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Editorial

Journal of Balkan and Black Sea Studies is an Istanbul-based journal
aiming at strengthening academic exchange among social scientists
from Turkey, the Balkans, the Caucasus and Eastern European
countries. We started the journal in 2018 and have published seven
issues until now. The seventh issue includes four research articles and
two book reviews.

The first article of the issue 7 titled “The Role of the Vlachs in the
Bogomils” Expansion in the Balkans” by Dr. Octavian Ciobanu deals with
the an old idea about the contribution of Vlachs to the spread of
Bogomilism in the Balkans. Vlachs and Slavs had the greatest
contribution to the expansion of Bogomilism. To explain the role of the
Vlachs, the article first explores the presence of the Vlachs along the Via
Militaris and Via Egnatia and the references about their faith. Then it
focuses on the references about the Vlachs’ contribution to the spread of
Bogomilism in Serbian, Montenegrin, Bosnian, Dalmatian, and Croatian
lands.

The second article of the issue 7 titled “Expression of Symbolic
Ethnityin Abaza and Circassian of Uzunyayla: Damgas of the Families”
(in Turkish) by Dr. Didem Catalkilic deals with the current and past usage
areas of the family tamgas are examined based on our questions to the
tradition bearers during our fieldwork in the centre of Ankara and the
Abaza and Circassian villages of the Pinarbasi, Kayseri in 2017, 2018,
2019, 2020 and 2021. Dr. Catalkili¢ aims to explain how the famga, which
is an ethnic symbol, affects the formation of ethnic identity in Uzunyayla
and how its usage areas in Caucasus remain in the memories of residents
in Uzunyayla.

The third research article of the issue 7 titled “Suppressing ‘the
Slaves’ Revolt”: Banning a Movie in Bulgaria and Turkey’s Stance” (in
Turkish) by PhD. candidate Cengiz Yolcu aims to discuss why and how a
movie based on the Bulgarian revolutionary movement and a Bulgarian
national hero was prevented to be shown publicly on the claim of Turkish
government and the diplomats.

The fourth research article of the issue 7 titled “Post-genocidal
Balkans Peace: Human Justice, Morality, Memory and Oblivion” by Faruk



Hadzi¢ addresses the identification of transitional, retributive and
restorative justice, ICTY, and historiographical memory as the moral
foundation of conflict transformation and peacebuilding normativeness in
post-Yugoslav societies.

The issue also includes two book reviews. First, Georgi Zelengora’s
book titled Triirkiye'deki Pomaklar (Turk Tarih Kurumu, 2017) was
reviewed by Ars. Gor. Dilara Avci. Second, Ozan Er6zden’s book titled
Gegmisle Yiizlesme ve Ceza Adaleti: Yugoslavya Deneyimi (Dost Kitapevi
Yayinlari, 2017) was reviewed by Nazlican Cinar Aslan.

I would like to thank the editorial board members of our journal,
especially Cengiz Yolcu, for their hard work and contributions to this
issue. I also thank the authors of the articles and all the referees for their
precious efforts during the evaluation process of the articles.

Mehmet Hacisalihoglu, Prof. Dr.

Editor in Chief
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The Role of the Vlachs in the Bogomils” Expansion in
the Balkans

Octavian Ciobanu*

Abstract:

The paper approaches an old idea about the contribution of Vlachs to the
spread of Bogomilism in the Balkans. Vlachs and Slavs had the greatest
contribution to the expansion of Bogomilism. To explain the role of the
Vlachs, the article first explores the presence of the Vlachs along the Via
Militaris and Via Egnatia and the references about their faith. Then it
focuses on the references about the Vlachs” contribution to the spread of
Bogomilism in Serbian, Montenegrin, Bosnian, Dalmatian, and Croatian
lands. It concludes that the main contribution of the Vlachs on the
Bogomils’ expansion was in the Western Balkans.
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OCTAVIAN CIOBANU

Introduction

The first work about the contribution of the Balkan Vlachs to the
spread of Paulicianism was written by Isidor lesan.! The Balkan Vlachs
were the Romance-speaking heirs of the Roman citizens of the Eastern
Roman Empire. When migrant Slavs occupied parts of the Eastern Roman
Empire, all Romance-speaking citizens were forced to run to the forests
and mountains due to the pagan Slavs ferocity and started pastoral
activities. Vlachs dwelled in all the Balkan lands since the early medieval
times. Vlachs’ first church services were in the Latin language, but later,
around the 10t century, after the Christianization of the Slavs, the
language shifted into Slavonic language in the territories controlled by
Slavs. Vlachs initially were the majority of dwellers in the Balkans, but
later, a large part was Slavicized in time and started to speak Slavic
languages.

The Paulician heresy started in Armenia, a province of the
Eastern Roman Empire, and spread towards the Balkans, especially in
Macedonia and around the Roman trade routes. Macedonia is regarded as
the cradle of Bogomilism.? Adherents to Paulicianism in the Balkans were
also called Bogomils, Massalians, Patarenes, Babuni, etc.

Spreading Directions

The spread of Paulicianism happened from East to West
direction. From Asia and Constantinople, the most used routes were Via
Militaris, through “Macedonia thémata” and Via Egnatia, through
“Bulgaria thémata”. As can be seen in Fig. 1, the Romans reversed the
administrative names of the two lands, Macedonia and Bulgaria.

1 Isidor lesan, Secta patarend in Balcani si in Dacia Traiand (Bucuresti Institutul de arte grafice
C. Sfetea, 1912), 699.

2 Steven Runciman, The Medieval Manichee: a Study of the Christian Dualist Heresy (Cambridge,
1960), 49-50.
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Fig. 1: Thémata Bulgaria and thémata Macedonia

https:/ /en.wikipedia.org/wiki/Theme_(Byzantine_district)

Many Armenian Paulicians were brought to Europe, the majority
in the Philipopolis area, around Via Militaris of so-called “Macedonia
thémata”. Ana Comnena wrote in “The Alexiad” about the Balkan
Mountains of “Macedonia thémata”: “On either side of its slopes (Balkan
Mountains) dwell many very wealthy tribes, the Dacians (later called
Romanians) and the Thracians on the Northern side, and on the Southern,
more Thracians and the Macedonians.”3 Isidor Iesan considered that
Vlachs’ uprising that led to the emergence of the Vlach-Bulgarian state
was supported by the Bogomil Vlachs.*

The main area of Paulicianism or Bogomilism in the Balkans was
in ancient Macedonia, in connection with Via Egnatia. Ancient Macedonia
was a land contained in the thémata called “Bulgaria”, a military and
administrative division of the empire created from the areas of the
encampment of the territorial armies. Therefore, the Bogomils and their
preachers who spread to the West were wrongly called “Bulgarians”
(instead of Macedonians), after the name of the imperial thémata.

Both routes, Via Militaris and Via Egnatia, passed through lands
inhabited by Vlachs, the autochthonous dwellers of the Balkans. Isidor

3 Ana Comnena, The Alexiad, trans. E. A. Dawes (London, 1928), 253
¢ Isidor lesan, Secta patarend tn Balcani si in Dacia Traiand (Bucuresti, Institutul de arte grafice
C. Sfetea, 1912), 682.
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OCTAVIAN CIOBANU

Iesan hypothesized that the Balkan Vlachs were the ones, who spread
Bogomilism in the Balkans and not the Slavs.>

Via Militaris Area

One of the first data about Paulicians came in 970, when a lot of
Armenian Paulicians were brought to Europe. During the rule of Alexius
Comnenus, thousands of Paulicians of the Philippopolis area were
enlisted in the imperial army and were engaged against the Normans.
Emperor Alexius, dissatisfied with the behaviour of Paulicians during the
war, disbanded their units. As a result, the Paulicians started a rebellion.
The Vlachs of the surrounding area of Philippopolis and an army of
Pechenegs adhered to Paulician rebels®. The leader of Paulicians was
Travlos, a former courtier of Alexius. Paulicians set up their camp at
Veliatova and in the ensuing battle, the Romans were defeated (1086). A
new army, led by Taticius managed to make Pechenegs to retreat to
Paristrion. Without the main military help, Paulicians were relocated to
Alexiopolis or Neocastron and many of them were converted to
Christianity.”

A Vlach called Ivanko managed to establish an autonomous land
around Philippopolis at the end of the 12th century. Initially, Ivanko was
the boyar of the Vlach court of Asan brothers, the rulers of the Vlach-
Bulgarian state. Emperor Isaac gave him the military command of
Philippopolis and Ivanko was for a while the defender of the Roman
Empire but soon became the enemy of the empire.? Ivanko captured new
territories around his possession along the road from Philipoppolis
through Smolena, reaching Mosynopolis and Xantheia. He allowed the
Vlach compatriots of the newly conquered lands to remain in their lands.®

Later, under Ottoman rule, the remaining Paulicians lived in an
area near Philippopolis, and further northward. In the 17t century, they
were converted into Catholicism.

5 Isidor lesan, Secta patarend itn Balcani si in Dacia Traiand (Bucuresti, Institutul de arte grafice
C. Sfetea, 1912), 690.

¢ Stanley Sandler, Ground warfare. An International Encyclopedia (ABC Clio, 2002), 109.

7 George Finlay, A History of Greece (Cambridge University Press, 2014), 65.

8 Niketas Choniates, O city of Byzantium, Annals, trans. Harry ]. Magoulias (Wayne State
University Press, Detroit, 1984), 259.

9 Niketas Choniates, O city of Byzantium, Annals, trans. Harry ]. Magoulias (Wayne State
University Press, Detroit, 1984), 283.
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Bogomilism has little importance in the history of the Bulgarian
state. There are a lot of works of Bulgarian scholars, however it could be
said that their works are exaggerated. Historian John Fine wrote that,

“Since the Bogomils cannot be found playing a role in any political or
social event in Bulgarian history, Bogomilism had little impact in Bulgarian
history...if we are analyzing Bulgarian history as a whole and significant
movements and causes of historical developments in Bulgaria, Bogomilism’s
importance has been tremendously exaggerated in all historical works” 10

In addition, historian Isidor Iesan wrote about the exaggerations
of some pro-Slavic historians in their works about the Bulgarian Bogomils
and Slavs’ history.1? Also, Steven Runciman wrote about the Bogomilism
in Bulgarian lands: “If there had been much heresy there would have
been heresy-hunts, and some record would almost certainly have
survived” .12

Via Egnatia Area

According to several sources, the main Bogomil settlements were
in the area of today Macedonia. The majority of the adherents of the
Bogomils in Macedonia were Greeks, Vlachs, Slavs, Romanised Cumans,
and Pechenegs.13

A Vlach called Dobromir Chrysus, with an army of 500 Vlachs,
managed to establish an autonomous land along the Vardar River valley
and in the Moglen area.™ In 1197, Emperor Alexius besieged Prosek,
Chrysus’ fortress near the Vardar River but failed to conquer it. Later, in
1208, another Vlach, called Strez, claimed Chrysus’ possessions. Strez was
helped by an army of Serbs and managed to control all of Macedonia
until his death.’> Even today, the Moglen area is dwelled by a Romance-

10 John Fine, The early medieval Blakans (University of Michigan Press,1983), 179.

1 Isidor lesan, Secta paterend in Balcani si in Dacia-traiand (Institutul de arte grafice C. Sfetea,
Bucuresti, 1912), 679.

12 Steven Runciman, The Medieval Manichee. A Study of the Christian Dualist Heresy
(Cambridge University Press, 1999), 81.

13 Robert Mihajlovski,” Bogomils on Via Egnatia and in the Valley of Pelagonia: The
Geography of a Dualist Belief,” Byzantinoslavica: revue internationale des etudes byzantines. 72,
(2014): 152-170.

14 Niketas Choniates, O city of Byzantium, Annals, trans. Harry J. Magoulias (Wayne State
University Press, Detroit, 1984), 267.

15 Florin Curta, Southeastern Europe in the Middle Ages, 500-1250 (Cambridge University
Press, 2006), 688.
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speaking population called Megleno-Romanians and their language is
very close to Romanian and Aromanian.¢ St. Hilarion, Bishop of Moglen,
was confronted in his diocese with a large number of Bogomil heretics in
the middle of the 12% century.”” The Orthodox Christian Church
prosecuted the Bogomils and built churches and monasteries for anti-
Bogomil purposes in all Macedonia, some of them in the places of former
Bogomil holy houses.

Nanta (Notia in Greek) was the largest Vlach village in the
Meglen region and there it was the place of a monastery built by St.
Hilarion on the place of a Bogomil house. The church succeeded in
converting the Bogomils but was not entirely successful. During the 17t
and in the beginning of the 18t century, the former Bogomil Vlachs of
Nanta were Islamised. Later, the converts were transferred to European
parts of today Turkey. Tede Kahl wrote that in the 20t century “...some
of the Néanta inhabitants were a crypto-Christian community”.’® Another
known group of Aromanians, fully assimilated by Greeks, of surrounding
areas, is called Sardciciani in Aromanian.!® They are called Sarakatsani in
English, Karakachani in Bulgarian, and Crnovunci in Serbian.

The Vlachs, called themselves Aromanians in this area, were
spread in all of Macedonia but the densest areas dwelled by them were
around the lakes Ohrid and Prespa, near Via Egnatia and in a zone near
Stip and Kocani villages, where they live even today. (Fig. 2)

16 Capidan Theodor,” Meglenoromanii, vol. IL: Literatura popularda la meglenoromani”
Cultura Nationald - Academia Romand. Studii si Cercetiri, Bucuresti, VII, (1928): 54.

17 Steven Runciman, The Medieval Manichee (Cambridge University Press, 1999), 80.

18 Tede Kahl,” The islamisation of the Meglen Vlachs,” Nationalities Papers, Vol. 34, No. 1,
(2006), 74.

19 Theodor Capidan,” Sardcdciani,” Dacoromania, 4, (1924), 923-959.
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Fig.2: Aromanians around Macedonian Jands
https:/ /en.wikipedia.org/wiki/ Aromanians

There were and there are many Aromanian villages in different
parts of old Macedonia, even today in Albania and Greece. George
Kedrenos has a mention about Vlachs in 976 when they were guides and
guards of Roman caravans in the Balkans. Between Prespa and Kastoria
they fought and killed a Bulgarian rebel named David, brother of the
Bulgarian ruler Samuil.

An interesting topic is of the Paulician or Bogomil cemeteries.
One of them was located near the Banitsa village (today Vevi) but was
destroyed in 1982.20 The cemetery contained a lot of ringed crosses, and
probably they were of the Paulicians reconverted to Orthodoxy.?' Similar
ringed crosses may be seen today near Greek village Nea Chalkidona.

(Fig. 3)

20 Elias Petropoulos, “Les Tombes bogomiles en Greece?” Le Fou, vol. 21/22, (1982), 53-54.

2 Konstantinos Chryssogelos,” The Byzantine heritage in Greek Cinema: the lone case of
Doxobus,” in: Byzantium in Dialogue with the Mediterranean: History and Heritage, (Brill, 2019),
272.
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Fig. 3: Bogomil cemetery near Nea Chalkidona
https:/ /www.wikidata.org/wiki/ Q28858514

A large group of the Bogomils lived around the Babuna Mountain
in central Macedonia, between Prilep and Veles. Babuna region was
densely populated with Bogomils, who fled because of the persecutions.
From Macedonia, Bogomils were widespread further, under different
names: Patarens, Babuns, etc. An important role had the Bogomil Vlachs
who came to dominate the carrying trade, caravans, and guards across
the Balkans. Also, transhumant Vlach families probably contributed to the
spread of Bogomilism with their annual displacements between
mountains and plains. Material evidence and recent observations showed
that the transhumance in Northern and Western regions of Macedonia in
the twentieth century still uses the routes of the ancient Vlachs.??

Bogomil Vlachs in Serbian Lands

From Macedonia, Bogomilism easily arrived in Serbian lands
where Vlachs and Slavs lived together. Vlachs (Aromanians) lived in the
Southern parts, and other Vlachs (later called Romanians) in the Northern
parts, approximately in the former Moesia, Dacia Mediterranea, and
Dacia Ripensis. Between them, there were the Torlaks, a group of
autochthonous bilingual Vlachs, later assimilated by Slavs or Turks.
There are today opinions that Serbs are assimilated Vlachs: “...one can
speak in this area about Vlachs which evolved into the Serbian nation.”

2 NGL Hammond,” Travels in Epirus and South Albania before World War II,” Anc.World 8,
1-2 (1983): 36,44.

2 Jlona Czamanska,” Vlachs and Slavs in the Middle Ages and Modern Era,” Res Historica 41
(2016): 20.
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Stefan Staretu wrote that the Raska area of the Serbian lands was called
Old Vlachia or Stari Vlaska in Serbian, meaning the land of Vlachs.?*

The numerous Vlachs in Serbian lands made some Slavic writers
to argue that the term “Vlach” was used just to mean “shepherd” but this
opinion is rejected by the experts.?> Benedikt Kuripe$i¢ (Benedict
Curipeschitz), a Habsburg envoy to Siilleyman the Magnificent, who
travelled through the Balkans in 1530-1531 in “Lower Bosnia”, mentioned
the Serbs (Surffen), also called the Vlachs (Wallachen), Ciéi (Zitzen) and
Martoloses (Marcholosen).

Bogomils were called Babuns in Serbian lands, a name of a
Macedonian mountain. A lot of documents contain data about the Vlach
Bogomils in Serbian lands. A document about the Bulgarian St. Ephrem,
Patriarch of Serbia around 1400, talks about his dispute with a
“Messalian” (Bogomil) Vlach who loses and dies promptly.?¢ A Habsburg
envoy to the Ottomans, who travelled through the Balkans in 1530-1531,
mentioned the Vlachs, also called Tsitsi (Aromanians), of St. Paul’s faith
(Paulicians), originating from Smederevo and Belgrade.?” This may
indicate that the Vlachs were the exponents of the Bogomilism in Serbia,
for a period of time. Rulers of the Serbian lands, like Stefan Nemanja, also
started harsh actions to destroy the Paulician/Babun heresy. The leader of
the heretics and his followers were executed or exiled.?

Another Serbian ruler, Stefan Dusan, called himself “Imperator
Raxie et Romanie, dispotus Larte et Blahie comes”? initiated a law code
containing several clauses with penalties for Babuns.’* Bogomilism in
Serbian lands reached a peak in the twelfth century and then started to
die because of Orthodox Church measures. Some Bogomil necropolises
(Perucac, Bajina Basta, Hrta, Rastiste, Prijepolje) remained in Southwest
part of today Serbia, along the paths of the Vlachs’ transhumance.

2 Stefan Staretu,” Medieval name and ethnicity: Serbs and Vlachs”, Balcanica Posnaniensia,
XXII/1, Ius Valachicum I, Poznari - Bucharest (2015): 82.

% Noel Malcolm, Bosnia: A Short History (New York University Press, 1994), 79.

26 P. Pavlov, V. Grudkov, Zhitia na sv. Patriarch Joakim i Tarnovski, sv. Isai Serski i sv. Patriach
Efrem Pechki (Veliko Tarnovo, 1999), 77-78.

% Benedikt Kuripesi¢, Putopis kroz Bosnu, Srbiju, Bugarsku i Rumeliju 1530, trans. Porde
Pejanovi¢ (Cigoja stampa, Beograd, 2001), 26-27.

2% Andrew P. Roach, "The Competition for Souls: Sava of Serbia and Consumer Choice in
Religion in the Thirteenth Century Balkans", [1acnux na MHM, 50, 1 (2006): 152.

2 Silviu Dragomir, Viahii Nord-Balcanici in Evul Mediu (Editura Academiei, 1959), 26.

30 Maja Angelovska Panova,” Punishment of heretics: comparisons and contrasts between
Western and Eastern Christianity in the Middle ages”, Journal of History, XLVII, No.1 (2012):
153.
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Bogomil Vlachs in Herzegovina

From Macedonia and Serbia, Bogomilism spread to Bosnia, with
the contribution of Vlachs. The majority of Bogomils in Bosnia were the
Vlachs, according to written documents and to numerous necropolises of
the Vlachs, called “stecci” by Slavs.

In addition, the majority of the Orthodox Christians in Bosnia
were the same Vlachs. So important was the number of the Vlachs of the
Bosnian Orthodox dwellers that, some centuries later, the term “Vlach”
was still being used in Bosnia to mean Orthodox Christian.?! The Vlachs
of Herzegovina were bilingual, speaking a neo-Latin language
(Aromanian) and Serbian. Part of them passed to Bogomilism but many
remained Orthodox Christians. Majority of Vlachs, frequenting Serbian
churches, got Serbian names, and speaking Serbian, later, in the 19t
century, they were registered as Bosnians, Serbs, or Croats.

Pope Gregory IX wrote in a letter to King Bela IV dated 14. XL
1234: “...Vlachs, although they are considered Christians, ... they have
customs and rituals hostile to the Christian name”.32 Historian Zef
Mirdita wrote that Vlachs” belief system, rich with Pagan elements, first
converted from Christian faith, then to the Bogomil faith, and finally to
Islam.33

Arthur Evans wrote about Bogomil's origin of the necropolises
and in addition, he described the presence of Vlachs in Bosnia in the 19t
century.3* Karl Kaser published a book and a map about numerous
medieval Vlach extended families in Herzegovina®(Fig.4). Some research
on the skeletons of Bogomil gravestones have shown a Vlach origin.3¢

31 Noel Malcolm, Bosnia: A Short History (New York University Press, 1994), 72.

32 August Potthast, Regesta pontificium Romanorum inde ab a. 1198 ad a. 1304 (I Berlin, 1874),
83.

3 Zef Mirdita,” Vlasi, polinomi¢an narod”, Povijesni priloz. Historical Contributions, 33 (2007):
260.

3 Arthur Evans, Through Bosnia and the Herzegovina on Foot During the Insurrection
(Longmans, Green, 1877), 94-95.

% Karl Kaser, Hirten Kiampfer Stammeshelden (Bohlau Verlag, Wien-KoIn-Weimar, 1992), 153.
% Muzié¢, Ivan, “Vlasi i starobalkanska pretkrs¢anska simbolika jelena na steécima.
Starohrvatska prosvjeta.” Split: Museum of Croatian Archaeological Monuments I1I. 36 (2009):
323.
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Serbian philologist Vuk Karadzic wrote that most Bosnians are of
Vlach origin.?” The same opinions had Croat historian Nenad Moacanin?
and Polish historian llona Czamanska®. Ivan Muzic published a long list
of Vlach toponyms and andronyms in Bosnia and Herzegovina*

The majority of Bogomil necropolises with decorated tombstones
were found in mountainous areas, where Vlachs practiced their
transhumant activities, as in Fig. 541 The Vlachs of Herzegovina were
Aromanians and their image with their traditional fustanella is still visible
on some gravestones (Fig. 6)
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Fig. 4: Map of extended Vlach families in medieval Herzegovina
Karl Kaser, Hirten Kimpfer Stammeshelden (Bohlau Verlag, Wien-
Koln-Weimar, 1992), 153

3 Vuk Karadzic, Srpski rjecnik (Bec, 1852), 68.

3% Nenad Moacanin, “Croatia and Bosnia: an eternal movement from integration to
dissolution”, in Zone Di Frattura in Epoca Moderna: 1l Baltico, i Balcani E L'Italia. eds. Almut
Bues (Otto Harrassowitz Verlag, 2005), 102.

% Jlona Czamanska,” Vlachs and Slavs in the Middle Ages and Modern Era”, Res Historica 41
(2016): 20.

40 [van Muzi¢, "Vlasi i starobalkanska pretkrs¢anska simbolika jelena na ste¢cima", in Vlasi u
starijoj hrovatskoj historiografiji, eds. Ivan Muzi¢ (Split: Muzej hrvatskih arheoloskih spomenika,
2010), 129.

4 QOctavian Ciobanu,” The emergence of Vlach necropolises with petroglyphs in Western
Balkans”, The Journal of Ethnology and Culturology, Chisindu,Volume XXIV (2018): 6.
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Fig. 5: Transhumance routes of the Vlachs in Western Balkans
D. Macrea, Probleme de lingvistici romdnd (Bucuresti: Editura Stiintifica,
1961), plansa 2.

Fig. 6: Radimlja necropolis. Bogomil Aromanians
wearing traditional fustanella
https:/ /www.worldheritagesite.org/list/Ste % C4%87ci+
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The necropolises with petroglyphs are the main heritage of the
Vlachs in Herzegovina, Serbia, Montenegro, and Dalmatia.#2 The same
opinion had Ante Milosevic who wrote that the Bogomil affiliation of
Vlachs is most clearly demonstrated by their decorated tombstones.*3
Some necropolises were listed as important world heritage (Fig. 7).

Bosnia & Herzegoving',
1. Radimlja, Stolac -
2. Gréka glavica in )
the village of Biskup, Konjic
3. Kalufi in Krekovi, Nevesinje
4. Borak in the village of Burati,
Rogatica

5. Maculje, Novi Travnik

6. Dugo polje at Blidinje, Jablanica
7. Gvozno, Kalinovik

8. Grebnice, Radmilovi¢a Dubrava, Baljci, Bile¢a
9. Bijaca, Ljubuski

10. Olovci, Kladanj

11. Mramor in Musiéi, Olovo

12. Kucarin in Hran¢i¢i, Gorazde

13. Boljuni, Stolac

14. Dolovi in the village of Umoljani, Trnovo

15. Luburi¢a polje, Sokolac

16. Potkuk in Bitunja, Berkovici

17. Beéani, Sekoviéi

18. Mramor in Vrbica, Fo¢a

19. Cengica Bara, Kalinovik

20. Ravanjska vrata, Kupres

Fig. 7: Necropolises in Bosnia & Herzegovina listed by UNESCO
(https:/ /www.stecciwh.org/locations/ stecci-bosnia-and-herzegovina/)

Ivan Bozic wrote about Vlachs’ heritage mentioning that “the
contemporaries made a clear distinction between the Vlachs (Morlachs)
and those Slavs whose descent did not exclude Vlach admixture”.4
Ottomans later called Vlachs with a Turkish name: Karavlachs, meaning
Northern Vlachs in opposition with Vlachs of Greece. The end of the
decorated tombstones production is related to the Ottoman invasion and
with the conversion of Bogomil Vlachs to Islam. Vlachs (Morlachs) were
the main carriers of the trade between Ottoman Herzegovina and

4 Marian Wenzel, “Bosnian and Herzegovinian Tombstones - Who Made Them and Why?,”
Sudost-Forschungen. 21 (1962): 102-143.

4 Ante Milogevi¢,” Stecci i Vlasi. Stecci i vlaske migraciije 14. i 15. stoljeca u Dalmaciji i
jugozapadnoj Bosni.” Regionalni zavod za zastitu spomenika kulture Split (1991): 8.

4 Jvan Bozic,” Svijet ratnickih druzina i stokarskih katuna”, in: Crna Gora u doba oblasnih
gospodara, Istorija Crne Gore, eds. Milinko Djurovic (Titograd, Vol.2, pt.2, 1970), 349.
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Venetian Dalmatia. There is data that before the Vlachs' conversion to
Islam, they used their Patarene warehouses during the trade.®

Bogomil Vlachs of Montenegrin Lands

Bogomils may also have infiltrated the lands of today
Montenegro through the transhumance of the Vlachs.* According to
Montenegrin Puro Batri¢evi¢, Vlachs have an important contribution to
Montenegro’s population.#” The region with the highest mountains in
Montenegro is around the Durmitor mountain. In the late medieval ages,
there lived the Vlachs of Drobnjak “cdtun” 48 4° or family. Ivan Bozic wrote
about Vlachs’ contribution to the making of Montenegro.> The majority
of Bogomil medieval tombstones were found in mountainous areas,
where Vlachs practiced pastoral activities. It was a strong influence of the
Bogomil Vlachs of Herzegovina.

An important place of Vlachs was the village Donji Kraj, near
Cetinje, where a Vlach Church (Baawika Lpx6a) was built in 1450. The
church was built on the site of a Bogomil Vlach necropolis, containing
about 150 tombstones.>! There is an interesting ballad in connection with
the Vlachs of the Cetinje area, very similar to ballads common in all
Balkans (similar to the Miorita ballad in Romania). The ballad tells that a
dweller, named Radule Vlach, was the richest man of the county,
possessing numerous herds of sheep, goats, and cattle. Another shepherd,
called Crnojevic, with his men, attacked Radule when he went up the
mountain with the herds. Crnojevic killed Radule and his family and
took the herds, becoming the richest and the powerful man of the valley
of the river called today Crnojevic river. Amazingly, Cronjevic’s son was
a man of culture, and his help, monk Macarie, a refugee, set up the first
printing house in the court of the king Radu cel Mare, in Romanian lands.

4 Milan Loos, Dualist Heresy in the Middle Ages (Springer Science & Business Media, 1974),
299.

46 Silviu Dragomir, Viahii Nord-Balcanici in Evul Mediu (Editura Academiei, 1959), 174.

4 Puro Batricevié, Viasi u Crnoj Gori (Novi Sad, 2004), 42.

4 Milica Mlovic-Dukic, “Prilog istoriji Drobniaka u srednjem veku”, Glasnik Zavicajnog
muzeja (1999): 153-154.

9 Esad Kurtovic, “Vlah Drobnjak Zur Stipanovi¢ (1429-1459)”, University of Sarajevo,
Godisnjak (2013): 373-383.

%0 Ivan Bozic, “Svijet ratnickih druzina i stokarskih katuna”, in Crna Gora u doba oblasnih
gospodara, ed. Milinko Djurovic, Vol.2, (Titograd, 1970), 349.

51 Ratko Purovié, Binoza, (Grafi¢ki zavod Hrvatske, 1969), 97.
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Many Vlachs were members of the Bogomil sect and a lot of
specific tombstones remained on the paths of their transhumance. Most
known Vlach necropolises are in the areas of Cetinje, Niksic, Pljevlja,
Pluzine, and Zabliak. Many tombstones are of the Bogomil sect, with
petroglyphs, similar to Bogomil tombstones of Herzegovina. Many
tombstones of Montenegro, Serbia, Herzegovina, and Dalmatia were and
are subjected to vandalism.>?

