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OSMED, Nisan ve Ekim aylarinda olmak iizere yilda iki defa yaymlanmaktadir.
Dergimizde Tiirkge ve Ingilizce bilimsel makalelere yer verilir. Y1l igerisinde gerekli
goriildiugii takdirde 6zel sayi(lar) da yayimlanmaktadar.

OSMED’de yayimlanan bilimsel makalelerde belirtilen diistince ve goriislerden yazar(lar):
sorumludur. Yayimlanmak tizere gonderilen makaleler, alanlarinda uzman en az iki
hakeme cift tarafli kor hakemlik yontemiyle gonderilir. Hakemlerden birini olumsuz
olmasi durumunda yaz: {igiincii bir hakeme gonderilir. Son karar dergi danisma ve yaymn
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figlincii bir hakeme génderilir. Ugiincii hakemin raporu olumluysa makale yayimlanir, degilse
yayimlanmaz. Hakeme taninan siire igerisinde makale degerlendirilmezse makale yeni bir hakeme
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The Feudal Rule of Mutawila of Jabal Amel under the Ottoman Era 1804-1830 A.D

Osama M. Abu Nahel*

Abstract

This study deals with the feudal rule of al-Mutawila, a Shiite sect settled in the South of Lebanon, in Jabal Amel
under the Ottoman era during the period (1804-1830). Despite the abundance of a great many references on the
political and feudal history of the Levant under the Ottoman regime, there remains a large number of issues that
have not been tackled by historians. Of these is the history of the Shiite al-Mutawila in Jabal Amel which was
eschewed by both Lebanese and non-Lebanese historians in what seems to be a deliberate attempt to ignore
historicizing that crucial era in the history of that region of the Muslim World.

The present study is simply a humble effort | have exerted seeking to reevaluate that Muslim sect, in which | stood
detached, impartial, and free of any inclinations or prejudices and was urged by a wish that such an effort will
ultimately be beneficial to bridging any gaps among the great two Islamic sects; the Sunnis and the Shiites.

Keywords: feudal rule, al-Mutawila, Shiites, Jabal Amel, Ottoman era

An introduction

Despite the many books that dealt with the political and feudal history of the Levant during the
Ottoman era, there are many important issues that historians did not stop at, especially the history of the
Shiites, or what they were called "al-Mutawila" in the Jabal Amel region, whether these historians are
Lebanese Or non-Lebanese, and this neglect is almost intentional - as this will be explained in the course
of the research.

It seems that historians of the Shiites in Lebanon, especially in the last century, have begun to become
aware of the historical library's lack of references on the history of Jabal Amel, and have begun to rewrite
their history anew with a new historical vision that is sometimes not without objective fanaticism, and
poured their vengeance on Lebanese historians who differ in their sect or religion. For ignoring the history
of their area's events.

The importance of studying

Writing in the history of the Shiites or dealing with Jabal Amel is very difficult, given the lack of
historical references that the researcher can rely on. Therefore, the task becomes more difficult when the
researcher collects his information from the few fragments found in the basic references that dealt with
the modern history of Lebanon in general, the most important of which is the works of Prince Haidar
Ahmed Al-Shihabi, the important one, whose books were not without fanaticism about his ruling family
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in Mount Lebanon (the Shihabite family), and the persecution that this family-directed against the Shiite
community in the Jabal Amel region.

The importance of writing in the history of al-Mutawila in Jabal Amel stems from the often
deliberate, or sometimes unintentional, shortcomings of contemporary Sunni historians, who have ignored
- and still ignore - the approach to the historiography of that important and vital region of the Islamic
world. So; | was encouraged in a humble attempt to uncover the history of that region during the Ottoman
era. What encouraged me and pushed me to this step as well, is that during my preparation for my Master's
and Doctoral degrees, | found that these people had suffered a lot of injustice on the part of the Ottoman
rulers. Then this is; A humble attempt, which | hope will be repeated by the rest of the researchers, to
restore respect to these people, regardless of sectarian or political affiliation, as writing history requires
stripping away from affiliations.

Accordingly; The importance of the study stems from the fact that it is a study that deals with the
role of the Shiites in southern Lebanon during the Ottoman era in establishing a kind of autonomy, as it
will serve the study of contemporary history and political science in the Arab world when they study the
role of this sect later on, and its impact on all components of Lebanese society.

The study Problem

Observing the role that the Shiite community took in the Jabal Amel region, or what is called today
in southern Lebanon, it is incumbent upon it to confront the policy of containment and sectarian abuse
against it during the Ottoman era, it is noted that Arab studies lacked such studies, except for some studies
conducted by researchers Lebanese Shiites. The study problem is represented in the following question:
What is the role of feudal rule for Jabal Amel during the Ottoman era during the period from 1804-1830
AD?

Objectives of the study
The study aimed to clarify the following:

1. Presenting a geographical historical overview of Jabal Amel before 1804 AD.

2. Explaining how to reconcile between Suleiman Pasha and al-Mutawila and the beginning of the
second feudal government.

3. Talking about the development of the relationship between al-Mutawila and Abdullah Pasha.

Study Approach

This study relied mainly on the descriptive and analytical method, while not neglecting the historical
method and narrating its events, to show the most important events in the history of Jabal Amel, as there
is no actual or practical value to analyze historical events about which the reader does not know anything
without recounting them, and if | tried - as much as possible - that Be summarized.

First: A geographical historical overview of Jabal Amel before 1804 AD

Jabal Amel, a small part of the land of Lebanon, called southern Lebanon today. Some historians
attribute Jabal Amel or Amlah to the Qahtaniyah Amlah tribe, which settled in the Levant after the flood
of al-Aram, and landed near Damascus, which was called by the name Jabal Amel about their tribe. And
almost all opinions agree that the origin of the inhabitants of Jabal Amel is Yemeni?. Lammens® confirms

1 Mohsen al-Amin, Jabal Amel Plans, 15t Edition, Edited by Hassan al-Amin, Beirut: The International House for Printing, Publishing,
and Distribution, 1983, p. 51.

2 Muhammad Jaber al-Safa, History of Jabal Amel, 2" Edition, Beirut: An-Nahar Publishing House, 1981, pp. 33-49.

3 Lammens (S.J.), La Syrie Précis Historique, Vol. 2, Beyrouth, 1921, p. 182
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that al-Mutawila in the Levant, although they belong to the Twelver Shiite Imami sect, they are originally
from purely Syrian elements. In other words, they did not mix with other foreign elements.

The Jabal Amel region was known during the Ottoman era as "Bilad Bishara™*, then "Bilad al-
Mutawila", after this title was given to the owners of the Shiite sect in it. Jabal Amel is divided into eight
sub-districts, each of which has villages governed by a single ruler. Four of them are located in the
southern section, namely: Mount Hunin or Hunin sub-district and it's center Bint Jbeil, Mount Tibnin or
Tibnin district with its center are Tibnin, the coast of Qana and its center in Qana, a Ma'raka coast whose
center is Tire, and the latter two in the coast of Tire. And four of them are in the northern part of it, and
they are al-Shuqif district and its center, Nabatiyeh, al-Shomer district, its center, Ansar base, al-Tuffah
district, its center, Jaba', and Jezzine district, whose center is Jezzine®. The total area of Jabal Amel is
three thousand kilometers, and its inhabitants believe in Islam according to the Shiite Imami doctrine
(Twelvsrs), including a small number of Sunni Muslims on the coasts, and several Christians in the
interior’.

Al-Mutawila, or Amelites, in Jabal Amel, were divided into three large groups. There are Banu Saab
in the province of Chouf, and Banu Munkar in the province of Shomer and al-Tuffah, and Bani Ali al-
Saghir in the country of Bishara. They enjoyed self-rule under the leadership of their sheiks, and their
submission to the High Porte was nothing more than a reduction in the annual tax imposed on them from
the Amiri money.®

After the Ottomans subjected Syria to their influence in 1516 AD, they divided it into Eilats
(Provinces), each of which is governed by a minister (Vali) whose authority does not exceed the cities of
the coast and some inland cities, while the rule inside the country remained feudal®. The fiefdoms™ in the
Syrian states have been divided into small plans, administered by a prince, a Mugaddam, or a sheik from
ancient or influential families®, who is obligated to pay the taxes due on them to the treasury of the
Ottoman Sultanate that does not interfere in the affairs of the fiefs, and is only interested in collecting the
tax imposed on it according to the system The obligation in effect at that time®?, or the so-called

4 Bilad Bishara: It is bordered to the north by the Litani River, which separates the country of Bishara and from Shugif, and to the
south by the current al-Qarn River, north of Tarshiha and south of the village of al-Zeeb, and on the west, the Mediterranean
coast, and east of Hula and Hasbaya in Wadi al-Taym and the edge of the Bekaa' country. And Bishara of this area attributed to
him is unknown, and the family of Ali al-Saghir ruled Bishara's country.

al-Amin, op. cit, pp. 132-133.

5 Al-Mutawila: which is taken from loyalty, which is love, for the loyalty of the Shiites, the people of the Prophet's house. It seems
that the title of the Shiites with this title in Jabal Amel did not advance from the twelfth century of the Hijra, as it began to appear
in the year 1100 AH, and the Lebanese in the north used to say "Mutawila", and the Palestinians in the south said "Bani Mutual".
Muhammad Kurd Ali, Khotat al-Sham, Vol. 6, Damascus, 1925, pp. 352-353; Ali al-Zein, In Search of Our History in Lebanon, 1st
Edition, Beirut, 1973, p. 166.

6 al-Amin, op. cit, pp. 135-131.

7 al-Safa, op. cit, p. 24.

8 Mikhail al-Sabbagh, The History of Sheikh Zahir al-Omar al-Zaidani, published and commented: Constantine al-Basha al-
Mukhlesi, Harissa, 1935, p. 11; Ibrahim al-Awrah, History of the Wilayat of Suleiman Pasha al-Adil, published and commented on:
Constantine al-Basha al-Mukhlesi, Sidon, 1936, p. 111; Charles - Roux (F.), Les Echelles des Syrie et de Palestine au XV Il Siécles,
Paris, 1928, p. 207.

9 al-Safa, op. cit, p. 74.

10 The term feudalism is a derivative of the fief and means granting the right to own only the produce of the land. And in the
Ottoman era, the feudal lords were called mugatagiyah (plural mugataqi). The feudal rule was hereditary for the most
appropriate, senior, or mandarin in the family.

Muhammad Kazim Makki, Intellectual and Literary Movements in Jabal Amel, 2nd Edition, Beirut: Dar al-Andalus for Printing,
Publishing, and Distribution, 1982, p.88.

11 Anonymous author, the disclosure of the Nakbat al-Sham, 1st Edition, Cairo, 1895, p. 28.

12 Hani Farhat, The Ameli Trio in the Renaissance, Beirut: The International House of Printing, Publishing, and Distribution, 1981,
pp. 25-26.
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commitment or guarantee system. These families controlled vast areas of land, in which the peasants
worked in exchange for a part of the harvest, while the other part was neither an abscess nor an Amiri,
but rather the money of the feudal lord, which became his right based on the commitment he paid®*.

Feudal feudalism in the Levant, especially in Lebanon, existed before the Ottomans took it over, and
it was often of a sectarian character'®. This type of feudalism was in Lebanon more firmly rooted and
stronger than government feudalism®.

The Shiites in Lebanon knew this kind of commitment, whether in Jabal Amel in the south or the
northern part of the Bekaa' Valley, as well as Kesrouan around the cities of Baalbek and Hermel in the
north, with a radical difference between the two regions. Jabal Amel was able to provide a stable model
of rainforest farming, as its community was stable, dominated by a class of prominent landowners who
wielded their feudal power vigorously overall farmers. In contrast to the northern Bekaa', which was
characterized by a lack of stability and agriculture, considering that it is the aridest region of Lebanon?®.

In any case, Jabal Amel, like other Syrian Provinces, was subject to the contracting system, and
many global feudal families took turns over its rule, which were directly and hierarchically subordinated
to the governor of Mount Lebanon Province, whether he was from the Ma'ani or Shihabite families, or
they were subject to the governor of Damascus, or the Sanjak of Jerusalem, or Acre. Feudal rule continued
in Jabal Amel between 1516-1865 AD, with a period of interruption following the coming of Ibrahim
Pasha's campaign to Syria in 1831 ADY.

There is a difference that distinguished Jabal Amel from other districts. The feudal rule in it was at
that time a purely national rule, during which the patriotic spirit grew, strong bonds of solidarity
intensified, harmony prevailed among its leaders, and it prevented the Ottoman Sultanate from interfering
in their internal affairs. The tax collection in Jabal Amel was completely different from what was
happening in the other provinces and countries. The ruler of the mountain did not collect taxes twice or
three times in a single year®®, but only once, or if we may say: The tax collection from the people was in
Jabal Amel, done with a kind of mercy and not burdening them.

It seems that the Amelites lived during their feudal rule, even in times of war, in power and strength.
No taxes were imposed on them that would burden them, nor were there rulers among them that oppressed
them and plundered their money. Rather, these rulers were companions with them, and after the calm and
stability of conditions, they proceed to cultivate and exploit their land, without imposing on them tenths,
fees, or monopoly. In addition to the above, the accord between the leaders of Jabal Amel was general,
and the union between them was tight. And every free leader in his province acted in its affairs, protected
its borders, and preserved its entity, and there was no authority above his authority, and no oversight over
his actions except the authority of scholars, as for the authority of the Ottoman Sultanate over them was
nominalband it charged them flat fees, and it was not entitled to interfere in the affairs of their country
Interior®.

The relationship between global feudalism was linked with the Ottoman governors in Palestine,
Damascus, and Sidon sometimes with cordiality, and at other times with quarrels, strife, and fighting,

13 Tawfig Muammar, Zahir al-Omar, Nazareth, 1979, p. 9; al-Sabbagh, op. cit, pp. 10-11.

14 Ahmad Ezzat Abdul Karim, "The Administrative Division of Syria in the Ottoman Era", Annals of the Faculty of Arts, Ain Shams
University, Vol. 1, May 1951, pp. 134, 173-175.

15 Poliak, Feudalism in Egypt, Syria, Palestine, and Lebanon, trans. by Atef Karam, Beirut, 1948, pp. 137-146.

16 Cobban (Helena), The Growth of Shi’'i Power in Lebanon and its implication for the future. In Juan R. I. Cole and Nikki R. Keddie
(ed.), Shi'ism and Social Protest, New Haven and London: Yale University Press, 1986, pp. 138-139.

17 Farhat, op. cit, p. 26.

18 gl-Safa, op. cit, pp. 89-90.

19 op. cit, pp. 104-105.
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which made the political, military and scientific aspects calm and prosperous in periods of friendliness,
turbulent and tense in periods of conflict and strife?.

When the Ottomans recognized the influence of the Ma'ni family in Lebanon, the rule of this family
did not extend beyond the borders of the Chouf region, except for a limited time. Based on this, we can
say: that the feet of Ma'ni did not set foot in the Jabal Amel area, because its residents were able to gain
independence in ruling their provinces, as indicated by the incidents that occurred in the villages of Ansar,
Nabatiyeh, and Wadi al-Kufuor?.

The strength of the inhabitants of Jabal Amel is due to the immunity of their fortresses, and their
large number, especially if we add to their strength the strength of their Shiite allies in the regions of the
Bekaa', Baalbek and Hermel®’. The Yemeni Qaisi conflict had an important role in the politics of Jabal
Amel after al-Wali Al-Ali al-Saghir people were able to rule Bishara's country at the expense of Al
Shukr?. al-Amelites Mutawila and the Al-Alam Eddin Druze family represented the Yemeni party, while
the Ma'ni and after them the Shehabites headed the Qaisi party?*.

In 1697 AD, the Shihabite family inherited the ruling from the Ma'ni family, so they seized the Jabal
Amel provinces from the Al-Ali al-Saghir" family and made them Mahmoud Abi Harmoush, who
remained committed to it until he was removed from it by the Governor of Sidon, and he returned it to
the Ali al-Saghir family in 1707 AD, but in the following year Prince Haider al-Shihabi was able from
the conquest of Jabal Amel, and the victory over the alliance made up of all the leaders of the region in
the Battle of Nabatiyeh?. Then the Shihabite campaigns on Jabal Amel to subjugate it during the reign of
Prince Melhem Haider al-Shihabi, and he was able to achieve several victories over the Amelites in 1731
and 1743 AD®.

The Shehabites attacks on Jabal Amel were not intended as mere expansion. Rather, they abide by
the covenants they made to the governors of Damascus and Sidon, and that they had to fight for these
governors without favor?’. However, the Amelites did not stand by idly by these attacks. Rather, they
prepared for the matter, united among themselves, and concluded treaties with their neighbors; Like what
they conducted with Sheik Zahir al-Omar al-Zaidani, ruler of Acre, and the Galilee. After several battles
broke out between him and al-Mutawila, he was convinced of the impossibility of joining them by force,
just as they felt the necessity of their alliance with him for several reasons, including his strength, his
alliance with Ali Bey al-Kabir, Sheik of the Mamluk in Egypt, and his reliance on Russian in opposing
the rulers of the Ottoman Sultanate®,

20 Fayez Tarhini, Sheik Ahmad Reda and the Ameli Thought, presented by Dr. Victor al-Keek, 15t Edition, Beirut: Dar al-Afaq
Publications, 1983, p. 18.

21 Abdul Majeed al-Hurr, Landmarks of Ameli Literature, 15t Edition, Beirut: Dar al-Afaq al-Jadeeda Publications, 1982, pp. 36-37.
22 Tarhini, op. cit, p. 19.

23 Al Shukr: an Amelites family whose lineage is related to Imam Al-Hassan bin Ali, may God be pleased with them, and grew up
in the village of A'inatha, south of Jabal Amel, and it is one of the families that ruled the southern country of Bishara for a long
time, The al-Wali Al Nassar clan disputed the ruling until Ali al-Saghir was able to destroy them and eliminate their state.
al-Safa, op. cit, pp. 42-43.

24 3l-Zein, op. cit, p. 264.

25 Anonymous author, this is the History of Jabal al-Druze and the Levantine and Egyptian Countries, Manuscript in the National
Library of Berlin, No. 377 (IlI) 979 we, folio 4a; Anonymous author, A Walk of Time in the Incidents of Mount Lebanon, Manuscript
in the National Library in Paris, No. Arabe 1684, folio 32b.

26 Anonymous author, The Walk of Time, Folio 35b-36a; Anonymous author, this is The History of Jabal al-Druze, Folio 6b-73;
Constantine Bazile, Syria, and Palestine under Ottoman rule, trans. by: Tarig Ma'sarani, Moscow: House of Progress, 1989, p. 43.
27 al-Awrah, op. cit, p. 141.

28 Osama Abu Nahel, Zahir al-Omar in Palestine and Ali Bey al-Kabir in Egypt: A Comparative Historical Study, Unpublished MA
Thesis, Faculty of Dar Al Uloom, Cairo: Cairo University 1991, pp. 152-158.
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The logical result of the Palestinian Amelie Alliance was the success of the forces of this alliance in
inflicting a terrible defeat on the army of Prince Yusuf al-Shihabi in 1771 AD in Nabatiyeh when the
aforementioned Emir launched a campaign on Jabal Amel, and the consequent fall of the city of Sidon,
the capital of the Provence, in the hands of Zahir al-Omar®.

Despite this astonishing victory achieved by the said coalition; Amelites abandoned the rescue of
Zahir al-Omar twice in 1775 AD*, after they felt powerless to face the political and military developments
that are summarized in the killing of their ally Ali Bey al-Kabir in 1773 AD, the gestures of reconciliation
between Turkey and Russia, and the signing of the Treaty of “Kuchk Qinarje” in 1774 AD.*

From the above, we see that al-Mutawila give up abandoning their ally, Zahir al-Omar, was not a
challenge to him, or a breach of their covenant with him. Rather, it was to preserve their mountain from
ruin and loss, after the balance of power changed in the region, and they felt that the Emirate of Zahir al-
Omar had come to the brink of collapse and fall after it was subjected to several painful blows, whether
from within it because of the conflict between Zahir al-Omar and his sons, or because of Ottoman pressure
It is increasingly necessary to return Palestine in particular, and the Levant in general, to the direct rule
of the Ottoman Sultanate.

What reinforces this view is that after his death, the sons of Zahir al-Omar resorted to the Amelites
in the hospitality of Sheikh Nassif al-Nassar to escape from the Ottomans®, after the Ottomans appointed
Ahmad Pasha al-Jazzar as governor of Acre and Sidon immediately after the killing of Zahir al-Omar. In
the new governor's mind, the memory of al-Mutawila's alliance with his predecessor, Zahir al-Omar, in
his struggle against the Ottoman Sultan, invoked him to avenge them, but he postponed this task for some
timesglue to his preoccupation with the Bedouins and the Druze, which he considered more urgent at that
time™.

It seems that al-Mutawila had overcome the dread and fear of al-Jazzar in the late 1780s, and began
to launch some attacks on the main roads in the Sidon region, which made al-Jazzar reach his impatience
at the end of 1781 AD*. So he decided to send his commander, Selim Pasha, to the country of al-Mutawila
with an army estimated at three thousand fighters and joined with them in a fierce battle near "Yaroun"
in the south of Bishara's country in the same year, which ended with the Killing of Sheikh Nassif al-Nassar,
the leader of al-Mutawila, along with a number of his followers. al-Jazzar's forces also managed to seize
a large number of fortified castles, such as Hunin and Tibnin, in addition to the city of Tire™.

Jabal Amel witnessed several uprisings during al-Jazzar era, and its leaders formed a group of
revolutionaries called al-Tayah (al-Tawah), which worked to attack al-Jazzar centers, but his response to
them was harsh and violent, and it dispersed them®. The reason for the failure of these uprisings on the

29 Bazile, op. cit, pp. 57--58.

30 The first time that Amelites abandoned the aid of their ally, Zahir al-Omar, was during Muhammad Bey's Abu al-Dhahab
campaign against Palestine, whose goal was to eliminate the rule of Sheikh Zahir, which forced them to pledge allegiance to Abu
al-Dhahab. The second time; It was after the failure of the Abu al-Dhahab campaign, and the advent of the campaign of Hassan
Pasha Qubotan, the captain of the Ottoman fleet, who was able to eliminate the emirate of Sheikh Zahir al-Omar and kill him.
Abu Nahel, op. cit, pp. 290-292, 300-302.

31 op. cit., Pp. 270, 311.

32 Nicola al-Turk, Incidents of Time in Mount Lebanon, Manuscript in al-Assad National Library in Damascus, No. 4724, Folio 52b-
53a; Anonymous author, The Story of Ahmad Pasha al-Jazzar, illustrated manuscript, is in the Central Library of Cairo University,
No. 22970, Folio 15b-16a.

33 The letter of the French Vice-Consul in Sidon dated 20/8/1776 (ACCM, J-802).

34 The letter of the French Consul in Sidon, dated 10/18/1780, 10/2/1781 AD (Aff. Et. B-1 1038, 1039).

35 al-Turk, op. cit, Folio 63b; The letters of the French Consul in Sidon, dated October 2/1781, June 22, 1782 (Aff. Et. B-1 1039)
36 |brahim Baydoun and others, Pages from the History of Jabal Amel, Beirut: Dar Al-Farabi, 1979, pp. 70-71; Ali Sbeiti, “Jabal
Amel in two centuries”, al-Irfan Journal, Vol. 5, Vol. 1, November 29, 1913, p. 23; Hasan Haidar al-Rukaini, “Jabal Amel in a
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part of al -Mutawila is that they were not organized on the one hand and the absence of a leader with the
merits of Sheikh Nassif al-Nassar on the other hand. These uprisings were completely devoid of a
revolutionary tendency, or any specific political goal, in addition to having no hesitation in inflicting
damage on the people or al-Jazzar's men without distinction between them®'.

Consequently: The relationship of Amelites al-Mutawila dealer with al-Jazzar passed through some
periods of calm and mutual cooperation, but the clash of interests between the two sides led to alienation
and the occurrence of the Battle of Yaroun. The repeated al-Mutawila uprisings against al-Jazzar’s rule
all failed, due to their lack of organization and the absence of a leader to take over them®,

Second: the reconciliation between Suleiman Pasha and al-Mutawila and the beginning of the
second feudal government

The defeat of al-Mutawila at the Battle of Yaroun led to the fall of the first feudal government in
Jabal Amel, and the weakening of the Amelie federation. The Jabal Amel region was subject to the direct
rule of al-Jazzar, at a time when Sheikh Faris bin Sheikh Nassif al-Nassar formed suicide squads, or gangs
called "Tayah", to intercept al-Jazzar's soldiers and his workers, and the situation continued like this even
after the al-Jazzar's died in 1804 AD*.

With the death of al-Jazzar, Lebanon regained its health, its influence, and its control over the
political capabilities of al-Sham, which were missing from the time of the rule of Sheikh Zahir al-Omar
and Ahmad Pasha al-Jazzar. This influence is due to two main factors: Lebanon's military strength, and
the personality of its Emir Bashir Il al-Shihabi“’. With the death of al-Jazzar as well, his Kikhia, Sheikh
Taha al-Yazidi, managed to get Ismail Pasha out of the prison in which al-Jazzar put himself, and
convinced the statesmen that the butcher, before his death, recommended the appointment of Ismail
Mentioned as a governor after him. And the latter subsequently sent consolation books to all provinces
and the Muslims over them, so everyone was pleased with the death of al-Jazzar, and the fugitives began
to return to their homes*.,

And when the elders of al-Mutawila were confirmed of the news of the death of al-Jazzar, they
came from the country of Akkar to Prince Bashir al-Shihabi to ask for help in restoring their country and
their properties. They also sought help from Sheikh Bashir Jumblatt for the same purpose, in exchange
for paying the latter half of the rule of the Shomer region in Jebaa' al-Halawa. After the agreement, the
people of the Chouf and the Abu Nakad family went out with them, as Prince Bashir wrote to the princes
of Hasbaya and Rashaya to go with them with their men, and everyone gathered in Marjeyoun, and as
soon as the Ottoman Sultanate knew about the arrival of those crowds, they fled to Tire, so the princes
and al-Mutawila moved from Marjeyoun to Hunin Castle and clashed with the state army and were
defeated, and they left the aforementioned fortress after suffering heavy losses. Prince Hassan, one of the
princes of Wadi al-Taym, was arrested, but Sheikh Taha sent a letter to Prince Bashir apologizing for
what happened, justifying that Ismail Pasha was not aware of what had happened*.

However, some researchers question the veracity of This novel reported by Haider al-Shihabi,
because Sheik Taha al-Yazidi became too weak after the death of al-Jazzar to move an inhabitant without

Century”, al-Irfan Journal, Vol. 29, part 1, March 1939, p. 75; Anonymous author, History of Bashir al-Shihabi Family, Manuscript
in the National Library in Paris, Arabe No. 2111, Folio 40a.

37 Baydoun and others, op. cit, p. 71.

38 Osama Abu Nahel, Ahmad Pasha al-Jazzar: his administration and his political and economic relations with regional and
international powers from 1775-1804 AD. Unpublished Ph.D. thesis, Khartoum: EI-Neelain University, 2000, p. 118.

39 al-Safa, op. cit, pp. 98-99.

40 Asad Rostom, Bashir Between Sultan and al-Aziz, Section One, Beirut: Lebanese University Publications, 1956, p.1.

41 Haider al-Shihabi, Lebanon during the reign of the Shihabite princes, comment: Dr. Asad Rustom and Fu'ad Afram al-Bustani,
Beirut: The Catholic Press, 1933, pp. 408-409.

42 op. cit, pp. 412-413.
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the knowledge and approval of the military commanders in Acre®, and if Sheik Taha was the one who
appointed Ismail Pasha, he would not have ordered The latter killed him later, according to what Haider
al-Shihabi himself confirmed®.

And if all the people were happy and pleased with the death of al-Jazzar, including the sheiks of al-
Mutawila, how do these sheiks - who suffered from al-Jazzar's violence - intend to revolt against the new
ruling that secured everyone? Likewise, the elders of al-Mutawila were not in the country of Akkar when
they learned of the death of al-Jazzar. Rather, there were two divisions within their country: the first was
with al-Tayah, and the other was loyal to the state, such as Sheik Marai's al-Sa’bi.

Haidar al-Shihabi did not name the sheiks of al-Mutawila who sought assistance from Emir Bashir
Il and Sheikh Bashir Jumblatt by their names, as the Emir of Hasbaya al-Shihabi named after him. Ali al-
Zein whispered to the existence of a conspiracy in which Prince Bashir himself might have been involved
in the agreement with Suleiman Pasha — Mamluk of al-Jazzar - who was coveting the rule of Acre, The
aforementioned prince disguised the revolution in the name of al-Mutawila - perhaps - in disregard for
their feeling and political interests, believing that none of them would dare to go against him, or for fear
of his mortgaged sons in Acre since the time of al-Jazzar. And if the sheiks of al-Mutawila are indeed the
direct cause of the battle and its heroes, then why did Sheik Taha apologize to Emir Bashir because it was
without the knowledge of Ismail Pasha, and it is more appropriate for the Emir himself apologize to the
Pasha.

What weakens the structure of Haider al-Shihabi's narration is that the elders of al- Mutawila did
not have anything in their possession from the Shomer region, or any of the eight regions of Jabal Amel
before Suleiman Pasha assumed power in Acre and Sidon. How, then, can the elders of al-Mutawila be
granted what they do not possess or rule (half the rule of the Shomer region, which is in Jibaa") to Sheik
Bashir Jumblatt? Taking into consideration that the Shomar region has nothing to do with Jebaa' al-
Halawa, and the Jebaa' al-Halawa has nothing to do with the Shomer region in both geographical and
administrative terms®.

Soon, Ismael Pasha was dismissed from his position, and Suleiman Pasha was appointed to rule
Acre and the Provence of Sidon on April 1, 1805 AD. The conditions had not calmed down in Jabal Amel
when Suleiman Pasha took power. Rather, the guerrilla war expanded, and the authority of the
revolutionaries (al-Tayah) extended to include the countries of Acre and Safed, and imposed taxes and
fees on the country and killed those who disagreed with them*®.

The rule of Suleiman Pasha was characterized by justice and fairness, so he was called the just. The
narrator of his biography, al-Muallem Ibrahim al-Awrah confirms this, saying; "And when he became
firm in his position and assured of his mind, he ordered the launching of the call to safety, security, and
justice, and ordered the issuance of preaching orders to all the centers of the province (Sidon), spreading
the beacons of justice to all people, and released the imprisoned, and closed the doors of grievances that
al-Jazzar had opened it ... as well as Emir Bashir al-Shihabi established himself in the government of
Mount Lebanon as a whole, and opened the way for him to safety, and leave so that he could rest his
mind, and through it, he was able to secure others, bring escapees, and return the displaced from their

countries to their homelands with security and comfort™*.

It appears from this text that the view of Sheik Ali al-Zein is correct regarding the existence of some
relationship between Suleiman Pasha before he assumes of power and Emir Bashir and that the latter had

43 Ali al-Zein, Chapters from the History of the Shiites in Lebanon, 1st Edition, Beirut: Dar al-Kalimah Publishing, 1979, p. 104.
44 al-Shihabi, op. cit, p. 415.

45 al-Zein, op. cit, p. 104.

46 al-Awrah, op. cit, p. 34; al-Safa, op. cit, p. 140.

47 al-Awrah, op. cit, pp. 33-34.
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helped and supported him in this tenure. to mediate between him and the rest of the clans who rebel against
the rule of the state.

Suleiman Pasha made a treaty with al-Mutawila of Jabal Amel, who had faced severe persecution
during the rule of al-Jazzar, after their sheiks, especially Sheik Faris al-Nasif and his brothers, and all the
sheiks of the house of Ali al-Saghir, and the sheiks of Bani Munkar and Bani Saab, had secured the
grievance that had befallen them before. Historical novels differed about how the peace treaty was
concluded between the new ruler and the elite sheiks, which marked the beginning of an era for the second
feudal government in Jabal Amel, which lasted until 1831 AD, the year in which Ibrahim Pasha seized
the Levant.

Ibrahim al-Awrah, who is close to Suleiman Pasha, says: The latter noticed the misery that befell
Jabal Amel and its inhabitants, and the collapse of the country's economic situation, so that the sheiks no
longer have a profession from which to live, so he is certain that if things continue in this manner, the
region will inevitably reach a total ruin, not only in Jabal Amel but even in the country of Safed, which
led him to tend to be soft and calm things down*,

According to the result reached by Suleiman Pasha, he sent an Albanian officer called "Bakr Aga al-
Arnaouti” to negotiate with al-Mutawila revolutionaries and agree with them on the terms of reconciliation
and surrender, so they refused to negotiate with him for fear of treachery and deceit. Noting that they were
eager to obtain safety from the governor, but the harsh and terrifying conditions that they had witnessed
during the era of al-Jazzar led them to refuse to negotiate with Bakr Agha. To respond to their demands,
and since the aforementioned Emir is considered the leader of all Lebanese tribes, including the Mutawila,
he agreed to mediate in this case.

Al-Mutawila, in turn, accepted the idea of Prince Bashir’s mediation between them and the governor,
because - according to what Ibrahim al-Awrah reported - they could not rely on anyone but him, as well
as his clear jealousy on the sons of the tribes. Indeed; Prince Bashir interfered in the matter of
reconciliation between the two parties and tried several times to improve the terms of reconciliation in
favor of the client, which angered the governor. Whatever the case; All the parties managed to formulate
the terms of the peace agreement, which was approved by Suleiman Pasha himself, as well as Raghib
Effendi, the commissioner of the High Porte.

The conditions for reconciliation are as follows:

1. A general amnesty for all revolutionaries.

2. Al-Mutawila will participate in the minister's wars later, whenever necessary, and to attend
without hesitation.

3. The elders of al-Mutawila give the Shomer region property for them and their descendants
divided equally instead of their properties seized by the state, except the villages of Sarafand,
Ansar, and Mays, exempt from taxes and princely funds. And for everyone to sign a special
notebook for that, to confirm that the distribution process has been completed with their consent
and agreement, so that no dispute will arise in the future.

4. State employees should not have any interference in the governance of the country, nor authority
over its sheiks, but rather refer the sheiks in their affairs, and the separation of the dispute that
occurs between them is to the sheik of sheiks, Faris al-Nassif, who represents them before the
government, and for him the responsibility reverts.

Whatever the case; Sheik Faris al-Nassif arrived in Acre, heading the delegation of the Amelites
clans, and met the governor, Suleiman Pasha, with great honor, care, and hospitality, and it was signed in
the presence of the judge of Acre and its mufti, Raghib Effendi, the chief rulers in Acre, and Sheik Gerges

48 op. cit, pp. 34-37.

www.osmanli-medeniyeti.com 9


http://www.osmanli-medeniyeti.com/

Journal of Ottoman Civilization Studies
NO. 12 (2021),1-19 O. M. Abu Nahel

Baz, an agent of Emir Bashir. For Suleiman Pasha to show his satisfaction with Sheik Fares al-Nassif, he
gave him a luxurious dress of sable fur, in addition to five thousand piasters, ten bags of wheat, and twenty
barley.

From the context of what Ibrahim al-Awrah reported, several things worth noting, including al-
Mutawila Sheiks were not the first or the first to seek reconciliation with Suleiman Pasha. Rather, the
latter is the one who was keenly on the arrival of the sheiks and securing them by any means, to relieve
the servants from their evil and harm, and to live the state agrees with them, and if this is the goal of the
pasha, then it is verifiable not to think of removing them from the rule of their country or imposing unfair
conditions on them. Those conditions that were assumed by the disinterested messengers of Emir Bashir,
then historians fabricated their background and reasoning so that in the view of the ordinary reader they
become necessary and natural®.

Ali Sbeiti confirms the validity of what Ali al-Zain concluded by saying: "Until the year 1219 AH,
al-Jazzar perished and was succeeded by Selim Pasha, (Meaning Ismail Pasha), one of the Mamluks. Then
the soldiers turned against him and killed him, and set up Suleiman Pasha ... and kept the Jew Haim Farhi,
and overpowered his command, Ali Pasha. Their first order was that they approached the tribes, placated
them, compensated them for their usurped property that he had usurped (i.e., al-Jazzar), and brought them
back to their homelands after displacement. Thus, the country rested from their corruption during the days
of their displacement, and from the corruption of al-Jazzar's soldiers ..."*°. That is, Suleiman Pasha was
the one who first sought to appease the elders of al-Mutawila, and compensates them for the property that
al-Jazzar confiscated from them.

Moreover, the elders of al-Mutawila, if they had previously listened to Bakr Agha's suggestions,
would have achieved better results than they achieved later after they were imposed and exploited by Emir
Bashir to eliminate their influence and encircle them politically, economically, and militarily with heavy
restrictions, as he used them to approach the pasha and gain his approval and appreciation. Ali al-Zain
believes that Emir Bashir's petitions regarding al-Mutawila sheiks were not devoid of deception and deceit
and that the Pasha's anger at him was not real, but rather a kind of artificiality and representation whose
victim was the sheiks themselves who had to be intransigent in their demands, and not to respond to any
of the conditions, or to participate in any war with the pasha or Emir Bashir until after answering their
original demands, and their argument would have been that they could not impose their will on the
handler, as long as their country was ruled by others, and they had no official authority over its people,
and they had no revenues that would help them bear the expenses of some of the supposed conditions.
Like the obligation to pay the expenses of two thousand men and horsemen annually, they are prepared
for war with the state whenever called for.

Ali al-Zein demonstrates the conspiracy of Emir Bashir and Suleiman Pasha against the elders of al-
Mutawila, that the officer Bakr Agha, when he presented to the aforementioned sheiks, the idea of pardon
and safety from the pasha, he did not think of any of these unfair conditions imposed on these sheiks later,
on, rather he was only thinking about what The pasha himself would think of him, of bringing the sheiks
and reassuring them by any means that they would be satisfied with. The idea of the sheiks *handing out
of ruling their country was not on the mind of the pasha, nor in the mind of Bakr Agha before Emir Bashir
and his entourage intervened to plan the plot and convince the sheiks of it

Perhaps the disagreement that took place between the Sheiks of al-Mutawila - especially between the
sons of Nassif al-Nassar, who each tried to please Suleiman Pasha at the expense of his brother - had a
role that helped Emir Bashir and his directors to play their game in seeking to stop the hands of the sheiks

49 op. cit, pp. 37-48.
50 Sbeiti, op. cit, p. 24.
51 al-Zein, op. cit, pp. 120-125.

www.osmanli-medeniyeti.com 10


http://www.osmanli-medeniyeti.com/

Journal of Ottoman Civilization Studies
NO. 12 (2021),1-19 O. M. Abu Nahel

from ruling their country, restricting them to these unfair conditions, and then restricting them Within the
villages of al-Shomer region, as evidenced by the terms of reconciliation and its annexes®.

