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Abstract

Abt ‘Ubayda Ma‘mar ibn al-Muthanna (d. 209/824), one of the prominent scholars of the second cen-
tury AH, authored Majaz al-Qur'an, a significant work reflecting the interrelations among Islamic stud-
ies during the compilation period. Although the conceptual framework of the term “majaz” had not yet
been fully defined at the time, its central placement in this early work on Qur'anic language and exegesis
is noteworthy. The work lies at the intersection of various disciplines due to its diverse subject matter,
making it a valuable resource for multiple fields of Islamic scholarship. This article primarily aims to
conduct a content analysis of Majaz al-Qur'an and to determine its relationship with and impact on the
relevant scientific disciplines. To achieve these objectives, the study employs a content analysis method,
examining the work's content and its connections with both linguistics and exegesis (tafsir). This study
analyzes Abu ‘Ubayda’s usage of the term majaz (figurative expression), demonstrating that he em-
ployed it in a broader sense than its later, more narrowly defined meaning in the science of rhetoric ( ‘i/m
al-balagha). Through this term, he sought to examine various linguistic forms and modes of expression
in the Qur’an that deviate from conventional usage. His analyses not only contributed to foundational
studies in morphology (sarf) and syntax (rakhw), but also laid the groundwork for the later establishment
of balagha as an independent discipline. Furthermore, this study refutes certain scholars’ claims that
Abii ‘Ubayda did not understand majaz within the majaz-haqiga (figurative-literal) dichotomy, provid-
ing counterexamples that substantiate the contrary. In addition to these, by focusing on the Qur'anic text,
the work also became integral to exegesis (tafsir). In a period when exegetical activities were predomi-
nantly based on narrations (riwayah), Abi ‘Ubayda's attempt to offer an alternative approach positioned
him as one of the pioneers of the rational (dirayah) school of exegesis, which relies on linguistic analysis.
Despite criticism from some exegetes, it became an indispensable work in later periods. This study
highlights that Majaz al-Qur'an has been a source of reference for scholars from various schools and
disciplines. Examining this work sheds light on the intellectual dynamism of the period in which it was
written. Majaz al-Qur'an is a landmark work that not only reflects the intellectual milieu of its time but
also bridges early Islamic scholarship with the more systematized scholarly tradition of later periods. Its
analysis provides valuable insights into the evolution of Islamic sciences and the interconnectedness of
their various disciplines.

Keywords: Tafsir, Abt 'Ubayda, Majaz, Majaz al-Qur’an, Linguistics, Rhetoric.

Oz

Hicri ikinci asrin 6nemli ilim adamlarindan Ebu Ubeyde Ma‘mer b. el-Miisenna’nin (6. 209/824)
Mecdzu’l-Kur’an’1 tedvin déneminde Islami ilimlerin kendi aralarindaki iliskileri ortaya koyma agisin-
dan temsil degeri yliksek bir eserdir. Bu eserde donemi itibariyle kavramsal ger¢evesinin heniiz sinir-
landirilmamasiyla beraber “mecaz” teriminin, Kur’an dili ve tefsirine dair yazilan ilk eserlerden birinin
merkezine alinmas1 dikkat ¢ekici olup, eser icerdigi farkli konular itibariyle farkli ilim dallarinin kesisim
noktasinda yer almaktadir. Bu calisma ile dncelikle Mecdzu 'I-Kur’dn eserinin igerik analizinin yapil-
mast ve muhtevasi itibariyle ilgili oldugu ilmi disiplinlerle irtibat1 ve onlara etkisinin tespit edilmesi
hedeflenmistir. Boyle bir ¢alisma konusu ve bakis agisinin geregi olarak icerik analizi yontemi kullanilip
muhtevasi tahlil edilmis hem de eserin hem dil bilimleri de tefsir ile irtibat1 incelenmistirBu ¢alismada
Ebu Ubeyde’nin mecaz terimini kullanma bigimi tahlil edilmis olup onun bu terimi belagat ilminde daha
sonradan kazanacagi sinirlar1 belli olan terim manasini da kapsayacak sekilde ama ondan daha genis bir
manada kullanmis oldugunu tespit etmistir. Bu terimle o, Kur’an-1 Kerim’deki normal kullanimin digin-
daki cesitli dilsel formlar1 ve ifade bi¢imlerini incelemeyi hedeflemistir. Bu incelemeleri sarf ve nahiv
gibi alanlardaki ¢alismalara destek oldugu gibi, diger taraftan sonraki donemlerde mustakil bir disiplin
haline gelecek Belagat ilminin tesisine katki sunmustur. Zira bu ¢aligmada bazi arastirmacilarin Ebu
Ubeyde’nin “mecaz” terimini mecaz-hakikat ikilemi ¢er¢evesinde anlamadigini iddiasi cevaplandirilmig
ve bu iddianin aksi 6rneklerle ortaya konmustur. Bunlara ilaveten arastirma diizlemini Kur’an metni
tizerinden belirlemesi de bu eseri kaginilmaz bir sekilde tefsir ilmi ile alakali hale getirmistir. Kendi
donemi itibariyle rivayet agirlikli olarak devam eden tefsir faaliyetinde, alternatif bir yol sunma gi-
risiminde bulunan Ebu Ubeyde, dil bilimsel ekolii takip eden dirayet tefsirinin 6nciilerinden addedile-
bilir. Mecdzu’l-Kur’dn eseri bazi miifessirler tarafindan tenkide tabi tutulsa da sonraki dénemlerde
miistagni olunamayacak bir eser haline gelmistir. Birgok farkli ekolden ve disiplinden ilim adaminin
istifade ettigi bu eserin incelenmesi, telif edildigi donemin ilmi hareketliligine de 151k tutacaktir.
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Mecézu'l-Kur'an, sadece déoneminin entelektiiel ortamini yansitmakla kalmayip ayni zamanda erken do-
nem Islami ilimler ile sonraki dénemlerin ilmi gelismeleri arasinda koprii kuran énemli bir eserdir.
Eserin analizi, Islami ilimlerin gelisimine ve gesitli disiplinlerin birbiriyle olan baglantisina dair degerli
bilgiler sunmaktadir.

Anahtar Kelimeler: Tefsir, Ebu Ubeyde, Mecaz, Mecazu’l-Kur’an, Dil bilimleri, Belagat.
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Introduction

The second century AH witnessed the processes of compilation, classification, and es-
tablishment of many Islamic sciences, which were developed to preserve Islamic thought and
lifestyle in accordance with Islamic values, transmit them correctly to future generations, and
provide solutions to new problems in line with the prophetic legacy. During this period, scien-
tific data in various fields was collected, organized, and systematized. Theories were developed
in many areas, and foundational texts were written in different disciplines. Among the signifi-
cant scholars of the second century AH was Abt ‘Ubayda Ma‘mar ibn al-Muthanna (d. ca. 110-
209 AH), whose work Majaz al-Qur'an stands out as a remarkable text dating back to the com-
pilation period, contributing to multiple fields through its content.

Majaz al-Qur'an reflects the early linguistic studies and exegetical activities of its time.
Although the conceptual framework of the term majaz (figurative languge) had not yet been
fully defined during this period, its central placement in one of the earliest works on Qur'anic
language and exegesis is noteworthy. The work lies at the intersection of various disciplines
due to its diverse subject matter. While Abt ‘Ubayda places the term majaz at the center of his
work, as will be explained in later sections, his use of the term is much broader than the later,
more narrowly defined concept in the science of rhetoric (balaghah). In Abi ‘Ubayda's usage,
majaz emerges as a concept that requires independent examination.

Abt ‘Ubayda’s work explores the possibilities of language through various usages—
such as polysemy, metonymy, and semantic range—while also incorporating analyses of other
linguistic fields, including morphology and syntax. These analyses are particularly significant
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because they were produced during the formative period of the Basran and Kufan schools of
grammar, highlighting Abt ‘Ubayda's contributions to the development of these schools and
his stance in scholarly debates, thereby elevating his importance. In addition to his linguistic
analyses, Abti ‘Ubayda holds a notable position for his explanations of Qur'anic words that
bears archaisms. Furthermore, his work Majaz al-Qur'an is considered one of the texts that
contributed to the emergence of rhetoric (balaghah) as an independent discipline.. Many of the
rhetorical devices studied in later periods were already identified by Abii Ubaydah.?

After outlining his position in the field of Arabic linguistics, it is essential to note that
the work under discussion is directly connected to the science of exegesis (tafsir) due to its
focus on the Qur'anic text. Written during the period when the earliest philological works that
bear exegesis genre were being produced, this text is significant for both its methodological
approach to explaining verses and its controversial views, making it an important contribution
to the field of tafsir.

