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Abstract

This study presents a rigorous examination of the final phase of the Nestorian Patriarchate,
based in Qodshanis (Hakkari), focusing on its interactions with the Ottoman Empire and the
influence exerted by Western powers. The primary objective is to investigate the religious
and political forces that shaped the Nestorian community in the late nineteenth and early
twentieth centuries, with a particular focus on the intricate dynamics between internal
factionalism and external interventions. Challenging the predominantly Western-centric
narratives prevalent in existing scholarship, this research extensively utilizes Ottoman
archival sources to present an imperial perspective on the Nestorian community. The study
focuses on three central figures: Mar Shimun Ruel, Mar Shimun Benyamin, and Nimrod
Effendi. These individuals played pivotal roles in the Nestorian community’s engagement
with Ottoman authority and in shaping its internal trajectory. Nimrod Effendi’s close
cooperation with the Ottoman administration led to the emergence of a new faction that
directly challenged the traditional leadership of the Patriarchate. The growing influence of
Western missionaries in the region further exacerbated this internal schism. As the
community's internal unity weakened, the patriarchate evolved into not only a religious
but also a political actor. Ultimately, this article centers the Nestorian Patriarchate in an
analysis of local power struggles, foreign interventions, and intra-communal conflicts. In
doing so, it provides a nuanced, archive-based contribution to the historiography of the
Nestorian community under Ottoman rule.
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Highlights

e By anchoring its analysis in Ottoman archives instead of missionary memoirs, the study
reframes Nestorian history as an example of empire-driven management of religious

diversity.

o The Istanbul administration rewarded the Kochanis Patriarchate with salaries and
insignia (nishan) while simultaneously strengthening its control over the community

through close surveillance.

e Internal community dynamics and the influence of external actors weakened Mar

Shimun Ruel and Mar Shimun Benyamin's traditional authority.

o The rivalry between the Patriarchate and Nimrod Effendi created a significant rupture

that deeply undermined the religious unity of the Nestorian community.

o The transformation of the patriarchate is also linked to the politicization of religious

institutions during the Ottoman modernization process.
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0z

Bu calisma, Nesturi Patrikliginin Koganis (Hakkari) merkezli son dénemini, Osmanli
imparatorlugu ile iliskileri ve Batil giiclerin etkileri cercevesinde elestirel bir yaklasimla
incelemektedir. Arastirmanin temel amaci, 19. yiizyilin sonlar ile 20. ylizyilin baslarinda
Nesturi toplulugunu sekillendiren dini ve siyasi dinamikleri analiz ederek, ézellikle i¢sel
rekabet ile dis miidahale arasindaki karmasgik etkilesimleri ortaya koymaktir. Literatiirde
baskin olan Bat1 merkezli yaklasimlara alternatif olarak bu ¢alisma, biiyiik 6lgtide Osmanli
arsiv kaynaklarina dayanmaktadir ve Nesturiler {izerine Osmanli perspektifini goriiniir
kilmay1 hedeflemektedir. Calismada ii¢ temel figiir 6ne ¢ikmaktadir: Mar Sem‘un Ruel, Mar
Sem‘un Blinyamin ve Nemrud Efendi. Bu sahsiyetler, Nesturi toplulugunun Osmanli
yonetimiyle iliskilerinde ve igsel yonelimlerinde belirleyici roller tistlenmistir. Nemrud
Efendi’nin Osmanli idaresiyle gelistirdigi yakin iliski, patrikligin geleneksel liderligiyle ters
diisen ve zamanla ayrisan yeni bir hizbin ortaya ¢ikmasina neden olmustur. Bu i¢ ayrigma,
Batili misyonerlerin bolgedeki etkinligiyle birlikte daha da derinlesmis; cemaatin ig
biittinltigii zayiflarken, patriklik kurumu da yalmzca dinf degil ayni zamanda siyast bir
aktore evrilmistir. Sonug olarak bu makale, Nesturi Patrikligini merkeze alarak yerel otorite
arayiglari, dis miidahaleler ve topluluk ici iktidar miicadeleleri arasindaki iliskileri biitiinctil
bir bakisla degerlendirmekte; boylece Nesturi tarihine dair Osmanli kaynaklarina dayali
yeni bir katki sunmaktadir.

Anahtar Kelimeler
Dinler Tarihi, Hakkari, Nesturi Kilisesi, Nemrud Efendi, Mar Sem‘un
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One Cikanlar

e Bu calisma, Nesturi tarihini misyoner anlatilari yerine Osmanh arsiv belgelerine
yaslayarak imparatorlugun dini cesitliligi nasil yonettigini yeni bir bakisla ortaya
koyuyor.

e Istanbul yonetimi, Koganis Patrikhanesi’'ni maas ve nisanla &diillendirirken ayni anda
g6zetim altinda tutarak topluluk {izerindeki denetimini pekistirdi.

e Mar Sem’un Ruel ve Mar $em’un Biinyamin’in geleneksel otoritesi, i¢ dinamikler ve dig
aktorler tarafindan zayiflatilmistir.

o Patrikhane ile Nemrud Efendi arasindaki rekabet, Nesturi toplulugunun dini
birlikteligini derinden sarsan bir kirilma yaratmustir.
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Introduction

The late 19th and early 20th centuries marked a significant transformation in the
religious and ethnic composition of the Hakkari region within the Ottoman Empire. Central
to these changes was the Nestorian Patriarchate,! which, for centuries, had served as both
areligious institution and a socio-political authority. However, by the late 19th century, this
authority began to weaken due to internal divisions, the Ottoman Empire’s efforts to
consolidate its central authority, and the increasing influence of Western powers. These
developments profoundly reshaped the region's political and religious dynamics.

The Tanzimat reforms sought to modernize the Ottoman Empire by standardizing
governance and promoting equality among its diverse populations. While policies such as
the Hatt-1 Hiimayun of 1856 promised legal equality for religious minorities, implementation
often reinforced state control over their leadership. For Christian communities, including
the Assyrians, these reforms were accompanied by rewards (e.g., insignias/nishans) and
coercion, including the suppression of uprisings, such as the Bedir Khan operations of the
1840s. This duality defined the empire’s relationship with the Nestorian Patriarchate, as it
sought to balance loyalty and control amidst growing foreign intervention.?

The Ottoman Empire closely monitored the activities of the Nestorian Patriarchate as
part of its reforms aimed at strengthening control over Christian minorities.?
Simultaneously, Western missionary activities introduced external influences,
complicating Ottoman efforts to regulate the Patriarchate. Drawing on Ottoman archival
sources, this article examines the Nestorian Patriarchate’s political and religious
transformations during this period, analyzing its leadership structure, internal conflicts,
and interactions with Ottoman state policies and missionary initiatives.

Three key figures—Mar Shimun Ruel (1861-1903), Mar Shimun Benyamin (1903-1918),
and Nimrod Effendi (d. 1915)—demonstrate the challenges faced by the Nestorian
community in navigating these complexities. Mar Shimun Ruel’s interactions with Western
missionaries and foreign states, revealed in intercepted letters from 1891 and 1892,
intensified Ottoman suspicions, leading to his brief arrest in 1893. However, the state’s
pragmatic approach resulted in his pardon and the granting of a salary and insignia
(nishan), illustrating Ottoman strategies to balance control and cooperation. Meanwhile,
internal rivalries, particularly between Mar Shimun Ruel and his cousin Nimrod Effendi,
split the community into competing factions, further undermining its cohesion.

The analysis also situates the Nestorian Patriarchate within the broader context of
regional tensions, including the intensification of the Armenian Question. Fearing a similar

! Christians who continued the traditional Eastern Church line were officially defined as Nestorians by the
Ottoman Empire. Therefore, the Qudshanis Patriarchate was also called the Nestorian Patriarchate in the official
correspondence of the Ottoman Empire. The patriarchs of Qudshanis also used the names “Nestorian Patriarch”
or “Nesturi Reis-i Ruhanisi” (Nestorian Spiritual Leader) in official correspondence. Throughout this article, the
term "Nestorian" is used to reflect its historical usage in Ottoman and missionary records. However, it is
important to note that the community refers to itself as Assyrian, and the term "Nestorian" is considered
outdated and pejorative in modern scholarship. Authors respect contemporary sensibilities.

2 Selim Deringil, The Well-Protected Domains: Ideology and the Legitimation of Power in the Ottoman Empire 1876-1909.
New edition (London: I.B. Tauris, 2011), 9.

3 For details see: ibrahim Ozcosar - Mehmet Sabri Deniz, “Hakkarili Nasturilerin Osmanh Merkez Otoritesi ile
iliskileri”, Kadim Akademi SBD, 5/2 (2021), 84-108.
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“Nestorian Question,” the Ottoman administration sought to limit the Patriarchate’s
foreign contacts and relied on figures like Nimrod Effendi to balance internal power
dynamics. Additionally, the Chaldean Catholic Church’s efforts to expand among the
Nestorians, often with the support of Nimrod Effendi, introduced further religious and
social complexities.

This article examines the challenges faced by the Nestorian community, its
transformations, and the interaction of internal and external dynamics during this period.
These developments, within the context of late Ottoman religious and ethnic policies,
illuminate the complexities of regional governance and international competition in the
empire’s eastern provinces.

Academic research on the Nestorian community in Turkey has focused on two primary
areas: religious history and socio-political context. Numerous studies have examined the
socio-political situation* and history® of the Nestorians in the 19th century, providing brief
insights into their religious tradition and focusing on interactions with missionaries, the
Ottoman Empire, and the Kurds.

This study will concentrate on the conflicts among Nestorians in the Hakkari region
between the mid-19th and early 20th centuries, as well as their representation in Ottoman
sources. A complex history of religious and political interactions marks the relationship
between the Nestorian Patriarchate and the Ottoman Empire. Studies on this subject have
generally focused on examining the Ottoman State’s policies toward Christian minorities
and their impact on ethnic and religious identities. The works of Western travelers and
missionaries such as J. Perkins, A. Grant, W. Ainsworth, W.A. Wigram, J.H. Shedd, F.N.
Heazell, and H. Browne provide important sources for understanding the relations between
the Nestorians and Ottoman rule. In particular, these works illuminate the religious and
political dynamics of the Nestorian Patriarchate in the 19th century. However, most of these
works reflect a Western perspective, thereby underrepresenting the Ottoman State’s
perspective.

