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Abstract

This study deals with the well-known letter of Abil Dawnd (d. 275/889), who is one of Kutub
al-Sittah’s authors, which he sent to the Meccans in order to introduce his as-Sunan book. The letter
has importance in terms of hadith history and methodology regarding the information it contains.
Despite its short volume, the letter has managed to remain on the agenda in the past and today, for
the information it gives about in particular as-Sunan, and about the hadith methodology in general.
The fact that many publications of the letter both with and without critical editions have been made
especially in the recent periods confirms that. Moving both from the original sources and from the
critical editions, it is significant to understand the text of the letter and the messages between the
lines correctly. The aim of this study is to provide a translation of the text by remaining royal to the
original text, in a way that will contribute to a better and more reasonable understanding of the
letter with the explanations given where necessary. After the Introduction which gives short infor-
mation about as-Sunan and the letter, the study consists of two main chapters which are called The
Original Letter and The Translation of the Letter and Conclusion.

Keywords: Hadith, Abii Dawiid, as-Sunan, Meccans, Letter, Risalah.

Oz

Bu ¢alisma, Kiitiib-i Sitte miielliflerinden Ebiy Daviidun (0. 275/889), Siinen kitabini tanitmak
gayesiyle Mekkelilere yolladigi meshur mektubunu ele almaktadir. Mektup, ihtiva ettigi bilgiler
bakimindan hadis tarihi ve usilii agisindan 6nem arz etmektedir. Ayrica bir miiellifin kendi eserini
tamitip benzerleriyle karsilastirmasi ve devrinde pek adet olmayan bir ustlii ortaya koymast
bakimindan da miihimdir. Kiigiik hacmine ragmen Ozelde Siinene genelde ise hadis usilliine dair
verdigi bilgilerle gecmiste de giiniimiizde de giindemde kalmay: basarmistir. Ozellikle son devirlerde
tahkikli ve tahkiksiz birgok nesrinin yapilmis olmasi da bunu teyid etmektedir. Gerek asil kaynaklar-
dan gerekse bu nesirlerden hareketle, mektubun metninin ve bu metnin satir aralarmdaki
mesajlarinin dogru anlasiimasi miithimdir. Amacimiz metnin aslima bagl kalarak, gerekli goriilen
yerlerde verilen agiklamalarla mektubun daha iyi ve saglikli anlasilmasina katk: saglayacak sekilde

terctimesini sunmaktir. Calisma Stinene ve mektuba dair kisa bilgiler iceren Giris kisminin ardindan,
Mektubun Asl ve Mektubun Terciimesi diye iki ana bagslk ve bir Sonug’tan olusmaktadir.

Anahtar Kelimeler: Hadis, Ebii Daviid, Siinen, Mekkeliler, Mektup, Risale.
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INTRODUCTION

Aba Dawid’s well-known book as-Sunan about which scholars speak highly' as
follows: “Abtt Dawtid’s book as-Sunan is a really valuable book a similar of which
was not sorted before.”?, “In terms of knowing nabawi hadiths (sunnah), it is
enough for a mujtahid to know it (Abt Dawtd’s as-Sunan).”?, “Abt Dawad’s as-
Sunan is the mother of ahkdm books.”* gained reputation even when its author was
alive’ and over time it has become one of the classics known as Kutub al-Sittah.°

No matter how many as-Sunan book had been sorted before it,” Ab Dawad’s
as-Sunan can be considered as the greatest of all in terms of compiling ahkam
reports within the hadith literature.®

Aba Dawid lived in the city of Tarsus for a long time of twenty years during his
migrations. In that city, after completing® as-Sunan which he was working on and
after his work gained reputation, on some questions asked about as-Sunan, he
wrote a letter addressing to Meccans'® in order to introduce his work and to state

For these and such praising see Abi Daw(id Sulaiman b. al-Ash’as b. Ishaq al-Azdi as-Sijistani, Risale al-Imam
Abi Dawiid as-Sijistdni il ehli Makkah fi vasfi Sunanih (in Thalathu rasdil fi ‘ilmi mustalah al-hadis), ed. Abd
al-Fattah Abti Ghuddah, 3" Edition (Beirut: Maktaba al-Matb@at al-Islamiyya, 1435/2014), Investigator’s
Introduction, 9-12.
Abd al-Fattah Abt Ghuddah, who edited the risalah, almost produced a new work with rick ta’ligs he noted to
the text. For this reason, both for ensuring ease and for not confusing it with Sabbagh’s edition, references to
this source will be given “AbG Ghuddah, Thaldthu rasdil”. Also see. Halil Ahmad as-Sahiranpuri, Bazl al-
majhid fi halli Sunani Abi Dawid (with Muhammad Zakariyya al-Kandahlavi’s ta’ligs), ed. Takiyyuddin an-
Nadwi (Beirut: Dar al-Bashair al-Islamiyya, 1427/2006), 1: 109-117.
2 Abt Sulaimin Hamd b. Muhammad b. Ibrahim b. al-Khattab al-Khattabi al-Busti, Ma ‘4lim as-Sunan
(Alappo: al-Matbaat al-Ilmiyya, 1351/1932), 1: 6.
Abt al-Fid4d Imaduddin Ismail b. Omar Ibn Kasir al-Kurashi ad-Dimashqi, al-Biddya wa an-nihdya, ed.
Abdullah b. Abdilmuhsin at-Turki (Cairo: Daru Hacr, 1424/2003), 14: 616.
*  Abu al-Fadl Shihabuddin Ahmad b. Ali Ibn Hajar al-Askalani, at-Talhis al-khabir fi takhrici ahddith ar-Rafi
al-kabir, ed. Abtt Astm Hasan b. Abbés (Misir: Muassasatu Qurtuba, 1416/1995), 2: 40.
5 Abt Ghuddah, Thalathu rasail, 13.
¢ Sunan, gained reputation and value in Anduluth even before Bukhari (d. 256/870) and Muslim’s (d. 261/875)
Sahih works. (See. Mehmet Dingoglu, Ebii Daviid’un Siinen’i (Kaynaklar: ve Tasnif Metodu) (Ankara: Tiirkiye
Diyanet Vakfi Pub., 2012), 89-90, 439).
7 Makhal b. Abi Muslim ash-Shami’s (d. 112/730) Kitab as-Sunan fi al-figh and Sa’id b. Abi Artba’s (d.
156/773) as-Sunan, which classifies hadiths according to their subjects for the first time, are the first examples
of this kind. Awzai’s (d. 157/774) Kitdb as-Sunan fi al-figh, Ibn Abi Zi’b (d. 159/776) and Ibn Abi Zaida’s
(182/798) Kitab as-Sunan and Imam Shafi’t’s (d. 204/820) as-Sunan al-ma’stira are among the important
works of this kind (M. Yagar Kandemir, “Siinen”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: Tiirkiye
Diyanet Vakfi Pub., 2010), 38: 141-142. For other works see. Dingoglu, Ebli David’un Siinen’i, 73-77; Abt
Abdillah Muhammad b. Ca‘far b. Idris al-Kattani, Hadis Literatiirii: er-Risdletii’l-miistatrafe li-beyani meshtiri
kutubi’s-siinneti’l-miiserrefe, trn. Yasuf Ozbek (Istanbul: Iz Pub., 1994), 24-30.
Dingoglu, Ebii David’un Siinen’i, 72. Bukhéri also sorted a Sunan called Kitdb as-Sunan fi’l-figh. However,
nothing is known about that he is as successful and well-known as Abti Dawid in the field of Sunan as well as
compiling the precise (saheeh) hadiths (Dingoglu, Ebii Daviid’un Siinen’i, 83).
®  Khattabi, Ma ‘4lim as-Sunan, 4: 366; Abti Ghuddah, Thaldthu rasail, 12; M. Yasar Kandemir, “Ebt David es-
Sicistani”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (Istanbul: Tiirkiye Diyanet Vakfi Pub., 1994), 10: 120.
' In M. Lutfi as-Sabbagh, Abt Ghuddah editions, and in Suyati’s report there is the record it was sent to
“others” as well (...pe) U oa W & g 4% JaT ) i€ a4l ) e Jis,..) (See. Abtt Dawad Sulaimén b. al-Ash’ath
b. Ishaq al-Azdi as-Sijistani, Risdlatu Abi Dawid ild ahli Makkah fi vasfi Sunanih, ed. Muhammad b. Lutfi as-
Sabbagh, 3" edition (Beirut: al-Maktaba al-Islami, 1405), Introduction by the last editor, 24 [To make it easy
and not to cause confusion, references to this source will be given as “Sabbagh, Risalah” in the following
parts]; Aba Ghuddah, Thalathu rasdil, 30, 167; Calaluddin Abu al-Fadl Abdurrahman b. Abi Bakr as-Suyfti,
al-Bahrw’llazi zahar fi sharhi Alfiyya al-asar, ed. Abti Anas Anis b. Ahmad al-Andandsi (al-Mamlaka al-
Arabiyya as-Suldiyya: Maktaba al-Ghurabé al-Asariyya, nd.), 3: 1113), In the narration of the reporter
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the method he followed in the book. This letter by Abo Dawtid includes beneficial
information for history of hadiths and in terms of style."" Despite its short volume
of two pages' the letter has managed to stay on the agenda in the past and today
for the information it contains about as-Sunan in particular and about the method
of Hadith in general. However, in spite of its short volume, it is not very
comprehensible in terms of its content as it does not have the characteristics of a
book. It can be said for this situation that the work is eventually a letter and it was
written via dictation.

