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Abstract: The term odrogos designates some kind of office associated with to the cults of 
Ares and Zeus Krezimos in the city of Metropolis (Ionia) from the Hellenistic period to 
the 2nd century CE, although its origin has so far eluded identification. This paper pre-
sents a first linguistic analysis of the term, arguing for an Iranian etymology *ādranga-. 
The phonetic differences observed suggest that the loan did not pass directly into Greek. 
Instead, it likely entered Greek through Aramaic, where several forms related to the same 
Iranian etymon are attested. Based on this new identification, some proposals are offered 
as to its function and the time of its adoption. Thus, the hypothesis defended here is that 
the figure of the odrogos is related to the practice, reasonably well known in Asia Minor, 
of the purchase of priesthoods. The conjunction of all the preceding data, including the 
term’s attestations and proposed linguistic analysis, makes it feasible to place the contact 
scenario within the period of Seleucid control over Ionia. 
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1. Introduction 

1.1. οδρογος in its setting 
The religious history of the Hellenistic and Imperial Metropolis in Ionia presents very stimulating 
traits for the researchers because of the particularities of the local pantheon. To begin with, the 
name of this Greek city, still preserved in its Turkish rendering Torbalı, derives from Μήτηρ and 
associates the city with the Anatolian Mother Goddess. The presence of a cave near the city dedi-
cated to the worship of the goddess confirms this statement. However, the most relevant peculi-
arity of local religiosity is the presence of a temple devoted to Ares on the acropolis of the city and 
its representation on local coins. Refining some prior thoughts, Alexander T. Millington1 sug-
gested a syncretism between this Greek god and Iyarri, the Luwian god of war and plague. What-
ever the Greek theonym hides in Metropolis, the tutelary role of this god confers him an elevated 
status in this city, only comparable with that of Halikarnassos (if Mars in Vitruvius 2.8.10-11 is 
indeed the same god through the Roman interpretatio).2 The third god attested in the city with a 
public cult is Zeus Krezimos. We do not know the antecedents of this god: its unparalleled epithet 
has been suggested to be Greek, but the explanation is not easy to assume, so it possibly hides 
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2 in summa arce media Martis fanum habens statuam colossicam acrolithon nobili manu Leocharis factam; hanc 

autem statuam alii Leocharis, alii Timothei putant esse ‘at the top of the hill, in the centre, is the temple of 
Mars, containing a colossal acrolithic statue by the famous hand of Leochares. That is, some think that this 
statue is by Leochares, others by Timotheus’ (translation by M. H. Morgan). 
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another origin.3 As can be seen, whether Krezimos is etymologically Greek or not, the city 
evidences a religious fusion of different traditions. 

The organization of the worship of the two male gods, Ares and Zeus Krezimos, is known through 
several inscriptions detailing the annual offices at each temple between the Hellenistic period and 
the 2nd century CE. Within these lists, another distinctive feature of Metropolis emerges: after the 
identification of the priest (ἱερεύς), followed by a priestess (ἱέρεια) and attendants (διάκονοι), 
there appears, always in the same order, an unparalleled title, οδρογος. While early scholars 
working on the epigraphic corpus considered it a possible personal name, ulterior findings led B. 
Dreyer and H. Engelmann4 to conclude that this was another office of the temple.5 The lists of the 
religious personnel are quite simple: each title is followed by the name of the person or people 
occupying it. See the following example, which can be representative of the whole corpus (EDEN 
num. 082): 

 ἱερεὺς Ἄρεως· 

 Ἀρτεμίδωρος 

 Ἀρτεμιδώρου  

4 ἱέρηα· 

 Μελτίνη Βη- 

 ρύλλου. διά- 

 κονοι· Παπα- 

8 ρίων Ἀρτεμιδώ- 

 ρου, Ἑρμόλαος, 

 Παπαρίων κὲ Ἀρ- 

 τεμίδωρος οἱ Πα- 

12 παρίωνος· Μητρᾶς 

 Ἑρμίου· οδρογος· 

 Ἀρτεμᾶς Ἀττάλου 

Priest of Ares: Artemidoros (son) 
of Artemidoros. Priestess: Meltine 
(daughter) of Beryllos. Attendants: 
Paparion (son) of Artemidoros, 
Hermolaos, Paparion and 
Artemidoros (sons) of Paparion, 
Metras (son) of Hermias. Odrogos: 
Artemas (son) of Attalos. 

There are about thirty inscriptions6 attesting οδρογος, which is followed (when preserved) by 
these male personal names: Ἀρτεμᾶς Ἀττάλου (EDEN num. 82), Φιλίσκος Εὐκλέους (83), 
Ἀπολλώνιος Ἀγαπωμένου (84), Πρωτογένης Ἅγνου (85, 92), Σεραπᾶς Εὐκλέους (87, 88, 91, 94, 
106, 120, 121a, also in 114, where odrogos is lost), Λεωνίδης Λεωνίδου (89), Ἄτταλος Ἀρτεμᾶ (95), 
Ἀλέξανδρος (98, 99, 100, 104, 128, 129 and 132), Τυχικός (101 and 102) and [--- Θε]ογένου (num. 
118).7 Dreyer (in EDEN) infers from the inscriptions that the οδρογοι were appointed every year 
(with some exceptions), so it seems like their post was distinct from the more obvious worship 
positions. Some οδρογοι (such as Protogenes) were active for several years and some families can 
be identified: for example, Serapas and Philiskos (who is also attested in the corpus as διάκονος) 
were Eucles’s sons. Moreover, two personal names, attested in Roman-era inscriptions, occur 

 
3 B. Dreyer (apud Aybek – Gülbay 2019, 248) has suggested, without developing the idea, a connection with the 

Latin verb cresco for Κρηζιμος (attested always in the genitive), and it compares with the ancient Κρήσιον, a 
mountain on the border of Tegea, Sparta and Argos (Aybek – Gülbay 2019, 247). In classical Greek, the form 
Κρήσιος, α, ον is a regular ethnic for ‘Cretan’ (cf. Suda s.v. Κρήσιος : Κρητικός or LSJ s.v. Κρής). Although 
considered unsatisfactory for the mountain, a connection with Κρηζιμος is morphologically difficult to as-
sume because of the presence of -ζ-. The comparison with Latin cresco, i.e. a derivation from the PIE root 
*ḱerh3- (LIV2 329, with some conflictive points), is also problematic: the root is productive in Greek, but again 
the presence of a consonant ζ between the root Κρη- (in plain full grade) and the suffix -ισμός cannot be 
explained. 

