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Cagdas Tiirk Diisiincesinde Ahlakin
Temellendirilmesi Problemi

Hiiseyin KARAMAN'

Ozet

XX. ylizy1l Tiirkiye i¢in hem siyasi alanda, hem de diisiince hayatinda 6nemli degisim
ve gelismelerin yasandigi, birtakim hareketliliklerin oldugu, gesitli akimlarin ortaya g¢iktig1
bir devir olmustur. Bu donemin diisiince hayatinda Osmanlcilik, Tiirkgiiliik, Baticilik ve
islamalik gibi dort 6nemli akim etkili olmus ve Omer Nasuhi Bilmen, Hilmi Ziya Ulken,
Nurettin Topcu ve Erol Gilingdr gibi diisiiniirler yetismistir. Makalede Cagdas Tiirk
Diislincesinde ahlakin nasil temellendirildigini s6z konusu diisiiniirlerden hareketle ortaya
koymaya ¢alisacagim.

Ahlak felsefesi tarihinde filozoflarin kendi felsefi sistemlerine gore ahlaki, haz, fayda,
duygu, vazife, akil ve din gibi farkli temellere dayandirmis olduklar bilinmektedir. Ahlakin
temellendirildigi bu kaynaklara bagh olarak da ahlak anlayislari, lezzetci ahldk, menfaatgi
ahlak, ihtisasc1 ahlak, vazife ahlaki ve teolojik ahlak seklinde gruplara ayrilmistir.

Makalede, insanin higbir an styrilip ¢ikamayacag: bir gercgeklik olan ahlakin ¢agdas
Tiirk disiincesinde nasil temellendirildigini tespit etmeyi ve ulastigim sonucu genel
anlamda ahlak felsefesi tarihi, 6zelde ise Islam ahlak felsefesindeki kabullerle karsilastirarak
Islam ahlak felsefesinin, iiretken oldugu VIII, IX ve X. yiizyildan giiniimiize gelinceye
kadarki siirecteki degisime dikkat ¢ekmeyi hedeflemekteyim. Ancak bu noktada drnekleme
yaparken sectigimiz diisiiniirlerin dénemin diisiince diinyasinin bir panoramasini vermesine
dikkat edecegim.

Anahtar Kelimeler: Ahlakin temellendirilmesi, Tiirk diisiincesi, Omer Nasuhi
Bilmen, Hilmi Ziya Ulken, Nurettin Topgu, Erol Glingor

The Grounds of Morality in Contemporary Turkish
Thought

Abstract

20™ century was a period when significant changes and developments both in
political life and thought were experienced, some mobilities took place, and several new
currents emerged in Turkey. Four important movements, namely Ottomanism, Turkism,
Westernism and Islamism, were influential in the thought life of this period and thinkers
such as Omer Nasuhi Bilmen, Hilmi Ziya Ulken, Nurettin Topgu and Erol Giingor lived in
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this period. In this paper, I will try to show how moral is grounded in Contemporary
Turkish Thought focusing on these thinkers.

It is known that in the history of moral philosophy, philosophers have based their
ethics on different foundations such as pleasure, benefit, emotion, duty, reason and religion.
Based on these sources, ethics are divided into groups such as taste ethics, beneficiary ethics,
specialized ethics, duty ethics and theological ethics.

In this article, my aim is to determine how the moral, which is a reality human beings
cannotelude any moment, is justified in contemporary Turkish thought and draw attention
to the changes in the process from the 8%, 9% and 10% centuries to today by comparing the
results I got with the philosophy of ethics in general and Islamic Philosophy of Ethics in
particular. At this point, however, I will make sure that the selected thinkers give a
panorama of the thought world of the period.

Keywords: Basis of morality, Turkish thought, Omer Nasuhi Bilmen, Hilmi Ziya
Ulken, Nurettin Topcu, Erol Gungor

Giris

Cagdas Tiirk Diistincesinde ahlakin temellendirilmesi probleminin tam ve
dogru bir sekilde ortaya konabilmesi icin, oncelikle ahldk ve temellendirme
kavramlarinin ne anlama geldigini ve diisiince tarihinde ahlakin hangi kaynaklara
dayandirildigini, nasil temellendirilmis oldugunu agiklamak gerektigini
diisiiniiyorum. Ancak bu sekilde bir metot takip edildiginde ele aldigimiz
diisliniirlerin ahlakin kaynagi konusundaki goriisleri anlasilabilir ve diisiince
tarihindeki yerleri dogru bir sekilde ortaya konabilir.

Sozliiklerde, “hulk” veya ‘huluk’ kelimelerinin ¢ogulu olarak, “huy, karakter,
yaratilis, hal ve hareket tarzi”! gibi anlamlara gelen ‘ahlak’ kelimesi, filozoflar
tarafindan  degisik sekillerde tamimlanmistir. Yapilmis olan tanimlan
degerlendirdigimizde, terim olarak ahlakin, ya ‘bir hayat sekli’, ya ‘ahldki kanun veya
uyulmas gereken ilkeler biitiinii’, ya da, ‘hayat tarzi ile ahldk kanunu hakkinda yapilan
fikri bir arastirma’ olarak tanimlanmis oldugunu gormekteyiz.2

“Temellendirme” kavramu ise sozliiklerde; yerlestirmek; saglam bir dayanak
koymak, temel koymak; bir Onermeyi, bir kurali, bir gerekliligi, kendisini dogrulayacak
herhangi bir sey iizerine dayamak; bir ilkenin, bir kuralin sebeplerini ve gerekcelerini
mantiki tutarlilik icinde ortaya koymak? gibi farkli sekillerde tanimlanmaktadir. Ahlak
s0z konusu oldugunda ise “temellendirme” kavrami, ¢ogu kez, ahlaki normun
arkasinda, onun gegerli olmasini saglayan ve bdylece de bu gecerlilige karg

1 {bn Manzir, Lisénu’l-Arab, Daru ihyai't-turasi’l-Arabi, Beyrut 1995, 1V, 194, “Hulk” md; Ragib el-
Isfahani, el-Miifredat fi Garibi’l-Kur’an, Daru’l-maarife, Beyrut, ts., 158, “Hulk” md.

2 Bkz. Raziel Abelson-Kai Nielsen, “Ethics, History of”, ed. Paul Edwards, The Encyclopedia of Philosophy
(iginde), Macmillan Publications, New York 1972, 111, 81-82.

3 Stileyman Hayri Bolay, Felsefi Doktrinler ve Terimler Sozliigii, Ak¢ag Yaymlari, Ankara 1999, s. 445-446;
Bedia Akarsu, Felsefe Terimleri Sozliigii, 1r1k11€1p Kitabevi, Istanbul 1994, s. 175.



Hahiyat Akademi Dergisi 147

yoneltilmis ve yoneltilebilecek olan her tiirlii siipheyi bertaraf eden bir gii¢ veya
odak arama faaliyeti olarak ifade edilebilir. Dolayisiyla da ‘ahldkin temellendirilmesi’
ile ahlak ilke ve kurallarinin, yargilarinin, ahlaki tavir ve diisiincelerin neye
dayanilarak tespit edildiginin arastirilmasi, ahlakin iki temel kavrami olan ‘iyi’ ve
‘kotit” hakkindaki bilgimizin kaynaginin veya kriterinin sorgulanmasi, bir seye ‘iyi’
veya ‘kotli’ derken ki yargimizi hangi esasa dayandirdigimiz gibi konular
kastedilmektedir.* Bu sekilde ifade edilen ‘ahlakin temellendirilmesi’ konusu,
sadece ahlak felsefecilerinin veya ahlakla ilgilenen diisiiniirlerin problemi degildir.
Giinliik yasant: icerisinde hemen hemen herkesin su veya bu sekilde kars1 karsiya
kaldigs, ya da kalacag1 bir sorundur.

Diistince tarihine baktigimizda ahlak sistemlerinin degisik kriterlere gore
farkli sekillerde temellendirilmis olduklarini gormekteyiz. Bu temellendirme
girisimlerinin biiyiik cogunlugu, evrenselci bir tutum dogrultusunda olmak iizere,
Tanri, evren ve insan seklinde ifade edilen ii¢ kaynaga dayanilarak
gerceklestirilmistir. Bu kaynaklardan hareketle yapilmis olan temellendirmeleri:
insanin ahlaksal yasami ile evren, ahlak diizeni ile varlik diizeni arasinda herhangi
bir ayirim yapmayarak ahlak fenomenini kozmolojik yonden ele alan kozmolojik
temellendirme; ahlaklilik olgusuna veya deger konusuna herhangi bir dinin bakis
acistyla yaklasan teolojik temellendirme ve insandan hareketle ahlaksal yasami
temellendiren antropolojik temellendirme olarak ifade edebiliriz.5 Bunlara dordiincii
bir temellendirme sekli olarak, ahlakin kaynagi, ya da temeline toplum
sOzlesmesini yerlestiren sosyolojik temellendirmeyi ilave edenler de vardir.6 Ahlakla
ilgili olarak yapilmis olan temellendirmeleri en genel anlamda din ile yapilan
temellendirmeler ve din disi kaynaklara dayanilarak yapilan temellendirmeler
seklinde iki kisma ayirarak da ele alabiliriz. Din disi kaynaklar, ‘iyi’ ve ‘kotii’
kavramlarinin nasil algilandiklarina bagh olarak, filozoflar tarafindan akil, sezgi ve
duygu seklinde ifade edilmistir. Bu kaynaklarla temellendirilen ahlak anlayislari;
ferdiyet¢i ahlak (mutluluk ahlaki, vazife ahlaki, varolusguluk/existentialisme
ahlaki, ahlaksizlik/immoralisme ahlaki), sosyolojik ahlak, psikolojik ahlak ve
biyolojik ahlak seklinde doért kisma ayirmak miimkiindiir.”

