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ABSTRACT: This paper examines the methods and techniques used in 
fieldwork for documenting endangered languages in Anatolia, taking the 
Çankırı variety of the Posha language as a case in point. The data for the study 
were collected from Çankırı Poshas between 2010 and 2015. As pointed out in 
previous studies, the Posha language, including its regional variants, is 
endangered. However, documenting a minority language poses difficulties 
depending on the functions of the language in the community and the attitudes 
of the speakers toward their language. Sharing and discussing these challenges 
can contribute to the design of more methodologically sound future research 
and assist in identifying potentially misleading elements in existing data. In this 
context, this study offers a practice-informed theoretical perspective on the 
methods and techniques used in the documentation and analysis of an 
endangered language through examples from the Posha language. 
Keywords: Poshas, endangered languages, field linguistics, data collection 

Tehlikedeki dillerin belgelenmesi: Çankırı Poşaları Örneği 

ÖZ: Bu çalışmada, Anadolu’da tehlike altındaki dillerin belgelenmesine 
yönelik alan araştırmalarında kullanılan yöntem ve teknikler, Çankırı Poşa 
dilinden hareketle ele alınmaktadır. Çalışmanın verileri, 2010-2015 yılları 
arasında Çankırı’daki Poşa topluluğu arasında yürütülen alan araştırmasıyla 
toplanmıştır. Daha önceki çalışmalarda da işaret edildiği gibi Poşa dili ve 
varyantları yok olma tehlikesi altındadır. Ancak bir azınlık grubunun konuşma 
dilini belgelemek, dilin toplumdaki işlevlerine ve konuşurların dile yönelik 
tutumlarına bağlı zorluklar taşımaktadır. Bu zorlukların paylaşılması ve 
tartışılması gelecekteki araştırmaların daha öngörülebilir biçimde 
tasarlanmasına ve mevcut verilerde yanlış yönlendirmelere neden olabilecek 
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unsurların ayırt edilmesine hizmet edebilir. Bu çerçevede çalışmanın amacı, 
tehlike altındaki bir dilin belgelenmesi ve incelenmesinde kullanılan yöntem ve 
tekniklere ilişkin uygulamaya dayalı kuramsal bir bakış açısı sunmaktır. 
Anahtar sözcükler: Çankırı Poşaları, tehlikedeki diller, alan dilbilimi, veri 
toplama 
 

1 Introduction 

Minority languages and regional dialects are disappearing at an unprecedented 
rate due to developments in transportation and communication technologies, 
increased migration, rapid urbanization, and national language policies that 
restrict their functional domains. As research on language endangerment and 
language death indicates, these varieties often lack standardized orthographies 
and are primarily oral. They are typically spoken by small communities that 
represent only a minor portion of the overall population in the countries where 
they are found. Interruptions in intergenerational transmission have further 
confined their use to a limited number of domains. In this context, language 
documentation plays a critical role in mitigating language loss and supporting 
revitalization efforts. 

In previous studies, especially the works of travelers such as Evliya Çelebi, 
information on unwritten languages and variants is included (see Halasi-Kun, 
1980; Dankoff, 1990; Bulut, 2002). In addition, in dialectology studies after 
1940, data were collected from languages used among minority groups known 
as gizli dil “secret language”, elekçi dili “sieve maker language”, Anadolu 
Abdallarının argosu “slang of Anatolian Abdals” and kalaycı dili “tinsmith 
language” (Giese, 1907; Caferoğlu, 1940; 1953; Kowalski, 1934; Räsänen, 1926; 
Tietze, 1982). In recent years, documentation studies have directly focused on 
such languages, considering their vitality. Interest in endangered languages 
extends to the Turkic languages and over 40 local languages in Türkiye, some of 
which face extinction. According to Ethnologue, Türkiye is a multilingual 
country, home to 19 indigenous and 25 non-indigenous living languages. In 
addition to the official language, Turkish, 43 other languages are spoken in 
Türkiye, belonging to diverse families such as Indo-European, Semitic, Altaic, 
and Caucasian (Eberhard et al., 2024). Therefore, the region of Türkiye offers a 
larger range of language repertoire than all of Europe, which hosts rather limited 
language families (see Haig, 2003). Despite this, some languages spoken in 
Anatolia have become extinct over time. For example, Ubykh, which is a 
Caucasian language, brought to Türkiye in 1892 with the migrations, disappeared 
in 1992 with the death of its last speaker; Cappadocian Greek, and Mlahso, a 
dialect of Aramaic, went extinct in more recent years. The process of language 
extinction is accelerating, accompanied by a shift from diversity to 
standardization. Languages need to be documented before disappearing.  
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To address this gap, we conducted linguistic fieldwork on the Poshas in 

Çankırı between 2010 and 2015 to document and analyze an endangered 
language. During the project, we found that documenting the languages of 
minoritized groups presents unique challenges, particularly when the language 
functions as a secret code. The restricted domains of use make it difficult for 
outsiders to observe the language in natural contexts. Additionally, several 
factors hinder the documentation process: speaker anxiety or mistrust toward 
researchers, low literacy levels, and the limited reliability of standardized 
question lists used in previous studies, which often fail to reflect the group’s 
distinct lifestyle. 

In this paper, after introducing the Posha language, we will discuss the issues 
we encountered during the language documentation process and how we 
overcame them. In this context, we will evaluate the data collection from the 
isolated group, the use of methods and techniques (such as being from the region, 
finding a liaison, spending time with the speakers of that language, gaining their 
trust, developing question lists appropriate to their lifestyles), and the challenges 
of determining the language features by providing examples from the language 
data.  

