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A Study on P/HURSAGAZKaSipa

D/HURSAGASkasipa Hakkinda Bir inceleme

Abstract

The subject of this study is Askasipa, a god mentioned in Akkadian and Hittite cuneiform texts dating to the second
millennium BC. Askasipa is morphologically a combination of the word aska- (/door) and the suffix -Sipa/-zipa
(/spirit). AskaSipa is thought to mean the spirit of the door. The oldest record of Askasipa is the treaty text Kt.00/k
6, dated to the Ib layer of Kanis during the Assyrian Trade Colonial Period. Considering the record in tablet number
Kt.00/k 6, which dates back to the Assyrian Trade Colonies Period, the cult center of Askasipa in this period is the
city of Kanis. The earliest record of Askasipa in cuneiform documents dating to the Hittite Imperial Period is the
Akkadian version of the treaty with the Mitanni king Sattiwaza during the reign of Suppiluliuma I. The name
A¥kasipa appears among the oath gods in monthly rituals, the AN.TAH.SUMSAR Fest, the Nuntarriasha$ Fest,
oracle texts, ritual texts, prayer texts, and ishiul treaty texts. According to Hittite texts, there was a temple
dedicated to the god. Askasipa is consecrated in the cities of Kanis, Karahna, and IStanuwa. The cult center of
Askasipa must have been Kanis during the Assyrian Trade Colonial Period and Karahna during the Hittite Imperial
Period. The king performs the rituals to Askasipa with a golden lion-shaped riton. Considering that the rituals
performed for Askasipa were performed with a lion-shaped golden rhyton, it is understood that the symbol of the
god was the lion. Clay rhytons and statues in the shape of lions dating back to the Assyrian Trade Colonies Period
in Kultepe and the Old Hittite Period in Hattusa were unearthed. Lion-shaped clay ritons and statuettes were found
at Bogazkoy and Kiltepe. In Hittite cuneiform documents, Askasipa appears together with the Kani$ gods Pirwa,
Maliya, Kamrusepa, Hassusara, and Hasammili. The fact that the god was ritualized in the open land, Akkadian and
Hittite records, and archaeological finds suggest that Askasipa was associated with Mount Erciyes.

Keywords: "URSAGASKkasipa, Kanis, Mount Erciyes, Hittite, Assyrian Trade Colonies Period.

Oz

Bu calismanin konusunu MO II. bin yila tarihlenen Akadca ve Hitite civi yazili metinlerde ismi gegen Akasipa adli
tanri olusturmaktadir. Askasipa, morfolojik olarak aska- (/kapi) kelimesi ile —Sipa/—zipa (/ruhu) suffiksinin
birlesiminden olusmaktadir. Askasipa kelimesinin kapinin ruhu anlamina geldigi dustntlmektedir. Askasipa
hakkindaki en eski kayit, Asur Ticaret Kolonileri Dénemi Kanis'in Ib tabakasina tarihlenen Kt.00/k 6 numarali
antlasma metnidir. Asur Ticaret Kolonileri Dénemi’ne tarihlenen Kt.00/k 6 numarali tablette yer alan kayit dikkate
alindiginda bu dénemde Askasipa’nin kiilt merkezi Kani$ sehridir. Hitit imparatorluk Dénemi’ne tarihlenen ¢ivi yazili
belgelerde Askasipa’ya ait en erken kayit, I. Suppiluliuma Dénemi'nde Mitanni Krali Sattiwaza ile yapilan
antlasmanin Akadca versiyonudur. Askasipa ismi, aylik ritiieller, AN.TAH.SUMSAR Festivali, Nuntarriaghas Festivali,
kehanet metni, rittiel metni, dua metni ve iShiul/antlasma metinlerinde yemin tanrilari arasinda yer almaktadir.
Hititce metinlerden anlasildigl kadariyla tanriya adanmis bir tapinak mevcuttur. Askasipa, Kanis, Karahna ve
IStanuwa kentlerinde kutsanmaktadir. Askasipa’nin kilt merkezi, Asur Ticaret Kolonileri Donemi’nde Kanis, Hitit
imparatorluk Dénemi’nde Karahna olmalidir. Askasipa’ya gerceklestirilen ritiieller, kral tarafindan altin aslan bigimli
riton ile gerceklestiriimektedir. Askasipa’ya gerceklestirilen ritlellerin aslan bicimli altin riton ile yapildig dikkate
alininca tanrinin sembolinln aslan oldugu anlasilmaktadir. Kiltepe'de Asur Ticaret Kolonileri Dénemi’'ne ve
Hattusa’da Eski Hitit Donemi’ne tarihlenen aslan bigimi toprak riton ve heykeller ele gecmistir. Aslan bigimli kilden
Uretilmis riton ve heykelcikler Bogazkdy ve Kiltepe’de ele gegmistir. Hititce civi yazill belgelerde Askasipa, Pirwa,
Maliya, Kamrusepa, Hassusara, Hasammili adli Kanis tanrilari ile birlikte yer almaktadir. Tanriya agik arazide ritlel
yapilmasi, Akadca, Hititce kayitlar ve arkeolojik buluntularin birlikte degerlendirilmesi Askasipa’nin Erciyes Dagi ile
iliskili oldugunu dustindirmektedir.

Anahtar Kelimeler: "URSAGASkasipa, Kanis, Erciyes Dagl, Hitit, Asur Ticaret Kolonileri Donemi.
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Introduction