Ottoman archival documents serve as a crucial resource to address this gap. These
documents offer essential insights into how the state viewed the Nestorian Patriarchate,
attempted to exert control over it, and enacted policies designed to regulate the

4 Some studies that address socio-political aspects: Arvas, Tarik Ziya. Hakkéri Nasturileri (1836-1936). Yiiksek
Lisans Tezi. Van Yiiziincii Y1l Universitesi, Sosyal Bilimler Enstitiisii, 2010; Dalyan, Murat Gékhan. 19. Yiizyil’da
Nasturiler (idari Sosyal Yap1 ve Siyasi iliskileri. Doktora Tezi, Siileyman Demirel Universitesi, Sosyal Bilimler
Enstitiisii, 2009; Altan, Mehmet. Tiirkiye'de Nesturiler: Tarihsel ve Sosyolojik Bir inceleme. Yiiksek Lisans Tezi,
istanbul Universitesi, Sosyal Bilimler Enstitiisii, 2007; Gelik, Mehmet. Osmanli Déneminde Nesturiler ve
Osmanh-Nesturi iliskileri (19. Yiizyil). Doktora Tezi, Ankara Universitesi, Sosyal Bilimler Enstitiisii, 1998;
Satilmus, Selahattin. I. Diinya Savasi Oncesinde Nesturiler and Misyonerlik Faaliyetleri. Balikesir: Balikesir
Universitesi, Sosyal Bilimler Enstitiisii, Undergraduate Master’s Thesis, 2006; Siileyman Hayrullah Cetin,
Tiirkiye’de Nasturi Hareketleri(1830-1926). Ankara Universitesi Tiirk inkilap Tarihi Enstitiisii, Yiiksek Lisans
Tezi, Ankara; Emel Demir Goriir. “Hakkari Sancagi’'nda Nasturi Olaylar1 (1896-1897)”. Tarih incelemeleri Dergisi
XXXIV/2 (2019), 475-506. DOI: 10.18513/egetid.661583; Karabalik, Kamuran. “Hakkéri Sancafinda Nasturi
Sorununun Baglamasi Ve Birinci Diinya Savasi’'nda Nasturi Olaylar1”, Gazi Akademik Bakis 16/32 (Haziran 2023),
43-64. https://doi.org/10.19060/gav.1315034.

5 Major works addressing the history of religions: Albayrak, Kadir. Keldaniler ve Nasturiler. Ankara: Vadi
Yayinlari, 1997; Fortaci, Talha. Dogusundan Giiniimiize Nesturi Kilisesi. Ankara, EskiYeni Yaynlari, 2020; Kaplan,
Yasar. Dogu Hiristiyanlari, Nesturiler: Tarih, inang, Ritiiel. istanbul: [letisim Yayinlari, 2023.
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community. Nonetheless, further research is necessary to understand the complexity of the
Ottoman state’s policies toward Christian minorities and their effects on the Nestorian
community. This article enhances the existing literature by reexamining the Nestorian
Patriarchate’s relationships with the Ottoman Empire, particularly through its connections
with Western missionaries and internal dynamics.

Studies on the socio-political aspects of the Nestorians have often overlooked the
dynamics of patriarchal succession and internal family conflicts. This article not only
highlights this neglected area but also clarifies a common misunderstanding about the
natar kursya (Syriac: <wiaa i\, “guardian of the throne”) system, which governed the
Church of the East. Originally an interim role managing church affairs between a patriarch's
death and the election of his successor, by the late fifteenth century it had become a
hereditary system, naming successors within the same family. Disputes within these
families were not only internal but also exploited by Western powers for their own political
gain. In this context, W.A. Wigram’s The Cradle of Mankind® provides a useful example: he
criticizes the hereditary election of child-patriarchs and blames interference from the
Ottoman state. However, archival records show that the Ottoman authorities typically
didn't intervene, instead allowing church authorities to handle these matters. In reality, the
Anglican establishment—especially the Archbishopric of Canterbury, which Wigram was
part of—played a major role in patriarchal elections. This new perspective questions
existing assumptions and also situates family disputes within broader geopolitical conflicts
driven by European interests.

1. Mar Shimun Ruel XVI (1861-1903) and his Patriarchate

Ruel was the son of Benjamin, the brother of Patriarch Abraham (1820-1861). While
Abraham was alive, he consecrated himself as a patriarchal candidate by the succession
procedure. He became patriarch at a young age. On 22 July 1861, the Ottoman authorities
were informed of the death of his uncle Abraham and his election as patriarch.” Ruel stands
out as the Nestorian patriarch who has the most contact with foreign missionaries. In
response to the activities of foreign missionaries in the region, the patriarch’s interactions
with them, the conflicts between Kurds and Nestorians, and the escalating Armenian issues
following the Treaty of Berlin, the Ottoman Empire implemented various measures to avert
the emergence of a Nestorian Question. In this context, some changes were made to the
administrative structure to ensure central authority in Hakkari,® the patriarch was paid a
salary and awarded various insignia (nishan).® However, despite all this, the Ottoman
authorities’ interception of some of Ruel’s correspondence made him even more suspicious
in the eyes of the Ottoman Empire.

According to the letter from the Van Vilayet in March 1891, some documents sent to
Mar Shimun by the Armenians of Urmia were seized at the Iranian-Ottoman border

¢ W.A. Wigram, The Cradle of Mankind: Life in Eastern Kurdistan (London: A. & C. Black, 1914), 267-268.

7 Bagbakanlik Osmanli Arsivi (BOA), irdde, Dahiliye [LDH], No. 481, Gémlek No. 32405.

8 On 24 August 1886, Mar Shem'un Ruel complained that Sheikh Hamid, a member of the Albaq administration,
had wronged them by placing his men in government offices. See BOA, Dahiliye Nezdreti Mektub{ Kalemi [DH.MKT],
No. 1361, Gémlek No. 178.

° BOA, L.DH, No. 1241, Gémlek No. 97203; BOA, irade Taltifat [L.TAL],No. 102, Gémlek No. 16.
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(Bajérge/Esendere).”® Also, in September 1892, letters he wrote and sent to some Nestorian
lords were intercepted. The patriarch’s uncle Nimrod translated these letters into Turkish
and sent them to Sublime Porte (Babi4li) by the Governor of Van, Bahri Bey." Even though
Mar Shimun denied that the letter was his, it was confirmed due to the investigation.'? The
local administration acted cautiously since Albaq (Baskale) was the center of the sanjak of
Hakkéri, and the forcible capture of Ruel was expected to result in adverse consequences.
Mar Shimun was angered when Ismail, the Malik of Tyari, came to the governor and obeyed
the government’s orders. The patriarch went to Tyari, expelled Malik Ismail from the
village, and excommunicated him. Malik Ismail, angered by this situation, handed the
government authorities an English letter sent to him by an English missionary in Qudshanis
on 15 September 1892." In January 1893, even before Mar Shimun was arrested and put on
trial, a letter he had written a few years earlier, this time intended for Russia, was
intercepted. In the letter, it was understood that he requested to enter the protection of the
Russian State.’* Mar Shimun Ruel, who was in a tough situation after all this, informed the
government authorities that he was coming to Albagq to be tried and surrendered in July.'s
Upon his arrival in Albaqg, the patriarch wanted to distribute money to the Ottoman soldiers
to dispel the suspicions against him.!s

It is understood that the patriarch was attempting to gain influence in the context of
Armenian events with Russia, which increased its presence in the region, especially after
the War of 93 (1877-1878 Ottoman-Russian War). The Ottoman Empire did not deem it
appropriate to punish the patriarch due to the circumstances and instead issued various
warnings. On 15 July 1893, the patriarch sent a telegram'” requesting his pardon; on 18 July
1893, he was pardoned for this time'® and was rewarded with a salary and an insignia to
ensure his loyalty to the state.”

The Governor of Van, Bahri Bey, took an interest in the Nestorians and especially
monitored the activities of Mar Shimun Ruel. But despite all this, the patriarch continued
his relations with the Russians and the British. In June 1894, the government intercepted
letters sent to Mar Shimun Ruel by four Nestorians in London.?° Under pressure from the
Van governorate, the patriarch sent a letter to the Bishop of Canterbury in England,
requesting the British government’s intervention with the Ottoman Empire to change the
situation. In the letter he sent in September 1894, he requested the dispatch of a Nestorian
deputy to Istanbul and that Mar Shimun be permitted to communicate directly with the

10 BOA, Yildiz Miitenevvi Maruzat Evraki [Y.MTV], No. 49, Gémlek No. 38, 1.

1 BOA, Irade Hususi [L.HUS], No. 4, Gémlek No. 16, 6. Bahri Bey served as governor of Van Province between 1892-
1895 and closely followed the Armenian Question.

12 BOA, Bab-1 Ali Evrak Odast [BEO], No. 86, Gomlek No. 6446; BOA, BEO, No. 77, Gomlek No. 5731.

13 BOA, Y.MTV, No. 69, Gémlek No. 77, 1.

14 BOA, Y.MTV, No. 73, Gémlek No. 195, 2; BOA, BEO, No. 132, Gdmlek No. 19868, 2; BOA, Yildiz Sadaret Hususi Maruzat
Evraki [Y.A.HUS], No. 278, Gémlek No. 16, .2.

15 BOA, Y.A.HUS, No. 275, Gomlek No. 119, 1; BOA, Y.A.HUS, No. 278, Gomlek No. 16, 2.

16 BOA, Y.MTV, No. 72, Gomlek No. 10.

7. BOA, Y.A.HUS, No. 278, Gémlek No. 32, 2.

18 BOA, BEO, No. 251, Gomlek No. 18751; BOA, Y.A.HUS, No. 278, Gomlek No. 32, 1.

19 BOA, Sadaret Mektubi Miihimme Kalemi Evraki [A.MKT.MHM], No. 669, Gémlek No. 5; BOA, AMKT.MHM, No. 669,
Goémlek No. 3.

20 BOA, BEO, No. 420, Gomlek No. 31433,
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Porte. The issues addressed in the letter are summarized as follows: The governor’s (Bahri
Bey) style of administration undermines Mar Shimun’s position and weakens his church
and community. While Mar Shimun has typically dealt with the problems of the Nestorian
community, this duty has been entrusted to Nimrod, who openly opposes him. Nimrod is
being supported, and this has led to unpleasant incidents. Recently, the local council
members? have been appointed, not by the patriarch as in the past but by the subordinates
of the local authorities. Mar Shimun has been put on the back burner and has not been paid
his salary for eight months. In addition, Nimrod seized a load of wheat worth 80 gold coins
and took it into his possession, resulting in financial losses for the patriarch. 22

Britain informed the Ottoman government about the patriarch’s demands, and the
government requested that Bahri Bey evaluate them. Bahri Bey replied: “Since the
Nestorians do not have an assembly of clergy and their religious affairs are managed by Mar
Shimun, the head of the nation, through the relevant clergy, we have not interfered in the
elections of the Assembly of Clergy.”” The governor stated that no one interfered in Mar
Shimun’s religious affairs, but he was not allowed to be involved in politics. Bahri Bey stated
that Nimrod Effendi was a loyal man to the state and that he and Malik Ismail, the head of
the Tyari tribe, had been won over to the Ottoman cause by Ali Riza Bey, the governor of
Hakkari. Accordingly, the Nestorians Ruel was the son of Benjamin, the brother of Patriarch
Abraham (1820-1861). While Abraham was alive, he consecrated himself as a patriarchal
candidate by the succession procedure. He became patriarch at a young age. On 22 July 1861,
the Ottoman authorities were informed of the death of his uncle Abraham and his election
as patriarch.”

