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Abstract

In his Ahwal al-rijal, al-Jizjani determined the reliability of the narrators based on their theological views.
This attitude distinguished him from other critics who wrote works in the du‘afa literature. It has been fre-
quently repeated in both classical and modern works that al-JizjanThad a prejudice against the Kifan narra-
tors. In this article, al-JizjanT's criticisms about the Kifan narrators compared with the opinions of Ahmad
Ibn Hanbal, Yahya ibn Ma‘in and Ibn ‘AdL In addition, these narrators were also researched from Shi‘te
sources. Thus, an attempt was made to determine whether al-JGzjani harbored any prejudice against the
Kifan Shi‘ite -inclined narrators. It has been observed that al-Jiizjani’s evaluations differed significantly from
the three Sunni critics. On the other hand, it has been determined that 91% of the narrators criticised by him
are found in Shi‘isources and 66% of them are considered reliable or Imam. This demonstrates that al-Jizani
was successful in determining whether a narrator had adopted Shi‘ite views and whether he had connections
with the early Shi‘ite circles.

Keywords: Hadith, Jarh-Ta‘dil, Transmitter Critism, al-JGzjani, Ahwal al-rijal.

Introduction

There is limited information in the biography sources about the life' of AbtiIshaq
Ibrahimibn Ya‘qtb ibnIshaq al-Sa‘di al-Jizjani.* He was borninJuzjan’ (modern Afghan-
istan)* and later traveled to Mecca, Ramla, and Basra® before settling in Damascus.® He
had a close relationship with Ahmad ibn Hanbal (d. 241/855), correspond ed with him and
compiled a work that recorded his jurisprudential opinions.” His birth date is not rec-
orded, but sources generally agree that he died in either 256/870 or 259/879.

The earliest record of al-Jiizjant’s theological identity belongs to Ibn Hibban (d.
354/965). He states that al-Juzjani was associated with Hariz ibn Uthman, who was a
Nasibi, and asserts that he was “al-Harizi al-madhhab” but not a propagandist.’ Ibn ‘Adi

1  For detailed information on the life of al-Jiizjani, see: I-Wen Su, “Ibrahim b. Ya‘qtb al-Sa‘di al-Juzjani (d.
259/8737) and his Ahwal al-rijal: an early systematic approach to Rijal criticism”, Bulletin of the School of
Oriental and African Studies (January 2025), 2-5.

2 ‘Ali ibn al-Hasan Ibn ‘Asakir, Tarikh Madinat Dimashq wa-dhikr fadliha wa-tasmiyat man hallaha min al-
amathil aw ijtaza bi-nawahihd wa-ahliha (ed. ‘Umar ibn Gharama, Bayrat: Dar al-Fiqr, 1418/1998), 7/278;
Muhammad ibn Muhammad Ibn Abii Ya‘l3, Tabagat al-Hanabilah (ed. Muhammad Hamid, Qahira: Matba‘a
al-Sunnah al-Muhammadiyya), 1371/1952), 1/257.

3 Khayr al-Din al-Zirikli, al-A‘lam: Qamis tardjim li-ashhar al-rijal wa-l-nisa@’ min al-Arab wa-lI-musta‘ribin wa-I-
mustashrigin (Bayrat: Dar al-‘Tlm al-Malayin, 2002), 1/81.

4 Tahsin Yazci, “ClizcAn”, Tiirkiye Diyanet Vakfi islim Ansiklopedisi (Istanbul: TDV Yayinlar1 1993), 8/96-7.
5  Ibn ‘Asakir, Tarikh, 7/281; ‘Al al-Din Moghultay ibn Qilij, lkmal Tahdhib al-Kamal fi asma’ al-rijal (nsr. Adil
ibn Muhammad - Usama ibn Ibrahim, n.p.: Farlq al-Hadith {1 al-Tiba‘a wa al-Nashr, n.d.), 1/292.

6  Shihab al-Din Ahmad ibn ‘AliTbn Hajar, Tahdhib al-Tahdhib (Haydarabad: Matba‘a Majlis Da’irat al-Ma‘arif
al-Nizamiyyat al-Qéina, 1325/1908), 1/474.

Ibn AbQ Ya‘la, Tabaqat, 1/258.
Ibn ‘Asakir, Tarikh, 7/282; Tbn Hajar, Tahdhib, 1/474.

9  Muhammad ibn Hibban al-Bust, Kitab al-Thigat (ed. ‘Abd al-Mu‘id Khan, Haydarabad: Da’irat al-Ma‘arif
al-‘Usmaniyya, 1393/1973), 8/81.
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(d.365/976) later, states that he was inclined to the beliefs of the people of Damascus and
was negative towards ‘Ali.”® Subsequent sourcesalso mention his anti-‘Ali stance, and nar-
rate an anecdote in which he portrayed ‘Ali as responsible for mass killings."

These statements about al-Jzjani’s theological identity were mostly repeated in
later sources.IbnHajar (d. 852/1449),in his entry on Aban ibn Taghlib (d. 141/758), who
was accused because of Shi‘ism, said, al-JlizjanT’s criticisms of the Kiifans is not to be
trusted.”" In other place, Ibn Hajar, after quoting al-DaraqutnT’s (d. 385/995) statement
about al-Jizjani’s opinions against ‘Ali, said “His book of Du‘afa reveals his opinion.”* This
narrative about al-Jiizjani has continued in modern times, different authors have stated
that his accusations against the Kiifan narrators are not acceptable.™

Modern studies on al-Jizjani and his book Ahwal have focused on his theological
identity as well as the reliability and competence of his jarh-ta‘dil evaluations. The first
study on the subjectin Tiirkiye is Mohammad Yusuf Mohammad Isma‘il’s master thesis,
which introduces Ahwal and al-Jtzjani’s scholarly life but remains descriptive and does
not analyze his attitude toward Kiifan Shi‘ite-inclined narrators.” Another study on the
subject is Nevzat Aydin’s article. Aydin, examines al-Jiizjant’s criticisms of the ahl al-
bid‘ah, focusing on his evaluations of Kiifan narrators, though it does not compare his
views with those of other critics.® Yusuf Oktan’s article is particularly focused on
whether the above-mentioned statements that al-Jiizjani was a Nasibi are right or not,
and the comparison of al-Jiizjant’s evaluations with other critics is not the aim of the
study as in Aydin’s article.” Recep Emin Giil’s article™ analyzes al-Juizjani’s criticism of
Basran Qadari narrators, examining 21 figures and noting that he differed from other

10 Abli Ahmad ‘Abd Allah Tbn ‘Adi, al-Kamil fi du‘afa’ al-rijal (ed. Mazin al-Sirsavi, Bayrit: Maktaba al-Rushd,
1433/2012),1/504;Abii ‘Abd Allah Muhammad ibn Ahmad al-Dhahabi, Mizan al-i‘tidal fi naqd al-rijal (ed.
“Alf al-Bijawi, Bayriit: Dar al-Ma'rifa, 1383/1963), 1/504.

11 Ibn ‘Asakir, Tarikh, 7/281.

12 Ibn Hajar, Tahdhib, 1/243.

13 Ibn Hajar, Tahdhib, 1/474.

14  For detailed information, see Nevzat Aydin, “Eb{i ishak el-ClizcAnT'nin K{ife Ehline Yénelik Cerhlerinin
Mezhep TaassubuBaglaminda Degerlendirilmesi”, Eskisehir Osmangazi Universitesi ilahiyat Fakiiltesi Dergisi
9/2 (September 2022), 62-84.

15 Mohammad Yusuf Mohammad ismail, Ebd Ishak el-Ctizcani (259/873) ve Ahvaliir-rical Adh Eseri (Konya:
Necmettin Erbakan University, MA Thesis, 2012).

