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Ji Editoriye

Ji Niibihar Akademiyé merhebal

Kovara Niibihar Akademiyé, bi jimara xwe ya sazdehem ku li ber desté we ye, sala xwe
ya hestem temam dike. Helbet ne pékan e karé ku di vé maweyé de hatiye kirin bé kémasi
be, 1ébelé bi qasi imkané hewl hatiye dayin ku di waré kovargeriya akademik a qada xe-
batén Kurdi de xebateke zanisti i objektif bé mesandin. Em wek Niibihar Akademiyé bi
helkefta temamkirina sala hestemin (i gihistina vé qonaxé, spasi i minetdariyén xwe yén
bépayan péskési xwiner, sopiner, vekoler, niviskar, niisyar, wesanger (i hem pistevanén
me yén di dikin.

Béguman rabirdiiya kareki giring e 1ébelé ya ji wé ji giringtir berdewami G dahat{iya
weé ye. Em li vé deré dixwazin ragihinin ku Niibihar Akademi ji niha stinde ji di doman-
dina vi karé giring de xwedi iradeyeke tam e. Bi baweriya me, ev jimara li ber desté we bi
naveroka xwe ya tér 1 tiji ku li jéré em € 1i ser rawestin, nisaneyeke sénber a paserojeke
xwes { ges e. Di vé yeké de em dixwazin rola ku editoriya me ya nii tine cih bi taybeti du-
pat bikin. Lébelé rola editoriya me esas ji vir stinde dé bi awayeki sénber bé cavdérikirin.
Lewra niyeta me ew e ku &di di her jimareke Niibihar Akademiyé de, di bin serperstiya
editoreki qadé de, li dor temayeke xebatén Kurdi @i di bin navé “dosyaya jimaré” de
komek gotarén tematik bén amadekirin G di her jimareké de ev gotarén dosyayé G go-
tarén cihéreng bi hev re bén wesandin. Di vé carcoveyé de biryar ew e ku di jimara yekem
a sala 2022é de temaya dosyaya me “Kurdén Yarsan” be {i ev dosya di bin serperestiya
Shahab Valiyi de bé amadekirin. Vali, hem nameya xwe ya doktorayé li ser vé babeté
amade kirlye hem ji ev demeke diréj e li ser vé babeté bi séweyén curbicur xebatén xwe
yén akademik didomine. Em di wé baweriyé de ne ku bi serperestiya pisporeki wek Vali
i bi pistgirlya we vekolerén héja em dé ji dosyayeke birékiipék li ser “Kurdén Yarsan”
stidemend bibin.

Vekolerén héja! Em di vé jimaré de bi neh gotar i belgenameyeké li pésberi we ne
ku ji aliyé ziman @i babetan ve cihéreng in. Ji gotaran pénc heb bi Kurdi (car bi Kurdiya
Kurmanci, yek bi Kurdiya Sorani), du heb bi Ingilizi ti du heb ji bi Tirki ne; belgename ji
bi Farisi ye. Edebiyat, civak, tarix, siyaset i ziman gqadén bingehin én naveroka vé jimaré
ne. Taybetiyeke vé jimaré ew e ku gotarén wé bi pirani interdisipliner in. Dema em li
mijaran dinérin, em dibinin ku edebiyata klasik-teoloji-mitoloji, edebiyata klasik-tarix,
folklor-siyaset (i tarix-civak-siyaset di nav péwendiyé de hatine péskéskirin. Taybetiyeke
diya vé jimaré ji ew e ku di cendin vekolinan de seri li dokumenteriyé hatiye dayin. Ji ber
ku hem interdisiplineri hem ji dokumenteri du metodén giring én zanistén sosyal in ku
nirxé vekolinan zédetir dikin ev yek bo me ji cihé kéfxwesiyé ye.

Em dé di rézbendiya nivisarén vé jimaré de digel cureya nivisaran temayén wan ji
esas bigirin. Li gor vé, ev jimar dé bi gotarén qada edebiyata Kurdi dest pé bike, bi go-
tarén li ser péwendiya edebiyat (i siyaseté dewam bike, pistre bé ser gotarén gada zanista
siyaseté @i heri dawi dé bi gotarén li ser tarixa Kurdan bi dawi bibe.
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Mirin 4 jiyana pisti miriné (di terminolojiya zanisti de eskatoloji) cawa ku yek ji mi-
jarén esasi yén qadén teoloji Gt mitolojiyé ye di heman demé de mijareke bingehin a ede-
biyaté ye ji. Gotara me ya yekem ku ji aliyé Ayhan Teki ve bi Kurdiya Kurmanci @ bi navé
“Eskatoloji {1 Jiyana Pisti-Miriné: Di Kurdi de Num{ineyén Metnén Eskatolojik &i Nii-vary-
anteke Beyta Sekeraté” hatiye nivisin, li ser vé babeté ye. Tek, di gotara xwe de ji metnén
dini @ mitolojik yén rojavayé heta bi yén rojhilaté, bo nimiine ji Avestayé heta bi Kom-
edyaya Ilahi ya Danteyi, carcoveya gisti ya eskatolojiyé diyar kiriye i pistre bi taybeti ji
mijar di cargoveya edebiyata Kurdi de péskés kiriye. Tek, herweha numiineyén eskatolo-
jik yén edebiyata Kurdi analiz kirine i ji wan metnan varyanteke nii ya “Beyta Sekeraté”
jl transkribe kiriye. Ev gotara ku bi metodoloji i terminolojiyeke zanisti {i navneteweyi li
ser péwendiya eskatoloji i edebiyaté hatiye nivisin, wek vekolineke bingehin @i destpéki
ya qada xwe xwedi giringiyeke taybeti ye.

Di vé jimaré de mijareke me ya giring heye ku bi qasi ku dikeve qada edebiyata Kurdi
ya klasik dikeve qada dokumenteriya tarixé ji. Weki ku té zanin edebiyata klasik malé
tarixé ye. Bi taybeti tesbitkirina aliyén curbicur én biyografiya edebiyatvanén klasik beri
her tisti bi teshitkirina dokumentan ve girédayi ye ku evdokument iro di arsivén curbicur
de tén parastin. Béguman ev dokument ne tené di biyografiya edebiyatvanan de, di he-
man demé de di ronkirina tarixa edebiyaté {i tarixa Kurdan de ji pir giring in. Bi awayeki
sirustl dokumentén serdemén néz ji yén kevin zédetir in. Feqi Qadiré Hemewend ji yek
ji wan kesayetan e ku di sedsala XIXem de jiyana xwe borandiye {i di arsivén Qacari
1t Osmani de derheqé wi de gelek dokument hene. Loma ew ji aliyé dokumenteriyé ve
biiye mijara vekolinén Hémin 0. Ahmedé ku li ser edebiyata Kurdi ya klasik dixebite
U Esmail Shamsé ku li ser tarixa Kurdi dixebite. Em dé pési gotara Hémin Omar ku bi
Kurdiya Sorani ye i bi navé “Feqi Qadiri Hemewend le Belgenamekani Qacari da” ye
péskés bikin 4 pistre ji cih bidin ¢cend dokumentén di yén ku di vé biwaré de ji aliyé Es-
mail Shams ve hatine peydakirin {i bo zimané Farisi hatine veguhestin. Em pir bextewer
in ku bi réya van dokumentan &d1 biyografiya Feqi Qadiré Hemewendé ku heta niha get
nedihat zanin, herweha hin zanyariyén di di biwara hoza Hemewend da péskési raya
gistl ya zanista xebatén Kurdi té kirin.

~ AsA A

Nesim S6nmez, bi gotara xwe ya bi navé “Di Kilamén Dengbéjiyé da Biiyera Miisa
Begé Miisé (i Gulizaré” ku bi Kurdiya Kurmanci nivisiye G dikeve qada edebiyata Kurdi ya
gel di vé jimaré de cih girtiye. Gotar li ser kilameke evini ye ku bi awayeki zareki ji aliyé
dengbéjan ve bo roja me hatiye veguhestin. Cudahiya aidiyetén etnik @i dini yén her du
aliyén eviné taybetiya cudaker a vé kilamé ye. Lewra li aliyeki evindareki Kurd-Misilman
ku cineke bilind a civaké temsil dike, li aliyeki ji dildareke Ermeni-Mesihi ku wek xey-
rémuslimeké hemkufé evindaré xwe nayé gebfilkirin heye. Em é di gotara Sénmezi de
vé biiyera evini ya balkés ku di capemeniya Ewrupayé ya wé serdemé de ji cih girtiye @
herweha biiye malé edebiyata Kurdi ya gel bi hev re bisopinin.

Hercigas dema behsa danfistandinén Kurdén Misilman @i xeyrémusliman té kirin
zédetir tistén negatif tén hisé mirovi ji di esasé xwe de danfistandinén tarixi G civaki
yén her du aliyan bi pirani pozitif in. Ev cure danistandin ewqas zéde ne ku rengé xwe
daye edebiyatén her du aliyan ji. Engin Korkmaz, di gotara xwe ya bi navé “Siyaset
Bilimi Baglaminda Sitranlarin Etkisi: Nasturi ve Kiirt Sitranlar1 Ornegi” ku bi zimané
Tirki hatiye nivisin diyardeya stranén Kurdi (i Nest{iri yén devera Hekarilyé derdixe pés
ku bi hest {i dinamikén hevpar én civaki hatine nivisin. Zimané filolojik én stranén van
her du miletan cuda bin ji li ser dil G der(ina wan heman tesir nisan dane. Muziké di
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yekiti, rézlihevgirtin @i jihevheskirina her du miletan de roleke giring listiye. Korkmaz,
di vé carcoveyé de gaveké pés de ciiye Gi di gotara xwe de mijar bi zanista siyaseté ve giré
daye. Gotara ku li ser jéderén capkiri i xebata gadé hatiye avakirin, ji ber ku pékvejlyana
civaki i siyasi ya Kurdén Misliman @i Nest{irlyén xeyrémuslim derdixe meydané geleki
giring e.

Mehmet Rezan EKkinci ji di gotara xwe de ku bi zimané Tirki 4 bi sernavé “Mir-i
Asiretten Eskiyaliga: Asiret Hanedan Uyelerinin Makbulden Madunlasma Siirecine
Bakis 1800-1855” hatiye nivisin, mijareke tarixi ya ku bi siyaset @i civaka Kurdan re
péwendidar péskés dike. Li gor tesbitén Ekinci, di periyoda tarixi ya navbori de ji bo ku
esirén xanedan én ku li sinoré Osmani-irané di bin desthilatdariya dewleta Osmani de
dijlyan hebiina xwe bidominin @i meqgbl i akredite bibin, diviyabd hin berpirsiyariyan
binin cih ku di dema pédiviyé de tevlib{ineke tam a leskeri li diji hézén dijber, bicihanina
berpirsiyariyén mali {i terka armanca serweriyeke tam di seré wan de tén. Ekinci, pisti
ku van teshitan dike, digihe wé encamé ku li ser esasé hiqiiqga mesr{i ya hukumraniya
irsi be ji dema dembidem esirén xanedan seré xwe hildane ew esir wek esqiya hatiye
gebilkirin, di nav “yén di” {1 “mad{in/subaltern”an de hatine destnisankirin G serencam
hatine tesfiyekirin.

Di vé jimaré de, 1i kéleka gotara Ekinci ku di biwara rewsa tarixi-siyasi ya Kurdan
de bii, du gotarén me yén bi Ingilizi ji hene ku serdema modern a Kurdan di carcoveya
zanista siyaseté de rave dikin. Ji van gotaran a yekem ya Serhun Al e ku bi navé “Kurd-
ish Self-Determination, Turkish Anxiety: The Making of the Republican Raison D’état”
hatiye nivisin. Al, di gotara xwe de hewl dide tékiliya di navbera zihniyeta nasyonalist G
modern a Komara Tirkiyeyé ya ku pisti Seré Cihané yé Yekem (1914-1918) hatiye avakirin
Ui daxwazén Kurdan én bi diyarkirina carentisa xwe re péwendidar fém bike {i rave bike.
Li gor Al di encamé de tégihistina vé peywenda tarixi dé di careserkirina tékiliyén dewl-
eta Tirkiyeyé G kémineyén 1i wé deré bi gisti i pirsgiréka Kurd a modern a li Rojhilata
Navin bi taybeti roni bike.

Niviskaré me yé di yé ku di qada zanista siyaseté de gotarek nivisiye Cihat Yilmaz e.
Yilmaz, di gotara xwe de ku sernavé wé “Turkey’s Kurdish Question Revisited; Perspec-
tives of Kurdish Political Parties Towards the Kurdish Issue” ye, pési wek pirseke aloz a
Tirkiyeyé li ser rabirdiiya pirsa Kurdi ya li Tirkiyeyé radiweste, pistre ji nérinén partiyén
siyasi yén Kurdan ku li Tirkiyeyé siyaseté dikin 1ébelé nérinén wan zéde nayén zanin
péskés dike. Yilmaz di dawiya gotara xwe de hizrén van partiyan berawird dike {i xalén
giring én ku derdikevin pés analiz dike ku di wan de roleke giring a ideolojiyén cihéreng
hene.

Yusuf Balukené ku di ¢cendin jimarén bori yén Niibihar Akademiyé de di biwara
desthilatdarén Kurdan de xebatén dokumenteri amade kirib{in, di vé jimaré de ji bi he-
man séwazé, bi dokumentasyona ku di biwara miré Bedlisé Mir Serefé Rojki (1508-1533)
de amade kiriye li pésberi me ye. Baluken, di xebata xwe de ku bi Kurdiya Kurmanci G
bi sernavé “Ji Serdema Révebiriya Mir Serefé Rojki Cend Dok{iment” nivisiye, kélikén
mezelé Mir Serefé Rojki, diraveke ziv ku ji aliyé wi ve hatiye capkirin i wéneya Mir Serefé
Rojki ku ji aliyé neviyé wi Serefxané Bedlisi ve di Serefnaméyé de hatiye ¢ékirin radixe
ber cavan. Béguman ev cure xebatén ku di biwara nivistekén epigrafik @i kaligrafik
de pisporiyeke taybet dixwazin ji bo ku di qada tarixa Kurdan de perspektifeke nii ya
akademik didin me geleki giring in. Baluken di dawiya nivisaré de secereya mirén Ro-
jkan {t endamén malbaté ji amade Kiriye (i bii vi awayi nirxé gotara xwe zédetir kiriye.

Jimar16 Sal8 2021 n




Tahirhan Aydin ji cawa ku di jimarén beré yén Niibihar Akademiyé de danasina
berhemén destnivis yén Mela Mehmiidé Bazidi yén di biwara zimané Kurdi de dikir, di
vé jimaré de ji danasina berhemeke di ya Bazidi dike ku navé wé “Tuhfetu’l-Khullan fi
Zimani Kurdan” e. Di gotara ku bi Kurdiya Kurmanci hatiye nivisin de nusxeya destnivis
ya tak ya berhema navbori ku li Pirt{ikxaneya Akademiya Zanistan a Riisyayé té parastin
ji aliyé fiziki @i naveroki ve hatiye nasandin. Ji ber ku ev berhema Bazidi rézimana Kurdi
ya yekem e ku ji aliyé Kurdeki ve hatiye nivisin, herweha ji ber ku nusxeya destnivis ya
vé berhemé nusxeya orjinal a muellif bi xwe ye giringiyeke taybeti ya vé gotaré heye.

Em hévi dikin ku di jimara bé ya Niibihar Akademiyé de em dé bi dosyaya “Kurdén
Yarsan” (i bi gotarén di yén cihéreng li pésberi we bin.

Digel silav i rézén bépayan.

Prof. Dr. Abdurrahman Adak
Editoré Gisti
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Editorial

Greetings from Niibihar Akademi!

The Journal of Niibihar Akademi finishes its 8th year with its 16th issue. Undoubtedly
the work carried out within these periods is not faultless, however, it has been struggled
to perform scientific and objective work in the field of academic periodical publications
of kurdish studies area. We, as Niibihar Akademi on the occasion of the 8th year and ac-
cession of this period we offer unlimited thanks and appreciation to our readers, follow-
ers, researcher, author, writers, publishers, and all other supporters.

It is certain that the past of a work is important, however the more important is the
continuity and future of it. Hereby we announce that Nubihar Akademi is committed to
continue this significant mission from now on as well. We believe that this issue, with its
abundant content which will be focused on below, is a concrete sign of a bright future.
Here we particularly would like to repeat the role of our new editorial team. In fact, the
role of the new editorial team will be observed from now on. Since, with the supervision
of a field editor, we plan to prepare a group of thematic papers of the kurdish studies
area under the title of “issue file” and publish them along with other papers on different
areas. In this framework, “Yarsan Kurds” has been chosen as the theme of the first issue
of 2022. This file will be prepared under the supervision of Shahab Vali. Mr. Vali has
prepared his PhD dissertation on this issue and he has conducted his academic studies
on the field through different styles. We believe that under Mr.Vali’s supervision and sup-
port of you esteemed researchers we will manage to prepare a thorough file on “Yarsan
Kurds”.

Esteemed researchers! This issue features nine papers and a document that has been
different in language and topic. Five of the papers are in Kurdish (four Kurmanji Kurd-
ish, one in Sorani Kurdish), two are in English, and two are in Turkish: the document
is in Persian. Literature, society, history, politics, and language are key fields of this is-
sue. One feature of this issue is that it mostly includes interdisciplinary papers. When
we look at the topics of the papers, we see that classical literature-theology-mythology,
classical literature-history, folklore-politics, and history-society-politics are presented in
context. Another feature of this issue is that the documentary method has been used for
plenty of papers. We are pleased with this situation as both interdisciplinary and docu-
mentary are two leading methods of social sciences.

In presenting the papers in line, we will follow both the genre and theme of them. Ac-
cordingly, this issue will begin with the Kurdish literature field and continue with papers
on literature and politics, then it will feature papers on politics and lastly, it will present
papers on the history of the Kurds.
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Death and after-death life (eschatology) is one of the main subjects of literature as it
is one of the main subjects of theology and mythology. The first paper of this issue enti-
tled “Eschatology and Afterlife: Eschatological Examples in Kurdish Texts and the New
Versions of “Beyta Sekeraté” written in Kurmanji Kurdish by Ayhan Tek is related to
eschatology. In his study, Mr. Tek drew a framework for eschatology through both West-
ern and Eastern religious and mythological texts such as Avesta and Comedia Divina of
Dante, then he presents it in terms of Kurdish literature. Moreover, Mr.Tek has analyzed
samples of eschatological texts of Kurdish literature and transcribed a new version of
these texts “Bayt of Sakarat.” This paper which has been written on relations of escatol-
ogy and literature with a scientific and international methodology and terminology is a
significant one as an initial and fundamental study of the field.

In this issue, we present a topic which is regarding classical Kurdish literature as
much as a historical documentary. As well known classical literature belongs to history.
Particularly determining different aspects of biographies of classical literary men de-
pends on determining documentaries that are preserved in different archives. Undoubt-
edly, these documents are not only significant for biographies of literary men but also
are significant for enlightening the history of literature and Kurdish history. Naturally,
documents of recent history are more than ancient history. Feqi Qadiré Hemewend is
one of the personalities who lived in the 19th century and documents about whom there
are plenty of documents in Ottoman and Qachari archives. Thus, in terms of the docu-
mentary, he has been the topic of researches of Hémin 0. Ahmed who studies classical
Kurdish literature, and Esmail Shems who studies Kurdish history. Firstly, we present
Hémin Omar’s paper entitled “Faqe Qadri Hamawand in Qajar Documents” which is
in Sorani Kurdish, and later we will present some other documents which have been
found by Esmail Shams and translated into Persian. We are proud to present to public
opinion of kurdish studies the biography of Feqi Qadiré Hemewend, who has not been
ever known, via these documents and in addition to some information regarding the
Hemewend tribe.

Nesim Sonmez, with his article entitled “The Event of Musa Beg From Mus and Giil-
izar in the Songs of the Dengbéjs” written in Kurdish on the field of Kurdish literature,
features in this issue. The article is about a love story that has been verbally conveyed to
our day by the bard singers (dengbéjs). The difference in ethnic and religious affiliations
of the two sides of love is the distinguishing feature of this piece. On the one hand, there
is a Kurdish-Muslim lover representing the upper class of society, on the other hand,
there is an Armenian-Christian lover who is not accepted as a good Muslim equal to his
lover. In this article, we will follow this interesting love story taking place in the Euro-
pean press of that time and also became the landmark of Kurdish folk literature.

Although more negative things come to mind when talking about Muslim Kurds and
non-Muslims, the historical and social exchanges between the two sides are mostly posi-
tive. This type of communication is so extensive that it has given a taste to the literature
of both sides. Engin Korkmaz, in his article entitled “Social Impact of Folksongs in the
Context of Political Science: Nasturi and the Example of Kurdish Folksongs” written in
Turkish highlights the Kurdish and Nestorian songs from the Hakkari region that are
written with common social feelings and dynamics. Although the philological language
of the songs of these two nations is different, it has had the same effect on their hearts
and minds. Music has played an important role in the unity, harmony, and reconciliation
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of the two nations. Mr. Korkmaz has gone a step further in this regard and in his arti-
cle, he has linked the subject to political science. The article, which is based on printed
sources and fieldwork, is very significant for the reason that it highlights the social and
political integration of Muslim Kurds and non-Muslim Nestorians.

In his article entitled “From Mir-i Tribe to Banditry: An Overview of Members of Tribal
Dynasties’ Transformation from ‘Favorite’ to ‘Subaltern’” 1800-1855” written in Turkish,
Mehmet Rezan Ekinci presents a historical topic related to Kurdish politics and society.
According to Mr. Ekinci, in the same historical period, in order for the tribal tribes liv-
ing on the Ottoman-Iranian border to continue to exist and be accepted and accredited,
certain responsibilities had to be fulfilled to include full participation when the neces-
sity of military against the opposing forces, fulfilling their financial responsibilities and
abandoning the goal of full sovereignty in their heads. Mr. Ekinci, after making these de-
terminations, comes to the conclusion that even if the dynastic tribes have temporarily
rebelled on the basis of the legitimate law of hereditary sovereignty, that tribe has been
accepted as a tribe, including the “others” and the “subaltern” have been identified and
the results have been eliminated.

In this issue, in addition to Ekinci’s article on the historical-political situation of the
Kurds, we also have two articles in English describing the modern era of the Kurds in the
context of political science. The first of these articles is by Serhun Al entitled “Kurdish
Self-Determination, Turkish Anxiety: The Making of the Republican Raison D’état”. In
his article, Mr.Al tries to understand and explain the relationship between the national-
ist and modern mentality of the Republic of Turkey, which was established after the First
World War (1914-1918), and the demands of the Kurds to determine their own destiny.
According to Mr.Al, the understanding of this historical connection will shed light on the
settlement of relations between the Turkish state and its minorities in general and the
modern Kurdish issue in the Middle East in particular.

The other author who has written an article in the field of political science is Cihat
Yilmaz. in his article entitled “Turkey’s Kurdish Question Revisited; Perspectives of
Kurdish Political Parties Towards the Kurdish Issue”, Mr. Yilmaz firstly focuses on a com-
plex issue of Turkey on the history of the Kurdish question in Turkey, then presents the
views of Kurdish political parties that conduct politics in Turkey views of which are not
well known. At the end of his article, Mr. Yilmaz compares the views of these parties and
analyzes the important points that emerge from the fact that different ideologies play an
important role in them.

Yusuf Baluken, who has prepared documentaries on the Kurdish authorities in sev-
eral previous issues of the Niibihar Akademi, features in the same way, with the docu-
mentation prepared in the field of the Prince of Bedlis, Mir Seref Rojki (1508-1533). Mr.
Baluken, in his work written in Kurdish and entitled “Several Documents from the Reign
of Mir Seref Rojki”, depicts the tomb of Mir Seref Rojki, a silver coin printed by him and
a picture of Mir Seref Rojki by his grandson Serefxané Bedlisi that has been presented in
Serefname. Undoubtedly these kinds of works that require special expertise in the field
of epigraphic and calligraphic writings are very important to us in order to give a new
academic perspective in the field of Kurdish history. Mr. Baluken also prepared a list of
Rojkan princes and family members at the end of the article and thus increased the value
of his article in this respect.
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Tahirhan Aydin, just like in the previous issues of Niibihar Akademi, introduced the
manuscripts of Mela Mehmi{idé Bazidi in the field of the Kurdish language, in this issue
he has introduced another work of Bazidi called “Tuhfetu’l-Khullan fi Zimani Kurdan”.
In the article written in Kurdish, the individual manuscript copy of the mentioned work,
which is kept in the Library of the Russian Academy of Sciences, has been identified
physically and in terms of content. This article is of special importance because this
very work of Bazidi is known as the first Kurdish grammar written by a Kurd, as well as
because the manuscript version of this work is the author’s original copy itself.

We hope that in the next issue of Niibihar Akademi we will present a file of “Kurds of
Yarsan” and various other articles.

With endless greetings and respect.
Prof. Dr. Abdurrahman Adak
Editor-in-Chief
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PUXTE:

Mirin, di tarixa mirovahiyé de ji qadén cuda yén huneré
heta felsefe G dinan, biiye tema i mijareke giring. Ji ber ku
ew ji tégehestina insanan der biiye, di encama hewlén ji bo
fémkirina miriné, literaturén curbicur pék hatine. Bi taybet
hin qadén wek metafizik G teolojiyé, li pey sirrén miriné
ketine i hindekan li gor xwe bersivén wé mu‘emmayé dane.
Ji ber wé ji ji metnén teolojiyé heta metnén felsefi G edebi
literatureke berfirek heta iro hatiye. Bi berhevblina wan
metnan { xebatén li ser wan ji qada eskatolojiyé pés ketiye.
Di nava wan metnén balkés yén eskatolojiyé de réwingiyén
wek “seferén metafizik” yan ji “clina alema din” 1 “seyahetén
ber bi alema pisti miriné” derdikevine pés ku ev seferene,
mijara sereke ya vé xebaté ne. Ji “destana Gilgames”é
Ardavirafnameya ku mijara wé sefera muxeki/ezizeki Zerdesti
ya bo Cennet (i Cehenemé heta “mi’racname”yén ku derheq
c¢ina Muhemmed Péxember ya bo Cennet i Cehennemé,
herwisa ji “destana Cimcime Siltan” heta Komediya Ilahiya
Dante, pasxaneyeke eskatolojik cébiiye. Helbet ew pasxane
digel mitos (i rituelén dewlemend hatiye daristin ku di candén
cuda de ew bi réya (cih)guhurina motif, mitos G rituelan ve
kartir G berbelavtir biiye. Di vé carcoveyé de di canda Kurdan
de ji sax it numiineyén wan mit i rituelan téne ditin ku ew wek
metnén serbixwe ji hatine nivisin. Di nava wan de ji “destana
Cimcime Siltan” {i varyantén cuda yén “Beyta Qiyameté” G
“Beyta Sekeraté” wek numiiyenén balkés in ku di nava wé
pasxaneya eskatolojik de derdikevine pés. Di vé xebaté de
numineyén Kurdi yén weki Nehcul-Enama Mela Xelilé Sérti,
Rewdun-Ne‘ima Séx Ebdurrehmané Aqtepi, Sirru’l-Mehsera
Fege Resid, varyantén cuda yén Cimcime Siltané (i berhema
Mela Yasin Yusri Bexceyé Jiyana Pisti Miriné dé wek metnén
eskatolojik béne nirxandin. Herwisa metné “Beyta Sekeraté”
ya nehati wesandin dé bi mugayeseya ligel varyantén di ve
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béte dayin {i analiza wé dé béte kirin. Bi vi awayé dé literatura Kurdi ya eskatolojiyé
béte nasin i metnén wé literaturé béne tehlilkirin.

Peyvén Sereke: eskatoloji, mirin, Edebiyata Kurdi, qiyamet, Beyta Sekeraté.

ABSTRACT:

From different fields of art to philosophy and religion, death has been an impor-
tant subject in human history. Since it is beyond human understanding, different
literatures have emerged for the sake of its comprehension. Particularly, in the field
of metaphysics and theology, the secrets of death have been pursued, some also at-
tempted to provide answers for this mystery. Therefore, a wide range of theological,
philosophical, and literal text have survived to the present day. The collection of these
texts and the studies on them contributed to the development of eschatology. Among
the eschatological texts, subjects such as “metaphysical journey”, “traveling to an-
other realm” and “journey to afterlife” come fore which also form the main subject of
this study. A rich background has been formed with a large amount of eschatological
literature, such as The Epic of Gilgamesh, tales about Prophet Mohammed’s ascen-
sion and his journey to Heaven and Hell, Ardavirafname which describes the journey
of a Zoroastrian saint to Heaven and Hell, the epic of Cimcime Sultan, “The Divine
Comedy” of Dante, and etc. Indeed, this background has been merged with myths
and rituals, and by going through the changes in the motifs, myths, and rituals of
different cultures, it became deeper and wider. In this regard, in Kurdish literature, it
is also possible to observe such myths and rituals which they have also been written
as independent texts. Among them, the epic of Cimcime Sultan, the different versions
of “Beyta Qiyameté” and “Beyta Sekeraté” are outstanding examples, which manifest
themselves in this eschatological background. In this study, the Kurdish examples,
such as Feqe Resid’s Sirru’l-Mehser, different versions of Cimcime Sultan, Mela Yasin
Yusri’s Bexceya Jiyana Pisti Miriné will be evaluated as eschatological works. Also,
the unpublished texts of “Beyta Sekeraté” will be assessed in comparison to the other
versions of it. Thus, the Kurdish eschatological literature will be introduced and its
texts will be analyzed.

Key Words: Eschatology, Death, Kurdish Literature, Apocalypse, Beyta Sekeraté.

1. DESTPEK:
ESKATOLOJI, MIRIN U SEFEREN BO CIHANA PISTI MIRINE

Eskatoloji, qadeke teolojik e ku ji mitoloji i baweriyén dini istifade diket @i li pey
pirsa dawiya dinyayé ye ku ka dinya dé cawa xirab bibit, yani dé giyamet ¢cawa rabit. Bi
vi rengi bo eskatolojiyé, dawibiina jiyana dinyayé {i xirabbtina dinyayé mijarén sereke
ne. Ji ber ku li ser dawibiina heyata dinyayé disekine, di eskatolojiyé de xalén sereke yén
wek giyamet, tégehestin @i haziriya alema di @i Cennet-Cehennemé derdikevine pésiya
me. Herwiha eskatoloji, girédayé bi fikra “axir-zemané” ve zemineke metafizik pék tinit.
Loma di metnén dini G edebi de li ser qiyamet, Cennet i Cehennemé muktesebatek
¢ébfiye. Yani ew pasxane ji cand (i baweriyén cuda péhatiye ku di wé de hizrén kolektif
yén ji sedan salan daristi peyda dibin. Ji ber wé ji di candén cuda de mit, mitos {i motifén
nézik hev téne ditin.
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Fikra “dawi”biiné, rabilina giyameté, “axiriya zemani” @i baweriyén bi vi sikli bala
insanan zédetir késaye ser mirin (i alema pisti miriné. Loma di gelek dinan de dijwari/
tirs i heqigeta miriné digel haziriya mirin G pisti miriné ve téte ravekirin. Herwisa li
dor mitén “dawi” G “jiyana/alemeke ni” hem seferén wek mi‘racé ¢ébiine hem ji li dor
miriné @ sandina miriyan ji vé dinyayé, ritlielén mitik/dini pék hatine. Ji aliyé di ve, di
eskatolojiya Islami de “dawi”biina dinyayé girédayé temambiina péywendiya di navbera
esman 1 erdi de ye ji. Lewra temamb{ina wehyé i girtina deriyé péxembertiyé, fikra
“ber bi dawib{iné ve” ye. Lewra Péxemberé Islamé “xatemul-enbiya” ye yani péxem-
beré dawi ye. Herwisa di nérina Islami de cavkaniyén dinén di yén beriya Islamé de ji
hatina Muhemmed Péxemberi di heman konteksté de hatine vegotine. Ji ber wé ji di
bingeha teolojiya Islami de tesira “dawi”b{iné di gelek mijaran de téte ditin. Cunku “din
temam bliye” @i ya mayi ji nézikbiina giyameté ye i ji bo giyameté ji “tené ‘elametén
mezin mane.” Di encama wé de ji mitosén “gehramanén xilasker” ji (yén wek Mehdi,
Xizr i Isa...) di nava metnén eskatolojiyé de xuya dikin.

Mitosén eskatolojiyé, exleb li ser tunebiina alemé ya ji ber tofan, erdhej yan ji te-
qdireke Xwedayi (biiyerek weki qiyameté) {i di encama wé de ji vejina bi haleki nii/paqij
radiwestin. Li gor wan mitosan, pésiyé encameke kaotik/dijwar i pasé ji vejineke bi miz-
gini pék tét (Batuk 2001: 24). Cawa ku di eskatolojiya Mesihiyan de jintivehatina (zuhtira)
fsa Péxember heye, di ya Islamé de ji giyamet i jiyana nii ya bi vejina axreté heye. Jixwe
di kozmogoniya Islamé de jiyana vé alema rasti, weki xewneké ye (i axret waré esasi ye.
Herwisa di etimolojiya “qiyameté” de ji “rab{in”a li ser piyan (qiyam) heye, yani ji halé
razayi yé ber bi halé hisyariyé. Ji ber wé, Musliman di qebri de yan ji di vé alemé de wek
xeweké de bin, radibin/li axreté hisyar dibin. Loma ji bo axreté te’bira “ba’su be‘del-
mewt” téte gotin ku me’naya wé “hisyarb{ina pisti miriné” ye. Weki ku di mitosa tofané
de, alem hemi di bin avé de diminit { ji gemariyan xilas @i “paqij” dibit. Zeman @ alem ji
ni ve bi siklikeki nii (béguneh) peyda dibin.

Mirin tekane réwingiya/sefera insani ye ya ji bo alema metafizik. Di gelek baweriyan
de ew alem (yan ji Xwedé bi xwe) li migameke jor e. Ew cih ji ya “esman” e, ya “ciya” ye
yan ji “seré daran” e. Réwingiya metafizik ji hilkésana/jéhelb{ina ber bi jor ve ye.' Loma
mita jéhelbiiné peyda biiye G di encama wé de ji di baweriyén cuda de ritén wekhev be-
lav biine. Digel wé ji metaforén weki “nerdivan/pélekan”, “bendiké jéhelb{iné” G “dar”
téne ditin (Eliade 2003: 116; Gennep 1906: 404-423; Ozbek Arslan 2019: 422). Ew texeyy(-
la dini/mitik, bi réya sembolan ve hatiye ravekirin @i di encama wé de ji di navbera din-
yaya fiziki (i alema metafizik de tékiliyek hatiye sazkirin 1 ji erdi ber bi esmanan seferén
metafizik ¢cébiine. Bi vi sikli wek motifeke hevpar “motifa jéhelb{iné” derketiye pés. Di
vé carcoveyé de weki ku di serpéhatiya Ye‘qlip Péxemberi de téte ditin, motifa béhtir
derketiye pés nerdivan e. Lewra jéhelb{ina wi bi nerdivané (Jacob’s Ladder) ¢ébiiye. Her-
weki ku di mitosan—1 neqla di Incilé G Tewraté—de diborit, Ye‘qlib Péxember ji welaté
xwe Beer-Sevayé derdikevit i ber bi Herrané ve dicit. Ew li Bethelé béhna xwe vedidet G
seré xwe datinite ser bereki. Pisté wé, xew re dicit Gt xewneké dibinit. Di xewné de nerdi-
vaneké dibinit ku milyaket jéhel dicin G téne xwaré. Ew ji bi nerdivané jéhel dicit. Pisti
ku digehe joré, ew Xweda dibine (li gor hin vegotinan li gel Xwedé—yan ji ligel milyaket
Mikaili—gulesé digrit) i Xwedé mizginiya nesleké dideté {i axa li ser razaye ji didete wi Qi
(Beni Israiliyan/Cih{iyan) gewmé wi (Bible, Genesis 28: 10-20).2

PPN

1- Di teolojiya Islamé de Xweda “Te‘ala” ye i sifeteke wi ji “mute‘al” e yani yé ku ‘ela/bilind/piroz...
2 - Ji bo zédetir agahiyan bnr: (Harman 2013).
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Jacob’s Ladder 1490, by French School,
Musee du Petit Palais, Avignon, France

Mitosa jéhelb{iné yani mi‘rac, wek seferén metafizik di metnén dini/edebi de hatine
dubarekirin. Mirov dikare bibéjit ku mitosén cuda yén li dor seferén metafizik, di nava
eskatolojiya Islami de guherine 1 ji nli ve hatine sazkirin. Bi vi sikli hevpariyeke xurt
di navbera wan mitosan de ¢ébfiye. Bo numiine di canda Muslimanan de pireya Sir-
até “ji ma ziravtir 4 ji siir tijtir” e ku 1i gor Nejad Keyayi, bingeha vé tesbihé dicite heta
Ardavirafnameyé (Ozbek Arslan 2019: 425). Navé pira Siraté di Qurané de derbas na-
bit, 1é ew [pira Cinvadé] @ fikra vejina axreté, Cennet G Cehennem ji Zerdestiyé derbasé
Cihiiti G Muslimantiyé biine (Cig 2005: 23). Herwisa di baweriya Islamé de yek ji sertén
Tmané ji “baweripéinana axreté” ye. Yani baweriya li ser alema din, xaleke esasi ye. Ji
ber wé ji jiyana axreté, wek rastiyeke get’l téte zanin ku di metnén dini de, c¢{ina Cennet
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G Cehennemé ya pisti vejiné/hisyarbiiné, ditina riiyé Xwedé yan ji xalén wek sefa‘eta
Muhemmed Péxemberi i pistgiriya wi ji bo ummeta xwe bé-sik téne vegotin. Hetta ev
baweri di nav Muslimanan de evgas bi héz e ku ew di jiyana rojane de gelek hisab @
careseriya késeyan dihélin bo axreté. Lewra li wé alemé “mizan” heye G Xwedé herkesé
digehinite heqé xwe @ edalet cibici dibit. Ji aliyé di ve ev baweriya di vé carcoveyé de ne
tené di Islamé de heye. Di baweriyén cuda yén beriya Islamé de ji heman baweri hebiin
ku di encama wé de ji mita xilaskerekén eskatolojik derdikevite der. Cawa ku di baweriya
Muslimanan de zuhiira “Mehdi” heye herwisa di Cihiiti @i Xiristiyaniyé de “Mesih”, di
Zerdestiyé de “Saosyant” {i di Sabiitiyé de ji “Prasai Siva” xilaskeré eskatolojik e (Batuk
2001: 24).

Di mistisizma Islami de xilasker gelek caran mirin bi xwe ye. Lewra mirin dawib{iné
zédetir, xilasbiina ji halé berzexé ye. Cunku hebiina/alema esli, didara yaré ye i ev ale-
ma maddi ji cihé misextiyé (i waré xeribiyé ye. Loma di vé candé de mirin, xilasi (niha-
yet) nine, xilasiya (necata) ji xeribiyé ye. Di vé carcoveyé de Molla Sadra (15712-1641)
di berhema xwe el-Esfarul-Erbe‘ayé de “hebiin”é wek metafora réwingiyé dibinit. Jixwe
kelimeya ewil ya navé kitéba wi ji “efser” {i ew pirjimariya “sefer”é ye. Di vé carcoveyé
de, el-Esfarul-Erbe‘a behsa car seferan diket. Di réwingiyén (suliikén) hebfini de sefera
yekem “hereketa cewheri” ye ku di vé réwingéyé de bi réya “idrak/his” haydaré hebiiné
(mimkin 4 mewcudiyeté) dibin. Réwingiya duyem—bi zimané tesewwifé—*“ji Xwedé ber
bi Xwedé” ye (i réwingiya séyem “digel Xwedé sefera ber bi kainaté” ye. Réwingiya dawi
jT uxrewi ye ku “digel Xwedé ber bi Xwedé ye” ku ew ji temsila jiyana pistl miriné diket
(Acikgenc 1995: 375). Herwisa divé metnén metaforik yén weki ¢iroka “simurg”é ya Fer-
iduddin ‘Ettar (mr. 1221) ya ku sefera ji heft newalan ber bi Qafé, yan ji fikrén Mewlana
Celaleddiné Romi (mr. 1273) ji di vé carcoveyé de bibinin ku mistikén Musliman, mirin
wek “gehestin” G “wuslet” ditine. Divé wé ji bibéjin ku di Qur'ané de bi dehan ayet li ser
giyamet G teswirén wé {i roja axreté cih digirin® it hébetek hedis ji li ser qiyameté hatine
riwayetkirin.

Di canda Muslimanan de ji aliyé rituelén cenaze, gebr, girédana siné i ‘edetén
serxwesiyan ve ji pasxaneyeke berfireh téte ditin. Di vé carcoveyé de ji ji bo ku rithén
kesén mird, pistmiriné ji aram biminin, 1i ser bingeha neriteke qedim ayin téne tertib-
kirin. Bo numfine ‘edeté telqiné ku téte me’naya sandina miri bi siklé “béguneh” ji bo
“aliyé din” bi seré xwe ritueleke seyr e. Herwisa pékinana xér (i sedeqeyan ji bo rithén
késén miri ya pisti mirina wan ji ji aliyeké ve girédayl baweriya axreté bit, ji aliyeké ve ji
peywendiyeke di navbera vé dinya i dinyaya di ye.

Di edebiyata dini de literatureke berfireh li ser miriné hatiye terxankirin. Herwisa
di berhemén huneri @ felsefi de ew mijar biiye ilhameke mezin. Di edebiyata Kurdi de
jl numiineyén bi vi rengi ber bi ¢cav in. Ew numfine, z&detir ew in ku “mirin” rasterast
wek foneké bi kar inane. Lé digel wé, cend numiineyén balkés yén ku yekser li ser “de-
ma-miriné” 4 “pisti-miriné” hatine nivisin hene ku ev 1ékolina me ji li ser yek ji wan
numiineyan e. Ev berhem bi navé “Beyta Sekeraté” di nava civateke teng de béte zanin ji
li Bakur hé&j wek metneke kamil nehatiye belavkirin i qasé agahiya me, xebatek ji li ser

nehatiye kirin. Wéca di vé xebaté de em dé metné veguhasti yé “Beyta Sekeraté” belav
bikin @ bidene nasin.

3 - Di Qur‘ané de navé hin siireyan rasterast li ser meseleyén qiyamet {i jiyana pisti miriné ne: 7. E‘raf; 17. Isra; 59. Hesr;
70. Me‘aric; 75. Qiyamet i 81. Tekwir.
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Bi vi sikli ev 1ékolina me dé ji du gisman pék bét ku di seri de divét em behsa zeminé
teorik 1 literatura gistl ya mitik/edebi bikin. Pasé ji minakén di nav edebiyata Kurdi de
péskés bikin. Lé pésiyé divé izaha du xalan biken: yek, em dé di vé xebaté de, eskatolo-
jiyé di me‘nayeke firehtir de sirove bikin. Lewra eskatoloji tené li ser dawiya dinyayé
radiwestit, 1é 1i dor nérinén giyameté/axreté, em dé vé tégehé hin caran wek “alema
pistimiriné/metafizik” ji bikarbinin. Lewra ew dé imkané bidet ku em destan G metnén
wek mi‘racnameyan cétir tehlil bikin. Xala duyem, bo fémkirina bingeha eskatolojik/
mitik, em cend metnén—yén bi nezera me giring in—bidene nasin, da ku zeminé vé qadé
(i motivasyona metnén Kurdi béte zanin.

2. METNEN BINYADGER YEN LI DOR ESKATOLOJIYE

Di navbera mitoloji i teolojiyé de tékiliyén gahim hene ku, ew herdu qad hin caran ji
ber cavkaniyén hevpar tékil hev ji dibin. Ji ber wé ji tesireke mezin ya van herdu qadan
li ser metnén dini G edebi c¢ébiiye 1 li ser seferén alema di berhem hatine nivisin. Di
encama wé de ji temaya miriné di nava serpéhatiyén seferén bo alema miriyan de hatiye
vegotin. Bo numfine Risaletul-Xufrana Ebul-‘ala el-Me‘arri (mr. 1057), Seyrul-‘ibad ilel-
Me‘ada Sena‘iyé Xeznewi (mr. 1130), Mantiqut-Teyra Feriduddin ‘Ettar G Mishahul-Erwa-
ha Ewhaduddiné Kirmani (mr. 1238) di canda frané de cend metnén giring yén li dor
vé mijaré ne. Herwisa di Tirki de ji mewlidnameyan heta Muhemmediyyeya Yazicioglu
Mehmed (mr. 1451) @t Envdaru’l-Asikina Ahmed Bican (mr. 1454) li ser mijarén eskatoloji it
kozmogoniya Islami berhem hatine nivisin. Bi vi sikli di nav edebiyata dini ya Rojhilata
Navin de berhem li dor mijarén eskatoloji {i jiyana pisti miriné hatine nivisin. Wek me
li joré ji goti, dixwazin behsa ¢cend minakén sereke yén rasterast li ser seferén alema di
hatine nivisin bikin.

2.1. Destana Gilgamesé

Destana Gilgamesé ku digehe serdema saristaniya Sumeriyan, yek ji metnén binge-
hin yén mitolojiya Mezopotamyayé/Babili ye. Wek metneke edebi xalén Gilgamesé yén li
dor alema di hene. Lewra di vé destané de ji seferén bo alemén miriyan hene. Heta tay-
betiyeke vé metné ew e ku seferén du-ali téne ditin. Yani di metnén di yén li dor mitosa
jéhelb{iné de exleb réwingiyén berjor peyda dibin, yani ¢lina ber esmanan heye. Lé di
Gilgamesé de hem esman hene wek cihén xwedawendan hem ji wek teswira Cehennemé
Ui cihé “nemiran” biné erdé heye. Di zimané Sumeri de ji bo wé alema biné erdé, kelimeya
“kur” dihate bikarinan ku ew herwisa dihate wateyén “ciya” yan ji “xeribistan/welaté
biyani” (Sandars 1973: 30). Lé ew “kur” alema biné erdé bii ku vegerina ji wé nebi. Ew
“kur”, her ew “Seol”a di Tewraté de, “Hedes”a bi Yewnani, Cehennema di Incilé de
1 fikra axreté ya di Islamé de ye (C1g 2005: 23). Bi vi sikli ev “kur” wek me’na néziké

“gor”/“kor”/“kiir”a Kurdi ye.