It seems that Bakr Agha tried, after the conclusion of the reconciliation, to cause a dispute between
the elders of al-Mutawila and Suleiman Pasha, and he began to improve for the sheiks the idea of giving
them the Muslims of the whole country, not just al-Shomer region, and although some of them began to
accept what he said, his attempt was unsuccessful and he was expelled from military service®.

The living conditions improved in Jabal Amel during the reign of Suleiman Pasha, as confirmed by
historians, and in this Sheik Ali Sbeiti says: "... and the situation calmed down during the days of Suleiman
Pasha, and the country went over and overgrown, and the buildings were over-built, and trees were
planted, and his treatment was Good until he died ..."**. Indeed; Suleiman Pasha rebuilt the Zahrani River
Bridge on the seashore between Tire and Sidon in 1811 A.D. He also renewed the reconstruction of the
Sea Castle in Sidon in 1813 A.D., and repaired the Nawakeer Road in the years 1812-1813 AD, which is
the road linking Tire and Acre at the Nagoura region, and so on. Reforms®.

Meanwhile, the Wahhabis in the Arabian Peninsula had taken possession of Hijaz and began to
prepare to attack and seize the borders of the Levant®®, after they prevented the arrival of the Levantine
pilgrimage convoy in 1807-1808 AD to the Holy Land, and it was headed by Abdullah Pasha al-Azm, the
last of an al-Azm family®’. The impact of the shock was strong on Istanbul after the severe embarrassment
to which the Ottoman Sultanate was subjected, and its feeling of insult to prevent the caravan of pilgrims
from reaching Hijaz to perform the Hajj®.

Sultan Mahmoud assigned the new governor of the Levant Yusuf Kanj Pasha to go to fight the
Wahhabis in Hijaz itself, but he was unable to implement the campaign, which embarrassed his position
in front of the High Porte®. For Yusuf Pasha to defend the southern provinces of his state against the
Wahhabi tide, he built several military observation posts in Houran and concentrated his forces there, as
well as strengthened the castles in al-Muzayrib area. Yusuf Pasha did not aspire to conduct an anti-
Wahhabi attack; Rather, he only tried to defend Damascus. It seems that the new governor was somewhat
realistic, because the problem of the Wahhabis was intractable and was greater than his capabilities, and
he could not solve it on his own due to the challenges facing his authority within the state®. Among the
most important of these is his disagreement with the Governor of Acre and Sidon, Suleiman Pasha, and
his tense relationship with Emir Bashir al-Shihabi, Prince of Mount Lebanon®. Yusef Pasha found that it
would be more appropriate to coordinate with the governors of Egypt, the Levant, and Baghdad, their
military plans, by sending three campaigns from different sides simultaneously, opening up to the
Wahhabis multiple fronts that are far apart®.

52 al-Zein, op. cit, pp. 125-129.

53 al-Awrah, op. cit, pp. 48--52.

54 Sbeiti, op. cit, p. 24.

55 al-Awrah, op. cit, pp. 180, 200--204.

56 op. cit, pp. 98-99.

57 al-Shihabi, op. cit, p. 512; Muhammad Diaa al-Din al-Rayes, The Arab East and the Ottoman Caliphate, Vol. 1, Cairo: The
Renaissance Library of Egypt, 1950, p. 217; Koury (George John), The Province of Damascus, 1783-1832, Ph.D. Dissertation, The
University of Michigan, 1970, p. 131.

58 Rustom, op. cit, p. 27; Holt (P.M.), Egypt and the Fertile Crescent 1516-1922, New York: Cornell University Press, 1966, p.
233.

59 al-Rayes, op. cit, p. 217.

60 Koury, op. cit, p. 131.

61 al-Awrah, op. cit, p. 98; Rustom, op. cit, p. 29.

62 Jamal Zakaria Qassem and others, The Lebanese Crisis: Its Origins, Development, and Its Various Dimensions, Cairo: Published
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Whatever the case; The star of Yusuf Pasha began to diminish because of his inability to divest the
campaign against the Wahhabis, while the star of Suleiman Pasha was on a continuous rise after he sent
food aid and crops to Astana due to the drought that had descended there, and he won to his class the
ruling men in the Ottoman Sultanate®.

The Wahhabis came to Horan in 1810 AD, ate green and dry land, burned villages, and enchanted
women and children®, so Yusef Pasha was forced to seek help from Suleiman Pasha under the
justifications of serving the religion and the state, so he fulfilled his request and walked to him with his
army. Suleiman Pasha also instructed Emir Bashir to gather the men he could, and meet him in Tiberias
to march together to Muzayrib, where the Emir was already able to mobilize fifteen thousand fighters®.
It should be noted the participation of the elders al-Mutawila in this campaign, after Suleiman Pasha wrote
a decree to Sheik Faris al-Nassif, the sheik of the elders of al-Mutawila, ordering him to gather the men
of the tr6i6bes under his influence and attend with them to Tiberias, which he arrived with Emir Bashir al-
Shihabi®.

Just before Suleiman Pasha left Acre on his way to Tiberias, an Ottoman commissioner arrived and
handed him a firman appointing him as governor of Damascus and Tripoli, and dismissing Yusef Pasha.
Farman cited by saying: Yusuf Pasha was dismissed for not being able to lead the pilgrims' caravan, and
for postponing the leadership of the campaign against the Wahhabis®.

It seems that Suleiman Pasha - who was concerned with responding to the Wahhabi threat from the
Levant - is not much different from his previous governors of Sidon, who were looking to rule the
Provence of Damascus by any means possible. That is why his preparations were not serious to support
Yusuf Pasha Kanj's humble efforts against the Wahhabis®.

Meanwhile, Yusef Pasha - who was not aware of the previous firman - had arrived at Houran to help
Shamdeen Agha, the surrender of Irbid and Ajlun, who was besieged in al-Muzayrib castle®, and arrived
on time after it was about to fall into the hands of the Wahhabis, and he began to fire his artillery to
terrorize them, so they were forced to flee And retreat™.

After Suleiman Pasha and Emir Bashir learned of the desertion of the Wahhabis, they decided to
implement what was mentioned in the Royal firman and decided to attack Damascus by force, taking
advantage of the opportunity of Yusuf Pasha's presence outside it, who later learned of Suleiman Pasha's
intention, so he left al-Muzayrib and returned to Damascus to arrange his matter on how to confront his
new enemy’.

Suleiman Pasha and Prince Bashir accompanied their soldiers and were accompanied by the masses
of al-Mutawila to Damascus on the Quneitra-Daraya road, and upon their arrival at Qatana they learned
of the return of Yusef Pasha to Damascus, and they sent to the notables of Damascus informing them of
the royal firman that required the dismissal of Yusef Kanj Pasha and they gave them a three-day period
to respond, after the expiration of that deadline They marched to al-Jadida and Daraya and clashed with
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the Damascene army, and Yusuf Pasha failed to repel them, so he was forced to flee to Egypt, seeking
asylum from its governor, Muhammad Ali Pasha. The victors entered Damascus, and Suleiman Pasha
was appointed as its governor, in addition to Tripoli and Sidon".

And what is evidenced by the help of the sheiks of al-Mutawila of Suleiman Pasha and Emir Bashir
in their war with Yusuf Pasha is what one of the Amelites historians said: "At the end of the month,
Suleiman Pasha came to the Levant with the Druze (the assistants of Emir Bashir) and al-Mutawila, and
a battle broke out between him and Yusuf Pasha, and victory was to Suleiman Pasha, Ahmad lbn Abbas
al-Muhammad from al-Mutawila was killed, along with two brothers of the sons of Mitrik, and Yusuf
Pasha was defeated and Suleiman Pasha returned to the Levant™".

Al-Mutawila sheiks believed that the services they provided to Suleiman Pasha, and their standing
by him in his war with Yusuf Pasha, would qualify them to ask him to grant them the entire government
of Jabal Amel, not just al-Shomer region. Most of these sheiks approached Emir Bashir al-Shihabi and
Sheik Bashir Jumblatt, as they took the Emir and managed his affairs, and asked them to persuade the
Pasha to return all their possessions to them. Emir Bashir tried to persuade the Pasha of the request of the
aforementioned sheiks several times without success, to the point where the relationship between the two
parties worsened. The tension between the two parties reached a level that reached the point of threat, and
the Pasha responded to Emir Bashir, saying: "As | did not benefit with you all that | used towards you, do
what you want and you are authorized to agree with the sheiks of al-Mutawila, and do with them what
you want, and | am ready for every matter that comes. Perjury, so he breaks himself"™.

It seems that Emir Bashir regretted his interference in this case, and he feared for himself and the
sheiks of al-Mutawila from the wrath of the pasha. As for the elders of al-Mutawila, they were no longer
able to re-request this throughout the life of Suleiman Pasha, and until he died in 1818 AD™.

It is evident from what has been previously explained as something of an exaggeration, it is
unreasonable that Emir Bashir put his political future at risk to satisfy the sheiks of al-Mutawila. It was
sufficient for the Emir to petition Suleiman Pasha to grant these sheiks all their properties only once, but
the writer repeated the Emir’s review of the Pasha in this regard several times, as if Emir Bashir was
anxious about the supreme interest of al-Mutawila, or that his political future is contingent on them.

What counts for Suleiman Pasha - two years before his death - is that he ordered the isolation of
Ibrahim Agha al-Kurdi from Bishara's country, because of what he and the Kurds imposed on the peasants
in terms of excessive fines, so that they made the peasants their slaves’.

Third: the evolution of al-Mutawila's relationship with Abdullah Pasha

Suleiman Pasha was succeeded by Abdullah Pasha Ibn Ali Pasha in 1819 AD, and he is also one of
the Mamluks of al-Jazzar”’, and Suleiman Pasha's stepson and son-in-law. The people had mercy on al-
Jazzar and forgot his injustice, because of the unfairness and arbitrariness of Abdullah Pasha.”

Despite the violence that Abdullah Pasha wore with the residents of his Provence, his relationship
with Amelites al-Mutawila appears to have been at its best. In 1821 AD, Abdullah Pasha wrote to Sheik
Faris al-Nassif and the rest of the Sheiks of al-Mutawila, with his desire to restore the rule of Jabal Amel
to them (that is, Bilad al-Shomer and Bilad al-Shuqif), He also wrote to them about his desire to raise the

72- al-Awrah, op. cit, pp. 128-131; al-Shihabi, op. cit, First Section, p. 22.

73- al- Rukaini, op. cit, p. 681.

74- al-Awrah, op. cit, pp. 139-142.

75- op. cit., Pp. 142--144; al-Rukaini, op. cit, p. 682.

76- al-Awrah, op. cit, pp. 301-302.

77- al-Rayes, op. cit, p. 218.

78- Asaad Mansour, The History of Nazareth from its Earliest Times to Our Present Days, Cairo, 1924, p. 59; Sbeiti, op. cit, p. 24.
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Mutaslims from it, and that he intends to form a bond in it whose mission is to supply the Amiri funds, as
was the case in the time of the Mutaslims who were appointed by the pasha. And he made it clear to them
that he would leave them fifty thousand piasters every year, and a hundred bag of barley, provided that
they had two thousand imaginations and fighters who would be under his command whenever he needed
them, as Haider al-Shihabi asserts.

Al-Mutawila Sheiks refused this offer at first because they feared treachery, and after several
consultations, he sent them in consultation with Emir Bashir al-Shihabi, who indicated to them that the
governor, Abdullah Pasha, is in dire need of their efforts, given the tension in his relationship with the
governor of Damascus, Darwish Pasha, and he made it clear to them that it is in their interest to restore
Ruling their country as it was in the past. Whatever the case; Abdullah Pasha wrote to Sheik Faris al-
Nassif and the sheiks of al-Mutawila, a document to restore the rule of Jabal Amel for them. And these
sheiks began to take an interest in managing horses, weapons, and fighters from their countries, according
to what the pasha ordered them to do. Not to mention that the pasha also granted them the region of
Marjeyoun, and imposed on them money known, as was the situation during the time of the Mutaslims
before them®.

Hassan Haidar al-Rukaini, the Amelie historian, says: "And in it (meaning the year 1237 AH) in the
month of Jumada al-Awwal, Abdullah Pasha was pleased with al-Mutawila and brought them back to

their places"®.

If we compare the novels of Hasan Haidar al-Rukaini and Haidar al-Shihabi, we will notice that al-
Rukaini intended to return al-Mutawila to their places in the rule of their country, which they were
deprived of during the reign of al-Jazzar and Suleiman Pasha after him. Despite the abbreviation of the
phrase al-Rukaini, it is truer than Emir Haider al-Shihabi, with his elaboration and mention of unjustified
matters. There was no disagreement between the Sheikhs of al-Mutawila and Abdullah Pasha, and there
was no justification for reasons of caution and fear of him, as was their case with al-Jazzar and Suleiman
Pasha. Thus: There is no need for these sheiks to resort to the advice of Emir Bashir, as mentioned by
Haider al-Shihabi.

To make matters clearer, it was the pasha himself who offered to return to what they were in without
the need for the mediation of a third party. Haidar al-Shihabi did not intend from behind this except to
make the illusion that al-Mutawila was nothing but followers of Emir Bashir, who would not take a step
without his advice, or so to speak - minors (short-sighted in political affairs). About the condition that
Abdullah Pasha stipulated that two thousand fighters should be arranged, they are ready to assist him in
any war in which he participates whenever he calls them to it,

It is not a new thing, nor a heresy that Abdullah Pasha invented. So, Suleiman Pasha - before -
stipulated the same thing on them, with a fundamental difference that Suleiman did not return them to the
rule of their entire country and did not compensate them with anything from the additional expenses,
unlike what Abdullah Pasha did with them. Not to mention that Abdullah Pasha was at that time in dire
need of al-Mutawila services, especially since the political atmosphere between him and Darwish Pasha,
the governor of Damascus, smelled the smell of gunpowder.

In summary: The peace agreement that had been concluded in the past between the elders of al-
Mutawila and Suleiman Pasha was amended during the reign of Abdullah Pasha in favor of these sheiks,
which led to the further consolidation of the political independence of the Jabal Amel administration
during the reign of Abdullah Pasha.

79 al-Shihabi, History of Emir Haider, vol. 4, p. 1247.
80 op. cit, Pp. 1247-1248.
81 al- Rukaini, op. cit, p. 682.

www.osmanli-medeniyeti.com 14


http://www.osmanli-medeniyeti.com/

Journal of Ottoman Civilization Studies
NO. 12 (2021),1-19 O. M. Abu Nahel

In any case, Abdullah Pasha's policy towards al-Mutawila paid off; In the same year, i.e. in Rajab
1237 AH /1821 AD, the conflict intensified between him and Darwish Pasha, the governor of Damascus,
and Abdullah Pasha was able to win over some of the sheiks of Nablus, which led to a division between
the people of that country, so they divided into two groups that fought each other, so Darwish was forced
Pasha to send his deputy, Vizo Pasha, with the military to Nablus. When Abdullah Pasha knew about the
arrival of Vizo Pasha to al-Muzayrib desert, he sent his forces, including the soldiers of al-Mutawila, led
by Sheik Faris al-Nassif, and the Emir Bashir al-Shihabi to the Banat Yacoub Bridge and the Majma'’
'‘Bridge, to prevent Darwish Pasha's forces from crossing. A battle took place at the Banat Yacoub Bridge,
which ended with the defeat of the Damascus forces, and the capture of Abdullah Pasha’s army of the
defeagzed weapons, cannons, and ammunition, in addition to many prisoners, and many deaths among
them®.

Hasan Haidar al-Rukaini confirms the validity of al-Mutawila's participation in this battle, saying:
"In the month of Rajab (1237 AH), a battle took place between Abdullah Pasha and the Pasha of al-Sham
Darwish Pasha on the Banat Yacoub Bridge. The soldiers of the Pasha of the Levant were defeated in it,
and they took mortars and cannons from him, and they were al-Mutawila with Abdullah Pasha'®. Sheik
Ali Sbeiti also confirmed the participation of al-Mutawila in the battle of Banat Yacoub Bridge, but he
made the battle in 1236 AH*.

Matters worsened between the two ministers and worsened after Darwish Pasha sent a letter to Emir
Bashir al-Shihabi informing him that the Ottoman Sultanate blessed him with the Provinces of Sidon,
Jaffa, Tripoli and the rest of the provinces in the hands of Abdullah Pasha, in addition to his current
position as governor of Damascus, but Emir Bashir did not reply to Darwish Pasha, Then Emir Bashir
sent the aforementioned book to Abdullah Pasha, who ordered him to gather more Lebanese people and
walk to the Banat Yacoub Bridge. And in blatant defiance of Abdullah Pasha, the governor of Damascus,
his signature wrote thus: "Mister Abdullah Pasha, the Emir of Hajj, and the governor of Damascus, Sidon,
Jaffa, and Tripoli al-Sham immediately”. This means, in the final analysis, that Abdullah Pasha is
determined to put an end to Darwish Pasha's political future and to isolate him from the rule of Damascus
by force.

Emir Bashir tried to dissuade Abdullah Pasha from attacking Damascus, because, as he put it, "the
door of the Kaaba", meaning the place where the Levantine Hajj gathered on his way to the Hijaz, and he
arrived in Acre to meet him on May 15, 1821 AD, in an attempt to persuade him to deviate from his plan
But, the hospitality that the Emir received and the precious gifts that were presented to him, made him
change his mind and go out himself to the Banat Yacoub Bridge. Abdullah Pasha's forces and his allies
continued their march towards Damascus, prompting Darwish Pasha to go out to "al-Mazzeh" - relative
to the town in which the fighting took place - to fortify it, in preparation for the siege imposed shortly by
the people of Acre and the Lebanese Druze and Shiites (al-Mutawila). A fierce battle was fought, which
ended with the defeat of the soldiers of the Levant and the burning of al-Mazzeh, and the killing of many
of them, in addition to the fall of many prisoners and spoils®.

Darwish Pasha was forced to seek refuge in the Citadel of Damascus, and the people of Damascus
and its villages in the city took refuge in the city and built the barricades®, but soon the people gave up
and Damascus became subject to the influence of Abdullah Pasha after Darwish Pasha left it®”. And when
the Ottoman Sultanate found that Abdullah Pasha had become the most powerful man in the Levant and

82 al-Shihabi, op. cit, vol. 4, pp. 1251-1252.
83 al- Rukaini, op. cit, p. 683.

84 Sbeiti, op. cit, p. 24.

85 al-Shihabi, op. cit, pp. 1252-1254.

86 al- Rukaini, op. cit, p. 683.

87 Sbeiti, op. cit, p. 24.
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could not be defeated, it was forced to recognize him, annexed the province of Damascus, and expanded
his possession.®®

The Ottoman Sultanate used to appoint Shiite judges in the eight provinces of Jabal Amel under the
name of the deputy, during the days of tribal rule. During the reign of Abdullah Pasha, Sheik Saeed al-Jar
Al-Jabae was appointed as a deputy of Jaba' by a decree dated 1824 AD, and his son Sheik Hassan Saeed
was deputy for the judge of Sidon in Jaba' district®.

During the period from 1824 AD, and until the Egyptians seized the Levant in 1831-1832 AD,
historical sources did not report any news about Jabal Amel, and it seems that negligence in mentioning
this news was not intentional, because there were no significant events that passed through Jabal Amel
during that period.

Conclusion
It is possible to record a number of the results of the study, including:

- That Amelie Ottoman relations were strained as a result of the Amelites affiliation to the Shi’ite
sect to which the Safavid rulers of Iran also belonged. It seems that, as a direct response to the
Ottoman-Safavid differences, its effects had reverberated on the Shiites of Jabal Amel throughout
Ottoman rule over the Levant.

- The new governor of Acre and Sidon, Suleiman Pasha, was forced to conclude a peace treaty with
Amelites, as a result of the increasing attacks of their revolutionaries against the Ottoman
Sultanate's soldiers, regardless of the role of Emir Bashir 1l al-Shihabi in completing this peace, as
some historians tried to make of the Amelites submissive followers of Emir Bashir Guided by his
advice. This is a completely different picture of what al-Mutawila sheiks used to do to some extent
alone in their political decision so that when they allied with Sheik Zahir Al-Omar before, they had
their political decision independent of him.

- Al- Mutawila Sheiks participated in the wars of the Ottoman Sultanate in some periods to repel the
Wahhabi tide that threatened the borders of the Levant, and their assistance to Suleiman Pasha in
his war against the governor of Damascus, Yusuf Kanj Pasha, to obtain the mandate of Damascus
itself.

- Al-Mutawila's relationship with Abdullah Pasha, behind Suleiman Pasha, developed and improved
after he agreed to grant them more of their property that al-Jazzar had previously confiscated, which
led to the further consolidation of their political independence in Jabal Amel.

88 al-Rayes, op. cit, p. 218.
89 al-Amin, op. cit, pp. 135-136.
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Giris

Osmanli Devleti’nde merasim/protokol anlaminda kullanilan tesrifat kelimesi sereflendirme, bir
kimsenin ziyaretiyle bir yeri veya kimseyi sereflendirmesi ménasina gelen Tegrif kelimesinin goguludur®.
Osmanlilar bircok devlet kurumunda oldugu gibi tesrifat teskilatin1 da kendilerinden 6nceki Tiirk
devletlerinden 6rnek almig ve gelistirmislerdir. Devletin ilk donemlerinde de uygulanan tesrifat vardi
ancak bunlar kanunlastirilmamisti. Fatih Sultan Mehmed, resmi torenlerin nasil olmasi gerektigini bir
diger deyisle tesrifat kurallarim1 kanunlastirmis belirli usiil ve esaslara dayandirmigtir®. Fétih tarafindan
konulan bu kanunlar devletin giiciiniin zirveye ulastigi donemde daha da gelismis ve protokolsiiz bir sey
yapilmaz hale gelmisti.

Osmanli Devleti’nde merasimlerde tesrifat islerini yapan memura tesrifati efendi denilmektedir.
Kendisi devlet seremonisini iyi bilir saray, Divan-1 Hiimayun, Pasa Kapisi ve diger yerlerde yapilacak
olan merasimlerde elindeki tesrifat defterine gore protokolii idare ederdi®. Tesrifat defterlerinde toren
esnasinda uygulanacak olan kaideler, merasim sirasinda verilecek olan hediyeler, bahsis ve atama
kayitlar1 kaydedilmistir®. Tegrifat kalemi 6nceleri Basdefterdarhiga bagli mali bir biiro olarak faaliyet
gostermekteydi. XVIL. Yiizyilin ortalarindan itibaren resmi isler Divan-1 Hiimayun’dan Bab-1 Ali’ye
gecmis ve Tesrifati efendi Sadrazama bagli bir memur olmustur®.

Tesrifat kurallarinda esas gelenektir ancak padisah de§isen zaman ile birlikte bu kurallarda bir
degisiklik yapmak isterse bu onun kararina birakilmisti. XVIIIL. yiizyilda devletin ekonomik sikintilara
girmesiyle beraber onceleri uygulanan tesrifat kurallarinda degisikliklere gidildi ve merasimler daha sade
yapilmaya baglandi. Gergeklestirilen bu merasimlerin arasinda dini muhtevasi dolayisiyla en 6nemli
olanlardan biri Ramazan ve Kurban bayramlarinda gerceklestirilen torenlerdi.

Farsga’dan dilimize gegen “bayram” kelimesinin kokeni bezram/bezrem olup seving ve eglence
giinii anlamina gelmektedir. Arapga’da ise adet halini alan seving ve keder, bir araya toplanma giinii gibi
anlamlara gelen “1yd” kelimesi kullanilmaktadir®. islam aleminin dini bir vecibe olarak kutlamakla
yiikiimlii oldugu iki bayram vardi: Ramazan ve Kurban. Bu bayramlar Isldim devletlerinde biiyiik bir
ihtisamla kutlanir, térenlerin etkileyici gegmesine 6zen gosterilirdi. Boylece halk, el¢iler, yabanci devlet
gorevlileri gibi izleyiciler devletin askeri sahada gosterdigi giicii, zenginligi merasimlerde de gorme firsatt
bulurdu.

Dini ve sosyal olmak tizere iki yonii bulunan Ramazan ve Kurban Bayrami merasimlerine Abbasiler
devrinde son derece 6nem verilmis; Iran kiiltiiriiniin etkisinde kalarak Nevriz gibi bayramlar da
kutlanmustir. Ozellikle Bagdat, Sam ve Kudiis gibi biiyiik sehirlerde baharin gelisini simgeleyen Nevriiz
i¢in son derece gorkemli kutlamalar yapilirdr’.

Fatimi Devleti’nde halife, Ramazan Bayrami sabahi saraydan ¢ikip bayram namazinin kilinacagi
musallaya devlet erkani ile birlikte gider, bu siiregte merasim uygulanirdi. Merasim kafilesinde ipek ve
altin egya ile siislenmis fil ve ziirafalar bulunur, giizergah boyunca halife kafileyle beraber tekbir getirerek
yiirtirdii. Merasimlerin énemli bir diger boyutu da memurlara dagitilan tatli ve biiyiik sofralarda verilen
ziyafetlerdi. Kurban Bayrami kutlamalar ise arife giinii vezaret dairesinde vezirin riitbe derecesine gore
askeri ve sivil memurlar, ulema ve sairlerin tebriklerini kabiiliiyle baglar; vezir burada yapilan tebriklerden

1 Filiz Karaca, “Tesrifat”, DIA., C.40, (istanbul 2011), 5.570.

2 Erdem Sargon, “Bayram”, DIA., C.V, (Iistanbul 1992), 5.257.

3 Diindar Alikilic, Osmanli’da Devlet Protokolti ve Térenleri: imparatorluk Seremonisi, (istanbul: Kelebek Matbaacilik, 2004), 26.
4Karaca, a.g.m., 570.

5 Alikilig, a.g.e., 26.

6 Sargon, a.g.m., 257.

7 Nebi Bozkurt, “Bayram Kutlamalari”, DIA., C.V, (istanbul 1992), 262.
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sonra halifenin bayramini kutlamak i¢in saraya giderdi. Ardindan yiiksek dereceli devlet adamlari, ulema,
Yahudi ve Hristiyan din adamlar1 da tebriklerini sunarlard:®.

Selguklu Devleti’nde ise hiikiimdar, bayram namazindan sonra 6ncelikle hanedan mensuplart ve
devlet ricalinin tebriklerini kabul eder ve tiim ihtisamiyla donatilmis salonlarda yemekler yenir sairler siir
soyler miizisyenlerde sanatlarmi icra ederdi® ardindan bayram tebriklerini sunmay1 bekleyen halkin
arasina karigirdi.

Sultanlar yalniz halki ile degil, diger Miisliiman devlet yoneticileri ile de bayramlagirdi. Siinnet olan
hediyelesmeye bu giinlerde daha da 6nem verilir, sultanlar arasinda hediye teatisi yapilirdi. S6zgelimi
Selguklu Sultanlar1 Abbasi halifeleri bayramlagirken ayni zamanda degerli armaganlarla birbirlerinin
goniillerini alirlardi®®.

Osmanlilarda Ramazan Bayrami, oru¢ ayr olmasi vesilesiyle uzun siiren kutlamalara vesile
olmaktaydi. Kutlamalar daha orug ay1 bitmeden devlet erkani arasinda baslar bayram sonuna kadar devam
ederdi. Enderin ve haremde uygulanan bu kurallara zamanin gerektirdigi eklemeler veya ¢ikarimlar
yapilarak tesrifat defterlerine kaydedilmistir'®.

Topkap1 Sarayi’nda diizenlenen Bayram torenleri diger merasimlerde oldugu gibi tesrifat ustlleri
cercevesinde gerceklestirilir ve devletin ihtisamini yansitirdi. Calismamizda III. Mustafa ve L
Abdiilhamid donemi Ramazan Bayramui torenleri ile III. Selim donemi Nevriz kutlamalari1 hakkinda bilgi
veren Tesrifat defteri kullanilmak siretiyle devlet ricalinin bayram miinasebetiyle hediyelesmesi tizerinde
durulmustur. Bagbakanlik Osmanli Arsivi, Topkap1 Saray1 Fon’unda bulunan (TS. MA., d.) 950 numarali
defter ozellikle 1771 ve 1788 tarihlerinde sunulan hediyelerin mahiyeti ile ilgili bilgi vermekte ve
dénemin maddi kiiltiiri hakkinda degerlendirme yapmaya olanak saglamaktadir.

1. Osmanh Devleti’nde Saray Cevresi’nin Bayramlasmasi

Islam aleminde bayramlar sultanlarin ihtisaminin yani sira alicenapligini gdstermesine de bir
vesileydi. Gosterisin merkezi ise saraydi. Osmanli Devleti kurulduktan sonra sultanlar yukarida adi gecen
devletlerin usdllerinden etkilenmis hatta Nevriz kutlamalari da saray merasimleri arasinda yer almus,
halkin da benimsedigi bir 4det olmustur'?.

Ramazan yani oru¢ aymn sonu gelmeden imparatorlukta yasayan Misliman cemaatlerin
hazirlanmaya basladigi goriiliir. Bayram temizligi adiyla bilinen bu hazirliklar sarayda da bir hafta
oncesinden baglar tiim daireler temizlenir yeni elbiseler, giyecekler, takimlar satin alinir, hediyeler
hazirlanirdi. Ramazan Bayrami kutlamalar1 devlet ricali arasinda verilen iftarlarla baslar ve bayram
sonuna kadar devam ederdi®3.

Tesrifat usiillerine gére bayram tebriklerinin baglama tarihi Ramazan aymin 26’nc1 giiniiydii. Ik
olarak sadrazam maiyeti ile Seyhiilislam’in konagina alayla bayram tebrikine giderdi. Ertesi giin ise
Seyhiilislam, kendine mahsus alay ile birlikte sadrazamu tebrik i¢in konaginda ziyaret ederdi. Seyhiilislam
sadrazamin konagini terk edince riitbe sirasina gore kubbealt1 vezirleri sadrazam ziyarete gelirlerdi.
Boylece devletin iist kademesi saraydan once kendi konaklarinda birbirleri ile bayramlagirdi®,

8 Bozkurt, a.g.m., 262.

9 Cihan Piyadeoglu, “Gazneliler ve Selguklular'da Bayramlar ve Bayram Kutlamalar”, Turkish Studies international periodical For
The Languages, Literature and History of Turkish or Turkic Volume, 5/4 Fall (2010), 1413.

10 Bozkurt, a.g.m., 262.

11 Zeynep Tarim Ertug, 18. YY Osmanli Sarayinda Bayram Térenleri: Prof. Dr. Miibahat Kiitiikoglu’na Armadgan, Ed. Zeynep Tarim
Ertug, (istanbul 2006), 575.

12 Abdiilhaluk M. CAY, Tiirk Ergeneokon Bayrami, (Ankara: ileri Yayinlari, 1989), 17.

13 Alikilig, a.g.e., 115.

4 Alikilic, a.g.e., 117.
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Osmanli’da bayramlagsma i¢in muayede kelimesi kullanilirdi ve saray bayramlasmasi arife giinii
baslardi. Bayramdan bir giin 6nce yapilan bu merasime “Arife Divani1” adi1 verilmekteydi. O giin yalniz
saray halki arasinda tertip edilen bir merasim gergeklesirdi'>. Bayramlagsma merasimleri kis mevsiminde
Sadirvanlt Sofa’da kutlanirdi. Burasi ii¢iincii avluda bulunan bir odaydi ve i¢indeki sadirvana nispetle bu
isim verilmisti. Yaz mevsimine denk gelirse daha havadar bir yer olan ii¢lincli avludaki has odanin dis
yliziinii gevreleyen ¢ifte revakli havzulu Mermer Sofa tercih edilirdi*®. Padisah degerli miicevher ve
kiymetli kumaslarla siislenmis arife tahtina oturur, saray halki padisaha tebriklerini sunardi®’.

Sarayda tebrik merasimi devam ettigi slirece mehter ¢alinir ve gemilerden top atiglari yapilirdi.
Bayram giinii merasim sabah namazi ile bayram namazi arasinda gergeklesirdi. Sabah namazindan sonra
ikinci avluda kurulan tahta padisah oturur ve tecdid-i biat ad1 da verilen bayramlasma yapilirdi*®. Saray
tebrikleri son bulduktan sonra padisah bayram alay1 adi verilen alay ile namaza gitmek igin saraydan
ayrilirdi. Padisahin camiye gidene kadar binecegi at son derece siislenmis bezenmis olurdu. Yenigeriler
saraydan gidilecek camiye kadar belirlenen giizergahin {izerinde ¢ift sira olur ve padisah bu kortejin
icerisinden camiye ulagirdi. Namazdan sonra ayni giizergah takip edilerek ayni1 merasimle saraya geri
doniiliir ve bayram alay1 son bulurdu. Sadrazam kallavilerini® giyerek yerine geger ve riitbelerine gére
basta vezirler olmak iizere tesrifat sirasina gore el Opiiliirdii. En son tesrifati efendinin etek 6pmesiyle
téren son bulur ve padisahin resmi baglardi. Ardindan padisah has oda kasr1 meydanina konulan taht da
birin halkinin bayram tebriklerini kabul ederdi®®. Padisahin altin islemeli taht1 Babiissaide Oniine siitunlar
arasina yerlestirilir. Padisah has odalilarin bayram tebriklerini kabul eder ve kurulan gosterisli tahta
otururdu. Kantin-1 kadim geregi nakib’iil-esraf gelerek el oper ve yapilan dua ile merasim baslard.
Herkesin katilimina agik olan bu senlikler son derece gosterisli gergeklesirdi?.

Merasim bagladiginda tiim saray mensubu riitbesine gore mirdlemden baglayarak tebrik merasimini
gerceklestirirdi. Sikar-1 Hiimayun agalari, miiteferrikabasi, kapicilar kethiidas1 aga ve ocagi, kethiida ve
Katipleri, sahincibasi, hekimbasi, cerrahbasi has ahir rahtvanlari iskemlecibasi gibi sarayla alakali
gorevleri olanlar etek Operler. Sonrasinda belirli tesrifat kurallar1 ¢ergevesinde sadrazam padisah
huzuruna gelir etek oper ve tesrifati efendiden daha 6nceden hazirlanmis olan etek 6peceklerin listesinin
yazili oldugu defteri alirdi. Sadrazamdan sonra riitbe derecelerine gore vezirler, nigsanci, defterdar, kaptan
pasa, Anadolu ve Rumeli Beylerbeyi, kadiaskerler ardindan reis’iil-kiittab sehremini gibi gorevliler
tebriklerini sunarlar ve hiikiimet erkaninin tebrikinden sonra sira ilmiye sinifina gelirdi. Tesrifatci,
Seyhiilislam’dan sonra gelen her ilmiye mensubunu hiikiimdara takdim ederdi. ilmiye siifi tebriklerini
sunduktan sonra sancak beyleri, altiboliik agalar1 ve maiyetleri, son olarak da yenigeri agasi tebriklerini
sunmak i¢in gelirdi®.

15 jsmail Hakki Uzungarsili, Osmanli Devleti'nde Saray Teskilati, (Ankara: TTK Yayinlari, 1945), 201.

16 Sevgi Agca Diker, “Has Oda Teskilat”, (Yayinlanmamis Doktora Tezi, istanbul Universitesi, 2019), 87.

17 Uzuncarsih, a.g.e., 202.

18 Zeynep Tarim Ertug, “Osmanli istanbul’unda Merasim ve Tesrifata Dair Kaynaklar”, Tirkiye Arastirmalari Literatiir Dergisi, 8/16
(2010): 132.

19 Eskiden sadrazam ve vezirlerin giydikleri, iyi cins, yumusak ve hafif kegeden yapilmis, Ustiine ¢ok ince Hint tilbendi sarili, 6n
kisminda 4 parmak eninde meyilli sirma bir harg dikili, 40 santim kadar yUkseklikte, st dar, alti genis ve dort koseli, icinde basin
yerlesecegi bir yuva bulunan biytk kavuk. Detayli bilgi icin bknz: Mehmet Zeki Pakalin, Osmanli Tarih Deyimleri ve Terimleri
Sézligi i, (istanbul: Milli Egitim Bakanligi Yayinlari, 1993), 84.

20 jiber Ortayli, Osmanli Sarayinda Hayat, (izmir: Yitik Hazine Yayinlari, 2008), 80.

21 Uzungarsili, a.g.e., 204.

22 Alikilig, a.g.e., s.118.
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2. 950 Numarah Tesrifat Defterinde Bayram ve Nevriiz Hediyeleri

Osmanlida tesrifati efendi tarafindan kaydi tutulan tesrifat defterleri tutuldugu dénemin sosyo-
ekonomik ve kiiltiirel tarihini yansitan merasimlerde gozetilmesi gereken kurallari saray halki ve padisaha
sunulan hediyeleri konu edinmektedir.

Calismamiza kaynaklik eden 950 numarali Tesrifat Defteri toplam sekiz varak. olup 1185/1772 ve
1202/1788 tarihli Ramazan Bayrami merasimleri ve 1196/1781-82, 1205/1790-91 senesinde gergeklesen
nevriz kutlamalar1 vesilesiyle verilen hediyelerin miktar1 ve cinsleri, gorevli olan kisiler ve saray
mensuplart hakkinda bilgi vermekte, XVIIL. yiizyll Osmanli sarayinda hediyelesme usiillerini
orneklemektedir.

Defterdeki kayitlardan birinde “lyd-1 Fitr ve Iyd-1 Edha” (Ramazan ve Kurban Bayramlarinda)
seklinde kayit tutulmus olmasina ragmen sonunda verilen tarihten Ramazan bayrami oldugunu anliyoruz.
Geri kalan kayitlarda ise dogrudan Iyd-i Seriflerde olarak ge¢mesine ragmen tarihlerden yine Ramazan
Bayramina tekabiil ettigi tespit edilmistir. Bu sebeple metin igerisinde Ramazan Bayrami torenlerine
agirlik verilmistir.

2.1. Bayram Hediyeleri

Osmanlilarda bayram torenleri dini muhtevasinin yaninda hanedanin giiciinii yansitmasi bakimindan
da son derece onemlidir. XVIIL. yiizyilda Osmanl devleti ekonomik agidan sikintilar yasiyor olsa da
tesrifat ustlleri geregince kutlanan térenlerde hediyelesmeye oldukca 6nem vermistir. Padisah tarafindan
gorevlilere ve saray mensuplarina gesitli hediyeler verildigi gibi padisaha sunulan hediyeler de vardi. Tiim
bunlarin donemin en giizel/gosterisli hediyeleri oldugunu diisiinmek yanlis olmayacaktir.