Bunun yanminda, ahldk fenomeninin ilkesel nedenlerini gostermek ve bu
nedenlerden hareketle agiklamasini yapmak noktasinda miiracaat edilmis olan
Tanri, insan ve evren merkezli olarak da ahlak goriisleri temellendirilmistir.
Bunlari; insanin ahlaksal yasamu ile evren, ahlak diizeni ile varlik diizeni arasinda
herhangi bir ayirim yapmayarak ahlak fenomenini kozmolojik yonden ele alan
kozmolojik temellendirme; ahlaklilik olgusuna veya deger konusuna herhangi bir

¢ Recep Kilig, Ahldkin Dini Temeli, Tlirkiye Diyanet Vakfi Yaymnlari, Ankara 1992, s. 14; amlf., “Ahlak
Temellendirme Problemi”, Felsefe Diinyasi, sy. 8 (Temmuz 1993), s. 69; Lokman Cilingir, Ahlak Felsefesine
Giris, Elis Yayinlari, Ankara 2003, s. 24.

5Dogan Ozlem, Etik-Ahldk Felsefesi, 1r1k11ap Kitabevi, Ankara 2004, s. 24-28.

¢ Ahmet Cevizci, Etige Giris, Paradigma Yaymnlari, Istanbul 2002, s. 17-20.

7 Kilig, Ahldkin Dini Temeli, s. 1-16; amlf., “Ahlaki Temellendirme Problemi”, s. 69; Hiisameddin Erdem,
Bazi Felsefe Meseleleri, Konya 2009, s. 152-163. Ayrica bilgi igin bk. Ozlem, Etik-Ahldk Felsefesi, s. 24-126.



Cagdas Tiirk Diistincesinde Ahlakin Temellendirilmesi Problemi 148

dinin bakis agisiyla yaklasan teolojik temellendirme ve insandan hareketle ahlaksal
yasami1 temellendiren antropolojik temellendirme olarak ifade edebiliriz.®

“Ahlak” ve “ahlakin temellendirilmesi” kavramlar: ile disiince tarihinde
ahlakin hangi kaynaklara dayandirilmis oldugundan bahsettikten sonra simdi
Cagdas Tiirk Diistincesinde ahlakin nasil temellendirilmis oldugunu ortaya
koymaya calisacagim. Ancak Cagdas Tiirk Diisiincesi igerisinde degerlendirilen
diislintirlerin tamamin bir makalenin sinirlar: igerisinde ele alip degerlendirmek
miimkiin olmadig: igin belli sinirlandirmalar yapmak gerekmektedir. Dolayisiyla
ben de XX. yiizyilin ikinci yarisinda vefat etmis olan Omer Nasuhi Bilmen (1882 -
1971), Hilmi Ziya Ulken (1901-1974), Nurettin Topgu (1909-1975) ve Erol Giingor
(1938-1983) gibi diisiiniirlerden hareketle konuyu ele alacagim. Bu diisiintirleri
belirlerken, hem 1950, hatta 1970 sonrasinda vefat etmis olmalarina, hem ahlak
problemiyle yakindan ilgilenmis olmalarina, hem de donemin diisiince diinyasinin
bir panoramasimin ortaya g¢ikmasi igin Cumhuriyet Donemi Tiirk Diisiincesinde
etkili olmus Tiirkgiilikk, Baticithk ve Islamcilik gibi akimlarla iliskilendirilmis
olmalarina dikkat ettik.

Cagdas Tirk Diislincesinde ahlakin temellendirilmesi konusunu din dist
kaynaklar ve din ile yapilan temellendirme seklinde iki gruba ayirarak ele
alacagim.

Ahlikin Din Dig1 Kaynaklar ile Temellendirilmesi

Tiirkiye Cumbhuriyetinin Besinci Diyanet Isleri Baskani olan Fatih
Dersiamlarindan Omer Nasuhi Bilmen, Yiiksek Islam Ahldk: isimli eserinde, haz,
fayda, duygu ve vazife gibi ilkeler ile temellendirilmis ahlak anlayislarin tek tek ele
alp incelemis ve sonunda onlarin higbirinin ahldka temel olamayacagi sonucuna
varmigtir.’

Bilmen, ahlakin haz ile temellendirilmesini Aristippos (m. 6. 435-355) ile
Epikiiros (m. 6. 341-270) orneginde ele alarak degerlendirmistir. Haz kavraminin
miiphem ve degisken olmasi, insani mesru olmayan zevklere ve koétii eylemlere
yoneltmesi, zevk ve eglence diiskiinliigiinii giindeme getirmesi ve sonugta da
ahlaki giizelliklerden eser kalmayarak ahlakin bozulmasina ve ortadan kalkmasina
neden olmasi gibi nedenlerden dolay:1 ahladkin haz ile temellendirilmesine kars:
¢itkmigtir.10

Bilmen, Jeremy Bentham (1478-1832) tarafindan temsil edilen faydaci ahlak
anlayigsina, insanin sahsi menfaatini her seyden iistiin gordiigii ve biitiin ahlaki
faaliyeti fayda gibi insanlar1 birbirine diisiiren ve gesitli kanli savaglarin ortaya

8 Ozlem, Etik-Ahldk Felsefesi, s. 24-28.

9 Omer Nasuhi Bilmen, Yiiksek [slam Ahléki, Bilmen Yayinevi, stanbul 1964, 39; amlf., Biiyiik Islém Timihali
(sad. Ali Fikri Yavuz), Birlesik Yaymcilik, istanbul, ts., s. 439.

10 Bilmen, Yiiksek islém Ahldki, s. 39-40.
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¢itkmasina neden olan bir duygu ile temellendirdigi i¢in kars1 ¢tkmistir. Ona gore
herhangi bir eylemi sadece maddi bir menfaat elde etmek amaciyla yapmak,
“ahlaki ret” demektir.!!

Omer Nasuhi Bilmen’e gore ahlakin duygu ile temellendirilmesinin de bir¢ok
tehlikeli yonleri ve zararlari vardir. Her seyden Once, eger duyguya dayali ahlak
anlayislarinin iddia ettikleri gibi, “hassa-i ahlakiye” yeterli olsaydi o zaman biitiin
insanlarin erdemli olmalar1 gerekirdi. Halbuki mevcut durum bdyle degildir.
Ayrica insanlarin kabiliyetlerindeki ve ruhsal yapilarindaki farkliliklart nasil
kesfedecegiz ki onlara uygun bir sekilde hareket edebilelim? Insanlar arasindaki bu
farkliliklar dolayisiyla bazi insanlara iyi ve glizel goriinen bir eylem, baska
insanlara kotii goriinebilir ve onlarda nefret uyandirabilir. Bu durum da, sonug
itibariyle, riyakarliga ve ahlak giizelliginden mahrum olmaya neden olabilir. Ayrica
halkin herhangi bir eyleme meyletmesi, onu benimsemesi ahlak igin 6l¢ii olamaz.
Zira bu tiir yonelimler, kandirma ve gaflet gibi nedenler dolayisiyla kotii bir yone
dogru da olabilir. Yine duygu, akli muhakemeye tabi olmamasindan, hata ve
yanilma ihtimali tasimasindan dolay1 da ahlak i¢in yeterli bir kaynak olamaz.?

Bilmen, Immanuel Kant (1724-1804) ile Leibniz (1646-1716) 6rneginde ele
aldig1 ahlakin vazife kavramina dayandirilmasini haz, fayda ve duygu gibi ilkelere
dayandirilmasina gore daha kabul edilebilir bulmakla birlikte yine de yetersiz
oldugunu belirterek elestirmistir. Kant'in 6dev ahlakini;, herhangi bir menfaat,
fayda gozetmeksizin sadece vazife oldugu igin eylemde bulunacak insanlarin bu
diinyada yok denecek kadar az olmasi ve bir de Kant'in bir taraftan insanin
herhangi bir menfaat gozetmeksizin vazifesini yapmasi gerektigini belirtirken bir
taraftan da vazifeye dikkat edilmedigi, 6rnegin emanete riayet edilmedigi zaman
insanlar arasindaki giiven duygusunun ne olacagini sormak suretiyle kendi iginde
celiskiye diismiis olmasindan dolay: elestirmektedir.!?

Tiirkiye’de ahldk alaninda doktora galismasi yapan ilk kisi olan ve aym
zamanda ahlaka davasina adanmis bir hayat yasamis olan Nurettin Topgu (1909-
1975) ise felsefe tarihinde yer alan ahlak sistemlerini dayandiklar: ilkelere gore,
deneye dayanan (ampirist) ahlaklar (egoist (bencil) ahlak, 6zgeci (alturiste) ahlak
ve biyolojik ahlak), akla dayanan ahlaklar (metafizik ahlak ve 6dev ahlaki), duygu
ahlaki ve dini ahlak olmak {izere dort kisma ayirmis ve aynen Bilmen gibi ahlakin
deney, akil ve duygu gibi din disi kaynaklar ile temellendirilemeyecegini
belirtmistir.14

Tiirk diiglince yasaminda ve Tiirkiye'de bir felsefe geleneginin olusmasinda
biiyiik etkisi olmus felsefeci ve sosyolog Hilmi Ziya Ulken de ahlakin duyguy,
temayiil, his, sevgi, haz, fayda ve akil gibi din dis1 kaynaklar olarak ifade edilen

