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Abstract

The qira’at’s are related to the wording of the Qur’an and therefore, are connec-
ted to the Arabic language. In this context, linguistics and grammatical issues are
at the center of the differences in qira’at. One aspect of these rules is the concept
of masculinity and femininity, which is among the perspectives of qira’at diffe-
rences. The existence of words described as feminine despite lacking feminine
markers, the use of certain words in both masculine and feminine forms through
semantic extension, the presence of a gap between the verb and its subject, and
the issues related to plural words are some of the reasons for disagreements re-
garding masculine or feminine readings. Such differences are found across aut-
hentic, shadh, and all other types of recitation. In this study, the phenomenon of
masculinity and femininity has been examined in the context of Qur’anic recita-
tion. One of the objectives of this study is to identify these issues in qira’at and
tafsir sources and to conduct a comparative analysis of opinions on the subject.
Through this approach, the study aims to demonstrate that the differences in
masculine or feminine readings do not contain any inconsistencies, contribute to
a deeper understanding of the Qur’an, and provide a unique perspective by en-
riching the meaning of the Qur’an’s interpretation.
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Genis Ozet

Bu calismada miizekker ve miiennes okuyuslara dair kiraat ihtilaflar1 ve bu ihti-
laflarin hiiccetlendirilmesinde kullanilan deliller incelenmektedir. Miizekkerlik-
miienneslik konusu Arap dilinin de en temel konular arasinda yer almaktadir.
Kiraat ilmi, Kur'an-1 Kerim’in Arapca olarak nazil olmasi sebebiyle, lafiz temelli
bir disiplin olarak Arap dilinin ses, yapt ve gramer kurallariyla dogrudan
iliskilidir. Bu baglamda kiraat ihtilaflarinin odaginda Arap dilbilimi ve gramer
konular yer almaktadir. Ornegin lafzin son harfinin harekesinin i‘rdbla baglantili
degisimi, fiillerin farkh sigalarla okunmasi, miizekkerlik ve miienneslik ile alakali
okuyuslar, kelimenin tekil veya cogul okunmasi gibi bir¢ok husus dogrudan Arap
dili kurallariyla iliskilidir. Nitekim kiraat farkhiliklarinin 6nemli bir kisminin
temelinde Arap dilbilimi ile Arap lehceleri yer almaktadir. Bunlar arasinda yer
alan konulardan biri de miizekker veya miiennes okuyusla ilgili kiraat
farkliliklaridir. Nitekim Arapcada lafizlar cinsiyet agisindan miizekker ve
miiennes olarak iki kategoriye ayrilmistir. Tefil vezninden sifat olan miizekker
ifadesi, ligatte disinin ziddi, sert, saglam, cetin, giiclii, cesur anlamlarina
gelmektedir. Istildh manasi ise miiennesligin ziddi, miiennes olmasi i¢in gerekli

alametleri tagimayan, “\J»” soziiyle isaret edilen her seydir. Tefil babinda sifat

olan miiennes ifadesi ise liigatte yumusaklik ve zayiflik manasinda
kullanilmaktadir. Istilah anlami ise miienneslik alametlerinden birini tasiyan ve

kendisine “oda” soziiyle isaret edilen kelimedir. Hakiki miizekkerlik ve

miienneslik vasiflarini barindirmayan lafizlar ise mecizi miizekker ve miiennes
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olarak isimlendirilmektedir. Miiennesligin ti-i merbfita, elif-i memd{ide ve elif-i
makslire olmak {izere iic alameti bulunmaktadir. Bu alametlerden icinde
Arapcanin da bulundugu biitlin Sami dillerde kullanilanin ta-i merb{ita oldugu
ve diger iki alametin bazi modern lehcelerden kalktig1 ve yerini ta-i merbiitaya
biraktigi ifade edilmistir.

Arap dilinde ifadeler arasindaki baglantilardan biri de kelimeler arasindaki
uyumdur. Bunlar icerisinde yer alan miizekkerlik-miienneslik uyumu, Arap
dilinin de en temel konular arasinda yer almaktadir. Bu uyum, tabi olan lafiz ile
uyulan kelimenin mutabakat icerisinde olmasidir ki buna cinsiyet uyumu
denilmektedir. Miizekkerlik-miienneslik uyumu, cesitli dilsel ve baglamsal
nedenlerle kiraatlerde farklilik arz edebilmektedir. Ozellikle lafiz-mana
ayriminda, kelimenin lafzinin esas alindigi durumlarda farkl bir okuma bigimi,
mananin esas alindigi durumlarda ise farkli bir kiraat sekli ortaya
cikabilmektedir. Bu durum, ifadenin miizekker ya da miiennes olarak
okunmasina dogrudan etki ederek kiraat farkliliklarinin olusmasina zemin
hazirlamaktadir. Ayrica ifadenin hakiki miiennes olmamasi, Arap dilinde
miienneslik alameti tasimadiklar1 halde disil olarak nitelenen kelimelerin
bulunmasi, hamletme yontemiyle bazi lafizlarin mana yoniinden hem eril hem
de disil olarak kullanilmasu, fiil ile filin arasinda fasilanin olmasi miizekker veya
miiennes okuyusla ilgili ihtilaflarin diger nedenleri arasinda yer almaktadir. Arap
dilinde miizekkerlik-miienneslik uyumu, kelimenin sayisal durumuyla yakindan
iliskilidir. Lafzin miifred, miisenné veya cemi‘ olmasi, ifadenin uyum acisindan
alacagi bicimi degistirmektedir. Bu baglamda, c¢ogul olarak kullanilan
kelimelerin delaletindeki farkliliklar, miizekker veya miiennes okuyusla ilgili
kiraat ihtilaflarimin nedenlerinden biri olarak gosterilmistir. Ozellikle, cogul
kelimelerin azliga delalet etmesi ve cemi‘ teksirlerin durumu gibi hususlar,
miizekker veya miiennes okunmada cesitli farkhiliklara yol acmistir. Nitekim
cogul olarak kullanilan kelimelerin azliga delalet etmesi, cemi‘ teksirlerin
durumu gibi hususlar miizekker veya miiennes okunmasinda ihtilafa sebep
olmustur.

Miizekker veya miiennes okunusla ilgili kiraat vecihleri sahih ve sz olmak iizere
tlim okuyuslar arasinda goriilmektedir. Bu calismada kiraat-i seb‘a’da yer alan
miizekker veya miiennes okunusla ilgili kiraat ihtilaflar1 incelenmistir. Miizekker
veya milennes okunusgla ilgili vecihleri incelemeyi hedefleyen bu calismada
yontem olarak literatiir taramasi ve metin analizi teknikleri kullanilmistir. Bu
baglamda kiraat ihtilaflar1 arasinda yer alan miizekker veya miiennes okuyusla
ilgili hususlar kiraat ve tefsir kaynaklarinda tespit edilmis ve bu konuyla alakali
ilim ehlinin goriislerinin mukayeseli olarak incelenmistir. Ayrica calismada
miizekker veya miiennes okuyusla alakali kiraatlerin ihticAcinda kullanilan
deliller incelenmistir. ihticic lafz1 bir seyi delillendirmek, teyid etmek,
temellendirmek manasmna gelmektedir. IhticAcin istildh anlam ise kiraatlerin
sahihini zayifindan ayirarak sahih kiraatlerin tespit edilmesi ve bu kiraatlerin
dyet, isndd, Mushaf hatt1 gibi nakli ve dilsel hiiccetlerle temellendirilmesidir.
Miizekker veya miiennes okunmasinin hiiccetlendirilmesinde kullanilan
delillerden biri ayetlerdir. Bu metotta bazen ayetin siyak ve sibakindan, bazen de
miizekker veya miiennes okunmasinin baska ayetlerdeki kullanimindan delil
getirilmistir. Sahabe ve tabilinun kiraatleri de miizekker veya miiennes
okuyusunda ihticac olarak kullanilan bir diger delildir. Arap diliyle irtibatli olan
bu okuyuslarin hiiccetinde kullanilan diger deliller ise Arap siiri, kelami ve
lehgelerdir. Zikredilen bu delillerle miizekker veya miiennes okuyuslarin Arapca
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dilbilim, gramer ve lehcelerle baglantisi aciklanarak kiraat- Arap dili bagina
temas edilmistir.