16 Nevzat Aydin, “Eb{i ishak el-ClizcAnT'nin “Ahvalu’r-RicAl” Adh Eserindeki Tenkit Metodu”, Amasya flahi-
yat Dergisi 18/1 (June 2022), 147-81.

17  Yusuf Oktan, “Erken Dénem Hadis Miinekkitlerinden Eb{i ishak el-ClizecAn?’nin Nasibilikle itham Edil-
mesinin Tenkidi”, Trabzon flahiyat Dergisi 8/1 (June 2021), 139-69.

18 RecepEmin Giil, “Eb{i ishak el-CiizcAni'nin (6. 259/873) Basrali Ravilere Yénelik ‘Kader? ithaminin Mez-
hep Taassubu Baglaminda Degerlendirilmesi”, Rize flahiyat Dergisi 24 (October 2023), 143-59.
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critics inonly two cases.However, since the article focuses on Basran Qadarinarrators, it
is not directly relevant to this study.

In the Arab-Muslim world, studies on al-JGizjani were also undertaken in the mod-
ern period.al-Bestawi’s work is important in respect of explaining al-Jiizjani’s method of
jarh-ta‘dil, but the Shi‘ite-inclined narrators criticised by al-Jtizjani are not sufficiently
examined in it."” The distinguishing feature of Nawal Fathi Nazmi ‘Abd al-Rabbih’s work
is the comparative analysis of al-Jizjani’s evaluations with those of other critics. He com-
pares al-Jlizjani’s criticisms of the narratorsincluded in al-Bukhari (d. 256/870) and Mus-
lim (d. 261/875) with evaluations made by other critics. However, due to its limited sam-
ple, this study lacks a comprehensive analysis of the narrators accused of Shi‘ism in Ah-
wadl.”

The mostrecent studies onal-Jizjani and Ahwal are two articles authored by I-Wen
Su. In one of these articles Su focuses on al-Jizjani and the structure of Ahwal.”' In the
other article,”” which is more relevant to our study, Su examines al-Jzjani’s method of
evaluating hadith narrators by analyzing all narrators criticized in Ahwal. The evalua-
tions of narrators who were criticized due to their theological views or other reasons are
compared with the opinions of al-Jizjant’s three teachers: Ibn Hanbal, Ibn Ma‘in and ‘Ali
ibn al-Madini (d. 234/848). Although the article is important for comparing al-Jlzjani's
views with Sunni critics, there are two key distinctions between it and my research.
Firstly, the result of Su’s comparison and the conclusions of my study are different. As
will be examined in detail below, for example, Su found a 53% agreement between al-
Juzjani and Ibn Ma‘in in narrator evaluations, ” whereas I found only a 42% agreement.
Similarly, while he states that Ibn Hanbal and al-Jtzjani’s evaluations are 52% compati-
ble,” I have determined only a 30% agreement. Second, and more importantly, Sudid not
consult ShiT rijal sources to examine the narrators accused of having Shi‘ite tendencies.
However, as Su also stated, if al-Jiizjani had a bias against Shi‘l narrators due to his anti-

5

‘Ali stance,” consulting the opinions and evaluations of Shi‘i scholars is essential. Only

19 ‘Abdal-‘Alim ‘Abd al-‘Azim al-Bestawi, al-Imam al-Juzjani wa manhajuhii fi al-jarh wa al-ta'dil (Riyad: Dar al-
Tahawi, 1990).

20 Nawal Fathi Nazmi‘Abd al-Rabbih, al-juzjani wa asaru bid‘atihi ala aqwalihi (Gazze: al-Jami‘at al-Islamiyya,
MA Thesis, 2010).

21 Su, “Ibrahim b. Ya‘qab al-Sa‘di al-Juzjani (d.259/8737) and his Ahwal al-rijal”, 1-21.

22 I-Wen Su, “Al-JUzjanT’s Approach to Hadith Criticism and His “Antagonism toward ‘Ali”: A Comparative
Analysis”, Journal of Near Eastern Studies 82/1 (April 2024), 107-21.

23 I-Wen Su, “Al-Jizjani’s Approach to Hadith Criticism”, 113.

24 I-Wen Su, “Al-Jazjani’s Approach to Hadith Criticism”, 113-4.

25 [-Wen Su, “Al-JizjanT's Approach to Hadith Criticism”, 108, 109, 119.
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through such research can one determine al-Jizjani’s actual attitude toward Kiifannar-
rators, especially those with ShT'ite tendencies.

This point has been overlooked in all other contemporary studies onal-Jizjani.In
this article, the claim that al-JGzjani’s criticisms of the Kiifan narrators cannot be trusted,
which seems to have become widespread after Ibn Hajar will be analyzed comprehen-
sively than in other contemporary studies. Primarily the Kiifan narrators whom al-
Juzjani accused of having Shi‘ tendencies were identified. To achieve this, narrators crit-
icized in Ahwal were analyzed, and those from Kiifa were identified. As will be explained
in detail below, narrators who were not explicitly criticized by al-Jiizjani for theological
reasons but who were accused of tashayyu’in Sunnisourceswere also included. Using this
approach, 70 Kiifan narrators were identified. al-Jizjani’s evaluations of these 70 narra-
tors were compared with those of Ibon Hanbal,Ibn Ma‘in and Ibn ‘Adi, and the ratio of al-
Juzjani's agreement with these three critics was determined.

These three critics were selected for the comparison set for some certainreasons.
Ibn Hanbal and Ibn Ma‘in are among the earliest authors whose comprehensive works on
the rijal literature have survived. This is the first reason for their preference. As men-
tioned above, Ibn Hanbal’s influence as a distinguished teacher in his scholarly life in-
creases the significance of this choice. Because, al-Jizjani’s different evaluations from
Ahmad, the nature and ratio of these differences are important in terms of giving anidea
aboutthe claims abouthim. Yahya’s preference was influenced by the factthat he lived
in the same period with Ahmad, concentrated his scholarly life almost entirely on rijal
studies. Ibn ‘Adi, who lived after al-Jizjani and wrote one of the most comprehensive
works in the early period in the du‘afa literature, made extensive use of al-Juizjaniin his
workand occasionally disagreed with him. His work is particularly valuable as it contains
frequentreferences to al-Jiizjani and evaluates the narratorin questionfroma compre-
hensive perspective.”

Comparing al-Jizjani’s evaluations of the Kifan Shi‘ite-inclined narrators only
with the evaluations of Sunni critics may be misleading in determining the author’s atti-
tude. This is because, al-Jlizjani, unlike many other Sunni critics,had a special interest in
the theological status of the narrators. More explicitly, while other Sunni critics might
overlookthe case of anarrator whoassociated with early Shi‘ite communities and beliefs,
al-JGizjani may be able to detect it. Thus, if al-Jiizjani has a prejudice against the Kiifan
narrators, as Ibn Hajar states, the most appropriate approach would be to examine
whether the Kiifannarrators he criticises, are really connected with the Shi‘ite commu-

nity and beliefs from the madhhab’s own sources, namely, from the Shi‘ite rijal works.

26 Mustafa Macit Karagdzoglu, Zayif Raviler Duafd Literatiirii ve Zayif Rivayetler (Istanbul: IFAV Yaymnlar,
2014), 100-7.
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Therefore, after comparing al-Jiizjant’s views with those of the three aforementioned
Sunni critics, it will be determined whether these 70 Kiifan narrators are mentioned in
Shi‘ite sources.If they are, their theological status and competence in hadith according
to ShiTsources will be assessed.

1. al-Juzjan1’s Criticism of the Kiifan Narrators and Comparison with Sunni

Critics

Before comparing al-Jiizjant’s evaluations with three critics mentioned above, a
brief overview of al-Jizjani’s book will first be provided. Then, an explanation will be
given on how the evaluations of the critics were identified in this study. The most signif-
icant work of al-JGizjani that has survived today is Ahwal al-rijal.In Ahwal, which consists
mostly weak narrators, al-Jiizjani generally makes concise and brief evaluations on the
theological status of the narrators. That’s what made him different from the other critics.
Although there are some information about narrator’s theological status in other works
in the du‘afa’ literature, this situation is not central when we compare to Ahwal.”