Bogomil Vlachs in Croatian Lands

In Croatia, and especially in Dalmatia, Vlachs were known as
Morlachs. Morlachs” name came from Karavlachs and means Northern
Vlachs, where Kara means “black” in Turkish but also means North in old
Turkish geography.®® Venetians and Croats used Morlach name, an
Italian translation, for Karavlachs. Vlachs were the autochthonous
population of Croatia, and they were Slavicized and later they lost their
maternal language.® However, few Croatian historians recognize the
Vlachs as autochthonous dwellers.

Alberto Fortis, a Venetian writer, naturalist, and cartographer, the
greatest narrator of Morlachs” world described “Morlachia” land in his
book Viaggio in Dalmazia. Alberto Fortis wrote that the Morlachs of
Dalmatia called themselves Vlachs and mentioned that they were of
Catholic, Orthodox, and of the Islamic faith. The Islamic faith of a part of
Morlachs was narrated in the famous Morlach ballad called “The
Mourning Song of the Noble Wife of the Hasan Aga”.%> Giovanni Lovrich
wrote about the origin of Morlachs, contradicting a wrong origin
mentioned by Fortis and showing their kinship ties with Wallachia
(Romanians).% According to Croat historian Moacanin, during the Middle
Ages, the Vlachs or Morlachs in Croatian lands including Dalmatia were
about 50% of all dwellers.>”

52 Sefik Beslagic, Stecci Katalosko Topografski Pregled (Sarajevo, 1971), 431.

% Poghirc Cicerone. “Romanizarea lingvisticd si culturald in Balcani,” in Aromadnii, istorie,
limbd, destin, ed. Neagu Giuvara, 17. (Bucuresti: Editura Humanitas, 2012). 17.

54 Stanko Guldescu, The Croatian-Slavonian Kingdom: 1526-1792 (Walter de Gruyter GmbH &
Co KG, 1970), 67-70.

% Alberto Fortis, Viaggio in Dalmazia (Vol 1, Presso Alvise Milocco, 1774). 98.

% Giovanni Lovrich, Osservazioni di Giovanni Lovrich sopra diversi pezze del Viaggio in Dalmazia
del signor abate Alberto Fortis (Francesco Sansoni, 1786), 69.

5 Nenad Moacanin, “Croatia and Bosnia an eternal = movement from integration to
dissolution”, in: Zone Di Frattura in Epoca Moderna: Il Baltico, i Balcani e L'Italia Settentrionale.
ed. Almut Bues (Otto Harrassowitz Verlag, 2005), 101.
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Starting with the 12t century, a part of the Orthodox Vlachs
became adherents of Bogomilism, and later converted to Islam with the
arrival of the Ottomans; also in the 14th and 15t centuries, there were
Roman Catholic Vlachs in Croatia and Bosnia.?® Some Catholic Morlachs
were known as Uskoks and they were without any doubt of the Vlach
origin.? In the Lika region, full of Catholic and Orthodox Vlachs, many
Muslim Vlachs changed their faith to the Catholic church after Lika was
taken back from the Turks.®

The most important material heritage of the Bogomil Vlachs in
Dalmatia and some parts of Croatian lands are the medieval necropolises.
The heretics of the Dalmatian coast were mentioned starting with the 11th,
the 1261, and the 13t century.®? Most known necropolises are Cista
Velika, Dubravka and Konavle villages. The necropolises of Dubravka
and Konavle are placed at the extremities of transhumance traces of the
Vlachs of Durmitor mountain.®® Necropolises of Velika and Mala Crljivica
and other smaller necropolises are placed along an old Roman road and a
transhumance trace along the seashore. John R. Oreskovich mentioned
the existence of some Paulician monasteries in Dalmatia and Lika in the
15t century (Donje Pazariste, St. Marija, Brinje)®

The conversion of Bogomils into the Islamic faith, around the 16t
century, had, as a result, the end of the apparition of gravestones with
petroglyphs. Many South Slavic countries practiced and continued to
practice the cultural appropriation of the Vlachs heritage.%

% Jvan Crkvencic, “The Posavina border region of Croatia and Bosnia-Herzegovina:
development up to 1918”, Drus. Istraz, Zagreb, God. 13 (2004), BR. 1-2 : 299.

% Géographie Mathématique, Physique et Politique de Toutes les Parties du Monde, vol. 4. Etats de
I"Autriche et de la Prusse, et des Appendices sur la Pologne et les Indemnité d’Allemagne, (Paris,
1803), 108.

¢ John R. Oreskovich, The History of Lika, Croatia: Land of War and Warriors (Lulu.com, 19
Sept. 2019), 25.

o1 Fred Singleton, A Short History of the Yugoslav Peoples (Cambridge University Press, 1985),
20.

92 Florin Curta, Eastern Europe in the Middle Ages (500-1300) (Brill, 2019), 532.

6 Qctavian Ciobanu, “The emergence of Vlach necropolises with petroglyphs in Western
Balkans,” The Journal of Ethnology and Culturology, Chisindu,Volume XXIV, (2018): 6.

¢ John R. Oreskovich, The History of Lika, Croatia: Land of War and Warriors (Lulu.com, 2019),
24.

% Octavian Ciobanu, “Cultural appropriation of the Vlachs' heritage in Balkans.”
Proceedings of the International Conference “Cultural Heritage and Identities" (University
of Bucharest, November 15-17, 2019).
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Bogomils in Romanian Lands

Some groups of Bogomils found refuge in the North part of the
Danube, but Bogomilism did not become a religious movement in
Romanian lands. According to Anton Balota, the influence of Bogomil
refugees was only popular culture, manifested through the spread of
Byzantine and Slavic popular apocryphal literature.®® Anton Balota
mentioned that the main groups of Bogomils were in:

e Banat area, where the newcomers, locally called “Carasoveni”
were speaking a language close to Serbian but with a lot of Albanian
words. Probably this group was made of bilingual Vlachs (Aromanians)
of Serbia; they rejected Serbian origin and they did not celebrate
traditional saints of Serbia®”. They probably migrated in the 12th century
during the persecutions of Nemanja and later in the 14t and 15t
centuries®. Today this group has the Catholic faith. Ioan Silviu Ota found
several alleged Bogomil necropolises spread in different areas of Banat®;

e Blaj and Sibiu area (Cergaul Mic village), where the newcomers
(called Schei) were the heirs of the Bogomils and came from Bulgarian
lands, probably between the 13t and the 16t centuries. Today this group
has a Lutheran faith;

e Brasov area, as workers for the Black Church; called Schei (today
there is a neighbourhood called Schei), came from Bulgarian lands as a
result of Ottoman invasion. They were fully assimilated;

e Siret river area in Moldova (Scheia village), mentioned during the
king Stefan cel Mare around the 15t century. This group was fully
assimilated.

Other necropolises of Bogomils were discovered around Bucharest,
dating from the 16th, 17th, and the 18t centuries.”®

% Anton Balota, “Bogomilismul si cultura maselor populare din Bulgaria si Tarile romane,”
Romanoslavica 10, Bucharest, (1964):14-69.

7 Anton Balota, “Bogomilismul si cultura maselorpopulare din Bulgaria si Tarile roméne,”
Romanoslavica 10, Bucharest, (1964): 63

% Victor Tufesescu, “O marunta populatie balcanica,” Balcania, IV, (1941): 513.

® 1. S. Ota, “Morminte bogomile din sudul Banatului (secolele XII-XIIL),” Arheologia
medievald, 11, (1998): 113-118.

70 Gh. I. Cantacuzino, “Consideratii privind necropola din jurul bisericii vechii curti
domnesti din CaAmpulung, ” SCI VA,” 49, 2, (1998): 186-187.
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Also, it has been found some old cemeteries with ringed crosses (Fig. 8),
probably of the reconverted Bogomils to the Orthodox faith, similar to the
ringed crosses found in Greece.”

- Fig. 8: Napradea village, Sdlaj county.
https:/ /tudorphotoblog.blogspot.com/2015/07/adevarata-poveste-
crucii-celtice-de-la.html

The apocryphal literature had an oral circulation in Romanian
lands and other East Slavic lands during the Middle Ages and even later.
Today, the most known apocryphal works are some carols, secular
literature of the feasts.

Conclusion

During the emergence of the Bogomil faith, many Vlachs became
Bogomils for a couple of centuries and they contributed to the
propagation of their heretical faith together with other dwellers of the
Balkans. A large part of Vlachs changed their religion from Orthodoxy
into Bogomilism then into Islam.

According to several historical documents and the research of
some scientists, the main contribution of the Vlachs to Bogomilism was
mainly in Serbian, Bosnian, Montenegrin, Dalmatian, and Croatian lands,
where they have a lot of traces, the Bogomil necropolises with decorated
tombstones, called “stecci” in Serbian, placed on top of the mountains and
on the plains, along their transhumance paths.

71 Octavian Ciobanu, “Misterul crucilor inelate,” www.rumaniamilitary.ro, 2019, accessed
April 2020.
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The history and the religion of the Vlachs are little known today.
The Vlachs’ history and heritage in the Balkans are subjected to cultural
appropriation in most Balkan states.
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Giris

Toplumlarin  kendilerini ¢esitli sembollerle ifade etmeleri
ylzyillardir stiregelmektedir. Bu durum Kafkasya’da da boyle olmus,
stilale damgalar1 Kafkasya'da ytizyillardir miilkiyetin, toprak sahipliginin
ve elbette “soy”un gostergesi olmustur. [k Cerkesce kitap 14 Mart 1853'te
Umar Bersey tarafindan yayimlanmistir ve Cerkesge tizerinedir. Yani
kendi dillerinde yazih bir tarihe sahip olmayan Cerkesler gibi toplumlar
icin semboller, tarihi birer vesika olarak, tarihgiler ve etnograflar icin
kiymetli kayit islevi gormiislerdir. Calismamizin ileriki sayfalarinda
Hayriye koytinde mevcut stilale damgali mezar tast bunun
orneklerindendir.

Ortak mirasin ve kaderin hatirlaticilar: olan semboller yeni nesle
atalarmin geleneklerini telkin edip ortak yasam bicimine kilavuzluk
ederler. Bu hatirlaticilar etnik gruplarin ortak kavramlaridir. Yani
semboller; o etnik gruba mensup yeni nesli, aile miras1 konusunda kisileri
bilinclendirir.! Insanlarin iradesiyle ya da zamanin isleyisiyle herhangi bir
toplulugun ortak hafizasina kazinan bu semboller maddi ya da fikri
diizendeki hafiza mekanlaridir. Hafiza mekanlar1 maddi, islevsel ve
sembolik olmak tizere {ic anlam igerir. 2 Bu ozelligiyle damgalar,
Kafkasya'nin sosyo-ekonomik ve etnik tarihinde yer isgal eden birer
hafiza mekanlaridir. Ciinkii Cerkesler gibi tarihlerini s6zli olarak aktaran
toplumlar sembollerle tarih yazarlar.’ Modern donem oncesi etno-tarihi
semboller ve toplumsal birliktelige dair diger anilar, etnik gruplarin ve
milletlerin hayatta kalmasii ve tarih boyunca yeniden ortaya ¢ikmasin
saglarlar.# Kisiler sahip olduklar: aile adlarinin yami sira sembolleriyle
sayginlik ve tanmmirhilifa vurgu yaparken, toplum icin etnik bekay:
tahkim ederler.>

Nitekim Cerkeslerde de boyle olmus ve bir hafiza toplumu olan
Cerkeslerde etnik kimliklerinin sembolik gostergelerinden birisi de siilale
damgas1 olmustur. Cuinkii etnik gruplar kaybedilmis anavatanlarina

1 Maurice Halbwachs, Kolektif Hafiza, cev. Banu Baris (Ankara: Heretik Yaymlari, 2017), 13;
Anthony. D. Smith, Uluslarin Etnik Kékeni, cev. Sonay Bayramoglu & Hiilya Kendir (Ankara:
Dost Kitabevi, 1986), 78, 79.

2 Pierre Nora, Hafiza Mekdnlari, cev. Mehmet Emin Ozcan (Ankara: Dost Kitabevi, 2006), 31,
171.

3 Ayhan Kaya, Tiirkiye'de Cerkesler Diasporada Gelenegin Yeniden Icad: (Istanbul: Istanbul Bilgi
Universitesi Yayinlari, 2011), 33.

4 Zeynel Abidin Besleney, Tiirkiye'de Cerkes Diasporastnin Siyasi Tarihi (Istanbul: Istanbul Bilgi
Universitesi Yayinlari, 2016), 14.

5 Smith, Uluslarin, 133; Paul Connerton, Toplumlar Nasil Animsar? gev. Aldeddin Senel
(1stanbul: Ayrint1 Yayinlari, 1999), 134.

34



SEMBOLIK ETNISITENIN TEZAHURU

duyduklart 6zlemleri hafiza ve sembolizmle orerler. Etnik sembolizm
olarak kabul géren bu durum her ailenin yasamsal varligini ve inancini
kurdugu kolektif hafizay1 ve tecriibeyi gostermektedir.® Giiniimiiz i¢in
kolektif hafiza kavrami altinda toplayabilecegimiz damgalar hatirlatmay
saglayarak etnik kimligi desteklemektedirler.” Etnik gruplar, tarihini
hatirlayarak ve kokenine ait hatirlama figiirlerini belleklerinde
canlandirarak kimliklerinden emin olurlar. Hafiza da bu figiirleri iletir.?
Stilale damgalarinin asil islevleri kolektif bellegi korumaktir.

Literatiir Ozeti ve Calismanin Alana Katkis1

Calismamiza konu edindigimiz Cerkes damgalar1 hakkinda
Tirkiye’de dolayli ya da dogrudan calismalar mevcuttur. Baslangicta
kiilttirel aktivistler ardindan farkl alanlardaki bilim insanlar: tarafindan
kaleme alinan bu ¢alismalar tarafimizca gozden gegirilmistir.

Kafkas dergisinin 1953 yilinin Ekim sayisinda Dr. Vasfi Giisar’a
ait “Kafkasyalilarda Soy Adlar1” ve yine ayni derginin 1961 yilinin Kasim-
Aralik sayisindaki ayni yazara ait “Cerkesler’de aile markalar1 (Cipkhe-
Cipxe)” bashikli makalelerde damganin kullanim alanlar1 ve kismen de
olsa tarihsel stireci hakkinda bilgi verilmektedir. Makalelerden birinde
215 damganin ¢izimi mevcuttur. Her iki makalede de alan ¢alismasi ya da
farkl dillerdeki kaynaklarmn kullanimi mevcut degildir.

Ufuk Tavkul'un 2007’de basimi yapilan “Kafkasya Gergcegi” isimli
kitabin 489-503 sayfalar1 arasinda Kafkasya halklarimin damgalar:
verilmistir. Kitap stilale damgalarin1 daha ¢ok Karagay ve Balkar Tiirkleri
acisindan kisaca degerlendirmistir.

Meseleye Uzunyayla agisindan yaklasan calismalar da mevcuttur.
Leonore Kosswig'in 1974 yilinda yayimlanan “Eigentumszeichen
(Damga) in Anatolien” baslikli makalesi Kayseri ve Kahramanmaras’taki
Abaza ve Cerkes damgalar1 tizerine yogunlasmistir. Calismada kdyler
gezilmis damgalarin  kullanim  alanlar1  fotograflanmigtir.  Eiji
Miyazawa'ya ait “Memory Politics: Circassians of Uzunyayla, Turkey”
basligiyla 2004 yilinda yapilan doktora tezinde damganin toprak sahibi
stilaleler tarafindan atlarina vuruldugu aktarilmistir. Ancak her iki
calismada da damganin kullanim alanlar1 hakkinda bilgi verilmemis,
konu kimlik, tarihsel siire¢ ve hafiza agisindan ele almmamuistir.

6 Smith, Uluslarin, 60, 79.

7 Jan Assman, Kiiltiirel Bellek, cev. Ayse Tekin (istanbul: Ayrint1 Yayinlari, 2015), 60.

8 Assman, Kiiltiirel, 61, 62; Edric Caldicott, & Anne Fuchs, “Introduction,” Culturel Memory:
Essays on European Literature and History, ed. Edric Caldicott & Anne Fuchs (Oxford: Peter
Lang, 2003), 17.
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Uzunyayla Cerkesleri hakkinda 2018 yilinda ilkay Sahin editorliigiinde
hazirlanan “Uzunyayla Cerkesler Topluluk, Aidiyet ve Kimlik” adh
kitapta Ilkay Sahin'e ait “Uzunyayla Cerkeslerinde Sosyal Yap1” ve
“Topluluk ve Aidiyeti Modernlestiren Sosyal Yapi: Dernekler” isimli
makalelerde damgalarin kullanim alanlarindan kisaca bahsedilmis, konu
miistakil bir bashk altinda derinlemesine incelenmemistir. Zeynep
Kantemur'un 2019 yilinda “Olii Bedenin Smirlanan Mekani: Kayseri’deki
Cerkes Kimlikli Mezarlar” makalesi yaymmlanmistir. Kantemur
calismasinda  konuyu kimlik acisindan  degerlendirmis fakat
goruismecileri sadece kent merkezinde ikamet eden kisilerden se¢mistir.
Son ¢ calisma miistakil olarak damga {izerine olmamakla birlikte
damganin Kafkasya'daki kullanim alanlarmin ne oldugu, damga
konusunun tarihsel siireci, Uzunyayla Abaza ve Cerkeslerinin
hafizasinda ne anlama geldigi, farkli yas gruplar1 tarafindan nasil
degerlendirildigi ele alinmamastir.

Damga tizerine yapilan calismalarin temel eksikligi sadece cins at
olarak nitelendirilen Cerkes atlar1 baz alinarak bir degerlendirme
yapimasidir. Damganin kullanim alanlar1 ve bunun Abaza ve Cerkes
toplumunun sosyal yapisinda ne manaya geldigi miuelliflerce
anlatilmamustir. Bu ise konunun etnik kimlik ve tarihi hafiza acisindan
degerlendirilmemesine neden olmaktadir. Calismamizda konu hem alan
calismasi hem de birinci el kaynaklar kullanilarak kimlik ve hafiza
agisindan degerlendirilmistir. Bu calismayla beraber damga konusunda
ilk defa bir mistakil ¢alisma yapilarak bilimsel noksan giderilmeye
calisilmustir.

Calismanin Amaci ve Kapsami

Sosyal Arastrmalar Etik Kurulu Proje Onay Formu, alan
calismamiza baslamadan 6nce Izmir Katip Celebi Universitesi Sosyal
Arastirmalar Etik Kurulu'ndan alinmistir. S6z konusu belge 26.03.2014
tarihinde 2014/3 numarali toplantida goriisiilmiis ve 01 sayili kararla
alinmistir. TUBITAK projesi kapsaminda 2017 yilmin Haziran, Temmuz,
Aralik aylarinda, 2018 yilinin Ekim, 2019 yilinin Ekim, 2020 yilinin Mayzs,
2021 yiinin Temmuz aymda Ankara merkez, Kayseri merkez ve
Kayseri'nin Pinarbas: ilcesine bagh koylerde tarafimizca alan calismasi
gerceklestirilmistir. Biz bu calismada s6z konusu sorulara verilen
cevaplar tizerinden adi gecen cografyadaki Abaza ve Cerkes
damgalarinin kimliklerinin insasindaki, hafizalarindaki ve sembolik
etnisitelerindeki yerini tanimlamak amactyla tanikliklar
degerlendirecegiz. Biz calismamizi yukarida bahsi gecen yerlerde meskan
kadin ve erkek kaynak kisilere sordugumuz sorular ve literatiir taramasi
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sonucu elde ettigimiz materyal iizerinden insa edecegiz. Calismamizda
s6z konusu evren ve drneklemini teskil eden Abaza ve Cerkeslerin damga
konusuna bakis acist degerlendirilerek asagidaki sorulara cevap
aranacaktir.

1) Adi gecen konu kimligin sekillenmesine nasil etki etmektedir?

2) Bu konuyla hafiza mekan: olusturulabildi mi?

3) Bu siirecte kolektif kimligin ve bellegin etkisi nedir?

4) Bu konunun ortaya ¢tkmasinda kentlesmenin etkisi nedir?

5) Bu konu sembolik etnisite olarak degerlendirilebilinir mi?
Arastirmamizdaki kaynak kisilere iliskin bilgiler asagidaki tabloda
verilmistir.

Tablo 1: Kaynak Kisilere [liskin Veriler

Yas Gruplar: 1. Yas Grubu|2. Yas Grubu|3. Yas Grubu
(18-30) (30-60) (60+)

Kadin 1 6 2

Erkek 6 17 25

Toplam 7 23 27

Tabloya gore farkli tic yas grubundan toplam 57 kadin ve erkek kaynak
kisiyle gortisme yapilmustir. Gortisme yapilan kadin kaynak kisilerden
5iyle kent merkezinde; 4’tiyle koylerde goriisme yapilmistir. Erkek
kaynak kisilerden 36’siyle kent merkezinde; 9'uyle koylerde; 3'tyle
Pmarbasi’nda gortisme yapilmistir. Yapilan alan calismasinda kadin
kaynak kisilerin azligmmi kadimnlarin bu konuya ilgi gostermemesiyle
aciklayabiliriz.

Arastirma Yontemi

Calismamizin evreni Uzunyayla Cerkesleri olmakla beraber,
gelisigiizel 6rneklem modeline gore ulastigimiz kadin ve erkek kaynak
kisiler seklinde belirlenmistir. Bu amagcla, nitel arastirma yontemi
kullanilmuis, veri toplama araci olarak derinlemesine goriismeler (bireysel
ve odak grup) yapilmus, katiimc1 gozlemci olunmus, giinliikk tutma ve
dokiiman incelemesi metotlar: kullanilmistir. Katilimer gozlemci olunarak
toplum iginde bulunarak kisilerin cevaplari analiz edilmistir. Boylelikle
Abaza ve Cerkes toplumundaki herkese temsil hakki verilerek kisilerin
bakis agilarindaki farkliliklar tespit edilmistir. S6z konusu kadin ve erkek
kaynak kisilere Kayseri Kafkas Dernegi, Kayseri Birlesik Kafkasya
Dernegi, Kayseri'de yasayan Abaza ve Cerkeslerin vakit gecirdigi cay
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ocaklar1 ve alan ¢alismamiz esnasinda mihmandarligimizi iistlenen Rasim
Tanbay araciligiyla ulasilmistir. Calismada ses kayit cihazi ve fotograf
makinesi kullanilarak veriler kayit altina alinmistir. Kadin ve erkek
kaynak kisilerle ytiz yiize yapilan goriismelerde kisilere sorulan sorular
yari1 yapilandirilmis sorular olmustur.

Yapilan bu ¢alismada Annales Okulu’nun sahip oldugu tarihgilik
anlayisiyla tarih bilimine sosyal bilimlerin diger disiplinlerinin dahil
edildigi, akademik tarihciligin ele almadifi, olgular1 agiklayic1 bir
dusturla hareket edilmis tarihsel bir fenomene toplum bilimleri metodu
uygulanmistir.

Calisma esnasinda 18-30, 30-60, 60+ olarak ¢ yas grubuna
ayirdigimiz kadin ve erkek kaynak kisilere “Stilale damgamnizi biliyor
musunuz?”’, “Damganin tarihsel stire¢te kullanmim alanlari nelerdir?”,
“Damgamz1 gliniimiizde hangi alanlarda kullaniyorsunuz?” gibi sorular
sorulmustur.

Yukarida sozii edilen arastirma kapsaminda toplanan veriler,
Herbert J. Gans'im  “Sembolik  Etnisite”  teorisi iizerinden
degerlendirilerek, fenomenolojik analiz yontemiyle ele alinmistir. Bu
yontem, kisilerin olaylar1 nasil degerlendirdigini ve kavramsallastirdiginm
merkeze alan bir yaklasimi benimsedigi icin tercih edilmistir.

Siilale Damgalarinin Ortaya Cikis:

Diinyanin eski toplumlar: tarihin belli donemlerinde basit grafik
cizimlerle tasvir yapma gereksinimi duymuslardir. Bu cizimlerin
olusumu uzun zaman almig ve ¢izimler o toplumun sembolleri haline
gelmistir. Bu sembol isaretler yay, ok, su dalgali gizgiler, geometrik
sekiller, i¢ ice gecmis cengeller, yildiz, cizgi, zikzak, halka ve astral
isaretler seklinde olmustur.? Iste bu isaretler toplumsal manada sosyo-
ekonomik iliskilerin baslangi¢ noktas1 olarak eski toplumda stilaleleri
temsil etmis ve damga olarak nitelendirilmistir. Boylelikle damga sadece
grafik olarak kalmayarak patronimik soy olan siilale sembolii anlaminda
maddilesmistir. 1© Damgalar zamanla siilale icin 6zel milkiyetin (at,
kiitmes hayvanlari, biiyiikbas ve kiiciikbas hayvanlar) sahipliginin
gostergeleri olmustur.

 Nikolay F. Dubrovin, Cerkesler, cev. Habibe Eren & Varol Tiimer (Ankara: Kafdav
Yayincilik, 2017), 146; S. D. Inal-ipa, Antroponimiya Abhazov (Maykop, 2002), 344; K. Stal,
“Etnograficeskiy ocerk Cerkesskogo naroda,” Kavkaz: Cerkesiya, Vip. XVII icinde (Nalcik: M.
i V. Kotlyarovih, 2014), 387.

10 inal-ipa, Antroponimiya, 345, 348.

11 H. Yahtanigov, Severokavkazskie Tamgi (Nalgik: Leyter-ibn—Marat, 1993), 7, 65.
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Kafkasya’da yapilan arkeolojik kazilarda Mogol istilas1 dénemine
kadar arkeolojik verilerde damgaya rastlanmamasi ve isaretler igin
damga kelimesinin benimsenmesi bize damganin Kafkasya’da Mogol
istilas1 sonras1 yayginlastigim diistindiirmektedir. Mogol istilas1 sonrasi
“isaret”’, “iz” anlamina gelen eski Turkce kelime “tamga”
yayginlasmigtir.1?

Bat1 Cerkesleri damga kelimesi yerine ¢ipxe (kipxe) kelimesini
kullanmislardir. Bu kelime bugiin Cerkeslerin stilalelerinin sembolii
manasina gelmektedir. ¥ Alan arastirmamiz esnasinda Bati Cerkes
grubuna dahil Hatukoy Cerkeslerinin nadir olarak damga kelimesi yerine
bu kelimeyi kullandiklarina sahit olduk.* Ancak tespitlerimize gore
Uzunyayla’da cogunlukla damga kelimesi tercih edilmistir.

Kafkasya'da kiictikbas hayvanlar kulagini kesme suretiyle
damgalanmasina thabze (Cerkesce: Txb3033), kiimes hayvanlarinin ayagim
kesmek suretiyle damgalanmasina labze (Cerkesce: mpa033) adi verilmis
bu durum Uzunyayla’da da devam etmistir.’> Ayrica stilale damgalar:
Uzunyayla’da at disinda kiigiikbas hayvanlara da katran ve Kirkpinar-
Dikilitas koyleri arasinda bulunan turuncu bir boya siirtilerek
vurulmustur. Ayrica hayvanlara en vurma da bilinen bir yontemdir.1

Stilale damgalar1 bir nesilden digerine aktarilirken stilalenin
genislemesi nedeniyle degisebilmekteydi. Yani bir siilale birden fazla
damgaya sahip olabiliyordu. Ornegin Kabardey Cerkesi, Tambiy stilalesi
bir kismu birbirine hi¢ benzemeyen sekiz damgaya sahipti. Boylelikle ayni
stilaleye mensup farkli aileler sahip olduklar1 at yilkilarim ayirt
edebiliyorlardi. ~ Bazen @~ de  damgalar  birbirinden  niiansla
ayriliyordu.’”Akraba olmayan farkli stilaleler de ayni ya da ¢ok benzer bir
damgay1 kullanabiliyordu. Alan ¢alismamiz esnasinda bu durumdan
bahsedilmis ve durum ¢rneklendirilmistir:18

“Kafkasya'da aileler cogalinca dort kardes bes kardes ayri ayn
damgalar yaptilar” 1

“Siilale damgamiz var. Bizim siilalenin damgas: ti¢ taneydi. Ug
kardes ayrilinca azicik bir farkla yaptik. Damgayr ata vurdun mu

12 Inal-ipa, Antroponimiya, 348, 349.

13 Zafer Siiren, Cipxe: Kafkas Aile Damgalart (Istanbul: As Yaynlari, 2001), 13.

“K K.:1.

15 Yahtanigov, Severokavkazskie, 66, 113.

16 K. K. 1; 5; 32; 36; 40.

17 Yahtanigov, Severokavkazskie, 7; L. P. Sabaneev, Ohotniciy kalendar (Moskova, 1892), 271; L.
I. Lavrov, fstoriko—etnogmﬁgeskie ogerki Kavkaza (Leningrad, 1978), 105.

18 Lavrov, fstoriko—etnogmﬁgeskie, 105; K. K. 52; 53.

Y K. K. 27.
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sahibi bellidir. Biz de ii¢ tane olmasimin sebebi, ii¢ kardesin
mallarimin birbirlerine karismamast icindir” .20

Alan calismamiz esnasinda bu durumu 6rneklendirdik. Goriisme
yaptigimiz Dzibe siilalesinin dokuz farkl: siilale damgasiin oldugunu;
Kafkasya'da farkli siilale damgalarma sahip Yeluh siilalesinin bu
damgalardan birisini Kafkasya’dan Anadolu’ya tasidigini gordiik.?!

Stilalelerin damga sahibi olmasiysa 3. yas grubumuza mensup bir
kaynak kisi tarafindan soyle aktarilmistir:

“Kafkasya'da psilar, tlekotlegler ve vorkler toplanir, su siilale
vork olabilir mi denirdi. Eger vork olmas: uygun gériiliirse
damga verilirdi” 22

Kaynak kisi tarafindan anlatilan bu olay vork sinifina yeni dahil
olacak siilaleler icin gegerli olmustur. Ayrica Uzunyayla alan ¢calismamiz
esnasinda kaynak kisiler belli sayida siilalenin damga sahibi oldugunu,
pek cok siilalenin damgalarimi sonradan kendi kendilerine edindigini
iletmislerdir.

