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CIVILIZATION: THE ESSENCE OF AN EVALUATIVE DESCRIPTIVE CONCEPT
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Abstract

The power of ideas and language is not to be underestimated — ideas do matter,
both "good" and "bad" ideas. John Maynard Keynes was right when he proclaimedthat the "ideas of economists and political philosophers. both when they are right
and when they are wrong. are more powerful than is commonly understood."
Whether it is ideas associated with Marxism-Leninism, responsible for the deaths
of untold millions in revolutions gone awry. or expansionist liberalism in the guise
of colonialism, the consequences of ideas and the language that accompanies them
reverberate well beyond the realm of abstract theory or the ivory
tower — they can have a very real impact on actions and outcomes. Civilization is
a powerful idea and ideal; as is the language of civilization. This paper explores how
the ideal of civilization, the norm of civilization, along with antithetical terms such
as barbarism and savagery. have been used and manipulated to explain. rationalize.
and justify decisions and actions that shape the course of history. Civilization is a
concept that Quentin Skinner would describe as an "evaluative-descriptive" term.
That is, it is a concept that performs both evaluative and descriptive functions in
our daily language. The nature of such concepts is that they can be used to either
commend or condemn the actions or peoples they are used to describe. Throughout
its history the word civilization has proven to be a term of considerable power that
is used both to commend and condemn, often with serious consequences.

Keywords: Consepts, Ideals, Norms, Civilization, Progress

Introduction

The power of ideas is not to be underestimated - ideas do matter. both "good" and

"bad" ideas. 2 John Maynard Keynes was right when he proclaimed that the "ideas
of economists and political philosophers, both when they are right and when they

are wrong, are more powerful than is commonly understood." As he added. "soon

or late, it is ideas. not vested interests. which are dangerous for good or evil."3
Whether it is ideas associated with Marxism-Leninism, responsible for the deaths

of untold millions in revolutions gone awry, or expansionist liberalism in the guise

Of colonialism, the consequences of ideas and the language that accompanies them

reverberate well beyond the realm of abstract theory or the ivory tower — they

Professor of History and Political Thought. University or Western Sydney. e-mail: b.bowden@uws.eduau

2 See Wright 2004

Keynes 1936.383-4.
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can have a very real impact on actions and outcomes. As Isaiah Berlin reminded us 

in his essay 'Two Concepts of Liberty", the German poet Heinrich Heine warned 
the French in the early 1830s "not to underestimate the power of ideas, philosophical 

concepts nurtured in the stillness of a professor's study could destroy a civilization".4 

Berlin might have added that the idea of civilization is one of those powerful 
concepts: as is the language of civilization. The ideal of civilization. or the norm of 

civilization. along with antithetical terms such as barbarism and savagery, have long 

been used and manipulated to explain, rationalize. and justify decisions and actions 

that have shaped the course of history. 

Civilization is a concept that Quentin Skinner would describe as an "evaluative­

descriptive" term in that it is used both to describe and evaluate; or pass judgement 

in the very act of describing. The nature of such concepts is that they can be used 
to either commend or condemn the actions or peoples they are used to describe. 

often with serious consequences. Skinner. considered a pioneer of the Cambridge 

School method, calls an "evaluative-descriptive" concept one "which perform[sl 
evaluative as well as descriptive functions in natural languages."5 The "special 

characteristic" of such concepts is that "they have a standard application to perform 
one of two contrasting ranges of speech-acts. They are available. that is, to perform 
such acts as commending (and expressing and soliciting approval) or else of 

condemning (and expressing and soliciting disapproval) of any action or state of 
affairs they are used to describe."6 As will become evident below. civilization is a 

term of considerable power that is used both to commend and condemn. 

The explicit link between language and action. or political thought and political 
practise and outcomes is captured in Skinner's assertion of the "fact that to make 
a statement is to perform an action."7 He goes on to explain. the "fact that a 

knowledge of the context of any given text does help in understanding it reAects 
the fact. surely undeniable. that for the performance of any action - and the making 

of statements is surely to be appraised as a performance - it will always be possible 
at least in principle to discover a set of conditions either such that the action (the 

statement made) might have been different or might not have occurred in t heir 

absence. or even such that the occurrence of the action might have been predicted 
from their presence." Skinner concludes that there "seems no question that for 

every statement there must be some explanatory context. for every action some 
set of antecedent causal conditions."8 

The idea of civil ization occupies a prominent and complicated place in the history 
of ideas. and world history more generally. It has played no small part in shaping 

4 Berlin 1969. 
5 Skinner 1999. 61, Skinner 1988, 122. 
6 Skinner 1999. 61. 
7 Skinner 1988. 42. note 176. emphasis in original. 
8 Skinner 1988. 43. emphasis in original. 
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history; the demands of civilization have long been employed to rationalize and 

justify all manner of interventions and socio-political engineering. The significance 
of the idea of civil ization is captured in the suggestion by the French linguist, Emile 

Benveniste, that it is one of a small number of "essential" ideas intimately linked 

to the "who le history of modern thought and the principal intellectual achievements 
in the Western world".9 If Benveniste is correct. t hen this is an awful lot of 

responsibility to be heaped upon one concept. One might add to th is claim that. 

while civilization is a distinct ly Western idea. perhaps its greatest impact has been 

felt in the non-Western world. where much of the aforementioned intervention 
and socio-polit ical engineering has taken place. 

A better understanding of the idea of civilization has rarely been more important, 
for in the recent past the term civ ilizat ion - and its plural, civ ilizations - have 

regained some of their lost prominence as tools for describing, explaining. and 
shaping the world in which we live. As the language of civilization is hastily bandied 

about in public discourse. almost inevitably it is increasingly misinterpreted and 

misapplied - sometimes with dangerous consequences. A prominent recent example 

is the framing of the global war on terrorism as a war for civilization. This was not 
always the case. When the term civilization fi rst appeared in a French dict ionary 
in the early 1740s (Trevoux Dictionnaire universe/ o f 1743). it was a 'Term o f 
jurisprudence" used to describe '"An act of justice or judgement that renders a 
criminal trial civil." It was not until t he late 1750s that the term civilization first 

appeared in written form in its non - juridical sense. 

Wolf Schafer recently made the point that for a long time it was very much the 
case that "Sociologists , anthropo logists and historians have learned to avoid 
civilization, and instead. analyse everything with culture" as a point o f reference. 
In fact. it would be fair to say that a generation of social and behavioural scientists 
hesitated to use the concept of civil ization as a tool of social analysis; it was more 
the case that "Culture is 'in' and civilization is ·out'."10 In his highly regarded Keywords. 
Raymond W illiams suggests that ··culture is one of the two or three most complicated 
words in the English language.··,, While this may well be the case, it is not unreasonable 

to add that civilization . a word with which culture shares a close but complicated 
relat ionship. is one of the other words that fall into this category. So long as 
civil ization was out of fashion th is point was largely inconsequential for social 
scientific study; but civilization is back in a big way. 

9 Benveniste 1971. 289. 
IO Schafer 2001. 302. 
11 Williams 1985. 87. 
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French Origins of Civilisation 

The French historian Franc;:ois Guizot's declaration that "civilization is a fact like any 
other,"12 susceptible to detailed study, is a little misleading in that it makes the task 
sound considerably more straightforward than it actually is. Even in Guizot's own 
use of the term, in fact since its very inception, the word civilization has been 
imbued with a plurality of meanings. Some render it a "fact" commensurable to 
measurement, while others refer to it as a not so readily quantiAable "ideal." 

The word civilisation has its foundations in the French language, deriving from words 
such as civil (thirteenth century) and civilite (fourteenth century) , all of which in 
turn derive from the Latin civitas. Prior to the appearance of civilisation. words such 
as poli or polite. police (which broadly meant law and order. including government 
and administration), civilize and civilite had all been in wide use but, in Benveniste's 
view. none of these adequately met the evolv ing and expanding demands on the 

language. Upon the appearance of the verb civiliser sometime in the sixteenth 
century, which provided the basis for the noun, the coining of civilisation was only 
a matter of t ime, for civilisation was a neologism whose time had come. As Benveniste 
states it, "civilite, a static term, was no longer sufAcient ... requiring the coining of 
a term "which had to be called civilisation in order to define together both its 
direction and continuity."13 But in its Arst-known recorded usage the word civilisation 

held a quite different meaning to that with which it is generally associated today. 
For some time civiliser had been used in jurisprudence to describe the transformation 
of a criminal matter into a civil one. hence civilisat ion was deAned in the Trevoux 
Dictionnaire universe! of 1743 as a "Term of jurisprudence. An act of justice or 
judgement that renders a criminal trial civil. Civilisation is accomplished by converting 
informations (informations) into inquests (enquetes) or by other means."14 But 

civilisation ·s life as a term of jurisprudence was a rather brief and sparing one once 
it was appropriated by thinkers who imbued it with the meanings we associate 

with it today; meanings which were to catch on quickly and gain wide acceptance 

in intellectual and popular thought. 

Just when the written word civilisation first appeared in its more contemporary 

sense is open to conjecture. Despite his extensive enquiries the French historian 
Lucien Febvre admits that he has no accurate idea as to "Who was the Arst to use 
it or at least to have it printed." But he offers that he has "not been able to And 

the word civilisation used in any French text published prior to the year 1766," when 
it appeared in a posthumous publication by M. Boulanger t itled, Antiquite devoilee 
parses usaqes.15 The passage in which it appeared reads: "When a savage people 

12 Gu izot 1997. 11-12. 
13 Benveniste 1971. 292. 
14 Quoted in Starobinski 1993. I. emphasis in original. 
15 Febvre 1973. 220-2 1. 
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in use to describe a pre-existing concept; one that included notions such as 
advancements in comfort. increased material possessions and personal luxuries, 
improved education techniques, "cultivation of the arts and sciences." and the 
expansion "of commerce and industry."22 Thus, as civilisation became increasingly 
common in French vocabulary, so too it was deAned in greater detail in French 
dictionaries. This development can be seen in Snetlage's Nouveau Dictionnaire franr.;ais 
contenant de nouvelles creations du peuple franr.;ais of 1795, which deAned civilisation 
thus:''This word, which was used only in a technical sense to say that a criminal 
case was made civil, is used to express the action of civil izing or the tendency o f 
a people to polish or rather to correct its mores and customs by bringing into civil 
society a luminous, active, loving morality abounding in good works. (Every citizen 
of Europe is today embarked upon this last combat of civil ization. Civil ization of 
mores)."23 Building on Boulanger's account of civilisation, we see in this deAnition 
a hint of the notion that the condition of civilization is the preserve of the peoples 
of Europe (albeit to varying degrees). while its opposites, savagery. barbarism. or 
the state of the nature lay beyond Europe's borders. 

