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Kurte

Edebiyat nirxeke jiyana mirovahlyé ya heri ciwan 0 rengin e. Hafizeya mileteki nisbeti bi bal ziman 0
edebiyata wi va ye. Mileté bé edebiyat, li miroveke weke kerr i lal hatiye sibandin. Ji ber ku ew gel; canda xwe,
rabirdiiya xwe, xewn U xeyalén xwe, kéfxwesiyén xwe, &s i xemén xwe, baweri i nirxén xwe, jiyan G serboriyén
xwe ne mimkine ku bé edebiyat bi lév bike. Di nav kurdan da ji demén beré hetani roja iro gelek alim, hunermend
0 sair derketine. Mirov dibine ku di edebiyata Kurdi ya klasik da bi dehan helbestvanan bi berhemén xwe yén
serkefti (i bedew ev tradisyon domandine. BEguman ev kesayet 0 berhem bi tevahi ji nirxén alema mirovahiyé yén
hevpar in G mirateya hevpar a hafizeya insaniyeté ne.

Di vé gotaré de, pisti dayina jiyana Molla Muhammed Niri ku wi di waré Edebiyata Kurdi ya Klasik da
berhemén serkefti derxistiye holé€ i nasandina berhemén wi, kesayetiya wi ya edebi hatiye dahurandin.

Peyvén Sereke: Edebiyata Kurdi ya Klasik, Helbest, Mela Muhemmed Niri, Mi‘raciye, Mersiye.

Ozet

Edebiyat, insan hayatinin en geng ve en renkli degerlerindendir. Bir milletin hafizasi diline ve edebiyatina
baglidir. Edebiyati olmayan milletler sagir ve dilsiz insanlara benzetilmistir. Clinki{i edebiyata sahip olmayan bir
milletin; kendi kiiltlirinii, tarihini, hayallerini, sevinglerini, {iziintiilerini, inan¢ ve degerlerini, ge¢misini ve
tecriibelerini ifade etmesi miimkiin degildir. Ortadogu halklarindan olan Kiirt milleti, eski ¢aglardan giiniimiize
birgok alim, sanat¢i ve sair yetistirmistir. Klasik Kiirt edebiyati denilen bu edebiyat gelenegi, onlarca sair
tarafindan yiizlerce yildir basarili ve giizel eserler vererek siirdiiriilmektedir. Bu sahsiyetler ve onlarin iiriinleri,
insanlik ailesinin ortak degerleridirler ve insanlik hafizasinin ortak mirasidirlar. Bu makalede Klasik Kiirt
Edebiyat1 sahasinda basarili eserler veren Molla Muhammed Nuri’nin hayati aktarilip eserleri tanitildiktan sonra
edebi kisiligi irdelenecektir.

“Bu makale 2017 yilinda Van Yiiziincii Y1l Universitesi Bilimsel Arastirma Projeleri Koordinasyon Birimi (BAP)
tarafindan desteklenen “Di Edebiyata Kurdi ya Klasik de Mela Muhemmed Nri G Berhemén W1~ adli ve SYL-
2017-6047 nolu projenin yayinidir. BAP’a katkilarindan dolay: tesekkiir ederiz.

** Dog. Dr. Van Yiiziincii Y11 Universitesi Yasayan Diller Enstitiisii Kiirt Dili ve Kiiltiirii Anabilim Dal1, e mail:
nesimsonmez@yyu.edu.tr, Orcid: 0000-0002-6315-6075.

" Ogretmen, Van {1 Milli Egitim Miidiirliigii, e mail: cahitturgut]@gmail.com
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Abstract

Literature and poetry are both young and colorful in human life. It is the memory of a nation and the source
of literature. Literature has benefited the nations of the world and the believers. Because literature is the property
of a nation; It is possible to express your culture, history, dreams, dreams, thoughts, beliefs and experiences,
experiences and experiences. The Kurdish people are much more educated, craftsmen and poets than other Kurdish
peoples in the Middle East. Classical Kurdish literature is based on the beautiful literature, beautiful poems and
beautiful works of dozens of poets. The products of these persons and things are inherited by the associates of the
human family and by the memory of man.

This article is a reflection of the literary tradition and works of Molla Muhammed Nuri.

Keywords: Classical Kurdish Literature, Poetry, Mullah Muhammed Nuri, Miracle, Mercy.

Destpék

Edebiyat heyat e i vé€ heyaté bi tevahiya reng i resmén xwe di edebiyaté da cihé xwe girtiye.
Jiyan 0 mirin, hezkirin i ne hezkirin, kéfxwesi i ne kéfxwesi, hévi G bé héviti, serfirazi G ne serfirazi,
xwesi (I xerabi, ciwani I necaméri bi tevahiya rengén xwe di naveroka ciirenivisén wéjeyé da bi cih
dibin. Her wisa di wéjeyé da tradisyon G nérinén miletan, bobelatén ku di jiyana kesan 0 civakan da
digewimin, problemén ku di jiyané da derdikevin 0 hwd. di berhemén wéjeyi da ¢i bi pexsani be ¢i j1 bi
helbestki be cihé xwe digirin. Berhemén edebi, naveroka xwe G mithwera xwe ji van mijaran G t€gehan
werdigirin. Ev xususiyeta hané, wéjeyé geleki bi qimet 0 péwist dike. Ji ber van xusisiyetan, tevahiya
miletén cthané xwedi edebiyat in. Eger wéjeya mileteki pésketi be, insan dikare bibéje hem serpéhatiyén
wi mileti gelek z&de ne 0 hem ji li ba wan jiyaneke pirali {i pirrengi heye.

Li ba kurdan ji herweki gelek miletén din edebiyat serkeftl ye G bi p€s ketiye. Bi taybeti ji
edebiyata klasik, ji demén beré hetani roja iro di nav mileté kurd da geleki berbelav e. Xusisen di
medreseyan da G di nava ehlé tesewif 1 irfané da vé edebiyaté gelek raxbet ditiye. Bi awayeki somut
xwiya ye ku edebiyata klasik gelek z&€de di bin tesira diné€ islamé da maye. Mirov dikare bibéje ku ji ber
vé sedemé di nava kurdan da ji ¢and, edebiyat G gelek cureyén din, di bin tesira hismendiya diné islamé
U irfaniyé da mane. Gelek sair G alimén kurdan di tarix€ da bi si’rén xwe, bi diwanén xwe 1 bi berhemén
xwe yén din di vé qadé da cihé xwe girtine.

Di edebiyat klasik a kurdi da bi hejmareke tér 1 tiji mesnewi hatine nivisin. Li gori agahiyén niha

LY

di desté me da hene yekem mesnewi ya kurdi “Mem 0 Zin”a Ehmedé Xani ye. Ji bili wé “Leyla 0
Mecniin”a Siwadi,“Yusif G Zuleyxa”ya Selimé Silémani (Selimé Hizani), “Mewlid”’a Mela Huseyné
Bateyi, “Nehcu’l-Enam”a Mela Xelilé Sérti, “Rewdetu’n-Ne‘im”a Séx Evdirehmané Axtepi, “Siyera
Cenabé Péxember” a Mela Nurullahé Kodiski, Leyla G Mecnlin” a $Séx Muhemed Can G hwd meriv

dikare wek minakén mesnewiyén kurmanci réz bike (Sonmez, 2020: 79).

A A A

Me ji di vé gotaré da Mela Muhemmed Niri G Mesnewi yén wi ku ew xelekeki ji wéjeya kurdi
ya klasik in kir babeta vekoliné. Mela Nuri, bi salan li gundén ku girédayi bi bajaré Diyarbekiré va ne
melati G seydati kirlye. Li gor encama vekoliné me, ¢ar berhemén wi peyda kirin. Wexta mirov van her
car berheman dixwine G dinirxine dibine ku ev her ¢ar berhem ji bi siklé mesnewiyé hatine nivisin.

1 MELA MUHEMMED NURIYE HECT ‘iSE
Lk Jiyana Wi

Mela Muhemmed Nirlyé Heci Isé di tarixa 01.07.1894an da li gundé Sinan a navceya Bismila
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Diyarbekiré hatiye dinyayé€. Li gor helbestén Mela Niri (i malbata wi, ew ji nesla Ehlé Beyté ne yané
seyid in. Navé bavé wi Mela Ebdullah e i navé diya wi j1 Fatma Xanim e.

Mela Nuri ji malbateke malmela ye, bi taybeti diya wi him di malbaté da @ him ji di nav gel da
weké “Séx Fatma” hatlye bi nav kirin. Pisti wefata Fatma Xanimé, gora wé weki ziyaretgahek té
ziyaretkirin. Li gor secereya malbaté ya ku li cem birayé wi Mela Mi‘az e eslé wan ji bajaré Kifeyé
hatlye Musilé, ji wir ji hatiye Cizira Botan, Zaxo, Sirwané G herl dawiy¢ ji hatiye li gundé Qadiyayé
(Yesilkonak) bi cih G war biye. Gundé Qadiyayé girédayi bi navgeya Qibina (Besiri) bajaré Elihé
(Batman) ye. Pisti demeké malba, hatiye li hinek gundén girédayi bi navgeya Silivané G pist ra ji li bajaré
Elihé 0 Diyarbekiré bi cih biye. Malbat, wé demé li wan deveran jiyana xwe domandiye 0 hinek kesén
malbaté ji i wan devdoran melati G muderisti kirine.

Mela Nurf 1i gundé Sinané li cem bavé xwe Mela Ebdullahi dest bi xwendiné dike. Ji ber ku di
zaroktiya wi da bavé wi Mela Ebdullahi ¢liye ber rehma Xwedé, wi li gundé Elmeding, Qirdileké
(Kirdirek), Cirzé (Taslik), Avinayé (Siirgiicti), Deriké, Altuxeré (Altunakar), Gozelséxé (Giizelseyh),
Eliparé (Alipinar), Madené 1 li navgeya Licé perwerdeya xwe berdewam kiriye. Pisti demeki dige li
Batmanég 1 li Diyarbekré di Mizgefta Xusrev Pasa da ji hinek ‘alim G seydayan ders€ werdigire.

Mela Muhemmed Niri sé caran zewiciye. Cara yekem bi Medine Xanimé ra dizewice 1 ji vé
zewacé bi navé Muhemed Mehdi, Mentre, Asiye G Muhemed du kur @ du ke¢ dine dinyayé. Mela Niiri
pisti mirina Medine Xanimé bi Zemzeme Xanimé ra dizewice i ji v€ zewacé bi navé Lami‘a t Meryemé
du kec ¢édibin 0 pisti mirina Zemzeme Xanimé ji cara sis€yan bi Naflye Xanimé ra dizewice G ji vé
zewac€ ji bi navé Minewwer i Rabiay€ du ke¢ i bi navé Muhemed, Ehmed, Cemile, Ebdurrehim,
Ebdulmelik @ Ebdulal ses kur hatine dinyayé. Vé gavé ji kurén Seyda bi tené Ehmed 0 Ebdurrehim
(Tanyeri), ji kegén wi ji Asiye, Lamia, Minewwer i Cemile li heyaté ne.

Muhemmed Niri pisti ku xwendina xwe 1i cem ‘alim 0 seydayén herémé xilas dike 0
icazetnameya xwe ya ilmi werdigre radibe dige li gundén Diyarbekiré, navgeya Silivané G li bajaré Elihé
(Batman) melati G seydatiyé dike. Li gundén wé deveré yén bi navé Weysikané Jér (Asagi Veysikan),
Aynsa (Giivercinlik), Alisém (Alincak), Kurdika (Tezgecer), Serkali (Sayarlar), Derwésiyé
(Hasanpinar) G li Heci Isé (Karpuzlu) seydati kirlye. Mela Niri li gundén ku seydati kiriye gelek feqi ji
dane xwendiné. Nemaze pénci sal li gundé Heci Isé melati 6 muderisti kiriye. Bi sedan keg @ kur, xort
U ciwan li ber desté wi féri Qur’ané biline.

Di pévajoya vekoliné da me eleqeya Mela Niiri bi tu terigeteki ra tesbit nekir. Digel vé yeké ew
li diji fikra terigeté nebiye 0 tékiliya wi bi ehlé terigeté ra ji gelek xwes biye.

Mela Muhemmed Nri di sala 27.05.1977an da li gundé Heci {sé wefat dike 0 di “Goristana Ehlé
Beyt”a xwe da li kéleka ziyaretgaha bi navé “Seyfulmuliik”é té defikirin. Gundé Heci Isé (Karpuzlu)
kém-zéde bi qasi 10 kilometreyan ji Diyarbekiré dir e 0 ew dikeve baslré bajér. Ji ber ku Seyda gelek
salan li gundé Heci Isé melati G seydati kiriye ew, bi navé Melyé Heci Isé ji hatiye naskirin®.

=2 Berhemén Wi

Mela Muhemmed Nuri bi du zimanan yané bi Kurdi @i ‘Erebi berhem nivisine. Car berhemén wi
bi Kurdi ne 0 ew niha li ber desté me ne 0 tavahiya van her ¢ar berheman ji helbest in yané menzim in.
Destnivisén her ¢ar berheman ji wek defter hatine nivisandin G li cem kuré wi y€ bi navé Ehmed Tanyeri
hatine parastin.

! Me agahiyén di derbaré jiyana Mela Muhemmed Niri da ji kurén wi Ehmed Tanyeri G Ebdurrehim
Tanyeri wergirtin. (Diroka hevpeyviné: 16.01.2019 Diyarbekir)
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1.2.1. Kitabu’l-isra we’l-Mi‘rac (Mi‘raciye)

Berhema bi navé Kitabu’l-Isra we’l-Mi‘rac 2439 malik e. Mijara berhemé biiyera Mi‘racé ye.
Zimané berhemé, zimaneke hésan 1 herikbar e. Berhem bi naveroka xwe di edebiyata Kurdi ya klasik
da berhemek taybet e, lewra ev mijar ji aliy€ kém helbestvanan va bi berfirehi hatiye nirxandin. Berhem,
bi teseya mesnewiy€ @ bi késa ‘er(iz€ hatiye nivisandin. Di mesnewiyé da “behra muteqarib” 0 qalibé
“Fe‘illun/Fe ‘iilun/Fe ‘ilun/Fe 4l”¢ hatiye emilandin. Gelek mesnewi bi vé€ qalibé hatine nivisin
(Ipekten, 2015: 287). Ev qalib, qalibeki kin, herikbar @i bi kar anina wi hésan e @i imkan dide ku
helbestvan mesnewiya xwe him bi hésani 0 him ji gelek diréj binivisine. Bo nimline Sehnameya Firdewsi
mesnewiyek gelek diréje G bi vi qalibi hatiye nivisin. Lewra ji v€ qalibé ra “Késeya Sehnamey€” j1 hatiye
gotin. Destnivisa berhemé li cem kuré Seyda, Ehmed Tanyeri parastiye 0 hetani vé gavé nehatiye
capkirin. Bo nimiine ¢end malik ji destpék G dawiya berhemeé.

Berhem bi van her ¢ar malikan destpé dike:

“Fe ‘llun/Fe ‘ilun/Fe ‘ulun/Fe ‘il

S Ll e

Bede ‘tu bi ismi’l-celali ‘ela

Bi wi Xaliqi fers ti ‘ersi ‘ula

Bi hemd ii senai ji bo zilcelal

Me pi ibtida kir bi ‘izz it kemal

Hezaran /selat i /hezaran /selam

Li ser Eh/med ii salhi “ali /megam

Digel a/l i sehbi Idi wi cumlle san

Ci an il ¢i hin il ¢i sal il [zeman” (Mi‘raciye: 1-4 [46).

Berhema Kitabu’l-fsra we’l-Mi*rac bi van her ¢ar malikan ji digede:
“Digel ni ‘meti daimi der cinan

Xuda kir muheyya ji bii mu’ 'minan

Mi diti cehim i ‘ezabi mehin

Ji bii cumlei kafir it musrikin

Nexasim le ‘tni Ebt Cehli diin

Digel tabi ‘i wi di nari butiin

Selat 1t selami Xudayi metin

Selat i selami Xudayi metin” (Mi‘raciye: 2429-2432 /157).
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1.2.2. Kitabu Nuzhetu’n-Nufis (Mesnewiya Hesen Cewheri)

Berhema bi navé Kitabu Nuzhetu’n-Nufiis 838 malik e. Mijara berhemé pend 1 siret in 0 Mela
Muhemmed Niri bi wesileya ¢iroka Hesen Cewheri i kuré wi ‘Eli, xwestiye siretan li xwinerén xwe
bike. Zimané berhemé, zimaneke hésan 1 herikbar e G téseya wé ji mesnewi ye.

Ev berhem ji wek a din€ bi késa ‘erizé, bi behra muteqarib 0 bi qalibé
“Fe‘ilun/Fe ‘ilun/Fe ‘ilun/Fe ‘4l” € hatiye nivisin. Destnivisa berhemé li cem kuré Seyda, bi navé
Ehmed Tanyeri parastiye 0 hetani vé gavé nehatiye ¢apkirin. Bo nim{ine cend malik ji destpék G dawiya
berhemé.

Berhem bi van her ¢ar malikan destpé dike:

“Fe ‘Ulun/Fe ‘Glun/Fe ‘ulun/Fe ‘il

% BT R o BT Sy B

Bi zat 4 [sifati [ Xudayil ‘ezim

Me pi ibltida kir /bi gelbi/selim

Ci hemdi lku bitin/ ji her ha/mida
Muheqqeq /hemi halsil in bil/Xuda

Digel pur selat i selami gebiil

Li ser seyyidi me Muhemmed resiil

Li di wi li ser al i sehba temam

Nebit mungeti* ta bi riizi giyam” (Kitabu Nuzhetu’n-Nufis: 1-4 /158)
Kitabu Nuzhetu’n-Nufiis bi van malikan j1 digede:

“Wefat bii bi bal rehmeta girdigar

Hemi pé ditsan bugiik i kubar

Hilanin bi xesl ii kefen wi demi

Bela bii wefata wi der ‘alemi

Bi Qur’an i dewr it d‘a man li ser

Heta bii temam erbe’in serteser

Vegiran hemi tev bi kerb i hezin
Di niv sehri Bexda bela bii girin” (Kitabu Nuzhetu’n-Nufis: 823-826 /192)

1:2:3. Mersiyename
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Berhema bi navé Mersiyename 629 malik e. Mijara berhemé karesata ku li Kerbelayé bi seré
néviyé Hz. Péxember, Hz. Huseyin da hatiye ye. Ev bliyera dilsoj di tarixa Misilmanan da xalek gelek
giring e, lewra ew biiye mijara gelek berhemén edebi G gelek helbestvanan di derheqé vé karesaté da
helbest nivisine. Zimané berhemé, zimaneke hésan {i herikbar e i t€seya wé mesnewi ye.

Ev berhem j1 bi késa ‘er(izé, bi behra muteqarib @ bi qalibé “Fe‘tlun/Fe‘tlun/Fe‘tlun/Feal” &
hatiye nivisin. Destnivisa berhemé li cem kuré Seyda, bi navé Ehmed Tanyeri parastiye {i hetani vé gavé
nehatiye gapkirin. Bo nimiine ¢end malik ji destpék G dawiya berhemé.

Berhem bi van her ¢ar malikan destpé dike:

“Fe ‘ilun/Fe ‘tlun/Fe ‘tlun/Fe ‘0l

R C S e S e St

Werin hey/werin hey/ werin guh/bidin

Ku bijiml ji bii wel ¢i derdek Imezin

Ci hate Iseri ehlli beytal nebr

Ji bii wan [fida bin lummi wel ebi

Nexasim Huseyni imam bii sehid

Di kerb 1 belai Imami wehid

Werin me'temi tev bi hevra temam

Ji bii mersiya seh bikin ihtiram” (Me’temname: 1-4 / 193)
Berhema bi Mersiyenameyé bi van malikan ji digede:
“Bibije llahi ez im biedeb

Bibire ji min tu bi fexri ‘Ereb

Yedi xi dirij ke bi bal girdigar
Bi digqet du‘a ke di leyl it Nehar

Bibije Xudaya Xudayi Xeffar

Bixefrini min mucrimi dilxedar

Digel da 11 bab 1i we her ¢ar bira
Di der vi cihani ji bii min ¢ira” (Me’temname: 670-673 /223)
1.2.4. Mesnewiya Semsediné Tacir

Berhema bi navé Mesnewiya Semsediné Tacir 492 malik e. Mela Nuri, navé her s€ berhemén
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navbori li ser riipela wan ya seri bi destxeta xwe nivisiye 1€ di seré vé berhemé da navé berhemé nehatiye
nivisin. Ji berhemé were té fémkirin ku ew neqediyaye. Delila vé yeké ji ew e ku muelif di biné dawiya
her riipel€ da peyva taqibkiriné yané peyva seré riipela ku were her daim nivisye. Di destnivisa berhemé
da li biné rlipela heri dawiy€ peyva “hasil” hatiye nivisin lazim e ku ripela ku bi peyva ‘hasil’ destpé
dike hebe 1€ ev rlipel di destnivisé da tuneye. Delileke din ji ew e ku mijar nivco maye yané neqediyaye.
Di dawiya her sé berhemén din da besa duayé heye 1€ di vé berhemé da ev bes tune ye 1 ev ji delilek e
dine ku idiaya me pistrast dike. Lazim e ev yeka ji were gotin em nizanin ku Mela Niri dawiya vé
berhemé di ciheke din da nivisiye an na. Em di vekoliné da rasti agahiyek bi vi rengi nehatin.

Ev berhem ji wek én din bi késa ‘erizé, l&é bi behra hezecé G bi qalibé
“Mef iilu/Mefa ‘ilun/Fe llun” € hatlye nivisin. Destnivisa berhemé li cem kuré Seyda, bi navé Ehmed
Tanyeri parastiye G hetani vé gavé nehatiye capkirin. Bo nimiine ¢end malik ji destpék 0 dawiya
berhemé.

Berhem bi van malikan destpé dike:

“Mef “tulu/Mefa ‘ilun/Fe “lilun

s Mg e g

Da hemd i Isenai girldigart

Binin ji | xu ra ¢it wurldi cart

Hemdi te /bikin ji bii Ixu ‘adet

Bilcumle/bikin ji bii [te ta ‘et

Bari ji te ra muti ‘idar in

Bilcumle ji te umidiwar in

Hildi ku nebin ¢u huzn i xewfi
Serbesti bicin hemi bi keyfi” (Mesnewiya Semsediné Tacir:1-4/224)
1.2.5. Diwan

Em di vekolina xwe da rasti destxeta diwané nehatin. Ev 1ddiaya malbata Mela Niri ye ku ew
dibgjin berhemek bi vi rengi a bavé me heye 1€ di desté wan da ji destxeta v€ berhemé tuneye. Li gor
gotina kuré wi Ehmed Tanyeri ev berhem 120 riipel e G helbestén té da ji bi Kurdi ne 0 berhem wendaye
0 hetani v€ gavé nehatiye ditin.

1.2.6. Berhemén Bi ‘Erebi

Me di seré vekolin€ da ji gotibti berhemén Mela Niri bi du zimani ne yané bi kurdi G Erebi ne.
Du berhemén Mela Nuri yén erebi hene G hetani vé gavé wek destnivis in. Ji wan her dii berheman yek
wek iqtibas hatiye berhevkirin @ nivisin. Ihtimal heye ku Seyda ev berhem ji xwe ra wek “Nise” girtibin
0 ev nise bi pirani selewat G dua nin. Mijara berhema duduyan ji figha mezhebé Safi‘i ye G ew wek
‘ilmihalek hatlye amadekirin. Ev her du berhem ji hetani vé gavé wek destnivis mane yané nehatine
capkirin 0 destnivisén her du berheman ji li cem kuré wi Ahmet Tanyeri hatine parastin.

2. KESAYETIiYA EDEBi YA MELA MUHEMMED NURIYE HECT ‘iSE
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Mela Niri di malbateke zana G malmela da mezinblye. Wisa té xwiyakirin ku ev atmosfera
malbaté li ser jlyan, fikr 0 ramana muelif tesireke mezin ¢ékirlye. Mela Nuri beré€ 1i cem bavé xwe
xwendiye, li ber rehleya wi perwerde biiye G bi gelemperi ilmé xwe ji wi wergirtlye. Pasé li gelek gund
0 navceyén deveré di medreseyan da xwendiye. Mirov dema berhemén wi di ber ¢avan ra derbas dike
bi awayeki zelal dibine ku ew ¢cawa di waré€ ilmi da sareza ye wisa ji di aliy€ edebiyaté da sareza ye.
Mirov dema helbestén wi dixwine tédigehéje ku ew di hevoksazi G vehtinandina helbestan da gelek zéde
hosta ye. Lewra eger mirovek bikaribe nézi pénc hezar malikan helbest binivisine, helbet ew kes di waré
huner i rewanbé&jiyé da miroveke serkefti ye. Mela Muhemmed Niri ji bi helbestén xwe ev yek isbat
kiriye.

2.1. Zimané W1

Mela Muhemmed Niri di helbestén xwe da isbat kiriye ku ew di pékanina malikan da sa’irek
serkeftl ye. Kesén ku ji edebiyata klasik agahdar in ew lezet i tehmek xwesik ji helbestén sai’ri dikarin
werbigirin. Mela, gelek dibin tesira zimané ‘Erebi 0 Farisi da maye. Lewra zimané helbestén wi xwer(l
nin e. Di helbestén Mela Nuri da gelek peyv, béje, mezmin G ravekén ‘Erebi 0 Farisi hatine bikaranin.
Helbestvan hinek caran bi armanca ku mijara xwe herikbartir bike 0 késa ‘ertizé bé kémasi bi kar bine,
serl li peyv U béjeyén ‘Erebi 0 Farisi daye 0l ew emilandine. L& mirov nikare bib&je zimané wi gelek
girane bileks dikare bé gotin ku zimané wi digel vé ¢cendé ji gelek zelal, hésan 1 herikbar e. Di helbestén
wi da piré caran malikén xurt @ bi bandor derdikevin pésberi me. Di helbestén sai’rl da bi gelemperi
devoka heréma Botan 1 hinek caran ji peyvén heréma Behdinan i Culemérgé serdest e. Li gor genaeta
me sedema vé yeké ew e ku sai’ri, di pévajoya perwerdehiya xwe da di bin bandora van devoka da maye
0 gelek peyvén xwe ji Kurmanciya wan deveran girtiye.

Di helbestan da wisa dixwiy€ ku helbestvan ji bo bikaranina serwa G passerwaya helbestan 1 ji
bo lihevhatina risteyan, ji gelek herémén cuda cuda peyv i béje wergirtine. Bo nimine, ji heréma
Behdinan @ Culemérgé hinék nav 1 1€ker di helbestén sai’ri da weha derbas dibin:

“Cewab da resiili sehi layenam

(i hina Xuda min bibe der meqam” (Mi‘raciye: 508/68)

“Bari tu Nuceyli bed ‘efii key

Der baxi ne ‘imi ri be rii key” (Mesnewiya Semsedin€ Tacir: 29/225)

“Li nik Ummi Hani di hicra delal
Xuda razi bit ji bi ‘izz i kemal” (Mi‘raciye: 55/48)

“Cukii hun dibijin ¢i esya hebin
Bi teb ‘i xii peyda ne bisahib in” (Mi‘raciye:20/47)

“‘Ecel kin ‘ecel em bigin megsedi

Ku da pasnekev emr it nehyi Xudi” (Mi‘raciye:1229/104)
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“Leben bii bi te ‘mi weki hingivin

Weki wi mi nedye i riiyi zemin” (Mi‘raciye:224/55)

“Me hivi heye me sefa ‘et bikey
Di rigji giyame me derbazi key” (Mi‘raciye:389/63)

“Evi dabbei kes bi ziv 1 bi zer

Nikarit ku bigrit eva mu ‘teber” (Mi‘raciye:101/50)

“Xuda go dema ez wehi kim li wi

Ku ¢il sali derbaz bibit ‘umri wi” (Mi‘raciye:791/82)

“Ji ¢il sali hest sal bibiirit yeqin
Xit hazir bike bii Muhemmed emin” (Mi‘raciye:792/82)

“Hinek ji kirasi li wan Kurt i teng

Dicgin tin di niv ¢arsiyi rengereng” (Mi‘raciye:1176/102)

“Hivi me heye feqir ii jara

Derbazi bikey gunahikara” (Mesnewiya Semsediné Tacir:16/224)

Mela Muhemmed N di helbestén xwe da gelek peyv G biwé€j, mezmin @i ravekén ‘Erebi G Farisi

ji ‘emilandiye. Lewra edebiyata klasik li ser himé fikr Gt ramanén berfireh @ hest @i xeyalén kiir ava bliye.
Ji ber vé yeké helbestvan gelek caran héz 0 alikariyé ji zimanén din ji werdigirin. Bi vi awayi ew,
kiirahiyeke xurt dixe naveroka helbestén xwe. A din, ji ber ku mijarén berheman G helbestan piré caran
dini G irfani ne, ji mecbiriyeté helbestvan tégehén dini 0 irfani gelek z€de diemilinin. Bi vé séwazé
helbestén klasik ne tené bi zimaneki xwemali (i xwerl ne, bileksi vé yeké ew, bi peyvén kurdi, ‘erebi 0
farisi hatine nivisin. Lébelé mirov bi awayeki berbicav dikare bib&je hejmara peyvén kurdi di her car

berheman da ji pir zéde ne.

Bo nimtine hinek peyvén ‘erebi G farisi di helbestén sairl da weha hatie bi kar anin.
“Bi tesdiqi bawer bikin bihenek
Ku da we xelas ke sehi cavbelek” (Mi‘raciye: 8/46)

“Ne ‘eql i feraset ji bo we ebed

Ji xeyri ‘inadi bi kin i hesed” (Mi‘raciye:18/46)

“Bibije ji bo min bi lutf i kerem
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Were tu beyan ke eya muhterem” (Mi‘raciye:937/89)

“Xuda wé suali ji wan ke yegin

Di riizi giyamet hemi ecme in”” (Mi‘raciye:12/158)

“Ne‘em goti vi hurmeta mu ‘teber

Ji bii ra digoti hemi serteser” (Kitabu Nuzhetu’n-Nuflis:539/180)

“Li dii her kesek ¢ii bi hali xii bii
Bi sin 1 biis in heta mahi nii” (Kitabu Nuzhetu’n-Nufis: 88/161)

“Bi lez ¢ii heta hate Kiife yeqin
Yekayek digii bt ‘Ubeydi le‘in” (Mi‘raciye: 390/209)

“ ‘Lewlake’ te kirye yadigari

Lutf 1 kerema te biiye cari” (Mesnewiya Semsediné Tacir: 7/224)

“Fikri bi dil xti nine derman

Cesm 11 beseri wi subhi baran” (Mesnewiya Semsediné Tacir: 101/230)

“Pur lazim ev ‘ilac emanet
Peyda bibitin neke xiyanet” (Mesnewiya Semsediné Tacir: 195/233)
2.2. Bandora Kevnesopa Medreseyan

Mela Muhemmed Niri di medreseyén herémé da xwendina xwe temam kiriye. Ji ber vé yeké li
ser helbestvani 0 niviskariya wi bandora tradisyona medreseyan, terz (i séweya wan gelek zéde ¢ébiye.
Emilandina peyvén ‘erebi G farisi ji bona vé taybetiyé minakeki berbicav e. Mijarén dini G séweya
helbestan ji minaka bandora tradisyona medreseyan e. Di destpéka berheman da nivisandina besmeleyé
minakén bandora kevnesopiya medreseyé ne. Mela Muhemmed Niri di berhemén xwe da tevahiya van
taybetmendiyan bi kar aniye.

Dema mirov destxetén berhemén Mela Muhemmed Niri di ber ¢avan ra derbas dike ji taybetiyén
tradisyona medreseyan tisteke din ji derdikeve pésberi me. Ew ji ev a ye ku helbestvan di berhemén xwe
da li ser navé Hz. Muhemmed i Ehmed xézek kisandiye 0 bi ‘erebi herfa ‘eyn 0t mimé nivisandiye. (Bo
nimine binérin li Mi‘raciyeyé: r. 46, m: 3, 6, 7; r. 47, m: 24, 29). Ev herfén hané kurteya peyva “
‘eleyhisselam” e 1 bi kurdi wateya v€ peyvé ‘“‘selama Xwedé li ser be” ye. Ev peyv di berhemén dini
da pisti navén péxemberan hatiye nivisandin @ vegotin.

Mela Muhemmed Niri di berhemén xwe da li ser navén ehlé beyta pexemberi yané li ser navé
Hz.°Eli, Hz. Fatma hwd. bi ‘erebi herfa re i ‘eyné nivisandiye (Bo nimine binérin li Mi‘raciye: r. 48,
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m: 56, 64). Ev herfén hané kurteya peyva “rediyellahu ‘enh” e i ev komebéje bi kurdi wek “Xwedé jé
razi be” hatiye watedarkirin. Carna ji 1i ser navé ehlé beyta péxemberi bi ‘erebi herfa ra G daté
nivisandiye (Bo nimine binérin li Mi‘raciye: r. 153, m: 2438). Ev kurte ji t€ wateya “rediyellahu ‘enh”
y€ 0 ev komebéje ji her wisa bi kurdi wek “Xwedé jé razi be” hatiye wergerandin.

Mela Muhemmed Nri gelek caran ji di berhemén xwe da li cly€ navén lehengén berhemé cinav
emilandiye (Bo nimiine binérin li Kitabu Nuzhetu’n-Nufis: r, 190, 191, m, 775,191). Di tradisyona
medreseyan da di dewsa navén di malikan G di hevokan da cinav hatine emilandin @ ev taybeti wek
“rid‘e” hatiye binavkirin. Mirov dikare vé peyvé (rid‘e) bi Kurdi wek “veger, vegerin” wergerine. Di
helbestan da ev taybeti bi armanca ku her car navé lehengi neyé dubarekirin @ hinek caran ji bi armanca
ku galibén ‘ertiz€ bépirsgirék werine ¢ékirin li cihé navan gelek caran cinav hatine emilandin.

Di berhemén Mela Niri da hinek caran li ser hejmarén malikan x€z hatiye kisandin @ li ser wé
x€z€ reqema weé ya ‘erebi hatiye nivisandin (Bo nimiine binérin li Mi‘raciye: r. 91, m: 971, 972).
Niviskarl xwestiye ku bi vé rébazé nehéle xwinerén berhémé héjmara malikan tevlihev bikin.

Sair di berhemén xwe da dema ku xwestlye mijaré biguhere yan ji dest bi mijareke cuda bike
x€ézek kisandiye (Bo nimine binérin li Kitabu Nuzhetu’n-Nufis: r, 158, m, 5,17). Di medreseyan da ji
vé taybetiy€ ra “serkése” té gotin. Her weha Mela Niri i gor kevnesopiya edebiyata klasik di helbestén
xwe da mexles ji emilandiye. Sa’ir li ser mexlesén xwe xéz kisandiye G bi ‘erebi “kunyetu’n-nazim”
nivisiye. (Bo nimine binérin li Mi‘raciye: r. 61, m: 340, 342; Mesnewiya Semsediné Tacir: r. 225, 2271
m, 52,53). Di berhemén xwe da hinek caran navé xwe Niri ji wek mexles emilandiye 1 li ser vé mexlesé
jixéz kisandiye. Li wan deran bi ‘erebi “ismi’n-nazim” nivisiye (Mi‘raciye: r. 139, m: 2014, 2016).

2.3. Bikaranina Serwayé

Di edebiyata klasik da ji serwayé ra deng 1 ji passerway€ ra ji bi awayeki sistematik di dawiya
malikan da ji dubarekirina dengan ra té€ gotin. Bi Erebi ji serwayé ra qafiye t€ gotin. Weki tégeh serwa
té wateya di dawiya malikan da yan ji di cihé ku weki dawlya malikan té gebilkirin da, dubarekirina
dengén ku di navbera peyvén cihéwate da derdikevine meydané (Adak, 2013: 358-363). Di helbesté da
ji herfén ku té€ne dubarekirin ra herfén “rewi”’y€ t€ gotin. Hevbesiya serwayé hewceye di koka peyvan
da ¢ébe (Sonmez, 2018: 35).

2.3.1. Serwaya Mucerred

Serwaya Mucerred ji dubarekirina herfa rewiyé pek té, herfa rewiyé béhereke ye 0 beri wé ji
herfeke bihereke té. Di alfabeya Latini da herfa bideng beriya herfa rewiy€ té (Sonmez, 2018: 36). Mela
Niri ev cure di helbestén xwe da weha bi kar aniye. Bo nim{ine:

“Ku da hun bizanin hemi sertesel

Ji mi ‘raca Ehmed sehi mu ‘teber” (Mi‘raciye: 6/46)

“Bi tesdiqi bawer bikin bihenek
Ku da we xelas ke sehi cavbelek” (Mi‘raciye: 8/46)
2.3.2. Serwaya Murdef

299

Serwaya Murdef, di xwe da herfa “ridf”€ dihewine. Herfén ridf€ “elif, waw 0 yé€” ne. Ji van hersé
herfan, herfek béhereke ye 0 beriya herfa rewiyé di serwayé da dubare bibe {i ev dibe serwaya murdef
(Sonmez, 2018: 36). Mela Nuri, ev cure serwa ¢awa di malikén jéré da ji t€ xuyakirin ku di helbestén
xwe da emilandiye. Bo nimine:

“Hinek ji ‘emel kir bi genc i delal
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Hinek ji xerabi dikir bimecal”  (Kitabu Nuzhetu’n-Nufiis:11/158)

“Xuda wi suali ji wan ke yeqin
Di riizi giyamet hemi ecme Tn” (Kitabu Nuzhetu’n-Nufiis:12/158)
2.3.3. Serwaya Mugeyyed

Serwaya Mugeyyed, t¢ wateya dubarekirina herfén hemcins én ku béhereke ne 1 beriya
herfa rewiyé€ tén (Sonmez, 2018: 36). Mela Nuri, ev serwaya hané di gelek helbestén xwe da
bi kar aniye.

“Bi ‘umri xit neh sal e bt kim 1 kast

Ji nav rawiya ev rivayete rast” (Mi‘raciye: 57/48)

“Ji vi der melaik hene ta bi ‘ers
Ji vi der bila ‘edd hene ta bi fers” (Mi‘raciye: 852/85)
2.3.4. Serwaya Muesses

Beriya herfa rewiyé herfeke dengdar a bihereke bé, beriya wé herfé ji herfa te’sis (elif)
b€, wé demé “serwaya muesses” ¢édibe. Yané “te’sis+daxil+rewi” bi hev re hatibe bikaranin
serwaya muesses ¢é€dibe (Adak, 2013: 398). Hinek minakén vé€ serwayé di malikén Mela
Muhemmed Niri da weha hatine sazkirin:

“‘Uzri xu kirin bu wi sikayet
Em dexli te ne biki ‘inayet” (Mesnewiya Semsediné Tacir: 455/244)

“Bistind il derew meqali fasid
Kesba xii dikin bila mu ‘anid” (Mesnewiya Semsediné Tacir: 71/228)
2135, fltizam

Di dawiya risteyan da ji yek rewiyan bétir rewi hatibe bikaranin ew dibe iltizam. Di gelek
malikan da iltizam hatiye pékanin. Em ji berhemen Mela Niri hinek minakan wiha bidin
nisandan:

“Gelek ti de tabiit hene bi ‘eded
Di wan de hene sindiqi bi meded” (Mi‘raciye:1144/100)

“Bira ev xeberdan ji we ¢inebin
Ku da kes nebit tabi i wi ji bin” (Mi‘raciye: 2403/156)
2.3.6. Passerwa

Pagserwa ne clireyeki serway€ ye. Wek té zanin serwa di koka peyvén li dawilya risteyén helbestan
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da derbas dibe. Qertafén hemdeng G hempeywir én li di koka wan peyvan té€n dubarekirin wek “redif”
anku “pagserwa” hatine binavkirin (Adak, 2013: 397).

“Ciku der ezel ev le ‘in musrik e

Di kufra le ‘Tni meke get sik €” (Mi‘raciye: 1438/114)

“Kerem ke were nasihi ummeti
Bi ¢cavi seri xii bibin cenneti” (Mi‘raciye:2173/146)
2.3.7. Hunerén Edebi

Helbestén klasik ji héla ciwankariyé va yané ji aliy€ hunerén edebi va pir dewlemend in. Bi vé
sedemé di helbestan da watedariyeke berfireh ¢édibe. Héz Gi tehma helbestan j1 her wisa zédetir dibe.
Ciwankari pisporiya helbestvan nisani xwineran dide. Her wisa helbestvan, hostatiya rewanbéji i
hevoksaziya xwe bi pé€kanina hunerén edebi sénber dike. Em bikaranina hinek sernavén hunerén edebi
ji helbestén Mela Muhemmed Nari bidin nisandan:

2.3.7.1. Tenasub

Tenasub, ji peyvén ku di navbera wan da ji hin aliyan va tékili G péwendi hebin, té ¢ékirin. Peyvén
ku hatine nivisin an ji hatine gotin, di bin babet G péwendiyeké da tén civandin (Dilgin, 2016: 431;
Sonmez, 2018: 40).

“Digel al i sehbi di wi cumle san
Ci an i ¢i hin i ¢i sal it zeman” (Mi‘raciye: 4/46)
2.3.7:2. Tezad

Di riste yan ji malikan da du béjeyén ji aliyé wateyi va dijberi heviida bin jé ra tezat té
gotin. Dijberl hem di navbera wateyén esli da dibe i him j1 di navbera wateyén mecazi da dibe
(Kiilekgi, 1999: 71; Dilgin, 2016: 449; S6nmez, 2018: 39)

“Li nik wi nema sey eki serteser

Bi desti xii bigre ne higk i ne ter” (Kitabu Nuzhetu’n-Nuflis:168/165)

“Ez im bid ‘eki tahire bixilaf
Eya gewmi pisi bi laf i giizaf” (Mi‘raciye: 256/203)
2.3.7.3. Tesbih

Tesbih, bi du tistén ku di navbera wan da ji hin aliyan va sibandin hebe té ¢ékirin. Ji wan her du
tistan € lawaz ji hin aliyan (bedewt, zireki, féneki, tirali... hwd.) va bi yé/a bihéz va té sibandin (S6nmez,
2018: 38).

“Cuki pir ji wi hesdikim ez bi dil
Weki bulbuli ‘asiqi zati gul” (Mi‘raciye:140/52)

“Eger ¢i gunahi wa misli ¢iya
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Li ber cenbi ‘efwi ge nabin xuya” (Mi‘raciye: 2003/138)
2.3.7.4. Tesxis

Tesxis, weke pénase ew e ku kesek taybetmendiyén mirovan bide tistan Gt wan bi rews 1 titalén
mirovan bide nisandan i wek mirovan raber bike. Di ciwankariyé da tesxis, ji istiarey€ sid wergirtiye.
Di edebiyata klasik da tesxis pir z€de hatiye bikaranin (Sonmez, 2018: 37). Em ¢end minakan ji malikén
Mela Muhemmed Niiri wiha bidin nisandan:

“Metirse eya dabbeya subhi gul
Ji qelbi xu derxe hemi derd @i kul” (Mi‘raciye:154/52)

“Isev te li min hemi hebandin
Kerb ii kederim hemi civandin” (Mesnewiya Semsediné Tacir: 169/232)
2.3.7.5. intaq

Helbestvan, di helbesta xwe da dema ku heyberén ji bili mirovan dide peyivandin di wir da hunera
intaqé pék t€. Weke t€ zanin axiftin taybetiyeke mirovan e. (Sonmez, 2018: 44). Wek minak i jérl di
berhema Mi‘raciyeyé da Buraqa ku ji péxember ra hatiye sandin bi péxember ra t€ axivandin:

(Buraq) :
“Kerem ke were ey sehingahi din

Suwar be [i min ta bi¢cin ecme ‘in” (Mi‘raciye:144/52)

“Eger ¢i bi zahir me kir ev qusir

Li min negre ey sahi sade ji niur” (Mi‘raciye:145/52)

“Cukii ‘asiq im ‘asiqgan nine qget
Ne ‘eql i1 xired zahiri wan xelet” (Mi‘raciye:146/52)
Zi86: Teraduf

Helbestvan di risteyén helbestén xwe da peyvén ku wateyén wan yek in bi kar bine ew dibe

A9

ciwankariya teraduf. Gelek caran ev peyv bi gihaneka “G’y¢€ hatiye ¢ékirin (Ocek, 2019: 102). Em hinek
teradufén (hemwateyf) di helbestén Mela Muhemmed Niri da hatine ¢ékirin minak bidin:

“Ji lew hiin dibéjin seqil 1 giran

Bi hevrazi nagin bi teb i zeman” (Mi‘raciye: 21/47)

“Ji Cibrili goti sehi ins 1i can
Metirse ji vi heybeti hin i an” (Mi‘raciye:114/50)
2.3 5, Tekrir

Di tekriré da, ji bo ku wate were sidandin, di niviseke pexsani yan ji helbesteké da
dubarekirina heman peyv an ji peyvan e. (Dilgin, 2016: 542; S6nmez, 2018: 41). Ev taybeti
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hem di axiftiné da hem ji dinivisiné da hémaneki giring e. Di helbestan da ji ev taybetmendi
gelek caran hatiye bikaranin. Hinek minakén vé huneré di malikén Seyda da wiha hatine ristin:

“Werin hey werin hey werin guhbidin

Ku bijim ji bo we ¢i derdek mezin” (Mi‘raciye:1/193)

“Weki wan ji zumridi kesk i di sir
Weki wan ji istebreqi xal i mir” (Mi‘raciye:1777/129)
2.3.7.8. Mubalexe

Ev peyva Erebi di Kurdi da té wateya “fisal”’¢. Di ciwankariyé da kesek 1i wekandin an ji
siroveya tisteki gelek zéderewiyé bike mirov dikare bibéje di vir da mubalexe heye. Di
mubalexeyé da tistén ku mirov jé bawer neke 0 li dliri aqilé mirovan té ditin G ew tistén ku tén
bilévkirin tu caran pék nayén (Cihani, 2010: 55; Sonmez, 2018: 43). Mela Muhemmed Nuri di
malikén xwe da vé ciwankariyé wek minak wiha bi kar tine:

“Dema tite fikr i1 xiyala Nucey!

Dibare ji ¢cesm ii beser xiin ¢ii seyl” (Mi‘raciye: 577/219)

“Te can i ciger li min helandi

Ser ta bi gedem te min kewandi” (Mesnewiya Semsediné Tacir:147/231)
2.3.7.9. Telmih (Biranin)

Di hunera telmihé da, bi bikaranina hin peyvan ra helbestvan, biiyereke ku di rabirdliyé da hatiye
jiyin tine bira xwendevanan. Mijar; menqibe, mucizeyén péxemberan, efsane, evinén navdar... G hwd
nin (Dilgin, 2016: 461). Bi vi awayi helbestvan bi sedema van kes i ridanan mijara helbesta xwe bihéztir
0 xurttir, her wisa watedartir 0 berfirehtir dike. Xwiner ji hem ji helbesté ¢€j G tehmeki xwes werdigire,
hem j1 bi bi fikr G xeyala xwe va di nav rlipelén diroké da digere @t wan kesayet i riidanan bi bir tine.
Hinek minakén vé huneré di malikén Seyda da wiha hatine ristin:

“Nekir 1 digel Munker? pur delal
Dema bine ba min ji min kin sual” (Mi‘raciye: 1047/95)

“Ji Miisa re goti ‘esa hilde zii
Li behri xe da seq bibit zii be zii” (Mi‘raciye:1419/113)
2.3.7.10. Nida

Di zimané Erebi da nida t&€ wateya bangkiriné. Nida, nisaneya hestiyarblina helbestvani ye
(Sonmez, 2018: 40). Helbestvan gelek caran di helbestén xwe da bang dike tist  hémanén ku di helbesta
xwe da gala wan kiri, carna ji li gor mijara helbesta xwe bang dike Xwedg, kes 0 kesayetan G hwd. Ji bo
pékanina vé hunéré dacekén bangkiriné yén weki “ya, ey, eya, hey” 0 hwd. bi kar tine e (Dil¢in, 2016:
453). Carna j1 navan bi xwe bi vegotineke bangkiri bi kar tine. Hinek minakén vé ciwankariy€ di
helbestén Seyda da wiha ne:
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“Cukii hesdikim ez ji te ey resul

Hemi gutini te li nik min gebiil” (Mi‘raciye:1852/132)

“Rica me heye ey sehi bawefa
Di riizi giyamet nebinin cefa” (Mi‘raciye: 986/92)
2.3.7.11. isti‘are

[stiare weke pénase té wateya bi armanca sibandiné, bikaranina peyvek di stina peyveke
din da. Ji bo ku isti‘are ¢é€be hewce ye peyv di dewsa wateya xwe ya esli da neyé bikaranin G
ne pékan e ku peyv, di wateya xwe ya esli da were bikaranin G hewce ye armanca sibandiné ji
hebe (Kiilek¢i, 99: 46). Ev huner di axiftin 0 nivisandiné da, di pexsan G helbestan da gelek
caran té ¢ékirin.

“Emanet bike digqeti ey ciger
Li nik xu bigire gelek mu ‘teber” (Kitabu Nuzhetu’n-Nufiis: 48/160)

“Xuda te duxwaze eya sahidin
Xelatek mezin wi bide te yeqin” (Mi‘raciye: 254/56)
2.4. Mexlesén Wi

Di kevnesopiya edebiyat klasik da helbestvan ji xwe ra mexles an ji mexlesan bi kar tine.
Lewra Mela Muhemmed Nrf ji di helbestén xwe da ji xwe ra mexles bi kar anine. Melayi ji di
helbestén xwe da wek mexlesa “Niiri, Necl, Nuceyl, Necli Ewhed” bi kar aniye. Necl peyveki
‘erebi ye, bi kurdi té wateya“kur/law”i. Nuceyl ji peyveki ‘erebi ye, di rézimana ‘erebi da ji
peyvén wiha re “ismu tesxir” té€ gotin. Bi kurdi wateya peyva Nuceyl “kurik/lawik”e. Her wisa
Necli Ewhed ji bi kurdi wek “kuré €kane/yekane” té wergerandin. Li jéri ji malikén Mela
Muhemmed Nuri hinek minakén bikaranina mexlesén wi hatine rézkirin:

“Sefa ‘et bike Niriyi bimedar
Mehile di werta gunah de tu car” (Mi‘raciye: 424/411)

“Ev Necla feqir it pur hezin e

Der xatimei meded bisine” (Mesnewiya Semsediné Tacir: 52/195)

“Ne bihig be ey Necli jar ii hezin
Siyar be li seyra sehingahi din” (Mi‘raciye: 342/61)

“Were Necli Ewhed were riisiya

Ji heddi xii zide mege biheya”(Kitabu Nuzhetu’n-Nufiis:645/184)
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ENCAM

Mela Muhemmed Nri di sala 1894an de li gundé navegeya Bismil€ y€ bi navé Sinané cavén xwe
li ser riiyé dunyayé vekiriye @ di sala 1977an de li gundé Diyarbekiré yé bi navé Heci Isé ciiye ber rehma
Xwedé. Mela Muhemmed Niri temené xwe bi melati G seydatiyé derbaskirlye. Mela, li pas xwe ¢ar
berhemén kurdi G du berhemén ‘erebi histine. Heta niha di qada akademik da li ser jiyan G kesayetiya
wi ya edebi Gl berhemén wi xebatén gelemperi G berfireh nehatine kirin. Di dawiya vekolin€ da em
gihistin van encaman:

Mela Nari yek ji ‘alim G sa’irén edebiyata kurdi e. Seyda her ¢ar berhemén xwe yén kurdi ji bi
teseya mesnewiy€ nivisiye 0 késa ‘eriiz€ emilandiye. Hejmara malikén berheman weha ne: Mi‘raciye
2439 malik e, Kitabu Nuzhetu’n-Nufiis 838 malik e, Mersiyename 679 malik e t Mesnewiya Semsediné
Tacir 492 malik e.

Mela Nri di destnivisén berhemén xwe da li pésiya rlipela ewil navé berhema xwe nivisiye 0 bi
besmeleyé dest bi berhemén xwe kirlye. S€ berhemén wi bi vi awayi ne. Berhema c¢aran him bésernav e
U him ji di rOpela seri da besmele tuneye. L€ disan ji wisa t€ xwiyakirin ku ew ripel, ripela ewil e.
Lewra di van malikan da hemd 1 sena G pesné Xwedé derbas dibe 1 di besa dii ra da ji selat G selam 1€
ser péxemberi hatine dayin. Taybetiyeke din a berhema ¢aran ew e ku berhem temam nebiiye i dawiya
berhemé di destnivisé da tuneye. Ihtimal heye ku berhem ji aliyé muelifi va nehatibe temamkirin @i navé
berhemé nehatiye nivisin. Ji ber vé yeké me li gor naveroka berhemé 1 serlehengé berhemé ev berhem
weki “Mesnewiya Semsediné Tacir” bi nav kirlye. Ev navé hané li wé mesnewiy€ ji héla me va hatiye
danin.

Helbestvan di du berhemén xwe da mijarén dini ji xwe ra kirlye mijar. Mijara berhema yekem
mi‘raca Hz Muhemmed e (Mi‘raciye), ya din ji karesata Kerbelayé yané kustina Hz. Huseyin 0 ehlé
beyta wi 0 hevalbendén wi ye. Ji bili van berhemén jori di her du mesnewiyén din da bi saya mijara
berheman pend 1 siret li xwendevanan téne kirin. Bi vé naveroka xwe va her du berhemén wi yén din
(Kitabu Nuzhetu’n-Nufiis, Mesnewiya Semsediné Tacir) wek nesihetname ne.

Mela Nuri di van berheman da gelek taybetiyén edebiyata klasik emilandine. Bo nimiine teseya
mesnewiy€, ‘erliz, malik, serwa, pagserwa, hunerén edebi, mexles, mezmin, terkib G hwd hinek ji van
minakan in.

Seyda kevnesopiya medreseyan ji di berhemén xwe da emilandiye. Li gel navé pé€xemberi
vegotina peyva ‘eleyhisselam, li gel navén mezinén ehlibeyté vegotina peyva rediyellahu ‘enhii minakén
bandora kevnesopilya medreseyan e. Bandora vé tradisyoné li ser Seyda zé€de c¢ébliye. Emilandina
taybetmendiya serkése, rid‘e G hwd ji her wisa minakén vé bandoré ne.

Seyda di helbestén xwe da peyvén ‘erebi G farisi ji gelek z€de emilandine. Di berheman da
helbestvan gelek caran di bin tesira devoka heréma Botan (i Behdinan da maye.

Me di berhemén Mela Niri da da bandora navdarén edebiyata kurdi ya klasik tespit nekirin. Bi
vé boneyé em dikarin bib&jin ku bi taybeti bandora hostayeki navdarén kurd li ser terza wi nehatiye
pésberi me. Bi ditina me Seyda terzeki li gor xwe i xweser pék aniye.
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Ozet

Kadiriyye Tarikati’nin Halisiyye kolunun kurucusu Seyh Ziyaiiddin Abdurrahman Halis Talabani’nin oglu
Seyh Riza Talabani, XIX. yiizyilda egitimini Kerkiik, Musul ve Siilleymaniye gibi bolgelerdeki tarikat
medreselerinde tamamladiktan sonra belli bir siire Kerkiik’teki Kadiri-Talabani tekkesinde yasamini siirdiirmiis
ve XX. yiizyilin baginda da agabeyi Seyh Ali tarafindan Bagdat’taki Kadiri-Halisi tekkesine postnisin olarak tayin
edilmis 6nemli bir tekke ve divan sairidir. Yasami boyunca tekke ve tarikat ekseninde bir hayat siirmiis olan Seyh
Riza’nin bir Halisi olarak Kerkiik, Musul, Siileymaniye ve Bagdat gibi merkezlerde farkli tarikat ve sufi
gruplariyla, bu minvalde Naksi-Halidi seyhleriyle de miinasebetleri olmus ve gesitli vesilelerle bu gelenekten gelen
seyhleri 6ven ya da zemmeden siirler sdylemistir. Sah-1 Naksbend, Seyh Ali Hiisameddin Tavili ve Seyh Nureddin
Birifkani gibi mutasavviflar1 dven sair, ayn1 gelenekten gelen Seyh Omer Biyari ile Naksi-Halidi halifelerinden
bazilarini ise siirlerinde hicvetmistir. Sairin matbii divaninda yer alan bu siirler, sz konusu bolgede etkili olan
Kadiri-Halisi ve Naksi-Halidi tarikatlarinin birbirlerine olan yaklagimini ve bu tarikat kollar1 arasinda zamanla ve
siyaseten degisebilen farkli bakis agilarini gostermesi agisindan dnemlidir. Seyh Riza’nin bugiine kadar Tiirkce
literatiirde yer almayan Farsca, Arapca ve Kiirtge siirleri de dahil olmak iizere inceleyecegimiz bu ¢aligmada
mezkdr siirlerin agiklamali terciimeleriyle birlikte tasavvuf tarihi literatiiriine kazandirilmasi amaglanmaktadir.

Anahtar kelimeler: Tasavvuf, Kadiri-Halisi, Naksi-Halidi, Talabani Seyhleri, Seyh Riza.

Abstract

Sheikh Riza Talabani, son of Sheikh Ziyauddin Abdurrahman Halis Talabani, the founder of the Khalisiyye
branch of the Qadiri sect, completed his education in the sect madrasas in regions such as Kirkuk, Mosul and
Sulaymaniyah, and continued his life in the Qadiri-Talabani lodge in Kirkuk for a certain period of time of 19th
century. He is an important dervish and divan poet who was appointed as a postnishin (sheikh of the islamic
monastery) to the Qadiri lodge (islamic monastery) in Baghdad by his brother Sheikh Ali in the beginning of 20th
century. Sheikh Riza, who led a life in the axis of a lodge and a sect throughout his life, had relations with different
sects and sufi groups in centers such as Kirkuk, Mosul, Sulaymaniyah and Baghdad, as well as with Nagshi-Khalidi
sheiks in this way, and praised the sheikhs from this tradition on various occasions in his poems. Praising mystics
such as Sheikh Bahaeddin Nagshband, Sheikh Ali Husameddin Tavili and Sheikh Nureddin Birifkani in his poems,
the poet satirized some poets like Sheikh Omer Biyari and Nagshi-Khalidi caliphs, who came from the same
tradition. These poems in the poet’s printed divan are very important in terms of showing the approaches of the
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Qadiri and Nagshi-Khalidi sects, which are influential in the region in question, to each other and the different
perspectives that can change over time and politically between these two sects. In this study, which we will
examine, including the Persian, Arabic and Kurdish poems of Sheikh Riza, which have not been included in
Turkish literature until today, it is aimed to bring the aforementioned poems to the literature history and mysticism
literature with their annotated translations.

Key words: Mysticism, Qadiri-Khalisi, Nagshi-Khalidi, Talabani Sheikhs, Sheikh Riza.