Siilale Damgalarinin Kullanim Alanlar1

Stilale damgalar1 hem Kafkasya’da hem de Uzunyayla’da farkh
kullanim alanlarina sahip olmustur. Damgalar at yilkilarinda, mezar
taslarinda (oyularak), flamalarda, ev ici esyalarda, kapilarda ve hageslerde
kullanilmistir. 2 Siilale damgalart Kafkasya’daki kullanim alanlarim
Uzunyayla’da zamana direnerek devam ettirmeye c¢alismus, bir miiddet
sonra farkli alanlarda kullanilmaya baslanmustir.

—Hayvancilikta: Kafkasya’da damga kullanimi at
yetistiriciliginin tarihsel topraklariyla alakalidir. Basta at i¢in kullanilan
damgalarla yilkilarin oldugu yerlerde karsilasilmistir. Atcilik konusunda
uzman olan Cerkesler de sahip olduklar: yilkilar1 ayirt etmek icin damga

20 K. K. 24.

21 K. K. 56; [smet Boran'in tarafimiza verdigi soyagacindan.

2 K. K. 35. Psi: Cerkeslerin toplumsal smif diizeninde prensten sonra gelen soylu; tlekotles:
Cerkeslerin toplumsal sinif diizeninde prensten sonra gelen soylu; vork: Cerkeslerin toplum
smuf diizeninde tlekotlesten sonra gelen soylu. Ancak Kafkasya’da yasanan olaylar esnasinda
tlekotles siifina mensup birinin ps: siifindan bir kisiyle ayni derecede s6z sahibi oldugu
durumlar mevcuttur.

2 Inal-Ipa, Antroponimiya, 351; Lavrov, fstoriko—etnogmﬁgeskie, 91.
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kullanmislardir.?* Soylu Cerkes siilalelerinin de eski zamanlardan beri
stilalelerinin miilkiyetini sembolize eden damgalarini at ve sigirlarina
vurmuslardir. % Kafkasya’da damga miilkiyet isareti olarak yilki
yetistiriciliginde psi ve vork siilalelere ait at yilkilarin1 ayirmak amaciyla
kullanilmus, stilaleler bu yilkilara kendilerine has bir damgay1 daglayarak
atin sagrisma vurmuslardir. Yani yilkilara ve damgaya pst sinifina ya da
vork sinifa mensup siilaleler sahip olmus, siilaleler icin bu durum sosyal
sembolizm islevi gormiistir. Damga burada aym zamanda bir tiretim
sembolii olarak hizmet etmistir.26

Atin sagrisina damga vurulma hadisesi, 18. yiizyil sonu 19. yiizyil
basinda Kafkasya’y1 ziyaret eden Rus Bilimler Akademisi tiyesi Alman
seyyahlar Gildenstedt, Pallas, Klaproth ve yine akademi tiyesi Leh asilli
Rus subayi Bronevskiy'in dikkatini c¢ekmistir. Gildenstedt Kabardey
Cerkeslerinin psi smifina mensup Beslen stilalesinin atlarin sol sagrisina
damga vurduklarini not etmis ve siilaleye ait damgay1 ¢izmisti.?’Seyyah
Pallas ise Prens Tausultan yani Kii¢iik Kabardey bolgesinde?® yasayan
Soloh siilalesinin damgasini oksuz bir at nalina benzetmis ve 56 damgay1
seyahatnamesine = resmetmistir.  Bronevskiy, Pallas'in  resmettigi
damgalara stilale isimlerini ekleyerek 1823 yilinda tekrar yayimlamistir.?®
Kafkasya'y1 1807-1808’de ziyaret eden seyyah Klaproth, Cerkes ve
Abazalarin Tram siilalesine ait olan atlarda adi gegen stilale damgasin
atin sagrisinda gormiis ve seyahatnamesine cizmistir.3

24 Lavrov, fstoriko—etnogmﬁgeskie, 103, 104.

% Mehmet Giines, Evliya Celebi ve Hasim Efendi’nin Cerkezistan Notlar (Istanbul: Hiisniitabiat
Matbaast, 1969), 92, 93.

2% Inal-ipa, Antroponimiya, 345; Stal, Etnograficeskiy ocerk, 387; Yahtanigov, Severokavkazskie,
78; Yohann F. Blaramberg, Kafkasya: Tarihi, Topografik, Istatistik, Etnografik ve Askeri Tasviri,
cev. Habibe Eren (Ankara: Kafdav Yaymcilik, 2017), 120; Edmund Spencer, Tiirkiye, Rusya,
Karadeniz ve Cerkezistan. cev. Dilek Cenkgiler (Ankara: Tiirk Tarih Kurumu Yaymlari, 2014),
340.

7. A. Gildenstedt, Putesestvie po Kavkazu v 1770-1773 (Sankt Peterburg, 2002), 287.

28 Kiciik Kabardey bolgesi ps: simifina mensup Tausultan ve Gilahsten siilalelerinin
kontroliinde olmustur. Tausultan siilalesi Terek Nehrinin sag kiyis1 boyunca Tatartup’tan
baslayarak Argudan Nehrinden Kurp Nehrine kadar olan bolgede hakimiyet saglamustir.
Didem Catalkilig, Kafkasya’da Rus Yayimaciligr Mozdok Hatt1 1532-1832 (Ankara: Koyusiyah
Yayncilik, 2021), 132.

2 S. M. Bronevskiy, Noveysie geograficeskie i istoriceskie izvestiya o Kavkaze, 11 (Moskova, 1823),
229, 230; Peter Simon Pallas, Travels through the Southern Provinces of the Russian Empire in the
years 1793 and 1794, c. I (Londra, 1812), 411.

30 Julius von Klaproth, Travels in the Caucasus and Georgia, gev. F. Shoberl (Londra: Henry
Colbum, 1814), 269.
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Resim 1: I. A. Gildenstedt, Putesestvie po Kavkazu 1770-1773,287;J. V.
Klaproth, Travels in the Caucausus and Georgia, 269.

18. ytizyilin ikinci yarisinda Gildenstedt, ps: stilalesine ait
damganin atin sol sagrisina vuruldugunu not etmis ve Dietrich Christoph
von Rommel’in 1808’de Weimar’da basimi yapilan Die Volker des Caucasus
nach den Berich bashikli kitapta psi Soloh siilalesinden bir kisi sol
sagrisinda damga olan bir at tizerinde resmedilmistir. Bu durum ata
soldan inilip binilmesinin yani sira baska bir gerekceyle daha
acgiklanmaktadir. Cerkes toplumunda bulunan sinifsal yapilanmanin en
tust noktasindaki psi, tlekotles ve work smifina mensup stilaleler
damgalarimi atin sol sagrismna vurmuslardir. Bu durumun pratikteki
yarariysa bir akina gidildiginde merkezde konumlanan psimin solundaki
atin stilale damgasimin sagda, sagindaki atin damgasinin solda olmasiyla
disaridan bakan bir kisinin hicbir atin damgasini gorememesidir. Bu akini
yapan stiilalelerin taninmamasim saglamistir. 3 Uzunyayla’da gortisme
yaptigimiz kaynak kisiler de kaynaklara paralel cevaplar vermisler, pst ve
vorklerin atin sol sagrisina damga vurduklarini aktarmuslardir.3?

Goruldugt gibi damganin toplumsal manada 6nemi buiytiktir.
Bu oneme haiz olan damgalarin gercekte sahibi olmayan kisiler
tarafindan kullanimiysa cezayla karsihik bulmustur. Bu durum 18.
ylizyilin sonunda ve 19. ytiizyilin ilk yarisinda bolgeyi ziyaret edenler
tarafindan kayda gecirilmistir. Bu kayitlara gore ata damga sahibi
olmayan siilalelerin damga vurmasimn cezas1 dliimdiir.3® Ancak 1861’de
Rusya’da serfligin kaldirilmasiyla Kabardey bolgesinde de serfligin
kaldirilmasi, toprak reformlar: ve Rus-Kafkas Savaslar1 bolgede sosyo-
ekonomik degisiklige yani damganin sahiplik geleneginde degisime yol

31 Yahtanigov, Severokavkazskie, 78.
32K. K. 4;7;14.
3 Blaramberg, Kafkasya Tarihi, 120; Pallas, Travels through, 411.
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acmustir. Bu degisime ayak uyduran eskinin bagimli sinifina mensup pek
cok siilale damga sahibi olmustur.3*

Goriisme yaptigimiz Abaza siilalelerse damgay1 atin sag sagrisina
vurmusglardir.®® Atin sagristna damganin nasil ve ne tarafa vurulduguna
dair anekdot Uzunyaylal bir Abaza tarafindan kaleme alinan hatiratta da
mevcuttur:

Avlunun ortasinda ¢ok biiyiik atesler yakilir, kor haline
gelen atesin igine at sahibi ailelerin damgalar1 sokulur,
kizarmasi beklenir, bu arada ates yigimi gencler tarafindan
stirekli  beslenerek canlandirilirdi.  Gengler, ellerinde
atkuyrugu veya at yelesinden oriilmiis uzun kementlerle,
koselere sikistirdiklar1 atlar1 yabani taylar1 yakalarlardi.
Yakalanan atlar, kiskivrak tutulur, nar gibi kizarmis
damgalar atesten ¢ikarilip atlarin sag kalgalarina basilirdi.
Ortalig1 duman, yanik et ve kil kokusu kaplardi.3¢

Alan calismamiz esnasinda miilkiyeti ayirmak i¢in kullanilmaya
baslanan stilale damgasinin kullanim alanlar1 nelerdir sorumuza kaynak
kisilerin hemen hemen neredeyse hepsi damganin miilkiin karismasinu
engellemek amaciyla atlara vuruldugunu aktarmuslardir.” Uzunyayla’da
yaptigimiz alan calismasinda stilale damgalarmin atlara vurulmas:
hakkinda kisiler bilgilerini aktardilar:

At yetistiriciligi Cerkeslerin sahip oldugu en iyi zanaattir.
Cerkesler hem Kafkasya’da hem Uzunyayla'da yilkilara
sahip olmuslar, bu yilkilarin birbirine karismamasi igin
damga kullanmislardir. Demirin 1sitilip kementle yakalanan
atlarin sagrisina basilmasiyla tiiy kismi yanar, atin etine
hicbir sey olmazdi. Bu islem at tay iken 2-3 yasinda yapilird.
Boylelikle atin kime ait oldugu belli olurdu.3?

Damganin atin hangi tarafina vuruldugu konusu agikliga
kavusmamustir. Clinkti baz1 durumlarda aym stilaleye mensup aileler at
yilkilarinin karismamas: icin atin farkli sagrilarini damgalamislardir.

34 Yahtanigov, Severokavkazskie, 71, 72,73, 82.

% K. K. 50.

36 Ozdemir Ozbay, Anadolu’da Kafdagi Oykiileri (Istanbul: Nart Yayincilik, 1994), 12.
7K. K. 3;4;5;9;15; 21; 43; 47; 49.

¥ K. K. 8;11; 20; 32; 34; 37; 51.
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Ayrica bu durum zamanla degismis damganin atin hangi tarafina
vuruldugunun pek bir 6nemi kalmamustir.

Damgalar1

Uzunyayla’da meskiin Abaza ve Cerkes siilalelerin temel ge¢im
kaynaklarindan birisi atcilik olmustur. Sahip olunan atlarin siivariye ve
kosuma yani ordu ihtiyacina cevap verecek nitelikte olmas: sebebiyle
stilaleler atlarmmi 1960’lara kadar orduya satmuslardir. Ancak Demokrat
Parti iktidar1 doneminde gelen Marshall yardimiyla ordu mekanize olmus
ve ordunun Uzunyayla’dan at alimi durmustur.® Ekonomik degerini
yitiren atciligin bitmesi ata damga vurulmasi geleneginin de sonu
olmustur.

—Silahlarda: Kafkasya'da kisiler atesli ve atessiz silahlarinda
nadir de olsa siilale damgalarmi kullanmislardir. 9 Kafkasya ile
Ozdeslesen en Onemli atessiz silahlardan olan kama {iizerine damga
islenmesi bilinen bir durumdur. S6z konusu durum Uzunyayla
Cerkeslerinin hafizalarinda da mevcuttur. Uzunyayla’da stilale damgalar:
tizerine alan calismasi yapan Alman bilim insani Kosswig tarafindan
Panli koytinde {izerine siilale damgasi islenmis bir kama
fotograflanmustir. 41 Ancak biz alan calismamiz esnasinda siilale

¥ Tolga Akay, “Kurulusundan Cumhuriyetin {lk Yillarina Kadar Aziziye Kazasi (Pinarbasi)
ve Cevresinde At Yetistiriciligi,” Kafdag: Dergisi 4, no. 2 (2019), 153; Abdullah Temizkan &
Didem Catalkilig, “Atmu Yitiren Toplum: Uzunyayla Cerkeslerinde Atcilik ve Binicilik
Kiiltiirii Uzerine,” Milli Folklor, no. 123 (2019), 200.

4 Dubrovin, Cerkesler, 146; Stal, Etnograficeskiy ocerk, 387; Florent A. Gille, Lettres sur le
Caucase et la Crimée (Paris, 1859), 103.

4 Leonore Kosswig, “Eigentumszeichen (Damga) in Anatolien,” Oriens 23/24 (1974); Tafel,
xii; K. K. 3.
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damgasinin oldugu bir atesli veya atessiz silahla karsilasmadik. Fakat
Kafkasya’dan Uzunyayla'ya gelirken silah ve benzeri pek ¢ok esya
getiren Abuk siilalesiyle yaptigimiz goriismede esyalar: kayda gecirmekte
gec kaldiklar1 ve yaklasik 40 yil 6nce bir antikacinin silah kacakcilig
yapiliyor gerekgesiyle yaptig1 sikayet tizerine silahlarina devlet tarafindan
el konuldugu aktarilmistir. Uzunyayla’da bu miinferit ¢rnege ek olarak
pek cok atesli ve atessiz silah 6zellikle 1. Diinya Savast sirasinda ve
sonrasinda yasanan ekonomik sikintilar nedeniyle koyleri gezen cergilere
satilmistir. Bu donemde satilmayan atesli ve atessiz silahlarsa 1980
darbesi sonrasi koylere gelen jandarmalar tarafindan toplanmistir. Bazi
kisilerse bu donemde sahip olduklar1 silahlar1 jandarmalar koye
gelmeden once devlete karsi bir eylem icerisinde olmadiklarini gostermek
amactyla ya gomdiiklerini ya da Uzunyayla'daki derelere attiklarim
anlatmuglardir.#? Tim bu yasananlar Kafkasya’dan Uzunyayla’ya tasman
ve bir hafiza mekdn: olan siilale damgalarinin islendigi silahlar
glintimiizde yok olma derecesine getirmistir.

—Miihiir veya Imza Olarak: Kafkasya’'da siilaleler damgalarini
nadir olarak yazismalarda miihiir olarak kullanmislardir.43
Eskiden mektup vyazarlardi. Mektuplar1 miihtrledikleri
ylziik miihtirleri var ya o mihir stilale damgalariyd.
Stilaleler damgalarin boyle kullanirlardi.

Orneklerde bahsi gecen miihiir olarak kullamim sadece
Uzunyayla’da degil Kafkasya’da da gerceklesmistir. Bu kullanimdan
Uzunyaylali Cerkeslerin haberdar olmasinin nedeni konuya ilgi duyarak
farkli iletisim yollariyla bilgi edinmeleridir.

Gecmiste kullanilan miihriin yerini giintimiizde imza almistir.
Giintimiizde stilale damgalarinin sembolik olarak kullanim alanlarindan
biri de imza olmustur. 1. yas grubumuza mensup erkek bir kaynak
kisiyse resim bolimii mezunu oldugunu Erol Olgok’un 4 Cerkes
kilturtiyle alakali baslattig1 bir ¢alisma icin yaptigi resimlerde siilale
damgasini imza olarak kullandigimi aktarmugtir.46

2 K. K. 15; 16; 23; 26; 43; 44; 49.

4 Dubrovin, Cerkesler, 146; Stal, Etnograficeskiy ocerk, 387, K. K. 21; Yahtanigov,
Severokavkazskie, 7, 47.

“ K. K. 39.

4 Erol Olcok, 1962 yilinda Corum’un bir Cerkes koyii olan Mecidiyekavak koytinde
diinyaya geldi. 15 Temmuz darbe girisiminde hayatin kaybetti.

4 K. K. 30.
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— Hageslerde: En kisa tanimiyla misafir odas1 olan hagesler, Cerkes
tarihi ve kiiltiirtine iliskin sohbetlerin edildigi, kiiltiirel kodlarin
aktarildig1, mitolojik hikdye ve destanlarin anlatildig: bir kiiltiir aktarim
mekdn1 yani hafiza insa atolyesi islevi gormistiir. Hageslerde misafir
agirlamak her zaman bir statii gostergesi olmus, gelen misafirlerin
silahlarinin asilma diizeni dahi bastan beri zikrettigimiz smnifsal yapiyla
dogrudan baglantili olmustur. Sinifsal yapilanmay1 konumuz olan damga
agisindan dustindtgiimiizde, hageglerinin kapilarina gelen misafirlerin
damgalarint islemisler boylelikle hangi stilalelerin  hagese geldigi
anlasilmistir.” Hagesin kapisina islenen bu damgalar Cerkes toplumunda
bir prestij gostergesi, sinifsal yapilanmaya atif olarak degerlendirmek
gerekmektedir. Ancak Uzunyayla’da yaptigimiz alan calismasinda gelen
misafirlerin damgalarinin hages kapilarina islendigine dair degil sahibinin
damgasinin hages kapisina islendigi bilgisine ulastik?®:

Tramlar 80 yil once bizim koyden (Kazancik) ayrildilar.
Ayrilirken miilklerini Tokat Bulamur (su an Giindogan)
koytinde yasayan siilalemizden (Agage) Pasa isimli birine
sattilar. Evin hagesinin ahir girisi vardi. Ahirin antresinde
boydan boya dolaplar vardi ve o dolabin tistiinde Tram
stilale damgasi vardi1” .4

47 Didem Catalkilig, “Uzunyayla’da Cerkes Kiilttirtintin Bir Sembolii Olarak Misafirperverlik
ve Hages,” Kafkasya Kokenlilerin Hafiza Mekanlan Calistayr Bildiriler Kitabt (Izmir: Ege
Universitesi Basimevi, 2020=, 29, 33; Maf edz Sarebiy, Cerkesler ve Gelenekleri, cev. Yemuz
Bayazit (Ankara: Kalkan Matbaacilik, 2018), 273.

18 K. K.5;34.

“K.K.31.
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Resim 3: Kuzey Osetya-Alanya Cumhuriyeti-Muzey Drevnostey
Alanii

—Flamalarda: Milletler ve ordular1 tarihleri boyunca kendilerini
simgeleyen tizerinde cesitli sembollerin oldugu bayraklara ve flamalara
sahip olmuslardir. Ayni uygulama Cerkeslerde de kendini gostermis
askeri gruplarin flamalarinda o gruba onderlik yapan stilalenin damgasi
kullanilmistir.? Alan ¢alismamiz esnasinda siilale damgalarinin kullanma
alanlar1 nerelerdir sorumuza kaynak kisiler flamalarda damgalarin
kullanildigimi  aktarmuslardir. 51 Kaynak kisiler bu konu hakkinda

5 Inal-Tpa, Antroponimiya, 351; Lavrov, Istoriko-etnograficeskie, 91.
51K. K. 6; 31.

47



DIDEM CATALKILIC

kimliklerine ilgi duyarak bilgi edinmislerdir. Bu uygulama Uzunyayla’da
hi¢ olmamustur.

—Mezar Taslarinda: Kisiler kimliklerini yasadiklar1 ve
belirttikleri alanlarda mekanlar yaratirlar. Oliim etrafinda olusan gorsel
mekanlar olan ve ait olduklar: kiiltiirtin 6zelliklerini yansitan mezarliklar
kiiltiirel hafizanin izlerini tasirlar. Kisinin nesebinin ve kimliginin
belirtildigi mekanlar olan mezar taslar1 Kafkasya’da stilale damgalarinin
en yaygmn kullanim alanlarindan birisi olmustur. 2 Uzunyayla’da
yaptigimiz alan ¢alismasinda 19. ytizyildan kalma stiilale damgali mezar
taglartyla karsilastik. Bu mezar taslarindaki damgalarin tamami smifsal
yapillanmada tiist tabakaya mensup siilalelere ait oldugu tarafimizca
Bronevskiy ve Lavrov'un calismalarinda yaptigimiz karsilastirmayla
gorilmiistiir.>

Resim 4: Aslan, I—Iagudoko, S1d, Sogen, Dan, Kundet, Anzor ve
Yagan Siilalelerine Ait Stilale Damgali Mezar Taslar1

Ardindan Uzunyayla’da mezar taslarma damga oyulmas:
gelenegine bir miiddet ara verilmistir. Ancak son zamanlarda mezar
taslarina damga oyulmasi tekrar baglamistir. Hatta eski mezarlara yapilan
yeni mermer mezar taslarina damga oyuldugu tarafimizca
gozlemlenmistir.>* Alan calismasi esnasinda karsilastigimiz bu durum
kolektif kimlik, “tarihsel” koklii ve tarihe dayanan bir stire¢ olan “biz”

52 Yahtanigov, Severokavkazskie, 3; Zeynep Kantemur, “Olii Bedenin Simirlanan Mekan:
Kayseri'deki Cerkes Kimlikli Mezarlar,” Folklor/Edebiyat 25, no. 98 (2019), 345; Avril
Maddrell, “Memory, Mourning and Landscape in the Scottish Mountains: Discourses of
Wilderness, Gender and Entitlement in Online Debates on Mountainside Memorials,” ed.
Elizabeth Anderson, Avril Maddrell, Memory, Mourning, Landscape icinde (Amsterdam &
New York: Kate McLoughlin & Alana Vincent, 2010), 124.

5 Lavrov, [storiko-etnograficeskie, 109-123; Bronevskiy, Noveysie geografigeskie, 229, 230.

54 K. K. 10; 19; 22; 26; 40; 46.
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olusum stirecini ifade eder. Kolektif hafizanin grubun tiyeleri tarafindan
tutulmasi ge¢misin paylasilmas: yani kolektif kimlikle acikladigimiz bu
durum kisilerin kendileri ve gevreyle yaptiklari ayrimin bir sonucudur.
Bu karsiikli kimlik insa siireci, kolektif hafizay1 ebedi hale getirir. %
Mezarlik gibi pek cok kisi tarafindan ziyaret edilen mekanlarda bu tip
sembollerin varlig1 kisinin nesebini hatirlamasiyla hem bireysel hem de
kolektif kimligi desteklemektedir.

L) BT ; o R ‘ C i
i £ ! o
Resim 5: Duruk ve Ahkmed Siilalelerine Ait Damgali Mezar
Taslar1
Uzunyayla alan ¢alismamiz esnasinda pek cok stilalenin koylerle
bir irtibatinin kalmadigin tespit ettik. Bu minvalde hakkinda bilgi verilen
stilalelerden birisi de tlekotles simifina mensup Kundet siilalesiydi.
Stilalenin meskan oldugu Orensehir kéyiinden ayrildigi Hayriye koyiine
ve baska yerlere gittigi aktarilmisti. Kundet stilalesinin Hayriye koytiine
gittigine dair herhangi bir arsiv belgesi bulunmamakla birlikte Hayriye
koytintin mezarliginda Kundet siilalesinin damgasinin oldugu bir mezar
tasi bulunmaktadir. Bu durum bize alan calismasinda alman sozlii
bilginin tarihi vesika olan mezar taslariyla birlestigindeki islevini
gostermektedir.

55 Alberto Melucci, “Siire¢c Olarak Kolektif Kimlik,” cev. Omer Mollaer, ed. Firat Mollaer,
Kimlik Politikalar: Ozdeslik, Taminma ve Farklilik icinde (Ankara: Dogu Bat1 Yayinlari, 2014), 86;
Ron Eyerman, Cultural Trauma: Slavery and the Formation of African American Identity (New
York: Cambridge University Press, 2003), 5, 14; Daniel Bar-Tal, “Collective Memory of
Physical Violence: its Contribution to the Culture of Violence,” ed. Ed Cairns & Michedl D.
Roe, The Role of Memory in Ethnic Conflict icinde (New York: Palgrave Macmillan, 2003), 89.

49



DIDEM CATALKILIC

Resim 6: Hayriye Koyti-Kundet Stilalesine Ait Damgali Mezar Tas1

Stilale Damgasinin Uzunyayla’da Etno-Sembolizme
Doniismesi

Kolektif kimlik olarak adlandirilan sosyal aidiyet bilinci, ortak bir
simgesel sisteminin kullanimiyla ulasilan ortak bilgi ve hafizaya dayanir.
Hafiza ge¢miste oldugu gibi kalmaz anmn baglandigi sembollerle
yogrulur. Burada sembollerin islevi kimligi desteklemektir. Stirdiirtilen
bu kodlar etnik grubun sembolik anlam diinyasi olusturur. 5 Bu
semboller ¢ok yonliidiir ve kisiler tarafindan anlamlandirilir. Boylelikle

5 Assman, Kiiltiirel, 60, 148, 149, 150.
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gruba iiye olanlar ve olmayanlar arasindaki sinri olusturur. Modern
hayata sosyal bir uyum bicimi olan etno-sembolizmle etnik gruplar
sembollerle kimliklerini topluma sergilerler.5

Etnik kimliklerin bir parcas1 olan semboller zamanla nesiller boyu
devam eden sembolik etnisiteye dontiistirler. Bu ilk nesillerde gerceklesmese
de farkl bir kiiltiirlenme ve asimilasyona maruz kalma sonucunda etnik
gruplardaki gencler etnik sembollere basvurmaya baslarlar. Ciinkii
sonraki nesiller her ne kadar kendilerini o etnik gruptan olarak
tanimlasalar da sahip olunan kiiltiir onlar i¢in bir miizede sergilenen veya
bir festivalde seyredilecek bir durum haline dontismektedir. Bunun
nedeni go¢men atalara sahip gen¢ neslin tilkeleriyle dogrudan ya da
dolaylh bir baglar1 ve bir bilgilerinin olmamasidir. Bu kisiler kiiltiirii
yasamaktan ziyade o etnik gruba aitlik duygusuyla daha fazla
ilgilenmektedirler. Ciinkii etnik gruplar kiiltiirti habitatinda yasarken
kimlikleriyle ilgilenme ihtiyacti duymazlar. Ancak sonraki kusaklar
kimlikten vazgecildigini gordiikleri anda gesitli STK'lara katilirlar yani bir
kollektiviteye baglanarak kimliklenme stirecine girerler. Bunun nedeniyse
kolektif kimliklerin o6teki topluluklarla karsilasinca kendini belli
etmesidir. ¥ Citinktt kimlik birini digerlerinden farkli kilan bir
kavramdir.®

Bu stirecte kimlik etnik olmanin ilk yolu olur ve etnisite disa
vurumcu bir rol istlenir. Bu disavurumcu form sembollerin c¢esitli
sekillerde kullanilmasidir. Gans, 3. kusagmn bu durumunu “sembolik
etnisite” olarak tanimlamaktadir. Bu durum kentlesmis kusagin ata
topraklarina nostaljik baghligidir. Bu kusak kiilttire kars1 sevgi ve gurur
duygularini besleyerek hayali ge¢mislerine geri doénmeyi arzularken
bunun olamayacagini kisa stirede anlarlar. ® Gans'in bu teorisi
Uzunyayla’da yasayan Abaza ve Cerkesler icin de gecerlidir.
Uzunyayla’ya ilk gruplar 1860’1 yillarmn bagi itibariyle gelmeye baglamus,
neredeyse 1970’lere kadar kiltiir habitatinda yani koylerde yasamaya
devam etmistir. Ancak egitim, is gibi farkli nedenlerle kéyden kentlere
yasanan i¢ go¢ nedeniyle asimilasyon siireci baslamistir. Buna bagh
olarak 1968 yilinda Kayseri merkezde Kayseri Kafkas Dernegi

57 Fredrik Barth, “Giris,” der. Fredrik Barth. cev. Ayhan Kaya & Seda Giirkan, Etnik Gruplar
ve Sumrlart iginde (1stanbu1: Baglam Yayncilik, 2001), 17; Richard Jenkins, Social Identity
(Londra & New York: Routledge 2008), 136, 137.

5 Smith, Uluslarin, 79; Herbert J. Gans, “Symbolic Ethnicity: The Future of Ethnic Groups
and Cultures in America,” On the Making of Americans: Essays in Honor of David Riesman
icinde (University of Pennsylvania, 1979), 193, 200, 201, 203.

5 Bhikhu Parekh, “Kimligin Mantig1.” cev. Suat Aksoy, ed. Firat Mollaer, Kimlik Politikalan
Ozdeslik, Tamnma ve Farklilik iginde (Ankara: Dogu Bat1 Yayinlari, 2014), 54.

0 Gans, “Symbolic Ethnicity,” 204.
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kurulmustur. Kent merkezinde diinyaya gelen nesillerin koyle yani
kiiltiirle baglantis1 zayiflamaya baglamistir. Yasanan bu siire¢ sonucu,
alan calismamiz esnasinda 6zellikle biiytikler tarafindan dili ve kiiltiirii
bilmeyen ¢ocuklarimin  kendilerinden daha Cerkes olduklar
aktarilmistir. 8 Gans'in teorisini temel aldigimizda Osmanli'ya gelis
tarihlerindeki farkliliklar1 diistinecek olursak bugiin 3., 4. ve 5. kusak
Uzunyayla Abaza ve Cerkesleri siilale damgalarini sembolik etnisite
olarak farkli alanlarda kullanmaktadirlar.

Uzunyayla’da Siilale Damgasinin Etno-Sembolizm Alanlar:

—Siilale Giinlerinde: Siilale damgalarinin kullanildig1 en yaygin
alanlardan birisi de stilalenin farkli sehir ve tilkelerde yasayan
mensuplarini bir araya getirmek amaciyla belirli periyotlarla diizenlenen
stilale gtinleridir. Siilale gtinlerinde damgalar sapka, bardak ve anahtarlik
gibi objelerin {izerine bastirilarak stilale tiyelerine dagitilmaktadir.