11 Bilmen, Yiiksek islém Ahléki, s. 40, 56, 57.

12 Bilmen, Yiiksek slém Ahldki, s. 41, 42, 43.

13 Bilmen, Yiiksek Islém Ahldki, s. 43-44.

14 Nurettin Topgu, Ahldk, Dergah Yayinlari, Istanbul 2005, s. 142-154.
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ilkelerle temellendirilemeyecegi noktasinda Bilmen ve Topgu ile ayni goriistedir.
Ona gore; haz tizerine kurulan ahlakin, hazz feda etmek gerektigi zaman anlamini
yitireceginden; fayda {izerine kurulan ahlakin, fayda ve cikarlar carpistig1 anda
yikilacak ve bir de herhangi bir topluluk icinde fertlerin, bir cemiyet icinde
ziimrelerin ve bir medeniyet i¢cinde de milletlerin faydasini birlestirmenin imkansiz
olmasina bagh olarak goreceli olmasindan; ne kadar insan varsa o kadar da
duygunun olmasindan dolay: duygu {izerine kurulan ahlakin siibjektif ve degisik
olmasi ve bir de aklin her zaman ayn kalan ve degismeyen bir gii¢ olmamasi,
ahlakin biitiin emirlerine bir sekil hazirlamasina ragmen igindeki muhtevay:
vermemesi dolayisiyla ahlak haz, fayda, duygu ve akil gibi din dis1 kaynaklarla
temellendirilemez.1>

Ulken’e gore, ahlaki duyu verileri ile temayiil ve hislere dayandirmak isteyen
teorilerin eksikligi veya yanlishgl ahlaki her tiirlii sekilden tecrit etmek
istemelerinden, hayvani hayatla insani degerleri ayirmayr ve bencillikten
bagkaciliga ge¢meyi basaramamalarindan ileri gelmektedir. Yalniz basina higbir
duygu {lizerine ahlak kurulamaz. Haz ve elem {izerine ahlak kurmak isteyenler
hangi tarzda olursa olsun, bu yiizden basarisizliga ugramislardir. Ahlaki haz ve
elem ile temellendiren ahlak anlayislarinin basarisizligini gérmek veya gostermek
i¢in ahlak felsefesi tarihinde onlarla ilgili olarak yapilmis olan elestirilere miiracaat
etmeye gerek yoktur. S6z konusu ahlak anlayislar1 hayvani hayatla yiiksek insani
degerleri ayirmayi, bencillikten baskacilifa ge¢meyi basaramamislardir. Kant'in
duyu ve sempati ile temellendirilen ahlak anlayislarina yoneltmis oldugu elestiriler
yerindedir. Mutlu olmak ve yiiksek hazza sahip olmak her zaman ahlakli olmak
demek degildir.

Ayrica duygular, yalniz basina alindiklarinda ahlak disidirlar. Hatta bazen
ahléksiz da olabilirler. Duygularin ahlakiliginin 6l¢iisii, sadece onlarin siddeti veya
soniikliigii, darlig1 veya genisligi, uzun veya kisa oluslar: degildir. Yine duygularin
tercih ediliyor olmalar1 da ahlaki olmalar: igin yeterli degildir. Ornegin ask bir
duygu olmasina ragmen her zaman ahlaki degildir. Analik i¢giidiisii bir duygudur,
fakat bazen ahlaki, bazen de ahlakdisidir. Ornegin ¢ocugunu dliimden kurtarmak
i¢in kendisini atese atan bir ananin veya babanin durumu ahlaki iken evlat sevgisi
bahanesiyle ¢ocugunu o6devden kaciran veya asker kagakligi yaptiran ananin
durumu ahlaksizdir. Mutlak olarak alinirsa duygulara bagli olan boyle bir hareket
ahlak disidir.16

Bunlara ilaveten ahlakin korku, timit ve gurur {izerine de kurulamayacagini
belirtmektedir:

Korku tizerine kurulmus ahlak olamaz. Cehennem korkusu ve
kili¢ korkusu, Allah korkusu, kanun korkusu bizi diizeltecekse, bu

15 Hilmi Ziya Ulken, Ask Ahliki, Demirbas Yayinlari, Ankara 1971, s. 87-89.
16 Hilmi Ziya Ulken, Ahldk, Istanbul Universitesi Edebiyat Fakiiltesi Yaymnlari, Istanbul 1946, s. 180-181.
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diizelmenin goziimde hicbir degeri ve insani ahlak ile bir miinasebeti
yoktur.

Disimizdan gelen bir emre boyun egmek ve baglanmak {izerine
kurulmus ahlak olamaz. Bilmedigimiz bir yerden, bilinmezden ve
sirlardan gelen bir emre bas egmek ahlak olamaz.

Ciinkii bu, kisiligini kaybetmek; sirlara ve bilmeceye karsi,
vahsiler ve c¢ocuklar gibi, korku ile karisik saygi ve c¢ekinme
duymaktir.

Umid iizerine kurulmus ahlak olamaz. Ugmak ve gelecek iimidji,
magfirek timidi ve sohret timidi; eger vaad ettikleri tatmin ve
menfaatle bizi faziletli yapacaklarsa; bu vaadlerin bir hayal ve bir
tuzak oldugu anlasildig1 vakit fazilet bitecektir. Veya bu iimitler
tatmin edildigi, sahte mutluluga varildig1 ve sohret temin edildigi
zaman ahlaka liizum kalmayacaktir.

Benlik iddiasina dayanan ve gurur {iizerine kurulan ahlak
olamaz. Hey sey bendedir diyen, hakikaten her sey eski sahiplerine
iade edildigi zaman bombos kalacaktir. ... Gururu ile ve gurur igin
yapilan bir hareket, ahlaka hizmet etmek soyle dursun, belki de insani
ahlaka tecaviizdiir."”

Ulken’e gore bu ilkeler insanda kalici degil, gegici bir ahlaki duygu
olusturduklari, dolayisiyla da insarun ahlakli bir birey olmasini saglayamadiklar:
i¢cin ahlak onlar {izerine bina edilemez. Ahlakin neler iizerine kurulamayacagini
veya temellendirilemeyecegini bu sekilde agikladiktan sonra ahlakin ne {izerine
kurulabilecegi tizerinde de durmus ve ahlaki, korku, iimit, vehim, kuruntu, gurur
gibi duygulardan kurtulmus ihtiras ve sevgi iizerine kuracagini belirtmistir.1®

Sosyal psikolog Erol Giingor ise, ilk insanlarin hayatlarinda ahlak, hukuk ve
iktisadin dine dayandigini, dinden ayri bir varliklarinin bulunmadigini, ancak
sonraki donemlerde filozoflarin ahldki farkli sekillerde temellendirdiklerini
belirtmektedir. Eski Yunan'da Sokrat’a kadarki donemde felsefenin tabiat
ilimleriyle, tabiat Gtesi bilgilerle ilgilendigini, dolayisiyla da ahlakla ilgili goriislerin
felsefenin disginda bulundugunu; Sokrat’in ahlaki felsefenin konular1 arasina alarak
felsefenin insana ve ahlaka yonelmesini sagladigini, Sokrat'tan Kant'a kadarki
donemde ahlakin bir tarafiyla metafizige, diger tarafiyla dine baghhigim
siirdlirdiigiinii, Kant'in ise ahlak:i ve ondaki mecburiligi pratik akil dedigi vicdana
bagladigin ifade etmektedir.

Glingor ahlaki metafizige basvurmadan kurmak igin eski ¢aglardan beri
yapilan girisimleri i¢ gruba ayirmistir: Epicure ve Adam Smith gibi ahlak i¢in

17 Ulken, Ask Ahlaki, s. 72.
18 Ulken, Ask Ahlaki, s. 77.
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tabiatiistii ve Tanrisal kaynak aramaya gerek olmadigini, tabiati izlemenin ve ona
uymanin yeterli oldugunu sdyleyenler: Levi Briihl gibi, ahlaki sosyal olaylara
dayandirmaya g¢alisanlar; Rauh ve Free gibi, ahlaki hayat tecriibelerinden dogmus
bir uyum, ahlaki ideali de ayni tecriibenin besledigi bir meyve olarak niteleyenler.?

O da Onceki disiintirler gibi ahldkin din disi  kaynaklarla
temellendirilemeyecegi goriisiinde olup felsefe tarihinde ahlaki metafizige
bagsvurmadan kurmak igin yapilan girisimleri {i¢ gruba ayirmistir: Ahlak igin
tabiatiistii ve Tanrisal kaynak aramaya gerek olmadigini, tabiati izlemenin ve ona
uymanin yeterli oldugunu sdyleyenler: ahldki sosyal olaylara dayandirmaya
calisanlar; ahlaki hayat tecriibelerinden dogmus bir uyum, ahlaki ideali de aymi
tecriibenin besledigi bir meyve olarak niteleyenler.?

Ahlikin Din ile Temellendirilmesi

Din ile temellendirilen ahlak teorilerinin temel 6zellikleri, Tanr1'nin varlig ile
vahiy gerceginden hareket etmis olmalaridir. Ancak bu ahlak anlayislari, temel
ahlak ilkelerinin belirlenmesi noktasinda vahye verdikleri 6neme gore farklilik arz
etmektedirler.

Ulemadan Omer Nasuhi Bilmen’e gére insanlik, ilkeleri ile emir ve yasaklari
Allah’in azametinden sudiir eden bir ahlaka muhtactir. Bu sekildeki bir ahlaka da
ancak ilahi din sayesinde ulasabilir.?? Diisiiniir vazifenin kaynaginin din oldugu ve
ahlakin dine dayanmasi gerektigi goriisiinde olmakla birlikte ahlak sahasinda akl
tamamen devre dis1 birakmamus,

“... vazifenin hakiki mensei, din olmakla aklin kiymeti eksilmis
olmuyor. Ciinkii esasen medar: teklif olan akildir. Akildan mahrum
olanlar higbir vazife ile miikellef degildirler. Insanlar tarafi ilahiden
miikellef olduklar1 vazifelerin hakikatini, ulviyetini kendi akillarinin
latif pertevi delaletiyle anlamislardir.”??

diyerek dinin, akilla deger kazanmasindan, akildan mahrum olanlarin hi¢bir
vazife ile miikellef olmamalarindan ve aklin, insani kiiltiir ve uygarligin temel 6gesi
olmasindan dolay1 insanligin, dine dayanmakla birlikte akli da devre dis
birakmayan, vazifeleri hem akil, hem de kalp tarafindan kabul edilen bir ahlak
goriisiine muhtag oldugunu ifade etmistir.

