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Abstract

This study explores ihtida (conversion to Islam) as a legal, theological, and ethical
phenomenon within Islamic jurisprudence, analyzing its doctrinal foundations,
procedural frameworks, and socio-legal implications. Beyond a personal or
theological transformation, iAtidais a structured legal process that redefines the
convert’s rights, obligations, and social status. Classical figh sources regulate
conversion through pre-shahdadaand post-shahddaconsiderations, addressing
intent (niyya), sincerity, coercion (ikrah), and its effects on personal status,
including marriage, inheritance, and criminal liability. Beyond legal formalities,
this study explores the ethical dimensions of conversion, analyzing how post-
conversion obligations (tatabbu ‘at al-ihtida) shaped the responsibilities of
converts within Islamic society. While classicalfigh sources establish the
normative framework, historical applications demonstrate how conversion was
formalized within judicial and administrative structures. Historical records reveal
institutionalized procedures such as witness testimonies, state oversight, and the
issuance of official certificates, serving both as legal instruments and means
of social integration. Methodologically, this research employs a comparative
legal-historical approach, integrating doctrinal analysis with case studies drawn
from primary legal texts and historical court records. It further contributes
to contemporary discussions on religious identity, legal pluralism, and the
intersection of Islamic law and state authority, offering insights into how legal
traditions managed conversion across different historical and political contexts.
The findings reveal that, in the Islamic legal tradition, iAitida was not merely a
matter of personal choice but was subject to formal procedural requirements
such as witness testimony, judicial oversight, and the issuance of official
documents. These mechanisms aimed, on one hand, to attest to the sincerity of
the conversion, and, on the other, to prevent abuses manifested in forms such
as evading debts, circumventing inheritance laws, or escaping criminal liability.
This study bridges the gap between classical Islamic jurisprudence and the
socio-legal history of ihtida, approaching it in a layered manner as both a
spiritual transformation and a regulated legal process.

Keywords: Islamic law, Converted Muslim, Conversion to Islam, Law of
Conversion, Religious Identity, Regulation of Conversion.

*  This article is published under the CC BY-NC 4.0 licence.
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Oz

Bu ¢aligsma, ihtida olgusunu hukuki, teolojik ve ahlaki boyutlariyla ele alarak
Islam’a intisap etmenin doktriner temellerini, usuli gercevesini ve sosyo-hukuki
yansimalarmi incelemektedir. htida, bireysel veya itikdi bir doniisiimiin
Otesinde miihtedinin haklarmni, yiikiimliilikklerini ve toplumsal statiisiinii
de yeniden tanimlayan yapisal bir hukuki siiregtir. Klasik fikih kaynaklari,
sehadetten Onceki ve sonraki agamalar1 niyet, samimiyet, cebir (ikrdh) ayrica
ihtidanin evlilik, miras ve ceza hukuku gibi alanlardaki etkileri bakimindan ele
almaktadir. Tarihi uygulamalar, ihtidanin yalnizca bireysel bir tercih degil, ayn1
zamanda devlet otoritesi ve toplumsal yapry1 alakadar eden bir siire¢ olarak
ele alindigint gostermektedir. Hem miihtedinin hukuki statiisiinii giivence
altina almak hem de toplumsal entegrasyonunu saglamak amaciyla tanik
beyanlari, devlet denetimi, resm1 belgelerin diizenlenmesi gibi kurumsallagmis
prosediirler gelistirilmistir. Disiplinler arasi bir yontem benimseyen bu
aragtirma esas itibariyle hukuk metinleri tizerinden ihtida siirecinin kurumsal
yonlerini analiz etmektedir. Bdylece dini kimlik, hukuki cogulculuk ve Islam
hukuku ile devlet otoritesi arasindaki iliski baglaminda cagdas tartismalara
katki sunmay1 amaglamaktadir.

Anahtar Kelimeler: Islam Hukuku, Miihtedi, Thtid, Fikhu’l-Thtid4, Dini
Kimlik, Thtidanmn Diizenlenmesi.

Bu makale CC BY-NC 4.0 lisansi altinda yayimlanmaktadir.
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Summary

This article provides a comprehensive analysis of iAtida (conversion to Islam) as
a legal, theological, and ethical phenomenon in Islamic jurisprudence, situating
it within both classical figh traditions and historical applications, particularly
in the Ottoman legal system. While conversion is often perceived as a personal
spiritual transformation, Islamic legal discourse has historically treated it as a
structured legal process that carries significant ramifications for the convert’s
rights, obligations, and social status. Through an interdisciplinary approach
combining doctrinal legal analysis with historical case studies, this research
seeks to elucidate the legal, procedural, and ethical dimensions of ihtida,
demonstrating its role in shaping Muslim legal traditions and governance.

The research begins by establishing the doctrinal foundations of conversion
in Islamic jurisprudence. Islamic law categorizes iAtida as a momentous legal
act that affects various domains, including personal status law, inheritance
rights, and criminal liability. The discussion is framed through key juridical
concepts such as niyya (intent), ikrah (coercion), and the sincerity of belief, all
of which are central to the validity of conversion in Islamic thought. Classical
legal texts, including al-Mabsiit by al-Sarakhsi, Al-Majmii ‘ by al-NawawT, and
later scholar Ibn ‘Abidin’s Radd al-Muhtar are examined to outline the juristic
perspectives on conversion procedures and their implications.

Islamic jurists generally agree that conversion must be a voluntary and
sincere act, though they diverge on the extent of formal requirements. While
the majority position asserts that mere recitation of the shahdda suffices for
conversion, some legal traditions emphasize the necessity of circumstantial
verification, particularly in cases where insincerity or ulterior motives are
suspected. Moreover, the study examines the relationship between conversion
and tatabbu‘at al-ihtida (post-conversion obligations), highlighting how
Islamic legal frameworks sought to ensure the genuine integration of converts
into the Muslim community.

Beyond doctrinal theory, the study investigates the procedural mechanisms
employed by Islamic legal institutions to regulate conversion. The Ottoman
State serves as a focal point for this inquiry, given its sophisticated judicial
and administrative structures for managing religious conversions. The analysis
draws extensively on sijillat al-shar ‘iyya (Islamic court records), which
document the formalization of ikhtida through judicial proceedings. These
records reveal how Ottoman courts institutionalized conversion through
witness testimonies, state oversight, and the issuance of official conversion
certificates.
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Ottoman legal practice required new converts to publicly affirm their faith
before judicial authorities, ensuring transparency and mitigating the risk of
coercion or insincere conversions for legal or material gain. The study further
explores how conversion was regulated in multi-confessional societies under
Ottoman rule, balancing the principles of religious inclusivity with the legal
imperatives of an Islamic polity.

