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Abstract: Hegira II. century is the period when the books of
prophet Mohammed’s deeds (hadiths) date back, al-Jami’i of Ma-
mer b. al-Rashed is of great importance because of both being the
first resource reaching today and the hadiths being classified and
presented as parts. Referring these hadiths to the Hegira III. Cen-
tury is recognized as the golden age of classification of this source
which is vital to see how the strains and scholarly accumulation
in hadith stories reflect on the next period.

Along with especially the studies of the orientalists, stating that
the hadiths are later fabricated/made up and they are not roughly
the deeds or words of the prophet but attributed to the proph-
et Mohammed, another significant issue in the classical period
works is that a hadith is conveyed as both marfu and mauquf. As
a matter of fact, whether a narrative is agreed to be the Sunnah
of prophet Mohammed or a deed of his companions affects the
availability of the narrative in terms of uttering it as evidence for
providing judgements and giving verdicts according to it.

Besides, spotting such problems in the transmission analysis,
one of the most important fields of hadith discipline, and study-
ing their causes will undoubtedly lead to establishing trust in the
current material. Thus, the studies in Turkey in the recent years
also point out this issue. Yet, it is emphasized that this issue’s
reflection on the practice must be rated in order to really compre-
hend the depths of the issue. From this point of view, the narra-
tives conveyed in al-Jami of Mamer b. al-Rashed, mauquf from ibn
Mas’ud are chosen as the sample since this is the first study with
a classification system reaching the modern day. In the second
phase, it was aimed at research whether these are conveyed as
marfu by Ibn Mas’'ud who was stated as the owner of these nar-
ratives in the Hegira III. Century Kutub al-Sittah resources and
those who have seen the companions of the prophet Mohammed.
Thus, the ultimate objective was to contribute to the practical

1  Dr., Istanbul Universitesi ilahiyat Faktiltesi, n. kalkan87@gmail.com, Orcid: https://
orcid.org/0000-0002-6191-8072.
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reflection of the raf problem through a case of work and a person
who had seen the companions of the prophet Mohammed.

Keywords: Ma'mer b. al-Rasheds, Mauquf, Ibn Mas’ad, Kutub
al-Sittah, marfu.

Ozet: Hicri II. asir hadis kitaplarinin gtintimiize ulastigi dénem-
dir. Ma’'mer b. Rasid’in el-Cami’i isimli yapiti da hem bu ttrde
guntmiize ulasan ilk kaynak olmasi hem de eserde hadislerin
tasnif edilip bablar halinde sunulmasi ac¢isindan oldukca 6énem
arz etmektedir. Bu kaynakta yer alan rivayetlerin tasnifin altin
cag1 olarak kabul edilen Hicri III. Asir eserlerine intikali mese-
lesi de hadis rivayetindeki silsilelerin ve ilmi birikimin sonraki
dénemlere nasil yansidiginin goértilmesi acisindan oldukc¢a énem-
lidir. Ozellikle oryantalistlerin hadislerin sonradan uyduruldugu
ve Hz. Peygamber’e izafe edildigi yontindeki calismalarimin yanm
sira klasik dénem eserlerinde de yer alan énemli problemlerden
biri de bir hadisin hem mevkuf hem de merfa olarak nakledil-
mesi meselesidir. Nitekim bir rivayetin Hz. Peygamber’in stinneti
olarak mu yoksa sahabi s6zi1 olarak m1 degerlendirilecegi hususu
ayni zamanda rivayetin ahkamda delil olarak kullanilmas: ve bu-
nun lzerine hiikim bina edilmesini de etkileyecek bir durumdur.
Ayrica hadis ilminin en 6nemli arastirma alanlarindan olan sened
tahlillerinde yer alan bu tir problemlerin tespitinin yapilarak se-
beplerinin arastirilmasi da eldeki malzemeye giuvenilmesi sonu-
cunu da beraberinde getirecektir. Nitekim tilkemizde son dénem-
lerde yapilan arastirmalar da bu meselenin varligima deginmekte
ancak boyutunun anlasilabilmesi i¢in pratikteki yansimalarinin
oraninin ¢ikarilmasi gerektigine vurgu yapmaktadirlar. Buradan
hareketle calismamizda giintimtize ulasan ilk tasnif sistemine
sahip eser olmasi acisindan Ma'mer b. Rasid'in el-Cami isimli
kaynakta yer alan ibn Mesid’dan mevkuf bir sekilde nakledilen
rivayetler érneklem olarak secilmistir. ikinci asamada ise daha
sonraki déonem olan Hicri III. Asir Kuittib-i Sitte kaynaklarinda bu
rivayetlerin sahabi ravisi ibn Mesaid olmak tizere merfa’ nakille-
rinin olup olmadig1 arastinlmistir. Boylece ref problemi mesele-
sinin pratikteki yansimasina bir eser ve bir sahabi tizerinden bir
katki yapilmasi hedeflenmektedir.

Anahtar Kelimeler: Ma'mer b. Rasid, Mevkuf, ibn Mes'ad, Kii-
tiib-i Sitte, Merfu.

INTRODUCTION

The fact that the narratives conveyed as mauquf? (suspended) in the
first resources were conveyed as marfu?® (elevated) in the Works later, es-
pecially during the hegira III. Century, is important in terms of attributing

2 Mauquf is a narration from companion only. See, ibn Salah, Mukaddime, Beyrut, Da-
ru’l-fikr, nd, p. 46. In this study, we will prefer this mean of mauquf. Therefore, we will
use the word of mauquf as a companion’s narrations. For this reason Marfu Hukmi nar-
rations and 428 »» expressions are excluded from this study.

3 Marfu is a narration from Prophet. See, ibn Salah, Mukaddime, s. 45.
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the conveyed information and sunnah to the prophet Mohammed. The in-
formation conveyed by the prophet Mohammed and a narrative conveyed
by his companions are of different ranks in the discipline of sunnah when
it comes to the power and the effect of the mentioned information or the
narrative. Therefore, knowing if the source of convection of a narrative or
information is marfu or mauquf will also mean determining its value and
power in terms of the sunnah. This is the basis argument of this study
when it comes to why such a topic was chosen.

However, the claim of the orientalist Schacht* that the narratives were
later made up but attributed to the successors then the companions and
then the prophet himself on purpose and the claim of Juynboll® that the
narratives were also later referenced to the prophet himself and their con-
siderations on these matter require providing satisfactory and convinc-
ing insights and information. It is also observed in the works of al-Jarh
wa al-tadeel (disproof and amendment), including the conveyed narrators
named as rafféa’, and the works of Ilal (defect) type are in our own classi-
cal literature. Besides, debated approaches in the case of marfu hukmi,®
a part of the narrative is conveyed as marfu while one specific part of
it is mauquf. These narratives are combined in one narrative, 428 » ex-
pressions and many other cases are among the problems to face while
determining the source of the narrative. From these claims, studies “Raf
Problem in Hadiths (Attributing Marfu and Mauquf Narratives to Prophet
Mohammed) (Hadiste Ref Problemi Mevkuf ve Maktu Rivayetlerin Hz. Pey-
gamber’e izafesi)”” prepared by Yusuf Sui¢cmez in 2005 and “Marfu-Mau-
quf Relation in Hadith Discipline” by Sabri Cap in 20088 are significant
as they contribute to the topic in a theoretical context. In addition, the
article “Narrative Style in Hijri Second Century, Mamer b. al-Rashed’s el
Jami in terms of Narrative” prepared by Blinyamin Erul also mentions,
though partly, the hadiths became muttasil in the later periods.® Yusuf

4 Joseph Schacht, The Origins of Muhammadan Jurisprudence, Oxford University
Press, London, 1967, p. 171,169 ,141,165 ,140: AZami, On Schacht’s Origins of
Muhammadan Jurisprudence, Lahore, Shuail Academy, 2004, p. 78

5 G.H.A.Juynboll, Muslim Tradition, New York, Cambridge University Press, nd, p. 17.

6 For further information see Ibn Hacer, Nuzhetu’n-nazar, Riyad, Mektebetu’s-safir
1422, s.131; Ahmed Naim, Tecridu Sarih Mukaddimesi, Ankara, 1970, s. 136; ismail Liitfi
Cakan, Hadis Usulti, Istanbul, IFAV, 2008, s. 101.