Fransa'da Isyan Ahlaki isimli bir doktora calismasi yapmis ve “alemde
ahlaktan daha giizel, daha gergek bir sey yoktur” diyen Nurettin Topgu ise, dini
ahlaktan veya ahlaki dinden ayirmanin insanin i¢ diinyasini kendisinden ayirmakla

19 Erol Glingor ve digerleri, Ahlak Lise III, MEB Yayinlary, ts., s. 5-6.
20 Erol Giingor ve digerleri, Ahlak Lise III, MEB Yayinlary, ts., s. 5-6.
21 Bilmen, Yiiksek Islam Ahldki, s. 41, 65.
22 Bilmen, Yiiksek Islim Ahldki, s. 15-16.
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esdeger oldugu goriisiindedir. Ciinkii ona gore ahldk, aslinda dini olgunluktan
bagska bir sey degildir. Hayvani hayattan insani hayata yiikselistir. Ahlakin ilke ve
prensipleri dini kurallara dayandig igin her ahlaki prensibin dini bir dayanag:
vardir. Dolayisiyla da ahlakla din birlikte ortaya ¢ikmustir. insanhgm ahlak tarihi
ayni zamanda dinlerin de tarihidir.?

Ayrica Topgu, Islam ve Insan isimli eserinde din ile ahlak arasindaki iligkiyi su
sekilde ifade etmektedir:

“Halk i¢in din, ahladktan baska bir sey degildir. Biiyiik ruhlar
iginse yine siiphesiz ahlaktir, lakin ayn1 zamanda insanligin da {istiine,
adeta ahlakin kaynag: olan ilahi iradeye tirmanis cehdidir. Ahlaki
igerisine alir, onun da Otesine geger. Ahldk insanlasmaksa, din
insanligimizin da iistiine yiikselme iradesidir.”2

Hilmi Ziya Ulken’e gore din ile ahlak arasinda bazi birlesme noktalar
bulunabilir ve bu noktalardan hareket edilmek suretiyle ‘ahlaki din” veya ‘ahlak
teolojisi’ ile “dini ahlak’ veya ‘teolojik ahlak’ sekilleri olusturulabilirse de din ile
ahlakin temelleri birbirinden farklidir. Aslinda din ile ahlak arasinda s6z konusu
birlesikligin varlig1 bile temellerinin birbirinden ayri oldugunu gostermektedir.
Ciinkii bu birlesme her zaman mevcut degildir. Biitiin dinler ahlaki olmadig gibi,
biitiin ahlaklar da dini degildir. Ornegin Cok Tanricilik/Politeism gayri ahlaki bir
sistemdir. Ciinkii bir Tanrinin istedigini diger Tanr1 reddeder ve kullar da Tanrilar
arasindaki bu farklilik dolayisiyla istedigini yapabilir, her tiirlii kacamaklara
miiracaat edebilir. Tanrilara kars1 kar pazarligina ve hileye basvurabilir. Ayrica
Epikiir ve Cyniklerin ahlak sistemleri de dinsizdir.

Bununla birlikte 6zellikle tek tanrici dinlerde toplumsal hayatin diizeniyle
insanlar arasinda tam bir ahenk oldugu ve Tanr1 toplum vicdaninin bekgisi haline
geldigi icin dini degerlerle ahlaki degerler birbirleriyle daha ¢ok uyusmaktadirlar.
Boyle durumlarda bile dini cemaatlerin birbirleri arasinda gesitli ayriliklarin ortaya
¢ikmasi, dini Odevleri yerine getirenlerin {istiin bir simif olmalari dolayisiyla
toplumda bir baski vasitas1 haline gelmeleri gibi durumlar din ile ahlak arasindaki
uyusmanin siirekli olmadigini gostermektedir.?

Hilmi Ziya Ulken’e gore din ile ahlakin temelleri arasindaki baslica ayrilik
noktalar1 sunlardir:

Ahlakin temellerinde ahlaki suurun yani vicdanin kendi
prensiplerine  sadikligi, iradenin muhtarlifi, ahlaki eylemi
gerceklestiren sujeye deger verilmesi ve insamin gayretinin bu

2, Nurettin Topgu, "{slam Ahlakinin Esaslan", Hareket Dergisi, sy.36 (Aralik 1968), s.8; amlf., Islam ve
Insan, Dergah Yayinlari, Istanbul 1998, s. 86; amlf., Sosyoloji, Dergah Yaymlari, Istanbul 2001, s. 106.

2 Topgu, Islam ve insan, s. 86.

5 Ulken, Ahlék, s. 44-45, 46. Ayrica bk. Hilmi Ziya Ulken, Bilgi ve Deger, Kiirsii Yayinlari, Ankara, ts., s.
419-420.
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diinyada etkin olduguna inanma gibi ilkeler vardir. Dinin temellerinde
ise, diinyanin hor goriilmesi, biitiin saadet ve yetkinligi tabiatiistii bir
aleme baglamak, insanin iradesini Tanri'min iradesine baglamak ve
Tanrisal prensipleri akil disi olarak almak vardir. Bu karsilastirmadaki
en acgik ayrilik noktas: ahlaki suurun otonomisi ve dini suurun
heteronomisidir.2

Hilmi Ziya Ulken, Bilmen, Topcu ve Giingdr’den farkli olarak ahlakin din ile
temellendirilemeyecegini acikladiktan sonra Ask Ahlik: isimli eserinde, ahlakin
sadece “bir hedefte sona ermeyen, tatmin edilemeyen, ¢ikar ve fayda aramayan arzu”
olarak tanimladig: “ihtiras” veya “tutku” ile “ruhun olgunlugu, vuslattan uzak olmak
ve dlemi kendinde giren ihtiras” 27 olarak tamimladigr “ask” kavrami ile

temellendirilebilecegini belirtmektedir.? Bu goriisiinii su sekilde ifade etmektedir:

Ahlak eger benliginden ge¢mek, bencilligi asarak biitiine ve
evrensele yonelmek demekse, yalmz sevgi ve yalniz agk iizerine
kurulan bir ahlak olabilir, bu ahlakin binasi insanliktir.

Ciinkii uzviyetin sonlu, sirurli ve dliimli olan arzular: iizerine
hicbir ideal kurulamaz. Ve cemiyetin degisik, izafi ve indi degerleri
iizerine higbir sabit ahlak kurulamaz. Biiyiik dinler, ancak ihtirastan
kuvvet almiglar; insani ahlaklar yalniz ask {izerinde kurulmuslardir.?

Yalniz ihtiras, yalniz sevgi iizerine kurulmus bir ahlak olabilir.
Eger yaptigimiz hareketi ondan hicbir fayda ve higbir tatmin
beklemeden yapiyorsak; yaptigimiz hareketi yalniz icimizden gelen
sonsuz bir sevkin kudretiyle icra ediyorsak, bu hareket gercekten
ahlaki olabilir.3

Ulken bu ahlaka “ask ahliki” ismini vermektedir. Ask ahlakindan kast1 agkin
ahlaki degil, ahlakin askla olan bagi veya ask ile temellendirilen ahlaktir. Orf ve
adete baghh olmayan, zaman ve mekanla degismeyen, menfaate kole olmayan,
ruhun kudretine bagli olan ahlaktir. 3!

Bu noktada sunu da ifade etmeliyim ki, Hilmi Ziya Ulken ahlaki “agk” ve
“ihtiras” kavramlar1 {iizerine dayandirmis olmakla “ahldkin kaynagi nedir?”
sorusunu tam olarak cevaplandirmis olmamaktadir. Ciinkii bize gore ask, insamn
harekete geciren etkin bir kuvvettir, ancak ahldkin kaynagi degildir. Ayrica
Ulken’in kastettigi agk, bir varliga duyulan tutkudan ziyade ruhi bir cosku halidir.
Oysaki cosku, maddi ya da manevi sebepler neticesinde, kisinin yapmasi
gerektifine inandig1 harekete kargi igcinde duydugu giiclii bir istektir. Yoksa

26 (Jlken, Ahlak, s. 46.

27 (Jlken, Ask Ahldki, s. 70-71.
2 (Jlken, Ask Ahldki, s. 89-90.
2 Jlken, Ask Ahlaki, s. 71.

30 UJlken, Ask Ahlaki, s. 72-73.
31 Ulken, Ask Ahldki, s. 139.
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Ulken'in ifade ettigi sekilde ahlaki davranisin bizzat sebebi degildir. Iste biitiin
bunlardan dolayidir ki Ulken, “ahlakin kaynagi nedir veya ne olmalidir?” sorusunu
tam anlamiyla cevaplandirmis olmamaktadir.

Ahlak konusunu daha ziyade Ahlik Psikolojisi ve Sosyal Ahlik isimli
eserlerinde ele almis olan Erol Giingdr ise, ahlakin din ile temellendirilmesi
konusuna tecriibi psikoloji ile sosyal psikoloji agisindan yaklagmistir. O, insanin
etrafin1 ceviren ve onun davraniglarini diizenleyen hukuk, ekonomi, mesleki
kuruluslar ve devlet gibi bir¢ok sosyal kurum oldugunu, bunlardan birinin de din
oldugunu, ahldki davramsin esaslarindan pek c¢ogunun dinden geldigini
belirtmektedir. Biitiin dinler ahlakla ilgili emir ve yasaklar ortaya koymus ve higbir
din ahlakla ilgili gorevlerin yerine getirilmesine ilgisiz kalmamistir. Din ahlaki
hayatimizin en onemli ve en etkili kaynagidir, ancak yegane kaynagi degildir.
Ahlakin dinden baska kaynaklar1 da vardir. Insanlarin giindelik tavir, hareket ve
yasam tarzlarin1 diizenleyen kaideler olan Orf ve adetler bu kaynaklardan
bazilaridir.?