From a morphological point of view, Askasipa, which appears in Hittite cuneiform texts, seems to be produced with the
aska- and the -Sipa/-zipa-. In Hittite, aska- (/Sum. KA) means door, exit, passage; outside the door, outside (Unal, 2016, p.
93; Tischler, 1977-83, p. 84; Puhvel, 1984, pp. 212-215). It has been suggested that the suffix -Sipa-/-zipa- is Luwian (Laroche,
1946-47, 67, 68) and that the name AskasSipa may be of Luwian origin (Gurney, 1977, p. 16). When we look at the words with
the suffix -Sepa-/-zipa-, we find, "Miyatanzipa- (/°GIR) spirit of development (Unal, 2016, 356; miya-: to develop, to grow,
Unal, 2016, p. 330; 355), the spirit of vegetation’ (Haas, 1982, p. 55; Brosman, 1963, p. 617; Haas, 1994, p. 299); °Hilanzipa-
the spirit of the courtyard (Unal, 2016, p. 187; Ehila-/hela-: yard, pund, Unal, 2016, 186), spirit of preservation’ (Brosman,
1963, p. 617); P13panzadepa-, spirit of the night’ (Unal, 2016, p. 234; ispant-: gece, Unal, 2016, p. 233); PTar3anzipa-, a place
in the temple (On the equality of Ha$3anzipa and Tar$anzipa, see Otten, 1971, 40), the spirit of...”; taganzipa, the spirit of the
ground/soil/earth? (Haas, 1994, p. 299; Brosman, 1963, p. 617). It is understood that the suffix -Sipa-/-zipa adds the meaning
of “spirit of”” to the word to which it is attached. Askasepa’s is thought to be formed with aska- (door) and the suffix -Sepa-
(spirit’) and to mean the spirit of the door’ (Brosman, 1963, p. 617; Tischler, 1977-83, p. 84; Haas, 1994, p. 299; Taracha,
2009, p. 30; Unal, 2016, p. 93), door, entrance to the palace, and temple (Gonnet, 1968, p. 119). It has been suggested that
-aSka may be related to the Hattian -Semu/-temu (mother) (Soysal, 2010, p. 1054).

HURSAGH3lalazipa (del Monte & Tischler, 1978, p. 68; Gonnet, 1968, p. 121; Haas, 1982, pp. 48, 49, 53; Ertem, 1973, p. 36;
halali-halala-, clean Unal, 2016, p. 139; Halalazipa, pure/clean mountains, Haas, 1982, p. 48), ""VAna3epa (del Monte, 1992,
5), Takasipa’® (del Monte, 1992, p. 154), Y"UKasipa (del Monte-Tischler, 1978, p. 189, 190; Ertem, 1973, p. 70) are mountain
and city names formed with the prefix -$ipa-. The goddess Kamrusepa (Katahzipuri = °SAL.LUGAL-ri) (Unal, 2016, p. 253), with
a name formed with the suffix —Sepa/-Sipa is included in the Kani$ pantheon (Haas, 1982, p. 23, 24, 26; Haas, 1994, p. 412;
see about Kamrusepa. Kir¢il & Arikan, 2024, p. 459 et.). God names such as HantasSepa (Otten & Soucek, 1969, pp. 20, 21),
Huriyanzipa (KUB XX 4 (CTH 627) Vs. | 13'), Hantasipa (Gurney, 1977, p. 16), ISpanzasepa (KUB XX 24 (CTH 645) Vs. Il 2'),
®1Hanzuwasepa (KBo XLI (CTH 412) 110 Vs. 5), Suwanzipa (Gurney, 1977, p. 16), Huwarpazipa (YH 2005/1 Vs. 7' De Martino,
2007, p. 24, 25), I(w)a(n)zipa (KUB XVII 20 (CTH 492) Vs. Il 28) are formed with the —Sepa/=Sipa suffix. In God names -sepa/-
Sipa (/spirit) suffix was used to deify objects. Many gods with -Sipa- ve -zipa- suffixes are associated with the Hatti cultural
circle (Mouton, 2014, p. 17).

The meaning of Askasipa does not provide any precise information about the cultural circle to which the deity belongs.

Askasipa in the Cuneiform Records of the Assyrian Trade Colonies Period

The name Askasipa is first recorded in the Assyrian Trade Colonies Period + 1974-1719 (see Erol, 2022, p. 344; Kulakoglu,
2011, p. 46) sources, in the tablet with the inventory number Kt.00/k 6, dated to the Ib layer of the Kani$ karum, where it is
listed among the local gods as a mountain name right after the city of Kanis (Glinbatti, 2004, pp. 251-253; Giinbatti, 2005, p.
761). It is understood from the Akkadian record that the mountain's name was deified in accordance with the beliefs of the
period. The name Askasipa is not found in Akkadian records dating to the Assyrian Trade Colonies Period except for the treaty
text in question. Askasipa was localized to Mount Erciyes by C. Glinbatti based on the Akkadian record numbered Kt.00/k 6
(Glnbatti, 2005, p. 766).

ASkasipa in Hittite Imperial Period Cuneiform Records

With the campaigns of Suppiluliumal |, it is stated that Kizzuwatna-Hurri cults and North Syrian cults influenced the Hattuga
pantheon (Gurney, 1977, p. 15, 16).

The earliest record of AskasSipa (van Gessel, 1998, p. 51) in Hittite cuneiform documents belong to the reign of
Suppiluliuma 1. PAgkasipa, is listed among the oath gods in the Akkadian version (KBo | 2 (CTH 51) Rs. 23 PA-as-ka-$i-ua-ba-as
) of the treaty with the Mitanni king Sattiwaza, but not in the Hittite version (KBo | 1 (CTH 52) Rs. 46' [PA$-ga-Si-pa]). Taking
into account the parallelism of the treaties, PA$-ga-Si-pa was included in the Hittite version (It was completed as Askasepa by
G. Beckman and G. Karauguz. Beckman, 1996, p. 47; Karauguz, 2002, p. 221). The Hittite version of the treaty (CTH 52.1) has
been x-rayed to show that it was written at Hattusa (Devecchi, 2018, p. 84). The Akkadian version was similarly identified as
a copy made at Hattu3a (Devecchi, 2018, pp. 74, 75; 80; 83, 84). The misspelling of PAskasipa as (°A-a3-ka-ua'-ba'-a$ see KBo
| 2 (CTH 51) Rs. 23) by the Hittite scribe in the Akkadian version of the treaty with the Mitanni king Sattiwaza suggests that
the deity belongs to the Mitanni-Hurri cultural circle rather than the Hittite pantheon. The misspelling of the word AskasSipa
suggests that the scribe either wrote the name of the god for the first time or did not write it very often. The presence of
Askasipa’s name in Hittite records dated after the treaty text (CTH 52.1) suggests that the deity was transferred from the
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Hurri/Mitanni pantheon to the Hittite pantheon. Suppiluliuma I’s treaty with the Mitanni king Sattiwaza dates to the second
half of the 14" century BC (Devecchi, 2018, p. 72).