1. Giris

XIX. yiizyilin ilk yarisinda, bugiinkii Kerkiik ile Siileymaniye sehirleri arasinda yer alan
Bazyan bolgesindeki Kerh koyiinde diinyaya gelip, merkezilesme siireci ge¢ Osmanli
doneminde Kerkiik, Musul, Siileymaniye, Bagdat ve Istanbul gibi merkezlerde yasamis olan
Seyh Riza Talabani (1831-1910), Osmanlica, Fars¢a, Kiirtce ve Arapca dillerinde siirler
sOylemis bir tekke ve divan sairidir. Siirleri gerek yasadigi donemde gerekse liimiinden sonra
oldukga ses getirmis, tekke ve tarikat erbabi disinda kalan bir¢ok sairi dahi etkilemistir. Sairin
hayattayken pek dnemsemedigi ve Ibnii’l Emin’in de dedigi gibi, “toplama kiilfetine dahi
katlanmadig: siitleri” ona Tiirkiye, Iran ve yakin Arap cografyasma yayilan genis bir sohret
kazandirmistir (Ibnii’l Emin, 1988: 1477). Seyh Riza Talabani edebiyat sahasinda her ne kadar
hiciv ve hezeliyatlari ile anilsa da oldukg¢a giiglii methiye, gazel ve kasidelerin de sahibidir Ki
bu tiir siirlerinin sayis1 hicviye tiirii siirlerinin sayisindan daha fazladir. Ciinkii o her seyden
once bir tarikat tiyesidir ve babasi Seyh Ziyaiiddin Abdurrahman Halis Talabani (6.1858)’nin
kurucusu oldugu Kadiriyye Tarikati’nin Halisiyye kolundandir. Lakin kalender mesrep kisiligi,
rindane yasami, yalana ve nifaka gelmez karakteri ile Klasik tarikat miintesipleri ve
seyhlerinden biraz farklidir. Edmonds’un da dedigi gibi; zir-i kelam yani kuvvetli bir anlatima
sahiptir (Edmons, 2003: 382). Bazen hisim akraba demeden Oniine geleni igneleyen, kendini
dahi hicvin Oznesi kilarak elestirebilen, methettigi kisiyi bir miiddet sonra yerin dibine
gegirebilen karakterde birisidir ki bu karakteri onun siir iislubuna da yansimistir. Seyh Riza
Talabani siirlerini yazmaktan ziyade genellikle irticalen (dogaglama) sdylemistir ve eger
yakininda bulunanlardan birisi kaydetmisse siir kaybolmaktan kurtulmus aksi takdirde unutulup
gitmistir. Bu yiizden ¢ok sayida eseri/siiri kaybolmustur (Ibnii’l Emin, 1988: 1477-1478).
Yasadigi donemde pek cok siiri kaybolmasina ragmen Seyh Riza’nin adiyla 6zdeslesmis, halkin
diline pelesenk olmus ya da baskalar1 tarafindan kayit altina alinmis siirleri, 6limiinden
yaklasik yirmi Ui¢ y1l sonra derlenmistir. Fars¢a, Arapga, Osmanlica ve Kiirtce siirlerini havi
yaklasik 2200 beyitten miitesekkil 258 sayfalik divani ilk olarak 1935 yilinda Bagdat’ta
basilmigtir. Bunu 1946 yilinda sairin torunu Ali Talabani tarafindan Bagdat Maarif
Matbaasinda basilan ikinci baskist izlemistir ki s6z konusu iki matbl niisha genel hatlariyla
aymdir (Talabani, 1946: 1).

Seyh Riza Talabani, Osmanli’nin ve 6zelde yasadigi cografyanin i¢inde bulundugu
siyasi, idari, dini ve sosyo-kiiltiirel hizli degisimlerine paralel olarak degisik hatta birbirine
taban tabana zit siirler soylemis bir sair olsa da siirlerinin hatir1 sayilir bir kismini1 methiyeler
olusturur. Basta Hz. Peygamber olmak iizere Islam Halifelerini, Ehl-i Beyti, Seyh Abdiilkadit-
i Geylani (6.1166) gibi tasavvuf biiyiiklerini, Osmanl ve Iran padisahlar ile devlet ricalini,
Kiirt mir ve beyleri ile bolgedeki etkili Berzenci-Kadiri seyhlerini methetmistir. Nakibii’l Esraf
Seyh Seyyid Kak Ahmed (6.1887), Seyyid Kak Ahmed’in ogullar1 ve torunlari, Seyh Mustafa,
Seyh Said ve Seyh Maruf Hafid gibi seyhler methettigi Kadirl seyhlerinden bazilaridir. Yine
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ayni bolgede yer alan tekke ve medreselerde 6ne ¢ikmis Koysancakli Celizade ailesinden Molla
Es’ad Celizade (6.1871) ile oglu Molla Abdullah Celizade gibi medrese alimlerini de siirlerinde
overek yiiceltmistir. Kadiri Tarikati’na derinden bagli olan Seyh Riza, 6zellikle Mevlevi ve
Rufai gibi farkl tarikatlari sert bir dille elestirmis, bu tarikatlardaki kimi diisiince ve ritiiellere,
dervislik adi altinda yapilan tiirlii riyakar uygulamalar ile sahte seyhliklere ise karsi ¢ikmustir.
Ayni sekilde mensubu oldugu Talabani asiretinin bolgedeki farkli asiretlerle yasadigi siyasi
ihtilaflarda rakip asiretleri ve bu asiretlerin Kadiri ya da bagka tarikatlardan olsun kimi
temsilcilerini de hicvettigi olmustur. Bununla birlikte sairin matbi divaninda yer alan
siirlerinde Naksi-Halidi gelenekten gelen bir¢ok seyh ve tasavvuf biiyiligliniin methedildigi
goriilmektedir. Seyh Riza’nin methettigi bu seyhlerin basinda Naksibendiyye Tarikati’nin
kurucusu Seyh Bahdeddin Naksbend (6.1389) gelmektedir. Onu Mevlana Halid es-Sehreziiri
el-Kiirdi el-Bagdadi (6.1827)’nin halifelerinden Seyh Osman Siraciiddin et-Tavili (6. 1867) nin
torunu ve halifesi Seyh Muhammed Ali Hiisameddin et-Tavili (6.1939) izlemistir. Imadiye
bolgesinde yasayan, dnceleri Halveti Tarikati’na intisab etmis olup ardindan Kadiri seyhi iken
yirmili yaslarinda Mevlana Halid’in halife ve miimessillerinden Seyh Abdulvehhab el-Susi
(6.7)’den hilafetname alarak Naksilige yonelmis Seyh Nureddin Birifkani (6. 1851)’de Seyh
Riza Talabani’nin 6vdiigii mutasavviflardan bir digeridir. Ancak Seyh Riza Talabani, Seyh
Omer Biyari (6.1900) ile bdlgedeki kimi Naksi-Halidi seyhlerini veya bu seyhlerin halifelerini
ise agir sekilde elestirmis veya hicvetmistir.

Bu c¢alismada ilkin sairin yasadig1 yiizyilda bolgedeki Naksi-Halid1 ve Kadiri-Talabani
tarikat kollarinin birbirlerine yaklagimini ortaya koyan, donemin tarikat-asiret yapisi tizerinden
sekillendigi sosyo-politik durumu iizerinde durulacaktir. Talabani seyh ailesinin Naksi-
Halidilige genel yaklasimina deginilecek bdylelikle bu iki tarikat kolunun birbiriyle olan
miinasebetleri anlatilacaktir. Ardindan sairin siir iislubu, kendi siir 6rnekleriyle agiklandiktan
sonra tasavvufi yonii ve Naksi-Halidilige kisisel yaklasimdan bahsedilecektir. Bir sonraki
bolimde ise evvela sairin Naksi-Halidi seyhlerini methiyelerine deginilecektir. Methedilen
seyhlerin kisa biyografileri verildikten sonra methiyeler agiklamali sekilde terciime edilerek
incelenecek, bu kisimdaki kimi tasavvufi, edebi ve tarihi hususlar dipnotlarla desteklenecektir.
Sonraki boliimde ise hicvedilen ya da elestirilen Naksi-Halidi seyhlerinden bahsedilecektir.
Calismada dort dilden (Farsga, Arapga, Osmanlica, Kiirtge) siir ornekleri gosterilecektir.
Standart olmas1 agisindan bu siirler transkripsiyonlari yapilmadan, sairin matba divaninda yer
aldig1 Arap harflerinden olusan orijinal yazi stil ve iislubuyla verilecektir. Ornek verilecek
siirlerde her beytin aciklamali terciimesi ya da sadelestirilmesi yapilacak ayrica izahat
gerektiren yerler dipnotlarda belirtilecektir. Son olarak bir sonu¢ ve degerlendirme kismiyla,
bolgenin niifuzlu bir tarikat aristokrasisi icerisinde yer almis 6nemli bir Kadiri seyhi ve sairinin
gozliyle Naksi-Halidi algis1 ortaya konmus olacaktir. Tiirkge literatiirde sairle ilgili calismalar
oldukga sinirli olup bugiine dek sairin tasavvufi yoniiyle ilgiliyse ne Tiirkiye’de ne de Irak ve
Iran gibi civar iilkelerde herhangi bagimsiz bir bilimsel ¢alisma yapilabilmis degildir. Bu agidan
makale bir ilk olma 6zelligine de sahip olacaktir.
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2. Kadiri-Talabani Seyh Ailesi Ve Bu Ailenin Naksi-Halidilerle Genel Iliskileri

Islam diinyasmin iki biiyiik tarikatindan birisi kabul edilen Kadiriyye Tarikati, Kiirtler
arasinda en hizl1 yayilan tarikatlarin basinda gelir. Hasan-1 Basri (6.728)’den Islam Halifelerine
onlardan da Hz. Peygamber’e uzanan Kadirilik silsilesinde Ebu Bekir Sibli (6.946)’den sonra
gelen Ebii’l-Hasan Ali b. Ahmed el-Kuresi el-Hakkari (6. 1079’dan sonra) gibi ilk donem Kiirt
stifilerinin bu silsile igerisinde yer almasi ayni sekilde Seyh Abdiilkadir-i Geylani’nin hisim ve
akrabalar1 ile kendisine yakin isimlerin Kiirt cografyasinda bes kusak siiren uzun donem
mevcudiyetleri, bu tarikatin Kiirtler arasinda vesayet ve akraba iligkileri de kazanarak hizla
gelismesine neden olmustur. Tarih boyunca bu tarikatin Kiirt cografyasinda birkag 6nemli kolu
ortaya ¢ikmistir ki bu 6nemli kollardan birisi de XIX. yiizyilda Seyh Ziyaiiddin Abdurrahman
Halis Talabani tarafindan temellendirilmis olan Halisiyye koludur. Bu kolun bilinen en 6nemli
ozelligi; Allah’in yedi adiyla icra edilen seyr-i siilik kaidesini, kelime-i tevhid ve lafza-i celal’e
hasrederek, zikir ve virdlerde tambur ve kudiim vurulmasi gibi uygulamalarla kimi Kadiri
ritiiellerine getirdikleri yeniliklerdir (Tenik, 2015: 66).! Kadirlyye Tarikati’'nin Halisiyye
kolunun miimessilleri olan Talabaniler; aslen Iran’in Kiirdistan bdlgesinden, Zengene asireti
konfederasyonunun alt bilesenlerinden olan Kakesiri Kiirtlerindendirler (Bas¢i, 2020: 33).
Ancak sonraki yillarda seyhlik sifati kazandiklari i¢in seyh ailesi olarak taninmiglardir. Nitekim
makaleye konu Seyh Riza Talabani babas1 Seyh Abdurrahman Halis’ten geriye dogru giderek
ailenin hem agiret hem tarikat kokenini agsagidaki beyitlerde soyle ifade etmistir:
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Abdurrahman Talabani diinyada ikinci Gavs adiyla meshurdur / Ceddi Mahmud babast
Ahmed 'tir, iigii de velidir, kutblarin kutbudur / Mahmud her ne kadar Zengene 'den olma bilinse
de Pir-i Lahir 'un miirididir / Asli ve nesebi itibari ile bir giil, Kakestri bagindan olma bir giil
yapragidir (Talabani, 1946: 170).

Talabani ailesinin Kadirilige intisab ederek seyh unvani alan ilk ismi Seyh Mahmud
(6.1800)’tur. Babas1 Riistem Aga, iran Kiirdistan’min Bikan sehrinden, Irak Kiirdistan
bolgesinin Karadag kasabasina yerlesmis ve Seyh Mahmud burada diinyaya gelmistir. Zengene
asiretinin reisi Mir Ismail Zengene’nin kiziyla evlenen Seyh Mahmud’un asiret lideriyle
kurdugu akrabalik iliskisi, asiretin seckin sinifina dahil olmasini saglamis, tesis edilen bu
akrabalik iligskisinden sonra Zengene asireti igerisinde, “Molla Mahmud Zengene” olarak
anilmistir. Hindistanli Kadiri seyhlerinden Seyh Ahmed el-Hindji el-Lahiri (6.1747)’den hilafet
almis olan Seyh Mahmud ilk olarak Kerkiik’iin Bazyan bolgesindeki Kerh adindaki kdyde
kurdugu tekkede irsad faaliyetlerine baglamistir. 18. ylizyilin sonlarina dogru Seyh Mahmud’un

! Kadiri-Halisiler diger Kadiri tarikatlarina nazaran musikiye énem vermislerdir. Bu yiizden s6z konusu Talabani
Tekkesinde Seyh Abdurrahman Halis’in himayesinde Molla Veli ve Hamé Pire gibi Kerkiikli {inlii ses sanatgilari
yetismigtir (Terzibasi, 2013: 236).
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hem Zengene asireti igerisinde hem de Kadiri Tarikati hiyerarsisinde elde ettigi bu yeni
pozisyon, agiretin gittik¢ce iin yapmasini saglamis, asiretsel soyluluk dini statiiyle birlesince
ailenin otoritesi giinden giine gelismeye baslamistir (Bruinessen, 2015: 329). Seyh Mahmud’un
olimiinden sonra yerine gegen oglu ve varisi Seyh Ahmed (6.1841) ise Kerh kdyiiniin
karsisinda Talaban adinda yeni bir koy insa ettirmistir. Bu kdye nispetle aileye o giinden sonra,
Talabani seyh ailesi denmistir (Isik, 2017: 437). Talabani seyh ailesi, Seyh Ahmed déneminde
Kerkiik ve cevresinde kurulan tekke aglariyla genis bir toplumsal kitle {izerinde etki
kapasitesini artirmistir. Zira bu doénem, II. Mahmud (6.1839) doneminde baslayan
merkezilesme siirecinde yari-bagimsiz Kiirt (e€)mirliklerinin dagi(ti)lmasindan sonra seyh
ailelerinin mevcut iktidar boslugunu doldurarak yerel asiretler {izerinde hakimiyet kurmaya
basladiklar1 donemdir (Cetinsaya, 1992: 153). Devrin yarattig1 otorite boslugundan
faydalanarak, dini ve diinyevi niifuzunu artirarak biiyiik bir glice ve zenginlige kavusan bu
ailelerden birisi de is bu Talabani seyh ailesidir (Edmonds, 2003: 382).

Naksibendiyye-i Miiceddiye-i Halidiyye kolunun kurucusu Mevlana Halid’in yerel
(e)mirliklerin zayiflatilmaya baslandigi XIX. yiizyilin ilk ¢eyreginde Sah Abdullah Dihlevi
(6.1824)’den aldig1 tam ve mutlak yetkiyle Siileymaniye’ye donmesi ve kisa siire igerisinde
Naksiligin “Miiceddediye/Yenilik¢i” diisiincelerini yaymaya baglamasiyla birlikte onun viicuda
getirdigi bu yeni akim, s6z konusu bolgedeki en 6nemli ve en koklii tarikat olan Kadirilikle
kars1 karsiya gelmistir (Algar, 2012: 103). 1811 yilinda Siilleymaniye’ye donerek irsad
faaliyetlerine baslayan Mevlana Halid, gelisinin tizerinden heniiz iki yil bile gegmeden
Silleymaniye halki nezdindeki sayginligini arttirmis ve biyiikk bir veli olarak goriilmeye
baslanmustir. ingiliz Seyyah James Rich’in de sahit oldugu iizere toplum ve yerel idareciler
tarafindan bir aziz olarak deger gérmiistiir (Rich, 2018: 120). Mevlana Halid’in Siilleymaniye
ve civarinda giderek artan niifuzu sebebiyle bolgede yilizyillardir faaliyet yiirliten Kadiriyye
Tarikatt mensuplar1 onun artan niifuzundan rahatsiz olmuslardir. Mevlana Halid’in Naksi-
Miiceddedi ogretilerinin Kiirt bolgelerinde 6zellikle kirsaldaki Kadiri miintesipler arasinda
hizla yayilmasi, kirsaldaki giiciinii kaybeden Kadiri-Berzencileri dogal olarak rahatsiz etmistir
(Ebu-Manneh, 2005: 275). Siileymaniye’nin o donem en etkili Kadiri seyhi olan Seyyid Ma’ruf
Berzenci (0.1839), Mevlana Halid ve faaliyetlerinden duydugu rahatsizligi Baban
(e)mirlerinden Abdurrahman Pasa (6.1813)’ya ardindan Bagdat’ta bulunan Osmanli valisi
Kolemen Said Pasa (6.1817)’ya sikayet etmis, kendilerinden bu duruma bir tedbir almalarim
istemistir (Kavak, 2017: 274). Seyyid Ma’ruf Berzenci bununla da yetinmeyerek kaleme aldigi
Tahriru’l-hitab fi'r-reddi ald Halidi’l-kezzab adli risalesinde Mevlana Halid’i tahkir ve tekfir
etmistir (Kavak, 2020: 1192). Bu durum iizerine Mavlana Halid bir gece yaris1 ansizin Bagdat’a
gocmek zorunda kalmistir. Bagdat’a varmasiyla birlikte buradaki sehirli seckin aileleri ve
ulemadan 6nemli isimleri etkilemesi, Baban Mirlerinin kendisini tekrar Siileymaniye’ye davet
etmesine neden olmustur. Ikinci kez Siileymaniye’ye donen Mevlana Halid’e Bagdat’ta
gosterdigi basarinin ardindan Babanzade 1l. Mahmud Pasa (6. 1834) ve bas muhalifi Seyyid
Ma’ruf Berzenci’nin bakis1 degismek zorunda kalmigsa da bir siire sonra tehlikenin kendileri
acisindan daha biiyiik boyutlara ulagtig1 goriilmiistiir. Naksi-Halidiligin Stileymaniye ve Bagdat
gibi merkezlerde hizla yayilmasi bolgede bir sifi canlanmasini beraberinde getirdigi gibi
giderek ilgi odagi haline gelen Mevlana Halid’in, Siileymaniye’de kendisine tahsis edilen
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zaviyeyi hem tarikatin1 yaymak hem de Islami konular iizerine ¢alismak igin aktif bir merkez
haline getirmesinin de 6niinii agmistir (Ebu-Manneh, 2005: 275). Mevlana Halid’in giinden
giine artan bu niifuzu, genisleyen miirid ag1 Siileymaniye disindaki Kadiriler ile Halidileri de
kars1 karsiya getirmeye baslamistir. Bolgedeki shfi hareketleri igin yeni ve tarihi bir kirtlma
noktasi olan bu durum esnasinda, Kerkiik civarindaki Kadiri-Talabani seyh ailesinin tarikat pir-
1, Seyh Abdurrahman Halis’in babasi Seyh Ahmed Talabani’dir. Oglu Seyh Abdurrahman Halis
ise aymi yillarda adi gegen Seyyid Ma’ruf Berzenci’nin talebesi olarak Siileymaniye’deki
tekkede ikamet etmektedir.? Seyh Ahmed Talabani, Berzenci seyh ailesinin Mevlana Halid’e
gosterdigi muhalefette elbette tarafsiz kalmamistir. Kendileri gibi Kadiri olan yapilar
desteklemislerdir ancak Naksi-Halidilige Berzenciler kadar da sert muhalefet goster(e)memis,
kismen tarafsiz bir tutum sergilemek zorunda kalmistir. Ciinkii Seyh Ahmed Talabani,
Halidiligin giiglii yanlarin1 gérmiis ve yedi kusak Kadirl olan Sadat-1 Nehriler ile Berzenci
Kadiri seyh ailesinin alt kollarindan olup Kerkiik, Koysancak, Surdas gibi merkezlerde ikamet
eden Sergela Seyyidlerinden Seyh Ahmed Serdar gibi Kadiri gelenekten gelen bir¢ok aile ve
bu aileler etrafinda kenetlenmis alim ve kanaat onderinin, Kiirt Halid’in kolesiyiz, Sadik’la
Salmanin kopegiyiz (Tavakkoli, 2010: 280) siariyla Mevlana Halid’e biat ettiklerini hatta
Osmanli merkezi yonetiminden bazi isimleri etkilemeye basladigini, Bagdat’ta mikim kimi
biirokratlar1 dahi kendisine ve tarikatindaki yenilige dogru ¢ektigini gordiiginden, Halidiler’e
Berzenciler kadar sert tutum sergile(ye)memistir. Ayrica belli bir merkeze bagli olmayan Kadiri
tekkeleri, Berzenci seyyidlerin mutlak otoritesini tanimakla kendi i¢indeki bagimsiz yapinin
zedelenmesinden ve Berzencilerin feodal sistem iizerindeki tekelci anlayiglarinin artmasindan
cekinmislerdir (Bruinessen, 2015: 327). Bolgede politik olarak zayiflamakta olan Kiirt
(e)mirliklerinden bosalan iktidar kaybinin, Talabanilerin o giine kadar tarikat olarak kabul,
asiret olarak reddettikleri geleneksel rakipleri Berzenciler tarafindan doldurulma endisesi de bu
siyasal tutumda etkili olmustur. Bu tutum ve siyaset, Seyh Ahmed’in dliimiinden sonra yerine
gecen oglu Seyh Abdurrahman Halis Talabani tarafindan da genel hatlariyla devam ettirilmistir.
Ailenin gerek tarikat olarak gerekse asiret yapilanmasi seklinde dini ve diinyevi giiciin zirvesine
ulastig1 donem Seyh Ziyaiiddin Abdurrahman Halis Talabani dénemidir. Seyh Abdurrahman
Halis Talabani, Halidiligin yakin orta doguda giin gectikge artan etkisi karsisinda Mevlana
Halid ve halifelerine daima saygi duymak zorunda kalmistir zira onlarla kars1 karsiya gelmenin,
Bab-1 Ali tarafindan Talabanilere verilen yardim ve destegi riske atabilecegini diistinmiistiir.
Nitekim bu destek ve yardimlar sayesinde ailenin niifuzu, Kerkiik ve g¢evresinde bulunan
biitlin topluluklar1 kusatarak koruyucu bir nitelige doniismis, genis tarikat agi vesilesiyle
zamanla on binlerce miirid ve taraftara kavusmalariyla sonuglanmistir (Isik, 2017: 437). Seyh
Abdurrahman Halis Kerkiik’teki “Talabani Dergahin1” Kadiriligin kendi adiyla 6zdes Halisiyye
kolunun merkezi haline getirerek kardesleri ve halifeleri sayesinde kisa siirede Misir’dan
Sivas’a Suriye’den Tiirkistan’a kadar uzanan genis bir cografyada etkili olmay1r basarmistir

2 BEdmons’un Siileymaniyeli bir Halidi dervisin anlatimma dayanarak naklettigi rivayete gore; Seyyid Ma’ruf
Berzenci Mevlana Halid’i 6ldiirmeleri i¢in oglu Seyyid Kdk Ahmed ve gozde talebesi Seyh Abdurrahman Halis
Talabani’yi gorevlendirir ancak menakibndme oldugu gozlenen bu anlatimin sonunda Seyyid Kik Ahmed
Berzenci ve Seyh Abdurrahman Halis Talabani Mevlana Halid’e sayg1 duyarak elini dperler. Konuyla ilgili genis
bilgi i¢in bkz. (Edmonds, 2003: 109-110). Edmons’un yerel kaynaklara dayandirdigi bu anlatinin dogru olmasi
halinde, bunun Talabanilerin Mevlana Halid’e kisisel olarak saygi duyduklarinin bir gostergesi olarak ifade
edilmesi ayrica ailenin Halidilere kars1i Berzencilere oranla daha toleransli olduklarimin bir nedeni gibi de dile
getirilmesi miimkiindiir.
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(Hiisameddin Omer, 1973: 420). Seyh Abdurrahman Halis tipk1 Mevlana Halid gibi tarikatin
siiregelen uygulamalarinda, devran zikrinde kudiim ve nekkare caldirmak gibi birtakim
yenilikler getirdiginden Kadiri tarikatinda Halisiyye kol olarak anilmistir (Tenik, 2015: 66).
Dini konum ve karizmalar1 sayesinde once aile fertleri iizerinde etkileri artan Talabaniler,
zamanla kontrolleri altma aldiklar1 genis topraklarda kendi maiyetlerinde olusturduklari
kuvvetler ile asiret catigmalariin da bir pargasi haline gelmis ve bolgedeki diger asiretler gibi
onlarda bir ¢esit feodal asiret yapilanmasina doniismiislerdir. Aile giiclendikce, bolgenin en
koklii Kadiri seyh ailesi Berzencilerle ihtilaflar1 da o oranda artmistir. Iki Kadirf aile arasinda
yillara yayilan uzun gerginlik donemi, Halidi halifeler tarafindan firsata ¢evrilerek, bolgedeki
giic dengesinin Halidiler lehine degismesine sebebiyet vermistir (Karademir, 2017: 407).
Nitekim Seyh Riza Talabani’nin divaninda Berzenci ve Talabani ailelerinin yillara yayilan
gerginlikleri, bagimsiz bir ¢alisma yapilacak kadar genis sekilde ele alinmistir. Ornegin
Peygamber soyundan gelip seyyid olduklarini iddia eden Berzencilere itiraz eden Seyh Riza
Talabani kendi iislubunca rakip gordiigii Berzencileri pek ¢ok defa zem ve hicvetmis boylelikle
kendisinin de asiret taassubundan bagimsiz olmadigin1 defaatle gostermistir:

S pgdioldi gl aid £ e gl add QA ) (a4
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Diin riiyamda Sah Hiiseyin’i ac¢ik bir alanda gordiim, dedim ki ey Kerbela sehitlerinin
saht / Su Berzenci seyyidler senin soyundan mi? Dedi ki hayw valla, bu diipediiz bir iftiradir.
(Talabani, 1946: 183).

Talabanilerin agiret-tarikat giic dengesi icerisinde Berzenciler disinda Kakeiler,
Cebbariler ve Davudéler gibi diger Kiirt agiret ve yapilariyla ¢atigsmalarina, Seyh Riza’nin
divaninda alabildigince vurgu yapilmis ve bu hususta énemli detaylar verilmistir.® Berzenci ve
Talabani seyh aileleri arasindaki ihtilaflar siirdiik¢e, Talabaniler de Naksi-Halidilige intisab
etmis seyh aile ve kanaat Onderleriyle tarafsiz bazen de dayanigma igerisinde olduklari bir
siyaset gelistirmislerdir. Ornegin Mevlana Halid’in en 6nemli halifelerinden olan Seyh
Siraciiddin Tavili (6.1866) nin oglu Seyh Omer Ziyaiiddin Tavili ya da Biyari (6.1900) babasi
tarafindan medrese tahsili i¢in Kerkiikk’e Seyh Abdurrahman Halis Talabani’nin tekkesine
yollanmistir. Tekke de Seyh Halis’in iltifatina mazhar olan seyhin oglu ve halefi burada Seyh
Abdurrahman Halis Talabani’nin bilyiik oglu Seyh Ali (6.1912) ile samimi arkadas olmustur
ve s6z konusu tekke de kendisine ézel bir hiicre de tahsis edilmistir (Yildirim, 2018: 2/288).4

Talabanilerin Berzencilerdense bdolgedeki Halidi seyhleriyle dayanisma igerisine
girmelerinde Berzencilerin anti-kolonyal siyasi pozisyonlarinin da ciddi bir etkisi vardir.
Nitekim Edmons’un Ingiliz kaynaklarina dayanarak verdigi bilgilere gore iktidar ¢ekismesinde
Berzencilerin en giiclii rakipleri Talabanilerdir ve Berzencilerin sik sik anti-Ingiliz bir tutum

i”

3 Seyh Riza, divanindaki “Aza-yi Asireti Talabani” adli Kiirtce siirinde Talabani asiretinin rakip asiretlerle olan
catigmalarinin ayrintilarin1 vermektedir. Ayn1 gekilde “Ceng-i Talabani @ Zengene” baslhigiyla Farsca soyledigi
nispeten uzun siirinde ise diger agiretlerle olan ¢atigmalarindan genisge s6z etmektedir. Bkz. (Talabani, 1946: 19
ve 171-175).

* Ileriki yillarda Seyh Riza Talabani agabeyi Seyh Ali ile ihtilafa diistiigiinde Seyh Omer Tavili bu ihtilafta tercihini
Seyh Ali’den yana kullanmis ve Seyh Riza’y1 diglayan bir tutum sergilemistir. Bkz. (Basg1, 2020: 20-21).
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icine girdikleri goz &niine alindiginda Talabanilerin Ingiliz yanlis1 olmalar1 ona gére sasilacak
bir durum degildir (Bruinessen, 2015: 328). Ayni1 durum Talabanilerin Osmanli merkezi
yonetimiyle de iyi ve sicak iliskiler gelistirmelerine sebep olmustur. Zira zamanla sohreti ve
niifuzu mahalli sinirlart asarak Osmanli topraklarina kadar yayilan ve burada halkin yani sira
devlet ricalinden bazilarinin kendisine intisab ettigi Seyh Abdurrahman Halis’e Sultan
Abdiilmecid (6.1861)’in hanimlarindan Sultane Hatun gordiigii riiya sonucunda miiride olmus
ve bir Buhari-i Serif niishasiyla birlikte aralarinda sakal-: serifinin de yer aldigi hediyelerle
Kerkiik’e yollatmis, irade-i seniyye’den Seyh Abdurahman Halis’e aylik yiiz kurus baglatmistir
ki bu durum Talabani seyh ailesinin Bab-1 Ali’nin destegini aldigmin somut bir kanitidir (Baset,
2020: 35). Seyh Abdurrahman Halis Sultan II. Abdiilmecid’in daima destegine sahip olmus ve
bu destegi riske atmamak i¢in de Halidilerle uzlasi icerisinde olmayi tercih etmistir. Seyh
Abdurahman Halis Talabani’nin 1958 yilinda hayatin1 kaybetmesiyle yerine oglu Seyh Ali
Talabani gecmistir. Nitekim Seyh Riza Talabani /7 basi bab i bapiri (baba ve atalarim
hakkinda) adli Kiirt¢e siirinde ailedeki babadan ogula gegen sistemi asagidaki beyitlerde dile
getirerek, s6z konusu hiyerarsiyi su sekilde 6zetlemistir:

dguch da ML i 6A 4 59 (80050090 (AR Al 25T EA e A S e dS Ah oy ) A
3943 da Ds 53 3 S ()9 0 (g4 (g3 dad A i | 53 C’uu{)HéuudJ&;ﬂ&uéJuhmd
dpc daly gn g Ly K00 jAn gadB da g gondd A oy ghed o g difho) agen dadle
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Allah kullarindan birini hosnut etmek istediginde, Yiireginde yazgili olani uzaklardan
kendi ayagiyla o kulun éniine dek getirir / Allah, t@ Hindistan 'dan Kiirdistan’a alti aylik yolun
otesinden bile, Hintli Seyh Ahmed’i Molla Mahmud’a géonderir / Irsad dairesinin kutbu olan
Zengeneli Molla Mahmud’a Ki onun tirbesinin dort bir yamindan ya hii ya ma‘bud sesleri
yiikselir | O vefat ettikten sonra yerini biiyiik oglu Seyh Ahmed’e birakwr tipki Davut 'un yerini
oglu Siileyman’a birakmas: gibi | Evet boyle bir babann tabii ki 6yle bir evladi olur, ilahi sen
o baba ve o eviadin kabrini yiizbinlerce kez nurlandir / Mahmud ile Ahmed rahmet ettikten
sonra swra Abdurrahman’a gelir, yani 0 kendisine feda oldugum Mahmud ile Ahmed’in biiyiik
evladina / Yiice hedeflere ulasmak i¢in bizi yetistiren Onlardi, bizim biz olmamizi saglayan
onlardi / Simdi de irsad makami o yiice kisinin biiyiik eviadi Seyh Ali’dedir, 0 da babast ve
dedesi gibi evliyadandir / Riza 'da onlarin neslindendir ama ya Rabbim sen bagisla onu / Zira
giil dikensiz, deniz bugusuz, ates dumansiz olmaz (Talabani, 1946: 14-15).

Seyh Ali’de tipki babasi gibi Bab-1 Ali tarafindan kollanip gozetilmistir. Nitekim
donemin Bagdat Valisi Teperyan’in su sozleri Seyh Ali Talabani’nin Osmanli’dan gérdigii
destegi gostermesi agisindan yeterlidir:

Sultan Abdiihamid’in Kerkiik’'te Talabani Seyh Ali ve
Stileymaniye’de Seyh Said-i Kak (Berzenci) adinda ¢ok hiirmet
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ettigi iki tarikat seyhi vardi. Seyh Ali 'nin oglu Kerkiik koylerinden,
Talabani dergdah-1 hiimayunu eslihd parast adi altinda halktan
para topladigr ayni sekilde katillere ve canilere para mukabilinde
serfiraznameler verdigi gerekcesiyle tevkif olunmustu. Vaktiyle
papalarin  sattigi  endiiljans  varaklarina  benzeyen  bu
serfiraznameleri  alan  miicrimler  aleyhinde giiya dava
acilamazmig. Seyh Ali’nin bu oglu hapishanede gogsiine itigiincii
riitbeden Mecidi nisam takilarak tahliye edildigi gibi Seyh Ali’nin
tevkif edilmis diger akrabalari da Mabeyn Bagskatibinin telgrafi
tizerine salwverilmislerdir (Tepeyran, 1998: 372).

Yukaridaki kismi rapordan da anlasilacagi iizere Sultan II. Abdiilhamid (6. 1918)’in ciddi
destegini almis Talabanilerin, Kerkiik ve ¢evresinde niifuzlu bir asiret-tarikat agina sahip
oldugu gibi, ti¢ kusak boyunca Mevlana Halid’in sahsina yahut etkili Halidi halifelerine karsi
ciddi ve olumsuz bir tepkileri olmadig1 goriilmektedir. Ayrica Talabaniler, bolgedeki birgok
asiretin, Osmanli Devleti’nin resmi sdylemine gore “eskiyalik” yapip hiikiimet kuvvetleri ile
stirekli ¢atistiklar1 bir donemde merkezi hiikiimetle iyi geginmenin yollarini aramislardir. Sultan
Abdiilhamid, 1878 sonrasi Tanzimat politikalarina duyulan inancin sarsilmasinin yarattigi
boslukla birlikte imparatorlukta olusan yeni niifus dengesinde Miisliiman kimlikleri 6nceleme
siyaseti glitmistiir. Misliiman kitleleri ortak paydalarda birlestirerek sosyo-kiiltiirel alanda
kalkinmalarin1 6ncelemistir. Bu siyaset kapsaminda; Miisliimanlari1 gayri-mislimler karsisinda
desteklemis, bu dogrultuda esraf ve seyhlere de ciddi bir 6nem atfetmistir. Esraf ve mesayihin
hi¢cbir sekilde kiistiiriilmemeye ve gonliiniin hos tutulmasina 6zen gostermistir (Cetinsaya,
1992: 155). Bu siyasetten nes’et Halidiler de tipki1 Talabaniler gibi Osmanli merkezi hiikiimeti
tarafindan giiclii sekilde kollanip desteklenmistir. Bu destek Talabanilerin bolgedeki diger
Kadiri agiret birlesenleriyle yasadiklar1 gerilimler de spesifik olarak Halidilige kars1 olmalarmin
oniindeki en biiyiik engeldir. Ciinkii Ingiliz ve Osmanlilarinin politik destegine sahip bir aile
ayn1 destege sahip Halidilikle kars1 karsiya gelmemek i¢in tarafsiz bir tutum izlemistir.

3. Seyh Riza Talabani’nin Siir Uslubu

Seyh Riza Talabani, Tanzimattan II. Mesrutiyet’e kadar gecen calkantili donemde
yasamanin verdigi determinel durumdan kaynakli olarak siirlerinde hem 6vgiiye hem de
yergiye yer vermis Klasik bir divan sairidir. Hem 6ven hem de yeren bu 6zelligini asagidaki
Farsca beyit orneginde goriilecegi {izere agik¢a belirmistir:

Coalizad 3 € add L) L U I- g UL I PR K S—

Onlarin duacilarindan biri de Riza’dir, Riza dfkelenirse sayet, kazadwr (Talabani, 1946:
175).

Keza asagidaki Osmanlica s0yledigi benzer bir beyitte de ayn1 6zelligini su sozlerle ifade
etmistir:
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Isterse over sitayis eder isterse de hicveder, Riza’min rinddne mesrebi laubdli bir
mesreptir (Talabani, 1946: 241).

Farsga soyledigi bir baska beyitte ise bu durumu biraz daha agmis ve kendisini hem ac1
hem de tath ilag veren bir hekime benzeterek, kotiileri hicvettigini iyileri ise Ovdigini
asagidaki su beyitlerle ifade etmistir:
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Maslahat gézeten bir hekim, bazen act bazen de tatly ilaclar kullanir / Sairlerden ben de
bir hekim sayulirim, onun i¢in bazen hicveder bazen de ovgiide bulunurum / iyileri sitayis eder,
kotiilere ise lanet ve beddua (€)derim / Dostlarin oniine sererim miicevherleri, kotii niyetlilerin
basinin ortasina indiririm baltayr / Allah muhafaza dilim ates gibidir, seytanlar: kac¢irtmada

tistiine yoktur (Jiyan, 1358: 183).

Seyh Riza Talabanti siirlerinde klasik divan edebiyatinin bir¢ok nazim tiiriinii kullanmis,
kaside, gazel, rubai, mesnevi, kit’a, terci-i bend ve tahmis kaliplarinda lirik, epik, irfani ve
felsefi muhtevasi olan siirler soylemis zati manada usta bir sairdir. Seyhiil-islam Haydarizade
Ibrahim Hakki Efendi (8. 1933) Seyh Riza’nin siir {islubu ve edebi kisiligi ile ilgili olarak;
“Osmanl dilinde Nefi (6. 1635), Farisi de Firdevsi (6. 1021) ve Kaani-i Sirazi (6. 1854) gibi
efsanevi sairlerin siir tadim kendi siirlerinde gostermeye muvaffak olmus bir sair”
degerlendirmesini yapmustir (Ibnii’l Emin, 1988: 1478). Seyh Riza Talabani’nin dostu ve
cagdasi olan Encumeni Ediban adl1 Kiirt sairler tezkiresinin yazari Siileymaniyeli Miralay Emin
Feyzi Beg (6.1929)’de benzer goriis ve rivayetlere yer vermistir (Feyzi Beg, 2012: 18-24).
Ayrica Kerkiik’iin yetistirdigi biiylik sairlerden Kakéi Hicri Dede de; bir dortliigliniin ilk
kanadinda, “elbetteki reisu’s-stiera Seyh Riza’dir” diyerek onu Kerkiik’te devrinin en biiyiik
sairi kabul etmis, Dede’nin bu goriisiine Kerkiiklii Tiirk veya Kiirt olsun diger sair ve yazarlarda
katilmistir (Terzibasi, 2013: 1/300). Siirlerindeki mecaz ve duygular, dil, sekil ve teknik agidan
tamamen eski lisluptur. Divan edebiyat1 temsilcilerinden en fazla etkilendigi sair ise hiciv ve
kasideleri ile iinlii Nef’1 (6.1635)’dir. Hatta sair Osmanlica bir siirinde kendisini Nef’1 ile
0zdeslestirmis, ona benzedigini asagidaki su belig sozlerle ifade etmistir:

(“5" Okl u.ﬁﬂ U"é‘ By u..\g u.ufﬁ' u&é (R sdiala 3 BB YsI BT



Kovara Kurdinameyé ya Navnetewi

International Journal of Kurdiname 29
Jimar: 6 Nisan 2022

Issue: 6 April 2022

Devrin fesahat ve siir diinyasinda ben de Nef'i gibi bir ef i-i ates-zebdn idim (Talabani,
1946: 233).°

Seyh Riza Talabani’nin, 6zellikle tasavvuf temali siirleri genel itibariyle tekke edebiyati
ozellikleri tastyor olsa da form ve muhteva agisindan Ruhi-i Bagdadi (6.1606) nin tasavvufi
siirleriyle benzer 6zellikler tasimaktadir (Basc1, 2020: 101).

4. Seyh Riza Talabani’nin Tasavvufi Yonii Ve Naksi-Halidilige Yaklasimi

Seyh Riza Talabani, edebiyat tarihinde her ne kadar hiciv ve hezeliyatlar1 ile 6n plana
¢ikmig bir divan sairi olsa da o her seyden Once bir tarikat miintesibidir ve tasavvuf akimlari
icerisinde O6nemli bir yeri olan Kadiri Tarikatinin, babasinin kurucusu oldugu Halisiyye
kolundandir. Onun bu kimligi ister istemez karakterinin olugsmasinda ve diinya goriisiiniin
sekillenmesinde onemli bir yer tutar. Zira o kiiciik yastan itibaren babasinin gdzetiminde ¢ok
iyi bir din egitimi almig ve dini bir muhitte yetismis bir alim ayn1 zamanda bir tekke erbabidir,
dolaysiyla din, dindarlik, tekke ve tasavvuf onun ayrilmaz bir pargasi haline gelmistir. Sair
yukarida da degindigimiz iizere hem 6ven hem de yeren yonleri oldugu icin gerek yasadigi
donemde gerekse oOldiikten sonra farkli yonleriyle degerlendirilmis bir sairdir. Hicivlerine ve
agir igneleyici tabirlerine bakarak onu agnostik bir karakter olarak degerlendirenler oldugu
gibi® onun tasavvuf ehli olmadigini sdyleyenler de olmustur ki séz konusu iki ¢ikarimin da
yanlis oldugunu diisliniiyoruz. Ciinkii sairin dini muhtevali ve din tandansh siirleri ve
methiyeleri, s6zii edilen hicivlerinden sayica ve gorece daha fazladir. Ayrica sair hakkinda uzun
yillar saha arastirmalar1 yapmis Kerkiiklii arastirmaci Ata Terzibasi’nin da belirttigi gibi;

Seyh Riza Talabani, kisilik olarak son derece vakur ve
muhterem birisidir. Dis gortiniis itibari ile heybetli bir yapiya sahip
olan sair aym zamanda ibadetine diiskiin dindar bir sahsiyettir.
Siirleri arasinda ahlaka mugayir siirler goriinse de o bu tiir siirleri
ancak yeri geldiginde dillendirmistir ve mezkir bu siirlerin tatbik
sahasinda asla yeri olmamis, sadece sozde kalmistir. Hatta sairin
ibadetine giivenerek kendi tislubunca, Allah’in bana verdigi nimet ile

kendisi i¢in yaptigim ibadet arasinda bir muvazene yapilirsa Allah’a
bor¢lu kalmam dedigi bile olmustur (Terzibasi, 2013: 1/298).

Terzibasi’nin s6z konusu degerlendirmeleri olmasa bile sairin kendi divaninda yer alan
siirler incelendiginde onun agnostik bir karakter degil aksine tevhid inancina sahip sifi ve
kalender mesrep bir kisilik oldugu rahatlikla goriiliir ki bu da s6z konusu iddialar ¢iiriitmeye

% Sair bu beyitte kendisini Nefi ile 6zdeslestirmis, Nefi kelimesi ile ayni vezne sahip ef*i (ejderha, biiyiik yilan)
kelimesiyle seci‘ olusturup, kendisinin de tipk: sair Nef’i gibi agzindan atesler sagan bir ejderha oldugunu belig
bir ifadeyle dile getirmistir.

® Mehmet Bayrak, Kiirdoloji Belgeleri’nde Seyh Riza’y1 angostik bir karekter olarak degerlendirir. Bayrak’m bu
degerlendirmesi igin bkz. (Bayrak, 2004: 188). Ayrica Seyh Riza’nin kimi hicivlerine bakarak onun tasavvuf ehli
olmadigini iddia eden akademisyenler de mevcuttur.
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yeterlidir. Ornegin asagidaki Osmanlica siir onun tevhid inancin1 tasavvuf inanciyla nasil ve ne
oranda yogurdugunun en bariz gostergelerinden birisidir:

Saa g JA) BT (553 uli R g9l Saa gl ) by S (G e Ol e
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Tevhid ehlinin (safilerin/saliklerin) gonlii, Allah sevgisiyle dolu bir aynadir, 0 ayna
kalplerindeki Allah sevgisini yansitir Ki sithud makami’ sayesinde her daim biraz daha Allah’1
gorme arzusuyla yanp tutusurlar | Onlar, harikuldde bir sekilde kararan géniilleri hdlis bir
altina doniistiirmeye muktedirdirler® zira ayaklarimn altindaki toz zerreciklerinin kimyevi,
doniistiiriicti bir giicii vardir | Onlarin hdl dili gizemli pek ¢cok muammay: ¢ozer, muhakkak
onlarin her biri muamma ¢oziiciidiir | Halleri Isa min nefesi, sozleri ise Musa 'nin yed-i beyzds:
gibi mucizevidir, sozleri cana can katar, nutuklar: ise sifadir | Her biri Ibrahim Edhem® veya
bizatihi Mahdum-1 4 zam’dir*® ve onlar bana (Riza’ya) bir Allah eri olarak gériiniirler
(Talabani, 1946: 231).

Onun tevhid inancin1 gosteren bariz siirlerinden birisi de asagidaki Fars¢a dortliiktiir.
Bu dortliikte sair yaraticiya nazari tasavvufa sahip bir sifi diliyle seslenmistir:
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Sekiz cennet, alt1 cihet, yedi yer, dokuz felek, ciimlesini var eden sensin ey kendisinden
baska ibadete layik olmayan ilah / Ey biitiin mdsivamn kudret elinde bir oldugu, ey canimin
feda oldugu, ben kimim ki senin évgiinden dem vurabileyim?! (Talabani, 1946: 187).

Ayni sekilde asagidaki bir diger Fars¢a beyitte de sair, mezhebi-itikadi kimligini dile
getirerek kendisi hakkinda farkli iddialarda bulunanlara pesinen cevap vermistir. Ehl-1 Siinnete
olan bagliligim ayni zamanda Hz. Ali ve Ehl-1 Beyt sevgisine sahip oldugunu asagidaki su
sozlerle ifade etmistir:

" Hakk’1 Hakk ile gérme olan suhid makamina ulasmus bir salik veya sifi, Allah’in varligin1 goriir ancak ondan
bagka varliklarin oldugunu da inkar etmez ya da alemi golge olarak algilar. Her sey o degildir, ancak her sey
O ’ndandwr diye diistiniir (Uludag, 2016: 337).

8 Misrada Arapga’nin kalp kelimesi ile kalb/déniistiirme kelimeleri arasinda iham sanati kullanilmistir.

® fbrahim Edhem, tasavvuf tarihinde dnemli bir yeri olan Ebii ishak Ibrahim b. Edhem b. Mansir (6. 778 -?-)
adidaki onceleri zengin ve soylu bir hayat siirerken her seyden el etek cekerek tasavvufa yonelmis iinli
stfilerdendir. Stfiligin yani sira gair ve muhaddistir. BKz. (Cami, 2014: 163-165).

10 Mahdum-1 A‘zam’dan kasit Molla Abdurrahman-1 Cami (6. 1492)’dir. Nitekim Naksi safilerinin tarikat piri
olarak da gordiikleri Cami’ye “Hazret-i Mahdumi”, “Ala Hazret Mahdumi” seklinde lakaplarla hitap etmislerdir.
Ali Sir Nevai (6. 1501) Cami’nin vefatina iliskin sdyledigi meshur mersiyede onun bu lakabini; Ekdbir ordusu saf
baglamis ¢ik gel ey Mahdum diyor / Su muhlisleri yiiziinii gérmekten mahrum birakma seklinde dile getirmistir.
Bkz. (Baharzi, 2016: 328).
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Ben Siinni’yim adim Riza, Imam Murtaza’'min (Hz. Ali’nin) kopegiyim / Abdiilkadir
dervisiyim, yolum Mevld ya varwr benim (M. Talabani, 2001: 177).

Kiirtce ve Fars¢a karisik nazmettigi bir baska siirinde ise Allah’a, Peygambere ve
ashabina iman ettigini, sahip oldugu Ehl-i Beyt sevgisinin ise Siilerin Ehl-i Beyt sevgisiyle
karistirtlmamasi gerektigini kendiSine has tislubuyla soyle dile getirmistir:

ggﬁagQA—iJﬁl_.\uwu Glaua) § et g2l 1A 4y la)

Benim Allah’a, Peygambere ve ashaba imanim tamdir, ben ne o kiifiirbaz Siilerdenim ne
de o babasi képeklerden (M. Talabani, 2001: 179).

asagidaki Osmanlica beyitlerde goriilmektedir. Zira bu siirinde tasavvufi diisiincede 6nemli bir
yeri olan ben gizli bir hazineydim ve bilinmek istedim seklindeki kudsi hadisin mahiyetine
gondermede bulunarak tasavvuftaki 6ze yolculugun (seyr-i siiliik) 6nemine vurgu yapmustir.
Ayni beyitler arasinda, Miminin kalbi Allah’in arsidir ya da ben ne yere ne de gége sigdim,
miimin kulun kalbine sigdigim kadar mealindeki hadislere isaret ederek iktibas ve irad-1 mesel
sanatlari ile i¢ diinyasini ve tasavvufl yoniinii altini ¢izercesine gostermistir:

a i) Sea) (Y g2 0008 Gl el Sl Gl alle liad cui
p sl Sl e ke g gy 1) FS LT adlal g 0ald (g
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Su i¢ diinya denen, bagliliklarla ayagi baglanmis olan yerde soyle bir dolasmak, cdn
vadisinde sayle bir gezmek isterim / Zira kalp disindaki bir yerde sirlar hazinesine dair
herhangi bir ize rastlamadum, Onun i¢in i¢ diinyayi bir baglangi¢ noktasi yapmak isterim / Yiice
hazretin makami olan o yerde kendisine yalvarmak suretiyle gizli ilimlerin sirrint agiklamak
isterim / Benim swlart arayan ahim canam seyredemedi, dolaysiyla ben bu (kalp) denen
diinyayr dolanmak isterim | Dogrusu benim gibi yash bir seyhin (Riza 'nin) boylesi bir yolculuga
¢ctkmast uygun degildir | Lakin ben bu yolculukla aski pdy edeni | pir-i mugani bulmak isterim
(Talabani, 1946: 233).

Muvahhid bir sifi oldugunun altini ¢izen sairin alt kimligi ve ayrilmaz parcalarindan
birisi de Kadirilik’tir. Nitekim birgok siirinde kendisinin Seyh Abdiilkadir-i Geylani’ye
intisabina deginmis, yetistigi Talabani tekkesini ise diinyalara degismeyecegini, Benim 1rsi
pederdir intisabim Gavs-1 Gilan’a / Degismem muy-i mur-i dergdhi, miilk-i Siileyman’a”
seklinde birgok kez dile getirmistir (Talabani, 1946: 245-246). Siirlerinde biiyiik oranda Seyh
Abdiilkadir-i Geylani ile Kadirilige methiyeleri bulunan sairin asagidaki Osmanlica
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beyitlerinde de goriilecegi tizere atalarindan miras aldig: stfi kimligi onun i¢in daima bir 6viing
kaynagi ve iftihar vesilesidir:

ol (8 Sl g LAY e Alea ol pla) palaad g plfA e
Ot sall el b agde ALl ¢ A1gS (o Ay U8 (uly Sgr sl gl sl Al gl S

Atalarimin hepsi imamii’l-miittakindir * , hepsi de ilim ve irfanla ilahi ilimlere
kavusmugtur | Varsin bes yiiz koyun vergisini de ddemeyeyim, ne olur? Ben Ki affina layik bir
kélenim senin ey Emire’l-Mii’minin! (Talabani, 1946: 252).

Yine bir baska Osmanlica siirinde kendi ismini Kadiri biilbiilleri / salikleri arasinda
zikrederek mezklr kimliginin altin1 bir kez daha ¢izmistir:
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Kadiri salikleri, sonsuz miilkiin merhalelerini agsmaya ¢alisanlardir, fend makami yoluna
girendir onlar / Calisip ¢abalayarak ilahi ilimle zikre oturan, peygamberler varisidir Kadiri
salikleri / Irfan ortiisii ile iclerini siisleyendir onlar, goriiniirde ise hirka ehlidir Kadiri salikleri
/ Zikir halkalar: meclis-i israkiyandir,*? kalbi sirlara asinddir Kadiri salikleri | Dilleri gaybin
hazinelerine doniismiis, ilahi sirlarin mahzeni olmustur Kadiri salikleri / Allah’a ulasmak icin
fena fillah (Allah’in zat ve sifatinda yok olma) makamindan yola ¢ikip Allah’in azamet ve
biiyiikliigiine ulasmaya ¢alisandir Kadiri sdlikleri / Ilim ve irsad ile taliplerin/miiridlerin
gonliinii biiyiileyen, mucize | keramet gosterendir Kadiri sadlikleri / Zikir bahgesindeki
inleyisleri cehridir (viiksek sesledir), Riza baginin biilbiiliidiir Kadiri salikleri (Talabani, 1946:
247).

Siirlerinde birgok yerde atalarmin ve kendisinin tasavvufi ve Kadiri yoniine deginmis
olan sair, sfi diinyasina ve Kadiri kimligine, Kadiri Tarikatina olan derin bagliligina ragmen
Mevlevi ve Rufai gibi kimi tarikatlar1 ise sert bir dille elestirmistir. Bu tarikatlardaki bazi
diistince ve ritiiellere, dervislik adi altinda yapilan Kimi riyakar uygulamalara ve sahte

11 Qair siirde gegen Imamii’l- Miittakin/Muttakilerin Imamu ifadesini babas1 ve atalari igin kullanmustir. Bu sifatla
Emire’l-Mii’minin/Miiminlerin Emiri sifati arasinda da tenasiib ve iham-1 tebadiir sanati olusturmustur zira
Imamii’l-Miittakin sifati tipki Emire’1-Mii’minin sifatinda oldugu gibi Hz. Ali’nin lakaplarindan birisidir. Ancak
sair bu siirde Emire’l-Mii’'minin’den padisah Sultan II. Abdiillhamid’i kastederek hayvan vergisinden muaf
tutulmasini talep etmektedir.

12 Beyitte gecen meclis-i israkiydn/herkese agik meclis ibaresi burada hakiki anlaminda yani “katilmak/istirak
etmek” olarak kullamilmigtir. Ancak sair iham sanatiyla Seyh Sihabiiddin es-Siihreverdi (6. 1191) tarafindan
sistemlestirildigi kabul edilen felsefi/kelami mektebi de akillara getirmis dolaysiyla beyitte iham sanati
kullanmistir. Bkz. (Basc1, 2020: 44)
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seyhliklere kars1 ¢ikmistir. Divaninda Kadiri-Talabani seyhlerinin 6zellikle Kerkiik’teki
Mevlevi ve Rufai-Sayyadi tarikatlariyla bir tiir rekabet igerisinde olduklar izlenimi veren sairin
bu siirlerinde s6z konusu tarikatlarda, bir takim hile ve desiselerin oldugu, esrar kullanimi dahil
bazi din dis1 uygulamalarin yasandigi belirtilmis, bu uygulamalar da sairin kendine has hiciv
diliyle elestirilmistir. Elestirilen bu seyhler arasinda Rufai seyhi Ebii’l-Hiida Muhammed b.
Hasen Vadi b. Ali es-Sayyadi (6. 1909) gibi 6nemli seyhlerde bulunmaktadir (Basg1, 2020: 45-
46 ve 183). Samimi bir Kadiri olmasina, dahast Mevleviyye ve Rufaiyye gibi baz1 tekke ve
tarikat uygulamalarin1 elestirmesine ragmen, sairin matbl divaninda yer alan ve asagidaki
Osmanlica 6rnek beyitlerinden de anlasilacagi lizere Naksibendilige genel itibariyle olumlu
yaklastig1 goriilmektedir:

SR AT S Y Al Shaludil jul s ) e K
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Cennet bahgesinin bin yaprakl giiliidiir Naksibendiler, mekdna sigmaz, binlerce giil
bahcesidir onlar | Ask dilenenlere irsdd yoluyla ihsanda bulunurlar, Kasr-i Arifan in*® (Arifler
saraymn) yigitleridir Naksibendiler / Edeb okulunda, Allah tarafindan Hizir’a verilen ézel
ilimle ilimlenmis, Hacegan* zikrini okuyandir Naksibendiler | Hakikat makaminda kalplerini
her tirlii kotiiliikten arindiran, kalbi ve nefsi Allah’tan gayri baghhga karsi koruyandir
Naksibendiler | Hakk in zati cemalini aydn-1 kesrette bulan, boylece aydn i¢inde ayan olandwr
Nakgsibendiler'®/ Ederler his-derdem, halvet ender-enciimen'® daim halk icinde olsalar da

13 Buhara’ni bir fersah kuzeyindeki Kagan ilgesinde bulunan ve énceleri adi Kasr-1 Hinduvén olan sonralar1 Kasr-
1 Arifdn adim1 alan bu koy, Naksiligin kurucusu Bahdeddin Muhammed Naksbend’in dogdugu koyiin adidir.
Dolaystyla sair s6zkonu bu beyitte iham-1 tebadiir sanat1 kullanmugtir. Kasr-1 Arifan i¢in bkz. (Tosun, 2015: 99).
1% Hicegan, Naksibendiyye sifiligi hiyerarsisinde, Hice Yusuf Hamedani (6. 1140)’ye nispetle Hice Bahaeddin
Muhammed Naksbend zamanina kadar gelen silsileye verilmis isimdir. Diger bir tabirle Naksiligin ilk donem
ismidir ancak Hace Bahdeddin Muhammed Naksbend’ten sonra Naksi ismi ve gelenegiyle sinirlandirilmig olup
Naksibendiyye Tarikati miintesiplerine ve bu tarikattaki 6nemli seyh ve miirsidlerin olusturdugu hiyerarsiye
denmistir (Algar, 2012: 117). Hatm-i Hdcegan ise 6zellikle Naksiligin Halidi kolunda yaygin bir zikir ritiielidir.
Naksi-Halidi kolunda zikir tek tek yapilabildigi gibi toplu olarak da icra edilebilir. Yapilan toplu zikre Hatm-i
Hacegdn adi verilmistir. Hatm-i Hacegén’da, g6zlerin kapanmasi, yirmi bes kez estegfirullah denmesi ve hatme
halkasinda sag ayagin sol ayagin altindan ¢ikarilarak sag kalganin iizerine oturulmasi gibi edeplerin yaninda yedi
tane de riiknii vardir. Genis bilgi i¢in bkz. (Kavak, 2017: 459).