Miizekker veya miiennes okunan vecihler arasinda cesitli deliller ileri siirmek
suretiyle alimler tercihte de bulunulmustur. Bu tercihlerde bazen Arapca kaideler
bazen de kiraat alimlerin cogunlugunun okuyusu etkili olmustur. Sonu¢ olarak
miizekker veya miiennes okuyusla ilgili kiraat ihtilaflari, Arap dili grameri ve
lehgeleri gibi dilbilimsel unsurlarla alakali meseleler arasinda yer almaktadir. Bu
kiraat ihtilaflarinin nedenleri incelendiginde, gramer yapilari, lehce farkliliklar
ve Arap dilinin diger 6zellikleriyle irtibathh oldugu ortaya konmustur. Ayrica
miizekker veya miiennes okuyuslarla ilgili ihtilaflarin herhangi bir uyumsuzluk
barindirmadigi, bu kiraat farkliliklarinin Kur’an’in anlagilmasina katki sagladigi
ve Kur'ann yorumlanmasinda mana zenginligi acisindan ayr1 bir bakis acisi
kazandirdig1 kiraat-Arap dili cercevesinde aciklanmaya calisilmistir.

Anahtar Kelimeler: Kiraat, Yedi Kiraat, Arap Dili, Miizekkerlik, Miienneslik.
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Introduction

This study identifies the variations in recitation concerning
masculine and feminine pronunciations in the Qur’an and analyzes
the evidences used to justify these differences. The main objective
of the research is to demonstrate that these variations do not reflect
any grammatical inconsistency, but rather constitute a coherent and
systematic part of Arabic grammar. Additionally, the study aims to
examine in detail how the agreement between masculine and femi-
nine forms is established within the context of Qur’anic gira’at.
Gender agreement is one of the fundamental grammatical topics in
the Arabic language, as words are generally classified into two ca-
tegories: masculine and feminine. The term mudhakkar, which is
an adjective derived from the taf‘l pattern, means “opposite of fe-
minine”, “firm”, “solid”, “tough”, “strong” and “brave” in the lexi-
con. In terminological usage, it refers to anything that is the opposi-
te of femininity, does not bear the necessary markers of femininity,

and is referred to with the word “i»” (hadha).! The feminine
expression, which is an adjective in the taf7ll form, is used in the

dictionary to mean softness and weakness. In terminology, it refers
to a word that carries one of the signs of femininity and is indicated

1 Jamal al-Din Aba al-Fadl Muhammad Ibn Mukarram Ibn ‘Alf Ibn Ahmad Ibn Manzir
Ibn Manzdr, Lisan al- Arab (Cairo: Dar al-Maarif, 1119), 3/1507-1509; Abt al-Fayz
Muhammad al-Murtaza Muhammad Ibn Muhammad Ibn ‘Abd al-Razzak al-Husayn
al-Dhabidi, Taj al-’artis min javahir al-kamus (Quvayt, 1982), 11/376-387.
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by the word “.»” (hadhihi).? Masculine and feminine nouns are
divided into two categories: real (haqiqi) and metaphorical
(majazi). A masculine noun that has a corresponding feminine form
of the same kind, such as “..” (Casad) and “J~,” (rajul) are called

real masculine (haqiqi mudhakkar). Similarly, feminine nouns that
have a corresponding masculine form, such as “/.” (imra’ah) and

“sJ” (labwah) are called real feminine (haqiqi mu’annath). Words

that do not inherently possess the characteristics of real masculinity
or femininity are classified as metaphorical masculine (majazi
mudhakkar) and metaphorical feminine (majazi mu’annath).® The-

re are three signs of femininity in Arabic: td’ marbita (5), alif

mamdida (), and alif magsiira (s).* It has been stated that among
these signs, the t3’ marbfita is used in all Semitic languages, inclu-
ding Arabic, and that the other two signs have been removed from
some modern dialects, being replaced by the ta’ marbdta. Accor-
dingly, instead of “l ., :Lay” (baydd’, sahrd’) the forms “ ., 2.

(baydah, sahrah) are used; instead of “_.l., 1>~ (hubla, salma) the
expressions “il., d>" (hublah, salmah) are preferred. The reason

for this is explained as facilitating the language by using one com-
mon marker of femininity instead of three separate ones.”

The qird’at are related to the pronunciation of the Qur’anic
text, which was revealed in Arabic. In this context, Arabic linguis-
tics and grammar play a central role in gird’at. For example, varia-
tions in the irab (grammatical inflection) affecting the final vowel
of a word, different verbal conjugations (sighah), variations related

2 Ibn Manzir, Lisan al- ‘Arab, 1/145-146; al-Dhabidi, Taj al-’aris, 5/157-160; Aba al-
Qasim Mahmud Ibn ‘Umar al-Zamakhshari, Asas al-Balagha, thk. Muhammad Basil
(Bairut: Dar al-Kutub al-‘Ilmiyyah, 1414), 1/35.

3 Isma‘l Ahmad ‘Umayirah, Zahirat al-tanith bayn al-lughat al- ‘Arabiyya wa al-lughati
al-samiyya (‘Amman: Dar al-Hunayn, 1993), 18; izzet Marangozoglu, “Kur'an’da
Miizekker-Miiennes Uyumsuzlugunun Haml Yéntemi Baglaminda incelenmesi”, Tur-
kish Journal of Religious Education Studies 13 (2022), 165.

4 Abt Zakariyya Yahya Ibn Ziyad al-Farrd’, al-Mudhakkar wa al-mu’annath (Cairo: Dar
al-Turath, 1989), 51-52.

5 Abt al-Barakat Abd al-Rahman Ibn al-Anbari, al-Bulgha ft al-farq bayn al-mudhakkar
wa al-muannath (Cairo, 1970), 63; Kadri Yildirim, “Arap Dilinde Miizekkerlik - Mii-
enneslik Ayrimina Dil Felsefesi Agisindan Bir Yaklasim”, EKEV Academy Journal
VII/15 (2003), 197-198.
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to masculine and feminine forms, and differences in singular or
plural readings are all matters connected to Arabic grammatical
rules. Most of these qira’at differences are rooted in Arabic linguis-
tics, particularly in Arabic syntax, morphology and dialectal variati-
ons making the study of gira’at deeply intertwined with these speci-
fic branches of Arabic language studies. Among the key topics wit-
hin this domain are the differences in qird’at based on masculine
and feminine forms. A literature review reveals that studies on
masculinity and femininity in this context have primarily been con-
ducted within the field of Arabic morphology (sarf) and syntax
(nahw). In this context, several academic works have addressed the
topic of masculinity and femininity in the Arabic language. These
include Ahmet Simsek’s master’s thesis titled Masculine and Femini-
ne Agreement in the Arabic Language, Izzet Marangozoglu’s study,
An Examination of Masculine-Feminine Agreement in the Qur’an
through the Haml Method, Kadri Yildirim’s article, A Philosophical
Linguistic Approach to Masculine-Feminine Agreement in the Arabic
Language. However, our study specifically focuses on the qira’at of
masculine and feminine forms in the seven gira’at (al-qird’at al-
sab‘). We analyze the evidence and arguments used to justify these
different readings. Thus, our article presents an original contribu-
tion by differentiating itself from previous studies in terms of both
scope and content. Moreover, disputes over masculine and feminine
verb forms are widely found in both sahih qird’at. Investigating
these variations under a dedicated heading within the context of
qir&’at is of significant scholarly importance.

