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ABSTRACT

In this paper, we identify institutions in Islam that can help in achieving
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discuss that the principle of risk-based productive enterprise can foster

Keywords: Income Inequality, capital formation and entrepreneurship in an Islamic economic

Wealth Incquality, Islamic framework that disallows fixed return on money capital in the form of
Economics, Zakat, Inheritance ; . .

Laws, Public Policy. interest. We discuss that a uniform Zakat levy on wealth and produce

can result in tax rate smoothing, automatic stabilization of business cycle
and encourage long-term investments. We also highlight the effects of
inheritance laws of Islam on intergenerational redistribution of
endowments. We argue that endowment redistribution in every
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distribution of resources in check without depending on the pace, nature
and distribution of economic growth. We use mathematical modeling
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1. Introduction

It is an undeniable empirical reality that income distribution has worsened in recent decades. Piketty
(2014) writes that 60% of the increase in US national income in the 30 years after 1977 went to just the
top 1% of the earners. The only section of the US population that has done better than the top 1% is
the top 10th of that 1%. The other revealing statistic Piketty (2014) mentions is that the top 0.1% of
Americans claim 9% of income which is up from 2% at the middle of the twentieth century. The top
0.1% people hold a near-record 22% of the wealth while the top 0.01% people claim a bigger income
share than at any other time in the history. It is also astonishing that corporate profits have swelled in
post-WWII period and the average CEO earns as much as earnings of 331 workers, up from a 24 to 1
ratio in the 1960s. While the top 10% have amassed more wealth in the last 50 years, America’s bottom
90% is falling deeper and deeper into debt.

Income inequality even in OECD (Organization for Economic Cooperation & Development) countries
is at its highest level for the past half-century. The average income of the richest 10% of the population
is about nine times that of the poorest 10% across the OECD, up from seven times 25 years ago. Past
growth experience of Japan and USA or even recent growth experience of India and China has shown
an increase in income inequality in these countries. Economic growth has failed to improve income
distribution in these countries.

In this backdrop, we identify specific institutions in Islam that can help in achieving an egalitarian
distribution of income along with continued growth. Section 2 reviews the theoretical and empirical
literature on income distribution and economic growth. Section 3 discusses the effects of Zakat on
wealth redistribution. Section 4 explains the effects of Islamic inheritance laws on wealth redistribution.
Section 5 explores how to achieve egalitarian income distribution in an Islamic economic framework.
Section 6 discusses the Islamic perspective on wage inequality in particular. Section 7 discusses how
Islam removes the extractive institutions that perpetuate income and wealth inequality in an economy,
especially the institution of interest and freedom to devise tax policy for elite interest groups in
capitalistic democracies that put the welfare of future generations in jeopardy by excessive deficit
financing and inflation tax.

2. Literature Review

According to Islamic worldview, the worldly life is a trial for humans in which they are being tested for
their thankfulness and obedience to Allah (Al-Mulk: 2). Allah has given unequal endowments to
humans so that they employ each other (Al-Isra: 30; Al-Ankabut: 62; Saba: 39; Ash-Shura: 12 and Az-
Zukhruf: 32). Endowment inequality is also a means to test their thankfulness and patience. However,
Islam does not approve extractive institutions such as Riba (usury) and public policies which result in
concentration of wealth. Islam accords due importance to redistribution and reducing concentration of

wealth in few hands (Al-Hashr: 7).

In classical and neoclassical growth theory, it is argued that inequality is necessary to kick-start economic
growth. In the Lewis model (1954), the capitalist class is expected to instigate economic growth through
production in the modern manufacturing sector. Kuznets (1955) argues that economic growth will
trickle down to the masses after sustainable economic growth is achieved.

Explaining the reason why income inequality in the initial stages of development may be necessary,
Persson & Tabellini (1991) explain through a model that people with sufficiently low income do not
accumulate any capital per worker. Hence, at very low levels of development, redistributing income
towards the rich may increase aggregate savings and hence lead to more rapid growth if the rich have a
higher marginal propensity to save than the poor.

In the theoretical economics literature, productivity changes, differential savings behavior and
exploitation of workers are some of the factors which are suggested to explain persistent income
inequality (Robinson, 1976). Nevertheless, in the empirical economics literature on the relationship
between inequality and growth, we have no definite consensus. Some studies do point out the growth-
enhancing function of income inequalities. Forbes (2000) suggests that in the short and medium term,
an increase in a country’s level of income inequality has a significant positive relationship with
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subsequent economic growth. Barro (2000) in an empirical study shows little overall relation between
income inequality and the rates of growth and investment. His results indicate that higher inequality
tends to retard growth in poor countries and encourage growth in richer places. However, this relation
does not explain the bulk of variations in inequality across countries or over time.

On the political economy of income inequality, Persson & Tabellini (1991) suggest that to begin the
economic growth process, restricting the political participation of the poor is a useful and effective policy
tool since such restrictions were common in the political history of the Western democracies. A stiffer
limit on political participation would prevent the distributional conflict from manifesting itself in
policies that limit the incentives for accumulation, and could thus keep up growth even in the presence
of acute inequality. The noted authors contend that as development progresses and inequality is reduced,
political rights could be extended to larger fractions of the society without endangering economic
growth. Aghion et al. (1999) maintain that temporary reduction in after-tax inequality that would foster
investment incentives and growth in the short run would result in a rise in inequality as a consequence
of the induced technical progress. What is needed is a permanent redistribution policy in order to control
inequality and foster social mobility and growth.

Alesina & Rodrik (1991) show that democracies with an uneven distribution of wealth should exhibit
lower growth than democracies with more equally distributed resources. This is because a large working
class with little capital would vote for high taxes on capital. Such high taxes would reduce the incentives
to invest and hence retard capital accumulation process and sustainable ongoing economic growth. As
a result, dictatorships in which the wealth owners control policy should experience high growth,
regardless of the distribution of resources. On the other hand, populist non-democratic governments
should experience lower growth because of the pressure from the working class to tax the rich capitalists.

The empirical evidence especially in recent decades challenges the pro-growth function of income
inequality. As against the inverted U-hypothesis, even the successful growth stories of OECD countries,
North America and parts of Asia have not been able to avoid unequal distribution of resources. Lucas
(1993) presents an interesting case study of South Korea and Philippines. Both countries were similar
with respect to GDP per capita, population, urbanization and school enrollments. However, despite the
identical point of beginning, Korea experienced ‘miraculous’ growth averaging about 6% per year, while
the Philippines stagnated at about 2% per year over the next quarter century. Lucas (1993) argues that
looking beyond the aggregate indicators in these countries; the initial conditions were in fact quite
different. The income distribution was relatively more unequal in the Philippines. Hence, it shows that
high inequality of income can hamper growth which is against the conventional Kuznets curve

hypothesis.

Benabou (1996) provides a review of recent empirical literature that has challenged the pro-growth effect
of rising inequality of income. Usually, such studies are based on cross-country regressions of GDP
growth on income inequality. They unanimously find a negative correlation between the average rate of
growth and a number of measures of inequality. Recently, Piketty (2014) confirms that inequality has
grown over a long period of time on a sustained basis in the developed world with capital accumulating
more and more of the pie. While the economic role of financial development in enabling efficient
intertemporal transfer of funds and risk cannot be undermined, it is also a fact that financial development
that strengthens the elite class can attenuate income distribution further. Beck et al. (2007) argue that
it is possible that financial development may boost the growth rate of aggregate per capita GDP, but
this does not necessarily imply that financial development helps the poor. This can be more severe where
capital markets are imperfect.

Aghion et al. (1999) list three reasons why inequality may have a direct negative effect on growth. First,
inequality reduces investment opportunities. Second, inequality worsens borrowers' incentives. Third,
inequality generates macroeconomic volatility. Aghion et al. (1999) suggest that redistribution to the
less endowed, by reducing inequality, can therefore be growth enhancing in such an economic
environment. Persson & Tabellini (1991) contend that inequality is harmful to growth. They argue that
a society where distributional conflict is more important, political decisions are more likely to produce
economic policies that allow private individuals to seek rents.
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Highlighting the institutional and historical explanations of changes in income distribution of regions,
Acemoglu et al. (2002) contend that among the areas colonized by European powers during the past
500 years; those that were relatively rich in 1500 A.D. are now relatively poor. According to Acemoglu
et al. (2002), this institutional reversal resulted from the differential profitability of particular choice of
colonization strategies in different environments. In prosperous and densely settled areas, Europeans
introduced or maintained already existing extractive institutions. In contrast, in previously sparsely
settled areas, Europeans settled in large numbers and created institutions of private property, provided
secure property rights to a broad cross-section of the society and encouraged commerce and industry.
Along the same lines, Engerman & Sokoloff (2002) argue that societies in the Americas that began with
more extreme inequality or heterogeneity in the population were more likely to develop institutional
structures that greatly benefitted members of the elite classes by providing them with more political
influence and access to economic opportunities.

On the determinants of income inequality, Aghion et al. (1999) argue that technological change and the
implementation of General Purpose Technologies (GPT) crucially explains the recent upsurge in wage
inequality. They suggest that the effect of the biased technological change on income inequality is
nonlinear. The arrival of a new GPT increases the skill premium because of the high demand for skilled
labor during the first stages of social learning. Then, as time passes, the skill premium starts to go down
as most sectors have made the transition to the new GPT and the supply of skilled labor shifts rightward.
Citing US data, Aghion et al. (1999) highlight that there is a reduction in the skill premium since the
mid-1990s. While it is posited that wage inequality will reduce with the increase in skilled labor supply
and assimilation of technology, same is not the case with capital. Indeed, capital accumulation and
financial depth have increased the capital inequality further in the US and other developed countries as
documented recently by Piketty (2014).

3. Effects of Zakat on Wealth Redistribution

Zakat is a compulsory obligation in the faith of Islam to pay a certain part of surplus wealth to the
specified beneficiaries every year. As per Islamic principles, every year, 2.5% of wealth subject to Zakat
has to be paid by the Muslims to the eight specified heads of beneficiaries and causes. Zakat is
compulsory to be paid by every Muslim who owns sufficient amount of wealth. In Islamic jurisprudence,
if a Muslim owns an equivalent monetary sum of Nisab, he has to pay 2.5% of surplus wealth above the

Nisab every year.

Zakat is an important institution in an Islamic economic framework for poverty alleviation and economic
welfare. In this section, we present a simple illustration of how the institution of Zakat in an Islamic
economy reduces wealth concentration. For a particular individual, net Zakat wealth at a point in time
is given by equation (3):

Wt = It - OOZS(NZWt_l) + Wt—l - Ct T (1)

Here,

I; is income of individual in time period ‘t’.

NZW,_, is the base of wealth that will be used for Zakat deduction.

Wi_, is the wealth of individual 9" in previous time period.

C¢ is the consumption in time period ‘t’.

Simplifying equation (i), we get:

Wt = It - 0025(Wt—1 - Nt—l) + Wf—l - Ct - (11)
Wt = It - 0'025Wt—1 + Wt—l + 0'025Nt—1 - Ct - (111)
Wt = It + 0'975Wt—1 + 0'025Nt—1 - Ct -——== (IV)
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Expanding it iteratively forward, we get

Wt+1 = It+1 + Wt - 0.0ZS(Wt - Nt) - Ct+1 _———— (V)
Wt+1 = It+1 + 0'975Wt + 0.0ZSNt - Ct+1 ———— (Vi)
Wt+1 = It+1 + 0'975(1t + 0'975Wt—1 + 0'025Nt—1 - Ct) + O'OZSNIZ - Ct+1 - - (Vil)

Wyyq = Iepqy + 09751, + 0.950625W,_; + 0.024375N,_; + 0.025N; — 0.975C, — Cpyq —-—- (viii)

It can be seen that the wealth function will decumulate base year wealth and overall wealth can only
increase with an increase in income, labor plus non-labor.

4. Effects of Islamic Inheritance Laws on Wealth Redistribution

In this section, we present a simple two-period lifecycle model which illustrates the effects of Islamic
laws of inheritance and Zakat on reducing wealth inequalities. We start with two equations that describe
the budget constraint for the head of household. Equations (ix) and (x) describe the lifetime
consumption cycle for the head of household in a two-period model. We assume that the head of
household lives for two periods. He allocates lifetime resources earned through labor income and non-
labor income on lifetime consumption. Left hand sides of the equations (ix) and (x) describe the value
of lifetime expenditure and right hand sides of the equations (ix) and (x) describe the value of lifetime
resources.

P, cH 409754 = YH + (1 + p,)AY —-- (ix)

P,CH +0.9754% = YA + (1 + p) A - ()

Here,

P; and P, are prices of aggregate consumption goods in period 1 and 2.

C# and C¥'are consumption by the head of household in period 1 and 2.

Afl and A¥ are the wealth / assets brought in the beginning of period 1 and 2 respectively.

Py is the ex post average rate of return on an investment opportunity in the real sector of the economy.

A¥ represents the value of net assets at the end of period 1. The head of household will have to pay 2.5%
Zakat on these assets and hence, only the value of 0.975A4% worth of assets will be transferred to period
2 from period 1.

Likewise, A represents the value of assets / wealth in the ownership of head of household at the end
of period 2 (the terminal period of life). Hence, the value of A will equal the value of bequests, B”.

According to Islamic law, the leftover assets of the deceased are distributed among the close relatives
including parents, spouse and children. Each one of those close relatives gets a prescribed share. We
denote the share by ;. Hence, we can write B as:

B" = ¥ o«; BY === (xi)

This presentation of lifetime resource allocation on consumption shows that in an Islamic economy,
there is no risk-free non-labor income. The only way a person can add to lifetime resources beyond his
labor income is through earning profits on entrepreneurial investments in either one’s own business or
by participating in other’s business via the partnership modes of Mudarabah and Musharakah.

Secondly, this model also shows that if a person keeps investible wealth idle, then Zakat will decumulate
the idle capital. Hence, in an Islamic economy, the system of Zakat ensures circulation of wealth in
productive use and increase the supply of investable wealth in the real sector of the economy. The
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subsequent increase in investible wealth will increase employment opportunities and hence provides a
market-based solution to kick-start economic growth in the economy.

The model shows that during the lifetime, wealth concentration is reduced through disallowing
provision of risk-free nonlabor income as a function of wealth. Wealth concentration is also checked
through Zakat on idle investible wealth. Lastly, the leftover wealth after the lifetime will be distributed
among the close relatives. This also systematically and permanently checks wealth concentration in each
household across time and space at the most micro level possible.

Hence, when wealth distribution gets equitable, the income distribution too is expected to become more
equitable in an interest-free economic framework. With the prohibition of interest based earnings, the
wealth can only be invested in the productive enterprise. What can expedite this investment is the fact
that if wealth is not invested in a productive enterprise, wealth Zakat would automatically take the part
of idle wealth from the wealth owner and distribute it in society among the people who need it and who
can make productive use of it.

Hence, not only the income and wealth distribution become more equitable, the efficiency in the use of
productive resources also increases in an Islamic economy. It is important to note that these are the
mechanisms which perform their work without the intervention of the state and use of any clever
discretionary ad-hoc policy.

5. Achieving Egalitarian Income Distribution in an Islamic Economic Framework

In this section, we see how income is earned by households in an Islamic economic framework. Income
function of an individual 9" can be represented by:

I; =wL+E(m,)+ rA -—-- (xii)

Where 7’ is rent on physical asset holdings ‘A’. Market wage is ‘w’. Labor supply is L;. L is expected to
be higher in an Islamic economy than in a capitalist economy. The reason is that the feasible income
sources in an Islamic economic framework will not allow a perpetual income source which is a direct
function of past accumulated wealth.

E (m,) is income from direct and indirect participation in entrepreneurial activities for individual in time
t p p P
period ‘t’. E(m;) can be represented as:

E(my) = X1 pjm; - (xiid)
Provided that 0 < p; < 1.
Where

pjis the profit sharing ratio in project 4 agreed for time period ‘¢’ at time period ‘t-1’.

7 is the profit in project 7.

If a person is a sole entrepreneur in some project 5. Then, p; will be equal to unity.
p 1% project j pj q

It can be seen that in an Islamic economy, there is no provision for risk-free income. The legitimate
sources to earn include income from providing factor services like labor, use of land in ownership,
possession and risk and any other income from entrepreneurial undertakings in investment opportunities
in the real sector of the economy.

If the average ex-post realized return from investment opportunities is low, the household will have to
increase labor supply to compensate for the lower income from entrepreneurial investments. Increase in
labor supply will reduce wage bill for the production sector and hence will increase the ex-post realized
rate of return from entrepreneurial investments. Hence, this adjustment process of capital mobility and
labor market transitions will lead to an equilibrium state where the share in the income of the workers

and capitalists are closer to each other except for differences in risk tolerance, risk preference, effort and
skills.
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6. Wage Differentials or Discrimination: Islamic Perspective

One of the explanations often given for the presence of income inequality is that people have different
skills and their productivity levels are different. Some people are ambitious and using their innate
abilities and opportunistic circumstances, they tend to acquire highly employable skills and are therefore
worthy of relatively above average compensation. On the other hand, people who do not have the
mentioned characteristics or circumstances may get relatively lesser compensation.

The promise of equal wage and standard of living in Marxism is very attractive at its face value and
especially to the masses that generally do not have highly employable and demanded skills, access to
quality education and opportunistic circumstances. The argument that each person as a human being
shall have equal rights and equal standard of living seems convincing. However, it is a fact that people
have a different tolerance for risk, different innate abilities, different attitudes towards progression in
life and career, different levels of ambitions and as a result, they exert different levels of effort in acquiring
education, skills set and as a result, their productivity levels are different. The variations in characteristics
highlighted above may not necessarily be a result of discrimination. Most of these could be controlled
and shaped by individuals and their intertemporal choices. Equating everyone’s compensation despite
these variations and as a result of independent economic choices would be unjustified.

Nevertheless, Islam addresses the problem of inequality of income and discriminatory access to resources
in a different and direct way. We have seen that inequality of income can result in biased access to
education, health and welfare services. It is possible that people with low income are unable to have
access to quality education, quality health facilities, unable to invest in skill enhancement and human
capital development and due to that, they may remain in a poverty trap and unable to get out of it in a
free market economy.

With regards to discrimination, as per Islam, there shall be no discrimination based on gender, religion,
and ethnicity. But, if people have different levels of productivity, then their wages can be different and
determined in the labor market through demand and supply.

With regards to inequality of income, we know that income inequality can result from wealth inequality
when there is a fixed return on loanable wealth in the form of interest. Interest-based financial
intermediation brings concentration of wealth eventually in every society by granting a private right of
fiat money creation to the central bank and by allowing fractional reserve system which gives the right
to private banks to create credit money. This money capital can be loaned out and fixed interest can be
earned on it. Hence, capitalists will be immune to losses, fluctuations and uncertainty of business cycles
to a large extent. But, the other factors of production cannot have that luxury as their compensation
from the productive activity is either linked with provision of services (in the case of labor) or provision
of assets (land or physical capital) that have intrinsic value, but they are scarce and they also lose ‘use
value’ with the passage of time unlike the money capital.

Hence, in a nutshell, Islam allows wage differentials based on productivity differences, but does not
allow discrimination. Furthermore, if wage differentials are because of characteristics that require
equitable distribution and access to resources, then, Islam has unique mechanisms that ensure equitable
distribution of resources and opportunities.

7. Removing Extractive Institutions for Reducing Inequalities

Most developing countries are going through a perpetual debt trap which takes away resources that
could have been used on development, but instead are used to service compounded debt. We cite some
of the literature that has documented the impact of interest based loans on development.

Ajayi & Oke (2012) found in an empirical study for Nigeria that external debt burden had an adverse
effect on the per capita income and led to the devaluation of the currency, increase in unemployment,
social strife and poor educational system. Easterly (2002) presented a similar empirical evidence which
shows a negative effect of indebtedness on growth. Explaining the evidence, he stated that the paradox
of debt is that heavily indebted poor countries (HIPCs) became more heavily indebted after two decades
of debt relief efforts. He stated that even concessional financing, a form of debt relief also failed to reduce
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the net present value of debt. According to him, the record is not encouraging for the success of current
debt relief efforts. Cunningham (1993) collecting evidence for the period 1971-1987 from 16 HIPCs
found a significant negative relationship between the growth of debt burden and economic growth in
these countries.

It is not just Africa that is suffering from the debt crisis. Other developing regions are also having the
same negative impacts. Malik et al. (2010) provided the empirical evidence for Pakistan’s economy
which shows the negative and significant relationship of external debt with economic growth. Currently,
Pakistan pays around 50% of tax revenues in debt servicing which is far below its development spending.
Most of the debt is of the nature of deadweight debt, i.e. used to pay off other debts or for non-
development spending.

The disincentive to enter in entrepreneurial pursuits because of lack of willingness of capitalists to risk
capital while having the opportunity to earn fixed interest income brings down investment in the
economy. The decline in the potential investment in productive pursuits reduces real sector economic
growth, keeps unemployment high and it adds burden to the fiscal position of the government to spend
on transfer payments. Then, if more money is printed, it increases national indebtedness and which can
eventually result in a country paying a major portion of its gross national income every year in the form
of interest, which is the price of valueless fiat money in a loan transaction.

Islam removes the extractive institutions that perpetuate income and wealth inequality in an economy,
especially the institution of interest and freedom to devise tax policy for elite interest groups in
capitalistic democracies that put the welfare of future generations in jeopardy by excessive deficit
financing and inflation tax. A uniform Zakat levy on wealth and produce can result in tax rate
smoothing, automatic stabilization of business cycle and encourage long-term investments and decision
making without leaving the long-term planner in the private sector to worry about fiscal policy reversals
(i-e. Ricardian equivalence).

Conclusion

Industrialization gave birth to sustainable economic growth in the countries that led the technology
frontier. This growth was not equally shared across countries and hence, it created the gap between the
pioneers and the laggards. In the twenty first century, we face the challenge to ameliorate the great gap
between the rich and the poor countries that has appeared in the course of the twentieth-century
economic growth program. We identified specific institutions in Islam that can help in achieving an
egalitarian distribution of income along with continued growth. We discussed that the principle of risk-
based productive enterprise can foster capital formation and entrepreneurship in an Islamic economic
framework that disallows fixed return on money capital in the form of interest. We discussed that
interest-free financial intermediation can stabilize the economy from credit default shocks by ensuring
wide risk sharing. We discussed that a uniform Zakat levy on wealth and produce can result in tax rate
smoothing, automatic stabilization of business cycle and encourage long-term investments and decision
making without leaving the long-term planner in the private sector to worry about fiscal policy reversals
(i.e. Ricardian equivalence). We also highlighted the effects of inheritance laws of Islam on
intergenerational redistribution of endowments. We argued that endowment redistribution in every
generation in each family unit will automatically keep the inequitable distribution of resources in check
without depending on the pace, nature and distribution of economic growth.
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ABSTRACT

This study investigates perceptions of Muslim and non-Muslim citizens
with respect to Islamic banking in Tanzania. We also attempt to
measure the awareness regarding Islamic banking products and services
as well as the factors which influence citizens of Tanzania in choosing
Islamic banking. We explore if there are any similarities and differences
between Muslim and non-Muslim citizens. By using snow ball sampling
technique, a sample of 660 citizens (50% Muslim and 50% non-Muslim)
was surveyed. Chi-square test was used to test if there is any significant
difference between perceptions of Muslim and non-Muslim toward
Islamic banking in Tanzania. Our findings imply that there a significant
difference between perceptions of Muslims and non-Muslims with
respect to Islamic banking in Tanzania. Furthermore, with respect to
level of awareness of Islamic banking our findings reveal that nearly two
thirds of Muslim respondents are aware of Islamic banking whereas only
one third of non-Muslim citizens are aware of Islamic banking.
Respondents claim that they learn about Islamic banking products and
services mostly through friends or Islamic banks. Moreover, Muslim and
non-Muslim citizens tend to have different factors which may encourage
or discourage them to use Islamic banking.
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1.Introduction

Islamic finance has distinctive characteristics because its foundation is based on Shariah principles and
rules of Islamic law. Islamic banking system is an important element of Islamic finance.

Islamic banking, by the definition of international association of Islamic banks (IAOIB),” Is a banking
system which was established to utilize fund in accordance to Islamic Shariah principle. The main
objectives of Islamic banking are to improve the system of Islamic banking services and to help both
Muslims and non-Muslims customers. Another objective of Islamic banking activities is to compromise
the prohibited act interest (riba) in all forms of undertakings through business and trade activities, which
must be based on fair business and profit and loss sharing.

Islamic banks offer products and services which are free of interest unlike conventional banks. Islamic
banking was first developed in the 1970s in the Persian Gulf states, whereby its customers almost were
exclusively observant Muslims who needed a banking system that complied with Islamic Shariah
principles. These principles consist of prohibitions of investing in businesses deemed morally harmful,
such as alcohol or pornography and lending money with interest, which is known as usury.

Through the latest global financial crisis, Islamic banking and finance has become one of the mostly
discussed issues around the world. Islamic banks have been evaluated since the beginning of the crisis in
order to identify their characteristics, opportunities, weaknesses, and sources of resilience.

Islamic banking has the potential to enhance financial sector development in Tanzania. Tanzania is a
developing country and its economic growth can be reinforced by financial sector development especially
through the expansion of Islamic banking.

o Islamic Banking Principles

Islamic banking is the banking system which complies with Shariah principles. We can say Islamic
banking serves the purposes of conventional banking, but the main difference is commitment to Shariah
principles which prohibit what so called interest. The principles of Islamic banking are explained below.
Brian Kettell (2011).

e Principle of profit and loss sharing.

One of the most important principles of Islamic banking is encouraging Muslims to invest their money
to become partners by sharing profit and loss in the business, instead of investing where two parties
become debtor and creditor. In Islam, profit is considered as the reward of capital. A depositor in Islamic
banks can make a profit through profit sharing by contributing his capital to the business partnership
and through rental earning on an asset that has been financed by his capital.

e Prohibition of riba

Another principle of Islamic banking is prohibition of riba (interest). Interest means an effortless profit
that increases the principal or wealth without paying any effort. Any payment over and above the actual
return is considered as an interest and in Islam is totally prohibited.

e Shariah approved activities

All activities which are forbidden in Islam are not allowed in Islamic banking, either by investing or
through supporting those activities. Islamic banking must operate in accordance with the rules and
shariah principles under Islamic trading transaction.

e Money is a potential capital

In Islam, money is considered as medium of exchange. This means that money cannot buy money,
except money can only buy goods or services by selling them for profit amount.

o Certainty principle
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According to this principle, uncertainty, risk or speculation is totally prohibited in Islamic banking. For
that reason, options and futures are considered as un-Islamic contracts, since they determine the rates
by interest differential. Minor uncertainties are permitted when necessary.

¢ Openness, transparency and disclosure principle

In Islam, openness, transparency and disclosure of information are most important principles in any
contractual obligation. The main objective here is to reduce the risk of asymmetric information and
moral hazard problems. The contacting party should know each and everything about the product or
services in exchange.

Islamic Banking in Tanzania

In today’s world, Islamic banking is getting a wider attention by non-Muslim because Islamic banking
systems are open to all people of different faith. Tanzania is one among the countries which has been
promoting the idea of implementing Islamic Banking System (IBS). Tanzania, being the 31st big county
in the world has a population of 49.1 million, whereby from that population 27.01 million are Muslim,
which constitutes 55% of the total population.

After liberalization of the banking and finance sector, Tanzania has become one of the countries in
Africa experiencing new ways of banking. It has switched from the mobile banking to Islamic banking
and from the old aged conventional banking to Islamic banking. In Tanzania, there is a great demand
that drives changes in this field, not for the benefit of the few but the whole community, spiritually and
materially. Despite the recent financial crises, some of the banks in Tanzania have been launching the
services of Islamic banking to meet their market needs. Kenya Commercial Bank (KCB) became the
first bank in Tanzania to offer Shariah compliant bank products under the brand name of Amana
accounts in April 2008. Currently, they have established an autonomous department in charge of
developing and managing Islamic bank products (KCB, 2012).

In 2010, the National Bank of Commerce (NBC, 2012) launched Islamic banking services that offer
the options of the cheque and saving account with embedded death benefits (NBC, 2012). At the same
year, the Standard Bank, which is a member of the Standard Bank Group, launched Shariah banking
products under the principles of Islamic laws. The first products that were offered are transacting plus
and current account which is 100 percent Sharia compliant (Sisay, 2012) .

In 2011, the people’s bank of Zanzibar (PBZ, 2012) launched an autonomous Islamic division under
the name of Ikhlas bank on 17th January 2011 (PBZ, 2012). Currently PBZ has six Islamic bank
branches Unguja they have two branches Mwanakwerekwe and mpirani, where by Pemba they have one
branch at Chake Chake, in Dar es Salaam they have two branches at Lumumba and Tazara and another
banch in Mtwara. PBZ under Islamic banking system offers Shariah Deposits accounts and Shariah
Financing products.

Moreover, there is only one full-fledged islamic bank in Tanzania which is Amana Bank Ltd. The bank
was granted a personal license by Bank of Tanzania on 4th February 2011 and then incorporated on
25th February 2011 with an authorized share capital of TZS 100 billion and paid up capital of TZS
21.5 billion (Amana Bank, 2012).

Many other conventional banks In Tanzania have established non-full-fledged islamic bank, whose
services are provided via a separate window. This includes the National Bank of Commerce, the Stanbic
Bank, Kenya Commercial Bank, the Bank of Baroda and the People Bank of Zanzibar. These banks
offer current, savings and investment account. However, do not offer the full range of all the modes of
financing available in islamic banking practices. Thus, funds for these banks are collected from such

deposit products. (Kisilwa, 2012).
e Problem Statement

Introduction of Islamic banking system may encounter a lot of challenges, especially in countries where
there is a high proportion of non-Muslim citizens, possibly due to misconceptions. Lack of knowledge,
awareness, and understanding of the key concepts of Islamic banking can result in limited participation
in the system even for Muslim citizens. Non-Muslim citizens may perceive Islamic banking negatively
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and think that Islamic banking is only for Muslim citizens. There might be objections and criticisms
from some non-Muslim individuals and their religious organizations which may hinder participation of
non-Muslim citizens in the Islamic banking system.

In Tanzania especially in Zanzibar, some problems are arising from non-Muslim’s refusal to accept the
system as an alternative or at least as an additional mode of banking. Islamic banks in Tanzania have a
limited number of customers probably because of misperceptions of both Muslim and Non-Muslim
with respect to Islamic Banking. Lack of awareness and knowledge of the key concepts of Islamic
banking may cause citizens to refrain from becoming Islamic banking customers. Based on these issues,
this study intends to examine perceptions as well as level of awareness and knowledge of Muslim and
non-Muslim citizens concerning Islamic Banking in Tanzania.

Research Objectives

The general objective of this study is to assess the perception of Muslim and non-Muslim towards the
introduction of Islamic banking in Tanzania. Specifically, this study intends to achieve the following
objectives:

i.  To compare the perceptions of Muslim and Non-Muslim citizens with respect to Islamic
banking
ii. ~ To explore awareness of Islamic banking products and services among Muslim and non-Muslim
citizens
iii. ~ To examine the factors which encourage Muslim non-Muslims to choose Islamic banking

products and services (to compare if there are any similarities and differences)

iv.  To examine the factors which restrain Muslim and non-Muslim from choosing Islamic banking
products and services (to compare if there are any similarities and differences)

2.Literature Review
In this section, we summarize some of the emprical studies on the subject of our study.

Abdullah,et.al. (2012), examined the perceptions of non-Muslim customers towards Islamic banking in
Malaysia. The outcome of the study presented that Islamic banking services are making progress among
non-Muslims in Kuala Lumpur. Most of the customers have both Islamic and conventional banking
accounts, showing that non-Muslims really supported Islamic banking system in that area.

Kaynak, ef, al. (1991) examined the commercial bank selection in Turkey, and revealed that there are
different among bank customers in their bank patronage behavior where by demographic and
socioeconomic factors are considered.

Lateh , et al (2009), studied the perception Muslim and non-Muslim of Thailand customers towards
the objectives and characteristics of the Islamic banks and identified the bank criteria which lead
customers to choose Islamic banking. The findings revealed that there is a significant difference with
respect to perceptions between Muslim and non-Muslim customers, which lead different selection
criteria for Islamic banking. Muslims consider the prohibition of interest more, while non-Muslims
tend to concern more about reputation and image, knowledge and competent personnel to select Islamic

banking.

Ahmed (2014), explored the viewpoints of employees who work in Islamic banks in Muscat to review
their perceptions toward the Islamic banking. The result revealed that bankers have limited knowledge
regarding Islamic banking. Most of the bankers working in the operation department are diploma holder
or below.

Akbar, et, al. (2012), examined the user perception of Islamic banking practices in the United Kingdom.
The result found out that Islamic banking in United Kingdom is not fully aligned with the paradigm
version of Islamic finance. Respondents agree that profit and loss sharing is among the elements which
shows the true spiritual of Islamic banking practice, while on the other hand due to the lack of awareness
of Islamic banking product and services respondents they are not sure about full benefit of Islamic
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product and service. On that reason, it suggested that by generating more awareness to the users about
Islamic banking it will lead achieve more from the Islamic banking paradigm.

Loo (2010) interviewed 100 Muslim and 100 non-Muslim people to reveal perceptions and attitudes
regarding Islamic banking in Malaysia and found that Muslim are supportive of Islamic banking while
non-Muslim believe that Islamic banking is only for Muslim. On the other hand, among non-Muslim,
especially generation X has more favorable acceptance towards Islamic banking compared with baby
boomers.

Ahmad, et al (2010), explored perceptions of banking customers regarding services quality of the
Islamic banking as well as conventional banks in Pakistan. The results revealed that among the
customers there is significance difference in perception of service quality based on gender, while there is
no significant different among the female and male customers in service quality of conventional banks.