15 Tasavvuftaki vahdet-kesret baglaminda Naksi stfilerin kesrete inanislarina yani belli bir seyin seklinin, cesitli
ve degisik bicimlerde yansiyarak bir cokluk meydana getirmesi inancina gonderme vardir. Naksilere gore a‘yan-1
sabiteye akseden Hakk’1n varlig1 da boyle bir ¢okluk meydana getirir. Cokluk vehim ve hayal olarak vardir; birlik
gercek olarak mevcuttur. Dolaysiyla beyitte gegen ‘ayan ender ‘ayan (sekil icinde sekil) ifadesi Ayan-1 sabite ve
ayan-1 kesrete igarettir. Bkz. (Ali b. Hiiseyn, 2010: 23).

18 Hiig-derdem: Naksilikte salikin her nefesini sulir halinde ve uyanik olarak almasina denir. Buna gore insan nefes
alirken he sesi ¢ikarir, bu he sesi gaybi hiiviyetin he’sine igarettir. Demek ki insan her nefeste zikredicidir.
Naksibendiyye Tarikatinin on 6nemli esasindan/prenesibinden birisi olarak kabul edilir. Halvet ender-enciimen:
Zahirde halkla, batinda ise Hakk ile olmak anlamina gelen tarikat esaslarindan biridir. Naksilik esaslari i¢in bkz.
(Ali b. Hiseyn, 2010: 15-32).
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Hakk iledir Naksibendiler | Riza icin zikir halkasimin merkezi ve zamamin kutbudur
Naksibendiler (Talabani, 1946: 218-219).

Lakin sairin siir islubunun hem 6ven hem de yeren bir tarzda olmasi hasebiyle Mevlevi
ve Rufailere kars1 takindigi sert yaklagim kadar olmasa da benzer yaklasimi bazen Naksilik ve
Naksi-Halidi seyhleri hususunda da gostermis, onlara karst da igneleyici yaklagimlar
sergilemistir. Ornegin asagidaki Osmanlica beyitte goriilecegi iizere Kadirilerin cehri / agik
zikri ile Naksilerin hafi / gizli zikir ritiicllerini karsilastirmis olan sair, tercihinin cehri zikirden
yana oldugunu ortiik bir sekilde ifade ederken, Bagdat’in “Meydan” adli mahallesindeki
Muradiye Camii bitisiginde yer alan ve hayatinin son on yilim1 burada postnisin olarak
gecirdigi'’ Kadiri-Talabani tekkesi iizerinden de iham-1 tevriye sanatiyla Naksiler hakkinda
sOyle demistir:

A odilana & cla) o 4SS Ly 0l I—aDBla & HLATUEES o0 ) Ak g

Késelerde Naksibendiler gibi saklanmayiz / Kadiriler tekkesi aslan gibi Meydan dadir
(Mustafa, 2010: 562).

Ayni sekilde Naksi-Halidi seyhlerini methettigi gibi bazi seyhleri de ignelemis ya da
zemmetmistir. Seyh Riza Talabani’nin methettigi Naksi seyhlerinin basinda Naksibendiyye
Tarikatinin kurucusu Seyh Bahaeddin Naksbend gelmektedir. Onu Mevlana Halid es-
Sehreziri’nin halifelerinden Seyh Osman Siraciiddin Tavili’nin torunu ve halifesi Seyh Ali
Hiisameddin Tavili ile Imadiye bélgesinde yasayan, dnceleri Halveti Tarikatina intisab etmis
olup ardindan Kadiri seyhi iken yirmili yaglarinda Mevlana Halid’in halife ve miimessillerinden
Seyh Abdulvehhab el-Siisi’den hilafetndme alarak Naksilige yonelmis olan Seyh Nureddin
Birifkani izlemistir. Seyh Riza Talabani, Seyh Omer Biyari (6. 1900) ve baz1 Naksi-Halidi seyh
ve halifelerini ise siirlerinde elestirmis veya hicvetmistir.

4.1. Sah-1 Naksbend’i Methiyesi

Divanindaki siirlerinden goriildiigii kadariyla Seyh Riza Talabani’nin medhettigi ilk
Naksi seyhi Naksiligin kurucusu Seyh Bahdeddin Naksbend’tir. Hace Bahaeddin Naksbend,
Abdiilhalik Giicdevani (6.1179)’nin hafi zikir esasmma dayali olarak kurdugu Héacegan
Silsilesi’nin unutulmaya yiiz tutan prensiplerini thya ettigi i¢in yeni bir tarikat kurucusu olarak
telakki edilmis ve hakkinda miistakil menakibnameler yazilmistir (Tosun, 2015: 95). Naksbend
lakabina nispetle tesis ettigi tarikata Naks(i)bendiyye denmistir ve bu tarikat islam diinyasinda
en fazla miirid ve taraftara sahip tarikatlarin basinda gelmektedir. Hayati, goriisleri ve tarikati

17 Seyh Riza Talabani, 1900 yilinda agabeyi Seyh Ali tarafindan Bagdat’taki Kadiri-Talabani tekkesine postnisin
olarak tayin edilmesi lizerine Bagdat’a yerlesmistir. Aslinda bu postniginlik gorevi agabeyi Seyh Ali’nin Seyh
Riza’y1 kendi yanindan uzaklastirmay1 hedefleyen bir adimdir ¢iinkii Seyh Riza haksizliga gelmez kalender mesrep
kisiligi ve sivri dilliligi ile herkesin rahatim1 ve tadimi kagirmus birisidir. Bkz. (Base1, 2020: 30-31).
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hakkinda oldukca fazla bilgi bulunmaktadir.’® Seyh Riza Talabani her ne kadar Kadiri olsa da
Sah-1 Naksbend’e saygisini asagidaki beyitlerle dile getirmistir. Sah-1 Naksbend’in ve genel
olarak bu tarikatin Bekri Silsilesine, “kokusu Ebu Bekir’in kokusunu vermektedir” diyerek
gondermede bulunmustur. Divaninda yer alan bu siirin son beytinde Riza mahlasi
goriilmektedir bu sebeple siirin Riza lakapli bir baska saire aidiyeti de gozoniine alinmalidir
zira divandaki siirler yukarida da belirttigimiz gibi sairin 6liimiinden sonra derlenmistir. Ancak
divaninda yer aldig1 i¢in ve aksi heniiz ispatlanmadigindan saire ait bir methiyedir diyebiliriz:
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Yiizii muhtaglarin kiblesidir, kasi, mihrabin kemeridir bizim Bahdeddin’in / Dergdhinin
esigi ruhanilerin®® tekyesi, sokagi, cananin menzilidir bizim Bahdeddin’in / Kokusu sdliklerin
burnuna Ebu Bekr'in kokusu gibidir, huyu, peygamber huyudur bizim Bahdeddinin / Her kim
Bahaeddin’in saglarimin kivrimina tutunursa, kederin perisanligindan kurtulur / Bizim
Bahdeddin’in pazularinda var olan o ikrdar giicii, miinkirlerin kiistah pencesini kirmaya
kadirdir / Dalip “Riza” denizine ¢ok aradim onu, siikiir ki o denizde taze inci gibi buldum onun
kokusunu (Talabani, 1946: 98).

4.2. Seyh Muhammed Ali Hiisameddin Tavili’yi Methiyesi

Seyh Muhammed Ali Hiisameddin Tavili 1861 yilinda Halepge’ye bagh Tavila kdytinde
diinyaya gelmistir. Dedesi Mavlana Halid’in ilk ve en 6nemli halifesi Seyh Osman Siraciiddin
et-Tavili’dir. Babas1 Seyh Muhammed Bahaiiddin (6. 1880) annesi Tayyibe Hatun’dur. Naksi-
Halidi halifelerinden olan babasindan hirka ve irsad icazesi almistir. On sekiz yasinda babasi
vefat edince, onun yerine irsad postuna oturmustur. Ondan 6nce amcas1 Seyh Omer Ziyaiiddin
irsdd makamina gegmek istemis ve bu durum amca yegen arasinda kisa siireli bir anlasmazliga
neden olmustur ki Seyh Riza Talabani siirlerinde bu anlasmazliga da deginmistir.2° Babas1 ve
dedesinin hayatta olan biitiin halifeleri tarikat ahidlerini yenileyip ona intisab etmislerdir.
Babasindan devraldigi Tavile Hankahini imar ettirip genisletmis, tekke bostanlarinin sayisini
artirmustir (Tenik, 2015:107-108). Civar koy ve kasabalarda ciftlikler, bostanlar ve sayfiyelikler
olusturdugundan halk tarafindan ziyadesiyle sevilip sayilmistir. Irak’tan Cin’e, Tiirkiye’den
Misir’a kadar genis bir miirid ve halife agina sahip olan Seyh Ali Hiisameddin hakkinda
Sirdcu’t-Talibin ve Sirdcu’s-Salikin adli iki Farsca menakibndme de yazilmistir. Tarikata

18 Sah-1 Naksbend’in hayati, goriisleri ve tarikat: hakkinda bkz. (Algar, H. Naksibendilik, 1stanbul: insan Yayinlar,
2012). Aym sekilde bkz. (Tosun, N. Bahdeddin Naksbend, Hayati, Goriisleri, Tarikati, Istanbul: Insan Yayinlart,
2015).

19 Ruhaniler kelimesi burada saliklere itlak olabilecegi gibi meleklerden istiare olarak da kullamlmigtir.

20 Sairin Seyh Omer Ziyaiiddin Biyari’yi zemmi bahsinde bu anlagsmazliga deginilecektir.



International Journal of Kurdiname
Veysel BASCI 55 30

Issue: 6 April

tamamen muhabbet merkezli yaklasan Seyh Ali Hiisameddin, Halidi kolundaki kimi vird ve
zikir ritiiellerinde hem Naksi hem de Kadiri usullleri uygulattigindan Kadiriler tarafindan da
oldukca saygi gormiistiir. Kendisine saygi ve muhabbet beslemis Kadirilerden birisi de Seyh
Riza Talabani’dir. Asagidaki siirden Seyh Riza Talabani’ye maddi ve manevi yardimda
bulundugu, kendisini kollayip gozettigi anlasilan Seyh Ali Hiisameddin 1938 tarihinde
Bahekon’daki dergdhinda vefat etmis ve ayni yere defnedilmistir. Seyh Riza Talabani’nin
asagidaki Seyh Ali Hiisameddin methiyesinin ilk beyitlerinde seyhlik, tarikat ve tarikat
uygulamalarinda gosterilen gevseklik ve samimiyetsizlik ignelenmis aynmi sekilde beyit

aralarinda sahte seyhlikler, tarikattaki riyakar yaklasimlar da elestirilmistir:
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Ne Gilan’dan bir ay dogar bugiin ne Buhara dolaylarindan bir sahin sancag yiikselir /

Ne rindler mahfilinde sabaha dek siiren bezm i tarabta son kadehler igilir, ne o mecliste
kahkahalar atilir, hay @ huylar duyulur / Ne evlerden “Enel Hak” pazarina gelinir ne mest
diismiis fendfillah bir pir goriiliir / Ne nemli gozlerden eteklere bir damla yas akar ne yarali
yiireklerden gége bir ah yiikselir / Bugiin artik ne bir Evhedi®* ne Seri®® ne Ahmedi® ne Maruf?*
ne Beyazid® ne Hasen?®ne de Hace-i Ubeydullah?’ gériiliir / Su mavi gégiin altinda bugiin,

21 13. yiizyilin iinlii mutasavvif sairlerinden Hamid b. Ebii’l-Fahr el-Kirmani (6.1238)’dir.

22 Bagdatli ilk safilerden Ebii’l-Hasen Seri es-Sakati (6. 865) dir

2 Muhtemelen Rifaiyye Tarikatimin kurucusu Seyyid Ahmed b. Yahya er-Rifai (6.1182) kastedilmektedir.

24 11k donem zahid ve stfilerden Ebii’l-Mahftiz Ma’rif el-Kerhi (6. 816)’dir.

25 Sathiyatlartyla iinlii ilk donem mutasavviflardan Ebti Yezid Tayfur b. Isa b. el-Stirusan (6. 848)’dur.

2 Birgok tarikat silsile ve seceriyyesinde yer alan Basrali meshur tabiin, alim, zahid ve siifi olan Ebd Said Hasen
el-Basri (6.728)’dir.

2" Hacegan’m Altin Silsile’sinde yer alan {inlii Naksibendiyye seyhi Nasiriiddin Ubeydullah b. Mahmud e¢-Cagi
es-Semerkandi (6.1490) dir.
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Hakk in esrarina vakif olmus, o swrlardan haberddr kimse bulamazsin artik / Her taraf feyiz
doluydu, bugiin artik o feyizler kapandi, bir dergdha siginmak neredeyse miimkiin degildir artik
/ Her oniine gelen seytani haslete sahip kisiden, Hakk’a yakinlasmak umulmaz, her yoldan
sapmus kisiye biat eli uzatilmaz, biat edilmez / Makam ve mevki kazanmak icin “takva elbisesi
givindim, diinyanin kutbu benim” diyen her miilhide inanilmaz / Feyizlenmek istiyorsan eger
bugiin, keremi karsisinda daglarin saman ¢opii  hiikmiinde kaldigi Hiisameddin’in
miiridlerinden ol / Hatm-i Hacegan icin halvetine ¢ekildiginde, vahdet vadisine otagini kurmusg
bir padisaha benzer 0 / Sdlike bir nazar kildimi, bir aylik seyr-i siilitkunda ona yiiz yila yakin
ibadet kazandirir / Benim gibi giinahkar birisi dahi onun etegine sarilacak olsa, himmeti ile
onu maksadina ulastirtr / Kiskanc kisi onun kemalini inkar etse bu sasilacak bir durum olmaz
clinkii Yusuf'u kuyuya atan el de bir kiskang eliydi / Seni yola revdn edecek kisi o olursa, yolda
eskiya tiynetli nefisten kaygt duyulmaz artik zira Allah’in aslant Ali’nin pengesine sahip birini
cakal(lar) alt edemez / Ey iki diinyanin vari-yogu onun bir nazaria munhasir kilinmug kisi, su
“Riza’ya da araswra bir nazar etmeni arzularim / Seni ovmekten ¢cabuk vazgegiyorum zira seni
laytkiyla methedebilecek bir kafiye, bir soz bulamiyorum / Bedenlerde bas oldugu siirece, tiim
o tinlii baslarin basi, senin ayaginin oniinde egilsin, gégiislerde kalpler oldugu siirece, seni
arzulayanlara kalbin de nasib olsun / Senin varligin sayesinde ihsan ve keremin cevherine
cevher katilir, sen var oldukc¢a kisiye herhangi bir bela ulasmaz, ortaya herhangi bir kétiiliik

¢tkmaz (Talabani, 1946: 164-165).

4.3. Seyh Nureddin Birifkani’yi Methiyesi

Unlii mutasavvif Seyh Semseddin Ahlati (6.1674)’nin torunlarindan olan Seyh Nureddin
Birifkani 1792 yilinda Duhok’un dogusundaki Seyhan kazasinin Birifka kdyilinde diinyaya
gelmistir. Tlmi ve tasavufi egitimini ailesinden ve Itat kdyiindeki medresede alan Birifkani
egitimine Imadiye ve Musul’daki tekkelerde donemin taninmis alimlerinden dersler alarak
devam etmistir. Aileden gelen Halvetilik geleneginin yaninda ve babasindan aldigi Halveti
hilafetnamesi disinda 1815 yilinda Mavlana Halid’in halifelerinden Seyh Abdiilvehhab el-
Stsi’den Naksilik icazesi alarak Halidilige baglanmistir ancak bu baglilig1 ¢ok kisa siirmiistiir
(Yildirim, 2018: 2/93). Halidilikten yiiz ¢cevirerek Kadirilige yoniinii donmiis olan Birifkani, el-
Stsi’den ayrildiktan sonra Musul’da Kadiri seyhi Mahmud b. Abdiilcelil el-Mevsili (6.
1837)’nin rahleyi tedrisinde bulunmus ve 1817 yilinda kendisinden icazet alarak Imadiye’ye
donmiistiir. Kisa siire sonra Nur Muhammed Sah el-Hindi el-Lahori’ye intisab ederek ondan
Naksibendiyye Tarikati hilafetnamesi de almistir (Kavak, 2017: 285-286). Dolaysiyla Seyh
Nureddin Birifkani tasavvuf tarihinde hem Halveti hem Naksi hem de Kadiri seyhi olarak kabul
edilir (Yildirim, 2018: 2/93). Birifkani Halidilikten koptuktan sonra gerek Mavlana Halid
gerekse Naksiligin Halidilik kolunun iddia ve tarzlarina itirazlarini iceren Arapga el-Budiirii 'l-
Celiyye fi ma Messet ileyhi Hacatii'I-Fukarai’s-Sufiyye adli eseri kaleme almistir. Bu eserinde
Biritkani, Mavlana Halid ve halifelerinin, miiridlere ciddi bir riyazet yaptirmadan hafi zikir ve
kisa siireli seyr-i siiliik ile yiiksek makamlara ulastirma iddiasinda bulunduklarini dillendirmis,
Halidilerin Kadiriyye Tarikatin1 fisk G flicura yonelendiren bir tarikat olarak nitelediklerini,
intisabt bulunmayanlar1 hatmeye almadiklarini belirtmistir. Halidl seyhlerinin kendini
begenmis ve nefsini terbiye edememis iki yiizli kisiler olduklarimi belirterek Halidiligi ve
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Halidi seyhlerini sert soOzlerle elestirmistir. Birifkani bu eserinde ayrica Halidileri,
Naksibendiyye Tarikatin1 asil mecrasindan uzaklagtirmakla suclamistir (Kavak, 2017:
287).1868 yilinda ikinci kez Siileymaniye’den Istanbul’a giden Seyh Riza Talabani, yolda
Birifkan’a ugrayarak burada, kendisi gibi dort dilde siirler soyleyen ve siirlerinde de Nuri
mahlasin1 kullanan?® Seyh Nureddin Birifkani’nin kabrini ziyaret etmis ve orada kendisiyle
ilgili asagidaki su Farsca methiyeyi soylemistir:
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Sehrizir’dan Rum’a azmederken, yolum Birifkan diyarina diistii / O gegitte yiiksekge bir
dag vardi, tecellinin atesiyle tipki Tur dagi gibi yamp tutusuyordu® / O gérkemli dagin
azametine hayran kalmis sasirmistim, suiir kusu basimdan ucup gitmisti / Ansizin gokten bir
ses igitmistim; bu sir birazdan sana aydn olacak diyordu ses / O kutlu dag1 tirmandigimda,
uzaktan gogiin kavisli seklini andiran bir kiimbet gérdiim / Bu miinevver kiimbet kimin
kiimbetidir diye sordum, masallah, Allah miibarek kilsin bu ¢ok giizel cenneti, bu hos kasri,
dedim. / Cevaben dediler ki burasi, sikinin, dudagindan temiz sarap® ictigi evliyadan bir
kutbun kabridir / Burasit Allah dostu Seyh Nuri’nin yatiridir, onun bedeni burada yatiyor olsa
da ruhu Rabbin’in huzurundadir / Melekler, kuslar gibi dalga dalga gokyiiziinden iner onu
ziyaret ederler / Onun bu kasrimin gélgesinden karinca gegecek olsa Allah o karincanin
makamim Cemsid’in tahtindan®* iistiin kilar / Ya Rab! Su evliya kutbunun makami hiirmetine
sen “Riza’yi affet ki “ben affediciyim”*? diye buyuran sensin / Su yolculukta ona bela ve

28 Seyh Nureddin Birifkani nin siirleri i¢in bkz. (Birifkani, Z. Divana Seyh Nureddini Birifkani, Hevler: Caphaney-
i Vezaret-i Perverde, Aras, 2002).

29 A’raf Suresi 143. ayetine telmih vardir: Rabbi o daga tecelli edince onu paramparca etti.

% Tnsan Suresi 21. ayetine telmih vardir: Rableri onlara tertemiz bir sarab icirmigtir.

81 fran’da hiikiim siiren Pisdadi siilasesinin dérdiincii ve en biiyiik hiikiimdar1 olan Cem, Cemsdsp veya Cemsidiin
adlariyla da bilinen Cemsid mitsel inamslara gore yedi yiiz y1l Iran’da egemenlik siirdiikten sonra Sabii/Mandai
dini baglilarindan Dehhak tarafindan yenilgiye ugratilmis ve tahti ele gegirilip 6ldiiriilmiis efsanevi bir padisahtir.
7. yiizyildan itibaren klasik edebiyatta Cemsid ile. Siileyman’in ayni kisi oldugunu diisiinen sairler olmustur.
Islami kaynaklarda gegen, taht, yiiziik, hatem vh. metaforlar ile cinler ve kuslar gibi diger yaratiklar1 emirlerine
almalari, riizgara boyun egdirmenin hem Siilleyman’da hem de Cemsid’de olmasi, bu ikisinin karistirilmasina
neden olmus ve bu 6zellikler kimi sairler vesilesi ile dogu edebiyatlarinda kendisine yer bulmustur. Konu hakkinda
genis bilgi i¢in bkz. (Yildirim, 2008: 204-210).

32 Nur Suresi 62. ayetine telmih vardir: Siiphesiz Allah affedicidir; merhamet sahibidir.
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mihnete giriftar bir giin gosterme, onun mutlulukla, neseyle ve huzurla geri donmesini sagla
(Talabani, 1946: 137-138).

4.4, Seyh Omer Ziyaiiddin Biyari’yi Zemmi

Seyh Omer Ziyaiiddin Biyari, Mevlana Halid’in ilk halifesi Seyh Osman Siraciiddin et-
Tavili’nin ligiincii ogludur. 1839 yilinda Hevraman bolgesinde yer alan Halepge’ye bagli tekke
ve hangahlariyla {inlii Biyare koyiinde diinyaya gelen Seyh Omer, ilk tahsiline bolgedeki
alimlerin nezdinde baslamistir (Tavakkoli, 2010: 249). Bir siire sonra babasi tarafindan medrese
tahsili i¢in Kerkiik’e Seyh Abdurrahman Halis Talabani’nin tekkesine yollanmistir. Tekke de
Seyh Halis’in iltifatina mazhar olan Seyh Omer, burada &zellikle Seyh Abdurrahman Halis
Talabani’nin biiyiik oglu Seyh Ali ile samimi arkadas olmus ve s6z konusu tekke de kendisine
ozel bir de hiicre tahsis edilmistir (Y1ldirrm, 2018: 2/288). Seyh Omer Ziyaiiddiin’in Talabani
tekkesinde refah ve bolluk i¢inde yasadigini duyan babasi Seyh Osman Siraciiddin oglunun
tasavvufi hayattan uzaklasacag1 endisesiyle onu geri cagirmistir. ileriki yillarda Seyh Riza
Talabani, babasindan kendisine kalan miras hususunda agabeyi Seyh Ali ile ihtilafa diistiigiinde
Seyh Omer Biyari bu ihtilafta tercihini Seyh Ali’den yana kullanmis ve Seyh Riza’y1 dislayan
bir tutum sergilemistir (Basc1, 2020: 20-21). Babasi tarafindan bir siire sonra Biyare ve Tavila
bolgesine ¢agrilan Seyh Omer, burada medrese ve tasavvuf egitimini tamamlayarak babasindan
Halidi tarikati icazetndmesini almistir. Babasinin oliimiinden sonra postnisin olan biiyiik
agabeyi Seyh Muhammed Bahaiiddin’e irsad faliyetlerinde yardimci olmustur. Agabeyinin
6liimiinden sonra yerine oglunun mu yoksa kardesinin mi gegecegi hususunda aile arasinda
ihtilaflar yasanmistir. Bu ihtilaflar neticesinde Tavila kdylinden ayrilarak Biyare koyiinde
mesken tutan Seyh Omer Ziyaiiddin, buraya yakin bolgelerde yeni Naksi-Halidi tekkeleri
kurmustur. Biyare’deki mevcut tekkenin kapasitesini de artirmistir. Seyh Omer, hafi zikrin
yaninda cehri zikri de uygulatmis, farkl kiiltiir ve ilimlere ilgi duymus, Arapca, Farsca ve
Kiirtce yazdig: siirlerde de Feyzi mahlasini kullanmistir (Yildirim, 2018: 2/218). 1900 yilinda
Biyare’de vefat eden Seyh Omer Ziyaiiddin geng yegeni Seyh Ali Hiisimeddin ve
cevresindekilerle ihtilafa diistiigii giinlerde Seyh Riza Talabani Seyh Omer Biyari’yi zemmeden
siirlerinden birini soylemistir. Sair bu siirinde sarf ve nahiv ilminde mecazi iki isim olarak
kullanilan Zeyd ve Amr isimlerinden yola cikarak, Ali ile Omer isimlerini (ki bundan murad
Seyh Omer Ziyaiiddin Biyari ile yegeni Seyh Ali Hiisamedin Tavili’dir) iki mecazi karakter ve
isim seklinde ele almis ve Omer isminin Ali isminden iistiin tutulamacagini, bu muvazenenin
sarf ve nahivdeki s6z konusu iki mecazi isme (Amr, Zeyd) benzemeyecegini, ilahi takdiratin
bu yonde oldugunu yani Seyh Ali Hiisameddin’in babasinin yerine ge¢gmeye daha layik
oldugunu belirtmistir. Dolaysiyla bu siirle birlikte; Seyh Riza Talabani’nin amca yegen olan bu
iki Halidi seyh anlasmazliginda, tercihini yegenden yana kullandigi goriilmektedir. Seyh
Riza’nin Seyh Omer Biyari’yi elestirmesinin bir nedeni de; agabeyi Seyh Ali Talabani ile miras
paylasimi {izerine ihtilafta oldugu giinlerde Seyh Omer’in agabeyine destek ¢ikmasindan
kaynaklanmis olmas1 kuvvetle muhtemeldir. Bu durumda da sairin Seyh Omer Biyari’ye kisisel
bir garazi oldugu sdylenebilir:
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Ben yaslyim Ali ise genctir dolaysiyla pirlige ben Ali’den daha layigim bahanesini 6ne
siirme / Asla Omer’i Ali’den iistiin tutmazlar, ne sarf ilminde ne de nahiv ilminde, ilahi adalet
hakikatin 6z vasfidir, onu mecaz olarak algilamazlar (Talabani, 1946: 188).

4.5. Bir Halidi Halifesini Hicvi

Seyh Riza Talabani’nin matbli divaninda Tavila’daki Halidi seyhlerinden icazetname
almis halifelerinden birinin agir bir dille hicvedildigi goriilmektedir. Mukerrim Talabani’nin
isim belirtmeden verdigi bilgiye gore; radikal goriisleri ve akilsizca uygulamalar1 sebebiyle
Seyh Riza’nin gazabmna ugramis bu Halidi seyhinin/halifesinin kim oldugu kesin olarak
bilinmemektedir (M. Talabani, 2001: 193). Bodlgede Tavila tekkelerine baglh Halidi
seyhlerinden icazetname almis ¢ok fazla seyh ve halife bulundugundan bu kisinin tam olarak
kim oldugu saptanamamistir ancak bir Naksi-Halidi seyhi oldugu agiktir. Sair asagidaki Farsga
beyitte at ahir1 anlamina gelen tavla kelimesi ile Naksi-Halidi seyhlerinin iinlii kéyti Tavila
kelimeleri arasinda cinas olusturarak s6z konusu Halidi halifesini agir bir dille hicvetmistir:

M AAL i L A s ALk fud il il

Tavila seyhi kendisine senin gibi bir egegi halife kilmus, oyle ya tavianin seyhi de ancak
esek olurdu zaten (Talabani, 1946: 194).

Sonuc

Merkezilesme siireci ge¢ Osmanli doneminde yasamis olan Seyh Riza Talabani,
Osmanli’nin ve 6zelde yasadigi cografyanin icinde bulundugu siyasi, idari, dini ve sosyo-
kiltirel hizli degisimlerine paralel olarak degisik, hatta birbirine taban tabana zit siirler
sOylemis oldukca etkili bir divan sairidir. Klasik donem sairlerinde goriilebilen bir¢cok ziddi
kendisinde toplamig olan saire ait siirler arasinda onun ahlaki ve tasavvufi kisiligini, kalender
mesrep karakterini yansitan pek ¢ok siir mevcuttur. Sairin mensubu oldugu Talabani seyh
ailesinin bolgedeki diger etkili Naksi-Halidi Tarikat1 ve bu tarikatin ileri gelen seyhleriyle {i¢
kusak boyu devam etmis iliskileri s6z konusudur ki bu iligkilerin bazilar1 sairin siir divanina da
yansimistir. 19. yiizyilin ilk ¢eyreginde bolgede dogan Halidi Miiceddediye akimina kars1 yine
ayni bolgede daha koklii olan Kadiri Tarikatina mensup kimi seyh aile ve asiretlerinin bu yeni
harekete itirazlar1 ve muhalefetleri olmussa da Talabani seyh ailesinin Halidilere karsi
muhalefette Kadiri-Berzenci seyyidleri kadar sert tutum igerisinde olmadiklar1 goriilmektedir.
Bu durumun da Talabani seyh ailesinin Osmanli ve Ingiltere gibi devletlerin siyasi ve maddi
destegini kaybetmeme adina olustugunu sdylemek miimkiindiir. Zira Halidiligin bolgede ve
Osmanli merkezi yonetimi nezdinde her gecen giin artan etkisi, ingiltere gibi Irak cografyasinda
Oteden beri var olmaya calisan batili devletlerin de dikkatinden kagmamis ve ilk firsatta bu
hareketin ileri gelenleriyle cesitli iliskiler gelistirilmistir. Sinir asir1 gliglerle merkezi yonetimin
Halidilikle gelistirdigi bu iliskiler, Talabanilerin bu harekete kars1 daha pragmatist bir tutum
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icerisinde olmalarinin en bagsat nedenidir. Talabanilerin, bolgede Kadiri tarikatinin asil
miimessilleri olan Berzenci seyyidleri ile asiretsel rekabet i¢erisinde olmalar1 da Halidilere kars1
bu esnek tutumlarinda etkili olmustur. Kadiri-Talabani seyh ailesinin 6nemli bir {iyesi olan
Seyh Riza Talabani’nin divaninda Berzenci seyyidleri ile rekabetlerini yansitan siirler oldugu
gibi birer dinl degere doniismiis pek ¢ok mutasavvifin da methedildigi goriilmektedir.
Methedilen bu mutasavviflar arasinda Naksi-Halidi seyhlerde olmustur. Lakin sairin hem 6ven
hem de yeren siir uslubiindan kaynakl elestirdigi ya da igneledigi Naksi-Halidi seyhler de
vardir. Sairin matbt divaninda, b6lgedeki Mevlevi ve Rufai gibi farkli tarikatlarin sert bir dille
elestirdigi de goriilmektedir. Ancak bu sert elestirel tutum, Naksi-Halidi seyhlerine karsi
kullanilmamuistir. Sair hem Naksiligi hem de Naksi-Halidi seyhlerini genelde methetmistir.
Ailenin Halidilige kars1 genel tutumuna uygun bir yaklasim igerisinde oldugu gozlenen sairin,
bazen kisisel sebeplerden 6tiirii bazen de kendi tarz ve uslubundan kaynakli Halidi seyhlerini
hicvettigi de olmustur ki bu da onun siir ve karekteriyle alakali bir durumdur.

Bu makalede ulasilan sonuglardan birisi de sairin giiglii bir tasavvufi ve mistik yoniiniin
oldugudur. Zira ¢ogu zaman hicivlerine ve agir igneleyici tabirlerine bakarak sairi agnostik bir
karakter olarak degerlendirenler olmus ve onun tasavvuf ehli olmadigini iddia edenler ¢ikmuistir.
Oysa yukarida incelenmis olan dini muhtevali ve din tandansh sGfiyane siir ve methiyeler, bu
iddialarin gecersiz oldugunu gozler Oniline sermektedir. Yukarida incelenmis olan siirler
disinda, sairin Osmanlica, Kiirtgce, Farsca ve Arapega siirlerinden olusan dort dilli divaninda,
onun s0fi yoniinii gosteren daha yiizlerce beyitlik tasavvuf temali siir ve methiyeler s6z
konusudur ki bu siir ve methiyelerin tipki bu makalede oldugu gibi bilimsel olarak calisiimasi
ve tasavvuf literatiiriine kazandirilmasi 6nem arz etmektedir.
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Kurte

Ev [€kolin, 1€ dixebite ku mijara delaletén rengan a di helbestén Mueyed Teyib de destnisan bike i gawaniya
bikaranin @ serederiya helbestvani ya digel vé diyardeyé ya helbesté de, diyar bike.

Reng alaveki giring e di pékhatina tékstén edebi de ku ev yek bihayeki estetiki 0t hunereke bilind dide teksté.
Jiber vé yeké ji helbestvanan giringi bi vé diyardeyé€ daye. Cinki reng bastirin alav e ku helbestvan dikarin bi réya
wé hestén xwe yén edebi derbibirin. Her wisa reng wéneyé edebi pék tine i raman, delalet i sembolén weke der(ini,
ramyari, civaki, oli, xewn G xeyal { huneri jé dirtst dibin.

Babeta rengan giringiya xwe heye, ¢imki rengan di hemi biwarén jiyané de ciheki berbicav wergirtiye. Ji
ber vé giringiya wan, me xwest ku v€ 1€koliné€ pék binin. Ji bili destpék i encamé, ev 1ékolin ji du piskan pék té,
ku navé wé “Delaletén Rengan di Helbestén Mueyed Teyib de” ye. Pigka I€koliné ya yeké hatiye terxankirin ji bo
cargoveya teorik a rengan. Me di vé€ piské de bi awayeki teorik, bala xwe daye wesf G pénaseya tégeha rengan;
tégeha rengan a ji layé edebi, psikolojik, oli, civaki @i canda gelan ve, delalet G ramana rengan a di ¢anda kurdan
de 0 tékiliya rengan G helbesté, —ku ev yek dibe réyek ji bo rexnegiran da ku bikaribin nézi wateya mijarén
naveroka teksta xwe bibin—. Her wiha piska duyé ji ji bo pratizekirina analizén me yén li ser ¢end helbestén
hewcedar én Mueyed Teyib hatiye terxankirin. Me ew helbestén hewcedar, li gori delalet G teoriyén derbaré rengan
de sirove kirine.

Di encamé de diyar dibe ku reng ne bi tené hinek pél 0 lerizinén ronahiyé ne. Lé jé wédetir, ciwantirin G
balkéstirin diyardeyén xwezayé ne G hindek nihéni ne ji nihéniyén ciwaniya gerdiné. Bi diréjahiya méjiiyé rengan
giringiyeke mezin li xwe girtiye G ev ji blye eger ku li gori kes, baweri, oli G ¢anda gelén cuda ve, amajeyé bi
gelek delalet G sembolan bikin. Her wisa helbestvan Mueyed Teyib mina gelek helbestvanan héza reng bi kar aniye
0 reng kiriye alavek ji bo derbirina hizr G birén xwe yén civaki, neteweyi, oli, derini, felsefi G hestén xwe yén
takekesi. Digel vé da ku bikaribe wéneyeki helbesté y€ ciwan 1 bilind ji rengan dirust bike 0 bi réka vé diyardeyé
nameya xwe ya felsefl @i ruhi bigihine seri li rengan daye.

Peyvén Sereke: Reng, Delalet, Mueyed Teyib, Helbest (i Helbestvan.

Abstract

The current study intends to shed light on the Moyad Tayeb’s stance regarding the use of colors in his
poems. Colors, in fact, play a significant role in literary writings since they enhance the worth of the texts and give
them a specific taste, which is why most poets rely extensively on the use of colors in their works. In this regard,
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many poets have utilized color as a means of expressing their personal feelings, creating literary imagery, and also
it enables them to provide a metaphorical meaning in terms of psychology, sociology, religion, etc.

The title "Indications of Colors in Moyad Tayeb’s Poems" was chosen since colors play a vital part in every
element of human life. The study is divided into two sections; the first part aims to provide a theatrical
understanding of colors definitions and their application in a variety of contexts, including literary texts,
psychology, sociology, religion, and cultures. Furthermore, it offers a comprehensive knowledge of the hidden
meaning and indication of colors in Kurdish poetry, satisfying critics' desire to analyze the text in a variety of
ways. The second half, on the other hand, is dedicated to evaluate or analyze a selection of poetry by Moyad Tayeb.

As a consequence, the research shows that colors are more than just lighting moods; they are also the most
enticing occurrences and mysteries of a beautiful world. Its use has had a long-term impact on history. As a matter
of fact, each nation, religion, culture, and individual have their own symbolic colors. Undeniably, colors have an
important role in Moayed Tayeb's poetry as he employs the theory of colors to represent his social, religious,
philosophical, and psychological perspective on every aspect of our life, as well as to communicate his
philosophical and spiritual messages to readers.

Keywords: Colors, Moayed Tayeb, Indication, Poems, Poets.

Destpék

Babeta rengan giringiya xwe heye ji ber ku di hemi biwarén jiyané de cihé xwe girtiye,
lewma ji divé her kesi agahi 1i ser vé mijaré hebe. Cimki di jiyana rojane de her kesi pédivi bi
pézanina li ser rengan heye.

Giringiya vé 1€koliné ji ber wé yeké ye ku li gori pézaninén me, bi séweyeki gisti di nav
edebiyata kurdi, bi taybeti ji di biwaré wé y€ rexneya edebi de, li ser mijara rengan kém l€kolin
hatine kirin. Her wiha, cudahi G taybetmendiya vé 1€koliné ji ji wé egeré ye ku me xwestiye
ronahiyeké binin ser qulackeke ji qulacékén vé mijaré, ku di edebiyata kurdi de kém xebat li
ser hene. Lewma ji ji bo diyarkirina ¢cawani, bikaranin 0 serederiya helbestvan Mueyed Teyib,
di vé 1€ékoliné de; me behsa delaletén rengan, mijarén tékildari wan G bandora rengan a li ser
biwarén jiyané yén cuda kiriye.

Rengan bi layeki berfireh di nava helbestén Mueyed Teyib de cih girtiye, em dikarin
bib&jin ku helbestén wi bi rengan hatine tamkirin. W1, reng kirine havéna berhemdayina
wéneyeén cur bi cur; lewra ye ku dema ku mirov helbestén wi dixwine, mirov hest pé dike ku
sityanweriya nigarkéseki serkefti dibine. Ji ber vé egeré me dil kir ku l€kolina me li ser vi
helbestvani pék bé. Di piraniya helbestén wi de reng berceste bline; 1€ me bi tené hindek
helbestén w1 ji bo vé l1€koliné hilbijartine ku gelek kod G delaletén rengan di hundiré wan de
kifs dibin. Em dixwazin ku ev 1€kolina me bibe dergehek da ku qulackén tari yén cihana vi
helbestvani ya fantazi (i xeyalan, li ber xwendevanan vebe 0 ji bo wan diyar bibe. Digel vé, me
dil heye ku xebata me bibe bingehek ji bo encamdana gelek 1€kolinén ditir én zanisti 0
akademik, ku wé di paserojé de derheqé helbesté G mijarén tékildari “reng”an de bén kirin.

Yek ji arise 0 zehimetiya di vé 1€koliné de ew bl ku cawaniya wate i delaletén rengan
réjeyi ne G ne cihgir in li gor kes, ¢cand, ol Gt hwv., ev wate G delalet guhérbar in. Lewra ne kareki
asan e ku mirov bikaribe ji bo her rengi raman an delaleteke dirust i taybet destnisan bike. Her
wiha, ji bili guhérbariya jorbori, ariseya sereki ya bo encamdana vé vekoliné kémbiina
cavkaniyan a li ser vé€ mijaré€ bii, nemaze ji kémbiina yé€n bi zimané kurdi, ku ev yek b eger ku
em bala xwe bidin ¢avkaniyén biyani @ bi taybeti ji yén bi zimané erebi.
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Lékolin ji du piskan pék dihét: Di piska yeké de me bi rengeki teorik behsa tégeh
pé€naseya rengan, t€geha rengan ji lay€ edebi, psikoloji, oli, civaki G ¢anda gelan ve, delalet 0
ramana navén rengan, reng li ba kurdan, reng 0 helbesté kiriye. Her wiha di piska duyé de me
ji diwanén helbestvan Mueyedi Teyib ¢end helbestén nimlneyi neqandine i mijarén teorik én
rengan di wan helbestan de analiz G sirove kirine. Li dumahiy€ ji em gihistine ¢end encaman.
Ev yek bi rébaza wesfi G analizé hatiye kirin. Ji ber ku alava rébaza wesfi an ji ya kalitatif bi
pirani “sirovekirin” e 0 sirovekari (hermeneutik) di zanistén sosyal de té bikaranin. Sedemeke
din a me ya ji vé rébazé ev e: Bi gasi hayé me j€ heye, huner i edebiyat, nemaze ji lewn 1
hunera helbesté, ji aliy€ “¢endaniy€” ve kém tén sirovekirin anku rébaza “kantitatif” kém li ser
té sepandin, ¢ima ku ew ji mina gelek lewnén din én huneri 0 edebi bi subjektiblina xwe heye
U t€ de amaje G razberi heye; dinyayeke weédetir e ji ruxsar G ew tistén ku dixwaze vebéje. Her
wiha, digel subjektibiina helbesta ya navbori; ji ber “rengén” ku me divé xebaté li ser wan bikin,
ji dimenén xwe yén sénber wédetir Ui zédetir in G ev cthana wan a li pas perdeyé delalet 0
sembolan li xwe digirin, delalet G sembol ji guhérbar in li gori kes, civak i ¢and 0 deveran, em
gihistin wé baweriy€ ku dé rébaza kalitatif guncawtir bliya ji bo vé l€kolina me.

Tégeh @ Pénaseya Rengan

Reng yek ji giringtirin diyardeyén xwezay€ ne, mirovan di serdemén kevin de reng bi kar
aniye O ew ji hindek giyayan i xwina giyanweran dirust kirine. Di karén huneri, pisesazi 0
binasaziyé de ji wan istifade kirine. Bi awayeki gisti reng tékell hemi biwarén jiyané bine 1 di
wan cih de girtine; weki edebiyat, psikoloji, ol, canda civaki G hwv. Wate piskeke giring e ku
Ji jiyana mirovatiyé 1 ji hebtina wé cuda nabe.

Derbaré pénasekirina rengan de, em dikarin pénaseyén ¢end niviskar G feylesofan ji ¢end
layan ve diyar bikin;

Frederick Milner dibéje: Reng peyvek e ku té bikaranin bo pesinkirina wan hestén ku higé
mirov wan werdigire, dema ku tora ¢avén mirov bi wan dikeve, di bin ¢avpéketiné de bi kiryara
diréj a pélén destnisanikiri ya ronahiya rojé ne. Anku ev zana bi séweyeki zanisti kiryara rengan
sirove dike ku peywendi di navbera hest, higé mirov, tora ¢avan (i ronahiya rojé de heye (Xaniki,
2011: 10-11).

Disan Aristoteles di karén xwe yén felsefl de hizr G boglinén xwe derbaré rengan de diyar
Kirine, ka reng ¢i ne G cawa dirust biine. Navén hindek dar G bar @ giyaneweran 0 ew tistén di
hebiné de, ¢gawaniya ditina wan tistan diyar kiriye. Ew, amaje bi wé yeké dike reng ji wan
ridanan dirGst dibin ku di atmosferan de r( didin. (Narmin, 2006:11). Wate Aristoteles
dirustbiina rengan té€kidari wan diyardeyan dike ku li gerdiiné ri didin; mina rojhelatbiné G
rojavabliné, roj 0 sevé, baran 0 befrbaring, werzén salé G hwv. Bandorén van diyardeyan a li ser
erdé, dibin egera wé yeké ku reng li ser erdé peyda bibin. Li gor bo¢lina wi, hindek reng hene
ku xwe bi xwe dikevin xwezayé€ bi réya destwerdana tiréjén rojé yén ku alikar in ku rengé sor
dirust pék bé.

Ebl Yusif Yeqib bin Eshaq el-Kindi dibéje: Ronahiyé roleke mezin heye di ditina me ya
tistan de ku di tariy€ de her tist res e 0 ne diyar e, ronahi alaveke sereke ya ditiné ye, ji ber ku
reng di hundiré xwe da ¢awaniyeke hesti ne ji bo ditiné (Ebdilxeflr, 2008: 4). Mebesta w1 jé,
ew e ku reng ¢cawani ye 0 ev ¢awani taybet e bi hesta ditiné ve, peywendiya wé hi¢ bi hestén
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ditir ve nin e mina hestén bihistiné G tamkiriné. Lewra bi tené bi alikariya hesta ditin€, em
rengan dibinin @ jék cuda dikin.

Disan em disén bi hindek séweyén di rengan pénase bikin: Reng yek ji wan hémayén
bédeng in, di hundiré xwe de xwedi gelek raman, delalet i sembol in. Ji ber ku di rengan de
tisteki giringtir diyar dibe, ew ji ramanén berze i neaskera ne, ev ramanén berze yén rengan bi
delaletan tén ditin. Cimki reng di pékhatinén xwe de du cihan bi xwe ve digirin, ku

AAAAA

15).

Her wisa zana G pisporén xwezayé€ peyva “reng”’, weki diyardeyeke fiziki li gelemé didin.
Piraniya hunermendén séwekariy€ G kesén ditir ku di vé meydané de kar dikin mina karkerén
capxaneyan, peyva “reng” di wateya madeyén boyaxé de, wek “pigments” bi nav dikin ku di
berhemén rengan de bi kar tinin (El-Sefar, 2010: 64). Bi wateyeke di, ¢i ji aliyé berhemdariya
madi ya boyaxén reng ve, ¢i jiji aliy€ tirojén rojén yén rengin ve, reng ew bandora fizyoloji ye
ku taybetmend e bi endamén lagé berhemdar ve li ser torén ¢avan. (Eli, 2001: 7)

Séwekaré kurd Fehmi Balayi ji derbaré reng de wiha dibéje: Reng tisté heri balkés e di
xwezay€ de ku besdariyé di afirandina ciwaniyé de dike. Reng, yek ji besén réxistina hesta
mirovan, bi taybeti j1 ya hesta ditina mirov a ditiné ye. Diyardeya reng li gori diréjahiya pélén
ronahiy€ di las de bi alikariya torén ¢avan, lédanén xwe vediguhezine méji G delalet i nisanan.
Diyardeya van rengan ji girédayi rewsa av, hewa (i ronahiya li ser wé madey¢ ye (Balayi, 2008:
11-12).

Bi ditina me, reng niinertiya wéneyé derve y€ séweyi dike ku vé yeké ciheki taybet girtiye
di huneré de. Lewma bandoreke wi ya mezin heye li ser hest 0 dertiniya mirovan, ku hindek
hestén nii jé peyda dibin wek xwesi, dilfirehi, diltengi G nerehetiyé. Ji ber wan delalet (i ramanén
wan, rengén li ber ¢avén me dikevin bo nimine rengé sor, derbirina dudiliyé dike; yan sin
ramana dilovaniyé 0 xeribbiné ye; zer ji digel karvedan 0 xwesiyé té behskirin; res delalet e ji
bo gelek tistan mina neman G nexwesi, bébextiy€; rengé spi ji hévi, asiti 0 paqijiyé derdibire.

i Tégeha Reng ji Layé Edebi, Psikoloji, Ol i Canda Gelan ve

Biwaré edebiyaté giringiyeke zor daye ser rengan, bi taybeti ji lewné helbesté. Ji ber ku
helbest huner e weki gelek hunerén di, lewra di vehandina helbestan de her afirinereki/é alavek
heye yan ¢end alav. Alavén helbestvanan ji peyv in ku bi réya peyvan dikarin wéneyeki ciwan
¢ huneré derbibirin. Cudahiya vi wéneyi li ser asta sarezayi, séwaz, pasxaneya rewsenbiri,
siyanén edebi i zimani yén helbestvanan dimine, da ku pé bikaribin wéneyé heri bag biafirinin
ku dé piri derbirin G raman bin (EI-Mitiri, 2014: 1). Peywendiya di navbera helbesté G reng de
peywendiyeke bihéz e ku reng bi séweyeki diyar G roni di nav helbestén gelek helbestvanan de
reng vedaye. Reng zor tékeli cithana wan a taybet a bi xeyal @ fantazi biiye. Ji ber hindé ji ji bo
afirandina wéneyeki helbesté yé ciwan, bi taybeti helbestvanén kurd gelek caran pena biriye ser
rengan ji bo derbirinén felsefi, ramyari, rewsenbiri, civaki, deriini, evini, estetiki (i ew bi kar
anine.
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Gava em ji ¢argoveya psikolojik ve beré xwe bidin rengan, dé bé ditin ku tégeha reng ji
layé€ psikolojiyé ve bo¢linén cuda li xwe girtine Gt wan bandorén xwe yén cuda li ser der(iniya
mirovan kiriye. Di serdemén nii i hevgerx de ji diyar e ku rengan bandoreke mezin heye li ser
saneyén hestiyariyé yén mirovan, ji ber ku her reng xudan péleke ronahiyé ya taybet in ji layé
diréji G kurtiya pélé ve. Lewra her péleke cuda ji péleke di ya ronahiyé bandoreke cuda heye li
ser pergala hestyari G deriniy€ i ev bandor eréni G neréni ne (Ubeiyd, 2013: 10). Ji ber hindé ji
1€kolinén psikolojiyé diyar dikin ku reng ne bi tin€ hindek pél G lerizinén ronahiyé ne; 1€ ew
xwedan bandorén bihéz in ku digihén kirtirin xela deriniya mirovan. Ji wan bandoran én erént,
dibin egera béhnfirehiyé, viyan, girnijiné€ G hestén xwes li ba mirovan peyda dikin. Hindek ji
wan ji neréni ne U dibin egera peydabilina hestén nexwes li ba mirovan.

Bi bog¢lina me, hebandin 0 hezkirina rengeki ji yeki ditir cuda G réjeyi ye li gori kesan. Ev
yek ji guhérbar e 1i gori hestén hundiré kesan. Bo nimiine, dibe ku rengé kesk li ba keseki/é
rengeki xwesikiyée be, 1€ belé 1i ba keseki/e di nehéte hezkirin, yan bandoreke eréni yan ji neréni
hebe li ser derliniya wi/€ kesi/é (El-Zewabhire, 2008: 15).

Her wisa, eger gava em ji riwangeha oli ve li rengan binérin, dé bé ditin ku olan
peywendiyeke cuda 0 taybet bi rengan re heye, rengan di nav hemi tekst G ré G resm G
baweriyan de reng vedaye. Her olé li diiv baweri G taybetmendiya xwe giringi daye rengan G
her baweriyé€ cuda ji baweriya di ¢end raman 0 delalet dane rengan, ew wek sembol i amaje bi
kar anine ji bo derbirinén xwe yén oli yén curbecur. Weki di ola islamé de rengan rengvedaneke
mezin hebiye ji ber ku gelek caran navén rengan di Qur’ana piroz de derbas blye. Ji ber hindé
ji giringiyeke mezin pé€ daye; bo nimiine rengé spi yazdeh caran di Qur’ana piroz de derbas
dibe. Rengg spi di islamé de delalet e ji bo paqijiyé, zelali G karén bas (EI-Dori, 2002: 59). Her
wisa di olén weki ézdiyati G zerdestiyé ji de ji reng rengvedana xwe hebiye 0 her reng ji ¢end
delalet 0 felsefeyan pé€k hatiye.

Her wiha ji layé civak 0 ¢anda gelan ve, di navbera mirov G rengan de peywendiyeke
bihéz heye. Her mirov li div wé jingeha ku té de diji, ¢i genc yan xirab bo her rengi, navek
daniye da ku her yek ji yén di bé cudakirin G bo navén her rengi delalet (i ramanén cuda danine.
Bi gistl hindek pénase ji bo rengan i wateya rengan hatine kirin, ji binyata kultura ciwarén
mirovan hatine wergirtin ku her reng bliye xudan raman 0 delaleteke cuda 1 taybet. Bo nim{ine
renge res renge xemginiyé ye (Hemdan: 2008, 39).

Bi ditina me, bi borina demé G pésketina rewsenbiri G jiyané, rengan gelek béje, raman
delaletén cuda wergirtine di hem@ biwarén jiyané de. Wate her reng xwedi raman, felsefe,
delaletén xwe yén cur bi cur e, ev yek ji réjeyi ye 0 ne cihgir in, lewra ne kareki asan e ku
mirov bikaribe ji bo her rengi raman yan delaleteke dirust G taybet destnisan bike.

2. Delalet i Ramana Navén Rengan

2.4 Rengé Sor

Rengé sor di pileya yeké de ye. Ev reng, ji xwezay¢ hatiye wergirtin 0l yek ji rengén sereki
0 yén germ e ji ber ku ji tirojén rojé hatiye wergirtin. Ji ronahi, agir 0 germatiy€ pék hatiye 0
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siyanén héz 0 hestén azirandiné li ba mirovan peyda dike. Ji ber girédana vi rengi bi rengé
xwiné ve, ew gelek caran biye delalet ji bo ser, hevriki, sores, esq G gelek tistén di (El-Yaqft,
2018: 30). Rengé sor di baweriya gelek olan de delalet G sembolén neréni wergirtine, ku vé
kiriye ew bibe delaleta cehenemé ji ber girédana wi bi rengé€ agir ve ku rengé agir ji sor e (EI -
Qeran, 1984: 124-128).

Sor rengé ciwani, gencati G gesbiniyé€ ye, ji ber hind€ ji gelek helbestvanan di helbestén
xwe de ev reng bi kar aniye. Ji layeké di ve rengé sor li ba civakén rojavayi delaleta higyari,
héz, metirsi, hérs G eviniy€ ye. Di civakén rojhelati de delaleta sensé bas, keyfxwesiyé ye 0
taybet ¢ dema digel rengé spi té€kel dibe. Sererayi wateyén eréni, 1€ gelek caran ji rengé sor
wateyén negativ li xwe girtine (Fethi, 2022). Em dikarin béjin: Bi diréjahiya jiyané rengé sor
delalet 0 ramanén xwe yén taybet hebiine, ev yek ji ji keseki/€ bo keseki/e di, ji civakekeké bo
civakeke ditir cuda ye G ev delalet G raman ne sabit in.

25 Rengé Res

Rengé res hemi ronahiyé diméje, lewra rengé héze G berzebiina ronahiyé ye. Rengg res,
delalet e ji bo xem, béhéviyé 0 nemané, rengé desthelaté G nihéni, ser G xezebé ye. Di civakén
rojavayi de nisana tirs, yaxibln, seks, berelayiyé ye (Telal, 2022). Rengé res gelek girédayi
karén nepeni G hizrén héz€ ye 0 delaleta derGineke bihéz, kontrolkirin, rékxistina derliniy€ ye.
Rengé héz 0 desthelaté ye lewma pitiriya bazirgan, kesén siyasi G mafya vi rengi di cilén xwe
de bi kar tinin ji ber ku cihana van kesan taybet il nepeni ye.(Me'abire, 2022). Kesén hez ji vi
rengi dikin, nakevin xeletiyén viyané ¢imki sinoran di navbera xwe 0 kesén derdora xwe de
datinin ji ber hindi j1 hez dikin ku jiyaneke taybet a wan bi xwe hebe. Disan dibe ku ev rengé
béhnfirehiyé be li ba wan kesan ku xalén wan én lawaziy€ hene ku dixwazin bi reng€ res bén
vesartin. Gelek caran dib&jin rengé res wek féleké té bikaranin di cil G bergan de ji bo
ciwankirina bejn i bala mirovan, bi taybeti ji li ba jinan (Telal, 2022).

Dibe ku i ba gelek kesan renge€ res, rengé li diji ciwaniy€ be 0 rengé xemgini 0 resbiniyé
be. Lé gelek caran ji delaleta ciwaniy€ ye. Rengé res li diiv dem G deveran wateya wi dikare
biguhere.

2.3. Rengé Spi

Rengg spi ji rengén sar e, lewra hesté aramiyée li ba mirov peyda dike. Rengé spi hemi
rengan kom dike, mirov dikare vé rastiyé di bazneya rengan de bibine ku bi lez héza ronahiyé
zéde dibe (Sukri, 1985: 85). Rengé spi té€ hejmartin ji rengén aram 0 her wisa hesta tenahiyé li
ba mirovan peyda dike. Ji ber hindé ji gelek caran mirov malén xwe bi rengé spi boyax dikin
da ku hest bi arami 0 béhnfirehiyé bikin. Ji ber hindé rengé spi digel rengén cuda tékel dikin ji
bo guncandin 0 kémkirina héz G pileya wi (Tesnim, 2021).

Bi ditina me, delalet it ramanén rengan li gor dem @ cihan guhérbar in, ramanén eréni G
neréni li xwe digirin. Lé di pitiriya kevnesopiyan de rengé spi nasyar e weki rengé ciwani 0
berdewambina jiyané. Bi bo¢lina me, rengé spi rengé bégunehi, paqiji 0 tendirustiy€ ye, dibe
ku ji ber hindé be ji rengé spi li nexwesxaneyan @ cihén tendirustiyé té bikaranin.
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2.4, Rengé Zer

Yek ji rengén germ e ku hestén germahiyé€ li ba mirovan peyda dike, nlinertiya ronahi 0
cirGisiné dike. Cimki reng€ rojé€ ye G ¢avkaniya ronahiy€ ye G giringiya xwe heye ji layé germi
U ronahiy€ ve. Her wisa reng€ zer gelek delalet hene; mina xwesiya jiyané, aktifbln 0 azirandina
hestan, pitiriya caran ev reng dibe egera peydabilina xwesi G dilfirehiyé (Sukri, 1985: 6). Disan
ji layé gelek olan ve giringi G piroziya xwe heye. Bo nimine li ba misriyén kevin delaleta
xwedawend “Re” ye, ku ew xwedawendé rojé bl. Ji bill misriyén kevin, li ba islamé ji piroz e,
ji ber ku di Qur’ana piroz de di streté “Beqere: 69”°¢ de derbas dibe (Muxtar, 1982: 163).

Her wisa rengé zer, gelek caran raman G delaletén negativ ji hene wek delaleta mirin G
ew weki nisanén nexwesiyan blye. Ev delalet G wate ji ji xwezayé€, ji zeré payiz€é hatiye
wergirtin. Cimki dumahika zerbiin G wesina belgan e, rengé keské dar i beran di werza payizé
de rengé zer digire ku xweza wek rengé beyabané zer dibe (El-Yaqut, 2018: 29). Bi bogiina
me dibe ku ji ber wé yekeé be rengé zer delaleta nexwesi 0 miriné 0 nézikbilna ji ecel li xwe
girtibe, ji ber ku gelek caran ev reng biiye cihé dilgiraniyé€ ji layé derliniy€ ve.

225, Rengé Sin

Rengé sin gelek wate 0 delaletan li xwe digire, ev yek ji 1i gori tariti G vekiriblina pileya
vi rengi ye. Ji ber ku siné tari néziki rengé res e ku bandora xwe heye li rengé ku nézi wi ne,
delaleta nexwesl 0 miriné ye. Lé rengé siné vekirl taybetmendi i giringiya xwe hebilye di
kevnesopan de G heta serdema ni ji giringiya wi maye. Ji ber ku rengé derya Gt esman ¢ ku
bandoreke rasterast i deriniya mirovan dike, hestén xwes i héviyan bi mirovan re peyda dike
(Abad, Belawi, 2012: 28).