Gecen sene Bekaldi siilale toplantimizin ilkini fhsan
Baykaldi'nin bahgesinde yaptik. Bu hafta sonu pazar giinii
ikincisini yapiyoruz. O gtintin amsma bardak, tisort ve
anahtarliklara stilale damgamizi basiyoruz.

Stilale  toplantilarimizda  (Dzibe) siilale  damgamizi
bastirdigimiz anahtarlik ve kolyeleri dagitir1z.62

o1 K. K. 25; 29.
02 K. K.13; 21; 56.
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Bu toplantilar genellikle aymni siilaleye mensup olan farkh
cografyalarda yetisen birbirini tanimayan genglerin kimlik bilinci
kazanmalarini amaglamaktadir. Dagitilan bu siilale damgali objeler de bu
bilincin kazanilmasina hizmet etmektedir.

— Aksesuar Olarak: Siilale damgasmin sembolik olarak en yaygin
kullanildig1 alan taki olmustur. Erkek kaynak kisiler stilale damgalarimi
yliziiklerinde kadin kaynak kisilerse kolye ve bilekliklerine yaptirmay1
tercih etmislerdir. Stilale damgali ytiziiklerin kullanimina sehirde
yaptigimiz alan calismamiz sirasinda sahit olduk. S6z konusu ytiziiklerin
satis1 sahipleri Cerkes olan Kayseri merkezdeki iki kuyumcu diikkdninda
gerceklestirilmektedir. =~ Kuyumcu;  kisilerin  stilale  damgalarim
getirdiklerini damganin yaru sira stilale isimlerini de yazarak ytiziiklere
isleyerek sattiklarm1  ve bunun son zamanlarda yaygmlastigim
anlatmistir. Stilale damgali ytizitk kullanan kisilerle de goriisme
yapilmustir. Bu ytiziiklerin bir aile biiytigii tarafindan yaptirilip geng
kusaga hediye edilmesi durumu hem kaynak kisiler tarafindan anlatilmis
hem de karsilasilan bir durum oldugu tarafimizca gozlemlenmistir. %
Alan calismamiz esnasinda stilale damgasinin tesbihin imame kismindan
sonra kullanildigina da sahit olduk. Ancak bu sekilde kullanim yaygin
degildir.

03 K. K. 18; 41; 42; 56; 57.
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N
Resim 8: Siilale Damgalarinin Taki Olarak Kullanim
(Yuziikler, Aslan ve Adaje Stilale Damgali Kolye ve Bileklikler)

Kisiler bu tip aksesuarlar: kullanarak bir anlamda sembollerle
yani stilale damgalarinin isli oldugu takilarla topluma kendilerini nasil
tanimladiklarini anlatmaktadirlar.

—Dugiuinlerde ve Dugtin Davetiyelerinde: Kafkasya'da
diigtinlerde kullanilan stilale damgalarinin giintimiizde dugiinlerde
flamalara  iglenerek ve  diigiin  davetiyelerinde  kullanilmasi
yayginlagmigtirt:

Stilale damgamizi digiinlerde flama seklinde kullantyoruz.
Kayseri Pmarbasinda ve koytumiz Asagikizilgevlik'te
diigiin yaptigimizda kullanityoruz.%

Kaynak kisilerin tarafimiza aktardigt bu durumla alan
calismamiz esnasinda flamalara ve davetiyelere hem erkek hem de kiz
tarafin  stilale damgalarinin  islenmesinin  6rnekleriyle fazlasiyla

% Yahtanigov, Severokavkazskie, 3; K. K. 11; 28; 51.
65 K. K. 2.
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karsilastik.  12.10.2019 tarihinde Kayseri merkezde gerceklesen
katildigimiz bir diigiinde de iki stilalenin (Tsey ve Thazepl) damgalarinin

islendigi flamalarin, diigiin boyunca ¢iftin masasinin 6niinde durduguna
tanik olduk.

Resim 9: Thazepl ve Tsey Sulale Damgalar1

—Calisma Alanlarinda: Alan c¢alismamiz sirasinda kisilerin siilale
damgalarint ¢alisma alanlarinda kullandiklarina sahit olduk. Ozellikle
firmalarin amblemi ve Kkartvizitlerinde kisiler siilale damgalarin
kullanmaktadirlar. Alan calismamiz esnasinda galisma alani kapsaminda
karsilastigimiz diger bir ornek de ozel miizecilikle mesgul kadin bir
kaynak kisiyle yapilan gortismede kaynak kisi roportajlar ya da cesitli
gruplarin miize ziyareti esnasinda kimligini belli edecek kiyafetler
giydigini, bu kiyafetlere ve iki yildir miizesi i¢in yaptig1 tiim bebeklerinin
kiyafetlerine siilale damgasini isledigini aktarmustir. Babasi yillarca
Uzunyayla’'min yaygin mesleklerinden haliciikla ugrasan erkek bir
kaynak kisi babasiin hali tezgahlarina stilale damgasin kullandigimi yine
kadm bir kaynak kisi yaptig1 el islerine siilale damgalarimi isledigini
aktarmistir.®® Ayrica Panli kdytinde bulunan at ciftliginin sahibi is insan
Nevzat Seyok mensubu oldugu Tsey siilalesinin damgasinin ciftligin
kapisinda kullanmustir.

0 K. K. 1;3;12; 14; 27; 48; 54.
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Resim 10: Yeluh, S1d, Tsey ve Dzibe Siilalelerine Ait Siilale Damgalar:

Stilale damgalarinin kullanim alanlarinda zamanla farklilagsmalar
olmustur. Gilintimiizde damgalar, arabalarda sticker seklinde, cep
telefonlarmin  ekranlarinda  ve  kiliflarinda  sembolik  olarak
kullanmaktadir.6” Ozellikle son 20 yilda Cerkeslerin interneti aktif olarak
kullanmalar1 sayesinde sosyal medya tizerinden kisiler siilalelerinin
Kafkasya’da kalan mensuplarina ulasabilmisler ve ge¢misleri hakkinda
bilgi edinmislerdir. Bilgi edinilen konular arasinda damgalar da varduir.%

Sonuc ve Oneriler

Kafkasya'nin etnik, sosyo-ekonomik ve politik tarihi icin ciddi
veri anlamina gelen damgalar 18. yiizyil sonu 19. yiizyil basinda bolgeyi
ziyaret eden seyyahlarm da ilgisini ¢ekmis bu ilgi onlar1 damgalar:
cizmeye ya da tarif etmeye kadar gotiirmistiir. Damga sahibi olmayip
sahte damga tiretenlere verilen cezaysa Kafkasya’da bahsi gecen zaman
araliginda sinifsal yapilanmanin ne kadar titizlikle korundugunun bir
emaresi olmustur. Ancak Kafkasyanin Ruslar tarafindan isgali bu yapida
bozulmalara yol agmustir. Isgal, sahip olunan sosyo-ekonomik giic
alanlarini yapilanmanin tist basamaklarindaki stilalelerin elinden almus,
glic kaybina neden olmustur. Yasanan bu kayiplar sonucu iist smifta
olmayan pek cok stilale damga sahibi olmustur.

67 K. K. 17; 33; 38; 53; 55; 57.
8 Stéphane Dufoix, Les Diasporas (Paris: Presses Universitaires de Paris, 2008), 116; K. K. 45.
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Bayramlar, semboller, anitlar, anma torenleri ve esyalar hafiza
mekanlaridir. Hafiza mekédm teorisinde bir semboliin hafiza mekam
olmasini belirleyen durumlardan biri de anavatan Kafkasya’yla bag
kurmay1 saglamasidir. Bu agidan dustindtigiimiizde mezar taslar
tizerindeki damgalar birer hafiza mekanidir. Alan calismamiz esnasinda
karsilastigimiz ilk gelen nesle ait ya da burada ilk dogan nesle ait damgali
mezar taslar1 simifsal yapilanmadaki sadece tiist siufa ait oldugu
gozlemlenmistir. Alan calismamiz esnasinda siilale damgasina sahip
olmayan kisiler siilale damganiz: biliyor musunuz sorusunu bilmiyorum
seklinde cevaplamistir.

Tarihsel biling ve hafiza her etnik grup icin 6nemlidir.
Giuintimtizde stilale damgalarinin objelerde, aksesuarlarda, kartvizitlerde,
diigtin davetiyelerinde kullamimu kisilerin aidiyetlerini pekistirme ve
giundelik hayatta topluma kimliklerini sergileme yolunu sectiklerini
gostermektedir. Stilale damgalar1 bu kavramlarin devami olarak
glintimiizde etnik kimlik belirteci isleviyle sosyal medyada profil
fotografi seklinde kullanilmaktadir. Bu durum dile ve gelenege uzak
yetismis neslin kimlik edinim stirecini etkilemektedir. Siilale damgasinin
zikrettigimiz farkhi alanlarda kullanimi bugiin toplum icin Kafkasya’y1
hatirlatan bir hafiza mekéan1 6zelligi tasimaktadir. Ayrica siilale damgasin
glintimiizde hi¢bir alanda kullanmayan kisi say1s1 ¢ok fazladir.

Calismamizda belirli bir bolge o6rneklem olarak almarak
damganin tarihsel stireci ve kullanim alanlar1 ele alinmistir. Ayni tilkenin
farkli cografyalarindaki diasporalar aymi durumlar karsisinda farkh
tutumlar gelistirebilirler. En biiytik Cerkes diasporasin yasadig:
Turkiye'de farkli drneklemlerde bu sekilde sondaj calismalar yapilirsa
bolgeler arasi farkliliklar ortaya konulabilir. Ayrica alan galismalar
esnasinda bir hafiza mekéan 6zelligi tasiyan Kafkasya’dan Anadolu’ya
tasinmis tizerinde stilale damgalarinin oldugu esyalarin fotograflanarak
koruma altina alinmasi etnografik malzemenin ve tarihi hafizanin kaybim
engellemektedir. 1974 yilinda Leonore Kosswig tarafindan fotograflanan
stilale damgali mezar taslar1 giintimiizde kirilmistir. Bolgede gece-
giindiiz arasinda hava sicaklig1 farkinin fazla olmasi ve kis mevsiminin
kar yagishh gecmesi damgali mezar taslarinin zarar gormesine neden
olmaktadir. Bu nedenle mezar taslarinin fotograflanarak koruma altina
alinmasi gerekmektedir.
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Giris

Bulgaristan’in  “Esirlerin  Isyam”
isminde ilk sesli, sézlii ve sarkil filmi
Bulgar  rejisorii  Vasil ~Gendov
Gospodin  tarafindan  Viyana'nun
Tobis-Klang stiidyosunda cevrilerek
ikmal edilmistir. Bu film, Osmanhlar
zamammndaki istikldl miticadelelerini
tasvir etmektedir. Basrolde meshur
ihtildlcilerden  Vasil  Levski'nin
hayati temsil edilmektedir. Filmin
yalniz tabii manzaralart
Bulgaristan’da  ¢ekilmistir. Filmin
Osmanlt idaresi aleyhinde oldugu
zannedilmektedir.!

14 Eylul 1933 tarihinde yayimlanan Milliyet gazetesinin ikinci
sayfasinda yer alan bu kisa haber Balkan Antantinin imzalanmasindan
evvel Balkanlarda, bilhassa da Tiirkiye ve Bulgaristan arasinda tesis
edilmeye calisilan dostane iligkilerin tizerine golge diistirmesi muhtemel
bir hadiseyi isaret etmektedir. Bulgar sinema tarihinde 6nemli bir yeri olan
ve Bulgar film endustrisinin iki diinya savasit arasindaki donemde
onciilerinden olan yonetmen ve oyuncu Vasil Gendov tarafindan gekilen
film 1933 y1li sonunda Bulgaristan ve Tuirkiye nin kisa stireli bir diplomatik
kriz yasamalarina neden olacaktir.

Krizin odaginda yer alan film Bynmem na po6ume [Esirlerin Isyam]?
olarak isimlendirilmis ve Bulgaristan’da gosterime girmistir. Nitekim,
heniiz film salonlarda yayimlanmadan evvel Cumhuriyet gazetesinin 15
Eylul 1933 tarihli niishasinda ¢ikan bir haber-yorum bu sinema filminin
Turkiye’de nasil yanki buldugunu ve yarattigi kisa stireli diplomatik
sorunlarin ardindan Bulgaristan’da dahi ¢ok kisa ¢miirli olmasinin
sebeplerini agikca gosterir mahiyettedir. Bulgar tarafi “sanki hi¢bir mevzu
yokmus gibi” ilk sesli filmlerini “Ttirklerin aleyhindeki bir macera

1 Milliyet, 14 Eyliil 1933, s. 2.

2 Filmin adinin Tiirkge terctimesinin “ Kdlelerin Isyani” olmast gerekir. Ancak gerek diplomatik
yazismalarda gerekse de Tiirk basmninda ¢ikan haberlerde “kole” tabiri yerine “esir”
ifadesinin tercih edilerek filme yapilan atiflarda da “Esirlerin Isyan” baghgmm kullanildig
gortilmektedir. Geleneksel Bulgar tarihyaziminda ve Bulgar kamuoyunda Osmanl
hakimiyetinin “Ttirk koleligi donemi” olarak ifade edilmesi filmin Bulgarca isminde “kole”
sifatinin kullanilmasmin sebebidir.
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etrafinda” ¢ekmek ithamiyla sert bir tonda elestirilmis ve filmin Ttrk-
Bulgar dostluguna zarar verecek mahiyette oldugu vurgulanmistir.3
Filmin konusunun etrafinda sekillendigi Vasil ivanov Kungev-
Levski (1837-1873)%, dahil oldugu ve orgiitledigi isyan eylemleri nedeniyle
Bulgar bagimsizlik hareketinin ve bugtinkii Bulgar milli kimligini tegkil
eden sahsiyetlerin en 6nde gelenlerindendir. On dokuzuncu ytizyilin ikinci
yaristyla birlikte adeta bir “barut ficis1” haline gelen Bulgaristan
cografyasinda Bulgar ahalinin Osmanli Devleti'nden bagimsizligini elde
etmesi amactyla bir¢ok komita faaliyet gosterir. Bu komitalardan birisi olan
Bulgar Merkezi Thtilal Komitesi'nin reisi Vasil Levski bir ruhban aday1
olarak yetismesine ve aldigi dini egitimin ardmndan “daskallik”
(6gretmenlik) unvanimi haiz bulunmasina karsin, 1860’1 yillardan
baslayarak yakalanarak tutuklandigi 1872 Aralik aymna kadar -bugitinkii-
Bulgaristan, Sirbistan ve Romanya topraklarinda ihtilal eylemleri
ylriitmis ve genel bir isyanin ¢rgiitlenmesi tizerine calismistir. Bu stirecte
hem yaymlar yoluyla propaganda yaparak komitalarin silahli giictinii
artirmayr hem de Osmanli askeri birliklerine ve sivillere kars:
uyguladiklar: siddet eylemleri ile bagimsizlik elde etme amagclarinin
gerceklestirmeyi hedeflemistir. Ancak kendisine bagh komitecilerin 1872
yili Eylul ayinda Arabakonak’ta [Sofya ile Orhaniye, gilinimiizdeki
Botevgrad ve kuzey Bulgaristan ile baglayan gecis bolgesinde] bir Osmanh
hazine arabasmi soymalarmin ardindan yakalanarak ¢ikarildiklar:
mahkemede kendilerini bu eylemi yapmalar1 i¢in reisleri Vasil Levski'nin
yonlendirdigini soylemeleri tizerine Osmanl zaptiyeleri Levski'yi bulmak
tizere harekete ge¢mislerdir. Nihayet Aralik 1872'de Levski, Lofca’daki
Kikrina Hani'nda yakalanmis ve mahkeme karsisina ¢ikarilmistir. Osmanh
Devleti'ne karsi giristigi isyan tesebbiisti, soygun ve cinayet suglarindan
yargilanmis, ifadesinde gerceklestirdigi eylemleri itiraf ve kabul etmistir.

3 Cumhuriyet, 15 Eyliil 1933, s. 5. “Bulgaristan’in {1k Sozlii Filmi: Her memlekette oldugu gibi
Bulgaristan’da da sinemacilik aleminde hareketli bir faaliyet goriilmeye baslanustr. Tk s6zlii
film olarak “Esirlerin Isyam” isminde bir kordela gevrilmistir. Bu filmi Bulgar rejisérlerinden
Gendov idare etmistir. Eserin harici kisimlar1 Bulgaristan’da ve i¢ kisimlar1 Viyana’da Tobis
stiidyosunda alinmustir. Filmin mevzuu Bulgarlarin Osmanl saltanat: devrindeki ihtilal
harekatina aittir. Basrolii maruf Bulgar ihtilalcilerinden Vasil Levski oynamistir. Bu
miinasebetle bizim bilhassa kaydetmek istedigimiz bir nokta var. Bulgarlarin sanki hicbir
mevzu yokmus gibi ilk sozlii filmlerini Ttirklerin aleyhindeki bir macera etrafinda cevirmeleri
halihazirda ¢ok dost goriindiikleri Tiirkiye hakkinda pek nazikane bir hareket olmasa
gerektir.”

4 Yapilan yeni ¢alismalar neticesinde Vasil Levski'nin dogum tarihinin 1837 yilindan ziyade
1840 senesi olmas1 daha muhtemel kabul edilmektedir. Bkz., Grigor Boykov ve Plamen Mitev,
“Dokumentalni Svidetelstva za Godinata na Rajdane na Vasil Levski,” Istoriya 29, no. 1 (2021),
8-27.
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Mahkemenin verdigi idam cezasi karariin da onanmasi neticesinde Vasil
Levski 19 Subat 1873 tarihinde Sofya’da idam edilir.5

Levski'nin idammmin altmisinci sene-i devriyesinde gekilen ve
gosterime girmesi planlanan film, konusunu Tiirk ve Bulgar tarihindeki
netameli bir meseleden almasi sebebiyle Tiirk diplomatlar1 ve iist diizey
devlet gorevlileri tarafindan tepkiyle karsilanmis ve Tiirk tarafinin filmin
konusuna dair rahatsizliklar1 Bulgar hiikiimetine iletilmistir.

“Kurucu Baba”: Vasil Gendov

Bulgar sinemasinin iki diinya savasi arasindaki en tiretken ve etkili
figtirlerinden birisi olan Vasil Gendov'un hem rejisorliiguinii yaptig1 hem
de filmin bas karakteri Vasil Levski roliine hayat verdigi film yarattig:
tartismalar ve krizlerin yani sira ayni zamanda Bulgaristan’in ilk sesli filmi
olma ozelligini de haizdir. Ancak, Gendov'un Bulgaristan sinema
tarihindeki yeri ve onemi Kdlelerin Isyani ile baglamamustir ve yalnizca bu
film ile simirh degildir.

Bulgar sinemasimin kurucusu olarak nitelendirilen Vasil Dimov
Hacigendov [Gendov] 1891 yilinda Bulgaristan’da, Sliven [islimye]
sehrinde diinyaya gelmistir. 1905 ve 1907 yillar1 arasinda Sofya’daki
Gozyast ve Kahkaha [Catsa u cusx] Tiyatrosu ve Ivan Vazov Ulusal
Tiyatrosu'nda egitim gorir. Bulgaristan'daki egitiminin ardindan
Viyana’daki tiyatro okulundan mezun olur ve Berlin'de sinema tahsil eder.

Gendov, 1911-1913 seneleri arasinda Rusguk tiyatrosunda idareci
olarak calismis, aymi gorevi 1913-1920 yillar1 arasinda Sofya’daki Ulusal
Tiyatro’da stirdtirmiistiir.¢ 1915 yilinda hem Gendov’'un kariyerinde hem
de Bulgaristan sinema tarihinde ©nemli kose taslarindan biri olarak
addedilen bir hadise gerceklesecektir. 13 Ocak 1915 aksami Sofya’daki -ilk
sinema salonu olan- Modern Tiyatro’da Bbateapan e earanm [Bilgaran e
galant / Bulgar Centilmendir] adim tasityan ilk Bulgar sinema filminin ilk
gosterimi yapilir.” Siyah-beyaz olarak kaydedilen ve sessiz olan bu komedi

5 Cengiz Yolcu, “’Bulgar Fesad Komitesi Reisi” Vasil Levski'nin Eylemleri ve Mahkemede
Verdigi ifade Uzerine Bir Degerlendirme.” Giiney-Dogu Avrupa Arastirmalart Dergisi 1, no. 27
(2015): 24-25.

¢ Aleksandir Yanakiev, “Vasil Gendov”, Bilgarsko Kino: Entsiklopediya (Sofya: Titra, 2000), 58.

7 Aleksandir Yanakiev, Sinema.bg (Sofya: Titra, 2003), 29. Gendov, bu filmin ¢ekimlerinin 16
Mayis 1910 tarihinde basladigini, 22 Haziran 1910°'da da Modern Tiyatro’da promiyerinin
yapildigm iddia etse de Bigaran e galant filminin ekranlarda gosterilmesine dair tespit
edilebilen kaynaklar 1915 yili isaret etmektedir. Petwr Kirdjilov, Bilgarski Igralni Filmi:
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filminin yonetmeni, senaryo yazar1 ve ayn1 zamanda da basrol oyuncusu
Vasil Gendov’dur. Filmde rol almalar: igin teklifte bulunulan oyuncular,
yapimin komedi tiirtinde oldugunu 6grendiklerinde “Sofya sokaklarinda
kendilerine giiliinmesinden ve alay konusunda korktuklarindan” dolay1
Gendov’'un onerisini reddetmislerdir. 8 Cekim sirasinda yasanan tiim
aksakliklara ve zorluklara karsin Bigaran e galant Bulgar sinemasimdaki
tarihsel konumunu elde etmistir. Ne yazik ki, Ikinci Diinya Savasi sirasinda
Sofya’min Miittefiklerin bombardimanina maruz kalmasi neticesinde bu
filmden geriye yalmzca birkag sahnelik gortintti kalmustir.?

Kariyeri stiresince yiizlerce tiyatro oyununda sahneye c¢ikmus,
onlarca sinema filmine senarist, yonetmen ve oyuncu olarak katkida
bulunmus, Bulgaristan Aktorler Birligi'nin, Bulgaristan Film Yapimcilar
Birligi'nin (1934) kurucular1 arasinda da yer alan'® Vasil Gendov, Ikinci
Diinya Savasi'nmin ardindan tesis edilen yeni rejimde film ¢alismalarindan
uzaklagtirilarak bir manada erken emekli edilir. Ancak 1948 senesinde
Ulusal Film Miizesi'nin kurulusu vazifesini {istlenecektir.1? 1952 yilinda
“Emektar Sanatc1” [3acityxwot aptrict] unvani ve 1963 senesinde de Birinci
Dereceden Kiril ve Metodiy Nisan ile taltif edilen Gendov 3 Eyliil 1970
tarihinde Sofya’da hayatini kaybeder.12

Hayat1 boyunca tiyatro ve sinema sanati ile mesgul olan Vasil
Gendov, 1933 yilina gelindiginde Bulgaristan sinema tarihinde vyer
bulmasimin 6tesinde Tiirkiye ve Bulgaristan diplomatlar1 ve hiikiimetleri
arasindaki yazisma trafigini hizlandiracak tartismali bir eser yaratmak
tizere ilk adimini atacaktir.

Tiirkiye-Bulgaristan Iligkileri ve Balkan Siyaseti (1933)

27 Eyliul 1933 tarihli Vakit gazetesinin besinci sayfasinda “Bu Da
DogruMu Ya!” iist baghkl bir haber yayimlamr. “Ttirk-Bulgar Dostluguna

Anotirana Ilyustrovana Filmografiya, Tom Pirvi, (1915-1948) (Sofya: Dirjavno izdatelstvo “Dr.
Petir Beron”, 1987), 62-63.

8 Petar Ivanov Kardjilov, The Cinematographic Activities of Charles Rider Noble and John Mackenzie
in the Balkans (Volume Two) (Newcastle upon Tyne: Cambridge Scholars Publishing, 2020), 106-
107.

9 fliana fvanova, “Predi 103 godini filmt ‘Bilgaran e galant’ postavya nagaloto na bilgarskoto
kino,” Glasove.com, (erisim tarihi: 15.06.2021),

https:/ / glasove.com/ categories /izgubenata-bylgariya/news/ predi-100-godini-filmyt-
bylgaran-e-galant-postavg-nachaloto-na-bylgarskoto-kino.

10 Yanakiev, “Vasil Gendov”, Bilgarsko kino, 58.

11 Yanakiev, “Vasil Gendov”, Bilgarsko kino, 58. Bu kurum giiniimiizde Sofya’da, Bulgaristan
Ulusal Film Arsivi adiyla faaliyetlerine devam etmektedir.

12 Yanakiev, “Vasil Gendov”, Bilgarsko kino, 58.
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Yakismayacak Bir Film” mansetini tasiyan haberde Bulgaristan'da
¢ikmaktan olan Swvobodna re¢ [Hiir S6z] gazetesinin 20 Eylil giinti ¢ikan
sayisinda yer alan bir ilana referans verilmektedir. Ilana gore
Bulgaristan’da Bynmosm na pooume [Kélelerin Isyani] adini tagtyan ilk sesli ve
konusmali film cekilmektedir. Haberde s6z konusu filmin “Bulgarlarin
Ttrkler elinde bes yiiz yil esaret gekislerini, bu esaretten kurtulmak igin
nasil miicadele ettiklerini, Ttirklerin Bulgarlara zulim ve kadinlarina
taarruz ettiklerini bastan basa tasvirini” anlattig1 ifade edilmektedir. 13
Komsu Bulgaristan's sitemkar bir tislupla hedef alan haber su satirlarla son
bulmaktayd: “Ttirkler aleyhinde en sedit propagandalardan biri olan ve
Turk-Bulgar milletlerinin birbirlerine 1sinmalarini men edecek mahiyette
bulunan boyle bir filmin Bulgaristan’da hazirlanmasina mditeessifiz.”14

Bulgaristan’da ¢ekilmekte olan ve Osmanli Devleti'nin hassas bir
doneminde gecen, hem Bulgaristan'da hem de geng Turkiye
Cumhuriyetinin kurucular1 arasinda son derece ac1 hatiralar
canlandiracak bir konuyu isleyen filmin Tiirk matbuatinda bu denli sert bir
tepkiyle karsilanmasinin bir diger sebebi de 1933 yilinin siyasi sartlartyla
alakali olmalidir. Zira, 1933 senesinin Eyliil ay1 hem Tiirkiye'nin Balkan
devletleriyle ikili iliskilerinde hem de Balkan devletlerinin kendi
aralarindaki karsilikli miinasebetlerinde belirleyici hadiselerin planlandig:
ve hayata gecirilmeye hazirlandig1 bir déonemdir. Subat 1934’te akdedilen
Balkan Antanti'nin ikmal edilmesine giden siirecte Tiirkiye Cumhuriyeti
hiikiimeti ve diplomatlar1 1933 yilimin Eyliil ayinda Balkanlar ve Tiirkiye
arasinda uzun bir miizakere takvimi belirlemislerdir.’5 Karsilikli ziyaretler
halinde gerceklestirilecek bu miizakereler Cumhuriyetin onuncu yil
dontmiinde Ankara’da nihayete erdirilecektir. ¢ Boylece, Balkanlarda
kalic1 barisin tesis edilmesi amaglanmaktadr.

Tespit edilen miizakere takvimi 10 Eyliil 1933 giintii Yunanistan
Bagbakani Panagis Tsaldaris’in Hariciye Vekili Maximos ve Milli Iktisat
Vekili ile birlikte Ankara’ya gelmeleri ile baglanustir. iki heyetin
miizakereleri neticesinde 14 Eyliil tarihinde Ttirk-Yunan Misak: imzalanir.
Yunanistan heyetinin Ankara’y1 ziyaretlerinden evvel Bagvekil ismet Pasa
ile Hariciye Vekili Tevfik Riisti Bey’in Eylil ay1 sonunda Sofya’ya

13 “Bu Da Dogru Mu Ya! Tiirk-Bulgar Dostluguna Yakismayacak Bir Film”, Vakit, 27 Eyliil
1933, 5.

14“Bu Da Dogru Mu Ya! Tiirk-Bulgar Dostluguna Yakismayacak Bir Film”, Vakit, 27 Eyliil
1933, 5.

15 Milliyet, 7 Eyliil 1933, 1.

16 Milliyet, 7 Eyliil 1933, 6.
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gidecekleri ilan edilir.?” Ttirk heyetinin Sofya ziyaretinin dikkat gekici
vechelerinden biri de Bulgaristan ile Romanya’nin da Tirk-Yunan
Misaki'na katilmalar: icin iki tilke hiikiimetlerine teklifte bulunulacak
olmasidir. Balkan devletleri arasinda barisin tesisi ve muhafazasi amaciyla
Turkiye'nin onciiliik ettigi diplomatik miizakereler esnasinda taraflar
arasinda karsilikli iyi niyet beyanlar1 ve uzlasma egilimleri 6ne ¢ikmis,
devletler iki tarafli antlasmalar1 hazirlayabilmek amaciyla tavizde
bulunmak hususunda bir mutabakata varmiglardir. Baris ve karsilikli is
birligi idealiyle yola cikan Ismet Pasa riyasetindeki Tiirk heyetine
Cumhuriyet Halk Partisi katibi Recep Bey [Peker] ve Falih Rifki Bey de
dahil olur ve delegasyon 20 Eylil 1933 giinti Sofya’ya varir. Tiirkiye
heyetinin teklifi Ttirk-Yunan misakinin temel ilkelerine gore hazirlanacak
bir antlasmanin Bulgaristan ile de imzalanmasidir. Ttirk tarafinin niyeti ve
nihai hedefi ikili antlasmalarin genisleyip “umumi bir Balkan itilafina
mukaddeme” haline gelmeleridir.!8 Fakat daha 1932'de yapilan Ugiincii
Balkan Konferansi’'nda ortaya ¢tkmis olan bir Balkan Pakti tesis edilmesi
ve boylece karsilikli isbirligi faaliyetlerinin siyasal miinasebetler alanina
gecirilmis olmas1 tasarisiin  gergeklestirilmesi icin Bulgaristan'in
tereddiitlerinin ve c¢ekingen tutumunun izale edilmesi gerekmektedir.?
Zira Bulgaristan i¢ politik dengelerin de etkisiyle revizyonist hedeflerini
muhafaza etmekte ve miizakerelerde bu gayelerini ihsas ettirmektedir.
Bulgaristan hiiktimetinin irredantist ve revizyonist politikalarinin yani sira
siyaset sahasinda ve muhalefette etki sahibi gruplarin 1913 yilinda Osmanl
Devleti ve Bulgaristan arasinda yapilan niifus miibadelesi neticesinde
Bulgaristan’a yerlesmek durumunda kalan Trakyali muhacirlerin ve
Bulgaristan’daki Tiirk ntifusun miilkiyet haklarina iliski meselelerin
¢oztime kavusturulamamis olmasi nedeniyle Bulgaristan'in Tiirkiye ile bir
misak imzalamas1 miimkiin olmayacaktir. iki hitktimet delegeleri yalnizca
ticari ve adli konularda karsilikli isbirligi anlasmasina varmislardar.

