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Vural Geng**

Introduction

Idris-i Bidlisi, a historian and bureaucrat, lived at the end of the fifteenth
and the beginning of the sixteenth centuries, during a considerably tumultuous
period that witnessed rivalries for supremacy in the Islamic world. He was born
in Rayy, Iran, in 1457, where his Shiite-Nurbakhshi father, Husam al-Din ‘Ali
Bidlisi, was visiting the founder of the Nurbakhshi order, Sayyid Muhammad
Nurbakhsh (d. 1465). After staying there for a short time, BidlisTs family re-
turned to Bidlis, where they had family roots. After a short residence in Bidlis,
the family moved to Tabriz and settled there just before 1471-1472.

Overall, Bidlisi spent nearly two-thirds of his life in Iran. He integrated the
training he received under the spiritual leadership of his father, who was a der-
vish, with his training at Tabriz madrasas. Despite his young age, he managed
to join the ranks of the Aqquyunlu bureaucracy thanks to his education, and he
became the Aqquyunlu sultan Y2 qab’s (d. 1490) munshi in the early 1480s. After
Sultan Ya'qub, he served several other sultans, such as Ahmad (d. 1497), for short
periods of time. Local instabilities soon encouraged him to seek a new patron.

After the fall of the Aqquyunlu sultanate (1501), he entered the patronage of the

* T would like to thank Cihangir Giindogdu and Mustafa Dehqan for their assistance.
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Safavid Shah Isma’l (r. 1501-1524). Chaos and instability forced him to seek
a new patron again one year later. Around 1503-1504, after a long journey, he
entered the service of the Ottoman sultan Bayezid II (r. 1481-1512) and, except
for an interim period (1511-1513) spent in Mecca, he remained in the service
of Ottoman sultans (Bayezid II and Selim I) until his death (1520, Istanbul).!

During his lifetime, Bidlisi produced several works in the fields of history,
mysticism, medicine, and cosmology as well as several mirrors for princes (siyasat-
namas). Without a doubt, the most important of these works was Hasht Behesht,
an imperial cultural project conducted under the patronage of Bayezid II. Fol-
lowing the collapse of the Aqquyunlu dynasty and at a time of competing claims
to the leadership of the Islamic world by Ottoman, Safavid, and Mamluk rulers,
Hasht Behesht sought to create a new Ottoman ideology and to idealize the image
of the Ottoman sultan through Islamic legitimacy. Thus, it sought to deprive the
Ottomans’ adversaries of their claims to power. In addition to this magnum opus
Hasht Behesht and the works Risila-i Munazara-i Riza va ‘Iyd, Mir‘at al-Jamal,
and Hashiya ‘ala Anwar al-Tanzil va Asrar al-Tavil, in order to show that he
was a du‘agiry, he also wrote Sharh-i Qasida-i Khamriyya, Mir‘at al-‘Ushaq, and
Qanin-i Shahinshah and dedicated them to princes Ahmed, Selim, and Sehingah.
Works such as al-Iba ‘an Mavaqi’ al-Vaba, Haqq al-Mubin fi Sharbi Risalat al-
Haqq al-Yaqin, and the translation Hayat al-Hayawin—which he penned in the
name of the Ottoman sultan Selim I (r. 1512—1520)—are the best examples of
his efforts to be seen as productive and beneficial. Selimsahname, which he started
to write for Sultan Selim I but left unfinished, belonged to the latter phase of his
life. Other works have also been associated with Bidlisi, though it is difficult to

confirm their provenance due to a lack of evidence.?

Bidlisi spent more of his life in the Persian lands (‘Ajam) than in Ram,
where he arrived only in his forties. Short works such as Risila-yi Rabi’ al-Abrvar
and Risdla-yi Khazaniyya, produced while serving at the court of Sultan Yaqub,
were the first signs of his success at imitating the works of Ilkhanid and Timurid

chroniclers like Vassaf, Juvayni, and Sharaf al-Din Ali Yazdi.

1 Foradetailed descripton and analysis of Idris-i Bidlists life in Iran and the Ottoman Empire, see
Vural Geng, “Acem’den Rum'a”: Idris-i Bidlisinin Hayat1, Tarih¢iligi ve Hest Behistin I1. Bayezid
Kismi (1481—1512)” (Ph.D. Dissertation, Istanbul University, 2014).

2 For a detailed discussion on an epistle attributed to Bidlisi erroneously, see Vural Geng, “A
Critical Review of an Epistle Attributed to Idris-i Bidlisi: Risalat al-Khilafa wa Adab al-Salatin
wa al-Wuzard,” Osmanl Aragtirmalar | Journal of Ottoman Studies 49 (2017): 429—434.
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Following this brief introduction, the present study explores a hitherto un-
known work by Bidlisi penned while under the patronage of Sultan Ya'qub. Being
a productive bureaucrat, this short work, titled Risala dar ‘Ilm-i Qiyafat, was the
third that Bidlisi dedicated to his patron. The exploration of such a work was
made possible solely by bringing together various clues.