Arife giinii, Biran halki ile divan akdeden padisah, bayram sabahi ilk 6nce has odaya gelir ve sabah
namazini bazen cemaatle burada kilardi. Bayram namazi igin alayla camiye gitmeden 6nce muayede-i
havas denilen has odalilar ve i¢ hane halkinin bayramlagsma merasimi gergeklesirdi®. Buna gore
inceledigimiz defterde, Ramazan 1185/7 Ocak 1772 tarihinde kutlanan Ramazan Bayrami merasiminde
Osmanli tahtinda 26’nc1 padisah I11. Mustafa(1757-1774)*, Ramazan 1202/5 Temmuz 1788 senesinde
kutlanan merasimde ise tahta 27°nci padisah Sultan I. Abdiilhamid(1774-1789) bulunmaktaydi. Ramazan
1202/Haziran-Temmuz 1788 senesi bayramlarinin yaz mevsimine denk geldigini gérmekteyiz. Bu
dogrultuda Ramazan bayrami merasimlerinin Mermer Sofa’da* gergeklestirildigi, Ramazan 1185/Aralik
1771-Ocak 1772 senesi bayramlarmmn kis mevsimine denk gelmesi sebebiyle Sadirvanli Sofa’da®®
gerceklestigi sOylenebilir. Bayram torenlerinin 6nemli kisimlarindan biri de hediyelesmedir. Padisah
tarafindan gorevlilere ve saray mensuplarina ¢esitli hediyeler verildigi gibi padisaha sunulan hediyeler de
vard1. Torenler vesilesiyle padisaha zamanin en giizel hediyeleri sunuluyordu.

Tesrifat defterlerinde devlet kademelerinde gergeklesen protokoller anlatildigi gibi daveti getirenler,
torende gorevli olan kisilere verilen hediye ve in’amlar, saray mensuplarina sunulan hediyeler yer

23 Alikilig, a.g.e., 116.

24 Mustafa-yi Salis, Sultan Mustafa Han bin Ahmed-i Sélis olarak da bilinmektedir. Cihangir mahlasiyla siirler yazmistir. Ill. Ahmet
ile cariye kokenli Mihrisah Kadin’in ogludur. Detayli bilgi icin bknz: Necdet Sakaoglu, Bu Miilkiin Sultanlari, (istanbul: Alfa Yayinlari,
2015), 333.

25 Topkapi Saray!’nin Ggtinct avlusunda has oda biriminin dis yizini cevreleyen cifte revak havuzlu mermer sofa ve koskleriyle
asma bahgeye aciliyordu. Has odanin bir uzantisi olarak planlanmisti. Detayli bilgi igin bk. Gulru Necipoglu, 15 ve 16 ytzyilda
Topkapi Sarayi: Mimari, Téren ve iktidar, cev., Rusen Sezer (istanbul: Yapi Kredi Yayinlari, 2007), 199.

26 (J¢lincl avluda bulunur arz hane ve hareme acilan kapilari vardir. Zaman zaman cesitli térenler burada kutlanmaktadir. Odanin
icerisinde bulunan sadirvandan dolay! Sadirvanl Sofa, Sadirvanli Oda olarak da anilmaktadir. Detayh bilgi icin bkz: Necipoglu,
a.g.e., 197.
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almaktadir. incelenen defterde ise gesitli gorevliler ve saray mensuplarina verilen hediyeler, bahsisler ve
aidatlar yer almakta, donemin iist sinif ricalinin maddi kiiltiiri hakkinda 6nemli veriler sunmaktadir.

Bayram torenlerinde, padisahin kizlar1 ve ogullarina saray mutfagindan halkin ¢ok kolay ulagamadigi
cicekler, cesitli meyve ve surublar hediye edildigi bilinmektedir. Nitekim Sultan III. Mustafa’ya Razaman
Bayrami miinasebetiyle hangi merci tarafindan verildigi tespit edilemeyen hediyeler su sekilde
siralanmigtir. 12 adet ¢igek tablasi, 8 adet sekerleme tablasi,1 adet seker boggasi,2 adet billdr sakiz igi®’
kase, 8 adet billir Ingiliz isi bardak, 14 adet billir bardak, kise ve tiirlii seker, 14 adet recel kasesi, 214
sepet meyve, 65 sepet tiirlii kuru yemig?® sunulmustur. Calismamiza konu olan defterdeki veriler sunulmus
olan hediyelerin meyve, kuru yemis, regel, seker ve sekerlemeler tizerinde yogunlastigini gostermektedir.
Ancak siiphesiz dikkati ceken nesneler Sakiz isi kaseler, ingiliz isi billar (kristal) bardak ve kaseler
olmalidir.

Bir baska sayfada sultanlarin 6zel hizmetlerine bakan, Has oda mensuplarindan biri olan Sildhdar
Aga’nin hediyeleri goriilmektedir. Fatih Kanunnamesi’ne gore Silahtar Aga Has odalilarin, has
odabagindan sonra ikinci biiyiik yoneticisi olarak belirlenmistir®. Nitekim 1788 tarihli bayramda I.
Abdiilhamid’e sundugu hediyeler arasinda; 20 adet tahta iizerindeki tasvir veya siislemelerin parlak
goriilmesini saglayan rligani tahta tabla icerisinde yaldizl1 ve Ingiliz isi elmastras bardak,12 adet polad
tabla igerisinde renkli Saksonya bardak, 1 adet i¢i nebat sekerleme ile dolu ve miizeyyen asagikari billtr
bogca, rligani tablada ici sakiz ile dolu Ingiliz isi elmastras kase, 20 adet riigani tabla icinde icecek dolu
yaldizli biiyiik elmastrag kase, 69 adet ici sekerleme dolu gicek tabla i¢inde yaldizli kesme cam sahan, 20
adet i¢i renkli seker dolu riigani tabla i¢cinde kesme cam sade bardak ve kése, 20 adet cicek desenli tabla,
20 adet i¢i vigne, erik ve elma regeli dolu yaldizla siislenmis biiylik elmastras, 120 sepet gesitli yas meyve
ve 80 sepet ¢esitli kuru meyve vardi.® I1l. Mustafa’ya verilen hediyelerin yemis kisimlarinda degisim
olmasa da tabla, bardak ve kaselerin ithal edildigi yerlerde yenilikler goriiliir. ingiliz, Sakiz isleri yine
revagtadir ancak anlasiliyor ki Saksonya (Bugiin Almanya’nin Dresden sehrini igine alan bolge) liretimi
de saray ¢evresinde sohret bulmus, bayram hediyeleri i¢ine dahil edilmistir.

Bayram merasimlerinde tesrifat geregi padisahin kizlart ve sehzadelerine c¢esitli hediyeler
sunulmaktadir. I1I. Mustafa’nin ¢ocuklari, sehzade Selim ve Mehmet’e, kizlar1 Sah Sultan, Fatma Sultan,
Beyhan Sultan ve Hatice Sultan’a hediyeler sunuldugu gériilmektedir. Nitekim kayitlar da dikkat ¢ceken
bir diger husus da, I1I. Mustafa’nin sehzadeleri Selim ve Mehmet’e verilen hediyelerin miktarlar1 farklilik
gosterirken, Padisahin kizlarina verilen hediyelerin tiirleri ve miktarlarinin ayni olmasidir.

Sehzéade Selim, III. Mustafa ve Mihrigsah Sultan’in ogludur. Selim-i Salis olarak da bilinir. Osmanlt
hanedaninda 36 y1l aradan sonra dogan ilk sehzadedir. Bu sebeple dogumu biiyiik senliklerle kutlanmustir.
1772 bayraminda 11 yasinda olan sehzade Selim’e 8 adet billlir bardak ve tiirlii seker, 5 adet ¢icek tablasi,
5 adet sekerleme tablasi, 1 adet seker boggasi, 100 sepet meyve, 50 sepet ¢esitli kuru yemis, 7 adet billtr
kase ve tiirlii seker! sunulmustur.

Sehzade Mehmet III. Mustafa’nin iki oglundan biridir. 1772 senesinde gerceklesen bayram
muayedelerinde sehzdde Mehmet’e sunulan hediyeler kaydedilmistir. Ancak Sehzdde Mehmet 1767
yilinda kiigiik yasta vefat etmistir®?. Sehzide Mehmet’e 5 adet ¢icek tablasi, 5 adet sekerleme tablasi, 1

27 Defterde “bill(ir sakiz kdsesi” seklinde kaydedildigi igin sakiz isi kdse olarak kabul ettik. Bir baska kayitta “R{gani tabla icerisinde
sakiz ile memlu ingiliz kari elmastras kase” gecen kismi ise sakiz ile dolu ifadesinden dolayl metinde igerisine sakiz konulan kase
seklinde yazdik.

28TS.MA., d, nr.950, vrk. 7a.

29 Abdurrahman Deveci, “Osmanli Minyattri’'nde Kizlar Agasi ve Has Oda Agalari”, Uluslararasi Sosyal Arastirmalar Dergisi 9/43,
(2016): 1028.

30 TS.MA.,, d, nr.950, vrk. 2a.

31TS.MA.,, d, nr.950, vrk. 7a.

32 Sakaoglu a.g.e., 347.
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adet seker boggasi, 50 sepet meyve, 50 sepet ¢esitli kuru yemis, 7 adet billar kase ve tiirlii seker, 7 adet
billdr bardak ve tiirlii seker sunulmustur33,

Sah Sultan, III. Mustafa’nin bas kadin1 Mihrigah Sultan’dan 1761 tarihinde dogan kizidir. 3 yasina
gelince Vezir-i azam Bahir K6se Mustafa Pasa’ya nisanlanmistir. Ancak vezir-i 4zam azl edilip
oldiiriiliince nisan son bulmus, 1768’de Nisanc1t Mehmet Pasa ile nisanlanmis ancak bir y1l sonra Mehmet
Pasa azl edilip oldiiriilmiis ve nigan son bulmusgtur. I. Abdiilhamid zamaninda Nisanci Seyyit Mustafa
Pasa ile nisanlanmig ve nikahlanmistir. Oldukg¢a varlikli olan Sah Sultan gen¢ yasta hayatini
kaybetmistir**. 1772 bayram merasiminde 11 yasinda ve bekar olan Sah Sultan’a 5 adet ¢igek tablasi, 5
adet sekerleme tablasi, 1 adet seker boggasi, 7 adet cam kése ve tiirlii seker, 7 adet cam bardak ve tiirlii
seker, 50 sepet tiirlii kuru yemis ve 50 sepet meyve sunuldu®.

Beyhan Sultan III. Mustafa’nin Adilsah Kadin’dan 2 Recep 1179/15 Aralik 1765 tarihinde dogan
kizidir. Halep Valisi eski Silahdar Mustafa Pasa 1784 yilinda evlendi. Oldukga varlikli bir hayat
stirmistiir. Ciftesaraylarda bir saray:1 ile Akintiburnu ve Arnavutkdyii’nde birer saray1 vardi. Mustafa
Pasa’dan Hatice Sultan adinda bir kiz1 olmustur®®. 1772 bayraminda 7 yasindadir ve sarayda haremde
yasamaktadir. Beyhan Sultan’a, 5 adet ¢igek tablasi, 5 adet sekerleme tablasi, 1 adet seker boggasi, 7 adet
cam kase ve tiirlii seker, 7 adet cam bardak ve tiirlii seker, 50 sepet tiirlii kuru yemis ve 50 sepet meyve
sunuldu®’.

III. Mustafa’nin ¢ocuklarindan Fatma Sultan hakkinda yeterli bilgi yoktur. Kii¢iik yasta hayatini
kaybeden Fatma Sultan’a, 5 adet ¢igek tablasi, 5 adet sekerleme tablasi, 1 adet seker boggasi, 7 adet cam
kase ve tiirlii seker, 7 adet cam bardak ve tiirli seker, 50 sepet tiirlii kuru yemis ve 50 sepet meyve
sunuldu,

Hatice Sultan, III. Mustafa’nin Adilsah Kadin’dan 1768 yilinda dogan kizidir. Hotin Muhafiz
Esseyyid Ahmet Pasa ile I. Abdiilhamid zamaninda evlendirilmistir. Arnavutkdyii’nde bir arsa satin alarak
buraya Hatice Sultan Sarayi’n1 yaptirmistir. 1824 yilinda vefat ettiginde oldukga borcu vardi. Cocuklart
olmadigindan mirasi kardesi Beyhan Sultan’a kalmistir. Terekesi 6deyemediginden borglari II. Mahmut
tarafindan 6denmistir®®. 1772 bayraminda 4 yasinda ve bekardir. Hatice Sultan’a 5 adet ¢igek tablasi, 5
adet sekerleme tablasi, 1 adet seker bogcasi, 7 adet cam kase ve tiirli seker, 7 adet cam bardak ve tiirlii
seker, 50 sepet tiirlii kuru yemis ve 50 sepet meyve sunuldu®.

Defterde kendilerine hediye sunulan sultanlarin her birinin 1772 bayraminda bekar olduklari ve saray
da yasadiklari tespit edilmistir.

Bayramda saray mutfagi yogun bir sekilde ¢alisirdi. Her iki dini bayramda saray mutfagindan
padisaha sehzadelere, sultanlara, agalara ve Seyhiilislam’a iftariyelik ya da ramazaniye adi altinda tiirli
suruplar, sofra takimlar1 ve yiyecekler takdim edilirdi*. 1788 Ramazan Bayrami merasiminde, I.
Abdiilhamid’in sehzade ve sultanlarina, 12 adet riigani tabla iginde i¢i gesitli igecek ile dolu yaldiz
sislemeli elmastrag kase, 5 adet i¢i renkli seker ile dolu saksonyakari bardak, 5 adet i¢i badem ezmesi
dolu yaldizli beyaz billir sahan, 5 adet igi renkli seker dolu yaldizl kiigiik billir sahan kapak ile birlikte,
5 adet igi sakiz dolu kiigiik yaldizli elmastras kase, 10 adet ¢icekli mevliid tablasi iginde renkli seker ile

33TS.MA,, d, nr.950, vrk. 7a.

34 M. Cagatay Ulugay, Padisahlarin Kadinlari ve Kizlari, (istanbul: Otiiken Yayinlari, 2011), 154.
35TS.MA.,, d, nr.950, vrk. 7b.

36 Ulugay, a.g.e., 156.

37TS.MA., d, nr.950, vrk. 7b.

38 TS.MA., d, nr.950, vrk. 7b.

39 Ulugay, a.g.e., 158.

40 TS.MA., d, nr.950, vrk. 7b.

41 M. Cagatay Ulucay, Harem Il (istanbul: Otiiken Yayinevi, 2011), 274.
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dolu sade billiir bardak ve kase, 15 adet ¢icekli tabla iginde sekerleme ile dolu yaldiz siislemeli billtr
sahan, 5 adet rigani tabla i¢inde yaldizli elmastrag bardak, 8 adet cigek siislemeli tabla, 40 sepet cesitli
yas meyve ve 35 sepet ¢esitli kuru meyve sunuldu.*?

2.1.1. Saray Gorevlilerine Verilen Hediyeler

Dariissaade Agasi; Osmanli devlet protokoliiniin énemli gorevlilerinden bir digeridir. Padisahin
0zel dairesinin bulundugu hanimlari, ¢ocuklar1 ve cariyelerinin yasadig yerin sorumlusudur. Dariissadde
Agas1 biitiin harem agalarinin amiriydi*®. Bayram torenlerinde 6nemli bir yere sahip olan Dariissadde
agalarina tebriklerini sunduktan sonra hilat giydirilir ve bayram piskesleri verilirdi. Dariissadde Agasi’na
1788 tarihli bayramda 6 adet riigani tablada i¢i ¢esitli regel ile dolu yaldizli elmastras kase, yine rigani
tablada ¢esitli igecek ile dolu yaldizli elmastras kase, 5 adet polad tabla iginde sekerleme dolu saksonya
isi sahan ve bardak, 12 adet ¢igekli tabla i¢inde yaldizli sdde elmastras bardak, 8 adet ¢igek siislemeli
tabla, 15 adet i¢i sekerleme dolu ¢igekli tablada yaldizli billtir sahan, 40 sepet yas meyve ve 35 sepet kuru
meyve sunulmustu.**

Hazinedar Aga; Osmanlilar’da hazine gorevlilerine hazinedar denilmektedir. Siyahi harem
agalarindan harem masraflarina bakan Kisilere Hazinedar Aga denilmektedir®. 1788 bayraminda 5 adet
riigani tabla icinde sade elmastras bardak, 3 adet ¢igekli tabla i¢inde regel ile dolu sade billar kése, 6 adet
¢icek desenli kumas tablada ici icecek dolu sade billdr kase, 12 adet ¢igekli tabla i¢inde sekerleme dolu
yaldizli billtir sahan ve yaldizli sdde elmastras bardak, 5 adet ¢igek motifli tabla, 25’er sepet yas ve kuru
meyve sunuldu®.

At Usaklar; Bayram merasimlerinde verilen bahsisler ve aidatlar tesrifat geleneklerinin bir
parcasini olustururdu. Sarayin II. Avlusunda bulunan ahir binalar1 Fatih Sultan Mehmed zamaninda
yapilmig ve gesitli donemlerde onarimlardan gegerek son halini almigtir. Ahirlarda padigsaha ayrilan
gosterisli atlarin yaninda degerli kosum takimlari da 6nemli bir yer tutuyordu®’. Bu ahirlarda gorevli at
usaklar1 da bayram merasimi dolayisiyla bahsis alirlardi. Incelenen defterde, hangi gorevlinin ne kadar
bahsis alacaginin riitbe derecesine gore belirlendigini anliyoruz. Sarayin sara¢ cemadtinin amirlerinden,
padisahin miicevherli eyer takimlarindan sorumlu olan rahtuvan 6 kurus, ahirlarin temizliginden sorumlu
olan tavlact 6 kurus, kosum takimlarina deri esya imil eden 2 sarraga 7’serden 14 kurus, harem ve
selamliga tabla ile yemek tasiyan tablakéra 3 kurus, saraya ait igleri ve padisahin giinliik sahsi islerini
gormekle vazifeli olan ender(in teskilatina mensup bir nevi hizmetkar olan toplam 13 nefer cukadara 10’ar
kurustan 130 kurus bahsis verilmigtir.*®

Diger Gorevliler; Saray teskilatinda tiim koguslarda ayn1 tinvan ile gorevlilerin bulunmasi ¢alisma
alanmm1 zorlastirmaktadir. Hazine kilerli ve seferli koguslarinda ayni1 adla agalar bulunabilir. Mesela
serbetci has odada padisahin igecegini hazirlayan kisidir. Ayni iinvan ile kilerli kogusunda da serbetci
bulunmaktadir. Has odali agalarin maiyetlerinde 6zel hizmetlerini goren i¢ oglanlar vardir. Has oda
basinin maiyetinde ziliiflii baltacilar kogusundan kahvebasi tebardari, kulluk¢u agalar, sakasi, tiifengi
yamag gibi gorevliler, Seferli kogusunda has odal1 agalarin maiyetinde kullukc¢u, miiezzin, serbetgi, saka,
clice, sir katibi yamagi, nobetcibasi, gibi, kilerli kogusunda, serbetci, kilerli nobetcibasi, kiler basi
kulluk¢u aga gibi gorevliler vardi.

42TS.MA., d, nr.950, vrk. 2b.

430Iku Altindag, “Darussaade”, DIA., C.IX, (Istanbul 1994), 1.
4TS.MA., d, nr.950, vrk. 2b.

45 Erdogan Mergil, “Hazinedar”, DIA., C.XVII, (istanbul 1998), 143.
46TS.MA., d, nr.950, vrk. 3a.

4’Necipoglu, a.g.e., 104.

48TS.MA., d, nr.950, vrk. 3b.
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Eski geleneklere gore 1788 bayraminda, saray teskilatinin gesitli kademelerinde gorevli olan ¢avus
agalara 60 kurus bahsis verilmistir. Defterde bu iicreti kag kisinin aldig1 belirtilmedigi icin nefer basina
ne kadar iicret aldiklar1 tespit edilememistir. Bas ¢avus aga 10 kurug, Osmanli ilmiye teskilatinda miiderris
olabilmek i¢in belli bir siire staj yapan miilazimlara 4’er kurustan 8 kurus, has oda imamlarinin icerisinden
secilerek atanan has oda imamina 10 kurus, miiezzin agalara 50 kurus, padisahin sarig1 ve abdest
havlularinin temizlenmesi ve diizenlenmesinden sorumlu olan kullukgu agalara ve arz agalarina 15 kurus,
seferli kogusu zabitlerinden camesubasi agaya 15 kurus, muhafiz olarak gérev yapan tiifengi yamaklarina
20 kurus, asag1 koguslu olan clice agalara 12 kurus, kilerli oda da goérevli olan serbet¢i agaya 10 kurus,
kilerbasi kulluk¢u agaya 10 kurus, padisahin ihsan edecegi altinlarini, padisahin miicevher sorgucunu ve
degerli miicevherlerini muhafaza eden ¢antaci agaya 10 kurus, kiler miirettebelerine 20 kurus, sariklar
hazirlayan destari yamaklarina 18 kurus, padisahin en yakin hizmetinde bulunan has oda agalarindan sir
katibi yamagma 5 kurus, kiler ndbetgibasi agaya 10 kurus, ziiliiflii baltacilar ocagindan kahvebasi
teberdarina 5 kurus, sakaya, 3 kurus, tiifengi basi tirdarina 3 kurus, has oda sakalarina 6 kurus, camicilere
ziiliifliyan 8 kurus, kiitiiphanecilere ziiliifliyan 4 kurus, silahdar aganin maiyet memurlarindan kusgularin
hepsine 40 kurus, hamallara 10 kurus, kandilciye 3 kurus aidat verilmistir®.

Yargi makaminin en {istiinii temsil eden Seyhiilislam igin 6zel davet yazilir ve bunun i¢in Endertin
Agalan gorevlendirilirdi. Seyhiilislam’in konagina giderek davet yazisini bizzat sunar, bu hizmetleri
karsiliginda padisahtan bahsis ve ¢esitli hediyeler alirlardi®®. Padisah tarafindan davet edilen
Seyhiilislam’1, davet i¢in endertin agalarindan Has odabagina 1 adet bogga ve 275 kurus, davet ile gelen
agaya 1 adet bogca ve 5000 kurus, cukadar agalarin hepsine 1000 kurus, padisahin bas ¢ukadar agaya
bogca ve 500 kurus Sildhdar Aga’nin kapusuna 500 kurus, Seyhiilislam hazretlerinin ¢izmesini giydiren
agaya 30 kurus, has oda da silteci, iki nefer hirka-1 serifeci ve dort nefer odaci agalara 250 kurus, has
ahirlilara 25 kurus iki nefer kullukgu agalara 30 kurus, bahsis verildi®.

Silahdar agalar iki par¢a mevacib kiirkii getirdiklerinde bazi mahallere hediyeler verilmesi tesrifat
usillerindendi. Bostanci kethiidasina 15 kurus, cebhane kulluguna 10 kurus, Pasa Kapis1 kulluguna 15
kurus, sagilan 200 kurus para, hatt-1 hiimayun getiren miisahib agaya 1000 kurus, iki nefer hasekilere 10
kurus, yali koskii kapicisina 5 kurus, timur kapicisina 5 kurus, soguk ¢esme kapicisina 5 kurus, sartk
sandal1 neferlerine 30 reisine 10 kurus has odal1 yesilli eskiye 10 kurus, has ahur eskisine 10 kurus
verilmigtir>

2.2. Nevriz Hediyeleri

Nevriiz Tiirk-Islam cografyasinda yeni yilin baslangic1 sayildigindan geleneksel senliklerle kutlanir
bu giine mahsus olmak iizere pek ¢ok toren yapilirdi®®. Osmanlilarda hangi tarihten itibaren kutlanmaya
basladig1 tespit edilememis olsa da daha ¢ok XVIII. yiizyll kaynaklarinda rastladigimiz nevriiz
kutlamalarinin eski bir gelenek oldugunu diisiinebiliriz®*. Osmanli sarayinda gerceklesen nevriiz
kutlamalarinda iki kisi 6n plana ¢ikmaktadir. Bunlardan biri Miineccimbasi bir digeri ise Hekimbasgidir.
Osmanlilarda en dnemli gorevi her yil takvim tertip etmek olan Miineccimbasi dogum, diigiin, savas ilani
gibi 6nemli konularda yildizlara bakarak en uygun zamam tespit ederdi®*. Hazirlamg olduklari bu

49 TS.MA., d, nr.950, vrk. 3b.
50 Alikilig, a.g.e., 129.
51TS.MA.,, d, nr.950, vrk. 5a.
52TS.MA., d, nr.950, vrk. 5a.
53 Cay, a.g.e., 17.

54 Cay, a.g.e., 192.

55 Uzungarsili, a.g.e., 371.
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takvimlerde nevriizun baslamis oldugu ani, giin, saat, dakika ve saniye olarak belirtirlerdi. Tertip ettikleri
takvimleri padisah ve sadrazama sunarak kargiliginda Nevraziyye olarak adlandirilan hediyeler alirlardi®®.

Nevriliz kutlamalarinin en vazgegilmez unsuru, saray eczanesinde afyon 6zii ve ¢esitli kokularda
hekimbasi tarafindan kirk gesit bitkiden hazirlanan nevriiziye macunu idi. Giimis bir tepside sunulan ayni
zamanda nevriziye sekeri olarak da adlandirilan bu macunun daha ¢ok sabahlar1 a¢ karina tiiketilmesi
onerilirdi®’.

Hazirlanan nevriiz mécunu Topkap1 Sarayi’nda gergeklestirilen Nevrliz kutlamalarma renk
katmaktaydi. Bu macun ayni zamanda Edirne’deki saraya da Hekimbasi tarafindan gotiiriilmekteydi.
Bunun i¢in de Sadrazam’m huzurunda Hekimbasi’ya sincap postu hediye edilirdi®®. Hekimbasi’nin bu
macun karisimini pisirip padisaha sunmasina karsilik kendisine adet {izere samur kiirk hediye edilir ve bir
miktar bahsis verilirdi>®.

Inceledigimiz defterde iki farkl: tarihe ait nevriz kutlamalar1 sonunda hekimbasilara verilen hediye
ve bahgislerin kayitlari tespit edilmistir. Miineccimbasi ile ilgili kayitlara ise rastlanmamistir. 1196/1781-
82 senesinin kaydedildigi nevriiz kutlamalarinda tahtta I. Abdiilhamid bulunmaktaydi. Bu kutlamalarda,
sarayda gorevli goz hekimlerinin basi olan kehhalbasiya 15 kurus, kehhal-i sani’ye 7 kurus, Miiderris
Naman Efendi’ye 15 kurus, hekimbagi kethiidasina 20 kurus, cerrahlarin tiimiine 6’sar kurus, hekimler ve
tabiblerin hepsine 10’ar kurus ve tabib buhusu sunuldu®,

1205/1790-91 tarihlerine tesadiif eden nevriz bayrami kutlamalarinda Osmanl tahtinda 29’uncu
padisah III. Selim vardi. Hekimbas1 ve cerrahbasi ya 6 adet 4’14 guka ipekli bir kumas ¢esidi olan 2 adet
hatayi tstiife donluk, sevai hind 2 adet, 1 adet donluk sal, 1 adet guka, 1 adet destar verildi®.

56 Fatih Kose, “Osmanlilarda Nevriziyye Geleneklerine Tarihsel Acidan Bakis”, EKEV Akademi Dergisi 16/51, (Bahar 2012), 99.

57 Siiheyl Unver, “Turkiye’de Nevruz ve Nevruziye”, Vakiflar Dergisi, C.XI, (1976), 227.

58 Emine Dingeg, “Osmanli Sarayinda Eski Bir Tiirk Gelenegi: Yeni Yilda Hediyelesme” Turkish Studies international Periodical For
The Languages, Literature and History of Turkish or Turkic, 4/8, (2009), 1061.

9 Dingeg, a.g.m., 1060.

60 TS.MA., d, nr.950, vrk. 6b.

61TS.MA., d, nr.950, vrk. 6b.
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Sonu¢

Osmanli Devleti’nin en fazla 6nem verdigi merdsim Ramazan ve Kurban bayramlariydi. Bu
merasimler hem devletin ihtisamini ve giiclinii géstermek i¢cin hem de dini muhtevasindan dolay1 oldukca
Onemsenmistir. Zaman zaman mekansal degisikler dolayisiyla farkliliklar goriiliiyor olsa da genel hatlari
ile hemen hemen ayni protokol ve hediyelesme usilleri uygulanmusgtir.

Osmanlilarda padisaha hediye takdimi XVII. ylizyilldan itibaren devletin iginde bulundugu
coziilmeye paralel olarak merasimlerin en 6nemli unsurlarindan biri haline gelmistir. Osmanl1 hiyerarsik
diizenine gore daha alt statlidekiler daha iist mevkidekilere hediyeler sunuyor ve boylelikle alt-iist iligkisi
belirli kurallar ¢ercevesinde yiiriitiiliyordu. Boylelikle hediyelesme usilleri Osmanli Devleti’nde
hiyerarsik yap1 hakkinda bilgi edinmemize olanak sagliyordu. iktisadi yoniiniin yami sira hiyerarsik yapiy1
da kuvvetlendiren hediyelesme uygulamasi, iktidarin hakimiyeti tesis etmesi bakimindan merasimlerde
siklikla bagvurdugu bir usil olarak yerini almustir.

Hediye, en yiiksek mevkiye sahip olan padisaha sadakatin simgesi durumundaydi. Sundugu hediyeler
ile padisaha olan yakinligin1 ve bagliligin1 gosteren kisiler hediyelerin karsiliginda padisahin beratla
birlikte verdigi hil’at, sancak gibi armaganlar padisahin onlara verdigi yetkiyi simgelerdi. Boylelikle
padisah hem kendi otoritesini hem de hediye sunan kisinin konumunu saglamlastirmig olurdu.

Bu defter bize XVIIL ylizyilda gerceklesen muayede torenlerinde verilen hediyeler, bahsisler ve
aidatlar hakkinda bilgi vermektedir. Herkes i¢in ulagilmasi kolay olmayan rligani yada siikiife tabla ile
sunulan yaldizli, sade, elvan siislemeli billdr ve elmastirag cinsinde ¢esitli bardak, kase, sahan gibi mutfak
esyalarinin hediye edildigi goriilmektedir. Bu sunum ara¢ gereclerinin menseilerine baktigimizda son
derece kiymetli olan ingiliz, Saksonya, Sakiz isi oldugu gériiliir. Bu térenlerde verilen diger bir hediye
yine oldukga degerli olan gesitli sekerleme, recel, yag-kuru meyve ve cigeklerdir. Seker, recel ve gigekler
genellikle tabla igerisinde kadse ve bardaklar igerisinde sunulurken yas ve kuru meyvelerin sepet ile
sunuldugu anlasilmaktadir.

Saray mensuplarindan bagka kendilerine hediye sunulan diger kisiler sehzade ve sultanlardir.
Defterde, III. Mustafa doneminde gergeklesen bayram tdreninde sehzade Selim ve Mehmed’e,
sultanlardan Beyhan, Fatma, Hatice ve Sah Sultana verilen hediyelerin ayr1 ayr kaydedildigini goriiyor
iken, I. Abdiilhamid déneminde sehzade ve sultanlara verilen hediyelerin toplu halde kaydedildigini
goriiyoruz. Sehzdde Selim ve Mehmed’e verilen hediye cesitleri ayn1 olmasina ragmen sayilarinda
farklilik vardir. Bu farkliligin Selim’in biiyiik sehzade olmasindan kaynaklandigi diistiniilebilir. Sultanlar
arasinda ise bdyle bir degisiklik goriilmiiyor. Yaslarina bakilmaksizin hepsine esit miktarda ve ayni gesit
hediye verildigi goriilmektedir.

Bayram merasimlerinde, devletin en iist kademesinden en alt kademesine kadar herkese ¢esitli bahsis
ve hediyeler dagitilmaktadir. Defterde hazine, kilerli ve seferli oda koguslarinda bulunan agalara ve
maiyetlerine de bahsis dagitildigi goriilmektedir. Bahsis miktarlarinda farkliliklar dikkat ¢eken bir
husustur. (Has oda imamu 10 kurus bahsis alirken, kandilci 3 kurus almustir). Boyle degisikliklerin
gorevlilerin riitbelerinden kaynakli oldugunu sdylemek miimkiindiir.

Defterde, Sultan III. Selim doneminde kutlanan nevriiz téreni kayitlari da goriilmiistiir. Nevriz
bayramu Tiirklerin eski geleneklerinden bir tanesidir. Osmanli da bu kutlamalar1 devam ettirmistir. Nevriiz
sebebi ile hekimbasi, cerrahbasi, hekim ve cerrahlara verilen hediyeler ve bahsisler kaydedilmistir.
Kehhalbasi, 15 kurus bahsis alirken Kehhél-1 sdni onun yarisi kadar bahsis almigtir. Riitbesi ayni olan
kisiler ayn1 bahsisi almislardir. Hekimbasi ve cerrahbasilara aldiklar1 bahsisden hari¢ ¢uka, hatayi gibi
degerli kumaslar hediye edildigi de tespit edilmistir.
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Abstract

The study focuses on the process of reclamation of agrarian space on the territory of the Thracian valley, the kaza
of Eskihisar Zagra. Based on different archival material — Ottoman registrations of 15th and 16th centuries,
chronicles and ’ accounts it reveals features of the local environment and the adaptation of the colonized Muslim
population to the conquered territories. In the analyses of the economic activities and the agrarian profile of the
villages we use a different approach which is more secure in times of inflation as it was the last decades of the 16th
century. We define the number and quantity of different agrarian productions but not as a quantity in money but to
show each agrarian production as a tax portion to the total tax portion of the villages instead of comparing enlisted
numbers of the registered taxes. It traces back the process of reclamation of the agrarian space by revealing the
agrarian profile of the registered newly established settlements. The main observations refer to the role of the semi-
nomadic groups of the yiiriiks who were engaged more in agriculture, than in pastoral nomadism.

Keywords: agriculture, pastoral nomadism, yiiriiks

Oz

Caligsma, Eskihisar Zagra kazasmin yer aldigi Trakya vadisindeki tarim alanlarinin degerlendirilmesi siirecine
odaklanmaktadir. 15. ve 16. yiizyil Osmanli kayitlar1 gibi farkli arsiv materyalleri, kronikler ve seyahat raporlart;
yerel ¢evrenin 6zelliklerini ve bolgeye yerlestirilmis Miisliiman niifusun fethedilen bélgelere adaptasyonunu ortaya
koyuyor. Koylerin ekonomik faaliyetlerinin ve tarim profilinin analizinde, 16. yiizyilin son on yillarinda oldugu gibi
enflasyon zamanlarinda daha giivenli olan farkli bir yaklasim kullaniyoruz. Farkli tarimsal {iretimlerin sayisini ve
miktarini tanimliyoruz. Fakat bu; para cinsinden bir miktar olarak veya kayitli vergilerin miktarlarinin listesinin
karsilastirilmasi seklinde yapilmiyor. Her bir tarimsal {iretimin kdylerin toplam vergi miktarindaki pay1 gésterilmeye
calisiliyor. Kayitlardaki yeni kurulan yerlesim yerlerinin tarim profilini ortaya c¢ikararak, tarim alaninin
degerlendirilmesi siirecini geriye dogru izlemek miimkiin olmaktadir. Ana goézlemler, kirsal gogebelikten ziyade
tarimla ugrasan yari gégebe Y oriik gruplarinin roliine isaret etmektedir.
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The struggle between the different beyliks in Anatolia led to the birth of the Ottoman state that later
became an empire controlling huge territories on three continents — Asia, Africa and Europe. The success
of the 16" “classical age” is related not only to political power, expansion of territories and functioning
administrative system, but also meant economic growth and struggle for economic hegemony in the
Mediterranean world.! This territorial expansion depended on the economic growth and the establishment
of a tax system that functioned on each provincial level. In the European territories — Rumeli - one of the
challenges they faced during the 14" century from an economic point of view were the depopulated areas
including the parts in Thracian valley.

The present paper is based on different archival materials — Ottoman taputahrir deftters of 15" and
16" centuries, travelers’ accounts, chronicles, and focuses on the important topic of reclamation of
agrarian space in parts of Ottoman Rumeli — the territory of modern Eastern Upper Thrace, where during
the 15" and 16" centuries, the Ottoman kaza of Eskihisar Zagra was situated. It aims to reveal the process
of the “adaptation” of the colonized Muslim population, predominantly semi-nomadic groups (yiiriiks),
to the local environment and shown by their economic activites. It traces back the process of reclamation
of the agrarian space by revealing the agrarian profile of the registered newly established settlements. The
approach we apply is to define the number and quantity of different agrarian productions but not as a
guantity in money but to show each agrarian production as a tax portion to the total tax portion of the
villages. This approach shows the agrarian profile of the lands, i.e. the biggest portion was for the cereals,
then the vegetables, vineyards and etc. This provides an excellent possibility for the researcher not only
to examine and trace the process of reclamation of agrarian land but to outline the stages of how the
environment influenced both — the establishment of a settlement network and modified the agrarian profile
of the newly founded villages in some parts of Ottoman Rumeli, present Eastern Upper Thrace.

The kaza of Eskihisar Zagra (Zagra-i Atik), is situated in modern Eastern Upper Thrace and almost
overlaps with the present territory of Stara Zagora district. The earliest preserved Ottoman registration of
14892 reveals that it was a city with only Muslim population. Since its existence in the Late Medieval
Ages is beyond any doubt, the researchers are more likely to define it as a city that has existed before the
Ottoman conquest and soon after that, it was repopulated by colonized Muslim population.® The average
altitude in this part of the Thracian valley is 160 m, the field is heavily cut by Maritsa (Meri¢), Tundzha
(Tunca) and Sazliyka rivers’ tributaries and this in Ottoman times meant areas with marshy lands.

The old Bulgarian historiography is more likely to see the destruction of settlement network
predominantly due to the Ottoman invasions,* while researchers of the last more than 20 years reveal a
more complicated process that affected the situation with the settlement network in the valley. It suffered

1 Halil inalcik, The Ottoman Empire: The Classical Age, 1300 — 1600 (New York: Praeger Publishers, 1973).

2BOA, TT 26, ff. 2 — 63.