As itis understood from all these documents, the Ottoman Empire feared the emergence
of a Nestorian Issue like the Armenian Issue? due to the increase in Armenian incidents in
the region (1895-1896). To prevent this, the Ottoman Empire aimed to sever Patriarch Ruel’s
ties with foreign states and sought to establish a balance within the Nestorian community
through Nimrod Effendi.?¢ Therefore, it allowed the Chaldean Church to expand into the
Qudshanis, and with the help of Nimrod Effendi, Chaldean priests began to work among the
Nestorians of Hakkari.

2. 19th Century Missionaries and the Eastern Church (Nestorian-Chaldean)
The Chaldean Catholic Church emerged as a distinct institution from the Church of the
East in the 16th century, driven by theological disputes and the influence of Roman Catholic

2t After the Tanzimat period, local assemblies were established in the provinces, and non-Muslims were also
granted the right to participate.

2 BOA, AMKT.MHM, No. 533, Gémlek No. 19, 5.

2 BOA, AMKT.MHM, No. 533, Gémlek No. 19, 6.

2 BOA, [.DH, No. 481, Gomlek No. 32405.

% For the Ottoman Empire, the Armenian Question is the fact that the Ottoman Empire accepted to make reforms
against the Armenians within the scope of the Treaty of Ayestefanos (Article 16) and the Treaty of Berlin (Article
611), and the situation ceased to be a domestic issue and became an international problem open to the
interventions of Russia and Britain. The Armenian Question in the eyes of the Ottomans covers three periods
(1880-1883), (1894-1897) and (1912-1914). See Miinir Siireyya Bey, Ermeni Meselesinin Siyasi Tarihgesi (1877-1914)
(Ankara: Devlet Arsivleri Genel Miidiirliigii, 2001).

% Nemrud Efendi was rewarded in 1893 for his past services for the Ottoman Empire. See BOA, DHMKT, No. 16,
Gomlek No. 49.
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missionary efforts. Patriarch Yohannan Sulaqa (1553-1555) initiated this schism by aligning
with the Catholic Church. Although the movement initially faced setbacks, French
missionary support in the 17th and 18th centuries helped revive the Chaldean Church,
particularly in Mosul and its surrounding areas. By the late 19th century, the Chaldean
Church’s close relationship with French missionaries and its growing influence among the
Assyrians created significant tension with the Qudshanis Patriarchate. This rivalry, rooted
in both doctrinal and political differences, exacerbated divisions within the Assyrian
community, especially as the Chaldean Church sought to expand into Hakkari with French
backing.”

From the early 19th century onwards, Protestant and Orthodox missionaries began to
work in the eastern Ottoman provinces, transforming the region into a zone of conflict over
influence between Western powers. Among them, British missionaries played an important
role. The locations of Urmia, Mosul, and Van, where Christians of the Eastern Church lived,
were strategically important for Britain. The missionaries fought fiercely through newly
established mission centers and consulates. In 1886, British missionaries established a
center named “Archbishop of Canterbury’s Assyrian Mission” in Urmia. This center aimed
at the education of Christians, the printing and distribution of books, and the establishment
of good relations with the Nestorians. The British took a step forward by placing William
Henry Browne? in Qudshanis. Browne worked in Qudshanis from 1886 until 1913.?

The British missionaries followed a different policy compared to other missionaries.
Unlike the American missionaries who sought to convert the Nestorians to Protestantism,
they attempted to establish influence over them by refraining from efforts to alter their
sect.’® The Russians worked on the Nestorians in the Urmia region and tried to spread the
Orthodox sect among them. The Chaldean Church in Mosul was already affiliated with the
Roman Catholic Church. Through its Lazarist and Dominican missionaries, France tried to
Catholicize the Nestorians in the region and incorporate the Qudshanis Church into the
Chaldean Church. In this context, a fierce rivalry emerged between the British and French
missionaries and governments over the Christians of the Traditional Eastern Church in the
Ottoman provinces of Mosul and Van. This also affected the Chaldean and Qudshanis
patriarchates. Both sides struggled to expand their sphere of influence.

3. Nimrod Effendi and Mar Shimun Ruel

Nimrod was the son of Ruel’s uncle Isaac. He had brothers named Abraham (1862-1915),
Shlimun, Shemul, and Awishalum. Since Isaac died, Mar Shimun took over the care of
Nimrod and his brothers. Abraham was consecrated as a patriarchal candidate (Nazarite) in

7 Mar Aprem Mooken, The History of the Assyrian Church of the East in the Twentieth Century (Kottayam: St. Ephrem
Ecumenical Research Institute, 2003).

% He is son of William Henry Browne (1800-1877), of Irish descent, Church of England clergyman. William Henry
was educated at St John’s College, Cambridge (LL.B., 1870; LL.M., 1883), admitted to the Middle Temple in 1868,
and ordained deacon in 1871 and priest in 1872. He joined the Archbishop’s Mission to Assyrian Christians in
1886 and, as an orientalist at the court of the Assyrian Patriarch, died in Turkey-in-Asia in 1913. See, W. R.
Barrett, “Browne, William Henry (1800-1877)", Australian Dictionary of Biography (Access 20 September 2024).

»  See BOA, AMKT.MHM, No. 489, Gomlek No. 25, 2 for the request of the Diocese of Canterbury to open a school
in Kochanis with British teachers.

30 Mooken, The History of the Assyrian Church of the East in the Twentieth Century, 69; Jelle Verheij, “Dogu Anadolu'da
Batili Seyyahlar 1800-1914. Agiklamali Bibliyografya Denemesi”, Kebikeg, 44 (2017), 382.
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1884. Nimrod and his brothers hoped that the patriarchate would pass to them after Ruel.
However, the expected patriarchal candidate was his brother, Abraham. This did not
happen later due to conflicts between the Patriarch and Nimrod and their inclination
toward the Chaldean Catholic Church. 3

Although Ruel’s relations with the Ottoman Empire were not good, Nimrod was seen as
an intelligent and trustworthy person, and his command of Turkish, Kurdish, and Syriac
languages helped local rulers to bring him to the forefront. Especially Bahri Bey, the
governor of Van, protected Nimrod and entrusted him with tasks related to the
administration of the Nestorians. In January 1895, Nimrod Effendi, who was a member of
the administrative council with Mattran Ishaq of Shemdinli (Nochiya), was allocated a
salary.®? In addition to being a member of the Hakkéri council, Nimrod Effendi also served
as the head of the Bidayet Court.”® Nimrod Effendi had also established good relations with
Kurdish notables, and his house was constantly overflowing with guests. He became more
prominent than Ruel, and his help was sought to solve social problems.** This led to conflicts
among Nestorians, resulting in two factions: the “Supporters of Mar Shimun” and the
“Supporters of Nimrod”. As a result, the Chaldean Catholic priests supported by Nimrod
began to increase their activities among the Nestorians.* Indeed, in 1902, Heazell informed
the Archbishop of Canterbury that the villages in the Bahdinan region, which previously
belonged to the Qudshanis Church, primarily aligned with the Chaldean Church. He noted
that the Dominican missionaries provided a good education, and the Christians who had
converted to the Chaldean Church were satisfied with the situation.* In this situation, the
Chaldean Church accelerated its efforts to expand its borders to the north, primarily
through Nimrod Effendi.

Towards the end of the 19th century, the Ruel-Nimrod rivalry evolved into an Anglo-
French missionary rivalry. In 1898, a Catholic missionary Per de Frans, was sent to Hakkari
and its surrounding areas.”” Since the French Catholics were very hopeful of gaining
supporters among the Nestorians by using Nimrod’s influence, they opened a mission in
Van and directed their activities from there.?® Mar Shimun and the British were very
disturbed by this situation. In April 1899, a priest from Tyari and a follower of Mar Shimun
reported that Nimrod and the French consul in Van were giving out money to the local
population to convert them to Catholicism.* According to the complaint, Nimrod Effendi
was inclined towards Catholicism, was in contact with the French consulate, and had his

3 Mar Eliya Abuna, Tarihu Betariket'il- Bayti Abawi, trans. Benjamin Haddad (Duhok: Dar’ul- Mashrik’is- Sakafi,
2008),135-136.

32 BOA, DH.MKT, No. 337, Gomlek No. 73, 1.

33 BOA, DHMKT, No. 16, Gémlek No. 49.

3 BOA, Dahiliye Nezareti Sifre Evraki [DH.SFR], No. 194, G3mlek No. 42.

% Mar Eliya Tarihu Betariketi, 135-138.

3 Francis Nicholson Heazell - David S. Margoliouth (eds.), Kurds and Christians. (London: Wells Gardner, Darton and
Co., Ltd., 1913), 151-152.

37 BOA, Yildiz Perakende Evraki Askeri Maruzat [Y.PRK.ASK], No. 144, Gémlek No. 84; BOA, A.MKT.MHM, No. 642, Gomlek
No. 2. In the salnames of this date and later, it is understood that many priests affiliated with the Catholic
Chaldean Church served in Van, Hakkari, Urmiye, Salmas, Gever, etc. See, Canan Seyfeli, “Keldani Patrikliginin
idaresi ve Osmanli Devlet Salnameleri”, Sosyal Bilimler Arastirma Dergisi 32/2 (Giiz 2018), 111-117.

3 Mar Eliya, Tarihu Betariketi, 143.

% BOA, Dahiliye Nezdreti Tesri-i Muameldt [DH.TMIK.M], No. 67, Gémlek No.72, 3.
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name stamped on the correspondence.” The British and French governments began to
make various attempts to support Nestorian groups that aligned with them before the
Ottoman Empire. The British also decided to move their mission in Urmia to Van,

Nimrod relocated to Mosul with his followers to join the Chaldean Catholic Church. The
situation was reported to the government authorities upon their application to the Chaldean
Church in Mosul. On 6 March 1903, the Mosul province sent a letter stating that Nimrod
arrived in Mosul with around forty to fifty men. They were guests at the Chaldean Catholic
Patriarchate and expressed a desire to convert to the Chaldean Church.*! The province drew
attention to the fact that the Nestorians had been under British influence for a long time and
that if they now switched to the Chaldean Church, they would be under French influence.
Sublime Porte reported the situation to the Van province, which replied on 22 March 1903:
“Nimrod is the son of Patriarch Mar Shimun’s uncle. He resides in the village of Qudshanis in the Hakkari
Sanjak district, where Mar Shimun also resides. He is an intelligent man and loyal to the government. He
has long been known as a Catholic in opposition to Mar Shimun. There are already many Nestorians who
have converted to Catholicism. It was heard that he was going to the Chaldean patriarch in Mosul to fulfill
(complete) his sectarian desire.”*? This did not seem to cause any alarm in the Van province.
Nonetheless, a recent development altered the circumstances, hindered Nimrod’s plans, and
allowed the British missionaries to finalize the patriarch election.