4 Dreyer – Engelmann 2009, 175. 
5 This identification is now beyond any doubt. See also, Sponsel 2017, 50-52 and Aybek et al. 2018, 75. 
6 EDEN nums. 82-89, 91-92, 94-95, 98-102, 104, 106, 109, 118, 120, 121a, 128-129 and 132. 
7 In the last inscription only the patronymic is partially retained. EDEN prefers to be more cautious here editing 

it as: οδρο[γος· - - - - - - - - Θε-]|ογε[ν- ]|[.]ι[- - - - - - - - - - - ]. 
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without patronymic (Ἀλέξανδρος and Τυχικός), which may indicate that these people were slaves 
(see all these observations in EDEN). 

However, there is no guarantee that this is the case, as there are examples of free people recorded 
without a patronymic. This is sentenced, for example, in Bradley H. McLean’s introduction to 
Greek epigraphy: “[i]n inscriptions, it is often impossible to distinguish between free men, freed-
men, and slaves”,8 “the omission of the patronymic in contexts where one is expected may indicate 
servile status. However, even this is not conclusive, since eminent persons are also known to have 
omitted their patronymic […] There are, in fact, no absolutely reliable onomastic indicators to 
determine servile status in the absence of such a term as δούλος or θρέπτος”.9 In addition, there 
are famous people whose name suffices as identification: neither the Pope nor Madonna needs a 
surname. 

As to the functions of this office, the inscriptions do not provide any explicit information. Dreyer 
(in EDEN) assumed that the Μetropolitan οδρογοι might be compared to the Ephesian hiero-
phants, who assisted the priests (who were not specialists) with their cultic knowledge. However, 
this assumption is not based on positive data. Therefore, identifying the origin of οδρογος is the 
first step in delving deeper into its function in the cult of Ares and Zeus Krezimos in Metropolis. 
According to Dreyer, the word is “ein Relikt aus der vorgriechischen Zeit dieses Kultes für den 
ursprünglich einheimischen Gott” (EDEN s.v. Ares). Our attempt, then, is to identify the original 
language of this word and to see to what extent its etymology allows us to delimit the functions 
associated with the title and when it entered the local Greek lexicon. 

1.2. οδρογος’ noun class: patterns and distribution 

In the scholarly literature on odrogos, this term has been unanimously regarded as one of the titles 
listed in the contexts where it appears, with the sole exception of Zgusta (KPN 370, § 1071). For 
one of the inscriptions (erroneously located in Lydia, and not in Metropolis), he listed it with 
doubts among his influent compilation of Anatolian proper names. The sole example offered by 
him pertains to the first list of the well-known inscription EDEN 1: 

 ἱερεὺς Μεγάλου Διὸς 

 Κρηζίμου [Τ]ερτυλ- 

 λιανὸς Ἀπολλωνίου τοῦ 

 Μητροδώρου· ἱέρ[ει]α Περιγε- 

5  νὶς ἡ μήτηρ το[ῦ ἱ]ερέως· ὑδρο- 

 βάφος Μοσχίον Τερτυλλιανο<ῦ> 

 Ἑρμᾶς Γάϊος Οἰκεῖο[ς]· διάκων Σύν- 

 εσις· διάκονοι Οἰκεῖος Διονυ- 

 σίου καὶ Δημήτριος· Τ(ίτος) Φλ(άουιος) Τατια- 

10  νός· οδρογος· Ἀλέξαν- 

 δρος 

 

It is true that, if we leave aside the editor’s punctuation, one might assume here (as in many other 
inscriptions in which it appears) that, being an unrecognizable term, it represents yet another 

 
8 McLean 2014, 129. 
9 McLean 2014, 103. 
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personal name and that both (*)Odrogos and Alexandros are simply additional διάκονοι. How-
ever, in support of Boris Dreyer’s conclusions on this matter,10 there are several elements that 
allow us to exclude odrogos from the list of personal names. 

First, odrogos appears exclusively within the corpus of this city and specifically within the cult of 
Ares and Zeus Krezimos, with up to 25 attestations. This would suggest that it is an anthroponym 
uniquely tied to this cult and never used outside of it, which is highly unusual. Furthermore, it 
always appears in the same position, as if bearing this supposed name precluded the individual 
from fulfilling any other role. 

Additionally, it is notable that in many inscriptions, with the exception of the priest (ἱερεύς), per-
sonal names typically consist of a single component, usually followed by a patronymic. It would 
be highly suspicious, then, that precisely in this position and uniquely with this name, we consist-
ently find a bipartite personal name. 

The most compelling argument, however, for interpreting odrogos as a title rather than a personal 
name can be drawn from the syntax of certain inscriptions. Although names are often listed as-
yndetically, in some examples, the presence of a conjunction allows us to exclude odrogos from 
the preceding list, often that of the διάκονοι:11 

 διάκονοι 

8 Ἀσιατική · καὶ Ἀθη- 

 ναγόρας · οδρογος 

 Ἀλέξανδρος 

Diacons: Asiatike and 
Athenagoras. Odrogos: 
Alexandros 

2. In search of an etymology: Anatolian and Greek (no) data 
Once the lexical category of οδρογος is established, its greatest challenge lies in the fact that it is 
not an intelligible term for modern researchers. Since the word appears in a Greek text, one might 
initially assume that it is a term in the Greek language, albeit one unique to this city. However, the 
word lacks any features that could link it to Greek, a language that is, of course, well-known. At-
tempts to interpret it within the framework of Greek have proven unproductive. 

Zgusta (KPN 370, § 1071), as an alternative to identifying it as a personal name, suggested that it 
might be the result of a scribal error involving the gamma, proposing that odrogos could instead 
represent a Greek Beiname: ὁ δρόσος. He supported this hypothesis with a parallel from an in-
scription from Notion (Ionia): Γναῖ(ος) Κοσσούτιος Δρόσος Γναί(ου) Κοσσούτιου Δρόσου.12 
However, this interpretation faces significant issues. The presumed presence of a definite article 
is already unusual in the lists from Metropolis, as well as in the parallel offered. Furthermore, the 
consistency in spelling across all known attestations of οδρογος categorically excludes the possi-
bility of a scribal error, and thus its equivalence with Δρόσος. In Zgusta’s defense, it is worth 
noting that he seems to have been aware of only a single instance of the term. 

 
10 “Odrogos n’est pas un nom d’individu indigène, ce que L. Zgusta avait supposé dans le passé, en raison du petit 

nombre de listes contenant ce nom. Odrogos est plutôt le nom d’une charge dans le culte d’Arès ainsi que 
dans d’autres cultes.” (Dreyer 2008, 413). 