2  The Endangered Languages in Anatolia 

Studies on minority languages in Anatolia can be divided into three groups. One 
of these involves studies on languages that have emerged with specific purposes 
within a society, such as special languages, secret languages, and slang, 
documented by dialectologists (Akar, 2008; Bläsing, 2002; Demir, 2002; 
Kaymaz, 2003; Kolukırık, 2009; Mor, 2009; Öztürk, 2009; Sarıkaya, 2009; 
Sevinçli, 2009; Yıldırım, 2008, 2011). The documentation of the languages 
occurring with special purposes usually consists of word lists and may also 
include sentence examples if the researcher has established sufficient trust among 
the informants and created rapport to help them feel comfortable. Therefore, it is 
not possible to make a comprehensive analysis of the language due to the lack of 
language materials. 
 A second group includes minority languages such as the Posha language 
which serves many areas of communication in society beyond hiding things from 
outside the community. These languages can provide a great deal of data with 
both their vocabulary and grammatical features. As we have shown in our 
previous articles, these languages are not spoken by all members of the 
community, so they face extinction (see Demir & Üzüm, 2018; Üzüm et al., 
2023). Such languages that are used only in limited social contexts should be 
distinguished from other local varieties that are more widely spoken across 
generations and recognized by the dominant society. These differ in terms of the 
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degree of endangerment compared to languages such as Greek, Arabic, and Laz 
which are recognized as community languages. 
 The common aspect of the second group languages spoken in Anatolia (and 
Cyprus) is that they are spoken by communities known by names such as abdal, 
elekçi, kalaycı, çingene, kurşini, bohçacı who live a nomadic lifestyle. Some 
members of the speakers belong to professions that are no longer practiced today, 
and which are performed by traveling from one place to the other. In addition, 
speakers differ from the people in the neighborhood in terms of their appearance 
and are thus subjected to various prejudices (see Demir, 2002).  
 Considering the minority languages, it is difficult to classify some of them 
under first or second group aforementioned. However, with their prominent 
features, the first one emerged for certain purposes, while the second one can be 
followed in historical sources. For instance, Caferoğlu provides us with 68 words 
from sievemakers in Alaçam, Bolu. Tietze met a Teber-speaker by chance on a 
train journey, but was able to collect a few words (for a detailed evaluation see 
Demir, 2002). To date, the richest data has been compiled by Yıldırım (2011) 
from the language of the Abdals in the Çukurova region. However, recent studies 
in dialectology and linguistics have shed light on areas such as secret languages, 
special languages, and some minority languages (Bulut, 2018; Demir, 2002; 
Sevinçli, 2009; Grond & Akin, 2023; Pshigusa, 2024). By supporting research 
on minorities, the Poshas of Çankırı contributed a substantial amount of data 
despite numerous challenges (Üzüm, 2012; Demir & Üzüm, 2014, 2018; Üzüm 
& Gökter, 2018; Üzüm & Demir, 2023; Üzüm et al., 2023). 
 As the third type of minority languages, Kurdish, Greek, Laz, Arabic, Ladino, 
and other Caucasian languages have a relatively large number of speakers and a 
wide range of functional uses, and have been studied by linguists (Lahdo, 2009; 
Özsoy & Türkyılmaz, 2006; Sarhon, 2011; Sitaridou et al., 2013). These 
languages also attract the attention of researchers in terms of language contact 
and implemented language policies (Bulut, 2006; Haig, 2003). The number of 
speakers of these languages is higher than the languages in the second group, and 
they have official recognition. 
 When evaluating studies on the language profile of Çankırı, Andrews (1989) 
reports that there were approximately 384 Gypsy families in the province, 75 of 
whom were landless, based on vital statistics collected between 1963 and 1971 
(Köy Envanteri Etüdleri). In one village with a population of 280, 27 Gypsy 
households were recorded as landless (Andrews, 1989, p. 223). While the same 
source refers to the presence of Posha communities in various regions, Çankırı is 
not among the locations mentioned. Instead, cities such as Artvin, Erzurum, Kars, 
and Rize are cited as areas where Poshas might reside (Andrews, 1989, pp. 368–
369). 
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3  Historical Background of Poshas 

In the 6th century, three Gypsy tribes migrated from India and are known today 
as the Rom, Dom, and Lom (see Kenrick, 2007, p. 38). They interacted with 
various cultures along the way, but their short stays prevented full integration. 
The nomadic group known as Dom by their Central Asian neighbours was 
renamed Lom in Armenia. The society, which began to be called Rom, gained 
worldwide recognition when they arrived in Greece a few centuries later 
(Soravia, 1984, pp. 21–22).  
 Along with a few other designations from the region’s recent past, the term 
Posha or Bosha has been used to refer to a group of people who lived in broad 
parts of Asia Minor, particularly in north-east Anatolia. The autonym of this 
group is known as Lom. Historically, they were called Gnchu in Western 
Armenian and Knchu in Eastern Armenian dialects. Since the 19th century, they 
have been referred to as Bosha in Armenia and Georgia and Posha in Türkiye. 
In Georgia, because the Georgian language does not have a word for Gypsy, they 
use the blended loan term Boshebi (Marushiakova & Popov, 2016, p. 70). It is 
hypothesized that in the 11th century (Marsh, 2008; Anumyan, 2017; see Matras, 
2004, p. 16 for previous possible migration waves), the Lom people—also known 
as Armenian Gypsies in western literature (Meillet, 1921; Voskanian, 2002; 
Scala, 2014) moved from northern India into eastern Asia Minor. This migration 
wave may have been followed by others. The word Lom is etymologically related 
to Rom and Dom, other Indo-Aryan groups in the Near East and Europe (Matras, 
2004).  
 Some scholars claim that the affinity among the groups designated Dom, 
Rom, and Lom also reflects the linguistic affinity among the Romani, Domari, 
and Lomavren, or Loms’ language. Sampson (1927) asserted that all three 
originated from a single language as early as the 1920s. Matras (2004), following 
Turner (1926), considers this affinity credible and suggests that all three may 
have originated in the Central group of Indo-Aryan languages (Matras, 2004, p. 
46; Voskanian, 2011, p.  811). Synchronically, Lomavren is classified as a hybrid 
language consisting of Indo-Aryan vocabulary embedded in an Armenian 
grammar framework (for earlier characterizations, see Paspati, 1870; Finck, 
1907; Patkanoff, 1908; Voskanian, 2002; 2011; Scala, 2014; Matras, 2004). 
More specifically, it is described as a mixed language combining Armenian and 
Romani/Domani elements, with a grammar based on the Karin dialect of 
Armenian and a lexicon dominated by Indic words (Balabanian, 2024). The 
Karin variant is spoken in Erzurum and its surroundings. Currently, the Çankırı 
Poshas do not have any information about the migration routes and define 
themselves as natives of Çankırı, stating that they had Armenian neighbors for a 
while. They remarked that they had no connection with other Posha communities 
except in cities close to Çankırı, such as Ankara and Kırıkkale. In our interviews, 
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many expressed amazement that their relatives who traveled to Istanbul to work 
could understand Armenians. However, as previously said, their language still 
exhibits traces of the migration route. The vocabulary similarities identified 
between the Gypsies in Europe and the Posha communities of various regions in 
the late 19th century are also seen, albeit limited, among the Çankırı Poshas: 

(1) Kitap qyl, khil ‘butter, oil’ (Patkanoff, 1908, p. 254) ∼ qıli ‘butter, oil’ 
(Çankırı Poshas); 

(2) innav, hinnav ‘a son, young man’ (Patkanoff 1908, p. 251) ∼ innav ‘a son’    
(Çankırı Poshas); 

(3) ǵoqi, ǵöqi ‘a child, a young girl, a sister’ (Patkanoff 1908, p. 251) ∼ coki ‘the 
young girl outside the group’ (Çankırı Poshas), etc. 