Sohail, et al. (2014) examined the perception of individual consumers towards Islamic banking products
and services in Pakistan. The study revealed that most of respondents are not aware about Islamic
banking system, and they just believe that Islamic banking and conventional banking there doing the
same thing with the same products and services.

Bley & Kuehn, (2004) investigated the relationship between the university students’ knowledge about
financial concept terms of conventional and Islamic banking in United Arab Emirates. The result
revealed that knowledge of conventional banking terms and concepts was higher compared to knowledge
of Islamic banking and its terminology.

Erol & El-Bdour (1989) and Erol C. K. (1990) examined the factors that influence customers to choose
Islamic banking. The study revealed that the provision of a fast and efficient service, bank’s reputation
and confidentiality were the most significant bank selection criteria for customers who patronize Islamic
banks. However, religion was found to play a less important role in customers’ decisions to choose
Islamic banks.

Similarly, Hidayat & Al-Bawardi (2012), assessed the non-Muslim perception toward Islamic banking
in Saudi Arabia, especially for product and services which are offered by Islamic banking. The results of
this study showed that all respondents were aware of or had earlier Islamic banking experiences. The
study also revealed that cheaper transaction costs and high quality of service delivered are the main
reasons that attracted them to use Islamic banking services.

Gerrard, et al. (2004) identified the types of incidents which lead consumers to switch between banks.
The results show that bank switching is strongly influenced by three types of incidents: service failures,
pricing and inconvenience, with pricing being more influential. Also, the study found that seventy five
percent of bank switching is caused by more than one incident, and some 7 percent of respondents said

they had spoken to bank staft before switching.

Shah, e, al. (2016), examined the perceptions of employees in Islamic banks and Islamic branches in
conventional banks concerning practices and growth of Islamic banking in Pakistan. The results disclose
that bankers in Islamic banks perceive that Islamic banking is in accordance with Shari’ah and Islamic
principles. Most of the employees they hold positive perception regarding the practices, objectives and
growth of Islamic banking and they believe that banks and government are committed towards the
development of Islamic banking in the country.

Onmar, e, al. (2016), explored the perception of non-Muslims towards Islamic banking, specifically the
study looked on the factors which influence non-Muslims to accept Islamic banking in Malaysia. The
result of his hypotheses has exposed that there is a substantial relationship between perception among
non-Muslims which is indicated by confidence and bank selection criteria, towards acceptance of Islamic
banking system in Malaysia.

3.Research Methodology
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To measure the awareness, knowledge and perceptions of the respondents, quantitative research
methods were utilized in this study. According to (Matthews, 2010), quantitative research is the kind
of research that is useful for the collection of numerical data which is structured and which could be
represented numerically.

e Sampling Technique

The sampling technique that was adopted in this research is non-probability sampling technique. Non-
probability sampling is the most useful sampling technique to be used when it is difficult or costly to
locate respondents. We used snowball sampling in this research, since it was difficult to identify the
religion of respondents. Snowball sampling enabled us to generate new subjects depending on referrals
from initial subjects so that equal proportion of Muslim and non-Muslim citizens were included in the
sample.

Cross tabulation analysis was used to compare if there any similarities and differences factors between
Muslim and non-Muslim which influence people to choose and not to choose Islamic banking in
general. Furthermore, Chi square test was used to test if there is any significant differences with respect
to religion regarding perceptions of Islamic banking. SPSS 13 was used for statistical data analysis
purposes.

e Sampling size

The target population of this study consists of Muslim and non-Muslim citizen of Tanzania. By using
snow ball sampling techniques, a sample of 660 people has been chosen, based on accessibility of the
researchers where by 330 represented Muslim and 330 represented Non-Muslim citizens. In order to
enhance diversity in the sample, participants were selected from different locations across Tanzania.

e Survey Questionnaire

In this study, a questionnaire was used to collect data of this study. Questionnaires are most productive
tools when researcher needs to reach large number of respondents (Denscombe, 2010). Closed ended
questionnaires have been used to collect data from Tanzanian Muslim and non-Muslim populations.
Questionnaires were conducted face-to-face and incomplete questionnaires were dropped from the
sample.

Pre-Testing of Instrument

A pilot study or pre-testing was performed for the purpose of determining how the questionnaire could
be improved and if the constructed questions were well understood by the respondents. In this study,
the pilot involved a group of twenty respondents to the test questionnaire constructs for inter alias,
vagueness and ambiguity to determine whether questions were correctly structured and to identify
questions of sensitive nature. This insight was gained from the clear responses received from
respondents.

¢ Reliability test

The most commonly used reliability test is Cronbach’s Alpha Index. This is due to the interpretation as
a correlation coefficient and it is ranges from 0 to 1 (Daud, 2011). Apart from that, using the Cronbach’s
Alpha Index can determine whether the questionnaire is reliable and the data can be used for further
analysis (Hair, 1998). According to Hair et al. (1998), the acceptance level of Cronbach Alpha Index
should exceed 0.7. A result of .00 indicates no consistency in measurement, 1.00 indicates perfect
consistency in measurement whereas a result more than .70 is deemed reliable as well as good.

Pre-test reliability test indicated that awareness questions have a Cronbach’s Alpha of .892 and
perception questions have Cronbach’s Alpha of .778. In the actual survey, the Cronbach’s Alpha value
related to awareness questions was found to be .936, while the Cronbach’s Alpha value related to
perception questions was found to be.854, which are deemed sufficient.

4.Findings
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For the purpose of this study, five demographic attributes were involved. These are respondent’s gender,
religion, age, level of education and occupation. Table 1 shows the summary results of demographic

profile of the respondents.

Table 1. Demographic Profile of Respondents

Demographic Profile | Frequency | Percentage (%)
Gender
Male 346 52.4
Female 314 47.6
Religion
Muslim 330 50
Non-Muslim 330 50
Age
18-25 153 23.2
26-33 239 36.2
34-41 145 22.0
42 -49 66 10.0
50-57 41 6.2
58 and Above 16 2.4
Marital Status
Single 246 37.3
Married 354 53.6
Widowed 26 3.9
Divorced 34 5.2
Education
Primary 14 2.1
Secondary 120 18.2
Certificate 70 10.6
Diploma 122 18.5
Degree 259 39.3
Masters 59 9.0
PhD 15 2.3
Others
Occupation
Government Employee 165 25
Private Employee 191 28.9
Self-employed 93 14.1
Fisherman 9 1.4
Farmer 14 2.1
House wife 39 5.9
Students 143 21.7
Others 6 0.9

Chi-Square Test results presented in Table 2 indicate the existence of significant difference
between the perceptions of Muslim and non-Muslim regarding Islamic banking in Tanzania.

Thable 2. Perceptions of Muslims and Non-Muslims Regarding Islamic Banking in Tanzania

Statement Chi-Square Df. Sig. level No. of Valid
Value cases

Islamic banking is not acceptable and

should be taken out in Tanzania 130.668 4 000 660

It is 'a)step t‘owards the introduction of 71,598 4 000 660

Sharia’h law in the country.
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Islamic banks are only for Muslims. It has

nothing to do with non-Muslims. 93.931 4 000 660
Islarmc ‘t?ankmg treats Muslim and non- 182.658 4 000 660
Muslim in the same way

Choosing  Islamic banking means 92.084 4 000 660

choosing Islam

Islamic banking can be a good alternative
source of financing besides the | 100.725 4 .000 660
conventional banking

Islamic banking can contribute in 136.713
removing society’s inequalities and ’ 4 .000 660
improving general standard of living

Islamic banking is faith based type of
finance, thus, it is free from exploitations | 101.710 4 .000 660

of rich to poor

Islamic banking can contribute to social
welfare

109.823 4 .000 660

Table 3 shows the cross tabulation analysis for each item regarding perceptions Muslim and
Non-Muslim citizens regarding Islamic banking.

Table 3. Cross-tabulation Analysis of the Perceptions Regarding Islamic banking

Strongly . S.trongly .
Statement/level of agreement Agree Agree | Neutral | Disagree | disagree | Religions
Iizmmhbafcll‘mf s t“itfcceptab.ls 21%  [27% |52% |373% | 52.7% 11:14“;1_“5
¢ showld be taken oubt Il ggey | 7.6% | 31.5% |312% | 20.9% o
Tanzania Muslims
o b A step towards O lgses |3s.8% | 142% |23.0% | 85% | Mo
introduction of Sharizhlaw in the | o o 21.5% | 4339 | 19.4% 6.1% on-
country. Muslims
. ' . 5 9.7% 13.3% | 23.6% | 32.7% 15.2% .
with non-Muslims. Muslims
Islamic banking treats Muslim | 43.0% 35.5% | 7.9% 7.9% 5.8% %Iusl_lms
and non-Muslim in the same way. | 11.8% 16.1% | 44.2% | 17.0% 10.9% o
Muslims
Choosing Islamic banking means | 13.3% 20.3% | 9.4% 26.1% 30.9% %Iusl_lms
choosing Islam. 133% | 20.6% |37.6% |17.3% | 11.2% o
Muslims
dtemive e of fmaning | 2150 | 06% | 1766 |3 |30 | L
0 0 9 0 9
besides the conventional banking. 7.0% 38.2% | 40.3% | 10.0% 45% Muslims
Islamic banking can contribute in Musli
removing society’s inequalities and | 35.8% 39.1% | 18.8% | 3.6% 2.7% N us_1ms
improving general standard of | 6.1% 28.2% | 50.3% | 11.2% 4.2% o
living Muslims
Isfla;mc bank;ﬁg ° .f’:“t.h k;jsedf?f’e 303% | 30.6% | 26.4% | 7.6% 5.2% 11\\14“51_“5
O pante TUS S T HOM ) 450 | 23.9% [56.1% |94% | 6.1% o
exploitations of rich to poor. Muslims
Islamic banking can contribute to | 43.0% | 41.8% | 10.9% | 3.3% 0.9% %us{lms
social welfare. 112% | 44.5% | 327% | 7.3% | 42% | e
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About 67.6% of Muslims and 35.5% non-Muslims respondents appear to be aware of the
existence of Islamic banking. This shows that majority of non-Muslim have never heard about Islamic
banking system. Chi-square test was performed and it was found that there is a significant difference

between Muslim and non-Muslim with respect to hearing about Islamic banking. X* (7, N = 660) =

68.160, p =.000.

Figure 1. Awareness of Islamic Banking: Comparison of Muslim and non-Muslim Citizens

Have you ever heard about islamic bal%!l{i;[l)g syetem?

70,00%
= 60,00%
g 50,00%
-b% 40,00%
S 30,00%
g 20,00%
= 10,00%
0,00%

espondents

1

67,60%

YES

EMUSLIM

35,50%

32,40%

NO

ENON MUSLIM

Table 4 and Table 5 show that there is a significant difference between awareness regarding islamic
banking products and services among Muslim and non-Muslim citizens. Non-Muslim citizens seem to
be less aware of Islamic banking products and services.

Table 4. Chi-Square Test Results on Awareness of Islamic Banking Products and Services (Muslim and

non-Muslim Citizens)

Chi-Square Df. Sig. level No. of Valid

Value cases
I know Al-Wadiah accounts 37.984 4 .000 341
I know Murabaha financing 59.440 4 .000 341
I know Mudaraba financing 50.921 4 .000 340
I know Musharaka financing 51.364 4 .000 341
I know Salam financing 45.967 4 .000 341
I know Istisna financing 37.494 4 .000 341
I know ljara/lease financing 52.358 4 .000 341

Table 4. Cross-tabulation Analysis on Awareness of Islamic Banking Products and Services (Muslim

and non-Muslim Citizens)

Product/Level of awareness Ztrongly Agree Neutral | Disagree Sjcrongly Religions
gree disagree
Muslims
. 26.6% 35.1% 152% | 14.2% 7.2%
Tenow Wadiahaccount | 1 g0y | 25700 | 143% | 23.5% | 277% | O
Muslims
22.5% 32.0% 21.2% 18.9% 5.4% Muslims
I know Murabaha financing | 3.4% 20.2% 22.7% | 21.8% 31.9% Non-
Muslims
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213% [ 26.7% | 267% | 204% | %silms
i 0 0, 0, 0 .

I know Mudaraba financing | 4.2% 16.0% 16.0% 27.7% 10.3% Moucicas
20.7% | 42.8% | 17.6% | 14.0% | 14.0% llll/[(;lilms

I'know Musharaka financing | 8.4% 23.5% 16.8% 22.7% 22.7% i
Muslims
12.6% 26.6% 23.9% | 30.2% 6.8% ?I/Iuilms

I know Salam financing 6.7% 12.6% 16.8% 30.3% 36.6% o ‘
Muslims
14.0% | 26.6% | 212% |27.9% | 11.3% %uilms

I know Istisna financing 6.7% 12.6% 16.0% 33.6% 34.5% on-
Muslims
14.0% | 26.6% | 17.6% | 18.0% | 8.1% %silms
I know ljara/lease financing | 6.7% 12.6% 16.0% 26.9% 33.6% Mouglicas

The respondents are requested to select one or more sources through which they learnt about
Islamic banking products and services. Table 6 shows that the majority of respondents learning Islamic
banking through friends (28%), through Islamic banks (27%), through studying Islamic banking and
social media (17%).

Table 5. Sources of Learning about Islamic Banking

Sources RESULTS
Frequency Percentage

Through Islamic banks 94 27%
Through studying Islamic banking 60 17%
Through social media 60 17%
Through TV advert 23 7%
Through street promotions 8 2%
Through a friend(s) 96 28%
Others 6 2%
Total 347 100%

Out of 660 respondents 125 Muslim and 28 non-Muslim respondents are users of islamic
banking which is equal to 23.2% in total. As shown in the table 7, the most important reason for
Muslims to use Islamic banking is compliance with Shariah Principles, whereby it is the unavailability
of interest charge in the loan and deposits for non-Muslims.
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Table 6. Factors Encouraging Use of Islamic Banking

Non- Non- Total Non
Mouslims Muslims Total Muslim . . .
Factor Positive Negative respondent Mu.sl.1m Mushfn Muslim
Positie Negative | respondents
Compliance  with
Islamic Sharia 77.0% | 23% 125 35.7% 64.3% 28
principles.
bc;‘;{ﬁde““ahty of 33.6% | 66.4% 125 321% | 67.9% | 28
A wide range of
product and services 24.0% | 76% 125 17.9% 82.1% 28
provided.
gz:j;ngm"d“ of 37.6% | 62.4% 125 35.7% | 64.3% | 28
f;gli‘;agerep“tanon 13.6% | 86.4% 125 25.0% | 75.0% |28
g‘r’:d customer 31.2% | 68.8% 125 53.6% | 46.4% | 28
Recommendation
of family and 19.2% | 80.8% 125 17.9% 82.1% 28
friends.
Mass media o o 0 0
advertising. 12.8% | 87.2% 125 25.5% 75.0% 28
No interest charge
in the loan and 56.0% | 44.0% 125 78.6% 21.4% 28
deposits
Low service charge. 39.2% | 60.8% 125 71.4% 28.6% 28

On the other hand, the respondents who are not using Islamic banking currently were requested to reply
if they would have interest to use in the future, and which factors could encourage them to use Islamic
banking in the future. About 253 respondents (150 Muslims and 103 non-Muslim respondents) replied
that they have an interest to use Islamic banking in the future.

As seen in Table 8, the most important reason for both Muslims and non-Muslims to use Islamic
banking in the future is Islamic Banks charging no interest in the loans and deposits.

Table 7. Reasons for Selecting Islamic Banking in the Future

Reason Muslims Muslims Total Non- Non- Total Non

Positive Negative Muslim Muslim | Muslim | Muslim
respondents | Positive | Negative | respondents

Islamic banking will | 44.7% 55.3% 150 59.6% 40.4% 103

be known

everywhere and

many people will use

1t.

Islamic banking will | 23.3% 76.7% 150 32.0% 68.0% 103

outperform

conventional

banking.

Advanced 28.7% 71.3% 150 36.9% 63.1% 103

technology will be

used

Islamic banks | 40.7% 59.3% 150 35.0% 65.0% 103

deposits will be more

secure in the future

Islamic Bank’s | 32.0% 68.0% 150 34.0% 66.0% 103

reputation and
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image will increase

in the future

Because it is more | 32.0% 68.0% 150 59.2% 40.8% 103
resilient to financial

crises as compared to

conventional

banking

Because of sharing | 40.7% 59.3% 150 26.2% 71.8% 103
profit and loss.

No interest charges | 66.0% 34.0% 150 65.7% 34.3% 103
in the loan and

deposits

It complies with | 65.3% 34.7% 150 23.3% 76.7% 103
Islamic sharia

principles.

Confidentiality and | 45.3% 54.7% 150 36.9% 63.1% 103
trustfulness of the

Islamic banks.

Similarly, the study determined the factors which hinder Muslim and non-Muslims not to use Islamic
banking in the future. Out of 660 respondents 55 Muslim 199 non-Muslim respondents replied that
they are not going to use Islamic banking in the future. The most important factor for Muslims, as
shown in table 8 that; the belief that Islamic banking lacks proper mechanism of transparency and
disclosure to the public. Non-Muslim state that they are not going to use Islamic banking because of
unfamiliarity with Islamic banking products and services.

Table 8. Reasons for not Selecting Islamic Banking in the Future

Non- Total Non
Muslims Mouslims Total Muslim | Non-
Reasons Muslim | Muslim Muslim
Positive Negative respondent Positi
ositie Negative | respondents
Unfamiliarity with
the Islamic Banking
45.5% 54.5% 55 69.3% | 30.7% 199
products and
services.
Islamic banking is
. 9.1% 90.9% 55 33.7% | 66.3% 199
for Muslim only
Because of sharing 199
14.5% 85.5% 55 13.1% | 86.9%
profit.
Lack of using
advanced
20.0% 80.0% 55 10.1% | 89.99% 199
technology and
media
Islamic banks are
highly susceptible to
. . 12.7% 87.3% 55 7.0% 93.0% 199
closing down in the
future
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There is no proper

mechanism of
transparency  and | 49 194 50.9% 55 63.3% | 36.7% 199
disclosure to the
public.
5.Conclusion

Islamic banking in Tanzania and in the world, is at an early stage of development and has a high growth
potential in the future to serve people of all religions. Findings of this study reveal that there are
significant differences between Muslim and non-Muslim citizens in Tanzania with respect to
perceptions of Islamic banking and awareness towards Islamic banking. Nearly two thirds of Muslim
respondents are aware of Islamic banking whereas only one third of non-Muslim citizens are aware of
it and the difference in awareness is significant with respect to religion.

Muslims and non-Muslims tend to have different factors which encourage and discourage them to use
and not to use Islamic banking. The most important factors for Muslims to prefer Islamic banking is
because it complies with Islamic principle and unavailability of interest charge in the loan, while non-
Muslim prefer Islamic banking because they offer products and services with no interest and low services
charge. Furthermore, the most important factor for Muslims for not using Islamic banking in the future
is the belief that Islamic banking lacks proper mechanism of transparency and disclosure to the public,
whereas the most important factor for non-Muslims to use Islamic banking in the future is unfamiliarity
with Islamic banking products and services.

Apparently, most of the citizens in Tanzania are unaware of Islamic banking. If citizens, especially non-
Muslim citizens, are well educated on Islamic banking; Islamic banking in Tanzania can outweigh
conventional banking in the future. It can be suggested that to enhance the participation of people in
Islamic banking and to promote the growth of Islamic banking, policy makers should develop programs
and procedures that will improve the awareness of people of Islamic banking and boost knowledge of
people about Islamic banking products and services,

More publication on Islamic banking concepts and operations should be made publicly available in order
to raise the level of awareness and to improve the level of knowledge regardless of age and level of
education among Muslim and non-Muslims. The philosophy and benefits of Islamic banking should be
highlighted and efforts should focus on building trust and good reputation to convince people that
Islamic banks are sound institutions.

Our findings suggest that people learn about Islamic banking products and services mostly through
friends or Islamic banks The Islamic banks themselves, which have been in existence for more than 7
years in Tanzania, should take more proactive and aggressive efforts such as developing frequent product
campaigns and collaborating with schools to promote their banking products and services to non-
Muslims as well as Muslims. Moreover, Islamic banks must provide their employees intensive
professional training so as to enable them to deliver efficient services to the customers to enhance “word
of mouth” among people. Incentives in the form of free registration and discount on Islamic banking
transactions should be offered to the non-Muslim as well as Muslims. Higher rewards for frequent usage
of Islamic banking services should also be offered to attract non-Muslims toward Islamic banks.
Considering Tanzania’s growing population, targeting non-Muslims at an early age would augur well
for promoting Islamic banking as well as help avoid any negative perceptions on Islamic banking.

As a limitation, our study focuses on a developing country in Africa and reflects the local culture of the
respondents. Our study utilized survey methodology due to time constraints. Further studies in this field
can employ in-depth interviews to explore people’s perceptions in more detail. Lastly, we suggest that
future research can focus on measuring the satisfaction level of Islamic banking customers in Tanzania
in order to compare consumer satisfaction levels between conventional banking and Islamic banking.
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ABSTRACT

Strategies aimed to increase the impacts of zakah in alleviating poverty
need to identity factors that are strongly associated with poverty and
subsequently amenable to zakah interventions. However, existing
empirical studies related to zakah rarely highlight this issue. This study,

therefore, examine the determinants of poverty amongst zakah

recipients in Indonesia in order to enhance effectiveness of zakah

targeting in alleviating poverty in the world’s largest Muslim country.

To achieve the objective, the study collected primary data of the
households receiving zakah assistance in Greater Jakarta Indonesia and
utilized a logistic regression model to analyse the determinants of
poverty amongst the recipients. The main result suggests that lower age,

lower education, less formal occupation, smaller households size and
non-economic zakah assistance were related to a higher probability of
being poor. The results suggest that these groups of people should be

the main target of zakah interventions in Indonesia. The findings should
be taken into account by zakah organizations, government and other
relevant institutions to enhance the impacts of zakah in alleviating
poverty not only in Indonesia but also in other Muslim countries.
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1. Introduction

Poverty reduction is a main goal of development policies around the globe (UN, 2009). It is also a major
objective of Islamic economics and institutions, particularly zakah institution (Ahmed, 2004). To
achieve the objective, a satisfactory explanation of why some people or nations are poor is essential if
effective poverty alleviation strategies are to be designed and implemented (Ravallion 2009). This
perspective is also applies to zakah institution, since Muslims generally believed that zakah is a genuine
Islamic institution to fight poverty problems (Ahmad 1991; Salih 1999; Al Qardawi 2000; Chapra 2000;
Sirageldin 2000).

However, existing empirical studies related to zakah rarely highlights this issue. Most studies related to
zakah are related to figh aspects of zakah such as issues related to definition of zakah, ‘new’ types of
zakatable assets, using zakah funds for investment or infrastructure development as well as various
aspects of regulations related to zakah. (see, for instance, Kahf 1989, 1999 and Al Qardawi 2000,
Shehata 2005, Mahmud and Haneef 2015). More recently, a number of studies started to analyse
economics impacts of zakah in certain communities or Islamic countries (see, among others, Jehle 1984,
Ibrahim 2006, Abdu 2009, PEBS-FEUI and IMZ 2010, Beik 2010, Piliyanti 2013 and Kasri and
Ahmed 2015). While these issues are important, they are not directly related to strategies in improving
effectiveness of zakah targeting and interventions since their focus are the religious and implementation
aspects of zakah management.

In view of the above, this study examines the determinants of poverty amongst zakah recipients in
Indonesia in order to enhance effectiveness of zakah targeting in alleviating poverty in the world’s largest
Muslim country. To achieve the objective, the study collected primary data from around 700 households
receiving zakah assistance in Greater Jakarta Indonesia. The data obtained were analysed by using
descriptive statistics and logistic regression model. The methods are commonly used in the studies
regarding determinants of poverty (see, among others, Jalan and Ravallion 1998; Davis and Baulch 2011;
Selim 2016)

Following this introduction, the study is organized as follow. Section two describes literature related to
zakah and determinants of poverty, meanwhile section three presents the research methods used in the
study. Section four explains and analyse the findings. Finally, the last section provides conclusion of the

study.
2. Literature Review
2.1. Concepts and Implementation of Zakah

Literally, zakah means ‘growth’, ‘increase’, or ‘purity’ of wealth (Al Qardawi 2000). Furthermore, in the
figh (Islamic legal) perspective, the word zakah specifically refers to the predetermined share of wealth
to be distributed among the deserving categories prescribed by God (Al-Qardawi 2000). Specifically,
according to Figh encyclopaedia, zakah could be understood as a due right on specific items of
assets/properties, in specific percentages, with consideration of the passage of a year and satisfaction of
the condition of nisab (in Ahmed 2004). Meanwhile, in terms of its objectives, Muslims generally agreed
that the main objective of zakah institution is to eradicate poverty and ensure social justice (Ahmad

1991; Salih 1999; Al Qardawi 2000; Chapra 2000; Sirageldin 2000).

Following this definition, figh of zakah specifies various important aspects related to zakah
implementation such as the zakah payers (muzakki), the requirement of zakah (including the types of
zakatable assets, rates of zakah, time to pay the zakah obligations, the minimum requirement to pay
zakah or nishab of zakah, etc.) and the zakah recipients (mustahig).! Indeed, Quran specifically
mentioned that “7he charities (zakah) are for the poor, needy, those employed to administer the funds,
those whose hearts have reconciled to the truth, freeing slaves, those indebted, in the cause of God, and
the waytarer in need...” (Qur'an 9:60). This verse implies that there are only eight groups of people, as
mentioned in the verse and known as ashnaf; who are eligible to receive zakah.

! For more discussion about the figh aspects of zakah, see Qardhawi (2000).
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The formal implementation of zakah has been recorded from the time of the Prophet SAW until now.
In contemporary Muslim societies, zakah administration has been performed not only by government
but also by non-government organizations. Most Muslim countries nowadays also have specific
regulation for zakah management (Kahf 2000). Not only that, some Muslim minorities countries such
as South Africa (Ahmed 2004) and Thailand (Pereire 2007) have also implemented regulations related

to charities which are also collecting donations in forms of zakah.

In Indonesia, current zakah administration is based on the Zakah Management Law No. 23/2011,
which replaced the Law No. 38/1999. With supportive legal and institutional supports, development of
zakat institution in the country is very promising. As of 2010, there was one national zakah organization
(BAZNAS), 33 provincial zakah organizations (BAZDAs) and 240 district/regency level BAZDAs
from around 502 districts existing in Indonesia. Moreover, there were more than 300 non-government
zakah agencies, 18 of which have been approved to operate nationwide by the government (Beik 2010).

Following the increase in the number of zakah organizations, the amount of zakah collected has also
increased over time. It is reported that the amount of zakah collected have increased significantly from
4.98 million USD in 2002 to around 269.29 million USD by the end of 2015. This reflects an average
annual growth of zakah funds of around 22% in the last five years. Meanwhile, in terms of zakah
distribution, it is reported that the disbursement amount reached 2.25 trillion rupiah or around 170

million USD (BAZNAS 2017).

More recently, zakah studies started to pay more attention regarding the impacts of zakah on poverty
and welfare of the poor. In the context of Indonesia, Beik (2010) analyzed around 1,195 poor households
receiving zakah assistance from two large zakah organizations in Jakarta and found that the monthly
incomes of the households have increased by around 8.94%. The incidence, depth and severity of poverty
from 2007 to 2008 have also decreased by 16.79%, 13.9% and 36.7% respectively. Relatively similar
study and results also found by other studies (Nurzaman 2011; Yumna and Clarke 2011; Piliyanti, Toro
et al. 2013). However, such studies did not address determinants of poverty amongst zakah recipients
which might provide important insight to enhance effectiveness of zakah targeting in alleviating poverty
in Indonesia.

2.2. Determinants of Poverty

Broadly speaking, most empirical studies regarding determinants of poverty suggest that socio-economic
factors associated with a higher probability of being poor are demographic characteristics of the head of
the household including older age, female-headed household (gender), low education and informal
occupation (see, among others, Coulombe and McKay 1996; Jalan and Ravallion 1998; Deininger and
Okidi 2003; Mukherjee and Benson 2003; Mango, Cheng’ole et al. 2004; Baiyegunhi and Fraser 2010;
Davis and Baulch 2011; van Edig and Schwarze 2012; Dartanto and Nurkholis 2013; Rahman 2013;
Selim 2016). Other literature linked household poverty status with characteristics of the household such
as large size and lack of assets such as capital, land and house (Jalan and Ravallion 1998; McCulloch and
Baulch 2000; Arif 2006; Lawson, McKay et al. 2006).

Study of Baiyengunhi and Fraser (2010) which involved 150 rural households in the Amathole District
Municipality of the Eastern Cape Province (South Africa) found that age is statistically significant in
explaining a households’ vulnerability to poverty. More specifically, a household led by someone older
has a higher likelihood to be poor due to the fact many elder people have to fend for themselves and in
most cases do not have others on whom to rely for support. The study also revealed that poverty status
is also related to gender, in which female-head household face higher probabilities of being poor that
male-headed households. Similar conclusion is shared by Rahman (2013) and Selim (2016) for the case
of Bangladesh and Turkey respectively. ~ Furthermore, studies by Davish and Baulch (2011) and
Dartanto and Nurkholis (2013) suggested that marital status decreases probability of being poor

primarily due higher income generated when there is more than one earner in a household.

Poverty is positively related to education level. Studies found that lack of educational attainment of
household’s head increases the probability of being poor in China (Jalan and Ravallion 1998), Kenya

(Mango, Cheng’ole et al. 2004), Malawi (Mukherjee and Benson 2003), Mauritania (Coulombe and
McKay 1996) and Turkey (Selim 2016). However, educational attainment is not enough to decrease
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household poverty in Tanzania (Wedgwood 2007). In relation to occupation, it is found that self-
employed farming households are more likely to be poor in Uganda (Deininger and Okidi 2003) and
Mauritania (Coulombe and McKay 1996). Meanwhile, study by Coulombe and McKay (1996) suggest
that in general households led by unemployed people tend to be poor households in Mauritania. These
results are very intuitive considering that higher education and more formal occupations would enable
poor people to earn more income and enjoy higher welfare.

Household size and assets have also been suggested to be negatively related to poverty. Larger household
size has a positive relationship with improved household welfare, as found in Pakistan (McCulloch and
Baulch 2000; Arif 2006; Rahman 2013), Uganda (Lawson et al., 2006) and Kenya (IMango, Cheng’ole
etal. 2004). However, it was also found that household health problems due to illness/disability of family
members is positively related to higher poverty level (Emmett 2006) particularly in Kenya and Pakistan
(Kristjanson, Mango et al. 2010; Rahman 2013). Meanwhile, lack of physical assets (land, livestock,
house, etc.) has a positive correlation with being poor in China and Pakistan (Jalan and Ravallion 1998;
McCulloch and Baulch 2000).

To summarize, literature generally suggest that socio-economic factors associated with a higher
probability of being poor are characteristics of the household’s head such as older age, female-headed
household (gender), low education and informal occupation. Characteristics of the household such as
large size and lack of assets (such as capital, land and house) are also found to be determinants of poverty.
These factors will be reference for the present study.

3. Research Methods

Since zakahis not considered as a part of the poverty reduction strategies in Indonesia, there is no official
data regarding socio-demographic characteristics (age, gender, marital status, education, occupation,
etc.) and incomes of households receiving zakah assistance. Therefore, this study uses primary data to
analyze determinants of poverty amongst zakah recipients in Greater Jakarta Indonesia. The data was
collected through a survey-based questionnaire and managed to collect data from 685 households
receiving zakah assistance from seven largest zakah organizations in Greater Jakarta Indonesia.

In analysing the data, the study uses descriptive statistics and logistic regression analysis. The descriptive
statistics are utilized to describe the characteristics of respondents, while the logistic regression is
employed to examine the determinant of poverty amongst the poor households. The methods are
commonly used in studies related to determinants of poverty (see, among others, Coulombe and McKay
1996; Jalan and Ravallion 1998; Alisjahbana and Yusuf 2003; Achia and Wangombe 2010; Kristjanson,
Mango et al. 2010; van Edig and Schwarze 2012; Dartanto and Nurkholis 2013; Selim 2016).

In a standard logistic regression model, the measure predicted is the probability of Y (dependent
variable) occurring given known values of X; (independent variables), which is indicated by the beta
(coefficient values) and odds ratio (or exp (b), which shows the ratio between the probability that an
event has occurred and the probability that it has not occurred) of the model. An odds ratio greater than
1 indicates that the odds of the outcome occurring increase as the predictor increases (i.e. the event is
more likely to occur), while a value of less than 1 suggests that the odds of the outcome occurring
decrease as the predictor increases.?

In the context of this study, the dependent variable is the household’s poverty status (i.e. not poor and
poor), meanwhile the independent variables are the characteristics associated with the likelihood of
being poor. More specifically, the logistic regression model used is as follow:

Yi=C+BHHP} + ,HC + B3Z7 + 46OV +e;

in which y:is the binary variable for the household’s poverty status (i.e. not poor and poor),* HHPis a

vector of head of household’s profiles (i.e. age, gender, marital status, education and occupation), F/C'is

2 For more discussion about technical aspects of logistic regression, see econometric textbooks such as Gujarati (2005), Field
(2009) and Trivadi and Cameron (2009).

3 The poor and not-poor status is defined in relation to poverty line and poverty status after receiving zakat assistance. The
estimated households’ poverty line in Greater Jakarta was Rp 1,556,291 on a monthly basis. Thus, the poor are those whose
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a vector of household characteristics (i.e. location, sizes, members with health problems and assets), 2
is a vector of zakah assistance-related factors (i.e. types of zakah agencies contributing to the household,
* types of assistance received® and participation in zakah assistance-related activities®), GOV'is a vector
of government support (i.e. existence of government transfer) and 7 is the number/identity of the

households (i=1....n).
4. Results and Discussions

Table 1 summarizes the socio-demographic profiles and characteristics of the households receiving
zakah assistance in Greater Jakarta Indonesia. It is revealed that most of the households are led by
someone who is in productive age (i.e. age between 15-45 years), female, married, relatively uneducated
(i-e. education level up to junior high school) and not working. Further results also showed that the
household size is relatively large with an average number of household members of 5.1 persons.
Typically, the household has two children and two earners (person working to earn income) in the
family. Additionally, one household member with disabilities is found that for every five households
surveyed.