Wate rengé sin ji layé der(iniyé ve ji dibe sebeba bé&hnfirehi 0i arambiné. Her wisa
mimkun e ku cthaneke hestan a xeyali li ba mirovan peyda bike ku mirov té de hest bi
hénikahiya xwesblna kes G hewayeke hénik bike.

Gelek caran li ba gelén cuda, delalet i ramanén cuda li ser wi hebiine, cawan ku li cem
¢iniyan delaleta mirin€ ye 0 li ba ibriyan ji rengé Xweda ye, lewra ye ku cihll vi rengi piroz
dibinin (Muxtar, 1982: 164-166). Her wisa li ba ereban ji rengé sin rengeki nexwes e i nayé
hezkirin, heta vé serdemé ji ji vi rengl hez nakin nexasim ji di rengé ¢avan de. Cimki rengé
cavén dijminén wan én romani sin bl (El-Yaqut, 2018: 29).

2.6. Rengé Kesk

Rengg kesk ji hemii rengan berbelavtir e, ¢imki piraniya xwezaya derdora me rengé wé
kesk e. Keskatiya xwezay€ dibe cihé arambiina dertiniy€ 0 his. Gelek caran jirengé keské vekiri
béhtir t€ gebilkirin ji rengé keské tari. Cimki rengé keské vekirl béhtir béhnfirehiyé 1i ba
mirovan peyda dike (El-Yaqut, 2018: 66). Ji ber ku rengé kesk rengé€ arambiina dertniy€ ye, bo
cavan xwes e U ji layé cavan ve té hezkirin G higé mirov pé aram dibe. Lewra mimkun e ku
gelek caran di dema béhntengi G hérsé de giring e ku mirov bige li nav dar 0 bar an bax¢eyeki
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li kiir binére da ku derliniya mirov aram bibe. Ji ber vé yeké ye ku cil 0 bergén nojdaran kesk
in ji bo nexwes ji lay€ deriniy€ ve hest bi hémini G arambiiné bikin.

Disan rengé kesk ji aliyé olan ve ji giringi G piroziya xwe heye, ol gelek caran di ré 0
resmén xwe yén oli de vi rengi bi kar tinin. Ji ber ku delaleta tobekirin G nézikblina berev Xwedé
ye U rihetiya deriniya mirovén imandar e. Her wiha di ola islamé de rengkirina mizgeftan bi
renge kesk ji ber wé yeké ye ku rengé bihusté 0 dar G berén firdewsé ye. Digel vé, di Qur’ana
piroz de derbas dibe ku rengé cilén buhistiyan kesk e. Ev yek ji blye cihé taybetibiin 0 giringiya
rengé kesk di ola islamé de (El-Yaqt, 2018: 26-27).

Bi séweyeke gisti em dikarin b&jin: Rengé kesk delalet e ji bo jiyan, gesbini, hévi, ciwani
0 merdatiy€, 0 nikirina ruh sembolize dike. Rengé bihar G gencatiy€ ye, tenahi G pésdactng,
asitl Gl aramiya der(iniy€ ye, rengé hemu tistén zindi ye.

3 Delalet it Ramanén Rengan li ba Kurdan

Her weki me diyar kiribt, delalet {i ramanén rengan li gor cih, jingeh, baweri G xwezaya
deveran e. Bo nimiine delaletén rengan li ba civakan cuda ye, li deverén xwezaya wan jék cuda
ne yek e. Li ser meseley€, raman G delaleta rengan li ba kurd @ ereban ne wek hev e. Cimki ji
layé xweza 0 jingehé ve cudahiyeke mezin di navbera wan de heye. Xwezaya Kurdistané bi
rengén cur bi cur xemilandiye, ji ber ku devera Kurdistané tiji ye ji zozan, rlbar, ¢iya 0 dar 0
beran. Ji ber vé egeré ye ku reng tev li hemd jiyana wan biye. Tékeli nava ziman, huner, edeb,
nexs O nigari, civak G néritén wan blye. Reng rengvedana xwe hebtliye di jiyana rojane ya
kurdan de.

Bi wateyeke di rengan di nav dil G deriniya mirovén kurd de cihé xwe girtiye, rengén
xwezaya wan bliye egera v€ ¢cendé ku bandora xwe li ser takén kurd hebe. Di hismendiya wan
de cespaye 0 bandora xwe li hizr, bir Gt baweriyén wan kiriye. Ev yek blye sedem ku
curbecuriya reng (i bikaranina gelekan ji layé civaki, rewsenbiri 0 hizr  birén oli ve di jiyana
kurdan de hebe (Rondik, 2017: 4). Her wisa di edebiyata kurdi de bi taybeti ji di lewné helbesté
de, rengan bi séweyeki diyar 0 askera di nava helbestén gelek helbestvanan da reng vedaye.
Cimki jiyan 0 jingehén wan bi séweyeki rasterast i nerasterast bandoré dike li ser bikaranina
rengan di helbestén wan de. Cimki xwezaya Kurdistané bi rengan tije ye.

Weke ya gelén di, di ¢anda kurdan de ji her rengi giringi, delalet (i ramana xwe heye. Bo
nimine; rengé sor li ba kurdan ji layeki ve delaleta xwesi G sadiy€ ye, ramana hest (i viyané ye.
Lewma jinén kurdan wi geleki di cilén xwe yé govendan de bi kar tinin. Ji aliyeki di ve sor,
nisaneya qurbanidané ye, di serdemén jiyana kevin de li Kurdistané nexasim ji 1i gundan, di
helkeftén piroz de hék ji bo zarokan sor dikirin ji madeyeke sor a ji rehén giyayé “beqemi”
amade dikirin (Balayi, 2008: 12). Disan rengé kesk li ba kurdan rengeki giring 0 piroz e ji layé
kurdén misilman ve, rengé kesk delalet e ji bo arami 0 razemendiy€, ¢cimki rengé kesk ji layé
derini ve ji béhnfirehiyeké dide mirov, lewra ji layé baweriya oli ve kurdén misilman pirozi
daye vi rengi. Disan, lewra ye ku gelek cihén oli bi rengé kesk hatine rengkirin, di perestgeh 0
cil G bergén oli de rengé kesk bi kar anine. Her wisa kurdén €zidi ji giringi daye vi rengi ku
rengé vejina jiyané 0 gesbliné ye 0 di gelek tekstén wan én piroz de rengé kesk derbas dibe,
wan ew wek delalet ji bo gelek tistan bi kar aniye. Her wiha rengé spi li ba kurdan delalet e ji
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bo asti, ciwani G paqijiy€ lewra ye ku cilén biikan bi rengé spi xemilandi ye ku ev raman 0
delaleta paqiji, seref 01 bégunehiya biiké ye. Her wisa di hindek neritén civaki de dema kesek
rengé spi dikeve pora wi/€ ku delaleta mezinahiya jiyé wi ye dibe cihé baweripékirin
rézgirtina kesén derdoré ya ji bo wi/€. Renge res ji delaleta xemgini G bextresiy€ ye li ba kurdan
ji bo taziyeyén xwe rengé res bi kar tinin wek derbirina xema xwe. Her wisa hez ji “pisika res”
nakin ku delaleta bextresiyé ye li ba kurdan. Lé cuda ji van nerinan, hindek caran ji weki delaleta
ciwaniy€ ji renge res bi kar anine weki por res, birl G cavén res 0 hwv. Disan rengé zer nerinén
cuda bi xwe ve girtine ji ber ku rengeki vekiri G ziq e, genc wi di cilén xwe de bi kar tinin bi
taybeti ji jin. Lé hindek nexwesi ji ji rengé€ zer bi nav kirine; mina nexwesiya zerike. Rengé sin
li ba civaka kurd wek delaleta parastin€ ye ji cavén bexilan, ev reng bi taybeti ji bo zarokan
hatiye bikaranin, morikeke ji rengé sin bi cilén wan ve dikin da ku bén parastin ji her tistén
xirab 0 ¢avén pis. (Rondik, 2017: 50-51-52). Gelek caran hindek kurd navén xerib G cuda ji bo
rengan bi kar tinin, mina; kej, boz, xemri, esmer, sis G hwv.

4. Reng @it Helbest

Reng yek ji alava giring a afirandina teksteke edebi ye, bi taybeti ji ya afirandina helbesté.
Cimki bihayeki estetik G huneri yé bilind dide teksté. Gelek ji wan rengan dibin sembolén
xwedan delalet Gt ramanén curbecur ku ev yek dibe egera ¢éjwergirtineke cuda di xwendina wan
tekstan de.

Reng G edebiyaté peywendiyeke mukim G bihéz bi hev re heye. Cimki edebiyat li ser
binyata ziman i wéneyan t€ afirandin ji ber ku di nava ziman 0 wéneyé de reng hene. Ev yek ji
tekildari bi s€éwaz€ niviser i pasxaneya wi/€ ya rewsenbiri G edebi ve heye ka cawa serederiyé
digel rengan dike li gori cure G teksta edebi ya ku té nivisandin. Reng, bi roleke mezin radibe
di ritma muzik 0 séwaza huneri 0 zanista delaleté de, ew j1 ji ber wan sembol, wate 1 felsefeyan
e ku li pist her rengi heye. Ev yek ji li gor cureya dahénana afirineriyé diguhere (Xaniki, 2011:
19).

Her wisa taybetmendiya hindek rengan amajeyi @i yan hinekan ji semboli ye, lewma
bikaranina wan a di helbesté de ne belasebeb e, j¢ wédetir kiryareke hisyarane ye 0 ev kiryar
dike ku helbest berev ritm 0 harmoniyeké bicin. Helbestvan reftaré digel rengan dikin weku
diyardeyek ji diyardeyén zimané helbesté, giringiya vé diyardé di wé ¢endé de ye ku reng
parceyek ji ferhenga helbestvanan téne ditin, ew ferhenga helbestvan ji bo avakirina helbestan
1 ji bo berhemanina delaletén taybet €n di helbesté de tén bikaranin (Nihéli, 2005: 160). Wate,
edebiyat bi hem( cureyén xwe ve ji delalet, raman 0 felsefe 0 ritm estetika rengan ne bépar e G
di teksta edebi de reng roleke giring dibinin, bi du séweyan -rasterast an nerasterast- tén
bikaranin.

Bi boglina me, niviskar ji bo teksteke estetik 1 tiji sembol, penayé dibin ser rengan ji
rengan U her reng ji bo hindek merem @ derbirin, sembol G delaletan tén bikaranin. Ew tekstén
ku reng t€ de hene, pirtir néziki xwendevan dibin. Cimki reng derbiriné ji serboriyén
mirovayetiy€ dike 0 bi awayeki bandora xwe li ser hestén xwendevan dike, ji bo peydakirina
hestén xwes an nexwes. Ji ber ku dibe ku reng gelek wateyan bide li gorl séwaza derbirina
niviskaran 0 her xwiner li gori bandora wi rengé destnisankiri bandoré werdigire.
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Bo nimine, dema heblina rengé sor di nava teksté de hebe, dibe ku ew reng li ba
xwendevaneki/€ ramana xwesi 01 eviniy€ bide 0 hestén wi/€ yén romantik biazirine G bandoreke
bas bike li ser; 1€ belé dibe ku li ba yeka/i di ramana nexwesi 0t qurbanidané bide G derliniya wi

AAAAAA

5 Delaletén Rengan di Helbestén Mueyed Teyib de

Helbestvan Mueyed Teyib yek ji helbestvanén bi nav @ deng € kurd e ku di vehandina
helbesté de héza xwe ya eréni ji rengan wergirtiye. Di piraniya helbestén xwe de behsa rengan
kiriye. Em disén ku bib&jin helbestén wi bi rengan hatine tamdan. W1, reng kirine havéna
berhemanina wéneyén curbecur. Lewra ji di dema xwendina helbestén Mueyed Teyib de em
hest pé dikin ku asnayi nigarkéseki bilimet dibin. Di piraniya wan helbestan da reng berceste
blne. Lé me bi tené hindek helbestén wi hilbijartine ku gelek kod 0 delaletén rengan di nava
wan de hatine bikaranin.

Em dé di vé piskeé de ji riwangeha delaletén rengan li ser helbestén Mueyed Teyib praktize
bikin. Ji diwanén helbestvan ¢end helbestén nimiineyi bineqinin G mijarén teorik én rengan di
wan helbestan de analiz bikin. Di vé piské de me ji diwanén wi ¢end helbest hilbijartin ku ji
nav hemi helbestén wi heri zéde ev bi temaya rengan derdikevin pés. Bi vé séwazé armanca
vekoliné bi taybeti di vé piské de dé bé bidestxistin. Ev helbest li jéré hatine destinisankirin.

L7 e Helbesta “Sin”

Di vehandina vé helbesté de helbestvan hez kiriye ku bi séweyeki ciwan G xemleke rengin
derbirina ji xeyala xwe bike. Lewra ji hindek pargeyén wéneyan, wéneyeki helbesté yé gisti
dirust dike, ku héviya helbestvan ew bilye bi ku bi afirandina hindek hestén nazik peyvén balkés
mebesta xwe bigihine cih, da ku mebesta wi bo xwendevanan ron G askera bibe

Hin caran dimenén xwezayé di heblina hestén helbestvan de dibin dimeneki ciwan 1
carcoveya armanca ku ew li héviya wé ye, em wan di hestén xwe yén vesarti de dibinin. Lewma
di ferhenga peyvan de wéneyén rengin ji téne ditin. Ew wéneyan mina tabloyeke huneri péskési
xwendevanan dike.

Di veé helbesté de helbestvan xwestiye jiyaneke nll yan ji rewseke nl dirust bike, 1i gori
ew xeyala ku di seré wi de heye; ji dévla rengeki xirab yeki bastir. Helbestvan renge sin bi kar
aniye xuya ye ku renge siné vekiri delalet e ji bo tenahi, hévi i paseroja ges. Cimki di vé helbesté
de helbestvan behs ji pileya rengé sin€ vekiri dike, dema dibéje; “S€ sin kubar in: Esman 0
derya i ¢avén te” ji ber ku rengé deryay€ hemi gavan bi rengé siné vekiri ve té tékildarkirin.
Disan helbestvan ¢av, esman 1 derya bi rengé sin salox daye ku cavén sin delaleta ciwani G
héviyée ne, rengé sin€ esmani G deryay€ me dibe cithana paqiji G zelaliy€.

Sé sin kubar in:
Esman i

Derya
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Cavén te.

Esman min dikete:

Balindeyeki spi.

Derya:

Péleka sor.

Cavén te helbesteka sin.

Sin

Wek dilé te

Wek tatoya wé belatinka

Dadaye ser milé te (Teyib, 2021: 73-74)

Bandora rengé sin li ser der(iniya helbestvan diyar G ziq e, lewra helbestvan rengé sin
kiriye keresteya helbesta xwe. Cimki ew sin kubariya esmani ye 0 wi dike balindeyeki spi, G
héza bilindfiriné pé re peyda dike da ku bikaribe bi azadane biji 0 1i bilindtirin xalé bifire.
Balinde bi xwe yek ji wan blineweran e ku delaleta hézé G azadiyé€ ye ¢imki balinde; azad difirin,
azad dijin, azad dimirin. Lewra helbestvan balinde bi kar aniye wek ramana azadiyé€. Disan di
diréjiya vé helbesté de helbestvan behs ji péleke sor dike, helbet rengé sor delaletén bas G xirab
di hundiré xwe de hildigire. Dema helbestvan dibéje “Péleka sor”, ku pélén deryayé ji rengé sin
guherine berev renge sor, her dema rengé sor t€ bikaranin, yekser mirov bir li xwin, ser, kustin
0 qurbanidayiné dike. Cimki rengé sor rengeki bihéz e di kiryarén xwe de.

Bikaranina rengé sor di vé helbesté de delaleta nakokiya deriiniya wi ye da ku bisé pigeki
derbiriné ji xemginiya xwe bike. Lewma wi héviyén xemgin ji jédera sereke ya xeyal G hest G
hizrén xwendevan dir birine, wi neviyaye her tisti wek ku heye nisani me bide, em ber bi
hizirkirin€ ve birine da ku em tébigihén ku ew tistén nepen ji amaje bi tégihistina jiyané dikin.

Reng di wéneyé helbesta Mueyd Teyib de derbirin e ji deriniya wi i wek pireyekeé ne bo
derbirina wi ya hundirin. Helbestvan sarezayé derbirina rengan e, lewma bi hesteke huneri 0
helbesti reng bi kar anine. Disan dubarebilina peyvan a di vé helbesté de ji ber ku bi sarezayi G
di xizmeta ciwaniya helbesté de hatine bikaranin, mirov hest bi nexwesi yan kémasiya vé
dubarebliné nake. Ji egera vé dubarebliné ritim i ciwani di cihé xwe de hatiye bikaranin. Lewma
di navbera dubarebiin @i wéneyan de reng xwe dibinin, ji bo ku berev rewseke nii ve bibe wek
rizgariyeké ye ji rewseké bo yeka di.

5.2. Helbesta “Gerdena te aza”

Hoo ey... Ewa
Ji ¢avén te yén kesk
Werzeka buharé bari i

Saleke
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Berif...

Ji bo wan sevén kesk i sor

Mala te ava...

Ji bo sevén spi ji

Gerdena te aza... (Teyib, 2012: 127-128).

Li vé deré helbestvan pesna evindara xwe bi derbirineke di kiriye, reng e ev derbirinén
helbestvani bi kar anine di vé helbesté de ji per¢eyén wan nigaran bin ku ji serboriya esqé mane,
lewra rengén “kesk 1 sor” t€ de derbas dibin ku keskatiya ¢avén wé delaleta jiyan i ciwaniyé
ne. Digel hind€ ji ew ciwaniya cavén yara wi heta maweyeke diréj G heta radeyeke mezin ew
€sandiye. Disan bikaranina reng€ sor, ku sor gelek raman 0 delaletén ciyawaz li xwe girtine, ev
yek j1 ji keseki/€ bo keseki/e ditir cuda 1 réjeyl ye G dibe ku rengé sor bandorén bas G xirab
hebin li ser kesan. Rengé sor rengé hestén bihéz e ku ew hest girédayi esqé 0 azirandina dertni
ne. Rengek e ku hestén germ 0 bihéz li ba mirov peyda dike, ¢imki rengé sor bandoreke bihéz
dike li ser pergala hestyariya mirovan. Lewra helbestvan sor bi kar aniye, ¢imki rengé sor
girédayi dilsozi i eviniy€ ye “sevén kesk G sor” sevén evini, romantik i seksé sembolize dikin.
Xuya ye delalet G sembol di vé helbesté de rliyeki ges in G helbestvan ew kirine binyat ku
helbesta xwe jé vehiine.

Disan helbestvan di helbesta xwe de peyva “sev” bi kar aniye. Her weki diyar e sevé
bandora xwe li helbestvan kiriye. Ew sevén ku bline havéna xeyalén helbestén gelek
helbestvanan G bédengiya jiyaneke efsaneyi G romantik. Sevé peywendiyeke mukim digel hest
0 azmiina helbestvan ya derini heye. Disan bikaranina rengé spi dema ku dibéje “sevén spi ji
gerdena te aza”, merema w1 ji sevén spi, ew sevén zivistané yén sar 0 diréj in, ew sevén spi
delaleta hindé€ ne ku bitené€ maye G wan bandorén neréni li ser deriniya helbestvan kiriye, xuya
ye ji vé beyta helbesté ku helbestvan di bariidoxeke derlini ya nexwes re derbaz bliye ku xemgini
1€ zal blye. Lé di ser hindé re ji bo wé viyana mezin a di dilé wi de yén beramberi yara xwe,
her cara bitené maye 0 ji desté tenéblina xwe &siyaye, 1€ digel vé yeke ji gerdena wé aza dike.

53: Helbesta “Qifli’|-teftis: Raweste bo kustiné”

Nivroyeka tirmehé bii

Roj agir bii

Bihost, bihost ré dax kiribu
Ew réka res

Fena lemista burkana
Ruybareké dozexé bii
Réjgeha wi...

Dilé gola zéré res u

Xebata sor i xewnét kesk (Teyib, 2014: 125-126).
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Di vé helbesté de buyer trajedi ye, lewma helbestvani pena biriye ser rengé res. Ev ji
girédayi ridané ye G rengvedana dertini, civaki G kevnesopiya ku helbestvan té de diji jé diyar
e. Peyvén vé helbesté hatine xemilandin bi rengé res, wate helbestvan kariye wan wéneyén ku
di nava vé helbesté de hene bi resati derbibire. Disan helbestvan behsa “réka res” dike ku bi
rengé res wéne kiriye U tékeliyek di nava rengé res Gt dimen de ava kiriye 0 destpéka helbesta
xwe bi rengé res salox daye. Lewra, bikarinana rengé res ji bo derbirina wan nexwesi G wé
derdeseriya kurdan e ku ji desté rejima zordar a Be'sa iraqé ve hatiye kirin, ku hem ré digirtin
ji bo nehélana mileté kurd. Lewra ye ku wi ev helbesta xwe bi rengé res xemilandiye G kiriye
delalet ji bo mirin G nexwesiye€.

Di vé helbesté de helbestvan gelek remz, sembol 1 delalet bi kar anine. Ji wan ji dema
behsa “gola zéré res 0 xebata sor G xewnén kesk™ dike, “xebateké” ji 1€ zéde dike ku saloxa vé
xebaté bi rengé sor 0l xewn j1 bi rengé kesk daye. Di delaletén kevnesopa civaki de rengé sor
pitirya caran, delalet e ji bo xwin G qurbanidayiné 0 kesk ji rengé basi G jiyané ye. Wate behsa
wan qurbanan dike ku di réya berxwedané de hatine dayin, da ku rojeké mileté kurd bikaribe
weki her neteweyén li ser riiyé erdé bi tenahi 0t xwesi biji.

Her du bira peya biin i

Keké mezin... tu were pés!
Sitleké spindara ¢iya

Hejde buhara kesk kri

Démeké nazik u spi

Tavé biri (Teyib, 2014: 129-130).

Bikaranina daraza “Hejde buhara kesk kri” delaleta gencatiya temené wi kesi dike. Ji ber
ku peyva “buhar”é bi kar aniye ku mebesta wi werza biharé ye ku yek ji wan werzan e, t€ zanin
bi ciwaniya xwe . werza vejin€ ye, ¢imki her tist t€ de xemla xwe dike. Xweza, bi renge keskeki
vekiri balkés t€ xemilandin, gul 0 giya di vi werze de sin dibin, her wiha dema sev 0 rojé té€ de
ji dibin bi qasi hev. Rengé keské biharé kiriye delaleta destpéka jiyané 0 bégunehiya ji heml
tistan; lewra rengé spi yekser pisti rengé kesk bi kar aniye, dema dibéje:

Di tileke desté wi yé rasté da

Xelekeke zirav, zérin

Di dilé wi da

Esmereka seng 1i

Baxceké kesk i1

Rézeka ¢iyayén befrin (Teyib, 2014: 131).

Rengé spi piraniya caran dibe delaleta paqiji G asitiyé. Ji ber hindé helbestvan saloxa
démé wi bi renge spi daye, démé spi ramana ciwani 0 bégunehiya wi kesi ye. Lewra rengé spi,
di piraniya civakan de rengeki xosewist e li ber dilé her kesi. Lewma helbestvan rengé spi bi
kar aniye G her wiha spi ji rengén sar e ku arami 0 dilfirehiyé li ba her kesi peyda dike. Disan
spil wek delaleta ciwaniyé bi kar aniye ku zelali G ronaki ji taybetmendiyén rengé spi ne. Ji ber
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vé yeké ye ku wi, rengé spi di vé beyté de kiriye ramana bégunehi 0 ciwaniyé. Her wisa
helbestvan amaje daye bi rengeki cuda ji rengén ditir, ku “esmer” e ev reng 1 ji té€kelkirina
rengé res 0 spi pék té€. “Esmeri”, di civaka kurdi de delaleta ciwaniy€ ye i nexasim ji jin bi vi
rengi ve tén pesinandin. Ji ber v€ kevnesopiya civaka wi bliye ku helbestvan nexwestiye jé dir
bikeve.

Disan saloxdana baxce bi rengé kesk delalet e ji bo destpékén ni, her wiha delaleta
tendrusti, xweza, héz, aktifbln, basi G astiyé ye. Digel vé, ji bo hezkiriné ye ji, cimki dilé mirov
z0 11 her tistén kesk dikele; mina dar i bar G xwezayé. Disan kiriye delaleta mana jiyana nifsén
mirovan e, ¢imki di koka xwe de rengé kesk delaleta jiyané ye. Helbestvan temamtiyé bi
helbesta xwe dide:

Roj bii sileka res i xwe havéte
Bexté ewreke restir

Ax bu burkan 1 bivelerz

Déw 1 dehba sema li ser kir
Ew xeleke zirav-zérin

Til lé ged kir

Esmera seng

Ew biika héj nebiiye biik
Hizara xwe havét i

Xemla xwe res kir

Cimena kesk

Agri girt (Teyib, 2014: 132-133).

Di vé helbesté de helbestvan bi dileki melil G peyvén xemgin, siyaye derbiriné ji hestén
xwe yé€n sa’irane bike ku ew hestén heyi ji bo mirovayetiyé€ 0 bi taybeti ji bo wan takén hané
ne ku ji mafén jiyané bépar dibin. Her weki me goti; biyer trajedi ye, lewma helbestvan pena
biriye ser rengé res. Resbini di helbestén Mueyed Teyib de geleki zal e, lewma res kiriye
delaleta kabtisan G ehrimeni @ di helbestén wi de jiyan bi miriné hatiye guhartin. Di navbera
realite 0 derbiriné de pena biriye ser remz, sembol G delaletén di rengan de. Lewma ye ku
helbestvan bi réka vehandina vé helbesté siyaye, ew €s 0l azara ji ber rlidana vé bliyeré nisani
me G hem dinyayé bide, helbestvan wiha diréjahiyé dide vé helbesta xwe:

Di paxila wi da

Nivistiyeka keska séxi u

Di berika ¢epé da

(Cengeké toviken gulberoja 1i
Ya rasté ji deh sekirok

Hindri salén temené wi
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Ne rojeké bi ser ¢iya keftibii
Ne befra keviya xwaribii (Teyib, 2014: 140-141).

Bikaranina rengé kesk a di vé beyté de bi siklé “Nivistiyeke keska séxi” ye. Mebesta
helbestvan jé ew e ku hé ev kes zarok e G misilman e. Di kevnesopiya civaki G oli de li ba
miletén imandarén misilman, dema zarokén wan ji dayik dibln G heta digihistin jiyeki mezin
wan “nivist” bi wan ve dikirin an j1 dikirin paxila wan, da ku ew diri nexwesi G belayan bibtina.
Renggé kesk ji aliy€ oli ve giringi i piroziya xwe heye, misilman gelek caran di ré 0 resmén xwe
yén oli de vi rengi bi kar tinin. Ji ber ku delalet e ji bo tobekirin 0t nézikbiina li Xwed¢ 0 rihetiya
der(iniya mirovén imandar. Di ola islamé de rengé kesk li wé€ yeké vedigere ku rengé cilén
bihustiyan e G dar 0t berén bihust G firdewsé ye ji. V€ yeké ji kiriye ku cihé taybetiblin Gi giringiya
rengé kesk li ba ola islamé hebe. Wate, her oleké delalet 1 felsefeyén xwe yén taybet derheqé
her rengi de heye. Di ola islamé de ji rengé kesk piroz e G delalet (i ramana bas G xér G bereketé
ye. Di hundiré xwe de rengé kesk, gelek delaletan werdigire 0 rengeki xwes 0 qebulkiri ye ji
layé hem kes G baweri G olan ve. Lewra ye ku ev reng di piraniya baweri G olan de delaleta
paqiji, bégunehiyé ye. Lewma ji helbestvani pena biriye ser vi rengi.

Ji ber ku biiyer, gewameke rasti ye bi séweyeki gistl helbestvani xwestiye ku bi réya vé
helbesté derbirina vé karesata cerghejin bike. Bi dileki meldl vé yeké vedigére. Ev helbest bi
rengeki kiir 0 cuda hatiye nivisandin, da ku wéneyeki roni 0 askera berbicav bike, hawareke
mezin bixe guhé hemi dinyayé, ji bo bizanin ka ¢i tawan G zoriyeke ji vé€ mezintir tune ye ku i
ser mirovan hatiye encamdan.

5.4. Helbesta “Ne ba min siwar diket... Ne ax min peya diket”

Ez takebelgé zer it péti me

Veé payiza dereng

Bi gulpén vé daré ve mayim

Ne ba

Min siwar diket

Ne ax

Min peya diket (Teyib, 2014: 247).

Di vé helbesté de helbestvan bi awayeki xemgin 0 tiji kovan derbiriné ji bextresiya xwe
dike, ku carenivisé xwe daye desté qederé G saloxdana dertiniya xwe dike. Ew xwe li hemberi
gederé bégare dibine dema ku dibéje; “Ne ba min siwar diket... Ne ax min peya dike”.
Bikaranina rengé zer di vé helbesté delalet e ji bo nexwesi G lawaziyé. Ev delalet G raman di
reseniya xwe de ji xwezayé€, zer€ payize hatiye wergirtin. Cimki ew dumahika zerblin 0t wesina
belgan e, rengé keské dar G beran di werza payize de renge zer digire. Dibe ku ji ber wé yekeé
ev reng bi kar anibe, ji ber ku di heman demé de payiz delaleta nexwesi 0 nézikblna ecelé
miriné ye ji. Lewra ye ku gelek caran ev reng biye cihé dilgiraniyé ji layé dertiniy€ ve.
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Xuya ye dema ku hemi dergeh li mirov téne girtin, hindek caran mirov necar dibe ku
giliyan bike. Ev cure gili ji pileya nearamiya der(iniya helbestvan nisani me dide bi réya reng,
peyv G wéneyan. Helbestvan ditiye ku hema dergeh li ber wi girti ne, hic tistek nin e ku bikaribe
dergehén umid 0 héviyan li bihareke rengin veke. Lewra ye ku dibéje:

Rojén kurt u tart

Sevén res 1 bédawt

Wek koremarek?

Di gerdena min aliyayi ne

Ez mirim bo

Fireke bay u

Cengeké hetavé (Teyib, 2014: 247).

Jivé beyta helbesté xuya ye ku helbestvan di bartidoxa deriiniyeke nexwes re derbas biye,
ku vé yeké j1 xemgini zal kiriye li ser hestén wi. Lewra rengé res bi kar aniye weki delaleta
xemginiya xwe 0 gihistiye wé radeyé ku ji ber wé xema xwe roj G sevan jék cuda nake. Her
wiha ji ber wé yeké ye xewnekirina bi sev, westina hizr i hestan, nexwesi Gt nearamiya wi.

Li dumahiya vé helbesté, helbestvan negari hevoka “Ez mirim bo fireke bay 0 ¢engeké
hetaveé” dibe. Ev peyvén ji hevoka dumahiy€ ya ku helbestvan di helbesté de derbirine, wé yeké
diselmine ku y¢€ di rewseke aloz G dijwar de, belki bikaribe bi réya peyvan hindek ji &s i azarén
deriniya xwe ya birindar reha bibe. Belki bikaribe ji rewseke nebas ku tirs ji nexwesi (i miriné,
penayé bibe ser héviyan Gt daxwaza jiyan 0 xwesiyé€ bike.

Teer Helbesta “Fireke bay”

Helbestvan helbesta “Fireke bay” bi séweyé zémaré vehandiye. Helbesta zémari di nava
kurdan de berbelav e, ¢imki neteweye kurd ji wan neteweyan e ku gelek nexwesi ditine. Cimki
bi hemu alav 0 rékén cuda dijiminan hewla qirkirina neteweyé kurdan kiriye. Lewra helbesta
zémari berginda nexwesiyan e, helbestvan bixwaze yan nexwaze dé peyvén xemgir bi kar bine.
Lewma dema dibéje:

Mir

Kesé fireka avé

Bi devi da nekir

Kaniyé got:

Desté min gehestiné.

Her du destén min biskin.
Rubari got:

Li ser réka min nebii.
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Her du riyén min reg bin.

Barané got:

Min ne dit.

Kurahi bi her du ¢cavén min da béte xwar.

Axé got:

We fireke bay

Ji ¢iyayeki befir 1é may diviya ne av (Teyib, 2021: 47-48)

Buyer trajidi ye, lewma helbestvan peyvén melil bi kar anine. Ev ji girédayi ridané ye G
rengvedana civaka ku helbestvan té de diji j€ diyar dibe. Helbestvan xwestiye wé nexwesi G
derdeseriya bi seré mileté wi de hatiye, bi réya helbesté nisani me bide, Gt ew bi wé nearamiyé
helbesta xwe vehlinaye.

Bikaranina rengé€ res di v€ helbesté de kiriye delaleta bésensi G sermezariyé ye.
Helbestvan ji kevnesopiyén civaka ku té de diji pir dir neketiye G guhartin di rengan de nekiriye
dema ku dibéje; “Rubari got: Li ser réka min ne b, her du ruyén min res bin”. Peyva “riires”,
li ba kurdan delaleta sermezariyé ye. Helbestvan berev sembol G remzan ve ¢liye, ew kirine
delaleta wi/€ kesé/a hewcedar, &/a ku kes di hawara wi/€ de necliye 0 desté arikariyé 1€ diréj
nekiriye. Lewma rllyé wan res e 0 heta nikarin ji wé sermezariyé€ rizgar bibin G xwe béguneh
bikin.

Helbestvan vé helbesté péskési wan sehidan dike ku bi destén dijmin 0 dagirkeran hatine
kustin. Bi séweyeki gisti blyerén trajediyé yén berdewam én li ser gelé kurd, bandora xwe li
ser berhemén afirandina helbestvan kirine, her weki li ser hem civaké Kirine.

5.6. Helbesta “Li ser teniira gundi”

Di vé helbesté de reng 1i ba helbestvan derbirineke semboli G vesarti ye, ne rasterast e.
Reng bi séweyeki tem 0l miji nisa me daye. Lewra ji dibe ku bikaranina rengé€ sor di wan cihan
da armanc j€ askerakirina xewn, hévi G xeyalén helbestvan bi xwe bin. Yan ji dibe ku helbestvan
xwestibe asoyeke vekiri 11 hemberi xwendevan bihéle, ji bo ku xwendevan li gor hez (i armanca
xwe U li gori ideoloji 0 tégehistina xwe raman 0 delaletaké bide renge sor di vé beyta helbesté
de:

Her careke nané xwe ji ser tentiré dibire ve, min

Digoteé:

“Te nanek hélaye bi teniiré ve”

Weé ji her car digot:

“Hésta sor nebiiye” (Teyib, 2021: 91).

Renge sor, bi xwe rengeki bihéz G germ e G her dema ku me guh 1€ dibe yekser bandora
xwe ya bihéz dike ser dertiniya mirov. Delalet 0t ramana vi rengi ji keseki bo keseki cuda ye.
Lewra dibe ku helbestvani bikaranina rengé sor, di vé helbesté de kiribe delalet ji bo ramanén
cuda. Ji ber ku rengé sor bi xwe ji rengén sereki i rengén germ e, dibe ku wek delalet ji bo
azirandin€ bi kar anibe yan ji ji bo qurbanidayiné ¢imki réka gihistina asiqan tiji nexwesi O
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asteng in. Lewra ji bo vé dozé qurbanidayin divé, icar ew qurbanidayin dibe ku bexsandina
giyané mirov be yan ji jidestdayina hindek armancén mirov be.

Di berdewamiya helbesté de, ji nané germ 0 teniireke agiré wé hilblyi G xatlneke riyén
w¢é sor, rasterast an nerasterast tabloyeke yekgirti hatiye ¢€kirin bi peyv G wéneyan ku di hestén
me de xwe dibinin. Huner, hestkirina bi ciwani 0 xwesiya hundirin e. Helbet nimineyén di
xeyala helbesté de bi kar hatine ew bi xwe dimenén wéneyan in. Lé yekkirina van wéneyan
tabloya helbesté dide xuyakirin 0 bala me dikése.

Nuke ji her careka béhina nané gerim dihéte min, di

Tenuré da desteké sor, li ser léva wé du ruyén

sor, dihéne ber ¢avén min (Teyib, 2021: 92).

Saloxdana riiyén wé yén bi rengé sor, amaje ye ji bo bercestebiina hezén evini 0 seksé€,
ku heta niha ew wéne ji ber cavén wi negliye her dema bé&hna nan t€, ew wéne di xeyala wi de
berceste dibe. Cimki riiyén sor yek ji delaleta ciwaniya jin€ ye, bi taybeti li ba civaka kurdan,
delaleta ciwani G serminiy€ ye.

Di beyta dumahiyé de helbestvan bi dileki melll hestén xwe derbirine ku ew saloxdan
amajeyén nerasterast in. Maweya paseroja vé esqé€ ber bi dereke nediyar ve dice, ku wek dem
an temen derbas bliye yan ji ew kes di jiyana wi de nemaye 0 bi wé esqé sad nebiiye, bes wek
dil her ew esq e di dilé wi de sax 0 ges maye i ew hévi li ba wi venemiriye. L¢ belé, di realiteyé
de hemi tist derbas bliye i derfet ji bo gihistin 0 sadblina bi wé esqé ne diyar e. Lewra dibéje:

Di singé min da, girkeka heviri heye hésta tirs nebiiye.

Bi teniira gundé me ve, nanek heye sot i kesé jé venekir (Teyib, 2021: 92).

Encam

Ji serdemén kevin ve ta niha reng xwedan giringiyeke mezin bane. Ji diréjahiya méjiyé
ve mirovan giringi pé daye. Ji ber hindé ji delalet {i raman ji layé, psikoloji, oli, civaki G gelek
biwarén ditir ve ji bo her rengeki destnisankiri ne. Reng, gelek caran li ba Mueyed Teyib wek
sembol 0 delalet hatine bikaranin. Rengvedana kevnesopiyén civaki, oli, ramyari, ideolojik,
dertini, birhatin G xewnan di helbestén wi de zal bine. Hindek caran reng bi séweyeki tesedifl
bi kar anine, 1€ belé néziki sirust 0 deriniya helbestvan bi xwe ne.

Helbestvan kesén hestnazik in 0 deriniya wan ji her kesi/€ zltir di bandoré de dimine.
Lewra ji ji sedema wan bandorén ku li ser dertiniya Mueyed Teyib bine, helbestén wi encam
dane. Sedemén derliniy€ ji sedemén sereki yén vehandina helbestan in. Bliyerén trajedik én ku
bi berdewami bi seré gel€ kurd de hatine, bandora xwe li ser berhem 1 afirandinén helbestvan
kirine, her weki li ser civaké gisi kirine. Helbestvan geleki ji kevnesopiyén civaka ku té de diji
dir neketiye G gelek guhartin di raman 0 delaleta rengan de nekiriye. Ji ber ku reng bihayeki
estetiki, bihayeki huneri yé€ bilind dide teksté G ji ber reng yek ji alavén giring én afirandina
tekstan, bi taybeti ji afirandina helbesté ne, Lewma ji helbestvan Mueyed Teyib pena biriye ser
rengan. Di nava seqaya hesti G derlini ya helbestvaniya helbestvan de, reng€ res € zal e G zédetir
j1 hem rengén ditir hatiye bikaranin di helbestén wi de. Helbestvan reng€ res bi kar aniye ji bo
derbirina hestén xwe yén xemgiri. Ev ji wé diyar dike ku xembari di derliniya helbestvan de di
asteke ne kém de ye.

Her reng xwedi raman, felsefe, delaletén xwe yén cur bi cur e. Kareki ne asan e ku mirov
bikaribe ji bo her rengi raman an delaleteke dirust i taybet destnisan bike. Cimki ev raman 0
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sembol ne cihgir in li gor kes, ¢and, ol it hwd. Ev delalet t raman guhérbar in. Bi séweyeki gisti
raman 0 delaletén rengan li ba helbestvan Mueyed Teyib bi vi séweyi ne: Rengé res delaleta
neman 0 xemginiy€ ye. Sor, delaleta evini Gt qurbanidayiné ye. Sin, rengé hévi G umidan e.
Rengé spi, delaleta bégunehi G astiyé ye. Rengé zer, delaleta nexwesi i lawaziyé ye. Rengé
kesk, delaleta jiyan G ciwaniy€ ye.
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Abstract

Specifying and deciding about Kurdish standard language is one of the issues that is investigated and
discussed about it continuously. What is important is to get the answer about what is Kurdish standard language?
How is the Kurdish standard language? And what are the measurements and the principles used to identify
language to be standard? However, here and there, some clues have been found to indicate some ways and
principles of which dialect or which subdialect has the conditions of standardization, but this issue has not been
solved completely, yet. Thus, from the sake of active role and duty of Kurdish literature, as the main base and
importance of standardization of Kurdish language, this issue is investigated.

Kurdish literature has been written by miscellaneous subdialects and accents, so it is possible to take
benefit from all the current Kurdish written documents as the basic principles to standardize Kurdish. Thus, the
current study tends to identify standardization practically and prove it scientifically. The study benefits from the
poetic theories of Jan Cohen and Leech’s taxonomy by considering descriptive approach in exploring examples of
literature.

Keywords: Subdialect, accent, standard language, measurement, poetics, poetry, story, novel
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Kurte

Helwest weki rewsa amadebiina insan a raber kes yan objeyan té terifkirin G ew ciyeki giring digire di
jiyana wi ya psikososyal de. Ji bo ku dikare tesiré li jiyana insan bike di kirin, biryargirtin, parastina fikr {i ramanan
yan ji jégerina ji wan, di sehaya zanistén civaki de bliye mijara gelek l€kolinan.

Di literatura kurdi de, li Tirkiyeyé, xebatén tékili helwesté ni dest pé dikin. Hem weki tégeh helwest, hem
j1 tégehén tékili we, teoriyén tékill helwesté, guherina helwetsan, pivanekén helwesté pédivi pé heye ku béne
naskirin @ bala 1€kolineran biksine ser xwe. Ev xebat armanc dike ku vé yeke bike; hem van tégehén navbori 0
pivanekén helwesté bide naskirin hem ji bi danasina wan bala 1ékolineran biksine ser biwara psikolojiya civaki ku
xebat 1 eleqeyé dixwazin ji bo meseleyén li dor kurdi G hin saxén kurdolojiyé.

Bi vé xebata danasina mijar 0 biwaré 0 literaturé wé; em hévi dikin biwarén mina sosyoloji, psikolojiya
civaki, perwede 0l zimanzaniya civaki ku digel wan di kurdolojiyé de xebatén nav-disiplini t&€ mesandin, ji bo kurdi
ew ¢ ré 0l imkanén ni vekin 0 beré lékolineran bidin xebatén van sehayén zanisti.

Peyvén sereki: Helwest, HEmanén Helwesté, Psikolojiya Civaki, Pivanekén Helwesté

Ozet

Tutum insanin kisilere veya nesnelere karsi hazirolma durumu olarak tanimlanir ve insanin psiko-sosyal
yasaminda dnemli bir yer tutar. Insanin eylemlerinde, kararlarinda diisiincelerini savunmasinda veya onlardan
vazgegmesi gibi durumlarda tutumun etkisinin olabileceginden hareketle sosyal bilimler alaninda pekgok
arastirmanin konusu olmustur.

Tiirkiyede, Kiirtge literatiirde tutumla ilgili ¢alismalar olduk¢a yenidir. Bundan dolayr hem bir kavram
olarak tutum, hem de ilgili kavramlar ve teoriler, tutum degisimi, tutum 6l¢ekleri gibi konularin tanimlanmast ve
arastirmacilarin dikkatine sunulmasi ihtiyact dogmustur. Bu ¢aligmanin amaci adi gecen kavram ve konulari
tanimlamak ve tutum 6lgeklerini tanitmakla beraber, Kiirtge ve Kiirdolojinin bazi dallarina iliskin sosyal psikoloji
alanina giren konulara arastirmacilarin dikkatini ¢cekmektir.

Bu konu, alan ve literatiir hakkindaki tanitim ¢aligmasi ile; Kiirdolojiyle beraber disiplinler arasi ¢alisma
imkan1 olan sosyoloji, sosyal psikoloji, egitim, ve toplumdilbilim gibi sahalarda ¢alisan aragtirmacilar i¢in yeni
fikir ve imkanlarin agilacagini umut ediyoruz.

Anahtar Kelimeler: Tutum, Tutumu Olusturan Ogeler, Sosyal Psikoloji, Tutum Olgekleri

* Ev gotar ji teza doktorayé ya niviskar ya bi navé "Tesira Helwesté li ser Terctha Ziman di Jivana Kurdizanan de
- (Nimiineya Wané)" hatiye hilberandin.
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Abstract

Attitude is defined as a person's readiness towards people or objects and has an important place in people's
psycho-social life. It has been the subject of many researches in the field of social sciences, considering that the
attitude may have an effect in cases such as people's actions, decisions, defending their thoughts or giving up on
them.

In Turkey, studies on attitude in Kurdish literature are quite new. Therefore, it has become necessary to
define and present issues such as attitude as a concept, related concepts and theories, attitude change, and attitude
scales to the attention of researchers. The aim of this study is to define the mentioned concepts and subjects and
to introduce attitude scales, and to draw the attention of researchers to the subjects in the field of social psychology
related to Kurdish and some branches of Kurdology.

With the introductory work on this subject, the field and the literature; We hope that new ideas and
opportunities will open up for researchers working in fields such as sociology, social psychology, education, and
sociolinguistics, which have the opportunity to work interdisciplinary with kurdology.

Keywords: Attitude, Elements of the Attitude, Social Psychology, Attitude Scales.

Destpék

Helwest yek ji hémaneke sereke ya psikolojiya insan G babeteke sereke ya zanista
psikolojiya civaki ye. Ji bo ku em tégeha helwesté fém bikin divé em pési fér bibin ka
psikolojiya civaki (social psychology) ¢i ye G ¢ima giring e.

Psikolojiya civaki ew l€kolina zanisti ye ku 1€dikole bé hizr, hest G kiryarén kesan ¢awa
tesira xwe ji heyina kesén din a rast, xeyali an ji gestkiri digire (Allport, 1952 vghz. Hogg
Vaughan, 2010:2). Weki saxe-zanisteké, psikolojiya civaki; hem aliyé kes 0 civaké y€ sosyal
hem ji y€ psikolojik vedikole, G ro tékili van herdu zanistan 1€kolinén béjimar di vé biwaré de
¢édibin.

Rehén xebatén psikolojiya civaki heta sedsala 19an dir€j dibe ku digihije du bizavén
psikolojiy€ yén weki; ‘psikolojiya gel’ 01 ‘psikolojiya girsey€’ i Almanyayé. Lé bi siklé xwe yé
modern di dawiya sedsala 19an hin azmiinén ser kiryarén griipan weki destpéka xebatén vé
disipliné€ ne G 11 Amerikayé€ di sala 1908an de ji ji psikolojiyé McDougall 1 ji sosyolojiy€ Ross
du kitébén dersan bi navé psikolojiya civaki, béyi ku haya wan ji hev hebe, hevdem diwesinin
ku ev ji dibin xebatén pésin di diroka vé zanisté de (Kayaoglu, 2011: 5-6).

Di salén 1930an, gelek psikologén Gestalt, bi taybeti j1 Kurt Lewin, ji Almanyaya Nazi
kisyane Amerikayé. Ew kartéker blin ji bo ev biwar ji mektebén kiryari @i psikanalitik én raseré
we demé vegete G péskeve ku psikolojiya civaki herdem mirata bala wan a li ser his G idraqé
parastiye. Helwest G bliyerén griipén biclik babetén sereki yén xebatén vé serdemé bilin. Di
diréjiya Cenga Cihani ya Ilyem de, psikologén civaki li ser iqna 0 propagandayé xebitin bo
art€sa Amerikayée. Pisti sérr, l€kolineran zédetir eleqe nisani xebatén pirsiyarén civaki yén weki
mijarén zayendi 0 péshikmén nijadi kirin. Di salén séstan de mijarén nQi yén weki neliheviya
hisi/zanini, midaxeleya dijber 0 ériskari derketin pés. Lé di salén 1970yan de li Amerikayé
psikolojiya civaki rastl krizeké hat. Raberl ¢ébiin li ser etlka azmnén labratuwari, li ser
helwestan ka gelo ew pés-kiryari ne yan na G di pébenda ¢andi de ka zanist ¢édibe yan na. Di
salén 1980 G 1990an de psikolojiya civaki hem di teoriyé hem di waré sepané de kemili. Niha
lékolinerén modern eleqe nisani gelek biwaran dikin. Lé ¢ébari, idraqa civaki 0 t€geha xwebtliné
gadén herl mezin én pésketiné€ ne di van salén dawin de. Tevi van, psikologén civaki eleqeya
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xwe ya sepandiné digel t€kariya xwe ya ser psikolojiya tendurusti Gt hawiré, ew psikolojiya
sistema hiqligé re ji didominin (Social —Psychology, 2019: 1-2).

Ev zanista ku pirani pista xwe dide azm@inén sosyal xebatén xwe di gelek sehayén jiyané
0 biwarén zanistén civaki de disepine. Sosyoloji, psikolojiya takekesi, psikolojiya hisi,
antropolojiya civaki @l zimannasiya civaki hin disiplinén tékili zanista psikolojiya civaki ne. Li
aliyeki din psikolojiya civaki di xebatén xwe yén zanisti de hin metodén xebaté bi kar tine ku
ew ji pirani ev in: “Metoda ragavkari, metoda gesblin€, metoda hevpeyviné, metoda klinikal,
metoda anketé/pirsnameyé, metoda pivaneké, metoda azmiini.” (Kuppuswamy, 1961: 14).

Helwest yek ji beseke xebatén psikolojiya civaki ye ku li ser helwesta kes 0 civaké G
pivandina wan, xebatén béjimar hatine kirin. {ja ji ber giringiya wé di besén pérava ew & bé
pénasekirin digel tégehén tekill wé. Herwiha pivanekén sereki yén pivandina helwesté ji ew €
béne nasandin.

1. Helwest

Weki gelek tégehén bihizyard, hizri G kiryari yén mina; ‘pejn, seh, niyet, gest, qenaet, dén,
tégihistin, raman, bir Q ray, kiryar, pésk’ helwest ji tégeheke sereke ye di jiyana Insan a psiko-
sosyal de. Ji 1920an vir de zanyar G 1€kolinén biwara psikolojiya civaki helwest terif kirine i
bi detay ev té€geh izah kirine. Em € li jér ¢end pénaseyan bidin 1 di re beré xwe bidine binbesén
v€ mijar€.

Helwest -bi ingilizi attitude- ji eslé xwe yé latini aptiisé t€ ku wateya wé; ‘ji tevgeré re
guncaw 0 amade’ ye. Ev wateya kevnar qgesta racavkirina rasterast a tistan bike ji 1ékolinerén
helwesté €di weé weki ¢céblineke wisa dibinin; ‘helwest rasterast ney€ racavkirin ji ew beri kirina
tisteki réberiya tercih @i biryarén me dike ji bo em bikevine tevgeré’ (Hogg G Vaughan, 2010:
94). Li gori Stangor (2011: 291) helwest nirxandinén me yén eréni an ji neréni ne digel objeyeke
helweste. Helwestén me xwe dispérin qaideyén hest, kiryar 0 tégihistiné. Disa Bohner i Dickel
(2011: 393 vghz. Eagly 0 Chaiken 2007) helwesté weki meyla psikolojik a derbaré heyineke
diyar de terif dikin ku meriv wé heta dereceyeké bi basi yan ji nebasi dinirxine. Lett (1977 vghz.
Kazazoglu, 2011: 17) ji dibgje; “hercend di literaturé de derbaré pénasekirina helwesté de
terifén cuda hebin ji, gelek teorisyen li ser heman fikré ne ku; helwest ew bertek e ku kes wé
nisani obje yan ji koma objeyan dide.”

Bi gasi ku em ji xebata Mostyn (1978: 4-5) hin dibin, kurteya méjliya helwesté wiha ye;
“Cara pésin Lange di sala 1888an de digel ‘xebatén maweya reaksiyoné’ di halé labaratuwaré
de, 1i ser helwesté xebitiye. Dema té seré sedsalé, derbaré ‘cihé helwestan di zéhné de’
raberiyeke ges ¢édibe. Li ser t€geha helwesté William James, Harlow Gale G Fretd gotin G
xebatén giring péskes kirine 1€ cara pési weki tégeh; helwest, di 1918yan de, bi xebata saheser
a Thomas 0 Zaniniecki ya li ser gundiyén Poloni xwe nisan dide. U di xebata xwe de wan
helwest wisa terif kirin: ‘Rewsa aqilé keseki li hemberi nirxeki (nirxén civaki)’. Ji salén 1918
heta 1950yan heyamek bi ku li ser blin G guherina helwesté 1€kolinén tér ¢ébin. Thurstone ji
wan kesan yek b(, dikir ku helwestan bi awayeki zanisti bipive, di 1928an de dema wi teknika
pivaneka xwe ya ‘neqebén weki yekser’ ¢cekir wi xwest ku digel reseniyeke rasyonel pivanekekeé
ji pivanén siibjektif saz bike. Pisti wi bi sedan pivanekén helwestan hatine pésxistin. Li aliyeki
din Cenga Cihani ya Ilyem lez da psikologan ku eleqeyé nisan bidin tékiliya helwest 0 kiryaré
weki metoda fémkirin G daxuyakirina p€shikm 0 ignay€ (di pébendi propagandayé, bi taybeti ji
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propagandayén birdoziya fagizmé). Di hal€ hazir de, teoriya helwesté bandor li her aliy€ jiyana
takekesi 0 sehayén xebaté dike. Weki cawa doktor bi ¢€blin Gt guherina helwesté re eleqedar in,
mamoste, karsaz, hézén emni, karkerén civaki, rojnamevan G ajansén reklaman ji bi heman
awayi...”

Insan di jiyana xwe ya rojane de, ji hin tistan hez dike, kéfa wi ji hin tistan re nayé, hin
tist jére balkés in 1€ bala xwe nade hin tistan. Disa ji ber bir G baweriyén insan ew tevi
perwerdeya xwe ya li malbat, hawir G xwendingehé dibe xwedi hin hest, genaet, fikr G ramanan
ku di derbaré kes an tistan de an ji heyinén tékili wan de biryaran dide. {ja ev biryarén beri ku
bibin kiryar dikare weki helwest pénase bibe. Carna helwesta insan bergav 1€ carna ji nepen e
ku di hin rewsan de té fergkirin I€ carna ji heye ku neyé€ fergkirin.

fro di gelek biwarén zanisti G sehayén civaki de helwest weki babeteke sereke derketiye
pés. Niha hem di akademiyayé de hem di saziyén fermi 0 yén taybet de ji bo helwesta kes 0
civakan bé hinbiin xebatén bé&jimar té€n kirin. Bo nimiine; besén perwerdeyé helwestén ciwanan
én tekili hin guherbaran dipivin, karsaz G sirketén bazirgani ji bo berhemén xwe bidin nasin an
ji balé biksinin ser, xebatan dimesinin. Herwiha siyasetmedar ji bo tercih G helwestén hilbijéran
hin bibin bi heman awayi xebatén sehayi; enket, hevpeyvin 1 yd. didin ¢€kirin.

Jiber ku meyla qaideyén psikolojiya civaki ser lihevgirtiné ye, itirazén qaniker én ku fikr
0 hestén me pé diguherin dé tesiré bikin ku kiryarén me ji biguherin. Ev lihevgirtina helwesté
té wé maney€ ku; eger sirketek, fikr G hestén we derbaré berén xwe de bi awayeki eréni bike,
hingé hiin dé bétir bixwazin wé beré bikirin. L& hevgirtina helwesté bi aliy€ din de ji dixebite,
bi vi awayi dema kiryarén me guherin, fikr t baweriyén me yén derbaré objeya helwesté de ji
dikare biguhere. Dema me berek kiri G di wé de tistén bastir ditin, kéfa me dé bétir pére were 0
helwesta me dé zédetir eréni be ji sirketa xwedi wé bera me kiri re (Stangor, 2011: 213).

Ji bo ku di derbaré pénase G xusisiyetén helwesté de gelek xebat ¢ébiine ku hinek pénase
me li joré dan, em € li jér hin xusisiyetén helwesté yén ku zanyaran derbirrine biguhézin.

Bi qasi ku Kuppuswamy (1961: 194-195) ji Sherif (1956) diguhezine hin xuslsiyetén
helwesté weki li jér in:

1. Helwest ne zikmaki ne.

2. Helwest pir yan ji hindik, mayinde ne.

3. Helwest tékiliya biker-berkaré ima dikin.

4. Helwest bi qasi ku grlipan vedigrin sexsan ji vedigirin.

5. Helwest xwedi xusiisiyetén motivasyoni-hestyariy€ ne.

6. Helwest para hem@i endamén griipeké ne.

Disa hin xusisiyetén din én helwesté Kazazoglu (2011: 23) ji Baker (1992) wiha

diguhezine:

1. Helwest idraqi 0 hestyari ne.

2. Helwest ne weki du-seri 1€ pirali ne. Li gori tercihkirin an ji nekirina xwe cur bi cur in.

3. Helwest héj pésda kesan amade dikin ku ew € ¢awa tevbigerin.

4. Helwest téne férblin. Ew nayén guheztin 0 ne zikmaki ne.

5. Helwest berew mayindebliné ne 1€ bi tecrubeyan ew dikarin biguherin.
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1.2. Hin Tégehén Tekili Helwesté

Weki gelek hest 0l ramanén insan én weki; hizir, genaet, 1éwerin (werditin), bir G ray 0
yd. helwest kardayeke giring e ji bo bawerkirin, biryardan, tevgera insan a li diji tisteki. Ji bo
ku em helwesté ji baweri, genaet, ajo, nirx, norm, ideoloji 0 temsilén civaki vegetinin em € li
Jér pénaseyén wan yek bi yek péskes bikin.

1.2.1. Baweri

Her insan meri dikare béje xwedi baweriyan e. Ji himén bingehin én helwesté yek ji
baweri ye. Insan an ji hinek insan piri caran ji ber baweriyén xwe dibin xwedi hin helwestan an
ji helwesta xwe nisan didin. Herwiha ji ber baweriyén xwe insan dikare helwesta xwe ya
heyi/hinbliyi biguhere ji.

Baweri, idragén tékili dibetiya blyer an ji heybereké ne yén ku eleqeya wan bi
xusisiyeteke gebulkiri heye. Hin teorisyen, baweriyeké weki pékhateyeke helwesté dibinin
¢endi cudahi hebin j1 yén ku bi helwest G baweriyan hatine dorgirtin. Helwest weki encama
(yeklina) baweriyan dikare bé nirxandin. Kesek dikare xwediy€ hin baweriyén ciyawaz be yén
tékili diyardeyan (¢i eréni ¢i neréni). Ev kes dé xwe bispére nirxandina gisti ya baweriyén xwe
0 li dij vé diyardeyé ew € helwesta xwe nisan bide (Niilm University, 22).

