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Abstract 
It is known that neo-liberal policies are effective in the reawakening of concepts such as civil 
society and civil society organizations. In addition, it is mostly ignored that women’s civil socie-
ty organizations’ potential of reflecting discriminations make feminist movements visible. Civil 
society organizations of women have gotten into the process of differentiation and multiplica-
tion in the sense of both issues they are dealing with and places they operate in. The centre of the 
women movement spreads from big cities to peripheral centers. The feminist movement is no 
longer the movement of a specific class or ethnicity but rather includes groups and compositions 
that have different features. In the context of the Turkish nation and supranational women, 
sensitive actors and gender-blindness of mere political struggle contribute to this process. As 
Iris Marion Young has asserted, although civil society helps groups that have material and or-
ganizational power to sustain their social advantages, civil society and civil society organiza-
tions, in private, support democratic virtues. In this sense, civil society organizations of women 
which have different economical and social capital can contribute to the aim of widening public 
space and can turn the discourse of civil society woman-sensitive. Within this framing, expe-
riences of two different examples from civil society organizations of women which are the carrier 
actors of women movement in Turkey after 1990 will be formulated. First one of these is 
KAGİDER (Women Entrepreneurs Association of Turkey) which operates in Istanbul and the 
second one is KAMER (Women’s Centre) which operates in South-eastern and Eastern Anato-
lia. With these examples, moving from two different cultures and two different civil society or-
ganizations, it seems possible to develop an idea about early period of women movement in Tur-
key.  

Keywords: Women movement, civil society, women NGOs, KAGİDER (Women Entrepre-
neurs Association of Turkey), KAMER (Women’s Center) 
 

Introduction 

Civil society discussions have come to the fore recently due to women’s movements 
and the productive policies of women’s civil society organizations about women. As 
the demands and needs of women’s movements or civil society organizations of wom-
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en come to the fore and as their visibility increases, it seems inevitable to talk over the 
potential of civil society organizations. As such, the examples of KAGİDER (Women 
Entrepreneurs Association of Turkey) and KAMER (Women’s Centre) which are foun-
dations established after 1990 include an analysis of the early period of the women’s 
movement in Turkey.  

Although NGOs are considered to be apolitical and assumed as tools undertaking 
the functions of the state, we must need to recognize the existence of NGOs working to 
overcome the current situation and reminding the duties of state. Especially after the 
1990s, many women NGOs target sexist structure in many areas such as particularly 
economics and politics. In addition, NGOs provided opportunities to discuss the sub-
jects started in the 1980s and continued in the 1990s, incorporated in a private space 
(such as violence against women), and develop solutions for them. In this article, our 
aim is to shed light on policies of NGOs (having different traditions) towards women 
question and track down the women movement differentiation (in the context of class 
and ethnicity) in Turkey after the 1990s. 

Discourses of the both KAGİDER and KAMER members are given in the article. 
The purpose of giving place to this discourse is to clarify many points such as explain-
ing NGOs themselves and their activities to local governments, disclosing their posi-
tion for women problem and gender order. While KAGİDER initially sees the status of 
women in field of economics as a problem, afterwards it also aims to strengthen wom-
en’s social life. In this context, KAGİDER politicize women’s needs with the demands 
such as Women Entrepreneurship and Leadership Funds, and gender-sensitive budget. 
KAMER can be seen as an indicator of feminist movement spreading on different 
classes and ethnicities in Turkey. This situation is absolutely reflected in KAMER’s 
activities and discourse. KAMER carries the reminder function of especially violence 
against women and alternative models that reduce women’s poverty (gender-sensitive 
micro-credit applications) and state duties towards women question. To sum up, both 
of the NGOs, though fostered by different traditions, (while KAGİDER sees the women 
question as a social problem, KAMER sees it as a political problem) produce policies 
towards women and question the gender order of the institutions. 
 
Civil society and civil society organizations of women in Turkey 

The concept of civil society and civil society organizations express different meanings 
in different times. During the historical process, civil society organizations which have 
developed in relation with civil society history appeared in their roles of alternative to 
state, sometimes being opposing and sometimes favoring. As a matter of fact, concepts 
such as means of modernization, third sector due to its economical function, a depoliti-
cized space or non-governmental organizations that are organized by government 
(GONGO-Governmentally Organized NGO) were used for civil society organizations 
(Bora and Çağlar, 2002:339-344). Despite these alternative views, civil society organiza-
tions stress the potential of “talking about social problems”. Therefore, their main func-
tions can be listed as criticizing and directing the savings of public authority, informing 
wide sections of society about constructive savings in advance and influencing these 
processes or creating ways of opposing including civil relief means (Belge, 1998:69). 