Buna ilaveten Erol Giingor’iin eserlerinde, Alman filozof Kant gibi ahlaki din
ile degil dini ahlak ile temellendirdigi intibaini veren ifadelerinin oldugu da
goriilmektedir:

“Ahlak bir inan¢ ve diislince sistemidir; tizerimizdeki
elbise ve basimizdaki sapka gibi maddi bir varlig1 yoktur. Belki
de bu yilizdendir ki, baz1 kimseler elle tutulur goézle goriiliir
varliklar ve cisimler dururken, boyle inanglara énem vermenin
dogru olmadigini sOylerler. Fakat unutmamaliyiz ki, insanlar:
bir arada tutan seyler maddi menfaatler veya pazarliklardan ¢ok
manevi baglardir. Anlasma vasitas1 olarak kullandigimiz dil,
tamamiyla manevi bir sistemdir. Maddi menfaatin en biiyiik
Oornegi diye bilinen para bile, maddi varlig1 dolayisiyla degil,
ancak insanlarin ona verdikleri kiymet sayesinde gecerli
olmaktadir...

... Iste ahlaki degerler, manevi degerlerin en 6nemlileri
olduklar1 i¢in, onlar1 daima o6n planda tutuyoruz. Manevi
sistemlerin en ilerisi olan dinler bile, biiyiik Olciide birer ahlak
sistemidirler: Insanlarin Tanr1 ile ve &biir insanlarla iliskilerini
diizenleyen, bu iligkilerde neyin iyi neyin koétii oldugunu
anlatan bir sistem. Insan topluluklarinda dinin ¢ok biiyiik
etkilerinin goriilmesi daha ¢ok bu yiizden, yani dinlerin ahlak
hayatin1 diizenleyisi yiiziindendir. Higbir cemiyet, ahlaktan
uzak yasayamayacagina gore, dinden uzak yasamas: da
distiniilemezdi. Fakat dinlerin tabiat-iistii inanglarim1 kendine

32 Erol Giingor, Ahliak Psikolojisi ve Sosyal Ahldk, Otiiken Nesriyat, Istanbul 1995, s. 115-117, 138-142.
3 Krs. Recep Kilig, “Erol Giingor’iin Ahlak Anlayis1”, Felsefe Diinyasi, sy. 27, Temmuz 1998-1, s. 49.
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gore yanlis bulan veya dinin sadece tek tek fertleri ilgilendiren
bir vicdan meselesi oldugunu sdyleyenler bile ahlakin 6nemini
ve gerekliligini inkar edemezler.”3

Bu ifadelerde goriildiigii tizere Giingor, din ile ahlak arasinda karsilikli bir
iligki kurmaktadir. Insanoglu, sahip oldugu sosyolojik ve psikolojik yapist
dolayisiyla ahlaki bir varlik olarak dine ihtiya¢ duymaktadir. Bu noktada dinin
varlik sebebi ahlak ile temellendirilmektedir. Diger taraftan din de ahlaka
kaynaklik etmekte, ona evrensel ahlak ilkeleri kazandirmakta ve manevi bir
yaptirim glicii saglamaktadir.®

Sonug ve Degerlendirme

Sonug olarak ifade etmek gerekirse, Cagdas Tiirk Diisiincesi'nde ahlakin
nasil temellendirildigini ortaya koymak i¢in 6rnekleme yapmak iizere ele aldigimiz
diistintirlerden ulemadan Omer Nasuhi Bilmen, ahlak felsefecisi Nurettin Topcu ve
sosyal psikolog Erol Giingor, farkli gerekgelerle de olsa, ahlakin akil, sezgi, duygu,
haz ve vazife gibi din dis1 kaynaklarla temellendirilmesine karsi ¢ikmislar ve ahlak:
din ile temellendirmislerdir. Yalniz Omer Nasuhi Bilmen dinin yaninda akla, Erol
Glingor de orf ve adetlere yer vermistir.

Hilmi Ziya Ulken ise ahlakin hem duygu, temayiil, his, sevgi, haz, fayda ve
akil gibi din dis1 kaynaklarla, hem de din ile temellendirilemeyecegini belirtmis
olup ahlaki “agk” ve “ihtiras” kavramlariyla temellendirmistir.

Ahlakla ilgili olarak dinin disinda yapilan herhangi bir temellendirme
tesebbiisiinde karsilasilan esas problem, ahlaki rolativizm ve siiphecilik gibi
goziikmektedir. Ahlaki rolativizm ve siiphecilikten kurtulabilmek i¢in evrensel
ahlak ilkelerine ihtiya¢ duyulur. Ahlak ilkelerinin evrensel olabilmesi ise, ahlaki
degerlerin mutlak olmasiyla miimkiin olabilir. Ciinkii her ahlaki ilke bir degere
bagh olarak ortaya ¢ikmaktadir. Degerlerin mutlak olabilmesi de Mutlak bir varlik
ile irtibatlandirildiklarinda s6z konusu olabilir.

Ahlakin dini bir temele dayandigini kanitlamak {izere yola ¢ikan goriislerin
biiytik cogunlugu, ahlaklhilikla aklilik arasinda gizli bir sogukluk oldugu kanaatini
korumaya ¢alismiglardir. Ne kadar fazla ahlaka uygun hareket edilirse o kadar az
akla ve aklilige ihtiyag olur sozde-postiilasindan hareketle, adeta “akli olmayan bir
ahlak, en saglam bir dindarlik” demektir yargisina ulasmislardir.

Akli yadsiyan bir dindarlik modeli ile dini yadsiyan bir ahlaki goriis,
birbiriyle keskin bir yol ayirimina girmektedir. Hangisi hakli, ya da dogrudur gibi
bir soruya cevap aramak felsefi agicdan doyurucu bir sonug vermeyecektir. Bizce
bunun yerine, daha yogun dindarlik ugruna akli dislayip, akliligi ve insaniligi

3 Giingor, Ahlak Psikolojisi ve Sosyal Ahlak, s. 19-20.
3% Krs, Kilig, “Erol Giing6r’iin Ahlak Anlayis1”, s. 49
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yadsiyan goriis ile daha fazla profanlik adina, dini ve din temelli ahlak: dislayan
goriis ve bakis acilarimin, oldukca ug¢ noktalarda yer aldiklari tespitini yapmak
gerekir. Zaten Cagdas Tiirk Diisiincesinde de, Diyanet Isleri Bagkanligr yapmis
Omer Nasuhi Bilmen &rneginde goriildiigii gibi, vahiy ve akil ahlaka kaynaklik
etme noktasinda birbirinin karsisinda degil yaninda degerlendirilmistir.
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Cagdas Tiirk Diisiincesinde Ahlakin
Temellendirilmesi Problemi

Ozet

XX. ylizy1l Tiirkiye i¢in hem siyasi alanda, hem de diisiince hayatinda 6nemli degisim
ve gelismelerin yasandigi, birtakim hareketliliklerin oldugu, cesitli akimlarin ortaya c¢iktig
bir devir olmustur. Bu donemin diisiince hayatinda Osmanlicilik, Tiirkgiiliik, Baticilik ve
Islamalik gibi dort 6nemli akim etkili olmus ve Omer Nasuhi Bilmen, Hilmi Ziya Ulken,
Nurettin Topcu ve Erol Gilingor gibi diistiniirler yetismistir. Makalede Cagdas Tiirk
Diisiincesinde ahlakin nasil temellendirildigini s6z konusu diisiiniirlerden hareketle ortaya
koymaya calisacagim.

Ahlak felsefesi tarihinde filozoflarin kendi felsefi sistemlerine gore ahlaki, haz, fayda,
duygu, vazife, akil ve din gibi farkli temellere dayandirmis olduklar1 bilinmektedir. Ahlakin
temellendirildigi bu kaynaklara bagli olarak da ahlak anlayislari, lezzet¢i ahlak, menfaatgi
ahlak, ihtisasc1 ahlak, vazife ahlaki ve teolojik ahlak seklinde gruplara ayrilmistir.

Makalede, insanin higbir an siyrilip ¢tkamayacagi bir gergeklik olan ahlakin cagdas
Tiirk diisiincesinde nasil temellendirildigini tespit etmeyi ve ulastigim sonucu genel
anlamda ahlak felsefesi tarihi, 6zelde ise islam ahlak felsefesindeki kabullerle karsilastirarak
Islam ahlak felsefesinin, {iretken oldugu VIII, IX ve X. yiizyildan giiniimiize gelinceye
kadarki siirecteki degisime dikkat ¢ekmeyi hedeflemekteyim. Ancak bu noktada 6rnekleme
yaparken sectigimiz diisiiniirlerin donemin diisiince diinyasinin bir panoramasini vermesine
dikkat edecegim.

Anahtar Kelimeler: Ahlakin temellendirilmesi, Turk diislincesi, Omer Nasuhi
Bilmen, Hilmi Ziya Ulken, Nurettin Topcu, Erol Gilingor

Introduction

I think it is necessary to explain first what the concepts of morality and
foundation mean and what sources of morality are based on and how they are
based in the history of thought in order to put the problem of foundation (ground)
of morality in contemporary Turkish thought exactly and accurately. It is only
when such a method is followed that the opinions of the scholars, we are discussing
regarding the source of morality can be understood and their place in the history of
thought can be accurately revealed.

In dictionaries, the term ‘morality’ (ahlak), which refers to different meanings
such as “attitude, character, creation, state and style of movement”?, has been defined by
philosophers in various ways. When we evaluate the definitions made, we see that
morality as a term is defined as either ‘a way of life, ‘a moral law or a whole of

1 {bn Manzr, Lisdnu’l-Arab, Daru ihyai’t-turasi’l-Arabi, Beirut 1995, IV, 194, “Hulk”; Ragib el-Isfahani, el-
Miifredat fi Garibi’l-Kur’an, Daru’l-maarife, Beirut, nd., 158, “Hulk”.
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principles to be adhered to,” or ‘an intellectual research on the way of life and the code of
ethics.”?