On the other hand, it is quite significant for a book to be understood correctly
by those in the later ages that the author of a book introduces his own book and
describes the method he followed in authoring the book. In this respect, Abt
Dawd is one of the exceptional authors among the writers of Kutub al-Sittah, who

(Muhammad b. Abdilaziz al-Héashimi) who listened that risalah, given by Mizzi in his Tahzib al-Kamals
introduction, from Abti Dawiid (...p¢) U s> 4%a Jal ) i€ il ) ge Jiws L LL) “L e 5" there is a record (See.
Camaliddin Abt al-Haccic Ytsuf b. Abdirrahman b. Ytsuf al-Mizzi, Tahzib al-Kamdl fi asmai ar-ricdl, ed.
Beshshar Awwad Ma’rtif (Beirut: Muassasa ar-Risala, 1400/1980), 1: 168). While referencing to the risalah in
his book an-Nukat Tbn Hajar says (il cias & 4% Jal () 2512 o Al ) (See. Aba al-Fadl Shihabuddin Ahmad
b. Ali Ibn Hajar al-Askalani, an-Nukat ‘ald Kitabi Ibn as-Saldh, ed. Rabi’ b. Hadi Umair, 4™ edition (Riyadh:
Déru ar-Raya, 1417), 2: 567). Ashraf Salah Ali indicates this and such cases in the letter and makes
criticizations about the letter in his short article called “Nazarat fi Risalati Abi Dawid ilA Ahli Makkah” (See.
Ashraf Salah Ali, “Nazarat fi Risalati Abi Dawtd ila Ahli Makkah”, Dirdsat 554 (Shawwal 1432/August 2011):
45-47). For the related article and the pdf document See. Multagad Ahl al-Hadis, “Nazarat fi Rislati Abi
Dawad il4a Ahli Makkah”, accessed: 30 July 2018, https:// www.ahlalhdeeth. com/vb/showthread.
php?t=262245).
When the statement just before the letter (...aed Woa b e 5 3 dal ) i€ ) il ¢ Jimg...) is considered
carefully, it is understood that the letter was, actually, first sent to Meccans, then it was (at least) heard in other
cities/places, (Abt Ghuddah, Thaldthu rasdil, 30; Mizzi, Tahdhib al-Kamal, 1: 168; Suytti, al-Bahru’llazi
zahar, 3: 1113) Abt Dawtid was asked to have the letter written one more time in Basra and by this the letter
was reported not only as to Meccans, but also “to others”. However, the statements used by Zarkashi while
mentioning an-Nukat (Gl A4S s b juaa¥) Jal (M i€ Al il 5 ) cancels such a possibility even from the
beginning (Abi Abdillah Badruddin Muhammad b. Bahadir b. Abdillah at-Turki al-Misri Zarkashi, an-Nukat
‘ala Mukaddimati Ibn as-Saldh, ed. Zaynulabidin b. Muhammad (Riyadh: Advéu as-Salaf, 1419/1998), 1: 493).
Yet, it is not a distant possibility that this statement in al-Nukat is a personal comment by Zarkashi.
qué’i (d. 885/1480) who makes references to the letter in Alfiyya sharh used a more 1nexp11c1t expression by
saying (44US b aadaual oo Al ¢a M) Lele )l ) AL 3) to “those asking the technical terms in (Sunan) book”
Abt al-Hasan Burhanuddin Ibrdhim b. Omar b. Hasan ar-Rubat al-Hirbawi al-Biqa’i, an-Nukat al-wafiyya
bima fi sharh al-alfiyya, ed. Méhir Yasin al-Fahl (Riyadh: Maktabat ar-Rushd Néshirtn, 1428/2007), 1: 257).
Ashraf Salah, moving from all these asks these questions: “Where are the scholars asking Abt Dawtid his
method in his Sunan and causing the letter to be written? Why are not there any records from them about the
letter? If there are others who are respondents to the letter, why are not there reporters, who report from
others, but there is only this report in Basra?” (Ali, “Nazarat”, 46).
Also, according to Ashraf Salah, the statement used for the letter by Suytti “Abi Dawid’s letter to introduce
his Sunan to Meccans is well-known; however, it is a hard-to-find risalah.” (SuyGti, al-Bahru’llazi zahar, 3
1110) is another weird case. According to him, this statement makes people feel the doubt about the certainty
of this risalah (Ali, “Nazarat”, 47).
However, as-Sabbéagh, draws attention in his critical edition’s Introduction under the title of “Tawsik ar-
risalah” to the fact that there are explicit visual and oral recordings showing the certainty of the risalah
(Sabbagh, Risdla, 12, 15-18). Also see. Muhammad Muhammadi b. Muhammad Jamil an-Naristani, Risdlatu
Abi Dawid ila Ahli Makkah fi vasfi Sunanih (al-Madkhal ila Sunan al-Imam Abi Dawid ile beraber) (Kuwait:
Maktab ash-Shutn al-Fanniyya (Mashri’u Qirda wa Samé4’ al-Kutub as-Sab’a), 1429/2008), 180-181.

1 See. Ahmet Yiicel, Hadis Usiilii (Istanbul: Marmara Universitesi Ilahiyat Fakiiltesi Vakfi Pub., 2008), 53.

See. Abti Ghuddah, Thaldthu rasail, 15; Princeton University Library, “Risalat Abi Dawtd Sulaimén ibn al-

Ash‘ath as-Sijistani”, access: 30 July 2018, https://catalog.princeton.edu/catalog/4803866, vr. 222° - 223,
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introduced the method in his book and who left written information behind that
arrived up to present.' The letter is of importance in respect to this.

The Risalah was first published by M. Zahid al-Kawthari (d. 1371/1952) in Cairo
with the taligs and introduction based on the manuscript' found via Hafiz Abd al-
Ghani al-Maqdisi (d. 600/1203), who is numbered as Hadith 348 (vr. 188*- 191?) in
the library called Damascus al-Zahiriyah. Later, a second critical edition, which was
also based on the al-Zahiriyah copy, was published by Muhammad b. Lutfi as-
Sabbagh in the fifth issue of Macallah Awda as-Shariah published by Riyadh
Faculty of Shariah in 1394/1974." Within the same year, Dar al-Arabiya (Beirut)
copy was published and in 1405/1985 al-Maktab al-Islami publication was made.
Finally, Abdulfattah AbG Ghuddah (d. 1417/2002) published the risalah (letter)
again in 1426/2005 with rich explanation and important determinations in his
work called Thaldthatu Rasdil fi 'Ilmi Mustalah al-Hadith in 1426/2005.

Imam Muslim, - with a practice that cannot be seen quite often in that period- started his Saheeh with an
introduction and here he discussed the reason of authoring this book, -partly- the method and of some topics
about hadith methods. Also, Imam Tirmidhi’s (d. 279/892) book’s final chapter can be said to give explanatory
information about the method he followed in sorting and that his Kitdb al-Ilal has the characteristics of an
introduction. Apart from these, although the Sunans by Darimi (d. 255/869) and Ibn Méce (d. 273/887) have
the introduction title, these introduction chapters give information about jahiliyya Arabs, the case and moral
values of the Prophet, the bliss of scholar and knowledge, some reports about avoiding from personal opinions
and comparison but not information introducing the work and explaining the method followed in it (Darimi:
57 babs and 649 reports, Ibn Mace: 24 babs ve 266 reports) (See. Abdurrahman Kurt, Sahih-i Miislim
Mukaddimesinin Hadis Ilmi Agisindan Degerlendirilmesi (MA Thesis, Kahramanmarag Siit¢ii Imam
University, 2013), 21-23). Yet, Abti Dawiid’s letter is a lot more extensive and detailed compared to the
information given by Muslim and Tirmidhi.

Zahid al-Kawthari, indicated that there are some problems (gaps) in writing and opted for expression
according to the context -moving from the sources-. Abti Ghuddah stated that he personally saw that copy
that Kawthari bases on, and he also reached to the second copy which is both complete and earlier in date.
However, he does not give a record information about this second copy. He only transfers the better and
different line and introduces the reporters shortly (Abtt Ghuddah, Thaldthu rasdil, 14-15). During our study, it
has been understood that this second copy is the one in Princeton University, which will be mentioned soon.
Moreover, AbGi Ghuddah speaks of three other copies apart from these (Suytiti, Hasan H4n an Saharanpari
copies), and criticizes the statement by Muhammad b. Lutfi as-Sabbagh in his works’ first two editions for his
own copy “This beautiful copy which we rely upon in publishing is only in the world.” (See. Abt Ghuddah,
Thalathu rasail, 13-15). Ashraf Salah -as far as he was able to determine- talks about the presence of only two
copies about the risalah. One of these is the Zahiriyyah copy, which is based on for critical editions, the other
one is the copy in the USA, Princeton University, recorded as Yahuda no 597. The reporter of the Princeton
copy is Abti Ca’far Ahmad b. Isa b. Mah4n al-Hamadani (Ali, “Nazarat”, 45). Though there are various
wording differences, prominences-postponements, there are not significant differences to completely change
the meaning. For the mentioned manuscript See. Princeton University Library, “Risalat Abi Dawiid Sulaiman
ibn al-Ash‘ath al-Sijistani”, access: 30 July 2018, https://catalog.princeton.edu/catalog/4803866, vr. 222° - 223,
On the other hand, the line of the risalah reported completely by Suytti in his Alfiyya’s Sharh, in hasan title is
the same as Zahirivyah copy’s line until Abd el-Ghani el-Maadisi. In this line, instead of Maqdisi Abti Hafs
Shihabuddin Omar b. Muhammad b. Abdilldh b. Ammiiva al-Qurashi al-Bakri as- Suhrawardi (d. 632/1234),
who is as famous as him and the founder of the Suhrawardi sect, a mufassir and a muhaddith, takes place.
After Suhrawardi there are three other reporters until Suytti (See. Suyati, al-Bahru’llazi zahar, 3: 1110-111Y).
Sabbagh said in the Introduction part of his critical edition by ignoring al-Kawthari’s scholarly personality and
efforts “This risalah was first published with a (critical!!) edition in 1369 in Egypt. (However), the editor disposed
the text of the risalah in a way that can sometimes change the meaning by objecting the scholarly consignation.
And that is not something unexpected from him. Because, he has committed such crimes in this fields
previously...” (Sabbagh, Risdla, 13-14; AbG Ghuddah, Thaldthu rasdil, 15-16). Abt Ghuddah, who could not
keep quiet after these statements, drew attention to scientific mistakes and unfair criticization in Sabbéagh’s
edition (See. Ablt Ghuddah, Thaldthu rasdil, 16-25).
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Apart from these, the letter was published'® by Sayyid Siddik Hasdn Khan al-
Qinnawci (d. 1307/1887) in 1283/1863 inside al-Hitta fi dhikri as-sihdhi as-sittah,"”
and by Halil Ahmad Saharanptri’nin (d. 1346/1927) in 1392/1972 inside the first
edition’s introduction part'® of Bazl al-Majhiid, which is an explanation of as-
Sunan.

Moreover, the voice records of Abdulkarim al-Hudair’s explanations while he
was having the risalah read in five sessions and the written-out form of these
recordings as 56 pages' with the name Sharh al Risalati Abi Dawiid, and the video
recordings of Mahmid Said Mamdah’s two-hour-long lesson®’ can be found on the
Internet. As far as we have examined, here al-Hudair mentions wordly elaborations
and some cases that are not present in both of the critical editions from which he
benefited. Mahmtid Said Mamdth makes explanations predicating on the Abu
Ghuddah critical edition when he considers necessary and sometimes, he answers
the questions of students.”!