4. Death of Patriarch Mar Shimun Ruel and New Patriarchal Election

Shortly after Nimrod and his companions left Qudshanis for the Chaldean Church of
Mosul, the patriarch Mar Ruel consecrated his nephew, sixteen-year-old Benjamin, as
bishop on 15 March 1903 and later chose him as a patriarchal candidate (natar kursya).*
Nimrod’s brother Abraham, who had been selected as a patriarchal candidate, was still in
Qudshanis at the time. This meant that he was now out of favor. On 29 March, while Nimrod
and his friends were in Mosul, Mar Shimun Ruel died.* The governor of Van, Tahir Pasha,*
informed Sublime Porte of Mar Shimun Ruel’s death in a telegram on 1 April 1903.4 Mar
Eliya Abuna mentioned that the governor of Van was requested to direct the district
governor of Shemdinli to send Mattran to Qudshanis, as his presence was crucial for the
election and consecration of Benjamin as the new patriarch. Nimrod, who was aware of the
situation, was caught quite unprepared. Abuna recorded the feelings of the Nimrod family
at that moment as follows: “I wish we were in Qudshanis today; the Patriarchate would be
ours without a doubt.”” According to Abuna, the governor of Van learned from Nimrod’s
letter that Nimrod was a Catholic and became angry, saying, “Why are they interfering in

© BOA,DH.SFR, No. 257, Gémlek No. 100.

41 BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 2.

2 BOA,DH.TMIK.M, No. 140, Gdmlek No. 52, 5.

# Different dates are given for Benjamin’s consecration as bishop by his uncle, such as 1 March and 15 March, but
in any case, shortly before Ruel’s death. See Mar Shimun Theodore, The History of the Patriarchal Succession of the
d’Mar Shimun Family (USA: Xlibris Us, 2008), 43; Mooken, The History, 73.

#  Heazell, Kurds and Christians, 158-162; Ruel died on March 29. See Mooken, The History, 74. Although sources are
reporting that he died on March 16, this does not seem accurate. See Mar Shimun Theodore, The History of the
Patriarchal Succession, 43; Solhkhah, The Assyrian Martyr, 1.

“  Tahir Pasha of Iskodra was governor of Van Province between 1898 and 1906.

6 BOA, DH.SFR, No. 304, Gomlek No. 14; BOA, DH.MKT, No. 681, Gdmlek No. 32, 1.

47 Mar Eliya, Tarihu Betariketi, 143.
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the election of the Nestorian patriarch if they are of a different sect”. The governor ordered
that the procedures for the election of a new patriarch be completed expeditiously so that
Nimrod’s request would not be realized.®

The previous patriarch, Ruel, had passed away on 29 March, and the election results
were officially communicated a few days later. However, it's unclear if the Mattran of
Shemdinli, a crucial figure in the consecration ceremony, was present in Qudshanis at the
time of the election.

British missionaries reported that the Mattran of Shemdinli only arrived on 10 April,
and Benyamin was formally consecrated as the new patriarch on 12 April.® On 16 April, the
Mattran sent a telegram to the Ottoman Ministry of Interior, co-signed by 31 clergy
members, confirming that Benyamin had been unanimously chosen on 13 April and was
now known as Mar Shimun Benyamin.

Although the consecration took place on 12 or 13 April, a telegram from Julamerk, dated
3 April 1903, informed the Ottoman authorities that Benyamin had been elected as the new
Nestorian patriarch.>!

The correspondence from the governor of Van indicates that, even before Ruel's death,
he was aware of Nimrod's long-standing affiliation with Catholicism. The newly elected
patriarch was merely a 16-year-old boy. Under typical circumstances, Nimrod's brother,
Mattran Abraham, who was present in Qudshanis, would have been the one elected.
However, to prevent the new patriarch from aligning with the Catholics, the British took
advantage of Nimrod's absence, using their influence over Governor Tahir Pasha of Van to
swiftly elect their candidate. As we will see in subsequent correspondence, the province of
Van played a crucial role in rejecting all objections raised by Nimrod and the Chaldean
Patriarchate against the Sublime Porte.

On 4 April 1903, the Mosul province informed the Sublime Porte that Mattran Abraham,
brother of Nimrod and a candidate for patriarchate, had arrived from Hakkari and joined a
group converting to the Chaldean Church. It was stated that the Patriarch’s death would
trigger a sect change among the Nestorians and that the Nestorians becoming Chaldeans
would save them from being pro-British, but this time it would make them pro-French.5?
The province needed to report the new situation to Sublime Porte and act accordingly. On
16 April, the Sublime Porte sent a letter to the provinces of Van and Mosul, stating that
individuals in the Ottoman Empire were free to change sects. However, the government
would never permit an entire tribe to change sects collectively.>

Both provinces stated in their correspondence with Sublime Porte that the patriarchate
was the right of Mattran Abraham, Nimrod’s brother. However, given the potential for

% Mar Eliya, Tarihu Betariketi, 141- 142.

49 Heazell, Kurds and Christians, 165.

50 BOA, DH.TMIK.M, No. 140, Gmlek No. 52, 14.

St . Vefat eden Mar Sem’un’un yerine biraderzadesi Benyamin Efendi’nin intihab edildigine dair Colemerk ten huzur-u sami-
i cenabi vekaletpenahilerine bi’t-takdim mazrufen irsal buyurulan 21 Mart 1319 [3 Nisan 1903] tarihli telgrafname iizerine
(...Upon the telegram dated March 21, 1319 [April 3, 1903], which was sent from Colemerk, stating that his
brother Benyamin Efendi was elected to replace the deceased Mar Shem’un .....) See BOA, BEO, No. 2077, Gdmlek
No. 155711, 2.

52 BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 6.

53 BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 4.
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increased conversion to Catholicism among the Nestorians following the patriarch's death,
and considering that those previously under British influence might shift toward French
influence, a mass conversion was ultimately averted to prevent any negative
repercussions.* Nimrod, who was not allowed to convert to the Chaldean Church, left Mosul
at the end of April.*

Following the election of Benyamin as patriarch, the Nestorian community submitted
numerous petitions—supporters of Nimrod—as well as by representatives of the Chaldean
Catholic Diocese of Mosul. These applications called for the annulment of the election on
the grounds that established procedures had not conducted the electoral process. The
petition of objection submitted by the Chaldean Patriarch to the Ministry of Interior on 14
June is quite important. Accordingly, referring to the fact that fourteen years ago, it was
stated that Nestorians could leave their sect and convert to the Orthodox sect patronized
by the Russians, the Protestant sect patronized by the British, and the Catholic sect
patronized by the French, it was stated that while these sects were under the patronage of
foreign states, only the Chaldean Catholic Diocese was directly under the Ottoman Empire.
Because of this and the fact that the prominent sect of the Nestorians was Chaldean
Catholic, it was claimed that it would be more favorable for the state's policy if they
converted to this sect. It was objected that local administrators prevented Nestorians from
converting to the Chaldean sect when they should have paved the way.

Among the notable Nestorians in Hakkari, Berkhove, the leader of the Dez tribe, along
with twenty of his companions and the deputy of the Tkhuma tribe, expressed concerns
that the patriarchal election had not been conducted properly. They argued that a 16-year-
old boy was unsuitable to serve as Mar Shimun. They requested that either the Nestorian
patriarchate be transferred to the Chaldean Catholic Patriarch or that Nimrod Effendi’s
brother be appointed as patriarch.”” However, all these objections and requests were
rejected based on the statement from the Van province that Mar Shimun Benyamin was
accepted among the Nestorians beyond any doubt.?

Having to accept the loss of the patriarchate, Nimrod and the Chaldean Diocese
intensified their activities among the Nestorians.* On 18 July, Nimrod arrived in Van and
met with the governor. During their meeting, he explained that he had converted to the
Catholic faith at the request of Bahri Pasha, the former governor of Van. Nimrod also
expressed his frustration that Benyamin, still a child, had been elected patriarch, thereby
disrupting his own future, as he believed his brother should have assumed the patriarchal
position.®® From this, it is understood that Nimrod was given various promises to be a
counterbalance against the British during the Bahri Bey period. However, the new governor
of Van, Tahir Pasha, upset this balance in favor of the British missionaries. The priests in
the Chaldean Diocese of Mosul assigned to care for the Chaldeans’ religious affairs in Van

54 BOA, BEO, No. 2051, Gdmlek No. 153803.

55 BOA, BEO, No. 2061, Gomlek No. 154503, 1.

56 BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 20.

57 BOA, DH.TMIK.M, No. 159, Gémlek No. 22, 1; BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 11; BOA, BEO, No. 2164,
Gomlek No. 162293.

58 BOA, BEO, No. 2183, Gomlek No. 163589; BOA, DH.TMIK.M, No. 159, Gémlek No. 22, 2.

% Mar Eliya, Tarihu Betariketi, 143.

% BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 26.
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and Julamerk (Hakkari) were not allowed to work. According to Tahir Pasha’s report to the
Sublime Porte, there were no Catholics in the province. Although Nimrod Effendi had
converted to Catholicism, he had lost the people’s support, as the Nestorians now viewed
him as an apostate. Describing him as a man with malicious intent, the report recommended
that he be removed from the region by assigning him to a suitable post elsewhere.!

It was reported that Nimrod, along with Catholic priests and the French missionary Per
de Frans, was engaging in extensive activities among the Nestorians. This was causing
conflict within the Nestorian community. As a result, there was a request for the removal
of these priests and the urgent reassignment of Nimrod from the region.® Nimrod Effendi
was appointed deputy governor of the Geng Sanjak in the province of Diyarbakir, but he did
not take up this post.®> According to the provincial report, a French priest who visited
Nimrod attempted to sow distrust among the Nestorians. However, Mar Shimun Benyamin
remained loyal to the government’s directives. Since his election, he has demonstrated his
allegiance by sending his brother to engage with the Nestorian tribes. To prevent Nimrod
from leveraging the delayed payment of the patriarch’s salary for his advantage, it is crucial
to expedite the payment.*

Upon the attempt to remove these priests, because there were no Catholics in Hakkéri, the
French consulate intervened and objected as to why Browne was not removed from the region
even though he had been there for 13 years. In response, it was stated that Browne did not
interfere in the affairs of the Nestorians and did not conduct any activities to convert them.¢
The Governor Tahir Pasha insisted that since no Chaldean Catholics were in the region, these
officials should be removed. However, in the provincial correspondence before the death of
Patriarch Ruel and the beginning of the patriarchal debates, it was stated that there were
many Chaldean Catholics among the Nestorians in the province. This correspondence
indicates that the Chaldean Catholic Diocese ordained numerous priests. According to
information received from Khuri Hormizd, who was in charge of Chaldean Catholic religious
affairs in Van, it was reported that there were 3300 Chaldean Catholics in the province.* It is
understood from the salnames® that Chaldean priests have worked here since 1899.%

Over time, the tone of the statements against Nimrod began to shift. Initially praised as
a clever and loyal servant of the state, he came to be portrayed as a corrupting influence
with a sinister mind. However, with the intervention of Sheikh Hamid Pasha of Albaq
(Baskale), a reconciliation was achieved between Nimrod and Mar Shimun Benyamin,
leading to a calmer and more peaceful atmosphere in the region.®® Thus, there was no longer
any controversy among the Nestorians regarding Benyamin’s patriarchate.”