In his Ahwal, when criticizing the narrators, al-Jizjani used words such as “Za’igh
(deviated)”, “Za’igh ‘an al-haqq (deviated from the truth)”, “ma’il (deviant)”, “ma’il ‘an al-
maksad (deviated from the truth)” instead of the conventional words of criticism such as
“Shi‘ite”,“Rafidi”, " Qadari”.Most of these words have literal meanings, and al-Jiizjani used
them for those whom he consideredto have deviated from the right beliefs.” He discusses
these words in the introduction of Ahwal. Accordingly, al-Jiizjani categorizes the narra-
tors into four groups regarding their theological status. The first of them is the group
that “deviated from the truth and was a liar in his hadith [ Za’igh ‘an al-haqq al-kadhdhab fi
hadithihi]”. The other group is “those who are liars but are not accused of heresy [al-
kadhdhab fi hadithihi lam-asma’ ‘anhu bi-bid‘ah)”. To emphasize that the hadiths of these
people should not be narrated, the author explains that “Lying is enough as heresy.”

The third group mentioned by al-JGizjaniis “who deviated from the truth but were
truthful [Za’igh ‘an al-haqq sadiq al-lahja]” The author says that if these narrators are not
propagandists [mahzalan fi bid‘atihi] and are reliable in narrating hadith, their narrations,
aslong as they are in accordance with other reportsand do not support their bid‘ah, may
be accepted. The last group mentioned by the author is that of those who are weak in

hadith. Their narrations can onlybe relied uponif they are compatible with the narration

27 Karagbzoglu, Zayif Raviler, 54-7.
28 Muhammed Enes Topgiil, Hadis Ravilerinde Siilik Egilimi (Istanbul: Marmara University, MA Thesis, 2010),
80.
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of someone stronger than them.” After this brief introduction, al-Jiizjani lists the hadith
narrators by regionand theological status. He begins with the Kharijites. Then, he men-
tions his evaluations about the Kiifan Shi‘ites, which constitute the majority of the book.
In later centuries al-Jiizjani generally came to the fore with his attitude towards the
Shi‘ite narrators.

In this study, first, the words of criticism of both al-Jfizjani and other critics were
determined. These words were then were categorised into three groups.Based on this, if
all four critics use the word thiga, “La ba’s bihi”, “I don’t know anything wrongwith him”
or a similar term about a narrator, they are accepted as “Reliable (thiga or sadiq)”.

If they criticise anarratorbut don'’t use a statement that the weakness of the nar-
rator is extreme, this narrator accepted as “ Da‘if”. Therefore, if words such as da‘if, layyin,
“More close to weakness rather than truthfulness” are used about a narrator, he is eval-
uated in the category of “Da‘if”. Lastly, if critics use expressions that indicate extreme
weakness, the narrator is categorized as “Matrak”. For instance, if expressions such as
“His hadith has no value”, “His hadith is unworthy”, matrik, sagit or munkar al-hadith are
used about a narrator, he is considered within the “Matrik” category. In addition, the
statements of the critics suchas “Kadhdhab” or “He fabricated hadiths” are also included
in this group.

It is easier to identify the narrator evaluations of lbn Hanbal, Ibn Ma‘in and Ibn ‘Adi
and to categorize them into the aforementioned three categories. Since all three critics
use terms usually common injarh-ta‘dil. However, al-Jiizjani’s words should be analysed
more closely.It is possible to categorise the words about the evaluations of the narrators
in Ahwal into three groups.In some cases, al-Jiizjani does not make any reference to the
theological status of the narrator and only makes explanations about his competence in
hadith. As will be mentioned below, the words used by him directly to indicate the relia-
bility of the narrator are “Kadhdhab”, “Ghayr thiga”, “Da‘if al-hadith”, “Sagqit”, ““ Dhahib al-
hadith”,“wah al-hadith”,“ghayr al-mahmud fi-I-hadith”. Among these, “Kadhdhab”,“ Saqit”,
“Dhahib al-hadith”,and “wah al-hadith” indicate extreme weakness of narrator. Thus, nar-
rators described with these words are considered as “Matritk” and others are considered
as “Da‘if”.1t may be argued that narrators criticized with these words shouldbe excluded
from the sample set in this study, as these words indicate not the narrator’s theological
status but rather their competence in hadith transmission. However, other sources of
jarh-ta‘dil confirm that the Koifan narrators whom al-Jiizjani criticized using these terms
were also subject to criticism for their Shi‘i inclinations. Therefore, considering that al-

29  Abi Ishaq Ibrahim ibn Ya‘qab ibn Ishaq al-Sa‘di al-Jazjani, Ahwal al-rijal (ed. Sayyid Subhi al-Badri al-
Samarra’i, Bayriit: Mu'assasat al-Risila, n.d.), 32-33. For the terms of criticism in Ahwadl, see also, Su,
“Ibrahim b. Ya‘qib al-Sa‘di al-Juzjani (d. 259/8737) and his Ahwal al-rijal”, 8-13.
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Juzjani’s primary concern was the theological status of the narrator, it can be asserted
that, even when he does not explicitly comment on a narrator’s theological status, his
critique of these narrators likely stems from their Shi‘i inclinations.

Some terms used by al-Jlizjani do not indicate a narrator’s competence in hadith,
but solely reflect their theological status. “Za’igh”, “ma’il ‘an al-magsad/tarik”, “sayyi’ al-
madhhab (belongingto a misguided sect)”, “kana ‘alara’y si’ (he held misguided beliefs)”,
“kana za’igh ‘anal-haqq” are among these words. This sort of narrators are generally cate-
gorised as “da‘if”. However, if al-JGizjani statesthat a narrator has heresy with these words
and other critics mention him as thiga or sadiig, some cautionis exercised. As will be dis-
cussed below, this type of narrator is recorded as “Ambiguous”. Because, as mentioned
above, in the introduction of Ahwal, it is stated that these kinds of narrators canbe trust-
worthy. Sometimes, al-Jizjani points to the extremity of the narrator’s innovation and
does not state his competence inthe hadith. For example, “He was extreme in his wrong
madhhab (ghalin fi sii madhhabihi)”,“Heused to slander[the sahaba] and propagandise his
wrong madhhab (kana shattaman mu‘linan bi-siii madhhabihi)”,“he was extreme [in his in-
novation] and deviated [from the truth] (ghali za’igh)” can be mentioned as examples of
these expressions. Considering thatthe author said in the introduction of his work that
the hadith of an innovator can only be accepted if he is not a propagandist, it can be said
that those with extreme views are very weak according to him. Therefore, such narrators
are categorized as “Matrik”.

The third and final group of terms used by al-JGzjani consists of statements that
evaluate botha narrator’s theological status and competence in hadith. These words ap-
pear in two ways throughout the work. In some instances, al-Jizjani explicitly states both
that the narratoris an innovator and that he is unreliable in hadith. “He is Mukhtari and
kadhdhab”,“He has extreme views and he is munkar al-hadith[ghali al-madhhab munkar al-
hadith]”, “He is a liar and a slanderer [to companions]”, “He deviated [from the truth],
saqit”,*
ashab]” canbe mentioned as examples of these expressions. Since these words mentioned

Liar and criticises a group of the companions [ kadhdhab, tanawalagawmanminal-

by the author indicate that the narrator in question is extremely weak or a liar, these
narrators are considered as “Matrik”.