11 Cf. Aybek et al. 2018, 86-87, no. S, lines 7-10. 
12 Macridy 1905, 164. 
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Greek lacks plausible alternative explanations unless one assumes a vocalic confusion between /o/ 
and /i/, another between /a/ and /o/, and a form of haplography leading to ὑδραγωγός > οδρογος, 
considering the documented form ὑδραγέω (PCair.Zen. 380.6), a variant of the more common 
ὑδραγωγέω. However, each of these phonetic shifts would be highly unusual in the Ionic context 
(despite being documented in some papyri from other regions), and their simultaneous occur-
rence to produce a consistently spelled word renders this scenario entirely implausible. 

Once any Greek interpretation is ruled out, the native languages of Anatolia become a potential 
source to consider, despite the limitations of their corpora. Due to geographical proximity, Carian 
might be a language worth examining. However, the lists of priests written in this language do not 
feature anything comparable. In the bilingual inscription from Hyllarima (C.Hy 1, containing 
several lists of priests), dating to the Hellenistic period, only the term qmoλš (‘priests’) appears, 
with no other title or term that could be associated with οδρογος.13 Similarly, neither Lydian nor 
Lycian, nor the other fragmentary languages of Anatolia from the first millennium BCE and/or 
the Roman period, offer any terms or sequences that could be related to the word in question. 
None of the words documented in the limited Sidetic corpus14 or in Pisidian,15 the most recent of 
the Anatolian languages, offer any possibility, nor does the language from the Balkans in central 
Anatolia, Phrygian.16 Even extending the scope further in time and space, Hittite and Luwian pro-
vide little opportunity for comparison. While a word like Hittite uddar/n- and Cuneiform Luwian 
ūtar/n- (‘word, spell’) might appear to bear some resemblance to the beginning of the enigmatic 
term from Metropolis, any derivational chain leading to the documented form would be entirely 
arbitrary and lack any known parallels. The same can be adduced for any speculative connection 
with Hittite watar (‘water’), although water played a role in Metropolis, as evidenced by the title 
ὑδροβάφος (‘dipped in water’) in EDEN 1.17 

3. Another perspective: from Iranian *ādranga- to Greek οδρογος (via Aramaic) 
Since the Anatolian corpora (including the Phrygian language) offer no parallel to this word, al-
ternative candidates can be found in the languages introduced into Anatolia during and after the 
Achaemenid period. The presence of Aramaic in Anatolia during this period is well known: in-
scriptions in Official Achaemenid Aramaic were found in Saraydın (KAI 261), Gözne, Mey-
dancıkkale, Kesecek Köyü, Hemite, Bahadirli, Hedioren, Yukari Bozkuyu, Göller, Kumkulluk (Ci-
licia), Agaça Kale (Cappadocia, a bilingual inscription), Xanthos (including the outstanding tri-
lingual inscription and a bilingual fragment), Limyra (Lycia), Sardis (Lydia), Gordion (Phrygia), 
Daskyleion and Sultaniye Köy (Hellespontic Phrygia). The presence of this language lasted for 
several centuries. Inscriptions in Aramaic from the post-Achaemenid period have been found at 
Arebsum and Faraşa, in Capadoccia. Moreover, while minting with Aramaic legends was also 
quite common in Cilicia during the Achaemenid period, it survived, at least in Tarsus, for some 
years after the Macedonian conquest.18 In addition, sporadic remains of Aramaic are found in 

 
13 Adiego 2019, 33–34 and 35–41. 
14 In Pamphylian, the Greek dialect of that region, the personal name Ορδοῦτος (genitive of Ορδοῦς) exists, whose 

root Brixhe (1996, 80–81) locates in other Anatolian names. However, it cannot be related to the word we are 
concerned with here. 

15 Brixhe 2016. 
16 Obrador-Cursach 2020. 
17 Aybek et al. 2018, 75. 
18 cf. Mørkholm 1991, 46. 
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Anatolia during and after the Hellenistic period, including personal names, theonyms, and some 
nouns, usually related to religious spheres similar to the one studied here.19 In what follows, we 
will argue that the origin of οδρογος is ultimately Iranian *ādranga- through Aramaic, as a first 
attempt to explain the hypothetical origin of this word. 

Leaving aside the Aramaic attestations, which will be discussed below, the Iranian term *ādranga- 
is also attested, for instance, in Avestan adrənǰayeti (‘to attach something to’)20 and Khotanese 
haṃdrrī(ś)- (‘to hold together’). It derives from the root *dra(n)ǰ- (‘to fix, fasten, hold’), according 
to an initial proposal by Bernhard Geiger (apud Kraeling 1953, 243), with the component ham-,21 
which in turn goes back to Proto-Indo-European root *dregh- ‘to hold, fasten’ (LIV2 126). 

3.1. *ādranga’s attestations in the Aramaic corpora 
Like many Old Persian terms, *ādranga- has not come down to us in direct attestation, but its 
recovery is due to the painstaking analysis of other materials.22 In such a situation, *ādranga- has 
so far been found in three different sources, all of them Aramaic. 

First, ʔdrng appears with certainty five times in four of the official Aramaic texts recovered in 
Egypt; specifically, they are all documents from the archive of ʕănanyāh dated around 400 BCE 
(404-402 BCE). These documents correspond to the work of two scribes, Ḥag·gay bar Šemʕaya 
(TAD B3.10 18r, B3.11 12r, B3.12 27r) and Šaweram son of Ešemram (TAD B3.13 9r twice). The 
term appears in the so-called ‘non-recovery clauses’23 and its use can be exemplified with: 

whn mʔtt wlʕd šlmt wyhbt lk kspʔ zylk zy mnʕl ktyb ʔḥr bny / wʔdrngy yšlmwn lk kspʔ zy mnʕl 
ktyb (TAD B3.13 8r-9r) ‘and if I die and have not yet paid you nor given you the silver which 
is yours and which is above written, then my sons / and my ʔdrngs shall pay you the silver 
which is above written’. 

A further occurrence should be added to this: the result of the highly probable restoration of a 
lacuna, in TAD B4.6 10r, an acknowledgement of debt confidently attributed to the scribe Ḥag·gay 
bar Šemʕaya by palaeographic, orthographic, morphosyntactic, and lexical criteria (Folmer 1995, 
777-779): 

[wʔšlmn lky] ʔ[nty] slwʔh [wlbny]ky wʔ[drn]gyky ‘[and I will repay you,] y[ou,] Sal·luah, [and] 
your [children] and your ʔ[drn]gs’. 