What lies behind civil society organizations’ being recognized as the potential of 
‘talking about society’ is the entrance of political representations of 1980s into crisis. 
Civil society organizations were considered to be a solution for clumsiness within par-
liamentary system (state and party structuring). Extensions carried by the women’s 
movement must be considered in addition. Movements that do not comply with the 
descriptions of private and public space within liberal tradition serve the transforma-
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tion of private and public discriminations. Therefore, in the scope of Turkey, feminism 
contributed to the civil society as social movement (Çaha, 2006:13; Göle (1998:117). It 
must be said that new social movements ambiguities the modernist oppositions (ra-
tional-irrational, public-private) of civil society organizations. By using the conceptua-
lization of Offe (1999:61) we are face to face with institutions that operate increasingly 
in ‘a non-institutional space.’ Therefore ‘NGO policy’ seems to be a way of creating 
policies which have new forms in a new period.  

Civil society organizations have also enabled the transformation of traditional 
discrimination within the women movement. It is seen that the individual exists in 
public space possibly only through existing with their private space and through this 
recognition (Kentel, 2003:11). Relating the existence in public space with existence in 
private space is undoubtedly an extension of the women’s movement. Inclusion of 
transformation between public and private space, politicization of woman and sexuali-
ty was an unexpected development (Göle, 1998:118). This development can be re-
garded as both the statement of the phenomenon called “political indifference” after 
the 80s is in fact towards traditional political institutions and also as the example of the 
expansion of political space (Sancar, 2000:26). 

Civil society or civil society organizations expanding their political space aims to 
reconstruct this space. Questioning the gender regime as well as the relationship be-
tween transparency and accountability demanded from state by civil society organiza-
tions are of great importance. It is not possible to assert that public space in Turkey 
(education, politics, employment, etc.) is based on the gender equality. In this frame 
Keane (1994:36) asserts that social struggle and initiatives that will expand social equal-
ity and freedom are required. The dominance of capital, state and male citizens on civil 
society must be reduced in order to make this process efficient. As Kabasakal Arat has 
stated (2006:31) civil society-state relationship stands as an issue that must deal with 
feminist groups. A balance must be set between the demands of women to resolve their 
problems independent from the state and the possession of their own destiny with the 
demands of state to use its source and authority for the equality of women and gender.  
 

Early period of women movement in Turkey 

It is possible to generalize and divide the women’s movement in Turkey into two pe-
riods. As Tekeli (1998:37) has stated, we can separate the women’s movement into two 
periods in the sense of density of events, activities and demands. The women’s move-
ment composed of two periods, being the first period between 1910 and 1920 and the 
second period from 1980s up to now with preparation phase of 40-45 years. When we 
observe the early period of the women’s movement in Turkey closer, we see that social 
transformation develops quickly. In an environment in which movements such as na-
tionalism and pan-Islamism reshaped the political space by transforming from impe-
rialism to nation, the questioning of the state of femininity reflected both to in dis-
course and in the organization activities of women.  

We must consider two important issues about the early period women’s move-
ment, the Ottoman women’s movement and feminists. These two issues are important 
since they reflect the characteristics of early period feminists. First is the analogy be-
tween the salvation of women and the salvation of the nation. This analogy mostly 
urged women to adopt a nationalist and a Muslim identity. The second is “early period 
feminists’ being close to political power as wives or daughters of “aristocratic” and 
ruling class” (Zihnioğlu, 2003:52). For example in Nezihe Muhittin explains these is-
sues as the rationale for writing her novel Turkish Woman (Baykan, 1999:65) in 1930’s: 
“In this little piece of work, while observing the effects of various political periods on 
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our women and the life styles they formed; I would like to examine agitation and 
struggle ability of our women towards these factors.” The emphasis of Muhittin is im-
portant for problematizing the relationship between political periods and the existence 
of women. In this context, looking at organizational characteristics of the early wom-
en’s associations, we can see that both the war economy (during this period women 
associations organized as a charitable organization are common) and political reform 
movement are effective. For example, Ottoman Red Crescent Association, Center of 
Women Committee, National Assistance for Needy Soldier Families (1915), Country-
wide Resistance Woman Committee (1913), etc (Durakbaşa, 2007:98).  

It is possible to say that political demands of women became prominent in the 
period towards the Republic. In this period Women’s Association (1924) which is a 
statement of political demands of women was founded by Nezihe Muhittin. While 
Women Association in which Nezihe Muhittin is active transforms itself into the Women 
Public Party which is a political organization we observe that the boundaries of women 
movement of the era became clear. The association always had to state that it is not 
related with committees such as Countrywide Resistance Organization of Women and 
therefore asserted that they will compose the women’s representation of Countrywide 
Resistance Organization (Zihnioğlu, 2003:125). The period that moves toward the Re-
public while describes the activity of women, it also enabled them to be associated with 
identities about social wealth. Classification of early period feminists changes in this 
period. Women movement in Republic Period becomes widespread among educated, 
middle class women who have professions. Therefore the women and women roles 
which were ennobled by the Republic period undergo a transformation. With the Re-
public, ‘Anatolian women’ rather than ‘coquette detached Ottoman women’ are 
brought forward. In this sense Anatolian women is both the ‘saviour’ and the ‘saved’ 
(Göle, 2004:91). 