Abt Ghuddah, Thalathu rasail, 25. The Risalah was partly or completely reported from method books as well,
apart from the ones mentioned here (See. Suytiti, al-Bahru’llazi zahar, 3: 1110-1127; Sabbégh, Risdla, 12; Abt
Ghuddah, Thalathu rasdil, 25, 167-169).

7 Abt at-Tayyib as-Sayyid Siddik Hasan Khén al-Qinnawci, al-Hitta fi zikr as-sithah as-sitte, ed. Ali Hasan al-

Halabi (Beirut: Dar al-Cil - Daru Ammar, 1405), 384-388. Siddik Hasan Khan, without giving any record

information about the risaleh, (without lines, and without salam and salat expressions at the beginning and the

end of the letter) makes reports. Here, there are some deficiencies and (little) differences according to critical
editions. Perhaps, the record (L=ik) “in short” at the end of the report is because of this.

Saharanptri, Bazl al-majhiid, 1: 5-6, 140-146. Takiyyuddin an-Nadwi, who makes a critical edition of the

risalah, does not give any record information about the risalah, but he says he made some quotations from

Abd al-Fattah Abt Ghuddah’s ve M. Lutfi as-Sabbégh’s critical editions in completing some of the

incorrectness in the original copy. In the text, he gives these with (square brackets) [ ] (See. Saharanptri, Bazl

al-majhiid, 1: 141, 142, 143, 144, 146).

On the other hand, when the letter texts in al-Hitta ve Bazl al-majhiid are compared, it is understood that -

almost all of the- differences and lacking sentences (paragraphs) are in the same places. It is also remarkable

that in both works the letter is given without lines. In addition to all these things, both works’ owners’ being
scholars from India supports the idea that this letter given place in both works is actually transferred
benefiting from one source. For a comparison See. Qinnawci, al-Hitta, 384-388; Saharanpiri, Bazl al-majhiid,

1: 140-146.

' Internet Archive, “Sharhu Risalati Abi Dawad ila ahli Makkah fi vasfi Sunanih: esh-Shayh ad-Duktar
Abdulkarim al-Hudair (PDF + MP3)”, accessed: 25 July 2018, https://archive.org/details/Risalat_Abi_ Daoud.
Hudair allocated almost a session for the line part of the letter and for the technical terms used here (See.
Hudair, Sharhu Risdlati Abi Dawiid, 4-9, 13). He indicates some (little) differences between copies (and
reports in the books) and that these are actually resulted from the letter not being in circulation (See. Hudair,
Sharhu Risdlati Abi Dawid, 10). He also gives details in the mursal subject (See. Hudair, Sharhu Risdlati Abi
Dawid, 22-27).

20 See. Muhib li-Ali wa az-Zehra, “Sharhu Risalati Abi Dawtd li-ahli Makkah li ad-Dukttir Mahmud Sa’id
Mamdth ad-Dars al-awwal Ciiz’ 17, accesssed: 25 July 2018, https://www. youtube.com/watch ?v=bjw
215X7dI0.

2 Mahmood Said Mamduh, while evaluating Nasiruddin al-Albani’s (1914-1999) Sunan books, to show that
differentiating hadiths with a two-way distinction as saheeh-weak in books such as Sahihu Sunani Abi Dawid,
Sahihu Sunan at-Tirmidhi, Za ‘ifu Sunani Abi Dawiid, Za ‘ifu Sunan at-Tirmidhi is something wrong, penned
a refutation named at-Ta rif bi awhdmi man qassama as-Sunan ild sahthin wa za ‘ifin. At the beginning of this
six-volume work, it is remarked with the references to the letter sent by Abtt Dawtid to Meccans that two-way
distinction would not be precise in the first volume (See. Mahmuid Said Mamduh, at-Ta rif bi awhdmi man
qassama as-Sunan ild sahihin veza ‘ifin, 2" edition (Dubai: Dar al-Buhis li ad-Dirasat al-Islamiyye wa Thya
at-Turés 1423/2002), 1: 55-63). Ashraf Salah Ali, too, wrote a six-volume refutation to Said Mamdah, named
at-Tawqif ‘ala ma fi “at-Ta rif bi awhdmi man qassama as-Sunan ild sahthin veza ‘ifin” min al-hatai wa al-
mucdzafati wa at-tahrif.
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When it comes to the Turkish translation of the letter, to the extent we have
confirmed the first and the complete translation of the letter was made by M.
Kavaklioglu based on based on as-Sabbagh’s copy which was in the fifth issue of
Macallah Awda as-Shariah, and it was published after being controlled by Ismail
Litfi Cakan.?” The same translation was published in Litfi Cakan’s book called
Hadith Literature -by stating the translator- under the title “Abti Dawtid and his as-
Sunan”.” The same translation was also given place in master’s degree dissertation
called Abo Dawiid and his as-Sunan under the title “Abt Dawtd’s Hadith
Traditioning” by referencing to the book Hadith Literature.** However, in addition
to some deficiencies® and mistakes® in the present translation, a new translation
“with notes” has become necessary on account of the fact that a text with a lot of
expressions that need explanation cannot be understood “correctly” by a word-for-
word translation.

The aim of this study is to translate this letter in a more comprehensible way
adhering to the text of the letter and to contribute to a better understanding of the
letter by providing explanations in footnotes when considered necessary. With
reference to the content of the letter, it is another research subject to what extent
Abt Dawtd followed the characteristics he stated for his Sunan in his work as-
Sunan.”’

1. THE ORIGINAL LETTER*
(._.,.J_S\ el B et
ol ool A ) 53 Yy U Vs

ot 2o /émofﬁég‘@uwgajvduajﬂ\uwdmw s S e o e gl gl gl G
o ol i A Gl e ST 5 el ot Ul B S U0 0 o et mvwvf‘w\

Necati Yeniel - Hiiseyin Kayapinar, Siinen-i Ebii Daviid Terceme ve Serhi (Istanbul: Samil Pub., 1987), 1:

(Mukaddime), 32-35. Apart from this translation, in Mehmet Dingoglu’s Abti Dawiid’s Sunan book under the

title “Abtt Daw(d’s Sunan According to the Letter He Sent to Meccans” some remarks were made, and it was

partly translated (See. Dingoglu, Ebil Daviid’un Siinen’i, 48-55).

% See. [smail Liitfi Cakan, Hadis Edebiyat1 Cesitleri - Ozellikleri-Faydalanma Usulleri, 6" edition (Istanbul:

Marmara Universitesi [lahiyat Fakiiltesi Vakfi Pub., 2008), 109-113.

2 See. Liitfii 1mamoglu Ebi Davitd’un Siinen’i (MA Thesis, Atatiirk University, 2000), 58-63.

For instance; See. 1- ... this hadith consists of a report with no value.” (Yeniel - Kayapinar, Siinen-i Ebii

David Terceme ve $erhz 34; Cakan, Hadis Edebiyati, 110) and the exception sentence in the followmg part ( Y)

Al Gaob e S BG5S ) (CE 2 2. Turkish Translation of the letter, paragraph number 10). 2- “The ones I

said nothing about are salih ones.” (Yeniel - Kayapinar, Siinen-i Ebti Daviid Terceme ve Serhi, 34; Cakan, Hadis

Edebiyat, 111) and the following expression (s (e zaal lelasss) ... and some of them are more precise than

some others.” sentences (Cf. 2.2. Turkish Translation of the Letter, paragraph number 12).

For instance; See. 1- “... if I gave place to a mungqar hadith, I certainly explained that the hadith is a munqar
ne.” (Yeniel - Kayapinar, Siinen-i Ebii Daviid Terceme ve Serhi, 33; Cakan, Hadis Edebiyati, 110) in this

sentence the “certainly” expression (Cf. 2.2. Turkish Translation of the Letter, paragraph no 8). 2- “... About

600 of these are mursal reports.” (Yeniel - Kayapinar, Siinen-i Ebii Daviid Terceme ve Serhi, 35; Cakan, Hadis

Edebiyati, 112) in this sentence “of these” expression (Cf. 2.2. Turkish Translation of the Letter, paragraph no

21).

7 For evaluations on this subject see. Nristani, Risdlatu Abi Dawiid ild ahli Makkah, 105-175; Dingoglu, Ebil

David’un Siinen’i, 48-55 and under other related titles.

% Here the text in Abi Ghuddah critical edition is based on. However, thinking that the cohesion and fluency

would be better, differences were made in paragraphing. To be able to compare with the translation, the

paragraphs were numbered.
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2. TRANSLATION of the LETTER

2.1. Reference Chain of the Letter

The letter’s® reference chain from the beginning to the end is as follows:

1. Abd al-Ghani b. Abd al-Wahid al-Maqdisi (d. 600/1203)

2. Abt al-Fath Muhammad b. Abd al-Baqi b. Ahmad Ibn al-Batti (d. 564/1169)
3. Aba al-Fadl Ahmad b. al-Hasan b. Khayrtin (d. 488/1095)

4. Abt Abdillah Muhammad b. Ali b. Abdullah as-Sari (d. 441/1049)

5. Abt al-Husayn Muhammad b. Ahmad b. Muhammad b. Ahmad al-Ghassani
402/1012)

6. Abt Bakr Muhammad b. Abd al-Aziz b. Muhammad al-Hashimi (d. ?)
7. Abt Dawtid Sulaimén b. Ash’ath as-Sijistani (d. 275/889)*
2.2. Translation of the Letter into English*'
In the name of Allah, the Entirely Merciful, the Especially Merciful.
There is no might nor power except in Allah.
(Hafiz Abd al-Ghani b. Abd al-Wahid al-Maqdisi said so:) Shaikh Abi al-Fath

Muhammad b. Abd al-Baqi b. Ahmad b. Salman who is known as Ibn al-Batti
informed us -if I did not listen this from him (in person) by ijazah-** (and) said
that: Abt al-Fadl Ahmad b. al-Hasan b. Khayrtin al-Mu’addal informed us -when I
was listening (in the gathering)- via giraah.” He was asked: Did you read (this
risalah) to Hafiz Abi Abdallah Muhammad b. Ali b. Abdallah as-Stiri? Then he
said so by confirming this: I listened to Abti al-Husayn Muhammad b. Ahmad b.
Muhammad b. Ahmad Ibn Jumayy al-Ghassani in Sayd4, he said: I listened to Abt
Bakr Muhammad b. Abd al-Azeez b. Muhammad b. al-Fazl b. Yahya b. al-Qésim b.
Awn b. Abdallah b. al-Kharis b. Nawfal b. Abdulmuttalib al-Hashimi in Mecca

Damascus al-Zahiriyah Library, Hadith-copy numbered 348.

