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Siinnete Hikmet Nazariyla Bakmak

Mehmet ONAL®

Ozet

Islami literatiirde, hem Kuran’m anlasilmas: hem de insan hayat1 i¢in dinin 6ziiniin
kavranmasinda Siinnetin belirleyici bir rolii vardir. Kuran kadar ¢ok net bir metne sahip
olmayan Siinnetin tespiti, bu yiizden ¢ok onemlidir. Ancak Siinnetin tespiti i¢in sadece
hadislere basvurmak yetmez ayni zamanda basta Kuran olmak {iizere, Siyer, Kelam, Tarih,
Doga Bilimleri, Mantik ve Felsefe gibi pek ¢ok bilim ve bilgi alanindan yararlanmak gerekir.
Bu yiizden, ad1 gecen bu ilimler mutlak bir 6ncelik sonralik sirasiyla degil cogunlukla
paralel bir bicimde tahsil edilmelidir. fslami ilimler sahasinda Siinnetin tespitine ¢alismak
¢ok dnemlidir, ancak en az onun kadar 6nemli olan bir diger husus da Siinnetin Miisliimanin
hayatina yansimasidir. Miisliiman alimlere gore, Siinnet, iyi bir insan ve iyi bir Miisliiman
olmanin temel dlciitlerini verir. Iste bu makalenin yazilig amaci, Kuran'da gecen “hikmet”
kavramina dayanarak, Siinneti anlasilir ve yasanabilir kilmaktir. Bu sayede, Stinnete bilgece
bakarak onun dinamik ve esnek boyutunu goérmek miimkiin olacaktir. Bu yeni bakis
agisindan hareketle, “peygamberi hikmet” ve “peygamberi rehberlik” kavramlar: tartismay1
aydinlatacaktir.

Anahtar Kelimeler: Siinnet, peygamberi hikmet, peygamberi rehberlik, hadis,
Kuran-1 Kerim

Wisely Looking to Sunnah

Abstract

In the Islamic literature, there is a decisive role for the Sunnah in both the
understanding of the Qur'an and in the grasp of the essence of religion for human life. Thus,
the determination of the Sunnah, which does not have a clear statement like the Qur'an, is
very important. However, for the determination of the Sunnabh, it is not enough to apply only
to the hadiths. At the same time, it is necessary to use various science and knowledge such as
the Qur'an, Siyer, Kelam, History, Natural Sciences, Logic and Philosophy. Therefore, these
mentioned sciences should be collected in a parallel form, not an absolute priority order. It is
very important to determinate the sunnah in Islamic science, but at least as important as it
is the reflection of Sunnah on the life of the Muslim. According to Muslim scholars, Sunnah
gives the basic measures of being a good person and a good Muslim. The aim of this article is
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to make the Sunnah understandable and livable based on the concept of "wisdom" in the
Qur'an. At this point, the Sunnah will be able to see its dynamic and flexible dimension by
wisely looking. From this new point of view, the concepts of "prophetic wisdom" and
"prophetic guidance" will illuminate the debate.

Keywords: Sunnah, prophetic wisdom, prophetic guidance, hadith, Quran.

I. Giris

I[slam’da, diger Ibrahimi dinlerde oldugu gibi, ilahi kelamin anlasilmasi,
pratige aktarilmasi iman esaslarinin belirlenmesi, ibadetlerin yapilmasi, ahlak ve
glnliik hayatin ana cercevesinin ¢izilmesi ancak Peygamber’in rehberligi ile
miimkiindiir. Glinlimiiz diinyasinda Peygamber’in rehberliginin kabulii ve 6nemi
hususunda Miisliimanlar arasinda ciddi bir tartisma yoktur, ancak bunun nasil
yapilacagi, rehberligin tespitinde hangi yol ve yontem kullanilacagi, hele hele
bunun Miisliiman sahsiyetlerin yetismesi igin bir anlam ve deger diinyasi
olusturmak igin egitime nasil yansitilacagi konusunda ciddi ¢alismalar yapilmis
degildir. Bu yiizden su sorunun sorulmasi gerekir: “Nasil oluyor da Miisliimanlar
glniimiizde boylesi bir rehberden hakkiyla yararlanip egitim siireclerinde bu rol
modelden tam anlamiyla istifade edemiyorlar?” Bir sekilde, fslam’a davet
konusunda one ¢ikan sahsiyetler ve Miisliiman entelektiiellerden bir kismi bu
problem karsisinda nasil davranacagini bilmezken bir kismi1 bu problemin farkinda
bile degildir.

Yukaridaki sorunun isaret ettigi gibi, boylesine onemli bir rehber ve rol
modelden giintimiiz Miisliimanlarinin hakkiyla istifade edememesinin birden ¢ok
sebebi sayilabilir. Bu sebeplerden birincisi, Hz. Muhammed’in hayatma asir
kutsiyet kazandirilmas: sonucu onun adeta bir melek seviyesine cikarilarak artik
yiice bir insan olarak drnek aliamaz bir konuma yiikseltilmesidir.! Ikincisi ise Hz.
Muhammed’in insanlara belli bir olay ya da durum i¢in sadece tek ve degismez bir
davranis kalib1 emrettigini sanan/savunan empoze edici tutumlarla temsil edilen
geleneksel tek tip¢i siinnet savunuculugudur. Halbuki, empoze etme tutumunun
rehberlik anlayisinin ruhuna aykiri oldugu igin -ibadetlerin sekli boyutu hari¢- Hz.
Muhammed’in ¢ok cesitli durum ve sarta bagl olarak Miisliimanlara birbirine
aykir1 olmasa da alternatifler iceren cesitli 6rnek yasantilar sundugu ve yollar
onerdigi malumdur. Hatta miibah olan ibadetler hususunda sahabe &zgiir
davranabiliyordu. Kur’an-1 Kerim’de gecen “Sizden bu ay: (Ramazan) idrak eden orug
tutsun; hasta ve yolculukta olan, tutmadi$i giinlerin sayisinca diger giinlerde tutsun”
2ayeti ile ilgili olarak {inlii Islam alimi Satibi, “Sahabe Resuliullahla birlikte yolculuk
yaparlard. iglerinden kimisi namazi tam kilar, kimisi de kisalturdy; kimisi orug tutar, kimisi
de tutmazdi. Hicbiri digerini kinamazdi” (Buhari, Savm 37; Miisliim Siyam 95-100)
hadisini zikrederek Hz. Muhammed’in miibah olan ibadetlerde sahabeyi 6zgiir

1 Ayrintih bilgi igin bkz. Mustafa. Islamoglu, U¢ Muhammed, Denge Yayinlari, Istanbul, 2000.
2 Kur’an-1 Kerim, 2: 185.
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biraktigini ve onlarin da buna bagli olarak Peygamber’i taklit etmedigini ifade
etmistir.

Bu iki sebebin disinda bir tigiincii sebep de az da olsa, bir kisstm Miisliiman
diisiiniir ya da mdiistesrik, Peygamber’i sadece Kur’an-1 Kerim'i getiren ve sonra
cekip giden bir aract ya da meshur deyimle “postact” gibi gostermesidir.
Bugiinlerde tesiri azalmakla birlikte bu f{igiince sebep de Ozellikle cagdas
Miisliimanlarin Stinnetten hakkiyla istifade etmesini engelleyen bir bariyer olarak
goriilebilir. Haliyle bu ve benzeri sebeplerden dolayr Hz. Muhammed’in Siinneti ve
rehberligi ya yanlis anlasilmakta ya da 6rnek alinamaz bir konuma yiikseltilerek
islevsiz hale getirilmektedir.

[slam’da Siinnetin tespitine ve biitiinliigiiniin kavranmasina yonelik hatalar
ise bu olumsuzlugu koriikleyen bagka bir problemdir. Bunlardan belki de en
Oonemlisi Siinnetin belirlenmesinde tek kaynagin yazili olarak kayit altina alinan
hadisler oldugunun zannedilmesidir. Ozellikle Hz. Muhammed’in toplumsal ve
bireysel rehberlik boyutunun dinamik ve esnek yoniiniin gozardi edilmesi bu
hatanin bir triintidiir. Bu da ister istemez mutlak anlamda dogru kabul edilen
yorumlarin Siinnet sayilmasina ve haliyle statik bir rehberlik anlayisinin dogmasina
sebep olmustur. Bu durum ister Peygamberi Rehberlik isterse giiniimiizde
uygulanan Rehberlik ve Psikolojik Danisma ilkeleri agisindan degerlendirilsin tam
bir celigki arzeder?, ¢ilinkii rehberlik ilkelerinin en 6nemlisi, bireyi ve ¢evresindeki
sartlar1 g6z oniinde bulundurarak yonlendirme yapmaktur.