The emphasis of ‘Noble Turkish women’ is a direct criticism of the role assigned 
for women by the previous political period. According to Durakbaşa, the image of 
‘new woman’ was established as ‘social woman’ in the old period. Kemalists supported 
women to become working women with their traditional roles (Durakbaşa, 2000:143). 
“…In the cultural model of Kemalists social (public) roles of women was clearly eva-
luated superior to their domestic traditional roles for the first time and educated wom-
en who have a profession were rewarded with a respective status compared with tradi-
tional housewife” (Durakbaşa, 1998: 43). The image of new woman would both carry 
out her traditional roles and have a place for the wealth of nation. In short, “Turkish 
women must be the most serious, intellectual and dignified woman in the world” 
(Atatürk, 1997:242). The image of women of the Republic period legalize having pro-
fession with “national mission, the love of duty” but at the same time suppresses her 
gender with features such as “belonging, gravity, modesty, severity” as Göle (2004:110) 
has stated. 

That the central aim of women’s associations being public welfare cannot be re-
garded separate from the process of nationalization. In this process education and or-
ganization of women were regarded as a need for the national task and ultimately pub-
lic welfare. According to Durakbaşa, the problem of women in Turkey is still being 
considered on a ‘modernizing’ line both in the Tanzimat reforms period and this day. 
This point of view attributes to women the backwardness of society (Durakbaşa, 1998; 
Yaraman, 2001). When the problem of women started to be solved with backwardness, 
the first step to be recovered from the current situation was change of traditional bonds 
and ‘transforming them with the new ones.’ While the Republic period codes women 
as the mother of nation and the carriers of culture, according to Sirman, women at the 
same time turn into cultural carriers as ‘the representatives of national spirit.’ The 
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woman is used for differentiating a nation/identity from the other. In this process 
women are punished or ennobled if they behave according to their identity (Sirman, 
2002:229-230). The woman is located with her belonging to a society or community 
rather than with her identity as a woman.  

Lower and upper formations in the period of social transformation form a basis 
for revising the position of women. Sharing the opinion of Sirman, we can say that 
women are assigned the role of ‘patriot citizen’ rather than that of mother or wife. Edu-
cation given to the women, activities and profession of women was evaluated relative 
to the contributions to the society by both men and women feminists of the period. 
Therefore Berktay (1998:8) asserts that since the period of the Republic could not create 
a change of mentality that would transform the patriarchy, it would be cruel to expect 
women movement to do this. As she has underlined, accepting the women as ‘citizen’ 
is an assurance for the democratization of country system but it should not be forgot-
ten that the concept of abstract citizenship references men and is gender-blinded. 

In the period that lasts till 1970s, women are regarded the carriers of culture, the 
representatives of national spirit as being ‘patriot citizens’ apart from being mother 
and wife. Within the leftist tradition from 1970s on, women are regarded as ‘sisters’ 
and ‘fellows.’ While the concepts of sister or fellow suppress the gender of women, it 
was taken in relation to class identities in the same process. Therefore the reason for 
the secondary place of women in their society seemed to arise from the class structure. 
Turkish leftists have the mentality that the feudal remnant will solve itself by being 
related to revolution can be said to bring the problem of women to the background or 
instrumentalized it in this fame despite of its equality and freedom discourses (Berk-
tay, 1995:315-316). 

 
Transformation of women movement in Turkey 

Both the nationalization and freeing of women movement by leftist activities occurs 
around 1980s. As Bora have stated (1996:39) movements after the 80s began with small 
groups. Women in these groups saw that they are not ‘saved’ ‘in future’ by their moth-
er, the women who always struggle for saving others settled account with their ‘femi-
nine experiences.’ It is not arbitrary for this settlement to happen in 1980s. 1980s 
brought a pressure period caused by the military regime but at the same time enabled 
new discourses, new parameters to become visible in an environment in which rightist-
leftist groups were suppressed (Arat, 1991:13). The women’s movement is a political 
activity of depoliticized period began to sprout by the 1980s and diversified while 
sprouting.  

The Second Wave Feminist Movement which coincides to 1980s in Turkey began 
to spread among middle-class women. Although feminist actors/activists in Turkey 
are composed of educated, mostly professional middle-class women, there are also 
women who get into connection with external feminist literature via their own means 
or friends (Arat, 1998:119). Thanks to this feature of the women’s feminist literature 
could have been translated, read and discussed simultaneously.  