Unitil now, this work has been overlooked by scholars. Bidlisi mentions it for
the first time in the first copy of Hasht Behesht presented to Bayezid II, in 1500. It
goes unmentioned, however, in the copy presented to Selim I. This inconsistency
might be explained if, at the time he was preparing to enter into the service of
Shah Ismail, Bidlisi re-formulated Hasht Behesht in accordance with his changing
worldview. Since Hasht Behesht appears in two different versions, and because it
was the copy presented to Selim I, the valuable information included in the first
copy presented to Bayezid II unfortunately had been ignored by scholars.

In short, Risala dar ‘Ilm-i Qiyafat relates to an unnamed Persian painter who
served Sultan Mehmed the Conqueror (r. 1451-1481) and then Sultan Ya'qab.
According to the information provided by Bidlisi, this painter, after serving Sul-
tan Mehmed, brought a certain painting to Sultan Yaqab’s assembly in Tabriz.
Bidlisi was ordered by the sultan to conduct an analysis of the man’s character. It
is within this context that Bidlisi refers to himself as an expert in ‘ilm-i giyafat and
that he presents an epistle of this genre to the sultan.?

Description of the Manuscript

The only copy of Risila dar ‘Ilm-i Qiydfat is located in Istanbul University’s
rare manuscript collection, catalogued under number 267. This nicely composed
Persian text was written in nasta’liq script and in a poetic style. It is composed of
nine 29 cm x 20.5 cm folios of 10 to 15 lines each. The first folio has an illumi-
nated title-page.

On folio 9b, Bidlisi refers to himself with the penname Idris, which he also
used for his poetry. On 3a, he names “Ya'qub Khan” as the person for whom
he has penned the work and to whom he is presenting it. It appears that Bidlisi

wrote the epistle in the early years of the sultan’s reign.

3 Idris-i Bidlisi, Hasht Bebesht, Siileymaniye Manuscript Library, Esad Efendi Collection, 2198, f.
29a.
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The beginning and end of the work are composed of the following lines:
The first line (1b)

) ETEINV N ST NV Py |- PN )KCL;:;!
The last line (9b)

pliamt 0938 ols (sles i (s 5 oo 2 o 3l ) 39

Contents

As its title implies, the work is a giyafatnama. Qiyafat, which originates from
the Arabic word qavf, means to trace, to follow, and to pursue. Qiyafatnama literature,
which was considered a specific area of expertise, aimed at making character anal-
yses by relating human physiognomy with human personality.* According Bidlisi,
“ilm-i qiyafat is the science of prophets, saints and rulers; scientists like Plato paid
great respect to this realm of knowledge, and, to maintain their rule, sultans need
to be aware of it.”> That Sultan Y2qab ordered the writing of a work of this genre
indicates the level of importance paid to this area of expertise by the sultan and his
retinue. Several works of this type were produced by Iranian and Ottoman scholars.

In the text, Bidlisi also calls his work Insannama.® The manuscript, which
is composed of 213 verses, starts with a brief introduction. The 29 headings
describe 21 physiognomic features—the nose, mouth, lips, teeth, chin, beard,
cheeks, smile, forehead, eyes, eyebrows, hair and body hair, height, voice, neck,
stomach, back, shoulders, hands, skin, fingers, palms, and “beauties” —as well as
the virtues of physiognomy, a statement that it is the science of prophets, saints
and rulers, and the benefits of knowing this science. Under these headings, Bidlisi
presents his character analysis. In his section on the virtue of physiognomy, he
states that it is the science of prophets, saints and rulers, and emphasizes its im-
portance for rulers. He states further that the first giyafatnama belonged to Imam
Shafi’i and that all the relatives of the Prophet dealt with it. Under the heading
“Benefits of Knowing This Science,” he advises on the qualities that should be

present in a giyafatdan (an ‘ilm-i qiyafat practitioner).

4 Mine Mengi, Kiydfetname, DIA, vol. 25, 2002, pp- S13—514.
Idris-i Bidlist, Risala dar ‘Ilm-i Qiyafat, Istanbul University Rare Manuscripts Collection, FY
267, tf. 2b—3a.