Xala vé berhemé ya ji aliyé vé xebata me ve giring xuya dike, seferén alema di ne. Le-
hengé sereke Gilgames, kerbé xwedawendan vediket {i li ser wé ji ji bo kustina wi bi navé
Enkidu kesek téte rékirin. Lé li Uruké gava Gilgames i Enkidu gulesé digrin i yek{idu ték
nabin, pasé dibine dostén hev. Xwedawendé bi navé Anu biryaré dide ku “yek ji wan divé
bimire.” Lé xwedawendé bi navé Samas téte harikariya wan, 1é ew tené dikare Gilgamesi
rizgar bike. Pasé Enkidu ji bo pékinana kareki dice alemén bin erdé, 1é 1i wéderé asé
dimine. Lé pasé bi sikleké ji kuneké/quleké vedigere dinyayé (i behsa alema biné erdé
U dinyaya miriyan diket (bnr.: Gilganus Destani 1973). Pisti vegera Enkidu, Gilgames jé
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dipirse ka te filan filan miri cawa ditin i rewsa wan cawa bii. Li ser pirsén bi vi sikli, En-
kidu ji bo hevalé xwe Gilgamesi yek bi yek teswira wan miriyan diket.

Di destana Gilgames de mijarén aidé alema di, li ser sefera Enkidu téne vegotin. Lé
tista balkés ev e ku di navbera destana Gilgames i metnén Islami de—bi taybeti ji met-
nén weki “Beyta Qiyameté” (i “Beyta Sekeraté” de—li ser dijwarb{ina ezaba biné erdé/
Cehennemé xalén nézik hev gelek in. Lewra cawa ku di metnén dini de Musliman li
hember ezaba Cehennemé téne hisyarkirin, Enkidu ji wexté hevalé wi Gilgames pirsa
alema di diket wisa bersiva wi didet: “Hevalo, nesém bibéjim, nesém! Heke ez behsa
tistén min di biné erdé de ditine bikim, divé tu birtinéy i bigiri. U ez ji riiném bigirim
(Gilganus Destani 1998: 91).”

2.2. Avesta it Sefera Kerdiré Zerdesti

Baweriyén bi Cennet, Cehennem {i ‘Erefé di metnén irani de bi siklén cuda derbas
dibin. Di nav metnén dini yén aidé canda kevin ya irané de numiineyén balkés yén der-
heqé serpéhatiyén jiyana pisti miriné cih digirin. Ji wan yek ya giring ji Avesta ye. Lewra
numiineyén alema di, di Avestayé de di carcoveya réwingiyén Zerdest yén metafizik de
téne ditin. Di hin besén Avestayé de agahiyén muhim yén derheq teswirén alema pisti
miriné téne dayin. Bi taybetl besén Avestayé yén hatine parastin de—wek “Vendidad
(19)” G “Hadokht (nesk 2-3)”’é—behsa jiyana pisti miriné téte kirin. Bi vi sikli agahiyén
derheqé alema pistl miriné hatine dayin, pasé di metnén cuda de sax dane. Bo numiine
ew sax di metnén dini yén Pehlewi wek Minii-yi Xired (bes 1) i Bundehisn-i Buzurg/frani
(bes 30) de derdikevine pésiya me. Di besa “Behmen-Yest”é ya Avestayé de Zerdest bi
xwe ji behs diket ku pistl Ahura Mazda “xired-i heme agahi” yani “hikmeta gisti” didete
wi, ew cawa li Cennet i Cehennemé geriyaye @ li wéderé wi cawa cavdériya sernivista
insanan kiriye (Utas 1377: 311).

Di canda Irani ya beriya Islamiyeté de jibili serboriya Zerdesti behsa du réwingiyén di
yén metafizik téne kirin. Ji wane yek, mi‘raca Ardaviraf e ku em dé li jér behsa wé bikin.
Ya di ji seyaheta ezizé serdema Sasaniyan yé bi navé Kerdir e. Kerdir di wé desthilat-
dariyé de xwedané meqameki muhim b @i wi temsila diné wé serdemé dikir. Ji ber ku
Kerdir bi emré Behramé Yekem (273-276) Mani idam diket {i ibadetxaneyén Maniyan
kavil dike, hem héza diné Zerdesti berbelav dibit hem ji héza wi ya sexsi xurttir dibit.
Li gor agahiyén ku Utas dide, Kerdiri serpéhatiyén xwe yén rithi/xeyali dane qeydki-
rin. Wi di dawiya salén sedsala 3yan de ditinén xwe li ser kevirén car ¢iyayan bi siklé
car kitabeyan (“seng-niviste”) dane nivisin (Utas 1377: 311). Ew kitabe li cihén bi navé
“Neqgs-i Receb”, “Ke’be-yi Zerdesti”, “Ser-Meshed” @i “Neqs-i Rustem” in. Di van kita-
beyan de Kerdir didete zanin ku ew di xizmeta xwedawendan de ye {i xwedawendan
jl ew gehandine megameki bilind. Herwisa wi xwastiye ku meqamén miriyan yén pisti
miriné bibine. Ji bo wé, xwedawendan daxwaza wi bi cih Tnane da ku hem Kerdir hem ji
kesén ku serpéhatiyén wi dixwiinin di baweriya xwe de li ser sebaté bikin 1 li ser imané
biminin. Herwisa ew dibéje ku ji bo sefera alema din, ew ketiye haleke wek miriné @
pasé derbasé alema miriyan biiye. Ji aliyé di ve di teswirén Cehennem @ Cenneté de ev
kitabene ji aliyé hin mitan ve numiineyén mitosén pésin didin. Lewra di sefera Kerdiri de
hin xal hene ku ew di mitosé mi‘raca Islami de ji derdikevine pésiya me. Wek minak gava
Kerdir li ser pireya Cinvadé ya li ser r{ibarén sam yén Cehennemé hatiye danan derbas
dibit ew wé pireyé bi siklé “ji mii ziravtir {i ji sOr tijtir” pénase diket (Yildirim 2019: 18-21).
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2.3. Ardavirafname

Ardavirafname metneke giring ya baweriya Zerdestiyé ye ku bi zimané Pehlewiya
Sasani hatiye nivisin. Bingeha vé metné li ser seyaheta alema di ye. Di vé berhemé de
qaideyén diné Zerdestiyé/Mazdeist, bi réya seyaheteke me‘newi téne vegotin. Di Ar-
davirafnameyé de serpéhatiya muxeki/ezizeki Zerdesti yé bi navé Ardaviraf téte vego-
tin. Ev berheme ji 101 besan pék tét ku téde behsa amadekariya réwingiya Ardaviraf,
teswirkirina Cennet @i ‘Erefé pasé halé gunehkarén Cehennemé téte kirin. Tarixa nivisina
rasteqin ya wé metna Pehlewi diyar nine, 1€ 1i gor Utas ihtimal e ku ew di dawiya ser-
dema Sasaniyan de hatiye nivisin. Lewra varyantén berdest yén ji ber wé hatine nivisin
aidé sedsala 9 G 10é Miladi ne (Utas 1377: 311). Xuya ye ku vehonandina metné Ardaviraf-
nameyé serdema Sasaniyan e G di nava ¢cavkaniyén wé de metnén wek Avesta, Dinkerd,
Vendidad, Minii-yi Khired, Da[di]stan-i Dinik G hin berhemén edebi G dini yén edebiyata
Pehlewi ji cih digirin (Yildirim 2019: 20-21).

Ardaviraf ji bo sefera alema din, xwe disot G cilén paqij 1i xwe diket @ xwe li ser
nivinén xwe diréj diket. Wesiyeta xwe diket (i ji desté pésewayén dini sé gedeh “beng”é
vedixwe i “baj”a xwe dixwiinit {i pasé bi xewra dicit. Ardaviraf pistl derbasé alema di
dibit, bi nezareta du milyaketén mezin, heft roj {i heft sevan li Cennet, Cehennem {i ‘Erefé
digere. Halé insanén gunehkar {i cezayén wan, herwisa halé gencan i mukafatén wan bi
cavé xwe dibinit. Di dimahika sefera xwe de dicite huz{ira Ahura Mazda (i dawiya dawi

vedigerite dinyayé. Pistl wé j1 hemi tistén ku ditine bi katibeki zana didete nivisin.

2.4. Komediya Ilahi: Cennet, ‘Eref 1 Cehennem

Komediya Ilahi ji aliyé Dante Alighieri (1265?-1321) ve hatiye nivisin. Berhem ji 100
kantoyan i bi tevahi 14.233 risteyan pék tétin. Lehengé berhemé Dante bi xwe ye ku ew
dice réwingiya alema di G pisti ditina Cehennem (Inferno), ‘Eref (Purgatorio) G Cenneté
(Paradiso) vedigerite dinyayé. Pisti vé vegeré, ew vé geriyana xwe bi sikleki menzim
dinivisit (bnr.: Dante Alighieri 2020).

Komediya Ilahi, tékili bi qadén wek teoloji, mitoloji, tebiet {i edebiyaté re heye. Komedi-
ya Ilahi di nav tékcilineke civaki de i ji “sistiya dini” ya di nav saziyén wé serdemé de der-
ketiye. Jixwe Dante di Komediya Ilahiyé de behsa serdemeke di navbera salén 1308-13208
diket. Gava mirov 1é dinére mirov dibine ku gese i papayén zemani ketine nav gendeli,
riswet 1 zikresiyé. Yani di wé dewré de kesayetiyén dini yén li cografyaya Ewropayé de ji
réya rast derketine 0 ji bo ku disa béne ser réya heq, muhtacé vejineké ne (Erdi 2020: 7-8).

Digel carcoveya gisti ya berhemén eskatolojiyé hin xalén cuda yén vé metné hene. Ji
wan xalan ya balkéstir ew e ku em rasti ¢cirokén vehonandi/rasti yén karekteran tén. Yani
taybetiya Komediya Ilahiya Dante ew e ku téde digel hiirgiliyén gisti yén teswirén Cehen-
nem, ‘Eref {i Cehennemé, ¢irokén sexsi ji ne. Di berhema Dante de ew ferq ji derdikeve ber
me ku gava ew teswira dinyaya di dike, ew di her qateke cuda ya Cehennem yan Cenneté
de behsa her cure insanan dike; karakter @i serpéhatiyén wan yek bi yek vedibéje. Bi sikli
mirov dikare bibéje asta afirandina edebi di berhema Dante de bilind e. Bi gotineke din,
berhemeén li ser teswirén vé alema rasti hatine nivisin, cawa ku “dinyayeké diafirinin” di
Komediya Ilahiyé de ji “alema din” ji n{i ve hatiye afirandin. Yani di vé berhemé de tené
motivasyona dini nine, digel wé, cavdériya amaca edebi ji hatiye kirin. Loma di vi wari
de Komediya Ilaht ji metnén di yén eskatolojiya Rojhilaté cudatir xuya diket.
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2.5. Minakén “Mi‘racname/Mi‘raciye”yan

“Mi‘racname” di edebiyata klasik de wek curreyeke edebi derdikeve pés me. Di
van curre metnan de behsa serpihatiyén Muhemmed Péxember yén mi‘racé téne ki-
rin. Muhemmed Péxember 1i gor neqla Quriané ji Mescidul-Heramé (ji Mekkeyé) ciliye
Mescidul-‘Egsayé (Qudsé) G pasé bilind biiye esmanan (Qur‘an, el-‘Isra 17/1). Bi vi sikli
wek bi mitosa jéhelbiiné de téte ditin, ew bilind biiye esmanan. Jixwe kelimeya mi‘racé
jl koka ‘uricé ya bi me’naya “bilindbfin, jéhelb{iné” hatiye G mi‘rac bi xwe téte me’naya
“wesiteya jéhelbiiné {i pélekan”é (Yavuz 2005: 132). Di neqlén Islami de—yén exleb di nav
ne’t G mewldd @ berhemén li ser siyeré de heyi—ji bo wesiteya jéhelbliné ya di mi‘raca

Muhemmed Péxemberi de navé “buraq” derbas dibit. Yani Muhemmed Péxember li hes-
peke bi navé Buraq (pasé ji li Refref) siwar biiye {i ¢liye esmanan.

Di literature Islami de li ser mahiyet, naverok @ siklé mi‘racé nérinén cuda hene, ka
Muhemmed Péxemberi sefereke rasteqin kiriye yan ew di xewna xwe de ¢liye yan ji ka
sefera wi réwingiyeke metafizik biiye. Lé ew nigasanén teolojik yén derbareyé mahiyeta
mi‘racé bigehine kijan encamé ji ferq nake. Lewra bi her hali ve diyar e ku mi‘racé, ji mi-
tos i motifén hevpar yén gisti stid wergirtiye ku ew hindi di nava teolojiyé de ye, ewqas
j1 divét di nava eskatolojiyé de béte nirxandin. Cawa ku hem di gisseyén péxemberén di
de yén weki ya Ye‘qlib Péxemberi, di mi‘raca Muhemmed Péxemberi de ji heman “jéhel-
blin” téte ditin. Yani nerdivan @ motifén wisa, isareta hevpariyé @i candeke gisti/mitolo-
jivé diket. Herweki di serpéhatiya Ardaviraf de dibori ku gava ew vedigeriya dinyayé,
muxbedén Zerdestl bo wi serab diinan, di mi‘racé de ji wexté Péxember li Mescidul-
‘Egsayé du rika’et nimé&jé diket, Cibrail du gedehan péskésé wi diket. Di yekeé de serab di
ya di de ji sir heye. Lé Péxember gedeha sirl werdigire ku li ser wé yeké Cibrail dibéjité
“te fitret hilbijart” (Yavuz 2005: 132). Bi vi sikli mirov mi‘racé digel metnén eskatolojik
mugqayese bike, dé gelek xalén hevpisk béne ditin.

Ji aliyé di ve hinek taybetiyén xweser yén mi‘raca Islami hene ku ew ji serpéhatiyén
di yén jéhelbiiné cuda ne. Bo numfine di Islamé de ew mesele wek “Isra i Mi‘rac” téte
zanin. Lewra Muhemmed Péxemberi du sefer kirine, yek sefereke “berwari” (horizontal)
ye ku li vé dinyayé pék hatiye. Yani sefera Muhemmed Péxember ya ji Mekkeyé bo Qudsé
ye, ji ber ku bi sev pékhatiye jé re gotine “isra.” Sefera di “berjor” (vertical) e ku ew ji
mi‘rac e yani jéhelbina esmanan e. Bi vi sikli xalén cuda/xweser yén mi‘racé hene ku
ew di metnén di de nehatine, yan ji ew bi guherina hin mitan ve ji nti hatine neqlkirin.
Herwisa di mi‘raca Muhemmed Péxemberi de wek ¢fina sidretul-muntehayé, li ser kém-
kirina reka‘etén niméjé i li ser vé yeké diyaloga di navbera Muhammed @ M{isa de @i cend
cudahiyén bi vi sikli derdikevine der ku ew motifén Islami ne.

Di vé carcoveyé de gava mirov li edebiyata Rojhilaté ya dewra Islamé dinére, té ditin
ku berhemén serbixwe li ser vé mijaré hatine nivisin hene. Ew berhem wek “mi‘raciyye”
yan ji “mi‘racname” hatine nasin. Ji aliyé di ve di canda vegotina ¢irokan/mesnewiyan de
meseleya mi‘racé, wek qaideyeke hiyerarsik ya tenzima berheman de wek beseke sereke
hatiye nirxandin/nivisin. Herwisa mu‘cizeya mi‘racé @i digel metnén edebi, di minyatur,
musiqi ( xettatiyé de ji bliye mijareke sereke. Lewra di Qur'ané de hem di sireya Israyé
de hem ji di stireya Necmé de behsa mi‘racé hatiye kirin ku vegotina Qurané tesir li
ser qadén huneri/edebi kiriye. Di Islamé de vegérana meseleya mi‘racé wek bilyereke
esasl yani bi Tmané ve girédayi téte ditin. Lewra ew di Quriané de navé mi’racé derbas
nebe ji “stireya Me‘aricé” heye (i biyera mi‘racé ji di nav metnén tefsir G hedis @i serhan
de hatiye 1zahkirin. Loma ji mewlid i siyernameyan heta di hin metnén wek Qesidetul-
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Burdeya Ka‘b b. Zuheyri (mr. 645?) G berhemén navdarén wek Ehmed Xezzali (mr. 1111),
Evdilgadir Geylani (mr. 1165) @i Ibni ‘Erebi (mr. 1240) de em rasté neqla mi‘racé tén (Uzun
2005: 135).

2.6. Destaneke Berbelav: “Cimcime Siltan”

“Destana Cimcime Siltané” bi sax {i xalén xwe yén belavb{iyl ve hem di nava ede-
biyata niviski hem ji ya devki de téte ditin. Varyantén vé destane di gelek candén cuda
de peyda dibin ku di Kurdi de hem bi siklé niviski/destxet hem ji wek ¢irok/destan téte
vegotin. Li gor ciroka vé destané, rojeké Isa Péxember rasté kuloxeki (kelle, qafké seri)
dibit, yan ji piyé wi li wi kuloxi dikevit. Isa Péxember mereq diket ka ew héstik, yén ci
keseki ne. Pasé ew kulox bi ziman dikevit i behsa serboriya xwe diket. Dibégjit ez sil-
taneki ne-bawermend b{im, 1é min idareya millet it memleketé xwe 1i ser edaleté réve
dibir. Li ser wé, Isa Péxember ji Xwedé dixwazit ku ew xwedané wan héstikan @ wi kuloxi
zindi biket. Xweda wé daxwaza Isa Péxember bi cih diinit @i ewi divejinit. Pisti wé, Cim-
cime Siltan zindi dibit {i li ser diné Isa Péxember ‘umreke di diborinit.

Ji aliyé eskatolojiyé, di vé destané de Cimcime Siltan, pistl vegerina ji alema miri-
yan, li ser pirsén fsa Péxember behsa wé alemé diket. Yani teswirén Cennet, ‘Eref i Ce-
hennemé bi devé wi téne vegotin. Lé di vé ¢iroké de xala ji metnén di yén eskatolojik
cuda ev e ku insaneki sax nacite alema din, yeki miri sax dibiteve. Anko mirin/sefereke
me‘newi nine. Bereksé wan metnén din, zindiblina miriyeki heye ku ew ji alema ebedi
téte vé alema insani/maddi.

“Isa Péxember ligel kuloxé Cimcime Siltan diaxivit.”
ji (Heft Kitab 1346: 7)
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Di Farsi de bi navé “Efsane-i Sultan Cumcume” mesnewiyek li ser wé hatiye nivisin
ku muellif kesek bi navé ‘Ettar e 1€ ew ne Feriddudiné ‘Ettar e. Di Farsi de ¢apén cuda
yén wé versiyoné bi “capén sengin” hatine kirin (bnr: Heft Kitab 1346). Herwisa di Tirki
de versiyonén cuda hene ku ji wan hindek wek wergerén mensir ji cih digirin Cimcime
Siltan wek ¢irok/destan di gelek ziman/candan de bi versiyonén cuda téte ditin (bnr.:
Ciftoglu Cabuk 2018; Babacan Bursali 2018).

3. DI KURDI DE NUMUNEYEN METNEN LI SER JIYANA
PISTI MIRINE

Mijarén weki mirin @i giyameté yan ji axret, Cennet i Cehennemé hem ji aliyé dini
ve hem ji ji aliyé mitolojiyé ve xwedan saxén berbelav in. Di nav Kurdan de ji ev sax bi
siklé mitos (1 metnén dini téne ditin. Helbet divét bibéjin ku numiineyén me bi dest éx-
istine Kurmanci ne. Loma gava em behsa literatureke eskatolojiyé bo Kurdi dikin, dibit
ku berhemén zédetir wek minak béne ditin G vegotin. Lé wek ku ji minakén li jéri dé
béte ditin—jibili varyanteke Sorani ya Cimcime Siltané, bnr.: (Dastant Sultan Cumcume,
2014)—minakén ku me tesbit kirine Kurmanci ne. Loma ev xebata me ji vi ali ve teng e.
Lé amaca vé xebaté ew e ku bibite destpékek da ku di vi wari de béhtir berhem—hem yén
bi Kurmanci hem ji yén bi zaravayé di—béne berhevkirin.

3.1. Di Kurdi de Varyantén Destana Cimcime Siltan

Destana Cimcime Siltan ji aliyé tégehestina metnén eskatolojik ve numiineyeke
balkés e. Di nava varyantén wé de ji numiineyén devki yén Kurdi balkés in. Ku me ge-
lek varyantén wé yén devki li heréma Hekkariyé berhev kirine ku di wan de cend xalén
giring, ji varyantén di cuda dibin. Lewra di varyantén devki yén Kurdi de xaleke zéde—
pés-cirokek yan ji dibaceyek—heye. Ew pés-cirok yan di eslé ¢iroké de hebiiye ku ji vary-
antén di ketiye, yan ji di Kurdi de ew xal pasé zéde biiye. Yan ji ew ji ¢irokeke di hatiye
wergirtine i li wé hatiye montekirin. Ew pés-cirok ji eve ye: Xwedé rojeké ji Ezrailé me-
leké mewté dipirsit: “Ka te gava riih késane heri zéde dilé te bi ké/1 ve maye  tu ji ber
xemgin bliyi?” Ezrail ji wisa ciwabé didet: “Heri zéde jinikeke ku sir dida zaroké xwe @
min li ser emré te di wé gavé de r{ihé wé jiniké késabii. Aha ji ber rithé wé dayikeé ez zéde
ésiyame.” Xweda li ser wé disa dipirsit: “Ka di rithkésané de ké/Ki zédetir tu westandi ku
te bi zoré riih késaye?” Ezrail li ser wé ji dibé&jit: “Riihé Cimcime Siltani! Lewra min ¢cend
késaba ji wi rihé xwe teslim nedikir G ez gelek pé ve mam!” Hingi Xwedé dibéjit: “Aha
ew Cimcime Siltan, ew zarok bii yé ku te rihé dayika wi dikésa {1 wi ji memiké dayika
xwe dimét.”

Ev dibaceya balkés di varyantén zimanén di de nahéne ditin. Lewra ji Farsi heta di-
yalektén cuda yén Tirki, ev destane hatiye gotin @i nivisin. Lé di hemiyan de rasterast
cirok bi rasthatina Isa Péxemberi ya li kuloxé Cimcime Siltan ve destpé diket. Li ser vé
yeké divé wé xalé destnisan bikin ku ev pés-ciroka di seré destané de, her weki teswiré
fsa Péxember e yé ku wexté di himbéza Meryemé de. Yani ev dibaceya di varyantén Kurdi
de, hevdeng e ligel mitosa jéhelbfina bi esmanan {i vegerina ji esmanan. Lewra Isa,
xwedi mucizeya vejandina miriyan e (i herwisa ew nemiriye, 1€ jéhel ¢liye ber esmanan.
Herwisa ew di roja giyameté de dé wek xilasker dé héteve. Lé ew teswiré zaroké di koseya
dayiké de yé ku memiké dayika xwe dimét, bi seré xwe wek mitoseke muhim xuya diket.
Cunku heman teswir, di mitolojiya Misré de derdikevite pés me ku di wé de ji di kosa
Isisé de zaroké bi navé Horus cih digirit (bnr: Hall 2017: 44) ku di naveroka serpéhatiya
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fsa Péxember @i dayika Meryemé de hevbendiyek ligel ya Isis @i Horusé heye. Gava mirov
li ser wan mitosan li destpéka varyantén Cimcime Siltané yén Kurdi vedigerit ku ew ¢ar-
coveya di seri de ihtimalen peywendi ligel wan mitosan heye.

Ists 1t Horus, mid 7th-late 1st century BCE,
Harvard Art Museums

del a6 Sals 2021



Di Kurdi de digel versiyonén devki, cend destnivisén Cimcime Siltané ji téne ditin ku
ji wan yek ji bi alfabeya Suryani hatiye nivisin. Metné vé varyanté ji aliyé Ramazan Ergin
ve di sempozyomeké de hatiye péskéskirin ku di vé péskésiyé de navé vé destané wek
“Qahfé Cimcimo” derbas biiye (Ergin 2011: 437-445). Ji aliyé di ve di hejmara yekem ya
kovara Rewsené de ji em rasté du numiineyén balkés yén vé destané tén. Ji vane yek bi
serenavé “Efsana Cimcimé Siltan” e ku rasterast bi ser navé keseke “Cotkar” hatiye ber-
hevkirin/nivisin. Derbareyé cavkaniya wé i cihé vegotiné agahiyeke wisa téte dayin: “Li
gundé Xezéwiyé, ba Séx Hemidé Qadi -Hec Ali- Séx Birim, birayé Xusxel, di vé civaté de li
hev riinistin, ¢céroka Cimcimé Siltan hat gotin. Séx Hemidé Qadi dest bi ¢éroka xwe kir 01
got (Cotkar 1988: 56).” Herwisa di heman hejmara Rewsené de—ihtimalen ji aliyé Cotkar
ve—bi berhevkariya Eugen Prim i Albert Socin ya aidé sala 1887€ bi serenavé “Cimcima
Siltan” varyanteke vé destané hatiye belavkirin ku ew di néziké forma helbesté de ye
(Prim @ Socin 1988: 59-60). Herwisa Feqe Resid ji di Sirru’l-Mehseré de de navé Cimcime
Siltan digel navén siltanén beré bibir tine (Feqe Residé Koger 2002: 15). Digel ku vary-
antén me xwe gehandiné Kurmanci ne, 1é berhevkariyeke vé destané bi Sorani hatiye
wesandin (bnr.: Dastani Sultan Cumcume 2014).

3.2. Nehcul-Enam

Berhema Mela Xelilé Sérti (1750?-1843) Nehcul-Enam ji bo mijarén wek eskatoloji G
jiyana pisti miriné numdneyeke muhim e. Di vé berhema kurt de bi awayeki hiyerarsik,
pésiyé medhén Xwedé i péxember tén, pasé ji mijar téte ser mi‘rac @i giyameté. Di besa
7. (Mebhesul-Mi‘rac) de ¢lina Muhemmed Péxember ya ji Ke’beyé ber Qudsé i imamtiya
wi ya ji bo hemi enbiyan (“li wé bli imamé ewé alemé”) di car beytan de hatiye vegotin.
Di van beytan de meseleya mi‘racé bi gelek kurti hatiye vebirin. Pisti ¢ina Muhemmed
Péxember ya bo sidretul-muntehayé @i nézikbiina wi bi Xwedé ya “qabé du gewsan” téte
neqlkirin, wi “bi cavé seré xwe Xwedé di[tiye] du car (Mela Xelilé Sérti 2002: 24).” Di besa
14. de ji mijar li ser ‘elametén giyameté ne ku di vé besé de hem ji bo wexté giyameté
hem jiji bo eskatolojiya Islami de baweriyén mewc{id hatine vegotin. Wek minak zuhdira
Mehdji @i xuriica Deccal, nazilb{ina ‘Isa Péxember i bi hefté salan hukmé wi yé li ser diné
Muhemmed (i pistl miriné medftinbtina wi di gebré Muhemmed Péxember de, baweriyén
me‘liim in ku di Nehcul-Enamé de téne dubarekirin (28-29).

Yek ji xala giring ya eskatolojiya Islami ew e ku tékiliyeké di navbera dawi-hatina
dinyayé {i dawib{ina-tewbeyé ye. Lewra di sa‘eta giyameté de deriyé tewbeyé téte girtin
ku mirov disét vé metaforé herweki girtina deriyé esmanan/tékiliya li gel Xwedé bibinit,
yan j1l weki mitosa kestiye Niih Péxemberi binirxinit. Lewra di herdu minakan de ji xilasi
(dawfi) nézik e 1é xilasi (necat) ji meydané radibit. Ji ber wé ji Mela Xelilé Sérti di besa 14.&
de giyameté wek “[wexté] fitne”yé dibinit ku wé bi mitosén “Yeciic i Meciic”, “Dabetul-
‘Erz” (i “Deccal” ve izah diket (29).

Besa 15. ya Nehcul-Enamé 1i ser sualén gebri Gi giyameté ne. Di vé besé de ji digel
motifén wek “sirat”, “mizan”, “sidretul-munteha” 4 “hisab”, tebeqgeyén Cennet G Ce-
hennemé téne gotin. Li gor vegérana vé berhemé “Cennet li esmané hefté it Cehennem ji
li bin erdé” ye (i insan ji pireya li ser derbas dibin {i Musliman di¢in Cenneté, gunehkar
pisti demek ezabé bibinin, dicine Behesté. Kesén munkir 4 kafir ji daimi di Cehennemé
de diminin (Mela Xelilé Sérti 2002: 29-31). Bi vi sikli di Nehcul-Enamé de, ji aliyé hizra
giyameté {i xilashina dema vé alemé (axir-zeman) ve baweriyén Islami hatine neqlkirin.
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3.3. Rewdun-Ne‘im

Rewdun-Ne‘im mesnewiyeke didaktik e ku li ser hilye i mi‘racé hatiye nivisin. Ev
berhema Séx Ebdurrehmané Aqtepi (1850?-1910) ya ji 35 besan pék tét {i ji aliyé mijarén
eskatoloji G jiyana pisti miriné ve téde hiirgiliyén berfireh hene. Rewdun-Ne‘im ji aliyé
motifan ve ji metneke muhim e ku mijarén wek mirin, semaila Muhemmed Péxember i
mi‘raca wi i Cennet-Cehennem, bi nérina Islami hatine vegotin. Bi vi sikli, Aqtepi di ber-
hema xwe de hem wesfén fiziyolojik yén Muhemmed Péxemberi hem ji wesfén mi‘racé
bi detay neql kirine. Ji ber vé yeké, mirov disét bibéjit ku di edebiyata Kurdi de berfirehtir
hilye Gt miracname Rewdun-Ne‘im e.

Aqtebi di Rewdun-Ne‘imé de ji besa 7é heta besa 21yé behsa wesfén péxemberi diket
1 ji besa 22yé heta dawiyé ji behsa mi‘racé diket. Muhemmed Péxember bi wesfén wek
“Sahé axirzeman” téte bi nav kirin (Séx Evdirrehmané Axtepi 1991: 32). Aqtepi, bi ve-
gotineke estetik ku hevdeng bi zimané metnén Klasik e, péxember medh dike ku ev us-
liba wi, hem asta berhema wi bilind diket, hem ji bi mijara mi‘racé motifén mitik di
nav mezmiinén tesewwufi de digehinite hev. Bi vi awayi di Rewdun-Ne‘imé de temamé
serpéhatiyén Péxemberi xal bi xal hatine vegotin ku Péxember hem hatiye medhkirin
hem ji wesfén dinyaya pisti miriné hiirik hiirik hatine gotin.

Di Rewdun-Ne‘imé de xalén béhtir bala mirovi dikésin diyalogén di navbera Péxem-
ber G milyaketan de ne. Lewra Muhemmed cigas ku ji qonaxeké derbasé qonaxeke di
bibit, bi awayé vegotineke serkefti her qonax hatiye ravekirin. Bo numiine siwarbiina
Péxemberi bi ser perét milyaketan {i geriyana li ser wan, gehestina bi gatén esmanan 1 bi
Cennet, Cehennem  sidretul-muntehayé, di asta mesnewiniviseyeke serkefti de hatine
nivisin. Bi vi sikli danasina Cennet @i Cehennemé ya bi devé Cibraili {i xalén wisa yén ji
aliyé vegotina estetik ve dewlemend, di zihna xwendevén metné de alema din wek ale-
meke musexxes neqs diket. Ew yek ji aliyeké ve girédayé pasxane (i motivasyona Aqtebi
bit, ji aliyekeé ve ji girédayé kiirahiya muktesebata van mijaran e.

3.4. Sirruw’l-Mehsera Feqe Resid

Berhema Feqe Resid (1883-1932) Sirru’l-Mehser li ser eskatolojiya Islami hatiye nivisin
1 ji aliyé form @ naveroké ve ji (digel ¢cend késeyén metné berhemé) xwe dispére nerita
vegérana/edebiyata klasik. Sirru’l-Mehser bi awayé mesnewiyé hatiye nivisin G muellifi
jibili vé berhemé du metnén di ji nivisine. Ew ji “Huneyniye” G “Cihansah” in ku ew héj
nehatine capkirin (Feqge Resid 2020: 20; Gemi 2008: 136). Lé Sirru’l-Mehser ¢end caran
hatiye capkirin (Feqge Resid 2020; Feqe Residé Koger 2002; Feqi Residé Kocer 2014).

Ji aliyé naveroké ve gava mirov beré xwe didete Sirru’l-Mehseré, wek metneke eska-
tolojiyé ev berheme weki gelek metnén di yén dini di nava baweriya Islamé de behsa mi-
rin, giyamet @i teswirén Cennet Gt Cehennemé diket. Lé taybetiyeke vé metné ew e ku wek
ku di gelek metnén mi’raciyeyan de téte ditin, tesnifa ehlé Cehennemé cih digire. Muellif
ehlé giyameté (di nava Muslimanan de) dikete deh ciin/sinif G ji wana tené cinek “ehlé
naciye” ye yani yén ku ji agiré Cehennemé xilas dibin. Neh ctinén di ji ew in yén ku malé
heram xwarine i zikat nedane, yén ku di ticareté de hile kirine, yan ji yén ku zina kiri
Ui sahdeya derew kiri i insanek kusti... Bi vi sikli Sirru’l-Mehser hergend teswira “alema
din” bike ji mesajén wé zédetir ji bo “cimaeta hazir” in. Ji ber wé ji ev berheme ji aliyé ve-
gotina metné ve ji motif {i mitosén gisti yén li dor jiyana pistl miriné zéde tesir negirtiye
(i temami di nav canda Islami de xeber dide. Jixwe muellifi ev yek bi zaneb{in honandiye
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ku di teswira giyamet i vejiné de ji terminolojiya dini ya mewciid derneketiye der. Bo
numiine pisti hemi insan G mexl{iq dimirin her ¢ar milyaketén mezin ji dimirin. Pisti
vejiné ji ummeté neh firge ber bi Cehennemé ve dicin  bi sefa‘eta xwe ve Muhemmed
Péxember wan ji agiri xilas diket. Di van gisman de hem behsa péxemberén di hem ji
behsa car xelifeyan téte kirin ku hem di nava vegérana Islami de mesele téte gotin hem
j1 ligel van hemi sexsiyetén dini, rola Muhemmed Péxember téte pesendkirin. Jixwe di
vegérana Islami de yek fonksiyona giring ji ew e ku metn 1li ser merhemet @ siyaneta
péxemberi hatine nivisin. Lewra di hesr @i giyameté de Muhemmed Péxember, ummeta
xwe ji sefa‘eté mehr{im naket (i wan ji agiré Cehennemé “necat” diket. Lewra diyar e ku
yek ji motivasyona nivisina wan berheman gehestina sefa‘eta péxemberi ye {1 bi nivisina
wan metnan hem li hember péxemberé ummeté siyanet téte nisandan hem ji hévi heye
ku ew 1i axreté bibite sebebé necaté. Jixwe cawa ku di Mewliida Bateyi de ji derbas dibit,
tékiliyeke xurt li gel Muhemmed Péxember {i dana selewatén li ser r{ihi wi {i necaté heye
ku Bateyi dibégjit: Ger divétin hiin ji naré bin necat/ Bi ‘isq i sewgek hiin bibgjin es-selat
(Mela Hiséné Bateyi 2003: 34).” Cawa ku Bateyi di Mewliidé de vé beyté di heman pe-
ywendé de tekrar dike, Feqe Resid askeratir heman tisti di dawiya berhema xwe de ifade
diket: “Hiin eger derman dixwazin li necat/ Li Ebu’l-Qasim bibéjin es-selat (Feqe Resid
2020: 121).” Bi Vi sikli mirov disét bibéjit ku ne tené di vé minaka Kurdi de, di exleb met-
nén Islami yén li ser eskatoloji (i miriné de roleke metnan ji ew e ku pesné Muhemmed
Péxember béte dayin.

Di Sirru’l-Mehgseré de Feqe Resid mijaran di nav literatura dini—ya li dor meseleya
jiyana dinyayé i ya axreté—de vedib@gjit. Yani wi xwe spartiye vegotin {i riwayetén dini.
Lé digel wé w1 ji weki muellifén di yén Musliman, ev aleme wek “waré hélané” G axret ji
wek “waré ebedi” ditiye. Lewra di baweriya Islami de ev aleme cihé seferé ye yani insan
di réwingiyeké de ne, yani misafir in. Herwiha li vé dinyayé kesek ebedi najit G bi réya
miriné ew misafiri temam dibit. Di encama wé nériné de ji kesén bi qudret ji nemane
wan j1 koca waré ebedi kirine. Ji ber wé ye ku di Sirru’l-Mehseré de navén wan kesén ku
di hafizeya Muslimanan de di vé konteksté de cih digirin hatine dayin. Bo num{ine navén
wek Nusirewan, Cemsid, Rustemé Zal Gi Qeyser; Suleyman Péxember, Fir’ewn, Nemrad,
Iskender @i Cimcim; ‘Eliyé Murteza t Muhemmed Péxember fanib{ina vé dinyayé di zihna
xwendevani de dinegsine (Feqe Residé Kocer 2002: 10-15). Lewra eger wan sexsiyetan ev
dinyaye hélabin, nexwe ev ware wareki ebedi nine.

Di Sirnw’l-Mehseré de vegotineke Islami hakim e ku honandina metné xitabé Musli-
manan diket. Lé digel wé hin xalén giring/gisti téde cih digirin ku mirov dikarit wan di
nava eskatolojiya gisti ya dinén Rojhilaté de ji binirxinit. Bo numiine mita xilasker G ava-
biina alemé ya pisti tuneb{iné G minakén di imkané didet mirovi ku vé berhemé digel met-
nén baweriyén di ji hevber biket. Lewra bi taybeti ew gismén ku behsa ‘elametén giyameté
dikin balkés in. Lewra peydabiina Deccali {i cenga di navbera Musliman @ kafiran de G
epizodén girédayi wé yeké herwisa agahiyén gelek fanstastik in ji. Di wéderé de Feqe Resid
xwe distpérite hedisén Muhemmed Péxember. Lé ew teswirén fiktif xuya ye ku ji hudiidén
hedisé dertir in. Cunku li dewra giyameté kafir heta bajarén Sam @ Helebé digrin {i pisti
seri Musliman li hember kafiran disa serfiraztir dibin G bajaré Stenbolé ji nii téte standin.
Zelzele cédibin i Deccal ji Xoresana Irané peyda dibit. Yeciic @i Meciic derdikevin 1é pisti
zuhfira Mehdi 1 Tsa Péxember disa her tist safi dibit i her tist dikevite ser ‘eyara xwe ya
esli/tabii (bnr: Sirru’l-Mehser besa 4€). Bi vi sikli hercend ew vegotina di Sirrw’l-Mehseré
de li ser hafizeyeke Islami hatibe avakirin ii ji gelek ali, sembol {i mitosan ve hevpariyén
muhim di navbera metnén/vegotinén eskatolojiya baweriyén di de hene.
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3.5. Baxceyé Jiyana Pisti Miriné

Berhema Mela Yasin Yusri (1906-1994) ya bi navé Baxceyé Jiyana Pisti Miriné (Rewzul-
Heyat) di nava ¢canda Islami de baweri (i mitosén 1i dor sekerat, mirin @ pisti miriné bi
nérina seydayeki vedibéje. Di vé berhema Yusri de mirin, dawi nine. Jixwe navé berhemé
li ser imajeke eréni ya li dor axreté di zihné muxetaban da ¢édike: Baxgeyé Jiyana Pisti
Miriné. Yani mirin tené merheleyek e ku li “aliyé di” waré esli heye ku ji bo bawermendan
ew der “baxce” yani “Cennet” e.

Di Baxgeyé Jiyana Pisti Miriné de balkés e ku Mela Yasin Yusri, di waré hedis i riway-
etén nav literatura Islami de gelek gotinén li ser miriné neql kirine. Ji vane yén balkés
ew pirs in yén ku Xwedé ji Muhemmed (Resfilé Nebi), Ibrahim Péxember (Xelil) i M{isa
Péxember (Kelim) diket ku ka ew dé cawa bimirin (Mela Yasin Yusri 2011: 24). Bi vi sikli
Yusri, hem di nava nerita Islami de vegotinén li dor miriné G awayén wé neql diket hem
jl wan riwayetan li gor tégehestina xwe sirove diket. Ji bo wé ji ifadeyén wek “ku me‘na
weha jé fehm kir feqir (24)”, “ku me‘na weha hati ber zihné min (24)”; “ku me‘na weha
min teleqqi kiri (25)” bikartinit.

Mela Yasin Yusri, di muktesebata Islami de ¢i curre riwayet hebin hem ji péxember,
sehabe i nifsén di (wek, ‘Ai’se, xelifeyé Emewiyan ‘Umer bin ‘Ebduleziz) hem jiji ‘alim 4
navdarén wek Qurtubi (mr. 1273) riwayetan di destpéka berhama xwe de neql diket. Yusri
bi vi sikli bingeha berhema xwe hé di seri de girédidete cavkaniyén Islami ku di vé ba-
beté de hilbijartina navé Qurtubi muhim e. Lewra téte zanin ku di nava ¢anda Islami de
yek ji berhema navdar ya li ser mirin @ jiyana pisti miriné Tezkiretul-Qurtubi (et-Tezkire fi
Ahwalil-Mewta we Umiiril-Axire)ya Muhemmed bin Ehmed el-Qurtubi (mr. 1273) ye (Celebi
2019: 595). Herwisa di riwayetén ku di canda niviski ya Islami de yén li dor miriné hatine
neqlkirin gelek enterasan in. Lewra bo numfine riwayeta ku “sehabi li ser gebran ji Xwedé
dixwazin ku miriyek zindi bibe i rabe ji wan re behsa mirin i axreté bike (24-28)”, hem
¢iroka “Cimcime Siltané” tinite bira mirovi hem ji ji bo ditina transfera mitosan balkés e.

Herwisa divé béte gotin ku li ser halé miriné ji (yani teswira halé miriné) Mela Yasin
Yusri di seré berhema xwe de cend riwayetén enteresan neql diket. Di nav wan de te‘rifén
halé miriné balkés in. Bo numiine Xwedé ji Ibrahim Péxemberi dipirse ka mirina te cawa
bl ew ji dib&je “[ml]islé sisa ku bé sorkirin /Di hirya terr i sil de bé kaskirin (24).” Gava
Xwedé ji Mlisa Péxember dipirsit, ew ji wisa mirina xwe teswir diket: “Bi mislé civika bi
saxi ku bé /Qelandin bi miglaté roz (i sebé //Ne dimire ku rahet bibit, ne dikar / Ku bifire
wesa ma di miglaté nar (24).” Herwisa Yusri cend riwayetén wisa ji neql dike: “Weki bé
guran pez bi desté gesab (25).”

3.6. Beyta Qiyameté

A A

“Beyta Qiyameté” digel “Beyta Sekeraté” téte zanin ku ew herdu metn exleb bi hev
re hatine nivisin yan ji istinsaxkirin. Di dawiya vé xebaté de varyanteke metné “Beyta
Sekeraté” hatiye dan ku me ew ji destxeteké veguhast. Di gel metné wé beyté, herwisa
metné “Beyta Qiyameté” ji hebii. Di “Beyta Qiyameté” de teswirén Cennet i Cehennemé
li gor “Beyta Sekeraté” zédetir bi hiirgili hatine dan (i meseleyén di vé ¢arcoveyé de ber-
firehtir hatine izahkirin. Ji aliyé ebadé ve, ew ji “Beyta Sekeraté” diréijtir e, 1é hem ji aliyé
naverok hem ji ji aliyé formé ve du metnén girédayé hev in. Loma di desxetan de herdu
beyt bi hev re ne. Derhegé muellifé vé beyté de ji agahiyén teqez ninin. Lé ihtimal heye
ku herdu beyt aidé heman muellifi bin.

BIOM a6 sals 2021



Di nava ¢irokbéjiyé de ji ev beyte téte gotin. Lewra jibili varyantén niviski, di zargo-
tina Kurdi de ji ev beyte heye ku hindek ¢irokbéj/qesidebéj wé jiber dibéjin. Herwisa
ji aliyé Cankurd ve du varyantén vé beyté li ser bloga Kurdaxé hatine belavkirin. Ji bo
varyanteki serenavé “Beyta oli” hatiye hilbijartin ku li gor agahiyén li ser, ev beyt di sala
1873yé de ji aliyé Evdiselam Xalidé Zébari ve hatiye nivisin: “Ev beyta xwesik, sala 1873é
Zayini, ji aliyé Evdiselam é Xalidi Zibari ve, ku ji xelké Barzan e, hatiye 1ékirin.” Herwisa
di vé varyanté de dawiya helbesté de wek mexles “Xalidé Zébari” hatiye bikarinan (bnr.:
Evdiselamé Xalidi Zibari 2011). Varyanteke di ya “Beyta Qiyameté” heye ku ew aidé Mela
Mesihayé Tirwansi (1882-1973) ye. Ev varyante ji Cankurd di heman blogé de belav kiriye
ku navé wé rasterast “Beyta Qiyameté” ye. Ev beyte ji aliyé naveroké ve heman varyantén
di ne Gt gava me mugayese kir, ew {i varyanta di desté me de heman metn in. Cankurd ev
varyante pésiyé li Duhoké di kovara Vejiné de wesandiye {i pasé li ser bloga xwe ji parve
kiriye (bnr.: Mela Mesihayé Tirwansi 2010; Mela Mesihayé Tirwansi 1996: 91-108).

4. BEYTA SEKERATE

“Beyta Sekeraté” menzumeyek e ku li ser mirin  mijarén li dor miriné hatiye honan-
din. Ev metne di destxetén cuda de heta iro hatiye ku derheqé muellifé wé de agahiyén
cuda hene. Lé derheqé xalén bi vi sikli agahiyén teqez ninin. Lewra hem li ser navé ¢end
kesan heta iro hatiye geydkirin hem ji varyantén wé yén cuda hene. Wek ku em dé li jér
behs biken, bi nezera hin 1€kolineran, “Beyta Sekeraté” aidé Melayé Bateyi ye 1 hin ji
dib&jin ew ya Feqiyé Teyran e. Feqet gava mirov analizé li ser metné vé vehinoké diket,
mirov dibine ku esasé xwe de hem varyant ji aidé heman berhemé ne. Lewra di navbera
nusxe/varyantan de cudahi hebin ji ew hind zéde ninin ku mirov bibgjit evene metnén
cuda ne.