Siinnetin tespitine yonelik bir diger yaygin hata da bu birincisine bagh olarak
dogan hadis rivayetinde arka planin géz ardi edilmesi ve yorumun sadece rivayet
edilen s6ze baglanmasidir. Bunun sonucu olarak da baz fakihler veya din adamlar:
tarafindan bu hadislerden hareketle cikarilan hiikmiin herkesi bagladiginin
zannedilmesidir. Burada hadisin sadece “tirnak i¢inde” sunulan kismi yani bizzat
Peygamber’in agzindan ¢iktig1 kabul edilen soz ile smirlanmasi ve bu haliyle
hiitkme dayanak teskil etmesi bir sorundur. Bilhassa fikih sahasinda bu sekilde
hitkme baglanan bazi kayitlar da Siinnetin gercek maksadinin tam olarak ortaya
¢itkmasini engellemektedir. Hadis sanki bir hukuk metni gibi ele alinmakta ve
mahkeme sartlarinda oldugu gibi sahitlerin sahitligiyle belirlenen ve “Peygamber
dedi ki...” diye sunulan metinle sinirli bir sekilde yorumlanmaktadir. Bu yiizden
bu gibi kisilerin goziinde Siinnet statik bir hal almis ve regeteler seklinde hadislerin
derlenip sunuldugu metinlere doniismiistiir. Haliyle metinlerde gecen hitabin
¢ogunlukla nerede, hangi sartta, hangi grup ya da yastaki insana yonelik
oldugunun ifade edilmemesi, ifade edilse bile bu hadisleri yorumlayan ilim
erbabinin bunlara ¢ok fazla dikkat etmeyip sadece hadisin metnine odaklanmasi
ciddi hatalara sebebiyet vermistir ve hala da vermektedir. Hatta, Hadis [lmi, Hz.

3 Rehberligin ilkeleriyle ilgili olarak ayrintih bilgi igin bkz. Yesilyaprak, Binnur, Egitimde Rehberlik
Hizmetleri, Gelisimsel Yaklasim, 2003.



Siinnete Hikmet Nazariyla Bakmak 178

Peygamber’in bir sozii sadece hangi vesile ile soyledigini degil, hangi gerekge ile,
hangi ilkeyi g6z 6niinde bulundurarak soyledigini de hesaba katmalidir.*

Siinnetin anlagilmasmma yonelik ana problem sadece Siinnetin kaynak
bakimindan kit referanslara dayanmasi ya da farkl rivayet icerikleri olmas1 degil,
mevcut kaynaklardan hareketle tespit edilmesi ve uygulanmasina yonelik yol ve
yontemlerin ¢ok fazla arastirilmamasidir. Halbuki Islam Tarihinde, hadiste ifade
edilen olaylarin ve sozlerin literal anlamindan ¢ok amag ve hikmetlerine bakan
bilge Islam alim ve diisiiniirleri hep varolagelmistir. Bunlar hadislerden tek tek
hiikiimler ¢ikarmak yerine tiimel ilke ve kaidelere varmaya calismislardir. 113
donem fikih alimlerinin fikihtan ¢ok fikih usiiliinii 6ne ¢ikarmasi da bu tutumla
iligkili goziikmektedir. Her ne kadar Islam Tarihi'nde bu hususta ciddi galismalar
yapilmis ise de giliniimiiz agisindan bunlarin giincellenmesi gerekmektedir. O
halde, gerek Siinnetin tespiti gerekse Kur’an’in yorumlanmasinda Hadis ve Tarih
[Iminin yaninda Siyer-i Nebinin sagladig biitiinliikcii bakis, mantikli akil yiiriitme,
hayat realitesini hesaba katma gibi hususlar dikkate alinmadan yapilan Siinnet
yorumlar1 Siinnetin biitiinl{igiine ve hikmet boyutuna zarar vermektedir.

Kuran-1 Kerim’in yonlendirmesiyle Miisliimanlar ayni zamanda Hz.
Muhammed’i bir 6rnek, bir rehber ya da egitim felsefecilerinin diliyle sdylersek, bir
rol model olarak gormiislerdir. Bu, bir Miisliiman’in dindarlik dl¢iisiinii veren ve
onun iyi bir insan ve Miisliiman olmasi igin nasil yasamasi gerektiginin ilkelerini
belirleyen Siinnetin ne kadar énemli bir referans oldugunu gostermektedir. Ancak,
zannedilenin aksine Siinnet tam olarak verili bir sey degil, biiyiik bir ¢aba ve
emekle ortaya ¢ikarilacak, hatta her cagda, en azindan dili agisindan, giincellenecek
bir kaynaktir. Adeta Siinneti bir tarlaya benzetecek olursak her ne kadar bereketli
topraga sahip olursa olsun ekim i¢in tarlanin islenerek hazir hale getirilmesi sarttir.
Siinnetin tespiti ve hayata uygulanmasi da boyle bir islev goriir. Nitekim, Stinnetin
tespitine yonelik cabalar, Sahih-i Buhari ve Sahih-i Miislim gibi devasa hadis
derlemeleri ile tamamlanmis goziikse de olaya boyle bakmak dogru degildir. Hadis
ve Siinnet kavramlarimnin farki ortaya kondugunda bu isin tam olarak bitmedigi
anlagilacaktir. Oyleyse bu hususu hadis ve Siinnet kavramlarim irdeleyerek
aydinlatabiliriz.

I1. Hadis ve Siinnet

Siinnetin sozlitk anlami- iyi ya da kotii- yol ve gidis demektir.® Teknik
anlamiyla Siinnet, Hz. Muhammed’in sz, tutum ve davranislarini ifade eden veya
takrir (onaylama) seklinde ortaya ¢ikan her tiirlii sozii, davranisi, tavri, giyim
kusami ve yiyip i¢gmesi gibi hayat boyu yapip ettigi her seyi kapsar. Fakat hadis ve
Siinnet arasindaki fark ¢ok onemlidir. Stinnetin tespiti i¢in en zengin kaynak olan

4 Gormez, Mehmet, Siinnet ve Hadisin Anlasilmasi ve Yorumlanmasinda Metot Sorunu, s. 125.
5 Kogyigit, Hadis Tarihi, s. 10.
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hadis, kelime anlamiyla, daha ¢ok, siz, rivayet ve izahat, teknik anlamiyla ise
Siinnetin tespitine yarayan, sozlii ya da yazili olarak bir rivayet zinciriyle gelen ve
bazi ilmi kriterlerle denetlenerek giivenilirlik sartlarina gore derecelendirilen,
Peygamber’e ait s6z, davranis ya da tutumlarin derlenmesidir. Siinnetin tespitine
yarayan bir diger ilim dali da Hz. Muhammed’in hayatini bir biitiin olarak anlatan
biyografisi olan Siyer-i Nebi’dir. Aslinda Siyer-i Nebi de agirlikli olarak hadislerden
ve genel olarak Tarih Ilmi'nden beslenir ancak sonra déniip ona katkida bulunur.
Bu ikisi yani hadis ve siyer birleserek Siinnetin tespitine yonelik ¢ok 6nemli bir
kaynaga doniistir.

Kur'an-1 Kerim’de teknik anlamda “Siinnet” terimi ile karsilasmiyoruz.
Sadece baska milletlerin ya da gruplarin alisilagelmis yasantilar1 i¢in kullanilan
“Stinnet” terimine rastliyoruz. Kuran-1 Kerim’'de siinnet yerine “hikmet” kavrami
kullanilmis goziikmektedir. Arapga “hakeme” kokiinden gelen hikmet, fesad: giderme
ve iyiligi elde etme, hiikiim verme ve saglama alma, manalarina gelir. Bakara suresinin
169. ayetinde gegen, “Allah diledigine hikmet verir, hikmet verilene bircok hayir verilmis
demektir ve bunu ancak temiz akil sahipleri anlar ve ibret alirlar.” ifadesini aciklarken
meshur miifessir Elmali Hamdi Yazir hikmetin anlamina iliskin 6zetle su bilgileri
stralar: “Sozde ve yapilan iste isabet, ilim ve amel, ilim ve fikih, esyanin manalarim bilmek
ve anlamak, Allah'in emir ve isini akletmek, icat etmek, esyay: yerli yerine koymak, Allah’in
ahldk: ile ahlaklanmak, Allah’in emrini diisiinmek, din ve diinyanin diizgiinliigii.”® Bu iki
aciklama da birbiriyle anlam olarak ortiismektedir.

Unlii Islam Alimi Taberd, Kur’'an’daki hikmet kavramini din ilmi (fikih), akil ve
dogru sozler biitiinii seklinde tanimlarken; Beyzavi, hikmeti, “Nazari ilimleri iktisap
etmek ve yapabildigi kadar iyi, giizel ameller islemek suretiyle insan ruhunun kemdale
ermesidir.” biciminde agiklamistir.” Her ne kadar Islam alimleri hikmet kavraminin
tanimi iizerinde tam bir fikir birligi saglayamamis ise de Siileyman Ates’e gore
fslam alimlerinin c¢ogu hikmeti, sebep ve netice ile ilgili olan ve diisiincede
kalmayip fiile ¢ikan derin ve yararl bilgi® olarak kabul etmislerdir.