3 Machiel Kiel, “Urban development in Bulgaria in the Turkish Period: The Place of Architecture in the Process,” International
Journal of Middle East Studies 4/ 2 (1989): 83. See also: Omer Barkan, “Osmanli imparatorlugunda bir iskan ve kolonizasyon
metodu olurak. Vakiflar ve temlikler,” Vakiflar Dergisi 2 (1934): 283-296; Yusuf Halacoglu, “XVI Asirda Cirmen Sancagi’nin Sosyal
ve Demografik Tarihi,” Tirk Tarih Kurumu IV (1956): 1795-1801; Hukonai Toaopos, , Mo HAKOM BbNPOCK Ha BanKaHCKMA rpas,
npe3 XV —XVIl sek,” [Po nyakoi vaprosi na balkanskiya grad prez XV-XVIl vek], “icmopuyecku lNpeaned 1 (1962): 32-38; CTpawimmmp
OnmunTpos, ,,3a NPMeMCTBEHOCTTa B Pa3BUTMETO Ha HankaHckuTe rpagose npes XV-XVI B.,“ [Za priemstvenostta v razvitieto na
balkanskite gradove prez XV-XVI v.] basnkaHucmuka 2 (1987): 9-38.

4 Bacun 3natapcku, bwvneapus npes XIV-XV eek. /lekyuoHeH Kypc [Balgaria prez XIV-XV vek. Lektsionen kurs] (Codua: M3patenctso
JM3ToKk—3anaa”, 2005), 212-242; NeTbp HMKoB, , TypcKoTo 3aBNagssaHe Ha bbarapus u cbabaTa Ha nocneaHuTe LWnwmaHosum,”
[Turskoto zavladyavane na Balgaria i sadbata na poslednite Shishmanovtsi] M3secmusa Ha ucmopuyeckomo Opyxecmso 1X/ 4
(1928): 7-8, 42-46; AvmunTbp AHrenos, , TypcKOTO 3aBoeBaHMe 1 bopbaTa Ha BaNKaHCKWMTE HapoaW NPOTMB HallecTBEHUUUTE,”
[Turskoto zavoevanie i borbatana balkanskite narodi protiv nashestvenitsite] icmopuyecku npeened 4 (1953): 374-398.
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during the long-term war conflicts between the medieval Bulgarian kingdom and the Byzantine Empire
which also resulted as depopulation of the area.’

Numerous Ottoman sources of 15 and 16™ centuries (detailed and synoptic registrations) reveal the
dynamics of establishment of settlement network.® The Ottoman chronicles date back the conquest of the
region under study soon after the fall of Edirne.” The city and the center of the kaza Eskihisar Zagra by
the year of 1489 had a Muslim primary school (muallimhane), mosque, and representatives of the Ottoman
administrative and military system, and was part of Pasa sancak — this all by no doubts indicates the early
conquest of the territory.® The settlements of the territory of the kaza under study are part of two different
military and administrative territorial units — sancaks, in the Ottoman Empire — the Pasha (central parts)
and the Nigbolu sancak.

The data preserved in the Ottoman registrations of 15" and 16™ centuries provides interesting
information on the settlement network, and more precisely, the establishment of a new settlement network,
predominantly small and unstable villages with registered yiiriik taxpayers. In details, the information
from the second half of the 15" century (1489-1491) refers to 91% registered Muslim taxpayers and 9%
Non-Muslims. The formation of the Muslim community is result of migration and colonization of
representatives of different parts of Anatolia. As long as the registrations provide information on the
region we could assume that the majority of them were from the region of Karaman, Saruhan, Aydin and
Mentese.® Another interesting information is that more than 80% of them are registered as yiiriik
taxpayers. The characteristics of the settlement network refer to 72.1% unstable, small newly found
villages with Muslim taxpayers and 27.9% stable, presumable old villages that existed before the Ottoman
conquest of the territory of the kaza of Eskihisar Zagra. The new settlements are situated predominantly
up to 200 m altitude with, in the lower parts of Thrace, while the settlements with registered Non-Muslim
population are stable and situated above the altitude of 200 m.

Interesting observations could be made referring the villages part of the Nigbolu sancak. Throughout
15" and 16" centuries the ottoman registrations mention five villages, situated on the territory of the kaza
of Eskihisar Zagra as part of Nigbolu sancak.'® The villages are outside the lower parts of Thrace. They
are big and stable settlements which most probably had existed before the ottoman conquest of the area
and 86.6% of the taxpayers are Non-Muslims. We can assume that these settlements represent the

5 Grigor Boykov vd., Balkan City or Ottoman City? A Study on the Models of Urban Development in Ottoman Upper Thrace 15t —
17t ¢. : Proceedings of the Third International Congress on the Islamic Civilization in the Balkans 1 — 5 November 2006, Bucharest,
Romania (istanbul: IRCICA, 2010), 69 — 84; Stefan Dimitrov vd., Demographic characteristic of the urban population in Dimetoka
during the XV-XVith centuries: Diinden Bugline Bati Trakya (Western Thrace from Past to Today) (Istanbul: Sen Yildiz Yayincilik
Hediyelik Esya ve Tekstil San ve Tic. Ltd. Sti, 2016), 335-343.

6 Basbakanli Osmanli Arsivi (BOA), istanbul, TT 26, ff. 1-62; National library “St.St. Cyril and Methodius” (NBKM), Oriental
department (Or D), Hk 12/9, f. 39; NBKM, Or D, Cn 7/2, . 8; NBKM, Or D, F. 88, a.u. 752, f.9; NBKM, Or D, Defters Ne 649, f. 68,
83-83; BOA TT 77, ff. 459-542; BOA TT 439, ff. 322-328; NBKM, Or D, TH. 37/50; BOA TT 382. ff. 655-666; BOA TT 311, ff. 72-75;
BOA TT 494, ff. 421-514; BOA TT 498, ff. 30-39, f. 260, ff. 355-362, ff. 625-639.

7 There are variety of hypotheses referring the year of the conquest of Edirne by the Ottomans. See: Halil Inalcik, The Ottoman
Empire, the Classical Age 1300-1600 (New York: Praeger Publishers, 1973), 23-54; Iréne Beldiceanu-Steinherr,. “La conquéte
d’Adrianople par les Turcs: la pénétration turque en Thrace et la valeur des chroniques ottomans,” Travaux et Mémoires. Centre
d’histoire et de civilisation byzantines 1 (1965): 439-461; Colin Imber, The Ottoman Empire 1300-1481 (Istanbul: Isis Press, 1990),
30; Elizabeth Zacariadu, “The Conquest of Adrianople by the Turks,” Studi Veneziani 12 (1970): 211-217.

8 Rossitsa Gradeva vd., Administrative system and provincial government in the Central Balkan territories of the Ottoman empire,
15th century : The Turks, Cilt 3, Ottomans (Ankara,Yeni Turkiye Publications, 2002), 498-507.

9 Ayse Kayapinar, Levent Kayapinar, vd., Anadolu Beylikleri ve Balkanlar : Anadolu Beylikleri (istanbul, Siyen Yayinlari, 2018), 451
-524.

10 NBKM, Or D, Hk 12/9, f. 39; NBKM, Or D, Cn 7/2, f. 8; NBKM, Or D, F. 88, a.u. 752, f.9; BOA 439, ff. 322-328; NBKM, Or D, TH.
37/50; BOA TT 382. ff. 655-666;
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characteristic of the old settlement network. It is suggested that the Ottomans administrated a certain
region soon after its conquest.!* Furthermore, the mentioned settlements might outline the south border
zone of the Second Bulgarian kingdom at the time the ottomans conquered the region since the territory
of Nigbolu sancak is considered to match the territory of the Second Bulgarian kingdom.

The registrations for the 16™ century confirm what is stated about the second half of the 15" century.
The information of the first half of the 16™ century refers to the same small and unstable villages in the
Thracian valley with predominant Muslim population.®® The process of the establishment of a stable
settlement network in the region continued for more than a century with ongoing migration of Muslim
population a great part of whom were the semi-nomadic groups of the yiiriiks colonized in the valley and
known with their pastoral life and practicing agriculture as a supplement to their economy. The
newcomers could easily adapt to the local environment providing huge pasturelands, rivers and swamps
— similar to the environment conditions in parts of Ottoman Anatolia where Ottoman registrations show
high numbers of registered semi-nomadic groups.t* In the second half of the 16™ century the different
Ottoman registrations show the increase of stable and big settlements (50.9 %) still with predominant
Muslim taxpayers of the kaza of Eskihisar Zagra. | assume that these changes in the settlement network
refer to the process of sedentarization of some seminomadic groups of the yiiriiks. A detailed analyses of
the agrarian profile of the region will shed more light on the suggested hypothesis.

The reconstruction of the agrarian profile of the region under study will allow us to make
observations on the process of adoption of the migrated Muslim population to the local environment. It
was stated that the majority of the migrants were representative of the yiiriiks from different parts of
Ottoman Anatolia — Karaman, Aydin, Mentese, Saruhan. To reveal the process of reclamation of the
agrarian space we shall try to define the number and quantity of different agrarian productions as a tax
portion to the total tax portion of the villages and not as a quantity in money. This approach shows the
agrarian profile of the lands, i.e. the biggest portion was for the cereals, then the vegetables, vineyards
and etc.’® This approach allow us to make observations regardless inflation processes of the second half
of the 16" century'® and makes possible to compare different portions estimated for the first and the second

11 Rossitca Gradeva vd., Administrative system and provincial government in the Central Balkan territories of the Ottoman
empire, 15t century : The Turks. Vol. 3, Ottomans (Ankara: Yeni Turkiye Publications, 2002), 498-507.

12 MuneHa MNeTkosa-EHYeBa vd., AOMuHUCMpupaHe Ha ceauwa 8 Tpakua npes XVI gek. EOHaQ xunome3a 3a loxHama epaHuyad Ha
LWuwmaHosa Bvneapus cnoped uHgopmauuama om OCMAaHCKU 0aHbv4YHU peaucmpu om XVI eek [Administrirane na selishta v
Trakiya prez XVI vek. Edna hopiteza za yuzhnata granitsa na Shishmanova Balgaria spored informatsiyata ot osmanski danachni
registry ot XVI vek] : 3 npakmukama Ha ocmaHckama kaHyenapus. COOpHUK Mamepuanu om mexoyHapoOHama KoHgepeHyua
,OCMaHcKume peaucmpu — u380p 3a ucmopusma Ha bankaHume (Codua: HapoaHa bunbuoteka ,Cs. c8. Kupun n Metoami,
2011), 195-197.

13 Milena Petkova, “The Process of Sedentarization of Semi-nomadic Groups of the Yériiks in Parts of 16t Century Ottoman
Rumeli: Tax Control or Migration Control?,” Journal of Balkan and Black Sea Studies 2//3 (2019): 30 — 33.

14 {lhan Sahin, Osmanli Déneminde Konar — Gégerler. incelemeler — Arastirmalar (istanbul: Eren, 2006), 53—201; Halil inalcik, The
Yiriiks: Their Origins, Expansion and Economic Role : The Middle East and the Balkans under the Ottoman Empire. Essays on
Economy and Society (Bloomington: Indianda Univerrsity Turkish Studies and Turkish Ministry of Culture Joint Studies, 1993), 97-
136; Dogan Yorik, “XV — XVI. Asirlarda Aksehir Ken Merkezinin Nufus Yapisi,” Bilig. Tirk Dinyasi Sosyal Bilimler Dergisi 45 (2018):
165-198; Rudi Paul Lindner, Nomads and Ottomans in Medieval Anatolia (Bloomington: Indiana University, 1983), 35 — 107.

15 The same approach was applied by Stefka Parveva in her research on the region of Edirne and South-west Peloponnese in the
18t century. See: Stefka Parveva, “Rural Agrarian and Social Structure in the Edirne region during the second half of the
Seventeenth century,” Etudes balkaniques, 3 (2000): 55-90; Idem, Agrarian land and harvest in South-west Peloponnese in the
early Eighteenth century: Village, Town and People in the Ottoman Balkans 16 — mid — 19t" century (Istanbul: The Isis Press,
2009), 61-110.

16 Omer L. Barkan, “The Price Revolution of the Sixteenth Century: a Turning Point in the Economic History of the Near East,”
International Journal of Middle East Studies 6 (1975): 9-28; Linda Darling, Revenue-raising and Legitimacy: Tax Collection and
Finance Administration in the Ottoman Empire 1560 — 1660 (Leiden: E.J. Brill), 35-39; Sevket Pamuk, A Monetary History of the
Ottoman Empire (Cambridge: Cambridge University Press, 2000), 112-148.
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half of the century. The conclusions and observations refer only to registered taxpayers in the defters
under study. It is important to outline that the data represents the average production of each of the
registered agricultural crops and at least one or two years passed before the Ottomans start to collect what
was once declared during the registration.’

The village and its boundaries was the most known place for the medieval peasants, the place where
they could practice different agricultural activities. Preserved copies of judicial record in the Ottoman
registrations provide detailed information on the local environment of the kaza of Eskihisar Zagra.'® The
data of Ottoman sources reveals regions in Thracian valley with high density of small rivers, swamps and
fields of reed and pasturelands on the territory of the kaza. This was the environment where semi-nomadic
groups settled and use the land for reclamation and grow of different grains and other crops. In Ottoman
Anatolia they reclaimed land in marshy zones to grow wheat, cotton and rice.® The information about
swamps in the Thracian valley is provided also in other sources. The History by Leonis Diakoni and his
“Historiae”, 10" century describe the territory as full of forests and bush woods along “with swamps and
small rivers”.? An imperial order (ferman) of 1566 related to the forthcoming Ottoman army from
Istanbul to Thrace states to build new bridges to secure the moving of the troops. Kethiida Mehmed was
in charge to investigate where the swamps and flooded areas were.?! The travellers’ accounts of 17" and
19 centuries also describe big areas of swamps and bush woods.??

We shall start the analyses of the agrarian production with the grains — wheat, barley, rye, millet. The
traditional cultivation of cereals on the Balkans served as the main source for food and was an essential
product of market exchange. Furthermore, the results of the archaeological excavations refer to the
cultivation of different kinds of grains during the period of 11th — 12th centuries.? Production of grains
formed the biggest part of the tax revenues in the region. Wheat is grown in every village on the territory
of the kaza of Eskihisar Zagra and often its production was more than the substantial minimum vital. As
it is stated for Islamic societies, one-third of the earnings was for the sustenance of the family.?* In the
region under study the peasants had surpluses of agrarian production. We could assume that these

17 Nicoara Beldiceanu, Irene Beldiceanu-Steinherr, “Réglement ottoman concernant le recensement (premiére moitié du XVle
siecle),” Siidost-Forschungen 4 (1978): 1-40; Huri Islamoglu-inan, State and Peasant in the Ottoman Empire: Agrarian Power
Relations and Regional Economic Development in Ottoman Anatolia during the 16™ Century, Ottoman Empire and Its Heritage
Series, Vol 1 (Leiden: E. J. Brill, 1994), 36-37; Suraiya Faroghi, “Taxation and Urban Activities in Sixteenth Century Anatolia,”
International Journal of Turkish Studies 1 (1979-1980): 19-53; Spyros Asdrachas, “Aux Balkans du XVe siécle producteurs directs
et marches,” Etides Balkaniques 3 (1970): 46; John C. Alexander, Counting the Grains: Conceptual and Methodological Issues in
Reading the Ottoman Mufassal Tahrir Defters: Mélanges Prof. Machiel Kiel (Arab Historical Review for Ottoman Studies), 19-20]
(Zaghouan, 1999): 57-58.

18BOA, TT 498, f. 361.

19 Halil inalcik, Empire and Population : An Economic and Social History of the Ottoman Empire. Vol. 1 (Cambridge: Cambridge
University Press, 1994), 37.

20 |In the present paper we use the Bulgarian translation of Leonis Diakoni’s “Caloensis Historiae libri decem ve vellitione bellica
Nicephori Augusti” published in: Kpacumupa larosa, Tpakus npe3 bvneapckomo cpedHosekosue. Micmopuvecka eeoepagdus
[Trakiya prez Balgarskoto srednovekovie. Istoricheska geografiya] (Codua: YHusepcuTeTcko msgatenctso ,CB. KanmeHT
Oxpwuacku, 2002), 22.

21Translation of the document is published in: EneHa I'posaaHosa, CtedaH AHapees, bvazapume npe3 XVI eek no 0oKymeHmu
om Hawu u Yy#cou apxusu [Balgarite prez XVI vek po dokumenti ot nashi i chuzhdi arhivi] (Codus: OteyectBeH dpoHT, 1986), 47.
22 Hemcku nemenucu 3a bankaHume XVII —cpedama Ha XVl eex.[Nemski patepisi za Balkanite XVII — sredata na XVl vek] (Codus:
Hayka 1 kynTypa, 1986), 146; ®peHcku nemenucu 3a bankaHume XV — cpedama Ha XVIII eek.[Frenski patepisi za Balkanite XV —
sredata na XVIII vek] (Coous: Hayka n kyntypa, 1975), 410-411; AHenutlicku nbmenucu 3a baskaHume (kpas Ha XVI—30me 200uHu
Ha XIX eex [Angliyski patepisi za Balkanite (kraya na XVI — 30te godini na XIX vek)] (Codwua: Hayka n nskyctso, 1987), 555-556.

23 Bopuc Bopmcos, ,MikoHoMKnKaTa Ha CesepownaTodHa Tpakusa npes XI — XII sek,” [lkonomikata na Severoiztochna Trakiya prez XI|
— Xl vek] M3secmusa Ha Cmaposaeopckus ucmopudecku myseti 1 (2002): 30-36.

24 Halil inalcik, The State Treasury and Budgets : An Economic and Social History of the Ottoman Empire. Vol. 1 (Cambridge:
Cambridge University Press, 1994), 77 — 78.
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surpluses of grain production were sold at the closest city market by the peasants. The cultivation of
different kind of grains provided the livelihood of the population, and it was also part of the necessary
amount of food for the domestic animals.?® So, the average share of the produced wheat during the 16™
century is 54% and the average amount of the cultivated barley, rye and millet comprises 22.7 %. The
data refers to all the settlements from the lower parts, i.e. the newly founded villages, and also to
settlements above 200 m altitude. Thus the produced grain production in total on the territory of the kaza
of Eskihisar Zagra comprises 76.7% of all the tax amount.

Agriculture was the most important economic activity in the Ottoman Empire, therefor it is stated to
be a priority for the state. The wealth was derived mainly from tax resources in the conquered lands where
the main purpose were the collected revenues, i.e. for fiscal reasons.?®

The next sector of the agrarian economy which is presented in every village on the territory of
the kaza of Eskihisar Zagra is the tithe on beehives. The production of honey and wax is in the third place
after the production of wheat and other cereals. This production is presented in Muslim and Non-Muslim
settlements, which makes it a well-known and well-controlled sector of the agrarian economy widely
spread at different altitude. The average share of the tithe on beehives is 3%.

The orchards presented a separate and important part of the income of the settlements with
predominant yiiriik population. There are details on the type of orchards in some of the registered villages
— pears and others, but the information is insufficient to make observations on the species of orchards in
the Thracian valley. Very often the taxation of orchards is entered together with the walnut trees. During
the 19" century the production of walnut trees were used to produce oil with better quality than the olive
0il.?” During the 16" century the average amount of the portion of the orchards is 1% of all the tax
revenues.

The vegetable gardens were also located within the village boundaries, as it is described in the
documents providing information on the village borders (sinirname) they were situated near wells,
channels or small river inflows. The portions of the vegetable gardens is only 0.5% of the total registered
agrarian production.

The share of lentil comprised only 0. 1% of the total amount of the tax revenues during the 16%
century. It is noteworthy that the production of legumes are too poorly represented in the tax registrations.
For the second half of the century when the registrations seem to be more complete the data of absence
of cultivated legumes is even more surprising. | assume that the drought during the second half of the 16™
century that affected the production of the other agricultural products like the grains for example, affected
the cultivation of the legumes as well.

In addition to growing grains, vegetable and orchards, the peasants in the Thracian valley and the
region of the kaza of Eskihisar Zagra cultivated vineyards whose average portion for the 16" centuries is
0.4%. It is interesting to observe that in some of the settlements for which no vineyards are recorded

25 |lgeTaHa leopruesa, ,XnabbT, KOWTO pasaens M cbbupa ceetose” [Hlyabat, koito razdelya svetove] Bvaeapcku gonknop 1
(1993): 7-19; Crpawummnp Aumutpos vd., ZJobpyorcaHckomo 3emedenue npes XVI eek [Dobrudzhanskoto zemedelie prezz ZVI
vek] : CbopHuk 8 yecm Ha npod. Xp. FaHOes. M3cnedsaHusa no cay4ali 75 200uHuU om poxcdeHuemo my (Codua: BAH, 1985), 112-
113; Gilles Veinstein vd., La grande sécheresse de 1560 au Nord de la Mere Noire: perceptions et réactions des autoritiés
ottomanes : Natural Disasters in the Ottoman Empire. Halcyon Days in Crete lll (Crete: Crete University Press, 1999), 273-278;
Evangelia, Balta, L’Eubée a la fin du XVe siécle. Economie et Population. Les registres de '‘année 1474 (Athens: , 1989), 64-71;
Huri, islamoglu-inan, State and Peasant in the Ottoman Empire: Agrarian Power Relations n Regional Economic Development in
Ottoman Anatolia during the 16th c. (Leiden: Brill, 1994), 45-46.

26 Halil inalcik, The Rural Landscape and the Settlement of Nomads : An Economic and Social History of the Ottoman Empire,
1300 - 1914 (Cambridge: Cambridge University Press, 1994), 158-161.
27 EmHoepagus Ha bvneapua [Etnografiya na Bulgaria] (Codus: BAH, 1964), 24 — 25.
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register provides information on tax collected for the production of wine or the import of wine (fug-i
hamir). This information refers only to a small number of settlements — 6, with predominant Non-Muslim
population.

The average amount of the production of rice during the 16" century is 4 % and only Muslim
population is engaged in its cultivation. The rice was cultivated near the river inflows of the Thracian
valley with predominant yiiriik settlements. I assume this was not only related to their ability to reclaim
land from marshy areas but from a certain point of view reveals processes of the sedentarization of the
semi-nomadic groups. The issue of whether it was a policy of the ottoman state to settle nomadic groups
is still an open discussion, though most of the researchers accept the thesis that it was a state policy part
of the conquest of depopulated areas.?®

The observations on the livestock breeding are limited due to the characteristic of the sources which
are related to present data of tax revenues used for the formation of different revenues like timars and
zeamet. Since the yiiriiks were the predominant Muslim population in the village of the kaza of Eskihisar
Zagra, the sheep breeding could have comprised large income for the state treasury and therefor registered
as mikatta’s which are not included in the taputahrir defter under study. Therefore, the full portion of the
livestock breeding could not be estimated using only taputahrir registrations for the study. What the
registrations under study show is an average portion referring the registered livestock breeding during the
16" century comprising only 7.8 %.

Conclusion

Despite the limitation framework of the research due to the specifics of the historical sources, the
results allows to assume the following suggestions. The biggest portion of the agricultural production was
the one of the grains where the wheat dominated on the territory of the kaza of Eskihisar Zagra. The
registered taxpayers cultivated orchards, had vegetable gardens, vineyards — the last ones are well
represented in the village with Non-Muslim taxpayers, in the area between 200-600m altitudes. The rice
is presented only in the Muslim villages, in the lower parts of Thrace. We could assume that a certain
percent of the taxpayers were engaged in sheep breeding, the incomes from it were not included in the
registers under study. Muslims are the majority of the registered taxpayers and representatives of the semi-
nomadic groups. They established new settlement network in the Thracian valley and managed to reclaim
land of marshy and bushy areas near the river inflows. The process of adoption to the conquered lands
continued more than a century since the Ottoman conquest in the second half of the 14™ century. This
process reveals the sedentarization of parts of the semi-nomadic groups which are presented as reaya
engaged in different agricultural production — grains, vegetables, orchards, legumes, etc. This
sedentarization and agricultural activities led to the “economic” conquest of the territory of the kaza of
Eskihisar Zagra.

28 Omer L. Barkan, “Osmanli Imparatorlugunda Bir Iskan ve Kolonizasyon Metodu Olarak Stirgiinler [Part 1],” Istanbul Universitesi
Iktisat Fakiiltesi Mecmuasi 11 (1949-50): 524-569; Omer L. Barkan, “Osmanli Imparatorlugu'nda Bir Iskn ve Kolonizasyon
Metodu Olarak Sirglinler [Part2],” Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi 13 (1952): 60 — 81; Omer L. Barkan, “Osmanli
Imparatorlugunda Bir Iskan ve Kolonizasyon Metodu Olarak Siirgiinler [Part 3],” Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi
14 (1953-54): 20 — 236; Halil Inalcik, “Ottoman Methods of Conquest,” Studia Islamica 2 (1954): 103 — 129; Harun Yeni, “The
Utilization of Mobile Groups in the Ottoman Balkans: A Revision of General Perception”. Oriental Archive, 83 (2013): 83— 205.
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Hatay’da Bir Okul-Kilise: Kirikhan Ruhban Okulu
A School-Church in Hatay: Kirikhan Seminary School
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Oz

Osmanli Devleti’nde 19. yiizy1l, misyonerlik faaliyetlerinin yogun olarak yasandigi bir donemi kapsamustir. Olusan bu yogunlukta,
Tanzimat (1839) ve Islahat Fermanlarmin (1856) ilan edilmesi sonrasinda gelen reformlarin ve yabanci devletlere taninan
imtiyazlarin biiyiik etkisi olmustur. Yiizyil boyunca Osmanli, her alanda egitimli bireyler yetistirmek i¢in yeni okullar insa ederken,
yabanci devletler de Osmanli topraklarinda egitim kurumu agma hakkina sahip olmustur. Bu nedenle Amerika, Fransa, Ingiltere,
Almanya ve Italya gibi devletler, elde ettikleri cesitli ayricaliklarla Osmanh cografyasinda bir¢ok okul agmis ve bu okullar aracilig
ile misyonerlik faaliyetleri yliriitmiistiir. Bu devletlerden Fransa, daha once elde ettigi kapitiilasyonlar sayesinde Osmanlidaki
misyonerlik caligmalarma ve okullasma faaliyetlerine erken baslama imkani bulmustur. Fransa’nin gonderdigi ¢esitli misyoner
gruplar, Istanbul ve Anadolu’nun pek gok yerinde okul agma ¢aligmalarini hizlandirmustir. Bunlara 6rnek egitim kurumlarindan biri
de Hatay’in Kirikhan ilgesinde bulunmaktadir. Cizvit ve Lazarist misyonerlerinin is birligi ile agilan ve Kirikhan Ruhban Okulu
olarak anilan okul, Fransiz egitim kurumlari i¢inde plan kurulusu ve mimari 6zellikleri ile farkli bir 6rnek teskil etmektedir. Okul ve
kilisenin tek yap1 biinyesinde birlesmesi, Kirikhan Ruhban Okulu’nun diger Fransiz okullarindan ayrilmasi ve {inik bir 6rnek olarak
degerlendirilmesi agisindan 6nem arz etmektedir. Bunun yani sira cephe bigimlenisi ve farkli pencere diizeniyle de okul kendine has
ozellikler tasimaktadir. Cogunlukla tarih alaninda yapilmis caligmalara konu oldugu goriilen yapinin, sanat ve mimarlik tarihi
disipliniyle kapsaml olarak degerlendirilmedigi anlagilmaktadir. Bu ¢alismada okul, mimari 6zellikleri ile tanitilmis ve sanat tarihi
disiplini gercevesinde detayli olarak incelenmistir.

Anahtar Kelimeler: Hatay, Kirikhan, Fransa, Misyonerlik, Egitim, Kirtkhan Ruhban Okulu.
Abstract

The 19th century covered a period of intense missionary activity in the Ottoman Empire. In this intensity, the reforms that followed
the declaration of the Tanzimat (1839) and the Islahat edicts (1856) and the concessions granted to foreign states had a great impact.
During the century, the Ottoman Empire built new schools to train educated people in all areas, while foreign states also had the right
to open educational institutions on Ottoman territory. For this reason, states such as America, France, England, Germany and Italy
opened many schools in the Ottoman geography with various privileges they obtained and carried out missionary activities through
these schools. One of these states, France, had the opportunity to start early missionary studies and schooling activities in the Ottoman
Empire thanks to the capitulations it had previously obtained. Various missionary groups sent by France have accelerated schooling
activities in many parts of Istanbul and Anatolia. One of these educational institutions located in Kirikhan district of Hatay. The
school, which was opened with the cooperation of Jesuit and Lazarist missionaries and known as Kirikhan Seminary School, sets a
different example with its plan establishment and architectural features among French educational institutions. The unification of the
school and the church under a single structure is important in terms of separating Kirikhan Seminary School from other French
schools and considering it as a unique example. In addition, the school has its own characteristics with its facade formation and
different window layout. It is understood that the building, which is mostly the subject of studies in the field of history, has not been
evaluated comprehensively with the discipline of art and architectural history. In this study, the school has been introduced with its
architectural features and examined in detail within the framework of the art history discipline.

Keywords: Hatay, Kirikhan, France, Missionary, Education, Kirtkhan Seminary School.
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Bu calisma, yazar tarafindan hazirlanmakta olan “Osmanli’da Misyonerligin Mimariye Yansimalari: Tanzimat Sonrasi Misyoner ve
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Giris

Osmanli Imparatorlugu’nun 19. yiizyili, Tanzimat (1839) ve Islahat Fermanlarmin (1856) ilam ile
baslayan ve devletin her kademesinde yenilik¢i bir takim politikalarin hayata gecirilmeye calisildigi bir
donemdir. Yiizyilin ilk yarisinda ilan edilen Tanzimat Fermani ile hukukun iistiinliigiine dayali yeni devlet
diizeni kurulmaya ¢alisilmis ve pek cok yeni reform beraberinde gelmistir.! Osmanli imparatorlugu’nda
mesruti bir yonetimin kurulmasini, Miisliman ve gayrimiislim cemaatlerin yakinlagmasini amaglayan
Tanzimat hareketi; siyasi, idari, ekonomik ve toplumsal alanlarda degisimi hizlandirarak, Osmanli’nin biitiin
sistemlerini dolayli da olsa etkisi altina almigtir. 2 Degisimin basladigi en 6nemli alanlarin basinda gelen
egitim, askeri okullarda goriilen iyilestirme cabalarinin yayginlastirilip, Batinin 6rnek alindigi yeni egitim
kurumlarinin gelisimi ile devam etmistir. * Bu gelisim, Tanzimat hareketinin bir sonucu olarak biitiin Osmanli
toplumuna yayilmig ve gayrimiislim cemaatlere taninan hak ve 6zgiirliikler, onlarin da yeni egitim kurumlari
agmalarini hizlandirmigtir. Ayrica, donemin reformlarinin basinda gelen Osmanlicilik fikri, Miisliiman ve
gayrimiislim cemaatlerin kaynasmasi ve beraber egitim gérmeleri i¢in yeni idadi ve sultani mektepleri insa
edilmesini saglamis ve gayrimiislim ¢ocuklara da kapilarini agmustir.* Bunun en belirgin ornegi olan
Galatasaray Mekteb-i Sultanisi (1868), Osmanli’nin bu dénemdeki reformist yaklagiminin bir {iriinii olmakla
birlikte, biitlin Osmanli tebaasi 6grenciyi tek cati altinda toplama ve bir Osmanli milleti olusturma fikrinin
somut bir yansimasidir.> Ancak, bu yenilik ve ¢abalara ragmen Osmanli’nin egitim sistemini
olgunlagtiramamasi, modern ve laik egitimi hizla kurumsal hale getirememesi, gayrimiislim cemaatlerin ve
yabanci devletlerin Osmanli topraklarinda okullar agmasini hizlandirmugtir.®

Osmanlida toprak kayiplarinin artmasi sonucu, Oncelikle askeri alanda bir takim reform hareketleri
baslamis ve 19. yiizyilda siyasi, ekonomik, sosyokiiltiirel pek ¢ok alanda yeni diizenlemeler hayata
gecirilmeye caligilmistir. Osmanlimin yenilik hareketleri, Batiyla daha yakin iligkiler kurmasini saglamigtir.
Bu yakinlagsma, Batili iilkelere bir takim imtiyazlar taninmasi sonucunu da beraberinde getirmistir. Cesitli
alanlarda kolaylik saglayan bu imtiyazlar, Osmanli topraklarindaki misyonerlik ¢alismalarinin dayanagi
olmus ve misyonerligin en 6nemli ayagini olusturan egitim kanaliyla yaygin hale gelmistir.” Osmanl
tebaasindan Katoliklerin koruyucusunun Fransa ve Avusturya, Protestanlarin koruyucusunun ingiltere ve
Amerika, Ortodokslarikinin ise Rusya olmasi, bu devletlerin actig1 egitim kurumlar1 araciligiyla hem
misyonerlik ¢aligmasi yiiriitmesini hem de gayrimiislimleri denetim altinda tutma isteklerini gilin yliziine
cikarmustir.®

Osmanli’nin her alanda 6rnek aldigi ve etkilesim i¢inde oldugu Fransa, bu devletler i¢inde ayricalikli
konumu ile dikkat ¢ekmistir. 18. ylizy1l itibari ile Osmanli’da Batililasma adimlarinin atilmasinda, ¢esitli
askeri reformlarda, mimari ve sanatsal alanlarda ilk 6rnek model olan Fransa, 19. yiizy1l Osmanli egitim
sistemine de bir takim etkilerde bulunmustur.® Fransa’min destegi ile agilan Galatasaray Mekteb-i Sultanisi

1 Biilent Tanér, “Anayasal Gelismelere Toplu Bir Bakis”. Tanzimat’tan Cumhuriyete Tiirkiye Ansiklopedisi, 1 (istanbul 1985), s. 10; Bilal
Eryilmaz, Tanzimat ve Yénetimde Modernlesme, (istanbul: isaret Yayinlari, 2017), 97.

2 Ahmet Cevat Eren, Tanzimat Fermani ve Dénemi, (istanbul: Derin Yayinlari, 2007), 12; Bilal Eryilmaz, a.g.e., 97.

3Selguk Uygun, “Tiirkiye’de Dinden Bugiine Ozel Okullara Bir Bakis (Gelisim ve Etkileri)”, Ankara Universitesi E§itim Bilimleri Fakiiltesi
Dergisi, 36/1-2 (2003): 109.

4 Halis Ayhan, “Batililasma”, [slam Ansiklopedisi, 5, (istanbul: Tirkiye Diyanet Vakfi Yayinlari, 1992), 159.

5 Adnan Sisman, “Galatasaray Mekteb-i Sultanisi”, islam Ansiklopedisi, 13, (Istanbul: Tiirkiye Diyanet Vakfi Yayinlari, 1996), 323-326.
6 Hidayet Vahapoglu, Osmanlidan Giiniimiize Azinlik ve Yabanci Okullari, (istanbul: Bogazici Yayinlari, 1992), 69; ilber Ortayl,
Imparatorlugun En Uzun Yiizyih, (istanbul: iletisim Yayinlari, 1995), 193-194; ilknur Haydaroglu, “Osmanli imparatorlugu’nda Yabanci
Okullar”, Tirkler, 14, (Ankara: Yeni Turkiye Yayinlari, 2002), 183; Selcuk Uygun, a.g.m., 109-110.

7 Ersoy Tasdemirci, “Turk Egitim Tarihinde Azinlik Okullari ve Yabanci Okullar”, Erciyes Universitesi Sosyal Bilimler Enstitiisii Dergisi,
10 (2001), 24-25.

8 Hidayet Vahapoglu, a.g.e., 72; Remzi Kilig, “Misyonerlik ve Tiirkiye’ye Yénelik Misyoner Faaliyetleri”, TUBAR, 19 (2006); 335.

9 Hiiner Tuncer, “Yirmi Sekiz Celebi Mehmet Efendi’nin Fransa Sefaretnamesi”, Belleten, L1/199 (1987), 131; Ekmelleddin ihsanoglu,
Osmanlida Egitim ve Bilim Miiesseseleri, Osmanli Medeniyeti Tarihi, (ed. Ekmelleddin ihsanoglu), |, (istanbul: Feza Gazetecilik, 1999),
278; Zeki Arikan, “Yirmisekiz Celebi Mehmed Efendi”, islam Ansiklopedisi, 43, (Istanbul: Tirkiye Diyanet Vakfi Yayinlari, 2013); 551.
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(1868) bunun en belirgin 6rnegini temsil etmistir. Ancak, Osmanli Devleti’nin Fransa ile yakinlasmasi sadece
Batililagma hareketleri ile sinirli olmamistir. Zira 16. yiizyilda Fransa’ya taninan ayricaliklar, cesitli haklar
ve misyonerlik faaliyetlerini de beraberinde getirmistir. Elde ettigi ilk kapitiilasyonlar sonrasinda Fransa,
Katolikleri ve tiim Hristiyanlar1 himayesine almak istemis ve 1583’te Cizvit misyonerlerini Istanbul’a
gondererek, Osmanli’daki ilk yabanci egitim kurumu olan St. Benoit Okulu’nu ag¢mustir.’® Bunlari
Fransisken, Dominiken, Kapiisen, Lazarit, Frer, Notre Dame de Sion, Assomption, ivrea, Filles de la Chariter
gibi ¢ogunlugu Fransa himayesinde ya da Fransiz soyundan gelen misyoner gruplari takip etmistir.'! Fransiz
Ihtilali’nden (1789) sonra duraksayan misyoner faaliyetleri, 1830’lardan itibaren tekrar canlanms ve Katolik
misyonerlerin Dogu’da ve Afrika topraklarinda ilerlemeye baslamasiyla oldukga genis alanlara yayilmistir.*?