Li gor lékolina me, destxetén cuda yén “Beyta Sekeraté” hene. Li ber desté me du
destxet hene ku ji wan yek me veguhastiye ku di dawiya vé xebaté de me daye. Me ew
destxet ji Mela Mehemmedé Hekkari (Pirosi) wergirtibii ku wi ji di sala 19858 li Geveré li
gundé Wezirava ji Mela Evdilxeftiré kuré Mela Evdirrehmané Weregozi standibi. Li gor
hasiyeya ku Mela Mehemmedé Hekkari li ser nivisiye, ew texmin diket ku herdu berhem
(Beyta Qiyameté 0 Beyta Sekeraté) aidé Mela Hiséné Bateyi ne. Destxeta duyem ji her
disa li Geveré me li cem Mela Evdilmecidé Gulordi (Abdiilmecit ilis) ditiye ku ev nusxeye
béhtir néziké varyanta Birifkani ye. Lewra ew ji weki ya Birifkani ji sé rézan pék tét Gi réza
dawi ya “estexrifullahul-‘ezim”é téde nine.

Li Bakur heta niha em rasté ¢capa “Beyta Sekeraté” ya capbiiyl nehatine. Lé li Basir
kémani car caran metné wé hatiye wesandin. Ji wan varyantén ku hatine wesandin yek
jlew e ya di nav Diwana Séx Niireddiné Birifkani de hati. Herwisa Cemil Mehemed Sélazi
di nav berhema xwe ya bi navé Hindek Beytén Kurdi Ji Destnivisén Mela Mistefa Oremari
(1920-1994) de cih didete varyanteke “Beyta Sekeraté”. Lé beriya ku ew vé berhemé cap
biket, metné “Beyta Sekeraté” di kovara Vejiné de belav diket (bnr.: Sélazi Cemil Mehe-
med 2001). Herwisa Se‘id Déresi ji di nav xebata xwe ya bi navé Kelhén Ava de metné vé
beyté belav kiriye ku Déresi behsa ¢end destxetén cuda yén wé beyté ji diket. Ew destxet
ew in yén bi navé “destxeta Mela Mehemed Eminé Berci”, “destxeta Se’di”, “destxeta
Feqe Ehmedé Tixtbi” G “destxeta Zéwki” (Sélazi 2010: 9). Li gor neqla Se‘id Déresi di
seré destxeta Mela Mehemedé Berci de hatiye nivisin ku “Mehemed Miksi fermiiyed.”
Lé ji ber ku di ¢i cihén helbesté de navek neboriye, Déresi bi xwe ji di vé babeté de ne
misoger e, lewra dibéjit belki benda mexlesé ji metné getiyabit (Sélazi 2010: 9). Ji aliyé
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di ve Déresi di aidiyeta beyté ya bo Feqiyé Teyran de bi guman e, 1é dibéjit ku “diir nine
jl ev beyte ya Séx Niireddiné Birifkani bit, ji ber ku gelek li ser awayé vehandina wi ve ye
1 gelek néziki ya “Beyta Qiyameté” ye (Déresi 2005: 455, neql ji Sélazi 2010: 10).” Zahid
Birifkani it Sélazi bi xwe ji di vé babeté de weki Se‘id Déresi difikirin ku ew di wé ginaeté
de ne ku “Beyta Sekeraté” aidé Séx Nireddiné Bifirkani ye. Lewra, hercend di vi wari
di desté wan de isbatek nebit ji ji ber ku ev metne li ser ustila “Beyta Qiyameté” ye, ew
“Beyta Sekeraté” ji wisa girédidine Séx Niireddiné Birifkani (Sélazi 2010: 10). Lé ji aliyé
di ve Zahid Birifkani ji neql diket ku metné wé helbesté di nava destxeta Séx Memdiihé
Birifkani ya aidé Diwana Séx Niireddiné Birifkani de nehatiye. Wi ew helbest ji destxeteke
di wergirtiye G éxistiye nav Diwané (Séx Niireddiné Birifkani 2001: 171-184; Séx Nired-
diné Birifkani 2002: 145-157). Bi vi sikli ji ber “Beyta Qiyameté”, Séx Niireddiné Birifkani

wek muellifé “Beyta Sekeraté” ji hatiye ditin. Lé cawa ku muellifé “Beyta Sekeraté” kifs
nine, yé “Beyta Qiyameté” ji herwisa ne diyar e.

4.1. Varyanta Beyta Sekeraté ya Séx Niireddiné Birifkani

Varyanta “Beyta Sekeraté” ya Birifkani, ji 100 bendén sé-rézi pék tétin. Ji nav van
sed bendane ji 97 heb metné esli/Kurdi ne G sé bend ji du‘ayén/selewatén bi Erebi ne
(Séx Niireddiné Birifkani 2001: 180, 183; Séx Niireddiné Birifkani 2002: 154, 157). Beytén
destpéké (yani yén heta benda 31€ ya varyanta di vé xebaté de), di varyanta Birifkani da
ninin. Herwisa di versiyona Birifkani de réza dawi ya tekraré/mutekerrir (“estexfirulla-
hul-‘ezim”) ji nine. Jixwe ji ber vé yeké varyanta Birifkani ji carineyé ketiye séyineyé. Lé
eger muellifé vé beyté Séx Nireddin Birifkani bit, hingi ji mirov dikarit bibéjit ku ew réza
mutekerrir pasé li bendan hatiye zédekirin @i qalibé vé menzumeyé ji séyineyé vegeriyaye
carineyé. Lé ji bo teshiteke wisa, divé pésiyé muellifé “Beyta Sekeraté” béte diyarkirin G
li ser destxetan edisyon-kritikek béte kirin.

Di “Beyta Sekeraté”ya Birifkani de herwisa cudahiyeke di ji bendén d{imahiké ne.
Di van bendan de du‘a, hévi {i xwastina rehmeté ya ji bo xatiré Muhemmed Péxember
selawatén li ser wi cih digirin ku ew di varyantén di de ninin. Herwisa di dawiyé de ve-
béjer/sair, behsa xwe {i vegérana xwe diket. Lé 1i stina ku mexleseké bikarbinit, ew tené

dibéjit “min got Beyta Sekeraté”:

Ya Reb, ji wexté nez‘ {i sekeraté Ya Reb selli ‘ela Muhemmedul-Mustefa
Me [hifz] biki ji muhlikaté We ‘ela althi we-eshabihi ehlel-sidq wel-
Bo xatiré Muhemmed seyidul-kainaté wera

Ila yewmil-hesri wel-nesri wel-sefa

Ey geli birader {i cema‘eté

Min got Beyta Sekeraté Summe hediyeten mina ila riihi xeyril-wera
Da bo xwo bigrin ‘ibreté We ila riihi althi we eshabihil-enwera

We ila kaffeti ehlil-iman seransera

Ya Reb bi navé xwo i Muhemmed key
Busulman wazih 1 katiba [hifz] key ($&x Ntireddiné Birifkani 2002: 156-157)

Rehmeteka zor li ser wan bikey

BPE Jiar16 Sals 2021



Sélazi, herdu metnén “Beyta Sekeraté” (i “Beyta Qiyameté” li diiv hev ji kaseta dengi
ya Mela Mistefa Oremari wergirtine @ desifre kirine. Di nava wan herdu beytan de “Beyta
Sekeraté” ya ku Sélazi desifre kiri, veryanteke kurt e. Ku ew bi xwe ji wisa dibé&jit ku “her-
cend ev beyte ne gelek bi rék{ipék in belku, ya diyar e gelek pés G pasi kefti ye di malikén
wé da (Sélazi 2010: 10).” Ji bili van ferq G guherinan, di navbera varyanta Birifkani G
varyantén di de cudahiyén mezin ninin. Xala dawi, hebfina destxetén cuda {1 kasetén bi
wan beytan ve dagirti, ji aliyé belavb{ina metné {i tesira wan curre menz{imeyan isaretén
muhim in.

4.2. Varyanta Oremari

Di vé varyanta “Beyta Sekeraté” de ji aliyé fonetika hin kelimeyan ve cudahi hene.
Hem{ varyantén ku li ber desté me ne, aidé hewza Behdinan in. Lé di navbera varyantén
Geveré (i yén mintiga Duhoké de fergek ew e ku ji aliyé hin kelimeyan ve formén cuda
hatine bikarinan. Bo numfiine guherinén piciik yén weki “iro/evro” @i “ére/hére” cih digi-
rin. Jibili minakén wisa, varyanta Oremari (i varyanta ku me ji destxeté veguhasti gelek
aliyan ve wekhev in.

Bi nezer varyanta me daye, hem varyanta Birifkani hem ji varyanta Oremari kurttir in.
Lewra varyanta ku me daye ji 135 bendan pék tét, 1é ya Birifkani 100 bend bii ya Oremari
jl tené 61 bend e. Ji aliyé di ve ev varyanta Oremari, ne ku ji nivisé, 1é ji dengé qeydkiri yé
ji kaseteké hatiye veguhastin. Loma ji cavkaniya wé ne destxet e {i guherin yan ji kém-
biina bendan asayi ye. Lé divét evé ji bib&jin ku ji aliyé telaffuza kelimeyan G konteksta
hin kelimeyan de varyanta Oremari néziktiré rastiyé xuya diket. Loma me di nav kevana
bi kose [] de hindek kelime 1i gor vé varyanté guherandine. Digel wé, di varyanta me de
benda 77an nebi, me ew ji ji vé varyanté wergirtiye.

4.3. Nii-varyanta “Beyta Sekerat”é ya Newesiyayi

Ev varyanta “Beyta Sekeraté” 135 bendan pék tét. Di her bendeke vé menzumeyé de
car réz hene, ango ew wek awayé nezmé ji carinan hatiye sazkirin. Ji aliyé naveroka xwe
jitemami li ser temaya miriné ye (i vegotin ji li dor hisyarkirina beriya miriné ye.

Agahiya me ji vé varyanta “Beyta Sekeraté” bi réya Mela Mehemed Hekkari ¢ébibii
ku wi ew menz{ime di seré salén 2000i de li Geveré li ber cend parce destxetan kopya
kirib{i. Herwisa digel vé metné, menzumeya “Beyta Qiyameté” ji hebii. Bi gina‘eta Mela
Mehemed Hekkari, ev beytene yén Mela Hiséné Bateyi ne. L€ ji ber ku mexles yan ji navé
keseké téde derbas nedib{, teshita aidiyeta wan li ser saireki zehmet bii {i ji ber wé ji ew
nehatibline wesandin. Loma me xwest em vé varyanta “Beyta Sekeraté” bidine nasin.
Cunku ev menz{ime hem li Basfir hatib{i belavkirin G hem ji mirov bisét li ser van metnan
dergeheki nii bo vegotinén derbareyé mirin (i axreté yani bo qada eskatoloji {i jiyana pisti
miriné veket.

A

“Beyta Sekeraté” wek metn li gor vegérana ¢iroki ya tradisyona klasik hatiye honan-
din. Vebéjeré wé, bi navé Xwedé (Subhan) destpé diket (i pasé didete zanin ku dé behs
béte ser sekeraté. Divét bibé&jin ku sfireya Qurané Isra ji bi kelimeya “subhan”é destpé
diket. Herwisa di sireya Qiyameté de ew hisyariya ji bawermendan téte Kirin, di “Beyta
Sekeraté” de ji xuya diket. Loma tirsa ji miriné G ezaba gebr i Cehennemé ji nii ve bir
diinit.
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Gava mirov li beyté dinérit, téte ditin ku di vegotiné de muxeteb diguherin. Car caran
muxeteb vebéjer bi xwe ye car caran ew pirjimar in (cima‘eta Musliman). Car car ji zi-
mané diyalogé pés dikevit ku ew diyalog ji digel Xwedé ye. Ew ji dinamizmé didete vé
beyté ku ew tevliheviya diyalogan, hewar-hewar @i serpirzebiina kesé di sekeraté de
jl temsil diket. Jixwe di nava metné de bi harikariya teswirén fiziki yén li ser bedena
insani c¢édibin ji ew dijwariya miriné/sekeraté téte pesendkirin. Lewra guherina li or-
gan 1 weselén wek “mélak, dil, hinav, sing, ran, mil, pi i destan” pék tét digel hissén
tirsnak hevaheng hatiye vegotin. Herwisa “sekr” i “sekerat” wek me‘na, ifadeya halé
serxwesiyé i mestiya di halé miriné de ye. Loma di metnén/mitosén eskatolojik @ yén
mi‘racé de tékiliyek di navbera serxwesi (i halé miriné de yan ji di sefera bo alema di de
heye. Bo numfiine di hem di Ardavirafnameyé de Ardaviraf serabeké/bengeké vedixwet
hem ji weki di mi‘racnameya de derbas dibit, milyaket di desteké de gedeheka siri G
di yé di de ji serabé péskési Muhemmed Péxember dikin. Yani cawa ew halé sekré, di
mitosén seferén alema di de ji derbas dibin, di vé beyté de ji ew halé sekr/sekeraté di
usiila vegotiné de diyar diket. Herwisa (weki ku di bendén 57-59an de derbas dibit) di
jiyana pisti miriné de Seytan ji ji bo xapandiné di “aveke zelal” diinit. Bi v1 sikli “mitosa
afirandiné” 4 ya “der/ketina ji Cenneté (i alema din” digehite “daxilb{ina axreté”. Cunku
insan/Adem bi desté Seytan ketibii vé dinyayé i pisti miriné ji Seytan heman “dijminiyé”
diket (bend 59-60).

Ji aliyé naverokeé ve ji peyama ev metne didet, hisyariya ji xewa xefleté ya vé dinyayé
U haziriya ji bo alema di, tewbe i istixfar e. Loma her bend bi ifadeya “estexfirullahul-
‘ezim”é xilas dibit. Di Islamé de mirin ji weki jiyané rastiyek e ku di vé carcoveyé de dinya
waré demki ye i cihé béhnvedané ye. Lé waré bingehin axret e yani alema pisti miriné
ye. Ji ber wé di vé beyté de jili ser wé nériné amaca esasi ew e ku insan “béiman necite”
alema di. Lewra kesén bawermend gunehkar bin ji digel ezaba Xweda, rehmeta wi heye
i sefa‘eta péxemberi ji héviyeke mezin e (bnr: bendén 25-27). Feqet di nérina Musliman-
tiyé de hercend héviyek mezin hebit ji li hember mirin G axreté tirs/xofeke mezin ji heye.
Loma di “Beyta Sekeraté” de ji (bend: 30-35) dijwariya riihkésané, ezab @ tenétiya di
gebri de, hatina melekén sualé (Munker i Nekir) xalén giring in 4 ya balkéstir ji teshiha
miriné ya digel giyameté ye.

A

Di “Beyta Sekeraté” de bo bingeha cavkaniyan referans nehatine gotin. Lé bi agskerayi
jé téte zanin ku ev metne digel metnén di yén li dor kozmogoniya Islami hevdeng e. Le-
wra hem rituel hem ji mitosén di nav de hatine gotin, bi gisti ew in yén di nava wé canda
dini de téne vegotin. Lewra ji teswirén alema di heta rituelén miri-sustin, definkirin,
kifnkirin & hwd. mutabiq in digel muktesebata Islami. Ji aliyé di ve “Beyta Sekeraté”
digel metn/mitosén di yén eskatolojiyé ve ji mutabiq e. Cawa ku di minakén di de hate di-
tin, di vé numiineyé de ji pési behsa Cennet @i ‘Erefé (i heri dawi ji behsa Cehennemé téte
kirin. Wek taybetiyeke dawi ya vé metné ji ew e ku insanan 1i hember miriné i heqigeta
alema ebedi hisyar biket. Ji aliyé di ve ji ji bo ku bawermendan bo wé alema esli “beriya
miriné” amade biket. Loma di dawiya her bendé de istixfar heye.

A

Di dawiya vé xebaté de me metné “Beyta Sekeraté” daye ku di hin cihén ku li gor
varyanta ber desté me, sehihtir xuya dikirin me ji varyanta Oremari wergirtine. Herwisa
fergén di navbera herdu varyantan me di nav jérenotan de dan. Bi vi sikli dé hem ji aliyé
zimané metné ferq G guherin béne ditin hem ji dé néziktiré varyanta/nusxeya sehihtir
bin.
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5. ENCAM

Qiyamet halé “rab{ina ser piyan e” lewra li gor baweriyén dini, insan pisti miriné dé
roja giymaté higyar bit @i dé rabite ser piyén xwe. Lé li vé dinyayé ji insan dixwazin miri-
yén xwe rakine ser piyan {i xatireyén wan zind1 bikin. Loma li ser mezarén wan kéliyan
datinin. Cunku weki ku Zeynep Sayin ji di Oliim Terbiyesiyé de dibgjit “kéli, xatireya
miriyé razayi radikete ser piyan (10).” Insanén ku rastiya miriné dizanin, yani dizanin dé
bimirin, dixwazin ku kéliyeke wi/wé hebit da ku pisti miriné ji hebiina xwe ya dinyewi
ishat bhike. Cunku kéli, miriyan @ jiyana wan ya bori “giré”didete dinyaya jé cliye. Jixwe
di Kurdi de kelima “kéli”yé digel me‘naya “qaideya mezaran”, téte me’naya “giré”yé ji.
Loma “kéli”, miriyé di navbera herdu dinyayan de girédidet (Tek 2019: 25-26), yan ji her-
du dinyayan bi réya miriné bi hev ve girédidet. Digel wé, hercend rituelén ji bo miriyan
hebin (wek kifn i defnkirin) ji bo zindiyan ji rituel hene. Ji vane ji yek, ziyareta mezaran
e:

[Cunku] Romiyan malén xwe li ser mezarén kalikén xwe cédikirin, kalikén xwe
vedigerindine xwedawendén xwe yén sexsi. Ke’be wek mala ewil ya Xweda @ her wisa
ya yekem ya insanan téte zanin; ku ew ji mezarek e. Di Hicra Ismail de Hacer radizét.
Mezar (i ziyaret ji heman koké tén. (Sayin 2018: 11)

Cawa ku “ziyaret”€ i “mezar” ji heman rihé tén @ ev peywendi (etimoloji) bi réya zi-
mani téte sazkirin, peywendiya erd (i esmanan, ya jiyana lére {i ya wéré ji bi réya miriné
téte sazkirin. Mitosén li dor miriné, bi tevahi eskatoloji i rihén mitolojiyé yén gedim im-
kané didin ku em kéliyén van peywendiyan bibinin. Ji ber wé ji rituelén miriné, ritGielén
qurbankiriné, seferén bo alema miriyan @i mitosén wek jéhelbiiné, hinek tistan li ber me
sahitir dikin. Miriyén digel maiyet, heywan i mucewherén xwe dihatin vesartin yan ji
rituelén bi vi sikli, isareta hizra derbareyé dinyaya di dikin. Loma hevpariya rit i mitan
U serboriya wan bi seré xwe réyé li ner me vedikin ku em seferén insaniyeté yén du-ali
cétir tébigehin.

Nérinén bi berawerdkirina mitosén kolektif nisa me didin ku insanan di nav baweri-
yén cuda de refleksén nézik hev dane. Bi taybet li ser mirin {i alema pisti miriné, hev-
pariya mitos {i transfera mit/motifan ber bi ¢av in. Loma nav yan ji mahiyet cuda bin ji,
cavkaniya rihé gelek ji wan mitosan yek e. Ji ber wé ji ev rihé hevpar, herdu dinyayan
digehine yek. Bo num{ine xalén hevpar yén giring di navbera rituelén sandina miriyan
bo alema di (wek sustin, gulavréji, kifnkirin, defnkirin { telqin...) @i di navbera sefera/
jéhelblina kesayetén dini de ji diyar dibin. Lewra insané ku li vé dinyayé misafir e (yani
hem mévan e hem ji réwing e) gava dimirit, dikevite nav sefereke metafizik G wisa digite
alema miriyan. Lewra bedena wi/wé li vé alemé bimine ji r{ih difirit G dicite alema di.
Loma ew ji jéhel di¢it {i mi‘raca xwe pék diinit. Ji ber wé ji rituelén ku li pist miriyan
téne kirin G yén mi‘racé de wekhevi heye. Bo numiine Ardaviraf gava di atesgedeya bi
navé Azer Ferenbexé de xwe haziré seferé dikir cilén temiz li xwe dikir, xwe disust
li ser nivinén xwe xwe diréj dikir 4 “baj” dixwend. Bi mugabilé van rituelan, ehkamé
cenazeyan di diné Islamé de ji rituelén nézikhev in ku li ber sekeraté 1i ser nexwesi yan
ji li ser miri “Yasin” téte xwendin @ miri téte sustin @ kifinkirin. Weki ku Abdurrahim
Zapsu dibéjit “Li hember biiyera “mirin”é di hemi dinan de hin merasim hene ku miri
bi wan téne “techiz” @i “tekfin”kirin (Zapsu 1985: 5).” Yani mirin, jéhelbiin G mi‘rac li ser
heman zemini digehine hev. Bi vi sikli mirin G baweriyén li dor wé, di edebiyat, teoloji (i
mitolojiyé de hizreke kolektif péktinin.
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Extended Abstract

The idea of death and the end of life in this world, on the one hand, has become a
subject of curiosity for people, and on the other hand, a motivation for creation another
world. This was formed through collective myths, in which people either wrote literally
texts or revealed metaphysical journeys within religious systems. For example, from the
epic of Gilgamesh to Cimcime Sultan, the story of Ardaviraf to the ascension of Jacob,
Jesus, and Mohammed, all have been parts of the same journey. Likewise, The Divine
Comedy of Dante, Mela Xelil’s Nehcul-Enam, Séx Ebdurrehman Aqtepi’s Rewdun-Neim
and Feqe Resid’s Sirrul-Mahser deal with the same journey.

However, what these text show us is not limited to merely sharing the same journey.
The idea of death and the understandings that develop around it are also shared from
the same root. Since death is a bridge that goes to another realm with no return, these
texts and myths written on cosmogony and eschatology are also bridges through which
they establish a connection in our world of thoughts. In this wise, the burden of the un-
derstanding the other world and of the enigma of the death become lighter.

The texts mentioned in this study are either eschatological texts that deal with
the end of the world or they are religious texts that are written about the mortality of
this world and the reality of the next world, that is, the hereafter. That is why common
themes such as Doomsday, End Times, Heaven and Hell appear in these texts. On the
other hand, the common sharing established with myths, metaphors, and rituals creates
a connection to view these themes through a spectrum. Thus, as seen in this study, the
ritual and mythological roots of death and the imagination of afterlife have grown from
collective memory. That is because the comparison of eschatological texts studying the
phenomena of the apocalypse and the realm of death allows both comparing and under-
standing of these important matters.

An extensive literature has emerged in the world literature on death and the after-
life. Many literary texts have been written in theological/eschatological framework. Es-
pecially the theological texts depicting Heaven and Hell, as well as epics and stories
about metaphysical journeys are noteworthy. In this study, besides such works, some
examples of Kurdish texts are also presented. In order to understand these texts, initially
some important examples are introduced. In Kurdish texts, the examples on death and
the texts on journey to afterlife, such as ascension are to be analyzed on a comparative
scale. Hence, in this work, the introducing a new version of Beyta Sekerat was made in
order such analysis to be conducted.
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Subhan ji te sahé Kerim*
Tuly] xaligé ‘ersé ‘ezim
Bexsin ji te té ya Rehim®
Estexfirullahul-‘ezim

Tu hakimé ‘eresaté

Dé keyn behsé sekeraté
Me xilas ke j’muhlikaté
Estexfirullahul-‘ezim

Eya ‘ebdé gunehkar e
Bo ¢i nakey istixfar e!
Neku bimri sermizar e
Estexfirullahul-‘ezim

Tu bo ¢i wey imansist 1
Tu diné xwe naperisti
‘Umur rabori ji desti
Estexfirullahul-‘ezim

Heta kengé dé xafil bi!
J’ber guneha tari-dil bi!
Tu tewbe [ke] da ‘adil bi
Estexfirullahul-‘ezim

Tu bes bike gunehan e°
Ku ‘agibet gebristan e
Tu dé bibi peséman e
Estexfirullahul-‘ezim

Hindi xos 1 b’rtih G giyan 17
Li xwe bigre wi ezmani®
Bir xwe bine gebristané!
Estexfirullahul-‘ezim

Qenciyeé bike li ser dunyayé’
Xwe higyar ke ji vé xewxayé
‘Umur ku ¢ii pasve nayé
Estexfirullahul-‘ezim

4- jite:ji

- té: tét

- Ev bende di Oremari de kém ha-
tiye.

- x0s 1: bi x0s 1; giyan i: can 1

- bigre: bigrin; bine: binin.

9 - bike li ser: biken ser; ke: ken

a v

0 N

PEVEK

BEYTA SEKERATE

Ecel ku hat nagehani
Rizq té birin ji ‘esmani'®
Fayde naket pesémani
Estexfirullahul-‘ezim

Ey Xaligé ‘ers G felek

Ey xudané mulk &t melek
Min kirine guneh gelek
Estexfirullahul-‘ezim

Tuly] wahid i yek 1 b’tiné"
Te em dane ji bo miriné'?
Em dé ci [keyn] ji malé diné
Estexfirullahul-‘ezim

Ya Ilahi tu Sebfir 1

Bé‘emel in tu Xeftir
Bé[ta‘et] in tu Sekiir 1
Estexfirullahul-‘ezim

Zenb {i xeta her ji me tén'
Rehm 1 ‘eta her ji te tén
Hividaré selamet in'"®
Estexfirullahul-‘ezim

Hividar in recewkar e
Weku tétin emré Cebbar e
Me nehélit li sinwar e
Estexfirullahul-‘ezim

Penahé min Rebbé feleq
Ji mekré seré ‘ema xeleq
Sermé nekeyn roja xeleq
Estexfirullahul-‘ezim

Navé te navek laiq e
Qewlé te daim sadiq e
Min bawer e ew Xaliq e
Estexfirullahul-‘ezim

10 - Té birin: dé biriyét

11 - Tuly] wahid i: Ey wahidé

12 - dane: dayne

13 - Tu: tu yi (di rézén din yén vé
cariné de ji herwisa).

14 - Tén: té
15 - Hividaré selamet in: Hividar in
ji selameté

Ey ‘elimé sirr G ‘elan
Ey hekimé derd G belan
Ey xudané bang G selan
Estexfirullahul-‘ezim

Heta kengé dé xafil bin!
Lazim ku dé her bimirin
Sefer dé keyn mala gedin
Estexfirullahul-‘ezim

Ey xafiré zenb G xeta'®
Ey qadiré fezl G ‘eta'”
Xas|é] te ye sitr G ‘eta
Estexfirullahul-‘ezim

Ci zehmet e ¢i cefa ye

Ew derdeki bé dewa ye
Béhin girt béhin hilmaye!
Estexfirullahul-‘ezim

Ew derdeki bé derman e
Ew rtha wi sirin can e
Ew teqdira yé Rehman e
Estexfirullahul-‘ezim

Roja ku tétin ecelé me'®
Tu li me negre ‘emelé me"
Thsan bike rehmé li me
Estexfirullahul-‘ezim

Heci ‘ebdé gunehkar e

Eger ne te bit pé Xefar e!*

Ki dé bét di bang i hewar e!*!
Estexfirullahul-‘ezim

Heci ‘ebdé ku ‘asiye
Ber dergahé te hatiye
Mefer tu yi kes di niye
Estexfirullahul-‘ezim

16 - Ey xafiré: Ey xafilin ji...

17 - Qadiré: gabilé

18 - ku: -

19 - li me negre ‘emelé: me negre bi
‘emelét

20 - eger ne te bit pé: ger nebét ya

21- di: -
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Bo miskinan mefer tu yi
Mubhtaciyan melce tu yi
Der-dubanan merce’ tu yi
Estexfirullahul-‘ezim

Tu pasayé ‘ezemeté?

Xezeb heye digel rehmeté!*
Rehmé bike wé sa‘eté
Estexfirullahul-‘ezim

Ilahi tu ék 1 bi tiné*®
Te em dayne ji bo miriné
Béiman necin ji vé diné?
Estexfirullahul-‘ezim

Hiné ku tét hewar e!?”
Emré mezin téte xwar e
Min nekirye kar @ bar e*
Estexfirullahul-‘ezim

Min nekirye karé sefer

Tu li me bike rehm G nezer®
Tmané ji me neke veder®®
Estexfirullahul-‘ezim

Ez lew dikem vé gotiné
Zéde ku halé miriné*
‘Ibret biken gebré bi tiné!
Estexfirullahul-‘ezim

Qebré bi tiné ¢i ‘ibret e!®
Rihkésan cend bi zehmet e!®
Ew her weki giyamet e!**
Estexfirullahul-‘ezim

Ecel ku hat dimirite®

Hal G ehwal dé ci bite!*
Qiyamet dé li me rabite!”
Estexfirullahul-‘ezim

22 - pasayé: padisahé

23 - rehmeté: zehmeté

24 - bike wé: sebeqé vé

25 - Ilahi tu ék i: tuy wahidé yek
26 - necin: nebin

27 - hiné ku tét: hina ku dé bét
28 - nekirye: nekir

29 - nezer: xefer

30 - neke: nekeye

31- zéde ku: ji reng

32- gebré: ‘emré

33 - bi: pir

34 - weki: wek

35 - dimirite: dé miritin

36 - ¢i bite: binitin

37 - rabite: rabitin

Ew mecalé ku tét ecel
Reng @ suret dibin tékel®®
Jék radibin geh G wesel
Estexfirullahul-‘ezim

Bi fermana sahé celil
Tén car melek ziy bi te’cil
Ji bo ritha ‘ebdé zelil
Estexfirullahul-‘ezim

Du li ser destan du li ser piyan®
Ci nesaxeki herisiyan!*

Riihé dikésin ji hestiyan*!
Estexfirullahul-‘ezim

Du li ser destan du li ser ran e
Ci nexoseki giran e*

Rihé dikésin ji rehan e*
Estexfirullahul-‘ezim

Heta ina cerg G hinav*
Péda dicin av G xunav®
Qet 1é nema reng 1 bizav*
Estexfirullahul-‘ezim

Ew dizanit zehmet cend e
Ci nexwes e derdumend e
Jék radibin hesti (i bend e
Estexfirullahul-‘ezim

Weki dilé wi dikésin*
Cerg G hinav 1é diherisin
Fikr @ xiyal 1é dipelixin*
Estexfirullahul-‘ezim

Ey hewar e sed hewar e!
Ev nexwesek birindar e
Ne mefer e ne gerar e!
Estexfirullahul-‘ezim

38 - dibin: dé bit

39 - Di versiyona Oremari de “piyan”
@ “destan” cih guhorine.

40 - herisiyan: reng sermestan

41 - ji hestiyan: 1i bin hungistan

42 - nexoseki: nexos e zor

43 - rehan e: bin tilyan e

44 - heta ina: hina ku inan

45 - Péda dicin av @ xunav: Dé kevin
‘ereq (i xunav

46 - Qet 1é nema reng 1 bizav: Li wi
neman reng bizav

47 - dikésin: digivésin

48 - dipelixin: disewisin

Ji zehmeté dilgir dibit!*
Reng {i riibar 1€ zer dibit™
Rondik ji cava der dibit>
Estexfirullahul-‘ezim

Ci zehmet e i cefa ye!

Ci béhntengi bédewa ye!*?
Ew derdeki béderman e*
Estexfirullahul-‘ezim

Ew derdeki béderman e

Ew riiha sirin cih mekan e**
Ew teqdira yé Rehman e
Estexfirullahul-‘ezim

Ew teqdira yé Miluk e
Dilé ze‘if cend xiduk e®
Ew riih get 1€ nacit ztike>
Estexfirullahul-‘ezim

Ew derdeki bétebib e

Ew qalibé riih gerib e
Nalén jé dicin yi xerib e*”
Estexfirullahul-‘ezim

Ew qalibé rith cesud e

Cend nexwes e cend zecur e
Dinalétin ji dilé kiir e!
Estexfirullahul-‘ezim

Dil &t mélak herdu ék in
Di me’di da herdu ji ék in
Li rlihkésané ewku ék in
Estexfirullahul-‘ezim

Dil 1é gelek bi kovan e
Eger 1é hebit ezman e
Gazi jé dicit ber ‘esman e
Estexfirullahul-‘ezim

49 - dilgir dibit: dil ketibit (di ya
Birifkani da: “ker dibit”).

50 - Reng {i rlibar 1é zer: Reng pét 0
kep xav
riya wé di herdu versiyonan de
lékguhoriye).

52 - Ci béhntengi bédewa ye: Béhn
girtiye béhn helmaye

53 - béderman e: bédewa ye. (evréz G
ya beriya wé 1ékguhoriye)

54 - sirin cih mekan e: wi sirin can e

55- ¢end: ¢i

56 - Ew rith get 1é nacit ztike: Qet 1&
nabit sivik e

57 - Nalén jé dicin yi xerib e: Nabit ji
tén ew hebib e

40
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Ci ‘ebdeki béawaz e
Nesaxeki bédaxwaz e
Cavan diket ser evraz e
Estexfirullahul-‘ezim

Rih ji dili farix biiye™
Di singi da daxil biiye
Mefer Ellah kes di niye
Estexfirullahul-‘ezim

Mefer Ellah, ¢i xewxa ye!®
Rih ji dili bli cuda ye

Di singi da bii cema ye
Estexfirullahul-‘ezim

Rih helperi ji dest @i mila
Ji ber jana cerg @ dila!®!
Di singi da rith da mila®
Estexfirullahul-‘ezim

Rih ji singi ku helperi

Di halé xwe da maye heyri
Hirik hirik ew fikiri
Estexfirullahul-‘ezim

Herdu cavan rik dikete
Ci xewxa ye ¢i heybet e
Rast e mirin giyamet e

Estexfirullahul-‘ezim

Ci haleki cefakés e

Ci bi zehmet ejan i és e
Seyé le’in téte pés e
Estexfirullahul-‘ezim

Ci haleki nexweskar e

Ci béhnteng e ci dijwar e
Ci dilsoj e ¢i bémar e%
Estexfirullahul-‘ezim

Bé taget bé mal G hal
Xeér G ser hemi téne bal
Seytan tinit ava zelal
Estexfirullahul-‘ezim

Téne nik meleké sewabé
Hem téne nik meleké ‘ezabé
Ew ji digel diken hisabé
Estexfirullahul-‘ezim

58 - ser evraz: serfiraz

59 - farix: xaliq

60 - Mefer Ellah: Ci heybet e
61- Jiber jana: Jéra ina

62 - da mila: weslan

63 - bémar: dijwar

Ew seytané bi le’net e
Hindi ku téte derfet e
Serbké avé dé bidete
Estexfirullahul-‘ezim

Jar G ‘ebdé sergirano
Dujmin hemi 1é cemyano
Mefer ilahé Rehmano
Estexfirullahul-‘ezim

Seytan dibé ‘ebdo bike
Her ¢i b&jim tu her we ke
Tu vé avé léva xwe ke
Estexfirullahul-‘ezim

Dibéjité el-xennas e
Bawer bike min binase
Ji wé zehmeté bi xilas e
Estexfirullahul-‘ezim

Eya ‘ebdé ketye davé!

Dé tu vexo camek avé

Dé rihet bi her vé gavé
Estexfirullahul-‘ezim

Ew derdeki bé dewa ye
Avé vexo, bit derman e
Ji vé ‘illeté bi ‘efa ye!
Estexfirullahul-‘ezim

We dibéjit yé le‘in e
Avé vexo cend sirin e
Belé imané bi min bine!
Estexfirullahul-‘ezim

Ji teqdira Ilahi

Eger avé newergiri
Ji imané nabi beri
Estexfirullahul-‘ezim

Eger teqdir b{i beyan e
Avé vexot yé bégan e
Dé jé xilas bit iman e
Estexfirullahul-‘ezim

Iblis ji nik radibit

Rah li kuri reng reng dibit
Hindi weku béhnteng dibit
Estexfirullahul-‘ezim

Rih ji bedené cuda biiye
Di singi da hat @ ¢liye

Ji béhntengt hiltavét e
Estexfirullahul-‘ezim

Ew meleké berahiyé®
Rih késa heta gewriyé®
Dihélitin ji bo dimahiyé®
Estexfirullahul-‘ezim

Her nefesek diminitin®”
‘Ezrail zi dilezinitin

Rihé ji gewriyé dibizdinitin®®
Estexfirullahul-‘ezim

Bi fermana yé evraz e
Qalib diminit béawaz e
Cavan diket ser evraz e
Estexfirullahul-‘ezim

Rih ji bedené b tevav e®
Disekinit li hindav e”°

Lé rik dibin herdu cav e
Estexfirullahul-‘ezim

Rih di galib diperite”
Qalib li riihé heltéte”
Herduwan gewi yék divéte”
Estexfirullahul-‘ezim

Herdu di ték difikurin
Di aciz in teheyydr in
Bi halé yekddu fikirin
Estexfirullahul-‘ezim

Qalib dibét ya rithayé
Xweziya ser dunyayé”
Pesémani bi kér me nayé
Estexfirullahul-‘ezim

70 -
71-
72-
73-
74 -

- Meliké: melekét
- Rah késa: Ew késan
- Dihélitin ji bo: Dé hélin bo

Her nefesek diminitin: Her
‘ezabé da ditinitin

- dibizdinitin: dihiltinitin
- Rah ji bedené bi: Riha Xaliq ji

boyl
Disekinit: Di singi da ma
di qalib diperit e: ji qalibi difirite
li: bi
yék: ékiidu
Xweziya ser: Xoziya wek li ser
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[Hindi bi xosi @ nehisyar in”
Weku dimirin di hisyar in
Pesémani G sermizar in
Estexfirullahul-‘ezim|

Ew qalibé bédeng i jar e
Da bo bikeyn kar @i bar e
Ew méhvané yé Cebbar e
Estexfirullahul-‘ezim

Ew méhvan e seferi ye”
Mal @ ‘eyal hélayi ye

Dé ¢ite mala ebedi ye”
Estexfirullahul-‘ezim

Xessal gava ku téte nik’
Cilan ji ber diket sivik”
Gazi diket wan sivik®
Estexfirullahul-‘ezim

Ey xessalo tu bi Xudé key
Bi rehm 0 sefqet min ¢ékey
Avé nerm li min bikey!
Estexfirullahul-‘ezim

Feqireki miskin [{] jar im!
Dilsojeki birindar im
Evro gewi ez bé[c]ar im
Estexfirullahul-‘ezim

Ya xessalo qewi xér e
Tu ji iro hatiye ére®!
Hédi hédi min wergére
Estexfirullahul-‘ezim

Nekey li min zehmetdané
Birindar im ji ésané

Ji ‘Ezrail G rihkésané®
Estexfirullahul-‘ezim

Ya xessalo nelezine®
Ew qalib derd 1 birin e*
Kifni li cava nesidine®
Estexfirullahul-‘ezim

75- Ev carine me ji versiyona Oremari
ya standi...

76 - méhvan e seferi: méhvané seferé

77 - Clibli mala ged nediye

78 - gava ku: weku ew

79 - sivik: nazik

80 - wan sivik: sivik sivik

81 - ji iro hatiye ére: zii evro hatye
hére

82- Ji: Ji ber

83 - nelezine: melezine

84 - Ew qalib: Qalib bi

85 - li ¢ava: li min

Tu her weki bab @ kuran

Li min vesére ‘eyb i stiran
Sermé dikem ji yar G biran®
Estexfirullahul-‘ezim

Weki kifni téwer diken®
Ser {i cavan sitar diken
Carek d[i] hewar diken
Estexfirullahul-‘ezim

Her gaziyeké [hayjé dibit]
Serq G xerban guhlé dibit®
Ins G cina guh 1€ nabit®
Estexfirullahul-‘ezim

Ya [xessalo] tu bike minneté®
Cava negri wé sa‘eté’!

Da bibinim vi kufleté”?
Estexfirullahul-‘ezim

Sefera min gewi dir e
‘Eyalé min gelek hiir e
Da jé bixwazim destir e
Estexfirullahul-‘ezim

Da bibinim wé sa’eté®

Jé bixwazim ez himmeté&**
Dfir e roja giyameté
Estexfirullahul-‘ezim

Gava dana nav du daran
Gazi diket xi[z]m @ yaran
Min sefer e li car diwaran
Estexfirullahul-‘ezim

Weki li daran kir suwar e
Gazi diket bang Gt hewar e
Clime mala dargirar e
Estexfirullahul-‘ezim

Clme mala ax @ gilin®
Li xwo fikrin ya xasirin!
‘Ibret biken ya xafilin!
Estexfirullahul-‘ezim

86 - yar i biran: bab @ bira

87 - téwer: derwar

88 - guhlé dibit: bilind bit [bilin-d-
ibit]

89 - guh 1é: gulé

90 - tu bike: ez dikem

91 - negri wé: negre vé

92 - Da bibinim vi kufleté: Wexté
goré vé kulfeté

93 - wé: vé

94 - himmeté: mohleté

95 - Ev réze di varyanta Oremari de
nehatiye.

Vé dunyayé ez revandim
Heta mirné ra gehandim®
Seyé le‘in ez xirandim®”
Estexfirullahul-‘ezim

Jaro ‘ebdé sergiran e*
Malxirab e peséman e
Cli bo mala taristan e
Estexfirullahul-‘ezim

Cu maleka nexwes-kar e”
Ci gebreki dikan-sar e!'®
Tiji kirm i misk G mar e
Estexfirullahul-‘ezim

Tiji mar G misk G mur e
Car diwar e gewi kiir e!

Qiyamet héj gelek diir e
Estexfirullahul-‘ezim

Qewi kiir e gelek teng e!”!
Tari G res diire-deng e'®
Heq dizanit ew ci reng e!
Estexfirullahul-‘ezim

Ci haleki bémefer e
Rajéra wi toz G ger e
Balifka wi hiske-ber e!
Estexfirullahul-‘ezim

Maré semum her digezit!
Ji heybeté her dilerzit
Cu ré nine péve bezit!'®
Estexfirullahul-‘ezim

‘Ebdé sefer kir ji diné

Di gebri da mabi bi tiné!
Véca halé xwe da bi tiné
Estexfirullahul-‘ezim

Ci maleka dikan-qebr e
Bé‘emel G zad @i debr e
Hawar, naét li min sebr e!
Estexfirullahul-‘ezim

Heta mirné ra gehandim: Vé
miriné ez gehandim
97 - Seyé le‘in ez xirandim: Vi le‘ini
ez xarandim
98 - Jaro ‘ebdé sergiran e: Ew ‘ebdé
wek sergerdan e
99 - Cli maleka: Cime mala
100 - dikan-sar: mekan-sar
101 - Qewi: Gelek
102 - Tari (i res diire-deng e: Pur ‘ezab
e deng-deng e
Cu ré nine péve bezit: Cav
diminit péve dibezit

96 -

103 -
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Bi fermana Sahé ‘Izzet
Tén du melek yé bi siddet
Li bin ‘erdi bi heybet!
Estexfirullahul-‘ezim

Ew tén weki bi hawar e
Li bin ‘erdi qareqar e
Bi heybet @ bi dijwar e
Estexfirullahul-‘ezim

Hawar diken béfesal e

Gurzét agiri wé li bal e

Ji dixwazin cend sual e
Estexfirullahul-‘ezim

Tén du melek di kebir e
Bi heybet @i zemherir e
Yek Munker @ yek Nekir e
Estexfirullahul-‘ezim

Bi heybet {1 siiret-res in
Zebani ne cav di sin in
Zebani Munker Nekir in
Estexfirullahul-‘ezim

Zebani ne yé Munker e
Her bitoz tiax Gi ger e
Li bin gebri téne der e
Estexfirullahul-‘ezim

Riiha xaricbyi tevav e
Li qalibi dibit belav e
Weki vediket herdu cav e
Estexfirullahul-‘ezim

Hisyar dibin di derhal e
Guh li dengé qiliigal e
Hawara me Zul-celal e
Estexfirullahul-‘ezim

Hawar ew gebristan e
Ci tarl ye taristan e!
Hatine nik du méhvan e
Estexfirullahul-‘ezim

Zebani tén vé sa‘eté

Li bin gebri ji xefleté

Li ‘ebdi dixwazin bi heybeté
Estexfirullahul-‘ezim

Eya ‘ebdo rasti bibé
Rebb G nebiyé xwe bibé
Din @i iman safi bibé
Estexfirullahul-‘ezim

Qubleta xwe bike beyan
Bo me béje x{isk i biran
Fesih béje wan hemiyan
Estexfirullahul-‘ezim

Ew dibét Ellah rebbé min e
U Muhammed nebyé min e
Diné Islam diné min e
Estexfirullahul-‘ezim

Imana min kelamullah
Qibleya min Ke’betullah
Eshedu ella ilahe illellah
Eshedu enne Muhammeden-
Resfilullah

Ferman diket yé Xaliq e
Rasti got ‘ebdé sadiq e
Xos méhvan e genc laiq e
Estexfirullahul-‘ezim

Ya melek xil’et bike
Méhvané min ‘izzet bike
Bi sed caran hurmet bike
Estexfirullahul-‘ezim

Méhvané min térxan bike
Qebré wi pirr ihsan bike
Xos bi gul 4 rithan bike
Estexfirullahul-‘ezim

Misk @ ‘umber [{] bixur bike
Béhnxwos (i rithan bike
Qebré wi tiji niir bike
Estexfirullahul-‘ezim

Qebré wi sirin bike
Malé gele[Kk] niirin bike
Kifné cangi rengin bike
Estexfirullahul-‘ezim

Rengin bike 1é diwaran
Hivz bike ji misk i maran
Fireh biken car diwaran
Estexfirullahul-‘ezim

‘Ebdé min sermoke ye
Hurmetkeré baxé xwe ye
Evro ihsankeré me ye
Estexfirullahul-‘ezim

iro ez dé kem minneté

Li qebri vekeyn dergeheki

Da bibinit cihé xwe li Cenneté
Estexfirullahul-‘ezim

Heta bikeyn beyan e
Cihé wi bikeyn ‘eyan e
Ji fezlé biminit heyran e
Estexfirullahul-‘ezim

Ez ku dikem wé himmeté
Mugabili wé xizmeté
Binve heta giyameté
Estexfirullahul-‘ezim

‘Ebd dé zanit wé sa‘eté
Cihé xwe li Cenneté
Pisyar diket ji giyameté
Estexfirullahul-‘ezim

Heci xali ji tewbeté
Teheyyur e ji heybeté
Nuzanit cewabé bideté
Estexfirullahul-‘ezim

Nuzanit dé ci béjitin
Ezman ku 1é dadkevitin
Qebir 1i wi tari dibitin
Estexfirullahul-‘ezim

Herci ‘ebdé me’siyyet e
Ji guneha ne tewbet e
Nuzenit cewabé bidet e
Estexfirullahul-‘ezim

‘Ebdé bimrit bé tewbet e
Gunekaré baxé xwe ye
Sermizaré Rebbé xwe ye
Estexfirullahul-‘ezim

‘Ebdé miné bétewbe ye
Gunehkaré baxé xwe ye
Evro ‘ezaba Kerim e
Estexfirullahul-‘ezim

Ya xafili[n] guh bidérin
Hiin dé mirin ku té mirin
Dé li ber ‘eyban xwe vesérin
Estexfirullahul-‘ezim

Xwudan roji G nivéjtir e
Hecé ji dil tewbekir e
Li axreté rly-spitir e
Estexfirullahul-‘ezim

Roji névéj fitre zikat
Heciyé ji mali cuda biket
Lazim ewan bi heq biket
Estexfirullahul-‘ezim
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ABSTRACT:
Fage Qadri Hamawand in Qajar Documents

There are cetain poets in the history of Kurdish litera-
ture whose some aspects of their lives have not been
known yet and there is little information about them,
this is particularly true for nineteenth century poets.
One important way to reach to this information about
Kurdish community in general and the history of Kurd-
ish literature in particular is through getting access to
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manuscripts and documents .This study in this respect ,through the use of Qajar doc-
uments ,focuses on some aspects of one of the Kurdish poets and tribal leader who
is known as Faqe Qadri Hamawand .This research discusses part of his activities,
movements on the border of Ottoman-Qajar ,his rebellious moves and fights as well
as translating all these documents which are used in this study.