Kuran’da hikmet kavrami pek ¢ok yerde kitap kelimesi ile birlikte Kitap ve
hikmet seklinde kullanilmis olup, Allah tarafindan peygamberlere verilmis bir
rahmet (hediye) olarak sunulmustur. Kisaca, bizzat Kur’anin da tasdiki ile
hikmetin diger peygamberler gibi Hz. Muhammed’e de verildigi asikardir. Fakat
hikmetin, Kuran’dan farkli bir sey olmas: gerekir, ¢linkii Kitap ve hikmet dendigine
gore en az iki seyden bahsediliyor olmali. Kitap ile kastedilenin Kur’an-1 Kerim
olduguna gore, hikmet kavrama ile neye isaret edilmektedir? Bu gayet anlamli bir
sorudur. Imam Safi, Kur’an’da sekiz ayr1 yerde gecen Kitap ve hikmet tabirini, Kur'dn
ve Siinnet olarak yorumlamistir.® Bu anlamda, Cuma suresinin 63. ayetinde gecen

6 Yazir, Hak Dini Kur’dn Dili, c. 11, s. 177-186.

7 Islam Ansiklopedisi, “hikmet” maddesi, M.E. B.

8 Ates, Kur'an-1 Kerim ve Yiice Meali, s. 44’teki dipnot.
9 Safii, Risdle, s. 51.
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“Yiice Allah Peygamber gondermekle sizi kotiiliiklerden korumak ve size Kitap ve Hikmeti
ogretmek istemektedir” ctimlesinde “Kitap ve hikmeti 6gretmek istemektedir” ifadesini
de “Kitap ve Siinneti Ogretmek istemektedir” seklinde cevirmek gerekir. Yine
soralim: “Ni¢in “Kitap ve Siinnet” degil de “Kitap ve Hikmet” tabiri kullanilmistir?
Bu sorunun cevabi “hikmet kelimesinin anlaminda gizli olduguna gore ona
odaklanmak gerekir. Stinnet Kur’an-1 Kerim’de bahsedilen hikmet kavrami olarak
tanimlanmistir ki bu da rehberligin hikmetle yapilacak bir is oldugunu gostermesi
bakimindan ilgingtir. O halde Kur’anda Siinnete isaret eden kavramin neden
“hikmet” olarak verildigini, buradaki maksadin ne oldugunu anlamaya g¢alismak
Siinnet algimizin sekillenmesinde belirleyici bir rol oynayacaktir. Bu anlamda
hikmet sadece Hz. Muhammed’e verilen bir bilgi ya da eylem degildir. Nitekim
Kuranda gecen “Biz Lokman’a hikmeti verdik” seklindeki ifadeler ve Hz. Ibrahim
soyundan gelenlere hikmet verilmis olmasmi bir nevi siinnet olarak
yorumlamaliyiz. O halde Siinneti ifade etmek igin kullanilabilecek en uygun
adlandirma “Peygamberi Hikmet”tir.

IIL. Peygamberi Hikmet

Sayet hikmetin, adalet, ilim, peygamberlik, dinde ince kavrayis sahibi olma,
ilmin geregi gibi amel etme, kamil akil, dogru s6z ve ytice bilgi'® anlamlar1 dikkate
alimnir ise Stinnet kelimesi ile neredeyse anlamdas oldugu anlasilabilir. Bu durumda,
Siinnet kelimesi yerine hikmeti koyarsak peygamberi hikmet, Peygamber’in
Kur'an’in ruhunu yansitan ve ona uygun olarak ortaya koydugu biitiin yapip
etmelerinin adi olur. Bu da ancak, ondan bize intikal eden hayat tarzi {izerinde
derin ve detayli bir calisma yapmak suretiyle anlasilacak bir ilim demektir. Iste bu
anlama faaliyeti, Islam hikmetinin ana ilkelerini de ortaya koyacak ciddi bir ¢abay1
gerektirir. BOylece hikmetin, ikinci bir bilgi kaynagi olarak, vahyin pratik
uygulanis1 olarak kabul edilmesi daha uygun goziikmektedir. Ayrica hikmet,
Kur'an’daki bazi ayetlerde ruhun temizlenmesi igin verilen bir ilim olarak da
kargimiza g¢ikmaktadir ki; bu, Islam tasavvufuna agilan bir pencere olarak
yorumlanabilir.

Islam diisiince tarihi dikkatli olarak incelenecek olursa goriiliir ki ta ilk
donemden beri ilk Miislimanlar arasinda Kur’ant anlama ve Peygamber’in
uygulamalarini ifade eden hadisleri yorumlama konusunda olaylara hikmet
nazariyla yaklasanlar ve bu iki kaynag1 daha ¢ok lafiz {izerinden kat1 okumaya tabi
tutanlar olmak iizere iki farkli yaklasim vardir. Bu anlamda, Hz. Omer, bahsi gecen
ilk yaklagimi, oglu Abdullah b. Omer ise ikinci yaklagimi temsil etmekteydi. Yine,
Hz. Ali ve Hz. Aise gibi bazi sahabeler, Hz. Muhammed’in davranislarinin altinda
yatan hikmetleri goz oniinde tutarken, yani neyi, nasil yaptigindan ¢ok nigin
yaptigina bakarken kars: tarafta yer alanlar sadece ne yaptigina odaklanmislardi.

10 Onal, Mehmet, Islam Hikmet Anlayisina Dayali Bir Tip Felsefesi Onerisi, Fisf, Say1 3, 2007-Bahar, s.
148. (145-154)
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Bu yiizden Mehmet Gérmez’in ifadesiyle bu sonuncular hadisleri anlamada lafizci,
Stinneti anlamada sekilci davranmislardir.!!

Bu anlayis farkliliginin bir yansimasi olarak, Islam mezhepleri hatta
Miisliiman alimlerin bakis agilar1 yoniinden Peygamber’e her yoniiyle uymak
gerektigini savunanlar, oldugu gibi, Peygamber’in 6rnekliginin bir sinir1 vardir ve
bu dini hususlarla simirlidir diyenler de olmustur. Bu goriislerine delil olarak da
Hz. Muhammed’den rivayet edilen "Ben de bir beserim. Size dininizden bir sey
emretti§im zaman onu almiz. Fakat reyimle size bir sey emredersem (biliniz ki) ben de bir
beserim” (Mislim, Hadis No. 5831). Bunlara gore Siinnet Hz. Muhammed’in biitiin
yapip ettikleridir ancak bunlarin hepsi baglayici stinnetler degildir. Bunlarin
baglayici olan yonleri, sadece din ve bu dinin gayesini olusturan ahlak ilkeleridir ki
bunlarin 6zii de Kur’an’da mevcuttur. Zaten din ve ahlak, ayn1 zamanda hukukun
da iki temel kaynagini olusturmaktadir.

Fakat buradaki Stinnet kokenli dini naslar, kendini tek tek olaylarda degil, bu
tek tek olaylarin arkasinda yer alan ilkelerde gosterir. Bu ylizden Siinnetin ilkeye
bagh olarak anlasilmasi durumunda Islam hukuku, daima dinamik bir &zellik
tasimis ve her zaman ve mekanda degisikliklere uygun ¢oziimler iiretebilmistir.
Oyleyse, Miisliimanlar, peygamberi hikmet olarak da kabul edebilecegimiz bu dini
ve ahlaki ilkeleri tespit etmek igin biiyiik bir gayret gostermeleri ve sonrada onlar1
hayatlarinda takip etmek durumundadirlar. Peygamberlerin siinnetinin hikmete
dayali oldugunun bir diger delili de onlarin olaylar1 degerlendirirken ve kisilere her
zaman onlarin bilgi, gorgii ve anlama kapasiteleri ve kisisel farkliliklarini dikkate
alarak yaklagsmalaridir. Mesela Hz. Muhammed kendisinden 0&giit isteyen
kimselerin kendi sartlarina ve ihtiyaglarina uygun davranis bicimleri 6nermis ve
onlara anlama kapasitelerine paralel bir dil ile hitap etmistir. Fakat bu dil
farkliligina ragmen avam (halk) ve havasa (aydin) ayni hakikatleri anlatmistir. Bu
hikmetli tutumun ahlaki boyutu ise hem bir birey olarak hem de bir devlet adam
olarak adalet prensibini daima biitiin davranislarinin odagina koymus olmasi
seklinde tezahiir etmistir. Bu 6zelliginden dolay1 hem peygamber olmadan once
hem de olduktan sonra bir¢cok anlagsmazlikta hakem olarak kendisine miiracaat
edilmistir. Mesela, Medine Site Devleti'ni kurduktan sonra Miisliimanlarin lideri
olmakla beraber, diger gruplarin kendi aralarinda ortaya ¢ikan anlasmazliklarda bir
iist mahkeme gibi otoritesine basvurulmustur. O suglu kimselere Ongoriilen
cezalar1 din ya da orfe bagli olarak uygulamis ama bir insan olmalar1 hasebiyle
onlarin bireysel haklarini hi¢bir zaman ihlal etmemistir. Hatta insan haklarina o
kadar itina gostermistir ki sug¢ isleyen bir kimseye hukuken hak ettigi cezay:
uygularken dahi bu prensibe azami Olglide 6zen gostermis ve suglu cezasini
cektikten sonra onunla normal iligkilerini siirdiirmeye devam etmistir. Biitiin
bunlar bir tiir hikmete dayali rehberlige isaret etmektedir. Oyleyse onun Siinnetini