J. de Menasce24 collects some interesting possible Iranian cognates – many of which will come up 
again in the analysis of S. Shaked25 – but ends up opting for interpreting ʔdrng as ‘creditor’, which 
is impossible in the light of the texts.26 Conversely, Reuven Yaron,27 disregarding any linguistic or 

 
19 For a recent identification see Obrador-Cursach – Corral Varela 2023, where βανουας, a tittle of priests from 

Tamaşalık (ancient Isauria), is considered a borrowing from Aramaic bānōyā ‘builder, architect’. 
20 Bartholomae 1904, 772. 
21 Cheung 2007, 76; On the adverb ā functioning as a prefix, see Bartholomae 1904, 300-303 and Kent 1950, 164. 

Shaked 1991, 167-168 briefly discusses the prefixes ā and ham with which this root occurs. 
22 See, in general, for the Achaemenid period, Tavernier 2007. 
23 See Porten 1968, 216. 
24 de Menasce 1954,161. 
25 Shaked 1991. 
26 P. Grelot (1972, 245) tries to offer a translation of the texts assuming this meaning. 
27 Yaron 1971, 243-244. 
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etymological speculation, interprets it as a ‘kinsman’ or ‘heir’ exclusively based on the context. 
Later on, B. Porten and J. C. Greenfield identified ʔdrng as an equivalent of the Aramaic term ʕrb 
‘guarantor’, which appears in TAD A2.3 9v.28 This interpretation has been generally accepted by 
the scientific community with little or no dissent.29 Shaked30 expands the number of terms origi-
nating from this root and discovers related terms that have entered Aramaic, such as ʔdrktʔ ‘doc-
ument of authorization to collect a debt’ and hence ‘document of indictment’ (CAL: s.v.). As Mar-
garetha Folmer31 has not failed to point out, ʔdrng must be a legal technicality of ‘late’ incorpora-
tion in the Aramaic texts of Egypt rather than an individual feature of ‘style’ even though it is only 
documented in two scribes.32  

The texts from Egypt are not the only Aramaic sources that have allowed us to recover the Iranian 
term *ādranga-. Aramaic texts from the 4th century BCE, now belonging to the famed Khalili Col-
lection, illustrate administrative life in Achaemenid Bactria.33 In them, we find two occurrences 
of the term ʔdrng in connection with Bagavant, a paḥtā or ‘governor’. The first instance occurs in 
an undated letter sent to him by his superior, Akhvamaz. 

ʔp ʕbwrʔ wšmšmn tḥmknšʔ zy / ḥyb bgwnt lhnʕlh ʕl byt <wsm zy> mrʔy lʔ mhnʕl šṭr <mn> 
ʔdrng ‘Also the corn and the sesame, (for) sowing as seed, which / Bagavant is under duty to 
bring in to the <granary> building of my lord, he does not bring (them) in, although (he is) 
obliged’ (ADAB A6.3-4, trans. 113). 

The editors, Joseph Naveh and Shaked, whose translation is reproduced, prefer to understand 
ʔdrng here as an adjective, ‘obliged, indebted’, perhaps closer to its original Iranian formation, but 
the usual interpretation of ʔdrng is probably still valid.34 

The second occurrence of the term is in a note recording some kind of financial obligation. Again, 
according to the editors, the text and its translation are as follows: 

ʔdrng ʔḥry / bgwnt ʕl dtšʔprn / g 1   s 3 / kl   g 1   s 8 ‘Liable (and) responsible / is Bagavant to 
Dathushafarnah / (concerning) 1 gun, 3 seʔa. / Total: 1 gun, 8 seʔa’ (ADAB A10.1-4, trans. 
125). 

 
28 cf. Porten – Greenfield 1969, 154; see also TAD B8.1 B15. 
29 Hinz 1975, 22-23 with cognates in other Iranian languages; Greenfield 1986, 257; Muraoka – Porten 1998, 370; 

Tavernier 2007, 442; Stadel 2020, 325; CAL: s.v. 
30 Shaked 1991, 167-170; 2003, 123 n. 13. 
31 Folmer 1995, 778. 
32 Note, however, that Botta 2009, 40-44 argues for the possibility that several scriptural traditions coexist in the 

Aramaic legal texts of Egypt. The findings in Bactria (see below), however, seem to support Folmer’s judg-
ment. 

33 The close connection that these Bactrian texts show with the Western testimonies of the Achaemenid admin-
istration has been highlighted by P.T. Daniels 2020, with particular attention to the script. This convergence 
reveals once again the efficient scribal training system in force in the Achaemenid Empire. A more detailed 
comparison between the letters of Arsames and those of Akhvamazda can be found in Folmer 2017, where 
not only similarities but also differences are pondered. 

34 It is not pertinent on this occasion to develop the full argumentation, which is the subject of a work in progress. 
For this reason, the translations offered by Nave and Shaked have been taken without changes. Admittedly, 
the passage is difficult, and its exact meaning is uncertain. If one prefers to cautiously discard this testimony, 
the core of the argument will remain unchanged. 
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The same editors, Naveh and Shaked, point out that Bagavant can be both a guarantor and a 
debtor, which is certainly compatible with the content of the note. Now, given the other attesta-
tions of the term, hesitation is unnecessary: Bagavant must be acting as a guarantor to 
Daθušafarnah –for the benefit of someone else– or for Daθušafarnah –for the benefit of 
Daθušafarnah himself.35 Again, Naveh and Shaked prefer an alternative translation to ‘guarantor’ 
but it is not justified. As the parallels provided by the same authors (ADAB: 128), ʔdrng ʔḥry seems 
to be the same formula that in other texts appears as: 

wʔnh ʔḥry wʕrb l[k] (XHev/Se 8.11) ‘and I am responsible and guarantor for y[ou]’. 

ʕrbʔ wʔḥryʔ lk (Mur. 32.4) ‘guarantor and responsible for you’. 

As in the Egyptian texts, here ʔdrng functions as a synonym/substitute for ʕrbʔ, as had already 
been pointed out by Porten and Greenfield.36 Thus, ADAB A10.1-2 is easily translatable as ‘Guar-
antor and responsible / is Bagavant to Dathushafarnah’. 

