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11k Hicri Asirlarda Hadis Karsitliginin Nedenleri

Kamil CAKIN*

Ozet

Hz. Peygamber’in dini otoritesi, saghiginda oldugu gibi, vefatindan sonra da devam
etmistir. Miisliimanlarin biiyiik ¢ogunlugu tarafindan kabul edilen bu otorite, zaman zaman
bazi kisi ve gruplarca sorgulanmistir. Hadisin dini otoritesini reddeden veya smirlandiran
hadis karsithg;, Islam tarihinin erken dénemlerinden itibaren goriilmeye baslanmistir. Bu
makalede hadis karsithgmin Islam’in ilk asirlarina tekabiil eden kesiti ve hadis karsithgmin
nedenleri incelenmistir. Olduk¢a 6nemli sayilabilecek bu konuyu, doktora tezimizin ilgili
kisminda da miistakil olarak ele almistik. Aradan yaklasik otuz yil ge¢mis olmasma ragmen,
konu hala giincelligini korumaktadir. Biz de yeni bilgiler ve yeni tahliller 1s181nda konuyu bir
kez daha ele almay1 uygun gordiik. Bu makalede hadis karsithiginin nedenleri ana basliklar
halinde ve ¢ok sayida 6rnekle incelenmektedir. Sadece deliller ve 6rnekler serdedilmekle
yetinilmemis, bu 6rneklerden hareketle, s6z konusu donemlerde yasayan insanlarin hadise
kars1 olumsuz tavir gelistirmelerinin nedenleri zihinsel olarak tahlil edilmeye ¢alisilmistir.
Boylece okuyucu donemin 6zellikleri hakkinda da bir bilgi seviyesine ulasmis olacaktir. Hadis
karsithig1 baglaminda bugiin itibariyle goriinen odur ki tarih boyunca oldugu gibi, gelecekte
de hadislere menfi yaklasan kisi veya gruplar var olacaktir. Fakat bunlarin marjinal, ancak
aktif nitelikte kalacaklar1 simdiden var sayilabilir.
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Causes of Hadith Opposition in the First Hijri Centuries

The Prophet's religious authority, as in his health, continued after his death. This
authority, which is accepted by the vast majority of Muslims, has occasionally been questioned
by some individuals and groups. The opposition of the hadith, which is rejected or restricted
the religious authority of the hadeeth, emerged from the early stages of Islam. In this article,
the reasons for the hadith opposition seen in the first Islamic centuries were held. We discussed
this very important issue in the relevant part of our doctoral dissertation. Although nearly
thirty years have passed, the subject is still up to date. In the light of new information and the
new tests, we have concluded to revaluate the subject once again. In this article, the reasons of
the hadith opposition are examined under the main headings and with many examples. Not
only the evidence and the examples are presented in the article, but also these examples have
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been tried to analyze psychologically the causes of emergence of negative attitude towards the
hadith in the people living in these periods. Thus, the reader will have reached a level of
knowledge about the characteristics of the period. In the context of hadith, it appears that as
of today and throughout the history, there will be people or groups opposing the hadiths in
the future. However, it can be hypothisized that they will remain marginal but active.

Keywords: Hadith opposition, the Prophet, sunnah, kalam

Islam tarihinin oldukga erken bir déneminde, bazi kisi ve gruplarin/erken-
mezheplerin, hadise (ve siinnete) karst menfi bir tavir takinmis olduklar1 bir
hakikattir. Fakat bu olumsuz yaklagimin baslangi¢ zamanini tam olarak tespit etmek
zordur. Hz. Peygamber’in sagliginda ve sahabe doneminin ilk yarisinda, en azindan
Haricilerin dogusuna kadar, ortaya ¢ikmis bir tiir hadis karsithgindan soz
edemiyoruz. Ciinkii hadis karsitligina dair elimizdeki en eski bilgiler, ilk Haricilerin
(Hartiriyye), ilerleyen sahifelerde nedenleri tizerinde duracagimiz gibi, hadislere
kars1 menfi bir yaklasima sahip olduklarim gostermektedir.

Hz. Peygamber zamaninda akla ilk gelen miinafiklar olmakla beraber, onlarin
en azindan zahiren iyi Misliimanlar gibi goriindiiklerini ve bu nedenle hadis
karsithgina cesaret etmelerinin imkansiz oldugu aciktir. Hz. Peygamber’in
vefatindan sonra, Hz. Osman’in sehid edilisine kadar, ortamin bir hadis karsithgima
miisait olmadig1 da sOylenebilir. Hz. Osman’in sehid edilmesiyle beraber sartlar
olusmaya baglamis; siyasi, sosyal ve kelami atmosfer Islam’in temel nasslarindan biri
olan hadise kars1 menfi tavirlarin gelismesini kolaylastirmistir. Baz1 sahabilerin ilk
defa muttali olduklar: rivayetlerin siibutunu tespit etmek gayesiyle (tesebbiit) bazi
ferdi yontemler gelistirmis olmalari, hadis karsit1 bir faaliyet olarak degil, hadis
tenkid metodolojisinin dogusuna dair ilk 6rnekler seklinde degerlendirilmelidir.
Mesela “namaz kilanin oniinden kipek, esek ve kadin gegerse namazi bozulur” hadisi
zikredilince, Hz. Ayse'nin, “bizi kipeklerle bir tuttunuz. Hz. Peygamber namaz kilard,
ben de onunla kible arasinda yataga uzanir yatardim. Bir ihtiyacim oldugunda onun karsisina
denk gelmemek icin yavasca oradan styrilirdim” demesi, erken donemde hadis tenkidinin
bir 6rnegidir. Sahabilerin kendilerine ulasan ve hakkinda bilgilerinin olmadig1
rivayetlere bu ve benzeri sekillerde yaklasim sergilediklerine sik¢a rastlanmaktadir.
Bunlar hadis karsithig: ile ilgili olmayip sahabilerin hadislerin dogru seklini tespit
etme cabalarina dair 6rneklerdir!.

Burada esas olarak hadis karsitliginin nedenleri tizerinde durulacag icin,
bunun tarihgesi ve gesitlerine temas edilmeyecektir. Ancak konunun cergevesinin
tespit edilebilmesi bakimindan, hadis karsitliginin tanimi yapilacak ve bu tanimda
yer alan unsurlar kisaca izah edilecektir.

1 Sahabenin hadis tenkid y&ntemlerine dair 6rnekler i¢in bkz. Musfir Garamullah ed-Dumeyni (ed-
Damini), Mekdyisu Nakdi Mutiini’s-Sunne, Riyad 1404/1984.
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Doktora tezimizin baslangi¢ kisminda yapmis oldugumuz tamimlamay:
burada zikretmeyi uygun goriiyoruz: “Kur’an’in Hz. Peygamber’e verdigi konumu
ve ona uymanin gerekli oldugu hususu, diisiince ve uygulamada, makul ve ilmi hi¢cbir
neden olmaksizin, kismen veya toptan reddetmek hadisleri inkdr etmektir.””
Kur'ant Kerim’e gore Hz. Peygamber sadece Kur'an'i teblig etmekle gorevli
olmayip, bunun yani sira Kur’an’in agiklanmasi (tebyin), ahlak ve ibadetlerde
orneklik yapmasi, Kur'an’in temas etmedigi konularda iimmetin problemlerine
¢ozlimler tiretmesi gibi bir takim gorev ve sorumluluklarla yiikiimliidiir. Baska bir
deyisle Hz. Peygamber’in dini nitelikli s6z ve fiillerine uymak Miisliimanlar i¢in
zaruridir.

Fakat gayr-1 dinf alanlardaki fiilleri baglayici degildir. Tanimda gegen “Diisiince
ve uygulama” ile, hadis ve siinnetin teorik ve pratik boyutlar1 kastedilmektedir.
Ciinkii hadis karsit1 olarak goriilen gruplarin, diinya gortislerini hadisleri dikkate
almadan olusturduklarina sahit oluyoruz. Haricilerde ve bazi sufilerde’ bunun
izlerine rastlanmaktadir. Bununla beraber, hadislerin sihhatinin tespitinde izlenen
metodlar cercevesinde, rivayetlerin ele alnip tenkid stizgecinden gegirilmeleri dini
ve ilmi bir zaruret olmustur. Bu metodlar ile ve tamamen rivayetin sthhatini tespite
yonelik hareketleri hadis karsitlig1 icerisinde degerlendirmek imkansizdir. Nihayet,
hadisin (veya stinnetin) bir kisminin veya tamaminin digslanmasi hadis karsithgimin
tanim unsurlar1 arasmna yer almaktadir. $imdi, bu tanimin olusturdugu zemin
tizerinde, hadis karsitliginin ortaya ¢ikmasinin nedenlerini inceleyebiliriz.

[slam tarihinin erken doénemlerinde ortaya ¢ikmaya baglayan hadis
karsitliginda en Onemli etkenin “siyasi ortam” oldugunu soyleyebiliriz. Ciinkii
siyasi olaylarla insan diistinceleri arasinda siki bir bag ve etkilesim vardir. Bu bag ve
etkilesim, “insan diisiincelerinin siyasi gelismeleri etkilemesi” seklinde tezahiir edebilir.
Fakat, siyasi arenada meydana gelen sira disi olaylarin ve sosyal biinyeyi sarsan
gelismelerin (si-i kasd girisimleri, basarili ya da basarisiz darbeler, katliamlar gibi),
insanlarin diisiince sistemlerinde degisimlere yol actifi da bir gercektir. Hz.
Osman’in sehid edilisi (h.18 Zilhicce 35/m.17 Haziran 656), Islam tarihindeki fitne
olaylarinin baslangicini belirleyen ve asirlarca siirecek olan ihtilaflari tetikleyen ¢ok
ciddi bir sii-i kasd olayidir, kétiiliigiin miladidir. Hz. Osman’in sehid edilmesinden
sonra Hz. Ali'ye bey’at edilmesi siiklineti saglamaya yetmedi. Hz. Ayse'nin
liderligindeki ordu ile Hz. Ali'nin ordusu arasinda Cemel savas1 patlak verdi (h.13
Cemaziyelevvel 36/m. 7 Kasim 656). Bu savasta her iki tarafta da sahabiler yer
almaktayd1 ve bir¢ok sahabi hayatin1 kaybetmisti. Bu savasin ardindan Muaviye ile
Hz. Ali arasinda Siffin savasi (h.36/m.657) ve Hakemler Olay: yasandi. Siffin

2 Hadjis Inkarcilari, Seba Yayinlar1 Ankara 1998, 25

3 Sufi kelimesini ilk yiizyillar i¢in “tasavoufa intisab etmis kisi” anlaminda kullanamayiz. Clinkii tasavvuf,
felsefi bir hareket olarak birkag asir sonra, yaklasik 3. Hicri asirda dogmustur. Burada sufi terimi ile daha
¢ok ziihd sahibi kisiler kastedilmektedir. Fakat, ziihd hareketleri ve felsefesi sonradan tasavvufun
tesekkiiliinde, tasavvuf da tarikatlarin ortaya ¢ikmasinda etkili olmustur. Genis bilgi icin bkz. Mehmet
Necmeddin Bardakgl, “Dogustan Giiniimiize Tasavouf ve Tarikatlar”, Ragbet yaynlar, Ist. 2015.
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savasinda da bir¢ok sahabi hayatini kaybetmisti. Birkag yil icerisinde, siyasi arenada
¢ok ciddi olaylar patlak vermis, i¢ savaslar yasanmais, devlet parcalanmis, sahabe kani
akitilmis, halife sehid edilmisti. Peygamberimizin sevgili torunu Hz. Hasan bir
miiddet hilafet davasini siirdiirmekle beraber, sonradan bu talebinden vaz ge¢misti.
Muaviye'nin vefatindan sonra Peygamberimizin kii¢iik torunu Hz. Hiiseyin’'in
h.61/m.680 tarihinde Kerbela’da hunharca sehid edilmesi ilk ylizyilin siyasal
bilangosunun en ac1 olaylarindan biridir.

Hicri 35 tarihinde Hz. Osman’in sehid edilmesiyle baslayan ve h.61’de Hz.
Hiiseyin'in sehadetine kadar devam eden siyasal calkanti donemini “Biiyiik
Fitneler” donemi olarak isimlendirmemiz miimkiindiir.

Yukarida siyasal olaylarin insanlarin diisiinceleri tizerindeki etkilerinden soz
etmistik. Bu noktada, konumuz agisindan soracagimiz soru sudur: Bu siyasal olaylarla
hadis karsithgi arasinda ne gibi bir sebep sonucg iliskisi vardir? Bagka bir deyisle, bazi kisiler
ve gruplar hadis karsithgim gelistirirken bu atmosferden nasil etkilenmis olabilirler?

Sahabenin Elestirilmesi

Tarihi rolleri itibariyle baktigimizda, sahabenin biri “Kur’an’a kars1”, digeri
“Hz. Peygamber’e kars1” olmak {izere iki tarihsel gorevinin oldugunu soyleyebiliriz.
Sahabe, Hz. Peygamber’in vefatindan hemen sonra, Kur'an-1 Kerim’i iki kapak
arasinda toplamak (cem’) suretiyle Mushaf'1 olusturmuslardir. kinci olarak da
Kur'an-1 Kerim’i her yoniiyle tefsir etmek suretiyle O'nun saglikli bir sekilde
anlasilmasina gayret gostermislerdir ki bu ¢abanin bir kismini hadis ve siinnetin
nakli olusturmaktadir. Boylece sahabenin Kur’an’a kars: tarihi goérevi tamamlanmais
olmaktadir. Onlarin Hz. Peygamber’e kars1 gorevlerinden birisi, Hz. Peygamber’in
soz ve fiillerinin gelecek nesillere miimkiin olan en dogru sekilde nakledilmesi
olmustur. Ikinci olarak da siinnetin yasanmasi noktasinda, fiili orneklik tegkil
etmeleridir denebilir.

Sahabenin siyasi arenada Hz. Peygamber’'den devraldiklari huzur ve siik{in
ortamini siirdiirmekte basarili olup olmadiklar: tartisilabilirse de Kur'an’a ve Hz.
Peygamber’e karsi gorevlerini yaptiklari agiktir. Bu bakimdan, oldukca erken
donemden itibaren Islam (ehl-i siinnet) ulemasi, sahabenin adil olduklar: fikrini
gelistirmiglerdir. Sahabenin adil olmasi, onlarin Kur'an ve Hz. Peygamber
karsisindaki rollerini basariyla tamamladiklarini ifade etmekte olup, giinahtan beri
olduklar1 gibi bir diiglinceyi kapsamamaktadir. Sahabenin cerh ve ta’dil disi
tutulmasinin en énemli nedeni, bize gore, Islam’in ilk tagtyicisi olan bu neslin cerh
edilmesinin, onlarin naklettikleri temel kaynaklar olan Kur’an ve siinnet {izerinde
stiphe belirmesine yol acacak olmasi ihtimalidir. Ciinki, “bir haberin dogrulugu, onu
nakledenlerin giivenilirligi ile dogru orantilidir” diisiincesi cerh ve ta’dilin ana
ilkesini tegkil etmektedir. Bu nedenledir ki “sahabenin adil olduklar1 hususunda baz1
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bid’at gruplar disinda ayriliga diisen olmamustir.”* Hatib Bagdadi (6.h.463) konuyu
daha da agiklayici tarzda soyle demektedir: “Hz. Peygamber ile en son raviye
varincaya kadar isnadi muttasil olan bir hadisle amel etmek, ancak tiim ravilerin adil
olduklar1 kesinlesirse miimkiin olabilir. Onlarin durumunu her yonii ile arastirmak
gerekli ise de hadisi resulullaha izafe eden bir sahabinin durumu arastirilmaz.
Clnki sahabilerin adil olduklari, Allah’in onlarin adil olduklarini bildirmesi, temiz
insanlar olduklarin1 haber vermesi ve onlar hakkinda ayetler indirmesi ile kesinlik
kazanmustir.” Birkag asir sonra yasamis olan usul alimlerinin derledigi bu gortisler,
aslinda ilk asirda sahabe hakkinda Islam iimmetinin tasidig1 genel kanaati ifade
etmektedir. Gergekten de toplumun ezici ¢ogunlugu sahabenin 6nderligini kabul
etmis ve bu noktada onlar1 sorgulamamistir. Bununla beraber, ilk kez ve oldukga
onemli sonuglar doguracak bi¢cimde, bir sahabiye kars1 girisilen ihtilal, bu fotografin
¢ok dismna tasmistir. Bu ihtilal ile beraber hem biiyiik bir sahabi, Miisliimanlarin
halifesi ciddi sekilde elestirilmis, hem de ihtilal sonucu sehid edilmistir. Hz.
Osman’in elestirildigi noktalar sunlardir: 1. Kur’ant topladiktan sonra Mushaflari
yaktirmasi, 2. Yolculukta namazi kisaltmadan kilmasi, 3. Kendisini resulullahtan
{istiin gérmesi, Hz. Ebu Bekr ve Hz. Omer’i alt dereceye indirgemesi, 4.Bedir'de ve
Ridvan bey’atinda bulunmamasi ve Uhud’dan geri dénmesi.¢ Ihtilale kalkisanlar Hz.
Osman’in biiylik hatalar yaptigina, Allah’tan korkup tevbe etmesi ve halifelik
makamini terk etmesi gerektigine karar vermislerdir.” “Sahabe, Hz. Peygamber’in soz
ve fiillerini bize kadar ulagtiran zincirin ilk halkasidir. Bu ilk halka, ozellikle hadis rivayeti
agisindan ¢ok onemlidir. Ciinkii onlar diger raviler gibi olmayip, hadisleri bizzat kaynagimdan
isitmiglerdir. Eger sozii kaynagindan ilk isitenin giivenilirligi zedelenirse, nakledilen hadisin
sthhati iizerinde siiphe uyanacaktir. Boylece sahabenin elegtirilmesi dogrudan hadisin
glivenilirligi ve otoritesine olumsuz etki yapacaktir.”® Nitekim bunun orneklerini ilk
firkalardan olan Hariciler, Gulat-1 Rafiza ve bazi ehl-i bid’atin tutumlarinda izlemek
miimkiindiir. Hz. Ali'nin ordusundan ayrilarak Harfira’ya ¢ekilen ilk Hariciler,
Cemel ve Siffin savaglarina katilan sahabileri ve hakemeyn olayindaki taraflari
kiiftirle itham ettikleri i¢in®, onlardan gelen rivayetleri kabul etmemislerdir. Hz. Ayse
ile bir kadinin diyalogu Haricilerin hadis karsithigina carpici bir 6rnektir: “Bir kadin
Hz. Ayse’ye ‘Bizden biri temiz olduktan sonra (hayiz zamaninda kilamadi1) namazini kaza
etmeli mi? diye sordu. Hz. Ayse, ‘Sen Hariiri (Harici) misin? Biz Hz. Peygamber ile birlikte
iken hayiz olurduk da bize bunu emretmezdi (veya ‘biz bunu yapmazdik’) seklinde cevap
verdi.”1® Bu Ornekte dikkatimizi ¢eken birka¢ husus var; bu diyalogdan
anlasilmaktadir ki adet goren kadin namazlarim1 kilamamasi ve kilmadig:
namazlarini da temiz giinlerinde kaza etmemesi, o dénemde yerlesik bir uygulama

4 {bn Hacer, isabe, 1/10

5 Bagdadi, Kifaye, 93.

6 Ibnu’l-Arabi, Avasim, 61.

7 Taberi, Tarih, 4/333

8 Cakin, Hadis Inkarcilan, 35.

9 Bagdadi, Abdulkahir, Fark, 55 vd., Sehristani, Milel, 1/201, Es’ari, Makalat, 87 vd.
10 Buhari, Hayz, hadis no: 321, 1/71
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(stinnet) idi. Yani, bu hiikiim sadece rivayete dayanmakla kalmiyor, fakat aym
zamanda yerlesmis uygulama ile de siibut kazaniyordu. Dolayis1 ile Haricilerin
rivayetin yan sira yerlesik siinneti de dikkate almadiklar1 gériilmektedir. Haricilerin
bu hadis ve silinnet kargiti tavirlarimin en 6nemli nedenlerinden birinin, sahabe
hakkindaki menfi kanaatleri oldugu, digerinin ise bu siyasi platformda ugradiklar:
hayal kirikligi oldugu soOylenebilir. Hayal kirikliklarinin sebebi, etrafinda
toplandiklar1 Hz. Ali ve diger sahabilerden, istedikleri ve bekledikleri karsilig:
gorememeleridir. Cilinkii onlar Hz. Ali’den Hz. Ayse’nin tarafinda olan kadinlarin
ganimet olarak kabul edilmesini, hakemlerin verdikleri kararlari reddetmesini talep
ediyorlardi. Bunlar gerceklesmemisti; iistelik onlarin etrafindaki ¢ember giderek
daralmaktaydi. Siyasi arenadaki hayal kirikliklari, Haricileri muhalefete itmistir.
Daha sonra da sahabeyi elestiren bir din anlayis: gelistirmislerdir.

Rafizi gruplarin sahabeye karsi menfi bir bakis acis1 gelistirmeleri hadisleri
reddetmelerinin sebeplerinden birini teskil etmektedir. Hadis karsitliginda
sahabenin elestirilmesinin etkisine dikkat c¢eken alimlerden biri Suyuti’dir
(6.h.911/m. 1505). Ona gore “Rafizilerin garip islerinden biri sahabeyi sapkin kabul etmeleri
ve bu sapkin insanlarin rivayeti oldugu icin de hadisleri reddetmeleridir.”" Watt, Rafiziler
ile ilgili su tespiti yapmaktadir: “Rafizilerin temel doktrininin dogal bir sonucu da suydu:
Islém’da dzel bir konuma sahip olan sahabenin cogunlugu, éliimiinden sonra halife olarak Hz.
Ali'yi tamimadiklart igin Peygamber’in emrine isyan etmislerdi. Dolayist ile O’nun
hadislerini nakletmeye layik degildiler. Rafiziler bu sekilde Seriatin ya da Islam hukukunun
esast olan hadisin hassas yapisini, bundan 6tiirii de hadisci ve hukukcu alimler sinifimin
gelisen tesir ve giiciinii dinamitliyorlard:.” 12

Siyasi Ortam

Bas tarafta panoramasini verdigimiz siyasi karisiklik ortami, bir taraftan
sahabe hakkinda menfi diisiince akimlarina zemin hazirlarken, diger taraftan
hadisler {izerinde de degisik egilimlerin ortaya ¢ikmasina yol ag¢mistir. Yine
belirttigimiz gibi, siyasal olaylar toplumun diisiince yapisiru derinden etkileyebilir
ve birtakim degisimlere yol agabilir. Hz. Osman’in sehid edilmesinden sonra patlak
veren ve uzun siire devam eden i¢ kargasa durumu, bazi Miisliimanlar1 ve bazi
gruplari icinden g¢ikilmaz sorunlarla kars: karsiya getirdi. Yapisi itibariyle siyasal
sartlarin {irtinii olan ve yine ayni sartlar igerisinde ¢oziimlenmesi gereken bu
olaylara, sonraki nesillerin agiklama ve yorumlari dini bir hiiviyet kazanmuistir. Bagka
bir degisle, ortaya ¢ikisi ve gelismesi toplumsal sartlarla izah edilebilecekken, olaylar
dini nasslar gercevesinde ¢dziimlenmeye calisilmistir. Konumuz agisindan bakilacak
olursa, siyasal gruplar, kendi davalarinin hakliligini gosterebilmek ve muhaliflerinin
yanlishgini ispatlayabilmek i¢in, Kur’an-1 Kerim’den ¢ok hadislere bas vurmuslardir.
Sahih oldugu bilinen rivayetler belli maksatlar gercevesinde yorumlanirken, bazi

1 Suyuti, Miftah, 45.
12 Watt, Islamic Philosophy, 53.
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gruplar hadis uydurmaktan geri durmamaislardir. Aslinda saf olan Hadis malzemesi,
ilk kez siyaset eliyle kirletilmeye baslanmis, durgun olan sular siyaset ile
bulandirilmistir. Mesela, Hz. Ayse’nin agzindan, Hz. Peygamber'in “ben Adem
ogullarimin efendisiyim, Ali de Araplarn efendisidir”’'® seklinde hadis ileri siiriilmiistiir.
Bu rivayetteki gariplik, Hz. Ayse’den nakledilmis olmasidir. Hz. Ayse bu hadisi
biliyor olsaydi, Araplarin efendisi olan Hz. Ali ile savasmaz, bilakis onun yaninda
yer alirdi. Siyasi arenada uydurulan bir rivayet te soyledir: Abdullah b. Mesud
anlatiyor: “Bir grup cinin Hz. Peygamber’i ziyaret ettigi gece onunla beraberdim. Resulullah
derin derin nefes aldr. ‘Bu halin nedir ya resulullah’ dedim. ‘Olecegim haber verildi’ dedi.
‘Oyleyse halife tayin et’ dedim, ‘kimi’ diye sordu...”Ali b. Ebi Talib’i’ dedim. Bunun iizerine,
‘hayatumy elinde tutana yemin olsun ki eler Ali'ye itaat ederlerse hepsi cennete girer’
buyurdu”14. Bu rivayette goriildiigii gibi, Hz. Ali'nin halifeligi bizzat Hz. Peygamber
tarafindan Oviilmiis ve Miislimanlar ona biate tesvik edilmistir. Bunun Ali
taraftarlarinca, muhtemelen Rafiziler tarafindan uyduruldugu agiktir. Bir siyasi
figtiri metheden bu ve benzeri rivayeti, karsi grup ya tevil edecek ya da
reddedecektir. Fakat mubhaliflerin de bos durmayip hadis uydurduklara sahit
olunmustur. Muaviye taraftarlar1 da Muaviye'nin faziletlerine dair hadis
uydurmuslardir. “Allah katinda giivenilir ii¢ kimse vardir: ben, Cibril ve Muaviye”1
hadisi bunlardan biridir. Muaviye taraftarlari, “Muaviye'yi benim minberimde hutbe
okurken goriirseniz onu kabul ediniz (ona bey’at ediniz)”'¢ hadisini uydururken, Ali
taraftarlar1 da “Muaviyeyi benim minberimde hutbe okurken goriirseniz onu oldiiriiniiz”7
seklinde bir rivayeti yaymislardir.

Siyasal olaylarin zihinleri bulandirdig béyle bir atmosfer icerisinde, bu ve
benzeri rivayetlerin halk arasinda yayilmasi karsisinda miisliimanlar hadisler
karsisinda nasil bir tavir icerisine girmis olabilirler? Ulemanin erken donemden
itibaren bu gibi rivayetlere karsi halki uyardigi, uydurma rivayetleri miimkiin
oldugu kadar ayiklamaya calistigt malumdur. Fakat rivayetlerin sahihini
sakiminden ayirt etme yetisine sahip olmayan insanlarin, iclerindeki siipheyi
hadislere kars1 da yoneltmis olduklar1 diistiniilebilir. Tabii boyle bir olumsuz tepki,
¢ok miktarda uydurma hadise maruz kalan kimseler agisindan miimkiin olabilir.
Ciinki  olumsuzluklara daha stk maruz kalanlarin, genelin bu sekilde
olumsuzluklardan ibaret oldugu yanilsamasina diistiikleri goriilen bir durumdur.
Nitekim, giiniimiizde baz1 mesleklerde galisan insanlarin, mesela gorevleri geregi
siirekli sug ve suglularla karsilasan emniyet mensuplarinin, hayatin biitiiniine dair

13 Hakim, Miistedrek, hadis no:4625, 3/133. Hakim, bu hadisin isnadinin sahih oldugunu, isnadinda yer
alan Omer b. El-Hasen nedeniyle Buhari ve Miislim'in gartlarma gore sahih oldugunu sdyleyemedigini,
ifade etmektedir. Zehebi ise Omer b. Hasen el-Rasibi'nin bu hadisi uydurdugunu séylemektedir.
Taberani de bu hadisi Enes b. Malik’ten rivayet etmekte ve ferd hitkmiinii vermektedir. Taberani,
Mu’cemu’l-Evsat, hadis no:1468, 2/127.

14 {bnu’l-Cevzi, Mevziiat, 1/346.

15 Sevkani, Fevaid, 404; Suyuti, Leali, 1/418.

16 fbnu’l-Cevzi, Mevziiat, 2/27; Suyuti, age, 1/418.

17 {bn Arrak, Tenzihu’s-Seria, 2/8; Sevkani, 407.
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olumsuz nitelemelerde bulunmalar1 imkan dahilindedir. Yine giiniimiizde stirekli
hastalik ve hasta ile muhatap olan doktorlarin topluma ve hayata bakislarinda
birtakim farklilasmalarin olmasi1 dogaldir. Hahiyat sahasinda, alani itibariyle bol
miktarda uydurma rivayetle kargilasan uzmanlarin, hadis kiilliyatina kars: stipheci
bir tavir gelistirdikleri sik gézlemlenen bir durumdur. Ik asirlar icin de durumun
farkli olmadig1 s6ylenebilir. Siyasetin karistirdig1 ortamda, siyasi taraf olanlarin, kisi
veya grup Olceginde rivayet malzemesine karsi, siipheci fikirler gelistirmeleri
miimkiindiir.

Bu olumsuz atmosfer Cemel ve Siffin ile bitmemistir; Hz. Hiiseyin’'in sehid
edilisine kadar (h. 61/m. 680) devam etmistir. Hz. Hasan ve Hiiseyin'in konu
edinildigi hadisler, hilafet ¢ekismelerinden biraz sonra veya hicri 61 yilindan sonra
ortaya siiriilmiis olabilir. Mesela bunlardan biri soyledir: “Gdge yiikseldigim gece
cennet kapisi iizerinde ‘I3 ildhe illallah, Muhammedun resulullah, Ali Allah'in sevgilisi,
Hasan ve Hiiseyin Allah'in salih kullaridir’ yazili oldugunu gordiim.”’8 Siyasi ¢ekisme
ve catigsmalar, iceride “fitne” diye isimlendirilen felaketi yaratmakla kalmamus, fakat
bazi Miisliiman kisi ve gruplarin zihninde hadisin otoritesi ve degerine dair ciddi
kugkular da tiretmistir.

Harici Tavir

Yukarida ilk ortaya c¢ikan hadis karsiti gruplari ele alirken Haricilerden
bahsetmistik. Haricilerin ve dolayis: ile Hariciligin tabiatinin bu karsi tavir aligta
ciddi bir rol oynadigini diisiinebiliriz. Onlar ¢ok kisa zamanda ¢ok marjinal fikirler
gelistirmiglerdir. Fakat belirtmeliyiz ki Haricilerin sahip olduklar1 fikirler, bize
sonraki eserler tarafindan nakledildigi icin, bu fikirlerin nasil bir kronolojik seyir
izledigini tam olarak tespit edemiyoruz. Yine de “sahabenin tekfiri” gibi inanglarin
en erken ve hatta Siffin'in hemen ardindan dogup gelistigi agiktir. Yukarida
verdigimiz Hz. Ayse Orneginde goriildiigii gibi, onlarin rivayete ve siinnete kars:
(sadece Kur’an'1 esas aldigini ileri siiren) bir tavir igerisine ayn1 dénemde girdikleri
sOylenebilir. Bu bakimdan Hariciler hakkinda sonraki kaynaklarda yapilan tespitler
dogrudur. Mesela onlarin “Id hiikme illd lillah/Allah’tan baska hiikiim verecek yoktur”1®
slogani, hem hakemeyn olayini hem de sahabileri ve tabii ki zzimninda rivayetleri
gecersiz kilan anlayislarini yansitmaktadir. Hariciler, 6zellikle onlarin bir kolu olan
Ezarika, “yalmiz Kur'an’t dikkate alarak siinneti ihmal ediyorlardi. Zira bunlar, Yahudiler
ve Hiristiyanlar gibi, peygamberlerin zalim olmalarimi caiz goriiyor ve bir peygamberin
bi’setinden evvel veya sonra kafir olmasini tecviz ediyorlardir.”? Bunlar, “Miicmel ayetleri
tefsir eden hadislerden bagka, Kur’an’da mevcut olmayan bir hiikmii muhtevi hadisleri thmal
ederlerdi.”?! Hz. Ali'nin Haricileri ikna etmek i¢in Abdullah b. Abbas’t onlara elgi

18 fbnu’l-Cevzi, ilel, 1/257.