Keywords: Faqe Qadri Hamawand ,History of Kurdish Literature ,Border of Ottoman
and Iran ,Qajar Documents
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EXTENDED ABSTRACT

Kurds, like any nations or neighboring states, is composed of many tribes, clans, dia-
lects, and sub-dialects which are distributed among various areas and compose part of
the national history. Although, yet, the history of the tribes and Kurdish fractions has not
been recorded completely. What available now, is in the form of oral history, travelers’
and orientalists’ perspectives. However, after the decline of Kurdish Emirates, the role
of Kurdish tribes and clans has appeared better, each tried to preserve their tribal, and
geographical interests. Some of those tribal chieftains were either educated or supported
educated people. Therefore, the history of a tribe and even a nation has been recorded
within poetry and literature.

The geography of Hamawand tribe was located within Chamchamal and suburban
areas near Kirkuk. It was a strategic and important place, it was a disputed area among
many tribes, and a rebellious area against successive authorities. Particularly under the
authority of Ottoman empire, it was an area close to the border of Iran, consequently, it
was a hot region between the two great states.

Searching in the archives of regional countries generally, Ottoman and Gajar’s ar-
chives particularly, will uncover many hidden aspects of our national history. There is
no doubt that, the history of national movements, events and great figures will also be
known to public.

In this regard, Iran archive of Gajar’s will hold treasurable documents of important
events, and Kurdish figures. Though, they have recorded history for their own favor but
the documents can still be regarded fruitful for Kurdish history and Kurdish literature in
particular.

Faqge Qadri Hamawand as one of the great poets in the nineteenth century, was not
only known by his characteristics as a great poet but also by his role as Hamawand chief-
tain in the region. After the demise of Baban Emirate, had become an effective character
in the region, and had the most tensions with both Qajari and Ottoman states. Thus, in
addition to his literary products, the archives of the neighboring countries will support
to explain part of the biography of this person.

The research study entitled (Fage Qadri Hamawand in Qajar Archives) is an attempt
to shed a light on some political aspects of the life of this poet and chieftain in the ar-
chives of Ottoman during the times he had conflicts with Ottomans. At the time, he re-
sorted to the Qajar dynasty and then spent most of his life on the border between these
two states. This study tries to cite his struggles with the two states, the time he got in-
jured, the conspiracy on him by the two states, his attempts for negotiations, his leaving
for Zahawi, and Luristan regions, and even his relations with Hamawand notables and
other Kurdish tribes of Gajar’s border.

The paper, in addition to highlighting on some aspects of his biography and his tribe,
will also discuss his perspectives and reactions. In this respect, the study will also pre-
sent the content of the letters which had been exchanged between rulers of Kirmashan
and Jwamer khan about the existence of Fage Qadri on the border of the two states. The
study will also show how the two states for their own interests unified to suppress the
movement of Fage Qadri and his companions. Firstly, the paper tries to translate the
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content of the documents to Kurdish. Secondly, it attempts to uncover some hidden parts
of his life and his political role in managing his tribe through using a simplified language
based on the documents. For this purpose, to support the information of the documents,
the researcher has resorted to other references of either oral history or of other histori-
ans and orientalists. This is to let the reader to refer to both the history of Fage Qadr and
his tribe to explain better the way of their treatment was. In this regard, a major part of
his life and tribal administration will be known to public through these documents. In
addition, it can also be an introduction to discovering thousands of other documents
on Hamawand movement in Ottoman archives. In return, these documents, will enrich
literary, administrative, and social histories of the region. And it will pave the way for
further academic studies on the region.

From the perspective of Qajar documents, Iran government considered Faqe Qadr
and his companions as a threat to the land of Iran and therefore, they had attempted to
utilize other Kurdish tribes in Kirmanshan and Jwamer khan to get rid of him. Although,
the Iranian government did not trust Jwamer khan, thinking that he had kinship rela-
tions with Faqe Qadr and will not try to overpower him. Due to this mistrust, Qajars
would later put an end to Jwamer khan.

Hoping that through using these archival documents, the paper will be an introduc-
tion for further information about other Kurdish characters, movements, and tribes. Be-
sides, in this prospect, based on finding out information about Kurdish poets and schol-
ars, other parts of the history of Kurdish literature might be recorded.
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PUXTE:

Di van demén dawin de, li ser ziman, edebiyat G folk-
lora Kurdan gelek 1ékolinén héja hatine kirin. Di enca-
ma van lékolinan de, gelek materyalén edebiyata geléri
ya Kurdi ji wendab{iné xilas biine. Li herémén ku Kurd
1é dijin gelek bliyer gewimine. Gelek ji van biiyeran bi
saya kilamén dengbéjan heta roja iro mane. Yek ji wan
bliyeran, biliyera Miisa Begé Misé i keca Ermeni Guli-
zar e. Miisa Beg, pisti wefata bavé xwe dikeve ciyé wi.
Wé demé li navgeya Kopé ya Miisé bi navé Gulizar kecek
bi eslé xwe Ermeni hebiiye. Miisa Beg xwestiye bi wé re
bizewice, 16 daxwaza wi hatiye redkirin, li ser vé yeké
wi, Gulizar revandiye. Ev biyer li Ewropayé deng ve-
dide, di capemeniya wan de bi berfirehi cih digire G 1i
herémé ji dibe mijara kilamén dengbéjan. Di vé gotaré
de, dé biiyer li gori cavkaniyén niviski G devki bé vekolin
(i cawaniya derbasb{ina biiyeré di kilamén dengbéjiyé de
weé bé nirxandin.

Peyvén Sereke: edebiyata geléri, Miis, Miisa Beg, Guli-
zar, evini.

ABSTRACT:

Recently, many valuable studies have been made on Kurd-
ish Language, Literature and Folklore. As a result of these
studies, many materials of Kurdish folk literature were
saved from extinction. Numerous events took place in the
regions where the Kurds lived. These events have reached
today thanks to the songs of the singers. One of the events
in question is the incident of Mr. Musa from Mus and
Armenian Girl Gulizar. Mr. Miisa replaces him with the
death of his father. At that time, there was an Armenian-
born girl named Gulizar in Bulanik district of Mus. Mr.
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Miisa wants to marry, but when his request is rejected, he kidnaps the girl. The event
reverberates in Europe and has a wide coverage in the press. In the region, it becomes
the subject of singers’ songs. In this article, the event will be investigated according to
written and oral sources, and how the event is mentioned in the songs of singers who
are among the important elements of Kurdish Folk Literature will be examined.

Keywords: folk literature, Mus, Mr. Mdisa, Gulizar, love.
OZET:

Son zamanlarda Kiirtlerin dil, edebiyat ve folkloru iizerine bircok kiymetli calisma
yapilmaktadir. Bu calismalar neticesinde Kiirt halk edebiyatinin bircok malzemesi
yok olmaktan kurtulmaktadir. Kiirtlerin yasadiklar1 bolgelerde ¢ok sayida hadise
cereyan etmistir. Yasanan bu hadiselerin bircogu giiniimiize kadar dengbejlerin
kilamlar1 sayesinde ulasmistir. S6z konusu olaylardan birisi de Muslu Musa Bey ile
Ermeni Kiz1 Giilizar’in hadisesidir. Musa Bey, babasinin vefatiyla onun yerine gecer.
O dénemde Mus’un Bulanik il¢esinde Giilizar adinda Ermeni asilli bir kiz vardir.
Musa Bey o kizla evlenmek ister, talebi reddedilince de kizi kacirir. Olay, Avrupa’da
yankilanir ve basinda genis bir sekilde yer alir. Bolgede ise dengbejlerin kilamlarina
konu olur. Bu makalede olay, yazili ve sozlii kaynaklara gore arastirilacak, olayin
Kiirt Halk Edebiyatinin 6énemli unsurlarindan olan dengbejlerin kilamlarinda nasil
yer aldig1 irdelenecektir.

Anahtar Kelimeler: halk edebiyati, Mus, Musa Bey, Giilizar, ask.

1. DESTPEK

Di navbera nivé duyemin é sedsala XIXan {i destpéka sedsala XXan da li ser mijara
tékillyén di navbera Kurdan @ Ermeniyan da nérinén cuda cuda hene. Li gori Celilé Celil,
di vé serdemé de, di navbera her du milletan gelek bas biiye, Ermeni {i Kurd bi cavé
destebiratiyé li hev méze kirine, Miré Botan Mir Bedirxan (1803-1863) ji Ermeniyan ra
deré xwe vekiriye @i hinek ciwanén wan kirine nav artesa xwe i leskeri bi wan daye ki-
rin (Celilé Celil vd: Istanbul, 16-17). Hinek cavkani ji dib&jin di wé serdemé de Ermeni
ji Kurdan ditirsiyan 1é nediwérin zéde dengé xwe bilind bikin (Pamukcu: 2015, 17). Di
hinek cavkaniyan da derbas dibe ku pisti hilwesandina Mirektiya Botan navbera Kurdan
Ui Ermeniyan gelek xirab biiye'. Li gor hinek 1ékolinerén din ji beriya ku desté Ewropiyan
neketibli nav mesele, navbera her du milletan gelek xwes bii (i pisti siyaseta rojavahiyan
helwest hatiye guherandin G her dem di navbera her du milletan da gelek pirsgirék der-
ketine (Kardas: 2018, 47). Ji ber ku mijara me ne dirok e em zéde li ser aliyé biiyeré yé
diroki ranawestin.

Zimané muziké zimaneki gerdiini ye. Dema muzik té guhdarikirin ne hewce ye meriv
ji zimané wé fém bike, lewra ew, hesté merivan tine ziman. Ji ber ku dengbéji ji besek ji
muziké ye denghbéj bi gotin (i awazén xwe vé huneré icra dike. Denghéj, ew kes e ku ruh
dide deng 0 wé zindi dike (S6nmez, 2019; 503) i ew; isqa evindaran, biiyerén diroki 4
canda gelan bi kilamén xwe G bi awazén xwe dixemiline.

1 - Ji bo agahiyén berfireh bnr: Pamukcu, G. (2015) ““Ermeni Sorunu” nun Kékenleri ve XIX. Yiizyilin ikinci Yarisinda
Kiirt - Ermeni Siyasal Ve Toplumsal iliskileri” Ermenistan: Tarih, Hukuk, Dis Politika ve Toplum, (ed. Soyalp Tam-
celik), Ankara, Gazi Kitabevi. rr.105-159
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Ji ber ku zimané Kurdi bi awayeki fermi nebiiye zimané perwerdehiyé, gelek biiyerén
ku di nava Kurdan da gewimine bi réya dengbéjiyé gihistine roja me. Meriv dema bix-
waze li ser biiyereke vi welati hiir bibe lazim e ku beré xwe bide dengbéjan @i kilamén
dengbéjiyé. Lewra ew biiyer miheqeq di nav kilamén dengbéjiyé da cihé xwe girtiye G
hetani roja me hatiye.

Biiyera Miisa Begé Miisé (i Gulizara Ermenti ji her weki bliyerén din, di kilamén deng-

béjiyé de cihé xwe girtiye. Di seri da Mihemed Arifé Cizrawi (1912-1986) gelek dengbéjan
ev biiyer kirine mijara kilamén xwe {i strandine.

Di vé gotaré de biiyera M{isa Begé Miisé i Gulizaré bi berfirehi hatiye vekolandin 1 li ser
pirsen mina; biiyer cawa gewimiye, ¢i tesir li ser herémé kiriye, di kilamén denghbéjiyé de
cawa cih girtiye @i di derheqé biiyeré de cend kilam hatine gotin, hatiye sekinandin i hewl
hatiye dayin ku bersiva van pirsan were dayin. Di bin sernava yekem de lehengén biiyeré bi
berfirehi hatine nasandin, di bin serenava duwem de biiyer hatiye vegotin @i di bin sernava
séyem de ji kilamén ku hatine berhevkirin hatine nirxandin G metnén wan hatine dayin.
Di vé vekoliné de him ji jéderén niviski (i him ji ji jéderén devki stid hatiye wergirtin.

2. LEHENGEN BOYERE

Di bin vé sernavé de lehengén biiyeré hatine nasandin. Di biiyeré de du lehengén
sereke hene. Ji wan yek Miisa Begé Miisé ye i ya din ji Gulizara keca Ermenti ye.

2.1. Miisa Begé Miisé

Miisa Beg di sala 1853an da li gundé Zirané/Khivner hatiye dinyayé (Sasmaz, 2004:
26; Kévonian, 2015: 11). Gundé Ziran, girédayi nehya Xuweyté ye, Xuweyt ji girédayi
navceya Motkan a Bidlisé ye (Azap, 2017: 87). Navé bavé wi Mirza Beg e (Kévonian, 2015:
11). Mirza Beg ji malbateke kevnare, xwedinifiis {i dewlemend e (Unal, 1996: 53). Navbera
Mirza Beg {i révebirén Dewleta Osmaniyan gelek xwes biiye, lewra wi geymeqgamtiya
navceya Motkan i ya Xelaté kiriye. Dewleta Osmaniyan gelek ji wi hez kiriye @i bi wi
bawer biiye. Lewra ew, bi armanca ku wan firariyén li navceya Kopé/Bulaniké hene
milleté deridorén Bidlisé tehdit dikin berdest bike ji aliyé dewleté va hatiye wezifedarki-
rin. Mirza Beg, hevalé xwe digire dice Kopé i wan firariyan bétesir dike (Sasmaz, 2004:
gelek gundiyan dikuje @i ew jili meydana ser ji aliyé keseki bi navé Xelil Faiq Yaqiib va té
kustin (Kévonian, 2015: 11).

Bi navé Misa, Kazim, Niho G Cezahir car kurén Mirza Beg hebiine. (Kévonian, 2015:
12). Ji wan Misa Beg, li bajaré Bidlisé di medresé de dest bi xwendiné kiriye 1€ ji ber ku
bavé wi hatiye kustin, wi xwendina xwe temam neKiriye 1 ¢iiye li ser kursiyé bavé xwe
rlinistiye @ biiye seroké esira Xweytiyan.

Miisa Beg ji weki bavé xwe navbera xwe (i révebirén Dewleta Osmaniyan xwes Kiriye.
Ew, ji aliyé muteserifé bajaré M{isé Salih Pasa ve di révebiriya nehyeyan de hatiye wezife-
darkirin (Sasmaz, 2004: 26; Azap, 2017: 210; Tekdal, 2018: 204).

Di vé serdemé da navbera Ermeniyén heréma Misé i Kurdan geleke xwes biiye. Lé
Miisa Beg gelek caran éris biriye ser gundén Ermeniyan, ew selandine, mal {i milkén wan
bi desté zoré ji wan girtiye (Kévonian, 2015: 12). Ji ber van sedeman @ hin sedemén din
Ermeniyén heréma Bidlis {it M{isé di sala 1889an de, di bin réveberiya kesiseki Ermeni
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yé bi navé Bogos Natanyan, li hember Miisa Beg serhildan dane destpé kirin. M{isa Beg
wé demé miduré nehiyeya Xweyté biiye i bi armanca serhildana ku li hember wi dane
destpékirin ték bibe, kesis Bogos Natanyan derdest dike {i dibe teslimi muteserifé ba-
jaré Masé dike (Sasmaz, 2004: 49). Kesis té mehkemekirin @ biryara cezayé zindané yé
hetan 4 hetan té dayin (AOSW. YEE, 18/553-205-93-35). Bi sedema vé biiyeré @i hin blyerén
din Ermeniyén ku li Ingiltereyé @i Riisyayé dijin bala rayagisti ya wan welatén biyani
dikisinin ser van biiyerén ku li heréma M{isé gewimine.

Ermeni, li hember vé biryaré bertekén tund nisan didin. Bi armanca ku biiyer mez-
intir nebe hukiimeta Osmaniyan ferman dide ku Miisa Beg li M{isé were bincavkirin.
Wezifedarén dewleté daxwaza huklimaté bi cih tinin, 16 Ermeni bi vé biryaré get qayil
nabin. Icar hikiimat biryar dide ku Miisa Beg li Bidlisé were bincavkirin. Miisa Beg, di
navbera salén 1886-1888an da du salan li M{isé {i saleké ji li Bidlisé di hepsé da dimine.
Rayagistl ya Ermeniyan bi vé cezayé ji qayil nabe. Hikuimeta Osmaniyan bi sedema
neqayilb{ina rayagisti ya navnetewdi, cara séyem dixwaze Miisa Beg bisine ciheki din. Lé
xebera Miisa Beg ji vé biryaré ¢édibe G ew firar dike (Kardas, 2018: 47).

Di vé navberé da bi armanca ku cezayek bas li M{isa Beg were birin gelek gundi giliyé
wi li réveberén hukiimaté dikin. Ji kesén gilidar yek ji muxtaré gundé Arkavanké yé bi
navé Ohan e. Misa Beg, zéde hérs dibe i dixwaze cezaki bide Ohan. Mirovén Miisa Beg
desté sibehé Ohan ji mala wi digirin G dibin teslimi M{isa Beg dikin. M{isa Beg, wi dikuje
Ui pasé j1 agir berdide bedena wi, her du destén wi ne té da tevahiya bedena wi disewite
dibe xweli G her du destén wi yé nesewitandi dibin teslimi jina wi dikin. Ev her du destén
wi yé ne sewiti di mehkemeya ku 1i Stenbolé té kirin de weke delil 1i hemberi Miisa Beg
tén nisandan (Kévonian, 2015: 13-14).

Dema rayagisti ya Ingilizan vé biiyeré dibihize gelek bertekén tiij nisani hukiimeta
Osmaniyan dide. Ermeniyén li Stenbolé dijin ew ji bertekan nisan didin, dest bi ¢alakiy-
an dikin G daxwaznameyek di derheqé nerazibiina xwe de didin padisahé Osmaniyan.

Xebera Miisa Begé ji van biiyeran ¢édibe, bi révebirén huk{imeté ra tékiliyan datine
U dixwaze bice Stenbolé G di mehkemeyé da xwe biparéze. M{isa Beg, di 20é Hezirana
1889an da bi réya bajaré Trabzoné dice G di 24é Hezirané de digihe Stenbolé. Xwe di
mehkemeyé de diparéze G slicén ku xistine stiyé wi, bi tevahi red dike. Mehkeme bi
gotinén Misa Beg igna dibe, cezayé zindané nadiyé (Tekdal, 2018: 204) {1 wi sirgiini ba-
jaré Medineyé dike (Kardas, 2018: 48-49).

Pisti flankirina Mesrutiyeta 2yan (1908) eftiya gisti ji aliyé révebirén dewleta Osmani
ve té ilankirin, M{isa Beg ji ji sirgliné vedigere bajaré xwe Bidlisé. Di sala 1915an da Uris
érisi dewleta Osmaniyan dike. Bi armanca parastina bajaré M{isé i Bidlisé M{isa Beg bi
mezinén herémé ré yén mina Ziyaudin Efendi, Séx Mehmiid, Séx Ehmedé Xeznewi, Séx
Elaudiné Oxini 4 hin kesén din li hember dujmin disekine {i ser dike (Ayten, 1996: 114;
Ep6zdemir, 2007: 197).

Mustafa Kemal Ataturk, di pévajoya Seré Tirkan é Rizgariyé de (Tiirk Kurtulus Savas1)
dixwaze Miisa Beg {i hin pésengén herémé yén weke Cemilé Ceto, Ziyaudin Efendi, Séx
Mehmiidé Norsini vedixwine ji bo besdarbina Kongreyén Erzirom i Séwasé (Kansu,
1986: 138). Her cigas Miisa Beg tevli van kongreyan nebiiye ji, weki endam hatiye hilbi-
jartin (Baykal, 1986: 56).
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Miisa Beg di meha gulana sala 1923an da besdari civineke Réxistina Azadiyé dibe
bi sedema besdarbiina wi ya vé civiné di 20é kantina 1924an da ji aliyé hézén dewleté va
té girtin @ ji bo ku were mehkemekirin hézén dewleté wi dibin Bidlisé (Dirik, 2008:169).
Miisa Beg bi xayinti {i =xanetkiriné té sucdarkirin, 1é pisti hin 1épirsinan derdikeve mey-
dané ku ew, ne xayin e bileks aligiré dewleté ye. Li ser vé yeké té berdan (ASKO, Hejmara
Arsivé: A-IV-5, D. No: 53, F: 30). Lébelé pisti serhildana Séx Seid té idiakirin ku Miisa Beg
biye alikaré wé serhildané (Alakom, 2011: 57) lewra hukiimata Enqgeré wi tevi gelek mal-
batén Kurdan sirglini herémén cur bi cur én Anadoluyé dike. Miisa Beg ji sirgiini bajaré
Aydiné té kirin. (Simsir, 1991: 24; Tekdal, 2018: 204; Kizilkaya, 2020).

Miisa Beg i seroké esira Heyderan Husén Pasayé Kor, ji bajaré Aydiné firar dikin,
dicin Suriyé, xwe didin kéleka Séx Mehmd 1 li wé deré dibin endamé Tevgera Xoy-
biiné (thsan Nuri Pasa, 1992: 57-58; Koné Res, 2011; Kizilkaya, 2020). Séx Mehmiid, ji bo
alikariya serhildana Agirilyé (1926-1930) Misa Beg i Husén Pasayé Kor disine Agiriyé. Li
gor hinek agahiyan Miisa Beg, di ré de nexwes dikeve { di sala 1928an da dimire (Firat,
2013:235-236; Thsan Nuri Pasa, 1992: 59; Epézdemir, 2007: 198).

2.2. Keca Ermeni Gulizar

Gulizar an ji bi séweya Kurdi Gulo di sala 1875an de, yan ji di 1876an da li gundé
Kharsa/ Giineyliké ku girédayl navceya Kopé ya bajaré Miisé ye té dinyayé (Kévonian,
2015: 15; Dildar, 2018; G6l, 2019: 240). Li ser kéla mezelé wé, sala ji dayikbiina wé diroka
1870an hatiye dayin. Kévonian di pirtiika xwe de dibéje ev dirok bi xeleti li ser kéla mez-
elé wé hatiye nivisandin (Kévonian, 2015: 142). Navé bavé wé Axacan e, Axacan réveberé
mala xwe G didankésé gund e. Bavé wé du caran zewici ye, jina wi ya ewil dema Gulizaré
tine dinyayé di ber zarob@iné re dimire (Alakom, 2019). Bavé wé cara duduyan ji Bidlisé
bi xanimeke bi navé Nartun a Ermeni re dizewice {i ev xanim Gulizara étim mezin dike
(Kévonian, 2015: 15).

Bi navé Miro apeki Gulizaré hebfiye i ew meziné gundé xwe biiye, mala wi maleke
mezin i dewlemend biiye. Xanimén malbata mala Miro bi tevahi bedew biine 1€ bedew-
biina Gulizaré bi nav i deng biiye.

Rojeké li gundé Gulizaré dawetek ¢édibe, Miisa Beg di wé daweté da Gulizaré dibine,
weé diecibine {i dixwaze pé ra bizewice, 1é malbata Gulizaré vé fikré bas nabine G xwest-
eka wi qebfil nake. Li ser vé yeké Miisa Beg gelek diése, radibe mirovén xwe disine gund,
Gulizaré dide revandiné 4 wé tinin li cem wi(Kévonian, 2015: 21). Li ser vé kiryaré giliyé
Miisa Beg té kirin {i pisti darizandiné mehkeme biryar dide ku Gulizaré teslimi malbata
weé bike (Kévonian, 2015: 77).

Gulizar, di sala 1892an da bi mebiisé Musé Kexam Der Garabedyan re dizewice. Ev zil-
ameke Erment ye 1 ji gundeki néziki gundé wan e (Kévonian, 2015: 77; Kizilkaya, 2020).
Gulizar Gt méré wé li Miisé, Diyarbekiré i Stenbolé jlyana xwe berdewam dikin. Méré
Gulizaré Kexam di sala 1918an da dimire. Gulizar di sala 1934 yan ji 1935an de dice Parisé
cem keca xwe. Keca wé Arménouhie Kévonian bi armanca xwendiné c¢iibiiye Parisé.
Gulizar li wé deré, ew biiyerén ku li Tirkiyeyé hatine seré wé ji keca xwe ra vedibéje
(Alakom, 2019). Gulizar, vediger Stenbolg, di sala 1947an da li Stenbolé dimire 1 li taxa
Sisliyé di goristana Ermeniyan da té vesartin (Kévonian, 2015: 151).
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3. REVANDINA GULIZARE

Misa Beg, besdari daweta keca apé Gulizaré dibe, di daweté da Gulizaré dibine, ge-
lek kéfa wi jé ra té (i dixwaze bi wé ra bizewice. Gulizar, keceke cardeh sali, bedew, narin,
porbadok, porzer, dém mezin i ¢cavxezal biiye. M{isa Beg, Gulizaré ji Miro bi niyeteke
xalis dixwaze G dibéje gelendé wé ji ez € bi gasi giraniya wé zéran G hespeke delal bidim,
1é Miro Axa biraziya xwe nade Miisa Beg (Kévonian, 2015: 17). Merivén Miisa Beg, li ser
daxwaza wi érisé dibin ser gundé bavé Gulizaré G wé direvinin @i dibin teslimi M{isa Beg
dikin (Kévonian, 2015: 27-28; Francois Georgeon, 2018: 375; G6l, 2019: 240).

Miisa Beg, car caran zewicibiiye i her car jinén wi ji li heyaté b{ine. Lé ji ber ku ew
kesek nefs lawaz 1 ¢av li der bliye xwestiye Gulizaré 1i xwe mehr bike. Apé Miisa Beg,
Mehmet Beg bi tundi li hember vé biryara biraziyé xwe derdikeve, pésniyaz dike ku ew
dev ji vé armanca xwe ya neqenc berde i Gulizaré bide birayé xwe Cezayiri. Miisa Beg ji
ber nisandana bertekén milleté herémé (i endamén malbata xwe pésniyaza apé xwe qe-
bl dike G Gulizaré li birayé xwe Cezayiri dide mehr kirin (Uras, 1987: 460-461; Kévonian,
2015: 36-37).

Malbata Misa Beg, navé Gulizaré diguherine dike Fatma, wé bi zér G zivan dix-
emiline @i di nava gel da ji belav dikin ku Gulizar ne bi desté zoré bileks bi dilé xwe hatiye
(Kévonian, 2015: 38). Rojén Gulizaré gelek di nav zor i zehmetiyan da derbas dibin. Ew,
firsendek dibine i réveberén hukiimeté agahdar dike ku Miisa Beg, ew bi daré zoré re-
vandiye (i biriye mala xwe. Li ser daxwaza mehkemeyé ew dice ifadeya xwe dide i di en-
camé da mehkeme, wé teslimi malbata wé dike (Kévonian, 2015: 76-77). Gulizar vedigere
gundé xwe, pasé ew {i ap G damariya xwe dicin Stenbolé (Kévonian, 2015: 82-83).

Derheqé Miisa Beg de li Stenbolé doz té vekirin (Francois Georgeon, 2018: 375) {i Misa
Beg ji dixwaze li Stenbolé were mehkemekirin. Lewra ew, xwe s{icdar nabine i dixwaze
vé yekeé bi riya mehkemeyé ji bide ispat kirin. Li Stenbolé mehkeme destpé dike @i Gulizar
ji besdari mehkemeyé dibe. Bi taybeti dewleta Ingilizan eleqeyeke mezin nisani mehke-
meyé dide (Cirik, 2015: 48). Mehkeme, Miisa Beg bésfic dibine (Kévonian, 2015: 121), 1é bi
armanca ku bertekén Ewropiyan bétesir bihéle wi sirglini bajaré Medineyé dike (Ep6z-
demir, 2007: 197; Kizilkaya, 2018; Gdl, 2019: 240).

Biryara mehkemeyé li Ewropayé deng vedide i Ewropa bertekén tund nisani hukiime-
ta Stenbolé dide (Ep6zdemir, 2007: 197). Sedema dengvedaneke evqas mezin li Ewropayé
ew bu kii, partlyén Ermeniyan yén wek Tasnak G Hancakeé li biiyeré xwedi derketib{in G
dixwestin misilmanan bi taybeti ji Kurdan gunehbar bikin. Wan, bi vi rengi dixwestin
dewletén wek Britanya, fransa @i Riisya agahdar bikin ku zor @i zexta Tirkan G Kurdan li
ser Ermeniyan gelek zéde ye.

4. BUYERA MUSA BEGE MUSE U KECA ERMENI GULIZARE
DI KILAMEN DENGBEJiYE DE

Evina Miisa Beg @i Gulizaré evineke yekali ye. Lewra M{isa Beg ji Gulizaré hezdike 1&
Gulizar ji Miisa Beg heznake. Evinek bi vi rengi ¢éjeke xwesik nedaye her du aliyan ji, bi
taybeti ji bo Gulizaré biiye zindan.

Ev biiyer ji rengé evindariyé derketiye, biiye biiyereke dilsoj G di kilamén denghéjiyé
de cihé xwe girtiye. Dengbé&jan ev biiyer di kilamén xwe da hinandine {i hetani iro anine.
Li jér, kilamén ku li ser biiyera dilsoj a M{isa Beg {i Gulizaré hatine nivisandin i dengbé-
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jan di kilamén xwe de ew gotine, hatine dayin. Li ser vé biiyeré bi dehan kilam ji aliyé
dengbéjan va hatine gotin. Di van kilaman da tista heri balkés ew e ku dengbé&jan di
kilamén xwe de her dem li hember kiryarén Miisa Beg sekinine, xwe li aliyé Gulizaré
girtine 1 li pésberi Miisa Beg bertekén tund nisan dane.

Di tomarkirina kilamén li ser bliyeré hatine gotin de ev rébaz hatiye bi kar anin: Ber-
hem i belgeyén di derhegé biiyeré da hene hatine berhevkirin, dengbé&jén ku kilamén
biiyeré gotine hatine tespit kirin, deng G gotinén wan bi réya kasetén dengan 1 li ser
malpera YouTubé hatine bidestxistin. Pasé ji gotinén wan kilaman hatiye nivisandin @
nirxandin. Di nirxandina kilaman da hat ditin ku ew kilamén li ser biiyeré hatine gotin
hinekén wan geleke néziki hev in {i kilam bi awayeki anonim di nav millet da hatine
belavkirin ango nayé zanin ka ké ew kilam ¢ékirine.

4.1. Nirxandina Kilaman

Di derheqé mijaré de me deh kilam berhevkirin. Kilam bé kafiye (i bé késa er{izé yané
bi seklé azad hatine nivisandin. Zimané kilaman gelek zelal Gi herikbar e i peyvén biyani
téde hema béje get nehatine bi kar anin.

Kilama yekem a bi navé “Gulé it Heci Miisa Beg” e ku ev kilam ji aliyé Mehmet Emin
Bozarslan va hatiye tesbit kirin. Di kilamé da Gulizar, ku ew yek ji lehengén biiyeré ye
di derheqé Miisa Beg da fikr i ramanén xwe bi zelali tine ziman. Ji vé kilamé bi awayeki
eskera té fémkirin ku Gulizar, naxwaze bibe hevsera Miisa Beg {i jé rica i dexalet dike ku
ew, dev jé berde (i wé teslimi malbata wé bike.

“Gulé digo: Hect Miisa Bego qurban

Ez gune me, ez gune me

Ez xacik im, ez File me

Ez piilik im, béfeyde me

Ez ne layiqé Heci Miisa begé xwe me” (Kévonian, 2015: 137).

Gulizar, sedama nerazibiina xwe ji diyar dike i dibéje ez xa¢perest im 1é tu misilman
1 i neminkdn e ku keceke xacperest bibe hevsera keseki misilman. Di her du rézikén
dawiyé de wisa té xuyakirin ku Gulizar, Miisa Beg tehdid dike @i dibéje ger tu daxwaza
min bi cih neyini ez é rayagisti ya dinyayé rakim ser piyan, bi ser te de bisinim @ dinyayé
ji te re bikim zindan.

“Ez é rabim dawa xwe li nava xwe bilefinim

Réka Stenbola sewiti bigirim, bikudinim

Ez é texté Sultan Resad bigirim, bihejinim

Ez é heft dewleté ecnebi bi xwe 1i Hect Miisa Beg bihesinim” (Kévonian, 2015: 137).

Kilama duduyan a bi navé “Gulé ii Miisa Begé Xwéti” ye. Weke di vé kilamé de ji bi
awayeki zelal té xwuyakirin Gulizar, her dem xacperestiya xwe derdixe pésheri Miisa
Beg 1 dibéje li gor baweriya min ne mimkiin e keceke xa¢perest bibe hevsera zilameki
misilman.
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Kilama siséyan jiya bi navé “Lo Lo Miisa Bego” ye. Gulizar di vé kilamé da bi awayeki
teqez amaje dike i dib&je ku ne mimkiin e ez bibim hevsera te. Ew bi armanca ku Miisa
Beg ji gotinén wé bawer bike hinek imgeyan ji bi kar tine. Bo nim{ine di nava gel de dema
kesek nexwaze kareki bike i bibiryariya xwe teqez bine ziman dibéje “ger tu didanén
min bi kelpetanan bikisini ji ez vi karé hané nakim” an ji dibéje “tu bi cakiican tékevi ser
singé min ji ez vi karl nakim” wisa ji Gulizar di kilamé de Gazi Miisa Beg dike 1 dibéje:

“Gulé goti Miisa Bego, tu bikevi li ser singé min ewdalé

Bi cakiic ti lo bi sindiyan

Tu dirané min ewdalé bikést lo, bi kelbetana

Sed we’dent li cané Gulé bikevi

Ez é disa neyém li ser diné hewe lo, we misilmana” (Barlik, 2019: 34-35).

Gulizar peyva “cakiic, sindi i kelpetané” bi kar tine. Wek té zanin ev her sé amfir ji
gelek caran ji bo iskencekiriné téne bi kar anin. Ew dixwaze bibéje, cawa tirpankés dema
bixwaze tirpana xwe t{ij bike wé dide ser hesiné bi navé “sindi” G wé bi kak{i¢ dikute, tu

j1 bi wi rengi iskencé bi li min biki yan ji didané min bi kelpetanan bikisini G iskence li
min biki ez disa ji nayém ser dine te G nabim hevsera te.

Kilama caran ji bi navé “Kafir Gulo” ye, bi zaré Miisa Beg hatiye gotin {i M{isa Beg di
kilamé de pesné xwe (i malbata xwe dide. Ji kilamé té féhmkirin ku M{isa Beg gelek zéde
ji Gulizaré hezkiriye (i evina xwe ya ji bo wé, bésinor daye nisandan. Miisa Beg di kilamé
da hunerén edebi ji bi kar aniye. Bo nimfine ji héla xwesh{iné va ram{isanén Gulizaré
sibandiye masté miyan, geymaxé gamésan, gosté berxan i bi vi awayi hunera tesbhihé
bi kar aniye. Cawa di kilama siséyan da M{isa Beg xwestib{ ku Gulizar vegere ser diné
Muhemmed @ Gulizaré ji ev daxwaz teqez red Kirib{i wisa té xwuyakirin ku icar di vé
kilamé da ji Gulizar ji Miisa Beg dixwaze ku, ew dest ji diné Muhemmed berde i bibe
xacperest. L& Misa Beg ji bi heman rengi daxwaza Gulizaré red dike i wiha dibé&je:

“Kecé bébabé, wey zalimé,

Ez é cawa terka diné Mihemed bikim

Lé lé lé...bikevim dérééé...” (Epdzdemir, 2007: 199-200).

Kilama péncan ji ya bi navé “Guloya Ermeni” ye i wek diyalogeke di navbera Miisa
Beg i Gulizaré da derbas dibe {i sehneya ku Miisa Beg derdikeve pésheri Gulizaré @ ya
dilé xwe jé re dibéje tine ber cavé merivan. Di kilamé de Musa Beg ji alavén ser (i pevciiné
“s{ir” bi kar tine G dixwaze Gulizar ji tirsan be ji daxwaza vi gebil bike.

“Gulo ré girt ¢ii bériya yekdana
Miisa Begé ket pésiyé u sir kisand ji kalana” (Koné Res, 2011).

Gulizar di bersiva xwe de dibgje, rast e tu dikari min bikuji @i perce perce biki 1é ne
mimkiin e ez daxwazén te gebiil bikim i werim cem te.

Gulo go, ez Gulo me Guloka bavfile me

Tu min hiirki, nayém ser diné te me (Koné Res, 2011).
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Kilama sesan bi navé “Gulé” ye i Gulizar di vé kilamé da Sultané Osmaniyan Sultan
Abdulhemidé duduyan, tehdit dike G dibéje tu pirsgiréka min careser diki bike, ger tu
careser neki ez é texté te bihejinim, hawariya xwe bidim dewletan 1 ji wan alikariyé
bixwazim.

Texté Sultan Abdulhemid bigrim 1l bihejinim
Eger isé min pirsi ji xwe pirsi
Eger nepirsti ez é telgrafé bidim duzdeh dewletén ecnebiya (Kizilkaya: 2020).

Kilama heftan bi navé “Gulo” ye i Gulizar di vé kilamé de bi awayeki zelal biryara
xwe ya neyini dibéje. Li gor Gulizaré ne rast e ku kesek xacperest bi keseke misilman ra
bizewice.

Tu Kurmanc i, ez File me

Ez asiqé diné xwe me

Tu seré min kurki bi glizana

Gosté min bidi ber kelpetana

Ez seré xwe nadeynim ser balgiha méré misilmana (Miroglu, 2013).

Ji bo ku biryara wé ya neyini teqgez té féhm kirin ku ew, am{irén weke “kelpetan” G
“glizan” bi kar tine. Lewra ev amdr, amdrén iskencekiriné ne. Gulizar, M{isa Beg disibine
celadé ku bi merivan iskence dikin @i amaje bi am{irén iskeceyé dike @i dibéje ez ji te 1 ji
am{rén te yén iskencekiriné natirsim i li ser biryara xwe me.

Kilama hestan ji bi navé “Gulo” ye {i ev kilam ji aliyé dengbéja jin a bi navé Gazin
(1959-1918) ve ya ku bi eslé xwe ji Tetwana navceya Bidlisé ye hatiye gotin. Di kilamé
da denghéj Gazin xanim bi zaré Gulizaré sedema bersivdayina wé ya neyini tine ziman.

Kilama nehan ji ya bi navé “Zémara Dayiké ji Bo Keca Xwe ya Revandi” ye. Kilam, ji
aliyé keseke Ermeni ya bi navé Mihran Damatyan @ bi Erminiki hatiye nivisandin. Ji ber
ku me tu imkan nedit ku em xwe bigihinin eslé wé, me wergera wé ya bi Tirki werger-
and Kurdi @ di xebeta xwe de ci dayé. Kilam, ya Mihran Damatyan e, ew bi eslé xwe ji
Stenbolé ye, li Ewropayé perwerdeya xwe gedandiye, pasé vegeriyaye Miisé G li wir di
navbera 1884-1888an de mamosteti kirlye. Di sala 1889an da dema ew, vegeriyaye Sten-
bolé, wé ev biiyer, di kilameke xwe de ji devé dayika Gulizaré hiinandiye.

Di kilamé da bi gelemperi gelé Kurd hatiye sticdarkirin i li Miisa Beg heqaretén me-
zin hatine Kirin. Niviskar di vé kilamé de li biiyeré bi awayeki objektif méze nekiriye i li
gor hestén xwe biiyer vegotiye. Di kilamé da ji gelek tistén balkés yek ji ew e ku niviskar
nave Miisa Beg bi kar nayine i ew weke “Cazo” bi nav kiriye. Péwist e ev tist ji were gotin,
ji ber ku derfet ¢cénebiin ku em xwe bigihinin orjinala kilamé i me wergera wé ya Tirki
stand @ nirxand, dibe ku di wergera kilamé da hinek sasi ji hebin.

Kilama dehan ji bi navé “Kilama Gulizaré” ye. Ev Kilam ji bi awayé anonim di nava
gel de ji aliyé dengbéjan va té strandin. Kilam ji aliyé desté séyem va hatiye gotin G di
naveroka wé de biiyer hatiye vegotin. Di kilamé de buyer bi caveki objektif nehatiye ve-
gotin {i wisa té xuyakirin ku niviskar xwestiye propogandaya xa¢perestiyé bike. Ji ber ku
me tu Imkan neditin ku em xwe bigihinin eslé wé, me wergera wé ya Tirki wergerandiye
Kurdi G daye.
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4.2. Metna Kilaman

Ji ber ku 1i joré kilamén ku hatine bidest xistin bi tevahi hatine nirxandin, di bin vé
sernavé de tené metnén kilaman hatine dayin.

4.2.1. Gulé i Heci Miisa Beg

Gulé digo: Hecl Miisa Bego qurban

Ez gune me, ez gune me

Ez xacik im, ez File me

Ez ptlik im, béfayde me

Ez ne layiqé Heci Miisa begé xwe me

Gulé digo: Heci Miisa Bego qurban
Tu min serjé ki bi diizan
Tu gosté min raki bi kelbetanan

Ez tu car nayém ser diné Musulmanan

Gulé digo: Heci Miisa Bego qurban

Ez Gulé me Gula din im

Ez é rabim dawa xwe li nava xwe bilefinim
Réka Stenbola sewiti bigirim, bikudinim
Ez & texté Sultan Resad bigirim, bihejinim

Ez & heft dewletén ecnebi bi xwe i Heci Miisa Begé bihesinim (Kévonian, 2015: 137)

4.2.2. Gulé it Maisa Begé Xwéti

Des mi nede, des mi nede, des mi nede

Miisa Begé Heseni wez Gulé me

Gulé goti: Miisa Begé Xwéti, ez Gulé me

Ez axc¢ika Kemarsité, ez é xac-fille me

Ez & rojé sé cara tewbedaré xacé li ser singé pasa yé babé xwe me

(Kévonian, 2015: 138).

4.2.3. Lo lo Miisa Bego
Bexté we sirmana, hideka lo ne ewle me

Ez & ne layiq {i babeté Haci M{isa Begé xwe me
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Té ji bériyé, té ji bériyé, her du dana

Gulé goti Miisa Bego, tu bikewi li ser singé mi ewdalé
Bi cakug i lo bi sindiyan

Tu dirané mi ewdalé bikési lo, bi kelbetana

Sed we’deni li cané Gulé bikewi

Ez é disa neyém li ser diné hewe lo, we misilmana
Téj bériyé, téj bériyé 1&, Gulik a dinim

Ez & rabim daw-delingé xwe lo, li vir hilinim

Ez & kisé zéré Osmaniya lo, bi xwe ra hilinim

Ez & ji boyna Miisa Begé Xwéti, texté pasa lo, bihejinim
Hegi pasa derdé min (i M{isa Begé derman neKir,

Ez é hevt duvalé Ecnebiya lo pé bihesinim (Barlik, 2019: 34-35)

4.2.4. Kafir Gulo

Eman Gulé, eman Gulé, eman Gulé

Eman Gulé...1é...kém aqilééé...

Eman Gulé, biika mala babé min é 1é

Rabe riineee, 18 li ber penceré...

Ramiisané Gula Ermen xwestir in

Ji masté miyan, geymaxé gamésan, gosté berxan Gulooo...
Lé rojaaa... xéréée...

Ez Héci Miisa Begé Xwevyti, reyisé Motkan, seré heft esiran
Kecé bébabé, wey zalimé,

Ez é cawa terka diné Mihemed bikim

A_AA

Lé 1é 1é...bikevim dérééé... (Epozdemir, 2007: 199-200).

4.2.5. Guloya Ermeni

Gulo ré girt ¢li bériya yekdana

Miisa Begé ket pésiyé i siir kisand ji kalana
Go ez € te binim ser diné Misilmana

Gulo go, ez Gulo me Guloka bavfile me

Tu min hiirki, neyém ser diné te me

Ez ne layiqi Mdisa Begé miré xwe me... (Koné Res, 2011).
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4.2.6. Gulé

Gulé go, Heci Miisa Bego ez Gulé me, gula din im

Ez é kinc @ palé xwe li xwe binim

Réka gere Stenbolé bihelinim

Texté Sultan Abdulhemid bigrim @ bihejinim

Eger isé min pirsi ji xwe pirsi

Eger nepirsi ez € telgrafé bidim duzdeh dewletén ecnebiya

Ez é giska pébihesinim (Kizilkaya: 2020)

4.2.7. Gulo

Vayé vayé vayé vayé

Berf dibare tev li bayé

Heci Miisa min ne kuje, ez gune me
Tu Kurmanc i, ez File me

Ez asiqé diné xwe me

Tu seré min kurki bi glizana

Gosté min bidi ber kelpetana

Ez seré xwe nadeynim ser balgitha méré misilmana (Miroglu, 2013).

4.2.8. Gulo

Ez ne layige dine te me

Ax ez Gulo me ez gune me,

Ez Guloka bavfile me

Welleh ez ne layiqé diné te me

Ez layigé xaca ser milé bavé xwe me (Dengbé&j Gazin)

4.2.9. Zémara Dayiké ji bo Keca Xwe ya Revandi
Heta duh ji mala me bi kéf i sahi b,

Tu bé endise li tenista min rdinistibayi 4 diaxivi

Lé niha tevahiya malbata me sin girédaye,

Gava ku tu cefayé dikisini, her kes 1i dii te digiri;

Ax! Berxika min Guloya min

Cavén min tari bin! Cazo, tu girtl revandi
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Di sézdeh saliya te da, di rewsa te ya heri xwesik da
Gepén te mina sévén Ardamed in,

Tu bi gavén piclik dimesi, mina kevoka nazdar
Poré te zer e: gula mala me!