As seen in these early appearances of civilisation , from the very outset it was a 
term imbued with a plurality of meanings. Serving as something of a "synthetic" 
or "unifying concept," civilisation was used to describe both a process through which 
individual human beings and nations became civilized and, the cumulative outcome 
of that process. As Starobinski states, the "crucial point is that the use of the term, 
civilization, to describe both the fundamental process of history and the end result 
of that process established an antithesis between civilization and a hypothetical 
primordial state (whether it be called nature. savagery. o r barbarism)."24 That it, 
it was used both to describe and evaluate; or pass judgement in the very act of 
describing. In order to explore further the nature of the relationship between the 
state of civilization and its alternatives (be it antithetical or otherwise). it is helpful 
to Arst have an understanding of the plurality of meanings attributed to civilization. 

Apart from the distinction between civilization as process and civil ization as the 
end condition result ing from that process. further distinctions have been drawn 
between what is characterized as civilization as fact and civilization as value or ideal. 
In the former sense it is said to be largely a "descriptive and neutral" term, used 
to identify what are thought to be quantifiable values held in common by a distinct 
group of peoples. That is. a speciAc civilization such as that of Ancient Greece or 
contemporary Western civil ization. In the latter sense civilization is a "normative 
concept on the basis of which it was possible to discriminate t he civilized from the 
uncivilized, the barbarian . and the incompletely civil ized."25 Following a similar line 
of thought. Febvre notes that the "same word [civilization l is used to designate 
two different concepts." What is elsewhere described as civilization as "fact " is 
referred to by Febvre as its "ethnographic" usage. 

22 Starobinski 1993. 3. 
23 Starobinski 1993. 2. 
24 Starobinski 1993. 2-5. quo te at 5. 
25 Starobinski 1993. 7-8. As Skinner argues. however. in employing such concepts or "speech-acts". there can be no neutral 

reading. they describe and evaluate. commend and condemn. Skinner 1999. 61 
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civilization begins to reveal itself when looking into further accounts of civilization, 

such as that of Comte de Volney's published in 1803 after his travels in the United 
States in the late 1790s. Reflecting the general principles of social contract theory. 

but just as importantly for the purposes here. the cri teria of requiring a capacity 

for self-government, Volney wrote, "By civilisation we should understand an assembly 
of the men in a town. that is to say in an enclosure of dwellings equipped with a 

common defence system to protect themselves from pillage from outside and 
disorder within ... the assembly implied the concepts of voluntary consent by the 

members, maintenance of their r ight to security, personal freedom and property: 
... thus civilisation is nothing other than a social condition for the preservation and 
protection of persons and property etc."28 

As becomes increasingly evident, the demand For a nation o r people to have the 
capacity to organize into a co-operative society with a capacity for self-government 

is central to the very ideal of civilization. But the identiAcation of different collectives 
as civilizations on the basis of their capacity for social co-operation and self ­
government has really only served to dist inguish them from other human collectives. 

Important ly , I demonstrate in following chapters that it is not just about a people 
organizing and governing in any fashion that counts. Rather, it is about governing 

in accordance with certain standards - Arst set by Europe and later by the West 

more generally - that determines a society's approximation to the idealized "standard 
of civ ilization." This factor becomes increasingly apparent in exploring the English 
language origins and evolution of the word civilization. 

English Origins of Civilization 

According to the Oxford English Dictionary. the word civilization Arst appeared in 
English in 1772. some twelve years after its initial appearance in a French text: The 

reference it cites is taken from a passage in James Boswell's Life of Johnson that 
reads, "On Monday, March 23, [1772] I found him [Dr. Samuel Johnson ) busy, 

preparing a fourth edition of his folio Dictionary .... He would not admit civilization. 
but only civility. With great deference to him. I thought civilization, from to civilize. 
better in the sense opposed to barbarity, t han civility; as it is better to have a 
distinct word for each sense. than one word with two senses, w hich civility is, in 
his way of using it".29 The entry in Boswell's diary is much in keeping with civilization ·s 
French foundations; it also gives a good indication o f at least one sense in which 

the term entered into English usage. But as the context in which Boswell uses it 
hints at. it appears as though the word had already been in use for some time 

prior - and indeed it had. The honor o f Arst recorded English usage of civilization 

28 Volney 1868, 718. quoted in Febvre 1973. 252. note 51. 
29 Boswell 1934. II. 155. emphasis in original. 
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increasingly expensive the larger society grows and the more "society advances in 

civilization."45 Smith also maintained that it was "only by means of a well regulated 

standing army ... that a barbarous country can be suddenly and tolerably civilized."46 

In summary, much of British thinking is neatly captured by Herbert Spencer's claim: 

"We may consider it (civilization l as progress towards that constitution of man 

and society required for the complete manifestation of every one's individuality."47 

' 
What Civilization Means and Its Implications 

As noted, civilization and its plural are interrelated terms and subjects of study that 

have been examined both independently and with reference to one another. An 

initial concern w ith the concept of civilization gave way to detailed studies of 

civilizations in t he nineteenth and twentieth centuries, in large part instigated by 

the foundation and development of the fields of anthropology and ethnography. 

Such a shift led to claims that a broader concern with t he no rmative- evaluative 
aspects of civilization had "lost some o f its cachet."48 The result of this shift was 

a preoccupat ion with narrow definitions such as that offered by Emile Durkheim 

and Marcel Mauss, who state that a "civil ization const itutes a kind of moral milieu 

encompassing a certain number of nations, each national culture being on ly a 
particular form of the whole."49 

One of the leading and most influential exponents of the comparative study of 
civ ilizations was the historian. Arnold Toynbee. In his Study of History and related 

works, however. he did not completely set aside the ideal o f civilization, for he 
stated that "Civil izations have come and gone, but Civi lization (with a big 'C') has 

succeeded" or endured.50 Toynbee also sought to articulate a link between "civilizations 

in t he plural and civi lization in t he singular," noting that the former refers to 
"particular historical exemplifications of the abstract idea of civilization." This abstract 

idea of civil ization is defined in "spiri tual terms" which "equate civil izat ion with a 
state of society in which there is a minority of the population. however small, that 

is free from the task. not merely of producing food, but of engaging in any other 
of the economic activities - e.g. industry and t rade - that have to be carried on 
to keep the life o f the society going on the material plane at the civilizational level."51 

Toynbee·s line o f argument concerning the organ ization of society as marked by 
the specialization of skills, the move toward eli te professions and the effective use 

48 ~luntington 1997. 41. 
49 Durkheim and M«uss 1971. 46-50. 
50 ·1 oynbee 1948. 24. 

SI Toynbee 1972. 44-45. 
52 Kraynak 1983. 90. emphasis in original. 
53 Hobbes 1985. Chap. 46. 683. 
54 Kr·aynak 1983. 90- 91. 
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of leisure time is one that has long been held in connection with the advancement 

of civilization (and civilized society). it is found in the work of Thomas Hobbes for 

instance, for although his life and work preceded the term civilization. Robert 

Kraynak argues that "the primary theme of Hobbes· studies in civil history is the 

distinction between barbarism and civilization." Hobbes is said to equate the 

"political characteristics" of '"commonwealths.' 'cities,' or 'polities--· with their "civilized 

qualities:· such as "'civil sociecy· or 'civil life':· to the extent that "he regards civilization 

asa condition which combined a certain level of political development and a certain 

manner of living."52 This is suggested in Hobbes' assertion that the ''procuring of

the necessities of life ... was impossible. till the erecting of great Common-wealths," 

which are "the mother of Peace, and Leasure," which is. in turn. ''the mother of 

Philosophy ... Where Arst were great and flourishing Cities. there was Arst the study 

of Phi/osophy."53 That is to say, "Wherever government is sufficiently strong and 

well-established to provide peace and leisure. men began to cultivate the finer 

things in life": the very things that are said to be the outward expression of 

civ
i

lization. in "contrast, savagery or barbarism has been a condition where political 

authority was developed insufAciently or non-existent." Kraynak concludes that 

by Hobbes · account, "civilization has been distinguished from barbarism by the 

power and sufficiency of political authority. the enjoyment of leisure, and the 

development of philosophy or the arts and sciences."54 But, it is the Arst of these

hallmarks of civilization. the presence of increasingly complex socio-political 

organization. which. in the Arst instance at least, is the prerequisite and facilitator 

of the latter qualities. 

Some semblance of this general line of argument has been made time and again 

throughout history. its influence ebbing and flowing with the times. üne of the 

earliest to do so was Aristotle in the Politics. in which he posited that "society 

[meaning the polis or statel ... contains in itself ... the end and perfection of 

government: Arst founded that we might live, but continued that we may live 

happily."55 On this point. Kraynak argues that for "Aristotle and other classical 

philosophers the good life İS the end or purpose of civilization."56 Whİle Aristotıe·s 

conception of socİety mİght dİffer from contemporary usage. what thİs İs in effect 

saying İS that the realİzation of the good life is the purpose of government. 