Taking into account the areas in which the Posha people reside, we may interpret 
that although Çankırı Poshas are not mentioned (see Benninghaus, 1991; 
Marushiakova & Popov, 2016), the eastern Posha people use their identities in a 
more outwardly visible manner. Çankırı Poshas did not disclose their identity for 
a considerable amount of time, as evidenced by their exclusion from the scientific 
literature. A Posha group of 30 houses in Tokat, with 90 men and 80 women, is 
mentioned by Paspati (1870, p. 17). However, according to P. Mepisoff’s 
records, Patkanoff (1908, p. 237) reports that there were 100 gypsy families in 
Artvin in 1880, and these people dispersedly resided in tents. These are the Posha 
families, and they speak Turkish. Whether they speak a language unique to them 
is unknown. In Artvin, the Poshas not only sing and dance like Romans, but they 
also make sieves, just as Çankırı Poshas. According to the informants contacted 
for the research, Çankırı Poshas are not like the Romani in this regard. 
Referencing Shopen’s Historical Account of the Province of Armenia, Patkanoff 
(1908, p. 235) claims that the gypsies of Armenia share a common ancestor with 
those who originate from India. 
 Despite initial efforts to document the language of the Çankırı Poshas, 
sufficient linguistic documentation has yet to be produced. However, information 
has been gathered for various fields of study, including language materials 
covering a range of topics, functional areas of the language, speaker approaches 
to language, and community cultural traits, using field research methods and 
techniques (Üzüm, 2012; Demir & Üzüm, 2014; Uzum et al., 2023; Üzüm & 
Demir, 2023). Additionally, studies from the disciplines of sociology and 
anthropology were conducted in Çankırı and offer some limited linguistic data 
in the literature (Akgül 2004; Bozkurt 2004; Çetin 2014; Kalaycı 2018). Most of 
the studies referred to Çankırı Poshas as gypsies, aligning with the folk discourse. 
While research on the district of Çankırı proliferates, Posha communities from 
other regions such as Erzincan, Eskişehir also begun to be included in the scope 
of expanding research (Arpacı, 2019; Kemahlı Garipoğlu & Sezer Şanlı, 2021; 
Öncül, 2019). 
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4  The Variant of the Posha Language in Çankırı 

The Poshas in Çankırı are in an isolated group with a population of 
approximately 2000 people. They live in the Alibey neighborhood of Çankırı, a 
central Anatolian city. Their main source of income today is trade. They also go 
to villages with their cars and trade in clothing, carpets and household goods 
needed in the villages. In the past, they were engaged in sieve making. That’s 
why they call cingan∼çingene “gypsies”, elekçi “sieve makers” and bohçacı 
“peddlers.” These designations imply that they are related to the languages of the 
Romani people in Europe, the Domari people in Syria and Iran, and the 
Lomavren or Bosha people in Armenia. It is estimated that all three of these 
linguistic branches originate in India, though this is debatable (see Patkanoff, 
1908; Finck, 1907; Hancock, 1995). Finding the path of their migration from 
India to the West depends heavily on available linguistic data. 
 Sieve making stands out as both a cultural feature and a source of income for 
the community. Some of the lexical units we have identified in the fieldwork are 
also seen in the word lists based on the short compilations made by Caferoğlu 
from the Alaçam sieve makers of Bolu (1951, pp. 212-216). The words 
consisting of 68 items presented by Caferoğlu are also seen with phonetic 
differences among the Poshas in Çankırı: e.g. gudor “money” (=gıdor), çıka 
“nothing” (=çiga), cur “water” (=çur), gırak “hearth” (=gırah “fire”). 

4.1 Posha as an Endangered Language 

The Posha language documentation regarding the compilation of endangered 
languages provides preliminary information that guides new research initiatives 
in many aspects. The conditions that make it difficult to document the language 
can be listed as follows: 

-low level of education, 
-negative approach towards the language as a result of language policies, 
-speakers’ fear of being excluded by the dominant group, 
-not being used as a written language, 
-semi-nomadic lifestyle, 
-isolated life in a certain part of the city, etc. 

While some of these situations have a positive effect on the language in 
transmission of language to new generations within the group, others accelerate 
the process of language extinction. Especially isolated living has a positive 
impact on the language at first glance. However, this situation prevents finding a 
solution to the low level of education and makes it difficult to enter the region 
for research purposes. 
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 Concerning the functional area of the language, speakers make language 
choices according to the receiver, situation, or place. At home, they mostly speak 
Posha. For this reason, a young Posha girl who cares for the elderly, and spends 
most of her time at home also speaks Posha at a high level.  
 When evaluating the school environment, it should first be noted that the level 
of education in the community is low. There is a primary school in the 
neighborhood and most children attend this school. In our interviews with the 
children, they say that they avoid speaking Posha at school because their teachers 
say that it is not right for them to speak Posha at school. Their families, upset by 
the low level of education of their children, argue that speaking Posha is not very 
important for the children and that it is enough for them to know Posha at a level 
that will allow them to communicate among themselves in certain dangerous 
situations (see below 5.5).  

(4) Polis geldi mi ergate deriz silaha. 
‘When the Police come, we call guns ergate’. 

Several informants explained their perspectives on language use and the 
situations in which they need it. Although they hide this language for fear of 
being outcast from society, they use it when they are in a difficult circumstance 
(e.g. in the hospital, at the police station, in the bazaar) and want to convey 
something hidden (see Demir & Üzüm, 2018). 

