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Oz

Anadolu cografyasinda 13. yiizyildan 20. yiizyilin ilk ¢eyregine kadar manzum bir kimlik
inga etmis olan tasavvuf edebiyati, baglangicindan giintimiize insan merkezli bir yaklagimla
“insan-toplum” ve “insan-agkin varlik” arasinda bir bag kurma gayretine hizmet etmistir. Bu
anlayisin son temsilcilerinden biri de Kur’4n, hadis, tefsir, fikih, keldm, tasavvuf, edebiyat, hat
gibi sahalarda eserler vererek kendinde bulunan ¢ok yonlii kimlik sahasini beslemis olan Siitliice
Hasirizade Tekkesi seyhi Mehmed Elif Efendi (6. 1927)’dir. Onun bu ¢ok yonlii kimligi ve onu
besleyen toplumsal yapi ile muhtevanin, siirlerindeki izdiigiimiinii ortaya koymak ¢aligmanin
temel amacidir. Miellifin toplumsal konular1 6ne alan igerik yaklagimi, sadece Divdn’indaki
siirleri cercevesinde tetkik edilecektir. Bunun yaninda seyhligi disinda kalan sair, hattat,
Mesnevihan, miiverrih, kitip, medrese miidiirii ve Meclis-i Megdyih Bagkanlig: gibi digadoniik
sosyal rollerini de besleyen toplumun, hangi giindemlerle onun siirine yansidig: dikkatlere
sunulacaktir. Ingilizcede direkt kargili1 olmayan Arapga ve Fars¢a 6zel isim ve terminolojiler,
orijinal dillerinden ¢eviri yazi alfabesi kullanilarak aktarilmiglardir. Caligmamazla, tekke siirinin
temsilcilerinden biri olan Mehmed Elif’in ¢ok yonlii tarafi ve siirlerinin topluma doniik yaninin
ortaya konulmasi, dil ve edebiyat disiplinlerinin yaninda sosyolojik temelli sahalara da 6nemli
bir malzeme destegi saglanacaktir.

Anahtar Kelimeler: Tasavvuf Edebiyati, Tekke ve Tasavvuf Siiri, Mutasavvif, Digad6niik
Sair, Elif Efendi.

Abstract

Sufi literature, which developed a verse identity in Anatolian geography from the 13th
century to the first quarter of the 20th century, served the effort to establish a connection
between “human-society” and “human-transcendent being” with a human-centered approach.
One of the last representatives of this tradition is Sheikh Mahmad Elif (d. 1927), the sheikh of
Sutluce Hasirizadah Tekkah, who nurtured his multifaceted identity field by producing works
in fields such as the Qur’an, hadith, tafsir, figh, kalam, sufism, literature and hat (calligraphy).
The main purpose of the study is to reveal this multifaceted identity of his and the social stru-
cture and content that nourish him in his poems. The author’s emphasis on social themes will
be analysed only within the framework of his poems in Diwan. In addition, it will be brought
to attention which agendas of the society, which nurtures its extroverted social roles such as
poet, hattat (calligrapher), Masnawihan (person who teaches Masnawi), muverrih (person who
calculates dates with ebced calculation), scribe, madrasa director and Presidency of the Majlis-i
Meshayih, which are outside of its sheikhdom, are reflected in his poetry. Arabic and Persian
proper names and terminologies that have no direct equivalents in English were transferred
from their original languages using transcription alphabets. With our study, the multifaceted
side of Mahmad Elif, one of the representatives of the tekkah poetry, and the revealing of the
social aspect of his poems will provide important material support to sociologically based fields
as well as language and literature disciplines.

Keywords:Sufi Literature, Tekkah and Sufi Poetry, Sufi, extroverted poet, Sheikh Elif.
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Introduction

ost products in the field of language and literature aim to fulfill
Martistic purposes, while some serve a human and society-centered
realm. The fundamental existence of this effort can be framed semantical-
ly as the perception of identity, which can be defined as a set of features
that distinguish a person from others and shape that individual. Indeed,
identity is one of the most crucial structural elements that ensure the
continuity of an individual’s self-perception. These elements replace the
social categories in one’s cognitive structure through behaviors, which
are the individual’s extroverted actions. In this context, identity can also
be explained as the state of thinking about oneself and society about the
actions one performs or will perform, along with a social meaning." For
instance, this situation can be observed in an individual’s response to the
question “I am a chef, therefore I cook.” An individual who has formed
their identity in this way is motivated by the urge to perform an action
that concerns the outside world. In this aspect, the identity possessed by
the individual is at the very center of their action-oriented performance.
The changing dynamics of society, human resources and needs push
individuals to determine a role field suitable for this dynamic structure
with the skills they possess. By adopting an attitude in light of the knowle-
dge and experiences they have or acquire within their role, they translate
this process into behavior in response to societal needs. For some, this
situation represents consumption, while for others, it is an act of pro-
duction on behalf of society.? This outward-facing role field transforms
into a multi-faceted identity due to factors such as different human ty-
pes, the expectations of the times, and the individual’s skill centers. The
social impact they make in a limited area that achieves a much broader
target audience, influence, and depth. These people who can be defined
as intellectuals or enlightened people sometimes cannot serve the social
benefit mentioned above.?

1 Edibe Sbzen, “Sosyal Kimlik Kavramr’nin Sosyolojik ve Sosyal Psikolojik Bir Incelemesi”,
Istanbul Sosyolojik Arastirmalar Dergisi 23 (September 2011), 93-94.