Followingthe outlined method, firstly, Kiifan narrators criticised by al-Jtizjani were
identified, then his evaluations were interpreted and classified into three categories: “Re-
liable (thiga or sadiiq),da‘if and matrik”. Then, the views of Ibn Hanbal, Ibn Ma‘in and Ibn
‘Adi on these narrators were determined from the jarh-ta‘dil literature and divided into
three categories, similar to al-Jlizjani’s, for comparison.If evaluations of these three crit-
ics could not determined, or if any ambiguity arose from al-Jiizjani or others, such as dif-
fering judgements in various narrations, these cases were noted as “Ambiguous or Con-
tradictory”. The study first compares al-Jizjani’s views with these three Sunni critics to
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assess the level of agreement, then, examines how the same narrators are evaluated in
Shi1 rijal works.

1.1. al-Juzjani and Ibn Hanbal

Al-Juzjant's views will be compared first with Ibn Hanbal’s evaluations. The com-
patibility of the author’s evaluation of 70 Kiifan narrators accused of Shi‘ismin his work
with Ibn Hanbal is shown in the table below:

Figure 1: Ahmad ibn Hanbal’s Agreements and Disagreements with al-Jizjani

B Ambigious or Contradictory M against Juzjani B with Juzjani

The number of the narrators who were criticised by al-Jiizjaniin various ways but
for whom Ibn Hanbal’s opinion was either contradictory or could not be determined is
23. This number represents 33% of the total comparison set. Ibn Hanbal’s opinions are
contradictory insome of these narrators. For example, al-JGzjani criticized ‘Abda ibn ‘Abd
al-Jadali, stating, “He was carrying the flag of Mukhtar [al-Thaqafi]”.* Ahmad described
this narrator as weak in one narration,* butreliable in another.** For some narrators Ibn
Hanbal’s opinion could not be determined. For example, al-Jizjani said “Za’igh” about
Kudayr al-Dabbi® (d. 71-80/691-700) and “Kadhdhab, not thiga” about Rushayd al-Hajari

30 AlJuzani, Ahwal, 49.

31 Ibn Hanbal, Kitab al-Tlal (Merrizi), 60.

32 ‘Abdal-Rahman ibn Muhammad Ibn AbG Hatim, Kitab al-Jarh wa-I-ta'dil (Bayrat: Dar al-Kutub al-‘Tlmiyya,
1373/1953), 6/93.

33 AlJuzani, Ahwal, 47.
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(d. 81-90/701-710).* Ibn Hanbal’s evaluation of these people has not been found in rijal
works.

There is agreement between al-Jiizjani and Ibn Hanbal’s assessments of 21 narra-
tors. For example Jabir ibn Yazid al-Ju‘fi (d. 128/746) criticised as “kadhdhab” by al-
Juzjani.” Ahmad held a similar opinion about Jabir. When his disciple asked him about
Jabir al-Ju‘fi, he said, “He had Shi‘ite tendencies”. When he was asked, “Is he accused of
lying in his hadiths?” he replied, “Those who criticise him do itbecause they fear that he
is lying. By Allah, if you analyse [his hadiths], it is clear in his hadiths.” ** Yahya ibn al-
Jazzar (d. 81-90/701-710), whom al-JGzjani criticised as “He is a ghali, a mufrid,” is an ex-
ample of such narrators.” Ahmad similarly stated about him, “His Shi‘ tendencies were
extreme (yaghli fi al-tashayyu’)” *®

The mostsignificant group between the two critics is the contradictorynarrators.
al-Jizjani and Ibn Hanbal have different views on 26 narrators. Considering that al-
Juzjani was a student of Ibn Hanbal and benefited from his views in evaluations of narra-
tors, it can be said that this number, which corresponds to 37% of the total narrators,
holds significant value. Some examples can be given where al-Jiizjani’s views completely
differ from Ibn Hanbal’s evaluations. al-Jfizjani said Muhammad ibn Salama ibn Kuhayl”
(d. 151-160/768-777) was a “Dhahib al-hadith” ' whereas Ibn Hanbal referred to him as
“mugqarib al-hadith”," indicating that he was a reliable.” Similarly, al-Jiizjani describes
‘Abd Allah ibn Shariq al-‘Amiri (d. 121-130/739-748) as a “He is a Mukhtari and
kadhdhab”,” while Ahmad, in one narration, considers him thiga* and in another states,
“Ido notknow anything wrong with him.”* The relevant examples can be multiplied, but
it is thought that the differences mentioned are sufficient to demonstrate the extent of
the divergence between the two critics.

34 Al-Juzjani, Ahwal, 47.

35  Al-JUzjani, Ahwadl, 50.

36 Ibn Hanbal, Kitab al-Tlal (Merriizi), 236.

37  Al-Jiizjani, Ahwdl, s. 46.

38 Aba‘Abd Allah Ahmad ibn Muhammad ibn Hanbal, Kitab al-Tlal wa-ma'rifat al-rijal (‘Abd Allah ibn Ahmad)
(ed. Wasi Allah ibn Muhammad ‘Abbas, Riyad: Dar al-Khani, 1422/2010), 3/93.

39 Ibn ‘Adi states about him, “He is one of the Shi’is of K{ifa”, see. al-Kamil, 7/445.

40 Al-JﬁZjé_lni, Ahwal, 41.

41  Emin Asikkutlu, “Mukaribi’l-Hadls”, Tiirkiye Diyanet Vakfi islim Ansiklopedisi (Ankara: TDV Yaymlari
2020), 31/125-6.

42 IbnHanbal, Sualat (Aba Dawiid) (ed. Ziyad Muhammad Mansiir, Madina: Maktaba al-‘Uliim wa al-Hikam,
1414/2001), 307.

43 AlJuzjani, Ahwal, 49.

44  Tbn Abi Hatim, al-Jarh, 5/81.

45 Tbn Hanbal, Kitab al-Tlal (‘Abd Allah ibn Ahmad), 2/485.
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1.2. al-Juzjani and Ibn Ma‘in

The second critic to be compared with al-JGizjani’s views is Ibn Ma‘in. The following
table illustrates the agreement and disagreement between al-Jiizjant’s evaluations and
Ibn Ma‘in’s views:

Figure 2: Ibn Ma‘in’s Agreements and Disagreements with al-Jlzjani

B Ambigious or Contradictory
M against Juzjant

B with Juzjani

The number of narrators whom al-Jizjani included in his work but Ibn Ma‘in’s
opinion on the relevant narrators could not be determined or was contradictory is 17.
This number corresponds to 24% of the total number of narrators. In some of these, no
evaluation of Ibn Ma‘in regarding the relevant narrator has been found in the sources.
Forinstances,Kudayr ad-Dabbi, who has been mentioned above, is an example of this. In
addition, Ibn Ma‘in’s views are contradictory regarding some of these narrators. al-
Juzjani criticised ‘Uthman ibn ‘Umayr al-Thaqafi (6. 150/767) stating, “He was an
extremistin his sect, he is a munkar al-hadith.”* In one narration,Ibn Ma‘in said, “There
is nothing wrong with him” * to indicate that the narrator was reliable. In another
narration, he criticised him by saying that “His hadith is worth nothing”.**

Determining the exact meaning of al-Jiizjant’s evaluations for some narrators is
challenging. Indeed, while al-Juzjani stated that Muhammad ibn Fudayl (d. 195/811)

46  Al-Juzjani, Ahwal, 49.

47  Tbn Ma'in, Sualdt (Ibn al-Junayd) (ed. Muhammad Nour Sayf, Madina: Maktaba ad-Dar,1408/1988), 402.

48 Ibn Ma'in, Tarikh (al-Diri) (ed. Muhammad Nour Sayf, Makkah: Markaz al-Bahth al-‘Timi wa Thya’ al-
Turath al-Islami, 1399/1979), 3/458.
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“deviated from the truth”,” Yahya evaluated him as thiga.”1t is not possible to ascertain
al-Jlizjant’s opinion about the narrator, since he neither attributes any extremismto the
narrator’s theological position nor criticizes the reliability of narrator. Therefore, these
narrators categorised as “Ambigious”.