Balkan Antant’min tesisinde oncti rolde bulunan Tiirkiye,
Bulgaristan1 pakta dahil etmek maksadiyla etkileri hala devam etmekte
olan 1929 buhranmin olumsuz neticelerinden sakimmmak maksadiyla
devletlerin tek baslarina aldiklar1 ve alacaklar1 tedbirlerin yetersiz
olacagini belirterek “devamli bir mesai birligine” gidilmesi2’ hususunu
vurgulamis olsa da Bulgaristan hiikiimetini ikna etmek mitmkin
olmamustir.2!

17 Milliyet, 8 Eyliil 1933, 5.

18 Milliyet, 20 Eyliil 1933, 5.

19 Fahir Armaoglu, 20. Yiizyil Siyasi Tarihi 1914-1995 (Istanbul: Timas Yaynlari, 2014), 303.
20 Milliyet, 22 Eyliil 1933, 5.

21 Armaoglu, 20. Yiizyil Siyast Tarihi, 304.
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Her ne kadar Bulgaristan, Turk-Yunan Pakt'na katilmak
konusundaki tereddiitlerini ve gekincelerini muhafaza etse de Romanya
Disisleri Bakani Nicolae Titulescu'nun Ankara ziyareti esnasinda 17 Ekim
1933 tarihinde Ttiirkiye ile Romanya arasinda dostluk, saldirmazlik, hakem
ve uzlasma antlasmasi imzalanir. Béylece Balkan Antanti’'na giden yolda
onemli bir asama daha kat edilmis olacaktir. Nihayet 27 Kasim 1933’te
Turkiye ile Romanya gibi Bulgaristan'in revizyonist taleplerinden ¢ekinen
Yugoslavya ile akdedilen bir dostluk ve saldirmazlik antlasmasi
neticesinde Ttirkiye Bulgaristan haricindeki Balkan devletleri ile karsilikli
dostluk, saldirmazhik ve isbirligi antlasmalarini tamamlamustir.
Turkiye'nin tic Balkan devleti ile imzaladig1 muahedeler nihayet 9 Subat
1934 tarihinde tek bir antlasma tizerinde uzlasmak suretiyle Tiirkiye,
Yunanistan, Romanya ve Yugoslavya'min imzalar1 neticesinde Balkan
Antant tesis edilmistir.22

Bulgaristan ikili antlagsmalardan ve Balkan Antanti’nin
imzalanmasiyla sonuglanan stirecten kendisini hari¢ tutmus olsa da, aymn
donemde Tirkiye ile olan iliskilerinin son derece dostane bir sekilde
surdiiriilmesi gayreti neticesinde Ttirkiye'nin komsusundan ricaci oldugu
bircok hususta Tiirk hiikiimetinin taleplerini yerini getirmeye ¢alismistir.

Kolelerin Isyani (1933)
“Sessiz golgeler artik Bulgarca konusuyor.”2

Iki devlet arasinda karsilikli iliskilerin dostane ve baris temelinde
surdiiriilmesinin esas gaye oldugu bu dénemde Eylil 1933’ten itibaren
gazetelerde yer almaya baslayan Bulgaristan’da gosterime girecek bynmem
na podume [Kélelerin Isyani] ismini tagtyan bir filme iliskin haberler Tiirk
tarafinin tepkisini ¢eker. Donemin tinlii yazar ve siyasetcilerinden Sadri
Etem Bey [Ertem], Tiirkiye kamuoyu ve diplomatlarinda mevcut olan tepki
ve hisleri 6zetler mahiyette su satirlar1 kaleme alir:

Bir taraftan bu film cevrilirken bir taraftan da Bulgaristan’da Tiirk
dostlugu salahiyettar adamlar tarafindan boyuna tekrar ediliyor. Filmlerle,
perdelerle, musiki ile, sozle dagitilan kin, iki soluk satir bir nutukla ortadan
kalkabilir mi? Buna imkan tasavour edemiyoruz. Fakat heniiz aksini diisiinmek de
istemiyoruz.

2 Armaoglu, 20. Yiizyil Siyast Tarihi, 304.
2 Bilgarsko kino, no. 1,1933, s. 1.
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(...)

Fakat ne olursa olsun bir tarafta Tiirk dostlu§unu ileri siirenler, beri
tarafta da insanlar arasinda yeniden kinler, nefretler, ayriliklar viicuda getirecek
hareketlere ve hassasiyet bezirganlhigina nihayet vermelidir. Durup dururken
muhayyel zultimler icat ederek miicerret para kazanmak sevdasina diisenler varsa
biz onlara Edirne’nin Bulgarlar tarafindan isgali zamammnda ¢ekilen fotograflar:
bedava gondeririz. Bu suretle hi¢ olmazsa bir hakikati de diinyaya anlatmis
olurlar.2*

Bulgar sinemasinin “kurucu babas1” Vasil Gendov hem filmin
yonetmenligini yapmis ve tinlti Bulgar tarih¢i Dimitir T. Strasimirov’'un
Levski hakkindaki biyografik eserinden [Levski: Dela, jivot, izvori]® ve
Dimitir Katsev-Burski'nin ¢alismalarindan hareketle senaryosunu kaleme
almis, hem de basrolde oynayarak ekranda Levski'ye hayat vermistir.26
Biitcesi 450.000 leva olan filmin dis mekan gekimleri Bulgaristan’da,
Karlovo ve Sopot kasabalarinda yapilmis?’, i¢ mekan gekimleri ve ses
kayitlar1 ise Viyana’'da gergeklestirilmistir. Filmde basrol oyuncusu ve
Levski karakterini canlandiran Vasil Gendov’'un yani sira ayni zamanda
Gendov'un esi olan Jana Gendova?28 filmin kadin kahramami Hristina
roliinti iistlenmistir. Miso Levliev Kiryak Efendi, Mila Savova Baba Gina,
Bistra [Tsevatanova] Fol Lalka, Mihail Popov Onbas:, Hristo Hristov Cavus,
Kosta Haciminev Stoyco, Petir Topalov Pop Nikola rollerine hayat
vermiglerdir. ?° Filmde Minko Balkanski3® kameraman olarak calismus,

24 Sadri Etem, “Bulgar Dostlugu ve Bir Film”, Vakit, 27 Eyliil 1933, 3.

25 Dimitir T. Strasimirov, Vasil Levski: Jivot, dela, izvori (Sofya: iz. Narodniyat Komitet “Vasil
Levski”, 1929).

20 Kirdjilov, Bilgarski igralni filmi, 155.

27 Kwrdjilov, Bilgarski igralni filmi, 155.

28 Jana Dorit ismiyle 1899 yilinda Bulgaristan’da Sliven [islimye] sehrinde diinyaya gelen
Gendova, Berlin’de tiyatro egitimi gordiikten sonra, Bulgaristan’a doniistintin ardindan 1917
senesinde Ask Deliliktir filmiyle sinema kariyeri baslamis, 1937 yila degin cesitli filmlerde
rol almistir. Vasil Gendov gibi Bulgaristan Film Yapimcilar1 Birligi'nin 1934’te kurucu tiyeleri
arasmnda bulunmustur. Hatiralar1 To8a, xoemo ce npemvauaba 6 ucmopusima na Ovs2apckus gpuim
[Bulgar Film Tarihinde Séylenmeyenler] basligiyla yaymmlanan Gendova 1976 yilinda hayatimn
kaybetmistir. Yanakiev, “Vasil Gendov,” Bilgarsko kino, 58. Filmin Tiirkiye’de giindem oldugu
esnada Hariciye Nezareti II. Daire Umum Miidiirliigii'nden Basvekalete Kolelerin Isyaninmn
icerigi ve konusu hakkinda yazilan 20 Aralik 1933 tarihli bir raporda filme iliskin olumsuz
yargilar son derece saldirgan bir {islup ile Gendova’'nin sahsina yoneltilmis ve manasiz bir
sekilde “Filmde Vasil Levski roliinii alan rejisor Vasil Gendov, kahraman kiz roliinii karist
Jana (Paris umumbhanelerinin eski bir sermayesi oldugu soylenmektedir) almislardir” ifadesi
kullanilmistir. BCA 030-10-00-00-241-631-13 Lef 2.

2 Kurdjilov, Bilgarski igralni filmi, 155 ve Yanakiev, “Buntit na robite,” Bilgarsko Kino, 321.

30 1894'te Bulgaristan’da Troyan sehrine bagli Lomets koytinde dogmustur. Bulgaristan ve
Romanya’da bir stire ¢alistiktan sonra Sofya’ya geri déonmiis ve fotograf sanati ile mesgul
olmaya baslamustir. Balkan ve Birinci Diinya Savaslarinda orduda sinema operatorii olarak
gorev alir (1912-1918). 1920’lerin ikinci yarisinda Metro-Goldwyn-Mayer gibi tinlii film
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Simeon Simeonov3! da filmin montajim yapmustir.3? Vasil Gendov sinema
perdesinde hayat verdigi Levski'nin yaru sira filmde Kiryak Efendi ve Pop
Nikola karakterlerini seslendirmistir.33 Kdlelerin Isyan: filmdeki oyuncularmn
konusmalar: ve seslerinin kaydedilmesinin yari sira miizikleri ile de one
¢ikmaktadir. Filmin cekildigi yillarda Bulgaristan milli mars1 olan Sumi
Maritsa’nin3* yani sira Mila Rodino3 marst ile O, Mayko Moya sarkis1 da
kayitta kullanilmustir. 36 76 dakikalik filmin ¢ekiminde toplamda 2050
metrelik film rulosu harcanmistir.3”

Vasil Gendov'un organize ettigi tiyatro grubu film projesi hentiz
ortada yokken 1931-1932 tiyatro sezonunda tiim Bulgaristan't dolasarak
Gyauri [Iaypu/Gdvurlar] adli Osmanh idaresi altinda Bulgarlarin
yasamlarini konu edinen bir oyunu sahnelemislerdir. Kdlelerin Isyan: gibi
bir filmi kameraya almak fikri biiytik ihtimalle s6z konusu oyunun
topladigi ilgi neticesinde ortaya ¢ikmustir.38

Senaryoya gore on dokuzuncu ytizyilin 60'l1 yillarinin sonunda ve
70'li senelerinin basinda gecen film, Bulgar ihtilal hareketinin lideri ve
“Bulgar milli kahramami” Vasil Levski'nin “isimsiz” bir Bulgar kasabasina
gelmesiyle baslar. Nitekim, hikaye takip edildiginden ismi verilmeyen bu
kasabanin ayni zamanda Levksi'nin dogum yeri olan Karlovo olmasi

stiidyolar1 i¢in galisir. Bir stire Giiney Amerika’da kaldiktan sonra ikinci Diinya Savasi'nda
askeri kameraman olarak calismistir. 1948-1953 yillar1 arasinda Bulgaristan Ulusal Film
Miizesi'nde Film Teknigi Subesi’nin kuruculugunu ve idareciligini istlenmis, 1975 senesinde
hayatmi kaybetmistir. Yanakiev, “Minko Balkanski,” Bilgarsko kino, 25.

31 1911'de Sofya’da dogan Simeonov, 1965 yilinda vefat etmistir. Yanakiev, “Simeon
Simeonov,” Bilgarsko kino, 231.

32 Kirdjilov, Bilgarski igralni filmi, 155 ve Yanakiev, s. 321.

33 Kirdjilov, Bilgarski igralni filmi, 155.

34 Sumi Maritsa (Llymu Mapwa) [Meri¢ Nehri Giirtildiiyor] 1886 yilinda Wenn die Soldaten
durch die Stadt marschieren [Askerler Sehrin Iginden Gegctiklerinde] isimli bir Alman halk
ezgisinden uyarlanan, sozlerini egitimci Nikola Jivkov'un yazdig bir marstir. Marsin 1912
yilinda sair ve yazar ivan Vazov tarafindan diizenlenmis son hali 1944’e kadar Bulgaristan
Milli Marst olarak calinmustir. Cengiz Yolcu, “Bulgar Car1 ‘Carlar Kenti'nde,” Osmanl
Istanbulu 111 (1stanbul: Istanbul 29 Mayis Universitesi Yaymlari, 2015), 247.

%5 Mila Rodino [Sevgili Vatamim] 1885 yilinda Tsvetan Radoslavov’un Sirp-Bulgar Savasi
ardindan yazdig siiri tizerine bestelenmistir. 1964 yilinda Bulgaristan Halk Cumhuriyeti'nin
milli mars1 olarak kabul edilir, 1989 yilinda meydana gelen rejim degisikliginin ardindan
marsin sozleri yeni idare sistemine gore diizenlenir. Raymond Detrez, “State Symbols,”
Historical Dictionary of Bulgaria (Lanham, Maryland & Toronto & Oxford: The Scarecrow Press,
Inc., 2006), 422.

36 Krdjilov, Bilgarski Igralni Filmi, 155. O, Mayko Moya baghigin tastyan eser Bulgar ihtilalci ve
sair Hristo Botev’in Obasvaneto na Vasil Levski siirinin bestelenmis halidir. Siir i¢in bkz. Yordan
Milev (der.), Hristo Botev: Bezsmirtie (Sofya: Jusautor, 1988), s. 75-76.

37 Yanakiev, Sinema.bg, 102.

38 Krdjilov, Bilgarski Igralni Filmi, 155.
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muhtemeldir. Levski kasabaya gelir gelmez ihtilal komitesinin
mensuplariyla bulusur. Ancak bu toplantidan haberdar olan zaptiyelerin
baskinina ugrayan komiteciler kagisirlar. Toplantimin dagitilmasimin
ardindan zaptiyeler bu defa ihtilal komitesi sempatizam Papaz Nikola'nin
ve Levski'ye asik olan 6gretmen Hristina'nin pesine diuiserler. Cok
gecmeden Hristina ve Papaz Nikola yakalanirlar ve iskence goriirler.
Zaptiyelerin kotti muamelesine maruz kalanlarin arasina Levski'nin annesi
de dahil edilir ve “iskence gordiikten” sonra kendi evinin avlusundaki su
kuyusuna atilir. Halkina, annesine ve sevdiklerine yapilanlardan haberdar
olan Levski, kilik degistirerek zaptiyelerin pesine diiser. Karsisina ¢ikan
tim engelleri asarak Hristina’y1 kurtarmay1 basarir. Gordiigu iskenceler
nedeniyle kor olan Papaz Nikola ise Bulgar milletinin kurtulusu igin
devamli dua etmekte ve tanriya yakarmaktayken bir mucize gerceklesir,
kilise ¢anlar1 Bulgar halkinin yakin zamandaki kurtulusunun bir isareti
olarak ahenk i¢inde ¢almaya baslar. Filmin son sahnesinde ise Levski'nin
1873 yilindaki idamina bir gonderme yapilarak, Osmanli hakimiyetinden
kurtulan Bulgarlar bir daragacinin etrafinda toplanmis halde hep birlikte
Bulgar milli marsini okurlar.3?

Yonetmen ve basrol oyuncusu Gendov eserinin sinema
salonlarinda gosterilebilmesi i¢in yaptig1 basvuru neticesinde 26 Eyliil 1933
tarihinde sansiir onayr alinir ve filmin gosterim izni cikar. 40 Sanstir
komisyonundan ge¢mesinin ve sinema ekranlarinda gosterilmesinin
uygun goriilmesinin ardindan 28 Eylill'den itibaren filmin haberleri
gazetelerde c¢ikmaya baslar ve ilk gosteriminin 2 Ekim 1933 tarihinde
Sofya’daki Modern Tiyatro salonunda yapilacag ilan edilir.#! Ekim sonuna
dek Sofya’da gosterilen film, ayin sonunda Varna’daki sinema salonlarinin
ekranlarina tasinir.

Film, konusu ve hikayenin merkezinde Levski'nin bulunmasi
itibariyle Bulgar ulusal tarihi ve miti ile dogrudan baglantili olmasina
karsin elestirmenler bilhassa oyuncularin performanslarini son derece
zayif bulmus ve menfi elestiriler yoneltmistir.42 Kolelerin Isyam Ekim ay1
sonunda Sofya’dan Varna'ya tasmirken filmin Bulgaristan’daki yankilar
ve igeriginin yarattif1 etkiler Ankara’da da duyulmaya, Hariciye
Vekaleti'nin dikkatini cekmeye baslamistir. Filmin “Bulgar efkarin tahrik
ettigi kadar” Tiurk milletinin “hissiyatim1 da bu kaba ve ¢irkin tasvirlerle

¥ TsDA, £.177, op. 2, a. e. 569, 1. 34-36 ve Kurdjilov, Bilgarski igralni filmi, 155-156.

90 TsDA, f.177, op. 2, a. e. 569, 1. 33.

41 Utro [Ympo], 28 Eyliil 1933, s. 5.

22 Aleksandir Grozev, Nagaloto iz istoriyata na bilgarskoto kino 1895-1956 (Sofya: Izdateltsvo na
Bilgarskata akademiya na naukite, 1985), 83.
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rencide edecek” olmasi endisesini tasiyan Tiirk Hariciyesi “iki memleket
dostlugunu takviyesi tizerinde tevakkuf edildigi bir sirada ihzar ve icrasina
tevessiil edilmesini bilhassa mahzurlu” goérdiugiinden dolayr Sofya
Elciliginden durumun tahkik edilmesini ve Bulgaristan hiikiimetinin iki
devlet arasindaki iligkileri zedelemesi muhtemel bu film hakkinda
herhangi bir tavir almamis olmas1 hususunda bir rapor talep eder.43

Sofya’daki Tiirkiye elcisi Tevfik Kamil Bey’in* Ankara’ya ilettigi
raporunda, Bulgaristan disislerinin filmdeki muhayyel olaylarin Osmanh
devrinde gectigi hasebi ile “yeni Tiirk hitktimeti ve milleti aleyhine bir
mana ifade edeceginin tasavvur edilemedigi” ve sayet filmi yasaklamak
s0z konusu olursa bu eylem karsiiginda nakden tazminat vermek lazim
geleceginden caresiz kaldiklarini ve harekete gecemediklerini bildirir. 4>
Koélelerin Isyani’mn gosteriminin Varna'ya tasinmasi Tiirk disislerini bir kat
daha rahatsiz edecektir. Zira “milli bir Bulgar propaganda filmi” olan
Kolelerin Isyam: “Bulgar gengligine ve aymi zamanda Bulgar Maarif
Teskilatimin arzu ve talebiyle bilumum vyerli ve ecnebi m[ek]tep
cocuklarma gosterilmekte ve film cgevrilirken Bulgar milll marsi da
calinmakta”dir. 4 Turkiye'nin igeriginden ve bilhassa da Ogrencilere
seyrettirilmesinden son derece rahatsizhik duydugu film aleyhinde
Bulgaristan hiikiimetinin somut adimlar atmasi i¢in Ankara ve Sofya’da

43 BCA 030-10-00-00-241-631-13 Lef 1.

441934 yilinda kabul edilen kanunla birlikte Koperler soyadini alacak olan Tevfik Kamil Bey,
1889/1890’da Selanik’te diinyaya gelmis, 1908’de Miilkiye Mektebi'nden, 1912 yilinda da
Paris Hukuk Fakiiltesi'nden mezun olarak 1913’ten itibaren Hariciye Nezareti'nde gorev
almaya baslamustir. 1923 yilinda Lozan Baris Konferansi'nin ikinci kisminda Ttirk heyetinden
katib-i umumi géreviyle bulunmus, ayni zamanda da Istiklal Madalyas: almaya hak
kazanmustir (BCA 030-10-0-0-196-343-10 Lef 9). 1925 senesinde Tiirkiye Buytik Millet
Meclisi'ne ikinci donem mebusu olarak secilmis, mebusluk gorevi tictincti donemde de
devam etmistir. Anadolu Ajans’'nin kurucu tiyeleri arasinda bulunmasinin yani sira Ankara
Hukuk Mektebi'nde dersler vermistir. Beral Alaci, “Atatiirk’tin Diplomatlarmdan Tevfik
Kamil Koperler ve Madrid El¢iligi Donemindeki Calismalar: (1934-1938),” Van Yiiziincii Yil
Universitesi Sosyal Bilimler Enstitiisii Dergisi, no. 51 (2021), 448-449. 1 Mayis 1929 tarihinde
Tiirk-Rum Mubhtelit Miibadele Komisyonu Tiirk Heyeti Murahhasa Reisligine basmurahhas
sifatiyla tayin edilmistir (BCA 030-18-01-02-3-24-15). 12 Nisan 1931’de Sofya Birinci Elgiligi
vazifesine atanmis (BCA 030-18-01-02-19-26-8), Bulgaristan’daki gérevinin ardindan 2 Nisan
1934 tarihinde Madrid elgisi olarak gorevlendirilmistir (BCA 030-18-01-02-43-17-12) ve Bilal
N. Simsir, “Cumhuriyetin flk Ceyrek Yiizylinda Tiirk Diplomatik Temsilcilikleri ve
Temsilcileri (1920-1950)", Atatiirk Arastirma Merkezi Dergisi, no. 64-65-66 (2006), 49. Belgrad
Biiytikelgisi iken 4 Subat 1949 tarihinde emekli edilen Tevfik Kamil Koperler (BCA 030-18-01-
02-118-95-15). Emekliliginin ardindan aktif siyasette yer almis, 1961 Kurucu Meclisi'ne
Cumbhuriyetci Koylii Millet Partisi temsilcisi olarak katimustir. 18 Aralik 1964 tarihinde
hayatmi kaybetmistir. Alaci, “ Atatiirk’tin Diplomatlarindan Tevfik Kamil Koperler ve Madrid
Elciligi Donemindeki Calismalar1 (1934-1938),” 449.

45 BCA 030-10-00-00-241-631-13 Lef 1.

46 BCA 030-10-00-00-241-631-13 Lef 1.
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yogun diplomatik tesebbiislere baslanir. Tiirkiye hariciyesi taleplerine bir
dayanak teskil etmesi amaciyla daha evvel Almanya aleyhinde oldugu
iddia edilen bir filmin Bulgaristan’da yasaklanmasi hususunun Sofya
Elciligi araciligryla Bulgar makamlarmna hatirlatilmasmi ister. 17 Aralik
1933 tarihli yaziya cevap olarak Sofya’dan gelen haberler ise birtakim
adimlarin atilmakta oldugunu ancak kesin bir surette yasaklanmanin
heniiz gtindemde olmadigimn isaret etmektedir. Zira Bulgar hariciyesinin
verdigi malumata gore soz konusu Alman filmi, Kdlelerin [syan: gibi “eski
ve muhayyel vak’alara miistenit olmayip hiiktimet reisinin sahsina
hakareti tazammun ettigini ve Fransa’da bile men edilmis oldugundan”
dolay1 gosterimden men edilmistir. Nitekim, Gendov'un filmi Osmanlilar
devrinde gecmektedir ve bugilinkii Tirkiye Cumhuriyeti ile ilgisi
bulunmamaktadir. Ustelik filmde yalnizca Osmanlilar degil baz1 Bulgarlar
da kotii gosterilmektedir. Sofya’dan gelen cevaptaki bu olumsuz havaya
ragmen yine de Kolelerin Isyan’min bundan sonra mekteplerde
gosterilmemesi i¢in Maarif idaresi nezdinde tesebbtislerde bulunuldugu
bildirilir.4”

Turk hitkiimeti dogrudan ve diplomatik kanallar araciligiyla Sofya
ile iletisime ge¢mezden once Ankara’daki Bulgaristan ortaelgisi Tiirk
kamuoyunun ve biirokratlarinin Osmanl idaresi altindaki Bulgaristan’da
gecen filmin ne denli rahatsiz ve tepkili oldugunu bagh bulundugu
bakanlik makamina iletmistir. Bulgar ortaelginin 14 Kasim tarihli gizli
ibareli raporuna gore, elci iktidar partisi sekreteri Recep Bey ile yaptig
goriismeden Recep Bey’in gazetelerde ¢ikan haberlerden kaynakl: iki esas
sikayetine maruz kalarak ayrilmistir. Cumhuriyet Halk Partisi genel
sekreterinin sikayetlerinin ilki Tirkiye Cumbhuriyetinin onuncu yil
kutlama torenlerine katilmak tizere Ankara’ya gelen Bulgaristanli Tiirk
gengclerinin Bulgaristan’daki hiikiimete kars1 miicadele etmek maksadiyla
kendisinden silah almak i¢in geldigi gibi “sa¢cma yazilar” yazmalaridir.4
Recep Bey'in rahatsizhigim ifade ettigi ikinci konu ise 1933 yih
sonbaharinda Tiurkiye ve Bulgaristan arasindaki iligkilerin odak
noktasinda yer alan Kdlelerin Isyani filminden bagka bir mesele degildir.
Recep Bey, Tiirklerin Bulgarlara yaptiklari zultimleri gosteren eski
sahnelerin yeniden canlandmildigy bir filmin gosterildigi ve bu filmin
Turkiye aleyhine Bulgar kamuoyunda nefret hisleri uyandirdigin belirgin
bir tiztintiiyle ifade etmekle birlikte Bulgar diplomattan herhangi istekte ve
yaptirim talebinde bulunmamustir.#® Tiirk tarafimin tepkisine hak veren

47 BCA 030-10-00-00-242-633-1 Lef 2.
48 TsDA, f.177, op. 2, a. e. 569, 1. 37.
¥ TsDA, f.177, op. 2, a. e. 569, 1. 37.
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Bulgar ortaelci ikili iliskilerin ¢ok iyi bir seviyeye geldigi Tiirkiye'de
kacimilmaz olarak sonuglar1 olacak bdyle eylemlerin neden yapildigina
anlam veremedigini belirtmekte, Carlik hiiktimetinin Tirkiye ve
etrafindaki komsulariyla dostane iliskiler kurmak istiyorsa kamuoyunda
Turk karsit1 hisler uyandirmamasi gerektigi gortisunti ileri stirmektedir.50

Filmin Yasaklanmasi

Turkiye hiikiimetinin ve kamuoyunun rahatsizligin belirttigi
film krizinin ¢6ztimii i¢in Bulgar diplomat alinacak tedbirin filmin
yasaklanmasi ve gosterimden kaldirilmasi oldugunu isaret etmektedir.
Ustelik kendisi bu diisiincesinde yalmz degildir. Hariciye Vekaleti de s6z
konusu filmin gosteriminin yasaklanmasini ve ayrica Milli Egitim
Bakanlig1 ve ona bagl tiim organlarin bu tiir filmleri takip etmesini ve
devletin ali menfaatleri geregince gosterilmelerine izin verilmemesini
istemektedir.5!