6 Bidlisi, Risala dar ‘Ilm-i Qiyafat, £. 2b.
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In Lieu of Conclusion

Risila dar “Ilm-i Qiyafat was the third and last work—after Risala-yi Rabi’
al-Abrar and Risala-yi Khazaniyya—that Bidlisi offered to Sultan Ya'qab, whom
he had served for ten years. Statements by Bidlisi, Sultan Ya'qub’s order to learn
this science, and the fact that Bidlisi produced such a work suggest that this text
was completed during the first years of Sultan Yaqub’s reign. In his epistle, Bidlisi
described his patron as a distinguished and generous ruler possessing the moral
qualities of the Prophet.” Although he states that works such as baznamas and
farasnamas had been presented to sultans before, this was the first time an insan-
nama was being presented to one. In fact, the epistle reminds one of Sayyid Mu-
hammad Nurbakhsh’s work, and Nurbakhsh’s Insannima8—to which Bidlisi re-

fers to frequently and with veneration—must have been his source of inspiration.

Bidlist’s stated intention to write a treatise on ‘ilm-i kaf’—as long as Sultan
Ya'qab’s graces continued— should be read as an intention to guarantee his pa-
tron’s support. This statement also confirms his profile as a prolific writer hoping
to continue his productive career.

Another noteworthy point is the term sihib-girin, which Bidlisi uses to refer
to his patron. This Timurid title—which he would later also employ for his Ot-
toman patrons —was an important mechanism of legitimation in the sixteenth
century. It was a title that had been used for rulers who claimed universal sov-
ereignty and is associated with Alexander III of Macedon, Genghis Khan, and
Timur.!0 Sahib-qiran title, in the following periods, which Juvayni and Vassaf

formulated for Ilkhanid rulers, later will be most often associated to Timur.!!

7 Bidlisi, Risala dar ‘Ilm-i Qiyafat, £. 3a.

8 Sayyid Muhammed Nurbakhsh, Insannama, Siileymaniye Manuscript Library, Lala Ismail
Collection, item 115.

9 ‘Ilm-i Kaf, or Kafnama, is a discipline whereby one analyses a person’s character by looking at
their palm and fingers. Although Bidlisi did intend to write such an epistle, we do not know
whether he actually did so.

10 Cornell H. Fleischer, “The Lawgiver as Messiah: The Making of the Imperial Image in the
Reign of Siileyman,” Soliman le Magnifique et son temps: actes du colloque de Paris, Galeries
nationales du Grand Palais, 710 mars 1990 | Siileymédn the Magnifient and His Time: Acts of
the Paris Conference, Galeries nationales du Grand Palais, 7—10 March 1990, ed. Gilles Veinstein
(Paris: La Documentation frangaise, 1992), 160-161.

11 Maria Eva Subtelny, Timurids in Transition: Turco-Persian Politics and Acculturation in Medieval
Iran (Leiden: Brill, 2007), 11—15.
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Aqquyunlu elites and BidlisT’s contemporaries Jalal al-Din Dawwani, Ababakr-i
Tihrani, and Fazl Allah ibn Razbihan applied it to Uzun Hasan, who also made
a claim to universal sovereignty. Thus, Uzun Hasan presented himself as both an
heir to Timur as well as a partner to his prestige.

The most important feature that distinguishes this small epistle is that it
was produced during a struggle for supremacy in the Islamic world, as a result of
which great importance was placed on both Islamic sources of legitimacy—titles
like caliph and mujaddid (renewer of faith)—and Timurid sources of legitimacy.
Thus, Bidlisi employed the title sahib-giran can be seen as an attempt to bestow

both Timurid and Islamic legitimacy upon his patron, in order to further en-
hance his power.
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The Translation of the Manuscript!

Bismillahirrahmanirrahim

[1b]
1. Her isin ve soziin baglangicini Zir'l-Celal’e hamd etmekle siislemek gerekir
2. O, gayb perdesinin arkasindan kusursuz olani ortaya ¢ikarandir

3. Nurlu manast ve hurileri kiskandiracak yiiziiyle kusursuz olan Adem’i yaratan

Odur

En iyi hilkatle Adem’i yaratip, ona kendi giizelliginden bir hil‘at verdi
“Nefahtu fibi min rubi*”den onun bedenine bir nefes iifiirendir

Adem, bir damladan yarattgi, O’nun kudret denizinden yegane bir incidir

Kendi kudretinin bir alameti olan insant, suretinin bir yansimasi olarak yaratti

© N Nk

Insanin aslint zihnin tasavvur edemedigi varliklarla siisledi, boylece insan

varlik aleminin géziiniin sergesmesi oldu
9. Giizelliginde hig bir kusur olmayinca Adem de en giizel varlik oldu
10. Sinirsiz selam ve esenlik bizden climle mevcudatin Restl’tine gitsin her zaman

11. Ondan sonra da biitiin yakinlari ve ashabina bizden her daim selam hediye-

leri ulagsin

[2a] Kiyafet [lminin Faziletlerini Beyan Eder
12. Insanoglunun birbiriyle kaynagmast bu diinyanin kuralidir

13. Her birinin ayr1 bir ihtiyact oldugundan, bu ihtiyaglarini karsilamak onlara
revadir

14. Ayni sekilde sah da kendi makamini elde tutmak i¢in orduya ihtiya¢ duyar

1 I would like to specify the fact that the orders of the folios in the manuscript are incorrect. In
the translation i put the folios in an order.

