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Abstract

Within the discipline of history, it is also necessary to address the lives of individuals. However,
accessing information about the daily lives of ordinary people is often not easy. In the early stages of
historical writing, the focus was primarily on heroes and kings who were revered as gods. The
history of common people became a subject of study only with the development of historiography
in the modern sense. Although sufficient data on the lives of ordinary individuals are not always
available, it is possible to examine their lives through the personnel records kept during the late
Ottoman period, particularly those belonging to members of the scholarly (ilmiye) class. This study
focuses on the biographies of the Mulftis of Jerusalem, compiled from the archival records of the
Sheikh al-Islam Office, currently housed under the Istanbul Mufti’s Office. The aim is to provide
detailed biographical information on the Muftis of Jerusalem during the late Ottoman period. From
the 16th century until the first quarter of the 20th century, Jerusalem functioned as a sanjak (district)
of the Ottoman Empire. As a result of its administrative status, a relatively high number of muftis
were appointed to the region. However, due to the fact that official personnel records began to be
systematically kept only in the second half of the 19th century, it has not been possible to obtain
information on all of the muftis. Based on data obtained through qualitative research methods,
specifically document analysis and archival review, it has been determined that four muftis served
in Jerusalem during the final period of the Ottoman Empire. In referring to these muftis, the name
Muhammad has been preferred over Mehmet, which is more commonly used in Anatolia, in order to
better reflect the demographic characteristics of the region, differing from the choice made by some
previous researchers. Jerusalem has long held a central place for all three major monotheistic
religions and continues to maintain this significance today. Recognizing its religious importance in
Islam as well, the Ottoman Empire approached the city with particular care. This sensitivity is also
evident in the appointment of muftis, where attention was paid to the region’s demographic
composition. Although the majority of the Ottoman population adhered to the Hanafi school of
thought, efforts were made to address the needs of local residents who followed the Shafi'i school.
As a result, the city had both a Hanafi and a Shafi'i mufti serving concurrently.
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Bab-1 Mesihat Arsiv Verilerine Gore Kudiis Miiftiileri

Ozet

Tarih bilimi i¢inde insanlarin bireysel yasamlarindan da bahsetmek gereklidir. Ancak genellikle
siradan insanlarin yasamina dair verilere ulasmak o kadar da kolay degildir. Tarih biliminin ilk
gelistigi donemlerde kahramanlar ve tanri olarak kutsanan krallardan bahsedildigini gormek
miimkiindiir. Siradan insanin tarihi ise modern anlamda tarihgilik mesleginin gelismesiyle inceleme
konusu olmustur. Her ne kadar siradan insanlarin hayatindan bahsetmek icin yeterli verilere
ulasilamasa da Osmanli Devleti'nin son déneminde tutulmus olan ozellikle ilmiye teskilatina
mensup gorevlilerin sicil kayitlar tizerinden okumalar yapilarak bu kisilerin hayatlarini incelemek
miimkiin olabilmistir. Bu calismanin konusu ise Istanbul Miiftiiligii biinyesinde toparlanmis olan
Béb-1 Mesthat arsiv verileri tizerinden yapilan taramalar sonucu elde edilen Kudiis miiftiilerinin
biyografileridir. Calismada Osmanli son dénem Kudiis miiftiilerinin biyografilerine iliskin detayli
bilgi verilmesi amaglanmistir. Kudiis XVL yiizyildan XX. yiizyilin ilk ¢eyregine kadar Osmanl
Devleti'ne bagl bir sancak olmustur. Sancak olmasi nedeniyle buraya daha ¢ok sayida miiftii
gorevlendirilmesi de s6z konusudur. Ancak XIX. ylizyilin ikinci yarisindan itibaren memurlara ait
sicillerin kayit altinda alinmis olmasindan dolay1 biitiin miiftiilerin bilgilerine ulasmak miimkiin
olmamustir. Nitel arastirma yontemlerinden tarama ve dokiiman inceleme yontemiyle elde edilen
verilere bakildiginda, Osmanli Devleti'nin son déneminde Kudiis'te dort miiftiiniin gorev yaptig1
tespit edilmistir. Miiftiilerin isimlerinin okunmasiyla ilgili daha &nceki arastirmacilarin tercih ettigi
ve daha ¢ok Anadolu’da yaygm bir isim olan Mehmet ismi yerine bolgenin demografik 6zelliginden
otltiri Muhammed isminin kullanilmasi tercih edilmistir. Kudiis diinya iizerinde yaygin olan
inaniglardan ii¢ din agisindan da 6nemli bir merkez olma &zelligi tasimaktadir. Bu 6zelligini ise
eskiden beri devam ettirmektedir. islam dini acisindan da 6nemli olan bu sehre, Osmanh Devleti
daha 6zenli bir sekilde yaklagsmistir. Miiftiilerin gorevlendirilmesinde de yine bolgenin demografik
ozelliklerine riayet edildigi goriilmiistiir. Her ne kadar Osmanli Devleti nezdinde Hanefi mezhebine
inanan insan sayist ¢ok olsa da bolgede yasayan safii mezhebine inanan vatandaslarin da
ihtiyaglarna cevap verilmeye calisilmistir. Sehrin hem Hanefi miiftiisti hem de $afii miiftiisii
bulunmaktadr.

Anahtar Kelimeler: Filistin, Kudiis, Miiftii, Mesihat Arsivi, Biyografi, Sicil.

Introduction

This study focuses on the muftis who served in Jerusalem during the Ottoman period. The
biographical information on these muftis has been compiled primarily from personnel files
found in the Sheikh al-Islam Archives, which are currently housed within the Istanbul
Mufti’s Office. These archival records constitute the main source of the study. Although
the Sheikh al-Islam Archives pertain to the office of the Sheikh al-Islam, systematic
preservation of documents was not possible prior to the 19th century, as the sheikh al-
Islams carried out their official duties from their private residences from the 15th century
until the early 19th century. Following the allocation of the Agakapisi (Gate of the Agha)
residence to the office of the Sheikh al-Islam in 1826, and later in 1836 to the kazaskers
(military judges) and the Istanbul judge, documents previously kept in various storage
rooms, madrasas, and mosques were gathered at the Bab-1 Mesihat (Sheikh al-Islam
Office), thereby preserving them from being lost. The archival materials of these
institutions from the 19th and 20th centuries were transferred to the Istanbul Mulfti’s Office
following the abolition of the Sheikh al-Islam institution. These documents are also
accessible through the ISAM (Centre for Islamic Studies) database. Since the data are

publicly available through an open-access database, obtaining an ethics committee
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approval was not required for this study. Jerusalem became part of the Ottoman Empire
in the 16th century. Therefore, it would be reasonable to expect a significant number of
muftis to have served in the region. However, only four mufti files related to Jerusalem
were located in the relevant archives. Some information about these individuals can also
be found in the book Son Devir Osmanli Ulemas: (The Scholars of the Late Ottoman Period),
which contains notable biographical details about religious scholars. While this book
briefly mentions those who served as muftis in Jerusalem, it lacks in-depth analysis. For

this reason, a more detailed study on the muftis of Jerusalem was deemed necessary.

This study was carried out by first identifying the personnel files of muftis through a
systematic examination of the Sheikh al-Islam Archives. The data were subsequently
transcribed into the Turkish alphabet (which is used today) and analyzed using document
analysis methods. Additionally, the information presented in the study was supported by
relevant secondary sources. It is worth noting that in previous works by Albayrak and
Yurdakul, who also explored this topic, the name “Mehmet” was used when referring to
the muftis mentioned in this study. In Ottoman Turkish texts, the names "Mehmet" and
"Muhammed" are written in the same form. While it is common in Turkish society for the
name "Muhammed" to be used as "Mehmet," in this study the names have been read as
"Muhammed," taking into account the predominantly Arab population of the Jerusalem
region.