1. The Reasons for Disputes Related to the Pronunciation of
Masculine or Feminine

One of the connections between expressions in the Arabic lan-
guage is the harmony between words. This harmony occurs in mat-
ters such as grammatical inflection, masculinity-femininity, defini-
te-indefinite, singular, dual, and plural.® Among these, the harmony
between masculinity and femininity refers to the agreement
between the word and the word it matches, which is called gender
agreement.” This harmony may vary at times due to various rea-

6  Mustafa Ghalayini, Jami‘u al-duriisi al- ‘Arabiyyah (Bairut: Maktabat al-‘Asriyyah,
1414), 3/171.

7 Jamal al-din Ibn Yasuf al-Ansari Ibn Hisham, Sharh qatr al-nida wa ball al-sada, thk.
Baraqat Yasuf Habbad (Bairut: Dar al-Fikr, 1433), 267-269.
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sons. It should be noted that some of these issues pertain to the
general grammatical rules of the Arabic language. For example,
while the morphological form of a word in Arabic grammar may
differ as masculine or feminine, this situation can change when the
meaning is considered in the context of the Qur’an. This difference
affects whether the expression is pronounced as masculine or femi-
nine and leads to variations in the qira’at. Additionally, the fact
that the expression is not literally feminine, the presence of words
in the Arabic language that are described as feminine although they
do not carry the feminine marker, the use of certain words both in
a masculine and feminine sense through a method called shifting
meaning, the existence of a gap between the verb and its subject,
and issues related to the status of plural words are also among the
other reasons for disputes regarding masculine or feminine pronun-
ciation. The reasons for these disputes will be examined under sub-
headings with examples.

1.1. Not Being a True Feminine

The fact that the word is not regarded as a true feminine noun
has led to a dispute over whether the attributed verb should be
read in the masculine or the feminine form. The verse “4l.i) &l 44 ¥
(1a yahillu laka an-nisa’u)® can be given as an example regarding
this issue. In the relevant verse, the verb «}i£ Y (1a yahillu) was read

by Abt ‘Amr (d. 154/771) as JA ¥” (12 tahillu) in the feminine
form. However, other girda’at scholars recited it in the masculine
form as “}£ ¥” (1a yahillu) with the letter “s” (ya’).° The reason for

the masculine form of the verb in the mentioned verse is explained
by the fact that the word “Lid"” (an-nisa’u) is not a true feminine

noun, although it appears in the plural form. Therefore, the verb is
used in the masculine form.'° After these two readings are transmit-

8 al-Ahzab 33/52.

9  Abt Bakr Ahmad b. Misa b. al-‘Abbas Ibn Mujahid, Kitab al-Sab ‘a fi al-Qira at, thk.
Shawki Da’tf (Cairo: Dar al-Maarif, 1119), 523; Abu’l-Hayr Shams al-Din Muham-
mad ibn Muhammad ibn Muhammad ibn Ali ibn Yasuf Ibn al-Jazari, al-Nashr fi al-
gira'at al-‘ashr, thk. ‘All Muhammad Dabba‘ (Beirut: Dar al-Kutub al-‘Ilmiyyah, ts.),
2/349.

10 Aba Muhammad al-Qaysi Makki Ibn Aba Talib, al-Kashf ‘an wujih al-qira’at al-sab’
wa filaliha we hijajiha (Beirut: Mu’assasat al-Risala, 1997), 2/199; Abt al-Qasim
Mahmid Ibn ‘Umar Ibn Muhammad Zamakhshari, al-Kashshaf ‘an haqa’iq ghawamiz
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ted in the sources, it is pointed out that a difference in meaning
arises between them. When read with the letter “<” (t&), it refers to

all women, while when read with the letter “¢” (y@), it indicates

that the statement refers to not all women, but rather a part of
them.! The linguist al-Farra’ (d. 207/822), after transmitting both

readings, pointed out that reading with the letter “=” (td’) is more

appropriate in terms of Arabic, due to its inclusive meaning, as it
refers to all women.'? Another example related to this issue is the

P

(P

variation in recitation of the phrase “s %~ (yatafayya'u zilalu-
hu)® in the verse. According to reports, Abii ‘Amr recited it in the

£54 2

feminine form as “%%” (tatafayya’) with two “c” (ta’) letters.

However, other recitation imams read it in the masculine form as
“Ciy” (yatafayya’u) with the letter “s” (ya’).'* The reason for these

different readings is that the word “j‘idé” (zilalu) is not regarded as

3

Py

a true feminine noun. Consequently, the recitation of “Ciy” (yata-

fayya’u) attributed to the majority of the reciters has been prefer-
red. Makki b. Aba Talib also reported this preference using the
expression “,l:= ss” (wa huwa ikhtiyar)." In this context, al-

Qurtubi (d. 671/1273), after transmitting the mentioned recitation,
also noted that Abt Ubayd (d. 224/838) preferred this reading.'®

1.2. Having a Pause Between the Verb and the Subject

One of the disagreements mentioned regarding the reading of
masculine or feminine forms is the separation between the verb and
the subject. An example of this can be found in the reading of the

al-tanztl wa ‘uyian al-agawil ft wujah al-ta'wil, thk. ‘Adil Ahmad ‘Abd al-Majad - ‘All
Muhammad Mu‘awwiz (Riyadh: Maktabat al-‘Ubeykan, 1998), 5/86.

11 Abt Abd Allah Muhammad Ibn Ahmed Ibn Aba Bakr al-Qurtubi, al-Jami’ li ahkami
al-Qur’an wa al-mubayyin lima tadammanaht min al-sunnah wa ayi al-furqdn, thk.
Abd Allah Ibn Abd al-Muhsin al-Turki (Beirut: Mu’assasat al-Risalah, 2006), 17,/199.

12 Abli Zakariyya Yahya b. Ziyad Farra’, Ma ‘ani al-Qur’an (Beirut: ‘Alam al-Kutub,
1983), 2/346; Abi Ja‘far Muhammad Ibn Jarir al-Tabari, Jami‘ al-bayan ‘an ta'wili
ayi al-Qur’an, thk. ‘Abd Allah Ibn ‘Abd al-Muhsin al-Turki (Cairo: Dar al-Hijr, 2001),
19/550-551.

13 an-Nahl 16/48.

4 Ibn Mujahid, al-Sab a, 374.

15 Makki Ibn Aba Talib, al-Kashf, 2/37-38.

16 al-Qurtubi, al-Jami’, 12/333.
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expression “4U% g ki ¥5” (wa-1a yugbalu minha shafa‘ah)'” in the
verse. Ibn Kathir (d. 120/738) and Abt ‘Amr (d. 205/821) read the
verb as “’& ¥3” (wa-1a tugbalu) with the letter “=” (ta’) due to the

feminine form of the word “wls” (shafa‘ah). On the other hand,

Ibn ‘Amir (d. 118/736), Asstm, Hamzah (d. 156/773), Nafi’ (d.
169/785) and Kisa'1 (d. 189/805) read it as “/k& V3" (wa-la yugba-

lu) with the letter “s” (y&).!® The reason for reading this expres-

sion in the masculine form is explained by the fact that another
phrase intervenes between the feminine word and the verb. When
there is such a separation between the verb and the feminine word,
reading the verb in the masculine form is generally considered mo-
re appropriate.'® Indeed, the linguist al-Ahfash (d. 215/830 [?])
stated that when a separator exists between a feminine noun and
its verb, it is preferable for the verb to be in the masculine form.
However, this rule is not applied universally. al-Ahfash clarified
that it should not be extended to intelligent beings and those re-
sembling them, as he found it more logical for the verbs referring to
such entities to correspond in gender appropriately. He explained

this distinction by citing examples such as “’2¥"” (al-ardu) and

“334” (al-jidaru) noting that since these words refer to inanimate

objects, they are considered similar to the dead. Therefore, they are
not treated like “435V (ar-rajulu) or “i/T;.U” (al-mar’atu) and full agre-

ement between these nouns and their verbs is not observed. Con-
versely, in the case of intelligent beings and those resembling them,
al-Ahfash emphasized that the grammatical agreement between
masculine and feminine forms is carefully observed. He further
illustrated this point with examples drawn from Qur’anic verses.?

P

According to al-Ahfash’s interpretation, in the verse “4olas 25 0K 3

17" al-Baqgarah, 2/48.

18 Ibn Mujahid, al-Sab ‘a, 374; Ibn al-Jazari, al-Nashr, 2/212; Ahmad Ibn Muhammad
Ibn Ahmad Ibn Abd al-Ghani Shab al-Din al-Dimyati al-Banna, ithaf fudalai al-bashar
ft al- gira’ati al-arbaah ‘ashar (Bairut: Dar al-Kutub al-‘Ilmiyyah, 2006), 177.