Among the treaties made by Hittite kings, A$kadipa is among the oath gods in the treaties between Suppiluliuma | and
King Tette of Nuha3$si (KBo | 4 (CTH 53) Rs. IV 16' [PAs-]ka-$e-pa); Mursili Il and King Tuppi-TeSup (KBo XXII 39 (CTH 706) Rs.
11l 23' [ °B]U.NE.NE PA$-ga-as-si-p[a(-as)) of Amurru; Tuthaliya IV and King Sausgamuwa of Ugarit (KUB VIII 82 (CTH 105) Rs.
12' [ P]JA.A DAL-LA[TUM 13') PAs-ka-Se[-pa-as); and a Hittite king and Azzi-Hayasha (KUB XXVI 39 (CTH 78) Rs. IV 14' PA]$-ka-
se-pa-a[$§ MUNU]S.LUGAL-as). The fact that Askasipa is among the oath gods in many treaties indicates the importance of his
position in the Hittite pantheon. The name of the god AskaSipa appears in military instructions dating back to the reign of
Tuthaliya IV (KUB XXVI 11 (CTH 259) Vs. | 13' [PA]$-ka-Se-pa-an MUNUS.LUGAL-an ™[; KUB XXVI 11 (CTH 259) For the dating
of the numbered text see. Klengel, 1999, 283). The name of the deity is written as Mount AskaSipa as a geographical
description in the letter fragment of the Hittite king(?) (KBo XVIII 56 (CTH 190) Vs. 6' ]x HURSASASga-Si-pa e-es-zi).

Askasipa is among the gods ritualized in the monthly festival texts.

KBo XLIX 54 ((CTH 591) For transcription and translation see. Alp, 1983, p. 318, 319)

5' ma-a-an hu-u-kdn-n[a

6' LUGAL-u$ I1I-SU ir-h[a-

7' PAS-ka-Se-pa-as x[

8' PPi-jr-ua-an hu-ul-

9' YUNAR YRYKg-ni-i[§

5' If (sacrificial animal) for sacrific[e

6' the king does it three time[s

7' Askasepa [

8' Pirwa sacrific[e

9' Singers from Kani[$

According to the festival text, the ritual is performed by the king. According to the text, the ritual continues with the
participation of musicians from Kanis (Kiltepe). In another text on the monthly ritual, Askasipa is libated by the king.

KUB Il 13 (CTH 591) Vs. IV (For transcription and translation, see. Coskun, 1972, p. 96)

12 LUGAL-u$ GAL-az PA-as-ga-Se-pa PMUNUS.LUGAL

13 PPi-ir-ua-an hu-u-up-pa-ri $i-pa-an-ti

14 ta e-ku-zi "°AKUR4.RA NU.GAL

12 King GAL from Askasepa, Goddess

13 Pirwa (to) drink offers with huppar- (cup)

14 and drinks and has no bread for sacrifice.

In the monthly festival text VAT 7683 (CTH 591, Bo 2597) Askasipa, goddess Pirwa, PYIMIN.IMIN.BI, the gods of the city of
Maliya, Kanis, are mentioned together with Hasammeli Hilassi.

VAT 7683 (CTH591, Bo 2597) Vs. II° (For transcription and translation, see. Klinger, 1996, p. 608, 609 // KUB XVI 45 (CTH
591) Vs. Il 4'-7' Klinger, 1996, 595)

9' PAS-ka-$e-pa PMUNUS.LUGAL

10" °Pi-ir-ua °IMIN.IMIN.BI DINGIR.LUME- g3

11' [°]JMa-li-ia-a$ DINGIR.LUME-gg °LAMMA-a$

12' [DINGIR].LUMES-g§ PUDKAM-g§ DINGIRVES YRUK - [nij-i§]

13' [PH]a-$a-am-me-li °Hi-la-as-$i

9' Askasepa, queen goddess

10' Pirwa, °IMIN.IMIN.BI, male gods

11' Maliya, protective male gods

12' male (gods), god of the day, Gods of Ka[nis]

13' Hasammeli, Hilassi

In the parallel festival text KUB LVI 45 (CTH 591, Bo 2597), AskaSipa’s name is written together with the gods of Kanis.
KUB LVI 45 (CTH 591, Bo 2597) Vs. Il (For transcription and translation see. Klinger, 1996, p. 595)

4' na-as-ta | MAS.GAL A-NA PPi-ir-ua °"MUNUS".LUG[AL
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5' PAS-ka-$e-pa PIMIN.IMIN.BI PSu-ua-li-ia-at[-ti

6' DINGIR.MUNUSME-jg $i-ua-at-ti °Ha-$a-am-me-1[I
7' DINGIRME WRYKg-nj-is PHi-la-as-$i °U.GUR

8' °Zu-li-ig-a Si-pa-an-ti

4' (then) a goat for the queen god Pirwa, [

5' Askasepa, PIMIN.IMIN.BI, Suwaliyat [

6' goddesses and the god of the day, Hasammeli, [

7' Kani$’s gods, Hilas$i, "U.GUR

8' (does libation) presents to Zulia

In Hittite cuneiform texts, ASkasipa is mentioned together with the city of Kanis and the gods associated with the city of
Kanis. However, it is stated that the idea that Askasipa is included in the Kani$ pantheon is not confirmed by the available
data (Mouton, 2014, p. 18). Because Askasipa ranks first among the gods of the city of Kanis in tablet Kt.00/k 6 dated to the
Assyrian Trade Colonies Period, it is noteworthy that the Hittite records are compatible with the Assyrian Trade Colonies
Period records. When the records of the Assyrian Trade Colonies Period and the Hittite Period are evaluated together, it is
understood that AskaSipa was associated with the city of Kanis.

The text of the monthly festival KUB | 17 (CTH 591) shows that rituals were performed for Mount Askasipa.

KUB 117 (CTH 591) Rs. V (For transcription and translation, see. Klinger, 1996, p. 436, 437)

28' LUGAL-u[$ GU]B-as$ IS-TU BI-IB-RI UR.MAH GUSKIN

29' HURSAIGAL gla-Si-pa-an e-ku-zi

30" LU.ME§[NAR] S‘lRRU

31" WMES AT AM.Z]Uy me-ma-i

32" Yi-i[-ta-a3] hal-za'-i

33'WSAG[I.A] 1 NINDA.GUR4.RA

34' g-as-ga-az [ ] u-da-i

28' The king drinks from the golden lion riton

29' Mount AskaSipa

30' singers sing

31' ALAM.ZU man speaks

32' the Kita man calls

33' cupbearer brings 1 thick loaf of bread

34' from the outside

The fact that the ritual was performed by the king and with a golden lion-shaped riton suggests that the symbol of the
god was the lion. The lion riton mentioned in the cuneiform text must be similar to the deer-shaped riton in the N. Schimmel
collection (Muscarella, 1974, No. 123).

