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Religiosity discussions condensed together with secular / laic life emerged in the
community and has been the main vein of Turkey's political movements. It causes
intense discussions especially on educational institutions. For example, the desire and
project of the current political power to a raise “a religious generation” leads to an
increase to concerns that society is pious in an important secular / secular part of
society. Is there really an absolute relationship between institutional religious
education and religiosity? If effective, how effective is institutional religious education
on the religiousness of individuals? This study aims to reveal on women the
relationship between institutional religious education and religiosity. Particularly, the
tendency of religiosity of women who were educated in Imam Hatip Middle School,
Imam Hatip High Schools and Theology Faculties and those who were educated in
educational institutions other than those educational institutions were evaluated
comparatively.

It is seen that religiosity is dealt with multidimensionality when the religiosity scales
are examined. Based on the assumption of this work it is not experienced in all
dimensions of religiosity in Turkey and to what extent do individuals who study in
educational institutions differ in terms of which dimensions and levels of living in other
educational institutions? | wonder how the individuals who went to the mentioned
educational institutions are able to live their religiousness and to what extent do they
differ from individuals who went to other educational institutions?

The general universe of this research is Turkish society and women. The private
universe is the women living in Adana. The data were collected from 389 people who
were determined by stratified random sampling technique. The results were analysed
descriptively and relationally
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Tirban-Tesettdr, Dindarlikla ilgili 6lgeklere bakildiginda dindarhigin ¢ok boyutlu bicimde ele alindig

Laiklik. gorilmektedir. Bu calismanin hipotezine gore Turkiye’de dindarlik her boyutta
yasanmamaktadir. Acaba, bahsi gegen egitim kurumlarinda 6grenim gérmis bireyler
dindarliklarini hangi boyutlarda ve diizeylerde yasamaktadirlar ve diger egitim
kurumlarinda 6grenim gérmds bireylerden ne dizeyde farklilasmaktadirlar?
Bu arastirmanin genel evreni Tirkiye’de yasayan kadinlardir. Galisma evreni ise
Adana’da yasayan kadinlardir. Veriler tabakali tesadifi dérnekleme teknigiyle tespit
edilen 389 kisiden yapilandinimis anket calismasi yaparak toplanmistir. Sonuglar
betimsel ve iligskisel olarak analiz edilmistir.

Introduction

Parallel to the secular construction of modern life, discussions of religiousness also emerged, forming
the main vein of political movements in Muslim countries and caused religious people to become
effective in political life. This situation brings the concern that the society is becoming more religious
along with it. One of the countries where Muslims are the majority and where this issue has caused
debate is Turkey. It is, therefore, important to determine the level of religiousness of the Turkish
society. One method of determining the level of religiousness is investigating the degree of covering
head and clothing style of women.

Looking at the religiousness scales, religiousness is dealt with in a multi-dimensional manner (Hill,
1999). The work of Glock and Stark (1966), Brown & Lowe (1951), Pargament et al. (1990) and Barnes,
Doyle & Johnson (1989) are well known. In the Turkish context, we can cite studies of Onay (2003),
Yapici (2002) and Arslan (2003).

According to the assumption of this study, the religiousness in Turkey is not experienced in every
dimension and the same level. In addition, there are no significant differences between individuals
taking institutional religious education and those who taking secular education. The main problem of
this article explains that women in Turkey experience at which dimensions and what level of religiosity
according to the educational institution they studied. Religiosity experiences are influenced by variables
such as age, marital status, income, denomination and sectarian membership as well as the
qualifications of the institutional education of individuals. These are the research problems that should
be considered. Who is at what level of religiousness? To what extent are religiousness experiences
influenced by socio-economic and demographic factors? So, the solution to these and similar problems
will be the answer to the question "for a long time how to live together?" with those are religious at
different levels in Turkish community at the same time.

Because of the categorical appearance of woman and man’s religiousness, the fact that the sample is
composed of only women constitutes a limitation to the study. So this work can also be called
"Women'’s religiousness in Turkey". However, one of the distinguishing features of this study is that it
has investigated all dimensions of religiousness, although in many religiousness studies, only one or a
few dimensions have been studied. This study is important only because it addresses women in all
aspects of religiousness.

The population of the research is Turkish society and women. The specific population is the women
living in Adana. | conducted the study based on stratified random sampling (categorization of the sample
according to the clothing patterns). | collected the data by applying a structured questionnaire to
selected individuals. | analysed the data | collected as descriptive and relational.

Theoretical Framework

What is religiousness? The difficulty of defining religiousness as well as the difficulty of defining
religion is a known fact. The psychology and sociology of religion have dwelled on the issue of
religiousness and various views have been put forward to measure religiousness of individuals. Each
religion creates different forms of religiousness according to the structure of belief and worship in itself;
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each individual who believes in any religion also differs when s/he perceives religion and makes it
his/her living style (Kése 2012: 109). Saundra (2013) defines traditional religiousness as a person's self-
assimilating and fulfilling behaviours that a person directly or indirectly endorses, the widespread
teachings of a particular religion or the majority of those members of religion. According to Himmelfarb
(1975), religiousness is the level of occupation of interests, beliefs or activities of a person to whom
religion belongs. According to James (1901: 21), religiousness is the feelings, acts, and experiences of
individual men in their solitude, so far as they apprehend themselves to stand in relation to whatever
they may consider divine.

As it is seen, as the definitions of religion are various, the definitions of religiousness are very diverse
too. Since | have conducted this work through a scale | have developed, | have not dealt with the
definitions of religiousness. But | accept that religiousness can also have indispensable features as well
as indispensable features of religion. Like Seyhan (2015: 402), | think that religiousness can generally be
defined as the individual meaning (meaning) and rituals of life within the rules of a certain religious
tradition (belief systems). The concepts in the definition of religion, such as meaning, belief, and ritual,
are also included in the definition of all religiousness. The main theme to be discussed in all religious
discussions is that the believers live their belief in all dimensions.

Research Questions

In this study, | have tried to answer the questions “what is the level of individuals’ religiousness
according to the institutional character of formal education (secondary schools and high schools of
Imam-Hatip (theology education), and theology faculties and institutions outside of them)? In addition
to this basic research question, it will be tried to answer the questions of religiousness in terms of socio-
economic and demographic factors.

Methods, Limitations, and Tools

In this study in order to determine the level of religiousness of women according to the quality of
institutional education in Turkey, | collected data by a structured questionnaire on the level of
religiousness of women as well as their socio-economic and demographic status. The sample was
constructed by a stratified random sampling technique (Cochran 1977).

Based on the type of schools the participants attended, they were stratified according to socio-
economic and demographic characteristics. They was classified according to whether they were “Imam
Hatip” at secondary school and high school education level, from the faculty of theology in university
education or not. The religiosity level of the selected sample was tested with developed scales.
Explanations on the scale of religiosity are explained under the relevant heading.

| used the survey technique to collect data. In the survey, | asked the participants questions about
socio-demographic, religious-spiritual beliefs, and religious-spiritual participation. | collected the data
from a sample of 389 women (participants) who have different qualities of life in Turkey's Adana
province between 15 March and 15 May 2018. | also collected data on independent variables such as
demographic and socioeconomic characteristics of the participants.

With reference to Glock's (1962) five-dimensional recommendation, | developed a religiousness scale
consisting of a total of 72 questions with a 5 point Likert-type questionnaire to determine levels of
women's religiousness. | analysed 72 questions in the questionnaire with factor and item, and obtained
six factors indicating five dimensions of religiousness. By combining these factors again, | have
calculated "total religiousness scale".

For the scale of religiousness, | conducted the validity and reliability studies of the questionnaire
which is my data collection tool. While the item analysis of the responses to the questionnaire, | did not
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take them into the scales if it was lower than 1.8 and not higher than 4.2 and the standard deviation was
less than 1. | did factor analysis of the remaining items according to the Principal Components method.
Again, if the anti-image correlation coefficients of items were higher than 0.50, | evaluated the general
relations of the items with each other. | decided if the level of the value of Bartlett Sigs Test, Sig. was at
0.05 it was significant, if the level of the measuring and the value of Kaiser-Meyer-Olkin (KMO) was at
0.80 it was sufficient. In the same way, | did the scale with items the factor loads above 0.20. At this
stage, | calculated coefficient of correlation of item-factor scores (rjx) and the coefficients of correlation
between factors. | have also determined the reliability of the scales with the help of the Croanbach-
Alpha values of the validated items. In this way, | constructed them by computing the reliability and
validated scales. So | created the measuring tool (see DeVellis 2003). | conducted the analysis of my
research with the help of independent variables based on this measuring tool.

The participants answered to 72 questions in the questionnaire by choosing between “1 strongly
disagree” “2 disagree”, “3 undecided”, “4 agree” and “5 strongly agree” with Likert type answer option.
If the expressions are positive and affirmative of religiousness, the point preference is closer from 1to 5,
and in this case | accepted that the sample tends to be religious. | have obtained six factors that show
the five dimensions of religiousness by subjecting item and factor analysis to these questions the sample
answered. Later, | created “Total Religiousness scale” by combining these factors. | carried out
descriptive and relational analyses with these scales. Factors whose validity and reliability have been
proven are as follows:

Table 1.
Factorl: The ritualistic factor
Item content Mean Std. Pearson’s R Cronbach's
Dev. between Alpha if Item
item and Deleted
factor
1 | feel emotional when | hear religious
rituals like prayer or religious verse, 4.14 1.26 0.822 0.936
call to prayer.
2| need God's guidance in daily 1.27 0.833 0.935
activities.
3 | feel obliged to follow religious rules. 3.95 1.34 0.818 0.936
4 | act in accordance with God's will. 3.98 1.11 0.725 0.938
5 | fast all through the Ramadan each 406 1.39 0.800 0.936
year.
6 | endeavour to worship and pray. 3.69 1.34 0.749 0.937
7 | try to communicate / tell about Islam. 3.47 1.37 0.778 0.936
8 I make a sacrifice every year. 4.04 1.39 0.681 0.939
9 | apply religious beliefs to solve social 356 137 0.768 0.936
problems.
10 | give alms. 4.10 1.34 0.721 0.938
11 I.havg to do it without hesitating if 3.45 155 0.742 0.938
Jihad is necessary.
12 I make all necessary prayers. 3.32 1.35 0.710 0.938
13 | feel a sense .Of uneaS|.n.ess when | do 4.04 136 0.599 0.942
not act according to religion.
14 Individual worship is the most
important satisfying aspect of religious 4.00 1.22 0.567 0.942
life.

Cronbach’s Alpha: 0.942
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According to Glock (1962), all religions, more or less, clearly acknowledge that religious people are in
direct contact with the ultimate reality or experience a religious feeling at any time in the ritualistic
category. In this study, the correlation of the items with other items was higher than 0.3 and it had high
reliability (o = 0.942) and 14 items in factorl called ritualistic test according to this description of Glock
(1962).

Table 2.
Factor2: The consequential factor
Item content Mean Std. Dev. Pearson’s R Cronbach's Alpha
between item if ltem Deleted
and factor
1 Itis necessary to cultivate a religious
. 3.1414 1.63027 0.679 0.887

generation.

2 Men and women should not shake 5 4704 1.67217 0.443 0.903
hands.

3 | would prefer my friends to be . 0 cg45 0.562 0.894
religious.

4 It is of utmost importance that the
person | marry / get married to be  3.2699 1.61553 0.675 0.889
religious.

5 Those who are religious shall rule 23316 1.54838 0.435 0.903
the government.

6 People should arrange their daily 50,5 5590g 0.679 0.894
lives according to religious rules.

7 Participation .|n the activities in the 7 8663 155902 0.469 0.909
mosque provides respect.

8 The mosque develops sodial 5 oo ) 39484 0.540 0.903

relationships.
Cronbach’s Alpha: 0.910

The consequential factor (factor 2): In the consequential category in Glock's (1962) proposal, all the
secular consequences of religious belief, practice, experience and knowledge of human as an individual
are summarized. In this case, all of the religious rules that determine what people should do and which
mentality they should have as a result of the influence of religions appear here. The theological
meanings of the deeds have a place here. In this study, 8 items in factor2, which is called the
consequential, correspond completely to these statements. This factor2 scales the extent of influencing
individuals about their religiousness with a high reliability (a = 0.910).