19 {bn Sa’d, Tabakat, 3/32.

20 Sehristani, Milel, 1/211, {zmirli, Muhassal, 82.
21 Yaltkaya, Islam’da i1k Fikri Hareketler, 12.
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olarak gonderirken, “sadece Kur’an’dan delil getirmesini, hadislere dayanarak onlar1 ikna
etmeye calismamasini”? tavsiye etmesi Haricilerin rivayetlere sicak bakmadiklarini
gosteren manidar bir 6rnektir.

Haricileri hadisleri inkara gotiiren sebeplerden birinin “sahabeyi
kotiilemeleri/tekfir etmeleri” oldugunu az Once belirtmistik. Buna dair delilleri
yerinde verdik. Burada onlar1 hadis karsitligina sevk eden bir baska 6nemli nedene
temas edecegiz ki o da Haricilerin ve Harici zihniyetin dogasidir. Haricilerin biiyiik
¢ogunlugu Bedevilerden meydana gelmekteydi. Yemen gibi uzak bolge
insanlarindan, belki de Hz. Ebu Bekir zamaninda isyan eden kabilelerden
katilimlarin da aralarinda bulunabilecegi var sayilabilir.? Ozellikle ilk Haricilerin
iginde ciddi oranda Bedevi niifus ve bazi isyankar kabile fertlerinin bulundugu
seklindeki bu tahminimiz dogru ise, onlarin rivayetlere ve Kur’an’da bulunmayan
siinnete karsi neden olumsuz tavir sergiledikleri daha kolay aciklanabilir. Haricilerin
Hz. Ali ile diyaloglar1 esnasinda ortaya sergiledikleri tavir ve yaptiklar: suglamalar,
onlarin olaylar1 ne kadar yiizeysel algiladiklarmi ortaya koymaktadir. Bu
suclamalardan birisi, Cemel savasinda, yenilen Hz. Ayse’nin ordusundaki mallarin
ganimet sayildig1 halde, kadinlarin neden cariye olarak paylagilmadigidir. Ikinci
su¢lama noktasi, hakemler olayinda, Muaviye tarafinin “emiru’l-miiminin” sifatina
itiraz etmesi {izerine, neden bu sifat1 anlasmadan sildirdigi seklindedir. Haricilerin
Hz. Ali'ye yonelttigi su¢lamalardan bir baskasi, “eger layik isem beni halife yapin, layik
degilsem beni halife yapmaymn” diye hakemlere soyledigi sozdiir.* Bu orneklerde
goriildiigli gibi, Haricilerin hadislere kars1 ¢ikmasinda Bedevi tabiatlarinin etkisi
muhakkaktir. Bedevi tabiat, diisiince ve olaylarin arka planini merak etmez, s6z ve
davraniglarin hikmet ve nedenlerini dikkate almaz. Kisileri, davranislari, fikirleri ve
olaylar goriindiigiinden ibaret zannederek ytiizeysel degerlendirmelerde bulunur.
Bedevi tabiatin rivayetlere olumsuz bakistaki etkisi agiktir ve her cagda, her
toplumda bu zihin yapisinin 6rneklerine rastlamak miimkiindiir.

Dini Ve Kiiltiirel Etkilesim

Islam, biiyiik kiiltiir, din ve medeniyetlerden uzak bir cografyada dogdu.
Hicaz’da Yahudi topluluklari ve bazi Hiristiyanlar vardi. Ayrica Mekke ve
Medineliler ticaret yolculuklarinda kuzeyde Sam’da ve giineyde Yemen’'de degisik
toplumlarla karsilasmaktaydilar. Hicaz Araplarinin bu medeniyet ve kiiltiirlerden
habersiz olduklar1 sdylenemez; ne var ki bu iletisim ve etkilesim oldukga smirli olup,
Arap inanc1 ve yagsaminda etkileri yoktu.

Oldukga erken bir donemde, ilk dort halife zamaninda kuzey Afrika, orta
dogu ve Iran fethedilmis, Maveraiinnehr kapilarina dayanilmisti. Birinci yiizyil

2 Suyuti, Miftah, 35.
2 Cakin, Hadis Inkarcilari, 99.
24 Haricilerin Hz. Aliye y&nelttikleri suglamalar igin bkz. Bagdadi, Fark, 58-60.
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icerisinde orta Asya’nin fethi de gergeklesmeye baglamisti. Islam gelmeden 6nce bu
genis alanda pek ¢ok ve gesitli din ve kiiltiirler yagamaktaydi. Islam bunlarin {izerine
gelmis ve dogal olarak dnceki din ve kiiltiirlerle etkilesmeye girmistir. Bu noktada,
Islam diinyasina katilan {ilkelerin dini ve kiiltiirel panoramasini ¢izerek, hadis
karsithgimin ortaya ¢ikmasinda bu yabanci faktorlerin ne gibi etkilerinin olabilecegi
tizerinde durabiliriz.

Anadolu'nun dogusu, Suriye ve Irak havzasi, Iran topraklar1 Bizans ile Pers
devleti arasindaki hakimiyet miicadelelerine sahne olmustur?. Iki devlet arasindaki
savaslarin yaru sira kiiltiir ve dinlerin de buralarda hakimiyet miicadelesi verdikleri
kabul edilebilir. Bizans'in buralardaki etkisi, Helenistik Yunan kiltiiriniin ve
Hiristiyanligin yayilmasi seklinde olmustur.?¢ Ortadoks hiristiyanliktan ayr1 diisen
ve onlarin baskilarina maruz kalan Monofizitler Suriye bolgesine yerlesmislerdi.?”
Misir'da ozellikle Iskenderiye sehri Helenistik kiiltiiriin canli bir merkezi
durumundaydi1.8 Felsefi akimlardan Yeni Eflatunculuk, Iskenderiye’de gayet
canlryd1.? Antakya, Nusaybin, Urfa ve Harran sehirleri Bizans hakimiyetinde uzun
siire kalmakla beraber, hal-i hazirda Sabiiligin merkezi olma konumlarim
koruyorlardi.® Islam o6ncesi Iran’da en yaygin inang sistemleri Mecusilik,
Zerdiistlitk, Maniheizm ve Mazdekizm idi.?! Orta Asya’da da Budizim, Mecusilik,
Hiristiyanlik, Yahudilik ve Maniheizm yer almaktaydi.3?

Simdi, dini ve kiiltiirel gesitliligin, hadis inkarina etkisinin olup olmadigin ve
ne denli etkili oldugunu inceleyebiliriz. Oncelikle belirtmek gerekir ki Islam bu
cografyalara iki onemli tastyici giic ile gelmistir: Kur’an-1 Kerim ve siinnet. Stinnetin
tasiyicisi da oncelikle sahabenin dini yasam sekli, ardindan rivayet malzemesidir.
Yani Islam sadece o beldeleri fethetmekle kalmamais, o da kendi degerler sistemini,
kendi kaynaklarin1 ve yasam Ongoriisiinti beraberinde getirerek halk kitlelerine
sunmustur. Idealist bir Miisliiman, bu degerler sisteminin ve yasam bigiminin yerli
halklar tarafindan hemencecik kabul edilip benimsendigini var sayabilirse de bunun
o kadar kolay olmadig1 kolayca tahmin edilebilir. Oyle goriiliiyor ki yerli inang ve
kiiltiirler daha uzun zaman devam etmistir ve bunlarin kalintilarin1 bugiin dahi
gdrmek miimkiindiir. Yerel kitlelerin Islam karsisinda birkag tiirlii tavir gelistirmis
olabileceklerini diisiinebiliriz. $iiphesiz ki bir¢ok insan Islam’in evrensel degerlerini
ve yasam seklini goniilden kabul ederek Miisliimanlig: tercih ettiler. Aksi takdirde
fslam’in bu genis cografyada tutunmasi miimkiin olamazdi. Bu insanlarin dahi eski
inang, gelenek, kiiltiir ve yasam bicimlerini Islam’in potasinda eriterek, Islam ile

25 Barthold, islam Medeniyeti Tarihi, 10.

26 O'leary de Lacy, Islam Diistincesi ve Tarihteki Yeri, 11.

27 Mantran, Islam’in Yayilis Tarihi, 89; Bayraktar, islam Felsefesine Giris, 35 vd.
28 Ahmed Emin, Fecr, 85.

2 O'leary, 16.

30 Genis bilgi igin bkz. Bayraktar, 38-40; Barthold, 10.

31 Nasr, Seyyid Hiiseyin, Religion in The Middle East, 96-98.

32 Kurt, Orta Asya'nin 1slémla§ma Siireci, 219-229.
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uyumlu hale getirerek devam ettirdikleri sdylenebilir.?3 Bu yaklagimi Islam adina
olumlu karsilamak miimkiindiir. Ciinkii bizim tahminimize gore, hadis karsiti
hareketler bu tavri benimseyen Kkitleler arasindan g¢ikmamistir. Fakat ikinci bir
yaklasim tarzi olarak, yerel inang ve kiiltiirler, kendi varliklarini Islami gorinti
altina gizleyerek devam ettirme ¢abasina girmisler ve bu noktada birtakim firkalar
olusturmuslardir. Mesela bazi teorilere gore, Islam’daki Miicessime ve Miisebbihe
firkalari, Isliam oncesi Iran’m dini olan Zerdiistliigiin izlerini tasimaktadir.
Zerdiistliige gore, “tabiatin tezahiirleri”, “Tanrisal oluslardir”; bu bakimdan giinese
“Allah’in gozii” ve 1s18a da “Allah’in oglu” sifatini yiiklemislerdir.®* Bu nedenle
Miicessime ve Miisebbihe firkalari, tesbih ifade eden hadisler uydurduklar1 gibi,
Allah’1 tenzih eden hadisleri reddetmisledir.®® Bu 6nekte Islam &ncesi inanclarin
hadislere kargi tavir alinmasindaki etkisi acikga goriilmektedir. Islam edebiyatinda
Miicessime ve Miigebbihe gibi firkalar ile Islam’1 tahrif etmeye y&nelik planl ve
maksatli hareketlerin mensuplar1 i¢in “zindik” tamimlamas: kullamilmaktadir.
Zindikligim mengei olarak ta daima Islam &ncesi din ve kiiltiirlerin mensuplar
gosterilmistir. Mutezile'nin kelam sisteminin gelisiminde Yunan felsefesinin ve
Zerdiistliigiin etkisinden bahsedilmektedir.’* Mesela Aristo ve Eflatun’a gore tanri,
alemdeki iyi isleri idare eden ve kotiiliiklerde rolii olmayan bir varliktir. Zerdiistliige
gore de alemde iki gii¢ (iki ilah) vardir. Nur ve zulmet olan bu iki giig, siirekli bir
miicadele halindedir. Alemdeki biitiin iyi isler iyi gii¢ (Ahuramazda) ve biitiin
kotiiliikler ser gii¢ (Ehiremen) tarafindan yaratilir. Mutezile de hayir ve serrin
Allah’tan geldigini ifade eden hadisleri reddetmistir. Bilindigi gibi, Cibril hadisinde
“kadere, hayrin ve serrin Allah’tan geldigine iman etmek” climlesi yer alir. Mutezile'nin
cikisindan itibaren bu kader anlayisinin ve dolayisi ile onu tespit eden rivayetlerin
reddedilmesi vardir.?”

Emevilerin Kavmiyetci Politikalar

Islam evrensel bir din olmasi itibariyle her irka hitap etmistir. Allah, “sizi bir
erkekle bir disiden yarattik, sonra sizi tamismaniz igin milletlere ve kabilelere aywrdik. Allah
katida en miikerreminiz, en muttaki olamimizdir” (49.Hucurat.13) buyurmaktadir. Hz.
Peygamber de veda hutbesinde, “acemin Arab’a, Arab’in aceme iistiinliigii yoktur”3
demek suretiyle, Islam’in insanliga bakisini ortaya koymustur.

33 Bkz. Emin, Fecr, 94.

34 Bkz. Emin, Fecr, 99.

% Bu firkalarin uydurduklar hadislere 6rnek olarak bkz. Kandemir, Mevzu Hadisler, 46.

3 Bkz. Emin, Fecr, 99 vd; Gazali, Faysal, 58.

%7 Isik, Kemal, Mutezile'nin Dogusu ve Kelami Goriisleri, AUIF Yayinlar1 Ankara 1967, 41. Mutezile'nin
hadisleri kismen reddetmesi ile ilgili tartimalar igin bkz. Kamil Cakin, Hadis Inkarcilari, Seba Yayinlari
Ankara 1998.

3 Ahmed b. Hanbel bu hadisi mechul bir sahabiden rivayet etmistir. Bkz: Miisned, hadis no:23489,
38/474. Beyhaki, ayn1 hadisi ebu Nadra tariki ile Cabir b. Abdillah vasitasiyla rivayet ederek, mechul
sahabiyi Cabir olarak tasrih etmistir. Bkz. Beyhaki, Suabu’l—iman, hadis no: 4774, 7/132.
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Dort halife zamanina kadar bu ilkeye riayet edildigi goriilmektedir. Fakat
Emevilerin iktidar olmalarindan itibaren yavas yavas kavmiyetci politikalar
uygulamaya konmus, Araplar ile Arap olmayanlar arasinda ayrim yapilmaya
baslanmistir. Gelisen kavmiyetcilik cereyaninin etkisiyle, Islam ibadet ve ahlakinn
yani sira, Arap (0zellikle Hicaz) kiiltiirii hadisler ve fikih aracihigiyla Arap olmayan
toplumlara verilmeye calisilmistir. Mesela, Hz. Peygamber’in “imamlar Kureys'ten
olur” hadisi® ile Hicaz bolgesi Araplari arasinda Kureys'in siyasi liderlik vasfinin
altin1 ¢izen sosyoloji tespiti, Arap olmayanlarin siyasi iktidar yollarim1 kapatacak
sekilde yorumlanmistir. Bu nedenle kendini Araplardan farkli gormeyen diger
topluluklar, bu kavmiyet¢i yorumlar karsisinda tepkisel tavir almislardir. Bu
tepkilerin bazen de dogrudan hadise karsi yonelebilecegi asikardir. Fikihgilarin
evlilikte kiifiivvet (esitlik) konusunda, Arap olmayan bir erkegi bir Arap kadina,
Kureys’ten olmayan birini de Kureysli bir kadina denk gérmemeleri, kavmiyetciligin
fikha etkilerinin agik 6rneklerinden biridir.# Bu 6rnekleri ¢ogaltmak miimkiindiir.
Burada su hususun altini ¢cizmekte yarar vardir; insanlar, mensubu olduklar kiiltiirel
degerleri koruma i¢ giidiisiine sahiptirler. Normal zamanlarda kiiltiiriin
yasanmasindan ibaret olan bu vasif, kiiltiiriin disaridan gelen bir tehdit karsisinda
savunmact ve korumact bir nitelige biirtiniir. Kars: kiiltiire ve karsi kiiltiiriin
tastyicilarina karsi tepkisel tavirlar ortaya gikar. Burada karsi kiiltiir, yerel halka
gore, Arap kiltiiriidiir ve onun tasiyicist konumundaki vasita da hadisler ve fikih
olarak algilanir. Siiligin Iran cografyasinda persler ve bazi Tiirkler arasinda
yayilmasinda, ayrica Tiirklerin Hanefi-Maturidi mezheplerini kabul etmelerinde bu
savunma icgiidiisiiniin ciddi etkisi olabilir. Philip Hitti buna dair syle bir tespit
yapmaktadir: “Fakat itaat altina alimmis bu milletin ruhu (Persleri kastediyor) yeniden
canlanacak ve ihmale ugranmus dilini de yeniden diriltecekti.”#! Persler gibi Tiirklerin de
asimilasyona direngli olduklart malumdur. Orta Asya’nin ele gecirilmesinden sonra,
kole ya da asker olarak Islam iilkesinin bagkentine getirilen Tiirkler, Arap kiiltiir
hegemonyasina teslim olmamuslardir. Jean-Paul Roux, Von Griinebaum’'un su
tespitlerini aktarmaktadir: “...ama ondan da ¢ok heyecan veren sey, (Tiirklerin)
asimilasyona karst direncleriydi; dogduklar: iilkeye bagliliklar1 basit bir nostalji olarak
goriilemez; aksine son derecede iirkiitiicii sonuclar icerir. Ciinkii Tiirkler icin, fslﬁmiyetin
kalbine yerlesmis olsalar da, toplulugun birbirine baghilig: Miisliiman cemaate aidiyetten
dnce geliyordu.”* Miisliiman olan Tiirklerin Anadolu’ya gegmeden dnce Iran’a gelip
yerlesmelerinden sonra, Araplasma tehlikesine karsi, dilde Farscay1 canlandirarak

Iz

3 Ma’mer b. Rasid’de Hz. Ali’den mevkuf olarak bu sekilde nakledilmistir (Fadailu Kureys, hadis
n0:19903, 11/58). Ayn1 hadisin merfu isnad1 da s6z konusudur (Beyhaki, es-Siinenii’l-Kiibra, hadis
no:16540, 8/247). Hadis Buhari ve Miislim gibi kaynaklarda “bu is (halifelik) Kureystedir...” seklinde merfu
olarak nakledilmistir (Buhari, Menakib, hadis no:3500, 4/179.).

40 Evlilikte denklik konusunda detayl bilgi igin bkz. Mehmet Dirik, Islam Aile Hukukuna Gére
Evlenmede Egler Arasinda Denklik, Islam Hukuku Arastirmalar Dergisi 2015, 26/229-262.

4 Hitti, Islam Tarihi, 1/240.

4 T{irklerin Tarihi, 185.
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Arapcanin karsisina Farsca ile ¢itkmalari®; fikihta Hanefiligi ve itikatta Maturidiligi
benimseyerek, bir bakima Araplar tarafindan tercih edilen $afiilik ve Eg’arilige kars:
durmalari, canlanan kavmiyetci 6z savunmaciligin sonucu olsa gerektir. Bayraktar'in
bu konudaki tespiti sdyledir: “...buna ilaveten, Islim tarihinde ‘milliyetcilik’ veya
‘kabilecilik” olarak adlandirabilece§imiz ‘suubiyye’ hareketi ile beraber kendi kiiltiirlerinin
Arap kiiltiiriinden iistiin oldugunu gdsterme cabast icine girmeleri sonucu, eski Iran
diisiincelerine canlandirmak wve onlart yeniden yeni ortamda tamtmaya yonelik
terciimelerle...”*

1

Bu ortam igerisinde, milli varliklarim1 koruma egilimi igine girmis olan
milletlerin (bazi fertlerinin), karsit ve saldirgan kiiltiir olarak kabul ettikleri Arap
kiltiirtine kars: ¢ikarken, o kiiltiiriin tasiyicist oldugunu diistindiikleri hadislere
(baz1 hadislere) karsi ciktiklar: diisiiniilebilir. Orta Asya’ya muzaffer olarak giren
Miisliiman ordularin, dinin 6ziine ait olmayan bazi uygulamalar1 din ve Hz.
Peygamber’in mutlak emri gibi asilamaya calismalar1 hadis ve siinnet kiiltiiriine
karsi olumsuz tavir takinilmasina neden olmustur. Islam’in adalet, hakkaniyet, insaf,
yardimlasma ve merhamet gibi pek ¢ok ilkesel esaslar1 dururken, boyle yiizeysel
konulara 6nem verilmesi, hadis malzemesine karsi bir antipatinin dogmasina da
sebep olmus olabilir. Mesela Omer b. Abdulaziz zamaninda bu tarz uygulamalara
son verilmesi, Maveraiinnehr halkinin {slam’a daha gok yaklagmasini sagladi. Omer
b. Abdulaziz, Mevali denilen yerli halkla Araplar1 esit statiiye getirdi. Savaslara
katilan yerli halka ganimetten pay verdi ve onlardan vergi alinmasin yasakladi.
Horasan valisi olan Cerrah b. Abdullah, vergi gelirlerinin azalacagindan endise
ederek, yerli halkin samimiyetinden siiphe ettigini s6yleyip, onlarin siinnet olmalar1
sartinin getirilmesini halifeden talep etti. Buna sinirlenen halife, “fitne ¢ikarmaya sen
onlardan daha yatkinsin” diyerek Cerrah’t azarladi ve bir siire sonra gorevinden
azletti.* Bu olayda Emevilerin yanlis politikalarina dair ¢arpici bir 6rnek goriiyoruz.
Benzeri tutumlarin ¢ok defa yasandigini var saymak miimkiindiir. Biitiin bunlar,
sadece yerli halklarin Islamlasma siirecini geciktirmekle kalmamus, fakat ayni
zamanda Arap kiiltiir ve hakimiyetinin tastyicisi olarak goriilen hadislere karsi da
olumsuz tavirlarin gelismesine yol agmustir.

i1k Kelami Tartigmalar

Fitne olaylarinin hemen ertesinde, bazi temel kelami problemleri tartisarak
neg’et eden dort firkadan bahsetmek miimkiindiir: 1-Hariciler, 2-Miircie, 3-Cebriyye,
4-Kaderiyye. Hariciler miirtekibu’l-kebirenin (biiyiik giinah isleyen mii'min) tevbe

4 “Tijrklerin sik sik bilingli ya da bilingsizce [ran’in savunmaciligina soyunmalar kesinlikle bir rastlant: degildi.
Gazneliler ve Selcuklular Farsga konusmusg ve [ran sanatina 6zgiinliigiinii tiim giiciiyle ortaya koyma olanag
saglamiglardir ve [ran edebiyati onlarin déneminde en yiiksek seviyeye ulagmistir” (Jean-Paul Roux, Tiirklerin
Tarihi, 186).

4 Bayraktar, 76.

4 Kurt, Orta Asya’nin 1slémla§ma Siireci, 175.
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etmedigi takdirde cehennemlik oldugunu dillendirmeye baslamisti.#¢ Hariciler
bununla sahabeyi kastediyordu. Bu da onlarin yukarida serdettigimiz “sahabenin
kotiilenmesi” fikirlerine argiiman olusturmaktaydi. Erken donemde ortaya cikan
Miircie, Haricilerin sahabe hakkindaki bu goriislerine karsi ¢ikma sadedinde,
miurtekibu’l-kebirenin durumunun ahirete ertelenmesi (bu konuda siikiit edilerek,
kararin Allah’a birakilmasi) gerektigi diisiincesini ortaya atmislardir. Miircie,
baslangi¢ta amellerin imana zarar vermeyecegini soylemisti.#” Daha sonra bunu daha
da gelistirerek, kotii amellerin (giinahin) imana zarar vermeyecegi sekline
doniismiistii. Iman, Allah’1 bilmekten ibaret goriilmekle beraber, bazen buna “dil ile
ikrar” ve “Allah’t sevmek” gibi unsurlar da eklenmisti.* Imanda artma ve eksilme
olmayacag diisiincesi de Miircie’nin bu asamada gelistirdigi esaslar1 arasinda yer
almistir. Cebriyye, muhtemelen sahabeyi tekfir edilmekten kurtarmak igin,
insanlarin yaptiklar: fiilleri yapmak zorunda olduklar1 ve fiillerinde sorumlu
olmadiklar1 diisiincesini ortaya atmuslardir. “Bizler yaptigimiz amelleri islemeye
mecburuz, baskasini yapmaya giiclimiiz yetmez” ciimlesi onlarin slogani olmustu.*
Cebriyye'nin bu kat1 “kaderci” anlayisinin aksine, Kaderiyye firkasi -ki sonradan
Mutezile tarafindan temsil edilecektir- “insan iradesinin hiir oldugu, irade
hiirriyetinin de sorumlulugu gerektirecegi” fikrini ortaya atmistir.’ Bunlarin en
onemli slogam “La kader, el-emru bi'l-unf/kader yoktur, is burnunun ucundadir”
olmustur.” Yani “bir is, sen yaparsan olur, yapmazsan olmaz; tercih sana aittir ve
gli¢ senindir”, demektir.

Bu firkalarin her birisi, ayetleri kendi fikir sistemleri igerisinde tevil ederken,
fikirlerine uymayan hadisleri reddediyorlardi. Haricileri ele alalim; sahabeyi tekfir
eden ve biiyiik giinah isleyenleri ebediyyen cehennemlik kabul eden bu grubun, Hz.
Peygamber’den nakledilen ve sahabeyi Oven, sahabenin 6rnek ve onderligini
vurgulayan hadisleri kabul etmesi imkansizdir. Biiyiik giinah isleyeni tekfir
ettiklerine gore, Hz. Peygamber’in giinahkar mii'mine sefaat edecegine dair hadisleri
kabule yanasmamalar1 dogaldir. Sahabeden bazi zatlarin faziletini, mesela onlar igin
asla affedilmeyecek bir kisi olan Hz. Ali'nin faziletlerini dile getiren sahih rivayetleri
siipheyle karsilamis olmalar1 agiktir. Hariciler aleyhine uydurulan hadisler de
onlarin bu hadis karsitligini perginlemis olabilir. Mesela bunlardan birinde,
“Abdullah b. Ebi Evf, (Said b. Cemhan’a), ‘babana ne yaptilar’ diye sorar. Said, ‘babam
Ezarika 6ldiirdii’ deyince, ibn Ebi Evfa, ‘Allah onlara lanet etsin, resulullah bize onlarin
cehennemin kdpekleri olduklarina haber verdi” demistir.5? Bu gibi uydurma rivayetler de
Haricilerin tepkisini ¢ekmis olmalidir.

46 Sehristani, Milel, 1/198.

47 Ahmed Emin, Fecr, 279.

48 Esari, Makalat, 133-134.

49 Ahmed Emin, Fecr, 283.

50 Cehmiyye adi ile de anilan bu firkanin fikirleri i¢in bkz. Ebu Said Osman b. Said ed-Darimi, Kitabu'r-
red ala’l-Cehmiyye, Beyrut 1402/1982.

51 Miislim, hadis no:8, 1/36.

52 Suyuti, Hasais, 3/18.
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Kaderiyye/Cehmiyye/Mutezile firkalari, kaderi reddettikleri icin, ayetleri bu
dogrultuda yorumlamislar ve kaderi tespit eden rivayetleri reddetmislerdir. Mesela
Imran b. Hiiseyin bir giin Hz. Peygamber’e, “cennetlik olan ile cehennemlik olan
(simdiden) malum mudur” diye sorunca, Hz. Peygamber “evet” cevabini vermistir.
Bunun iizerine Imran, “o taktirde nicin amel edilsin ki’ deyince, Hz. Peygamber, “her
insan (her canl) yaratildi§t seye meyillidir/o is onun icin kolaylastirilmigtir”
buyurmustur.5® Hadis kiilliyatinda sahih olarak nakledilen bu rivayetin, Kaderiyye
tarafindan kabul edilmesi imkansizdir. Yine insanin ecelinin, rizkinin, amelinin ve
saki veya said (cennetlik veya cehennemlik) olup olmayacaginin ana karnindayken
yazildigini haber veren “kirk giin hadisi”%, bu firkalarin sistemlerine ters diismekte
oldugundan yer bulmamistir. Bazen de Mutezile’de kaderi tespit eden hadislerin
tevil edildigini gormekteyiz.%

Felsefenin Etkileri

Burada o6zellikle Yunan felsefesini konu ediniyoruz. Miisliimanlarin Yunan
felsefesiyle tanismalar1 Misir, Sam ve Irak bolgelerinin fethiyle basladigin soylemek
miimkiindiir. Halife Me’'mun zamaninda Beytu’l-hikmelerin kurularak felsefi
eserlerin Arapca’ya ¢evirisi daha sonradir. Me’'mun h. 193’te tahta ge¢mis ve 218’de
oliinceye kadar halifelik yapmuistir. Bu siire zarfinda Mutezile mezhebinin resmiyyet
kazanmasinda en etkili isim olmustur. Felsefenin Me’'mun zamaninda baslayan ve
ondan sonra da bir siire devam eden etkisi agiktir. Yine de Miisliimanlarin felsefeyle
tanismalar1 daha erkendir ve hadis karsithgindaki rolii inkar edilemeyecek kadar
ortadadir. Yunan filozoflarindan Aristo ve Eflatun’un fikirleri Mutezile kelaminda
etkili olmustur.5 Aristo miitkemmel bir Tanr1 fikrine ulasmaya ¢alismisti. Tanr1'y1
pek cok noksan sifattan arindirmis olmasina ragmen, yaratma giicii olmayan bir
Tanr1 tasavvur etmisti.” Eflatun, hi¢c degilse iyi seyleri yaratan bir Tanm
diisiinmekteydi.’® Aristo’daki yaratma giicii olmayan Tanri diisiincesi ile Eflatun’un
iyi olan1 yaratan Tann fikri, Mutezile'nin ef’alu’l-ibad tartismalarinda kendini
hissettirmektedir. Gazali de Mutezile ile Yunan felsefesi arasindaki paralellige dikkat
cekmistir.?” Mesela Mutezile'ye gore Allah zulmii ve kotiiliikleri yaratmaz.®® Hatta

5 Miislim, Kader, hadis no: 9(2649), 4/2041.

54 Bu hadis hakkinda genis bilgi icin bkz. Murat Arslan, Kirk Giin Hadisinin Isnad ve Metin Yéniinden
Degerlendirilmesi, Basilmamuis Yiiksek Lisans Tezi, Ankara Universitesi Sosyal Bilimler Ens., Ankara
2006.

5 Mutezile'nin kader konusundaki goriigleri igin bkz. Abdulhamid Sinanoglu, Islam Diistincesinin lk
Ozgiirlitk¢ii Hareketi Mutezile'nin Kader Anlayist, KSU ilahiyat Fakiiltesi Dergisi 2006, 7/69-92.

56 Nader, Albert Nasri, Felsefetu’l-Mutezile, 1/58.

57 Bolay, Aristo Metafizigi, 101. “Aristotales ve Yunan filozoflarimin ¢ogu, altinda fazlaswyla kutsal miidahele
yattig1 icin yaradilis fikrini pek begenmemislerdi. Bu yiizden insanoglunun ve onu cevreleyen diinyanin hep var
oldugu ve hep var olacagina inandilar” (Hawking, 19).

58 Eflatun, Devlet, II. Kitap, 70.

% Faysal,58.

60 Kad1 Adulcebbar, Tenzih, 78.
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kiifrii ve kafiri de Allah yaratmamistir.®® Her sey Allah’in kudreti dahilinde
degildir.®2 Mutezile'ye gore Allah adildir. Bu nedenle kétiiliigiin yaraticist olarak
diisiiniilemez. O halde kotiiliik, fiillerinden sorumlu olan insanlarin ya da
seytanlarin isi olmalidir.$* Ahmed Emin’e gore, Mutezile, hayir olsun ser olsun
kullarin fiillerinin Allah tarafindan yaratilmadigi, insan iradesinin hiir ve kendi
fiillerinin yaraticis1 oldugu fikrindedir.®* Ebu’l-Muzaffer el-Isferayini, Mutezile’nin
ef’alu’l-ibad konusundaki goriislerini ele alirken soyle demektedir: “Onlarin ittifak
ettikleri hususlardan biri de sudur: Kullarin fiilleri kendi yaratmalaridir. Her bir insan,
sivrisinek, balarisi, karinca, bocek ve balik gibi biitiin canli cesitleri kendi fiillerinin
yaraticisidir. Onlarn fiillerini yaratan Allah degildir. O'nun kullarin yaptiklar: herhangi bir
seye giicii yetmez.”®

Bu alintilarda Mutezile'nin bazi diisinceleri ile Yunan filozoflarimin
diisiinceleri arasindaki paralelligi agikca gormek miimkiindiir. Fakat bu diisiince
sistemi kurulurken ona ters diisen rivayetlerin reddedildigi de ortadadir. Bu
etkilesimler sonucu gelistirilen fikirler c¢ercevesinde, Mutezile'nin “insan kendi
kaderini kendi ¢cizer” seklinde formiile edilebilecek kader anlayislarinda ayni konudaki
sahih rivayetlerin reddedilmesi yoluna gidildigi goriilmektedir. Nitekim, hadis
edebiyat: icerisinde, “insamn kaderinin Allah tarafindan belirlendigi, hayir ve serrin
Allah’tan geldigi” seklindeki, ehl-i stinnetin de kader anlayisini olusturan rivayetlerin
sayis1 bir hayli kabariktir. Sahih kabul edilen Cibril hadisinde bu bahis, “kadere, hayir
ve serrin Allah’tan olduguna iman” seklinde ifade edilmektedir.