Baweri G helwest her¢igas tistén cuda bin ji ew herdem bi hev re ne. Baweri hevaltiya
aliyén helwesté yén bihizyari dikin 0 ew ifadeyén zari yén vi aliyl ne. L€, ew ji bo hemi
baweriyan ne té ye ku digel helwestan bin. Bo nimine; hin baweriyén ku weki “dinya gilover
e” hene ku elegeya wan bi helwestan nine. Ji bo ku van herdu baweriyan ji hev bigetine,
baweriya digel helwesté re genaet t€ gotin (Morgan, 1995: 363 vghz. Tavsancil, 2018: 75).

1.2.2. Qenaet

Ev peyva erebi du peyvén watecuda li xwe digire: 1. Raziblina ji rewsa xwe, tér blin 0 gili
nekirin. 2. Bir it baweriya li ser tisteki an ji ridaneké. Wateya ku zédetir helwesté re eleqedar e
helbet wateya duwemin e 1€ genaet rewseke helwesté ya fikri G hesti ima dike loma nabe ku
sedised weki helwest bé nirxandin ¢unki aliy€ helwesté yé€ kiryari ji heye.

Ev peyva ku di kurdi de bi siklé; ‘qani blin, igna bin, igna kirin’ ji bi kar té, ji bo
pejirandin tisteki pélikeke giring e @ tékiliya zexm bi helwest @ kiryaré re nisan dide. Iro
xustisen di sektora kar (i xizmeté de, di cargoveya tékiliyén firogkar-bikir a dan-standin 1 kirin-
firotiné de tesirkirina li ser wan; balkisandin, beralikirin, guherandina helwesta wan 0
ignakirina wan belki karé heri giring 0 jéneger e.

Li gori Kolasa 0t Rokeach; “qenaet ifadeyén zari yén helwesté ne. Qenaet helwestan durist
nakin, ew z&detir eksa helwestan in. Li gori helwestan genaet, bétir cureyin in; di nava demeke
kifse de, raveya kesan a di derbaré biiyer, kiryar {t mijarén diyarkirl de nisan didin. Kes, di
derbaré rastiyén bliyeré de ji xwe tistan tevl€ dike 0t wisa genaeta xwe diyar dike.” (Tavsancil,
2018: 75).

1.2.3. Ajo

Wateya ajoyé di ferhengé de: 1. Rewsa higyarblineke fizyolojik an ji psikolojik e ku beré
takekes dide hedefeké, 2. Ew sebeb e ku weki wate an ji boneya kiryara keseki hatiye nisandan
(Apa Dictionary, 2019). Helwest ji gelek aliyan ve weki ajoyé ye 1€ ferqgén wan én giring hene.
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Ferqa pésin belki ji maweya demi ye. Héza ajoyeké pébendi rewsa ajotiné (berdewamiyé) ye.
Loma ajo dertén, winda dibin, disa dertén. Helwest bi rewseke wisa re karaktize nine 1€ ew tené
ihtimala higyarblina ajoyeke kifse ifade dike (digel héza ajotiné ya pé re). Loma, merivek dema
televizyoné temase dike, dibe ku nekare malbata xwe biparéze 1€ dibe ku ew bibe xwedi
helwesteke parézvan digel malbata xwe, bo nimlne; dema bulteneke keslihewayé behsa
bahozeké dike di heréma wi, di ci de ajoyén wi merivi hisyar dibin (Newcomb, Turner &
Converse, 2015: 42).

1.2.4. Nirx

Nirx ew peyv e ku hemi qimet G héjayén kes an civakan diyar dikin, ¢i maddi i ¢i manewi
bin. Ji nirxén maddi wé de, dema kes 1 civak bi nirxén xwe, xwe 1fade dikin pirani mebest jé
nirxén manewi ne ku ew ji bir G baweri, hezkirin, hezkiri G nézikén wi ne yén weki; bawerd,
din, milliyet, welat, malbat G wd.

Nirxén civaké ji bo ku helwest ¢ébin an ji bikemilin kartéker in. Bo nimtne; Millon
Lerner (2003: 308) ji Rokeach (1973) diguhézin; bi qasi ku ew derdibirre, di bin helwestan de
rézenirxén civaké yén bi nisbet biglik hene. Disa li gori teoriya Rozenberg insan wisa dikin ku
helwest 0 nirxén wan ji hev bigirin.

1.2.5. Norm

Norm qaide 0 pivanén civaki ifade dikin ku kes ji bo jiyaneke aram 0 astde bi wan
gaideyan ve girédayi ye/divé girédayi be 1 li gori wan tevbigere.

Di derbaré norman de teoriya Parsoni wiha dibéje (Marshall, 2005: 534):

“Norm, eksa baweriyén kesan én tékilil kar . peywirén wan e 1 bi réya civakibliné bliye
pargeyeke motivekirina insanan i loma ji ber ku insan dixwazin li civaké werin, ew bi wan
norman ve hevaheng dibin.” Lé li gori teoriya nasnameya civaki ji terifa norman wisa ye: ‘norm
(ji baweriyén sexsi wédetir), ifadeya wan tégihistinan e ku, ka kijan ¢alaki ew & nasnameyén
din bi insanén mayi bide pejirandin. Loma wisa té hizirkirin ku insan bi norman re hevaheng
dibin ji bo ku nasnameyén xwe yén diyar hem bi xwe hem ji bi insanén din bidin pejirandin.”

1.2.6. ideoloji

Weki wateyeke berbelav jére ‘déna dinyayi’ té€ gotin ku ew dén e; derbaré heyin,
terifkirina sekna xwe 0 yén din, qanlinén jiyana civaki, révebirina kar 0 kiryarén civaki nisan
dide. Ji bo ku sé aliyén helwesté (zihni, hesti 0 kiryari) hene, ideoloji ji helwesté cudatir ew
zédetir zihni G fikri ye. Yani ew belki helwesteke fikri ye. Hogg 0t Vaughan (2014: 189-190) vé
derbaré de wiha dibéjin:

“Ideoloji, isareti sistemeke baweriyé ya tevahi dike ku berbelav té parvekirin; bi gisti,
xaleke referansé ya siyasi yan ji sosyal e ku xwedi karjeniyeke xuyaker e (Thompson, 1990). Ji
bo me ideolojiyén heri nas ideolojiyén dini @i yén sosyo-politik in ku ew dibin jéderé gelek
pevclinan én navbera griipan... Bilig (1991), iddia kiriye ku di nav jiyana rojane de, para bétir
a calakiyén me yén fikri ji nakokiyén/herénayén me yén ideolojik dertén. Bo nimline; mamoste,
ji aliyeki ve dixwazin otoriteya xwe saz kin ji aliyeki ve ji dixwazin wekheviya xwe 0 ya
xwendevané xwe saz bikin...”
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Her insané ku xwedi ideolojiyeké ye, ew xwedi hin helwestan e ku dema ew xwe ifade
dike yan ji stina xwe diyar dike (nm; di siyaseté de partiya xwe, di akademiyé€ de ekola xwe, di
bazaré de bazirganiya xwe G ww.) G bi vi awayi ew helwesta xwe nisan dide.

Lékolineran di nav helwestén siyasi de herl kém du rehendén ideolojik €én cuda ditine:
Helwestén li diji sazlimanén exlaqi yén eleyhé azadiya takekesi de G helwestén diji dilovaniyé
yén eleyhé reqabeté de (Ashton, Esses G Maio, 2001; Boski, 1993 vghz. Millon @ Lerner 2003:
308)

1.2.7. Temsilén Civaki

Psikologén civaki ji ber aliyé insan € civaki ew weki pergeyeki ji civaka wi ditine 0 di
kiryar 0 helwestén insén de rola civakeé ya li ser wi derbirrine.

Li gori Moscovici (1983), baweriyén insanan bi awayeki civaki insa bline; yani tista ku
dibe heviré fikr G ramanén insan ew tist in ku insanén din baweriya xwe pé anine i ew gotine.
Dema em vi aliyl ve 1€ binérin, em dibinin ku helwestén kesan ji aliyé endamén civaté yén din
ve ji tén parvekirin. Ji aliyé perspektifeke helwesti xala giring ev e: cargoveya helwestén
spesifik ji aliyé binyadén temsili ve tén xézkirin, binyadén temsili ji himé xwe di nav griipén
civaki de danine. Bi vé nériné helwest, bi awayeki civaki ava bline G biine eksa civaka Insanan
an ji gripén wan ku ew jiyana xwe t€ de dijin (Hogg 0t Vaughan, 2014: 190).

1.3. Hémanén Helwesté

Bi qasi ku zanyarén biwara psikolojiya civaki ser xebitine 0l roni dane ser, sé aliyén
helwesté hene ku insan dikare bi hestén xwe, bi fikr i ramanén xwe 10 bi kir G tevgerén xwe ve
bibe xwedi vé hémané. Modela ku ev hersé pékhateyén helwesté rave dike weki; ‘modela sé-
hémani ya helwesté’ hatiye binavkirin.

Li gori ‘modela sé-hémani ya helwesté’ ya Rosenberg Gt Hovland (1960) hémanén
helwesté wiha kategorize dibin:

1. Hémana idraqi/hisi (fikr 0 raman): Baweriya di derbaré objeyeke helwesté de ye.

2. Hémana hestyari (his): Hestén eréni yan ji neréni yén tékili objeya helwesteé.

3. Hémana kiryari (kar 0 tevger): Rewsa ber amadebiina tevgere.

Li aliyeki din digel van hersé hémanén sereke, ev model hin xustsiyetén din én helwesté

wiha derdibirre (Hogg 0 Vaughan, 2010: 94):

“ (1) Helwest bi nisbet mayinde ne: Yani, ew bi diréjiya rews (i deman re berdewam in,
hisén lehzeki nabine helwest. (2) Helwest bi blyer @i objeyén giring én sosyal ve sinordar in.
(3) Helwest gelemper in: Eger tu kitébekeé ser tiliya xwe bigiri G te bi€sine, ev téré nake wé bike
helwesteke, cunki ev biiyereke yek ci G yek car e. Lé eger ev tecrube bike ku tu ji kitéb G
pirtixaneyan aciz bi yan ji xwe seheti his biki hingé€ ev acizi dibe helwesteké.”

1.4. Teoriyén Sereki yén Tekili Helwesté
Weki sehayeke xebaté Gt pekhateyeke giring a psikolojiya civaki, di tekili helwesté gelek
model 1 teori hatine pésxistin. Cawa ku Mostyn (1978: 21) diyar dike; “Grenwald @i yén din wé
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texminé dikin ku di dawiya 1960an de ji teoriyén férbiné an ji S-Ré heta teoriyén motivasyon
U neliheviyé bi qasi 34 xebatan tékarl pésketina teoriya helwesté kirine. Her teoriyén tékili
mijaré bi qasi ses hebén 1i jér tesir i ser ¢alakiyén 1€kolin G fikirandiné yén psikologén civaki
nekirine ku ew ji ev in: ‘Teoriya Férbiné, Teoriyén Fonksiyonel, Teoriya Neliheviya Hisi,
Teoriya Xwe-tégihandingé, Teoriya Daraza Civaki, Teoriya Lébarkiriné (attribution)’.”

1.5. Helwest i Kiryar

Li ser helwesté, di sehaya psikolojiya civaki de gelek xebat hene ku xwestine péwendiya
helwest-kiryaré diyar bikin G bersiva hin pirsén wiha geriyane; ‘ev tékili heta ku deré diréj dibe
yan ji heta ¢i asté derté, gelo raste rast péwendiya wan dikare bé pivan?’ Ija di hin xebatan de
péwendiya helwest 0 kiryaré hatiye ¢cespandin 1€ di hinekan de péwendiyeke gels derketiye 0
di hinekan de ji péwendiyek tesbit nebiye.

Gelek terifén helwesté hene ku péwendiya helwest @ kiryaré dihewinin 1€ ew dikare sist
be 0 beré wé her ku de dibe bila bibe. Weki wé, terif hene ku dibén; helwest rewsa amadebiina
hilberina tevgeré 0 p€kanina beridané ya takekesi ye ku w1 ji kiryaré re amade dike. Li aliyeki
din hin terif j1 hene ku helwesté weki sekilandin, dikte kirin @ sedema kiryaré dibinin ( Mostyn,
1978: 67).

Hatiye c¢espandin ku belgekirina péwendiya bihéz a navbera helwest 0 kiryaré de ya
farazi, carna dijwar e. Bo nimine, Wicker (1969) 30 xebat vekolan én ku lihevgirtina helwest-
kiryaré ezminandine, G ew encam jé girt; “pir hindik delil heblin ku desteké bidin hebiina farazi
ya helwestén binyati i biryardar én di hundiré takekes de yén ku tesiré hem gotinén wan hem
jitevgerén wan bikin.” Qe nebe ji wé vir de, I€kolineran gelek fakter diyar kirine yén ku bandoré
lihevgirtina helwest-kiryaré dikin, i encama guncaw wisa xuya dike ku; hinek pivanén
péwendiya helwest 0 kiryaré di hin rewsan de tékiliya nézik nisan didin 1€ di henekan de ne
wisa (Millon G Lerner 2003: 314-315).

Li aliyeki din Hogg Gt Vaughan (2010: 103) du teoriyén derbaré tékiliya kiryar G helwesté
de wiha derdibirrin:

“Teoriya Calakiya Mantiqi (theory of reasoned action) a ku Martin Fishbein 0 Icek Ajzen
(1974) pés xistine, péda dikeve ka bi xusisi niyet 01 baweriyén keseki bi awayeki kritik cawa
daxili kiryaré wi dibin, G teori van pékhateyan dihewine: (1) Norma subjektiv — encama déna
takekes a tekill baweriyén kesén din e. Kesén giring derbaré ‘kirina tista rast’ de réberiyé dikin.
(2) Helwestén tékili kiryaré — xwe dispére baweriyén takekes én derbaré kiryarén kifse G
nirxandina wan kiryaran. Ev ne helwesteke berali heybereké ye (nm. dermané kontrola
ducaniyé), 1é ew berali kiryaré ye (nm. xwarina derman). (3) Niyeta kiryari — beyana ji nav
(hundir) a berew tevgeré ye. (4) Kiryar — calaki i dar e. Ajzen (1989) berdewam kir li ser rola
viyan€¢ di modeleke guherandi de ya teoriya kiryara plankiri (theory of planned behaviour).
Kontrola kiryari ya té€gihisti bi qasi jébaweriya takekes e ka jére pékanina ¢alakiyé dijwar e yan
hésan e. Dema biryaré, em tecrubeyén bihuri G astengén mewcud difikirin. Bo nim{ine; Ajzen
0t Madden (1986) tesbit kirin ku xwendevan, ne surpiz e, dixwazin di dersén xwe de nota Ayé
werbigirin: Xwendevan notén Ayé€ berz dinirxinin (helwest), i ew notén wisa ne ku malbat G
hevalén xwendevanan dixwazin ew bi ser kevin (norma subjektiv). Digel vi, p€sditina nota Aye,

! Stimulus-response theory/teoriya ‘hisyarker-bertek’é: Di psikolojiyé de tégehek e ku li gori wé, wisa té
bawerkirin ku kiryar di encama hevtesirkirina hisyarker G berteké té der.
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eger em nepivin ka xwendevan dé siyanén xwe ¢awa binirxine ew € bawerl pé nebe. Herdu
teord; teoriya calakiya mantiqi 1 teoriya kiryara plankiri ne di pevgiiné de ne.”

Wek1 ji teoriyén li jor diyar dibe di sepandina kiryara kesan de hin pélik hene U kes,
pébendi hin rewsén ji xwe 1 hinén ji derl xwe ye. Disa hin xebatén v€ biwaré di navbera helwest
0 kiryaré de tékiliyeke xurt ditine xustisen di hin rewsan de.

Ev listeya li jér kurteya fakterén ku péwendiyeke bihéz a helwest 0 kiryaré pék tinin nisan
dide (Stangor, 2011: 244):

* Dema helwest ne gels, 1€ bihéz bin

* Dema niyeteke me ya bihéz hebe ji bo ku em tisteki bikin.

* Dema helwest G kiryar herdu ji ji heman rewsa civaki der hatin.

* Dema em gihistine heman pékhateyén helwesté (tesir an ji idraq ) wexté helwest hat

nirxandin an ji dema kiryar pék hat.

» Dema helwest ji asteke gelemper z&detir di asteke xusisi de hate pivandin.

+ Ji bo xwe-temasekirina gels (ne ji bo Xwe-temasekirina berz)

1.6. Guherina Helwestan

Weki ku té€ zanin insan razi dibe fikrén wi biguhere. Rastiya ku dibéje; heye ku helwest 0
kiryar ji hev negirin, encameke firawan derdixe 0 yek ji wan sedemén bihéz e ku dihéle insan
helwesta xwe biguherin. Teoriya neliheviya hisi/zanini yek ji teoriyén malbata teoriyén
lihevgirtina hisi ye. Ev teori ferz dikin ku insan dixwaze bawer bike; dema ew his dikin, difikirin
0 tevdigerin, ew di van rewsén xwe de lihevgirtl ne. Li ser vé faraziyé herl zéde teoriya
nelihaviya hisi xebitiye ku psikologé civaki Leon Festinger (1957) ew pés xistiye, 0 di psikojiya
civaki de bliye ew babet ku heri z&€de xebat ser ¢€bline di diréjiya salén 1960an de (Hogg
Vaughan, 2010: 105).

Cawa ku Kuppuswamy (1961: 206) derbirriye di ¢€blin 0 guherina helwestan de hem
fakterén navin hem ji yén derin cihé xwe digirin. Fakterén hundirin amaje bi armanc, ideal G €én
weki wan € takekes dikin. Fakterén derin ji amaje bi tecrube, tekiliyén takekes bi kesén mayi
re G yén weki wan dikin.

Weki ku me beré amaje pé kir; nabe ku herdem helwest kiryaré derine. Mumkin e ku
carna helwesta keseki bibe kiryar, carna nebe i carna ji helwest dikare biguhere. Ev rews ji bi
dehsalén sedsala bori hatine vekolan i di encama van l€kolinan de ji hin teori hatine pésxistin
ku me beré behsa wan kiribin.

1.7. Hin Kardayén ku Tesiré li Cébiin it Guherina Helwesté Dikin

Di insan de hin xusisiyet 0 rewsén navin 0 derin hene ku tesiré 1i helwestén wan dikin.
Psikologén civaki balé dikisinin ser kardayén weki; sal, kesayet, dorwaré perwerdeye,
karlékkirina ¢andi, déwbav G serkeftina akademik ku bi van, helwesta kesan tesira xwe digire.

Bi qasi ku psikologén civaki dane pés, helwest di zaroktiyé de ne diyar in. Li gori Brown
(2000) ew zarokén ku higsé wan negihisti ne; 11 hemberi nijad, cand, grlipa etnik, ¢in G zimanan
ne xwedi helwesteke kifs in (McNamara, 1975: 79 vghz. Kazazoglu, 2011: 29).

Ji bo ku temené insan giring e di ¢ébtlin G guherina helwestan de, 1ékolineran dema li ser
helwestan pivanekén xwe saz kirine G sepandine wan z&detir li salén balixbtlina zarokan i pérava
dane ber xwe. Cunk]i ji I€kolinan téderketiye ku zarok zédetir ji déwbavé xwe tesiré digirin G



Kovara Kurdinameyé ya Navnetewi

International Journal of Kurdiname 85
Jimar: 6 Nisan 2022

Issue: 6 April 2022

her ku dige mezin dibe helwestén wan dikare ji yén déwbavé wan cudatir be. V& derbaré¢ de
Hogg i Vaughan (2014: 187) hin encamén I€kolinan wiha diguhézin:

“Connell (1972) xuya dike ku di hin mijarén spesifik de, di navbera helwesta zarokan G
ya déwbavé wan de korelasyon (tékili/girédan) pirani pozitif be ji, ew heman demé de gels e.
Dema mijarén gelemper tén pivandin korelasyon xurttir e. Jennings i Niemi (1968), derbaré
tercthkirina partiyeke siyasi de, tercthén xwendevanén liseyé i yé déwbavé wan daye ber hev
0 korelasyon weki; 0.60, 1¢ di derbaré diné de, tercithén wan daye ber hev 1 korelasyon wek{,
0.88 ditine. Tabi kiryarén bereks dikare bikeve ber van korelasyonan, ev ji xustisiyeta balixbliné
ye ku zarokén vé serdemé pirani eksé déwbavé xwe helwestan dihebinin an ji wisa dixuyén.”

Li aliyeki din derdor, medya 0 xuslisen televizyon 1 -iro z&€detir medyaya civaki- kartéker
in li ser ¢éblin 0 guherina helwestan. Bi qasi ku Hogg Gt Vaughan (2014) diguhézin medya
xusiisen televizyon hin ji fakterén sereke ne yén ku tesiré li helwestan dikin. Di gelek 1€kolinan
de hatiye sepandin ku beridanén medyayé 0 televizyonan G teswigén reklaman di ¢é€biina
helwesta Tnsanan de roleke giring listine.

1.8. Pivandina Helwestan

Psikolojiya civaki, ev bi qasi sed sali ye ku li ser helwesté xebatan dike, tékiliya helwest
0 kiryaré dipive 0 dixwaze tercih 0 sebebén terciha Insan én pébendi helwesté rave bike. Prosesa
pivandina helwesté ya ku ji sala 1925an vir de berdewam e, heta niha bi gelek pivanekan blye
sehayeke l1€koliné.

Pivandina helwestan ne ewqas hésan e, ¢unki racavkirina helwestan bi awayeki rasterast
ne mumkin e. Tista di z€hna keseki de em € cawa bipivin? Bi gisti care ew e ku meriv pirsan li
kesan bike. Lékoliner bi girani pista xwe didine vé stratejiy€ i dupayi, ew anket G pivanekén
helweste bi kar tinin (Hogg 0 Vaughan, 2014: 191).

Racavkirina helwestén kesan rasterast ne mumkin e. Thurstone (1929) ifade dike ku
helwest dikare bi réya genaetan bé pivandin ku genaet ifadeyén zari yén helwestan in. Hinekan
Ji gotine genaet hergav helwestan ifade nakin, gotin 1 kirinén insanan dibe ku ji hev cuda bin.
Lé genaeteke berbelav heye, kiryarén kesan ji helwestén wan én xasi wan dertén. Pivandina
helwestan xwe dispére vé bingehé (Ozgiiven, 1994 vghz. Koklii, 1995: 86).

Jibo ku rehendén fiziki yén helwestan tunene, bi gotineke din ji bo ku ew tégehén razber
in, pivanekkirina wan heta heye dijwar e. Weki beré ji hate diyarkirin, helwest guherbarén
vesari yan ji farazi ne. Ji ber wé helwest rasterast nayéne pivandin. Dema ku ji kesan helwesta
wan a tékili obje an ji mijara helwesté hate pirsin, pirani ew nikarin bibersivinin, ew ifadeyén
¢cewt an ji yén serva didin. Loma ji bo ku meri helwestén kesan hin be divé meri agahiyén
derbaré fikrén wan, hestén wan G meyla bertekén wan hin be (Thurstone, 1967: 78-79 vghz.
Tavsancil, 2018:101).

Ji aliyé pivandiné ve hin rehendén helwesté giring in. Ji van rehendan; ali, derece 0 sift ji
bo pivandina helwesté pir giring in. Aliyé helwesté; aliyé hestyari ye yé weki jé xwesbiin, jé
xwesnebln, pozitif an ji negatif blin. Dereceya helwesté; asta hestyari ya pejirandin an ji
redkirina helwesté nisan dide. Siftblina helwesté ji; thtimala veguherina bo kiryaré, rewsa bihéz
an j1 gelsbiiné ye, ya di nav gadén din én helwesté de ifade dike (Kazazoglu, 2011: 42).
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Di pivandina helwestan de hin teknik, ré G rébaz hatine pésxistin ku zanyaran pivanekén
helwesté li gori xustisiyetén wan tesnif kirine i navandine. Ji van, rébazén weki; racav, listeyén
pirsan, risteyén netemam 0 vegotina ¢irokan G teknikén weki; bijartina gewtiyé, analiza
naveroke bi kar tén.

Weki encam xebatén tékili helwesté dikarin s€ kategoriyan de werine ser hev. Ew, weki
li jér in (Arul, 2002; Anderson, 1988 vghz. Tavsancil, 2018: 101): “(1) Rébazén ku dihélin
meri ji kiryarén kesan wateyan derxe. Di v€ de, divé meri daneyan berhev bike yén ku xwe
dispérine ragavkiriné ji bo tékiliya helwest-kiryaré saz bike. (2) Rébazén ku dihélin meri
wateyan derxe yén xwe dispérine bertekén kesan én fizyolojik. (3) Rébazén ku dihélin meri
wateyan derxe ji yén ku xwe dispérine bertekén kesan én ku dane rézeke ifade/madde an ji
sifetan.

1.9. Pivanekén Helwesté

Pivanekén helwesté di seré salén 1930yi de hatin pésxistin 0 ji bo fikrén sereki yén
insanan bipivin én weki; siyasi, dini 0 nijadi hatine bikaranin. Ev pivanek anket/pirsname blin
ku ji insanan dipirsin ka ew di derbar€ van mijaran de ¢i difikirin, ¢i his dikin G di van rewsan
de ¢awa tevdigerin. Xebata pésin a helwestén nijadi Richard LaPiere (1934) ¢€kir ku bi wé
xebaté téderket; gotin G tevgerén insanan bi awayeki bercav ji hev nagirin (Hogg G Vaughan,
2010: 100).

Pivanek ew listeya bertekén insanan €n ji hestén wan én rasteqin e dema rézepirsén weki
riste an sifet ji wan té pirsin nisan didin. Pivanekén heri zéde tén bikaranin yén; Likert,
Thurstone, Guttman G ‘pivanekén wateya hestyar’ in. Pivanekén Likert, Thurstone G Guttmani
risteyan dihewinin, ‘pivaneka wateya hestyar’ ji ji rézesifetén nirxandiné yén du nigi pék té
(Kokli, 1995: 87 vghz. Kazazoglu, 2011: 44).

Dema l€kolinerek bixwaze di mijareké de helwesta kesan hin bibe, ew pirsén tékili mijaré
amade dike G wan 1i ser nimlneyén bijarti disepine. Ev pirs dikarin bi sikl€ risteyan bin ku
z€detir weki anket t€n zanin. Ji bo tébari G pébaweriya pivaneké xurt be divé maddeyén pirsan
xwedi hin xusisiyetan bin ku zanyaran ew diyarkirine.

Bi qasi ku Tavsancil (2018: 114-115) diguhéze Edwards (1957) ji bo nivisandina
maddeyén pivanekén helwesté hin qayde pésniyar kirine. Ev qayde dikare wisa béne rézkirin:

“1) Risteyén ne ji dema bori, 1€ divé zédetir risteyén dema niha bi kar bén.

2) Divé meri xwe ji ifadeyén ravekirina bliyerén rasteqin, an ji raveyén xwe dispérine
wan biiyeran bigire.

3) Divé meri xwe ji ifadeyén ku raveyeké zédetir dixwazin bigire.

4) Divé meri xwe ji wan maddeyén helwesté bigire, ew €n eleqe bi mijara berdest a
psikolojik re tuneye.

5) Divé ifadeyén ku herkes dikare bipejirine yan ji tu kes wan napejirine bi kar neyén.

6) Divé risteyén wisa bén bijartin ku ew riste ranja seheki ya pivaneka mijaré bi tevayi
vegirin.

7) Divé ifade eskere, hésan, vebirri G rasterast fehmbar bin.

8) Divé madde kurt bin (heri z&€de 20 peyv).

9) Divé di maddeyan de ifadeyén gelemper én weki; ‘hemi, herdem, tu-yek, get’ én ku
bersivdaran berew nediyariy€ dibin, nebin.
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10) Divé her maddeyeke pirsé tené fikreké bihewine.

11) Dema peyvén weki; ‘tené, her, yek’ bi kar hatin ew bi gaydeyeki bi kar bén.

12) Mumkin be divé madde ne weki risteyén kompleks an ji hevedani 1€ weki risteyén
basit bi kar bén.

13) Peyvén ku bersivdar dé fém nekin divé bi kar neyén.

14) Divé du ifadeyén neréni di heman maddey€ de bi kar neyén.”

Li aliyeki din weki ku Hogg G Vaughan (2014: 191-192) diyar dikin; teknikén pivandina
helwestan pésbiniyén cuda dikin di derbaré maddeyén testé an ji kaliteya daneyén berhevkiri
de G di derbaré helwesta keseki de ka ew agahiyén ¢i teri ne. Ev teknik heman demi, di van
faraziyan de hevpar in: “ (1) Helwest bi teknikeke kantitativ dikarin bén pivandin; bi vi awayi
fikra keseki bi nirxeke jimari té temsilkirin. (2) Maddeyeke testé ya kifs an ji kiryareke ku
helwesteké dinise, ji bo hemi bersivdaran xwedi heman wateyi ye, wisa ku bersivek ji bo her
keseki bi heman sikli té ptiankirin.

Ev farazi ne mumkine hercar xwe rast biderin. Divé meri bi thtiyat be ji faraziyeyén girti
re. Jibo ku em muhtewaya pivanekén helwesté fém bikin, em € ¢end hebén sereke li jér péskes

bikin.

1.9.1. Pivaneka Mesafeya Civaki ya Bogardus

Ev pivanek weki pivaneka pésin a helwesté t€ zanin G di sala 1925an de hatiye sepandin.
Ev pivanek bi wé mebesté saz biiye ku té€kiliyén Tnsanan bide ber hev ka ew kesén ji din, nijad
0 ¢inén cuda ¢iqas qebil dikin an red dikin. Li gori mantiqa pivaneké ya bingehin wate ev e;
“eger ez bi we re jiyana di heman taxé de gebil bikim, ew t€ wé maney¢ ku ez jiyana di heman
bajéri 0 welati de ji gebil dikim.” Bogardus di sala 1926an de pivaneka xwe li ser 1725
xwendevanén Ameriki yén esil-Ewropayi sepandiye yén ji 24 zaningehén wi welati. U wi di
1936an ne t€ de ku hingé dervayi welét bliye, her deh salan careké (1946, 1956 G 1966) tekrar
kiriye (Nix, 1993; Arul, 2002 vghz. Tavsancil, 2018: 114-115). Di rapirsina Bogardus a 1926an
de, belavbiina pileya tékiliyén Amerikiyan digel gripén etnik li gori sedeyén wan weki tabloya

lijere;
Tablo 1.1: Helwestén Amerikiyan
li diji Hin Gripén Etnik — weki ‘Qebil Dikim’
o] @ E o o <«
pre e s s hEe s Ed B e
NPl degldEoldEigliSgdi 228
BES|lEie|lgEg|gas|B eS| B ES A
Ameriki | 90 92 93 92 91 1 0
Kanadayi | 87 93 96 96 96 2 0
Iskog 78 89 91 93 93 2 0
Irlandi 70 83 86 90 91 4 ik
Galli 61 72 80 81 86 5 0
Fransewil | 68 85 88 90 93 4 ik
Ingiliz 94 97 97 95 96 7 0
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Iskocén 73 82 88 89 92 17 0
Irlandayi

Jéder: Tavsancil, 2018: 118

1.9.2. Pivaneka Guttman

Ev pivanek, Guttman G hevalén wi di heyama II. Seré Cihané de ji bo helwestan
bigespinin pésxistine. Taybetiya ber¢av a vé pivaneké ew e ku dema kesek ji réza risteyan
risteyeké dibersivine, bersiva kesi dihéle ku meri derbaré pirsén din de ji bibe xwedi fikreké.
Bi vé watey€ ew U pivaneka Bogardus xwe dispérin heman faraziyeyé (Tavsancil, 2018 0 yd.
Vghz. Kazazoglu, 2011: 47).

Tablo. 1.2: Nimiineyeke Pivaneka Guttman

Madde Bersiv

1. Ezji 80 kiloyi zédetir im. Eré / Na
2. Ezji 60 kiloyi zédetir im. Eré / Na
3. Ezji 40 kiloyi zédetir im. Eré / Na

Di vé pivaneké de dema kesek ji madeya yekem re bersiva “eré” bide, eger ne ji bédigetiyé
be divé ji herdu madeyén duyem 0 s€yem re ji bersiva “eré” bide. Kesé ku ji her maddey€ re
“eré” béje 0 hingé 1 puani bistine, dema ku 2 puan standibe teqez diyar dibe bé kijan herdu
maddeyé re “eré” gotiye. Ne mumkin e kesek ji maddeya yekem re “eré” béje, ji maddeya
duyem re “na” béje, ji maddeya s€yem re “eré” béje (Tavsancil, 2018: 157).

1.9.3. Pivaneka Wateya Seheki ya Osgood (Pivaneka Cudatiya Semantik)

Pivaneka wateya seheki ya ku Osgood, Suci Gt Tannenbaum (1957) pés xistine dihéle ku
di pivanekeké de helwestén cuda béne pivandin G xuslisen ji pivanekeke guncaw e ji bo
pivandina helwestén sosyal. Di bingeha wé de, 1€kolina nirxén watedar én derbaré helwestén
kesan heye. Ango, armanca esil pivandina mijara tékil a helwesté ye ku dixwaze té derxe ka ew
ji bo kesi té ¢i wateye. Ji bo vé pivaneké cure sifetén kifs ji gelek sifetan hatine daristin. Bi
réya vé pivaneké, meri dikare nirxdana ¢andén ciyawaz én ku didine biyer, obje 0 tégehan
berawird bike. Pivaneka wateya seheki, ji ber ku ewledar e, sepandina wé hésan e, ji bo
pivandina berawirdi ya navbera ¢andan guncaw e @ ji bo azmlnberan balkés e, ew geleki
berbelav bi kar té. L& pésxistina pivaneké ne hésan e. Ji bo ku rehendén watedar di vé pivaneké
de béne pivandin divé sifetén tékili gelek tégehan béne berhevkirin, ji pés-testeké re béne
derbsakirin G analiza fakteri bé kirin (Tavsancil, 2005: 169 vghz. Kazazoglu, 2011: 48).

Nimineyeke pivanekeé ya tékili pivandina ‘jihevkirina watedar a tékili méran’ weki li jér
Tablo 1.3: Nimiineya Pivaneka Wateya Seheki ya Osgood

1. rind: e Ve S e o [ T4
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2. bihéz: Y e P e AL BN [ 15

3. aktiv: el gt g S e s PR

4. bas: S Al el o e bds

5. calak: R R e e e e

6. bilez: S s e S hedi

7. békeér: e N e YRR en

8. serkeft: Ee s s s adhiisnies erke

9 bikeleGan sy T osis s XWInSak

Di pivaneké de ji cotén sifetan maddeyén 1, 4 i 7 ji rehendén nirxandiné ne; maddeyén
2, 5 G 8 ji rehendén hézé ne; maddeyén 3, 6 G 9 ji ji rehendén c¢alakiyan in (Tavsancil, 2018:
170).

1.9.4. Pivaneka Thurstone

Yekemin kesé ku 1ddia kiriye helwestén civaki dikarin béne pivandin Thurstone e. Wi, ji
bo helwestén yek rehend pés bixe hin teknikén cuda ditine. Di nav van de yén heri berbelav,
teknika ‘berawirdkirina cotane’ i teknika ‘pivaneka neqebén weki yekser’ in. Ev teknik, li gori
¢€kirina maddeyan ji hev cuda dibin. Xebata dorvegir a Thurstone ya tékili raveyén pivanekan
én ji bo fémkirin G pivandina guherbarén sosyolojik, psikolojik i perwerdeyi, bliye bingehé
pivandiné (Andrich, 1988: 303 vghz. Tavsancil, 2018: 122).

Pivanekeke Thurstone a ‘neqebén weki yekser’ bi halé xwe yé resen ji bist 0 du risteyén
helwesté yén bi seré xwe pék t&. Her risteyek xwedi nirxeki pivaneké y€ jimari ye ku ev nirx
pisti nérina pozisyona nivtev a wé risteyé ya li ser rehendeke kit Gt berdewam té diyarkirin.
Helwesta kesan a t€kili meseleya mijara behsé ji, ji wan, t&€ xwestin ku risteyén ku ew tevlé
dibin binisin, 0 bi vi awayi helwesta wan t€ pivandin. Piané her yeki, nirxé pivaneké yé nivtev
€ maddeyén nisankiri ne (Hogg G Vaughan, 2014: 192-193).

Tablo 1.4: Nimiineya Pivaneka Thurstone

Her1 eréni Nétar Heri neréni
Jeie2 3 4 5 6 7 8 9 10 11
1.9.5. Pivaneka Likert

Pivaneka helwesté ya Likert yek ji formén pirs€ yé€ heri bikarbar e. Ev pivanek di sala
1932an de ji aliyé Rensis Likert ve hatiye pésxistin. Ev pivanek réze-risteyén ku helwesta
keseki ya tékili objeyeke nisan didin dihewine. Di van pivanekan de du cure riste té€ ditin. Tipa
yekem, risteyén tesdiqé ne yén ku helwesteke €réni raber objeya tékil nisan didin. “Ez ji dersa
1€koliné hez dikim.” Risteyeke eréni ye. Tipa duwem, risteyén tesdigé ne yén ku helwesteke
neréni raber objeya tékil nisan didin. “Kéfa min nayé ez l€koliné bikim.” Nimineya risteya
neréni ye. Di pivaneka Likert de risteyén eréni i neréni hema bi qasi hev téne sazkirin.
Risteyeke se€, pénc an ji heft vebjérki ji keseki re té péskeskirin 1 té pirsin ka ew tev dibe yan
nabe (Kokli, 1995: 89).

Di pivaneka Likert de (bo nimiine, ya pénc vebjérk de) ji besdaran rézek pirs tén pirskirin
0 ew ji pivanekeke pénc pliani bi kar tinin (ev plian pirani weki; ‘teqez wisa ye’, ‘wisa ye’,
‘béqirar im’, ‘ne wisa ye’, ‘qet ne wisa ye’ tén etiketkirin) G bi vi awayi nisan dikin ka ew ¢i
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dereceyi tevi her yek hevoki dibin. Dema ev hevokén helwesté geleki bi kar hatin, piané kesi
ji hevokeke seri heta hevoka seriy€ din té berhevkirin i yekiina bi dest ketiye weki diyarkeré
helwesta kesi t€ bi kar anin. Likert di nav nirxén pivaneké de neqebén yekser/wekhev pés
neditibll. Bo nimine; ferqa navbera ‘wisa ye’ i ‘teqez wisa ye’ mumkin e ku ji ferqa navbera
‘wisa ye’ 0l ‘béqirar im’ mezintir be. Ev t€ vé maneyé: pivanekeke Likert, i ser rehendeke take
0 berdewam, dikare li ser serastkirina helwesta insanan agahiyan bide, 1€ diir e ew nisan bide
ka helwestén cuda ¢iqas nézik an diri hev in (Hogg 0t Vaughan, 2014: 194). Li jér nim{neyeke
pénc-vebjérki ya pivaneka Likerti Hogg 0t Vaughan (2014: 195) wisa nisan kirine:

Tablo 1.5: Niméineyeke Pivaneka Likert

Derbaré ifadeyén li jér de fikra we ¢i ye? Bersiva we eger fikra we ya rasteqin ifade bike ew rast e.
Ev ne azmiinek e.

Ser tu maddeyeké re baz nedin. Ji van her pénc vebjérkan a ku li we té binisin.
Madde Tegez wisaye Wisaye Béqgirarim Newisaye Qetne wisaye

Cotkari kareki = b 2 s
XWES €.

Béna meri - - - -
bi cotkariyé
teng dibe.

Ne karé aqilan e -~ - - -
insan jiyana xwe
bi cotkariyé xerc ke.

Jiyana cotkariyé - = . o
bala min dikisine.

Xebata li cewlikeké - = 5 Lt
xebateke zexm
dixwaze,

Di pivanekén Likert de vebjérkén duwane, s€wane, ¢arane, sesane 0 heftane bi kar tén 1€
pivaneka péncane ya heri pratik G berbelav e. Ji bo kesén temenbigik pivanekén sé€yi heta duyi
guncawtir e. Ji bo ku pivanekeke klasik a Likert bé ¢ékirin Anderson (1991 vghz. Kazazoglu,
2011: 51) hest pélikan pésniyar dike:

“I) Risteyén eréni yan ji neréni yén raber objeya helwesté téne nivisandin.

2) Ji bo ku kontrol bikin, ji nifiisa pivaneké hin nimtne/kes té€ne bijartin. Ev kes risteyan
tédinérin G wan weki eréni G nerini tesnif ikin.

3) Ew risteyén ku kontrolkeran pirani weki eréni yan neréni tesnif nekirine téne
derxistin.
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4) Riste, li ser kaxizeké béyi béne bijartin téne rézkirin. Telimat G vebjérkén bertekan
€n guncaw téne 1€z€dekirin. Di telimaté de ji bersivdaran t€ xwestin ku ew di derbaré risteyeké
de xwe cawa his dikin diyar bikin i vebjérka li wan té binisin. Bi vi awayi forma pésin té
amadekirin.

5) Forma pésin a Likert, li ser nimlineyeke niflis€ té sepandin. Ji bo ku daneyén watedar
0 pébawer bi dest kevin, divé jimara nimineyan ¢end caran z&€de be ji jimara risteyén pivaneke.

6) Li encamén sepané té nérin, korelasyona navbera bertekén her risteyé 0 plianén
sercem €n pivaneké t€ hesibandin.

7) Bi awayé istatistiki bi pliané sercem risteyén ku wateyén wan derneketine nayéne
bikaranin. Rastiya ku dibé tékiliya her risteyé divé bi pliané€ sercem € pivaneké re hebe, weki
pivana nav-hevgir a Likert té ditin.

8) Bi risteyén bijarti siklé dawi yé formé t€ amadekirin.”

Encam

Weki mijareke sereki ya psikolojiya civaki helwest di jiyana kesan a civakan de kartéker
e loma bliye sehayeke vekoliné hem di sehaya psikolojiya civaki hem ji di xebatén navdisiplini
de, di biwarén weki sosyoloji, psikoloji Gt perwerdehiyé 0 hin zanistén din de yén li ser helwesta
insanan dikarin kar bikin.

Di vé xebaté de bi awayeki kurt psikolojiya civaki, helwest, tégeh G teoriyén tékili
helwesté, hémanén helwesté, guherin, pivandin G pivanekén helwesté bi awayeki gisti hatine
péskeskirin. Ji bo ku di literatura kurdi de li sehaya Bakur xebatén tékili helwesté i pivandina
wan hema béje tune yan ji nli ¢édibe, ev xebat pék hat bi mebesta ku bala 1€kolineran biksine
ser mijara helwesté 0t biwara psikolojiya civaki.

Bi vé xebaté hévi heye ku di akademiyé de G di sektora taybet de I€koliner ji bo férbiin 0
pivandina helwesta kesan di seha @i saziyén weki yén perwerdehi, tendurusti 0 sektora kar de
xebatén xwe bi kurdi bikin da ku literatur @i zanista kurdi ges bibe @i pésiya 1€kolinén ni veke.

Jéder

Agar, Z. (2019). Tesira Helwesté li ser Terciha Ziman di Jiyana Kurdizanan de -Nimiuineya
Wané. Teza Doktorayé, Besa Ziman G Edebiyata Kurdi, Bingol.

Apa Dictionary, péwendi: 20.01.2019, https://dictionary.apa.org/motive

Bohner, G. & Dickel N. (2011). Attitudes and Attitude Changes. Annual Review of Psychology.
iss. 62, p. 391-417, Department of Psychology, University of Bielefeld.

Hogg, Michael A. & Vaughan, Graham M. (2010). Essential of Soccial Psichology. Pearson
Education Limited, England.

Hogg, Michael A. & Vaughan, Graham M. (2014). Sosyal Psikoloji, 7. basim, ¢ev: Ibrahim
Yildiz — Aydin Gelmez. Ankara: Utopya Yayinlar1.

Kayaoglu, A. (2011). Sosyal Psikoloji-I (ed. Sezen Unlii), Eskisehir: Anadolu Universitesi
Yayinlart.


https://dictionary.apa.org/motive

International Journal of Kurdiname 9 2

Zafer ACAR Issue: 6 April 2022

Kazazoglu, S. (2011). Anadili ve Yabanci Dil Derslerine Yonelik Tutumun Akademik Basariya
Etkisi. Doktora Tezi, Ankara Universitesi Sosyal Bilimler Enstitiisii, Ankara.

Kuppuswamy, B. (1961). An Introduction to Social Psychology. Asia Publishing House,
printed in India.

Koklii, N. (1995). Tutumlarin Olgiilmesi ve Likert Tipi Olgeklerde Kullanilan Alternatif
Segenekler. Egitim Bilimleri Fakiiltesi Dergisi, 28(2), 81-93.

Marshall, G. (2005). Sosyoloji Sozliigii. gev: Osman Akinhay & Derya Komiircii, Ankara: Bilim
ve Sanat Yayinlari.

Millon, T. & Lerner Melvin J. (2003). Personality and Social Psychology-volume 5 Handbook
of Social Psychology. (ed. Irving B. Weiner), John Wiley & Sons, Inc., Canada.

Mostyn, Barbara J. (1978). The Attitude Behaviour Relationship. Report no. 15, Marketing
Communications Research Centre.

Niilm  University (wesana dersé), péwendi: 10.01.2019, http://niilmuniversity.in/
coursepack/humanities/Social_Psychology.pdf

Social-Psychology, péwendi: 15.01.2019, https://personal.us.es/einfante/uploads/ Social -
psychology-reading. pdf -

Stangor, C. (2011). Principles of Social Pshichology. The Saylor Foundation (original source),
The Open University of Hong Kong.

Tavsancil, E. (2018). Tutumlarin Olgiilmesi ve SPSS ile Veri Analizi. 6. Basim, Ankara: Nobel
Yayinlart.


http://niilmuniversity.in/
https://personal.us.es/einfante/uploads/%20Social%20-%20psychology-reading.%20pdf
https://personal.us.es/einfante/uploads/%20Social%20-%20psychology-reading.%20pdf

)

ya Navhetewl

u%lararaﬂ I\L r(lmamo Derdisi
IILT'3[ nasionab Journab of Kurdiname

Kovara Kurdinameyé ya Navnetewi ' [< ' International Journal of Kurdiname
Jimar: 6  Nisan 2022 | Issue: 6 April 2022

https://dergipark.org.tr/en/pub/kurdiname E-ISSN-2687-5438

DI KILAMEN DENGBEJAN DE RENGVEDANA AFATEN SIRUSTI U
NEXWESIYAN
(DOGAL AFETLER VE HASTALIKLARIN DENGBEJLERIN KILAMLARINA YANSIMASI)
(REFLECTIONS OF NATURAL DISASTERS AND DISEASES ON ‘DENGBEJ KILAMS?)

Murat CELIK”
Avrticle Type: Research Article // Gotara Lékolini This work is licensed under the Creative Commons
Received // Hatin: 05.03.2022 Attribution  International License (CC BY
Accepted // Pejirandin: 03.04.2022 4.0).http://creativecommons.org/licenses/by/4.0/

Published // Wesandin: 30.04.2022
Pages // Riipel: 93-104
DOI: 10.55106/kurdiname.1083159
Citation/Atif: Celik, Murat (2022). Di Kilamén Dengbéjan de Rengvedana Afatén Sirusti i Nexwesiyan, Kurdiname, no.
6, p.93-104

Plagiarism/Intihal: This article has been reviewed by at least two referees and scanned via ithenticate plagiarism website
Il Ev gotar heri kém ji aliyé 2 hakeman va hatiye nirxandin i di malpera intihalé ithenticate ra hatiye derbaskirin.

Kurte

Bira candi ya kurdan pirani xwe dispére wéjeya devki Gt béguman cureyeke giring ya edebiyata devki ji
kilamén dengbéjan in. Loma biyerén civaki 1 sirusti bi kilamén dengbéjan hatine vegotin 0 bi bal nifsén nil ve
hatine veguhestin. Bi vi awayi kilam biine navgineke giring ya pékanin 0 parastina bira civaki. Ev gotar li ser wé
yeké radiweste ku erdhej, xela 0t nexwesi di kilaman de bi ¢i awayi biine mijar, bi kijan ziman G hesté hatine gotin
0 dengbéjan cawa qala biyerén sirusti kirine. Di encamé de derket hol€ ku kilamén i ser €s, afat G bobelatan tevi
cih i diroka wé bi vegotineke edebi hatine qalkirin G bi pirani ji zimaneki jinane serdest e.

Peyvén Sereke: Kilam, Dengbéj, Afat, Xela, Erdhej, Nexwesi

Ozet

Kiirtlerin kiiltiirel hafizas1 biiyiik 6l¢iide sozlii edebiyata dayanmaktadir. S6zli edebiyatin en onemli
tirlerinden biri de dengbéjlerin kilamlaridir. Dolayisiyla toplumsal olaylarin yanisira dogal afetler de dengbéjlerin
kilamlarina konu olmus ve yeni nesillere aktarilmistir. Bu sekilde kilamlar toplumsal hafizayi canli tutmanin ve
korumanin 6nemli bir aract haline gelmistir. Bu yazida deprem, kitlik ve hastalik gibi konularin kilamlarda hangi
duygularla, nasil ele alindig1 ve dengbéjlerin olaylar1 aktarma sekli iizerinde duruldu. Netice olarak kilamlarda
dogal afetler ve hastaliklar aktarilirken edebi bir dilin kullanildigi, zaman ve mekana dair bilgilerin verildigi tespit
edildi. Bununla birlikte genellikle kadinlara 6zgii bir anlatim bi¢iminin hdkim oldugu ortaya ¢ikt.

Anahtar Kelimeler: Kilam, Dengbéj, Afet, Kitlik, Deprem, Hastalik

Abstract

The cultural memory of the Kurds is largely based on oral literature. One of the most important genres of
oral literature is the kilams of dengbéjs. Therefore, in addition to social events; natural disasters have also been
the subject of dengbéj kilams and handed down to the next generations. In this way, kilams have become an
important tool for keeping and protecting collective memory. This article focused on how and with what feelings
the subjects such as earthquake, famine, and disease were issued in kilams and the way dengbéjs featured the
events. As a result, it was determined that a literary language was used as well as information about time and place
was given while conveying natural disasters and diseases in kilams. Meanwhile, it was also seen that a female-
specific expression was dominant.

Keywords: Kilam, Dengbéj, Disaster, Famine, Earthquake, Disease
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1. Destpéek

Zanista folkloré, 1i gor rébazén xwe li ser canda madi G menewi ya geléri 1€koliné dike,
cavkaniyan berhev dike, li gor mijaré wan dabes 1 sirove dike G dinirxine. Peyva folkloré
peyveke hevedudani ye. Ango ji du béjeyan pék té ku folk di wateya gel de 1 lore ji di wateya
zanist an ji I€kolin€ de ye (Gennep, 2011: 151). Bi kurdi té wateya zanista geléri an ji 1ékolina
li ser gel. Di zaravayén kurdi de ji bo zanista folkloré bi kurmanci “zargotin/zanista gel”, bi
sorani “xelknasi” i bi zazaki “zanistiya sari” t€ gotin. Bi osmani ji weki “xalqiyat” 0 “hikmeti
awam” dihat binavkirin. Ev tégeh, di nivé duduyan € sedsala 19an pé ve weki tégeheke
navneteweyi kete nav gelek zimanan. Bi almani “die folklore”, bi fransi “le folklore”, bi itali
“il folklore™, bi ispanyoli “el folklore” G hwd e.

Ev tégeh di seri de tené ji bo navé materyalan dihate bikaranin, pistre ji bo navé vé
miriné, hemi hémanén ¢anda madi-menew1 yén di jiyana mirovan de, bi awayeki zanisti berhev
dike, li ser wan 1€kolinan dike, wan dinirxine, sirove dike G bi vi rengl pésketina ¢anda gel nisan
dide 0 cudahi G hevbesiyén di navbera vé ¢andé G yén din de dibine (Artun, 2010: 16).

Di vé nivisé de li ber ronahiya ¢end minakan wé behsa kilamén 1i ser afatén sirusti hatine
gotin bé kirin. L& beriya minakan wé bi kurtl serencama wé¢jeya devki ya kurdi bé dayin ku
kilam ji ji wé hémanek e.

2. Kurtenérinek li wéjeya devki ya kurdi

Jiber rewsa civaki, siyasi 0 erdnigari gelé kurd hémanén ¢anda xwe pirani bi réya wéjeya
devki parastine 0 gihandine ber desté nifsén nii. Ango kurdan berhemén folklorik yén ¢anda
xwe bi devki, vegotiné neqil kirine 0 pésve birine. Dema qala berhemén folklorik té kirin
mebest ji wéjeya geléri ¢irok, destan, kilam, metelok G yén din in. Heya sedsala 19an hema
bibéje wéjeya devki ya kurdan get derfet neditiba li ser kaxiz€ bé nivisin 0 bi wi awayi were
belavkirin. Helbet beriya vé wéjeya klasik ya kurdan bi réya medreseyé dihat nivisin, xwendin
0 bi réya nivisé li Kurdistané dihat belavkirin. Heta hin berhemén klasik weki jéderk wéjeya
devki ji xwe re nigandibiin. Bo minak Ehmedé Xani (1650-1707) mesnewiya xwe Mem i Zin
li ser destana Memé Alan ava kiriba. Lébel€ bi vé berhema Ehmedé Xani tese G taybetiyén weé
guheribin 1 ji qada wéjeya devki derbasi ya klasik bibl. Her wiha Feqiyé Teyran (1590-1660)
di helbestén xwe de ji wéjeya devki sid wergirtibll Gt loma i gor berhemén din yén klasik hé
bétir zelal 01 bi zimané gel hatine hlinandin.

Li gor tesnifa Walter B. Ong candén devki du bes in. Canda devki ya pésin tu tekiliya
we bi nivis 0l gapxaneyée tuneye, gelén xwediyé wé, canda xwe bi réya axaftiné vediguhezinin.
Canda devki ya duduyan ji bi pésketina teknolojiyé weki amirén ragihandiné radyo, télefon,
televizyon 0 hwd. t&€ veguhestin. Ji bo vé ji pésiye tisté ku wé bé ragihandin, té nivisin i peyra
bi devki té gotin (Cifci, 2017: 23). Li gor vé tesnifé, canda kurdan ya devki heya sedsala 19an
bi rébaza canda devki ya pésin ango béyi nivisé hatiye neqilkirin. Loma heya wé heyamé
dikevine navbera ¢andén ku amiiré wan € ragihandiné tené dev e. Pisti ku rojhilatnas bi ziman,
baweri G ¢anda gelé kurd re eleqedar biin €di bi desté wan hémanén ¢anda kurdi derbasi ser
kaxizé bln. Bi gasi t€ zanin berhevkariya di waré folklara kurdi de heri pésin Auguste Jabayé
(1801-1894) polonyayi di navbera salén 1848-1866an de li Erziromé balyoziya Rlsyayé kiriye.
Di wé heyamé de Jaba li ser ziman 0 wéjeya kurdi xebitiye. Akademiya Zanisté ya Risyayé G
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Miizeya Asyayé ji bo xebatén Jaba pistgiriya wi kirine. Her wiha rojhilatnas Albrecht Bernhard
Dorn (1805-1881) bi pésniyazén xwe ré li ber Jaba xistiye da ku li ser folklor, ziman @i edebiyata
kurdi 0 her wiha etnografya i diroka kurdan bixebite. Jaba li Erziromé di sala 1854an de bi
Mela Mehmaidé Bazidi (1797-1867) re biye heval 1 ji wi kurmanci hin biiye. Piraniya xebatén
xwe yén li ser zimané kurdi G kurdan bi xéra wi 0 bi hev re pék anine. Ji xebatén Jaba ya heri
giring “Receuil de Notices et Extraits Kurdes” e ku xebateke li ser metnén kurdi ye. Jaba li ser
ferhengan ji xebitiye, ferhenga Kurdi-Fransi O ferhenga Fransi-Risi-Kurdi amade Kiriye.
Margarita Borissowna Rudenkoyé (1926-1976) di sala 1957an de xebata xwe ya bi navé
Koleksiyona A. Jaba-Destnivisén Kurdi daye ¢apé. Ev xebat ji bo rojhilatnasi G kurdolojiyé
cavkaniyeke sereke ye (Celali, 2016: 49).

Bazidi dema tevi Jaba dest bi xebaté dike, meriveki rispi Gt zana ye G li gelek deverén
Kurdistané, {rané @ bajarén Osmani geriyaye. Loma haj bi wéjeya kurdi ya klasik & devki heye
U gava karé berhevkariyé dike, gelek ¢irok, gotinén pésiyan, siret i pendén bav G kalan kom
dike (Mokri, 1970: 65, 95, vgz. Pirbal, 2000: 7). Mela Mehmtd hinek berite, lawij 0 kilamén
ku di nav kurmancan de 1i sin G sahiyan de geleki tén gotin ji berhev kirine. Bo minak Der
Mecalis, Kilamé Kegan, Gewré i1 Xelil Beg, Stranéd Kurmanci, Zenbilfiros, Qewlé Hespé Res
(Maraf, 1973: 8, 10, vgz. Pirbal, 2000: 7) ji wan yén sereke ne. Ji van berhevkirinén li ser
stranan yeka heri giring ji kilama kega kurd Gewréya Ezdi ye. Ev kilam behsa evina Gewré i
Xelil Begé kuré Ebdi Pasayé ku di sedsala XVIIlan de ji pésdehatiyén Elesgiré ye, dike. Ji ber
van xebatan Bazidi weki kesé kurd y€ ku ewil berhevkariya folklora kurdi kiriye té pejirandin
(Binetari, 2015: 29, 32).

Bi rasti her ¢endi meriv bi vi awayi destpéka berhevkariya folklora kurdi heya 1850yi
bibe ji ev neblye kevnesopi G ji xwe re di nav civakeé de cih negirtiye. Heya ku di sala 1912an
de li ser plakén kevirin deng hatin qeydkirin (Gazeteduvar, 2017). Pistre bandén teyiban téne
dagirtin, radyoyén kurdi wesané dikin rewsa li ser canda devki ya kurdi bi vi awayi dewam
dike. Di seré sedsala 20an de édi qeydén kurdi hatine tomarkirin, pisti wesana radyoyaya
Rewané, Bexdayé€, Tehran G Urimiyeyé pévajoyeke nl dest pé kiriye (Akyol, 2007: 1/28) @
kilam, stran 0 destanén dengbéjan gotine hatine tomarkirin.