7  Yusuf Suicmez, Hadiste Ref Problemi (Mevkuf ve Maktu Rivayetlerin Hz. Peygamber’e Iza-
fest, (PHD Thesis), Adv. Prof. Dr. Hayri Kirbasoglu, Ankara University Institute of Social
Sciences, 2005.

8  -Sabri Cap, Hadis llminde Merfu Mevkuf lliskisi, (PhD), adv. Prof. Dr. {brahim Ha
tiboglu, Uludag University Institute of Social Sciences, 2008.

9  Biinyamin Erul, “Hicri Ikinci Asirda Rivayet Uslubu Rivayet Acisindan Ma'mer b. al-Ras-
hed’in al-Jami’i”, Journal of Ankara University Faculty of Theology, c. 43, s. 1, 2002, s. 55.
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Suicmez, in particular, emphasizes the need to draw a general picture
on this issue. He also states that this general picture must be compared
with the other sources of the narratives in the works and only this way it
will be possible to realize how large the scale of the raf problem is.!° Due
to this stated necessity, our study aims to approach a certain part of the
topic and then determine a rate in order to touch upon the reasons behind
the raf problem. Therefore, the practical reflection of a problem identified
in the theoretical sense can be determined through this study even if it
is in a small area. As it is not possible for an article to cover all mauquf
narratives in this study, narrative of Ibn Mesad (e. 32/652) was chosen
as a sample regarding the issue. Studies regarding the other narratives
by the companions of the prophet are excluded from this study with the
hope that they will be paid attention to and discussed by either us or oth-
er people studying these areas in time. Thus, it is also our hope that this
study will pave the way for other works and studies in this context to be
conducted in the future.

While the raf problem can be faced in two contemporary sources,
there’s also a phenomenon where a narrative conveyed as mauquf in a
source in an earlier period is given as marfu in a later period source. This
is the primary reason of the criticism, particularly in this case. Based
on the information in those resources, if one hadith is being transferred
in two different works, as marfu in one and as mauquf in the other, one
of the methods to be followed in this case is to look at which source has
been copyrighted earlier. According to this option, it is assumed that the
narrative which appeared in the earlier source is correct. As a matter of
fact, especially if it is conveyed by the people who have communed with
the prophet’s companions or by the same imputation, the scale of the
regarding raf problem is escalated in this case.!! Therefore, Ma'mer b. al-
Rashed’s al-Jami’ was chosen to evaluate the precedence of the narratives
and what comes after them in this study as this was the first classification
type of work reaching our current day.'?

10 Yusuf Suicmez, “Ref Problemi”, Islamiyat, c. 10, s. 2, 2007, s. 144.

11 Sui¢mez, “Ref Problemi”, Islamiyat, c. 10, s. 2, 2007, s. 145. Hence, issues such as
defience to the prophet and prophet’s companions hesitating to convey hadith narratives
suggested by Sabri Cap and recognized among the causes of ref problem are eliminated
in this case. When it comes to other issues such as the other suggested companions of
the prophet refraining from attributing the hadiths to the prophet, talking about general
and fetwa contents, error and speculation stemming from the narrator, attributing on
purpose and et cetera will be mentioned later chapters. See. Cap, Hadis Ilminde Merfu
Mevleuf Iliskisi, (Phd Thesis), adv. Prof. Dr. Ibrahim Hatiboglu, Uludag University Social
Sciences Institute, 2008, p. 134-194.

12 See for discussions of Ma’mer b. al-Rashed that reached our current day, Tokpinar

Mirza, “Ma’mer b. Rasid’in el-Cami’i Sanilan ki Yazma Hakkinda Tespitler

Dokuz Eylil Universitesi Journal of Ankara University Faculty of Theology, 2002, p. 17-36
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Also, the reason why we chose Kutub al-Sittah in our study is that the
most respected hadith sources were copyrighted in the hegira third age,
the golden age of classification. Because the narrative era ended after this
period, and the studies are now based on the studies of the second and
third centuries; we therefore, believe that making a comparison in terms
of resources between the hadith sorting and the copyrighting started with
Mamer b. al-Rashed. Thus, with the most generally recognized examples
of those resources, significant results will be provided in order to observe
the occurring differences.

The reason why we selected Ibn Mesud narrations in our study is that
Ibn Mesud is considered by ahlu ar-ra’y among the most important saha-
bas and fakih narrators'® of Mohammed’s all sayings and deeds. However,
the fact that he is the sahabi whose narratives are mentioned the most in
Kitab al-athar type of works, which in return is one of the hegira second
century hadith classification types and his narratives are more of fatwa
and opinion features rather than hadith narratives, are also the reasons
why he was chosen as a sample.!* As a result of the studies regarding the
raf problem, convection with fatwa purposes is considered to be among
the reasons why the hadiths were conveyed as mauquf in the hegira sec-
ond century and then conveyed as marfu in later periods. Therefore, it
was decided that the rafs made in later periods may not be on purpose.'®
Thus, in our research, we will try to determine whether the above-men-
tioned features in the Ibn Mesud narrations have an effect on the source
of the convections. Besides, due to views suggesting that Ibn Mesud is the
companion with the most narratives right after Umar ibn al-Khattab, and
Ibn. Mesud based his accumulation on Umar ibn al-Khattab’s; the nar-
ratives of Ibn. Mestd were preferred and chosen as a sample as they are
believed to provide more information in terms of the general structure of
the work. While comparing the mauquf narratives by Mamer b. al-Rashed
via Ibn Mesud in Kutub al-Sittah due to the the Raf high possibility, the
narratives conveyed as marfu from Ibn Mestd will be taken as the basis in
this study and we will try to determine the reason of this problem.

Bunyamin Erul, “Ma‘mer b. Rasid’in el-Cami’i Hakkinda Gereksiz Tereddttler ve
Gerekli Tespitler", Dokuz Eylul University Faculty of Theology Journal, p. 18, Izmir,

13 %’gg(?evi, Ustlu’l-Pezdevi, Daru’l-kuttibi'l-arabiyye, Beirut, 1997, II, 698; See for detailed
information on the topic Chamnti Tsiligkir, Hadis Rivayetinde Falih Ravinin Rolii, (Master
Thesis), adv. Prof. Dr. Ali Akytiz, Marmara University Institute of Social Sciences, 2008.

14 Nilufer Kalkan Yorulmaz, Imam Muhammed’in Kitabu'l-asar’t ve Rivayetlerinin Kiitiib-i
Sitte ile Karsuastuimast, (Master Thesis), adv. Prof. Dr. Ahmet Yticel, Marmara University
Institute of Social Sciences, 2011, p. 86-92.

15 Cap, Hadis [lminde Merfu Mevkuf Iliskisi, (Phd Thesis), adv. Prof. Dr. ibrahim Hatiboglu,
Uludag University Social Sciences Institute, 2008, p. 138.
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Both Yusuf Suicmez and Sabri Cap offer some methods in order to
determine the Raf issue.!® Among these methods, especially Suicmez, the
validity of imputation suggests that we should look for which source em-
ploys the narrative earlier, whether it is conveyed by the same sahabah in
the sources or not, whether it complies with evidence of Qur'an, reason,
history etc. or not and the opinions of the Islamic scholars and then we
should come to a conclusion on the issue.!” In this study, we will try to
draw a conclusion using these methods. While doing that, we will firstly
provide brief information on mauquf narratives in Mamer b. al-Rashed
and then mention the convections of the narratives conveyed from Ibn.
Mesud as marfu in the Kutub al-Sittah sources one by one.