2 K. 38/72; “kendi ruhumdan iifiirdiigiim zaman..”
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15.

16.

17.
18.

19.
20.

21.
22.
23.
24.
25.

20.
27.
28.

29.

30.
31.

32.
33.
34.
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O, miilk ve dini zapt etmede vukuf sahibi oldugu gibi ilim ve bilgi sahiplerini

de iyi tanir

Diger sebepler de revag bulsun diye insan kaynakli sebeplere de ihtiyag
duyuldu

Bu her bir haceti reva gormek, hig bir delil olmaksizin liizumludur

Eger ihtiyacint kotii cevherden karsilamak istersen kanlt cigerini yikaman

sana revadir
Ancak iyiligi hasil edebilirsen gonliin neden kendisinden incinsin ki

Herkes her isin tistesinden gelemez, ancak becerikli ve kabiliyet sahibi kimse-

ler de ¢oktur kuskusuz

Kabiliyetli ve kabiliyetsizleri birbirinden ayirabilen sahin ihtisami da artar
Bu ilim gah icin, makam ve mevki sahipleri i¢in bir zarurettir

[nsan sarrafi olan her biiyiik kimseye ciimlenin minnetdar kalmasi gerekir
Lakin bu bilgi {i¢ ydnden ti¢ sinif insanda hasil olur

Ya Hakk’tan gelen vahiy yoluyla kesfedilir, bu mertebesiyle peygamber sifatls

olur
[2b] Ya da evliyanin kesfiyle elde edilir ve hekimlerce de kabul goriir
Eger kiyafetddn muntazam olursa dogru ve isabetli zan ile de bilinebilir

O iki mertebe yani enbiya ve evliya mertebesi de burada bir soze sigmayacak

kadar ¢ok ytiksektir

Sezgi ve tahmin yoluyla elde edilen de ihtimal vardir ve kiyafet ilmiyle kemale
erisir

Mustafa’nin buyurdugu ve kiyafet ilminde bize yol gosterdigi gibi

Ey Allah’a kulluk eden! Biitiin hacetleriniz i¢in iyi yiizlilerden taleplerde

bulununuz
Bu ilmi kism1 nazmettim ama edene kadar da birbir mihnet ¢ektim
Bazname ve Feresname gibi birgok eseri birgoklari sahlar adina nazmetmislerdi

Ancak bunun gibi bir Insanname’yi daha once kesinlikle yazmamuslard:
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Ey bilgi sahibi! Insan serefli bir varlik olunca onun ilmi de hayvan tanima
ilminden daha fazla olur elbette

Kiyafetin Enbiya, Evliya ve Hiikem4 Ilmi Oldugunu Beyan Eder

36.
37.
38.
39.
40.
41.

42.
43.
44.

45,
46.
47.

48.
49.
50.
51.
52.

53.
54.
55.

Enbiyadan gelen bu serefli ilim ctimle evliyaya intikal etmistir

Bu kiyafet ilminde $afi’1 6ncii idi, Ehl-i Beyt'in ciimlesi bu ilimle ugrasmistir
Eflatun gibi birgok hekim, bu ilme biiyiik bir itibar gostermislerdi

Bu onciilerin ve hekimlerin her birinden tuhaf hiikiimler nakledilmistir

[3a] Saltanat tahtnin revag bulmast i¢in sahlarin bu ilme ihtiyaglari vardir

Zamanin sultani (Sultan Yakub) béyle bir ilmi 6grenmeye ragbet gosterip

bunu benden bekledi
Aklinda kolaylikla tutmast icin bana boyle bir seyi nazmetmemi emretti
Bu risale manzum olarak tamamlaninca Sal’in adiyla nizam bulmasini istedim

Huylart kimil insan huyu gibi olanlarin fazilet ve ihsanlari biitiin cihant
kapsar

Saltanat ocaginin goz nuru, Mustafa huylu, peygamber sifatli
Bu cihandaki ilahi litfun gélgesi, comertlik ve liiftun kaynagi Yakub Han!