11 Gormez, Siinnet ve Hadisin Anlagilmast ve Yorumlanmasinda Metot Sorunu, s. 46-47.
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bir de bu hikmete dayali rehberlik yapma tarzi tizerinden okumayiz. Peygamberi
Rehberlik ve Peygamberi Hikmet tabirleri bu hakikati ifade etmek igin Siinnet’in
karsilig olarak kullanilabilir.

IV. Peygamberi Rehberlik

Kur'an'in ifadesiyle, peygamberler insanlar arasindan segilmis olarak
gonderilmis, diger insanlar gibi beseri 6zelliklere sahip olan, yiyen, icen ve gezen
kimselerdir,'? fakat secilmis ve ildhi vahye muhatap olmus olmalari onlar1 6rnek
rehber sahsiyetler haline getirmis ve onlara hikmete dayali bir rehberlik
sorumlulugu yiiklemistir. Peygamberlerin biitiin ¢abasi insanlarin amagclarinin
vartp dayandigt nihai ama¢ olan diinya ve ahiret mutlulugunun
gerceklestirilmesidir. Bu yiizden dinlerin rehberligi gercek anlamda ancak
peygamberler veya onlarin yolunu siirdiiren alimler araciligiyla gerceklesir. Ote
yandan, peygamberler yalnizca bireysel rehberler degil, ayn1 zamanda, birer sosyal
reformcu ve hakikat savunucusu énderlerdir de. 3

Peygamberi rehberligin en énemli yansimalarindan biri onlarin farkliliklara
tahammidilleridir. Bu yiizden onlar diger din mensuplarina daima toleransh
davranmis, agik¢a zuliim ve haksizlik yapmadiklar: veya savas durumunda ihanet
sucu islemedikleri miiddetce Islam devleti igerisinde ozgiirce yagsamalarina
miisaade etmistir. Bu prensibin geleneklesmesi sonucu, halki Miisliiman olan
iilkelerde giintimiize kadar ulasan bir hosgorii cizgisi olugsmustur. Islam
cografyasinda, bu yiizden pek ¢ok din ya da mezhep bu 6zgiirliik ortaminda su ana
kadar varligini siirdiirmiistiir. Peygamber ¢ok merhametli, sabirli ve nazik
davranmaya Ozen gostermis istisna halk rehberleri ve onderler olmuslardir.
Aslinda onlarin bu 6zelligi diger halk onderleri ve liderleriyle kiyaslandiginda
ayirict ozellikleri olmustur. Ozellikle Hz. Muhammed bireysel ve toplumsal
rehberlik yaparken bazi temel hikmet prensiplerine dayanmaktaydi. Vahyin
emrettiklerini pratikte uygulama, dinin agik emir ve yasak koymadigi hayat
alanlarinda insanlar1 6zgiir birakma, dinde kolaylastirici olma, bireysel farklar
gozetme, adil ve dengeli olma, insan haklarina riayet etme, diger inang
mensuplarina toleransh davranma, insanlarin duygusal yanlarini yok saymama,
merhametli, sabirli ve nazik olma bu ilkelerin en dnemlilerindendi.4

Demek ki peygamberler sadece vahyi insanlara iletmekle kalmamis, ayni
zamanda bu vahyin pratikte nasil uygulanacagini da gosteren rehberlik etmislerdir
ki biz bugiin bu hizmeti Stinnet olarak tamimliyoruz. Peygamberler giivenilir
kimseler olduklar: i¢in hayatta iken kendilerine hemen hemen her tiirlii konu
danisilmis ve bu yiizden da onlar ayni zamanda bugiin Psikolojik Danigsmanlik

12 Kur’an-1 Kerim, 14: 11; 18: 110; 41: 6.

13 Peygamberi rehberlikle ilgili olarak ayrintil bilgi i¢in bkz. Mehmet Onal, Bireysel Rehberlik Yoniiyle Hz.
Muhammed, Bilsam Yayinlari, Malatya, 2015, s. 45.

14 Onal, Mehmet, Peygamberi Hikmetin Ana ilkeleri, Bilge Adamlar, Say1: 27, 2011, s. 89-90.
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dedigimiz hizmeti de sunmusglardir, diyebiliriz. Ozellikle “sadelik, basitlik ve
arifane tutumlariyla peygamberler dogal halk oOnderleridir” dedigimizde bu
hizmetleri bir hikmet dahilinde yaptiklarim ifade etmis oluruz. O halde Siinnet
hikmetle yapilan eylemlerin toplamidir diyebiliriz. Buna bagli olarak gelisen, siyasi,
milli ve sosyal faaliyetlerin ¢ok biiyiik bir kismi da peygamberlerin bu temel
rehberlik aktivitelerinden dontiiserek sekillenmis ve giiniimiize intikal etmistir.
Ciinkii peygamberler insanlarin daha mutlu ve huzurlu yasamasinin yollarini
zorbalik etmeden, giizel sozle, onlar1 incitmeden gostermeye calismislardir ki bu
tutumu temsil eden kimselerin sifatt hemen hemen her toplumda hikmet ve bilgelik
olarak bilinmektedir.

Peygamberlerin sonuncusu olan Hz. Muhammed hem din hem de bir diinya
rehberi olarak alimip degerlendirilmeli ve yapip ettiklerine hikmet gozliigiiyle
bakilmalidir. Onun muhatap oldugu teblig ile ilgili ayetlere ve bizzat kendisinin
uygulamalarina bakarak, tebligcinin, kirici ve sert olmayan, tatli dilli, vakur,
sahsiyetli ve akla ve mantiga uygun fikirler iireten, muhatabini en uygun sekilde
ikna etmeye calisan, kendisi de giiven telkin eden birisi olarak tanimlanmasi
miimkiindiir.’ Bu agik bir sekilde bilgece (hikmetli) davranmak anlamina gelir ki
biitiin olarak Siinnet bdyle tanimlanmalidir. Kur’an’t Kerim’de peygamberlere ve
onlarin sahsinda biitlin Miisliimanlara hitaben Allah: “O vakit Allah’tan bir rahmet ile
onlara yumugsak davrandin. Sayet sen kaba, kati yiirekli olsaydin, hi¢ siiphesiz etrafindan
dagilip giderlerdi. Su halde onlari affet; bagislanmalar: icin dua et; is hakkinda onlara
dams...” diyerek evrensel bir rehberlik Onerisi sunmustur. Hz. Muhammed bu
prensibi hem Miisliimanlar1 idare ederken hem insanlar1 dine davet ederken hem
de Miisliimanlar1 yonetirken itina ile uygulamustir. O, sert ve korkutucu bir tavir
yerine, gayet nazik, kibar ve sevecen davranmis, karsisindakini utandirmamaya,
incitmemeye azami gayret sarf etmistir. Buna bagh olarak o diismanlarinin dahi
takdirini kazanan pek ¢ok ornek tavir ve davranis sergilemistir.

Peygamberlerin kamu ve ahlaki diizenin fesadina karsi ¢ok ciddi bir tutum
icinde olmalari, yasanan bozulmalara kars: gesitli yollarla miicadele etmeleri ve bu
sekilde bireysel ve toplumsal sorunlarin iistesinden gelmeye calismalar1 da onlarin
bu peygamberi rehberlik sorumlulugunun ya da hikmete sahip olmalarmin bir
ifadesidir. Bu yiizden Miisliimanlar tarafindan peygamberlik, genellikle Allah’in
birer rahmeti, liitfii ve ihsari olarak goriilmiistiir.