To conclude this review, more recently, B. J. Noonan37 has convincingly identified the term 
*ādranga- in a compound within the corpus of Biblical Aramaic. In the famous list of offices of 
the Achaemenid administration found in duplicate in the biblical book of Daniel (Dan. 3:2 and 
Dan. 3:3), we find the title אֲדַרְגָּזְרַיָּא ʔăḏargāzəray·yā, morphologically a masculine plural noun. 
This list, as might be expected, contains a good number of borrowings from Old Persian, such as 
 ʔăḥašdarpnay·yā ‘satraps’ (< Median *xšaθra-pāna,38 cf. Hinz 1975, 136; Tavernier אֲחַשְדַּרְפְּנַיָּא
2007, 436) or גְדָבְרַיָּא ḡəḏāḇray·yā (< Old Persian *ganda-bara, cf. Hinz 1975, 102; Tavernier 2007, 
422) ‘treasurers’, which almost always led to think of an Iranian origin also for ʔăḏargāzəray·yā 
given the difficulty of finding a viable Semitic etymon. Throughout the research, two candidates 
have enjoyed popularity among scholars. First, *handarza-kara- ‘counsellor’ (from *handarza- 
‘instruction, order’ and kara- ‘maker’) was proposed by C.F. Andreas (apud Marti 1896, 51*) and 
is collected in reference works such as Vogt 2011, s.v. or HALOT, s.v.. Later, Frithiof Rundgren39 
proposed *hadārgāzar- ‘chiliarch’ (from *hadār-, presumably ‘thousand’ in Old Persian and 
*gāzar- ‘to cut’ > ‘to decide’).40 However, both Shaked41 and Noonan42 point out the impossibility 
of reconciling these proposals with the regular phonetic representation of Iranian loanwords in 
Aramaic, as well as showing some scepticism about the existence in Iranian of such a root *gāzar-. 

 
35 The editors (ADAB: 128) opt for the latter option on the grounds that such a function is marked with l- in some 

texts of the Judean Desert. Now, the parallel is tenuous. First of all, it is not exactly the same preposition, as 
is evident, but, in addition, the economic – and syntactic – scenario is different: in the Judean Desert texts, 
the seller is at the same time the guarantor of the purchase, that is, instead of three participants in the trans-
action, there are only two. See Gross 2008, 176-177. 

36 Porten – Greenfield 1969, 154. 
37 Noonan 2018. 
38 As is well known, the form documented in Old Persian xšaçapāvan is not the same form from which all bor-

rowings in other languages seem to originate. The not less known opposition between ProtoIranian *θr > Old 
Persian ç : Median θr (Kent 1950, 31; de Vaan – Lubotsky 2011, 207) points to dialectal variation as the source 
of that divergence. On this title and its different forms, see Schmitt 1976. 

39 Rundgren 1963, 93. 
40 Interestingly, Rundgren (1963, 93 n. 1) includes the possibility that this term is itself a borrowing of the 

“echtsemitische” root gzr, with the same meanings (see CAL, s.v.). 
41 Shaked 1991, 168. 
42 Noonan 2018, 13-15. 
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Both authors, based on a previous proposal by O. Szemerényi,43 identify the term *ādranga- as the 
first part of the compound ʔăḏargāzəray·yā,44 but differ in the second: while Shaked45 thinks of a 
root *āzar- ‘to injure, to oppress’ – hence he would understand the title as ‘who oppresses debtors’ –, 
Noonan46 rejects such a proposal by correcting that *zar- means, rather, ‘to anger’. His proposal 
goes on to understand the second term of the compound as *āžara- ‘announcer’ and, thus, 
*ādrangāžara- would mean ‘announcer of financial obligation’.47 The economic function of such 
an alleged office fits well with its position in the list of magistracies, immediately before 
ḡəḏāḇray·yā ‘treasurers’, but it is worth drawing attention to the necessary phonetic arrangement. 
The absence of -n- is easily explained by the strong tendency in Aramaic to its assimilation48 as, 
on the other hand, the term ḡəḏāḇray·yā itself also illustrates even in loanwords. The rest of the 
Iranian consonants present their regular equivalents in Aramaic, but there seems to have been a 
metathesis of *-dra- to -dar- and the initial long vowel *ā has been reduced to the ultrashort ă. 
The last can be understood as an adaptation to the target code: the occurrence of the ultrashort 
ḥaṭef pataḥ corresponds better to the Tiberian orthographic tradition vocalizing the biblical text. 
Thus, Noonan’s etymological proposal fits well with the form and context of the title in the Ara-
maic tradition, even if the interpretation of the office was not entirely accurate.49 

3.2. A possible contact scenario (i): the linguistic adaptation 
As shown, Iranian *ādranga- is certainly found in three subcorpora belonging to Official Aramaic; 
οδρογος may be now the latest addition to the list of its indirect attestations. However, as far as 
we know, a loanword directly from Old Persian to Greek would be difficult to defend in phonetic 
terms.50 Not without some difficulty, it is easier to think that the Iranian term came into Greek 
through Aramaic as a necessary mediator. 

Contextually, it is a far from implausible scenario. It is not necessary to recall that Aramaic was 
one of the languages of the Achaemenid Empire, indeed it was probably the primary means of 
communication within the imperial machinery.51 It is perhaps worth emphasizing that this makes 
Aramaic the main, if not the only, channel of contact of the languages and cultures of Asia Minor 

 
43 Szemerényi 1975, 387 n. 281. 
44 Strictly speaking, although it is true that Szemerényi isolates *ādranga-, he interprets it as “companion” or 

“Festsetzung”. 
45 Shaked 1991, 169. 
46 Noonan 2018, 15 n. 21. 
47 Noonan 2018, 17-18. 
48 Since Old Aramaic, -n- is regularly assimilated in Aramaic – with the exception of Tell Fekherye inscription – 

(cf. Folmer 2011, 134). However, the spelling ⟨n⟩ survives for a long time and even the group ⟨nC⟩ appears as 
a degeminating spelling in contexts where n is not etymological, without phonetic reality (see, among many 
others, Spitaler 1954, Beyer 1984, 91, Folmer 1995, 74-94 or Muraoka – Porten 1998, 10-12 and 13-16). There-
fore, it would not be strange that -n- had already been assimilated even in the cases when it appears written 
ʔdrng in the Egyptian and Bactrian texts. 

49 As is evident, Noonan takes *ādranga- not as the nomen agentis we have seen so far in the Aramaic texts of 
Egypt and Bactria, but as a noun closer to the Pahlavi cognates ērang ‘blame, condemnation’ (see MacKenzie 
1986, 30) or Christian Sogdian ptžnq (< *pati-dranga, according to Shaked 1991, 167) ‘pledge, surety’ (Sims-
Williams 2021, 158). The English term surety shows that it is compatible for the same word to designate the 
thing (‘guarantee’) and the person (‘guarantor’). 