2 Erol Giingdr, Sosyal Meseleler ve Aydinlar (Istanbul: Otiiken Negriyat, 2011), 242.

3 Kenan Tazefidan, “Serif Mardin’in Eserleri Uzerinden Entelektiieller ve Ideolojiler: Sosyolojik
Bakis Agisinin Giiciine Dair Kigisel Bir izah” Akademik Yaklagimlar Dergisi 14 (December 2023), 725.
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One of the disciplines that undoubtedly serves this multi-faceted
identity structure in every era is literature. By encompassing the aest-
hetic dimensions of life, literature enables individuals to express their
multidisciplinary nature through their works. The material revealed
sometimes captures the attention of society rather than the individu-
al.* This approach, which considers social structure, is evident in many
branches of literature, including poetry. The social content that enters
the poetic structure, directly or indirectly, gains a different impact and
scope through the poet’s multifaceted identity.

Sufi literature, which makes human and society the subject of its po-
etry, has continued its course in Anatolian geography for centuries with
the motivation to guide individuals and complete their spiritual fulfill-
ment. The journey that began with Ahmad Yasaw1 (d. 562/1166) in the
12th century mixed with the Anatolian essence in the 13th century, ga-
ined new environment, momentum and appearance and continued its
existence within an institutional framework until the first quarter of the
20th century with sufis of different temperaments and understandings.
Sufi literature, which includes not only sufism but also religious doct-
rines and social events recorded in the daily life of society, addresses a
broad human resource with different forms and shapes by following the
essence and meaning rather than form and appearance.

The language and culture in the material used, with content that
possesses value systems, have made sufi literature and its specific po-
etry one of the carriers of national value. One example of this effort is a
sufi named Sheikh Mahmad Elif, who came from Egypt to Istanbul and
is the 5th generation representative of a family known as Hasirizadah.®
Sheikh Elif, besides being the leader of a religious community, served
both his poetry and the society he witnessed through the many skills and
formations he possessed. His poems have a feature that reflects the soci-
al structure of the period he lived in different aspects. Emphasising the
real side of life with his poems has increased our attention on the poet.
The special information about the period the poet lived in, his personal
life and his environment between the verses has enabled us to put this
person at the centre of our study.

4 Siikrii Unalan, Dil ve Kiiltiir (Ankara: Gazi Universitesi Yaynlari, 2002), 122.
5 Hussein Wassaf, Safina-yi Awliya (Istanbul: Seha Negriyat, 1990), 1/355.
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1. The Multifaceted Identity of the Poet

Tracing the origins of Sheikh Elif’s broad formation structure and the
factors nurturing his multifaceted identity back to his childhood years
is appropriate. With the support and sensitivity of his first teacher and
sheikh, his father Sheikh Ahmad Muhtar (d. 1319/1901), he was intro-
duced to various disciplines by notable scholars of his time at an early
age. Among these scholars are Nagshbandi sheikh and Masnawi reciter
Sheikh Husam ad-din (d. 1280/1864), who taught him the Basmala and
Elifba lessons; Mr. Faiq, Mr. Hafiz Ibrahim, Mr. Hadimi Ahmad Hulusi,
Mr. Ahmad Nuzhat, Mr. Hafiz Sakir, and President of the Council of
Education Mr. Haydar, from whom he benefited in areas such as the
Qur’an, figh, tafsir, hadith, kalam, sufism, Arabic, and Persian.°®

His sufi life, the most intense experiential state in his life universe,
also played a part in forming his multidisciplinary identity. He would
later become the last sheik of the Sa‘diyya Tekkah in Sutluce, where he
was born, and would carry out this duty until the year 1925, when the
tekkahs were closed. Besides Sa‘diyya, he received Sazali training from
his father and Mawlawiyya training from Sheikh ‘Osman Salah ad-din
(d. 1304/1887), the sheik of Yenikap:1 Mawlawi Tekkah. Additionally,
Sheikh ‘Omer es-Saglabi of the Saybani order, who visited Istanbul from
Damascus, also presented Sheikh Elif with his order’s authorization, suc-
cession, sikkes, and khirqa.” From these statements, we can understand
that Sheikh Elif was spiritually commissioned with Sazaliyya, Mawlawiyya
and Saybaniyya besides the Sa‘diyya tariqat. The convergence of these
spiritual paths, which have different temperaments and human resour-
ces, in his spiritual identity must have made his human formation more
inclusive. Indeed, during his time as sheik the Sutluce Tekkah experien-
ced its most glorious period, with intellectual accumulation, moral ex-
cellence and artistic appreciation. It attracted considerable interest from

6 Ibni’l-Emin Mahmud Kemal Inal, Son Aswr Tiirk Sairleri (Ankara: Atatiirk Kiiltiir Merkezi
Yayinlari, 1999), 1/440; Sadik Albayrak, Son Devir Osmanii Ulemas: (Istanbul: Medrese Yayinevi,
1996), 3/152.

7 Hiir Mahmut Yiicer, Seyh Sa‘deddin Cebéavi ve Sa‘dilik (Istanbul: Insan Yayinlari, 2010), 210;
Hiiseyin Kurt, Elif Efendi, Hayati, Sanati, Eserleri ve Tasavvufi Goriisleri (Ankara: Ankara
Universitesi, Sosyal Bilimler Enstitiisii, Doktora Tezi, 2003), 86-87; Inal, Son Aswr Tiirk Sairleri,
1/440.
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the broad public masses, the education community of the time, artistic
humans, and administrative officials.?

Besides his sufi identity, Sheikh Elif’s early youth involvement in
calligraphy with the famous calligraphers of his time, Mr. Zaki Dede (d.
1298/1881) and Mr. Raqim (d. 1310/1893) and his self-improvement in
this area, reveal his talent in calligraphy. Thus, some of his works have
reached us as author calligraphy. He is the author of many calligraphic
works, as well as poetic-dated panels and inscriptions found in various
sections of the Tekkah in Sutlce, where he served as sheikh.’