When the scholarly literature on Abt ‘Ubayda's Majaz al-Qur'an is analysed critically,
we see the following picture: First of all, Mehmet Fuad Sezgin (d. 2018) prepared a critical
edition of the book on the basis of five extant manuscripts as his doctoral dissertation and pub-
lished it with an extensive introduction and several indexes.® And his contribution to related
literature goes beyond publishing Majaz al-Qur’an.* In the following years some researchers
have conducted studies by associating the work of Majaz al-Qur'an with genres of philology
such as syntax (nahw), morphology (sarf) or rhetoric and taking into account Abti ‘Ubayda's
views or preferences in that field®, while some researchers have dealt with it in terms of its
relevancewith the tafsir and qiraat, and have conducted more limited studies on Abt ‘Ubayda's
contribution to tafsir, his approach to the phenomenon of qiraat, his criticized views, his method
and so on®. In this article, along with the general nature of Abii ‘Ubayda Ma‘'mar b. al-

1 Badawi Tabanah, al-Bayan al- ‘Arabi: dirasah tartkhiyyah fanniyyah fi usil al-balaghah al- ‘arabiyyah, (Cairo:
Maktabat al-Anjli al-Misriyyah, 2. Edition, 1958), 18-19; Hasan Tasdelen, “Belagat ilmi ve Tarihi”, Islam
Medeniyetinde Dil Ilimleri : Tarih Ve Problemler, ed. 1smail Giiler (Istanbul : ISAM, 2015), 235-238.

2 Shawdqi Dayf, al-Balaghah: Tatawwur wa tarikh, (Cairo: Dar al-Ma‘arif, n.d.), 29-30.

8 Abii ‘Ubayda Ma‘mar b. al-Muthanna al-Taymi al-Basri, Majdz al-Qur’an, ed. Mehmet Fuad Sezgin (Cairo:
Maktabat al-Khanji, 1381/1961).

4 See Fuat Sezgin, Buhari'nin Kaynaklar: Hakkinda Arastirmalar (Ankara: Ankara Universitesi [lahiyat Fakiil-
tesi Yayinlari, 1956), 153-155. In this book, Fuat Sezgin included a chapter titled “Ebu Ubeyde ve Ferra’nin
Buhari Uzerindeki Tesitleri” (The Influence of Abu Ubaydah and al-Farra’ on Bukhari)”.

5 Sabri Tiirkmen, Ebu Ubeyde, Hayat: ve Eseri “Mecaz ul-Kur’dn’in” Dil Ozellikleri (Konya: Selguk Univer-
sity, Institute of Social Sciences, Ph.D. Dissertation, 2000); Ali Bulut, “Ebt Ubeyde’nin Mecézii’l-Kur’an’ina
Yonelik Bazi Elestiriler”, Niisha: Sarkiyat Arastirmalart Dergisi 4/115 (2004), 63-76; Ali Akay, “Ebi
Ubeyde’nin Mecazu’l-Kur’an’1 ve Mecazi Yorumlar1”, Isiami Ilimler Dergisi 8/1 (2013), 183-206; Zeynep
Nermin Aksakal, “Ebti Ubeyde Ma‘mer b. el-Miisenna, Mecazii’l-Kur*an’1 ve Mukaddimesi Uzerine Bir Ince-
leme”, Erzincan Universitesi Sosyal Bilimler Enstitiisii Dergisi 8/2 (2015), 83-104; Vahap Boylu, Ferrd 'nin
“Medni’l-Kur’dn 1 ile Ebii Ubeyde nin ““Mecazii’l-Kur’an” Isimli Eserlerinde Kur’dn Miifreddtina Yaklasim-
lar (Canakkale Onsekiz Mart University, Institute of Social Sciences, MA Thesis, 2019); Nurten Kula, “Fuat
Sezgin’in Tahkik ve Nesrettigi Mecazii’l-Kur’an’in Mukaddimesinde Yer Alan Bazi1 Ayetlerin Filolojik Tah-
lilleri Uzerine Bir inceleme”, Fuat Sezgin ve Temel Islam Bilimleri: Giincel Tartismalar-Teorik Teklifler, ed.
Ibrahim Ozcosar et al. (istanbul: Divan Kitap, 2019), 251-272.

6 Ahmed Fevzi el-Heyb, “Kitab Majaz al-Qur'an li-Abi 'Ubayda Ma'mar ibn al-Muthanna al-Basr1 (110-209 H.)
Awwal kitab fi gharib al-Qur'an al-karim wa ma'anth” Majallat al-Kulliyya al-'Uliim al-Islamiyya: Jami'at al-
Sultan Muhammad al-Fatih al-Wagfiyya, 1 (2020), 20-46; Osman Karakurt, Ebu Ubeyde Ma 'mer Ibnii’I-Mi-
sennd Hayati, Eserleri ve Tefsir Ilmindeki Yeri (Selguk University, Institute of Social Sciences, MA Thesis,
1989); Muhammed Pilgir, “Ebi ‘Ubeyde’nin Mecazii’l-Kur’an’inda Kiraat Olgusu ve S6z Konusu Eserde Is-
tifade Edilen Kiraat Thtilaflarinin Tefsire Etkileri,” Artukiu Akademi: Mardin Artuklu Universitesi [lahiyat Bi-
limleri Fakultesi Dergisi 10/1 (2023): 79-94; John Wansbrough, “Majaz al-Qur’an: Periphrastic Exege-
sis,” Bulletin of the School of Oriental and African Studies, University of London 33/2 (1970), 247-266; John
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Muthanna's Majaz al-Qur'an, the relationship of this work with different disciplines in terms of
its content will be emphasized. As required by the subject and perspective of such a study, a
descriptive method and content analysis method will be followed and the connection of the
work with both linguistics and tafsir will be examined.

This study primarily aims to conduct a content analysis of Majaz al-Qur'an and to de-
termine its relationship with and impact on the relevant scientific disciplines. Additionally, it
seeks to elucidate the interrelations among Islamic sciences during the compilation period. To
achieve these objectives, the study addresses the following fundamental questions: What was
the position of Abii ‘Ubayda Ma mar ibn al-Muthanna in the scholarly world of his time? What
kind of methodology and school of thought did Abt ‘Ubayda follow in Majaz al-Qur'an from
the perspective of linguistics? How did his work contribute to the broader process of establish-
ing the science of rhetoric (balaghah), and specifically, how did it contribute to the study of
bayan (eloquence) and majaz (figurative language) in line with Qur’anic rhetoric? What does
the concept of majaz encompass in Abii ‘Ubayda's usage? What is the relationship between this
work and genre of exegesis (tafsir), and where does it stand within the broader framework of
exegetical schools?

Based on these questions, the study is shaped on three main topics. In the first chapter,
a general introduction will be made about Abtai ‘Ubayda and his work. In the second section,
the relationship of Majaz al-Qur'an with linguistics; in the third and final chapter, Majaz al-
Qur'an will be discussed in terms of the tafsir.

1. Abu ‘Ubayda and Majaz al-Qur'an

Abl ‘Ubayda Ma‘mar b. al-Muthanna al-Taymi al-Basri was born in the year 110 AH
(728 AD) according to historical sources, and his date of death is controversial, with different
opinions indicating that he died in 207, 209, 210 or 213 AH.” Abii ‘Ubayda took lessons from
the leading figures of his time in the field of language and literature. He got training held by
Ahfesh al-Akbar (d. 177/793), Yunus b. Habib (d. 182/798), Isa b. 'Umar al-Saqgafi (d. 149/766),
who were important representatives of the Basran school of language; another name that should
be especially mentioned among his teachers is Aba 'Amr b. Ala' (d. 154/771), who was both a
linguistand one of the imams of Qira’at al-Asharah.® Abii ‘Ubayda received training in gram-
mar, poetry and syntax from him. In Majaz al-Qur'an, Aba '‘Amr b. 'Ala is mentioned in more
than thirty places. Therefore, it is fair to say that he bears a remarkable influence on Abt
‘Ubayda. In addition, there are many poets from whom he learned and transmitted poetry. Aba
‘Ubayda was well-educated in various classical genres that could be studied in his time, such
as vocabilary, syntax, idiomatic expressions and parables, literature, tafsir, hadith, nasab and

Wansbrough, “Mecizu’l-Kur’an: Dolayli Anlatim” trans. Orhan Atalay, Atatiirk Universitesi [lahiyat Fakiiltesi
Ilahiyat Tetkikleri Dergisi (ILTED) 21 (2004): 261-302; Adem Yerinde, “Mecazul Kuran Baglaminda Ebu
Ubeyde nin Tefsirciligi” Sakarya Universitesi Ilahiyat Fakiiltesi Dergisi 19 (2009), 151-189; Halil Bilyiiksaka,
Ebu Ubeyde 'nin Mecdzii’lI-Kur’dn inin Hicri III-V. Asir Tefsirlerine Etkisi (Istanbul: Marmara University, Ins-
titute of Social Sciences, MA Thesis, 2023).
7 Abi al-‘Abbas Shams al-Din Ahmad ibn Muhammad Ibn Khallikan, Wafaydt al-a ‘yan wa-anba’ abna’ al-
zaman, ed. Thsan ‘Abbas (Beirut: Dar Sadir, 1994), 5/235; al-Suyuti, al-Muzhir fi ‘ulim al-lughah wa-
anwa tha, ed. Fu’ad ‘All Manstir (Beirut: Dar al-Kutub al-‘Timiyyah, 1998), 2/392.
Abu Bakr al-Zubaydi, Tabagat al-nahwiyyin wa al-lughawiyyin, ed. Muhammad Abu al-Fadl Ibrahim, (Cairo:
Dar al-Ma‘arif, n.d.), 175; Abu Sa‘1d al-Sirafi, Akhbar al-nahwiyyin al-basriyyin, ed. Taha Muhammad al-Zin1
and Muhammad ‘Abd al-Mun‘im Khafaji (Cairo: Mustafa al-Babi al-Halabi, 1373/1966), 53-54; 1bn Khal-
likan, Wafayat al-a ‘yan, 5/230.
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ahbar.® His more than one hundred works are the greatest evidence of this. Abii ‘Ubayda is
considered to be one of the first scholars of linguistics.