50 For a synthesis of the possibilities of rendering Iranian words in Greek, see Brust 2008, XXVIII-LII. 
51 Dusinberre 2013, 253. 
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with Persian during the Achaemenid period. While we lack inscriptions in Old Persian in Anato-
lia,52 we find a corpus of epigraphic texts in Aramaic, often bilingual or trilingual.53 Aramaic pen-
etrated Asia Minor as a vehicle of Achaemenid authority and Persian culture, as the link with 
Iranian religion has shown (see Lemaire 2014, 328). Ionia is no exception, even if the contact is 
less well documented. An example is the letter from Darius I to Gadatas concerning the tax ex-
emption for the Garden of Apollo. Preserved in a copy recorded in Roman Imperial times (ca. 2nd 
century CE) at Magnesia on the Maeander, the letter appears to be a Koine rewrite of an earlier 
Ionian text which most authors believe to be an Aramaic original.54 The usual practice of the Per-
sian chancellery of sending official letters in Aramaic is well attested by other sources, such as the 
so-called Letter of Pherendates, of which we know a not-very fluent translation into Demotic.55 
Another example is the testimony of Thucydides in the context of the Peloponnesian War, in 
which a letter from the Great King addressed to the Lacedaemonians was written in Ἀσσυρίων 
γράμματα (Thuc. 4, 50, 1-2), that is, in Aramaic script. Thus Aramaic, at least in its imperial stand-
ard, also reached the distant Ionia, in the westernmost part of Anatolia. 

This was probably not the only way, although in this case, the evidence is even more elusive. In a 
list collecting the participants in a Milesian association of Τεμενεῖται we find a Σαβίων 
Ἀλεξάνδρου (I.Milet 795 l. 10). Σαβίων is a hypocoristic of the name Σαμβατίων / Σαββατίων 
which ultimately comes from the Hebrew anthroponym שַׁבְּתַי Šabəṯay, related to the Sabbath,56 
and its expansion is linked to that of the Jewish communities.57 As has not gone unnoticed, the 
name Σαβίων speaks of “seiner jüdisch-aramäischen Provenienz” and functions as an indication 
of “Präsenz von Levantinern im griechischen Bereich”.58 Whether Σαβίων was Jewish or not, his 
presence is relevant to our topic insofar as it attests to the existence of an Aramaic linguistic com-
ponent in Ionia outside of Imperial Aramaic. 

Leaving aside for a moment the particular history of the noun under scrutiny, one should consider 
the possible parallels for the presence of a Persian word in western Anatolia. Far from exhaus-
tivity, one can adduce the presence of stwn ‘stele’ in Aramaic inscriptions found in this area (Lyd-
Bil ll. 2 and 4 of Schwiderski 2004), and as for the Greek corpus, παράδεισος ‘garden, park’ is a 
nice example. This last noun is well-known after Xenophon in literary Greek sources. However, 
its epigraphic use before the Christian era is almost reduced to eastern Anatolia.59 Titles and of-
fices are not lacking either: σατράπης occurs for well-known historical reasons (specially in Caria, 

 
52 Even the inscriptions on the “Persian seals” are documented only in local languages and in Aramaic. 
53 A superb overview can be found in Lemaire 2014. 
54 Schmitt 1996 collects the Aramaisms present in the text, in contrast to Briant 2003, 113-120, who doubts that 

such an original ever existed. 
55 Hughes 1984; see also the annotated translation by Martin 1996, 290-291. 
56 See Levinskaya – Tokjtas'yev 1996, 60-63 with extensive bibliography. 
57 The classic work on Jewish communities in Hellenistic and Imperial Anatolia is Trebilco 1991, which, despite 

its merits, is hopelessly outdated. Gruen 2004, 84-104 deals with the Jews in Ionia, but only from the late-
Republican period onwards. The epigraphic corpus of W. Ameling (2004, 145-196, especially for the Jewish 
community in Ionia) can also be consulted. 

58 Günther 1995, 46. 
59 In Caria, Labraunda 40, I.Mylasa 83; in Ionia I.Didyma 577*5; in Lydia, I.Sardis I,1.1; in Mysia, I.Pergamon 245, 

comm. 
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to the south of Ionia), while the famous μάγοι are found in several regions, including Ionia (e.g., 
SE 2102*1). 

The evolution of *ādranga- to οδρογος has to be understood within the framework of Western 
Aramaic, whose features begin to be perceived in the post-Achaemenid Aramaic languages – alt-
hough it is likely that they were already present in other registers earlier.60 The sequence of pho-
netic changes can be traced back as follows. The first change that Iranian *ādranga- undergoes in 
Aramaic is the already mentioned assimilation of -n-, a phenomenon well documented since Old 
Aramaic and present everywhere in Official Aramaic (see above). Thus, it only remains to explain 
the vocalization of the term. 

The etymological ā vowel is reflected in Western Aramaic as ō,61 which would account for the first 
ā of *ādranga-. Perhaps also for the second. If ādranga- has been so integrated into Aramaic as it 
seems (assimilation of the nasal as in ʔăḏargāzəray·yā, inflexion according to the internal patterns 
of the language as in ʔdrngy and ʔdrngyky),62 it is also likely that the stress has been adapted to the 
patterns of the target language63 so that it in Aramaic it would be pronounced *ādrág·ga. In that 
regard, the stress may have lengthened the vowel, as in the reading tradition of Biblical Aramaic,64 
obtaining an intermediate state *ādrāga or even *ādrāgā, with morphological levelling.65 A West-
ern Aramaic realization of the proposed *ādrāgā could already account for the term οδρογ(-ος) 
as we find it. 

However, rather than thinking of a phonological change, what this form probably evidence is a 
realization of ā and a as [ɔ(:)] in Aramaic, which is represented in Greek as an ο. This would 
explain the alternation of some Greek transcriptions (κορβωνας,66 Joseph. BJ. 2,175: κορβανας 
Matt. 27,6, < qorbānā) and the influence, without constituting a rigid phonetic law, of the envi-
ronment (labials, n, r, l).67 

There are some secondary indications of the realization of a as [ɔ].68 As has been continually 
shown, the Tiberian reading tradition of the biblical text was established jointly for Hebrew and 
the sparse Aramaic portions. Benjamin Suchard’s excellent recent study has succeeded in pin-
pointing the emergence of this reading tradition in Roman Palestine in the first century CE.69 
Thus, the vocalization offered by the Masoretes must be taken with admitted caution as far as the 

 
60 See Beyer’s “Altwestaramäische” (Beyer 1984, 49). 
61 It is not only a feature of the Western (so-called Jacobite) pronunciation of Syriac (Nöldeke 1904, 31-32; Daniels 

1997, 135 among many others), but of Modern Western Aramaic languages in tonic syllables (Fassberg 2019, 
634). 