His interest in architecture and design is also noteworthy. His interest
in architecture and design is also noteworthy. Some of the plans and de-
signs of the Tekkah in Siitliice are, in fact, attributed to him. During the
periods when the Hasirizadah Tekkah in Sutluce underwent reconstru-
ction, repair and renovation, the drawings and architectural layouts of
the buildings associated with the tekkah were personally carried out by
Sheikh Elif. This clearly reflects his sustained engagement and technical
aptitude in the field of architecture.'

From his early days, Mahmad Elif has been in contact with the Mawlaw1
order, a school of wisdom in which literature and music have always
been important. This structure, which specializes in art and especially
music, also supported the presence of a distinguished community inc-
lined towards this direction." Sheikh Elif can be counted among those
who benefited from this. The fact that some of the poems he wrote in
Turkish were composed reveals his identity as a lyricist in tekkah music."

His scholarly qualification as a scholar manifested in two ways: one
as a discourse scholar. A broad group of distinguished individuals atten-
ded and benefited from his Masnawi lessons, which could be conside-
red outside the context of his tariqat discourse. The fact that he granted

8 Yiicer, Sa‘dilik, 210-211.

9 Inal, Son Asir Tiirk Sairleri, 1/440; Baha Tanman, “Hasirizdde Tekkesi”, TDV Islim Ansiklopedisi
(Ankara: TDV Yayinlari, 1997), 16/384; ibnii’l-Emin Mahmud Kemal Inal, Son Hattatlar
(Istanbul: MEB Yayinlari, 1970), 816.

10 Nihat Azamat, “Elif Efendi, Hasirizide” TDV Isldm Ansiklopedisi (Ankara: TDV Yayinlart,
1995),11/38.

11 Sermin Barihiida Tanrikorur, “Mevleviyye” TDV Isldm Ansiklopedisi (Ankara: TDV Yayinlari,
2004), 29/473.

12 Sadettin Niizhet Ergun, Tiirk Miisikisi Antolojisi (Istanbul: Istanbul Universitesi Edebiyat
Fakiiltesi Yayinlar1, 1942), 708.
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authorization to skilled individuals also proves his competence in this
subject.” In one of his poems in his Diwan, he mentions that he taught
Masnawi, consisting of six books, many times over forty years."* The
well-known sufi and sufi historian Hussein Vassaf mentions that, besides
Masnawr, he taught books related to hadith and sufism such as Buhari-i
Serif, Samail-i Sarif, el-Futiuhat-1 Makkiye, Fusiis al-Hikem, and et-Tuhfe
al-Mursele and shares the information that his teaching sessions were very
high-level.’* Many sources that mention Sheikh Elif state that he consul-
ted and sought solutions to problems with many people through these
meetings and preferred a reasonable and gentle style in his interactions.'®

His scholarly qualification also manifested in the works he authored.
He wrote fourteen works in Arabic, Persian and Turkish, mainly on reli-
gion and sufism, including topics such as the Qur’an, hadith, tafsir, figh,
kalam, sufism, and literature.” His works have a formation that prioritizes
teaching rather than art and aesthetics. The scholarly aspect of his works
has been discussed in many references, and he was later promoted to
Misile-i Sulaymaniyah,'® one of the indicators of scholars’ degrees. This
title allowed him to join those who prepare students for higher education.

The state service duties Sheikh Elif performed at certain periods of
his life are also part of his multifaceted identity background. Among the
various positions he held are clerkship at a military court, judiciary offi-
cial, lecturer, and finally, the presidency of the Majlis-i Meshayih, which
served to supervise the tekkahs administratively and socially.”® Several
instances of his experiences in these roles are reflected as content in some
archive records and his poems. Examples related to the subject will be
addressed in the second part of the article, so the information provided
here is considered sufficient for now.

Growing up in an environment suitable for and curious about art,
it was inevitable for Sheikh Elif to engage in poetry. The interest of his

13 Yiicer, Sa‘dilik, 211.

14 Murat Ayar, Hasirizdde Mehmed Elif Efendi ve Divani (Ankara: flahiyat Yayinlari, 2024), 148.
15 Wassaf, Safina-yi Awliyd, 1/364-365.

16 Yucer, Sa’dilik, 210.

17 Ayar, Elif Divim, 11.

18 It is the first madrasah in the Ottoman education model that prepared students for higher
education.

19 Albayrak, Osmanli Ulemas: (Istanbul: Istanbul Biiyiiksehir Belediyesi Yayinlari, 1996), 256.
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Tekkah environment, the teachers he studied with, and the previous sufis
in this field must have kept his curiosity alive. Therefore, it would not be
wrong to highlight his poet identity as one of his strongest outward-facing
aspects. Besides his Diwan, where he compiled his poems, there are also
poems written with the pen name Elif on the inscriptions and panels in
the Tekkah.” Like other sufi poets, he stated that his poems did not serve
the purpose of making art and that therefore rhetorical manifestations
should not be sought in them:

Divan-1 eg’ar-1 belagat sanmasun ihvanimiz

Sultan-1 ‘agk-1 vahdetin menstridir divanimiz?*!