Furthermore, it is only by living in society with others that this might be achieved, 

far Aristotle insists. "whosoever is ... unfit for society, must be either inferior or 

superior to man." He further singles out "the man in Homer, who is reviled for 

being 'without society, without law. without family' ,"57 for in effect. the absence 

55 ArfsLotle 1912. 3. para. 1252b. 
56 Kranyak 1983. 93. 
57 Aristotle 1912.4-5. 1253a. 
58 Pagden 1988. 39. 
59 Collingwood 1992. 502-508. 
6
° Colliııgwood 1992. �02-511. quote al 510. 
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of at least the Arst two of these institutions means he is without civilization. Instead, 

he is either savage or barbaric. or a god. Such accounts of the relationship between 
civ ilization, society. and government fit w ith Anthony Pagden's claim that the 

"philosophical history of civilizat ion was, then, a history of progressive complexity 

and progressive refinement which fo llowed from the free expression of those 
faculties w hich men possess only as members of a community."58 

In a 1940 lecture t itled, "W hat 'Civilization' Means." R.G. Collingwood spoke of three 
elements of civilization : economic civilization, social civilization, and legal civ ilization. 

The realm of economic civi lization is marked not simply by the pursuit of riches -
which might in fact be inimical to economic civilization - but by "the civilized pursuit 

of wealth." The pursuit of wealth is in turn carried out in two ways , through 

"civil ized exchange" and "civi lized production." The former means that exchange is 
carried out justly and fairly in t he absence of dominat ion . such as master- slave 

relationships (which puts him at odds w ith Aristotle), in accordance with the 
principles of laissez-faire economics. The latter. "Civilized production is scientific 
production." It is production that is carried out "intelligently" such that "productive 

industry [ isl control led by an understanding of natural laws." That is to say that 
it is a mode of production that employs the practice of "natural science ... wherein . 

by means of experiment and observation , men find out how to use the forces of 

nature to the advancement of their own welfare."59 

The second of Collingwood's three elements of civilization is "social civ ilization", it 

is the forum in which humankind's sociability is thought to be satisfied by "the idea 
of joint action." or what we might call community. It bears t he name "civil ization" 

because it is said to have been "civ ilized" to the point wherein its members refrain 

from the threat and use of both physical and moral force to induce fellow members 
to do "what [ t lhe[y] want them to do." instead employing methods of persuasion 

to w in them over. Completing Collingwood's tripartite definition of civilization is 
the legal component. The final mark of civil ization is "a society governed by law." 

and not so much by criminal law but by civ il law in particular. "the law in w hich 

daims are adjusted between its members." Furthermore. while military and ecclesiastical 
law may well have t heir respective places in such a society, those places are 
subordinate to the role played by civil law. Moreover. a "society thus governed by 

civil law is one in wh ich there is no arbitrary power; no executive. however 
constituted. able to override the law and no judicature able to defy it ."6° For 

Collingwood. then. "Civilization is something which happens to a community .... 

61 Collingwood 1992. 283, emphasis in original. 
62 Bauman 1987. 93. emphasis in original. 
63 Starobinski 1993. 31. 
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Civilization is a process of approximation to an ideal swte."61 In essence, what 

Collingwood is arguing is that civilized society - and thus civilization itself- is guided 

by and operates according to the principles of the rule of law. 

When we combine the collective criteri1a of Collingwood's tripartite components 

of civilization: economic civilization. social civilization, and legal civilization. what 
they amoum w is what I would call socio-political civilization, or the capacity of 
a collective to organize and govern itself under some system of laws or· constitution. 
Not too Far removed from Collingwood's concern with the elimination of physical 

and moral Force via "social civilization" are the more recent accounts of civilized 

society that add1·ess issues relati1ng to the historical and ongoi•ng endeavor to 
manage violence. if only by removing it from the public sphere. Such a concern is 

extended in Zygmunt Bauman·s account of civilization to the more general issue 
of producing readily governable subjeas. The "concept of civilization," he argues. 

"entered learned discourse in the West as the name of a conscious proselytizing 
crusade waged by men of knowledge and aimed at extirpating t he vestiges of wild 

cultures."62 

The nature of the "proselytizing crusade" in the name of civilization is one of the 

central concerns of this book. Its rationale or driving force is not too dliifficulit to 
determine when one considers Starobinski's assertion that. 'Taken as a value, 

civilization constitutes a political and moral norm. It is the criterion against which 
barbarity. or non-civilization. is judged and condemned "63 A similar point is made 
by Pagden who states that civilization "describes a state. social. political. cultural. 

aesthetic - even moral and physical - which is held to be the optimum condition 
for all mankind. and this involves the implicit claim that only the civilized can know 

what it is to be civilized."64 It is out of this implicit claim and t he judgements passed 

in its name that the notion of the "burden of civilization" was born. 

The argument that only the civilized know what it rneans to be civilized is an 
important one. for as Starobinski notes, the "historical moment in which the word 

civilization appears marks the ad1/ent of self-reAection. the emergence of consciousness 
that thinks it understands the nature of its own activity." More specifically, it marks 
"the moment that Western civilization becomes aware of itself reflectively. it sees 

itself as one civilization among others. Having achieved self-consciousness. civili,zation 
immediately disco1/ers civilizations. "65 But as Elias notes. it is not a case of Western 

civilization being just one amongst equals. for the very concept of civilization 

"expresses the self-consciousness of the W est ... It sums up everything in which 

64 Pagden 1988. 33. 
65 Starobinski 1993. 32. emphasis in original. 
66 Elias :!.000, 5, emphasis in original. 
67 Bowden 2007. 
68 Sdiiller 1926. v ii. 
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Western society of the last two or three centuries believes itself superior to earl ier 
societies or ·more primitive· contemporary ones." Elias Further explains that in using 

the term civilization. "Western society seeks to describe what constitutes its special 

character and what it is proud of: the level of its technology , the nature of its 

manners. the development of its scientific knowledge o r view of the world. and 

much more."66 Again. it is not too difficult to see how the harbingers of civilization 
might gravitate toward a (well-meaning) "proselytizing crusade" driven. at least in 
part. by a deeply held belief in the, "burden of civil ization." 

The issue is not only the denial of the value and achievements of other civilizations,67 

but the implication that they are in near irreversible decline. From this perspective 

their contribution to "big C Civil ization (if any is acknowledged) is seen as largely 
limited to the past, out of which comes the Further implication that if anything of 

value is co be retrieved it cannot be done so without the assistance of a more 
civilized tutor. Such thinking is only too evident, For example, in Ferdinand Schiller's 

mistaken claim that "the peoples of India appear to care very li t tle for history and 
have never troubled to compile it."68 Hence, the Brit ish took it upon themselves 

to compile such uneven accounts as that which was prepared by James Mill and 
published as The History of British India in 1817. Despite never having visited India, 

Mill's History, an attack on Will iam Robertson's Historical Disquisition of 1791. relayed 
to European audiences an equally mistaken image of Indian civi lization as eternally 
backward and undeveloped. 

Lucien Febvre has suggested that the word (and idea of) "Civilisation was born at 

the right t ime." "Above all." he added. "it was born at a t ime when, emerging From 

the entire Encyclopedie. the great concept of rational and experimental science was 
beginning to make itself felt. constitut ing a whole in its methods and procedures."69 

The air of enthusiasm surrounding the newly born concept of civilization and the 
general atmosphere it engendered at the t ime is captured by Febvre in an unidentified 

citation he quotes From the work of Albert Counson: "Civilisation is inspired by a 

new philosophy of nature and of man. Its philosophy of nature is evolution. Its 
philosophy of man is perfectibility."70 

Civilization and Progress 

The close nature of the relationship between the ideal of civilization and the idea 
of progress is captured by Starobinski in his observation that the "word civilization. 
which denotes a process. entered the history of ideas at the same time as the 

modern sense of the word progress. The two words were destined to maintain a 

69 Febvre 1973. 229-30. emphasis in original. 

?O Febvre 1973. 230. 
71 Starobinski 1993. 4. emphasis in original. 
72 Nisbet 1980. 9. 
73 Nisbet 1980. 4. 
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most intimate relationship."71 This most intimate of relationships between civilization 
and progress is evident in Robert Nisbet's questioning of "whether civilization in 
any Form and substance comparable to what we have known ... in the West is 
possible without the supporting faith in progress that has existed along with this 
civilization."72 He claims that "No single idea has been more important than ... the 
idea of progress in Western civilization For nearly three thousand years." While 
ideas such liberty, justice, equality, and community have their rightful place and 
should not be discounted, he insists 'chat "throughout most of Western history. 
the substratum of even these ideas has been a philosophy of history that lends 
past. present, and future to their importance."73 Further in this regard, Starobinski 
makes the pertinent point that "civilization is a powerful stimulus to theory," and 
despite its ambiguities, there exists an overwhelming and irresistible "temptation 
to clarify our thinking by elaborating a theory of civilization capable of grounding 
a far-reaching philosophy of history."74 Clearly, the twin ideals of civilization and 
progress are important factors in our attempts to make sense of life through the 
articulation of some kinci of all-encompassing or at least wide-reaching philosophy 
of history.75 lndeed. in recent centuries it has proved irresistible to a diverse range 
of thinkers from across the political spectrum. 