In addition to legal formalities, the study examines the ethical discourses
surrounding conversion in Islamic jurisprudence. While legal scholars provided
guidelines for recognizing valid conversions, they also addressed concerns
regarding the misuse of conversion for personal benefit, such as evading debts,
bypassing inheritance laws, or escaping criminal prosecution.

Classical Islamic thought, as represented in the works of al-Ghazali,
Ibn Qayyim al-Jawziyya, and Tahir ibn ‘Ashiir, underscores the ethical
responsibilities of the Muslim community toward new converts. This includes
providing religious education, fostering social integration, and ensuring that
converts are not subjected to exploitation or marginalization. Such ethical
imperatives reinforce the broader Islamic principle that conversion should be a
genuine spiritual transformation rather than a mere legal maneuver.

A crucial dimension of this study is its engagement with the intersection
of ihtida, religious identity, and legal pluralism. Islamic law historically
operated within pluralistic societies where religious minorities retained distinct
legal identities under the dhimma system. The study explores how Islamic
governance managed religious conversion within this pluralistic framework,
addressing legal dilemmas such as the status of apostates, interfaith marriages,
and jurisdictional conflicts between Islamic and non-Islamic courts.

In particular, the Ottoman experience illustrates how Islamic law negotiated
the complexities of religious identity in a multi-ethnic empire. The application
of ihtida-related laws was shaped not only by figh doctrines but also by
pragmatic considerations of governance, diplomacy, and social harmony.

By bridging classical jurisprudence with historical case studies, this
research offers a nuanced understanding of iAtida as both a deeply personal
transformation and a legally regulated process. The study concludes by
reflecting on the contemporary relevance of these historical insights,
particularly in discussions on religious identity, legal pluralism, and the
regulation of conversion in modern legal systems.

While Islamic legal traditions have long provided structured frameworks
for managing conversion, contemporary debates often grapple with issues of
religious freedom, human rights, and state intervention in religious affairs.
The study suggests that historical Islamic approaches to ihtida-with their
emphasis on procedural safeguards, ethical considerations, and community
responsibilities-offer valuable perspectives for contemporary legal and
theological discussions on conversion in pluralistic societies.
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Genis Ozet

Bu calisma, islam dinine intisap demek olan ihtiddy: hukuki, itikadi ve
ahlaki boyutlariyla ele almakta hem klasik fikih gelenekleri hem de tarihi
uygulamalar cercevesinde incelemektedir. /htidd, ¢ogunlukla bireysel
ve ruhani bir déniisiim olarak algilansa da Islim hukuk doktrininde,
miithtedinin hukuki statiisiinii, haklarin1 ve sorumluluklarmi dogrudan
etkileyen, yapilandirilmis bir siire¢ olarak ele alinmistir. Bu ¢alisma, fikhi
doktrin incelemesini tarihi vaka analizleri ile birlestirerek iAtiddnin hukuki,
prosediirel ve etik boyutlarmi detaylandirmayi, bu ¢ercevede Miisliiman
hukuk gelenekleri ve yonetim anlayisinin sekillenmesine katkilarini ortaya
koymay1 hedeflemektedir.

Calismanin ilk boliimii, ihtidanin Islam hukukundaki doktriner
temellerini incelemektedir. Islam hukukunda iAtidd, yalmzca bireysel bir
inang¢ degisimi olarak degil, ayn1 zamanda sahsin hukukunu, miras haklarmi
ve cezai sorumlulugu etkileyen 6nemli bir hukuki fiil olarak ele alinmistir.
Bu baglamda niyet, ikrah ve ihlas kavramlari iizerinde durularak, iAtidanin
gegerliligi i¢cin Ongoriilen sartlar tartisilmaktadir.

Klasik fikih kaynaklari, o6zellikle de Serahsi’nin el-Mebsiit'u,
Nevevi’nin el-Mecmii*u ve miiteahhirinden Ibn Abidin’in Reddii’I-
Muhtdr’y, fikih mezheplerinin ihtidd prosediiriine dair yaklagimlarini
anlamada temel alinmaktadir. Genel goriis, sehadet kelimesinin
sOylenmesinin ihtida igin yeterli gérmekte birlikte, bazi hukuk ekolleri,
ozellikle ihtiddda samimiyetin siipheli oldugu durumlarda, ek dogrulama
mekanizmalarinin  gerekliligini  vurgulamaktadir. Calisma, ayrica
tetebbu’dtu’l-ihtida (ihtidd sonrast yiikiimliiliikler) kavramini ele alarak,
Islam toplumlarinda miihtedilerin sosyal entegrasyonunu saglamaya
yonelik hukuki ve toplumsal diizenlemeleri incelemektedir.

Bu bolim, Islam hukuk kurumlarmin iktidd siireglerini nasil
diizenledigini tarihi belgeler 15131nda incelemektedir. Ozellikle Osmanli
Devleti, ihtida siireglerini hukuki ve idari mekanizmalarla yoneten bir
sistem kurmus olmasi agisindan 6nemli bir 6rnek teskil etmektedir.

Osmanlt geriyye sicilleri incelendiginde, mahkemelerin ihtida
vakalarini resmi kayit altina aldigi, tanik beyanlar1 ve devlet nezaretinde
gerceklesen ihtidalarin, tasdik edilerek miihtedilere resmi belgeler
verildigi goriilmektedir. Kadi ve miiftiilerin, ihtiddlarin mesruiyetini
teyit etme gorevini iistlendigi, bdylece zorla veya menfaat temin etmek
amaciyla yapilan ihtiddlarin engellenmeye c¢aligildigi anlasilmaktadir.
Calisma ayrica, Osmanli Devleti’nin ¢ok dinli toplumsal yapisi igerisinde,
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ihtidd hukukunu nasil uyguladigmni, dini hosgérii ile Islim hukukunun
baglayiciligr arasinda nasil bir denge kurdugunu incelemektedir.

Caligma, ihtidanin hukuki formalitelerinin 6tesinde, ahlaki ve toplumsal
yonlerini de ele almaktadir. Is1am hukukgulari, iktida ile ilgili hiikiimlerin
belirlenmesi siirecinde yalnizca zahiri beyanlar1 yeterli gérmemis,
ayni zamanda samimiyet meselesini de dikkate almislardir. Zira ihtida,
yalnizca bir din degisimi degil, ayn1 zamanda bireyin hukuki statiisiini,
miras hakkini ve cezai sorumlulugunu etkileyen 6nemli bir siirectir. Bu
baglamda, fikih alimleri, iitidd kararinin suistimal edilmesini engellemek
i¢in ¢esitli mekanizmalar gelistirmislerdir.