61 BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 26; BOA, BEO, No. 2129, Gdmlek No. 159672.

& BOA, BEO, No. 2125, Gémlek No. 159339; BOA, DH.SFR, No. 309, Gémlek No. 117.

6 BOA.BEO, No. 2258, Gomlek No. 169341; BOA, BEO, No. 2266, Gomlek No. 169919; BOA, BEO, No. 2364, Gémlek No.
177275, 2.

& BOA, BEO, No. 2684, Gdmlek No. 201252, 8.

% BOA, DH.TMIK.M, No. 159, Gémlek No. 22, 7.

BOA, DH.TMIK.M, No. 140, Gémlek No. 52, 11.

¢  Salname: Official annals of the Ottoman Empire in the 19th century

68 Seyfeli, “Keldani Patrikliginin idaresi”, 111-117.

¢ BEO, DH.SFR, No. 313, Gémlek No. 127.

7 BEO, DH.TMIK.M, No. 159, Gémlek No. 22, 3-4.
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5. Mar Shimun Benyamin (1903-1918)

Benyamin, the son of Ruel’s brother Eshai, was born in Qudshanis in 1887. Apart from
his Nestorian religious education, he and his sister Surma were privately educated by the
British missionary William Henry Browne (1846-1094). She took various lessons from
Browne, especially in English. Upon his father’s death in 1895, Benjamin, his sister Surma,
and other patriarchal candidates Abraham and Yuna moved in with their uncle. On 2 March
1903, he was consecrated Mattran (archbishop) by his uncle Mar Ruel™, and he was later
elected patriarch. After becoming patriarch, he encountered significant opposition from
Nimrod and the Catholics. However, he overcame this challenge with assistance from the
Archbishop of Canterbury in England and the Governor of Van Tahir Pasha. After the British
missionaries made their candidate patriarch, Catholic missionaries and priests assigned by
the Chaldean diocese carried out intensive activities for several years.”? During this period,
Benyamin and the British missionaries who supported him tried to act in harmony with the
Ottoman authorities as much as possible to make the activities of the Catholics more visible
and the authorities to take measures against them. The missionaries tried to reach the
authorities, primarily through Mar Shimun and accused the Chaldean Catholic priests of
attempting to corrupt the Nestorian sect and forcing them to convert.

The British embassy, recognizing Mar Shim’un’s loyalty to the state, requested that he
be honored with an insignia, granted a salary like other spiritual heads, and provided
several officers for his entourage, as was the case with the previous patriarch.” These
requests were promptly met, as the Sultan ordered the necessary procedures to be carried
out.” Tahir Pasha, the governor of Van, sent a letter to the Porte stating that gendarmes
were assigned to Mar Shimun’s entourage. According to him, although Nimrod Effendi did
not seem to be involved in any activities against Mar Shimun for the time being, he was
urgently summoned to the center of Van with the order sent to his place. He stated that if
Mar Shimun were given the promised salary and insignia, his loyalty to the state would be
strengthened.”

Even though there was a delay in sending the salary and insignia, they were promptly
delivered to Mar Shimun upon arrival in the province on 4 July 1905. During this period,
Mar Shimun collected sixteen thousand kurush (pennies) from three Nestorian districts
that had not paid taxes for fifteen years and forwarded the amount to Van. According to
Governor Tahir Pasha, Mar Shimun’s efforts demonstrated a commendable level of
initiative and compliance with state interests, proving his willingness to serve under
government directives.

Despite Mar Shimun’s persistent demands for Nimrod’s removal from the region, the
governor decided against executing the removal order. He argued that transferring Nimrod
to another province with an official post would not only fail to secure his cooperation but
also risk elevating his status unnecessarily. The governor described Nimrod as a dreamer

7t Theodore, The History, 43. See Solhkhah, The Assyrian,.1; Mooken, The History, 73.

72 Selahattin Satilmus, L. Diinya Savast Oncesinde Nesturiler and Misyonerlik Faaliyetleri (Balikesir: Balikesir Universitesi,
Sosyal Bilimler Enstitiisii, Undergraduate Master’s Thesis, 2006), 94-96.

73 BOA, BEO, No. 2151, Gomlek No. 161296.

74 BOA, LTAL, No. 321, Gémlek No. 64.

5 BOA, BEO, No. 2393, Gomlek No. 179423, 3.
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and a man with persuasive abilities. In his view, relocating Nimrod to Mosul and placing
him under the Chaldean patriarchate would ease tensions, with the patriarchate readily
assuming responsibility for his expenses.”® However, in its letter to the Van Province, the
Porte insisted that Nimrod be removed from the region through a civil service.”

Through its representative in the Porte, the Chaldean patriarchate of Mosul filed a
complaint against Brown and his associates in Qudshanis. The complaint accused Browne
of sowing discord between the Chaldeans and Mar Shimun. In response, the Porte requested
areply from the Van Province, which stated that the British missionary Browne was trying
to preserve the sect of the Nestorians. In contrast, the priests sent by the Chaldean Catholic
Church were trying to convert the Nestorians to Catholicism, which caused friction among
the Nestorians, and these actions should be abandoned. In the article, Nimrod is accused of
being in cahoots with Chaldean priests. At the same time, Browne is introduced and
exonerated as a person who did not interfere with the sects of the Nestorians and devoted
himself to their education and development.” Feeling the constant loss of ground in the
dispute between Chaldeans and Nestorians, especially in the eyes of state authorities, the
Chaldean Catholic Patriarchate felt the urgent need to send a long letter to the Ministry of
Justice and Religious Affairs on 25 May 1906.

This letter, sent by Patriarch Emanuel Toma (1900-1947), pleads the following:

“... The Chaldean community is one in gender and nationality. However, sect and lifestyle are
divided into Chaldean and Nestorian. The Chaldeans live in the built-up areas, while the Nestorians
live in tribes in the mountainous regions. The Nestorians in Zakho, Aqre, Zibar, and Imadiyya
abandoned the Nestorian way of life and began to fulfill their responsibilities as obedient state citizens
through the schools opened among them after they became Catholics. During our former Patriarch
Eliya (1878-1894), some Nestorian dignitaries approached him and asked him to become Chaldeans. 17
years ago, the state allowed Nestorians to convert to the Chaldean sect. Since then, many Nestorians
have converted to Chaldeanism. They abandoned their old way of life and became civilized. My
predecessor, Patriarch ‘Abdyeshu’ (1894-1899), also continued these activities. Schools were opened in
some of their villages, and clergymen were sent to provide religious services. When Browne, the head
of the Protestant missionaries, saw that his efforts in Qudshanis for 20 years had been wasted due to
the rapid spread of Chaldeanism among the Nestorians, he complained to us through Mar Shimun
Benyamin, whom he had educated and raised since he was four or five years old and now made
patriarch. According to the letter from Van, Browne is trying to preserve the ancient sect of the
Nestorians. Is Browne, now an Englishman, leaving his homeland and residing in a village like
Qudshanis, deprived of civilization, to preserve the ancient sect of the Nestorians? Please prevent the
Governorate of Van from preventing the activities of the Chaldean Church in this matter”.”

The policy of the Ottoman state authorities in favor of Mar Shimun Benyamin and
Browne continued during the first term of Ali Riza Pasha, who was appointed governor of
Van after Tahir Pasha. He was forced to send a letter to the Porte in response to Mar
Shimun’s insistent demands to remove Nimrod from the region. In the letter, it was stated

76 BOA, BEO, No. 2614, Gomlek No. 196044, 2.

77 BOA, BEO, No. 2424, Gomlek No. 181741.

78 BOA, DH.TMIK.M, No. 195, Gémlek No. 33, 5, 7.

7 BOA, DH.TMIK.M, No. 195, Gémlek No. 33, 8. The document's language has been simplified; the original is in the
annexes.
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that although Nimrod had been ordered to be sent to the Sanjak of Mazgird because of his
disruptive behavior among the Nestorian population, the postponement of this assignment
spoiled Nimrod and increased his disruptive behavior. The governor stated that he was
informed by Mar Shimun that Nimrod had gone to Mosul this time and that he would
accelerate his activities from there. According to the governor’s statements, Nimrod Effendi
had been brought to the center of Van by the former governor Tahir Pasha on 13 Kanuni
Sani 1319 (26 January 1904) to go on the mission entrusted to him. However, when Nimrod
assured the governor that he would not engage in the activities attributed to him, Governor
Tahir Pasha allowed him to go to his district on 7 Teshrin-i Evvel 1320 (20 October 1904).
According to Ali Pasha, Nimrod Effendi and Mar Shimun had been complaining about each
other since then. Therefore, Nimrod Effendi should be removed from Hakkari.

During the administration of Ali Riza Bey, the Governor of Van who succeeded Governor
Tahir Pasha, the local authorities began focusing only on Catholic activities and noticing
Browne’s activities. In fact, in April 1907, it was reported that Browne had been in Hakkari
for 25 years, had gone to his hometown last year, was now back in the region, and was
engaged in activities harmful to the state.®! Years earlier, Governor Bahri Bey had also
detailed Browne’s activities in his letters to Sublime Porte.?