Mutezile’nin bazi hadisleri reddettiklerini biliyoruz. Burada sadece kader
hadisini reddetmelerine dair bir 6rnekle yetindik. Mutezile’nin bu gibi konularda
hadislerle amel etmeyerek farkl: fikirler ortaya koymalarinda bir¢ok faktoriin yani
sira felsefi etkilerin oldugu soylenebilir. Mutezile'nin hadis karsitligi, belki de, kuru
bir nass karsitligi olmayip, daha esasli, daha sistemli ve daha genis bir bakis agisinin
iriinii olarak degerlendirilebilir. Felsefi etki, burada sadece faktorlerden biridir; asil
hedef ¢ok daha genis diizlemde ele alinmay1 gerektirebilir. Soyle ki: Aslinda
Mutezile sadece hadise karsi degildi; genis ve koklesmis islami geleneklere,
gelenegin temsil ettigi ve hadislerde ve sahabede ifadesini bulan yerlesmis dini
degerlere karsiydi. Mutezile'nin giiclendigi zamanda (Memun zamani) islam
medeniyetinin belli bashh ¢ekim merkezleri vardi. Hicaz bolgesi, Misir ve Sam
bolgesi, Irak bolgesi, Maveraiinnehr (orta asya) bolgesi, Yemen bolgesi gibi. Bu
cekim merkezleri metodoloji, nasslari okuma ve degerlendirme, temel islami
ilimlerdeki anlayislar gibi cesitli alanlarda farkliydilar. Fakat hepsinin en bariz
ortak vasfi Kur'an ve hadise (siinnete) dinin kaynag: olarak deger atfetmeleri
olmustur. Béylece Kur’an ve siinnet zemini iizerine oturmus, gelenekle beslenmis

1 Kadi, age, 69.

©2 Kadi, age, 27.

63 Tritton, A. S., Islam Kelama, 84; Suytri, irgéd, 130.
64 Duha’l-Islam, 3/45.

65 Isferayini, Tabsir, 38.
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bir islami hayat sistemi meydana gelmis bulunmaktaydi. Mutezile’nin itiraz1 bu
sisteme yonelik bir itiraz miydi? Mutezile, Yunan felsefesine deger atfederek,
Yunan felsefesine dair eski eserleri Arapca’ya cevirterek ne yapmak istiyordu?
Kur'an ve siinnetin merkezine yerlesmis oldugu, gelenegin agir bastig1 Islam
medeniyetini, Hicaz ve Maveraiinnehr etkisindeki islami anlayistan ¢ikarip farkl
bir medeniyete, Akdeniz medeniyetine dogru mu cekmek istiyordu? Eger dyleyse,
islam tarihindeki ilk Batililasma taraftarlarinin Mutezile oldugunu var
sayabiliriz. Nitekim Memun zamanindan itibaren devlete sizip, devletin
giiciinden yararlanarak tepeden inmeci bir degisimi tercih etmeleri, bu ihtimali de
g0z oniine almamiz gerektigini ihtar etmektedir. Mutezile’nin hadis karsitligim
entelektiiel bir zihin tatminkarl1g1 olarak gormeyip, bu genis medeniyet degisimi
projesi cercevesinde ele almak da yanlis sayilmaz. Fakat konunun arastirmaya
muhtag oldugunu da vurgulamamiz gerekmektedir.

Kur’an’in Anlasilmasinda Hadis Ve Siinnetin Roliinii Sinirlandirma

Hadis ve siinnetin Kur’an’in anlasilmasindaki roliinti dort basghk altinda
toplayabiliriz: 1-Miicmel ayetlerin agiklanmasi (beyani), 2-Umumi hiikiim bildiren
ayetlerin hususi manaya, hususi hiikiim bildiren ayetlerin umumi manaya gelecek
sekilde tevil edilmesi, 3-Miitesabih ayetlerin muhkem hale gelmesinin saglanmasi, 4-
Kur’an’da olmayan konularda yeni hiikiimler getirilmesi. Dikkat edilecek olursa,
hadis ve siinnet, Kur’an-1 Kerim’in anlagilmasinda oldukga genis ve énemli bir role
sahiptir. Bu rollerin tam anlamiyla isletilmesi ayetlerin anlasilmasinda yonlendirici
olacag1 gibi, onu anlamak isteyen insanlarin keyfi yorumlardan uzak kalmalarini da
saglayacaktir. [lk dénemlerden itibaren Kur'anin anlasilmasinda takip edilen
yontem sudur: Hz. Peygamber’in sozlii veya fiili siinnetine bakilir, daha sonra
sahabenin amelleri dikkate alinir ve nihayet tabiun ve tebeu tabiin ulemasinin
goriislerine miiracaat edilirdi. Bu karizmatik referans yontemi, ayetlerin keyfi
yorumlanmasi 6niinde ciddi bir engel teskil etmektedir.

Genel durum bu olmakla beraber, ahkam ve miitesabihat noktasinda, ayetleri
kendi fikri sistemleri dogrultusunda yorumlamak isteyen gruplar ve kisiler daima
olagelmistir. Yukarida haricilerin adet goren kadinlarin namazlarini kaza etmesiyle
ilgili slinnete aykir1 fetvalarindan bahsetmistik. Hariciler bu konudaki siinnetleri
delil kabul etselerdi, Hz. Peygamber zamanindaki uygulama ile amel etmek
durumunda kalacak ve iimmetten kopmayacaklardi. Ilk gruplardan Hariciler ve
Rafiziler, stinnetin bu belirleyici fonksiyonunu dikkate almadiklar igin, kendi fikir
sistemlerini gelistirirlerken ayetleri farkli yorumlara tabi tutmuslardir. Abdullah b.
Abbas haricilerin bu yoniiyle ilgili olarak, “Kur’an’in muhkemine inanmakla beraber,
miitesabih ayetler soz konusu oldugunda helak oluyorlar” demistir.6 Haricilerin takiyye
ve kaade konusunda yaptiklari yorumlar bu anlayislarini yansitmaktadir.

66 Taberi, Tefsir, 3/181.
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Ezrakilerin kurucusu Nafi b. El-Ezrak (6.h.65/m. 684) ile Necedat'in kurucusu Necdet
b. El-Amir (6.?), takiyye ve kaade meselesinde ayriliga diismiislerdi. Nafi, takiyyenin
caiz olmadig1 ve kaadenin kiifre diistiigii fikrindeydi. Bu goriisiinii desteklemek icin
“iclerinden bir grup Allah’tan korkar gibi insanlardan korkarlar” (4.Nisa.77) ayeti ile,
“Allah yolunda savagirlar ve hicbir kinayicimin kinamasindan korkmazlar” (5.Maide.54)
ayetini delil getirmistir. Goriildiigii gibi bu ayetlerde Miisliimanlarin fikirlerini ve
inanglarini saklamalar1 ya da farkli gostermeleri ile savasa katilmayip geri durmalar:
(kaade) soz konusu degildir. Necdet ise takiyyenin caiz oldugunu sdylemis ve bu
konuda “ancak onlardan korkmaniz miistesna” (3.Ali Imran.28) ayeti ile “Firuvun
ehlinden imanin gizleyen bir adam” (40.Miimin.28) ayetlerini ileri siirmiistii. Halbuki
bu ayetlerin takiyye veya kaade meselesi gibi sonradan ortaya atilmis tartismalarla
ilgisi yoktur. Buna ragmen haricilerin bu iki imamy, fikirlerini ayetlere ifade ettirme
ihtiyaci hissetmislerdir. Oysa ki ayetlerin sebeb-i niizulleri baglaminda okunmasi,
onlarin bu sekilde ideolojik maksatli kullanilmalarini engelleyecektir.

Hz. Omer’e atfedilen sdyle bir ifade vardir: “Birtakim insanlar cikacak ve sizinle
Kur’anin miitesabih ayetlerine dayanarak miicadele edeceklerdir. Onlara siinnetle kars:
durun. Siiphesiz ki ashab-1 siinnet Allah'in kitabini en iyi bilenlerdir.”% Bu ifadelerde
dikkat geken bazi noktalar vardir. Oncelikle, gruplarin miitesabih ayetleri
kullanmalari, miitesabih ayetleri ideolojik maksatli yorumlamalar1 s6z konusudur.
Ikinci olarak, bu gruplarla siinnet gercevesinde miicadele edilmesi tavsiye
edilmektedir. Burada siinnet (ve hadisin) miitesabih ayetlerin tevil edilmesindeki
belirleyici ve siirlayici roliine isaret edilmektedir. Ciinkii, hadis ve siinnet, ayetlerin
anlasilmasinda en iist seviyede yetkili kaynak olarak kabul edilirse, keyfi ve ideolojik
anlamlarin kapis1 kapanmaktadir. “Ashab-1 siinnet Allah’in kitabini en iyi bilenlerdir”
ifadesindeki “ashab-1 siinnet” tabiri, aslinda sonraki donemlere ait bir tanumlamadar.
Ashab-1 siinnet ile daha ¢ok tabiun sonrasi hadis ve stinnet alimleri kastedilmistir.
Fakat bu ifade, slinnetin Kur'an’it bilme, anlama ve yasama gec¢irmedeki
vazgecilemez roliinii agikga dile getirmektedir. Ali Imran suresi 7. ayetinde, “O, sana
Kitab"1 indirendir. Kitab’in bazi ayetleri muhkem (agik ve net) olup Kitab'in esasini tegkil
ederler. Digerleri (bircok manaya gelebilen) miitesabih ayetlerdir. Kalplerinde egrilik bulunan
(maksath kisiler) fitne ¢ikartmak ve (amaglar dogrultusunda yorumlamak) icin miitesabih
ayetlere uyarlar. Halbuki onlarin yorumunu ancak Allah bilir. Derin bilgi sahipleri de 'biz
Kitab’a (topluca) iman ettik, hepsi de rabbimizdendir’ derler. Ancak akil sahipleri diisiiniir”
buyurulmaktadir. Burada ayetler muhkem ve miitesabih seklinde, net olarak ikiye
ayrilmaktadir. Miisliimanlarin diisiiniirken, Islam’i yasamlarina aktarirken veya
diinya goriiglerini olustururken muhkem ayetlerden hareket etmeleri gerektigi
sOylenmektedir. Miitesabih ayetlerin yorumlanmasmin Allah’a ait oldugu
vurgulanmaktadir. Bu énemlidir, ¢linkii yorumun Allah’a ait olmasi, ya baska bir
ayetin indirilmesi ya da Hz. Peygamber’in tevili ile olmas1 demektir. Bu durum bir
taraftan miitesabih ayetleri muhkem kilarken, bir taraftan da ayetlerin maksath
yorumlanmasina engel teskil etmektedir. “Kafir, zindik, cahil ve bid’at¢1 herkes bu ayetin

67 Taberi, Tefsir, 3/177.
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kapsamu icine girebilir. Katade bu ayetin tevilinde soyle demektedir, ‘bu ayette kastedilenler
Hariciler ve onlarin gruplar: degilse, baska kim olabilir bilemem!” Bu tefsir Ebu Umame’den
de merfu olarak nakledilmistir.” % Miitesabih ayetlerin maksatl bir sekilde tevil edilmesi
hususunda Taberi de su aciklamay1 yapmaktadir: “Bir bid atcinin kalbi miitesabihe
meyleder, Kur'an'in bazi miitesabih ayetlerini tevil ederek ehl-i hak ile miicadeleye girisir.
Dogru yolda ilerleyen miiminleri siipheye sokmak icin apacik muhkem ayetlerin delaletinden
yiiz cevirir. Hangi bid atct grup olursa olsun; ister Yahudi ister Hiristiyan, Mecusi, Sebeiyye,
Haruriyye, Kaderiyye veya Cehmiyye olsun miitesabih ayetlerin teviline basvurur.”®

Burada ilgi cekici bir nokta vardir. Cesitli gruplar kendi fikirlerini desteklemek
icin bagvurduklar1 ayetlerin muhkem, karsitlarinin dayandig: ayetlerin miitesabih
oldugunu iddia etmistir. Razi bu konuyu ele alirken soyle demektedir: “Bil ki
mezhebinin goriisiine uygun diismeyen ayeti miitesabih diye isimlendirmeyen bir tek firka
goremezsin su diinyada. Bu durumda olay korkung boyutlara ulasir. Ciibbai’yi gérmiiyor
musun? O, '‘Cebriyye yalani, zulmii ve takat getiremedikleri isi Allah’a atfediyor, bu konuda
da miitesabih ayetlere dayaniyorlar’ demektedir.”” Halbuki Mutezile'nin mdiitesabih
ayetleri anlama ve yorumlamadaki metodu da farkli degildir. Mesela Kadi
Abdulcebbar, Miitesabihu’l-Kur’'an adli eserinde, dort yiize yakin ayeti tevile
calismis, buna karsilik bu ayetlerin tevilinde sadece on dort hadisten yararlanmuistir.
Bu on dort hadisin bir kismi1 karsitlarinin delilleri olup, Kadi Abdulcebbar bunlari
tenkid sadedinde zikretmistir. Karsitlar1 tarafindan ileri siiriilen bu hadisler, tipk:
Kur'an ayetlerinde oldugu gibi, tevil ve =zorlamalarla degisik anlamlara
biiriindiiriilmiistiir. Lalekai, Mutezile'nin ayetleri tevil edisindeki serbestlige temas
ederken soyle demektedir: “Mutezile, tilaveti ve dirayeti noktasinda, Allah'in kitabindan
herhangi bir ayetin bilgisi cercevesinde hareket etmemis ve ayetleri selefin anladig: sekilde
degil, yeni goriigleri dogrultusunda tevil ederek anlamiglardir.””' Lalkai bu ciimlelerde
selefi bir anlayis1 temsil etmektedir. Bu bakimdan nasslar tizerindeki yeni yorumlara
kapiy1 kapatmis goriinmektedir. Selefin tevil ve anlayislari, stiphesiz ki mutlak ve
son manay1 temsil etmemektedir. Islam diisiincesi daima yeni goriisler ile hakikate
biraz daha yaklasma imkani elde edecektir. Selefin goriis ve yorumlar: ¢ok 6nemli
olmakla beraber, yeni fikirlere acik olmak ta herhalde bizatihi selefin ilmi tavr:
olmustur. Mesela Mutezile/Cehmiyye Allah’in ahirette goriilecegi diisiincesini kabul
etmemislerdir. Bu konuda onlarin dayandigi ayetlerden birisi, “gézler O'nu
kusatamaz; O, biitiin gozleri kugatir” (6.En’am.103) ayetidir.”? Halbuki Allah’in ahirette
miiminler tarafindan goriilebilecegine dair sahih hadisler vardir ve bunlardan biri
soyledir: “Resulullahin yaninda oturuyorduk. Bedir halindeki (dolunaya) bakt: ve ‘su ay1 hi¢
zahmetsiz ve agikca gordiigiiniiz gibi rabbinizi goreceksiniz’ buyurdu.”” Oyle anlagiliyor
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ki Mutezile, 6nce fikir sistemini olusturmus, bu sisteme uymayan hadisleri tevil
etmis veya reddetmistir. Cilinkii hadisler gercekten de Kur'an-1 Kerim’'in
anlasilmasinda en biiyiik yardimci konumundadir.

islam Diismanlig

Bundan o6nce, Ik fetih hareketleriyle beraber Miisliimanlarin yerli din ve
kiiltiirlerle karsilastiklarini belirtmis, fethedilen iilke insanlarinin hemen Islam’i
se¢cmediklerini ve eski inang ve kiiltiirlerini devam ettirdiklerini sodylemistik.
Miisliiman olmayan veya zahiren Miisliiman goriinen, fakat belli entelektiiel
seviyeye sahip kimselerin, bu inanglarini agitk ya da gizli yaymaya calistiklari
bilinmektedir. Cesitli yontemler kullanan bu kisilerin ayetleri tevil ettikleri, hadis
uydurduklart veya hadisleri reddettikleri ifade edilmektedir. Mesela Ibnu’l-Cevzi,
hadis uydurma sebeplerini ele alirken, ilk fetihlerden sonra Islam’a giren, Islam’in
hiikmii altinda yasamak zorunda kalan ve korkularindan dolay1 Miisliimanmaisg gibi
goriinen bir takim Yahudi ve Mecusilerin, 1rki i¢giidii ve fikri yapinin bozulmasi
gayesi ile hadis uydurma yolunu tercih ettiklerini zikretmektedir.”* Ahmed Emin’e
gore, “mubhtelif milletlerin bircogu, Islim’a girdiklerinde belirli bir tarihe sahiptiler. Kendi
milletlerinin tarihlerini Islim’a sokmaya ve Miisliimanlar arasmda yaymaya basladilar.
Bunu kavmiyetcilik ya da benzeri bir duyguyla yapiyorlardi. Yahudi tarihine vakif olan ve
ozellikle Tevratin ve gerhlerinin haber verdigi olaylart bilen bircok Yahudi, Miisliiman
olmustu. Bu bilgileri Miisliimanlara rivayet etmeye basladilar. Bazen Kur'an’in tefsiri
sadedinde ilgisini kuruyorlar, bazen sadece diger milletlerin tarihleri baglaminda
anlatiyorlard1.””> Bunlar daha ziyade uydurma hadisler baglaminda yapilmus
tespitlerdir. Fakat hadis inkar1 agisindan da aynu tespitlerin yapilmas: miimkiindiir.
Mesela, miinafiklik ile zindiklig1 yakin anlamli kullanan ve bunlarin eski Sabiiler ile
miigriklerden olustugunu séyleyen Ibn Teymiyye'ye gore, “zindiklarin asil maksad:
Kitabi ve Hikmeti (siinneti) inkar etmektir.”7¢ Gazali de zindiklari iki gruba ayirmakta,
birinci gruba ahireti ve alemin yaraticisini inkar edenleri, ikinci gruba da ahiretteki
hissi elem ve lezzetleri reddedenleri koymaktadir.”” Burada &zellikle ikinci gruba
girenler, ¢ok sayida rivayet ile haber verilen cennet nimetlerini reddederken, o
rivayetleri de reddetmis olmaktadirlar. “Onceleri fert fert cedellesmek ve bid'at gériisler
ortaya atmak seklinde bas gosteren zindiklik faaliyetleri, sonradan cesitli isimlerle anilan sapik
gruplar halini almistir. Nusayriler, Ismaililer, Karmatiler, Batwniler gibi zindikliklar: ile
tamnmug firkalar ortaya gikmustir. Bunlarin ortaya ¢ikisindaki temel saikin eski kiiltiir ve
dinlerini terk edememis olmalarindan dolays, cesitli metodlarla Islam”t ytkmak oldugu agiktir.
Bunlarin en eskilerinden olan Rafiziler, siinnet ile ihticaci terk etme yolunu tutmuglardi.””8
Hadis karsithgmin bagka bir yonii daha vardir. Islam diigsmanlarinin hadis
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uydurmus olmalari, hadislerin inkar edilmesine dolayl: etki etmis olmaktadir. Hadis
uyduran art niyetli kisilerin bunun bilincinde olduklar: agiktir. Yani bir taraftan ash
olmayan hadisler ortaya atilarak Miisliimanlarin inan¢ ve amellerinin bozulmasi
saglanmaya calisilmakta, diger taraftan bu uydurma hadisleri hadiscilere atfederek
hem hadis mirasinin giivenilirligini zedelemekte hem de hadisgileri gozden
diislirmiis olmaktadirlar. “Siinnete hiicum ediyorlar, onun hiiccet olusunda, sthhatinde ve
ravilerinde siiphe uyandirmaya calisiyorlardi.”” Hadis tarihine bakildiginda zindiklarin
pek cok hadis uydurduklarn goriilmektedir. Fakat onlar bu hadisleri, hadise
baghliklarindan degil, Miisliimanlar siipheye diisiirmek ve hadiscileri lekelemek
i¢in uyduruyorlardi.® Mesela Muhammed b. Suca es-Selci, tesbih ifade eden hadisler
uyduruyor, bu hadisleri hadisgilere nispet ederek onlar1 kétiiliiyordu.8! Islam
diismanliginin bir asamast da bizzat Hz. Peygamber’in sdylemlerinin dogrulugu
iizerinde siiphe yaratmak seklinde ortaya ¢ikmaktadir. Mesela, Batinilere gore “Hz.
Peygamber, insanlara dogru olmadigim bildigi halde, gercee uymayan seyleri soylemistir.
Onlara gore biitiin peygamberler halkin menfaatine gordiikleri icin (maslahat) yalan
soylemislerdir.”®2 Biz bu yaklasimin benzerini, giiniimiiziin “tarihselcilik”
akiminda gormekteyiz. Ozellikle Kur'an’daki kissalar ve evren ile ilgili ayetlerin
agiklanmasinda basvurulan bu yonteme gore, Kur'an, o giin Araplar arsinda
yaygin olarak bilinen ve anlatilan kissalari oldugu gibi alarak kullanmis, bu
kissalarin dogru bilgi icerip icermedikleriyle ilgilenmemis, ancak onlar iizerinden
mesajin1 iletmekle yetinmistir. Aslinda bu kissalar1 hi¢ birisi tarihen sabit
olmayip, Araplarca anlatila gelen kissalar idi. Evren ve yaratilisla ilgili ayetler de
boyledir. Mesela, evrenin alt1 giinde yaratildig1, bir gercegin ifadesi olmaktan ¢ok,
Araplarin inana idi; Kur'an bu inanca referans vererek evreni yaratanin Allah
oldugunu vurgulamistir. Gercekte alt1 giinde yaratma diye bir sey s6z konusu
degildir. Demek ki giiniimiizde “tarihselcilik” ad1 altinda yayilan akimin benzeri,
gecmiste bazi gruplarin Hz. Peygamber ve peygamberlik kurumu hakkindaki
soylemlerinde de mevcuttu. Gazali, Brahmanistleri, Dehrileri ve Seneviyyeyi
(diialistleri) Hz. Peygamber’i inkar eden zindik gruplar arasinda sayarken®3, ibn
Teymiyye de Kalenderiler ile Nusayrileri ayni kategoride ele almaktadir.8
“Kalenderiler de digerleri gibi Hz. Peygamber’in siinnetine cephe almigtir. Miisliimanlar
Islam’n ikinci asl olan siinnet hakkinda siipheye sevk etmeye calismislar; hadislerin
bircogunun dhad haberler oldugunu, miitevatir haberlerin ¢ok az oldugunu soyleyerek
diismanliklarini icra etmislerdir.”® Islam diigmanligl, hadis karsithgr noktasinda
kiiciimsenmeyecek kadar onemli bir faktordiir. Daha 6nce de belirttigimiz gibi,
fslam’in anlagilmasinda ve yasama aktarilmasinda hadis ve siinnetin rolii biiyiiktiir;
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bu roliine binaen Islam’m Kur’an’dan sonra ikinci asli olarak benimsenmistir. Fakat
Islam diismanlarinin yiizyillara samil olan faaliyetlerinin, bilgisiz ve cahil halkin
hadisler kargisinda siiphe duymalarina yol a¢tig1 acikga goriilmektedir.

Bilgisizlik Ve Siiphe

Ibn Abdilber, Camiu Beyani’l—ﬂm isimli eserinde, hadis alaninda entelektiiel
yeterlilige sahip olmayan halk kesimlerinin hadislerden siipheye diismeye miisait
olduklarma temas etmekte ve baz1 sahabilerin bununla ilgili uyarilarim
nakletmektedir. Onun naklettigine gore, Abdullah b. Mesud (6.h.32/m.652)
Ubeydullah b. Abdullah b. Utbe’ye, “insanlara akillarinin ermeyece§i bir hadisi rivayet
etme! Aksi takdirde bazilari fitneye siiriiklenir” uyarisinda bulunmustur. Babasi Urve,
Hisam’a (6.h.145/m.762) soyle demistir: “ Akl ermeyen kimselere tek bir hadis bile rivayet
etseydim, o hadis iizerinden sapitir giderdi.” Ebu Kilabe (6.h.104/m.722), Eyyub’a benzeri
bir tavsiyede bulunurken, “anlayacak irfana sahip olmayan kimseye bir hadis bile rivayet
etme; ¢iinkii o hadis, o kisiye fayda yerine zarar verir” demistir. Abdullah b. Abbas
(6.h.68/m.687) da etrafindakileri uyararak, “insanlara anlayabilecekleri hadisleri rivayet
ediniz; onlarm Allah’t ve resuliinii yalanlamalarini ister miydiniz” demektedir.’6 Hadis
ilmi konusundaki bilgisizlik ve bu bilgisizligin yarattig1 siiphe faktorii, bazi insanlari
hadisler inkara sevk eden onemli bir etken olmustur. Ozellikle halk tabakalar
siipheye diismeye son derece miisaittirler. Yukaridaki uyarilar1 bu acgidan ele
almakta fayda vardir. Mesela sahabi Imran b. Husayn (6.h.52/m.672) mescidde hadis
rivayet ederken orada bulunanlardan biri ayaga kalkarak, “ey eba Nuceyd! Birak su
hadisleri, bize Kur'an’dan haber ver” der. Imran adama su cevabi vermistir: “Sen ve
arkadaglarin Kur’an okuyorsunuz. Bana namazdan, namazin sartlarindan ve rekatlarindan
haber verebilir misiniz? Yatsumn dort, aksamun ii¢, sabahin iki, 63lenin ve ikindinin dort
rek’at oldugunu Kur'an’da buluyor musunuz?...” Adam Imran’a, “bana hayat verdin,
Allah da sana hayat versin” diyerek dua etmistir.s”

Cehalet, Islami hiikiimler hakkinda yiizeysel bilgilere sahip olmakla beraber,
kisinin bu bilgi seviyesini yeterli gérmesi, basit ve metodik olmayan elestirilerle
yanlis ¢ikarimlarda bulunmasina sebep olmaktadir. Zeyd b. Stihan (6.h.36) hadis
rivayet ederken yanina bir bedevi gelir. Bu arada Zeyd’in sol eli Nihavend savasinda
bilekten kopmustur. Bedevi Zeyd'e, “hadislerin beni ¢ok sasirtryor. (Kesik) elin de beni
siiphelendirmektedir” der. Bedevi, bu sozleriyle Zeyd'in elinin hirsizliktan dolay1
kesilmis olabilecegini ima etmektedir. Zeyd ona, “elim seni nicin siiphelendiriyor, kesik
olan sol elimdir” deyince, bedevi, “vallahi hirsizlikta sag el mi yoksa sol el mi kesilir,
bilmiyorum” diye cevap verir. Bunun {izerine Zeyd b. Suhan, “yiice Allah, ‘bedeviler
kiifiir ve nifak bakimindan daha ileridir. Onlar, Allah'in resuliine indirdigi Kur'an'in

8 Rivayetler igin bkz. ibn Abdilber, Ebu Omer en-Nemiri el-Kurtubi, CAmiu Beyéni’l—ilm ve Fadlihi,
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stmirlarin bilmemeye daha yatkindirlar’ (9.Tevbe.97) buyurmakta ne kadar haklidir, der.” 8
Hadis konusundaki cehaletleri, diger ilim dallarinda uzman olan kimselerin
hadislere bakisini olumsuz etkilemistir. Hz. Peygamber’in s6z ve fiillerindeki
hikmetleri anlayamayan, hadise gereken énemi vermeyen bu kesimlerin ne kadar
yetersiz kaldiklar1 ortadadir. Tbn Teymiyye bu durumu sdyle tespit etmektedir:
“Ger¢i Cehmiyye ve Mutezile kelamcilart zindiklarla tartismuslardir, fakat bu tartismalar,
Allah’'mn resulii Hz. Muhammed'in getirdigi gercekler iyice bilinmeden ve akli kaziyelerle
hiikmedilmeden yapildigi icin cok verimsiz olmustur.”® Ibn Teymiyye baska bir yerde,
“onlar selefin dayandigi, Kitap ve siinnetin isaret ettigi goriisii zikretmezler; zira bunu
bilmezler”® demek suretiyle bazi ilim ehlinin hadisler konusundaki bilgisizligine
isaret etmektedir. Hz. Ali hadisin nasihini ve mensuhunu bilmeyen bir kissaciya
hitaben, “helak oldun ve helak ettin” der.”! Kissa anlatmak, halk nazarinda kisiye itibar
saglamaktadir. Cahil halk tabakalar1 bu tip insanlarin derin ilme sahip olduklarin
zannetmektedirler. Hz. Ali basit bir denemeyle kissacinin cehaletini gozler oniine
koymus olmaktadir. Cahil kitlelerin hadisin otoritesinden veya sihhatinden stiphe
etmesi bir dereceye kadar mazur goriilebilirse de Islami disiplinlerde uzman
goriinen bir¢ok insanin, hadis konusunda cahil olmalari mazur goriilemez. Zira sahit
olunmaktadir ki halk kesiminin hadislere kuskuyla yaklasmalarinin sebeplerinden
birisi, cahil bilim insanlaridir. Hemedani, nesh konusundaki misali zikrettikten
sonra, konuyu soyle bir Ornekle de taglandirmaktadir: “Sahidlerin en serlisi
cagirilmadig halde sahitlik edendir’ hadisi ile ‘sahidlerin en hayirlis1 ¢cagirilmadan
sahidlik yapandir’ hadisi arasinda zahiri bir celiski vardir. Bu zahiri ¢catisma nedeniyle,
fakih olmayan birisi, iki hadisten birincinin emsalini (benzerlerini) bularak, ikincinin mensuh
olduguna hiikmedecektir. Neshin sartlarimi bilmedigi icin bu hiikme varacaktir, fakat
catismanin giderilmesinin yollart vardir. Birinci hadis, hi¢ gerek yokken, cagirilmadig: halde
sahitlik yapana hamlolunur. Bu durum Imran b. Hiiseyin'in su rivayetinde acikca
goriilmektedir: Hz. Peygamber buyurmustur ki, ‘bu iimmetin en hayirlist benim
gonderildigim su nesildir. Ardindan sonrakiler gelir...Sonra cagirilmadiklar: halde sahitlik
yapmaya kalkan bir topluluk ortaya ¢ikar’. Bu durumda ikinci hadis ihtiyaca binaen sahitlik
yapana hamlolunur. Iste sahitlerin en hayirlist odur.”*2

Tevil ve yorum, hadislerin anlasilmasinda ve bazi rivayetler arasinda goriilen
celiskilerin giderilmesinde oldukga 6nemli bir rol oynamaktadir. Ibn Kuteybe'nin
“Te'vilu Muhtelifu’l-Hadis” isimli eseri bu konuda giizel bir 6rnek tegkil etmektedir.
Bu eserde kelamcilarin, 6zellikle de Mutezile ve Cehmiyye'nin hadislere yaptiklar1
itirazlar ele alinarak cevaplandirilmaktadir. Biz burada, bu eserde verilen pek ¢ok
ornekten birini zikretmekle yetinecegiz. Ibn Kuteybe'nin naklettigine gore
muhaliflerin itiraz ettigi hadislerden biri sudur: “Kur’'an bir deri icine konarak atese

88 Ahmed Emin, Fecr, 82. ibn Sa’d, Tabakatu’l-Kiibra, Thk. Muhammed Abdiilkadir Ata, Daru’1-Kiitiibi’l-
[Imiyye, Beyrut 1410/1990 (8 cilt), 6/176.

% fbn Teymiyye , Islam Hidayeti, 96-97.

9% Mecmiia, 3/25.

91 Hemedani, I’tibar, 6.

92 {"tibar, 9.