Jerusalem was incorporated into the Ottoman Empire on December 29, 1516 (4 Dhu al-
Hijjah 922) during Sultan Selim I's campaign to Egypt. Except for the period between 1831
and 1841, when it was under the rule of Muhammad Ali Pasha, the governor of Egypt,
Jerusalem remained under Ottoman administration until 1917. Throughout Ottoman rule,
Jerusalem consistently maintained the status of a sanjak (district) as an administrative unit.
However, between 1516 and 1831, Jerusalem was affiliated with the Damascus province;
from 1841 to 1865, it was part of the Sidon province, and later it became part of the Syria
vilayet, which was formed by the merger of the Damascus and Sidon provinces. Between
1872 and 1917, Jerusalem was established as an independent mutasarrifate and was
directly subordinated to the central government!. Jerusalem, which was affiliated with the
Damascus province for a long period, is bordered by Hebron (al-Halil) to the south, the
Jordan River (also known as the Sharia) to the east, Nablus to the north, and Ramla to the

west.2

It can be argued that the discipline of history initially began with the knowledge of
individuals, focusing primarily on the stories of heroes and the charismatic biographies of
prophets. The exclusion of biographical information, however, may lead to a disconnection

of the individual from their society and result in their removal from the collective memory.

1 Kamil Cemil el-Aseli, “Kudiis,” in Tiirkiye Diyanet Vakfi Islim Ansiklopedisi, vol. 26 (Istanbul: Tiirkiye Diyanet
Vakfi Yayinlari, 2002), 334-38; fhsan Satig, “Kudiis Mutasarriflary,” Tarih Incelemeleri Dergisi 30, no. 2 (2015):
545-72; It is also documented in the 1894 provincial yearbook (vilayet salnamesi) that Jerusalem was one of
the independently administered mutasarrifates, consisting of the districts (kazas) of Jaffa, Gaza, and Hebron
(Halil al-Rahman). See about this topic Salname-i Vilayet-i Suriye (R. 1311/1894), 64.

2 Alaattin Dolu, Osmanli Kudiis'ii: Kent, Kimlik, Niifuz ve Mesruiyet (1703-1789) (Istanbul: Kiire Yayinlari, 2020),
63.
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Biographical information is significant because it offers insights into the lives of
marginalized or overlooked individuals within historical narratives. Since biography
addresses the identities of both prominent figures of the past and contemporaries of the

period studied, it falls within the scope of the historian’s field.3

Biographical studies were conducted during the Republican period, among which the
Tiirkiye Terdcim-i Ahvdl Ansiklopedisi (Encyclopedia of Biographies of Turkey), compiled by
Mehmet Zeki, stands as one of the earliest examples of “Who is Who?”-style works in

Turkey. This publication is recognized as a primary source on Turkish intellectuals.*

The personnel records of muftis, who were significant public figures in provincial socio-
cultural life in Turkey, are housed in the Sheikh al-Islam Archives within the Istanbul Mufti’s
Office, as mentioned above. The term sicil, an inseparable part of the civil service process,
refers to a registry or ledger where official documents are recorded and where the incidents
concerning state officials are documented. The phrase Sicill-i Ahvdl specifically denotes the

official records reflecting the biographies and career details of civil servants.

The Sicill-i Ahvil registers, which are important sources concerning the late Ottoman
ulema, are known to have been compiled through the recording of personal information
of individuals serving in courts and religious institutions, including judges (kadis),
professors (miiderris), muftis, deputies (naibs), and other officials working in the courts.
There are eight such registers, which are large in size. The records of muftis are found in
the second register, alongside those of professors (miiderris), while judges (kadis) are listed
in the third register. These registers contain information about appointments, transfers,
dismissals, and other official procedures concerning the personnel. Such information is of

great importance for biographical and prosopographical studies.

Moreover, these eight registers concerning the ulema are known to have been important
sources for writing books about religious scholars. In recent times, many biographical

studies focusing on religious figures have been conducted.¢

3 Ali Birinci, “Tiirkiye’de Biyografi Gelenegi,” Yedikita Dergisi, no. 99 (November 2016): 49; Abdiilhamit
Kirmizi, “Biyografi,” in Tarih Icin Metodoloji, ed. Ahmet Simsek (Ankara: Pegem Akademi, 2015), 156-57.

4+ Ahmet Ozcan, “Abdullah Kozanoglu'nun {lk Eserleri ve Yayimlanis Tarihleriyle flgili Yanlislar”, Kurgan
Dergisi, no. 13 (June 2013), 67.

5 Giilden Sariyildiz, “Sicill-i Ahval Defterleri,” in Tiirkiye Diyanet Vakfi Islim Ansiklopedisi, vol. 37 (Istanbul:
Tiirkiye Diyanet Vakfi Yayinlari, 2009), 134; Mehmet Zeki Pakalmn, Osmanlt Tarih Deyimleri ve Terimleri
Sozliigii, vol. 3 (Istanbul: MEB Yayinlari, 2004), 210; Basbakanlik Osmanli Argivi Rehberi (Istanbul, 2010), 237.

6 One of these studies is about Adana Mufti Mehmet Sadik Efendi. For this study, see Sira¢ Aktiirk,
“Abdurrezzak Efendizade Mehmet Sadik Efendi (6 May1s 18329 Nisan 1899),” Cukurova Arastirmalar: Dergisi
4, no. 1 (Summer 2018): 17-26. For the muftis of Cankir1 see Sira¢ Aktiirk, “Cankirili Bir Miiftii: Yanpalzade
Osman Efendi,” in Uluslararas: Cankiri’nin Manevi Mimarlar1 Sempozyumu 12-14 Mayis 2017 (Cankir1: Yenigiin
Basin, 2017), 445-56; Saim Yoriik, “Biiyiik Miiftii SGfizade Mustafa Hazim Efendi,” in Uluslararas: Cankiri’nin
Manevi Mimarlar: Sempozyumu 12-14 Mayis 2017 (Cankiri: Yenigiin Basin, 2017), 435-43; Aydin Efe,
“Osmanli’nin Son, Tiirkiye Cumhuriyeti'nin {lk Cankir1 Miiftiisii: Mehmed Ataullah Efendi (29 Nisan 1873
18 May1s 1932),” in Uluslararas: Cankirt'min Manevi Mimarlar: Sempozyumu 12-14 Mayis 2017 (Cankir1: Yenigiin
Basin, 2017), 420-33. For the mufti of Karaisali see Aydin Efe, “Karaisali Miiftiisii Mehmet [Sadik] Efendi
(1870-1963),” in II. Uluslararas: Multidisipliner Caligmalar: Kongresi (Adana, 2018), 138-49; Selim Hilmi Ozkan,
“Béb-1 Mesihat Ulema Sicil Dosyalarina Gére Osmanli'nin Son Déneminde Goérev Yapmis Akseki Dogumlu
Miiftiiler,” IBAD Sosyal Bilimler Dergisi, no. 12 (2022): 426-39. For a study in which the clergy are gathered
together in a book, see Ummiigiilsiim Candeger, Birinci Diinya Savasi'ndan Tiirkiye Cumhuriyeti'nin llanina
Kadar Burdur ve Cevresi (Olaylar, Iz Birakanlar, Burdurlular) (Ankara: Atatiirk Arastirma Merkezi Yayinlari,
2017), 177-95. For the book on the study of religious figures, see Erol Kaya, Erzincanli Son Devir Osmanli
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In the Ottoman Empire, the ilmiyye class consisted of three groups. The first group, mulftis,
were among the most important religious officials in the provinces and were authorized to
issue fatwas (legal opinions). The second group, miiderris, were responsible for education,
while the third group, kadis, handled judicial and legal affairs.” Muftis in the Ottoman
Empire were officials who carried out the duties of the Sheikh al-Islam, the head of the
ulema, in the provinces outside the capital, Istanbul. They were respected religious figures
in the provincial cities. A mulfti is the authority to whom people turn for answers on
religious matters or to resolve religious issues. Fatwas (legal opinions) were requested
from them regarding the questions or problems presented. Muftis issued their fatwas
according to the Hanafi school of Islamic jurisprudence.® Although fatwas are generally
issued according to the Hanafi school of thought, there are also fatwa collections in
accordance with the Shafi'i and Maliki schools of thought, issued by mulftis in the regions
where the Arab population lives and in North Africa.” This was because the rules of the
Hanafi school were applied in judicial proceedings and in issuing fatwas.!? Since they were
regarded as prominent figures in the city, muftis were accepted as expert witnesses (shuhiid
al-hal) in cases related to the city, such as waqf (endowment) and hostel matters brought
before the courts.!