Table 3.
Factor3: The intellectual factor
Item content Mean  Std. Dev. Pearson’s R Cronbach's Alpha
between item if ltem Deleted
and factor
1 | am as knowledgeable as necessary
) . 3.8458 1.21072 0.705 0.799
to fulfil worship.
2 | have the knowledge to fulfil ;g 0/2 ;51396 0.765 0.785
devotions.
3 L::;W Turkish meaning of prayers | \5. 39660 0.666 0.808
4 |readthe Qur'an or its translation. 3.8972 1.42862 0.765 0.781
> 'Qukrr,‘::" how to read the Arabic ;5,56 177701 0.768 0.799
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6 During a certain period of my life |

, 3.7404 1.66744 0.663 0.824
went to the Qur'an course.

Cronbach’s Alpha: 0.827

The intellectual factor (factor 3): The 6 items in the factor 3, which is called “the intellectual”
dimension, correspond to the intellectual category of Glock. He (1962) mentions in this category that
the individual should know the basic actions and the sacred texts of faith and trust them. Factor 3 scales
“the dimension of intellectual” about the individual's religiousness with high reliability (a = 0.827).

Table 4.
Factor4: The experiential factor
Item content Mean Std. Dev. Pearson’s R Cronbach's Alpha
between item if ltem Deleted
and factor
1 1 participate to  religious
meetings outside the mosque 2.5784 1.57039 0.780 0.814
and in the mosque.
2 | participate in  religious
conversations at home and 2.8740 1.60285 0.815 0.792
around.
3 | pray with the congregation. 2.8380 1.58016 0.812 0.782
4 | do the Tarawih prayer 3.2314 1.63655 0.809 0.794

Cronbach’s Alpha: 0.839

The experiential factor (factor 4): The factor 4 called “the experiential” (worship) still contains four
kinds of experience. Glock (1962) mentioned all specific religious practices of members of a religion in
the category of piety he called as the dimension of intellectual in his proposal. He described all kinds of
ritual, prayer, special sacramental behavior, abstinence and similar worship. This factor also has high
reliability (a = 0.839).

There is another dimension in the suggestion of religiousness scale which Glock developed, the
ideological dimension of religiousness. According to Glock (1962), each religion establishes a system of
belief principles and expects its members to believe in these principles. In this study, two different sub-
dimension scales we can call faith category or secularization-profane have emerged. Factor 5 which
consist of four items (a = 0.745) and factor 3 which consist of three items (a = 0.637) | called “the
ideologicall” ve “the ideological2” have an acceptable reliability.

Table 5.

Factor5: The ideologicall factor
Item content Mean  Std. Pearson’s R Cronbach's Alpha

Dev. between item if ltem Deleted
and factor

1 Usefulness of devotion is only 29159  1.47825 0.774 0.644
psychological.

2 God and nature have the same ., \,o; 449405 0.676 0.727
meaning.

3 Thereligious rules are boring. 2.0283 1.42030 0.704 0.690

4  Life and death are biological, has no 20386  1.48222 0762 0678

special meaning.
Cronbach’s Alpha: 0.745
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Table 6.
Factor6: The ideological2 factor
Items Mean  Std. Pearson’s R Cronbach's Alpha
Dev. between item if ltem Deleted
and factor
1 There is no need for any religion to 3.8766  1.49404 0.802 0.394

get along with people.
2 People who do not believe in a
religion can also be happy and 3.1902 1.57618 0.722 0.586
peaceful in life.
3 | do not know .the prayers read in 32365  1.56495 0712 0623
funeral ceremonies.

Cronbach’s Alpha: 0.637

However, since these items were inversely proportional to the items of the other scales, while “the
total religiousness scale” was being constructed, | reversed the values of the responses to these items
and included them in “the total religiousness scale”. For example, according to the Likert answer option,
item valued one is converted to five, five is converted to one, two is converted to four, four is converted
to two. The value of three remained constant. Just as in the ideologicall factor, | included the items of
the ideologicall factor into the total religiousness scale by they are converted.

Finally, | developed a total scale of religiousness by combining the scales | created with all
dimensions. My ultimate goal is to explain the religiousness of women according to the style and degree
of their clothing in this study | examined religiousness with in five dimensions and six factors or how
women's preferred clothing style and intensity reflect their level of religiousness. Therefore, | obtained
the total religiousness scale by combining the average of these six factors. The reliability coefficient (a =
0.884) of the Total Religiousness Scale | developed in this way is also quite high. Correlations between
factors were over 0.3.

Table 7.
“Total Religiousness” factor
Factor Items Mean Std. Pearson’s R between Cronbach's Alpha if
Deviation item and factor Item Deleted
1 factorl 4.0308 1.22856 0.812 0.850
2 factor2 4.0308 1.22856 0.812 0.846
3 factor3 3.8072 1.23370 0.738 0.868
4  factord 2.8946 1.51171 0.738 0.869
5  factor5. reverse 4.0129 1.26912 0.738 0.868
6 factor6. reverse 2.5013 1.32507 0.649 0.884
Cronbach’s Alpha: 0.884
Table 8.

Correlation between factors
factorl | factor2 | factor3 | factorrd factor5 factoré

Pear. Cor. 1 0.683" 0.664" 0.546" .646™  0.399™
factorl Sig. .000 .000 .000 .000 .000

N 389 389 389 389 389 389

Pear. Cor..  0.683" 1 0.588" 0.613" 542" 0.519™
factor2 Sig. .000 ........... .000 .000 .000 .000

N 389 389 389 389 389 389

Pear. Cor. .664™ 0.588" 1 0.510™ 509" 0.386"
factor3 .

Sig. .000 .000 ... .000 .000 .000
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N 389 389 389 389 389 389
Pear. Cor. .546™ 0.613" .510" 1 466" 0.406™
factord Sig. .000 .000 .000 ... .000 .000
N 389 389 389 389 389 389
Pear. Cor. 646 0.542™ .509™" 0.466™ 1 0.404™
factor5. .
contrary Sig. .000 .000 .000 .000 ........... .000
N 389 389 389 389 389 389
factor6. Pear.Cor.  0.399" 0.519" .386"" 0.406™ 404" 1
contrary Sig. .000 .000 .000 .000 .000 ...........
N 389 389 389 389 389 389

**_Correlation is significant at the 0.01 level (2-tailed).

Statistical Methods

| did all the inferential analyses based on mean variance, T and ANOVA tests due to complex
sampling (Cochran 1977). | analysed descriptive ratios and participation rates according to both the style
and degree of clothing, and demographic characteristics such as income, place of birth, marital status. |
also considered the sectarian qualities of the sample.

In my descriptive statistics, | took into account 95 percent confidence intervals for possible
bidirectional comparisons. | evaluated the differences between the ratios by observing whether the
confidence intervals overlap. | have completed my analysis identifying relationships between religious-
spiritual participation and belief variables (consequential, intellectual, etc.) by controlling with
multivariate logistic regression models such as Enter and Stepwise for sociodemographic characteristics
(gender, place of birth, education, age, marital status, amount of children, employment) (Long and
Freese 2001).

“The dependent variables” of my research are these 6 factors and total religiousness factors that |
use to measure religiousness. It should be noted that | developed these factors taking into consideration
the propositions recommended by Glock for religiousness scales. The qualifications of the scales and the
validity and reliability studies are explained under the related heading.

The school types the participants went were used to select all independent and control variables and
the appropriate measurement. A relationship has been established between these school types and the
life of religiosity. The participants has chosen answer between 1 as “strongly disagree” and 5 as “6rnek
strongly agree” according to Likert type answer option for expressions in the scale of religiosity. It is
accepted that religiousness increases if options are closer to 5.

| also paid special attention to the distribution of socio-demographic variables such as age, median
state and the ratio of independent variables such as school type in the formation of the sample. The
frequency distributions of the arguments are as follows:

Table 9.
General characteristics of the sample
V. Categories n % V. Categories n %
1. 15-24 age group 124 31.9 Housewife 106 27.2
_E 2. 25-34 age group 88 22.6 c Student 121 31.1
5 3. 35-44 age group 93 23.9 -% Unemployed 23 5.9
£ 4. 45-54 age group 61 15.7 a Retired 11 2.8
E 5. 55 and upper 23 5.9 g Officer / Public worker 58 14.9
% Total 389 100.0 Worker 48 12.3
Mean= 33.74; Std. D.= 12.165 Businessmen/woman 7 1.8
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Senior officer / bureaucrat

é 1. Single 172 44.2 / teacher etc. 7 1.8

% 2. Married 193 49.6 Lawyer / doctor etc. 7 1.8

£ 3. Divorced etc. 24 6.2 Self-employed 1 3

ks 100.
Total 389 100.0 Total 389 0
1. Childless 19 4.9 1. Village 70 18.0

c 2. One child 38 9.8 ° 2. Town 63 16.2

£ 3.Twoorthree 138 355 2 3 city 203 523

= children c

% 4. Four-six children 17 4.4 .;% 4. Metropolis 52 13.4

g >->evenormore 5 13 Total 388 100.

£ children

2 Total 217 55.8 1. Min. wage (1603) or 50 13.9

lower
Mean=1.77; St. D.:=0.804 g 2. Between 1604 and 2500 88 24.4

Mediterranean 266 74.5 § 3. Between 2501 and 5000 167 46.4
Eastern Anatolia 16 4.5 '>. 4. Between 5001 and 10000 45 12.5

= Southeastern Ana. 34 9.5 E 5. 10001 and upper 10 2.8

L pegean 4 11 £ Total 360 100.

"g Marmara ) 6 Mean=3821; Std. D.= 3334; Min.=350;

S Max.=36000; Mode= 3000; Median=3000

i}’ Central Anatolia 25 7.0 1. Sunni Hanafi 278 715
Black Sea 6 1.7 Shafi 41 10.5
Abroad 4 1.1 £ 2. Alawi/ Shia 35 9.0
Total 357 100.0 & 3. Non-Sectarian 35 9.0
1. llliterate 5 1.3 Total 389 1000'
2. Literate 10 2.6 1. Cult member 27 6.9

< 3 Primary education 48 12.3 = 2. Not cult member 353 90.7

& 4. Secondary school 25 6.4 ©  3.Noanswer 9 2.3

S 5. High school 174 44.7 Total 389 100.

+t 6.B.A. 102 26.2

é 7. Master 18 4.6

™ 8.Ph.D. 7 1.8

Mean=4.97; Std. D.=1.268

Regarding the age of my participants, 31.9% of the participants are between 15-24 ages. As the
participants’ age groups increase, we observe smaller percentages. According to TUIK' (Turkish
Statistical Institute) data, the median age of women in Turkey is 32.4 in 2018. Being 33, the median age
of the participants is close to the average in Turkey.

Considering the population in 15 and over age group in Turkey, according to TUIK’ data, the ratio of
the married women is 63%, while the rate of singles is 27%. Our sample consists of 49.6% married and
44.2% single.

According to the number of children of the participants, 9.8% (n = 38) have single children, 22.9% (n
= 89) had two children and 12.6% (n = 49) had three children. The mean rate of children is x = 2.40 (o =
1.29).
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Among the participants of this study, 52.3% was born in the city, 13.4% in the metropolis, 16.2% in
the towns and 18% in the villages.

Turnout was sampling from Turkey's seven regions according to their place of birth. The majority of
the sample is from the Mediterranean region (74.5%, n = 266); so, Adana is a city in the Mediterranean
region, this is quite normal.

The majority of the participants are high school graduates with 44.7%, followed by 26.2% of
university or college graduates and 12.3% of primary school graduates. The mean educational level of
the sample is x = 4.97 and it is a level between secondary school and high school.

An important part of the sample consists of housewives (27.2%). According to TUIK’s data, the
female population constitutes 49.8% of Turkey's population. Female employment rate is 27.5%. The
employment rate of the sample is 32.9. With this ratio, it can be accepted that the sample reflects the
universe.

The average monthly income of the family of the participants is 3821 TL (roughly 700 dollars). The
segment with the highest income distribution is between 2501 and 5000 TL (46.4%). The monthly
income of 13.9% of the participants earn the minimum wage or below. The upper income group is 2.8%.

Eighty two % of the sample (n=319) was from the Sunni sect. 9% (n=35) were from the Alevi sect and
9% (n=35) did not indicate any sects.

Six point nine % of the sample stated that they are members of a cult in Turkey, 90.7% of them
stated that they are not members of any cult, 2.3% did not want to answer this question either.