Ik Hicri Asirlarda Hadis Karsithiginin Nedenleri 78

atilsa yanmaz”*. Mushafin sahifelerini deri igine koyarak yakmaya calisan ve
yandigini goren/gozlemleyen muhaliflerin hareket noktalar: bu tecriibeleri olmustur.
Hadisi zahiri anlamda alarak mushafi yakmaya kalkmaislar, yandigini goriince de
sthhatinden siipheye diismiislerdir. Ibn Kuteybe muhaliflerin elestirilerini verdikten
sonra onlara ¢ok manidar bir cevap vermektedir. $Oyle der: “Bu hadisin onlarin
bilmedikleri bir tevili vardir, ben simdi onu aciklayacagim ingallah. Esmai, bu hadisin tevili
baglaminda demistir ki, 'Kur’an insamin igine (kalbine) konsa, sonra o insan atese
(cehenneme) atilsa, ates onu yakmaz’'. Esmai demek istemistir ki Allah, bir Miisliimana
Kur’an1 6gretse ve ona ezberletse, kryamet giinii cehennem o Miisliimam yakmayacaktir, o
Miisliimanin bazi giinahlart olsa bile. Nitekim ebu Umame de soyle demigtir: ‘Kur'an’t
ezberleyin ve okuyun. Baska sahifeler sizi oyalamasin. Allah, Kur’an’t kavranus bir kalbe azab
etmez’. Yani beden, deri gibi, icine konan zarfa/kaba benzetilmistir.”%*

Bu orneklerde goriildiigii gibi, hadisleri reddetmenin 6nemli nedenlerinden
biri bilgisizliktir. Hadis ilmi gerek edebiyat: gerekse metodolojisi itibariyle Islami
ilimler icerisinde en genis ve zor olanlardan biridir. Bu bakimdan uzun zaman ve
caba gerektirmektedir. Cahil halk tabakalar1 bir yana, hadis¢i olmayan
entelektiiellerin dahi hadisler hakkinda yetersiz kaldiklar bir gercektir.

Sonuc¢

Hadis inkarinin bir¢ok nedeni olmakla beraber, bunlar icerisinde ii¢ unsurun
digerlerinden daha 6nemli rol oynadig1 sdylenebilir.

Hz. Peygamber’in saglhigindan Hz. Osman’in sehadetine kadar gecen zaman
diliminde, olumlu ve yapici fonksiyon icra eden siyaset kurumu, Hz. Osman’in sehit
edilmesinden sonra, genis halk kitlelerine hayal kirikligi yasatan, toplumsal
travmalara yol acan ve insanlarin temel degerlerine karsi siipheyle yaklasmasin
doguran bir mekanizma islevi gormiistiir. Bu siirecin sonunda sahabe neslinin
otoritesi zedelenerek sorgulanmis, ¢ok kan akitilmis, siyaset kurumu saltanata
doniismiis, Kur'an-1 kerim gruplarin kendi goriisleri gercevesinde tevil edilmeye
baslanmis ve hadislerin giivenilirligi ciddi yaralar almustir. Biz bdylece siyaset
kurumunun yapica etkileri yani sira, yikic etkilerinin ilk 6rneklerini de gormiis
olmaktayiz.

fslam geldiginde temiz ve saf bir akideyi de beraberinde getirmistir. Bu akide
basit, sade ve yeterliydi. Paganizmin toplumdaki etkileri temizlenmis, diger dinlerin
difiizyonlarindan miimkiin mertebe uzakti. Fakat Islam toplumunun kendi ig
dinamikleri iginde ortaya c¢ikan olaylara agiklik getirme ihtiyaci ve bagka din
mensuplariyla muhatap olmanin sonucunda ilk kelami tartismalar yasanmaya
baglamistir. Cok gecmeden Islam’in bidayetindeki saf, basit ve yeterli goriinen akaidi

93 Ahmed, Miisned, hadis no:17409, 28/627; hadis no: 17421, 28/636; Darimi, Miisned, hadis no: 3413,
2/1054. Hadis, isnadinda bulunan Ibn Lehia nedeniyle zayif kabul edilmistir.
% Te'vil, (el—Mektebu’l—Islémi), 291.
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bilgiler, bir yigin spekiilatif tartisma, soru ve cevap neticesinde durulugunu
kaybetmis ve inan¢ ortami bulamiklasmistir. Hicri birinci asir sona erdiginde
insanlar, artik neye inanip neye inanmamalari gerektigi bilemeyecek; neyin dogru ve
hakli, neyin yanlis ve haksiz olduguna karar veremeyecek duruma gelmislerdi.
Kelami tartismalar bunu yaratmay1 basarmist.

Miisliimanlar ilk fetihlerle beraber yabanci din ve kiiltiirlerle i¢ ice yasamak
durumunda kalmislardir. Yerli halklarin sahip oldugu bu kiiltiirler, yiizyillarin
birikimiydi. Miisliimanlarin bunlara kars: direnmesi ve kendi kimliklerini korumasi
gerekmekteydi. Yerel kiiltiirler bazen Islamilesmis bir kimlikle yasamini devam
ettirmekte, bazen de diismanliklar1 koriiklemekteydi. Biitlin bunlara halkin
bilgisizligi de eklenmistir.

Bu atmosfer icerisinde bir¢ok yerlesik deger ve geleneksel kurum yara aldig:
gibi, elbette ki hadisler de elestirilere ve otorite kaybina maruz kalmistir. Bu
olumsuzlugun toplumun azinhigina hakim oldugunu kolayca soylemek
miimkindiir. Cinkii Miisliiman halkin ve cumhur ulemanin nazarinda, hadis ve
siinnet Islam’in olmazsa olmaz temellerinden birisi olma vasfin1 daima korumus,
hadis karsithigr daha ¢ok marjinal kisi ve gruplarin tavri olarak kalmistir.
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Causes of Hadith Opposition in the First Hijri Centuries*

Kamil CAKIN**

Abstract

The Prophet's religious authority, as in his health, continued after his death. This
authority, which is accepted by the vast majority of Muslims, has occasionally been
questioned by some individuals and groups. The opposition of the hadith, which is rejected
or restricted the religious authority of the hadeeth, emerged from the early stages of Islam. In
this article, the reasons for the hadith opposition seen in the first Islamic centuries were held.
We discussed this very important issue in the relevant part of our doctoral dissertation.
Although nearly thirty years have passed, the subject is still up to date. In the light of new
information and the new tests, we have concluded to revaluate the subject once again. In this
article, the reasons of the hadith opposition are examined under the main headings and with
many examples. Not only the evidence and the examples are presented in the article, but also
these examples have been tried to analyze psychologically the causes of emergence of
negative attitude towards the hadith in the people living in these periods. Thus, the reader
will have reached a level of knowledge about the characteristics of the period. In the context
of hadith, it appears that as of today and throughout the history, there will be people or
groups opposing the hadiths in the future. However, it can be hypothisized that they will

remain marginal but active.

Key Words: Hadith Opposition, The Prophet, Sunnah, Kalam

11k Hicri Asirlarda Hadis Karsitliginin Nedenleri

Ozet

Hz. Peygamber’in dini otoritesi, sagliginda oldugu gibi, vefatindan sonra da devam
etmistir. Miisliitmanlarin biiyiik ¢ogunlugu tarafindan kabul edilen bu otorite, zaman zaman
baz1 kisi ve gruplarca sorgulanmigtir. Hadisin dini otoritesini reddeden veya smirlandiran
hadis karsithgi, Islam tarihinin erken dénemlerinden itibaren goriilmeye baglanmistir. Bu
makalede hadis kargitligmin Islam’in ilk asirlaria tekabiil eden kesiti ve hadis kargithgmin
nedenleri incelenmistir. Olduk¢a 6nemli sayilabilecek bu konuyu, doktora tezimizin ilgili
kisminda da miistakil olarak ele almistik. Aradan yaklasik otuz y1l gegmis olmasina ragmen,
konu hala giincelligini korumaktadir. Biz de yeni bilgiler ve yeni tahliller 1s1ginda konuyu bir
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citations.
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kez daha ele almay1 uygun gordiik. Bu makalede hadis karsithiginin nedenleri ana basliklar
halinde ve ¢ok sayida ornekle incelenmektedir. Sadece deliller ve 6rnekler serdedilmekle
yetinilmemis, bu 6rneklerden hareketle, s6z konusu donemlerde yasayan insanlarin hadise
karsi olumsuz tavir gelistirmelerinin nedenleri zihinsel olarak tahlil edilmeye ¢alisilmistir.
Boylece okuyucu dénemin Ozellikleri hakkinda da bir bilgi seviyesine ulasmis olacaktir.
Hadis karsithigr baglaminda bugiin itibariyle gériinen odur ki tarih boyunca oldugu gibi,
gelecekte de hadislere menfi yaklasan kisi veya gruplar var olacaktir. Fakat bunlarin
marjinal, ancak aktif nitelikte kalacaklar1 simdiden var sayilabilir.

Anahtar Kelimeler: Hadis Karsitligi, Hz. Peygamber, Stinnet, Kelam

It is a fact that some people and groups/early-sects assumed a negative
attitude towards the hadiths (and the sunnah) at the very beginning of Islamic
history. However, it is difficult to identify the precise time when this negative
approach began. It is not possible to identify the emergence of any kind of
opposition to the hadiths during the lifetime of the Prophet, in the first half of the
period of companions or even until the emergence of the Kharijites at the earliest.
This is because the oldest evidence we have about opposition to the hadiths is the
first Kharijites (Haruriyye), who expressed a negative approach towards the
hadiths, as we will address in the following pages.

According to this narrative, they are the first factious people to come to mind
during the time of the Prophet, they appear to be good Muslims, at least on the
surface, and therefore, it is impossible for them to dare to oppose the hadiths. It can
also be said that the environment was not suitable for hadith opposition after the
death of the Prophet until the martyrdom of Uthman. Suitable conditions began to
emerge with the martyrdom of Uthman and the political, social and kalam
atmosphere facilitating the development of negative attitudes towards the hadiths,
which are one of the prominent commandments of Islam. The development of some
personal methods by some of the companions for the purpose of identifying the
authenticity of the narratives that they had heard for the first time (persistence),
should not be considered as anti-hadith but as the first examples of the emergence
of the methodology of criticism of the hadiths. For example, when the hadith, “if a
dog, donkey or a woman passes by in front of a person who prays, his prayer becomes
invalid” is mentioned, Aisha said, “You equated us with dogs. The Prophet used to pray
and I used to lay on the bed between him and the qiblah. When I needed something I slowly
removed myself from there in order to not be opposite him”. This is an example of a
hadith criticism in the early period. It is quite common for the companions to
approach narratives that they had heard of and have no information about, in this
manner or in a similar one. These are not related to hadith opposition, but are
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merely examples of the efforts of the companions to identify the correct form of the
hadiths.!

Since the reasons of the hadith opposition will be discussed here, its history
and variations will not be addressed. However, the hadith opposition will be
defined and the elements included in this definition will be briefly explained so that
the framework of the issue can be established.

We consider mentioning the definition we made at the beginning of our
doctoral thesis here to be appropriate: “Denying the position that the Qur’an gives
the Prophet and the matter of needing following him, in thought and practice, fully
or partially, without any reasonable and scientific cause means denying the
hadiths.”?> According to the Qur'an, the Prophet is not only responsible for
conveying the Qur'an, but also for explaining the Qur'an (disclosure), being a role
model for morality and worship, and providing solutions to the problems of the
ummah in matters that the Qur'an does not address. In other words, it is imperative
for Muslims to abide by the religious statements and acts of the Prophet.

However, his acts in non-religious settings are not binding. The expression,
“Thought and practice”, included in the definition refers to the theoretical and
practical dimensions of the hadiths and the sunnah. Because we witness that the
groups which were seen as hadith opposers formed their world views without
taking the hadiths into account. Elements of this can be observed in the Kharijites
and some Sufis®. Nevertheless, addressing the narratives and subjecting them to
criticism in line with the methods followed for the identification of the authenticity
of the hadiths, became a religious and scientific imperative. It is impossible to
consider these methods and the actions taken solely to identify the authenticity of
the narratives as part of hadith opposition. Consequently, exclusion of a hadith (or
sunnah), completely or partially, is included in the elements of definition of the
hadith opposition. Now, we can examine the reasons of the emergence of the hadith
opposition based on the foundation of this definition.

We can say that the most significant factor of the hadith opposition which
began to emerge in the early periods of Islamic history was the “political
environment”. This is because there is a strong connection and interaction between
political events and human thoughts. This connection and interaction can manifest
itself as, “the effect of human thoughts on political developments”. However, it is also

1 For examples of the methods of hadith criticism by the companions, see Musfir Garamullah ad-
Dumeyni (ed-Damini), Mekdyisu Nakdi Mutiini’s-Sunne, Riyadh 1404/1984.

2 Hadis Inkarcilari, Seba Pub., Ankara 1998, 25

3 We cannot use the word “Sufi” as, “a person who is committed to Sufism” during the first centuries. This is
because Sufism, as a philosophical movement was born a few centuries later, in approximately the 3rd
Hijri century. Here, the term, “Sufi” is predominantly used for ascetic people. Nonetheless, the ascetism
movement and philosophy was effective in the formation of Sufism later on, while Sufism was effective
in the emergence of the cults. For more information, see Mehmet Necmeddin Bardakg, “Dogustan
Giiniimiize Tasavvuf ve Tarikatlar”, Ragbet Pub., Istanbul 2015.
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true that extraordinary events and developments that disrupt the social structure,
which occur in the political arena (such as assassination attempts, successful or
failed coups, massacres), cause changes in the people's thought systems. According
to this narrative, the martyrdom of Uthman (18 AH Dhu al-Hijjah 35/June 17, 656
AD) was a very serious assassination in history, and a milestone for evil, which set
in motion the beginning of the incidents of instigation in Islamic history and
triggered conflicts that would last for centuries. Obedience to Ali, after the
martyrdom of Uthman, was not enough to provide peace. The Battle of the Camel
broke out between the army led by Aisha and Ali’s army (13 Jumada al-awwal 36
AH/ November 7, 656 AD). During this war, there were companions on both sides
and a lot of them lost their lives. Following this battle, the Battle of Siffin (36
AH/657 AD) and the Incident of Judges took place between Muawiyah and Ali.
Many companions also lost their lives in the Battle of Siffin. In a few years, very
serious incidents broke out in the political arena, civil wars were fought, the state
was destroyed, the blood of companions was shed and a caliph was martyred.
While the beloved grandson of our Prophet, Hasan, continued his case to become
the next caliph for a while, he later gave up on this demand. The brutal martyrdom
of Husayn, the younger grandson of our Prophet, in Karbala on 61 AH/680 AD after
the death of Muawiyah, was one of the most painful events of the political arena
during the first century.

It is possible to refer to the period of political unrest which began in Hijri 35
with the martyrdom of Uthman and continued until the martyrdom of Husayn in
61 AH, as the period of “Great Instigations”.

We mentioned the effects of political events on people’s thoughts above. At
this point, the question we should ask in terms of our topic is as follows: What kind
of a cause and effect relationship is there between these political events and the hadith
opposition? In other words, how could some people and groups be affected by this
atmosphere while developing opposition to the hadiths?

Criticism of the Companions

Considering the companions in relation to their historical roles, we could say
that they have two historical duties, one of which is related to the “Qur’an”, and the
other is related to the “Prophet”. The companions created the Mushaf by compiling
the Qur'an between two covers (cem’), right after the death of the Prophet.
Secondly, they made an effort for the Qur’an to be well-understood by interpreting
it in all aspects. A portion of this effort consists of the conveyance of the hadiths
and the sunnah. Therefore, the historical duty of the companions in relation to the
Qur’an would be completed in this way. One of their duties in relation to the
Prophet was the conveyance of his words and actions as accurately as possible to
future generations. Their second duty can be described as being actual role models
for the experience of the sunnah.
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Whether the companions were able to maintain the environment of peace
and quietude in the political arena which they took over from the Prophet is
debatable, but it is evident that they performed their duties in relation to the Qur’an
and the Prophet. In this respect, the Islamic ulema (followers of the sunnah)
cultivated the idea that the companions were fair from a very early period. The
fairness of the companions indicates that they successfully completed their duties in
relation to the Qur'an and the Prophet, but does not include any ideas indicating
that they are free of sin. In our opinion, the most important reason why the
companions were excluded from disaffirmation and revision is the possibility that
such disaffirmation of this generation, who were the first carriers of Islam, could
lead to the emergence of suspicions around the Qur’an and the sunnah which are
the main sources that they conveyed. Because, the idea that, “the accuracy of news
is directly proportional to the reliability of those who convey it”, constitutes the
main principle of disaffirmation and revision. This is why, “there were no people in
dispute over the fairness of the companions apart from some innovation groups.”*
Khatib Baghdadi (d. 463 AH) states the following on the subject matter in a more
explanatory manner: “Acting on a hadith whose attribution is contiguous from the
Prophet until the final communicator, can only be possible if it becomes certain that
all communicators were fair. While it is necessary to investigate their state in all
aspects, the state of a companion who attaches a hadith to the messenger. This is
because the fairness of the companions gained credibility as Allah informed that
they are fair, informed them that they are honest people and sent down verses in
relation to them.” These opinions, compiled by the scholars who lived a few
centuries later, actually express the Islamic ummah’s general opinion of the
companions in the first century. Indeed, an overwhelming majority of society
accepted the leadership of the companions and did not question them at this point.
However, the revolt committed against a companion for the first time, and in a way
that would create quite serious consequences, was such a far cry from this
environment. With this revolt, a great companion, who is the caliph of the Muslims,
was not only seriously criticized but also martyred as a result of this revolt.
According to this narrative, points on which Uthman is criticized are as follows: 1.
He had the Mushafs burned after compiling the Qur’an; 2. During trips, he prayed
without shortening his prayer time; 3. He considered himself to be more superior
than the messenger and degraded Abu Bakr and ‘Umar to a lower level; 4. His
absence in Badr and the Pledge of Ridwan, and his return from Uhud®. Those who
revolted had decided that Uthman made big mistakes, he should fear God and
repent, and resign from his position as caliph.” “The companion is the first link in the
chain that carries the Prophet’s words and actions to us. This first link is very important,
particularly in terms of the hadith narratives because they are not like other communicators,

¢ Ibn Hajar, Isabe, 1/10

5 Baghdadi, Kifaye, 93.

6 Ibn Al-Arabi, Avasim, 61.
7 Taberi, Tarih, 4/333
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and heard the hadiths directly from their sources. If the reliability of the one who first heard
the words from their source is compromised, doubts will ensue over the authenticity of the
communicated hadith. Therefore, the criticism of the companion would directly have a
negative impact on the reliability and authority of the hadith.”8In fact, examples of this
can be seen in the attitudes of the first sects; the Kharijites, the Gulat-i Rafiza, and
some followers of innovation. The first Kharijites, who left Ali's army and withdrew
to Harura, did not accept the narratives of the companions who participated in the
Battle of the Camel and the Battle of Siffin, and the parties in the Incident of Judges,
as they accused them of blasphemy?®. According to this narrative, dialogue between
Aisha and a woman is a striking example of the hadith opposition of the Kharijites:
“A woman asked Aisha, ‘After anyone is clean, should she pray later on to make up for it
(the prayer she couldn’t perform during menstruation)? According to this narrative, Aishe
replied, ‘Are you a Haruriyah (Kharijite)? We had our periods while we were with the
Prophet and he did not command us to do that (or ‘we didn’t do that’).”1® There are a
couple of points that attract our attention in this example; it is understood from this
dialogue that the women who menstruated and could not pray did not perform an
additional prayer later on to make up for it on her clean days, and this was an
established practice at that time (sunnah). So, this rule was not just based on a
narrative, but it was also evidenced by the established practice. Therefore, it is
observed that the Kharijites took into account neither the narratives nor the
established sunnah. It can be said that one of the most important reasons for this
anti-hadith and anti-sunnah attitude of the Kharijites is their negative opinions of
the companion, while another reason is the disappointment they experienced in this
political platform. The reason for their disappointment is the fact that their wishes
from and expectations of Ali and the other companions whom they gathered
around, were not met. Because, they demanded from Ali that the women around
Aisha should be considered as prizes, and that he rejected the decisions made by
the judges. These did not happen, in fact, the circle around them was getting
smaller by the day. The disappointment of the Kharijites in the political arena drove
them to opposition. They then developed a religious approach that criticizes the
companions.

The development of a negative point of view towards the companions by the
Rafizi groups constitutes one of the reasons why they rejected the hadiths. One of
the scholars who pointed out the impact of the criticism of the companions in
hadith opposition is Suyuti (d. 911 AH/1505 AD). According to him, “One of the
strangest behaviors of the Rafizis is their consideration of the companions as perverse and
their rejection of the hadiths as they are the narratives of these perverse people”!’. Watt
makes the following assessment in relation to the Rafizis: “A natural result of the

8 Cakin, Hadis Inkarcilan, 35.

9 Baghdadi, Abdulkahir, Fark, 55 et al., Sehristani, Milel, 1/201, Es’ari, Makalat, 87 et al.
10 Al-Bukhari, Hayz, hadith no: 321, 1/71

1 Suyuti, Miftah, 45.
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essential doctrine of the Rafizis was the following: The majority of the companions who had
a special position in Islam rebelled against the commandment of the Prophet, since they did
not recognize Ali as the caliph after the death of the Prophet. Hence, they did not deserve to
convey his hadiths. Rafizis were undermining the sensitive structure of the hadith, which is
the basis of the Shariah, or the law of Islam, which in turn undermined the developing
influence and power of the class of hadith and legal scholars.”1?

The Political Environment

The political unrest, the panorama of which we provided in the beginning,
laid the foundation for negative movements of thought surrounding the
companions, while leading to the emergence of different tendencies in relation to
the hadiths. As we mentioned earlier, political events may deeply affect the thought
structure of the society and cause a number of changes. The state of civil turmoil
that broke out after the martyrdom of Uthman and continued for a long time,
brought some Muslims and groups face-to-face with some very complicated
problems. A product of the political conditions by their nature, these events which
needed to be resolved under those same conditions gained a religious identity
through the explanations and interpretations of the following generations. In other
words, while the emergence and development of these events could be explained
by societal conditions, they were tried to be resolved under religious laws.
Considering our subject matter, political groups referred to the hadiths rather than
the Qur'an to be able to justify their cause and to prove the erroneous ways of their
opponents. While the narratives that were known to be true were interpreted to
serve certain purposes, some groups did not refrain from fabricating hadiths. The
hadith material, which was actually pure, was contaminated for the first time
through politics, and the stagnant waters were blurred by politics. For example, the
following hadith was claimed to have been stated by the Prophet as it was
supposedly conveyed by Aisha, “I am the master of mankind and Ali is the master of the
Arabs”3. The oddness of this narrative is its conveyance from Aisha. If Aisha knew
this hadith, she would not have fought with Ali, who is the master of the Arabs; on
the contrary, she would have stood beside him. Another narrative that is fabricated
in the political arena is as follows: Abd Allah bin Mesud narrates: “I was with the
Prophet on the night a group of genies visited him. The Messenger took deep breaths. I asked
him, ‘What is this state of yours messenger?’. He said, ‘I was informed of my death’. Then I
said, ‘So, designate a caliph’. He asked, ‘'Who?'... I said: ‘Ali b. Abi Talib’. Upon this, he
said, ‘I swear to the one who holds my life in his hand that if they obey Ali, they will all go

12 Watt, Islamic Philosophy, 53.

13 Hakeem, Mustedrek, hadith no: 4625, 3/133. Hakeem states that he cannot say that the attribution of
this hadith is authentic according to the conditions of Al-Bukhari and Muslim due to Umar bin Al-Hasan
beingincluded in the attribution. His zahab says that Umar bin Hasan al-Rasibi fabricated this hadith.
Taberani also narrates this hadith through Enes b. Malik, and rules it to be a sole hadith. Taberani,
Mu’cemu’l-Evsat, hadith no: 1468, 2/127.
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to heaven”'%. As it can be seen in this narrative, the caliphate of Ali was praised by
the Prophet himself and Muslims were encouraged to obey him. It is obvious that
this narrative was fabricated by the followers of Ali, most probably the Rafizis. The
counter group would either attribute a different meaning or reject such narratives
that praise a political figure. However, it is also observed that the opposers did not
idly stand by and fabricate hadiths. Followers of Muawiyah also fabricated hadiths
referring to the virtues of Muawiyah. One of these is the following hadith, “There
are three reliable individuals in the eyes of Allah: I, Gabriel and Muawiyah”'>. While
Muawiyah'’s followers fabricated the hadith, “If you see Muawiyah reading a sermon in
my mimbar, accept him (submit to him)”16. The followers of Ali spread the narrative,
“If you see Muawiyah reading a sermon in my mimbar, kill him.”"”

In such an atmosphere where political events have become blurred in the
minds of the people, what kind of an attitude could Muslims have on hadiths in
the face of the spreading of such narratives among the people? It is evident that
the ulema had warned the public against such narratives since the early days and
tried to discard the fabricated narratives as much as possible. However, it may be
considered that the people who did not have the ability to distinguish the authentic
narratives from the fabricated ones directed the suspicions they had in themselves
to the hadiths. Obviously, such a negative reaction can be possible for people who
were exposed to a great number of fabricated hadiths. Because, it is a common
occurrence that those who are exposed to negativities more frequently fall into the
misconception that the overall atmosphere only consists of such negativities. As a
matter of fact, it is possible for people working in some professions, such as those in
law enforcement who constantly encounter crimes and criminals due to their job, to
have a negative outlook on life in general. It is also natural that there are certain
variations in the way doctors, who constantly come into contact with disease and
patients, view society and life. In the field of divinity, it is a common occurrence for
experts who come across numerous fabricated narratives due to the nature of their
field, to develop a suspicious attitude towards the hadith canon. It can be argued
that the circumstances were not so different during the first centuries. In an
environment complicated by politics, it is possible that political parties develop
suspicion towards narrated materials on a personal or group level.

This negative environment did not end with the Battle of the Camel and the
Battle of Siffin, it lasted until the martyrdom of Husayn (61 AH/680 AD). Hadiths
concerning Hasan and Husayn may have been discussed a little after the caliphate
rivalry, or after 61 AH. For example, one of these is as follows: “The night I ascended
to the sky, I saw that the following was written on the gate of heaven: La ilaha illa Allah
Muhammedun Resulullah, Ali is the beloved subject of Allah, Hasan and Husayn are good

14 Ibn al-Jawzi, Mevziat, 1/346.

15 Sevkani, Fevaid, 404; Suyuti, Leali, 1/418.

16 Jon al-Jawzi, Mevziiat, 2/27; Suyut, ibid, 1/418.
17 {bn Arrak, Tenzihu’s-Seria, 2/8; Sevkani, 407.
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subjects of Allah.”'® Political rivalry and conflicts not only created the disaster
referred to as, “the instigation”, but also created serious doubts with respect to the
authority and value of the hadiths in the minds of some Muslim individuals and
groups.

External Attitudes

We mentioned the Kharijites above, while discussing the anti-hadith groups
that initially emerged. We can assume that the Kharijites and hence, the Kharijite
nature, played a significant role in this opposing attitude. They developed very
marginal ideas in a very short period of time. However, it must be noted that we
cannot precisely identify the chronological course of the Kharijite ideas, since they
were conveyed to us through later works. Nonetheless, it is clear that beliefs such as
the “takfir of the companion”, arose and developed early in history; in fact, right
after the Battle of Siffin. As it can be seen in the example of Aisha that we provided
above, it can be said that they adopted an attitude (which involved claiming that
only the Qur’an was taken as the basis) against the narratives and the sunnah in the
same period. In this respect, the descriptions of the Kharijites in later sources are
true. For example, their slogan, “la hukme illa lillah/There is no other than Allah to
command”," reflects the Incident of Judges and the companions and obviously their
approach, which involves invalidating the narratives with regards to the foregoing.
The Kharijites, particularly a group of them called Azariqa, “only took the Qur’an into
account and ignored the sunnah. For they, like the Jews and Christians, considered the
cruelty of the prophets to be permissible, and they approved a prophet to become a disbeliever
before or after he was anointed.”? They, “also ignored hadiths containing a commandment
that was not available in the Qur’an, other than hadiths explaining concise verses.”?! The
advice of Ali to Abd Allah Ibn Abbas for him, “to submit evidence only from the
Qur’an and not try to convince the Kharijites based on hadiths”?? before sending him to
the Kharijites as a messenger in order to convince them, is a meaningful example
demonstrating that the Kharijites did not have a positive attitude towards
narratives.

We mentioned earlier that one of the reasons that led the Kharijites to reject
the hadiths was, “their disparagement/takfir of the companions”. We provided the
evidence in relation to this in the relevant section. Here, we will discuss another
important reason that led them to oppose the hadiths, which is the nature of the
Kharijites and the Kharijite state of mind. The majority of the Kharijites were
Bedouins. It can be assumed that they also had in their midst, some people from

18 [bn al-Jawzi, ilel, 1/257.

19 Tbn Sa’d, Tabakat, 3/32.

20 Sehristani, Milel, 1/211, Izmirli, Muhassal, 82.
21 Yaltkaya, Islam’da i1k Fikri Hareketler, 12.

2 Suyuti, Miftah, 35.
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faraway lands such as Yemen ,and maybe some people from the tribes who
revolted at the time of Abu Bakr.? If our prediction is correct, that a significant
Bedouin population as well as some rebellious tribesmen were within the
Kharijites, the reason why they displayed a negative attitude towards the narratives
and the sunnah that is not available in the Qur’an, can be explained more easily.
The attitudes that the Kharijites displayed and the accusations they made during
their dialogue with Ali demonstrate how superficially they perceive the events. One
of these accusations is concerned with the question of why women from the ranks
of Aisha are not shared as odalisques despite the fact that the goods in her army are
considered as booty, as she was defeated in the Battle of the Camel. The second
item of accusation is concerned with the question of why the title, “amir al-
muminin” was deleted without any settlement upon the objection of the followers
of Muawiyah to this title in the Incident of Judges. Another accusation directed to
Ali by the Kharijites is the following statement of Ali to the judges: “If I'm worthy of
being a caliph, make me one, if I'm not, don’t” ?* As it can be seen in these examples, the
impact of the Bedouin nature of the Kharijites is obvious in their opposition to the
hadiths. The Bedouins are not curious about the background of thoughts and
events; they do not take into account the wisdom and reasoning behind the words
and behaviors. They make superficial assessments by assuming that people,
behaviors, ideas and events are only what they seem to be. The impact of the
Bedouin nature on the negative view of the narratives is obvious and it is possible
to see traces of this state of mind in any era and any society.

Religious and Cultural Interaction

Islam emerged in a geographical region that is far from major cultures,
religions and civilizations. There were Jewish communities and some Christians in
Hejaz. In addition, inhabitants of Mecca and Medina were encountering different
communities in Damascus in the north and Yemen in the south during their
commercial trips. It cannot be stated that the Hejaz Arabs were unaware of these
civilizations and cultures; however, their communication and interaction with them
was quite limited with no effect whatsoever on Arabian beliefs and way of life.

During the very early period, during the time of the four caliphs, northern
Africa, the Middle East and Iran were conquered and Ma wara'un-nahr was very
close. The conquest of Middle Asia also began in the first century. Before Islam,
many diverse religions and cultures existed in this wide region. Islam arrived while
these were active and naturally interacted with these religions and cultures. At this
point, we may focus on what effects these foreign factors had on the emergence of
the hadith opposition by painting a picture of the religions and cultures of the
countries that joined the world of Islam.

2 Cakin, Hadis Inkarcilari, 99.
2 For accusations directed to Ali by the Kharijites, see Baghdadi, Fark, 58-60.
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Eastern Anatolia, the Syrian and Iraqi basin and Iran was a stage for
struggles for dominance between the Byzantine and Persian states®. It can be
argued that there were also struggles for power between the cultures and religions
in addition to these two states. The effect of the Byzantine Empire in this region
manifested itself as the spread of the Hellenistic Greek culture and Christianity.?
Monophysites, who had separated from Orthodox Christianity and had been
subjected to their oppression, had settled in the region of Syria.? In Egypt,
particularly the city of Alexandria was a lively center of the Hellenistic culture.?
The philosophical movement of Neoplatonism was quite active in Alexandria.?
While the cities of Antakya, Nusaybin, Urfa and Harran remained under Byzantine
control for a very long time, they still held their position as the center of
Mandeanism.*® The most prevalent belief systems in pre-Islam Iran were
Magianism, Zoroastrianism, Manichaeism and Mazdakism.?® Buddhism,
Magianism, Christianity, Judaism and Manichaeism were present in Middle Asia.3?