As for the date and reason for the writing of the work, first of all, there are narrations
that this work was written on the author's return to Basran from his journey to Baghdad in 188
AH. These narrations®, which shed light on the date of the writing of the work, on the one hand
give us information about the reason for the composition of the work, and on the other hand,
they provide clues about the relationship between the scholarly and political circles of the pe-
riod. Fadl b. Rab1 (d. 208/823), one of the viziers of the time, summoned Abi ‘Ubayda to
Baghdad and asked him to recite poetry. Afterwards, lbrahim b. Ismail, one of the vizier's
scribes, asked him about the simile in a Quranic verses describing the tree of Zagqum, which
will be presented as a punishment for the people of Hell (Csblaill st )y 438 (galk) “The shoots
of its fruit-stalks are like the heads of Shayatin (devils)”.}! He asked for an explanation of the
analogy of the heads of the devils in these verses, which are not known to the people, while in
Vaad and Va'id it is necessary to give an analogy with what is known. Abti ‘Ubayda replied to
him: “Allah Ta'ala has addressed the Arabs according to their own language” and added: "Have
you not heard this poem of Imri al-Qays?”

I3l s 555 4 s (eraliad 5l
Will he kill me when my bed is the sword of Mashrafi?
Sharp Sharpened (sword) like a ghoul's canine tooth

In the couplet, the sharp sword is likened to the fangs of a creature/monster called ghal,
an imaginary evil character by the Arabs. Although the Arabs had never seen the imaginary
character called ghdl, the poet used it as an element of fear by referring to its fangs. This coin-
cides with the likening of the buds of the oleander tree to the heads of devils in the verse.
Interlocutors were pleased with this answer, and Abt ‘Ubayda decided to write his work in
which he would collect the excerpts in the Qur'an that needed to be explained, and when he
returned to Basra, he began to compose it.}2 These and similar narrations show that Abi
‘Ubayda was one of the authoritative figures of his time in terms of language and proficiencyof
the Qur'anic content and was respected by the rulers.

To provide a general overview of Majaz al-Qur'an, we can say the following: In his
work, Abti ‘Ubayda followed the order of the Quranic text but did not address each one of the
verses. Instead, he focused on explaining specific words or phrases in verses where he deemed
it necessary. The majority of his work is dedicated to elucidating gharib (rare or difficult) words
found in the Qur'an.

In doing so, Abii ‘Ubayda employed linguistic analyses where required. For some sen-
tences, he provided grammatical parsing (i‘'rab), and for certain words, he delved into morphol-
ogy (sarf) and etymology (ishtigaq). Additionally, in cases where certain phrases deviated from

® al-Zubaydi, Tabagat al-nahwiyyin, 175; al-Sirafi, Akhbar al-nahwiyyin, 53-54; Ibn Khallikan, Wafayat al-
a‘yan, 5/230.

10 See Kamal al-Din al-Anbari, Nuzhat al-alibba’ fi tabaqat al-udaba’, ed. Ibrahim al-Samirra’1 (Zarqa: Maktabat
al-Manar, 1405/1985), 86-88.

1 The Noble Qur’an, trans. Muhammad Muhsin Khan - Muhammad Tagi-ud-Din Al-Hilali (Madinah: King Fahd
Glorious Qur'an Printing Complex, 1404/1988), al-Saffat 37/65.

12 al-Khatib al-Baghdadi, Tarikh Baghdad, ed. Dr. Bashshar ‘Awwad Ma riif (Beirut: Dar al-Gharb al-Islami,
1422/2002), 15/338; Jamal al-Din Aba al-Hasan “Alf ibn Yasuf al-Qifti, Inbah al-ruwat ‘ala anbah al-nuhat,
ed. Muhammad Abu al-Fadl Ibrahim (Cairo: Dar al-Fikr al-‘Arabi and Beirut: Mu’assasat al-Kutub al-
Thagafiyyah, 1406/1986), 3/278.
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ordinary usage, he referenced the linguistic practices of the Arabs to explain the subtleties of
meaning in those contexts.

A notable feature of his explanations is his frequent use of poetry as evidence (istishad
bi-l-shi‘r). By citing examples from Arabic poetry, he demonstrated how certain words or
phrases were used in classical Arabic, thereby supporting his interpretations of Quranicvocab-
ulary. This approach not only reinforced his arguments but also highlighted the interconnect-
edness of the Quranic text with the broader Arabic literary tradition.

The Qur'an was not examined in every verse from beginning to end in Majaz al-Qur'an,
but Abii ‘Ubayda provided explanations for the verses he deemed necessary. To give numerical
values: In his work Majaz al-Qur'an, he made explanations at 2956 points. 1954 of them consist
of lexicological data regarding the subject vocable available in the Qur'an. Here he acts like a
lexicographer. In addition, he also gave the contextual meaning of the words in the Qur'an,
which was realized in 371 words or phrases. In addition to the words or phrases, he explained
the whole sentence in 158 points. As for his linguistic studies, 237 of his explanations are about
syntax and 79 are about morphology. 118 of them are stylistic analyzes, and related to rhetoric.
At 39 points, he has also made a interpretation on variant readings of the Qur’an (Qira’at).
These numerical data presented in the chart below were manually quantified by the author
through systematic enumeration, and their correlations with various disciplinary fields represent
the author's analytical observations.

Figure 1: Content Analysis of the book Majaz al-Qur'an

Rhetoric ; 118; 4% Morphology ; 79;
3% Tawjih al-Qira’at;
- 39 points;
1%

Sentence
Explanation; 158;
5%

Syntax ; 237; 8%

Contextual
Meaning; 371; 13%

Lexical Meaning;
1954 points;
66%

H Lexical Meaning H Contextual Meaning H Syntax i Sentence Explanation

H Rhetoric i Morphology H Tawjih al-Qira’at

As shown in the figure 1, approximately 20% of the book is directly related to the tafsir
by giving the meaning in the siyaqga, explaining the sentences and interpreting the Qira’at. 15%
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of the book is a direct source of linguistics by providing information in the fields of morphology
(sarf), syntax (nahw) and rhetoric. The majority of the work, 66%, is related to the tafsir, since
it gives the dictionary meanings of the words, and it is connected to the tafsir, and it is a work
that contributes to the lexicography and therefore to the linguistics, since it explains the words
without depending on the context.

2. Majaz al-Qur'an and Linguistics
2.1. Majaz al-Qur'an and Lexicography

Quantitative analysis reveals that approximately 66% of the work’s content is funda-
mentally exegetical in nature, primarily due to its extensive lexicographical component. This
substantial focus on lexical meaning, both independent of and within contextual frameworks,
positions the work as a significant contribution to both Quranic exegesis and lexicographical
studies. Indeed, Majaz al-Qur'an is historically significant as the inaugural work in the Gharib
al-Qur'an (unusual Quranic vocabulary) genre, catalyzing the eventual evolution of this field
into more comprehensive discipline of Lughat al-Qur'an (Quraniclexicography) studies.'® With
these qualities, Abli ‘Ubayda's work, particularly his Majaz al-Qur'an, became a significant
reference for later scholars and their works, such as Ibn Qutaybah al-DinawarT's (d. 276/889)
Gharitb al-Qur'an, Al-Nahhas's Ma ‘ant al-Qur'an, Al-Raghib al-Isfahant's (d. 502/1108) Mu-
fradat fi Gharib al-Qur'an, Al-Samin al-Halabi's (d. 756/1355) ‘Umdat al-Huffaz, Al-
Firlizabadt's (d. 817/1415) Basa’ir Dhawi al-Tamyiz.**

Abi ‘Ubayda's influence was not limited to Qur'anic lexicons; his work also served as
a source for early Arabic dictionaries. Although his focus was primarily on the Qur'an, his ex-
pertise in explaining the meanings of words established him as an authority in lexicography.
Some of the most notable dictionaries that directly reference his works include: Ibn Durayd al-
Azdi's (d. 321/933) Jamharat al-Lughah, Al-Azhart's (d. 370/980) Tahdhib al-Lughah, Ibn
Faris's (d. 395/1004) Magayis al-Lughah.™ These references are drawn both from Majaz al-
Qur'an and from Abt ‘Ubayda's other works, underscoring his broad impact on Arabic linguis-
tic studies.