Findings and Results of Analysing

The first of the variables that will most affect the religious is education levels of individuals. The
following table clearly illustrates this situation:

Table 10.
Religiosity distribution according to education levels
Education
Level ritualistic conseque intellectu experienti ideologicl ideologic2 Total
ntial al al Religiousne
ss

Mean 4.80 3.80 3.00 4.20 1.20 2.60 3.80

0. n 5 5 5 5 5 5 5
Std.D. 0.44 1.64 1.41 0.83 0.44 1.67 1.09
Mean 4.50 3.90 3.80 3.10 1.20 3.30 4.00

1. n 10 10 10 10 10 10 10
Std. D. 0.70 1.10 1.13 1.28 42 1.15 0.66
Mean 4.56 3.54 4.06 3.43 1.66 3.29 3.83

2. n 48 48 48 48 48 48 48
Std. D. .87 1.36 1.09 1.51 1.17 1.52 0.93
Mean 4.28 3.56 4.16 3.48 1.44 2.76 3.92

3. n 25 25 25 25 25 25 25
Std. D. 1.02 1.19 0.80 1.53 0.65 1.50 .95
Mean 4.12 3.09 3.93 2.95 1.93 3.50 3.47

4. n 174 174 174 174 174 174 174
Std.D. 1.13 1.40 1.22 1.48 1.22 1.30 1.13

5. Mean 3.80 2.50 3.54 2.56 2.20 3.62 3.10
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n 102 102 102 102 102 102 102
Std.D. 1.35 1.41 1.31 1.41 1.34 1.20 1.21
Mean 2.94 1.77 3.61 2.16 2.66 433 2.55
6. n 18 18 18 18 18 18 18
Std.D. 1.30 .94 1.24 1.54 1.37 0.76 0.92
Mean 2.00 1.28 2.57 1.00 4.14 4.42 1.42
7. n 7 7 7 7 7 7 7
Std.D. 1.15 0.75 0.97 0.00 1.06 0.78 0.53
Mean 4.03 2.96 3.80 2.89 1.98 3.49 3.38
Total n 389 389 389 389 389 389 389
Std.D. 1.22 1.44 1.23 1.51 1.26 1.32 1.16
df: 7 df: 7 df: 7 df: 7 df: 7 df: 7 df: 7
ANOVA F: 8269 F: 8186 F:2949 F:5233 F:6.631 F:3.433 F: 8242

Sig.: .000 Sig.: .000 Sig.: .005 Sig.: .000 Sig.: .000 Sig.: .001 Sig.:.000
0O.llliterate; 1.Literate; 2 Primary education; 34.Secondary school; 4.High school; 5.B.A.; 6.Master;
7.Ph.D.

The religiosity of individuals decreases as the education of individuals increase in all dimensions of
religiosity and total religiousness. There is inverse proportional correlation between them. However,
significant differences are decreasing in the dimension of “Intellectual” of religiosity. Intellectual
dimension of religiousness is higher in primary and secondary school graduates. But, “Ideologicl” and
“Ideologic2” of religiosity are considerably higher than others when the highest level of education is
reached. This educated segment of society considers believing as a psychological need and reference
nature.

Level of Religiosity by School Types

Significant differences were found in the religiosity tendencies, some dimensions of religiosity and
total religiosity level according to the type of school graduated at secondary, high school and faculty
level. When the types of schools where religious education was given predominantly (such as the Imam
Hatip, theology faculty and others) were compared the following results were obtained these:

Table 11.
The religiosity tendencies of the sample according to the school type graduated.
ritualistic conseque intellectu experienti ideologicl ideologic2 Total

Categories ntial al al Religiousn
ess
Mean 4.47 3.76 4.61 3.38 1.33 2.42 4.09
=y w N 21 21 21 21 21 21 21
E = std.D. 0.81 1.30 0.49 1.56 0.57 1.53 0.83
€ Mean 3.89 2.77 3.70 2.73 2.12 3.62 3.24
g 2 n 309 309 309 309 309 309 309
E Std. D. 1.28 1.41 1.26 1.48 1.31 1.23 1.19
_8 Mean 3.93 2.83 3.76 2.77 2.07 3.54 3.29
§ £ N 330 330 330 330 330 330 330
) F Std.D. 1.26 1.42 1.24 1.50 1.29 1.28 1.18
3 df: 328 df: 328 df: 328 df: 328 df: 328 df: 328 df: 328
= TTest t: 2.046 t: 3.109 t: 3.280 t: 1.908 t: -2.753 t: -4.238 +t: 3.225
Sig.:.042  Sig.: .002 Sig.: .001 Sig.: .057 Sig.: .006 Sig.: .000 Sig.:.001
v§ g Mean 4.52 3.65 4.72 3.50 1.56 3.00 4.06
F < > n 44 44 44 44 44 44 44
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Std. D. 0.79 1.27 0.45 1.43 0.84 1.27 0.78
Mean 3.80 2.64 3.57 2.60 2.21 3.68 3.12
§ n 264 264 264 264 264 264 264
Std.D. 1.30 1.40 1.28 1.45 1.36 1.23 1.20
Mean 3.90 2.79 3.74 2.73 2.12 3.58 3.25
£ n 308 308 308 308 308 308 308
F  Std.D. 1.27 1.43 1.27 1.48 1.31 1.26 1.19
df: 306 df: 306 df: 306 df: 306 df: 306 df: 306 df: 306
T Test t: 3.517 t: 4.465 t: 5.863 t: 3.778 t: -3.037 t: -3.387 t: 5.031
Sig.:.001 Sig.:.000 Sig.:.000 Sig.:.000 Sig.:.003 Sig.:.001 Sig.:.000
Mean 4.30 3.47 4.78 3.00 1.65 3.47 3.86
w N 23 23 23 23 23 23 23
N 2 std.D. 0.92 134 0.42 134 0.88 1.30 0.81
% Mean 3.52 2.28 3.35 2.44 2.47 3.76 2.87
% § n 112 112 112 112 112 112 112
:é Std.D. 1.44 1.35 1.30 1.45 1.42 1.16 1.23
g Mean 3.65 2.48 3.60 2.54 2.33 3.71 3.04
= £ n 135 135 135 135 135 135 135
lf._u" F Std.D. 1.39 1.41 1.31 1.44 1.38 1.18 1.23
df: 133 df: 133 df: 133 df: 133 df: 133 df: 133 df: 133
T Test t: 2474 t 3.857 t 5188 t: 1.680 t:-2.653 t:-1.065 t: 3.685

Sig.: .015 Sig.: .000 Sig.: .000 Sig.: .095 Sig.: .009 Sig.:.289  Sig.:.000

According to the table, there were no significant differences in the dimensions of “Ritualistic” and
“Experiential” according to the graduation of the sample at the secondary school level.

We find more consistent religiosity on level of high school education. The level of religiosity of those
who have practically studied in imam hatip high schools is higher than those studied in other high school
types in all dimensions of religiosity. Going to Imam Hatip makes individuals relatively religious. While
total religiousness levels of those who have studied in Imam Hatip are x=4.06, whereas the mean of
those who have studied in other high school types are x= 3.12. So, this explains that a social engineering
dimension of the AK Party government's desire “to cultivate a religious generation” was passed through
Imam Hatip schools. Briefly, to be Imam Hatip brings religiousness.

According to faculties of the university graduates are theology faculty or other faculties, there are
significant differences in terms of religiousness in individuals. In terms of total religiosity, religiosity
continues and concentrates as it moves from secondary school level to high school, from high school to
university level. When the dimensions of “Ritualistic’ and “Experiential” of religiousness are low at
secondary school level, but this situation arises when it comes to high school and university (theology
faculties) level. This is quite natural. So, individuals in these schools have intensive religious lessons
during their education. But when we look at the issue with the different dimensions of religiosity, we
cannot say the same things. For example, there is no significant difference between those went to
theology faculty and those went other faculty. “Ritualistic” dimension is low compared to other
dimensions. This can be explained by the fact that those either whose faculties are non-theology
became religious or whose faculties are theology receded of religiosity. The averages in the table show
that there is relatively an increase in the religious density of those whose faculties are non-theology, so
the averages of those whose faculties are the non-theology are quite close to the general average.

As a result of the sectarian crossing of the mentioned school types, understanding is that none of
those from the Alevi sect did not go to Imam Hatip in the secondary and high school level, and had
preferred to attend the faculties of theology in the faculty level. Imam Hatip schools and theology are
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almost like Sunni education schools. However, religiousness levels of the sample can be tested
depending on the sect.

Religiousness according to the sect

As is known, Muslims are divided into two main groups of sects: Sunni and Alevis. The Sunnis are
divided into four groups as Hanafi, Shafi, Maliki and Hambeli. The first two of the four groups (Hanafi
and Shafi'i) are orthodox Muslims who are present in Turkey. Alevis continue their existence as
heterodox. At the same time they represent the Batini part of Islam. There is also a relationship
between the Muslim sectarian interpretation and women's clothing preferences.

Table 12.
Religiousness by sects
ritualisti conseque intellectu experienti ideologicl ideologic2 Total
Sects c ntial al al Religiousn
ess
Mean 4.30 3.26 4.03 3.17 1.73 3.33 3.65
1.Sunni n 319 319 319 319 319 319 319
Std.D. 0.97 1.36 1.07 1.45 1.06 1.34 1.01
Mean 2.54 1.45 2.45 1.71 3.34 4.20 2.08
2. Alawi n 35 35 35 35 35 35 35
Std.D. 1.37 0.85 1.31 1.045 1.43 1.05 0.95
t 9.683 7.654 8.078 5.773 -8.156 -3.678 8.776
T test df 352 352 352 352 352 352 352
Sig. .000 .000 .000 .000 .000 .000 .000

According to the average differences, the religiousness of the Sunnis (x=3.65) is higher than Alevis’
(x=2.08) and non-sectarian’ (x=2.22) at the level of Total Religiousness. There are significant differences
between the sects in terms of the sub-dimensions of religiousness. While the religiousness of the Sunni
women are in order of “the ritualistic”, “the ideologicall”, “the intellectual”, “the consequential” and
“the ideological2”, the religiousness of the Alevis are in order of “the ideologicall”, “the ritualistic”,
“the intellectual”, “the ideological2”, “the experiential” and “the consequential”. According to the T test
results, Sunnis are more religious than Alevis. The level of religiousness among the Sunni groups

according to the state of Hanafi and Shafi is as follows:

Table 13.
Religiousness distribution according to Hanafi and Shafi.
Sects ritualisti conseque intellectu experienti ideologicl ideologic2 Total
c ntial al al Religiousn
ess
Mean 4.26 3.20 4.03 3.23 1.76 3.33 3.62
Hanafi n 278 278 278 278 278 278 278
Std. D. 1.01 1.35 1.08 1.44 1.08 1.34 1.03
Mean 4.60 3.60 4.04 2.78 1.51 3.34 3.85
Shafi n 41 41 41 41 41 41 41
Std. D. 0.62 1.35 0.99 1.45 0.89 1.33 0.85
t -1.754 -1.500 .182 2.063 .955 -.086 -.924
T test df 318 318 318 318 318 318 318
Sig. .074 .700 .966 .792 337 .521 273

There were no significant differences in religiousness among those who were included in the Hanafi
and Shafi sects. According to the means, while “the ritualistic” dimension of religiousness is the highest
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(x=4.60), the “the experiential” dimension (x=2.78) is the lowest in Shafis. But while “the ritualistic”
dimension of religiousness is the highest (x=4.26) and “the consequential” dimension is the lowest in the
Hanafi.

Religiousness Distribution of the Sample According to the Cult Membership

One of the important factors of religiousness and its interpretation is the existence of sects.
Especially in Muslim societies, sectarian organizations have an important place.

In the Encyclopaedia of Islam (2011), the cult is defined as the method for reaching the God by
mysticism. Here, there is an attempt to obtain a violation of religion in order to cleanse soul from evil by
the guidance of a perfect person (shaykh of cult leader). A wide variety of cults in Islamic societies are
derived from a wide variety of interpretations of the Quran and Sunnah. In this study, seven types of
cults or similar form were determined. According to the data obtained, being a member of a cult is a
determinant of a high level of religiousness.

Table 14.
Cult membership and Religiousness
Cult Membership ritualistic conseque intellectu Experienti ideologicl ideologic2 Total

ntial al al Religiousn
ess
Mean 4.48 4.48 4.33 4.44 1.18 1.77 4.55
member n 27 27 27 27 27 27 27
Std. D. 0.80 0.70 0.62 0.75 0.48 1.25 0.50
not Mean 3.97 2.81 3.74 2.73 2.06 3.66 3.26
n 353 353 353 353 353 353 353
member
Std. D. 1.25 141 1.26 1.47 1.29 1.21 1.14
t 2,078 6,045 2,378 5,966 -3,514 -7,760 5,793
T test df 378 378 378 378 378 378 378
Sig. ,057 ,000 ,000 ,000 ,000 ,944 ,000

According to the cases of “total religiousness, while the religiousness mean of the members of any
cult is 4.55; the religiousness mean of non-members is 3.26. It cannot be denied that the cult
membership brings religiousness to the individual, but non- members also are religious, at a level above
the general mean of religiousness. The interesting part is that the cult membership makes the individual
more religious both at the level of “total religiousness” and at the sub-dimensions of religiousness, but
there is one dimension that the relationship of religiousness and cult membership is not absolutely valid
for this dimension. In the dimension of “the intellectual” of religiousness, there are some significant
differences in terms of cult membership according to other dimensions. Those who are not members of
a cult may have as much religious intellectual (information) as those who are members of one cult at
least. According to the results of T-test, there is no significant difference between those who are
members and non-religious members at “the ritualistic” sub-dimension of religiousness. Thus, the cult
membership provides religious intellectual to the individual, but it also is not effective to other
dimensions of religiousness. For example, the cult reinforces “the ideological” in their disciples, but does
not give a more “the ritualistic” dimension.