19 Abi al-Hasan Sa’id Ibn Mas’ad al-Awsat al-Ahfash, Ma’ani-I-Qur an (Cairo: Maktabat
al-Hanji, 1990), 1/95-96; Abt Ali al-Hasan Ibn Abd al-Ghaffar al-Farisi, al-Hujja IT al-
qurrai al-sab’ (Bairut: Dar al-Ma’'mn li al-Turath, 1991), 2/53; Abtt Muhammad al-
Husayn b. Mas'Gd Baghawi, Ma ‘alim al-Tanzil, thk. Muhammad Abdullah al-Namir
(Riyadh: Dar al-Tayba, 1409), 1/90; al-Qurtubi, al-Jami’, 2/79.

20 al-Ahfash, Ma’ani-lI-Qur’an, 1/95.
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(wa-law kana bihim khasasah)?!' the word “i»l2” (khasasah) is

feminine. However, since there is a separator between it and the

verb, the verb “08” (kana) appears in the masculine form. Simi-

larly, in the verse “&l (.i» i2g ¥” (1a yw’khadhu minkum fidyah)?

the verb “i;jg” (yu’khadhu) is used in the masculine form for a simi-
159

lar reason, despite referring to “4%” (fidyah) which is feminine. al-

Ahfash pointed out that a similar phenomenon occurs even with
intelligent beings when a separator is present. As an example from

Arabic speech, he cited the phrase “f:l U (hadara al-qadi

R
>

imra’ah) (A woman came in the presence of the judge). Here, alt-

houg “:13” (imra’ah) is a feminine noun and refers to an intelli-

‘77

gent being, the verb “; 25" (hadara) appears in the masculine form

due to the presence of the intervening word “_>&" (al-qadi).*?

Another example related to this topic is the verse “i 4 35 1s
(wa-lam takun lahu fi’ah).?* In the readings of Hamzah and Kisa’t
this verse is recited in the masculine form as “i 4 u—< 19 (wa-lam
yakun lahu fi’ah) using the letter “s” (ya’) instead of “~” (t3”). This
is because the feminine noun “4” (fi'ah) is separated from the verb
by the phrase “4” (lahu), which justifies the use of the masculine
verb. However, other Qur’anic reciters, taking into account the
feminine nature of “4%” (fi'ah), read it with “=” (t2) as “4 4 355 15

(wa-lam takun lahu fi’ah). This reading was preferred by the majo-
rity of reciters because it aligns with the apparent grammatical
structure of the noun.*

21 al-Hashr 59/9.

22 al- Hadid 57/15.

23 al-Ahfash, Ma’ani-I-Qur an, 1/95-96.

24 al-Kahf 18/43.

25 Makki Ibn Aba Talib, al-Kashf, 2/62; Muhammad IbnYasuf al-Andalusi Aba Hayyan,
Bahr al-Muhtt, thk. ‘Adil Ahmad ‘Abd al-al-Mawjtd - ‘Ali Muhammad Mu‘awwid
(Beirut: Dar al-Kutub al-‘Ilmiyyah, 1993), 6/123.
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1.3. Consideration in Terms of Wording or Meaning Dis-
tinction

One of the disagreements mentioned regarding whether an
expression is read as masculine or feminine is the distinction
between the word’s literal meaning and its interpretation in terms
of its text or meaning. An example of this is the variation in the

<05

recitation of the phrase “is\= (.:<M 2 Y7 (1a takhfa minkum Kkhafi-

o7

yah)? in the verse. Hamzah and Kisa'l recited the phrase “ i ¥” (1a

yakhfa) with the letter “<” (ya’) reading it in the masculine form.

%

This is because the word “1+” (khafiyah) in the verse is considered

to have the same meaning as the word “—+” (khafa) and the verb

is understood based on its meaning. Therefore, the verse is unders-
tood as “ci S iz ¥” (14 yakhfa minkum khaf).”” The early lingu-
ist al-Farra' mentioned both readings and stated that both recitati-
ons, which convey the same meaning, are correct. Similarly, he
provided evidence from the verse “is2%) 1,405 JJJ\ 127y (wa-akhadha
alladhina zalami as-sayhah).? In fact, the cited verse has also been
recited as “is2Za)) 1,400 JH\J' <4s%” (wa-akhadhat alladhina zalama as-
sayhah).” A preference has also been made among scholars
between these two readings. After mentioning these readings, al-
Qurtubi, noting that the word “%\s” (khafiyah) is not inherently
feminine and that the expression “.$.” (minkum) appears between
the verb and the feminine noun, reported that Ab@ Ubayd preferred
the masculine reading. On the other hand, Abda Hatim (d. 255/869)
preferred the feminine reading “is\= (ﬁw 2 ¥ (1a takhfa minkum
khafiyah) because he considered the feminine form of the word
“%\2” (khafiyah).*® As seen in the example, in the verse mentioned,

%

the word “&\=” (khafiyah) was taken into consideration, leading to

Zo%

the feminine reading “_# Y” (la takhfa). However, when the mea-

26 al-Haqgqah 69/18.

27 Makki Ibn Abt Talib, al-Kashf, 2/333.
28 Had 11/67.

29 Farrd’, Ma ‘ant al-Qur’an, 3/181.

30 al-Qurtubi, al-Jami’, 21/204-205.
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ning is taken into account, it has been read in the masculine form

as “ 4% Y” (1a yakhfa).

Another example related to this matter is the verse “ 3 5,55 &

54 (an yak@ina lahumu al-khiyarah).®! The aforementioned verse
has been recited by Ibn Kathir, Nafi', Ibn Amir and Aba ‘Amr with
the letter “=” (ta") in the form “zL 40 S5 57 (an takiina lahumu al-
khiyarah) in the feminine form. However, other reciters have read
it in the masculine form with the letter “s” (ya’).** Those who reci-

ted with the letter “s<” (ya’) have considered the meaning and asso-
ciated the verb with the expression “,=V" (al-ikhtiyar), as the
word “634” (al-khiyarah) in the verse is semantically equivalent to
“,L=Y" (al-ikhtiyar). On the other hand, some have recited it with
the letter “~” (t&) considering the literal feminine form of the word

“4«4” (al-khiyarah). Since the apparent meaning of the text requires

this, the preferred opinion among the majority is the second one
the reading with the letter “~” (t&) in the form of “3,5& 4" (an

tak@ina).*® As seen, when the literal form of the expression is consi-
dered, it is recited in the feminine form, while when the meaning is
considered, it is recited in the masculine form. However, the prefe-
rence of the majority of reciters is to consider the literal form of the
text.

1.4. Discrepancies in Plural Words

In the Arabic language, the agreement of gender (masculine
and feminine) is also related to the numerical form of the word.
Whether a word is singular, dual, or plural affects its grammatical
behavior in terms of agreement. One of the reasons for differences
in recitation is the variation in the indication of the word when
used in the plural form. Indeed, the fact that plural words can indi-
cate scarcity has caused disagreements in whether they are read as
masculine or feminine. An example of this issue can be seen in the

31 al-Ahzab 33/36.
32 Tbn Mujahid, al-Sab ‘a, 522; Ibn al-Jazari, al-Nashr, 2/348.
33 Makki Ibn Aba Talib, al-Kashf, 2/198-199.
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LN PP _ _ _
verse “Jalls Sl ginf 87 (hal tastawl az-zulumatu wa an-nar).**

Abt Bakr (d. 193/809), Hamzah, and Kisa'l have recited the

W o Ze”M

expression “ssxy” (yastawi) with the masculine form, using the
letter “s” (ya’). However, in the recitation of other qurrd', it has

been read as “s:3” (tastawi) in the feminine form, using the letter

13

<” (t@").*® The reading of the word in the masculine form with the
letter “s” (ya’) is explained by the fact that the plural usage of the
word “&ufly (az-zulumatu) indicates a smaller quantity. Indeed, in

Arabic, when a plural expression refers to a smaller number, the
verb is often used in the masculine form. In this context, the mea-

ning intended by the wor it (az-zulumatu) in the verse is
that of “»)” (az-zulam), and since the verb is linked to this
expression, it has been recited in the masculine form. Those who
read with the letter “<” (ta’) have recited it in the feminine form,
considering the wor i fh (az-zulumatu) as a plural. This is

because the apparent reading of the word is in the feminine form,
which is what the recitation requires. Furthermore, this reading has
been preferred by the majority of the scholars of recitation.®®

The disagreement regarding the implications of plural terms is
another example of the differences in masculine or feminine recita-

tion. An example of this issue can be found in the verse “SsSii #5157
(fa-nadathu al-mal&’ikah).?” The recitation of the phrase “4s15” (fa-

nadathu) has been read in different ways. Hamzah, Kisa'l, and Kha-
laf (d. 229/844) have recited it as “sst” (fa-nadahu) (masculine

form). Other reciters have read it in the feminine form as “43” (fa-
nadathu).*® Those who recite the verb with the letter “~” (ta") con-

sider the word “Kj}ki\” (al-mala’ikah) as feminine. After transmit-

34 ar-Ra‘d 13/16.