Fransiz misyoner gruplar, Osmanli cografyasimin cesitli yerlerinde kilise, okul ve saglik kurumlari
acarak faaliyetlerini siirdiirmiistiir. Daha Tanzimat dénemi baslarinda, cogunlugu istanbul’da bulunan, 21’
erkek ve 19’u kiz okulu olmak iizere Fransa’min birgok egitim kurumu insa ettigi gorilmistiir.® II.
Abdiilhamid donemine gelindiginde ise bu sayinin 108’e ulastigi bilinmektedir.*

Fransiz misyoner gruplarimin faaliyet alan1 olarak sectigi yerlerden biri de bugiinkii Hatay olmustur.
Kudiis’ten sonra 6nemli bir merkez konumunda olan Antakya, bu 6zelligi ile de misyonerleri cezbetmistir.
Ozellikle 19. yiizy1l sonu ve 20. yiizy1l baslarinda gesitli Katolik misyonerleri, basta Antakya olmak iizere
Iskenderun, Hassa ve Kirikhan’da aktif olarak calisnustir.®> Bu calismalarin, Hatay’daki Fransiz manda
doéneminde (1918-1938) daha da arttig1, Fransiz yonetimi ve misyonerlerin birbirlerine destek olarak egitim
faaliyetlerine devam ettigi goriilmiistiir.'® Fransiz yonetimi, manda donemi sonlarina kadar yaklagik 66 kdy
okulu insa etmis, Fransiz dilini, tarihini ve kiiltliriinii 6greterek bolgedeki hakimiyetini giliglendirmek
istemistir.*’

1. Kiritkhan Ruhban Okulu
1.1. Tarihgesi

Hatay sinirlari dahilinde, Kapusenler (Capucins), Lazaristler, Trapestler, Frerler ve Soeurs de St. Joseph
de I’Apparition adli Katolik misyoner gruplari ¢aligmalarda bulunmustur.® Bu gruplardan Lazarist
misyonerleri, 1884’te Hatay Akbez’de bir manastir insa etmistir (Harita 1). 80 Ermeni aile ve 20 Maruni
aileyi de igine alarak bu manastirda ikamet eden misyonerler, Akbez’in Ankara Anlagmasi (1921) ile
Tiirklere birakilmasindan sonra ¢alismalarinda hukuki engele takilarak Iskenderun’a tasinmustir.** Milli
miicadele doneminde bolgede yasanan gatismalar sirasinda bu manastir binasi yanmigtir. Daha sonra ise
Fransiz yonetimi ve Cizvit Papazlarimin destegini alan Lazarist misyonerleri, 1923’te Kirikhan’in Soguksu

10 Anonim, “Ozel Egitim Kurumlan”, Tiirk Ansiklopedisi, XXVI, (Ankara: MEB Yayinlari, 1977), 306; Yahya Akyiiz, “Cevdet Pasa’nin Ozel
Ogretim ve Tanzimat Egitimine iliskin Bir Layihasi”, Ankara Universitesi Osmanli Tarihi Arastirma ve Uygulama Merkezi Dergisi, 3
(1992), 99.

11 T{lin Tas, “19. Yizyilda Anadolu’da Katolik Misyonerlerin Egitim Alanindaki Faaliyetleri” (yiiksek lisans tezi, Erciyes Universitesi,
2006), 82.

12 Serife Yorulmaz, “Osmanli- Fransiz iliskileri Cercevesinde Osmanl Topraklarinda Agilan Fransiz Kiltir Kurumlari ve Bunlarin
Mesruiyet Kazanmasi (19. Yiizyil-20. Yizyil Baslar)”, Ankara Universitesi Osmanli Tarihi Arastirma ve Uygulama Merkezi Dergisi, 11
(2000), 708-709.

13 Yahya Akyliz, Tiirk Egitim Tarihi (M.0. 1000- M. S. 2019), (Ankara: Pegem Akademi Yayinlari, 2019), 175.

14 Adnan Sisman, “Misyonerlik ve Osmanli Devleti'nin Son Doneminde Kurulan Yabanci Sosyal ve Kulttrel Muesseseler”, Tiirkler
Ansiklopedisi, 14, (Ankara: Yeni Turkiye Yayinlari, 2002). 175.

15 Mehmet Tekin, “Gegmiste ve GUnUmuzde Hatay’da Egitim”, Hatay’da Egitim ve Kiltir, (Ankara; Milli Egitim Bakanligi Yayinlari,
1983), 72; Yasar Demir, “Antakya’da Misyon ve Misyonerlik Faaliyetleri”, Akademik Bakis Dergisi, 32 (2012). 2, 6-11).

16 Yasar Demir, a.g.m., 5.

17 Mesud Fani Bilgili, Manda Idaresinde: Hatay Kiiltir Hayati, (Antakya: iktisat Basimevi, 1939), 38-39; Yusuf Duran, “iskenderun
Sancaginda Fransiz Mandasi (1920-1936)”, (yiiksek lisans tezi, Ankara Universitesi, 2007), 154-158.

18 Mesud Fani Bilgili, a.g.e., 22-24; Mehmed Tekin, a.g.m., 72; Yasar Demir, a.g.m., 6-11.

19 Yasar Demir, a.g.m., 9-10.
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mevkiinde yeni bir okul binasi ve dispanser agmustir.’® Okul Lazaristlerden sonra Cizvit misyonerleri
tarafindan kullanilmigtir.?! Bazi kaynaklarda ise okulun kurulus tarihi 1930 olarak verilmistir.??

Harita 1: Lazarist Misyonerlerinin Faaliyette Bulundugu Akbez ve Kirikhan Yerlesimleri

Kaynak: https://parselsorgu.tkgm.gov.tr/ Erisim Tarihi: 24.03.2021

1.2. Mimari Ozellikleri

Kirikhan ilge merkezindeki yapi, 2904 Parsel’de bulunmaktadir. Kuzeyde Giirsel Sokak, doguda Erciyes
Sokak ve gilineybatida Oguzlar Caddesinin ¢evreledigi bir alan igerisinde yer almaktadir. Yiiksek kottaki
yapiya ulagim, Oguzlar Caddesi iizerinden saglanmaktadir.

20 Mesud Fani Bilgili, a.g.e., 23; Mehmed Tekin, a.g.m., 72; Yasar Demir, a.g.m., 9-10.

21 BQvgli Garbiogliu, “Tanzimat’tan Cumhuriyet’e Hatay’da Kamu Yapilari” (ylksek lisans tezi, Mimar Sinan Giizel Sanatlar Universitesi,
2017), 51.

22 Serife Yorulmaz, “Fransiz Manda Yoénetimi Déneminde iskenderun Sancagi (Hatay)'nin Sosyo-Ekonomik ve Siyasal Durumuna iliskin
Bazi Kayitlar (1918-1939)”, Ankara Universitesi Atatiirk Yolu Dergisi, 6/22 (1998), 244.
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Farkli kotlarda bir bodrum kat iizerine iki katli olarak insa edilen yapi, merkezde giineydogu-kuzeybati
dogrultuda uzanan dikdortgen planli bir kilise ile bunu kuzeydogu, kuzeybati ve giineybatida “U” seklinde
cevreleyen koridor ve dersliklerden olusmaktadir (Cizim 1). Iki kat yiiksekliginde ve tek mekandan ibaret
olan kilisenin giineydogu ucunda, yarim daire formlu apsis bulunmaktadir. Kilisenin duvarlari, her iki katta
da yan yana sirali yuvarlak kemer agikligi seklindeki niglerle hareketlendirilmistir (Resim 1). Ancak, tist
kattaki bazi kemerlerin sonradan kapatildiginin tespit edilmesi, 6zgiin halinde agik olduguna isaret
etmektedir. Boylelikle kilisenin yanlarda, her iki katta da kemer dizileri ile koridorlara baglanti sagladig:
anlasilmaktadir. Apsis, bir basamak ile zeminden yiikseltilmis ve sunak masasinin olmasi1 gereken yere,
muhdes kademeli beton platform eklenmistir. Apsisin duvarlarinda da nisler yer almakta olup, giineydogu
duvardaki kap1 agikligindan gerideki dikdortgen mekana gecis saglanmaktadir. Yapinin goriindiigii bazi eski
fotograflarda mevcut oldugu anlasilan bu mekanin duvarlarinda pencere ve nisler bulunmaktadir (Resim 2).
Mekanin islevi tam olarak bilinmemekle birlikte, din gorevlisine ait bir alan olarak kullanildig
diistintilmektedir.

Cizim 1. Kirtkhan Ruhban Okulu Zemin ve Birinci Kat Plani
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Kaynak: Hatay Kiiltiir Varliklarin1 Koruma Bolge Kurulu’ndan Islenerek
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Resim 1. Yapmin Kilise i¢ Mekani

Kaynak: Hatay Kiiltiir Varliklarin1 Koruma Bolge Kurulu Arsivi
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Giinlimiizde yan kanatlarla herhangi bir baglantis1 bulunmayan kilise, kuzeybati duvarda, ortadaki daha
genis ve yliksek olan ii¢ kap1 ile koridora agilmaktadir. Koridor, kuzeydogu ve giineybat1 duvarlardaki birer
kapr ile yan kanatta yer alan diger koridorlara baglanti saglamaktadir. Kuzeybati duvarinda ise yapinin ana
kapist bulunmaktadir. Koridorun zemininde, iistii demir kapakli, kiiciik kare bir agiklik yer almaktadir (Resim
3). Yapmin rolove raporunda, bu acgikligin bodrum katta yer alan papaz mezarina gegis sagladigi
belirtilmistir*. Bodrum kat, zeminleri toprak dolgulu, duvarlar1 moloz taslarla 6riilmiis ve tonoz ortiilii olan
farkli 6lgiilerde birimlerden meydana gelmistir (Resim 4).

Resim 3. Zemin Kat Kuzeybati Koridorun Zeminindeki Kapakli Agiklik

Kaynak: Servet Ozkan-2019
Resim 4. Kirikhan Ruhban Okulu’nun Bodrum Katindaki Bir Mekan

SR AT

Kaynak: Hatay Kiiltiir Varliklarini Koruma Bolge Kurulu Arsivi

23 Bkz. Hatay Kiltur Varliklarini Koruma Bolge Kurulu MudarlGgu Arsivi, Rolove (Belgeleme) Raporu, 2012.
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Kilisenin iki yanindaki kanatlar, bitisik diizende siralanmig derslikler ve depo olarak kullanilan ebatlar
farklt mekanlardan olusmustur (Resim 5). Mekanlar birer kap1 ile koridorlara baglanti saglamaktadir. Bu
koridorlar, duvar payelerine oturan yuvarlak kemerli gegislerden meydana gelmistir (Resim 6). Kuzeydogu
kanatta bes, glineybati kanatta alt1 sirali mekan yer almakta olup, bunlardan tam ortadakiler simetrik olarak
yerlestirilmis merdiven holiidiir. Yapinin birinci katinda da, zemin kat plani tekrar edilmistir. Zemin kat
kuzeybati1 koridorunun {istii, birinci katta bir balkon seklinde kilisenin i¢ mekanina agilmaktadir.

Yapinin beg adet ana kapisi bulunmakta olup, bunlardan ikisi kuzeybati cephede yer almaktadir (Resim
7). Bu cephe merkezindeki genis aciklik ana kapi, bunun kuzeyindeki kapi ise kuzeydogu koridor kapisidir.
Gilineybati cephenin merkezinde, ikinci ana kapi agiklig1 yer almaktadir (Resim 8). Giineydogu cephede ise
yan kanat koridorlarina ulagim saglayan birer kap1 bulunmaktadir. Yapidaki kot farki nedeniyle kuzeybati
cephedeki mekéanlara dogrudan ulasim saglanirken, glineydogudakilere birka¢c basamak merdivenle
ulagilmaktadir. Ayrica, yapimin giiney kosesinde iki adet diiz payandaya yer verilmistir.

Resim 5. Yapinin Zemin Kat Dersligi

Kaynak: Servet Ozkan-2019
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Resim 6. Yapinin Zemin Kat Koridoru

Kaynak: Servet Ozkan-2019

Yapinin kap1 agikliklar yuvarlak kemerlidir. Basik kemerli zemin kat pencere soveleri cephelerde disa
cikintt yapmaktadir. Sove iist koseleri, iki yana boynuz seklinde uzanmaktadir. Giineybat1 ve kuzeybati
cephelerin zemin kat pencereleri farkli bir diizen gostermektedir. Buradaki pencerelerin hemen iistiinde,
yuvarlak kemer formlu kii¢iik aydinlatma pencerelerine yer verilmistir. D1 cephelerde biiyiik ve kiiciik
pencere seklinde algilanan bu tasarim, i¢ mekénda yuvarlak kemerli tek pencere olarak goriinmektedir
(Resim 5). Diger cephelerde ise boyle bir uygulama bulunmamaktadir. Giineybati cephede, ana girisin her
iki yaninda pencerelerle ayn1 formda olan, ancak agikligi bulunmayan sove bigciminde diizenleme yer
almaktadir. Birinci katta, distan basik kemerli olan pencereler igten diizdiir. Bu katta da pencere sovelerinin
iist koseleri boynuz seklinde bir form ile hareketlendirilmistir. Yapinin giineydogu cephesindeki pencereler
yuvarlak kemerli olup, kilise apsis pencereleri sivri kemerlidir (Resim 9,10). Yapidaki biitiin pencere
acikliklari, mekanlarin daha fazla aydinlatilmasina yonelik olarak, distan ice dogru verev olarak genigleyen
bir tasarim sergilemektedir.

Moloz tag ve kesme tas malzeme ile insa edilen yapiin duvarlar1 sivali ve boyalidir. Mekanlarm
zeminleri, beton sap ya da karo mozaik ile kaplidir. Pencere ve kapilar ahsap dogramadir. Bazi mekéanlarin
kapilari ise sonradan dokme demir malzeme ile yenilenmistir. Kilise tavan1 ge¢ donemde ahsap malzeme ile
kapatilmigtir. Apsis ise bagdadi tekniginde yapilmis yildiz tonoz ortiiliidiir. Dokme mozaik merdivenler,
demir korkuluklarla ¢evrelenmistir.

Yapinin siisleme Ogelerini tas siisleme ve karo mozaik olarak iki gruba ayirmak miimkiindiir.
Kuzeybatidaki ana kapinin iki yaninda, cepheden disa ¢ikinti yapan tas kaideler bulunmaktadir. Kaidelerin
iizerinde, bagliklar kabartma yaprak motifleri ile siislenmis ikiser adet gdmme siitun yer almaktadir (Resim
11). Siitunlar, tstte, lic boyutlu olarak algilanabilen {iggen alinlik seklinde bir baslikla sonlanmaktadir.
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Pencere sovelerinin iist kdselerinde uzanan boynuz seklindeki siislemeleri de bu grupta degerlendirmek
miimkiindiir. Yapinin i¢ mekan zeminlerini siisleyen karolar ise bitkisel ve geometrik desenlerden meydana
gelmistir. Bitkisel motifli karolarda kivrimli dallar, yaprak ve c¢igek motifleri, geometrik desenli karolarda
ise yildiz, baklava, zikzak ve daireler tercih edilmistir (Resim 12).

Bir donem Kurtulus Ortaokulu olarak hizmet veren yapi, giiniimiizde Halkegitim Merkezi olarak
kullanilmaktadir. Yapinin bir boliimii bu amag¢ dogrultusunda aktif olarak kullanilmaktayken, kilisenin harap
ve bakimsiz durumda oldugu gézlemlenmistir. Restorasyon projesi hazirlanarak Koruma Kurulu’na sunulan
yapida heniiz restorasyon konusunda bir ¢alisma gerceklesmemistir.

Resim 7. Yapinin Kuzeybati Cephesi Resim 8. Yapinin Giineybat1 Cephesi

.

Kaynak: Servet Ozkan-2019

Resim 9. Yapimin Apsis Cephesi

Kaynak: Servet Ozkan-2019
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Resim 10. Apsis Pencere Detayi

Kaynak: Servet Ozkan-2019
Resim 11. Yapinin Kuzeybatidaki Ana Kapist

Kaynak: Servet Ozkan-2019

www.osmanli-medeniyeti.com 52


http://www.osmanli-medeniyeti.com/

Journal of Ottoman Civilization Studies )
NO. 12 (2021), 42-58 S. Ozkan

Resim 12. Yapinin Zemin Karo Mozaikleri

Kaynak: Servet Ozkan-2019

2. Karsilastirma ve Degerlendirme

Osmanli Devleti sinirlar1 dahilinde agilmis Fransiz egitim kurumlari, genellikle sehir merkezlerinde ya
da merkeze yakin konumda insa edilmistir. Ayrica, bir kiliseye bitisik veya kiliseye yakin olarak kurulan bu
okullarin konumlanmasinda, ibadet mekanina ulasim kolayligi onemli bir faktér olarak karsimiza
cikmaktadir. Bu ozellikleri ile Fransiz okullarinin adeta bir manastir yapisi olarak insa edildigini sdylemek
miimkiindiir. Istanbul Galata Saint Benoit Fransiz Koleji (1783), Sisli Notre Dame de Sion Fransiz Okulu
(1856), Uskiidar Immaculee Conception Fransiz Okulu (1894), Haydarpasa Sainte Euphemie Fransiz Okulu
(1895) ve Izmit St. Barbe Koleji (1895) kiliseye bitisik konumlariyla; Galata St. Pierre Fransiz Okulu (1854),
Sisli St. Esprit Fransiz Kiz ve Erkek Okullar1 (1871) ve Kumkapt Assomption Fransiz Koleji (1883) ise
kiliseye yakin konumlar ile dikkat ¢eken Fransiz egitim kurumlarina 6rnek gosterilebilir. Kirikhan Ruhban
Okulu ise plan kurulusu ve okul-kilisenin konumlanisi agisindan bu okullardan farkli bir tasarim
sergilemektedir. Yapi, diger Fransiz egitim kurumlar1 gibi bir kiliseye yakin ya da bitisik olarak degil, kilise
ve okul i¢ ige olacak sekilde birlikte tasarlanmigtir. Bir ibadet mekanini barindirmasi yoniinden diger Fransiz
okullari ile Kirikhan 6rnegi arasinda bir baglantidan s6z edilebilse de yapiya hakim konumdaki kilisesi ve
bunun etrafin1 saran derslikleri ile Kirikhan Ruhban Okulu’nun farkli bir diizen gosterdigini soylemek
miimkiindiir.

Resim 13: Kiliseye Bitisik Konumlanan Fransiz Okulu Ornekleri

(Haydarpasa St. Euphemie Fransiz Okulu ve Izmit St. Barbe Fransiz Koleji)

Collége Prascais 5 Barbe lumidt Terquie

Kaynak: Semavi Eyice ve Bahadir Bozdag
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Okulun plan kurulusu, simetrik bir tasarimi yansitmaktadir. Kilise etrafindaki koridorlar ve koridorlara
acilan mekanlar, iki katta da bu anlayis1 devam ettirmektedir. Yapiya hakim konumda olan kilisenin
yanlardaki koridorlara kemer dizileri ile baglanmasi, {i¢ nefli kiliseleri akla getirmektedir. Okulun insa
amacina ithafen, plan kurulusunun bu sekilde tasarlandigini séylemek miimkiindiir. Ayrica, yapinin plan
diizeni ile Anadolu’nun en dnemli egitim kurumlarindan olan, iki kath, revakli ve acik avlulu Selguklu
Medreselerini andirdig1 sdylenebilir. Buradaki tek fark, ortada agik avlu yerine bir kilise bulunmasidir.

Yapida mekanlarin islevsel dagilimina baktigimizda, derslikler, ibadet mekani ve depo olarak kullanilan
birimler disinda tanimlayabilecegimiz bir mekan bulunmamaktadir. Bir manastir seklinde kurulmus olan bu
okulda, 6grenci yatakhanesi ve yemekhane islevi géren bir alanin yer almadigi goriilmektedir. Bu ihtiyaglar
icin okul ile aym1 avluyu paylasan bir bagska yapi1 oldugu, ancak giinlimiize ulasmamis olabilecegi
diisiiniilmektedir. Zira kilise-okul yapisi igerisindeki mekanlarin kiiciik Olciilerde kare ya da dikdortgen
birimler olmasi, bu ihtiyaclara cevap verebilme ihtimalini azaltmaktadir.

Yapinin cephe tasariminda da kendi i¢inde bir simetri anlayisindan s6z edilebilmektedir. Kuzeybati ve
giineybati cephelerin zemin ve birinci kat pencereleri birbirlerinden farkli bir tasarimi yansitsa da sovelerinin
vurgulanmas, iist kdselerdeki boynuz bigimli siislemeleri ile uyumlu bir dizilime sahip oldugu goriiliir. Diger
Fransiz okullarinda veya baska yapilarda karsilasmadigimiz boynuz seklindeki siislemelerin yapiya 6zel bir
tasarim olusturdugunu séylemek miimkiindiir. Ana kapinin yer aldig1 kuzeybati cephede, orta boéliim yan
kanatlardan daha yiiksek tutularak {iglii bir diizen olusturulmustur. Ayrica ana kapi, iki yandaki gémme
payeleri, giris listiindeki penceresi ile cephede vurgulanmistir. Cephede giris boliimiiniin 6n planda olmasi
pek cok Fransiz okulunda karsimiza ¢ikan bir diizenlemedir. Buna 6rnek olarak verilebilecek olan Istanbul
Sainte Pulchérie Fransiz Okulu (1846) (Resim 14), Istanbul Saint Vincent Fransiz Okulu (1883), istanbul
Saint Michel Fransiz Koleji (1886) ve Paris Pensionnat de Passy (1895) gibi bazi egitim kurumlarinda, giris
cephesinin plaster, balkon, saat ve alinlik gibi 6gelerle vurgulandigi gériilmektedir.?* Ayrica, Fransa destegi
ile agilan Galatasaray Mekteb-i Sultanisi de (1868) bu tasarimi yansitmaktadir. Ancak bu yapilar, Kirikhan
Ruhban Okulu’nun daha biiyiik ve anitsal 6rnekleri olarak karsimiza ¢ikmaktadir.

Resim 14. Sainte Pulchérie Fransiz Okulu

Editours Au Bon Marchd, Péra

S e T : : = ™
Coliése de Ste. Pulchérie Constanlincp’c‘ -

Kaynak: Ziibeyde Gozde Kutlu

24 7iibeyde Gdzde Kutlu, “19.Yizyildan Gliniimize istanbul’da Fransiz Okul Yapilari, (Doktora tezi, istanbul Teknik Universitesi, 2018),
294,
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Kirikhan Ruhban Okulu’nda giris cephesinin 6ne ¢ikarilma sebeplerinden biri de yapi merkezinde
konumlanan kiliseyi vurgulama istegidir. Bu nedenle iki yandaki siislemeli gémme payeler ile vurgulanan
ana kapi ve yapinin eski resimlerde kapi iistiinde yer alan hag isareti, ibadet mekanin dis cephedeki yansimasi
olarak karsimiza ¢ikmaktadir (Resim 15). Bu 6zelligi ile yapi, kiliselerin giris cephelerinde goriilen anitsal
diizenin oldukca minyatiir bir 6rnegidir. Boylece apsis cephesinde sivri kemerli pencere acikliklari, kuzeybati
cephede ise liclil diizen gosteren girig boliimii ile vurgulanan kilisenin, yapinin dis cephe tasariminda etkin
rol oynadig1 sOylenebilir. Bazit Amerikan egitim kurumlarinda da bu diizenlemenin goriildiigli 6rneklere
rastlanmaktadir. Tarsus Amerikan Koleji Sticker Hall (1911) binasinda, yapinin birinci katindaki sapele
acilan ana kap; silmeler, plasterler ve {iggen alinlik ile anitsal hale getirilerek, ibadet mekanina cephede
vurgu yapildig1 anlagilmaktadir. Ayrica sapelin duvarlarinda, ortadaki daha genis ve yiliksek olmak {izere
ticliz sivri kemerli pencerelere yer verilerek vurgu arttirilmstir.

Kirikhan Ruhban Okulu’nda koridor ve dersliklerin zemininde gordiigiimiiz geometrik ve bitkisel
motifli karo mozaikler, 19. yiizyil ikinci yarisi ile 20. yiizyil baslarinda inga edilen egitim kurumlarinda
siklikla tercih edilmistir. Istanbul Saint Benoit Fransiz Koleji (1783), Istanbul Immaculée Conception Fransiz
Okulu (1894), Sainte Euphémie Fransiz Okulu (1895), Manisa Akhisar Or Yehuda Tarim Okulu (19. yy. son
ceyregi ) ve Tarabya Rum ilkokulu (19. yy. sonu ) zemin ddsemesinde karo mozaik kullanilan okullara 6rnek
gosterilebilir (Resim 16).° Bununla birlikte, Fransiz manda doneminde Hatay sinirlar1 dahilinde insa edilmis
kamu binasi, konut ve otel gibi c¢esitli yap1 tiirlerinde karsimiza ¢ikan karolarin, Fransizlar tarafindan
sevilerek kullanildigini sdylemek miimkiindiir.?®

Resim 15. Kirikhan Ruhban Okulu’nun Tarihsiz Bir Fotografi

Kaynak: Hatay Kiiltlir Varliklarin1 Koruma Boélge Kurulu Arsivi

25 Engin Aktlrk, “Osmanl Doneminde Anadolu ve Trakya Topraklarinda Yahudi Cemaati Tarafindan Kurulan Tarim Okullari ve Akhisar
Or Yehuda Tarim Okulu Orneginin Mimari incelemesi”, (Yiiksek lisans tezi, Mimar Sinan Giizel Sanatlar Universitesi, 2012), 91; Tugce
Kivrak, “Tarabya Rum ilkokulu Restorasyon Projesi”, (Yiksek lisans tezi, istanbul Teknik Universitesi, 2016), 27; Ziibeyde Gézde Kutlu,
a.g.t.,, 141, 266, 274.

26 [nci Aslanoglu, “Fransiz isgal ve Manda Déneminde iskenderun Sancagi: Kentsel ve Mimari Degisimleriyle iskenderun”, Antakya ve
Kirikhan Kazalari, Ortadog§u’da Osmanli Dénemi Kiiltiir izleri Uluslar Arasi Bilgi Séleni Bildirileri, |, (Ankara; Atatiirk Kiltir Merkezi
Baskanligi Yayinlari, 2001) 93-94; F. Mine Temiz, “XX. Yizyl Baslarinda Antakya’da Yeni Mimari Olusumlara iki Ornek: Giindiz
Sinemasi ve Adali Evi”, X. Ortacad-Tiirk Dénemi Kazilari ve Sanat Tarihi Arastirmalari Sempozyumu Bildirileri (Prof. Dr. H. Orciin
Barista’ya Armadan), Ankara: Gazi Universitesi Yayinlari, 2009), 689; F. Mine Temiz - Emre Kolay, “Fransiz isgali Altindaki Antakya’nin
Degisen Mimari Cehresine Bir Ornek: Saray Caddesi Kuseyri Binasi”, Hatay (Anavatana Katilisinin 80. Yil Armadani, (ed. Ahmet
Giundiz, Haydar Coruh, Siileyman Hatipoglu), (istanbul: Hiper Yayin, 2019), 292.
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Resim 16. Istanbul Saint Louis Fransiz Okulu ve Tarabya Rum ilkokulu Zemin Karolar1

Kaynak: Ziibeyde G6zde Kutlu ve Tugge Kivrak

Sonug¢

Bir toplumun gelismesinde ve ilerlemesinde en temel unsurlardan biri olan egitim, ayn1 zamanda bir
devletin dini, siyasi, ideolojik hedeflerini gergeklestirmede dnemli bir faktordiir. Bu 6nemin farkinda olan
Batili devletlerin, egitim konusunda daha yavas bir ilerleme kaydeden Osmanliy1 dikkatlerinden kagirmadig
ve egitim kanaliyla Osmanli topraklarinda misyonerlik faaliyetleri yiiriittiigii goriilmektedir. Ozellikle 19.
yiizyilda yogunlagsan misyonerlik ¢aligmalari, 20. yiizyil baslarinda da devam etmis ve Osmanli sinirlari
dahilinde adeta bir egitim ag1 olusmustur. Istanbul ve Anadolu’nun pek ¢ok yerinde yogun olarak siirdiiren
misyonerlik ¢aligmalarinin 6nemli noktalarindan biri olan Hatay, cogunlukla Fransiz misyoner gruplarinin
calisma alan1 olmustur. Fransiz manda hakimiyeti doneminde artan bu calismalarin giiniimiizdeki
yansimalarindan biri olan Kirtkhan Ruhban Okulu, konum, simetri ve diizen gibi dzellikleri ile diger Fransiz
egitim kurumlarina paralel bir gelisim gostermektedir. Ancak, bir okul-kilise olarak tasarlanmig plani ile
diger okullardan ayrilmakta ve iinik bir 6rnegi temsil etmektedir. Bu tasarimda, yapinin ¢ekirdegini olusturan
ve hem plan hem de cephe bi¢imlenisi agisindan yapiya hakim konumda olan kilisenin biiyiik pay1
bulunmaktadir. Katolik inanc1 geregi ibadet mekanina yakinlik, Fransiz okullarinin kurulusunda 6énemli bir
faktor olarak karsimiza ¢ikmakta ve bu nedenle okullarin kiliselere yakin konumda insa edildigi
goriilmektedir. Bu 6zelligi ile adeta birer manastir olarak kurulan Fransiz okullari, Kirikhan 6rneginde okul
ve kilisenin igice insa edilmesiyle 6zel bir tasarim kazanmis, ibadet ve egitim tek yapi biinyesinde
birlestirilmistir. Bu 6zellikleri ile okulun, 6zellikle Fransiz misyoner egitim kurumlart ile ilgili yapilacak yeni
aragtirmalara zemin hazirlayacag: diisiiniilmektedir.
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Abstract

In the early 19th century, great developments overshadowed the history and the future of Jerusalem in particular and Palestine in
general. The most important of these events was the increase in foreign influence in Jerusalem and the great powers' efforts to
find a foothold there. The rising European influence came after the French campaign against Egypt. This French campaign warned
European countries about Jerusalem’s importance, and European countries began to compete to influence that city. These
countries considered the denominations in Jerusalem as a means of achieving their goals, using each country as an excuse to
protect the followers of a sect in Jerusalem by taking advantage of the weakness the Ottoman State experienced. One of the
European rivalry results supporting the Christian denominations in Jerusalem was the escalation of the conflict between them,
which later led one of these denominations to burn the Holy Sepulcher’s Church. This incident can be regarded as the beginning
of a new era of conflict and competition between the European countries over the Ottoman State in general and Jerusalem in
particular, hidden behind the Christian denominations in Jerusalem. The Ottoman Empire’s policy handled this incident by not
taking any side directly. Instead, it limited itself to conducting investigations by reviewing and examining the documents owned
by each denomination. The state resorted to forming many committees of Ottoman personalities as well as figures from the
competing denominations. By relying on the initial documents drawn from the Ottoman Archives, this study aims to reach the
truth of the burning of the Church of the Holy Sepulcher, the reasons that led to this fire, and an attempt to trace the conflicts that
followed the fire and the Ottoman State’s policy in dealing with it.

Keywords: Church of the Resurrection, Catholics, Orthodox, Armenians, the Ottoman Empire.

Oz

XIX yiizyilin baglarinda, genel olarak Filistin'in ve 6zellikle Kudiis'iin tarihini ve gelecegini etkileyen biiyiik gelismeler
yasanmustir. Bu baglamda, en 6nemli gelisme Kudiis'teki dis etkinin artmasi ve Kudiis civarinda biiyiik gii¢lerin var olma ¢abalari
olmustur. Suriye, Liibnan ve Filistin'deki Avrupa niifuzu, Misir'in Fransizlarca isgal edilmesinden sonra artmigtir. Fransizlarin
dogu seferi, Avrupa iilkelerine Kudiis’iin 6nemini hatirlatmis, Avrupa iilkeleri Filistin'de s6z sahibi olmak i¢in rekabet etmeye
baglamustir. Avrupalilar, Osmanl Devleti'nin yasadigi zayifliktan yararlanarak, Kudiis'teki Hristiyan mezheplerini himaye etme
savini ileri siirmiislerdir. Her bir devlet, Kudiis'teki bir cemaati korumak araciligryla bolgede siyasi hedeflere ulagsmay1

amaglamigtir. Avrupalilarin rekabeti mezhepler arasinda ¢atigmalari giiglendirmis, gergin atmosfer, Kiyamet Kilisesi'nin
yakilmasina yol agmustir.

Bu olay, Avrupa iilkeleri arasinda Kudiis'teki Hristiyan mezhepleri iizerinden genel olarak Osmanli Devleti ve 6zelde Kudiis
sathinda yeni bir catigma ve rekabet doneminin baslangict olarak kabul edilebilir. Osmanli idaresi, geleneksel politikasi
baglaminda yangini tarafsiz bir sekilde ele almaya caligmustir. Her bir mezhebin sahip oldugu belgeleri inceleyerek sorusturmalar
yirlitmiis, kilisenin onarim ve idare hakkinin kime verilecegini komisyonlar aracilifiyla belirlemeye gayret etmistir.
Caligmamizda, Osmanlt Arsivlerinden alman ilk elden belgelere dayanilarak, Kiyamet Kilisesi'nde tanik olunan yangina
ve hadisenin muhtemel ve kesin nedenlerine deginilmekte, kiliseye dair yasanan g¢atigmalar detayli bir sekilde okumak
amaglamaktadir.

Anahtar Kelimeler: KiyametKilisesi, Katolikler, Ortodoks, Ermeniler, Osmanli Imparatorlugu.
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Introduction

The Church of Qiyamah, as the local Muslims and Christians know it, the Church of the Holy
Sepulchre known by all Christians, or as the Church of Kamama in Ottoman records, is considered a holy
place by all Christians in the world. The sacredness of this structure comes from the fact that the Prophet
Isa (Jesus) was born and grew up there. That led to the construction of many temples in the region where
Prophet Isa lived. The Church of the Holy Sepulchre is one of these structures which possess great
importance for Christians.*

Because of the religious importance of the region and as a result of the system implemented by the
Ottoman State, a large number of religious sects lived in Jerusalem. The Ottoman State regarded each sect
as part of the nation without regard to racial characteristics.? This system allowed the Ottoman State to
observe an equal distance to all sects.> Many Christians took refuge in the Ottoman State, especially in
Jerusalem, fleeing repressive practices such as religious groups forcing each other to change sects. Within
the national system framework, people of every nation and race were present in and around Jerusalem. In
addition to Muslims and Jews, there were different Christian groups/communities such as Latin, Greek,
Syriac, Armenian, Coptic, and Abyssinian.*

Relations between Christian groups in Palestine were not going in peace; there are many controversies
that are as old as the Church of the Holy Sepulcher. This element determined Christian groups’ relations
and ties. The conflict between the communities arose from entry to the Church, ceremonies there, and
supervision.® There were no disputes between sects when the central authority in the Ottoman State was
strong. However, the Orthodox, Latins, Armenians, Copts, Ethiopians, Franciscans, and Greeks have
always envied each other and tried to fight over owning holy places. All groups have sought to obtain
concessions or remove them from their opponents; moreover, the strife has reached the point of issuing
complaints about each other.®

At the beginning of the Ottoman period, there was a struggle between Greek Orthodox and Latin
Catholics to administer the Holy Sepulcher Church. Ottoman edicts recognized the right of the Greek
groups to manage church affairs. From the very beginning, the Ottoman State’s policy applied laws that
recognize the right of non-Muslims to worship and believe, in addition to the implementation of the

1 Erdem Demirkol, “Il. Abdllhamid Déneminde Kudis’ Te Kilise Imar ve Insa Faaliyetleri.” (Master Thesis, Marmara University,
2007), 39; Zakaria Mohammad. "The Holy Sepulcher and the Garbage Dump: An Etymology." Jerusalem Quarterly 50 (2012): 110-
111.

2 Non-Muslim communities lived within the framework of their own unique laws adopted in the Ottoman State and other
countries under Islamic rule. For example, in the Ottoman State the state of affairs for the non-Muslims and those who sought
asylum was subject to certain laws. This system aimed to form an Ottoman society by gradually creating a sense of citizenship
and belonging. Different communities arise from the rich and diverse fabric of the Ottoman society to be well-represented
concerning the Islamic rule and the state's general framework. Thus, a relative improvement in recognition of the rights and
freedoms of Christians and Jews was visible, compared to the rest of the world. The traditional nation system of the Ottoman
State has its roots in the Caliph Umar era. Non-Muslims were made part of the social, political, and economic systems in the
Ottoman society through the introduction of laws as mentioned above. In this context, the creation of a private law compatible
with the general framework/citizenship of the Ottoman State shows that there is no race/class-based discrimination against non-
Muslims. Therefore, it is possible to say that the distinction among the Ottoman rayah has a functional character and that its
exclusionary aspect is not strong. KARPAT, Kemal H. Osmanli’"dan Gliniimtize Ortadogu’da Millet, Milliyet, Milliyetgilik. Timas
Yayinlari, 2015. 12-15; Hilmi Deradike, Yahud Al-Quds fi Al-Nisfi Al-Awwal min Al-Qarni Al-Tasi Ashera (Beirut: Markaz Dirasat al-
Wahda al-'Arabiyyah, 2014), 95-97.

3 Bilgehan Pamuk, “Osmanlilar zamaninda Rum-Ermeni kiliseleri arasindaki iliskiler (Kudiis érnegi)”, Atatiirk Universitesi Tiirkiyat
Arastirmalari Enstitlist Dergisi, (16) (2001): 239-240.

4 Nawar Al-Juburi, Al-Nashat Al-Qunsuli a Al-Faransi fi Al-Quds al-Sharif: 1840-1900 (Amman-Jordan: Dar wa Maktabat al-Hamid
li al-Nashr wa al-Tawzi, 2015), 49.

5 Jerusalem Hertiage (ihyau’t-Turas Arsivi), Record Number: 320, Document: 7.

6 Sad Abu Jabir, Al-Wujud al-Masihi fi Al-Quds khilal Al-Qarnayn al-Tasi' Ashar wa Al-'Ishrin, 2nd Edition (Lebanon: Markaz Dirasat
Al-Wahdat al-Arabiya, 2010), 11.
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seniority law, based on previously issued decrees.’ Since the Greek Orthodox community constitutes most
of the Christian community in the Ottoman territories, the Ottoman Empire granted the Greeks the right
to govern and administer the church. With this preference, the Ottoman State prevented the establishment
of a Western alliance against them. The Greeks also acquired large lands in Jerusalem, which resulted in
income through taxation, which played an important role in the Ottoman economy.®

With the Armenian community’s merger with the Latin community at the beginning of the 17th
century, the debate took on a new dimension. These communities obtained privileges, such as making
some Holy Sepulcher Church reforms against the Greek community. Consequently, this decision led to
the emergence of disputes reemergence between the Romans and Armenians. Armenians objected to
granting the right to rule the Church of the Holy Sepulchre to the Greek community, claiming that they
had prior edicts/official orders proving their right to rule the Church. However, the Greeks appealed to
the Ottoman administration to claim that the Armenians’ old edicts were falsified. As a result of the
Ottoman authorities’ examination, the Armenians’ documents were invalid, and the Greek community
was more worthy to administer the Church.® As a result, the Greek community gained the rights that the
Armenian community had. The Greek Church had an influential and important position in the 18th and
19th centuries and controlled some of the Armenian Church’s rights.*

In the 17" century, the Christian sects' conflicts acquire a new dimension, transforming from an
internal issue into an international one. The basic players behind these disputes were France, which
alleged Catholic protection, and Russia’s alleged orthodox protection. From the provisions of treaties
signed by the Ottoman State with these countries, it is possible to understand the truth about this. Although
disputes have existed since ancient times, they have not reached a significant degree during periods of
power and superiority of the Ottoman Empire. Yet, they have increased as the state started to lose power.
At the beginning of the 19th century, strife between Christian sects over the administration of the Church
of the Holy Sepulchre became a means for the forces seeking to take advantage of the administrative
vacuum in Jerusalem to interfere in the internal affairs of the Ottoman Empire.!