Total religiousness according to independent variables

Regression analyses were performed between the independent variables and “total religiousness”
scales. The results of the analysis performed according to both enter and stepwise models are as
follows:
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Table 15.
Regression analysis of “Total Religiousness”
ENTER model B Beta t Sig.

(Constant) 6,806 4,847 ,000
Age Groups -,275 -,232 -1,750 ,086
Marital status ,478 ,149 1,216 ,229
Birth place ,151 ,124 1,003 ,320
Education level -,052 -,046 -,395 ,694
Secondary School ,194 ,048 ,223 ,824
High School ,466 ,131 ,498 ,620
Faculty -,234 -,079 -,399 ,691
Income Groups -,105 -,100 -,818 ,417
Cult Membership -1,354 -,332 -2,726 ,009
Sect -,863 -,364 -3,370 ,001

R=0.640 R2=0.410 df.=10 F=3.755 Sig.=.001
STEPWISE model B Beta t Sig.
(Constant) 7,039 8,158 ,000
Sect -,983 -,414 -3,950 ,000
Cult Membership -1,443 -,354 -3,371 ,001
R=0.447 R?2=0.200 df=2 F=14.861 Sig.=.000

It would be appropriate to mention multicollinearity according to the values in the Enter model.
There are medium above R? and pointless predictors. So the stepwise model is more suitable to explain
the issue.

Although Constant makes a significant difference at a certain level (that the reasons other than
independent variables projected, alleged are influential on religiousness), one of the important variables
explaining the total religiousness is the sect of the sample. Sects are the main determinants of
religiousness, considering the previous findings about the sect; we can say that Sunnism in Turkey,
compared to Alevism is related to more religious individuals.

The effects of school types on individuals' religiousness have not been seen.

The fact that Constant is highly determinant indicates that factors other than school types are more
determinative in the religiousness of individuals. Individuals going to these school types may have more
information on religious issues than other individuals, but this information does not make them more
religious. Moreover, there is an inverse relationship between the level of education and religiousness.
As the level of education decreases, the level of religiosity increases. Therefore, “Imam Hatip School”
affects the religiousness positively up to a certain extent. The tendency towards religiosity will decrease
as it passes from secondary to high school and from there to university.

Conclusion

Insipid of many different dimensions of religiousness, many religiousness studies have been done in
one or several dimensions of it. However, in this study | worked with all dimensions of religiousness.
Even though | keep men out of the question and have studied women only, this study may be
considered important because | am trying to treat religiousness with all dimensions.

According to the results, there are no significant differences between individuals taking institutional
religious education and those who taking education.
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The religiosity decreases as the education of individuals increase in all dimensions of religiosity and
total religiousness. There is an inverse correlation between them. But, significant differences in the
dimension of “Intellectual” of religiosity are decreasing. “Intellectual” dimension of religiousness is
higher in primary and secondary school graduates. However, when level of education is reached to the
highest, the dimensions of “Ideologicl” and “Ideologic2” of religiosity are quite high. So, as the level of
education decreases, the tendency towards religiousness is increasing. This educated segment of society
considers believing as a psychological need and reference nature.

According to the results of the T test, the significant differences were not determined at the level of
“Ritualistic” and “Experiential” of religiousness according to the graduation of the sample at secondary
school level is Imam Hatip or not, it was determined in other dimensions. There is a more consistent
religiousness towards high school education. The level of religiosity of those who have practically
studied in Imam Hatip high schools is higher than those studied in other high school types in all
dimensions of religiosity. It can be said that going to Imam Hatip bring about religiousness. On the other
hand, there is no significant difference between those whose faculty is theology and those whose
faculty is not theology in the dimension of “Experiential” and “Ideologic2” of religious. The “Ritualistic”
dimension is low according to other dimensions. However, according to the results of regression analysis
of the same phenomenon, it has been determined that sect and cult membership are the main
determinants among the independent variables such as age marital status, place of birth, education,
types of school, income level, cult membership and sect that may be effective on the religiosity of the
individuals. The fact that Constant is high indicates that factors other than the variables mentioned in
the level of religiousness are involved.

According to the results of the T test, the Sunnis are more religious than the Alevis. There were no
significant differences between and Hanafis and Shafis as Sunni groups. According to their averages,
while the “Ritualistic” dimension of religiousness is the highest, the “Experiential” is the lowest in Shafis.
On the other hand, while the “Ritualistic” dimension of religiousness is the highest, the “Consequential”
is the lowest in Hanafis.

Any cult membership makes a individual to be religiousness, but non-cult membership can be also
religious. There is no significant difference between those who are any cult membership and those who
are not any cult membership in “Ritualistic” dimension of religiousness. The sects reinforce the belief in
their disciples and but not give a more “Ritualistic” dimension.

Important limitation is that the fact that | have chosen a subject related to women as a male
sociologist (urban / traditional / Sunni / secular man) is likely to have an effect on my approach to
women.
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Tiirkge Siirimui

Girig

Modern hayatin laik ingasina paralel olarak dindarlik tartismalari da kendini gostermistir. Bu durum
Turkiye’de siyasal hareketlerin ana damarini olusturmaktadir. Sonug olarak dindarlik siyasal yasamda
etkili hale gelmistir. Ote yandan toplumun dindarlasiyor olmasi kaygiyi da beraber getirmektedir. Bu
ylzden Tirkiye toplumunun dindarlasma dizeyinin belirlenmesi ile “Tirkiye gercekten dindarlasiyor
mu?” sorusu ve kaygisina bir yanit verilmis olacaktir.

Dindarlikla ilgili 6lgeklere bakildiginda dindarligin cok boyutlu bicimde ele alindigi gériilmektedir (Hill,
1999). Glock & Stark’in (1966), Brown & Lowe’nin (1951), Poppleton & Pilkington’in (1963), Pargament
vd.(1990) ve Barnes, Boyle & Johnson’in (1989) calismalari en ¢ok bilinenlerdir. Turkiye’de ise Onay’in
(2003), Yapicr’'nin (2002, 2006) ve Arslan’in (2003) ¢alismalari 6rnek verilebilir.

Bu calismanin hipotezine gore Tirkiye’de dindarlik her boyutta ve ayni diizeyde yasanmamaktadir.
Ayrica kurumsal din egitimi alan bireyler ile bunlarin disinda egitim alan bireyler arasinda yilksek
diizeylerde anlamli farklar yoktur. Ogrenim gérdiikleri egitim kurumlarina gére Tiirkiye’de kadinlarin
hangi boyutta ne dizeyde dindarhg yasadigini bilmek bu makalenin temel problemidir. Dindarlk
yasantilari bireylerin kurumsal egitimlerinin niteliklerinden oldugu kadar yas, medeni durum, gelir,
mezhep, tarikat Uyeligi gibi degiskenlerden de etkilenmektedir. Bunlar da géz 6niinde bulundurulmasi
gereken arastirma degiskenleridir. Kimler hangi diizeyde nasil bir dindarlik yasamaktadir? Dindarhk
yasantilari sosyo-ekonomik ve demografik faktérlerden ne diizeyde etkilenmektedir?” iste bu ve benzeri
problemlerin incelenmesi ayni zamanda Tirkiye toplumunda farkh seviyelerde dindar olanlar ile "uzun
siire birlikte nasil yasanabilir?" sorusunun da cevabi olacaktir.

Kadin ve erkegin dindarliginin kategorik gériniminden dolayi dindarlik konusunda o6rneklemin
yalnizca kadinlardan olusmasi g¢alismaya bir sinirlhlik getirmektedir. Bu ylizden bu ¢alisma bir tir
“Turkiye’de kadin dindarhig” olarak da adlandirilabilir. Fakat bu ¢alismanin ayirt edici 6zelliklerinden biri
dindarligi bitiin boyutlariyla ne gibi? Hangi boyutlar? c¢alismis olmasidir. Oysa bircok dindarhk
¢alismalarinda dindarligin ¢ok gesitli boyutlari olmasina ragmen tek veya birka¢ boyutu ¢alisilmistir. Bu
calisma yalnizca kadinlar tzerinde yapilip erkekleri konu disinda tutuyor olsa da dindarligi bitln
boyutlari ile ele almasindan dolayi 6nemlidir.

Arastirmanin genel evreni Tirkiye’de yasayan kadinlardir. Calisma evreni ise Adana’da yasayan
kadinlardir. Calisma tabakal tesadiifi ornekleme dayali olarak gergeklestirilmistir. Veriler tabakal
tesadifi 6rnekleme teknigi ile secilen bireylere yapilandirilmis bir anket uygulanarak toplanmistir.
Sonuglar betimsel ve iliskisel olarak analiz edilmistir.

Kavramsal Cergeve

Dindarlik nedir? Dinin tanimini yapmanin zorlugu kadar dindarligin tanimini yapmanin da zorlugu
bilinen bir gercektir. Din psikolojisi, dindarlik konusu Uzerinde ¢ok durmus ve bireylerin dindarligini
6lgmek icin gesitli gorisler ileri strtlmustir. Her din, kendi igindeki inang ve ibadet yapisina gore farkl
dindarlik bigimleri olusturmakta; dine inanan her birey de dini algillayip yasanti haline getirirken
farkhhklar gostermektedir (Kose ve Ayten, 2012, s. 109). Saundra (2013), geleneksel anlamda dindarligi,
bir kisinin belirli bir dinin yaygin 6gretilerini ya da o din mensuplarinin ¢gogunlugunun dogrudan ya da
dolayli olarak onayladigi davranislari géniilden 6zimsemesi ve yerine getirmesi olarak tanimlamaktadir.
Himmelfarb’a (1975) gore dindarlik, bir kisinin mensubu oldugu dine ait ilgiler, inancglar veya faaliyetlerle
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mesgul olma diizeyidir. James’a (1901) gore de dindarlik, bireylerin ilahi oldugunu disiindiikleri herhangi
bir sey ile kendilerini iliski icinde gormeleri bakimindan tek baglarina yasadiklari duygular, eylemler ve
tecriibelerdir.

GoOruldigu uzere dinin tanimlan gesitli oldugu gibi dindarligin tanimlari da ¢ok cesitlidir. Bu ¢alisma
gelistirilen bir Olcek aracihgl ile gergeklestirildigi icin s6z konusu dindarlik tanimlarina ¢ok fazla
deginilmemistir. Fakat dinin tanimlarindaki olmazsa olmaz o6zellikler gibi dindarligin da olmazsa olmaz
dzelliklerinin olabilecegi iddia edilebilir. Ornegin dindarlik en genel hali ile bireyin “belli bir dini gelenegin
kurallari (inang sistemleri) icinde hayati anlamlandirmasi (anlam) ve yasamasi (ritiiel) seklinde
tanimlanabilir. Dinin tanimindaki anlam, inang ve ritiiel gibi evrensel 6zelliklere isaret eden kavramlar,
s6z konusu bu dindarlik taniminda da yer almaktadir” (Seyhan, 2015:402). Biitin dindarhk
tartismalarinda uzlagilacak ana tema ise inananin inandigini biitlin boyutlariyla yasiyor olmasidir.

Arastirma Sorulari

Bu arastirmada ‘aldigi formal egitimin kurumsal niteligine (ortaokul, lise imam hatip ve ilahiyat
fakalteleri ile bunlarin disindaki kurumlar) gére bireyler dindarliklarini ne diizeyde yasamaktadirlar?’ ve
‘Dindarlik yasantilari sosyo-ekonomik ve demografik faktorlerden ne diizeyde etkilenmektedir?”
sorularina yanit aranmaktadir.