See. Abtt Ghuddah, Thalathu rasail, 29-30.

In the translation of the letter, first publication of the letter by M. Zahid al-Kawthari, who is the first publisher,
Abdulfattdh Abti Ghuddah’s publication by making additions to the first publication and M. Fatih Kaya’s
lesson proposals in ISAM were based on (See. Klasik Metin Okumalari, “Risalatu Abi Dawid ila Ahli Makkah
fi. Vasfi Sunanih (M. Fatih Kaya)”, accessed: 25 July 2018, https://www.youtube.com/playlist?list
=PLDIKI5_ISIzrqovORuncOuq5JHhEUxuWR). Along with them, other works written on the risalah were
benefited from, as well.

Hafiz Abd al-Ghani al-Maqdisi either because he listened a very long time ago, or because -as it is a tradition
of the muhaddiths- he had the determination to listen a lot from as many as possible different teachers, cannot
exactly remember whether he listened the risalah from his teacher Ibn al-Batti, and so he recorded it with
expressing his hesitation. That’s to say, he says “I might have taken the letter via listening, yet if that is not the
case, I must certainly have taken it with ijazah.” (See. Klasik Metin Okumalari, “Risalatu Abi Dawad ila Ahli
Makkah fi Vasfi Sunanih -01- M. Fatih Kaya - 07.10.2017”, accessed: 25 July 2018, https://www.youtube.com/
watch?v=HFCpgFsdjKI&list=PLDIKI5_ISIzrqovOR uncOuq 5JHh EUxuWR, 39:13-40:17).

This method, which is called Arz or arz al-qiraat means a student’s reading a hadith before his teacher, who
has the reporting right of this hadith, or listening to someone reading the hadith and by this way learning the
hadith from the teacher (See. Abdullah Aydinh, Hadis Istilahlart Sozliigii, 3" edition (Istanbul: Marmara
Universitesi ilahiyat Fakiiltesi Vakfi Pub., 2009), 150).
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saying this: I listened to Abtit Dawtd Sulaiman b. Ash’ath as-Sijistani in Basra, he
was asked about the letter he had written in response to Meccans and others, and
after that he had us write as follows:

1. As-Salam Alaikum

Together with you™ I thank to Allah apart from whom there is no God and I
wish Him to send His blessings on the Prophet (pbuh), whenever his name is
pronounced.

Now; May Allah give both you and us a welfare that does not bear any
disturbance with itself, or a punishment after it.

You wanted me to tell whether the hadiths in the book called as-Sunan are the
most precise ones that I know in the related babs. And I had a grasp of all (other)
things that you stated.

2. You should know that all of them are like this.”> However, among two precise
reports, I preferred the one (whose reporter is unfavorable but) with more
references -even though the reporter of the other one was better at memorizing
(better but lower in degree).’ I suppose there are 10 hadith like that in my book.

3. In every bab, although there are many precise hadiths (in my memory or with
me), I wrote one or two hadiths so that it shall not extend in volume but shall gain
more favor.”’

4. When I reported one hadith from two or three angles in a bab, this is because
of an extra (fighi) statement or sometimes because of an extra word that are not in
the other ones.

5. Sometimes I shortened a long hadith. Because, if I were to give it in a longer
version, some of the listeners would not know what is meant by the hadith and
could not understand the place of the figh (provision) given by it.

6. When it comes to mursal; in the past scholars such as Sufyan al-Thawri (d.
161/777), Malik b. Anas (d. 179/795), al-Avdai (d. 158/775) used to prove these.
Then as-Shafi’i (d. 204/820) came and brought forward some conditions about

*  See. Abli Abdirrahman al-Halil b. Ahmad b. Amr b. Tamim al-Farahidi, Kitab al- ‘Ayn, ed. Mahdi al-Mahztmi

- Ibrahim as-Sdmarrai (Daru wa Maktabat al-Hilal, nd.), 3: 189.

That’s to say, I gave place to the most saheeh hadiths I know about the bab, in every bab of the Sunan.

3 For the differences preferred in critical editions (ss/»30) see. Sabbagh, Risdla, 24; Abti Ghuddah, Thalathu
rasdil, 17-18, 31.

7 However, when the first part of the Sunan, Kitab at-Tahara’s 52" bab, the Prophet’s (pbuh) Wudu’s
Characteristic is considered, it is seen that there are 29 hadiths here. Apart from this, there are a considerable
amount of babs with 11, 12, 13, 15, 18, 20 hadiths (See. Abti Dawiid Sulaiman b. al-Ash’as b. Ishiq al-Azdi as-
Sijistani, Kitab as-Sunan Sunanu Ebi Dawid, ed. Muhammad Avvama, 3™ edition (Jiddah: Dar al-Yusr - Dar
al-Minhéc, 1431/2010), 1: 232-248, 320-325, 368-375, 432-444, 2: 86-93, 195-204, 273-290, 362-370, 380-389,
393-401, 409-430, 560-572, 572-580, 3: 121-131, 570-583, 583-598, 4: 120-127, 440-448, 452-460, 5: 5-19, 69-
76,119-131).
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proving them.’® Ahmad b. Hanbal (d. 241/855) and others (from companions of
hadith) followed him about proving according to these conditions.*

7. If there is not a hadith (invalid-contigous) that is predicate to the opposite of
mursals (in any subject) (merfu-muttasil), and if there are not any other predicates
(apart from mursals) -though it would not be like contiguous in terms of power-
the mursal is proved. (However) it is not as powerful as contiguous (in terms of
proving).*

8. In the Sunan book I sorted, there are not any reports by reporters who are
(unitedly)*" matruk al-hadith.** If there are any munkar® hadiths in the book, I

Imam Shafi’i deals with the case of proving via mursal in a detailed way in his ar-Risalah. In short, Shafi’i is of

the opinion that proving can be made via mursals with certain conditions (See. Abti Abdillah Muhammad b.

Idris b. Abbas sh-Shafi’i, ar-Risdla, ed. Ahmad Shéakir (Egypt: Maktabat al-Halabi, 1358/1940), 461-465; Abt

al-Farac Zaynuddin Abdurrahman b. Ahmad Ibn Rajab al-Baghdadi ad-Dimashqi al-Hanbali, Sharhu ‘Ilal at-

Tirmidhi, ed. Hammam Abdurrahim Sa’id (Jordan: Maktabat al-Manér, 1407/1987), 1: 545-557).

¥ There are different reports about whether Ahmad b. Hanbal used mursals to prove or not. On the subject See.
Ibn Rajab, Sharhu ‘Ilal at-Tirmidhi, 1: 552-553; Ibn Hajar, an-Nukat, 2: 567-569; Abti Ghuddah, Thalathu
rasdil, 35; Ali, “Nazarat”, 46-47.

“ For detailed information about mursal see. Ibn Hajar, an-Nukat, 2: 540-571; Selahattin Polat, Miirsel Hadisler
ve Delil Olma Yoniinden Degeri (Ankara: Turkiye Diyanet Vakfi Pub., 1985).

41 Here the record ‘unitedly’ needs to be made; because in Sunan for people such as Amr b. Vakid ad-Dimashqj,
Muhammad b. Abdurrahmén el-Baylaméni, Abti Canab al-Kalbi, Sulaimén b. Arkam, Ishaq b. Abdilldh b. Abi
Farva there are reports by matruk reporters (reported from Kawthari Abti Ghuddah, Thalathu rasail, 33). As a
matter of fact, Ibn Rajab al-Hanbali: “Abti Dawtid’s wish is that there are no reports by a reporter who is
matrul al-hadith according to him, or a reporter who is unitedly considered matruk al-hadith. Because, there
are ones among his reporters who are even called muttaham bil-qazeb.” (Ibn Rajab, Sharhu ‘Ilal at-Tirmidhi,
2:612).

Also, Ibn Taher al-Magqdisi (d. 507/1113) in his Shurit al-eimmeti as-sittah reporting from Ibn Manda (d.
365/975), says that the cases of Abli Daw(d and Nesii is to report hadiths from reporters who don’t have
unitedly rejected characteristics and who are with contiguous line without hadith, discontinuity and irsal (Aba
Ghuddah, Thaldthu rasdil, 89). Also see. Muhammed Sabran Afandi al-And(nisi, al-Matrikiin wa al-
majhilliin wa marwiyydtuhum fi Sunani Abi Dawid (MA Thesis, Camiatu Umm al-Qura, 1396/1976).

In addition to all of these, it is also known that Abti Dawid had his book read many times and he made some
additions and removals as a result of his later convictions during these readings. Similar to Imam Malik’s
Muwatta having different reports and their differing in content and volume, it is also seen that there are a
number of differences in Sunan’s reports. Hence, some reports by Abt al-Hasan Ibn al-Abd (d. 328/939) and
Abt Bakr Ibn Désa (d. 346/957) says Abt Ali Muhammad b. Ahmad al-Lu’lui (d. 333/944), who made the last
reading to Abti Dawad and who was with him when he died. Therefore, while saying something about these
reports, this fact should not be ignored (Klasik Metin Okumalari, “Risalatu Abi Dawad ila Ahli Makkah fi
Vasfi Sunanih -02- M. Fatih Kaya - 07.10.2017”, accessed: 25 July 2018, https://www.youtube.com
/playlist?list=PLDIKI5_ISIzrqovORuncOuq5JHhEUxuWR, 1:21:13-1:22:30). For differences between Sunan
reports See. Qinnawci, al-Hitta, 388-389.

2 The hadith he reported was never taken (See. Aydinly, Hadis Istilahlar: Sézliigii, 181).

*  The munkar here has a more general meaning than (defined by Ibn Hajar and the widely known) the munkar

in the later period and it has many different forms. Ibn Hajar’s definition is only one of them.

As far as it is determined Abti Daw(id used these “munkar” for the following in his Sunan:

1. When a reliable reporter had opposition to another reliable reporter (in Ibn Hajar’s definition shdzz),

2. For the opposition of an unfailing reporter wishing to be the only one (in Ibn Hajar’s definition shdzz),

3. For the opposition of a weak reporter who wishes to be the only one (if he opposes munkar according to Ibn

Hajar),

4. When a weak reporter opposed a reliable reporter (defined by Ibn Hajar as munkar),

5. When the reporter did not personally hear the hadith from the reporter whom he takes as the source,

(munkati, mursal),

6. In the report of a matruk reporter,

7. In the report of a weak reporter.

Therefore, the munkar here should be understood in this way (Klasik Metin Okumalari, “Risalatu Abi Dawad

ila Ahli Makkah fi Vasfi Sunanih -02- M. Fatih Kaya - 07.10.2017”, 1:23:50-1:26:25). Also See. Aydinli, Hadis

Istilahlar: Sozliigii, 210-213.
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stated that it is munkar. I must have taken that because there are not any other
hadiths in that bab similar to that one.