Table 1: Socio-Demographic Profiles of Respondents

Socio-Demographic Characteristics Frequency Percentage
15 to 45 433 63.21%
Age 46 to 64 226 32.99%
65 to 95 26 3.80%
Total 685 100%
Male 186 27.15%
Gender Female 499 72.85%
Total 685 100%
Married 428 62.48%
Marital Status Single parents 257 37.52%
Total 685 100%
Not going to school 97 14.16%
Elementary School 199 29.05%
Education Junior High School 158 23.07%
Senior High School 213 31.09%
College/University 18 2.63%
Total 685 100%
Not working 328 47.88%
Trader/Small-Businessman 194 28.32%
Oceupation Informal Sector Labor 91 13.28%
Employee 60 8.76%
Others 12 1.75%
Total 685 100%

Although the results above are quite specific to the recipients of zakah in Greater Jakarta, the socio-

demographic characteristics found are generally consistent with the descriptive profiles of poor
households in Indonesia documented by other studies (Alisjahbana and Yusuf 2003; World Bank 2006;

income were still below poverty line (i.e. wellbeing did not improve) after receiving zakah assistance, while the non-poor are
those whose income were above poverty line (i.e. wellbeing did improve) after receiving zakah assistance.

* There are three types of zakah agencies in Indonesia, namely government-based zakah agency, corporate-based zakah agency
and non-profi zakah agency. types of assistance received and participation in zakah assistance-related activities

5 Based on previous studies in Indonesia, there are four types of zakah assistance received namely economic, education,
healthcare and social zakah assistance

¢ Based on interview with the management of the zakah organizations surveyed, there are a number of activities commonly
included as part of zakah assistance-related activities, including Islamic/Qur’anic study, health advocacy, skill/business training
and regular meeting (with/without supervisor).
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Dartanto and Nurkholis 2013). Additionally, in the context of evaluating the effectiveness of zakah
institution as a poverty alleviation tool, it appears that zakah targeting has been relatively successful since
the profile of the mustahiq groups (productive age, female, married, relatively uneducated and not
working) could be considered as the most disadvantaged people in the society who are eligible and
deserve to receive supports from zakah institution. These type of mustahiq are also found in the study

of Arif (2006) regarding effectiveness of zakah targeting in Pakistan.

In relation to income, the study found that the mean income of the households prior to receiving zakah
assistance was Rp 1,641,808 on a monthly basis. With zakah transfer, the mean income increased to Rp
1,914,131. Thus, the zakah interventions have enable an increase in the monthly income by an average
of Rp 272,323. The zakah supports have also contributed to a decrease in the proportions of the poor
households from 61.6% to 53.3%, or a decrease of around 8.32%. These findings suggest that zakah
interventions have contributed positively in increasing income and reducing poverty of the households
receiving zakah assistance in Greater Jakarta Indonesia. Similar poverty reduction impacts due to zakah
have been documented in other similar studies in other regions (see, for instance, Jehle 1984, Ibrahim
2006, and Beik 2010) albeit with different magnitude.

Results of the logistic regression and its associated marginal effect (post-estimation) models are shown
in Table 2 and Table 3. The socio-demographic variables found to be significantly influence the poverty
of the zakah recipients are the head of the household’s age, education, occupation and the household
size. In all cases, the odds ratios of the variables are less than one. Moreover, types of zakah assistance
and participation in the skill/business training and non-supervisory meeting are significant in the model.
However, the odds ratio for the social zakah assistance is above one, indicating a Aigher likelihood of
being poor compared to the recipients of economic assistance (i.e. the benchmark). These results imply
that higher age, higher education, more formal occupation, larger households’ size, economic assistance
as well as participation in skill/business training and non-supervisory meeting were all related to a lower
probability of being poor. In other words, lower age, lower education, less formal occupation, smaller
households’ size, non-economic zakah assistance and non-participation in the mentioned activities were

associated with a higher likelihood of being poor.
Table 2: Results of Logistic Regression Model

Variable Logistic Regression

Odds Ratio Std. Error z P> |2
Demographic Characteristics of Head of Household
Age 0.972 0.008 -3.49 0.000
Gender (0 = female, 1 = male) 0.843 0.183 -0.79 0.432
Marital status (0 = not married, 1 = married) 0.941 0.182 -0.32 0.751
Education
1 - Elementary school 0.618 0.185 -1.61 0.107
2 - Junior high school 0.397 0.127 -2.88 0.004
3 - Senior high school 0.374 0.123 -3.00 0.003
4 - College/University 0.162 0.109 -2.70 0.007
Occupation
1 - Informal labour 1.001 0.284 0.00 0.999
2 - Small trader 0.452 0.097 -3.69 0.000
3 - Employee 0.426 0.143 -2.55 0.011
4 — Others 2.230 1.649 1.08 0.278
Socio-Economic Characteristics of Household
Household size 0.792 0.038 -4.82 0.000
HH member disabilities 1.362 0.319 1.32 0.186
House ownership (0 = No, 1 = Yes) 1.116 0.214 0.57 0.568
Possession of water source ( 0 = No, 1 = Yes) 1.063 0.200 0.32 0.746
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Location (0 = Outside Jakarta, 1 = Jakarta) 1.133 0.238 0.59 0.553
Zakah Assistance and Other Supports

Types of zakah organization

1 - Corporate 1.064 0.300 0.22 0.826
2 — Non-profit 1.298 0.332 1.02 0.306
Types of zakah assistance

1 — Education 1.578 0.394 1.83 0.067
2 — Healthcare 1.702 0.647 1.40 0.161
3 — Social 3.721 1.052 4.65 0.000
Participation in zakah assistance-related activities

Islamic/Qur'anic study (0=No, 1=Yes) 0.806 0.178 -0.97 0.330
Health advocacy (0=No, 1=Yes) 1.280 0.352 0.90 0.368
Skill/business training (0=No, 1=Yes) 0.450 0.139 -2.58 0.010
Supervisory meeting (0=No, 1=Yes) 0.729 0.198 -1.16 0.245
Non-supervisory meeting (0=No, 1=Yes) 0.486 0.152 -2.31 0.021
Other related activities (0=No, 1=Yes) 1.943 0.976 1.32 0.186
Receive government support (0 = No, 1 = Yes) 0.917 0.176 -0.45 0.651
Constant 21.873 14.437 4.67 0.000
Number of observations 680

LR Chi2 151.330

Prob > Chi2 0.000

Pseudo R2 0.161

Table 3: Results of Marginal Effect (Post-Estimation) Model

Varicble Marginal Effect

dy/dx Std. Error z P> |2
Demographic Characteristics of Head of Household
Age -0.006 0.002 -3.61 0.000
Gender (0 = female, 1 = male) -0.034 0.043 -0.79 0.432
Marital status (0 = not married, 1 = married) -0.012 0.038 -0.32 0.751
Education
1 - Elementary school -0.092 0.055 -1.65 0.098
2 - Junior high school -0.181 0.060 -3.00 0.003
3 - Senior high school -0.193 0.061 -3.14 0.002
4 - College/University -0.357 0.121 -2.94 0.003
Occupation
1 - Informal labour 0.000 0.057 0.00 0.999
2 - Small trader -0.163 0.044 -3.71 0.000
3 — Employee -0.175 0.068 -2.59 0.010
4 — Others 0.148 0.121 1.22 0.224
Socio-Economic Characteristics of Household
Household size -0.046 0.009 -5.13 0.000
HH member disabilities 0.061 0.046 1.33 0.185
House ownership (0 = No, 1 = Yes) 0.022 0.038 0.57 0.567
Possession of water source (0 = No, 1 = Yes) 0.012 0.037 0.32 0.746
Location (0 = Outside Jakarta, 1 = Jakarta) 0.025 0.042 0.59 0.553
Zakah Assistance and Other Supports
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Types of zakah organization

1 — Corporate 0.012 0.056 0.22 0.826
2 — Non-profit 0.051 0.050 1.03 0.304
Types of zakah assistance

1 — Education 0.096 0.052 1.83 0.067
2 — Healthcare 0.112 0.080 1.40 0.162
3 — Social 0.266 0.055 4.82 0.000

Participation in zakah assistance-related activities

Islamic/Qur'anic study (0=No, 1=Yes) -0.043 0.044 -0.97 0.333
Health advocacy (0=No, 1=Yes) 0.048 0.053 0.91 0.361
Skill/business training (0=No, 1=Yes) -0.161 0.061 -2.63 0.009
Supervisory meeting (0=No, 1=Yes) -0.064 0.056 -1.15 0.251
Non-supervisory meeting (0=No, 1=Yes) -0.145 0.062 -2.33 0.020
Other related activities (0=No, 1=Yes) 0.127 0.091 1.40 0.162
Receive government support (0 = No, 1 = Yes) -0.017 0.038 -0.45 0.651

Note: dy/dx for factor levels is the discrete change from the base level.

The finding that older age decreases the likelihood of being poor is quite surprising because most studies
suggest that older age tends to correlate with a higher probability of being poor (Baiyegunhi and Fraser
2010; van Edig and Schwarze 2012; Rahman 2013). Nevertheless, the finding could perhaps be
explained by the tendency of older people to have more skills, experience and, eventually, the opportunity
to secure a good job and income. It may also be related to the fact that, due to their poor condition, they
are usually prioritized by the government as beneficiaries of social assistance schemes (Suryahadi, Yumna

et al. 2010).

The positive relationship found between a higher level of education and household’s welfare was hardly
surprising, since higher education is commonly associated with better knowledge for working and
thereby greater opportunity to secure high-paying jobs. The result corroborates the earlier findings on
the importance of education as a determinant of poverty/wellbeing in Indonesia (Alisjahbana and Yusuf
2003; Sumarto et al., 2008) and other developing countries such as China, Kenya, Malawi, Mauritania
and Turkey (Coulombe and McKay 1996; Jalan and Ravallion 1998; Mango et al., 2004; Mukherjee
and Benson 2003; Selim 2016). Similarly, with respect to occupation, the estimated result suggesting
that the households led by persons working in more formal occupations were less likely to be poor is also
intuitive considering that the more formal jobs generally provide a relatively reasonable and stable
income for the household. This finding is consistent with the other studies suggesting that not working
and/or working in relatively informal sectors were positively related to poverty and vulnerability in

Indonesia (Sumarto, Widyanti et al. 2008) and Mauritania (Coulombe and McKay 1996).

It was also revealed that larger household size is positively and significantly related with lower probability
of being poor. In the context of the developing world, the result could be justified since larger households
tend to have more economic resources (i.e. labour, time) to earn higher incomes than the smaller ones.
This would in turn contribute to reduced poverty and increased welfare of the households. This result
is in line with the findings of most poverty studies in Indonesia and developing countries in general
(McCulloch and Baulch 2000; Sumarto, Widyanti et al. 2008; van Edig and Schwarze 2012; Dartanto
and Nurkholis 2013; Lawson et al., 2006).

With regard to the relationship between the zakah institutions and the zakah recipients, the study found
that acceptance of economic assistance as well as participation in skill/business training and non-
supervisory meeting were all related to a Jower probability of being poor. These results are very intuitive
considering that they have direct relationships with the economic improvement of the zakah recipients.
Economic zakah assistance, particularly in form of capital/working capital supports, and non-supervisory
meeting (which is an important aspect of the productive economic programs) have made the households
able to improve their business and earned higher income. Higher skills have also enabled them to find
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better and/or higher income job which contributed to increased household welfare. These results are
consistent with the findings of some other zakah related studies such as the study of Ibrahim (2006) in
Malaysia and the study of Beik (2010) in Indonesia.

5. Conclusions and Recommendations

Strategies aimed to increase the impacts of zakah in alleviating poverty need to identify factors that are
strongly associated with poverty and amenable to zakah interventions. However, existing empirical
studies related to zakah rarely highlight this issue. Most studies related to zakah tend to focus on the
figh aspects of zakah and, more recently, on the economic impacts of zakah interventions. This study,
therefore, attempt to examine the determinants of poverty amongst zakah recipients in Greater Jakarta
Indonesia. The results are expected to contribute in better identification of the poor deserved to receive
zakah assistance and subsequently in enhancing effectiveness of zakah targeting and interventions in
alleviating poverty in the world’s largest Muslim country.

To achieve the objective, the study conducted a survey to collect relevant primary data of the households
receiving zakah assistance in Greater Jakarta Indonesia. The data obtained were analysed by using
descriptive statistics and logistic regression model. The main result suggests that lower age, lower
education, less formal occupation, smaller households size and non-economic zakah assistance were all
related to a higher probability of being poor. The results suggest that these groups of people should be
the main target of zakah interventions in Indonesia since targeting zakah supports to the group of people
could significantly increase their welfare. These findings should be taken into account by zakah
organizations, government and other relevant institutions to enhance the impacts of zakah in alleviating
poverty not only in Indonesia but also in other Muslim countries.
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ABSTRACT

Savings are an important source of economic growth. Lack of savings
directs country economies to foreign sources. This also increases the debt
of the country. Therefore, savings have a critically important for the
country's economy. Formation of the saving is associated with culture.

The attainment of this culture is a phenomenon that can occur at

o pevenes " younger ages
In this study, it was tried to measure the saving habits and waste-

conscious of young people in Turkey. A survey study on 503 students

was examined by factor analysis and regression analysis. As a result, the

increase in the expenditure trends of young people reduces the savings,

and the increase in waste sensitivity increases the savings. In addition,

increased use of credit cards reduces savings conscious.
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1. Introduction

Saving is an important means of ensuring that investments in one country are fed by domestic resources.
In this direction, countries where savings are inadequate, are going to close their capital deficits by
borrowing. Macro Saving, an economic indicator, is provided by individuals and institutions. It will play
an important role in overall savings in the case of increased saving habits and cultures in the individual
sense. Waste, as well as saving, is also important for the country economy. Increasing awareness of waste
will affect savings and the economy in a positive way afterward.

A survey was conducted on the students of Istanbul Medipol University to measure the wasting
awareness and saving habits of young people in Turkey, a Muslim country. With the help of the
questionnaire, it was aimed to measure students’ expenditure and credit card tendencies, waste and
saving consciousness. It is also aimed to investigate whether the tendency and consciousness on
demographic information such as gender and working conditions differ. In our study, the tendency and
consciousness of young people will be measured by using factor analysis and then the effect and power
of expenditure awareness, expenditure, and credit card tendencies will be investigated on the students'
saving consciousness with multiple linear regression analysis. The differences between the demographic
information of these concepts which will be formed by factor analysis will be examined and interpreted
by ANOVA analysis such as gender, working.

2. Literatur Review
2.1. The Importance of Saving Habits in Terms of Economy

Savings, which have a great value in terms of funding of investments, are a macroeconomic change,
which is an important contributor to economic growth. Savings are important determinants of wealth.
At the macroeconomic level, governments attach importance to saving money in order to make new
investments, to produce new capital goods and to sustain economic growth. From the microeconomic
point of view, savings means that individuals are prepared for risks such as illness, unemployment and
expected situations like education and retirement. Individuals smooth their expenditures because they
want to be protected from risks of the future by their savings, they also want to decrease affect of their
income volatility on their expenditures (Barig & Uzay, 2015). Therefore, the creation of saving habits
or the expansion of saving cultures contributes to the growth of the country's economy as a micro-
objective serves a macro goal. With this being the case, the resource deficit that is the result of lack of
savings will also be reduced.

The main problem of developing countries is their efforts to ensure rapid economic growth and
development, despite the inadequacy of resources. Overcapacity borrowing and orientation to foreign
financial resources pose serious resource constraints in the financing of real sector investments. It is
therefore important for the development of the country that the financing needs of the economy are met
by converting the collectible resources to available resources at the highest level and at the lowest transfer
costs. As a matter of fact, the level of development of an country is related to the savings of households.
Household savings are determined by the level of income held. As income level increases, saving also

increases (Karatas & Gavcar, 2001).

Although saving is an economic concept, it is inherently related to culture. The cultural difference
between countries also manifests itself in the habit of saving. Even small changes in total savings can
affect the economic growth of an country. In a study conducted by Benjamin Guin (2017), it was found
that there was a discrepancy between the savings of households belonging to different language groups
in the same region (Guin, 2017). According to the report "Youth and Savings" prepared by economist
Tony Dolphin (prepared by British Public Policy Research Institute), it is stated that it is important for
young people to acquire saving culture. In the report, when young people are asked what to do if they
have surplus income at the end of the month, it seems that young people tend to use this surplus in any
activity. It is also included in the report as a solution of creating a social fund to strengthen youngsters'
financial resilience to impose a saving culture on young people in the low-income group (Dolphin,
2012).

An empirical study of Adrian Furnham (1999) on young people's spending and saving habits showed
that savings and spending habits vary according to gender and age, but not class differences. The survey,
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which was conducted on 250 young people aged 11-16, found that boys had more allowance than girls,
and the elders received more allowance than the younger ones. It is stated that this age group tends to
save from the allowances they receive. The main reason why young people in this age group tend to go
to the savings is the attitude of their parents. In addition, young people deposit their savings in their
bank accounts. These savings made in the accounts opened through their parents are also contributed
to the economy. In this way, young people are acquainted with finance, banking and saving at early ages

(Furnham, 1999)
2.2. Relationship Between Wasteful Consciousness and Saving Habits

Wiaste that is unnecessary, purposeless and useless is an expenditure of goods, labor, time and resources.
It is possible to say that expenditures are also diversified nowadays, as consumption has become so
diverse. The diversification of consumption and the increase in consumption are expressed as a
requirement of the capitalist system and materialistic values (Yeniaras, 2015). Unconsciously expanding
consumption trend and increasing luxury consumption has increased the importance of the waste
concept.

Wiaste is an important issue that Islamic religion has also emphasized. Waste is prohibited in Islamic
religion. By the divine principle of “you eat, drink but do not waste it” ! in the religion of Islam, it is
necessary to avoid both consumption and luxury consumption as well as to help the poor in the case of
wealth and to avoid consuming too much below what is needed. This is the principle of keeping a
moderate way (Sugézi, 2017). Islam religion encourages Muslims to be frugal and prohibits the
stinginess. Thus, it can be said that there is an opposing relationship between waste and saving in Islamic
belief (Ersin & Yildirim, 2015). Naturally, those who strive to fulfill the requirements of Islamic religion
must pay attention to the waste and be frugal. In this way, wastage and saving issues have an important
place in the Islamic economy. While interest is included in the most important prohibitions in Islamic
religion, it is also expressed as an important waste source (Ersin & Duran, 2017).

The increase of waste sensitivity brings with it the frugality. In the study of Yeniaras (2015), a linear
and positive relationship was found between Islamic religiosity and frugality. The result is reached that
the level of religiosity avoids extravagance and leads people to use their products and services sparingly.
The point of view of individuals who define themselves as Muslims is very important for the waste which
is a prohibited behavior for Muslim consumers. The doctoral thesis that Hasan Terzi (2016) made is
also an important source of literature in this sense. In the study of Hasan Terzi, waste and waste related
consumption behaviors of Turkish, Arabian and Indonesian consumers who belong to the same religion
but have different cultural motives were examined. A total of 503 students with survey method from
these three countries were reached and various results emerged. From these results, spending, saving,
and waste related to the sections in the summary the following conclusions were reached (Terzi, 2016).

e Among the countries with low incomes, Indonesia is the first country, Turkey is the second and
Arabs are the third in the analysis that made in the context of intuitive consumption and materialist.

o The participants' attitudes towards the consumption scale from three different cultures enabled some
important conclusions to be obtained from this research. While The dimensions of consumption in
Turkey and Qatar in the survey are expressed as materialist consumption, rational consumption, talent
consumption and success consumption respectively, in Indonesia the rational consumption dimension
was measured first. The "rational expectation dimension" ranks first because the Indonesians, who are
at a relatively low income level, are more concerned with keeping money for needy and bad days. The
measurement of these dimensions gave clues about the approach of societies to the concept of
consumption.

e In comparison with the dimensions of the waste scale, it is seen that all cultures have a similar level
and size of the perception for waste. According to the analyzes made on the size of the waste, it is
concluded that the Arab participants tend to exhibit more wasting behavior than both Turks and
Indonesians.

! Kuran-1 Kerim 2/205
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Spending is a major constraint on waste generation. Barkley, one of America's leading independent
marketing agencies, was surveyed over 5,000 young people. The questionnaire included questions about
media, marketing, leisure activities, eating and drinking, traveling habits. The 16-32 age group
responding to the questionnaire is stated as young generation, Y generation. With this survey, the
consumption activities and consumption habits of the Y generation were tried to be reached. The results
showed that the Y generation was influenced by the campaigns on the internet, by their friends, and by
the fashion information of the employees in the store (Ttkel, 2014).

3. Material and Methodology

A survey was conducted on 503 students in various departments at Istanbul Medipol University. This
study was carried out on demographic information and 22 questions with 5-scale Likert. The most
important reason for choosing a survey is that it is both time and cost-effective compared to other data
collection techniques. In addition, survey technique was utilized because of the convenience in
quantitative analysis of the data obtained by questionnaire method. This survey was applied to university
students by filling out a questionnaire on the internet. This sampling method has been preferred because
it allows quick access to data (Bilbiil & Demirer, 2008).

4. Findings

There is no missing data or value in the study with 503 participants. According to demographic
questions, 408 of participants were female and 95 were male. In addition, 39 of the participants said
they played change games, while 55 said they used alcohol and 52 said they used cigarettes. Student
scholarship rates, which take from university, are as follows: 105 students 25%, 314 students 50%, 22
students 75%, 60 students receive a full scholarship and two students do not benefit from the scholarship.
47,7% of the participants in the study receive scholarship or study credit from outside the university. 51
of 503 people are working half / full time except university hours. Furthermore, while 155 participants
use a credit card, when the credit card debt is paid back, the number of people who usually pay the
minimum payment amount is 51.

The factor analysis of the 22 questions and the validity/ reliability of the factors were given in Table 1.
The total variance explained by factor analysis is 66,61%. According to the Table 1, the factor loadings
are over 0,40, AVE and CR values are examined for the reliability and validity of the factors. In order
to be reliable and valid for factors, it is necessary that the AVE value is over 0,50 and the CR value is
higher than 0,60. It shows moderate reliability when the CR value is between 0,60 and 0,80, and high
reliability when it is higher than 0,80 (Hair, Hult, Ringle, & Sarstedt, 2014). It can be concluded that
four factors of factor analysis are valid because all of the AVE values are above 0,50 and that CR values
are reliable because they are over 0,60. Savings-conscious and Waste-conscious dimensions are even

highly reliable.
Table 1: Results of Factor Analysis

Factor 1: Savings-Conscious (Tendency) Factor Loading AVE CR
I pay attention to spending. I always try to save money on a 0,8

monthly basis.

I give very important to be frugal. 0,771

I pay attention to waste in my spending. 0,762 0,59 0,85
I take care of budgeting while doing my spending. I try to 0,728

make income-outcome equality.

Factor 2: Spending Tendency

If my monthly income rises, my spending will increase

accordingly 0,973

Usually my monthly spending is more than my income. 0,973 0,95 0,97
Factor 3: Credit Card Tendency

The fact that my credit card was (or would have been) caused 0,818 0,54 0,78

me to be more comfortable with my spending.
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The higher the limit of my credit card, the more I will spend 0.76
my spending. ’

If I have a cash problem, I will use like a cash if I have a Credit 0.623
Card (as I know I will repay the interest). ’
Factor 4: Waste-Conscious

0,845
I think it's a waste of spending on Chance Games
If my money is reduced, I turn to Chance Games. (Negative) 0,706 0,53 0,77
I think that smoking or alcohol-related spending is wasted. 0,619

Students' savings and Waste conscious’, credit card and spending tendencies were analyzed in this study.
ANOVA (Analysis of Variance) was used to examine whether these conscious’ and trends differ
according to the demographic information of the students. For variance analysis, the dimensions and
the items of dimensions have to be the normal distribution. For this, it is enough to examine the kurtosis
and skewness coefficients. If the kurtosis and skewness coefficients of the items are less than 3,29, a
normal distribution is suitable at 95% reliability (Mardia, 1974) (Kim, 2013). Therefore, the normal
distribution is suitable and allows analysis. When the relationships between the created dimensions are
examined, the correlation coefficients and the AVE values are given in Table 2. Since the “square root
of” AVE values are higher than the correlation coefficients, this shows that the dimensions are separated
from each other and discriminant validity is provided (Hair, Hult, Ringle, & Sarstedt, 2014). The
diagonal values of Table 2 are AVE values, and the values of the second row in Table 2 are significance
levels of correlation.

Table 2: Correlation Matrix

Correlation
Credit Card Savings- Spending ) .
Tendency Conscious Tendency Waste-Conscious

Credit Card 0,59 -0,261 0,273 -0,052
Tendency 0,000 0,000 0,242
Savines-C ) -0,261 0,95 -0,272 0,15
avings-Conscious 0,000 0,000 0,001
0,273 -0,272 0,54 0,003

S d. T d ) ) b M
pending Tendency 0,000 0,000 0,955
) -0,052 0,153 0,003 0,53

Waste-Conscious 0,242 0,001 0,955

Discriminant validity is provided according to correlation table. According to the same table, savings-
conscious is statistically significant in relation to all other dimensions. There is no statistical correlation
between credit card tendency and waste-conscious, and between waste-conscious and spending
tendency. By looking at coefficients in the correlation matrix, it can be said that savings-conscious of a
student whom credit card tendency is increasing is decreasing but spending tendency is increasing.
Similarly, if spending tendency of a student increases, his/her saving conscious decreases, because the
correlation coefficient is negative. Again looking at the table, the increase Waste-conscious in young
people also positively affects their saving conscious.

Besides, we investigated the effect of other dimensions on the student's saving conscious. In regression
analysis, other trends and conscious affecting saving conscious are analyzed. According to the regression
analysis, 13% of variance of saving conscious of the students can be explained by other dimensions (R? =

0,132).
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Table 3: ANOVA Table

ANOVA
Model Sum Squared df Mean Squared F Sig.
Regression 30,864 3 10,288 25,221 0,000
Residual 203,551 499 0,408
Total 234,416 502

When the ANOVA table is examined, the established model is significant (Sig.<0,05). Because
significance value in Table 3 is less than 0,05 (Eti & Inel, 2016). When the coefficient table is examined,
it can be said that all tendencies and conscious are significant (Sig.<0,05), and that if the credit card or
spending tendencies of a student increase, the saving conscious of the student decreases. Similarly, in
the case of Waste-conscious of a student increase, the saving conscious of the student also increase.
Because the coefficient of Waste-conscious in Table 4 is positive and significant (Armutlulu, 2008). The
fact that a student turns to a credit card and uses the credit card for cash will reduce the saving tendency
of the student. Because in regression analysis, the coefficient of the dimension which these items made
is negative. Similarly, saving conscious of a student who tends to spend will be less. This is natural. In
addition to, saving of a student who has waste conscious is expected.

Table 4: Coefficients in Regression Model

Coefficients
Model Unstandardized Standardized t Sig.  Collinearity Statistics
Coefficients Coefficients
B Std. Error Beta Tolerance VIF
(Constant) 2,469 0,193 12,766 0,000
Credit
Card -0,134 0,030 -0,193 -4,451 0,000 0,923 1,084
Tendency
Spending
-0,122 0,024 -0,219 -5,051 0,000 0,925 1,081

Tendency
Woaste-

) 0,204 0,059 0,143 3,422 0,001 0,997 1,003
Conscious

Dependent Variable: Savings-Conscious

Also, it is important that VIF values of dimensions are less than 5 for regression analysis (Eti & Inel,
2016). The fact that the variables are collinearity will make the results biased (Hair, Hult, Ringle, &
Sarstedt, 2014). The VIF values of all variables in the regression are less than 5.

To interpret the numerical values of the coefficients, for example, the coefficient of the credit card
tendency is -0,134. So, these two cases that differ one unit on credit card tendency of a student but are
some other variables are estimated to differ by 0,134 units on savings-conscious of the student. Similarly,
these two cases that differ one unit on spending tendency of a student but are some other variables are
estimated to differ by 0,122 units on savings-conscious of the student. And likewise, these two cases
that differ one unit on waste-conscious of a student but are some other variables are estimated to differ
by 0,204 units on savings-conscious of the student (Hayes, 2013).

It is observed with ANOVA that there is a statistically significant difference in waste conscious between
genders. Since the significance in Table 5 is smaller than 0,05, waste conscious is a difference between
the genders (Armutlulu, 2008). That is, there is a difference between genders in waste-conscious. The
average of waste conscious of the female has a statistical differ and is more than male (2,40<2,54). That
is, waste conscious of the female is more than male.
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Table 5: ANOVA between Genders in Waste-Conscious

ANOVA
Sum Squared df Mean Squared F Sig.
Between Groups 1,511 1 1,511 6,632 0,010
Within Groups 114,146 501 0,228
Total 115,657 502

It has been observed with ANOVA that there is a statistically significant difference in waste conscious
and spending tendency among students according to whether they worked or not. While the spending
tendency of the working students was less than those who did not work (3,1958<3,4525), it was seen
that when the waste conscious of the students were examined, the working students were lower than
those who did not work (2,48<2,54). It may be possible to say that reason of the difference in spending
tendency and waste conscious between those who work and those who do not is the difference in the
view of change games and smoking-alcohol ratios.

Table 6: ANOVA between Working Statues in Spending Tendency and Waste-Conscious

ANOVA
Sum Squared df Mean Squared F Sig.
) Between Groups 6,181 1 6,181 4,134 0,043
Spending —
Within Groups 749,035 501 1,495
Tendency
Total 755,217 502
Wast Between Groups 1,586 1 1,586 6,967 0,009
" Within Groups 114,071 501 0,228
Conscious
Total 115,657 502

It has been observed that there is a statistically significant difference in credit card tendency, savings-
conscious and spending tendency between the students who receive scholarships or learning loans from
outside the university and those who do not. Credit card tendency of students who receive a scholarship
or learning loan is lower than those who do not (3,31<3,68). The savings conscious of these students is
also high (2,17> 2,05). Spending tendency of students who receive a scholarship or education loan in a
similar way is less than those who do not (3,20 <3.45).

Table 7: ANOVA between Scholarship or Loan Statues in Spending Tendency, Saving Conscious and
Credit Card Tendency

ANOVA
Sum Squared df Mean Squared F Sig.
Credit Between Groups 16,539 1 16,539 17,551 0,000
Card Within Groups 472,097 501 0,942
Tendency Total 488,636 502
Savi Between Groups 1,844 1 1,844 3,972 0,047
8" Within Groups 232,572 501 0,464
Conscious
Total 234,416 502
] Between Groups 8,265 1 8,265 5,544 0,019
Spending .
Within Groups 746,952 501 1,491
Tendency
Total 755,217 502
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5. Results and Proposition

Increasing the impact of individual savings on total savings is important for the economy to feed from
local sources. Increasing individual savings is also possible with careful attention to expenditure and
waste. Therefore, it is important for the future of the economy to bring savings culture to young people.
It is possible to say that the increase in saving culture is also related to making the expenditure more
sensitive and to protect the monthly surplus income. Thought of being cautious in young people will
affect positively the future of savings.

According to the results of the survey conducted in our study, young people who are increasingly
spending tendency tend to reduce their savings-conscious. It is also possible to see that as the use of
credit card, an important tool of spending, increases, so does saving conscious reduce. In the survey, 155
of the participants use credit cards, of which 55 pay the credit card debt on the minimum payment
amount. 43 of these 55 people do not work. This shows that if the spending is higher than the incomes,
the saving opportunity is severely limited. The increased use of credit cards by young people would have
a negative impact on younger's saving habits. Therefore, banks should reconsider their strategy that
credit card strategies for students. The minimum payment option must not be given to students in order
to earn a saving habit. For more careful management of spending, banks must set limits below their
students' income statements. This is also important for the saving culture. Such policies, which banks
will eventually make for young people, will provide positive contributions to themselves and the country's
economy in terms of savings in the future.

In terms of wage consciousness, questions of chance games and smoking-alcohol use have become
significant in factor dimensions. When these questions are taken into consideration, if the waste is
conscious, the saving tendency increases. Spending on chance games and smoking-alcohol are nowadays
common among young people. However, in our survey, only 39 of the participants play the games of
chance and 25 of them are man. In particular, it is possible to say that men have more tendency in such
areas. Eventually, to increase awareness of waste, increasing the activities within Civil Society
Organizations and increasing university-CSO cooperation are necessary in order to increase the saving
tendency. When we evaluate the relationship between expenditure and saving tendency, Ascend of the
tendency of saving decreased the tendency of expenditure in young people. At this point, paying
attention to the spending of young people will positively affect the savings, so young people should be
educated on this issue and should prepared public service announcement.
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OZET
18. yiizyilda Uskiidar'da faalivet gésteren vakiflarin, Uskiidar Serfyye
Sicillerinde tutulmus olan muhasebe kayitlar esas alinarak hazirlanan
bu ¢alismada vakiflarin nakit isletme yontemleri ele alinmigstir.
113971726, 1184/1770, 1198/1784, 1212/1798 yillarina ait vakif
muhasebe defterlerinin incelendigi ¢alismada vakiflarin muamele-i
seriyye, bey bil-istiglil ve ferag bil-istiglil akitleri ile nakitlerini
islettikleri ve mudarebe ve bidaa gibi usulleri kullanmadiklari tespit
edilmistir. Iki boliimden olusan makalenin birinci béliimiinde zikredilen
nakit isletme yontemleri hakkinda teorik malumat verilmis, ikinci
béliimde ise muhasebe defterlerinden elde edilen veriler analiz
edilmistir.
ABSTRACT

In this paper, the cash management methods of the 18"-century
Uskudar cash wagfs were examined according to the accounting records
which were kept in the Uskudar Seriyye Sicilleri. When the accounting
records of the wagfs for years of 1139/1726, 1184/1770, 1198/1784,
1212/1798 were investigated, it was found that these waqfs managed the
cash money by using muamele-i seriyye, bey bil-istiglil and ferag bil-
istiglil contracts. It was also indicated that the cash money of the waqfs
on those dates were not lent according to the mudaraba and bidaa
methods. The paper was organised in two parts. While the above-
mentioned cash management methods were theoretically explained in
the first part, the data that obtained from the accounting records were
analysed in the second part of the paper.
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Girig

Osmanlrda toplumsal hayat: sekillendiren vakiflar, giinimiizde devletlerin yerine getirdikleri altyaps,
egitim, saglik, bayindirlik, sosyal, kiltiirel ve dini hizmetler basta olmak tizere pek ¢ok farkli alanda
faaliyet gostermislerdir. ! Vakaflar, toplumsal hayatta boyle onemli bir fonksiyon icra ederek devletin
yikini hafifletmeleri neticesinde, devlet tarafindan agik bir sekilde desteklenmiglerdir. Pek ¢ok devlet
erkan tarafindan kurulmus olan vakiflar bu durumun géstergesidir.