1. Muftis According to Archival Records

There are four muftis from Jerusalem or born in Jerusalem whose records are found in the
Sheikh al-Islam Archives within the Istanbul Mufti’s Office.

1.1. Muhammed Emin Efendi

Muhammed Emin Efendi was born in Jerusalem in 1883 (1300 AH / 1299 Rumi). His father's
name was Sheikh Ali Efendi al-Mubarak. Sheikh Ali Efendi was a professor (miiderris) at
the Al-Agsa Mosque in Jerusalem and a fatwa official, holding the rank of ruus-1 hiimayun
(imperial rank).

After receiving his diploma from the Jerusalem Primary School, he began studying
jurisprudence (figh) and rational sciences under the scholars of Jerusalem on July 17, 1896.
Later, on February 15, 1902, he enrolled at Al-Azhar University in Egypt, where he studied

figh and rational sciences for nine years and graduated with a diploma (ijazah).

Ulemast (Exzincan: Erzincan Universitesi Yaymlari, 2017). In his book, Kaya only touched upon the CVs of the
clergy and did not make any evaluations. It is seen that the clergy were also examined in a study conducted
on civil servants. For this study, see Sirag Aktiirk, “Sicill-i Ahval Kayitlarina Gére Midyath Memfirlar,” Tarih
Okulu Dergisi 11, no. 35 (2018): 726-48.

7 ilber Ortayl, Hukuk ve Idare Adami Olarak Osmanli Devleti'nde Kadi (Ankara: Turhan Kitabevi, 1994), 12;
Mehmet Ipsirli, “Miiderris,” in Tiirkiye Diyanet Vakfi Islim Ansiklopedisi, vol. 31 (Istanbul: Tiirkiye Diyanet
Vakfi Yaymlari, 2006), 468.

8 Among the Hanafi figh books that the muftis consulted are the works named “el-Muhtar fi fur(ii’l-hanefiyye,
Kenzii'd-ekayik, Vikayetii'r-rivaye fi Mesaili'l-hidaye, Mecmau’l-bahreyn, Miilteka'n-nehreyn, Muhtasarii'l-
Kuduri” (ismail Hakki Uzungarsili, Osmanh Devleti’nin [lmiye Teskildt: (Ankara: TTK Yay., 1988), 173). Also,
regarding the decisions of the muftis on Hanafi jurisprudence, see: Ser’iye Sicilleri (istanbul: Tiirk Diinyast
Arastirmalar1 Vakfi Yay., 1988), 66.

9 Siileyman Kaya, “Osmanlh Fetvasi Uzerine,” Tiirkiye Aragtirmalart Literatiir Dergisi 11, no. 22 (2013): 94.

10 Musa Cadirci, Tanzimat Déneminde Anadolu Kentlerinin Sosyal ve Ekonomik Yapisi (Ankara: TTK Yayinlari,
1997), 91; Saim Yorik, XVIIIL Yiizyilin Ik Yarisinda Adana Sehri (Ankara: TTK Yaynlari, 2015), 104.

1 Yorik, Adana Sehri, 105.
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Muhammed Emin Efendi was appointed as the fatwa official (fetva emin) of Jerusalem on
April 15, 1910, with a salary of 200 kurus. On October 31, 1910, he was appointed as a
general instructor (ders-i am miiderris) at the Al-Aqsa Mosque in Jerusalem, receiving a
salary of 100 kurus. Later, on February 27, 1915, he was appointed as a teacher of personal
status law 12 (ahval-i sahsiyye muallimi) at the Salahiye Complex in Jerusalem, with a
salary of 300 kurus’®. On March 14, 1915, he was appointed as a teacher of jurisprudence
(figh muallimi) at the same complex with a salary of 600 kurus. In September of the same
year, he was assigned as a teacher of jurisprudence and logic at the aforementioned

complex, receiving a salary of 1,000 kurus.*

He neither received any rank or decoration nor authored any works. He spoke and read
Turkish and was also highly proficient in Arabic. Due to his duties, Muhammed Emin

Efendi was never subjected to judicial review (was not tried).?>

According to Muhammed Emin Efendi’s population register issued by the Ottoman State
on June 29, 1905, he was recorded as tall, with hazel eyes, fair skin, and in good physical health.
The register also lists his province as Jerusalem, his neighborhood and village as Bab al-Halil, 6 his
street as Sheikh al-Suri, residence number 86/1, and household number 10. The same record

indicates that his mother’s name was Hafize Hanim and that he was unmarried.

Muhammed Emin Efendi’s diploma from the Ibtidai School, approved by the Jerusalem
Education Council on July 17, 1896, records the courses and grades he received as follows:
“Recitation (Tilavet): 10, Qur’anic Reading with Tajweed (Kiraat ma‘-tecvid): 10, Religious
Knowledge (Ilm-i hal): 10, Ottoman Grammar (Sarf-1 Osmani): 7, Spelling (Imla): 10,

12 ]t is the Saladin Ayyubi Madrasa. The information about the establishment of this complex is as follows: In
the issue of Sabah newspaper published in Istanbul dated January 19, 1915, there is information in the news
under the title of Cihad-1 Ekber. In this information: The madrasa and buildings founded by Saladin Ayyubi
in Jerusalem, which later fell into the hands of the French and became a church, and from there passed to the
Greek Catholic Patriarchate, were turned into a school called Saladin Ayyubi Madrasa-i Kiilliyesi, and Sheikh
Abdulaziz Savis was appointed as the director. For this information and detailed information about the
complex, see Kenan Ziya Tas, “Kudiis’te Bir Osmanli Okulu: Salahaddin Eyyubi Kiilliye-i islamiyesi,” in XVI.
Tiirk Tarih Kongresi Ankara 20-24 Eyliil 2010 (Ankara: TTK Yayinlari, 2015), 117; Harun Yilmaz, “Osmanli Son
Doéneminde Medreselerin Islahi ve Panislamizm Tartismalar: Baglaminda Bir Medrese: Kudiis Selahadin-i
Eyytbi Kiilliye-i Islamiyyesi ve Kiilliye Talimatnamesi,” Marmara Universitesi llahiyat Fakiiltesi Dergisi, no. 51
(December 2016): 84. For more information about this complex, see also Zeki Salih Zengin, “II. Mesrutiyet
Déneminde Kudiis ve Medine’de iki Egitim Kurumu: Medrese-i Kiilliye ve Selahaddin Eyyubi Kiilliye-i
1slamiyesi,” Belleten 81, no. 291 (2017): 589-618.

