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Examination of the Claims of Distortion on the Qur’ān which is in al-Qummī Commentary 

Abstract: In this study, the distortion of claims on the text of the Qur’ān in Tafsīr al-Qummī 
which is one of the main sources of Shī‘a has been investigated. al- Qummī, the first scholar of 
the Shi’ite scholars, claims that in the account of the commentary are distorted in the text of 
the Qur’ān with various subtitles, such as the verses that are in the land of Allah's descendants 
and distorted verses. While interpreting the verses, he discloses this claim in detail and 
sometimes gives the correct shapes of the revelations as the difference of interpretation, 
sometimes based on the narrations, and sometimes in the way of reading the verse. In this 
study, the verses alleged to be literally distorted in his commentary have been determined and 
this claim has been compared with other commentaries. The purpose of the article in this 
context is; in the case of al-Qummī exegesis, it is the examination of the verses allegedly 
distorted in the Qur’ān and the determination of the Shī‘ī commentators based on the doctrine 
of sects by changing the text of the Qur’ān.  

Keywords: Tafsīr, Qur’ān, Shī‘a, al-Qummī, Distortion, Variant Readings.  

 

Kummî Tefsirinde Kur’ân’ın Metni Konusundaki Tahrif İddialarının İncelenmesi 

Öz: Bu çalışmada Şîa’nın temel kaynaklarından olan Tefsîru’l-Kummî’de Kur’ân’ın metni 
konusunda yer alan tahrif iddiaları incelenmiştir. İlk dönem Şiî âlimlerinden olan Kummî (ö. 
329/941), tefsirinin mukaddimesinde Allah’ın indirdiğinin hilâfına olan âyetler, tahrif edilen 
âyetler gibi çeşitli alt başlıklarla Kur’ân metninde tahrif olduğunu iddia etmektedir. O, âyetleri 
yorumlarken bu iddiasını ayrıntılı bir şekilde açıklamakta ve söz konusu âyetlerin doğru 
indiriliş şekillerini bazen rivâyetlere dayanarak bazen de âyetin bu şekilde okunuşu yani kıraat 
farkları olarak vermektedir. Bu çalışmada onun tefsirinde lafzî açıdan tahrif olduğu iddia edilen 
âyetler belirlenmiş ve onun bu iddiası diğer tefsirlerle karşılaştırıl- mıştır. Bu bağlamda 
makalenin amacı; Kummî tefsiri örneğinde Kur’ân’da lafzî açıdan tahrif olduğu iddia edilen 
âyetlerin incelenmesi ve Şiî müfessirlerin mez- hebin doktrinlerini Kur’ân’ın metni üzerinde 
değişiklik yaparak temellendirdiği- nin tespit edilmesidir.  

Anahtar Kelimeler: Kur’ân, Tefsir, Şîa, Kummî, Tahrif, Kıraat Farklılıkları.  

 

SUMMARY 

The Glorious the Qur’ān by almight Allah, it is a divine book that has been revealed to 
Muhammad (pbuh) through Gabriel. It has been preserved from all kinds of changing, 
transmutation and distortion, since the day the Qur’ān was revealed. “ لَّزنَ نُحْنَ اَّنإِ

ْ
ذلا انَ

ّ
كِ

ْ
ل اَّنإِوَ رَ

َ
 ھُ

ل
َ

ظفِاحَ
ُ

نَو ” “We have, without doubt, sent down the message; and we will assuredly guard it (from 

corruption)”. This verse is the greatest proof that the Holy Qur’ān is under protection, and it 
has not been distorted or will not.  

Distortion (falsification) is the change of the sacred texts by adding or subtracting the 
original text, arbitrarily changing the meaning, or misinterpreting the actual text. This term 
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is often used to describe Jews’ and Christians’ deliberately changing or misinterpreting their 
own sacred texts. However, this term is also used by the a few scholars of the Shī‘as Imamiyya 
sect for the Qur’ān. There are two schools who claims the distortion of the Qur’ān within the 
Imamiyya Shī‘ah. The first is the Akhbāris who claim that the Qur’ān has been distorted; and 
the second is the Usūlites who oppose this claim. Those who have Akhbārī thoughts do not 
only interpret the verses according to their sectarian teachings but go further and claim that 
these teachings are included in the text of the Qur’ān. As a matter of fact, one of those who 
have this idea is Qummī. The full name of Qummī, the first scholar of the Shi’ite scholars, is 
Abu’l-Hasan ‘Alī b. İbrāhīm b. Hāshim. It is mentioned that al-Qummī, who had no information 
about the date of his birth in the sources, died in 329 Hijri. He has written books in almost all 
of science such as Tafsīr, Hadith, Fiqh and History. Among the books of Qummi, only the book 
he wrote in the field of commentary has reached the present day. Shī‘a accepts this 
commentary as the main source. This work, which is classified under the category of tafsīr bil 
riwayah (narration commentary), is regarded as tafsīr bil dirayah (acumen commentator) 
because he gives weight to his own opinions.    

Qummī, by trying to make the Qur’ān as book thats only support ʿAlī and his 
descendants, reflecting a complete ideology in the form of representation of political tafsīr in 
Shī‘a. It is seen in the issues mentioned in the preface of his tafsīr that he used the method that 
supports this ideology. As a matter of fact, that Qummī in the preface attempt to explain the 
doctrines of the sect such as the imāmate, prophecy and the seized of Ahl al-bayt rigt of 
caliphate in the context of the verses that are different from that which Allah has revealed, 
distorted verses and taqdim and ta’khir verses in the Qur’ān text. Briefly, Qummī in the preface 
to of his tafsīr gives examples of some verses that are literally distorted, and explains these 
distortions in detail when interpreting the verses in question.  

Qummī gives in the “distorted verses” section that there are deficiencies in some of the 
verses and claims that the verse is revealed in this way by adding words that are not actually 
found in the verse. According to Qummī, one of the words extracted from the text of the Qur’ān 
is “‘Alī” that version of this words in Arabic is “ ي=ع ”. These words are usually in the verses as 

“ ي=ع ى? ”  means that “about ‘Alī”, “ ي=ع ةيلاو ى? ” “guardian of ‘Alī”, “ ي=ع قح ى? ” “about ‘Alī’s right”. 

According to Qummī, another expression derived from the Qur’ānic text is “ دمحم لآ ” means that 

“family of Muhammad”. He sometimes bases his claim on the narrations that the verses 
revealed in that way and sometimes verse recited in that way among different recitations. 
Qummī says that some of the verses have been revealed as such by by adding various phrases 
to verses besides “ ي=ع ى? ”  means that “about ‘Alī” and “ دمحم لآ ” “family of Muhammad”. Some 

of these words that added to verses are mentioned as the different style of recitation in other 
sources. In the other words this differentiate is related with how you are reciting. Qummī, 
another classification which he refers to regarding the allegation of distorting, is that some 
verses are different from those revealed. He gives examples of this issue in various forms. He 
sometimes claims that when someone reads a verse, he interrupts the recitation by saying that 
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“the verse has been revealed in this way” base on the narratives; sometimes saying that the 
verse is revealed differently by indicating the verse is not appropriate in terms of meaning and 
sometimes without making any explanation claims that how the verse revealed. Qummī’s 
another distortion claim is that taqdim and ta’khir among the words constitute the verse. 
Qummī says that the verse is different from the one that was actually revealed, after he stated 
that it was taqdim and ta’khir among the words mentioned in the verses. 

Qummī proves the allegations of distortion on the text of the Qur’ān in various ways. 
One of the ways he follows in this context is that giving the expressions like “ اذكه تلزن  ”/ “the 

verse was revealed in this way”, and “ اذكه ةيلآا هذTU ليئاOPج لزن ” “Gabriel sent down the verse in this 

way” by changing the the different kind of revealing of those verses. The second way Qummī 
follows is that mentioning the verse different from the fact that it is by changing the its 
originality. The third way he follows is that mentioning added words as the different kind of 
the recitation. However, Qummī did not use this method that much. Indeed, while Shī‘ī tafsīrs 
mention this kind of expressions as a different kind of recitation, Qummī  mentions them as a 
different kind of revealing in his claim.  

Most of the verses alleged to have been distorted in the Qummī’s tafsīr are relate to the 
teachings of the Shī‘a sect. In this context, Qummī uses various expressions while explaining 
his claim that some verses in the Qur’ān has been distorted. By adding ‘Alī phrase, claims that 
“ عضولما اذه نم ھمسا ىXمف ”/ “His name has deleted from this place”, and by adding “ دمحم لآ ”/ 

“Muhammad’s family”, claims that “ باتكلا نم دمحم لآ اوطقسأف ”/ “Muhammad’s family has been 

reduced from the book”. Sometimes, making some changes on words such as changing the 
structure of the term “ ةمأ ”/ “ummah” as “ ةمئأ ” /“Imāmiyya”. Under the influence of the 

ideology of Shī‘a, Qummī asserts that Shī‘ah teachings such as prophethood, and Imāmiyya are 
not just the Qur’ānic interpretations but rather are the Qur’ānic teachings by adding words to 
the text of the Qur’ān and making some changes in the construction of the Qur’ān. 

 

INTRODUCTION  

Taḥrīf is an Arabic word derived from the word “ ف ر ح ”, which means “side, direction”. 

Its dictionary meaning is to interpret an expression which can be interpreted in two ways with 
a specific meaning and to change the meaning of an expression.1 Terminologically, it usually 
means changing holy texts by adding to or removing from originals texts, or arbitrarily 
changing the meaning of the text or interpreting the original text inaccurately. This concept 
is generally used to express misinterpretations of Jews and Christians of their own holy texts 

                                                
1 Abū al-Qāsim Maḥmud b. ʿUmar al-Zamakhshari, Asāsu al-Balāghā, ed. Muhammad Bāsil (Bairut: Dār al 

kutub al-ʿilmiyye, 1419/1998), 1: 183; Jamāl al-Dīn Abū l-Faḍl Muḥammed b. Mukarram b. ʿ Alī b. Aḥmed 
Ibn Manẓūr, Lisān al-ʿArab (Cairo: Dār al-Maārif, 1119),  2: 837-840; Abū al-Qāsim Husayn bin 
Muhammed Raghib al-Iṣfahānī, Mufradātu alfāzi al-Qur’ān, ed. Safvān Adnān Dāvūdī (Dimashk: Dār al 
Qalem, 1412), 228.  
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or deliberate distortions.2 As a matter of fact, the word “Taḥrīf”3 is used in the Qur’ān fourtimes 
to indicate that Jews distorted both wording and meaning in their books. Accordingly, 
distortion occurs in two ways. The first is to remove a word from its context and add another 
word, which is expressed in the Qur’ān as tabdīl4. The second way is to use the word to mean 
something, which seems impossible, or to constrict the meaning of a word with two meanings 
just to one, which is referred to as taghyir5 in the Qur’ān. So, taḥrīf involves distortion of the 
meanings in the verses, amendments of wordings, making additions to the Qur’ān or extraction 
of some surahs and verses from the Qur’ān.6 

Some of the scholars of the Imamiyya Shī‘ah sect use this term for the Qur’ān and argue 
that the text of the Qur’ān is distorted.7  There are two schools in Imamiyya Shī‘ah about taḥrīf 
of Qur’ān. The first school is the Akhbāris, who argue that the Qur’ān is distorted, and the 
second one is the Usūlites, who oppose this idea. Those who hold the Usūliyyah ideas have 
adopted the deduction method in the determination of decretals. As a reflection of their 
absolute submission to the authorities of imams, those who hold the Akhbāriyyah ideas argue 
that oral and written narrations from imams as the only sources in aqaid and fiqh. In other 
words, it is a school of thought which does not regard reason, judicial opinion and deduction 
licit as they regard narrations from the imams as the only source for understanding and 
interpreting nasses.8 When the periods Akhbariyyah and Usūliyyah reigned in tafsir traditionof 
Imamiyya are considered, four phases are seen. The first one is called the earlier period or the 

                                                
2 Frants Buhl, “Tahrif”, İslam Ansiklopedisi, c. 11 (Istanbul: Meb Publication, 1979), 667; Muhammet 

Tarakcı, “Tahrif”, Türkiye Diyanet Vakfı İslam Ansiklopedisi, c. 39 (Istanbul: TDV Publication, 2010),  422. 
3    The word “tahrif (distortation)” is used four times in the Qur’ān in el-Baqarah 2/75, an-Nisā 4/46, al-

Māide 5/13, 41.   
4     el-Baqarah 2/58, al-A‘raf 7/162. 
5     al-An‘ām 6/53, ar-Ra‘d 13/11. 
6    Muhsin Demirci, Kur’ân Tarihi (Istanbul: IFAV Publication, 2015), 273.  
7     Muhammad Husayn al-Dhahabī, al-Tafsīr wa-l-mufassirūn (Cairo: Maktabatu Wahba, nd.), 2: 27-147; 

İhsan İlâhî Zahîr, Şia’nın Kur’an, İmâmet ve Takiyye Anlayışı, trc. Sabri Hizmetli et al. (Ankara: Afşaroğlu 
Matbaası, 1984), 68-139; İsmail Cerrahoğlu, Tefsir Tarihi I (Ankara: Fecr Publication, 1996), 1: 384-408; 
Süleyman Ateş, “İmâmiyye Şiasının Tefsir Anlayışı”, Ankara Üniversitesi İlahiyat Fakültesi Dergisi 20: 147-
172; İsmail Çalışkan, Siyasal Tefsirin Oluşum Süreci, (Ankara: Ankara Okulu Publication, 2003); Şaban 
Karataş, Şia’da ve Sünni Kaynaklarda Kur’ân Tarihi, (Istanbul: Ekin Publication, 1996); Sâkıp Yıldız, 
“Şia’nın Kur’ân-ı Kerim ve Tefsiri Hakkındaki Görüşleri”, Atatürk Üniversitesi İlahiyat Fakültesi Dergisi 5 
(1982): 51-54. 