Now we can examine whether the religious and cultural diversity had any
effect on the rejection of the hadiths and if so, the scale of such effect. First of all, it
must be noted that Islam arrived in these regions with two significant bases of
power: The Qur'an and the sunnah. The basis of the sunnah is primarily the way
the companions experience the religion and the narrated materials. So, Islam did
not only conquer those regions but also brought with it its own value system,
resources and way of life, and presented these to the masses. While an idealist
Muslim could assume that this system of values and way of life was readily
accepted and adopted by the local communities, it can easily be predicted that it
was not so easy. It appears that the local beliefs and cultures continued for a long
time and it is possible to see traces of them even today. We may consider that the
local communities may have developed several opinions towards Islam.
Undoubtedly, many people preferred Islam by wholeheartedly adopting its
universal values and way of life. Otherwise, it would not be possible for Islam to
take hold across such a large region. It can be said that even these people continued
to hold on to their previous beliefs, traditions, cultures and ways of life by
combining them with Islam and making them compatible with it.3 It is possible to
view this approach as positive for Islam. Because, according to our prediction, anti-
hadith movements did not come out of the masses which adopted this attitude.
However, as a second approach, the local communities made the effort to maintain

25 Barthold, islam Medeniyeti Tarihi, 10.

26 O'leary de Lacy, islam Diistincesi ve Tarihteki Yeri, 11.

27 Mantran, Islam’m Yayilis Tarihi, 89; Bayraktar, islam Felsefesine Giris, 35 et al.
28 Ahmed Emin, Fecr, 85.

2 O'Leary, 16.

3% For more information, see: Bayraktar, 38-40; Barthold, 10.

31 Nasr, Seyyid Hiiseyin, Religion in The Middle East, 96-98.

32 Kurt, Orta Asya’nin islémla§ma Siireci, 219-229.

33 See: Emin, Fecr, 94.
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their beliefs and cultures under the cloak of Islam and created a number of sects at
this point. For example, according to some theories, the Mujassima and
Mushabbiha sects in Islam carry traces of Zoroastrianism which comes from the
religion of Iran. According to Zoroastrianism, “the manifestations of nature” are
“Godly formations”; in this respect, they referred to the sun as “the eye of God”
and the light as “the son of God” .3 For this reason, the Mujassima and Mushabbiha
sects fabricated hadiths that expressed similitude, while rejecting hadiths that
exonerated Allah.? In this example, the effect of pre-Islamic beliefs on the negative
attitude towards the hadiths can be clearly seen. The term “zindiq” is used for
members of sects such as Mujassima and Mushabbiha, and planned, purposeful
movements aimed at distorting Islam. The members of pre-Islamic religions and
cultures are presented as the origin of zindigism. The impact of Greek philosophy
and Zoroastrianism is mentioned in the development of the kalam system of
Mu ‘tazila.3¢ For example, according to Aristotle and Plato, god is a being that
oversees the good deeds in the universe and has no part in evil. According to
Zoroastrianism, there are two powers (two gods) in the universe. These two
powers, which are light and darkness, are in constant battle. All the good deeds in
the universe are created by the good power (Ahuramazda), while all the bad deeds
are created by the evil power (Ehrimen). Mu 'tazila also rejected the hadiths which
expressed that both good and evil come from Allah. As it is known, the following
sentence is included in the hadith of Gabriel, “to have faith in destiny and the arrival of
both good and evil from Allah”. The rejection of this approach of destiny, and hence
the narratives that identify them, has existed since the emergence of Mu ‘tazila.?”

The Nationalist Policies of the Umayyads

Islam appealed to all races as it is a universal religion. Allah states: “We have
created you from male and female and made you peoples and tribes that you may know one
another. Indeed, the most noble of you in the sight of Allah is the most righteous of you.”
(49.Al-Hujurat. 13) The Prophet also revealed the view of Islam on humanity by
saying the following in his farewell sermon: “a Persian has no superiority over an Arab
and an Arab has no superiority over a Persian”.

It is observed that this principle was complied with until the period of the
four caliphs. However, nationalist policies were gradually put in practice as the
Umayyads came to power and distinctions were made between Arabs and those

34 See: Emin, Fecr, 99.

3% For examples of hadiths fabricated by these sects, see: Kandemir, Mevzu Hadisler, 46.

3 See: Emin, Fecr, 99 et al.; Gazali, Faysal, 58.

%7 Isik, Kemal, Mutezile'nin Dogusu ve Kelami Goriisleri, AUIF Pub. Ankara 1967, 41. For discussions on
Mu ‘tazila’s partial rejection of the hadiths, see: Kamil Cakin, Hadis Inkarcilari, Seba Pub. Ankara 1998.
3%Ahmad ibn Hanbal narrated this hadith through an unknown companion. See: Musnad, hadith no:
23489, 38/474. Al-Bayhaqi evidenced the unknown companion as Jabir by narrating the same hadith
through Abu Nadra via Jabir ibn Abd Allah. See: Al-Bayhaqi, Suabu’l—iman, hadith no: 4774, 7/132.
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who were not Arabs. In addition to the Islamic way of worship and morality,
Arabian (particularly Hejaz) culture was tried to be presented to societies that are
not Arabians through the hadiths and figh with the impact of the developing
nationalism. For instance, the sociological identification of the Prophet
¥emphasizing the political leadership quality of the Quraysh among the Arabs of
the Hejaz region through the hadith, “imams are from the Quraysh”, is interpreted
in a way that would close the paths of those who are not Arabians for political
power. Therefore, other communities who did not consider themselves to be any
different from the Arabs adopted a reactional attitude towards these nationalist
comments. It is obvious that such reactions can sometimes be directed directly
towards the hadiths. The fact that figh scholars do not consider a non-Arabian to be
equal of an Arabian woman, and someone who is not from the Quraysh to be equal
to a woman from the Quraysh in terms of equality in marriage, is a clear example of
the effect of nationalism on figh.# It is possible to provide more of these examples.
Here, it would be useful to emphasize the point that people have the instinct to
protect the cultural values which they adhere to. Consisting simply of the
experience of the culture in normal times, this quality gains a defensive and
protective nature against an external threat of the culture. Reactive attitudes emerge
against the counterculture and its members. Here, the counterculture for the local
people is the Arabian culture and the means by which it is conveyed is seen to be
the hadiths and figh. This defensive instinct may have had a serious effect in the
spread of Shiism in Iran among Persians and some Turks, as well as the adoption of
the Hanafi-Maturidi sects by Turks. Philip Hitti makes the following point in
relation to this: “However, the spirit of this nation (he implies the Persians) that was led to
obedience would become alive again, also resurrecting its neglected language.”*Like
Persians, it is evident that Turks are also resistant to assimilation. Brought to the
capital of the Islamic country either as slaves or soldiers after the conquest of
Middle Asia, Turks did not give in to the cultural hegemony of the Arabs. Jean-Paul
Roux, cites the following observations of Von Griinebaum: “...but what was even
more exciting than that was their (Turks’) resistance against assimilation; their
commitment to the country they were born in cannot be seen as a simple form of nostalgia;
on the contrary, it includes frightening consequences. Because for Turks, the commitment of
the community to each other came before the sense of belonging to the Muslim community,
even though they had settled at the heart of Islam.”*Turks who became Muslims came
up with Persian as an alternative to Arabic by reviving Persian as a language

1

3 It has been conveyed in this manner from Ali under arrest, by Ma’mar ibn Rashid (Fadailu Quraysh,
hadith no: 19903, 11/58). An authentic attribution of the same hadith is also available (Al-Bayhagqi, es-
Sunenu al-Kubr4, hadith no:16540, 8/247). In sources such as Hadith Al-Bukhari and Muslim, it is also
authentically conveyed as, “this (caliphate) is on Quraysh...” (Al-Bukhari, Menakib, hadith no: 3500,
4/179.).

40 For detailed information on equality in marriage, see: Mehmet Dirik, Islam Aile Hukukuna Gére
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against Arabization after they arrived and settled in Iran before they went to
Anatolia®*and stood against Shafiism and Ash’arism, which were preferred by the
Arabs, by adopting Hanafism and Maturidiyya in figh, all of which seem to be a
result of the reviving self-defensiveness against nationalism. Bayraktar makes the
following assessment on this: “..in addition to this, as a result of their efforts to
demonstrate that their culture is more superior than the Arabian culture, with the impact of
the ‘shu’ubiyyah’ movement in Islamic history, which we may refer to as ‘nationalism’ or
‘tribalism’, translations to revive their thoughts of old Iran and re-present them in the new
environment...”*

In such an atmosphere, it can be considered that (some of) the nations who
had tended to protect their national assets, may have opposed (some) hadiths
which they considered to be the carrier of the Arabian culture, which they opposed
believing it to be an opposing and aggressive culture. The efforts of the Muslim
armies who victoriously entered Middle Asia to instill some practices which are not
part of the essence of religion as the absolute commandments of the Prophet, led to
the adoption of a negative attitude towards the hadith and sunnah culture.
Attaching importance to such superficial matters rather than the many principals of
Islam such as justice, equity, fairness, cooperation and mercy, may have led to the
emergence of an antipathy to arise against the hadith materials. For example, the
abolition such practices during the time of Umar ibn Abd al-Aziz enabled the
people of Ma wara'un-nahr to become closer to Islam. Umar ibn Abd al-Aziz
equated the statuses of the local community - the Mevali and the Arabs. He gave a
share of the winnings to the local people who participated in the wars and forbade
them to apply taxation. The governor of Khorasan, Al-Jarrah ibn Abdallah, worried
that tax revenues would decrease, and requested from the caliph that locals should
be required to be circumcised, saying that he doubted the sincerity of the locals.
Getting angry at this, the caliph reprimanded Al-Jarrah by telling him that, “he’s
more inclined to start an instigation than them”, and dismissed him from his position
after a while.#> We see a striking example of the wrong policies of the Umayyads in
this incident. It is possible to assume that similar attitudes were expressed many
times. All this not only delayed the Islamization process of the local people but also
led to the development of negative attitudes towards the hadiths, which are
considered to be the carriers of Arabian culture and dominance.

The First Discussions on Kalam

43 “It was absolutely not a coincidence that the Turks frequently engaged in defending Iran either on purpose or
not. Ghaznavids and Seljugs spoke Persian, allowed the Iranian art to display its authenticity to the fullest extent
and Iranian literature reached its highest level during their period” (Jean-Paul Roux, Tiirklerin Tarihi, 186).
4 Bayraktar, 76.

4 Kurt, Orta Asya’nin islémla§ma Siireci, 175.
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It is possible to mention four sects that emerged by discussing some of the
main kalam issues right after the incidents of instigation: 1-Kharijites; 2-Murji'ah; 3-
Jabriyya; 4-Qadariyya. The Kharijites had begun to verbalize that the murtekibu’l-
kebire (a believer who committed a great sin) was bound to go to hell unless he did
not repent. The Kharijites were referring to the companions with this statement.
This formed the basis for their idea of the “disparagement of the companions”
which we mentioned above. The Murji'ah, which appeared in the early period,
argued that the determination of the status of the murtekibu’l-kebire must be
delayed until the Last Day (remaining silent on this issue and leaving the decision
to Allah), as an opposition of the views of the Kharijites on the companions. The
Murji'ah stated at the beginning that the practices would not damage the faith.
They, then improved this to mean that even bad practices (sins) would not damage
the faith. While faith was considered to simply consist of knowing about Allah,
sometimes elements such as “verbal admission” and “loving Allah” was added to
it.#® The thought that there would not be any increase or decrease in faith was
included in the principles that the Murji'ah developed at this stage. Probably in an
attempt to save the companions from takfir, the Jabriyya argued that people had to
take the actions they took and were not responsible for them. The following
statement was their slogan: “We are obliged to perform the deeds we perform, we
cannot afford to perform anything else”.# Unlike this strict “fatalist” approach of
the Jabriyya, the Qadariyya sect - which would be represented by the Mu‘tazila
later on - argued that “human willpower is free and the freedom of willpower
would require responsibility”.5* Their most important slogan was: “La kader, el-
emru bi'l-unf/there is no destiny, the deed is right under your nose.”>! This means
that “something only happens if you make it happen, otherwise, it does not; the
choice and the power is yours”.

While each of these sects gave new meanings to verses within their own
thought systems, they rejected the hadiths that did not conform to their opinions.
Let us consider the Kharijites; it is impossible for this group of people to accept the
hadiths conveyed from the Prophet, which praise the companions and emphasize
their exemplary nature and leadership, as the Kharijites subject the companions to
takfir and consider those who committed a great sin to be bound to hell for eternity.
Since they subject those who committed a great sin to takfir, it is natural for them to
not accept the hadiths, indicating that the Prophet will intercede for sinful believers.
It is evident that they reacted suspiciously to authentic narratives that verbalized
the virtues of some companions, for example, Ali who is someone never to be
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forgiven by them. Hadiths fabricated against the Kharijites may also have
reinforced their hadith opposition. For example, in one of these, Abd Allah bin Ebi
Evfa asks (Said ibn Cemhan): ‘What did they do to your father?’. When Said says:
‘Azariqa killed my father’, Ion Ebi Evfa tells him: ‘May Allah curse them, the messenger
informed us that they are the dogs of hell’.5> Such fabricated narratives must have also
angered the Kharijites.

As the Qadariyya/Jahmiyya/Mu ‘tazila sects rejected destiny, they interpreted
the verses in this respect and rejected the narratives that confirmed destiny. For
instance, when Imran ibn Husain asked the Prophet, “if those who deserve to go to
heaven and those who deserve to go to hell are known (as of now)”; the Prophet replied,
“yes”. Then, when Imran asked, “why anyone would perform any good deeds in that
case”, the Prophet said, “Each person (each living being) is inclined to do what is in their
nature/that deed is facilitated for them” . It is impossible for this narrative, which is
conveyed as authentic in the hadith collection, to be accepted by the Qadariyya. Yet
again, “the forty days hadith” which states that a person’s time of death, livelihood,
deeds and whether s/he is bound for heaven or hell are all determined while the
person *is in the mother’s womb was not accepted by these sects since they were in
opposition to their systems. Sometimes we observe that hadiths identifying destiny
are given a different meaning by the Mu ‘tazila.%

Effects of Philosophy

Here, we focus specifically on the Greek philosophy. It is possible to say that
the acquaintance of Muslims with Greek philosophy began with the conquest of the
regions of Egypt, Damascus and Iraq. The foundation of the Bayt al-Hikmah
institutions at the time of the Caliph Me’'mun and the translation of philosophical
books to Arabic was at a later time. Me’'mun ascended the throne in 193 AH and
performed his duty as a caliph until he died in 218. During this time, he was the
most influential person in the officialization of the sect of Mu ‘tazila. Philosophy
had a clear impact, which began during the period of Me’'mun and continued for a
while afterwards. Nonetheless, the acquaintance of Muslims with philosophy is at
an earlier time and its role in hadith opposition is undeniably apparent. The ideas
of the Greek philosophers, Aristotle and Plato were influential in the kalam of
Mu‘tazila.5% Aristotle had tried to reach the idea of a perfect God. While he had
freed God from many imperfections, he had envisioned a God with no power of
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creation.”” Plato on the other hand, considered a God who at least created the good
things.5® Aristotle’s idea of a God with no power of creation and Plato’s idea of a
God who creates what is good is evident in the discussions of the Mu 'tazila on
ef’alu’l-ibad (human acts). Gazali also pointed out the parallelism between the
Mu‘tazila and Greek philosophy.® For example, according to the Mu‘tazila, Allah
does not create cruelty or evil.® In fact, Allah also did not create profanity or
disbelievers.®! Not everything is in the power of Allah.5> According to the Mu ‘tazila,
Allah is fair. Therefore, He cannot be considered as the creator of evil. Then evil
must be the deed of humans or demons who are responsible for their acts.®3
According to Ahmed Emin, the Mu‘tazila believe that the acts of the subjects,
whether they are good or evil, are not created by Allah; human willpower is free,
and humans are creators of their own actions.®* While addressing the views of the
Mu tazila on ef’alu’l-ibad, Ebu’l-Muzaffer el-Isferayini states: “One of the issues they
agreed on is the following: Subjects create their own acts. All living beings such as a person,
mosquito, honeybee, ant, insect or fish are creators of their own acts. It is not Allah who
created their acts. He cannot afford anything that the subjects do.”®>

In these quotes, it is possible to clearly see the parallel between some views
of the Mu'tazila and the views of the Greek philosophers. However, it is also
evident that narratives in opposition to this system of thought were rejected while
this system of thought was being established. In the context of the ideas developed
as a result of these interactions, it is seen that authentic narratives on destiny were
chosen to be rejected as a result of the Mu ‘tazila’s approach of destiny which can be
formulized as, “humans create their own destinies”. In fact, the number of narratives
within the hadith literature, indicating that, “the destiny of a person is determined by
Allah and good and evil comes from Allah”, which also constitute the approach of
destiny of the followers of the sunnah, are quite high. This issue is expressed in the
following way in the Gabriel hadith which is considered to be authentic: “faith in
destiny and faith in the arrival of good and evil from Allah”.

We know that the Mutazila rejected some hadiths. Here, we only gave an
example of their rejection of the hadith of destiny. The Mu ‘tazila did not abide by
the hadiths on such issues, and created different ideas, which can be considered to
be a result of philosophical influences as well as many other factors. The hadith
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opposition of the Mu'tazila is perhaps not a simple nass opposition and can be
considered as the product of a broader point of view that is more fundamental and
systematic. Philosophical influence is just one of the factors here, the real target may
require to be addressed on a much wider plane. That is: Actually, the Mu ‘tazila
were not just against the hadiths, they were against the wide range of established
Islamic traditions and religious values, which are represented by the traditions
and manifested themselves in the hadiths and through the companions. At the
time the Mu ‘tazila gained strength (the time of Ma’'mun), Islamic civilization had
certain centers of attraction. These included the region of Hejaz, the region of
Egypt and Damascus, the region of Iraq, the region of Ma wara'un-nahr and the
region of Yemen. These centers were different in a various fields such as
methodology, reading and assessment of nass, and approaches to the basic
Islamic sciences. However, the most obvious common characteristic of all of them
was their attribution of the value to the Qur'an and the hadiths (sunnah) as the
source of the religion. Therefore, an Islamic system of life had been created
based on a foundation of the Qur'an and the sunnah, and enriched with
tradition. Was the objection of the Mu tazila an objection against this system?
What did the Mu‘tazila want to do by attributing value to Greek philosophy and
by translating the old books of Greek philosophy to Arabic? Did they want to
remove Islamic civilization based on the Qur'an and the sunnah, which is
dominated by traditions, from an Islamic approach under the influence of Hejaz
and Ma wara'un-nahr and lead it towards a different civilization; the
Mediterranean civilization? If that is the case, we can assume that the first
supporters of Westernization in the history of Islam was the Mu ‘tazila. Actually,
they have infiltrated the government since the period of Ma’'mun and preferred a
top-down change by benefiting the power of the state, which indicates that we
should also consider this possibility. It would not be wrong not to consider the
Mu‘tazila’s hadith opposition as intellectual satisfaction of the mind and address
it within the framework of this extensive project for the change of civilizations.
But we also need to mention that this subject matter requires further research.

Limiting the Role of the Hadiths and the Sunnah in the Understanding of
the Qur’an

We can categorize the role of the hadiths and the sunnah in the
understanding of the Qur’an under four headings: 1 - Statement (declaration) of the
concise verses; 2 - Interpretation of verses using a general rule so that they have a
specific meaning; 3 - Ensuring that cognate verses become specific; 4 - Creation of
new rules for topics that are not addressed in the Qur’an. When carefully examined,
it can be seen that the hadiths and the sunnah play an extensive and significant role
in the understanding of the Qur’an. Performance of these roles to the fullest extent
would not only provide guidance for understanding of the verses, but also ensure
that the verses are free of the arbitrary interpretations of the people who would like
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to understand them. The method followed from a very early period to ensure that
the Qur’an is understood, is as follows: The verbal or practical sunnah of the
Prophet was checked, then, the practices of the companions were considered, and
finally, the tabi'un and tabi‘al-tabi‘in ulema were consulted. This charismatic
method of reference provides a serious obstacle for the arbitrary interpretation of
the verses.

While this is the general case, there have always been groups and individuals
who wanted to interpret the verses based on their own systems of thought with
respect to judgement and cognation. We mentioned above, the fatwas of the
Kharijites on the practice of prayer at a later time for women who menstruate,
which was against the sunnah. If the Kharijites considered the sunnah on this topic
as evidence, they would have to apply the practices at the time of the Prophet and
would not break away from the ummah. Since the Kharijites and Rafizis of the first
groups did not take into account this deterministic function of the sunnah, they
subjected the verses to different interpretations while developing their own systems
of thought. On this aspect of the Kharijites, Abd Allah ibn Abbas said: “While they
believe in the specifics of the Qur’an, they have a very hard time about cognate verses”.56
The interpretations of the Kharijites on deception and kaade reflect their approach.
The founder of the Azariqa, Nafi ibn al-Azraq (d. 65 AH/684 AD) and the founder
of the Najdat, Najdah ibn 'Amir (d.?), had a disagreement in the matter of deception
and kaade. Nafi thought that deception was not permissible and kaade was
blasphemous. He provided the following verses as evidence to support this opinion
of his, “A group of them fear humans as if they fear Allah”, (4.An-Nisa.77) and, “They
strive in the cause of Allah and do not fear the blame of a critic” (5.Al-Ma’idah. 54). As it
can be seen in these verses, Muslims are not supposed to hide their ideas and
beliefs or misrepresent them and not participate in the war and stand back (kaade).
Najdah said that deception was permissible and provided the following verses as
evidence for his opinions, “except when taking precaution against them in prudence”
(3.Ali ‘Imran.28), and, “a believing man from the family of Pharaoh who concealed his
faith” (40.Ghafir.28). However, these verses had nothing to do with discussions that
emerged later on, such as the discussion on deception and kaade. Nonetheless,
these two imams of the Kharijites felt the need to prove their opinions through the
verses. In fact, reading the verses in the context of their reason for being sent would
prevent them from being used for ideological purposes in this manner.

There is an expression that is attributed to “Umar, which is as follows: “Some
people will come up and get into discussions with you based on the cognate verses of the
Qur’an. Stand up against them through the sunnah. Undoubtedly, the companions of the
sunnah are the ones who know the book of Allah the best.”” There are some striking
points in these statements. First of all, it is mentioned that the groups use the
cognate verses and interpret them with an ideological purpose. Secondly, it is
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advised to stand up against these groups through the sunnah. Here, the
deterministic and limiting role of the sunnah (and the hadiths) in the attribution of
a different meaning to the cognate verses are pointed out. Because, if the hadiths
and the sunnah are accepted as the highest level of authorized sources for
understanding the verses, the arbitrary and ideological meanings would no longer
be valid. The term, “the companions of the sunnah” in the statement, “the companions of
the sunnah are the ones who know the book of Allah the best”, is actually a definition
from a later period. The companions of the sunnah refers mostly to hadith and sunnah
scholars of the post-tabi'un period. But this term clearly states the undeniable role
of the sunnah in knowing, understanding and experiencing the Qur’an. In the 7th
verse of the Ali ‘Imran surah, it is stated: “It is He who has sent down to you [O
Muhammad], the Book. In it are verses [that are] precise - they are the foundation of the
Book - and others unspecific. As for those in whose hearts is deviation [from truth], they will
follow that of it which is unspecific, seeking discord and seeking an interpretation [suitable
to them]. And no one knows its [true] interpretation except Allah. But those firm in
knowledge say, “We believe in it. All [of it] is from our Lord.” And no one will be reminded
except those of understanding.” Here, the verses are divided into two groups - specific
and cognate. It is stated that Muslims should take into account the specific verses
while thinking, transferring Islam into their lives or creating their world views. It is
pointed out that the interpretation of the cognate verses belongs to Allah. This is
important because Allah’s interpretation means that another verse is sent down or
the Prophet attributes a different meaning to the verse. While this makes the
cognate verses specific, it also prevents the verses from being interpreted in a
purposeful way. “A disbeliever, zindiq, an ignorant or innovative person; anyone can be
included in this verse. While attributing a different meaning to this verse, Katade states: ‘If
the ones implied in this verse are the Kharijites and their groups, I don’t know who else they
can be!” This interpretation was conveyed by reference to Abu Umamah.”® Taberi makes
the following statement in reference to the purposeful attribution of a meaning to
the cognate verses: “The heart of an innovative person is inclined to the cognate, he will
get into a conflict with the deserving ones by attributing a different meaning to some of the
cognate verses of the Qur’an. He will deny the implications of the clear and specific verses in
order to leave the believers who are on the right path in doubt. Any innovative group,
whether Jewish, Christian, Zoroastrian, Sebeiyye or Haruriyah, Qadariyya or Jahmiyya,
attempts to attribute a different meaning to cognate verses.”®

There is an interesting point here. Various groups claimed that the verses
they referred to for supporting their own ideas were specific, while those by which
their opposers supported their own ideas were cognates. Razi mentions the
following while addressing this issue: “You should know that you can't find even one
sect in this world, which doesn’t identify a verse that is not in compliance with the sect’s
view as cognate. In such a case, it all reaches a horrific level. Don't you see Jubba'i? He
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says: ‘Jabriyya attributes lies, cruelty and the deeds that they can’t be bothered to do to
Allah and bases this on cognate verses”.””® Actually, the Mu‘tazila’s method in
understanding and interpreting the cognate verses is not so different from this. For
instance, Kadi Abduljabbar tried to attribute different meanings to nearly four
hundred verses in his book, Mutesabihu’l-Kur’an, but he benefited from only
fourteen hadiths while doing so. Some of these fourteen hadiths are evidence of the
contrary view, and Kadi Abduljabbar only mentioned these for purposes of
criticism. Asserted by his opposers, these hadiths were given different meanings
through constraint, just like the Qur’an verses were. While referring to the freedom
that the Mutazila applies in attributing different meanings to verses, Lalekai says:
“When it comes to taking and experiencing the book of Allah as it is and in terms of its
wisdom, the Mu ‘tazila did not act in accordance with the information contained in any
verse and understood the verses not the way they are understood by the salafs but through
attributing different meanings to them in line with their new opinions.””" Lalkai
represents a salafi approach with these statements. In this respect, he appears to
have closed the door on new interpretations on nasses. The attribution of different
meanings to verses by the salafs and their approaches, obviously do not represent
the absolute and final meaning. The idea of Islam will always have the opportunity
to approach the truth a little more through new opinions. While the opinions and
comments of the salafs are very important, being open to new ideas was probably
also the scientific attitude of the salafs themselves. For example, the
Mu ‘tazila/Jahmiyya did not accept the idea that Allah would be seen on the Last
Day. One of the verses they base this opinion on is: “Vision perceives Him not, but He
perceives [all] vision” (6.Al-An’am.103).7? However, there are authentic hadiths
indicating that Allah can be seen by the believers on the Last Day, and one of such
hadiths is as follows: “We were sitting next to the Messenger. He looked at the full moon
and said, “you will see your lord as you effortlessly and clearly see this moon’.”7® It appears
that the Mutazila created its system of thought first, and then, either attributed
different meanings to hadiths that did not conform to that system, or rejected them.
Because hadiths are really of great assistance in understanding the Qur’an.

Animosity Towards Islam

Earlier, we mentioned that the Muslims encountered local religions and
cultures with the first conquests and that the people of the conquered countries did
not immediately choose Islam and continued their old beliefs and traditions. It is
known that people who were not Muslims or only appeared to be Muslims, but had
a certain level of intellect, tried to spread their beliefs either openly or secretly. It is
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mentioned that these people who used different methods, attributed different
meanings to verses, fabricated hadiths or rejected them. For instance, while
discussing the reasons for hadith fabrication, Ibn al-Jawzi mentions that some Jews
and Zoroastrians who chose Islam after the first conquests, had to live under
Islamic rules and appeared as if they were Muslims due to fear, preferred to
fabricate hadiths because of their racial instincts and for the purpose of distorting
the thought structure.” According to Ahmed Emin, “most of the various nations had a
certain history when they chose Islam. They began to incorporate the history of their own
nation with Islam and spread it among Muslims. They were doing this with a nationalistic,
or similar, feeling. Many Jews who were well aware of the Jewish history and knew about
the incidents that, particularly the Torah and its annotations informed, had become
Muslims. They began to narrate this information to the Muslims. Sometimes, they just
connected the information in respect of the Qur’an interpretation, while at other times they
simply shared this information in the context of the history of other nations.””> These are
assessments that are mostly made in respect of the fabricated hadiths. However, it
is also possible to make the same assessments in terms of the rejection of the
hadiths. For instance, according to Ibn Taymiyyah, who used hypocrisy and
zindiqism with similar meanings and stated that they consist of old Mandaeans and
polytheists, “the real purpose of zindigs is to reject the Book and the Wisdom (sunnah).”76
Gazali also divides zindiqgs into two groups, one of which consists of those who
reject the Last Day and the creator of the world, and the second of which consists of
those who reject the emotional sorrows and joys on the Last Day.”” Here, while
those who are in the second group particularly, reject the blessings of the heaven
that is declared through so many narratives, also happen to reject those narratives.
“First appearing by arguments between individuals and expression of innovative ideas,
zindigism then became the quality of perverse groups referred to by several names. Sects
known for their zindigism, such as the Nusayris, Ismailis, Qarmatians and Batinis emerged.
It is obvious that the main motive for their emergence is overthrowing Islam through
various methods as they could not leave their old cultures and religions behind. One of the
oldest of these, the Rafizis, preferred to abandon the sunnah and the ihtijaj.”?® There is
another aspect of the hadith opposition. The fabrication of hadiths by the enemies
of Islam has an indirect effect on the rejection of the hadiths. It is obvious that ill-
willed people who fabricate hadiths are aware of this. So, the beliefs and practices
of Muslims were tried to be distorted by putting forward unreal hadiths, while the
reliability of the hadith legacy was damaged and the hadith scholars were
disparaged by attributing these fabricated hadiths to hadith scholars. “They were
attacking the sunnah and were trying to create suspicion of its state of hujjat, authenticity
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and its communicators.”” When hadith history is examined, it can be seen that the
zindiqs fabricated many hadiths. However, they fabricated these hadiths, not
because of their commitment to the hadiths, but in order to create suspicion for
Muslims and to tarnish the hadith scholars.® For instance, Muhammad ibn Shuja
es-Selji was fabricating hadiths indicating similitude and disparaging the hadith
scholars by attributing these to them.8! Another aspect of the animosity towards
Islam appears as the creation of doubts over the accuracy of the Prophet’s
discourses. For example, according to the Batinis, “The Prophet told people things that
did not match with reality, even though He knew these weren’t true. According to them, all
prophets lied (engaged in suitable affairs) to the public since they thought it was in the
interest of the public.”2 We see a similar approach in the movement of
“historicism”. According to this method, which is applied especially for the
explanation of the parables and verses in relation to the universe in the Qur’an,
the Qur'an included and used the parables that were commonly known and told
by the Arabs at those times as they are, did not take an interest in finding out
whether these parables included true information or not, and simply settled with
relaying its message through them. Actually, none of these parables were
historically authenticated, they were just parables that were told by the Arabs.
Verses in relation to the universe and the creation are also like this. For instance,
the creation of the universe in six days was the belief of the Arabs rather than an
expression of reality. The Qur’an only emphasized that it was Allah who created
the universe by referring to this belief. In reality, there is no such thing as the
creation of the universe in six days. Therefore, a movement similar to the one
that is spreading today under the name of “historicisin” was also available in the
past in the discourses of some groups on the Prophet and the institution of
prophecy. While Gazali considers Brahmanists, Dahris and Sanaviyyah (the
dualists) to be the zindiq groups who reject the Prophet®, Ion Taymiyyah considers
Qalandaris and Nusayris to be in the same category.8* ”“Qalandaris were also opposed
to the sunnah of the Prophet, like others. They tried to instill doubt in Muslims about the
sunnah, which is the second authentic source of Islam, and expressed their animosity by
stating that most of the hadiths consist of narratives conveyed by just one or a few
communicators, and those that were conveyed by many communicators are very few.”s
Animosity towards Islam is an important factor that cannot be underestimated in
terms of the hadith opposition. As we mentioned before, the role of the hadiths and
the sunnah is quite significant for understanding Islam and reflecting it in life;
therefore, they were adopted as the second original source of Islam after the
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Qur’an. However, it can clearly be seen that the activities of the enemies of Islam
over centuries caused the unknowing and ignorant public to have doubts about the
hadiths.