3. Weki cavkani, saziya parastin G ragihandiné dengbéji @t kilamén dengbéjan

Dema qala ¢anda devki ya kurdi té kirin beriya ¢irok, qewlik, lawij G gesideyan kilam
(Kardas, 2013: 148) 1 stran (Celik, 2016: 641, 642) tén bira mirovan. Jixwe weki li jor ji behsa
wé hatib( kirin jédera bira civaki ya kurdan xwe dispére wéjeya devki G ji wéjeya devki ji
kilamén dengbéjan diyarker in. D1 nav civaka kurdan ya ku ji ber rewsa erdnigari, siyasi 0 abori
ji hevdu dirr ketiye, saziya ku di navbera wan de tékili daniye, ew li ser nirxeki berhev kirine,
dengbéj 1 kilamén wan in. Dengbéjén ku ji ber teseyé jiyana xwe 0l rewsa xwe ya abori li gelek
deverén Kurdistané geriyane, li ber desté dengbéj, gewlikbéj Gi sairan perwerde bine, di vé
heyama perwerde i gerén xwe de ji wé bira dengbéj i ¢irokb&jan siid wergirtine. Di vé pévajoya
“perwerdehiya” xwe de him ji héla kemilandina pasxaneya xwe ya ilmi -meseleya ku li ser
kilam té gotin, bliyerén diroki i ni yén weki ser, mérkustin, erdhej, xela G hwd.- him ji ji héla
s€waz il awayée bikaranina deng de xwe pésva birine. Bi saya van gerén wan 0 kilamén wan him
di nav civaké de bireke hevpar ¢é€biliye, him rojeveke zindi pék hatiye 0 him ji peywira
capemeniy€ icra kirine. Lewra dengbéj gava ji herémeké ¢liye herémeke din agahiya blyer G
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gewiminén weé deré ji bi xwe re biriye (Kardas, 2012: 202). Li gel vé ¢and, erf i edet i ziman
ji bi xwe re biriye. Dengbéjan dema di sevbihérkan de, li cem axa 0 began, di civata giregir G
maqulan de ji wan re pésiyé€ qala ¢iroka kilamén xwe kiriye G peyra ji dest avétiye kerika guhé
xwe U ji wan re kilam gotine. Bi vi awayi ¢end peywir bi hev re icra kirine:
1. Bi vi karé kilamgotiné di nav civaké de biiye wesile ku séniyén gund li hev bicivin.
2. Bi saya kilaman sahiyek li dar ketiye i dem xwes derbas kirine.
3. Dengb¢jan dema qala ¢iroka xwe kirine, guhdar him ji biyerén diroki G him ji ji
gewiminén nii yén li herémén din agahdar biine.
4. Dengb¢jan, bi kilamén xwe, bireweriyeke diroki 0 civaki pék aniye.
5. Bizimané edebi y€ ku bi hunerén edebi xemilandi ye tevkari li zimané gel kiriye G asta
axaftiné xurt kiriye.

Meriv dikare van xalan hé ji zéde bike, 1€belé rastiyeke diyar e ku ev hemil peywir di nav
sert i mercén wé demé de bi réya dengbéjan G kilamén wan pék hatine. Lewra her ¢endi di wan
heyaman de li Kurdistané medrese hebtin G heya asteké karé perwerdekiriné hildabiin ser milé
xwe ji ji ber taybetiyén xwe yén zimani, naverok, mifredat {i armanca perwerdeya li vi dezgehi
tené bi aliyeki civaké re sinorkiri dima. Hem( civaké ango jin G zarok, kal G pir G yén din ji
perwerdeya medreseyé siid wernedigirt. L€ civatén (sevbihérkén) ku dengbéjan 1€ kilam digotin
ji bo her aliyén civaké vekiri blin, zimané wan yé gel bll, mijara ku kilam 10 ¢irok 1i ser dihate
gotin bala her kesi dikisand. Her ¢cendi hinek kilam didatik biina, agahi bidana muxataban ji ne
mina dersdayina ferm1i blin. Ji ber van hem taybetiyan saziya dengbéjiy€ di avabiina bira civaki
ya kurdan de xwedi bandoreke mezin e. Di vé cargoveyé de mirov dikare bibéje ku dengbéj
weki berdevkén dawi yén mirateya ¢canda devki ya kurdan tevgeriyane (Cifci, Oztiirk 2020: 42).
Ji ber ku dengbéj, cawa ku di kilamén xwe de qala ¢irok, destan G biiyerén diroki dikin, her
wiha gala bliyerén rojane yén weki ser, evin, kegrevandin, hezkirin, bébextiyé ji dikin. Mina
van meseleyén civaki, bliyerén sirusti yén weki afat, bela, qeza, xela G erdhejan ji dibin mijara
kilaman. Loma meriv dikare li gor xalén sereke mijarén kilaman wiha dabes bike:

a. Destan
Blyerén diroki
Ser
Evin/hezkirin
Bobelatén sirusti
Kilamén dawetan

S O O T

Ji bo derbirina hestan kilam 0 stran navginén pir kérhati ne. Dengbéj pisti ku ji héla
perwerdeya di nav kevnesopiya dengbéjiyé de digihéje asta gotin G ¢ékirina kilaman, li ser
blyeran (ser, evin, afat 0 hwd.) kilaman dibéje G her wiha kilaman diavéje ser kes/én ku di
gewiminan de tist hatine seré wan. Ango ji bo civakeke ji navginén modern (weki roman, ¢irok,
film, sano G hwd.) yén derbirina hestan bépar, navgina heri kérhati kilamén dengbé&jan in. Ji ber
vé kérhatiblina wé iro ji pisti ku teknoloji ew ¢end pés ketiye, bi réya gelek amirén teknolojik
hest tén diyarkirin, ev saziya dengbéjiy€ disa jindariya xwe didomine.

4. Di kilamén dengbéjan de afatén sirusti

Di kevnesopiya dengbéjiyé de gelo 1i hember biiyerén sirusti kilam bi ¢i awayi hatine
gotin, zimaneki ¢awa hatiye emilandin 0 dema dengbéj kilaman dibéjin xwe dispérin kijan
bingehé 0 hesta serdest kijan e? Bersiva van pirsan dé encamén giring derxe holé.
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Weki ku li joré ji hat diyarkirin dengbéjan di civaka kurdan de karé diyarkirina hestan,
agahdarkirina civaké, sakirin 0 hisyarkirina gel hildane ser milé xwe. Di vé gotaré¢ de em € di
carcoveya bliyerén sirusti de bi navginiya ¢cend minakan vekolin ka dengbéjan li hember van
blyerén diltezin G ne xwes, €s 0 kedera kesén ku ji ber bobelat @i afatan zirar ditine ¢awa anine
ziman. Bi rasti cargoveya €s 0 kederé pir berfireh e 0 gelek biiyerén rojane dikevine ber. L¢ ji
ber sinoré vé nivisé i armanca wé, em € tené bi ¢end xalén sereke weki erdhej, xela it nexwesiyé
binirxinin.

4. 1. Di kilaman de erdhej

Kurdistan li ser xetén erdhejé€ ye 0 di diroké de gelek caran erdhej 1€ gewimine. Di encama
van erdhejan de gelek kesan jiyana xwe ji dest daye G ev bliyerén sirusti bine mijara kilamén
dengbéjan. Pisti van karesatan milet sina miriyén xwe kiriye, dengbéjan kilam avétine ser
miriyén xwe.

Dengbéj Kerem Santor li ser erdheja Wan-Erdisé ya sala 201 1an kilameké dibéje i di vé
kilamé de bi teswirén pir balkés yén di nav jiyana rojane de watedar in qala sekl . héza erdhejé
dike. Weki ku di gelek kilaman de té ditin beriya dest bi kilamé bike dibéje ev kilama 1i ser
erdheja Wan-Erdisé ye 0 peyra seba rewsa dengbéj ya dertini diyar bike wiha dest pé dike 0
qala erdhejé dike:

“Seré mi dése dilé min ji dilani din e. Wérana Wan u Erdigé birao tevdira her ¢car
mehé zivistané sir i sermaé dine, ne bihar e ne paiz e i birao ne havin e, zivistan
e dereca sermaé si u ¢end dereca dibine. Wérana Wan i Erdisé mitani genimé
meriv téxe hindiré béjingé bira di xwe de dizvirine. Cara Wané mitani sitila meriv
bide ser dara ¢amé ji xwe re dikeline. Binayé deh danzde qata biroa di ser hevdu
de hildisine, di biné bina da hewar gazi birao fixan zari wi qirin e. Ez vé sibé
di¢iime ber binayé mi déna xwe didaé dozer ketiye binaé, binayé hildisine. Cinaza
birao li ser cinazaya hiltine ez digerim nagerim birao cinazé herdu birayé lé dayé
tinine. Mi di ji min ra gotin daé, xuské ew qata tu lé digeri eva nine, ew qata tu lé
digeri qata jérin e. Ez jorda peya bum, ema birao quwet, taget di ¢oké mi da
tunine, ez peyayi ber deré herd gaté birayé xwe bim birao min déna xwe didaé
deré herdu biraé min tiji ti gapali ne. Ez vegeriyam...” (Santor, 2017).

Weki té ditin dengbéj kambaxi i wéraniya li pey erdhejé mayi, teswir dike. Erdhejeke
wisa mezin ¢ebiliye ku xani hilwesiyane, meriv di bin kavilén xaniyén pirqati de mane, serdem
zivistan e O hewa pir sar e. Ango ji gelek aliyan ve sert 1 merc zor in. Di vé reswa xirab de
cinaze ketine ser hevdu, her kes ketiye heyra merivén xwe {1 ji bo wan bibinin an ji ji bin kavilan
derxin dixebitin. Di vé benda kilamé de ji dev€ jineke di nav kavilan de i du birayén xwe digere
salixé dijwari il encama xirab ya erdhejé té dayin.

Kilamén dengbéjan cawa ku ji bo ragihandina bliyerén sirusti, parastina diroka dir G nézik
ya kurdan bline navgin her wiha ji bo wéjeya devki ya kurdi ji ¢avkaniyeke héja ye. Lewra di
hinek kilaman de dengbé;j di destpék i nav kilamé de bi ¢iroki qala mijaré€ dike 0 pase bi kilamki
blyeré radigihine. Ev kilama navbori ya Dengbéj Kerem Santor ji ji héla vegotin, sibandin G
teswiré ve dewlemend e. Ji bo bandor 0 mezinblina erdhejé were nigandan, ewil héza lerza
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erdhejé Gt genimé di béjingé de t€ bé¢jingkirin G genimé di béjingé de digere, dizivire berawirdi
hev dike 0 her wisa erd @i avahiyén 1€ zelzele ¢ebliye disibine hevdu: “Weérana Wan i Ercisé
mitani genimé meriv téxe hindiré béjingé bira di xwe de dizvirine. Cara Wané mitani sitila
meriv bide ser dara ¢camé ji xwe re dikeline.” Di van herdu halan de ji ew tisté di béjing O sitilé
de dizivire, dikele 0 tev digere, dige G t€. Bi vé hevsibandiné rewsa dijwar G xeternak hatiye
diyarkirin. Jixwe €s 0 kedera ji ber miriyan di hemi kilamé de bi deng, gotin 0 lorandiné té
nisandan.

Dengbéj Niuroyé Meter ji li ser erdheja ku di sala 1976an de 1i Wané ¢ébiiye kilameké
dibéje G ew kilam ji ji devé jinekeé té€ gotin:

“Axx li miné yar feleké... Dinya milké bavé lo kesi nine, yanis nebe bira ev feleka
me diye hezar sali ji kesi ra namine... Lé lé dayé rebené halé vé dinyayé... Ez
nizanim lawo ¢i bii ¢i gewimi ¢i ¢iriya, wa sala 76a meha Qasimé 24¢é meha roja
Carsemé sehar me derbas bii zelzele ¢ébi, tofan rabu li me. Gurin kete behré ¢il
u ¢iyayé. Min dit gurin kete behré birao... Kosk sera diwar hilsiya, ¢olix ¢ogixé
min temam i hundir hevdu gelibin mina berxoyé miya yi digotin ez reben
dikaliyam...” (Meter, 2017)

Di berdewama kilamé de ji t€ ditin ku bi dengé dayikeké hewar G gazi t€ kirin, ji ber €sa
mirina zarokén xwe dayik alikariyé dixwaze. Her wiha ifadeyén jin bi kar tinin yén weki
“nexwesén mala bavé min”, “mala bavé min”, “ez reben” di berdewama kilamé de ji pir tén
gotin. Weki din ziman, teswir i tegbihén hatine bikaranin ji ji héla edebi ve vegotiné xurt dikin.
Zarin 0 nalin ji bo rewsa xirab bé fémkirin tevi dengé dengbéj dibin.

Minakén bi vi rengi yén li ser erdhejan pir in 0 meriv dikare listeyé diréj bike. Lébelé ji
van herdu minakan ji t€ ditin ku dengbéj bi kilamén xwe him ji bo pékhatina bira civaki bliyeran
neqil dikin, dem 1 cih bi eskere kifs dikin @ him ji hirgiliyén erdhejé yek bi yek tinin ziman.
Bo minak Dengbéj Niiro di vé kilama xwe ya navbori de ¢awa ku dijwari (i meziniya erdhejé
tine ziman, rewsa xirab ya erdhejzedeyan ji li ber ¢avan radixe. Her wiha erdnigariya ku erdhej
1€ bi bandor biiye ji diyar dike. Li gor kilama w1 ji bili Wané vé erdhejé 1i navge G bajarén
dertidoré ji -Patnos, Bazid Gt hwd- bandor kiriye. Her wiha gala helwesta révebirén herémé 0
serok, lesker (i xebatkarén dewleta tirk, ris 0 irani ji kiriye. Weki din ¢awa ku aliyeki ve meriv
tén hewara birindar, nexwes (i miriyan ji aliye din ve ji diz i talankar ji seba xirabi @i s¢landiné
ketine nav cinaze, mal (i milké wan. Bi rasti dema guhdariya vé kilamé té kirin rewsa xirab ya
ji ber erdhejé ¢ébiiye ji hemi aliyan ve té ditin. Ev yeka ji fonksiyona kilaman ya di parastin G
neqilkirina afatén suristi de dide xuyan.

4. 2. Di kilaman de xela

Sedemén rabtlina xelayé curbecur in. Nebarin an kémbarina barané, derketina serén mezin
0 di encama wé de kogberbilin egerén sereke yén xelayé ne. Ji ber vé rewsa xirab meriv nikarin
xwariné peyda bikin, di nav gel de tengasi Gt hewcedariyén geleki mezin derdikevin holé. Li gor
ku kal @ pir qala serdaboriyén xwe dikin, ¢irokbéj dikin mijara ¢irokén xwe G dengbéj kilaman
diavéjine ser wan di heyamén xelayé de, ji ber hal€ dijwar, ji néza (bir¢ibin) gelek meriv dimrin.
Bi pirani jin G zarok dikevine ber péla vé afata sirusti. Dengbéj Keremé Kor dema kilama li jér



Kovara Kurdinameyé ya Navnetewi

International Journal of Kurdiname 99
Jimar: 6 Nisan 2022

Issue: 6 April 2022

dibéje, diyar dike ku ev bliyer gewimiye, ango teqez rast e. Keremé Kor -ku xwe weki “Serq
Bilbili” dide nasin- beri ku dest bi kilamé bike ta bi derzi re dike!* @i yek bi yek lehengan dide
nasin, hlrgiliyén blyer€, sedem G encaman diyar dike:

“Gulé hebl giza Fetullah Begé wii; Heseni wii; Kurdmal, Milazgiré qiza Fetullah
Beggé, jina Feyaté Milli bi. Ez we t€ da serwext bikim mina ajansé. Mér top kirin
birine eskeriyé. Uris kete nava jin (i zaran bé erzi kir. Du kuré Gulé ji Feyat hebn:
yeki du sali, yeki s€ sali. Gulé herd zaré xwe kire xéni, deri ser da kilit kir, ¢
gihiste mala bavé xwe. Ew herd zaré wé, kuré wé seré xwe dane ser hev, bir¢iblina
ber kopé tendlré herdu nézda mirin...” (Kor, 2017)

Di vé kilamé de Dengbé&j Keremé Kor pésiyé ¢iroka vé biiyeré dibéje i rewsa xirab ya wé
hingé di nav milet de li dar e, tine ziman. Bi gotina wi ser e, bi Uris re ser dikin loma mér birine
leskeriy€ 0 jin G zar béxwedi mane. Gulé pisti ku méré wé dibin leskeriyé€, leskerén Gris dikevin
nav malan 0 xirabiyé li wan dikin herdu lawén xwe di mal de dihéle G dige mala bavé xwe 0
zarokén we ji bir¢inan di mal de dimirin. Pagé bavé Gule, Fetullah Beg, ke¢a xwe Gulé ya ku
mérkirl ye 0 méré we li leskeriy€ ye, di ber du baré cehé de dide mér. Li vir gava meriv bala
xwe dide bazara di navbera Fetullah Beg G kesé dixwaze Gulé bixwaze -Remoy€ Qeregéci- pir
ecéb e. Fetullah weki gelend du bar genim 0 du bar ji ceh, ango car bar zimhéré (dexl G dehn)
dixwaze G Remo ji dib&je “Na! Tené du bar cehé min heye.” Ji vé€ ji halé milet y€ ji ber xelayg,
tunebtlina xwariné diyar dibe. Lébelé ji héla din ve dema Feyat tezkereya xwe distine i vedigere
mala xwe, pé dihese herdu kurén wi ji bir¢ina mirine @ jina wi ji ¢liye mala bavé xwe. Ew ji
dice mala xezliré xwe . meseleyé dipirse. Li vir Feyat ji Fetullah Beg re dibéje, “Xeziir li dewsa
bavé merivan e. Cawa dibe tu xwedi i jin il zarokén min derneketi?”” L€ Fetullah Beg rastiyé
nabéje G dib&je “Jina te daye pey peyayeki tirk i ¢iiye Siwéregé, Desta Bisériyé.”” Ango ji bo
xirabiya xwe vesére derewan dike. Caxé Remoyé€ Qeregé¢i hatibli dew i doza kega w1 kirib,
wi gotibll zavaye min miriye. Pisti Feyat bi saxi ji ser vedigere, ji wi re ji dibéje “Jina te, Gule,
reviyaye ¢iiye.” Pisti vé Feyat dice 1i ser réya koga Remo disekine 0 jina xwe Gulé bi kitan G
kofi xemilandi di nav kog¢é de dibine. Gulé G Feyat yek bend diavéjine ber hevdu:

“Gulé girya got lé lé lé lé lé ... Wé Gulé way... Gulé girya go Feyato ez gul im da
ser kevir im, ez hiva ser 1i bin im. Qiza Feté Heseni me, jina te heft sala me, min
tu inda kiribuyi. Remoyé Qereqégi bisilmanti kir ez girt bi borca li xwe mar kirim.
Tu pirsé dipirsi niha li cem Remo disekinim...

Feyat disa go Gulé lé lé Ié bahar e. Te mala xwe bar kiriye bi girari ev ¢ito ciger
bt malik xirabé te herdu zaré xwe [i ber diwara dani, te desté xwe dabii ké? Te
xwe ra newari, te mal sewitand vi derdi vi zirari...

* Ta bi derzi ve kirin: Biwéjeke kurdi ye. T¢é wateya vegotina biiyereké ya bi hirgili.

* Di vir de nakokiyek xuya dike. Ji ber ku di kilamé de navé “Remoyé Qeregéci” derbas dibe. T¢ fémkirin ku ew
zilam ji heréma Séweregé a Rihayé ye. Lébelé di berdewama peyvé de behsa “Desta Bigériyé” (di navbera Batman
0 Bidlisé de ye) dibe ku ev her du herém geleki ji hev diir in. Dibe ku dengbéj hay ji van heréman tunebe 1 ji kisé

xwe ev 1€ zéde kiribe. An j1 di avakirina kilamé de sasiti hebe.
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Gulé girya go, Feyato kuro feleké ¢cima li me ha kir? Mihaciri li me peyda kir
xelayi li me rakir, iiris namusa me tartimar kir. Ez jin hirmet mi réya ré nedit min
kire xéni pista xwe péva kir, ewé bir¢ibuné herd zaré te pés ¢cavé min du quris ¢ar
pera kir...” (Kor, 2017).

Dema li ser vé kilamé 0 gotinén wé t€ rawestin dijwariya xelayé té xuyané 0 derdikeve
holé ku ji ber ser G xelayé meriv dikevine ¢i halén xirab. Dayika ku di heml civakan de
cavkaniya sefqet, hezkirin G fedakariyan, pisti ku hal pir ¢etin dibe &di ji bo zarokén xwe dibéje
“...ewé bir¢ibuné herd zaré te pés cavé min du quris ¢ar pera kir...” Loma dema qala bliyerén
ser, xela, rev 01 mihaciriyé té kirin seba zor 01 zehmetiya wé bé nisandan wiha té gotin “Dé
weledé xwe diavét”. Bi rasti ji rewseke v€ biwéjé rast derxe qewimiye U ev kilama qala wé
rewsé dike. Ev yeka ji giringiya dengbé¢j G kilamén wan ya di waré€ ragihandina biiyerén diroki
de bi awayeki eskere nisan dide.

4. 3. Di kilaman de weki mijar nexwesi

Weki blyereke sirustl nexwesl j1 bline mijara kilaman. Dengbéjan li ser nexwesi, derd G
kulén merivan gelek kilam gotine. Lewra bi nexwesiyé €s 0 elem ketiye dilé merivan,
hezkiriyén wan mirine, ji hevdu getiyane. Di kilaman de ev blyer bline mijar. Wek minak emé
li vir behsa ¢iroka Heso G Nazé -ku bi kilamki ji té gotin- bikin. Ev kilam/¢irok, li ser nexwesiya
Heso 1 jina/dergistiya wi Nazé 1 tistén li ser w€ qgewimine, hatiye avakirin. Dema ev kilama té
guhdarkirin, t€ fémkirin ku nexwesi biyereke tebii ya ¢iqasi dijwar e. Gelek versiyonén vé
¢irok/kilamé hene G em ¢€ li vé€ deré€ ji devé Keremé Kor ¢end bendan bidin:

“Li ku dima Geliyé Zila kederé Saxir Begé ica em béjin Hiso Hemoyi bii, Nazé
Mikaili bii. Hiso him reis bii him magqiil 1 him ji sair bii. Xelata Xudé ba lé rabii,
koti bii. Gund wé da kolikek ¢ékirin du gurz birin kirine koliké, Hiso nivinan ve ji
gund avétin. Wexta bigiiya avé satila xwe datani, bigiiya érdu arisé xwe datani,
ha hanké gihayé biné wi dadisand, kém xuna wi disiist, zimané wi pag kir, melhem
birina wi da go, “Ya rebbi tu derdé Hiso bidi min, em tev herine hizira Xude.”
Geli cimaeté! Ev kilamana téne ser jiné esil béesil, guhé xwe bira rind bidiné.
Dane Eliyé Hesen Axa, kéleka Erdisé Cilkaniya, sed siyar, berbi hatin ku Nazé
biherin. Du camér ¢iine ber koliké, go tu bizani mirin heq gor ferz e. Dergistiya
te yeki din ra dibin. Go herin béjiné bira béerziya neke, bira bé em hev biwinin ez
wé razi me de Xudé wé razi be. Caméra ¢ii Nazé ra go welle Hiso digri diwé bira
bé, mi biwine here. Nazé desté berbiya xwe pag kir. Go bira siyar defé nexin, ez
herim Hiso biwinim werim. Siyar gund sekinin. Nazé berbiya xwe ¢iine ber kolike.
Go Hiso xatiré te, go Nazé ser ¢evé mi bavé mi ra hati. Vira rine heft bendé min
hene, te ra béjim here. Heft hew bend Hisoyé béje, seré Péxember kim Nazé
negotiye. Ew ¢iine emré Xude. Serq Bilbili, Kerem evé kilamé boy xatiré Heci
Usiv, Ibrahim, cimaeta doré. Dibe Cango ji were wan dera guhé xwe bide, ewa
axayé ¢iya ye ha.” (Kor, 2017)
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Heya vé deré dengbéj bi ¢iroki gala mijaré dike. Helbet gelek versiyonén vé meseleyé
hene 1 ji hevdu cuda ne. Lébelé€ ji ber ku mijara me bi taybeti ne ew e em € li ser wé ranewestin.
Li vir tisté derketiye holé hezkirina di navbera jin Gt méreki, du dildaran de ye. Ji ber nexwesiya
kotibliné/cuzamé ya ku meriv ji hev hildidin, Hiso ji gund derdixin, ji malbata wi, birayén wi
tu kes 1€ xwedi dernakeve. L& Nazé ligel tirsa hildana nexwesiyé Hiso ji bir nake. Ci ¢axé
firsendé dibine, ji bo avé, ardianin* G hwd. dige cem Hiso, derdora wi paqij dike, birinén wi
derman dike. Ev ji nisana wefa G hezkirina béberjwenedi ye. Tisté jiyané, hevaltiy€, jin 0
mértiy€ watedar dike jixwe ev e; hezkirina béberdél. Bi rasti li vir di navbera Gulé 0 Nazé de ji
fergek derdikeve holé. Gulé pisti xela radibe, bir¢i dibe O Gris dikeve nav milet, her du kurén
xwe yén piclk diterikine, dice. L&, Nazé ligel ku heft salan li benda Hiso maye, disa wi
naterikine, heta weki t€ ditin dua dike, dibéje: “Bira nexwesiya Hiso derbasi min be da ku em
bi hev re bimirin 0 derkevin hizira Xwedé.” Lé, Gulé jina heft salan ya Feyat, wisa nake. Li vir
qalibén weki “heft salan” ji balé diksine. Di her du kilaman de ji di rolén sereke de jin hene. Ev
yeka ji seba bi réya naskirina civaka kurd nisan dide ku kilamén dengbéjan ¢avkaniyén giring
in.

Li gor kilama Dengbéj Keremé Kor, y€ ku kilamé dibéje Hiso ye, ne Nazé ye. Ev yeka
berevaji versiyonén din yén vé kilamé ye. Hiso wiha dest bi kilama xwe dike:

“Dewrané, dewrané, dewrané hey ...

Lé lé Nazé biné bihar e, dile min hélina teyré zari, ewé heywané hélina xwe ¢ékire
ser evdalé Serhedé resiitari.

Ya hate seré Hisoyé Heso™ bira neyé sere Eyiibé kurmaxwari. Isal heft sal e égé
hestiyé mi xwari. Weyla mi séfilé mi husti xwari...

Lé lé Nazé lé biné bihar e, dilé min hélina teyré simir e,

Bayé rohilaté Ié dixe, bayé roavayé guregur e.

Eva zemané em ketiné bexté mino Naza min nabire.

Dergistiya mina heft sala bii kuré xelké iro dergistiya min mi bikire.

Kotibuna bilbil ¢evé min nayé, Nazé xatiré xwe dixwaze wé bizvire.

Ax weylo Nazé, séfil ii belengazé, isal heft sal e bémirazé, dilé min piléte ewré ser
xaylaze,

Gerdena te tenike ji siisa Sirazé,

Sikurdaré Xudé me, ciyé mi ¢éke here tev xelké razé

Nazé wey... Nazé go Hiso xatiré te...” (Kor, 2017)

Nexwesiy€ her du dergisti ji hevdu getandine, dir xistine. L€ ne tené nexwesiy€ her wisa
civak, gund 0t malbata Nazé ji ew ji hevdu dir xistine. Bi wé ji nemane, hé Hiso xwes, li ser
riyé diny€, ji bo gelend -ev di ¢iroka Gulé de ji hebl- mal G milké dinyayé Nazé dane mér.
Kilam ji aliyeki ve hest, hévi i hezkirina Hiso @i Nazé tine ziman 0 ji héla din ve ji bi zimaneki
edebi, teswir G tesbihén rewsa diltezin, evin, hesret Gt wefakariya wan ji me re destnisan dike.

* Ardi: Peyveke xwertl kurdi ye. Ji peyvén ar (agir) 0 di (dixan) ¢ébiye. Peyveke gisti ye. Ji bo hemi t€kberén
sewaté (€zing, qirs G qal G hwd.) té bikaranin.

* Di hin kilaman de navé lehengé kesé nexwes Heso ye, 1& li vir Heso navé bavé Hiso té xuyané, ango kesé nexwes
Hiso ye. Loma me di siroveya kilamé de navé Hiso bi kar ani.
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Di literetura dengbéjan de minakén kilamén ji ber €s Gt nexwesiyan gelek in. Di kilama bi
navé Temo a Evdalé Zeyniké de, Evdal ji gazinén xwe yén ji ber korbiiné ji qulingé xwe yé
basksikesti re dike. Evdal korbtina her du ¢avén xwe G her du baskén sikestl yén qulingé
berawirdi hev dike 1 ji ber vé rewsa xirab derd G kula xwe dide der.

4. 4. Di kilaman de zimang jinane

Her ¢endi di nav kurdan de jinén bi dengbé&jiya xwe hatine nasin 1i gor méran kém bin ji
dema meriv bala xwe dide kilaman G bi pirani ji yén li ser bliyerén dilsewat, mirin, kustin G
seran kilam bi dev€ jinan, ango peyv G gotinén wan derdikevin holé. Lewra zimané¢ di kilaman
de hatiye bikaranin rengé wan dide. Teswir, awayé qalkiriné jinki ye. Bazil Nikitin (1885-1960)
ji xwedi wé baweriyé ye ku di nav kurdan de helbestén lirik ilhama xwe ji hestén jinan
werdigirin. Bi ya wi kilam, lori, romansén kurdan piraniya wan ji teref jinan ve hatine nivisin,
ango gotin (Nikitin, 1991: 187).

Bi rasti ev yek ji bi rola jinan ya di civaka kurdan re eleqedar e (Cifci, 2015: 118). Belé
li hember buyerén dilsewat her kes hesté xwe tine ziman, dibéje, dilorine 1€ yén dengé xwe
bilind dikin, li xwe dixin, riiyé xwe vedir(in bi pirani jin in. Ev yeka ji bo em ¢awahiya civaka
kurdan, cihé jinan ya di civaké de nas bikin daneyén giranbiha ne.

Weki di kilamén minak hatin nisandan de ji t€ xuyané dengbé;j ji deve jinan kilamén xwe
dibéjin 0 yan ji kilam yén jinan in Qi ji wan girtine. Birasti ev yek di gelek kilamén li ser bliyerén
bi vi rengi hatine gotin de wiha ye. Yan¢ bi ziman (i s¢waza jinan qala mijarén dilsewat té kirin.
Weki li jor ji hat destnisankirin, ev yek di civaka kurdan de bi rol 1 statuya jiné re eleqedar e.
Her wiha di van bliyeran de kesayetiya jiné ya hesti j1 xwedi bandor e. Heke em van sedeman
xal bi xal dabes bikin em dikarin wiha bibéjin:

1. Ji ber kesayetiya jiné ya hestyari bi pirani di biyerén miriné de ji devé jinan kilam
derketine holé. Lewra jin di van bliyeran de hestén xwe venasérin, wan bi eskere didin
der. Heta heke hestén xwe nedin der, negirin ev tevgera ji bo wan weki serm G kémasi
té gebillkirin. Bereksé jinan mér hineki giran G waqur tev digerin, hestén xwe bi
axafting, giriyeki vesarti diyar dikin. Jixwe nérina “mér nagrin” li Kurdistané 0 her wiha
heréma Serhedé weki rastiyeké té gebulkirin.

2. Jin bi rola xwe ya dayikti, jinti, xuskti G yan ji kegitiy€ tev digere. Di bliyerén diltezin
de di kijan rolé de be li gor wé tev digere. Heke xusk be ji bo birayé/n xwe digri 0
dilorine. Ev kilama navbori minaka vé yeké ye. Heke dayik be seba zarokén xwe, jin be
seba méré xwe, keg¢ be seba bavé xwe 0 hwd. digri 0 kilaman diavéje ser wan.

Bi rasti ev mijara him ya der(innasiy€ ye i him ji mijara civaknasiyé ye 0 ji bo rola jiné
ya di civaké de diyar bike daneyeke giring e. Bazidi ji di pirtiika xwe Adat i Rusimatname’é
Tewayifé Ekradiyeyé de balé diksine ser rola jin€ ya di nav civaka kurdan de G bi berfirehi kar
0 kirinén wan yén di dema ser, asti, mirin G nexwesiyan de diyar dike. Li gor ku Bazidi qalé
dike dema keseki xort, ezizé li ber dil€é malbaté, nexwes bikeve @i bikeve nav nivinan jinén
malbaté tén li dora wi dicivin {i seba nexwesiya wi derbasi wan bibe dua 1 lava dikin 0 heta ji
bo vé merasimekeé ji i dar dixin:

“U ‘adeteki diné ji li nik Ekradan heye mesela wekii mirofeki ciwan ‘ezizé wan
wekii nexwes dibitin i nexwegsiya wi zéde siddet dikitin yané di dereca miriné
dibitin 10 ji xo béxeber dibitin ku her kes goya héviya jiné ji wi mirofi dibirin,
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mesela eger jin weyaxo xoh i kegceki wi mirofi ciwan hebe weyaxo da hebe ev
Jjinine ku xo i ke¢ il da i jin bitin yek ji wan ku zéde meyla wi nexwesi heye, icaré
ew jinik radibitin di néva wé meclisé da sé caran li dora wi nexwesi diziviritin i
dibéjitin ku min cané xo fedayi vi filankesi kir, hiin sahid bin ku bilani Xudé te ‘ala
heyaté bidite vi nexwesi, her¢i geda 1i belaya wi heye bilani béte min. Eger ‘emré
min hebe min bi rida xo bexsi vi mirofi. Eger merga wi hebe bilani ew merg béte
min. Ew jinik sé caran li dora wi nexwesi dizivire wiha dibéjitin. Carnan tesadif
dikitin ku bi emré Xudé te ‘ala ew mirofé nexwes ecel nehatiye pasé sifayé dibinitin
u ew jinik ku wiha ev ‘ehde kiriye bi emré Xudé nexwes dikevitin i fewt dibitin.
Lakin ev ‘adete mexsiis € bi jinan ku der heqé mér ii bira i kuréd xo da ni dikin,
lakin jin ji boy jinan ti mér ji boy méran nakin.” (Celali, 2016: 235, 236).

Weki ku Bazidi ji qal dike li gor vé baweriy€, gava ew dayik 0 yan xusgk li dora wi kesi
bigere -ku tu caré ev ne jin 0 keg e; kur, bira, bav yan ji mér e- ji Xwedé re lava G dua bike, ew
nexwesi dice wé kesa li dora wi digere G kes€ nexwes ji wé nexwesiy€ difilite. Lé ev baweri G
kirin, iro di nav gel de bliye biwéj, wateya jehezkirin G berketiné dide. Dé i xusk, ango jin ji bo
méran dibéjin ‘ez li dora te bigerim’. Ev helwesta jin€ ya li hember bliyerén xirab di kilaman
de bi awayeki berbigcav derdixe holé, rol G statuya wé ya di civaké de nisan dide.

5. Encam

Ji kuliyata wéjeya devki, cureyé heri berbelav -ligel pésketina teknolojiyé, derketina
amurén ragihandiné yén weki radyo, télevizyon, telefon, internet @t hwd.- kilamén dengbéjan
in. Reng i away¢ icrakirina wan guheribe ji kilam di nav civaké de xwedi bandor in G dibin
cavkaniya gelek cureyén modern yén wéjey€. Loma di sano, film, roman, novel 0 ¢irokan de bi
awayeki berbicav tén xuyané. Ev yek ji cihé kilaman 0 her wiha dengbéjan ya di pékhatina bira
candi, civaki 0 diroki de nisan dide.

Di vé qadé de kilam weki cureyeki berbicav derketiye pés G ji bo ragihandin @
agahdarkirina civaké xwedi roleke mezin e. Cawa ku me di minakén bori de j1 dit, dengbéj di
kilamén 11 ser €s, afat (i bobelatan de wéneyeki jindar li ber civaké radixin G seba hisyarkirin 0
agahdarkirina gel ji gelek derfetén teswir (i vegotiné stidé werdigrin. Bi taybeti di kilamén li ser
blyerén bi€s U diltezin de heri bétir jin —dayik, jin, xusk G ke¢- derdikevin pés. Jin bi hest,
dilovani 0 hezkirina xwe kilaman dibéjin an ji j1 dengbéjan re dibin jéder 0 bi vi awayi kilamén
rengin G bi bandor derdikevin holé.

Bi kurti meriv dikare bibéje ku kilam, ji bo ragihandina ¢and G bira devki ya civaka kurd
cavkaniyén giring in. Her wiha kilam, bi zimané xwe y€ edebi ji bo edebiyata kurdi ¢avkaniyén
dewlemend in. Lewra bi teswir, peyv, biwéj G minakén di kilaman de tén bikaranin, zimaneki
edebi 1 festh derdikeve holé 1 ev taybetiya wan ji bo kurdi gencineyeke dewlemend G rengin
pék tine.
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Ozet

Konumu, kaynaklari, iklimi ve sahip oldugu potansiyeli nedeniyle Diyarbakir kenti insanligin medeniyet
kurma seriiveninde 6nemli bir rol iistlenmistir. Bu sehir, insanlarin yerlesik hayata ge¢ip gii¢lii devletler
kurmasiyla ¢evresindeki yerlesim yerlerine kiyasla daha fazla 6n plana ¢ikmistir. Farkli zamanlarda biiyiik
devletlerin bu kente sahip olmak igin miicadele ettikleri tarihi kayitlardan anlagilmaktadir. Diyarbakir kalesinin
insasi, genisletilmesi, yiikseltilmesi ve degisik medeniyetler tarafindan tahkim edilmesi sehri kaybetme endisesi
ve sehre hakim olma gayretinin bariz bir ifadesidir. Bu endise ve gayretlerin yogruldugu hikayenin sembolii olan
kale, diinyadaki say1l1 6rneklerden birdir. Birgok arastirmaya konu olan ve halen gizemini koruyan bu kale, tiiriiniin
nadir 6rneklerinden biri olmasina ragmen hak ettigi degeri gérememis ve ancak 2015 yilinda Diinya Kiiltiir Mirast
Listesi’nde yerini almistir. Bu ¢aligmamizda bir¢ok medeniyete besiklik etmis olan Diyarbakir kalesinin seklinin
detaylar1 ve kale hakkindaki efsaneler iizerinde durulacaktir.

Anahtar Kelimeler: Diyarbakir Kalesi, Surlar, Amida, Kale Sekilleri

Abstract

Due to its location, resources, climate and potential, the city of Diyarbakir has played an important role
in the civilization adventure of humanity. The city has come into prominence ahead of the surrounding settlements
as people settled down and established powerful states. It is inferred from the historical records that the powerful
states struggled to acquire the city at different times. The construction, expansion, elevation, and fortification of
the Diyarbakir castle by different civilizations are an obvious expression of the fear of losing the city and the effort
to dominate it. The castle, which is the symbol of the story in which these worries and efforts are kneaded, is one
of the few examples in the world. Despite being a rare example of its kind, the castle, which has been the subject
of numerous research and still remains a mystery, could not gain the value it deserves, and it appeared in the World
Cultural Heritage List barely in 2015. In this study, the architectural details of the Diyarbakir castle, which has
been the cradle of many civilizations, and the legendary stories about it are reviewed.

Keywords: Diyarbakir Castle, City Walls, Amida, Castle Architecture
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Giris

Tarih 6ncesi devirlerde yerlesim alanlarinin se¢imi ¢esitli onceliklere gore yapilmastir.
Avcilik ve toplayicilik doneminde bu alanlarin se¢imi sadece temel ihtiyaglarin karsilanmasi
amacina yoOnelik olmustur. Bu nedenle su ve yiyecek tedarikinin kolay oldugu, barinma
imkanlarinin rahatlikla saglanabilecegi yerler gozde mekanlar olmustur. Amid yani Diyarbakir
yerleskesinin bulundugu alan tam da bunlar karsilayacak bir konumdadir. Bir taraftan Dicle
Nehri, aver ve toplayicl topluluklara su ihtiyacini temin ederken bir taraftan da Diyarbakir
yerleskesinin yani basindaki Hevsel bahgeleri yiyecek agisindan bereketli tarim olanaklari
sunmustur. Diyarbakir igkalesinin altinda bulunan Fiskaya Magarasi, erken donemde Dicle
Nehri ve Hevsel Bahgeleriyle beraber temel ihtiyaglar zincirini tamamlamustir.

Insanlarmn yerlesik hayata gecmesinden sonra daha islevsel barinma ihtiyact dogmus ve
buna yénelik adimlar atilmistir. Insan niifusunun az oldugu dénemlerde, yerlesim yetlerinin
etraflarinda daha ¢ok ilkel barikatlar kurma yoluna gidilirken niifusun artmasiyla birlikte
dayanisma ve orglitlenme ihtiyaci artmis, soya dayali agiret ve ortak menfaatler temelinde koy,
sehir ve sonraki asamalarda devlet teskilatinin ilk 6rnekleri ortaya ¢ikmistir. Bir arada yasayan
insan kalabaliklarinin kdy sonra kentleri olusturmalarinin ardindan kentlerin birlesimiyle devlet
modelinin ortaya ¢ikmasi ve devletlerarasi miicadelelerin tetiklemesiyle giivenlik kaygisinin
artmasi st diizeyde tedbir alinmasini gerektirmistir. Bu anlamda sehirlerin etrafini saran basit
arag¢ ve yapilar yerine daha direncli ve nitelikli setler insa edilmistir.

Bu ¢alismada biiylik devletlerin ¢atigma alan1 olmus olan Diyarbakir sehrinin kurulusu ve
isimlendirmesine kisaca deginildikten sonra Diyarbakir kalesinin insa siireci, kalkan baligina
olan benzerligi ve ortaya ¢ikan nihai seklin planli olup olmadig1 irdelenecektir.

Sehrin Kurulusu Hakkinda Bazi iddialar

Diyarbakir’in yerlesim yeri olarak kullanilmasi ile kalenin insa edilme tarithi ayni
olmasa da yakin zamana denk gelmis olmalidir. Islenecegi iizere tarihgi ve arkeologlar kentin
ilk kurulusuna isaret ederken bunu sehrin ickalesi ile iliskilendirmektedirler. Zira elde edilen
en eski bulgular Viran Tepe veya Amida HOyiik denilen eski kalede ortaya ¢ikmaktadir
(Gabriel, 2014: 146). Aslinda sadece ortaya ¢ikan bu bulgularla sehrin kurulusu ile ilgili bir
tarithlendirme yapmak dogru olmayacaktir. Ciinkii medeniyetlere kesintisiz olarak besiklik
etmis olan bir yer ile yalnizca bir veya birka¢ donem kullanilan mekanlarin orijinal halini
bulmak ve buralarda eski bulgulara ulasmak ayni derecede miimkiin degildir. Giinlimiizde
ortaya ¢ikan ve 12 bin yil dnceden kalma Gobeklitepe, bu tarihten sonra terk edilip toprak
altinda kalmis olmalidir. Bu sayede s6z konusu mekanda 12 bin yil 6nceki izler oldugu gibi
miisahede edilebilmektedir.

Gobeklitepe’deki bulgular belki de ondan daha eski bir yerlesim yeri olan Diyarbakir
sehri yerleskesinde bulmak cok zordur. Zira buradaki tas, toprak ve alan giiniimiize kadar
kesintisiz bir sekilde kullanilmistir. Ilk donemlerden kalan malzemeler tekrar tekrar kullanildigi
icin tasidiklar1 izler korunamamis ve erken Kkiiltiirlere ait buluntulara rastlanilmamistir.
Gilinlimiizde yapilan restorasyonlar géz oniine alindiginda izlerin nasil silindigini ve bdyle bir
sonucun kac¢inilmaz oldugu anlasilmaktadir. Sehrin surlar1 ve sehir igindeki yapilardan bazilari
kisa araliklarla restore edilmistir. Ornek vermek gerekirse Mervaniler déneminden kalan
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Diyarbakir’daki mescidin fotograflarindan anlasildigi iizere bu yap1 20. asrin basinda yikik
haldedir. 2014 yilinda restore edilerek adeta yeniden insa edilen bu mescit, 2021 yilinda yani
aradan 7 y1l gegmis olmasina ragmen tekrar restore edilmistir. Her yenileme ve tamir sonrasinda
aslinda sur duvarlari ve tarihi yapilarda bulunan ge¢mise ait hafizayr bir nevi asindirmak ve
hatta bazen silmek durumunda kalmaktayiz. Diyarbakir kalesi iizerinde degisik medeniyetlere
ait cok sayida kitabelerin olmasi da bu savi desteklemektedir. Giiniimiize ulagmayan insa ve
tamir kitabeleri de diisiiniildiigiinde zaman igerisinde bu yapilarin ne kadar orijinalinden
uzaklastig1 anlagilmaktadir. Tarihgilerin sahitligi ile Silvan kalesinde ¢ok sayida insa ve tamir
kitabelerinden giiniimiize ¢ok azinin ulasmasi bariz bir sekilde buna isaret etmektedir. ibnii’l-
Ezrak, Meyyafarikin surlarinda Mervani hiikiimdar1 Miimehhidiiddevle’ye ait dis tarafta 22 ve
i¢ tarafta birkac kitabe gordiiglinii, Nasriiddevle zamaninda da i¢ tarafta 9 veya 20, dis tarafta
ise 30 kiisur kitabe gordiigline sahitlik etmistir. Halbuki bunlardan sadece birka¢ tanesi
giiniimiizde ulagmistir (ibnii’1-Ezrak, 1990: 70,99,128,155).

Tarihgiler sehrin kurulusundan bahsederken kalenin kurulusu veya sehrin ismi
hakkindaki bilgilerden yola ¢ikmaktadirlar. Kalenin insasindan 6nce insanlarin burada yasayip
yasamadigmni malum kilan herhangi bir bilgiye ulasilmamaktadir. Inceledigimiz eserlerde
Paleolitik (Yontma Cag), Epipaleolitik (Orta Tas), Neolitik (Yeni Tas), Kalkolitik (Bakir-Tas)
gibi tarihi devirlerde Diyarbakir’in cevresindeki yerlesim yerlerinden bahsedilmektedir
(Demirtas, 2007: 29-32; Is, 2019: 6-10; Ozdemir, 2017: 263; Parla, 1990: 23, 2005: 2465;
Rosenberg, 1995: 83; Tiirksoy, 2007: 6-9; Ozkaya-Coskun: 2010: 90-92). Fakat son donemler
haricinde Diyarbakir hakkinda herhangi bir bilgi verilmemektedir. Bu da erken donemlerde
Diyarbakir’in bir yerlesim yeri olmadig1 gibi bir algiya neden olmaktadir. “Gergekten de erken
dénemde Diyarbakir sehir yerleskesinde insanlar yasamakta miydi?” sorusuna kazilardan elde
edilen bulgularla cevap vermenin saglikli olmayacagimi bir kez daha vurgulamak gerekir
(Aslanapa, 1961: 17-18; Okse, 2015: 61). Diyarbakir’in iklim 6zellikleri insanlarin tatl su
kaynaklaria yakin yerlere yerlesmelerini zorunlu kilmaktadir. Zira bu bdlgede suyun olmadigi
yerlerde yasamanin imkani yoktur. Sehrin su kaynaklarina bakildiginda bir¢ok yerde
¢esmelerin olmasi hem tatli su, nehir suyu hem de tarim olanaklar1 sunan bu noktanin erken
donemlerde de bir yerlesim yeri oldugunun delilidir.

Sehrin Tesmiye Siireci

Diyarbakir sehrinin adi ve surlarinin mahiyetinin degismesinde kente hakim olan
medeniyetlerin etkili oldugu goriilmektedir. Bildigimiz kadariyla Amidi, Amid, Omid, Emit,
Amide, Amad, Amida, Augusta, Karaamid, Karakale, Karacakale, Hamid, Karahamid, Diyar-1
Bekr, Diyarbekir ve Diyarbakir gibi isimlerle sehir amilmistir (Beysanoglu, 1963: VL VII;
Karaca, 2010: 12). Sehrin ismi konusundaki kayitlar 5 bin y1l énceye yani MO 3000 yilina
kadar uzanmaktadir. Bu tarihte Hurri ve Asurlulardan kalma kitabelerde Amid, Amidi olarak
gecen sehrin ismi Asur hiikkiimdar1 I. Adad Nirari’nin MO 1260 yilindan kalma kilicinin
kabzasinda Amid olarak yazilmistir (Karaca, 2010: 12). Romalilar zamaninda da ismin ayni
sekilde kullanildigin1 gormekteyiz. Marcus Aurelius Severus doneminde 222-235 yillar arasina
ait bir sikkenin ilizerinde Amida isminin yazili olmasi da yine bu tarthe kadar ayni ismin
kullanildigin1 gostermektedir (Dumlupinar Alican, 2019: 31; Marcellinus, 2014: 182; Parla,

[ RKs]

2012: 2468). Amida isminin Roma hiikiimdar1 Konstantin zamaninda Augusta olarak degistigi
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soylenmektedir. Ebli’l-Farac, IV. asrin ilk yarisindan bahsederken Konstantin’in Amida’y1
genisleterek onu Augusta olarak isimlendirdigini anlatmaktadir (Abul-Farac, 1999: 136).
Ancak kisa siire sonra bu ismin unutulduguna ve Islami dénemde uzun siire Amid admnin
kullanildigina sahit olunmaktadir. MS IX ve XII. asirda Mervaniler ve Artuklular doneminde
de Amid isminin kullanildig1 kayitlardan kesin olarak anlagilmaktadir (Ibnﬁ’l-Ezrak, 1992: 61,
1959: 104). XIV. asrin sonunda Timur’un savaslarindan bahseden Nizameddin Sami, Karaca
Kale ve Kara Kale olarak sehirden bahsetmektedir. Sonrasinda Amid, Kara Amid, Diyarbekir,
Darbekir gibi isimlerle anilan sehir, 1 Aralik 1937°de Diyarbakir olarak resmiyete ge¢mistir
(Beysanoglu, 1963: VI-VIII; Parla, 2012: 2466-67). Ortacag’da Amid, Meyyafarikin, Cizre,
Erzen, Hisn-1 Keyfa ve Mardin’i i¢ine alan bélgenin ismi olan Diyar-1 Bekr, (el-Katii, 1412:.
11/547; El-Hamevi, 1998: /11; Yusuf, 1972: 1/73) Diyarbakir’a doniiserek Amid’in yerine
geemisse de giiniimiizde Kiirtler arasinda sehrin ismi Amed olarak kullanilmaya devam
etmektedir.

Kalkan Bahgi1 Kompozisyonu

Pek ¢ok sehrin etrafinda sur duvarlari bulunmakta ve bu surlar bir sekil olusturmaktadir.
Her sehrin etrafindaki kalenin kendine has bir sekli bulunmaktadir. Genelde kaleler,
bulunduklari zeminin yapisina gore insa edilmislerdir. Kale, savunma yapist oldugundan kaleyi
insa edenler bicim olusturma kaygisi tasimadan savunmayi kolaylastiracak tarzda zemini
kullanmuslardir. Bazen zorlama da olsa bu yapilar bir sekli andirmistir. Ornegin Istanbul’daki
surlarin bir kartal gagasini benzedigi soylenmektedir (“Istanbullite.com”, 2022). Bazen de
farkli saikler bu sekillerin ortaya c¢ikmasinda belirleyici olabilmektedir. Artik zeminin
belirleyiciligi ve inga amaci ile birlikte kisinin kutsallar1 da sekli belirlemektedir. Rumeli Hisar1
buna Ornek olarak verilebilir. Fatih Sultan Mehmet’in “Muhammed” isminin Arapgcasini
karsilayacak tarzda bu kaleyi bizzat tasarladig1 iddia edilmektedir (“Fatih’in Inamlmaz Zekas1”,
2017).

Diyarbakir kalesinin sekli ise tam olarak bir kalkan balig1 suretine benzemektedir. Bu
benzerlik, zorlama bir ¢ikarimin 6tesinde oldugundan bunun bir plan sonucunda ortaya ¢iktigi
diistiniilmekte ve bir¢ok soru akla gelmektedir: Diyarbakir kalesinin sekli bir tasarimin sonucu
mudur? Kalenin sekli bir tasarim ise tasarlayan kisi veya kisiler ne anlatmak istemislerdir?
Kaleyi neden baska bir seye degil de kalkan baligina benzetmislerdir? Kalkan baliginin hangi
ozelliginden ilham almislardir? Kalkan Baligi, Dicle Nehri ile mi ilgilidir? Kalkan baliginin
agiz tarafinin Dicle Nehri’ne tesadiif etmesi, Dicle Nehri’'nden su igen bir baliin
kompozisyonunu mu ifade etmektedir? Kalkan baliginin agiz kismima denk gelen yerde Hz.
Yunus’un yasadig1 sdylenen magaranin olmasi ve Hz. Yunus’un burada 7 yi1l yasamis olmasi
ne anlama gelmektedir? Bu durum kutsal kitaplarda gecen anlatimlarin kaynagi midir yoksa
tesadiif eseri midir? Kalkan baliginin karninin bereketli Hevsel Bahgeleri’'nin {izerine denk
gelmesi ne ifade etmektedir? Tiim bunlar bir planin {iriinii mii yoksa bir rastlantt midir?

Kalenin mevcut seklinin tesadiif eseri veya planlanmis olarak ortaya ¢iktigini saptamak
icin kurulus hikdyesini anlamak gerekmektedir. Kalenin ilk kuruldugu yer, giiniimiizde Amida
Hoylik olarak bilinen etrafi bur¢ ve surlarla gevrili olan bir tepedir. Amida Hoyiik, ilk haliyle
Diyarbakir ickalesinin i¢inde kalan tek basina bir kale ve sonradan etrafinda yapilan surlar
nedeniyle bir igkaledir. Cok eski tarihlerde kuruldugu goz 6niine alindiginda burasi sonraki hali
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gibi ¢ok sayida insan1 barindiran bir yer olmaktan ziyade sadece az sayida insana ev sahipligi
yapan stratejik dneme haiz korunakli bir askeri noktadir. Kalkan baliginin g6z kismina denk
gelen bu kale daha sonradan iki kere genisletilmis ve son gériintiisiiyle kalkan baliginin kafasini
olusturmustur.

Kalkan baliginin géziinii olugturan Amida Hoyiik ve eski kale, ickale (Karaca, 2010:
431)

Ickalenin ilk hali olan ve Amida Hoyiik olarak bilinen yerin kuruldugu tarihi tespit etmek
zordur. Fakat bu yapmin Hurrilerden kaldig1 séylenmektedir. Giiniimiizdeki sur kalintilar1 ve
Diyarbakir’in eski fotograflarindan isaret edilen bdlgenin bir kale oldugu ve buranin
Diyarbakir’daki ilk yerlesim yeri oldugu rahatlikla ifade edilebilir (Is, 2019: 10). Daha sonraki
tarihlerde &nce igkalenin sonra da kalenin genisletildigi anlasiimaktadir. ickalenin ilk olarak
genisletildigi tarih te tam olarak bilinmemektedir. Daha dogrusu bu bilgiler giiniimiizdeki
aragtirmacilarin tahminlerine dayanmaktadir. Amida Hoyiik’iin kuruldugu en erken tarih
olabilecek M.O. 3000 ve M.O. 331-323 yillar1 arasinda ickalenin genisletildigi iddia
edilmektedir. Tahmini tarihler tam olarak dogru olmasa bile kalenin genisletildigi konusunda
kusku yoktur.
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Ickalenin ikinci hali

Gec donemde yani Kanuni Sultan Siileyman doneminde ise igkalenin daha da
genisletildigi sOylenmektedir. Kanuni Sultan Siileyman, valisi Hiisrev Pasa’ya ickaleyi
genisletmesini buyurmus, 16 burg ve iki kap1 (Saray ve Kiipeli Kap1) eklenerek ickalenin alani
iki katina ¢ikarilmistir. Bu genisletilme tarihi de 1520 ile 1526 yillar1 arasina denk gelmektedir
(Gabriel, 2014: 91,146, Kakdas Ates ve Payash Oguz, 2019: 10-11; Karaca, 2010: 431; Parla,
2005: 75-76).

Kanuni zamanindaki genigletmeden sonra ickalenin boyutu
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Ickalenin genisletilmesi konusundaki goriis ve siipheler iizerinde durmak gerekir. Ilk
halinin Amida Hoyiik denilen tepenin iizerinde oldugu ve tepeyi ¢evreleyen surlarin halen
mevcut oldugunu goriiyoruz. Amida Hoyiik kalesinin bagimsiz olarak ickale surlari iginde
kalmas1 buranm genisletildigini kesin bir sekilde kamitlamaktadir. ilki, Biiyiik iskender ve
ikincisi Kanuni Sultan Siileyman zamaninda olmak iizere iki kere ickale alaninin arttirildigi
iddia edilmektedir. (Kakdas Ates-Payasli Oguz, 2019: 10-11; Parla, 2005: 75-76) Aradan uzun
zaman gegmesi ile imar ve insa ¢alismalar1 nedeniyle bir¢ok izin kaybolmasi nedeniyle ikinci
genisletme calismasindan geriye iz kalmamistir. Gabriel ve bazi arastirmacilar Kanuni
zamaninda 16 burcun eklenmesi ¢alismasinin mahiyetine siiphe ile bakmaktadirlar. Kanuninin
yaptirdig1 sur duvarlarinin eski duvar tizerine yapilmis olabilecegi ihtimali kafalarinda bir soru
isareti olarak kalmistir. Fakat kanaatimize gore bazi ipuglarindan yola ¢ikildiginda bu konuda
daha tatmin edici bir kaniya varilabilir. ik olarak Hz. Siileyman Camisi’nin kuzey tarafinin
yonetim merkezi olmasi ve idari yapilarin burada olmasi ge¢ donemde yani Kanuni Sultan
Siileyman doneminde genisletme ¢aligmalarinin yapildigini gostermektedir. Zira Hz. Stileyman
Camisi’nin gliney tarafinda yani sonradan eklendigi sOylenen yerde idari ve kadim yapilardan
eser yoktur ve bu donemden sonra da buray: ziyaret eden seyyahlarin kayitlarinda bunun aksini
teyit edecek bir bilgiye rastlanmamaktadir. ikinci olarak da Gabriel’in giziminde AA olarak
gosterdigi yerde giiniimiizde kapali olan igkalenin eski kapisinin var olmasidir. Bu kap1 daha
dar bir alani karsilayacak bir konumda bulunmaktadir. Fakat Kanuni doneminde alanin
genisletilmesi sonucunda daha genis alana girisi saglayacak Saray Kapi’nin (JJ) actirilmasi
lizerine AA olarak gosterilen yerdeki kapinin kapatilmis olmasi anlasilir olmaktadir. AA
kisminda Artuklu kitabesinin olmasi erken tarihlerde Artuklular zamaninda daha dar ickaleye
ait kapinin kullanildigini ve Saray Kap1 lizerinde Osmanli kitabesinin olmasi da Osmanlilar
zamaninda igkalenin genisletilerek diger kapinin agilip kullanildigini gostermektedir (Gabriel,
2014: 105; Parla, 2005: 59).
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Eski yapilarin tiimiiniin kuzey kisimda olmasi i¢kalenin genisletildigini gostermektedir
(Gabriel, 2014: 105).