Posha’s speaking proficiency is significant in communicating with close 
friends and relatives. Given the Posha speaking proficiency levels, we can 
discuss four scenarios:  

1. If the receiver and the sender of the communication know Posha at a 
sufficient level, they speak Posha throughout the communication process.  

2. If their speaking proficiency is different, a person who knows Posha at a 
low level uses a Turkish-Posha mixture.  

3. If both the receiver and the sender have low proficiency, there is still mixed 
use.  

4. If there are speakers from different levels in a collective environment 
where there are more than two speakers and the participants are Posha, everyone 
speaks Posha at their proficiency level, and although the children’s level of 
understanding is low, adult Poshas do not have any trouble understanding.  

In terms of communication with the people living outside the neighborhood, 
they are unaware that the Posha people have a separate language and even call 
themselves Posha. Since Posha speakers speak very fast and more than one 
person speaks at the same time, they cannot understand that they are using 
another language in environments such as hospitals and police stations. Those 
who do notice cannot think that there could be a language other than Turkish. 
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The reasons for this are the abundance of words copied from Turkish in Posha 
and the fluent Posha-Turkish code-switching and smooth translanguaging (see 
García, 2018). It is known that in environments where the Posha community uses 
some Posha words mixed with Turkish, they are frequently warned by Turkish 
speakers outside the neighborhood not to speak in a way they do not understand. 
 The endangerment of a language spoken by a few speakers in a limited area 
can be defined as follows: 

a) is not fully transmitted across generations, 
b) is used in no other domains than mundane interaction or as a secret 

language, 
c) is uniformly considered insufficient to meet the needs of other 

domains, 
d) is not supported by the government, NGOs or other in-group bodies, 

and 
e) has not been extensively documented, save the attempt by Üzüm 

(2012), 

It should be classified as a severely endangered language with minimal domains 
of use, according to the criteria determined by UNESCO (Brenzinger et al., 2003; 
for more information, see Üzüm, 2012; Demir & Üzüm, 2018). 

5  The Documentation of the Posha Language in Çankırı 

This section will provide a brief explanation of the methodology and strategies, 
as well as an introduction to the data acquired. The data utilized in this study 
came from fieldwork that was approved by the ethical committee and carried out 
in Çankırı between 2010 and 2015. Fieldwork methodologies and procedures 
included video and audio recording, note-taking, photography, and organized 
interviews. The participatory observation method and a survey were employed 
to investigate language functional usage and speakers’ approaches to language 
(Gray et al., 2007). 
 We planned to interview a wide range of informants during the fieldwork, 
varying in age (from 5 to 75 years), gender, education level and language skills. 
Participants were invited for interviews and informed of the study’s goals in 
terms of data gathering. They consented to meet with us at their homes and have 
a casual discussion on our inquiries. 
While focusing on word collection using questions based on word lists, sentences 
were gathered to identify word usage and grammatical properties in different 
situations (Bowern, 2008; Demir, 2013; Vaux & Cooper, 1999). The collected 
data were transcribed as soon as possible, often on the same day it was recorded, 
to ensure accuracy and minimize memory-related distortions. Key linguistic 
features were then identified, and these initial findings were later tested and 
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refined during subsequent fieldwork.  To further refine these findings and test 
the identified features, communication in the Posha language was actively 
developed. Speakers were instructed to utilize the defined grammatical features 
and vocabulary through example scenarios. In addition, the collected sentences 
and words were translated back into Turkish after their grammatical features 
were evaluated to consider inconsistent responses. In the transcription of audio 
and video recordings, the Turkish standard alphabet was used according to its 
unique phonological features.  
 A review of the language data reveals that 235 entries qualify as dictionary 
items. This number could be increased based on the available material; however, 
only lexemes that could be clearly defined and verified with supporting sources 
were included. For the analysis of language structure, the dataset includes nearly 
400 sentences and phrases (amounting to approximately 1,000 tokens) featuring 
a range of verbs in different tenses, nouns inflected for case, numerals, question 
forms, negations, pronouns, and conjunctions. While phonetic variation is 
observed, vocabulary directly borrowed from Turkish was excluded from the 
dictionary data. 

5.1. First Encounters and Preliminary Research 

Conducting fieldwork with small populations, like the Poshas, requires the deep 
involvement of communities, and the research needs to have an ethnographic and 
cultural perspective on the language (Hill, 2006). These groups usually live as a 
closed multilingual speech community on the periphery of society. They prefer 
to preserve their language as a secret means of communication that only they can 
understand, especially in commercial activities and when they have problems 
with law enforcement (Paspati, 1860, p. 150; Patkanoff, 1908, p. 240; Üzüm, 
2012, p. 39). Interestingly, while the language loses many of its functions over 
time, it remains in the community as a secret language. For example, in a market 
setting, the speaker may switch to Posha to prevent the seller from understanding: 
İsiyik keş ‘This is bad’. 
 The story of our initial interactions with Poshas of Çankırı is worth sharing. 
In the 2010-2011 academic year, Prof. Dr. Nurettin Demir, an expert in 
dialectology, gave students an assignment about the languages and dialects 
spoken in the neighbourhood. As part of the assignment, the students were to 
write a project about whether a language other than Turkish was spoken in their 
neighbourhood or about the local usage in their hometown. Through fieldwork, 
Melike Üzüm shared a word list and information about the Posha community, 
which is located in Çankırı near her family’s home. These initial data were 
promising, and we decided to undertake a research project to better understand 
the language of Poshas in Çankırı. On the first day of our visit, coinciding with 
a funeral ceremony was useful for our first contact with this group. Following 
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the tradition of the Poshas, their doors were open to all, and everyone was served 
food without being asked. This allowed us to engage with the community and 
carry out observations. However, there were no suitable social settings for 
collecting language data during this initial phase. As a result, the first visit 
primarily focused on initiating contact and beginning to build rapport. 
 A significant obstacle encountered in the first contact was due to the past 
inappropriate (potentially unethical) approaches of previous researchers with this 
community. The community members had developed a negative perspective 
toward the researchers after being asked inappropriate inquiries during prior 
sociological fieldwork. For example, they were questioned about whether the 
dominant group was discriminating against them in addition to other negative 
scenarios, potentially prompting certain ideas and traumatizing them instead of 
asking open-ended questions, giving them voice and to learn about their 
experience. For the first time, a young Posha shared with us how the community 
designates and defines themselves, with the words “We are not Romani or 
Gypsies, we do not dance with bears, we do not make music, we are Poshas”. 
 Following an initial investigative study, Melike Üzüm visited the 
neighborhood regularly and familiarized herself with the community, facilitated 
by her grandfather, who acted as a liaison, someone the community members had 
traded with before and trusted. In order to have a deeper understanding of how 
the language was transmitted to the younger populations, she established a strong 
connection with the children by playing with them, offering them tiny tokens of 
appreciation and dedicating meaningful time to their company. The families were 
given assurance that the research project’s goals were to record, analyze, and 
preserve their linguistic and cultural heritage for future generations. Using 
member check methodology, the photographs and video records collected in the 
field were shared with the informants. Social relations in the area were strong, 
but the use of technology was not widespread. This allowed us to conduct 
research in an environment with lots of social interaction, like visiting relatives 
and chatting on the street. 
 The informants were our connections to the community and had consented to 
participate in the research. Due to a growing satisfaction and trust in the 
researchers, the families confided in the researchers, sharing their stories and 
experiences. The families acted comfortable around the researchers and wanted 
them to take more photos of their household. The researchers were respectful 
towards the families and careful in creating a sincere and honest relationship. 
While spending considerable time immersed in the daily lives of the families, the 
researchers conducted unobtrusive observations. The community was also 
visited on special occasions such as festivals, weddings, and funerals. 
 During these field observations, we worked on a list of questions to which 
the informant provided Posha equivalents for Turkish words. In these 
conversations, the researchers did their best to put the speakers at ease to receive 
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more natural answers. Some speakers thought of these conversations like games, 
and frequently demanded to play again: “Why don’t you ask me words on your 
cards and I will tell them in Posha”. There were also occasions when the 
informants said words in Posha and asked for their Turkish equivalents. We 
interpreted from this exchange that the informants understood the objectives of 
the research study. 