Ignorance and Doubt

Ibn Abd al-Barr mentions in his book, Camiu Beyani’l-ilm, that some groups
of the public who did not have the intellectual sufficiency in the area of the hadiths
were inclined to have doubts about the hadiths, and provides the warnings of some
companions in relation to this. According to what he conveys, Abd Allah ibn
Masud (d. 32 AH/652 AD) warns Ubaidullah ibn Abd Allah ibn Utba by saying:
“don’t narrate people a hadith that they won’t be able to understand! Otherwise, some of
them will engage in instigation”. His father, Urwah told Hisham (d. 145 AH/762 AD)
the following: “If I had narrated just one hadith to people who don’t have the required
mental capacity, they would commit blasphemy through that hadith.” While giving
Ayyub similar advice, Abu Qilabah (d. 104 AH/722 AD) told him: “don’t narrate even
one hadith to a person who doesn’t have the wisdom to understand it; because, that hadith
would hurt that person instead of providing him/her benefit”. Abd Allah Ibn Abbas (d. 68
AH/687 AD) warned those around him by saying: “narrate people the hadiths they’d be
able to understand;, would you have liked them to deny Allah and His messenger?” 86
Ignorance in the science of hadiths and the factor of doubt created by this ignorance
were a significant element that led some people to reject the hadiths. The public, in
particular, is quite inclined to fall into doubt. It would make sense to consider the
above warnings from this perspective. For instance, while the companion, Imran
ibn Husain (d. 52 AH/672 AD) was narrating a hadith in the prayer room, one of the
people there stood up and said: “O Abu Nujaid! Forget these hadiths, tell us about the
Qur’an”. Imran responds to the man as follows: “You and your friends read the
Qur’an. Can you tell me about prayer, the conditions of prayer and its rakats? Are you able
to find in the Qur’an that the isha, evening, morning, noon and afternoon prayers consist of
four, three, two and four rak’ats, respectively?...” The man prayed for Imran by telling
him: “You gave me life, I hope God gives you life” .8

Ignorance causes a person with superficial knowledge in Islamic rules to see
such level of knowledge as sufficient and to make wrong judgements through
simple and unmethodical criticism. While Zayd ibn Suhan (d. 36 AH) was narrating
a hadith, a Bedouin came near him. By the way, Zayd's left hand was severed from
the wrist down at the battle of Nahavand. The Bedouin tells Zayd, “Your hadiths
thoroughly surprise me. And your (severed) hand creates doubts in my mind”. With these
words, the Bedouin implies that Zayd’s hand may have been cut due to theft. When
Zayd told him: “Why does my hand create doubts in your mind? My severed hand is the

86 For narratives see: Ibn Abd al-Barr, Abu Umar an-Namere al-Qurtubi, Camiu Beyz?mi’l—ilm ve Fadlihi,
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left one”, the Bedouin replied: “Well, I don’t know if the right or the left hand is cut for
theft”. Then, Zayd ibn Suhan says: “How right the almighty Allah is in saying: "The
Bedouins are stronger in disbelief and hypocrisy and more likely not to know the limits of
what [laws] Allah has revealed to His Messenger’” (9.At-Tawbah.97)3. Their ignorance
in the hadiths had a negative impact on the way people specializing in other
sciences viewed the hadiths. These groups of people who cannot understand the
wisdom in the words and actions of the Prophet are obviously insufficient in their
capacity. Ibn Taymiyyah establishes this as follows: “Actually, the kalam scholars of
Jahmiyya and Mu ‘tazila argued with the zindigs, but these arquments were inefficient as
they didn’t involve the awareness of the facts that Muhammad relayed, and judgements
through mental premises.”® On another occasion, Ibn Taymiyyah points out the
ignorance of some of the scholars on the hadiths by saying: “They don’t mention the
view that forms the basis for the salaf, and pointed out by the Book and the sunnah; because,
they don’t know it”.% Addressing a parable teller who does not know about the al-
nasikh (abrogating) and wal-mansukh (abrogated) status of the hadith, Ali says:
“you are destroyed and you destroyed” *' Telling parables provides respect to the
person who does so in the eyes of the public. Ignorant groups of the public think
that these people have a deep scientific knowledge. Ali revealed the ignorance of
the parable teller with a simple experiment. Although the doubt of the ignorant
groups over the authority or authenticity of the hadith can be excused to a certain
degree, the ignorance of those who appear to be experts in Islamic disciplines in
relation to the hadiths cannot be excused. Because, it is witnessed that one of the
reasons why the public approach the hadiths with suspicion is the ignorant
scientists. After mentioning the example in the al-nasikh, Hemedani crowns the
topic with the following example as well: “There is an apparent conflict between the
following hadiths: “The most evil witness is the one who testifies even though s/he is
not called’ and, ‘The best witness is the one who testifies without being called’. Due
to this apparent conflict, someone who is not a canonist would find hadiths that are similar
to the first one and come to the conclusion that the second one is wal-mansukh. S/he will
reach this conclusion since s/he does not know the conditions of the al-nasikh, but there are
ways to eliminate the conflict. The first hadith is attributed to a person who testifies when
there is no need, without being called. This is clearly seen in the following narrative of
Imran ibn Husain: The Prophet said: ‘the most benevolent ummah is this generation that
I'm sent for. This is followed by the next ones... Then a community who attempts to testify
even though they are not called emerges’. In this case, the second hadith is attributed to a
person who testifies due to a requirement. That is the most benevolent witness.”*?

88 Ahmed Emin, Fecr, 82. Ibn Sa’d, Tabakatu’l-Kiibra, inv. Muhammed Abdiilkadir Ata, Daru’l-Kiitiibi’l-
IImiyye, Beirut 1410/1990 (8 vol.), 6/176.

% Tbn Taymiyyah, islam Hidayeti, 96-97.

9% Mecmiia, 3/25.

91 Hemedani, I’tibar, 6.

92 {"tibar, 9.
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Attribution of different meanings and interpretation play a significant role in
understanding the hadiths and eliminating the inconsistencies observed between
some narratives. The book, “Te'vilu Muhtelifu’l-Hadis” by Ibn Qutayba constitutes a
good example of this issue. In this book, the objections of the kalam scholars,
especially those of Mu ‘tazila and Jahmiyya, are addressed and responded to. Here,
we will be content in mentioning one of the many examples provided in this book.
According to what Ibn Qutayba conveys, one of the hadiths that the opposers object
to, is the following: “If the Qur’an is placed in a leather cover and thrown into fire, it
wouldn’t burn”®. The opposers who tried to burn the pages of the Mushaf by
placing it in leather covers and saw/observed that they burned, took action based
on their experience. They tried to burn the mushaf by taking the hadith literally and
when they saw it burned, they had doubts over its authenticity. After Ibn Qutayba
criticizes the opposers, he offers a very meaningful response to them. He says: “This
hadith has a different meaning attributed to it, which they are not aware of, I will hopefully
explain it now. In the context of the attribution of a different meaning to this hadith, Asmai
said: ‘If the Qur’an was placed inside a human (in his/her heart) and then, if that person is
thrown in fire (in hell), the fire wouldn’t burn it’. Asmai meant to say that if Allah taught
the Qur’an to a Muslim and made him/her memorize it, that Muslim wouldn’t burn in hell
even if s/he has some sins. As a matter of fact, Abu Umamah said: ‘Read and memorize the
Qur’an. Other pages should not waste your time. Allah would not torment a heart that
grasped the Qur’an’. So, the body was made to look like the envelope/container that it was
placed inside, like a leather cover.”%*

As it can be seen in these examples, one of important reasons for rejecting
hadiths is ignorance. The science of hadith is one of the most extensive and difficult
Islamic sciences due to its literature as well as its methodology. In this respect, it
requires a lot of time and effort. It is a fact that even intellectuals who are not hadith
scholars are insufficient when it comes to the hadiths, let alone the ignorant groups
of the public.

Conclusion

While there are many reasons for the rejection of the hadiths, it can be said
that three of these reasons play a more significant role.

The institution of politics which functioned positively and constructively in
the time period between the time when the Prophet was alive and until the
martyrdom of Uthman, functioned as a mechanism that disappointed large masses
of people, caused societal trauma and led people to approach their basic values
with suspicion. At the end of this process, the authority of the generation of

93 Ahmad, Musnad, hadith no:17409, 28/627; hadith no: 17421, 28/636; Al-Darimi, Musnad, hadith no:
3413, 2/1054. The hadith was considered to be weak because Ibn Lahia was included in its attribution.
% Te'vil, (el—Mektebu’l—Islémi), 291.
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companions was damaged and challenged, a lot of blood was shed, the institution
of politics turned into a dynasty, different meanings were attributed to the Qur’an
based on the opinions of the groups and the reliability of the hadiths was seriously
damaged. Hence, we are able to see both the constructive and destructive effects of
the institution of politics.

When Islam came, it also brought a clean and pure faith with it. This faith
was simple, plain and sufficient. The effects of paganism on the society was
eliminated and Islam was as far away as possible from the diffusion of other
religions. However, as a result of the need to clarify the events that occurred within
the internal dynamics of Islamic society itself and communication with the
members of other religions, the first discussions on kalam began. Soon enough, the
information with regards to faith at the beginning of Islam, which appeared to be
pure, simple and sufficient, lost its purity as a result of many speculative
discussions and questions and answers, and the environment of faith became
blurred. By the time the first hijri century ended, people were in a position where
they were unable to know what to believe or not to believe in; and to not be able to
decide what was right and fair, and what was wrong and unfair. Discussions on
kalam managed to create this environment.

Muslims had to live side by side with people of foreign religions and
cultures following the first conquests. These cultures that the local people had was
a result of centuries of accumulation. Muslims had to resist these and protect their
own identity. The local cultures sometimes lived on with an Islamicized identity,
while at other times they fueled animosity. The ignorance of the people also added
to these factors.

In such an atmosphere, many established values and traditional institutions
were damaged, and of course hadiths were also exposed to criticism and a loss of
authority. It is possible to say that this negativity was effective in a minority of the
society. Because, in the eyes of the Muslim public and the public ulema, the hadiths
and the sunnah always maintained their quality of being one of the undeniable
foundations of Islam and the hadith opposition mostly remained as the attitude of
marginal individuals and groups.
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11k Hicri Asirlarda Hadis Karsitliginin Nedenleri
Ozet

Hz. Peygamber’in dini otoritesi, saghiginda oldugu gibi, vefatindan sonra da
devam etmistir. Miisliimanlarin biiyiik cogunlugu tarafindan kabul edilen bu otorite,
zaman zaman bazi kisi ve gruplarca sorgulanmustir. Hadisin dini otoritesini
reddeden veya smirlandiran hadis karsithgi, Islam tarihinin erken dénemlerinden
itibaren gortlmeye baslanmistir. Bu makalede hadis karsithginin Islam’in ilk
asirlarina tekabiil eden kesiti ve hadis karsitliginin nedenleri incelenmistir. Oldukca
onemli sayilabilecek bu konuyu, doktora tezimizin ilgili kisminda da miistakil olarak
ele almistik. Aradan yaklasik otuz yil ge¢mis olmasina ragmen, konu hala
l%i'mcelligini korumaktadir. Biz de yeni Kilgi er ve yeni tahliller 1s1ginda konuyu bir

ez daha ele almay1 uygun gordiik. Bu makalede hadis karsitliginin nedenleri ana
basliklar halinde ve ¢ok sayida ornekle incelenmektedir. Sadece deliller ve 6rnekler
serdedilmekle yetinilmemis, bu Orneklerden hareketle, s6z konusu donemlerde
yasayan insanlarin hadise karsi olumsuz tavir gelistirmelerinin nedenleri zihinsel
olarak tahlil edilmeye calisilmistir. Boylece okuyucu doénemin 6zellikleri hakkinda
da bir bilgi seviyesine ulagmis olacaktir. Hadis karsithigi baglaminda bugiin itibariyle

oriinen odur ki tarih boyunca oldugu gibi, gelecekte de hadislere menfi yaklasan

isi veya gruplar var olacaktir. Fakat bunlarin marjinal, ancak aktif nitelikte
kalacaklar1 simdiden var sayilabilir.

Anahtar Kelimeler: Hadis Karsitligi, Hz. Peygamber, siinnet, kelam
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Causes of Hadith Opposition in the First Hijri Centuries

Abstract

The Prophet's religious authority, as in his health, continued after his death. This
authority, which is accepted by the vast majority of Muslims, has occasionally been
questioned by some individuals and groups. The o}fposition of the hadith, which is
rejected or restricted the religious authority of the hadeeth, emerged from the early
stages of Islam. In this article, the reasons for the hadith opposition seen in the first
Islamic centuries were held. We discussed this very important issue in the relevant
part of our doctoral dissertation. Although nearly thirty years have passed, the
subject is still up to date. In the light of new information and the new tests, we have
concluded to revaluate the subject once again. In this article, the reasons of the hadith
OpFOSitiOl‘l are examined under the main headings and with many examgﬂes. Not
only the evidence and the examples are };resented in the article, but also these
examples have been tried to analyze psychologically the causes of emergence of
negative attitude towards the hadith in the people living in these periods. Thus, the
reader will have reached a level of knowledge about the characteristics of the period.
In the context of hadith, it appears that as o? today and throughout the history, there
will be people or groups opposing the hadiths in the future. However, it can be
hypothisized that they will remain marginal but active.

Keywords: Hadith opposition, the Prophet, sunnah, kalam

Tk Bl o dE ) Slelar 5 13 el s oMY Gl e 8 ST ol M 0T Sl Y
AUl ol 4 Sl (U1 e 301 a0y & gl o S0 5 Bl 5 A 0igh (Bd)) EuudlolE
uud\j‘%%gg\spsﬁdwqwujwy@;éhﬁj&@.\;\ugﬁy%?.z:,u\
2 Lol g ) o skl 28T 0) o s BT Lo ol 21 ) 5 o Sl clomall e o 5V
e PO B W WA -0 cYYPR  UP Fe PR PERUNICRE I FRCCTOR PR E W SPR
Ll e A shadl G ald e

D5l Lo 0t 1518 ool V1 OBl oa B ol age G ol 3 B2 e I T 0T e
Ol el ol (e s - Egad | B lns Lo 195 e OF oot e Wb 5 cp 3l Lol o) gl
u)wcwscg(tus&\ngjou;wop:gxu?j%%ggmuj&mu\;\);\J\
ol e Y1 g o M G ) JSCa Sl Olie ( Olie slptnal pes L Eyud]
Gl izl pliall d ga 1 gl ol L L il a5 55l 205801 5 csl V1
ST Gt o s gl N (el G b B ) L5 Gl Gamy oo Koy oSl
c@.’..ab\b&éj&\&Ay\jTCSVJ\Lr:TJ&&;Y\SJ«U&w\L@.;.LGC\L\&;'NQQUJNQ};&A
e 4l o0 A3le sl Galas s St . utoeld 3Ly o las Lt il e 5 cCudd | i
,\,qus\j!Q)&\,ﬁ;puw.\;»L:L):q«;.JSJU,L_;-USTJL\V.LA\bl!swcb.zi»q.uy
6530 T 0T ST dor Ul (J 5 cllaedana AL G s il o Gl o BB ) gy 2
e Je 5 50 das L]y SCLl gl (3 ol 0By U5 g g el s iy s 8 b1 g
sdag oo L padie 5850 I3V gl o s (ANl ol Llbwall Wi ) sl 5 i3 L
e VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

:bw&A&L.;&HJvﬁbﬁj%w\gﬁwg'ﬁcﬂ:}@pl}c&gvd.;-‘swb)bho{:\;))\ﬁLégmjgﬁbh
Ol s Eusl=Y)

de B Al ga el LN Y1 OY el Sy oddhl 2 jlne e, ) La Gl o
1ia (353 3 s ol s 555 b B lns s 3 03 By S5 Ll 35 2l o L]
oMb ad ol e a2 ) s iy ol

u\)fs.m:%%}t;suu;.\;igﬂ\au)\sﬁ\.\fggaua,jiéﬁ\qﬁﬁﬂ\u;x oirsymy.\ea
sV IS5 o a5l Ul gLsVIs ol OT 301 Loe A1 A 5edd g5 ST US 200 1525
L3 100 o S 0T oo e Jaal s 6 Sl dmaall fo 35 ¢ ale s ilate 5 0 03
o 1 s AN O3y Sl e eSIL SIS il ) o Ly e O AN ol 4SS
Gt § AN 5 Y1 GLad) ksl 5 ccolslialls YN (33 508 0 55 O 5 co i 5 OT 3
s s oo las Ll dxcall o\sdwiﬂg%@dw\jsicu\ Ol s A 8 ylas 01 AN Ll
RP5 PRCW BT\ PO (ESUPE APH XN PR WP tY

kel &) 3l o T g5 01 iyl G101 " ol 5 5 S 85 oms 3 2B 5
ALl s Ll J g La USG5 LT e g8 p o5 Cudoald 2 5Ll SN OF (6 5 Y L gudl 5 2l
U3 il s 78 el am 5 ol g e SIS BT s s Lae VI o & gl Sl N1 AT 05
feo o SWI G sl ULl 3 el wal) Lgeliast 5 bls Il dul Coreno| A3
83U L ST S s el odis o Ko Vs Tas ooy a5 0 o sl
Bl s I sbastanl Ol LISV o S8 6 ol 2 jles GUai o LlE s )l s oo ot
el bl Zulys LKl 015 gkl B jlae iy w5 ol os iy WS 1 L (an)
iyl s S A1 as Y1 Lo slan VU pid 45 e

ol o 8, U 8 sl Sl A1 gadl ds e 3 Jole oal O] il Sy
2155 ST s fanlond) Slu Y1 g B s Ao s e lis Sla OY ¢Clend! B2dD sa (5] oS!

Bl O g0 A8 el (gl ) a2y s s Byl die gt U5 3 b o 316 e DBV (V)
NAAE [V sl

.YOcu.pa\‘\‘\/\&i,ﬁiaba\)}ﬁw‘cﬁﬂ-‘)&(\')

O3 3 e dny 5 OB gl OV L 51 0,8 Gy "G el ) ol ased)" oy gl £adS Jlanl LiSiay Y (1)
il 5 i IS o DTVl g s gl _eons A (506 . 35 (5 bl I O 01 G U3 5 i 3S s
o lall oy o fo a5 Jall gl 31550 153 iy O el om0 puall 025 3135 150 s b o)
.Y'\0cdj,..ﬂa.wlt&v‘.&)ab}&;wa”ﬁ&‘tﬁ;?h\bﬂhdﬂbdwﬂ"aﬁhﬂg@ﬂ\@.&&iﬁ«rb
pY VA /A=Y sl




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

bl ol el Lo OLNT ST by Ko e dlalloda s Joladi e fow 0F oKy . 0L Y
Tl 2Ll e 6,2 3 Apalizs V) s Bl a1 oy VT L (6 i i 50
o5 AL 5l B W LY 15 (e VT Y 5l 1 o) el V1l 50 5 A ol skl 5
Joied - ol ) Sl Lodaill § o i s s &gt plof 3 ol g el g (el ol
Gl a5 Tt Tt Sas ST sl 4 (p10T 05 VWV /Y0 k] 53 VA) Olis o Ol
& el AN SN Ly s oD o W il Sl Bl 5,1 3 - a O sla e ols
OV g iS5 Ol o Ol slgdanl day wis bl (555 Lo dnn Oy . 1 3Ds ] ey 5 05,
Bsle sl a1 pl 03385 oo G o ) Jad | ES e conduil o L Gl 5 Bl U U
A 05 (p 10T G 25V /a¥ T Y1 (o3la V1) (5 4 g e Jo oI i s g (0
S e 3 38 bl o s WO il g SN D 5 bl g s Byl BS el oda (31 IS
b 5 . 0S| Bl mnd 55 ¢ (p VOV /ﬁvw)%pww;wog,ﬂgdawwm%ugﬂ\w
B Ll Lo 5 dast sl g & ol Ol g ke UM Ll (i 3 me (3 gl Bl e S
o Al dgtaul 5 ciloeall e eSOl 85 sl 352 5 (s el g 5 il
! 53 sl a5 .5 50 o adlan e LE ST B LUy 55 s bl J gy i ) O
dod dpslaealip il 15 TAY [ 1Y ple edly S G pdaidl dadaiie Lt s il J g ) a0V i

IV (5 el 0 Rl Alnad | S 5 celand 53 ) e a1 ST gu

s el s AY0 ple Olte Jiey Sl A1 el LRSI S s OF (Say
NS a5 e AT ele Ol slg il

L o 8 w601 Il . OLLSNI HIGT e sl il 30 ) eI 36 T il
3 )lns utd B lae s Lol S 0 (g Lond| AT (8 Lo 2 Lt g 50 315 0
Loyl o O gty o5 ¢l Yl ol 15 30 18 Olel el 5T 3131 jan 0650 OF Ky i o6
Sl s sk s Cond]

LAY 5T e ) Ctagn o o pnags ulomna) 0] gl LS 22 510115591 (1] U a3 Lo 3]

2 Gk e il e B 1565 e Bloenall pB o (il ol (g 2 Y15 (0T ol
O g oo 35S 13y elonall I g 2300 LTy L L5V e 08 g eSO OT 30 T
To 3 2ol Lgp b1 5 S5 €l Al BIS e g G b 18 U35 et s 024 0,
ol wrlorls 50 e OS5 0T, old 2 )W agorl s Aplonall STz G5 5 sl o o

eY VA /A=Y sl



olis )b dnal (iaassSYI SLAYD Ul

Bl oS G ol 15 OGN 58 ks s e S0 UYL Y1 U] Sl 1 8T Ji5 8
S s o2l IV e Blad B S 5ol SIS

u;)jqﬂ\;jm)w\j‘tﬁ;w\;\?T&Luygﬁw,isﬁw\&aalﬁa&g}
| el el Il o 1 Y3 15 Y15 ¢ A AL Gl i L1 3 oSl 53l ke 1 pe
(s O Aol el

Abeal Dlus 3,55 5,5 ) seanll due s (el Jal) O gl l sl s 5 ais &3 Lo sl g
8,50 ot Vg by L giT ol OT 31 ol wgalges ol gol 5ol el pons dulownall e 0
OF g2 el s 2 A B 5 Doloenall sl o ol O Wl 5 o s o gionae ST ozl
s O3 Gowy el plod U ety 08 Swd I 51 BLI Jaldhl dad (U1 bl s -
g T i Lo ) 5,55 OY L ) s oy e 05 Gt I el Ol 2110
Aol i @ s o Blonall Dted O by . fodadl s = 2l) ol S5 (a3 25 5 50
St YN e (olaadl el ooy 5 el G my bl BV |2 S5 15 (BBlS
V4 Jonl o5k 4GB 1 s ol oy o eabis] Joail g IS 10 53 Sy by s i
Dlae O HE Bl J gy ] asd) ) Glowdll (5 g cobl T 3l 5 el Dlke © 48
28 bl LA jas G ob o)ty copioleh o osltls b il Joday Do plas &6 Dloenall
cov.@;abicbéy\écW\jir@weﬁﬁbc%b@‘b@&dﬁi@gd.&iwdﬁbbb
el 11,315 S8 adins 0 0d G o aT Jodas ) bl g o Al b Qs Al s
Gl Lghad 1 Lalal Aol 518 STy Rkl (3 jund 03 3 5k dmy |55l ) I so Y1 ele L 55
o3l s Bloenall Zola] L Ll ezl I 0 313 (3101 (35 . 5Y1 0801 G ol o o3 Y
IsY Gl o S 1 OBV OB U3 ey T eaie O ST els e dldied S5 s
OBV in (5T o 85 guall 0dn 10 188 = 5 06 Gl g s 5 st 3l ) 0 8 poy 58 0
s ) olslisYl s Slall Gl G eslgtoal Qs cdidl plend Gnodedl At 5 1S Glws 15,08
1 Olds 1 Ol

P PN SIS PHE

Al @il padpds Y

o Sl 0L e Gaddkl s (il guny o ST a0l Y

a1 e aild g Ol g )l @}Tﬂ% 03 54 pds . €

REVA ai:\..o}ﬂ‘}?p&!\(f)
LAY LSl cgslasdi (0)

S ol gl e Al ol (1)
(aY A A=Y suall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

bl ) g s eSS A aeSl slas NI e &l i o Ole 150U 105 05 5101 OIS,
BN e D 5855 p

oda ey L] bl s 8 ) 1T ol Al ALl e (51 Bl oa dlowall O]
Sl | pmons 1gd Bl 1 o ap S g oY gt il AU e Rl 5 (AL L 2l
5 g 3 015 catd 8 g5 0 s dnme pn pISIN o (g0 5T L ol 05 La 3] - oy 288 01 g
Ul 350 G ey lomnall 45 0B Wy (g5, 11 Sl B o el 5,6 U] (5332
or oY G Bl e G U3 Al e gtal) Sy O e 5 Codd B3 g0 L2 5 B B ) g
o el G e 1A ) 1SN ol O3 Ll Jal ey (a1 835 el
s A SV (i Jodl S me 3 15SLE ) Bl el G5 20 ] g 55
O ols N 1Aty g b o s M sl VL Il b, i 0NN AL oSl
Bl 52T 82300 8ol B - 1 i g 25 e Lo 1Y Yl sl g 5 22510 50
) o G IS STl 5 2T riasle I SGDo (o Lo 3 LB s a8T) b 13 Ledheo
s o s o Ul a3 el Gt ol 3k la L 0akas Db 1 5 ey U ol S 8
(&) 1Al O ol e IV ol ghaall e Lelb Lo Lgsliad pute 5 ¢ sl 61 L 85s oo OF 12!
Jordb s 13 3 1 5 OIS 31 mmed 2yl 1 ] ity (5 d oS 1 0T T 23 00 203 31 s
B ) el 3 il ) g s Ul e 2415 1 g d o) 2 O g 10 L] ) kel
5 ol i el gl a1 5 2l S s Lol ol T 0] J g3l ey Ll
Mia 3 U b s A1 V1 2 53 51 ol Lo s bl o o) 2355 A1 2l S
oo ok I panl) 0 gallaty 5 0 528 2 | 315 o U o o pds 54 Jo¥1 it s Ly ol gt
oAl G Ll jlzel Lo ol 0 gl 1618 ot G ob s o |5 1 Aol 5 Lo oo
b 3 G s M3 Gy ol LS 21 I3 by O35 ¢ob ot L35l sl J s
Al dght ) ol A s Bled) Ll e L1 2 015 L5 grle Gy SUAT OIS
e R Dol A8 ety Lo Lo sgie cmy 18 155 5b 5

s Vs Ll sl 085 Llowall ol Ld1 1 ey 4bo s Lol A1 Ll 8 el Of
[ ANY) b gl pa by 5 Gyl L 5lnn G e (padall s sl a5 30 1) 05 ety sl

Y /¢ ‘@,un‘éM! W)
Yo lgad 5 S SLas (A)
sy AV (Vs (6 maNTEY 0 ) /1 Ul el tdags 00 301 aldl ds (galaid! (4)
VY VY eaadl b adl g, B0
pY VA | A=V 134l




olis )b dnal (iaassSYI SLAYD Ul

oo LY ol s, s Bleall s oo L3 J1 eV 38 o Comall ) 15k o (1000
b Jsall n 2l J1 8 4 Lalall pusledl (] O 1dddl N oLy Watt bis Jgis il
B3 1 4 Lo bl J gy ol | guae p D1 (35 rame s Bo bt DSy & s o (o)l Lloenall 201
o s L A5 agua Tl 5 J ) o e S5 01508 5 g e Bt o gl L Lo
(e G S sl s ng 2l ll a1 ol Bl ) 201 O sy 22l I OlS u
6Ll 5 ol e\l ded) bl STl 55 52 O g | 1S U Bt 5

Lol 22

3,5 S 5 B,V e LoV G Bl LBl Us o ) el ol 21 0]

oY1 d g i S s ol Gyl e (6 g (o s clilonnall ol Ll coa]
Pl el i mateald 2SI 201 Lo Lo 131 205 5 2ol a1 0B 5 e Lt 1S5
Any i) A (o5l OV Al a0kl Y ol Sl e Al s
sdine 33les LLas oLl Gl Gans Greed) Gam s dosh sde & ezl Olte slgtaal
A= Sl ods 0lay S Jlr V1 e catls A1 Sloes 515 S anded] 015 - G183 50k 5
Dlns A dpa s dnch oSt = O Bl ad Ll g s bl O Bl Al Ly o e
umﬁc,,z,acsqotsw‘@J\uﬂw\)wlgij\me%gaw:L;,A
S5 3,0 01 gl Sad e g g sl o Ui Lo 3] el Y1 G g oMl IV L a5
A slae Uast L35 elal g G 5Leb] Jooms G 2SN O3 (g 28T sl Y1 () ol 2!
Crods b oS By B g pall Sl I SlS 35 G Eus- Y1 GO e 015 | G LAl G O
‘@w\%&upww,w\q.x;!s\ﬁ@}xuudjopé\jﬂ@j.wmuﬁ)wl
e epal g oo U 2 0l gt 51 ) o Sted Bledl G b e o5 Ln a5 88T 1 el 2y s
3.8k 3l o s 5o sl ede B comally o ) a5 L asle sl e 0 )l
35l B 5 6Ls el dow o 512 Lo BT pudl s ol s Ltsle sl il )
i (A 1 S HE 1 o 8D 1B 5 s ol 58 1 bl DUl G 6 5T s 5 50 25
DS 1B € 1 L il 1B 5 gae il b oS (] S5 1 Sl s L Lo Lot

80 s b I (VY)

.OY¢%A%}\M\«LU(\Y)

%YA}TLL_?J}%&}«WQTQJ;H.‘U&QLVSL;\J)IQ.\Y’Y’/V‘ZTYDZQJ&“..;)«.‘_S)MMVSL;\(\V)
e N ] e OV g 0 Wl 5 03ls] (3 e (o3 5 ) s 5 (5151 b 25 Lo simnsy o520
o YV bl G lall s ol ade oS5 Sl il e gt s GLndall (555 | Ui s oy o
DYV /Y VA egadl 5,
. -V

(aY YA /A=Y sasdl




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

SONEIRPO Y (ROWLEN L 0 U PSR PR PR (RO A VIO JR= L R EL IR Gt
Ot B st o el ) edy ok Ul 1B LI T o de te s € 1B Cilsunls
;,_u.u\@,cywbqwgié&awc\mV;wai\})\myuw;i\;;,w«mT
0559 0l Jost s e de il 3 o bl s Jlodin s s o3 &l sl 1 (o 1L B ) 5 o winy Jo
fpades ik AUl pa Bl &l s Il odin o sty o o5 OF el A1 261 05 &bl JI e U3
O N o R o STV Pr-1p QU N B B RXN PRV I e Ao
Sl ode Ale oy Bdeod) las s aliliab e e Sy dslee lall wy am Laf
ol 13D 158 Bl 5 & glae slall s Loy - slae s ¢ oo s (BT IS b i eLa VDD 1
S o5 A s L s o Sl 0070 ol sl b (o pmlh) 6 530 (g e Je a2 & slas

6 36 (g e do a2 &y slas w215 13D 1B T bl gy U] oy

oYl ada Joo 35 clyly Meda Jro jLazl I 3 EyslYl old ) gododl ey 43 i 4o g1
il Y s e S A