6. Nestorian Church’s Counter-Move

During and for several years after Mar Shimun Benyamin’s election as patriarch, the
Chaldean Catholic Church carried out intensive activities among the Nestorians. With the
recovery of the Nestorian patriarchate, the Chaldean Catholic Church began to
counterattack by working within the borders of the Chaldean Catholic region of Mosul
Province in 1907. Many Chaldean priests and religious officials converted to Nestorianism
and came to Qudshanis.®® Although the Chaldeans made various attempts before the
government, no action was taken as this was seen as an individual conversion. However,
these priests who converted to Nestorianism were not allowed to return to the Mosul region
and carry out their activities because the Chaldeans strongly opposed them. This situation
caused various negative consequences for the region. Indeed, Eliya Abuna and Gewargis
Abuna, two of the priests who left the Chaldean center of Alqosh in 1908 and came to
Qudshanis, wanted to return to their old region in 1910, but the Chaldeans objected to this.
Eliya Abuna was forced to take refuge in the house of Nimrod Rassam, who served as an
interpreter for the British Vice Consulate of Mosul

Realizing that they had gained many adherents among the Chaldeans, the British
missionaries and the Nestorian patriarchate decided that conditions had become favorable

8 BOA, BEO, No. 3106, Gomlek No. 232911.

81 BOA, DH.TMIK.M, No. 242, Gémlek No. 22.

8 BOA, AMKT.MHM, No. 533, Gomlek No. 19, 6; BOA, Y.MTV, No. 108, Gémlek No. 22, 2; BOA, Yildiz Perakende Evraki
Umum Vilayetler Tahrirdti [Y.PRK.UM], No. 30, Gomlek No. 10.

8  Mar Eliya, Tarihu Betariketi, 144-146. On 4 October 1911, the Chaldeans in Mosul complained that Mar Shem’un
was trying to relieve some Chaldean clerics from military service by granting them religious ranks. See BOA,
BEO, No. 3945, Gomlek No. 295863.

% BOA, BEO, No. 3720, Gomlek No. 278957. A year earlier, Nimrud had been appointed as a member of the
administrative council of Julamerk (Hakkari) to make peace between the Tyari tribe and the Berwari tribe. See
BOA, DH.MKT, No. 2865, Gomlek No. 62; BOA, BEO, No. 3595, Gomlek No. 269595.
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for missionary activities among the Chaldeans in the Mosul province. Despite their
deliberations regarding the establishment of a station to facilitate more systematic
activities, they were ultimately unable to implement such a plan.® It was then decided to
move the school opened in Van to educate Nestorian children to Imadiye, located in the
middle of the Van and Mosul regions. It was more convenient for all Nestorians to reach.
However, the British missionaries had incredible difficulty obtaining a license to establish a
school and a church in Van.® Many individuals in the Imadiye region, including Muslims,
Jacobites, and Assyrians, opposed this and appealed to the government to prevent it.
Eventually, they succeeded in opening a school in the Imadiye region.

However, after a brief period, the British missionaries withdrew from Ottoman
territories, and the anticipated benefits were not achieved. The activities of the British
missionaries, along with those of the Nestorian patriarchate, attracted the attention of the
Ottoman authorities. In response, as Orthodoxy began gaining influence among the
Nestorians in Urmia, the British intensified their efforts among the Nestorians who were
under Ottoman rule.¥’” The letter from the Ministry of War, dated 16 October 1911, highlights
a more critical issue. Accordingly, while the Chaldeans farmed in the villages and obeyed
the state, the Nestorians, known as Tyari and Tkhuma, with a population of about thirty
thousand, were uneducated and disobedient. They can only be made obedient by force.
They want to annex the Chaldeans in the plain (in Mosul province) to themselves because
they are planning to revolt in the future. Especially Browne, who has been living among
them for thirty years, has been recruiting and inciting them on behalf of the British.® The
mutual activities of the Nestorians and Chaldeans continued until the eve of the First World
War.#

7. Nestorian Church’s Counter-Move

On 10 August 1912, Mar Shimun submitted a petition for a Nestorian representative to
be admitted as a member of the Majlis-i Mebusan or Majlis-i Ayan without an election. This
request was rejected as illegal.”* Meanwhile, Browne, who had been actively engaged in
Qudshanis since 1886, passed away in that location in 1913. This missionary, who had
trained Benyamin since he was a young boy and prepared him for the patriarchate,
significantly impacted the patriarchate's policy in the early 20th century. The students who
graduated from the schools he built in Urmia, Van, and various parts of Hakkari grew up

8 Satilmus, 1. Diinya Savast, 143; Mar Eliya, Tarihu Betariketi, 146.

% Mar Eliya, Mar Eliya, Tarihu Betariketi, 147-148; Satilmus, 1. Diinya Savast, 144.

87 BOA, Dahiliye Nezareti idare Evraki [DH.ID], No. 123, Gémlek No. 4. 5, 8,14.

8  BOA, Dahiliye Nezareti Sicill-i Niifus Tahrirat Kalemi [DH.SN.THR], No. 25, Gdmlek No. 77.

# On 12 July 1913, Mar Shimun complained that Catholics were trying to convert Nestorians by building churches
and schools among them in the village of Ashot (C1gl1). BOA, Hariciye Nezareti Siyasi [HR.SYS], No. 1783, Gomlek
No. 66. The Ottoman authorities informed the French embassy that the construction of schools and churches in
Ashot would not be allowed. BOA, HR.SYS, No. 1383, G8mlek No. 70. On 5 August 1914, Mar Shimun reported that
Matran Mar Eliya of Alqosh had become Nestorian four years earlier, that he had been expelled from his village
as a result of complaints from the villagers, and that he had come to me (Qudshanis) and asked that Eliya be
allowed to stay in the village of Alqosh. If Chaldean clergymen can serve in our villages, he should also be
allowed to serve there. BOA, BEO, No. 116, Gomlek No. 93, 2.

% BOA, Dahiliye Nezareti Miitenevvia Evraki [DHMTV], No. 40, Gémlek No. 14. 1,3.
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and began to play important roles among the Nestorians.”® With Browne’s death, British
missionary work came to a halt, and with the outbreak of World War I, the Ottoman Empire
was forced to withdraw all its missionaries from the region. Before the First World War, the
Ottoman Empire awarded Mar Shimun Benyamin a new insignia to increase his loyalty. The
Sultan approved the proposal of the Van Province, and on 4 August 1913, he was awarded
the Ottoman Order of the fourth rank.”

Even though the British had supported the Nestorian patriarchs, their support was
limited, as Britain lacked direct borders with the region. In contrast, Russia's territorial
expansions over the past century had drawn much closer. Most Nestorians in Iran had
already converted to Orthodoxy, bringing them under Russia's influence and further
strengthening their ties with the Russians. While British missionaries had previously
managed to curb this influence, their withdrawal removed any remaining obstacles. The
Ottoman authorities quickly noticed this shift. Reports from the region indicated that the
Nestorians under Ottoman rule had now fallen entirely under Russian influence.” With the
First World War outbreak, it was well understood that the Nestorians would cooperate with
the Russians. On 3 August 1914, Governor Tahsin Pasha of Van held a meeting with Mar
Shimun. It was stated that although there would be no cooperation with the Russians, many
improvements would be made for the Nestorians. However, Mar Shimun noted that he
would remain neutral but again said that he could not make a final decision without
consulting with the Nestorian tribal chiefs.** Since the Nestorians could not be fully trusted,
the government took a radical decision. Minister of Interior Talat Pasha sent an order to the
Van Province to deport the Nestorians to the interior of Anatolia. Given the mountainous
geography of Hakkari and the warlike nature of the Nestorian tribes, it became clear that
the plan was unfeasible, leading to its abandonment and careful monitoring of the
Nestorians.”®

With the outbreak of the First World War, the difference of opinion between Mar
Shimun and Nimrod Effendi deepened. The two sides disagreed about the attitude that
Nestorians should take towards the war. In February 1915, an armed group from Tyari came
to Qudshanis and moved Mar Shimun'’s family to Tyari.? In the meantime, a detachment of
soldiers was stationed in Qudshanis by the local authorities in Julamerk (Hakkari) to prevent
the dispute between the two from escalating. The patriarch insisted that Nimrod be
removed from the village. When this was not possible, Mar Shimun himself left Qudshanis
in early March and settled in the Déz Valley (Kirikdag).”” On 12 April 1915, Mar Shimun
invited prominent Nestorians and held long talks. As a result, it was decided to fight

U Mar Eliya, Tarihu Betariketi, 149-150.

%2 BOA, LTAL, No. 484, Gémlek No. 71.

% BOA,DH.SFR,No. 42, Gomlek No. 44; BOA, DH.ID, No. 169, Gémlek No. 11; BOA, DH.ID, No. 116, Gdmlek No. 57; BOA,
Dahiliye Nezareti Siyasi Kistm Evraki [DH.SYS], No. 108, Gémlek No. 39.

% Surma d’Bait Mar Shimun, Assyrian Church Customs and the murder of Mar Shimun (New York: Vehicle eidtions,
1983), 66.

% BOA, DH.SFR, No 46, Gomlek No. 78; BOA, DH.SFR, No. 46, Gomlek No. 102,

% Surma D’Bait Mar Shimun, Assyrian Church Customs, 70; Eliya , Tarihu Betariketi, 152; BOA, DH.SFR, No. 475, Gomlek
No. 62.

97 BOA, Dahiliye Nezareti Emniyet-i Umumiye [kinci Sube [DH.EUM.2.5b], No. 8, Gdmlek No. 63.
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alongside the Russians against the Ottoman Empire.”® Nimrod was not in favor of Mar
Shimun’s idea of bringing the Nestorians into the war, predicting that it would result in a
great disaster for the Nestorians. However, it was impossible to dissuade the patriarch, who
wanted to get involved in the war, hoping the Russians would be victorious. On 15 May, a
group of armed Nestorians arrived in Qudshanis, took his sons and nephews under the
pretext of attending a meeting in Dez Valley, and then returned and killed Nimrod and
many members of his family as he lay sick in his home.”

While the identity of Nimrod's killer remains unknown, it's easy to speculate on who
may have ordered the murder of him and his family.'®

Conclusion

This study examines the last period of the Nestorian Patriarchate and its relations with
the Ottoman Empire, revealing the dynamics of the period and the effects of these relations
on the Nestorian community. One of the most important findings is the transformation of
the Nestorian Patriarchate from a mainly religious institution to a political one, particularly
evident in the Ottoman archival documents.

This study highlights the intricate interplay between internal dynamics and imperial
strategies that shaped the final phase of the Nestorian Patriarchate in Qudshanis, While
internal rivalries, exemplified by the feud between Mar Shimun Ruel and Nimrod Effendi,
undermined communal cohesion, these conflicts cannot be detached from the broader
context of imperial geopolitics. The Ottoman Empire’s policies, driven by fears of Western
interference, aimed to control the Assyrian community through both coercion and
cooptation, At the same time, the competing agendas of British and French missionaries
transformed the Patriarchate from a religious institution into a focal point of colonial
rivalry. This period exemplifies how imperial powers exploited marginalized communities
to further their broader strategies, with devastating consequences for the communities
themselves.