Tartismalarin odaginda yer alan filmin Tiirk hiikiimetinin ve
diplomatlarimin = oldugu kadar Bulgaristan'in Ankara’da gorevli
diplomatik gorevlilerinin de tepkilerini c¢ekmesi tizerine donemin
Bulgaristan basbakani Nikola Musanov 52 hiikiimetinin de bir tavir
takinmas: mecburi hale gelmistir. Musanov hiikiimetinin Milli Egitim
Bakani Atanas Boyaciev 5% sinema elestirmenlerinin de film hakkinda

50 TsDA, f.177, op. 2, a. e. 569, 1. 37.

51 TsDA, f.177, op. 2, a. e. 569, 1. 37-38.

521872'de Bulgaristan’in Dryanovo kasabasinda diinyaya gelen Nikola Musanov, Fransa’da
hukuk egitimini tamamladiktan sonra 1893’te Bulgaristan’a dondiigtinde hakim olarak
calismaya baslar. 1896'da katildig1 Demokrat Parti'nin [[Temoxpartnuecka maptusi] iktidarda
oldugu 1908-1911 yillar1 arasinda Milli Egitim ve Igisleri Bakanliklarinda bulunmustur. Nisan
1931’de yeniden Icisleri Bakani olmus, Aleksandir Malinov’un istifasinin ardindan 12 Ekim
1931’de Bagbakanlik gorevini tistlenmistir. 19 Mayis 1934 tarihinde yasanan darbenin
ardindan Car Boris sahsi idaresi ve dis politikasma kars1 muhalefet saflarina geger. 2-8 Eyliil
1944 tarihlerinde Konstantin Muraviev kabinesine bakan tayin edilmekle birlikte 9 Eyliil
1944’te Vatan Cephesi'nin iktidara gelmesinin ardindan hapsedilmistir. Hapisten ¢iktiktan
sonra Vatan Cephesi’'ne muhalefet etmeyi stirdiirmiis ve bu sebeple siirgiine gonderilmistir.
1951’de Sofya’da hayatin1 kaybedecektir. Detrez, “Mushanov, Nikola (1872-1951),” Historical
Dictionary of Bulgaria, 298. Musanov'un basbakanlig1 swrasinda 1933 yili Nisan ayinda
Razgrad’daki Tiirk mezarlig1 Bulgar sovenistler tarafindan saldiriya ugramis ve mezar taslari
tahrip edilmistir. Vakit, 18 Nisan 1933, 1 ve M. Necmeddin Deliorman, Balkan Tiirklerinin
Hicret Sebepleri: Razgrad Mezarlik Hadisesinde Canlar Benim I¢in Cald: (Istanbul: Ttrkiye Ticaret
Matbaasi, 1955), 38-39. Hadise Tiirkiye'de de yanki bulmus ve istanbul’daki {iiniversite
ogrencileri Ferikoy’de bulunan Bulgar mezarligina giderek olay1 protesto etmek tizere ¢elenk
birakmuglardir. Vakit, 21 Nisan 1933, 1

531874'te Lofca dogumlu olan Atanas Boyaciev 1933-1934 tarihleri arasinda tigtincti Nikola
Musanov kabinesinde Milli Egitim Bakan1 olarak bulunmus ve 1935'te Sofya’da vefat etmistir.
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olumsuz degerlendirmelerde bulunmalarindan giic alarak filmi yasaklama
kararin verir. Kdlelerin Isyani sinema ekranlarinda gosterilmeye basladig
glinden beri gectigi donemi son derece yanlis hatta reaksiyoner bir tarzda
yansittigl, filmde anlatilanla Levski'nin orgtitledigi ihtilal hareketinin bir
alakas1 olmadigl, hatta sovenist tislubunun ulusal diismanliklar1 tahrik
ettigi elestirilerini almigtir. 34 Ustelik Gendov'un filmde canlandirdig:
Levski karakterinin gercekle hicbir baglantisinin  bulunmamasimin
otesinde, ihtilalci Levski'den ziyade yalmzca sevgilisi Hristina'y:
kurtarmak pesinde kosan bir koylii ergen davranis: sergiledigi gibi agir
ithamlara maruz kalmistir.55

Tum bu elestiriler bir anlamda Milli Egitim Bakani1 Boyaciev'in
filmin yasaklanmas1 hususunda elini gii¢clendirmistir. Sinema Hakkindaki
Kanunun on birinci maddesi uyarinca, bakanligin 28 Aralik 1933 tarihli ve
6925 numarali talimati ile Vasil Gendov’un yonettigi Kolelerin Isyani adl
filmin gosterim izni iptal edilir.5

Bakanligin yasaklama kararma karsi Gendov eserini miidafaa
etmek gayesiyle Milli Egitim Bakani Boyaciev’e hitaben 18 Ocak 1934
tarihli bir mektup kaleme alir. Bakanligin izniyle ilk Bulgar tarihi filmini
cektigini belirten yonetmen, yine devletin resmi kurumlarinin onayin
aldigini ve son olarak da filmin sanstir kurulundan gectigini ifade eder.
Gendov, ayrica, eserinin “kolelik” zamaminda gecen bir Bulgar
kahramanlik hikayesi anlattigini, “Ozgiirlitk Havarisi” Levski'ye yapilan
“zultimleri” gosteren iki sahne haricinde herhangi bir komsu devletin milli
hislerine saldir1 olarak degerlendirilebilecek sahnelerin bulunmadigin
israrla vurgulamaktadir. Tam manasiyla bir “milli film” olan Kélelerin
Isyan’nin  gosteriminin durdurulmasiyla altindan kalkamayacagi bir
maddi ytiik altina girdigini soyleyen yonetmen, Hariciye Vekaleti'nin yeni
bir degerlendirme komitesi kurmasini, komitenin isaret etmesiyle komsu
devletlere rahatsizlik verdigi iddia edilen sahneleri filmden ¢ikarmaya
hazir oldugunu®” yazar. 27 Ocak 1934 gtinii aldig1 yamitta kesilmesi istenen
sahneler, baslangicta duyulan milli mars Sumi Maritsa, {i¢ daragaci, Papaz
Nikola'nin gozlerinin oyuldugu sahneler ile filmde Levski'yi canlandiran
karakterin annesinin kuyuya atildigi an olarak belirtilmistir. > Nitekim
Kolelerin [syan: 2 Ekim 1933 giinti gosterime girdikten yaklagik iki ay sonra
arsiv raflarina kaldirilacak ve geriye Bulgaristan sinemasinda biraktigi izin

54 Grozev, Nacgaloto iz istoriyata na bilgarskoto kino 1895-1956, 83.
% Yanakiev, Sinema.bg, 103.

5 TsDA, £.177, op. 2, a. e. 569, 1. 28 ve 1. 31.

57 TsDA, £. 177, op. 2, a. e. 570, 1. 330.

38 TsDA, f. 177, op. 2, a. e. 570, 1. 320.
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yani sira Tirk-Bulgar diplomatik iliskilerinde kisa stireli bir kriz
yaratmastyla da tarihe gegecektir.

Sonug

Balkan Antantr’nin hazirlanmasma giden stirecte Tiirkiye Balkan
devletleri ile karsilikli ikili antlasmalar imzalamaktadir. Her ne kadar
Bulgaristan ge¢misten gelen ve ¢oziimsiiz kalan birtakim uyusmazliklar
gerekce gostererek antlasmalarin tarafi olmak hususunda tereddiit
gosterse de Tiirk ve Bulgar heyetlerinin iki tilke baskentlerine yaptiklari
ziyaretler ile siiregelen miizakereler bariscil bir gelecegin insast yolunda
umut verici gelismeler olarak degerlendirilmektedir.  Ancak,
miizakerelerin hararetle stirdiigii esnada once Bulgar gazetelerinde,
ardindan da Tuirk matbuatinda ¢ikan bir film ilani iki tilke kamuoyunu kisa
sureli mesgul edecek bir kriz yasanmasina sebep olacaktir. Bulgar
sinemasmin Oncii sahsiyetlerinden Vasil Gendov hem yonetmen
koltugunda oturdugu hem de basroldeki Levski karakterine hayat verdigi
film 1860’11 yillarin sonu ile 1870°1i yillarin hemen basinda, Bulgaristan’da
Osmanli idaresine kars1 ayaklanma tesebbiislerinin ve ihtilalci faaliyetlerin
hiz kazandig1 bir donemde gegmekte, Bulgarlarin Tiirk hakimiyeti altinda
“maruz kaldig1 eziyetler” bir agk hikayesi etrafinda kurgulanmis halde
izleyiciye sunulmaktadir. Fakat filmin hikayesi ve yer yer “abartili” tislubu
Turk hiikiimeti ve diplomatlarinin tepkisini ¢eker, daha o©nce
Bulgaristan’da yasaklanan bir Alman filmi emsal gosterilerek Kélelerin
Isyan’nin da benzer bir sekilde komsu Tirkiye'yi rahatsiz etmesinden
dolay1 gosterimden kaldirilmasi istenir. Yapimin Bulgaristan’daki sinema
elestirmenleri tarafindan da agir elestirilere ugramasi firsat bilen Milli
Egitim Bakani Atanas Boyaciev, bakanlik namina yayimlandigi bir
talimatname ile filmin gosterim iznini iptal etmesi Tiirkiye ile Bulgaristan
arasinda 1933 yilin son aylarinda yasanan krizin de sona ermesini
saglamistir. Her ne kadar Bulgaristan Subat 1934’te imzalanan Balkan
Antanti'nda taraf olmasa da Bulgar tarihyaziminin en tartismali donemini
konu edinen ve Bulgaristan’da “6zgtirliik havarisi” olarak nitelenen Vasil
Levski'nin canlandirildig1 bir sanat eserini komsu Tiirkiyenin duydugu
rahatsizli$1 izale etmek maksadiyla yasaklamasi Balkan cografyasinda
barisin muhafazas: i¢in diplomatik iliskilere ve hassasiyetlere verilen
onemi gostermesi bakimindan da son derece kiymetlidir. Ustelik benzer bir
“sansiir” pratigi yaklasitk yarim asir sonra Tiirkiye tarafindan
gerceklestirilecektir. Senaryosunu Seving Cokum'un yazdifi ve unlii
sinemac1 Osman Fahri Seden’in yapimcihigim tistlendigi 1980’1l yillarda
Bulgaristan’da Tiirklere yonelik asimilasyon uygulamalarmin tiim
siddetiyle devam ettigi bir sirada Tiirkiye’ye iltica eden bir Tiirk ailenin
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Bulgaristan’da  “rehin” tutulan c¢ocuklarindan birisi tizerinden
Bulgaristan’daki Tiirk niifusun yasadiklarimin anlatildigy Tirkiye nin
devlet televizyonu TRT'de gosterilmeye baslanan Yeniden Dogmak dizisi
tglincti boluimiintin ardindan Bulgaristan disisleri bakanlhiginin talebi
tizerine ve iki devletin diplomatlar1 arasinda dizide hikayesi anlatilan
Aysel'in Tiirkiye'ye gelmesine izin verilmesi karsihiginda yaymdan
kaldirilmistir.>

Nitekim, Bulgaristan’daki Tiirk imajimin algilanmasi ve
yansitilmas: konjonktiirle ve tlke icindeki politik kosullarla son derece
yakindan iligkilidir. Kdlelerin Isyam filmi 6rneginde bir geri adim atilisina
sahit olunmakla birlikte sonraki yillarda Bulgaristan’daki Tiirk ve
Miisliiman azinliga yonelik bask: politikalar1 hayata gegirilecegi zaman,
s0z konusu siyaseti mesru kilmak maksadiyla konusunu tarihten alan,
astrlar 6ncesinin “héakim Tiirklerinin mazlum Bulgarlara” yonelik siddetini
tasvir eden kitaplar yazilmaya ve filmler cekilmeye devam eder. 1964
yilinda yayimlanan, on yedinci yiizyllda Rodoplardaki Islamlasma
strecini konu edinen Anton Dongev’in kaleme almis oldugu Bpeme
pasdeano [Ayrihk Zamani] baslikli romandan uyarlanan Bpeme na nacuiue
[Siddet Zamani] adin tasiyan film 1986 yilinda Bulgaristan’daki Tiirklere
yonelik asimilasyon politikalarmin en siddetli bir sekilde uygulandig:
esnada cekilir ve ertesi yil Cannes Film Festivalinde uluslararas:
izleyicilere de gosterilir.60 1990 senesinden sonra televizyonlar araciligiyla
daha genis bir kitleye ulasma imkani bulan film, Bulgar makamlarinin
dillendirdikleri Osmanli idaresi zamaninda “zorla Miisliimanlagtirilan”
ahalinin “yeniden dogusu” ve kendileri i¢in ongoriilen yeni kimliklerin
kabuliine yonelik sinema araciligiyla tizerinden bir mesruiyet saglamayi
hedefler.6! Halbuki, ulusal bellek yaratimina iliskin ¢abalarin bir vechesi
olan bu eserler belli birtakim tarihi tahrifatlar1 haizdir.62

5 http:/ /www.sevinccokum.info/?page_id=440 (erisim tarihi: 23.11.2021).

0 Maria Todorova, “Conversion to Islam as a Trope in Bulgarian Historiography, Fiction and
Film”, Balkan Identities: Nation and Memory icinde, ed. Maria Todorova (New York: New York
University Press, 2004), 153.

61 Ayse Kayapmar, “Bulgaristan’da Edebiyat, Sanat ve Tarih Eserlerinin Tiirk Azmlik
Politikasina Etkisi”, Dogu Bati, no. 91 (Ocak 2019-2020), 116.

62 Ayse Kayapinar, “Bulgar Tarihgilerinin Komplo Teorilerinden Ornekler ve Bunlarin
Bulgaristan’daki Tiirk Azinligna Etkileri”, 89 Gogii: Bulgaristan’da 1984-89 Azinlik Politikalar:
ve Tiirkiye'ye Zorunlu Gé¢ i¢inde, ed. Neriman Ersoy-Hacisalihoglu & Mehmet Hacisalihoglu
(Istanbul: Y1ldiz Teknik Universitesi Balkan ve Karadeniz Arastirmalari Merkezi (BALKAR)
& Balkanlar Medeniyet Merkezi (BALMED), 2012), 107.
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Vasil Gendov’un yonettigi ve Vasil Levski karakterini canlandirdig ilk
Bulgarca sesli film olan Kolelerin Isyant [Bynmem na pobume - Buntit na
robite] filminden bir sahne. Sahnede, Levski'nin sevgilisi roliindeki
Hristina'y1 Tiirklerin elinde kurtarmaya galisan Vasil Gendov ile Lalka
karakterini oynayan Bistra Fol gortilmekte.

.BYHTBTb HAR POBHUTB"

Cuena ote nbpBUs 6BNrapckM rosopswys GUAMb, Ch3NaNeH®L OThb

r. B. lennos® cb uentpanHa durypa nerespapHus peBonOLMO-

Hepb Bacuns Jlescku. Ha cuumkgara cx nakona Jlescku (B. len-

noBB) npenynpenest orw Jlanka (Buctpa Pons) ce onursa ma oc-
Bobonu apectysaHarta orb TypuMth yuutenka XpucTuHa.

Svobodna Reg, 20 Eyliil 1933.
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Tiirkler alevhinde cevrilen ilk milli bulgar filminin mevzuudur:63

“Esirler Isyan1” ismi verilen bu ilk Bulgar milli filimi Bulgarlarm Tiirkiye
idaresinde bulunduklar1 devirde gordiikleri zulmiin hudutsuzlugunu ve
iskencelerin dehsetini tasvir ederek meshur Bulgar komitacilarindan Vasil
Levski'nin faaliyetini canlandirmaktadr.

Balkanda bir kasaba Karlova Tirklerin zulmiinde korkan
Bulgarlar sokaklara bile ¢ikamamaktadirlar. Bu ylizden sehir 1ssiz
kalmistir. Burada istihbarat islerinde istihdam edilen “Kiryaki” Efendi
adinda bir hafiye goze carpiyor. Kiliseler vazifelerinde tekasil
gostermiyor. Vakt-1 muayyeninde halki duaya davet ediyorlardi.
Kahvehanelerde oturan Bulgarlarin yanina Kiryaki Efendi gelince biitiin
Bulgarlar onun yiiziine nefretle bakiyor ve ondan uzaklasmak fikriyle
kahvehaneleri terk ediyorlar, ve Kiryaki Efendi de yalniz kaliyor. Kilisede
ayin bittikten sonra dagilan halk korku ve telas icinde evlerine gidiyorlar.
Sokaga cikmaya cesaret edemiyorlar.

Kasabada bir komite tesekkiil ediyor. Bu komitenin toplanmis
parasi vardir. Bu parayr mahfuz bulundugu bir yerden alup Vasil
Levski'ye vermek icap ediyordu. Koy kizlarindan bir fedai cikt1. Bu isi
basaracagini soyliiyor. Bu kahraman kiz mahall-i mahsusundan paray1
aliyor. Yollardan gecerken iki Tiirk askeriyle karsilasiyor ve yiiksek bir
duvara yarali haliyle tirmaniyor ve saklaniyor. Can acisiyla “Ey sevdigim
dogdugum yurdum” diye aci1 ac1 haykiriyor.

Vasil Levski komitecileri kilisede topluyor ve bunlara nutuk
soyluyor. Hafiye Kiryaki Efendi bu toplantiy1 6greniyor ve hemen
kaymakama haber veriyor. Tiirk jandarmalar:i kiliseyi muhasara
ediyorlarsa da bir Bulgar cocugunun bu takibi haber vermesi tizerine
komiteciler kagmaya muvaffak oluyorlar. Vasil Levski bir miiddet satic1
Ttuirk kiyafetine girerek sokak sokak tiztim satiyor, bilahare odun tasiyor ve
sonralar1 bir dilenci kiyafetine girerek boynuna bir torba ekmek takiyor ve
dilene dilene kendi evine giriyor.

Vasil Levski'nin evini basan Tiirk memurlar: anasim dogiiyorlar,
oglunu soruyorlarsa da bilmem cevabir aldiklari igin bu ihtiyar kadim diri
diri kuyuya saliyorlar ve disarida kalan basim govdesinden ayirmak
istiyorlar. Kadin yine bilmem diyor ve siz Tiirklere lanet olsun diye
bagiriyor. Kadimi kuyudan cikararak bayilincaya kadar dogtiyorlar ve
bacaklarindan tutarak sokaklarda stirtikliiyorlar. Bu siddetli arastirmalar

63 BCA 030-10-00-00-241-631-13 Lef 2-3. Belgenin ait oldugu dénemin tislubunu yansitmasi
amaciyla imlasina miidahale etmedim.
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arasinda kahraman komiteci kizla komiteci bir papaz yakalaniyor, bu
ikisine zultim ve iskencelerin envai tatbik ediliyor ve papazin diri diri
gozleri bizzat kaymakamin eliyle kizgin bir sisle oyuluyor. Bu ruhani reisin
strtine stirtine evine doniisinii seyreden sinemadaki hemen biitin
seyircilerin milli ve dini duygular1 ra’seleniyor ve miiteaddit kimseler
tarafindan Ttirklere hitaben hiss-i intikamla dolu s6zler savruluyordu.

Kahraman Bulgar kizi gordugii iskenceler arasinda kendisine
sorulan suallere cevap olarak: “Tiirkler eyi bilmelidir ki sir vermek Bulgar
sanindan degildir. Sordugunuz seyleri size haber verecek bir Bulgar
bulamayacaksiniz” diyor ve kendisine yapilacak en agir cezalari
memnuniyetle karsihyor. Bu kizi Turkler bacaklarindan bir su
degirmeninin ¢arkina bas asag baghyorlar. Bu vakay: Vasil Levski'ye
kiicticek bir Bulgar kizi haber verince Vasil Levski hemen bir baskin
yapiyor ve kizi kurtararak onun yerine bir Tiirk askerini degirmenin
carkina baglhiyor ve bu baskinda Tiirk jandarmalariyla askerlerinin
kabiliyetsizlikleriyle = korkakliklar1  gosteriliyor. Vasil = Levski'nin
fedakarliklari, koy koy kasaba kasaba dolastigi Bulgar halkini nasil
uyandirdigl ve bu ugurda yakalanarak idam edildigi tavsif ediliyor ve
idam edilmis Levski'nin ve diger Bulgar kahramanlarmin cesetleri
gosteriliyor. Nihayet bir giin (Tiirk eli degmeyen) bir Bulgar kilisesinin
canlar1 kendi kendine calmaya baghyor ve istiklaliyete kavustuklarin
halka ilan ediyor. O kilisenin gézii oyulmus papazi bu hale ¢ok sevinip dua
ediyorsa da bu ugurda gozlerini kaybettigi icin hazin hazin ¢ok aghyor.
istikléliyetten sonra o bombos kasaba senleniyor. Nese ve stirur bagliyor.

Bu filimi Varna’ya getiren bu filimin rejisorii ve sahib-i imtiyazi
Vasil Gendof [Gendov] isminde eski bir tiyatro artistidir. Filim Varna’ya
Tesrinisaninin son haftasinda getirildi ve “Glorya Palas” sinemasinda
kapisinin onii milli bayraklarla siislenmis oldugu halde ve Bulgar milli
marst “Sumi Maritsa” ¢alinarak gosterilmege baslandi. Evvela rejisor
filmin kusuru ve noksami pek ¢ok oldugunu sdyleyerek oziir diledi.
Bununla beraber Bulgarlarin siyaseten ve dinen istiklallerinin nasil temin
edildigini gosterir bir filim meydana getirebildiginde ve bu boslugu da ilk
defa kendisi doldurdugundan kusurlarinin afva mazhar olacaginm ilave
etti. Filimde Vasil Levski rolunii alan rejisor Vasil Gendof, kahraman kiz
rolinti karis1 Jana (Paris umumhanelerinin eski bir sermayesi oldugu
soylenmektedir) almislardir.
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Introduction

The fact is that sociology and interdisciplinary scholarship does
not seriously consider genocide as the most alarming social phenomenon.
The concept of racial ideology and hierarchy is an equal risk to all people,
interpersonal relationships, and human peace. The Balkan genocide was
not a historical accident - it happened before by the same matrix. Both the
Holocaust and the genocides in the Balkans are entirely determined
products of a specific group of social, political, and psychological factors
that contributed to one temporary suspension of regular civilizational
influences on human actions. Slobodan MiloSevi¢’s regime is often used
to describe and mark Serbia’s path to neo-fascism. However, this
discourse must not be about MiloSevié¢ as an individual. Instead, it
manifests a complex structure, institutions, and people. Hitler's Germany
resulted from a broader consensus of politicians, capitalists, religious
institutions, academia, intellectuals, ideologized masses, and anti-Semitic
ideology. According to experts and researchers, genocides are always
planned and systematically carried out; behind them are institutions,
which then develop a denial strategy and do not happen by themselves.

Franz Neumann has been obsessively returning to one question:
how was it possible for Germany to experience an epochal social and
moral collapse?! Like his colleagues from the Frankfurt School, Neumann
resorted to psychoanalysis in search of an acceptable explanation for
pushing reason out of the centre of political life. He will also take the
concept of fear from psychoanalysis to elaborate on it in an essay on fear
and politics. Neumann’s model is interesting for the Balkans because of
the aspect of “common crime”. Identifying the “people” with the leader is
also built through a sense of guilt. It, of course, is not exclusively about
guilt in the criminal law sense. First, it refers to the collective
responsibility that the subjects avoid by identifying with the leader. A
leader who wants to bind his subjects to himself must report a crime in
which they will all be involved. One fictional example will conveniently
serve - the character of Stavrogin from the Fjodor Dostoevsky’s The
Demons (1872).2 Second, this crime puts an eternal stamp on the alliance
between the leader and the people. It seems that this alliance cannot be
dissolved. If possible, the crime should be renewed from time to time to
strengthen the alliance further. A politics that does not see the act of a

1 Franz Neumann, “Anxiety and Politics,” Journal for a Global Sustainable Information Society
15, no. 2 (2012).
2 Fjodor Dostoevsky, The Demons (New York: Everyman'’s Library, 2000).
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“crime” as a life-threatening, civilizational, and human act indirectly
recognizes it as a fundamental self-understanding. Something completely
natural. Is it a kind of inertial constant of historical practice, which is
neither human nor civilizational? Besides, the orchestrated, systematic,
ideological, and media transformation of the Bosnian genocide into a
“great crime” or “absolute denial” raises numerous psychological, moral,
ethical, and political inquisitions. As the years passed, the authorities in
the Republic of Srpska (RS)3 entity changed their attitude from a
categorical claim to the existence of first a great crime and then genocide,
from a challenge to a complete denial.*

Unlike Jon Elster, who rejects the universal normative aspects of
transition and transitional justice, Ruthie Teitel (2002) insists on
understanding transition as a universal normative transition from a less
democratic and liberal regime to a more democratic and liberal regime.
Transition involves the whole society, an endeavour of its own political,
social and cultural reconstruction.5 The need for such a significant change
stems from the insight that the previous government destroyed the social
capacities for concluding decent social arrangements. This insight is based
on the identification of the crimes of the previous regime.

Balkan historical and current ethnoreligious and national
paradigm construct differences and maintain a redundant culture of fear
and hostility. Thus, the constant fabrication of dangers (a stimulant) that
threaten the alleged survival of an ethnic group creates a psychosis of fear
and uncertainty, defensive internal cohesiveness, making it impossible to
discern the dangers to the existence of people coming from that group.
Moreover, it is rapidly transferred from one religious group (nation) to
another in which the same processes occur, creating a chain of imaginary
interethnic threats.¢ The agents of historical revisionism have organized
and strengthened institutionally. Vjekoslav Perica (2016), a Croat

3 Republika Srpskais one of the two entities of Bosnia and Herzegovina, the other being
the Federation of Bosnia and Herzegovina (FBIH) (having 10 Cantons). Additionally, there is
one District, Br¢ko Distrikt (BDBIH).

4 Benjamin Butkovié¢, “Genocid u Srebrenici se nije dogodio, on je planiran [The genocide in
Srebrenica did not happen, it is planned],” Al Jazeera, 2020.

https:/ /balkans.aljazeera.net/opinions/2020/7/12/ genocid-u-srebrenici-se-nije-dogodio-je-
planiran.

5 Ruti Teitel, “Transitional Justice in a New Era,” Fordham International Law Journal 26, no. 4
(2002).

¢ Faruk Hadzi¢, “Ethnoreligious Political Dispute, Conflict Management, Leadership, and
Civic Inclusion: The Balkans and Globally,” Istanbul Aydin Universitesi Sosyal Bilimler Dergisi
13, no. 3 (2021): 630.
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historian, stated: “In sports arenas, kill, and slaughter are shouted, fascists
march through the streets, mutual lawsuits are filed for genocide, military
parades are held, provocative commemorations are organized in support
of nationalism, genocide denied, and mythomania within the transitional
crime, corruption, and interethnic hatred”.” Throughout the world,
attempts to revise World War II results from falsifying historical facts are
punishable. However, in post- Yugoslav countries, Hitler’s genocidal
collaborators  Cetnici 8 and Ustase ° , political-military-paramilitary
formations (ICTY convicts) commonly receive honor medals. Schools and
streets are named after them. Ceremonies regularly led by religious
officials accompany the rallies’ celebration and commemoration of the
events. Moreover, the historical revisionism and the memory of the “evil”
developed into a behavioral practice.l® “Noz, Zica, Srebrenica” [Knife, wire,
Srebrenica] is a Serbian chauvinist slogan glorifying the genocide in
Srebrenica. It can be heard at football matches, among members of far-
right groups, and at rallies in support of ICTY convict Bosnian Serb
general Ratko Mladic. Although the slogan appeared on banners at
matches, public rallies, and events in Republika Srpska (one of the two
B&H Entities) and Serbia, the political authorities have not found it. As a
result, Predrag Luci¢ (2008) argued that it seldom goes along with the
message, “There will be a replay!” threatening an impending massacre.!!

Maurice Halbwachs’ primary thesis is that human memory can
only function within a collective context. Furthermore, Halbwachs
asserted that collective memory is always selective; various people have
different collective memories, giving rise to different behaviour modes.
For example, Halbwachs showed how pilgrims to the Holy Land over the
centuries evoked very different images of the events of Jesus’ life; how
wealthy old families in France have a memory of the past that diverges
sharply from that of the nouveaux riches; and how working-class
construction of reality differ from those of their middle-class

7 Vjekoslav Perica, “Hrvatska Je Danas najjaca scena etni¢kog i klerikalnog nacionalizma na
Balkanu [Today, Croatia is the most vital scene of ethnic and clerical nationalism in the
Balkans],” Radio Gornji Grad, 2016.

https:/ /radiogornjigrad.wordpress.com/2016/02/19/dr-viekoslav-perica-hrvatska-je-
danas-najjaca-scena-etnickog-i-klerikalnog-nacionalizma-na-balkanu/.

8 Serbian ultra-nationalist movement led by Draza Mihajlovi¢.

9 Croatian fascist and ultra-nationalist organization.

10 Faruk Hadzi¢, “The Politicization of Religion and the Sacralized Balkan Nations
Regarding Bosnia and Herzegovina,” Occasional Papers on Religion in Eastern Europe 40, no. 7
(2020): 106-131.

11 Predrag Lucié, “Govor,” Pescanik, 2008. https:/ /pescanik.net/govor/.
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counterparts.’? Cultural memory is the constructed understanding of the
past, which/that passed from one generation to the next through text,
oral traditions, monuments, rites, and other symbols. The cultural
memory is based on fateful events of the past, on fixed points, which Jan
Assman and John Czaplicka called “figures of memory” whose memory
is maintained through cultural formation (texts, rites, monuments) and
institutional communication (recitation, practice, observance.’> However,
in the Balkan context, Ivan Colovi¢ has shown many examples from the
older and newer Serbian culture. Thus, that identities must be presented
as eternal and unchangeable. Therefore, situated in a timeless point
outside history, above and thus superior to history. Dubravka Stojanovi¢
writes on the example of Serbian collective self-perception on the
enormous revisionist potential of such. Is it a matter of bare defence of the
privileges of the elite? Stojanovi¢ calls it a “thwarted modernization”. In
the example of Croatia, Zarko Puhovski and Dubravka Ugresi¢ addressed
structural similarities regarding the production of reality between
socialist and nationalist ideological apparatuses. The violence of the
projected collective memory over the personal memories of individuals
and the change of cultural habits and everyday life routines under the
pressure of the newly constructed nationalist reality, Dejan Ili¢ (2018)
stated.1

Much of the debate on cultural memory has been shaped by the
view, commonly held if not universal, that remembering, and
commemorating is usually virtue and that forgetting is necessarily a
failing. Nevertheless, Paul Connerton argued that this assumption is not
self-evidently valid and suggests at least seven types: repressive erasure;
prescriptive forgetting; forgetting that is constitutive in forming a new
identity; structural amnesia; forgetting as annulment; forgetting as
planned obsolescence; forgetting as humiliated silence.’5 Given that the
Balkan Wars were essentially (ethnic) religious, with a comparison of the
Crusades, it is a textbook example of the use of collective political
memory to encourage greater solidarity. Almost nothing in contemporary
Arab studies on the Crusades supports the collective memory of the Arab
world of surviving pain is somewhere in between. Myth satisfies the
need, and myth is a traditionally powerful weapon in Serbian

12 Maurice Halbwachs, On Collective Memory (Chicago: University of Chicago Press, 2020).

13 Jan Assmann & John Czaplicka, “Collective Memory and Cultural Identity,” New German
Critique, no. 65 (1995): 125-133.

14 Dejan Ilié, “Rat umjesto tranzicije [The War Instead of Transition],” Pescanik, 2018.
https:/ /pescanik.net/rat-umesto-tranzicije/ .

15 Paul Connerton, “Seven Types of Forgetting,” Memory Studies 1, no. 1 (2008): 59-71.

93


https://press.uchicago.edu/ucp/books/author/H/M/au5839804.html
https://pescanik.net/rat-umesto-tranzicije/
https://journals.sagepub.com/doi/10.1177/1750698007083889
https://journals.sagepub.com/toc/mss/1/1

FARUK HADZIC

sociopolitics, and it is decisively presented in Bosnia and Herzegovina
(B&H), where Bosniaks are called Turks. The genocidal conquest of the
numerous town (e.g., Srebrenica) was explicitly narrated and advocated
(e.g., Ratko Mladi¢) as revenge on the Balije'® and Turks. Political myths
have a vital role in creating the political basis for designing the basics of
the emergence and establishment of a political community. It is because
founding myths become such an unavoidable segment of the
consciousness of the Constitution of national political order regardless of
its size and character. Myths bridge the collective and individual gap
between the individual, the ethnic group, and the political community.?”
Thus, it was created convincingly to seduce and inspire targets, turning
memory and wound into a weapon. Moreover, the revisionism of official
history, ethnoreligious school curricula reform, cultural and media
production, the national literary canon have mostly been completed.