1556 | shes el edn cyo olid) 550 05 5N ST mall e sl OF pslall e
0585 0T Ll 5,10 a5 aslazal s e s ol Lls Joda e i8Ny sl Aiz) 5L
ol 3 N A a5 18 Lk o Bl U5 I 5 e 5,015 AU ptd ] 1 1)
grl s 1 o5 ) (00 58 B sy ey 6] el Sl s e OB lalles ousl-Y1 s
sdgh (old o 5ol a Lale SLT OF o g Sl 5 55 (0 mn 0 O Lo g Ll sl
Wl o= 82l s oY1 Jlmy e chin Ls gy 3 gl dms 8 O shomy (0B s gale s 2L D
OF ol o IS 5 LS SLb (Lo Ut poacns 5 ks 8 025 05355 5~ ol 051 41 e 05l
ol A5 G Sl o Al = (52 M5 G511 s 0 shaloy L s 01 = LT s 0 5
+Sou O ghslay ) dny 2 elde e Coadl DU sis ol dgt) Lo 3l B das g 5L
Nes .(..C.JJ 8 7S5 sdalingg da>de > de i 4l c)lﬁ\,;\wjgﬁ\r.@bqo\@, ol
Rl Letae 1B (8 T ol b Ll (s Y1 00 Al By Cilssas e s 41 0] U3
it e a3 ST s ) oler T (6358 (6 sy Lowlond] OILYI Ll 0T Ledl 51 b
ol sl ol Wadl

YEU/Y cole b5l el ol (V6)
SO Y e I sedl e £ sl pall (S 5201 (Vo)
AN Gl o A b YV /Y cle 5 Sl (g5 0l (V)
SV G il Y g 255 (Bl ol (VY)
Y A [ A=Y 30l




olis )b dnal (iaassSYI SLAYD Ul

Ol 3Ll i & el (6] 8 ko 5 okl x8 5 0Ll 85 5o L1 Bl oy Yl odn ez |

8 Gl 5 el 58 oo A sV 055 OF Jazdl s (o TAY [ V) e il o2,
A eVl ada o aTY ple day 5l BT fo cady Al O3l s BN day & g
el 5 el ) o L el gy o il VLY oo 21 O e il slendl Ul s
«&;ﬂ\».ecﬁcw_;ﬂ\ Lol 25,&1‘@\»14;;;&3}5(11:“@\ Slel all s U3l V() § ga
Cgddl oo J g 5 pdas 558005 Sl Graled) ol s 5131 Jam 03T G il (] claib

Pl g aad

Codonld 2231 15 Lo Ll lel ] e Ll 15 me 3 LoV 2l 3 883 )13 s a3 Ls
QTJJQTJJJC,*JJQig-)l.';\ijjcj\}‘%bbﬁdﬁkgj\)ﬂwj.JA%Y\JJTCJ/.@J&&;J\
DSV o oSl 2ol 6 b 655 IS | gol8 gh . 1 1y o el Ll il s o SUE)
ad ol g1 o 1 ool i s Y T 0 0T Y ST 5 sy shas s 2Ll 85 a5 330l
Y oo G cdll sl Gy b e L] e )l 3 ISET OV @l ol Sy 5N o
RERICOPR 508 RUSIS PRCP-IE RUM R CASIVS PP L W PR H RO IR FRUIACS
)\f-yugmgl‘S—d}ﬁ!&&j.sj.';l,.a«w»ﬁ;bg&pié’aﬂ.ﬁq@éc@%}ﬂ@)w\
G5 M o bl (e OT AL (gby 1) ol o 15321 ol = eI (3 olis 51 (U1 225l 3l
@1};\&9:@»Msﬁw\gssj\p|a|ﬂ;ﬂ\jgu,u|4ﬁ¢us&¢@j.L,«\ssj,mg;u\,
5ol Bl d g el Sins 0 Y] oS Y 10 Sl g 6 g5 (5 U Sl el L doeens
CJ“);-Uw‘xu\jaaw\U.A)L“;sz‘ﬁl\QU)JDW‘&\(&M&ﬁT&.@}-J}«Z@}J
0 yeady obadls 3 el 20 1518 5 Budl O ghage 5 OT AL 0535 L 15180 1oge 38,15N1 85 3 Aol
2 58 018 5 i) 31,505 0555 OF Sl el ey o 3G O 50525 e sV 0,50 O 5252 U
> 30 o S Lo 6 5 I sl N1 05318 O Jord T s 08 Lo V] sl Y1y 052 WD
O 2 Y ab T skl oyl e ule Y e plo¥l & day 0T 3N J
2l b ol pleal pae de dle e @l )

YOV /Y c Jadlegi sl VA)

XYY cslabl i ol (V)

AY Juamdled 33X VY /Y Ul g 201 (Y 0)
Y S 3 & Sl A LT bls <L (YY)
Yo didl s o b sl (YY)

¢Y~\A [ A=Y 1302




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

Ml o S5 g sl YIS U] el s LY s 0T T L s
wlslan 5 Cudd) L 5lne (U] vgds AT e o U] Lt G G gy U5 Lo DY) Lz Us 515
oo ot AUl Jaly eV a | 51 13 e B L LG Ll g 2o b 5 YT s 5
el Sl age @ obandl calel A1 LA sl Gam v Jas el 20 3adl GBLLI oL
T Lol 5 ol A AT 0 St 85 ol Ll sl 5 oY1 0L ol 5 s Ll 5 s Lo 1305
ey Sl N A 6 gdE 1 g1 Al B s 8 ol o Ol 3ST gl g s s ¢ 15V
Sl N Ly A SLleVls ol e ol A bl LOTEN 3 s ) e
e gLl a plel J5B oS g domban s o S Vs (5o 5 Jo p LY o Lo 5L
0Ll o ke (SOl pem 5 Jod 1 3 pme 3 ol Lsle sl S 31 AT sl o 0
S G as e (e ) D 5500 Lo ple ¥ U15] 548 LI eI Lol 5 i el U5 ) g
T e s AN SVl oy slas (o1l 5T b e el o Soudl Bal> G slas oo 6~
2l b U0k ean e oo |5kl BRI Eus 0 1 eS8 Lo plidl)
Y GeYI Sla-Y) fs o e Y T ol mb b LU g 5 usle DU ol 2 e 3
(b ey poled¥I el ) iy s lee ¥l e JWYIs JISYT 3 Wl sl s (S il
O 053 233 Ol yro aclay ) allall la Lo by dombans it p gy s Y15 e,V 15 LSSV
S bl U L8 Bl Lo By s el sl gLl TS . bl 5 oS sl s Lo U] i
i S5 s JS G andll el odb AT e 2l

r 3y all ol

Slele Skl (§ dor 52 08 5. 03V 15 S LAl S| 50 1p0 sny L) jior daks (3 oDl A5 03
Byl Dl I3 0k dpalll5 3o Jal Ol IS5 el CL;T O Lams s e
o O JAl (S Y o8 e L el s VIS Gles 3 b il O s Slretzea
45 A5 542 018 Jeladly DY Jool 1 01 et solially ol Ll oda 0 g 1 IS Sk
s ol e G 5B S

A 3 ot o it Sl ogs 3 15 Y eSO 658 sy Sl il o]
Lo 5B p 52 (] O peddl oo s (o Ol ks Jaw s3I G2 Ol 5 ca\edl Ly 3T D1 i N oLl
oda iS5 Lyl Lo I Ll 01l ) e ol szl Sy (5,2l I Y1 0,81 I 5 el el
eyl 2aksd) Sl 0LV e eSOl L) oSl gy I3 (5552 Bnmladl 3315 G L

A8 gdd] 5 Sos o SLEs (YY)
0 =0A G A e sslhadl 1y e el )il g s N Sl 5k e s (Y )
eY VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

AL S5 0LV e Jeliny O aall (o 63 52 S 0LV IS Lo L] (S 3N sld
S e 8 g3l ¢ oDl I ] ool A1 O Gl s ol dgtll ey LiSey Las
.oJ)jC',.iJ».'—L-\M)W))#éaﬁjﬁbs#.&\&‘ﬂ\oﬂw‘

Lﬂ@\ﬁytgmﬂb‘@\,ﬂ\,‘g}yjcdyuv\@;@am\@\}g_\yw@sm
oole g el pally G A Gl s i Wl A Al Gy Brebls 8l pl el
A LA GhUL eda e 8 Jacdls Lacdl Lo by olas 0bsY15 Sl 38 o sl
sdial el O] o Emerd) DU AU sl Lredl bl BLEN HLESL Stezs O La ke 5.1
55 15e8) ezl s g sl 155 pn s £S5 5531 Dl e 152500 05 1315l & 3350500
iz Bl Uald 5 L gm 155 0 )N e Aol 5 e IS 5.0 5 gos 315 sl 5 B 2]
o5 VRS 33 A BLa Ay LAl Ll e A 1 s 45 LYY 2SS o
b LT YL o 1 e Al sb e ddas 3l ekl G e Ol 5 By 5l (i s (LS UaT Oke O
i gl a1 lesl Y1 Ll S 01 ) Gy - iball 55 508 eslSe s dasle
&3 gl ol i gl 5 B3 5 25 OIS s I Ll 35705 WL (S 35 ety 15
- gl

ST e g gt IS 8 553 5l sl Ul ull gyl OIS 13] Lo s OF Ly Y1

355 o &bl k) GBIy Ol oda (4] el o] o1 0T ey (65 2630 0 OF 0 Y5 ST L 2
Gl sl S 3 YT Jrend 2l ol LG 2l iy o S0 O L8 e Gilels
Wl cJaib QMUY Gl pendy iS4 T iy § S Of (6T g 1 8T 3 I3 s clowald
oda 3 o Al o prtld Leadi 5 clglaod s Sl Aol 6,83 5 o p3ban 5 cansd o slats ane nlasl
o5 Lo Ole w1 8Ll Jans 5 ¢l e slae OF 5 2 IV U] a1 oLl OIS O 5 (5 53!
O T R PVS P VAREI ROV J 8 P JUCOVIH [ REREUNSPERY [ R R PRV P
3 LT dalis OF Kags ¢ gmate g2 e J sbol 5k 4036 & jazanl 13 Al L) 5 5Ll OF LoDy

A E ek b el 5,0 (Yo)
Y bl G aslSes oS SWI O’ leary de Lacy ¢ Jsf eV (YY)
A Ls Yeiodla ¥l danddll () Jo e (Bayraktar s o ¢Aq o lasl &6 <Mantran ol sl (YY)
A0 @I b (el 42T (YA)
10’leary de Lacy g Jsf ¥ 3 (Y9)
Al s SPA G ey 3l e LS ()
A=A sV G G ) s e s (1))
YAV e ) e I LT J 52 ddes 0,55 (YY)
(aY A A=Y suall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

SWlws ste D gl J) S 15 Lol O gl OF 5 gty 5T Conds OF iy Jda Ls gy 3 2 el
bt s ey el (g1 BLA Jaad s &I oY1 08 15 5 Wl e ST OF Sl S8 L pdll ol
e L2 131 k) Ll o (3 2Ll p 3D (ST U5 ¢ oDt 5 B p 31 U] J 5
B 5 gl el pad s opline Lo lable T o jenne 1l 05 il Y 3a o ] J A
NN s Aablitey Lozmmie Lerzr y LoD NI A8 51 3 i3] IV e dapld] ol LT
Codonl) Laalll U8 A OB Lnd 55 o Y Sl b L2 lS B L eda Lzl Sy
PR S INU AL PR U CN PIRTITIR (AR PRI Wl SR Ve = p I RSB
L st IO 0 L g 5 Lt paten] o bl Aol | Bl 5 liizall 2 5l o (L2
G 0B b il an co Mied il sh s 35 se LY s (b e dSltsy ciadla] allas of
Y1 S 01l (35 e 3l N ant ) I BLAI LT Jad oY1 (63 g bl dgtdl s el
) ) el | a3 Lo el (B L) on Calall a1 35D O Lxds ;I e
il Jo g5 AN Clb N s s Betlly davandl 35 O 1k s ] D) ¢ gl e
il 5T ey JSCas JUI s (e e - legre s 655 1 Easl Y1 1535 S ¢l
IR WY IOV I FEEIANUINES VN EIPINT SIEPRU- JORpS eyl 3 sl
Gib o8 el e a2y s S8y o (S A T Gy (83115 (G 0
SIS A LU 5 Ol LT ) o e s B3 M1 ool slag Lo (835 el 5 22 1S LA G54
08 el (52 I Jor Lo D zall ) o sty oSS gl ¢ g5 OLad eI 43 5 e
ey p s 501 SN 52 0BT o T i Y Dt a3 BLI 5 (L 5ell daill 3T
G WP s Ll (0D 05 Ll (3 o gy Az 1 s 5 2L & B3e Yy oLl 3 b
05l ol s a3 s 50 210 o [l 3 oy b e 5 5l . jotens s 313 ) o 1
A AWl o 215 2 0 IS 0L U585 1 Epalm Y1535 n sy D iall s 201558 005 2D
sk cpe s ) oo LS OF (6T 6o 5 0t SUBL 0035 015D 18508 4 5 5 s o gk O o5 e

e A5 I o8 as o sedll a3 o el

LAE YT b (ol I (FT)
A8 eI b (ol 1 a3l (18)
T e bl sV eailS s A s L s (A Sl e 310 e gL (Y0)
A ¢l (JI A0 en Loy Q8 @I b (el 1 il (1)
oo A B 61 V47 5T AUTF o sime (aadSU ea31T5 & 52all 5335 g1k, Kemal Jis celst ()
N894 LT L ol e (gadl 5 S oS JolS 1ty CuslD g5t el s olsy lalad)
Y VA A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

tom e s e gl ole 3l

@,afmvw»»j uu}d‘juﬂbd\f‘ﬁ\Msubbbn)WbtyuNY|Jb-w
oLij&GJXJ)-‘,//ng u‘mb\ Ad] @b’% e e A J M e ALY )
Vs ol o a0 BE Al gy s VY ol ] %ﬁzs’ ‘\.u«,CJssT
_‘”((gﬁ&w&y

s o oS )Y el 1L age Bl o Tull e o151 Sla O T oSy
s s Ty ol o 5ales o sl bl iy Tl ol golds oS ] 0 5!
Tl 2a g2l e ) odn O e il s W55 el (8 el oy ol s ol O e
Gk o5 S35 A1 oSNy Shlall il ] laozad) fy ol BLE s Dyle
O oo o Rl B3l ol oty G el W sl s o5 Sl azdlly V)
Aaldl 5 oS b s By e L3V 16 5l Sl D s Skl (G a1 oL
U5 o oa g8 ) o0 B jle b Sl 5 Bl g o gl A b 5 ! plel Al
BT 1 dn il 5 g 0522 T ol 0 Bl 5T gl gt L eplll o)l i oledl
md o ol I e STl e adll (§ ooyl Ao 3 (Lo B2aN1 5 00 a5 6 Sls Cpddl (U] dger o
08 BN Bl By e (5 i Jor g el ol 8L 5 S e g 0 i o 1 OF U gl
OLYI )iV YTl S5 0T jadt e s lell 1 G s VI ARNT e oSl e g2l Sy s
Y1 3 0556 01 @bl 1a Of 5 glem s L] oy AN 3L o) Lo Blimeld 515 w3l
kg BU dgr o e gty comnb s Bhadan 8 5y Wb (3kal 5 Lol BLM 31y 850 3L
3Ll odin ol g5 ALl 33Ul ol EnSle Jndl 3 535 5 il po gl L35 55 Lol Al I] )
o5 1 Ll Ll g iy ) B3 LT L Aol o m ) o U g o Ln AL B804
SLesl @1 35a5 1500 1o el L1 w1l s ol Loy a8l Sl b ol bl Bl
Jsus s 5 ad) Cndl 315N s (3 S 5 00 o) e G 915N s o, g et
aelas] (5 W (Al daay) Contdl a5, OV YD 2 aN1 s J g Philip Hitt s s
Syl s M e Lot SIS I s a5 N 0Ly 5 48 0 g SIS delal

A il eday Lo g A8 Y b el 1 (TA)

s (g5 (OA /1Y VAR eyl (55t 5 L) Lo plelT oy B a3l oy jome e Jsie (1)
B oo T sl B egdl s s (TEV /A OV T08+ tiad (55 oS il ¢ ) Lad Lo s
OV /8 aron s i epudt 35 (U b Lo g e 5 3,118 O] aeay s

056 o 151 G SLBY g 8eliST el s ot 1l 5331 3 3l Ales J g oo Uil Lo 63 (£4)
YIY =YY /YY1 0 MY O sl fdny il ol ys Al ¢ ST A

e /) ¥l e ()

oY VA /A=Y aaall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

8 ol dns g6 il o3 ) 1 SNG L ) e gl dioe s o sl s o sty 815V O
L)l L) 3 5id | galeiy 55 5 dnS SN sl s le ) edr s a1 Ll Je
: Von Griinebaum e33O0 Jean-Paul Roux .55, J s 0> J sty o g s
b Ll el (S ¥ o 5lenai D syt ge 5lin OIS (S 5V o) e el oY1 ST )
S AU R ey don s il VY Lo (g 522 Gl ecsale v 5 ,% L 15Las s 5l 1 SO
Gelar ] el VI e padio oy O rgndny Lol bl L1 0B ¢S 531 015 (8 oSl il o2
Al g5 5 L ool Ol ) g std day paedl S1531 013 OF s Y5 Gl
IS g 55 €Tyl st Ao b oyl B e Lgalteal 5 Ao )1 A1 el J 55 BY
Dl il G adl Cadll vges e ol o5l (Ul (g a1 5Ll adledl Condll o) g La
M M50 J ok L sl el ) B 3l (Lo o3l 101 pould G Y] g Lo iall G st 50
Gl pmdlasle]y ceadll SN Sl el ] d) G Al ol A1 0B s d] BLaYL ) 2|2l
Lo O 580 A5 oD 1 G G ot S A1 Ly s sgnl) s o2 500 )

oA B L el &y el Y (LA 5T (s il ls AL

o s g5 il g ol iVl o o s gl A 0 patd) Gl o) O] Il Sy

oan) sl gy B el ddinns Lsles B ay el I Ayl B gl Lo
Ll ] 8 pamie s 1Sl i gl plas] 0fs Bl S Al Lol A1 (sl
L sLebls ccpdl ez e dadl IS saadl Sy wluy |1 an e ol drcall slisl Jaw
)y gl B ol d S shan s BBl g ¢ 2ty S A8 Dol ) DT Lo Bis DS
Tt a8y slaz V15 colea VT Laedlul 5 & 515 Lmdacdl 5ol oy honoll Jal
Codd 36l G Lo Lo 015 5 cdslbadl s O 5badl s e 15 cBlasil 15 s ol e 2LVl
Aol 5 bl Szl Sl oy 01 b o a5 gl A8 s a8 g 3UE
o o Jolo S el a ST OB ) el el b opnd o 3 sl s o e dge
han O (6 adl ols o ald & sl Bholins Q1AL oo 1S 1 Edonll gt 3y 50l e
L2 Al G opntdl adn ST e 0SS Lad) (Uil e (g oo Lo all LY
20 e AL QUSG l dos cp ) AN OLl 2 (s omy U IS 5 s &30 3T 40 sl

A0 S Y Al (£Y)
e Of e Bl 3 e o6 L A1 W1 el U] b 053 5Tl s o g o) 131 - g 0D (£1)
Gl Ol Ll USG5 Jlndl 3B o s ol O iy s o )Wl BRI 0 5ol 1518 2Dl 5
OAT Y 20U Jean-Paul ROUX 5, J 5 0l (eadge 65555 Gl Y! oY s el
Vs (88)
oY VA [ A=V sl




olis )b dnal (iaassSYI SLAYD Ul

s SO edn G WUl (o] J g 45580 s 025 iy ) sl o e 6512 0 a an
018 ezl & pd-Las gnn b sl dlentol 5 302015 2 521 () 6 gl & el A e A 5 il
Sl A Tl 1 el I o cad ey 5y LS ) oo )T a0 o2 OF 5000 ey s 2l s,
Sl e bile 5 bt Lo Yo Dol ada (§ (5 1] 95 58 dy a3 o3 e Bl Lo o >
4 Lad Zelall a5 ool bl e oSl S O a1 (Sass 2050 50 Lmmgey OIS’ 1 ZEb
odr Lt e ] o) O patdl JpE Bee b Lo LU Ol oda ST 2t
Wl e el B sl 1 sl old Ll LBl g 0585 plal G ol 6513 3 01 3 ol el
)l bl k) AL

: LY AN o

OS5 LLadl (o i L23ke IV o Bl Sl iy a3 63 o e Susdl Sy
FETTEIMNERVLY]

e LY oA -
gl - ¢ RIS

Mia o gy O gdaa | 1S5 .0y L 15] U Jal e 5 S0l S 50 Of AL ol gl Ty s
.&Nté@lu#gmwwiﬁswﬁ,&‘v@jiwaﬁf%\\hos).;w\

|23 S ol oy s el (3 ol g2 A0 8 s dge (315,60 () de LI L
(0¥ a5 Y eV 0Ll (8 der 4 655 ) b il 5801 S50 sl 0 )
o U al 1 3T bl 38 ) 0 O OF 55 - Ol Eanll s ¥ 11 088 T 1 1 51 o3
Ao oda (33t M e elr A1 Lwla¥1 g0V a s 0Ll a0 ) 3N 1 cad Lol n b1 38 0 0]
o2 Vs ¥ B 0l 015 S5 o L

1ia 15085 agal s clgne Jsgme 1 548 o3 o bl Lo e OLSYI O] 21 s &kt Ll
o pé o OF et o ¢ foni Lo o Lo 0552 U 20 3 gl 35 ol i L2 Cnl
.(M&T)w

VO eI ] o JI Ll d p2 ddas 03,55 (£0)
NAA /\ ‘Jllh‘:;uw,@,:.l!(i‘\)

YV YT o el AT (£V)
AYEHIT (Ve g NI (EA)

YAY Y e el AT (£9)

(aY A A=Y suall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

sl (g A1 gl 1A 20 6 Sy (5 — dms | A el Lo ) — 2,1 355 Wl

ﬁi O akas o atd g 5amn 525 85N & > Ol 5 asl,Y1 > DL 11 B Co | (g

o 5030 ol €5 1 a4 1505 <015 Sl e 18] 6T o815 5080 1Y 58 5 Jlacd
.dﬂ)l.}\j QL}:’-Y\

T o 33152 los (Sl g (o TN LY o5l 55 Gl odn 0 883 S 2518
OF U555 el iS5 1 51 5,5 Slad o,V o o 39155 Y 1 sl 5 Ly ol \SGT
3 58 B M sV 15 0T ol (yod o5 ag i 50 3 A2 el 0 80801 LS o
S S 5o on S Ty pabonadd 8308 el Lo US55 ¢l 855 Aol a1 285
O T edl o a3 8land g 1 dS L e oo 1 il 1 1532 0T alal
M Lot 5 ¢ iy ol Liloenall ans ild e oS Al ol 5 I 1SSy
Cop T s T el Sy Y YL s Leolo L i il 0 s p L1 JoLh 1y oo
JWJ,&.qwu&\)\ju@wﬁaww@u,wwm@\,;\uwjg\
$ il Jond Lo 1 sl T oy bl e 3T 106 Olgmr o doman 8" 1Ll Ml oda i) 35, JU
Sl Je OF 36 "L ONS el B bl J ey W el gl 1B 3,151 il 1 s
Lol )l 15560 G 5o B O ds 5 0

e BLAN LY@ b el 1A 5t O ns Ly Sl & el e g & 5adll B 6 o, )
o Olyas OF Sy Il s (35 Slead ) s 1 Ul Il o5 coldYI s e 5l
1B S0 ol fany odd 5 ond 1 S Jal n it T el bl dpony b 2 5 16 e
CodonS Eud| Slinas G SE A& N el i) o OF Jomtedl yod ) Gt U s S
ol ol o S 4l e Sty 1L gy g VT gy 5l 0 s ¥ SIS 5 e
Lad oSy o USG5 gmmnlis o 0 5lany Y csisln s a5l 5 8555 Ty o ol oy G 505
8 e s AN sl s Ul 0 gl 5201 O

S ¢ o Wl om0l doms Ty Ll g b G5 o5 31188 0 e T3 JUSST s 311 e ¢33 (00)
NAAY [V EY (o cagdl Lo 5l

.M/\C/\:c,i,u»\(.s)aru(ox)

A Y asladl (b sl (0Y)

X1/ £ UTTEDR ] (5 il s (0F)

el Ldl U 3 G VI o s OByl 5l o ol aad s e o ghall e 50 Lo e (06)
Y06 6T Al Lol V1 okl dgne 65 i g e la B b

ég,’wwfd‘as}\z.s;m.w)mmm)u,iguw\“:@umwugu;m;tj‘y@uaw(oo)
AY STV Y Tt 0 Ol g plo) oF g Arsle — O LANT LS i ¢ S| S

¢Y~\A/A—V:.>.x.d|




olis )b dnal (iaassSYI SLAYD Ul

i)l o3

il el sl Of il LiSlay Lol IS0 A0 51 2andd)l e L oS b e
S i 53 oy RaSE oy e Lol Bl s Ll 335 e e e s Lo g a3 5 L5
VAY ple (3 BT ol 1 0 ol ool Bl g (|3 5SS Byl 21 (] 2l
Lo 3 Al odn IS oS8 & all Cnde O1S 5.5 en YV A ple Bl bl o it b 5 6 e
Cro b el ol 5 0 polll dge (3T (Ul 2] ST OUS 5 RS ooy S50 vl U] J 52 5 ciam
L5l (B Loy SOl 2 Ul sme el Lo ol G5 a3 01 I3 ey Lo sl s Tl 5
w3l e Wy — 0 b5 glawe sl IG5 s Lo )IS5] o Kan Y ol o3 o alsbas s Cuud
V15,55 4yl b Jos 25 sl T 05 A8l o) oSS el G L 157 - 00
de 5,080l wreny VB s 1 Y1 ol olis s O gl o eSOl e ¥l o5 il o255 JalSTN
o Y G T B Y1556 o S 00kl G2l dimeg 1SS 0L LTy v G
Al Slals 5 ol bls 30U 0 sl s il ST N5 55 5 ¢ lans yf e AT Lo 3,0l
Baddl) s & all ST Gy Bl s ol U o5y LT Q15301 oY1 OIS 085 sladl JadT d
AU i 32 L oT s o 2ty Ml e Y (s bl 0B el 6T o il 023 2!
Uzl s VI csle bl 06 & 52all T, o 745 81358 G JoH13 2 55 IS o5 ol
a5 Ozl fos o sl il (e J g 5udl QLY Jos e 21 0B Uy ¢ 21 50l &
oo ol el A Gl e e T35 51T 08 o o LY Il OF O sutiing U 32all O Cpl
:;wai Ly D5l T a5 5 sme 3 ol ) I o J s 005 A1 sl )l 0L sl
B DUl Al e oot S o B 512 5Ll sl O] 1o 55 — & 2l (sl — ke | 5 e )
o 1506 V5 bl Wbt —dil— el alladl Gl 3l 3oy 53 50015 Aol s Alaills 5 pmdls

bl o s o2

LOA /Y u&J;A!M;éﬂQJ.JTc)JU(OT)

E e ST 0 ) 2 2T el slans T s L G 8,85 01" Vo) o T g sdliss 5Y 2 (0V)
AN it 0L 0 g ol a3l 4 o S DL ol O gy g 10 . odill AN ol 3 G Ll 5 5
OV 8 gS 58) "N L g 1 3 O et s Mom 5 o g L5

VY OUS e ygodk| /35001 03 ybYST (0A)

oA Jua il (04)

VA gl Gldl e W)

A8l sl (1)

TV Gl 2 (1Y)

A L] (6 semdl AL (3L 3 IS s (TrrittonlA. S O g 5 (1)

80 /Y el s (18)

YA eadl ol AN (T0)

Y NA /A=Y isaadl




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

B ol USST s A paall IO amy O Lo gl IS0 olibasill el 8 aalts
S Sl N BIS sdaial ¢ S gl 1a Gerals I3 ot Ll bl gl e o805 52,2
Jolall W5 Joladl 104 doms o dsCas 1 SIS ) (3 052l O LoDy 5 Lo g3 55 ame ol
o s s 505 sy DL 8 lons ol 5 a2l Sy ) o 3 L s 1y 13
5 S slaels Lo Ll ol die Cyddl Slias O G - ladbl e G551 )l denall a1 s,
OLSYI 518 30% 1y 9 Lo bl OL ooz (65 ¢ppetd il p yihn s 5 AN il 15 SpalY1 e
Lo 2l Jal e s (U1 oo ot 3 LT odn o ol 5 bl (e LIS 2015 b1 O
o by 05 AL o 35 0D ke b

SVl gasy J g oty e sl b b LSy sl e Al 53, 05 &l OF oo
bl a5 Bty ST el OIS (5 51 ol g 3 il ) ] J )l a5 . 5@l dalacl
o3l e L gl Al )T IS Lo ZolanaV15 Joladloda 2o (3 sl ol pte ]
75 Bl ool Blr L5, 5,2 o s Ll J il ool U pall s 51 2 lne s LiSay 5
26 Al G ¢ ol gl ao e 850 Ln ) 26 (et Slsl Ty musl ) glatl
b gl 5 g g L5l S K 4 11 G oo s cimo o L 55 o 2
glo 15 2l Zopll ool p et Mg 8 scomdl 5 Bmmsd 1 oS ¥ AU 5 70 L 5o 018 s
01 (0ol Age) Lz 8 59,5 Bl B3 iy A5 A1 b Blownally EysloY1 § oy 1 I
Lo sy eBlpadly ¢ oy pLil S5 londd Al Joo 28 g pos Al ) o 551 0 LB Y13 ) Lamel)
Bide Olbee 3 Lpnams 5o ol Cilif Lo I 5S1 1) ada U8 5 - cyedl g (o o L) gl 615
G 5l 5805 b1 LY ghall § 53 g b1 otlilly ¢y gndl g Bl By comgd) Joo
Beate oy Al (@Sl (Bd) Syl 1,301 o Tt ey god OIS LS 58T 40 o (g 35 ke
de ey @y oA o 555 o] sl ol JS0i5 5 018 i s .l (o sbeaeS
Bkl 38 3 LS Lo Gpladl i Stgin Lol ol Byaall ol 201 01S fg . Una YT el 5 ) )
il Jo g 5 AN Loy 61y oSN 22 35 R 21 i) LAY L] IS5 g0 b oy 5
ae,w,uw;mwwdpwwwmwz,u;ldpue;wsy?aﬁﬂnww@w
B ez 5,0 ) s gl s Lo 3Dl okl SISl Lga pgio oo U5 & L
I Lail Jgf M-L Dyall Cho g ySasd (IS oY1 018 06 § Jaw gl y2¥) j5edl 5L
omwg\ﬁgﬁrm;,@ymwym@‘mjmyu‘g;gﬁxu;,l:,? LY W
Itz eI pms dlem Y1 1n s 1) Lnd s 2 gl Alales oy 33Uz VU 3aana VI BLS L 5 &y polor il i s
o5 B gl g5l i I) sl gy 211 T dabasili i 5U] 5 8 el i gl 5 e
Ayl ol ) e DL 0T ) Ll et O i Y 05 sy d B8 5 56 05 T e

eY VA /A=Y sl



olis )b dnal (iaassSYI SLAYD Ul

:QT,a‘r@zgqu.\ym.g.\;
opsbe Bal o O3 o (3 anadly Cuadh) 553 oo OF Sy
Alexdl Yol -
Lgre ol o5 (LY o ool janad Y
a8 Lgdar s LY e il e N -
O G U oS- Y A1 sl Bl pS- Y1 e — 8
O S O, g 3 AR T Ll o By o] 0T o ook e )63 Lo 135
Wiy &80 S vgh g 3 agr g5 DL G OF i 05 5501 s o 015 e
Ol il 0 g s LY ol U5 oy e sl &l (K G gor TS (s lis (1) J 500 515
s e AT o NV gl e OT 31 b (3 il gl O L 2ASU1 Glall o5 e A
U3 ol elde o1 ) g Il dm s clwall Joe ) el o5 idadlly Lne 300 4
b laet LS Tt Y1 s ol g ol 50,801 o U1 gl s S5 pmalel
Gl oY1 oY1 Ol (8 s 33 5T 31 Slay e (1o 015 pladl old Y1 s il
ol A 2l 2 (5 g e LoV (3 LS Lol & S Lmalia ¢ b o LY s )
IV VI Ok 5l s O 5 - ot s I3 Lo | 1 oo shall sl ol L oLas ol
ol o814 2V G s 5ty 1 B ol e 34N poms O L o) Ll el 3 22y
bl At ol i) LY pLas| e - [E I AN sl 0l ) = sl 1
G ke o JB s el sooell el dal gy 1ty § oY Aol & Sl e grolaily wgmalin
G oA s Of s MLz die 0 8 5 caaSoma O 5 50" 1ol e ol 8L
o3 (0 TAE [ 2710) G591 gy il il O oo a3 Ll gl S 3l 2531 s
;\ﬁf,\péﬂc‘auos%}.sw|j‘w|uugatw\wy,ﬂuws@ﬂﬁ,\ﬂm;
FENGRE ZE G B s &1 2 s ] e Juzaly i1 G Lo 35 5030 O 5 )