Ferasette akl-1 evveli bile kiskandirir, paklik ve halislikte ikinci sabahtan bile
daha olgundur

Akillilikta ytiz hekime akil talimi verecek dosdogru bir zihne sahiptir
Zekasinda akli bile geride birakmis, onun pak zihni karsisinda su bile donar
[nsan yarin ortaya ¢ikaracags seyi bugiinden ferasetiyle gosterebilir

Onun adalet yildiz1 kutlu fallidir, devletin sabahini aydinlatan giinestir

Sal’in bagslarint onun cémertlik aveunun 6niince bir dilenci gibi duran de-

nizlerden dinleyin
Ne desem onu évmeye layik olmaz, kusurlarim da bagislanmasini bekler
Senada s6zii gok uzatmak olmaz duayla kisa tutman daha iyi olur

[3b] Boyle bir sahib-kiranin, cihangirligin adalet tahtindaki dmrii uzun olsun
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Kiyafet Ilmini Bilmenin Esaslart

56.
57.
58.
59.
60.

61.
62.

63.

64.

65.
66.
67.

68.

Burada bilinmesi lizumlu olacak olan bir kaideyi senin i¢in beyan ediyorum
Kaif kimse kiyafetdin ve seckin kimse olabilmesi icin iki seye ihtiyag duyar
Evvela biitiin organlara ayr1 ayri dikkat etmesi gerekir

Ozellikle boyundan iistte olan organlara yani yiizde ve basta olanlara

Ondan sonra iyi ve kotiiniin delillerini kendi aklinda bir araya getirmesi ge-

rekir
Eger iyilik delilleri fazla ise bu onun iyilik yoniiniin arttugini gosterir

Kiifin iyilige daha fazla hitkmetmesi gerekir, zira hayirlar serlerden daha ts-

tiindiir

Cirkinlik ve kotiiliik delilleri agir basiyorsa, bil ki onun hayri ser kargisinda

maglub olmustur

Gorintirdeki deliller eger esit ise akil sahibi kimsenin ona acik hiikiim verme-

si gerekir
Kiiflik yolunda bir diger sart1 da eger bu ise vakif bir kimse isen benden isit!
Viicuttaki biittin organlarin yapisini dikkate alman zorunlu bir istir

Bu organlarin biitiin yapist eger giizel ise, buna iyilikle hitkmedersen dogru is

yapmuis olursun

Aksi hitkiimde bulunman ne akilciliga ne de benim yapugim bu agiklamalara

uygun olur

[4a] Bas ve Bedendeki Killarin Yapisint Beyan Eder

69.
70.
71.
72.
73.

Insan bedenindeki biitiin organlar, yaratilis ve mizacinin delilidir

Zihnin agtkca eger her birinin delilini Hekim’in séztinden dinle!

Kafatas: biiytikliigii, o kisinin ylice himmetine ve metanetine delalet eder
Biiyiik kafalilarin bilgisi de ¢ok olur, kii¢iik kafalilari sen akildan yoksun bil!

Eger bir kimsenin basinin arkast uzunsa bu onun hafiza kuvvetinin iyi oldu-

guna isaret eder
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75.
76.
77.
78.
79.
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Kiyafet ilmininde kuskusuz bir kimsenin kafasinda ¢ok sa¢t olmast onun pis-
ligine delildir

Saglar itidalli olan ise saglikli ve insan gorintimliidiir

Bil ki boyun ve omuz ¢ok killi ise o kisinin secaatine delildir

Eger bedende ¢ok az kil varsa o kimsenin liitufkir oldugunu diistinebilirsin
Viicudu ¢ok killi olanin sehvete meyilli oldugu séylenebilir

Karninin istiinde ¢ok kil olan ise kavgayr sevmeyen, nefsi selamette olan
kimsedir

Yiiziin Yapisini Beyan Eder

80.

81.
82.
83.
84.

Yiiziin, kirmiz1 ve beyaz olmast, o kimsenin iyi mizacindaki itidalin mijdeci-
sidir

Kirmiz1 yiizlii kimse ¢ok haya sahibidir, yiiziiniin rengi paril parildir

[4b] Yiiziin renginin sar1 olmasi sahibinin habis ve garezli olduguna isarettir
Eger bir kimsenin yiizii koyu sartysa bu onun kétii huylu oldugunu gésterir

Esmer tenli erkegin anlayisli ve akilli oldugu kiyafet ilmindeki hitkiimlerce de
ispatlidir

Alnin Yapisini Beyan Eder

85.
86.
87.
88.
89.

90.

Alni dar olan kimse cimrilik ve cahilliginin zirvesindedir

Alnin biiytikliigii tembellige isaret eder, kiyafet ilminde de cahilligin delilidir
Eger itidalli bir alnin varsa bil ki insanlarla iyi gecinirsin

Kaglarin arasinda burugukluk varsa bu gazap ve 6tkenin isaretidir

Bir sakaktan diger sakaga kadar uzanan alindaki burusukluk kurnazligin isa-
retidir

Alnindaki damarlart belli olanlar, geveze, beyhude iddialar 6ne siiren sahislar-

dir
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Kagin Yapisini Beyan Eder

91.

92.
93.
94.
95.
96.
97.
98.