62 Already Porten 1996, 253 n. 21 seemed to be surprised by the high level of borrowings in Aramaic morphology. 
63 Little is known about stress in Old Persian, according to Brandestein – Mayrhofer 1964, 27; still in Brust 2018, 

45. 
64 Khan 2013, 95; 2020, 245-256; Suchard 2019, 55. 
65 οδρογος would point precisely to this second scenario, see below. 
66 Also κορβονας in the manuscript tradition. 
67 See Beyer 1984, 137 for Greek transcriptions and particularly Fassberg 1990, 69-70 for more examples regard-

less of the vowel length in Aramaic dialects. 
68 Bauer – Leander 1962, 42 also point out some other unexpected appearances of o by a in Biblical Aramaic and 

note that these are Canaanisms. However, they may be better explained on morphological grounds as distinct 
nominal formations and are therefore not of interest here at this time. 

69 Suchard 2021, 115. 



20 Bartomeu OBRADOR-CURSACH – Diego CORRAL VARELA  

Gephyra 29, 2025, 9-26 

biblical text is concerned, but it testifies to the pronunciation of another dialect, one in which the 
qamatz is unanimously recognized as an ā realized as [ɔ:].70 Also B. P. Kantor has shown that the 
Hexaplaric Secunda is compatible with [ɔ],71 which is relevant considering that the Hebrew pro-
nunciation seems to have been filtered by that of the local Aramaic. All these small pieces of evi-
dence, once put together, allow us to imagine how an Iranian term like *ādranga- could end up 
being reflected in Greek as οδρογος after passing through one of the Western Aramaic lan-
guages.72 

Finally, the term seems to have adapted to the Greek nominal morphology (-ος). This is not sur-
prising. The same morphological adaptation of a borrowing from Old Persian is found in κάρανος 
‘chief of the army’, coming from Iranian *kārāna (< kāra- ‘army’).73 

3.3. A possible contact scenario (ii): cultural and historical context 
After these remarks, an observation stands: since the phonetic approach impels us to assume that 
οδρογος must have entered the local lexicon during the Hellenistic period, and it is not an ancient 
relic of a pre-Greek culture, one wonders in what context the word might have been adopted by 
the Metropolitan Ionians. Although more explicit evidence is needed, a possible answer can be 
found in the Seleucid control of the area (281-188 BCE), yet it should be noted that Seleukos 
Nikator’s patronage of the Ionian oracle of Didyma predates his territorial expansion by some 
years.74 It is well known that during this period, the Iranian hero Vərəθraγna / Bahrām was inter-
preted in the Greek manner as Ares and as Herakles.75 The syncretism of these gods is explicitly 
expressed sometime later in the impressive heads at the monumental Nemrut Dağ sanctuary, pro-
moted by Antiochus I of Commagene, which were accompanied by some commemorative in-
scriptions two of which proclaim the following equation: Ἀρτάγνης Ἡρακλῆς Ἄρης ‘Artagnes 
Herakles Ares’ (I.Syrie 1 1 and 1 35). 

4. The office: a proposal for οδρογος’ functions and parallels 
At this point, it is worth reconsidering whether the meaning of this supposed loanword fits the 
Greek context of Metropolis. A rare term such as οδρογος does not necessarily designate a strange 
position or office. The existence of magistracies of similar functions with endemic names only 
attested in a city or a limited area is not unusual in the context of Asia Minor. Within the associ-
ations of Τεμενεῖται, for example, there appears an office of χρυσονόμος (lit. ‘gold-distributor’) 
which, apart from existing in Miletus, is only documented in Leros, precisely a Milesian colony; 
therefore, without too much trouble, the χρυσονόμος has been interpreted as a treasurer.76 For 
the same cultic association, the prosaic charge of the γραμματεύς ‘secretary’ is also attested. A 

 
70 Khan 2013, 95. 
71 Kantor 2017, 278-279. 
72 As has been recognized, “Achaemenid Official Aramaic itself thus basically seems to have acted as a written 

variety” (Gzella 2015, 167), which leaves room for speculation about interactions with vernacular Aramaic 
languages, including those that share the features of what we have ended up calling Western Aramaic and 
that will make its progressive appearance in writing especially after the disappearance of Imperial Aramaic. 

73 The etymology, however, is not unanimously accepted by scholars. See Rung 2015, 336-340 for a comprehen-
sive discussion of the term. 

74 Fontenrose 1988, 16. 
75 Gnoli – Jamzadeh 1988, 510-514. 
76 On the cultic association of the Τεμενεῖται and its funerary ties, see Herrmann 1980, with the corpus updates 

and contributions by Günther 1995, Bresson 1997, 501-505, Carbon 2013, 27-33 and Harland 2014, 285-287. 
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similar figure is found in other cultic associations such as the ἀναγραφεύς (another word for ‘sec-
retary’), who appears at the top of the Ξένοι Τεκμόρειοι lists from Pisidia. 

Leaving aside Dreyer’s previous approach, which regarded the οδρογος as a kind of hierophant, 
it is possible that the office was, as its original meaning suggests, the ‘guarantor’ of the trade in 
priestly offices. It is known that priesthoods were regularly sold. A contemporaneous well-known 
example from Anatolia is the Hyllarima Carian-Greek bilingual inscription (July / August 196 
BC), where this kind of sale is explicitly attested:77 ἐπ’ ἰερέως Ἀγλουμβρότου, Πανάμου εἰκάδι· ἐπὶ 
τοῖσδε ἐπρίατο τὴν ἱερωσύνην Λέων Θευδώρου παρὰ Ὑλλαριμέων, διὰ βίου, δραχμ[ῶν (?)] Διὸς 
Ọαλοίνου, Ἡρακλείους, Γῆς… ‘In the year of the priest Agloumbrotos, on the 20th of Panamos. 
Leon, son of Theudoros, bought the priesthood from the Hyllarimeis on the following conditions: 
for life, for the price of [...] drachmae, of Zeus Thaloinos (?), Heracles, Ge…’ (Face A, l. 1-6).78 The 
practice (called simply πρᾶσις ‘sale’ in Greek) is also found in Ionia, where, for example, three 
priest lists from two different cities79 attesting the prices of such sales constantly record the figure 
of the ἐγγυητής, the Greek word for ‘guarantor’. See, for example, some random lines (68-72) 
taken from the long list Erythrai 60 (dated to 300-260 BCE): 

Ἑρμοῦ Ἀγοραίου· ΧΧΧΧ Η, ἐπώνιον ΔΔΔΔ· Μολίων Διονυσίου, ἐγγυητὴς Φανόπολις 
Μενεκλείους· Ἀπόλλωνος ἐν Σαβηρίδαις· Η , ἐπώνιον · Φαναγόρας Ἀπολλοδότου, 
ἐγγυητὴς Ἀπολλόδοτος Φαναγόρου 

‘(priest) of Hermes Agoraios: 4600 (drachmae), loan 40: Molion the son of Dionysios, guaran-
tor Phanopolis the son of Menecleios; (priest) of Apollo en Saberidais: 600 (drachmae), loan 
40: Phanagoras the son Apollodotes, guarantor Apollodotes Phanagoras’. 