Ozellikle borglardan kurtulmak, miras hukukunu istismar etmek
veya cezal sorumluluktan kaginmak amaciyla yapilan ihtiddlarin 6niine
gegilmesi, hukuki giivenligi saglamak acisindan kritik bir mesele olarak
degerlendirilmistir. Bu tiir suistimalleri énlemek icin bazi Islim hukuk
ekolleri, ihtidd beyanlarmin belirli prosediirlere baglanmasini, hatta
kimi durumlarda bir bekleme siiresi uygulanmasimi 6ngdérmiistiir. Fikih
literatiiriinde, ozellikle borg iligkileri, miras paylagimi ve ceza hukuku
baglaminda ihtiddnin etkileri tartisilmis; kisinin niyetinin samimiyetini
sinamaya yonelik bazi kriterler ortaya konulmustur.

Bu cercevede, Islam hukukgularinin iAtida siireglerini sekillendirirken
yalnizca hukuki degil, ayn1 zamanda ahlaki ve toplumsal hassasiyetleri de
gozettigi goriilmektedir.

[slam diisiincesinin biiyiik isimlerinden Gazzali, Ibn Kayyim el-
Cevziyye ve Tahir b. Astir’un eserleri, mithtedilere yonelik dini egitimin,
topluma kazandirma siirecinin ve hakiki ihtiddlar: tegvik edici unsurlarin
Oonemini vurgulamaktadir. Gazzali, bireyin i¢ diinyasin1 ve samimi bir
inang doniisiimiinii merkeze alirken, Ibn Kayyim el-Cevziyye, ihtidd
siirecindeki psikolojik ve ahlaki motivasyonlar1 ele alarak, miihtedilerin
karsilagtiklar1 zorluklar1 ve bu zorluklarin nasil asilabilecegini tartismistir.
Tahir b. Asir ise modern baglamda ihtiddnin sosyal biitiinlesme boyutuna
dikkati ¢cekmis, miihtedilerin toplum i¢inde etkin ve saglikli bir sekilde
yer edinmeleri i¢in gerekli dini ve ahlaki destegin saglanmasinin énemini
vurgulamistir.

Caligmanin bir diger énemli boyutu, iAtiddnin dinl kimlik ve hukuki
cogulculuk ile olan iliskisini ele almasidir. Isldm hukukunun tarihsel olarak
farkli dini topluluklariigeren toplumlarda uygulanmis olmast, ihtidd ile ilgili
hukuki meseleleri daha da karmasik hale getirmistir. Zimmilik sisteminde
ihtidd eden bireylerin statiisiiniin nasil sekillendigi, ihtida eden kisinin
aile hukukundaki yeri, din degistirme siire¢lerinin mahkemeler arasi
yetki uyusmazliklarma nasil yol actigi gibi meseleler bu ¢ercevede
degerlendirilmektedir.
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Osmanli Devleti 6rnegi, Islim hukukunun ¢ok dinli bir imparatorluk
icerisinde nasil uygulandigini gosteren dnemli bir vakadir. Hukukun teorik
boyutlariin Gtesinde, siyasi ve toplumsal istikrar1 saglamak icin ihtidd
kurallarinin nasil sekillendigi ¢alismada ayrintili olarak ele alinmaktadir.
Bu yoniiyle ihtida, salt bir inang meselesi degil, ayn1 zamanda bir hukuk
ve yonetim meselesi olarak degerlendirilmelidir.

Bu arastirma, klasik Islam hukuk doktrinini tarihi belgelerle birlestirerek,
ihtiddyr hem bireysel bir doniisiim hem de hukuki diizenlemelere tabi bir
siire¢ olarak ele almaktadir. Calismanin sonunda, tarihi baglamda ortaya
konan bu yaklagimlarin, giiniimiizde dini kimlik, hukuki ¢ogulculuk ve inang
ozgiirliigi tartigmalarina nasil katk: sunabilecegi degerlendirilmektedir.

Islam hukuk gelenekleri tarih boyunca iAtiddy: belirli prosediirel ve etik
gergeveler iginde yonetmis, bu siiregte bireysel haklar, toplumsal diizen
ve devlet otoritesi arasindaki dengeyi gozetmistir. Calisma, modern hukuk
sistemlerinin din degistirme konusundaki diizenlemelerine dair tarihsel
perspektif sunarak, ¢agdas tartigmalara 151k tutmaktadir.
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Introduction

The process of ihtida (conversion to Islam) holds profound legal,
theological, and ethical significance within Islamic jurisprudence (figh).
As a transformative act, ihtida is not merely a personal spiritual decision
but a formalized legal process with far-reaching implications on personal
status, rights, and obligations. At the core of this transformation lies
the shahada —the public declaration of faith— which serves as both a
theological affirmation and a legal marker of transition into the Muslim
community.! The legal traditions of Islam have meticulously outlined
the conditions, procedures, and consequences of ihtidd, ensuring that
conversion is both a recognized and regulated act.

Islamic school of thoughts (madhabs) have played a central role in
shaping the jurisprudence of ihtida, offering diverse interpretations on its
prerequisites, validity, and consequences. While the fundamental principle
of welcoming new adherents remains undisputed, jurists have debated the
necessary conditions for a valid conversion, including the role of intention
(niyya), the presence of witnesses, and the extent of state involvement in
verifying sincerity.? Furthermore, the legal consequences of ihtida -ranging
from marital status and inheritance rights to criminal accountability-
illustrate how Islamic law integrates new Muslims into the religious and
legal fabric of society.’> These legal and procedural dimensions are further
enriched by theological discussions found in introductory principles
of conversion (mukaddimat al-ihtida) and post-conversion obligations
(tatabbu ‘at al-ihtida), which address both the doctrinal and ethical
responsibilities of the convert.*

A particularly insightful perspective on ihtida as a formalized legal
process emerges from the Ottoman legal system, which systematically
recorded conversions in Islamic court registers (sijillat al-shar ‘iyya). These
records provide critical insights into the formal registration of conversions,
the verification mechanisms employed by judges, and the administrative
role of the state in documenting and legitimizing iAtidd. By analyzing
these historical practices, this study aims to illuminate how Islamic law
has historically managed and structured religious conversion within a legal
framework.