35 Ibn Mujahid, al-Sab ‘a, 358; Ibn al-Jazari, al-Nashr, 2/297.

36 Makki Ibn Abt Talib, al-Kashf, 2/19-20.

37 Al ‘Imran 3/39.

38 Ibn Mujahid, al-Sab ‘a, 205; Ibn al-Jazari, al-Nashr, 2/239; al-Banna, ithaf, 22.
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ting this recitation, al-Baghawi explained citing the verse “ <Ji
N (qalat al-a‘rab)® as an example—that some words, although

masculine in form, may be read as feminine when they are plural
and when the verb precedes the subject. Furthermore, the mufassir
noted that ‘Abd Allah ibn Mas‘dd (d. 32/652-653) regarded the

word “S3)” (al-mala’ikah) as masculine wherever it appears in

the Qur’an, and clarified this matter by referring to the opinion of
Abti ‘Ubayd Qasim ibn Sallam (d. 224/838). According to Aba
‘Ubayd, Ibn Mas‘td preferred to pronounce the word with the let-

ter “s” (ya’) rather than “<” (td") when there was a difference

between these two readings, thus accepting the word as masculine
in the Qur’an. This preference can be understood as a theological
objection to the polytheists' claim that “the angels are the daughters
of Allah”.* al-Nahhas (d. 338/950), after reporting that Abi
Ubayd's preference was in line with this approach, criticized the use
of the narration attributed to Ibn Mas'id as evidence. He argued,
“This narration cannot be used as evidence for different readings.
In the Arabic language, the expression ‘The men said’ can be used

in both masculine and feminine forms, as “Ji=)i J&” (qala ar-rijal)
and “Ju- ) <J6” (qalat ar-rijal). A similar situation applies to the
expression “L.J” (an-nisa’). Additionally, in the verse “ <Jé 3y
Kj‘kj‘” (wa-idh qalat al-mala’ikah) the term “ai;m” (al-mala’ikah)
is attributed to a feminine verb. However, this does not indicate
that the angels are feminine. In response to the polytheists' claims,
Allah Almighty’s verse “:4is 1,342 (Ashhada khalgahum)* should

be used as evidence. This verse refutes the idea of attributing gen-
der to the angels, emphasizing that their true nature is beyond hu-
man comprehension or assumptions.*

Abt ‘Al1 al-Farisi (d. 377/987), after reporting the aforementi-
oned recitations, stated: When intelligent beings are referred to in
the broken plural form using the feminine, they are regarded as

39 al-Hujurat 49/14.

40 Baghawi, Ma ‘alim al-Tanzil, 2/33.

41 al-Zukhruf 43/19.

42 Abii Ja‘far Ahmad Ibn Isma‘1l Ibn Yanus al-Nahhas, Irab al-Qur’an (Beirut: Dar al-
Ma ‘rifah, 2008), 131.
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beings without intellect, similar to non-intelligent entities. For
example, the expressions “¢5i4\ »” (hiya al-judha’), “JL4) »” (hiya

al-jimal), and “Ji-) »” (hiya ar-rijal) are attributed to feminine

pronouns. This highlights that when certain plural terms, despite
referring to masculine beings, are used with feminine pronouns, it
can reflect a grammatical or rhetorical usage rather than indicating

actual gender. In the verse “2i2Y1 cJ&” (qalat al-a‘rab)* a similar
usage occurs. It is incorrect to claim that these expressions are in

the feminine form based solely on their usage in this manner. The
reason is that these expressions are not inherently feminine. Simi-
larly, the term “xYW” (al-mald’ikah) used in the verse is not actu-
ally feminine in essence, despite being linked to a feminine verb.
This reflects a grammatical usage rather than an indication of gen-

der, showing that certain terms can be treated as feminine in struc-
ture while not necessarily being so in meaning. Indeed, in the

Qur’an, the term “«HW” (al-mald’ikah) is associated with both fe-
minine and masculine verbs, and it has appeared in both forms. In
this context, in the verse “Solll ¢J6 33" (wa-idh qalat al-
mala’ikah)* the word “s5W” (al-mal@’ikah) is linked to a feminine
verb. However, in the verses “i¢. ot 5301g” (wa-al-mald’ikah
basitl aydihim)* and “-t Jf b el bedt i Klddiy” (wa-al-mala’ikah
yadkhulina ‘alayhim min kulli bab)* the term “<SW” (al-

mald’ikah) is associated with masculine verbs. This illustrates that
the use of feminine or masculine verbs with the word “angels” does
not necessarily imply a fixed gender, but rather reflects different
grammatical contexts and structures.”” The scholars have made a

choice between the recitations “ssts” (fa-nadahu) and “43” (fa-
nadat-hu). For example, al-Baghawt (d. 516/1122), after narrating

the difference in recitation regarding the mentioned expression,
stated that the feminine reading is more beautiful and preferred the

43 al-Hujurat 49/14.

44 Al ‘Imran 3/45.

4 al-An‘am 6/93.

46 ar-Ra‘d 13/23.

47 al-Farisi, al-Hujja, 3/37.
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recitation “43%” (fa-nadat-hu). He explained this preference by

referring to the Arabic linguistic rule that when masculine nouns
are in the plural form and the verb precedes them, it should be read
in the feminine form. This reflects the grammatical structure of
Arabic, where the verb's form aligns with the number and structure
of the noun. He pointed out that a similar situation exists in the
verse “LiE31 <67 (qalat al-a‘rab)* and supported his preference by
referencing the usage in another verse.*

2. Evidence Used in the Justification of Readings Related to
Masculine or Feminine Pronunciation

Some evidence has been used in the justification of readings re-
lated to masculine or feminine pronunciations. The term ihtijaj is

K. 7o

the verbal noun of the expression “#*)” (ihtajja) and means to pro-

vide evidence, confirm, or substantiate something.”® The technical
meaning refers to the process of distinguishing the authentic recita-
tions from the weak ones and identifying the correct recitations. It
also involves substantiating the preference for these recitations
using transmitted and linguistic evidences, such as verses, isnads,
and the orthography of the Mushaf.”* The evidence used in the jus-
tification of readings related to masculine or feminine pronunciati-
ons will be examined under subheadings with examples.

2.1. Bringing Evidence from the Verse

One of the pieces of evidence used in the justification of rea-
dings related to masculine or feminine pronunciations is the verses.
In this method, evidence is sometimes brought from the usage in
another verse, and sometimes from the sibaq (preceding context)
and siyaq (following context) of the verse. An example related to

48 al-Hujurat 49/14.

49 Baghawi, Ma ‘alim al-Tanzil, 2/33.

50 Tbn Manzir, Lisan al- Arab, 2/778-781; Isma ‘il Ibn Hammad al-Jawhari, al-Sthah Taj
al-lugha wa al-sthah al-‘Arabiyyah (Bairut: Dar al-‘Ilm li al-Malayin, 1990), 1/304.;
Nesrisah Saylan, “Tabersi’nin Kiraatlerin Hiiccetinde Kullandig1 Delillerin incelenme-
si”, Cumhuriyet Theology Journal, 23/2 (December 2019): 983.