13 Ahval-i Sahsiyye: It is a legal term that expresses situations related to the legal existence of real persons. See
“Ahvali Nedir Ne Demek,” Sesli Sozliik, accessed January 15, 2025, https://www.seslisozluk.net/ahvali-nedir-
ne-demek/; Birth, death, capacity, custody, guardianship, marriage, divorce, lineage and inheritance-related
situations constitute the personal status of a person. In Western legal systems, the first part of the civil code
is generally divided into personal, family and inheritance law sub-sections and the status personnel. For more
information, see Mehmet Akif Aydin, “Ahval-i Sahsiyye,” in Tiirkiye Diyanet Vakfi Islém Ansiklopedisi, vol. 2
(Istanbul: Tiirkiye Diyanet Vakfi Yaynlari, 1989), 192. Although the title Ahval-i Sahsiyye teacher is written
as Usul-i Sahsiyye in the work written by Albayrak, it is written as Ahval-i Sahsiyye in the terctime-i hal (CV)
record. (Sadik Albayrak, Osmanli Ulemasi, vol. 3, 104).

14 {ST. MFT. MSH. SAID, 233/17, lef 1; Albayrak, Osmanli Ulemasi, vol. 3, 104.

15 IST. MFT. MSH. SAID, 233/17, lef 1.

16 During the Ottoman period, this neighborhood was located in the southwest of the neighborhoods
surrounded by walls. The name of this neighborhood comes from Hz. Ibrahim. For detailed information
about Bab al-Halil (Halil Gate) Neighborhood, see: Yasemin Avci and Omiir Yazia Ozdemir, “Kudiis Niifus
Defterlerine Gore Kent Toplumu ve Mekan (1905-1917): Bab El-Halil Mahallesi Ornegi,” Filistin Arastirmalar:
Dergisi, no. 14 (2023), 54.
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Reading (Kirdat): 5, Arithmetic (Hesap): 7, Geography (Cografya): 10, History 9,
Calligraphy (Hat): 8, Creed (Akaid): 10, Thuluth Script (Hatt-1 Siiliis): 8, Arabic
Morphology (Sarf-i Arabi): 10, Ethics (Ahlak): 10.”

The same diploma copy also lists some of the teachers who instructed Muhammed Emin
Efendi in various subjects. Ismail taught Qur’anic reading and Tajweed, Riistii was the
Ottoman language teacher, Ibrahim taught calligraphy and arithmetic, Ali was the Arabic
morphology teacher, and Ali Efendi taught jurisprudence (figh) and creed (akaid). The
diploma copy also includes the names of individuals who served as examiners
(miimeyyiz)!” during his assessments. These individuals are Ali, Osman, Kamil,
Muhammed Sait, Ali ismail, and Musa Ebu’s-Suud.®8 In later years, Muhammed Emin

Efendi also served as the Hanafi Mufti of Jerusalem in 1917.19
1.2. Muhammed Kamil Efendi

Muhammed Kamil Efendi, the son of one of the Jerusalem muftis, Muhammed Tahir
Efendi, was born in Jerusalem on February 15, 1872 (early Dhu al-Hijjah 1288 in the Islamic

calendar). His father was a mufti who held the Edirne paye-i miicerrede rank.20

He studied the Qur’an and Tajwid at a private primary school (ibtidai mektebi) in Jerusalem.
Following his education at this school, he enrolled in the Riisdiye Mektebi (Ottoman
secondary school) in Jerusalem. After studying Arabic, Turkish, Persian, Arithmetic,
History, Geography, French, Dictation and Composition, Calligraphy, and Drawing for
four years at this school, he graduated with a diploma (sehadetname). He then continued
his education at the Masjid al-Agsa, in accordance with tradition. He holds a certificate of
attendance confirming his continuation. After completing his education at the Masjid al-
Agsa, he studied for five years at Al-Azhar Mosque in Egypt, from which he graduated
with an ijazah (diploma). He could speak and read Turkish, and had basic writing skills in
the language. In addition, he had some proficiency in French, being able to speak, read,

and write it to a certain extent.?!

Muhammed Kéamil Efendi was appointed as acting deputy (naib) of Jerusalem on March
16, 1900, and he held this position until April 6, 1900. During this assignment, he received
a salary of 1,117 kurus and 10 paras. Later, upon the vacancy of the Jerusalem muftiship,
he was appointed as acting mufti following a telegram from the office of the Shaykh al-
Islam dated November 9, 1908. He served as acting mufti from November 9 to December
2, 1908. On December 3, 1908, he was officially appointed (personally) to this position with
a monthly salary of 205 kurus.?

17 The person responsible for preparing questions, conducting the exam, and giving grades in exams (Ferit
Devellioglu, Osmanlica-Tiirkce Ansiklopedik Liigat (Ankara: Aydin Kitabevi, 1993), 723).

18 JST. MFT. MSH. SAID, 233/17, lef 2.

19 IST. MFT. MSH. SAID, 233/17, lef 3.

20 Paye-i miicerrede: It is the term used for the ranks of the Ilmiyye. For detailed information, see: Mehmet Zeki
Pakalin, Osmanli Tarih Deyimleri, vol. 2, (istanbul: MEB Yay., 2004), 764; Mehmet Ali Unal, Osmanli Tarih
Sozliigii (istanbul: Paradigma Yaymcilik, 2011), 542-543; Necdet Sakaoglu, Osmanl: Tarihi Sozliigii (Istanbul:
Alfa Yayincilik, 2017), 549-550.

2t Albayrak, Osmanli Ulemasi, vol. 3, 230 Although it is recorded that he was literate in Turkish and spoke
French, the correct one is as above.

2 [ST. MFT. MSH. SAID, 205-28, lef 1; lef 8 includes matters of appointment by proxy and in person; Albayrak,
Osmanli Ulemast, vol 3, 230-231.
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A letter dated April 28, 1909, issued by the Jerusalem Administrative Council, includes a
note concerning the period during which Muhammed Kamil Efendi served as acting mufti
of Jerusalem. The letter also lists the names of the council members at the time as follows:
Armenian clergy: Kefron; Greek Orthodox clergy: Artin; Latin clergy: Ikuri Anton Vasil;
members: Muhammed, Muhammed Abdulvehhab; director of correspondence Osman
Kerim; accountant: Hasan; deputy judge (ndib): Muhammed Tahir; district governor of
Jerusalem (Mutasarrif of al-Quds al-Sharif): Ali Subhi; members: Siikrii, Samafran; Jewish

clergy: 7.2

Muhammed Kéamil Efendi’s diploma from the Riisdiye school, issued by the Jerusalem
Education Council (Kudiis Madrif Meclisi) on July 29, 1887, includes a list of the subjects he
studied and the grades he received as follows: "Arabic: 10, Persian: 10, Turkish: 9,
Arithmetic: 8, Geography: 9, History: 8, Dictation and Composition: 9, French: 8§,
Calligraphy: 9, Drawing: 8, Ethics: 10." The diploma also names several of his instructors.
The French teacher listed on the diploma is Besare Habip, while the Rik‘a script teacher was
Mustafa Hulki. The secondary teacher (muallim-i sdni) was Muhammed Tahir, and the
primary teacher (muallim-i evvel) was Abdullah Hilmi Efendi. The diploma also mentions
the examiners (miimeyyizler), including Ibrahim, Osman, Ali, and Hasan bin Burhan
(Hasan, son of Burhan). For Arabic, the examiners were scholars Ali and Musa Ebu’s-Suud.
Furthermore, it is recorded that Muhammed Kamil Efendi attended classes for two hours

at night and seven hours during the day.*

According to the population registry dated May 28, 1905, Muhammed Kamil Efendi is
described as “of medium height, hazel eyes, fair complexion, and physically sound.” The
same record lists his neighborhood and village as Wad, his street as Atika Miiftii, and his
house number as 189/1. It also states that he was married and had one wife. His mother’s

name is recorded as Mahbube.