The work we have discussed in this article, Majaz al-Qur'an, is considered a pioneering
contribution to the Gharib al-Qur'an literature. Beyond this, Abti ‘Ubayda's linguistic expertise
led him to author other significant works. For instance, his Gharib al-Hadith addresses words
in Hadith texts whose meanings are not widely known, and he is recognized as the first to write

13 Bayram Aktas, “Garibu’l-Kur’an {lmi ve Lugatu’l-Kur’an’la liskisi”, Tefsir Arastirmalar: Dergisi 412 (2021),
222.

14 |bn Qutaybah al-Dinawari, Gharib al-Qur’an, ed. Ahmad Saqr (Beirut: Dar al-Kutub al-‘TImiyyah,
1398/1978), 33, 48, 70; Abu Ja‘far al-Nahhas, Ma ‘ani al-Qur’an, ed. Muhammad ‘Ali al-Sabtni (Makkah:
Umm al-Qura University, 1409/1988), 1/60, 388; al-Raghib al-Isfahani, al-Mufradat fi gharib al-Qur’an, ed.
Safwan ‘Adnan al-Dawidi (Damascus-Beirut: Dar al-Qalam, al-Dar al-Shamiyyah, 1412/1996), 89, 831; al-
Samin al-Halabi, ‘Umdat al-huffaz fi tafsir ashraf al-alfaz, ed. Muhammad Basil ‘Uytn al-Sud, (Beirut: Dar
al-Kutub al- Timiyyah, 1417/1996), 1/104; 2/222, 272; al-Firazabadi, Basa ir dhawi al-tamyiz fi lata 'if al-kitab
al- ‘aziz, ed. Muhammad ‘Al al-Najjar (Cairo: al-Majlis al-A ‘12 1i'l-Shu’@n al-Islamiyyah, 1416/1996), 2/258,
3/91.

15 Abii Bakr Ibn Durayd, Jamharat al-lughah, ed. Ramzi Munir Ba‘labakki (Beirut: Dar al-‘Tlm lil-Malayin,
1987), 2/826; Abli Mansiir Ibn al-Azhari, Tahdhib al-lughah, ed. Muhammad ‘Awad Mar‘ab (Beirut: Dar Ihya’
al-Turath al-Arabi, 2001), 1/304; Aba al-Husayn Ibn Faris, Magayis al-lughah, ed. ‘Abd al-Salam Muhammad
Haran (Beirut: Dar al-Fikr, 1399/1979), 3/94.

(Note: Although this footnote and the previous one refer to a few points from these sources, they explicitly
mention Abii ‘Ubayda by name and cite him numerous times.)
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a dedicated work in this field.'® Later important works in Gharib al-Hadith frequently cite him,
including those by: Abt ‘Ubayd al-Qasim ibn Sallam (d. 224/838), Ibn Qutaybah al-Dinawari
(d. 276/889), Al-Khattabi (d. 388/998).1" This influence is so profound that Abii 'Ubayda be-
came one of the principal sources for the transmission of gharib al-hadith knowledge in several
hadith compilations. The most striking example of this occurs in al-Bukhari's Sahih, where Abt
'‘Ubayda is systematically cited as one of the primary Arabic linguistic authorities in passages
documenting gharib al-hadith explanations.

In Majaz al-Qur'an, Abu "Ubayda primarily relies on Arabic poetry and proverbs as
evidence (istishad) to explain the meanings of words. When clarifying a word, he provides its
singular or plural form if it is a noun, and its past tense, present tense, and verbal noun if itis a
verb, thereby offering a comprehensive understanding of the word's meaning. He explains both
the semantic and morphological aspects of the word. Additionally, he discusses dialectical var-
iations, explaining how words may have different meanings among different Arab tribes. Abu
‘Ubayda places such importance on lexical knowledge that, in explaining a word, he often also
clarifies other words available in the poetic evidence he cites.*®

While Abi ‘Ubayda often functions as a lexicographer in much of his work, he also
provides significant explanations regarding the contextual meanings (siyaq) that words acquire
in specific Quranic passages. This aspect of his work distinguishes Majaz al-Qur'an from a
mere dictionary and elevates it to the status of a work within the “Ulim al-Qur'an. In later
sections, we will explore in detail the relevance between Majaz al-Qur'an and Quranic exegesis
(tafsir). For now, it is important to note that Abii ‘Ubayda's attention to the contextual meanings
of words is a key feature that sets his work apart and solidifies its place in the broader Islamic
scholarly tradition.

2.2. Majaz al-Qur'an and Syntax (s> al=) and Morphology (<<l ale)

Abu ‘Ubayda's work, Majaz al-Qur'an, contains valuable insights and analyses from the
perspectives of morphology (sarf) and syntax (hahw). In matters related to these fields, he fre-
quently cites leading figures of the Basran school, such as Ytnus ibn Habib, Aba ‘Amr ibn al-
‘Al3’, and Tsa ibn ‘Umar?’, and Abii ‘Ubayda is generally considered to belong to the Basran
school of grammar.?

However, despite this affiliation, he does not always follow the Basran school's views.
In some cases, he cites the opinions of the Kufan school without objection. For example, in
explaining the phrase {Axils 23l sl AT e 25 15,3132 where the word (M\) appears after
(1s.) despite the presence of a pronoun (damir) that could serve as the subject (ism) of (L) ,
Abu ‘Ubayda explains: "The Arabs considered this permissible in their language, as evidenced

16 Ibn al-Athtr al-Jazari, al-Nikdyah fi gharib al-hadith wa al-athar, ed. Tahir Ahmad al-Zawi and Mahmiid
Muhammad al-Tanahi (Beirut: al-Maktabah al- Timiyyah, 1399/1979), 1/5.

17 Abii 'Ubayd al-Qasim ibn Sallam, Gharib al-Hadith, ed. Dr. Muhammad 'Abd al-Mu'id Khan (Hyderabad-
Deccan: Matba'at Da'irat al-Ma'arif al-'Uthmaniyya, 1384/1964), 1/3, 116, 135; Ibn Qutaybah al-Dinawari,
Gharib al-Hadith, ed. Dr. ‘Abd Allah al-JabbiirT (Baghdad: Matba‘at al-‘Ani, 1397/1976), 1/304; Abii Sulay-
man al-Khattabi al-Busti, Gharib al-hadith, ed. ‘Abd al-Karim Ibrahim al-Gharbawi (Damascus: Dar al-Fikr,
1402/1982), 1/727.

18 M. Fuad Sezgin, Buhari 'nin Kaynaklar: Hakkinda Arastirmalar (Ankara: Otto Pub., 2019), 151-153.

19 See Abii ‘Ubayda, Majaz al-Qur’an, 1/29,80-81.

20 Abi ‘Ubayda, Majaz al-Qur an, 1/122-123,143.

21 al-Zubaydi, Tabaqat al-nahwiyyin, 175; al-Sirafi, Akhbar al-nahwiyyin, 53-54.

22 Al ‘Imran 3/113.
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by expressions like “cue! il 5557 (The fleas ate me).2® While the Basran school regarded such
usage as contrary to grammatical rules and offered alternative explanations (e.g., al-Zajjaj pro-
posed implied ellipsis [tagdir])?*, the Kufan school accepted this construction as valid. In this
instance, we see Abi ‘Ubayda favoring the Kufan school's reliance on actual usage (sama ) and
employment (istimal) over the Basran school's emphasis on analogy (giyas).

Additionally, due to the historical context of his time - specifically, the formative stage
of linguistic studies during this period-, the Basran and Kufan schools often used different ter-
minologies for the same concepts. Aba ‘Ubayda sometimes employs Basran terminology and
at other times Kufan terminology. For example, while the Basrans used the term "damir" (pro-
noun), the Kufans used "kinayah" (metonymy). In explaining the phrase {(saias &) 5 X &5},
where the object pronoun precedes the verb, Abii ‘Ubayda uses the Kufan term "kinayat al-
maf al" (metonymy of the object) instead of the Basran term "damir al-maf‘al" (object pro-
noun).?®

In another example, Abt ‘Ubayda combines terminologies from both schools. While the
Basrans used the term "badal™ (substitution) to describe a word that replaces or explains a pre-
ceding word, the Kufans used "takrir" (repetition). In explaining the phrase { (a3 ¢a% 335853
83534 a8l 53327, where {52534 a1 53} (counted dirhams) explains {3 23} (a paltry price), Aba
‘Ubayda states: {dulls oSl e ai,on sdsda aald s &3} ("I construed it as
both takrir and badal™).?® Here, he uses both terms together, reflecting his flexibility in termi-
nology.

Abu ‘Ubayda's refusal to confine himself to one school indicates that, during the second
century AH, the process of school formation and development was still in its early stages. More-
over, his occasional opposition to contemporary grammarians or his independent preferences
in linguistic matters suggests that his deep familiarity with the Arabic language allowed him to
adopt a more liberated approach, transcending the boundaries and rules set by his contemporar-
ies.2® Moreover, we can also see his mastery of the Arabic language when he explains certain
forms of expression by referring to common usage in Arab custom with phrases like (Arabs say
such) (Arabs do this often) (because Arabs make such).

In summary, Abt ‘Ubayda's Majaz al-Qur'an demonstrates his mastery of Arabic lin-
guistics and his ability to draw from both the Basran and Kufan schools. His work reflects a
transitional period in the development of grammatical schools and highlights his independent
and nuanced approach to linguistic and exegetical issues. This flexibility and depth of under-
standing make his contributions to Arabic linguistics and Qur'anic exegesis both unique and
enduring.