The number of narrators for whomIbn Ma‘in’s views and al-Jiizjant’s evaluations
are in agreement is 30, representing 42% of the total set of narrators. This number and
ratio are remarkable. Considering al-JGzjani's close relationship with Ibn Hanbal, it was
expected that his views would be closer to Ibn Hanbal. However, al-Jlizjani agreed with
Ibn Ma‘in on more narrators than with Ibn Hanbal. Hasan ibn ‘Umara (d. 153/770) canbe
mentioned as an example of these narrators. al-Jiizjani stated that he is “Sagit”,” while
Ibn Ma'‘in said “His hadith is worthless”.” Similarly, al-Jiizjani said about Yanus ibn al-
Khabbab (d.131-140/749-758) “He is a liar and slanders [the companions]”,” while Yahya
said that he had bad views and cursed Uthman and all the other companions.*

al-Jiizjani and Ibn Ma‘in disagreed on 24 narrators, which corresponds to 34% of
the total number of narrators.In some cases, two critics expressed completely opposite
opinions.For example,Ibn Ma‘in described ‘Aliibn Ghurab (d. 184/800) as thiga® while al-
Juzjani criticised him, stating that he is “Sagit”.* Similarly, al-Jtizjani said about Aban ibn
Taghlib, “His sect was condemned, he was a propagandist,and he deviated [from the
truth].”*” On the other hand Yahya evaluated him as thiga.”

1.3. al-Juzjani and Ibn ‘Ad1
Ibn ‘Adiis the last Sunni critic whose evaluations will be compared with those of
al-Jlizjani. The table below presents the agreement between Ibn ‘Adi and al-Jtizjant:

49  AlJuzjani, Ahwal, 62.

50 Ibn Abii Hatim, al-Jarh, 8/58.

51 Al-Juzjani, Ahwadl, 52.

52  Al-Dhahabi, Mizan, 1/514.

53  Al-Juzjani, Ahwadl, 48.

54 Ibn ‘Adi, al-Kamil, 8/519.

55 Ibn Ma‘in, Tarikh (al-Diiri), 3/269.
56 Al-Juzjani, Ahwadl, 61.

57  Al-Juzjani, Ahwadl, 67.

58 Ibn Ab{i Hatim, al-Jarh, 2/197.
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Figure 3: Ibn ‘Adi’s Agreements and Disagreements with al-Juzjani

B Ambigious
M against Ibn Adi

m with Ibn Adf

The number of narrators whom al-Jtizjani criticised in his work, but for whom Ibn
‘AdT’s opinion could notbe determined is 17. These individuals constitute 24% of the total
set of narrators. Some of them are notincluded in Ibn ‘Adi’s al-Kamil. For example, ‘Abda
ibn ‘Abd al-Jadali, who was criticised by al-JGzjani,” is not included in Ibn ‘Adi’s book.
However, although some of the narrators in this group are included in Ibn ‘Adi’s work, the
author does not provide explanations that would allow us to determine his opinion. For
example, al-Jiizjani says about ‘Abd Allah ibn Shariq al-‘Amiri that “He is Mukhtari and
kadhdhab.” Ton ‘Adi only narrates al-JiizjanT’s opinion and says “al-Sa‘dT’s [al-Jizjani]
statement ‘Mukhtari’ means ‘He is one of the followers of Mukhtar ibn Aba ‘Ubayd’ This
person has very few hadith.”® Since he does not have enough information about the
narrator, Ibn‘Adi does not make any evaluation. Therefore, it is not possible to determine
whether he agrees with al-Jzjani or not.

al-Jiizjaniand Ibn ‘Adi share the same view on the 24 narrators. This number, which
corresponds to 34% of the total narrators, is higher than that of Ibn Hanbal and lower
than that of Ibn Ma‘in. Thuwayr ibn Aba Fahita (d. 131-140/749-758) can be mentioned
as an example of these narrators. al-Jizjani states about Thuwayr “He is weak in the
hadith.”® Ibn ‘Adi has a similar opinion. Indeed, after mentioning the opinions of other

59  Al-Juzjani, Ahwal, 46.
60 Ibn ‘Adi, al-Kamil, 5/286.
61 Al-JUzjani, Ahwadl, 51.
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critics that Thuwayr was da‘if, he said “There are other hadiths of Thuwayr that I've not
mentioned here.It has beenssaid that he was a Rafizi. As I mentioned,some scholars have

considered him da‘if in hadith. His weakness is clear in his narrations.”*

The two critics disagreed on 29 narrators. This number, which corresponds to 42%
of the total dataset, is higher than both Ibn Hanbal and Ibn Ma‘in. In some cases, the
difference between the two critics is related to the degree of jarh. Yahya ibn Salama ibn
Kuhayl (d. 179/796) canbe mentioned as an example. al-Juzjani described him as “dhahib
al-hadith”,indicating that he was a matrik.” Ibn ‘Adi, on the other hand, stated “Despite
his weakness, his hadiths can be written down.”* There are also examples where the
differences between the evaluations of the two critics are more obvious. For instance,
regarding al-Suddi (d. 127/745) whom al-J@izjani says that “He is a liar and he slanders
[the companions]”,” Ibn ‘Adistated “To me he is mustagim al-hadith, truthful and there is

nothing harmful about him.”*

In summing up, when al-Jizjani’s and Ibn ‘Adi’s evaluations are compared, the
results are not different from those of the previous two critics. al-Jizjani’s evaluations
aboutthe narrators in question differ significantly fromIbn ‘Adi as well as from Ahmad
and Yahya. In some cases of disagreement, both scholars acknowledge the weakness of a
narrator, but al-Jlizjani’s criticisms are generally harsher. In other instances, the
difference between the two critics is more obvious.

2. The Status of Kufan Narrators Accused of having Shi‘ite Tendencies by al-

Juzjani in the Sect’s Own Sources

al-Juzjani'’s evaluations of the narrators from Kiifa is an issue that attracted the
attention of not only the Sunni scholars but also the Shi‘ite scholars. Especially in the
modern period, Shi‘ite authors criticised his judgements and evaluations as critic.
Ayatullah Muhammad al-Mudhaffar (d. 1954) is one of the Shi‘ite scholars who ques-
tioned al-Juzjani’s evaluations. In al-Ifsah al-Mudhaffar, included the assessments of Ton
Hibbanand Ibn ‘Adi that al-Jiizjani was a Nasibiand anti-‘Ali. He asserts that al-Jizjants
affiliation to ahl al-bid‘ah was acknowledged by Sunni scholars. He then asks the question
“How can Sunni critics trust al-J@izjanT’s testimony on jarh-ta‘dil despite the fact that he
is a Nasibi?” and states that being Nasibi is the greatest bid‘ah.”