' Rudolph Peters, Crime and Punishment in Islamic Law: Theory and Practice from

the Sixteenth to the Twenty-First Century (Cambridge: Cambridge University Press,

2005), 125.

Wael B. Hallaq, Sharia: Theory, Practice, Transformations (Cambridge: Cambridge

University Press, 2009), 88.

Khaled Awdeh, Islamic Legal Principles and Their Applications (London:

Routledge, 2020), 214.

4 Tbn Qayyim al-Jawziyya, Zad al-Ma ‘ad fi Hadyi Khayr al- ‘Ibad (Beyrut: Mu’assasat
al-Risala, 1997), 2/415.
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In the Maliki school, al-Kharshi’s commentary on Mukhtasar Khalil
presents a procedural and rigid framework, emphasizing the formality of
the conversion act and reinforcing prohibitions against apostasy (riddah).’
Al-Dastqi extends this analysis by focusing on the marital and legal
consequences of conversion, particularly concerning mixed-faith unions
and the impact on inheritance and guardianship laws.®

The Shafi Tperspective, as articulated in al-Nawaw1’s Minhaj al-Talibin,
underscores the internal and external dimensions of conversion, requiring
both niyya (intent) and public declaration. This school is particularly
concerned with the legal status of the convert and the evidentiary
requirements for validating religious affiliation.’

The Hanbalt viewpoint, represented in Ibn Qudamah’s al-Mughni,
adopts a more stringent position, especially in regard to apostasy
punishments and the protection of communal religious boundaries.® Tbn
Taymiyya’s Majmii‘ al-Fatawa, although occasionally departing from
strict Hanbalism, explores the judicial responsibility in supervising new
Muslims and mitigating opportunistic conversions motivated by worldly
gain rather than sincere belief.’

Beyond jurisprudential ~obligations, ethical and communal
responsibilities toward converts are also developed in classical thought.
Al-Ghazal’s Ihya’ ‘Ulim al-Din proposes a moral roadmap for converts
and emphasizes ta’lif al-qulith (reconciliation of hearts) as an ethical
obligation upon the Muslim community.'’ In contrast, Ibn Qayyim al-
Jawziyya in [ lam al-Muwagqqi ‘Tn presents a critique of forced conversions
and stresses the necessity of ikhtiyar (free choice) in authenticating
religious transformation. '

The Ottoman legal system institutionalized ihtida by documenting
conversions through Islamic court registers (sijillat al-shar‘iyya),
providing a structured legal process for the acceptance of new Muslims.
Specific examples of such documentation are analyzed by Colin Imber in

5 Muhammad ibn ‘Abd Allah Al-Kharshi, Sharh Mukhtasar Khalil (Cairo: Dar al-
Fikr, 2000).

¢ Ahmad ibn Muhammad al-Dastqi, Hashiya al-Dasiqi ‘ala al-Sharh al-Kabir (Cairo:
Dar al-Fikr, 1997).

7 Yahya ibn Sharaf al-Nawawi, Minhaj al-Talibin (Batavia: Imprimerie du
Gouvernement, 1882-1884).

8 Muwaffaq al-Din ‘Abd Allah ibn Ahmad Ibn Qudamah, al-Mughni (Imbabah,

Cairo, 1986).

Ibn Taymiyya, Majmii * al-Fatawd, vol. 32 (Damascus: Dar al-Fikr, 1994), 107.

10" al-Ghazali, Abt Hamid. Ihya’ ‘Uliam al-Din (Beyrut: Dar al-Ma ‘rifa, 2000).

Shams al-Din Muhammad b. Abi Bakr Ibn al-Qayyim, /*lam al-Muwaqqi‘in ‘an

Rabb al-‘Alamin, ed. Taha ‘Abd al-Ra’af Sa‘d (Beirut: Dar al-Jil, 1973).
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his research on Ottoman judicial practices, where he underscores the gadi's
role in verifying the sincerity and legality of conversions.'

David Powers, in Law, Society, and Culture in the Maghrib, draws
useful parallels between Ottoman and Maghribi approaches to conversion,
particularly in the interplay between shari ‘a and ganiin (Islamic and secular
law), demonstrating local legal adaptations. '

Further socio-legal insights are offered by Haim Gerber, who explores
Jewish-Muslim relations in the Ottoman Empire, illuminating the broader
societal context in which conversions occurred.* Fahd Kasumovi¢’s work
on conversions before the Sarajevo Sharia Court in the early 19th century
reveals both the frequency of ihtida and the socio-demographic profile of
converts, enhancing our understanding of lived legal realities.'

In contemporary discourse, scholars such as Mohammad Fadel and
Anver M. Emon have revisited classical ihtida rulings through the lens of
modern human rights norms, particularly concerning freedom of religion
and the legal status of apostasy. Their contributions mark an ongoing
effort to reconcile traditional Islamic jurisprudence with international legal
standards and evolving conceptions of individual rights.!®

1. Theoretical and Legal Foundations of Ihtida in Islamic
Jurisprudence (figh)

1.1. Pre-Shahada Considerations: The Preconditions of Conversion

Islamic jurisprudence (figh) treats ihtida (conversion to Islam) as a
leally significant act, requiring specific conditions to ensure its validity.
The pre-shahdda phase involves assessing the convert’s legal competency,
intent, freedom from coercion, and adherence to formal requirements
for declaring faith. These factors ensure that conversion is not only a
theological commitment but also a legally binding transformation within
the framework of Islamic law.

12 Colin Imber, Ebu'’s-Suid: The Islamic Legal Tradition (Stanford: Stanford
University Press, 1997).

13" David S. Powers, Law, Society, and Culture in the Maghrib, 1300—1500. (Cambridge:

Cambridge University Press, 2002).

Haim Gerber, Crossing Borders: Jews and Muslims in Ottoman Law, Economy and

Society (Istanbul: Isis Press, 2008).

Fahd Kasumovi¢, “Understanding Ottoman Heritage in Bosnia and Herzegovina:

Conversions to Islam in the Records of the Sarajevo Sharia Court, 1800-

18517, Belleten 80/288 (Agustos 2016), 507-530.

Mohammad Fadel, “Muslim Modernism, Islamic Law, and the Universality of

Human Rights”, Emory International Law Review 36 (2022), 713; Anver M.