The deeply intertwined relationship between civilization and progress was central 
to Francois Guizot's early-nineteenth century analysis of Europe's history and its 
civilizing processes. in an account that captures both the socio-political and moral 
demands of civilization, Guizot insisted that "the first fact comprised in the word 
civilization ... is the fact of progress. of development; it presents at once the idea 
of a people marching onward. not to change its place, but to change its condition; 
of a people whose culture is conditioning itself, and ameliorating itself. The idea 
of progress, of development. appears to me the fundamental idea contained in the 
word. civilization."76 At Arst glance, the fundamentals of progress appear to concern 
merely the "perfecting of civil life. the development of society, properly so called. 
of the relations of men among themselves." Yet "instinct" telis us "that the word. 
civilization. comprehends something more extensive, more complex. something 
superior to the simple perfection of the social relations. of social power and 
happiness."77 This something more is the realm �f humankind's deeper and broader 
moral progress; "ehe development of the individual. internal life. the development 
of man himself. of his faculties. his sentiments. his ideas." Like Hobbes. and others. 
For Guizot, socio-political progress or the harnessing of society is only part of the 

74 Starobinski 1993. 33-4, emphasis in original. 
75 Bowden 2004: Bowden 2009. 
76 Cuizot 1997. 16. emphasis in original. 
77 Guizot 1997. 16-17. 
78 Cuizot 1997. 18. 
79 Bury 1960, 2. 
BO Bury 1960. 5. 
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picture that is civilization; on the back of which. "Letters. sciences. the arts. display 

all their splendour. Wherever mankind beholds these great signs. these signs gloriAed 

by human nature, wherever it sees created these treasures of sublime enjoyment, 
it there recognizes and names civilization." For Guizot. "Two facts" are integral to 
the "great fact" that is civilization: "the development of social activity. and that of 

individual activity; the progress of society and the progress of humanity." Wherever 
these "two symptoms" are present, "mankind with loud applause proclaims 

civilization."78 

Another distinguished historian. J. B. Bury, one of the Arst to undertake a large­
scale study of the history of the idea of progress, similarly asserts that the "idea 

[of progress] means t hat civilization has moved. is moving. and will move in a 
desirable direction."79 In keeping with the irresistibility of promulgating a grand 

theory. Bury contends that the "idea of human Progress then is a theory which 
involves a synthesis of the past and a prophecy of the future." This 

theorizing is grounded in an interpretation of history that regards the human 
condition as advancing "in a deAnite and desirable direction." It further "implies that 

... a condition of general happiness will be ultimately enjoyed, which will justify the 

whole process of civilization."80 In short. the end of history is a close proximity to 
a state of human kinds' individual and social perfectibility in which the dangers and 
uncertainties of the Hobbesian war of all against all are left behind in favour of 

the relative safety and security of civil or civilized society. 

In essence, the idea of progress has two related components: The Arst is that the 
human species universally progresses. albeit at different rates . from an original 

primit ive or child-like condition, through savagery. through barbarism. and culminates 

at the apex of progress in the status of civilization. The second component holds 
that human experience. both individual and collective. is cumulative and future­
directed, with the speciAc objective being the ongoing improvement of the individual. 

the society in which the individual lives, and the world in which the society must 

survive. This symbiotic relationship between the ideas of civilization and progress 
brings us to the idea of universal history. Universal history is conceived in a number 
of different ways, for some it's no different to world or global history in that its 

spatial and temporal parameters are both deep and broad. The conception of 
universal history most relevant here is perhaps more the realm of the philosopher 
than the historian, and is nicely set out in a lecture of 1789 by Friedrich von Schiller, 

a man who was both: 

81 Schiller 1972. 328. 
82 Schiller 1972. 330-32. 
83 Starobinski 1993. 17. emphasis in original. 
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Who would suppose that the reAned European of the eighteenth 

century is only a more advanced brother of the Red lndian and of the 

Celt? Ali these skilis, artistic instincts, experiences. ali these creations 

of reason have been implanted and developed in man in a matter of 

a few thousand years; ali these marvels of invention, these tremendous 

works of industry have been called forth From him. What brought 

them to life? What elicited them? What conditions of life did man 

traverse in ascending From that extreme to this, From the unsociable 

life of the cave dweller to the life of the thinker. of the civilised man 

of the world? Universal world-history answers these questions.81 

19 

As Schilier explained, for the adherent of universal history. "there extends between 

the present moment and the beginnings of the human race a long chain of events 

which interlock as cause and effect." it is a way of thinking that "reverses the world­

order", for whereas the "real series of events descends From the origin of things 

to the their most recent state ... the universal historian moves in the opposite way 

from the most recent state of the world up to the origin of things." in essence, the 

universal historian "imports a rational purpose into the course of the world, and 

a teleological principle into world-history."82 An underlying assumption is that 

history is a linear process that follows the passage of time, past > present > future. 

The notion of universal history is central to the Western tradition of studying and 

theorising about civilization. progress and human perfectibility. it is a "big picture" 

version of history that seeks to explain the history of humankind - savages, 

barbarians and civilized - as a whole or single coherent unit of study. it is about 

Atting ali peoples and places into the narrative of history, which means placing 

them somewhere on a continuum between the poles of savagery and civilization. 

At the same time, knowing that ali will ultimately arrive at the same end, civilization, 

or universal civilization. 

Conclusion 

While ideas of civilization, progress and perfectibility,might sound innocuous enough, 

Starobinski goes to some length in highlighting the dangers associated with this 

philosophy in particular, and the deification of civilization more generally. in a 

passage worth quoting at some length. he argues that 

84 
Starobinski 1993. 29-30. 
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bec-ause of the connection with the ideas of perfectibi lity and progress. 
the word civilization denoted more than just a complex process of 
reAnement and mores , social o rganization. technical progress . and 

advancing knowledge: it took on a sacred aura. owing to which it 
could sometimes rein force t raditional rel igious values and at other 
times supplant t hem. The history of the word civilization t hus leads 

to this crucial observation: once a notion takes on a sacred authority 
and thereby acquires the power to mobilize, it quickly stirs up conAict 
between po litical groups or rival schools of thought claiming to be its 

champions and defenders and as such insisting on the exclusive r ight 
to propagate the new idea.83 

Starobinski goes on to point out some of the consequences of this situation. one 
of which is his highly justiAed warning that 'A term fraught with sacred content 
demonizes its antonym·. 

He continues, 

Once the word civilization ceases to denote a Fact subject to judgement 
and becomes an incontestable value, it enters the verbal arsenal of 
praise and blame. Evaluat ing the defects and merits of the civilization 
is no longer the issue. Civilization itself becomes the crucial criterion: 

judgement is now made in the name of civilizat ion. One has to take 
its side. adopt it s cause. For t hose who answer its call it becomes 

ground fo r praise. Or. conversely, it can serve as a basis for denunciation: 
al l that is not civili zation, all t hat resists o r threatens civi lizat ion . is 
monstrous. absolute evi l. As rhetoric heats up it becomes legitimate 
to ask For the supreme sacrifice in the name of civilization. This means 

that the service or defence of civilization can in certain circumstances 
justify the recourse to violence. Civilization's enemies. the barbarians. 
if they canno t be educated or converted, must be prevented From 
doing harm.8~ 

And this is the very essence of Skinner's "evaluat ive-descriptive" concept at work. 

It also explains why some people are concerned about the language of civilization. 
especially during times of conAict. given the sometimes extreme measures that have 
been taken by supposedly "civilized" peoples of the world against the "uncivil ized: 
all in the name of civil ization. 
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Abstract: 

The Muslim brotherhood's conception of civilization was framed by the Muslim 

encounter with the modern West. lnheriting the SalaA-Modernist ambivalence. it 

has acknowledged the technological-scientifıc achievements of Western civilization. 

but denounced its spiritual-moral decadence and called for the return of world 

leadership to lslam. Within this general framework. the Brothers' understanding 

of dvilization has evolved throughout its existence in different directions according 

to international and domestic political drcumstances. in the lnterwar period. Hasan 

al-Banna, the Sodety's founder, dedared that greed and tyranny brought Western 

civilization - in its limited materialist sense - to bankruptcy and decline. After 

independence the Syrian leaders announced their project of reconstructing the 

lslamic civilization in its comprehensive sense. Under military oppression Sayyid 

Qutb asserted that pure lslam is the only civilization. Conceptualizations of civilization 

have continued to diversify among the Muslim Brothers and among their moderate 

and radical splinter groups in the age of globalization. covering the whole range 

between inter-civilizational dialogue and clash of civilizations. 

Keywords: Muslim Brotherhood, SalaA-Modernism, Western civilization, lslamic 

civilization. madaniyya. hadara. 

lntroduction 

The idea of civilization has long engaged modern lslamic reformers. lmpressed by 

the achievements of the West, they tried to sort out the causes of its success and 

And ways to emulate it without losing their religiqn and identity. in the second half 

of the nineteenth century lslamic Modernists Ahmad Khan. )amal al-Din al-Afghani 

and Muhammad 'Abduh embraced the notions of reason, progress and unity as 

part of the Muslim faith. At the turn of the twemieth century, Qasim Amin advocated 

the liberation of Muslim women in line with the ideals of freedom. progress and 

civilization. 1 The SalaA Rashid Rida attributed the supremacy of the West to its 

education and associational life and called for study of the historical. political and 

social developments underlying its industrial. scientiAc and technological progress.2

• Prof. Dr. Halfa Universily. �listory of the Middle East Departnıent. e mail, weisnıann@research.haifa.ac.il 
1 Hourani 1983. 
2 Shahin 1989. 
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In Arabic and related Muslim languages, two different words express the idea of 
civilization, the inclusive hadara, which encompasses all aspects of life, and the 

more restrictive madaniyya. or 'imran, which is confined to the material aspects.3 

Hadara is derived From lbn Khaldun's philosophy of history, which set the civilized 
life of city dwellers against the rustic life of the nomads (hadw) ;4 madaniyya (Turk. 