9. Only a small part of the hadiths in the book also take place in Ibn al-
Mubarak’s (d. 181/797) and Waki’ (b. Jarrah)’s (d. 197/812) books.* Most of the
reports in their books are mursal, as well.* In (this) Sunan book, there are a
number of hadiths taken from Malik b. Anas’s al-Muwatta. Similarly, there are
hadiths taken from Hammad b. Salamah’s (d. 167/783) and Abd al-Razzaq’s (d.
211/826) Musannafs, as well.*® I think that one third of the chapters in my book®,
does not take place in all of their books, that is to say Malik b. Anas, Hammad b.
Salamah and Abd al-Razziq’s books.*

10. I authored this book in an organization that I considered appropriate
according to myself.* (If) you are narrated a hadith from the Prophet (pbuh) that I
did not give place in my book, you should know that it is a really weak hadith.”

*  Although it is stated in sources that Ibn al-Mubarak has a Sunan called Kitab as-Sunan fi’l-figh (Ismail b.
Muhammad Amin al-Bébani al-Baghdadi, Hadiyya al-‘drifin asmadi al-mu allifin wa dsdr al-musannifin
(Beirut: Déaru Thyai at-Turés al-Arabi, nd.), 1: 438) most probably this information is incorrect. Waki’” b.
Carrdh has a Musannaf (Abti Bakr Muhammad Ibn Khayr al-ishbili, Fikristu Ibn Khayr al-Ishbili, ed.
Muhammad Muéid Mansar (Beirut: Dar al-Kutub al-Ilmiyya, 1419/1998), 106; Kattani, Hadis Literatiirii, 35).
(See. Klasik Metin Okumalari, “Risalatu Abi Dawid ila Ahli Makkah fi Vasfi Sunanih -02- M. Fatih Kaya -
07.10.20177, 1:35:49-1:37:31).

They give place to mursals a lot in their books, and this shows that they prove with mursals (Aba Ghuddah,

Thaldthu rasail, 34).

To illustrate, the number of reports from Imam Malik in Sunan via al-Ka’nabi (d. 221/836) is determined as

226 (Dingoglu, Ebii Daviid’un Siinen’i, 159). It requires another research how many of them are from al-

Muwwatta, yet even when all of them are considered to be from al-Muwwatta, that would consist only one

twentieth of Sunan.

Here, it is also significant that AbG Dawtid compares his book to other books of musannaf an Jami kind

(Klasik Metin Okumalari, “Risalatu Abi Dawad ild Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya -

14.10.20177, 25:20-26:08).

¥ Abt Dawld here indicates the authenticity of his book by implying parts called Kitab at-Tibb, Kitab as-

Sunnah, Kitab al-Adab in his Sunan and the hadiths in these parts as well as implying that other do not have

these parts. Therefore, the word (—&ll) translated as “chapters” above is seen as (SwaY¥l) “hadiths” in

Princeton copy (See. Princeton University Library, “Risalat Abi Dawtid Sulaiman ibn al-Ash‘ath al-Sijistani”,

accessed: 30 July 2018, https://catalog.princeton.edu/catalog/4803866, vr. 222°).

To see the sources in Abti Dawtid’s Sunan and how and how much he benefited from these sources in detail

see. Dingoglu, Ebil Daviid’un Siinen’i, 132-232.

In fact, Aba Dawtd followed a different organization in Sunan. His organization does not harmonise with

Tirmidhi and Nesai’s. For example, he gave place to some practice parts among the prayer chapters such as

“lukata”, “niqah”, “talaq”. This is, as he stated above, the organization that is appropriate to his own conviction

and ijtihad (See. Hudayr, Sharhu Risdlati Abi Dawid, 30).

% This claim by Abti Dawad shows his trust in his book, yet it is not well-directed. Imam Nawawi (d. 676/1277),
about this case, says: “Abll Daw(id’s Sunan does not cover all of the ahkdm hadiths, and not even most of
them. This is quite obvious, even it is necessary for someone who handles the jandals to know this fact. There
are many ahkam hadiths in Bukhari’s and Muslim’s Sahihs which are not in Abt Dawtd’s Sunan.” (Suytti, al-
Bahru’llazi zahar, 3: 1138). Also, the ahkam reports which do not take place in Sunan but in books such as Ibn
Taymiyya al-Cadd’s (d. 652/1254) al-Muntaqd min ahbdr al-Mustafa, Ibn Hajar’s (d. 852/1449) at-Talkhis al-
khabir and Zayla’{’s (d. 762/1360) Nasb ar-rdya make this claim invalid, either (See. Abti Ghuddah, Thaldthu
rasdil, 34-35). However, if we say “Abl Dawiid, involves most of the reports about method of ahkdm (usil-i
ahkdm).” that would be adequate (Klasik Metin Okumalari, “Risalatu Abi Dawad ila Ahli Makkah fi Vasfi
Sunanih -02- M. Fatih Kaya - 07.10.2017”, 1:54:33-1:54:45).
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it can be in my book from a different line.”* Here my aim is not to give the lines.
Because that is too much for learners.

11. I do not know anyone else apart from me who completes all of the Sunan

completely. Hasan b. Ali al-Hallal>* (d. 242/856) gathered for about nine hundreds
of them (900) and told that Ibn al-Mubarak said so:** “The sunnah* reported from
the Prophet (pbuh) are about nine hundred (900) hadiths.” When he was told that:
“Abt Ytsuf (d. 182/798) says they are about one-thousand and a hundred (1100).”,
he answered™ : “Abti Ylisuf takes these weak hadiths from here and there.”

It is ambiguous -to our opinion- what Abti Dawiid means by this last sentence. Because while he says a sunnah
“he did not give place” in his book is almost groundless in the previous sentence; in the next sentences he tells
that the sunnah/hadith “he did not give place” in his book might have taken part in the book via another line.
This seems contradictory. When the paragraph is considered as a whole, Abti Dawtid’s intention may be
understood in the following way: I have a certain organization in Sunan 1. If you are asking a hadith coming
with a definite line, I did not take it to my book as it is problematic in terms of its validity, however that hadith
takes place in my book as a valid one via another line. 2. The thing stated by this hadith, which does not take
place in other hadith books but in mine, already takes part in my book in a different way/indirectly. Because I
did not give all of the lines of hadith not to make students tired.

Here it is a matter to be noted that Abti Dawd uses sunnah and hadith instead of each other.

Meccan muhaddith Hasan b. Ali al-Huzali al-Hulvani al-Hallal. Buhari, Muslim, Abt Dawtid, Tirmidhi and
Ibn Méce made references from his reports (Abti Abdillah Shamsuddin Muhammad b. Ahmad b. Osmén az-
Zahabi at-Turkméni, al-Kdshif fi ma ‘rifati man lahil rivdya fi al-Kutub as-sittah (with Burhdnuddin Abi al-
Wafa Ibrahim b. Muhammad Sibt Ibn al-Ajami al-Halabi’s Khashiya), ed. Muhammad Avvidma - Ahmad
Muhammed Namir al-Hatib, 2™ edition (Jeddah: Dar al-Yusr — Dar al-Minhac, 1430/2009), 2: 274).

In the Princeton copy, it is not Hasan b. Ali al-Hallal who reported from Ibn al-Mubarak. The owner of the
sentence is Abtt Dawid like in the previous sentence, the expression is (J& 43 &Ll 0l 0= 15835) “They said
Ibn al-Mubarak said as follows” (See. Princeton University Library, “Risalat Abi Dawtid Sulaimén ibn al-
Ash‘ath al-Sijistani”, accessed: 30 July 2018, https://catalog.princeton.edu/catalog/4803866, vr. 222°).

Saheeh and constant ones.

Shu’be b. Hajjaj (d. 160/776), Sufyan as-Sauri (d. 161/778), Yahya b. Said al-Kattdn (d. 198/813),
Abdurrahman b. Mahdi (d. 198/813), Ahmad b. Hanbal (d. 241/855) and some others say there are 4400
(saheeh) hadiths -without repetition- reported from the Prophet as musnad; Ishaq b. Rahiiya (d. 238/852) says
it is about 7000. Also, Ahmad b. Hanbal, from Ibn Mahdi; Ishaq b. Réhfiya from Yahy4 b. Said al-Qattan
reported the statement “Harams and halals are 800 hadiths among them.”. About the subject, Abti Bakr Ibn al-
Arabi (d. 543/1148) said: “The ahkidm hadiths in Sahihdn are about 2000 in number. Abt Dawid as-Sijistant,
reporting from Ibn al-Mubarak said there are 900 hadiths. What they mean with these numbers is the ones
about haram and halal among the direct sentences by the Prophet (pbuh) -God knows the best -. (Actually)
each of them said according to the one he reached, for this reason they stated different (numbers) from each
other.” (Ibn Hajar, an-Nukat, 1: 299-300; Also see. Abti Abdillih Shamsuddin Muhammad b. Ahmad b.
Osman az-Zahabi at-Turkmani, Siyaru a ‘lami an-nubald’, ed. Shw’aib al-Arnaid et al,, 3™ edition (Beirut:
Muassasat ar-Riséla, 1405/1985), 7: 39, 9: 544).

The reasons of this controversy about the numbers of ahkdm hadiths are:

1. Counting different lines of the same text, as well,

2. Difference of opinion on which hadiths are ahkam hadiths,

3. Divergency about whether most of the ahkdm ahkdm hadiths are valid (whether they have the recognition
conditions),

4. Having different information about Sunan.

Like this, it is also said that there are 500 ahkdm verses in Quran. This knowledge must be understood as the
number of verses which directly speak of ahkam is 500. Otherwise, there are a lot of verses from which ahkiam
can be inferred (Abta Ghuddah, Thaldthu rasail, 36-37).
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12. T indicated all of the hadiths that are in my book and that show weakness in

a high level.” Some of the hadiths in my book do not have precise references.”
Those hadiths, about which I did not say anything, are suitable ones*® and some of
them are more precise than others.”