8 For detailed information see Metin Yurdagür, “Ahbâriyye”, Türkiye Diyanet Vakfı İslam Ansiklopedisi, 
volüme 1 (Istanbul: TDV Publication, 1988), 490-491; Mazlum Uyar, İmâmiyye Şîası’nda Ahbârîlik (PhD 
diss., Dokuz Eylül Universiy, 1996), 43-47; Mustafa Öz,” Usûliyye”, Türkiye Diyanet Vakfı İslam 
Ansiklopedisi, c. 42 (Istanbul: TDV Publication, 2012), 214-215; Mustafa Öztürk, “Şiî-İmâmî Tefsir 
Kültürünün genel Karakteristikleri”, Tarihten Günümüze Kur’ân’a Yaklaşımlar, İlim Yayma Vakfı Kur’an 
ve Tefsir Akademisi Publication, 251-256; Sabuhi Şahavatov, “İmâmiyye Şîası’nın Kur’ân’ın Tahrifi 
Konusuna Yaklaşımı”, Usûl İslâm Araştırmaları 22 (Temmuz-Aralık 2014), 46-50. 
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first narration period (Hijri 1st and 4th centuries); the second one is called the middle period 
or the first acumen period (5th to 10th centuries AH); the third one is the late period or the 
second narration period (11th and 12th centuries AH); the forth one is the last period or the 
second acumen period (13th to 15th centuries AH). In the first narration period when 
Akhbārism reigned, the fundamental source of Shi’ite commentaries were the narrations 
reported from the imams. Qummī was among the Shī῾ī- Imāmī mufassırs (glossator) who lived 
in this period.9 The real name of Qummī, who is one of the first period Shī῾ī scholars, Alî b. 
İbrahim b. Hâşim.10 He is also named with his child’s name Ebu’l-Hasen. However, in some 
resources he is also called Muhammedî.11 Qummī, whose date of birth is not known, is said to 
have died in 329 AH.12 He wrote works in almost every field including tafsīr (exegesis), hadith, 
fiqh and history.13 The works of Qummī are as follows: Kitâbü’t-Tafsīr,14 Kitâbü’n-nâsih ve’l-
mensûh,15 Kitâbü’ş-Şerâi’, Kitâbü’l-Meğâzî,16 Kitâbü Kurbi’l-isnâd, Kitâbü’l-Hayz, Kitâbü’t-Tevhîd ve’ş-
şirk, Kitâbü Fedâili emîri’l-mü’minîn, Kitâbü’l-Enbiyâ, Risâlâtü fî ma’nâ Hişâm ve Yûnis, Cevâbâti 
mesâili seelehû Muhammed b. Bilâl, Kitâbü’l-Muşezzir,17 Kitâbü İhtiyâri’l-Kur’ân ve rivâyâtihî,18 
Fedâilü’l-Kur’ân.19   

                                                
9     For detailed information see Öztürk, “Şiî-İmâmî Tefsir Kültürünün genel Karakteristikleri”, 251-260. 
10  Shams al- Dīn Muhammad b. Alī b. Ahmad ad- Dāvūdī, Tabakāt al-mufassirīn (Bairut: Dār al kutub al-

ʿilmiyye, 1403/1983), 1: 392. 
11    Abū ʿAbd Allāh Shams al- Dīn Muhammad b. Ahmad b. ʿUthmān al-Dhahabī, Mīzān al-i’tidāl fī, naqdi ar-

rijāl, ed. ‘Adil Ahmad ‘Abd al-Mavjūd et al.. (Bairut: Dār al kutub al-ʿilmiyye, 1416/1995), 5: 137; Ahmad 
b. Alī b. Hajar al-Asqalānī, Lisān al-mīzān (Bairut: Dār al-beshāir al-ʾIslāmiyya, 1423/2002), 5: 477.   

12   ‘Adil Nuvayhid, Mu’jem al-mufassirīn min sadr al-islām hatta al-asr al-hadīr, ed. Hasan Halīd (byy.: 
Muassasa Nuvayhid as- Saqāfiyye, 1403/1983), 1: 349; Muhammad Hādi Ma‘rifa, at-Tafsīr wa-l- 
mufassirūn fī sevbih al-qashib (Mashad: al-Jāmiat ar-Ridāviyye li-l-‘Ulūm al-İslamiyye, 1425), 1: 422. 

13     Nuvayhid, Mu’jem al-mufassirīn, 1: 349.  
14    Ibn Hajar, Lisān al-mīzān, 5: 477; Dāvūdī, Tabakāt al-mufassirīn, 1: 392; Abū al-Abbās Ahmad b. Alī b. 

Ahmad an-Najashī, Rijāl an-Nejashī (Bairut: yy., nd.), 249; Ma‘rifa, at-Tafsīr wa-l-mufassirūn, 1: 422. 
15    Ibn Hajar, Lisān al-mīzān,  5: 477; Dāvūdī, Tabakāt al-mufassirīn, 1: 392; Najashī, Rijāl, 249; Ma‘rifa, at-Tafsīr 

wa-l-mufassirūn, 1: 422.  
16    Abū Jaʿfar Muhammad b. Hasan al-Ṭūsī, al-Fihrist (Najaf: al-Maktabatu al-Murtazāviyye, nd.), 89; Ibn 

Hajar, Lisān al-mīzān, 5: 477; Dāvūdī, Tabakāt al-mufassirīn, 1: 392; Najashī, Rijāl, 249. 
17    Najashī, Rijāl,  249. 
18    Ṭūsī, al-Fihrist, 89. 
19   Dāvūdī, Tabakāt al-mufassirīn, 1: 392 
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Anystudy of Qummī hasn’t reached the present day but is his tafsīr study20, which 
Shī‘ah regard as a primary resource.21 This tafsīr is categorized as narrative tafsīr,22 is also 
regarded as dirâyet tafsīr as it mostly included his own views.23 Qummī starts his tafsīr with an 
introduction containing verses characterized as nasikh (abrogating) and mansukh (abrogated), 
muhkam (clear) and mutashabih (ambiguous), verses with specific meaning and general 
wording or vice versa, with plural wording and singular meaning or vice versa, verses whose 
parts end in different surahs, distorted or transposable verses, verses that contrast with what 
Allah revealed, verses whose interpretation was concurrent with their revelations or the ones 
interpreted before or after their revelation etc.24 Then he glosses the verses ranging from Sūrat 
al-Fātiḥah to Sūrat An-Nās. In this tafsīr, which mostly includes the narratives of Ahl al-Bayt 
Imams, tellings from tabi‘un and sahaba, even if few, are also presented. The most frequently 
mentioned remarks are those from Muḥammad al-Bāqir (d. 114/733) and Jaʿfar al-Ṣādiq (d. 
148/765).25  

Reflecting a complete ideology through a representation of political tafsīr in Shī‘ah, 
Qummī26 seeks to portray The Qurʾān as a book that merely promotes the authority of Alī (d. 
661) and his descendants.27 Qummī himself determines the method required to realize this 
ideology. Therefore, within the group of verses that are interpreted after their revelation, 
which he mentions in the preface, are included topics regarding raj`at (return), Mahdī’s 
reincarnation, the usurpation of Ahl al-Bayt’s right for caliphate after Prophet’s demise and 
God’s promise of help for the fight against their foes.28 Qummī identifies the verses that cannot 
possibly be affiliated to this group as distorted or verses whose texts are transposed, verses 
that contradict with what Allah revealed. In the introduction of his tafsir, he shows the 
distortions of some verses categorized as stated above with exemples and elucidates these 
distortions elaborately while interpreting the verses. We are going to examine the verses 

                                                
20  This tafsir has been also reported to be problematic in many respects. As a matter of fact, the tafsir 

has three different reference and narrative chains, hence three different sources; which gives rise to 
the doubt that it might not in fact belong to Qummī. The tafsir was also said to be a compilation of the 
narrator named Abu 'l-Fadl Abbas ibn Muhammad. For detailed information see Mustafa Öztürk, “Şiî-
İmâmî Tefsir Kültürünün genel Karakteristikleri”, Tarihten Günümüze Kur’ân’a Yaklaşımlar (Istanbul: 
İlim Yayma Vakfı Kur’an ve Tefsir Akademisi Publication, 2010), 250-251. 

21  Sayyid Muhammad Alī al-Ayāzī, al-Mufassirūn hayatuhum ve manhacuhum (Tahran: Vizaretu as-Saqafati 
wa-l-irşādi-l-Islāmī, 1373), 329.  

22    Ma‘rifa, at-Tafsīr wa-l-mufassirūn, 1: 422. 
23   Aslan Habibov, İlk Dönem Şiî Tefsir Anlayışı (PhD diss., Ankara University, 2007), 70. 
24  Abū al-Hasan Alī al-Qummī, Tafsīr al-Qummī, (Kum: Muassasu al-Imām al-Mahdī, 1435), 1: 25-50. 
25     Habibov, “İlk dönem Şiî Tefsir Anlayışı”, 70.  
26    Çalışkan, Siyasal Tefsirin Oluşum Süreci, 87. 
27  Süleyman Ateş, “İmâmiyye Şiasının Tefsir Anlayışı”, Ankara Üniversitesi İlahiyat Fakültesi Dergisi 20 

(1975): 150; Çalışkan, Siyasal Tefsirin Oluşum Süreci, 90.  
28    Çalışkan, Siyasal Tefsirin Oluşum Süreci, 91-92. 
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alleged to be distorted in Tafsir Qummī in accordance with the classification presented in its 
introduction.  