51 Abd al-Fattah Isma‘il al-Shalabi, al-Ihtijaj li al-qira’at (Majallah al-Bahs al-‘Ilm wa al-
Turath al-‘Arabi, ts.), 4/71-76; Nasr Ibn ‘Alf ag-Shirazhi Ibn Abt Maryam, al-Mudah
fTt wujith al- gira’at wa ‘laliha (Jidda: Jama’t al-Hayriyyah, 1993), 1/19; Mehmet
Unal, “Bir Kirdat Terimi Olarak ‘Hiiccet’in Kavramsal Alani ve Tarihsel Gelisimi”, Jo-
urnal Islami Arastirmalar 17/1 (2004), 70-71; Saylan, “Tabers’nin Kiraatlerin Hiic-
cetinde Kullandig1 Delillerin incelenmesi”, 983.
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this topic can be found in the verse “u; &5 &3 $hsf a5 13 257
(hatta idha ja’a ahadakumu al-mawt tawaffat-hu rusuluna)>* where

wso¥ oy

the expression “i:s” (tawaffat-hu) demonstrates a difference in

recitation, with variations between the masculine and feminine
pronunciations. According to the narration, Hamzah reads it as

ws @

st3” (tawaffahu) while the other reciters read it as “’eﬁ;j” (tawaffat-

hu), with the letter “~” (td’) indicating the feminine pronuncia-

tion.”® The reason for this reading has been explained by conside-
ring broken plurals as feminine. This reading is evidenced by poin-
ting out that such usage exists in the Qur’an, and the evidence for
this recitation has been established by bringing an example from

the usage in another verse. As seen in the verses “ (,éi&j réd» [
o fgfgkf” (fa lamma ja'athum rusuluhum bil-bayyinat),>* “2; &5i8 143
(wa lagad kudhdhibat rusulun)® and “;,@iidj )8 (qalat rusu-
luhum)®® the use of the feminine form in the verbs associated with

| s 297

the word 5’ (rusulun) indicates the feminine usage. Therefore,

the recitation “2\2353” (tawaffathu) has been substantiated by citing

these verses as evidence. Hamzah's recitation is substantiated by
the explanation that the feminine form is attributed to something
that is not genuinely feminine. In the verse “::. J65” (wa qala

[T+ PRt}

niswatun)®’ it has been reported that the term “;:” (niswatun) is

used in connection with a masculine verb, and this usage is in line
with the explanation for Hamzah's recitation in this context.® As
seen, the justification for both recitations has been substantiated by
providing evidence from their usage in other verses.

The determination of the masculine or feminine pronunciation
has also been made by attributing it to the context and linguistic
structure of the verse. In this context, an example can be given re-

52 al-An‘am 6/61.

53 Ibn Mujahid, al-Sab ‘a, 259; al-Banna, Ithaf, 265.
54 al-Mu’min 40/83.

55 al-An‘am 6/34.

56 Ibrahim 14/10.

57 Yasuf 12/30.

58 Makki Ibn Abt Talib, al-Kashf, 1/435.
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garding the verb “_ 2.0 in the verse “4~)5 ;& 2:” (yusqd bima'in

wahidin).>® Ibn ‘Amir, ‘Asim and Ya‘qub have read “_:i.y” (yusqa)
with the masculine form using the letter “s” (ya’). Others, however,

have read it in the feminine form as “_2.3” (tusqa).®® The justifica-
tion for reading this expression in the femlmne form has been made
by referencing the usages in the context and linguistic structure of
the verse. In this regard, the expression “_i.3” (tusqa) is read in the

feminine form because it is attributed to the word “=U>” (jannat)
mentioned earlier, which is feminine. It is also pointed out that the

expression “G2%” (ba‘daha) in the verse “Jf 3 3 ua.u e ek ey
(wa nufaddilu ba‘daha ‘ala ba‘din fT al-’ukuli) is another evidence.

This is because the use of the feminine pronoun “=%” (ba‘daha) in

the continuation of the verse, and the absence of the masculine
pronoun “4=x” (ba‘dahu) supports the reading in the feminine
form. Both Abt Khatim and Ab@ Ubayd preferred this reading. Ad-
ditionally, Abt Amr stated that reading the expression in the femi-
nine form is more beautiful, and he preferred this reading as well.®*
In some sources, the justification for the use of the expression in
both masculine and feminine forms has been derived from the usa-

ge in the verse. Indeed, the expression “_i:5” (tusqa) in the afore-

mentioned verse is attributed to the word “,u}w” (’a‘nabin) which
like “slsY1” (al-an‘am) is a noun that can be treated as either mascu-
line or feminine.®® As seen, the evidence for reading the expression
“ 4u” (yusqa) in either the masculine or feminine form in the men-

tioned verse has been established by referencing the words used in
the context and linguistic structure of the verse.

59 ar-Ra‘d 13/4.

60 Ibn Mujahid, al-Sab ‘a, 356-357; Ibn al-Jazari, al-Nashr, 2/297; al-Banna, ithaf, 338.

61 al-Nahhas, I'rab al-Qur'an, 467; Abti ‘Abd Allah Fahr al-din Muhammad Ibn ‘Umar
al-Razi, Mafatth al-ghayb (Lebanon: Dar al-Fikr, 1981), 19/9.

62 al-Ahfash, Ma’ani-lI-Qur’an, 2/401; al-Tabari, Jami‘ al-bayan, 13/427.
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2.2. The Presentation of Evidence from the Recitation of
the Companions and Successors

Another piece of evidence used in the recitations regarding the
reading of masculine or feminine forms is the recitation of the
companions and successors (tabi‘Gn). For instance, in the verse

“azd Siasd 4 £ (tusabbihu lahu as-samawatu as-sab‘u)® the
reading of the word “’c;:.f” (tusabbihu) in either the masculine or
feminine form is supported by the recitation of the companions.
According to transmitted reports, the Haramayn school, Abu Bakr
and Ibn ‘Amir each read the expression “&=” (yusabbihu) in the

masculine form with the letter “<” (y@’). On the other hand, the
reading of the other reciters is in the feminine form “‘c;;ﬁ” (tusabbi-
hu) with the letter “~” (ta").%* The reason for the masculine reading

with the letter “s” (y@) is explained by the presence of the adverb

ws P

’ (lahu) between the feminine noun and the verb, as well as the

fact that the expression “Li:2)” (as-samawatu) is not genuinely

<

feminine.®> Those who recite the verb with the letter “~” (ta") as

“<d” (tusabbihu) pronounce it in accordance with the feminine

form of the word “&1:2)” (as-samawatu) considering the apparent
meaning of the text. Additionally, evidence from the recitation of
the companions has been brought forward regarding the feminine
reading of the expression, as Abdallah Ibn Mas‘td’s variant of the
verse is “cladl d c” (sabahat lahu as-samawatu) indicating the
feminine reading of the phrase.®® The commentator Ibn ‘Atiyyah (d.
541/1147) reported that A‘mash also recited in this manner and, by
bringing evidence from the recitation of the successors, he argued
that the expression should be read in the feminine form as a
proof.”” The verse “% & ¥” (la tufattahu lahum)® is another

63 al-Isra’ 17/42.

64 Tbn Mujahid, al-Sab ‘a, 381; Ibn al-Jazari, al-Nashr, 2/307.
65 Makki Ibn Abt Talib, al-Kashf, 2/48.

66 Makki Ibn Abt Talib, al-Kashf, 2/48.

67 Ibn ‘Atiyyah, al-Muharrar al-wajiz, 3/460.

68 al-A‘raf7/40.
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example related to this issue. In the recitation of Hamzah and
Kisa'l, the verse is read with the “s” (y&) letter in the form of “ ¥

#2” (1a yuftahu), while in the recitations of other qurra’, it is reci-

LY

ted with the “<” (ta) letter as “&5 ¥” (1a tuftahu) with a feminine
reading.®® The masculine reading with the letter “s” (y&’) is explai-

ned by the fact that the word “2is” (abwab) is not genuinely femi-

nine and there is a separation between the feminine noun and the
verb. Additionally, the authenticity of this gira’ah has been estab-
lished through the recitation of the companion ‘Abd Allah ibn
‘Abbas, whose qira’ah has also been transmitted in the masculine

form with the letter “s” (ya’).”° Those who recite with the letter “~”

(t2) have done so because they consider the word “bg{f” (abwab)

to be feminine. Additionally, a similar reading in the Qur’an has
been pointed out as evidence, with the verse “L_;\}ﬁ\ r‘* 24” (mu-

fattahatan lahum al-abwabu)”* being cited as a supporting example
for the feminine reading. As mentioned, in the cited verse, this
expression is used in the feminine form.”? After narrating the recita-
tions of the masculine or feminine readings in the aforementioned
verses, evidence has been presented from the recitations of the
companions and successors to support these readings.