Tu niha li ku deréyi? Tu li ku yi, Gula min?

Bila roja min bitefe! Cazo, tu girti revandi

Poré te ¢irfisk ¢irisk dibirige li ser enlya te ya spi,

Bejna te ziv e, di bin keziyén te da

Bi hezaran cil G berg, siitik, bazin, gerdent, toge, péstemal
Di hate ditin di cihézé wé da ji her rengi karé nigari

Xelkeé tu birl, Gula min a bextres

Dilé min sewitand! Cazo, tu girti revandi

Tevahiya ciwanén desta Kharsé

Bi esqa te disewite, ji te ra gustilé disine

Lé ¢i bikim get yek layiqi te nine

Tu yé bibi biik ji mamosteyé Vartenis ra

Ax! Hisé min ji seré min ¢fi, Gulo ya min a bextres

Té te birevine Cazoyé Kurd

Rizgar bike Axacan! Rizgar bike Rels Miro

Rabe kesisé ciwan! Tu ji, kalo, niha rabe!

Kurd bi sasmiti éris dikin, talané dixwazin,

Malé talan dikin; bilez werin!

Ew keca min Gulo dibin ji niska va

Keca min revand, ew Cazoyé xayin.

Hiin ji guleyan berdin Kurdé ku bi neheqi éris dikin, zarokno!
Léxin li wan kiigikan, perce bikin!

Bigirin destén xwe cengelan, coyan, béran, daran (i qamc¢iyan,
Dasan, tirpanan, xenceran, siran 1 tivingan,

Lez kin birano! Gulaya min dige
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Senem bi qurbana we be bikujin vi Cazoyi

Gulebaran Kkirin ji her du aliyan va, 1€ jimara kiicikan gelek zéde bii
Eco G Miro serpist ketin, Kalo di xwina wi da xeniqi;

Kesis biib{i dintihar, hawar digot

Ciran gihistin; Lé béfayde Gulom tu,

Xilas nekirin, revand bir Cazo

Min gérina izdiraba te ya ku bi hemii héza diani bihist,
Sireta min a dawin bé guman gihistiye te:

Ax! berxika min, tu cari seré xwe li hember tirsé netewine
Tu cari ronahiya baweriya xwe inkar neke, terk neke,

Mirin ji hezkirina Cazo cétir e.

Tu cari rliné piroz é ku li eniya te té dayin paqij neke,
Min got: wek dinan xwe bavéjim ser wan
Dibe ku ez keca xwe ji destén Kurdan rizgar bikim,

An jiji qedera wé ez € bimirim;

Ez ji niska va sergéj biim @ ketim erdé;
Hisé min ji seré min ¢{i; Tu ji Gulo,

Bi erdé va kas kir bir, Cazoyé xayin.

Revandin ew ¢i bikim! Revandin ke¢a min!

Ocaxé min kor kirin, mala min wéran Kirin;

Bapiré min ji birin kirin goré

Li ser kélika goré hatiye nivisandin: Bextresiya Gulo
Ji her du cavén min, Guloya min, ditina min dizin

Her du cavén te ji kor bin, Cazoyé heram

Ev ¢i derd e, Gulo, ez perisan im,
Ji bo bextresiya te digirim, ésa min pir mezin e,

Xwezi tu ji dayik nebayi, xwezi tu miribayi
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Te yé ji Kurdé bérehm ra xizmet nekiriba!
Xwezi tu get bedew nebayi, keca min a delal Gulo!

Ki dizane? Belki ew kiiciké Cazo tu get nedirevandi.

Xwedayé min € asimanan, min ¢cawa ¢avén xwe ji tistek wisa ra girt,

Ku meriv qala esqa ku dé {i kecika wé bi hev va giré dide bixine mijara vé biiyeré?
Te ¢ima bersiv neda bi birtiské, bi volkan

Bi mebesta tunekirina Kurdan, ev nijada zalim?

Her cend erd venebi ku Cazo daqurtine

Hema bila keca min Gulo daqurtan da?? (Kévonian, 2015: 159-161).

4.2.10. Kilama Gulizaré

Mala Miro qonaxeke mezin e,

Hatin xwezginiyé Gulo,

Ger bidin zor bas e; Hekana ez é li benda kecika mezin a malé bim!
Misa Beg, 1énexe édi!

Ez keca Ermeniyeke belengaz im

Ji min re cétir e ku ez ji her du dinan ji bo diné xwe bimirim.

Ez hem gul im, hem ji nergis im
Sapé rihaneké me; koka min tuneye
Disan ji derketim pésberi dadgehé
Misa Beg, lénexe édi!

Ez keca Ermeniyeke belengaz im

Ji min re ¢étir e ku ez ji her du dinan ji bo diné xwe bimirim.

Ne ti, ne birci me

Ez duakar im li ber deriyé Déra Sor;
Heta Stenbolé ¢lime,

Li hember layé kiicikan sekinime

Misa Beg, lénexe édi!

2 - Ji bo Tirkiya helbesté binérin: Kévonian, 2015: 159-161
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Ez keca Ermeniyeke belengaz im

Ji min re cétir e ku ez ji her du dinan ji bo diné xwe bimirim.

Li ber cemé gundé Xhivneré tirsnak,

Li ber cemé kederé é Xhivneré,

Misa Beg, sond xwar bi seré bavé xwe

Hercigas Gulo ciwan e, fém neke ji, ez wé pasde nadim bavé wé.!
Misa Beg, 1énexe édi!

Ez keca Ermeniyeke belengaz im

Ji min re cétir e ku ez ji her du dinan ji bo diné xwe bimirim.

Cigas xwes e xacé res!

Mihran Axa, ji nesla kesisan té,

Dikeve nava cil il nivinan ji ber esqa Gulo ya keca Axacan
Misa Beg, 1énexe édi!

Ez keca Ermeniyeke belengaz im

Ji min re cétir e ku ez ji her du dinan ji bo diné xwe bimirim.

fro ini an ji subé yeksem,

Xwedé, deriyé Qiral dadbar dike

Keceke Ermeni cawa inkar dike?

Misa Beg, 1énexe édi!

Ez keca Ermeniyeke belengaz im

Ji min re ¢étir e ku ez ji her du dinan ji bo diné xwe bimirim?.

(Kévonian, 2015: 161-163).

3 - Ji bo Tirkiya helbesté binérin: Kévonian, 2015: 161-163.
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5. ENCAM

Biiyera Miisa Begé M{isé i Gulizara keca Ermeni ji aliyeké va biiyereke eviné ye G ji
aliyé din ve ji biiyereke dilsoj e. Lewra M{isa Beg evindaré Gulizaré ye, 1€ Gulizar evindaré
wi nine { ji ber kiryarén Musa Beg, Gulizar rasti gelek zor (i zehmetiyén dijwar té. Di en-
cama lékolinén di carcoveya vé gotaré da em gihéstin van encaman:

Di naveroka mijaré da du baweri hene, yek baweriya bi diné Islamé ye i ya din ji
baweriya bi bi diné Mesihiyan e.

Lehengén ¢iroké ji du milletan in, ew milet ji Kurd @i Ermeni ne. Ev rastiya hané ji dide
xwuyakirin ku 1i heréma Mfisé G Bidlisé van her du milletan bi hev re jiyaneke astiyane
1 xwesik derbaskirine.

Ji lehengén ciroké Miisa Beg, her cigas bi mérxasi (i zanina xwe navdar be ji ewqas bi
zulimkariya xwe ji navdar e. Ev encama hané di kilamén ku li ser biiyeri hatine strandin
de bi awayeki zelal dixuye.

Bi qast ku ji cavkaniyan { kilamén dengbéjan té féhmkirin evin evineke yekali ye.
Yané Mfisa Beg ji keca Ermen Gulizaré hezkirlye i xwestiye pé re bizewice 1é Gulizaré
nexwestiye bi wi re bizewice @i bibe bermaliya wi.

Gavkaniyén ku li ser biiyeré hatine nivisandin #i kilamén dengbéjan didin xwuyakirin
ku dema Miisa Beg, Gulizaré bi daré zoré direvine, jé dixwaze ew dev ji dine xwe yané
dest ji Xristiyantiyé berde i bibe Misilman, 1& Gulizar 1i hemberi vé daxwazé bertekén
tund nisan dide @ vé yeké gebfil nake. Disa ji kilaman té gihistin ku, herciqas Gulizaré ev
yek gebiil nekiribe ji Miisa Beg navé wé guherandiye i kirlye Fatma. Wisa té fémkirin ku
her du leheng ji naxwazin dev ji diné xwe berdin.

AAAAAA

péka sedsala XXan de navbera Kurdan @i Ermeniyan ne gelek bas e.

Di cavkaniyén ku li ser bliyeré hatine nivisandin de derbas dibe ku dewletén Ewropiy-
an i Imparatoriya Ras bertekén gelek t{ind li hember kiryarén Musa Beg nisan dane.
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Weéneye Gulizaré, ev wéne di sala 1889an de weke kartpostaleké hatiye wesandin
(Kévonian, 2015: 100)
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EXTENDED ABSTRACT

Recently, many valuable studies have been made on Kurdish Language, Literature
and Folklore. As a result of these studies, many materials of Kurdish folk literature were
saved from extinction. Numerous events took place in the regions where the Kurds lived.
These events have reached today thanks to the songs of the singers. One of the events
in question is the incident of Mr. Musa from Mus and Armenian Girl Gulizar. Mr. M{isa
replaces him with the death of his father. At that time, there was an Armenian-born girl
named Gulizar in Bulanik district of Mus. Mr. Musa wants to marry, but when his request
is rejected, he kidnaps the girl. The event reverberates in Europe and has a wide cover-
age in the press. In the region, it becomes the subject of singers’ songs. In this article,
the event will be investigated according to written and oral sources, and how the event
is mentioned in the songs of singers who are among the important elements of Kurdish
Folk Literature will be examined.

There are different opinions about the relations between Kurds and Armenians in the
second half of the 19th century and the beginning of the 20th century. According to some
researchers, the relations between Kurds and Armenians during this period were very
good. Kurds and Armenians regarded each other as brothers. Some sources, on the other
hand, express a different opinion. According to them, they were not on good terms, but
Armenians did not speak up because they were afraid of the Kurds. According to some
researchers, the situation worsened when Europeans got involved. Since the subject of
our research is not history, we did not examine the subject in depth.

The Musa Bey incident, like other events, was the subject of folk songs sung in Kurd-
ish. The artist who first handled the event in his folk song is Arif Cizrevi. In this research,
the incident that took place between Musa Bey and his Armenian girl Gulizar was exam-
ined in depth. In the research, it has been tried to give answers to questions such as how
the event took place, what effect it had on the region and how it took place in the songs
of the artists.

The research was handled under three main headings. Under the first title, the he-
roes of the event are introduced in detail. The event is reported under the second head-
ing. Under the third tittle, the collected folk songs were evaluated. In addition, the lyrics
of the folk songs are given.

The protagonists of the event are Musa Bey and the Armenian girl Gulizar. Musa Bey
is a respected figure in the community. He was invited to Erzurum and Sivas congresses
by the Ankara government. Although Musa Bey did not attend the congresses, he was
elected as a delegate. However, due to some events that occurred later, he was declared a
traitor. First, he was exiled because of the incident, and then he was sentenced to death
on the grounds that he was involved in some political events. Thereupon, Musa Bey
found a way and escaped to Syria and died there.

The incident took place when the Armenian girl Gulizar was still at an age that could
be called a child. His mother died when he was a child, and he was raised by his step-
mother. He was kidnapped by Musa Bey without his consent. Gulizar found a way to
inform the security forces of this incident. As a result of the court, the girl was handed
over to her family. Gulizar later immigrated to Istanbul with her family. Here the court
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opened. Musa Bey was summoned by the Istanbul government. Musa Bey was tried and
exiled, although he was found not guilty. Gulizar Hanim got married and later went to
live with her daughter in Paris, the capital of France. There she told his daughter about
the events that had happened to her one by one. Her daughter also published this event
as a book.

This event caused serious repercussions in foreign countries, the press covered the
issue for days and politicians held various meetings.

This event has two aspects. The first of these is a love story lived one side. The second
aspect is an event that hurts and is abused. Because Musa Bey is in love with Gulizar
lady. Giilizar, on the other hand, is not in love with him. For this reason, Gulizar faced
various difficulties. There are two different beliefs involved in the event. Musa Bey is a
Muslim, and Gulizar Xanim is a Christian. That is, the love continues unilaterally.

According to the sources, when Musa Bey kidnapped Gulizar by force, he also pres-
sured him to become a Muslim. However, despite all the pressures, Gulizar did not return
from her religion. According to the folk songs, Musa Bey forcibly changed her name and
named her Fatma. As a result of the researches, ten folk songs related to the event were
identified. These folk songs have been evaluated in terms of form and content. In terms
of content, they are generally similar to each other.

Since the originals of two of the obtained folk songs were not reached, their Turkish
was translated into Kurdish.
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OZET:

insanlar nesiller boyunca miizigi, hem acilarini ve
kederlerini disa vurmak hem de mutluluklarini,
kahramanliklarin1 ve toplumsal birliklerini dile get-
irmek icin vazgecilmez bir ara¢ olarak gormiislerdir.
Toplumlarin bir araya gelmesi ve aralarindaki muhab-
betin artmasinda miizik 6nemli bir misyon yiiklenmistir.
Bu miizik farkli dil, yogunluk ve icerikte olsa da aslinda
yiiklendigi amac acisindan, 6zellikle de duygularin disa
vurumu baglaminda, ayni muhtevaya sahip olmustur.

Bu makalenin amaci, Hakkari’de yiizyillarca birlikte
yasamis Nasturi (Asuri) ve Kiirtlerin s6yledigi stranlarin
toplumsal etkilerini siyaset bilimi baglaminda
arastirmaktir. Calisma literatiir okumasi ve saha
arastirmasina dayalidir. Calismada Nasturi ve Kiirt
sarkilarinin (stran) siyasal ve sosyal olarak birlikte
yasamin Onemli dinamiklerinden oldugu bulgusuna
rastlanmistir. Bu baglamda miizigin giicii, insanlar
iizerindeki etkisi ve farkli disiplinler penceresinden ele
alinmasi akademik olarak alana farkli bir perspektif
sunmustur.

Anahtar Kelimeler: siyaset, stran, iliskiler, Kiirt, Nasturi.

ABSTRACT:

For generations, people have seen music as an indis-
pensable tool both to express their pain and sorrow and
to express their heroism and social unity. Music has an
important mission in bringing societies together and in-
creasing the conversation between them. Although this
music is of different language, intensity and content, it
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actually has the same content in terms of its purpose, especially in the context of the
expression of emotions.

The aim of this article is to investigate the social effects of strans spoken by Nestorian
(Assyrian) and Kurdish people living in Hakkari for centuries, in the context of politi-
cal science. The study is based on literature reading and field research. In the study,
it was found that Nestorian and Kurdish songs are one of the important dynamics of
life together politically and socially. In this context, the power of music, its effect on
people and its handling from the perspective of different disciplines have presented
a different perspective to the field academically.

Keywords: Politics, stran, relations, Kurdish, Nestorian.
PUXTE:

Bi nifsan mirov, muziké hem ji bo derbirina és {i kederén xwe @i hem ji ji bo derbirina
bextewari, lehengi i yekitiya xwe ya civaki weki amiirek giring ditine. Muzik di ber-
hevkirina civakan i zédekirina daniistendinén di navbera wan de xwedi misyonek
giring e. Ev muzik, her ¢iqas xwedi ziman, gurahi @i naverokeke cuda be ji, bi rasti ji di
waré armanca xwe de, bi taybeti di derbirina hestan de, xwediyé heman naveroké ye.

Armanca vé gotaré 1ékolinkirina bandorén civaki yén stranén ku ji aliyé Nestori
(Asirl) G Kurdén ku bi sedsalan 1li Colemérgé bi hev re jiyane, di carcoveya zanista
siyasi de diyar bike. Lékolin, li ser xwendina literaturi @i 1ékolina qadi ye. Di 1ékoliné
de hate ditin ku stranén Nest{iri i Kurdi, ji bo jiyaneke siyasi G civaki ya bi hev re,
dinamikén giring in. Di vé carcoveyé de héza muziké, bandora wé ya li ser mirovan
1 ji perspektifa disiplinén cuda ve birina wé, di waré akademik de perspektifek cuda
péskési qadé kiriye.

Béjeyén Sereke: Siyaset, stran, péywendi, Kurd, Nestori

1. GIRIS

Toplumlar tarih boyunca dertlerini, 6fkelerini, kahramanliklarini ve sevdalarini
sarkilarla dile getirmislerdir. Bu sarkilarin veya Kiirtce ifadesi ile stranlarin anlam ve
derinlikleri farkli olsa da verdikleri mesajlar genelde ayni olmustur. Miizik, insanin
anne karnindan baslayarak o6liinceye kadarki tiim yasamini etkilemektedir. Bilimsel
aciklamalara gore annelerin soyledigi ninniler, anne karnindaki bebekler i¢in terapi
giiciine sahiptir. Hatta ninnilerin sagladig1 bu gii¢ bireyin dogumundan 0liimiine ka-
dar biitiin yasamini etkilemektedir. (Denizli, 2019:27). Miizik bilimsel olarak incelendik-
ten sonra bu miizigin 6geleri olan ritim, ezgi, giirliik ve tempo gibi temel 6geler ve bu
0gelerde barinan mesajlar daha da anlamli hale gelmistir.

Bilim, evrende her seyin sebep-sonug iligkisi icinde gerceklestigine inanmaktadir.
Emile Durkheim’e gore her sosyal olayin sebebi yine bir sosyal olaydir. Nedensellik
(determinizm) birbiri ardina meydana gelen benzer iki durum veya durumlar arasinda
kurulur (Aslantiirk, 1995:57). Insanlarin uzun siire birlikte yasamasini saglayan bazi
nedenler vardir. Nasturi ve Kiirtlerin ayn1 yasam sartlarinda olusturduklar ortak kiiltiir
ve tarih, s6z konusu birlikte yasamin temel nedenlerinden olmustur. Bu anlamda Na-
sturi ve Kiirtler, Hakkari topraklarinda yiizyillarca dostca ve komsuluk iliskileri icinde
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yasamislardir. Bu iki halk, talan ve adi suclar disinda herkes kendi dinine bagli olmak
iizere ciddi miinakasalar i¢cine girmemislerdir.

Iki topluluk arasinda dini hosgérii ve komsuluk iliskileri iizerinden onlarca sarki ya
da stran sOylenmistir. Nasturi ve Kiirt stranlari; dostluk, kahramanlik, ask gibi insanlar1
birbirine yakinlastiran temalar ile séylenmistir. Bu stranlar dengbéjler sayesinde nesill-
er boyunca kusaktan kusaga aktarilmistir. Denghbéjlik, Kiirtler ve onlarin komsulari Nas-
turilerin sozlii edebiyatinda 6nemli bir yer teskil etmistir. Tekin Cifci’ye gore Istanbul’da
bulunan Kiirt Enstitiisti Kiirtce-Tiirkce sozliiglinde dengbéj kelimesi, hozan (ozan) ya da
ses sanatcist gibi anlamlara gelmektedir. Yazinin olmadig1 dénemlerde insanlar mut-
luluk ve tasalarini miizik ile dile getirmislerdir. Sarkilarin icinde barindirdig1 derin an-
lamlar dengbéjlerin soyledigi ezgilerle ifade edilmistir. Dengéjler uzun ciimlelerle kisa
ve 0zlii mesajlar vermektedir. Dengbéj, sundugu olayin kahramani ile biitiinleserek
anlatisin1 miimkiin mertebe gercege yakin olacak sekilde stran ve bentlerle dile getirme-
ktedir. Boylece dinleyiciyi okudugu stran veya siirin icine cekmektedir (Cifci, 2015:110-
114). Ote yandan stran ve destan gibi yazisiz kiiltiiriin araclar, tarihsel olaylarin aciga
¢ikmasini saglamis ve boylece ses, ritm ve ezgilerle toplumsal mesajlarin anlasilmasina
on ayak olmuslardir.

Bu calisma nitel bir arastirmadir. Nitel arastirmalar gézlem, miilakat ve dokiiman
taramasina dayanmaktadir. Calisma, yar1 yapilandirilmis (semi-structured) miilakatlara
gore yapilmistir. Miilakatta elde edilen veriler Hakkari merkezden toplanmistir. 1915’ten
once birlikte yasamis olan Nasturi ve Kiirtlere ait stranlar, kisilerin babalarindan
duyduklar 6rneklerden toplanmistir. Miilakat alt1 kisi ile yapilmistir ve bu kisiler Kiirt ve
Nasturi stranlarini biiyiiklerinden duyduklarini beyan etmislerdir. Calismada miilakata
katilanlarin isimlerini kullanmak i¢in, onlardan gerekli olan izin alinmistir. Miilakata
katilanlarin belirlemesi ile Hakkari bolgesinde yasayan insanlarin gecmis yasamlari s6z
ve ezgilerle dilden dile giiniimiize aktarilmistir. Walter Ong’a gore insanlar, tarih 6ncesi
caglardan beri yasantilarini sézlii olarak aktarmislardir (Ong, 2002:5). Ayrica s6zii edilen
sozlli aktarimda ezgiler ve sozciikler insanin i¢cinde kuluckaya yatan bakteriler gibi de-
rinlerde kalip viicut hareketleri, dans, sarki ve ritmik hareketlerle disar1 ¢cikmaktadir.
Eski Yunan’da matematik, siir ve hitabet dersleri miizik (mousike) ile 6gretilmistir (Sand-
ers, 2010:32). Dolaysisiyla miizik sayesinde insanlarin yaziya geciremedigi nice duygu ve
diisiince siyasal ve toplumsal alana katki sunmustur. Bu bakis acis1 ile bu calismada,
siyaset bilimi ve miizik iliskisinin kurulmasinin Nasturi ve Kiirt stranlari ile verilmesi
akademik literatiire orijinal bir bakis acis1 kazandiracagi umulmustur.

Bu calisma dort baslik altinda islenmistir. Birinci baslikta siyaset biliminin temel ref-
erans noktalar aciklanmistir. ikinci baslikta siyaset biliminin miizige yaklasimy, iiciincii
baslikta miizigin toplumsal uzlasidaki rolii ile Nasturi ve Kiirt stranlarinin toplumsal
uzlasidaki islevleri birka¢ 6rnek stran ve bent ile anlatilmistir. Dordiincii baslikta ise
arastirmada elde edilen bulgular degerlendirilmistir. Stran ve bentler Kiirtce ve Aramice
olarak yazilmistir. Kiirtce olan stran ve bentlerin Tiirkce anlamlari karsilarina yazilmistir
bunun yaninda stranlarin genel tema ve anlamlari mealen agiklanmistir. Aramice
olan stran ve bentlerin anlamlar1 miilakat yapilan kisilerin anlatimina gore altlarina
yazilmistir.
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2. SIYASET BIiLiMINIiN TEMEL ARGUMANI

Siyaset veya bu alanin disipliner tanimi olarak siyaset bilimi {izerine, birden ¢ok
tanim yapilmistir. Siyaset zor kullanarak hiikmetme anlamina gelebildigi gibi kolektif
karar alma, baris, uzlasma anlamlarina da gelebilmektedir. Ibn-i Haldun’a gére siya-
set, ilgi alan1 sinirli olmayan, toplumun geneline yayilan, karmasik ve kapsayici bir olgu
olarak ortaya cikmis bir disiplindir (Oktay, 2003:6). Siyaset, insanlarin yerine getirmek
zorunda kaldiklar temel kurallar1 yapma, koruma ve onlar degistirme iradesidir. Farkli
goriis ve ideolojilerin catisma ve baskiya mahal vermeden ifade edilmesidir (Heywood,
2014:28).

Aristo’ya gore siyaset, insanlarin kendilerini iyilestirmek ve iyi toplumu yaratmak
icin giristikleri faaliyettir. Siyaset daima sosyal bir faaliyettir; o daima diyalogdur, asla
monolog degildir. Siyaset en genis tanimi ile insanlarin hayatlarini diizenleyen genel
kurallar1 yapmak, korumak ve bu kurallan degistirmek i¢in gelistirilen edimlerdir. Si-
yasette catisma ve ishbirligi i¢ icedir. Bir taraftan rakip fikirlerin, catisan cikarlarin ve
rekabet eden ihtiyaglarin varligi mevcutken; 6te yandan insanlarin beraber yasamalari
icin ortak kural ve ananelerin varlig1 s6z konusudur. Yani Hannah Arendt’in ifadesi ile
“elbirligi etmek” zorunlulugu vardir (Heywood, 2007:1-2). Siyaset, bir toplumu yonetme,
hukukun ve tarihin dayattig1 degisimlere uygunlastirmak icin degistirme, bu toplum-
daki insanlarin degisik etkinliklerini kurumlarin adil ve etkin olmalar1 esasina goére
denetleme ve devletlerin diger devletlerle olan iliskilerini kurallara baglama sanatidir
(Rousseau, 2010:26).

Toplumsal gerceklik, deger yargilarindan bagimsiz bir sey degildir. Siyaset bilimini
de inceleyen arastirmacilar, deger yargilarindan bagimsiz hareket etmemektedir. So-
syolog veya siyaset sosyologu yukaridaki nedenlerle toplumsal gercekligi anlamaya ve
yorumlamaya calismaktadir. Bu bakimdan siyaset biliminin bir alt dali olarak siyaset
sosyolojisi, toplumlarin ve bireylerin birbiri ile olan iliskileri inceler ve siyaset olgusunu
sosyolojik paradigma araciligiyla analiz eder. Sosyolojik paradigma ise toplum {iizer-
ine sorular sorar ve dolayisiyla insan eylemi ve bu eylemin iizerine insa edildigi temel
paradigmay1 bulmaya calisir. Dolayisiyla sosyolojik agidan siyaset, problemin 6ziinde-
ki sosyal etkilesimin nasil ve ne sekilde meydana geldigini arastirmaktadir (Saribay,
2012:5).

Aristo, Insanin politik bir hayvan oldugu (Zoon Politikon) sdziinii gercekte insanin
diger insanlarla iletisim kurabilen bir varlik oldugunu aciklamak icin sOylemistir.
Toplum sadece “benin” etrafinda sekillenmemekte, “ben ve Oteki” etrafinda
sekillenmektedir. Dolayisiyla siyaset, bir toplumda mesru otoriteye dayanmak suretiyle
yapilan varlik ve deger dagitma faaliyetidir (Oktay, 2003:6-7). Rousseau’ya gore insan-
lar ellerindeki giiclerini birlestirip yonlendirmekten baska bir sey yapmadiklarindan
kendilerini korumak icin yapabilecekleri sey, sadece bir araya gelmek ve giic birligi
yapmaktir. Bu amacla ortak giiclerini ortak amaclariyla uyumlu bir sekilde yon-
lendirebilirler (Rousseau,2010:52). Insanlarin bir konuda goriis alisverisinde bulunmasi
ve kendilerini ilgilendiren herhangi bir konuda uzlasiya varmalar1 deger dagitimi olarak
tanimlanmaktadir. Bu deger dagitimi, feodal toplumlardan modern devletlere kadar
gelen siirecte insanlarin toplumsal hayatini etkilemistir. Feodal toplumlarda da herkes
tarafindan mesrulugu kabul edilen otorite veya otoriteler vardir. Yorenin mukimleri bu
otoritenin mesruiyetini tanimlamistir. Konumuzu teskil eden Hakkari’de birlikte yasamis
Nasturi ve Kiirt asiretleri de kendilerine liderlik eden kurum ve kisilerin mesruiyetini
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karsilikli kabul etmislerdir. Patrik (Katolikos) Nasturilerin dini ve diinyevi lideri poz-
isyonunda iken Kiirt asiretleri onun bu misyonuna saygi tutmuslardir. Ayni sekilde Kiirt
asiret liderleri (agalar) de Nasturi Melikleri ve Patrik tarafindan kabul goriilmiistiir.
Karsilikli olusan saygi ve kabul edis iki toplumun tarihsel iligkilerinin uyum ve uzlasi
icinde siirmelerini saglamistir.

3. SIYASET BILiMi BAGLAMINDA MUZIK

Heywood (2007: 11), siyaseti bilimini dort boliimde incelemektedir bunlar: 1-hiik-
metme sanati1 olarak siyaset, 2- kamusal isler olarak siyaset, 3- uzlasma ve mutabakat
olarak siyaset, 4- iktidarin ve kaynaklarin dagitimi olarak siyaset olmustur. Calismamiz
isbirligi ve uzlasi lizerine bicimlenecegi icin siyasetin {iciincii maddedeki yonii (uzlasma
ve mutabakat olarak siyaset) ele alinacaktir. Siyaset bilimi, catismay1 ¢c6zmenin ve barisi
saglamanin bir yolu olarak goriilmektedir. Siyasette dnemli olan karsilasilan sorunlari
kaba kuvvet kullanmadan uzlasi, miizakere ve uyusma yolu ile ¢dzebilmektir. Siya-
si ¢0ziim denildiginde bars, uzlasi, hosgorii akla gelir. Bunun tersi de askeri yollara
basvurmaktir ki sonucu kaba kuvvet kullanmay1 gerektirmektedir.

Siyasetin taniminda gecen uzlasi ve hiikmetme hususuna ek olarak bunlar arasinda
denge saglanmasi da gerekmektedir. Insan icinde yasadig1 cevreden hem etkilenir hem
de o cevreyi etkiler. Insanlar arasinda siyasal kiiltiir ve ekonomik gelismislik kriterleri
bakimidan cesitli farkliliklar vardir. insanlar farkliligin oldugu her alanda, ortak kural-
lara bagli olarak baris ve huzur icinde yasamak adina caba sarf etmektedir. Bu insani
giidii, siyaseti harekete geciren temel motivasyon olup potansiyel olarak her tiir to-
plumda mevcuttur. Kisaca siyaset toplumsal uzlagma araci olarak tanimlanabilmektedir
(Pacaci, 2019).

Siyaset bilimi siyasal kurumlar arasinda mesru bir giic kaynagidir ve siyaset bilimi
diger bilim dallar (sosyoloji, tarih, sanat, etnografya vb.) ile mutlak bir iliski icindedir.
Siyaset ile iliskisi yadsinamaz olan sanat, bir dildir ve bundan dolay1 insanlar bilgilen-
diren, diisiindiiren, duygulandiran ve harekete geciren bir giice sahiptir. Sanatin bir alt
dal1 olarak miizik, tiim sanat dallan icinde insanlar etkileme ve birlestirme giiciinde
onemli bir role sahip olmustur. Siyasi giicii elinde bulunduranlar, miizigin bu giiciinden
her cagda yararlanmak istemislerdir. Yoneticiler tarih boyunca kendilerini 6ven, giicler-
ini vurgulayan miizisyenleri ddiillendirmis, onlara destek olmuslardir. Bu durum prim-
itif toplumlarda da Avrupali saray miizisyenlerinde de Osmanlr’da da benzer formlarda
olmustur (G6her, 209:303).

Miizik, sesin bicim ve anlamli titresimler kazanmis hali veya sesin ve sessizligin belirli
bir zaman arali§inda ifade edildigi sanatsal bir formdur. Miizik, kelimelerle anlatilamayan
duygu ve diistincelerin seslerle anlatilmasi sanatidir (Pacact, 2019:694). Bu anlamiyla bigim
ve titresim iceren bir ses olusumunun miizik olarak kabul gérmesi icin dinleyenlerde du-
ygulara yonelik etkilesim yapmasi da beklenmektedir. Miizik teknik olarak insan sesi ya da
diger seslerin titresim yoluyla baska bir aliciya iletilmesidir, fakat miizigin en 6nemli islevi
duygu ve diisiinceleri kelime kullanmadan aktarip alictya mesaj iletmesidir. Miizik ses,
ritim, giirliik ve tempo gibi 6gelerle aktarilmasinin yaninda miizikteki iletinin dinleyicide
“anlamlandirilmas1” olgusu, toplumsal barisin saglanmasinda énemli olmaktadir. Bu ka-
psamda miizik olgusunu eser ve iiriin anlaminda ifade eden “s6z ve melodiler” ve bunlar
olusturan hilesenlerin uyum ve organizasyonu miizigi olusturan biitiin maddi ve anlamsal
degerlerin isbirligi icinde olmasi kritik bir dneme sahiptir (Pacaci, 2019). Miizik toplumsal
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barisin saglanmasinda bir enstriiman veya bir etkinlik olarak ele alinabilmektedir. Miizik-
teki kiiltiirel ve toplumsal anlayis iizerinden kurgulanan “ortak akil” insanlarin asirlarca
baris icinde yasamasini, ortak anlayislar gelistirmesini saglamistir. Miizik toplumlarin
sosyo-kiiltiirel yapisini etkileyip kolektif karar alma imkanim miimkiin kildig1 gibi birlikte
yasamay1 da anlamli kilmaktadir. Miizigin sosyal hayatin bicimlendirilmesi, iilkelerin kiil-
tiirel degerlerinin benimsenmesi, taninmasi ve yayilmasi konusunda da biiyiik bir éneme
sahip oldugu bilinmektedir. Miizik begenisi bireyin yasadig1 toplum icerisinde var olan so-
syal etki ve kiiltiirel slirecler icerisinde sekillenmektedir (Erdal ve Dogan: 2016:4). Miizigin
insani iliskilerde, ikna etme, iyilestirme, olumsuzluklar1 6nlemede 6nemli bir giicii vardir.
Clinkii miizik; fikir, eylem, bilin¢, beden ve duygular {izerinde etkilidir (Denora, 2003:19-
20).

Devletlerin toplumsal emniyeti ve diizeni saglamak icin koydugu kanun, tiiziik ve
diger yazili kurallar1 vardir (Tiirkdne, 2011:27). Yillarca beraber komsuluk iliskileri tiz-
erine bina edilmis Nasturi ve Kiirt asiretleri de kendi aralarinda yazili olmayan hukuk
kurallar1 koymuslardir. Bu kurallar giinliik hayattaki isler icin gerekli oldugu kadar,
toplumsal meselelerin ¢oziimiinde de uygulanmistir. S6z konusu meselelerin devaml
baris ve uzlasi icinde olmasi ve gelecek nesillere aktarilmasinin yegane yolu stran, bent,
siir gibi miizigin birlesenleri ile miimkiin olmustur. Miizik ve siyaset, insanin duygu ve
diisiincelerini ifade edebildigi 6nemli alanlardir. Antik ¢aglardan giiniimiize toplumsal
hayatin doniisiimiinde etkin bir rol oynayan miizigin, modern toplum yasaminda da
sosyo-politik etkilesimin inga edilmesindeki rolii ve bunu nasil gerceklestirdigi siyasal
kurumlarin oynadigi islev-rol kadar 6nemli olmustur (Pacaci, 2019).

4. MUZIGIN BIRLESTIRiCIi MiSYONU: KURT VE NASTURI
STRANLARININ TOPLUMSAL UZLASIDAKI ROLLERI

Calismanin esas konusu olan “Kiirt-Nasturi stranlari” bahsine ge¢cmeden once
Nasturiligi aciklamak gerekmektedir. Nasturilik, 428 yilinda Istanbul Patrigi Nasturyos’un
Hz. Isa’nin nitelikleri konusunda Antakya Patrigi Kyrillos’a kars1 verdigi miicadele ile or-
taya cikan Hiristiyanligin bir mezhebidir. Nasturyos’a gore Hz. Isa cift dogali (diyofizit)
yani tanrnsal 6zellik gosteren bir insandir. Oysa Nasturyos’un fikirlerine karsi ¢ikan
Antakya Kilisesine gére Hz. Isa tek dogali (monofizit) olup bizatihi tanndir (Akyiiz,
2005:206; Bulut, 2009:66; Yonan, 1999:20). Bu goriis farkliliklar1 neticesinde 431 yilinda
Efes Ekiimenik Konsili toplanip Nasturyos’u goriislerinden dolay1 lanetleyip Misir’a
stirmiistiir (Ser, 2006:14-15; Aprim, 2008:43-44). Nasturyos’un diisiincesinde olan insan-
lar (Nasturiler) Urfa ve Nusaybin gibi yerlerde ¢alismalarini siirdiirmiislerdir. Nasturiler,
451 yilindan itibaren Eddesa’y1 (Urfa) mezheplerinin merkezi olarak belirlemislerdir.
482 yilinda Roma Imparatoru Zenon tarafindan Eddesa Okulu kapatilinca Nasturiler
fran’a siginmuslardir (Albayrak, 1997:75). Mezhebi olarak Nasturiligi benimseyen bu
grup hakkinda etnik bakimdan birkac séylem mevcuttur. Kimi kaynaklara gore bu mez-
hebin mensuplar1 Aram, Kalde, Siiryani gibi halklarin soyundan gelmektedir (Yonan,
1999:20; Coakley, 2011; Shedd, 1903; Aprim, 2008:32-37; Donabed and Mako, 2009:83-
85). Ote yandan XIX. yiizyildan itibaren bolgeye gelen misyonerler, Nasturilerin M.0. 612
yilinda yikilan Asur Imparatorlugunun ardillar oldugunu dile getirmislerdir. Aramice
konusan Nasturi Hiristiyanlar XIX. yiizyilin basinda Amerikan Protestan misyonerler-
inin ilgisini cekmistir. Misyonerler, Miisliimanlarin direnmesine karsi, Nasturileri egitip
aydinlatmaya calismislardir. Ingiliz Arkeolog Henry Layard Nasturiler icin “Asur” tabirini
kullaninca bu tabir bélgede yasayan Nasturiler i¢cin milliyetci, emperyalist baglamlarda
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kullanilmaya baglanmistir (Aprim, 2008:69). Nasturiler iizerinde saha arastirmasi ya-
pan Dr. Asahel Grant, Nasturilerin Yahudili§in kayip on kabilesinden biri oldugunu
iddia etmistir (Grant, 2015:100-106). Baz1 yazarlar da Hakkari’de yasayan Nasturilerin
etnik olarak Hiristiyan Kiirt oldugunu iddia etmislerdir. S6z konusu topluluk Musul ile
Cudi Dag arasinda yasamis ve modern Asurilerin atasi olarak kabul edilmistir (Polo,
1871:62; Mesidi, 2005:97; Izady, 2007:290-292). Nasturi mezhebine mensup insanlar
da etnik kokenlerinin tereddiitsiiz Asur Imparatorluguna dayandigini ifade etmislerdir
(Parhad, 2009:11-12; Dr. Odisho Melko, 18.09.2019 tarihli miilakat).

Kaynaklar, Nasturilerin Hakkari’ye yerlesmeleriyle ilgili ii¢ farkl tarih vermektedir.
Bir goriise gore Nasturiler, MS V. yiizyi1lda Hakkari’deki Ribat Kilisesi’ni insa etmis ve
Hakkari’ye go¢ etmislerdir (Surma, 2015:16). Bir bagka goriise gore 1258 yilinda Mogollarin
Bagdat’iistilasiyla oradan kacan Nasturiler, Hakkari daglarina siginmislardir. Son olarak
1400 yilindaki Timur istilas1 ile Nasturiler, Hakkari ve Urmiye’nin daglik alanlarina
siginmuslardir (Atiya, 2005:306; Heckmann, 2012:53; Arvas, 2010:23). Genel kaideye gére
XV. yilizyilda Timur’un saldirilar1 sonucu sarp ve daglik olan Hakkari bolgesine yerlesen
Nasturiler, XVII. yiizyilda patriklik merkezini Musul’dan (Alkos) Hakkéari’ye (Kocanis
veya Konak Koyii) tasimalariyla birlikte Hakkari, Nasturiler icin dini ve diinyevi liderligin
merkezi olmustur (Wigram, 2004:311).

Tarihsel olarak, Kiirt-Nasturilerin iliskileri komsuluk {izerine kurulu olmustur. Her iki
halk arasinda asiretsel celigkiler gibi basit tartismalar disinda, nemli derecede sorun-
lar citkmamustir. XIX. yiizyillda misyonerlerin bélgeye gelmesi ile Kiirt-Nasturi iliskileri
bozulmaya baslamustir. ki halk arasindaki en 6nemli hadise 1843-1846 yillar1 arasinda
Botan Miri Bedirhan Bey’in Nasturi Tiyar ve Tuhup asiretlerine yaptig1 saldirilardir.
Bu saldirlarda kadin-erkek ¢ok sayida Nasturi hayatini kaybetmistir (Surma Hanim,
2015:79). Sonraki siirecte iliskiler kismen diizelmisse de yiizyilin sonunda Rus ve Ingiliz
devletlerinin Nasturilerin yasadig1 bolgeler iizerindeki yayilma politikalarina Nasturi-
leri arac etmesi ile iliskiler tekrar bozulmustur. Nihayetinde Mayis 1915 tarihinde Patrik
Benyamin’in Rus safinda savasa girmesi ile diismanlik artmis ve ayni y1l hem HakKkarili
Kiirt asiretleri hem de Nasturiler bolgeden gbé¢ etmek mecburiyetinde kalmislardir.
Savastan Once sevingcte ve tasada beraber hareket eden iki topluluk, savas sonrasinda
aralarinda cikarilan fitne nedeni ile birbirlerine karsi ¢atisma pozisyonuna gecmistir
(Korkmaz, 2021:135).

Calismanin ana temasi olan Kiirt-Nasturi stranlari, yiizyillarca beraber dostca
yasayan iki halkin birlikteligini dile getirmektedir. iki halk, kendi aralarinda yiizyillara
dayanan bir kiiltiir insa etmislerdir. Bu kiiltiir s6z konusu halklarin stran, kilam veya
Tiirkce ifade ile sarkilarina da sirayet etmistir. Montesquieu’ye gore yiizyillarca beraber
yasayan toplumlar, tarihsel olarak gecirdigi maceralarin, davranis kaliplarinin ve tabii
dini inanclarin hep birlikte sekillendirdigi bir ruh haline gelmis ve siyasi diizen de bu
sekilde slirmiistiir (Oktay, 2003:165). Nasturi Tuhup asireti ile Kiirt Giizeresi asiretinin
XVIII. yilizyilldan beri kéy yasami ve diizeni iizerinde birlikte almis olduklar kararlar
giinlimiizde de gecerlidir. Mesela her iki asiretin de smirlarinda bulunan ve “Nikilé
Beri"” denilen bolgedeki su buradan diger kdylere esit bir sekilde dagitilmis ve bu diizen
sayesinde koyliiler arasinda hicbir zaman sorun ¢ikmamistir>. Buna benzer ¢cogu kon-
uda Nasturi melikleri ve Kiirt asiret agalar1 arasinda tiim halki ilgilendiren konularda

1 - Nikilé Beri, Nasturi Tuhup ve Kiirt Giizeresi asiretinin koydeki sinirlarini belirledigi i¢cin hafizalarda yer edinmistir.
2 - Hasan Giizeresi, 09.12.2019 tarihli miilakat.
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alinan kararlar, yazili olmayan bir hukuk olusturmustur. S6z konusu yazili olamayan
hukuk ayni zamanda siyasal bir kiiltiire doniismiistiir. Siyasal kiiltiir diyoruz, c¢iinkii
eger yukarida su dagitimi1 konusundaki kurallar ihlal edilseydi gerek asiretsel ve ger-
ekse de toplumsal olarak bazi miieyyideler s6z konusu olacakti. Nasturi-Kiirt arasinda
defacto olarak alinan kararlar bir kiiltiir haline getirilmistir. Taylor’a gére bir toplumun
iiyesi olan insanin kazandig1 malumatlar, aldig1 ahlak ve tasidig1 inang, mesru gordiigii
hukuktan, hayat bicimi haline getirdigi adetlerin yaninda tiim beceri ve aliskanliklar
antropolojik bir kiiltiir olusturmaktadir (Taylor, 1871:15). Almond ve Verba'ya gore bir
toplumun inanclari, yasama dair tutum ve degerleri kiiltiirii olusturmustur (Almond ve
Verba, 1963:13-16).

Yukarida sozii edilen siyasal kiiltiir, sadece koy yasamina degil; topragin korunmasi,
dis saldirlar, diger beseri faaliyetler icin de gecerli olmustur. 1723 yilinda, Sii Safevi
hiikiimdar1 Sah Tahmasp II (Teymezxan) Hakkari’yi hakimiyetine almak i¢cin bir toplant
yapmist1 ve bu toplantida Oncelikle Gever (Yiiksekova) iizerine bir sefer diizenleme
karar1 vermistir. Bu karardan sonra Gever’i isgal eden Sii Safevi giicleri Hakkari’ye dogru
harekete gecmistir. Bu dénemde Hakkari Miri Ibrahim Han’di. ibrahim Han, 12 Kiirt
asireti ve 5 Nasturi asiretinin liderlerini toplayip Sii Safevi devletine karsit koymus Hak-
kéri ve cevresini Sah Tahmasp’dan geri almistir (Ak, 2016:103). Bu miicadele Hakkari’de
yasayan halklarin din ve 1rk ayirimi yapmadan ortak bir ruh ile hareket ettiklerinin en
giizel dayanaklarindan biridir.

Yukarida anlatilan sefer iizerine séylenen stranin birkac¢ bendi asagiya alinmistir.

Birahim Xan
Birahim Xan hey Birahim Xan Ibrahim Han hey ibrahim Han

Li ber xwe Kir zéryé mercan Giymis zirh-1 mercan

Cliye seré Teymezxan Gitmis Tahmas Han’in kavgasina

Esiretan diceminin Asiretleri toplayin

Tiiq G alan disidinin Cephane ve sembollerinizi hazirlayin

Li Colemergé dipenginin Colemerg’i tutalim

Tix{bi ne G Pinyanisi Tuhup ve Pinyanis asireti

Di dest Gt dohlan de xwisi Ova ve vadilere yiiriidii

Dar i ber ji ber herisi Agac ve taslar ezdiler

Céloyi Dézi i Bazi Cilo, Dez ve Bazlilar

Rahélan qéri G gazi Saldirdilar cosku ile

Heyfa Geveré dixwazi Gever’in intikamini istediler (Ak, 2016:104).
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Birinci bentte Ibrahim Han’in asaleti ve Sah’a kars1 durusu; ikinci bentte Hakkari’deki
asiretlere cagrisi, {iclincii bentte Hakkari’deki Nasturi Tuhup asireti ile Kiirt Pinyanisi
asiretlerinin birlikteligi ve son bentte Nasturi asiretleri ismen anilarak onlarin bu mii-
cadeledeki fedakarliklar1 dile getirilmistir. Yukaridaki bentte ortaya ¢ikan onemli me-
sajlardan biri de savas dénemlerinde her iki toplulugun birbirlerinin liderlerini 6vmesi
ve yigitliklerinden s6z etmesidir. Ote yandan son bentte Hakkari’deki tiim asiretlerin Sii
Safevilere karsi birlikte hareket etmesi dile getirilmistir.