5.2. Language Speakers and Informants 

While conducting fieldwork among the Posha community, we encountered 
fundamental problems with the informants from whom data would be taken, 
which also affected the quality of the data:  

1. Few people in the research area can understand the research aims and 
provide accurate data due to their low level of education.  
2. Since those who actively speak Posha are over 50, the informants were 
mostly chosen from this age group.  
3. The low level of trust the community members have towards the 
researchers.  
4. The lack of literature and written texts in Posha, such as a dictionary, 
grammar, or spelling guide, that can be consulted in cases of doubt on 
findings.  
5. The community members’ negative attitudes towards the Posha language.  
6. Their hesitation to speak Posha, for fear that its function as a secret 
language would be jeopardized. 

The positive impact of the fieldwork in terms of language revitalization became 
apparent in a short time. The informants wanted to be actively involved in the 
research process. The Poshas were surprised that we were transcribing their 
speech because they had never seen their language in written form. Those who 
could read and write wanted to check the samples of transcribed text, and they 
inquired as to what alphabet we used. They offered some correction ideas about 
the transcriptions. Collaboration not only motivated them to speak the language 
but also increased their sense of trust in us. 
 According to our general observation and the information we received from 
the Poshas, they never felt the need to write in the Posha language. Some records 
of the speech in Turkish and Posha could not be deciphered by us and therefore 
could not be transcribed. When we wanted to ask again, we encountered a 
reaction from the informants due to their perceptions of “We speak Turkish like 
you”, and “Posha is a very easy language”. We attempted to address this issue 
by directing the identical content to separate speakers; however, it was not 
always successful. We were unable to conduct systematic control-oriented 
queries and provide more data since the speakers' vocabulary levels varied. 
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Nevertheless, despite the limited amount of language content obtained, we made 
an effort to improve its dependability in this manner. 

5.3. Documenting of Lexical Knowledge 

Linguistic fieldwork may focus on compiling vocabulary directly or deriving a 
dictionary from texts based on specific criteria. When working with an unfamiliar 
spoken language, beginning with word collection offers practical advantages. It 
helps researchers gradually become familiar with the language and earn the 
speakers’ trust. Naming nearby objects is often easier for speakers than 
recounting stories or memories. However, this does not imply that collecting 
words is inherently simpler than documenting other aspects of language, as 
discussed below. 
 Vocabulary can be elicited in several ways: pointing to objects and asking 
their names, requesting equivalents in a known language, or giving definitions 
and asking for the corresponding term. Challenges may arise—for instance, 
speakers may not recall a word, or the researcher’s prompts may be inadequate. 
These can be addressed by walking with the speaker through their environment 
and asking them to name what they see, or by creating a case study and extracting 
vocabulary from it (Bowern, 2008, p. 108). 
 To determine the vocabulary of the Posha language, firstly, basic word lists 
were created throughout the study (see Doerfer 1983; Swadesh 1971). In the first 
stage, we attempted to collect the vocabulary related to the physical environment 
in order to establish whether it differed from Turkish (Tadmor et al., 2010). 
During the research process, word lists were gathered from various informants 
in order to strengthen the dependability of findings and make it easier to discern 
between morphological components on the words. Practically, the word list 
proved to be an effective tool for communicating with the group. The informants 
instructed us to say the equivalents of words in Posha language from the word 
list we got, and our responses enhanced our relationship with the community. 
However, this data is insufficient to conduct morphological or phonological 
analysis in details.  

5.3.1. Body Parts and Products 

In fieldwork, the naming of internal and external organs might be questioned by 
displaying an anatomical picture. However, this method is generally not 
welcomed by the speakers because the image is nude. Asking the informant about 
an anatomical structure of his/her kind makes it a little easier to obtain data. Still, 
it is thought that the easiest method is to obtain information about body organs 
and limbs through babies (Demir, 2013).  
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During our compilation, when we said that we wanted to learn the Posha 
language, the speaker, I.G., showed the names of the body organs and limbs on 
herself before we even asked. In addition, the speaker began to say sample words 
by pointing them out to the researcher who was from the region. For instance, 
mazıt şeke “your hair is blonde”. The following examples can be given regarding 
body organs: 

(5) a. sark-is   ‘my hand’ 
   hand-POSS.1SG 
b. aşk-is   ‘my eye’ 
   eye-POSS.1SG 
c. angaç-is  ‘my ear’ 
   ear-POSS.1SG 

We were unable to recognize the speaker’s use of possessive suffixes with nouns 
indicating body parts when we first began collecting data on this vocabulary. 
This suffix is also used with Turkish words. We also took into account that these 
forms may have been copied according to the language features of the Posha 
language: bacak-is ‘my leg’; yurm-us ‘my fist’. However, as the corpus 
developed and the language’s properties emerged, these possessive suffix 
inflections became clear. 