“Abt Dawtd -May Allah mercy him- actually followed the conditions of his own ijtihad and indicated the
ones which are really weak and are not suitable for reinforcement; and he tolerated the ones which are not
very weak and are suitable for reinforcement and did not make any statement about them. From his silence
(on some occasions), it cannot be understood that this report is fine (makbul) for him. Especially if we
consider the definition of “fine (hasen)” in the technical terms which emerged later: as the one from the parts
of saheeh in the tradition of predecessor, and which requires practice according to most of the scholars, or
which Bukhéri did not prefer (to take in his book), but Muslim took in his book (used) or vice versa (to which
Muslim did not give place but Bukhari did), it constitutes the lowest part of saheeh. If it is to go lower, it
becomes out of proof and it goes between weakness and hasen (fineness).

The most outstanding reports of those in Abti Dawlid’s Sunan are the ones excluded by Bukhéri and Muslim
together which form almost half of the book.

After that, there comes the reports which one of them take but the other did not.

Following that, there comes the saheeh-lined reports that neither of them took in their books but away from
being illat and shézz.

Next, there are reports with salah (good) lines that scholars accept by supporting each other and comes from
two or more moderate ways.

Right after that, there are reports whose lines are weak because of the deficiency of its reporters’ memorization
and Aba Dawid gives place to such reports and he mostly keeps quiet.

Finally, there are reports with obvious weakness because of their reporters and Abti Dawad does not keep
quiet about them and mostly shows their weakness. On some occasions, he keeps silent depending on their
reputation and being munkar. Allah knows the best.” (Zahabt, Siyar, 13: 214-215).

It is in the level of hasen or weak with tolerable weakness (Abt Ghuddah, Thaldthu rasdil, 38). The expression
in the text “some of their lines are not saheeh” (o2 uay ¥ L 430 5), is seen as (1aiue ey ¥ L 4ia5) “some of them
are not saheeh as musnad” in Princeton copy (See. Princeton University Library, “Risalat Abi Dawid
Sulaimdn ibn al-Ash‘ath  al-Sijistani”, erisim: 30 Temmuz 2018, https://catalog.princeton.
edu/catalog/4803866, vr. 222%).

Salihun Ii’i-ihtijaj wa al-i'tibar wa al-istishhad (Biqa’i, an-Nukat al-wafiyya, 1: 257, 259; Abt Ghuddah,
Thaldthu rasail, 40).

“Abt Dawid’s statement “If there are hadiths with severe weakness, I must have stated it.”; makes us feel that
he would not make explanations for the reports without severe weakness. Moving from here, the reports that
Abt Dawiid kept quiet about are not like (salah), fine with terms and they are different:

1. Ones in the Sahihdn part or ones with the validity condition,

2. Ones with the characteristic of Hasen li-zatihiy,

3. Ones with the characteristic of hasen only when supported (hasen li-ghayrihiy),

A good many of those ones in the last two definitions take place in his book.

4. Ones which are weak, but without a united rejection about the reporting of its reporter.

According to Abt Dawd all these kinds of reports can be proven with.

As Ibn Mandah says, as well, Abti Dawid, gives a weak hadith “if he cannot find other hadiths in the related
bab”; because according to him is a stronger proof than common view (Ibn Hajar, an-Nukat, 1: 435-436).
However, it is seen after careful examination that: although it is a fact that ‘he proved with the weak ones and
preferred them to comparison, the truth is that: Abti Dawtid is not of the opinion that weak reports can be
proven with about the reports he kept quiet for (See. Abt Ghuddah, Thaldthu rasail, 39-45).

Other similar evaluations on the subject are in Ibn as-Salah’s (d. 643/1245) Ma ‘rifatu anwd i ‘ilm al-hadis in
“hasan” chapter, Zarkashi’s (d. 794/1392) Hashiya, Zaynuddin al-Iraqi’s (d. 806/1403) at-Taqyid wa al-izdh,
Biqa’{’s (d. 885/1480) an-Nukat al-wafiyya, Sakhawi’s (d. 902/1496) Fath al-mughith, Suytti’s (d. 911/1505)
Tadrib ar-ravi, Amir San’ani’s (d. 1182/1768) Tawzih al-afkdr, Laknawi’s (d. 1304/1886) al-Ajwiba ve Zafar al-
amani, Tahir al-Cazairl’s (d. 1338/1920) Tawcih an-nazar, Zafar Ahmad at-Tahanawi’s (d. 1892-1974)
Qawa ‘id. For more information see. Muhammad Hadi Ali Madkhali, Ma sakata ‘anhu Abi Dawiid mimma fi
isnadih za ‘if (MA Thesis, Camiat al-Islimiyya, 1414); Ntristani, Risdlatu Abi Dawid ild ahli Makkah, 127-
139. Also, about the subject, there is a long article called Sukiitu Abi Dawid ‘ala al-hadith fi Sunanih
mafhiimuh wa dsdruh written by Nihad Abdulhalim Ubaid who is a Hadith-i Sharif and Sciences lecturer in
Kuwait University Shariah and Islamic Studies Faculty.

The saheeh here does not mean saheeh in a certain meaning, but as he himself stated at the beginning of the
letter, (<) (& e L mal) “it is the most saheeh hadith he knew about the related subject” (See. Biqa’i, an-
Nukat al-wafiyya, 1: 257, 259).
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13. In the event that someone else -but not me- had authored this book, I could
say a lot more things about it.*’ This is a book in which all of the sunnah that come
from the Prophet (pbuh) via suitable references take place, and yet those fighi
statements/provisions inferred from the hadiths do not take place in it.*!

14. For people, I do not know anything else that is more necessary than learning
this book after Qur’an. It would not harm a person not to write any scholarly
things® after authoring this book and he understands the value of the book by
looking at what is in the book, by thinking and trying to comprehend them.

15. The sources of the matters® that al-Sauri, Malik and Shafi’i examine are
those hadiths. I find it nice for someone to write the opinions® of the Prophet
(pbuh) along with these books®, and to write books such as Jami’ by Sufyan as-
Sawri, which is the best book ever written by the companions of the Prophet and by
the people.*

I would speak in a more comfortable way and would praise my book which I cannot do now (Klasik Metin
Okumalari, “Risélatu Abi Dawad ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 1:00-
1:40).

In AbG Dawad’s view, his book contains all of the sunnahs. However, statement (provisions, fatwas and
ijtihads) that are gained via inference from the Companions, the Tabi’in and from the others following them
hardly ever take place in his book (AbG Ghuddah, Thaldthu rasdil, 45-46).

Abt Dawad’s purpose by “scholarship” must be meaning “hadith” with its widely known meaning in the first
years. In addition to this, it is possible that he might have meant other shar’i scholarships such as figh and
tafsir.

Of his fighi evaluations.

This statement by AbGt Dawiid brings to mind the importance of oral expressions by the Companions and of
the ijtihads. Because, these have a big and important role in understanding the difficulties and solutions of
sunnah. Because of that, it is seen that in the hadith books of tabi’in scholars and other scholar following them
until the early 2" hijri century also include the fatwas and statements of the Companions. Even, Imam
Bukhéri is the one who uses the statements of the Companion and the fatwa of the tabi’'in most commonly in
the translation of the book he named al-Musnad (al-Cami‘ al-musnadu as-sahih...). This results from the
importance of these in understanding sunnah properly and from the need to them (Abt Ghuddah, Thaldthu
rasdil, 46). Therefore, there are 176 mawkuf and 65 maqtu’ reports in Sunan near marfu ones (Dingoglu, Ebil
David’un Siinen’i, 440).

Here, as books constituting his Sunan can be understood by the word “books”, also the books by Sawri, Malik
and Shafi’i who are the pioneers both in religion and in scholarship (Klasik Metin Okumalari, “Risélatu Abi
Déawad ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 11:00-13:34).

The meaning by “Jami” used here is not the kind of book which is known by covering eight parts which are:
siyar al-Nabi, adab, tafsir, aqaid, fitaan, ahkdm, ashrat and managqib according to the following scholars. On
the contrary, for the previous ones, even if “jami”: is musnad (merfu’-muttasil(contiguous) or not, even if it
contains the mentioned eight chapters or not, even if it is organized in fighi babs with an organization that can
be seen in Sufyan as-Sawri’s and Ma’mar b. Rashid’s (d. 153/770) jamis or with another organization that was
known by the previous muhaddiths or not, it is a detailed book constituted of hadiths (Abti Ghuddah,
Thalédthu rasail, 47).

In the respect above, Muslim’s book is considered as a jami book. However, in the original name of the book
(al-Musnad as-sahih al-mukhtasar min as-Sunan bi-nakl al-‘adli ‘an al-‘adli ‘an Rasilillah sallallahu ‘alayhi
wa sallam) the “jami” expression does not take place in Bukhari’s (al-Cdmi‘ al-musaed as-sahth al-mukhtasar
min umiri Rastlillah sallalléhu ‘alayhi wa sallam wa Sunanih wa ayydmih). For this reason, there are people
who hesitate about whether Muslim’s book is a jami or not. Therefore, some of them are of the opinion that
the book cannot be called as a jami as the tafsir chapter in the book is really brief (little if any). Whereas
according to others’ usage Muslim’s book is a jami. Also, in Tirmidhi’s book’s original name, (al-Cami" al-
mukhtasar min as-Sunan ‘an Rastlillah sallalldhu ‘alayhi wa sallam wa ma ‘rifet as-sahih wa al-ma ‘1ill wa ma
‘alayh al-‘amal) “jami” expression takes part, yet it is widely known as a Sunan. However, for the following
ones “Sunan” is the name given to book that only contain ahkdm hadiths. Yet, Tirmidhi’s book does not only
contain chapters about ahkam.

Moving from all of these, the difference between the technical terms in the time of the descendent and the
usages in the time of the predecessor should be paid attention and the old usages should not be evaluated with
later well-established/reduced definitions (Klasik Metin Okumalari, “Risalatu Abi Daw(d ild Ahli Makkah fi
Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 24:00-25:20).
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16. Most of the hadiths I took in my book Sunan are well-known.®” These are
available with everyone who wrote a fair number of hadiths. However, everyone
does not have the capacity to classify® them. Praise can be accorded as these are
well-known (hadiths). Because even when it is a report by Malik Malik, Yahya b.
Said and prominent trustees in the field of hadith, a contradictory® hadith cannot
be proven. Even if someone proves a contradictory hadith, you can see those whose
criticize that hadith and those who does not prove the contradictory-munkar”
hadith. However, no one has the power to reject a well-known, contiguous and
precise hadith.

17. Ibrahim an-Nakhai (d. 96/714) said: “Scholars do not welcome contradictory
hadiths.” Yazid b. Abti Habib (d. 128/745) also said: “When you hear a hadith,
announce it like you do in the case of a lost entity; if it is known by everyone, that is
great, if not just throw it away.””!