Ickaleden sonra Amid kalesinin ne zaman insa edildigi konusu da muglaktir. Surlarin
yapimi hakkinda elimizdeki bilgiler olduk¢a sinirhidir. (Is, 2019: 10) MO IX. asirda sehri
baskent edinen Bit-Zamani kabilesinin eski surlar1 onardigi sdylenmekte fakat calismanin
kapsami bilinmemektedir. Hurrilerden kalan surlar1 tahkim eden ve 76 y1l boyunca sehre hakim
olan Bit-Zamani Kralligi zamaninda Amidi’nin ¢ok gelistigi anlatilmaktadir (Beysanoglu,
1963:7). 330 ile 363 yillar1 arasinda kalenin genisletildigine dair bilgiler mevcuttur. Bu
bilgilerin yegane kaynagi da 359 yilinda sehir kusatildiginda orada olan Ammianus
Marcellinus’un yazdiklaridir. Marcellinus, Constantinus’un sezar oluncaya kadar kiiciik bir
sehir olan Amida’nin etrafinda Antinopolis denilen yliksek kule ve kalin duvarlar1 olan
miiltecilerin siginacagi yeni bir sehir insa ettifini sdylemistir. Islam tarihgileri bu savi
destekleyip sehrin bu donemde biiyiik bir imara tabi tutuldugunu detaylariyla anlatmaktadirlar
(Abu’l-Farac, 1987: 136; Marcellinus, 2014: 182; Vakidi, 1997: 143). Gabriel, kalenin ilk
genisletilme c¢aligmasinin 330 yillarinda yapildigini ikinci genisletme g¢aligmasinin ise 363
yilinda oldugunu aragtirmalarina dayanarak one stirmektedir. Ona gore kale 367-375 yillar
arasinda son goriinimiini almigtir (Gabriel, 2014: 165). Kalenin ikinci kere biiyiitiilmesinin
nedeni ise Imparator Jovain’in Sasanilerle yaptigi anlasmadir. Bu anlasma mucibince
Nusaybin’in Sasanilere verilmesi ve Nusaybin halkinin Amida’ya yerlestirilmesi kalenin
genisletilmesini icap ettirmistir (Gabriel, 2014: 160-163; Parla, 2005: 59).
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Gabriel, kalenin ilk genisletilmis hali ile ¢evrelemis oldugu alani tahmin etmektedir.
Gabriel, Konstantin’in duvarlarinin Dag Kapi’dan Ke¢i Burcu’na 90 derecelik aciyla giden
¢izgi oldugunu sdylemektedir. Yaptigr arastirmada bu surlarin izlerine iliskin bir kanit elde

edemedigini ve muhtemelen temel ve duvar taslarinin bir sonraki genisletilme ¢alismalarinda
kullanildigini tahmin etmektedir (Gabriel, 1993: 3, 2014: 161-163).
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Kalenin ilk genisletmeden sonraki alan1 (Parla, 2012, s. 2467)

Gabriel’in bu tahmininde o donem kilise olmasi gereken Ulu Cami’nin ¢izdigi hattin
disinda kalmasi kalenin bati tarafindaki ¢izgisi hakkinda soru isaretleri olusturmaktadir. O
donemdeki mabetin surlarin i¢inde olmasi gerekmez miydi? Daha dogrusu mezkir mabet o
donem var miydi1? Burasi ikinci genisletme ¢aligmalari sonrasinda mi1 yapildi? Bu mabet ne idi,
neye doniistii ve ilk olarak ne zaman yapildi? Bu sorularin cevabini bulmak zordur zira eldeki
bilgilerin kitlig1 nedeniyle arastirmacilar tarafindan Ulu Cami’nin mazisi hakkinda kesin bir
tarihlendirme yapilamamaktadir. Berchem, buradaki yazitlarin III veya IV. asirdan kalma
oldugunu sdylemektedir ancak buna bile siiphe ile bakilmaktadir (Berchem ve Strzygowski,
1910: 56). Ancak sunu sdylemek gerekiyor ki arastirmacilar farkli kanaatlere variyor olsa da
Ulu Cami’nin avlusundaki siitunlar, duvarlar ve izler buranin ¢ok eski bir tarihten giiniimiize
geldigi izlenimini dayatmaktadir. Sehrin ickale i¢inde kalan diger tarihi eserlerde de ickalenin
tarihini daha eskiye gotiirecek bir kanita rastlanmamaktadir.

Gilinlimiize ulasan surlara ilaveten ikinci surun varligindan bir¢ok seyyah bahsetmektedir.
Ikinci surlarin Eyyubi sultan1 Melik Kamil tarafindan 13. asirda biiyiik 6lciide yiktirildigr ve
dis surlarin taslari ile i¢ suru saglamlastirildigi bilinmektedir. D1s sur giiniimiize ulasmamasina
ragmen Ke¢i Burcu’nun sol ve saginda temellerine rastlanilmaktadir. (Ibn Seddad, 1991:
3/1/254; Is, 2019: 11).

Elimizdeki veriler Diyarbarkir ickalesi ile kalesinin farkli tarihlerde genisletildigini
gostermektedir. Hem alandaki izler hem de genisletme ¢alismalari ile ilgili kayitlar bu kalenin
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bir kerede tasarlanip yapilmadigini kesin olarak ortaya koymaktadir. Bu da kalenin sasirtici bir
sekilde kalkan baligina benzemesinin bir tesadiif eseri oldugunu ortaya koymaktadir. En
azindan eldeki veriler 1s183inda ilk etapta boyle bir diislincenin olmadigindan emin
olunabilmektedir. Zaten ge¢ doneme kadar biiyiikliigli nedeniyle kalenin kalkan baligina
benzerliginin bilinmedigini diisiiniiyoruz.

Kalenin ilk hali olan i¢kaledeki Amida Hoyiik, yuvarlak olup géze benzemekte ve balik
resminde goziin oldugu yere tesadiif etmektedir. Bugiinkii ickalenin mevcut hali baligin
kafasini olusturmakta ve Kanuni zamaninda yapilan genisletme c¢aligmalar1 ile baligin kafasi
tam olarak tamamlanmaktadir. Saray Kapi’dan Dicle Nehri’ne giden yol ve ickale surlariin
kale i¢indeki kivrimi ile bunun paralelindeki i¢ckale surlar1 baligin solungacini andirmaktadir
(Karaca, 2010: 433). ickalede Hz. Siileyman Camisi’nin dogusunda surlarm iceriye dogru
egrilmesi hafifce acik olan bir baligin agiz kismimi olusturmaktadir. igkalenin kuzeydogu
kosesinde Ibn Dimne Saray1 oldugunu diisiindiigiimiiz ¢ikint1 ise baligin burnunu olusturmakta
ve olmasi gereken yerde durmaktadir. igkalenin i¢indeki yapilar da yonetim merkezi olmasi
hasebiyle baligin beyni konumundadirlar.

Surlarin goévde kismu neredeyse kusursuz bir sekilde kalkan baliginin gdvdesine
benzemektedir. Kalenin kuzey ve giiney kisminda baligin karnini olusturan surlarin her iki
tarafta da disa dogru bir yay seklinde egrilmesi balik karn1 goriintiisiiniin olusmasina imkan
tanimaktadir. Ayni1 sekilde kuyruk bolimii de bir baligin kuyrugu seklindedir ve bulunmasi
gereken yerdedir. Keg¢i Burcu’ndaki ¢ikinti ise balik resminde olmasi gereken bir baska
detaydir. Ayrica surlarin iizerinde disa dogru cikinti olusturan burglar, kalkan baligini
cevreleyen kiigiik yilizgee cikintilari ile tam olarak ortlismektedir. Ana hat ve ayrintilardaki bu
sasirtict uyum sanki bir sanat¢inin Diyarbakir yerleskesi {iizerinde ¢izim yaptigini
distindiirtmektedir.

Bir baska sasirtici durum ise kalkan baliginin konumu ve Dicle Nehri ile olan
pozisyonudur. Sanki kalkan balig1 agzin1 agmis ve kafasini1 Dicle Nehri’ne uzatmistir. Kalkan
baliginin kafasinin Dicle Nehri tarafinda olmasi ve ters durmamasi da enteresan bir rastlanti
olmustur. Kalkan baliginin kafa kisminin kuzeydoguda olmasi Dicle Nehri ile baligin arasinda
bir ilgi olusturmustur. Kalkan baliginin karin kisminda Dicle Nehri’nin saga dogru kivrilarak
Hevsel Bahgelerini olusturmasi baligin bereketli Hevsel Bahgeleri tizerinde durdugu ve baligin
Dicle Nehri’nin i¢inde oldugu izlenimini uyandirmaktadir. Dicle Nehri’nin baligin kafa
kismindan asag inerek karninin altindan kuyruguna dogru balig1 sarmasi da nehrin balig igine
aldig1 algisini yaratmaktadir.

Yunus peygamber ile Amid hakkinda anlatilanlar ve kaldigi magara da iizerinde
durdugumuz balik ve su konulart ile ilgili tesadiifler zincirinin halkalarindan biridir. Hz. Yunus,
hikayesi ile kutsal kitaplarda yer alan 6nemli bir peygamberdir. Kur’an’1n bir suresi onu konu
edinmekte ve onun ismini tagimaktadir. Bagka surelerde de ge¢en Hz. Yunus ayrica “Ziinn(in”
ve “Sahibti’l-hat” adi ile zikredilmistir. Hz. Yunus, Ninova sehrine peygamber olarak
gonderilmis ve Allah’in izni olmadan oradan ayrildigi i¢in gemideyken denize atilmis ve 3 ile
40 giin arasinda bir siire boyunca baligin karninda kalmistir (Kahraman, 2013: 597-599). M.O.
VIL asirda yasayan Hz. Yunus’un Amid’e geldigi yoniinde bir rivayet bulunmaktadir. Evliya
Celebi, Hz. Yunus’un Fis Kayas1 Magarasi’nda yedi yil kaldigin1 sdylemektedir. Ona gére Hz.
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Yunus, Ninova’y: terk ettikten sonra Amid’e gelmis ve halkin iman etmesi iizerine “iliniz
bayindir, halkiniz devamli sevingli ve neseli, biitiin ¢oluk ¢ocugunuz uzun 6miirlii, soylu ve
dogru yolda olsun.” diye dua etmistir. Sehrin yoneticisi Amalak’in kizlarindan olan Melike nin
de iman edenler arasinda oldugu ve sehir ile ickalenin Hz. Yunus’un isaret ettigi sekilde insa
edildigi soylenmektedir (Karaca, 2010: 13; Melek ve Demir, 2014: 39-42).

Hz. Yunus’un kissasinda gecen balik hikayesi, bu rivayetler ile kalkan balig1 bir araya
getirildiginde yine sasirtici bir durum ortaya ¢ikarmaktadir. Daha ilging olan1 ise Hz. Yunus’un
kaldig1 sOylenen Fis Kaya Selalesi altindaki magaranin Dicle Nehri ile kalkan baliginin kafasi
arasinda, baligin agiz-burun kismina denk gelmesidir. Kutsal kitaplarin aktardigi tizere bir balik
tarafindan yutulan Hz. Yunus’un hikdyesi Amid kalesi yani kalkan baligi tarafindan
yutuldugunu tasvir eden bir resme denk gelmektedir.

Yaptigimiz inceleme ve aragtirmalar sonucunda ickalede 18 ve dis kalede 82 olmak tizere
kalenin orijinalinde 100 burcun oldugu anlasilmistir.! Dogrusu Roma, Abbasi, Mervani,
Artuklu, Selguklu ve Osmanlilar zamaninda birgok medeniyetin uzun bir siirecte ickale ve dis
surlara burclar eklemesi sonucunda, (Ozgelik, 2011: 11) burg toplaminm 100 gibi yuvarlak ve
tam bir say1ya denk gelmesi de dikkat cekici bir rastlantidir. D1s kalenin 82 burcundan 3 tanesi
1930-1932 yillar1 arasinda yiktirilmis ve sonradan da 4 bur¢ kendiliginden yikilmistir
(Nabikoglu ve Dalkilig, 2013: 27).

Kale ve Surlarla flgili Diger Efsaneler

Bir baska tesadiif ise Tiirklerin Islamiyeti kabul etmeden once kale yerine balik
sozciigiinii kullanmalaridir. Islamiyeti kabul ettikten sonra balik yerine kale sozciigii yerlesmis,
Karahanli ve Oguz Tiirkleri balik yerine kent s6zciigiinii kullanmiglardir (Boran, 2011: 79).

Diyarbakir kalesinin Harput kalesi ile ayn1 asirda yapildigi konusunda halk arasinda bir
efsane anlatilmaktadir. Buna goére Harput kalesinin kireci siitle, Diyarbakir kalesinin kireci
yumurta aki ile karstirilmistir. Oliimsiizliik suyunu icen ve bu kaleleri insa edenler arada
uyanarak bu iki kalenin halen muhkem olup olmadigim1 sormaktadirlar. Bu kalelerin
yikilmasinin kiyametin alameti olacagina inanilmaktadir (Konyar, 1936: 3/188).

ibn Seddad ve Yakut el-Hamevi’nin verdikleri bilgiye gére Amid, sehrinin kurucusu Hz.
Ibrahim’in soyundan olan biri tarafindan insa edilmis ve kurucusunun ismini almistir (El-
Hamevi, 1977: 3/262; Ibn Seddad, 1991: 3/1/253).

Peygamberin Amid i¢in dua etmesi de sur duvarlarindaki bir kitabede yer bulmustur.
Rivayete gore peygamber miraca ¢iktigr zaman gordiigii sehrin neresi oldugunu sormus ve
kendisine Amid oldugu soylenmistir. Bunun {izerine peygamber “Allah’in buray:
bereketlendir.” diye dua etmistir. Bu rivayet Kiipeli Kap1 iizerinde bulunan bir mermer kitabede
“Resuller resulii Muhammed miragta hepimize ‘Allah sehrinizi Miibarek etsin.” buyurmus.”
diye islenmistir (Kizil, 2010: 92-93).

! Albert Gabriel’in burglar1 gosterdigi ¢izimindeki numaralandirmadan dolay1 burglarin sayilarinin 78 oldugu
seklinde bir yanilgi olugsmaktadir. Gabriel, Dagkap1, Urfa Kap1, Mardin Kap1 ve Yeni Kapi civarinda ana kapilarin
yan1 basindaki her iki burcu ayni1 sayilarla numaralandirdigindan boyle bir yanlis anlagilma ortaya ¢ikmaktadir.
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Ickalenin kuzeydogu kosesine yakin olan sur duvarlar iizerinde iki eski tiirbe
bulunmaktadir. Bu tiirbeler her ne kadar kayitlarda XI. asirda vefat eden Mervani emiri
Nasiriiddevle Mansir ve esi Sittiinnas’a ait olsa da son asirda bunlarla ilgili Arap-inci veya
Baci-Kardes efsanesi dogmustur. Bu efsaneye gére Arap ve Inci adli iki asigin birbirlerine
kavusmalarina engel olunmus ve oliinceye kadar birbirlerine sadik kalan bu iki kisi i¢in yan
yana tiirbeler yapilmistir. Bu tiirbede metfun olan kisilerin iki evliya oldugu ve Hz. Isa’nin
havarilerinden olabilecekleri de XIX. asrin sonlarindaki kaynaklarda yer bulmustur (Haspolat,
2014: 85; Izgdger, 1999: 4/208; Yaz, 2021: 663).

Roma Imparatoriuk DSnemsi

Sehir surlarmin genisletme asamalari (I, 2019: 131).

Kalkan balig1 ve Hevsel Bahceleri (Izgi, 2020: 2).



Kovara Kurdinameyé ya Navnetewi

International Journal of Kurdiname
Jimar: 6 Nisan 2022 1 1 7

Issue: 6 April 2022

Sehrin heniiz kalenin i¢inden ibaret oldugu ve kalkan baligini net olarak yansitan eski
bir fotograf. (Boran ve Aykag, 2019: 280)

Kiigiik yiizgegler
o

P B -_-.'i

)

iy
N

wap e e
e

Hevsel Bahgeleri

Bircok 6zelligi ile kalkan baligin1 andiran Diyarbakir Kalesi (A. Gabriel)

Sonug¢

Stratejik konumu ve sahip oldugu kaynak ile diger avantajlar sayesinde arastirmacilarin
mevcut delillere dayanarak yaptiklari tarihlendirmelerin ¢ok dncesinde Diyarbakir kentinin
yerlesim yeri oldugu soylenebilir. Dicle Nehri, Dicle Nehri’nin iist tarafinda bulunan sehrin
kurulu oldugu biiyiik kaya kitlesi, Fiskaya Selalesi ve altindaki magara, Hevsel Bahgeleri ile
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gecis giizergahi lizerinde olmasi nedeniyle bu nokta iskan alani olarak insanlarin dikkatini
cekmistir. Arkeolojik bulgulara gore 5 bin yildan fazla mazisi oldugu anlasilan bu mekan, ¢ok
daha eski bir yerlesim yeri olmalidir. Arkeolojik bulgularla daha eski bir tarihlendirme
yapilmamasinin nedeni sehrin kadim alaninin devamli bir surette mesktin kalmis olmasidir.

Tarihi stirecte farkli devlet ve medeniyetlerin kente egemen olmalar1 neticesinde sehir
Amida ve tlirevleri seklinde farkli isimlerle anilmistir. Biiylik devletler arasindaki miicadele
alani olmasi1 nedeniyle de eski tarihlerden beri dogal afetlerin haricinde isgal, talan ve yikima
ugramistir. Diyarbakir kalesinin ilk 6rnegi olan Viran Tepe veya Amida Hoylik denilen tepenin
etrafindaki surlar buranin stratejik oneminden dolay1r kaybedilmek istenmedigine isaret
etmektedir. Amida Hoyiik alaninin iskan taleplerini karsilamamasi neticesinde kalenin stirekli
olarak genisletildigi anlasilmaktadir. Kale, Romalilar doneminde biiyiitiildiikten sonra hem
iskan ihtiyact hem de kaybedilme endisesi ile miikerreren genisletilmistir. Kalenin kaderi ile
ilgili elimizde ¢ok fazla bilgi olmamasina ragmen kitaplara yansiyan bazi rivayet ve sahitlikler
ile insa izlerine bakildiginda bu sonuca ulasilmaktadir.

Diyarbakir kalesi, sasirtic1 bir sekilde kalkan baligina benzemektedir. Ilk yerlesim yeri
olan Amida Hoyiikk kalkan baliginin géziinli, son haliyle ickale baligin kafasini, Kanuni
doneminde yapilan genisletme baligin solungaglarini, Hz. Siileyman Camisi’nin dogusundaki
girinti baligin agzini, Mervani Sarayinin olusturdugu ¢ikint1 baligin burnunu, kalenin gévdesi
baligin karnini Yedi Kardes ve Evli Beden burclarinin bulundugu yer baligin kuyrugunu, kaleyi
cevreleyen 82 bur¢ baligin etrafindaki kiigiik yiizgecleri olusturmaktadir. Ayrica baligin
kafasiin, kuyrugunun, burnunun, agzinin, govdesinin ve solungaglarinin tam da olmasi
gereken yerde olmasi tesadiifen denklesecek ¢ok zor ihtimallerdir. Balik ile Dicle Nehri bir
arada diislintildiigiinde baligin agzin1 agarak Dicle Nehri’ne uzattii ve bir sey igtigi/yedigi
gorlntiisii algilanmaktadir. Baligin burun ve agiz kismina denk gelen ve kutsal kitaplarda balik
tarafindan yutuldugu sdylenen Hz. Yunus’un efsaneye gore Fiskaya Selalesi altinda bulunan
magarada yedi yil kalmis olmas1 da bu tesadiifler zincirine eklenmektedir. Dicle Nehri’nin
baligin karninin alt tarafindan balig1 kusatacak sekilde kivrilmasi ve nehrin burada biiyiik ve
genis aliivyal bir cukur olusturmasi, baligin Dicle Nehri’nin icinde oldugu izlenimini
yaratmaktadir.

Tarihi veriler ve arastirmacilarin tahminleri ile alandaki izler bu kalenin ilk haliyle bu
sekilde yapilmadigini, binlerce yillik eklemelerle 6zellikle Romalilarin katkisiyla birgok
medeniyetin ortak iirlinii oldugunu gostermektedir. Diyarbakir kalesinin ana hat ve detaylariyla
bu derecede rastlant1 sonucu kalkan balig1 kompozisyonunu olusturmasi sasirtic ve ilgi ¢ekici
bir durumdur.
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Abstract
The origins of the Kurdistan region of Iraq dated back to the outcome of the 1990-1991 Gulf War. The

uprising of the Shi’a people in the south and the Kurds in the north against Saddam Hussein and the harsh
crackdown of the uprisings by the Iraqi security forces resulted in the establishment of (the Kurdistan region of
Iraq) KRI. This study aims to illustrate the political history of the de-facto Kurdistan region-Iraq. The region’s
political ups and downs more than a decade from 1990s are explained. The prominent thesis of the discussion is
the explanation of the election and establishment of the legislative power in the region for first time in the history
of Iraqi Kurds, the political system and political parties as a mechanism for the political participation of the
people are well examined. This study precisely observe the elections, parliament, and political parties along with
the role of the external actors as the main institutional mechanism of the KRI’s establishment.

Key Words: Kurdistan Region-Iraq, Political Party, Political Participation, election, Parliament.
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1. Introduction and the Historical Background

This is a qualitative descriptive study of the history of political structure of the de-facto
Kurdistan region-Iraq. The rationale for using the qualitative method in this study is that it
focuses on the interpretation of qualitative data from different sources, not just dispassionate
presentation of statistical data. This work is dependent on empirical data collected from both
primary and secondary sources. The study employs case-study as its method. The study
analyzes and describe the status of the Kurdistan De-facto region and its political institutions
prior to 2003. It's argued that while the regions existence were a de-fecto there were
functioning institutions, including government, parliament and political parties.

The origins of the Kurdistan region of Iraq dated back to the outcome of the 1990-1991 Gulf
War. The uprising of the Shi’a people in the south and the Kurds in the north against Saddam
Hussein and the harsh crackdown of the uprisings by the Iraqi security forces resulted in the
refugee crisis (Yildiz & Taysi, 2007: 34; Rogg & Rimscha, 2007: 838,829). In the North,
popular uprising began on March 5, 1991. The uprising (Raparin) took place in Ranya, a city
in the northern edge of Sulaymaniyah governorate that ended with the control of the cities by
Kurdish fighters (Peshmerga). In the following days, the uprising spread to all the region from
Koya (KoiSanjaq) to Sulaimaniyah, Halabja, Arbat, Erbil, Dohuk, and later Kirkuk on March
20, 1991(Yildiz & Taysi, 2007: 35; Gunes & Finotello,2019: 3; McDowall, 2004: 371).

Masud Barzani, son of Mullah Mustafa Barzani and the head of KDP, stated “the
uprising came from people themselves. We did not expect it.” (McDowall, 2004: 371). The
Kurdish Front consisting of the Kurdish political parties followed the people onto the streets.
The Kurdish Front was hesitant to enter the cities in case of massive retribution. It preferred
to remain under the civil control and civil authorities to negotiate with the local Iraqi army in
the region (McDowall, 2004: 371). However, shortly after the uprising the Iraqi forces were
regrouped and suppressed the uprising that resulted in the massive migration of Kurds in
March-April 1991. Turkey refused to take refugees, yet to facilitate humanitarian aid(Gunes
& Finotello,2019: 28) to the people who escaped from the dictatorial regime to prevent a
humanitarian disaster (Gunes, 2020: 324,327). On April 5, the UN Security Council adopted
the resolution 688 that implemented a no-fly-zone in the north and south of the country
(Voller, 2014: 69,70). The UN Security Council called for a meeting on April 5, 1991, upon
the initiation and request of France and Turkey to discuss the adaptation of a resolution to
condemn the Iraqi government for repression of its civilians(Yildiz & Taysi, 2007: 37; Rogg
& Rimscha, 2007: 838,829). However, the resolution was not passed unchallenged. Some
countries such as Cuba, Yemen and Zimbabwe challenged the resolution and voted against
the adaptation of the resolution. China and India abstained. Iraq itself formally protested the
resolution (Yildiz & Taysi, 2007: 37). Finally, the resolution 688 was adopted on April 5,
1991.

This action by the UN Security Council was a vital development in Kurdish history
which enabled the Kurds to manage their own affairs and to establish a self-ruled government
(Gunes & Finotello,2019: 28). On April 13, 1991, the US and the Turkish governments
agreed to begin the relief operation to help refugees in the border area as a stop-gap measure
until the UN was able to provide humanitarian needs. The Operation Provide Comfort was
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conducted which provided relief supplies to the displaced people(Yildiz & Taysi, 2007: 39).
Almost 20,000 troops from thirteen different nations participated in the operation (Prados, &
Library of Congress. Congressional Research Service,1994: 4). The idea of a safe heaven was
suggested in the initiation by Turkish Prime Minister Turgut Ozal because he was anxious to
avoid the international pressure to let half a million refugees enter the country. Hence, he
called for the creation of a safe heaven on the Iraqi side of the border (McDowall, 2004:
375,376). Ozal suggested the idea to the UK prime minister who called to protect the Iraqi
Kurdish region in the European Communities Summit in April 1991(Yildiz & Taysi, 2007:
40). On April 16, 1991, the US president George Bush stated that the US military force
would move to the north of Iraq and establish refugee camps to shelter and feed the fleeing
people in the Irag-Turkey border (Yildiz & Taysi, 2007: 40). He declared:

Consistent with the UN Security Council resolution and working with the International
organizations and with EU partners, I have directed the military forces to begin immediately
to establish several encampments in the northern Iraq where the supplies for these refugees
will be available in the large quantities and distributed in an orderly manner... adequate
security will be provided at these temporary sites by the U.S, British and French air and
ground forces again consistent with the UN security resolution 688...all we are doing is
motivated by humanitarian concerns... (Yildiz & Taysi, 2007: 40)

The first camp was established in the city of Zakho by the European Community and
the Dutch government. Later, the safe heaven increased in size to include the cities close to
the Duhok governorate. Expectedly, Baghdad wrote a letter to the UN secretary-general as a
protest against the operation safe heaven claiming that it was an unjustifiable attack on the
Iraqi sovereignty and territorial integrity. However, the UK and US governments warned Iraq
not to fly over the north of the 36th parallel, and the armed forces were not allowed to be in
the 63-by-63-mile zone created by the safe heaven operation for the safety of the Kurdish
population(Yildiz & Taysi, 2007: 40; Dahlman, 2002: 289). On April 18, 1991, the deal was
stuck between the Iraqi government and the UN to provide humanitarian assistance to the
Kurds who were displaced, but finally, the Iraqi government agreed to ensure the safe passage
of relief supplies and provided forms of logistical support (Yildiz & Taysi, 2007: 38).

The Kurdish leaders were anxious about the reliability of safe heaven and they
realized that they need to negotiate with the Iragi government and Saddam Hussein for the
autonomy agreement. This idea was also supported and backed by the European Community
especially the UK government (McDowall, 2004: 376). The Front Leader including Jalal
Talabani visited Baghdad to discuss an Iraqi offer to establish autonomy for the Kurds within
the federated structure of Iraq. The federated structure included democratic pluralism and
constitutional rule of law in Baghdad. Masud Barzani emphasized the point that the Front did
not look for political independence from Iraq and even they did not seek for the resignation of
Saddam, but only democracy for Iraq and autonomy for the Kurds. Talabani shocked the
world when he stated that Saddam Hussein agreed to abolish the revolutionary command
council and to hold a free multi-party elections within six months(McDowall, 2004: 376).
Masud Barzani announced that he had won from Baghdad the designation of Kirkuk as the
capital of the Kurdish Regional Government of Iraq(Yildiz & Taysi, 2007: 43).
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Even though Iraqi troops were able to re-control the region, however, another uprising
drove back Iraqi forces and as a result, the Iraqi regime withdrew from the region and pulled
all its administration and military back from the region. The Kurdish people had to deal with
the vacuum of the Iraqi administrations by filling the administration and in the following year
elections were held for the Kurdish parliament, (Abbas Zadeh & Kirmanj, 2017: 587,588) and
the Kurdish Regional Government (KRG) was established on June 4, 1992(Rudaw, 2019).
Thus, the No-Fly-Zone decision in April 1991 resulted in the establishment of the de facto
Kurdish region in the northern Iraq in 1991, and the Kurds used the opportunity to gain
domestic and international legitimacy (Gunes & Finotello,2019: 28). The three governorates
(Erbil, Sulaymaniyah, and Dohuk) have been under the rule of the Kurdish administration and
the Kurdish political parties since October 1991. The KDP and PUK dominated the
administration up to 2005 and Kurdish autonomy was officially recognized in the new Iraqi
constitution(Gunes & Finotello,2019: 21).

When the US administration discussed the war option s against Iraq in 2002, most of
the Kurdish people wished to get rid of Saddam Hussein’s regime and they did not trust Arab
nationalist and Islamist opposition that had always opted for the unitary, central state.
However, the Kurdish leaders in KDP and PUK parties tried to keep a fine line between
supporting for the regime change and abstaining from approval for the military intervention,
while they were bargaining behind the scenes (Rogg & Rimscha, 2007: 830).

The US invasion of Iraq along with British military forces in 2003 brought a new era
of Kurds’ influence in Iraq. To reinforce their influence, the political leaders made a decision
to merge the two administrations of two main political parties, KDP in Erbil and PUK in
Sulaymaniyah on June 12, 2003. As they acted united, the Kurds could be able to consolidate
their positions in Iraq and the region which was formally reintegrated to Iraq, but remained
favourable to the Kurdish wishes. In the 2005 election, Kurdish political parties participated
in a joint list and the Kurdish de facto autonomy was accepted in the referendum in October
the same year (Voller, 2014: 99). The Kurds secured some significant positions such as the
presidency and the ministry of foreign affairs (Gunes & Finotello,2019: 29). Despite the
Kurdish ruling political parties’ efforts to paint a picture of KRG as the other Iraq, trying to
approve the word: “state inside state” region with a functional democracy and economic
stability, the Kurdish autonomous region has not reached to the level of consolidated
democracy and good governance. Even though there are regular elections, the region
developed an elite-driven political culture and main political positions have been occupied by
Barzani and Talabani’s family members. The military forces (Peshmarga) are divided
between the two dominant parties in the region and the army is not under the control of the
KRG but the control of the KDP and PUK leaders. The living conditions of the Kurdish
population have not been improved much. While the Kurdish government had received its
share from the Iraqi budget until 2014, after then, the Iraqi government suspended the KRG
budget. The cut of the budget has challenged domestic legitimacy and resulted in economic
and social instability in the region (Gunes & Finotello,2019: 33,34). The economic instability
and KRG’s inability to pay the salaries of its employees have caused regular protests since
2014.
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After several decades of destruction experienced by the Kurdish population, it seems
that the Kurds today have more influence and power than ever in modern Iraq. The Kurdish
region consists of three governorates controlling some disputed areas. The Kurdish are
enjoying self-rule under the KRG. Representatives of KDP and PUK have been holding
senior governmental positions in Baghdad. The dominant forces of post-Saddam Hussein in
Iraq have accepted the current status of the Kurdish region with its institutions as the only
federal region within the federal state of Iraq. For the mixed populated area such as oil-rich
Kirkuk, the Kurdish parties have succeeded in inserting formula in the constitution which is
the normalization process, census, and ultimately referendum (Rogg & Rimscha, 2007: 824).

The unified KRG was established in 2006 after several months of quarrelling between
the KDP and the PUK (Brief History of the KRG, 2021). The first KRG had forty-two
ministers. In an attempt to achieve sustainability, KRG has sought to attract foreign investors
and oil companies to the Kurdish region(Rogg & Rimscha, 2007: 832). Today, the Kurds are
relatively homogenous and united. The Kurdish community is diverse in terms of religion and
language and dialects; however, a distinct Kurdish identity exists which is overlapped with
the contradicted identities (Rogg & Rimscha, 2007: 825).

2. The Role of External Actors in the Emergence of the Kurdistan Region-Iraq

The role of external factors in the KRI mainly started when the Iraqi regime forces
pushed the Kurdish population to flee to the Turkish-Iraq, Iran-Iraq borders. The role of the
international coalition and the UN emerged at the time of creating the Operation Provide
Comfort and creation of the safe heaven for the Kurds. The idea was to protect the Kurds
from further attack by the Iraqi regime. Under the pressure of media reports and public
pressure at the beginning of April 1991, a request letter was sent by Turkey and France to the
UN, to meet to discuss the Kurdish Issue (Malanczuk, 1991: 119,127). After the discussion
among countries, the idea of safe heaven was proposed to solve the refugee crises in the Iran
and Turkey borders. The British Prime Minister John Major approved the suggestion of the
president of Turkey, Turgut Ozal (Leezenberg, 2000: 8). The critical meeting was held among
the Turkish and European diplomats on April 5, 1991, in Ankara. The draft of resolution 988
was discussed and agreed upon Altunisik, 2005: 43; Sar1, 2019: 287).

France, the UK and Belgium put the draft on the Security Council’s agenda and the
council also took notes of letters from Iraq, Iran, and Luxembourg. Many countries such as
the representatives of Canada, Denmark, Germany, Greece, the Islamic Republic of Iran, Iraq,
Ireland, Italy, Luxembourg, the Netherlands, Norway, Pakistan, Portugal, Spain, Sweden, and
Turkey were invited to the meeting by the Council without the power and right to vote (the
UNSC Resolution No. 688, April 5 1991). The French government submitted and persisted in
that discussion which finally resulted in the adaptation of the resolution 688, on April 5, 1991.
The votes included ten for the resolution (Austria, Belgium, C6te d'lvoire, Ecuador, France,
Romania, USSR, United Kingdom, United States, Zaire), three against (Yemen, Cuba, and
Zimbabwe) and two abstentions (China and India) (the UNSC Resolution No. 688, April 5
1991). The Iraqi government rejected the resolution which led to the growth of the
international condemnation of the Iraqi regime for mistreating its own Kurdish ethnic group
(the UNSC Resolution No. 688, April 5 1991).
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The idea advanced to create safe heaven by the UN which was backed by the military
forces in the Kurdish areas to protect the Kurdish population from further attack by Saddam’s
forces. On April 8, another meeting which was the summit of European communities was
held among the EU leaders and Turkey in Luxembourg. The British government proposed the
decision to provide safe heaven under the detailed management of the UN for the Kurdish
refugees in the Iran and Turkey borders (Malanczuk, 1991: 119). On April 17, 1991, armed
forces of the US and other countries began to move into the northern part of Iraq. This was a
time when Iraqi forces repeated their attack on the Kurds. The international forces declared
that they were setting up camps to secure the Kurdish refugees and to provide relief supplies
(Nader, Allen, & Scotten, 2016: 19). The US president Bush warned the Iraqi forces not to fly
above the 36th parallel and not to engage in any military operation in these areas. The US
intended to provide security for the sites and gave the administration of those areas to the
UN(Malanczuk, 1991: 120). This allowed the UN to station 500 security guards to protect the
relief operation that had a chance to be renewed after it will have ended. The international
forces which included 13,000 soldiers from the US, Britain, France, Netherlands, Spain, Italy,
Australia and other countries, occupied almost 10,000 square kilometres of the territories of
Iraq, some 100 kilometres extended along with Iran and Turkey’s borders, with 60 kilometres
from the south. This lasted for almost 3 months. The operation provided 450,000 Kurdish
refugees the opportunity to return to their homes safely. The camps in Turkey’s border were
closed with the last camp at Cukura was closed in June 3, 1991(Malanczuk, 1991: 120).

The creation of a safe zone to protect the Kurdish people by the international coalition
and UN forces was the first time in history. Turkey cooperated by stationing coalition forces
on its soil. However, Iran did not support the safe heaven because it was afraid that the same
safe heaven could be established in the Iranian border at a suitable time. It was clear that
Turkey was more eager than Iran to create safe heaven in northern Iraq (Olson, 1992: 485).
The positive role of France must not be neglected during this period, because the action was
mainly reflected in the foreign ministry of France Ronald Dumas’s Conviction as; “Just as
Germany’s murder of the Europe’s Jews brought about the concept of a crime against
humanity, so Mr. Hussein’s mistreatment of the Kurds called for the recognition of a duty to
intervene to prevent gross violations of human rights.” (Kirisci, & Winrow, 1997:159).

As the UN decided to establish a protection and no-fly zone to protect the Kurdish
people, the UN’s decision was initially sponsored by France, the UK, and the US. For the next
decades after the intervention, the Kurds established their own KRG government, separated
from the central government in Baghdad. In this case, it was the first time that the
international community took away the sovereignty of the Iraqi state and established the de-
facto region within the Iraqi northern part Mansour, 2014: 1184). The role of the European
countries and neighbouring Turkey cannot be underestimated, however, there have been
persistent role of the UN and the US in the region.

3. Politics in the Kurdistan Region - Iraq

The Politics in the Kurdistan region of Iraq cannot be explained without illustrating the
institutions, elections, political system and political parties, and their effect on the political
system in the region.
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3.1. The First Election in the Kurdistan Region - Iraq

The Kurdish people and forces took control of the Kurdish Region in October 1991
following the removal of Saddam’s forces and Iraqi government offices from the north of the
country. The Front formally withdrew from the negotiation for autonomy with the Iraqi
government. The Kurds declared their intention to replace the old Iraqi legislative assembly
with the Kurdistan National Assembly (later in 2009 renamed to parliament) that will be
elected by the Kurdish people in the region. Hence, the election was proposed for April 3,
1992. It was hoped that the election would form a government based on the people’s choices
(History of Parliament, 2021). The Kurdish people wished for a government that would
eliminate s the paralyzed institutions in the Kurdish Region. The Front approach allowed all
political parties to act independently, but in harmony with each other. Any of the political
parties even the small parties could reject the Front’s decision. There was also hope that the
elected government would establish unified peshmerga and police forces which were around
80,000 peshmerga men and 20,000 police forces to replace the unified fighters on the street
(McDowall, 2004: 3719,380).

The elections and the campaign in the region were conducted in a personality contest,
most of the people voted based on their loyalties to the leaders. The ideology was not a matter
in the people’s vote for the parties. People voted based on the patron-client relationship
networks. The voting tendency and being included within the political party were more
family-based during this period, for example, if the head of the family became a political
party member, the rest of the family had to follow his decisions to be loyal to the same party.
It was a kind of communal solidarity pattern.

The Kurdish people finally held elections on May 19, 1992 and Jawhar Namiq became
the first speaker of the Kurdish Region’s Parliament (History of Parliament, 2021). The
elections were held for 105 seats for members of the Kurdish regional parliament with 5 seats
for the other minority groups. Based on proportional representation, there was a threshold of 7
percent of the votes to be eligible for a seat (Rogg & Rimscha, 2007: 828,829). All parties
agreed to this because they were confident of gaining 7 percent. Some political parties joined
the combined lists to enhance their chance of having seats. The Toiler Party which was
guaranteed three seats in return, joined the PUK. Pasok and KSP joined in a list and the
Islamic groups also joined under the list of the Islamic movements. However, pro-PKK party
(Partiya Azadiya Kurdistan) did not participate.

The Assyrians allocated 5 seats, of which four seats were taken by the Assyrian
democratic movement, and one seat was taken by the Kurdistan Christian Unity Party
(McDowall, 2004: 380). The Kurdish region's election was historic in terms of fraud and
misconduct. It was externally unique. It was unique to have a peaceful multiparty elections in
the Middle East except for Turkey and Israel. The Kurdish region had done that in the 1992
election. This peaceful election was not the only threat to Saddam, but all unelected regimes
in the MENA region. It was revealed from the result of the election that, only KDP and PUK
received seats. The KDP won 45 percent of the votes while PUK won 43.6 percent. The other
political parties had almost nothing, the Islamic movement received 5 percent, KSP 2.6 and
ICP took 2.2 percent, while KPDP received 1 percent (McDowall, 2004: 381).
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In the elections for the leadership, Barzani received 48 percent of the people’s votes,
while Talabani received 45 percent, and Othman Abdul Aziz received only 2 percent. The
result for the leadership election was ignored and it was decided that Barzani and Talabani
would run the Front jointly. It was unclear what to do with the result of the election. The
election was recognized neither by the Iraqi government nor by neighbouring countries. They
recognized neither assembly nor the KRG that was established on June 4, 1992(McDowall,
2004: 381). The government consisted of the KDP and PUK members equally, however,
neither KDP nor PUK leaders participated in the government (McDowall, 2004: 382). Fuad
Masum from the PUK was appointed prime minister, however, he resigned because of the
protests in March 1993(McDowall, 2004: 385). The governmental positions were shared
equally. This means that if the minister belonged to the KDP the deputy must belong to the
PUK.

With Barzani and Talabani being outside of the government and competing not
cooperating, travelling to world capitals to pursue international support separately worsened
the problem, because exercising the power outside the elected parliament and Kurdish
regional government did not help the democratic development and democratic institutions.
The Kurdish Region was run by the two parties' headquarters. Though, for every decision to
be made, there was a need to go back to both parties’ leaders. If they had joined the
parliament and the government, there would not be this uncertainty. It was just two parallel
KRG administrations in practice, each was dominated by one of the two main parties. One
was in Erbil and Dohuk dominated by KDP and the other one was in Sulaimaniyah dominated
by the PUK(Dahlman, 2002: 290; Gunes, 2020: 324,327) ). With the two administrations, it
was possible to see two different teaching staffs in schools or police forces on the street. In a
situation like that, recruiting members was one of the aims of political parties which the
patron-client relationship undermined any chance for democratic institutional growth in an
inexperienced government (McDowall, 2004: 385). The joint rule of the region formed an
uneasy power-sharing arrangement, and it was broken down in the early 1994. The
breakdown came after the disagreements on sharing of joint revenues and territorial control
by both parties in the region (Home Office, 2009). The conflict between the KDP and PUK
resulted in the failure of the unified KRG (Home Office, 2009). The split of the two
administrations continued until 2003. The decision to merge the two administrations was
reached on June 12, 2003, and KDP and PUK established a joint list in the Iraqi election in
2005(Voller, 2014: 101,102).

3.2. The Kurdish National Assembly (The Parliament of the Kurdistan Region- Iraq)
The establishment of the Kurdish National Assembly (later renamed the Kurdistan
Parliament in 2009) was among the first act of institutionalization of the Kurdish autonomous
region. It was functioning by regularity and provisional law self-emitted by the regional
emergent institutions of the Kurdish Region (Taha & Movileanu, 2020: 1114). The Kurdistan
Parliament dates back to 1992 when the Kurdish people revolted against the Ba’ath regime in
Iraq (Kurdistan-review- Invest in Group, 2014). The Kurdish people and the Kurdish leaders
sought to have their first-ever democratic election to choose their representatives in the
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Parliament for their newly founded region. The elections were held on May 19, 1992
(Kurdistan-review- Invest in Group, 2014).

About one million citizens in the controlled area of the region participated in the
elections to vote for 105 members to represent them in the Kurdish Parliament that was to
become the executive power of the region (Prados, & Library of Congress. Congressional
Research Service,1994: 8). According to article 8 of the Kurdistan electoral law, elections for
the parliament had to be held every four calendar years, however, the elections for the
parliament were not held for the second time until 2005 due to the outbreak of the civil war in
the Kurdish region. According to the law, anyone who was aged 18 and a citizen of the
Kurdish region were allowed to participate in the direct, universal, and secret ballot elections
(Kurdistan Parliament: 2021). The members of the Kurdistan parliament were elected through
a proportional representation of the electoral system (Kurdistan-review- Invest in Group,
2014). The electoral system was a closed party list with a threshold, minimum of 7 percent
(Taha & Movileanu, 2020: 1116). The minimum age for a parliamentary candidate was 25
(Kurdistan-review- Invest in Group, 2014). Despite some irregularities that were reported
during the elections in 1992, international observers from 13 different countries
acknowledged the elections as relatively free and fair(Kurdistan-review- Invest in Group,
2014; Prados, & Library of Congress. Congressional Research Service,1994). In the elections
for the parliament, four lists were seen to participate in the elections including two main
Kurdish political parties the KDP and the PUK, the Assyrian movement and the Kurdistan
Christian Movement (Naji, 2018: 9). The KDP and the PUK were the only two political
parties that entered the parliament and agreed to divide the parliamentary seats fifty for each
side, with five for the minorities that were assigned to the Christian Minorities, and 25 percent
quota seats were provided for women, based on that 6 members of parliament guaranteed for
women (Gunter, 1993: 299; Prados, & Library of Congress. Congressional Research
Service,1994).

After the 1992 parliamentary elections, the institution became a central legislative
power that serves the Kurdish region. The democratic and transparent commitment and
process of the legislature differentiated the Kurdish region from many neighbouring countries
in the Middle East except Turkey and Israel(Kurdistan-review- Invest in Group, 2014). The
Kurdish regional parliament is a legislative body composed of the president, the vice
president and the secretary. The positions are elected in the first session of the parliamentary
meeting. In the 1992 elected parliament, Jawhar Namiq Salim from the KDP bureau became
the president of parliament and Mohammad Tawfiq from the PUK political bureau became
the vice president. Any decision made by the Kurdish Parliament came out from the political
kitchen discussions of the two main political parties and then was forwarded to the Kurdish
parliament for ratification (Stansfield, 2003: 133).

The Kurdish regional government and other institutions were functioning based on the
laws legislated by the parliament on July 15, 1992. The law number 1 was legislated in 1992,
and has since become the first foundation stone of the KRG, and the other de-facto
institutions of the region (Taha & Movileanu, 2020: 1116). The Kurdish parliament had the
power to legislate laws on a large array of issues (Taha & Movileanu, 2020: 1115 ; Auzer,
2017:2,3), such as health, education, security, economy, agriculture and many
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others(Shallcross, 2015: 5,19 ; Auzer, 2017:2,3). To discuss the issues, the Kurdish
parliament was active until the beginning of the civil war in the region in the 1993. After the
beginning of the civil war, the Kurdish parliament refused to be a part of the war.
Parliamentary members of both parties decided to remain in the parliament hall without
getting involved in the war. During the two administrations, the parliament legislated laws for
both administrations in Erbil and Sulaimaniyah. The KDP members of the parliament
including the speaker of the parliament Jawhar Namiq who released a statement opposing the
civil war among his party the KDP and the PUK. Other members of the parliament from both
parties protested the civil war and sat in the “Panagiri” hall inside the parliament. Despite the
continuation of the civil war even after the parliamentary protest, this became a crucial
position of the parliament and its members. Thus, the parliament did not halt its legislative
processes (Taha & Movileanu, 2020: 1118).

The situation continued until the agreement of ceasefire between both parties and the
law number 16, in 2002, was legislated by the parliament with the ratification of the
Washington Agreement between the parties. However, the two administrations and the two
split governments continued. During this period, the parliament extended its term which was
supposed to end in 1996. As discussed earlier, members of the parliament from both parties
started meeting in the transitional parliament and continued until the 2005 elections(Taha &
Movileanu, 2020: 1118). Due to the civil war and internal instability, the parliamentary
elections were not held on a regular basis every four years. The second elections were held in
2005, which was thirteen years after the first election(Taha & Movileanu, 2020: 1116).

For the entire year, there were two parliamentary sessions, one started in March and
ended in June, while the other started in September and ended in December. According to the
parliamentary protocol, the duties of the parliament are defined as follows: to legislate laws,
to debate critical issues facing the Kurdish region and its people, to determine the legal
relationships with the Iraqi government, to name the prime minister of the region, to support
or to criticize ministerial offices and many more(Stansfield, 2003: 132,133).

The legislative process in the parliament started from proposing the laws and
regulations by the parliamentary councillors and the council of ministers, the councillors have
the right to propose the laws and resolutions if the law represents the opinion of then members
of parliament. Another job of the parliament is passing the law in which the motion sent to the
parliament committees to discuss then the agreed motion or the proposal with the committee’s
comments return back to the presidium, and then the draft enters to the agenda of the
parliament to be discussed by all members of parliament. This is when the law is coming from
councillors of the parliament. The second way is when the proposal coming to the parliament
from the council of ministers, similar procedures are required and the confirmation of the
proposal by the parliament needs the majority of votes by the members of the parliament
unless there is a call for the special majority(Stansfield, 2003: 134). The members of the
parliament can ask questions to anyone from the ministerial offices and the council of
ministers and lower positions about any subject of interest of parliamentarians. Until August
1996, the parliament held 193 ordinary sessions and 15 extraordinary sessions. From all the
sessions, 140 laws and resolutions were promulgated (Stansfield, 2003:135).
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4. The Party System and the Prominent Political Parties in the Kurdistan Region-Iraq

One of the mechanisms for participation in political life is the existence of political
parties. They are essential components of representative democracy. The political parties
investigate political life to ensure the political stability in a country. Indeed, it is not easy to
imagine how the governance of modern states could be accomplished without meaningful
political parties. In general, the political parties are the key channels to build an amenable and
accountable government (Reilly, Norlund, & Newman, 2008: 3). The emergence of modern
Kurdish political parties dated s back to the post Second World War era (Hevian, 2013: 94).
Later, during the Iraq-Iran War that started in 1980 and ended in 1988, Kurdish political
parties found more opportunities to re-establish their bases and to restart their military and
political activities in the country (Gunes & Finotello, 2019: 8). The existing political parties
mainly the KDP and PUK exploited the Iraq-Iran War for their advantage. They used the
reduced Iraqi army’s opportunity in the region to increase their activities (Gunes & Finotello,
2019: 26, 27).

In the late 1980s, numerous Kurdish political parties were initiated to establish a
framework to operate within the country. The Kurdistan Socialist Democratic Party and other
political parties mediated between the most influential KDP and PUK (Waisy, 2015: 222).
The result of the talks was the formation of the Kurdistan Front in 1988. The Front as an
umbrella organization represented various Kurdish nationalist forces (Olson, 1992: 486), that
consisted of the KDP, PUK, the Socialist Party of Kurdistan in Iraq (SPKI), the Kurdish
Socialist Party (PASOK), the Kurdistan Popular Democratic Party (KPDP), the Kurdistan
Toilers Party, the Kurdish Section of the Iraqgi Communist Party (ICP), the Assyrian
Democratic Movement and also the various Islamic parties which participated (Gunter,
1993:298). In the early 1990s, the international community provided a safe heaven for the
Kurdish people and this helped to remove the Iraqi forces from the Kurdish region. This
action opened the door to establish new political movements and organizations in the Kurdish
region (Abdullah, 2018: 607). It also allowed the Kurdish parties within the Front to
consolidate a plan for the post-Saddam era (Stansfield, 2003: 92).

These steps resulted in the 1992 elections for the Kurdistan Parliament, in which only
the two main political parties which are older than KRG itself, the KDP and the PUK won the
votes (MacQueen, 2015: 432). Some other political parties participated in the elections,
however they won no seat in the newly established national assembly (Abdullah, 2018: 607).
Since the first elections in 1992, and in accordance with the Law number 17 that legislated the
Kurdistan parliament in 1993, there have been dozens of Kurdish political parties in the
region that have practiced political activities(Political party law, 1993). Like France or
Germany, the multiparty system is adopted in the Kurdish region. However, in reality, it
might be correct to suggest that it’s a two-party system, in which the KDP and the PUK
controlled the whole system since the first elections in 1992(Abdullah, 2018: 607). How
much effect the small political parties have or are they real parties are still questionable, but
they have been allowed to practice political activities.

The multiparty system is rooted in the diversity of the communities in Kurdish society.
The diversity was revealed in the presence of nationalist parties such as the KDP and the
PUK. Islamic religious parties such as the KIM, the KIU and the KIG, the leftist parties such
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as Kurdistan Communist Party and Kurdistan Socialist Democratic Party, and the ethnic
minorities political parties such as Turkmen Parties (Hama & Abdullah, 2021:755).

The parties that were expected to gain votes in the first parliamentary elections in 1992
and participated in the elections were the KDP, the PUK, the Kurdish Popular Democratic
Party (KPDP) led by Sami Abdul-Rahman, Kurdistan Socialist Party-Iraq (KSP-I) led by
Rasul Mamand, the Kurdish Socialist Party (PASOK) led by Abdullah Agrin, the Islamic
Movement of Kurdistan (IMK) led by Mullah Uthman Abdul-Aziz and the smaller unaffected
parties such as Iraqgi Communist Party-Kurdistan Branch (ICP) led by Aziz Muhammad, the
Kurdistan Toiler Party (KTP) led by Qadir Aziz, and the Assyrian Democratic Movement
(ADM) led by Younadim Yusuf (Kurda, 2015: 7,8; Bali, 2016: 209).

The political parties in the region were varied according to their political view and
ideology. Some political parties are liberal, some have an Islamic identity and the others have
a tribal basis (Hama & Abdullah, 2021:754). Regardless of their ideological and political
views and geographical differences, the political parties in the Kurdish region share some
common features. Rather than democratic institutions. They all rely on charismatic leadership
(Hama & Abdullah, 2021:2). For example, until he died in 1979, Mullah Mustafa led the KDP
and even the Kurds' revolt in Iraq. This was mostly because of his charismatic tribal and party
leadership character (Khadduri & Ghareeb, 2001: 190,198). Jalal Talabani led the PUK until
his death and Shaykh Uthman Abdul-Aziz led the IMK until his death. Among the newly
established political parties after 2005, Nawshirwan Mustafa, the founder of Change
Movement also led the party until he died in 2017. The KIG is still led by the founder of the
party. The KIU attempted to change this model and changed the founder of the party leader
but it lasted for only one term (Abdullah, 2018: 609).

Thus, relying on charismatic leadership has been the common feature of the Kurdish
political parties. This dependency is characterized by the control of parties, weak institutions
within the parties, control of the financial resources by very few members of a specific family
or person and the use of force by the leader of the party for those political parties that have
military forces such as the KDP and the PUK in the Kurdish region. Lastly, controlling media
outlets by the charismatic leader or a small group of people from a family or a group within
the party, also can be seen in the KDP and the PUK’s control of their parties’ media (Hama &
Abdullah, 2021:4).

The political system in the Kurdish region is a reflection of the feature of a charismatic
leadership in political parties (Hama & Abdullah, 2021:8). For instance, many decisions in the
KRI issues are taken by the political party or charismatic leaders outside the government and
the parliament. Once, the decision is made by the charismatic leaders, the parliament and the
other institutions just approve it (Hama & Abdullah, 2021:9). The system itself allows party
dominance over the political system and prevents strong representation in the parliament
(Jiyad, Kiicilikkeles and Schillings, 2020: 45).

Another feature of Kurdish political parties in the Kurdish region is nationalism. Most
of the political parties in the region incorporate at least some degree of nationalism. They
support greater autonomy or independence for the KRI, including Islamic parties supporting
the independence of the Kurdish region in Iraq. For example, all political parties supported
the referendum for independence in September 2017(Abdullah, 2018: 607; Hama &
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Abdullah, 2021:2,12). The lack of transparency is another feature of the Kurdish political
party system. The political parties in the Kurdish region have lack of transparency in the
practice of governance, the income and expenditure. The significant cause of the civil war
during the 1990s was the income sources and the share of the revenues. In general, the
sources of finance of political parties have been vague (Hama & Abdullah, 2021:12).

The indisputable power of the two largest political parties created the risk of
clientelism based on political affiliation, family connection or tribal kinship. Soon after the
creation of the KRG, the political parties controlled the KRG forces, business, public sector
employment, salaries and all other sectors, specifically the border customs and the oil sector
in recent years. Both parties have used the region’s economy and have controlled government
economy to help their supporters. They have used the public budget to fund their party
activities and media outlets (Bali, 2018: 98). The party politics in the Kurdish region is
notoriously complex and confusing. From their creation until the late 1997 were characterized
by round fighting and this divided the region into two zones for decades. The leading parties
in the Iraqi Kurdish region all suffered breakups and reunions throughout the last century
which may not stop in the next century (Stansfield, 2017: 64). The two different political
cultures divided the political party system in the Kurdish region of Iraq. One from the Erbil
zone, the other from Sulaimaniyah. These two different zones have rarely been under the
control of unitary power arrangements. From the history of emirates under the rule of the
Ottoman Empire, these two zones were not only separated, but generated different political
cultures, whether liberal or conservative (Stansfield, 2017: 67).

Even though the political party system in the Kurdish region has been in the transition
process (Stansfield, 2017: 67), in general, the political parties have suffered the lack of real
democratic value. This manifests itself in the corrupt resources of income, violations of
human rights, and the ability to steal the votes especially by the constituent parties, which
have access to the recourse and forces (Abdullah, 2018: 610). The two major political parties
in the region have seen themselves as the system of government. There have been a wide
range of overlaps between partisan action and government action. The government decisions
have mostly been party decisions (Bali, 2018: 98). The gear of private and public economy
has been controlled by the constituent political parties' institutions.

4.1. The Kurdistan Democratic Party (KDP)

Emergence of political parties in the Kurdish region is dated back to the pre-formal
institutions of governance in the region. It started with the Kurdish Democratic Party (KDP)
as the first and the oldest Kurdish political party established in the Iraqi Kurdish region
(MacQueen, 2015: 431). The creation of the KDP was based on the remnants of at least four
political groups including Hiwa, Shorsh (Revolution), Rizgari (Liberation) and the Iraqi
branch of the Kurdistan Democratic Party of Iran (KDPI) (Gunter, 2011: 172,173). The KDP
was originally founded in Baghdad by Hamza Abdullah on August 16, 1946(Kurda, 2015: 1).
Mullah Mustafa Barzani was elected as the president of the Party while he was in exile in the
Soviet Union and Hamza Abdullah was elected as secretary-general (Hevian, 2013: 97,98).
The two landlords Shaikh Latif Shaikh Muhammad Barzinji and Shaikh Zyad Agha became
vice presidents (Gunter, 2011: 172,173). The KDP was guided by nationalist principles. It
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was based on the nationalist traditionalist pillars that have been dominated by Barzani. This
dominance and traditionalist view later caused a breakup within the KDP. The division
appeared among the traditionalist wing that was led by Barzani and the Marxist leftist wing
that was led by Jalal Talabani (MacQueen, 2015: 431).

The KDP held thirteen party congresses since its establishment in 1946. It held
approximately one conference every five and half years, which is abnormal for a normal party
and it has also remained under tribal and family control (Congresses of Kurdistan Democratic
Party, 1946-1999). Since its formation, only two people were elected as the president of the
party, both of whom belonged to the Barzani tribe and family. From the first congress of the
party foundation in 1946 until the eighth congress and the death of Mustafa Barzani on March
1, 1979, the party had been led by himself. After the death of the father, his son Masoud
Barzani inherited the leadership of the KDP in the ninth congress on December 4-13,
1979(Kurda, 2015: 1). He has been re-elected by the party members at every subsequent
congress. Since 1979, he is still the president of the KDP (Kurdistan Democratic Party, 2021).
Nechirvan Barzani became the deputy party’s leader after the tenth congress. Besides these
party positions, most of the KRG positions have been led by the Barzani family. For example,
until recent years, Masoud Barzani was the president of the Kurdish Region. His nephew
Nechirvan Barzani is now the president and his son Masrour Barzani is the Prime Minister of
the KRG (Hama, 2019:1020). Within the KDP, Masoud Barzani is the only number one
figure that can decide on all the issues (Hama & Abdullah, 2021:5). Other influential
members within the KDP are Hoshyar Zebari and the second son of Masoud Barzani,
Mansour Barzani. The KDP and the family run several TV stations including the Kurdistan
TV, Rudaw, Kurdistan 24 and many platforms (Hevian, 2013: 97,98).