(Diwan, I. Section, Ghazal 1/1)

2. The Poet’s Society Mirror Poems

Some of the poems in Sheikh Mahmad Elif’s Diwan, in which he
collected his poems, contain examples that projection and reflection
of the society showing the reality of the time. Therefore, his concern
for message and meaning is far ahead of the ideal of making art. Being
a sufi, he has many poems with religious and sufi themes and didactic
formations, but a small number of poems reflect the real politics of the
society by holding a mirror to the era in which he lived. In both subject
centers, to make his message more effective and authentic, he included
a wide variety of human types, who were living in different eras, as di-
rect or indirect subjects in his poetry. These people existed in society
with their positive or negative achievement values and gained meaning
within this social structure.

In his poems, ‘Abd al-Qadir Gaylani (d. 561/1166) [founder of the
Qadiriyya], ‘Abd al-Vahid Celebi (d. 1325/1907) [ Mawlawi Sheikh], ‘Abd
al-Hamid II [Ottoman sultan], Hazrat Adam [First human and prophet],
Sheikh Ahmad Muhtar [Elif’s father], Hazrat ‘Ali (d. 40/661) [Fourth Islamic
Caliph and son-in-law of the Prophet], Ashab-1 Kahf [ The Companions
of the Cave], Asiya [Pharaoh’s wife who believed], Belkis [Queen of
Sheba], Baydawi (d. 685/1286) [Commentator, theologian and jurist],

20 Tanman, “Hasirizdde Tekkesi”, 16/385-386.
21 “Our brothers should not regard this book in which we have collected our poems as a rhe-
torical skill for they are the decree of love that expresses unity.”
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Hazrat Bilal (d. 20/641) [Sahabi], Gabriel [one of the four great angels],
Diogenes [Greek philosopher], Hazrat Abu Bakr (d. 13/634) [First Islamic
Caliph], Abu Sufyan (d. 31/651-52) [Sahabi], Plato [ Ancient Greek phi-
losopher], Ayyib [Prophet famous for his patience], Fatima [ Daughter
of Sheikh Elif], Fatima al-Zahra (d. 11/632) [Daughter of the Prophet],
Fatma Sultan [Daughter of Sultan Murad V], Ferhat [Male protagonist
of the story Husrev u $irin], Pharaoh [a cruel ruler who lived during the
time of Moses], Hazrat Hassan (d. 49/669) [grandson of the Prophet],
Hassan Ali al-Shadhili (d. 656/1258) [founder of the Shadhiliyya sect],
Mr. Hassan Tawfiq [a writer to whom Sheikh Elif wrote a commentary
and an afterword to two of his works], Hemdem Celebi (d. 1275/1859)
[Mawlawi Sheikh], Sheikh Hussam ad-din (d. 1317/1900) [Magnawihan],
Hazrat Hussein (d. 61/680) [grandson of the Prophet], Mr. Hussein
Husnu [son of Tiryaki Hassan Pasha, who is buried in Unye], Avicenna
(d. 428/1037) [Islamic philosopher and physician], Hazrat Abraham
[Prophet], Abraham Barade [Shadhiliyya sheikh], Hazrat Isa [ Prophet
Jesus], Ishak Jamal ad-din Karamani (d. 933/1527) [Halwati Sheikh],
Layla [female protagonist of the story of Layla and Majnun], Majnin
[male protagonist of the story of Layla and Majntn], Hazrat Maryam
[Mother of Jesus], Mawlana Jalal ad-din-i Rami (d. 672/1273) [Sufi and
Islamic thinker], Hazrat Muhammad (d. 11/632) [ The last prophet],
Muhy ad-din Ibn ‘Arabi (d. 638/1240) [Sufi and Islamic thinker], Hazrat
Moses [Prophet], Mr. Nejip [Kadi of Rhodes, poet and literary figure,
whose poetry collection Sheikh Elif wrote a introduction letter], Nimrod
[Cruel ruler], Hazrat Noah [ Prophet], ‘Osman Salah ad-din (d. 1304/1887)
[Mawlaw1 Sheikh ], Sa‘d ad-din al-Jibawi (d. 575/1180) [founder of the
Sa‘diyya sect], Salman al-Farisi (d. 36/656) [the first Iranian Companion
to convert to Islam], Sultan Murad V (d. 1321/1904) [Ottoman Sultan
], Hazrat Solomon [Prophet], Sulayman Sitki (d. 1258/1843) [Sa‘diyya
Sheikh ], Shaddad [the famous Yemeni ruler who built the vineyards of
Irem], Shams-i Tebrizi (d. 645/1247) [Mawlana’s conversation sheikh],
Uwais al-Qarani (d. 37/657) [a Yemeni ascetic who lived in the time of
the Prophet but never saw him], Hazrat Joseph [Prophet].?

22 Ayar, Elif Divim, 62-64.
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Sheikh Elif, who grew up in a religious and sufi environment from an
early age and whose life was shaped accordingly, is also a witness to the
people, society and time in which he lives. He adopts an attitude towards
life that is not introverted but rather extroverted, but with restraint. The
emotion-centered gains of a poet living in society can be easily seen in the
shares he gives through individuals. For example, the love of a member
of an ummah in the poems he wrote for his prophet; the love for the Ahl
al-Bayt in the poems he wrote for”® Hazrat Ali,* Hazrat Fatima® and their
sons Hazrat Hassan and Hussein;? the sorrow of a child and a father in
the elegies he wrote for the deaths of his father Sheikh Ahmad Muhtar”
and his daughter Fatima;® fidelity to promises in the poems he wrote
for or mentioned the scholars and teachers® he benefited from and ot-
her people he knew as familiar; * courtesy™ in the congratulatory and
thank-you letters he wrote on various occasions; and the sensitivity* in
the poems he wrote for the revival of places that served the society are
all examples of his outgoing side that has been put into writing.