The point in the “well-known” here, is not the well-known which is a technical term known among later
muhaddiths and method-makers; but the hadiths that are prevalent among the companions of fuqaha and
fatwa and which are practiced by some of them, although there is single news (Abtt Ghuddah, Thaldthu rasdil,
47).

In the later period, hadith consists of two parts (in terms of the number of reporters) which are unknown and
well-known. While unknown (ghareeb): is the report whose reporter opposed or acted selfishly about, well-
known (mashhiir) is not like this. “Azeez”, which we know as the third one, does not take part in their
technical terms. Therefore, in Hakem Naysabtiri’s (d. 405/1014) Ma ‘rifa or Hatib Baghdadi’s (d. 463/1071)
Kifdya, there is no distinct title as azeez. Yet, there is used the expression not as a characteristic of the report,
but as a characteristic of the reporter, meaning “with a low number of reports”, aziz al-hadis (cidden) (See.
Abt Abdillah Muhammad b. Abdillah al-Hakim an-Naysabtri, Ma ‘rifatu ‘ultm al-hadith wa kammiyyati
ajndsih, ed. Ahmad b. Faris as-Saltim, 2" edition (Riyadh: Maktabat al-Ma’arif, 1431/2010), 587, 629, 683, 685,
691, 694. (Klasik Metin Okumalari, “Risalatu Abi Dawtid ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya
- 14.10.20177, 33:10-34:50).

Choosing and differentiating the well-known and respected ones from the other ones or knowing aspects such
as what the hadiths are about, their organization and determining the ahkam to be inferred from them.

“The unknown” he means: has the meaning of opponent to the well-known (the known/the preserved) like the
reporting of a hadith from someone else while everyone reports it from a certain person (AbG Ghuddah,
Thaldthu rasail, 47).

Abt Dawid recorded “the unknown” as being shdzz here. The “shazz” here means munkar and it also means
the one which is not known by hadith circles for the reasons of being opponent and egocentric. “The
unknown” is not a term: meaning a single hadith which is directed criticism for its reporter or its text. On the
contrary, they are mufrad/single reports which are criticized/considered weak because of a problem in its text
or line like one with problematic text by the fatwa leaders, and whose egocentrism cannot be eliminated with
an amenable, which is opposed by the reports of better or more reliable ones. In the following paragraph, it is
meant by “unknown” in Ibrahim an-Nakhai’s (d. 96/714) statement (AbG Ghuddah, Thaldthu rasail, 47).
Hatib Baghdadi in his work al-Cami* li-ahldk ar-ravi wa adab as-simi' mavzii after hadiths, starts a new
thread called “Reporting Well-Known Hadiths’s Being Fine and Rejecting Unknown and Munkar Ones” in
which unknown and munkar mean the same as gharib-shdzz statement above (See. Abt Bakr Ahmad b. Ali b.
Sébit al-Hatib al-Baghdadi, al-Cami‘ li-ahlak ar-ravi wa 4dab as-sami’, ed. Muhammad Acéc al-Hatib (Beirut:
Muassasat ar-Risala, 1412/1991), 2: 136). (Klasik Metin Okumalari, “Risalatu Abi Dawid ila Ahli Makkah fi
Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 46:10-51:38).

7' A similar statement by Avdai is: (L Laaf aie ) 8 je Lab ol 3 a5l (i yy LS Uilaal e duia jaid eyl aansi IS
LS i 15850) “When we heard a hadith, we presented it to our scholar teachers just like presenting a coin to a
goldsmith (to understand whether it is pure or adulterated). We used to take the ones they knew and accepted;
and we used to eliminate the ones they did not know.” (Abtt Muhammad Ibn Hallad al-Hasan b. Abdirrahman
b. Hallad ar-Radmhurmuzi, al-Muhaddith al-fasil bayna ar-ravi wa al-wd i, ed. Muhammad Muhibbuddin Aba
Zaid (Cairo: Déru az-zahair, 1437/2015), 323; Abi Bakr Ahmad b. al-Husain b. Ali al-Bayhaqi, Ma ‘rifat as-
Sunan wa al-asar, ed. Abdulmu’ti Amin Qal’aci (Beirut: Daru Qutaiba, 1991/1412), 1: 143). (Klasik Metin
Okumalari, “Risalatu Abi Dawid ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 45:29-
46:00).
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18. In the Sunan book, there are also hadiths that are not contiguous.” These
are mursal”® and mudallas, as I must have taken them when there are not
contiguous precise hadiths (in any subject) in accordance with the definition of
most hadith scholars. The report al-Hasan (al-Basri d. 110/728) took from Jabir (d.
78/697),”* and again al-Hasan took from Abti Huraira” (d. 58/677), al-Hakim (d.
115/731) took from Migsam (d. 101/719) and he took from Ibn Abbas (d. 68/687)
is an example to this. Al-Hakem Migsam listened only four hadiths.”® When it
comes to the report of Abu Ishaq (as- Sabi‘i d. 127/745) from al-Haris (al-A’war d.
65/684)”” and his report from Ali, Aba Ishaq listened” only four hadiths from al-
Haris and there is not even a single musnad hadith among them. There are really
few hadiths of these kind in Sunan book. Perhaps there is one hadith reported by
al-Haris al-A’war in the Sunan book, and I wrote it afterwards.”

19. Sometimes in a hadith there are signs showing that it is precise, however
when it remained hidden from me or I did not understand it, I did not take that
hadith to my book.** Sometimes I took the hadith in my book and I explained it (its
reason).” Sometimes I could not have a grasp of it (the reason).*> And on some

He gives place to such reports that are not contiguous, and this is because he cannot find a contiguous report
according to the method of the ahl al-Hadith (hadith scholars) in the related bab (Abtt Ghuddah, Thalathu
rasdil, 48).

It is observed that when AbtG Dawid uses the words “mursal” and its plural form “marasil”, he has different
intentions. It is understood that when he mostly means the reports of tabi’in with “merasil” in the plural form,
with “mursal”, which is its singular form, he means munkati in its widely-known usage in earlier times, both
from his statements which were previously used in 6", 7" and 9" paragraphs and from his usages in his Kitdb
al-Marasil. Therefore, Hakem Naysabiri, in his Ma rifa in the eighth chapter under the title “Ma’rifat al-
Marasil al-Muhtalaf fi al-ihtijaj bih4” speaks of the reports by tabi’in (See. Hikem Naysaburi, Ma ‘rifatu ‘ultiim
al-hadith, 174-179). Here (18" paragraph) Abti Daw(d wishes the munkati which has the meaning of not the
contiguous one (See. Klasik Metin Okumalari, “Risélatu Abi Dawtd ila Ahli Makkah fi Vasfi Sunanih -04- M.
Fatih Kaya - 14.10.2017”, 55:26-56:36).

Although Hasan Basri lived in the same age as (contemporary) Jabeer, he did not listen any hadiths from him,
and his reports from Jabeer are mursal, that’s to say munkati (Aba al-Fadl Shihdbuddin Ahmad b. Ali Ibn
Hajar al-Askalani, Tahdhib at-Tahdhib (India: Matba’atu Dairat al-Ma’arif an-Nizamiyya, 1326), 2: 267).

7> Hasan listened only one hadith from Aba Huraira (Ibn Hajar, Tahdhib at-Tahdhib, 2: 269-270).

76 al-Hakam b. Utaiba al-Kindi, Kufan faqih (See. Zahabi, al-Kdshif, 2: 304-306). Miksam b. Bucra (or Nacda)
(See. Zahabi, al-Kdashif, 4: 337-338). According to the report by Shu’ba from Yahya b. Said al-Qattan, Hakam
listened five hadiths from Miqsam, his other reports from him are from the book by means of (wecadeh)
obtaining (Zahabi, Siyar, 5: 210).

al-Haris al-A’war, according to most of the muhaddiths, is a severely weak reporter (See. Zahabi, Siyar, 4: 153-
154).

Abi Ishaq listened four hadiths from al-Haris, and his other reports from al-Haris are from the book. Both of
them lived in Kufa for a long time and they are contemporary (Zahabi, Siyar, 4: 153, 154). Moreover, it is also
reported that Abt Ishaq saw Hazrat Ali (r.a.) (Zahabi, Siyar, 5: 393).

In Sunan there are four reports from al-Haris al-A’war in total. Three of them are via Abti Ishaq ash-Sabi‘i and
one of them is via Amir ash-Sha’bi (See. Camaluddin Abt al-Hajjaj Yasuf b. Abdirrahman b. Yasuf al-Mizzi,
Tuhfat al-ashrdf bi-ma ‘rifat al-atrdf, ed. Abdussamad Sharafuddin, 2™ edition (Beirut: el-Maktab al-Islami -
ad-Dar al-Kayyima, 1403/1983), 7: 350-357). Most probably, when he could not find another report to take
part in a bab that he determined previously, he had to give place to his report (See. Klasik Metin Okumalari,
“Risélatu Abi Dawtid ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 1:09:10-1:09:55).
Sometimes the line of the hadith is really saheeh and the hadith is away from deficiencies; however, as Aba
Dawid cannot determine its validity and correctness, he does not give place to it in his (Abti Ghuddah,
Thaléthu rasdil, 50).

Sometimes he takes a deficient hadith and explains the deficiency in it to announce that it is deficient (Aba
Ghuddah, Thaldthu rasail, 50).

He sometimes may have taken a deficient hadith as he did not know its deficiency, and he is excusable in this
(Abt Ghuddah, Thalathu rasdail, 50).
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occasions, for ones like this I stopped (on purpose).® Because, it would give harm
to the society to show all of the deficiencies of the hadith. Because the society
cannot easily comprehend such things.*

20. The number of these Sunan books® is eighteen juzs together with mursals.
Mursal hadiths*® comprise one of these juzs.*” Some of the mursals reported from
the Prophet (pbuh) are not precise,*® and some of them are musnad together with
others (books): contiguous (and) precise.*

21. The number of hadiths in my books (juzs) is about four-thousand and eight-
hundred (4800),*° and about six-hundred (600) hadiths are mursals.!

22. Whoever wants to compare these hadiths (to their reports in other books),
considering their statements as well (should well know): Sometimes, even though a
hadith is reported via well-known imams in addition to majority, (in my book) it
comes from a line (which is not well-known) because it contains statements with a
lot of meanings.” (I acted choosily about statements; however) Among all these
books,” T known ones with reports (which are not choosy and use random
reports), as well.

Sometimes, he might have given place to a deficient hadith; yet he also might have kept quiet about it without
expressing its deficiency (Abtt Ghuddah, Thaldthu rasdil, 50).