It is known that Muhammed Kamil Efendi, the esteemed mulfti of the Jerusalem Sanjak,
descended from the Prophet Muhammad’s lineage, specifically from the Tahire family
(Siilale-i Tahire-i Hiiseyni).”> Muhammed Kamil Efendi served as the Hanafi mufti in
Jerusalem.2¢

1.3. Muhammed Tahir Efendi

Muhammed Tahir Efendi el-Hiiseyni was born in Jerusalem in 1843. His father, Seyyid
Mustafa Efendi el-Hiiseyni, was one of the muftis of Jerusalem and belonged to the
Prophet’s lineage, specifically the Tahire family. After completing his primary education,

Muhammed Tahir Efendi studied both transmitted (nakli) and rational (‘akli) sciences from

2 IST. MFT. MSH. SAID, 205-28, lef 2.

24 {ST. MFT. MSH. SAID, 205-28, lef 2. In this document, the members of the Jerusalem Education Council are
listed as “Miiderris Mehmed Suud; Miiderris Musa Ebu’s-Suud; Miiderris Ali; Miiderris Abdurrezzak el-
Iyami, Mulfti of Jerusalem: Naib Isa Mehmed et-Tahir”.

%5 IST. MFT. MSH. SAID, 205-28, lef 6.

26 {ST. MFT. MSH. SAID, 205-28, lef 7. It is also stated in the CV of Muhammed Tahir Efendi, the Shafi'i mufti
of Jerusalem, that Muhammed Kamil Efendi served as the Hanafi mufti of Jerusalem at the same time. See:
IST. MFT. MSH. SAID, 205-30, lef 1.
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various teachers at the Noble Sanctuary (Haremi Serif) in Jerusalem. He spoke and wrote
Arabic, while he only spoke Turkish. He did not have any published works or diplomas.
On December 20, 1865, at the age of 25, he was appointed as the mufti of Jerusalem with a
salary of 400 kurus. In the following years, his salary was reduced to 205 kurus. On October
11, 1870, Muhammed Tahir Efendi was granted the Izmir paye-i miicerredi (a rank or title).
Later, on October 20, 1886, he was awarded the Mecidi Nisan (Mecidi Order) of the third
class.” On February 15, 1895, he was also granted the Edirne paye-i miicerredi title.
Muhammed Tahir Efendi neither resigned from his position nor was he subjected to any
trial.?
According to the service record of Muhammed Tahir Efendi, he started his position as a
mulfti before December 20, 1865, on September 13, 1865, with a salary of 400 kurus. The
record shows the following salary changes:

From September 13, 1865, to March 12, 1867: 400 kurus

From March 13, 1867, to June 20, 1869: 333 kurus

From June 21, 1869, to October 12, 1871: 300 kurus

From October 13, 1871, to June 12, 1877: 285 kurus

From June 13, 1877, to December 23, 1878: 245 kurus

From December 24, 1878, to September 12, 1879: 285 kurus

From September 13, 1879, to March 12, 1881: 256 kurus

From March 13, 1881, to October 31, 1908: 205 kurus

According to the service register, Muhammed Tahir Efendi served as the Mufti of

Jerusalem for 43 years and 1 month.?

It is recorded that Muhammed Tahir Efendi, the Mufti of Jerusalem, passed away on
November 1, 1908.30

Muhammed Tahir Efendi is described as tall, hazel-eyed, and fair-skinned in the population
record dated September 3, 1883. In the same record, his residence is registered as
“neighborhood Vad, house no. 205.” .3

1.4. Muhammed Tahir Efendi

Muhammed Tahir Efendi was born on December 14, 1855, in Jerusalem. His father was Es-
Seyh Abdulkadir Ebu’s-Suud Efendi, a member of the ulema in Jerusalem. He belongs to
the Tahire family and is a descendant of the Prophet Muhammad. He studied at Al-Agsa
Mosque in Jerusalem and graduated from both Al-Agsa Mosque and its madrasa with a
diploma (icazetname) on March 3, 1874. He speaks and reads Arabic and has no scientific

or other published works.

27 {ST. MFT. MSH. SAID, 225-18, lef 1; The ranks and decorations he received are also in lef 8; Albayrak, Osmanli
Ulemast, vol. 3, 355.

2 IST. MFT. MSH. SAID, 225-18, lef 1.

29 IST. MFT. MSH. SAID, 225-18, lef 3.

3 {ST. MFT. MSH. SAID, 225-18, lef 2, 3. His death is recorded in the certificate of the Jerusalem administrative
council, dated January 21, 1909 and numbered 353. For this record, see: IST. MFT. MSH. SAID, 225-18, lef 10.

3t IST. MFT. MSH. SAID, 225-18, lef 7.
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Muhammed Tahir Efendi was appointed as the Shafi’i Mufti of Jerusalem on July 1, 1905.
He was engaged in religious studies at Al-Agsa Mosque. On April 18, 1906, he was
awarded the Izmir paye-i miicerred, and on January 18, 1913, he received the Edirne paye-
i miicerred title.®> Additionally, Muhammed Tahir Efendi received certificates of
appreciation and thanks for his valuable service in the Jerusalem naval forces. He was
awarded the Third Class Mecidi Medal on May 16, 1914, and the Medal of Merit on October

12, 1915, making a total of four awards.

Muhammed Tahir Efendi, the Shafi'i Mulfti of Jerusalem, did not leave his position and was
never prosecuted.?

2. Some Evaluations Regarding the Muftis of Jerusalem

Tables have been created to provide some evaluations regarding the muftis of Jerusalem.
To this end, three tables have been created. The first table lists the names, fathers' names,
dates of birth, and places of birth of the Muftis of Jerusalem; the second table lists the
schools attended and languages spoken by the Muftis of Jerusalem; and the third table lists
the ages at which the Muftis of Jerusalem began their careers, their duties, and their
salaries. Based on these tables, some assessments have been made, and information about

the Muftis of Jerusalem has been provided.

Table 1. Name, father's name, date of birth, and place of birth of the Muftis of Jerusalem

Name of Officer Birth date and place The officer's father’s name

1 Muhammed Emin Efendi 1883 Jerusalem Seyh Ali Efendi el-Miibarek

2 Muhammed Kamil Efendi February 15,1872 Muhammed Tahir Efendi
Jerusalem
3 Muhammed Tahir Efendi 1843 Jerusalem Seyyid Mustafa Efendi el-
el-Hiiseyni Hiiseyni
4 Muhammed Tahir Efendi December 14, 1855 es-Seyh  Abdulkadir Ebu’s-

Jerusalem Suud Efendi

It has been determined that the muftis of Jerusalem were born between 1843 and 1883.
Among the Jerusalem mulftis, one was born in the 1840s, one in the 1850s, one in the 1870s,
and one in the 1880s. The first mufti was Muhammed Tahir Efendi al-Husayni, born in
1843, and the last was Muhammed Emin Efendi, born in 1883.

The muftis of Jerusalem and their fathers used the title “efendi” (president). All the muftis

were born in Jerusalem.

32 {ST. MFT. MSH. SAID, 205-30, lef 1; Yurdakul, Kudiis Mezhep, 153.
33 [ST. MFT. MSH. SAID, 205-30, lef 1; Albayrak, Osmanli Ulemasti, vol. 3, 354.
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Table 2. Schools attended by the Jerusalem muftis, and the languages they know

Name of Schools Attended Languages They Know
Officer

1 Muhammed  Kudiis ibtidai mektebi (Jerusalem He speaks and reads
Emin Efendi  Primary School), Kudiis Turkish. He has an

ulemasindan (Jerusalem Scholars),
Misir Camiii'l-Ezher (Egypt Al-

excellent command of the
Arabic language.

Azhar Mosque).

2 Muhammed  Kudiis'te 0zel ibtidai mektebi He speaks, reads, and

Kéamil Efendi (Private  primary  school in writes a little Turkish. He

Jerusalem), Kudiis'te Riisdiye speaks and reads a little
mektebi  (Rushdie school in French.
Jerusalem), Kudiis Mescid-i Aksa
(Jerusalem Al-Aqgsa Mosque), Misir
Camiii'l-Ezher (Egypt Al-Azhar
Mosque).