2.3. Majaz al-Qur'an and Rhetoric

Considering the development process, although the studies on rhetoric started in the first
centuries, it was not until the 5th century of Hijri that it became an independent discipline. In

2 Abi ‘Ubayda, Majaz al-Qur’an, 1/101.

24 Abii Ishaq al-Zajjaj, Ma ‘ani al-Qur’an wa i rabuhu, ed. ‘Abd al-Jalil ‘Abduh Shalabi (Beirut: ‘Alam al-Kutub,
1408/1988), 1/458.

%5 al-Fatiha 1/5.

% Abii ‘Ubayda, Majaz al-Qur an, 1/24.

2 yisuf 12/20.

2 Abi ‘Ubayda, Majaz al-Qur’an, 1/304.

2 M. Fuat Sezgin, “Introduction”, Majaz al-Qur’an, auth. Abii ‘Ubayda (Cairo: Maktabat al-KhanjT, 1381/1961),
1/15.
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the early periods, studies on rhetoric were primarily dealt with in the works on I'jazu'l-Qur'an,
as well as in the literature on linguistics (sarf - nahw), literature and literary criticism.

Although it is not correct to evaluate Aba ‘Ubayda's Majaz al-Qur'an only in terms of
rhetoric, we would like to emphasize that that it is a work that has made a modest contribution
to the development of rhetoric as an independent discipline. Although his analyses on rhetoric
are few in number, the points identified in this work have shed light for subsequent researchers.
This contribution is primarily Abi ‘Ubayda's awareness of many different usages that would
later be analyzed in rhetoric. Thanks to this awareness, he provided explanations to the verses
that contain elements such as simile (4x3'), representation (Jiaill), metaphor (3_=3uY1), free
metaphor (Jw <!l ), intellectual metaphor (el ), omission (—s2al), and emphasis
(251, bringing forward-delaying (Ll s mssill), shifting in discourse (<WilY') etc. which were
discussed in different branches of the rhetoric in the following period. He has employed the
concept of "majaz" as an umbrella term to elucidate a wide variety of expressive forms; and he
did not consider it to be limited to (figurative language). At this point, it is necessary to examine
what the concept of metaphor corresponds to in Aba ‘Ubayda.

Before moving on to what the concept of “majaz” corresponds to in Abt ‘Ubayda, we
need to explain the understanding accepted in the later works of rhetoric to make a comparison.
Following the maturation process of rhetoric, if the types of figurative language in its systema-
tized structure are comprehended, it may be more possible to compare with the metaphor in the
understanding of Abt ‘Ubayda, who is an early representative of this field. In addition, in the
following lines, where we will explain what Abt ‘Ubayda calls “majaz”, this comparison is
also necessary to discern which of these correspond to which types in the systematized rhetoric.

After the systematization of the rhetoric with the works of 'Abd al-Kahir al-Jurjani (d.
471/1078-79), al-Sakkaqi (d. 626/1229) and al-Qazwini, figurative language is realized by us-
ing the word outside of the meaning of the word or attributing it to someone other than the
perpetrator of the word with a presumption that shows the impossibility of the true meaning
and a connection (connection in meaning). Based on this definition, there are three types of
figurative language: These are al-istiara (metaphor), al-majaz al-mursal (free metaphor), al-
majaz al-‘aqli (logical metaphor).*

Returning to Abt 'Ubayda, some researchers claim that he did not understand the term
"majaz" within the framework of the figurative-literal (majaz-hagigah) dichotomy.®! The ques-
tion arises: Did Abt Ubayda truly use this term without grasping the opposition between fig-
urative language (majaz) and literal meaning (hagigah), or is there a different context at play?
This issue requires careful explanation. In other words, it is necessary to clarify whether Aba
Ubayda’s use of the term "majaz" reflects a lack of awareness of the conceptual contrast be-
tween figurative language and literal meaning, or whether his understanding and application of

30 Abii Bakr ‘Abd al-Qahir b. ‘Abd al-Rahman b. Muhammad al-Jurjani, Asra@r al-balaghah, ed. Mahmiid
Muhammad Shakir (Cairo: Matba‘at al-Madani, and Jeddah: Dar al-Madan, n.d.), 366; Yaisuf b. Ab1 Bakr b.
Muhammad b. ‘Ali al-Khwarazmi al-Hanafl Abt Ya'qab al-Sakkaki, Mifiah al- ‘uliim, ed. Nu‘aym Zarzur
(Beirut: Dar al-Kutub al-‘Timiyyah, 1407/1987), 356-369; Muhammad b. ‘Abd al-Rahman b. ‘Umar Jalal al-
Din al-Qazwini, al-Talkhis fi ‘ulim al-balaghah, ed. ‘Abd al-Hamid HindawT (Beirut: Dar al-Kutub al- ‘Tlmiy-
yah, 2009), 72-83.

81 John Wansbrough, “Majaz al-Qur’an: Periphrastic Exegesis,” Bulletin of the School of Oriental and African
Studies, University of London 33/2 (1970), 254. He says: “Abt 'Ubayda’s exposition of majaz would appear to
support at least one observation, namely, that he did not understand that term in the sense of the antithetical
relation majaz-hakika. Indeed, none of the categories described nor the examples adduced to illustrate them
suggests a consciousness of figuative language.”
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the term were situated within a different interpretive or rhetorical framework. This distinction
is crucial for accurately assessing his contributions to Arabic linguistic and rhetorical thought.

Abt 'Ubayda’s conceptualization of majaz can be broadly characterized as a framework
through which he identified various linguistic forms and expressions in the Qur'an that diverge
from conventional or literal usage.®? According to another perspective, majaz, in Abii 'Ubayda’s
view, functions as a methodological tool and an interpretive bridge facilitating the comprehen-
sion of Quranic meanings that extend beyond ordinary linguistic conventions. In this context,
majaz encompasses a wide range of exegetical strategies aimed at ensuring an accurate under-
standing of the Quranic text. These strategies may include elucidating the lexical meaning of a
term, identifying its synonyms, or interpreting its meaning within specific contextual frame-
works. Additionally, this concept incorporates various rhetorical devices and grammatical con-
structions that fall within its purview. Within this interpretive framework, Abii 'Ubayda em-
ployed the term majaz in its etymological sense, signifying a “passage” or “pathway” through
which the intended meanings of the Qur'an are accessed and understood.*

It is noteworthy that, despite the conceptual framework of the term majaz (figurative
speech) not yet being fully delineated during his time, Abt 'Ubayda placed this term at the
center of one of the earliest works written on the language and exegesis of the Qur'an. When
we examine the work as a whole, we can say that Abt 'Ubayda used the term in a much broader
sense than its later, more technical definition in the rhetoric (balagha). But this does not mean
that he never used the term majaz in the context of the distinction between figurative-literal
(majaz-hagigah) language.

Abii 'Ubayda often employed this term to mean “the meaning of a word” or “the path-
way to its meaning”. However, his primary aim in using this term was to identify and describe
various linguistic forms in the Qur'an that deviate from conventional usage. When we look at
forms of expression presented by Abii 'Ubayda, some of them®* correspond to terms that were
later formalized in the rhetoric as al-istiara, al-majaz al-mursal, al-majaz al-‘aqlt and al-majaz
bi-I-hadhf. Some of them are related to other rhetorical arts and correspond to genres that are
analyzed in the context of ‘ilm al-ma‘ant and ‘ilm al-badi‘.®

It would be appropriate to explain this matter with examples. We can start with the first
type of figurative language in Arabic rhetoric, which is metaphor (or metaphorical borrowing
known as isti'arah). Abt 'Ubayda employs expressions such as («x&dl) (simile) and (J<dl) (anal-
ogy) while providing explanations on certain points. Some of these expressions directly con-
form to the art of simile. However, what is significant for us here are the instances where the
use of terms like (4xill) and (Jad) indicates a departure from the literal meaning of the word
through the method of resemblance, i.e. isti‘arah. In other words, isti‘arah is the use of the word
outside of the meaning in which it is put with the relation of resemblance and a presumption.
And the important point is that Aba 'Ubayda can use words like (Jiall jlaxe) and ( Jlss o jlse
axll 5 Jidll) to refer to this phenomenon.

w

2 “Ashra Muhammad al-Ghill, al-Majaz fi al-turath al- ‘arabi: al-mustalah wa tatawwur al-mafhim (Cairo: al-

Hay’ah al-Misriyyah al-‘Ammah lil-Kitab, 2016), 67-68.

3 Tabanah, al-Bayan al- ‘Arabi, 18-19; Tasdelen, “Belagat {lmi ve Tarihi”, 235.

3 See Abt ‘Ubayda, Majaz al-Qur’an, 1/67, 91, 186, 269, 375.

3% See Abu ‘Ubayda, Majaz al-Qur’an, 1/35, 100, 183-184, 252, 2/15, 118, 152.