Therefore, in this study we will follow the deduction method. As a be-
ginning we will try to show general picture of al-Jami. To do this, we will
give the rate of all mauquf narritons and its companions in the tables.
Later, we will try to clarify Ibn Masud’s mauquf narrations.

1. Mauquf Narratives in Ma'mer b. al-Rashed’s al-Jami

There are 2514 narratives in total in Mamer b. al-Rashed’s work. 352
of those narratives are conveyed as mauquf and it makes up almost 14%
of the whole work.!® This rate also indicates that mauquf narratives in the
work don’t make up a great deal of the narratives.

When it comes to mauquf narratives, it can be observed that approx-
imately 21% (74) of them were conveyed from Umar ibn al-Khattab, 13%
(45) from Ibn Mesud, %10 (36) from Ibn Abbas, 9% (33) from Ibn Umar,
9% (30) from Abu Hureyre, 6% (21) from Aisha, 4% (15) from Ali Ibn Abu
Talib, 4% (13) from Huzeyfe b. al-Yeman, 3% (12) from Enes b. Malik,
3% (9) from Abdullah b. Amr, 2% (7) from Ebu’d-Derda’, 1,7% (6) from
Ebu Sa’'id al-Hudri, 1.4% (5) from Selman el-Farisi, 1.4% (5) from Ka’b b.
Zuheyr and 1.4% (5) from Ebu Zerr. The remaining 10.1% of the narra-
tives are conveyed by sahabahs such as Mu’az b. Cebel, Ebu Bekir, Amr b.
As, Osman, Imran b. Husayn, Sa’d b. Ebi Vakkas, Sa’id b. Cubeyr, Cabir
b. Abdillah, Ubade b. Samit, Eba Musa el-Es’ari and Ummu Suleym.!®

16 See for methods suggested by Sabri Cap Cap, Hadis [lminde Merfu Meviuf Iliskisi, p. 214-
287.

17 Sui¢mez, “Ref Problemi”, Islamiyat, v. 10, p. 2, 2007, p. 145.

18 These mauquf narration’s numbers are determinde by us.

19 These numbers were determined by counting all narrations in the al-Jami. Then all the
narrations that were found are proportionate to the whole. For instance, we have seen
that 45 of the 352 mauquf narrations we have determined are from ibn Mesud. This
number corresponds to 13% of all mauquf narrations.
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Table 1: Sahaba Rates of the Narratives in Mamer b. al-Rashed’s al-Jami

Accordingly, when 45 Ibn Mesud narratives within the scope of our ar-
ticle are compared to Kutub al-Sittah, it is seen that 25% (11) of them are
marfu with different transmissions, 12% (6) are marfu by sahabi narrator
Ibn Mesud, 7% (3) are likewise conveyed as mauquf or maqtu and 56%
(25) of them are cannot be accessed in the same resources.

marfu with
different
transmissions
25%

marfu by sahabi
narrator lbn
Mesiid
11%

Table 2: Comparing the Ibn Mestid Narratives in Mamer b. al-Rashed’s al-Jami with
Kutub al-Sittah

As a result of these determinations made, it is seen that only a very
small part of the mauquf narratives in the work by origin are conveyed as
marfu in Kutub al-Sittah sources. Therefore, it can be said that the ref
problem does not correspond to a great deal of aggregation. However, if
there is such a situation or doubt in even one narrative, it is necessary to
investigate the reasons of this issue in order to understand it.
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2. Comparing the Mauquf Ibn Mes’'ad Narratives in the Work with
Kutub al-Sittah

In this part of the study, 45 mauquf convection from Ibn Mesud are
compared with Kutub al-Sittah. As the number of the narratives that can
be accessed in the Kutub al-Sittah works and conveyed as marfu from
Ibn Mes'ud is just 6, evaluation of these narratives will be mentioned. As
a result, the reasons why the narratives passed down by the sahabah are
conveyed as marfu in the later resources will be investigated.

1. First narrative approached regarding the issue is mentioned as
maugquf in the work of Mamer b. al-Rashed as “paa uf— ‘st)l\ de Ul

oy e < oo

£l o ARl 255 Gl G ekl G O 08 sl o) e (GBS e (e d) (e 20
When this narrative is investigated in the Kutub al-Sittah resources, it is
seen that this narrative is conveyed by Buhari?! (d. 256/870), Muislim?? (d.
261/875), Ibn Mace?® (d. 273/887), Tirmizi** (d. 279/892) and Nesai?® (d.
303/915). According to this, the narrative is told in Mamer’s work in the
order of Ibn Mes'td«Sakik«—A'mes—Ma'mer<—Abdurrezzak. Isnads of the
narrative in Kutub al-Sittah is as follows:

20 Ma'mer b. al-Rashed, al-dami, X, 464.

21 Bukhari, IX, 2. For the origin of the narrative see <_=,—" ‘uw‘-\“ OF s & UL
S 8 Ol i ki L O3 el adle 40 JLia 0 08 08 el e 62 <37 VL V). For other
narratlves see «d\ﬁ ‘\_\r_ 4\.“\ @a‘) ‘\ﬂ\ .\.u: k_lM.m ‘d‘*“’ ‘;u.\; ‘u-ucy\ LuA; c@l Lu.\; ‘Uas; u.a )Ac Lu.\;
PLadlly Gl (55 ki e O3 1l e 4l L e

22 Miislim, III, 1304. For the origin of the narrative see “«a#l il (3 olau‘ 5 A 51‘ Y u\-mc ER

gé})cumwnmuhawgf\w)&y\uh)c ‘MY\U:‘@S}U:M‘}MUMMI_\;USS&,T
Mhﬂ‘eywl.d\uug@;\.nd}\» ?L}ur_-&lulmdll J}u)d\ﬁ U\ﬁcﬂtﬂ\&:u&:&&\}‘;ﬂ cM&Y\u&‘:
L3

23 Ibn Mace, II, 873. For the orlgln of the narratlve see “‘MM uJ Q“—} ‘)-w uJ P e u—' -\AA tuh

;L,u]\ ‘_,J L 25 wun O ) L d}\” II AVY, For other narratlves see )UW O i B el [EAH
Aﬂ\ J}&AI:)JG Ulﬁé\ﬂl.\.\:ur_ ‘Jﬂjk_rn\ c ‘(.\MLD Se cdg)uuc Ad))Y‘\_{u}JqulAulLuh J\AGLMUH
STl 8 Al 23 G s i e 051k e ) L

24 Tirmizi, IV, 17. For the origin of the narrative see “:J& s &i & 5 B3 0 GOE (3 }AM JEix
Jbﬂ\u.uraS;.nLqJ}\ &» es“,u;.amg\.am Uy 08 Jlaa\ﬂ\_m: e @1,@\ - ‘uwmu; ‘wum
«s&dll & [V, VY. For other narratives see “«clil; ‘_e,—\‘ e (it Y) e (&S5 [ L I AR
Sl 3 il G phmd o 051 8 sy adle D) a5y 06 2006 a0 i e

25 Nesai, VII, 83. For the origin of the narrative see “E 06 @aﬂ‘ slm‘)“ Ay N G ok \-’P‘
?.\.u}‘t.dc Aﬂ\sl.al%ﬂl d}uJJG JG‘LU\A.\; &e ‘LL\)‘_,,_‘\U: ‘ﬁ-‘-‘LGLP “J{)“LP ‘d))y\u“}-‘u‘db-“‘
;L‘\J\ ‘_,A ua\.\]\ uu G.as.: |9 d;\} RSWA Aud\ Ll G d}\" VH AY. For other narratives see L\_).\;\
L_;m‘\l“d}u‘)u‘ ‘\ﬂ‘iﬂ‘—u‘:u.\;‘l‘dﬂ}b‘&_\uﬂ 06 Gl e cwl_u;;cﬂ\;uc cé&:Y\.\.\cu;Am
LRI 3 Gl 65 2830 G U506 Ay adle due
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As it is observed, the narrative is conveyed as marfu from Ibn Mes'ad
with ten different isnads. The most significant difference between the is-
nads mentioned in Kutub al-Sittah and the isnad of Mamer b. al-Rashed
is that even though all narratives are conveyed from Ibn Mestid, they are
mentioned as marfu in Kutub al-Sittah resources and mauquf in al-Jami.
However, the first three layers of the course of narrative conveyed by Ma-
mer, namely Ibn Mes'td«Sakik«A'mes line, are used by Buhari, Muslim,
Tirmizi and Ibn Mace in the Kutub al-Sittah.