3 Muhammed  Ibtidai mektebi (Primary School), He speaks and writes
Tahir Efendi Kudiis Harem-i Serif (Jerusalem Arabic and speaks
el-Hiiseyni Haram Sharif). Turkish.

4 Muhammed  Kudiis Mescid-i Aksa (Jerusalem Al- He speaks and writes
Tahir Efendi Aqgsa Mosque), Mescid-i Aksa Arabic.

medresesi (Al- Aqsa Madrasah)

When the schools attended by the Jerusalem muftis are evaluated, three muftis studied in

primary schools. One mufti studied in Riisdiye schools. Two muftis studied at the Al-Ezher

Mosque in Egypt, and three muftis studied at the Al-Aqsa Mosque in Jerusalem. One mufti

studied at a madrasa. One mufti studied with a scholar from Jerusalem.

Regarding the languages spoken by the Jerusalem mulftis, four of the muftis are listed in

their official records. Three muftis speak Turkish. Two of the Turkish-speaking Jerusalem

muftis also read and write Turkish. The mufti who speaks some French and is literate is

Muhammed Kamil Efendi. There are two muftis who speak Arabic. One of them only

writes Arabic, while the other is literate. One mufti is perfectly proficient in Arabic. When

we include this mufti, there are three Arabic-speaking muftis.
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Table 3. Starting ages, duties, and salaries of Jerusalem muftis

Name of Officer Ages for taking His work and salaries
office

1 Muhammed Emin 27

Efendi Jerusalem Al-Agsa Mosque lecturer

Jerusalem fatwa authority (200 kurus),

(100 kurus), Jerusalem Salahiye
Complex personal affairs teacher (300
kurus), jurisprudence teacher (600
kurus), jurisprudence and logic
teacher (1000 kurus)

2 Muhammed Kamil 18 Deputy of the Presidency of Jerusalem
Efendi (1117 kurus 10 para), Mufti of
Jerusalem (205 kurus)

3  Muhammed Tahir 25
Efendi (el-Hiiseyn1)

The salary of the Mufti of Jerusalem
(400 kurus) decreased to 205 kurus in
the following years,

4  Muhammed Tahir 50
Efendi with religious sciences in the Al-Aqsa

The Shafi'i Mufti of Jerusalem is busy

Mosque

There is only one mufti in the Jerusalem mufti registry whose starting age is given. This
mufti is Muhammed Tahir Efendi al-Husayni, who began his career at the age of 25. We
have determined the starting ages of the other muftis. The first of the Jerusalem muftis to
begin his career is Muhammed Kamil Efendi, who began his career at the age of 18. The
youngest mufti is Muhammed Tahir Efendi, the fourth-ranked Shafi'i mufti of Jerusalem
in the table.

Among the Jerusalem muftis, one began his career in his teens, two in their twenties, and
one in his fifties. There is no information in the record regarding the salary of Muhammed
Tahir Efendi, the fourth mufti in the table. There is also no information in the record
regarding the monthly salary of Muhammed Emin Efendj, the first mufti in the table, while
serving as the mufti of Jerusalem. However, his records do list the salaries he received for

his other duties.

The highest monthly salary among the Jerusalem muftis is Muhammed Emin Efendi. While
serving as a teacher of jurisprudence and logic at the Salahiye Complex in Jerusalem, he
received a monthly salary of 1,000 kurus. Muhammed Kamil Efendi, while serving as the
deputy niyabet (religious minister) of Jerusalem, appears to have received a salary of 1,117
kurus and 10 para for approximately one year. Upon his appointment as mulfti,
Muhammed Kamil Efendi received a monthly salary of 205 kurus. Muhammad Tahir
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Efendi al-Husayni, listed third in the table, began his term as mufti with a monthly salary
of 400 kurus. His salary decreased over the course of his 43 years in office. For

approximately the last 27 years of his term, his monthly salary reached 205 kurus.

The table indicates that the monthly salary of the Jerusalem muftis was 205 kurus in the
first quarter of the 20t century. The emergence of the salary system in the Ottoman Empire
in its current sense dates back to the mid-19th century. In order to comment on the
economic situation of the Jerusalem muftis, a comparison with salaries in the Ottoman
Empire is necessary. Information indicates that workers' wages were 250 kurus per month
in the 1870s and 350 kurus per month in 1908%. When Abdulgani Efendi of Antakya was
appointed district governor of the Ladik® district of Sivas province on October 20, 1873, he
received a salary of 1,350 kurus.% Omer Tevfik Efendi, a civil servant from Tarsus, received
a salary of 324 kurus during his tenure as district governor of Cokak in Adana province
between July 23, 1897, and January 4, 1900. Some time later, he was appointed district
governor of Namrun? with a salary of 480 kurus®. In 1902, Asc1 Dede, an Ottoman citizen,
stated in his memoirs that he could live on 5 lira (540 kurus) if he retired. In 1906, a Diiyun-
i Umumiye official stated that the salary of representatives working in the provinces
should be 400 kurus. In 1911, the salary of a non-Muslim elementary school teacher in the
Ortahisar district was 150 kurus. In 1914, a mid-level civil servant was deemed appropriate
to receive a monthly salary of 235.5 kurus. A report prepared by the Istanbul Chamber of
Commerce in the same year stated that the monthly income of a moderately well-off family
should be 945 kurus®.

Following these statements, in the late 19th and early 20th centuries, civil servants needed
a monthly salary of around 1000 kurus to survive. In 1912, a report stated that qualified
civil servants appointed to the Ministry of Foreign Affairs were expected to receive a
monthly salary of 1500-2000 kurus.*

A document found in the civil registry of Ahmet Hamdi Bey, who was appointed Mufti of
Antalya in 1914, contains valuable information. This document records that in 1914, the
woman received a salary of 1,400 kurus, the yetam director 750 kurus, the mufti 700 kurus,
the chief clerk 600 kurus, the sub-district regent 500 kurus, the second clerk and registrars
300 kurus, the muderris 250 kurus, the muhzir 150 kurus, and the janitor 100 kurus.*

A comparison of the salaries of the Mulftis of Jerusalem and the Mufti of Antalya reveals
that the latter received less than the Mufti of Antalya in the first quarter of the 20th century.

In another study conducted for the Ottoman provinces, in the 19th century, the Mufti
received a salary of 1,400 kurus in the 19th century. In the second half of the century, it was

determined that one kilogram of rice cost 2 kurus, one kilogram of pure butter 12 kurus,

3 Carter V. Findley, Kalemiyeden Miilkiyeye Osmanli Memurlarimn Toplumsal Yapisi, (Tarih Vakfi Yurt Yay.,
Istanbul, 1996), 345.

% Today, it is a district of Samsun.

3%  Naim Urkmez and Aydin Efe, Hatayli Osmanhlar (Cizgi Kitabevi, Konya, 2015), 37-38.

% Today, it is the Camliyayla district of Mersin.

38 BOA, DH. SAID. d, 157-67; Aydin Efe-Naim Urkmez, Tarsuslu Osmanlilar (Cizgi Kitabevi, Konya, 2016), 139.

% Findley, Kalemiyeden Miilkiyeye, 347-349; Ozkan, Akseki Dogumlu Miiftiiler, 435.

4 Findley, Kalemiyeden Miilkiyeye, 348.

4 Ozkan, Akseki Dogumlu Miiftiiler, 436.
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one kilogram of sugar 8 kurus, one kilogram of salt 1.3 kurus, and one sheep approximately
30 kurus.2

Muhammad Tahir Efendi al-Husayni, one of the Muftis of Jerusalem, had his salary
reduced to 285 kurus between October 13, 1871, and June 12, 1877. Comparing prices in
Ottoman-era Goyniik during his tenure, it appears that one month's salary could buy "142.5
kg of rice, 23.75 kg of pure butter, 35.62 kg of sugar, 219.2 kg of salt, and approximately 9
sheep."