Para vakiflar: yiizyillar icinde 6nemli bir gelisim gostererek Osmanli vakif medeniyetine farkli bir boyut
kazandirmiglardir. Para vakiflarinin béyle 6nemli bir gelisme gostermesinin arkasindaki en 6nemli etken,
gayrimenkul vakiflarindan farkli olarak bu vakiflarin nakit para ile kurulmalaridir. Béylece toplumun her
kesimi para vakfi kurabilme imkéni elde etmis, bu durumda para vakiflarinin yayginlagmasim saglamugtir.
Bunun sonucunda hem kii¢tik nakdi birikimleri olan kimselerin vakif kurabilmelerinin 6nii a¢ilmig hem
de finansmana ihtiyaci olanlarin bu ihtiyaglar giderilmistir.

Para vakiflar1 gayrimenkul vakiflarinin icra ettikleri fonksiyonlarin yaninda finansman mekanizmasi
fonksiyonunu da icra etmislerdir. Ancak bir vakfin hem para hem de gayrimenkul vakfi olabilmesi de
mimkindir. Kisaca ifade edilecek olursa; sadece nakit sermayeye sahip olan vakfa para vakfi, sadece
gayrimenkule sahip olan vakfa gayrimenkul vakfi, hem para hem de gayrimenkule sahip olan vakfa ise
hem para hem gayrimenkul vakfi denilmektedir.

Her vakaf, hizmetlerini siirdiirebilmek i¢in bir takim gelir kaynaklarina ihtiya¢ duymaktadir. Vakiflarin
t¢ tir gelir kaynagi vardir. Bunlar; nakit sermayenin igletilmesinden elde edilen gelirler,
gayrimenkullerin kiraya verilmesinden elde edilen gelirler ve sahip olduklari zirai arazilerden elde
ettikleri gelirlerdir. Bu ¢alismada diger gelir elde etme usulleri ihmal edilerek sadece nakit sermayeden
gelir elde etme usulleri ele alinacaktir.

Faizin Islam dininde yasak olmas: Osmanli ulemasini, toplumun finansman ihtiyacini faizsiz bir sekilde
giderecek bir takim yontemler gelistirmeye sevk etmistir. Osmanli ulemas: fikih mirasini tevariis ederek
muimele-i seriyye, bey’ bil-istiglal ve ferag bi'l-istiglal akitlerini gelistirmislerdir.

Vakiflarin nakit igletme yontemlerinden olan bey* bi'l-istiglal ve ferag bill istiglél islemlerine konu olan
gayrimenkuller rehin gibi teminat hitkmiinde kabul edilmektedirler. Bu sebeple vakiflar bu islemleri
yaparken herhangi bir teminat almaya ihtiyag duymamaktadirlar. Muhasebe kayitlarinda istiglal ve ferag
islemleri dogrudan akitlerin ismi zikredilerek belirtilmektedir. Bu kayitlarin zimem bélimiinde istiglal
veya ferag islemine konu olan miilk hane ise “istiglal-i hane™, menzil ise “ferdg-i menzil™ gibi ifadeler
actk bir sekilde kullamilmaktadir. Ancak bu kayitlarda muimele-i ser‘iyye ismi agik bir gekilde ifade
edilmemektedir. Biz istigldl ve ferdg digindaki iglemleri aksi bir karine olmadifi siirece muimele-i
ser'iyye kabul etmekteyiz. Bizi bu kabule gétiiren iki karine vardir. Birincisi, vakfiyelerde muamele ile
bor¢ verilecek paralar karsihginda “kefil-i meli ve rehn-i kavi veya hale gore bunlardan birisinin
alinmasini sart etti™ gibi ifadelerle kefil veya rehin alinmasinin gart kogulmasidir. Zimem kayitlarinda
da esas itibariyle alinan teminatlar yazilmaktadir. Bey* bi'l-istiglal ve ferag bi'l istiglal akitlerinde teminat
akit konusu malin kendisi oldugundan bu akitler s6z konusu oldugunda, “istiglal-i hane” ifadesi hem
alinan teminat1 hem de akdin kendisini ortaya koymaktadir. Diger islemlerde ise “ba-rehin”, “ba-kefil”
gibi ifadeler vardir. Bu iglemlerin mudarebe gibi ortakliga dayal:i bir akit olmayip muimele-i ser‘iyye
olmas: noktasindaki karinemiz ise sudur; muhasebe kayitlarinda vakfin gelirlerinin yazildigi kisimda
“asl-i mali vakfin onu on bir buguk gurus hesabiyla bir senede hisil olan murabahas:™ ifadesiyle vakfin
o yil hangi ribh oraniyla, ka¢ gurus murabaha geliri elde ettigi bildirilmektedir. Bu murabaha geliri vakfin
sabit bir gelir elde ettigini gostermektedir. Buradan hareketle de vakiflarin ortaklik yoluyla degil
muimele-i seriyye ile vakif paralar iglettikleri anlagilr.

1 Tahsin Ozcan, Osmanl Para Vakiflar;, Kanuni Dénemi Uskiidar Ornegi, Thirk Tarih Kurumu, Ankara 2003, s.317, Mefail
Hizli, “Osmanli Dénemi Bursa’sinda Egitim-Ogretim Vakiflarina Genel Bir Bakis” Uludag Universitesi [lahiyat Fakiiltesi
Dergisi, , sy. 7 (1998), s. 184.

2 Uskiidar Mahkemesi 488, vr. 3a-1.

3 Uskiidar Mahkemesi 573 vr. 2b-1.

4 Balat Mahkemesi 2, vr.5a-1

5 Uskiidar Mahkemesi 541 vr. 80b-2.
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Calismada yukarida zikredilen yontemlerin her biri tanimlanacak, nasil yapildig: agiklanacak ve vakif
muhasebe kayitlarinda bu yontemlere dair bulunan veriler ortaya koyulacaktir. Bunun sonucunda
vakiflarin hangi usuller ile nakit sermayelerini islettikleri, bu usullerden hangisini daha ¢ok tercih
ettikleri, hangi usul ile daha yiiksek meblaglarda bor¢ verdikleri tespit edilmis olacaktir. Zikredilen

hususlar ¢alismanin temel hedefini olusturmaktadir.

Para vakiflarini kuran hayir sahipleri genellikle vakfettikleri paralarin nasil isletilecegini vakfiyelerinde
“muémeleye verilmek”, “faideye verilmek”, “istiglal ve istirbah olunmak” gibi ifadelerle belirtmiglerdir.®
Bazi vakfiyelerde para vakiflarina ait paralarin mudarebe ile de isletilmesine dair bilgiler bulunmaktadir.’
Ancak miitevelliler, vakif paralari mudarebe gibi riskli ve uzun siireli olan bir usulle kullandirmak yerine
muimele-i ser'iyye ve istiglal gibi risksiz, kolay ve daha kisa stireli usullerle kullandirmay: tercih
etmislerdir. Fakat baz1 vakfiyelerde yer alan vakif paranin mudarebe ile isletilmesine dair ifadelerden
hareketle bazi aragtirmacilar mudarebe ile de nakit paralarin aktif bir sekilde isletildigini ifade
etmektedirler. Bu galigmada 18. yiizyilda yaklagik 70 yillik bir siirede Uskiidar para vakiflarina ait bazi
muhasebe defterleri incelenecek, vakiflarin nakit isletme yontemlerine dair veriler ortaya koyulacaktir.
Boylece literatiirde para vakiflarinin mudarebe ve inan gibi ortakliklarla da nakit sermayesini islettigine
dair séylemlerin (en azindan ¢aligmanin kapsadig: tarihlerde) ne kadar sthhatli oldugu ortaya koyulmaya
caligilacaktir.

Literatirde Osmanli vakiflari hakkinda yapilmis pek ¢ok ¢aligma bulunmaktadir. Bu ¢aligmalarin bayik
bir c¢ogunlugu vakiflarin sosyal boyutuyla ilgili olup genellikle ikincil kaynaklar kullaniarak
hazirlanmigtir. Son yillarda ise vakiflarin hem iktisadi yoniini ele alan hem de birincil kaynaklar kullanan
galismalarin sayist artmustir. Bu ¢alismada da 18. yiizyilin dort ayr periyodunda Uskiidarda faaliyet
gosterip serfiyye sicillerinde muhasebe kayitlari tespit edilen bitin para vakiflarinin nakit isletme
yontemlerine dair veriler ortaya koyulmustur. Calismanin ilk periyotu 1139/1726 yilidir. Jsmail Bektas
bu yila ait muhasebe kaydini yiiksek lisans tezinde ele almig olup vakiflarin gelir ve giderlerini ayrintili
bir sekilde incelemistir.® Caligmanin ikinci periyotu 1184/1770 yili olup bu yila ait muhasebe kaydi
Muhammed Emin Durmus tarafindan yazilan yiksek lisans tezinde incelenmis ve vakiflarin gelir ve
giderlerine dair butiin veriler ortaya konulmugtur.” Caligmanin t¢lincti periyotu 1198/1784 yili olup bu
yila ait muhasebe kayd: Stileyman Kaya tarafindan yazilan doktora tezinde ele alinmig ve vakiflarin gelir
kaynaklarina dair veriler tespit edilmigtir.’’ Caligmanin son periyotu olan 1212/1798 yilina dair
muhasebe kayd: ise Arif Akkaya tarafindan hazirlanmakta olan yiiksek lisans tezinde incelenmekte ve
vakiflarin gelir-giderleri ayrintili bir gekilde arastirilmaktadir. Béylece ti¢ yiiksek lisans ve bir doktora
calismasi olmak tizere makalenin yazarlar tarafindan yazilmis ve her biri 18. ylizyilin farkli bir tarihini
ele alan tezlerde vakiflarin nakit isletme yontemlerine dair tespit edilen veriler bir araya getirilmis ve dort
tezde ulagilan ortak kanaat ortaya konulmustur.

1. Nakit Isletme Yéntemleri

Islam hukuk kurallarinin dikkate alindigi Osmanli toplumunda, para vakiflar1 da bu kurallar gercevesinde
islem yapmuglardir. Paranin isletilmesi s6z konusu oldugunda kugkusuz faiz meselesi 6nem arz eder.
Gerek devlet adamlari gerekse ilmiyye simfi faiz yasag: tzerinde hassasiyetle durmuglardir. Seriye
sicillerinde, ahkdm defterlerinde ve ulemanin verdigi fetvalarda, hicbir sekilde faizin alinamayacag
actkca ifade edilmigtir."" Dolayisiyla para vakiflarinin, nakit sermayelerini isletirken dogrudan faizle iglem

6 Rumeli Mahkemesi 21, vr.1b-1, Balat Mahkemesi 2, vr. 5a-1, 13a-1, 21b-1, 48a-2, Istanbul Mahkemesi 12, vr.26b-1.

7 Uskiidar Mahkemesi 1, vr. 79b-2.

8 Tsmail Bektas, “Muhasebe Kayitlan Isiginda 18. Yiizyil Son Ceyreginde Uskiidar Para Vakaflarn (1139/1726)”.
(Yayinlanmamug Yiiksek Lisans Tezi, Sakarya Universitesi SBE).

9 Muhammed Emin Durmus, “Muhasebe Kayitlari Isiginda 18. Yiizyil Son Ceyreginde Uskiidar Para Vakiflari (1184-
1188/1770-1174)”. (Yayinlanmams Yiiksek Lisans Tezi, Sakarya Universitesi SBE).

10 Siileyman Kaya, “XVIII. Yiizyil Osmanli Toplumunda Nazari Ve Tatbiki Olarak Karz Islemleri”, (Yayinlanmamis Doktora
Tezi, Marmara Universitesi SBE, 2007).

11 Abdurrahim Ef., Menteszade, Fetavi-y1 Abdurrahim, Daru’t-Tibaati’l-Ma‘mure, Istanbul h. 1243, c. II, s. 83; Benderi,
Kasim, el-Vakiati’l-kebirati’l-Giridiyye, yazma, Istanbul h. 1198 (Istanbul Muftuligi Ktp. 162), vr. 146b; ayrica bkz. Tosyevi,
Osman b. Mehmed, Feviidi'l-fetaval-Osmaniyye, y.y., yazma, ts. (Istanbul Miftaliga Ktp. 310), vr. 129b; Erzurumi,
Abdurrahman Efendi b. Haci Mustafa, Sefinetiyl-fetava, mist. Ali b. Ahmed el-Ofi el-Pagani, yazma, Istanbul h. 1254
(Istanbul Miftiligi Kep. 169), vr. 110a; Istanbul Miftiligi Seriye Sicilleri Arsivi, Rumeli Kazaskerligi Mahkemesi
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yapmalari miimkin degildir. Bundan dolay1 Osmanli ulemasi, insanlarin finansman ihtiyacin
kargilarken faize bulagmamak adina fikih mirasindan hareketle bir takim ydntemler gelistirmistir.
Asagida tek tek ele alacagimiz bu yontemler, muimele-i ser‘iyye, istiglal ve feradg bil-istiglaldir.

1.1. Muimele-i Ser‘iyye

Fikih kitaplarinda ve fetvalarda, muimele-i ser‘iyye adina yapilmis genel ve kapsayict bir tanim tespit
edilememigtir. Osmanli 6ncesi fukaha bu igleme beyu’l-ine demektedirler. Osmanlilar bu akdi tevaris
ederek muamele-i ser'iyye diye adlandirmislardir. Hamza Efendi’'nin Bey‘ ve Sira adli risalesinin iki
serhinde de muimele-i ser‘iyyenin, bey‘ul-ine oldugu agik bir gekilde ifade edilmektedir.'

Muimele-i seriyye, faizin agik¢a haram kilindigy, faiz yiyenlerin Allah ve Resuliine kars: savas agtig:
ifade edilen bir iktisadi diizende, insanlarin finansman ihtiyacini kargilarken meydana gelecek olan
fazlaligin satim akdinden kaynaklanmasini saglayan bir hile-i ser‘iyyedir. 18. yiizyil kaynaklarina
bakildiginda, yapilan bu isleme devr-i seri de denildigi gorilmusgtir.” Para vakiflar;, muamele-i ser‘iyye
ile bor¢ verdikleri kisilerden, faiz adi altinda bir fazlalik almak yerine, araya satim akdi koyarak bu
fazlalig1 megru hale getirmislerdir.

Kaynaklarda muimele-i ser‘iyyenin tanimi yerine yapilis sekline yer verildigi gorilmustir. Akifzadenin
yaptif1 aciklamada muimele-i ser‘iyyenin yapilis sekillerinden biri izah edilmigtir."* Buna gére, borg
veren kisi, verdigi borcun (100 kurus borg verdigini varsayalim) yani sira bir malini da belli bir bedel
karsiliginda (15 kurus oldugunu varsayalim) bir yil vadeyle borg alan kisiye satar. Borg alan kisi o mali
tciinci bir kisiye hibe eder, o da bor¢ veren kisiye hibe eder. Bu islem neticesinde borg veren kisi 100
kurus bor¢ vermis ve bir yil sonunda 115 kurug alacakli olmugtur. Araya satim akdi girmesinden dolay:
ortaya ¢ikan fazlalik, Osmanli ulemasinin ekseriyeti tarafindan megru kabul edilmistir.

Tuhfetil-ahyar’da muimele-i seriye soyle tanimlanir: “Mudmele, karz ihtiyacindan dolayr degeri az olan
seyi pahali fiyata satin almaktir”” Borg talep eden kisi nakit ihtiyacindan dolay: degeri az olan bir mali
vadeli 6demek tizere degerinden daha fazlaya satin alabilmektedir. Bu da muimele-i seriyyenin diger
bir yapilis seklini ifade etmektedir. Mudmele-i ser‘iyyenin bu tarz yapilis sekli en yaygin kullanilan
seklidir. Bu yontemi daha agik hale getirmek gerekirse s6yle bir 6rnek verilebilir: Borg almak isteyen A
sahst bir malini, bor¢ veren B gsahsina 100 kurusa satar. Her iki taraf da mal ve bedeli teslim aldiktan
sonra, A sahsi sattig1 mali 115 kuruga bir yil vade ile tekrar satin alir. Bu islem sonucunda, bor¢ almak
isteyen A gahsi, 100 kurug almis ve bir yil sonra 6demek tizere 115 kurus bor¢lanmus olur.'

Yukaridaki 6rneklerde de gorildigi gibi mudmele-i seriyyenin birden fazla yapilis sekli mevcuttur.
Verilen 6rneklerin sayisi ve ¢esidi daha da arttirilabilir fakat hepsinin ortak noktasi, araya bir satim akdi
koyularak, ileride 6denmek tizere bor¢lanilan miktarin fazlasinin satim akdinden kaynaklanmig olmasini
saglamaktir.

Farkli nakilleri ve rivayetleri bulunmas: sebebiyle, fukahanin bazisi bu akdin caiz, bazisi mekruh bazist
da tahrimen mekruh oldugu yoninde kanaat bildirmistir.'” Bey‘ul ine akdinin hiikmi Hanefi ulema
tarafindan tartigtlmasina kargin Osmanli asirlarinda caiz oldugu genel kabul gormistir. Ebussuud
Efendi'nin muimele-i ser‘iyye hakkinda fetvas: da soyledir: “Zeyd, miilk akcenin muamele-i set'iyye ile
alinan ribh1 haramdir derse ne lazim olur? el-Cevap: Muimele-i sahiha olicak haram dememek gerek.”

Ebussuud®® Ebussuud Efendiden daha 6nce yagamis olan Ibn Kemal (6. 940/1534), aldatma ve hilenin

311, 21a-2; Rumeli Kazaskerligi 312, 58b-3; 89a-1; Bagbakanlik Osmanli Argivi, Istanbul Ahkam Defterleri, 7/1132, 12/353,
761.

12 Tarikat¢i Emir, Tebyint’l-Meram, vr. 74a; Seydisehri, Serh-i Bey* ve Sira, vr. 136b.

13 Halebi, Ibrahim b. Mustafa b. Ibrahim, Tuhfeti’l-ahyar, yazma, y.y., h. 1152 (Stileymaniye, Nafiz Paga 261), vr. 466b.

14 Akifzade, Abdurrahim b. Ismail b. Mustafa Akif el-Amasi, Mecelletii'l-Mehakim, yazma, yy., ts. (Stileymaniye, Kasidecizide
274).

15 Halebi, Ibrahim b. Mustafa b. Ibrahim, Tuhfeti’l-ahyar, yazma, yy., h. 1152 (Siileymaniye, Nafiz Pasa 261), vr. 466b.

16 Feyzullah Efendi, Fetava-y1 Feyziyye, s. 274; Erzurumi, Bahrul-fetava, vr. 165b; Erzurumi, Sefineti'l-fetava, vr. 110b;
Sunullah b. Ali, Mecmua-i Mesil-i Fikhiyye , vr. 201b.

17 Tarikat¢t Emir, Seyh Mustafa b. Abdullah Efendi, Tebyint’l-merdm, miist. Seyyid Mehmed b. Ahmed, yazma, yy., h. 1166
(Stuleymaniye, H. Hayri — H. Abdullah Ef. 186), vr. 74a.

18 Ebussuud Efendi, Fetava, SK, Ismihan Sultan, nr. 223, v. 141b-142a.
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bulunmadig muamele-i seriyyeyi caiz gérmus hatta faizden kaginmak i¢in yapilan bu akdi giizel kabul
etmigtir.

Para vakiflarinin megruiyeti tartismalarinin en yogun oldugu dénem 16. ylizyildir. Bu tartigmalarin asil
konusu paranin vakfedilip vakfedilemeyecegidir. Vakfedilen paralarin muimele-i ser‘iyye ile isletilmesi
meselesi ise pek tartigtlmamigtir. Bunun sebebi olarak Osmanli 6ncesi Hanefi otoritelerinin bu
uygulamayr mesru gérmis olmalar: ve bu hususta 6rf olusmus olmas: sebebiyle artik tartigmaya hacet
olmadiginin distinilmesi sdylenebilir. Bu sebeple tartigma muimele-i ser'iyyeden ziyade paranin
vakfedilmesi konusunda cereyan etmigtir. 16. yiizyilda para vakfinin caiz olmadigini savunan iki 6nemli
fakih olan Civizdde Muhyiddin Mehmed Efendi (v. 954/1547) ile Birgivi Mehmed Efendi (v.
981/1573) bu konu hakkinda mustakil eser kaleme almiglardir. Civizade, Kadihan'in fetvasindan yola
¢ikarak mudmele-i seriyyenin haramdan sakinmak i¢in yapildigini ve bu muimele ile islem yapanlarin
sevap kazanacaklarini ifade eder.” Birgivi Mehmet Efendi ise paranin vakfedilmesinin ortaya ¢ikaracag
problemleri sayarken bu paralarin Efendimiz tarafindan zemmedilen ve ulema tarafindan kerih gériilen
bey‘ul ine ile isletilmesinden, bazi mitevellilerin fetva kitaplarindan cevaz verilen i'ne akdinin sekillerini
bilmediklerinden dolayr haram olan ribaya distiklerinden s6z eder.”’ Ancak bu gorusler ¢ok fazla
taraftar bulamamis ve muémele-i ser‘iyye, kahir ekseriyetle caiz gorilmiistiir. Calismanin kapsadig: tarih
olan 18. ylizyilda da muamele-i ser‘iyyenin fukahanin ¢ogunlugu tarafindan caiz gérildigu gerek ser‘iyye
sicillerine gerek ahkam defterlerine kaydedilen hikiimlerden anlagilmaktadir.?

1.2. Istiglal
Mecelle’de gegen istiglal tanimi soyledir: “Bayi® bir mali isticar etmek tizere vefden bey etmektir. > Bu

tanimi biraz agmak gerekirse istigldl, satictin kendi malini tekrar kiralamak tzere gegici olarak
satmasidir. Tanimdan da anlagildig: tizere bey* bi'l-istiglal, kiralama gart1 ile yapilan bey* bi'l-vefa akdidir.

Bey* bi’l-istiglal akdi bey* bi'l-vefd akdinin Osmanli déneminde gelistirilmis bir tiriddr. Mecelle’de bey*
bi'l-vefanin tanimu s6yle yapilmistir: “ Bir kimse bir mali Ghara semeni reddettikde geri vermek tizere su
kadar gurusa satmaktir.™ Bir bagka bey* bi'l-vefa tanimu ise soyledir: “Bedelini geri getirdigimde bana
satman sartiyla sana sattum, diyerek yapilan akde bey'u’l-vefa denir”? Tanimlardan anlagildigina gore
bey* bi'l-vefa, borg alan kisinin, borcunu 6dediginde geri almak sartiyla bir malini borg verene satmasidur.
Burada borg verenin kazanci, bor¢lu 6demesini yapana kadar onun malini kullanmasidir. Istiglal akdinde
ise, bor¢ veren kisi, bor¢ludan istiglalen aldig1 gayrimenkulii ona borcunu 6deyinceye kadar kiralar.
Burada da borg verenin kazanci, alacagini tahsil edene kadar kira geliri elde etmesidir. Sonug olarak, bey*
bi'l-vefa akdinde bor¢ veren kisi, ilgili gayrimenkuli bizzat kendisi kullanip istifade ederken, bey* bi’l-
istiglalde, genellikle borgluya kiraya verip kira bedelini alir. Para vakiflarinin, bey‘ bi'l-vefa yerine daha
cok bey* bi'l-istiglal akdini tercih etmelerinin sebebi, istiglalin sabit kira getirisinin olmasidir. Ser‘iyye

197bn Kemal, Mithimmatiil Fetava, SK, Kili¢ Ali pasa, nr. 464, v.161b-162a, Aktaran: Tahsin Ozcan, Osmanli Para Vakiflar:
Kanuni Dénemi Uskiidar Ornegi, s.55.

20 “Baz kiitiib~i fikhiyyede ‘bey’~i ine ciizdir lakin mekruhtur’ deyu tasrih olunmustur, ama Kadihan aleyhi’r-rahme Imam
Ebi Yusufdan rahimehullah ‘Caizdlir, belki edenin eline ecir girer’ deyu nakil eder, kerahet cevaza miinifi degildir ve Imam
Yusufreyi tizere edenin eline ecr olmanin sebebi nedir, tafsille i1am buyurulup indallahi’l-kerim miisib olasiz. el-Cevab: Bey-
i ine dedikleri ribd hususunda olan hile-i ser’iyyedir. Sahih budur ki; miinafi degildir. Me cir olmanin sebebi haram olan

ribddan kagip siret-i ser’iye koydugudur, haramdan ihtiraz edip nefsini keffetmek ile me cir olur, vallahu alem, ketebehu el-
fakir Seyh Mehmed”, Veli b. Yusuf (der.) Mecma‘u'l-fetava, yy., yazma, ty. (Sil. Ktp. Esad Efendi, nr. 1098), vr. 81b.

21 Birgivi, Muhyiddin Mehmed b. Pir Ali (v. 981/1573), er-Reddu ala Ebussutd fi vakfi'n-nukad, yy., yazma, ty. (Sil. Ktp.
Laleli, nr. 466), vr. 72a.

22 Siileyman Kaya,” XVIII. Yiizyil Sonlarinda Uskiidar Vakiflarmin Gelir Kaynaklari”, Divan Disiplinlerarasi Calismalar
Dergisi, (2010) 15/29, s. 5.

2 Ahmet Cevdet Paga, Mecelle-i Ahkdm-1 Adliye, Istanbul: Matba-i Osmaniye 1300, SK, Bolim: Ibrahim Efendi, md. 119.
2 Ahmet Cevdet Paga, Mecelle-i Ahkdm-1 Adliye, md. 118.

% Diirrizade, Mehmed Arif Efendi, Neticetii'l-fetava, ter. Seyyid Hafiz Mehmed el-Gedasi, Matbaa-i Amire, Istanbul h. 1265,
s. 496; Ataullah Mehmed Ef., Mecmta-i Ataiyye, mist. Ali b. Yahya, yazma, Istanbul h. 1140 (Stleymaniye, Esad Ef. 920),
vr. 132a.
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sicillerinde, bey‘ bil-vefa akdi ile nadiren karsilagilsa da bey® bi'l-istiglal akdi ile siklikla kargilagmak

miimkiindiir.2

Bey* bil-vefd akdi Osmanli 6ncesi Hanefi fukaha tarafindan mesru kabul edildiginden Osmanh
doneminde ciddi bir itirazla kargilasmamigtir. Ancak bey* bi'l-vefanin hangi akdin hikiimlerine tabi
olacag: konusundaki tartigmalar Osmanli déneminde de siirdiirilmistir. Ulemanin bazist bu akdin
rehin, bazisi bey‘-i fasid, bazist da bey‘~i caiz hitkmiinde oldugunu savunmuglardir. Akifzade bu gorisleri
genel hatlariyla ifade edip Osmanli ulemasinin tercihini soyle agiklar:

“Ciimle-i akvilden bazis1 hakikaten rehin olmaktr. Ve buna kibar-i fukahadan zahib coktur. Mesiyih-
i devlet-i dliveden dahi Ibn Kemal, Ebussutid ve Zekeriyazide buna zahib olduklarini Ankaravi merhum
hamis-i mecmuasinda beyan eder. Ve bazilari bey*i caiz olmasina zahiblerdir. Ve ekser ulema fetivasi
bey*i fasid olmakligina zahiblerdir. Ve bir mezheb-i cimi‘dahi vardir ki; bu akit caiz, fasid ve rehinden
muirekkeb bir muimeledir. Zann-i fakiranem budur ki mesdyih-i devlet-i Osmaniye fetava-y1 Tiirkileri
galiben bu mezheb-i cimi‘ile amele mebnidir. "’

Bey* bil-istiglalin caiz olmasi igin bey-i caiz hikminde kabul edilmesi gerekmektedir. Diger
ihtimallerden olan rehin veya bey'-i fasid gorilmesi durumunda, caiz kabul edilemeyecektir. Zira rehin
oldugu kabul edilse rehin alinan malin saticiya kiraya verilmesi mimkiin olmayacagindan dolay1 caiz
gorilmeyecektir.

Bey* bi’l-istiglal tipki mudmele-i ser’iyye gibi, insanlarin finansman ihtiyacini kargilarken, faiz yasagini
ihlal etmemek i¢in Osmanli ulemas: tarafindan bey* bi'l-vefa akdi tevaris edilerek gelistirilmigtir. Hanefi
mezhebinde insanlarin faize ve diger haramlara dismemek i¢in bir takim hile-i ser‘iyyelere cevaz verildigi
bilinmektedir ki Osmanli Devleti de bu mezhebi esas almistir.®

1.3. Ferag bil-Istizlal

Feragin sozliik anlamy, bir igle ugragsmay: birakmak ve bos kalmaktir. Terim anlamiise, “Bir sahsin gayr-
i menkul mal iizerindeki tasarruf hakkini bir baskasina terk ve tefviz etmesini ifade eder. Ferigda
bulunana firig, lehine ferigda bulunulan kisiye de mefrug leh denir.”” Osmanli Devletinde, gayrimenkul
mallarin bir rakabesi bir de tasarruf hakki s6z konusudur. Rakabe, sozliikte; temlik ve temellikii kabul

eden ayni ve zati her seye denir.*® Kisaca rakabe, bir gayrimenkuliin sadece ¢iplak milkiyetini ifade
ederken, tasarruf hakki ise o miilkiyetin kullanim hakkinin kime ait oldugunu gosterir.

Osmanli hukukunda, devlete ait olan miri araziler ve icareteynli vakif miilkler tizerinde 6zel milkiyetin
kurulmas: imkansizdir. Bu tarz miilkler satisa konu olmadigi icin sadece kullanim hakk: el
degistirebilmektedir. Miri arazilerin ya da icareteynli vakif miilklerin tasarruf/kullanim hakkinin bir
baskasina devredilmesine ferdg denilmektedir.’! Bey‘bi'l-vefada oldugu gibi ferag isleminin, alinan bedel
6dendiginde tasarruf hakkinin geri alinmasi sartiyla yapilmasina da ferdg bi'l-vefa denir. Benzer sekilde
ferag bi'l-vefanin, tasarruf hakk: devredilen malin kiralanmas: sartiyla yapilmas: da ferdg bi'l-istiglaldir.*

Diger aligveris akitlerinde oldugu gibi bu akit de icap ve kabul ile gerceklesmektedir. Fakat diger aligveris
akitlerinden ve bey® bi'l-istiglalden farklilik arz eden yanlar1 da vardir. Bunlardan birincisi, akde konu
olan miilkiin ferdg ile tasarruf hakkinin el degistirebilmesi i¢in mitevellinin izninin gerekmesidir.
Miitevellinin haberi ve izni olmadan gerceklesen ferdg akitleri, mevkuf hikmindedir.® Miitevelli,
dilerse bu akdi bozabilir dilerse onay verip devam ettirebilir. Miitevellinin, ferag akitlerinde izni sart

2 Konuyla ilgili baz1 érnekler icin su belgelere bakilabilir: Haskéy Mahkemesi 5, vr.26-1, Uskiidar Mahkemesi 1, vr.79b-3,
Rumeli Mahkemesi 21, vr. 45b-2, Istanbul Mahkemesi 3, vr.10a-3, Bab Mahkemesi 3, 5a-1 Eytip Mahkemesi 49, vr.48a-1,
Galata Mahkemesi 90, vr.73a-7.

27 Akifzade, Mecelletii’l-mehakim, vr. 294b.

28 Bkz. Kése Saffet, “Hiyel”, Turkiye Diyanet Vakfi Islam Ansiklopedisi (DIA), c. XVIII (Ankara 1998), s. 172.

¥ Bardakoglu Ali, “Ferag” Tirkiye Diyanet Vakfi Islam Ansiklopedisi (DIA), ¢.XII (Ankara 1995), s. 351.

% Mehmet Erdogan, Fikih ve Hukuk Terimleri Sézligi, 3. Bask: Istanbul: Ensar Negriyat, 2010, s. 474, Mehmet Zeki Pakalin,
Osmanli Tarih Deyimleri ve Terimleri Sozligi 111, Istanbul: Milli Egitim Basimevi, 1993, s.7.

31 Bardakoglu, s. 351.

32 Siileyman Kaya,” XVIIL. Yiizyil Sonlarinda Uskiidar Vakiflarinin Gelir Kaynaklar1”, Divan Disiplinlerarast Caligmalar
Dergisi, (2010) 15/29, s. 11.