1. VERSES ALLEGED TO BE DISTORTED 

Qummī, in the introduction of his tafsir, says that there are extractions in some verses 
and adds words that are not in fact contained in these verses, claiming them to have been 
revealed as originally this way. Under a number of subheadings, we can give below examples 
concerning the expressions he incorporated into the verses:  

1.1. Verses to which added the word “ يّ=ع ” “Alī” 

According to Qummī, some wordings, were removed from The Qurʾān. One of these is 
the word “ يّ=ع ”, “Alī”. These wordings usually appear in the verses as “ يّ=ع ى? ” (on Alī), “ يّ=ع ةيلاو ى? ” 

(on Alī’s guardianship), “ يّ=ع قح ى? ” (about Alī). When examples in Qummī’s tafsir on this subject 

are examined, the most of allegations on distorted verses are seen to be given through 
mentioned narratives. The individuals informed by Qummī about addition of the word “ يّ=ع ” 

“Alī” and some instances concerning this issue are given below:  

Qummī, convey that the verse “ ل
َ

للا نِكِ
َّ

أ امَبِ دُهَشْيَ ھُ
َ

لإِ لَزَنْ
َ

أ كَيْ
َ

لزَنْ
َ

لعِبِ ھُ
ْ

لماوَ ھِمِ
َْ

لا
َ

كئِ
َ

ة
ُ

كوَ نَودُهَشْيَ 
َ

للابِ ىفَ
َّ

ش ھِ
َ

ادًيهِ ” 

“But Allah bears witness to that which He has revealed to you. He has sent it down with His 
knowledge, and the angels bear witness. And sufficient is Allah as witness.” (an-Nisāʼ4/166) was 
originally revealed as “ ل

َ
للا نِكِ

َّ
أ امَبِ دُهَشْيَ ھُ

َ
لإِ لَزَنْ

َ
أ -يٍ=عَ ى?- كَيْ

َ
لزَنْ

َ
لعِبِ ھُ

ْ
لماوَ ھِمِ

َْ
لا
َ

كئِ
َ

ة
ُ

كوَ نَودُهَشْيَ 
َ

للابِ ىفَ
َّ

ش ھِ
َ

ادًيهِ ” “But Allah 

bears witness to that which He has revealed to you about Alī. He has sent it down with His 
knowledge. with phrade “ يّ=ع ى?  ” (on Alī), ” through a narrative29 he grounded on a reference 

                                                
29   In Qummī’s tafsir, the reference chain for this narrative is as “Qummī –His father (Ibrahim b. Hashim 

Abu Ishaq Qummi) - Ibn Abū Umayr - Abū Basīr - Abu 'Abdillāh”. 
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chain that he claims extended to Abu Abdallah30 by saying “… ثدحuv ” “ …. informed me”.31 A 

number of mufassirs (commentators) subsequent to Qummī display this verse’s form of 
revelation as “ يٍ=عَ ى?  ”, referring it to Qummī.32 Mufassirs from the sect Ulūliyyah, al-Tūsī and 

Ṭabrisī do not include these narratives in their commentary for the aforecited verse. They 
assert that this verse to be revealed to comfort the Prophet with regard to those who denied 
the revelation of The Qurʾān.   The verse thus means that Allah, the omnipotent, bears witness 
to that The Qurʾān comes from him and represents the revelations.33 al-Ṭabarī, one of the 
exegetes from the first periods, interpreted aforementioned verse in the same way,34 which 
shows that Qummī, influenced by Akhbari view, distorted the verse. 

In his narration35  in which he similarly says “… ثدحuv ” “ …. informed me” while 

interpreting the verse “ لااِ وَهُ نْاِ
َّ

ا دٌبْعَ 
َ

ن
ْ

لعَ انَمْعَ
َ

لعَجَوَ ھِيْ
ْ

ثمَ هُانَ
َ

لا
ً

لَیٔارَسْاِ }uبَلِ  ” “He, was not but a servant upon 

whom We bestowed favor, and We made him an example for the Children of Israel.” (az-
Zukhruf 43/59), Qummī explains the distortion of the verse through the following narrative: 

                                                
30  Another narrative Qummi conveys is about the verse “ مُھَُل رََفغْتَسْاوَ  ََّالله  اورَُفغْتَسْاَف  كَوءُاجَ  مْھُسَُفنَْأ  اومَُلظَ  ذِْإ  مْھَُّنَأ  وَْلوَ 

امًیحِرَ ابًاَّوتَ ََّالله اودُجَوََل لُوسَُّرلا ” “And if, when they wronged themselves, they had come to you, and asked 
forgiveness of Allah and the Messenger had asked forgiveness for them, they would have found Allah 
Accepting of repentance and Merciful.” (an-Nisāʼ 4/64). Qummi asserts this verse to have been 
revealed with the expression “ يّلع ای ”  as “  لُوسَُّرلا مُھَُل رََفغْتَسْاوَ ََّالله اورَُفغْتَسْاَف -يّلع ای- كَوءُاجَ مْھُسَُفنَْأ اومَُلظَ ذِْإ مْھَُّنَأ وَْلوَ

امًیحِرَ ابًاَّوتَ ََّالله اودُجَوََل ” “And if, when they wronged themselves, they had come to you, [O Alī], and asked 
forgiveness of Allah and the Messenger had asked forgiveness for them, they would have found Allah 
Accepting of repentance and Merciful.” (Qummī, Tafsīr, 1: 209). He says Alī is the one who is addressed 
by the pronoun “ك” (you) in the expression “ كَوءُاجَ ” in this verse. This ascription is caused by the fact 
that the name “ لُوسَُّرلا ” openly follows the pronoun “ك” (you). al-Rāzī (d. 606/1209), addressing this 
subject in his tafsir, says that the reason for the transition from transitive expression into intransitive 
structure is due to Allah’s will to exalt his Messenger and He thusly says “you had asked forgiveness 
for them” instead of “the Messenger had asked forgiveness for them”. Because, they came to the 
Messenger (the authority) to whom Allah had presented prophethood and whom He had bestowed 
with His inspirations. Abū Abdillāh Fahr ad-dīn Muhammad b. ʿUmar ar- Rāzī, Mafātīhu-l-ghayb, 
Lubnan: Dār al-Fikr, 1981, 10: 167. 

31   Qummī, Tafsīr, 1: 233-234. Also see Abū al-Nadr Muhammad b. Mas‘ūd al-Ayyāshī, Tafsīru-l-Ayyāshī 
(Bairut: Muassasa al-‘Alemī, 1411/1991), 1: 311. 

32  Molla Muhsin Fayz-i Kāshānī, Tafsīru-s-sāfī (Tahran: Maktabatu as-sadr, 1379), 1:523; Sayyid Hashim b. 
Sulayman al-Bahrānī, al-Burhān fī tafsīri-l-Qurʾān  (Bairut: Muassasa al-‘Alemī, 1427/2006), 2: 356; al-
Arusī Huvayzī, Shayh Abd Alī b. Jum‘a, Tafsīru Nūri-s-Sakālayn (b.y.: Intişirātu Ismāiliyyān, nd.), 1: 576 

33   Abū Jaʿfar Muhammad b. Hasan al-Ṭūsī, al-Tibyān fī tafsīri-l-Qurʾān  (Bairut: Dār Ahyā al-Turāth al-ʻArabī 
ts), 3: 395-396; Abū Alī Fadil b. Hasan Ṭabrisī, Mujmau-l-bayān fī tafsīri-l-Qurʾān  (Bairut: Dār al-murtadā, 
1427/2006), 3: 202-203. 

34   Abū Jaʿfar Muhammad b. Jarīr al-Tabarī, Jāmi‘u-l-bayān ‘an ta’vīli āyi-l-Qurʾān = Tafsīru al-Tabarī , ed. 
Abdullāh b. Abd al-muhsin al-Turkī (Qahira: Dār al-Hijr, 2001), 7: 693-694. 

35   The reference chain for this narrative in Qummī’s tafsir is as “Qummī - His father - Waki'- al-A'amash, 
'Salmah ibn Kuhayl - Abi Sadiq- Salman al-Farsi”.  
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“The messenger of Allah said while sitting with sahaba: ‘Now the one resembling Īsā ibn 
Maryam shall enter’.  Some of those who were sitting with the messenger of Allah left in an 
attempt to be the one who enters. Alī ibn Abū Ṭālib entered at that moment. One said to sahaba: 
‘Muhammad has not consented to Alī being superior to us by resembling ʿĪsā ibn Maryam. I 
swear by Allah, our gods we prayed to in jahiliyyah (age of ignorance) are more virtuous than 
him.’. Allah thereupon revealed in this assembly the āyah ‘ لاإِ -يّ=ع- وَهُ نْإِ

َّ
أ دٌبْعَ 

َ
ن
ْ

لعَ انَمْعَ
َ

لعَجَوَ ھِيْ
ْ

ثمَ هُانَ
َ

لا
ً

 uِvبَلِ 

لَيئِارَسْإِ ’ ‘Alī, is not but a servant upon whom We bestowed favor, and We made him an example 

for the Children of Israel..’. The name Alī in this āyah has been effaced.”.36 This narrative of 
Qummī appears in Shī‘ah exegeses with reference to him.37 As is seen, Qummī sets forth the 
verse referring to Īsā and Israelites through his narrative saying it revealed as “ لاإِ -يّ=ع- وَهُ نْإِ

َّ
دٌبْعَ  ”, 

yet the name Alī has been effaced from the expression “ عضولما اذه نم ھمسا ىXمف ”. It is not 

appropriate to attach the word Alī into the latter verse and to say that it was revealed in this 
way because in the continuation of the verse, the wordings “ ا

َ
ن
ْ

لعَ انَمْعَ
َ

لعَجَوَ ھِيْ
ْ

ثمَ هُانَ
َ

لا
ً

لَیٔارَسْاِ }uبَلِ  ” “whom 

We bestowed favor and We made him an example for the Children of Israel” are read. The one 
who is described by this expression is Īsā.38 Mufassirs from Uṣūliyyah, al-Tūsī and Ṭabrisī 
interpreted the verse remarking that the person described in its commentary through the 
expression “ دٌبْعَ لااِ 

َّ
وَهُ  نْاِ  ” is Īsā.39  

Another example to this subject is the 43rd verse of az-Zukhruf. Qummī claims this verse 
to have been revealed as “ ف

َ
لابِ كْسِمْتَسْا

َّ
أ يذِ

ُ
لإِ يَِ�و

َ
=عَ كََّنإِ -يّ=ع ى?- كَيْ

َ
مٍيقِتَسْمُ طٍارَصِ ى ” “So adhere to that which 

is revealed to you - about Alī -. Indeed, you are on a straight path.” with the wording “ يٍ=عَ ى? ”. 

He claims this through the expression “Thus revealed Allah to his prophet. ” which he 
conveyed40 as “… ثدحuv ” “ … informed me”41. According to the latter, this verse means “You are 

on Alī’s guardianship, and Alī is on a straight path.”42 This narrative of Qummī’s is presented 

                                                
36    Qummī, Tafsīr, 3: 951. 
37   Fayz-i Kāshānī, Tafsīru-s-sāfī,  4: 397; al-Bahrānī, al-Burhān, 7: 142; Arusī Huvayzī, Tefsīr, 4: 609. 
38   al-Tabarī, Jāmi‘u-l-bayān, 20: 629; Abū al-Qāsim Cārullāh Maḥmud b. ʿUmar b. Ahmad al-Zamakhsharī, 

al-Kashshāf ‘an hākāiki ghavāmizi al-tanzīl ve ‘uyūni-l-akāvīl fī vujūhi’t-ta’vīl, ed. ‘Adil Ahmad Abd al-
mavjūd, et al.. (Riyād: Maktaba al-Ubayqān, 1998), 5: 452;  ar-Rāzī, Mafātihu-l-ghayb, 27: 223. 

39    al-Ṭūsī, al-Tibyān, 9: 210-211; Ṭabrisī, Mujmau-l-bayān, 9: 69. 
40   The reference chain for this narrative in Qummī’s tafsir is seen as “Qummī – Ja’far b. Ahmad- 'Abd al-

Karim b. ibn 'Abd al-Rahim - Muhammad ibn Alī - Muhammad ibn Fuḍayl- Abū Hamzah al-Thumālī- 
Abu Ja'far”. 

41  Referring it to the narrative he conveys by the same means, Qummī remarks the verse “ َاوُھرِك مْھَُّنَأبِ  كَِلذَ 
مْھَُلامَعَْأ طَبَحَْأَف َُّالله لَزَنَْأ امَ ” “That is because they disliked what Allah revealed, so He rendered worthless 

their deeds.” (Muhammad 47/9) to be revealed as “ مْھَُلامَعَْأ طَبَحَْأَف -يّلع ىف- َُّالله لَزَنَْأ امَ اوُھرِكَ مْھَُّنَأبِ كَِلذَ ” “That is 
because they disliked what Allah revealed –about Alī-, so He rendered worthless their deeds.” Qummī, 
Tafsīr, 3: 977. See. al-Bahrānī, al-Burhān, 7: 207-208; Arusī Huvayzī, Tafsīr, 5: 31.  