Medeniyet) is a neologism of the Young Ottomans. who with the inauguration of 

the Tanzimat reforms in the mid- nineteenth century sought means to adopt 

Western technologies and institutions without jeopardizing their lslamically- based 
culture and identity.5 

The same duality may be observed in t he European concept of civilization. In the 
English and French usages it sums up all aspects of the process - From science and 
technology to manners and habits - that made modern Western society believe 

it was superior to "primitive" societies. In the German usage the concept was 
restricted to the useful, material , aspects of the human existence and subsumed 

under the more elevated nationally- based kultur.6 More recently Western notions 
of civilization have gone in the other direction by focusing on the cultural bases 

of civ ilization. Marshal Hodgson in his monumental study of the world civilization 

of Islam defines his subject as "a relatively extensive grouping of interrelated cultures, 

insofar as they have shared in cumulative traditions in the form of high culture 
on the urban. literate level.''? As against him, Samuel Huntington's infamous clash 
of civilizations paradigm describes highly monolithic and immutable Western, Islamic 

and Confucian blocs defined by cult ure, and especially religion, in globa l conAict 

with each other.8 Early Muslim reformers inclined to the German version, a preference 
that reAected admiration For the material progress of the West along with a sense 

of Islam's spiritual and moral superiority. Only after independence did they become 
confident enough to cope with the more comprehensive English and French versions. 

Taking up Hale's observation that civilizational consciousness is constructed and 

Aexible rather than primordial and immutable,9 this essay examines the evolution 

of the Islamic concept of civi lization within t he Framework of the Society of the 
Muslim Brothers from its Foundation in the late 1920s to its repression by postcolonial 

Arab military regimes in the 1950s and 1960s. My analysis proceeds along two major 
axes, reAecting the alternative restrictive and comprehensive meanings of the term. 

One is the Brothers' counterpoising Islamic civil ization to Western civil ization, the 
other their gradual shift From the religion of Islam to Islam as a civilization. These 

3 Qamus al-Ma'ani, 
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4 lbn Khaldun 1958, 1967. 
5 Karpat 2000. 11-12. 
6 Elias 2000. 5- 9. 
7 Hodgson 1974 . I, 91. 
8 Huntington 1993. 1996. 
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have produced three major conceptualizations of civilization. The original concept 

devised by Hasan al-Banna, the Egyptian founder and leader o f the society in the 
lnterwar period. may be called "the decline of Western civilizat ion" paradigm. The 

other two, which were developed by the next generation of Muslim Brothers in the 
post- independence era, are the no t ion o f "the glorious civilization of Islam" as 

elaborated in the intellectual circle o f Mustafa al-Siba'i, leader of the Syrian branch 
of the society, and "Islam as the only civi lization" of the Egyptian radical ideologue 

Sayyid Qutb. It is hoped that t h is study will contribute to a more nuanced 
understanding of the concept of civilization as historically contingent and of how 
it is viewed by non-Western intellectuals and activists. 

The Decline of Western Civilization 

The Society of the Muslim Brothers was founded by Hasan al- Banna (1906-1949) 

in 1928, four years after the aboli tion of the Caliphate by the Turkish national 
assembly, which followed t he defeat and dismemberment of the Ottoman Empire 

at the end of World War I. It thus represented the effort to All from below. from 
among the community of believers (umma), the vacuum le~ by the departure o f 

its supreme religio-polit ical authority. Banna's attitude to Western civilization was 
Framed by the disenchantment of the older generation of Islamic reformers with 

the senseless carnage of the Great War and the unspeakable suffering it brought 
to the countries of t he Middle East.10 He was more immediately concerned by the 

spread of irreligious ideas and Christian missionary activity in Egypt itself. following 
its subjection to direct British rule after the outbreak of the war. 11 Banna's own 

teachings as leader of the Brotherhood were consolidated in the course of the 
1930s and thus coincided with the Great Depression and wit h the rise of Fascism 

and Nazism, to whose tyranny and intolerance he was vehemently opposed.12 The 
Muslim Brotherhood was designed as a mass movement aiming to offset these 
Factors through the re- lslamization of society. the ousting of the Brit ish and the 
other colonial powers. and t he establishment of an Islamic order and state. 

Hasan al-Banna was a practical man. Preoccupied v:iith the organizat ion and direction 
of his association, he had lit tle time to elaborate on overarching abstract constructs 
such as civilization. In the Few cases in which he discusses it, he refers to Western 
civilization. contrasting it to Islam as a Faith and mission (da'wa) or to the civilization 
of the East. In a speech addressed in September 1936 to the leaders of Egypt and 
the Muslim world at large. Toward the Light, Banna describes European greatness 
as a matter of the past. He concedes t hat the scientiAc achievements of Western 
civilization (madaniyyat al-gharh) allowed it to Aourish and conquer the world for 

IO Shahin 1989. 
11 Mitchell 1969. 1-12: Kramer 2010. 
12 Cershoni 2001. 
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a while. Now . however, he declared. "it is in bankruptcy and decline," as "dictatorships 

destroy its political foundations. crises carry away its economic foundations, with 
millions of unemployed and hungry people. and deviant principles and revolutions 

that Aare up everywhere root out its social foundations." The League of Nations 
is weak. he added. aggression and deceit reign in international politics. and all 

humanity is tortured and lives in anxiety. The key reasons for t hese afAict ions are, 
according to Bann a, materialism and greed. Charting the history of world leadership 

between East and West. he conci'udes that the time is r ipe for the East to raise the 

banner of Islam and bring justice and peace to the entire world.13 

The victory of the allies in World War II. the subsequent restoration of democracy 

and of economic prosperity in Europe. and the coming independence of the Arab 
lands somewhat mitigated Banna's harsh judgment of the West. Leading writers 

of the Muslim Brotherhood in the I940s, such as Muhammad al-Ghazali (1917-1996) 
and Sayyid Qutb (1906- 1966), made a distinction between Western civilization -

which came to include both "the free world" and the Communist world - in its own 
environment From that in its imperial domains. In regard to the Western internal 

way of li fe. they acknowledged the respect for individual freedom. representative 
parliamentary life and the social spirit in Western Europe and North America. and 

the quest for equality, mutual responsibility and care For the poor in the Soviet 
Union. They remained crit ical of Western democracies for their individualism. 

licentiousness. moral degeneracy and capitalist exploi tation . and of the communist 

world for its atheism and tyranny. These faults were accentuated with regard to 
the domination of non-Western peoples. which in the view of the Muslim Brotherhood 
was motivated by the same two basic afflictions of Western civilization: its materialism 

and its greed.14 

Another important thinker who helped shape the Muslim Brotherhood's idea of 
civilizat ion in the period that followed the assassinat ion of Banna in 1949 was the 

Indian scholar Abu al-Hasan 'Ali al-Nadwi (1914-1999) .15 Nadwi belonged to the 

Nadwat al-Ulama College in Lucknow, a reformist institution that prided itself For 
its close connections with t he Arab world. In his 1944 seminal work, What Has the 
World Lost with the Decline of the Muslims?. wh ich was written in Arabic and was 

long stock reading among the Brothers, Nadwi elaborated Banna's scheme of 
universal leadership into a narrative of religious-moral world history that at the 

same time served as a blueprint for Islamic regeneration. He traces the roots of 
modern European civilizat ion - now in its comprehensive sense of hadara - to the 

Greek and Roman civilizations. which respectively excelled in philosophy and culture 

and in warfare and law, but paid excessive attention to the goods and interests 

13 Banna n.d. 70 -71. 
14 Mitchell. 224- 227. 
15 On Nadwi and his t ho ught . see Hartung 2003. 
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of this world at the expense of religion and faith. These are reflected in today's 
Europe, which. he claims, is afflicted with merciless materialism - whether capitalist 
or communist. war-mongering nationalism, exploitation of the colonies, and a 
suicidal drive evinced in the just invented nuclear bomb.16 As against these, Nadwi 
poses the Islamic civilization - for which he still uses the more restrictive madaniyya, 
which in the t ime of the Prophet and the r ightly -guided caliphs embodied a 
combination of spirit and matter. a religion based on reason, and strong government.17 

Nadwi calls upon the modern Muslims. particularly the Arabs. co revive the Islamic 
civilization of their ancestors and renew their mission in order co save humanity 
from the evils of the West. 

The Marvels of the Islamic Civilization 

The Syrian Society of the Muslim Brotherhood was formed in 1945. on the eve of 
independence. Its Arst leader, Mustafa al-Siba'i (1915-1964) . had joined Banna whi le 
completing his studies at al-Azhar University in Cairo. while other leading members 
and associates, such as the future ministers Muhammad al-Mubarak (1912-1981) and 
Ma'ruf al-Dawalibi (1909-2004), studied in France. The organization was based on 
indigenous religious societies Founded under the French mandate. one of which 
was called The Islamic Civilization (a/-Tamaddun a/-Jslami).18 During t he 1950s the 
leaders of the Syrian Muslim Brotherhood formed an intellectual group centered 
on the newly established Shari'a faculty at the University of Damascus. where Siba'i 
was serving as dean. whereas t he more orthodox branches in the no rth of the 
country remained at tached to the local SuA revival ist tradit ion.19 Following the 
uniAcation with Egypt in 1958. t he members of t he Damascene circle turned their 
attention to the construction of their own Islamic civilization. They were encouraged 
in this endeavor by the democratic experience of the young republic. in which they 

took active part. although t heir activity was repeatedly interrupted by army coups. 
which usually led to their persecut ion. After the r ise of the Ba'th co power in 1963 
the Muslim Brotherhood became the main opposition in Syria. until it was eventually 
liquidated by HaAz al-Asad's forces in the wake of the failed Hama uprising in 1982.20 

The Muslim Brothers' intellectuals aimed at a comprehensive meaning of civilization. 
For which they now embraced the not ion of hadara. They undertook t he task of 

regenerating the glorious cultural and material Islamic ediAce of the past and of 
demonstrat ing its actual and potential role for modern human civilization. The trend 
was set by Mustafa al-Siba'i in his The Marvels of Our Civilization , wh ich appeared 
in 1959. Following in the Footsteps o f Nadwi - w ho a few years earlier was an 
aFAliate in the Shari'a faculty - Siba'i strove to give his work an academic hue. 
16 Nadwi 2001. 192ff. 
17 Nadwi 2001. 157-163. 
18 Reissner 1980. 89-90. 
19 See Weismann 1993. 
20 Lefevre 2013. 
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though his scheme is socio logical rather than historical. He defines civil ization as 

a social o rder which helps man increase his cu ltural output, and identifies four 

components in its constitution, economic resources, political arrangements. ethical 
tradit ions. and sciences and the arts. The factors leading to the decline of civilizations 
are, according to Siba'i. moral and intellectual slackening. infringement of the laws. 