3 Bardakoglu, s. 352.
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oldugu gibi bu iglemi sonlandirip tasarruf hakkinin onceki sahibine donmesinde de izni gerekmektedir.**
Vakif mallarinin zarar gérme ihtimalinin 6niini kapatmak i¢in ferag islemlerinde mitevelli izni sart:
konulmustur diyebiliriz. Zira miitevelli vakif milklerden birinci derecede sorumlu olan gorevlidir. Ferag
bi'l-istiglalin ikinci fark: da akdi yapan mutasarrif, cocugu olmadan vefat etmigse, ilgili milk mahldl olur
ve vefat edenin alacaklilari vakiftan hicbir hak talep edemez. Alacaklilar ancak 6len kisinin terekesinden
alacagini talep edebilir.

2. Nakit Igletme Yontemlerine Dair Elde Edilen Veriler
18. yiizy1l Uskiidar vakiflarimin fiilen kullandig nakit isletme yontemlerine dair veriler yukarida da ifade

edildigi Gizere 4 farkli caligmanin trinidir. Muhasebe kayitlarinin incelendigi bu ¢alismalarda vakiflarin
nakit isletme yontemleri, kayitlarda yer alan zimem bélimiinden elde edilmektedir. $S6yle ki; zimem
bolumiinde vakfin kime, ne kadar ve hangi teminat usulii ile borg verdigine dair bilgiler ayrintili olarak
verilmektedir.% Istiglal ibaresinin yer aldig: kayitlar bey* bi'l-istiglal, ferag ibaresinin yer aldig: kayitlar
ferag bil-istigldl yontemlerinin kullanildifini gostermektedir. Ancak, mudmele-i ser'iyye diger
yontemler gibi agik ibare olarak yazilmamis olup o islemin muimele-i ser‘iyye oldugu rehin, temessiik
ve kefalet gibi teminatlarin alinmig olmasindan anlagilmistir. Bazi vakiflarda zimem boliimiinde vakfin
mitevellisinin de yer aldigi goériilmektedir. Ancak miitevellinin hangi yontem ile bor¢ aldigina dair
herhangi bir bilgi verilmemesinden dolay1 bu nevi islemler her dort ¢aligmada da mistakil bir baglk
olarak degerlendirilmistir.

18. yiizyil Uskiidar vakiflarinin nakit isletme yontemlerine dair 4 farkli ¢alismadan elde edilen veriler
tablo halinde gu sekildedir:

Tablo 1: Nakit Isletme Yontemleri 1139/1726-1184/1770-1198/1784-1212/1798

Islem Sayist ve Oran Toplam Miktar (Gurus) ve Oraru
Ismail |M. Emin | Sileyman | Arif | Ismail | M. Emin| Sileyman | Arif
Yontem | Bektas | Durmug Kaya | Akkaya | Bektas | Durmus Kaya Akkaya
1139 | (1184 | (1198 | (1212 | (1139 | (1184 | (1198 | (1212
/1726) | 11770) | /1784) | /1798) | /1726) | /1174) | /1784) | /1798)
Muémele-i 135 373 432 346 | 3.996,5| 15.993 24.871 26.061
Ser‘iyye %38,8 | %52,3 %58,3 %55,2 | %23,3 | %32,3 %41,3 %42
Bey ‘Bi'l- 189 292 256 204 | 12.311 | 29.439 29.905 26.141
istiglal %54,3 | %40,9 %34,5 %32,5 | %71,8 | %59,5 %49,6 %42
Ferag Bi'l- 5 4 8 30 222 915 2.467,5 3575
istiglal | %14 | %05 9%1,1 | %4,78 | %14 | %18 94,1 %6
Miitevelli 20 44 45 48 608,5 3119 2.969 6384
%>5,4 %6,1 %6,1 %7,6 %3,5 %6,4 %5 %10
T(,°Pl"‘m 349 713 741 628 | 17.138 | 49.466 | 60.212,5 | 62.161
%100

Tablo olugturulurken her bir ¢alismada incelenen muhasebe kayitlarinin tarihleri géz 6niine alinmig ve
soldan saga kronolojik bir siralama gézetilmistir. Bektagin ¢alismasinda 1139/1726 senesi muhasebe
kayitlarinin yer aldigi Uskiidar Mahkemesi 417 numarali defter incelenmis olup 36 farkli muhasebe
kaydina ulagilmigtir. Bu kayitlarda toplamda 43 farkli vakfin muhasebesine yer verilmistir. Vakif adedi
ile muhasebe kayd: adedi arasindaki fark bazi kayitlarda birkag vakfin bir araya getirilerek tek bir kayit

altinda muhasebelerinin tutulmasindan kaynaklanmaktadir.*”

Durmug'un galismasinda 1184-1188/1770-1774 seneleri muhasebe kayitlarina yer verilen Uskiidar
Mahkemesi 488 numarali defter incelenmigtir. Bu defterde toplam 81 Uskiidar vakfina yer verilmis olup

3 Feyzullah Efendi, Fetavi-y1 Feyziyye, s. 258; Istanbul Mahkemesi 41, 44b-1; Istanbul Mahkemesi 45, 11b-3.

35 “Zeyd bila veled fevt olmagla mitevelli dhara icar murad eylese Amr bedeli Zeyd'in terekesinden talep etmeyiip miitevelliyi
men’a kidir olmaz”, Serifzade, Revayihu'z-zekiyye, s. 188; ayrica bkz. Akifzade, Mecelleti’l-mehakim, vr. 132b.

36 Muhammed Emin Durmugs ve fsmail Bektas, “Osmanlr'da Muhasebe Usulii ve Vakif Muhasebe Kayitlar Okuma Kilavuzu”,
Pesa Uluslararas: Sosyal Aragtirmalar Dergisi, (2017):3/2, s. 207.

37 Bektas, “Muhasebe Kayitlari Isiginda 18. Yiizyil Son Ceyreginde Uskiidar Para Vakiflari (1139/1726)” 2017, s. 24
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39 vakfin sadece nakit sermayeye sahip oldugu ve bu sermayeden gelir elde ettigi, 35 vakfin hem nakit
sermayelerinden hem de gayrimenkullerinden gelir elde ettigi, 7 vakfin ise sadece sahip oldugu
gayrimenkullerden gelir elde ettigi tespit edilmistir.*® Durmugun tabloda yer alan verilerinde 1184/1770
senesi esas alinmistir. Ancak bazi vakiflarin 1184 senesi kayitlarinin tespit edilememesinden dolay:
vakfin 1184/1770 senesine en yakin tarihteki muhasebe kayd: dikkate alinmis ve tabloya dahil

edilmistir.*

Kaydnin galigmasinda Uskiidar Mahkemesi 513 ve 525 numarali defterler incelenmis ve 1198-
1200/1784-1786 senesine ait 81 vakfin muhasebe kaydina ulagilmigtir. Mezkar 81 vakiftan 28 tanesinin
sadece nakit sermayeden, 42 tanesinin hem nakit sermaye hem de gayrimenkulden, 11 tanesinin ise
sadece gayrimenkullerden gelir elde ettigi tespit edilmistir.* Ayrica tabloda Kaya'nin verileri 1198/1784
senesi alinarak olusturulmus olmakla birlikte 1198/1784 senesi muhasebe kayitlarina ulagilamayan 4
vakiftan iki tanesinin 1199/1785, diger iki vakfin ise 1200/1786 senesi muhasebe kayitlari dikkate
alinmig ve tabloya dahil edilmistir."

Akkaya'nin hazirlamakta oldugu galigmasi ise Uskiidar Mahkemesi 541 ve 573 numarali defterleri
kapsamaktadir. Akkayanin caligmast 1212-1216/1798-1802 olmak tizere 5 senelik bir periyodu
kapsamaktadir. Caligmadan elde edilen verilere gére 86 vakiftan 29 tanesi sadece nakit sermayeden, 43
tanesi hem nakit sermaye hem de gayrimenkulden, 14 tanesi ise sadece gayrimenkulden gelir elde
etmektedir. Akkaya'nin verileri 1212/1798 senesi esas alinarak olusturulmug ancak bu yilda muhasebe
kayd: tespit edilemeyip daha sonraki yillarda muhasebe kayd: tespit edilen vakiflarin bir yillik verileri
tabloya dahil edilmistir.

Tabloda gortildugi tizere nakit isletme yontemleri islem sayisi ve islem miktari olmak tizere iki farkl
acidan ele alinmugtir. Buna gére vakiflarin hangi senelerde hangi yontemi daha ¢ok tercih ettigi ve hangi
yontem ile hangi senelerde daha fazla miktarda islem yaptigi ortaya ¢ikmakta ve caligmalar arasinda
kargilagtirma yapma imkéni dogmaktadir.

Muimele-i ser‘iyyenin tablodaki veriler 1s181nda 18. ytuzyildaki seyrine bakildiginda oransal olarak hem
islem sayilarinda hem de islem miktarlarinda bir artisin meydana geldigi gériilmektedir. Kanuni donemi
Uskiidar vakiflart tizerine ¢aligan Tahsin Ozcan, 920-974/1514-1566 seneleri arasindaki 54 senelik
periyotta vakiflarin %82,5 oraninda muimele-i ser‘iyye ile nakit islettiklerini ortaya koymaktadir.** Bu
verilere gore Kanuni déneminde vakiflarin buyik ol¢ide muimele-i ser'iyye kullandigi, bu usulin
974/1566’dan 1139/1726’ya varincaya kadar énemli 6lctide bir azalma gosterdigi ve daha sonrasinda
tekrar bir yikselme gosterdigi goézlenmektedir. Mudmele-i serfiyyenin islem bagina diisen ortalama
miktar1 agisindan seyrine bakildiginda da islem sayilar1 ve miktarlarina benzer bir artig goriilmektedir.
1139/1726'da 30, 1184/1770°de 43, 1198/1784’te 57 ve 1212/1798de 75 gurus civarinda olan
ortalamalar bu durumu agik¢a gostermektedir. Yizyilin sonlarina dogru daha yiiksek meblaglarla
muimele-i seriyye islemi yapilmistir.

Bey* bil-istiglale bakildiginda ise hem islem sayis1 hem de islem miktar1 agisindan 18. yiizyil boyunca
oransal olarak bir azalis gozlenmektedir. Nitekim islem sayisi agisindan 18. yizyilin ilk yarisinda
%50lerin Uzerinde olan bey* bi'l-istiglal, ylizyilin sonlarinda %30 civarlarina gerilemigtir. Ayni durum
farkli oranlarda olsa da islem miktarlari acisindan da gegerlidir. Ozcar'in elde ettigi verilere gore ise
Kanuni dénemi Uskiidar vakiflarinda bey* bi’l-istiglal oran1 islem sayst agisindan %5,8'dir.* Bu durum
bey* bi'l-istiglal akdinin o dénemde yeni ortaya ¢ikan bir akit olmasi ile agiklanabilir. Bu verilere gore
bey* bi’l-istiglalin 17. ytizyilin sonlari ile 18. yiizyilin baglarinda yayginlagtig1 ancak daha sonra tekrar bir
azalma gosterdigi sGylenebilir. Bey* bi’l-istigldl akdinin muimele-i ser‘iyeye nazaran daha garantili ve

guvenilir bir akit olmasindan dolayr beybil-istiglal akdi yiiksek miktardaki iglemleri yapmaya daha

38 Durmug, “Muhasebe Kayitlari Isiginda 18. Yiizyil Son Ceyreginde Uskiidar Para Vakiflari (1184-88/1770-74)” 2016, . 183-
184

% Durmus, “Muhasebe Kayitlari Isiginda 18. Yiizyil Son Ceyreginde Uskiidar Para Vakaflar: (1184-88/1770-74)” 2016, s. 23
4 Kaya, “XVIII. Yiizyil Sonlarinda Uskiidar Vakiflarinin Gelir Kaynaklari”, Divan Disiplinlerarasi Caligmalar Dergisi, Cilt.
15, sy. 29 (2010/2), s. 97

4 Kaya, “XVIII. Yiizyil Sonlarinda Uskiidar Vakiflarinin Gelir Kaynaklar1”, (2010/2), s. 131.

4 Ozcan, s. 375.

# Ozcan, s.375.
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misait bir yap1 arz etmektedir. Bu durum bey bi'l-istiglal islemlerinde islem bagina diisen ortalama gurus
miktarlarinda agike¢a goriilebilmektedir. Nitekim 1139/1726’da 65, 1184/1770’de 100, 1198/1784te 116
ve 1212/1798de 128 gurus civarinda bir ortalama ile bey* bi'l-istiglal akitleri gerceklestirilmigtir. Ortaya
¢tkan bu ortalamalar da yiiksek miktarlardaki islemlerde muimele-i seriyyeden ziyade bey* bi'l-istiglal
akdinin kullanildigini gésterir niteliktedir. Istiglal ile verilen borglarin nispeten daha yiiksek meblaglarda
olmasinin sebebi borg alacak olan kisilerin akit sonunda geri almak tzere milklerini vakfa satmalar
olabilir. Ancak incelenen kayitlarda ¢ok digiik miktarlarla da istiglél ile borg verildigi gorilmustir. Bu
da istiglal islemi gerceklesirken vakfa satilan milkiin gercek degeri Uzerinden islem yapilmadig:
ihtimalini hatira getirmektedir. Fakat yukarida da ifade edildigi tizere arada satim iglemi oldugu i¢in
ortalamanin daha ytiksek ¢ikmis olmas: imkan dahilindedir.

Vakiflarin nakit igletme yontemlerinden bir digeri ferag bil-istiglal akdidir. Tabloda gorildugi tizere
18. yiizyil Uskiidar vakiflari bu yontemi, muiamele-i ser‘iyye ve bey* bi'l-istiglal yontemlerine nazaran bir
hayli az tercih etmistir. Tlgili senelerde de ferdg oranlarinda ciizi bir artis gozlense de iglem sayilarinin
¢ok az olmasindan dolay1 net bir yorum yapmak mimkiin gézikmemektedir. Ferdg isleminin diger
akitlere nazaran ¢ok az kullanimasinin farkli sebepleri olabilir. Borg talep edenlerin tasarruf hakkina
sahip olduklar: bir gayrimenkullerinin olmamas: veya bu islem i¢in mitevellinin izninin gerekli olmasi
gibi bir prosediiriin olmas: muhtemel sebepler olarak zikredilebilir. Ancak ferag ile yapilan toplam iglem
miktarlarinin yizyilin sonlarina dogru gidildikge bir miktar arttig1 goérilmektedir. 1139/1726’da 222
gurus olan toplam miktar 1212/1798 yilinda 3.575 gurusa yiikselmistir. Ferag islemindeki bu artigin 18.
yizyilda icireteynin yayginlasmasina paralel oldugu soylenebilir.** Zira icireteynde tasarruf hakki
devredilmektedir ki bu hakkin devri ferag islemiyle gerceklestirilebilmektedir. Hatta icareteynin bu
yizyilda ¢ok yayginlasmis olmasindan hareketle bizim bey bi'l-istiglal kabul ettigimiz islemlerin bir
kisminin da ferag bi'l-istiglal olma ihtimali vardir. Zira biz agikca ferag ifadesi yer alan iglemleri ferag
bi'l-istiglél, sadece istiglal yazilan iglemleri ise bey* bi'l-istiglal kabul ettik.

Mubhasebe kayitlarinda miitevellilerin de nakit sermaye kullandiklar: agik bir sekilde ifade edilmektedir.
Ancak miitevellinin hangi yontemle islemi gerceklestirdigine dair hicbir kayitta bilgi verilmedigi
gorilmektedir. Bundan dolayr miitevellilerin islemleri nakit isletme yontemlerinden herhangi birine
dahil edilememis ve mustakil bir baglik olarak iglem sayilari ve islem miktarlar: verilmigtir. Miutevellilerin
kullandiklar1 ortalama miktarlar ise 1139/1726’da 87, 1184/1770te 71, 1198/1784de 66 ve
1212/1798'de 133 gurus civarindadir. Rakamlardan anlasildi: tizere miitevellilerin aldiklari miktarlar
giderek azalmis ancak 1212/1798 yilinda bir hayli yiikselmistir.

Miitevellilerin aldiklari paralarin miktarinin, toplam verilen bor¢ miktar: icerisinde ¢ok 6nemli bir yer
tutmamasindan hareketle ayni yillar icin Bursa’daki vakif miitevellilerinin, vakif sermayesini kendileri
alip Istanbul’'daki sarraflara daha yiiksek oranlarla 6diing vererek sahsi gelir elde ettikleri tespitinin®
Uskiidar'da gorev yapan miitevelliler i¢in gegerli olmadig1 séylenebilir.

Tabloda gortldiigi tzere her bir nakit igletme yontemi ayr1 ayri ele alinmis olmakla birlikte islem sayilari
genel toplamlari ve islem miktarlar1 genel toplamlari da tabloya dahil edilmigtir. Daha énce de ifade
edildigi tzere vakiflarin sayist 18. ylizyilin ilk yarisindan 18. yizyilin sonlarina kadar artarak devam
etmistir. Bu durum artan vakif sayilan ile birlikte hem iglem sayilarina hem de islem miktarlarina
yanstmugtir ki 1184/1770’te 50 bin gurus civarlarinda olan iglem hacmi 1198/1784 ve 1212/1798lerde
60 bin guruglara kadar yiikselmistir. Burada 1139/1726 senesinin islem miktarlari agisindan
kargilagtirmaya tabi tutulmamasinin nedeni, verilerinin sadece tek bir yila ait olmasi ve bu yila dair tiim
vakiflarin muhasebe kayitlarinin tespit edilememis olmasidir.

Tabloda yer alan toplam miktarlar ile ilgili bir diger husus ise ¢aligmalarin asillarinda yer alan toplam
miktarlardan farkli olmalaridir. Bunun sebebi ¢aligmalarin asillarinda bu verilerin yer aldig: tabloda
yaklagik % 5 civarinda gayr-i merbuh ve islem nev’i belli olmayanlarin da yer aliyor olmasidir. Kisacas:
bu ¢aligmadaki tablo olusturulurken gayr-i merbuh ve islem nevi belli olmayanlar dikkate alinmamig ve
tim oranlar tekrardan dizenlenmistir. Gayr-i merbuh ve nevi belli olmayan islemlerin tabloya dahil

#Jcareteyn hakkinda ayrintih bilgi i¢in bkz. Siileyman Kaya, “Osmanli Hukukunda Icareteyn”. .
4 Murat Cizakga, Islam Diinyasinda ve Batida Is Ortakliklar: Tarihi, cev. Sehnaz Layikel, Tarih Vakfi Yurt Yayinlari, Istanbul
1999, s. 117.
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edilmemesinin sebebi ise bu ¢alismanin bizzat para vakiflarinda nakit isletme yontemlerini konu ediniyor
olmasidir. Gayr-i merbuh iglemler, vakiflarin isletilmeyen dolayisiyla ribh elde edilmeyen sermayelerini
gostermektedir. Bu durum, gayr-i merbuh iglemlerin herhangi bir nakit isletme yonteminin kapsamina
girmesi miimkiin kilmamaktadir. Islem nev’i belli olmayanlar ise kayitlarda sadece kisinin isminin ve
islem miktarimin kaydedildigi ancak alinan teminat veya islem nevi hakkinda herhangi bir bilgi
verilmeyen islemler kategorisini ifade etmektedir. Islem nevi belirtilmeyen kayitlarin da en nihayetinde
3 yontemden birine ait oldugu disiintildigiinde tablodaki verilerde ve oranlarda cizi artig veya azalglar
meydana getirme ihtimali vardir. Ancak mevcut haliyle islem nevi belli olmayanlara dair herhangi bir
yorum yapmak miimkiin olmadigindan tabloya déhil edilmemiglerdir.

Tabloda ¢aligmanin ele aldig1 yillarin her birinde vakiflarin bir yilda yaptiklari iglem sayilar: toplami yer
almaktadir. Buna gére 1139/1726 yilinda 349, 1184/1770 yiinda 713, 1198/1784 yilinda 741 ve
1212/1798 yilinda 628 ayn kisiyle ikraz islemi yapilmistir. 1139/1726 yilinda yapilan islem sayilarinin
diger yillara gore az olmasinin sebebi bu yila ait muhasebe defterindeki vakif sayisinin 36 olmas: ve
Uskiidar'daki tiim vakiflari kapsamamasidir. Diger yillara ait muhasebe defterlerinde yer alan vakif
sayilari ise 80 civarindadir. Oyleyse 1139/1726 yilindaki vakaf sayisi ile islem sayisinin orani, diger
yillardaki vakif sayilar ile islem sayilarinin oranina yakin oldugu soylenebilir. Ayrica 1139/1726 yilina
ait veriler sadece bu yila ait kayitlardan elde edilmisken daha énce de ifade edildigi tizere 1184/1770 yili
verileri 5 yila, 1198/1784 yili verileri 3 yila ve 1212/1798 yih verileri de 5 yila ait kayitlardan elde
edilmigtir. S6yle ki 1184/1770, 1198/1784 ve 1212/1798 yillarindaki veriler esas olmak tizere bu yillara
ait muhasebe kayd: tespit edilemeyip daha sonraki yillarda muhasebe kayd: tespit edilen vakiflarin bir
yillik verileri tabloya dahil edilmistir. 1184/1770, 1198/1784 ve 1212/1798 yillarinda yapilan iglem
sayilarinin diger yillarda da hemen hemen ayni sayida oldugu tespit edilmistir. Bu durumda yaklasik bir
hesap yapilacak olursa bu galismada, Uskiidar para vakiflarinin yaklasik 9.000* kiisur islem yaptig1 ve bu
islemlerden higbirinin tablodaki islemlerden farkli bir islem olmadigi yani mudarebe ve inin gibi
ortakliga, bidaa ve karz gibi yardimlagsmaya dayali her hangi bir islem yapmadiklar tespit edilmistir.

Bir takim fikih eserlerinde ve bazi vakfiyelerde vakfedilmis paranin isletme yontemleri arasinda nazari
olarak mudarebe ve bidaa gibi yontemlere de yer verilmektedir. Bu durum para vakiflar1 Gzerine yapilan
bazi ¢aligmalarda* bu yontemlerin Osmanli doéneminde fiili olarak da kullanildif: seklinde
yorumlanmasina neden olmugtur. Ancak hem Uskiidar para vakiflarini 70 yillik bir siirede farkli farkl:
yillart baz alip inceleyen bu galigmada hem de Ozcarin Kanuni dénemi Uskiidar para vakiflarini ele
aldig1 54 yili kapsayan caligmasinda para vakiflarinin mudarebe ve bidaa gibi usulleri fiili olarak
kullanmadig: agik¢a gortlmektedir. Cizakca da Bursa vakiflar: Gzerine yaptigi ¢alismasinda vakiflarin
yillik gelirlerinin genellikle ayn1 miktarda olmasindan hareketle bu usullerin kullanimadigini, vakiflarin
muédmele-i serfiyye ile islem yaptiklarimi ifade etmektedir.¥” Gedikli ise mudarebe Uzerine yaptigi
calismasinda binlerce arsiv belgesini taramasina ragmen para vakiflarinin mudarebe ile borg verdiklerine
dair kesin bir bilgi elde edememistir. Sadece bir belgede vakfin mudarebe ile bor¢ vermis olma

* Durmus’un ve Akkaya'nin ¢aligmalari 5 yillik, Kaya'nin ¢alismas: 3 yillik ve Bektag'in ¢alismas: 1 yilliktir. Dolayisiyla birden

fazla yili kapsayan ¢alismalarda her yil yapilan islemlerin toplam sayisinin ayni miktarda oldugu varsayilirsa su sekilde yaklasik
bir hesap yapilabilir: (5 x 713) + (5 x 628) + (3 x 741) + (349) = 9,277.

4 Bkz. Ismail Kurt, “Para Vakiflar: Nazariyat ve Tatbikat”, Ensar Nesriyat, Istanbul 1996, s. 170; Ahmed Akgtindiiz, Islam
Hukukunda ve Osmanli Tatbikatinda Vakif Miiessesesi, OSAV, Istanbul 1996, s. 223-226; Betiil Agar, “Islam Hukuk
Tarihinde Para Vakiflar1 Ve Finansman Kaynag: Olarak Kullanilmas1”, Ondokuzmayis Universitesi Sosyal Bilimler Enstitisi,
(2011) sy. 14-16; Hamdi Doéndiiren, “Osmanli Tarihinde Bazi Faizsiz Kredi Uygulamalari ve Modern Ttirkiye'de Faizsiz
Bankacilik Tecriibesi”, Uludag Universitesi lahiyat Fakiiltesi Dergisi Cilt: 17, Sayt: 1, (2008) s. 20; Cigdem Giirsoy, Seyhii'l-
Islam Omer Hiisaimeddin Ve Kazasker Mehmed Vahid Efendilerin Para Vakiflarina Dair Megihat Arsivindeki 1698 Numarali
Defterin Degerlendirilmesi, Istanbul Universitesi, Sosyal Bilimler Enstitiisii Istanbul Aragtirmalari Anabilim Dali Yiksek
Lisans Tezi, s. 14.; Yakup Ozsarag, “Para Vakiflar1 Ve Risk Sermayesi Ornek Olay (Vakif Risk Sermayesi A.$)”, Gazi
Universitesi Egitim Bilimleri Enstitist Tsletme Egitimi Bilim Dali, Ankara (2008), s. 90-91; Mehmet Bulut ve Cem Korkut,
“A Comparison Between Ottoman Cash Wagqfs (CWs) and Modern Interest-Free Financial Institutions”, Vakiflar Dergisi,
Say1 46, 2016, 5.25; Mehmet Bulut ve Cem Korkut, “Financial Stability and Cash Wagqfs: Samples of Rumelia Cash Wagfs”,
MPRA, Paper no:73902, 2016, s. 10.

47 Murat Cizakea, Risk Sermayesi Ozel Finans Kurumlari ve Para Vakiflari, Ilmi Nesriyat, Istanbul 1993, s. 71; Cizakea burada
her ne kadar kullanilan ustlin sadece muédmele-i ser‘iyye oldugunu belirtse de bir bagka eserinde ayni ¢aligmasina binaen
istiglalin de kullamildigini ifade eder, Is Ortakliklari Tarihi, s. 117, 118. Muhtemelen ayni dénemde Bursa’daki vakiflar da bu
iki ustli kullantyorlard:.
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ihtimalinin bulundugunu ancak paranin vakfa mu ait oldugu yoksa vakif ¢aliganina mi ait oldugunun tam
olarak belli olmadigini séylemektedir.® Burada soylenmek istenen, arastirilan yillarda ve diger
caligmalarda para vakiflarinin mudarebe ile islem yaptiklarina rastlanilmamis oldugudur. Her ne kadar
bazi vakfiyelerde teorik olarak ifade edilse de pratikte riskli ve uzun vadeli olan bu yontem ile (en azindan
bu yillarda ve zikredilen ¢aligmalarin yapildig: yillarda) islem yapmay: tercih etmedikleri tespit edilmigtir.

Sonug

Diger vakiflarin icra ettikleri hizmetlerin yani sira ihtiya¢ duyanlara borg vererek finansman saglama
fonksiyonu da icra etmeleri para vakiflarinin revag gérmesini ve ¢ok hizli bir sekilde gelismesini
saglamistir. Para vakiflarinin boyle hizli bir gelisim gostermesindeki 6nemli etkenlerden biri, bu vakfi
kurmak i¢in her hangi bir milke ve yiiksek meblagda paraya ihtiya¢ duyulmamasidir. Béylece zengin

olmayan genis toplum kesimleri kii¢lik nakdi birikimlerini vakfa donistiirebilmiglerdir.

Vakiflarin hizmetlerini devam ettirebilmeleri igin stirekli bir gelir kaynagina ihtiya¢ duyacaklar: asikéardur.
Gayrimenkul vakiflar1 bu milkleri kiraya verip gelir elde ederken, para vakiflari da sahip olduklar: nakit
sermayelerini Osmanli ulemasinin Islam hukukundaki baz akitleri gelistirerek ortaya cikardiklari
muimele-i seriyye ve bey* bil-istiglal ile bor¢ vermisler ve bunun sonucunda gelir elde etmislerdir.
Vakiflarin bu iglemleri yaparken uygulayacaklari oranlar devlet tarafindan tahdid edilmis ve vakiflarin
halka yiiksek oranlarla bor¢ vermelerinin 6ntine gegilmistir. Sonugta vakiflar hem hizmetlerini devam
ettirebilmis hem de bu hizmetlere yaptiklari masraflari finanse etmislerdir. Vakiflardan borg alanlar ise
ihtiya¢ duyduklar: finansmani belli oranlarla tedarik edebilmiglerdir.

Calismada, genel olarak vakiflarin nakitlerini isletirken en fazla tercih ettikleri usuliin pratik ve kolay
olmasi hasebiyle muimele-i ser‘iyye oldugu ancak daha yiiksek miktarlarda yapilan ikraz islemlerinde
tercih ettikleri usuliin ise kendisinin bir teminat olmasi sebebiyle bey bi'l-istiglal akdi oldugu tespit
edilmigtir. Ferag akdi ise kisilerin tasarruf hakkini devredecekleri gayrimenkullerinin bulunmamas: veya
bu akit i¢in miutevellinin izinin gerekli olmas: gibi sebepler dolayisiyla ¢ok fazla tercih edilmedigi
gorilmistiir.

Calismada muhasebe kayitlarinda yer alan zimem bolimiinde kayith 9.000 kisur ikraz islemi incelenmis
ve bu iglemlerin muamele-i ser'iyye, bey* bi'l-istiglal ve ferag bi'l-istiglal ile sinirli oldugu gorilmistir.
Elde edilen verilere gore miitevellilerin para vakiflarinin nakit sermayelerini riski daha az ve kisa stireli
olmast hasebiyle muimele-i seriyye ve bey bil-istiglal akitleri ile islettikleri tespit edilmigtir. Fikih
kitaplarinda ve bazi vakfiyelerde belirtilmesine ragmen riski fazla ve uzun siireli olan mudarebe tiirii
ortakliklarla vakif paralarin en azindan ¢alismanin ele aldig1 donemde igletilmedigi sonucuna ulagilmigtr.

Kaynakg¢a
A. Istanbul Miiftiligi Ser’iyye Sicilleri Arsivi ve Basbakanlik Osmanli Arsivi:
Bab Mahkemesi 3 numarali defter.
Balat Mahkemesi 2 numarali defter.
Evkaf-i Himayun Mifettisligi Mahkemesi 2 numarali defter.
Eytip Mahkemesi 49 numaral: defter.
Galata Mahkemesi 90 numarali defter.
Haskoy Mahkemesi 5 numarali defter.
Istanbul Ahkam Defterleri 7 ve 12 numaral defterler.
Istanbul Mahkemesi 3, 12, 41 ve 45 numarali defterler.
Rumeli Kazaskerligi Mahkemesi 311 ve 312 numarali defterler.

Rumeli Mahkemesi 21 numaral: defter.

4 Fethi Gedikli, Osmanh Sirket Kiiltiira XVI XVII. Yiizyillarda Mudarebe Uygulamasi, 1z Yayincilik, Istanbul 1998, s. 96
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OZET

Biblivometrik arastirma; belgelerin, tezlerin ve yayinlarin belirli 6zellikleri incelenerek bilimsel katkilara
iliskin cegsitli veriler elde edilmesidir. Bu verilerin analiz edilerek kisilerin, kurumlarin verimliligi
dliilebilmektedir. Calismamizda tilkemizde yazilan Islam ekonomisi ve finans: alaninda tiim lisansistii
tezler analiz edilmistir. Belirli arama kriterleri gozetilerek, Yiiksek Ogretim Kurumu (YOK) Ulusal Tez
Merkezi veri tabanindan 326 adet yiiksek lisans ve 75 adet doktora tezi tespit edilmistir. Amacimiz bu
tezleri nicel degerlerine gére inceleyerek tlkemizde Islam ekonomisi ile alakali yapilan lisanstisti
tezlerin genel bir haritasini cikarmaker. Bunun icin veri olarak tezlerin savunuldugu yil, sayfa sayisi,
damismanlary, danisman unvanlari, yazar cinsiyeti ve diger veriler g6z oniinde alinarak analizler
yapimistir. Ulkemizde Islam ekonomisi ve finansi ile alakali yazilan tezlerin 9%21,2’si Marmara
Universitesi'nde yazilarak iiniversite siralamasinda ilk sirada yer almistir. 2. sirada ise %9 ile Istanbul
Universitesi gelmistir. Sakarya Universitesi %7, Gazi Universitesi %6,2 ve Selcuk Universitesi %3 ile
lisansiistii tezlerden pay almustir. Bu alanda cok emegi olan Prof. Dr. Ahmet Tabakoglu, yiksek lisans
tezlerinin %6,1% (20 adet), doktora tezlerinin %18, 7’sine (14 adet) danismanlik yaparak tiim lisansiistii
tezlerinin %8,5’inin danismani olarak ilk sirada gelmektedir. Bu alanda teze sahip 75 tniversiteden
yaklasik 9257 Istanbul merkezli iiniversitelerden olusmaktadir. En fazla lisanstistii tez %13,4 ile 2015
yilinda yazilirken bunu %10,4le 2014 ve 2016 yili takip etmistir. Ayrica ytiksek lisans tezleri arasinda
en fazla iirin 48 tez ile 2015 yilinda iken, doktora tezleri arasinda en fazla iirin 10 tez ile 2013 yilinda
kabul edilmistir.

ABSTRACT

Bibliometric research refers to the acquisition of diverse data on scientific contributions by examining
the specific characteristics of documents, theses and publications. By analyzing these data, the
productivity of individuals and institutions can be measured. In this paper, all postgraduate dissertations
in the field of Islamic economics and finance written in Turkey have been analyzed. Based on the
specific search criteria, 326 master's degree and 75 doctoral theses were determined from the database
of National Higher Education Council (Y OK) National Thesis Center. Our aim is to examine these
theses according to their quantitative values and to draw a general map of the post-graduate theses
related to the Islamic economy in our country. We tried to do this by considering the number of pages,
consultants, consultant titles, author gender and other datas.