A lion statue (16th century BC) was found in the Hittite capital Bogazkoy-Biyukkale (Fischer, 1963, p. 81; Tafel 132; Darga,
1992, p. 43, 44). At Bogazkoy-Ambarlikaya, a lion riton dating to the Old Kingdom Period, similar to those found at Kiltepe,
was unearthed (Darga, 1992, p. 44, pic. 22). Information on the presence of the lion (UR.MAH) in Anatolia during the Middle
Bronze Age can be found in the Anitta text from the city of Kanis (CTH 1; Neu, 1974, p. 3; 10, 11). It is known that the
excavations at Kiiltepe (Kani$) yielded lion-shaped ritons in layer Il (Ozgiic, 1986, p. 59; Lev.-Pl. G, 6; Lev.-PI. 114, 1; Ozgiic,
2005, p. 168, 169, Pic. 189, 190) and a locally crafted lion-shaped crystal figurine (Ozgiic, 1986, p. 48; Lev.-Pl. 96, la-b; Ozgiic,
2005, p. 212, Pic. 252) in layer Ib. The discovery of lion-shaped ritons in Kiiltepe, when evaluated together with the Hittite
texts, can be considered as a clue to the existence of the cult of AskaSipa in Kanis.

Fragments of broken tablets with the text of the monthly festival mention Mount Aska3ipa (KBo XI 53 (CTH 591) 4' HURSAG?]
a-as-ka-$i-pa-as, Klinger, 1996, 415; // KBo XXIl 171 (CTH 591) 6' e-hu-a HURSASAS-ka([(-Si-pa-as)], Klinger, 1996, 414). The fact
that the mountain and the god AskaSipa were ritualized monthly by the king points to the important position of the god in
the Hittite pantheon.

During the AN.TAH.SUM?®*® Festival, which is held with the arrival of spring, the ritual to Askasipa is performed in the open
field.

VS NF X1l 1 (CTH 604) Rs. (For transcription see. Houwink ten Cate, 2003, p. 207-209)

17' [lu-ulk-[k]at-ti-ma-za LUGAL-u$ A-NA ®*KIRIs as-ka-$i-pa EZENs AN.TAH.SUM®*® j-j[g-zi
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17' the next day on the feast of AN.TAH.SUM>®*® the king A%kasipa in the garden [

On the 11 day of the AN.TAH.SUM®*® Festival, the ritual performed by the king continues in the open field.

KUB XXXIV 70 + KUB XXXIV 69 (CTH 609) Vs. |

13' ta $u-up-pa ti-an-zi LUGAL-u$ te-ez-zi Sa-ga-a-us la-a-ga’-[

14" ANSE.KUR.RAMESLUMESKAS, E_jg (-wa-an-zi INA ®*KIRls a-as-ga-Se-pa- a-x[

13' places the meat and the king says [

14' grooms bring the horses to the garden, AskasSipa [

The fact that the rituals performed for Agkasipa at the AN.TAH.SUM*® Festival was performed by the king in the open
field suggesting that the ritual was performed on the mountain.

From the cuneiform texts describing the 22" day of the AN.TAH.SUMS*® Festival, we learn about the existence of a temple
belonging to Askasipa.

KBo X 20 (CTH 604) Vs. 11l 23-25 (Guterbock, 1960, p. 83)

19 lu-uk-kat-ti-ma [I-N]A E °U Y"Ha-la-ab I-NA E [ ... -ia]

20 A-NA PKa-a[t-talh-ha PU.GUR PHa-$a-me-li

21 U A-NA °[x] 'EZEN ha'-da-u-ri i-ia-an-zi

22 nu 10 UDU.HI.A SA "E.DINGIR'-™ ¢[i-pal-an-da-an-zi

23 lu-uk-kat-ti-ma LUGAL SAL.LUGAL /-NA 'E ®'A$-ka-$i-pa

24 pa-a-an-zi ““MEHAL-ma PISTAR Y[*’H]a-at-ta-ri-na

25 [mu-u-ga-anl-zi UD.22.KAM

19 The next day in Aleppo City at the temple of the storm god, (and) at the temple of the Mother Goddess [

20 god Katahha (queen), god U.GUR, god Hasammeli

21 and celebrate the feast of Hadauri for the god EA.

22 and sacrifice 10 sheep inside the temple.

23 The next day, the king and queen went to the temple of the god AskasSipa

24 they go the priestess[es] go to IStar, the goddess of the city of Hattarina.

25 they pray. Day 22.

AN.TAH.SUM®**R in the festival text fragments, KBo XIX 128 (CTH 625) Vs. Il 1-5 among the deities ritualized are "Hapantalia,
PZA.BA,.BA;, PLAMMA.LUGAL, ®Zitharia, PPirwa as well as the goddess Maliya and A3kasipa. KBo XIX 128 Vs. Il 38, 39 it is
written that 3 loaves of bread were to be offered to Pirwa, AskaSipa and Goddess Maliya.

Among the fragments of the festival text, AskaSipa is mentioned together with HasSusara, the god of the city of Kanis.