The lexical meaning of the concept of “foundation” (grounding), on the
other hand, is defined as placing, putting on a firm foothold, basing a proposition, a rule,
a necessity on something to corroborate it, revealing justifications, and logical reasons of a
principle or a rule within consistency’. In the case of morality, the concept of
“foundation” can often be expressed as a search for power or focus behind the
moral norm, which ensures its validity and thus eliminates any doubts that may be
directed and have been directed against this validity. Therefore, the ‘foundation of
morality’” means the investigation of moral principles and rules, judgments, moral
attitudes, and thoughts based on what they are determined, the questioning of the
source or criteria of our knowledge about the two basic concepts of morality, ‘good’
and ‘bad’, and on what basis we base our judgment when we talk regard something
as ‘good’ or ‘bad’.* The issue of ‘foundation of morality’, as expressed in this way, is
not just the problem of philosophers of morality or thinkers who are interested in
the field. It is a problem that almost everyone faces one way or another in daily life
or will certainly face in the future.

When we look at the history of thought, we see that moral systems are
founded in different ways according to different criteria. Most of these founding
attempts have been made based on three sources, expressed in the form of God, the
universe, and man, in line with a universalist attitude. Types of foundation that are
put forward based on the resources can be listed as the cosmological foundation that
deals with the phenomenon of morality from a cosmological perspective, which
does not make any distinction between the moral life of man and the universe, the
moral order and the order of being; the theological foundation that approaches the
phenomenon of morality or the subject of value from the point of view of any
religion; and the anthropological foundation.> There are also those who add to these a
fourth form of foundation, the sociological foundation which is the source of morality
or puts social contract in its basis.t In the most general sense, the foundations made
about religion can be divided in two parts, namely, the religious foundations and
those suggested based on non-religious sources. Non-religious sources have been
expressed by philosophers as reason, intuition, and emotion, depending on how the
concepts of ‘good’ and ‘bad’ are perceived. It is possible to divide the concepts of
morality into four parts based on these sources: individualistic morality (ethics of

2 See Raziel Abelson-Kai Nielsen, “Ethics, History of”, ed. Paul Edwards, The Encyclopedia of Philosophy
(i¢cinde), Macmillan Publications, New York 1972, 11, 81-82.

3 Siileyman Hayri Bolay, Felsefi Doktrinler ve Terimler Sozliigii, Ak¢ag Yayinlari, Ankara 1999, p. 445-446;
Bedia Akarsu, Felsefe Terimleri Sozliigii, Inkilap Kitabevi, Istanbul 1994, p. 175.

4 Recep Kilig, Ahldkin Dini Temeli, Tiirkiye Diyanet Vakfi Pub., Ankara 1992, p. 14; id.,, “Ahlak:
Temellendirme Problemi”, Felsefe Diinyasi, vol. 8 (Temmuz 1993), p. 69; Lokman Cilingir, Ahldk Felsefesine
Girig, Elis Pub., Ankara 2003, p. 24.

5 Dogan Ozlem, Etik-Ahlik Felsefesi, Inkilap Kitabevi, Ankara 2004, p. 24-28.

6 Ahmet Cevizci, Etige Giris, Paradigma Pub., Istanbul 2002, p- 17-20.
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happiness, duty ethics, existentialism/ethics of existentialisme, immorality/ethics of
immoralisme), sociological morality, psychological morality, and biological
morality.”

In addition, moral views are based on God, man, and the universe, which
have been applied to show the principled causes of the phenomenon of morality
and to explain it based on these reasons. We can express these as the cosmological
foundation that deals with the phenomenon of morality from a cosmological
perspective by not making any distinction between the moral life of man and the
universe, the moral order and the order of being; the theological foundation that
approaches the phenomenon of morality or the subject of value from the point of
view of any religion; and the anthropological foundation®.

After talking about the sources of morality in the history of thought with the
concepts of “morality” and “the foundation of morality,” I will now try to show
how morality is based in contemporary Turkish thought. However, as it is not
possible to consider and evaluate all the scholars considered in contemporary
Turkish thought within the boundaries of an article, certain limitations are
necessary for the study. Hence, I will discuss this topic based on the ideas of Omer
Nasuhi Bilmen (1882 -1971), Hilmi Ziya Ulken (1901-1974), Nurettin Topgu (1909-
1975), and Erol Giingor (1938-1983), who died in the second half of the 20th century.
When choosing these scholars to discuss, we took into consideration the facts that
they lived in the 1950s and died after 1970, they were concerned with moral
problems, and that they associated their ideas with movements like Turkism,
Westernization, and Islamism, which have been influential in the Republican
period Turkish thought, contributing to the emergence of a panorama belonging to
the world of thought.

I will address the issue of the foundation of morality in contemporary
Turkish thought by dividing it into two groups, namely, non-religious sources and
the foundation made on religion.

Foundation of Morality on Non-Religious Sources

In his work titled Yiiksek Islam Ahldki, Omer Nasuhi Bilmen, one of the
scholars of Fatih who is the fifth head of the Presidency of Religious Affairs of the
Republic of Turkey, examined the moral juniors based on principles such as

7 Kilig, Ahldkin Dini Temeli, p. 1-16; id., “Ahlaki Temellendirme Problemi”, p. 69; Hiisameddin Erdem,
Bazi Felsefe Meseleleri, Konya 2009, p. 152-163. For more information, see: Ozlem, Etik-Ahldk Felsefesi, p.
24-126.

8 Ozlem, Etik-Ahlik Felsefesi, p. 24-28.
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pleasure, benefit, feeling, and duty, and finally concluded that none of them could
be fundamental to morality.°

Bilmen examined the foundation of moral values with examples of
Aristippus (BC. 435-355) and Epicurus (BC. 341-270). As the concept of pleasure is
vague and variable and it diverts people toward illegitimate pleasures and evil
actions, at the same time bringing sensualism to the question and eventually
leading to the disappearance of morality and moral beauty, he opposed the idea
that grounds morality on pleasure.!

Bilmen also opposed the utilitarian morality represented by Jeremy Bentham
(1478-1832) because he regarded the personal benefit of man as superior to
everything else and based all moral activity on a feeling that, like pragmatism,
made people fall apart and caused various bloody wars to ensue. According to him,
doing any action solely for the purpose of obtaining a material benefit means
“moral rejection”.!!

According to Omer Nasuhi Bilmen, basing of morality on emotions also has
many dangerous aspects and harms. First, if “virtue of morality” was sufficient, as
their sense of moral values claim, then all people would be virtuous. However, this
is not the case. And how can we discover the differences in people's abilities and
spiritual structures so that we can act in a way that suits them? Because of these
differences between people, an act that looks good and right to some people can
look bad to others and provoke hatred in them, this may, as a result, lead to
hypocrisy and a lack of morality. Moreover, the tendency of people to take an
action and to adopt it cannot be a measure for morality because such a tendency
can also be in a bad direction due to reasons such as deception and neglect. Again,
emotion cannot be a sufficient resource for morality, as it is not subject to mental
reasoning and has the possibility of failure and error.1

Bilmen finds the idea that bases morality, as in cases of Immanuel Kant
(1724-1804) and Leibniz (1646-1716), on the concept of pleasure, acceptable
compared to those grounded on benefit and feeling. However, he still does not find
it sufficient. He criticizes Kant's morality of duty as there are almost no people in
this world who commit acts only because there are duties assigned to them and the
fact that Kant, on the one hand, claims that people should do their duty without
looking for any interest, but, on the other hand, does not take the duties into
consideration. Kant also conflicts within himself by asking about, for example, the
position of the feeling of trust among people in case of misappropriate acts.'?

9 Omer Nasuhi Bilmen, Yiiksek Islim Ahldki, Bilmen Pub., Istanbul 1964, 39; id., Biiyiik Islam Ilmihali (abbr.
Ali Fikri Yavuz), Birlegik Pub., Istanbul, nd., p- 439.

10 Bilmen, Yiiksek Islam Ahldks, p- 39-40.

11 Bilmen, Yiiksek Islém Ahldks, p- 40, 56, 57.

12 Bilmen, Yiiksek Islém Ahldks, p- 41, 42, 43.

13 Bilmen, Yiiksek Islém Ahldks, p. 43-44.
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Nurettin Topgu (1909-1975), who was the first person to complete a PhD in
ethics in Turkey and also lived a life dedicated to the cause of morality, divided the
moral systems in the history of philosophy into four parts: empirical morality
(egoistic (selfish) morality, altruist morality and biological morality), moral values
based on reason (metaphysical ethics and duty ethics), emotional morality, and
religious morality. Just as Bilmen does, he also states that morality cannot be
founded on non-religious sources, such as experiments, reason, and emotion.!*

Hilmi Ziya Ulken, a philosopher and sociologist who has had a great
influence in Turkish thought life and in the formation of a philosophical tradition in
Turkey, agrees with Bilmen and Topgu that morality cannot be based on principles
expressed as non-religious sources such as emotion, desire, feeling, love, pleasure,
benefit, and reason. According to him, as the morality grounded on pleasure will be
meaningless if the pleasure should be sacrificed; the morality built on benefit is
relative as it is impossible to gather benefits and interests of individuals and groups
within any community; the morality based on emotions is subjective and variable
as there are as many emotions as people living on earth; and the reason is not a
power that always remains the same and does not change and prepares a shape for
each order of morality but lacks in revealing the content in it, the morality cannot
be grounded on utility, emotion and reason, which are regarded as non-religious
sources.'®

According to Ulken, the lack or fallacy of theories that want to base morality
on sense data and feelings is due to their desire to isolate morality in all forms, their
inability to separate animal life and human values and to switch from selfishness to
otherness. The morality can be established on no emotion alone. Those who want to
establish morality on pleasure and pain, no matter what style they tried, have failed
for this reason. In order to see or show the failure of the moral understandings that
base morality on pleasure and suffering, there is no need to apply the criticisms
made in the history of moral philosophy regarding them. These moral
understandings have failed to distinguish between animal life and high human
values and to switch from selfishness to otherness. Kant's criticisms of morality,
which is based on sense and sympathy, are in place. Being happy and having high
pleasure doesn't always mean being moral.