42   Qummī, Tafsīr, 3: 952. Similarly, another narrative Qummī conveys is about the verse al-Aḥzāb 33/71. 
He claims this verse to be revelaed as “ امًیظِعَ ازًوَْف زَاَف دَْقَف -هدعب نم ةمّئلأاو يّلع ةیلاو ىف- ھَُلوسُرَوَ ََّالله ِعطِیُ نْمَوَ ” “And 
whoever obeys Allah and His Messenger -about the custody of Alī and Imams coming after him- has 
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in following periods with reference to him. As a matter of fact, Fayz-i Kashani (d. 1090/1679), 
one of the Shi’ite mufassirs, mentions this narrative while interpreting the verse, referring it 
to Qummī.43 al-Tūsī from Uṣūliyyah, however, did not designate the meaning of the verse in 
the way Qummī put forward “ يٍ=عَ ى? ”, and interpreted it instead with a general meaning which 

he explains to be Allah ordained his prophet to pray to Him purely, obey His orders and abstain 
from what He forbade. 44   

Qummī, in the examples mentioned above, asserts that there are omissions in the 
foregoing verses, grounding this on a reference chain, which he set forth through the wording 
uvثدح ... “ ” “… informed me”, ranging from himself to the one who narrated it first – sixth Imam, 

Jaʿfar ibn Muḥammed al-Ṣādiq (Abu 'Abdullah) – and claims that the verses were revealed as 
the words “ يّ=ع ى?  ” (about Alī) incorporated into them.45 Furthermore, Qummī claims, without 

showing any reference, that the verse “ ذإِوَ
َ

ل لَيقِ ا
َ

ذامَ مْهُ
َ

أ ا
َ

كُّبرَ لَزَنْ
ُ

ق مْ
َ

لا
ُ

أ او
َ

لأا �Pُطِاسَ
َْ

نَ�لَِّو ” “And when it is said 

to them, what has your Lord sent down? They say, legends of the former peoples,” (an-Naḥl 
16/24) was revealed as “ ذإِوَ

َ
ل لَيقِ ا

َ
ذامَ مْهُ

َ
أ ا

َ
كُّبرَ لَزَنْ

ُ
ق -يّ=ع ى?- مْ

َ
لا
ُ

أ او
َ

لأا �Pُطِاسَ
َْ

نَ�لَِّو ” “And when it is said to them, 

what has your Lord sent down about Alī? They say, legends of the former peoples.” with the 
expression “ يّ=ع ى?  ”.46 Exegetes holding Akhbārī ideas remarked this verse to have been revealed 

as above by introducing the narrative in their interpretation of the verse.47 Uṣūlites, al-Tūsī 
and Ṭabrisī did not mention this narrative in their commentary and stated that heathens 
labeled the verse as “ لأا

َْ
نَ�لَِّو أ 

َ
�Pُطِاسَ ”.48 The words “ لأا

َْ
نَ�لَِّو أ 

َ
�Pُطِاسَ ” are mentioned in many verses in The 

Qurʾān.49 In these verses, it is seen that mushriks (idolaters) and infidels identify the revelation 
as “ أ

َ
لأا �Pُطِاسَ

َْ
نَ�لَِّو ” “legends of the former peoples”. For instance, the expression “ لا لُوقُيَ

َّ
ك نَيذ

َ
 نْاِ اورُفَ

                                                
certainly attained a great attainment.” Qummī, Tafsīr, 3: 835. Exegetes after al-Qummī give the 
revelation form of the verse as the foregoing referring it to Qummī. Fayz-i Kāşānī, Tafsīru-s-sāfī, 4: 393; 
Bahrānī, al-Burhān, 6: 317; Arusī Huvayzī, Tefsīr, 4: 309. As is seen, the general meaning as “whoever 
obeys Allah and His Messenger” is distorted into “whoever obeys Allah and His Messenger about the 
custody of Alī and Imams coming after him” by adding the phrase “ هدعب نم ةمّئلأاو يّلع ةیلاو ىف ” “the 
custody of Alī and Imams coming after him.  

43  Fayz-i Kāşānī, Tafsīru-s-sāfī, 4: 393. al-Bahrani and Howayzi also cited Qummī while interpreting the 
verse. al-Bahrānī, al-Burhān, 7: 129; Arusī Huvayzī, Tafsīr,  4: 604. 

44  al-Ṭūsī, al-Tibyān,  9: 202. Ṭabrisī as well interpreted the mentioned verse in the same way as al-Tūsī. 
Ṭabrisī, Mujmau-l-bayān, 9: 65. 

45   For the narrative Qummī conveyed using similar means see. Qummī, Tafsīr, 1: 252. 
46   Qummī, Tafsīr, 2: 548. Inserting the words “ يّلع ىف  ” in it, Qummī, presents the 27th verse of the Sūrah 

al-Baqarah as “ لَصَویُ نَْأ ھِبِ َُّالله رَمََأ امَ نَوعُطَْقیَوَ -يّلع ىف- ھِِقاثَیمِ دِعْبَ نْمِ َِّالله دَھْعَ نَوضُُقنْیَ نَیذَِّلا ” “Who break the covenant 
of Allah after contracting it and sever that which Allah has ordered to be joined,” without commenting 
on it. For the relevant examples see Qummī, Tafsīr, 1: 209; 1: 384; 3: 941. 

47  al-Ayyāshī, Tafsīru-l-Ayyāshī, 2: 279; al-Bahrānī, al-Burhān,  4: 436; Arusī Huvayzī, Tafsīr,  3: 48. 
48   al-Ṭūsī, al-Tibyān,  6: 372; Ṭabrisī, Mujmau-l-bayān, 6: 114. 
49 al-An’ām 6/25; al-Muminūn 23/83; al-Furqān 25/5; an-Naml 27/68. 
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ذهٰ
َ

لااِ ا
َّ

ا 
َ

لاا �Pُطاسَ
َْ

نَ�لَّو ” “those who disbelieve say, this is not but legends of the former peoples.” from 

25th verse of al-Anʻām are referred to the infidels.50 Qummī, on the other hand, presents the 
general phrase that appear in the verse with the expression “ يّ=ع ى?  ” “about Alī” and he does 

not claim it for the other verses holding the same phrase.51 Consequently, Qummī regards the 
phrase “ ذامَ

َ
أ ا

َ
كُّبرَ لَزَنْ

ُ
مْ ” “What has your Lord sent down” of above-stated verse to have an omission 

which he believes to be fixed by adding the word “ يّ=ع ى?  ” to the verse so that the verse reads as 

follows “ ذامَ
َ

أ ا
َ

كُّبرَ لَزَنْ
ُ

-يّ=ع ى?- مْ ” “What has your Lord sent down about Alī?”.   

As for the verses cited above, Qummī either alleges that the verses were revealed as 
above referring it to the narratives by saying “he informed me, told me,” or sometimes he 
describes some verses as distorted in the text without mentioning any narrative. Qummī and 
others involved in Akhbārī way of thinking added these words into the The Qurʾān or claimed 
them to have been distorted in it in an attempt to ground their political view suggesting 
“caliphate is the right to Alī and his descendants” in The Qurʾān. Yet the mufassirs bound up 
with the Uṣūliyyah such as al-Tūsī and Ṭabrisī did not embrace these claims that the The Qurʾān 
were distorted through these wordings by not including the narratives in their interpretation 
of these verses. When aforementioned verses are examined with regard to the context, 
together with the verses they precede or follow, it can be understood that the words “ يّ=ع ى? ” 

(on Alī), “ يّ=ع ةيلاو ى? ” (on Alī’s guardianship), “ يّ=ع قح ى? ” (about Alī) were added to the text of The 

Qurʾān and thus their claims do not reflect the truth.  

1.2. Verses to which the words “ دمحم لآ ” “Muhammad’s family” were added 

According to Qummī, another expression extracted from The Qurʾān is “ دمحم لآ ” “the 

family of Muhammad”. He puts forward this allegation in different ways. He either remarks 
that the verse to have been revealed this way referring it to the narratives or states that the 
verse should be recited like this because of the style of recitation.52 The verse “ َظو

َ
ل
َ

اومُ ك 
َ

اورُفَ لا 
َّ

نَيذِ َّنإِ 

ل
َ

كيَ مْ
ُ

للا نِ
َّ

ل رَفِغْيَلِ ھُ
َ

لاوَ مْهُ
َ

ط مUَُْ�دUَِْ�لِ 
َ

اقًيرِ ” “Indeed, those who disbelieve and commit wrong - never will 

Allah forgive them, nor will He guide them to a path.” (an-Nisāʼ 4/168) is one of the examples 

                                                
50 al-Tabarī, Jāmi‘u al-bayān, 14: 198-199. 
51 Qummī, Tafsīr, 1: 287; 2: 692-693;  2: 718-719; 2: 746. 
52   There are two opposite approaches held by Shi’ite scholars with regard to the different types of 

recitation. During the period before Buwayhids, in which the distortion allegations were common, the 
people adopted an obdurate attitude towards alternative versions of The Qurʾān and rejected them. In 
the narrative conveyed by al-Kulayni from his teacher Ali Ibn Ibrāhim al-Qummi, when asked about 
“the The Qurʾān revealed on seven letters”, Imam Ja'far replies saying “this is a lie thrown into the pot 
by the foes of Allah and the The Qurʾān were revealed on one letter”. In the recent periods, however, 
Shīʿah has abandoned the view suggesting the The Qurʾān was distorted, embracing the idea that there 
are lots of versions concerning this matter. For detailed information see Meir M. Bar-asher, “İmamiyye 
Şiasının Kıraat Farklılıkları ve Kur’ân’a İlaveleri” Translated by Ömer Kara ve Mehmet Dağ, Ekev Dergisi 
1/3 (1998): 216. 



Saylan, Nesrişah. Examination of the Claims of Distortion on the Qur’ān which … | 691 

CUID 22/1 (June 2018): 679-703 

related to this subject. Basing it on Abu 'Abdullah’s recitation, Qummī interprets this verse as 
“ لا َّنإِ

َّ
ك نَيذِ

َ
ظوَ اورُفَ

َ
ل
َ

ل -مهقح دمحم لآ- اومُ
َ

كيَ مْ
ُ

للا نِ
َّ

ل رَفِغْيَلِ ھُ
َ

لاوَ مْهُ
َ

ط مUَُْ�دUَِْ�لِ 
َ

اقًيرِ ” “Indeed, those who disbelieve the 

rights of Muhammad’s family and commit wrong - never will Allah forgive them, nor will He 
guide them to a path” by adding the expression “ اللهدبع اوبأ  أرق  ”.53 Shi’ite interpreters subsequent 

to Qummī consider this structure of the verse as a form of recitation by referring it to Qummī.54 
Shi’ite mufassir al-`Ayyashi, Qummī’s contemporary, remarked this verse to have been 
revealed with the above expression.55 On the contrary, mufassirs that adopted the ideas of 
Uṣūliyyah such as al-Tūsī and Ṭabrisī didn’t mention the expression “ مهقح دمحم لآ ” in the 

interpretation of the verse neither as a way of recitation nor as a form of revelation.56 The 
foregoing fact demonstrates that the Shi’ite mufassirs who held Akhbārī thought presented 
their claims of distortion in the text of The Qurʾān attributing them to recitation styles.57 This 
method, however, is observed to be barely included in Qummī’s mentions of alleged 
distortion.58 

One of the methods Qummī used while claiming distortion in The Qurʾān by arguing 
that the words “ دمحم لآ ” “Muhammad’s family” had been extracted from it are his reports 

referring to the preceding narratives. Qummī, for instance, explains the form of revelation of 
the verse “ قوَ

َ
ظلا لَا

َّ
لمِا

ُ
تتَ نْإِ نَو

َّ
لاإِ نَوعُبِ

َّ
لاجُرَ 

ً
ارًوحُسْمَ  ” “And the wrongdoers say (to believers), You follow 

not but a man affected by magic.” (al-Furqan 25/8) with a reference to Abu Ja'far59 as: “Gabriel 
conveyed this verse to the Messenger of Allah as ‘ قوَ

َ
ظلا لَا

َّ
لمِا

ُ
تتَ نْإِ -مهقّح دمّحم للآ- نَو

َّ
لاإِ نَوعُبِ

َّ
لاجُرَ 

ً
ارًوحُسْمَ  ’ 

‘And those who do wrong –with regard to the rights of Muhammad’s family- say, You follow 
not but a man affected by magic.’.”60 Akhbārī mufassirs explained the verse’s form of revelation 

                                                
53    Qummī, Tafsīr, 1: 234. 
54    al-Bahrānī, al-Burhān,  2: 356-357; Arusī Huvayzī, Tafsīr,  1: 576.  
55    al-Ayyāshī, Tafsīru-l-Ayyāshī, 1: 311. 
56    al-Ṭūsī, al-Tibyān, 3: 397; Ṭabrisī, Mujmau-l-bayān, 3: 203. 
57   For detailed information relevant to this subject see. Bar-asher, “İmamiyye Şiasının Kıraat Farklılıkları 

ve Kur’ân’a İlaveleri”, 207-235. 
58   Qummī’s tafsir includes eight examples on recitation types. He gives five of them with a reference 

chain or directly as Abu 'Abdillāh’s recitation without mentioning the reference chain. (Qummī, Tafsīr, 
1: 54; 1: 121; 1: 234; 3: 1037; 3: 1180) Yet in two occasions he mentions ibn Masʿūd’s recitation. (Qummī, 
Tafsīr, 2: 521; 2: 560) In two cases, he puts it forward with an attribution to the derivatives of the phrase 
“ أرق ”. (Qummī, Tafsīr, 2: 677; 2: 737). 