Hz. Muhammed’in rehberliginin ortaya konmasi i¢in yapilmasi gereken ilk
is, Oncelikle, Kur'an ve hadis okumalarmi hikmet baglaminda yeniden
degerlendirmektir. Buna ek olarak da, mutlaka Siyer-i Nebi ve Tarih Ilminin
sagladig1 kaynaklarindan yararlanmak gerekir. Ciinkii Hz. Muhammed'in rehberlik
etkinliklerini anlamak i¢in onun insan iligkilerini, giinliik yapip etmelerini, ortaya
koydugu tutum ve davranislarini ve hayatinin gozden kacan bazi ayrintilarim

15 Celik ve arkadasglari, Usve-i Hasene, c. 11, s. 35, 36.
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dikkatlice degerlendirmek gerekir. Onun hayatimin biitiinliikk arz eden boyutu
algilanmadigi icin hadis kaynaklarinda, sanki kendi i¢inde birbiriyle celisiyormus
gibi algilanan yapip etmelerle karsilasiyoruz.

Kisacasi, 6nce Hz. Muhammed'in rehberligiyle ilgili ya da ona isaret eden
ayetleri ¢ikis noktast olarak alip Kur’an’in bir acgiklamasi ve teorik bilgilerinin bir
uygulamasi hitkmiinde olan Siinnet’i hikmet nazariyla tespit etmek ve sonra doniip
Kur’an’i anlamaya calismak Islam algisina biitiinlitk kazandirmak agisindan ¢ok
onemlidir. Clink{i hadisler vasitasiyla elde edilecek Siinnet bilgisi ve bilinci bizi
daima hikmete gotiirecektir. Bu yapilmadig: takdirde Kur’an’in ilahi maksadinin
tam olarak anlasilmasi zor hatta zaman zaman imkansiz olabilmektedir. Aynen
bunun gibi, Stinnetin de Kur’an olmadan tam olarak anlasilmast miimkiin degildir.
Yani her ne kadar sahih olursa olsun, her hadis mutlaka Kur’an-1 Kerim’deki bir
hitkme dayanmaktadir. Bu yiizden de Stinnet’in tasiyicisi olan hadisler Kur’an’dan
bagimsiz olarak degerlendirilemezler.!6

V. Sonug

Giintimiiz Miisliimanlarinin en biiyiik yamilgisi, hadislerin toplanmasi ile
Siinnetin artik sekillendigi ve tam olarak tespit edildigi zannidir. Kur’an'in bir nevi
uygulamasi hiikmiinde olan Siinnet, ancak Kur’an-1 Kerim, Hadis Kiilliyatlari,
Siyer-i Nebi eserleri ve Tarih [lminin verileri ile mantikli diisiinme, hayat realitesini
hesaba katma gibi hususlar ile diger dini ilimler dikkate alinarak biitiinliik
kazanabilir. Yukarida adi gegen kaynaklardan hareketle, Islam’in ikinci kaynag:
olan Siinnetin tespiti, giincellenmesi ve ¢cagimiza uygulanmasi bugiinkii Miisliiman
entelektiiellerin ve egitimcilerinin en 6nemli sorunlaridir.

Bu sorunun ¢6ziimii adma dikkat ¢cekmek ve farkindalik olusturmak igin
Kur’an’in hakemligine bagvurmak ve Siinnete hikmet nazariyla bakmak atilacak ilk
adimdir. Siinnetin tespit edilmesine yarayan kaynaklara bakildiginda, Peygamberi
hikmetin teorik temelinin Kur’an’dan alindig1 goriinecektir. Bu yiizden Islam
diinya goriisiiniin biitiin prensipleri ve 6zleri bu ilk kaynaga yani Kur’an-1 Kerim’e
dayanmaktadir. Nitekim bir¢ok Miisliiman ilim adamina gore Kuran'da Kitap ve
Hikmet olarak gecen ibaredeki “hikmet” kavrami dinamik olan ve her caga
uygulamada esneklik iceren Siinnetten bagka bir sey degildir. Peygamberi Hikmet
olarak da tanimlanan bu Siinnet aym zamanda orijinal Islam diisiincesi ve
kiiltiirtiniin de ana ilkelerini i¢cinde barindiran zengin bir anlama sahiptir.

Siinnete hikmet agisindan bakilinca, ya da siinnet peygamberi hikmet olarak
tanimlaninca artik Peygamber taklit edilmesi gereken degil, anlasilmas: gereken bir
ornege doniisecektir. Iste Islam diinya goriisiiniin dinamik yoénii de bu temele
dayanmaktadir. Islam’1 arastiran ve ona daha cok savaslar ve sonuglarimi tetkik
etmek seklinde yaklagan kimseler, bilerek ya da bilmeyerek Peygamberi hikmetin

16 Hatipoglu, Nihat, Hz. Peygamber’le Islim’t Dogru Anlamak, s. 244.
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ilkelerini gbz ardi etmigler, Islam hikmetinin bu derin giiciine niifuz
edememislerdir.

Kur'an ekseninde eylemde bulunan Peygamber, imandan sonra sirasiyla,
ahlak, ibadet ve hukuk yolunu izlemistir ki bu ayni zamanda, Islam dinindeki
Oncelikler sirasina da tekabiil eder. Yine Peygamber tarafindan bu sira diizenine
uyularak once iman, sonra ahlak ve ibadet prensipleri daha sonra da hukuk sistemi
uygulamaya konmustur ki bu da Islam hikmetinin icerik acisindan temel bakis
agisinl yansitmakta ve peygamberi rehberligin temel Ozelliklerini icermektedir.
Boylesi bir yaklasim Miisliimanlar1 peygamberi hikmete ve rehberlige gotiirecektir.
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Wisely Looking to Sunnah*
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Abstract

In Islamic literature, there is a decisive role for the Sunnah in both the understanding
of the Qur'an and in understanding the essence of the religion for human life. Thus, the
determination of the Sunnah, which does not have a clear statement like the Qur'an, is very
important. However, for the determination of the Sunnah, it is not enough to refer only to the
hadiths. At the same time, it is necessary to use a range of science and knowledge, such as
the Qur'an, Siyer, Kelam, history, natural sciences, logic and philosophy. Thus, these
aforementioned sciences should be collected in parallel, rather than in an order of absolute
priority. It is very important to determine the sunnah in Islamic science, but at least as
important as is the reflection of the sunnah in the lives of Muslims. According to Muslim
scholars, the sunnah provides the basic measures of being a good person and a good Muslim.
The aim of this article is to make the sunnah understandable and bring it to life based on the
concept of "wisdom" in the Qur'an. At this point, the sunnah will be able to seen in its
dynamic and flexible dimension by wisely looking at it. From this new point of view, the
concepts of "prophetic wisdom" and "prophetic guidance" will illuminate the debate.

Key Words: Sunnah, prophetic wisdom, prophetic guidance, hadith, Qur’an.

Siinnete Hikmet Nazariyla Bakmak

Ozet

Islami literatiirde, hem Kuran'in anlasiimas: hem de insan hayat1 i¢in dinin 6ziiniin
kavranmasinda Siinnetin belirleyici bir rolii vardir. Kuran kadar ¢ok net bir metne sahip
olmayan Siinnetin tespiti, bu ylizden ¢ok 6nemlidir. Ancak Siinnetin tespiti igin sadece
hadislere bagvurmak yetmez ayni zamanda basta Kuran olmak iizere, Siyer, Kelam, Tarih,
Doga Bilimleri, Mantik ve Felsefe gibi pek ¢ok bilim ve bilgi alanindan yararlanmak gerekir.
Bu yiizden, ad1 gecen bu ilimler mutlak bir éncelik sonralik sirasiyla degil cogunlukla paralel
bir bicimde tahsil edilmelidir. Islami ilimler sahasinda Siinnetin tespitine galismak cok
onemlidir, ancak en az onun kadar énemli olan bir diger husus da Siinnetin Miisliimanin
hayatina yansimasidir. Miisliiman alimlere gore, Siinnet, iyi bir insan ve iyi bir Miisliiman
olmanin temel 6lgiitlerini verir. Iste bu makalenin yazilis amaci, Kuran’da gegen “hikmet”
kavramina dayanarak, Siinneti anlasilir ve yasanabilir kilmaktir. Bu sayede, Siinnete bilgece
bakarak onun dinamik ve esnek boyutunu gérmek miimkiin olacaktir. Bu yeni bakis
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Akademi, say1: 7-8, Aralik 2018, s. 175-186.) The paper in Turkish should be referred to for citations.
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agisindan hareketle, “peygamberi hikmet” ve “peygamberi rehberlik” kavramlar1 tartismay1
aydinlatacaktir.

Anahtar Kelimeler: Siinnet, peygamberi hikmet, peygamberi rehberlik, hadis,
Kuran-1 Kerim.