Conclusion

The personnel records of four muftis who served as muftis of Jerusalem have been accessed
in the Mesihat Archive within the Istanbul Mufti's Office. In addition, Seyyid Mustafa
Efendi, the father of Muhammed Tahir Efendi (el-Hiiseyni), was also one of the individuals
who served as mufti of Jerusalem. In the late period of the Ottoman Empire, during the
second half of the 19th century and the first quarter of the 20th century, four muftis served
in Jerusalem. Although Seyyid Mustafa Efendi also served as mufti of Jerusalem, his term
may not fall within the specified time frame. Additionally, although there is a study®
stating that another mufti, Sheikh Abdulkadir* Efendi, served as the Shafi'i Mufti of
Jerusalem, this person actually served as the deputy (miisevvid) of the Jerusalem Shafi’i
Mufti.®

Muhammed Tahir Efendi el-Hiiseyni is the longest-serving mufti of Jerusalem, holding the
position for 43 years. The only mufti whose death date is stated in the registry record is
Muhammad Tahir Efendi al-Hiiseyni. He served as the Hanafi Mulfti of Jerusalem. Seyyid
Mustafa Efendi el-Hiiseyni (the grandfather), Muhammed Tahir Efendi (the son), and
Muhammed Kamil Efendi (the grandson) are members of the same family who all served
as Hanafi Muftis of Jerusalem, making them an important family of ulema. This family
descends from Hz. Muhammad’s son, Hz. Hiiseyin, and is known as the Tahire Siilalesi.
Besides these three muftis, Muhammed Emin Efendi also served as the Hanafi Mufti of
Jerusalem. The mufti who served as the Shafi’i Mufti of Jerusalem is Muhammed Tahir
Efendi (Ebu’s-Suud), the son of Seyh Abdulkadir Efendi. He also descends from the
Prophet’s lineage. Among the muftis of Jerusalem, Muhammed Emin Efendi and
Muhammed Kamil Efendi are scholars who received their education and diplomas from

the Al-Agsa Mosque in Jerusalem and Al-Azhar in Egypt.

The individuals who served as muftis of Jerusalem left a significant mark on the religious
life of Jerusalem during the second half of the 19th century and the first quarter of the 20th
century in the Ottoman Empire. Muhammed Tahir Efendi Ebu’s-Suud, the Shafi'i mufti of

Jerusalem, received the most awards and ranks. The second highest in terms of honors is

2 Zeynel Ozlii, “XVIIL ve XIX. yiizy1lda Goyniik'te Fiyatlar”, Bilig 39, (2006), 141.

4 Hasan Telli, “Osmanli’nin Son Kudiis Miiftiileri,” Tokat flmiyat Dergisi 12, no. 2, (2024), 387-390.

4 Miisevvid: A scribe who drafts, scribbles and drafts; who writes an article. See: Devellioglu, Osmanlica-Tiirkce
Liigat, 740; Semseddin Sami, Kamiis-1 Tiirki (1stanbu1: Cagr1 Yayinlari, 1987), 1346. For a study on the subject
of Miisevvid, see Halis Demir, “Huk{iki Belge Hazirlama Uzmanlarindan Birisi Olarak Miisevvid,” Eskiyeni,
49 (June 2023), 539-562.

45 IST. MSH. SAID, 233-13, lef 4. This document is an envelope and has the record as Jerusalem-i Serif Safii Mufti
Miisevvidi Seyh Abdulkadir bin Muhammed. In Seyh Abdulkadir Efendi's file, there is a different person's
ID card of Faik Hoca-zade Muhammed Sabri Efendi (IST. MSH. SAID, 233-13, lef 2).
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Muhammed Tahir Efendi el-Hiiseyni, the Hanafi mufti of Jerusalem. Muhammed Emin

Efendi and Muhammed Kamil Efendi did not receive any awards or ranks.

None of the muftis serving as Hanafi or Shafi'i muftis in Jerusalem were ever prosecuted
for their work or actions. Although the Ottoman Empire officially followed the Hanafi
school of jurisprudence, it appointed muftis from different madhhabs to Jerusalem, one of
Islam’s holy cities. As the study shows, both Hanafi and Shafi'i muftis served in Jerusalem
simultaneously.

Declarations

1. Ethics committee approval: Not needed for this study.

2. Author contribution: The author declares that no one else has contributed to the article.

3. Competing interests: The author declares no competing interests.



Muftis of Jerusalem According to the Records of the Sheikh al-Islam Office Archives

Bibliography
Aktiirk, Sirag. “Abdurrezzak Efendizdde Mehmet Sadik Efendi (6 Mayis 1832-9 Nisan 1899).”
Cukurova Arastirmalar: Dergisi 4, no. 1 (Summer 2018): 17-26.

Aktiirk, Sirag. “Cankirili Bir Miiftii: Yanpalzade Osman Efendi.” In Uluslararas: Cankiri’'nin Manevi
Mimarlart Sempozyumu 12-14 Mayis 2017, Cankar1: Yenigiin Basin, 2017, 445-456.

Aktiirk, Sirag. “Sicill-i Ahval Kayitlarma Gore Midyatli Memfrlar.” Tarih Okulu Dergisi 11, no. 35
(2018): 726-748.

Albayrak, Sadik. Son Devir Osmanli Ulemast. c. 3, Istanbul: Istanbul Biiyiiksehir Belediyesi Kiiltiir
Isleri Daire Baskanlig1 Yayinlari, 1996.

Avci, Yasemin and Omiir Yazici Ozdemir. “Kudiis Niifus Defterlerine Gore Kent Toplumu ve Mekan
(1905-1917): Bab El-Halil Mahallesi Ornegi.” Filistin Arastirmalar: Dergisi, no. 14 (2023): 43-74.

Aydin, Bilgin and IThami Yurdakul, and Ismail Kurt. Béb-1 Mesihat Seyhiilislamlik Arsivi Defter
Katalogu. Istanbul: ISAM Yaynlari, 2006.

Aydin, Mehmet Akif. “Ahval-i Sahsiyye.” Diyanet Islam Ansiklopedisi, vol. 2, Tiirkiye Diyanet Vakfi
Yay., Istanbul: 1989, 192.

Basbakanlik Osmanli Arsivi Rehberi. Istanbul, 2010.
Birinci, Ali. “Tiirkiye’de Biyografi Gelenegi.” Yedikita Dergisi, no. 99 (November 2016): 49-53.

Candeger, Ummiigiilsiim. Birinci Diinya Savasi'ndan Tiirkiye Cumhuriyeti'nin llanina Kadar Burdur ve
Cevresi (Olaylar, Iz Birakanlar, Burdurlular). Ankara: Atatiirk Arastirma Merkezi Yayinlari, 2017.

Cadirci, Musa. Tanzimat Déneminde Anadolu Kentlerinin Sosyal ve Ekonomik Yapisi. Ankara: TTK
Yayinlari, 1997.

Demir, Halis. “Huk{iki Belge Hazirlama Uzmanlarindan Birisi Olarak Miisevvid.” Eskiyeni, no. 49
(June 2023): 539-562.

Devellioglu, Ferit. Osmanlica-Tiirkge Ansiklopedik Liigat. Ankara: Aydin Kitabevi, 1993.

Dolu, Alaattin. Osmanli Kudiis'ii Kent Kimligi Niifuz ve Mesruiyet 1703-1789. Istanbul: Kiire Yaynlari,
2020.

Efe, Aydin and Naim Urkmez, Tarsuslu Osmanlilar. Konya: Cizgi Kitabevi, 2016.