Because they cannot understand such matters, or they misunderstand and their wishful belief in hadiths
(sunnabhs) is spoiled (Abt Ghuddah, Thalathu rasdil, 50).

Ibn Rajab, who agrees totally with Abti Dawtd’s this sentence, speaks longly on this matter: “This matter is
exactly as Abi Dawid says. Common people cannot comprehend such things... Most of them hit at the
scholars of hadith because of this... However, those who are competents of scholarship, its practices and
sunnah, determine and state these deficiencies with a religious sincerity/effort and with the aim of saving the
sunnah of the Prophet (pbuh), so their effort is to reveal other hadiths which are not deficient... ... ” (See. Ibn
Rajab, Sharhu ‘Ilal at-Tirmidhi, 2: 892).

8 Here he means “juzs” by the word “books” (Abti Ghuddah, Thalathu rasail, 51).

With “mursals” here and later, he means the reports by tabi’in (Klasik Metin Okumalari, “Risélatu Abi Dawtid
ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 1:24:03-1:24:09).

The first and the original work of the field, al-Mardsil, was first published in Cairo in 1310 by Ali as-Sunni at-
Trablusi without mentioning its lines (Kandemir, “Abti Daw(id es-Sijistani”, 10: 121). Later, the publications
of Abd al-Aziz as-Seirawan (Beirut 1406), Shu’aib al-Arnatd (Beirut 1408) ve Abdallah al-Zahrani (Riyadh
1422) were made with its lines.

Because there is another deficiency apart from its references or because it was referenced to weak and matruk
reporters (Abti Ghuddah, Thaldthu rasdil, 51). The case of mursal’s being saheeh is when there is no other
deficiency in the hadith and when it is only references, according to those who prove with mursal (See. Klasik
Metin Okumalari, “Risalatu Abi Dawtid ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”,
1:24:10-1:25:28).

When he could not find the hadith as musnad (contiguous) and gave as mursal, or when he reports it as
mursal because of another reason (Abt Ghuddah, Thalathu rasail, 51).

Abt Dawid here, gives the number of hadiths in seventeen (17) juzs. That’s to say, he gives separately the
number in his Sunan and the number in his Mardsil. The ballpark number which he gives soon after that
means the number of mursal hadiths in the single juz left.

This number in Sunan’s different editions and publications is different for four or five hundred hadiths. This
results from the difference in the method for counting the hadiths (See. Klasik Metin Okumalari, “Risalatu Abi
Déawad ila Ahli Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 1:26:49-1:25:28). On the other
hand, differences in reports are influential in this. For instance, according to Muhammed Muhyiddin
Abdulhamid’s publication, the number of hadiths in Sunan is 5274. The number of mursals in Shu’aib al-
ArnaQd’s Kitdb al-Mardsil critical edition is 544 (Abt Ghuddah, Thaldthu rasdil, 52). Also, while the number
of hadiths in Muhammad Avvama’s edition is (reported by Ibn Daseh) as 5232, (See. Abti Dawad, Kitdb as-
Sunan, 5: 595), the number of hadiths in Shu’aib al-Arnaad’s edition is 5274 (See. Aba Daw(id Sulaiman b. al-
Ash’ath b. Ishaq al-Azdi as-Sijistani, Sunanu Abi Dawid, ed. $u'aib al-Arnatd - Muhammad Kamil Karaballi,
2" edition (Damascus: Daru ar-Risalat al-Alamiyya, 1437/2016), 7: 544).

The aim of this sentence is: If a hadith comes from ways more than one, even if its line which is not well-
known, I preferred the one with more/gathered indications for ahkdm (Aba Ghuddah, Thaldthu rasail, 52).

% From books and journals written about ahkdm hadiths (Abti Ghuddah, Thalathu rasdil, 53).
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23. Sometimes it is known via another one’s hadith that the line (of a hadith) is
not contiguous. And one who hears this (line) can only notice that (it is not
contiguous) by knowing other reports and having information about them. For
instance, the line, which one was reported as from Ibn Curaic (d. 150/767) “I was
informed by al-Zuhri’ (d. 124/742) ...”*, as this is reported by (Ibn Curaic’s
student) al-Bursani® (d. 203/818) “from Ibn Curaic, and he reported from al-
Zuhri”*. Whoever hears this, thinks it is contiguous, however it is certainly not
precise. For this reason, we have given up that. Because the original of the hadith®
is not contiguous, (therefore) it is not precise; it is a hadith with contradiction.
There are many hadiths alike. Those who does not know the fact would say “He
rejected the precise hadith reported from that person, but took the contradictory
hadith reported from this person.”*®

24. (This) Sunan book covers only ahkam hadiths; Zuhd, Fazaili ‘Amal and the
other parts are not covered. All of these four thousand eight hundred hadiths are
ahkam hadiths. I did not exclude many precise hadiths outside of ahkdm such as
Zuhd, Fazdil and other parts.”

25. Wa’s-salamu alaikum wa rahmatullah wa beraqatuh,

Allah (Te’ala) shall bless to our Prophet Muhammad his clean stainless family,
outstanding companions, his wives who are the mothers of believers with mercy
and a with a complete salam. Sufficient for us is Allah, and (He is) the best disposer
of affairs.

CONCLUSION

Abti Dawitid’s Sunan, which is regarded one of the perfect works among the
classified Hadith books in terms of compiling ahkam reports, has become famous
in the Islamic world soon after its compilation. Scholars who were knowledgeable
about the book asked questions to the author of the book, who was still alive then,
in order to get more solid, durable and satisfactory information about the content
of the book. Among those who asked these questions were Meccan scholars, as

An expression which indicates discontinuity openly.

% Muhammad b. Bakr b. Osmén al-Bursani al-Azdi al-Basri. Sika, sahib al-hadis (See. Zahabi, al-Kdshif, 4: 89).
An expression that has the possibilities of both inkita (discontinuity) and ittisal (continuity). The report that
Burséani’s transferred by a statement; which openly means discontinuity, Ibn Curaic’s expression “I was
informed from al-Zuhri ...”, “I was informed by Ibn Curaic and he was from Zuhri (I was informed that) ...”
as if it was contiguous (Abti Ghuddah, Thaldthu rasail, 53).

The statement “I was informed from al-Zuhri...”.

Here attention is drawn to that: Abti Dawtid gives place to the deficient report if there is no better one in the
related bab. However, among those he gave place, he rejects the ones whose deficiencies are severe. However,
this may not be noticed by someone who criticizes the report and it can be said “He took the deficient one
while there was a saheeh one”. Yet, this is not the case. Because, the report that Abti Dawiid did not take in his
book but those who criticize consider as saheeh, is actually weaker and more deficient than the one he took in
his book. The example he gave is a good example to this. With this example, he stresses that knowing such
hidden deficiencies depends on knowing the hadiths well (Aba Ghuddah, Thalathu rasail, 53-54).

His feeling the necessity to express that he did not include Zuhd and Fazail parts in his Sunan, means in other
Sunan books, these parts were given place (See. Klasik Metin Okumalari, “Risalatu Abi Dawtd ila Ahli
Makkah fi Vasfi Sunanih -04- M. Fatih Kaya - 14.10.2017”, 1:38:13-1:38:49). Other than that, in Sunan there
are also subjects such as al-Hurilf wa al-qirdat, al-Maldhim, as-Sunna apart from ahkam (Abti Ghuddah,
Thalathu rasdil, 54). For an evaluation about this case see. Dingoglu, Ebii Daviid’un Siinen’i, 265-300.
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well. Abt Dawad wrote a letter in order to introduce Sunan and explain his
method in the book, in particular for them, and in general for others.

The letter, which can rarely be found despite its fame, only has two copies now.
One of them is in Damascus Al-Zahiriyah Library, and the other one is in
Princetown University. The studies done on the letter are mostly based upon the
copy in the Zahiriyah copy, yet there are publications conducted on the Princeton
copy, as well.

The letter is of vital importance both for hadith history and method and for
Sunan book itself. On one hand, it provides an opportunity to identify, understand
and evaluate Sunan via its author, on the other hand it presents information and
evaluations about hadith history and method within the frame of ahkam hadiths.
The fact that there are references to the letter when it is necessary in most of the
method books confirms this fact, too.

The letter is profoundly rich and obscure text as well in spite of its short volume.
Its having been written in a time when the technical terms had not yet gained
acceptance, distinctions in language and style, and some special meanings’ being
given by some terms used in letter, can be listed among the reasons of this
obscurity.

It has also been seen that some of the cases indicated by Abti Dawid in the letter
are not like he said in Sunan:

e Although he says there are one or two hadiths in every bab, there are many babs
in which he wrote a lot of hadiths.

e Though he says he had not given place to the reports of any matruk al-hadith
reporters, according to the scholars’ detections he narrated the reports of such
reporters.

e Most probably, he made his mark in one of the most controversial issues of
hadith history and style by stating that he predicated hadiths with severe weakness
and also the ones about which he did not say anything are “salih”. It is confirmed
that some of the reports about which he made no remark are really weak and they
need explanations as well as others.

e Knowing that he indicated the munkar reports present in his book, it is
determined that there are reports that he did not point as munkar.

e The fact that he claims that his book contains all the sunnah practices, and the
book is enough for someone about the knowledge of sunnah and even that a
sunnah practice which is not in his book is almost groundless is both contrary to
facts and really hyperbolic.

e The number he gives for the number of hadiths in his book is nearly 400 more
than the actual number.

e He says that he only took the hadith al-Ahkdm in his book; he did not give place
to reports about chapters Zuhd (detachment), Faziil al-A’mél and etc. However,
there are chapters such as al-HurGf wa al-Qiraat, al-Maldhem, as-Sunnah in his
work, as-Sunan.



264w jlted 50 (Aralik/December 2018/2) | Ars. Gor. Abdulkerim MALKOC

Certainly, all of these can be answered as such; the evaluations of hadiths and
reporters was ijtihadi in the end, Abti Dawtid made some differences in his book
over time, some of the words had not yet become terms so his intention for using
them was different, his reliance to the book was perfect and the cases which can be
considered as controversial are actually resulted from the differences in reports.
However, these questions and other ones similar to them, which were also
criticized by the scholars of the next periods, have not yet been answered clearly.

After all, what we are trying to do is to make efforts to be able to understand. As
it can be seen in the historical process, it should not be forgotten that there are and
may be different evaluations about the addressed subjects. Along with that, it seems
necessary that as-Sunan should be examined in detail to be able to understand the
letter correctly and exactly by taking the differences of copies into consideration,
and that some studies should be done specific to as-Sunan about each subject
expressed in the letter.
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