KBo IV 13 (CTH 625) Vs. |

14' 1 MAS.GAL °LAMMA-as °VIL.VII-BI 1 UDU PAs-ka-$i[-pa

15" 1 UDU PMUNUS.LUGAL-ri 1 UDU PPir-ual

16' 1 MAS.GAL SA DINGIRVE LUME 51 O\jg-fj-jg |

14' 1 sheep to °LAMMA PVII.VII-BI 1 sheep PAs-ka-$i[-pa

15' 1 sheep to HasSusara 1 sheep to °Pir-ua [

16' 1 goat (for male deities) in Maliya [

In the sacrifice list in the following text KBo IV 13 (CTH 625), Askasipa’s name appears together with Zithariya, Pirwa,
Maliya (KBo IV 13 (CTH 625) Vs. Il 15'-17' 1 NNPAdan-na-as A-NA D[z)i-it-ha-ri-ia 1 NNPAdan-na-as A-NA °[Pi-i]r-ua PAs-ka-Si-
pa "MUNUS.LUGAL-ri °Ma-[li-Jia; KBo IV 13 (CTH 625) Rs. IV 20 1 NINDA.KUR4.RA A-NA PPi-ir-ua "MUNUS.LUGAL-ri "Ma-li-ig;
KBo IV 13 (CTH 625) Rs. IV 45 PAS-ka-$i-pa P(MU[NUS.LUGAL). At the end of the text, singers from Kanis sing.

KBo IV 13 (CTH 625) Rs. VI

9 LUGAL SAL.LUGAL TUS-as °Pi-ir-ua-an PAs-ka-si-pa-an

10 °MUNUS.LUGAL-ri ®"Ma-li-ia-an an-dur-za

11 a-ku-ua-an-zi "*NAR Y"UKa-ni-es SIR-RU

12 | NINDA.KUR4.RA pdr-Si-ia

9 king (and) queen sitting Pirwa, ASkasipa
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10 the goddess Maliya inside
11 They drink to their health and the Kanis singers sing
12 1 sheep-shaped piece of bread

Bo 6140 (CTH 618) 3' ] on a small tablet fragment from the rituals performed on Mount Pikurunuwa on the 33"-34%" day
of the AN.TAH.SUM>®*® festival. PA$-ki- [ is inscribed. The inclusion of Agkasipa’s name in the ritual for Mount Pigkurunuwa is
associated with his being a mountain god.

A small tablet fragment from the AN.TAH.SUMS*R Festival mentions the temple of Askasipa

KBo XLVII 242 (CTH 604) Ay.’ (The cuneiform text was completed on the basis of the cuneiform text KBo X 20 (CTH 604)
Rs. Il 13-25)

x+1 ku-lal-mu-ur-zi-ila

2' I-NA E °U ""Ha-1la-ap pa-an-zi[

3' |-NA E PAs-lka-$e-pa pa-a[-an-zi

4' mlu-ga-a-an-zi nu|

x+1 s]acrific[e

2' To the temple of the Storm God in the city of Aleppo[

3' (tothe temple) of the god As]kasepa go[es

4' they pray [

Askasipa is among the gods ritualized at the Nuntarriashas Festival (IBoT Il 75 (CTH 626) Rs. IV 9' ] PA-as-ka-[Si-pa).
Among various festival texts (CTH 669), ASkaSipa is mentioned together with the singers of the city of Kanis.

KBo XXX 56 (CTH 669) Rs. IV (Groddek, 2002: 70-76; Compare with. Arikan-Soysal, 2001, p. 660)

18 LUGAL-/ pa-a-i nu A-NA DUG |

19 LUGAL-us 3-SU e-ku-z[i]

20 PA-as-ka-$e-pa-an P'MUNUS.L[UGAL] (Lines 20, 21 are translated as “Goddess Askasepa”. Arikan-Soysal 2001, p. 660;
In our translation, lines 20, 21 are translated as Askasepa, Goddess Pirwa)

21 Ppi-ir-wa-[an]

22 WWMENAR URVkg-ni-es SI[R-RU]

18 gives to the king, the cup [

19 the king drinks 3 times [

20 Askasipa goddess [

21 Pirw|a

22 Kanis singers sin[g

The name Agkasipa appears in the festival fragment (PA-as-ka[- (KBo XXXIV 260 (CTH 832)); in the festival fragment written
in Hattian (PA-a$-ka-$e-pa-[ (KUB XXVIII 108 (CTH 744) 9').

Several festival text fragments KUB XXIl 27 and KUB L 82 record the celebration of a festival in the name of Askasipa. The
fact that the king performed the ritual to Mount Piskurunuwa in the festival ritual reveals the association of the Feast of
Askasipa with the mountain.

KUB XXII 27 (CTH 568) Rs. IV (// KUB L 82 (CTH 568) 8'-10')

28 EGIR-SU-ma EZEN, As-ka-3i-pa i-ia-an-zi nu 1 MAS.GAL

29 SA E.GAL "UMESIPA ii-da-an-zi hal-ku-es-$ar SA E Pkur-$a pid-da-an-zi

30 PUTU-SI-ma ku-wa-pi I-NA HURAps-ku-ru-nu-wa pa-iz-zi

28 behind 1 sheep on the Feast of Askasipa

29 the palace the shepherd brings inside to °Kursa’s grain storehouse

30 When His Majesty went to Mount Piskurunuwa

In the oracle texts KBo XXIV 118 ((CTH 568) Rs. VI 13' EGIR-SU-ma EZEN A$-ka-$i-pa i-ia-an-zi), KUB XXII 27 ((CTH 568) Rs.
IV 28 EGIR-SU-ma EZEN As-ka-$i-pa i-ia-an-zi nu | MAS.GAL) and KBo XLI 129 ((CTH 568) Vs. 5' -z]i-ip EZEN As-ga-Si-pa-as) the
expression Feast of AskaSipa is read. In the cult inventory text KUB XXXVIII 19 (CTH 530) the term Feast of AskaSipa is
mentioned (Vs. 8' 1 EZEN4s.GURUN 1 EZEN, A$'-ka-Se-pa EZE[N,). Akasipa is mentioned in the cult inventory text (Bo 4943
(CTH 530.?) 8' ] PAs-ga-si-pa-an) and together with Pirwa (KBo XXXIX 48 (CTH 527.9) Rs. V 15' PPi-ir-ua-a$ PA[-as-ka-Se-pa).
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Ritual texts constitute another group of cuneiform texts in which Askasipa’s name is mentioned. AskasSipa (del Monte-
Tischler, 1978, 433, 434) is mentioned in the ritual text of the city of Tuhumiara (KUB XXVIII 79 (CTH 739) x+2 [PA$-k]a-Se-pa
[) written in Hattian. In the ritual texts for TeSup and Hepat (KUB X 92 (CTH 706) Rs. V 19 EGIR-SU PAs$-ka-$i-pa-an x[), the
name of the deity is written. AskasSipa is mentioned together with Pirwa in various ritual texts (KUB XXXV 2 (CTH 670) Vs. | 8'
EGIR-an-da-[ma] PPi-ru-ua-an PA[$-k]a-[§]i-pa-an-na TUS-as, Starke, 1985, 355, 356). Askasipa’s name also appears in ritual
fragments (KBo XLVI 304 (CTH 670) x+2 PA3-]ka-$i-pa-as§ MUNUS[; KBo XXV 164 (CTH 470) Vs. 3' IS-TU HURSASA_g3-g[a-$i-pa).