I. Introduction

As in all Abrahamic religions, it is only possible in Islam to understand and
administer the divine kalam, define the principles of faith, say prayers and
streamline morals and daily life through the guidance of the Prophet. In today’s
world, there is not much conflict among Muslims in terms of the acceptance and
importance of the Prophet’s guidance. However, there is a significant lack of
research regarding how to understand this guidance and what methods to use with
it; and even less on how to reflect this guidance to academic education so as to
create a world of meaning and values which we can use to raise Muslims.
Therefore, we need to ask the following question: “How is it possible that Muslims,
in our day, are not able to make use of such a great guide and use him as a role
model in their education?” Somehow, certain intellectuals, who are prominent
figures in the area of inviting individuals to Islam, fail to act upon this premise,
while others are completely unaware of it.

The inability to use such an integral guide and role model, as pointed out by
the above question, can be attributed to a multitude of reasons. One of these
reasons is that the life of the Prophet Muhammad has now been bestowed so much
holiness that he is perceived to be an ethereal entity, and therefore, people are
unable to see him as example.! The second reason is the defense of the sunnah,
wherein it is believed and dictated that the Prophet Muhammad orders predefined
and invariable behaviors for given situations. However, it is known that since a
forceful approach is against the nature of guidance, except in the form and
magnitude of prayers, the Prophet Muhammad suggested to Muslims that there are
many alternative ways and examples of living based on various situations and
conditions with no contradictions between them. The companions could even act
freely in terms of allowable prayers. As regards to the Qur’anic verse, “So whoever
sights [the new moon of] the month, let him fast it; and whoever is ill or on a journey - then
an equal number of other days”?, the famous Islamic Scholar, Al-Shatibi cited the
hadith, “The companions journeyed together with the Messenger of Allah. Some of them
did salah in the fully extended version, some of them shortened it. Some of them fasted and
some did not. No Muslim condemned another.” (Al-Bukhari, Savm 37; Muslim Siyah 95-
100), suggesting that the Prophet Muhammad left the sahabah free to worship in
their own ways and therefore, the sahabah did not have to imitate the Prophet.

1 For detailed information, see: Mustafa 1slamoglu, Ug Muhammed, Denge Pub., Istanbul, 2000.
2 Qur’an, 2: 185.
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A third reason is that, some Muslim orientalists, albeit small in number, think
of the Prophet as merely an intermediary, or the famous concept of a “postman”,
who brought the Qur’'an to people and then left. This way of thinking has less
impact these days, but it can still be thought of as an obstacle for contemporary
Muslims to rightfully benefit from the sunnah. Due to such reasons, the sunnah and
the guidance of the Prophet Muhammad are misunderstood or raised to an ethereal
level which is impossible to take as an example, therefore rendering them
impractical.

The common mistakes in Islam, which hinder understanding and defining
the sunnah, is another problem which further adds to the already established
problems. Maybe the most significant problem among these is the belief that the
only resource that can be used when establishing the sunnah is written in the
hadiths. A critical outcome of this mistake is the ignorance towards the dynamic
and flexible nature of the Prophet Muhammad’s social and individual guidance.
This inevitably led to believing that respected interpretations were deemed to be
the sunnah, therefore giving rise to a static understanding of guidance. Evaluating
this situation in terms of either a Prophet’s Guidance or the principles of modern
Psychological Counseling and Guidance generates a contradiction,’because the
most important principle of guidance is to guide a person while taking the
conditions of their environment into account.

Another common mistake that stems from this, in terms of defining the
sunnah, is overlooking the background conditions of the hadiths, which leads to a
superficial interpretation. For some canonists or reverends, this results in the belief
that the interpretation of a hadith is of a binding nature for every Muslim. At this
point, it is a problem when the hadith is simplified down the “quoted” part, which
is believed to be the words directly coming from the Prophet, and then is believed
to be grounds for the binding interpretation of it. Some records, which were
interpreted in the area of figh, also prevent revealing the true purpose of the
sunnah. Hadiths are regarded as legal content and are simplified down to
provisions which start with, “The Prophet said that ...”, just like what happens in
courtrooms before witnesses. Therefore, for such people, the sunnah became no
more than static truths, and were consequently turned into a compilation of
prescriptive provisions. Therefore, no information was provided as to where, under
what conditions and towards what group or age of people the references in the
texts were made, and even if there was such information, the authorities who
interpreted these hadiths did not pay much attention to them and only focused on
the main idea in the text. This caused, and is still causing, critical problems. What is
more, the science of the hadiths must take into account not only the occasion where
the Prophet Muhammad said certain things, but also the reason and the principle

3 For detailed information regarding the principles of guidance, see: Yesilyaprak, Binnur, Egitimde
Rehberlik Hizmetleri, Gelisimsel Yaklagim, 2003.
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which was taken into consideration.

The main problem regarding the comprehension of the sunnah is not only
that the sunnah is based on an insufficient amount of resources or an inconsistent
array of narratives, but also that there are not enough studies for the methods
employed in determining and administering the sunnah. However, there have
always been Islamic scholars and philosophers in the history of Islam who focused
on the purposes of and the wisdom behind the events and statements in the
hadiths, rather than the literal meaning of them. These individuals aimed to use the
hadiths to determine greater principles and rules, rather than extracting individual
provisions out of them. The fact that the first generation of figh scholars put
forward the methods of figh rather than figh itself, seems to be related. The history
of Islam has been witness to thorough studies in this area, but these studies are due
to be refreshed today. Therefore, within the context of determining the sunnah and
interpreting the Qur’an, the interpretations of the sunnah, which abandon the
holistic view of Siyer-i Nebi; reasoning based on logic; and taking real life
conditions into account, beside the science of the hadith and its history, damage the
integrity and wisdom of the sunnah.

The Qur’an directs Muslims to see the Prophet Muhammad as an example, a
guide, or in the words of philosophers of education, a role model. This shows the
importance of the sunnah, which is an indicator of the extent of piety for a Muslim
and establishes the principles of becoming a good person and Muslim. However,
contrary to belief, the sunnah is not a given and it is a resource which must be
revealed through extensive effort, and which should also be updated, at least in
terms of wording, in every age. If we were to liken the sunnah to a field of crops,
we should be able to conclude the fact that however fertile the soil may be, we
would still need to process it so it is ready for plantation. The determination and
administration of the sunnah work in this way. Therefore, the efforts to determine
the sunnahs seem to be complete thanks to Sahih al-Bukhari and Sahih Muslim, and
it is not quite right to look at the situation from this angle. When it comes to the
difference between the concepts of the hadiths and the sunnah, it is also evident
that there is more work to be done in this area. So, we can shed light on this
situation by studying these very concepts.

I1. The Hadiths and the Sunnah

The literal meaning of ‘sunnah’ is a way or conduct, good or bad.‘
Technically, the sunnah is about words, attributes and behaviors of the Prophet
Muhammad and covers his acknowledgements, behavior, attributes, outfits, eating
habist, etc. throughout his life. The difference between the hadiths and the sunnah
is of critical importance. Being the richest resource for determining the sunnah, the

¢ Kogyigit, Hadis Tarihi, p. 10.
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hadiths literally mean rather word, narrative and instruction. The technical definition
of ‘hadiths’ is a compilation of words, behaviors or attributes of the Prophet, which
is used to determine the sunnahs, comes in through a chain of oral or written
narratives and is then investigated in terms of its reliability using certain scientific
criteria. Another field of science which is used to determine the sunnahs is Siyer-i
Nebi, which is a biography of the Prophet Muhammad covering his life as a whole.
Siyer-i Nebi is also mainly informed by the hadiths and the science of history, but it
also contributes back to them. These two, namely the hadiths and Siyer (prophetic
biography) then combine to constitute a very important resource which can be used
to determine the sunnahs.

One cannot encounter the term “sunnah” in the Qur’an in its technical sense.
We can only read about the sunnahs of other societies or groups as a way to learn
about their routine life. It appears that in the Qur’an, the concept “hikmat” (wisdom)
was used in the place of ‘sunnah’. Coming from the Arabic root, “hakeme”, hikmat
means to “cleanse mischief and obtain goodness, adjudge and ensure.” Interpreting verse
169 of Al-Baqarah which is, “Allah bestows hikmat to whomever He wishes, he who is
bestowed hikmat is also given much benevolence and only the pure minds understand this,
and take this as example”, the famous glossator Muhammed Hamdi Yazir explains
hikmat as follows: "Accuracy in words said and deeds done, science and practice, science
and figh, knowing and understanding the meaning of objects, contriving Allah’s orders and
practices, keeping objects well organized, taking Allah’s morals as an example for the self,
thinking about Allah’s orders, the regularity of religion and the world.” These two
explanations are consistent with each other.

Al-Tabari, a renowned scholar of Islam, defined the concept of hikmat in the
Qur’an as, “the whole which consists of the science of religion (figh), wit and true words”.
Beyzai described hikmat as, the “perfection of the human soul by mastering theoretical
sciences and doing as good deeds as possible.”> Scholars of Islam have not reached a
consensus in terms of describing the concept of hikmat. However, according to
Siileyman Ates, the majority of these scholars believed hikmat to be deep and
useful information, which is related to cause and effect and which inevitably
translates into action.