Women sharing their experiences, refusing the hierarchical structure while shar-
ing, loudly announcing and sharing the reasons of their being oppressed created a 
common arena. The slogan ‘the personal is political’ which became the political dis-
course of second generation women in 1960s in West becomes a slogan which is 
adopted by second generation feminism in 1980s in Turkey. Women included their 
domestic problems in the political arena a development not expected before. Second 
generation feminism of the 1980-1990 periods politicizes the meaning of femininity. In 
this frame the first public step of Feminists was taken with the symposium titled 
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“Woman and Her Problems” organized by YAZKO (Cooperation of Writers and Trans-
lators) in May, 1981. Since February 4th 1983, a page is separated for women in Somut 
which is a weekly journal published by YAZKO. At these page problems such as abor-
tion, power of women, traditional place of women, women and advertising were dis-
cussed (Çaha, 2006:9; Timisi and Gevrek, 2007:15). 

The journal, Somut, began to be followed in the feminist periphery for a short 
time both in Istanbul and in Ankara. House meetings were fed by the discussion points 
of this journal. As Bora has stated house meetings were ‘political’ because it brought 
private issues of women to the fore. While those who attend these meetings were aca-
demicians, post-graduate students, doctoral students at the beginning, the meetings 
began to gain strength by the attendance of those who are not from academic environ-
ment. House meetings enabled women to bring their experiences (motherness, rela-
tions with children, marriage, virginity, rape, violence, patriarchy, etc.) around femi-
nine identity (Timisi and Gevrek, 2007:15-20). While these meetings transformed femi-
nine experiences into an identity; on the other hand it also formed the basis of the crys-
tallization of different women groups in feminist movement with the inclusion of 
women of different political status. Raising consciousness, creating awareness and sen-
sibility, power strategies would be the indispensable methods of women’s movement 
as the outputs of women’s experiences of this period.  

After the second half of 1980s, gathering of women spread towards public space. 
Subjects of nearly 10 meetings carried in Atatürk Cultural Centre brought differentia-
tions within feminism to the fore. It can be said that the history of second generation 
feminism in Turkey is nourished by ideological movements in the background. There-
fore second generation feminism occurs as a social project for the totalitarian (political, 
economical, cultural, and ideological) rather than being a marginal social project (Timi-
si and Gevrek, 2007:21). 

In 1979 “Committee on the Elimination of Discrimination against Women” was 
accepted in European Union in 1979. Turkey gave its approval in 1985. In the frame of 
this agreement, women carried out a protest for the legal, political and economical reg-
ulations preventing gender discrimination. The “Women Petition” performed among 
women is important for being the first massive protest (Uçan, 2004:116; Çaha, 2006:10; 
Timisi and Gevrek, 2007:23). This protest is important for presenting the potential of 
women in gathering for their common interest despite the existence of different women 
groups. Similar protests reflected on campaigns such as “Solidarity Campaign against 
Violence,” “Our Body Belongs to Us,” and “No to Sexual Abuse.” Despite their differ-
ent association, women got around upper identity of femininity and struggle together. 
One of the formations that must be highlighted within the feminist movement of the 
period is the Feminist Weekend. This meeting reflects the feminist characteristics of the 
period. First, one is that it is important for being a formation that enables the gathering 
of different feminist groups (radical, liberal, socialist) in Turkey. “Protecting our identi-
ty, our body” can be thought as the slogan which summarizes this association (Kardam 
and Ecevit, 2007:90). The transformation of the Feminist Weekend to the Women’s 
Council later on appears as the political statement of the mentality of collecting differ-
ent feminist groups. Inclusion of different groups in the Weekend is especially impor-
tant for discussing the concepts of ‘feminist sister’ or ‘feminist authority’ (Timisi and 
Gevrek, 2007:29). Feminist organization forms an important source of argument to find 
ways and means not hierarchical in the sense of both early and today’s women’s organ-
izations. It must be noted that this tradition is dominant in the search of NGOs for non-
hierarchical structures and relations in 1990s.  

When we reach the 1990s we see that the tradition of actions and protests in the 
1980s gained specific visibility and acceptance in society. Moving from this legacy, it 
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can be said that secondary position of women again turns into a social problem in the 
1990s. The women movement that has developed from the 1990s has improved togeth-
er with some distinctive processes. First, women movements enter a different process 
in the sense of working fields, organizational styles and ideological posturing when 
compared with previous years. Women’s organizations increased quickly as the exten-
sions of identity search of women with the ease of sustaining and announcing their 
own activities emerge. With the increase in organization, Kurdish feminist groups and 
feminist groups that are based on Islam headed for organization. Therefore organiza-
tion spread not only in İstanbul, Ankara and İzmir but also in different places such as 
Gaziantep, Antalya, and Diyarbakır.  