The troubled administrative situation of the Ottoman Empire in general and in Jerusalem in particular
allowed European countries to intervene in it under the pretext of protecting their countries' pilgrims who
come during the Hajj season from attacks due to Jerusalem's disruption's administrative situation. 2

France’s expeditions to Egypt and the Levant (Syria) played a major role in attracting Russia and
Britain’s attention to the Middle East. The Ottoman documents show that there was a great competition
between Western countries, especially France and Russia, and Britain, which followed them, in an attempt
to obtain concessions-privileges in Jerusalem under the pretext of protecting the rights of sect members.
A document in the legality court records documented a request from monks/Franciscan monks subject to
France in Jerusalem. They demanded to have their requests, to restore the areas under their administration,

7 Directorate of State Archives. “Kudiis’te Hristiyan Mezhep ve Milletlerin idaresi (Administration of Christian Denominations and
Communities in Jerusalem)”, Hazine-i Evrak Arsiv ve Tarih Arastirmalari Dergisi 1(1) (2019): 57.

8Yasemin Avciand Omer Yazici Ozdemir “Kudiis Kamame Kilisesi: Hiristiyanligin Merkezinde Osmanli Mirasi ve Statitko Meselesi”
Cumhuriyet tarihi arastirmalari dergisi, 15(29) (2019): 44.

9 BOA, HAT. 1361-53655. (H-29-12-1222/M-27-02-1808); BOA, TS. MA. E. 866- 11. (H-21-03-1222/M-29-05-1807); Directorate
of State Archives. “Kudiis’te Hristiyvan Mezhep ve Milletlerin idaresi (Administration of Christian Denominations and Communities
in Jerusalem)”, Hazine-i Evrak Arsiv ve Tarih Arastirmalari Dergisi 1(1) (2019): 106; Yurdakul, ilhami. "Kudiis Kamame Kilisesi’'nde
Ermeniler ile Rumlarin Dini-Siyasi Niufuz Micadelesi ve 1740 Tarihli Ferman." Vakandiivis-Uluslararasi Tarih Arastirmalari Dergisi
1.Spec. issue (2016): 238-262. 252.

10 Bilgehan Pamuk, “Osmanlilar zamaninda Rum-Ermeni kiliseleri arasindaki iliskiler (Kudis érnegi)”, Atattiirk Universitesi Tiirkiyat
Arastirmalari Enstitlisi Dergisi, (16) (2001): 237.

11 Yasemin Avci and Omer Yazic Ozdemir “Kudiis Kamame Kilisesi: Hiristiyanligin Merkezinde Osmanli Mirasi ve Statiiko
Meselesi” Cumhuriyet tarihi arastirmalari dergisi, 15(29) (2019): 47-48.

12 Fatima Salim Al-Tarawneh, “Al-Wad ‘Al-Idari fi Al-Quds Al-Shareef 1740 -1821”, Al-Jamia Al-Urduniyyah, Amman,43 (3) (2015):
1607.
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through the French Ambassador in Istanbul approved by the Ottoman authorities. The priests justified
their wishes by stating that they were afraid of wreckages and destruction of buildings that could disturb
the pilgrims visiting the holy sites. ** Another document indicates the extent to which France used the
pro-French priests in Jerusalem. France appealed to the Ottoman Empire through her ambassador in
Istanbul. In the petition submitted by the ambassador, he complained that the Mufti of Jerusalem was
causing difficulties for priests under France’s auspices. Therefore, France asked to dismiss the Mufti and
not attack or interfere with the priests, who were subject to France. Moreover, the petition mentioned the
treaties signed between the Ottoman — French sides that recognized the right to protect her people’s affairs
in Jerusalem. 14

In the first quarter of the 19th century, France neglected religious issues due to the French Revolution
events and the French engagement in the war in Europe in parallel with these events. The neglect led to
an increase in Orthodox clergy’s influence in Jerusalem, thereby reducing France’s influence on the
Ottoman State and causing loss of value in Catholic priests’ status. Taking advantage of France’s
weakening influence in the East, Russia gradually took control of the sacred sites. *°

Burning of the Church of the Holy Sepulchre

While the Ottoman State was busy resolving the Wahhabi invasion of the Hejaz, a fire broke out in the
Church of the Holy Sepulchre in the morning of Wednesday, September 30, 1808, and could not be
extinguished for two days. The effects of and the vacuum caused by the Wahhabi rebellion became evident
through the fire.!® Most Christians described this fire as a great disaster. The incident was described as a
disaster because of the suspicion that they set on fire the western section of the church that was under the
Armenian authority.” The fire in the Chapel of Saint Helena, which was overseen by the Armenians, then
spread rapidly, destroying the interior of the building, causing the columns supporting the dome to crack.
However, the majority of Christian sects accused the Armenians of starting the fire. Others accused some
Greek Orthodox priests of having lit wood while drunk and then tried to extinguish the flame by pouring
alcoholic drinks on it, thus playing a critical role in spreading the flames and causing the sad event to
occur.!® But most sources unanimously suggest that it was the Armenians who caused the fire to start.

The considerations that promoted the Armenians to set fire to the Church disputes between Christian
sects were possible causes, as highlighted in the information presented above. At the beginning of the
19th century, the Christian sectarians intensified their conflicts with France, which has taken an active
role in Western countries’ context, especially with its support for the Latins and Russia, which has
assumed the Greek Orthodox community’s patronage. Conflicts increased between the two sects, and both
sects managed to obtain special privileges. The Greek Orthodox community rose to a dominant position
among other sects. The attitudes of foreign countries disturbed the Armenian community, causing a group
to burn the Church to change its administration’s status quo.’® Aref al-Aref stated The Armenians
prevented the Romans and Latins from entering the church to put out the fire, and when they entered it, it
was too late; the fire had destroyed everything in that section and turned it to ashes. 2°

13 Jerusalem Hertiage (Ihyau’t-Turas Arsivi), Record Number: 284, Document: 22,23,24; Nichola Al-Khouri and Shehada Al-Khouri,
Khulasat Tareekh Kanisat Ourashalem al-Orthodhoksiya (Jerusalem: Matbat Baiet Al-Maqdis, 1925), 179-180.

14 BOA, HAT. 1349- 52713. (H- 09-09-1221/M-20-11-1806); BOA, HAT. 269-15715. (H-29- 12-1221/M-09-03-1807).

15 Nawar Al-Juburi, Al-Nashat al-Qunsuli al-Faransi fi al-Quds al-Sharif: 1840-1900 (Amman-Jordan: Dar wa Maktabat al-Hamid li
al-Nashr wa al-Tawzi, 2015), 63.

16 Nichola Al-Khouri and Shehada Al-Khouri, Khulasat Tareekh Kanisat Ourashalem al-Orthodhoksiya (Jerusalem: Matbat Baiet
Al-Magqdis, 1925), 356.

17 Sad Abu Jabir, Al-Wujud al-Masihi fi Al-Quds khilal Al-Qarnayn al-Tasi' Ashar wa Al-'Ishrin, 2nd Edition (Lebanon: Markaz Dirasat
Al-Wahdat al-Arabiya, 2010), 14.

18 Karen Armstrong, Jerusalem: City of Three Faiths, trans. Fatima Nasr, Sotoor (London: Ballantine Books, 1998),559- 560.

19 Karen Armstrong, Jerusalem: City of Three Faiths, translate: Fatima Nasr, Sotoor (London: Ballantine Books, 1998), 560.

20 Aref Al-Aref, Al-Mufassal fi Tareekh Al-Quds, 5th edition, v.1 (Jerusalem, Matbaa Al-Maaref, 1999), 363.
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After the fire, different Christian congregations set up tents on the church site to protect it from looting
and attacks. According to the sources, Jerusalem's scholars and intellectuals also protected the Church of
Qiyamah from any attacks. Such as Hasan Efendi Al-Husayni, the Hanafi Mufti of Jerusalem, Nagib Al-
Ashraf Omar Efendi Al-Husayni, and others.?

The Dispute over the Restoration of the Church

With Russia’s support, the Orthodox community’s leaders requested the Sultan to repair the Church.
At the beginning of 1809, Sultan Mahmud 11 issued an edict/imperial decree accepting the relevant
request.??  The decree emphasized that the repair should not include work such as expansion and
upgrading of the building. Along with this enactment, the Greek Orthodox had the right to manage the
dome's repair on their own, previously managed collectively, ignoring Catholics' role. Thus, the conflict
between the sects became more intensified.?®

The Orthodox began the construction and repair process in May 1809. The Armenian and Catholic
leaders opposed this process and reported their complaints related to the Greek congregation and their
relevant objections to the Ottoman State.?* Thus, the question of repairing the Church became one of the
priority goals of various Christian communities. Followers of Armenian and Catholic groups provoked
Muslims to block the repair work. Thus, construction stopped for some time. At this stage, an atmosphere
of sectarian tension dominated Jerusalem, things got out of hand, and the administrators lost control.?

With the decree issued by the Ottoman Sultan Mahmud Il and the approval of both groups, Tahir
Efendi has been commissioned to investigate all documents produced since the era of Yavuz Sultan Selim
and Kanuni Sultan Suleyman to ensure that the documents are reviewed by reliable persons and bringing
an end to the conflict.2® After examining the documents, Tahir Efendi gave the Greek community the right
to manage and repair the Church, as before the fire.?” After that, a committee appointed to damage
assessment reported that it needed a total of 500 bags of akche (silver coin) for the repair. It commissioned
the task to a civil servant from the Greeks for restoration works.?® These decisions annoyed the
Armenians, and they refused to accept the state authorities’ decisions and reported a new objection to the
Ottoman State.?®

Under these circumstances, each Christian congregation supported by a western state wanted to take
on the Church’s administrative responsibility and set out to engage in repair works. Therefore, it became
necessary for the Ottoman State to intervene. The Sultan ordered the establishment of a committee to

21 Adel Manna, Liwa al-Quds fi Awasit Al-Ahd Al-Othmani: Al-idara wa al-Mujtama (Beirut-Lebanon: Muassasat Al-Dirasat Al-
Falastiniyyah, 2008), 26; Nichola Al-Khouri and Shehada Al-Khouri, Khulasat Tareekh Kanisat Ourashalem al-Orthodhoksiya
(Jerusalem: Matbat Baiet Al-Maqdis, 1925), 179-180.

22 BOA, HAT.1651-8.(H-29-12-1223/M-15-02-1809);Directorate of State Archives.“Kudus’te Hristiyan Mezhep ve Milletlerin
idaresi (Administration of Christian Denominations and Communities in Jerusalem)” Hazine-i Evrak Arsiv ve Tarih Arastirmalari
Dergisi 1(1) (2019):135-137.

23 Sami Kilig and Ihsan Satis “Osmanli Arsiv Vesikalarina Gére Hiristiyan Cemaatlerin Kamame Kilisesi ile ilgili Tartismalari”, History
Studies, 3, (3) (2011): 233.

24 Sad Abu Jabir, AI-Wujud Al-Masihi fi Al-Quds khilal Al-Qarnayn al-Tasi' Ashar wa Al-"Ishrin, (Lebanon: Markaz Dirasat Al-Wahdat
al-Arabiya, 2010), 14-15; Nichola Al-Khouri and Shehada Al-Khouri, Khulasat Tareekh Kanisat Ourashalem al-Orthodhoksiya
(Jerusalem: Matbat Baiet Al-Maqdis, 1925), 180.

25 Musa Sroor, “The Real Estate Market in Jerusalem between Muslims and Christians (1800-1810).” Oriente Moderno, 93(2)
(2013), 599.

26 BOA, HAT. 771- 36188. (H-29-12-1225/M-25-01-1811).

27BOA, HAT. 771- 36190. (H-29-12-1225/M-25-01-1811); Directorate of State Archives. “Kudis’te Hristiyan Mezhep ve Milletlerin
idaresi (Administration of Christian Denominations and Communities in Jerusalem)”, Hazine-i Evrak Arsiv ve Tarih Arastirmalari
Dergisi 1(1) (2019): 153.

28 Directorate of State Archives. “Kudiis’te Hristiyan Mezhep ve Milletlerin idaresi (Administration of Christian Denominations
and Communities in Jerusalem)”, Hazine-i Evrak Arsiv ve Tarih Arastirmalari Dergisi 1(1) (2019): 145.

29 Bilgehan Pamuk, “Osmanlilar zamaninda Rum-Ermeni kiliseleri arasindaki iliskiler (Kudiis érnegi)”, Atatiirk Universitesi Tiirkiyat
Arastirmalari Enstitlisi Dergisi, (16) (2001): 241.
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resolve disputes and problems among the Christian denominations. 3 The committee’s names show the
importance of the issue at the Ottoman State level and international level. 3! The Ottoman delegation
consisted of Judge of the Army Rumeli Mir Izzet, Acting Judge of the Army in Anatolia Halil, Shaykh
al-Islam Mawlana Durrizade al-Sayyid Abdullah, Minister of Imperial Mint Ahmet Shakir Pasha, Nakib
al-Ashraf al-Sayyid Zayn al-Abidin, Intendant of Fatwa Gurbanizade Muhammad Rashid, Sayyid
Sulaiman of Kavala from the Jerusalem elites, Rais al-Kuttab Mustafa Muzhir/Madhhar, Chief Sergeant
Ibrahim, Registrar of Diwan al-Humayun Ahmad Afif and First Secretary of Diwan al-Humayun
Muhammad Sayyid. *

Despite the committee’s efforts to resolve the problem among Christian groups, it could not produce
favorable results for the parties. Thereupon, the committee added members from both sides. The
Armenian delegation consisted of the following people: Assistant Patriarch of Jerusalem, Father Bukus
Veled Karkud Usyus Veled Karabeti Sarraflar Kahyas1 Karabeti Sarraf Afnas Veled Uzun Armini, Sarraf
Kirkor Veled Kifodek, Sarraf Kesber Veled Kofrik, Sarraf Kalemi Oglu, Anton Veled Mikail, Sarraf
Canik Veled Simon, Sarraf Cacador Veled Marudos, and Sarraf Manuel Veled Mikardi¢ Nam.®

The Greek delegation consists of the following people: the Metropolitan of Thessaloniki Baramsus
Veled Yani, the Metropolitan of Nicaea Atnasyos Veled Anton, the Steward of the Patriarch of Jerusalem
Atnayos Veled Loriki, the Treasurer of the Patriarch of Jerusalem Kardus Veled Anton, Dimitraki Veled
Manual Sarraf Lapek Veled Karaca Yuki Veled Silubek Hirastov Veled Marodi, Anana Veled Kiryako
Anesti, Tokoros Veled Esminat Wa Niyabut.3

It appears from the Ottoman delegation’s names that the state officials were aware of the importance
of the issue and believed that its solution was necessary to prevent intervention by other powers to protect
citizens’ rights. The Ottoman State established a committee consisting of Greeks and Armenians to collect
documents belonging to each group. Then it was aimed to categorize the documents by looking at their
condition. Finally, with the participation of both parties’ members, the committee aimed to evaluate the
issue by listening to arguments from them and concluding an agreement in line with the ecclesiastical
law.®

After several meetings organized by the delegation, Sultan Mahmud Il issued a decree to decide on
this issue. According to the reports transferred to him, he noted that the dispute between the Christian
communities revolved around three issues: the first concerns the Habsh, the Copt, and the Syriac sects'
subordination, so should they follow the Romans or the Armenians? The Armenian community said that
the group in question had been acting with them since time immemorial and that the Greeks’ claim was
false. Based on decisions sent to the Judge of Jerusalem that emphasized that the Abyssinians were subject
to the Armenians, it resolved the issue. The second disputed issue was about visitors and where they could
stay. This issue was referred to the edicts issued for both groups during the reign of Sultan Selim 1.3 The
most important subject in the mentioned conflict is the repair of the Church of Kamama, which was burned
in 1808. The opinion fallacy, according to the Sultan's order, both groups should repair the shared places
jointly, and independent sites should be repaired by those having the authority to do so. The Sultan was
the only person qualified to decide in this dispute. According to Sultan Mahmud I, the edict showed that
the dispute in question was critically important. As for the right to repair the Church, the Sultan granted

30 BOA, HAT. 526 — 25776. (H- 29-12-1225/M-25-01-1811).

31 BOA HAT. 153-25. (H-10-10-1228/M-06-10-1813). 1.

32 BOA, A. DVNSKLS. D. 9. (H- evahir-i Cemaziyelevvel 1226/M-18-06-1811). 67.

33 BOA, A. DVNSKLS. D. 9. (H- evahir-i Cemaziyelevvel 1226/M-18-06-1811). 63.

34 BOA, HAT. 1523-25. (H-10-10-1228/M-06-10-1813). 2; Abdullah Cakmak, “Osmanli Kudis' Gnde devlet ve toplum (1798-
1841)". PhD Thesis, Afyon Kocatepe Universitesi, 2019, 184.

35 BOA, HAT. 526 — 25776. (H-29-12-1225/M-25-01-1811).

36 Abdullah Cakmak, Osmanli Kudiis' Ginde devlet ve toplum (1798-1841). 2019. PhD Thesis. Afyon Kocatepe Universitesi: 184-
185.
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the Greek community within the framework of the former decisions and orders such repair conducted
according to the structure’s previous state and conditions.®’

The Shaykh al-Islam appointed Haramayn Awkaf Inspector Pashmakcizade Seyyid Muhammed Zeki
as muwalla® to examine Sultan Mahmud Il's edicts after much research and several meetings held by the
Ottoman delegation and in the presence of the representatives of both sides. Also, Case Clerk of the Judge
of Istanbul Mehmet Nuri was appointed as the deputy of Muwalla. The clerk from the Imperial Council
Echelon Mustafa Resit was commissioned as mubashir.*® Sayyid Muhammad was also appointed as
deputy architect.*

According to an Ottoman document, the mission of the delegation consisted of two articles:

1. Supervise the implementation of the Sultan's decisions, which were reached by holding many
meetings and consultations between the Ottoman Authority and the bodies representing the conflicting
parties and ensuring that they are not violated.

2. Determination of the costs arising from the repair of the section administered by the Armenians and
carrying out the repair without violations.*

Fulfilling the orders at the end of the Hijri year 1228, the committee examined the Church in the
presence of representatives of Christian communities, investigated its surface area, and determined the
areas owned by the communities, prepared documents to avoid conflict, and calculated the costs of
restoration.*?

Despite the Sultan's efforts to settle the ongoing dispute between the Christian denominations in
Jerusalem, the dispute remained; nothing has changed even after the decree's issuance, and the committee
started its activities until a disagreement emerged. The Armenians accused the Greek community of
removing places allocated to them to prevent Armenian visitors.** Moreover, the dispute spread so far as
to include lands and churches in Beit Sahur in Bethlehem.** According to the documents, although the
Sultan’s proclamations and the agreements available in the ecclesiastical court records in Jerusalem
recognize the respective rights of all persons and groups concerned, it was the Judge of Jerusalem who
led to the dispute. While the Greeks and Armenians jointly held the keys to the Northern Holy Cave
church’s gates, the Judge of Jerusalem gave the Greeks the keys to the Armenians, which angered the
Greeks.* The Greek community protested the incident before Mawla/Molla Muhammad Nuri. After
investigating the matter and meeting with the Judge of Jerusalem, Muhammad Nuri asked Suleyman
Pasha, the Governor of Damascus, to resolve the matter and immediately issue an order stopping the
Judge. Suleyman Pasha issued an order explaining the truth of what Muhammad Nuri Efendi said and the
invalidity of what the Judge of Jerusalem did. The relevant order included a decision on the removal of
the Judge from his post.*® As a result, these documents are evidence of Western countries' influence on
civil servants and dignitaries through their Christian representatives in Jerusalem.

37 BOA, A.DVNSKLS.d. (evahir-i Cemaziyelevvel 1228/M-27-05-1813) 67.

38 Muwalla: responsible person charged with investigating and evaluating disputed matters in religious judgement, Sami
Semseddin. Kamus-1 Tirki (istanbul: ideal Kiiltir Yayincilik, 2017), 1109.

39 Mubashir: a person who once executed an order of the government with a notification to the relevant people, or was an officer
tasked with the duty of collection of property. Sami Semseddin. Kamus-i Tiirki (istanbul: ideal Kiiltiir Yayincilik, 2017), 978

40 BOA, HAT. 1523 — 25. (H-avasit-l muharrem 1228/M-18-01-1813). 1; BOA, HAT. 1521- 21. (H-21-01-1228/M-24-01-1813).

41 BOA, HAT. 1523 — 25. (H-21-01-1228/M-24-01-1813).1.

42 BOA, HAT. 1523 — 25. (H-fi awasit muharram 1228/M-18-01-1813). 2.

43 BOA, HAT. 1272 — 49332. (H-29-12-1228/M-23-12-1813).

44 Jerusalem Hertiage (ihyau’t-Turas Arsivi), Record Number: 318, Document: 112.

45 BOA, HAT. 1525- 30. (H-15-02-1229/M-06-02-1814).

46 BOA, HAT. 1523 — 25. (H-fi awasit muharram 1228/ M-18-01-1813). 12.
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Increasing Foreign Influence

It is worth noting that the role of foreigners who attempted to take advantage of the Ottoman Empire’s
conditions gradually increased. As mentioned in an Ottoman document, the French role in Jerusalem is
noticeable. The French ambassador agent sent a report to the Sublime Porte after the state assigned the
Greek community to repair the Church. The French complained that their people faced mistreatment,
preventing them from visiting holy places. The report also called for a review of the decree giving the
Greek Orthodox community the right to restore the Church and participate in the restoration. But an
important point that arose from this decree was the confirmation of the right of followers of Christian
denominations to acquire property in Jerusalem, especially in the Church of the Holy Sepulchre. The
report noted that the blocking of Christians’ right to acquire property is inconsistent with the treaties
signed between the Ottoman State and France.*’

The point of view presented by researcher Abdullah Cakmak*® on the report’s subject appears to be
accurate. According to Abdullah Cakmak, Western states tried to ensure that Christian people owned
lands in Jerusalem by claiming that they had the right to repair the Church of Qiyamah. As it appears in
the report language, France tried to show herself as equal, crossing the knowing boundaries in raising her
claims. Sultan Mahmut II’s answer to the French acting chief of mission is very important and is as
follows: the Sultan’s response to the French maslahatguzar is as follows:

The fact that the said charge d'affaires put forward this claim, which he has never spoken about until
now, shows that the issue is not the Kamama church and its other aims.

(Maslahatgiizar-1 mersumun simdiye degin buna dair harf teferru etmeyip bu defa iddiaya kiyamu,
Kumame olmayip niyet-i uhralarina vesile-i mukaddemeden gayri bir mana verilemez. )

The presented statement is evidence that Sultan Mahmud Il sensed the Western danger toward
Jerusalem, which would increase with the Crimean War.

Foreign intervention in Jerusalem was not limited to France, which was a pioneer in this regard. Russia
gained influence by taking advantage of France’s weakness. After the Sultan’s decision granting the
Orthodox Greeks the right to repair the Church of Qiyamah (Kumama), asking the Greek community to
cover the Church’s repair costs. However, they could not pay for the requested amount by the said
congregation.®® Since Russia was at war with the Ottomans in 1812 and France between 1812 and 1814,
Jerusalem’s Patriarch did not request help from Russia’s Tsar. However, there was a significant
development in Jerusalem in administrative issues, and Russia strengthened her interest in Jerusalem.
After the emergence of the danger caused by Napolean in 1814, this interest increased, and the Patriarch
of Jerusalem, Polikarpos (1808-1827), requested financial support from Tsar Alexander, reporting that
anti-Orthodox activities were a source of concern and harm.5! The anti-Orthodox activities referred to
Catholic activism amplified through French propaganda. The Patriarch's letter included warnings
concerning France’s ambition to urge the Catholic people to obtain privileges regarding the repair of the
Church of Qiyamah due to the Greek’s default in covering the costs of repairs, the right to which was
granted by Sultan Mahmud I1. In the letter, the Tsar was informed about the delivery of the necessary
payment to the Orthodox.>? After Tsar Alexander’s order to collect donations for the Kamama Church’s

47 BOA, HAT. 1241 — 48258. (H-29-12-1227/M-03-01-1813).

48 Abdullah Cakmak, “Osmanli Kudiis' iinde devlet ve toplum (1798-1841"). PhD Thesis, Afyon Kocatepe Universitesi,2019, 185.
49 BOA, HAT. 1241 — 48258. (H-29-12-1227/M-03-01-1813).

50 Bilgehan Pamuk, “Osmanlilar zamaninda Rum-Ermeni kiliseleri arasindaki iliskiler (Kudis érnegi)”, Atattirk Universitesi Tiirkiyat
Arastirmalari Enstitiisi Dergisi, (16) (2001): 242.

51 Derek Hopwood, The Russian presence in Syria and Palestine, 1843-1914: Church and politics in the Near East (London:
Clarendon Press, 1969), 13

52 BOA, HAT. 1241 — 48258. (H-29-12-1227/M-03-01-1813).
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renovation, a letter was sent to the Russian Ambassador to Istanbul G.A Stroganov, communicating the
Orthodox and Greek complaints about the Catholic attacks.*

The most important reason why the dispute continued and turned into a crisis was that each group had
a feeling that certain guarantor states supported it. Sultan Mahmud 11 put forward a new effort to decrease
the growing tension between Christian communities to sense the danger. In 1817, he issued a new edict,
giving the Greek Orthodox the right to repair the Church and reinforcing the old decisions.>* However,
this decision did not end the disputes; the Russians felt the need to move forward in Jerusalem, thus
preventing France and Britain from becoming the region's dominant forces. In 1819, Russia established
her first consulate in Jaffa, a port city that welcomed Russian pilgrims arriving in Jerusalem. Therefore,
it is possible to say that Russia achieved the title of protector of the Orthodox at the Ottoman State level
with these and similar steps.®

Conclusion

Jerusalem included a mixture of different races and religions with all its sects due to the policy of
tolerance practiced by the Ottoman Empire. The Church of the Holy Sepulcher in Jerusalem was a source
of the new, old conflict between the Christian sects' followers over the right to administer them. However,
these conflicts were not very apparent during the period of the Ottoman Empire's power. From the 17%
century on, the controversy began to shift from being an internal Ottoman affair to becoming an
international conflict. France was keen to obtain the right to protect Catholics. On the other side, Russia
was keen to obtain the right to protect the Orthodox. In the 19" century, a competition took place between
France, Russia, and Britain to obtain concessions in Jerusalem through their sects. They were benefiting
from the state of weakness in the Ottoman Empire.

One of the dispute's escalations between the Christian sects and the countries supporting them was the
Armenian community burning the church. They did this after finding themselves without a supporter,
while France supports the Catholics, and Russia supports the Orthodox. They wanted through setting the
church on the fire to obtain rights for them in the church.

Immediately after the fire, the Ottoman Empire granted the Orthodox the right to restore the church.
This decision was a reason to reignite the dispute over the so-called issue of church restoration. The
Ottoman Empire followed a new policy to solve the worsening of the problem. The Ottoman Empire
wanted to quickly resolve the dispute to prevent European countries from interfering in their internal
affairs. As a result, they formed several committees consisting of important Ottoman personalities and
representatives from the conflicting sects to investigate the documents on which each party relies to
attribute a truth.

Despite all the Ottoman efforts, it did not lead to an end to the dispute. It can be said that the escalation
of the dispute in Jerusalem between the Christian sects were caused by each party's feeling that there is a
strong state that offers it support and protection. There is also no doubt that the competing countries were
not concerned with Jerusalem's Christian communities' interests. This competition is part of the attempt
to compete for the Ottoman Empire's legacy and gain a foothold in Jerusalem. The disagreement that arose
after the fire made Jerusalem an arena for competition between the Western powers, and Jerusalem's
identity changed from religious to political.

53 Meliksah Arslan, “Suriye ve Filistin'de Rus Mevcudiyeti ve Osmanli Siyaseti (1847-1914)” (PhD. Thesis, Hacettepe Universitesi,
2019), 41.

54 Directorate of State Archives. “Kudiis’te Hristiyan Mezhep ve Milletlerin idaresi (Administration of Christian Denominations
and Communities in Jerusalem)”, Hazine-i Evrak Arsiv ve Tarih Arastirmalari Dergisi 1(1) (2019): 174.

55 Derek Hopwood, The Russian presence in Syria and Palestine, 1843-1914: Church and politics in the Near East (London:
Clarendon Press, 1969), 13-15.
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Rus Somiiriisiine Karsi Tiirkistan Milli Ayaklanmasi’nda (1916) Semerkant

Samarkand on the Turkestan National Uprising (1916) Against The Russian Explosion
Omer Karatas*

Oz

Rusya Tiirkistan’1 19. asrin ikinci yarisindan sonra iggal ve ilhak etti. Ardindan bdlgeyi kendi emperyal menfaatleri
dogrultusunda somiirmek i¢in bdlgede idari, sosyal ve ekonomik diizenlemeler yapti. Yapilan diizenlemeler
neticesinde yaklasik elli yil bolgenin yer alt1 ve yer iistii kaynaklari Ruslar tarafindan somiiriildii. Daha sonraki siyasi
gelismeler neticesinde, dzellikle 1. Diinya Savasi sirasinda ¢arlik yeni insan kaynagina ihtiya¢ duydu. Bu ihtiyaci
karsilamak i¢in 5 Haziran 1916’da bu tarihten 6nce askerlikten muaf olan yerli halki orduya almak amaciyla bir
ferman yayinlandi. S6z konusu fermanla Tirkistan’in gayr-1 Rus bolge ahalisini orduda istihkdm islerinde
calistirmak isteyen Carlik Rusya’st ekonomik somiiriisiine insan kaynagini da ilave etti. Bu son gelisme Once
Semerkant’ta baglayan daha sonra tiim bdlgeye yayilan isyana sebep oldu. Calismamizda 1916 Tiirkistan isyaninda
ilk kan dokiildiigii yer olan Semerkant vilayetindeki isyan sirasinda meydana gelen gelismeleri Rus arsiv belgeleri
ve ilgili literatiire dayali olarak ele alacagiz.

Anahtar Kelimeler: Tiirkistan, Rusya, Isyan, Tiirk, Semerkant.

Abstract

Russia occupied and annexed Turkestan after the second half of the 19th century. Then it made administrative, social
and economic arrangements to exploit the region for his own imperial interests. As a result of the regulations made,
the underground and aboveground resources of the region were exploited by the Russians for about fifty years. As
a result of later political developments, especially during World War I, the tsarism needed new human resources. In
order to meet this need, the tsarism issued an edict on June 25, 1916 to recruit those who were exempted from
military service before this date. With the decree in question, Tsarist Russia, which wanted to employ the non-
Russian inhabitants of Turkestan in fortification works in the army, enabled the exploitation to be directed towards
human resources. This latest development led to the rebellion that first started in Samarkand and then spread to the
whole region. In our study, we will consider the developments that took place during the revolt in Samarkand
province, where the first blood was shed in the 1916 Turkistan uprising, based on Russian archive documents and
related literature.
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Giris

Moskova Biiyiik Diikaligi, 16. asra kadar Altin Orda Hanligi’nin bir vassaliydi. Ancak Altin Orda
Hanligi’'nin yikilmasindan sonra siyasi durum ve gii¢ dengesi Moskova Biiyilik Diikalig1 lehine degisti.
Giderek giiclenen Moskova Biiyiik Diikaligi’nin 1552 yilinda Kazan Hanligi’n1 isgali Ruslarin Tiirk
iilkelerine yonelik emperyalist siyasetlerinin baslangici oldu. Bu sirada bolgedeki Tiirk hanliklari ise hem
birbirleriyle hem de Cin ve Mogol hanliklartyla amansiz bir miicadele igindeydiler. Tiirk iilkelerindeki
karigikliklar ve onlarin gii¢stizliikleri hakkinda haberler St. Petersburg’a ulasiyordu. Bu haberleri iyi
degerlendiren, planlarin1 ve askeri hazirliklarin1 bunlara gore yapan Ruslar 1552 yilindan itibaren Tiirk
hanliklarini, Tiirk tlkelerini, ardarda iggal ve ilhak ettiler. Rusya carliginin Tiirkistan’1 ele gecirmesi de
bu siirecin sonucuydu.

Rusya Carligmin Tiirkistan’a yonelik yayilmaci siyaseti Biiylik Petro doneminde basladi. Bu
doénemde bolgede ilk olarak kesif seferleri yapildi.* Ancak Biiyiik Petro’nun Tiirkistan’a karsi ilgisini
siyasi bir vasiyet gibi algilayan ardillari, Petro’nun gosterdigi hedefi 150 y1l kadar sonra gergeklestirerek
Tiirkistan’1 tamamen isgal ve ilhak ettiler. Isgal siireci, Kazak Ciizlerinden: Biiyiik Ciiz, Orta Ciiz ve
Kiigiik Ciiz’tin Ruslarin hakimiyetine girmeleriyle basladi.? Ardindan Avrupa kitasmin beste biri
biiyiikliigiinde olan bir alan1 kaplayan Tiirkistan'daki Buhara Hanlig1/Emirligi, Hive Hanlig1 ve Hokand
Hanlig1 25 yil gibi bir zamanda Rusya'nin eline gegti ve boylelikle Tiirkistan’in iggali tamamlanmis oldu.?
Rusya, isgal sonrasi bolgede askerl ve siyasi giivenligi saglamak amaciyla Tirkistan’da yasayan
Miisliiman halki etkisiz hale getirmeye g¢aligti. Bu maksatla kendisine direnenleri ya cezalandirdi ya da
stirgline gonderdi.

Tiirkistan’in iggalini tamamlayan Rusya 1867-1868 yilarinda bdlgenin yeni sinirlarini olusturdu.*
Ruslar, sinirlar1 olusturulan topraklarin daglari, ovalari, nehir ve irmaklari, ekilebilir arazileri, niifusu yer
alt1 ve yer tstil kaynaklari, madenleri® gibi konular hakkinda bilgi sahibiydiler. Sahip olduklar1 bilgiler
carlik rejiminin bolgede hedefledigi idari boliinme ve boélgenin yoOnetimine yonelik calismalarimi
kolaylastird1. Isgal sonrasi gayet tabiidir ki Carlik kendi siyasi ve ekonomik maksatlarina uygun olarak
biitiin bu konularda diizenlemeler yapt1. ilk diizenleme Tiirkistan’da Rus idari sisteminin kurulmasina
yonelikti. Rusya’nin isgali altinda bulunan 1.600.000 km? yiiz olgiimiine sahip olan Bati Tiirkistan,
Semirege (Cetisu/Yedisu)®, Sir Derya, Semerkant, Fergana, Hazar Otesi’ isimli bes vilayete ayrildi ve
1897-1917 yillar1 arasinda bu sekilde yonetildi.

Tiirkistan’daki bes vilayetin yonetimi bolgedeki demografik ve toplumsal durumu da g6z oniinde
bulundurmasi sartiyla Tiirkistan Genel Valisi’ne verildi. Tirkistan’da Rus idari hiyerarsisi Genel Vali,
ayni zamanda Genel Vali’nin yardimecisi olan Bolge Askeri Valisi, adi gegen bes vilayetin bagindaki askeri

1 M., Vyatkin, Ocerki po istorii Kazahskoy SSR: Top perviy s drevneysih vremen po 1870, Ogiz: Gospolitizdat, 1941, s.89-97.

2 Baymirza Hayit, Tirkistan Rusya ile Cin Arasinda, Ankara 1975, ss.23-27; Akdes Nimet Kurat, Rusya Tarihi Baslangictan 1917’ye
Kadar, TTK Ankara 2014, s.366-368.

3 Kurat, age, s.366; Hayit, age, s.23-45; Historia Rossii, centralnaya Aziya v sostave Rossiykoy imperii, novoye literaturnoye
obozreniye, Europeyskiy universitet v Saint Petersburg 2008, prilojenie 8, s.33-39.

4 Russkiy Turkestan sbornik, izdanniy popovodu politemniceskoyv istavki, V| ruskperviy, geografia i statistika, 1872, s.119.

5 N. A. Maeva, Russkiy Turkestan sbornik, izdanniy popovodu politemniceskoyv istavki, VI ruskperviy, geografia i statistika,
podredakciyu Moskva v universitet skoytipograsii katkov i k, 1872, s.9-133.

6 Semirege: Ruscada “Yedi Irmak-Su’ manasina” gelen bu kelime, Carlik Rusya’sinda Almaata bolgesine verilen addir. Bolge Kazak
Turkgesinde ise Jetisu/Cetisu(Yedisu) olarak gegmektedir. Calismamizda “Yedisu” adini kullanacagiz.

7 Piyade Binbasi Nazmi Bey, Kafkasya, Asyd-yi Vusta ve Tirkistan Vildyetleri Buhdra ve Hive Hanliklari Cografi, Siyasi, Tarihi ve
[stétistiki Miicmel Maldmat, istanbul Matbaa-i Askeriye 1918, 5.45-53; Russkiy Turkestan Sbornik, 1872, s.14-114.
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valiler, ilge-sehir-uyezd® miidiirleri ve volost® yoneticilerinden olusuyordu.’® Tiirkistan idaresindeki tiim
kritik gorevlerde Ruslar gorevlendirildi. Tiirkistanlilar ise sadece uyezdlere bagli volost denilen idari
birimlerin, hicbir yetkisi ve giicii olmayan yoneticiliklerine Ruslarin se¢imi ve atamasiyla gelmekteydiler.