We can read through his poems that he was not indifferent to the
problems of the sociology and culture in which he lived. The fact that
he was a sufi never held him back from being a witness to society; cont-
rary to popular belief, he preferred to be a proactive and observant in

23 Ayar, Elif Divdni, 104, 108, 111, 118.

24 Ayar, Elif Divini, 114.

25 Ayar, Elif Divani, 133.

26 Ayar, Elif Divani, 185.

27 Ayar, Elif Divini, 248, 256.

28 Ayar, Elif Divdni, 253.

29 Names from whom Sheikh Elif benefited materially and spiritually (‘Abd al-Qadir Gaylani,
‘Abd al-Vahid Celebi, Sheikh Jalal ad-din, Hemdem Celebi, Sheikh Hussam ad-din, Abraham
Barade, Ishak Jamal ad-din Karamani, Mawlana Jalal ad-din-i Rami, Muhy ad-din Ibn ‘Arabi,
Sa‘d ad-din al-Jibawi, Sheikh Sulayman Sitki, Osman Salah ad-din et al), see respectively, Ayar,
Elif Divdm, 142, 255, 260, 255, 268, 140, 250, 140, 144, 137, 256, 254, 260.

30 For the people with whom Sheikh Elif met in different ways, Mr. Hassan Tawfiq, Mr. Najip,
Mr. Rashid’s daughter Suad Lady, Mr. Hassan Halat, Mr. Hussein Husnu, see respectively, Ayar,
Elif Divim, 267, 266, 258, 260, 262.

31 For his congratulations to Ali Rafiq Pasha and his thanks to Fatma Sultan, see respectively,
Ayar, Elif Divani, 265, 265.

32 For the people with whom Sheikh Elif met in different ways, Mr. Hassan Tawfiq, Mr. Najip,
Mr. Rashid’s daughter Mrs. Suad, Mr. Hassan Halat, Mr. Hussein Husnu, see respectively, Ayar,
Elif Divam, 267, 266, 258, 260, 262.
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the social structure he lived in, rather than retreating to a corner and
living a life of seclusion:

Dervis ne diye climleye bigane durursui

Sen kiige-i ‘uzletde ne tenha oturursun

Asar-1 melal olmada rityuiida niimayan

Gam-h"arsif ey siihte séyle ne goriirsiin®

(Diwan I. Section, Qasida 29/1-2)

Whatever issue he criticizes in his poems, he does not stop at criti-
cism but guides people on the subject. This situation, which is a cons-
cious choice of formation, is the same for many sufi poets like himself.
3 One of the main topics he criticizes is the period and the people who
live with it. According to him, the time lived in and the people of the era
who experienced it are disloyal. For this reason, one should establish a
cautious relationship with both:

Cti idrisi eyle devr-i muhtefT eflak-i ma‘nide

Ne beklersifi cihanda nas ile bu tanigiklikdan®

(Diwan, II. Section, Ghazal 64/3-4)

Sheikh Elif’s state of caution does not leave one in the hopeless situ-
ation of complaining and worrying about the current situation, on the
contrary, what he says will allow one to be calm and firm:

Kesti-i dehr icre kestiban metin olmak gerek

Tiind i bad u siddet-i yemden sikayet na-reva®*

(Diwan, II. Section, Ghazal 5/7)

We see that the poet, whose suggestions and reminders are characteri-
zed by caution and restraint, sometimes had difficulties with the attitude
he recommended. So much so that, although he served for more than
three years as the head of the Majlis-i Meshayih, which was established
under the office of the Sheikhulislam to supervise the administrative

and social aspects of the tekkahs, some incidents he encountered while

33 “Dervish, why do you sit in the corner of solitude, indifferent to everything? There is sadness
in your works, tell me, O troubled one, what do you see?”

34 Necmettin Seker, “Islam Kiiltiiriinde Tenkit ve Tenkit Adab1”, Akademik Siyer Dergisi 4
(June 2021), 99-100.

35 “You should not expect much from the people you meet in the life of the world while the
era that is hidden in the realms of truth is here.”

36 “The captain in the ship of the world must be firm, it is not for him to complain about the
rough and windy sea.”
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in office, which were also included in official records and corresponden-
ce, overwhelmed him.*” He must have been fed up with the existence of
some false sheiks who claimed to be postulants in his time, as some of
his poems express this situation:

Usandim seyhligif sahte vakar ile su barindan

Goklere kalmadi germi ma‘ni soguklikdan®

(Diwan, II. Section Ghazal 64/2)

In fact, sometimes his attitude towards the subject has become so har-
sh that we encounter rare examples of his vocabulary expressing curses
against the related community. Especially in the red-lined ghazal “olsun”,
expressions of cursing such “hanesi yikilsun, kani heder olsun, haniima-
n1 climleten zir u zeber olsun, cehennem ¢ukuru olsun, yiiziniin karasi
kalbinden beter olsun, cemiyetleri dagilsin” can be shown as examples:

Yikilsun yire gegsiin hanesi kani heder olsun

f1ahi haniimani ciimleten zir i zeber olsun

Nedir bu pige kilmiglar eza vii cevr i tugyan

Bu ¢ah-1 mekr ii tezviranlara ¢ah-1 sakar olsun

Tarik-i evliyay: dam-1 tezvir-i fesad itdi

Yiizinifi karas1 ya Rabbi kalbinden beter olsun

Dagilsun sarsar-1 kahr ile cem‘iyyetleri hasmin

O dehsetle heme guyende-i eyne’l-mefer olsun®

(Diwan, II. Section, Ghazal 60/1-4)

The poet drew attention to the damage these people caused to sufism
and tariqat, but he used his name as the perpetrator in the poem for tact,

humility, and to prevent any mischief that might arise. According to him,

37 A letter we came across in the Sutluce Tekkah section of the Sulaymaniyah Library is about
a letter Sheikh Elif received from various tekkahs while she was on duty. The letter included
the information that the tekkah was subjected to unjust attack and rape by a former deputy,
and for this reason, this person’s contact with the tekkah was cut off. For detailed information
see, Istanbul: T.C. Ministry of Culture and Tourism, Sulaymaniyah Library Archive, Sutluce
Tekkah Section, Number 504-3.