5.3.2. Artefacts and Everyday Items 

Video recording is an effective way to document tools or handcrafted products 
in regular use. Asking informants how they perform their job, what equipment 
they use enhances the reliability of the data (Bowern, 2008, p. 109). Visuals of 
named tools and the recordings of their use support accurate dictionary 
definitions. 
 We documented the sieve-making process as an example of the artefacts in 
the community. Though traditionally part of Çankırı’s culture, sieve-making is 
only practiced by a single Posha family. Its seasonal nature and declining practice 
made data collection difficult. First, we got some early information about the 
months and times of the day they make sieves. After collecting leather from the 
villages, they said that they made sieves in July and August because they worked 
on the streets or in their courtyards. We were able to document the transformation 
of leather into rope and other stages of sieve construction thanks to our regular 
visits to the district. Additionally, we documented the lexicon of a dying culture, 
including kamaniçe / kamança, poriç, şahap, sırım, zınar, buşu, etc. 
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5.3.3. Flora ve Fauna 

Photographs or pictures can be used to document local animals and plants 
relevant to the community’s living area to learn about flora and fauna 
terminology. This strategy may lead to misdirection, particularly due to color. 
Thus, flora and fauna experts can assist researchers in completely defining plants 
before compilation. After compiling a wordlist, the usage of words in sentences 
to define the item increases the data’s dependability. 
 In our fieldwork, we are familiar with the animals or plants indicated by the 
community living in the city center. Furthermore, since they are not interested in 
agriculture or animal husbandry, they lack a thorough knowledge of flora and 
fauna. Poshas regularly meet animal names in their daily life, including gadu 
‘cat’, şun ‘dog’, os ‘snake’, hav ‘chicken’, sı:ın ‘horse’. For the most part, Posha 
speakers answered our vocabulary questions by utilizing them in sentences. 
Although this made the research process challenging initially, increasing the 
frequency of field visits allowed data to be collected on the use of words in 
various settings. 

(6) a. Gadu-n-un por-ı     anutu-(y)e   
    cat-DEF-GEN stomach-DEF/POSS.3SG  hungry-COP.3SG 
    ‘The cat is hungry’ 

b. Os-en   gı-vahınmor.   
  snake-ABL PART-fear.CON.1SG 
 ‘I am afraid of snakes’ 
c. Hav-er-i   emmen-i  zahısı. 
  chicken-PL-DEF  all-ACC  sell.PAST.1SG 
 ‘I sold all the chickens’ 

The usage of animal names along with morphological identifiers such as case 
suffixes, plural or definite articles, makes it difficult to collect data in sentence 
format. However, while gathering this information, we discovered more about 
their daily life and cultural activities. 
 In terms of multilingualism, Turkish conversations have made it easier to 
consult equivalents during the vocabulary compilation. However, at this point, 
their living spaces and how they make their living should be taken into 
consideration. For example, when we inquired about animal husbandry, such as 
cow, goat, etc., the liaison warned us and indicated that the Poshas did not 
practice animal husbandry. Posha speakers then added that these words were the 
same in Turkish. 

(6)  d. Keçi-yin  gat-i    çim-siremor.  
   goat-GEN milk-DEF/POSS.3SG NEG-like.PRES.1SG 
   ‘I don’t like goat’s milk’ 
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e. İne:-en   gat-i    gı-sırem.  

  cow-GEN milk-DEF/POSS.3SG PART-like.PRES.1SG 
  ‘I like cow milk’ 

As seen in the examples, determining the vocabulary with usage examples also 
requires explaining some grammatical elements. Especially in determining the 
root of the word, it should be kept in mind that the word may not be in its simple 
form, and the translation provided by the speaker may be free. 

5.3.4. Place Names 

Place names are not given much consideration in the Western classical tradition 
of lexicography, despite the fact that they are essential for recording languages. 
Name conventions and linguistic alterations are important markers and cultural 
resources in terms of language contact with the diachronic perception. 
 In general, in fieldwork, if possible, the speaker can be taken on a short trip 
to obtain place names and questions can be asked in a natural area (see Bowern, 
2008, p. 111). However, if data is being collected from a group spread over a 
large area, the informant can be asked to describe the way from one place to 
another and to list the names of the streets or avenues they pass through. If a car 
tour is planned to be taken to obtain place names, audio, camera recording, and 
note-taking methods should be used. Audio or camera recording can cause data 
loss as there is a high probability of noise in the car. Another question to learn 
place names is where they prefer for picnics, trips, etc.  
 In our fieldwork, during our interviews with Poshas, we did not determine 
any usages different from the place names used in the Çankırı dialect of Turkish. 
However, we observed phonetically different features and the use of archaic 
forms of Çankırı (< Kāngırı < Gk. Gángra) in the language (Tietze, 2016, p. 
148). The place names obtained are Kengürü ‘Çankırı’ Dumeli ‘Dümeli-
Eldivan’, Tosa ‘Tosya’, Engürüy ‘Ankara’. The equivalents of the forms in the 
Çankırı dialect are Çangırı, Dúmeli, Tosya, Angara, respectively. When the uses 
are compared, it is clear that the use of Kengürü in Posha is not related to the 
variant of Turkish in the region. 