62 Ibn ‘Adi, al-Kamil, 2/319.

63  Al-Juzjani, Ahwadl, 62.

64 Ibn ‘Adi, al-Kamil, 9/23.

65 Al—JﬁZjﬁni, Ahwal, 48.

66 Ibn ‘Adi, al-Kamil, 1/449.

67 Muhammad al-HasanMudhaffar, al-Ifsah ‘an ahwal al-ruwat as-sihah, ed. Mu’assasat Al al-Bayt li-Thya’ al-
Turath (Qum: Maktaba al-Wataniyya al-Iraniyya, 1384/1963), 1/52-3.
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In addition to al-Mudhaffar, ‘Ali al-Shahradi (d. 2005) describes al-Jizjani as “Kha-
bith” and “one of the enemies of Amiral-mu’'minin‘Ali”*® Muhammad Ja‘far al-Tabsi says
that al-Jizjani was the first person who criticised the Kiifan narrators for following the
ahl al-bayt. Al-Tabsialso says the criteria that al-Juzjani takes into account whenaccept-
ing or rejecting a hadith of a narrator is whether he loves or hates the ‘Ali. If a narrator is
someone who narrates hadiths about the virtues of ‘Ali or someone who harboring affec-
tion for him, then he is considered as weak according to al-Jizjani. al-Tabsi states it is
astonishing that Sunni scholars were aware of al-Jiizjant’s attitude, yet they regarded him
as reliable. Al-Tabsialso points out the importance of Kiifaas a center of knowledge and
draws attention to the fact that this city holds an important position in other Islamic
sciences such as figh and tafsir. He states that many scholars were educated here, and
that there were weak and unknown people as well as reliable names, but these people
cannot be criticised because of their love for ‘Ali or the Ahl al-Bayt, as al-Juzjani did.*

The most reliable way to determine whether the accusations of having Shi‘ite
tendencies directed at a narrator are true or not, is to consult the Shi‘ite works of rijal.
Jamal al-Din al-Qasimi (d. 1914) emphasizes the significance of this method,” stating:

The scholars of jarh-ta‘dil have included in their books many people who were accused of
being innovators... However, what is said about these people may be arbitrary or false ac-
cusations. Indeed, the fact that some of the Sahihayn narrators who were accused of having
Shi‘ite tendencies were not actually known by Shi‘ite scholars, points to this situation. I
analysed the books of al-Kashshi [d. first half of the 4th/10th century] and al-Najashi [d.
450/1058] among the Shi‘i rijal works. I found only 2 of the 25 narrators... whom al-Suytti
[d. 911/1505] accused of having Shi‘ite tendencies in his al-Tagrib and whose hadiths were
included by al-Bukhari and Muslim. I did not find any information about the other narra-
tors in these two books. Thus, we have derived an important information: “The necessity
of consulting the rijal works of the relevant sect for those narrators who are accused of
being from ahl al-bid‘ah.””*

68  ‘Ali al-Namazi Shahradi, Mustadrakat ‘ilm rijal al-hadith (Qum: Mu’assasat al-Nashr al-Islami, 1426,/2006),
1/229.

69 Muhammad al-Ja‘far al-Tabsi, Rijal al-Shi'a fi-sthah al-sittah (Qum: Markaz Figh al-A'imma al-Athar,
1436/2015), 16-22.

70 For studies in which narrators accused of Shi‘ism are examined through the rijal literature of both schools,
see. Muhammed Enes Topgiil, “Erken Dénem Hadis Galismalarinda $iflik ithamlar1 -Hadis Tarihi
Gercevesinde Bir inceleme-", Marmara Universitesi llahiyat Fakiiltesi Dergisi 55/2 (December 2018), 5277,
Ayse Nur Duman, Hadis Rivayetinde Siinni-$if Etkilesimi (Istanbul: IFAV Yayinlari, 2024).

71 MuhammadJamal al-Din al-Qasimi, Qawd'id al-Tahdith min-funiin mustalah al-hadith, ed. Muhammad Bah-
jat al-Baytar (Dimashq: Maktabat an-Nashr al-‘Arabi, 1343/1977), 177.
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Therefore, the only way to understand whether al-Jiizjani had a prejudice against
the narrators accused of Shi‘ism s to consult the sect’s own sources.”” The following table
shows how many of narrators criticized by al-Juzjani are found in the Shi‘i rijal sources:

Figure 4: The Presence of the Narrators Criticized by al-Juzjani in Shi‘ite Sources

B The narrators included in Shi‘l
rijal sources

B The narrators notincludedin
Shi‘Trijal sources

There is no informationinthe Shi1 rijal sources about 6 of the 70 Ktifan narrators.
This shows that, this group, which constitutes 9% of the total narrators, was not known
by the ShiT scholars.91% of the narrators, i.e. 64 out of 70 narrators are mentioned in the
Shifirijal books.” This high ratio is very significant for demonstrating al-Juzjant’s success
in determining a narrator’s connection with early Shi‘ite communities or narrators.

Various explanations have been given by Shi‘ite scholars about these 64 individu-
als, whomal-Juzjaniidentified as being in relation with early Shi‘ite narrators and ideas,
albeit to varying degrees. When we examine the jarh-ta‘dil evaluations of these narrators,
42 of the 64 narrators were considered as thiga by the Shi‘ite scholars, while 8 of them
were considered da‘if for various reasons. About the 8 narrators, there has been no

72 With a few exceptions, early Shi‘ rijal works generally provide only brief information about narrators.
On the other hand, later Shi‘isources offer more detailed descriptions, including extensive explanations
and expansions on the earlier material. Therefore, later works canbe particularly useful for determining
a narrator’s sectarian affiliation. Thus, the use of Shi1 rijal works in this study has notbeen subject to
any limitations.

73 Not all narrators found in Shi1rijal works belong to the madhhab, Sunni narrators are also included.
However, as will be explained in detail below, a significant number of those accused by al-Jazjani have
been regarded as part of the sect.
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assessment of their reliability or weakness. 5 narrators were mentioned as majhal (un-
known). Finally, only 1 of these 64 narrators was stated to have been liar. The table below
shows the reliability status of the narrators found in ShiT works:

Figure 5: The Reliability Status of Narrators in Shi'ite Sources

M Thiga

mDa“lf

m Narrators whose reliability has
notbeen mentioned

Majhl

m Kadhdhab

As can be seen, 42 of the Kifan narrators, in other words 66% of them, were con-
sidered as thiga. 25 of these narrators, were described as “Shi1” or “Imami”.For example,
while al-JGizjani mentions NGhibn Darraj (d. 182/798) as a “Za’igh”,* al-Najashi refferred
to him “He is one of our [ShiT] ashab”,” and subsequent scholars say that he is an Imami
and a Shi‘ite.”® Similarly, al-Jizjani said about ‘Ali ibn Ghurab that he is “Sagit”.”” In Shi‘i
works, he is described as an Imami and a reliable narrator.”

In the Shi‘ite sources, 17 out of 42 narrators were described as thiga without any

reference to their theological status. Al-Harith al-A‘war (d. 73/693) canbe mentioned as

74 Al—JﬁZjéni, Ahwal, 57.

75 Ahmad ibn ‘All al-Najashi, Rijal al-Ngjashi (ed. MTsa al-Zanjani, Qum: Mu’assasat al-Nashr al-Islami,
1418/2005), 126.

76 Ibn al-Mutahhar el-Hilli, Khuldsat al-aqval fi ma'rifat al-rijal (ed. Jawad al-Qayyimi, Qum: Nashr al-
Qayytmi, 1388/1964), 284; Shahridi, Mustadrakat, 8/90.

77  Al-JUzjani, Ahwal, 41.

78  Al-Tasi, Rijal al-Tasi, (ed. Jawad al-Qayylmi, Qum: Mu’assasat al-Nashr al-Islami, 1430/2010), 245; Al-
Najashi, Rijal, 276; ‘Abd Allah ibn Muhammad al-Mamaqani, Tangih al-makal fi ‘ilm al-rijal (ed. Muhammad
Riza al-Mamagani, Qum: Mu’assasat Al al-Bayt li-Thya’ al-Turath, 1431/2011), 2/301.
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an example of these narrators. Al-Harith, whom al-Jiizjani described as “kadhdhab”,” is
considered by Shi‘ite scholars to be a trustworthy close companion of ‘Al1.*° Al-Mamaqani
(d.1932) draws attention to this situation by saying “There is no doubt about his reliabil-
ity and piety.”® Asbagh ibn Nubata (d. 101-110/720-729) is another narrator regarded as
reliable by Shi‘ite scholars. Al-Najashisaid about him “He is one of the foremost among
the companions of ‘Ali [ kana min-hdssah Amir al-mu'minin].”® Ibn Dawid (d. after 700/1300)
and Ibn al-Mutahhar al-Hilli (d. 726/1325) included him in the sections of their works
devoted to reliable narrators.”