Efe, Aydin. “Karaisali Miiftiisit Mehmet [Sadik] Efendi (1870-1963).” II. Uluslararas: Multidisipliner
Calismalar: Kongresi, Adana: 2018, 138-149.

Efe, Aydin. “Osmanli’'nin Son, Tiirkiye Cumhuriyeti'nin Ik Cankir1 Miiftiisii: Mehmed Ataullah
Efendi (29 April 1873-18 May 1932).” Uluslararas: Cankir1’'nmin Manevi Mimarlart Sempozyumu 12-
14 Mays 2017, Cankir1: Yenigiin Basin, 2017, 420-433.

Efe, Aydin. “Sicill-i Ahval Kayitlarina Gére Payash Memurlar.” Mustafa Kemal Universitesi Sosyal
Bilimler Enstitiisii Dergisi 10, no. 23 (2013): 181-194.

el-Aseli, Kamil Cemil. “Kudiis.” Diyanet Islam Ansiklopedisi, vol. 26, Ttirkiye Diyanet Vakf1 Yayinlari,
Istanbul: 2002, 334-338.

Findley, Carter V., Kalemiyeden Miilkiyeye Osmanli Memurlarmin Toplumsal Yapisi. Istanbul: Tarih
Vakfi Yurt Yayinlari, 1996.

Internet Source: https://www.seslisozluk.net/ahvali-nedir-ne-demek/, erisim tarihi: 15 Ocak 2025.

Ipsirli, Mehmet. “Bab-1 Mesihat.” Diyanet Islam Ansiklopedisi, vol. 4, Tiirkiye Diyanet Vakfi Yayinlari,
Istanbul: 1991, 362-363.

Ipsirli, Mehmet. “Miiderris.” Diyanet Islam Ansiklopedisi, vol. 31, Tiirkiye Diyanet Vakfi Yayinlari,
Istanbul: 2006, 467-468.

Istanbul Mufti’s Office Sheikh al-Islam Archive: IST. MFT. MSH. SAID, 205-28; 205-30; 225-18; 233-
13; 233-17.

Kaya, Erol. Erzincanli Son Devir Osmanli Ulemast. Erzincan: Erzincan Universitesi Yayinlari, 2017.

Kaya, Siileyman. “Osmanli Fetvasi Uzerine”, Tiirkiye Aragtirmalar1 Literatiir Dergisi 11, no. 22 (2013),
79-125.

Kig/Winter
18, 2025

N
~

BY-NC-ND 4.0


https://www.seslisozluk.net/ahvali-nedir-ne-demek/

Kis/Winter

3
@

18, 2025

BY-NC-ND 4.0

Aydin Efe & Ummiigiilsiim Candeger

Kirmizi, Abdiilhamit. “Biyografi”, Tarih Icin Metodoloji, ed. Ahmet Simsek, 156-157. Ankara: Pegem
Akademi, 2015.

Ortayly, ilber. Hukuk ve Idare Adami Olarak Osmanli Devleti'nde Kadi. Ankara: Turhan Kitabevi, 1994.

Ozcan, Ahmet. “Abdullah Kozanoglu'nun ilk Eserleri ve Yayimlanis Tarihleriyle lgili Yanlislar.”
Kurgan Dergisi, no. 13 (Haziran 2013): 67-71.

Ozkan, Selim Hilmi. “Bab-1 Mesihat Ulema Sicil Dosyalarina Gére Osmanli'nin Son Déneminde
Gorev Yapmis Akseki Dogumlu Miiftiiler.” IBAD Sosyal Bilimler Dergisi, no. 12 (2022): 426-439.

Ozlii, Zeynel. “XVIII. ve XIX. ytizyi1lda Goyniik’te Fiyatlar”, Bilig 39, (2006), 127-162.

Pakalin, Mehmet Zeki. Osmanli Tarih Deyimleri ve Terimleri Sozliigii. vol. 2, Istanbul: MEB Yayinlari,
2004.

Pakalin, Mehmet Zeki. Osmanli Tarih Deyimleri ve Terimleri Sozliigii. vol. 3, Istanbul: MEB Yayinlari,
2004.

Presidency of the Republic of Turkey, State Archives Directorate: BOA, DH. SAID. d, 157-67.
Sakaoglu, Necdet. Osmanli Tarihi Sozliigii. Istanbul: Alfa Yaymcilik, 2017.
Salname-i Vilayet-i Suriye, (r. 1311/1894).

Sar1yildiz, Giilden. “Sicill-i Ahval Defterleri.” Diyanet Islam Ansiklopedisi, c.37, Tlirkiye Diyanet Vakfi
Yaynlar, Istanbul: 2009, 134-136.

Satis, Thsan. “Kudiis Mutasarriflart.” Tarih Incelemeleri Dergisi 30, no. 2 (2015): 545-572.
Semseddin Sami, Kamiis-1 Tiirki. Istanbul: Cagri Yaymlari, 1987.
Ser’iye Sicilleri. Istanbul: Tiirk Diinyas1 Aragtirmalar1 Vakfi Yaynlari, 1988.

Tas, Kenan Ziya. “Kudiis’te Bir Osmanli Okulu: Salahaddin Eyyubi Kiilliye-i Islamiyesi.” XVI. Tiirk
Tarih Kongresi Ankara 20-24 Eyliil 2010, Ankara: TTK Yay., 2015, 117-131.

Telli, Hasan. “Osmanli’nin Son Kudiis Miiftiileri.” Tokat ilmiyat Dergisi 12, no.2 (2024): 374-395.
Uzungarsili, Ismail Hakki. Osmanli Devleti'nin flmiye Teskildti. Ankara: TTK Yayinlari, 1988.
Unal, Mehmet Ali. Osmanl: Tarih Sozliigii. Istanbul: Paradigma Yaymcilik, 2011.

Urkmez, Naim and Aydin Efe. Hatayl: Osmanlilar. Konya: Cizgi Kitabevi, 2015.

Yilmaz, Harun. “Osmanli Son Doneminde Medreselerin Islahi ve Panislamizm Tartigmalar:
Baglaminda Bir Medrese: Kudiis Selahadin-i Eyy@bi Kiilliye-i Islamiyyesi ve Kiilliye
Talimatnamesi.” Marmara Universitesi [lahiyat Fakiiltesi Dergisi, no. 51 (December 2016): 79-113.

Yoriik, Saim. “Biiytik Miiftii Stifizade Mustafa Hazim Efendi.” Uluslararas: Cankirt’'nin Manevi
Mimarlart Sempozyumu 12-14 Mayis 2017, Cankar1: Yenigiin Basin, 2017, 435-443.

Yoriik, Saim. XVIII. Yiizyilin [k Yarisinda Adana Sehri. Ankara: TTK Yay., 2015.

Yurdakul, flhami. “Kudiis Mezhep Miiftiileri, Naibleri ve Kadilar1.” Osmanli Déneminde Kudiis'te flmi
Hayat ve Egitim Uluslararast Sempozyum Bildirileri, ed. Zekeriya Kursun, Ahmet Usta, Secil
Ofset, Istanbul: 2019, 149-168.

Zengin, Zeki Salih. “II. Mesrutiyet Déneminde Kudiis ve Medine’de Tki Egitim Kurumu: Medrese-i
Kiilliye ve Selahaddin Eyyubi Kiilliye-i Ismaliyesi.” Belleten Dergisi 81, no. 291 (2017): 589-618.



	Abstract
	Introduction
	1. Muftis According to Archival Records
	1.1. Muhammed Emin Efendi
	1.2. Muhammed Kâmil Efendi
	1.3. Muhammed Tahir Efendi
	1.4. Muhammed Tahir Efendi

	2. Some Evaluations Regarding the Muftis of Jerusalem
	Conclusion
	Declarations
	Bibliography