the spread of explo itation and poverty. and lack of apt leadership. The entire 
discussion is framed within the general theory of the r ise and fall of civilizations, 

and more part icularly Hegel's philosophy o f history which accords each civ ilization 
its place on the ladder of human progress.21 

For Siba'i. then . Islam is one link in the great chain o f human civ il ization. albeit by 
far the most important. From the belief in God's unity he derives not only Islam's 

long acclaimed universal appeal and moral bent. but also the more controversial 
Modernist-SalaA claims about its integration of science and faith. religion and state. 
and the reign o f law. Offended by the treatment of Islamic civilization at the hands 

of Western scholars, Siba'i maintains that their failure lies in the adoption of pure 
materialist criteria. by which each civilization admittedly supersedes its predecessors, 

while overlooking spiritual- moral criteria. wherein Islam had long since at tained the 

peak. As against the Western critique. he apologetically seeks to prove throughout 
his book the fi rm bases of classical Islamic civilization and its great contributions 
to world civilizat ion in general and to the formation of modern Western civilization 

in particular. Siba'i Finds the fingerprints of Islam inter alia in the Reformat ion. in 

modern sciences. in the literary works of Boccaccio. Shakespeare and Dante, and 
even in the ideals of the French revolut ion and Napoleon's civic code. Islamic 
grandeur is apparent to this day, he maintains, in its promo tion of social solidarity. 

racial equality. religious tolerance, war ethics and compassion for animals. as well 

as in its past great cities, schools, libraries and hospi tals.22 

In the summer of 1960 the Syrian society of the Muslim Brotherhood re-launched 
its mouthpiece - al-Muslimun (The Muslims) - in a new high-quality format under 
the title Hadarat al-Islam (The Civilization of Islam). The change reflected. in the 

words of Siba'i in his inaugural editorial. the new era the Muslim nation was living 
through and the expectations this sparked For new civilizational horizons o f self­

determination. independence and respect. For the Muslim Brotherhood the glor ious 

past of the umma, w hich was based on its philosophy and faith , was the prelude 
to a bright future, in which the awakened umma would again take the lead ir 

liberating other nations and guiding t hem to a life of bliss and prosperity. The 
Muslims played a leading role in the evolution of human civilization and it was timt 

for them to resume their mission among the nations. The new journal was to takt 
21 Siba'i 1998. 35. 
22 Siba·; 1998. 
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part in the cultural regeneration of the Islamic civilization by reviving and disseminating 
its heritage.23 

Hadarat al-Islam provided the Syrian Muslim Brothers and like-minded enlightened 
lslamist thinkers in other countries a platform to explore Siba'i's init ial insights and 

to elaborate their own ideas. Its pages were devoted to studies on Islamic faith and 
jurisprudence and of great Muslim cit ies , societies and personalities, along with 
news From the Arab and Muslim worlds and selective reports from the West. 
Prominent Foreign writers invited to contribute to the journal included the Indian 

scholar Abu al-Hasan 'Ali al -Nadwi and his slightly older contemporary Pakistani 
radical Abu al-A' la al-Mawdudi (1903-1979). who discussed the place o f Islam in 
South Asia's civilization, the Moroccan scholar Muhammad Muntasir al-Kattani (1914-

1998) with his studies of the Islamic centers of Fes and Chinguetti (Ara. Shinqit. in 
Mauritania) . and the Algerian philosopher Malik bin Nabi (1905-1973). who tackled 
the role of religious thought in the constitution of civilizations. Among the Syrian 
contributors Ma'ruf al-Dawalibi, who held a Ph.D. in law, touched on the constitutional 

principles of Islam, while more conservative jurists from the Shari'a Faculty, such 
as Mustafa al-Zarqa (1904-1999). explored various aspects of Muslim law. 

Regular sections in Hadarat al-Islam compared favorably t he Islamic civilization to 

Western civilization by juxtaposing reports about the exemplary behavior o f the 
Prophet and his companions to contemporary stories about the misbehavior of 
Western societies toward women and the weak. For instance . hadit hs narrating 
how Abu Hurayra. a famous sahahi set free a slave girl instead of punishing her 

and how 'Amr ibn al-'As, the conqueror of Egypt. appointed a black man to head 
a delegation to the Bishop of Babylon, are contrasted with news reports about 
ongoing slavery in the sub-Saharan French colonies and about white men in America 
beating and murdering blacks for no reason. There were also translations of artides 

from the Western press or books that praised Islamic civilization o r "proved" the 
degeneration of the West. 

Among the most valuable contributions to the discussion of civilization on the . 
pages of Hadarat al-Islam was a series of art icles by Muhammad al-Mubarak. doyen 
of the Shari'a Faculty and Siba'i's second in the Syrian Muslim Brotherhood, w ho 

had specialized in Arabic and French literature and in sociology during his studies 
at the Sorbonne. Mubarak reflected in these art icles on the meaning and criteria 
of civilization in its broad sense. its laws of evolution, the road to the creation of 
a human civilization , and the cr isis o f contemporary humanity. As the sequel 

indicates. his aim was to show the superiority of what he refers to as the Arab-

23 Siba'I 1960. 
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Islamic civilization over the West and the relevance of its mission to lead humanity 

in modern t imes. Mubarak's definition of civilization states that it is "the totality 
of knowledge, laws, institutions, customs and manners that represent the intellectual, 
economic. moral, political and artistic situation in a specific historical stage and 
geographical area of one nation or more." In an echo of Siba'i's apologetics he 

distinguishes the manifest form of civilizations, which is the product of the cumulative 
effort of past generations. from their hidden form which harbors their unrealized 

potentialities. A good civilization. according to Mubarak, is one that harmonizes all 

aspects of life - the intellectual, material, moral, social, and personal - and that 
distributes their goods among the largest number of people and of nations.24 

Mubarak concurs that modern civilization is t he fruit of all its predecessors. Of 
particular importance in t h is respect are the ancient Greeks (and Romans), who 

sowed the seeds of rational thought; Christianity, which devoted itsel f to the 
education and training of the human soul; and the Arab-Islamic civilization. which 

completed both while raising the level of social sol idarity within and among the 

nations. Mubarak acknowledges the spectacular achievements of modern civilization 
in en larging man's knowledge, particularly in the nat ural sciences, ra ising the 

standard of living and creating leisure time, guaranteeing material and spiritual 
human rights. and producing great thinkers. But its Aaws are equally mighty. For 
one. he reiterates the common third-world postulate that human rights guaranteed 

to Western nations are high-handedly denied by them to non-Western peoples. 
Even more serious in Mubarak's view as a believer is the neglect of spiritual education 

(tahdhih al-nafs), which breeds selfishness and greed instead of conscience and 

justice. Modern Western civilization liberated man from nature, but not from 
himself.25 In evolutionary terms, this means that while the West is the most 

progressive in the intellectual and industr ial fields, it has actually regressed in the 
moral field.26 

The Arab- Islamic civil ization, Mubarak argues, excelled in those same areas w hich 
modern civilization has overlooked, as well as in those it has promoted. Islam gives 

reason its due place by directing it to contemplate on God's physical creation, while 

the sacred Law encourages progress and promotes social solidarity among people, 
nations and religions. More important still, it elevates the human soul by treating 
man's desires - wealth. pleasure, work, and eventually knowledge - as means to 

a higher goal rather t han as ends in themselves. The belief in Allah creates a fi rm 
bond between the individual ''I" and the absolute Being, from which are derived 

man's aspiration to comprehend the universe, as well as his will to extend his hand 
to fellow human beings and his quest to support the t ruth and fight injustice. The 
24 Mubarak 1961a. 23- 25. 
25 Mubarak 1961a. 25 -28. 
26 Mubarak 1960 . 
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combination of intellectual and spir itual belief in God is. according to Mubarak, what 
distinguishes Islam from all o ther civilizat ions and makes them its r ivals. As against 
it. the Greek. Roman. and Modem European civilizations - the last-named undermining 

the foundations of the intervening Christian civilizat ion - are materialist. deny God. 
and worship wealth. pleasure and reason in both t heir individualistic or collectivistic 
versions. 

The Arabs. Mubarak points out . played a special ro le in the development of the 
Arab-Islamic civilization. because they were the Arst nat ion to receive the Islamic 
call. and they spread it out far and wide without regard to race, nation o r class. 

It was they, he claims, who int roduced the principles of human dignity and human 
r ights. promoted knowledge and the rule of justice and also, in reflection of the 
distinct socialist discourse of the Syrian Muslim Brothers at the time, fought poverty 
and sec a minimum wage.27 

Mubarak's scheme for the regeneration of the Arab- Islamic civilization, and through 
it the elevation of humanity at large, is Modernist -Salafi . The Muslim societ ies that 

encountered modern Western civilization in the course of the nineteenth century, 
he maintains, were weak and lifeless. They were very far from the magniAcent 
civilization of their ancestors in the format ive period of Islam, when culture and 
science flourished: there was unity and cooperat ion among the Muslim nat ions, 
government was based on consultation (shura) and transparency, and minorit ies 

lived in safety. All this changed in the following generations, during which sterile 
doctrinal disputes, blind imitation in matters of law (taqlid ) and SuA superst itions 
made the people idle and resigned to iniquitous and tyrannical rulers. Consequently , 
Mubarak reasons, from the twelfth century on, t he init iative shifted to the W est, 

where it matured in the seventeenth and eighteen centuries w ith the industrial 
revolution. the r ise of capital ism and democracy, and the spread of nationalism. 