Yéntem, Sinirhliklar ve Araglar

Turkiye’de kadinlarin aldiklari kurumsal egitimin niteligine gore dindarlik diizeyinin saptanmasina
yonelik bu ¢alismada yapilandirilmis bir anketle kadinlarin dindarlk diizeylerine iligkin bilgilerin yani sira
sosyo-ekonomik ve demografik yapilarina iliskin veriler de toplanmistir. Orneklem, tabakali tesadiifi
orneklem yoluyla belirlenmistir (Cochran 1977). Gittikleri okullarin tirtine bakilarak érneklem sosyo-
ekonomi ve demografik Ozelliklerine gore tabaklandiriimistir. Buna goére ortaokul ve lise egitim
dizeyinde imam hatipli olup olmadiklarina, (niversite egitimlerinde ise ilahiyat fakilteli olup
olmadiklarina gore 6rneklem tasnif edilmistir. Segili 6rneklemin dindarlk diizeyi gelistirilen dlgeklerle
test edilmistir. Dindarlik 6lgegi ile ilgili agiklamalar ilgili baslik altinda agiklanmistir.

Veri toplamak igin anket tekniginden yararlaniimistir. Ankette sosyo-demografik, dini-manevi
inanglar ve dini-ruhani katihm hakkinda sorular sorulmustur. Anket 15 Mart-15 Mayis 2018 tarihleri
arasinda Turkiye’nin Adana ilinde yasayan farkli niteliklere sahip toplam 389 kadina uygulanarak veriler
toplanmistir. Orneklemin yasi, medeni &zellikleri, egitim diizeyi, dogum vyeri ve bdlgesi, yaptigi is,
ailesinin ayhk geliri gibi demografik ve sosyoekonomik niteliklerinin yansi sira “mezhebi”, “tarikat
tyeligi” gibi bagimsiz degiskenlere iliskin veriler de toplanmistir. Kadinlarin dindarlk diizeylerinin
belirlenmesi igin ise Glok’un (1962) bes boyutlu 6nerileri referans alinarak besli Likert cevaplama nitelikli
toplam 72 sorudan olusan bir anket yardimiyla dindarhk 6lgegi gelistirilmistir.

Dindarlik 6lgegi icin 6rneklemden toplanan verilere dayali veri toplama araci olan anketin gegerlik ve
glvenirlik calismalari yapilmistir. Anket sorulara verilen yanitlarin madde analizlerinde maddelerin
ortalamalari 1.8’den dislik ve 4.2’den yiiksek ve standart sapmasi 1'in altinda ise Olgekler igin
degerlendirmeye alinmamistir. Geriye kalan maddeler Temel Bilesenler (Principal Components)
metoduna goére faktér analizine tabi tutulmustur. Yine maddelerin Anti imaj Korelasyon katsayilari
0.50’nin Uzerinde ise degerlendirmeye tabi tutularak maddelerin birbirleriyle genel iliskileri
degerlendirilmistir. Orneklemin Barlett’s Test Sig. degerinin 0.05 diizeyinde anlamli ve Kaiser-Meyer-
Olkin (KMO) olgiimi ve degerinin ise 0.80 diizeyinde yeterli olduguna karar verilmistir. Ayni sekilde
faktor yukleri 0.20'nin (izerinde olan maddeler alinmistir. Bu asamada madde-faktér puanlari korelasyon
katsayisiyla (rjx) faktorler arasi korelasyon katsayilari hesaplanmistir. Gegerliligi belirlenen maddelerin
Croanbach-Alpha degerleri yardimiyla da 6lgeklerin glivenirligi tespit edilmistir. Bu sekilde glivenirligi ve
gecerliligi kanitlanmis olgekler hesaplanarak (compute) 6lgekler yapilandiriimistir. Boylece 6lgme araci
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olusturulmustur (Bkz.:DeVellis2003). Arastirmanin analizleri bagimsiz degiskenler yardimiyla bu 6lglim
aracina dayali olarak gergeklestirilmistir.

Ankette yer alan 72 sorunun madde ve faktor analizine tabi tutulmasi neticesinde dindarligin bes
boyutunu gosteren toplam 39 maddeli alti faktor elde edilmistir. Tekrar bu faktorlerin birlestirilmesiyle
de “total dindarlik 6lgegi” olusturulmustur. Betimsel ve iliskisel analizler bu olgekler Uzerinden
gerceklestirilmistir. Gegerliligi ve glvenirligi kanitlanarak elde edilmis olan faktorler sunlardir:

Tablo 1.
Faktérl: “Duygu” faktorii
Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach
degeri Alfa

1 Eean, dua veya ayet gibi dini okumlar 4 50 0.822 0.936
isittisimde hislenirim.

2 GunIukm .ak.t|V|teIerde Allah’in 4.02 197 0.833 0.935
rehberligine ihtiyag duyarim.

3 Dini ktlrall.arl Yerlne getirme 3.95 134 0.818 0.936
zorunlulugu hissederim

4 Allah’in rizasina uygun hareket ederim 3.98 1.11 0.725 0.938

5 Her yil Ramazan ayinda tam olarak 106 1.39 0.800 0.936
orug tutarim.

6 Nafll.e ibadet ve dua etmeye gayret 3.69 1.34 0.749 0.937
ederim

7 islami anlatmaya gayret ederim. 3.47 1.37 0.778 0.936

8 Her yil kurban kesilmesini isterim 4.04 1.39 0.681 0.939

9 ?osyal problemlerin ¢éziimiinde dini 356 137 0.768 0.936
inanglara basvururum.

10 Zekat veririm., 4.10 1.34 0.721 0.938

11 Cihat etmek gerekirse bunu hig
tereddit etmeden yapabilecegimi 3.45 1.55 0.742 0.938
hissediyorum.

12 ibadetlerimi tam yaparim 3.32 1.35 0.710 0.938

13 !n.anama. gore hareket. etme(.jlglmde 4.04 136 0.599 0.942
icimde bir huzursuzluk hissederim

14 Bireysel ibadet dini hayatin en dnemli 4.00 1.22 0.567 0.942

tatmin edici yanidir.

Cronbach’s Alpha: 0.942

Glock’a (1962) gore dindarligin “Duygu” kategorisinde bitlin dinler, dindar insanin herhangi bir
zamanda nihai gercekle dogrudan temas ettigini veya dini bir duyguyu tecriibe ettigini az ¢ok acgik¢a
kabul etmektedirler. Bu ¢alismada da maddelerin diger maddelerle korelasyonu 0.3’lin Gzerinde olup
yliksek givenirlik oranina sahip (0=0.942) olup “Duygu” olarak adlandirilan faktorl’deki 14 madde
Glock’un (1962) bu tarifini test etmektedir.
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Tablo 2.
Faktor2: “Etki” faktori

Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach Alfa
degeri
1 Dindar nesil yetistirmek gerekir. 3.1414 1.63027 0.679 0.887
2 Erkekler ve kadnlar 4704 1.67217 0.443 0.903
tokalasmamalidir.
3 Arka?daglarlimln dindar  olmasini 27275 1.58042 0562 0.894
tercih ederim.
4 Evlendlg"|m k_|§|.n|n dindar olmasi 3.2699 1.61553 0675 0.889
mutlak énemlidir.
5 Devleti dindar olanlar yonetmeli 2.3316 1.54838 0.435 0.903
6 Insanlar gunlk havatlanni dine 5,5 4 5590 0.679 0.894
gore sekillendirmelidir.
7 Cami etrafindaki faaliyetlere 5 8663 1.55902 0.469 0.909
katilmak ferde sayginlk kazandirir.
8 Cami sosyal iligkileri gelistirir. 3.6632 1.39484 0.540 0.903

Cronbach’s Alpha: 0.910

Glock’un (1962) 6nerisindeki “Etki” kategorisinde birey olarak insanin dini inang, pratik, tecriibe ve
bilgisinin butlin sekiler sonuglari 6zetlenmektedir. Bu durumda insanlarin ne yapmalari gerektigini ve
dinlerin etkilemesi sonucu hangi zihniyete sahip olmalari gerektigini belirleyen dini kurallarin tima
burada ortaya cikar. Amellerin teolojik anlamlarinin burada bir yeri vardir. Bu ¢alismada “Etki” olarak
adlandirilan faktor2’deki 8 maddede tamamen bu ifadelere karsilik gelmektedir. Bu faktor2 yiksek
guvenirlik oraniyla (a= 0.910) bireylerin dindarliklari konusunda etkileme boyutunu 6lgmektedir.

Tablo 3.
Faktér3: “Bilgi”faktorii
Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach Alfa
degeri
1 Ibadetleri yerine getirmek icin 3.8458 121072 0.705 0.799
yeteri kadar bilgiliyim.
2 ibadet icin gerekli bilgiye sahibim. 3.8843 1.21396 0.765 0.785
3 Okudugum dualarin Tarkge 3.4370  1.39560 0.666 0.808
anlamlarini bilirim.
4  Kuran’i veya mealini okurum. 3.8972 1.42862 0.765 0.781
5  Arapc¢a Kuran okunmasini bilirim. 3.3496 1.77791 0.768 0.799
6  Hayatimin belli ddneminde Kuran 3.7404 1.66744 0663 0.824

kursuna gittim.

Cronbach’s Alpha: 0.827

“Bilgi” boyutu olarak adlandirilan faktér3’teki 6 madde ise Glock’in bilgi kategorisine denk
gelmektedir. Glock (1962) bu kategoride bireyin inancin temel 6gretilerini ve kutsal metinlerini bilmesi
ve onlara glivenmesi gerektiginden s6z etmektedir. Faktér3 yiksek giivenirlikle (a= 0.827) bireyin
dindarligi hakkinda “Bilgi boyutu”nu 6lgcmektedir.
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Tablo 4.
Faktéra: “ibadet” faktérii
Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach Alfa
degeri
1 Camive camidisinda yapilan 25784 157039 0.780 0.814
dini toplantilara katilinm.
2 Evde ve gevrede yapilan dini
2.8740 1.60285 0.815 0.792
sohbetlere katilirrm
3 Cemaatle birlikte namaz 2.8380  1.58016 0.812 0.782
kilarim
4  Teravih namazi kilarim 3.2314 1.63655 0.809 0.794

Cronbach’s Alpha: 0.839

“Ibadet” olarak adlandirilan faktér4 ise dért tiir tecriibeyi icermektedir. Glock (1962) ibadet boyutu
olarak adlandirdig dindarlik kategorisinde bir dinin mensuplarinin yerine getirdikleri batin spesifik dini
pratikleri kastetmektedir. Her tirli ayin, dua, 6zel sakramental davranislara kapilma, perhiz ve benzeri
ibadetler anlatilmaktadir. Bu faktor de yiiksek givenirlige (a= 0.839) sahiptir.

Glock’'un (1962) dindarlik 6lgegi onerisinde bir baska boyut daha var ki bu da dindarligin inang
boyutunu olusturmaktadir. Glock’a goére her din, inang ilkelerinden belli bir sistem kurar ve
mensuplarindan bu ilkelere inanmalarini bekler. Bu ¢alismada inang¢ kategorisi veya diinyevilesme
diyebilecegimiz iki farkli alt boyutta 6lcek meydana gelmistir. “inanmal” ve “inanma2” olarak
adlandirilan dért maddeden olusan faktér5 (a= 0.745) ve 3 maddeden olusan faktér6é (o= 0.637) da

kabul edilebilir bir glivenirlige sahiptir.

Tablo 5.
Faktor5: “inanmal” faktérii
Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach Alfa
degeri
1 Ibadetin faydasi sadece 22159  1.47825 0.774 0.644
psikolojiktir.
2 Tanriile tabiat ayni anlama gelir. 2.0797 1.41105 0.676 0.727
3 Dini kurallari sikict bulurum 2.0283 1.42030 0.704 0.690
4 Hayatve olim biyolojiktir 2.0386  1.48222 0.762 0.678

herhangi 6zel bir anlami yoktur.

Cronbach’s Alpha: 0.745

Fakat bu maddeler diger Olgcegin maddeleri ile ters orantili isledigi icin “total dindarlik” 6l¢egi insa
edilirken bu maddelere verilen yanitlarin degerleri ters ¢evrilmis ve boylece total dindarlik 6lgegine dahil

edilmistir.
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Tablo 6.
Faktor6: “inanma2”faktorii
Madde igerikleri Ort. Std. S. Madde ve Madde
faktor arasi Silindiginde
Pearson R Cronbach Alfa
degeri
1 Insanarla ivi geginmek icin 3.8766  1.49404 0.802 0.394
herhangi bir dine gerek yoktur.
2 Birdineinanmayan insanlar da 31902 157618 0.722 0.586
hayatta mutlu ve huzurlu olabilir.
3  Cenaze namazlarinda okunan 32365 1.56495 0712 0.623

dualari bilmiyorum.
Cronbach’s Alpha: 0.637

Tipki faktoér5’te (inanma1) oldugu gibi bu da diger faktérlerin sorulari ile ters yénli oldugu igin “total
dindarlik” oOlcegine kendi maddelerinin yanitlari ters cevrilerek dahil edilmistir. Nihayet bitln
boyutlariyla olusturulmus 6lgeklerin birlestiriimesinden bir total dindarlik 6lcegi de elde edilmistir.