2.3. A Proof from Arabic Poetry and Eloquence

In discussions of the variations in Qur’anic recitations, examp-
les from Arabic poetry are sometimes employed as supporting evi-
dence to elucidate the linguistic aspects of the readings. In relation

o 22

to this, the expression rm)l:ai/f 224" (khushsha‘an absaruhum)”® in

the verse can be given as an example of the different readings. Abt
‘Amr, Ya‘qtb, Hamzah, and Kisa'T recited the phrase in the singular

form as “lex+” (khashi‘an). In contrast, other reciters read it in the

2% 1

“.”

plural form as “ ” (khushsha‘an) with a damma on the letter

% Ibn Mujahid, al-Sab ‘a, 280.

70 al-Qurtubi, al-Jami’, 9/219.

71 Sad 38/50.

72 Makki Ibn Abt Talib, al-Kashf, 1/462.
73 al-Qamar 54/7.
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(kha) and a shadda on the letter “_#” (shin).”* The reading of this

=y

expression as “&:+” (khushsha‘an) in the plural form has been exp-

lained by the feminine nature of the expression. This feminine usa-
ge has been supported with examples from other verses. Indeed,
the use of “s1=” (khashi‘atan) in the verse “D3 14is5 ¥all iass” (

2

khashi‘atan absaruhum tarhaquhum dhillatun)’® and “ &is%Y1 catss
;,i;jké” (wa khasha‘ati al-aswatu lir-rahman)’® with the feminine

form “cai35” (wa khasha‘ati) indicates that the term is used in the

feminine form in these instances.”” The readings of Ubayy Ibn Ka‘b
(d. 33/654 [?]) and Ibn Mas‘ad from the companions, which also

read as “«:15” (khashi‘atan), support the interpretation of the verse

being read in the feminine form.”® Additionally, the foundation of
the recitation mentioned is explained by the Arabic grammatical
rule that the singular, plural, masculine, and feminine forms of
agent nouns (ism al-fa‘il) are suitable to appear before plural no-
uns. This type of usage has been exemplified through Arabic poetry
and rhetoric, and the mentioned recitation has been justified accor-

dingly. As a matter of fact, the usage of “,<s” (hasanin) and “x.s”

(hasanatin) in Arabic poetry and rhetoric, as seen in the examples
“odidsl Olamy oiddl By oid3 e Jlnp o) (marartu birdjalin hasa-
nin awjuhum wa hasanatin awjuhum wa hassanin awjuhum) (I

passed by men with beautiful faces) and “ ,i; o 3Ul os wédsl o Jlnys
4z 7 (wa rijalin hasanin awjuhum min Iyad ibn Nizar ibn Ma‘d)
(And young men with beautiful faces from ‘Iyad Ibn Nizar Ibn
Ma‘d), indicates the appropriate use of the masculine and feminine

forms. This illustrates that the cited recitation has been substantia-
ted by referencing such examples from Arabic poetry and rhetoric.”

74 Ibn Mujahid, al-Sab ‘a, 617-618; Ibn al-Jazari, al-Nashr, 2/380; al-Banna, ithaf, 524.

75 al-Qalam 68/43.

76 Taha 20/108.

77 al-Tabari, Jami‘ al-bayan, 22/117-118; Abt Ishaq Ibrahim Ibn al-Sari Ibn Sahl al-
Zajjaj, Ma‘ant al-Qur'an wa I‘rabuhu, thk. ‘Abd al-Jalil Abduh Shalab1 (Beirut: ‘Alam
al-Kutub, 1408), 5/86; al-Farisi, al-Hujja, 6/242-243; Makki Ibn Aba Talib, al-Kashf,
2/297; al-Qurtubi, al-Jami’, 20/78; Abt Hayyan, Bahr al-Muhtt, 8/173.

78  al-Qurtubi, al-Jami’, 20/78.

79 al-Tabari, Jami‘ al-bayan, 22/117-118; al-Zajjaj, Ma‘ant al-Qur’an, 5/86; al-Farisi, al-
Hujja, 5/242-243.
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Another example related to this topic is the recitation dispute

Pl

regarding the word “_:%” (yagshd) in the verse “;iig Wb ik

).8% Hamzah, Kisa'l and Khalaf have reci-

(vagsha ta’ifatan minkum
ted this phrase in the feminine form as “riig b 3" (tagsha

[13

td’ifatan minkum) with the “<” (t&) letter. The other reciters,

however, have recited it in the masculine form with the “s” (ya)
letter.®! Those who recite with the “~” (t3") letter have attributed
the verb to the word “&sf” (amanatan) mentioned earlier in the ver-
se. On the other hand, those who recite with the “<” (ya’) letter
have linked it to the word “.%&” (nu‘asan) in the verse.®? The mas-
«

e (.iwj” (idh yughashshikumun-nu‘asa).®® Indeed, in the men-

tioned verse, the verb is connected to the word “C.\<” (nu‘asan).

culine recitation of the expression is supported by the verse

For this reason, linking the expression “_ii” (yagsha) to “C\”
(nu‘asan) is considered more appropriate as it aligns more closely
with the verb. Another evidence for the masculine recitation of the
mentioned expression is its common usage in Arabic speech in the
form of “ .« 5227 (ghashshani an-nu‘as) where the word “Ld”
(nu‘asan) is attributed. Indeed, this expression has not been used in

[ Z7.t

the form “awY! =47 (ghashaytant al-amanah) where the word “&i

(amanatan) would be attributed.®* As seen in the example, the
proof for the masculine recitation of the expression is provided by
citing evidence from Arabic speech.

2.4. Bringing Evidence from Dialects

One of the evidences used in the justification regarding the re-
ading with either a masculine or feminine form is dialects. This
issue is present in the difference of readings related to the expres-

80 Al ‘Imran 3/154.

81 Tbn Mujahid, al-Sab ‘a, 217; Ibn al-Jazari, al-Nashr, 2/242.

82 Tbn ‘Atiyyah, al-Muharrar al-wajiz, 1/527; al-Qurtubi, al-Jami’, 5/370.
83 al-Anfal 8/11.

84 Makki Ibn Abt Talib, al-Kashf, 1/360.
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sion “3}»4;,43\ oo (n22d9” (wa litastabina sabilu al-mujrimin)® in the
verse. Hamzah, Kisa'l, Khalaf, and Abu Bakr have recited this word
as “cidy” (wa li-yastabina) using the letter “¢” (ya@’) that is, in the
masculine verbal form. Other qurrd' have read it in the feminine
form with the letter “=” (ta").%° The use of the word “.~” (sabilu)

in both masculine and feminine forms is pointed out, and the evi-
dence for this is brought from dialects. Indeed, al-Tabari, while
stating that both readings of the expression are equally valid, has
reported that these two usages are found in the Arabic dialects. In
this context, al-Tabarl mentioned that in the tribes of Tamim and
Najd, the masculine form is used, while in the people of Hijaz, the
feminine form is used. Furthermore, al-Tabari pointed out that both
readings are used in the well-known Arabic dialects and are applied
in the cities. He also stated that there is no reason in the usage of
the masculine or feminine form of the mentioned expression that
would lead to one being contrary to or preferred over the other.®” It
has also been reported that the term “}.~” (sabilu) is used in both

(73T

masculine and feminine forms in the Qur’an. In the verse “ 13 )3
Yoo 49055 ¥ 4341 |..2” (wa in yaraw sabila ar-rushdi la yattakhidhthu
sabilan)® the word “}.=” (sabilu) is accompanied by the masculine
pronoun “#” (hu). The same situation applies in the continuation of
the verse “Sl 455 &) Jot 13 35" (wa-in yaraw sabila al-ghayyi
yattakhidh@ihu sabila).® In contrast, in the verse “ 4 Jute 32 8 yilat i
53¢ Bi¥ 41 27 (lima tasuddina ‘an sabili llahi man amana
tabghtinaha ‘iwajan)® the term “’L.<” (sabilu) is used in the femi-

nine form.”" Another verse brought as evidence for the feminine
usage of the word “’|.=” (sabilu) is the expression P VAT jﬁ” (qul

85 al-An‘am 6/55.