When a comparison is conducted between the texts of the narratives
by Ibn Mesud«Sakik<—A'mes line, it can be seen that the texts of the
narratives conveyed by Mamer and Ibn Mace are completely the same.?® In
Buhari narratives, however, “aalal) 25 part in the other narratives is not
mentioned.?” Besides, the part mentioned as “qﬁ“ O <=8 W” in the Ma-
mer narrative is mentioned as “sbsll &5 S35 \&” in Tirmizi narrative®, and
as “Laalill 51 u—aAS-' W29 in another Tirmizi narrative and in Nesai it is men-
tioned as QJ»U\ & A3 W In a narrative of Nesai conveyed with a different
transmission, “4<U&) 257" part can said to be nonexistent.*® Therefore, it is
observed that the narrative texts provide the same meaning even though
there are some wording differences between them. Moreover, it is also im-
26 Mislim, III, 1304; Ibn Mace, II, 873.

27 Bukhari, IX, 2.
28 Tirmizi, IV, 17.

29 Tirmizi, IV, 17.
30 Bukhari, IX, 2; Nesali, VII, 83.
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portant that the same text is found in the narrations of Muslim and Ibn
Mace, especially where the same isnad is used.

Within the scope of the subject, transmissions and texts where the
narrative was conveyed as mauquf in the hegira second century source
but then conveyed as marfu in higera third century source are mentioned.
However, apart from this, it should not be overlooked that there are nar-
ratives conveyed from Ibn Mesud by Nesai as mauquf.?!

As a result of the above-mentioned explanations, the question arises
whether the narrative is originally conveyed as mauquf or marfu. In this
context, Tirmizi’'s consideration that the narratives’ line from the A'mes
are not marfu but the ones apart from that are marfu is of importance.3?
However, Darekutni (d. 385/995) states that this is due to the fact that
A’'mes sometimes makes marfu convections and sometimes mauquf.®® It
also conveys the sense that Sufyan es-Sevri knew that this narrative was
marfu.?* Zehebi (d. 748/1348), however, states that there is an effective
problem in the A'meslines of this narrative.® Therefore, both from these
expressions and the determinations made, A'mes can be agreed to be the
source of the differences observed in the source of the narratives as he is
the common narrator of all narratives except for one. However, when we
examine the A'mes’s situation in al-jarh and at-tadeel works, it is seen
that not this issue but the problem is tadlis. Yet, it is also claimed that
A’'mes makes tadlis when he narrate from Enes.?® Therefore, the informa-
tion claiming this cause stemming from A’'mes mentioned in the narrative
above cannot be found in al-jarh and at-tadeel works. In this case, it can
be said that the ref problem in the narrative is due to a sika narrator or
some other situation. As a matter of fact, it can be said that there is no
case in this narrative such as weakness in the transmission or narrative
is aimed to be a fatwa.

2. The second narrative regarding the subject is conveyed by Mamer

yet again via Ibn Mes'td as mauquf Ol S e &8 ana u° ‘db)l‘ e 1—')&‘
dsﬂj \AA.\SS A.AM\ Mk; n_\.Ln.\ u\ esh\ J\J\ \J\» d\ﬁ cJ):a.u u.\\ sua_,;Y\ ‘;1\

}cdw)\ﬁ&\gdywcw\))w‘ydbdju}caij}amdw\
3 «‘d‘}u‘)}bm \A.AA.Au‘ A@.m\} $4jd.l‘).myah‘54ﬂ‘ Y\d\yui J@.u‘} 6d6JLAJ5dL.4;\
u\fcd\]{ujdm?u\_g\)!\ua)m‘)!}&ﬂmd;d\ \}s.:\\}m\u.aﬂ\\.@_q\h} n_ﬂ_\Y\cM \‘)Aie..a

31 See Nesai, VII, 83-84.

32 Tirmizi, IV, 17.

33 Darekutni, el-flel, V, 90-91.

34 Darekutni, el-lel, V, 90-91.

35 Zehebi, Mu’'cemu’s-suythi’l-kebir, 11, 423.

36 Zehebi, Siyeru A’'lami'n-nubela, VI, 226-248; Ibn Hacer, Tabakatu’l-muhaddisin, 1, 33;
Suyuti, Esmau’l-mudellisin, 1, 55.
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102:04] u}\;uu L;ql\ Aﬂ\ \)s.‘\} [163 cL..uS\] {&s) (,S.Ac oK ay f,\ (;Bj‘j\j a1}
<l );\J\] {1l v @ ;l 5 alll 1 &) 1 gial Gl Le_,\ 70]”.37 Ebc Davud?®, Ibn Mace?®
and Nesai’® again conveys the same narrative with similar texts in Kutub
al-Sittah from Ibn Mesad as marfu. In Mamer’s narrative is conveyed with
Abdurrezzak«Ma'mer«Ebu Ishak«Ebu’l-Ahves«Ibn Mes'ad line. Trans-
missions of the same narrative in Kutub al-Sittah is as follows:

Tablo 4: The Narrative of Isnad Scheme of i ¢& «Jall i &6 Qpaa (e (@53 L Al
$oakEL 5 i a8atd Al Saal 0 Tl aniah GRd QR o AT 351 By 08 skia o 8 «wasiYIL in
Kutub al-Sittah.

Veki Muhammed

b, Sileyman| | ERu Davud

fsrail

Muhammed
Sifyan b. Kesir

Ebu Ubeyde
lon Mesud Ebu Ishak Sube Cafer
Ebu'l-Ahves

Hz.
Peygamber

Muhammed Muhammed Muhammed
b. Cafer b. Bessar b. Miisenna

Nesai

Hisam b

Ammar Ibn Mace

Babasi Isab. Yunus

From this transmission scheme, the narrative conveyed by Ma'mer
from Ibn Mesid as mauquf is seen to be conveyed in the Kutub al-Sittah
resources again from the same sahabi as marfu. However, it is seen that
the Eba Davud, Ibn Mace and Ma'mer transmission has conveyed the
narrative via Ebti ishak«—Ebu’l-Ahves«Ibn Mesid line. Therefore, while

37 Ma'mer, age., XI. 162. )

38 Ebu Davud, II, 238. For the origin of the narrative see u—*‘ 2 (Yl Lol O G B ER
‘LgJL\.\Y|uLA4Luu.aAmLuJAJ‘Cca)mjclsﬂ\@ub.‘\é\h@m)mwé\mmuccaA.uc‘;ai c cd\a.ud
ua] g;—“u“"d-”‘)“‘\ c c@S)LuAa ‘k;u.dwv‘\hdr— » JA Mﬂ\mur_ee .°¢|) cua;a\}”g:ﬂ c ‘d‘é‘-“‘[
)Mm;@w‘@1J}ywu;,u”)mjwdm1u\uunm?x”u”mémmd,u)
m\\}m}\}M\wm@u‘u}u)pmlwu\wi,mﬂwww Sl Al ol S8 il (a5 ol o
s Luail] {h.ﬁ)é.\l:u\ﬁd\u\‘zhj\(\}Mu}nguudﬂl\H;\}Y\L)A}MY}ME&&H}M\\}M‘u;ﬂ\l.g_l\h}[
e JHG }ALMw.vé_uwje&y;eﬁjm”gm\eg@@muy,sbx}sjus\|,m\\j_m\u4_m@u}[
sl 3] {adae 15338 5 3 ATl a 71