21.2% of theses related to Islamic economics and finance in Turkey were written in Marmara University
and ranked the first in university rankings. Istanbul University came in the second place with 9%.
Sakarya University is the third with 7%. Gazi University is the fourth with 6,2% and Selcuk University
is following with 3%. Prof. Dr. Ahmet Tabakoglu is the first consultant to 8,5% of all postgraduate
theses, giving 6,1% (20) of the master's theses and 18,7% (14) of the doctoral theses.

Approximately 25% of 75 universities are in Istanbul. The highest number of postgraduate theses was
written in 2015 with 13,4% followed by 10.4% in 2014.
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1. Girig

Lisans egitimini tamamlayan 6grencilerin, alan i¢i ve alan dis1 olarak ihtisaslagmasini sagladiklar: yiiksek
lisans ve doktora programlar: lisansisti egitimi olusturmaktadir. Bu egitim tniversitelerin binyesinde
bulunan cesitli enstitiiler altinda organize edilmektedir. Lisansiistii egitim programlari tilkenin nitelikli
beseri sermayesine ¢ok onemli katki yapmanin yaninda, belirli alanlarda uzmanlagmis insan kaynag:
saglamaktadir. Ulkemizde 185 tiniversitenin 674 enstitiisiinde, cogunlugu sosyal ve fen bilimleri olmak
{izeri birgok alanda lisansiistii egitim programlari mevcuttur (Yiiksek Ogretim Kurulu, 2017).

Yillarin birikimi neticesinde hem literatiirin olugmasi hem de 6gretim dyelerinin uzmanlagmas:
acisindan birgok lisanstistii programin bulunmasinin yaninda, tilkemizde ve diinyada yeni kurulan lisans
ve lisansiistii egitim programlari da vardir. Ulkemiz agisindan bu duruma Islam ekonomisi ve finans
programlart 6rnek verilebilir.

Islam ekonomisi ve finansi ézellikle tilkemizde Ozel Finans Kurumlarr’nin kurulmas: ile beraber 1985’te
adindan s6z ettirmeye baslamigtir. Akabinde bu faizsiz finans sisteminin yayginlagmasi ve Katilim
Banklarina dénigmeleriyle beraber egitim alaninda da baz: gelismeler olmugtur. Sabahattin Zaim, Salih
Tug, Nevzat Yalgintag ve Ahmet Tabakoglu hocalar bu alana 6zel bir ilgi gdstererek birgok yiiksek lisans
ve doktora tezine damigmanlik yapmuglardir.

Bu arastirma ile giinimiizde gittik¢e daha fazla popiiler bir alan olmaya baslayan ve ¢ok disiplinli bir
saha olan Islam ekonomisi ve finansina, Tiirkiye'de yapilmis lisansiistii tezler yardimuyla toplu bir bakas
agisiyla bakabilmek amaglanmigtir. Bu amagtan yola ¢ikarak 6zellikle bilimsel bilgi tGretimi agisindan
biiyik 6nem tagtyan lisansiisti tezlerin genel olarak degerlendirilmesi gerceklestirilmistir. Bu aragtirmaya
ek olarak daha nitel bir bakis agis1 saglayan ek calismalarla da Islam ekonomisi ve finansina alaninda
yasanan gelisme ve genel egilimleri tespit etmek; eksik kalan ya da yeni ¢aligilacak alanlarin ortaya
cikarilmasini  saglayacaktir. Ayrica gelecekte yapilacak lisanststi tez ve akademik caligmalarda
aragtirmacilara ve akademisyenlere yon gostererek 6nemli bilgiler sunacag: distinilmektedir.

Calismamizda dokiiman incelemesi veri toplama yontemi kullanidmistir. Belge incelemesi, hedeflenen
olay ya da olgular hakkinda yazili bilgi iceren kaynaklarin ayrintili bigimde analiz edilmesidir (Nergis,
2014, s. 214). Dokiiman incelemesi teknigi ile yapilan bu ¢aligma yayinlarin farkli yontemlerle analiz
edilmesine ve bilimsel amagli c¢aligmalarin degerlendirilmesine olanak saglayan bibliyometrik

aragtirmalar seklinde de adlandirilmaktadir (Coskun, Diindar ve Parlak, 2014, s. 381). Bibliyometrik

yontemler bilimsel ¢aligmalarin sonuglarinin ve etkinliginin 6l¢iilmesini saglamaktadir.

Yontem olarak kullandigimiz bibliyometri teknigi, belirli bir alanda belirli bir dénemde ve belirli bir
bolgede kisiler ya da kurumlar tarafindan Giretilmis yayinlarin ve bu yayinlar arasindaki iliskilerin say1sal
olarak analizidir (ULAKBIM, 2017). Bu teknik lisanststi tezlere uygulanmus, elde edilen veriler ¢ok

yonld olarak incelenmistir.

Bu ¢aligma Islam ekonomisi ve finansi alaninda bu zamana kadar yazilan tezlerin bibliyometrik analizi
ile bu bolimiin akademik sertiveni hakkinda ilgililere bilgiler sunmayr amaglamaktadir. Tezlerin yillara
gore dagilimi, yapildiklar Gniversiteler, tez yazarlarinin cinsiyet dagilimi, danigman dagilimi, danigman
unvani dagilimi, izin durumu dagilimi, en az ve en ¢ok sayfa sayisi, sayfa aralign dagilimi, bashik ve
ozetlerde en sik kullamlan kelimeler gibi bilgileri sunarak; Islam ekonomisi ve finansi lisansiisti
caligmalarinin haritasini ¢ikarmak hedeflenmistir.

Ulkemizde bir bilim dali olarak Islam ekonomisi ve finansimin ortaya ¢tkmast ¢ok yakin tarihlerde
olmustur. Bu alanla ilgili yazilan pek ¢ok tez bulunsa da Yiiksek Ogretim Kurumu (YOK) Ulusal Tez
Merkezi dizinleme sistemi, tezleri Islam ekonomisi veya Islami finans bashg: altinda -yakin dénemde
yazilanlar diginda- dizinlememektedir. Ge¢mis donemdeki tezler ¢ok farkli konu baghklari altinda
kategorize edildiginden, tez arsivinden tezlerin ayiklanmasi; anahtar kelimelerden, tez bagliklarindaki
kelimelerden ve bu alanda danigmanlik yaptig: tahmin edilen hocalar tizerinden saglanmugtir.

Islam ekonomisi ve finans: alaninin miinferit olarak varliginin ¢ok yeni olmasinin yaninda, bu alanin gok
disiplinli olmast bu ¢aligmanin sinirliligini olusturmaktadir. Clinki ilahiyat alaninda ¢alisilan konularin
bir kismi bu alanin da ¢aligma kiimesine girmektedir. Bununla beraber finans alaninda yapilan ¢aligmalar
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da bu alan ile kesisim kiimesi olusturmast; siniflandirdigimiz bazi tezlerin Islam ekonomisi ve finansi
alaninda incelenmemesi iddiasini ortaya cikarabilir. Elimizden geldigince tezleri bu hassasiyetle
stniflandirmaya ¢aligsak da bir diger 6nemli sinirhilif1 olugturmaktadir. Diger alanlarla da iligkili tezler
her ne kadar ayni alaka siddetine sahip olmasa bile Islam ekonomisi alanim ilgilendiren her tez bu
caligmaya dahil edilerek analiz edilmistir.

Yiiksek Ogretim Kurumu (YOK) Ulusal Tez Merkezi'nden elde ettigimiz bulgular tek tek arastirma
sonucunda elde ettigimiz bilgilerdir. Tez baghgi, tez 6zeti, anahtar kelimeler ve bu alanda tirtin verdigi
bilinen danigmanlar sistem tizerinde tek tek aratilarak 401 adet teze ulagilmigtir. Ayrica bu alana dahil
olan bir adet tez de Ingiltere’de yazilmasina ragmen YOK sistemi i¢inde yer almaktadir. Bu alan ile ilgili
yazilmig tezlerin hepsine ulagilma konusunda titiz davranmamiza ragmen gozden kagirdigimiz bazi
tezler olabilir. Ayrica tniversitelerin enstitii 6grenci isleri ile Ulusal Tez Merkezi arasindaki biirokratik
islemler, savunulan tezlerin sisteme dahil edilmesi konusunda baz: aksakliklara yol agabilmektedir. 2017
yilinda savunulsa bile bazi tezlerin sisteme dahil edilmesi bizim ¢aligmamizin nihai hale gelmesinden
sonra oldugu i¢in bu tezlerin analize tabi tutulmas: miimkiin olmamistir.

1.1.  Genel Hatlan ile Tiirkiye'de Islam Ekonomisi ve Finansi Caligmalar:

Miisliimanlar, dini sadece ibadethanelerde degil hayatin her alaminda yasamalari Islam’in emridir.
Bundan dolayr Miisliimanlarin ekonomik hayatini ilgilendiren birgok kural bulunmaktadir. Islam’in ilk
dénemlerinde nispeten kii¢iik ekonomilerin bulunmasi; finansman tekniklerinin, ekonomik sistemlerin
isleyisinin glinimizden daha farkli olmasi bu alanin lisansiisti olarak incelenmesini zaruri hale
getirmigtir. Ciinkii giiniimiizde ortaya ¢ikan yeni yontemlerin ve ekonomik sistemlerin Islam’a uygun
olup olmadig1 veya Islam’a uygun modern finansal tekniklerin gelistirilmesi Islam ekonomisi ve finans:
anabilim dalinin konusunu olusturmaktadir. Fakat bu demek degildir ki bagka anabilim dallar1 altinda,
Islam ekonomisi ve finansi alanini ilgilendiren konular ¢alisilmasin. Hatta baktigimiz zaman iilkemizde
¢ok yeni olan bu alan ilgili ¢calisilan konularin ¢ogunlugu; iktisat, finans ve temel Islam bilimleri altinda
yapilmis ve ylizlerce tez yazilmistir.

Ulkemizde Islam ekonomisi kismen teorik olarak geligse de katilim bankalar1 sayesinde, uygulama tarafi
adindan daha ¢ok s6z ettirmistir. Bu faizsiz finans kuruluslar ilk olarak Ozel Finans Kurumlari adiyla
kurulmuglardir. Faizsiz finansman elde etmek ve elindeki fonlar: faizsiz araglar ile degerlendirmek
isteyen insanlarin talebini kargilamak tizere 1985 yilinda ilk defa Albaraka Tirk ve Faysal Finans, daha
sonra 1989 yilinda Kuveyt Tiirk ve 1995’te Thlas Finans ve 1996 yilinda Asya Finans hizmete baslamustir.
Isminde ‘banka’ ifadesi gegmemesinden dolay: uluslararasi piyasada biiyiik zorluklar ¢eken Ozel Finans
Kuruluglari, 2005 yilinda ¢ikartilan Bankacilik Kanunu ile Katilim Bankas: ismine sahip olmuglardir
(Tung, 2010, s. 177). Bir¢ok Katilim Bankas: kapanmus ve yenileri bankacilik sektortine giris yapmustur.
Gunimuzde 3 6zel ve 2 kamu olmak tizere 5 adet Katilim Bankasi 1000’e yakin sube ile hizmet
vermektedir (TKBB, 2017).

Katihm bankalarinin 2016 yili bag: verilerine gore; insan kaynagini olusturan 16.546 kisiden 1.871 kisi
yiiksek lisans, 17 kisi ise doktora mezunudur (TKBB, 2017). Bu kisilerin akademik basaris1 terfi ve maag
gibi imkanlari gelistirdigi icin lisansiisti ¢alismalar katilim bankalari ¢aliganlari agisindan tegvik edici
olmaktadir. Caliganlarin yiiksek lisans ve akabinde doktora egitimi almalar, Islam ekonomisi ve finansi
alaninda yapilan ¢aligmalarin sayisina olumlu yonle etki etmekte ve sayilarini arttirmaktadir.

1.2.  Tirkiye'de Islam Ekonomisi ve Finanst Egitiminin Geligimi

Her ne kadar bir bilim dali olarak Islam ekonomisi ve finansi ok yakin zamanda olugsa da bu alanin
mustakil olarak olugsmasindan ¢ok daha once tezler yazilmaya baglanmugtir. Tespit ettigimiz 401 tez
arasinda en erken dénemde yazilan tez 1976 yilinda savunulmustur. Daha 6nce miistakil bélimlerin
olusmus olmamas: Islam ekonomisi alaninda tez yazmak icin bir engel teskil etmemistir. Fakat
iilkemizde 2012 yilindan sonra agilan Islam ekonomisi ve finansi aragtirma merkezleri, lisans ve
lisansiistii boliimleri ile tezlerin daha kapsamli ve derin igerikte olmas: agisindan olumlu gelismelerdir.

Lisans ve Lisansiistii programlarin yaninda, farkli anabilim dallari altinda Islam ekonomisi ve finanst ile
alakali mistakil dersler de verilmektedir. Bu dersler ozellikle tlkemizde faaliyet gosteren katihim
bankalarinin uygulama alani olugturdugu Islami bankacilik ve finans alaninda yogunlagmaktadir. Ayrica
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bu program ve derslerden bagimsiz olarak ilahiyat fakiltelerinde bu konunun temelini olusuran
muamelat fikhi gibi dersler de uzun zamandan beri miifredatlarda yer almigtr.

Tablo 1: Tiirkiye'deki Islam Ekonomisi ve Finans1 Lisans-Lisansiistii Programlari ile Aragtirma
Merkezlerinin Kurulug Tarihleri

Universiteler Lisans Yiiksek Doktora Uygulama ve Aragtirma
Lisans Merkezleri
Sakarya Universitesi - 2013 2016 2014
Istanbul Universitesi - 2014 2014 2016
Marmara Universitesi - 2016 - -
Istanbul Sabahattin Zaim Universitesi 2016 2012 2014 2012
Konya Ticaret Odas1 (KTO) Karatay
L .. 2016 - - -
Universitesi
Kastamonu Universitesi - - - 2017
Bingsl Universitesi - 2016 - -

Kaynak: Yazarlar tarafindan hazirlanmistur.

Ulkemizde Islam ekonomisi ve Finansi ile alakali lisansiistii program ve aragtirma merkezlerine
baktigimiz zaman 7 Gniversite 6n plana ¢ikmaktadir. Bu Giniversiteler; Sakarya Universitesi, Istanbul
Universitesi, Istanbul Sabahattin Zaim Universitesi, Kastamonu Universitesi, Karatay Universitesi,
Bingél Universitesi ve Marmara Universiteleri'dir. Universiteler arasinda bu alanda beseri sermayeye en
¢ok yatirim yapan ise Sakarya Universitesi'dir. 2017 yili itibariyle mistakil olarak Islam Ekonomisi ve
Finansi Uygulama ve Aragtirma Merkezi'nde (ISEFAM) 11 aragtirma gorevlisi galigmaktadir. Istanbul
Universitesi'nde ise sadece bir tane aragtirma gérevlisi bulunmaktadur.

1.3.  Tirkiye'de Bibliyometri ile Ilgili Yapilan Literatiir Caligmalar:

Yiiksek lisans, doktora ve akademik dergilerde yayinlanan makaler iizeri cok yonlii bibliyometrik analiz
aragtirmalart yapilmistir. Ulkemizde ise lisanstisti alanda yapilan bibliyometrik c¢alismalar egitim
bilimleri alaninda yogunlastig1 tespit edilmistir.

Tablo 2: Turkiye’de Bibliyometri Alanindaki Literatiir Caligmalarindan Bazilar

Yazarlar Y Konu Tir Kapsam
Tiirkiye’de Ibn Haldun
Kavake1 ve Yardimcioglu 2017 Uzerlilne éeaﬁfln?@ Li;la(rlllsliistii Lisansiisti 68 Yiksek Lisans,
Tezler 15 Doktora Tezi
Tezler
Islam Ekonomisi ve Finansi
Ulev ve Yardimcioglu 2017 Alaninda Yayimlanan Makaleler 523 Makale
Tirkce Makaleler
1380°1 Yiksek
. . . Lisans ve 334'i
Besel g0 Matye Maninda Yapims - Lisansis@ - pyojiora Olmak
Uzere Toplam 1714
Tez
Cabukoglu ve Yardimcioglu 2017 ?:ﬁﬁi%ﬁiﬁﬁgzia Ll%?;g:m 1564 Doktora Tezi
Maliye Dergisi’nin
Begel ve Yardimcioglu 2017  Bibliyometrik Analizi: 2007-  Makaleler 330 Makale
2016 Donemi
ABD ve Kanada'da Sosyal Lisanststi lgellzgﬁsg{ot:(s)?gs
Canbulat, Avci ve Sipahi 2016 Bilgiler Egitimi Alanindaki Tel Olmak U
Tesler ezler mak Uzere

Toplam 153 Tez
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Fen Bilimleri Egitimi
Alaninda 2012-2014 Yillar

Lisanststi

Yazic1 ve Bekereci 2016 Arasinda Yapilan Doktora Teler 36 Doktora Tezi
Tezleri
Egitim Liderligi ve
Gilmez ve Yavuz 2016 Yonetimi Kapsaminda 2012 Makaleler 79 Makale
Yilinda Yayinlanmig Olan
Makaleler
Egitim Denetimine Iligkin
Yllma“z,“A {run, Uygun ve 2016 Tgﬁrkiye’de Yayimlanmig Makaleler 164 Makele
Hosgoriir Makalel
akaleler
781 Yuksek Lisans
Bayin 2015 Saglik Truzmi Alanindaki Lisansiistii ve 17’si Dpktora
Lisansiisti Tezler Tezler Olmak Uzere
Toplam 95 Tez
Ulu ve Akdag p015  SelgukcHetisim Dergisine -y ateler 467 Makale
2005-2014 Yillar1 Arasi
Sentlirk ve Findik 2015  Cevre Muhasebesi Alaninda ~ Makaleler 40 Makale
Yazilan Makaleler
61'1 Yiiksek Lisans
. Ozel Egitim Alanindaki Lisanstisti ve 11’1 Doktora
Coskun, Diindar ve Parlak 2014 éal@malar Tezler Olmak Uzere
Toplam 72 Tez
Stnf Ogretmeligi Lisanststi 403615221{]836011{_::: "
Kiigiikoglu ve Ozan 2013 Alanindaki Lisansiistii Tezl Olmak I
Tesler ezler mak Uzere
Toplam 463 Tez
Atatiirk Universitesi Iktisadi
Polat, Saglam ve Sar1 2013 ve Idari Bilimler Dergisi'nin Makaleler 434 Makale
Bibliyometrik Analizi
Turkiye’deki Lisanststi Li . 45 ;(,ukls)e kkLlsans
Tath ve Adigiizel 2012 Kargilagtirmali Egitim 1sansustu ve Zu Joktora
Tezlerinin Incelemesi Tezler Olmak Uzere
Toplam 54 Tez
531 Yiiksek Lisans
Uveun 2012 Egitim Tarihi Tle Alakalt Lisanstistii ve 81 Dq}(tora
ygu Lisansiisti Tezler Tezler Olmak Uzere
Toplam 61 Tez
Bozdogan ve Bozdogan 2011 Tuklge de Maliye Alaninda Makaleler 2330 Makale
aptlan Caligmalar
Bacanak, Degirmenci, E-Dergilerde Yayinlanan
Karamustafaoglu ve 2011 Fen Egitimi Makalelerinde Makaleler 749 Makele
Karamustafaoglu Yontem Analizi
Egitim Bilimleri Alaninda Lisansiistii
Karadag 2009 Yazilan Doktora Tezlerinin Tesler 211 Doktora Tezi

Bibliyometrik Analizi

Kaynak: Yazarlar tarafindan hazirlanmistir.

Bibliyometrik ¢aligmalar bir yontem olarak belgelerin bilimsel analizinde ¢ok yaygin olarak
kullanilmaktadir. Lisansiistii tezlerin bir merkezde toplanmasi nedeniyle bu tezlerin bibliyometrik
analizleri daha dogru ve kolay olurken; makalelerin analiz edildigi ¢aligmalar daha fazla emek ve dikkat
gerektirmektedir. Ciinki makalelerin farkli kaynaklarda taranmasi nedeniyle gézden kagan ¢aligmalar

daha ¢ok olmaktadir.
2. Bulgular

2.1. Lisanstistii Tezlerin Tiri ve Yillara Gére Dagilion
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Calismamizda tespit ettigimiz 401 lisansiisti tezin %811 yiksek lisans tezi iken, %19’u doktora tezidir.
Bu tezler arasindan sistemde yer alan fakat Turkiye digindaki bir tUniversitede yazilmis bir tez
bulunmaktadir.

Tablo 3: Lisanststi Tezlerin Yillara Gére Dagilimi

Yillar Yiiksek Lisans Doktora Toplam
Say1 % Say1 % Say1 %
1990 Oncesi 6 1,8 4 5,3 10 2,4
1991 2 0,6 3 4 5 1,2
1992 6 1,8 2 2,6 8 2
1993 2 0,6 2 2,6 4 1
1994 5 1,5 1 1,3 6 1,5
1995 9 2,7 0 0 9 2,2
1996 10 3 1 1,3 11 2,7
1997 6 1,8 4 5,3 10 2,5
1998 6 1,8 4 5,3 10 2,5
1999 6 1,8 0 0 6 1,5
2000 0 0 1 1,3 1 0,2
1991-2000 ortalama 5,2 - 2,4 - 7,2 -
2001 6 1,8 2 2,6 8 2
2002 7 2,1 3 4 10 2,4
2003 2 0,6 0 0 2 0,5
2004 3 0,9 1 1,3 4 1
2005 1 0,3 1 1,3 2 0,5
2006 13 4 0 0 13 3,2
2007 12 3,7 0 0 12 3
2008 8 2,4 2 2,6 10 2,4
2009 10 3 1 1,3 11 2,7
2010 22 6,7 3 4 25 6,2
2001-2010 ortalama 8,4 - 1,8 - 9,7 -
2011 17 5,2 5 6,6 22 5,4
2012 19 5,8 1 1,3 20 5
2013 22 6,7 10 13,3 32 8
2014 34 10,4 8 10,6 42 10,4
2015 48 14,7 6 8 54 13,4
2016 34 10,4 8 10,6 42 10,4
2017 10 3 2 2,6 12 3
2011-2017 ortalama 26,28 - 5,7 - 32 -
Toplam 326 %100 75 %100 401 %100

Kaynak: Yazarlar tarafindan hazirlanmistur.

Caligmamizda 2017 yilinda savunulan tezler de dahil olmak tizere bu zamana kadar YOK sistemine giren
tezler tespit edilmistir. Bu alanda yazilan ilk tezin 1976 yilinda doktora tezi olarak yazildig: tespit
edilmistir. Ayrica 1990 yilina kadar yazilan 10 tezin 6’s1 yiiksek lisans, 44 de doktora tezidir. Yukaridaki
tabloya baktigimizda ilk kirilma noktast olarak 1996 yili kabul edilebilir. Ulke yonetimini ve yiiksek
ogretim kurumlarindaki yoneticilerin Islam’a kargi tutumu ile iilkede Islam Ekonomisi ve Finansi
alaninda yazilan eser sayis1 arasinda pozitif korelasyon oldugu sdylenebilir. 2006 yilindan sonra ise tez
saywsinda gozle gorulir bir artis olmugtur. En fazla lisanststi tez %13,4 ile 2015 yilinda yazilirken bunu
%10,94'le 2014 ve 2016 yillar: takip etmistir. Ayrica yiiksek lisans tezleri arasinda en fazla triin %14,7
ile 2015 yilinda iken, doktora tezleri arasinda en fazla tez %13,3 ile 2013 yilinda kabul edilmistir.

1991-2000 y1l: yiiksek lisans tez sayis1 ortalamasi 5,2 iken, 2011-2017 yallar: arasi ise ortalama 26 yiiksek

lisans tezi yazilmig ve toplam ytiksek lisans tezinin yarisindan fazlas: bu dénemde yazilmigtir. Doktora
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tezlerine baktigimizada ortalamanin en yiksek oldugu doénem yine 2011-2017 yillarini kapsayan
dénemdir. Bu dénemde yilda ortalama 6 tez yazilirken, toplam doktora tezlerinin yaris1 yine bu dénemde
kabul edilmigtir.

2.2. Tezlerin Universitelere Gore Dagilim

Calismada analiz edilen 401 lisanststi tez ¢aligmasinin Universitelere gore dagilim: agagidaki tabloda
gosterilmigtir.

Tablo 4: Lisansiistii Tezlerin Universitelere Gore Dagilinu

. Yiiksek Lisans Doktora Toplam
Universiteler
Say1 % Say1 % Say1 %
Marmara 55 16,9 30 40,0 85 21,2
Istanbul 26 8,0 10 13,3 36 9,0
Sakarya 26 8,0 2 2,7 28 7,0
Gazi 23 7,1 2 2,7 25 6,2
Atatiirk 7 2,1 5 6,7 12 3,0
Selguk 9 2,8 3 4,0 12 3,0
Ankara 7 2,1 3 4,0 10 2,5
Istanbul Sabahattin Zaim 10 3,1 0 0,0 10 2,5
Fatih 9 2,8 0 0,0 9 2,2
Istanbul Ticaret 9 2,8 0 0,0 9 2,2
Uludag 8 2,5 1 1,3 9 2,2
Stileyman Demirel 7 2,1 1 1,3 8 2,0
Kahramanmaras Sitci Imam 7 2,1 0 0,0 7 1,7
Dokuz Eylil 5 1,5 0 0,0 5 1,2
Gaziantep 5 1,5 0 0,0 5 1,2
Afyon Kocatepe 4 1,2 0 0,0 4 1,0
Anadolu 4 1,2 0 0,0 4 1,0
Celal Bayar 3 0,9 1 1,3 4 1,0
Cukurova 4 1,2 0 0,0 4 1,0
Dumlupinar 4 1,2 0 0,0 4 1,0
Firat 4 1,2 0 0,0 4 1,0
Istanbul Bilgi 4 1,2 0 0,0 4 1,0
Kirikkale 4 1,2 0 0,0 4 1,0
Necmettin Erbakan 1 0,3 3 4,0 4 1,0
Okan 2 0,6 2 2,7 4 1,0
Bogazici 3 0,9 0 0,0 3 0,7
Cumbhuriyet 3 0,9 0 0,0 3 0,7
Gebze Yiksek Teknoloji Enstitisii 2 0,6 1 1,3 3 0,7
Harran 2 0,6 1 1,3 3 0,7
Kadir Has 2 0,6 1 1,3 3 0,7
Kocaeli 3 0,9 0 0,0 3 0,7
Nigde 3 0,9 0 0,0 3 0,7
Orta Dogu Teknik 1 0,3 2 2,7 3 0,7
Yiiziinci Yil 3 0,9 0 0,0 3 0,7
Akdeniz 2 0,6 0 0,0 2 0,5
Atillim 2 0,6 0 0,0 2 0,5
Bagkent 2 0,6 0 0,0 2 0,5
Bilecik Seyh Edebali 2 0,6 0 0,0 2 0,5
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Canakkale Onsekiz Mart 2 0,6 0 0,0 2 0,5
Erciyes 2 0,6 0 0,0 2 0,5
Erzincan 2 0,6 0 0,0 2 0,5
Gaziosmanpaga 2 0,6 0 0,0 2 0,5
Halig 0 0,0 2 2,7 2 0,5
Hasan Kalyoncu 2 0,6 0 0,0 2 0,5
Thsan Dogramac: Bilkent 1 0,3 1 1,3 2 0,5
Istanbul Aydin 2 0,6 0 0,0 2 0,5
Istanbul Gelisim 2 0,6 0 0,0 2 0,5
Karabiik 2 0,6 0 0,0 2 0,5
Karadeniz Teknik 1 0,3 1 1,3 2 0,5
Mugla Sitki Kogman 2 0,6 0 0,0 2 0,5
Ondokuz Mayis 2 0,6 0 0,0 2 0,5
Recep Tayyip Erdogan 2 0,6 0 0,0 2 0,5
Sabanci 1 0,3 1 1,3 2 0,5
Turgut Ozal 1 0,3 1 1,3 2 0,5
Yeditepe 2 0,6 0 0,0 2 0,5
Yildirim Beyazit 2 0,6 0 0,0 2 0,5
Abant Izzet Baysal 1 0,3 0 0,0 1 0,2
Adnan Menderes 1 0,3 0 0,0 1 0,2
Aksaray 1 0,3 0 0,0 1 0,2
Bahgesehir 1 0,3 0 0,0 1 0,2
Beykent 1 0,3 0 0,0 1 0,2
Biilent Ecevit 1 0,3 0 0,0 1 0,2
Ege 1 0,3 0 0,0 1 0,2
Eskisehir Osmangazi 1 0,3 0 0,0 1 0,2
Hacettepe 1 0,3 0 0,0 1 0,2
Inéni 1 0,3 0 0,0 1 0,2
Istanbul Sehir 1 0,3 0 0,0 1 0,2
Istanbul Teknik 1 0,3 0 0,0 1 0,2
Izmir Ekonomi 1 0,3 0 0,0 1 0,2
Kilis 7 Aralik 1 0,3 0 0,0 1 0,2
Mersin 1 0,3 0 0,0 1 0,2
Tiirk Hava Kurumu 1 0,3 0 0,0 1 0,2
Usak 1 0,3 0 0,0 1 0,2
Yalova 1 0,3 0 0,0 1 0,2
Yagar 1 0,3 0 0,0 1 0,2
Toplam 326 100% 75 100% 401 100%

Kaynak: Yazarlar tarafindan hazirlanmistur.
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Ulkemizde Islam ekonomisi ve finans: ile alakal yazilan tezlerin %21,2’si Prof. Dr. Ahmet
Tabakoglu'nun da 6gretim dyesi oldugu Marmara Universitesi'nde yazilarak {iniversite siralamasinda ilk
sirada yer almugstir. 2. sirada ise %9 ile Istanbul Universitesi yer almugtir. Sakarya Universitesi ise %7 lik
pay alarak 3. olmustur. Her ne kadar toplam tez sayisinda Istanbul Universitesi 6nde olsa da Sakarya
Universitesinde yazilan tezlerin gogunlugu Islam ekonomisi ve finansi lisansiistii programlarinda
yazilmus tezlerdir.

Bu alanda teze sahip 75 tiniversiteden yaklagik %2571 Istanbul merkezli tiniversitelerden olugmaktadir.
Istanbul’daki 6grenci yogunlugu ve bu alana yonelik ¢alismalarin ¢ok olmast lisanstisti tezlerin burada
yogunlasmasinda ana faktorleri olusturmaktadir.

Lisansisti tezlerin dagilimina baktigimiz zaman her ne kadar belli Gniversitelerde yogunlagma goriilse
de, pek ¢ok tniversitede bu konuyu kapsayan tezler yazilmistur.

2.3. Lisansiistii Tezlerin Yazarlaninin Cinsiyet Dagilim

Calismada analiz edilen 401 lisansiisti tez ¢aligmasinin yazarlarinin cinsiyetleri asagidaki grafikte
gosterilmistir.

Grafik 1: Lisanstisti Tezlerin Yazarlarinin Cinsiyet Dagilimi
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Kaynak: Yazarlar tarafindan hazirlanmistur.

Lisansiistii tez yazarlarinin cinsiyet dagilimina baktigimiz zaman baylarin tim agamalarda bayanlara
oranla ¢ok daha fazla oldugu gorilmektedir. Bu zamana kadar basar: ile savunulan 401 tezin %83intin
yazari erkektir. Bayan yazarlar genel toplamdan %17.2’ye karsilik gelen 69 adet tez yazmiglardur.

2.4, Lisansiistii Tezlerin Daugmanlar1 ve Bu Damigmanlarin Unvam

Lisansiistii caligmalarin en 6nemli faktdrlerinden biri de bu alanda meveut akademik kadrodur. Bu
kadronun yapacag: nitelikli danigmanliklar ile yiiksek lisans ve doktora tez sayist artmaktadir. Islam
ekonomisi ve finansi alaninda danigmanlik yapan hocalar su sekildedir:
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Tablo 5: Yiksek Lisans Tezlerinin Damigmanlara Gére Dagilimi

Yiiksek Lisans Doktora Toplam
Tez Danigmam

Say1 % Say1 % Say1 %
Ahmet Tabakoglu 20 6,1 14 18,7 34 8,5
Sabahaddin Zaim 3 0,9 3 4,0 6 1,5
Nevzat Yalcintag 5 1,5 1 1,3 6 1,5
Mehmet Erkal 2 0,6 3 4.0 5 1,2
Nevzat Aypek 4 1,2 0 0,0 4 1,0
Ibrahim Kafi Dénmez 2 0,6 2 2,7 4 1,0
Hasan Selguk 1 0,3 3 4.0 4 1,0
Ahmet Battal 4 1,2 0 0,0 4 1,0
Abdulaziz Bayindir 2 0,6 2 2,7 4 1,0
Tiginge Oktar 1 0,3 2 2,7 3 0,7
Sakir Gormiis 3 0,9 0 0,0 3 0,7
Servet Bayindir 3 0,9 0 0,0 3 0,7
Ozgiir Kokalan 3 0,9 0 0,0 3 0,7
Niyazi Berk 2 0,6 1 1,3 3 0,7
Mikail Altan 2 0,6 1 1,3 3 0,7
Hamdi Dondiiren 2 0,6 1 1,3 3 0,7
Yusuf Tuna 2 0,6 0 0,0 2 0,5
Vahit Ferhan Benli 2 0,6 0 0,0 2 0,5
Temel Giirdal 2 0,6 0 0,0 2 0,5
Talip Kiigtikcan 1 0,3 1 1,3 2 0,5
Sevket Topal 2 0,6 0 0,0 2 0,5
Samil Daga 2 0,6 0 0,0 2 0,5
Stileyman Kaya 2 0,6 0 0,0 2 0,5
Salih Tug 0 0,0 2 2,7 2 0,5
Sahip Beroje 2 0,6 0 0,0 2 0,5
Rahmi Deniz Ozbay 2 0,6 0 0,0 2 0,5
Osman Okka 1 0,3 1 1,3 2 0,5
Nazim Ekren 2 0,6 0 0,0 2 0,5
Mehmet Sarag 2 0,6 0 0,0 2 0,5
Mehmet Ersoy 2 0,6 0 0,0 2 0,5
Kamil Uslu 2 0,6 0 0,0 2 0,5
Ibrahim Erol 1 0,3 1 1,3 2 0,5
Hasan Hacak 2 0,6 0 0,0 2 0,5
Halit Targan Unal 0 0,0 2 2,7 2 0,5
Halil Zaim 2 0,6 0 0,0 2 0,5
Hakan Kitapc: 2 0,6 0 0,0 2 0,5
Fikri Pala 2 0,6 0 0,0 2 0,5
Faruk Beser 2 0,6 0 0,0 2 0,5
Ciineyt Koyuncu 2 0,6 0 0,0 2 0,5
Bekir Goziibenli 1 0,3 1 1,3 2 0,5
Aydin Karapinar 2 0,6 0 0,0 2 0,5
Ali Cogkun 2 0,6 0 0,0 2 0,5
Ahmet Kala 2 0,6 0 0,0 2 0,5
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Ahmet Hayri Durmus 2 0,6 0 0,0 2 0,5
Ahmet Akcan 2 0,6 0 0,0 2 0,5
Abdullah Eroglu 2 0,6 0 0,0 2 0,5
Abdullah Durmusg 2 0,6 0 0,0 2 0,5
Danigmanlik Bilgisi Yok 4 1,2 3 4,0 7 1,7
Diger 204 62,6 30 40,0 234 58,4
Toplam 326 100% 75 100% 401 100%

Kaynak: Yazarlar tarafindan hazirlanmistur.