Emon, Islamic Law and International Human Rights Law (Oxford: Oxford

University Press, 2012).
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1.1.1. Legal Competency (44/iyya) and Intent (Niyya)

The validity of ihtida (conversion to Islam) hinges on the convert’s
legal competency (ahliyya) and sincere intent (niyya). Islamic law
recognizes ahliyya as a prerequisite for engaging in legally consequential
acts, including religious conversion.!” Jurists distinguish between full
legal capacity (ahliyyat al-ada’ al-kamila), possessed by sane and mature
individuals, and partial legal capacity (ahlivyat al-ada’ al-nagisa),
applicable to minors and those of diminished mental faculties. The
majority of jurists agree that a legally incompetent person-such as a child
or someone under duress-cannot effectuate a valid conversion.'®

Intent (niyya) is another foundational requirement, as conversion must
be undertaken with genuine belief in Islamic tenets. The Hanafi school,
for instance, emphasizes the declarative nature of shahada but allows for
implicit belief without a verbal pronouncement, whereas the Maliki, Shafi 7,
and Hanbalt schools generally require an explicit declaration."

1.1.2. The Role of Coercion and Free Will (/krah and Rida) in
Conversion

A key legal concern in ihtida (conversion to Islam) is the presence of
coercion (ikrah). Islamic law broadly upholds the principle that religious
belief must be embraced voluntarily, citing La ikraha fi al-din’® jurists
distinguish between absolute coercion (ikrah mulji’), where physical
force or threats of death are applied, and relative coercion (ikrah ghayr
mulji’), involving indirect pressure.’! In this context, the term ikrah is
more accurately translated as coercion, rather than compulsion, as it
encompasses both physical and psychological forms of duress that impact
legal responsibility and moral agency.

In cases of forced conversion, the majority of jurists nullify the
conversion, considering coercion (ikrah) as a factor that invalidates
genuine religious commitment. They argue that faith (iman) necessitates
sincerity and volition, which cannot be present under duress. This position
is primarily upheld by Maliki, Shafi 7, and Hanbali scholars, who maintain
that a conversion obtained through coercion lacks legal and theological
validity.?

Hallaq, Sharia: Theory, Practice, Transformations, 112.

8 Tbn Qayyim, Zad al-Ma ‘ad, 3/185.

19 al-Sarakhsi, al-Mabsit, 1/207.

20 “There is no compulsion in religion,” (Qur’an 2:256).

Mohammad Hashim Kamali, Principles of Islamic Jurisprudence (Cambridge:
Islamic Texts Society, 2011), 73.

22 Tbn Rushd, Bidayat al-Mujtahid wa Nihayat al-Mugqtasid (Cairo: Dar al-Hadith,
2004), 2/221; al-Mawardi, al-Hawi al-Kabir fi Figh Madhhab al-Imam al-
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However, Hanafi scholars adopt a more nuanced approach. While they
acknowledge that inward faith cannot be compelled, they differentiate
between internal belief (i tigad) and outward legal compliance (zahir al-
islam). According to Hanaft jurisprudence, if an individual under duress
utters the Shahada (Islamic declaration of faith) or formally adopts Islamic
identity, the conversion is apparently legal (sahih zahiran), even if the
individual internally dissents. This is based on their broader principle that
legal rulings are primarily based on apparent actions rather than internal
convictions.?

This distinction aligns with the Hanafi school’s emphasis on public
order and legal stability, ensuring that outward conformity to Islamic
law suffices for legal recognition. Furthermore, the allowance for inward
dissent echoes the Qur’anic principle of fagiyya (dissimulation under
duress), as seen in Qur’an 16:106, which permits verbal compliance to
avoid persecution.® This approach also has historical implications,
particularly in contexts where forced conversions were later reassessed by
Islamic courts, sometimes allowing individuals to revert to their original
faith if coercion was proven.?

1.1.3. Conditions for a Valid Shahada

Jurists across the major Islamic school of thoughts have long debated
the formal requirements for a valid shahdda, particularly whether it must
be verbally pronounced or if internal conviction alone suffices. The Shafi 7
and Hanbalr schools maintain that an explicit verbal profession of faith
is essential for legal recognition, viewing public articulation as necessary
evidence of sincere conversion. In contrast, the Hanafi school adopts a
more flexible approach, holding that inward belief is sufficient even if
the shahada is not outwardly declared, especially in cases where public
disclosure might entail harm.?

The question of whether witnesses are required to validate ihtida
also reveals variation among the legal traditions. While the presence of
witnesses is generally recommended across the schools, it is not deemed
obligatory by all. The Maliki school, however, insists on public testimony

Shafi 7 (Beirut: Dar al-Kutub al-‘Ilmiyya, 1999), 14/128.
2 al-Sarakhsi, al-Mabsit, 10/145; Ibn ‘Abidin, Radd al-Muhtar ‘ala al-Durr al-
Mukhtar (Beirut: Dar al-Fikr, n.d.), 4/224.
al-Tabari, Jami ‘ al-Bayan ‘an Ta 'wil Ay al-Qur an (Cairo: Maktabat Ibn Taymiyya,
2001), 14/142; al-Qurtubi, al-Jami " li-Ahkam al-Qur’an (Cairo: Dar al-Kutub al-
Misriyya, 1964), 10/180.
% Ibn Nujaym, al-Bahr al-Ra’iq Sharh Kanz al-Daqa’ig (Beirut: Dar al-Kutub al-
Tlmiyya, 1997), 5/133.
% Yahya b. Sharaf an-Nawawi, al-Majmii - Sharh al-Muhazzab (Beirut: Dar al-Kutub
al-‘Tlmiyya, 2002), 1/298.
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in situations where conversion has legal consequences-such as changes
in marital status, inheritance rights, or tax obligations-thereby ensuring
communal acknowledgment and legal certainty.

Although all Islamic school of thoughts affirm the theological necessity
of the shahdda, they diverge in their procedural stipulations. For instance,
the Maliki tradition places particular emphasis on judicial oversight and
formal documentation, especially in cases involving social or economic
ramifications. These divergences reflect the broader interpretive plurality
within Islamic jurisprudence regarding the interface between personal
conviction and public legal order in the process of conversion.

1.1.4. State and Judicial Oversight in Conversion

The legal validity of iAtida (conversion to Islam) often involves state
and judicial structures. In Islamic governance, the gadr (judge) plays a
crucial role in registering and verifying conversions, ensuring proper
documentation in court records (sijillat al-shar iyya).’” The Ottoman State
institutionalized conversion through formal procedures, often requiring
official testimony before a judge to prevent insincere conversions driven
by social or economic incentives. One reason why conversion into Islam
is subject to serious procedures and formal requirements is the potential
application of the hadd punishment for apostasy (riddah), namely the death
penalty. However, this penalty was not reflected in kantinnames (legal
codes); cases involving heresy, blasphemy against Islam and its Prophet, or
apostasy were handled either in the Divan-1 Hiimaytin (Imperial Council)
or the Grand Vizier’s council.?®

1.2. Post-Shahada Consequences: Legal and Social Effects of
Ihtida

Once an individual embraces Islam, they undergo significant legal
and social transformations. These changes affect not only their personal
legal status but also their integration into the Muslim community and
the consequences of potentially renouncing the faith. Classical Islamic
jurisprudence developed detailed rulings addressing each of these
dimensions, illustrating how conversion functions as both a spiritual and
juridical act.