The concept of hikmat is used together with the word kitap (book) in many
places in the Qur’an and is bestowed as a gift by Allah to the prophets. In short, it is
evident thanks to confirmation from the Qur’an, that hikmat was given to the
Prophet Muhammad, just like other prophets. However, hikmat must be something
different from the Qur’an, as the Book and hikmat are said to be two things. The Book
is the Qur’an, but then, what is being pointed out by the concept of hikmat? This is
indeed a meaningful question. Al-Shafi'i interpreted the phrase of, “book and

5 [slam Ansiklopedisi, “hikmet” article, M.N. E.
¢ Ates, Kuran-1 Kerim ve Yiice Meali, p. 44, footnote.
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hikmat”, which is mentioned in eight distinct places in the Qur’an, as the Qur’an and
the Sunnah. In this sense, the phrase, “... teach you the Book and Hikmat”, in the
section, “Allah, the Exalted and Glorious, sent his prophet to you for He wants to protect
you from harm and teach you the Book and Hikmat”, should be interpreted as “... teach
you the Book and the Sunnah” in Al-Jumu’ah, verse 63. Let us ask again: Why use
expression, “Book and Hikmat” instead of, “Book and Sunnah?” The answer to this
question is hidden in the meaning of the word “hikmat”, so we need to focus on
this word. The sunnah is described as, “the concept of hikmat mentioned in the
Qur’an”, which is interesting as it demonstrates that guidance can only be delivered
through hikmat. Thus, trying to understand why the concept in the Qur’an, which
points to the sunnah, is described as “hikmat”, will have a defining role in shaping
our perception of the sunnah. In this sense, hikmat is not knowledge or action
bestowed only upon the Prophet Muhammad. We need to interpret statements in
the Qur'an such as, “We bestowed hikmat on Lugman”, and the fact that
descendants of Abraham are bestowed with hikmat, as a sort of sunnah. Therefore,
the most convenient phrase to express the sunnah would be, “A Prophet’s Hikmat.”

IIL. A Prophet’s Hikmat

If we take into consideration the meanings of hikmat such as justice, science,
prophecy, commanding a fine understanding of religion, acting as required by
science, perfect mind, true words and divine knowledge?, it then can be understood
that all of these concepts are almost synonyms of hikmat. So, when we replace the
word sunnah with hikmat, then a prophet’s hikmat becomes the phrase which
reflects all the actions of a prophet and in turn reflect the spirit of the Qur’an, and
are in line with the Qur’an’s provisions. We can only understand this through a
thorough study of the lifestyle that is inherited to us from him. This act of
comprehension requires a considerable effort, which will also deliver the main
principles of Islamic hikmat. Therefore, it seems more suitable to deem hikmat as a
second source of knowledge, directed to practical administration of the revelations.
We also encounter hikmat as a sort of knowledge given in some verses of the
Qur’an for cleansing of the soul; this can be construed as a gateway to Islamic
mysticism.

A careful study of the history of Islamic philosophy will reveal that since the
very beginning, Muslims have been split into two groups, one of which approaches
the premises of understanding the Qur’an and interpreting the hadiths, which are
records of the actions of the Prophet, in terms of hikmat, and the other interprets
these two resources purely based on wording. In this sense, ‘Umar represented the
first approach, while his son Abdullah ibn Umar represented the second approach.
Similarly, some companions such as Ali and Aisha considered the hikmat

7 Onal, Mehmet, islam Hikmet Anlayisina Dayali Bir Tip Felsefesi Onerisi, Flsf, no: 3, 2007-Bahar, p. 148.
(145-154)
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underlying the Prophet Muhammad’s behaviors, that is, looking at the why of his
behaviors rather than the how, adopters of the opposing thought only focused on
what he did. Therefore, in the words of Mehmet Gormez, the latter group adopted
an approach based on wording when interpreting the hadiths, and a formalistic
approach when interpreting the sunnah.®

As a reflection of this difference, Islamic sects and Muslim scholars were also
split into two groups, one of whom advocated that Muslims must take the Prophet
as an example in everyday practice, while the other group took another approach,
which is the belief that there is a limit to how much the Prophet can constitute an
example and the examples should be limited to religious matters. A hadith to prove
this approach is provided i the following words of the Prophet Muhammad, “I am a
mere human being too. When I order you to do something about religion, obey it. But when
I order you to do something out of my own opinion, at that moment, (you shall know that) I
am a mere human being too” (Muslim, Hadith No. 5831). According to these accounts,
the sunnah consists of all the actions of the Prophet Muhammad but not all of these
sunnahs are binding. The binding parts of these sunnahs are the moral principles
which constitute the religion and the main purpose of this religion, and the essence
of which are also found in the Qur’an. After all, religion and morals are the two
main pillars of law.

However, the persistence about the sunnah at this point manifests itself in
the principles underlying individual cases, rather than these cases themselves. For
this reason, in the sense that the sunnahs are based on principles, Islamic law has
always been dynamic in nature and has been able to generate solutions adapted to
changes in every time and place. In that case, Muslims should devote extensive
effort to determining these religious and moral principles, which we can qualify as
a prophet’s hikmat, and then commit to these principles in their lives. Another
piece of evident pointing to the fact that the prophets’ sunnah is based on hikmat is
that when evaluating events, prophets always adjusted their approach to the people
based on the knowledge, manners, comprehension abilities and individual
differences of these people. For example, when asked for advice, the Prophet
Muhammad always suggested behaviors that fit the conditions the person is in, and
their needs, and addressed them with an approach which was easy enough for
them to understand. Despite the linguistic differences, the common people and the
elite described the same truths. The moral side of this wise approach is that the
Prophet put the principle of justice at the core of all of his behaviors, whether as an
individual or a statesman. This virtue of the Prophet was observed on many
occasions, both before and after he became a prophet, where he was consulted to
resolve contradictions between people. An example to this, when he became the
leader of Muslims after establishing the City State of Medina, he was also consulted

8 Gormez, Siinnet ve Hadisin Anlagilmasi ve Yorumlanmasinda Metot Sorunu, p. 46-47.
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to referee, as a member of the high court, in the conflicts between other groups. He
imposed penalties on guilty people in ways prescribed by religion or tradition, but
never violated their individual rights since they were human beings. He was
careful to uphold individuals” human rights by respecting this principle as much as
humanly possible while imposing penalties on a guilty individual, and also
continued his relationship with that person after they served their penalty. These all
point to a guidance based on hikmat. Therefore, we also need to interpret his
sunnah within the context of his style of guidance, which is based on hikmat. The
expressions, “A Prophet’s Guidance” and “A Prophet’s Hikmat” can be used as
meanings of sunnah, for the purpose of explaining this truth.

IV. A Prophet’s Guidance

As described in the Qur’an, prophets were chosen among people and had
humane attributes in that they needed to feed themselves and explore their
surroundings.”"However, the fact that they were chosen and defined as recipients of
revelations elevated them to an exemplary and ‘guide’ status, and gave them a
responsibility of guidance based on hikmat. All the efforts of the prophets are for
the realization of happiness in the world and in the afterworld, which is the
ultimate goal of humanity. Therefore, guidance in religions is only possible through
prophets and scholarly people who follow in the prophets” footsteps. On the other
hand, prophets are social reformists and keepers of truth, besides being individual
guides.10

One of the most important reflections of the prophets’ guidance is their
tolerance towards diversity. For this very reason, they treated followers of other
religions with tolerance, and let them live in the Islamic state as long as they did not
openly oppress or commit injustices or treason in times of war. This principle then
became a tradition which extended into other Muslim countries and survives to this
very day. This is the very reason many religions and sects have been able to survive
in the Islamic world. Prophets took great care to be merciful, patient and polite in
their behaviors, and they always became exceptional leaders with their societies.
These attributes separated the prophets from other social leaders. The individual
and social guidance of the Prophet Muhamad was based on certain hikmat
principles. The most important of these principles was practicing what is stipulated
in the revelations, setting people free in areas of life whereupon religion does not
stipulate any orders or prohibitions, acting as a facilitator, paying regards to
individual differences, respecting human rights, being tolerant of other groups’

9 Qur’an, 14: 11; 18: 110; 41: 6.
10 For detailed information regarding a prophet’s guidance, see: Mehmet Onal, Bireysel Rehberlik Yoniiyle
Hz. Muhammed, Bilsam Pub., Malatya, 2015, p. 45.
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beliefs, respecting the emotional sides of people, and being merciful, patient and
polite."