59   In Qummī’s tafsir, the reference chain for this narrative is as “Qummī - Muhammad ibn Abdullah - 
Muhammad ibn Ḥusayn – Muhammad ibn Sinān - Ammar ibn Marwan - Jābir Yazīd ibn al-Juʿfī - Abu 
Ja'far”.  

60   Qummī, Tafsīr, 2: 719; Conveying from Abu Ja'far60, Qummī remarks that the verse “ َمْتُمَْلظ ذِْإ  مَوْیَْلا  مُكُعََفنْیَ  نَْلوَ 
نَوكُرِتَشْمُ ِباذَعَْلا يِف مْكَُّنَأ ” “And never will it benefit you that Day, when you have wronged, that you are [all] 

sharing in the punishment.” (az-Zukhruf 43/39) was in fact revealed as “  ِباذَعَْلا يِف مْكَُّنَأ مْتُمَْلظَ ذِْإ مَوْیَْلا مُكُعََفنْیَ نَْلوَ
نَوكُرِتَشْمُ ” “And never will it benefit you that Day, when you have wronged –the rights of Muhammad’s 

family-, that you are [all] sharing in the punishment”. Qummī, Tafsīr, 3: 952; Moreover, referred to 
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as above.61 The above-cited verse as Qummī claims was its form of revelation is given in some 
sources as a style of recitation.62 Uṣūlites didn’t include the words “ مهقّح دمّحم  للآ  ” nor did they 

mention the view suggesting that the verse was revealed in this form on its commentary.63 

Qummī is also seen to have mentioned the verse using the expression “ الله لاقو ” “Allah 

said” within his claims that the The Qurʾān were distorted by the removal of the words “  لآ

دمحم ” “Muhammad’s family” from the text of The Qurʾān without giving any reference.64 

Besides, Qummī features the verse 59 of al-Baqarah as  “ ف
َ

لا لََّدبَ
َّ

ظ نَيذِ
َ

ل
َ

ق اومُ
َ

لاوْ
ً

غ 
َ

�ْPَ لا
َّ

ل لَيقِ يذِ
َ

ف مْهُ
َ

أ
َ

لزَنْ
ْ

=عَ انَ
َ

 ى

لا
َّ

ظ نَيذِ
َ

ل
َ

ك امَبِ ءِامََّسلا نَمِ ازًجْرِ -مهقح دمحم لآ- اومُ
َ

نَوقُسُفْيَ اونُا ” using the expression “ الله لاقو ” along with the 

wordings “ مهقح دمحم  لآ  ” “the rights of Muhammad’s family.65 Following a method similar to the 

latter, he claims the verse “ لعْيَسَوَ
َ

لا مُ
َّ

ظ نَيذِ
َ

ل
َ

أ اومُ
َ

لقَنْمُ َّي
َ

نَوبُلِقَنْيَ بٍ ” “Those who have wronged are going 

to know to what return they will be returned” (ash-Shuʻarāʼ 26/227) to have been revealed66 as 
“ لعْيَسَوَ

َ
لا مُ

َّ
ظ نَيذِ

َ
ل
َ

أ -مهقح دمحم لآ- اومُ
َ

لقَنْمُ َّي
َ

نَوبُلِقَنْيَ بٍ ” Those who have wronged -the rights of 

Muhammad’s family- are going to know to what return they will be returned.” with the 
wording “ مهقح دمحم  لآ  ”.67 In the example, Qummī remarks the verse to be revealed as above “by 

swearing by Allah” as “ تلزن اللهو  اذكه  ”.68 We can argue that he only reflects his individual opinions 

as he uses neither in this expression in a narrative nor in his report about the recitation styles.   

Within the examples related to this subject, the expression “ دمحم لآ ” “Muhammad’s 

family”, which is mentioned alongside the verb “ ملظ ” “to be unjust to, to wrong” or its 

derivatives69  in Qummī’s tafsir, is alternatively associated with the verb “ طصْا
َ

ىفَ ” “to choose” 

only in the verse “ للا َّنإِ
َّ

طصْا ھَ
َ

=عَ نَارَمْعِ لَآوَ مَيهِارَبْإِ لَآوَ احًونُوَ مَدَآ ىفَ
َ

لا ى
ْ

لماعَ
َ
نَ�ِ ” “Indeed, Allah chose Adam and 

Noah and the family of Abraham and the family of 'Imran over the worlds” (Āl ʻImrān 3/33). 
Qummī says that the verse was revealed as “ للا َّنإِ

َّ
طصْا ھَ

َ
=عَ-دمحم لآو- نَارَمْعِ لَآوَ مَيهِارَبْإِ لَآوَ احًونُوَ مَدَآ ىفَ

َ
 ى

                                                
Qummī, this narrative is contained in other sources. Fayz-i Kāshānī, Tafsīru-s-sāfī,  4: 392; al-Bahrānī, 
al-Burhān, 7: 126. 

61    Fayz-i Kāshānī, Tafsīru-s-sāfī,  4: 5; al-Bahrānī, al-Burhān, 5: 435; Arusī Huvayzī, Tafsīr, 4: 7. 
62    al-Bahrānī, al-Burhān,  5: 435-436. 
63    al-Ṭūsī, al-Tibyān, 7: 473; Ṭabrisī, Mujmau-l-bayān, 7: 205. 
64   Qummī adds the phrase “ مھقح دمحم  لآ  ” into the text of the verse in some cases using the expression 

“ لاقو ” without mentioning any narrative and in others without using any wordings For the examples 
relevant to this see Qummī, Tafsīr, 1: 310;  2: 447; 3: 865; 3: 940; 3: 941; 3: 1010; 3: 1018. 

65  Qummī, Tafsīr,  1: 79; Besides, the verse was also mentioned to have been revealed in this form. Fayz-i 
Kāshānī, Tafsīru-s-sāfī,  1: 136. 

66  Ṭabrisī (d. 548/1154), one of the Shi’ite mufassirs, reports this form of the verse to be a form of 
recitation. Abū Alī Fadil b. Hasan Ṭabrisī, Tafsīru javāmiu al-jāmī (Qum: Muassasa al-Nashri al-İslāmī, 
1423), 2: 695. 

67   Qummī, Tafsīr, 2: 740; Qummī’s claim is also included in the other Shīʿah sources. Fayz-i Kāshānī, 
Tafsīru-s-sāfī,  4: 57;  al-Bahrānī, al-Burhān,  5: 519; Arusī Huvayzī, Tafsīr, 3: 73-74.  

68   Qummī, Tafsīr, 2: 740;  
69   For the other relevant examples see Qummī, Tafsīr, 1: 310; 2: 608; 3: 933; 3: 1010; 3: 1018. 
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لا
ْ

لماعَ
َ
نَ�ِ ” “Indeed, Allah chose Adam and Noah and the family of Abraham and the family of 'Imran 

and the family of Muhammad over the worlds” claiming the words “ دمحم لآو ” to have been 

removed from the book.70 al-`Ayyashi, who held Akhbārī ideas and lived in the same period as 
Qummī, identified this claim as a revelation form of the verse.71 Shi’ite Akhbārīte exegetes that 
lived after Qummī state the verse to be revealed this way referring to Qummī.72 However, shi'ite 
exegetes al-Tūsī and Ṭabrisī, who adopted Uṣūlites ideas, note that this is how Ahl al-Bayt recite 
it, which means they classify it as a recitation style.73 This fact can be noticed when the 
aforementioned verses in general are examined together. They incorporate their sectarian 
views into the text of The Qurʾān either as the original revelation form of the verse or its style 
of recitation. 

1.3. Verses to Which Some Wordings Apart from “ يّ=ع ى? ” “About Alī” and “ دمحم لآ ” 

“Muhammad’s family” are Added 

Qummī, remarks that several expressions other than “ يّ=ع ى? ” “about Alī” and “ دمحم لآ ” 

“Muhammad’s family” were added to some verses which he claims to be revealed that way. A 
part of these wordings added to the verses appear within other sources as a different way of 
reading i.e. style of recitation. To exemplify, citing Abu Ja'far, Qummī gives the verse “ ف

َ
 امَ

ف َّنUُْ�مِ ھِبِ مْتُعْتَمْتَسْا
َ

أ َّنهُوتُآ
ُ

ف َّنهُرَوجُ
َ

ةضَيرِ
ً ” “So for whatever you enjoy from them, give them their due 

compensation as an obligation.” (an-Nisāʼ 4/24) as “ ف
َ

ف -}مّسم لجأ ى�إ- َّنUُْ�مِ ھِبِ مْتُعْتَمْتَسْا امَ
َ

أ َّنهُوتُآ
ُ

 َّنهُرَوجُ

ف
َ

ةضَيرِ
ً ” “So for whatever you enjoy from them -for a certain period of time-, give them their due 

compensation as an obligation.” claiming it to be the verification for mut'ah marriage.74 al-
`Ayyashi, who held Akhbārī notions and was a contemporary to Qummī, mentions this form of 
the verse as Abu Ja'far’s recitation.75 Yet Uṣūlites, al-Tūsī and Ṭabrisī, present this as the way 
of recitation of Ibn al-′Abbas, Ibn Masʿūd (d. 32/652-53), Sa'id bin Jubayr (d. 95/714) and a group 
from Tabi'un.76 Sunnī mufassirs such as al-Ṭabarī (d. 310/923),77 al-Zamakhshari (d. 538/1144),78 
al-Rāzī79 and al-Māturīdī (d. 333/944)80 consider the foregoing verse as the recitation of Ubbay 
ibn Ka'ab (d. 33/654) and Ibn al-′Abbas (d. 68/687-88). As is seen, those who embraced the 
Akhbārī view refer their sectarian beliefs, which suggest that either this is how the verse 

                                                
70     Qummī, Tafsīr, 1: 151 
71     al-Ayyāshī, Tafsīr, 1: 193. 
72     al-Ayyāshī, Tafsīr, 1: 193; al-Bahrānī, al-Burhān,  2: 23; Arusī Huvayzī, Tafsīr, 1: 330. 
73     al-Ṭūsī, al-Tibyān, 2: 441; Ṭabrisī, Mujmau-l-bayān, 2: 225; Javāmiu al-jāmī, 1: 279. 
74  Qummī, Tafsīr, 1: 198. 
75     al-Ayyāshī, Tafsīr, 1: 260. 
76 al-Ṭūsī, al-Tibyān, 3: 166; Ṭabrisī, Mujmau-l-bayān, 3: 51; Javāmiu al-jāmī, 1: 388- 389.  
77    al-Tabarī, Jāmi‘u al-bayān, 6: 587-589. 
78    al-Zamakhsharī,  Kashshāf, 2: 57. 
79   al-Rāzī, Mafātihu-l-ghayb,  10: 53. 
80 Abū Mansūr Muhammad b. Mahmūd al-Māturīdī, Ta’vīlātu ahl al-sunna (Bairut: Dār al kutub al-ʿilmiyye, 

2005), 3: 116. 
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originally revealed or how Abu Ja'far recited it, to the The Qurʾān; while Uṣūliyyah mentioned 
this verse in the same manner as the Sunnī mufassirs, accrediting above recitation to sahaba. 