Another point that characterizes the period after the 1990s is the international ac-
tors being determinant about women movements and women’s organizations. During 
4th World Conference organized in Beijing in 1995 and the Second UN Conference on 
Human Settlements in 1996, a lot of women NGO across the world had the opportunity 
of gathering and sharing their experiences (Kardam and Ecevit, 2007:91). Again when 
Amsterdam Agreement became valid in 1997, the EU aimed to provide equality of 
women and men in every political arena, law, program and activity. Gender main-
streaming not only aims for institutional, legal equality but at the same time becomes 
permanent and tries to provide a transformation which aims at changing behaviors 
and roles. In order to make contributions to this process, the European Women’s Lobby 
has been organizing to be effective between women’s organizations and decision mak-
ers (Uçan, 2004:117-118). 

While these are the developments on an international level, we see the institutio-
nalization stages of KSSGM (General Directorate on the Status and Problems of Wom-
en) in Turkey at the same time. The first step of institutionalization of equality of wom-
en and men under the roof of state was taken with the announcement that a mechan-
ism was formed in the EU in the frame of decisions taken in the context of Nairobi 
Forward Looking Strategies. Later on this, construction became KSSGM. Of course, in 
the process of formation of this structure, it emerged that women’s organizations, 
women groups are required for the state to develop the status of women and raise their 
sensibility (Acuner, 2007:127-136). Therefore the state has become a party to women’s 
problem.  
 
Formations after 1990: KAMER and KAGİDER 

KAMER is important for both being nourished by the tradition of argument, discus-
sion, awareness raising, gaining sensibility and applying this in two regions and being 
a civil society organization that operates in association living through the institutiona-
lization and secondly organization process of 1990s. In this sense KAMER can be re-
garded as the civil society organization that exemplifies the process evolving from the 
1980s to 1990s (experience of project feminism and inclusion of women from different 
classes into women’s movement).  

KAMER which completes its foundation practices in 1997 began operating with 
12 women. KAMER is a civil society organization whose centre is in Diyarbakır and 
has 23 organizations in South-eastern and Eastern Anatolia. When we observe the mis-
sion of KAMER we see that it is the first independent women’s organization in the re-
gion that ‘aims to produce alternatives of harmful practices that is based on women’s 
culture and traditions.’ Later it is possible to mention many other civil society organi-
zations that struggle with violence towards women and women’s participation in eco-
nomic life.  

When the general activities of KAMER are considered, there are human rights 
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awareness group studies of women, domestic violence immediate support services and 
women entrepreneurs’ studies which has been highly discussed and required recently. 
Group Studies of Human Rights Awareness of Women has been carried out since the 
foundation of KAMER. This study is composed of groups of 10-15 people and two 
group facilitators and lasts 3-4 hours a week and 14 meetings. Studies have been car-
ried out about human rights of women, violence in and out of family, sexuality, com-
munication, and economical rights of women, gender roles, and education of daugh-
ters, discrimination, feminism and women’s organization (KAMER, 2003:12). The 
study which is called as awareness raising group study for human rights of women 
was changed with an egalitarian concept as awareness group studies due to the hie-
rarchy it includes. In this sense, the women of KAMER make the relation of hierarchy 
with the system visible by problematizing the space between women and their own 
conscious in their works published in Amargi. “Who’s conscious is higher than the 
other! All of us are brought up with the rules of this system… there was no place, no 
practice, no system in which women live freely as equal individuals of society neither 
here nor anywhere else. Therefore there was no conscious in hand we can use so we 
can’t talk about “raising” it (Anon, 2009:53). Awareness group studies are important 
for presenting the complex relationship of daily life of women with institutions. Wom-
en of KAMER state the unequal relationship that moves from daily life to institutions 
as such: “As we discover ourselves we recognized the violence, hierarchy, and closure 
in our life. We saw that hierarchy which starts at home sustains out of home as well 
and broadens as the living space extents. Later on we learnt that hierarchy is one of the 
most important elements of system and is applied in details” (Anon, 2009:54). In this 
frame, awareness group studies not only mention the surprising similarity between the 
daily lives of women. Presenting these experiences with the gender base of society is 
valuable for the feminist point of view. Studies of KAMER which are carried out at 
intervals are undoubtedly the product of the struggle for making the bond between 
women’s experiences and the sexist system visible.  