These posit ive developments. however, were accompanied by the negat ive traits 
of secularism. class conflict. and colonial conquest and explo itation.28 

The Western invasion (qhazw) was military and, polit ical. as well as social and 
ideological. It brought about the awakening (nahda) of the East . but was also the 

cause of a deepening worldwide spiritual and moral crisis. Mubarak urges the Arabs 
in the countries t hat have just freed themselves from the yoke of colonialism co 
regain their dvil izational mission and save humanity from its current predicament. 

The Arabs should not imitate t he West , but also not cl ing to their customary 
traditions. Instead, they should selectively absorb usefu l Western innovations while 
reviving their old heritage. which was based on belief in God. balance between the 

27 Mubarak 1961b. 
28 Mubarak 1961c. 
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spiritual and material aspects of life and the promotion of social solidarity, equality 
of opportunities. distributive justice and compassion for the weak.29 

The military coup that brought the secular minority-dominated Ba'th party to power 

in Syria in March 1963 ended the democratic experience of the country in general, 

and the Muslim Brotherhood's hopes for a religious-civilizational revival in particular. 
W ithin a year. a bloody clash erupted between the new regime and the Islamic 
opposition following which Siba'i's successor. lssam al - 'Attar (1927- ). and many of 

his comrades found themselves in exile. These dire circumstances were promptly 
reflected on the pages of Hada rat al-Islam. which shifted its center of gravity from 
intellectual discussions on religion and civil ization to the more pressing needs of 

the struggle against the ungodly regime. In his editorial of the journal's fourth year 

in August 1963. Siba'i stressed the need to continue to speak the truth and spread 
Islam (da'wa). The following issues were dominated by articles on lessons from the 

conduct of the Prophet and excerpts from Hasan al-Banna's treatise on jihad. 
Civilization had to be postponed to better t imes. which are yet to come. 

Islam Is the Only Civilization 

The Egyptian Muslim Brotherhood initially supported the Free Officers' revolution 

of July 1952. Relations turned rapidly sour. however, after Jamal 'Abd al-Nasser 

consolidated power in his hands. The charismatic President ordered the dissolution 
of the society in January 1954, in the wake of an alleged attempt on his life. and 
by December six of its leaders had been executed. while t housands of members 

were arrested and tortured in what one scho lar has referred to as concentration 
camps.30 W hile most members of the Muslim Brotherhood remained committed to 

the peaceful way of da'wa.31 some were radicalized by these bitter experiences. 

The formulation of the militant ideology of the Muslim Brotherhood was undertaken 

by Sayyid Qutb, the foremost thinker of the organization in the critical period that 
followed Banna's assassination in 1949. Qutb began his career as a literary critic. 
but in the 1940s he converted to Islam in protest against the corruption of the 

Egyptian monarchy. and in the early I950s he joined the Muslim Brotherhood after 
a prolonged traumatic visit to America.32 In Ma'alim fi al-tariq (Signposts). the radical 

manifesto he authored in prison before his own execution in 1966, Qutb presented 
a dichotomous view of Islam and barbarity (Jahiliyya) . the latter encompassing not 

merely Western civilization. but also most Muslim countries of his day. For him. 

moreover. an unavoidable "clash of civilizations" had to be preceded. to paraphrase 
Emmanuel Sivan's apt response to Huntington's infamous paradigm , by a clash 

29 Mubarak 1960. 220- 223: 1961b. 34. For the role of the Arabs in leading the Islamic nation and its mission to the West 

see also t--adwi 1963. 
3° Kepel 1985. 27 - 30. 
31 Zollner 2009. 
32 On the formation of QuLb. see Musallam 2005: Calvert 2010. 
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within the Islamic civilization,33 in which a dedicated vanguard was called co wage 
jihad against their own rulers and societies. The gradual release of the Muslim 

Brothers from prison by President Anwar al-Sadat in t he course of the 1970s gave 
the radical elements the opportunity co further elaborate and implement Qutb's 
ideas.34 

The notion of civilization that Sayyid Qutb elaborated in Signposts combines different 
meanings that reAect the various strands in the formation of his lslamist ideology. 

Though not always consistent. together they express a politically and cultural ly 
based exclusivity, whiclh deAes not only Western civilization and its imitators in the 
Muslim world but ultimately Western understanding of what civil ization is. Qutb 
appears to build on the insights gained in the Muslim Brotherhood since Banna·s 
time when he declares. at the very beginning of his manifesto, that the West - in 
both its democratic-capitalist and dictatorial - socialist forms - is on the verge of 

collapse because of its lack of values. Like Nadwi. and the contemporary Syrian 
Muslim Brothers. he maintains that it was h igh time the Muslims resumed their 

mission to lead the world in t he struggle to free humanity from the shackles of 
present-day barbarity. Going farther back. to the general Islamic reformist distinction 

between the material and the comprehensive aspects of civilization, Qutb promises 
time and again that the Islamic movement wi ll by no means relinquish the technological 

invent ions of the Western genius; it w ill rather animate them with the faith they 

lack and direct them on the right path.35 But he also goes beyond all that by boldly 
asserting that Islam is eventually the only real civil ization. 

In the tradition of the Muslim Brotherhood. Qutb does not deny the merits of other 
civilizations. He praises the ancient Greeks and Romans for their valuable contributions 
in the Aelds of philosophy, the arts and law. and the Persians for t heir excellence 
in poetry and the arts of government. as well as the Indian and Chinese civilizations. 
But in contrast to Siba'i's endeavor co tie Islam to the march of world civilization. 
Qutb takes the opposite direction and seeks co distance the Islamic civilization from 
all others. Adopting a particularly restricted form o f Salafism, he argues that the 
first generation of Muslims in the Arabian Peninsula. the unique Qura'nic generation, 
was acquainted with the other civilizations of its t ime, but to keep the purity of 

its faith it consciously shunned them all and concentrated on fulfil ling the 
commandments of God's book alone. The following generations diluted the Qur'anic 
message with borrowings from other civi lizations.36 

In apparent discrepancy, Qutb also claims that the Islamic civi lization was formed 
when the different Muslim races and nations joined forces and cooperated. on the 

33 Sivan 2003. 
34 Kepel 198S. 
JS Qutb n.d. 3 4. 
36 Qutb n.d. 12-14. 
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sole basis of their common faith, in creating an Islamic society and culture. In the 

face of Nasser's triumphant Arab nationalism, Qutb stresses that "this marvelous 
civilization was not 'an Arab civilization' even for one day." It was an Islamic civilization, 

to which each race contributed its special qualifications and brought in its personal, 
national and historical experiences, for the common goal of establishing an egalitarian 
society bonded in God.37 

Sayyid Qutb's discourse turns incre'asingly radical as he sets out to develop an 

Islamic conception of civilization. His defin ition rests on the notion of the duality 
of divine and human sovereignty (hakimiyya). He formulated this thinking through 

the ideas of Mawdudi, the founder of the Jama'at-i lslami in lndia-Pakistan.38 Qutb 
maintains that a society that attributes sovereignty to God alone and is ruled by 
the dictates of the shari'a, namely Islamic society, liberates men from enslavement 

to one another and guarantees their dignity: it thus constitutes a human civil ization. 
In societies divided between ruling masters and obedient subjects and governed by 
man-made laws, as are Western capitalist and Marxist societ ies alike, as wel l as 

most contemporary Westernized Muslim societies, men are humiliated and Fettered 
Such societies, Qutb declares. have no civilization at all. In this radical version, Islam 
is not only a unique civilization: it is ultimately the only one.39 

The Fundamental Salafi-Modernist distinction between the spiritual and material 

aspects of civilization undergoes a corresponding shift. Islamic society is civi lized. 
according to Qutb. because it regards human values and morality as paramount. 
while al l other. jahili, societies are backward and uncivilized because they attach 

supreme value to matter. Human moral values, he asserts. are promulgated in the 
Qur'an in unambiguous terms, and their purpose is to distinguish man From animal 

on the individual level and to promote humanity on the collective level. Individual 
morality is embedded above all in the family, the building block of society and the 

principal agent of acculturation of the young. Deeply disturbed by the sexual 

promiscuity he had witnessed on his visit to the United States before he joined the 
Muslim Brotherhood, Q utb came to regard the emancipation of women as the 
hallmark of Western backwardness and bestiality. 

Collective morality derives, in Qutb's view. from the divine source rather than from 

the human sphere. This means that Islamic society is unique and cannot be explained 
by the general rules of the rise and evolution of jahili societies. It has developed 

from its own movement out of the eternal principles of the Qur'an, though their 
manifestations have varied throughout history according to the stage of its economic 

scientific and industrial development. Moreover, like the Jahiliyya. to which it is 
37 Qutb n.d. 52-53. 
38 On Mawdudi and his teachings see Nasr 1994. 98-124. 
39 Qutb n.d. 105- 109. 
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contrasted. Islamic civilizat ion is not merely an occurrence of the past; it is a supra­
historical existential condition, which prevails whenever the divine moral principles 
govern and restrain material greed. It is ultimately the goal t hat all humanity may 
one day ascend to . to overcome the abyss of the jahiliyya and establish God's 
sovereignty on earth.40 

Still. along with this radical interpretation of civil ization. Qutb also holds to the 
older apologetic one, which claims an Islamic preceden t to modern Western 
achievement. He argues. for example. t hat t he roots of the experimental method. 
the foundation of European industrial civilization. lie in Islamic Andalusia and in "the 
East." rather than in medieval Europe. The scientific experimentation method was 
developed, in his view, ou t of t he Islamic concept of t he physical world and its 
mysteries. Subsequently, Europe embarked on its scienti fic revolution and reached 
exalted achievements while forgetting their Islamic basis. The Muslim world, on the 
other hand, lost its scientific momentum and ult imately abandoned it altogether. 
Its inner weaknesses and the crusaders' and the Zionists' [sic) invasions distanced 
it from Islam. Muslims are therefore allowed to study from the West the technical 
sciences - physics, astronomy, medicine or management. but they must never learn 
from the Orientalists about Islam or rely on Western philosophy of history, 
sociological t raditions and polit ical sciences.41 

Conclusion 

The Muslim Brotherhood's notion of civilizat ion is par t of t he ongoing modern 
Muslim reformist tradition. which emerged among the Muslim peoples in the second 
half of the nineteenth century in the wake of their painful encounter wit h t he 
West. The Brothers inherited the basic ambivalence that characterized the early 
Modernist -SalaA response to the formidable political and cultural challenges imposed 
on them. On the one hand. in their quest to join the modern caravan, the early 
reformers acknowledged the material achievements of Western civilization - in its 
restriaed sense of madaniyya - and called on Muslims to adopt them. as long as 
they did not contradict the shari'a. On the other hc;1nd, in defense of their faith and 
sense of identity. they announced Islamic spir itual superiority over a morally 
decadent West, though not Islam as it was pract iced in their day but in the imagined 
pure form of the original exemplary path of the Prophet and his immediate followers. 