The verse “ ةعَاَّسلا َّنإِ
َ

ةيَتِآ 
ٌ

أ 
َ

ك
َ

أ دُا
ُ

ا�Uَفِخْ ” “Surely the Hour is coming up-I would almost conceal 

it.” (Ṭā-Hā 20/15) is another example to this subject. Conveying from Ali Ibn Ibrahim, Qummī 
notes the revelation form of the verse as “ ةعَاَّسلا َّنإِ

َ
ةيَتِآ 

ٌ
أ 
َ

ك
َ

أ دُا
ُ

v¢¡فن نم ا�Uَفِخْ ” “Surely the Hour is coming 

up-I would almost conceal it from my own soul.”.81 Mufassirs subsequent to Qummī also assert 
the verse to have been revealed as above, referring it to Qummī.82 The expression “ v¢¡فن نم  ”, 

which al-Qummī argues to be a part of the verse, are remarked in a number of sources as a 
recitation style. One of the mufassirs from Uṣūliyyah sect, Ṭabrisī mentions this form of the 
verse as the recitation of Ubbay ibn Ka'ab.83 Likewise, Sunnī mufassirs al-Māturīdī,84 al-
Zamakhsharī,85 and al-Rāzī86 consider it to be Ubbay ibn Ka'ab’s recitation, grounding it on his 
muṣḥaf. al-Ṭabarī, on the other hand, presents the verse with the expression “it is recited in 
this way in some recitations”.87  

The verse “ أ vُِّ£َّنلا
َ

�وْ
َ

لمابِ ى
ُْ

أ نْمِ نَ�نِمِؤْ
َ

أوَ مْهِسِفُنْ
َ

أ ھُجُاوَزْ
ُ

مUُُْ¦اهََّم ” “The Prophet is more worthy of the 

believers than themselves, and his wives are their mothers.” (al-Aḥzāb 33/6) is also discussed 
in this regard. Adding the words “ مهل بأ وهو ”, Qummī says the verse to be revealed as “ أ vُِّ£َّنلا

َ
�وْ
َ

 ى

لمابِ
ُْ

أ نْمِ نَ�نِمِؤْ
َ

أوَ مْهِسِفُنْ
َ

أ ھُجُاوَزْ
ُ

مهل بأ وهو- مUُُْ¦اهََّم ” “The Prophet is more worthy of the believers than 

themselves, and his wives are their mothers, -and He is their father-.”.88 The wordings 
remarked to be a part of the verse by Qummī are designated by Shi’ite interpreter Ṭabrisī as 
the recitation of Ubbay, ibn Masʿūd, ibn Abbas, Muḥammad al-Baqir (pbuh) and Jaʿfar al-Ṣādiq 
(pbuh).89 Though in some sources, this recitation is seen as “ ل

َ
مْهُ بٌأ  وهو  أ 

َ
مْهِسِفُنْ نْمِ  نَ�نِمِؤْ  لمابِ

ُْ
أ 

َ
�وْ
َ

ى vُِّ£َّنلا 

أ
ُ

مUُُْ¦اهََّم أوَ 
َ

ھُجُاوَزْ ”.90 al-Māturīdī gives this recitation relating it to Ubbay, ibn Masʿūd and ibn Abbas.91  

The verse “ أوَ
َ

لا اَّم
ْ

لاغُ
َ

ف مُ
َ

ك
َ

أ نَا
َ

نِْ�نَمِؤْمُ هُاوَبَ ” “And as for the boy, his parents were believers,” (al-

Kahf 18/80) is also cited among the examples related to this matter.92 Qummī remarks the latter 

                                                
81 Qummī, Tafsīr, 2: 642.  
82   al-Bahrānī, al-Burhān, 5: 167; Arusī Huvayzī, Tafsīr, 3: 375. 
83   Ṭabrisī, Mujmau-l-bayān, 7: 11; Javāmiu al-jāmī, 2: 478. 
84  al-Māturīdī, Ta’vīlāt, 7: 273. 
85  al-Zamakhsharī,  Kashshāf, 4: 73. 
86    al-Rāzī, Mafātihu-l-ghayb,  22: 22. 
87 al-Tabarī, Jāmi‘u al-bayān, 16: 35. 
88   Qummī, Tafsīr, 3: 809. See. al-Bahrānī, al-Burhān, 6: 221-222; Arusī Huvayzī, Tafsīr, 4: 237. 
89    Ṭabrisī, Mujmau-l-bayān, 8: 93; Javāmiu al-jāmī, 3: 49. 
90    al-Tabarī, Jāmi‘u al-bayān, 19: 16; al-Māturīdī, Ta’vīlāt, 8: 354; al-Zamakhsharī,  Kashshāf, 5: 50. 
91    al-Māturīdī, Ta’vīlāt, 8: 354. 
92 Another examples to this matter is the verse “ نِیھِمُْلا ِباذَعَْلا  يِف  اوثُبَِل  امَ  بَیْغَْلا  نَومَُلعْیَ  اونُاكَ  وَْل  نَْأ  ُّنجِْلا  ِتنََّیبَتَ  َّرخَ  اَّمَلَف  ” 

“But when Solomon’s body fell, it became clear to the jinn that if they had known the unseen, they 
would not have remained in humiliating punishment..” (Sabaʼ 34/14). After noting the verse to have 
been revealed as “ نِیھِمُْلا ِباذَعَْلا يِف اوثُبَِل امَ بَیْغَْلا نَومَُلعْیَ -نجلا يأ- اونُاكَ وَْل نَْأ -سنلاا- ِتنََّیبَتَ -ھھجو ىلع- َّرخَ اَّمَلَف ” “But 
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to have been revealed as “ أوَ
َ

لا اَّم
ْ

لاغُ
َ

ف مُ
َ

ك
َ

أ نَا
َ

ارفاك عبط وهو نِْ�نَمِؤْمُ هُاوَبَ ” “And as for the boy, his parents were 

believers, yet he was sealed as infidel”.93 Shi’ite mufassir living in the period subsequent to 
Qummī and linked to Akhbārī thought, Arūsī al-Ḥuwayzī states the verse’s form of revelation 
as above by referring it to Qummī.94 al-Tūsī and Ṭabrisī introduce the verse in the form “ اماو

ن�نمؤم هاوبا ناكو ارفاك ناكف ملاغلا ” “And as for the boy, he was infidel, his parents were believers,” as 

the recitation of Ubbay and ibn Abbas who were among the sahaba.95 al-Ṭabarī and al-Māturīdī 
show this recitation with a reference to Ubbay ibn Ka'ab.96   

As understood from the examples given above, phrases mentioned to be of different 
ways of recitation within Shīʿah interpretations associated with Uṣūliyyah view, are reported 
by Qummī  as original form of revelation. This demonstrates that while alleging distortion in 
the text of The Qurʾān, Qummī does not mention ways of recitation a lot, which is one of the 
methods appealed notably by other Shi’ite mufassirs ,and usually remarks them as the form of 
revelation.97  

2. VERSES CLAIMED TO BE CONTRARY TO WHAT ALLAH REVEALED 

In his introduction, Qummī reports a number of verses to be in a form contrary to what 
Allah revealed, presenting examples relevant to this matter in diverse ways. He occasionally 

                                                
when Solomon’s body fell, it became clear to the people that if the jinn had known the unseen, they 
would not have remained in humiliating punishment.”, Qummī says: “Because people said that the 
jinn knew the unseen. When Solomon fell, people understood that if the jinn had known the unseen, 
they wouldn’t have known the year in which Solomon was actually dead yet they thought him to had 
been alive.” (Qummī, Tafsīr, 3: 838.) Qummī’s this comment are given in later works with a reference 
to him. (al-Bahrānī, al-Burhān, 6: 329-330; Arusī Huvayzī, Tafsīr, 4: 326.) Describing it as Ahl al-Bayt’s 
recitation, al-Tūsī presents the verse as “ نیھملا باذعلا يف اوثبل ام بیغلا نوملعی نجلا ناك ول نأ سنلاا تنیبت رخ املف ” 
“It became clear to the people that if the jinn had known the unseen, they would not have remained 
in humiliating punishment.” (al-Ṭūsī, al-Tibyān, 8: 384.) al-Māturīdī and al-Zamakhsharī offer the verse 
as “ نیھملا باذعلا يف اوثبل ام بیغلا نوملعی اوناك ول نجلا نّأ ىلع سنلاا تنیبت رخ املف ” reporting it to be ibn Masʿūd’s 
recitation. (al-Māturīdī, Ta’vīlāt, 8: 435; al-Zamakhsharī,  Kashshāf, 5: 114; al-Ṭabarī introduces the style 
of recitation of the verse saying “it is this way in some recitations” without ascribing it to an 
individual. al-Tabarī, Jāmi‘u al-bayān, 19: 243.)  

93   Qummī, Tafsīr,  2: 614; Also see al-Qurtubī (ö. 671/1273), Qummī, remarking the expression he gives as 
the verse’s form of revelation to be as “ ارفاك عبطُ موی عَبِطُ ھَّنأ ” “When the seal affixed about this child, he 
was sealed to be an infidel” within Ṣaḥīḥ Hadith, says that this expression supports the view that the 
child was not pubescent. Abū Abdillāh Muhammad b. Ahmad b. Abī Bakr al-Qurtubī, al-Jāmili-ahkāmi 
al-Qurʾān e’l-mübeyîn limâ tedammenehû mine’s-sünneti ve âyi’l-furkân, thk. Abdullâh b. Abdü’l-Muhsin al-
Turkī  (Bairut: Muassasa al-Risāla, 2006), 13: 352. 

94    Arusī Huvayzī, Tafsīr, 3: 283. 
95     al-Ṭūsī, al-Tibyān, 7: 81; Ṭabrisī, Mujmau-l-bayān, 6: 287; Javāmiu al-jāmī, 2: 430-431.  
96     al-Tabarī, Jāmi‘u al-bayān, 15: 357; al-Māturīdī, Ta’vīlāt, 7: 200.  
97    For other examples on this subject see Qummī, Tafsīr, 2: 424; 2: 493; 2: 494; 2: 587; 2: 614; 2: 628; 2: 697; 

2: 738; 3: 1019; 3: 1044; 3: 1128; 3: 1166. 
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cites that he interrupted when someone recited in his presence by saying “the verse was 
revealed this way”. He sometimes claims that the verses were revealed in a different form as 
he found them improper with regard to their meaning or sometimes merely claims that the 
verse revealed this way. Below examples can be cited on this subject: 

When interpreting the verse “ ك
ُ

أ Pَْ�خَ مْتُنْ
ُ

أ ةٍَّم
ُ

أتَ سِاَّنللِ تْجَرِخْ
ْ

لمابِ نَورُمُ
َْ

لما نِعَ نَوUَْْ�تَوَ فِورُعْ
ُْ

كنْ
َ

رِ ” “You are 

the best nation produced for mankind. You enjoin what is right and forbid what is wrong and 
believe in Allah” (Āl ʻImrān 3/110), Qummī conveys the following narrative of Abu 'Abdillāh 
with the expression “ يبأ uvثدح ” “my father has informed me” as: “Abu 'Abdillāh said to those 

who recited this verse “Best nation that killed the emir of the believers, Hasan and Husain?”. 
When asked “how this verse was revealed”, he replied “it was revealed as ‘ ك

ُ
أ ةٍَّمئأ Pَْ�خَ مْتُنْ

ُ
سِاَّنللِ تْجَرِخْ ’ 

‘You are the best imams produced for the mankind. Don’t you see? Allah praises them at the 
end saying ‘You enjoin what is right and forbid what is wrong and believe in Allah’.”98 
Contemporary to Qummī, al-`Ayyashi from Akhbāriyyah says in a similar way that this verse 
was revealed to Muhammad about his tutelary as “ ك

ُ
أ ةٍَّمئأ Pَْ�خَ مْتُنْ

ُ
سِاَّنللِ تْجَرِخْ ” and Muhammad and 

his guardians are meant.99  One of the Shi’ite mufassirs subsequent to Qummī, al-Baḥrānī 
remarked the verse in his work to be as above without relating the narrative, referring it to 
Abu 'Abdillāh.100 Similar to the foregoing, another example in which the word “ أ

ُ
ةٍَّم ” is distorted 

to “ ةٍَّمئأ ” is the verse “ أ
َ

كتَ نْ
ُ

أ نَو
ُ

ةَّم
ٌ

أ يَِ» 
َ

أ نْمِ ىبَرْ
ُ

ةٍَّم ” “Because one community is more plentiful than 

another community.” (an-Naḥl, 16/92). Qummī relates the Ali Ibn Ibrāhim’s narrative within 
his claims of distortion in the verse. According to his narration, this verse is as “ أ

َ
كتَ نْ

ُ
ةَّمئأ نَو

ٌ
 يَِ» 