13 -
L2 G

sl p N BT SIS At 3EAg B b s vy el I3 TBN Mg 338
Ol A2 b leh) 5l el vad Orabedl eli] d Y1 Gls § 505 50 OB G | S5 [0 €
S T as Ll L Gaadl)) Gl T il ) 6 s 3 JLal e Caliedl s 5 gl Y 5 o(201)
2. T%- - . ot E;:ff.a}’n}-ﬁi /"'1 5 - . P

8506335 14055 LYA 101 e JT]f Q05 2l g3 01| 31 Jas il J s I3 L Jutzal 5 2331
SNy Pl LYl edb B3 Y &l JU15 [YA 3] %sml‘r’-iggjaQQ\: ilndh

AN /\‘LM,.LJ_ ”hd@\('\\)
rY'\/\ [ A=Y susdl




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

dor A i e ) B el s a8 S ey il T 221 o s 8 gl ) ol B
I Il bl Gl G oY s 3 o G M LG T 801 LY Gl J) UL
IS G ] S W galasenal 053

TERENR P B 55 JERPIIPE RPN & =g R R O JPPg
A dlorial 543 ISV LG 0520 a3l 33Y e a0l GBS (Ll 200 Gl
e Pl i sl 56 G YLl 5 i o) ol bl Ll Y ods s 5 e Ll b
ST sl 3 Jeldlls sdodl (g ) 2l Jps Ul L Jliys &ndl U] G egierlsos G4
L otemd A LY g 3 0Ll ol J el sall a2l 0L 1 301 o5 13) Y L 2Ll
& 31 Gl Sloeol) om0 w3100 35 i o) oY1 5 Sl L3V 5 ol junnid] ool L L
it b Wl o 3 5 T puaall ) dile G yos a0 OUSG (Lel dl Ol 010 3)Le
Bl s dl s Ky a5 Ukl eda (ST L Gpmlidl g Bl Cgadl elde L) Ol
u,,vw\&;wu,wo;w,u www)«u\,ﬂjmﬂdwd&y@J\rmw,a);\
sie W’Qq;ﬁ\)\)” 24 2040 CKN ”&:&odj&;ﬂy% Ol jos JT5 5 gus
i3 I 3 Bk 5N 5 wgb;\;uuywuu\;m\uu:ﬁwjm ,);pjxéé
e U] el [ s La S o 3 %@J\?\)JNL,&\AJUJM’ mﬁ;\;
e gilass o S8 (3 eV pms Sl LY sty OF ol fo T 21008 035
(b 41 0La e & el s el LY s OF Lo STl 25 AW d o o S SGT 5 s T 0L
e AR 5L bl o A Laall ) s OF my Qo a1 0L o i) 055 OY Sn oY1 1 s
SV s 053 J 32 (6 # 1 igr a5 g (o 2eS2 L LA RN Jag la s Wbl s 28 ) ol
JB s dedy ool ol s a5 SIS pa LSl IS ond Y1 odn 50 i stie DLW Ly 5T Ll
o il a2 5 om a6 ol S8 ) T s A 15355 L 0L 1R Y odin s §55L3
IS e ime 680 12 5oty e U 2 Ladll LY s 0ley gl Iy e 4 LT
@L‘J,J«d:\}j@Cu(.:‘oi,as\duu;wwu%;u‘wwdu@xm\y‘g@u
Jusb (L T s comasl e d;-\JA\&wuun.\,wn\)\u@amuj;\wc&\jﬂfm@
i el 5T B3 501 ST OIS D1l ol o OIS deddl Slasl (15 <018 o LalS I3 n e i Lo
g 515 5T o S 05

2N &l o el 5 2N s 3 L s S5 (g all s (B 15 1 LWV /Y el (gl (V)
) YOy /Y Lalaily N1 Blas JB oladl oy ee o2

AY 8B AN

NAY Y i) 5l (19)

oY VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

Lol el ezl A1 oY1 OF ool 2l 3,0 OF pag cbn il <3Y ol Sl
Ll oda s 5 5me G 63 gl Lo Lo smast L Jazaal 1 ST 05 oS L 1SGT
cadl lall SLYI, s cgadl Lol SV ends VI LI G 28l ¢ 5 Y Ul el p)
Pl 0 gy ol 551 g W S AT U] 5 YT U3 GV e o ciline peas
o G Ul e Ol e MO Ladll 0 pSenedl o s ) ) Sl Y b CalST 5 IS
G AT Bl ol b sl SL e (1 o6 St Ll Ciliteny o 2Ll SV s
oda oy ey Ol o L e Gl e VI LV el sl G denn d5 0T alize als
oda Jood o5 085 c0d Gl Ll oo La S5 U8 05 g cp paill L5 ga e da Y1 sl
G5 S S BUNTy o el e B sl Gl e 1l Glaas o gl Las 51 1 Egsl-Y
PV ool G Al sy o) el gl ) 4885 Bl 8 SISO 52 T 31 LY s
u,}jujujf@;zgwg\j,ﬁ;ip‘ai\ﬁjspw&\gusyaimﬂ\ﬂ%gpm}w»
SN et Gl gl )T e 1T Lo Lo V2T slde b e il o gLl ome e
OF s Vs . ald 3kl ol ) Ll GUI Gty 0l g o3 pns c Jadk ] e 3 Lk o g
Jdl e Lo (als Sl SA1 O] e e Glalls Sled) ol 2 Y gl Caledl o35
‘s*sde@ww\Mﬂjjra}.s%,\m&;b;\j&,lgo;;siaa:ﬁ.;ugqﬁw
Dl o5 4 e gl bl ol Tale T 5o OIS s HISEY o ~ss¥1 OF sy 1Y)
IS s Sl edd ved; L |l ALY e s 6 Y1 G b bl 45,5, O 5kk
T ol o 5 o (3 M VDY Y Y] %f;ﬁ?é&gs.;}j}ﬁ&;;l’ﬂ% L
JI s ol e LS 1B bl e oy 58 13 g bl o e b e 5 &5 2
Lo Wy M55 G 0saldl Y el M 05 5 1S 605 05w o5 1 — ) my — AL ol
4355 5l el ln o i Y i 5 005 15T o5 S8 ogis sl 3 Vg s el O i
2SI O s G Lo TS oo -0 0Y

:f)'\m}“ébbu

(AN Ol gl 3S o ey o Rl DB 5 oyt | 201 28 ol OF ] 3 00 U ST 5 LS
o Cnlaile 1515 3]s ey 85 gomy p3h¥1 1552 1 T Lmss o5 150Ul edn (3 1331 0

A /Y
Y /\Acﬁ‘émw\(vx)
N N L&MLWQ{\&Y/\'—V\/V //\aM\ué}\)\(VY)
oT,angm:\g,zJLN%,sw:@uu&@baudfx_;\yﬁww.\vm,\mﬂu@w\(vv)
NAVE G LET el — LAY AS (gl
Y ANA /A=Y sdall
f




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

5ol sl pS I sty J 0l e S Clowsl 5 ] OF p shall o5 gl 2B 5 atsliae
daez LT Bk oVsa al a3y a5l Ao 5 gy o gl liites 2315050 o3
ol S Seed Ly T a1 ez s oW1 sl ) e gl e 0 gl G e iy
JB G el 1 el pll szl 5| Gms O gl s Sl o s 8500 (3 (5553
e g P EOVE P Se PR AR I PR L PR -0 W PRVI= PR W [PEE
oot Gl o 53 Bl patdl e 1S OB 1ol AT gy s 08 S L1 2
354l o S5 U5 o g 38 e Lol a6 55 ol )0 0 gl 156 DY)
5B el 25 81500 Sy Lmm 315l 5Ly 50l )b (o 1A Dsalng s Vsl
Gl 6 I N sl s Bl T, 01 ity Lo shas ¥ 55 e el 0 a2

O A a5 cdo g sl sl s g0 3l ] 85 1 ol il 1 51 e )
GLtl 5 35 0 Y 38 Gy 6l o el (515 o St L] o) IS 2 o iz Y eV
MRS 5 LS HIS] oo (3] B 1 2 O30 1hegadl Bbally o 2L oy 4B el J sl

Zaslall Lol 5 LUl It 58 Y1 b Y1 isllall LB el (3] 06 1 1151 oLl oy 5
o S E VB a5 e BN 2L Oy .5 5T (8 A el Al 5 SV S8 2302
.L@TQULJ\dl.l:.s;é\jﬂéwpolib)\
el o Do sl g5 63 ] ol VIR L bl 3 Ll BT 1B 1 ed 2
b Ul dlasl 3l 5 cadelew s i el Je B L 5 0 e 83 o gb o (B 5S
pllizme 5 Lpbla Eneze 33 LY tp Dl pls (J] itz &l prabin s Ll o 3 Lo Gl oda
ol 5T sl L By o VI HISS] U] gon3 ) dabl I o (3,30 on il a5 oyt
R P PO PSP PR PPN P (o3l Yl eliel a5 o5 VIl
Alels Cpedadl Oltiinn sLud] ) s gm0 oo ol (T 1D O 58 ke 221Ul g1 (553 e
e g A1 Sl Yl odin B I (00 051512 (5 5T g oy b ol Y sl s s I3 o
AW G181 e slael 0Dy daond) Bl o Jakl s ol Sl ey 221 e s Gftonll
Bloeall pdel o Lelsss Lgomalr Gy L (3 LSl 2l dalge Jo Opadis ol

RWARTCH W AR ()]

AoV oMYl 2 (Vo)

No /h‘_gjl:.w@a.;(\/'t)
No V& & feas (VV)
(=Y ]~ o b sl (VA)
eY A [ A=Y 30l




olis )b dnal (iaassSYI SLAYD Ul

oS50V e SN a5 3850 01 OF s gl 55 U] U a3 Lo 1505 .9 ey o emlil 5
et 8,6] dua 23 O shaiy 158 151 ety gl 590 5T Eaadl gk e Ll ol Va5
A gl o o OIS Slad 0 0aoedl ) 3l 1y epsl Y1 0Lty el s (3 2K
28 e by ) (e el Gl () Lot il de (5522 A sV i
S 2 od DML HE 1 I 3T B g 421 Gl Y Blslae allae s 1oy 5.0 0S5
B 130 52385 18 oLV Ol coehaaal] b U G o B Y o sgedt b 8 10D b Ll
o2 s gl M s 22,11 55 el ) e Je o il 0SS ol ol
gdlol.:&;l—bua.aﬂ\mlﬁjjﬂlop 055 Akl Ty (T A janad i 3 4d] = g2l
3l il adn e Lolsal s d ¢ o S Lhomtl 5 3 1 U3 (5 ool (8 gy 35 pmn 2318
S b LSy el eda G w3141 By U e wilgr 5 alla, iy ST LGl e dS
0559 kal) LY e ety 13 V15 ol 2l e Wglize SLS o 55k g LU
e o _ond a Ly B o Y ol B 3 080 3l oy s 12T L] Gl
S A6 o s S g L i) o b oS 5 el 1 1) 5T 300 el 6 ol s Tl 1S 5 0
oLl a0 G- ol Y

25 38 A Y gl 5T bl i ol 4 gl (32D ol o ) L ols 3y
.Eﬂl@y;é‘g@gﬂ\dy‘?éméé,mﬁwidﬁ

ol i 7R 525 A5 AR ol SNEL 1G5 O o I S
Job e 8B o) B on sy 0o, ll) gl 04313 Cigadl e &y el & Al e
Bl oda 1) J g U 1515 5 &yl ) 5 G Lo V1 (8 o1 5K8C2 0T 1) 5l b com 1
eI 8l3laod %8 5 g2 o) 5 31T Lel 5 gt 53 3 LS G b e 8,8 ciaiaze Ll dsll
T TS o 2ty ol 0B 5 om0 S w0355 gtk 2 e Wle G 4 Ol ¥ s Jolo
TN dny G b1 e pohmn o il a8 eSO 0 10 Ty calasy oYl g 3
Jom Sleed cdlst 05 3 )b 0553 die 5l pSdl elitel Jleels 2ol OF sy U5 00 SUI
bl 25 5 g s gy I el (gl gt

Y el s 2l sl (V)
XY o sls o STAY)
VY /Y OV e addl (AY)
¥ I g S s B cad () (AY)
0 =8 Bl Las (AY)
O /) g gt (AD)
epls g ol (A0)

oY VA [ A=V tsual




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

:VJA|113,J.@.{-|
O ) SLaTs eegadl Ols & ol &l J] (aliad 5 ol Ol ol OUS (8 ) os ol G s 0
J55 sV d g e Slgrdl 3,51 (§ o 8 0gd s pnad 35 Sl 1a § ol Jr
(p1OY [AYY) 5 pmnms bl oo JB 15 o5 WLl e 0Lty s 355 Sl i Dol ams oy
plia os (&5 v gand O Y] b yie aals ¥ o Lo b 0 ol lod tize o bl e (o bl Al
Vs 018 V] abie arly §Lab adl oo e gty T i Lo 200 JB ol O (VY /21 £0) 55 0
Y oy Gty A YD 1 U s 4y o Gl Gl GYYY /a1 0 8) 236 5 ol teds

) 1 o Gl GIAV [8TA) als il e By aniy Vs o py 46 ,m Y (0 O by
Loy Cgtdtl Olike (3 38 bl g ol plbmily oo 0 gy 5 bl ST 0T 050 5T 00 g8 5 Ly o)
Aol 5 a5 Easl I ISS] ) i) om0 31350 155 ol cond 05 20,8005 e o0
o Bl eda sy bl eda e 0Le S35 gl G g8 SVl Of o ol
10T AL W« LT L 2 Jor 5 d JB 3188 LS s 8 B2 e 0 Ol 08 OUS [ 13 e Jlte
34 5 e 5l 5= Lo s 5 L Lo s 83l e oz woSTIOT 3 053 3 Shleo s 31101 oe o) Jab
Sogd 95 S5 SISty iy L5 coadll § 3301 e s cosT 6Lz s Lol
il Bl gl 1 o I I VIS 5 VIS 311 G 88 bl J gy Lo 531 B o5 il Eod s
sl gt 5l slaze V1 4] Ol YT by LS Y1 ISV gl A8 5 duoedand] 38 5l o Jed1 0]
Il b I e Bl Sl (L aalB] (o o3 (s ol B all e SIS 58 e
sl Eag pas (AT dbl 4y Ol 50 0 iy ) ol el ekl gl s Bumy T30
s B Ol ¢ pmad o O] 1JB L5l p g —enlal= ol 8 5 oy SIS G o e
Q\Jn!\dw e ) sy o Sy bog 15 I =8 3 candad 13 0555 01 a2 T oy -
AN 106 L dls i G uuﬂu)%dw?JW\rnuMu@mﬁ\um)
Mﬂ. 5 Jebl oy 18V 19 o w25 G A ST todt AT ns s by
by e Ol . s 2V p\dw\dxwwuwpw»umom
5 Y o3 as B I Il 1l 3 oS dlps] e 35 Wl il 21 i gl g5 5,805 (gl
D bl s Loogd (o oSN 0T 180 1y WU ada e Loacs ol Sty - Egdonld & pllall) 28
) U1 gh s 4 e 38 OV ST 5 4355 315 VI odin OF V] agle 153,55 Bab 1 ol

JLsNI Tt calidb s ol Ol polor b 301 (g nedl ol Sl el 253, S T s )1 e ¢3S (AT)
EY =0T A /Y (Y Ul V888 /NN E s gl 655 ol Sls g

.\'Q/\ ‘ﬂ)w\‘(__;)ﬁ@‘(/\\/)

(s ciadall S s e oWl de et 1AL (Sl Sl el SAY (S b (el AT (AR)
AV /TdAU2) 148 /ey

eY VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

LT e g e ol gl s 0GR Y1 Ll 1 V] gt L el Jpon s a2 g el
J13,L81 3 0w 5 ,m Y Y el 4 BT gy adly Ol ) ety ) (T 05 S Y ot
‘qﬂ(,.u‘@quwéwuopuugpu&@%uyﬂ.qwaggw\yiﬁy
o Wl dale a5 3150851 Lael ol S janadll =] dngs 0] STy S 1 Sl
g o S o plo¥1 Ol 5 dhras B ,mn 5 ple Jal oladll ¥ 32 O Jod ey 2o I ladl
Lo o Lealindls LS 555 3 Lo o 5,0 all st 201 3lS 05 o 5Lt IS e oLl
o SN ALY Slaasdl G guled Oy 8 A4S e O Sy ¥ 6 a5 ]
0 6l SV il LS Sl aoT O sty oS o Y Tl gl Ol (3 oo
158 GV UL ¢ 5 U1 Gl oy el e T lins o (U1 SN S5 s 00 skl (Ll o]
08 e (o 0 5l 3 1 AT s (gt 0T 5 e g0 3 5gl) 20 8B 5 U] 5 5 WD
y@ﬁﬂue\:@@yw\g&%@.6;u&ujwﬁoui,\>uﬁj.«W;{l
IV g sls] (5 2LV 8 mn o im0l s oo JLai V) J g o GBLLL 0l
e Gy o) b oSl by 5 0l g Lo e Y1 s (G Gy (S i
3 AL il 1y ] Bl s by gt O L8 A 13] Lo Jo IV Jag OF (ptyad]
Ly o3 gt g (1 o5 cid ims (U1 0,01 2oV o st 1B B 1 e e (2 O o Sl
5 58l oy U s i 4 3] L e G g fad 5 0t Vs Osde s o 3
oy s aslally JUCENI AI5) B sl Y1 gd 3 A o 1o il Josll) Cnly

o O e 8 0 25 Y i) Cili 5B O ey Bl T80 SV Gan o
gy Lgde 5015 Eppl Y1 J g Lagdly & mall Lol (ralSEll Ll el Jsls Ol s 3
AN SV a1 0B 43l o LSl ek (31555, Blal g n dml g e o)l L sSS
o el Sl 8z O OT 0 1) B RE bl s 08 5.0 e 52 a5 Ll 01 Y o
5 A Eleal Slaalall s ool (e 0B o 3 0I5 Ll Uil i Lo U G AT
Calall o e Sl 15056 QU1 b cdadly s 8 cndy b 13 GAE Cienall G40 O
Ol O pab 31 ) dmy £ el sy gt e 315880 52 0505 Uy cimnall B> V5 25
ot S bl oL O] s Ul o 58 5ms L5 e < B 1S O 10 Al oL e
(o) S G A 03 O] B T AN o s 1 g i e rana YT L 1 5 e

AV =T BN Glua das pl (AQ)

Yo /¥ skl g st (40)

s UL"&Y(AQ‘N\(Q\)

Slee¥IAY)

HONR T RS W SUER A JYAAVEYY teuad TR JYA AV EQ eaud) BRI el (aY)
okis Gdnd pl 5 o il Euid | Lo oS- N 08 /Y TENY

(aY A A=Y suall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

Aaldll p gy 51 46,4 ol aai 5 el o OT, ) (s dbl 4ok 0 OF ¢ mano V151515 .3 1 Lo
OB ci-luall ods oSG 35 Y 5 0T 5330 51 0T A a1 alel 4l JB S e 50l L AT 0]
UGV ST, b et s T3 o LIS UL g Y s

Gkl dads ¢ ally Al A5 5 Jgd ga Cusl-V1 s, Ol pal us T 0T Al oda o
Cu.e‘,w\J.aopf¢JJJJ)gw%uqu:u,,w?uw;\ywb@my\rw\@jw
b pb e ol s Gnedadll o | iSO a0l YT 4 Sy i 84S 5 545 Josb s )
(gl e 8 el Bl 5 e O sile Gl

M‘
. we
-

Bla Sl oda g e O] J sl Sy o5 5 cuidt 55 4 625 AN Ol o Sl
Wa g o5l el s o) CLT 50

Fogay Olas 0y Olte slgtanl s B ) dge (o 80l 5] (3 o mslnd) B 311 0]
Al o1 g gl 8 Sl bl ol () 5T 5 el VI o9 1 JUall & s oLl
slos sl g el pa oSI U o 315 g 5 Blonnal) BlSCay 281 oo 5o 5 i Y s
LT e sy o SO OT AN sl G301 s ctdabon s e ] Fralondl e ) 525 6308
ST B O PR U [P ERC IR WP S S RO PL (A JONCHE SR PRS WIE S AV P
el ol Coler (1) daludl 2!

£V SNE WS PR PCHCPICH PIA P A SO A E 2 S WL R POVRTENET WO PR
53 52 k1 UV ol sl e I COlS G s 3 01 3 A3LS 5 el a8 Bins B e 5 Ehan s
il s oS5 .6 AV 0L le iy SlSGLES e Jsiine do U sams s ¢ o)) Slmazaell
OV gL o SISl A1 &S s 0 gl A1 S Lo iU oD ol
bl ol glall Sl o b 35 Gaes s sl oY1 S eI Sy 5 4 Y
LSSy el s Lt phno dis I ABLS s L3l s cidans N &l G sk LS A1 aall
g o b ¢orla3l 225 o ol (g8 (3 I3 (6 ebl O A1 Ul G ) el ikl o) g
-bga.jcyQ\d‘jU@MOp:&QY\r@g&%éﬁ\MJQOQ’;?\V&J;%@JJ\LA%JMM&AE
o W) LGl s (ol B me YV U1y Uadl Gy s s Ol paall ool o) sk
3 S S| 3 ANl el 1 oY Ik

.Waﬁ;guu:,;,gjca&m,@muugwiow|k,gﬂ\auﬂ\aﬁu{w

.Ya) cqny\aﬂy‘ulﬂ\ ‘L}iJE(QZ)
e VA /A=Y sl




olis )b dnal (iaassSYI SLAYD Ul

o OS5 asde 05,0 30t sl Ui Ddoell ol Y15 O gl s 83 g Sl S UL on OIS
Lz sp e Bl paned ol Blatl) 1S 5 Al gy oo b BL |5 UL o o sl (ol
e 1By 1 e U3 S ) Gl ) o Bl s cndla) By ot

OB sl gVl odn b (3 ally bl Aol Al (il e S0 e e (Sl el Y

IS s Kars Ll Lz o L on (d iy (ol s o5 Loy sl

ool il M Bl gt | OY el mamnl) o AL 26T Lo cionn dld) 0dn O] U e

L lne 5 coldadl ) s s pedadl Bole 5 (3 a1 o3 plas e oS Lo s LglSe e
3Ll 5 Ll LAl 5 1 Y1 Lam ke s e s el Coud]

:Z"U"J‘C?‘Jl‘

XN /VEY N (@l I s 50 0 e e =B 530 5T cond 15 il iyl @

el dgms 552 b Ue by s bl ol sl G e Loy Onm V1 i o e OS]
Yool il il —del VI

G e i B W 88,01 0Ly G G AN ) guaie ol il e cgalasl

G)Uyu «as L:ti‘jj” (,l.c L} ‘L“L&M cg.,..:l:i]-\ gé:‘.,\i.?.ﬂ
.Y'\OLJ)@!‘%&JQ\)},&&A"j,b&\hﬁj&}hyjﬂyd#bd)ﬁaﬂ\"‘Oiﬂ\vedMe%gJ‘J)L{
AT G ML KOPrilii s 55 1da 5 cdosdlu15,Lad ! 5,6 « Barthold W Ll el

N AAA T el il 1] ot e et ¢ )15

N AAA T el Bl 1] ot e et ¢ )15

(\2.)15)‘"\‘ /\ZYY’LupL,,Sl J..&‘MJ&HJ.& vﬁgg@&lw‘w&lwm\cﬂ.ﬂ

Yee¥w /\2\‘2‘UJJNWA\MQ\)!;«U”);L:J!MM Qﬁaﬁcdﬂ\ﬂ‘cﬂ.ﬂ
\‘\V"\ca)ml‘d\jd\wfﬁuj)}zmﬂMwm)wcdyulrlw:%gyf

VEYY cobd\d})‘}‘ﬂbwﬂ)x& Q.dﬁ cab‘aj‘@&“g}*;kf“‘u”w‘d)w‘

NN Tl ol sl ctgddl 5 S ¢ S o SLas

NAAY /VEY (g ciaagdl Lo s IS cham o Ol dmes o ¢ 11

YN0 (MYl 2l s Al ¢ DI AN O 56 o 5301 3 53V e 3L o (2L,
BV /\i'fcuéli)\‘u‘&y@wu»cﬁﬂr}bdwcwﬂ\
c)wwfm‘mbptuuw‘wﬂ

.V4ve /\\‘qocu‘jjuL‘mfl‘w\cubduyucdfuﬂ:b)cr;‘

Ny . ‘(’M‘”Y‘W PN

\‘\T‘\‘u‘;ﬁcC)’\uy\fﬁcJ}“u}A

NAA+  Weisbadenosts (aall G35 Geadadl &V ¢ ool o Jo el ol (5 22V
NV /VYY0  an B3 M5 Sl G 881 Jaad ot oy et ol (U151

RERS WAL VS PRUTS ctw\j@utg,wwuusuwywM;yicdu@\

REV.X LLJ)ML-\N‘ L&j; cﬂ.\p 4.«*}: chﬂJU LS.:LM.H pu\ﬂc,b cg_MLz eJ>

\‘\V"W'ujm\ uoja.»\ wl:- uL:LY\AJSu\)W uuv&llujbljd,alm\b‘d\; giL.f;\
‘éj}\w\)bcéﬁ)\/éj"\.aJJ\J@sylg\ O:JA‘MJV.L'J\ d@@&c&,ﬂ\é@\ﬁﬁ| "J.J“‘\?;U'f‘
A48 /VENVE Dl

ol 6 alll e b Ml dantl LY e e b M g 201 455 (g3l et o Lo (Bl )
.@)UN\{cﬂa%M‘M&%b}\c@M\cﬁow\

1449 /161 4Dl oS eyl il 5U gy guall dat gl i

(a1 Ladad) VAAS o pidans] i sl 5L S (gt tam 5 edgad) il 56 o) sl e gl (A

(aY A A=Y suall




@230 sue SV & el &5 8l G35 Eudd] L5 jlas Sl

'@)wu.co}ﬁ@”ﬂ\o@uuéﬂgm“ﬁhmw

N /VEN Y oy dhaadadl LTI s clas jalall s et 1 384 ¢ oSO ladal) cdrs
.\Y’ZO—\Y'Z\¢J~mc(L}$L~JJ|Z;)A.4W)LJ}.@)J\C)LuUhﬂjawiﬁl

RERTY cdf..lzw\s ).»\LJ)\;- 4.?4.: cr%ﬁ\m\.ﬂcd.ﬂ\dbcwd\
(Y')\.,\.Lé)\\"20)\Y’i\nﬂ»nJ;LﬂleJLﬂ)\%}&chﬂwcwd‘
.\Y’/\Vcaﬁw\cgw\w\ywﬁ&érﬂ\ﬂ|uﬁr.~a\}d|aﬁﬁ\cgfﬂwi

G20l Y s OIS S caledl Jall ol ol 6552 ol

NV /VYAT il eole gl S ol ol 553 ol

N VY00 me cdar VB 5f s el B el Galall il ol Y

ATTNV e sbane] @IS st ¢ Josleod L)

O3l Y 5 ¢ ool 31 ST 1 5 oY 00 v o gl N ol ] 53l ool e 5N 6 55 J g OLr
(ol 2 all) Y+ A Ol o gibans] ¢ AUS Sy e Ol 35

LYY cfa.aau&UaUuﬁQ\Jﬂ\mﬁ cu\M\Jﬁ‘duM&\f\ gLJ»-\J.&LS.pLJ\
\QI\Zna,b\¢.DIBU\)Mcw}p}Uw.)b-\“c)u.).&cﬂ.bls

\qVinan\ naJMwl? uu\”wcwﬁ\)ubﬂ\t}m_})\ﬂwcwLW}S
\QQ/\anM4.&_5\“4&.12.‘\arMUfud\)|>cl>>)mL§)buar5)wV|J\dh.»}J\L,»\Jﬁ&la.&cuwu))s
c»)b)hcfa.nc(w)ob‘t‘\r&;-ycauJcd)u;y|%|w¢a$m‘.\.&f|g‘;\l¢)d\
C’JL’.})“‘J’L’JH‘”\EL'Uw‘&‘>W|J}*"Cﬁ‘)WJu*”A"JW‘M;"““L"’H}"“@&}U‘
M‘M\ whcwué*)\w Gaid (31w Caan e VYV Ve M‘)@%‘c,\,ﬂ\)ij
Ny ookst

Gaalr VI &S ) st Gl 5T LS e 1 3 @D, 6 « Mantran/Roberte 5, o b
.\Q/\\QSJETGJJL;T

.'CUU)LI‘QJJ:{ &g,&“dﬂﬂ\ sl] Hls &gf;uh\..&;\}é.\.as g a@dl@uA a‘éJ:..iﬂ\ va- o a(..l.mn
.\‘\0'&%)my‘cﬁﬂ‘w‘éfdoﬁﬁgau
.\Q'l«ac%ﬂs‘bjw\dﬂ\éwJJHWW\cﬂi

N84 VEVY (e dhadadl STl Sls dlas ol e alauas D 5024 ¢ M|J&JJMHVSB-\¢6JJJWl
—uL&Y\kJSubwcd\jL}S)Lﬂujawb)yM RES ac:)u|d4.ul§‘:j@3}\w\”)§d\‘@y L;JLQJJ}\
\‘\V\ao,@lu,@\wb

AV sk a(M\M\)M\CJWLJJ\ﬂaéJ\)\

NAVA /YA ‘J)LJY‘ ;,.S.U cdn‘})\.\.«‘}“ CJ.‘:.;‘J\ L? [ZHCOPP-t]| sud.lz.,a,a LL;GLW\J\ (]

dxal> uuY\USds&@%Y\f{d‘gde\ A.a))»..ﬂ 45),4-‘ 4-‘)'&““)-“.” rj.@.u L.L.‘J-\J,&ajl;)\ Ol
YT e Ol s pla] 5E 5
ATy céL:.a}.g Q&JLH\ .>L.i)! g‘)L*S o) L o slaall aé)j:«Jl
NV G alall (g ST asbadl cpddl I ¢ b gl
NAVO /Y0 (s eie pus sl sl VI e yaall ¢ JSUL ol IS ¢ b g
ATRE AL Bkl (il oV B ke el Ior ¢ o
RE¥A% /\\"ﬂ¢ﬂ&w\)dﬂ\gwaﬁﬁ\.&&wagu*ﬂ\
ANAVA /YA o) ) dadas i gand) 815801 ¢ Lo o et (1S 5200
)LMJALL‘HWJ:L‘)\A&M‘ ‘;"JM‘Mj‘MJ‘-”‘UP)PJ’d)u’ M4M|JQW¢Q\J«Hl
L6
REY-FAL a2 n‘Pa,aL(M)nd‘JL“L;\J;}b}du\81>¢jj>d.b$a‘5?«.u\
Ay /\\‘/\chuaJ).\lUr.AY\c:)LijJ.MSa&J\.H\
) AAY u,ma;m i e Y ISl e  Trritton/A. S o5z 5
cd)mlzw\ ‘uu‘w 4..150}‘&3\ )|J 4&)»5 cr)LA“ J JJY\ 4-')1&“ ulS):LU 4...:.,\.5\ M\.LU ‘J"'U‘ djw dos= ch(JLn
Aave Lls
Gl M el AT ]l el 31 3 dze V10 3s Ol o dnl s o bl el ¢ oa )
« Watt, William Montgomery, islamic Phllosophy and Theology, Edinburg 1962.

eY VA /A=Y sl