Tablo 7.
Total Faktér: “Total Dindarhk” faktérii
Faktor maddeleri Ort. Std. S. Madde ve faktor arasi Madde Silindiginde
Pearson R degeri Cronbach Alfa
1  faktorl 4.0308 1.22856 0.812 0.850
2 faktor2 4.0308 1.22856 0.812 0.846
3 faktor3 3.8072 1.23370 0.738 0.868
4  faktord 2.8946 1.51171 0.738 0.869
5  faktorS.ters 4.0129 1.26912 0.738 0.868
6  faktoré.ters 2.5013 1.32507 0.649 0.884
Cronbach’s Alpha: 0.884
Tablo 8.

Faktérler arasi korelasyon

faktorl | faktor2 | faktor3 faktora faktors faktore

Pear. Cor. 1 0.683" 0.664" 0.546™ 646  0.399™
faktorl Sig. .000 .000 .000 .000 .000
N 389 389 389 389 389 389
Pear. Cor..  0.683" 1 0.588" 0.613™ 542" 0.519™
faktor2 Sig. .000 ........... .000 .000 .000 .000
N 389 389 389 389 389 389
Pear. Cor. .664™  0.588" 1 0.510™ 509" 0.386"
faktor3 Sig. .000 .000 .......... .000 .000 .000
N 389 389 389 389 389 389
Pear. Cor. 546  0.613" .510" 1 466" 0.406™
faktora Sig. .000 .000 .000 .......... .000 .000
N 389 389 389 389 389 389
Pear. Cor. 646  0.542™ .509"" 0.466" 1 0.404™
faktr5.ters  Sig. .000 .000 .000 .000 ........... .000
N 389 389 389 389 389 389
Pear.Cor.  0.399" 0.519"  .386" 0.406™ 404" 1
faktor6.ters  Sig. .000 .000 .000 .000 .000 ..........
N 389 389 389 389 389 389

**_ Correlation is significant at the 0.01 level (2-tailed).
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Bes boyut ve alti faktorle dindarligin ele alindigi bu ¢alismanin nihai hedefi, kadinlarin okul tiirlerine
gore dindarhklarini agiklamaktir. Bu yizden “total dindarlik” dlgegi bu alti faktérin ortalamalari itibariyla
birlestirilmesiyle elde edilmistir. Fakat total dindarlik olgeginin elde edilis surecinde faktér5 ve
faktoré’daki maddeler negatif ifade edildiginden degerlendirirken ters cevrilerek hesaplanmistir.
Ornegin, Likert cevaplama segenegine gore 1 degeri alanlar 5, 2 degeri alanlar 4, 5 degeri alanlar 1, 4
degeri alanlar 2 olmustur. 3 degeri sabit kalmistir. Bu sekilde olusturulan “Total Dindarlik Olgegi”nin
glvenirlik katsayisi (a= 0.884) da oldukga yuksektir. Faktorler arasi korelasyonlar ise 0.30’Un Uzerinde

gerceklesmistir.
istatistiksel Analizler

Tim g¢ikarimsal analizler, karmasik 6rneklemeden dolayi ortalama farklar, T ve ANOVA testlerine
dayali olarak (Cochran 1977) yapilmistir. Tanimlayici oranlar ve katim oranlari hem okul tirlerine gore
hem mezhep gibi dini hem de gelir, dogum bélgesi, medeni durum gibi demografik 6zelliklere gore analiz
edilmistir. Ayrica 6rneklemin mezhepsel nitelikleri de gbz 6niinde bulundurulmustur.

Tanimlayici istatistiklerde muhtemel ¢ift-yonlt  karsilastirmalar icin ylzde 95 gilven araliklari
hesaplanmistir. Glven araliklarinin ¢akisip ¢akismadigini goézlemleyerek oranlar arasindaki farkhliklar
degerlendirilmistir. Enter ve Stepwise gibi ¢ok degiskenli lojistik regresyon modelleri (Long ve Freese
2001), sosyodemografik ozellikler (cinsiyet, dogum yeri, egitim, yas, medeni durum, gocuklar, istihdam)
icin kontrol edildi ve dindar-manevi katilim ve inang degiskenleri (duygu, bilgi vs.) arasindaki iliskilerine
bakilarak analizler tamamlanmistir.

Bagimli degiskenler dindarligi 6lgmek icin gelistirilmis 6 faktor ve total dindarlik faktériadir. Bu
faktorler Glock’un (1962) dindarlik 6lgekleri icin tavsiye ettigi dnermeler dikkate alinarak gelistirilmistir.
Olgeklerin nitelikleri ile gegerlik ve giivenirlik calismalari ilgili baslik altinda aciklanmistir.

Tam bagimsiz ve kontrol degiskenleri ve uygun dlgimi se¢mek igin érneklemin alindigi okul turleri
kullanilmistir. Burada okul turleri (imam hatip ortaokulu ve lise, ilahiyat fakiltesi) ile dindarlik yasantisi
arasinda iliski incelenmistir. Katimcilar dindarlik 6lgeginde yer alan ifadelere Likert tipi cevaplama
secenegine uygun olarak 1 “kesinlikle katilmiyorum” ile 5 “kesinlikle katiliyorum” arasinda tercihte
bulunmuslardir. Eger ifadeler pozitif, dindarligi olumlayan ifadeler ise puan tercihi 5’e yaklastikca
dindarligin arttigi kabul edilmistir.

Orneklemin olusmasinda bahsi gecen okul tiirii gibi bagimsiz degiskenlerin orani ile yas, medeni hal
gibi sosyo-demografik degiskenlerin dagilimina da 6zen gosterilmistir.

Bagimsiz degiskenlerin frekans dagilimlari su sekildedir:

Tablo 9.
Orneklemin genel nitelikleri
Vv Gruplar n % Vv Gruplar n %
1. 15-24 Yas Arasi 124 31.9 Ev hanimi 106 27.2
- 2. 25-34Yas Arasi 88 22.6 Ogrenci 121 311
E 3. 35-44 Yas Arasi 93 239 Calismiyor / issiz 23 5.9
® 4. 45-54 Yas Arasi 61 157 Emekli 11 2.8
o 5. 55 Yas ve Ustii 23 5.9 *8D Memur / Kamu isgisi 58 14.9
> Toplam 389 100.0 § Bir isyerinde Ucretli ¢alisiyor 48 12.3
Ort. 33.74; Std. S.=12.165 > Kendi isi var 7 1.8
L _ 1. Higevlenmedi 172 442 Yksek duzeyde memur 7 1.8
g g ' /burokrat/6gretmen vs.
2. Evli 193 49.6 Avukat / doktor vs. 7 1.8
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3. Bosanmis / Esi

e 24 6.2 Serbest meslek 1 3
6lmus / Ayri yasiyor
Toplam 389 100.0 Toplam 389 100.0
1. Cocuksuz 19 4.9 1. Koy 70 18.0
x 2. Tek cocuklu 38 98 - 2. Kasaba / ilce 63 16.2
é 3. iki veya ti¢ cocuklu 138 35.5 i 3. Sehir 203 52.3
§2 2(‘)?5::“"'3"3 alt 17 a4 3 4. Metropol 52 134
=23 . A a
S 5 Yediveyalstl 5 13 Toplam 388 100.0
= cocuklu
& Toplam 217 55.8 c 1. Asgari lcret (1603) ve - 50 13.9
Ort.=1.77; St.S.:=0.804 'g 2. 1604 ile 2500 arasl 88 24.4
Akdeniz 266 74.5 ® = 3. 2501ile 5000 arasi 167 46.4
Dogu Anadolu 16 4.5 ,§D 'S 4. 5001 ile 10000 arasi 45 12.5
- Glineydogu Anadolu 34 9.5 % ‘_i 5. 10001 ve (st 10 2.8
Eo Ege 4 1.1 5z ©  Toplam 360 100.0
3 Marmara 5 6 3 Ort.=3821; Std. S.= 3334; Min.=350;
g ) Mak.=36000; Mod= 3000; Medyan=3000
iy ic Anadolu 25 7.0 1. Stinni Hanefi 278 71.5
e Karadeniz 6 17 . Safi 41 10.5
Yurt digi 4 11 2 E 2 Alevi/sii 35 9.0
Toplam 357 1000 & §’ 3. Mezhepsiz 35 9.0
1. Okuma yazma 5 13 Toplam 389 100.0
bilmiyor
2. Biliyor, okul 10 26 @ 1. Bir tarikata tiye 27 6.9
_ bitirmemis 5
“E 3. ilkokul mezunu 8 123 2 2. Herhangibirtarikata dye 5o, g5
a T degil
E 4. Ortaokul mezunu 25 6.4 5 3. Cevap vermiyor 9 2.3
o 5. Lise mezunu 174 447 Toplam 389  100.0
6. Universite mezunu 102 26.2
7. Yuksek lisans 18 4.6
8. Doktora mezunu 7 1.8

Ort.=4.97; Std.S.=1.268
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Orneklemin % 31.9’u 15-24 yas grubundan olusmaktadir. Orneklemin geri kalani ise daha Ust yas
grubundandir. TUIK verilerine goére Tirkiye’de kadinlarin medyan yasi 2018 yili itibariyla 32.4'tir.
Orneklemin medyan yasi ise 33 olup Tiirkiye ortalamasina oldukga yakindir.

Tiirkiye’de 15 yas ve Ustii niifus géz éniinde bulunduruldugunda TUIK verilerine gére evli olanlarin
orani % 63, bekarlarin orani ise % 27’dir. Orneklemin ise % 49.6’si evlilerden % 44.2’si bekarlardan
olusmaktadir.

Evli olup da sahip olunan gocuk sayisina gore 6rneklemin % 9.8’i (n=38) tek ¢ocuklu, % 22.9’u (n=89)
iki cocuklu, %12.6’s1 (n=49) lg¢ ¢ocukludur. Ortalama g¢ocuk orani ise x=2.40 (o= 1.29) olarak tespit
edilmistir.

Dogum yerlerine gore bakildiginda Tirkiye'nin yedi bélgesinden de 6rnekleme katilim gergeklestigi
gorilecektir. Orneklemin biiyiik ¢ogunlugu Akdeniz bélgesinden (%74.5, n=266) gelmektedir. Adana’nin
Akdeniz boélgesinde yer alan bir sehir olmasi itibariyla bu olduk¢a normaldir.

Orneklemin %52.3’iiniin dogum yeri sehir, % 13.4’linlin biylksehir (metropol), %16.2’sinin kasaba ve
% 18'nin ise koydar.

Orneklemin biiyiik cogunlugu % 44.7 ile lise mezunlarindan olusmaktadir. Sonra sirasiyla % 26.2
Universite veya yiiksekokul ve % 12.3 ile ilkokul mezunlari gelmektedir. Orneklemin ortalama egitim
seviyesi x= 4.97 olup ortaokul ve lise arasi bir seviyededir.

Orneklemin énemli bir kismi ev hanimlarindan olusmaktadir (%27.2). TUIK verilerine gére Tiirkiye
niifusunun %49.8’ini kadin niifus olusturmaktadir. Bunlarin da istihdam orani % 27.5’tir. Orneklemin
istihdam orani ise 32.9’dur. Bu oran ile 6rneklemin evreni yansittigi kabul edilebilir.

Orneklemin dyesi oldugu ailenin ortalama aylik geliri 3821 TL’dir. Gelir dagiliminin en yogun oldugu
kesim 2501 ile 5000 TL arasidir (%46.4). Orneklemin % 13.9’unun aylik geliri asgari licret veya altindadir.
Ust gelir grubu ise % 2.8'dir.

Orneklemin % 82’si (n=319) Siinni mezhebinden. % 9’u (n= 35) Alevi mezhebinden ve % 9’u (n=35) da
mezhepsiz olarak kendini belirtmistir.

Orneklemin % 6.9'u Tiirkiye’de mevcut bir tarikatin Giyesi oldugunu belirtirken,% 90.7’si herhangi bir
tarikata Gye olmadigini sdylemistir. % 2.3’ de bu soruya cevap vermek istememistir.