In the rituals performed for °LAMMA in the city of Karahna, a sheep is sacrificed to Pirwa and A3kasipa (KUB XXV 32 (CTH
681) Vs. 1 11' | MAS.GAL A-NA PPi-ir-ua | UDU PA$-ka-Si-pa | UDU P[). In the rituals performed in the Hatti cities of Tuhumiara
and Karahna in Anatolia, offerings are made to Askasipa.

In the fragments of the ritual text, the name of Mount A$kasipa is written immediately after °U, PUTU, PLAMMA the most
important gods of the Hittite pantheon (KUB XIl 135 (CTH 664) Rs. VI 4'-5' PU, PUTU, PKAL HURSASAS-ga-Se-pa-as; Rs. VII 3
HURSAGAS-ga-Se-pa-as). Mount Askasipa is listed together with the gods at the top of the Hittite pantheon. This shows that
Askasipa was among the gods at the head of the Hittite pantheon.

Among the Hittite prayer texts, Mursili I's prayer to the gods (KUB VI 45 (CTH 381) Vs. | 54 PISTAR YRUHa-ad-da-ri-na °Pi-
ir-ua-as PA%-ga-si-pa-as "URSACpis-ku-ru-nu-ua; KUB VI 46 (CTH 381) Vs. Il 19 PISTA[R “RV]tha-at-ta-ri-na PPi-ir-wa-as PAs-ga-
Si-pa-as "URSASPGS-ku-ru-nu-wa), He was counted among the gods of the Hatti Country. It is accepted that Askadepa was not
among the local gods of the Hittite Kingdom, but had the status of a great god (Mouton, 2014, p. 17). Askasipa’s name is also
mentioned on the broken tablet fragment that appears to be a summoning ritual (KUB XVII 8 (CTH 457) Vs. | 10 HURSAGA_g3-

ga-sli-).

Evaluation and Conclusion

In Hittite cuneiform documents, ASkasipa appears as the name of a god (PAskasipa), a mountain (HUR>*®Agkasipa) and a
festival (EZEN;Akasipa). The name of the deity appears among the oath gods in monthly rituals, the, AN.TAH.SUM®*® Festival,
Nuntarriashas Festival, the oracle text, the ritual text, the prayer text and the ishiul/agreement texts. Askasipa’s name was
inscribed in holiday texts that were duplicated during the reigns of Hattusili lll and Tuthaliya IV. These texts describe the cult
trips of the kings. Considering the Hittite texts, it is understood that Askasipa was among the important gods in the Hittite
pantheon. According to the cuneiform texts, he had his temple.

There is no definite record of the location of the cult center in the cuneiform texts. According to Akkadian and Hittite
cuneiform texts, Askasipa is included in the pantheon of the cities of Kanis, Karahna and IStanuwa (Haas, 1994, p. 582). The
location of the city of Kanis is known. Karahna in the upper country (del Monte & Tischler, 1978, p. 177-180; del Monte, 1992,
p. 66), and IStanuwa in western Anatolia (del Monte & Tischler, 1978, p. 152; del Monte, 1992: 56; Haas, 1994, p. 582) are
the most sought-after cities. Accordingly, considering the tablet Kt.00/k 6 (Glinbatti, 2004, p. 251; Gunbatti, 2005, p. 761)
dated to Kiltepe Ib, the cult center of Askasipa during the Assyrian Trade Colonies Period is Kanis. It is known that Kiiltepe
(Kanis) was abandoned after the end of the Assyrian Trade Colonial Period. There is no Hittite settlement in Kiltepe during
the Late Bronze Age (Kulakoglu, 2011, pp. 41-46). After the end of the ASur Trade Colonies Period, there are no documents
related to AskasSipa from the early periods of the Hittite Kingdom. Askasipa was included in the Hittite pantheon when the
name of the goddess was misspelled as PA-a$-ka-ua'-ba'-a3 (KBo | 2 (CTH 51) Rs. 23) in the Akkadian version of the treaty with
the Mitanni king Sattiwaza during the reign of Suppiluliuma | (14" century BC). In the period after the 14 century BC, it is
possible that Karahna was the cult center of AskaSipa. AskasSipa’s name appears in cuneiform texts dated to the reigns of
Hattusili ll and Tuthaliya 1V, as well as in new dubbings made as a result of the cult reform.

When the Hittite cuneiform texts are analyzed, the gods mentioned together with Askasipa seem to be related to the
beliefs of Kizzuwatna under the influence of Hurri culture. Including ASkasipa in the Hittite pantheon with the Mitanni (Hurri)
Treaty text is a clue that he is related to the Hurri culture.

The gods Pirwa, Maliya, Kamrusepa, Hassusara, Hasammili, who are mentioned together with Askasipa, are included in
the Kani$ pantheon (Taracha, 2009, p. 133). In Hittite cuneiform documents, Askasipa is mentioned with the determinative
HUR.SAG (mountain). Since the king offered Askasipa a golden riton in the shape of a lion, it can be assumed that his
attribute/symbol was a lion. The lion statue at Bogazkoy Bulyikkale and the lion riton at Ambarlikaya were found in the Old
Hittite Period levels. Considering that lion-shaped ritons made of earthenware were found in Kiltepe (Klltepe Il and Ib
levels), it is understood that the god is related to the cults of the city of Kanis. If it is accepted that the atribus/symbol of
Askasipa’s symbol is the lion, the following chronological picture emerges. According to the archaeological artifacts (lion-
shaped ritons and statues), the cult of ASkasipa continued from layer Il of the Assyrian Trade Colonies Period until the end of
the Hittite Empire.
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Rituals are performed for AskaSipa in the open field. These rituals are associated with the god’s representation of the
mountain. "URACAZkasipa was localized to the Pala Country by G. del Monte & Tischler (del Monte-Tischler, 1978, p. 47; Haas,
1982, p. 24) and to Mount Erciyes by V. Haas (Haas, 1994, p. 614) and C. Glnbatti (GlUnbatti, 2005, p. 766).