Ey goniil ehli kimse! Bitisik ancak mutedil olan kas kisinin tilfet sahibi oldu-
gunu gosterir

Kag1 sakaklarina kadar uzananlarin biiyiiklenmelerinden kendini sakin!
Kaglarinin arasi genis olan kimse daima mutlu ve sevinglidir

Kag1 ince ancak bir digerinde hafif genislik varsa

[5a] Ayni sekilde o sahis fitnecidir ve insanlarla husumeti ¢ok olur
Kiyafet ilminde su hususu da bil ki ince kas seving nisanesidir

Bir kimsenin kasinin uzunlugu, kalinlig1 ve kisaliginda itidal varsa

Onun biitiin huylar: itidallidir ve mizaci iyidir

Goziin Yapisini Beyan Eder

99.

100.
101.
102.
103.
104.
105.
106.
107.
108.

109.
110.

Goziin rengi dort kisma ayrilir, her birinin kiyafet ilminde bir adi vardir
lki sehladir, ondan sonra sevdd? ve sala* gelir
Dérdiincti kismi mavi renk olusturur, simdi her birinin aciklamasini dinle
En iyi goz sehla olandur, kiyafet ilminde iyi huyluluga isaret eder
Lakin sevda goz, sehladan daha alttadir, siyaligi mutedil ise iyidir
Eger birisinin mizacinda sevdd var ise, onun goziinde karalik ¢ok fazla olur
Koyu siyah gozlii olanlar kiyafet ilminde hayasiz ve kiskang olarak bilinir
Sariya ¢alan mavi g6z sahibi kimsede kétii huylar vardir
Her kimin gozii firuze mavisiyse onun ferasetinde serirlik hakimdir

Gozbebeginin yuvarlakligi nokta gibiyse, ona sahip kimse Allah’in en kétii
kuludur

[5b] Sala da mavi goz de iyidir, agir1 siyahtan da tstiindiir
Ey civan! Kii¢iik goz kiyafet ilminde gevsekligin delilidir

3 Siyah

4 Kirmizi
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111.
112.
113.
114.
115.
116.
117.

118.
119.

120.
121.
122.

123.
124.
125.
126.
127.
128.
129.

130.
131.
132.

VURAL GENC

Iri gozlere sahip kimse tembel olur, tembellikten dolayt isi atil hale gelir

Ey akilli kimse! Mutedil gozler, vakar ve ruh dinginligine delalet eder
Kimin gozii ¢okiik ise, kiskanctir ve hile pesindedir

Insan yiiziinde ¢ikik olan g6z, onun hayasizligina ve namertligine isaret eder
Ates kirmizisina benzeyen goz de yigitlik ve savasciliga delalet eder
Goziinii ok hizli agip kapatan, hilede derece sahibi demeketir

Bir kimse goziinii ¢ok geg acip kapatiyorsa, bu onun kit anlayisa sahip oldu-

gunu gosterir
Gozlerini itidalli bir ¢ekilde acip kapatan kimse anlayis ve bilgi sahibidir

Eger bir kimsenin bakisi, ¢ocuklarinki gibiyse bu onun uyanikliliginin

isaretidir
Seving ve nese onda ortaya ¢ikar, bu onun uzun émiirlii olacagini gosterir
Bir kimsenin gozbebeginin etrafinda her renkten noktalar varsa

Ozellikle de mavi gozliiyse ondan kagin, zira yiiz cesit kiskanglik ve ser onda

meveuttur

Eger iri gozlii birisini goriirsen bil ki bu onun ahmakliginin isaretidir

[6a] Gozii sart renkli olanlari sen her daim savasci tabiatli olarak bil!

Bir kimsenin gozii ¢ikik ve de beyazi da ¢6kmiis ise

Hekim’in de agikga belirttigi gibi bu kesinlikle onun aptalligina isaret eder
Kiigiik ve ¢ikik goze sahip olanin, cehalet ve sehvetinden kendini koru!
Gozler kiigiik olunca kirpikler de haliyle ¢ok ¢abuk birbirine vurur

Kiyafet ilminde agik¢a beyan edildigi iizere bu da begenilmeyen bir sifata

sahip olundugunun nisanesidir
Kirpikleri kirik olanlari yalanci ve garez sahibi olarak bil!
Kiyafet ilminde sast goz inatgiliga, tek gozliiliik ise ugusuzluga isaret eder

Kiyafet ilminde biitiin viicut organlar yerli yerinde ve kendi giizelliginde

olsa, lakin gz kotii olsa
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133. Goz daha cok seye isaret eder ve goz kotiiyse diger organlarin giizel olmasi-

nin manasi kalmaz

Burnun Yapisin1 Beyan Eder

134. Burnun uzun olmasi, sahibinin gayretkesligine isarettir

135. Her kimin burnunun alti uzun ise, onun gevsekliginden kendini koru!
136. Burnun genisligi sehvete isaret eder, 6zellikle de deliklerin genis olmast
137. Burun delikleri genis olanlar, kendilerini gazap etmekten alamazlar