5.3.5. Kinship Terminology 

The kinship vocabulary including consanguineal and affinal terms can be 
documented by observation or recording of how they address each other and refer 
to us in natural environments (see Bowern 2008, pp. 111-112). While collecting 
data in social contexts, we prioritized making observations in various 
environments and taking notes during the fieldwork. Throughout our regular 
visits, we also had the opportunity to spend time together with relatives from 



Melike Üzüm – Nurettin Demir 247 

 
nearby provinces such as Kırıkkale and Çorum. However, we were able to record 
very few kinship terms. We had difficulty collecting data since they generally 
addressed each other with their names or demonstrative pronouns. We tried to 
figure out the terminology from sample expressions like the following:  

(7)    a. Mar-it    ad-ı   dinç-e?  
       mother-POSS.2SG name-ACC what-COP.3SG 
  ‘What is your mother’s name?’ 

b. Hor-it   ad-ı   dinç-e?  
 father-POSS.2SG name-ACC what-COP.3SG 

   ‘What is your father’s name?’ 
c. Tarti   egav 
    outsider come.PAST.3SG 
   ‘An outsider came’ 
d. Coki-ye     kafe  per  
    young.girl-DAT coffee bring.IMP.1SG 
   ‘Bring coffee to the young girl’ 
e. Siya imin  kur-is-e 
    this my POSS.1SG-COP.3SG 
   ‘This is my sister’ 
f. Imin dıga-s  
    my  son-POSS.1SG 
   ‘my son’ 

Based on limited data, kinship terminology can be listed as follows: hor ‘father’, 
horit ‘your father’, dadik ‘daddy’, mar ‘mother’, marit ‘your mother’ and marik 
‘mommy’, dıga or innav ‘son’, akçik ‘daughter’, kur ‘sister’ and coki ‘girl who 
does not belong to the group’ (see Bläsing, 1995; Sakayan, 2000; Pakanoff, 
1908). 

5.3.6. Other Domains 

In addition to the vocabulary mentioned above collecting themes, social 
structures, moral or normative judgments, musical terminology, abstract notions, 
and mental vocabulary such as thinking, forgetting, and mathematics can all be 
compiled. Taking these conceptual areas into account, we inquired about their 
religious ceremonies and celebrations, but their answers suggested discomfort, 
as exemplified by remarks like “we do what you do.” The fact that they are Alevi 
while the dominant group is Sunni makes them uncomfortable in this regard (see 
Çetin, 2014). There is a djemevi in the neighborhood, and they say “for Ali’s 
sake” in daily speech.  
 To identify lexical items related to mathematical and social domains, we 
observed community members during their daily activities and purchased items 
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sold from their minibusses. During these interactions, we asked questions about 
numerical expressions, currency terms, and any specialized vocabulary they 
might have developed. They use the word gıdor among themselves for money 
(see Bläsing, 2002). There are no equivalents of currencies but there are numbers 
in the Posha language. The number system is similar to Armenian, except that in 
the first ten numbers, orgiçörs ‘eight’ is two multiplied by four while çorshing 
‘nine’ is the sum of çors ‘four’ and hing ‘five’ (cf. utə ‘eight’, inə ‘nine’, 
Sakayan, 2000). While Turkish was primarily used during sales due to the 
linguistic background of most buyers, they occasionally incorporated Posha 
expressions in their interactions with us:  

(8)  a. Gıdor-u  zelle!   
    money-ACC  ask.OPT/IMP.2SG 
    ‘Ask for money!’ 
b. Garbet  gı-zaḫım   
    carpet  PART-sell.PRS.1SG  
    ‘I sell carpets’ 

      c.  Zebze   zahaliyem  
    vegetable sell.FUT.1SG 
    ‘I will sell vegetables’  

5.4. Compilation of Morphological Items 

For the analysis of morphological categories (word, stem, clitic, particle, suffix, 
etc.), the material needs semantic field research. Material compiled through 
translation can be misleading, as we have experienced in our fieldwork (see 
Peterson, 2023, p. 505). To overcome this difficulty, different narratives were 
compiled for both translation and comparative study. In addition, we asked the 
speakers how they would respond in Posha by giving them hypothetical events 
to compile case suffixes, modality markers, negative conjugation, and plural 
structures. By using translation and sentence examples to identify negative 
structures, we prepared the table below to share the general overview. 
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Table 1. Negation in Posha 

Negative Affirmative 
çidesna ‘I didn’t see’ desnav ‘I saw’ 
çilisese ‘I didn’t hear’ lisesev ‘I heard’ 
çare ‘I didn’t do’ arev ‘I did’ 
çigidemor ‘I don’t know’ gidemor ‘I know’ 
çemsiremor ‘I don’t love’ gısıremor ‘I love’ 
çegav(f) ‘S/he didn’t come’ egav ‘S/he came’ 
çiga ‘nonexistence’ ga ‘existence’  

 
Some examples of sentences used in the analysis of negation are: 
 
(9) a. Hem  aḫçiy-i   ga   hem    
      CONJ  daughter-DEF  existence  CONJ   
      diga-n  ga.  
        son-DEF existence 
         ‘There is both the daughter and the son.’ 

b. Öküz-diy-i  çiga. 
    ox-PL-DEF  nonexistence 
    ‘There is no oxen.’ 

For verbal paradigms, they were asked to provide example sentences for 
translation and storytelling or personal narratives (Vaux & Cooper, 1999). They 
answered our questions by translanguaging between Turkish and Posha. Over 
time, they started to explain what they meant behind the Posha expressions. 
 Table 2 provides the first-person singular forms of the verb ‘to come’ across 
different tense-aspect combinations, serving as an example of verb inflection 
patterns: 
 
Table 2. Verb morphology: tense-aspect 

Turkish Posha equivalents  
gelirimpresent/aorist.1st ‘I come’ guḳam 
geliyorumpresent progressive.1st ‘I am coming’ guḳamor 
geldimpast tense.1st ‘I came’ ega 
gelmişimperfect tense/reported past.1st ‘I have come’ ega 
geleceğimfuture /prospective.1st ‘I will come’ ḳaliyem 

 
Similar to the example given above, examples of the usage of verbs such as ‘to 
come’, ‘to fall’, ‘to take’, ‘to sit’, ‘to go’, ‘to love’, ‘to sell’ were collected in 
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different contexts by taking into account different personal inflections. However, 
evaluating them to determine the language’s properties was challenging due to a 
lack of resources. As a result, the speakers were also asked to provide verb 
inflections without context. We questioned verbs without context since we 
discovered that when given context, the speaker adjusted the content to reflect 
themselves. They tended to change the content, for example, instead of ‘I come 
home late everyday’, the speaker said Geş gukam ‘I come late’, instead of ‘She 
loves me very much’, the speaker said Kez bit gısıremor ‘I like you very much’. 
Questioning the context-free counterparts allowed us to verify our findings 
regarding verb inflection. 
 In the previous studies on Poshas in Çankırı, we discussed the morphological 
features of their language, albeit to a limited extent, through examples such as 
case marking, pluralization, negation, noun inflection, and possessive 
constructions (see Üzüm & Demir, 2023; Uzum et al., 2023). However, we do 
not have a grammatical sketch of the Posha language because of the scarcity of 
literature on the language, the absence of written material, the lack of defined 
grammatical features, and the difficulty of defining structures arising from 
language contact. 