39 Ibn Mace, I, 609. For the origin of the narrative see uwyw@““—h-'h 08 JLA‘: g,uém il
dc&lémaﬂ\d}mj‘fj\ d\ﬁ&.\wu.\d\mus504};‘}]\‘51‘&40\;‘&\‘:1\‘5&&“:1\ .\AJG
Aﬂu_:ba.\.“» _*M\m asladl il ; ‘,,u\mm,_@ug\ C_ﬂ}s 06 S daizag c).\;.“ c,.\,, exu,
\Jw\yun.\@_‘\‘ugu\mm;@” e Mhmls);}d\mJ}FdM@_:\dﬂé AL (gl &Sl
J_j‘)uw-ﬂﬂbJ}qu‘)ﬁiiu_gAWJ&EJA&A&M\LJ\)) umlm}‘((dyjjam\wul*ul}‘dl
d.l)uYaA;;Aﬂ‘Y\d.“\]u‘.\@_uiJsdeL&Jﬂ&@w}‘ﬂd@ﬂd\b&@wcuwiumw}‘m\
J\]{Mm&w\lﬁuy\wmwu} 'ﬂS\uL\SuAu“u)mﬂiaka@ﬁed}u)}am\éaa.»zu|&@.u\}ed
(O yee VoY ¢Luul\]{?LAJY|‘5Mu_5laLuuL§ﬂ\4ﬂl PP} ‘MY\);\‘__.Jl[\Y}sIJJ)s,A\Ml L8 A AT
u_l\)a\ﬂ] {r:\SJ}.IJ (;Sl ‘)ssuj y:.\S.“.Ac| f’g CLA.\ \A.a.‘u \’\M\Y\ J;\ k;“ ]"

40 Nesai, IIl, 104. For the origin of the narrative see REENH Uhuww; M‘wmb)n\
Ml:d\é.a‘fuﬂucs-ﬂﬂ\.\.\cucsom.\csa\&sumdw\h\uw d\s WLGSA dlﬁs‘)mu.\ﬁ.’e;.l
‘d“bA@_luA&Ld\ac‘ubm‘ﬁcbum|)})uunﬂ\ﬂbd}u}n)§;_‘\m ‘AAA.“)) AABJ\ML;LMXC J\Acys.\u}
el G el &% "u}u),n.\x_ \muu@_u\ﬂmlymwu\;@.u\,‘.u@u 36 il (a5 ehl Jumi 1o
u\f;d\]{u,.,m?mjmw,my,umd;w\,m\\,ul m\.vwessx,gmesﬂjss\wun@u} [
{Lua”s;x;u\smuxeuﬂbmu,sgmsmw\\,m};ujl)usnguwu}L@A,J@dg}m\,um
relall] V1o 321 {13l Y 5150485 a1 64 Gal g « 7o)
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the narrative was mauquf in the hegira second century source, it was con-
veyed as marfu in hegira third century works.

When an evaluation of the texts, it has been seen that the part ex-
pressed in Ma'mer as “Jai 3 o aqsh il &—\LA-' u\ éh\ 315 13 _expressed
in Eba Davud*' and Nesai*® as “ug\ “Ja: elu; Qe 4l GLA A d)-uu Lale”,
“4a1a)) b4 Ude” This part in Ibn Mace* has been conveyed as “Asu) &3 ;‘
e\_xk;} sa)\..A\é\_\L;Lde )4;.‘\ C\-“}ﬁ d\ﬁ}\ A 5A )4;.‘\ \Palu:j‘%_\lc‘\ﬂ“;m‘\ﬂ\
aaladr together with the Salat sermon. While the verses read after the
Hutbetu'l-hacet expressed as V) 224 ‘)53 é-'” by Ma'mer, the verses start
as “I sl Gl i 7 in Eba Davud,* a similar use of the narrative has been
expressed in Ibn Mace® as “all) LIS e il u)u-i Sl s éi” and in Nesai*®
as “cidl &0 \ & {J" Thus, it is observed that even though there are some
textual differences between the narrations, but there’s nothing affecting
the main theme. However, it is not believed that the narration has the

content of fatwa.

It is observed that the evaluations conducted regarding the narrative
is especially about the lines from Ebt Ubeyde isnad. As a matter of fact,
the belief that Abu Ubeyde has not heard any narratives from his father
Ibn Mes'ad is the basis of the criticism regarding the transmission.*” It
can be said that there’s interruptions in Abt Ubeyde narratives in the Abu
Dawud and Nesai courses. In this case, the possibility that the raf issue in
Abu Ubeyde narrations occurred due to a weakness in the transmission
becomes prominent. Yet in this case, it makes one to question what is
behind the problem in conveying the narratives of Ebu’l-Ahves as marfu
in the same layer with the other isnads. When a study conducted regard-
ing Ebu’l-Ahves, it was seen that he was regarded as a sika narrator.*®
Regarding Ebua Ishak, the common narrator of all the narratives, while
there is information supporting that he was a well-grounded narrator, and
there’s no information stating that he made up narratives in relation with
this one.*® Yet Darekutni, suggests the reason behind the wording differ-
ences the narrative contains is Ebta Ishak® and states the narrative is

41 Ebu Davud, II, 238.

42 Nesali, 1II, 104.

43 ibn Mace, I, 609.

44 Ebua Davud, II, 238.

45 ibn Mace, I, 609.

46 Nesai, III, 104.

47 Nesai, IlI, 104; Mizzi, Tehzibu'l-Kemal, XIV, 61; ibn Hacer, Tabakatu'l-miidellisin, 1, 48;
Zehebi, Siyeru a’lami’n-nubela, IV, 363.

48 Mizzi, Tehzib, XXII, 445.

49 ibn Hacer, Tehzibu't-Tehzib, VIII, 63.

50 Darekutni, flel, V, 311.



Ibn Mas’td in al-Jami of Ma'mer b. al-Rashed with Kutub al-Sittah 147

conveyed as mauquf in Ebti ishak«—Ebu’l-Ahves«Ibn Mes’ad line.?! Stat-
ing that there are marfu versions of the narrative, Darekutni attributes
this to narrators conveying from Ebu Ishak.?? However, it is also seen in
this narrative that mauquf and marfu narration case stemming from the
narrators occurs as well.

3. Another narrative concerning the subject is conveyed by Ma'mer
as mauquf: Gl e 50 &e ) o o B e (@550 e ULl
6_4.\_5 5)9.-.4: ) ‘).1.\’.5\)) & ‘\_uul\ W L\h U8 ¢ «;uu d.mS Luﬂ\ U.in» & ‘J_,:.um
O 5 O dad &340 0158058 When the source of the narrative is searched in
Kutub al-Sittah, it is seen that it is conveyed only by Bukhari as marfu,
yet again as Ibn Masud’s sahabi narrator. According to this, it is con-
veyed by Ma’mer as mauquf by the order Abdurrezzak—Ma'mer«—Yezid b.
Ebi Ziyad—Ebu’'l-Kentud«Ibn Mestd. The Bukhari course of the narra-
tive is conveyed by the order Osman b. Ebi Seybe«Cerir—Mansur<Ebu
Vail—Abdullah<Rasulullah.?* It seems that the only common point on
both sides is Ibn Masud.