Danisman bilgisi olan 394 adet tezi inceledifimiz zaman; yiiksek lisans tezlerinin %6,1'i (20 adet),
doktora tezlerinin %18,7’sine (14 adet) danigmanhk yaparak tim lisanststl tezlerinin 9%8,5’inin
danigmani olarak Prof. Dr. Ahmet Tabakoglu ilk sirada gelmektedir. Tkinci sirada lisansiistii tiim tezlerin
%1,5ine danigmanlik yapan Prof. Dr. Sabahattin Zaim ve Prof. Dr. Nevzat Yalgintas gelmektedir.
Siralama Prof. Dr. Mehmet Erkal, Prof. Dr. Nevzat Aypek, Prof. Dr. Ahmet Battal ve Prof. Dr.
Abdulaziz Bayindir ile devam etmektedir. Bunun yaninda Prof. Dr. Nevzat Aypek’in danigmanlik
yaptig1 doktora tezi bulunmamasina ragmen, 4 yiiksek lisans tezine danigmanlik yapmistir. Ayrica 4’d
yiiksek lisans olmak tizere 7 adet tezin danigmanlik bilgisi bulunmamaktir.

Grafik 2: Lisanststi Tezlerin Danigman Unvanlarina Gére Dagilimi
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Kaynak: Yazarlar tarafindan hazirlanmistir.

Islam ekonomisi ve finansi alaninda bu zamana kadar yazilan biitiin tezlerin damsmanlar
incelendiginde; yiiksek lisans tez danigman tinvanlar arasinda en ¢ok “Prof. Dr.” tinvani %48 oraninda
gelmektedir. Doktora tezlerine baktigimizda ise yine “Prof. Dr.” tnvanli damismanlar ¢ogunlugu
olugturmakta ve bu oran da %90 olarak tespit edilmistir.

2.5. Lisansiistii Tezlerin Erigim Durumu

Calismamizda tespit edip, analize tabi tuttugumuz 401 tezin 258’1 erisime agik iken, 143 tanesine erigim
yazarlar tarafindan sinirlandirlmgtar.
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Grafik 3: Lisansiistii Tezlerin 1zin Durumu
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Kaynak: Yazarlar tarafindan hazirlanmistur.

Yiiksek lisans tezlerinin %65’1 izinli veya indirilebilir durumda iken doktora tezlerinin %60 ilgililerin
erisimine agik brrakilmigtir. Dolayisiyla doktora tezlerine erigim, yiiksek lisans tezlerine oranla daha
diisik oldugu tespit edilmistir.

2.6. Lisansiistii Tezlerin Sayfa Sayis1 ve Sayfa Aralig Dagilimi

Lisansisti ¢aligmalarda tezin hacminden ¢ok niteligi yani icerigi onemlidir. Fakat her tezin icerigi,
alaninda uzman Kkisilerin belirleyebilecegi ve izinli olanlarin incelenmesi ¢ok zaman alacagindan;
calisgmamiz da bibliyometrik analiz temelli oldugundan nicel verilen {izerinden analiz yapilmistir. Bu
acidan sayfa aralifi, en az-en c¢ok sayfa sayisi ve ortalama sayfa sayisi Uzerinden analiz yapilmaya
caligilmugtur.
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Grafik 4: Lisansisti Tezlerinin Sayfa Sayis1 Aralig:
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Kaynak: Yazarlar tarafindan hazirlanmistir.
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Yiiksek lisans tezlerinin %46’s1 101 ile 150 sayfa arasindayken, 400 sayfadan ¢ok sadece bir adet yiiksek
lisans tezi bulunmaktadir. Doktora tezlerinde ise 100 sayfadan az yazilmis tez bulunmamaktadur.
Doktora tezlerinde sayfa sayisi olarak en yiiksek frekans %26 ile 201 ile 250 sayfa arasinda yazilan
tezlerde gorilmigtir. Doktora tezlerinde 451 sayfadan fazla sadece bir adet tez bulunmaktadir.
Lisansusti toplam frekans ise %39,2 ile 101 ile 150 sayfa arasindaki tezlerde yogunlagmistir.

Yiksek lisans tezlerinin sayfa sayisi ortalamasi 133 iken, doktora da bu rakam 271’e yiikselmektedir.
Ayrica tim lisansisti tezlerin ortalama sayfa sayis1 159 olarak hesaplanmigtir.

Grafik 5: Lisanststi Tezlerin Ortalama ve En Az-En Cok Sayfa Sayis:
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Kaynak: Yazarlar tarafindan hazirlanmistur.

Doktora tezleri igerisinde en distik sayfa sayist 199 olarak tespit edilirken, yiksek lisans tezlerinde en
distk sayfa sayisi 41’dir. Doktora tezlerinin, yiiksek lisans tezlerine oranla sayfa hacmi daha yiksek
olmaktadir. Yiiksek lisans tezleri arasinda en yiiksek sayfa sayis1 419, doktora tezleri arasinda 597 olarak
tespit edilmistir. Ayrica Ingilizce olarak yazilan tez sayfa sayilarinin, Tiirkge’ye oranla ok diisiik oldugu
saptanmugtir.

2.7. Lisansiistii Tezlerin Bagliklarinda ve Ozetlerinde Kullanilan Kelimelerin Dagilim

Tezlerin baslik ve 6zetleri, tezin biitininiin tahlil edilmesi agisindan 6nem arzetmektedir. Bu agidan tez
bagliklarini ve 6zetini; i¢inde gegen kelimeleri inceledigimizde 6nemli ¢ikarimlar yapmak mimbkiindiir.

Lisansiistli tezlerin bagliklarinda en ¢ok kullanilan 5 kelime ve kelimelerin frekans1 “Katiim (121)7,
Islam (57)", “Finans (41)”, “Bankacilik (37)”, “Itirkiye (36)” seklindedir.
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Sekil 1: Lisansiistii Tezlerin Baghklarina Iliskin Kelime Bulutu
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Kaynak: Yazarlar tarafindan, tagul.com araciligiyla hazirlanmistur.

Lisansisti tezlerin ozetlerinde en ¢ok kullanilan 5 kelime ve kelimelerin frekans: ise “Kattim (713)’,
“Bankacilik (465)", “Faizsiz (346)”, “Finans (310)", “Islami (208)” seklindedir. Ozetlerde en cok
kullanilan 50 kelime ile olusturulan kelime bulutu asagidaki grafikte sunulmustur.

Sekil 2: Lisansiistii Tezlerin Ozetlerine Iliskin Kelime Bulutu
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Kaynak: Yazarlar tarafindan, tagul.com araciligiyla hazirlanmistur.
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3. Sonug

Her ne kadar bir bilim dali olarak Islam ekonomisi ve finanst ¢cok yakin zamanda olugsa da bu alanin
mustakil olarak olugsmasindan ¢ok daha once tezler yazilmaya baglanmistir. Tespit edebildigimiz
kadariyla 1976-2017 yillar1 arasinda Islam ekonomisi ve finansi alaninda Tiirkiye'de savunulan tezler
cesitli agilardan incelenmigtir. Mevcut kisitliliklara ragmen 401 tez bibliyometrik yontemler kullanilarak
tahlil edilmistir. Tespit ettigimiz 401 tez arasinda en erken donemde yazilan tez 1976 yilinda
savunulmustur. Daha 6nce miistakil boliimlerin olugmamas: Islam ekonomisi alaninda tez yazmak i¢in
bir engel tegkil etmemistir.

Elde edilen sonuglara gore en az tez savunulan yil 2 tezle 2005 olurken, en fazla tez savunulan yil 54 tez
ile 2015 yili olmustur. Ayrica 1976 yilinda kabul edildigi tespit edilen tezden bu yana yillara gore tez

sayilari dalgalanma gdstermis, son 7 yilda 6nceki dénemlere gore tez sayilarinda artig géralmustur.

Prof. Dr. Ahmet Tabakoglu yiiksek lisans tezlerinin %6,1’inin (20 adet), doktora tezlerinin %18,7’sinin
(14 adet) ve tiim lisansusti tezlerin %8,5’inin danigmani olmustur. Ikinci sirada lisanststi tim tezlerin
%1,5ine danigmanlik yapan Prof. Dr. Sabahattin Zaim ve Prof. Dr. Nevzat Yalgintas gelmektedir.

Siralama Prof. Dr. Mehmet Erkal, Prof. Dr. Nevzat Aypek, Prof. Dr. Ahmet Battal ve Prof. Dr.
Abdulaziz Bayindir ile devam etmektedir.

Tezlerin %21,2’si Prof. Dr. Ahmet Tabakoglu'nun da 6gretim tyesi oldugu Marmara Qniversitesi’nde
yazilarak iiniversite siralamasinda ilk sirada yer almustir. 2. sirada ise %9 ile Istanbul Universitesi yer
almigtir. Sakarya Universitesi ise %7lik pay alarak 3. olmustur.

401 tezin 2581 erisime agik iken, 143 tanesine erisim yazarlar tarafindan sinirlandirilmugtir. Yiiksek lisans
tezlerinin sayfa sayisi ortalamasi 133 iken, doktora da bu rakam 271’e yikselmektedir. Ayrica tim
lisanstisti tezlerin ortalama sayfa sayis1 159 olarak hesaplanmugtir. Lisansiisti tez yazarlarinin cinsiyet
dagilimina baktigimiz zaman baylarin tim asamalarda bayanlara oranla ¢ok daha fazla oldugu
gorilmektedir. Bu zamana kadar basar ile savunulan 401 tezin %83iniin yazar erkektir. Bayan yazarlar

genel toplamdan %17.2’ye karsilik gelen 69 adet tez yazmuglardur.
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OZET

ik kugsak Islam iktisatcilars, kapitalizm ve komiinizmin étesinde adil bir ekonomik diizen olusturmayr
umut ediyordu. Tarihsel kosullar, ikinci kusagin bu umutlari hatirdan ¢ikarmasmna ve Islam
ekonomisini kapitalizmin bir uzantisi olarak gérmesine yol acti. Tkinci kusak, seklin Islami fakat 6ziin
kapitalist oldugu seriata uyumlu bir sistem insa etmeyi denedi. Seriata uyumlu olmasindan ziyade seriat
temelli yani sekilde ve ézde gercek Islami sistem kurulmasi icin meselenin kéklerine gidilmesi
gerekmektedir. Ugiincti kusak bunu yaparak, Islam ekonomisi umudunu yeniden canlandirabilir ve ilk
kusagin umut ettigi ekonomik sistem modelini olusturabilir.

ABSTRACT

First generation Islamic economics promised to create a system with just and equitable economic
outcomes, which would be far superior to capitalism and communism. Historical circumstances led the
second generation to forget this promise, and to consider Islamic Economics as a minor variant of
capitalism. The second generation has been trying to create a shariah compliant system, where the
form is Islamic but the spirit is capitalistic. We need to go back to the roots, and build a genuine Islamic
system in form and spirit which is shariah based, rather than shariah compliant. By doing this, the
third generation can revive the promise of Islamic Economics and create a model economic system
which fulfills the promise of the first generation.

* Zaman, Asad, Reviving The Promise Of Islamic Economics, Presented at 11 th ICIEF (International
Conference on Islamic Economics and Finance), 11-13 th Oct, 2016, Kuala Lumpur, English version
published in International Journal of Economics, Management and Accounting 25, no. 1 (2017): p1-
20.

** Bu makale, Uluslararast Islam Ekonomisi Yonetim ve Organizasyon dergisi tarafindan yayinlanmus
ve yazar tarafindan 11.Uluslararas: Islam Ekonomisi ve Finansi: Kongresinde sunulmustur. Yazarin izni
ve bilgisi dahilinde makale Tiirkgeye cevrilmistir.
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1. Girig

Islam timmeti, tarihinde goriilmemis krizlerle yiizlesmektedir. Islam ekonomisinin nasil tanimlanmast
gerektigi meselesi bu konferans metninin igerigiyle dogrudan iligkilidir. Daha agik bir gekilde
sorgularsak, Islami bir tilkedeki mallarin retim ve dagitimlarini nasil organize etmeliyiz?> Finansal
sistemimizi nasil kurmaliyiz? Politik ve egitim sistemimizi nasi sekillendirmeliyiz? Esi gorilmemis
tarihsel ve cevresel sartlardan dolay: immet daha 6nce benzer sorularla karg1 kargiya kalmamugtir.

Bu sorular kritik 6neme sahiptir ve immetin gelecegi bu sorulara hangi cevaplari verecegimize bagldir.
Bati diigtince sistemi ve onunla uyumlu kurumsal yapinin degisiklige ugramadan kabul edilemeyecegi
net bi¢cimde agiktir ve hemen hemen evrensel olarak kabul edilmektedir. Tartisma, onun nasil ve ne
kadar degistirileceginde bulunmaktadir. Bu konuda ikisi de kabul edilebilir olmayan iki zit kutup vardir
ancak baslangic noktas: olarak onlardan bahsetmek yararli olacaktir.

Bir yandan mevcut Bat: kurumsal yapisindan tamamen memnun olan insanlar bulunmaktadir. Onlarin
bati tipi bankacilik sistemiyle problemi yoktur. Modern bankacilik sistemindeki faizin Islam'da
yasaklanana riba olmadigini iddia ederler ve bu ylizden onlara gére ikisi faiz-riba arasinda geligki yoktur.
Bu konu yogun bir sekilde tartigiliyor ve 6nemli bilim adamlar: da [tartigmaya] déhil oldu. Bu ylizden
tartismay ileri tagimayacagim ancak bu durumun kabul edilebilir olmadigina herkesin mutabik oldugunu
varsaymaktayim.

Diger yandan, faizi yasaklamay1, altin para sistemine geri dénmeyi ve Islam’in hayatin tim boyutlarina
dair Sgretilerini hemencecik ve dogrudan uygulamay1 isteyen tasfiyeciler bulunmaktadir. Ozellikle
ekonomik alanda faizin haram oldugu agiktir ve terk edilmesi gerekir. Fakat faizin yasaklanmasini
soylemenin Gtesinde, mevcut ekonomik sistemde bunun nasil gerceklesecegine ve faizi yasaklamanin
sistemi nasil etkileyecegine dair fikirleri bulunmamaktadir. Ekonomik faaliyetlerimizi organize eden
gercek bir alternatif sisteme sahip degiller. Bu sebeple onlar gergekte su sagmaligy ileri siirerler:

Islami Sistem= Kapitalizm-Faiz+ Zekat. Agciklayacagimiz tizere, bu denklem uygulanabilir degildir;
clinki Islam sadece faiz agisindan degil birgok yoniiyle kapitalizme kargidir.

Bu durum meveut ikileme yol agmaktadur: Faizli sistemi kabul edemeyiz ve [fakat] faizi basit bir sekilde
reddedis Islami bir alternatif olusturmak icin yeterli degildir. Islami bir sistem inga etmek i¢in faizin
reddedilmesine ilaveten daha ne yapilmas: gerekir?

Islami Bankacilik baglaminda giindeme getirilen bu soru, hayatimizin tim alanlarinda paralellik
gostermektedir. Politik, hukuki, ekonomik ve sosyal sistemlerimizin tamaminin degismesi
gerekmektedir. Modern Batili sistem, Islami ideallerle dogrudan catisma igerisindedir ve Islami ilkelere
uyacak sekilde nasil degistirilebilecekleri belli degildir. Bu konferans metni, bu sorunu ¢ézmek icin
izlenecek yolu bulmaya ayrilmistir.

2. Tarihsel Baglam

Gelecege bakmak yerine tarihsel baglama bakilmasini 6nermekteyim. Daha 6nce hi¢ gérmedigimiz
sorunlarla kargi kargiya oldugumuz bu yere nasil geldik? Modern bankacilik ve para, Islam tarihinde daha
once kargilagilmamus bir gekil ald: ve bu sebeple onlar: nasil islamile§tirecegimiz sorunu Islam alimlerinin
daha once ele almadig bir meseledir. Bu yilizden, bu derin ve zorlu sorunlari ¢6zebilmek i¢in zengin
entelektiel gelenegimize bakamamaktayiz. Sorunlarimizin, su an denenmekte olan tarzda [da]
¢ozillemeyecegine inanmaktayim ¢linkd segimlerimiz 6nceki zamanlarin  dogru yollarindan
ayrilmaktadir. Gittigimiz yolda bir ¢6zim bulunmamaktadir. Daha ziyade adimlarimiz: tekrar gézden
gecirmeli ve gecmiste hangi yanlis se¢imi yaptigimizi bulmak i¢in geriye dogru gitmeliyiz.

Meveut giigliigiin 6nemli bir kaynag: sekiiler ve Islami bilginin ayrigmasidir. Hayatlarini Kur'an ve Hadis
¢aligmalarina harcayan Islam alimleri modern ekonominin inceliklerine haiz degillerdir. Benim gibi
hayatini ekonomik ¢aligmalara veren bilim adamlar ise Islam bilgisine haiz degiller. Var olan
problemimizi ¢ozmemiz igin her ikisinin [Islam ve ekonominin] derin bilgisi gerektigi anlagilmaktadur;
takat bunu bagarmak &zellikle problemlerimize ekonomi hakkinda ¢ok az bilgisi olan 4limler ve ayrica
Islam hakkinda gok az bilgisi olan iktisatcilar tarafindan gok sayida yanlis cevap veriliyorken oldukea
guctur.
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3. Kolonilegtirme ve Emperyalizmin Etkileri

Yirminci ytizyilin baslarinda, Misliiman nifusun biyiik cogunlugu dogrudan veya dolayl: olarak Avrupa
glglerinin kontrolii altindaydi. Diinyanin yaklagik %901 Avrupa kokenli insanlarin egemenligindeydi.
Bu kolonilestirme ve sdmurictligin insanlar ile yerler tizerinde sadece gii¢ tahakkimi olmadigini
anlamak 6nemlidir. Dahasi, kapitalizm zenginlik tireten bir siiregtir. Zenginlik tretmek i¢in insandan
ve dogal kaynaklardan tretim siirecindeki faktorler gibi yararlanir. Bu yizden toplumun yerel, siyasi,
ekonomik, saglik, egitime ait yapilar1 ve diger her sey somiirgeciler tarafindan yok edildi. Ayrica, bizlere
de bu yapilarin eski, modas: ge¢mis ve modern zamanlar i¢in islevsel olmadig1 sdylenildi ve bu sebeple
yerlerine konulan modernleri her bakimdan onlardan daha tstiindii. [!] Ozellikle vergi ve finansal yap:
kapitalist sistemin temeliydi ve bunlar tamamen degistirildi. Ayrica, kapitalist sistemden ayr1 olarak
varliklarimi stirdirme ihtimalini ortadan kaldirmak amaciyla saglik, egitim ve diger sosyal hizmetleri
saglayan yerli kurumlar tamamen yok edildi. Islam diinyasinda Miisliiman liderlerin kars: kargtya kaldig:
ciddi ikilem bu sekilde ortaya ¢ikti: Bir taraftan, kapitalist sistemden ayrilabilir ve Musliiman olarak ag
kalabiliriz, diger taraftan, Islam't uyarlayabilir ve yoneticilerin Islami olmayan ve Islam kargit1 kurallarryla
birlikte yasamay1 6grenebiliriz. Belki de bu, Islami tarzda yagamanin agiri derecede zor olacag: ve bunu
yapmak i¢in ormanlara ve magaralara ¢ekilmek zorunda kalinabilecegi hadisinin ifadesidir. Bu bir¢ok
yonden, halihazirda kars: karsiya oldugumuz tercihlerle benzerdir.

Genis bir Islami kurumsal agin ya tahrip edildigini ya da sekil degistirdigini fark etmek 6nemlidir. Buna
vakif, medrese mescit, halife, sura ve Islam'in temelini olugturan seriata dayali adalet gibi anahtar yapilar
dahildir. Vakiflar, genis yelpazede saglanan sosyal hizmetlere ilaveten, herkes i¢in tcretsiz saglik ve
egitim hizmetini de desteklerdi. Medreseler, dini ¢er¢evede tim bilimlerin butiincil bilgisini saglardi.
Mescit, Islami pratigin 6ziinde olan cemaat ve komgulugu inga eden yerel merkezdi. Yukarda saydigimiz
kurumlarin hi¢biri halihazirda kendi islevlerini gerceklestiremiyor, hatta bu islevler Islam ekonomisinin
6ziini olusturmasina ragmen.

Modern kurumlarin tersine, eski kurumsal yapilar Islami temelliydi. Bu sebeple bir diisiince, bu tahrip
edilip degistirilen eski kurumlara geri donmek olacaktir. Bu iyi bir digtincedir fakat biraz dikkat
gerektirir. Kurumlar, degisen durumlara siirekli adapte olarak yasayan yapilardir. Ornegin, gectigimiz
otuz yil igerisinde, bankalar i¢in tg biyiik uluslararas: diizenleme (Basel 1, 2, ve 3) olmugtur. Bunlara ek
olarak, kural ve diizenlemeler uluslararas: iglerin degisen dinamiklerine kargilik siirekli farklilagmigtir.
Bizim tarihi kurumsal yapilarimiz da kendi cevrelerine adapte oldu. Hayatta kalmis olsalards,
degiseceklerdi veyahut modern kurumlarla rekabet edebilmek icin kendilerini gelistireceklerdi.
Dolayisiyla aradigimiz, asirlik bir adaptasyon ve gelisim siirecinden sonra bugiin olacaklar: sekilleridir;
clinkii yiizyll 6nceki eski sekilleri bugtinkii ihtiyaglarimiza kargilik gelmeyecektir. Bununla birlikte bu
distnce, iyi bir baglangi¢ noktas: saglayabilir.

4. Ozgiirliik Miicadeleleri ve Islam Ekonomisi

Gergekte Avrupali giigler arasinda meydana gelen iki diinya savagt ¢ok biiytik zarar ve yitkima sebep
olmugtur. Bunlar, insanlik tarihinin en G&limciil ¢atismalari arasindadir. Birinci ve Ikinci Diinya
Savaginda sirasiyla yaklasik on sekiz ve altmis milyon -¢ogunlugu geng erkek olan-insan Slmistiir.
Alman kadinlari, erkeklerin sayisinin azhgindan dolay: Kilise'nin, Incil'de yasaklanan cok eslilige izin
vermesi igin gosteriler diizenlemistir. Avrupa’da gériilen bu gayri ahlaki davrams, dogrudan Ikinci diinya
savast sebebiyle erkek sayisindaki yetersizlikten dolayidir. Fakat konumuzla daha ilgili olan sey,
Avrupa'nin zayiflamasimin, tim diinyadaki 6zgiirlik micadelelerinin bagarili olmasma imkan
tanimasidir. Yirminci ylizyihn ortasina gelindiginde, kolonilestirilmis topraklarin neredeyse hepsi
somirt diizenine karst 6zgirdd.

Bu zamanda, ekonomik faaliyetlerin organizasyonu i¢in iki biiyik sistem bulunmaktaydi: Kapitalizm ve
komiinizm. Bu rakip sistemler, tamamuyla birbirlerinde farkli, ideolojik bir savaga tutusmakta ve her biri
en iyi sistem oldugunu iddia etmekteydi. Somirt dizeninden kurtulus micadelelerinde, 6zgiirlikten
sonra hangi ekonomik sistemin tercih edilecegi sorusu tim devrim liderleri tarafindan digtintilmisgtir.
Islam topraklarinda 6zgiirlitk miicadeleleri Islam adina gergeklestirilmistir. Bu, somiirii diizeninden daha
Ustln olan, kitlelerin 6zgtrlik i¢in canlarini [bile]vermesini tegvik eden Islami bir sistemin umuduydu.
Bunlar diigiinen Islam diinyasinin entelektiiel liderleri, Islam ekonomi sisteminin hem kapitalizm hem
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de komiinizmden farkli bir sistem olacagi sonucuna varmustir. Islam ekonomisi diisiincesi, herkes igin
adaletin, esitligin ve refahin saglanacag: alternatif bir yéntem bulma siirecinde ortaya ¢ikmugtir. Mevdudi
ve Bakr El-Sadr gibi 6nemli kisilerin Islam ekonomisi alanindaki ilk yazilar1 ve diger daha az kapsamli
bircok ¢aligma, kapitalizmin ve komiinizmin hatalarin séylemis ve Islami bir sistemin genel taslagim
tasvir etmistir. Islam diinyasinin  her yerinde bagimsiz ekonomik sistem umudu 6zgiirlik
miicadelelerinin pargas: olmustur.

Ancak bununla birlikte, Islami sistem hayali koloni sonrasi dénemde gerceklestirilemedi. Aslinda,
hayatin tim alanlarindaki kurumsal yapi, sadece kugiik degisiklik ve diizenlemelerle neredeyse ayni
kalmistir. Ornegin, Pakistan Islam Cumhuriyetinde Islam'a aykiri yasa olmayacag: giivence altina
alinmasina ragmen, bu gercekte vuku bulmayip sadece bir yazi olarak kalmistir. Bu sorunun nedenini
anlamak kiymetlidir. Kolonileri yonetmek ic¢in Avrupali giiclerin yerli isbirlik¢i sinif olusturmas:
gerekliydi:

"Su anda, biz ve yonettigimiz milyonlar arasinda terciiman olabilecek bir sinif olusturmak i¢in elimizden
gelenin en iyisini yapmaliyiz; kan ve renkte Hintli, ancak uslup, goris, ahlak ve zekida ingiliz
ozelliklerinden olusan bir insan sinifi." Lord Macaulay’s Minute on Education (Lord Macaulay'in
Egitim Tutanagi).

Bu simiflar, Latin Amerika'da 'Igbirlikci', Afrika'da ‘Beyaz Maskeli Siyahi', Asya'da ‘Beyaz Maskeli
Kahverenkliler' olarak adlandirlmugstir. 'Kokonat Sinif' kelimesi de ayrica gindelik dilde, disarda
kahverengi olup igeride beyaz olanlar1 ifade etmek icin kullanidlmistir. Bu sinifa egitim ve [belirli]
ayricaliklar verilmis ve bu sinifin binlerce tiyesi somiriiciiler adina biyik imparatorluklar: yonetmistir.
Sémiirgelestirme bittikten sonra, bu simif dogal bigimde boglugu doldurmus ve Islam topraklarinda ve
diger yerlerde yonetici sinifi olmugstur. Bu sinif, somiirgeci efendilerini sevmek ve sayg: duymak; kendi
atalarina, mirasina ve toplumuna nefret etmek ve saygisiz olmak tizere egitilmigtir. Dogal olarak s6muri
gelenegini ve kurumsal yapilarini siirdiirmislerdir ve vatandaglar: yatigtirmak icin gereken asgari tavizleri
tam da somiirli gelenekleri dogrultusunda yapmuglardir. Bu, bazi isimlerin ve goriintslerin degistigini
gosteriyordu fakat hakiki Islamilestirmeye yonelik hicbir hareket bulunmamaktayd.

Miislimanlar, Batililagmis simiflardan siyasi kontrolii geri almak i¢in miicadeleler yaparken, kapitalizm
ve komiinizme alternatif Islami sistem tasvir etme cabalari arka plana itilmigtir. Ancak bununla birlikte,
somurl gigleri, sekiiler ve Batili ideallere ordunun ve biirokrasinin baghiligini saglamis, bu iki gii¢
kaynaginin tamamiyla Kokonat sinifin ellerinde olmastyla politik miicadeleler Islam diinyasinin higbir
yerinde basarili olmamigtir. Pakistan’da Cemaat-i Islami basarisiz oldugu gibi Misirda Miisliiman
Kardesler de maglup edilmis ve tiim Islam diinyasindaki benzer cemaatler basarisiz olmustur.

5. Ikinci Kugak Islam Iktisatcilan

Bu bagarisizhigin idrak edilmesi, modern Islam ekonomisinin dogusunun -genellikle 1975’te Mekke'de
yapilan Ilk Uluslararas: Islam Ekonomisi kongresi olarak tarihlendirilir- temel unsuruydu. Tkinci kusak
disunirler, radikal degisiklikler icin gereken devrimin gerceklesmeyecegini fark eden pragmatistlerdi.
Higbir sey yapmadan memnuniyetsizce —belki de arzu edilmeyen devrimi- beklemek yerine, mevcut
sistem icerisinde ¢alismayi teklif ettiler. Kapitalizme alternatif bir sistem bulmak yerine amag, onu yavas
yavas degistirmek ve Islam’a uygun hale getirmek oldu. Bu amaca ulagmak icin kapitalist sistem
icerisinde galigmak gerekli hale geldi. Bircok ikinci kusak Islam iktisatcisi, kapitalist sistem igerisinde
bat1 egitimi ve diplomalari aldi. Egitim siirecinde, ekonomi teorisinin dogast hakkinda Batinin
epistemolojik iddialarini benimsediler. Tkinci kusak tarafindan ti¢ biiyiik hata yapildi:

1. Kapitalizmin ruhunu anlama hatas:
2. Kurumlari, bu ruhun sekillendirdigini fark etme hatas:
3. Ekonomi teorisindeki varsayimlarin, fizik bilimindeki varsayimlar gibi ayni gegerlilige sahip

oldugunu zannetme hatasi

Batili ekonomi teorisi, hala sahaya hakim olan ikinci kugagin diisiincesini derinden etkilemistir ve Islam
ekonomisi, finansi ve bankacilik alanindaki giincel s6ylemde kendini goéstermektedir. Bu yiizden,
modern Batili ekonomi disgtincesini analiz etmek i¢in bunu anlamak zaruridir. Agikgasi, bu [anlama ve
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analiz etme] girisimi birka¢ katmanli olabilir ancak hali hazirda [¢aligmanin] amaglari[ni] [ortaya
koyabilmek] i¢in gerekli asgari esaslara azaltmaliyiz. Anlagilmas: gereken temel mesele bati diigtincesinde
“Biiyiik Déniisiim” tin oldugudur. Incil agisindan “para tiim kétiliklerin kaynagidir” ‘dan baslayan
sturecin sonunda bati disintirleri ‘parasizlik tim kétiliklerin kaynagidir” disincesine inanmaya
basladilar (Bernard Shaw). Zenginlik, biriktirme ve istifleme hirsinin ahlaki kusurlar oldugu
dugtinilirdi. Ancak bununla birlikte, biyik dontsim- Tanwey 1926'da ayrintili olarak anlatilan-
ahlaki kusurlari ahlaki erdemlere ¢evirmigtir. Ayrica Biiyiik Dontigtim tin bir 6zeti i¢in Zaman (2010)’a
bakabilirsiniz.

5.1 Kapitalizmin Ruhu
Max Weber (1930) Batili kapitalist toplumlarin ruhunu, isabetli bir sekilde zenginlik i¢in zenginligin

pesinde kosma olarak betimlemektedir: Para kazanma ve kazanmayi hayatinin nihai amact haline
getirme [hirs1] insam ele gecirmektedir.” Weber, bunun mantiksiz oldugunu, paranin diger seyler icin
bir ara¢ olmasini ve basli bagina bir amag olmadigini yazar. Her seye karsin, kapitalizmi yonlendiren bu
ruhtur.

Zenginlik pesinde kosmay: ve para biriktirmeyi mesrulastirdiktan sonra bu arzulari tatmin edecek
kurumlarin ortaya ¢ikmasi mimkindir. Bunlar, bankaciligin da iginde bulundugu modern finansal
kurumlardir. Bu egilimleri tesvik etmenin sikintilari, sonrasinda unutulmus olsalar da kapitalizmin ilk
dénemlerinde goriilmiistiir. Ornegin Keynes 1931de,

w ”

“...Servet biriktirmeyi insanin en igreng ozellifi —akil hastalif1” olarak ifade etmigtir. Fakat en az yiiz yil
boyunca, kendimize ve gevremizdeki insanlara iyi, kotii ve koti [de] iyiymis [gibi] davranmaliyrz [¢linkii
burada], kétii faydal ve iyi [faydali] degildir. Para hirsy, faizcilik ve ihtiyat bir siire daha tanrimiz olmasi
gerekir. [Ciinkii] sadece onlar bizi ekonomik ihtiyaglar tiinelinden ¢ikarip giin ig1gina ulagtirabilir.”