% For more details, See al-Jurjani, Asrar al-balaghah, 30; al-Sakkaki, Mifiah al- ‘uliim, 369; al-Qazwini, al-
Talkhis, 74.

www.dergipark.org.tr/tader



Content Analysis of Aba 'Ubayda Ma‘mar b. al-Muthanna's Majaz al- Qur'an | 203

As a case in point, in verse 109 of surah At-Tawbah, the phrase "who laid the foundation
of his building on piety to Allah (tagwa) and His Good Pleasure (ridwan)" is mentioned.3’ Here,
the concepts of tagwa and ridwan are metaphorically expressed through the use
of isti'arah (metaphorical borrowing), likened to the solid foundation and pillars of a building.
Abii 'Ubayda referred to this usage as majaz al-tamthil, or metaphorical representation.*® By
identifying this usage, which would later be recognized as a type of metaphor, and by estab-
lishing it through the relationship of resemblance, referring to it as tamthil (representation), Abtu
'‘Ubayda demonstrates his profound understanding of the concept of metaphor. This insight not
only reflects his grasp of the phenomenon but also indicates his influence on subsequent schol-
arly discourse. Indeed, later exegetical authorities have made explanations that affirm and cor-
roborate this identification, thereby acknowledging the validity and significance of Abu
'Ubayda'’s analysis.*

A similar situation applies to Abu 'Ubaydas explanation of verse 29 in surah Al-Isra.
Concerning the statements in this verse, {2 1) alsa & J=35 Y3} ("And do not make your
hand chained to your neck™), he concluded that this expression constitutes (4wiis Jia sa5). In
this verse, the words denote beyond their literal meaning for the purpose of analogy, indicating
that this is an instance of isti'arah (metaphorical borrowing). This interpretation has been ex-
plicitly affirmed by later authorities of linguistic exegesis, such as Ibn Atiyyah (d. 541/1147)
and Aba Hayyan (d. 745/1344), who are considered among the pinnacle figures of linguistic
exegesis in later periods.*® Their acknowledgment further validates Aba 'Ubayda's analysis and
underscores the metaphorical nature of the expression in this context.

Regarding the issue of al-majaz al-mursal, one of the expressions that Abia ‘Ubayda
mentioned and was later considered within the scope of this type of majaz is as follows: In
Surah Al-Imran verse 39, { &1 e 42K, Bia Ja d5&3 dl &) 3 {that Allah gives you good tidings
of Yahya (John), confirming the word from AIIah}41 he says that the intended meaning of
(word) is "Book," and Arabs say to a person "read me such and such word" but they mean "such
and such poem".*? The linguistic phenomenon in this example is al-majaz al-mursal in terms of
using a part to refer to the whole, relating to the relationship between universality and particu-
larity.

Another example of al-majaz al-mursal can be found in Abd "Ubayda’s interpretation of
the phrase {151 % ale sLld) Wiz} {and we poured out on them (rain from) the sky in
Abundance}*®, where he explains that the term {1} (al-sama’, "the sky") is intended to sig-
nify "rain".** As later exegetical scholars have also noted, the interpretation of this term as

87 al-Tawba 9/109.

38 Abil ‘Ubayda, Majaz al-Qur’an, 1/269.

% See Abi al-Fadl Shihab al-Din al-Sayyid Mahmud al-Aliist al-Baghdadi, Rizh al-ma'ani fi tafsir al-quran al-
azim wa al-sab' al-mathant (Beirut: Dar al-Kutub al-1Imiyyah, 1415/1994), 6/21-23; Muhammad al-Tahir ibn
Ashiir, Al-Tahrir wa al-tanwir [tahrir al-ma'na al-sadid wa tanwir al-aql al-jadid min tafsir al-kitab al-majid]
(Tunis: Al-Dar al-Tunisiyyah lil-Nashr, 1984), 11/34.

40 Abti Muhammad Abd al-Hagqg ibn Ghalib ibn Abd al-Rahman ibn Tamam ibn Atiyyah al-Andalusi al-Muha-
ribi, Al-Muharrar al-wajiz f7 tafsir al-kitab al-aziz, ed. Abd al-Salam Abd al-Shafi Muhammad (Beirut: Dar al-
Kutub al-llmiyyah, 1st ed., 1422/2002), 3/450; Aba Hayyan al-Andalusi, Al-Bahr al-muhit (fi al-tafsir), ed.
Sidqt Muhammad Jamil al-‘Attar (Vols. 1 & 10), Zuhayr Jayyid (Vols. 2-7), and ‘Irfan al-‘Asha Hasstinah
(Vols. 8-10) (Beirut: Dar al-Fikr, 1420/2000), 7/42.

41 Al ‘Imran 3/39.

42 Abu ‘Ubayda, Majaz al-Qur’an, 1/91.

4 al-An‘am, 6/6.

4 Abu ‘Ubayda, Majaz al-Qur’an, 1/186.
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"rain™ is based on the principle of al-‘alagah al-mahalliyyah (the locational relationship),
wherein the location (i.e., the sky) is mentioned, but what is contained within that location (i.e.,
rain) is intended.* This rhetorical device, where the container is referenced while the contained
Is meant, is identified as an instance of al-majaz al-mursal.

As for the third type of figurative language: al-Majaz al-*Aqli (logical metaphor) refers
to a rhetorical device in which the meaning of an expression is understood figuratively not due
to linguistic conventions but rather due to a logical or intellectual connection. This type of fig-
urative language involves attributing an action to something that does not literally perform that
action, based on a logical relationship. It often entails assigning human qualities to inanimate
objects or abstract concepts, as well as attributing an action or event to an entity other than its
actual agent.*

This mode of expression was recognized by early scholars, and allusions to it were
made, but it was not until “Abd al-Qahir al-Jurjani that the concept was clearly defined and its
boundaries established.*’ In this context, Abii ‘Ubayda's understanding of the phenomenon of
al-majaz al-‘aqli and his references to it are of significant value. One of the most notable exam-
ples of this is found in the Quranic phrase {! = Jlll 5} ("and the day as something that makes
visible"), which appears in multiple instances.*® This phrase was interpreted by Abii ‘Ubayda
as an illustration of al-majaz al-‘aqli. Here, the "day" is metaphorically described as an entity
that enables visibility, even though it is not literally capable of such action. This interpretation
highlights the intellectual and logical underpinnings of the metaphor, rather than relying solely
on linguistic conventions. Here, the "day" is metaphorically described as an entity that enables
visibility, even though it is not literally capable of such an action. This interpretation empha-
sizes the intellectual and logical foundations of the metaphor, rather than relying solely on lin-
guistic conventions. According to Abii ‘Ubayda, the Arabs sometimes mention what should
grammatically be the object (maf'il) as the subject (fa‘il). In this usage, the "day" is not the one
who sees or shows, but rather the act of seeing occurs within its context. He argues that the
substitution of the subject (ism fa‘il) in place of the object (ism mafil) is a linguistic phenom-
enon observed in Arabic.*

In explaining this phenomenon, Abt ‘Ubayda did not neglect supporting evidence
through cross-references to other Quranic verses and Arabic poetry. To illustrate, a similar case
is found in the Quranic phrase {4l 4%e 4} ("in a contented life"), where the adjective radiya
(contented) 1s used to describe the life (‘isha), even though it is the individual experiencing the
life who is truly content, not the life itself. This usage reflects the same rhetorical device.>°

Furthermore, a parallel example is found in Arabic poetry, such as the line:

(2 Aais U 2l8) (So Layla slept, and my sorrow was dispelled). Here, the verb tajalla
(was dispelled) is attributed to the sorrow (hammi), even though it is the poet who experiences

4 al-Alusi, Rith al-ma'ant, 4/90; Muhyi al-Din ibn Ahmad Mustafa Darwish, I'rab al-Quran wa bayanuh (Homs:
Dar al-Irshad lil-Shu’un al-Jami’iyyah; Damascus and Beirut: Dar al-Yamamah and Dar Ibn Kathir, 4th ed.,
1415/1994), 10/229.

% See al-Jurjani, Asrar al-balaghah, 366-373; Sakkaki, Miftah al- ulim, 393-399; Muhammad b. ‘Abd al-
Rahman b. ‘Umar Jalal al-Din al-Qazwini, al-Idah fi ‘uliim al-balaghah, ed. Muhammad ‘Abd al-Mun‘im
Khafaji (Beirut: Dar al-Jil, n.d.), 1/90-92.

47 al-Ghil, al-Majaz fi al-Turdth al- ‘Arabi, 150; Mahdt Salih al-Samirra’1, al-Majaz fi al-balaghah al- ‘arabiyyah
(Damascus: Dar Ibn Kathir, 2015), 99-101.

4 Yiinus 10/67; al-Naml 27/86; al-Mu min 40/61.

49 Abu ‘Ubayda, Majaz al-Qur’an, 1/279. See also: Abii ‘Ubayda, Majaz al-Qur an, 2/96.

% See Abil ‘Ubayda, Majaz al-Qur an, 2/268.
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the relief, not the sorrow itself.>! This demonstrates the same figurative construction, where the
action is attributed to an entity other than its actual agent, highlighting the intellectual and met-
aphorical nature of such expressions.