One of the immediate legal implications of ihtida is the alteration of
personal status laws, particularly concerning marriage, guardianship,
and inheritance. Islamic law generally prohibits a Muslim woman from
marrying a non-Muslim man, while permitting Muslim men to marry

27 Inalcik, The Ottoman Empire, 215.
28 Uriel Heyd, Studies in Old Ottoman Criminal Law (Oxford: Oxford University
Press, 1973), 262.
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Christian or Jewish women (ahl al-kitab). Therefore, when a non-Muslim
husband converts to Islam, the marital bond is typically preserved.
However, if only the wife converts to Islam and the husband remains non-
Muslim, jurists differ: some consider the marriage automatically annulled
(faskh), while others view it as temporarily suspended (za /ig) pending
the husband’s decision to convert.”” Conversion also has ramifications
for inheritance. According to the majority of jurists, non-Muslims cannot
inherit from Muslim relatives. Nonetheless, the Hanafi school allows for
limited inheritance through wasiyya (bequests), *° offering some flexibility
in cases of interfaith family ties. Moreover, criminal liability can shift
following conversion. For example, a convert may become subject to hadd
penalties such as for theft (hadd al-sariga) under certain conditions.’! In
some instances, conversion has functioned as a form of legal rehabilitation,
offering immunity from penalties incurred under previous non-Muslim
status.

Beyond personal status, iAtida also entails incorporation into the
religious and legal fabric of the ummah. Converts acquire the rights and
responsibilities of Muslim citizens, including access to communal support
and new fiscal obligations. In the early Islamic period and into the Ottoman
era, integration was often formalized through wala’ (patronage), a system
by which a convert was affiliated with a Muslim family or public authority
acting as a sponsor. ¥ This mechanism facilitated the convert’s entry into
Muslim society, especially for non-Arab or marginalized individuals.
Economically, the transition to Islam eliminated the obligation to pay jizya
(poll tax on non-Muslims), replacing it with the duty to pay zakat (alms
tax), thus signaling a shift in both religious identity and fiscal status.

However, the legal framework also addresses the possibility of reversion
from Islam, known as riddah (apostasy). Classical jurists considered
apostasy a severe offense with legal consequences. The majority upheld the
application of the death penalty based on the prophetic hadith, “Whoever
changes his religion, kill him.”** Yet, this ruling was not without nuance.
For instance, Hanaftjurists typically provided an opportunity for repentance
before execution®, highlighting a procedural leniency not always present

2 Joseph Schacht, An Introduction to Islamic Law (Oxford: Clarendon Press, 1982),

156.

Awdeh, Islamic Legal Principles, 219.

Peters, Crime and Punishment in Islamic Law, 129.

Hamilton A. R. Gibb, Studies on the Civilization of Islam (Princeton: Princeton

University Press, 1962), 73.

3 Muhammad b. Isma‘il al-Bukhari, Sahih al-Bukhart: al-Jami‘ al-Sahih (Istanbul:
Cagri Yaynlari, 1982). “Jihad”, 149.

34 al-Sarakhsi, al-Mabsit, 10/97.
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in other schools. In modern contexts, reformist scholars such as Tahir ibn
‘Ashiir have revisited these rulings, arguing that apostasy should only be
punishable when it involves political rebellion (kiraba).* This perspective
aligns more closely with evolving human rights frameworks and recognizes
the complexity of religious belief in pluralistic societies.

In sum, the legal consequences of iAtida extend well beyond the act
of pronouncing the shahada. From personal status changes to communal
integration and the threat of penal sanctions for apostasy, the convert
undergoes a multilayered transformation governed by jurisprudential and
social norms.

2. Theological and Ethical Dimension on Ihtida

The process of conversion to Islam is not merely a legal transition but also
a profound ethical and theological transformation deeply rooted in Islamic
thought. Across various theological traditions, scholars have debated the
nature of divine guidance, the scope of human agency, and the obligations
placed upon converts within the Muslim community. This section explores
the preliminary justifications for conversion (mukaddimat al-ihtida), the
ethical ramifications of becoming Muslim (tatabbu ‘at al-ihtida), and the
role of the state in ensuring a structured and sincere integration.

2.1. Mukaddimat al-Ihtida: Preliminary Theological Justifications
for Conversion

Islamic theology regards ihtida (conversion to Islam) as ultimately
rooted in divine guidance (hidaya), yet different theological schools
interpret the dynamics between divine will and human response differently.
The Ash‘arT school posits that guidance is entirely an act of God’s will
(irdada), independent of human initiative. In contrast, the Maturidi school
acknowledges that while guidance originates from God, the human
intellect is capable of perceiving religious truth and accepting faith
voluntarily.*® This distinction shapes legal debates regarding disbelief—
whether non-Muslims who have never encountered Islam bear legal or
moral responsibility for disbelief

Ibn Qayyim al-Jawziyya offers a more dynamic view by emphasizing
the interaction between divine grace and human effort (ijtihad). He critiques
theological fatalism and argues that sincere striving toward truth invites
divine guidance, thereby portraying conversion as an active moral journey
rather than a passive reception of grace.’’

3% Muhammad Sadiq ibn ‘Ashir, Magdasid al-Shari‘a al-Islamiyya (Tunus: Dar al-
Salam, 2013), 47.