86 Ibn Mujahid, al-Sab ‘a, 258; Ibn al-Jazari, al-Nashr, 2/258.
87 al-Tabari, Jami‘ al-bayan, 9/277.

88 al-A‘raf 7/146.

89 al-A‘raf 7/147.

90 Al ‘Imran 3/99.

91 al-Qurtubi, al-Jami’, 8/397.
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hadhihi sabil).” Indeed, in the mentioned verse, “ k.= ¢4s” (hadhihi
sabill) the feminine form is used.”® Among these readings, the pre-
ferred view is the one in which the word “;l.=” (sabilu) is in the
nominative case and is read with the letter “~” (t@) in its feminine
form. This reading is clearer in terms of meaning and is the recita-
tion of the majority of the qurra'.>*

Another example related to this topic is the verse “ ;e 1% 53
‘;éiitj” (yawma tashhadu ‘alayhim alsinatuhum).’” In the mentio-
ned verse, Hamzah and Kisa'm have read the expression “i¢:s” (tash-
hadu) in the masculine form as “igi” (yashhadu) with the letter

“s” (ya). It has been reported that the verb “ig:” (tashhadu) is

read in the masculine form due to the separation between the verb
and the feminine noun. Additionally, the femininity of “a.Ji” (alsi-

natu) is not considered literal. However, other reciters have read it
in the feminine form as “i¢:” (tashhadu) with the letter “~” (t3)).

This reading is explained by considering the femininity of the word
“w.)” (alsinatu) as being taken into account. It has been pointed
out that the expression in question appears in both masculine and

feminine forms, and the recitation has been grounded by providing
examples from dialects. Indeed, in the dialects of those who use the

masculine form, the plural of the word “oL.” (lisan) is “a.d” (alsi-

[13

natu). Similarly, the plural of the word “,.~” (himar) is “s,=~¥” (al-
ahmirah) in these dialects. On the other hand, in the dialects of
those who wish to make it feminine, the plural form is “..J".%¢ A

preference has also been made between these two readings among
the scholars. Abt Khatim has preferred the reading with the letter

“=” (ta") which is the recitation of the majority. On the other hand,

Abt Ubayd has preferred the reading with the letter “s” (ya’). This

92 Yasuf 12/108.
93 Makki Ibn Abt Talib, al-Kashf, 1/434.
94 Makki Ibn Abt Talib, al-Kashf, 1/434.
95 an-Nir 24/24.
96 Makki Ibn Abt Talib, al-Kashf, 2/112.
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preference is based on the fact that the feminine noun in the geniti-
ve case forms a separation between the verb and the noun, creating
a break.”

3. Making a Preference Between Masculine or Feminine
Readings

Scholars have made a preference between masculine or femi-
nine readings, supported by various evidences. In this preference,
sometimes Arabic grammatical rules and sometimes the reading of
the majority of reciters have been influential. In this context, the
verse “i 126 13” (awalam ta’tihim bayyinatun)®® can be given as an
example. It is reported that in the verse in question, the expression
vasb (ta’tihim) was recited with the letter “c” (ta") by Nafi‘, Aba
‘Amr and Hafs. Those who recited it this way have attributed the
feminine form to the word w (bayyinatun). On the other hand,

other Qur’anic scholars have recited it with the letter “s” (ya’), rea-

ding it as “$%” (ya’tihim) in the masculine form.” Those who reci-

ted it this way have not considered the literal wording but rather
the meaning. This is because the expressions “%” (bayyinatun) and

“0LJ” (al-bayan) are identical in meaning. The ones who read it in

the masculine form have explained their recitation by attributing it
to the word “o.J” (al-bayan). Furthermore, it has been mentioned
among the other reasons for the masculine reading that the femini-
nity of the word “4%s” (bayyinatun) is not literal, and that the space
between the feminine word and the verb is separated by an object
pronoun. Makki b. Abi Talib stated that the recitation of 3¢’

(va’tihim) was preferred due to the majority of Qur’anic reciters
adopting this reading. It has also been reported that Aba ‘Ubayd
preferred the reading with the letter “s” (ya’) (Féb) (ya’tihim) on the
grounds that there is a pronoun between the verb and the feminine
noun. On the other hand, it is narrated that Ibn Qutaybah favored

97 al-Qurtubi, al-Jami’, 15/183-184.
9% Taha 20/133.
99 Ibn Mujahid, al-Sab ‘a, 425.
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o
g

the reading with the letter “«” (ta") (34t) (ta’tihim) in reference to

the verse i) 2456 &= (hatta ta'tiyahumu al-bayyinah).'®

The verse “Ssyadl 246557 (tatawaffihum al-mala’ikah)'®! is anot-

her example related to this issue. Hamzah recited the verse as

Hu}g (vatawaffadhum) with the letter “s” (y@’) that is, in the mas-
culine form while other Qur’anic scholars recited it in the feminine
form with the letter “=” (t&).!°% It has been reported that a prefe-

rence exists between these two readings. It is conveyed that Aba
Ubayd preferred the recitation with the letter “s” (ya’) based on Ibn

Mas‘ad’s statement, which considers the angels grammatically mas-
culine. Conversely, Ibn Qutaybah preferred the recitation with the

letter “c” (ta") in accordance with the readings of the Asim, Hara-

mayn, and Basrah schools. Additionally, it has been pointed out
that this expression was not read in the feminine form due to the
angels being considered feminine, and that the use of the plural
form is the reason for this reading. Therefore, Abti Ubayd’s prefe-
rence has been criticized.'*

Conclusion

This study examines the variant readings in the Qur’an that in-
volve masculine or feminine forms. These variants are analyzed not
merely as differences in transmission but also manifestations sha-
ped by the structural possibilities of the Arabic language, evaluated
within the framework of their linguistic foundations and their rela-
tionship to Arabic grammar. Accordingly, it is demonstrated that a
significant portion of qird’at differences are directly related to
grammatical rules and linguistic structures of Arabic, especially in
variants concerning masculine and feminine readings. Within this
context, it is observed that certain linguistic features—such as
words considered feminine despite lacking explicit feminine mar-
kers, expressions that allow for both masculine and feminine usage,
grammatical interpretations of plural forms, and the presence of

100 Makki Ibn Aba Talib, al-Kashf, 2/108; al-Qurtubi, al-Jami’, 14/166.
101 an-Nahl 16/28.

102 Tbn Mujahid, al-Sab a, 372.

103 Makki Ibn Aba Talib, al-Kashf, 2/36-37.
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intervening elements between verb and subject—serve as the basis
for such variations.

Major works in the fields of gira’at and tafsir devote conside-
rable attention to these masculine and feminine variants, often
citing the views of scholars along with the evidences used to justify
specific readings. These findings suggest that the divergences in
qira’at are not solely governed by grammatical principles but are
also supported by various linguistic and transmitted proofs, inclu-
ding the syntactic and semantic context of the verse, the recitations
of the companions and the successors, as well as Arabic poetry and
dialects. Through a comprehensive literature review and textual
analysis, the study concludes that masculine and feminine readings
do not reflect any linguistic inconsistency. On the contrary, they
exemplify the flexible structure and expressive richness of the Ara-
bic language. The categories of masculine and feminine in the
Qur’an are not merely lexical distinctions; they are crucial linguistic
elements that contribute to semantic variety and interpretive rich-
ness. In this regard, the masculine-feminine variants in the qira’at
are found to play a meaningful role in enhancing the understanding
of the Qur’an, adding depth to its semantic dimensions. Ultimately,
these differences illustrate the dynamic interaction between the
Qur’an’s verbal structure and Arabic grammar, highlighting that
such readings are not mere phonetic alternatives but are powerful
tools of expression with both linguistic and semantic significance.
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