Askasipa’s name in Kt.00 /k 6 (Gunbatti, 2004, pp. 251-253; Glinbatti, 2005, p. 761) numbered tablet; the fact that ASkasipa
is mentioned together with the city of Kanis in the Hittite cuneiform records; the fact that her name is mentioned together
with the gods of the city of Kanis in the Hittite cuneiform records; the fact that her name is mentioned together with the
determinative mountain in the Hittite texts; the fact that Askasipa was ritualized in the open field; the fact that she was
libated with a lion-shaped riton in the Hittite rituals; and the fact that lion ritons made of earth were found in Bogazkody and
Kiltepe support the idea that AskaSipa was localized to Mount Erciyes. Considering the Akkadian and Hittite cuneiform
records dating to the Middle and Late Bronze Age and the archaeological finds, it would be appropriate to think that
HURSAGASKasipa represents Mount Erciyes.

There are evaluations that Askasipa's gender is female (Goetze, 1953, p. 265; Arikan-Soysal, 2001, p. 660) or may be
female (Tischler, 1983, p. 84). It has been stated that -Sepa may have the same meaning as the Hattian -Semu/-temu (mother)
and may give the word to which it is added the meaning of female (Soysal, 2010, p. 1054). There is no cuneiform record of
Askasipa's gender being female. However, the fact that the god is written with the determinative HUR.SAG (mountain) is a
clear clue to his gender in many texts. Considering that all Hittite Mountain gods® except Kubaba, Liluri, and 1$hara (Haas,
1982, pp. 94-104) were male, it will be understood that AskasSipa represents a male god.

-Sepa is used in God names of different etymological origins (Luwi, Hittite, Hatti, Pala) (Warbinek, 2022, p. 10, 11). There
is no dispute that aska- means door. However, it is stated that the suffix -Sepa may mean the spirit. It has been suggested
that the word Askasepa may mean the spirit of the door. In the Hittite cuneiform text, it is written that the symbol of the god
is alion (KUB 117 (591) Ay. V 28'-34'). At this point, it would be appropriate to evaluate archaeological objects to understand
the god's characteristics. Considering the translation ‘spirit of the gate’ and the fact that the symbol of Askasipa is the lion,
we think that the lions positioned near the city gates may(?) be related to Askasipa.
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Yapilandiriimis Ozet

Bu ¢alismanin konusu MO ikinci bin yil Akadca ve Hititce civiyazili kayitlarda ismi dag (HUR.SAG), tanri (DINGIR), bayram (EZEN4) adi olarak yazilan
Askasipa olusturmaktadir. Morfolojik olarak bakildiginda, Askasipa, aska- ve —Sipa/~zipa- kelimeleri ile iretilmistir. —sipa/—zipa- suffixi Luwice ve
Askasipa kelimesinin Luwice oldugu ifade edilmistir. —Sipa/—zipa- suffixi, DMiyatanzipa- (gelismenin ruhu), DHilanzipa- (avlunun ruhu),
DIspanzasepa- (gecenin urhu), DTarsanzipa- (tapinakta bir yer, ... ruhu?), taganzipa (yer’in ruhu) kelimelerinde eklendigi kelimeye “ruhu” anlamini
katmaktadir. Askasepa’nin, aska- (kapi) ve -Sepa- (ruhu?) suffixinin birlesimi ile olusmustur. Kelime anlami olarak kapinin ruhu anlamina geldigi
distintilmektedir.

-Sipa- prefixi ile olusturulmus sehir (URUAnasepa, TakasSipa?, URUKasipa) ve dag isimleri (HUR.SAGHalalazipa) bulunmaktadir. =Sepa/-sipa suffixi
ile olusturulmus tanr Kamrusepa (Katahzipuri = DSAL.LUGAL-ri), Kanis panteonuna dahildir. Hantasepa, Huriyanzipa, Hantasipa, ISpanzasepa,
D+ Hanzuwasepa, Suwanzipa, Huwarpazipa, l(w)a(n)zipa tanri adlari —Sepa/~Sipa sufixi ile olusturulmustur. [smi -Sipa- ve -zipa- suffixi kullanilarak
olusturulmus tanrilar Hattiler ile iliskilidir. AskaSipa kelimesinin anlami ve etimolojisi, ASkasipa adli tanrinin kékenini anlamamiz igin yeterli bilgi
sunmamaktadir.

Askasipa ismi ilk defa Asur Ticaret Kolonileri Dénemi’ne Ib tabakasina tarihlenen bir antlasma tabletinde gecmektedir. Kt.00/k 6 numarali tablette
Askasipa, Kanis sehri tanrilari arasinda ilk sirada, dag adi olarak sayiimaktadir.

Hitit imparatorluk Dénemi’ne tarihlenen civi yazili metinlerde Askasipa ismi ilk defa bir antlasma tabletinde gecmektedir. Mitanni krali Sattiwaza ile
yapilan antlasmada AskaSipa yemin tanri arasinda sayiimistir. Akadca versiyonda DAskaSipa’nin ismi Hititli kdtip tarafindan DA-as-ka-ua!-bal-as
seklinde yanlis yazilmistir. Antlasmanin Hititge versiyonunda ise DAskaSipa’nin ismi yazilmamistir. Bununla birlikte antlasmanin Hititce terciimelerine
Askasipa’nin ismi ilave edilmistir. x-ray taramasi sonucunda antlasmanin Akadca ve Hititge versiyonlarinin Hattusa’da kopya edildigi anlasiimistir.
Anlasma’nin Akadca versiyonunda Askasipa’nin isminin DA-as-ka-ua!-ba!-as seklinde yanlis yazilmasi katibin tanrinin ismini ilk defa yazdigini yahut
cok sik yazmamis oldugunu diisiindiirmektedir. ASkasipa’nin isminin antlasmadan sonraya tarihlenen kayitlarda yer almasi dikkate alinarak tanrinin
isminin Hurri/Mitanni panteonundan Hitit panteonuna katildigi distiniilebilir. Mitanni krali ile yapilan antlasma MO 14. yiizyilin ikinci yarisina aittir.
Askasipa, I. Suppiluliuma ile Nuhassi Krali Tette arasindaki antlasma; 1. Mursili ve Amurru Krali Tuppi-Tesup arasindaki antlasma; IV. Tuthaliya ile
Ugarit Kral Sausgamuwa arasindaki antlasma ve Bir Hitit krali ile Azzi-Hayasa arasinda yapilan antlasmada yemin tanrilari arasindadir. Yemin
tanrilari arasindaki konumu AskasSipa’in Hitit panteonundaki konumunun énemini belirtmektedir. AskaSipa’nin ismi IV. Tuthaliya Dénemi’ne
tarihlenen talimatlarda ve bir Hitit kral mektubunda mevcuttur.