XVII.yiizy1lda Hakkari Miriile franlilar arasinda ¢ikan baska bir savasta Nasturi Tuhup
ve Kiirt Ertusi, Pinyanisi asiretleri birlikte hareket edip Iran giiclerini piiskiirtmiislerdir
(Xalidé Hacé Mendan Giizeresi’den aktaran Ak, 2016:103). Asagida verilen bentler, bu
savasta Iran giiclerine kars1 Hakkari asiretlerinin birligini anlatmaktadir.

Geliyé Xané Bi Ber e

Desmala seri zer e Basortiisii altindandir

Ké kusti Sahbender: e Kim 6ldiirdii konsolosu

Tix{ibi ne G Pinyanisi Tuhup ve Pinaynis asiretleri
Geliyé xané bi av e Han Deresi sudur

Serderyan kiri rav e Gecislere pusu atilmistir

Kela Gewran li hindav e Gewran Kalesi yukarisindadir
Berxwedér bin Ertusi Direnenler Ertusi asiretidir
Geliyé Xané biav e Han Deresi sudur

Tix{bi ne G Pinyanisi Tuhup ve Pinyanis asiretleridir
Aséyek kete nav e Araya bir engel diigsmiistiir
Tixubine i Pinyanisi Tuhup ve Pinyanis asiretleridir (Ak, 2016:280).

Birinci bentte, Iranli bir konsolosun 6ldiirmesi ile ilgili Nasturi Tuhup ve Kiirt
Pinaynisi asiretlerinin birlikte hareket ettiklerinden séz edilmistir. Ikinci bentte Geli-
yé Xané denilen mintikanin savunmasinda Kiirt Ertusi asiretinin vermis oldugu mii-
cadeleden s6z edilmistir. Normalde s6z konusu mintika Nasturi Tuhup asiretinin
yasadig1 bir bolgeydi. Fakat Ertusi asireti ayrim yapmadan komgularinin topraklarini
savunmustur. Béylece o donemde Hakkari insani din ve inan¢ ayrimi yapmadan birbirl-
erinin hukukunu korumuslardir.

Asagida verilen bent (ayn1 zamanda bir strandir), Tuhup ileri gelenlerinden Melik
Gevargis’in oglu Melik Babo {izerine s6ylenmistir‘. Bu bentte Ertusi asireti ile Tuhup

3- Sahbender: Konsolos.
4 - Hac1 Aydogdu, 06.07.2021 tarihli miilakat.
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asireti arasindaki mera paylasimi ve bu konuda ¢ikan anlagsmazliklar anlatilmaktadir. Bu
anlasmazliklar etnik veya dini boyutta olmayip, asiretlerin yasam alanlarinin yakinligi
ile ilgili bir durumdur. Fakat asiretsel anlasmazliklar Nasturi ve Kiirt asiretler arasindaki
daimi iliskilere zarar vermemistir. Tiyar Asireti devamli Ertusi asiretleri ile beraber
hareket ederken; Tuhup asireti ise Pinyanisi asireti ile hareket etmistir. Asagida verilen
stranin birinci dortliiglinde Kungurg denilen mintikanin file veya Nasturilerin sonba-
harda siiriilerini yayladan indirdiklerinde bu siiriileri otlattiklar1 bir yerdir. Ertusiler
bu bolgenin Nasturilere ait oldugu bilinci ile siiriilerini geri cekmislerdir. Sonraki
dortliiklerde de Melik Babo’nun yigitligi ve komsuluk hassasiyetlerini korudugundan
soz edilmistir.

Melik Babo

Hey Kungurgé®ya b’ helan e
Hey wérané b’ helan e
Payizxwéra‘ van felan e

Ertosyan ker jé késane

Hey Kungurgé ya b’ kinér e
Hey wérané ya b’ kinér e
Sivanan pez jék vavére

Bécyéd Gendo kirne gére

Melik Babo melké hayé
Xwes feleo melké hayé
Kom bire bela evrayé

Pezi binin werne rayé*

Hey Kungurgé diiz tastandir
Hey yikilasi diiz tastandir
Felelerin’ sonbahar merasidir

Ertusiler siiriileri buradan ¢cekmislerdir

Hey Kungurg Kinér agacidir
Hey yikilasi Kinér agacidir
Cobanlar koyunu ayirmaktadir

Gendo’nun kuzularn otu karistirdilar

Melik Babo havar melikidir
Giizel fele havar melikidir
Grup evraye agilina gotiiriildii

Koyunlarn getirin hizaya gelin

5 - Kungurg: Kurt ini demektir. Helan ise diiz tas anlamina gelmektedir.

6 - Hakkari insan1 tarim ve hayvancilik ile ugrastiindan onlar i¢in yayla, kdy ve mera gibi yerlerin kullanimi 6nemli
olmustur. Hakkari insani ilkbaharda, koyun siiriilerini otlatmak i¢in karin erken kalktig1 “geli” denilen al¢ak va-
dilere gotiirmiislerdir. ilkbaharda s6z konusu vadilere “biharxwar” denilmistir. Yaz aylarinda siiriilerini suyu ve
havasi giizel olan yiiksek yaylalara (zoma) gétiirmiislerdir. Yaylalarda otlaklar azalinca ve havalar sogumaya bas-
ladiginda, koyun siiriileri ayni sekilde alcak vadilere getirilmistir. Sonbahardaki otlak alanlara da “payizexwar”
denilmistir.

7 - Hakkari’de Kiirtler tarafindan Nasturi veya Asuri tabiri kullanilmamistir. Orada yasayan gayrimiislimler icin ciftci
anlamina gelen “file veya fele” tabiri kullanilmistir.

8 - Haci Aydogdu, 06.07.2021 tarihli miilakat.
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Kanya Cuzi

Kanya Cuzi helan e Cuzi Cesmesi diizdiir

Bané Berxo diwan e Berxo'nun dami divanhanedir
Siwara Bené lekdane Bené bogazinda toplanmislar
Kanya Cuzi derbende’ Guzi Cesmesi bogazdir

Lé d’qutin sazbende Sazendeler sazlarini ¢calmaktadir
Bané Berxo govende Berxo’'nun daminda halay vardir
Berxo melké felan e Berxo felelerin melikidir

Ceper deyna milan e Sirtlarda mevzi acmiglar

Tiyar gewmé giran e Tiyar agir bir kavimdir

Berxo melkeki b’ tog e Melik Berxo cetin bir meliktir
Ceper deynan car gose Mevzileri yapt1 dort kdse

Tiyar gawmeki bos e Tiyar kalabalik bir kavimdir
Berxo kuré Daniyé Berxo Daniyé’nin ogludur
Cekmagé b’de derziyé Cakmagi igneye degisir

Ser e ferséd kehniyé" Kavga diiz cesmededir (Kaplan, 2015:209).

Yukarida verilen bentlerde gecen Kanya Cuzi, Tiyar asireti ile Tuhup asiretinin
smirlarini belirleyen bolgedir. Melik Berxo Tiyara Silbeg hdlgesinin asiret lideridir.
Yukaridaki bentler Kiirtlerin Nasturiler iizerinde sdyledigi bir strandir. Bir taraftan Ti-
yar asiretinin nicelik yoniinden ¢oklugu ve savasciligindan s6z edilmis diger taraftan
Berxo’nun tedbirli bir insan oldugu kriz anlarinda pratik kararlar alip uyguladigindan
sz edilmistir. Ayrica Tiyar asiretinin hagmetinden ve kalabalikligindan s6z edilmistir.
Asagidaki bentte Tiyar asiretinin sadece silahl giiclinden s6z edilmektedir.

“Tiyaré Davzdeh hizaré, héj Bélat i Bérewil ne hatine xwaré” “Tiyar on iki bindir,
daha Bélat ve Bé koyleri de asagiya inmedi” (Wasfi Ak, 02.06.2020 tarihli miilakat).
Bentte, Bélat ve Bé koyleri icinde olmadan silahli sayisinin on iki bin oldugundan sz
edilmistir. Silahl1 kisiden kasit sadece eli silah tutabilen erkeklerdir. Bunlara kadin,

9 - Yazar buradaki “e” ekini bitisik yazdig1 icin bize eki bitisik yazdik.
10 - Tos: heybetli demektir.
11 - Eserde gecen “kani” kelimesi “kehni” olarak degistirilmistir.
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cocuk ve yaslilar da eklendiginde ciddi bir niifus ortaya ¢ikmaktadir. Bunun yaninda
Tiyar asireti genis bir alan1 kaplamistir. Bu alan kendi icinde Tiyara Navé (orta Tiyar ya
da Siva Lizané), Tiyara Geli (yukar Tiyar) ve Tiyara Sivé’dir (asag1 Tiyar veya Siva Silbeg)
(Korkmaz, 2021:118).

Foto: Kanya Cuzi, Ekim 2019.

Bedirxan Beg Were Rayé

Were rayé were rayé Hizaya gel hizaya gel

Bedirxan Beg were rayé Bedirhan Bey hizaya gel

Bes b’keve kerb {i belayé Birak kin ve belay1

Dé te b’ben diive dinyayé Sana da goriinecek diinyanin sonu

(Kaplan, 2015:578).

Yukaridaki dortliik, 1843-1846 yillan arasinda iki defa Nasturiler {izerine sefer ya-
pan Botan miitesellimi Bedirhan Bey iizerine soylenmistir. Bedirhan Bey birinci sefer-
ini 1843 yilinda Tiyar asireti {izerine yapmus, ikinci seferini de 1846 yilinda Tuhup
Asiretine yapmustir. Bu seferlerde cok sayida Nasturi’nin katledildi§inden s6z edilmistir
(Dogan, 2010). Dortliikte, Bedirhan Bey’in kin ve nefreti birakip uslanmasi gerektigi dile
getirilmistir. Ayni sekilde s6z konusu dortliikte diinyanin bos oldugu da dile getirilmistir.

1914 yilinda Tiyar’a bagli Kese (Papaz) Henne, Cel (Cukurca) iizerine bir sefer diizen-
lemek istemistir. Tuhup asireti Meliklerinden Berxo bu durumu kabul etmez. Celilerin
komsular1 oldugunu ve onlara karsi sefer yapmanin dogru olmadigini séyler. Kese
Henne ile Melik Berxo arasindaki tartismayi dile getiren asagidaki bent veya dortliikler
ayni zamanda bir strandir.
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Melik Berxo got, Henne ez we nakim Melik Berxo, Henne’ye dedi ben yapamam

Qesrét Celé xirap nakim Celé saraylarini yikamam

Mala axayi bé nav nakim Aganin sanini diisiiremem

Ji Hekareté xilas nakim Hakkari’den yoksun birakamam
Hey Berxo kuré Diireo Berxo Diire’nin ogludur

Tiyar’e di ket teybireo Tiyar’da tedbiri aliyor

Em na ¢ine ser Celéo Biz Celé’nin iizerine gidemeyiz
Agir avéte gundiye Koy atese tutulmustur

Welya Beg odé rabiye Welya Bey odasindan ¢ikmustir
Mesiné xwe hilgertiye Ibrigini almistir

Né Destané teme @ diiye® Destan is ve dumandir

Birinci bentte Melik Berxo’'nun Kese Henne’nin tutumuna karsi olan hosnutsuzlugu,
Aga’nin (o zaman Cukurca ileri geleni Sadi Aga’dir’®) namini diisiirmeyecegini dile get-
irirken, ikinci bent yine Melik Berxo'nun, Kese Henne’ye karsi vermis oldugu miicade-
leyi anlatmaktadir. Uciincii bentte ise Kiirtlere ait Destan koyii, Tiyariler tarafindan
yakilirken Sadi Aga’nin oglu Welya Bey’in sabah namazi vaktinde Nasturi Tiyar asiretine
kars1 yaptig1 kars1 ataktan s6z edilmistir.

Asagida verilen iki bent ise Nasturilerin dili olan Aramice yazilmistir*. Bu bentler
Nasturi ve Kiirt siyasal iliskilerinin disinda ask ve sevgiye dayali séylenmistir.

Hey Avdiso yumes mixlét yew maxé
Stibe ké xeli tagé riskét bedl i ses baxé
Hey Avdiso yumes mixlét yew tiyé

Hey Avdiso yumes mixlét xasite
Slemf{in garip lite

Mem tuli mem silite®

Yukaridaki iki bent Nasturilerin yayla ve meralar iizerine séylenmistir. Asagida ver-
ilen bentler de ask ve doga iizerine sdylenmistir's, Uc ve dordiincii bentlerde kismen
Kiirtce ifadeler de mevcuttur. Bunun temel sebebi ayni kdylerde yasayan Nasturi-Kiirtler-
in birbirlerinin dilini bilmeleri olmustur.

12 - Abdullah Giizeresi, 06.07.2021 tarihli miilakat.

13 - Abdulkadir Kizilkaya, 29.12.2019 tarihli miilakat.

14 - S6z konusu bentler, Hakkari merkezde ikamet eden Abdullah Ceyhan ve Abdiilkadir Kizilkaya’dan dinlenmistir.
Bentlerin anlamlar genel olarak alt paragrafta verilmistir.

15 - Abdullah Giizeresi ve Wasfi AK, 06.07.2021 tarihli miilakat.

16 - Dr. Odisho Melko, 10.09.2021 tarihli miilakat.
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Masirgo tiye (i rome
Bézivé derges slame
Lew tilo kipe rome

Béliné” qame gere
Enika lulu pere
Slami keckét Gevere

Béliné qamu { tiye
Enika riite spiye
Slami keckét gundiye

Bél{iné game {i gole
Enika rfite Qi pore
Slami keckét Stanbule'

Asagida verilen bentlerde de yine ask, yayla ve buralardaki kizlarin giizellig§inden
soz edilmektedir. Bu bentler ayni zamanda ezgi ile de dile getirilmistir.

Cume zomét terazin
Hatme kutné kutnasin

Slami keckét Stazin

Zome zomét tireyse
Qame gamét kutneyse
Slami keckét Bazneyse"

Yukarida verilen stran ve bentlerin hepsinde toplumsal mesajlar vardir. Bu mesajlar-
da, Kiirt ve Nasturilerin toplumsal yasamlarini hangi esaslar iizerinde insa ettikleri dile
getirilmektedir. Bir Kiirt icin geleneksel lideri olan aganin degeri nasil karsilaniyorsa,
bir Nasturi icin de meligin degeri hakeza ayni sekilde anlam bulmaktadir. Stranlarda
siyasal bir kavram olarak, Hakkari’de yasamis iki halk arasinda tarihi, cografi ve en
onemlisi ortak bir sosyolojiye dayanan bir “millet mefhumu” 6n plana ¢ikmaktadir.
Millet kelimesi 11k, etnisite, dil birligine dayanmanin yaninda ortak yasanmislik, kiil-
tiirel birlik ve ayn1 mekani paylasmaya da dayanmaktadir. Giiniimiizde de Hakkari’de,
yillarca ayni merayi kullanan ve yaylalar1 paylasan, sulama kanallar1 ayni olan farkli
asiretler kendilerini ayn1 mekanin milleti olarak tanimlamaktadirlar. Mesela Léwin
bolgesinde yasayan Bétkar, Peyanis, Elkik, Qewal, Nispas vh. kdyler kendilerini Léwini
milleti olarak tanimlamaktadir. Buradaki millet tanimi1 modern millet anlaminda degil
insanlarin yasadig1 mekana atfen kullanilmaktadir. Bu anlamda cografi yakinlik ve ortak
yasanmislik, etnik baglarin 6niine ge¢cmistir. XIX. yiizyila kadar Kiirt-Nasturi iligkileri de
yukarida zikir edilen millet methumuna gore sekil almistir. Bu durum iki toplulugun
stran, bent ve siirlerine konu olmustur. Fakat anilan yiizyilda Ingiltere, Rusya gibi dev-

17 - Bélliné: Ertus ile Giizeres koyleri arasinda bulunan bir vadidir.
18 - Abdullah Giizeresi, 06.07.2021 tarihli miilakat.
19 - Abdulkadir Kizilkaya, 29.12.2019 tarihli miilakat.
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letlerin bolge iizerindeki politikalarinin etkisi ile etnik ayrimlar ve dini-milli aidiyetlerin
on plana atilmasi, s6z konusu halklarn iligkilerini olumsuz yonde etkilemistir. Stran-
larda gecen kivancta ve tasada beraber olma ruhu, dini ve irki ayirimlarin sonucu zarara
ugramistir.

5. SONUC

Miizik Allah sevgisi, vatan sevgisi, doga sevgisi, insan sevgisi, ruh hali, nefret vh.
birden ¢ok duyguyu icinde barindiran c¢ok yonlii bir sanattir. Miizigin bireysel du-
ygu yogunlugunun paylasimi disinda toplumsal deger boliisiimii ve dagitimi gibi
fonksiyonlar vardir. Her seyden 6nemlisi miizik insanlar arasinda uzlasiy1 saglayan
bir ara¢ oldugu gibi bu uzlasinin bir kiilt{ir ya da yasam felsefesi haline gelmesini de
saglamaktadir. Miizik sosyoloji, din, siyaset, antropoloji gibi farkli disiplinlere farkl
muhtevalarda sirayet etmistir. Fakat sunu ifade etmek gerekir ki miizigin sosyal ve si-
yasal yonii daha ¢ok 6n plana cikmaktadir. Insan birey olarak toplum icinde yasamak
zorundadir. Dolayisiyla bu zorunluluk beraberinde uyum, suhulet ve dayanisma gerek-
tirmektedir. Sayilan bu 6zellikler cogu zaman bir kilam, stran veya sarkilarin dizelerinde
veya bir siirin misralarinda ¢ok derin anlamlara biiriinmektedir.

Miizigin hayat buldugu dengbégjlik, Kiirt ve onlarin komsular1 olan Nasturi toplu-
munda 6nemli bir yer tutmaktadir. Ozellikle Hakkari ilinin Gukurca ilcesi adeta stran,
eyhok, avaz olarak adlandirilan miizigin merkezi olarak kabul edilebilir. Bu miizikte ezgi
ve cosku kadar kiiltiirel ve kimliksel 6geler de 6n plana ¢ikmaktadir. Gerek erkek ve ger-
ekse kadin dengbéjler, giiniimiizde de Giizeres (Cevizli) mintikasindan ¢ikmaktadir. Her
stranin dayandig1 hikaye(ler) mevcuttur. Yaziya aktarilmamis bircok olay o giiniin tarihi
sartlarini, o donemin sosyal dokusunu, sevgilerini, savaslarini, destanlarini, yasam
kurallarini anlatan hikayeler hep dengbéjlerin yanik sesleriyle giiniimiize ulagmistir. Bu
calismada verilen stran ve bentlerde de ask, sosyal dayanisma, tabiat sevgisi gibi du-
ygular yer almaktadir. Dolayisiyla bu duygular toplumsal iletisimin saglanmasi ve insan
iliskilerinin uzun vadede siirmesini saglamistir. Yazinin yaygin olarak kullanilmadigi
donemlerde insanlar 6zel ve toplumsal mesajlarini hikaye, stran ve destan gibi s6-
zIli kiiltiiriin araclan ile aktarmislardir. Bu calismadaki Nasturi-Kiirt stran ve bentleri
de bu tema ile nesilden nesile aktarilarak giiniimiize ulasilmistir. Bu aktarim tarihsel
ve toplumsal siirecin gelismesine ve ilerlemesine destek olmustur. Mesela Nasturi ve
Kiirtlerde tarihi bilinmeyen bir olay, stran veya bendin dizelerindeki anlam ile tespit
edilmeye calisilmistir.

Miizik toplumlarin ideolojik, dinsel yapilarindan giyim tarzlarina kadar genis
bir alanda diisiinsel ve eylemsel unsurlarin etkisi altindadir. Her seyden dnce miizik
bir dildir ki bu dil yaziya dékiilmeden de yapilabilen bir iletisim aracidir. Miizigin bu
yonii, onun insanlarin hissiyatina dokunarak yaptigi etkidir. Miizik toplumlar arasinda
dayanisma, kaynasma ve birliktelik duygusunu gelistirir, dolayisiyla bu duygu birlik-
te yasama imkanint miimkiin kilar. Yukarida verilen birkac stranda gecen anlamlar,
Hiristiyanlik ve Islam dini mensuplar arasindaki hosgorii ve birlik ruhunu islemektedir.
Bu ruh vyiizyillarca birlikte yagsam imkanlarini insa etmistir. Bunun yaninda Nas-
turi ve Kiirt stranlar1 kahramanlik, karsilikli giiven, birbirlerinin hukuklarini koruma
baglaminda 6nemli islevler yiiklenmistir. Yukarida verilen Melik Babo 6rnegi tam da
ifade ettigimiz islevleri yerine getirmektedir.

Calismada, s6z konusu sarki veya stranlarin siyasal ve sosyal diizenin saglanip ge-
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lecek nesillere aktarilmasindaki konumunun 6énemli oldugu bulgusuna rastlanmaistir.
Sonug olarak bireyler icinde yasadig1 toplumun anlatilar, siirleri ve miizi§inden etkilen-
ip toplumsal iliskilerini bu degerler iizerinden insa etmislerdir. S6z konusu insa, birlikte
yasam1 miimkiin kilan temel dinamikler olup Hakkari’de yasamis Nasturi ve Kiirtler de
bu anlamda yiizyillarca bir arada yasamislardir.
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EXTENDED ABSTRACT

Societies have transferred their history from generation to generation by means of
words, writing, songs, and poetry. The most important issue in this transfer is the narra-
tives. Many historical events are prevented from being forgotten through the narrative.
In this study, the role of the strans of the Nestorian-Kurdish society, who lived together
in Hakkari for centuries in social reconciliation, was analyzed within the framework of
the principles of political science.

The main purpose of the study is to explain the social relations of Nestorians and
Kurds, who lived together for a long time on terms of friendship and neighborliness,
but broke away from each other by entering into conflict with the First World War, with
“stran” and “bents”. Both Nestorians and Kurds expressed their longing, heroism and
solidarity with folk songs such as stran, eyhok, bent, couplet. Therefore, it is important
to keep the social and historical dynamics alive by establishing a link between the past
and the future through these melodies, which have been the basic tools of music.

The most important point in this study is to shed light on the past lives of both com-
munities through the Nestorian-Kurdish stran and its bents, which have not been in-
cluded in any academic source historically. The expressions in the strans are also impor-
tant in cultural transmission. As a means of cultural transmission, stran and bents also
provide the transmission of messages in people’s emotional worlds. In this study, the
roles of music and its components in social reconciliation were found to be important
in terms of making an original contribution to the literature by writing with a few strans
and bents.

The study is a methodologically qualitative research based on semi-structured inter-
views. Interviews were conducted with people over the age of fifty who had information
about the social relations of Nestorians and Kurds who lived in the center of Hakkari.
Since the number of people with knowledge on the subject is limited, the interviews
were conducted with only six people. The first reason for this is that there are few people
who have knowledge about the subject. The second reason is that with the spread of
the Covid-19 disease around the world, we could not get the chance to interview on the
subject in Irag, the current living space of the Nestorians. The main question of the study
is: “What is the importance of Nestorian and Kurdish strans in political and social life?”
Data were collected within the framework of this basic question. Study data were col-
lected through narrations or narratives. In this respect, the data suitable for the purpose
of the study were obtained by ensuring that the past events are remembered as much
as they remain in the human memory. The Turkish equivalents of the Kurdish stran and
bents in the study are written in translation. The meanings in the stran and bents which
written in Aramaic, the language of the Nestorians, were written according to the state-
ments of the interviewees. The names of the interviewees were written directly with their
permission. The persons in question gave the necessary importance to ensure that they
conveyed as much information as they could think of.

In the context of the study data, it was found that the Nestorian-Kurdish stran and its
bents increase the feeling of war, heroism, love, social cohesion and solidarity. In addi-
tion to this, in the strans and bents in question, besides the pleasant sigh left by the peo-
ple, it has also been understood on which foundations the social past is built. Therefore,
it has been observed that the Nestorians, who still live on the same lands as the Kurds
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(for example, in the Iraqi Kurdish Region), built their history on terms of friendship and
neighborliness despite some painful events in the past.

As a result, people saved the events and daily social relations that they experienced
in the absence of written texts from oblivion with the methods of performing music such
as stran, helbest (poetry), bents. In this respect, music has also enabled the transfer of
social memory to future generations. In this study, the effects of all the components of
music described above on the political structure of societies are explained. Especially
with the reflection of the First World War in Hakkari, the effect of strans as an expression
of the unwritten law of Nestorians and Kurds has been tried to be explored. The fact that
both groups of people act together against both external attacks and internal events,
without discriminating against race or religion, is also reflected in their strans and bents.
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OZET:

Osmanli-iran ara cografyasinda kalan Kiird hane-
danlar ve mir-i asiretlerin var olma miicadelesi karsi
karsiya kaldiklar1 devletlerle olan iliskilerinin tarihini
de kapsar. Biiyiik giiclerle uyum icinde olmak metbu-
luk/baglilik ve akredite olmaklik hakimiyet alanlarinin
slirdiiriilebilirligi icin 6nemli kosuldur. Osmanli Dev-
leti ile ittifaki secerek “makbul” olan hanedan ve
asiretlerin irsi hukuklari, hiikiimet, yurtluk ocaklik ve
mir-i asiret gibi statiilerle garanti altina alinmistir. Mak-
bul ve akredite olmak, ittifak edilen devletle birlikte
karsit giice karsi tam bir askeri destek vermeyi, be-
lirli ekonomik yiikiimliiliikleri {istlenmeyi ve tam bir
hiikiimranlik iddiasindan vazge¢mek gibi énemli taah-
hiidleri igerir. Ancak tabi olunan giice kars1 gerceklesen
donemsel baskaldirilar, taninmis irsi hukuka dayali ha-
kimiyet arzusuna dayali olsa da bu durum eskiyalasma,
madunlasma, 6tekilesme ve tasfiyeyle sonucglanan bir
kavram setiyle tarif edilmistir. Bu makalede belirli bir
kronoloji cercevesinde ara cografyada yasanan iktidar
olma ve hiikiimranlik iddiasiyla alan hakimiyeti kurma
miicadelesi, makbul ve madunlasma olgusu etrafinda
vesikalara dayali olarak degerlendirilmeye calisilmistir.
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nirxandin 4 di malpera
intihalé ithenticate re hatiye
derbaskirin.
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** Chiefdom. The term, mir was overwhelmingly used for the title of the Kurdish
sanjak emirs in the Ottoman Empire. However, this term was also used as
“mir-i tribe” as a title for their chiefdom among their own tribe.
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PUXTE:

Ew tékosina a xweparastiné ya wan xanedanén Kurd i mirén esiran ku di cografyaya
navber a Osmani i frané de mane, diroka tékiliyén wan a bi van dugelan re ji di
bin bané xwe dihewine. Ji bo ku ev xanedan 1 esir bikaribin bi berdewami qadén
xwe yén serdestbiiné biparézin, pevgirédana wan a bi hézén mezin re, akrediteyilya
wan 1 livekirina wan bi wan hézan re serteki gelek giring e. Ew xanedan 0 mirén
esiran ku digel Dewleta Osmani ketine nav hevgirtiné, bline xanedanén “meqbiil” 4
wan, mafén xwe yén irsi, statuyén xwe yén mina hikimat, xwedanmilkiti (i mirantiya
xwe ya esirtlyé misoger dikirin. Bi tevi vé yeké, wé meqgbili G akredtitiyé soz G pey-
manén wisa li ser xanedanén ku bi van dewleté re ittifaqé dikirin ferz dikir ku gava
ew dewlet 1i diji dewleteke din biketa ser, dé wan xaendan ji bi héza xwe ya eskeri
palpisti bikira, biketa bin barén mali G dev ji hikumraniyeke tam berdaya. Lé ew
serhildanén serdemi ku li dijber héza ku ew biina tabié wé, heger bi mebesta bide-
txistina serdestbiineke li ser bingeha mafé rewa yé irsi ji biina, ev rews bi destetégi-
hén mina sélevanibiin, madiinib{in G digerb{iniyé dihat pénasekirin {i encama wé bi
jiholérakiriné digediya. Di vé gotaré de hewl hatiye dayin ku di nav carcoveya kro-
nolojiyeke diyar de ew tékosina ku di vé cografyaya navber de ji bo desthilatdari G
hukumraniya qadi/manasi hatiye dayin (i ew rewsa wan a meqbfili (i maddiniyé, bi
wesigeyan bihéte nirxandin.

Peyvén Sereke: Miré esiret, xanedan, 1épejirandin, rajérb{in, sélevan.

ABSTRACT:

The struggle for the existence of Kurdish dynasties and mir-i tribes living in the inter-
mediate geography of Ottoman and Iran also encompasses the history of their rela-
tions with other states. Allegiance with and accreditation by the great powers was
a critical prerequisite for Kurdish dynasties and mir-i tribes to exercise sovereignty
over their territory. Dynasties and tribes that swore allegiance to the Ottoman Em-
pire had their hereditary law guaranteed under the titles of statuses such as hiikiimet
(sovereign sanjaks), yurtluk ocaklik (family estate sanjaks), and mir-i tribe (chiefdom
of tribe). Being ideal and accredited requires important commitments, such as giving
the allied state full military support against its enemy, fulfilling certain economic ob-
ligations, and relinquishing a claim to full sovereignty. However, although periodic
revolts against the dominant state are based on the desire for domination in lieu of
the recognized hereditary law, this action is described by a set of concepts, such as
banditry, subordination, alienation, and liquidation. This article aimed to investigate
the struggle for power and dominance in the geography between the Ottomans and
Iran within the framework of a certain chronology. The study focused on documents
addressing the phenomenon of turning from being favorite into being subaltern.

Keywords: Mir-i asiret, dynasty, favorite, subaltern, bandit.+
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“Irdk1 Arab ile Ali Osmdn mabeyninde bu kith biilendler icre alt1
bin aded asd’ir ii kaba’ili Ekrad seddi sedid olmasa kavmi Acem
diyan Riima istila etmeleri emri sehl idi. Insdallah mahalliyle alt
bin aded miri as@’irleri dahi tahrir etmege destime hdmei cevahir-
guyam almisim*”

“Hiikmiine boyun egenlere iyi davran, ama asilere acima, onlan ez!
Yoluna cikan biitiin kaleleri, surlan yerle bir et. Turan’dan Iran’a
ilerle ve oray1 aldiktan sonra daha batiya ge¢. Lorlann ve Kiirtlerin
kokiinii kazi. Eskiyaliklanyla, seyyahlan her daim tasalandiran
kalelerini, Kardeh-Kuh ve Lembeh-Ser’i yik!™”

1. GIRIS: ESKIYALIGIN TABIATINDA MAKBULLUK - MADUNLUK

Yazinin kentli bir eylem bicimi olmaya yatkinligi, konar-gocerlige dayali bir me-
kan tasavvuru olarak kirsalin yaziya ve kayit almaya olan uzaklig1 onun dogasinin bir
geregidir. Kirsal yasamda hayvanlara mera bulma arayisi hareketliligiyle sekillenen
konar-gocerligin asiret dogasinda bir kayit tutma 6zelligi gelistiremedigi belirlenebilir.
Buradan hareketle asiret konfederasyonu seklindeki organizasyonlarin neden dev-
let tipi Orgiitler degil de “devletimsi drgiitler” seklinde degerlendirildigi bunu belirten
en 6nemli 6zelliklerden biri olarak kendini anlatan olamama ve kayit tutmazlik duru-
mu ortaya ¢ikar. Ciinkii bu tiir yapilarin ekonomik, giivenlik, sosyal, politik aglar1 ve
kurumlar aynen bir devlette oldugu iizere teskilatlandirdig1 bilinmekteyse de, kayit
tutma 6zelligini ayn1 oranda gelistiremedikleri bilinmektedir. Ya da tarihsel siirecte var-
sa da giiniimiize ulastirma becerisinden yoksun kalmislardir, denilebilir. Halen bu tiir
yapilarin devlet kurumlarina basvurmadiklari durumlara iliskin sayet var idiyse hukuki,
siyasi metinleri ardlarinda birak/a/mamalari merak konusudur.’ Buna, eklemlendikleri
yapiyla giristikleri miicadelelerin olusturdugu tahribatlarin tali bir sonucu olarak da
bakilabilir. Bu sebeple tarihe bir asiret gdzlinden yaklasma deneyimi gerceklestirilmek
istenirse, bu ancak nisbeten sozlii tarih anlatilarina ulasilabildigi oranda miimkiin
olabilmektedir. Buna karsin olaylara, hakim g6z olarak kayit tutucu o6zellige ve cok
sayida veriye sahip olan devlet arsivleri iizerinden bakilabilmektedir. Burada nihay-
etinde elle tutulur bicimde gelismis olan olgu ise devlet olarak tanimlayanin -iktidarin
ya da merkezi otoritenin- 6znelesmesi, devletin karsisinda/asi olarak konumlandig:

1- Evliya Celebi, 2000: 55.

2 - Safrastian, 2007: 41-42; Muhsin Kizilkaya, http://www.ufkumuzhaber.com/hulagu-han-misin-zalim-2210yy.htm, Eri-
sim tarihi: 24.02.2021.

3 - Bununla birlikte s6zlii tarih arastirmalarinda bazen asiretin idareci ailelerinin varislerinin ellerinde secere tiiriinde
ve bazen vakfiye vh. vesikalar ortaya cikabilmektedir. Bazen secerelerin ge¢miste 6nemli bir gecer akce olan siya-
detlik iddiasini refere ettikleri goriilmektedir. Dikkatli ve karsilikl giiveni tesis edebilmeyi basaran arastirmacila-
1in bu ve benzeri evraklara ulasabilme basarisini ortaya koyabildikleri durumlar nadirdir. Burada dikkat cekmeyi
istedigimiz husus hiikiimet, yurtluk-ocaklik ve asiret konfederasyonu tipi yapilarin desantralize, i¢ serbestiyet
alanlarina ve 6zel durumlarina iliskin hukuki tipte yazili metinler ortaya koyup koymadiklaridir. Sayet var idiyse
bunlar neye benzemekteydi, sorusuna dikkat cekmektir.

4 - Cengiz Han’in torunu olan Mogol kagani1 Mengii Han'in kardesi Hiilagii Han’a bir buyrugunda: “Tiim asilerin basi-
n1 ez. Yoluna cikan tiim kale ve burclari gécert. Turan’dan ta iran’a kurtardiktan sonra Irak’a yiirii: Talanlaryla
yolculara rahatsizlik veren o Kiirdleri ve Lorlar birbirinden ayir ve onlarin muhkem Kerdeh-Kuh ve Lembeh-Ser
kalelerini yerle bir et!” Safrastian, s. 41-42. Bir diger versiyonu da buna benzerdir: “Hiikmiine boyun egenlere
iyi davran, ama asilere acima, onlari ez! Yoluna ¢ikan biitiin kaleleri, surlar yerle bir et. Turan’dan iran’a ilerle
ve oray1 aldiktan sonra daha batiya gec. Lorlarin ve Kiirtlerin kokiinii kazi. Eskiyaliklaryla, seyyahlari her daim
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anda da etkilenen bir 6ge olarak asiretin nesnelestirilmesidir. Bu durum ise kayit tu-
tan ve koyan olarak iktidar ve 6zne olmay1 beraberinde getiren, hiikiim koyan, hakim
olan ve tanmimlayanin avantajli dogasiyla devletin, daha elverisli imkana sahip bir be-
lirleyen oldugu tartisilmazdir. Tarihi ¢iktilara kendini aktaramayan, ifade edemeyen,
gOriliniirliigii ise ancak devletin kendisini ifade ettigi 6lciide ve kayit altina aldig1 oranda
“mir-i asiret, bey, pasa” seklindeki payelerle “makul ve makbul” olarak goriildiigiinde
asiret olumlanan bir varlik durumundadir. Ancak ne zaman ki devletin belirledigi “had
alani1” asmakla “asi, eskiya” benzeri kavram setleriyle tanimlanmaya baslandiginda
ve nesne konumuna diistiikleri noktada bu kez asiretleri “madun” sifadesiyle tartismak
imkan1 sorgulanabilir.

Bu calisma, “mir-i asiret” statiisiine sahip asiretin devletle uyumlu bir iligki
Oriintiisiine sahip iken taninan, makbul yani kabul goriilen olarak tanimlamaktadir. El-
bette bu uyumlu iliskinin iiriinii olarak devletin kendisine sundugu imkan ve sahadan
sonuna kadar faydalanan bir kabul edilmislik, akredite olma halinden bahsedilmekte-
dir. Ancak bu akredite hali, tarihsel siirecte devletin hakimiyet sahasi ile asiretin tasav-
vurundaki hakimiyet alanlarinin gelismesi sonucu ¢atismali bir karsilasmaya evrile-
bilmektedir. Bu yeni zitlasma yonlii hal, mir-i asiretin devletin makbul tanimindan
eskiyalasma siirecine, Otekilesme ve kendi goziinden bir madunlasma haline
doniisiimiine yol acmaktadir. Devletin genis cografyasinda merkez disinin bir nevi
otekisi konumundaki kirsal sahanin, kontrol mekanizmalarindan ¢ogunlukla zayiflik
ve yoksunluk hali, buradaki asiretlere belirli bir serbestiyet tanimistir. Bu serbestiyet
halinin sinirlar ise devlet indinde “mir-i asiret”lik cercevesiyle kaydedilmistir. Ancak

tasalandiran kalelerini, Kardeh-Kuh ve Lembeh-Ser”i yik” Bk. Muhsin Kizilkaya, http://www.ufkumuzhaber.com/
hulagu-han-misin-zalim-2210yy.htm, Erisim tarihi: 24.02.2021. Bu ifadelerle kalelerinin viran edilmesi istenen
Kiirdler ve Lorlar icin seyahat giivenligini tehdid etmeleri gerekce gosterilmistir. 20. yiizyila kadar bolgede gezen
bircok seyyah ve oryantalist tarafindan kaleme alinan eserlerde meselenin odaginda goériinen Kiirdlerin hirsizlik,
eskiyalik vb. tanimlarla tasvir edildikleri bilinmektedir. Kimi aragtirmacilar boyle bir tasviri gereksiz bir ¢cabayla
gizlemeye calismis ve bu tutumun ardindaki olgular gérmezden gelerek bir savunma refleksiyle yok gostermeye
calismistir. Buna mukabil diger bir kisim arastirmacilar ise bu goriisiin ardindaki motivasyonlar1 sorgulamadan
bir 6n kabulle ele almiglardir. Bu iki tip yaklasimin disinda meseleye farkli bir bakis acisiyla yaklasilmasi miim-
kiindiir. iliskili ve cagdasi olduklar cevre iktidar sahipleri tarafindan “eskiya” olarak tanimlanan Kiirdlerin alg
diinyasinda eskiyalik olarak goriilen davranisin ardindaki temel motivasyon su sekilde aciklanabilir: Bu hareket-
ler hakim olduklar1 bolgelerinden gegiste, tiim siyasal otorite sahiplerinin reaksiyonlarina benzer bicimde, me-
kanlarindan gecen sivil, yabanci, tiiccar, kervan vh. yabancilardan alinan ayak-basti, zarar-tazmin gegis iicretine
mukabil bir vergi talebinin bir sonucu olabilir. Bu tutum adi bir hirsizlik, talan ve eskiyalik davranisindan ziyade
ekonomik kaygilarin, egemen olmanin mesruiyeti baglaminda bir kaygiyla ele alinan bir politik tavir olarak oku-
nabilir. Gecis giizergahindaki tiretim sahalarinin zarar gérmesi olgusuyla buna mukabil vergisiz, habersiz ya da
akreditesiz bir gecisin siyasal otorite tarafindan nahos karsilanan bir tutum olarak algilandig: bilinmektedir. Bu
durum hakimiyet iddiasinda bulunduklar sahadan izinsiz gecen yabancilara karsi olan hasin reflekslerle hareket
edildigi daha dogru bir aciklama olarak goriilebilir. Zira koca bir toplumu hem de tiim bir tarih boyunca fark-
11 6rneklerle sakilestirmek bilimsel algida refleksif bir tavir ortaya koyma tehlikesini barindirir. Kald1 ki otorite
olgusu ve hakimiyet iddias1 kendi igerisinde belirli bir toprak parcasinda alan koruma kaygisi ve vergilendirme
gibi politik parametreleri kapsayan olgular1 hesaba katmay1 da gerektirdigi diisiiniilmelidir. Bununla birlikte bu
bolgede cagdaslari olan diinyadaki benzer hirsizlik, katil vb. eskiyalik tiirii davranislarin varliginin yekten inkari
da bilimsel bir tavirla aciklanamaz. Ayrica devlet, mirlik gibi siyasal yapilarin zayiflayarak zamanla ortadan kalk-
masi sonucu balansi bozulan bir cografyada bu tiir olaylarin gériilme sikliginin arttig1 bilinen olgulardandir. Zira
mirlik dénemlerinde mirler paydasi olduklari toplumun diizenini saglamada kural koyucu ve uygulayici olarak
daha etkiliydiler. Bu konuda etno-antropolojik bir fikir veren tarihsel bir metne bk. Mela Mehmiidé Bayezidi, 2012:
4447, 53-57, 62-64, 85-89, 97, 128-129; Zayiflayan mirlikler sonrasi durum icin bk. Bruinessen, 2006: 107-118, 166.

5 - “Subaltern” ya da “madun” terimlerinin bu metinde kullanimi her ne kadar bir anakronizme diisme tehlikesini
icerisinde barindirsa da, bu terimler: “bulundugu konumu kaybetmis, 6nceki idari tasarrufunu yitirmis, gérmez-
den gelinen, sistem disinda itilen” anlaminda kullanilmistir. Bilindigi iizere 1980’lerde Ranajit Guha 6nciiliigiinde
kolonyal bilgi iiretimine kars1 baslayip Madun Calismalar grubuna doniisen bu hareket, calismalarinda madun ya
da subaltern terimlerini kullanarak onlara yayginlik kazandirmistir. Postkolonyal teoriler gelistiren bu tarza daha
sonra Spivak 6nemli katkilar yapmistir. Bkz. Gayatri Chakravorty Spivak, 2010: 21-78, Spivak, 2020.

ISR Jivar 16 sals 2021



bazen kontrol mekanizmalarinin maliyeti ile savas hallerinin getirdigi ek yiikler sebe-
biyle merkezin yasadig1 karmasa, kirdaki asiret tipi giiclerin kendilerine devsirdikleri
hegemonik arzular1 ve degisimi tetikleyebilmektedir. Sehrin disindaki kirda kendi
iktidarini yegleyen bu tutum, bir noktada sehir dinamiklerinin ve en sonunda merkezin
nihai hedefi olan mutlak otorite kurma anlayisinin hismini da {izerine cekmistir. Evvelde
resmi taninirligi, akrediteligi elde etmis olan mir-i asiretligin mutlak egemenin ortagi
ya da alternatifi olma iddiasinin basladig1 yeni durumda, merkez ve kir ¢atismasini
dogurmustur. Bu siirecte merkezin olumlama dilinin kendinden olan mir-i asireti bu kez
karsida konumlanisi itibariyle 6tekilige ve eskiyalia doniisiimii sonucunda olumsuz bir
konsepte evrilisi incelenecektir.

Eskiyalasmanin bir anda olup bittigi séylenemeyeceginden, eskiyalasma olgusunu
bir siire¢ olarak ele almak daha uygundur. Zira eskiya olmazdan 6nce bir makbul olma
durumunun yasanmis olmasi diisiiniilmelidir. S6yle ki eskiyalagsma ya da bir agidan
madunlasma siireci baslamadan once makbul olma yani devlet nezdindeki kabul
alaninin ve sartlarinin ne oldugunun incelenmesi gerekir. Ayrica asiret, makbul iken
nasil eskiyalasma ve madunlasma siirecine girdigi diisiiniildiigiinde o zaman makbul-
lerin ve makbullesme olgusunun hangi sartlarda ortaya ciktig1 ve ne tiir bir onay alarak
devletle eklemlenen bir yapi olusturdugu da ortaya konmalidir. Akabinde asiretin nasil
bir eskiyalasma siireci yasadigini, kendi tarihi argiimanlariyla birlikte 6nceden iiretilmis
olan teorilere ve kaliplara uyumlu olup olmadigi da tartisilacaktir. Burada eskiyalik ol-
gusu, gerek Hobbswam’in tarif ettigi sosyal eskiyalik ve tiirevleri baglaminda ve gerekse
Osmanli Devleti'nde eskiyalikla ilgili Barkey’in de iddialariyla ne kadar uyumlu bir hatta
seyredip seyretmedigi, asiret olgusu ve olaylariyla ortaya konulmaya calisilacaktir.

2. TARIHI PERSPEKTIF: YASAL PAYELER DONEMi-ASiRETIiN
HUKUKEN iCSELLESTIRILMESi-MiR-i ASIRETLIK

Osmanlilarin Safevilerle Diyarbekir ve c¢evresinde baslayan ilk miicadelelerinde
Kiird mirlikleri ve asiret konfederasyonlarinin énemli katkilarinin oldugu bilinmekte-
dir.* Osmanl ve Kiird iliskilerinin baslangici, bu ortak diismana kars1 bir ittifakin so-
nucu olarak gelisti. Bu katkilar1 sebebiyle onlarin her birine kudretlerine, hakimiyet
sahalarina iddia ve kabiliyetlerine gore hiikiimet, yurtluk-ocaklik ve mir-i asiretlik tasnifi-
yle hukuki statiiler tahsis edildi.” Bu durum, karsilikliliga dayal simbiyotik iliski® bigi-
minde hatirn1 sayilir bir siire siiren ve -gercevesi Kanuni'nin “muahede-i hiimayunum®
ifadesiyle tasdik ettigi- hukuksal nitelige dokiilen resmi taninirhiga yani bir makbul
olma zeminine dayanir. Devlet, ilk dénemlerde yeni elde edilen mahallerdeki mirlik,
asiret, cemaat gibi yerel iktidar 6beklerini itirazdan beri tutmak, énemli 6l¢giide fay-

6 - Kiird beylerinin 4 bini agkin askerle Caldiran Savasrnda Osmanli safinda savasa durdugu hakkinda bk. Hoca Saded-
din, 1279: 317; Koci Bey risalesinde, iran’a kars1 yapilan savaslarda Kiirdistan’in 30 binden ziyade askerle katkida
bulundugu hakkinda bk. Koci Bey, 2011: 142; Ayrica bk. Ciwan, 2015: 7.