In summary, Abu ‘Ubayda's analysis highlights the sophisticated ways in which Arabic
rhetoric employs al-majaz al-‘aqli to convey meaning through logical and intellectual connec-
tions. Abt ‘Ubayda's observations and interpretations align with, and likely even laid the
groundwork for, the views of later scholars in the fields of rhetoric (balagha) and Quranic exe-
gesis (tafsir). For example, later scholars such as ‘Abd al-Qahir al-Jurjant further developed the
concept of al-majaz al-‘aqli, refining its theoretical framework and expanding its application in
the analysis of Arabic texts. Al-Jurjant's works, particularly his discussions on nazm (the struc-
tural coherence of language) and metaphor, echo Abii ‘Ubayda's earlier insights, indicating a
continuity of thought.>? Similarly, exegetes such as Ibn ‘Atiyya, Aliist (d. 1270/1854), and lbn
‘Ashiir (d. 1393/1973) interpreted similar verses in their commentaries with metaphorical in-
terpretations based on the principles of al-majaz al-‘aql1.>

In some of the treatise on Arabic rhetoric, types of majaz beyond the classical tripartite
classification are also mentioned. One of these is the concept of “—aall sl (al-majaz bil-
hadhf), which refers to a specific type of metaphorical expression achieved through omission.
Abu ‘Ubayda also made significant identifications regarding this concept. Al-majaz bil-hadhf
in Arabic rhetoric denotes a metaphorical expression achieved by intentionally omitting a word
or phrase that is grammatically or logically necessary for the structure of the sentence. Despite
this omission, the meaning is still implicitly understood by the listener or reader.

This rhetorical device shares common features with the other types of majaz mentioned
earlier. However, we specifically highlight this type here as Abai ‘Ubayda points to this usage
in dozens of instances.> One of the most famous examples of this is the Quranic expression
{438 s} ("Ask the town™)®® Aba ‘Ubayda frequently cited this verse as evidence in his dis-
cussions, using it to illustrate this concept.

To describe this type, Abt ‘Ubayda used expressions such as "_aidall Slse o jlas"
(majazuhu majaz al-mukhtasar) and "48 secadl jaisdl Slae o jlas" (majazuhu majaz al-
mukhtasar al-mudmar fihi), among others. These phrases indicate a form of majaz character-
ized by brevity and implied meaning. The phenomenon he explained with such expressions can
be found in some rhetoric books under an independent classification, reflecting its significance
in the study of Arabic rhetoric.>®

1 Aba ‘Ubayda, Majaz al-Qur an, 1/279.

52 Abi Bakr ‘Abd al-Qahir b. ‘Abd al-Rahman b. Muhammad al-Jurjani, Dal@'il al-ijaz fi ilm al-ma'ant, ed.
Mahmud Muhammad Shakir Aba Fahr (Cairo: Matba’at al-Madani; Jeddah: Dar al-Madani, 1413/1992),
1/463-464. See also: Muhammad Muhammad Aba Musa, Khasa'is al-tarakib: Dirasa tahliiyyah li-masa'il
ilm al-ma'ant (Cairo: Maktabat Wahbah, n.d.), 152.

53 Ibn Atiyyah, Al-Muharrar al-wajiz, 3/130; al-Aliist, Rith al-ma’ani, 6/146; lbn Ashiir, Al- Tahrir wa al-tanwir,
11/227.

% Abii ‘Ubayda, Majaz al-Qur’an, 1/47, 126, 247, 297; 2/98, 113, 116-117, 142, 168, 226.

% Yisuf 12/82.

% Tbn Abi al-Isba‘ al-‘Adwani, Tahrir al-tahbir fi sind ‘at al-shi‘'r wa al-nathr wa bayan 1 jaz al-Qur’an, ed. Dr.
Hifni Muhammad Sharaf (Cairo: The Arab Republic of Egypt - Supreme Council for Islamic Affairs - Com-
mittee for the Revival of Islamic Heritage, n.d.), 613; Ahmad b. Mustafa, al-Maraghi, ‘Ulim al-balaghah: al-
Bayan, al-ma ‘ani, al-badi * (Beirut: Dar al-Kutub al-‘Tlmiyyah, 1993), 290; ‘Abd al-Muta ‘al, al-Sa‘1d1, Bughyat
al-idah li-talkhts al-miftah fi ‘uliim al-balaghah (Cairo: Maktabat al-Adab, 1426/2005), 3/534.
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In conclusion; when all the analyses discussed above are taken into account, the claim
that Abli ‘Ubayda did not use the term majaz (figurative language) within the framework of a
haqiqa-majaz (literal-figurative) dichotomy, or that he did not understand majaz as the opposite
of haqiqa, loses its validity.

Abu ‘Ubayda's understanding of rhetorical elements and his contributions to the disci-
pline of rhetoric extend far beyond the confines of figurative language and its types. On the
contrary, he identified topics that would later be addressed in various branches of rhetoric and
employed the umbrella concept of majaz to explain them as well.

One of the most striking examples of this is his treatment of (4 ga s Lee aledin) = 5 )3)
the rhetorical purposes of interrogative expressions beyond their literal meaning. In other
words, "deviation of an interrogative expression from its primary, literal purpose." Abu
‘Ubayda observed that interrogative particles are often used without the intent of asking a ques-
tion, and he explained the intended meanings within their contextual usage. For instance, he
analyzed cases where interrogative expressions, such as those using “hal” (Js) or “ma” (%) or
“a-laysa” (=1 ) serve rhetorical purposes like affirmation, negation, astonishment, or emphasis,
rather than posing literal questions.®’

The issue we have explained above is generally analyzed in one of the main branches
of Arabic rhetoric: ‘ilm al-ma‘ani. Like the previous topic, the concept of "bringing forward
and delaying" (L2l s an&ll), which is studied within the scope of al-Ma‘ani, is another stylistic
device addressed by Abii ‘Ubayda, as he says (L3 5alls 238l jlas s 3la).%8 Abfi ‘Ubayda's anal-
ysis of this phenomenon demonstrates his keen awareness of how syntactic structures can in-
fluence meaning and impact in Arabic rhetoric.

The last noteworthy topic is Aba ‘Ubayda's identification of “shifting in discourse"
(&), which falls under the scope of al-Badi® (the branch of rhetoric dealing with embellish-
ments and stylistic innovations). This phenomenon refers to a shift in the mode of address or
perspective within a sentence or context, such as transitioning from the second person to the
third person or from singular to plural. Abii ‘“Ubayda recognized this rhetorical device and its
role in creating dynamic and engaging discourse.*® His observations on this topic highlight his
ability to identify subtle yet powerful rhetorical techniques that enrich the texture of language.
There are many other examples, but given the limitations of this study, these are limited to
these.

Another matter to be mentioned regarding the relationship of Majaz al-Qur’an with lit-
erature and rhetoric is citation of poetry. Abii ‘Ubayda's most frequently used method in ex-
plaining unusual words, linguistic analyses (related to morphology and syntax), and the forms
of expression we mentioned above, and in verifying their accuracy, is citation of poetry.

Abt ‘Ubayda's extensive transmission of poetry demonstrates his mastery of Arabic lit-
erature and his utilization of the literary accumulation of his time.

Some of the poems he cites as evidence are from pre-Islamic poets who authored
mu'allagat such as Labid bin Rabia (d. 40/660), Tarafa bin Abd (d. 564 AD), Nabigha al-
Dhubyani (d. 604 AD), and A'sha Maymun bin Qays (d. 7/629), while others are from poet
companions like Abbas bin Mirdas and Hassan bin Thabit (d. 60/680), and some are from
Umayyad period poets like Farazdaq (d. 114/732) and Ahtal (d. 92/710).

5 Abi ‘Ubayda, Majaz al-Qur’an, 1/35, 183-184.
% Abi ‘Ubayda, Majaz al-Qur’an, 2/15.
% Abi ‘Ubayda, Majaz al-Qur’an, 1/23, 252.
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3. Majaz al-Qur'an and the Tafsir

Abu ‘Ubayda's Majaz al-Qur'an, is one of the early significant representatives of lin-
guistic exegesis (lugavi tafsir) that approaches the Qur'an from the perspective of linguistic
sciences. As explained in previous sections, this work makes notable contributions to the un-
derstanding of Qur'anic vocabulary and the grammatical analysis of its words and sentences.
Abid “Ubayda does not limit himself to the lexical meanings of words; in a considerable portion
of his analyses, he also addresses the contextual meanings (siyaq) that words acquire based on
their usage in specific Qur'anic passages.®® This demonstrates that Majaz al-Qur'an engages
deeply with the practice of exegesis (tafsir). His contributions to contextual meaning are directly
related to the concept of ta'wil, which is a fundamental element of the discipline of tafsir in
determining the intended meaning of the text.

In addition to his linguistic approaches, one of the most notable methods Aba ‘Ubayda
employs in his exegesis is the interpretation of the Qur'an by the Qur'an itself (tafsir al-Qur'an
bi-1-Qur'an). This approach positions his work as a dirayah tafsir (rational exegesis) that con-
siders the Qur'an's internal coherence. There are numerous clear examples where he explains
one verse by referencing another, both in terms of word usage and in matters directly related to
creed and belief.* Although his exegetical views have been subject to criticism by later com-
mentators®? he remains one of the early exegetes whose opinions are frequently referenced and
considered in the field of Qur'anic exegesis.