Ruslarin Tiirkistan’da kurdugu bes idari vilayetten ve ¢alismamizin 6znesi olan Tiirkistan’in giiney-
dogusundaki Semerkant oblasti'® Buhara ile sinir komsusuydu. 1868 yilinda Semerkant’in isgalinin
ardindan 6nce Zerefsan Okrugu kurulmus 1886 nizamnamesi ile bu okrugun yerine Semerkant vilayeti
teskil edilmisti. 70.000 km? yiiz6lglimiine sahip Semerkant Vilayeti; Semerkant, Katta Kurgan®?, Hocent™
ve Cizzak' olmak tizere dort uyezd ile 74 Volost, 6 sehir ve 2785 kdye ayrilmusti. 1914 yilinda niifusu 1.
183. 000 olan vilayetin baslica sakinleri Ozbeklerdi. Cogunlugunu Ozbeklerin teskil ettigi vilayette
Kirgizlar, Tacikler, Ruslar, Sartlar ve Tatarlar da yasiyorlardi. Halkin en 6nemli gecim kaynaklari
hububat, pamuk, piring ve tiitiin gibi tiriinlerin tiretimi ile at, koyun, deve gibi hayvanlarin yetistirilmesiydi.
1998 mektep bulunan vilayette okur-yazar niifus orani sadece % 6 idi. °

Bolgenin ahalisi Carlik rejiminin ve rejimin sadik memurlarinin tiim sémiirii, baski ve dayatmalarina
bir sekilde tahammiil etmekteydi. Carlik Rusyasi’nin emperyal menfaatlerine uygun yonetimi siiresince
halkin bu tahammiilii nerdeyse elli y1l devam etti. Her ne kadar bu zaman zarfinda Carlik rejimi ve
siyasetine bazilar1 birkag y1l siirse de basarisiz ve bir etkisi olmayan baskaldirilar oldu ancak bunlar fazla
ses getiremedi. Tiirkistan’in milli bagimsizlik miicadelesindeki ilk silahli ayaklanma 1783-1797 yillar
arasinda Sirim Batur 6nderliginde yasandi. Daha sonra sirasiyla bazilari 6nderlerinin isimleri ile anilan
Karatay Sultan (1800-1821), Colaman Tilenci Han (1822-1824), Sarcan Sultan (1825-1834), Kayabali
Sultan (1828-1829), isatay Tayman Han (183-1838), Kenasar1 Kasim Han (183-1846), Can Hoca
(Cankoca Batur) (1851-1860), izet Katibar (1852-1858), Mangislak (1870-1873) ayaklanmalari,
Buhara’da Sehri-Sebz ve Kitab Beylerinin isyan1 (1870) Ubeydullah Sultan ayaklanmasi (1882), 1892
yili ayaklanmasi, Diik¢ii Isan (Isan Muhammed Sabiroglu) diye bilinen Andican ayaklanmalar1 (1898)
oldu.’® Fakat 25 Haziran 1916’da halkin tahammiil sinirlarini ortadan kaldiran bir gelisme meydana geldi.
Bu isgal sonrasindan 1916 yilina kadar askerlikten muaf olan gayr-1 Rus ahalinin askeri geri hizmetlerde
yani istihkdm iglerinde gorevlendirilmesi hakkindaki 25 Haziran 1916 tarihli fermandi. Fermanin bdlgeye
ulagmasi Tirkistan’da ¢arlik rejiminin yiiriittiigii somiirii siyasetine karsi var olan hognutsuzlugu daha da
goriiniir hale getirdi. Fermanla beraber bolgede, ¢arlik rejimine karsi 6nce ahalinin itirazi ardindan yiiksek
sesli protestolar1 ile sessizlik son buldu. Bundan sonra bolge derin acilar, zorunlu gogler, idamlar,
oldiirmeler, siirgiinler, tutuklamalar gibi hadiselerin ¢ok siddetli olarak yasanacagi bir doneme girdi. Bu
donem 1916 “Tiirkistan isyan1” idi. Ruslarin “yabanc1” diye nitelenedirdikleri kadim yerli ahali Carligin
bolgede dayattig sistemi top yekiin sarsan isyan hareketini baglatti. Adi gegen isyana Tiirkistan Genel

8 Uyezd (ye3n): Carlik Rusyasinda ve 1929’a kadar SSCB’de birkag vilayetin birlesiminden olusan idarf birim.

?Volost (BonocT):1917 Ekim devrimine kadar garlik ve SSCB’nin 30’lu yillarina, rayonlastirma yapilan kadarki stre zarfinda uyezdin
bir kismi olarak sayilan alt seviyedeki yonetimsel birime verilen addir.

1012 iyunya 1886. Polnoe Sobranie Zakonov Rossiyskoy imperii. Sobranie 3.7.VI, Hatice Kerimov, Tiirkistan Genel Valili§i’nde idari
Sistemin Olusumu ve Gelisim Siireci (1865-1897); istanbul Universitesi Sosyal Bilimler Enstitiisii Tarih Anabilim Dali Genel Tiirk
Tarihi Bilim Dali, Basilmamis Doktora Tezi, istanbul 2019, 5.22-55.

11 Carlik tarafindan oblast, biyuk yonetimsel bolge ya da vilayet anlaminda kullaniimaktaydi. Calismamizin bundan sonraki
kisimlarda oblast yerine vilayet tabirini kullanacagiz.

12 Katta-Kurgan (Tirkge: Bluylk Kale veya Buylk Tepe) - 17. asrin son ceyreginde kuruldu. Buhara Emirligine yonelik askeri
operasyondan sonra Katta-Kurgan, Semerkant bolgesindeki bir ilce statiisinde Rus imparatorlugunun bir parcasi oldu.
Bugiinlerde Ozbekistan’in Semerkant bélgesinde bir sehir.

13 GUnumuzde Tacikistan’a baglh bir sehirdir.

14 Cizzak, Turkistan’in en eski sehirlerinden biridir. 1860’larin basinda Buhara Emirligi icindeki Cizzak Beyliginin idari merkeziydi.
11 Ekim 1866’da Cizzak, Rus birlikleri tarafindan alindi. 1887’den beri, Tlrkistan Genel Valiligi Semerkant vilayeti ilge merkezi.
Giniimizde Cizzak, Ozbekistan’in bagl bir sehridir.

15 Nazmi Bey,age, 49-50.;Russkiy Turkestan Sbornik, 1872, s.103-114.

16 Dilek Polat, Carlik Devrinde Tiirkistan’daki Millf Ayaklanmalar, Firat Universitesi Sosyal Bilimler Enstitiisti Tarih Anabilim Dali
Basilmamis Yiksek Lisans Tezi, Elazig 2009, s.35-61.
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Valiligine baglt Yedisu, Sir Derya, Fergana, Semerkant ve Hazar Otesi vilayetlerinin halki olan Tacik,
Ozbek, Karakalpak, Kipcak, Tiirkmen, Sart, Kirgiz, Kazak, Kuramin, Tarangi, Tatar ve Dungan gibi
topluluklar aktif olarak katildilar. Tirkistan’in son Genel Valisi A.N. Kuropatkin (1916-1917)Y
onderligindeki cezalandirici Carlik birliklerin miidahaleleri neticesinde Tiirkistan Milli Ayaklanmasi yada
bir diger adlandirmayla Tiirkistan Milli isyam sirasinda ¢ok fazla mal ve can kayb1 yasandu.

Bu ¢aligmamizda, Semerkant vilayetinin s6z konusu isyandaki yeri ve 6nemi, isyan sirasindaki can
ve mal kayiplari ile ¢arligin insan kaynagi hedefine ulagma yontemi olan cephe gerisi i¢in askeri ig¢i alim
meselesini Rus belge ve raporlarina gore ele alacagiz.

1. Tiirkistan Milli Ayaklanmaya Giderken

Rus ¢arliginin Tiirkistan’1 ele gegirmesi ile beraber bolgede yiiriittigli somiirii siyaseti 1916 yilinda
¢oktii. Aslinda bu ¢okiis carligin da ¢okmesinin yakin oldugunu gosteren bir isaretti. Nitekim Carlik rejimi
Subat 1917°de son buldu. Asil mevzuumuz 19. asrm ikinci yarisindan sonra Tirkistan’1 isgal eden
Rusya’nin faaliyetleridir. Ruslar, Tiirkistan’in hakimiyetini ellerinde tutmak i¢in buradaki Rus olmayan
halkin yasam alanlarina, toplumsal yonetim big¢imlerine, ekonomilerine, arazilerine ve hatta dini
yasamlarina miidahalede bulundular. Ruslar, kendilerine herseyi ile tabii olmayan Tirkistanlilart
“yabanc1” olarak gormekte ve onlara bdyle hitap etmekteydi. Oysa ki bdlgenin gercek sahibi
Tiirkistanlilar, yabancilari ise Ruslardi.

Tiirkistan Genel Valiligine baglh bes vilayette, 1916 yilinin Agustos ve Eyliil aylarinda baslayan
ayaklanmalar isyana doniistii ve isyanin boyutu giderek zirveye ulasti. Carlifin bolge iizerinde hayata
gecirdigi yeni idari tasarruflar ahali icinde var olan duygularin patlamasia ve bolgedeki sessizligin
bozulmasia ortam hazirladi. Sonugta Tiirkistan'da isyan ya da diger bir ismiyle “Urkiin” katliann da
denilen olaylar meydana geldi. 1916 Tiirkistan Milli Ayaklanmasina Kirgizlar, Kara Kirgizlar, Kazaklar,
Tiirkmenler, Dunganlar, Sartlar, Tatarlar, Tacikler, Uygurlar, Ozbekler ve diger Rus olmayan Tiirkistan
topluluklari istirak etti.

Tiirkistan’da yasanan bu gelismeler iizerine Carlik yonetimi duruma miidahalede etti. Bu miidahale,
17 Temmuz 1916’da Car’in Tiirkistan Genel Valisi’ne senato araciligryla verdigi emirle bagladi. Carin
bizzat verdigi emirde sunlar yaziliydi: “Imparator tarafindan, Tiirkistan askeri bolgesinde Stki Yonetim
ilan ediyoruz ve oradaki tiim yetkiyi ordu komutanina veriyoruz. Tiirkistan’daki tiim yetki onin elinde
toplanacaktir.”” Bu emrin yerine getirilmesi i¢in Senato Car’in emrini Harbiye Bakanligi’na ve Tiirkistan
Genel Valisi’ne génderdi.’® Carlik, Tiirkistan’da siki yonetim ilaninin yedinci giiniinde bolgeye yeni bir
genel vali tayin etti. Tirkistan’in yeni Genel Valisi General Aleksey Nikolayevi¢ Kuropatkin oldu.
Kuropatkin 22 Temmuz 1916 tarihinde Tiirkistan Askeri Birlikleri komutani ve ayni zamanda Yedisu
Kazak Ordusu Askeri Atamani olarak goreve tayin edildi. Bu atama Carligin Tirkistan isyanina belki de
en bilyiik miidahalesiydi.’® Ciinkii Kuropatkin askerlik meslegine Tiirkistan’da baslamis, mesleginde
burada uzmanlasmis, ayrica bdlge halklarini yakindan taniyan ¢arligin giivendigi sadik bir hizmetkar idi.

Tirkistan’m hakimiyet altina alinip idare edilmesinden neredeyse elli yil sonra 1916 yilinda bolgede
yasanan isyan, Carlik yonetiminin burada siki yonetim ilan etmesine sebep oldu. Siki yonetim yetkisi,
Tiirkistan’da genel valinin zaman kazanmak adina merkeze sormadan her seyi yapmasi anlamina
gelmekteydi. 1867 yilinda Tirkistan’in ilk genel valisi General Konstantin Petrovi¢ Kaufman’a (14
Temmuz 1867-04 Mayis 1882) “Yarim Car” unvani verilmisti. Kuropatkin’e ise 1916’da “Kiigiik Car”

17 Historia Rossii, age, s.424-425; M. Y. Suskova, Organizatsiya upravieniye Turkestanom v nagale XX veka, Dissertatsiya na
soiskaniye ugenoy stepeni kandidata istorigeskiy nauk, Rossiyskiy gosudarstvennily gumaniterniy universitet, Moskva, 2015, Ekler
kismi Ek 6.; Muhammet Sen-Ferdi Ciftcioglu, “Tiirkistan Genel Valisi Aleksey Nikolayevi¢ Kuropatkin’in Tirkistan izlenimleri(1916)”
Akademik Tarih ve Dustince Dergisi, 2018 5(17), s.187.; Serkan Yazici -M. Bilal Celik, “Tiirk Tarihinde Bir Rus General: Aleksey
Nikolayevi¢ Kuropatkin(1848-1925)”, Sakarya Universitesi, Fen Edebiyat Dergisi 2008-1, 5.141-142.

18 Kopiya. RGVIA. F. 165. Op. 1. D. 1554. L. 1. 25 avgusta 1916 g.

19 RGVIA. F. 165. Op. 1.D. 1968. L. 89.
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unvanina denk gelecek yetkiler verildi. Siki yonetim yetkisi bolgede yasayan ve Ruslarin yabanci olarak
tabir ettigi gayr-1 Ruslarin stlindeki baski ve siddeti daha da artacaginin habercisiydi. Nitekim isyan
siiresince yasanan can ve mal kayiplarinin bilangosu bu durumu teyit etmektedir.

Isyanin pek cok sebebinin oldugunu sdyleyebiliriz. Tiirkistan’da Rus kolonizasyonu, Rus idarecilerin
yanlig yonetimi, mahkemelerdeki adaletsizlik, askerlikten muaf olmalarina karsilik ahaliden alinan agir
vergiler, Rus c¢arliginda Tiirkistan’da askerlikten muafiyet meselesi gibi basliklar1 isyanin ¢ikigini
hazirlayan sebepler olarak siralamak miimkiindiir.??Aslinda yaklagik elli yildir Rus hakimiyetinde olan
bolge carlik rejiminin dayatmalar1 ve baskilar1 karsisinda adeta barut figist gibiydi. Barut figisinin alev
almasi i¢in gerekli olan kivilcim, bizzat Car tarafindan cakildi. Bu kivilcim gayr-1 Rus ahalinin cephe
gerisine yani askeri geri hizmetlere alinmast i¢in ¢ikarilan 25 Haziran fermaniydi. Tiirkistanlilar bu tarihe
kadar askerlik gorevi ve askeri islerden muafti. Fakat I. Diinya Savas1 Carlik rejimini zorda birakti. Carlik
hiikiimeti, cephelerde savasan askerlerin ayn1 zamanda cephe gerisindeki isleri de yapmasi halinde
giiclerinin azalacagl ve savasin kazanilmasimin zor olacagi diisiincesine sahipti. Bu ylizden cephe gerisi
isleri yapacak askerlere duyulan ihtiyag¢ yeni insan kaynagina yonelmenin gerekcesiydi.

2. Tiirkistan Milli Ayaklanmasinin Basladig: i1k Yer: Semerkant Vilayeti

25 Haziran 1916°da Car II. Nikolay’in “yabancilarin askeri geri hizmet yani istihkdm hizmetine”
alinmasina dair ferman1 Tirkistan Bolgesine ulasir ulasmaz bu fermana ilk tepkiler geldi. Merkezden
alman karar, yerelde nasil uygulanacakti? Agikgast bu sorunun cevabini vermek ¢ok zordu. Bolgenin
genel valisi ve askeri valileri, 1910-1915 yillar1 arasinda Harbiye Bakanligi projelerine, gayr-1 Rus
ahalinin askere veya askeri islere alinmalarina yonelik ¢alismalarina, yapilan toplantilarda bu ¢aligmalarin
uygun olmadigina karar vermisler ve verilen kararlar1 gerekgeleriyle birlikte raporlayarak Harbiye
Bakanligi’na géndermislerdi.?! Bélgenin tiim topluluklar1 yakindan taniyan valilerin itirazlarina ragmen
Car’1in s6z konusu fermani ¢ikti. Bolgedeki hi¢ bir Rus idarecinin Car’dan gelen emire karsi gelme kudreti
yoktu. Bu yiizden gelen fermana gore yapilmasi gerekenler carligin sadik hizmetkéarlari tarafindan derhal
icra edilmeye baglandi. Bu baglamda gayr-1 Rus ahaliye cephe gerisi i¢in askere alinma gagrisint uygun
bir {islupla anlatmak, onlarmn goreviydi. Icracilarin emir uygulama siireci sirasinda telasa diistiikleri de
Rus belgelerinde kayithidir. Bunlara ek olarak merkezden gelen karara Tiirkistanlilarin itiraz etmesi
halinde gerekli tedbirleri almak da bolge kolluk kuvvetlerinin gorevleri arasindaydi. Ornegin 29
Haziran’da yani fermanin gikmasindan dort giin sonra Uyezd miidiirii N. B. Rubah, Hocent sehrindeki
tim starsinalara alinacak tedbirler hakkinda emir ve bilgi verdi. Rubah, Hocent uyezdindeki tiim
starginalara “kendi bolgelerindeki askeri is¢i alumina karsi ¢ikanlarin bolgeden ¢ikarilmasi.” emrini verdi.
Bu emrin amaci bolgede dedikodu ve genel bir huzursuzlugun ¢ikmasini 6nlemekti. Rubah “yerli ahalinin
yasadigir bolgelerden baska yerlere strasinalarin izni olmadan ¢ikmasimin yasaklanmasi ve durumun
stirekli takip edilmesi” i¢in de emir vermisti. Buradan da anlasildigi gibi merkezden alinan kararin
uygulanmas1 hem zor ve baski ve hem de yasaklama yoluyla olacakt1.?? Rus idarecilerin Semerkant
vilayetinde bosuna tedbir almiyorlardi. Onlar bolge ahalisini yakindan tanidiklari i¢in onlarin verecekleri
tepkiyi 6n gorebiliyorlardi.

Rubah’in aldig1 tedbirleri hakli ¢ikaran ve o diisiinceye parelel bir baska yazi da Buhara siyasi
temsilci N.A. Sulga tarafindan gizli ibaresiyle kaleme alindi. Bu yazida, Buhara’daki askeri is¢i alimina
dair gelismeleri genel valilige anlatti. Sulga:“3 giindiir Buhara’ya gelen haberlerden dolayr ve bu
bélgeden yabanci isgilerin askeri geri hizmetlere alinmasi haberi Semerkant’a gelen yabanci Yahudiler
tarafindan onaylanmigti. Onlar, valinin bu emri ilan ettigini soylediler. Semerkant tan gelenler ve Buhara

20 AVPRI. F. Sredne aziatskiys tol. Op. 486. D.360 b. L. 5-5 ob.,S.1-4, 8-13, 31-33. Sentyabrya 1915 g.

21 AVPRI. F. Sredne aziatskiys tol. Op. 486. D.360 b. L. 5-5 ob.,S.1-4, 8-13, 31-33. Senyabrya 1915.; AVPRI. F. Sredne aziatskiys tol.
Op. 486. D.340 b. L. 9-16. 21. 10 Yanvarya 1916 g.

22\/osstaniye 1916 goda v Turkestane: Dokumentalnie Svidetelstva Obshey Tragedii (Sbornik documentov i
materialov),Moskovskiy Gosudarstvennyy Universitet imeni M.V. Lomonosova Institut Vseobshchey Istorii ran, Moskova,2016,
s.159.
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ahalisi bu igin sonunun askerlik vergisinin gelmesiyle bitecegini diisiinmekteydi. Ayni zamanda sehirde
bu haberleri herkes konusmaya bagladi. Béylece fantastik dedikodular da yayildi. S6z konusu
dedikodular, Ruslarin zayifladigi, son zamanlarda savaslarda basarisiz oldugu, o yiizden Tiirkistan
ahalisinin askere is¢i olarak alinacagi, Rus hiikiimetinin bazi Volost ahalisi askeri islere gitmek
istemedikleri icin onlara biiyiik cezalar kestigi seklindeydi. Diin (4 Temmuz kast ediliyor) bir grup Molla
Baglar (medrese ogrencileri) demisler ki: -Rusya Buhara’dan da insan toplayacak. Burada olmek, gidip
orada 6lmekten iyidir. Ayrica Semerkant’tan ¢ok sayida Yahudi geliyor. Aldigim bilgilere gére bunlar
Afganistan’a kagip orada da béyle dedikodular yayarak durumu daha da kotiilestiriyorlardi.” satirlarim
ihtiva eden bilgilendirme yazisinda ¢ar fermanina karsi olusmaya baglayan hareketliligi Tiirkistan Genel
Valilik merkezine haber vermekteydi. Ardindan yapilan dedikodular1 engellemek gayesiyle Sulga, Buhara
Hiikiimetine biiyiik emrin nasil uygulanacagini agikladi. Bu agiklamayr Kus Beyi’ne? (Buhara Emiri)
yapan Sulga ondan “ahaliye dogru bilgileri ulastirmasint ve anlatmasini, ayrica polislere yanls bilgi
veren kigileri kontrol etmesini” istedi. Bunlara ek olarak Sulga, dedikodular1 bolgeden Afganistan’a kacan
Yahudilerin yaymasindan korktugunu da valilige bildirdi.?* Bolgedeki kalkismay1 anlatan daha sonraki
yazismalardan anlasilacaglr iizere Rus yoneticiler isyanin aniden ¢ikisin1 “yabancilarin  emri
anlamamasina” baglamaktaydilar. Oysaki gergek oyle degildi. Tiirkistanlilar emri ¢ok iyi anlamislar ve
kendilerine gbre gavur olan Rus ordusunda hizmet etmek istememislerdi. Onlarin isyan ve itirazi mesul
olmadiklar bir ise ¢arin fermaniyla zorlamalariydi.

Merkezi emirlerden ahalinin haberdar edilmesi i¢in icra zinciri genel vali-vilayet askeri vali-uyezd
miidiirii-volost yoneticileri-aul-kiglak silsilesiyle saglaniyordu. Genel valinin ikametgahi olan Tagkent’te
onun baskanlhiginda Sir Derya, Semerkant, Hazar Otesi, Fergana ve Yedisu vilayet askeri valilerinin
katilimlariyla bolge toplantist yapiliyordu. Toplantida merkezden gelen emirlerle genel valinin bolgeye
dair diigiincelerini ihtiva eden kararlar alimyordu. Valiler aldiklar1 emirleri kendi vilayetlerinde uyezd
miidiirleriyle paylasiyorlardi. S6z konusu isleyis Tirkistan bolgesinin genel valilik kurallar1 geregiydi.
Yine boyle bir toplantiya giden tiim valiler gibi Semerkant vilayet valisi de 25 Haziran fermanimin
uygulanmasi emrini aldi. Vali Tagkent’ten doner donmez 5 Temmuzda aldig1 emirlerin uygulanmasi i¢in
kendisine bagli uyezdlerin miidiirleriyle toplant1 yapti. Toplantida s6z alan Hocent uyezd miidiirii: “is¢i
alimina kars1 bugiin protesto icin bir¢ok kisi toplandi. Bunlar polislere saldirdi. Cok dfkeli olduklart igin
onlarla konusamadik. Dért kiiciik riitbeli asker saldirtya ugrayan polislere destege geldi. Yabancilar bu
askerlerden birinin silahini aldi ve ates etti. Bu atesten sonra diger askerler de toplanmuis protestoculara
15 el ates etmisti. Protestoculardan 2 kisi 6ldii 1 kigi ise yaralandi. Diizeni saglamak igin elimizden geleni
yapiyoruz. Saverya ve ona yardimer olarak tayin ettigimiz kisiye bu isin arastiriimast icin emir verdim”®
seklinde bilgi verdi. Bdylece 5 Temmuz’da Semerkant vilayetine bagli Hocent uyezdinde ilk
ayaklanmalarin basladigina dair gelismeden vali haberdar oldu.?® Hocent’teki ayaklanma sirasinda 2 6lii
ve | yaralinin olmas1 25 Haziran fermani i¢in dokiilen ilk kandi. Ayaklanmalar1 bastirmada kullanilan
siddet, kital, slirgiin, yaralama, takip, baski gibi yontemler isyana giden yolun kose taslarindan sadece
bazilariydi. Yerel yoneticiler yapilan bu eylemlerle gayr-1 Rus ahalinin sindirilecegi diisiiniiyordu. Ama
boyle olmadi. Zaten bir barut figis1 olan bolge ates almisti ve bu ates tiim Tiirkistan’a yayilacak gibi
goriinmekteydi. Nitekim 7 Temmuz’da bu defa Semerkant uyezdine bagl Dagbit kdyiinde bir grup gayr-
1 Rus ahali askeri is¢i alimini protesto etti. Protestocularin hedefi, hazirlanan is¢i listesini imha etmekti.
Protesto esnasinda, volost ydneticisinin elindeki isci listesini alarak imha eden protestocular volost
yOneticisini yaraladilar ve yardimeisini 6ldiirdiiler. Vilayet valisinin emriyle protestocular1 dagitmak i¢in
olay yerine hemen uyezd miidiirii bagkanliginda, tam teghizath 50 Kozak?' takviye olarak gonderildi.?®
Rus yoneticileri, daha ¢ok asker ve silah kullanarak itirazlara son vermek, protestolarin yayilmasini

23Kusbeyi, ttim idari yapilarin tabii oldugu Buhara Emirligi'nin en ylksek yetkilisi.
24Vosstaniye 1916, age, s.162.

2\/osstaniye 1916, age, s.160.

26 RGVIA. F. 400. Op. 1. D. 4548. L. 88-88 ob. 17 Aprelya 1917 g.

27 Rus Kazak’i da denilmektedir.

28\/osstaniye 1916, age, s.161
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engellemek ve bolgede siiklineti saglamak niyetindeydiler. Bunun i¢in kullanilan tercih yontemi yanlis
olmasina ragmen bolgede daha sonraki olaylarda da kullanilacak ana yontem oldu. Artan protestolar
sebebiyle fermani uygulamaya calisanlarla protesto edenler arasinda 6lenler oldu. Yani her iki tarafin da
ellerine kan bulast1 ve bolgede zaten ucuz olan insan yasami daha da ucuz hale geldi.

Carm memurlarmin ilk hedefi is¢i alimina karsi yiikselmeye baglayan sesleri kismak ve
protestoculara verilecek olasi destekleri engellemekti. Buna bagli olarak Semerkant askeri valisi,
Semerkant uyezd miidiiriniin gizli ajanlardan aldig1 bilgileri 7 Temmuzda merkeze iletti. Aktarilan
bilgilerdeki: “Semerkantlilar Gisar, Sehri Sebz ve Afganistan’a mektup gonderdi. Mektupta eger isyan
olursa Miisliimanlara yardim edip etmeyeceklerini sormuglardi. Aymi zamanda Tiirkistanin baz
sehirlerinden de Afganistan’a mektup génderildi. Bu yiizden uyezd miidiirii Semerkant vilayet valisinden
Buhara’da ayaklanmalart ve Semerkantlilarin diger sehirlere mektup yazmalarini yasaklamak icin izin
istedi.”® Satirlar1 ayaklanmalarin diger Tiirkistan sehirlerinde de taraftar toplanmasindan ve oralara da
sigramasindan duyulan kaygiyr gostermektedir. Ayrica Afganistan’dan sdz edilmesi de olasi Islami
destegin korkusuydu.

Rus ajanlarin ve diger yetkililerin tiim miidahaleleri yersiz ve yetersizdi. Semerkant vilayetinde
protestolar ¢1g gibi biiylidii ve sonunda ayaklanmaya doniistii. Tiirkistan’daki kanli olaylarin ilk bagladigi
yer Semerkant oldu. Ardindan vilayete bagli Cizzak uyezdinde 13 Temmuzda ayaklanmalar isyana
doniistii. Isyan1, Tiirkistan Genel Valisi Kuropatkin St. Petersburg’a goénderdigi raporunda “Cizzak ta
uyezd miidiirii Albay Rukin acimasizca oldiiriildii. Polis Yiizbasist Zagotlov oldiiriildii. Uyezdde ise
Zaamin volost polisi Sokobolev, Zaamin’nin Rus ahalisi, orman bekgileri ve Taruim Bakanligi istatistik
memurlari, doviiliip oldiiriildiiler.” ciimleleriyle durumu bildirdi.®

13 Temmuzda Semerkant vilayeti Cizzak uyezdinde meydana gelen isyan, buradaki yoneticilerin
kalkismay1 durdurmaya yonelik ek tedbirler almasini zorunlu kilmisti. Sulga, 14 Temmuz tarihli ve 318
numarali telgrafina ek olarak, Yeni Buhara’ya 339 numarali yeni bir telgraf gonderdi. Sulga jandarma
miidiirinden Kagan stanistasimin® Kozak birligi tarafindan korunmasi igin istekte bulundu. Jandarma
miidiirii ise yaninda Buhara demiryolu ve Orta Asya ikinci bolgede gorevli jandarmalarla birlikte acil
olarak trenle Semerkant taraflarina hareket etti. Bu acil hareketin sebepleri: “Cizzak istasyonun yandigi,
Katta Kurgan'da isyanlarin basladigi, Buhara yakinlarindaki Cuma istasyonunda da ayaklanma ¢iktig,
yabanct ahalinin bazi yerlerde tren raylarini soktiigii ve telgraf hatlarimi kestigi” hakkinda ulagan
bilgilerdi. Ayaklanma hizla tiim Semerkant vilayetine yayildi. Telasa kapilan Tiirkistan Askeri Valisi ve
genel vali vekili General M. R. Erofyeev® Kuska’daki®** General A. P. Vostrosablin araciligiyla Sulga’ya,
ayaklanmalarin yasandig1 yerden bilgilerin Tagkent’e acilen bildirilmesi igin emir verdi.®* Bir tarafta
Tiirkistan genel vali vekili, diger tarafta kolluk kuvvetleri ayaklanmalara karsi siyasi, askeri ve idari tedbir
alma girisimlerini ivedilikle hayata gegirmekteydiler. Zira bolge yavas yavas isyan atesiyle yanmaya
baslamis ve isyan atesini sondiirmek i¢in tlim birimler teyakkuz haline gegmisti. Sulga, aldig1 emir geregi
Semerkant bolgesindeki gelismeleri takip etmek ve Tagkent’e bilgi vermek i¢in derhal Kuska’ya intikal etti.
Burada topladig bilgileri 15 Temmuz’da genel valiye bildirilmek iizere rapor halinde gonderdi. Kuska’da
verilen emir geregi bir dizi tedbir aldi. Semerkant’ta Kusbeylerin ayaklanmasindan dolay1 Ruslara tabi
olan beylere Tiirkistan’nin diger yerlerinden Semerkant’a gelenlere dikkat etmelerini istedi. Ayn1 emri
Rus yerel yoneticilere de verdi. Halka Buhara’dan is¢i alinmayacagi kesin bir dille anlatildi. Semerkant’a
giris ve ¢ikiglarin kontrolii i¢in sinira askerler génderdi. Semerkantlilarin Hanliga gegigine engel olmak

2%Vosstaniye 1916, age, s.161.

30Kopiya. RGVIA.F.400.0p.1. D. 4548.L.1-15 ob. 22 fevralya 1917 g.

31 Rus Kazaklari yerlesim birimine verilen ad.

32Erofeev Mikhail Rodionovig (01.11.1857 — 1941). General ot infanterii (14.04.1913). 1. Turkistan Gévde Komutani(15.01.1913)
Genel Vali Yardimcisi ve Turkistan Askeri Bolge Komutani (11.06.1916). A. N. Kuropatkin bolgeye genel vali olarak tayin edilince
vekaleten Turkistan Askeri Bolge Komutani olan Erofeev’den gorevi devrald.

33Kuska, 1890’da Rus kalesi olarak ortaya ¢ikan bir yerlesim yeridir. Ginimdzde Tirkmenistan’in Serhetabad sehri.

34Vosstaniye 1916, age, s.166.

www.osmanli-medeniyeti.com 76


http://www.osmanli-medeniyeti.com/

Journal of Ottoman Civilization Studies
NO. 12 (2021), 70-87 O. Karatas

icin ise sinira takviye askeri birlikler gonderildi. Eski Buhara’da dért 6nemli isan’a Carlik’a destek icin
kendi miiritlerini birakmalar1 isteginde bulundu. Bunlarin arasinda Ruslara tabi olanlar da vardi. Eski
Buhara’da Rus ve yerli polislerin hanliga gelen Misliimanlar takip etmelerine yonelik emir verdi. Bu
tedbirler neticesinde bdlgeye cok az sayida kisi geldi. Kagan Istasyonu su hattinin korunmasi igin devriye
polisleri tayin edildi. Ayaklanmanin hiz1 tedbirlerin de hizinm1 belirlemekteydi. Ciinkii isyan atesinin
yayilma hizin1 durdurmak Ruslarin alacag tedbirlere bagliydi.

Sulga, 15 Temmuzda Kasi, Termeza ve Carcuyu’daki Rus memurlarindan telgraflar aldi. Bu
telgraflardaki bilgilere gore: “Beylerin ahalisinden sitkinti yoktu. Eski Buhara’da ise Semerkant
ayaklanmalart konusuluyordu, c¢iinkii Semerkant vilayetinin yerli ahalisi tamamen Ruslara karst
ayaklanmigti. 25 Haziran fermanina gore kendi hisselerine diisen 40.000 askerin Rus ordusuna
gonderilmesi haberleri ahali arasinda tartisiimaktaydr”. Telgraflara gore “Buhara’da bir sikinti yoktu
ancak iki maddede yer alan tedbirlerin alinmast” Tiirkistan Genel Valisi’nden isteniyordu. Sulga’ya gore
Buhara’da yapilmasi gerekenler: “Eski Buhara’da Hanligin diger yerlerinden yeni gelen misafirlerin
takibe alinmasi, Tiirkmenlerin sehre alinmamasi, Eski Buhara’'da ayaklanma olmamast i¢in fazla ses
ctkariimamast” idi.

“Ayaklanmalardan korkan Rus ahalisini sakinlestirmek i¢in Yeni Buhara ya bir birlik gondermemiz
gerekmektedir. Eski Buhara’da bir sikinti olma ihtimaline karst istasyon olan rayonlar®, bankalar ve
posta istasyonlart korunmaktadir. Bu is icin su an devriye grubu 50 kisidir ve onlara bilgi saglayan 20
Rus Kozak ajam gorevlendirilmistir. Buradaki isyana katilim durumu Semerkant vilayetinden gelecek
isyan taraftarlariyla ancak degisebilir. Ayaklanma ¢ikaranlarin telgraf hattini tahrip etmesi nedeniyle
Taskent ile heniiz telgraf iletisimi saglanamiyor. Trenler Semerkant’a kadar gidebiliyor ancak bazi
istasyonlarin yakildigina dair haberler aldik. Ayrica Katta Kurgan ve Cuma arasinda silahli gruplar
oldugu haberleri de bize geldi.””® diye yaziyordu Sulga.

Buhara’da alinan yogun tedbirler, buradaki Tirkistanlilarin isyana aktif olarak katilmasin
engellemisti. Sulga bu basarilar rapor haline getirdi. Onun hazirladigi rapor ve yaptigi calismalar Buhara
Hanligi’n1 Semerkant’ta patlayan ayaklanmalardan uzak tutmak icindi. S6z konusu raporda, Buhara’nin
isyana dahil olmasini engellemek igin alinan tedbirler siralanmisti. Bu bilgilerden yola ¢ikarak
ayaklanmadan isyana doniisecek Tiirkistan Milli Ayaklanmasi hareketine katilanlarin kullandiklari metot
da tespit edilebilmektedir. Tiirkistanlilar, Rus kuvvetleri arasindaki iletisimi kesmek ve destek gelmesini
onlemek gayesiyle telgraf hatlari, tren yollar1 ve su kaynaklarini tahrip etmekteydiler. Ayrica 6nceden
tespit ettikleri korunmasi zayif istasyon ve kdylere saldirmaktaydilar. Bu eylemler isyan boyunca
isyancilarm kullandiklart metod oldu. Ruslar ise siki askeri takip, baski ve takviye birliklerle isyan
atesinin Tiirkistan’in diger bolgelerine sigramasini engellenmeye ¢aligildi. iki tarafin karsilikli eylemleri
isyanin bastirilmasina kadar devam etti. Sulga’nin 15 Temmuz’da genel valiye iletilmek amaciyla kaleme
aldig1 raporunda valilikten bazi istekleri vardi. Buhara’daki Rus siyasi temsilcisi Sulga’nin onaylanan
istekleri 19 Temmuzda Tiirkistan Genel Valisinin diplomasi memuru P.P. Sekreteru tarafindan Sulga’ya
gizli bir telgraflailetildi. Telgrafta: “Sulga nmin, Isan Sivahi, Fergana ve diger bélgelerin Miisliimanlariyla
goriisiilmesi hakkindaki fikirleri kabul gordii. Ayrica genel vali ondan Isan’a yaptiklarimn karsiliksiz
kalmayacagimi bildirmesini istedi” hususlar1 yer almaktadir.®’” Carlik temsilcilerinin kullandiklar
yontemleri bolgedeki Rus menfaatlerini koruma, idari diizeni devam ettirme ve gergegin sesini bastirmaya
yonelik olmasina baglayabiliriz.

35 Rusya’da buyuk sehirlerde yer alan yonetimsel birim. Ayrica bknz. 1886 yili nizamnamesinde bélgesel yonetimin uzun stredir
arzu ettigi sekilde Uyezdler, yerli halk Gzerinde kontroli saglamak maksadiyla Rayonlara ayrildi. Rayonlar ise guberniyalardaki
Stan Pristavlarinin haklarina sahip ve onlarin gorevlerini yerine getirecek olan Ugastok Pristavlari tarafindan idare edilecekti.
Kerimov, agt, s.179.

36\/osstaniye 1916, age, s.167.

37Vosstaniye 1916, age, s.172.
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17 Temmuzda Sulga, Yeni Buhara’dan Taskent’e gonderdigi telgrafta: “Zira Bulak ve Vdesk’e
gittigini ve Hatirci Ziyaeddin rayonunda sessizlik oldugunu” bildirdi. Sulga’ya gore “burada gérev
vapanlar arasindaki dedikodularin hi¢bir 6nemi yoktur”. Ayrica o, Semerkant vilayet sinirina Divan
beyini (Buhara Emirinin sag kolu, danismani ve bakan) gdnderdi ve sinirdaki ydneticilerden diizeni
bozmayacaklarina dair teminat aldi. Bu ylizden Eski Buhara ve Beyliklerde de bir sikint1 yoktu. Bu
tedbirler neticesinde buralardan hig¢ kimse sinir1 gegmeye kalkismadi. Ama 7 Temmuz’da Rus ajanlarina
“Semerkant 'tan Afganistan’a yardim istemek icin bir grubun yola ¢iktigi bilgisini verdi.”®® Sulga siyasi
temsilcilik araciliyla aldig: bilgileri vakit kayip etmeden Tiirkistan Genel Valisi’ne iletmekteydi. Bu
verilen bilgilerden, alinan tedbirlerin de etkisiyle Buhara’da isyana katilimin olmadigi anlasilmaktadir.
Carligin sadik memurlarinin burada amaclaria ulagtigini séyleyebiliriz.

18 Temmuzda Tirkistan genel valisi diplomasi memuru Sekreteru 3. Siyasi Sube Disisleri
Bakanlig1’na 3308 numarali telgrafin alindigin1 yazdi. Buna cevaben subeden 707 numarayla Dis Islerine
gonderilen telgrafa dayanarak “18 Temmuzda Katta Kurgan’'dan Yeni Buhara’ya bir birlik gonderildi.
Ayni zamanda 200 iist riitbeli ve 62 alt riitbeli asker Yeni Buhara ve Emir Abad Istasyonlarini korumak
icin gonderildi. Tiirkistan bolgesinde su an bir sey yok; ama is¢i altmina karsi ayaklanmalar tamamen
bitirilemedi. Birlikler, Cizzak uyezdinde demir yolunu tahrip eden ve birka¢ memuru éldiiren yabancilar
takip ediyorlardi. Bu protestolardan sonra binlerce yabanci daglara kagryorlardr. Buhara’da bulunan
Tiirkistan bolgesi yabancilarimin aranmast ve ise gonderilmesi fikrinin gerceklesme ihtimali tahmin bile
edilemiyordu. Tiirkistan yoneticilerin haberi olmadan burada is¢i vergisi konmugstu.”* diye yazdi. Alinan
askeri tedbirler ve isyanin durumu hakkinda bilgiler Dis Islerine, Tiirkistan siyasi temsilciligi tarafindan
verildi.