Bulgular

Dindarlagsmay en ¢ok etkileyecek olan degiskenlerin basinda bireylerin egitim seviyeleri gelmektedir.
Asagidaki tablo 10 bu durumu agikca ortaya koymaktadir.
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Tablo 10.
Egitim seviyelerine gére dindarlik dagihmi
Egitim
Seviyesi . 8 o N a_:=
>
(= frr] ) =2 3 £ £ - 0
Ort. 4.80 3.80 3.00 4.20 1.20 2.60 3.80
0 n 5 5 5 5 5 5 5
Std.S. 0.44 1.64 1.41 0.83 0.44 1.67 1.09
Ort. 4.50 3.90 3.80 3.10 1.20 3.30 4.00
1. n 10 10 10 10 10 10 10
Std.S. 0.70 1.10 1.13 1.28 42 1.15 0.66
Ort. 4.56 3.54 4.06 3.43 1.66 3.29 3.83
2. n 48 48 48 48 48 48 48
Std.S. .87 1.36 1.09 1.51 1.17 1.52 0.93
Ort. 4.28 3.56 4.16 3.48 1.44 2.76 3.92
3. n 25 25 25 25 25 25 25
Std.S. 1.02 1.19 0.80 1.53 0.65 1.50 .95
Ort. 4.12 3.09 3.93 2.95 1.93 3.50 3.47
4. n 174 174 174 174 174 174 174
Std.S. 1.13 1.40 1.22 1.48 1.22 1.30 1.13
Ort. 3.80 2.50 3.54 2.56 2.20 3.62 3.10
5. n 102 102 102 102 102 102 102
Std.S. 1.35 1.41 1.31 141 1.34 1.20 1.21
Ort. 2.94 1.77 3.61 2.16 2.66 4.33 2.55
6. n 18 18 18 18 18 18 18
Std.S. 1.30 .94 1.24 1.54 1.37 0.76 0.92
Ort. 2.00 1.28 2.57 1.00 4.14 4.42 1.42
7. n 7 7 7 7 7 7 7
Std.S. 1.15 0.75 0.97 0.00 1.06 0.78 0.53
Ort. 4.03 2.96 3.80 2.89 1.98 3.49 3.38
Total n 389 389 389 389 389 389 389
Std.S. 1.22 1.44 1.23 1.51 1.26 1.32 1.16
df: 7 df: 7 df: 7 df: 7 df: 7 df: 7 df: 7
ANOVA F: 8269 F: 8186 F: 2949 F:5233 F:6.631 F:3.433 F: 8242

Sig.: .000 Sig.: .000 Sig.: .005 Sig.: .000 Sig.: .000 Sig.: .001 Sig.:.000
0. Okuma yazma bilmiyor; 1. Okuma yazma biliyor. Okul bitirmemis; 2. ilkokul mezunu; 3. Ortaokul
mezunu; 4. Lise mezunu; 5. Yiiksekokul veya fakiilte mezunu; 6. Yiksek lisans; 7. Doktora

Dindarhgin her boyutunda ve total dindarlik diizeyinde bireylerin egitimi arttikga dindarliklari da
dismektedir. Aralarinda ters orantili korelasyon vardir. Yalnizca dindarhgin “Bilgi” boyutunda anlamli
farklar azalmaktadir. Dindarhigin “Bilgi” boyutu ilkokul ve ortaokul mezunlarinda daha yiksektir. Fakat
egitim seviyesinin en st seviyesine gidildiginde dindarhgin “inanmal” ve “inanma2” boyutu
digerlerinden oldukga yuksektir. Toplumun bu egitimli kesimi inanmayi bir psikolojik ihtiya¢ olarak
gormekte, dogayi referans almaktadir.

Okul Tirlerine Gore Dindarlik Diizeyi

Orneklemin ortaokul, lise ve fakiilte diizeyinde mezun oldugu okul tiriine gére dindarlik
egilimlerinde, dindarligin bazi boyutlarinda ve total dindarlik dizeyinde anlamh farkhliklar tespit
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edilmistir. Dini egitimin agirlikh olarak verildigi okul tlrleri (imam hatip ve ilahiyat fakiltesi ile digerleri
gibi) ile diger okul turleri karsilastirildiginda su sonuglar elde edilmistir:

Tablo 11.
Mezun oldugu okul tiiriine gére 6rneklemin dindarlik egilimleri.

Kategoriler

L o~ é
3 48 £ £ _ &
A 2 B - 5 SE
a & o 28 £ £ - B8
ort.  4.47 3.76 4.61 3.38 133 2.42 4.09
& ¢ on 21 21 21 21 21 21 21
E 2 stds o081 1.30 0.49 1.56 0.57 153 0.83
8 _ ot 389 2.77 3.70 2.73 2.12 3.62 3.24
e =& n 309 309 309 309 309 309 309
€ T sds. 1.28 1.41 1.26 1.48 131 1.23 1.19
= ort.  3.93 2.83 3.76 2.77 2.07 3.54 3.29
2 don 330 330 330 330 330 330 330
S F std.s. 1.26 1.42 1.24 1.50 1.29 1.28 1.18
8 df: 328 df: 328 df 328 df 328 df 328 df 328 df 328
S TTest t: 2.046 t 3.109 t 3.280 t 1908 t -2.753 t -4.238 t: 3.225
Sig.:.042 Sig.: .002 Sig.: .001 Sig.: .057 Sig.: .006 Sig.:.000 Sig.:.001
ort.  4.52 3.65 4.72 3.50 1.56 3.00 4.06
£ n 44 44 44 44 44 44 44
T @ std.s. 079 1.27 0.45 1.43 0.84 1.27 0.78
a _ Ort. 380 2.64 3.57 2.60 2.21 3.68 3.12
i E n 264 264 264 264 264 264 264
£ std.S. 1.30 1.40 1.28 1.45 1.36 1.23 1.20
E ort.  3.90 2.79 3.74 2.73 2.12 3.58 3.25
2 g 308 308 308 308 308 308 308
'; F Std.S. 1.27 1.43 1.27 1.48 1.31 1.26 1.19
2 df: 306  df: 306  df: 306  df: 306  df: 306  df 306  df 306
T Test t:3.517 t 4.465 t: 5.863 t: 3.778 t: -3.037 t: -3.387 t: 5.031
Sig.:.001 Sig.:.000 Sig.:.000 Sig.:.000 Sig.:.003 Sig.:.001 Sig.:.000
ort.  4.30 3.47 4.78 3.00 1.65 3.47 3.86
£ on 23 23 23 23 23 23 23
o @ Std.S. 092 1.34 0.42 1.34 0.88 1.30 0.81
E _ ort. 352 2.28 3.35 2.44 2.47 3.76 2.87
T Zon 112 112 112 112 112 112 112
T osds 144 135 1.30 1.45 1.42 1.16 1.23
= ort.  3.65 2.48 3.60 2.54 2.33 3.71 3.04
£ gn 135 135 135 135 135 135 135
T F sds. 139 1.41 131 1.44 1.38 1.18 1.23
= df: 133 df: 133 df 133 df: 133 df: 133 df 133 df 133
T Test t: 2474 t 3.857 t 5188 t 1.680 t: -2.653 t -1.065 t: 3.685

Sig.: .015 Sig.: .000 Sig.: .000 Sig.: .095 Sig.: .009 Sig.:.289  Sig.:.000
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Tabloya gore ortaokul diizeyinde mezuniyeti imam hatipli olanlar ve olmayanlar arasinda “Duygu” ve
“Ibadet” diizeyinde anlamli farkliliklar tespit edilememistir.

Lise egitim seviyesine gelindiginde daha tutarli bir dindarlik ile karsilasiyoruz. Hemen hemen
dindarligin bitiun boyutlarinda imam hatip lisesinde okumus olanlarin dindarlik seviyeleri diger lise
tiirlerinde okumus olanlardan daha yiiksektir. imam Hatiplilik bireyleri nispeten dindarlastirmaktadir.
imam Hatip’te okumus olanlarin total dindarlik diizeyleri x=4.06 iken diger lise tiirlerinde okumus
olanlarinki x=3.12'dir. Bu da AK Parti iktidarinin “dindar nesil yetistirme” arzusunun bir sosyal
mihendislik boyutunun imam Hatiplilikten gectigini aciklamaktadir. Kisaca imam Hatiplesme
dindarlagmayi getirmektedir.

Katihmcilarin ilahiyat fakiltesi veya diger fakiiltelerden mezun olma durumuna gore dindarlik
egilimleri arasinda oldukga anlamli farklar vardir. Total dindarlik agisindan ortaokul seviyesinden liseye,
lise seviyesinden Universite seviyesine gecildikce dindarlik devam etmekte ve yogunlasmaktadir.
Ortaokul seviyesinde dindarligin “Duygu” ve “ibadet” boyutu diisiikken, bu durum lise ve Universite
(ilahiyat fakilteleri) seviyesine gelince yiikselmektedir. Bu durum oldukga dogaldir. Clinki bireyler egitim
siresinde yogun dini icerikli dersler gérmektedirler. Fakat dindarligin farkli boyutlari ile meseleye
baktigimizda ayni seyleri sdyleyemiyoruz. Ornegin, dindarligin “ibadet” “ve “inama2” boyutunda
fakiltesi ilahiyat olanlarla olmayanlar arasinda anlamh farklar yoktur. “Duygu” boyutu ise diger
boyutlara gore disik dizeydedir. Bu durum ya fakiiltesi ilahiyat olmayanlarin da dindarlastigi veya
fakultesi ilahiyat olanlarin dindarliktan uzaklastigi ile agiklanabilir. Tablodaki ortalamalar fakiltesi ilahiyat
olmayanlarin da nispeten dindarlik yogunlugunda bir artis oldugunu gostermektedir ki fakiltesi ilahiyat
olmayanlarin ortalamalari genel ortalamaya oldukca yakindir.

Bahsi gecen okul tirlerinin mezhep ¢aprazlanmasi sonucunda Alevi mezhebinden olanlarin hig biri
ortaokul ve lise diizeyinde imam hatipli olmadiklari, fakilte diizeyinde de Alevi mezhebinden olanlarin
hic birinin ilahiyat fakiiltelerini tercih etmedikleri goriilmiistir. Adeta imam hatiplilik ve ilahiyat
fakilteleri Stinnilere yoneliktir. Mezhebe bagli olarak érneklemin dindarlik diizeyleri incelenmistir.

Mezhebe gore dindarlik

Bilindigi Uzere Muslimanlar, Stnni ve Aleviler olmak (izere iki ana mezhep grubuna ayrilimis
durumdadir. Sinniler ise kendi iclerinde Hanefi, Safi, Maliki ve Hambeli olarak dort gruba ayrilirlar. Bu
dort gruptan ilk ikisi (Hanefi ve Safiler) Turkiye’de mevcut olup ortodoks Mislimanlardir. Aleviler ise
heterodoks olarak varliklarini sirdirmektedir. Ayni zamanda Mislimanhgin Batini kanadini temsil
ederler. Mezhebe baglh Mislimanlk yorumu yasam ve egitim 6gretim tercihlerini belirlemektedir.

Tablo 12.
Mezheplere gére dindarligin dagihimi.
Mezhep Duygu Etki Bilgi ibadet- inanmal inanma2 Total
tecriibe Dindarlik
Ort. 4.30 3.26 4.03 3.17 1.73 3.33 3.65
1.Sunni n 319 319 319 319 319 319 319
Std. S. 0.97 1.36 1.07 1.45 1.06 134 1.01
Ort. 2.54 1.45 2.45 1.71 3.34 4.20 2.08
2. Alevi n 35 35 35 35 35 35 35
Std. S. 1.37 0.85 1.31 1.045 1.43 1.05 0.95
t 9.683 7.654 8.078 5.773 -8.156 -3.678 8.776
T test df 352 352 352 352 352 352 352
Sig. .000 .000 .000 .000 .000 .000 .000
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Ortalama farklara gore “Total Dindarlk” diizeyinde Stnnilerin (x=3.65) dindarligi Aleviler (x=2.08) ile
mezhepsizlerin (x=2.22) dindarligindan daha yuksektir. Dindarhigin alt boyutlari bakimdan da mezhepler
arasinda anlamli farklar vardir. Siinni kadinlarin dindarligi sirasiyla “Duygu”, “inanma1”, “Bilgi”, “Etki”,
“Ibadet” ve “inanma2” iken bu siralama Alevilerde “inanmal”, “Duygu”, “Bilgi”, “inanma2”, “ibadet” ve
“Etki” seklindedir. T testi sonuglarina gore Suinnilerin Alevilere gére daha dindar olduklari séylenebilir.