8 of the narrators criticisedby al-Jiizjani, that is 12%, were considered da‘if for var-
ious reasons by the Shi‘ite scholars.For instances,Kathir ibn Isma‘il al-Nawwa®* (d.131-
140/749-758) and ‘Ali ibn Hazzawar® are da‘if according to the Sht'ite scholars because
they are from ahl al-sunnah [ammi]. al-Juzjani described Salim ibn Aba Hafsa al-jli (d.
137/755) as ghali and Rafizi.** He was considered da'‘if in Shi’ite works because Ja‘far al-
sadiq (d. 148/765) cursed him.”

Shi‘ite scholars have not made a statement about whether the 8 narrators are thiga
or da‘if. 4 of these narrators are said to be amongthe companions of one or more of the
Imams. For example Hakim ibn Jubayr al-Asadi (d. 121-130/739-748),* whom al-Jtizjani
stated “kadhdhab”,¥” and ‘Atiyya ibn Sa‘d al-AwfT (d. 111/730), whom he said “Za’igh”,®
were mentioned among the companions of al-Baqir (d.114/733).”" About 4 of them, only
the information in Sunni sources is mentioned without referring to their narrationrela-
tionship with any Imam. Masa ibn Tarif al-Asadi (d. 71-80/691-700),” Yahya ibn Salama

79  Al-Juzjani, Ahwdl, 41, 43.

80 Ahmadibn Muhammad al-Bardqj, Rijal al-Bargi (ed. Khaydar Muhammad ‘Ali al-Baghdadi, Qum: Mu’assa-
satal-Imam al-Sadiq, 1391/1970),37; Abl ‘Amr Muhammad ibn ‘Umar al-Kashshi, Ikhtiyar ma'rifat al-rijal:
al-ma‘riaf bi-rijal al-Kashshi (ed.Jawad al-Qayylimi, Qum: Mu’assasat al-Nashral-Islami, 1427/2006), 85-6;
Ibn Dawid, Rijal, 67.

81 Al-Mamaqani, Tangih, 17/175.

82  Al-Najashi, Rijal, 8.

83  Ibn Dawid, Rijal, 52; Ibn al-Mutahhar, Khuldsa, 129.

84 Al-Barqj, Rijal, 254.

85 Al-Kashshi, Ma'rifat, 263; Tbn al-Mutahhar, Khuldsa, 366; Muhammad Taqi al-Tustari, Qamiis al-rijal (Qum:
Mu’assasat al-Nashr al-Islami, 1410/1990), 7/395.

86 Al-JﬁZjé_lni, Ahwal, 31.

87 Ibn al-Mutahhar, Khuldsa, 355; Mustafa ibn al-Husayn al-Tafris1, Nagd al-rijal (ed. Mu’assasat Al al-Bayt),
Qum: Mu’assasat Al al-Bayt li-Thya’ al-Turath, 1418/1998), 2/293-4.

88  Al-Bargj, Rijal, 65; Al-TtsT, Rijal, 112; Al-Tafrisi, Nagd al-rijal, 2/145; Mudhaffar, al-Ifsah, 1/397-9.

89 Al—JﬁZjﬁni, Ahwal, 48.

90 Al-Juzjani, Ahwadl, 56.

91  Al-Barqj, Rijal, 104; Al-Tusi, Rijal, 140.

92  Al-Tustari, Qamiis, 10/281.
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ibn Kuhayl,” Zubayd ibn al-Harith al-Yami (d. 124/742)** and Malik ibn Isma‘il al-Nahdi
(d.219/834)” are narrators whoare not associated with any of the Imams by Shi‘i scholars
and only the Sunni literature provides information about them.

8% of the narrators criticised by al-Jlizjani and mentioned in Shi‘ite works are
majhtl. Among these narrators, 5 of them were only evaluated as majhul. However, this
number increases to 14 whenit is considered that 9 of the Imami narrators are also con-
sidered majhl. Since these narrators did not actively participate in the narrationactivi-
ties in Shi‘ite hadith circles, they were unknown to the Shi‘ite narrators and scholars. It
is important that al-Jizjani acknowledged and criticised their Shi‘ite tendencies even
though they were unknown to the sect’s scholars. Indeed, Hashim ibn al-Barid (d.
181/798)* and ‘Ali ibn al-Hashim (d. 180-190/797-805),” whom al-Jtzjani states “He was
an extremistin his evil madhhab”,” are majhil, although they are Imamites according to
Shi‘ite scholars. Shi‘ite scholars also mention Kudayr al-Dabbi,” ‘Adiibn Thabit al-Ansari
(d. 116/734)'® and ‘Uthman ibn ‘Umayr al-Saqafi (d. 150/767) as majhil. Among these
three narrators, ‘Uthman ibn ‘Umayr, mentioned by the Shi‘ite scholar Mudhaffar as “We
do not know this narrator. He is presumably someone who has a tendency towards Ahl
al-bayt.”"! al-Jlizjani mentioned him as “Extremist” because of this tendency.

Lastly, it is to be noted that the only narrator identified as a liar in Shi‘i rijal sources
is Mughira ibn Sa‘id al-Bajali. According to the narration of al-Kashshi, al-Sadiqsaid about
him, “May Allah curse Mughira. He lied in the name of my father. May Allah make him
taste the boiling iron.” In later periods, ‘Ali al-Riza also drew attention to this situation
and said that he fabricated hadith in the name of the Imam.'”

Finally, an analysis will be conducted to determine how many of the narrators, re-
garding whom al-Jiizjani disagreed with the other Sunni critics mentioned above, were
considered reliable by Shi‘ite sources or were evaluated within the sect. Such an exami-
nation may give us an idea whether the other three Sunni critics or al-Jiizjani is more

accurate in determining a narrator’s theological status. The table below shows the

93  Mudhaffar, al-Ifsah, 4/147.

94  Al-Tustari, Qamiis, 4/406; Mudhaffar, al-Ifsah, 2/108.

95 Mudhaffar, al-Ifsah, 3/389; Shahridi, Mustadrakat, 6/326.
96  Al-Tustari, Qamiis, 10/481; Al-Mamaqani, Tangih, 3/287.
97 Al-Mamagqani, Tangih, 1/110.

98  Al-Juzjani, Ahwadl, 72, 73,

99  Al-Mamagqani, Tangth, 1/126.

100 Al-Mamagani, Tangih, 2/250.

101 Mudhaffar, al-Ifsah, 3/129.

102 Al-Kashshi, Ma'rifat, 194-8.
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distribution of the narrators about whom al-Jiizjani disagreed with Ahmad, Yahya and
Ibn ‘Ad1, and whom considered reliable by the Shi‘ite scholars:

Figure 6: The Numbers of Narrators Disagreed Upon by Sunni Critics and Considered Reliable by Shi‘ite

Sources
M Total Number of Controversial Narrators
® The Number of Narrators Considered Reliable by the Shi‘a
(o)}
o~
(e}
o~
<
o~
I m I | m
— 0 —
I H
al-JazjanT -lbn Hanbal al-Jazjani -1lbn Ma‘in al-JazjanT -lbn “Adl

Accordingto Shi‘ite scholars, a significant number of the narrators that al-Jizjant
criticized for their theological beliefs and disagreed with Ahmad, Yahya and Ibn ‘Adi were
thiga.In addition, 13 of the 15 narrators withwhom Ahmad, Yahya and Ibn ‘Adi shared a
common opinion that differed from al-Jiizjani’s, were consideredreliable by Shi‘ite schol-
ars. For instance, Aban ibn Taghlib (d. 141/759), considered thiga by Ahmad, Yahya'® and
Ibn ‘Adi,'* is an important name for the Shi‘a. The Shi‘ite scholars said that Aban was
among the companions of Zayn al-Abidin (d. 94/712), al-Baqir, al-Sadiq and al-Kazim (d.
183/799).'® His reliability is primarily attributed to the fact that Imams regarded him as
thiga.'” There are narrations in the Shi1 literature showing that al-Sadiq also trusted
Aban. It is recorded that al-Sadiq said to a person “Go to Aban ibn Taghlib, because he

heard a great number of hadiths from me.”'"