A similar case is found in Miletus concerning the priesthood of Asclepius: 

οἱ στρατηγοὶ τῆς π<ό>λε{ε}ως [...] πωλοῦντες ἱερωσύνην Ἀσκληπιοῦ πρὸ πόλεως καὶ τῶν 
ἐντεμενίων αὐτοῦ θεῶν πάντων, χωρὶς εἴ τι προπέπραται ὑπὸ τοῦ δήμου, νόμον τίθενται τῇ 
πράσι τόνδε, ἐφ’ ᾧ ὁ πριάμενος ἱέρεω ἀπογράψει παραχρῆμα πρὸς τοὺς ταμίας καὶ βασιλῖς… 

‘the chief magistrates of the city [...], selling the priesthood of Asclepius, protector of the city, 
and that of all the gods honoured with him in the shrine, excluding whatever has already been 
sold by the People, they promulgate for the sale the following law: the buyer will immediately 
register before the treasurers and the archon [the name] of a priest…’ (I.Milet 14, l. 1-11, 14-
15 CE). 

An interesting point here is that the purchaser (πριάμενος) is not necessarily the same person who 
registers as a priest (ἱέρεω). 

An important difference between the Erythrai and Metropolis lists which could affect the likeli-
hood of our alleged interpretation for οδρογος is the absence of the payment accounts for the 

 
77 Adiego et al. 2005, 621. 
78 See also useful reading, remarks and commentaries focused on the Greek text by Carbon et al. in CGRN 193. 
79 I.Erythrai Klazomenai I 57*5 and 60 (Erythrai) and II 2 (Klazomenai). On the particular case of Erythrai, see 

the detailed study by F. Graf on sales and the cost of the worships (Graf 1985, 149-155) and Ares’s priesthood 
(Graf 1985, 265-269), valued in 1070 drachmae. 
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alleged sales of priesthoods in the second corpus.80 However, we know that the prices paid for the 
charge are not always indicated. This is the case of the abovementioned Hyllarima bilingual in-
scriptions: the Carian and the first Greek text only register the names of the priest,81 although we 
know from other lists that the charge was paid. 

Moreover, the Metropolis inscriptions attest another economic feature of the priesthoods, since a 
banker appears in a decree related to Ares’ worship (I.Metropolis 3, l. 1-6): 

[--- ἑκ]άστου ἔτου[ς] ἀπὸ ἱερείων μὴ ἔλασσ[ον] τεσσάρων καθότι καὶ ὁ τραπεζείτης Ἡγησ[ίας 
Δη]μητρίου παρακληθεὶς ὑπό τε τῆς βουλῆς καὶ τοῦ δή[μ]ου καὶ διακείμενος εὐσεβέστατα 
πρὸς τὸ θεῖον συνευδόκησεν βουλόμενος ἐπαύξεσθαι τὰς τοῦ Ἄ[ρε]ως τιμάς 

‘…of the sacrificial animals no fewer than four each year and the banker Hegisias Dimitrios, 
summoned by the council and the people and standing reverently before God, consented to 
increase the honours of Ares’.82 

5. By way of conclusion: the linguistic history of οδρογος and its implications for the study 
of the cult of Ares in Metropolis 

In sum, *ādranga- is a plausible candidate as an etymon for the – hopefully now less – obscure 
tittle οδρογος. The Iranian term is comparatively well represented in Official Aramaic and the 
phonetic evolution is feasible in light of the well-documented changes of a > ɔ o even if they had 
been thought to be sporadic. This first linguistic proposal also makes it possible to delimit with 
some foundation the semantics of the term and opens the door to a more exhaustive study of the 
religious life of Hellenistic and Roman Ionia. 

At this point, a final hypothesis on the cult of Ares in Metropolis can be proposed: if we accept 
that οδρογος is a word of Persian origin transmitted via Aramaic in Hellenistic times, as indicated 
by its phonetics, perhaps we should also date the worship dedicated to Ares to this period. Thus, 
his strange presence in this city would not be due to a millenary continuity of the Iyarri divinity, 
as had previously been proposed, but rather to the religious policies of the Hellenistic kings. The 
Seleucid religious policy could explain why this word appears in a territory where no Aramaic 
inscriptions have been documented (the closest ones being those of Lydia), as the cult itself would 
have originated following a religious tradition foreign to Ionia. In any case, much information is 
still missing, and both theories are not entirely exclusive. 

  

 
80 An institution similar to Attic liturgies could explain the lack of prices, but there are some reasons to avoid 

such comparison: euergetism, an institution by which rich people control their generosity, totally replaced 
the state-controlled contributions in the Hellenistic period, liturgy is unknown in Ionia. 

81 See, e.g., “Face principale colonne A” in Adiego et al. 2005, 621. 
82 For the whole inscription, see Sponsel 2017, 35-38. 
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Farsçadan Aramice Aracılığıyla Yunancaya: ‘Odrogos’ (Metropolis, Ionia) İçin Bir Öneri  
Özet 

Odrogos terimi, Hellenistik dönemden MS 2. yüzyıla kadar Metropolis (Ionia) kentinde Ares ve Zeus Krezimos kült-
leriyle ilişkili bir tür makamı tanımlar, ancak kökeni şimdiye kadar tespit edilememiştir. Bu makale terimin ilk dilbi-
limsel analizini sunmakta ve İran kökenli *ādranga- etimolojisini savunmaktadır. Gözlemlenen fonetik farklılıklar, bu 
sözcüğün Yunancaya doğrudan geçmediğini göstermektedir. Bunun yerine, Yunancaya muhtemelen aynı İran eti-
monuyla ilişkili birkaç formun bulunduğu Aramice aracılığıyla girmiştir. Bu yeni tanımlamaya dayanarak, işlevine ve 
benimsenme zamanına ilişkin bazı öneriler sunulmuştur. Dolayısıyla, burada savunulan hipotez odrogos figürünün 
Küçük Asya’da oldukça iyi bilinen rahiplik satın alma uygulamasıyla ilişkili olduğudur. Terimin kanıtları ve önerilen 
dilbilimsel analiz de dahil olmak üzere önceki tüm verilerin bir araya getirilmesi, sözcüğün bölgeye giriş senaryosunu 
Seleukosların Ionya üzerindeki kontrolü dönemine yerleştirmeyi mümkün kılmaktadır. 

Anahtar Sözcükler: İranca alıntı sözcük; Aramice aktarım; Yunanca dilsel temas; rahiplik satışı; Ares tapınımı. 
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