7 - Bu statiilerle ilgili bilgilere Ayn-i Ali Efendi’nin Kavanin Risalesi’'nde ulasilmaktadir: Hiikiimet ve yurtluk-ocaklik
sancak statiileri su sekilde verilmistir: “Eyalet-i Diyarbekir 11 Osmanli sancagi ve 8 Ekrad beyi sancagi ve 5 hiikii-
metdir. Bu 8 Ekrad sancagi hin-i fetihde gerci sancak tarikiyle verilmisdir ve sancak itibar olunur. Lakin yurdluk-
ocaklik iizere olub azl ve nasb kabul itmezler.” s. 29; mir-i asiretlik statiisii de su sekilde gecmektedir: “Van ve
Diyarbekir ve Sehr-i Zor eyaletlerinde bazi mir-i asiretler vardir. Lakin sancakbeyi hiikmiinde olmayub zu’ama
makaminda 400’li miitecavizdir...” s. 35, Ayn-1 Ali Efendi, H. 1018: 29-35.

8 - Simbiyotik iliski icin bk. Ekinci, 2012: 12-19.

9 - Kanuni’nin Kiirdistan hakim, mir ve beylerine yonelik statiileriyle ilgili sartlar1 ve devamlilik esaslarinin cercevesine
dair “muahede-i hiimayunum” seklinde acikladig1 antlasma metni i¢in bk., Topkap1 Saray1 Arsivi E 11969; yeni no.
TSMA, e. 1012 bk. Alanoglu, 2017: 106, dp. 300; Glimiis, 2021: 10-11.
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da devsirmek amaciyla bir tiir 1limli hareket tarzi olarak istimalet politikasi izlemek
durumundaydi.” Bununla birlikte bu yerel statii sahipleri ise devletin sagladig1 imkan-
lar oraninda kendi varlik alanlarindaki hegemonik hukuki siniri, devlet aleyhine zor-
layan firsatlardan faydalanabiliyorlardi. Nitekim Osmanli Devleti de benzer bir sekilde
tarihinin baslangicinda bir konarg6cer grubun diger rakip gruplara hakim gelen tem-
silde iyi bir 6rnek olusturur. Zira Osman Bey de bir asiret beyi olarak yaylak ve kiglaklar
ellerinde bulunduran tekfurlara karsi miicadele ederek Selcuklu kalintilarindan Bi-
zans hegemonyasini alt eden bir beyligi ortaya cikarmisti (Barkey, 2015, s. 120, dp. 80).
Osmanli hanedaninin konargdcer ge¢misindeki bu ayrintiyr, bulundugu bolgedeki
hakimiyetin elverisli ortamindan faydalanmaya ¢alisan yapilarla ve bilahare dénemlerde
devlet olarak icine aldig1 yapilarla gelistirdigi iliskilerdeki benzerligin karsilastirilmasi
acisindan belirtmekte fayda vardir.

Bu noktada asiret topluluklari i¢in Osmanli déneminde tanimlanmis bir idari statii
olan mir-i asiretlik {izerinde durmak gerekir. Giin{imiiz tanimina asiret emirligi, beyligi
ya da asiret konfederasyonu" seklinde cevrilebilecek bu statiiye sahip asiretlerin ve
reislerinin isimlerine tahrir eminlerinin vergi kayitlarini tuttuklarn tahrir defterlerinde
rastlanmaktadir (TD. 998, 1998, s. 123). Bu statiiye dair erken donemde 6nemli tarifi tes-
bit eden Ayn-i Ali, 16. yiizyilda Osmanli Devleti'nde Van, Diyarbekir ve Sehr-i Zor ey-
aletlerinde teshit edilmis 400’den fazla mir-i asiret oldugunu belirtir. Bunlar, gelirleri
zeamet oraninda oldugu icin sancak beyi olarak degil, zw’ama olarak kaydeder (Ayn-1 Ali
Efendi, s. 35). Evliya Celebi ise XVIL. yiizyila gelindiginde Erzurum, Van, Hakkari, Cizre,
imadiye, Musul, Sehrezul, Harir, Erdelan, Bagdad, Derne, Derteng’ten, Basra’ya kadar 6
bin Kiird asiret ve kabilelerin bulundugunu belirtir:

“Canibi simalde diyan Erzurtim»dan diyar Vandan diyar1 Hakkari ve Cizre ve
Imadiyye ve Musul ve Sehreziil ve Harir ve Ardalan ve Bagdad ve Derne ve Derteng
ve ta Basrasya varinca yetmis konak yer Kiirdistan u sengistan add olunur kim Iraki
Arab ile Ali Osmdn mabeyninde bu kiih biilendler icre alt1 bin aded asa'ir i kaba’ili
Ekrad seddi sedid olmasa kavmi Acem diydn Riimpa istila etmeleri emri sehl idi” (Evliya
Celebi, 2000: 55)

Celebi, “6 bin mir-i asair” sayisini bir kez daha 6zellikle vurgular. 2 Aradaki yiiz
yillik farkla 4oo0’den fazla mir-i asiret sayisinin 6 bine artis1 oldukea ilgi ¢ekici olup
bu durumu iki sekilde yorumlamak miimkiindiir. Birincisi ilk dénem tahrirlerinde

10 - Istimalet siyaseti, kendisine meyl ettirme ve cazib hale getirerek géniil almaya calismaktir. Osmanlinin fethettigi
yerlerde halki inang¢larinda serbest birakmak, vergi toplamada kolaylik saglamak ve diismanlarina karsi gozetmek
seklindeki siyaset tarziyla onlarin devletle olan bagini giiclendirme siyasetidir. Bk. Miicteba ilgiirel, 2001: 362-362.
Bununla birlikte istimalet siyasetinin devletin bir ihsan1 olmaktan ziyade sagladig1 fayda acisindan uygulanma-
sinin bir zorunluluk oldugu tesbiti icin ayrica bk. Halil inalcik, 2010: 12-13; Benzer bir yorum icin bk. Ekinci, 2022.

11 - Konfederasyon ve emirlik tabirleri asiret birliklerinin olusturduklari {ist yapilar icin uygun bir tanim olarak kullanil-
maktadir. Bk. Madawi Al-Rasheed, 2013: 212; Martin Van Bruinessen, 2013: 161.

12 - Ancak Evliya Celebi Seyahatnamesinin 6zellikle 4. cild ile ilgili taramamizda baskaca bircok naklettigi istatistik
verilerini 6’11 rakamlar seklinde ve en ¢ok da “alt1 bin” rakami ile verdigi g6ze carpmaktadir. Bu durum iizerinde
ayrica durulmasi ve yorumlanmasi gereken ilging bir durum ortaya ¢ikarmaktadir. Bu durumda bu rakamlara
stipheli yaklasilsa bile Osmanli donemi “Memalik-i Kiirdistan”da hakimiyetin yayginlastig1 ve tahririn sikilastig
ve boylece asiret sayisinin artmis oldugu gercegine ters bir durum olusturacagi diisiiniilemez. Her ne kadar rakam-
larin aynilig1 veriler {izerinde siiphe olusturdugu gercegi yadsinamazsa da bize gore Evliya belirli bir coklugu ifade
etmede kendisine gore bir standard belirlemis olmalidir. Bu ifadeyle 6 bin sayisinin sayilan seye gore daha az ya
da daha fazla olmadig1 ancak belirli bir orani ifade etmek {izere Evliya'nin bir standardi olarak ele almakta fayda
gormekteyiz. Bk. “alti bin pare”, Evliya Celebi, 2000: 24; “alti bin mektebi tiflan” s. 123; “Bu nbdtin cirmi alti bin
adimdir.” s. 129; “alti bin mikdan giizide askeri miisellah” s. 134; “Van kal‘ast kulu alt1 bin kuldur.....”kal‘ai Vastin
kullan dahi ciimle alti bin kuldur.” s. 157.
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mir-i asiret statiisiiniin her asirete taninmamis olmasi ve ayrica holgede gercekei bir
sayimin yapilmamis olmasi ihtimalidir. Digeri de kuvvetle muhtemel aradaki yiiz yillik
siirede Osmanl iktidarinin belirtilen yerlerde pekiserek tahrire yansimasi yani sayim
geleneginin buralarda istikrara kavusmasindan kaynaklanmis olmasidir.

Tahrir defterlerine mir-i asair ifadesiyle giren bir¢ok kayit olmakla birlikte bunlardan
birine yer verilebilir. Bunlardan Cermik livasinda: “Cemaat-i Ekrdd-1 asiret-i Kiki tabi-i
Celaleddin kethiida, hane 32, miicerred 3 hasil 977” seklinde Kiki Asireti’ne dair bir kayit
mevcuttur (TD 998, s. 123’ten akt: Unal, 2006: 281-298.). Diyarbekir Ahkam defterindeki
bir kayitta Kiirdeli asireti mir-i asiretleri olan Ali'nin kendilerine yine mir-i agiret olarak
tayini konusunda ricaci olmuslardir. Ciinkii “Hazo (gliniimiizde Kozluk) hakimi olan
Saruhan bila-sebep olub mezbura hayf ol”mustur. Sayet kendilerinden beklenen uhdeler-
inde olan mal1 sal be sal eda ettirilmek isteniyorsa Ali’nin tekrar mir-i asiret yapilmasini
istemiglerdir. Aksi takdirde “perakende olup dagiliriz” demislerdir. Bunun iizerine Di-
yarbekir beylerbeyisi mal-i miriye zarar gelecegine Ali’nin tekrar mir-i asiret kalmasini
uygun gormiistiir (Kepeci 88, 395°ten akt: Unal, 2006: 293).

3. MADUNDAN MAKBULE-MAKBULDEN MADUNA BiR DONGU:
ESKIYALIKTAN MAKBULE-MIR-i ASIRETLIKTEN ESKIYALASMAYA

Osmanli Devleti’nin, idari olarak mir-i asiret biciminde tasnif ettigi asiretlerden bir
beklentisi de bu asiretlerin yaylak ve kislaklarina olan hareketlerinde cevrelerine zarar
vermemeleriydi. Bu sebeple asiretin mirine/reisine iskanbasilik payesi vermek sureti-
yle asiretler miimkiin oldugunca iskan edilmeye calisilmistir.”® Ancak asiretlerin yatay
hareketliliginin yaninda iskan siyaseti tek basina bir ¢6ziim olamamaktaydi. Ciinkii
asiretin gecim kaynaginin temeli olan hayvancilik, devlet acisindan bir vergi {initesi
birimi olarak ayni oranda talan ekonomisinin bas aktoriine déniismekteydi. Bolgede
¢ol ya da kirsal olsun talan isi hem Urban hem Ekrad asiretleri agisindan yasamsal bir
adet olarak goriilmiistiir. Zira asiretler gerek vergi donemlerinde gerek sair zamanlarda
gerceklestirdikleri hayvan talani isini bir meslek ya da &viing kiiltiiriiniin bir parcasi
addetmekteydi. Ne var ki talan, basli basina bir tatsiz hadise olmasinin yaninda ofke,
hing ve intikam duygularini koriiklemekte ve beraberinde katle, hane yakmak gibi mala-
miilke zarar vermeye ve esya gasbina varana dek genis Olcekte bir eskiyalik hareketine
doniisebilmekteydi. Bu durum devlet ve kanunlar nezdinde sakavet ve eskiyalik olarak
tanimlanirken, asiretler icin vaka-i adiyeden ve hayatlarinin bir normali olarak goriil-
mekteydi."

3.1. Milli Timur Pasa

13 - Hiikiimetin asiret reisleri icin belirledigi sifat olarak gerek iskanbasilik gerekse kethiidalik, asiretlerin iskanini, dii-
zenini saglamak islevini gérmekteydi. Mesela, iskanbasilar yaylak-kislak hareketliliginde arazilere verilen zararlar
sebebiyle asiretlerin hareketlerinden sorumlu tutulur ve ceza olarak nezir akgesi 6detilirdi. Bkz. Ekinci, 2017: 53-
54, 131, C. ML., 4391; C. ML., 474/19332; AE. SOSM. I1I, 6/350; Giindiiz, 2010: 51-53; Halacoglu, 2006: 38 ve dp. 266.

14 - Bayezidi, 2012: 44-47, 53-57, 62-64, 85-89, 97, 128-129; Asiret kiiltiiriinde gasb ve hirsizligin siradan sugclar olmak bir
yana kahramanlik ve 6viing kaynagi sayilmasina dair bir takim 6rnekler bulunmaktadir. Bunlardan birini Ercan
Giimiis’tin Millingen’den iktibasla naklettigi calismasinda gérmek miimkiindiir. Nitekim s6z konusu 6rnekte du-
rum hirsizlik ve gasbin da bir adim 6tesine gecilmis ve Van cevresinden bir asiretin riiesasi ve mensuplan ingiliz
hiikiimetinden mukavele karsilig1 aldiklari zahire borcunu 6dememeyi bir 6viing anlatisina ¢evirmislerdir. Ayrin-
tilar icin bkz; Glimiis, 2019: 131.
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Osmanli hiikiimetince mir-i asiret {invani tevcih edilmis asiretlerden biri de Milli
Asiretidir. Hiikiimet bu asirete reis olanlar1 mir-i asiret/iskanbasi olarak tayin etmistir.
Bu asiret reislerinden Timur Aga’nin makbulden eskiyaliga giden seriiveni meseleye ilgi
cekici bir 6rnek olusturur. Asiretin bagliligini ve kontroliinii temin etmek sebebiyle 18.
yiizyilin ortalarinda hiikiimet tarafindan Istanbul’da rehin® tutuldugu anlasilan Timur
Aga bir siire sonra asiretine dondiiriiliir. Kendisinden beklenen misyon da asiretin
bulundugu cografyada devlete olan baglilifin ve sadakatin pekistirilmesidir. Keza
nitelik ve boyut olarak konfederatif yapidaki baglilariyla birlikte bu capta bir asiretin
cevredeki asayisin hiikiimetin arzu ettigi kontrol 6lcegine getirilmesi olaganiistii 6nem-
deydi. Asiretin etki alan1 olarak Sam’in kuzeyinden Urfa, Mardin, Diyarbekir ve Harput
kirsalina kadar ve hatta Gtesine uzayan yaylak-kislak bicimindeki yatay hareketliligi
tarim iiretimine ve yerlesiklerin vergi {initelerine zarar1 6nemli bir mesele tegkil etme-
kteydi. Zira bu tiir zararlarin kapsami asiretin bilingli bir hareketi seklinde gelistiginde
hiikiimet eskiyalik terminolojisi hattinda bunlar {izerinde tedib siyasetini izlemekteydi.
Tedib siyasetiniise yareisi azlederek ona alternatif bir hanedan iiyesini iskanbasi sifatiyla
tayin ederek ya da yola gelmez kanaati pekisti§inde askeri yollar ile isletmekteydi.

Nitekim tiim bu sebeplerle baslarda hiikiimetle uyumlu olan siyaseti sonucun-
da 1761 senesinde Milli Timur Aga “iskanbasi” itinvaniyla asiretin idaresinde devlet
nezdinde resmi taninirhigini elde etmistir.” Ancak bu uyumun pek fazla siirmedigi
vesikalardan anlasilmaktadir. Hiikiimette Timur Aga'nin asiretini iskan etmek icin
yeterince ugrasmadigi ve buna yanasmadig1 kanaati olusmustur. Ayrica onun Ruha/
Urfa ve dolaylarindaki koylere yonelik talan ve garetleri de bardagi tasiran son damla
olmustur. Bu gerekcelerle Timur Aga iskanbasiliktan azledildi. Bu kez asiretin basina
Once agiretin hanedan iiyelerinden Sadun Bey atandi. Ancak o da benzer gerekgelerle bir
miiddet sonra azledildi ve yerine Omer Bey atandi (Ekinci, 2017: 135; C.DH., 242/12073).
Omer Bey hanedandandi ve Timur Aga’nin dayisiydi. 1789 senesinde Timur Aga, Malat-
ya Sancag1 Mutasarrifi Risvanzade Omer Pasa ile aralarinda gecen yerel bir catismada
onu yener. O vakit Omer Bey’in de asireti halkiyla Bingél yaylalarindan déniis yolun-
da Harput ile Palu arasinda konakladiklari sirada halka zulmettigi not edilir (Ekinci,
2017: 137; C. DH., 97/4831, leff 1/2; C. ZB., 86/4263). Asiret kontrolsiizlii§ii ve hiikiime-
tin iskan talebine uyumsuz siyaseti gerekceleriyle hiikiimetle arasi bozulan Omer Bey
de iskanbasiliktan azledilir ve yerine Sadun Bey tekrar atanir. Bunda asiretinin Sadun
Bey’e olan tevecciihii ve hiikiimete olan 1srarli talepleri de etkili olmustur. Bunun {izer-
ine Milli Timur Aga ise hiikiimetin asireti tizerindeki tasarrufunu onaylamaz. Asiretin
kendisine baglh olan hatir1 sayili bir kitlesiyle cevrede giristigi talan mallariyla Diyar-
bekir ve Mardin dolaylarinda seyr ii sefer eder. Milli Timur Aga artik hiikiimet géziinde
firari bir eskiya hiikkmiindedir. Hem Diyarbekir valiligine hem de Rakka beylerbeyiligine
goOriildiigii yerde hiikiimete siginma ihtimaline gbz yumulmamasi, talan mallarinin sa-
hiplerine verilmesi ve kendisinin Diyarbekir ve Rakka sinirlarindayken kalebend edilm-

15 - Bagimsiz gruplar iizerinde kontrol mekanizmasi kurma stratejisinin bir ayagi olarak yonetici ailenin oglunu merkez-
de tutma seklindeki rehin siyaseti tarih boyunca bir¢ok devlet uygulanmistir. Bkz. Ding, 2017: 97-134; SGylemez,
2019: 84-109; Ekinci, 2017:.134.

16 - Her ne kadar Zeki Bey, Timur’un geri doniisiiniin onun kendi inisiyatifiyle gerceklesmis gibi belirtmisse de bu du-
rum rehin siyasetinin mantigina uygun degildir. Timur’un geri doniisiinde baslarda asiretinin siyasetini hiikiimet-
le uyumlu cizgide yiiriitmesi de bu goriisti dogrular niteliktedir. Bkz. Mehmed Emin Zeki Bey, 1998: 218; Mehmed
Siireyya, 1996: 1635; Ekinci, 2017:.134-135.

17 - “Saki-i mezbiirun otuz bir senede cem’ eyledigi emval ve esyas: bi’l-kiilliye arzen telef olub..” Vesikadaki tarih 1792
olup 1792-31=1761 senesinde Timur Aga asiretin reisi/iskanbasis1 oldugu anlasilmaktadir. Bkz. HAT. 1402/56594;
C.DH. 222/11094.
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esi/tutuklanmasi acikca belirtilir. Bununla birlikte onun 6zellikle Mardin dolaylarinda
iken yakalanmamasi buraya miibasir gonderilmemesi siki sikiya tenbih edilir (Ekinci,
2017: 135-136; C. DH., 242/12073). Buradaki tenbih ve temkin ikazinin arka planinda
asiretinin Milli Timur’a ¢ok bagli ve énemli bir kitlesinin askerlerle ciddi ve 6liimciil
bir catismaya yol acacagi ihtimali 6n plana ¢ikmaktadir. Bu da hiikiimetin her ne kadar
asirete hanedan {iyelerinden bir reis atarsa atasin asiretin genel cogunlugunun boylesi
bir zoru kabule yanasmadigini géstermesi bakimindan ilgi ¢ekicidir. Bununla birlikte
hiikiimet de zora, siddete basvurmadan ve huzursuzlugu en az zararla telafi etmeye
yonelik tasarrufta bulunmustur. Bu siyaset onun nerelerde tutuklanip tutuklanmamasi
gerektigine iligskin incelikli hesaplara girisilmesinden anlasilabilmektedir. Zira bir asiret
kitlesini topyekun tedib etmektense dogrudan reisin tasfiyesine odaklanan bir siyaset
izlenmistir.

Asiretlere iskanbasi olarak belirlenen asiret reisleri hiikiimetin beklentilerini tam
olarak karsilayamamislardir. Bunun altinda bilingli bir tercihin oldugu gercekligi
yadsinamaz. Zira asiret reisleri kalabalik asiret yekununun konar-gocerlik sahalarindaki
sinirli mera kaynaklari {izerinde sik sik cevre asiretlerle siddetli ve 6liimciil bir rekabete
girmek zorunda kalmislardir. Hatta asiret reisinin kendi toplulugunda bir reis olarak
kalmasi alan hakimiyetindeki karizmatik liderlik kabiliyetiyle esdeger goriilmiistiir. Ne
var kireislerbuvar olus dongiisiinde dogal sonuglarla girilen tahakkiim kurma siyasetinin
talan, ihrak, katil vh. diyalektigiyle hiikiimetin iskan gibi diizen tesisi talepleri arasinda
sikisip eskiyalik sarkacinda salinmislardir. Dolayisiyla burada eskiyalikla tanimlanan
sinirlarin ve hadiselerin 6ziinde eskiyaliga kalkisan ile eskiyalikla 6zdeslestirilen nesne
arasinda konuya bakista bir farklilik mevcuttur. Yani asiretin eskiyaliga ve devletin
eskiyaliga olan tutum ve bakis agilarinda tabandan bir zithik iliskisi vardir. Asiret icin
bu davranis kaliplarinin altinda yatan temel etken, hayata tutunma ve 6viin¢ duyulacak
bir mesele iken devlet icin nizam1 temelden sarsan bir olgudur. Asiret icin varlik sebebi
olarak goriilen, devlet icin ortadan kaldirilmasi gereken bir sonucu dogurur. Silahli giice
ve zora basvurma hakkini hegemonik ilkelerle kanun koyucu tekeli elinde tutan vasfiyla
devlet, kendisini ayn1 hegemonik iligkilerle taklide yanasan yapiy1 eskiya olarak tarif
eder ve onun bu hegemonyadan nemalanmasini ve paylanmasini siddet zoruyla red-
deder. Siddetin kanuni cercevesini belirleyen aktor olarak devlet, otoritesini sarsan ve
tahakkiimiine ortak ¢ikan asiret siddetini kendi ¢ikarina ve varligina kasdeden eskiyalik
olarak kodlar. Burada yaylak-kislak alanda hayvanlarini otlatarak yasama devam etme
olgusu ve buralara hakim olma arzusuyla bir asiret yapisinin semi devlet goriintiisii
¢izdigi vurgulanmaktadir. Ancak o asiret ne eskiyalikla tanimlanan bu sifat1 tanimaya
yanasir ne de zor kullanma tekelinin sahibi olan devlet, hegemonyasini baska bir yapiyla
paylasimina izin verir.

Eskiyayr “kanun disinda kalan” olarak tarif eden Hobbsbawm’a goére, eskiyalik/
haydutluk ya da eskiyalasma sartlar1 kéylii toplumlarinda sinif, servet ve gii¢c dagilimi
iliskilerinde ortaya cikan bir olgudur. Gramsci ise 20. yiizyilin baslarindaki Sardunya
0zelinde sinif miicadelesi haydutlugunu santaj, arazi kundaklama, hayvan gasbi, kadin-
cocuk kacirma ve idari kurumlara saldir1 gibi durumlarin icigeligi {izerinden belirler.
Alan hakimiyeti iddiasinda bulunulan noktalar iizerinde rekabet edemedigi uzakta-
ki bir hiikiimeti kabul etmeme/hosnutsuzluk algis1 da eskiyaligin davranis kaliplari
acisindan 6nemli bir vurgudur (Pigliaru, 1975: 419’dan akt: Hobsbawm, 2011: 11). Bu
sebeple eskiyalik olgusu iktidarin istikrarsiz, zayif oldugu ya da direncle karsilasarak
taninmadig1 bolgelerde ve donemlerde ortaya cikar (Hobsbawm, 2011: 21).
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Eskiyaligin potansiyel kaynaginin giic noksanligindan neset ettigi belirlenmistir
(Hobsbawm, 2011: 20). Devletsiz toplumlarda bir fenomen olarak eskiyalik kavramindan
bahsedilemeyecegi, 6ldiirme eyleminin faillerinin de kanun kagakg¢isi degil, bilakis bir
savascl olarak goriildiikleri ifade edilmistir. Hatta sakavetle su¢lanan tipolojilerin ka-
nun kacagi sayilarak ceza almalari, ancak onlarin tam olarak tanimadiklar1 bir hukuk
diizeninde gecerli olabilmektedir. Hiikiimetin Anadolunun sarkinda “eskiyalik”
tabirine dair yaklasimiyla ilgili gelisimine teorik bir tutum benzerligi bulmak acisindan
ve genel olarak sosyal eskiyalig1 teorize eden cercevesinin yaninda Hobbsbawm, bir ye-
rde bu meseleye iliskin az da olsa bir degerlendirme birakmistir. O bu konuyla ilgili: “ge
leneksel karsal sinifl toplumlann baska kirsal 6rnegin gécebe ya da yayla krciligina karst
yerlesik tanma gecmis ya da kentsel ya da yabanci simifli toplumlar, devletler ya da re-
jimlere kars: direng gosterdikleri zamanlarda da kendisini gosterebilir.” der (Hobsbawm,
2011:10). Her ne kadar yapi olarak sebep benzerligi gosteriyor gibi dursa da aslinda o,
burada konarg6cerin kirdan devlete karsi olan direncini degil; tarimci ve kentlilerin dev-
lete karsi direncini tarif eder. Yani bu yoniiyle asiret toplumunun kendi sahasinda he-
gemonik muktedir olma direncini tam olarak ifade ettigi soylenemez.” Eskiyalik onu tarif
eden, kullanan sistem ve taraflar acisindan sistematik islevsel bir araca déniismektedir.
Bu noktada bir saha iizerindeki hegemonik rekabetin tarif edilen kesiminde yer alan icin
belirlenmis bir aparattir. Saha onu sahiplenme arzusundaki asireti daha kudretli devlet
karsisinda doniisiime ugradig1 bir nesne olarak konumlandirr. Once madunlasmaya
iter ve nihayetinde makbul olacak sekilde sisteme eklemlenmeyi dogurur. Sisteme
eklemlenmis asiret baki, muhalif riyaset ise madunlasmis olarak tasfiyeye ugramistir.

Hiikiimetin Anadolu’nun dogusunda hakimiyet agirli§inin azaldigini hissettikleri
donemlerde vesikalarda yer aldig1 iizere asiret yapilarinin “basina buyruk” ya dabagimsiz
bir siyaset izlemeye meylettikleri goriilmektedir. Bu tiir bagimsiz manevralara 6zellikle
Osmanli Devleti’nin baska devletlerle olan savas donemlerinde cokca rastlanmaktadir.
1768-1774 Osmanli-Rus savasi sirasinda buna benzer bir asiret siyaset tarzi belirlenmistir.
Hiikiimetin Osmanli-Rus savasina odaklanmasiyla bolge niifuzunda zedelenmelere yol
acmistir. Boylece Savaslarla mesguliyetin sonucunda bélgedeki istikrarsizlik atmosfer-
ini kendi payina degerlendiren asiretler olmustur. Milli Asireti reisi Timur Bey’in, cevre
koy ve kasabalardaki vergi ve timar gelirlerini kisisel servetine kattig1 ve bu sebeple me-
mur maaslarinin édenememesine yol a¢ti1 rapor edilmistir. Onun, Diyarbekir ve Rakka
eyaletlerindeki idareciler {izerinde belirli bir niifuz kurdugu anlasilmaktadir. Bu ve ben-
zeri hareketleriyle Milli Timur Bey, nihayetinde iskanbasilik vazifesinden azl edilmistir.
Ancak onun lehine yasanan bazi gelismeler hiikiimetin ona olan ihtiyacini arttirmistir.
1776’da Iran ile Osmanl iliskileri bozulmus ve durum savasa evrilmistir. Bagdad Valisi
Siileyman Pasa Timur Aga'nin tekrar iskanbasiliga tayinini saglamis ve kendisinden
asireti kuvvetlerinden bin kisilik kuvvetle iran’a kars1 olan savasa destek saglamasini:
“...Millii Asireti beyzadelerinden Timur zide kadruhu...Sen ki mir-i muma ileyhsin. Vak'a-i

18 - Eskiyalikla ve buna dair kanunlarla ilgili devletsiz iskoc ve devletli ingiliz algisi catismasina dair verilen bir 6rnek
hayli ilgi cekicidir: Daglik tepelerde si1g1r yetistiriciligi yapan bir iskog ile ayni isi yapan bir Ingiliz kéyliisii mera
iizerinden bir tartismaya girerler. Ingiliz tek hamleyle iskocu yere serer. iskog ise kalkarak ingilizi 6ldiiriir. Konu
Ingiliz mahkemelerine intikal eder. Ingiliz hakim jiiriye ingilizin saldirisina kars1 6¢ alma sonucu yasanan 6lii-
miin, iskog adetlerine gore normal kabul edilmesi gerektigini, katil olarak goriilemeyecegini, hatta gérevini yerine
getirdigi saptamasinda bulunur. Ancak Birlesik Krallik hukukuna gore, jiirinin elindeki tek secenek iskocu bir
katil olarak mahkum ettirmek olur. Walter Scott, Two Drovers’tan aktaran: Hobsbawm, 2011: 8-9. ve bkz. dipnotu.

19 - Belki kismen Ingilizlerin sistem disina iterek “eskiyalastirdigr” iskoclarin Macgregor hanedani ve onun iinlii liderle-
rinden Rob Roy’un siyaset digina itilmislikten sistemdeki iceridekilere (Montrose diikiine) kars1 “direnisi” eskiya-
lik kalib1 icin meseleyi anlamak acisindan bir nebze benzerlik olusturabilir. Bkz Hobsbawm, 2011: 134.
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gaile-i Acam...mukteza-y1 taahhiid iizere seri’an ve acilen Millii Asireti ve asiret-i merkum-
eye muzdf kaba’il-i miiteferrikadan sect’...bahadir..asker tedarik” etmesini talep etmistir.

Timur Aga'nin daha sonra da Egil ve Ergani kazalarina bagh koyleri yagmalamaya
ve sakavetine devam ettigi bildirilmistir. Bu kez hiikiimet Bagdad Valisi Siileyman
Pasa’dan onu durdurmaya yonelik tedbirler almasini ister. Pasa dogrudan kendi askerl-
erinden degil ama Milli Asireti'ne muhalif bir baska asiretten yararlanma yoluna gider.
Bagdad’da El-Ubeyd asiretinin yerlesik bir kolu olan Savizadeleri onun iizerine yollar.
Milliler burada yenilir ve 6yle ki Habur’da bulunan erzak ambarlarini birakmak zorunda
kalirlar. Bu arada hiikiimet kanadinda taktik hamleler gelistirmek iizere planlar yapilir.
Milli asiretinde Timur Aga’ya rakip bir hanedan iiyesinin ona kars1 kullanilmas1 gibi
fikirler ileri siiriiliir. Oyle ki biraderi olarak gosterilen Sadun Bey’in alternatif olarak
Milli Asireti’ne reis yapilmasi diisiiniiliir. Bir baska care olarak Maden Emini tarafindan
ortaya konan fikirde Timur Aga’nin zehirlenmesi 6ngoriiliir. Hatta bu taktigi Sultan 3.
Selim uygun gorerek onaylasa da bu tiir hamlelerin hi¢biri Timur Aga’nin gayet tedbirli
davranmasi sonucu basariya ulasmaz.” Yine de bu kez asiret hanedaninda rakip kon-
umdaki Ibrahim Bey iskanbasi olarak atanir. Diyarbakir ve cevredeki otuz bin yekiina
varan bir gii¢ olusturan asiretler ona karsi saldirtilir. Timur Aga biiyiik bir yenilgi alir ve
kacar. Sadun Bey idam edilir.? Timur Aga bir miiddet iskanbas: Ibrahim Bey’in yaninda
saklanir. Baskilarin artmasiyla Sam havalisine dogru gider. 1795 yilinda hiikiime-
tle arasini yapmasini ve affedilmesinde Vali Siileyman Pasa’dan araci olmasini ister.
Bu arada Rakka valisi tarafindan 31.389 aded ecnas altinlik hazinesi aciga ¢ikarilarak
Istanbul’a gdnderilir. Aslinda hem siyasi hem ekonomik olarak aldig1 darbelere ragmen
hiikiimetin Timur Aga gibi asiretler arasinda dirayetli ve muktedir birine ihtiyaci vardi.
Milli Timur Aga, Bagdad’dan Musul’a oradan Haleb’e ve Istanbul’a kadar uzanan tran-
sit ticaretin kesintisiz ve giivenli bir sekilde yapilabilmesini saglayabilme kabiliyetinin
yaninda cevredeki asiretlerin tahripkar hallerini ele alip diizeni saglayacak yetenege
de sahip biriydi. Hiikiimetin bu ihtiyaclarin1 karsilamak iizere Bagdad Valisi Siiley-
man Pasa’nin araciligiyla Timur Aga 1800 yilinda vezir olarak Rakka valiligine atanir ve
“pasa” linvanini alarak tekrar akredite olur. Ancak Timur Pasa’nin madunluktan mak-
bule gecisi bu kez de uzun siirmez. Cok gecmeden gerek El-Ubeyd ve gerekse kendisine
ihanet ettigini diisiindiigii cevrelerle tekrar catismaya girer. El-Ubeyd ittifak kurdugu
Arab asiretleriyle Timur’u bozguna ugratir ve biiyiik oranda Milli Asireti’nin mal miilk
ile agnamini yagmalar. Timur Pasa elde ettigi makbul olma durumunu asireti ve iktidar
ugruna kullanmakla, taktik hatasiyla ve belki de yenilmesiyle hiikiimetin géziinden
diiser. Ciinkii Timur agay1 pasa yapan durum Rakka ve cevresindeki gerek Arab gerekse
Kiird tiim asiretler iizerinde diizeni tesis edecek biri olduguna olan inancti. Yasanan
yenilgiyle bu ihtiyac1 saglayacak kapasite ortadan kalkmis olur ve ardindan destekgisi
olan Bagdad Valisi Siileyman Pasa’nin da 6liimii ile tekrar ortadan kaldirilmasina yone-

20 - Ekinci, 2017: 136; Ahmed Cevdet Pasa, 1309: 60, Ahmed Cevdet Pasa, 1278: 341; C. DH., 222/11094; Timur Aga’dan
asker talebi icin bkz. C. AS., 1061/46691.

21 - C. DH., 97/4831, leff 1/2; C. ZB., 86/4263; HAT, 27/1294; Ahmed Cevdet Pasa, 1278: 341; HAT., 1414/57707, HAT,
1402/56594; Mehmed Emin Zeki, 2002: 154.

22 - Timur Paga’nin bir tiirlii ele gecirilememesi, kendisine karst ikilik ¢ikarmada kullanilmak istenen hanedan tiye-
lerinin ondan yana destek ¢ikmalar hiikiimet politikalarini bosa ¢ikarir. Asiretin gerek iskana olan muhalif tu-
tumlar gerekse cevrede olusturduklar tahribat mevcut 6fkeyi arttirir. Bir noktada Timur Pasa’nin giiciinii kirmak
teslime zorlamak gibi beklentilerle hiikiimet Timur Pasa’ya olan 6fkeyle Dervis el- Mahmud ile amcasinin oglu
Besar Pasa’nin oglu olan Sa’dun beyleri, Rakka Valisi Hiiseyin Pasa eliyle idam ettirir ve baslar istanbul’a yollanir.
“Saki’i mezbur miinhezimen firar idiib biraderi Dervis ile Besar Pasa hafidi Sa’dun’un ser-i maktu’lanm bundan ak-
demce Dersaadet’e irsal etmis...”, bkz. HAT., 1402/56594; HAT, 1414, 57707; Ekinci, 2017: 106.
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lik girisimler artar. Bunun iizerine Timur Pasa dervis kiligina girerek izini tekrar kaybet-
tirir. Ancak bilahare ele almak icin girisimlerde bulundugu Milli asireti idaresini ise bu
kez hanedandan Eyub Bey’e kaptirir.?

Devlet ya da kanun yapici iktidar sahipleri, hakimiyet tesis etmek istedigi bir toprak
parcasinda kan bagina dayali asiretler, cemaatler ve gruplarin disinda bagimsiz me-
murlar aracilifiyla merkeze sadik bir idare olusturmak zorundaydi. Bu yolla yerel ku-
rum, esraf ve elitlerin giiclerini kirmak amaclanmistir. Bu geleneksel siyasetin yaninda
Barkey, Osmanli devlet pratiginde devletin eskiyalarla c¢atismaktansa kendisiyle
biitiinlestirdigini ileri siirer. Timur Pasa 6rneginde ortaya ¢ikan durum onun hiikiime-
tin ihtiyacina uygun kosullarda iskanbasilik ya da karsilamasi beklenenin oransal
biiyiikliigii pasa sifatiyla taltif edilerek anilmasidir. Asiretlerin iskaninin 6zendirilmesi,
tarimsal arazilerin ve ticaret yollarinin giivenliginin saglanmasina iliskindir. Tiim bun-
lardan istenen fayda ise kirsalda otokontrol mekanizmasinin bizzat onu bozan asiretler
eliyle reorganize edilmesidir.

Birtakim asiret olaylarina karsi devlet dogrudan tedib mekanizmasini isletmemistir.
Bunun yerine meselenin 6nce sebeplerini 6grenmeye yonelik tahkikat baslatmistir.
Tahkikatin sonucuna dair mesele belirli cercevede aydinlatildifinda da hiikiimetin
yine dogrudan tedib ve tecziyeye yonelmedigi goriilmektedir. Burada Barkey’in deyimi-
yle devletin catismaktansa biitiinlestirici pragmatist bir politika izledigi belirlenebilir.
Kirsalda asiret kitlelerine yonelik dogrudan bir bastirma hareketi, 6ngoriilemeyecek
bir kiistiirme ihtimaline yol acabilirdi. Bu durumda daha kestirme bir yontem olarak
asiret reisinin tedibine yonelinmistir. Bu gerceklesmedigi durumda da Timur Pasa had-
isesinde oldugu iizere asiret reisinin/iskanbasisinin azli veya alternatif bir reisin 6ne
¢ikartilmasiyla ikilik ¢cikarma gibi yontemler izlenmistir.

4.19. YUZYILDA OCAKLILAR VE ASIRETLILERIN HEGEMONYA
ARZUSU: DEVLET GOZUYLE MUTEGALLIBELIGIN/ESKIYALIGIN
POTANSIYEL UNSURLARI

Osmanli-iran siirindaki ocaklik veya asiret tiiriindeki yapilar iki devlet arasinda
kalan bu ara cografyada muktedir olarak ayakta kalabilmek ugruna ikisinden birine
meyletmislerdir. Buna gore digerine karsi biri lehine tampon vazifesi gormiislerdir. Bir
tabi/metbu iliskisi gelistirerek miimkiin oldugu kadar topraklarinda tasarruf etmeye
gayret gostermislerdir. Her iki devlet i¢cin metbulukta zayiflik potansiyel bir eskiyalik
unsuru olusturmustur. Metbuluk bir makbul olma durumunu, metbuluktaki kirilma
eskiyalasma ve madun durumunu temsil etmektedir.

4.1. Mahmudi Miri Mehmed Emin Bey

Bir tabinin tutumunda metbuu oldugu devletle olan iliskisinde dénemin kosullarina
bagli olarak degisiklikler gtzlemlenebilmektedir. Mesela Hakkari’nin kuzeyinde iran ile
Van arasinda kalan sahada bulunan Mahmudi Beyligi uzun bir siire her iki devlet arasinda
onemli bir role sahip olmustur. Mahmudi miri Osmanlr’ya tabi bir ocaklik iken amcazadesi

23 - Ekinci, 2017: 138-142; Tikici, 2010: 58, 61; Uner, 2009: 179-187; Mehmed Hursid Pasa, 1997: 169-171; Ahmed Cevdet
Pasa, 1278: 343; Ahmed Cevdet Pasa, 1288: 170, 355-356; Ali Emiri, CD 2522: 237a.

24 - Barkey, 2015: 3. Ancak bu makalede buna uymayan pratiklerin de var olabildigi standard tekdiize bir uygulamanin
olmadig1 6rnekler de islenmistir.
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Musa Han ise Kotur idarecisi olarak iran’a metbuiyetini bildirmisti. Celisik gibi g6riinen
bu ikili tabiyet iliskisi her iki tarafla iyi iliskiler yiiriiterek ayakta kalabilme siyasetinin
tezahiirii olarak goriilmelidir. Ne var ki 19. yiizyilin ilk ceyreginde Mahmudi beyligi eski
giiciinii yitirmis ve zayiflamis bir haldeydi. 1827’lerde iran bélgeden cekilmis ve Mahmudi
miri Mehmed Emin Bey ise Erzurum valisi araciligryla Osmanli’'ya metbuyetini bildirmeye
ve bu yonde niyetini gdstermeye ¢abalamaktaydi (Hakan. 2011: 53-55).

Erzurum valisi Galip Pasa, merkeze gonderdigi yazida uzun siireden beri Hosab
ve Hakkari sancak timerasinin baslarina buyruk bir sekilde hareketle ne Erzurum’a
ne de Van’a geldiklerini teshit ettikten sonra Mir Mehmed Emin Bey’in simdilerde ise
devletin rizasini aradigini ve niyetinin gercekligini géstermek icin oglunu dahi kendi-
sine gonderdigini belirtiyordu. Mehmed Emin Bey’in hasta ve yasli olmasina ragmen
o da elinde beyligine, ocakligina dair ve ecdadindan kendisine devreden birtakim
eski timar tevcihat belgeleriyle birlikte Erzurum’a gelmistir. Hosab Kalesinin vergisi
istendiginde buranin bilirkisilerce kesfe ¢ikarildigi, tamir ve bakim masraflarinin yirmi
iki bin gurusa mal olacagi tesbit edilmistir. Mehmed Emin Bey aba an cedd/babadan
ogula Devlet-i Aliye’ye hizmete gayret ettiklerini vurgulayarak yashligina ve gecmis
hizmetlerine hiirmeten eski ttmarlarin yenilenmesini rica etmistir. Cevre Kiird beylerine
yani akranlarina gore de imtiyazinin korunmasi icin kendisine kadimden oldugu iizere
mir-i miranlik riitbesinin verilmesini istemistir. Boylece saltanat-1 seniyyeye olan hizmet
giicili ve sevkinin artacagini belirtmistir. Ancak Galip Pasa, Dersaadet’e Mehmed Emin
Bey’in tiim isteklerini uygun gérmedigini yazar. Mesela halen Van muhafizinin bizzat bu
riitbede olmasi sebebiyle ona esit olmak anlamina geleceginden mir-i miranlik payes-
inin Mehmed Emin Bey’e verilmesinin uygun olmadig1 kanaatini belirtir. Ger¢i Mehmed
Emin Bey’in elindeki beratlara gére gah mir-i miran gah mirliva olmakligi miimkiin
ama acikc¢a belirtilmemis oldugundan ona mirliva riitbesinin verilmesinin daha uygun
olacagini vurgular. Ge¢mis beratlarinin ise sipahi timar1 olmadig1 has biciminde yine Mir
Mehmed Emin Bey’e ya da ogullar {izerine yenilenmesinin uygun oldugunu ifade eder.
Ayrica Hosap Kalesi’nin ¢ok gerekli bir yer olmasi sebebiyle kesifte belirtilen rakamlarla
tamirinin yaptirilmasinin hatta top ve miihimmatlarla desteklenmesi gerektigini dile ge-
tirir. Dersaadet’in konuya iliskin cevabi ise Erzurum valisi Galip Pasa’nin aynen isareti
iizerine Mehmed Emin Bey’e talep etti§i Mirmiranlik yerine Mirlivalik berat1 verilm-
esi seklinde olmustur. Ayni zamanda giivenilir bir adam g6zetiminde Hosab Kalesi'nin
tamiri teklifi de kabul edilmistir (HAT., 733/34800, 13.11.1827).

Ara cografyada yer alan ayni mirligin iiyesi akraba beylerden birinin Osmanli ve
digerinin fran metbuiyetini kabul ettigi bu &rnek olayda da goriildiigii iizere, her iki tara-
fa gore karsida yer almaklik ya da baglilikta zayiflik durumu bir basina buyrukluk hali
olarak resmedilmistir. Bu durumun bir {ist dereceden tanimi genel ifadeyle sakilik olarak
tarif edilmistir. Mahmudi miri Osmanlr’ya tabi bir ocaklik iken amcazadesi Musa Han
ise Kotur idarecisi olarak iran’a metbuiyetini bildirmekle tabi olduklar1 devlet acisindan
makbuldiirler. Bunun tersi durumunda karsisinda yer aldiklar1 devlet acisindan ise
sakilik hali ve karsit devlete metbuiyyet ise diisman tanimini dogurur. Mir Mehmed Emin
Bey basina buyruklugu sona erdirip Osmanlr’ya metbulugunu bildirdiginde talepleri
biiyiik oranda karsilanir. Béylece akredite ve makbul pozisyonunu beyligini babadan
ogula devredecek sekilde tahkim etmenin rahatina kavusur.

~19. ylizyll Osmanli Devleti’'nin dogusunda sadece fran’in degil Rusya'nin yanisira
Ingiltere hatta yiizyilin sonlarina dogru Almanya’nin da emellerine sahne olacak
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gelismeler yasanir. Ingilizler Osmanli Iran simir anlasmazliklarinda gozlemci bir
taraf olarak bulunurken aslinda saha iizerinde somiirgecilik calismalar i¢in imkan
olusturmaktaydilar. 1806’da Bagdat’ta Dogu Hind Sirketi'nin bir subesini acarak bu
emellerine hiz kazandirdilar. Sirketin temsilcisi Ric ve yardimcist Hayn Kiird asiret re-
isleri ile iliskiler gelistirerek politikalarina zemin hazirlamislardir. Hedeflerinde ne Kiird
ne de sinir anlasmazligina taraf devletlerin menfaatlerini g6zetmek vardi. Bilakis ekono-
mik beklentilerle Osmanli ve iran devletlerinden birer sémiirge olarak faydalanmaya
gayret ediyorlardi. Bu ugurda arkeolog, politikaci, seyyah kiliginda bircok casus faali-
yetinde bulunmuslardir. 1821-22°de Ingiliz subaylarindan Fraizer, iran’in Osmanli sinir
bolgesinde yaptig1 yeralti zenginlikleri incelemesine miiteakib Kiird asiret reisleriyle
olan goriismesini: “Eger giiclii bir destek bulunursa, Kiirdler yaka silktikleri bu idare aley-
hine harekete gecmeye uygun pozisyondadirlar” diyerek raporlandirtyordu. Ingiltere’nin
Osmanl ile iran iizerindeki niifuzunu giiclendirme faaliyetleri Rusya ile Ingiltere’nin
arasini acmustir. 1828’de Ingiliz politikact Rodon Cissini Istanbul’a gelerek Ruslar’a
kars1 Osmanli safinda hiikiimete her tiir destegi sunmaya hazir olduklarini belirtti. Bu
arada beraberinde getirdigi teknik eleman ve miihendislerle Hind ticaret yoluna iran
lizerinden kisa bir hat kurabilmek icin Trabzon-Erzurum-Firat yolu plani iizerinde kesif
calismalari yapti. Plani uygulamak icin Kiirdistan’a geldigi iki gemiye Firat ve Dicle isim-
lerini vermisti. Cissini bu planin1 daha sonra kitaplastirmistir. O, ingiliz pazarlarinin
diizenlenmesi icin Iskenderiye’den Diyarbekir’e kadar olan hatta, Musul ve Diyarbekir’e
fabrikalar kurulmasi gibi acik planlar ve izlenecek yontemleri belirlemistir. Boylece,
Ingilizler bu ugurda bélgedeki Kiird asiretleri iizerinde etkinlikler kurmuslardir (Halfin,
2008: 38-44).