Zenginlik sevgisinin igreng bir hastalik oldugu agik¢a goriilmektedir ancak bu aymi zamanda tegvik
edilmektedir; ¢iinkii o yerylziinde cenneti olusturacak zenginligin birikmesine yol acacaktir. Ahiret ve
Tanri inancinin terk edilmesi, insan1 yeryiiziinde cenneti aramaya yonlendirdi ve sermaye birikiminin bu
amaca ulagtiracak [yegane] yol oldugu varsayildi. Bu ytizden, ahlaki endigelere ragmen bu egilimler tegvik

edildi ve yayginlagtirildi.
5.2 Kurumlarin Ruhu

Bir toplumun kurumlari, -tipki beden ve ruh iligkisinde oldugu gibi -o toplumun amaglarini ve ruhunu
yansitmaktadir. Bati kurumlarinin Islamilestirilmesi hakkindaki giincel disiincelerdeki 6nemli bir
zayiflik, bu iligkiyi fark etme ve anlamadaki zafiyette bulunmaktadir. Bankalar sermaye birikimi ruhunun
somut 6rnegidir. Insanlari, sermaye tasarruf etmeye, biriktirmeye ve arttirmaya tesvik eder. Comertlikten
ve hediyelesmekten caydirir. Bunlar Islam toplumunda asla bulunmamaktadir. Tersine, asir1 zenginligin
bulundugu yer, finansal kurumlarin merkezi olan Vakiflardi. Temel soru, asir1 zenginlik ile ne yapilmas:
gerektigidir. Kapitalist toplumlarda buna cevap, birikim yapilmasi ve artirilmasi olur ve bankalar buna
aracilik saglar. Islam toplumlarinda ise, Allah yolunda harcanmasi olur ve Vakiflar buna aracilik yapar.

Tipkt Islam’da banka olmadig gibi, kapitalizmde de Vakif yoktur.
5.3 Bir Bilim Olarak Bat:1 Ekonomisi

Batili ekonominin son derece 6nemli bir yon, ayni objektiflik ve olgusallikla bir bilim oldugunu iddia
etmesidir. Bu iddia yanlhgtir fakat bu belirgin degildir. Bilimsel a¢idan batinin kabiliyetlerinin,
teknolojik harikalar ad: altinda giiglii kanitlar: ile biyiik hatalar yapabilecegine inanmak zordur. Bu
meseleyi ayrintili olarak iki makale ile agikladim; bunlardan biri Zaman (2009, “Bati Sosyal Bilimlerinin
Kokenleri (Origins of Western Social Science)”) ve ikincisi Zaman (2013, “Mantiksal Pozitivizm ve
Islam Ekonomisi (Logical Positivism and Islamic Economics)”). Temel argiimanlar burada kisaca
sunulmaktadir. Hiristiyanligin Bati'da reddedilmesi, alternatif bilgi kaynaklari aranmasina yol agt1.
Bilim, tek gegerli bilgi kaynag: olarak, yeni din kabul edildi ve bilimin biitin insanlarin problemlerine
¢6zim sunacagina yaygin bi¢imde inanildi (ve inaniliyor). "Sosyal Bilim" terimi, bilimin y6éntemlerini
insan ve toplum calismalarina uygulama gayretinin bir parcas: olarak ortaya ¢ikti. Bu gayret tam bir
basarsizlikt1, ancak bu batida idrak edilmedi. Bu gayretin bagarisizlig1, toplumun, ahlakin ¢6kmesinde,
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surekli savaslarda, tekrarlanan ekonomik krizlerde ve insanligin artan esitsizlik ve sefaletinde agiga
ctkmugtir. Eger sosyal bilim insanligin problemlerine cevap verebilseydi, batida bir¢ok yikilmus aile,
bosanma, intihar, su¢ ve diger mutsuzluk belirtilerini gérmezdik. Eger ekonominin kanunlar fizik
kanunlarinin kesinligiyle bir olsayd:, tamamen beklenmeyen bir kiiresel finansal krizle kargilagir miydik?

Sosyal bilimin bagarisizliginin nedeni basittir. Bilimin yontemleri insanlara uygulanamaz, ¢iinki biz
iyilik ve kotiiliik arasinda kendi yolumuzu se¢mekte 6zgtirizdir. Gegmis, gelecegimizi tahmin edemez.
Mevcut sorunlarimizi etkili bir sekilde incelemek i¢in kullanilabilecek, zaman ve mekanda degismeyen
hi¢bir kanun yoktur. Daha detayli ve ayrintili bir agiklama i¢in, bakiniz: Zaman (2015a, “Bilimi
Tanrilagtirma ve Yikici Sonuglari (Deification of Science and Its Disastrous Consequences)”).

6. Ikinci Neslin U¢ Hatasinin Etkisi

Batili ekonomi teorisinin iddiast tipk: fizige benzemesidir. Batili ekonomi; somut, objektif, gercege
dayali, evrensel olarak uygulanabilir ve igerisinde herhangi bir normatif unsuru barindirmaz. Batili
ekonomi miifredatindan gegen Islam ekonomistleri, bu iddialar1 dogal olarak kabul ettiler ve onlara
inanmaya bagladilar. Batili ekonomi teorisi esas olarak serveti nasil artiracag: ile ilgilenir ve onlar bunun
tartismali bir sosyal hedef oldugu gercegini fark edememislerdir. Zenginligi arttirma, yoksullari beslemek
icin gerekli olan, toplum igin nesnel bir gereklilik olarak sunuldu ve Islam iktisatgilari onu Islam
disiincesine uygun olarak gérmeye bagladi.

Ilk kugak Islam iktisatcilar: Batil iktisatgilarin sundugu bircok fikri kendinden emin bir sekilde reddetti.
Ornegin, kitlik, ekonomi teorisinin temel ilkelerinden biri olarak bilinir. Bu bilim dali, kitlik var oldugu
icin bulunmaktadir, herkes istedigi her seye sahip olabilseydi ekonomiye ihtiya¢ duyulmazdi. Birinci
nesil iktisatcilar bu fikri reddetti. Allah'in sinirsiz litfundan bahseden, Kuran’da 60'dan fazla ayet vardir;
ornegin, “Suphesiz Allahin insanlar iizerinde biyik lituflart vardir ama insanlarin ¢ogu sikretmezler.”
Bu, katlik fikri ile uyumlu gérinmiyor. Benzer bir sekilde, insanlarin yaptig1 ya da yapmasi 6nerilen bu
diinyadaki tiiketimlerini en st diizeye ¢tkarmalar: fikri, diinyadaki tiiketim tizerine Islam’mn ilkeleriyle
ve Islam’in ahiret inanciyla uyumlu gériinmemektedir. Meselenin, diger pek ¢ok tartigmali boyutu
bulunmaktadir. Zaman’in bu konudaki yazilari i¢in: Zaman (2015b, “Islam Versus Economics”),
Zaman(2014,“Re-Defining Islamic Economics”).

6.1 Islam ve Ekonomiyi Bagdagtirmak

Ikinci nesil Islam iktisatgilarinin ¢ogu, Batili ekonomi teorisini, inkar edilemez, matematiksel olarak
ispatlanmug yasalarla birlikte, nesnel bir bilim olarak kabul etti. Bu bakis acisi sebebiyle, ekonomi
teorisiyle celisen Islami duruslarindan taviz vermeye ve duruslarinda degisiklik yapmaya mecbur kaldilar.
Agikeast, Islam ve ekonomiyi uyumlu hale getirme girisimlerinde azimsanmayacak bir tutku ve sevk
vardi. Bunun nedeni, onlarin [Islam iktisatgilarinin] bu siirecte Islam"t savunmakta olduklarini
hissetmeleridir. Eger birinin, Kur'an'in yerlesik bilimsel gerceklerle dogrudan celigkili olmas: igin,
Kur'an'in, diinya evrenin merkezindedir ve giines onun etrafinda doner’dedigini iddia ettigini diisiniin.
Samimi Miislimanlar bunun bdyle olmadigini ve Kuran'in bilimle uyumlu oldugunu gdstermeye,
Islam'in tarihe karistig1 ya da yanlis oldugu suglamasindan korumak i¢in ¢abalardi. Dolayisiyla, ikinci
nesil Islam iktisads, dinin hatali oldugu ya da aklla gelistigi suglamalarina kars: dini savunan, “savunucu”
(apologetics) bir bi¢im haline geldi. Bunu gostermek i¢in birkag¢ ornek verecegiz.

Birinci nesil iktisat¢ilar kithign inkdr ederken, ikinci nesil, kithgi, yasam icin gerekli olan temel
unsurlardan yoksun milyarlarca ag ve beslenme yetersizligi ¢eken insani 6rnek gostererek apagik bir vaka
olarak goriyordu. Boylece, Allah'in "sinirsiz comert"liginden bahseden ayetler yeniden yorumland: ve
Islami 6gretilerde kithgin varligini kanitlamak igin bagka ayetlere bagvuruldu. Ekonomiyi, fizik bilimiyle
ayn1 derecede yerlesik/koklii modern bir bilim olarak distinebilmek i¢in olas: tek yol kithg: objektif bir
gerceklik olarak kabul etmektir. Diger yaklagimlar ancak ekonomi teorisinin yanlis olma ihtimalini
disinmeye hazir oldugumuz takdirde miimkindir. Zaman (2012, “The Normative Foundations of
Scarcity”), objektif kitlik kavraminin goriintgte, aslinda sozii edilmeden kabul edilmis ve modern
ekonomi teorisinin yapisinda gizlenmis ti¢ farkli normatif ilkeden nasil kaynaklandigini gostermektedir.
Bunun ¢6zimi, Allah’in aggézliligimiz i¢in degil, ihtiyaglarimiz i¢in bolca ve comertce yarattiginin

! Bakara Suresi, 243. Ayet
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farkina varmakta yatar. Tktisatilar istekler ve ihtiyaclar arasinda ayrimi gozetmekte yanilir ve bagibos
isteklerin kargilanmasini kendilerine gérev bilirler, bu yizden de mevcut olmayan bir kitliktan s6z
ederler. Islam bu basibos isteklerin karsilanmasi konusunda caydiricidir. Islam tarafindan yasaklanan
fakat iktisatcilar tarafindan dogal kabul edilen nefsini ilahlagtirmak, ihtiyaclar dizeyinde var olmayan bir
kitliga yol agmistur.

Benzer sekilde, fayda maksimizasyonun temel agiklayici ilkesi de ikinci nesil Islam iktisatgilari tarafindan
oldugu gibi kabul edildi. Bazi ayet ve hadisler insanin ac¢gézliligini, servet ve diinya malina
diiskiinligiinii izah etmektedir. Bunlar, Islami 6gretilerin ve modern ekonominin insanin davraniglari
ile bagdagtigini gostermek icin kullanildi. Agikgast, insan davramslarina yonelik Islami bakis, Homo
Economicus’ tan (Rasyonel Insan) cok daha kapsamlidir. Insanlar, nefs-i emmareden nefsi levvameye ve
nefsi mutmaine kadar farkli nefis mertebelerinde farkli davranmaktadir. Allah-u Tedla, “Sevdiginiz
seylerden infak edinceye kadar asla iyilige eremezsiniz” diye buyurmaktadir. Burada onerilen davranig
tayda maksimizasyonunun tam tersidir, en deger verdigimiz esyalarimizdan vazgecerek faydamizi en aza
indirmektir. Ancak ikinci nesil iktisat¢ilar, tim uyusmazliklar: gérmezden geldi ve iktisadi teorilerin
bilimsel durumu hakkindaki yanlis inanglarinin uygunlugunu vurguladilar. Béylece, modern Islam
ekonomisini tanimlayan popiiler formdl, Islam ekonomisi= Kapitalizm + Zekat — Faiz olmustur.
Kapitalizm ve Islam ekonomisi arasindaki tek farkin faiz yasag1 oldugu varsayilmustir. Islam ekonomisi,
faizsiz bir ekonominin nasil isleyecegini inceleyen kapitalist ekonominin sadece bir dalidir. Bu, ilk nesil
icin agik olan fakat ikinci neslin kaybettigi kapitalizm ve Islam arasindaki belirgin celiskileri tamamen
yok sayan ¢ok biiytik bir yanls anlagilmadur.

6.2 Batili Kurumlarin Islamilegtirilmesi

Kavramsal diuzeyde gergeklesen uyumlu hale getirme sorununun aynisi, kurumsal diizeyde de vuku
buldu. Kapitalistler, kendi sistemlerinin sosyal, ekonomik ve politik olarak mimkiin olanin en iyisi
oldugunu iddia ettiler. Bu dogrultuda, ikinci nesil Islam iktisatcilari, demokrasi, kapitalizm ve 6zgiirligi
Islami 6gretilerde temellendirdiler. Bilhassa, bankacilik ve finans kapitalist ekonominin merkezinde yer
aldigindan dolayi, bu kurumlarin Islami benzerlerini bulmak gerekli hale geldi. Kapitalizmi, Islam’a
oldukea benzer olarak degerlendiren bu caba, ikinci nesli, gerek Islami 6gretilere korlestirdi. Bunu
gostermek icin birkag 6rnek verelim. Ilk olarak, piyasalar ve toplum arasindaki gatismay: anlamak
6nemlidir. Deneyimler sunu gostermektedir, insanlar, piyasa ve toplum kokten farkli igsellestirilmis
normlara sahiptir. Sosyal normlara bagvurdugumuzda, bircogu, memnuniyetle kan bagisinda bulunmaya
go6nilld olur, ancak ayni bagis: tGicret karsiligi vermeyi reddeder. Annenize, miikemmel bir annelik gorevi
yaptigini ve simdi zengin duruma geldiginizi, annenizin size sagladig: hizmetlerden dolay1 ona nakit
6deme yapmak istediginizi sGylemeyi digiiniin! Bu Ornekler, sosyal ve piyasa norm kategorileri
arasindaki giicli ¢atismay1 gostermektedir.

6.2.1 Sosyal ve Piyasa Sozlesmelerinin Farkhilagmasi

Islam, 6diing para ve yatirimlar arasinda giiglii bir ayrim yapar. Odiing para tamamen bagkalarina yardim
etmek igin verilmektedir; bu sosyal bir islemdir, piyasa islemi degildir. Odiing para ilgili séylenen isimizi
kolaylagtirmasi, zaman saglamasi, borglart silmesi ve borglulara imkénlar saglamas: gibi seyler onun
sosyal boyutunu gostermektedir. A¢ikea gorilecegi gibi, 6diing para alan kimse, ihtiyaci oldugu i¢in bunu
yapar ve dolayisiyla bor¢lunun durumunun, verdiginden daha fazlasina sahip olan alacaklidan daha zayif
olmasidir. Mikrokredinin Islami bicimi, kargilik beklemeden Allah rizas: icin sadaka olarak verilen Karz-
1 Hasen’dir. Borg¢ higbir sekilde finansal bir enstriiman degildir ve ayrica normal sartlar altinda
ticarilestirilebilir de degildir. Bununla birlikte, Batili finansin merkezinde borcun ticarilestirilmesi ve bir
piyasa aract olarak kullanilmasi s6z konusudur. Hudgson (2015), Ingliz Ekonomist Henry Dunning’in
vurdumduymazhgini aktarir: “Insanligin kaderini boylesine derinden etkileyen bir bulusu kim yapt: dive
sorarsak, dikkatlice degerlendirdikten sonra, borcun satilabilir bir mal oldugunu kesteden adam [olarak/
gtvenle cevaplayabiliriz.”

Islemlerin arkasindaki ruhu dikkate almamak, miisareke mikro-finansindaki gibi problemler yaratir.
Eger biri, yoksullara sosyal yardim amaciyla 6diing para sagliyorsa —aksini ifade eden fetvalara veya Ser’i

2 Al-i Imran Suresi 92. ayet
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uygunluk metinlerine bakilmaksizin- o kisi bu islemden kar elde etmeyi diiginmemelidir. Islam’in ruhu,
yoksullara sadece Allah’in litfunu bekleyerek yardim etmektir. Miusareke, ticari amagli bir yatirim
islemidir. Dolaystyla piyasa iglemidir ve sosyal bir islem degildir. Islam diinyasinda bu iki tip islemin
ayr1 tutulmas: sarttir.

6.2.2 Bankalar

Bankalar, Islam tarihinde daha énce hi¢ goriilmeyen tiirden kurumlardir. Problem yine, iki megru
islemin karigtirilmas: ile ortaya ¢ikmaktadir. Emanet kavrami ya da mal varligini givende tutmanin
kokeni bizzat Peygamberimize (sav) kadar gider ve iyi yapilanmistir. Dar anlamda bankacilik, ya da
mevduatin %100’tini rezervinde tutan, sadece denetleme, transfer ve koruma gibi finansal hizmetleri
sunan bir banka, Islami gelenege tamamen uygun olurdu. Ancak gergekte yatirimer olmayan insanlardan
kugiik bir kar teklif ederek ve ayrica bunu garantileyerek paralarini alma, daha sonra da bu paray
baskalarina kredi olarak verme fikri Islam geleneginde bulunmamaktadir. Bu yaklagimda herkesin
malumu oldugu tizere bir¢ok sorun vardir, bunlardan birisi bankalarin kisa vadeli bor¢lanmasi ve uzun
vadeli bor¢ vermesi sonucu olusan vade uyumsuzlugudur. Bu, kapitalist sistemin bir pargasi olarak sayilan
diizenli ve tekrar eden finansal krizlere neden olur. Bu problemler, mevduat bankacilig1 ve yatirim
bankaciligi gibi iki faaliyetin birbirinden ayrilmasiyla engellenebilir. Bu, her iki faaliyet de
Peygamberimiz Muhammed (Sav)'in hayatinda belgelenmis oldugundan, Islam ile tamamen
uyumludur. Hging bicimde, Biiyiik Buhrandan ve son dénemlerdeki finansal krizlerden sonra, Islami
prensipler hakkinda bilgisi olmayan birgok sekiiler iktisat¢i istikrarli bir finansal sistem olusturmak i¢in
tam olarak bu dneriyi giindeme getirdi. Mevduatlar: koruma ve yatirim bankacilig: olarak iki faaliyetin
birbirinden ayrilmas: gerektigini one stirdiler. Zaman (2015¢, “Building Genuine Islamic Financial
Institutions”), [¢alismasinda] modern bankacilik ruhunun Islami degerlerle nasil ¢atigtigini ve hakiki
Islami finansal kurumlar olusturmak i¢in kurumlarin kékten yeniden yapilandiriimasinin son derece
gerekli oldugunu igaret etmistir.

6.2.3 Sukuk

Sukuk, ikinci neslin finansal meselelerdeki fikirlerini yansitan iyi bir 6rnek sunar. Tahvil, kapitalist
sistem igerisinde merkezi 6neme sahip, Batili bilindik bir finansal aractir. Alict sabit bir fiyat 6der,
6rnegin bir tahvil icin 10008. Gergekte ise bu alicinin ihraggiya borg vermesidir. Thragei, belirli bir tarihe
kadar bu borca diizenli bir faiz 6der, vade tarihi geldiginde ise anapara geri 6denmek zorundadir. Alimler
arasinda, tahvilin saf faize dayali bir ara¢ oldugu ve haram oldugu konusunda ittifak vardir. Birinci nesil
miitefekkirler, bu yasaklamanin bir nedeni oldugunu dustinirdi. Eger tahvil haram ise, o zaman
zararlidir ve tahvilsiz ¢aligan bir ekonomik sistem inga etmeliyiz. Tahvillerin kapitalist sistemde nasil
kullanildigini yakindan incelememiz ve Islam hukukunda bu islevleri yerine getirmenin alternatif
yollarin1 bulmamiz gerekir. Bagka bir deyisle, kapitalist sistemi Islam hukukuna uygun hale getirmek
icin déntstirmeliyiz.

Bununla birlikte, ikinci neslin distincesi farkliydi. Tahvil, kapitalist finansmanin vazgecilmez bir unsuru
oldugu icin onun iyi bir sey oldugu tartismasiz kabul edildi. Bu nedenle o enstriimani Islam hukukuna
kopyalamak gerekli oldu. Dogrudan kopyalamak imkansizdi, ¢iinkd bu agikea faizdi. Dolayisiyla, tam
olarak tahvil islevi goren bir sey olusturmak icin karigik, dolayli yontemler bulundu fakat bunlar Islam
hukukunun bi¢imsel gerekliliklerini yerine getirmeliydi. Tahvilin gerekip gerekmedigine dair sorular
sorulmadi, ciinkii kapitalist finansal sistemin en uygun ve verimli oldugu baslangicta kabul edildi. Tkinci
nesil, Islam hukukunun i¢ine kapitalist kurumsal yapilar1 yerlestirmek igin bogluklar artyordu.

6.2.4 Sigorta

Sigorta hakkinda da benzer bir hikaye anlatilabilir. Islam alimleri Batili sigorta yontemlerinin meysir
(kumar) ve garar igerdigi ve Islam hukuku tarafindan yasaklandigi konusunda neredeyse hemfikirdir.
Bunun, Islami bir alternatifi, dayanismayi temel alan kokten farkli bir yontemle olusturulabilir. Kokten
farkliliklarin kurumlarin ruhunda var olduguna dikkat edilmelidir. Batili finansal sigorta anlagmasi
hasmane bir anlagmadir. Iki taraf birbirinin zittina olacak sekilde iddiaya girer. Birinin kazanci, digerinin
kayb1 olur ve bunun tersi de gegerlidir. Sigorta kapsaminda bir olay meydana gelirse, sigortact hasar
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tahminlerini en aza indirmeye calisirken, sigortali taraf kayiplarini olabildigince yiksek gdstermeye
caligir.

Buna karsilik, tekafiil karsilikli yarar saglayan bir isbirligi sozlesmesidir. Insanlar bir araya gelir ve ihtiyag
duyuldugunda birbirlerine yardim etmeyi kabul eder. Burada ihtiyaci olan kisi, bagkalarina yiik olmamak
i¢in kayiplarini en aza indirmeye ¢alisacaktir. Yardim etmek isteyenler, gizli kayiplar ortaya ¢ikarmaya
ve talep edilen miktardan daha fazla yardim etmeye ¢alisacaktir. Tabii ki bu bir ideallestirmedir, ancak
idealler gerceklik tizerinde 6nemli etkiler yaratir. Dayanigmay: temel alan sigorta sirketlerini uygulamak
icin gok sayida yol bulunmakta, bunlarin bazilari aslinda pek ¢ok alanda uygulanmaktadir. Ornegin,
genis ailelerde, topluluklarda ve aile isletmelerinde, insanlarin ihtiya¢ zamaninda birbiriyle ilgilenilecegi
anlagilmaktadir. Bu nedenle gercek diinyada dayanigma modeli olan tekafiilii kullanmak mimkiindir;
gerekli olansa, toplumsal baglarin giiclendirilmesidir. Ummetin icinde sevgi ve kardeslikle sosyal baglar
kurmak Islami ogretinin temel amaglarindan biridir. Bununla birlikte, mevcut tekafiil modellerinin ¢ogu,
Islam hukukunun ruhuna hi¢ dikkat etmeden, sadece bicimsel gerekliliklerini yerine getirmektedir. [Bu
modeller], fiiliyatta, Islam hukukuna aykint digsmekten kaginmak icin belirli karmagik dizenlemeler
yaparak hasmane Batili sigorta bicimlerini tekrarlar. Bir kez daha, bu, ikinci neslin, Batili kurumlarin
yerine agik ve yalin Islami kanunlara uygun olan &zgiin alternatifler aramaktansa, var olan Batili
kurumlari, fikih kitaplari vasitasiyla uyumlagtirmanin yollarini bulmak i¢in aragtirma yaptiklarim
gostermektedir.

7. Uglincii Dalga

Ekonominin yasalarinin fizigin yasalarina benzedigi ve Batili ekonomi kurumlarinin miimkin olanin en
iyisi oldugu fikirleri 2007-2008 Kiiresel Finansal Kriziyle biyiik bir darbe almigtir. Fizik kanunlari Ay'a
roket gondermek ve tutulmalari ve diger gokbilimsel fenomenleri dogru bir sekilde tahmin etmek i¢in
elverisli hassasliga sahiptir. Iktisatilar, gegtigimiz yiizythn en biiyiik ekonomik krizini bile tahmin
edemediler. Daha da kotisi, kriz ihtimalinden endige duyan gergekgi insanlar agir bassa da, 6nde gelen
makroekonomi teorisyenleri kendilerine giivenle herhangi bir krizin gerceklesmeyecegini
ongoériiyorlardi. Ornegin, 2005 yilinda, Nobel 6dillii iktisatgi Robert Lucas Amerikan Ekonomik
Birligi'ndeki kendi bagkanlik dénemine isaret ederek, iktisat¢ilarin en o6nemli sorunlardan olan
durgunlugu 6nlemeyi basardiklarini ifade etti. Kriz sonrast bir bagka Nobel 6dilli iktisat¢t Paul
Krugman, meslegin bir bitiin olarak, matematige asir1 ve sagduyuya az bagvurulmas: nedeniyle yanls
yola gittigini ileri siirdii. Ingiltere Kraligesi Londra Ekonomi Okulundaki iktisat¢ilara kimsenin krizi
neden tahmin edemedigini sordu. ABD Kongresi, kriz 6ngorilemediginden ekonominin basarisizligini
sorusturmak i¢in bir komite kurdu. Boylece, kapitalist kurumsal yapilarin tekrar tekrar ve ciddi sorunlara
egilimi olduguna ve milyonlarca kisiye blyiik zarar verdigine dair gii¢lii bulgular olmasinin yaninda
geleneksel ekonomi teorisinin bagarisizliklar da yaygin bir sekilde kabul edildi.

7.1 Alternatif Bir Ekonomi Teorisi

Ekonomi teorisinin temelde kusurlu oldugu fikriyle baslarsak, Islam'in ekonomik sistem igin esasen
farkli bir temel sundugunu gérmek kolay olacaktir. Modern ekonomi bilimi, gergekligin objektif bir
tarifi olarak iddia edilse de aslinda normatif ve kuralc bir teoridir. Iktisat, herkesin bagkalar1 hakkinda
herhangi bir endise duymadan yagsam boyu tiiketimini maksimize etmek i¢in bencilce davrandiklarini
varsayar. Dahasi, bu bir biitiin olarak toplum i¢in en uygun sonuglari beraberinde getiren rasyonel bir
davranis olarak degerlendirilir. Ornegin Nobel 6diillii iktisatgt Milton Friedman, isletmelerin sosyal
sorumluluk tagidiklar fikrini siddetle reddeder ve tek sorumlulugunun sosyal maliyetlerden bagimsiz
olarak kirlar1 en st diizeye ¢ikarmak oldugunu soyler.

Kanitlar, iktisat¢ilarin insan davranigi tanimlamalarinin ampirik olarak dogru olmadig: birgok farkh
¢aligma alanindan toplanmaktadir. Insanoglu dogustan, dayanismaci ve cémert olmaya egilimlidir hatta
bu yabanci birini kurtarmak i¢in kendi hayatini feda edecek derecede [olabilir]. Rekabet ve aggozluligi
dogal ve rasyonel olarak tanimlamak, aslinda bu davraniglari yaratmaktadir ve bu yiizden iktisatcilar diger
disiplinlerdeki sinif arkadaglarindan daha bencil olmay1 6grenirler. Kiresel finansal krize; vasifsiz kisilere
konut (mortgage) kredisi veren, musterilerinin tasarruflarimi hayat boyu silip stiptiren bir stirecten kar
elde eden finans sektdriiniin aggdzli davranisi neden olmugstur. Bu davranis, kar1 diger tiim hususlarin
tizerinde tutan standart MBA 6gretileri tarafindan saglanmis ve olugturulmugtur.
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Islami Tktisat, ideal bir sosyal organizasyon sekli olarak en iyinin hayatta kalacag: bir ormani degil, bunun
yerine ideal bir diinya i¢in, davranigsal temel olarak comertlik ve dayanigmayr 6nermektedir. Kur'an,
comertce baskalar: i¢in harcamaya yonelik tegviklerle doludur. Tipk: ekonomi teorisinin bencillik ve
rekabete dayanan recetelerinin yarattigi davramglar gibi, comertlik ve igbirligi idealleri de kendi
davranislarin yaratir. Islam medeniyetinin bin yildan fazla siiren hakimiyeti boyunca, niifusun temel
ihtiyaglari toplumsal bir sorumluluk olarak kabul edilmistir. Egitim ve saglik, sadece 6deme giicii olanin
ulasabildigi piyasada satilan mallardan degildi. Dahasi toplum, tiim tyeleri i¢in bu ihtiyaglar: kargilamak
tizere diizenlenmigti. Herkes, modern ekonominin tamamen esitsizlik¢i, milyarca kiginin yoksullugunun
azinligin likstyle birlikte yer aldig: rekabet¢i ormaninin sonuglarini gorebilir. En zengin elli ailenin,
gezegenin zenginliginin yarisindan fazlasina sahip oldugu Kapitalizmle arasinda birgok koklu farkhilik
olan Islam, servetin belirli ellerde dolasmasini yasaklamistir. Islam ekonomisinin 6zii toplumsal
sorumluluk idealidir, bir toplum olarak sadece piyasada ihtiyaglarini kargilamak i¢in yeterli paray:
kazananlardan degil, toplumu olusturan tiim dyelerin ihtiyaclarindan ortaklasa sorumludur. Daha pek
cok farklilik bulunmaktadir, bunlardan bazilar1 makalemde ayrintili olarak agiklanmigtir: Zaman(2015b,
“Islam Versus Economics”).

7.2 Alternatif Kurumsal Yapi

Nasil ki Islami teori kapitalist ekonomi teorisinden kokiinden farkls, [0 halde] Islami Ekonominin tercih
edilen kurumsal yapist da, kapitalist bir ekonomin kurumsal yapisindan kokinden farkli olacaktir.
Avrupa’daki biiyiik dontigiim strecinde, paranin nétr olup, paradan para kazanmanin haksiz oldugunu
savunanlar ile karg1 goriigtekiler arasinda bir miicadele yer aldi. Su an Avrupa’da baskin olan ikinci goris
bu miicadeleden galip ¢ikti. Batili finansal sistemin kokeni, paranin tretken kabul edildigi ve bu yiizden
paraya getiri hakk: taninan faiz anlayisidir. Bankalar ve diger finansal kurumlar reel faaliyetlerden uzak
durur ve kar saglamak i¢in sadece finansal faaliyetlerde bulunur. Bunun zitt1 olarak Islami kurumlar, reel
gelir elde etmek icin gercek hizmet saglamak zorundadir. Makalemde (2015¢, “Building Genuine
Islamic Financial Institutions”), Islami bir ekonominin finansal yapisinin taslagini sundum. Burada, ¢ok
kisa bir agiklama yapmaktayim.

Ik olarak, daha 6nce de belirtildigi gibi, yatirim yapan kurumlar ile mevduat saklayan kurumlar kati bir
sekilde ayirmaliyiz. Mevduat bankalari, kimseye herhangi bir kredi vermemeli,% 100 rezerve sahip
olmali ve para transferi yapma, hesaplari kontrol etme gibi ve para ile baglantili diger standart finansal
hizmetleri sunmalidir. Onlarin bilangosunda faiz 6demesi olmamalidir. Caligmanin kapsaminin
simrhiligindan [derinlemesine] tartisamiyoruz fakat Islami bir para sistemini sifir enflasyon ile siirdiirmek
miimkin olmalidir. Ancak, bu uygulanabilir degilse bile, mevduatlarin enflasyona kars: korunacak bir
bigimde tutulmasini saglayabiliriz.

Yatirim bankalari kar saglamali, ancak ayni zamanda zarar riskine de katlanmali. Bu durum Al Kharaj
bil Dhaman (tazmin sorumlulugu) ilkesine uygundur, bir 6rnegini gérmek i¢in: Ahmad et. al. (2010).
Bu, paranin, sadece faaliyet risklerine katilmasi durumunda kazang elde etme hakkina sahip oldugu
anlamina gelir.

Diger finansal kuruluglar, hizmet saglamaya yonelik olacaktir. Bunun bir 6rnegi, hacca gitmeyi planlayan
insanlardan para toplayan ve hacla ilgili hizmetler sunan Tabang Hajji kurumudur. Benzer gekilde, bir
ev satin almak i¢in para toplamay: ve tasarruf etmeyi kolaylastiran ingaat ve araba almay1 kolaylastiran
ulagim birlikleri gibi yapilar olabilir. Bu birlikler sadece para toplamakla kalmayacak, [ayni zamanda]
kendi alanlari ile ilgili hizmetleri de saglayacaktur.

Yukaridakiler, tiiketime hitap ettigi i¢in, kapitalist ekonominin temel kurumlarinin paralelleri olmasina
kargin, Islami ekonominin kilit kurumlari vakiflardir. Osmanli Imparatorlugu'nda topraklarin ticte biri
vakif kurumlarina tahsis edilmistir. Servetin Allah yolunda harcanmas: tstiine olan Islami 6giitler [o
dénemde] bagkalari i¢in harcama egilimi olustururdu. Insanlarin cémert oldugu ve baskalari icin
harcama yaptig1 bir toplumda, birinin ¢ok fazla gelir veya tasarrufa ihtiyaci yoktur. Boylelikle kapitalist
tuketici odakli kurumlar daha az para ¢eker. Ayni zamanda, para ihtiyag sahiplerine verimli bir gekilde
dagitilir. Gegmisteki Islam toplumlarinda paradan yoksun olduklar igin ihtiyag sahibi olan ag, okuma
yazma bilmeyen ve hasta insanlar yoktu. Bizim mucadelemiz bugiin bu toplumlar: ¢ogaltmaktur.
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Zaman kisitindan, somut ve Islami bir sistemi nasil olugturacagimizin ve uygulayacagimizin detaylari
ihmal edilmigtir. Bunlar diger makalelerde tartisilmigtur.
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