Another study of KAMER which draws attention on its founding year is the 
project about honor killing. KAMER initiated studies for raising the sensibility for 
women on the issue of violence towards women and for spreading this study to city 
centers in two regions and from there to counties and villages. In this aim, a large 
scaled project of three years was carried out after the preparation study in 2003. 
“Project for the Development of Permanent Methods in the Struggle against Killings 
Committed under the Guise of Honor” aimed both to create a sensibility in the region 
and a search for permanent, concrete methods of resolution. This project was applied 
by taking KAMER organizations in Diyarbakır, Mardin, Kızıltepe, Urfa, Bingöl, Bat-
man, Hakkari, Muş, Van, Siirt, Bitlis, Adıyaman, Malatya and Şırnak into consideration 
(KAMER, 2005:26). In the scope of this project, issues of what the concept of honor kill-
ing implies, reasons for honor killing, women in which socio-economical statues are 
exposed to this and the ways of protection were examines. Generally, an institutional 
sensibility was formed in the region and specific institutions were included in the 
project as parties. Emergency teams, governorship, municipalities, authorities of pro-
vincial directorates of SHÇEK (Institution of Social Services and Child Welfare), bar 
association and healthcare organizations, mufti organizations, representative authori-
ties from police and gendarme were enabled to act together with all the shareholders. 
While the parties are gathered in the region, KAMER made efforts to include interna-
tional actors on the issue of violence towards women by participating in both national 
and international meetings for the presentation and operation of the project. It has par-
ticipated in the discussion of ‘Courses for Human Rights of Women’ organized in 
Sweden and had negotiations with various funding boards in Holland. Parallel to this, 
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studies of KAMER about honor killing were explained in the meeting in Ankara, İzmir, 
Şırnak and Muğla so the subject was retained on the agenda. Over 500 women applied 
to KAMER as a result of studies that lasted nearly three years. It is known that nearly 
100 applicants live in fear for their life. Although this project does not continue, active-
ly tracing the practices about honor killing still goes on (KAMER, 2006:34-47).  

In the process, project KAMER stated that honor killing is not restricted to wom-
en of a specific ethnicity. When the violence towards women is considered as a univer-
sal problem, it is not seen as a situation particular to for South-eastern and Eastern Re-
gions. It is clear that when crimes committed under the guise of honor are considered, 
people recall these two regions. In addition to this imbalance within regions, unem-
ployment, poverty, false communication based on language increase the events expe-
rienced in these regions (KAMER, 2005:19). Publicity of the violence, institutions re-
mained in the background, and political movements in the region pushing the subject 
to the second place cause violent activities towards women to be imprisoned in a pri-
vate space. In this sense KAMER focuses the subject to be discussed by relating the 
violence with universality.  

Akkoç who wrote the establishment story of KAMER relates the violence with 
women being both traditional and institutional practitioner. “We are imprisoned with-
in the limits of traditional rules called verbal laws all through our life. We were the 
executers of the decisions taken in every step of life. Although we struggle more than 
men it was not possible for us to take place in decision mechanism” (Akkoç, 2007:206). 
As Ertürk have stated, KAMER targeted dominant Turkish society as members of ex-
cluded people in one hand and patriarchal order which suppress women on the other 
(Ertürk, 2006:99). Within these two situations, while KAMER manifests its indepen-
dency besides political, ideological belongings, it also exemplifies a struggle on the 
platform of women’s movement in Turkey as a woman NGO. This struggle first oper-
ates in KAMER’s acknowledgment in the region by public/governmental agencies. 
The Women of KAMER recount the process as such:  

Sometimes we used to go to governorate, they did not make appointment with us, 
we move to police department but we are refused, there are days when we wait at 
the door of governorate from morning till evening. But considering the situation 
now, we see that this is their job and they have to do this. We could impose this 
study to the people in Diyarbakır only after 11 years and advanced in changing some 
of the policies. (H.A.)  

KAMER which talks about the daily experiences of women in South-eastern and 
Eastern Anatolia regard the state as the party of this study in other words as the party 
of women is problem. Activating the representatives of counties in state institutions 
and the potential they have is the issue with which KAMER struggled for since its es-
tablishment.  

KAMER is secondly said to be politicizing the experiences of women. Of course 
this is carried out as a counter attack towards current Kurdish movement and violences 
being attributed to a specific ethnicity.  

We stand on our feet. We keep the same aloofness with everyone. People say where 
this Kurdish movement, Kurdish problem come forth. You know we keep the prob-
lem we live secret; we don’t let it out of this room… We have the mentality to solve 
the problems by ourselves. But we lived the process for few years and nothing could 
be solved within us. It is because violence is still experienced. (H.A.) 

