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CONGLUSION

The theological problem of the ascription of the acy o, c
man’servant can never have a simple solution. Because there gy, - " e
one versions of the problem. The rational thinkers are tie ang ™ M
their own means of knowledge. while the people of heart Muctuate ond b,
actual situation. Some people (Ash’arite) say that the acts are God':nh the
others (Mu'tazilites) say are man’s. Ibn Arabi alludes to mgp, o?‘dlh'
points in discussing those whom the Koran calls the mu!'@‘m'h“c
Mucahidun) that is, those who carmy out the jihad, the struggle Aging ‘ul,
own limitations. ‘There only remains which of the two comect views bch:“
for the servantman, though both are good. And this is a ple, ;;

bewilderment (hayra) ™'
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