While his focus on lexical explanations is initially striking, there are also many instances
where he explains the intended meaning of entire sentences or discusses the legal and theolog-
ical implications derived from them. In these cases, he occasionally touches on jurisprudential
(fight) and theological (‘agidah) issues.®®

Another valuable aspect of his work, which is also connected to linguistics, is his atten-
tion to Qur'anic recitations (qira’at). He provides explanations (tawjih) for different recitation
styles, including even irregular (shadh) recitations, and analyzes them grammatically.®*

One of the most prominent features of Majaz al-Qur'an is Aba ‘Ubayda’'s use of Arabic
poetry and proverbs as evidence (istishad). His application of “Ulam al-Qur'an (Qur'anic stud-
ies) and his mention of principles that can be considered part of tafsir methodology are also
noteworthy. Additionally, his inclusion of historical information about the pre-Islamic
(Jahiliyyah) period to aid in understanding certain verses is highly valuable.

A striking aspect of his use of historical knowledge is that he does not provide chains
of transmission (isnad) for the information he cites. Relatedly, it is worth noting that he rarely
transmits Prophetic traditions (hadith) or the opinions of the Companions (Sahabah).

Regarding his approach to narrations, it is important to highlight the following: In the
introduction to his work, he emphasizes that the Qur'an was revealed in clear Arabic and con-
tains no non-Arabic words or expressions. At first glance, this might seem like a minor detail
or a response to contemporary debates about the language register of the Qur'an. However, in

80 Abi ‘Ubayda, Majaz al-Qur an, 1/129, 215, 246, 334, 2/63, 113.

61 Aba ‘Ubayda, Majaz al-Qur an, 1/146, 2/134, 149, 194.

62 See Abii Ja‘far Muhammad b. Jarir al-Tabari, Jami ‘ al-bayan ‘an ta’wil ay al-Qur’an, ed. ‘Abd Allah b. ‘Abd
al-Muhsin al-Turki (Cairo: Dar Hajar lil-Tiba‘ah wa al-Nashr wa al-Tawzi‘ wa al-1'1an, 1422/2001), 7/279.

83 See Abi ‘Ubayda, Majaz al-Qur’an, 1/68; 2/132.

64 Abi ‘Ubayda, Majaz al-Qur an, 1/155, 174, 204; 2/137, 234.
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our view, this emphasis signals the methodological approach he adopts in his exegesis. Abi
‘Ubayda concludes this discussion by asserting that the Qur'an, like the speech of the Arabs,
has various grammatical structures (i ‘rab), rare expressions (gharib lafz), and different levels of
meaning, and that understanding the Qur'an requires mastery of the Arabic language. This em-
phasis on the Arabic language also tacitly implies that there is no need for a narrative back-
ground. Indeed, in his work, he avoids using marft" narrations (attributed to the Prophet), the
opinions of the Companions and Successors, or reports about the occasions of revelation (ashab
al-nuzal). The narrations he does use are exceptional and are cited only as evidence to explain
specific words in the verses, rather than as a primary exegetical tool.®® This has been one of the
points of criticism against him. For this reason, Abai ‘Ubayda's Majaz al-Qur'an can be de-
scribed as an attempt to “a narration-Free exegesis”.

In an era when Islamic sciences were predominantly based on narrations (riwayah), Abi
‘Ubayda'’s so-called "narration-free exegesis" can indeed be seen as a significant challenge. At
a time when exegetical activities were heavily reliant on transmitted reports, Abl ‘Ubayda's
attempt to offer an alternative approach positioned him as one of the pioneers of the dirayah
(rational) school of exegesis.

However, this bold challenge also made him the target of criticism, particularly for en-
gaging in what was perceived as "interpretation based on personal opinion" (tafsir bil-ra’y). He
faced considerable critique from various quarters. Among his critics were also leading figures
of the narrative (Riwayah) exegesis school—such as al-Tabar1 ®® (d. 310/923)—who composed
his tafsir primarily based on transmitted reports (riwayah) but with elements of reasoned anal-
ysis (dirayah). Additionally, leading scholars in the field of linguistic sciences, such as al-Far
ra’ (d. 207/822), al-Nahhas (d. 338/950) and al-Zajjaj (d. 311/923), also criticized his meth-
0ds.%’

Conclusion

Abt ‘Ubayda Ma‘mar ibn al-Muthanna's work, Majaz al-Qur'an, holds significant rep-
resentative value for understanding the interrelations among Islamic sciences during the com-
pilation period. Despite all criticisms, Majaz al-Qur'an, thanks to its rich linguistic contribu-
tions, remains an indispensable work in the fields of Arabic language, rhetoric (balaghah), and
Qur'anic studies in later periods.

The structure and content of Majaz al-Qur'an reflect the state of exegetical and linguistic
studies in the second century AH. Although terminological advancements were limited during
this period, Abli “Ubayda's profound understanding of Arabic grammar and the diversity of
rhetorical styles and usages in balaghah provided valuable insights that illuminated the path for
later scholars. Indeed, subsequent scholars refined and classified the diversity he identified un-
der the umbrella term “majaz”, thereby advancing linguistic research, rhetoric, and other related
disciplines.

Abii ‘Ubayda's contributions—ranging from the analysis of isti‘arah (metaphor) and
majaz mursal (non-literal usage) to the identification of al-iltifat (shifting in discourse)—are
among the foundational principles that shaped the science of Arabic rhetoric later on. His work

8 Abii ‘Ubayda, Majaz al-Qur’an, 1/57, 77.

% See al-Tabari, Jami ‘ al-bayan, 1/184, 7/1278-279.

67 Abii Zakariyya al-Farra’, Ma ani al-Qur ‘an, ed. Ahmad Yiisuf al-Najjati, Muhammad ‘Alf al-Najjar et al. (Ca-
iro: al-Dar al-Misriyya lil-Ta’lif wa al-Tarjama, n.d.), 1/8, 89; Abu Ja'far al-Nahhas, I'rab al-Qur'an, ed. ‘Abd
al-Mun'im Khalil Ibrahim (Beirut: Muhammad ‘Ali Baydin Publications, Dar al-Kutub al-‘limiyya,
1421/2000), 1/42; al-Zajjaj, Ma'ani al-Qur'an wa i'rabuhu, 1/67, 298.
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not only laid the groundwork for later scholars but also demonstrated the depth and sophistica-
tion of his understanding of rhetorical devices. His studies represent a critical link in the evolu-
tion of Arabic linguistic and exegetical thought, bridging early conceptualizations with the so-
phisticated theoretical developments of later periods.

This article analyzed Abu ‘Ubayda’s usage of the term majaz (figurative expression),
demonstrating that he employed it in a broader sense than its later, more narrowly defined
meaning in the science of rhetoric (‘ilm al-baldagha). Through this term, he sought to examine
various linguistic forms and modes of expression in the Qur’an that deviate from conventional
usage. His analyses not only contributed to foundational studies in morphology (sarf) and syn-
tax (nahw), but also laid the groundwork for the later establishment of balagha as an independ-
ent discipline. Furthermore, this article refuted certain scholars’ claims that Aba ‘Ubayda did
not understand majaz within the majaz-haqiga (figurative-literal) dichotomy, providing coun-
terexamples that substantiate the contrary.

Abii ‘Ubayda’s contributions to the field of Qur'anic exegesis, as exemplified in his
work Majaz al-Qur'an, can be delineated through several key methodological and interpretive
features. Firstly, he adheres to the dirayah (rational) approach to exegesis, grounding his inter-
pretations in Arabic linguistic data and frequently citing Arabic poetry as evidentiary support.
A distinctive aspect of his methodology is his reliance on the principle of interpreting the Qur'an
by the Qur'an itself (tafsir al-Qur'an bi-1-Qur'an), which underscores a cohesive and intra-textual
understanding of the scripture.

Furthermore, Abai ‘Ubayda extends his analysis beyond the lexical meanings of words
to elucidate their contextual significations (siyaq), thereby offering a more nuanced interpreta-
tion that accounts for the semantic and rhetorical dimensions of the text. He also engages in
comprehensive sentence-level analysis, explicating not only the intended meanings of Qur'anic
verses but also the legal and theological rulings (ahkam) derived from them. His exegetical
framework is further enriched by the incorporation of principles from ‘Ulim al-Qur'an
(Qur'anic sciences), reflecting a multidisciplinary approach to interpretation.

Additionally, Abu ‘Ubayda’s treatment of variant Qur'anic recitations (qira’at) demon-
strates a sophisticated integration of exegetical and linguistic sciences, highlighting the inter-
play between textual analysis and philological inquiry. One of the striking conclusions of this
article is this: Aba ‘Ubayda’s deliberate omission of narrations (riwayat) positions his work as
an innovative attempt to develop a "narration-free exegesis”, distinguishing it from traditional
exegetical methods that heavily rely on transmitted reports. Collectively, these features under-
score Abii “Ubayda’s distinctive approach to Qur'anic exegesis and his substantial contributions
to the intersecting domains of linguistic and exegetical scholarship.
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