3 Richard M. Frank, Creation and the Cosmic System: Al-Maturidi and Ash ‘ari
Discourse (Leiden: Brill, 1991), 72.

37 Tbn Qayyim, Zad al-Ma ‘ad, 1/234.
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These theological perspectives intersect with legal debates, particularly
concerning taklif (legal responsibility) and fifrah (natural disposition). Jurists
have debated the extent to which converts should be held accountable for their
past actions. Although taklif becomes fully applicable after the declaration of
faith, classical scholars often allowed leniency in matters such as prior debts,
missed religious obligations, or unlawful behavior prior to conversion.*

The concept of fitrah (innate disposition), derived from the hadith in
Sahth Muslim (2658), affirms that every human being is born with an innate
inclination toward Islam. According to the Hanbalr and Maliki traditions in
particular, this idea frames conversion not as an adoption of a new religion,
but rather a return to one’s original spiritual state, thereby justifying the
immediate legal consequences of embracing Islam.*

2.2. Tatabbu‘at al-Ihtida: Consequences and Ethical Obligations of
Conversion

Once an individual embraces Islam, they assume a range of ethical and
communal responsibilities. These include participation in ‘ibadat (acts of
worship)-such as saldh, zakat, and sawm-as well as the expectation of social
integration and spiritual mentorship in accordance with the principle of
ta 'lif al-qulib (reconciliation of hearts). Recognizing the challenges facing
new Muslims, classical jurists often permitted gradual implementation
of religious duties, granting converts time to internalize and learn Islamic
practices before being held fully accountable.*

Historically, early Islamic governance developed support mechanisms
to assist converts both materially and spiritually. The Qur’anic directive
in 9:60 specifically mentions ta’lif al-quliib as a legitimate category for
financial assistance, reinforcing the community’s ethical responsibility to
aid newcomers. The Ottoman state institutionalized this principle through
official stipends and structured educational programs aimed at easing the
transition into Muslim communal life.

Conversion also entails profound spiritual and moral implications.
Classical scholars such as al-Ghazali and Ibn al-Jawzi depict ihtida as a
divine blessing (ni ‘ma) that cleanses the convert of prior transgressions. In
this framework, conversion constitutes a spiritual rebirth, and the appropriate
response from the community is not suspicion or punitive oversight, but
compassion, mentorship, and integration. This ethical orientation underlines
the moral imperative to welcome converts with dignity and care, especially
during the initial phase of their transformation. *!

3% Abt Hamid al-Ghazali, Thya’ ‘Uliam ad-Din (Beirut: Dar al-Ma ‘rifa, 2000), 2/301.
¥ Kamali, Principles of Islamic Jurisprudence, 98.

4 Tbn ‘Abidin, Radd al-Muhtar, 5/148.

4 al-Ghazali, Thya’ ‘Ulim ad-Din, 2/287.
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A further ethical consideration concerns the visibility of conversion.
While Islamic law does not mandate public proclamation of the shahada,
public acknowledgment may trigger communal responsibilities and legal
implications. Jurists have discussed cases in which individuals embraced
Islam privately, often due to fear of persecution or social backlash. Some
authorities hold that sincere internal belief suffices to establish religious
obligation, even in the absence of public disclosure. Others emphasize the
role of manifest faith in affirming communal accountability.** This debate
illustrates the subtle interplay between individual conscience and the public
dimensions of religious identity in Islamic legal and ethical discourse.

2.3. The State’s Role in Ethical Oversight of Converts

Islamic governance historically played an active role in guiding converts
through structured legal and social mechanisms.

The principle of shiira (consultative governance) extended to converts
through designated community advisors. Ottoman religious institutions
provided structured mentorship to ensure smooth integration.*

Ottoman bureaucratic structure, the sijillat al-shar iyya (legal registers)
meticulously documented conversions, detailing testimonies, witnesses, and
judicial confirmations. These records ensured authenticity and prevented
conversion for opportunistic motives, such as escaping taxation.*

The ethical and theological dimensions of ihtidad reveal the deep
interplay between faith, legal responsibility, and communal integration. By
examining classical theological discourse, legal principles, and historical
governance, the nuanced perspectives on divine guidance, moral obligations,
and the convert’s role in the Muslim community is seen. Future research
may explore contemporary applications of these principles, particularly in
secular legal systems that address religious conversion.

3. Comparative Perspectives: Ottoman Legal Practices on Ihtida

The Ottoman legal system institutionalized ihtida through judicial
documentation, codified regulations, and a pragmatic administrative
structure. While grounded in classical Islamic jurisprudence and informed
by Mamluk and Abbasid precedents, the Ottoman approach distinguished
itself through systematic record-keeping and bureaucratic oversight.

The Ottoman judicial system meticulously recorded conversions in
court registers, providing crucial insights into the legal and administrative
processes surrounding ihtida. Qadis (judge) played a central role in
verifying conversions by overseeing formal procedures meant to establish

2 Hallaq, Sharia: Theory, Practice, Transformations, 154.
# Heyd, Studies in Old Ottoman Criminal Law, 202.
# Inalcik, The Ottoman Empire, 219.
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the sincerity and legal transition of the convert. Converts were required to
pronounce the shahdda before the qadi in the presence of witnesses. While
some classical jurists emphasized internal conviction, the Ottoman system
prioritized external verification. These events were carefully documented,
including details such as the convert’s prior identity, motivations for
conversion, and resulting legal consequences. These records ensured that
ihtida was not undertaken for strategic advantages, such as evading non-
Muslim taxation (jizya).* In cases involving political or economic stakes-
such as inheritance disputes or tax exemptions-higher judicial authorities,
including the Imperial Council (Diwan-1 Hiimayiin), sometimes reviewed
the case. 4

An analysis of sijillat (court registers) from cities such as Istanbul,
Bursa, and Damascus reveals patterns in the documentation of conversions.
Economic and social incentives were often factors, with some individuals
motivated by relief from obligations such as the jizya (tax). However,
judicial mechanisms were designed to ensure the authenticity of religious
commitment.*” Cases involving the conversion of women frequently
gave rise to legal disputes related to marriage and guardianship. Ottoman
courts, in line with Hanafi jurisprudence, provided resolutions within the
framework of established madhabs.*® Although classical jurisprudence
condemned coerced conversions, Ottoman court records contain cases in
which social pressure appeared to influence a person’s decision to convert.
Legal mechanisms were in place to distinguish between voluntary and
involuntary conversions, and to allow claims of coercion to be examined
and adjudicated accordingly.®

Beyond court procedure, the Ottomans integrated iAtida into ganiin, the
body of imperial administrative law designed to complement the religious
framework of figh. Converts received immediate recognition as Muslims,
which affected their personal legal status regarding marriage, inheritance,
and guardianship. The flexibility of the Hanafi school enabled Ottoman
judges to navigate these changes with procedural efficiency.*® Conversion
also entailed new fiscal obligations. Converts were exempted from paying
Jjizya and were instead made liable for zakat. To prevent abuse of this

% Inalcik, The Ottoman Empire, 213.