Also, emotions are immoral when taken alone. Sometimes they can even be
corrupt. The measure of the morality of emotions is not just their intensity or
dimness, their shortness or breadth, or their being long or short. Again, the fact that
emotions are preferred to others is not enough for them to be moral. Love, for
example, is not always moral, even though it is an emotion. Maternal instinct is an
emotion, but it's sometimes moral and sometimes immoral. For example, the
situation of a mother or a father who sets herself on fire to save her child from

14 Nurettin Topgu, Ahlik, Dergah Pub., Istanbul 2005, p. 142-154.
15 Hilmi Ziya Ulken, Ask Ahliki, Demirbag Pub., Ankara 1971, p. 87-89.
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death is moral, while the situation of the mother who kidnaps her child on the
pretext of love for the child or makes him escape from military duty is immoral.
Such an act, which, if taken as absolute, depends on emotion, is immoral.16

In addition to these, he states that morality cannot be based on fear, hope,
and pride:

There can be no morality built on fear. If the fear of hell and the
fear of swords, the fear of Allah and the fear of the law may correct us,
this improvement has no value in my eyes and has no relation to
human morality.

There can be no morality built on submission and commitment
to an order from outside us. It is not moral to bow to an order from an
unfamiliar source, the unknown, and secrets

because that is to lose your personality; to have respect and
hesitation mixed with fear, like savages and children, against secrets
and riddles.

There can be no morality built on hope. The hope of paradise
and the hope of the future, the hope of forgiveness and the hope of
fame; if they will make us virtuous with the satisfaction and benefit
they have promised, then virtue will cease when it becomes clear that
these promises are a dream and a trap. Or, when these hopes are
satisfied, false happiness is achieved and fame is satisfied, there will be
no need for morality.

There can be no morality based on self-assertion and based on
pride. The one who says I have everything will be empty when
everything is returned to its real owners... An act of pride and for
pride, let alone serving morality, is perhaps an encroachment on
human morality.!”

According to Ulken, morality cannot be built on them because these
principles create a moral feeling that is not permanent, but temporary, and
therefore cannot ensure that man is a moral individual. After explaining in this way
what morality cannot be founded on or based on, he also focuses on what morality
can be founded on and states that morality can be based on passion and love freed
from certain feelings such as fear, hope, suspicion, delusion, and pride.®

Social psychologist Erol Giingor, on the other hand, states that ethics, law
and economics in the lives of ancient people were based on religion, that there were
no entities separate from religion, but in later periods philosophers have based

16 Hilmi Ziya Ulken, Ahldk, istanbul Universitesi Edebiyat Fakiiltesi Pub., Istanbul 1946, p- 180-181.
17 Ulken, Ask Ahlaki, p. 72.
18 Ulken, Ask Ahlaki, p. 77.
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morality in different ways. He states that in the period up to Socrates in ancient
Greece, philosophy was interested in natural sciences and beyond natural
knowledge, and therefore the views on morality were outside of philosophy;
Socrates took morality as a matter of philosophy and made philosophy turn
towards man and morality; in the period from Socrates to Kant, morality continued
to be devoted to metaphysics and to religion, and Kant connected morality and the
obligations within it to conscience, which he calls practical reason.

Giingor has divided into three groups the attempts made since ancient times
to establish morality without resorting to metaphysics: Those who say that there is
no need to seek supernatural and divine resources for morality, such as Epicure
and Adam Smith, and that it is sufficient to follow nature and obey its rules: Like
Levi Briihl, those who try to base morality on social events; like Rauh and Free,
those who characterize morality as a harmony born of life experiences, and moral
ideal as a fruit of the same experience.!

He, like previous thinkers, believes that morality cannot be based on non-
religious sources, and has divided the attempts made in the history of philosophy
to establish morality without recourse to metaphysics into three groups: Those who
say that there is no need to seek a supernatural and divine source for morality, that
it is sufficient to follow nature: those who try to base morality on social events;
those who attribute morality as a harmony born from life experiences and the moral
ideal as the fruit of the same experience.?

Foundation of Morality on Religious Sources

The basic characteristic of moral theories based on religion is that they take
the truth of revelation and the existence of God as fundamental sources. However,
these moral understandings differ according to the importance they attach to
revelations in determining basic moral principles.

According to Omer Nasuhi Bilmen, who was an honorable scholar, humanity
needs a morality of which principles, orders, and prohibitions emerge from the
greatness of Allah. This kind of morality can only be achieved through divine
religion.?” Although the scholar believes that religion is the source of duty and that
morality should be based on religion, he has not eliminated the mind from the field
of morality, saying:

"...the value of reason does not reduce when the true origin of
duty is religion because it is reason that is essentially offered. Those
who are deprived of reason are not obliged to do anything. People

19 Erol Giingor et al., Ahlak Lise III, MEB Pub., nd., p. 5-6.
20 Erol Giingor et al., Ahlak Lise III, MEB Pub., nd., p. 5-6.
21 Bilmen, Yiiksek Islam Ahldks, p- 41, 65.
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have understood the truth of their duties and their divinity through
the subtle evidence of their own minds."?

Through these words, he expressed that because religion is valued by reason,
those who are deprived of reason are not obliged with any duty, and because
reason is the fundamental element of human culture and civilization, humanity is
in need of a moral view that, although based on religion, does not disable the mind,
and whose duties are accepted by both the mind and the heart.

“There is nothing more beautiful, more real than morality in the world,” said
Nurettin Topgu, who has completed a Ph. D. in the ethics of rebellion in France, and
is of the opinion that separating religion from morality or morality from religion is
equivalent to separating the inner world of man from himself because, according to
him, morality is nothing more than religious maturity. It is an ascension from
animal life to human life. Since the principles of morality are based on religious
rules, every moral principle has a religious basis. Therefore, morality and religion
emerged together. The moral history of humanity is also the history of religions.?

In addition, Topgu refers to the relationship between religion and morality in
his work called Islam ve Insan as follows:

"For people, religion is nothing but morality. For the great souls,
it is again undoubtedly morality, but at the same time on top of
humanity, the effort to climb to the divine will, which is almost the
source of morality. It embraces morality and goes beyond that. If
morality is to be humanized, religion is the will to rise above our
humanity."?

According to Hilmi Ziya Ulken, there can be some connection between
religion and morality and from this point of view, ‘moral religion’ or ‘moral
theology” and ‘religious ethics” or ‘theological ethics’ can be put forward although
their foundations of religion and morality are different from each other. In fact,
even the existence of this unity between religion and morality shows that their
foundations are separate because this unity doesn't always exist. Not all religions
are moral, not all morals are religious. Polytheism, for example, is an unethical
system because the other God rejects what one God wants, and because of this
difference between the Gods, the servants can do whatever they want and resort to
all kinds of evasions. They can resort to profit bargaining and trickery against the
gods. The moral systems of Epicureans and Cynics are also irreligious.

Moreover, especially in monotheistic religions, because there is a complete
harmony between the order of social life and people and because God has become

22 Bilmen, Yiiksek Islam Ahldks, p- 15-16.

2, Nurettin Topgu, "Islam Ahlakinin Esaslar1”, Hareket Dergisi, v. 36 (Aralik 1968), p. §; id., Islém ve Insan,
Dergah Pub., Istanbul 1998, p- 86; id., Sosyoloji, Dergah Pub., Istanbul 2001, p- 106.

24 Topgu, [slam ve Insan, p. 86.
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the custodian of the conscience of society, religious values and moral values are
more compatible with each other. Even in such cases, the emergence of various
divisions among religious communities and the fact that those who perform
religious duties become a means of oppression in society because they are a
superior class shows that the harmony between religion and morality is not
continuous.?

According to Hilmi Ziya Ulken, the main points of separation between the
foundations of religion and morality are as follows:

In the foundations of morality there are principles such as the
loyalty of moral consciousness, the guidance of the will, the
appreciation of subject who performs the moral action and the belief
that human effort is effective in this world. The foundations of
religion, on the other hand, are the contempt of the world, the
attachment of all happiness and competence to a supernatural realm,
the attachment of the will of man to the will of God, and the taking of
divine principles as irrational. The clearest point of separation in this
comparison is the autonomy of moral consciousness and the
heteronomy of religious consciousness.?

Hilmi Ziya Ulken states that morality cannot be based on religion, as
opposed to Bilmen, Topgu and Giingdr, and in his work titled Ask Ahldki (Love
Morality), morality can only be based on “desire” or “passion”, which he describes
as “desire that does not end in a goal, cannot be satisfied, does not seek interests and
benefits” 27, and the concept of “love”, which he defines as “maturity of the soul, to be
away from the beloved and the passion that sees the universe in itself’ 28 He expresses this
opinion of his as follows:

If morality means to abandon the self, to move towards the
whole and the universal by transcending selfishness, it can be a
morality founded on only affection and only love and humanity
becomes the building of this morality

because no ideal can be established on the desires of an
organism that is finite, limited and mortal. And no fixed morality can
be established on the different, relative and arbitrary values of the
society. Great religions have only gained strength from passion;
human morals have only been founded on love.?

5 Ulken, Ahlik, p. 44-45, 46. Also see: Hilmi Ziya Ulken, Bilgi ve Deger, Kiirsii Pub., Ankara, nd., p. 419-
420.

26 Ulken, Ahlak, p. 46.

27 Ulken, Ask Ahléki, p. 70-71.

28 Ulken, Ask Ahléki, p. 89-90.

29 Ulken, Ask Ahlaki, p. 71.
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There can be a morality that is based on only passion and only
love. If we move without expecting any benefit and satisfaction; if we
perform only with the power of an infinite enthusiasm from within,
this movement can be truly moral.®

Ulken calls this morality “love morality”. He doesn’t mean “the morality of
love” here but the connection between morality and love or a morality that can be
based on love. It is morality that does not depend on tradition and custom, does not
change within time and space, is not a slave to profit and is dependent on the
power of the soul. 3!