أ
َ

مكتَّمئأ نْمِ ىكز ” “Because the Imams are smarter than your imams.” When he told “lo the son of 

the Messenger of Allah, we recite this verse as “ أ يَِ»
َ

أ نْمِ ىبَرْ
ُ

ةٍَّم ”, he replied “shame on you! What 

is “ أ
َ

ىبَرْ ” supposed to mean? and motioned the word to be removed.101 Akhbārī exegetes mention 

this narrative on their tafsir citing Qummī.102 As for Uṣūlite exegetes, ruling out the narrative, 
did not remark the verse to have been revealed in this form.103 The word “ أ

ُ
ةٍَّم ” are mentioned 

in many verses in the The Qurʾān aside from these two.104 In some of these verses, Qummī 
interprets the wording “ أ

ُ
ةٍَّم ” as “ ةٍَّمئأ ” “imams”, for example, in the verses “ كوَ

َ
ذ
ٰ

لعَجَ كَلِ
ْ

كانَ
ُ

ا مْ
ُ

ةَّم
ً

طسَوَ 
ً

ا ” 

“And thus we have made you a just community,” (al-Baqarah 2/143), “ ف
َ

ك
َ

فيْ
َ

ذاِ 
َ

ك نْمِ انَئْجِ ا
ُ

ا لِّ
ُ

شبِ ةٍَّم
َ

 دٍيه

=عَ كَبِ انَئْجِوَ
ٰ

لاؤُهٰ ى
َ

ش ءِ
َ

ادًيه ” “So how will it be when We bring from every nation a witness and we bring 

you, against these as a witness?” (an-Nisāʼ 4/41);105 while in the verses   “ ِا�
َ

ى نَوعُدْيَ  ا 
ُ

ةَّم
ٌ

كنْمِ 
ُ

مْ لوَ 
ْ

كتَ
ُ

نْ

                                                
98    Qummī, Tafsīr, 1: 164. 
99    al-Ayyāshī, Tafsīr, 1: 219. 
100  al-Bahrānī, al-Burhān 2: 89. 
101    Qummī, Tafsīr, 2: 557. 
102   al-Ayyāshī, Tafsīr, 2: 290-291; al-Bahrānī, al-Burhān,  4: 479-480; Arusī Huvayzī, Tafsīr, 3: 82. 
103    al-Ṭūsī, al-Tibyān, 6:422; Ṭabrisī, Mujmau-l-bayān, 6: 148. 
104   al-Baqarah 2/128; 2/134; 2/141; 2/143; an-Nisā 4/41; al-‘Al-i ‘Imrān 3/104.   
105    Qummī, Tafsīr, 1: 198; 1: 203. 
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لا
ْ

Pِْ�خَ ” “And let there be from you a nation inviting to good,” (Āl ̒ Imrān 3/104), “ لخَ نَّْممِوَ
َ

ا انَقْ
ُ

ةَّم
ٌ

 �َUُْنَود 

لابِ
ْ

لدِعْيَ ھبِوَ قِّحَ
ُ

نَو ” “And among those We created is a community which guides by truth and thereby 

establishes justice.” (al-Aʻrāf 7/181), he expounds the wording “ أ
ُ

ةٍَّم ” as “The family of 

Muhammad and those guided by it” yet does not remark the cited verses to be revealed as 
containing these wordings.106 The foregoing fact demonstrates that Qummī and others that 
likewise embraced the Akhbārī view either by transforming the word structure of “ أ

ُ
ةٍَّم ” into 

“ ةٍَّمئأ ” and claiming the verse to be revealed containing the latter or by interpreting the wording 

“ أ
ُ

ةٍَّم ” as “imams and the family of Muhammad”. In other words, they ground the imamate 

doctrine of their sects on the The Qurʾān by either interpreting the verses precariously, i.e. 
inward distortion, or distorting the wordings and asserting them to be revealed that way. 

The verse “ ل
َ

لخَ نْمِوَ ھِيْدَيَ نِْ�بَ نْمِ تٌابَقِّعَمُ ھُ
ْ

ظفَحْيَ ھِفِ
ُ

أ نْمِ ھُنَو
َ

للا رِمْ
َّ

ھِ ” “For each one are angels before 

and behind him who protect him by the decree of Allah.” (ar-Raʻd 13/11) as well exemplifies 
the foregoing subject. Regarding this verse, Qummī sets forth the narrative conveyed from Abu 
'Abdillāh. Here it is worth noting that as for the narratives about distortion allegations, Qummī 
sometimes mentions the reference chain extending to Abu 'Abdillāh or sometimes narrates 
them at first hand as if he has heard them. Also in the latter verse, he conveys the Abu 
'Abdillāh’s narrative from the first person.107 According to his narrative, when the verse was 
recited near Abu 'Abdillāh, he said to the reader “Aren’t you an Arab? How can a follower be 
before, he is supposed to be behind” and when the reader asked how can it be, he replied saying 
the verse to have been revealed as “ ل

َ
لخَ نْمِ تٌابَقِّعَمُ ھُ

ْ
ظفَحْيَ ھِيْدَيَ نِْ�بَ نم بيقرو ھِفِ

ُ
أب ھُنَو

َ
للا رِمْ

َّ
ھِ ” “For each one 

are sentinels before and followers behind him who protect him by the decree of Allah.” In 
addition, he states that the expression “ أ نْمِ

َ
للا رِمْ

َّ
ھِ ”, which appears in the verse, should be as “ أب

َ
 رِمْ

للا
َّ

ھِ ”, explaining that no one is powerful enough to protect something from the order of Allah.108 

Shi’ite mufassirs that held the same thoughts as Qummī -Akhbārī- also mention the verse to be 

                                                
106    Qummī, Tafsīr, 1: 162-163; 1: 362. 
107    Another narrative that Qummī conveys using same means is about the verse “ ِنْم انََل  بَْھ  انََّبرَ  نَوُلوُقیَ  نَیذَِّلاوَ 

امًامَِإ نَیِقَّتمُْلِل انَْلعَجْاوَ نٍیُعَْأ ةََّرُق انَتِاَّیِّرذُوَ انَجِاوَزَْأ ” “And those who say, "Our Lord, grant us from among our wives 
and offspring comfort to our eyes and make us an example for the righteous."” (al-Furqan 25/74.). 
Qummī claims that when this verse was read near Abu 'Abdillāh, he replied “They ask Allah for a great 
favor, praying Him to bestow imam upon those who abstain from disobeying Allah”, whereon having 
asked “how this verse was revealed”, he said the verse to had been revealed as “  انََل بَْھ انََّبرَ نَوُلوُقیَ نَیذَِّلاوَ

امًامَِإ نَیِقَّتمُلا نم انََل لْعَجْاوَ نٍیُعَْأ ةََّرُق انَتِاَّیِّرذُوَ انَجِاوَزَْأ نْمِ ” “And those who say, "Our Lord, grant us from among our 
wives and offspring comfort to our eyes and grant us an example from the righteous.” (Qummī, Tafsīr, 
2: 728.) The information suggesting the verse to have been revealed this way is also included in other 
Shīʿah tafsirs. (Ṭabrisī, Javāmiu al-jāmī, 2: 664; al-Bahrānī, al-Burhān, 5: 479-480; al-Arusī Huvayzī, Tafsīr, 
4: 43.) Relating it to Ahl al-Bayt’s form of recitation, Ṭabrisī gives the verse as “ امًامَِإ نَیِقَّتمُلا نم انََل لْعَجْاوَ ”. 
(Ṭabrisī, Mujmau-l-bayān, 7: 228.) 

108   Qummī, Tafsīr, 2: 512. For another example narrated through a similar method see Qummī, Tafsīr, 1: 
180.  
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revealed as above.109 Bound up in Uṣūliyyah, Ṭabrisī mentions three forms of recitation related 
to the verse, which are “ ل

َ
لخَ نْمِ ءابقرو ھِيْدَيَ نِْ�بَ نم بيقاعم ھُ

ْ
ظفَحْيَ ھِفِ

ُ
أب ھُنَو

َ
للا رِمْ

َّ
ھِ ”, “ ل

َ
لخَ نْمِ تٌابَقِّعَمُ ھُ

ْ
 نِْ�بَ نم بيقرو ھِفِ

ظفَحْيَ ھِيْدَيَ
ُ

أب ھُنَو
َ

للا رِمْ
َّ

ھِ ” and “ ل
َ

لخَ نْمِ تٌابَقِّعَمُو ھِيْدَيَ نِْ�بَ نم بيقر ھُ
ْ

ظفَحْيَ ھِفِ
ُ

أب ھُنَو
َ

للا رِمْ
َّ

ھِ ”, classifying them as 

exceptional.110 

Qummī shares the following narrative conveyed from Abu 'Abdillāh, related to the fact 
that the verse “ ذهَ

َ
لعَ قُطِنْيَ انَبُاتَكِ ا

َ
كيْ

ُ
لابِ مْ

ْ
قِّحَ ” “This, Our Book, pronounces against you with the truth,” 

(al-Jāthiyah 45/29) was revealed in a different form through the reference,111 which he 
mentions by using the expression “… انثدح ” “… narrated us”: “Surely, the Book have not spoken, 

nor it will. But the Messenger of Allah is the one who speaks with the Book. Allah the almighty 
ordained “ ذهَ

َ
طنْيُ انَبُاتَكِ ا

َ
لعَ قُ

َ
كيْ

ُ
لابِ مْ

ْ
قِّحَ ” “This, Our Book, makes you speak the truth”.  Thereupon, 

when said that it is not the original version of the verse he replied as “Gabriel thusly revealed 
the verse to Muhammad. Hence the verse being different is a distortion from the book of 
Allah,”.112 It understood that, Qummī demonstrates the distortion on the book of Allah through 
the expression “ الله باتك نم فرّح اميف ھنكلو ” “It is a distortion from the book of Allah.”, basing it on 

the latter narrative. This narrative, which he presents in his tafsir, is given in the Shīʿah sources 
with a reference to Qummī,113 which indicates him to have been a baseline for the later works. 
Finally Ṭabrisī, Usūlite, argues the verse given as the form of revelation by Qummī to be the 
different way of recitation.114 

3. VERSES WITH WORDS CLAIMED TO HAVE BEEN TRANSPOSED  

Another element included in Qummī’s claims of distortion is the transposition between 
the words of the verses. After noting a transposition between the wordings contained in the 
verses, he asserts the verse to be in fact different from how it was revealed. He makes his 
allegations as the form of revelation based on a narrative he conveys or puts it forward without 
mentioning any narrative. He, for instance, alleges there was a transposition between the 
words “ كرْاوَ - يدِجُسْاوَ

َ
ي²ِ ” seen in the verse “ قا مُيَرْمَايَ

ْ
كرْاوَ يدِجُسْاوَ كِبِّرَلِ ³ِvنُ

َ
نَ�عِكِاَّرلا عَمَ ي²ِ ” “O Mary, be 

devoutly obedient to your Lord and prostrate and bow with those who bow” (Āl ʻImrān 3/43), 
and asserts the original form of the verse to be as “ قا مُيَرْمَايَ

ْ
كرْاوَ كِبِّرَلِ ³ِvنُ

َ
نَ�عِكِاَّرلا عَمَ يدِجُسْاوَ ي²ِ ” “O Mary, 

be devoutly obedient to your Lord and bow and prostrate with those who bow”.115  Another 
example which Qummī claims to have transposed words is the verse “ قوَ

َ
لا
ُ

لاإِ يَِ» امَ او
َّ

 تُومُنَ ايَنُّْدلا انَتُايَحَ 

                                                
109   al-Ayyāshī, Tafsīr, 1: 219;   al-Bahrānī, al-Burhān, 4: 255-256. 
110    Ṭabrisī, one of the Shi’ite mufassirs, Ṭabrisī, Javāmiu al-jāmī, 2: 253; Mujmau-l-bayān, 6: 12. 
111  In Qummī’s tafsir, the reference chain for this narrative is as “Qummī - Muhammad ibn Hammam - 

Ja'far ibn Muḥammad al-Fazārī - Al-Ḥasan ibn Alī - Al-Ḥasan ibn Ayyūb - Suleiman ibn Saleh - Abū Baṣīr 
- Abu 'Abdillāh”. 

112   Qummī, Tafsīr, 3: 966-967. 
113    al-Bahrānī, al-Burhān, 7: 181-182; al-Arusī Huvayzī, Tafsīr, 5: 5. 
114   Ṭabrisī, Javāmiu al-jāmī, 3: 340. 
115 Qummī, Tafsīr, 1: 152.  
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ايَحْنَوَ ” “And they say, There is not but our worldly life; we die and live,” (al-Jāthiyah 45/24).116 

According to Qummī, there is a transposition between the words “ ايَحْنَوَ تُومُنَ ” “we die and live”. 