5.5. The Use of Posha as a Secret Language 

Another barrier to documenting the Posha language is its use as a secret language 
in certain situations. As evidenced by Posha’s functional usage, they utilize this 
language among themselves and have successfully concealed it from non-
members of the community. In our interviews with out-group members who live 
in the same neighborhood, they claimed that the surrounding community was 
unaware of the Posha’s additional language. Those who noticed that the Posha 
used some different phrases assume that these words were invented to hide things 
and communicate covertly rather than as components of a language. Using a 
different variant of the Çankırı dialect and copying from Turkish made it difficult 
for the language to be recognized by those outside the group. 
 The informants shared personal anecdotes that reflected their anxiety about 
how speaking another language might negatively affect their lives. For instance, 
one speaker, who also spoke the Çankırı dialect of Turkish, recounted a negative 
experience during a job interview. She had gone to the interview with her brother, 
and overall, the encounter had been positive, leading her to expect a favorable 
outcome. However, toward the end of the interview, her brother said something 
to her in Posha, after which the employer’s demeanor changed noticeably. The 
informant expressed concern that this incident might have led to the rejection of 
her application. 
 The tendency to hide the language from outsiders is closely tied both to fears 
of discrimination and to its function as a secret language. In previous studies, 
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similar attitudes were observed among Romani speakers, who, like the Poshas in 
Çankırı, viewed sharing their language with outsiders as forbidden (Carling et 
al., 2013). Posha speakers explained that they switch to Posha when they want to 
hide something from overhearers. A few excerpts representing this function are 
presented below: 

a. Yeri geldiğinde gizli bir lafımız olduğunda dil deyişikliği yapıyoruz. 
‘Sometimes, when we have something secret to say, we switch [to Posha] 
language.’ 

b. Bi mahkemede gizli bi lafımız olsa saŋa fısırdarım. Türkçede yayman 
düdük olur. 

‘At the court, when I have a secret word, I would whisper it to you. If I 
do that in Turkish, it would be spread to everyone.’ 

c. Gizli lafımız olursa Poşaca gonuşuyoz bebelere. 
‘When we have something secret, we speak in Posha to the children.’ 

d. Utanacak bir adamın olursa Türkçe gónuşaman. Poşaca. 
‘If there is anyone among us who we would be embarrassed, I can't speak 
Turkish. We speak the Posha language.’ 

e. Güzel dil benim hoşuma gidiyor bu dil mesela çok zorluklar içinde 
kalınca. Bir laf edeceksem mesela senin gibi Po: kızı oluyor ya 
söleyemiyosun onu Poşaca sölüyosun onu hallediyosun o guzel yani bi 
yerde çok işime yarıyo. 

‘This language is beautiful, I like it, for example, when I am faced with 
great difficulties. If I were to say something, for example there are foreign 
girls like you among us, we cannot say something because of them, you 
say it in Posha, you get it done, it is nice to get your work done, in other 
words it is very useful to me in a way.’ 

Although the researchers speaking Posha with them contributed to the 
revitalization of the language, it also caused the speakers to be anxious about 
sharing data. Regarding this issue, the informants shared their concerns that this 
language is very easy to speak and that everyone will learn it if they share the 
data. We tried to alleviate this concern by explaining to them that their children 
cannot speak the Posha language, so the language is in danger. One of the 
informants who had high proficiency in the language asked the six-year-old child 
to speak Posha to provide us with evidence, but when the child could not speak, 
she decided to support the research. 

6  Conclusion 

The documentation of the Posha language in Çankırı revealed that the 
communities involved exhibit diverse characteristics, and their approaches to 
language documentation significantly influence the resulting data. The Posha 
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community has remarkably preserved this language due to their isolated way of 
life. While their initial stance towards documenting the language was negative, 
a shift occurred when the research team began speaking Posha, and the 
community recognized the challenge of intergenerational transmission. These 
factors effectively transformed their approach into a positive one. Consequently, 
this not only supports the language's revitalization but also facilitates more 
accessible data collection. 
 Collecting reliable data necessitates consistent presence in the research area 
throughout different times of the year, involving extended engagement with the 
speakers. Significantly, informing the community in advance about visit 
schedules proved instrumental in building trust. Adherence to these planned 
visits is essential for maintaining this trust and data integrity. However, 
supplementary to this structured approach, opportunistic or unplanned visits and 
observations within the district also provided valuable insights, allowing for the 
development of different perspectives on language use in natural settings. Both 
scheduled and spontaneous field visits, therefore, are effective in establishing the 
researcher's presence within the community and are of great importance in 
determining the language’s vocabulary and defining its functional domains. 
When the methods and techniques are evaluated, the question-answer method 
does not always yield successful results. For example, when we asked for the 
Posha equivalent of the pronoun ‘I’, the informant pointed to the compiler and 
responded with the word tun ‘you’. This indicated that they were focusing on the 
communicative function of language, attempting to demonstrate its use directly 
rather than simply translating lexical items. Similarly, when we tried to learn the 
names of organs by showing them one by one on the human body, the answers 
were recorded with the first-person possessive suffix. In some words, the 
possessive form was recorded out of habit: e.g., yavrus ‘my dear; my baby’. 
 Crucially, a significant outcome of this research was the heightened language 
awareness fostered within the community. This newfound awareness led them to 
request the development of a Posha grammar and the implementation of language 
instruction for their children. As part of the project’s broader impact, we are 
currently focused on digitizing and analyzing the extensive data collected. 
Furthermore, we intend to continue our data collection efforts and support the 
language’s vitality by maintaining strong relationships with the community. 
Looking forward, comprehensive documentation of Posha communities in other 
parts of Anatolia is essential. A comparative examination of these diverse 
linguistic variants would allow for a deeper understanding of the Posha language 
as a whole, ultimately enabling the creation of a comprehensive grammar that 
reflects its full scope. 
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Abbreviations 

ABL ablative 
ACC accusative 
AOR aorist 
CON continuous form 
COND conditional 
COP copula 
CV converb 
DAT dative 
DEF definite article 
FUT future 
GEN genitive 
Gk. Greek 
IMP imperative 
NEG negative 
OPT optative 
PART present formative particle 
PL plural 
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POSS possessive 
POT potential/possibility 
PRES present  
SG singular 
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