138. [6b] Eger burun vasiflarinda bir itidal varsa, kisinin i¢ giizelligine halel

gelmez

Agzin Yapisini Beyan Eder

139. Ey civan! Agzin biiyiik olmasi hi¢ kuskusuz yigitligin ve korkusuzlugun

isaretidir

140. Agizda bir kiigiiklitk goriirsen, bil ki stiphesiz korkakligin nisanesidir

Dudagin Yapisini Beyan Eder
141. Ince ve kirmizi dudak, sahibinin lutiifkarhiginin devamliligina isaret eder

142. Kimin dudaklar: kalinsa, kugkusuz bu onun zorba tabiatli olduguna delalet

eder
143. Eger dudaklar renksiz ve beyazsa, o kimsenin huysuzlugundan kaginin!

144. Kiigiik disler, kuskusuz bedendeki zaaflarin bir isaretidir

Dislerin Yapisin1 Beyan Eder
145. Digler biiyiik ve de uzun olunca, sahibinin serrinden kagcin!
146. Eger dislerde bir itidal varsa, o kimsenin sozlerinde asla yalan arama!

147. Dislerin diizgilin olmayusi, sahibinin hasislik ve cimriligine delalet eder
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Cenenin Yapisini Beyan Eder

148.

149.
150.

Eger ¢ene viicuda gore daha inceyse, o ¢eneye sahip erkek ve kadinin akilsiz-

ligina isaret eder
[7a] Eger ¢ene biiyiikse, kuskusuz o ¢ene sahibini kibirli bil!

Cenede bir itidal varsa sahibinin akil ve bilgisi yerinde demektir

Sakalin Yapisini Beyan Eder

151.
152.
153.

154.
155.

Sakali cember olan kimse zeki ve vakarlidir
Giir olan her sakal sahibinde asla liitufkarlik arama!

Sakallar icinde en kotiisii kizil olandir, ¢linki sahibinin kétii mizacina isaret
eder

Sakalda en iyisi mey rengidir, zira sahibinin hayali oldugunu gosterir

Siyah ve kivircik olan sakal, sahibinin biittin huylarinin iyiligine isaret eder

Suratin Yapisini Beyan Eder

156.
157.

158.

159.

160.
161.

Surati etli olan kimsenin kesinlikle her isinde ihmal vardir

Her kimin surat1 ince ve zarifse, kendi islerine ihtimam gdsterdigine delalet
eder

Ey giizel kimse! Yine biiyiik surat, kiyafet ilminde sahibinin ahlaksizliginin
delilidir

Uzun suratin hayasizliga isaret etmesi gibi yuvarlak ¢ehre de acik cehaletin
isaretidir

Kiiciik surat, sahibinin algaklik ve gevsekligine delildir

[tidali ancak giizel huya delalet eden o gehrede, bu vasiflara sahip olanda

bulursun

[7b] Sakagin Yapisini Beyan Eder

162.

Sakak siskin ve yiiz ¢ikik olursa, bu sahibinin kabalik ve gazabina isarettir
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Kulagin Yapisini Beyan Eder

163. Biiyiik kulakli olmanin bir ayricaligs vardir, zira o uzun émiirliiliige isaret
eder

164. Kiigiik kulak ise hasislige isaret ettigi gibi itidalin de nisanesidir

Cehrenin Yapisini1 Beyan Eder
165. Utangag bir yiize sahip olandan, herkes ¢ok ¢abuk utanir

166. Giiler yiiz ve acik ¢ehre, meymenetlidir ve her daim saddir

Boyun Yapisini Beyan Eder
167. Uzun boylu olmanin meymeneti vardir ancak zatin ahmakligini da gosterir
168. Orta boylu olma itidalin, biitiik ahlak ve evsafta kemalatn gostergesidir

169. Kisa boylu olan fitneci, serli ve kincidir

Sesin Yapisini Beyan Eder

170. Yiiksek ve kaba ses sahibi akilli ve korkusuzdur

171. Sesi ince ve yumusak olan utangag olur

172. [8a] Ses itidalli ve pak olursa o kimsenin iyi huylu oldugunu bil!