38 “I am tired of the false dignity of some sheikhs and the spiritual burden of this work as if the
warmth of this work cannot reach the heavens because of this coldness.”

39 “May his nest be broken and his blood be wasted, may his home be turned upside down. They
are in the habit of causing trouble and misery to people and being insolent. May these pits of
lies and rumours turn into a pit of hell. Because of them, the path of parents has turned into a
trap of lies and gossip. O Allah, may the blackness of your face be worse than your heart. May
these enemies be scattered by the wind of destruction. With this horror, let them say, ‘Where
is the place to escape, where can we escape?”
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such people not only misappropriated the reputation of sufism and the
tekkah but also caused the misfortune of those who grew up in them:

Tarikat namini israf idiib bazige olmugsuii

Niciin etfal-i bi-‘akl-i zamana sen Elif oldun*

(Diwan, II. Section, Ghazal 45/12)

Elif states that even the disciples of the tekkah were affected by the
gains and losses of the era. The imbalance, which began at the top, gra-
dually spread downward, negatively influencing the seekers and dervis-
hes trained there. So much so that the dervishes of the time, instead of
seeking closeness to the Divine, became preoccupied with establishing
ties with the rulers of the period. This led them away from love for the
Divine and sincerity in their devotion.

Yakismazdi safia dervis iken sahan ile ilfet

Niciin hadden ¢ikub sah-1 cihana sen Elif oldun*!

(Diwan, II. Section, Ghazal 45/9)

Yalanmug gordiin ihvan -1 zamanifi vedd @ ihlast

Garazmig ya ‘acz yahad niimayis ya ¢ocuklikdan*

(Diwan, II. Section, Ghazal 64/6)

We have already mentioned in other sources that Elif prefers a ba-
lanced, reasonable and soft style in his communication with his interlo-
cutors. Presenting the time he lived in with a negative framework, the
poet suggests that in such an environment, people should pay utmost
attention to their communication with each other. Because people are
of different creation and abilities in terms of intellect, estimation and un-
derstanding, it is very important to speak to them according to their level,
to treat them well and to complement them in terms of communication:

Ez ser-i tatyib i taltif nevi

Ey Elif-i raz-dan-1 Mesnevi

Hem ciinin amed ‘ukil-i ciimle nas

Mubhtelif der fehm @ hem der ihtisam

Behr-iin fermid an Fahru’l-Fuhtl

40 “You have squandered the made the beautiful fame of the tariga a toy for yourself, O Elif,
you have become a guide for the foolish people of the time.”

41 “Itis not a good thing for a person to establish intimacy with the rulers while he is a dervish,
O Elif, why do you leave your own level and establish relations with the rulers?”

42 “The love and sincerity of today’s dervish is a lie, either because of malice, weakness, vanity
or childish behaviour.”
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Kellimii’n-nase ‘ala kadri’l-‘ukal*?

(Diwan, I. Section, Masnawi 28/21, 39, 40)

Some people use meaningless and unproven words to justify their
differences with others. This situation is not morally and methodologi-
cally appropriate. In such cases, one should act with prudence and not
immediately strengthen the other side and speak about it in advance:

Lafz-1 bi-ma‘nist heyn da‘va-y1 bi-hiiccet mekiin

Cilinki da‘vi mikiini aver giiva meydan ferah*

(Diwan, II. Section, Ghazal 13/5)

Hazm i dir-endisi vii an geh kelam

Haglet-i her nasih amed ve’s-selam®

(Diwan, I. Section, Masnawi 28/19)

Sheikh Elif, who served as the Magnawihan for many years and tau-
ght Masnawt lessons to different segments of society, also makes some
observations about this book and its misunderstanding in society. In his
time, he must have seen that some of the stories in the book had acquired
a meaning that was far from the truth, so he included an explanation of
such a preconception in his poem. Since the poet thinks that some of the
parables in the Masnawi may be misinterpreted by people with malici-
ous intentions and defects, he says that it would be more by decency not
to teach them, considering the unrest and fitna conditions of the time:

Yek dii kissa ra ki esrareg ‘azim

Nakisan ra lik takrireg vahim

Cinki netvaned be-fehm-i raz-1 an

Der delal iifted ez an ender zaman

Pes be-kerdem terk-i takrir z'in sebeb

Der zaman-1 fitne in didem edeb*

(Diwan, I. Section, Masnawi 28/15-17)

43 “O Elif, who knows the secret of Masnawi, you should treat and compliment well. The minds
of all human beings are different from each other in terms of feeling, imagination and understan-
ding. For this reason, the Prophet said, ‘Speak to people according to the level of their intellect’.”
44 “These are meaningless words, do not make claims without evidence. If you have a claim,
bring your evidence, the square is wide.”

45 “Acting with prudence and then speaking has become the characteristic of every adviser.”
46 “I deemed it dangerous to make the short-thinkers read one or two parables whose secrets
are sublime. Because they cannot understand their secrets and in time they fall into heresy.

For this reason, I stopped reading them and I thought it was proper at the time of the fitnah.”