Ethnic, national, and confessional affiliation in the former
Yugoslavia adds to political radicalization. As a form of political power,
politicized religions are, psychologically speaking, unconscious non-faith.
Due to new national-state theoretical inadequacy (i.e., nationalism as an
ideology), religion is used as an instrument of socialization and
legitimization of new national-political state subjects. When nation and
religion become “controversial” identification and mark others as
potentially dangerous, through a policy that allegedly aims to “affirm”
and “protect” its people and their faith, then in local historical and
current circumstances, it essentially implies antagonism in the most
dramatic conflicts.® The global return of religion to the public sphere and
its influence grew the most since the French Revolution as a progressive
force supporting democracy and human rights by the end of the
twentieth century. Nevertheless, in some parts of the world, at the same
time, as Samuel Huntington’s Clash of Civilizations (1996), shows religions
will take advantage of this growing influence for anti-secularism, conflict
politics, sectarian and religious-nationalist extremism.® Unfortunately,
this is precisely the “Huntington” role played by the main religions of the
Western Balkans in the 1980s and 1990s. Before the war, the Serbian
Church was the leading force of nationalist mobilization and a factor of

16 It is a derogatory meaning to denote Bosnian Muslims.

17 Ljubi$a Despotovié et al, “Politicki mitovi, nacionalizam, antinacionalizam i demokratija
na prostoru bivse Jugoslavije, [Political Myths, Nationalism, Anti-Nationalism and
Democracy in the Former Yugoslavial]”, Nauka, bezbednost, policija 15, no. 3 (2010): 1-15.

18 Hadzi¢, “The Politicization of Religion”.

19 Samuel P. Huntington, The Clash of Civilizations and the Remaking of World Order (New
York: Simon & Schuster, 2020).
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interethnic conflict. In 1984, it challenged the Catholic Church “for a duel”
near the Jasenovac concentration camp. Provocative commemorations
were held over pits and execution sites, commemorating only Serb
victims, and classifying the dead by ethnic-confessional identity.
Vjekoslav Perica stated that Croatian nationalism started the
rehabilitation of Alojzije Stepinac (Archbishop of Zagreb), convicted of
helping the Ustasa regime in the WWII fascist Independent State of
Croatia- NDH.20

Furthermore, suppose we maintain that transitional, retributive,
and restorative justice is the most significant. In that case, it is hard to
state what is more critical for sustainable peace (bearing in mind Balkan
violent history and behaviour practices), reconciliation, and development,
memory, or oblivion reliably?

Method

The general scientific method of analysis, synthesis, and
induction was used in the study. The aim is to form reasoning used in
pursuit of understanding and knowledge, establishing a relationship
between observations and theories. The study included an in-depth
theoretical literature review and examination of a range of other sources
such as primary documents relating to “social relations” (media accounts
and academic reports). Furthermore, the paper presents the insight of the
impacts and consequences of phenomena in the Balkans for the
frameworks most exposed to these issues and disparities.

Discursive and Augmentative Perspective of the Phenomena

The aim was to fulfil the homogenized model of “one ethnicity-
nation, one state, one religion, unique language” at the beginning of the
90s in the former Yugoslav countries, noticed in the wars. Croatia’s
accountability for the planned military ethnic relocation, “cleansing" of
the Serb “civilian” population in the rebel areas of the country where
officially, in 1991, beginning of the Serbian invasion in Croatia, 582, 0002
Croatian Serbs-Orthodox lived for centuries, is simplified. Therefore, it
does not give an accurate and complete understanding and conclusions.

20 Vjekoslav Perica, “Pomirenje i posljedni dani [Reconciliation and the Last Days],” Pescanik,
2019. https:/ / pescanik.net/ pomirenje-i-posljednji-dani/.

21 Serb population in Croatia, https:/ /s29.postimg.org/3sjgmh447/Karoljl.pngth.
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The critical human security is obstructed by the processes of
parallel memory politics, historical revisionism, and genocide worship-
devotions, particularly B&H genocide, ethnic cleansing, and culture-cede.
Thus, internationally convicted by the ICTY. As Andras Riedlmayers’s
(2002) research for the International Hague Tribunal (ICTY) demonstrates:
What happened in B&H is not just genocide, the wilful destruction of the
essential foundations of one particular community or group of people
within a society [....] It is also socio-cede, the murdering of a progressive,
complex, and enlightened society in order that a regressive, simple, and
bigoted society could replace it.22 The systematic destruction of cultural
monuments has been proposed as indirect evidence of the Serbs” and
Croats desire to destroy Bosniaks (Bosnian Muslims, most numerous
Constituent peoples in B&H) as an ethnic group - hundreds of heritage
Mosques, UNESCO protected, and over 500 years old was destroyed in
B&H. During the aggression on B&H, 614 mosques, 218 masjids?, 69
mektebs?*, 4 khanqah?>, 37 turbe?, and 405 other waqf buildings were
destroyed. In addition, the Republika Srpska Army (VRS), aided by
Serbia, demolished 534 mosques and Croatian Defense Council (HVO)
extremists another 80. Thus, more than 80 percent of the 1,144 mosques in
B&H before the aggression were destroyed or damaged.?”

For almost four years, the acts of incomprehensible and repulsive
cruelty were carried out on a colossal magnitude. Among the atrocities
there were the rapes of an estimated 30,000 to 50,000 Bosniak girls and
women, according to numerous international reports (e.g., Adriana
Kolokavska, Rape of Muslim women in wartime Bosnia, 1997). However,
several factors make it impossible to establish the accurate data (non-
reporting, culture of silence, and shame). Adriana Kovalovska writes:

22 Andras J. Riedlmayer, “Expert report titled ‘Destruction of Cultural Heritage in Bosnia
and Herzegovina’,” 2002.

2 A masjid is an Islamic place of worship that does not have a minaret.

2]t is a type of elementary school in the Muslim world. Though the mekteb was primarily
used for teaching children in reading, writing, grammar, and Islamic studies, such as
memorizing and reciting the Qur’an, other practical and theoretical subjects were also often
taught.

% [t is a building designed specifically for gatherings of a Sufi brotherhood or tariga and is a
place for spiritual retreat and character reformation.

2% Jt istombor mausoleum used in the Ottoman Empire, often relatively small,
of Ottoman royalty and Ottoman nobles and notables. The word is related to
the Arabic L35 turbah (meaning “soil/ground/earth”), which can also mean a mausoleum, but
more often a funerary complex, or a plot in a cemetery.

27 Kemal Zorlak, “Dan dzamija: Od rata do sada u BiH obnovljeno 1.175 dzamija i
mesdzida,” 2018. https://www.aa.com.tr/ba/balkan/dan-d % C5%BEamija-od-rata-do-
sada-u-bih-obnovljeno-1175-d % C5 % BEamija-i-mesd % C5 % BEida /1137409.
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“Sofija, a thirty-year-old Muslim woman, was raped some 900 times by
Serbian soldiers during the six months she was detained in a prison camp.
After her release, Sofija hid from her family in humiliation while
expecting an unwanted Serbian baby” .28 Therefore, the ICTY pronounced
final verdicts for the most severe violations of international humanitarian
law, the crime of genocide, and a joint criminal enterprise.

“Forgive, do not forget” - is a global and regional/local mantra
within a criterion of a war crime. Milan Kundera’s (1979) most quoted
sentence is: “The struggle of man against power is the struggle of memory
against forgetting”. Thus, a man’s struggle against power is a struggle of
memory against oblivion. Moreover, the essential is precisely a reference
to Nietzsche, that is, the concept of “active forgetting”. In common
considerations of the role of memory and forgetfulness, the memory
stands out as a characteristic that separates man from animal. However,
in one of Nietzsche’s famous meditations, it is precisely “active
forgetting” that can set a man free, which makes him different from cattle.
To be clear, the call for “active forgetting” here does not mean pleading to
push the past under the rug, to destroy memories, to program all
oblivion.

On the contrary, in “active forgetting”, there is a moderation. Just
as Richard Kearney (2002) says - how much to remember publicly and
how much to forget publicly, it is one thing to commemorate the
suffering, to mourn the victims; something entirely different for
celebrating an event that afflicted hundreds and thousands of people,
their fellow citizens.2 Moreover, a collective rational textbook should
become necessary for Belgrade, Zagreb, and Sarajevo’s joint historical,
moral, and legal paradigm. However, what is perhaps more important
than the standard (official) experience of history is the existence of public
empathy, ie., refraining from public celebrations of events inseparable
from mass crimes, crimes whose victims have their loved ones, and for
which such celebrations are a symbolic repetition of crimes.

For those who are more prone to scepticism, the growing
importance of remembrance and the condemnation of oblivion, which we
are witnessing in modern times, can only be a clear example of
hyperthymia. Memory, however, is crucial for the existence of a group

28 Adriana Kovalovska, “Rape of Muslim Women in Wartime Bosnia,” ILSA Journal of
International & Comparative Law 3, no. 3 (1997): 931-945.
2 Richard Kearney, On Stories (London: Routledge, 2002).
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and for all the moral and ethical questions to which it offers an answer,
carries risks that are sometimes existential. During wars or social and
political crises, the danger lies not in what the American historian Yosef
Hayim Yerushalmi called the “terror of oblivion”, but in the terror of too
good and too clear a memory.% Yet, alternative, transitional, retributive,
and restorative justice are critical.

Open political and security issues in Southeast Europe, such as
Kosovo's status and the survival of B&H (the most complex Balkan
multicultural paradigm), are still dependent on ethnonationalism policies.
Voters in the region continue to elect people convicted or indicted for war
crimes, showing that nationalism is still heavily influential in the political
environment. Instead of appeasing the spirits of their history, creating the
conditions for people to relieve their guilt, political elites adhere to the
constant tension of imposed false collective responsibility (e.g., “If we
were not them, they would have us; what happened to you here, it
happened to us there”). Moreover, the ideological ethnonationalism has
metastasized into a social organization’s daily political discourse that
produces uncritical subjects in all three constitutive ethnic
governments.3!

The trials and verdicts of the ICTY have failed to change the
dominant ethnonational discourses, often reinforcing attitudes of denial
and self-victimization. The President of the Democratic Party of Serbia
(DSS), Milos Jovanovig, stated that the Hague Tribunal is not a tribunal on
the occasion of the verdict against Ratko Mladic. However, a means to
seal and legitimize the Western version of events towards Yugoslavia, i.e.,
Serbia. “It has nothing to do with the court and justice, but the only goal
was for the Western policy towards Serbia to be justified and for Serbs to
be marked as criminals by definition. It is a shame for Serbian “people” to
allow ourselves to send a complete military and political leadership to
something other than a tribunal. It has nothing to do with court and
justice”. Jovanovi¢ said. The Coalition National Democratic Alternative
(NADA), which, in addition to the DSS, consists of POKS (Movement for
the Renewal of the Kingdom of Serbia) and “19 Citizens’ Associations”,
said the Hague tribunal has long since lost its legitimacy, freeing the most
prominent terrorists and war criminals in the Balkans from Croats and

30 David Rieff, “Kad istorija vise Steti nego koristi [When History does More Harm than
Good],” Nomad, 2021. https:/ /nomad.ba/rieff-kad-istorija-vise-steti-nego-koristi.

31 Faruk Hadzi¢, “Agnosticism and Atheism as Amoralism and Anti-Ideological
Sociopolitical Paradigm in the Balkans, Specifically in Bosnia and Herzegovina,” Occasional
Papers on Religion in Eastern Europe 41, no. 2, (2021): 68-85.
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Bosnian Muslims. “The Hague tribunal was not created to distribute
justice, but it was a political court aimed at condemning Serbs and trying
to blame our people for war conflicts”, NADA said in a statement. The
coalition adds that the crime in Srebrenica, which indisputably happened,
cannot be characterized as genocide. POKS President Zika Gojkovi¢ says
that the Hague Tribunal has not had any credibility for a long time
because the court released murderers and war criminals, such as Kosovo
Ramush Haradinaj, Bosniak Naser Oric, and Croatian Ante Gotovina.
“For us, it was not a court of justice, but of injustice”, Gojkovi¢ stated.32

The politics of memory in the Western Balkans stems from a
fundamentally similar approach to history and the teaching of history
from the era of Titoism. Tito managed to rise above mass crimes and
hatred and created a life framework that has provided peace and
prosperity. However, in the socialist Yugoslavia, there was historical
silence to answer the most problematic historical questions: the textbooks
did not cover interethnic conflicts during WW2. Therefore, it is essential
to point out the vulnerability of historical gaps and silences that can
create space for spreading hostile social notions.

There is a paradox embedded in racist theory, especially the nazi
theory. The machismo feeling of mobilizing modern feelings of fear is
noticeable. Ideologists emphasized the fear of social turmoil,
characterized modernity with economic and moral values, and used
Jewish Semitic origin to label them as dangerous to “modernity” and
responsible for engaging human values. On the other hand, racism is an
effective practical political instrument, inconceivable without modernity,
science, technology, bureaucratic states, and ethnonational identity
politics. As such, the nazism is purely a product of modernity, making
racism a destructive weapon. In a contemporary rational society,
Holocaust is not an unknown phenomenon compared to the Balkans. The
effect of the universal (human) narrative of the Holocaust - which has
become part of the international-legal and international-political
institutional structure -on the countries of Eastern Europe is even more
significant and more direct. In these countries, nationalist elites
appropriate the Holocaust and human rights narrative to “nationalize” it
and present their people as the greatest victims, as “other Jews”. Lea

32“DSS i NADA: Haski tribunal nije ni stvoren da deli pravdu [DSS and NADA: The Hague
tribunal was not even created to distribute justice],” Tanjug, 2021. http://tanjug.rs/full-
view.aspx?izb=659809.
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David (2020) sees similar processes -competition in sacrifice- after the war
in the former Yugoslavia, especially in the case of the Srebrenica
narrative, which is based on the idea of genocide, comparable to the
Holocaust.3? Crimes in the Balkans were broadcast live, becoming an
indisputable fact of the modern global political, cultural and
philosophical imaginary.

Elizabeth Neuffer (2002) states that justice is not just a court
judgment. It is also a personal journey. When people say they want justice
after the war, they want to find the strength to calm their past spirits,
dispel their guilt, and discover the truths they want to know.3* Such
desires reflect a deep inner human need for some reckoning.
Unfortunately, the Balkans court verdicts for war crimes have
experienced political instrumentalization, resulting in self-victimizing
constructions as an ethnonationalism political force. In this way, justice
was perverted, on the one hand, into the domain of subjective feeling and,
on the other hand, into the realm of ethnopolitical mobilizations. In
identifying “us” and “them” or “our” or “their” war “victims”, a
particular past is often reached for, revisionist intervening in history with
the need to erase (deny) certain parts. Instead of a sincere and systematic
condemnation of the joint criminal enterprise in its entirety, in the optics
of such perverted justice, this venture is sincerely and systematically tried
to be normalized. President of the Helsinki Committee for Human Rights
Sonja Biserko argued that countries in the region nationalized the history
of Yugoslavia by skipping some common determinants. One cannot write
the history of only a particular ethnic group that touches others without
showing what happened in their relations. All these national histories
mostly rely on the glorious past. The very fact of skipping the entire 20th
century indicates that periods are skipped, which are very relevant for
perceiving the present. Young people mostly grow up on the model that
is offered to them. Education is part of the revisionist policy. School
textbooks are fatal on all sides; public and media spaces do not allow
different narratives and interpretations. Without a value framework,
young people face insurmountable obstacles. All this creates confusion
and frustration or the absence of any interest in the environment and the
recent past. The way the past is talked about, the instrumentalization of

3 Lea David, The Past Cannot Heal Us: The Dangers of Mandating Memory in the Name of Human
Rights (Cambridge: Cambridge University Press, 2020).

34 Elizabeth Neuffer, The Key to My Neighbor’s House: Seeking Justice in Bosnia and Rwanda
(London: Picador, 2002).
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the victims, the manipulation of the facts all this distances the young
generations from such topics.%

Without a more conventional expression, we would problematize
this process of perverting justice the words spoken by general Ratko
Mladi¢, at the beginning of the war while commanding the shelling of
civilians in one Sarajevo neighbourhood: “Mind-hole their Muslim minds!
Do not let them sleep”. This phrase is an imperative of domestic
ethnopolitics in general and the concept of “fake justice” on which it
wants to build its political community. Acting to produce the
“impossibility” of B&H is unsustainable suffering for all people they live
in, obstructing institutions” functioning, which should then be invoked as
irrefutable proof of its impossibility uniformly produce apathy. B&H has
the world’s most complex political and public administration system with
the constitution based on ethnoreligious principles and marginalized
“others”.

Furthermore, from a non-Bosniak perspective, we have a memory
paradigm relating to “Kazani”.3¢ Thus, various cases call for a different
perspective on memory cultures of the post-Yugoslav space.
Nevertheless, unfortunately, its characteristic is generally taken to conceal
and deny one’s crime, questioned and criticized, along with a strong
tendency toward self-victimization.

The conciliatory attitude based on some perverse notion of
reciprocity in a crime cannot be empirically accurate. It is unimaginably
immoral in its intention to accept the results of crime as such, as
something truthfully uncomfortable but “natural”, even as the product of
some normal reciprocal reaction. This attitude also reveals that the one
who utters #is aware of individual participation in it was either active, as
the perpetrator of the crime (murder; a neighbour’s property robbery), or
passively (an observer who knows that what is happening -ie., a
neighbour disappears overnight). The truth and justice are privatized;
and they become only subjective truths, including “equally valuable”.

35 Maja AbadZija, “Sonja Biserko: Siri se strah od razgovora o Jugoslaviji [Sonja Biserko: Fear

of Talks about Yugoslavia is spreading],” Oslobodenje, 2017.
https:/ /www.oslobodjenje.ba/dosjei/intervijui/sonja-biserko-siri-se-strah-od-razgovora-o-
jugoslaviji.

36 The pit near Sarajevo, B&H, where mostly Serb civilians were killed, whose bodies were
then thrown into the pit. Musan Topalovié¢ Caco, a war commander who was later killed by
the Bosnian- Bosniak army, committed these crimes.
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People are left with this burden by sharing it with other equally
marginalized individuals. There is a risk that old wounds will reopen,
and ethnic conflicts will break out.

There is a significant and fundamental difference between guilt
and responsibility. Guilt is linked to the criminal act and to the
punishment that follows as a sanction. If we reduce post-Yugoslav history
to the issue of individual guilt, which the ICTY and national courts
determine, the point will be missed. The question arises in the moral
sense: is it allowed to completely separate the criminals convicted by the
Tribunal from the people whose name they committed crimes? In this
way, we assume that peoples are a homogeneous community.
Hereabouts, the nation is equally an individual. Thirty years after the
wars, war criminals are treated as heroes in the family histories of a large
part of the population. In that case, consideration whether identification
with the project for which these people were convicted as war criminals.
The critical power structures do not have a political will for reconciliation
against the “de-historicization of crimes” within parallel memory politics.

On the contrary, it could suppress personal memories and
unilaterally interpret traumatic and tragic events - less valid for political
purposes. For example, earlier narratives about WWII included
testimonies of passivity, i.e., a lack of resistance to the nazism, even in
mass deportations. The new narrative has no place for such elements of
memory. On the other hand, Serbs appropriate the memory of Jasenovac,
a concentration and extermination camp established in fascist Croatia by
the Independent State of Croatia- in the occupied Yugoslavia during
WWIIL. The majority of victims were ethnic Serbs, Jews, Roma, and
political dissidents. Thus, it is transforming it into one of the critical
foundations of their identity.

Opposed by an articulated call to memory (media, political),
unwanted past parts are often skilfully silenced, while their articulation
remains broken and scattered in various parts of society. The transition
from individual memory to collective memory must rest on a clear
awareness of events. It is not satisfactory to list the victims without any
ethnic or other preferences; an image of the events themselves must be
created that will be unquestionable and function throughout the region.
Simultaneously, memory politics manipulation and revisionism
justification complete political manoeuvrings. Is there the opportunity for
this “marginalized” and “subjectivized” approach to evolve along with a
new type of solidarity among the victims themselves to reach the level of
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public discourse? Ethnonational political actors and victimologists
vigilantly defend it.

Franjo Tudman’s % hegemonic project, a self-proclaimed
unrecognized entity on the B&H's territory, was carried out by aggression
and sanctioned at the ICTY as a Joint Criminal Enterprise.3® Croatia's
political leaders publicly praise convicted war criminals. Within
conservative Serbia, there is an authentic culture of denial based on the
literary conception of history. The literary conception of history is
attempting to reshape reality with mythological constructions. Research
of political myths in the former Yugoslavia, especially those concerning
Serbian political mythologization, pointed out the dimension of political
myths.?® Its (manipulative) essence wants more to distort than hide
crucial facts from political reality, especially political history. Vjekoslav
Perica (2019), a Croat historian, maintains that Balkan nationalists cannot
know the truth but only emotionally sense the myth. Nor can they be
pacifists; they only know about the truce; their ideology is a “constant
struggle” and the idea of sacrifice as an investment for an unattainable
future.#0 According to the world’s major religions, they worship ethnic
groups and nation-states, resulting from other peoples’ negative
perceptions and wars.

During the ICTY establishment, the international community
opted for retributive justice as a type of transitional justice while partially
ignoring the importance of restorative justice, which has the task of
making reconciliation goals of the ICTY reality. With all its types and
mechanisms, transitional justice is entirely in building peace and,
ultimately, reconciliation, crucial for progress and prosperity. ICTY has
failed to date change the discourses of self-victimization in individual
national groups; on the contrary, it often even reinforced perspectives and
lessons of denial and self-victimization. The Hague Tribunal did not fulfil
its function -it did not contribute to reconciliation; it only deepened
tensions and the gap between nations. The court established the facts and,
it collected massive documentation, which is very important for the
reconciliation process. It turned out to be a complex, painful and
challenging process, and the outcome depends on specific circumstances
and post-conflict transition, political choices of the main actors and

37 The first president of independent Croatia.

38 Case no. IT-04-74-T, ICTY, Second amended indictment: Prosecutor of the ICTY Tribunal,
2017.

3 Despotovié et al, “Politi¢ki mitovi,” 1-15.

40 Perica, “Pomirenje,” https:/ / pescanik.net/ pomirenje-i-posljednji-dani/.
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political will, or the ability to move along the path of moral and political
renewal society.4! The situation at the first glance confirms the 2017
statement: “We in B&H will live for a long time three truths and the
‘black and white” division of the world according to which they are” ours
“good and moral, and they” there “evil and immoral” .42 Reconciliation as
a process must come from within the societies, not imposed by the
international court decisions from outside.

The crime alone is not the only reason for collective devotion;
often, interests are behind the crime. For example, Dejan Ili¢ (2016) argues
that Srda Popovic’s thesis that the Serbian leadership in the second half of
the 1980s, the only salvation from falling from power was accepting a
nationalist self-victimizing ethnonational identity. Moreover, destroying
the existing order of the federal state is accurate and straightforward. 43
Thus, in addition to covering up crimes, the same interest remains active
later and strengthens newly established identity ties.

In addition to reconciliation, the ICTY has comforted the public to
write a region’s history. As previously claimed by the ICTY - Milo$evi¢'s
Serbia will continue to be marked in the capital of international justice as
a faithful helper of Serb forces in B&H. Thus, with the influence of
Leaders of Republika Srpska (RS), especially the military, was not a direct
participant in war crimes. ICTY acquitted Serbia from all responsibility
for the genocide in Srebrenica and from direct control over explicit forces
that committed crimes during the war in B&H. Besides, will Croatia,
whose army, who fought on the B&H territory, according to the Blaskic¢
and Kordi¢ verdicts, be re-identified as an aggressor within Herceg-Bosna
(an unrecognized Croat proto-state entity in B&H during the war, whose
six leaders were convicted for war crimes in 2017) when the Court does
not aspire to attribute such a role to the Yugoslav people’s army? By
removing responsibility from states without which war would not be
possible, ICTY judges do not only serve justice and truth, but they will
also persist against confronting the past and subjugating the state
apparatus of war actors and their publics. In the end, after decades of

41 Abadzija, “Sonja Biserko,” https://www.oslobodjenje.ba/dosjei/intervjui/sonja-biserko-
siri-se-strah-od-razgovora-o-jugoslaviji.

42 Dzenana Halimovié, “Zarije Seizovié¢: Tri istine u BiH [Zarije Seizovié: Three truths in
BiH],” Slobodna Europa, 2017.https://www .slobodnaevropa.org/a/bosna-i-hercegovina-
pravosudje-zarije-seizovic/28789541.html.

% Dejan Ili¢, “Beskompromisni patriotizam Srde Popoviéa [Srdja Popovic’s
Uncompromising Patriotism],” 2016. https://pescanik.net/beskompromisni-patriotizam-
srde-popovica .
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working on documenting crimes, it would be grotesque for the ICTY to
take us back to the beginning and to formalize the thesis about the Balkan
peoples, centuries bloodied and ready for mutual conflicts, Florence
Hartman (2012) argued.4 Moreover, deviant justice does not satisty “a
deep inner human retribution need” in the constant production of inner
human anxiety.

Within the conflicting memory maxima and denial, the Srebrenica
case is a compelling example. For Deutsche Welle (2019), Milo$
Milovanovié, now a member of the Srebrenica Municipal Assembly, says:
“Some Western media presented the crimes committed against the Serbs
only as fights for food. In that initial year of the war, we controlled about
five per cent of the territory of the Srebrenica municipality, but almost the
entire Serbian population was expelled or fled. They tell us: Serbs were
preparing for war; they are the aggressors. So how come we are victims
too? Alternatively, maybe we killed ourselves” 4> Naser Ori¢, B&H Army
Commander, was found before the ICTY and numerous B&H Courts,
acquitted of charges. Furthermore, from the Bosniak perspective, the
Srebrenica genocide is converting into “symbolism”, a “theme”, within
discursive populist “national value” protection framework politics during
the local polls. However, the town of Srebrenica is subjective and reduced
to the burial of individual bones within the traditional “July” funerals, as
fewer complete “bodies” are exhumed. The vital national protection in
B&H is similar to a non-aggression pact, like a social contract based on
Hobbes” model: no one renounces their right to self-preservation; but they
renounce the right to interfere in and restrict others from self-
preservation. However, unlike Hobbes’ theory, the place of the one who
has the right to decide on behalf of all is vacant. Thus, in order to protect
their national interest, each group is a hostage to the others. As a national
collective's notion of its position, vulnerability closely corresponds to the
antagonism that should be understood in society as an inevitable fact, but
in political terms, it means the destruction of the political. It implies the
totalization of exclusivity, which abolishes politics as the art of balancing
between inclusion and exclusion, opening and closing, which is only one
of the views of the notion of justice. The war of the 1990s was
territorialized but delocalized; today, we have a similar pattern.46

4 Florence Hartmann, “Negiranje duple agresije [Denial of Double Crime],” Pescanik,
2012. https:/ / pescanik.net/negiranje-duple-agresije-u-bih.

45 Dzevad Sabljakovié¢, “Sudenje Mladi¢u za dvostruki genocid [Trial of Mladic for Double
Genocide],” Deutsche Welle, 2012. https:/ /www.dw.com/hr/su%C4%91enje-
mladi%C4 %87u-za-dvostruki-genocid /a-16083064.

46 Hadzi¢, “ Agnosticism and Atheism.”
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The humanly defeated regional ethnopolitics is still present
without catharsis, “reforms” on the peace horizon. Nationalism is still the
ideological and practical constant of these policies and their leaders in the
triangle of relations between Serbia, Croatia, B&H. Solid
ethnonationalism directs interstate and presently antagonizes internal,
social, and human relations. Finally, even outside the B&H triangle,
equally devastating, it is visible today in Montenegro. After the elections,
under the direct direction of the ideologue of the “Charter of Serbian
Cultural Space”, the logic of clerical-ethnic exclusivity occurred. From
sophisticated, lithium-church into a politically tangible and open phase of
negation and destabilization of Montenegro. By “Serbian cultural space”,
the trace of that Charter is meant, “the space where the Serbian people
lived or still live”.

The Moral Law and Scientific Rationality

Awareness of a lethal event's proximity triggers community trust
and search for safe scientific knowledge and assessments. Discarding
dominant ethnopolitical narratives is essential for all collectivities, peace-
building, state-building, and transitional justice. For decades, former
Yugoslav societies lived in apathy and hopelessness of unstable peace.
Moreover, the immoral, kleptocratic (numerous regional and
international reports) regional ethnopolitics instrumentalize intimidation,
passivation, and pacification of existing dissatisfied ethnic subjects. There
are no genocidal nations, nor did they ever exist. Nevertheless, there have
been genocidal groups and policies. The immoral and political denial of
crime's legal basis and factuality is ethnopolitical grounded. Instead of
remorse and repentance, we have the calculated self-understanding of
genocide as entirely rational and unquestionable.