Askasipa aylik festival metninde (KBo XLIX 54 (CTH 591) 5'-9') ritiiel kral tarafindan gergeklestirilmektedir. Kral tann icin libasyon
gerceklestirmektedir (KUB Il 13 (CTH 591) Ay. IV 12-14). Aylik festival metninde Askasipa’nin ismi tanrica Pirwa, DIMIN.IMIN.BI, Maliya, Kanis sehri
tannilar, Hasammeli, Hilassi ile birlikte yazilmistir (VAT 7683 (CTH591, Bo 2597) Oy. I1? 9'-13"). Aylik festival metninde Askasipa’nin ismi Kanis
tannilari Hasammeli, Hilassi, DU.GUR ile birlikte gecmektedir (KUB LVI 45 (CTH 591, Bo 2597) Oy. Il 4'-8'). Aylik festival metninde (KUB 17 (591) Ay.
V 28'-34') kral Askasipa Dagi igin altin bicimli aslan ritonu ile ritiiel gergeklestirmektedir.

Askasipa icin yapilan ritiielin acik arazide gerceklestiriimesi tanrinin dag ézelliginin kutsandigini diisiindiirmektedir (VS NF XIl 1 (CTH 604) Ay. 17).
KBo X 20 (CTH 604) Oy. 11l 23; KBo XLVII 242 (CTH 604) Ay.? 3' numarall kayitlarda Askasipa’nin kendisine ait bir tapinadin varligi anlasiimaktadir.
KBo IV 13 (CTH 625) Oy. | 14™-16"- KBo IV 13 (CTH 625) Ay. VI 9-12; KBo XXX 56 (CTH 669) Ay. IV 18-22 numarali metinlerde Askasipa Kanis sehri ve
tanrilari ile birlikte anilmaktadir. KUB XXI1 27 (CTH 568) Ay. IV 28-30 numarali metinde Askasipa isimli bayramin varligini 6Grenmekteyiz.
ASkasipa’nin kiilt merkezinin neresi oldugu sorusunun yaniti net degdildir. Hititce kayitlar dikkate alindidinda Kanis, Karahna, Tuhumiara ve Istanuwa
sehirlerinde Askasipa’ya ritiiel gergeklestirildigi anlasiimaktadir. Asur Ticaret Kolonileri Dénemi’ne tarihlenen Kt.00/k 6 numarali tablette yer alan
kayit dikkate alindidinda bu dénemde Askasipa’nin kiilt merkezi Kanis sehridir. Asur Ticaret Kolonileri Dénemi’nden sonra Kani$ sehrinde Hitit
yerlesimi devam etmemistir.

Askagipa’nin ismi aylik ritiieller, AN.TAH.SUMSAR, Nuntarriashas Festivalleri, kehanet metni, ritiiel metni, kral mektuplari, dua metni ve
ishiul/antlasma metinlerinde yemin tanrilari arasinda ge¢cmektedir. Hititge kayitlarda Askasipa’nin ismi lll. Hattusili ve IV. Tuthaliya dénemlerine
kopya edilmis ritiiel metinlerinde gecmektedir. Hititce bayram rittiellerine ait ¢ivi yazili metinler Kuzey Anadolu’da gerceklestirilen ritiiellere aittir.
Hititce metinlerden kendisine ait bir tapinak ve bayramin varhgini égreniyoruz. Hititge kayitlar incelendidginde Askasipa’nin Hitit panteonunda 6nde
gelen tanrilara arasinda yer aldigi anlasiimaktadir.

Hititce kayitlarda AskaSipa’nin ismi Pirwa, Maliya, Kamrusepa, Hassusara, Hasammili adli Kanis kenti tanrilari ile birlikte yazilmistir. AskaSipa’ya
gerceklestirilen rittiellerin aslan bicimli altin riton ile yapildigi dikkate alininca tanrinin semboliiniin aslan oldugu anlasiimaktadir. Kiiltepe’de Asur
Ticaret Kolonileri Dénemi’ne ve Hattusa’da Eski Hitit Dénemi’ne tarihlenen aslan bicimi toprak riton ve heykeller ele ge¢cmistir.

Kt.00/k 6 numarali tablette Askasipa dad adi olarak Kanis sehri ile birlikte anilmasi; Hititce kayitlarda tanrinin isminin Kanis kenti tanrilari ile birlikte
vazilmasi; Hititce metinlerde ismi dag determinatifi ile birlikte gegmesi; AskasSipa’ya kral tarafindan agik arazide ritiiel yapilmasi; Hititge ritiiellerde
aslan bicimli riton ile libasyon yapiimasi ve Bogazkdy ve Kiiltepe’de topraktan yapilmis aslan ritonlarinin ele gecmesi Askasipa’nin Erciyes Dagr’'na
lokalize edilmesi diisiincesini desteklemektedir. Akadca, Hititge kayitlar ile arkeolojik buluntular dikkate alinarak HUR.SAGAskaSipa’nin Erciyes
Dagr’'na lokalize edilmesi uygun olacaktir.

Hitit dag tanrilarinin cinsiyeti erkektir. AskasSipa’nin isminin HUR.SAG determinatifi ile yazilmasi cinsiyetinin erkek oldugunu agiga vurmaktadir.
Askasipa’nin kelime anlaminin “kapinin ruhu” olarak terciime edilmesi ve Askasipa’nin semboliiniin aslan oldugu dikkate alinarak sehir kapilari
vakininda bulunan aslanlar Askasipa ile iliskili olarak(?) degerlendirilebilir.