If the narratives are to be compared on the basis of text, the text in
Bukhari is conveyed longer and the text in Mamer is conveyed with some

differences. The expressmn that makes the text in Bukhari marfu is the
expression “al ; 4ile 4 s U FSRES Ul” of Ibn Masud.®

If an assessment is to be made about the narrative, Yezid b. Abi Ziyad
there are evaluations regarding Yezid b. Ebi Ziyad mentioned within the
transmission conveyed by Mamer such as “daifu’l-hadis, leyyin, la yuhtac
bi hadisihi, alay bi kaviyyin, caizu’l-hadis.”®® It is therefore seen the Mam-
er’s isnad is weak. However, it is very unlikely the reason for the conveying
of the narrative as mauquf can be attributed to this narrator. Therefore,
it is seen in other sources that the narrative is conveyed as mauquf from
Ibn Masud with an genuine isnad.?” Regarding the narrators in Bukhari,
no negative evaluation has been encountered. However, Ibn Hacer (d.
852/1449) makes an evaluation that all narrators of the narrative are of

51 Darekutni, lel, V, 312.

52 Darekutni, Ilel, V, 311-314.

53 Ma'mer b. al-Rashed, el-Cami, XI. 384.

54 Bukhari, IV, 51. For the orlgln of the narrative, see “Oe ¢ )—l )& ER M—M @\ ; J-&— Luh
J\Aﬂw\_ﬂr_ J‘)\u;u‘)éu)a\&‘;dm‘d;‘)?}d\@u.\ﬂ m«ﬂ\s‘a‘)éxﬂ\ﬁf‘_;ﬁﬁ Ulﬁcd;\} |Q:: c)}m
d}a\LALéJA\LA‘LU\J ddﬂ“@m&‘}{g@\‘_gtﬂ:?}ﬁ ‘L_’g‘)u\uﬁu\f\@cﬁ ‘LL\.\.-.M )A u_u\‘)|
Pd\ydéhlub‘m‘;\;a)ﬁw)A\‘_,J\_dcwuyutgw.a gu}mw\gmfﬁ\cﬂusutyn el
UA).\;LA)S.\\LA}AY\«dl&!dm}u).\gyuldﬂ.)l} gwamau\;JJLu;sum‘_gdulec&\@;\u
a‘)AS‘ssUa}s...a u_n‘)u;u_JLSY\Lu.ﬂl”

55 There are those who accept such narratives as marfu narratives and in this work they
are treated on the order of marfu.

56 Zehebi, Siyeru A’lami’'n-nubela, VI, 129-131; Mizanu'l-i’tidal, IV, 423.

57 See Ibn Ebi Seybe, Musannef, VII, 109.
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Qufa people.®® However, this information does not provide any lead as to
why the narrative is conveyed as marfu.

However, another issue that needs to be taken into consideration in
relation to this narrative is related to the texts of the narratives. Thus, it
seems that the texts conveyed as mauquf are similar to each other. Be-
sides, it is seen Bukhari’s narrative is based on a longer text and context.
Thus, in these conveyings of Ibn Masud deviates the subject from the con-
text and gives information about the meaning of a word. This information
can be regarded as a narrative with general composition. The issue of raf
at this point is related to the fact that Ibn Masud conveys a part of the
text, that is, with the explanation of the word, which also conforms to his
narrative style. Therefore, it is thought the reason for the raf issue in this
case may have been caused by these reasons when the question of marafu
hukmi is left out.

4. Another narrative regarding the subject is conveyed by Mamer:
m;uls.h\» d\smww\us ‘déju‘; ‘dﬁw‘@‘uﬂ ‘)""-Au‘; ‘O\JJS\A.K;LU_\;\
L eub Cshe G813 5 o Lund AT )5 o oalld 1AL B adie A1 Sds 80k et
«&3 )5-\-\” % When the narrative is searched in Kutub al-Sittah, it is seen that
it is conveyed with a similar text by Ebu Davud.®® According to this, Mam-
er conveys the narrative in order Abdurrezzak«Ma'mer«Ebiu Ishak«<Rac-
ul—Ibn Mesid while Ebu Davud conveys it as marfu in order Muhammed
b. Stleyman el-Enbari<Abdurrahman«Stfyan—Mansur—Rib’iy b.
Hiras<—Bera’ b. Naciye«—Abdullah b. Mes'td«Rasulullah. The only thing
in common between the two isnad is Ibn Masud, the sahabah narrator.

If an evaluation of the isnads of the narratives is to be made, it can
be said that the Mamer’s isnad is weak due to the existence of an un-
known narrator. However, when you look at the narrative of Taberani,
it is also seen there is a possibility that the indefinite narrator there is
Ebu’l-Ahves.®! In this case, the doubt about the isnad will disappear.
There are sika evaluations on Bera ‘b Naciye, mentioned in the transmis-
sion that Ebu Davud conveys as well as the expressions of “fihi cehalet
and la yu'raf’.®> Therefore, there is a possibility the differences in sus-
ceptibilities are due to these narrators. However, it is seen the narrative

58 Ibn Hacer, Fethu'l-Bari, VI, 119.

59 Ma'mer b. al-Rashed, el-Cami,, XI. 375.

60 Ebu Davud, IV, 98. For the origin of the narrative see “d¢ Ui ‘Ls)‘—uY‘ Sl & BaL ER
W e e e oralll e (e M—B\-* O 08 (a0 Gal) B8 ¢ siala Ge ‘u‘-ﬂu & ‘u—u)“
f’”u‘} adhundm\)ﬂyul& Au.\.u\.u }| cu.u)ujuuj cu.u)ujuama.‘ra)wy\ @)J}m» J\Aelu}
L;A.AALM» dUeL;..aALMj@LM\ Jh‘«\.abuu.u?@em‘?@_udﬁ_‘

61 Taberani, el-Mu’cemu’l-kebir, IX. 236.

62 Ibn Hacer, Tehzibu't-Tehzib, 1, 427.
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is conveyed via other lines. Hence Ibn Ebi Seybe and Ahmed b. Hanbel
conveys the narrative with the line Yezid b. Harun—Avvam b. Havse-
b«—Ebu Ishak es-Seybani—Kasim b. Abdurrahman«Abdurrahman«Ibn
Mestid<Rasulullah. However, there is information in sources that Abdu-
rrahman b. Abdillah b. Masud did not receive any hadith from his father,
Ibn Masud.®® Therefore, it can be seen that there cannot be mentioned
an genuine line for the convection of this narrative as marfu. Another
narrative, which is quoted with a different isnad, is made by Bezzar. Ac-
cording to this, the convection is made with the line Fadl b. Sehl—Esved
b.  AmirSherik«Mrticalid«Shabi<Mesruk«Abdullah«Rasulullah.®*
However, there is such explanation referring to Muicalid b. Said b. Umeyr
mentioned in the books as “leyyin, weak, leyse bi sey’in, la yuhtac”.%®
There is thus a lot of doubts about the well-being of this isnad, and
it is also important for Mticalid to be defined as a raffa. Nevertheless,
the evaluation of Taberani’s narrative reveals the reason why all these
convections are conveyed as mauquf and marfu. According to this, the
narrative of Tabarani is conveyed by Abu’l-Ahves as a mauquf, but Mes-
ruk, Abdurrahman b. Abdillah b. Mes tid and Bera ‘b. Naciye make this
narration marfu.® Therefore, the narrators who convey the narrative as
marfu are those who use jarh expressions about themselves. In Mesruk’s
isnad, it can be said in this context that the criticism of Mticalid is taken
into account and the reason for the conveying of this narrative as marfu
is probably Muicalid.

It should not be forgotten the text of the narrative is conveyed in a quite
different way besides these problems that may be caused by narrator. In-
deed, it should also be taken into account Ibn Masud may have intended
to convey his knowledge about the subject.