The Multifaceted Identity of Sufi Poet Mahmad Elif and His Poetry as a Mirror of Societ

On the other hand, he argues that the meaning and artistic value of
this work are based on metaphorical meaning and expression and that
the value of some poems as obscene does not reflect the truth and should
not be feared, with the thesis that the beauties of God’s wisdom some-
times show from falsehood:

Kissa ger miistehcen amed ¢ist bak

Maksad -1 Sultan -i ma pakest pak

Saret -i in kissaha maksud nist

Der hakikat hezlha ma‘hiid nist

Hikmet 1vii sirr1 ez esrar-1 Ha

Geh zi-batil miniimayed hiisn -i ra*’

(Diwan, I. Section, Masnawl. 28/24-26)

Although Elif was not a health professional by profession, the fact that
he witnessed many patients, illnesses and related losses resulting in de-
ath around him may have caused him to convey some of his experiences
regarding health and well-being. For example, the death of his daughter
Fatima, who died as a result of a sudden illness, and the death of Suat,
the daughter of one of his followers, are enough to convey his grief over
this situation.* His assessments of health in his poems do not present a
special and separate situation. He makes his suggestions on this point as
parenthetical evaluations. For example, in one of his poems, he remin-
ds us that the sick person will be weak and incapacitated, so it would be
more appropriate to give him a dose of medicine that he can tolerate. He
reminds us that if this is not done, different diseases will emerge from the
patient and this will put the stomach, body and treatment of the person
in a difficult situation:

Haste ciinki bi-mecalest i za‘if

Bayedet daden ‘ilac-1 bes latif

Ger beray-1 nef' dari-y1 kavi

47 “If the parable is told obscenely, it is not to be feared for the intention of our Sultan (Mawlana)
is pure. The visible side of these parables is not the purpose. In reality, humours are not in-
tended. The wisdom and mystery in the mysteries of Ha (Allah) sometimes shows its beauty
from falsehood.”

48 Elif wrote a historical poem for the disappearances of her daughter Fatima and the daughter
of one of her followers, Mr. Rashid. Thanks to these poems, which also feature an elegy due to
the emotion they convey, it is possible to access fragmentary information about the deceased
people. For related articles, see, Ayar, Elif Divin, 253, 258.
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Midihi zayed dii-sad derd -i nevi

Mi‘de-eg bi-tab ii ten hem bes nezar

Hazm bayed der tedavi sad hezar*

(Diwan, I. Section, Masnawi 28/59-61)

According to popular health knowledge, many soups made with spe-
cial spices and natural remedies for the sick person were drunk only in
certain periods and for healing.* In one of his poems, the poet writes
that the sick person expects a healthy soup in addition to the medicine,
which can be interpreted as the manifestation of one of the remedy me-
mories of the society:

Tifl cliyed §ir ez behr-i g1z

Merd-i haste hem ‘ilac i garba®

(Diwan, I. Section, Masnawi 28/37)

Mahmad Elif’s interest in the tradition of writing history poems, whi-
ch our diwan poets are particularly inclined to, reveals his identity as a
historian who tries to inhale society in every aspect. In this endeavor, he
uses poetry, a product of aesthetic order and the system of calculation,
the abjad system, to bear witness to some of the events of a period of
nearly forty years of his own life. It is understood that his poems, which
are given in chronological order, cover events that took place during the
reigns of the Ottoman sultans ‘Abd al-Hamid II and Mahmad Rashad.
Starting from his neighborhood, the poet wrote history poems under

such headings as the restoration and transformation® of architectural

49 “Since the patient is weak and weak, it is best to give him enough medicine. If you give
strong medicine to the patient thinking that it will help him, two hundred new troubles will
arise from him. The treatment of those with a weak stomach and a very weak body should be
strong in proportion.”

50 Yasemin Ertag - Makbule Gezmen Karadag, “Saglikli Beslenmede Tiirk Mutfak Kiiltiiriiniin
Yeri”, Giimiishane Universitesi Saghk Bilimler Dergisi 2/1 (January 2013), 120.

51 “The baby asks for milk for nourishment, the patient asks for medicine and soup for a cure.”
52 Elif Efendi; He wrote the first historical poem on this title in 1297 hijri for the repair of a
Shadhiliyya Tekkah in Alibeykoy, Eyup, on the opposite side of the Sutluce district where he
lived. For the poem see, Ayar, Elif Divini, 252.
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works, death®, condolences and appointments®. In some of his poems,
special information that cannot be found in any other source has been
encountered. In this respect, these poems of his are a projection -albeit
limited- of the period with its time, place and people. The poems, which
deal with Istanbul-centred events, can be considered as the product of
an effort in terms of language taste and aesthetics as well as calculation
/ abjad system.

Elif also included in his poems his criticism of some social and poli-
tical events that took place just after the 1900s. In particular, the writing
of one of his ghazals must have coincided with these years, as almost the
entire poem is based on these criticisms and warnings. The poet, who
experienced the last period of the Ottoman State, is aware that this pe-
riod was a period of disintegration for all institutions and organizations.
Territorial losses due to defeats in different continents and geographies
accelerated this process even more.** In this process, as an individual li-
ving in society, he advises to be cautious against the Union and Progress
movement®, which was founded in the Ottoman geography in 1899 and
became famous during the Balkan Wars, the formation of the Entente
alliance organized by foreign states®” for the World War in 1907 and the
movements with religious discourse that coincided with the same years.
According to him, the politics of this period was based on uncertainty
and desperation:

Ne ittihad u terakki ne miilk i caha giiven

Ne itilafa temayiil ne irtica‘a 6zen

53 The poems written specifically on this subject, his daughter Fatima, see, Ayar, Elif Divini,
253; his father, Ahmad Muhtar, see, Ayar, Elif Divini, 256; Yenikapt Mawlaw1 Tekkah sheikh
‘Osman Salah ad-din and his son Muhammad Jalal ad-din Efendi, see, Ayar, Elif Divin, 254,
260; cousin Hassan Halat, see, Ayar, Elif Divdni, 260 and they were written on the deaths of his
uncle Mr. Hussein Husnu. See, Ayar, Elif Divini, 262.