Sunni gruplarin kendi iglerinde Hanefi ve Safi olma durumuna gore dindarlik dizeyleri ise su
sekildedir:

Tablo 13.
Hanefi ve Safilere gére dindarlik dagilimi.
Mezhep Duygu Etki Bilgi ibadet- inanma1l inanma2 Total
tecriibe Dindarhik
Ort. 4,26 3.20 4.03 3.23 1.76 3.33 3.62
Hanefi n 278 278 278 278 278 278 278
Std. S. 1.01 1.35 1.08 1.44 1.08 1.34 1.03
Ort. 4.60 3.60 4.04 2.78 1.51 3.34 3.85
Safi n 41 41 41 41 41 41 41
Std. S. 0.62 1.35 0.99 1.45 0.89 1.33 0.85
t -1.754 -1.500 .182 2.063 .955 -.086 -.924
T test df 318 318 318 318 318 318 318
Sig. .074 .700 .966 .792 .337 521 273

Hanefi ve Safi mezheplerine dahil olanlar arasinda dindarliklari bakimdan anlamh farkhliklar
gorilmemistir. Ortalamalari itibariyla Safilerde dindarligin “Duygu” boyutu en yiliksek (x= 4.60) iken
“Ibadet” boyutu (x=2.78) en diisiktiir. Bu durum Hanefilerde “Duygu” boyutu en yiiksek (x=4.26) iken
“Etki” boyutu (x=3.20) en disuktar.

Tarikat Uyeligine Gore Orneklemin Dindarlik Dagilimi

Dindarhigin ve onun yorumunun o6nemli faktérlerinden bir de tarikatlarin varligidir. Ozellikle
Musliiman toplumlarinda tarikat tiiri 6rgitlenmelerin dnemli bir yeri vardir.

islam Ansiklopedisi’nde (2011) tarikat “tasavvufta Hakk’a ulasmak igin benimsenen usul, tutulan yol”
olarak tarif edilmektedir. Burada kamil ve miikemmel kabul ettikleri bir kisinin (tarikat seyhi veya lideri)
rehberliginde nefsi kotiliklerden temizlemek tizere dinde ihlasi elde etme c¢abasi vardir. Kuran ve
Siinnetin ¢ok gesitli yorumlarindan islam toplumlarinda ok cesitli tarikatlar cogalmistir. Bu calismada da
orneklem igerisinde yedi gesit tarikat veya benzeri olusum tespit edilmistir. Tablodaki verilere gore bir
tarikata Gye olup olmamak yiiksek diizeyde dindarligin belirleyicisi olmaktadir.
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Tablo 14.
Tarikat tyeligi ve dindarlik
Tarikat Duygu Etki Bilgi ibadet- inanmal inanma2 Total
tiyeligi tecriibe Dindarhik
Ort. 448 4.48 4.33 4.44 1.18 1.77 4.55
Uye n 27 27 27 27 27 27 27
Std. S. 0.80 0.70 0.62 0.75 0.48 1.25 0.50
Uye Ort. 3.97 2.81 3.74 2.73 2.06 3.66 3.26
degil n 353 353 353 353 353 353 353
Std. S. 1.25 1.41 1.26 1.47 1.29 1.21 1.14
t 2,078 6,045 2,378 5,966 -3,514 -7,760 5,793
T test df 378 378 378 378 378 378 378
Sig. ,057 ,000 ,000 ,000 ,000 ,944 ,000

“Total Dindarlik” durumlarina goére orneklemin herhangi bir tarikata Uye olanlarinin dindarlik
ortalamasi 4.55 iken olmayanlarinki 3.26’dir. Evet, tarikat Uyeligi bireye dindarlik kazandirmakta fakat
tarikat Uyesi olmayanlarin da dindarhgi s6z konusudur ki ortalamalari genel ortalamanin (zerindedir.
ilging olan kisim, hem “total dindarlik” diizeyinde hem de dindarligin alt boyutlarinda bir tarikata tyelik
bireyi daha ¢ok dindarlastirmaktadir. Fakat bir boyut vardir ki bu durum bu boyut icin mutlak gecerli
degildir. Dindarhgin “Bilgi” boyutunda tarikata Uyelik bakimindan diger boyutlara gére kismen anlaml
farklar vardir. Tarikata lye olmayanlarin da en az bir tarikata liye olanlar kadar dini bilgileri
olabilmektedir. T-testi sonuglarina gore 6zellikle dindarhigin “Duygu” boyutunda herhangi bir tarikata
Uye olanlar ile olmayanlar arasinda anlaml farklar yoktur. O halde bir tarikata Uyelik bireye dini bilgiler
kazandirmanin yani sira dindarligin diger boyutlarinda etkili olmamaktadir. Ornegin, tarikatlar
miritlerinde inanmayi pekistirmekle beraber daha duygusal bir boyut kazandirmamaktadir.

“Total Dindarhk”in bagimsiz degiskelere gore regresyon analizi
Bagimsiz degiskenler ile “total dindarlik” Glcekleri arasinda daha derinlemesine ¢6ziimleme igin

regresyon analizleri gerceklestirilmistir. Hem “enter” hem de “stepwise” modeline gore gergeklestirilen
analiz sonuglari tablo 15 de yer almaktadir:

Tablo 15.
Total dindarlik faktériiniin regrasyon analizi
ENTER model B Beta t Sig.

(Constant) 6,806 4,847 ,000
Yas Gruplari -,275 -,232 -1,750 ,086
Medeni Durum ,478 ,149 1,216 ,229
Dogum Yeri ,151 ,124 1,003 ,320
Egitim Diizeyi -,052 -,046 -,395 ,694
Ortaokul Tara ,194 ,048 ,223 ,824
Lise Tur( ,466 ,131 ,498 ,620
Fakdltesi -,234 -,079 -,399 ,691
Gelir Gruplari -,105 -,100 -,818 ,417
Tarikat Uyeligi -1,354 -,332 -2,726 ,009
Mezhebi -,863 -,364 -3,370 ,001

R=0.640 R2=0.410 df.=10 F=3.755 Sig.=.001
STEPWISE model B Beta t Sig.
(Constant) 7,039 8,158 ,000
Mezhebi -,983 -,414 -3,950 ,000
Taikat Gyeligi -1,443 -,354 -3,371 ,001
R=0.447 R?=0.200 df=2 F=14.861 Sig.=.000
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Enter modelindeki degerler isiginda “esdizlemlilik’”den (multicollinearity) bahsetmek uygun
olacaktir. Orta Ustii R? ve anlamsiz ¢ikan “belirleyiciler” (predictors ) sz konusudur. Bu ylzden stepwise
modeli konuyu agiklamada daha uygundur.

“Constant” (sabit) belli bir dizeyde anlamh fark yaratmasina ragmen (iddia edilen, 6ngérilen
bagimsiz degiskenler disindaki nedenlerin dindarlik Gzerinde etkili olmasi) “Total Dindarlasma” tizerinde
belirleyici olan degiskenlerin basinda 6rneklemin mezhebi ve tarikat tyeligi gelmektedir. Mezhep
dindarlik egilimlerinin temel belirleyicisi olup, daha 6nceki mezhebe iliskin bulgulari da géz 6nilinde
bulundurursak, Tirkiye’de Sunniligin, Alevilige oranla daha c¢ok dindar bireyler meydana getirdigini
soyleyebiliriz.

Okul tirleri bireylerin dindarlagmasi tizerinde etkili gérilmemistir.

Constan’in yiiksek oranda belirleyici olmasi bireylerin dindarlasmasinda okul tirleri disindaki
faktorlerin daha belirleyici oldugunu gostermektedir. Bireyler bu okul tirlerine gitmekle dini konularda
diger bireylere gore daha cok bilgi sahibi olabilirler fakat bu bilgi onlari daha ¢ok dindar hale
getirmemektedir. Kaldi ki egitim seviyesi ile dindarlik arasinda da ters orantili bir iliski vardir. Egitim
seviyesi distiikge dindarlik seviyesi artmaktadir. Dolayisiyla “imam Hatiplilik” belli bir yere kadar
dindarligi pozitif yonde etkilemektedir. Ortaokuldan liseye, oradan (iniversiteye dogru gecildikce
dindarlik egilimi diisecektir.

Sonug

Bu calismanin en 6nemli 6zelliklerinden biri de dindarligi bitiin boyutlariyla ¢alismis olmasidir. Bu
calisma yalnizca kadinlari ¢alismis, erkekleri konu disinda tutuyor olsa da dindarhgi bitiin boyutlari ile
ele almasindan dolayi 6nemlidir.

Elde edilen sonugclara goére kurumsal din egitimi alan bireyler ile bunlarin disinda egitim alan bireyler
arasinda yiksek diizeyde anlamli farklar yoktur.

Dindarhgin her boyutunda ve total dindarlik diizeyinde bireylerin egitimi arttikga dindarliklari da
dismektedir. Adeta aralarinda ters orantili korelasyon vardir. Yalnizca dindarligin “Bilgi” boyutunda
anlamli farklar azalmaktadir. Dindarligin “Bilgi” boyutu ilkokul ve ortaokul mezunlarinda daha yiksektir.
Fakat egitim seviyesinin en st seviyesine gidildiginde dindarligin “inanmal” ve “inanma2” boyutu
digerlerinden oldukga yuksektir. Toplumun bu egitimli kesimi inanmayi bir psikolojik ihtiya¢ olarak
gormekte, dogayi referans almaktadir.

T testi sonuglarina gore ortaokul diizeyinde imam hatip mezunu olanlar ile olmayanlar arasinda “Duygu”
ve “Ibadet” diizeyinde anlamli farkliliklar tespit edilememis diger boyutlarda tespit edilmistir. Lise egitim
seviyesine gelindiginde daha tutarh bir dindarlik s6z konusudur. Hemen hemen dindarligin bitilin
boyutlarinda imam hatip lisesinde okumus olanlarin dindarlk seviyeleri diger lise tlrlerinde okumus
olanlardan daha yiiksektir. imam Hatiplesme dindarlasmayi getiriyor denilebilir. Diger yandan dindarligin
“Ibadet” “ve “Inanma2” boyutunda fakiiltesi ilahiyat olanlarla olmayanlar arasinda anlamli farklar
yoktur. “Duygu” boyutu ise diger boyutlara gore dislik dizeydedir. Fakat ayni olgunun regresyon
analizleri sonuglarina gore ise bireylerin dindarliklari izerindeki etkili olabilecek bagimsiz degiskenlerden
yas, medeni durum, dogum vyeri, egitim, okul tirleri, gelir dizeyi, tarikat Uyeligi ve mezhep gibi
degiskenler icinde “mezhep” ve “tarikat tyeliginin” temel belirleyici oldugu tespit edilmistir. Constant’in
yiiksek olmasi ise bireylerin dindarlik diizeylerinde bahsi gecen degiskenlerin disindaki faktorlerin isin
icinde oldugunu gostermektedir.

T testi sonuglarina gére Siinnilerin Alevilere gére daha dindar olduklari sdylenebilir. Slinniler agisindan
ise Hanefi ve Safi mezheplerine dahil olanlar arasinda dindarliklari bakimdan anlamli farkliliklar

817



Cahit ASLAN- Cukurova Universitesi Egitim Fakiiltesi Dergisi, 48(1), 2019, 787-820

goérilmemistir. Ortalamalari itibariyla Safilerde dindarhgin “Duygu” boyutu en yiiksek iken “ibadet”
boyutu en duguktir. Bu durum Hanefilerde “Duygu” boyutu en yiiksek iken “Etki” boyutu en dustktar.

Tarikat uyeligi bireye dindarlik kazandiriyor fakat tarikat Gyesi olmayanlarin da dindarli§i s6z konusudur.
Dindarligin “Duygu” boyutunda herhangi bir tarikata lye olanlar ile olmayanlar arasinda anlamli farklar
yoktur. Tarikatlar mdritlerinde inanmayi pekistirmekle beraber daha duygusal bir boyut
kazandirmamaktadirlar.

Bir erkek sosyolog (kentli/geleneksel/Stnni/laik bir erkek) olarak arastirmaci konumum ve kadinlarla ilgili
bir konuyu se¢mis olmamin arastirmaci konumumun galisma yaklasimimda etkisi olma ihtimalinin olmasi
bu calismaya dnemli sinirlilik getirmis olabilir.

Tesekkiir

Bu makale SBA-2018-10227 numarasi ile Gukurova Universitesi BAP Koordinasyon Birimi tarafindan

desteklenmistir. Bilimsel arastirmalara destek kapsaminda bu ¢alismaya vermis oldugu desteklerinden
dolay! “Cukurova Universitesi BAP Koordinasyon Birimi”ne tesekkiir ederim.
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