This all goes to show that prophets did not just convey the revelations to
people, they also guided them as to how to act as prescribed by these revelations,
which we define as “sunnah” in our day. Since prophets were trustworthy
individuals, they were consulted about almost anything in their lifetimes, and for
this reason they served as “psychological counsels’ too (if we are to define them by
today’s standards). Especially when we say, “their simplicity and intellectual
standing made prophets natural social leaders”, this is saying that they served to
fulfill hikmat. Therefore, we can say that the sunnah is a sum of actions done on the
basis of hikmat. A majority of political, national and social activities, which were
done on this premise, were shaped according to these very acts of guidance of the
prophets and have survived to this day. Because prophets tried to show people the
ways to live better and happier in a polite and kind way and without hurting them,
and the people with these attributes are almost always called “wise” and a “person
of hikmat” in any society.

The last of the prophets, the Prophet Muhammad, must be taken as a
religious, as well as a global leader, and his actions must be interpreted as hikmat.
Looking at some verses on conveyance, to which he was the receiver, and his own
practice, it is possible to define a conveyor as a person who is not an offender and
not harsh in their manners, is smooth-spoken, solemn, has a strong character, offers
sensible ideas, tries to convince others in the most appropriate way, and instills
trust.’? This clearly means to act with wisdom (with hikmat) and this is how the
sunnah, as a whole, must be defined. In the Qur’an, Allah addressed the prophets,
and through them all Muslims, as follows: “That time you treated them softly, for
mercy was given to you by Allah. If you were rough and strict, they would have dissolved.
Then forgive them; pray that they would be forgiven; consult them for business matters...”,
which is a suggestion of universal guidance. The Prophet Muhammad carefully
practiced this principle during his leadership of Muslim society, and also when
inviting people to Islam. Instead of a hard and imitating demeanor, he always
possessed gentle, polite and affectionate attributes and was sensitive not to
embarrass or hurt the people he spoke to. He demonstrated countless exemplary
attributes and behaviors which even gained appreciation from his enemies.

The fact that prophets held firm stances against disturbances of social and
moral rules, fought against the deterioration of society in many ways, and through
this fight, strived to resolve individual and social problems, is another indication
that they carried this responsibility of prophets’ guidance, or hikmat. Therefore,
prophecy in the eyes of Muslims is hikmat, grace and benevolence which comes

11 Onal, Mehmet, Peygamberi Hikmetin Ana ilkeleri, Bilge Adamlar, no: 27, 2011, p. 89-90.
12 Celik et. al, Usve-i Hasene, v. 11, p- 35, 36.
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from Allah.

The very first thing to be done for the purpose of proving the guidance of the
Prophet Muhammad is to re-evaluate the readings of the Qur'an and the hadiths
within the context of hikmat. The resources provided by Siyer-i Nebi and the
science of history must also be made use of. Because in order to understand the acts
of guidance of the Prophet Muhammad, his social relations, daily actions, attributes
and behaviors and other overlooked details of his life must be carefully studied.
The holistic dimension of his life are overlooked, which results in contradicting
actions being narrated in the hadiths.

In short, it is of critical importance, in terms of bringing integrity to the
perception of Islam, to start from verses which are related to, or which point to the
guidance of the Prophet Muhammad, then use hikmat to determine sunnah, which
is an explanation of the Qur’an and a practice of theoretical information, and then
turn back to the Qur'an to understand it. The knowledge and awareness of the
sunnah, to be obtained through the hadiths, will always carry us to hikmat.
Otherwise, the divine purpose of the Qur'an will be difficult, and at times,
impossible to understand. Likewise, the sunnah is impossible to understand
without the Qur’an either. This means that however true, all hadiths, without
exception, are based on a particular provision in the Qur’an. For this very reason,
the hadiths, which are the carriers of the sunnah, cannot be evaluated as free from
the Qur’an.13

V. Conclusion

The greatest misconception of Muslims today, is the belief that the
completion of the hadiths have finalized and anchored the sunnah. The sunnah, a
practice of the Qur'an in a sense, can only be complete using the Qur’an, the
corpora of the hadiths, the works of Siyer-i Nebi, the knowledge gained from the
science of history, logical thinking, considering real life conditions and other fields
of religious science. Moving forward from the resources mentioned above, the
determination, updating and adjusting to our age of the sunnah is the most
significant issue Muslim intellectuals are facing today.

In order to attract attention to and create awareness of the resolution of this
problem, the first step is to refer to the arbitration of the Qur'an and look at the
sunnah through the frame of hikmat. Looking at the resources which catalyze the
determination of the sunnah, will prove that the theoretical foundation of a
prophet’s hikmat comes from the Qur’an. Therefore, the essence and principles of
the Islamic world view are based on this first source, which is the Qur’'an. As a
matter of fact, according to most Muslim scientists, the concept of “hikmat” in the
expression of, Book and Hikmat in the Qur’an is nothing other than sunnah, which is

13 Hatipoglu, Nihat, Hz. Peygamber’le Islim’t Dogru Anlamak, p. 244.
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of a dynamic nature and is flexible enough adapt to the conditions of every age.
Also defined as a prophet’s hikmat, the sunnah is also rich in terms of meaning, in
that it involves the fundamental principles of original Islamic thought and culture.

Looking at the sunnah within the context of hikmat, or describing the sunnah
as a prophet’s hikmat, will adjust the concept of prophet from an example to be
imitated, to an example to be understood. The dynamic aspect of the Islamic world
view is based on this foundation. People who research Islam and then attribute to it
nothing more than wars and the administration of certain rules, have overlooked
the prophet’s hikmat, knowingly or unknowingly, and failed to penetrate this deep-
seated power of Islamic hikmat.

Acting in line with the Qur’an, the Prophet followed the way of morality,
worship and law after belief, which also happen to be the priorities of Islam. The
Prophet followed these priorities in establishing principles of belief, morals and
worship, followed by a legal system, which reflects the fundamental perspective of
Islamic hikmat in terms of content, while also employing the basic attributes of a
prophet’s guidance. Such an approach will lead Muslims to a prophet’s hikmat and
a prophet’s guidance.
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SUNNETE HIKMET NAZARIYLA BAKMAK
f)zet

Islami literatiirde, hem Kuran’m anlasilmasi hem de insan hayat1 i¢in dinin
Oziiniin kavranmasinda Siinnetin belirleyici bir rolii vardir. Kuran kadar ¢ok net bir
metne sahip olmayan Siinnetin tespiti, bu yiizden ¢ok 6nemlidir. Ancak Siinnetin
tespiti i¢in sadece hadislere basvurmak yetmez ayni zamanda basta Kuran olmak
tizere, Siyer, Kelam, Tarih, Doga Bilimleri, Mantik ve Felsefe gibi pek ¢ok bilim ve
bilgi alanindan yararlanmak gerekir. Bu yiizden, ad1 gegen bu ilimler mutlak bir
oncelik sonralik sirasiyla degil cogunlukla paralel bir bigimde tahsil edilmelidir.
Islami Ilimler sahasinda Siinnetin tespitine ¢calismak ¢ok 6nemlidir, ancak en az onun
kadar 6nemli olan bir diger husus da Siinnetin Miisliimanin hayatina yansimasidir.
Miisliiman alimlere gore, Stinnet, iyi bir insan ve iyi bir Miisliiman olmanin temel
Olciitlerini verir. Iste bu makalenin yazilis amaci, Kuran'da gegen “hikmet”
kavramina dayanarak, Siinneti anlasilir ve yasanabilir kilmaktir. Bu sayede, Siinnete
bilgece bakarak onun dinamik ve esnek boyutunu gérmek miimkiin olacaktir. Bu
yeni bakis acisindan hareketle, “peygamberi hikmet” ve “peygamberi rehberlik”
kavramlar1 tartismay1 aydinlatacaktir.

Anahtar Kelimeler: Siinnet, peygamberi hikmet, peygamberi rehberlik, hadis,
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WISELY LOOKING TO SUNNA

Abstract

In the Islamic literature, there is a decisive role for the Sunnah in both the
understanding of the Qur'an and in the grasp of the essence of religion for human
life. Thus, the determination of the Sunnah, which does not have a clear statement
like the Qur'an, is very important. However, for the determination of the Sunnabh, it
is not enough to apply only to the hadiths. At the same time, it is necessary to use
various science and knowledge such as the Qur'an, Siyer, Kelam, History, Natural
Sciences, Logic and Philosophy. Therefore, these mentioned sciences should be
collected in a parallel form, not an absolute priority order. It is very important to
determinate the sunnah in Islamic science, but at least as important as it is the
reflection of Sunnah on the life of the Muslim. According to Muslim scholars, Sunnah
gives the basic measures of being a good person and a good Muslim. The aim of this
article is to make the Sunnah understandable and livable based on the concept of
"wisdom" in the Qur'an. At this point, the Sunnah will be able to see its dynamic and
flexible dimension by wisely looking. From this new point of view, the concepts of
"prophetic wisdom" and "prophetic guidance" will illuminate the debate.

Keywords: Sunnah, prophetic wisdom, prophetic guidance, hadith, Quran
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