Within this broad reformist Modernist-SalaA framework. the Muslim Brotherhood's 

understanding of civilization has evolved throughout its existence in different, and 
at times even opposite. directions. In the course of this evolut ion they also shifted 
40 Qucb n.d. 109-122. 
41 Qutb n.d. 129-131. 
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48 Sami ŞEND ŞEHİR 
RELATl< 

kentlere has ilişki biçimleri olan işbölümü ve uzmanlaşmayı ve ikincil (resmi) ilişk döne 
tarzlarını doğurmuştur. Böylece kentsel mekan. sanayi öncesi mekandan net bir değil. 

biçimde ayrılmıştır. İşte bu ayrım sürecinin sonunda ortaya çıkan kent. kentli ve duruı 
kentleşme. kentlileşme tiplemeleri bugünkü modern kent algısını oluşturmuştuı yara� 
(Sjoberg. 1967: 229). Çağdaş medeniyetin iki temel kurumu var gibi, Biri Sanayi mede
diğeri şehir. Daha doğrusu. ekonomik hakimiyet. Dolayısıyla böyle bir anlayış. sosya insar. 
hayatı bir mücadele ve yarış alanı haline getirerek, kişinin ihtiras ve acımasız yönlerini alanıı
daha da geliştirmesine yol açmaktadır. şansı 

Bu ifadelerde geçen, "ikincil ilişki", "mekanik dayanışma". "kentsel rol" ve "rasyond 
3. Şel

tutumlar" gibi kavramların. belirli bir kültürel dünyanın anlayış, ilişki ve tavırların 

sembolleştirdiğini kimse görmezlikten gelemez. Dolayısıyla. Kentin ruh ve manasın 
Batı'c 

oluşturan bir yaşama felsefesinin varlığı ile karşı karşıya olduğumuzu düşünme( 
rastla 

durumundayız. 
işçi o 

görülSanayileşme. aslında şehirleşmeyi ortaya çıkarmış. Batı'da. toplumsal dönüşüm ve 

gelişim. sanayi odaklı bir çabanın ve heyecanın mahsulü. Hayatın modernleşme) 
için çaba sarfedilirken. insanın direnci. ruhi beklentileri ve sosyal ortamı dikkate 

alınmamış: onun. çalışarak ve bazı eşyalara sahip olarak mutlu olacağı düşünülmüş 

Ama. ortaya çıkan materyalist ve pragmatik toplum anlayışı ve bu anlaşın getirdi� 
mekanik ilişkiler sistemi. bu teorinin doğru olmadığını gösteriyor. 

Şehrin Aziki büyüklüğü ve o nisbette insan yığınlarına mekan oluşu: aslında. insanır 
ruh ve sosyal dünyasının hiç de istemediği bir şey. Duygular ve sosyal ilişkiler. beli� 
bir ritm ve alan içerisinde gelişme özelliğine sahip. Yığınlar içinde. sağlıklı bir ilişki 

kurmak ve hele hele duygusal bir tutum geliştirebilmek çok zor. 

ortan 

tehdiı 

79). < 

yıllar 

meyd 

Munfi 

bir gc 

Muml 

her k, 

tek bi 
Şehrin yaşama sistemi. onbinlerce veya yüzbinlerce insanın ihtiyaçlarına ceva1 farkla 
verebilecek büyük sistemlerin varlığını ortaya koymaktadır. Temizlik. Gıda. Eğitim mede 
Ulaşım gibi temel ihtiyaçlar: büyük bir endüstri ve organizasyon içinde gerçekleşme Medir 
imkanına sahiptir. Dolayısıyla. samimiyetin değer ifade etmediği bir yönetim sistemi sokm,
oluşturmak. ancak insanları sistematik bir kontrol içinde tutarak gerçekleştirilebilir 

İşte bu durum. şehrin; ortaya koyduğu yaşama felsefesiyle doğru orantılı bir yönetim Şehrir
ve idari sisteme sahip olmasını gerekli kılıyor. Bu yüzden, ·şehir anlayış ve felsefesi'nin. için v�
üzerinde ciddi bir şekilde durmak gerekiyor. aldığı. 

Modemizmin düşünce yapısı altında şekillenen ve mekanı değiştirmeye ve dönüştürmeye 
yönelik en önemli araçlardan biri olan kent planlama ile kentlerde yaşanan kaosun 
şiddeti veya ivmesini değiştirmek mümkündür. Özellikle günümüzde kentlerin, esk 

olaraf 

özel t: 

özellif 

girdile 
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Toplumun hayatı. toprağın hayata uydurulması demek olan mekanın üzerinde a. Şehir 
gerçekleşir. Bu yüzden. mekanın her noktası insanın hayati varlığının üzerinde Batılı şe 
geçtiği ve ruhuyla kaynaşmış sembolik özelliği olarak bilinmek durumundadır. Her görevi ) 
bir mekan bize farklı öyküler anlatır. Her mekanın hayata dair Farklı cevapları ve yaşama 
duruşları vardır. Bu mekanlarda akıp giden ilişkilerin niteliği. tonu. hayatın hang: 
Frekans ve derecede yaşandığının da tanığı gibidir. Kentlileş 

kentlileşı 
Bu yönüyle kent mekanları. birer gündelik hayat mekanı olmanın ötesinde, tarih. kaynakla 
kültür, kimlik. bellek ve hafıza gibi kavramlarla yakından ilişkilidir. Her ne kadar olarak e 
mimarlık. coğrafya ya da kentsel ekoloji disiplinleri çoğu zaman mekanı gözardı 
etseler de, mekanların sosyal/kültürel yüzleri olduğu. bir ruhsallığa sahip olduklan Wirth'e 
insanlar gibi yaşadıkları, sosyal dünya ile aralarında kopmaz bir ilişkinin hüküm insanlığı 
sürdüğü bir gerçektir. Mekan. toplumsal deneyimler için ortak bir birliktelik zemin Wirth. ç 
sunmanın yanında, taşıdığı kültürel derinlik. ahlaki sınır, toplumsal cinsiyetçi hadler. sadece r 
sosyo-ekonomik bağlam. politik iklim vs. itibariyle de. içindeki insanları yeniden etki mik 
kurar, onlara aidiyet bağlamı. ortak tasawurlar, yeni bakma biçimleri ve yorumlama görmez.
perspektiAeri kazandırır. (Aytaç. 2013: 138-139) 78-82) ı

ile başlc
Bir başka ifadeyle kentlerin kültürel kimliklerini oluşturan unsurlar arasında mimari düşünce
öğeler başta gelir. Bu öğeler. tapınaklar. tiyatrolar, stadyumlar, agoralar, odeonlar Dolayısı
kiliseler vb. antik çağ yapıları, hanlar. hamamlar. bedestenler. camiler. külliyeler. durumu
imarethaneler. arastalar, kapalı çarşılar vs. gibi sivil mimarlık örnekleridir (bkz. 

Fertler k 
denetim. 
uzakta ç 
altında 1 
girer. ÇC 
olursa: il 
ya da h( 
fazla olt 

Gökaltun, ve Tunçer·den akt, Aytaç,a.y: 140) 

Bu mimari şaheserler. yaşanılan kenti karakterize eden, ona ruh ve kişilik kazandıran 
yapılar olmalarının yanında: yaşanılan hayatın, kültürün, tarihin birer sembolik 
gösterenidirler. Zamana tanıklık ettikleri gibi. yaşanılanlara da aracılık ederler. 

Bottan. duygu ve düşünce dünyası ile Aziki yapı arasındaki kopmaz ilişkiyi. oldukça 
heyecanlı bir üslupla anlatarak. mekan ve ruh arasındaki derin ve manalı münasebe� 
açıklamaktadır: "Çevremizdeki nesneler, saygı duyduğumuz duygu ve düşüncelerin 
soyut birer temsili olsun istiyoruz, onlara baktıkça bu duygu ve düşünceleri hatırlayalım 
istiyoruz. İçinde yaşadığımız binaların mekanların bizi bir kalıba sokmasını. ruh halimiz, 
biçimlendirmesini arzuluyor. bize kendimizi daha iyi tanıma Fırsatı vermelerini 
bekliyoruz onlardan. Ruhlarımızın neye ihtiyaç duyduğunu bize hatırlatacak nesneler 
bulunsun istiyoruz çevremizde. Çünkü ruhlarımız gerçekte ihtiyaçlarını unutmaya 
meyillidir. Kaybolan gerçek benliğimizi duvar kağıtlarından caddelerden sokaklardan 
mahallelerden bulmayı umut ediyoruz çoğu zaman. Ve bu yerler ne kadar gerçek 
benliğimizi temsil ederlerse o kadar yuvamız olmaktadırlar"(Botton'dan Aktay. 2013,28) 

buluşult.ı 

Bu açıkla 
ispatı git 
bir şekilc 

Aktay'a 
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