The Ottoman Empire’s efforts to take control of the Nestorian Patriarchate reveal a
complex structure within the framework of the period's political and religious dynamics.
Leaders such as Mar Shimun Ruel and Nimrod Effendi were active in both the religious and
political arena through their relations with the Ottoman administration. In this context, it
has been observed that the Ottoman State’s policies of control over the patriarchate led to
significant changes in the internal structure of the Nestorian community. Nimrod Effendi’s
strategic alliances with the Ottoman Empire increased his authority within the community,
but this also led to divisions within the community.

The Ottoman Empire regarded Mar Shimun Ruel’s ties with Western missionaries as a
threat, which heightened the state’s pressure on the patriarchate. The Ottoman
administration collaborated with leaders like Nimrod Effendi to counterbalance the
influence of Western powers in the region. Nimrod Effendi’s close affiliation with the

% Surma D’Bait Mar Shimun, Assyrian Church Customs, 70; Mar Eliya, Tarihu Betariketi, 152.

% Malik Qambar, Malik Qambar'in Kalemi ile Kendi Yasam Oykiisii ve Jilo Asireti, cev. Kuro§ Hérméz Nazlu (PDF:
Assyrian Chaldean Syriac Association), Access 20 September 20249-10; Mooken, The History, 104.

10 There are not many records of this in oral history, but an interview with Yonan Talya is available here: Talay,
Shabo. Neuaramdische Texte in den Dialekten der Khabur-Assyrer in Nordostsyrien. Band 41. Wiesbaden: Harrassowitz
Verlag, 2009.
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Ottoman Empire strengthened his authority within the Nestorian community, leading to a
significant rivalry between him and Mar Shimun Ruel.

The relationship between Nimrod Effendi and Mar Benyamin is an integral part of the
power struggle within the Nestorian community. In 1903, Mar Benyamin, who became
patriarch at a young age, faced challenges due to his inexperience. Meanwhile, Nimrod
Effendi emerged as an influential figure in the community because of his close ties with the
Ottoman Empire. Nimrod's political strength undermined Mar Benyamin’s patriarchal
authority, resulting in divisions within the community.

This study also examined how the Ottoman State’s attempts to control the Nestorian
Patriarchate impacted the leadership structure within the community. Thanks to the
pragmatic approaches of the Ottoman Empire, Patriarch Ruel received a salary and insignia.
Simultaneously, leaders like Nimrod Effendi emerged as political figures in the eyes of the
state. This resulted in a new balance of power within the Nestorian community and the
division of the community into two main factions.

Additionally, hundreds of documents on the Nestorians in Hakkari are awaiting
discovery in the Ottoman State archives. Unpublished batches of Ottoman reports and
missionary correspondence promise to enrich this picture. A systematic reading of these
files could trace how the Patriarchate’s networks were reconstituted after 1915 and clarify
the long-term effects of these pre-war power shifts on modern Assyrian identity.

The study advances the Nestorian narrative beyond missionary memoirs by illustrating
that theology, communal leadership, and imperial statecraft were interconnected in
eastern Anatolia. It presents it as a case study in how empires exploit religious differences—
an insight that remains significant for current discussions on minority rights and church-
state relations throughout the Middle East.

https://dergipark.org.tr/tr/pub/tetkik


https://dergipark.org.tr/tr/pub/tetkik

Nemrud Efendi ve Nesturi Patrikligi « 589

Appendix

| DASDARANLIN UDMANLI ANDIVI LATNE SASRANLILI LSUA)
D

DK -TeA &M \59/27_ 2l (2 she Lef) ;

\

RN &&M gl
25T S{Apdﬂ&é»;\é{;‘ 3

AL X {fﬁ‘ | |

‘/’A’ f

e |
i | “‘ 3

y/ rba)) ‘V"’ b ha
/ “".ﬂ"‘) t-c.ﬂ
> 45T "’-—"(/ﬂﬂ
»ﬁl,,, /
MW)‘)‘J) ,/_,
e T s 2o

r%-p‘_,/))_‘

DH. TMIK.M.00159.00022.001

Tetkik eISSN: 2980-3543



590 » Nimrod Effendi and Nestorian Patriarchate

Transcription - DH.TMiK.M. 159.22.1 (R. 20 Agustos 1319 / 2 Eyliil 1903)

(This document consists of three pages; for space-saving purposes, we have only
included an image of the first page.)

Makam-1 Sedaret-i Uzmaya

Kullar1 Kiirdistan’da bulunan devlet-i aliye tebeesinden olup Keldani Nesturi milletinin
riiesas1 gibi milletimizden bir kismi Nesturi Mar Sem‘un Efendi’nin teden beri milletimize
mahsus ruhani kavanin (kanunlar) ve nizamata muhalif surette muamelede bulunarak,
muamelesini ahalimiz gérerek anlayip ve milletimizi icraatsiz yiiziistii biraktig1 cihetle
kendisini terk etmeye mecbur olduk. Her millet reis-i ruhani olacagi liizumu iktizasindan
olmakla milletimizden hari¢ millet reisiyle intihab [secim] ve hiikiimet-i seniyede maksad-1
icraat ve gittikge farki olmayan ve Steden beri saltanat-1 seniyyeye sadik bulunan Musul’da
ikamet eden Keldani Katolik patrigi riitbetlii Emanuel Efendinin zir-i idaresine girmeye
mecbur ve miinasib gérerek muma ileyh Emanuel Efendi dahi miiracaatimiz {izerine
milettimizin eimme [dini énderleri-mezheb imamlari] ve kitaplar1 kemakan [eskiden
oldugu gibi] bila tagyir ........ tizere kabul eyledi. Zira Mar Sem‘un Efendi’nin ruhaniyetinden
sonra kayd-1 vecihle icra eyledigi gibi milletimizin kanunu mucibince usulan Mar Sem’un
intihab eylemesi, hiikiimet-i seniyeye miiracaat eylemeye, umur-u ruhaniyeye emin ve
mezhebimize tamamen asina ve kirk yasini miitecaviz olmak, devlet millete sadik yarar
adamin milletimizin cismani ve ruhani reisi tarafindan ictima eyleyecek meclis, milletimiz
reisleriyle kanunumuzun miisaade ettigi mertebede intihab edilmesi lazimeden iken buna
karst mugayir bir surette icra-y1 eimme etmekten aciz umur-u ruhaniyeden katiyyen
haberdar olmayan milletimizin ahlakina giizelce asina olmayan on alt1 yaslarinda cahil
Biinyamin narmyla bir ¢ocugun her nasilsa bila intihab [secim olmaksizin] patrik tayin
eylemesi Gteden beri icra edilen usuliimiize muhalif olacagindan muma ileyh Mar
Sem'un'un cahilane hareketinden umur-u ruhaniyemiz peyderpey istifade
edemeyecegimize giines gibi meydanda oldugunu goérerek su-i muamelesine miiteessif
me’yus olmakla marriil-arz patrik muma ileyh Emanuel Efendi’nin zir-i idaresine girmis
olacagimizdan fi mabad muma ileyhin millet efradindan adile [dengi] Biinyamin yani Mar
Sem’un’un milletinden katiyyen tefrik edilmesi lazimeden olmakla liitfen gerek Mar Sem’un
dediklerinin ve gerek ise digerlerinin zuliim ve hakaretlerinden tarumar olmaktan tahlisi
[kurtarilmasi] ve Keldani Katolik patrigine bakilmak Patrik Emanuel canibinden umur-u
ruhaniyemize miidahale edilmemek iizere icab edenlere emr-i sedidin i'tasi ve yiizler
siirerek tadarru’an millet namina akdi dehalet eyleriz, ferman. 20 Agustos 1319 (2 Eyliil
1903)

Déz Asireti Reisi Berkho ve yirmi bir nefer refiki

English Translation - DH.TMiK.M. 159.22.1 (R. 20 August 1319 / 2 September 1903)

To the Sublime Porte (Grand Vizierate)

We, the undersigned, subjects of the exalted Ottoman state residing in Kurdistan and
belonging to the Chaldean Nestorian community, declare the following:

Just as the leaders of the Chaldean Nestorians have long strayed from the canonical
spiritual laws and regulations specific to our community, Mar Shimun has also acted against
these customs. His actions, recognized by our people, have led to his neglect of our
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community, leaving us spiritually abandoned. As a result, we have been forced to cut ties
with him.

Since every religious community needs to have its own spiritual leader, and as our
community has always been loyal to the Ottoman state and supports the need for strong
leadership, we have decided it is right and necessary to follow the spiritual guidance of His
Grace Emanuel, the Chaldean Catholic Patriarch in Mosul.

Upon our petition, Patriarch Emanuel accepted our clergy and religious books as they
were, without any changes, maintaining the traditional practices of our community.

According to our religious law, the appointment of Mar Shimun as patriarch must follow
a legitimate election, be officially submitted to the Sublime State, and the individual must
be well-versed in religious matters, familiar with our sect, trustworthy, over forty years old,
and loyal to both the state and the community. He must also be elected by a council made
up of our religious and community leaders.

Contrary to these requirements, a child named Benyamin—about sixteen years old,
inexperienced, and completely unfamiliar with religious matters and our community’s
morals—was somehow appointed as patriarch without any election. This directly violates
our long-standing traditions and practices.

Given Mar Shimun’s ignorant conduct and the clear fact that we can no longer gain
spiritual benefit from his leadership, we are left with no choice but to express our sorrow
and disappointment. Therefore, we have decided to align ourselves with the Chaldean
Catholic Patriarch Emanuel and to consider ourselves under his spiritual authority from
now on.

We respectfully request that Benyamin, known as Mar Shimun, be officially and fully
distinguished from our community. We also urge your esteemed office to issue the
necessary strict orders to protect us from the injustices and humiliations caused by Mar
Shimun and others, and to ensure that Patriarch Emanuel can oversee our spiritual affairs
without interference.

We sincerely and humbly submit this petition on behalf of our community.

Signed on behalf of the people:
Berko, Chief of the D& Tribe, and twenty-one of his associates
20 August 1319 / 2 September 1903
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Transcription - DH.TMiK.M. 195.33.8 (12 May1s 1322/25 Mayis 1906).