At this point, I must also express that Hilmi Ziya Ulken doesn’t fully answer
the question, “what is the source of morality?”, by founding it on “love” and
“passion” because to us, love is an effective force that drives people, but it is not the
source of morality. Moreover, the love that Ulken refers to is a state of spiritual
enthusiasm rather than a passion for being. However, enthusiasm is a strong desire
for action, which one believes should be done due to material or spiritual reasons.
Otherwise, it is not the cause of moral behavior in the way that Ulken expresses it.
That is why Ulken doesn’t truly answer the question, "what is or should be the
source of morality?"

Erol Giingor, who addresses the concept of morality in his work entitled
Ahldk Psikolojisi ve Sosyal Ahldk (Moral Psychology and Social Morality), approaches the
issue of basing morality on religion in terms of experimental psychology and social
psychology. He states that there are many social institutions, such as law,
economics, professional organizations, and the state, which surround man and
regulate his behavior, and that one of them is religion, and that many of the
principles of moral behavior come from religion. All religions have imposed orders
and prohibitions on morality and no religion has been indifferent to the
performance of moral duties. Religion is the most important and most effective
source of our moral lives, but it is not the only one. Morality has sources other than
religion. Some of these sources are traditions and customs, which are the bases that
regulate people's daily attitudes, movements, and lifestyles.3?

In addition, the German philosopher Kant, Erol Giingor's statements also
give the impression that morality is based not on religion but on religious
morality:3

"Morality is a system of belief and thought; it has no
material existence like the clothes on our bodies and the hat on
our heads. Perhaps that is why some people say that it is not
right to pay attention to such beliefs when there are tangible,

30 Ulken, Ask Ahlaki, p. 72-73.

31 Ulken, Ask Ahlék, p. 139.

32 Erol Glingor, Ahlak Psikolojisi ve Sosyal Ahlik, Otiiken Pub., Istanbul 1995, p- 115-117, 138-142.
3 Cf. Recep Kilig, “Erol Giingor'iin Ahlak Anlayis1”, Felsefe Diinyast, v. 27, Temmuz 1998-1, p. 49.
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visible beings and objects. But we must remember that the
things that hold people together are more spiritual ties than
financial interests or bargains. The language we use as a means
of agreement is a purely spiritual system. Even money, known
as the greatest example of material interest, is valid not because
of its material existence, but because of the value people attach
toit...

...because moral values are the most important one among
spiritual values, we always put them in the forefront. Even
religions, which are the most advanced of spiritual systems, are
largely moral systems: It is a system that regulates the relations
of people with God and with other people, telling them what is
good and what is bad in these relationships. Therefore it is more
important to see the great effects of religion in human societies,
that is, because of the way religions regulate moral life. Since no
community could live without morality, it was impossible to
think that they could live without religion. However, even those
who find the supernatural beliefs of religions wrong in their
own way or say that religion is a matter of conscience that
concerns individuals cannot deny the importance and necessity
of morality."3

As can be seen in these statements, Giingor establishes a mutual relationship
between religion and morality. Humans need religion as a moral being because of
its sociological and psychological structure. At this point, the reason for the
existence of religion is based on morality. On the other hand, religion also sources
morality, gives it universal moral principles and provides a spiritual sanction
power.3

Conclusion and Remarks

In conclusion, Omer Nasuhi Bilmen, who is among the most respected
scholars of religious sciences, Nurettin Topcu, a moral philosopher, and social
psychologist Erol Giing6r, who are the scholars we have discussed to sample how
morality is based in Contemporary Turkish Thought, though on different grounds,
oppose the basing of morality on non-religious sources, such as reason, intuition,
emotion, pleasure, and duties, and they base morality on religion. Only Omer
Nasuhi Bilmen has given place to reason besides religion and Erol Giingor has
given place to traditions and customs.

34 GlingOr, Ahlak Psikolojisi ve Sosyal Ahlak, p. 19-20.
3% Cf. Kilig, “Erol Giingor’iin Ahlak Anlayis1”, p. 49
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Hilmi Ziya Ulken, on the other hand, states that morality cannot be based
both on non-religious sources, such as emotion, desire, feeling, love, pleasure,
benefit, and reason, and on religion at the same time. He bases morality on the
concepts of “love” and “passion”.

Moral relativism and skepticism seem to be the main problem encountered in
any attempt to base morality outside of religion. To get rid of moral relativism and
skepticism, universal moral principles are needed. Moral principles can be
universal, but only with absolute moral values because every moral principle arises
based on a value. Values can also be absolute when they are connected to an
absolute entity.

Most of the opinions that set out to prove that morality is based on religion
have sought to maintain the belief that there is a hidden coldness between morality
and reason. According to the so-called postulate that the more behaviors in
accordance with the morality are performed, the less reason and rationalism will be
needed, they have reached the conclusion that “a morality without a mind is the
soundest religiosity”.

A model of religiosity that denies sanity and a moral view that denies
religion enter a sharp divide against each other. Searching for answers to the
question about which is right or true, will not yield a philosophically satisfying
outcome. In our opinion, instead, it is necessary to establish that views that exclude
reason, deny reason and humanity for the sake of more intense piety, and
viewpoints that exclude religion and religion-based morality, in the name of more
profanities, take place at very extreme points. Already in Contemporary Turkish
Thought, as seen in the example of Omer Nasuhi Bilmen, who was the head of the
Presidency of Religious Affairs of the Republic of Turkey, revelation and reason are
considered together at the point of being the source of morality, not opposite to
each other.
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Cagdas Tiirk Diisiincesinde Ahlakin Temellendirilmesi Problemi
Hiiseyin KARAMAN
Ozet

XX. Yﬁzyﬂ Tiirkiye icin hem siyasi alanda, hem de diisiince ha%(atmda o6nemli degisim ve
elismelerin Xa@andlgl, irtakim hareketliliklerin oldugu, cesitli akimlarin ortaya ¢iktig1 bir
éevn‘ olmustur. Bu donemin diisiince hayatinda Osmanlicilik, Tiirkgli_illijk, Batiailik ve
Islamcilik gibi dort énemli akim etkili olmus ve Omer Nasuhi Bilmen, Hilmi Ziya Ulken,
Nurettin Topgu ve Erol Glingdr gibi diiginiirler yetismistir. Makalede Cagdas Tiirk
Diisiincesinde ahlakin nasil temellendirildigini s6z konusu diistiniirlerden hareketle ortaya
koymaya calisacagim.

Ahlak felsefesi tarihinde filozoflarin kendi felsefi sistemlerine gore ahlaki, haz, fayda,
duyglu, vazife, akil ve din gibi farkli temellere dayandirmis olduklart bilinmektedir. Ahlakin
temellendirildigi bu kaynaklara bagli olarak da ahlak anlayislari, lezzet¢i ahlak, menfaatci
ahlak, ihtisas¢1 ahlak, vazife ahlaki ve teolojik ahlak seklindé gruplara ayrilmistir.

" Cagdas Tiirk Diisiincesinde Ahlakin Temellendirilmesi Prol{lemi" Ol gons &l ;) Ayl A U1 on ods 3
el (SN SN 8 @MY Lol dlane (OLlHB ) dpsSYI OLAYI A2 o muldlsaadl § 72 I
N § TVOATN 0 o8 ol (¥ V& 5, cioms I LN

0L 35,1 b oy ol ST S Lol sl g il oy T Y1 Bil) Ein 2y oy ) i g
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Makalede, insanin higbir an siyrilip ¢tkamayacagi bir gergeklik olan ahldkin ¢agdas Tiirk
diigtincesinde nasil temellendirildigini tespit etmeyi ve ulagtifim sonucu genel anlamda
ahlak felsefesi tarihi, 6zelde ise Islam ahlak felsefesindeki kabullerle kargilagtirarak Islam
ahlak felsefesinin, {iretken oldugu VIII, IX ve X. ylizyilldan giiniimiize gelinceye kadarki
siirecteki degisime dikkat cekmeyi hedeflemekteyim. Ancak bu noktada 6rnekleme yaparken
silgtigivmiz distiniirlerin dénemin diisiince diinyasmnin bir panoramasimni vermesine dikkat
edecegim.

Ar%ahtar Kelimeler: Ahlakin temellendirilmesi, Tiirk diistincesi, Omer Nasuhi Bilmen,

Hilmi Ziya Ulken, Nurettin Topcu, Erol Glingor

The Grounds of Morality in Contemporary Turkish Thought
Abstract

20th century was a period when significant changes and developments both in political life
and thought were experienced, some mobilities took place, and several new currents emerged
in Turkey. Four important movements, namely Ottomanism, Turkism, Westernism and
Islamism, were influential in the thought life of this period and thinkers such as Omer Nasuhi
Bilmen, Hilmi Ziya Ulken, Nurettin Topgu and Erol Giingor lived in this period. In this paper,
I }wl/vﬂll try to show how moral is grounded in Contemporary Turkish Thought focusing on these
thinkers.

It is known that in the history of moral philosophy, philosophers have based their ethics
on different foundations such as pleasure, benefit, emotion, duty, reason and religion. Based
on these sources, ethics are divided into groups such as taste ethics, beneficiary ethics,
specialized ethics, duty ethics and theological ethics.

In this article, my aim is to determine how the moral, which is a reality human beings
cannotelude any moment, is justified in contemporary Turkish thought and draw attention to
the changes in the Erocess from the 8th, 9th and 10th centuries to today by comFaring the
results I got with the philosophy of ethics in general and Islamic Philosophy of Ethics in
particular. At this point, however, I will make sure that the selected thinkers give a panorama
of the thought world of the period.

Keywords: Basis of morality, Turkish thought, Omer Nasuhi Bilmen, Hilmi Ziya Ulken,

Nurettin Topcu, Erol Gungor
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