Moving from the speeches of women of KAMER, the violence they experienced 
we can say that the identity of women is being formed. In this sense political identity 
comes following the feminine identity. In addition it is clearly stated that political ac-
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tions are gender blind. It must be underlined that there is a serious awareness that 
women and feminine point of view is rescued from subordination. As Fraser (2006:14) 
has stated “…talking about necessities is detected as a struggle which the groups that 
have unequal discursive (or non-discursive) sources try to make their social needs he-
gemonic.” KAMER’s women politicizing the violence experience that they live; suc-
ceeding discussion beyond identity policy can be regarded as the indicator of their suc-
cess in their efforts.  

KAMER makes the same effort on the issue that violence towards women does 
not belong to a specific ethnic group. The policy of KAMER ‘reaching from all strata’ 
can be regarded as the indicator. Note the statement of a woman of KAMER; 

We have said that we will work together and side by side with women. And we have 
said that we will work here without doing any discrimination of language, religion 
and ethnicity. While examining violence we do not only talk about Kurdish women, 
but also Arabic, Zaza and Armenian, Assyrian though few. We will work together 
with all these women… Because Kurdish men and Arabic, Turkish and Assyrian men 
commit violence, it does not matter. (N.K.) 

These examples we have mentioned exemplify the transformation potential of 
KAMER, a civil society organization of women, as an actor on the issues in which re-
quirements and concepts are related with. Women discuss, politicize and transform 
their problems with their feminine identity. Therefore they include a detailed analysis 
about society. Undoubtedly, these analyses invite people to reread family policy, do-
mestic roles, education and economy in which men are regarded dominant by the tra-
dition.  

Another issue which is problematized by KAMER is empowerment of women 
economically. The relationship between empowerment of women and the alteration of 
her position come to the fore with the frequent studies of entrepreneurship recently. 
When the recent studies of KAMER are considered, it is seen that women entrepre-
neurship studies are indispensable. The project of women entrepreneurship is based on 
the desire of economical presence of women who have participated in the studies of 
KAMER, stopped the violence, succeeded in getting out of home and who trust in her-
self (KAMER, 2003:16). The aim of KAMER’s entrepreneurship studies must be re-
garded as the empowerment of women’s position in the family rather than empower-
ing the family. We know that many micro credit applications are designed as an in-
come-generating activity to the family. However the woman of KAMER designs micro 
credit as a tool that she would use for empowering her own position. Therefore she 
pioneers the mentality that income-generating studies must be carried out together 
with awareness group studies. Akkoç who is the charter member and also the member 
of consultative board of micro credit points to the importance of entrepreneurship stu-
dies’ being woman-oriented.  

We have been carrying out women entrepreneurship project for nearly one year in 
fact. I am searching for what all these people are doing and whose activities attain its 
aims. We have given money to many women within micro credit program but when 
we observe the life of that woman there is nothing that creates awareness that would 
enable her empowerment as a woman. It brings women out of the house. It creates a 
period of empowerment. Women get this money because it is given to them. Women 
are trusted more. There is a recycling at the rate of 98%. However it is not the money 
given in order to empower women actually. Women are chosen because they are ad-
dicted to their debts. Therefore although this money provides a temporary empo-
werment it brings burden to women in long term. It is because they have spent near-
ly 20% of this money for themselves. The rest of this money was operated by men. 
Women begin to get worried when day of debt payment comes closer and there are 
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even women who experience violence at home for overdue debts. (N.A.) 

Women Entrepreneurs Association of Turkey (KAGİDER)  

We continue the discussion of empowerment of women economically and raising her 
status that have been discussed in many organizations, groups since 1990s with 
KAGİDER which has high visibility. Although women’s participation in public space 
or economical life is not a new discourse the existence of women as entrepreneurs ap-
pears as a new discourse in the sense of Turkey.  

When we examine KAGİDER closer, we can say that they began operating in Is-
tanbul in 2002 and their main purposes are to increase the number of women entrepre-
neurs who create an economical value, empowerment of current women entrepre-
neurs, enabling their integration with the world and finally contributing to the econo-
my of Turkey (KAGİDER, 2007:5). In the frame of this mission, we see that KAGİDER 
centralized the women entrepreneur but their demands or activities are not restricted 
with entrepreneurship. We must talk about an expansion in the mission of KAGİDER 
especially after 2007. It can be said this development is influenced both participation 
demand of KAGİDER in the agenda of Turkey and by the studies of KAGİDER with 
different women groups (KADER (Association for the Support and Training of Women 
Candidates), KAMER, Amargi Women Academy, Purple Roof Women’s Shelter Foun-
dation, etc.) in recent years.  