The various factions within the KDP can be seen since its establishment. It covered a
wide spectrum of ideologies from the communist left to the right liberal-conservative wing.
There were also socialists and traditionalists in the middle. Some have asked for a nation-
state, whereas others asked for limited autonomy within the Iraqi borders (Kurdistan
Democratic Party, 2021). A progressive socialist Ibrahim Ahmed joined the party at the end
of 1946 and became the KDP representative in Sulaimaniyah. Ahmed led the leftist wing of
the party. Deliberately, the struggle comes out between the traditionalist and leftist wings of
the party. The traditionalist or tribalist wing in Kurmanji-speaking areas is associated with
Barzani against the Marxist leftist wing in Sorani- speaking areas. The Marxist leftist wing,
that was called the KDP Politburo, was led by Ibrahim Ahmed and his son-in-law Jalal
Talabani (Gunter, 2011: 172,173). The struggle started since the creation of the PUK and
continues till today. According to its website, the KDP believes in internal peace and stability,
therefore the KDP leadership employed every significant tool to settle its internal dispute with
the rival PUK (Kurdistan Democratic Party, 2021).

From its establishment in 1946 until the late 1970s, the KDP was the only voice of the
Kurdish people in Iraq. Later, other political parties emerged. Today, there are many Kurdish
and non-Kurdish Ppolitical parties in the region that exercise s their democratic rights due to
the adaptation of the multi-party system in the region after 1992(Kurdistan Democratic Party,
2021). The leadership and organizational structure of the KDP are as follows: president, vice
president, political bureau, and central committee. Finally, it’s important to note that for more
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than 7 decades the KDP is so far the largest and the strongest Kurdish political party in the
KRI(Kurdistan Democratic Party, 2021).

4.2. The Patriotic Union of Kurdistan (PUK)

The Patriotic Union of Kurdistan (PUK) was founded on June 1, 1975, in Damascus,
Syria, after the Algerian accord and the defeat of the Kurds in the 1974-1975 fights with the
Iraqi government (The Official Website of The Patriotic Union of Kurdistan, 2021). The PUK
was formed as a result of the split inside the KDP that was rooted back to the mid-1960,
between the traditional and left-wing of the party. Ibrahim Ahmed and his son in law Jalal
Talabani opposed the dominance of the president Mullah Mustafa Barzani of the KDP. After
several breakups and reunions, the PUK was finally formed by Jalal Talabani and some of his
friends (Stansfield, 2017: 65,66). The formation of the PUK is a result of a schism within the
KDP and from its foundation to the present day, the noticeable feature of the party is the
existence of factions and splits among the PUK groups. It’s not wrong to say that the suffix of
‘Union’ within the name of the party is a goal that remained unachieved (Hama, 2019:1012).

The PUK can be seen as an umbrella organization that united three different groups of
people under the leadership of Talabani (Hevian, 2013: 98; Kurda, 2015: 1). The most
prominent groups were: the groups of dissidents who broke away from the original party
KDP; the leftist Komala Organization under the leadership of Nawshirwan Mustafa; and the
Kurdistan socialist Movement under the leadership of Ali Askari. The combination of these
three groups enabled the PUK to restart the armed struggle against the Iraqi Government in
1976. Therefore, the PUK could consolidate itself as a strong political and military
organization in Iraq (Gunes & Finotello,2019: 26). The co-founding committee members of
the PUK were Jalala Talabani, his close friend Nawshirwan Mustafa Amin, Dr. Fouad
Masoum, Dr. Kamal Fouad, Adil Murad, Omer Sheik Mus and Abdul-Razak Faili (The
Official Website of The Patriotic Union of Kurdistan). Since its establishment, the PUK and
the KDP have become the major rivals to each other with an almost equal power
circle(Hevian, 2013: 97,98). The PUK has been located in Sulaimaniya close to the Iran with
which the PUK maintains a good relationship. It has adopted a similar policy to the KDP
towards the Iraqi government until the regime change and the new Iraqi government in
2005(Hama & Abdullah, 2021:1). Three main contributing factors lead to the rise of the
PUK, which are the response to the end of the Kurdish revolt by the KDP in 1975; the use of
brutality by the Iraqi government against the Kurdish people and the recruitment of people by
the Baath Party in the Baathification campaign towards government employees and the
Kurdish citizens to become Baath party members (Hama, 2019:1015). After the first Gulf
War and the creation of safe heaven, the PUK along with KDP participated in the elections,
the establishment of the KRG in 1992 and joined the Kurdistan parliament. Both parties kept
their own military forces under the parties’ control. Both entered into the civil war in early
1994 over the revenue share and power. During this period, the PUK actively participated in
the political process (Hevian, 2013: 97, 98; Hama, 2019:1020).

According to the party program, the PUK strives for the right of the Kurdish people to
have self-determination within the border of democratic Iraq. The PUK is established to claim
and advocate for the rule of law and solving the Kurdish question in Iraq. The PUK was
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established to defend the human rights and recognition of the national and cultural diversity in
Iraq. It claims for the promotion of democratic institutions including civil society (Hevian,
2013: 97, 98). Despite its claim of being a socialist, secular and Democratic Party, the PUK
held four party congresses since its foundation in the middle of 1975. Due to his charismatic
character, Talabani remained as the secretary-general of the party from 1975 until his death in
2017. He controlled all areas within the party as if his power was almost absolute. The
admiration of party members and the organizational structure of the party helped his control
(Hama & Abdullah, 2021:5). Talabani was a the sole leader of the party that could combine
all different wings within the party until moving to Baghdad for his presidency in 2005, which
reduced his ability to control the wings. After his death and after many delay, the party held
its fourth congress that run more towards the family party, (Hevian, 2013: 97,98). Because his
son Bafil Talabani and his nephew Lahur Talabani controlled the presidency of the party and
became the co-presidents of the PUK(Bafel Talabani and Lahore Genki selected for the co-
presidency of PUK, 2020). Like its rival, the PUK affiliations run the business and its elites
run the major TV and social media outlets (Hevian, 2013: 97,98). However, in July Bafil
Talabani ousted his cousin from power and start acting as the only president of the party (Dri,
2021). Therefore, the structure of the party become the single leader from a single family.

4.3 The Kurdistan Islamic Movement

The Kurdistan Islamic movement is the first an armed Islamic party that is formally
established in Iraqi Kurdistan in 1987 by a small religious group led by Mullah Osman Abdul
Abdulaziz. The party participated in the revolt against Bath regime. After the establishment of
the de-facto Kurdistan region the Kurdistan Islamic movement participated in the first
elections under the list named Islamic (Islamy) (Karim, 2017). The leader Mullah Osman
Abdul Abdulaziz were nominated by the party to be elected as the leader of the Kurdish front.
However, the Kurdistan Islamic movement could not gain %7 percent of the votes
(Kurdistani, 2021). During the civil war the Kurdistan Islamic movement involved in the war
and fought against different Kurdish parties especially the PUK (Kurdistani, 2021). In 1999
the Kurdistan Islamic movement with the revolution Islamic movement united and created
Yakbwn Islamic Movement. However, in 2001 the Kurdish Islamic group and the Jund Al-
islam separated from the Yakbwn Islamic Movement, and the mother party return to its
original name (Karim, 2017). Since its establishment the Kurdistan Islamic movement held
12 party congress and had 5 leaders (Raber) that all of them belongs to a single family. the
latest congress were in 2022 that there were only one candidate to be elected as a new leader
of the movement however didn’t get the required vote of the members to be a leader therefore
the current leader Irfan Ali Abdulaziz remain in its position (the Kurdistan Islamic
Movement, 2022). The party’s source of income is not clear, however there might be donates
from local and foreign donors to the party to persevere in its political role. The Kurdistan
Islamic Movement now one of the small parties in the KRI that does not have much effect on
the political system especially in their role in the parliament and the government.

4.4. The Kurdistan Islamic Union (KIU)
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The Kurdistan Islamic Union (KIU), also known as Yekgrtw, is one of the numerous
Islamic movements that is active in the northern Iraqi Kurdish region. The KIU is the most
influential and the largest Islamic organization in the Kurdish region (Hevian, 2013: 2). It was
formally founded in 1994, by a group of religious Kurds led by Secretary-General Salahadin
Muhammad Bahaadin (Gunter, 2011: 180). The roots of the KIU went back to the movement
of the Muslim Brotherhood in Iraq that emerged for the first time in the 1950s. The KIU was
within the IMK during the 1992 elections, then declared itself in 1994 (Kurdish Islamist
Movement, 2003). Its goal is to establish a state that corporate with the democratic principles
in the western style and freedom of the press if not incompatible with the Sharia law. The
party also supports free trade and investments. It combats corruption and bureaucracy. The
party also privileges the women’s rights and all ethnic and national rights to the minority
groups. The KIU has effectively been involved in charity work helping poor people and
supporting students in the region, especially in the rural areas (Hevian, 2013: 2).

As a moderate Islamic organization, the party neither has armed force nor participated
in any armed struggle with other parties in the KRI, it instead believes in a non-armed
political process (Kurdish Islamist Movement, 2003). It strives to solve the political, social
and cultural problems of the society in the Kurdish region through an Islamic perspective
(Hevian, 2013: 2). The residents from various ethnic groups in the KRI were seen among
members and leaders of the KIU. Sunni Arabs and Turkmens who were displaced by the
Baath party from their places within Iraq were among the KIU members. In the beginning, the
KIU’s primary goal was the coexistence among Kurdish and other Iraqi political parties. For
this purpose, the KIU worked to create a pluralist federal parliamentary system within the
united Iraqi state. However, later, between the second and third congresses, the party moved
towards becoming a Kurdish national party that works for the self-determination of the
Kurdish people in Iraq. Therefore, the non-Kurdish members were given an option to stay in
the party or leave the party if they can’t accept the new party program(Hama & Abdullah,
2021:11). In general, the KIU is advocating something between loyalty to Islam and
nationalism. It attempts to seize the moral ground by accusing the two major parties, the KDP
and the PUK in the KRI of the mismanagement of the economy and corruption (Gunter, 2011:
180).

The KIU has utilized different ways to finance its organizations including extracting
money from its members of parliament, internal and external investments. Like other Islamic
movements, it receives funding from the donations of various Islamic countries especially
donations from the Arab Gulf countries. Lately, because of the war on terror some of the
funds were cut. The KIU is now more dependent on its cadres and private investments,
however, this is not enough to finance the party organs in the whole Kurdish region.
Therefore, a wing that called itself a reformist within the KIU in the eighth congress presented
an agenda to create a solid financial structure that rescued the party financially, therefore the
KIU will only depend on itself and not to rely on the support of others (Hama & Abdullah,
2021:13).

4.5. The Kurdistan Islamic Group (KIG)
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The Kurdistan Islamic Group (KIG) was formed as a result of a breakup from the
Islamic Unity Movement in 2001. The party has been led by Mullah Ali Bapir since its
foundation. The KIG’s base is located in Khurmal district, in areas near the Iranian border.
According to the KIG’s constitution, the party follows the ideas of jihad and shura. It seeks to
implement Islamic rules (Hama & Abdullah, 2021:11). However many different political
views can be seen within the party members (Abdullah, 2018: 612). The KIG believes in the
legitimate rights of the Kurdish people and believes in the self-determination of the Kurds in
Irag (Hama & Abdullah, 2021:11). In recent years, the KIG has been involved in the political
and electoral processes. In different periods, the KIG played a crucial role as an opposition
force (Abdullah, 2018: 612)

Like other Islamist parties around the world and within the KRI, the sources of the
party’s finance are investment projects, the financial support from its members in the
parliament both in the Kurdish region and in Iraq, and ministerial boards and retired ministers
and parliamentarians as well. The PUK also provided financial support during the Talabani
period as secretary-general of the PUK. The KIG has received supports from foreign countries
such as Iran. These supports are usually received through the personal relationship of the
party leaders with the foreign countries (Hama & Abdullah, 2021:13). During the last
congress in 2021, the party accepted new strategies and the name of the party has changed to
the Kurdistan Justice Group (Komali Dadgary Kurdistan). The party strategies include
preparation for an independent Kurdistan in Iraq through the rule of law and
institutionalization of all sectors, along with the strong economic infrastructure. For KIG, the
institutionalization means to standardize foreign relations, the relations between KRG and the
central government in Baghdad, trade relations and the unification of the Peshmerga forces
(Hama & Abdullah, 2021:11).

For the Islamist parties including the KIU and KIG, the party founders can remain in
power through their charismatic leadership and influence. The only exception occurred in the
sixth congress in 2012 when the KIU changed its secretary-general from Bahaadin to
Muhaamd Faraj. But, it was only for one term because in the seventh congress Bahaadin the
founder of the party returned to power and has remained in power until today (Abdullah,
2018: 609).

It’s not wrong to note that the Islamic parties in general has an educational rather than
political role. Especially the KIU is more look like an educational organization than political
party that aims to rich to power and run the country. The Islamic parties are not really brave
to make a political decision during the Crises especially when related to the change in
political status. This un-braveness has been seen in several cases such as the formation of the
local government in Sulaimaniyah governorate, the presidential crises in the parliament and
afterwards. Rather than political existence the Islamic parties had a mediator role.

Conclusion

The base for the official position of the KRI initiated with the establishment of the de-
facto-region in the northern part of Iraq. The opportunity that external actors gave to the
Kurds to rule themselves within their areas. The Kurds, didn’t waist that opportunities in the
1990s through establishing its institutions through popular election for the first time. The self-
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rule by the Kurds along with the interest of the external actors bring about the federal region
of Kurdistan. Thus, it’s important to say that after several decades of destruction the Kurdish
population experienced, it seems that the Kurds today have more influence and power than
ever in modern Iraq. The Kurdish are enjoying self-rule under the KRG. The dominant forces
of post-Saddam Hussein in Iraq have accepted the current status of the Kurdish region with its
institutions as the only federal region within the federal state of Iraq. Consequently, it’s not
wrong to say that the contribution of this study is giving a detailed description of the pre-
official position of the Iraqi Kurdistan region within Iraq. This study is prominent because
without understanding political structure of the de-facto-region in the 1990s, it is hard if not
impossible to understand the current status of the KRI.
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Kurte

V¢ 1ékoliné daneyén navgandi péskési dike da ku pistgiri bide hipoteza ku serdestiya bav di méran da bi
hewcedariya kém serkeftiné (n Ach) ra tékildar e. Delilén vé hipotezé (a) bi ceribandina komén réveberén ciwan
én Ameriki G Tirk @ (b) bi berhevkirina n jimareyén tirkan én ku di asta ku bavén wan serdest bln da ji hev cuda
biin, hatin bidestxistin. Révebirén pi¢ik én Ameriki, li gori Tirkan, bi réjeyek giring a serkeftin (n Ach)é pir zéde
bln. Di 3 nimiineyén serbixwe da, Tirkén ku ji héla bavén xwe ve kémtir serdest biin, 1i gori temené picik dema
ku bavén wan miribiin an dema ku ew yekem car ji bavé xwe cuda jiyabin, ji zilamén ku bétir ji héla bavén xwe
ve serdesti ditiblin, serkeftina wan pir z€de bili. Lébelé, tékiliyek wusa nehat ditin, dema ku serdesti bi raporén Ss-
€ yén ku di jiyana wan de xwedi bandorek heri mezin bt hate pivandin.

Abstract

This study presents cross-cultural data to support the hypothesis that father dominance is associated with
low need Achievement (n Ach) in men. Evidence for the hypothesis was obtained (a) by testing groups of American
and Turkish junior executives and (b) by comparing n Ach scores of Turks who differ in the degree to which they
were dominated by their fathers. The American junior executives, as compared with the Turks, were found to have
significantly higher n Ach scores. In 3 independent samples, Turks who were less dominated by their fathers, as
measured by Ss’ age when their fathers died or when they first lived apart from their fathers, had signihcantly
higher n Ach scores than did men who were more dominated by their fathers. Such a relationship was not found,
however, when dominance was measured by Ss’ reports of who had had the greatest influence in their lives.

Lékolinén ku i ser tékiliya ezmiinén férblina zii bi péskeftina hewcedariya serkeftiné ra
(n Ach) vekolin dikin, bi pirani, daneyén ku ji malbatén bi girani yén ¢ina navin én Ameriki
hatine wergirtin bikar anine. Winterbottom (1958) ji bo pésvebirina hewcedariyek xurt a
serketiné giringiya perwerdehiya destpéké ya serbixwe G serweriyé nisan da. Rosen 0
D'Andrade (1959) ditin ku hem dé G bavén kurén bi serkeftina hewcedariya wan a zéde asteke
bilindtir a héviy€ ji bo kurén xwe hene 1 ji dé G bavén kurén bi destkeftiyén hewcedariya wan
kém bandorek eréni li ser tevgera t€kildar a bi destketiné zé€detir nisan didin. Di heman demé

* Ev gotar bi ingilizi bi van agahiyan hatiye wesandin: Journal of Abnormal and Social Psycholagy, N Achievement
And Father Dominance In Turkey, 1963, Vol. 67, No. 5, 464-468. Ev I€kolin, ji teza doktorayé ya Bradburni (1960)
ye. Lékolina vé projeyé ji héla Weqfa Ford ve hat pistgirikirin.

** Niviskar dixwaze spasiya xwe ji David C. McClelland ra bike ji bo alikari (i teswigkirina wi di amadekirina vé
gotaré de.

"*Xwendekaré doktorayé li Zaningeha Dicleyé, ahmedkani2l@gmail.com, https://orcid.org/0000-0002-4968-
3581
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da wan, ctidahiyek giring di navbera tevgera bav @i ya dayikan da li ser pivanek "otoriterizmé"
dit ku té da jimara réwerzén taybeti, gazikirin i asta serdestiya ku li hember kurek té destnisan
kirin. Zarokén ku bi destkeftiyén hewcedar én zéde xwedi dayikén otoriter blin, 1€ bavén ku
meyla xwe li derveyi wéneyé digirtin, dema ku kurén ku bi hewcedariya wan kém biin, bavén
wan otoriter bin G meyldar bin ku destwerdana hewlén kurén xwe yén ji bo bidestxistina
serkeftiné bikin.

Van I¢kolinan destnisan dikin ku séwazek taybeti ya tékiliyén malbati meyl dike ku
péskeftina hewcedariyek mezin a serketiné pés bixe. Ji ber ku van 1€kolinan li ser malbatén ¢ina
navin én Ameriki bin, pirs bi xwezayi derdikeve holé ka gelo veditinén wan dikarin li ser
carcoveyek candi ya din werin gelemperi kirin. Delilén dawi yén ku McClelland (1961) ji
hevpeyivinén bi dayikan ra li Brezilya, Japonya 0t Almanyay¢ bi dest xistine, bi girani veditinén
Rosen 0 D'Andrade pistgiri dikin ku li gori dé G bavén kurén ku bi hewcedariya wan kém in,
dayikén kurén bi destkeftiyén hewcedar én zéde. germahiyek mezintir nisan didin 0 ji bo kurén
xwe héviyén bilindtir hene, bavén van xortan li ser kurén xwe kémtir serdestiyé nisan didin.
Lékolina ku li vir hati ragihandin, bandora serdestiya bav li ser péskeftina gihistina hewcedariyé
di ¢andek din da, ango ya Tirkiy€, dike.

Li gori giraniya kevnesopi ya islami ya li ser serdestiya mér, figuré navendi di malbata
tirk da bi eskere bav e. Hevpeyvinén bi mérén tirk ra wéneyé bave xwe wek kesayetek otoriter
ku béyl ku bi endamén din én malbaté ra biséwire hemi biryarén derbaré malbaté da digirt.
Hema hema li seranseré cihané, tirkén ku bi wan ra hevpeyvin hatiye kirin, bavén xwe wek
hisk, qedexekar, dar, serdest i otokratik binav dikin. Kém ji wan bi bav G kalén xwe ra 0 yén
ku bi bihaneya béhnvedaneke vekiri ev yek kiriblin niqas kiribn. Cend zilaman ragihandin ku
pisti ku bi bavén xwe ra niqas kirin, zédetiri 10 salan bi wan ra neaxivin.

Daneyén ji hevpeyivinan her weha destnisan kirin ku serdestiya bav ji heyama normal a
mezinbiné diréjtir bl 0 bi rasti, di tevahiya jiyana bavé da berdewam kir. Zilamek ragihand ku
pisti ku ew zewici bl G malbata xwe hebl j1 wi neweéribll cixareyé bikisine, heta bi
lingénxweavétina ser hev li ber bavé xwe rline an ji bi her awayi dijberiya wi bike. Zilameki
din, dema j€ pirsin gelo tu cari bi bavé xwe ra nakoki ¢énebline, got ku wi get li ser ti mijareké
bi bavé xwe ra negotiye, ji ber ku bavé wi di piclikiya wi da miriye. Pistre derket holé ku ew 19
sali bliye, dema bavé wi miriye.

We gavé pir zelal xuya dike ku li gori malbata Ameriki (wek minak, Miller & Swanson,
1958) bav di malbata tirk da kesayetek pir otoriter G serdesttir e. Li ser bingeha veditinén Rosen
0 D'Andrade (1959), em € pésbini bikin ku mérén Ameriki, li gori mérén Tirk, dé bi navini,
xwedan astek giring a pédiviyé be. Ji bo ceribandina hipotezek weha bi hiski pédivi bi
ceribandina nimineyén nineré zilamén Ameriki 0 Tirk heye. Digel ku daneyén li ser
nimineyek weha di van demén dawi da 1i Dewletén Yekblyl peyda bine (Veroff, Atkinson,
Feld, & Gurin, 1960), neblina imkanén I€koliné yén téra xwe I€kolinek weha 1i Tirkiyé ne
gengaz kir. Lébel€, daneyén ku li jér hatine ragihandin, ji bo hipotezé, li ser nimineyén pir
bisinorkiri, hin delilan péskés dikin.

Hipoteza duyemin a ku ji aliy€ veditinén Rosen (i D'Andrade ve t€ pésniyarkirin ev e ku
li Tirkiyeyé ew kurén ku ji ber hin sedeman ji bandora bavén xwe xilas biline, ji kurén ku di bin
bandora bavén xwe da mane, serkeftitir in. Ji ber vé yeké em li bendé ne ku ew kurén ku ¢line
dibistané, bavén wan di ciwaniya xwe da mirine, an ku bi rengeki din di temené bi¢ik da ji
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bavé xwe vegetiyane, d€ ji yén ku di malek ku di bin serweriya bavé xwe y¢€ serdest, otoriter da
mane, serkeftitir bin. Bi daneyén ku i jér hatine péskés kirin, ev hipotez li ser s€ nimiineyén
serbixwe hate ceribandin.

REBAZ

Bikerén Besdar

Delilén tékildari hipoteza yekem bi ceribandina komén réveberén ciwan én Tirk 0
Ameriki yén ku besdari qursa réveberiya navin a li dibistanek réveberiya karsaziyé bline hate
bidestxistin. Koma tirk ji 49 réveberén ciwan €n ji hemi deverén Tirkiy€ pék dihat ku di payizén
1958 1 bihara 1959 da besdari bernameya réveberiya navin a Enstituya Réveberiya Karsaziyé
ya Zaningeha Stenbol€ bliin. Koma Ameriki ji 46 réveberén ciwan pék dihat ku di havina 1957an
da besdarl bernameya réveberiya navin a Dibistana Karsaziya Harvardé blin. Bernameya
Stenbolé 1i gori ya Harvardé hat ¢ékirin G bi hevkariya endamén fakulteya Harvardé hat
sazkirin. Li her du dibistanan, xwendekarén di bernameyé da ji héla kardérén xwe ve hatine
hilbijartin 0 sandin, ku hemi lé¢linén wan yén li dibistané dane. Her du kom di temen 0
pasxaneya perwerdehiy€ da 1i hev hatin.

Hipoteza duyemin bi sé komén cuda yén mérén tirk ra hat ceribandin. Di koma yeké da
47 mamosteyén ku li Enstituya Gazi ya li Enqereyé ku zaningeheke bilind a mamostetiyé ye,
di bernameya pedagojiyé da dixwendin, biin. Ev bername ji bo ku mamosteyén xwedi ezm{in
kareki péskeftitir bide 1 ji wan ra gelek pozisyonan di réveberiya dibistané da amade bike hate
¢ékirin. Koma duyemin ji 47 xwendekarén mezln én di kursa réveberiya karsaziyé da li
Enstituya Réveberiya Karsaziyé ya Zaningeha Stenbolé pék dihat. Koma daw1i ji 24 réveberén
payebilind én firmayén taybet én li heréma Stenbol€ pék dihat.

Pivana Serkeftiné

Bo hemi bikeran, ji ses wéneyan guhertoyek Testa Tégihistina (Apperception) Tematik a
ku ji héla McClelland (1961) ve ji bo karanina bi komén piseyi ra hati pésve xistin, hate dayin.
Pirtlika azm@iné ji ses wéneyan pék dihat ku bi kaxizén vala veqetandi, her pelek pirsén standard
én ji bo ¢irokén TATE vedihewine. Wéneyén ku hatine bikar anin Jimar 5, 28, 83, 9, 24, 53 - bi
weé réz€ - weki ku di Atkinson (1958, Pévek III) da hati vegotin. Bikeran 15-20 saniye li her
weneyeki méze kirin 1 pistre li ser rpela jérin kurtecirokek ji bo bersiva pirsan nivisandin. Ji
bo her ¢irokek pénc deqe destlir hat dayin, bi tevahi 30 hiirdem ji bo tevahiya testé. Hemi
ceribandin di danisinén komé da hate kirin, ji bili ku réveberén payebilind bi kesane hatine
ceribandin. Di her rewsé da imtihan ji aliyé niviskar ve bi alikariya wergéreki tirki hatiye kirin.

Hem ¢irok bi tirki hatine nivisandin G pistre ji aliyé wergérén pispor én tirk ve hatine
wergerandin bo Ingilizi. Cirok ji bo serkeftiné 1i gori prosediira ku ji héla McClelland, Atkinson,
Clark, 0t Lowell (1953) ve hati destnisan kirin, hatine tomar kirin. Her ¢irok ji héla niviskaré ku
xwedan ezminek giring a dengdané bl G pebaweriya wi li ser nimlineyén beré li ser 0,90¢€ hati
destnisan kirin, hate xelat kirin.

Ji wergéran ra hat talimat kirin ku wergeran bi gasi ku pékan e bi wate bikin G ¢irokan
neguherinin da ku ji héla stilistiki ve bétir werin pejirandin. NimGneyek ji 60 cirokan ji aliyé
du wergérén cuda ve hatiye wergerandin. Tékiliya réza réz€ ya di navbera xalén serkeftinén li
ser her du wergeran da 0,98 bu.
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TABLO 1
CUDAHIYA NISANEN SERKEFTINE DI NAVBERA REVEBEREN CIWAN EN AMERIKI
U REVEBEREN CIWAN EN TIRK DA

Nimine Serekeftin Tékgln
Ré&veberén ciwan én 33 13
Ameriki
Réveberén ciwan én 1l %l
tirk

Pivanén Serdestiya Bavé

Asta serdestiya bavé bi du awayan hate nirxandin. Pési, ji besdaran bi hésani hate pirsin,
"Ki di jiyana we da kesé heri bibandor bliye?" Bersiv weki jimareya bav an bav (mamé an
mezin), birayé figuré dé an dayiké (met/aplt an xwiska mezin), an kesén ne ji malbaté
(mamoste, heval, hwd.) hatine kod kirin. Ji bo pivana duyemin, ji besdaran hat pirsin ku ew
yekem car di kijan temeni da ji déiibavén xwe cuda dijin, li ser wé texminé ku kurek zatirin ji
bavé xwe dir biji dé sansé bav kém be ku li ser wi serdestiyé bike. Her weha agahdari hate
bidestxistin ka délibavén zarokan ji hev vegetiyane G ew bi diya xwe ra jiyaye, 0 gelo bavé wan
sax e 0 heke na, diroka mirina wi heye an na.

Encamén derketi

Hipotez 1

Li ser bingehé cudahiya rola gisti ya bav di malbatén tirk G emeriki da, me pésbini kir ku
révebirén karsaziya Ameriki, bi navini, ji hevtayén xwe yén tirk zédetir serkefti bin. Weki ku
di tabloya 1€ da té xuyang kirin, réjeya navini ya serkeftina réveberén ciwan én Ameriki yén
ku besdari bernameya réveberiya navin li Dibistana Karsaziyé ya Harvardé dibin 11 bd 1i gori
serkeftina navin a 6,5 ji bo réveberén pig¢lik én ku besdari bernameyek bi heman rengi li
Zaningeha Stenbol€ dibin. Clidahiya di navbera van her du navinan da ji héla istatistiki ve giring
e (x2=16.44, p <.001) G bi héz pésbiniya me pistgiri dike. Lébelé ji ber kémasiyén nimlineyén
me, ne mimk{n e ku em van ditinan 1i derveyi komén me yén heyi gisti bikin, G divé em tér
bidinzanin ku ev dane bi hipoteza cudahiya navini ya di navbera mérén Tirk 0 Ameriki de ne.

Hipotez 2

Tevi ku bavé Tirk b1 gisti ji bavé Ameriki kesayetek pir otoritertir e ji, dixuye ku dé di
nav malbatén Tirk da di asta otoriterizma bavé da clidahiyek berbicav hebe. Ji ber vé yeké me
hipotez kir ku di nav komén tirkan da ew kurén ku ji héla bavén xwe ve kémtir serdest blin, dé
bi gelemperi serkeftitir ji yén ku bétir ji héla bavén xwe ve téne serdest kirin hebe.

Tablo 2 berawirdkirina planén serkeftiné ji bo Tirkén serdest €n bilind G nizm én Tirk di
nimineya réveberén ciwan da péskés dike, 1i gori bersivén li ser pirsa, "Di jiyana we da kesé
heri bibandor ki bliye?" Serkeftina komén bilind 0 nizm bi berhevkirina hemi plianén serkeftiné
ji bo nimlneyén tirki 0 sikandina navginiya hevpar a 6.5 hatin bidestxistin. Weki ku di Tablo
2 da té ditin, p€sbiniya me p€k nehat, her cend meylek sivik hebii ku zilamén bi serkeftina bilind
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diya xwe an figurén din (bi taybeti mamoste) weki heri bi bandor di jiyana xwe da binav bikin.
Lébelé ev meyl ji héla istatistiki ve ne giring b (X2 = .78, df - 2).

Awayé¢ duyemdin ji bo ceribandina hipotezé ev e ku meriv serkeftitir planén wan zilamén
ku di temenek pigiik da ji bavén xwe veqetiyane were hesibandin. Xwendekarén Enstituya
Gaziyé€ "ceribandineke xwezayi" ya hema hema békémasi temsil dikin, ji ber ku bi qasi nivée
wan ji 14 saliya xwe ve ji dé 0t bavé xwe cuda dijin, piraniya wan di Enstituyén Gundan da ne.
Enstituyén Gundan ji aliyé dewleta Tirk ve wek dibistanén mamostetiyé hatin avakirin ku
der¢liyén wan derg¢iin G li gundan ders bidin.

TABLO 2
TEKILIYA SERKEFTINE BI BERSIVEN PIRSA "KESE HERI BANDORI" RA
Bav an Rengé bav 26 29
Dé an Renge dé 11 9
Kesén din, wek 18 14
nimidne, mamoste, heval G
hwad.

Zarok di 14 saliya xwe da dikevin enstitliyén gund 0 ¢end salan li wir diminin. Ji
danasinén Enstituya Gundan (Makal, 1954) diyar dibe ku jiyan li wiré ji bandora malbaté ya
zordar a ku me pésbini kiriye dé pésvec¢liina motivasyona serketiné bifetisine, azad e. Ji ber vé
yeké me pésbini kir ku xwendekarén Enstituya Gazi yén ku ¢line Enstituya Gund an ji ji ber
sedemek din di 14 saliya xwe da ji dé G bavé xwe cuda jiyane, dé€ ji yén ku bi dé i bavé xwe ra
z&detir ji temené xwe y€ pisté 14 saliya derbas kirine, serkeftitir bin.

Weki ku di Tabloya 3 da té ditin, ev hipotez hate pejirandin. Bi dabeskirina serkeftin
plianén xwendekarén perwerdehiyé li ser du koman li ser navin, em dibinin ku réjeya zéde ya
wan kesén ku di 14 saliya xwe da ew G dé 0 bavé xwe ji hev dir dijiyan, ji yén ku pisti 14 saliya
xwe bi dé i bavé xwe ra jiyana xwe domandine, zédetir derdikeve. (X2 = 3,59, p < .03, testa
yek davike).

Hipotez dikare bi daneyén koma xwendekarén karsaziyé ji were ceribandin, her ¢gend ne
bi heman rengi be ji ber ku hindik ji wan di 14 saliya xwe da ji déibavén xwe cuda dijin. Ji ber
ku serdestiya bave tirk heta mezinbiina kuré wi ji berdewam dike, em dikarin li bendé bin ku di
navbera serkeftin G veqetina ji bavé da tékiliyek eréni peyda bikin, her gend ev veqetin heya ku
kur 14 saliya xwe nebibe ji. Ew zilamén ku bavén xwe wenda kirine an ji di 18 saliya xwe da
ji wan cuda jiyane, komeke téra xwe mezin e ku hipoteza me biceribine. Disa, di tabloya 3yé
da, em dibinin ku réjeyek mezintir ji wan zilamén ku bavén xwe wenda kirine an ku di 18 saliya
xwe da ji wan cuda jiyaye, zédetir serketine ji yén ku pisti 18 saliya xwe bi dé G bavé xwe ra
dijin (x2 - 4,98 , § <.025, testa yek divik).

Di dawiyé da, em dikarin vé€ hipotezé bi koma réveberé payebilind ra kontrol bikin. Di vé
rewsé da disa zilam li ser esas€ ku ji d€ 0t bavé xwe cuda jiyane yan ne di 18 saliya xwe da bavé
xwe winda kirine bine du kom. Berawirdkirina xalén serkeftin€ ji bo her du koman disa hipotez
pistrast kir, her ¢cend ne bi gasi du komén beré be ji (x2 == 1.69, p <.10, testa yek divik).
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TABLO 3
TEKILIYA ZU VEQETINA JI BAVE U SERKEFTINE

Nimine Serkeftina Serkeftina kém

zéde

Beri 14 sali veqetina ji malé(X) 16 8

Pisti 14 sali mana li malé 8 15

Beri 18 sali veqetin (Kar 0 xw) 10 3

Pisti 18 sali man 12 22

Beri 18 sali veqgetin (révebir) 6 2

Pisti 18 man (révebir) 6 10

Li ser bingeha van s¢€ ceribandinén serbixwe yén hipoteza me, em € encam bidin ku, bi
kémani bi pivanek objektif ve, derxistina lasi ya ji bandora bav ji pésvegiina serkeftina bilind
ra dibe alikar, her ¢endi bi ditina hin besdaran hin ji dikarin bavé xwe weki kesé heri bi bandor
di jiyana xwe da bibinin.

NIQAS

Daneyén ku di vé gotaré€ da hatine ragihandin pistgiriyek pir¢andi dide veditinén Rosen
D'Andrade (1959) ku bavén kurén bi serkeftina kém di otoriterizm 0 serdestiy€ da ne. Veditinén
weha destnisan dikin ku clidahiyén ¢andi yén berbicav di avakirina tevgera rola détibav da dibe
ku bandorek xurt li ser pésveglina motivén civaki hebe. Clidahiyén berfereh di asta navini ya
hin motivén wek serkeftin wé hingé dibe ku encamén kiir ji bo pévajoyén civaki yén mezin
hebin, mina ku McClelland (1961) vé dawiyé di derbaré serkeftin G péskeftina abori da
destnisan kiriye. Lébelé, divé meriv di derxistina encamén hésan da li ser bandora z( veqetina
kurik ji bave xwe 11 ser péskeftina serkeftiné higyar be. Veroff, Atkinson, Feld, Gt Gurin (1960)
destnisan kirin ku 1i Dewletén Yekblyi mérén ku ji malbatén ku té€ da yek an her du déibav
mirine an délibav hev berdane an ji ji hev cuda bline téne neserkeftine; ango kesé bersivdar 16
sall bl ku dida zanin ku ew ji malén saxlem hatine ji wan én mal parceblyi serkeftitir in.
Ravekirina vé nakokiya eskere ya di encaman da xuya dike ku di reftarén rola cuda ya bav 0
kalan da 1i Tirkiye 0 Dewletén Yekbiyi ye. Li Dewletén Yekbiyi, ku dibe ku bav rolek
teswiqgkartir bilize, standardén bilind ji kurik ra di teswiqkirina wi da bi dest bixe, ji destdana
bav t€ wateya rakirina modelek mérani ya eréni ji bo serketin€. Li aliyé din, 1i Tirkiyeyée, ku
bav figurek pir serdest e, windakirina bavé xwe revinek ji bandorén rawestandi yén ku bi
serkeftin€ ve girédayi ne, nisan dide 0 kur dihéle ku bersivé bide her hézén eréni yén dibe ku
wi ji bo tevgera tékildar bi destkeftiyan xelat bike. Ji ber vé yeké heman koma rewsén objektif
li gori garcoweya ¢andi dibe ku bibe sedema encamén cuda.

Giring e ku were destnisan kirin ku rakirina bandorén bi vi rengi yén astengdar én weki
serdestiya bav dé bixweber nebe sedema péskeftina serkeftin€. Di heman demé da divé hin
hézén eréni yén weki danina standardén bilind én jéhatibiiné i nisandana germahiya hestyari ji
héla her du détbavan ve ji hebin da ku péskeftina serkeftiné di kur da were pésve xistin. Her
¢end di vé 1€koliné da bal were kisandin ser giringiya rola bav, 1€ divé were destnisan kirin ku
ji bo tégihistina tam a gesepédana motivan bandora cihéreng a tevgera her du déiibavan li
hember zarok giring e.



International Journal of Kurdiname 150

Cavkani

ATKINSON, J. W. (Ed.) Motives in fantasy, action, and society. Princeton, N. J.: Van
Nostrand, 1958.

BRADBURN, N. M. The managerial role in Turkey: A psychological study.
Unpublished doctoral dis-sertation, Harvard University, 1960.

McCLELLAND, D. C. The achieving society. Prince- ton, N. J.: Van Nostrand, 1961.

McCLELLAND, D. C., ATKINSON, J. W,, Clark, R. A., & LOWELL, E. L. The
achievement motive. New York: Appleton-Century-Crofts, 1953.

MAKAL, M. A village in Anatolia. London: Vallentine Mitchell, 1954.

MILLER, D. R., & SWANSON, G. E, The changing American parent. New York:
Wiley, 1958.

ROSEN, B. C., & D’ANDRADE, R. The psychosocial origins of achievement
motivation. Sociometr y, 1959, 22, 185-217.

VEROFF, J., ATKINSON, J. W., FELD, S. C., & GURIN, G. The use of thematic
apperception to assess motivation in a nationwide interview study. Psychol. Mono gr., 1960,
74(12, Whole No. 499).

WINTERBOTTOM, M. R. The relation of need for achievement to learning
experiences in independence and mastery. InJ. W. Atkinson (Ed.), Motives in fantasy,
action, and secret y. Princeton, N. J.: Van Nostrand, 1958. Pp. 453—478.

(Received August 8, 1962)



Ku Y Uluslararast Kurcdliname Dergisi

[nternasionab Journab of Kurdiname

Kovara Kurdinameyé€ ya Navnetewi [< International Journal of Kurdiname
; Jimar: 6 Nisan 2022 . Issue: 6 April 2022
" https://dergipark.org. tr/en/pub/kurdiname ’ ; E-ISSN-2687-5438

BOOK REVIEW / NIRXANDINA PIRTUKAN
FOLKLORE MA RA CEND NUMUNEY
Malmisanij, Berdan Matbaacilik, Istanbul, 2000, 320 ripel.

Murat BASARAN
Article Type: Book Review // Nirxandina Pirtikan This work is licensed under the Creative Commons
Received // Hatin: 18.12.2021 Attribution International License (CC BY
Accepted // Pejirandin: 08.01.2022 4.0).http://creativecommons.org/licenses/by/4.0/

Published // Wesandin: 30.04.2022
Pages // Ripel: 151-156

Citation/Atif: Basaran, Murat(2022). Folkloré Ma Ra Cend Numiney, Kurdiname, no. 6, p.151-156

Wexto ke kes behsé zazaki bikero béguman nameyé Malmisaniji z1 miyané né behsi de
ravéreno. Ey sey Kovara Tiréj, Hévi, Armanc xeylé kovaran de bi zazaki nusto. Goreyé xeylé
melumatan wextané modernan de nustoxé zazaki yo verén Malmisanij o. Serra 19961 ra heta
ewro o U tayén embazé ey ser standardkerdisé zazaki xebiténé. Semedo ke né xebatané xo
biresné sari ré 1997 de Kovara Vateyl awan kené 0 Kovara Vateyi hema zi wesané xo
domnena. Malmisanij tena ziwani ser o ney, tarix 0 edebiyati ser o zi xeylé xebitiyayo G né
waran de zi xeylé€ eseré zazaki, kurmancki 0 tirki nusté.

Né kitabé xo de zi mintigayané ciya ciyayan & ke tede zazayi ciwéné ra xeylé

nimineyé folkloriki arédayé. Kitabi de né besi esté:

e Deyiri (Dérf)

e Vatey(€) Verinan

e Mertall

e Du’ayi

e Estaneki (istaniki)

e Meseley(i) G Figrey(i)

e Hikayey(€) Heskerdisi

e Qisey(€) Dileti

e Namey(i)

N¢ besan de her mintiqa ra xeylé nimineyi esté. Wendox eskeno her sernameyi de goreyé
mintiqayan varyantan ra xeberdar bo i goreyé mintiqayan cigérayisan bikero. Ma na xebata
xo de semedo ke kar€ cigérayoxan asan bo malzemeyané folklorikan goreyé mintigayan
abirnené G bi né sekili kitabi z1 dané naskerdene. Peyniya xebate de zi ma do kémasiyané
kitabi ra behs bikere€.

* Wendekaré Doktora yé Kurdoloji, Wezareté Perwerdeyi de Mamosta, muradbasaran @ gmail.com, Orcid: 0000-
0003-4859-7443
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Tablo 1 Hiimara Deyiran Goreyé Mintigayan

Mintiga Himare
Aldis (Gerger) 1
Cérmige (Cermik) 10

Gel (Egil) 7

Licé (Lice) 8

Pali (Palu) 7

Piran (Dicle) 31
Kome 64

Kategorizasyoné deyiran sey tabloyé coréni yo. Seke tablo de z1 aseno tayé mintiqayan ra

get nimiineyé deyiran ¢in €.

Tablo 2 Hiimara Vateyé Verénan Goreyé Mintigayan

Mintiga Hiimare
Aldas -
Cérmige 120
Cewlig 4
Dérsim 9
Gél 18
Héni g
Licé 2
Maden 2
Motki/Modan 1
Pali 1
Piran 390
Séwregi 34
Kome 588

Taybetiya ke ma seba deyiran behs kerdbil qandé€ vatey€ verénan zi ravérdi ya. Seke tablo
de zi aseno heté vateyé ver€nan ra tayé mintigayan ra nimineyi zaf tay deyaye.
Tablo 3 Himara Mertalan Goreyé Mintigayan

Mintiqa Hiimare
Aldas -
Cérmiige 11
Cewlig -
Dérsim 2,
Gél 11
Héni -
Licé -
Maden 4
Motki/Modan 5
Pali -
Piran 119
Séwregi 7
Kome 159

Heman taybeti besé mertalan de zi vejiyena veré ma. Mintiqaya Pirani ra xeylé nimineyi

esté la mintigay€ binan heté nimlineyan ra zeif mendé.
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Tablo 4 Hiimara Zewtan Goreyé Mintigayan

Mintiqa Hiimare
Aldls -
Cérmiige 102
Cewlig 62
Dérsim 3
Gél 32
Héni 52
Licé 13
Maden 6
Motki/Modan -
Pali 16
Piran 285
Séwregi 46
Kome 609

Zewti bé rézéna alfabetik réz biyé. Reyan ma tiya de zi giranlya Pirani vinené. Ma do
derheqé né hali de heme fikrané xo peyni de ifade bikeré.
Tablo 5 Hiimara Duayan Goreyé Mintigayan

Mintiqa Hiimare
Aldas -
Cérmige 1
Cewlig 31
Dérsim )
Gél 2
Héni 21
Lice 7
Maden 4
Motki/Modan -
Pali 6
Piran 80
Séwregi 18
Kome 172

Duayé ke nustoxi mintigayané ciyayan ra aré dayé tabloyé€ coréni de asené. Ciyo balkés
reyna tayé mintigayan ra nimineyi nédeyaye.

Sernameyané kitabl ra yew zi “Estaneki (Istaniki)” yo. Nustoxi mintiqgayané ke tede
zazaki qali bena ra tay€ estaneki (saniki) aré day€. Semedo ke estaneki goreyé malzemeyané
binan tayéna biréz € 0 kes eskeno goreyé sernameyané estanekan inan tesbit bikero, ma do
tabloyéno ciya virazé @i estaneki y€ ke né kitabi de ravérdé bi namey€ inan qeyd bikeré.
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Tablo 6 Estaniké ke Kitabi de Ca Girewto

Nameyé Estanike Mintiqa Ripel
Pira Hewtsera Piran 201
Heneka Liy Gél 207
Liiwa Tobedari Gél 211
Hes Motki/Modan 215
Dizd @ Qiral Gél 217

Besé estanikan ra dima besé mesel G fiqrayan dest pakeno. Né besi de zi mintiqayané
clyayan ra nim{ineyé mesele 0 figrayan yené dayene.

Tablo 7 Himara Mesele @i Figrayan Goreyé Mintigayan

Mintiqa Hiimare

Aldds 1

Cérmiige 12

Cewlig -

Dérsim -

Gél 3

Héni -

Licé -

Maden ¥

Motki/Modan -

Pali =

Piran -

Séwregi g

Bécime (Cimeyé mesel G figra nédeyayo) 9

Kome 25

Né besi ra dima besé€ “Hikayeyé Heskerdisi” yeno 1 tiya de zi di hikayeyé heskerdisi neqil
bené. Nameyé hikayeyan, mintiqaya ci @ ripelé kitabl wina yé:

Tablo 8 Hikayeyé Heskerdisi

Nameyé Hikayeyi Mintiqa Ripel
Salo G Keja Paloy Gél 267
Sé Ehmed 0 Xeji Gél 280

A

Né besi ra dima “Qisey Dileti” (Reduplications) kitab de ca géné. Tewir-tewir mintigayan
ra nim{ineye qiseyané diletan yené dayene.
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Tablo 9 Hiimara Qiseyané Diletan Goreyé Mintiqayan

Mintiga Himare
Aldls -
Cérmige 6
Cewlig -
Dérsim 22
Gél 59
Héni -
Licé 2
Maden -
Motki/Modan -
Pali 2
Piran 292
Séwregi 17
Kome 400

Peyniya kitabi de sey besé “Namey” besé€k esto G nustoxi né besi de 1zahaté nameyané
tayé dewan, qezayan 0 saristanan kerdo. N¢é besi de nameyé 43 cayan ravéreno 0 hem izeheto
cografik hem z1 namey€ né cayan bi tirki yeno diyarkerdene.

Peyni (Encam)

Kitab bi sekléko péroyi folkloré zazayan ra xeylé nimlineyané erjlyayeyan ano veré
ma. Heté tewirané folklorikan ra probleméka zaf gird ¢in a. Label€ sey c¢ina (kinc), werd, sey
nisan, hene, veyve, eza (sin-taziye) xususiyetan zi bibiyayé do basér biyaye€.

Seke kitab de zi aseno capa yewine serra 19911 de vejiyaya, € serran de virastisé
xebatané kurdki xeylé zehmetin bi G kes néeskayé ke mintiqgayan yew-yew bigeyro. Goreyé
texminé ma né hali tesiré nimlineyané mintiqayan zi kerdo G nustoxi zafé mintiqayané ke tede
zazayi ciwéné ra nimlineyi néday€. No zi sey kémasiya né kitabi vejiyeno veré ma.

Xéncé né kémasiyan goreyé wexté nustisi kitab zaf bigimet 0 erjiyaye yo. U xeylé
xebatan ré€ z1 ¢cimeyi kerda.



Murat B AS ARAN International Journal of Kurdiname 1 5 6

Issue: 6 April 2022

FOLKLORE MA RA
CEND NUMONEY

Arékerdox: Malmisanij




>

Kovara Kurclinameye ya Navnetewi

i Ku rd i name Uluslararast Kurcliname Dergi

[nternasionab Journab of Kurdiname

)

Kovara Kurdinameyé ya Navnetewi [< International Journal of Kurdiname
Jimar: 6 Nisan 2022 ‘ Issue: 6 April 2022
https://dergipark.org.tr/en/pub/kurdiname : E-ISSN-2687-5438

BOOK REVIEW / NIRXANDINA PIRTUKAN

DIMDIM
Erebé SEMO, Wesanén Lis, Stenbol, 2007, 256 ripel, ISBN: 9789756179369
Ebubekir GOREN"
Avrticle Type: Book Review // Nirxandina Pirtiikan This work is licensed under the Creative Commons
Received // Hatin: 11.12.2021 Attribution  International License (CC BY
Accepted // Pejirandin: 15.01.2022 4.0).http://creativecommons.org/licenses/by/4.0/

Published // Wesandin: 30.04.2022
Pages // Riipel: 157-159 m

Citation/Atif: Goren, Ebubekir (2022). Dimdim (Book Review), Kurdiname, no. 6, p.157-159

Dimdim, romana Erebé Semo ya s€yemin e. Erebé Semo, ji xeyni Dimdimé sé romanén din
én bi navé “Sivané Kurmanca, “Jiyana Bextewar” i “Hopo” nivisine. Romana Dimdim, di sala
1969an de hatiye wesandin. Raboriya wesandina Dimdimé wiha ye. Roman, di sala 1969an de i
Erivané ji aliyé Wesanén Heypethtraté ve té wesandin. Ev cap 572 riipel in. Di sala 1972an de
roman bo Risi bi navé Krépost Dimdim (Kelha Dimdim) té wesandin. Erebé Semo 0 L.
Ostogorskay roman wergerandine Risi 0t Wesanén Destkay Literatura ji li Moskowé ¢ap kiriye.
Ev capa yekemin a Rasi 208 riipel in. Pisti ¢apa yekemin di sala 19761 de ¢apa duyemin a romané
té wesandin. Ev cap ji 208 rhpel in. Di sala 1974an de roman ji aliyé Erebé Semo 0 N. Gorskay
ve bo RisT hatiye wergerandin. Wesanén Destkay Literatura di sala 1974an de i Moskowayé vé
wergeré ¢ap dike. Werger ji 208 ripelan pék té. Di sala 1978an de roman bi navé Dimdim bo
Ermeniki t€ wergerandin @ 1i Rewané té wesandin. Werger 218 riipel in. Roman di sala 1983an
de li Stokholmé, bi tipén latini ji aliyé Wesanén Roja N ve té ¢apkirin. Di sala 1984an de Sukur
Mistefa romané werdigerine zaravayé Sorani. Ev werger ji aliyé Qori Zanyari Kurd ve bi navé
Dimdim li Bexdayé té capkirin. Werger 316 rapel in. Di sala 2007an de Wesanén Lis i Amedé
bi navé Dimdim romané diwesine. Cap ji 256 ripelan pék té.

Her sé romanén din én Erebé Semo, mijarén xwe ji bliyerén, li gorl dema nivise, aktuel
digirin. Mijarén di van romanan de tén gotin yan Semo bi xwe ditiye yan ji nifsa pésiya wi ditiye.
Lé Dimdim mijara xwe li gori dema nivisé ji biiyereke diroki ya ji du sed G pénci salan kevintir
digire. Semo, bi vé romané cara yekemin biiyereke diroki kiriye mijara romanén xwe. Ev bliyer
di sedsala 17an de li Ciyayé Dimdimé @ derdora wi pék hatiye. Wesandina vé romané biyereke
berbi¢av bl ku nivisandina bedew a blyereke diroki ya ewilin e. Ne ku bi tené di nav Edebiyata
Kurdén Sovyeté de 1¢é di ya tevehiya Kurdan de. Dimdim ¢iyayeki rojhilaté Kurdistané ye.
Destana Dimdim, bi sedan salan di nav gel de, di civatan de, di sevbihirkan de ji aliyé dengbé&jan
ve bi awayeki menzim hatiye vegotin. Ji bo romané weke him destan, beyt 0 serhatiya zargotina
gelé kurd a bi nav G deng Kela Dimdim hatiye wesandin. Ev beyt 0 serhatiya di nav zargotina
kurdén Sovyeté de pir hezkiri ye. Li odeyan, di nav civatan tim dihate gotin. Cirokb&jan him bi
stran him ji bi cureyé sirovekiriné digotin. Ev destan di rodyoya Erivané de ji hatiye wesandin.

* Mez(iné Masteré yé Besa Ziman  Canda Kurdi. ebubekirgoren@gmail.com. Orcid 1D: 0000-0002-6584-9166
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Ev destan ji aliyé helbestvan Fériké Usiv ve weke radyokompozisyon hatiye amade kirin @ bi
radyoya Erivané salén diréj hatiye dayin. Bi van taybetiyén xwe seré Dimdim di nav gel de
blyereke navdar e. Ji ber wé ji gelek waryantén wé hebline. Ev waryantén destané yén ji aliyé
dengbéjan ve dihatin gotin, gelek taybeti G buyerén awarte dihewandin. Semo, ev waryant hem
nirxandine 0 ew biyer kiriye mijara romaneke nlijen. Wi, taybeti i bliyerén awarte ji ¢iroké
derxistiye 0 bliyer gthandiye terza romané. Romanis ew ¢irokén xeyali, fantastik ku di destana
geléri de hene derheqé ditina zéran, ¢ékirina kelé, li dor navé peyva “cengzérin™ @i bliyerén din,
yén nayén bawerkirin daye aliyeki, ji romané derxistiye, naverokeke hawaskar a realist
afirandiye. Serkeftin G ciyawaziya romana Semo ji ji vir té. Ji ber ku gelek varyantén wé ji aliyé
kurdzanan ve ji nav gel hatine nivisandin G ¢apkirin. Hinek helbesvtanén Kurdén Sovyeté gotine
ew vegekirin e 0 ji xwe re kirine helbest i destan. Lé péwist e bi heqi bé gotin ku gqimeté wan
nivisarén ku li ser naveroka beyt i serpéhatiyén geléri ji aliyé niviskarén Kurdén Sovyeté ve
hatine nivisandin pir nizm e. Hema béje ji her aliyé efirandariyé ve ew ji yén geléri dadixin.
Gereké bi rasti bé gotin romana Erebé Semo ji wan cuda dibe... Mezmezka destana geléri di
romané de hatiye xweyikirin. Blyer, nexs, ewaz tev dora wé mezmezké hiinandiye. Xemleke
kurmanci ya bi dilé xwe 1€ kiriye i heykeleki edebi yé nemir ji gelé xwe re afirandiye. Semo,
pisti ku mijar aniye forma romané, icar vegotina xwe ji li gori rébazén romané hinandiye. Wi, bi
peyvan di romané de karakterén xwe ewqas bi hostati x€z kiriye ku xwendevan dibéje qey wan
hemilyan ji néz ve nas dike. Ew, wan lehengan him bi taybetiyén wan €n fiziki him ji yén takekesi
U fikri gelek bas xéz dike. Di romana wi de ji xeyni Xanoyé Cengzérin xwendevan rasti gelek
gehremanén hizkiri tén, yén mina Hemze Cawis, Xag¢oyé Ermeni ku topan ¢édike. Kocoyé Kal,
Mir Sadiq, Séx Zade, Cewzo, Sévdiné Lawé Xano, Zadina Jina Posto, Dilber i gelekén din...
Wisan ji li ber xwendevanan t€ bibéji deré diwana Sahé Ecem, Sah Ebas vedibe. Li wir ji rasti
tirs 0 xof€, gelpitiyé, kin€, neyartiyé tén.

Di romané de Semo bi temami ji vegotina binezm dest bernedaye. W1, di ripelén
romané de ci daye gelek helbest G stranén derbareyi mijaré de. Bi vi awayi wi him berdewamiya
vegotiné pék aniye him ji xwendevan ji tama vegotina binezm haydar kiriye. Balkés e ku di vé
romané de Erebé Semo gelek kilam @ helbest ji bi kar aniye. Di van helbestan de hestén
gehremanan tén zimén, di stranan de evindari vedije 0 her wisan ser i qehremani, trajedi,
sikestina berxwedana kel€, sewitandina xan G malén Kurdan, xwe kustina gehremanan t€ zimén.
Erebé Semo bi alikariya helbest @i stranan nahéle ku xwendekar aciz bibe @i herikbariya berhemé
biské. Serkeftineke din a Erebé Semo di romana Dimdim de ew e ku Semo, mekan 1 biyer ji bi
awayeki pir serkefti teswir kirine G li ber ¢avén xwendevan sénber kirine. Di romané de Kela
Dimdimé bi carsii, bazar, dikan, gawexane, hostexane, kuce (i meydanén xwe mina didemeke
zindi tine ber cavén xwendevanan. Niviskar ew wisan nitirandine ku t€ bibéji bajareki hasé yé
bedew € bigik e. Li doré gund G esirén Kurdan e. Xelké xebathez bi kar i barén xwe ve mijal in.
Sira mezinayi G serkeftina Xané Cengzérin ew e ku ew li aliy€ heqiyé i genciyé ye. Xwestina wi
edlayi Gt aramiya welaté wi ye. Yekiti G tifaga xelké Kurd kirine mina kulmeke pola. Kurd ji xeyni
biratiyé, wekheviyé 0 jiyana ‘edil tu tisti ji kesi naxwazin 0 nahélin tu gewet azadiya wan ji wan
bistine. Lé aliyek kela dimdimé azadihez e, aliyé din di Tehrana rengin de Sahé ecem € devxwini

! Ji bo seroké Kela Dimdimé Xano béjeya ¢cengzérin té bikaranin. Té gotin ku Xano, di dema ¢ékirina kelé de bi
cengan zér li karker ( hostayan belav kiriye loma ji ev nav |é hatiye dayin.
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bi getil 0 gan e. Daweta Sah e. Xwedé dizane daweta w1 ya ¢cendan e. Blk keceke cardeh sali ye.
Di daweté de ji Sah 0 neyarén Kurdan derheqé wérandina Kela Dimdimé de difikirin. $énblin G
azadiya wi waré Kurdan tirs G kin kiriye dilé Tehrané de. Bi riya cas@isan, bi dek @ fenan, bi zoré
0 kustiné bi hevkariya tevi Sultané Romé... Her mecal té ceribandin ku Kurdan di nav xwiné de
bipel¢iginin. Niviskar bi nim{ineyan xwendevanan dide bawer kirin ku eger tifaq di nav Kurdan
de hebe kurd pista hev bigirin, li hev xwedi derkevin kes bi wan nikare.

Bi van taybetiyan Dimdim, romana heri serkefti ya Erebé Semo ye. Semo, bi vé romané
hostatiya xwe ya di waré romandsiyé de ispat kiriye. Romana xwe 1i gori rébazén romana niijen
hlinandiye 0 ew kiriye yek ji giringtirin berhemén wéjeya Kurdi.
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