(This document consists of 3 pages; for space-saving purposes, we have only included an
image of the last page, especially to show the Chaldean patriarchal seal)

Adliye ve Mezahib Nezareti Celilesi Huzur-u Fahimanelerine

Maruz-u daiyi kemineleridir ki

“Koganis’ta bulunan ingiliz misyonerlerinden mistir Browne ve riifekasi hakkinda
sikayeti havi dersaadette bulunan vekil-i daiyanem Yusuf Garib Efendi tarafindan makam-1
sami-i sedaretpenahiye ve Dahiliye Nezareti celilesine takdim ettigi arzuhaller ve vuku
bulan miiracaati iizerine Van Vileyetiyle cerayan eden muhabere {izerine alinan cevapta
muma ileyh mistir Browne Nesturilerin mezheb-i kadimlerini muhafaza etmek gayretinde
bulundugu ve bilakis Nesturileri Katoliklige celb i¢cin Keldani ruhbani tarafindan der uhde
edildigi ve bu ise Nesturiler arasinda tefrika hudiisiine mucib olacagindan bu misiilli
harekattan men'‘i lizumu bildirilmis olmakla mucibince muamele icrasini amir 36 numarali
ve 8 Nisan 322 ve 44 numarali ve 12 Nisan 322 tarihli dest-i tazim ve tevkir ile alinan iki kita
emirname-i sami-i nezaretpenahileri meallerinden anlasilmistir. Malum-u ali-i
fahimaneleri buyuruldugu vecihle daiyi kemineleri devlet-i aliye-i ebed miiddetin hidimat-
1 mucibi’l-mugniyetine kendimi vakfetmis bir abd-1 sadik oldugum gibi émriimiin son
dakikasina kadar ifay hiss-i vazife ile mucib-i saadet olan rizayi ali dairesinde sem’ ve ikdam
ile zerre kadar inhiraf etmemeyi vazife-i mukaddesten bilip ol vecihle gece giindiiz hizmet
etmekte oldugum herkesin malumudur. Su meseleye gelince evvelce arz olundugu vecihle
nezd-i mealiyu fahimanelerince malum ve maslahattir ki memalik-i mahrusa-i sahanede
sakin Keldani cemaati cinsiyet ve milliyet noktasindan bir olmak iizere mezhep ve maisetce
ikiye munkasim olup birisi Keldani Katolik digeri Keldani Nesturidir. Lisan ve ayinimiz bir
olup yekdigerimize meyl ve karabiyetimiz asikar olup ancak Katolik olanlar bilad-1 ma’'mure
ve daire-i temdinde yasayarak bilciimle nizamat-1 devlet-i aliyeye hudu-‘u tam ile miinkad
bir tebee-i sadika, Nesturiler ise daglarda ve adat-1 asayir lizere imrar-1 hayat edip hal-i
vahset ve cehalette abaddirlar. Eslaf-1 daiyanem Musul Vilayeti'ne tabi Zaho, Akre, Zibar ve
imadiye kazalarinda sakin Keldanilerin umumunu Katoliklige idhal ve mekatib kiisadiyle
ahlak ve adetlerini tebdil ve tehzib ve asayirvari maisetlerini terk ettirerek devlet ve millete
salih bir tebee-i sadika ve muti-a halinde isal ile ibraz-1 mdimat-1 mevrure eyledikleri asar-
o mevcude delaletiyle miisbittir. Eslaf-1 daiyanemden miiteveffa patrik iliyya Efendi [1878-
1894] zamaninda mezkur Nesturilerin bir kism-1 a’zami kendisine miiracaatla ittihada vuku
bulan meyilleri her nasilsa mabeyn-i hiimayuna aks ederek ve ol sirada yani takriban on
yedi sene mukaddem patrik-i miisarun ileyhe dersaadette bulunmasina tesadiif edip huzur-
u lami‘u’™-nur cenab-1 padisahi misiil seref ‘ala’l-‘alina nail oldugu esnada seref telakki ettigi
ctimle-i iradat-1 seniye-i cenabn hilafetpenahiden birisi de Nesturilerin Katoliklige idhal ve
tehzib-i ahlak ve adetleri ve hal-i vahsetten istihlaslariyla daire-i temdine idhallerine
himmet edilmesi ve buna medar olmak iizere hiikiimetce de iktiza eden muavenet ve
mazahiretin icrasi liizumu serefsudur buyurulan irade-i ihmam-i dade-i cenabi padisahi
imtisalan mabeyn-i hiimayun bas kitabet celilesinden babialiye vuku bulan tebligat tizerine
Musul Vilayeti'ne bu babda evamir-i aliye ‘i'ta buyurulmus ve tarih-i mezkurdan itibaren
marrii'l-arz Nesturilerin bircok efradi Keldani cemaatine iltihak ve maiset-i bedeviyeleri
tehzib ve tahsin ile evamir-i devlet ve kavanin-i manigaya itaat ve inkiyadlari bir kat daha
tezyid edilmis oldugu gibi selef-i daiyanem miiteveffa patrik ‘Abdiso’ Efendi [1894-1899]
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tarafindan dahi bu esere bi’l-iktiza bunlarin bazi nevahi ve kuralarinda mekatib-i iptidaiye
kiisad ve rehabin ve kesisler i'zamyla idare-i umur-u ruhaniyeleri ve terbiye ve tehzibleri
emrine pek ¢cok emekler sarf olunmus idi. Daileri dahi is bu nokta-i mithimmeyi nazar-1
ehemmiyete alarak ve bu babdaki irade-i seniye-i cenabi miilukaneye imtisalan asar-1
mezkureye bi'l-iktiza icray1 misaadet vakit fevt etmeyerek saye-i merahimvaye-i cenabi
padisahide ittihaz kilinan su tedabir-i maslahasina delalet ve tesiriyetle bu giinkii giine Van
Vilayeti'nde bulunan Nesturilerin kism-1 a'zamm hemcinsleri olan Keldani Katolik olup
miiteaddid kurada bile mekatib kiisadiyle envar-1 marifetten bi'l-istifade ev‘iye-i mefruze-i
huzur-u miilukane ile mesgul olmalarina muvaffakiyetname husuliine ba‘is olup bunu
miisahade eden Protestan misyonerlerinin reisi mistir Browne yirmi seneden ziyade
Kocamis'ta ihtiyar-1 ikametle sarf ettigi imkanlar hebaya gidip Keldanilerin su
muvaffakiyetlerinden bi'l-infisal dért bes yasinda iken patrik oluncaya kadar taht-1
terbiyesine aldig1 hadisu’s-sin Mar Sem’un’u alet ittihaz ederek hilaf-1 hakikat sikayette
bulundurup tahris-i ezhane sa‘iden geri durmadig1 meydandadir. Ezciimle Van Vilayeti’'nde
marrii’l-arz cevabinda muma ileyh mistir Browne Nesturilerin mezheb-i kadimelerini
muhafaza etmek gayretinde bulundugu beyan edildigi is‘ar buyuruluyor. Dikkat buyurulsun
mistir Browne Ingiliz tebeesi oldugu halde memleketini birakip Kogamis gibi asar-1
medeniyetten mahrum bir karyede ihtiyar-1 ikametle Nesturilerin mezheb-i kadimelerini
muhafazaya gayret etmek neden ileri gelsin. Elbette bir su-i fikr ve niyete miibteni olacag:
miistagniyi arz ve izahtir. Binaen aleyh niza’ ve cidale mucib olacak ahvalden ictinab ile
rizayr ali dairesinde hareket edilmesi hususuna oralarda bulunan riiesayr ruhaniyeye
tebligat-1 lazima ‘i’ta kilinms olup su kadar ki liitfen su meseleye nazar-1 ehemmiyetle
telakki buyurulmasiyla halan ve miista’cilan mucib olacagi muhsinat-1 adideyi bu babdaki
mesa‘iyi daiyanemin takrir ile mistir Browne’un ilkaat ve tesvikatina meydan verilmemesi
hususuna Van Vilayeti'ne tebligat-1 lazima icra buyurulmasina miisaade-i celile-i
hudayuvanelerinden niyaz ve istirham eylerim. Ol babda ve her babda emr i ferman men
lehul emrindir. (12 May1s 322)

English Translation - DH.TMiK.M. 195.33.8 (R. 12 May 1322/25 May 1906).

To the Honorable Ministry of Justice and Religious Affairs,

The humble petitioner presents the following:

On behalf of my representative, Yusuf Garib Efendi, currently in Istanbul, petitions have
been submitted to the Sublime Porte and the Ministry of the Interior regarding complaints
about Mr. Browne and his companions, English missionaries in Qudshanis. In response to
the correspondence between the province of Van and the Ministry, it was stated that Mr.
Browne is working to preserve the old Nestorian sect, and it has been reported that efforts
by the Chaldean clergy to convert the Nestorians to Catholicism would cause division
among the Nestorians. Consequently, it was necessary to prevent such actions, and the
relevant orders were issued in the imperial decrees numbered 36, dated 21 April 1906 and
44, dated 25 April 1906. The content of these decrees has been respectfully received. As
previously conveyed, I, the humble petitioner, have devoted myself to the honorable
services of the eternal Ottoman Empire. As a loyal servant, I am committed to fulfilling my
duty with utmost sincerity until the last moments of my life. It is well known that I have
been working day and night with absolute loyalty to the state. As previously explained, your
esteemed authority knows that the Chaldean community residing in Ottoman lands is
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divided into two groups: Chaldean Catholics and Chaldean Nestorians. While we share the
same language and religious rites, the Catholics live in developed cities, adhering strictly to
the laws of the state. In contrast, the Nestorians live in mountainous regions, leading a tribal
lifestyle in a state of ignorance and backwardness. The predecessors of my humble office
worked to convert all the Chaldeans in the Zakho, Akra, Az Zibar, and Amadiye districts of
Mosul to the Catholic faith, opening schools to improve their morals and habits and
transform them into loyal and obedient subjects of the state. These efforts, confirmed by
existing records, have yielded the desired results. During the time of the late Patriarch Elias
[1878-1894], many of the Nestorians expressed a desire to unite with the Catholic Church,
and these efforts even reached the Imperial Palace. Around seventeen years ago, when
Patriarch Ilyas was in Istanbul, one of the imperial decrees he received from the Sultan was
to bring the Nestorians into the Catholic faith, improve their morals, and integrate them
into civilized society. Orders were subsequently sent to Mosul; since then, many Nestorians
have joined the Chaldean community. The late Patriarch Abdisho [1894-1899] also
continued these efforts, opening schools in several villages and appointing priests and
monks to oversee the Nestorians' religious and educational needs. Following this crucial
path, I have also continued these efforts in line with the imperial decrees. As a result, many
of the Nestorians in the Van province have embraced the Chaldean Catholic faith. However,
observing this success, Mr. Browne, the head of the Protestant missionaries, who has spent
more than twenty years in Qudshanis, is now attempting to disrupt the minds of the people
by using Mar Shimun, whom he has raised since he was a child, to make false complaints.
Mr. Browne is trying to preserve the old Nestorian faith, as indicated in the report from the
Van province. It is noteworthy that Mr. Browne, as a British subject, has chosen to live in
Koganis, a remote and undeveloped village, for the sole purpose of preserving the Nestorian
faith. It is clear that he has ulterior motives. Therefore, to avoid disputes and conflicts,
instructions have been given to the local religious leaders to ensure that this matter is
handled in accordance with the state's wishes. I respectfully request that the necessary
orders be issued to prevent Mr. Browne's provocations and that the situation be resolved
with the required urgency. In every matter, the command belongs to His Majesty. R. 12 May
1322 (25 May 1906).
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