4 Heyd, Studies in Old Ottoman Criminal Law, 189.

4 Hiseyin Yilmaz, Caliphate Redefined: The Mystical Turn in Ottoman Political
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change, the state instituted mechanisms to verify and document sincere
conversions.’! Although hadd punishments for apostasy (riddah) formally
remained in place, the Ottomans often resorted to fa zir (discretionary
penalties), adopting a more pragmatic approach to religious enforcement.

Sultanic decrees (fermans) were occasionally issued in response to
specific ihtida cases, particularly when the individuals involved held
political or social prominence. High-profile conversions were subjected
to heightened legal scrutiny to prevent manipulation or destabilization. At
the same time, while the Ottomans encouraged conversion, they avoided
coercive assimilation policies and sought to maintain stability within non-
Muslim *millet* communities.*?

Ottoman approaches to itida developed in dialogue with earlier Islamic
legal traditions, particularly those of the Mamluk and Abbasid periods
but introduced distinct administrative refinements. Judicial scrutiny in
Mamluk courts, shaped by Shafi'T and Hanbali interpretations, often
required multiple confirmations of conversion before granting full legal
recognition, reflecting a cautious and procedural approach to verifying
religious sincerity.® The Mamluk state provided financial stipends to new
Muslims, echoing Ottoman ta 'lif al-qulib practices but with less systematic
oversight.** Conversions among Mamluk military elites were sometimes
motivated by strategic considerations, affecting their legal interpretation.*®

Abbasid precedents offer further context. Abbasid judges developed
formal procedural requirements for conversion that were later adopted and
refined by the Ottomans. ® However, the Abbasid Caliphate tended to apply
riddah laws more stringently, whereas Ottoman legal authorities generally
demonstrated greater discretion and flexibility in handling apostasy. >’

Conclusion

This study has investigated the legal, theological, and ethical dimensions
of ihtida (conversion to Islam) through an in-depth analysis of classical

31" Suraiya Faroghi, The Ottoman Empire and the World Around It (London: 1.B. Tauris,
2004), 247.

2 Azmi Ozcan, Pan-Islamism: Indian Muslims, the Ottomans and Britain (1877—
1924) (Leiden: Brill, 1999), 77.

3 Jonathan Berkey, The Transmission of Knowledge in Medieval Cairo: A Social
History of Islamic Education (Princeton: Princeton University Press, 1992), 158.

3% Carl F. Petry, Protectors or Praetorians? The Last Mamluk Sultans and Egypt’s
Waning as a Great Power (Albany: SUNY Press, 1994), 214.

% David Ayalon, Mamluk Military Society (London: Variorum, 1994), 332.

% Wael B. Hallaq, The Origins and Evolution of Islamic Law (Cambridge: Cambridge
University Press, 2005), 66.

57 Patricia Crone - Michael Hinds, God’s Caliph: Religious Authority in the First
Centuries of Islam (Cambridge: Cambridge University Press, 1986), 87.
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Islamic jurisprudence (figh), Ottoman legal records, and comparative
historical frameworks. By examining pre-shahdda requirements,
post-conversion legal ramifications, ethical obligations, and Ottoman
administrative practices, the research highlights the structured yet adaptable
nature of ihtida as both a juridical process and a spiritual transformation.

The findings demonstrate that iAtida is far more than a verbal declaration
of faith; it constitutes a multi-dimensional process embedded in Islamic
legal traditions. Classical figh sources emphasize the necessity of ahliyya
(legal competency) and niyya (intent), while procedural requirements- such
as the presence of witnesses or involvement of judicial authorities-vary
across Islamic school of thoughts. The legal consequences of iAtida extend
to personal status, criminal liability, and financial obligations, particularly
in relation to inheritance and taxation. Ethical discussions surrounding
conversion, especially within the frameworks of mukaddimat and
tatabbu ‘at al-ihtida, underline the interplay of divine guidance, personal
responsibility, and communal duty to support the convert’s integration.

The Ottoman Empire’s approach to ihtida reflected both fidelity to
classical Islamic jurisprudence and administrative innovation. Through
court registers (sijillat al-shar‘iyya), state regulation (qanin), and
bureaucratic mechanisms, the Ottomans institutionalized conversion as a
legally verifiable and socially consequential act. Comparative insights from
Mamluk and Abbasid precedents reveal both the continuities and distinct
refinements in how the Ottomans applied Islamic law to conversion cases.

The discourse on ihtida cannot be adequately addressed without its
theological and ethical foundations. While legal scholars debated the scope
of procedural oversight, theological perspectives focused on hidaya (divine
guidance) and the innate human inclination toward Islam (fifrah). Ethically,
the process of conversion implicates not only the individual’s sincerity but
also the community’s responsibility to facilitate integration and education.
Historical case studies demonstrate that although formal legal systems
provided structure, the lived experience of ihtida was profoundly shaped
by social, political, and cultural variables.

Although deeply rooted in pre-modern jurisprudence, iitida remains
relevant in contemporary legal and socio-political discourse. One critical
area for further exploration is the gendered dimension of conversion. While
classical figh formally recognized the legal equality of male and female
converts, Ottoman court records suggest that women’s conversions often
entailed additional legal complications, particularly regarding marriage,
guardianship, and family rights. A closer examination of these gendered
dynamics could provide valuable insights into both historical practice and
present day challenges faced by female converts.
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Another pressing topic involves the legal and social consequences of
ihtida in modern Muslim-majority states. Contemporary jurisdictions vary
widely in their treatment of religious conversion, with some imposing
legal or social barriers to changing one’s religious status. In some contexts,
ihtida may affect inheritance rights, identity documentation, or even
criminal liability under apostasy laws. A comparative analysis of modern
legal systems alongside classical jurisprudence could yield important
contributions to debates on religious freedom, legal pluralism, and human
rights in the Muslim world.

Additionally, regional variations in Ottoman iAitida policies merit further
investigation. Conversions in the Balkans, Arab provinces, and other
Ottoman regions were often shaped by local legal culture, administrative
priorities, and interreligious dynamics. Such studies would enhance our
understanding of how Ottoman legal theory was applied on the ground and
how conversion was experienced across different provincial settings.

Drawing on classical legal texts, judicial practice, and historical records,
particularly from the Ottoman period, this study has examined how ihtida
was operationalized as both a deeply personal decision and a legally
regulated status. Continued research into modern reinterpretations may
further clarify how Islamic law negotiates the balance between religious
freedom and legal authority in contemporary settings.

In conclusion, ihtida represents a legally regulated, theologically
significant, and ethically complex process that bridges personal faith and
institutional authority. By examining both normative sources and historical
implementations, this study contributes to a more nuanced understanding of
how Islamic law has conceptualized and managed religious transformation,
past and present.
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