In Albert Camus” The Just Assassins,*” the Duke’s wife seeks his
repentance and offers salvation in an extended dialogue with the assassin:
“You are young, you cannot be mean”, she tells him. “Will you pray with
me and repent”, she asks? Kaljaev does not accept. “Let me prepare for
death. I have to die. If I did not die, I would be a killer,” he says. Kaljaev
wants to die. He will not kill anyone again. The road to killing for him is
over. So, it is in a world of Camus' moral principles and human
dignity. Nevertheless, the world's existence and the Balkan world are not
such, and notions are entirely distinct. Ethno-religious nationalism and

47 Albert Camus, The Just Assassins (Paris: Gallimard, 1949).
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its bloodstained policies devastated historical heritage cities: Croatian
Vukovar and Dubrovnik, many Bosnian cities, and performed massacres
and genocides in Markale*, Tuzla (Kapija)*®, Prijedor, Visegrad, Foca,
Srebrenica, Ahmiéi?, and numerous others. Thus, Eichmann-type
concentration camps and over six hundred mass graves would today
deny everything it boasted about in the war. The most significant
successes and victories. Moreover, they, even more, blame this
inhumanity on their victims. Ordinary people would never do that.
Alternatively, if they “failed”, they would look for ways to confess their
sins and give their word to their conscience, like the morally shaken Otto
Salaven: Georges Diamel, a prose writer of French modernism, in the
cycle of the novel, writes the story of a man “who does not give up moral
life, and who does not agree to degenerate”. He is a minor clerk with
modest education but a strong aspiration towards personal, moral
upliftment. That Otto Slaven, as Diamel’s hero is called, suddenly and
quite unexpectedly, during a movie show, falls into the trap of a dreamy
moral challenge. Furthermore, he does not do well. In the panic of a
crowded dark cinema hall, caused by the shout of “Fire” Slaven, fleeing to
safety, pushes and pushes, tramples the people around him just like
everyone else. However, it turns out that the alert was false and that no
one was in any danger. Nevertheless, that harmless, episodic event
completely shattered Slaven. He did not pass the test of humanity. He
realizes that he has done nothing wrong to anyone. He did no injustice to
anyone, but he lost respect for himself. He acted selfishly. He lost his
human dignity. He was below his morale that he had built so carefully.
Moreover, now he is ashamed. He is ashamed of himself .5

48 The Markale massacres were two separate bombardments, with at least one of them
confirmed to have been carried out by theArmy of Republika Srpska,
targeting civilians during the siege of Sarajevoin the Bosnian War. They occurred at the
Markale (marketplace) located in the historic core of Sarajevo, the capital of B&H. The first
occurred on 5 February 1994; 68 people were killed, and 144 more were wounded by a 120-
millimeter (4.7 in) mortar. The second occurred on 28 August 1995 when five mortar shells
launched by the Army of Republika Srpska killed 43 people and wounded 75 others. The
last attack was the apparent reason for NATO air strikes against Bosnian Serb forces that
would eventually lead to the Dayton Peace Accords and the War in B&H

4 It was a Massacre of primarily children and youth, in Tuzla, a city in B&H; on 25 May
1995, the Army of Republika Srpska (VRS) launched an artillery attack against Tuzla, which
left 71 dead 240 wounded.

50 The Ahmié¢i massacre was the murder of approximately 120 Bosniak civilians in village
Ahmici, central Bosnia, by members of the Croatian Defence Council in April 1993, during
the Croat-Bosniak War.

51 Esad Bajtal, “Cinizam politikantskog licemjerja [Cynicism of Political Hypocrisy],”
Tacno.net, 2021.

https:/ /www.tacno.net/novosti/esad-batal-cinizam-politikantskog-licemjerja/ .
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What would a revolutionary theory look like that would lead to a
culture of peace and justice, or how would its discursive practice be
expressed? We can start from its historical-genealogical (developmental)
aspect and overview some theories, knowledge, and practices that we can
classify as revolutionary. Within the process of education and
enlightenment, Socrates combined moral law and knowledge, saying that
he who knows will never do evil (evil arises from ignorance), and that
was the basis of his dialectic and ethics.

Conclusion

All the genocide experiences are essential information about the
societies. It is necessary to take this probability earnestly and build a
theoretical model from the part of the civilization process where violence
manifests itself as modernity breakdown, not its product. It is laborious to
resolve the apparent futility of the historical evil, and the necessity to
persevere victims’ voices is significant. The war, crime, and genocide
became the centre of identity as the final legitimizing basis of the new
states. Historical examinations become a justice mission, not so
enormously regarding achieving indisputable truths but regarding
narrating the truth. The public recognition of civilian victims cannot
proceed without initiating the geopolitical state’s engagement and
support of the institutions. In genocidal war crimes cases, access to justice
for prospective peace is crucial to ensure that victims from all
ethnoreligious communities are not marginalized. Otherwise, it directs
societies in a state of conflict that prolongs suffering by other means.
Stability is a matter of ethnopolitical and moral responsibility belonging
to the metaphysical sphere. Scientific rationality can provide a solid path
against the dominant ethnopolitical ideologies. Denial and recognition
resemble contradictory alternatives in this context, to which critical
memory can add a more sustainable approach. Therefore, self-criticism,
and confrontation with the past, must encompass all nations. There is no
absolute solution to what is more damaging- memory or oblivion.
Memory is a justice contributor; but it could affect peace, reconciliation,
social progression, and development. Given humanity’s propensity for
violence, then at the very least, forgetfulness and the sacrifices it imposes
may be a cause for relief rather than outrage after the most critical aspects
of transitional, retributive, and restorative justice are fulfilled.

The meaning and significance of self-defense against the
committed genocide require solicitude for conscience and moral
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questioning. The national/ethnoreligious collective denial inducted by
the politically encouraged culture of fear and ethnoreligious antagonism
is critical for a liberal peace stalemate and social (in)justice. Thus, a
decades-long political matrix regarding the “ethnonational interest” and
ethnic patriotic collectivism departed as exceptional nationalism. Finally,
these circumstances make human (universal) justice principles an open
question.
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Georgi Zelengora, Pomaklar1 ve Pomaklarin tarihini inceleyen
onemli bir Bulgar arastirmaci ve gazetecidir. Balkanlarin ve Anadolu’nun
19. ve 20. yuizyillara ait sosyal tarihini ve etnik yapisiu farkli acilardan
inceleyen ytizlerce yazisi Bulgaristan’da ve yurtdisinda yayimlanmaistir.
Kitap yazarm Turkiye'de 2009-2014 yillar1 arasinda gergeklestirdigi saha
calismalarimin  bir sonucu olarak karsimiza gkmaktadir. Saha
calismalarinin  neticesinde nitifusun tamaminin  ya da biyiik
¢ogunlugunun Pomak oldugu ¢ogu koy ve kasaba Zelengora tarafindan
tespit edilmistir. Zelengora, koylerde, kasabalarda ve sehir merkezlerinde
yasayan Pomaklardan hem bu cografyadaki giincel durumlarim hem de
Bulgaristan’dan go¢ eden akrabalartyla ilgili tarihi bilgileri toplamustir. Bu
yontem arsiv belgelerinde bulunamayacak tarzda bilgilere ulasma
acisindan oldukga verimli olmusa benzemektedir. Zira daha tnce arsive
dayal1 yapilmus literatiire yansimayan tiirde (birebir gortisme) bilgileri bu
yontem sayesinde bize sunabilmistir.
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Bulgarca kaleme alinan kitabin gevirisini Prof. Dr. Zeynep Zafer
yapmuistir. Zafer, Bulgaristan'da yetismis, lisans egitimini de orada almus
olup su anda Ankara Universitesi Slav Dilleri ve Edebiyatlar1 Bolimii' nde
Ogretim {yesi olarak gorev yapmaktadir. Zafer hem cevirisinin
akiciligiyla hem de hatali bilgileri diizeltmesiyle okuyucuya gtiven
vermektedir. Ciimlelerin ¢ok uzun olmamas: da ayrica okuyucu icin
metni takip etme noktasinda faydali olmustur.

Kitap, Onso6z ve Giris kistmlarim miiteakip 4 boliimden meydana
gelmekte ve kitabin sonunda Kaynakga ve Ekler yer almaktadir. Kitabin
Dizin  bolimt  bulunmamaktadir.  Kitapta Dizin  bolimintin
bulunmamasi biiytik bir eksikliktir ¢tinkii dizin, arastrmacilar i¢in ciddi
bir 6neme sahiptir. Hele ki boylesi tarihi, kiiltiirel ve etnografik bilgiler
agisindan zengin bir kitabin mutlak surette iyi diizenlenmis bir dizin
bolimiiniin olmas: kitaba daha biiyiik bir 6nem vakfedebilirdi. Birinci
bolim, “Buyiik Etnik Temizlik” olarak isimlendirilmis ve 6 alt bashiga
ayrilmistir. Bu bolimde yazar 1877 yilinda baslayan Pomak goglerini
temel alip, 1944 y1li sonrasi yapilan Pomak goglerine odaklanmustir. Tkinci
bolim ise “Tiurkiye Cumhuriyeti Pomaklarinin Yasadigr Koyler” olarak
adlandirilmis olup 2 alt bashktan meydana gelmektedir. Bu boliimde
genel olarak yazar Pomak niifusunun dagidigi cografyalar1 temel
almaktadir. Kitabin Ugtincii boliimii “Tiirkiye Cumhuriyeti Pomaklarmin
Kimligi” olarak isimlendirilmistir. Yazar bu boliimde Pomaklarin, Pomak
aidiyetlerinden ne anladigma dair gortisleri okuyucuya sunmaktadir.
Kitabin Dérdiincti yani son boliimiintin adi “Pomaklarin Gelecegi”dir.
Dordiincii boliimden sonra gelen “Kaynake¢a” boliimiinde yazarin kitap
dahilinde yararlandigy farkli dillerde yazilmis calismalar (Bulgarca,
Fransizca ve Tiirkge) dikkat cekmektedir. Yazarin Bulgarcanin yaninda
Tuirkceyi de bilmesi, yazarin saha ¢alismalarini gerceklestirirken, yeni
nesil Pomaklarla goriismelerinde ona yardimci olmustur. Son olarak
“Ekler” boltimiinde yazar, bazi Pomak tiirkiilerini hem Pomakga hem de
Ttirkce olarak okuyucuya sunmaktadr.

Yazar Birinci boliime, Tiirkiye’de bir hayli kalabalik niifusa sahip
olan Pomaklara dair Bulgaristan’'da miistakil bir calisma yapilmadigina
dikkat cekerek baslar. Tirkiye’de yasayan Pomaklarin durumlarma
deginen bazi yazarlarin da yetersiz ve yanls bilgiler verdiklerini iddia
etmektedir. Yetersiz ya da yanlis bilgilere ornek vermek gerekirse,
Osmanli'ya veya Tiirkiye'ye go¢ eden Pomaklar, genel olarak Bulgarlarin
ikamet ettikleri koylere iskan edilmislerdir. Bu ctimlenin yanlishgimm
Zelengora koylere yaptig1 ziyaretlerde ispat etmistir. Ayrica, yazara gore
konuya hakim olmayan Bulgar yazarcizer takimimn iddialar
bulunmaktadir. Ik olarak, Tiirkiye'nin Pomaklari tamamiyla asimile
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ettigi, bu duruma bagli olarak da Pomaklarin dilini ve etnik benliklerini
tamamen kaybettikleri iddiasidir. Tkinci iddia, Tiirk yoneticilerin Pomak
koylerinin kurulmasma izin vermemeleri ve Pomak gd¢menlerin
Turklerin yasadign kiiciik koylere gruplar seklinde yerlestirilmis
olmalaridir. Uciincii iddia, Tirkiye’deki agwr iklim sartlari, verimsiz
topraklar ve yetersiz su kaynaklari ile ilgilidir.

Ikinci boliimde, Pomaklarin yasadiklari koyler, kasabalar ve
ilgeler yazar tarafindan siralanmustir. Ttirkiye’de yasayan biitiin Pomaklar
aymu ozellikleri gostermemektedirler. Buna ragmen Pomaklarin beraber
yasama c¢abasi yazarin ilgisini ¢ekmistir. Pomaklar hem sehir
merkezlerinde/merkezde bulunan mahallelerde hem de koylerde toplu
olarak yasamaktadirlar. Yazarin tespitlerine gore Dogu Trakya, en ¢ok
Pomak’in yasadig1 bolgedir. Zelengora merkezin, ilgelerin ve koylerin
Pomak niifusunu incelerken sozlii tarih yontemini kullanmustir. izmir'de
ikamet eden ©Onemli Pomak ailelerinden Timrash Ahmed Aga'nin
torunlari ile iletisime gecmistir. Ayrica, Pomak Dernekleri Federasyonu
Bagkani Bayram Erat ile de gorusmiistiir. Bu gortismeleri Pomaklarin
tarihlerine, su anki durumlarina, kimlik tercihlerine, dillerinin
kullanimina dair bilgiler saglamistr.

Yazar anlattiklarmi pekistirmek amaciyla tablolar kullanmustir.
Bu tablolar koylerin kuruluslarindan sonra yasadiklari niifus
hareketlerini gostermektedir. Tablolara ek olarak, Pomak koylerinin
gecim kaynaklarini, tarimla mi yoksa hayvancilikla mi ugrastiklarini,
koyliilerin yas gruplarini, koydeki Pomaklarin Pomakgaya hakimiyetini,
egitim durumlarini, Balkanlardan ne zaman Tirkiye'ye gog ettiklerini
(savas ya da zorla Hristiyanlastirma sebebiyle mi?), belirtmis olup
yerlesmis olduklar1 koylerin betimlemelerini yaparken, evlerin yapisin,
sokaklari, kahvehaneleri de detaylica anlatmistir. Pomak tarihini ve
Pomak goclerini merak edenler igin bu bilgiler nem arz etmektedir.

Yazar Ugiincii boliimde Tiirkiye Cumhuriyetinde yasayan
Pomaklarin kendileriyle ilgili kimlik tanimlamalar1 {izerinde durmustur.
Bulgaristan ve Yunanistan'dan Tirkiye'ye go¢ eden Pomaklar, hem
sosyo-ekonomik hem de dilsel olarak birbirlerinden farkli o6zelliklere
sahiplerdir. Bulgaristan ve Yunanistan'da yasayan Pomaklar her ne kadar
“Pomakca” konussalar da konusulan dilde belirli 6lciide bir farklilasma
s6z konusudur. Farkli cografyalarda yasayan Pomaklarin birbirinden
farklh ozellikler gostermelerine ragmen “Pomakligin” birlestirici unsur
oldugu dikkat ¢ekmistir.
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Bu boliimde {tizerinde durulan 6nemli meselelerden birisi de
Turkiye’de yasayan Pomaklarm kendilerini hangi etnik grubun altinda
konumlandirdiklaridir. Bu konuda tiim Pomaklarin mutabik olduklar: bir
yaklagim goriilmemektedir. Zelengora, bu yaklasimlar: kendi igerisinde
bir tasnife ve tanimlamaya tabi tutmustur. Oncelik olarak her zaman Tiirk
kimliklerini benimseyip Tiirkiye'ye olan aidiyet duygularmma golge
diisirmek istememekte ve Tiirk ile Pomak degerlerinin birbirleriyle
catismasim asla kabul etmemektedirler. Bu anlayisa sahip Tirkiye’deki
Pomak gruplarmin bircok temsilcisi, “Pomakiz, ancak aym zamanda da
Turkiiz!” seklinde tercihlerini belli etmislerdir. Ayrica bu insanlar, Tiirk
akademisyenlerin ¢ogunlukla tercih ettigi isimlendirme olan “Pomak
Tiirkleri” nitelemesini kullanmaktan imtina etmektedirler. Ikinci grubu
Yunanistan'dan Tiirkiye'ye go¢ eden Pomaklar temsil etmektedirler.
Bunlar kendilerini daha ¢ok “miibadil” gruplarla 6zdeslestirmektedirler.
Ustelik bu 6zdeslestirme Pomaklarla olan aidiyet hissiyatindan daha
gliclii goziikmektedir. Uciincii grubu ise Pomak milliyetcileri olarak
tasniflemek miimkiindiir. Bu grup, ilk gruptan epey farkl olarak, Pomak
degerlerinin Tiirk degerlerinden daha tistiin oldugunu dustinmektedirler.
Ayrica Pomak degerleri olarak ifade edilen maddi ve manevi 6zellikler,
Bulgarlardan farklilik gostermektedir. Kendilerini Bulgar tarih yaziminda
kullanilan “Miisliman Bulgar” olarak da kabul etmemektedirler. Pomak
milliyetgileri kendilerini hem Tiirk hem de Bulgar degerlerine esit
mesafede konumlandirmaktadirlar.

R/

Son bolumde, yazar “Pomaklarin Gelecegi”ne projeksiyon
tutmaya calistyor. Burada Zelengora, Bulgaristan’da Pomaklara kars:
uygulanan acimasiz ve zorunlu asimilasyon politikalarinin durdugunu
iddia etmekte fakat Bulgarlarin hala Pomak kimligini reddetme
egiliminde olduklarinin da altim1 ¢izmektedir. Bu iki yargis1 birbirine
taban tabana zit gortinmektedir. 2011 yilinda Bulgaristan’da yapilan
niifus sayiminda Pomaklarin kendilerini Pomak olarak adlandirilmasma
izin  verilmemesi ve kimliklerinin reddedilmesi, asimilasyon
politikalarindan tam olarak vazgecilmediginin gostergesi olsa gerekir.
Zelengora’min bu tutumu genel olarak kitabin tarafsiz tutumuna golge
disiirmektedir. Oysa Pomaklar maruz kaldiklar1 asimilasyonun etkisini
azaltmak igin mahallelerden sehirlere kadar bircok yerlesim yerlerinde
derneklesmisler ve Pomakgca gazeteler ¢ikarmislardir. Dahas1 Avrupa ve
Amerika’da Pomak enstitiileri ve diasporalar1 kurarak birbirleriyle olan
baglarin ve iletisimlerini gelistirmeye calismaktadirlar.

Tiirkiye’deki Pomaklar adli kitap, Pomaklarin ayri bir topluluk
olarak goriinmeye baslandig1 93 Harbi'nden itibaren giintimiize kadar
Pomaklarin gecirdigi tarihsel stirecleri, kimliklerine bakis agilarin,
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yasadiklar1 ve gog ettikleri cografyalar tasvir edip anlatmasindan dolay:
oldukca kiymetlidir. Yazarin sozlii tarih metodunu kullanarak Tiirkiye’'de
ikamet eden Pomaklarla iletisime gecip, onlardan bilgi toplamas: ise
bellekte kalan bilgilerin ortaya ¢ikarilmasi acisindan okuyucuya farkl bir
bakis acisi sunmaktadir. Calismanin, Pomaklar ve Pomak tarihi alani
hakkinda arastrma yapan kisilere olduk¢a fayda saglayacag:
diistintilmektedir.
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In 2017, Prof. Er6zden published his book “Coming to Terms with the
Past and Criminal Justice: The Yugoslavian Experience”. This book is
based on his research which he conducted while working at the
University of Cologne.

The book consists of an introduction, five chapters, and a
conclusion. It also has an extensive bibliography and a well-selected
index for readers to understand easily.

In the introductory part of the book, the author deals with the
question of how to solve social problems created by armed conflict or by
abusive regimes via transitional justice mechanisms, that aim “to come to
terms with the past”. At the same time, the author emphasizes that he
wrote his book with the concern of being involved in this ongoing debate.
He provides examples for democratic transition processes in different
countries. He mentions Germany as an exception for being successful in
the first wave of democratic transition. Contrary to first and second
waves, third wave of democratic transition was not bloody; however,
only Yugoslavia experienced bloody conflict. During this conflict, the
International Criminal Tribunal for Yugoslavia (ICTY) was founded.
According to the author, ICTY was a success in the history, because all
defendants were judged except dead ones.

The first main part of the book is the conceptual framework. The
author defines the terms “transition to democracy” and “transitional
justice”. It deals with the process of transition to democracy with the
dimension of coming to terms with the past. He mentions that every
regime transformation is painful, however, transitions from a totalitarian
regime to a democratic regime are problematic from the perspective of
transitional justice. He explains the term “coming to terms with the past”
by using Yugoslavia example. The disintegration process of socialist
Yugoslavia started with the declaration of independence of Slovenia and
Croatia in 1991 and ended with the declaration of independence of
Kosovo in 2008. The developments and conflicts in this process can be
considered to continue even today. Coming to terms with the past is a
very important issue while trying to establish a new democratic regime
especially after the criminal regimes or large-scale social conflicts. In
democratization processes, previous regimes can be judged for criminal
responsibility in such cases it is of crucial importance which legal system
will be used (old or new one). He defines four main acts of international
crime: Crimes Against Humanity, War Crime, Genocide, and Crime of
Assault. It focuses on “individual criminal responsibility” as an important
problem in the transition to democracy in the states where these acts are
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committed. According to the author, the regimes involved in crimes
should not be the part of the society without getting any punishment after
they lose their power. He argues that the aim of coming to the terms with
the past is both to take the responsibility of the former illegal acts and to
reveal the truth. According to the author, revealing the truth undermines
the legitimacy of the criminal regime and invalidates its arguments for the
conflict. Thus, in a democratic regime with solid foundations, the danger
of the criminal regime coming back to power is eliminated. He believes
that coming to terms with the past should be supported through public
disclosures and informing new generations.

The second main chapter of the book focuses on the historical
context. According to the author, the possibility of the emergence of a
criminal regime in the future can be prevented by coming to terms with
the past. He gives some historical examples. Germany is taken as a
positive example and Yugoslavia as a negative example. The trial of the
Nazi regime is a successful example of coming to terms with the past.
This trial also aimed to create a “pedagogical” effect in the society.
According to the author, as a result of the process of coming to terms with
the Nazi regime, anti-democratic totalitarian political movements can find
only a limited social support in today’s Germany. The author states that
the Nuremberg trials eliminated the possibility of total denial of crime, as
they reveal the dimension of the crimes committed under the Nazi regime
and how systematically they were committed. The author emphasizes
that other trials, in which the defendants do not have the title of “main
war criminal”, are also important in coming to terms with the past.
According to the author, in Germany the process of coming to term with
past was carried out with the aim of revealing the criminality of the Nazi
regime and preventing the emergence of an authoritarian regime in
Germany again. Erozden states that while evaluating whether the Nazi
trials were successful in terms of reaching this goal, it is more accurate to
evaluate whether they created public awareness about the Nazi's past,
despite their shortcomings. Author found trials successful since the Nazi
trials made the criminality of the Nazi regime an undeniable fact in the
vast majority of the public. It created a universal standard. German y is a
good example for coming to the term with the past, as it preserved the
dynamism of this process. At this point, the author compares Yugoslavia
with Germany.

In the third main part of the book, the author describes the
collapse of Yugoslavia in a historical context and focuses on the process,
actors, and political currents that led to the armed conflict. He gives
information about the conflicts and the current situation in the former
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Yugoslav countries between 1991-2001. This issue is the basis of the
criminal cases in the following two parts of the book. Yugoslavia broke
up with a bloody conflict in the early 1990s. According to the author, this
disintegration was of concern for the international community, both
because it was the biggest war after the Second World War, and it directly
evoked the crimes against humanity committed in the Second World War.
Disintegration process of Yugoslavia was problematic because of
nationalism, political elites, and ethnic problems. The development of
Serbian and Slovenian nationalism is also explained by economic
situation. One of the examples of economic explanation can be given from
Kosova. The first major crisis was experienced in Kosovo because of its
poor economy and high unemployment rate after Tito’s death in 1981.
Ethnic identities became important in Yugoslavia election. According to
the author, by 1991, it was impossible for the Yugoslav Socialist Federal
Republic to maintain its own existence, and it could not maintain its
integrity even by transforming itself from a federation to a confederation.
In 1990, Croatia and Slovenia’s proposal to convert the Socialist Federal
Republic of Yugoslavia into a confederation was rejected. The request of
the presidents of Bosnia and Herzegovina and Macedonia to transform
into an asymmetrical federation was also rejected. The military coup
planned in March didn’t happen due to the indecision of the generals. As
a result disintegration of Yugoslavia happened. The armed conflict
started with the disintegration of the Socialist Federal Republic of
Yugoslavia and continued in a 10-year period. During this conflict, acts
that are considered crimes in international law were committed
intensively, and many trials were held at the international and national
level for the elimination of this victimization and the punishment of the
perpetrators. In the next section, the author gives information about the
intensity of the conflict in different region of Yugoslavia. The book
suggests that the conflicts in Croatia, Bosnia and Herzegovina, and
Kosovo were more intensive than the conflicts in Slovenia and
Macedonia.

The fourth main chapter of the book deals with the activities of
the International Criminal Tribunal for the former Yugoslavia as an ad
hoc international criminal court. He emphasizes the importance of
international criminal justice in coming to terms with the past. The author
deals with the activities of the court since 1993 from the perspective of
coming to terms with the past and focuses on historical events. The
International Criminal Tribunal for the former Yugoslavia is important as
it is the second international criminal court established in history after the
Nuremberg Tribunal. The International Criminal Tribunal for the former
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Yugoslavia was established with the aim of preventing the commission of
crimes under international law, punishing those who are responsible and
finally establishing and maintaining peace in the Yugoslavian geography.
According to the author, the court was established from the very
beginning as a political judicial body and this court has different
functions for different purposes. According to him, peace can be created
when the people who are responsible for crimes are punished, and after
the punishment, the victims can also contribute more voluntarily to the
process of bringing peace. Punishing the perpetrators of the crimes
committed is a deterrent for those who have the potential to commit the
same crimes in the future. He emphasizes that the dominant perception of
the public about the conflict process will change with the elimination of
the effects of the discourse spread in the society by the regime that was in
power during the conflict. He also focuses on the importance of changing
the discourse of the political elites for the elimination of the psychological
damage caused by the conflict process. The International Criminal
Tribunal for the former Yugoslavia can provide this with individual
criminal responsibility. It is important in this context that political elites
also cooperate with international judicial bodies. National courts are
important to extent the capacity of war crimes and crimes against
humanity trials in accordance with universal standards for peace,
however the author emphasizes that national courts are generally
ineffective in areas of intense conflict, which is why international courts
became important. In this context, in the case of Yugoslavia, it is
mentioned that the ICTY judged the top politicians, administrators and
officials, whom the national courts did not judge. The author makes a
general assessment of the impact of the ICTY in coming to terms with the
past and discusses the ICTY with its pros and cons. Considering its plus
sides, ICTY is very inclusive in time and place, neutral and independent
on the criterion of ethnicity. According to the author, the court's greatest
contribution to the process of coming to terms with the past is prevention
of possible conflict. On the negative side, he emphasizes that some of the
recent decisions of ICTY can be related with the political pressure. It
includes the allegations made by Frederik one of the ICTY judges, in his
e-mail in 2013. The author argues that despite the shortcomings of the
ICTY, it has a pioneering character by making sexual assault a crime
against humanity, adjudicating that genocide was committed in
Srebrenica, bringing together many documents related to the conflict
between 1991 and 2001, and contributing to the discovery of the truth.

In Chapter 5, the author focuses on the experiences of the states
that emerged from the former Yugoslavia in coming to terms with the
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past through criminal proceedings. The first focused state in terms of
coming to the terms with the past in the process of transition to
democracy is Serbia. Cooperation with the ICTY in Serbia was
problematic for a long time. Because the parties did not want to cooperate
for nationalistic reasons. In addition, there were people who worked in
army and police force committed crime during the war and were not
punished. Therefore, parties in Serbia believed that the army and police
forces would resist any possible cooperation with the ICTY. As a result of
US pressure and encouragement, Milosevic was handed over to the ICTY,
but other suspects lived in the society without punishment. After EU
offered to cooperate with Serbia through membership, they felt under
pressure and surrendered to ICTY. However, this is problematic for
coming to terms with the past because This is characterized as heroism
and patriotism in the society. All the suspects were handed over to the
court in 2011.

In the subsequent elections, nationalist parties came to power in
Serbia. Serbia’s new rulers are not using the ICTY’s activities for coming
to terms with the past, but rather the opposite. In this period, national
courts also play an important role in criminal proceedings in Serbia.
These cases were few and incomplete, as the suspects were
predominantly from the Serbian ethnic group. The second country is
Croatia. Criminal proceedings in Croatia started much earlier and
proceeded much more smoothly, both nationally and internationally.
According to the author, this is because Croatia defines itself as a victim
of the “Greater Serbia” project. Croatia’s persistent refusal to submit the
documents requested by the ICTY increased the possibility of Croatia
facing international sanctions. This possibility caused the government to
change with the incoming election, and a pro-cooperation government
was elected. Although previous government was re-elected, cooperation
with the ICTY continued. According to the author, national trials in
Croatia have little importance for the process of coming to terms with the
past, because the majority of suspects was from Serbian ethnic group. He
focuses on a few studies on the local effects of coming to terms with the
past, and these studies are not very positive. The author emphasizes that
Serbia and Croatia created institutional infrastructure during the
democratic transition process. In Bosnia and Herzegovina, there is a great
need to come to terms with the past. He mentions that these activities are
problematic due to the lack of federal institutions. He mentions that in
Bosnia and Herzegovina, reasons of conflict remained the same.
According to the author, 20 years after the end of the conflict, Bosnia and
Herzegovina is far from being a success story in coming to terms with the
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past. There are both external and internal reasons for this situation. The
first of these is the Dayton agreement which ended the war in the
country. With the Dayton agreement, an ethnic-based administrative and
political structure was established, and this strengthened ethnic identities
in the society. The system built on ethnic division, provokes ethnic
nationalism. So, the nationalist parties are supported in this case. Ethnic
nationalist parties also oppose the changes in the political system because
they are aware that the system gives them an advantage. All parties take
advantage of this system for their interests. According to the author, the
ICTY jurisprudence could have been used very usefully in Bosnia and
Herzegovina, but nationalist politicians acted in the opposite direction
because of their own interests. Finally, he briefly mentions the examples
of Slovenia, Kosovo, Macedonia, and Montenegro, where there is very
limited effort to come to terms with the past.

In the conclusion part of the book, the author explains why he
wrote this book and focuses on the main issues. He explains that coming
to terms with the past is important because it can help to prevent another
possible conflict. He emphasizes that the process of coming to terms with
the past, the categories of collective victimization and collective
aggression will disappear. He focuses on the continuing theme of
collective victimization in Serbia, Croatia and Bosnia and Herzegovina.
Because of these problems, The author emphasize that there will be a high
probability of civil war in Bosnia and Herzegovina and a hot conflict
between Serbia and Croatia.

Erozden’s book is a remarkable work because it deals with the war
and genocide in the disintegration process of Yugoslavia, which is
described as the greatest human tragedy in Europe after the Second
World War and emphasizes and discusses its importance for establishing
peace through coming to the term with the past. While writing this book,
the author aimed to emphasize the importance of coming to terms with
the past for peacebuilding in post-conflict societies and gives a detailed
account of this issue. In the book, the importance of coming to terms with
the past is explained in detail. The example of Yugoslavia was compared
with the example of Germany and the subject was reinforced with the
method of comparison. While describing the disintegration process of
Yugoslavia, the author also gave examples from the past and discussed
the events with historical basis. The book is an important resource as it
covers the ICTY decisions and process, which was established after the
collapse of Yugoslavia, in a wide manner. At the same time, it is
important because it emphasizes that the problems cannot be solved in
these states unless they come to the terms with their past. Also, these
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problems can create another hot conflict in this region. However, the
frequent and extensive use of technical and legal terms in the book makes
it difficult to read.
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