We can exemplify the mission expansion of KAGİDER with the composition of 
women fund and bringing this fund as women entrepreneurship and leadership fund 
later. Women funding aims to create resource and transmit this resource to civil society 
organizations which make efforts for the economical, social and political empower-
ment of women, that being means that would enable gender equality. In this sense 
KAGİDER is the first foundation which provides fund with women project basis in 
Turkey (KAGİDER, 2007:23). In the scope of this fund, various activities of Amargi 
Women Academy, Flimmor Women’s Cooperative, and Foundation of Solidarity with 
Women, KAMER and Community Volunteers Foundation towards social economical 
life of women are supported. But in the final declaration of I. International Women 
Entrepreneurship and Leadership Summit organized on 4-5 June, 2009; it was decided 
to form the Entrepreneurship and Leadership Fund (KGL Fund) that would serve for 
the education program for the working life of women and support of women in politi-
cal arena. It is possible to regard KGL Fund as a political and institutional means that 
would enable the empowerment of women.  

KAGİDER started to carry out this mission which aims the economical and social 
empowerment of women in the BIZ centre. It is aimed to give incubation and consul-
tancy services within BİZ apart from seminars of ‘entrepreneurship and leadership 
education,’ ‘I am setting up my businesses,’ ‘I am developing my business.’ It is tar-
geted to give entrepreneurship and leadership education to 300 women within the cen-
tre (KAGİDER, 2009:33). Onanç, board chairman of KAGİDER summarizes the philos-
ophy of BİZ as such: “we must improve an equal social life culture in which different 
individuals live together and respect each other. We must compose BİZ by being indi-
viduals who think, examine, produce and are parts of solution. We can achieve this 
with our women upper identity” (Milliyet BİZ, May 2009). Therefore although BİZ was 
founded as an entrepreneurship and leadership centre we can say that it tries to in-
clude all the women with its discourse.  

One of the characteristics that separate KAGİDER from other civil society organi-
zation of women is their announcing the EU process of Turkey loudly. Thus, studies 
were initiated in Brussels in March, 2008. This step can generally be thought of as a 
statement of the belief that the NGO practices of KAGİDER play an active role in the 
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participation process of EU. A member from KAGİDER explains the lobby activities for 
EU process as such:  

Our greatest aim was to increase women entrepreneurship. But now we have de-
viated from our aim, which is our first establishment mission. Our mission is now re-
stricted with showing ourselves in political arena and working for Turkey’s efficien-
cy in EU process on political platform. We have no more expectation. Now we are fo-
cused on this (N.G). 

Apart from being a member of European Women’s Lobby, KAGİDER makes ef-
forts to apply the mentality of gender mainstreaming of the Amsterdam Agreement on 
economical and political life (TÜSİAD and KAGİDER, 2008:320-321). KAGİDER’s de-
mand of a ‘gender-sensitive budget’ can be regarded as the means of women point of 
view in economical field. It is possible to regard KAGİDER’s demand as the effort of 
politicizing a specialized area, discursively (economical) limits of depoliticized area.  

Another point that must be mentioned about KAGİDER is the close dialogue of 
recent women’s movement with social institutions. Onanç, board chairman of 
KAGİDER, summarizes the mission of KAGİDER in two evaluations. One of them is 
the explanation that KAGİDER will use its influence for the equality of women and 
men and that “any people, any institution who wants women to improve is our fellow” 
(Hürriyet, 23 March 2007). The second explanation of Onanç is about the relationship 
of KAGİDER’s feminist movement: “We recognized something in KAGİDER. We ex-
amined KA-MER (Women’s Center) and Purple Roof. We saw that people have the 
same share in women’s movements. I bestowed that common share for myself. This is 
now described as feminism by some of the intellectuals” (Milliyet, 6 May 2007). It is not 
possible to deduce from the quotation that KAGİDER is a feminist organization. In this 
frame KAGİDER is regarded as a civil society organization nourished by liberal tradi-
tion and makes efforts to make organization such as “Commission of Equality of 
Women and Men,” “EU Women Secretariat” active. However it is important to say for 
a NGO which centralizes women entrepreneurship that means that would enable the 
empowerment of women both in social and in political area are searched.  
 
Conclusion 

We see that there are various civil society organizations in Turkey after 1990s whose 
working fields and issues are different. In this sense the KAGİDER and KAMER organ-
izations seem to be united for the empowerment of women although their working 
fields and working methods are different. Recently KAGİDER has especially been con-
tributing to women’s movement by including women’s economical, social, diplomatic 
and private area in the political area. Similarly, KAMER has made efforts to politicize 
the private area of women and the economical means that would empower the women 
independent from the home. In short, although the political-intellectual tradition by 
which both the civil society organizations are nourished on their political means and 
target group, their public discussion is creating gender sensibility. All these efforts of 
civil society organizations make it necessary to emphasize the potential of producing 
policy and politicizing the demands. In spite of these efforts, it must be added that the 
civil society organizations of women mostly see between bringing service and operat-
ing the mechanisms that remain restricted in reaching out to women.  
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