54 This historical poem was written on the occasion of the appointment of ‘Abd al-Vahid Celebi,
who gave the poet permission to wear the destar and sikke specific to Mawlaw1 sheikhs, as post-
nisin to the central tekkah of Konya. See, Ayar, Elif Divdinz, 255.

55 Kemal Beydilli, “Osmanlilar”, TDV Isldm Ansiklopedisi (Ankara: TDV Yayinlari, 2007), 33/496.
56 M. Siikrii Hanioglu, “Ittihat ve Terakki Cemiyeti” TDV Islam Ansiklopedisi (Ankara: TDV
Yayinlari, 2001), 23/476.

57 Erciiment Kuran, “Birinci Diinya Savag1”, TDV Isldm Ansiklopedisi (Ankara: TDV Yayinlari,
1992), 6/196.

58 “Do not trust in the political formations of the time neither in wealth nor in office and do not
incline to some foreign formations and strange formations that take religion behind their backs.”
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(Diwan, II. Section, Ghazal 63/1)

Biitiin siyaset-i ehl-i suver netd’ic-i vehm

Mu‘amelat-1 cihan ser-a-ser yalan ii diizen®

(Diwan, II. Section, Ghazal 63/3)

Although he says that people may experience difficulties if they do
not conform to the established order of this period, he also warns that
being close to the things that are recommended to be avoided during
this period will lead many people to regret it later:

Mubhite gerci uymayan biraz megakkat ceker

Selamet-i dili zayi‘ ider muhite uyan

Nifak-1 ‘arifane gerekdir zamanimizda

Nedamet ider bir giin bunlara temayiil iden®

(Diwan, II. Section, Ghazal 63/4-5)

Apart from this, there are two other topics that he could not write
explicitly but tried to express indirectly and metaphorically in his coup-
lets. In one of his poems, he implicitly criticized the decisions to close
madrasas on March 3, 1924 and tekkahs on September 2, 1925:

Icazet virdiler tedrise amma vakt-1 ‘asr old1

Bosandi medrese mekteb kapandi simdi bu ilde®!

(Diwan, II. Section, Ghazal 71/6)

Gecmis evvel karban-1 ehl-i dil biz gormedik

Bir eser kalmigdi mahv itdi an1 da riizigar®

(Diwan, III. Section, Mufred 19)

CONCLUSION

Sheikh Mahmad Elif, one of the sufi poets of the last century of the
Ottoman State, is a versatile figure with many social roles in addition to

59 “The politics of temporary people who feed on fear is based on lies and order from begin-
ning to end in this world.”

60 “The one who does not conform to the environment is always in some distress and the one
who conforms to the environment is in the light of heart. It is necessary to act with caution at
this time for those who are inclined to all this will regret it.”

61 “It was said that education was allowed, but the tightening time started and madrasahs and
schools were closed in these places.”

62 “The caravan of the people of the heart (tekkahs) has passed from here and there is no trace
of it now, because the age has abolished it.”
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his Sufi identity that shaped his life. Thanks to these social roles, he lived
in the society for 77 years and continued to be its witness. We see that
there are more than one factor affecting this social approach of the poet
in his poems. The first of these is that Elif carries professions belonging
to different formation skills in her social identity as mentioned above. In
addition to being a tekkah sheikh, his various titles such as calligrapher,
Masnawt writer, author, scribe, madrasah director and president of the
Majlis-i Meshayih must have influenced the community-centred pers-
pective he used in his poetry. Another sphere of influence is the number
of his works in different disciplines such as Qur’an, hadith, tafsir, figh,
kalam, sufism, literature and hat (calligraphy). Even some architectural
designs in the Tekkah are his endeavours. From this sentence, we can
say that the poet has a wide scale formation power that appeals to all
segments of the society.

The reflection of the period and environment he lived in on his poetry
has been through different events and occasions. Sometimes a death, so-
metimes a professional promotion or the renovation of an architectural
monument inspired his poetry in terms of content and style. In order to
narrate these events in a certain reality, he used a type of poetry called
history manzime in addition to standard poetry types. In particular,
such poems present projections from the poet’s own life and the life of
his close circle.

In Sheikh Elif’s poetry, we see a general dissatisfaction with the time
lived and the people living in this time. For example, we think that he
drew attention to the deterioration of the Sufi structure many times in
his poems and that the existence of false sheikhs and insincere dervishes
was effective in this. Another issue he is uncomfortable with is some po-
litical and pseudo-religious discourses brought to the fore by the times.
It invites people to be more careful and cautious against them. Because
he thinks that after a while people who follow these ideas will regret it.
One of the issues he emphasises is the communication of people with
each other. The age we live in puts people into an environment of sedi-
tion based on different reasons. For this reason, it is extremely impor-
tant for people to establish a healthy communication with each other.
Because time and human beings are unfaithful no matter what social class
they belong to. It would be appropriate to consider these inferences as
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solution-oriented warnings and information for human beings, rather
than complaints made by him through poetry.

In this study, it is presented to the attention that a sufi poet assumes
the role of the memory of the society with his social roles and exhibits

examples of this in his content approach.
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