He expounds his claim by saying there is no resurrection after death in the worldly life. The 
verse thereby is supposed to be as “ قوَ

َ
لا
ُ

لاإِ يَِ» امَ او
َّ

تُومُنَو ايَحْنَ ايَنُّْدلا انَتُايَحَ  ” “There is not but our worldly 

life; we live and die,”.117 As is seen, taking the factual formation into account in the mentioned 
examples, Qummī claims that the verse should be in an order as “ تُومُنَو ايَحْنَ ” “we live and die”. 

His claim, however, can be refuted easily by paying attention to the use of the word “ ايَحْنَوَ تُومُنَ ” 

in the The Qurʾān. In fact, the expression is used in the The Qurʾān in the order “ ايَحْنَوَ تُومُنَ ” “we 

die and live” in the verse “ لااِ ىَِ» نْاِ
َّ

ايَحْنَوَ تُومُنَ ايَنُّْدلا انَتُايَحَ  ” “Life is not but our worldly life - we die 

and live.” (al-Mu’minūn 23/37).118  

Qummī also features the allegation of distortion over transpositions in the text through 
a narrative he passes on. Applying the foregoing method for the verse “ أ

َ
ف
َ

ك نْمَ
َ

=عَ نَا
َ

لتْيَوَ ھِبِّرَ نْمِ ةٍنَيِّبَ ى
ُ

 هُو

ش
َ

ق نْمِوَ ھُنْمِ دٌهِا
َ

¢µومُ بُاتَكِ ھِلِبْ ةمَحْرَوَ امًامَإِ }َ
ً

أ 
ُ

لو
َ

ھِبِ نَونُمِؤْيُ كَئِ ” “So is one who stands upon a clear evidence from 

his Lord? And a witness from Him follows it, and before it was the Scripture of Moses to lead 
and as mercy. Those believe in it” (Hud 11/17), he conveys a narrative from Abu Ja'far with a 
reference chain as “ يبأ uvثدح ” “my father informed me” argues that “Transposition was done in 

this verse during its compilation. The verse was revealed as “ أ
َ

ف
َ

ك نْمَ
َ

=عَ نَا
َ

 -الله لوسر }uعي- ھِبِّرَ نْمِ ةٍنَيِّبَ ى

لتْيَوَ
ُ

ش هُو
َ

ةمَحْرَوَ امًامَإِ -ن�نمؤلما �Pمأ }uعي- ھُنْمِ دٌهِا
ً

ق نْمِوَ 
َ

¢µومُ بُاتَكِ ھِلِبْ أ }َ
ُ

لو
َ

ھِبِ نَونُمِؤْيُ كَئِ ” “So is one who stands upon a 

clear evidence from his Lord? And a witness from Him follows it, and before it was –the emir 
of the believers- and the Scripture of Moses to lead and as mercy. Those believe in it.”119 When 
we examine how  the expression “ ةمَحْرَوَ امًامَإِ

ً ” is used in The Qurʾān, in the verse “ ق نْمِوَ
َ

¢µومُ بُاتَكِ ھلِبْ ٰ{ 

ةمَحْرَوَ امًامَاِ
ً ” “And before it was the scripture of Moses to lead and as a mercy” also refers to the 

book that was revealed to Moses (al-Aḥqāf 46/12). While in the verses we mentioned the book 
that was revealed to Moses is described as “a leader and mercy”, Qummī claims these 
expressions are attributed to the pronoun “ ھُنْمِ ” i.e. Alī. The foregoing shows that apart from 

                                                
116  Another relevant example can be the verse “ ِثعْبَْلا مِوْیَ  ىَلِإ  َِّالله  ِباتَكِ  يِف  مْتُثْبَِل  دَْقَل  نَامَیلإِْاوَ  مَْلعِْلا  اوتُوُأ  نَیذَِّلا  لَاَقوَ  ” “But 

those who were given knowledge and faith will say, "You remained the extent of Allah 's decree until 
the Day of Resurrection,” (ar-Rūm 30/56). al-Qummī claims it to be as “  ِباتَكِ يِف نَامَیلإِْاوَ مَْلعِْلا اوتُوُأ نَیذَِّلا لَاَقوَ

ِثعْبَْلا مِوْیَ ىَلِإ  مْتُثْبَِل دَْقَل َِّالله ” “But those who were given knowledge and faith the extent of Allah 's decree will 
say, "You remained until the Day of Resurrection. Qummī, Tafsīr, 2: 787; His claim also can be seen in 
later sources. al-Bahrānī, al-Burhān, 6: 165-166; Arusī Huvayzī, Tafsīr, 4: 192. Ṭabrisī remarked a 
transposition within the verse using “ لیق ”. see Ṭabrisī, Mujmau-l-bayān, 8: 57. For another example he 
conveyed using the same method see Qummī, Tafsīr, 2: 601. 

117  Qummī, Tafsīr, 3: 965-966; Qummī’s claim is also mentioned in other sources. see Ṭabrisī, Mujmau-l-
bayān, 9: 101; al-Bahrānī, al-Burhān, 7: 180; Arusī Huvayzī, Tafsīr, 5: 3. 

118   A derivative of this expression also appears in the same order in 44th verse of the Sūrat an-Najm.  
119    Qummī, Tafsīr, 2: 465; Also see al-Bahrānī, al-Burhān,  2: 89; Arusī Huvayzī, Tafsīr, 2: 345.  
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interpreting the verses by incorporating Ahl al-Bayt into the The Qurʾān, he also distorts the 
text of The Qurʾān by transposing the words included in the verses. 

Another method Qummī adopts while expressing his claims of transposition in The 
Qurʾānic text is his remarks suggesting the verse to have been revealed that way. For instance, 
he claims that there was a transposition in the commentary between the words of the verse 
“ كسَ تْءَاجَوَ

ْ
ةرَ
ُ

لما 
َْ

لابِ تِوْ
ْ

قِّحَ ” “And the intoxication of death will bring the truth” (al-Kahf 50/19) and 

argues the verse to have been revealed as “ كسَ تْءَاجَوَ
ْ

ةرَ
ُ

لما 
َْ

لابِ تِوْ
ْ

قِّحَ ” “And the death and the true 

intoxication will come.”.120 Akhbārīs succeeding Qummī give the revelation of the verse as 
above citing Qummī.121 Uṣūlites, al-Tūsī and Ṭabrisī remark that this form of the verse to be Ahl 
al-Bayt’s recitation.122 al-Ṭabarī attributes the recitation to Abū Bakr (d. 13/634);123 whereas al-
Zamakhshari mentions the verse as the recitation of Abū Bakr and ibn Mas'ud.124 As is seen, 
this verse, which was reported to be a different way of recitation in other exegeses, appears as 
a form of revelation in the claims of Qummī, who held Akhbārī view.  

 

CONCLUSION 

Qummī, who is considered among the first period Shi’ite scholars with Akhbārī view 
and whose tafsir is regarded to be the main resource for Shīʿah, reflects a mere ideology 
concerning the representation of political tafsir. Aside from that, he interpreted the verses as 
he wished in order to ground the teachings of his sect on the Qurʾān, and he went further by 
claiming that these teachings were in fact contained in the Qurʾān. He thereby presents his 
claims that the text of the Qurʾān has been distorted in his introduction and mentions these 
allegations of distortion while interpreting the aforementioned verses. 

In his tafsir, Qummī claims 62 verses to be distorted in the text of the Qurʾān. He 
presents his claim by adding the wordings “ يّ=ع ى? ” (about Alī), “ مهقّح دمّحم لآ ” (the rights of 

Muhammad’s family) and some other words aside from the two phrase and by asserting the 
verses to be contrary to what Allah revealed and by noting transpositions between the words 
of the verses. Qummī intends to prove his claims of distortion through diverse means. The first 
method he follows within this context is to claim the verses to be revealed in that way, in which 
he sometimes mentions the reference chain ranging to the person that narrated the verse first, 
who is the sixth imam, Jaʿfar ibn Muḥammed al-Ṣādiq (Abu 'Abdillāh), with the expression “ …. 

uvثدح ” “… informed me” and sometimes he only cites Imam Jaʿfar without giving the reference 

chain. The number of the verses he thusly claims to be distorted is 35. The second method he 
employs to establish evidence for his claims of distortion is to mention a verse consonant with 

                                                
120   Qummī, Tafsīr, 3: 1004. 
121   al-Bahrānī, al-Burhān,  7: 291; Arusī Huvayzī, Tafsīr, 5: 111. 
122    al-Ṭūsī, al-Tibyān, 9: 366; Ṭabrisī, Mujmau-l-bayān,  9: 181. 
123   al-Tabarī, Jāmi‘u al-bayān, 21: 427.  
124    al-Zamakhsharī, Kashshāf, 5: 598. 
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his evidence after noting the verse’s original form to be different. He does not use the method 
of conveying a lot for the second method. There are only 18 verses he gives in this method. The 
third means adopted by him is to designate the attached wordings as different ways of 
recitation. Qummī’s tafsir holds 9 examples relating to the types of recitation. He puts forward 
most of these examples either with a reference chain or with an attribution to Jaʿfar ibn 
Muḥammad al-Ṣādiq (Abu 'Abdillāh) without mentioning the reference chain. In addition, the 
expressions considered to be different forms of recitation in Shīʿah tafsirs appear as the verse’s 
form of revelation in Qummī’s claims, which demonstrates that while expressing his claims of 
distortion on the text of the Qurʾān, Qummī does not include manners of recitation a lot, which 
is one of the methods appealed greatly by other Shi’ite mufassirs,  

While expounding his claims of distortion in the text of the Qurʾān, Qummī uses several 
expressions, which are “ تلزن اذكه ” “the verse was revealed this way”, “ اذكه ةيلآا هذTU ليئاOPج لزن ” 

“Gabriel revealed the verse this way”, “ ھيبن ى�إ الله ى�وأ ” “Allah thusly revealed to his messenger”. 

He at times sets forth the expressions “ الله باتك نم فرّح اميف ھنكلو ” “that is a distortion from the 

Book of Allah” after claiming distortions in the text of the Qurʾān, “ عضولما اذه نم ھمسا ىXمف ” “His 

name has been deleted from this” after adding the word Alī, or  “ باتكلا نم دمّحم لآ اوطقسأف ” “the 

family of Muhammad has been extracted from the Book” after inserting the words “the family 
of Muhammad”. Taking the factual order into consideration, he also occasionally remarks that 
there are transpositions between the words of the verses and that the stated verse was revealed 
in a different form. He, furthermore, mentions Shīʿah’s imamate theory as a Qurʾānic wording 
after distorting, for instance, the word “ أ

ُ
ةٍَّم ” “ummah” into “ ةٍَّمئأ ” “Imams”.  

Through all of these additions and alterations, Qummī, who holds Akhbārī ideas, sought 
to attach importance to Ahl al-Bayt by integrating it into the text of the Qurʾān, to submit 
evidence for the fact that the family of Muhammad i.e. Ahl al-Bayt was chosen, to demonstrate 
that the sect’s prophetic and imamate theory is not only a Qurʾānic commentary but also a 
Qurʾānic wording and to ground the sect’s teachings and jurisprudential laws on the Qurʾān by 
claiming them to be present in it. Moreover, he intends to base the claim that the family of 
Muhammad were persecuted and their rights were usurped on the Qurʾān. As a conclusion, 
Qummī’s claims of distortion, which he mentioned in his tafsir under the influence of Shīʿah 
ideology, are observed to have influenced other Shi’ite exegetes that lived after him and held 
Akhbārī point of view. The fact that Shi’ite scholars such as Fayḍ Kashānī, al-Bahrānī, ʿ Arūsī al-
Ḥuwayzī etc. mentioned these claims in the same manner during the interpretation of the 
verses by referring them to Qummī thereby backs the foregoing argument. Those who sought 
to transform the Qurʾān into a book that supports their own ideologies thusly asserted the 
claims of distortion. However, Al-Qur'an al-Kareem nullifies these efforts with its verse “  نُحْنَ اَّنإِ

لَّزنَ
ْ

ذلا انَ
ّ
كِ

ْ
ل اَّنإِوَ رَ

َ
ل ھُ

َ
ظفِاحَ

ُ
نَو ” “Indeed, it is We who sent down the Qur'an and indeed, We will be its 

guardian.” (al-Ḥijr 15/9). 
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