5. Another narrative conveyed as mauquf by Ma'mer b. Rasid is «de Und
il Sanal) ) oy 8l 5 L By 13 sain 531 081016 (565 0 iaa B Qaka (e (350
Sl 3 A.:).\_, ‘\)A\dll A.U., ‘wu\ d.ddl\ ;Lmuwu\ )AYg_u.a‘yj sh\‘da.d‘dl\d;.uy il
cwuﬁY}c&\u}wMY}s‘m\.\sbuu}Ay 6u»L\]\o)S)S}u\SAM\ ;L»:an\)q\
‘(ﬁlul‘jdc A ém‘\ﬂ\ d}m) JAAALSM 63@‘ u.u;b Mﬂ\ RS ;u:;j\ O.L.a\ Mﬂ\ UJ\_: Y\
D 4 dedy 355 w.-..u B K cgiliass J)AY‘ %367 It is seen that the narrative
is conveyed by Bukhari via Ibn Masud as mauquf when it is searched in
the sources of Kutub al-Sittah.®® Ibn Mace, however, conveys the narrative

63 Ibn Hacer, Tabalkatu’l-miidellisin, 1, 40.

64 Bezzar, Miisned, V, 323.

65 Zehebi, Siyeru A’lami’'n-nubela, VI, 284-287.
66 Taberani, el-Mu'cemu’l-kebir, IX, 236.

67 Ma'mer b. al-Rashed, el-Cami, XI, 159.

68 Bukhari, VIII, 25; IX, 92.
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in a somewhat different isnads - as sahabah narrator Ibn Masud.® How-
ever, the course in Ibn Mace is conveyed by the line Muhammed b. Ubey-
d«—Ebi—Muhammed b. Ca’fer«<—Musa b. Ukbe—Ebu Ishak«Ebu’l-Ah-
ves«—Ibn Mesid«—Rasulullah. In this line, there are such attributions as
mechtl regarding Ubeyd b. Meymun, Muhammad b. Ubeyd’s father.” It
does not seem possible that Ca’fer b. Burkan, mentioned in Mamer, con-
veyed this narrative via Ibn Masud either. Thus, he is of Etbau’'t-tabi'in
and there is a gap of 122 years between Ibn Masud and his death dates.”
Hence, both courses of the narratives contain some problems and there is
no certainty as to which narratives are correctly conveyed.

When the evaluations made about the narrative and the state of the
narrative is investigated in other sources, it is seen that it is conveyed as
the mauquf in other sources, too.”? Darekutni, on the other hand, takes
all of the text in the narratives made by Musa b. Ukbe is marfu. However,
Darekutni states™ “&aa S Ja 3uad Ja)ll 07, part, which is not includ-
ed in the texts given here but conveyed as marfu in another narrative by
Mamer, is marfu in the sources and there are mauquf in other parts.”™
Hence, there is a possibility for the narrative to be originally mauquf not
only because explanations of Darekutni but also the narrative is conveyed
as mauquf in other sources. Thus, the fact that Darekutni cites the narra-
tive’s part which can be accepted as marfu and another narrative of Mam-
er also supports this view, which both reinforce this possibility. Therefore,
it can be argued that the raf case here originated both from the connection
of the narratives and from the narrator.

6. In another narrative regardmg the subJect is conveyed as mauquf by
Mamer: “Zsa sy Osaia (s 5 et ur- (FAL) Sl de Oasa UHATTE (355 S \4)&‘
<l Ga e-L”JU eéﬂ‘ ¢35 G G g O o) H AT e S Gy U8 sl ol e
lail 13550 3 5l Q53N o W& AR Geilens Accordingly, when the
narrative conveyed with the line Abdurrezzak«Ma'mer«<Ebu ishak«—Amr
b. Meymun«Ibn Mes'ud is searched within Kutub al-Sittah sources, it is
only conveyed with this isnad by Tirmizi.”®

69 Ibn ‘Mace, I, 18. For the orlgln of the narra‘uve see “:0B ane y\ ;ml\ O  sata u—i ae 4 8k \-ud,
u;d\ﬂ\;.u:oc ‘U‘PY‘A;“ c ‘dm‘g;“u“- ‘Www)ﬂuf— ‘)A.\S‘_rﬂu;)suuuémur_ g‘;ﬂl_u.—\;
L,HJ\ ¢l el 238 ?)Sll Geild ‘LHJ\, A0 5u\:u:\ b L)y 106 ?iu,u-. A ‘_,,.La‘tm J,U & i
DA aed B8 de L i UK i J,m EEN U}m i 5 a0 5 VT exal (538

70 Mizzi, Tehzibu'l-Kemal, IXX, 237.

71 1Ibn Sa’d, et-Tabalkatu'l-kiibra, VII, 335.

72 See Ebu Davud et-Tayalisi, Miisned, 1, 285; ibn Ebi Seybe, VII, 106 vd.

73 Ma'mer b. al-Rashed, el-Cami, XI, 116.

74 Darekutni, [lel, V, 3283.

75 Ma'mer. b. al-Rashed, el-Cami, XI. 414.

76 Tirmizi, IV, 676. For the origin of the narrative see “ &35 B3 ;04 oad A0 2 44 j ) de R
E.ul\ur. m}wwdlmua cu)a.mu;})acu: ‘mu\w¢LLcuc sd.uauaad.u:h)a\ JU&\):.J\‘;‘\
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Hz. Peygamber Ion Mesud Armr b. Meymun htab. esSaib U::jf,ji:
) Abdlah .
: Abdurrahman ec-
Darimi

Table 5: The imputation of the narrative “Ce «3sl) u—" G Oasa Uil 108 G530 G el
pall o155 o el a0l el 80 Gon 815400 G 08 350 1 08«33V sk 0 5,4 in Kutub al-Sittah

It is seen in Tirmizi the text is conveyed in a longer way and there are
some literal differences in the same part. If the narratives are considered
in a chronological order, it can be said mauquf narratives precede, marfu
narratives in later sources. When evaluating isnad related to the subject,
no narrator that will cause it to happen either in marfu or in mauquf
transmission. However, besides the sika evaluations regarding Ubeyde b.
Ubeyd, who is mentioned in Tirmizi’s isnad, there are some expressions
such as “makes mistakes or leyse bi kaviyyin.””” However, it is seen in
both lines of the narrative from Ebu ishak and Ata, there are both marfu
and mauquf narratives.”® Therefore, the reason why this hadith has been
conveyed as both marfu and mauquf is the person who takes place after
these narrators. This person is called Ubeyde b. Humeyd in Tirmizi’s is-
nad and is Ma'mer himself in Mamer’s isnad. If the expressions of Dare-
kutni are to be acted upon, it is seen the correct version of the narrative
is mauquf.” Moreover, the only name that conveys this narrative from Ata
as marfu is Ubeyde b. Humeyd.® In that case, Ubeyde stands alone in the
narratives made by Ata, that he is characterized as a mistake-maker, that
Darekutni stated the correct version of the hadith mauquf and that the
transmission of the narrative by Ibn Ebi Seybe, which is an intermediate
source between the two works, as mauquf strengthen the impression that
it is Ubeyde b. Humeyd who is responsible for the marfu narrative.

CONCLUSION

Many of the mauquf narrations of Mamer b. al-Rashed from Ibn Ma-
sud are not included in the Kutub al-Sittah sources. The reason for this
can be assessed through some probabilities. The first thing that comes

J_\} ‘LPAd}@AAl&uM;‘)JUAL@LAU&\JJd)ﬂu‘&‘ ;Luuuaa\)d\u\ )) J\ﬁ (J‘.U‘Lﬂcdﬂ‘ém
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a);_‘el...jc\_dc AM\‘_;.A‘_?LJ\”

77 Mizzi, Tehzibu'l-Kemal, XIX, 157; Zehebi, Siyeru a’lami’'n-nubela, VIII, 508.

78 Darekutni, [lel, V, 227. For the mauquf imputation of the narrative via Ata, see Ibn Ebi
Seybe, Musannef, VII, 32.

79 Darekutni, flel, V, 227.

80 Darekutni, flel, V, 227.
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to mind about it is that the writers of Kutub al-Sittah have not reached
these narratives. The second possibility is that these narratives are based
on a fatwa-based or a general situation. However, all these possibilities
are inadequate when it comes to explaining the situation and also make it
necessary for further investigation.