103 Al-Dhahabi, al-Mizan, 1/5.

104 Ibn ‘Adi, also notes that this narrator has ShT'ite tendencies, see. al-Kamil, 2/70.
105 Al-Najashi, Rijal, 10; Al-TGsi, Rijal, 109, 126, 164.

106 Al-Najashi, Rijal, 10; Al-Mamagqani, Tangih, 3/89, 93.

107 Al-Mamagani, Tangih, 3/91; Al-Tustari, Qamis, 1/98.
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While al-JGzjanisaid about Yahya ibn ‘Abd al-Allah al-Ajlah “He slanders [the com-
panions]”,Ibn‘Adi'® regarded him as sadig, and Yahya accepted him as thiga and Ahmad
said that he is reliable.’® Shi‘1 scholars, onthe other hand, said that he was an Imami and
a reliable narrator from among the companions of al-Sadiq."® Although more examples
can be provided Dawiid ibn Abi ‘Awf (d. 131-140/749-758) will be mentioned last here.
This narrator is thiga according to Ahmad and Yahya."" Al-Barqi (d. 274/887) mentions
him as one of the companions of al-Bagir'** and al-Tisi (d. 460/1067) describes him as one
of the companions of al-Sadiq.'”’ Ibn al-Mutahhar al-Hilli mentions Dawid ibn Awf in the
section of his work onrijal where he includes reliable and acceptable narrators."* Subse-
quent Shi‘i scholars have also stated that this narrator and his narrations are reliable."

Conclusion

Al-Juzjaniis remarkable for focusing in his book Ahwal on criticizing the narrators
based on their theological tendencies or beliefs. His statements about ahl al-bid‘ah in
general and Kufan Shi‘f or Shi‘ite-inclined narrators in particular have drawn the atten-
tion of both ahl al-hadith scholars and modern Shi‘ite rijal scholars. The ahl al-hadith
scholars,who saw no harm in narrating hadith from ahl al-bid‘ah as longas they did not
propagandise their sectarian views, stated that al-Juzjani’s evaluations of Kiifan narrators
should notbe relied upon or should be approached with caution. The Shi‘ite scholars,on
the other hand, stated that al-Juzjani’s criticism of the narrators was not objective. The
main reason for this situation is the claim that al- Juzjani was anti-‘Ali. According to
Shi‘ite scholars, al-Juzjani determined a person’s affection for ‘Aliand ahl al-bayt or nar-
rating hadith about their virtues as a criterion in evaluating a narrator, thus made sub-
jective assessments.

The main question of this study was whether al-Juzjani, who was the subject of
various criticisms by Sunni and Shi‘ite scholars, had a prejudice in his evaluations of ahl
al-bid‘ah narrators. In order to provide an answer to this question, al-Juzjani’s opinions
about the Kiifan Shi‘ite narrators were comparedwith the evaluations of Ibon Hanbal, Ibn
Ma‘in and Ibn ‘Adi. Accordingto this, the evaluations of al-Juzjani and Ibn Hanbal about
the narrators are 30% in agreement and 37% in disagreement. It was observed that al-

108 Ibn ‘Adi, al-Kamil, 2/140.

109 Al-Dhahabi, al-Mizan, 1/79.

110 Al-Tasi, Rijal, 323; 174; Khai, Mufjam, 21/71.
111 Ibn Abii Hatim, al-Jarh, 4/177.

112 Al-Bargj, Rijal, 107.

113 Al-Tasi, Rijal, 201.

114 Ibn al-Mutahhar, Khulasa, 191.

115 Al-Tafrisi, Naqd al-rijal, 5/151.
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Juzjani’s evaluations agreed more with Ibn Ma‘in. Indeed, 42% of his evaluations are in
agreement with Ibn Ma‘in, while 34% are in disagreement. This shows that the views of

16 similar, were not fol-

Ibn Hanbal and Ibn Ma‘in, whose evaluations of narrators 95%
lowed by al-Juzjani. When comparing al-Juzjani’s evaluations with those of Ibn ‘AdT’s, it
was found that they agreed on 34% of narrators and disagreedon 41%. Thus, it canbe said
that al-Juzjani’s evaluations of narratorsdiffered significantly from Ibn Hanbal, Ibn Ma‘in
and Ibn ‘Adi."”

This seems to justify the claim that al-Juzjani was prejudiced in his evaluations and
that these evaluations can not be relied upon. However, when these narrators are exam-
ined in Shi‘ite rijal works, it is seen that this claim should be reconsidered. To put it more
clearly, Shi‘ite sources demonstrate that al-Juzjani was successful in determining the the-
ological tendency of a narrator.Indeed, 64 of the 70 Kiifan narrators who were criticised
by al-Juzjani for their beliefs, i.e. 91% of them, were included in the Shi‘ite rijal works.
Only 6 narrators were not mentioned by the scholars of the sect.

This demonstrates al-Juzjan’s success in identifying the sectarian tendency of a
Kifannarrator, his interaction with early Shi‘ite communities and Shi‘ite hadith circles.
The factthat 42 of the 64 narrators mentioned in the Shi‘ite sources are considered thiga
by Shi‘ scholars, both confirms his success and demonstrates the validity of his criti-
cisms. Specific mention should be made here to the narrators considered majhul by Shi‘1
scholars and criticised by al-Juzjani for their Shi‘ite tendencies. Al-Juzjani even identified
the connection of majhil narrators, who were mentioned in the sources of the sect be-
cause they were in the chain of one or more Shi‘ite narrations but were unknown to Shi‘
scholars, with early Shi‘ite circles.

Although some modern Shi‘ite scholars have criticised al-Juzjani and his method
of jarh-ta‘dil for being non-objective, the rijal sources of the sect itself confirm al-Juzjani.
This shows that the jarh-ta‘dil method mentioned by al-Qasimi is extremely important.

In studies concerning ahl al-bid‘ah, consulting the books and evaluations of scholars from

116 Muhammed Sadik Ozbek, Yahya b. Main ile Ahmed b. Hanbel'in Raviler Hakkindaki Gériis Farkliliklar: (Istan-
bul: Marmara University, MA Thesis, 2019), 73-4.

117 The compatibility of the critics with each other in the evaluation of narrators has been subject of some
studies in recentyears. Scott Lucas, compared Ibn Hanbal’s, Ibn Ma‘in’s and Ibn Sa‘d’s evaluations,and
found a 79% agreement between them (Constructive Critics, Hadith Literature, And The Articulation of Sunni
Islam The Legacy of the Generation of Ibn Sa'd, Ibn Ma'in, and Ibn Hanbal (Leiden-Boston: Brill, 2004), 308-25).
Christopher Melchert stated that the evaluations of Ibn Hanbal, Ibn Ma‘in and al-Nasaiare 60% compa-
tible (“The Life and Works of al-Nasa’1”, Journal of Semitic Studies 59/1 (Autumn 2014),394-401). Lastly, I-
Wen Su, who compares al-JuzjanT's assesments on all the narrators he criticised with the evaluations of
Ibn Hanbal and Ibn Ma‘in, mentions a 50% agreement between these three critics (“Al-JizjanT’s Approach
to Hadith Criticism”, 114).

213



Journal of Islamic Civilization Studies Volume 10 Issue 1 April 2025

the sect that is the subject of the accusation, will provide important findings to the stud-
ies of jarh-ta‘dil.
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