173. Bir kimse kurbaga sesliyse bilgi konusunda kendini ¢ok begenmistir

174. Yiiksek sesle ve hizli hizli konusan kimsenin kétii huylu oldugunu bil!

175. Ey akilli kimse! Eger nefesi uzunsa bir kimsenin kesinlikle yiice himmet
sahibidir

176. Eger kisa nefesliyse kisi, benden isit ki bedeninde i¢ zaaflari vardir

177. Eger bilgin yoksa tecriibe et ki sesi dar olanda ahmaklik vardir

Tenin Yapisini Beyan Eder

178. Viicudun yumusakligs o kimsenin zeka ve anlayighliginin nisanesidir
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179. Viicudundaki etleri eger yogun ise o kimse kit anlayisli ve kabadir

180. Yok yere herseye giilen kimsenin iglerinde ihtilaf vardir

Giilmenin Yapisin1 Beyan Eder

181. Ey bilgi sahibi kimse! Bil ki yiiksek sesli bir sekilde kahkaha atmak hayasiz-
ligin bir isaretidir

182. Giilmede tebessiim en iyisidir, hem de seref ve haya delilidir

183. Ey bilgin kimse! Soz sdylemedeki ve islerindeki siirati o kimsenin anlayisli
oldugunu gosterir

184. Bunun aksi anlayighizligin delilidir ve sahibinin akildan noksan oldugunun

alametidir

[8b] Boynun Yapisini Beyan Eder

185. Boynu kisa olanin hile ve aldatmalarindan sakin!

186. Ince ve uzun boyunlu olanlarin aptalligindan koru kendini

187. Ey civan! Boyundaki kalinlik da aptalligin isaretidir

188. Gogsiin genisligi sahibinin aslan gibi yigit ve korkusuz oldugunu gosterir

189. Kiiciik gogiis zaafiyetin, itidalli olan ise iyiligin isaretidir

Karnin Yapisini Beyan Eder
190. Eger karin kiiciikse bil ki o kimse kuskusuz oldukea zekidir

191. Ey giizel insan! Eger bir kimsenin karni biiyiikse bil ki bu onun birden fazla

evleneceginin habercisidir

192. Bir kimsenin gogiiskafesi kemikleri ince ise bu onun zaafiyetinin isaretidir

Sirtin Yapisini Beyan Eder

193. Sirtin genis olmasi beden kuvveti ile dogru orantulidir, ayni zamanda bege-
nilmeyen kibirin de habercisidir

194. Kambur kimseyi kotii huylu olarak bil, lakin kamburlugun yaslilikla alakast
yoktur
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Omuzun Yapisini Beyan Eder

195.

196.

197.
198.

Omuzlar eger diisiikse kuskusuz sahibinin fikir ve akil sahibi oldugunu

gOsterir

[9a] Eger bir kimsenin omuzlar: dar ise bu onun aklinin hafif oldugu anla-

mina gelir
Kuskusuz genis omuzlar olan kimsede aptallik da vardir

Omuzlarin yapisinda itidal varsa sahibinin iyi huyluluguna delildir

Elin Yapisin1 Beyan Eder

199.

200.

201.

202.

Eger bir kimsenin bilekten dirsege kadar olan kismi uzunsa bu onun hem

kibirli hem de comert oldugunu gosterir

Ey civan! Bilekten dirsege kadar olan kismi kisa olanlarin fitneci ve kavgaci

oldugunu bil!
Eger kolun bu kismi ne uzun ne kisaysa, itidalliyse, bu comertlik ve yigitli-
gin isaretidir

Parmaklari uzun olanlar1 gérdiigiinde onun kivrak zekasi oldugunu bil!

Parmaklarin Yapisini Beyan Eder

203.

Eger parmaklar anlatilanin tersine kisaysa kiyafet ilminde kuskusuz bu tersi

bir hitkmii ifade eder

Tirnaklarin Yapisin1 Beyan Eder

204.
205.

Eger tirnaklar beyaz ise, kisinin meymenet sahibi oldugunu miijdeler

Kusurlu tirnaklar begenilmez, zira onun sahibinden zarar goriirsiin

Avcun Yapisini Beyan Eder

206.

Yumusak avugici akilliligin nisanesidir, eger akil sahibiysen tersinin ne de-
mek oldugunu ¢ikarabilirsin
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208.

209.

210.

211.
212.
213.
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Avcunun i¢i genis olanlardan bagis bekleyebilirsin, zira bu comertligin
delilidir

[9b] Iyilikle hiikiim vermen igin hiikiimlerin iyisini ve kotiisiinii birbirin-
den ayirman dogru olur

Kiyafet ilminde soylediklerim yeterlidir, zira ilimde bu kadarla yetinmek

gerekir

Avugla ilgili hitkiim vermenin delili icindeki hatlardir, zira ilmi ferasette o

apayri bir tecriibedir
Eger Sah'imun liifcu benim elimden tutarsa, Ilm-i Kefi de tertib edeyim
Bu bitis kisminda Sultan’a dua etmemiz bizim i¢in yeterlidir

Her sabah aksamin ardindan Idris'in duasi, felek-ihtisamli Sah icin dua

olmustur
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