As a result of the researches carried out, 13% of the mauquf narratives
quoted from Ibn Masud are conveyed as marfu in Kutub al-Sittah, the
same as the sahabi narrators. Therefore, this ratio shows the Raf problem
is not a fundamental problem in the example of Ibn Masud and shows
that it is not a case requiring to be suspicious of all the hadiths. Howev-
er, it should not be forgotten this study reflects a very small part of the
subject. In order to arrive at a complete conclusion about the subject, it is
necessary to reach a conclusion by comparing all the mauquf narratives
of the hegira second-century works with the later periods.

However, it is seen the cause of marfu narrations is generally related
to the narrator. However, it should be noted here that among these nar-
rators, some are found and defined as sika. Nevertheless, the other nar-
rators who are not included in Ilel books are evaluated as sika. Therefore,
it is important to remember that it is not always possible to determine the
narrator, who is responsible for the narratives conveyed both as mauquf
and marfu.

In addition, one of the methods revealed in the solution of the problem
in the previous researches is that the narrative conveyed by the same nar-
rator is correct in the early period source. Notably, the results achieved
in our study in this context also confirm this method. As a matter of fact,
there is a strong possibility that the accurate and original version of the
narrative examined in general is of the early period origin.

It can also be said that the results, such as the combination of the
marfu and the mauquf narratives which are shown among the reasons
of the Raf ‘problem and the general informing purpose also fall under the
category of narratives. It is also supported by the conclusion that there is
a narration of general knowledge in the second narrative and the marfu
part of the fifth narrative is merged with other narratives. Moreover, the
fact that only one narrator stands alone in the last narrative in marfu ver-
sion can also be regarded as another point to be resorted to in the solution
of the case.

The results of the researches have proved that there is a problem of raf
in hadiths. Hence, each narrative contains its own particular causes. This
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suggests that it is necessary to examine and analyze the narratives which
were copyrighted, particularly the ones in the second hijri century. Our
research also provides a small contribution to this necessity and presents
a practical reflection of the theoretical reasons and methods through a
small sample. In the thesis and articles to be written after this, it is hoped
that all the narratives are handled one by one and a general scheme can
be established.



154 Yakin DoGu Universitesi {LaHivaT FAKULTESI DERGISI

BIBLIOGRAPHY

A‘zami, On Schacht’s Origins of Muhammadan Jurisprudence, Lahore,
Shuail Academy, 2004
. Abdurrezzak, Musannef, Beyrut, Mektebetu’l-islami, 1403
. Ahmed b. Hanbel, Miisned, Beyrut, Miiessesetu’r-risale, 2001
. Bezzar, Miisned, Medine, Mektebetu’l-ulum, 1988
. Buhari, Sahih, Daru Tavku'n-necat, 142
Erul Binyamin, “Hicri Ikinci Asirda Rivayet Uslubu Rivayet A¢isindan Ma'mer b
Rasid’in el-Cami’i”, Journal of Ankara University Faculty of Theology, c. 43,
s. 1, 2002.
. Tsiligkir Chamnti, Hadis Rivayetinde Fakih Ravinin Rolil, (Master Thesis), dans
Prof. Dr. Ali Akytliz, Marmara University Institute of Social Sciences, 2008.
. Darekutni, el-flel, Riyad, Daru’t-tayyibe, 1985
. Ebti Davud et-Tayalisi, Miisned, Misir, Daru’l-hicr, 1999
. Ebti Davud Stleyman b. Esas, Siinen, Beyrut, Mektebetu’l-asriyye, ty
G.H.A.Juynboll, Muslim Tradition, Newyork, Cambridge University Press, 1983
. Ibn Ebi Seybe, el-Musannef, Riyad, Mektebetu'r-rtisd, 1409
. Ibn Hacer, Fethuw’'l-Bari, Beyrut, Daru’l-marife, 1379
. Ibn Hacer, Tabakatu'l-miidellisin, Amman, Mektebetu’l-menar, 1983
Ibn Hacer, Tehzibu't-Tehzib, Hind, Matbaatu Dairatu’l-mearif en-Nizamiyye, 1326.
. Ibn Mace, Stinen, Halep, Daru Thyail-ktitiibi'l-arabiyye, ty
. Ibn Sad, Tabakatu’'l-Kiibra, Beyrut, Daru’l-ktitiibi’l-ilmiyye, 1990
. Ibn Salah, Mukaddime, Beyrut, Daru’l-fikr, nd
. Mamer b. Rasid, el-Cami, Beyrut, el-Mektebetu’l-islami, 1403
- Tokpinar Mirza, “Ma’'mer b. Rasid’in el-Cami’i Sanilan Iki Yazma Hakkinda Tespit
ler”, Dokcuz Eyliil Universitesi Journal of Ankara University Faculty of Theo-
. logy, 2002
. Mizzi, Tehzibu'l-Kemal, Beyrut: Muiessetu'r-risale, 1980
Muslim b. el-Hacac, Sahthu’l-Miislim, Beyrut: Daru ihyéu’t—turési’l—arabi, nd.
. Nesai, Siinen, Halep, Mektebetu’l-matbuatu’l-islamiyye, 1986
-Kalkan Yorulmaz Niliifer, Imam Muhammed'in Kitabu'l-asar’t ve Rivayetlerinin Kit

titb-i Sitte ile Karsuasturilmast, (Master Thesis), adv. Prof. Dr. Ahmet Yticel,
Marmara University Institute of Social Sciences, 2011.

Pezdevi, Ustlu'l-Pezdevi, Beyrut, Daru’l-kuttibi'l-arabiyye, 1997.

Cap Sabri, Hadis ilminde Merfu Mevkuf iliskisi, (Phd Thesis), adv. Prof. Dr. ibrahim
Hatiboglu, Uludag University Institute of Social Sciences, 2008.

Schacht Joseph, The Origins of Muhammadan Jurisprudence, London, Oxford Uni-
versity Press, 1967.

Suyuti, Esmau’l-miidellisin, Beyrut, Daru’l-cil, ty.

Taberani, el-Mucemu’l-kebir, thk. Hamdi b. Abdi’l-mecid es-Selefi, Kahire, Mekte-
betu ibn Teymiyye, 1994.

Tirmizi, Siinen, Misir, Mektebetu Mustafa, nd.

Suicmez Yusuf, Hadiste Ref Problemi (Mevkuf ve Maktu Rivayetlerin Hz. Peygam-
ber’e izafesi, (Phd Thesis), adv. Prof. Dr. Hayri Kirbasoglu, Ankara Univer-
sity Institute of Social Sciences, 2005.

Suicmez, Yusuf “Ref Problemi”, Islamiyat, c. 10, s. 2, 2007.


asekerci
Daktilo Metni

asekerci
Daktilo Metni

asekerci
Daktilo Metni

asekerci
Daktilo Metni


Ibn Mas’td in al-Jami of Ma'mer b. al-Rashed with Kutub al-Sittah 155

Zehebi, Mizanu'l-i'tidal, thk. Ali Muhammed el-Becavi, Beyrut: Daru’l-ma’rife,
1963.

Zehebi, Mucemu Suythi’l-kebir, Suudi Arabistan, Mektebetu’sadik, 1988.

Zehebi, Siyeru a’lami'n-nubela, Beyrut: Muessetu’r-risale, 1985.