3. Semerkant Vilayetinde isyan Atesini Yakan Gelisme: Askeri Isci Al Meselesi

Carlik tarafindan Tiirkistan’da idari, adli ve mali alanlarda yapilan yasal diizenlemelerde, Ruslar ve
Tiirkistanlilar arasindaki esitsizlik tiim giplakligiyla goriilmektedir. Zira bolgenin gayr-1 Rus ahalisi cephe
gerisi askeri hizmetler i¢in goreve ¢agrilirken bolgedeki Ruslara boyle bir ¢agri s6z konusu degildi. Cilinkii
kolinazator olarak bolgeye iskan edilen Rus vatandaglarinin sayisini artirmaya yonelik adimlarda hem
bolgesel yonetim hem de merkezi yonetim hemfikirdiler. Ayni1 zamanda Kadim ahalinin sahip oldugu
maddi degerleri kanunsuz, bir nevi gasp yoluyla elde tumanin aygiti bu kolinazatorlerdi. Onlar, bolgedeki
isgalcilerin semsiyesini ayakta tutan zihniyetin temsilcileriydi. Tirkistan’in elden ¢ikma ihtimaline
karsilik buradaki Ruslar askerlikten muaf tutulmaktaydilar.

Isyani kiskirticis1 ve baslaticist Car II. Nikolay’in 25 Haziran 1916 tarihli fermamdir. Askeri isci
gereksinimi, I. Diinya Savasi’ndaki Rus askeri kayiplari, bazi fanatik Rus milliyetgilerin Tiirkistanlilarin
askere gitmeden ¢arlik kazanimlarina haksiz hissedarligina itiraz1 gibi sdylemler ve diisiinceler fermanin
gerekeeleri arasinda sayilmaktadir. Bu gerekgeler ve diger diisiincelerin iirlinii olarak Tiirkistanlilarin
sahip oldugu askerlikten muafiyet hakki ¢ar tarafindan fermanla onlardan alinmisti. Artik Tirkistanlilar
da Rus ordusuna alinacakti. Ama onlar orduya silah kullanan asker olarak degil “amele” olarak gorev
yapacaklardi. Bu ferman bile ¢arligin bolgedeki oryantalist bakisina tek basina gerekge olacak niteliktedir.
Bunun halka nasil anlatilacag bilgisi Tiirkistan Askeri Bolge Kurmay Komutani M.N.Mihailov’un
Semerkant vilayeti Askeri Valisi N. S. Likosin’e yolladigi 23 Temmuz 1916 tarih ve 5300 numarali
telgrafindan takip etmek miimkiindiir. Mihailov telgrafta:“22 Temmuz 'da Yedisu Vilayet valisi tarafindan
Vernwyu yezdinin saygili yabancilarindan 1000 kisiden fazla insanla toplandi. Toplanan bu insanlara ig¢i
alimi detaylar anlatildi. Onlar valiye Verniy uyezdi Kirgizlarimin géniillii bir sekilde ig¢i ve asker olarak
gideceklerini soylemislerdi. Bu grubun morali bir mollamin Car icin duasindan sonra daha da yerine
geldi. Onlar “ura-ura” diye sloganlar attlar. Ihtiyarlar ise emirleri yerine getireceklerini soylediler.”
Telgrafta Yedisu’da yasananlar yazilarak, bunun diger bélgelerin valililerine ve ordunun yoneticilerine
ornek teskil etmesini hedeflenmisti. Fakat bu yasananlarin gercek olmadigi daha sonra diger Rus

38\/osstaniye 1916, age, s.170.
3%Vosstaniye 1916, age, s.171.
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raporlarina yanstyacaktir. Cilinkii burada halk valiyi aldatmisti. Zira onlar alisa geldikleri yagamlarini
geride birakarak askere gitmeye asla raz1 degildiler.

Yukaridaki telgrafa bagli olarak Tiirkistan vilayetlerinde ve uyezdlerde Tiirkistanlilarin Rus
ordusuna askeri isci vermeyi kabul etmeleri, bolge yoneticileri tarafindan sevingle karsiland1 Hatta valiler
bu sevinglerini ve uygulamalarin kendi bolgesinde de gergeklestirilmesini saglamak i¢in bagli birimlere
gelismeleri derhal aktardilar. Boyle bir aktarima 6rnek, Semerkant Vilayet Valisi L.S. Likosin’in Hocent
uyezd miidiirii N.B.Rubah’a 23 Temmuz 1916 tarih ve 14800 numarayla yazdig telgrafta vardir.
Telgrafta: “Diin Taskent sehrinin Asya kisminin yoneticileri is¢i alimina karst ¢ikanlart kinadilar, onlar
bunun iizerine sozlii ve yazili olarak is¢ilerin tamamen géonderilmesini kabul ettiler. Bunlar: uyezddeki
halka bildirin.”*® Cumleleri ile vali istenen durumun yayginlastirilmas: beklentisi igin astlarma emir
verdi. Bu emrin uygulanmasinda Hocent’in askeri yetkilileri, polis miidiirii ve uyezd miidiirii koordineli
olarak sorumlu tutuldu.

Ayn1 amaca yonelik bagka bir aktarim da Taskent sehrinden Tiirkistan Askeri Bolge Komutani
Erofeev, Hocent uyezd miidiirii Rubah’a, 23 Temmuz 1916 tarih ve 5348 numarali telgrafinda vardir.
Askeri valinin amaci, isyana engel olmak ve asker? is¢i temini saglamak gayesiyle halkin ikna edilmesine
calisilmastydi. Tiurkistanlilar: ikna i¢in Tagkent ve ardindan Andican sehirlerinin is¢i vermeyi kabul ettigi
bilgileri bolgedeki uyezd miidiirleri vasitasiyla dolagima sokuldu. Tiirkistan Askeri valisi “Taskent ve
Andican sehirlerinin yéneticileri halki temsil edenlerden 900 kisilik is¢i listesi olusturdu ve onlar
gondereceklerini acikladi. Bu grup daha sonra Car i¢in dua ettiler.” diyen askeri vali bu gelismelerin
Hocent uyezdindeki askeri gorevliler ve polis miidiirleri vasitasiyla halka anlatilmasini istedi. Yine “Sir
Derya Vilayeti Cernyayev uyezdinde toplanti yapildi ve onlar is¢i gondereceklerini agikladilar. Aym
vilayetin Aulie-Ata uyezdinde Sart ve Kirgiz ahalileri de is¢i gondereceklerini soylediler bunlart yabanci
ahaliye bildirin” diye telgraf ¢ekildi. 28 Temmuzda az 6nce igerigini verdigimiz telgrafta General
Erofeev, Hocent uyezd miidiirii Rubah’a ayn1 maksatla yeni bilgiler ve emirler verdi. Erofyeev, 28
Temmuzda baska bir telgrafinda Hocent uyezd miidiirii Rubah’a: “24 Temmuz 'da 2000 den fazla Hokand
sakini sehirde ve uyezdde benim konusmalarimi dinledikten sonra Taskent, Andican sakinlerinin gerektigi
kadar is¢i gonderilmesini kabul ettiklerini yazili ve sozlii olarak bildirdiler. Toplananlar Car ve Ruslarin
savast kazanmalari igin de dua ettiler” diye yazarak is¢i alimina karsi halkin ikna edilmesi 6rneklerini
cogaltti. Askeri vali bu bilgilere ek olarak halka iyi davranilmasini da tiim yoneticilere tavsiye etmekteydi.
Ayrica bu bilgiler Semerkant vilayeti Hokand uyezdi miidiiriine de bildirildi. Askeri vali tarafindan
gonderilen telgraflarda kullanilan ortak dil halka yumusak bir sekilde davranilmasi istegiydi. Bu istek
carlik rejiminin askeri is¢i hedefinin 1skalanmasini istememe kaygisindan kaynaklantyordu.

Tiirkistan askeri vali vekilinin gayretleri meyvelerini vermeye basladi. Uratepe (Istiraysan)- bolge
yoneticisi Hiiseyinov’in, Hocent uyezd miidiirii Rubah’a 3711 Numara ve 2 Agustos 1916 tarihli telgrafi
buna ornektir. “Uratepe Dalyan volostu ahalisi Carliga tabi olduklarimi agikladilar. Onlar, bu tabiilik
geregi askeri ig¢ci gondereceklerini bildirdiler”. Uratepe yoneticisi Hiiseyinov iscilerin gonderilme
tarihini Hocent uyezd miidiiriine sordu. Ciinkii Sahristan’dan Uratepe’ye bir grup ig¢i gelmisti ve onlarin
ne zaman gonderilecegi heniiz belli degildi.** Tiirkistanlilarin bir kisminin mecburi olarak askeri is¢i
listesini hazirladiklar1 ve is¢i verdiklerini sdylemenin yerinde olacagimi diisinmekteyiz. Zira ferman
geregi isci listelerini vermeyenlerin maruz kalacagi muameleden ¢ekinmisglerdi. Carlik miidahalesinin
adeta soykirima varan sonuglarinin temsilcisi bélgeye bilingli olarak sevk edilen Carlik ordusunun
cezalandirict birlikleriydi.

Isci vermeyi ret eden Kirgizlar, Kazaklar, Ozbekler, Sartlar, Dunganlar, Tarangiler ve diger yerli
ahali isyana kendi bolgelerinde devam ettiler. Tacikler de isyana yogun olarak Semerkant vilayetinde

40Vosstaniye 1916, age, s.173-174.
41\Vosstaniye 1916, age, s.175-177.
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katildilar. Bunlar Rus yonetici ve ahalisine Cernyayev-Semerkant demiryolu hattinda saldirida bulundu.*?
Bu gelismeler isyan atesinin kolay sonmeyecegini gosteren isaretlerdi.

4. Tiirkistanhlarin Cepheye Zorla Sevki

25 Haziran 1916 fermaniyla askeri ig¢i alim ¢agris1 yapilmisti. Tiirkistan Genel Valisi Kuropatkin,
Taskent’te 23 Agustos 1916 yayimlanan 220 numarali emirnamede bu ¢agrinin nedenlerini anlatmistir.
Bunlar: “Biiyiik savas yani Birinci Diinya Savasi Rusya’min zaferiyle bitmez. Zafer icin Rusya ve
miittefikleri tiim orduyu kullaniyorlar; ama cok 6lii var. Imparatorlugun tiim silah altina alinabilir
kisminin askere cagrilmasi lazim. Simdiye kadar ¢ok fazla erkek niifus kayip ettik. Bir dahaki asker celbi
yvashilardan olacaktir. Ayrica askeri is¢i eksikligi vardwr. Bu yiizden muharip askerlerimiz bu isi yapmak
zorunda kalacaklardw. Bu isler tren yollarimin korunmasi, yakit kontrolii, askeri hayvanlarin bakimi ve
diger igler. Bu isler ordunun hayati icin ¢ok onemlidir. Bu isi yapan askerlerin yerine baska isciler
bulmamiz gerekmektedir” diyerek gayr-1 Ruslarin geri hizmetlere alinmalarinin amag ve gerekgesini
acgiklamaktadir.

Kuropatkin, asker ve askeri is¢i ihtiyacinin nedenini agikladiktan sonra 25 Haziran fermani ve
kapsamini ele almisti. Genel vali fermanin yasal dayanagina vurgu yaparak Tiirkistan ahalisinin bu islerde
gorevlendirilmesinden soyle sdz etmisti: “Imparator 25 Haziran 1916 yilinda emir verdi ki, bu iscilerin
yerine Rus Imparatorlugu’nda baska isciler alnsin. Tiirkistan Eyaleti de buna dahildir. Tiirkistan
Eyaleti’nden alinan iscilere imparator hazineden para verilmesini emretti. Tiirkistan Eyaleti’nden
alinacak olan iscilerin toplam sayisi 220 bindir. Bu Tiirkistan niifusuna gore ¢ok iyi bir rakamdir.
Ruslarla karsilagtirilacak olursa bu is¢i alvmi ge¢ gerceklestirilecegi icin buradaki tarim islerine etki
etmez. Ama yine de bu alimlara 15 Eyliile kadar izin verildi ve ertelendi. Tiirkistan Eyaleti’ndekilere
dinlerini yasamalarina izin verildi. Bunlarin adetlerine saygi gosterdik. Ama simdiye kadar bu iyilikler
bu yabancilara yaramadi ve degerini bilemediler. 40-50 yil Rus egemenliginde yasayan Asya yabancilart
Ruslarin sayesinde iyi yasadilar, buradaki ekonominin yiikseligi Ruslarin oliimii (savaslarda) sayesinde
oldu. Buradaki ekonomi sayesinde Rus ordusunun ihtiyaglar: karsilandi. Tren yollart yapildi. Bu kotii
yvillarda bu yabancilar Ruslarin yaptigi iyilikleri hatirlayip istedigimiz sayida ig¢i vermesi lazimdir.”

Askeri is¢i alim meselesine verilen tepkilere ise Kuropatkin soyle dikkat ¢ekiyordu: “Tiirkistan’in
bazi bolgeleri askeriisler icin isci vermeye razi olsa da bazi bolgelerinde ise memurlar 61diiriildii. Bunun
yaninda buradaki Rus aileleri tizerinde ¢ok haksizlik yapildi. Bu ayaklanmalarin biiyiik bir kismi silah
zoruyla susturuldu ve bastirildi. Isyanin bas¢ilart yani liderleri cezalarim ¢ekti veya cekecektir. Isyan
¢ctkan bu topraklar Kirgizlarin ellerinden alinarak Rus hazinesine verildi. Gegen ay yani 22 Temmuz’'da
Imparator Tiirkistan Eyaleti’nin yonetimini bana verdi. Buradaki ayaklanmalart bastirmak ve is¢ilerin
orduya alinmasi gorevi tarafima verildi. Géreve gelir gelmez benden énce olan olaylar: ve nedenlerini
inceledim. Gorevimi yerine getirmekte zorlanmaktan korktum ve Harbiye Nezareti vasitasiyla imparatora
durumu bildirdim.”** Kuropatkin Carlik’in bélgedeki son somiirii talebini istenilen sekilde yerine
getirdigini ve bunda basarili oldugunu raporunda yaziyordu.

Kuropatkin, Tiirkistan Eyaleti’ne geldiginde durumu kavraymca merkezden buradaki ahalinin tarim
islerini tamamlamasi i¢in zaman istedi. Bu zaman iginde isgilerin igse aliminda hata yapilmamasi igin tiim
hazirliklar1 yapacagmin teminatini Harbiye Bakanligi’na yazdi. Neticede Kuropatkin’in istekleri 28
Temmuzda hiikiimet tarafindan onaylandi. Ayrica merkezi hiikiimet tarafindan Kuropatkin’e ordu
komutanligi gorevi de verildi. Genel vali kendisine verilen yetkileri kullanarak Tiirkistan Eyaleti’nde
yaptig1 incelemeler sonrasinda asagidaki kararlari aldu.

1. “Yabancilarin ise alinmast 15 Eyliil’den itibaren bagslayacaknr. Bu siire¢ 3-4 ay devam
edecektir ve onlarin tarum iglerinin yarida kalmamasti icin elimizden geleni yapacagiz.

42 RGIA. F. 1289. Op. 12. D. 1265. L. 125-141. 23 yanvarya 1917 g.
43 Kopiya. RGVIA. .F. 165. OP. 1. D. 1553. L. 1-2; 20b.-3; 30b.-4; 4ob.; 5;50b.-6; 60b.-7; 12-12 ob. s.1. 23 avgusta 1916 g.
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2. 15 Eyliil’den itibaren her giin 1000 kisi ig¢i olarak gonderilecektir. Trenlerin hareket listesi
teslim edilecek (uygulama 4) askeri valiler ve Hazar Otesi bélgesi yoneticisi bu trenlerin hareket
listelerine gore is¢ileri hazirlayacaklardir. Iscilerin gonderilme isini iyi yapmamiz gerekiyor ki isciler
sag salim yerlerine ulassinlar.

3. 220.000 is¢i gondermemizden dolayr pamuk iiretim noktalarinda muhafaza ve giivenlik
zayifladi. Terganski ve Semerkant-Sir Derya bolgesinin bir kisminda pamuk i¢in wrgat eksikligi oldu. O
yiizden bu bolgelere 40.000 kisi yerlestirmemiz gerekmektedir. Bu gécebelerin ugrastigi islerde daha ¢ok
eksik vardir. O yiizden igcilerin bircogunu onlarin yanina yerlestirmemiz gerekiyor. Ciinkii pamukla
ugrasilan yerlere yeterince isgi yerlestirildi. Eger bundan sonra gerek olursa yine yerlestiririz. Sir
Derya’da 60.000, Semerkant 'ta 82.407, Fergana’da 51.233, Yedisu 'da 48.000, Hazar Otesi 'nden 13.830.
Suan toplam is¢i sayisimin 200.470 oldugunu biliyoruz. Sehirlerden ve uyezdlerden is¢i sayilarinin daha
sonra yeni kanunla uygulanacaktir No:3 Yedisu bdlgesinden is¢i alimi buradaki ayaklanmalarin
bitmesinden sonra miimkiin olacaktir.

4.  Askeriislere alinacak olan yabancilarin yapacaklart isler cephe gerisindeki islerdir.

5. Bu isler yollarin tamiri, odun toplama-kesme, hayvanlara bakma, hayvanlara yem verme ve
digerleri. Bu isler savas olmayan bolgelerde ve yerlerde yapilacaktir.**

220 numarali emir geregi askerd iscilerin bolgelere gore taksimi su sekildeydi: Semerkant bolgesinin
uyezd ve volostlarin hissesine diisen askeri is¢i toplam sayist 32.407 kisidir. Ayrica bolge icin yapilan
aciklamada: iskenderov, Falger Marcin volostlar1 is¢i alimindan muaftilar. Askere alinacak is¢i say1lariin
yer aldigr asagida tabloda da verecegimiz cetvelin altinda Tiirkistan bdlgesindeki is¢i alim komisyonu
baskan1 General Erofeev’in imzasi da yer almaktadir. 28 Agustos 1916 tarih ve 220 numarali emir
uygulama-3 gore hazirlanan isgi listesi en st yetkili olarak Kuropatkin tarafindan imzalandi.*®

Kuropatkin, Harbiye Bakanligi’na 22 Ekim 1916’da gonderdigi 8399 numarali telgrafinda: “8360.
telgrafa ek olarak, 16 Ekim’'den 22 Ekim’e kadar bolgeden iscilerin parti parti gonderilmesi
ger¢eklesmigstir. Semerkant 'tan iki parti is¢i gonderilmistir. Her bir partide 1000 kisi yer almaktadur™*®
demekteydi. Kuropatkin’in Harbiye Bakanligi’na 31 Ekim 1916’da gonderdigi 8597 numaral telgrafinda
da: “8566. telgrafa ek olarak, 23-29 Ekimde sorunsuz bolgelerden is¢i ekipleri gonderildi. Semerkant 'tan
yine iki is¢i partisi gonderildi”* bilgileri de yer almaktadir. Kuropatkin, Rus ordusunun ihtiyaglar1 i¢in
gerekli olan ve Tirkistan Bolgesi hissesine diisen askeri is¢ileri peyder pey cepheye ve Carlik’in ihtiyaci
olan diger yerlere sevk etmekteydi. Asagidaki tabloda Semerkant vilayetinden 25 Haziran 1916 fermanina
gore tedarik edilecek isgilerin listesi yer almaktadir.

Tablo 1: Semerkant Vilayetinin Uyezd ve Volostlarinda Askeri Arka Islerinde Gérevlendirilecek Iscilerin
Boliinmesi / Taksim Edilmesi

Semerkant Vilayeti /Semerkant Uyezdi Katta Kurgan Uyezdi

Volost Ismi Isci Sayisi Volost Ismi Isci Sayisi
Daglik Samerjaft 3796 Daglik Katta Kurgan 372
Hoca Ahrar 371 Peysam 188
Casmaob 840 Cuygar 341
Angarsky 863 Cimbay 216
Duvul 412 Yarbagin 368
Mehalinsky 356 Dem Arik 316

44 Kopiya. RGVIA. .F. 165. OP. 1 .D. 1553. L .1-2;2 ob.-3;3 ob.-4;40b.; 5;5 ob.-6; 6 ob.-7; 12-12 ob.s.2. 23 avgusta 1916 g.
45 Kopiya. RGVIA. .F. 165. OP. 1 .D. 1553. L .1-2;2 ob.-3;3 ob.-4;40b.; 5;5 ob.-6; 6 ob.-7; 12-12 ob.s.2. 23 avgusta 1916 g.
46 Kopiya. RGVIA. F. 400. Op. 1. D. 4546. C. 1. L. 388-388 ob. 23 oktyabrya 1916 g.

47 Kopiya. RGVIA. F. 400. Op. 1. D. 4546. C. 1. L. 395. 31 oktyabrya 1916 g.
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Siyab 312 Cai 371
Dugbit 412 Kal Kurgan 349
Halvat 301 Neymin 202
Cidivavin 229 Celek 210
Kabut 514 Mitan 405
Sahob 216 Aktyubin 327
Isam Aksa 247 Yani1 Kurgan 293
Karakalpak 293 Sergalin 183
Palvafarik 230 Curt Aul 155
TiiyaTort 342 Tugun 195
Yangi Kazan 374 Hoca Arik 320
Cumabavar 359 Toplam 5.327
Urgut 543 Cizzak Uyezdi
Kara Tubin 284 Cizzak 550
Affoboroin 150 Zaamin 665
Penjekeyat 348 Karatas 580
Kistitu 166 Rabat 614
Magiyona 270 Uabek 660
Farab
Toplam 11.022 Yam 474
Hocent Uyezdi Nakrut 270
Hocent 1626 Savavr 542
Ura Tube 600 Sauyruk 415
Ura Tubin 420 Usmat-katartel 341
Gancin 528 Hotca Mumur 172
Dalyan 818 Yani Kurgan 518
Saristan 286 Casmagb 372
Uicin 371 Bogdan 283
Kastakov 310 Faris 307
Gulakand 207 Santab 462
Naus 304 Kurgan Tyubin 343
Igfan 312 Kok Tyubin 397
Caupuluk 812 Fistalitaus 319
Voksasibergent 270 Ata Kurgan 508
Sanat 166 Kizil Kum 373
Irdjar 246 Cardarin 318
Ural 298 Toplam 9.488
Toplam 6.275

Semerkant Vilayetinin Toplami: 32.407 Kisi

Tabloda Semerkant vilayetine bagli uyezd ve volostlarinda 25 Haziran fermanmi ve Kuropatkin
tarafindan yayimlanan 220 numarali emir geregi Tiirkistanlilardan askeri islere alinacak toplam isci sayisi
yer almaktadir. Fakat bu is¢ilerin bir kismi askeri isler i¢in orduya alinmis diger bir kismi ise gidis sirasini
beklemistir.

Carlik bu siyaseti ylriitme ugruna bolgeye ¢ok sayida asker ve mithimmat sevk etmistir. Carlik
Kuropatkin’in cezalandiric1 yontemiyle nerdeyse amacina ulagmak {iizereyken Tirkistan halkinin
yardimina Rus devrimi yetisti. Carlik, tarihe karisirken Rusya’da yetki Gegici Hiikkiimet’in eline gecti.
Gegici Hiikiimet Tirkistan isyaninin en 6nemli sebeplerinden biri olan Tirkistanlilarin askeri isler i¢in
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orduda gorevlendirilmesini 9 Mayis 1917 tarih ve 1582 numarali karariyla iptal etti. Hiikiimet kararin
uygulanmasini Genelkurmay Bagskani’na isleme sokmasini emretti. Bu karar “7 Mayws 1917 No: 79416
yvazimin iliskisine, Gegici Hiikiimet Subesi diyor ki: hiikiimetin 5 Mayws 1917 deki toplantisinda Harbiye
Bakanligi’'nin 28 Nisan 1917 numara No: 25425 diisiincesini goriiserek (Genelkurmay Baskanina
gonderilen telgraf) 25 Haziran 1916 fermani ile ise gétiiriilen yabancilarin memleketine donmelerine
karar verilmistir.”*® Bu kararla, evlerinden, ailelerinden ve vatanlarindan zorla koparilmak istenen 19-43
yas araligindaki Tiirkistanlilar bu eziyet ve ¢ileden kurtuldular. Bdylece ugruna birgok ocagin sondiigi,
vatan ve 0zgiirliik ugruna binlerce insanin hayatini kaybettigi 25 Haziran fermani tiim islevini yitirdi.

5. Tiirkistan Milli Ayaklanmasinda Semerkant Vilayeti Bilancosu

25 Haziran fermanina ilk tepki veren Semerkant vilayetiydi. Fakat ¢arlik kolluk kuvvetlerince alinan
yogun tedbirler, bolgeye sevk edilen takviye birlikler ve yoneticilerin yogun ¢alismalar1 neticesinde isyan
hareketi vilayette kismen bastirildi. Buna ragmen vuku bulan olaylar yiiziinden hem biiyiik miktarda mal
hem de can kaybi yasand1

Tiirkistan Genel Valisi Kuropatkin isyanin bastirilmasiyla ¢arlik rejimi ve ona bagli olanlara en ¢ok
zarar veren bolgelerin ahalilerini cezalandirmay1 diistinmekteydi. Genel vali bu diisiincesini hayata
gecirmekte kararliydi. Bu yiizden isyanin en siddetli yasandigi yerlerde yabancilarin topraklaria el
konulacakti. Semerkant vilayetine bagh Cizzak uyezdinin de hissesine diisen ceza vardi. Kuropatkin,
Cizzak uyezdinde 2.000 desyetin® topraga el konulmasi emrini vermesi bir nevi verilen cezanin
faturastydi. Bu el koymanin gerekcesini ise adi gecen topraklarda isyan zamani Rus kani dokiilmesi
oldugunu Kuropatkin carlik merkezine génderdigi raporunda yazmisti. El konulacak topraklarin 800
desyatini sehir topraklarina dahil edildi. Burada Cizzak uyezd miidiirii Albay Rukin ve polis memuru
Zatoglov; diger 1200 desyatin toprakta ise 73 Rus 6ldiriilmistii. Kuropatkin:“bir daha isyan olursa idam
disinda Rus kani dokiilen topraklarin gayr-1 Rus ahaliden alinacagini anlasinlar ve asla béyle bir ise
kalkismasinlar. Cizzak’ta alinan topraklarda ilk yil orduya gerekli olan sifali bitkiler yani tedavi i¢cin
bitkiler ekilecektir” diyerek bu el koyma isleminin diger gerekcesini de belirterek onaylanmak iizere
Carlik merkezine gonderdi.®® Fakat Kuropatkin’in talebi heniiz onaylanmadan Carlik rejimi yikild.
Rusya’da rejim degisikligi oldu ve yonetim Gegici Hilkiimetin eline gecti. Bu el koyma islemi ise Gegici
Hukiimet tarafindan onaylanmadi.

Gegici Hiikiimet Bakanlar Kurulu Uyelerinden A. F. Kerenskiy®* ve onunla birlikte hareket eden otuz
milletvekili, Harbiye Bakanligi, Igisleri Bakanlig1 ve Adalet Bakanligi’na Milli Meclisin 33. maddesine
istinaden Tiirkistan ve bozkir bolgelerinde genel vali doneminde biiyiik kanun (25 Haziran fermani) geregi
yabancilarin devletin korunmasi i¢in ise alinma kanunu sonucunda ¢ikan ayaklanmalarin sorusturulmasi
i¢in 227 numarayla kayitlarda yer alan bir dilek¢eyi meclise sundular. Acil cevap istiyoruz diye baslayan
dilek¢e Milli Meclis’in 31 iiyesinin imzasiyla 19 Kasim 1916°da adlar1 gegen bakanliklara gonderildi. Bu
dilekcede: “isyanin 13 Temmuz’'da Cizzak ve diger uyezdlere sigradigi” yaziliydi. Ayrica tiim Tiirkistan
ve bozkir bdlgeleri bu olaylar karsisinda sarsilmis, bazi yerlerde yabancilarin bu hale getirilmesinden
dolay1 da Rus ahalisi zarar gormiistiir. Binlerce yabanci bu olaylarda Rus askerleri tarafindan 6ldiirtilmiis,
ayni zamanda kiiclik memurlarin yolsuzluklar1 da goriilmis, sehirler yikilmis, yabancilarin kislaklart ve
aullart yakilmigtir. Rus Anayasasinin 77. maddesine aykiri olarak bazi yabancilarin evleri ellerinden
alinmistir. Ornegin; Semerkant vilayeti Cizzak uyezdindeki isyanlar1 bastirmak icin orduya karsilarina
c¢ikan herkesin oldiiriilmesi i¢in emir verilmistir. Cizzak sehri bu olaylar sonucu tamamen yakilmis ve

48 Kopiya. RGVIA. F. 400. Op.1. D. 4543, L. 134. 9 maya 1917 g.

491.09 hektara denk gelen eski Rus arazi 6l¢tsU.

50Kopiya. RGVIA. .F. 400. op. 1. D. 4548. L. 1-15 ob. Mart 1917 g.; RGVIA. F. 400. Op. 1. D. 4548. L. 65-66. 22 fevralya 1917 g.
51Aleksandr Fedorovig Kerenskiy (22.04.1881-11.06.1970). Adalet Bakani (02.03.1917). Askeri ve Deniz Bakani (05.05.1917).
Gegici Hilkiimet Baskani (08.07.1917). Baskomutan (30.08.1917). 1917 yilinda Gegici Hiikiimet Dumasinin Uyesi, Petrograd Kurul
Baskan Yardimcisi, Adalet Bakani, Askeri ve Denizcilik Bakani, Gegici Hikimet Bakani.
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yabanci ahali buradan tamamen kovulmustur. Bu boélgedeki tiim topraklar Tiirkistan genel valisinin
emriyle devlet hazinesine ge¢mistir. Gegici Hiikiimet milletvekillerinin anlattiklarina istinaden yasanin
33. maddesine gore Milli Meclis’e, Adliye Bakanligi’na, Dahiliye Bakanligi’na ve Harbiye Bakanligi’na,
bu gelismelere cevap vermeleri icin dilek¢eyle soru yoneltildi. Bundan da anlasilacag lizere Cizzak
arazilerine el konmasina en st diizeyde ilk tepki verildi.> Daha sonra Gegici Hiikiimet Biirosundan
Harbiye Bakanligi’na 17 Nisan 1917 tarihinde bu konuyla ilgili bir emir goénderildi. Gegici Hiikiimet, 10
Nisan 1917°deki toplantisinda Tiirkistan’daki durumu diizeltmek icin yapilan onerileri de igeren 31 Mart
tarihli ve mektupla Kuropatkin tarafindan alinan karar geregi Cizzak’ta 2.000 desyatin topraga el
konulmasi islemine izin vermedi. Boylece Kuropatkin’in gerekgeleri bosa ¢ikmis ve Tirkistanlilarin
topraklar1 kendilerinde kalmigt1.>3

Carlik rejiminin son somiirii yontemi olan insan kaynagini tedarik etme diisiincesine karsi gelen
Tiirkistanlilar ve Ruslar arasindaki ¢atismalarda olusan maddi zarar1 isaret etmeye deger kayiplar asagida
maddeler halinde verilmistir.

a. Cizzak istasyonundan Obrugevo istasyonuna kadar 65 verst** uzunlugunda demir yollart tahrip
edildi ve yakildh.

b. Kirk adet devlet binast ve dokuz adet dzel bina yakildh.

C. Rus ahali: 150 at, 255 biiyiikbas hayvan ve 1000 adet kiiciikbas hayvanini kayip etti.

i3]

Ozel mal zarar1 sahipleri tarafindan (abartilarak) 1.000.000 ruble olarak deger bicmekteydi.

Genel Vali Kuropatkin Carlik’in can kayiplarini;“Semerkant vilayetinde isyan sirasinda Cizzak 'ta
toplam 83 Rus élmiistiir. Oldiiriilenlere ek olarak buradaki olaylarda Ruslardan 20 kisi yaralanmis ve 70
kisi esir alimnugtir. Esirlerin bir¢ogu kadin ve ¢ocuktu. Semerkant vilayetindeki isyana hemen miidahale
edildi. Isyani bastirmak icin bolge merkezi olan Taskent ten uyezde takviye birlikler gonderildi. Buraya
destege gelen birlik, isyanin daha fazla yere sigramasini engelledi ve 1 Agustos’ta burasini kontrol altina
aldi. Semerkant in diger yerlerinde isyanlar Cizzak’a gore daha az tesirliydi. Cizak disindaki yerlerde
Ruslara tabi isyan karsiti olan yabanci yoneticilere saldrilar oldu. Bu yoneticiler ashinda isyancilarla
ayni ahalidendi. Bu saldirilarda dort kisi oldii, bir kisi yaralandi.”> seklinde raporunda arz etti Sadece
Ruslarin canlarindan sorumlu oldugunu anlatan genel vali, gayr-1 Rus ahaliye yonelik ise verecegi cezalari
ve miktarin1 Carlik’a gonderdigi ayrintili raporunda yazmisti. Tiirkistanlilardan dldiirdiikleri (on binlerle
ifade edilmekte), idam ettikleri, siirgiine gonderdikleri ve ¢aresiz birakmalar1 nedeniyle Cin’e adeta
soykirinmdan kagarcasina go¢meye mecbur ettikleri kadim ahali hakkinda tek olumlu satira yer
vermemigtir. Ciinkii o ¢arligin sadik bir memuru idi. Rus-Japon savasinda kazandig1 kotii sohreti iyiye
cevirme ve Carlik’in goziine tekrar girme niyetindeydi. Carlik, sadik hizmetkar1 olan Kuropatkin’e kotii
sOhretini silmesi i¢in yeni bir sans sunmus, Kuropatkin de bu sansin1 bolgedeki Tiirkistanlilarin yok
olusuna hizmet etmeye adamigti. Ama sans ne ondan ne de onun hizmetkari oldugu Car’dan yana degildi.
Tarih ve talih bu sans1 ne ona ne de Carlik’a vermedi. Isyan atesini koriikleyen Carlik ve onun sadik
hizmetkarinin akibeti ayni sekilde sonlandi. Carlik tarihin ¢opliigiine, o da ev hapsine gonderilerek ve
ardindan askerlikten el ¢ektirilerek hisselerine diiseni aldilar.

5217 IV/5 1916 yili, Dilekge No: 227, 228, 229, Kopiya. GARF. F. 1807. Op. 1. D.296. L. 10-13. 19 noyabrya 1916.; RGVIA. F. 400.
Op. 1. D. 4548. L. 88-88 ob. 17 Aprelya 1917 g.

53 RGVIA. F. 400. Op. 1. D. 4548. L. 88-88 ob. 17 Aprelya 1917 g.

54 1,0668 kilometreye karsilik gelen Rus uzunluk 6l¢u birimi.

55Kopiya. RGVIA. F.400.0p.1.D.4548.1.1-15 ob. 22 fevralya 1917 g.
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Tiirkistan’in Carlik’1n eline gegmesinden sonra tesekkiil eden idari sistemin tepesinde Rus bir genel
vali vardi. Carlik rejimi, kolonizasyon, Ruslastirma, bolgenin tarim ve hayvancilik gelirlerinden istifade
etme, askerlik muafiyeti nedeniyle fazladan vergi alma gibi uygulamalarla genel valinin denetiminde
bolgenin somiiriisiinii yapmaktaydi. Bu uygulamalar bolge tizerindeki beklentilerini giderek artiran Carlik
rejiminin beklemedigi bir tepkiyle karsilagsmasina sebep oldu. Rusya’ya bagl tiim yabancilarin askerlik
muafiyetini kaldirilmasi hakkindaki ferman 25 Haziran 1916°da yiirtirliige girdi. Yaklasik elli yillik Rus
sOmiirii sistemine Tiirkistanlilarin en ciddi kars1 gelisi s6z konusu fermanin ¢ikmasi ile oldu ve Tiirkistan
ahalisi ayaklanmaya bagladi. Daha sonra ayaklanmalar isyana dondii ve isyan atesi biitiin Tiirkistan’a
yayildi. Carlik rejimi bolgede otoritesini sarsan gelismelere sert bir karsilik verdi. Tiirkistan Eyaleti’ndeki
olaylarda Carlik’1n basrol oyuncusu ise bolgeye 22 Temmuz 1916’da genis yetkilerle tayin edilen General
Kuropatkin’di. Bu atamayla Carlik, Tiirkistan’daki olaylar igin ilk adimimi atmisti. Bundan sonra
Kuropatkin’in isyani bastirmak ve ahalinin tekrar Carlik rejimine itaat etmesini saglamaya yonelik
bolgede yapacag faaliyetler hiikiimetce beklenmekteydi. Tiirkistan isyani Rus devleti i¢in 6nemli bir
konuydu. Bu konunun 6nemi bdlgedeki Rus emperyal menfaatlerinin zarar gérme ihtimalinden
kaynaklaniyordu.

Isyan1 bastiran Carlik rejimi hizli bir sekilde 25 Haziran fermanini uygulamaya basladi. Tiirkistan’in
tiim vilayetlerinden oldugu gibi Semerkant vilayetinden de askeri is¢i alimi oldu. Durum Rusya’daki
devrimle akamete ugradi. Devrimle yikilan Carlik’in yerine gecen gegici hiikiimet, Carlik’in biitiin
kararlarini iptal ettigi gibi 25 Haziran fermanini da iptal etti. Boylece Rusya Carlik’tan; Tiirkistan ise Car
rejiminin sona ermez somiiriisiinden bir siireligine kurtulmus oldu.

Isyanda ilk kan dokiilen yer Semerkant vilayetiydi. Buradaki ahalinin garin fermaninda yer alan
orduda istihkdm hizmetinde calismay1 reddetmesi, kanli isyanin baglamasiin goriiniisteki en biiyiik
gerekeesiydi. Semerkant halkinin, Ruslarin cezalandirict birliklerinin uyguladigi siddet ve diger
yapilanlar neticesinde biiyiik miktarda maddi zarar1 ve on binlerce can kayiplar1 oldu. 1916 yilinda
Semerkant’ta Tirkistan Milli Ayaklanmasi, Rus ve gayr-1 Ruslar arasinda meydana gelen ¢atigmalar,
Ruslarin buraya takviye birlikler gondermesiyle son buldu.
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