1828 senesine gelindiginde Osmanli Rus iligkileri bozularak iki devlet arasinda savas
belirdiginde (Ahmed Liitfi Efendi, 1290: 291, 294-297) Osmanli safinda bulunan Botan,
Rewandiz, Behdinan, Hakkari Kiird ocaklik ve hiikiimetlerinin sahalarindan bu savasa
katilmakta tarafsiz kalirken Ezidi Kiirdler Rus tarafinda yer aldilar. Rus general Paskevic,
bazi kumandanlarini Zilan asireti reisi Hiiseyin Aga’ya ve Sipkan asireti reisi Siileyman
Aga’ya gondererek pasalik, mutasarriflik ve yiiz bin ruble altin gibi vaatlerde bulundu.
Savas sahasinda kalan Kiird asiretleri kah Osmanli kah Rus safinda kalarak simbiyo-
tik bir iliski bicimi gelistirmislerdir. Ancak Kiird asiretlerinin ¢cogunlugu {izerinde belir-
gin bir basar1 elde edemediler. Zira Mus Valisi Emin Pasa ve emrindeki Kiird asiretleri
Osmanl safinda savastilar. Paskevig, Kiirdler’in bu tutumlarinin nedenini savasi kay-
betme ihtimaline karsi Osmanli idaresine kaldiklarinda siddetli baskilarla karsilasma
korkularina baglar. Ruslar’in Kiird asiretlerine iliskin algilarina yonelik bir baska yo-
rum da aslinda onlara gerek Osmanli-Rus gerekse iran-Rus savaslarinda Ruslar’a karsi
kullanilan bir savas yakit1 goziiyle bakildigidir. O vakit bu pozisyon Rus yanlis1 olarak
karsi cephedekilere karsi kullanilmasi pekala miimkiin olabilirdi. Bu durumda 19. yiizyil
Ruslar’in Kiirdlerle gercek manada iliskilerinin baslangici bu zemine dayaniyordu. Rus
Generali Averyanov Ruslar’n hem Iran hem Osmanli cephesinde ya Kiird asiretlerini
taraflarina ¢cekmek ya da tarafsiz olmaya yoneltmek seceneklerinde onlara iliskin politik
tutumunu su sekilde belirtiyordu:

“Kiird asiretleri ve reislerinin tiim imtiyazlanim koruyarak Rus vatandashgina
gecmekte serbestiyetleri taninacak. Vatandas olmayip konar-gocerlige devam etmek
isteyenlere dokunulmayacak. Ancak soygunculuk, talan gibi suclara girisirlerse o vakit
siddetle cezalandinlacaklardi.” (Halfin, 2008: 48-53)
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Rus goziinii analiz eden bu goriiste Kiird asiretleri iizerinde onlar1 eskiyalikla
tanimlayanin bu ii¢ devletin ortak paydasinda devlet denen aygita ve sistemine entegre
olmama durumu oldugu ortaya cikiyor. Asiretler devlete metbuiyyet, dehalet eder; karsi
devlete karsi/muhalif saflarinda yer alirsa ve birbirlerine karsi sahada iktidar ve alan mii-
cadelesine girismezlerse o vakit eskiyalikla taninmama durumu gerceklesmis olacaktir.
Ayrica tiim bu savaslar esnasinda Kiird hanedanlarinin ve asiretlerinin Osmanli safinda
tutum belirterek metbuiyet ve dahiliyetleriyle makbul olmaklig1 pekistirirlerken tersi
durum ise eskiyalasma ve maduniyet durumunu ortaya koymustur. Tarihi seyirde hem
bu tiir politik tutumlara hem de hiikiimet tarafindan bu tavirlara yonelik fiillere iliskin
metodolojik esaslari vesikalar {izerinden takip etmek miimkiindiir.

1828 senesindeki Osmanli-Rus savasinda Osmanlt Devleti Diyarbekir ve Rakka
dolaylarindaki asiretlerden destek istemisti. Kiird asiretlerinin Ruslar’a kars1 Erzurum
taraflarina savasmak icin gonderilmesi isteniyordu. Bolgede savaslarda cesaretleriyle
meshur 20 bin miktarinda taife-i Ekrad siivarilerinin bir kolay1 bulunup génderilmesiicin
hayli kafa yoruluyordu. Oyle ki sirf bu isin gerceklesebilmesi icin Milli Asireti mensubu
Tellioglu Receb Bey’in Diyarbekir mir-i miranligina getirilmesinin getiri ve gotiiriisii de
degerlendiriliyordu. Ancak her ne kadar ise yarasa da sonunda “cibilliyet-i maderzade”
endisesiyle zararli olabilecegi ihtimaliyle kendisine isterse Diyarbekir miitesellimligi
teklif edilmesi isteniyordu. Tiim bu degerlendirmeler asiretler iizerinde yapilan tahkikat
raporlarina yanstyan durumdan kaynaklaniyordu. Zira aynen Iran’a karsi olan savastaki
gibi asiretliler bu “gaza i cihada” katilimda ayak siiriiyordu. Hatta Milli Asireti riyase-
tine Timur Pasa’dan sonra gecen Eyub Bey kendisine Rakka eyaleti mir-i miranligi tevcih
edilirse savasa destek verecegi seklinde durumu pazarlik konusu haline getiriyordu:

“Milli mir-i Asireti Tellioglu Receb Bey’in kethudas: Ali Aga birkag defa gerek Bab-1
Alilerine ve gerek bazi memurin-i mukataat nazin efendi kullan tarafina celb ile sark
canibi iciin Diyarbekir'den ne mikdar asker verebileceklerine dair sual ve cevab olunarak
kethiida-yr merkum vaki olan ifadesinde egerci Diyarbekir ve Rakka havalilerinde elli-
altmis binden miitecaviz Ekrad-1 asa’ir mevcud ve bunlarnn bii-y1 begilerinin yekdigerine
niza’lan zuhurunda birbirlerine muavenetleri der-kdr olub ancak teklifat-1 aliyeye dair
hidematda istihdama alismadiklarina miite’allik baz sézler soyleyerek nihayet muma
ileyh Receb Bey’in kendii zir-i idaresinde olan Ekraddan 300 nefer askere taahhiid
gostermis ve kethiida-y1 merkumun bazi vasitalar ile tekrar agizlan arasdinldikda tekrar
Diyarbekir Valisinden ekser bi-y1 begileri miitevahhis olub miisariin ileyh Diyarbekir'de
durdukc¢a bundan ziyade asker ¢ikanlamayacagim ve guya muma ileyh Receb Bey
kullanna Diyarbekir ve Milli Iskanbasis: Eyub Bey’e Rakka Eyaleti riitbe-i mir-i mirani
ile ihsan buyrulursa her biri lede’l-iktiza 2’ser bin siivari virmeye muktedir olacaklarina
dair seyler soylenmis” oldugu belirtiliyordu (HAT., 476/23343; Ekinci, 2017: 151).

Bu soOylemlerden sonra hakkinda merak uyanan Eyub Bey ile ilgili yapilan
sorusturmada onun “ma’hud” yani taninan meshur Milli Timur Pasa’nin oglu oldugu
hatta Aneze Urban asairi ile ¢cok yakin iliskilerde olan niifuzlu bir kisi oldugu rapor edili-
yordu. Eyub Bey’in hayli niifuz kazanarak bu tiir bir pazarliga girismeden énce hiikiime-
tle yakin calistigi donemler olmustur. O, 1803’lerde hiikiimetin talebi dogrultusunda

25 - Eyub Bey’den Timur Pasa’nin oglu olarak bahsedilir. Bkz. HAT., 476/23343; Abdiisselam efendi de Eyub Bey’in Ti-
mur Pasa’nin oglu oldugunu belirtir. Bkz. Abdiisselam efendi. 2007: 121; Asiret anlatilarinda Milli Timur Pasa’nin
sadece Adule adinda tek bir kiz1 oldugu séylenir. Bu sebeple Eyub Bey’in Timur Pasa’nin oglu mu yegeni mi oldugu
tartismalidir. Sykes’in asiretlilerle olan goriismelerinden derledigi notlarinda yegeni oldugu belirtilmistir. Bkz.
Sykes, 1915: 319-320. Aydin-Emiroglu-Ozel-Unsal, 2000: 200-201; Ekinci, 2017: 142.
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Osmanlr'ya sorun ¢ikaran Vehhabi gailesine karsi asiret kuvvetiyle savagmistir. Vehha-
bilerin miittefikleri olan Gazze ve el-‘Ubeyd asiretleriyle birlikte Bagdad’1 isgal etmeye
kalkistiklar1 esnada Eyub Bey, Milli Asireti’'nden bir tabur siivarisine serdarlik etmis,
ancak bu savasta yenilgiye ugramistir (HAT, 93/3802; Ekinci, 2017: 146). Eyub Bey’in
hiikiimete karsi kendisini pazarlik pozisyonuna konumlandirmasinda Vehhabilere
kars1 merkezi otoritenin zayifladig1 bu tiir bir atmosferi kendi lehine okumaya ¢alistig1
diisiiniilebilir.

Osmanli ordusunun modernizasyonu i¢in Prusya’dan istenen, 1838’de sahada olan
ve orduyla birlikte hareket eden Yiizbasi Moltke, Firat ile Dicle nehri kiyillarindaki
bélgede Bab-1 Ali otoritesinin oldukca zayif bir vaziyette oldugunu belirtiyordu. Oyle ki
Osmanli saltanati bir “kralliklar, prenslikler ve cumhuriyetler yigini... olup onlar1 Kur’an
birliginden baska bir arada tutan birseyin olmadig1”, Istanbul’a uzak sehirlerin oligarsik
idarelere de sahip bir hale doniistiigiinii ve sultan tarafindan tekrar hakimiyet altina
alinmasi gerektigini not ediyordu (Feldmaresal Helmuth von Moltke, 1969: 8, 43-44; Bey-
dilli, 2005: 267-268). II. Mahmud Rusya ile olan savas halinden ciktiktan bir siire sonra
merkez disinda aynen bu asiretlilerde oldugu iizere otoritesini sarsan iktidarina ayak
slirliyen esraf, ayan ve mir-i asiretlere karsi planlarini harekete koymaya, onlar1 yola
getirmeye baslad (Safrastian, 2007: 57-58). Cevdet Pasa:

“...ama miitegallibeyi yola getirme deyimi bircok yanlis tutum ve isleme yardim
ediyordu. Birbirlerini cekemeyenler, birbirini kirmanin yoluna diismiistii. Memleketin
sugsuz hirgok ileri geleni bosuna o6ldiiriiliiyordu. Aslinda miitegallibeyi kanun cer-
cevesi icinde yola getirmek gerekirdi. Ama memleketin biitiin ileri gelenlerini birer
bahane ile kirmak bahcenin ciceklerini yolup da ¢iril¢ciplak birakmak gibidir” diyerek
otoriteyi saglamak ugruna miitegallibe ve “eskiyay1” ortadan kaldirmanin zararlarina
deginiyordu (Aydin vd. 2000: 196).

Cevdet Pasa'nin kast ettigi zarar, bir miitegallibeden (zorba) bos kalan meydanin
hemen bir baskasi tarafindan ve nasil dolduracagi tehlikesiyle ya da basiboslugun daha
fazla zarar1 olacagina yonelik tarihi gérmiis olanin sonradan bakisini agiklar. Barkey’in
17 ve 18. yiizy1l Osmanl pratiginin devletin eskiyalarla catismaktansa biitiinlesmeyi
Oone alan (Barkey. 2015: 3) politikalar1 benimsedigine iliskin yorumuna 19. yiizyil
diisiiniildiigiinde zit bir baglam ortaya cikmaktadir. Ornekte goriildiigii iizere farkli
donemlerin 6zgiil karakterleri miitegallibelere, eskiyalara iliskin farkli politik modelleri
ortaya cikarmistir. Bu acidan belirli olaylar iizerinden tiim tarihe genellestirici olgusal
bir projeksiyon tutmak yaniltici olabilir.

1832’lerde II. Mahmud Kavalali Mehmed Ali Pasa gailesi ile de ugrasiyordu. Sultan,
Kavalalrnin isgal ettigi Misir, Hicaz ve Sam gibi yerleri tekrar ele gecirmek i¢cin Resid Me-
hmet Pasa’y1 gérevlendirdi. Ancak o, bu savaslar sirasinda esir diistii ve Misir’dan Firat
nehrine kadar Harput, Mardin ve Diyarbekir dahil olan sahanin Kavalalr'ya verilmesi
karsiliginda serbest birakildi. Resid Pasa, Istanbul’a dondii ve sultanla gériismesinde
Harput, Mardin ve Diyarbekir dahil Firat havzasinin tekrar alinmasi ile gorevlendirildi.
Pasa, bu bolgelerdeki asiretlerden kuvvetler toplayarak Kavalalr'ya karsi kullanmanin
hesabim yapiyordu. Once Sivas ve ardindan Diyarbekir valiligi ile gorevlendirildi. Bu
dénemde Mardin, Millizade Hac1 Esad Bey’in idaresi altindaydi. Resid Pasa dort aylik
bir kusatmaya ragmen sehri alamayinca Millizade Hac1 Esad Bey’in idarede kalmasini
kabul ederek onunla uzlasti. Ancak sonra tekrar Mardin’e geldiginde Millilerle birlikte
hareket ettigi anlasilan Omergan Asireti'ni tedib etti. Millizade Hac1 Esad Bey’i de tas-
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fiye ederek onu Diyarbekir’de tutuklatti. Mardin saldirisinda Osmanli ordusuna karsi
patlatilan mayinlarla bircok asker de bir camiyle birlikte havaya uctu.»

4.2. Revandiz Miri Muhammed Pasa-Milli Eyub Bey

Ayni donemlerde devletin Kavalali ile ugrasmasini firsat bilen Revandizli Mir Mu-
hammed Pasa, Zap nehrinden Zaho, Amediye’ye kadarki alani hakimiyeti altina ald1.
Cizre’deki Azizan hanedanindan Bedirhan Bey ile olan rekabetleri sebebiyle onlarla
bir ittifaka girmeyen Mir Muhammed, ¢evredeki Kiird asiretlerini kendi idaresi altinda
birlestirmeye calisiyordu. Diyarbekir cevresindeki Zirki beylerinden Timur Bey, Maden
ve Egil taraflarindaki Térkan asireti ve Mardin’deki Omeryan Asireti reisleri de Mir
Muhammed’e destek veriyorlardi. Gerek Iran gerekse Osmanlrya karsi giristigi bu
harekette bir ara Ingiliz binbasis1 Sil (tam ad1 yazilabilir) ingiliz politikalarina uygun
olarak iki devleti Mir Muhammed’e karsi ortak tutum almaya zorladi. Basarili olamayan
iki devlet ittifakinin ardindan 1837’de Mir Muhammed, erzak ve su kaynaklarini kesen
Resid Pasa’nin teslim sartlarini kabul ederek yenilgiye ugradi. Revandiz baskaldirisinin
lideri bes alt1 ay kadar “madun” konumunda Istanbul’da siirgiin tutulduktan sonra sul-
tan tarafindan “feriklik” “pasalik” {invani verilerek tekrar “makbul” konumuna iade
edildi. Ancak memleketine dénerken Amasya’da alikonulur ve anlasildig1 kadariyla
geri doniisiinii hazmedemeyen Bagdad valisi Ali Pasa, Sivas valisi gibi bazi {ist diizey
biirokatlarin da katkilariyla gizemli bir sekilde 1838’de 6ldiiriiliir. Rus binbasisi Lihotini,
Osmanli Devleti'nin Kiird asiretlerini reislerini hosnut ederek safina ¢ekme basarisini
tesbit eder. Kirim Savasi sirasinda asiretleri Rusya yanlisi bir pozisyon almak konusun-
da ise calismalar yapsa da Osmanli Devleti kadar basar1 saglayamaz.” Ciinkii Kiirdleri
Osmanli halifesine ve cihada siki siki baglayan motivasyon olarak dinin tesirinin
biiyiikliigii yadsinamaz.

Mardin ve cevresinin Kavalal1 idaresine girip girmedigi konusunda ise Abdiisselam
Efendi net bir ifade kullanmamaktadir. Ancak Mardin dahil Firat havzasi Kavalalr’'ya
birakildiysa ve Resid Pasa da bu sebeple saliverildiyse o vakit Mardin’in deki idareciler-
in de Kavalali tesirinde hareket ettigi sonucuna varilabilir. Bu durumda Mardin hakimi
olarak bulunan Millizade Hac1 Esad Efendi’nin yalniz hareket ettigi s6ylenemez. Zira
Mardin gorece olarak bir kent durumunda bu donemde Millizadeler idaresinde bulunur
iken kirsaldaki hakimiyette ise Milli Eyub Bey’in s6zii geciyordu. Yani Milli Asireti Mar-
din ve cevresinde hem kent hem kir idaresinde gorece bir iistiinliik kurmustur.

Resid Pasa, Mardin’de idareyi saglama aldiktan sonra kirsaldaki otoriteyi de ele al-
mak iizere Milli Eyub Bey iizerine yiiriir. Eyub Bey Oniinde sonunda bunun olacagini
Ongormiistiir ve sultandan eman dileyerek “dehaletname”/bagliliga kabul edilme me-
ktubu gonderir. Devlete hizmette kusur etmedigini, mali ve askeri ne olursa hizmetten
geri durmayacagim belirtir (HAT., 448/22336-C-3; Ekinci, 2017: 154-155). Kavalalrnin
0zel hediyelerle birlikte ittifakina davetname gonderdiyse de ona meyletmedigini ve
bundan boyle de meyletmeyecegini ifade eder (HAT., 448/22336-D; Ekinci, 2017: 155).
Kavalalrnin Osmanlr'ya karsi asiretler diizeyinde bdlge ittifakina 6zel 6nem gosterdigi

26 - Abdiisselam Efendi, Resid Pasa'nin Subat 1835’te 4 aylik muhasaradan sonra Mardin’i aldigini belirtir. Bkz. Abdiis-
selam Efendi, 2007: 119-120; Aydin vd., 2000: 199.

27 - Resid Mehmed Pasa 1837°de 6liir. Yerine Hafiz Mehmed Pasa gecer. Bkz. Halfin, s. 55-61. Revandiz Miri Muhammed
ve cercevesinde gelisen olaylar hakkinda bkz. Hakan, 2011: 72, 77, 83-86; Abdiisselam Efendi Mir Muhammed’in
idam ettirildigini yazar. Bkz. Abdiisselam Efendi, 2007: 121.
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goriilmektedir. Bu yiizden Resid Pasa bu hamlelere kars1 Misir meselesinin halledile-
bilmesi icin ¢evredeki otoritenin tamamen saglanmasi gerektigine kanaat getirir. Hatta
Osmanl1 merkezilesmesinin basaris1 Kiird asiretlerinin tam olarak boyunduruk altina
alinmasiyla miimkiin olabilirdi. Bu anlamda tiim bu hareketler bir bakima merkezilesme
icin tam bir basar1 ve nihai Misir zaferi icin bir hazirlik sayiliyordu. Bu sebeple Milli-
lere muhalif cevre asiretlerin de destegini alarak Eyub Bey {izerine yiiriir. Ancak Eyub
Bey ii¢ bes yiiz haneyle kacmay1 basarir. Bu firsat1 degerlendiren Resid Pasa asiretin
biiyiik bir yekununu Ergani, Birecik ve Siverek yorelerinde iskan ettirir (HAT., 448/22320-
A). Pasanin cevreyi birer birer alarak cemberi daraltmasiyla, 1836’da Eyub Bey teslim
olur. Ayni zamanda Sammar Asireti seyhi Sufuk’u ele gecirir ve ikisini birden Diyarbekir
Kalesi’nde tutuklatir. Milli Asireti halkinin iskani isini Mardin, Karakeci, Siverek ve Urfa
dolaylarinda devam ettirir (HAT., 1264/48950-B; HAT., 288/17298-A; Ekinci, 2017: 159).
Eyub Bey 6liinceye dek zindandan ¢ikarilmaz ve ayni yilin sonlarina dogru 6liir. Resid
Pasa Misirlilar’in tesirine giren Diyarbekir havalisinde otoriteyi ele almak amaciyla es
zamanli olarak diger asiretlerden Zirki beylerinden Receb, Timur, Hiiseyin beyler ve Sili-
van agasi Mirza Aga’y1 da tutuklayarak Edirne’ye siirgiine gonderir (Hakan, 2011: 79-80).
Buradan hareketle bolgedeki Kiird asiretlerinin biiyiik oranda Kavalalr'nin etki alanina
girdigi goriilmektedir.

Osmanli-Kavalal1 karsilasmasi bu kez Nizip’te basgosterir. Bu dénemde Eyub
Bey’in oglu Milli hanedaninin yeni reisi Timavi Bey babasinin intikamindan olsa gerek
Osmanlr’ya karsi Kavalali tarafinda yer alir. Mark Sykes’in aktarimina goére, Milli Timur
Pasa’nin yegeni Timavi Bey burada Osmanli ordusunun Nizip’e gecmesini engelleme
misyonunu iistlenir. Ancak Timavi Bey bu esnada bir carpismada 6liir. Fakat Osmanli
Misir karsisinda bu savasta yenilgiye ugrar (Sykes, 1915: 319-320; Ekinci, 2017: 162).
Yenilgiyi takip eden giinlerde 28 Haziran 1839’da II. Mahmud da 6liir (Soysekerci, 2020:
1464).

Sykes’in Eyub ve Timavi beylere iliskin 20. yiizyildaki Milli asireti hanedaninin son
{inlii reisi Milli Ibrahim Pasa ile olan goriismesindeki notlar ilgi cekicidir. Milli Ibrahim
Pasa, Revandiz Miri Mehmed Pasa’nin dogu sinirlarindan Musul’a kadar dedesinin
babasi1 Eyub Bey’in ise Cezire, Bingdl’den Sincar daglarina kadar ve Seyh Sufugi’nin ise
Berri ve glineydeki bedevi urban asiretlerine hakim oldugunu belirtir. Tiim bu mir ve re-
islerin san ve seref icin aralarinda savaslarinin siirdiigiinii ve ne Bagdad pasasini ne de
sultan1 zerre kadar umursadiklarini ekler. Ancak Biiyiik Resid Pasa’nin Revandiz mirini
yakaladigini ve daha sonra onun 6ldiiriildiigiinii, ardindan Eyub Bey ve Seyh Sufug’un
da Diyarbekir’e gotiiriildiigiinii ve onlarin da 61diigiinii ve boylece bolgede Tiirk hakimi-
yetinin kuruldugunu anlatir. Bu nakle gére, ne zamanki Kavalali Mehmed Ali Pasa’nin
Suriye’yi isgali gelip catti, iste o zaman Eyub Bey’den sonra yerine gecen Timavi Bey’in
Tiirkleri sevecek bir gerekcesi olmadigindan Osmanli yerine Misirh safimi tuttu. O,
Mardin’deki Osmanl giiclerinin orduya katilimini engellemek olarak iistlendigi gérevi
basariya ulastirsa da bir baska savasta hayatini kaybeder (Sykes, 1915: 319). Bu anlatidan
yola cikarak séyle denebilir; boylelikle Millilerin Osmanli goziinde dede Timur Pasa’dan
baslayarak Eyub Bey ile siiren “sakavet tasavvuru” oglu Timavi Bey ile devam etmistir.
Timavi Bey’i buna siiriikleyen saikin de babasinin 6liimiine kadar zindanda tutulmus

28 - HAT,, 532/26195-F; HAT, 532/26195-K; HAT., 532/26195-E; BOA., HAT., 532/26195-D, 21 L 1252/29.01.1837; Emiri, Eyub
beyin normal yolla 6liimiine kadar Diyarbekir kalesinde tutuldugunu rivayeten aktarir. Bkz. Ali Emiri, 237b; Ekin-
ci, 2017: 159.

[[SI88 a6 sals 2021



olmasi ileri siiriilebilir. Aksi takdirde Osmanl giiciiniin baba Eyub Bey’e uzanan hakimi-
yetinden onun payina bir kabullenme ve idari isleyise riza gosterme iradesi ¢ikabilirdi.
Muhtemelen bu sebepten o, hiikiimete kars1 duydugu intikam hissini filliyata dékmek
yolunu tercih etmistir.

4.3. Mir Bedirhan Bey- izzeddin Sir Bey

Asiretlerin davranis kaliplarinin donemsel ve simbiyotik iliskiler cercevesinde
ilerledigine yonelik 6rneklerden biri de Misir ile olan savaslarda farkli tutum almalardir.
Resid Pasa, Revandiz, Milli, Zirkan, Sammar gibi dnemli aktdrlerin bolgedeki etkinlikler-
ini Osmanli nizamina aldiktan sonra Revandiz mirinin etki alanindaki Cizre’ye yonelir.
Pasa, Cizre’de gordiiklerine iliskin kardesine yazdig1 mektubunda, hutbede padisahin
degil Cizre miri Seyfeddin’in adinin anildigini belirtir. Resid Pasa’y1 oldukca ugrastiran
Mir Seyfeddin, Cizre’de yenilerek Bagdad valisine si§indiktan sonra buranin idaresini
amcasioglu Bedirhan Bey ele alir. Bedirhan Bey, Osmanli Devleti ile gelistirdigi uy-
umlu iliskiler sonucu miitesellimlikle 6diillendirilir (Hakan, 2011: 81-83). Bedirhan Bey
Kavalali ile girisilen savaslarda ve Nizip Savasr'nda da Osmanli safinda yer alir (Moltke,
1969: 256). Dolayisiyla Bedirhan Bey Revandiz miri Mehmed Pasa’dan bosalan hakimiyet
alanini Osmanli safinda yer alarak, simbiyotik bir yaklasim gostererek, Cizre ve ¢evres-
inde Hakkari ve Van dolaylarina kadar kendi lehine genisletmistir (Jwaideh, 2009: 132).

Bedirhan Pasa’nmin “makbul” ve akredite olmakligi bolgede Tanzimat’la otorit-
enin merkezilesmesine evrilen siirecte yeni idari degisikliklerin kendi hakimiyet alani
tasavvuru sinirina dayanmasityla zedelenmeye baslar. Bedirhan Bey’in amcasi Mir
Seyfeddin’in Osmanl g6ziinde “saki” durumuna diismesiyle Cizre’de idareyi ele alirken
ustalikla hiikiimete yakinlasmasinda olduguna benzer bir durum bu kez kendisine karsi
yasanir. Nizip bozgunundan sonra bazi Kiird beyleri gibi Bedirhan Bey de Osmanli otori-
tesine kars1 daha bagimsiz hareket etmeye meyleder. 1842’de Midyat ve Cizre kazalarinin
idari olarak Diyarbekir’den ayrilarak Musul eyaletine baglanmasi kararina muhalefet
etmesiyle baslayan siire¢ 1847’de ona karsi bir “tedib seferi” yapilmasina/cezalandirma
seferine yol act1. Bedirhan Bey, kendinden 6nceki Mir Seyfeddin 1846°da 61diikten sonra
ogullar1 Izzedin Sir ile Mansur Beyler ile dostane iliskiler kurmadig1 gibi onlar1 kendine
muhtag bir konumda kontrol altinda tutuyordu. Anadolu ordusu miisiri Osman Pasa, bu
stratejik bilgiyi 6grenince devletin asiretleri hakimiyet altina almada kullanilan klasik
“dubendi/ikilik” ¢ikarma politikasini icraya koydu. izzeddin Sir Bey Bedirhan Bey’e kars1
yapilan savasta Osmanli safini tutar ve onun yerine “Cizre miitesellimligi” ile 6diillen-
dirilir (Ogiin, 2010: 38-55). Bu kez Bedirhan Bey “saki” durumunda madun konumuna
diiserken amca oglu izzeddin Sir Bey ise “makbulluga” terfi eder. Miikiis miri Han Mah-
mud Rusc¢uk’a, Cizre miri Bedirhan Bey ile Hakkari miri Nurullah Bey ve Miikiislii Abdal
Bey ise Girit’e siirgiin edilirler (Hakan, 2011: 250-284).

II. Mahmud ile baslayan bolge hakimiyeti gayretleri mirlerin tasfiyesi ile gelen basar1
Omriiniin vefa etmemesi sebebiyle Sultan Abdiilmecid’in hanesine yazildi. Takvim-i
Vekayi’de ¢ikan haberde sunlara yer verilmisti: “Havali-i Kiirdistan ise simdiye kadar za-
hirde Devlet-i Aliyye’nin dahil-i silk-i miilkii olarak i¢ yiiziinden birtakim miitegallibenin
zir-i dest-i tecebbiirlerinde oldugu halde bu kere zat-1 sahaneleri feth-i sahih ile zabt
U teshir” eylemistir. Bu haberle devletin resmi gazetesi “Kiirdistanin fatih-i hakikisi”
tinvanini Abdiilmecid Han’a vererek bolgenin aslinda su ana kadar yar1 bagimsiz bir
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halde oldugunu ikrar etmis oluyordu. Uzerinde Ervekh® Kalesi’nin bulundugu Kiirdis-
tan madalyalan darb edilerek 13 Aralik 1847°de Kiirdistan Eyaleti kuruldu.* irsi haklar
sebebiyle istimaletname politikasinin bir sonucu olarak sahada karsiliklilik seklinde
gelisen pratikleriyle bir zamanlarin mirleri degisen otorite anlayisiyla artik “miitegal-
libe ve eskiya” olarak lanse ediliyorlardi. Tanzimat'in bélgede uygulanmasinin oniinde
artik ciddi bir engel kalmamisti. Azizan hanedanindan izzeddin Sir Bey’in de ge¢misin
tekrar1 anlamina gelecek Bedirhan Bey benzeri bir idareye Osmanlinin izin vermesi
diisiiniilemezdi. Nitekim Izzeddin Sir Bey’in Istanbul’a getirtilmesi ve miinasib bir
mahalde iskan ile istthdam ettirilmesi karan i1k Kiirdistan eyaleti Valisi Esad Pasa’ya
bildirildi. Bu ve devaminda gelisen hosnutsuzluklar sebebiyle 1854’te izzeddin Sir de
hiikiimete karsi direnise gecti. izzeddin Sir’i Ingiliz tarafi adina Osmanli ordusunda
ferik riitbesiyle gérevli Williams Pasa bir mektupla ihtar ediyordu: “Ingiltere’nin zel
memuru ferik olarak seni ihtar ediyorum. Uc devlete (Ingiltere, Fransa ve Osmanli)
kars1 durmak senin harcin degildir. Kendi dileginle devlete dehalet edersen mal ve can
giivenligini Ingiltere ve Fransa adina garanti ediyorum. Sayet Ruslar agzina bal calmissa
hatirina bir sey gelmesin. Devlet-i Aliyye sayesinde Hindistan ve sair mahallerden ba-
harda yeteri miktar asker sevk eder seni yeneriz” ifadelerinden anlasildigi iizere, bu
meselenin uluslararasi bir soruna doniistii§ii sonucuna ulasilmaktadir (Hakan, 2011:
297-298). Bu durumda ortaya ¢ikan sey, Tanzimatla icerdeki beklentinin sadece merkezi
otorite ihdasi degil, disarida da uluslararasi kapitalin dolasiminda, bdlge iizerinden
Hindistan’a kadarki cografyada bir siikunetin arzulandigidir. Bu y6niiyle Tanzimat {iz-
erindeki dis konsensiisiin varliginin uluslararasi ekonomi iizerinden de sekillendigi
vurgulanmalidir. Neticede izzeddin Sir Bey, 1855’te Ingilizlere teslim olmus ve bu hadise
de boylece son bulmustur. Onceleri makbul goriildiigii dsnemlerde yazismalarda “dinin
sereflisi” anlaminda hakkinda “Izzeddin Sir Bey” hitap edilirken, Bedirhan Pasa gibi asi
oldugunda “Serreddin nam saki”, “Saki-i hain Serreddin”, “dinin kotiisii” olarak tahkir
ifadeleri kullanilmistir (Ogiin, 2010: 5-6).

5. SONUC

Arsiv tutan, metin {izerinde belirleyici aktdr tutumuyla iliski gelistirdiklerine gore
anlatimdaki hakim unsurdur. Bu durumda verilerin buyurgan diline olan yaklasim tem-
kini gerektirir. Merkezin disinda yer alan kirsaldaki aktorlerin tarihin ne kadar icinde
olabildikleri belgelerin alternatif sunabildigi imkanlarla sinirlidir. Devletin sinirlarina
sahip ¢ikmak icin disarda verdigi miicadeleler ne kadar 6nemliyse sinirlari icerisine
hakim olma gayretleri de bu aktdrlerle gelistirdigi iliskiler acisindan o derece 6nemlidir.

Modern donemlerin getirdigi donanimlar ve teknik imkanlarin artisi otoritenin
merkezilesmesini daha da kolaylastirmistir. Devlete modern dénem siyasetinde aks
degistiren bu diizlem ilk donemlerin aksine giic dengesinin merkezin lehine degisim
gbstermesinden kaynaklanmustir. Iktidar alaninin mutlak hakimiyet terminolojisinin
yogun bir sekilde “devlete ve devletliiye” hasredildigi modern donem anlatisinin aksine
ara cografyada bagimsiz kalmaya ugrasan mir-i agiret yapilar1 mevcuttur. Eskiyalasma
bazen bu iktidar alanini devletle paylasma ya da muktedir/hakim dairesine tasirma gay-

29 - “s35,"Hinltil “¢, h” sesi “kh” ile gosterilmistir. Bkz. Hakan, 2011: 226.
30 - Eyaletin kurulus tarihini, resmi olarak Takvim-i Vakayi’de yayilanma tarihi baz alindi. Takvim-i Vakayi def’a: 360,
5 M 1264/13.12.1847’den akt: Ogiin, 2010: 58, 61-62.
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retleriyle ortaya ¢ikan bir sonuctur. Mir-i asiretin, ocakligin ya da beylerin eskiyalasma
olgusu karsisinda gelistirdigi savunma bicimi madunlasma olarak dnerilmistir. Yagsanan
magduriyeti iktidara anlatabilme siirecinde eskiya terminolojisinden hizla ¢ikabilme
yollar1 arayisi, iktidarda kalabilme siirecinin bir parcasi olarak ortaya ¢ikmaktadir.
Yazismalarda ortaya ¢ikan gorece tutum ve davranislar genelde devlet iktidarina kendini
anlatma biciminde madunun dili belirgindir.

Devlet goziiyle eskiyalasma siirecleri su sekilde belirlenebilir: 1. Devlet hakimiyet
alanlarina tecaviiz/iktidar tasirma a. Asiretlerin bagimsiz hareket etme egilimi b. Baska
asiretleri hakimiyet altina alma c. Sehre hakimiyet tasirma. 2. Asiretin devletin giivenlik
ihtiyaclarina cevap vermeme, savasa katilmama, isyana karsi koyma gibi devletin ihti-
yac¢ duydugu kuvvet talebine cevap vermeme, kuvvet yollamama: Bu durum 6zellikle
Anadolunun dogusundaki asiretlere iliskin asiret-devlet iliskisindeki taninma, akredite
olma, ve giiven iliskisinin baslama siirecine denk gelir. Osmanli-iran savaslarinda
asiretlerin destek kuvveti yollayarak devlete yararlik gosterme durumuyla da gelismistir.
Tersi durumlar ise devletin resmi vesikalarinin séyleminde eskiyalasma durumuyla ta-
rif edilmistir. 3. Vergi-ekonomik yiikiimliiliikleri yerine getirememe a. Vergileri kendi
namina toplama eylemi b. Vergi 6dememe gibi.

Hiikiimetin muteriz/itiraz eden, madunluga/6tekilige kayan iktidara uyum-
suzluk goOsteren sakavete/eskiyaliga salinan hanedan unsurlarina yonelik te’dib
politikasi(cezalandirarak yola getirme) ve tedbirleri her zaman belirli bir asama takip
etmese de soyle siralanabilir: 1. [kna etme, mecbur kilma. 2. Asirette ydnetim degistirme
a. Alternatif/rakip olusturma b. Asiretleri birbirine kiskirtma, kirdirtma. 2. Kirsalda ¢ol-
de, badiyede ordu/kuvvet bulundurma ester siivar(katir-siivari) karakollar olusturma:
Maliyetli bir yaklasim oldugundan zorunlu olmadig1 takdirde pek tercih edilmeyen bu
uygulamay1 hiikiimetin gecici ¢6ziim metodlar1 kapsaminda gelistirdigi ve uyguladigi
bilinmektedir.

Bu calismada sakavet temasi cercevesinde belirli mir-i asiretliler ve ocaklilar iiz-
erinden bazi 6rnekler incelenmistir. Sadece bu 6rnek olaylara miinhasiran ne mir-i
asiretlilerin ne de ocakliklarin hiikiimetin sakavet algis1 ve tanimini kabul ettikleri
soylenebilir. Hareket tarzi acisindan Osmanli Devleti’nin hakimiyet bicimlerinde isti-
malet politikasini izledigi bilinen bir olgudur. Ancak bu istimalet politikasinin yaygin
kanaate gore sadece hiikiimetin tebaasina karsi bir kabul ya da reddedis pozisyonunu
kesin olarak tarif ettigi sdylenemez. Zira asiretlilerin ve ocakliklarin sahadaki kendi
gercekliklerini hiikiimete anlatmaya calisan ve bu yonde politik adimlar atan ve sadece
pasif olmayip duruma gore ofansif adimlar da atabilen simbiyotik bir iliski cerceves-
inde hiikiimetle iliski gelistirdikleri belirlenmistir. Hiikiimetin 6zellikle merkezi otorites-
inin zayif oldugu dénemlerde yerel Kiird mir-i asiretleri ve ocakliklarin belirleyen olma
gayretlerini tam da istimalet politikasina gore yorumlayabildigi, bir nevi hos gordiigii
gbriilmiistiir. Ayrica hiikiimetin Rus ya da Iran savaslariyla ugrastigi dénemde bir de
askeri desteklerini aldig1 yerel unsurlarla da catismaya uygun bir atmosferin olmadigi
not edilmelidir. Ancak otoritenin merkezilestirilmesi ¢abalar1 ve politikalarindan Bal-
kanlar kadar asiretlilerin konumlandig1 bolge de payini almistir. Bu noktada merkezi
iktidarla uyumlu bir poziyon alanlarin “mir-i miranhk, vezirlik, ocaklik, mir-i asiretlik”
gibi sifat ve payelerini aldiklari, koruduklar1 ve bu incelemede onerilen akredite
olma, makbul goriiliis gibi kabul alma durumuna eristikleri goriilmiistiir. Ne var ki
belirli déonemlerde hiikiimetle uyusmazlik durumlarinda ayni aktorlerin makbulden
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madunluga/astliga, miitegallibelige/zorbaliga ve eskiyaliga dogru salinim gosterdigi
teshit edilmistir. Misalen Milli Timur Aga’nin asiret reisi olarak iskanbasili§a kabuli,
oradan azledilisi sonradan affedilerek vezir riitbesiyle Rakka mirmiranligina ardindan
tekrar azledilerek 6liime mahkum kacak vaziyette “saki” konumundaki makbulden
madunluga salinim siireci oldukga ilgi cekici bir 6rnektir. Barkey’in Celaliler donemine
iliskin eskiyalarin padisahin otoritesini zayiflatip ortadan kaldirmak yerine ona hizmet
ederek pekistirmeye hizmet ettigi belirlemesine iliskin 6rnekler bulunsa da tiim Osmanli
donemi icin bu durum belirgin bir tutum degildir. Bu ancak mir-i agiretlilerin, ocaklilarin
hiikiimetle uyumlu politika izledikleri belirli donemler i¢in uygun bir saptama olabilir.
Iran savaslarina asiret destek kuvveti yollamak, ahaliden vergi alarak merkezi iktidarla
paylasmak gibi olgular, boylesi donemler i¢in uyumlu politikalar olarak padisah otori-
tesinin “makbulliik” vasfiyla bolgede oturmasina hizmet ettikleri soylenebilir. Ne var ki
bazi donemler gerek mir-i asiretli, gerek ocakli bu yerel hanedan giicleri hiikiimetle ayni
cizgide yiiriimemislerdir. Bu durumda da “makbulliikten madunluga” “akreditelikten
sakavete” dogru bir déniisiimiin gerceklestigi donemler vakidir.

Osmanli iran ara cografyasinda disarida yasanan savaslar sonucunda olusan
istikrarsizliklar, buradaki yerel Kiird giicleri icin otonom hareket etme egilimini
giiclendirmistir. Tanzimat 6ncesi bu dénemde devlet, yerel hanedanlar, mir-i asiretler
gibi bircok giiciin bu egilimlerini bastirmak icin 6zel ¢aba sarf etmistir. 19. yiizyildaki
uluslasma cabalar1 ve buna mukabil devletin Tanzimat’la basta idari bircok acidan
yliriittiigli merkezi siyaset, Osmanlr’y1 6nemli 6lciide etkilemistir. Baban, Soran, Botan
gibi Kiird mirleri ve mir-i asiretler adim adim merkezi otoritenin giiclenmesiyle tasfiye
edilmistir. Bu mirler basta hiikiimetce makbul ve akredite halinden sakavete dogru bir
tanimla sistem disina itilmislerdir. Botan/Azizan mirliginin idari diizenleme sonucunda
savasla “Kiirdistan Eyaleti’ne dogru evrilmesiyle buranin yeniden fethedildigi ve fatihin
de Sultan Abdiilmecid olarak miijdelenmesi dikkat ¢ekicidir. Bununla bélgede otonom
hareketlerin Oniine gecildigi ikrar ve ilan edilmistir. Bélgede yasanan bu degisimde
icerde asiretlere, disarida da Rusya’nin sicak denizlere inme emellerine karsi Osmanli
Devleti’nin yaninda Ingiltere ve Fransa da miittefik olarak belirmistir. Bunun altinda ya-
tan en 6nemli sebep uluslararasi nizamin destekledigi Osmanlrnin dogusundan iran
ve Hindistan’a uzanan ekonomik rotanin selameti ve istikraridir. Bu sebeple bolgede
huzursuzluga yol agic1 ve merkezi Osmanli otoritesini zaafa ugratici yerel hanedan ve
giiclere ne uluslar aras1 nizamda ne de Tanzimat'in gelisen atmosferinde yer vardir.
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EXTENDED ABSTRACT

The instability due to the wars in the region between the Ottoman and Iranian Em-
pires allowed the local Kurdish forces to act autonomously. Before the Tanzimat, the Ot-
toman Empire tried hard to suppress those local powers (dynasties, mir-i tribes, etc.) to
prevent them from claiming dominance over their territory. The efforts of nationalization
and centralization (especially in administration) with the Tanzimat in the nineteenth
century had a significant impact on the Ottoman Empire. With centralization, the cen-
tral authority gradually became more assertive and it liquidated the Kurdish Mirs, such
as Baban, Soran, and Botan, and Mir-i tribes. Although the Ottoman Empire accredited
and regarded those mirs as the favorite subordinates, it gradually pushed them out of
the system and into the state of banditry. This process can be defined as a transforma-
tion from “being a favorite to being a subaltern” or from “being accredited to turning
into banditry.” It is noteworthy that the Ottoman Empire announced that the Kurdish
emirates/sanjaks including Botan/Azizan was “reconquered” and declared Sultan Ab-
diilmecid as the conqueror after it was turned into a “Kurdistan Province” after the war
as a result of the administrative arrangement. In this way, the Ottoman Empire acknowl-
edged and declared that it prevented autonomous actions in the region. With these de-
velopments, the Ottoman Empire formed an alliance with Britain and France against
the tribes, within the Ottoman Empire, and Russia. The most important reason for this
alliance was the safety and stability of the trade route stretching from the east of the
Ottoman Empire to Iran and India. Therefore, neither the international arena nor the
atmosphere of the Tanzimat had room for strong local dynasties and powers that caused
unrest in the region and undermined the central Ottoman authority.
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ABSTRACT:

How did the First World War (1914-1918) and its after-
math shape and transform the Kurdish political activ-
ism and Kurdish nationalism in the Middle East? How
did the Treaty of Sévres (1920) and its clauses offering
the Kurds an opportunity for self-determination influ-
ence the Turkish nationalism and the worldview of the
founding fathers of the Republic? In the light of these
questions, this article seeks to understand and explain
the inter-dependent relationship between the Kurdish
aspirations for self-determination and the making of the
modern Turkish state and the Republican mindset in the
early twentieth century. In so doing, the global market
of ideas and the transnational historical context (e.g.
debates over Wilsonian self-determination and nation-
hood, centralization vs. decentralization) will be taken
into account as well as the ruptures and continuties in
the Ottoman-Turkish state tradition against the state-
seeking nationalisms. Understanding this historical
context influenced by the transnational and local soci-
etal and political forces would shed light to unpacking
the state-minority relations in Turkey in general and the
modern Kurdish question in the Middle East in particu-
lar.

Keywords: Kurdish Nationalism, Turkish Nationalism,
Self-Determination, World War I, Ontological Security.

PUXTE:

Gelo Seré Cihané yé Yekem (1914-1918) {i encamén wé,
cawa dirGiv dan aktivizma Kurdi ya politik i neteweper-
werlya Kurdan li Rojhilata Navin @i ew ¢cawa veguheran-
din? Gelo Peymana Sewré (1920) i maddeyén wé yén ku
di biwara mafé carendisé (self-determinasyoné) de der-
fetek péskési Kurdan dikirin, tesireke cawa li neteweper-
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werlya Tirkan {i zihniyeta pirén dameziriner én Cumhuriyeté kir? Armanca vé gotaré
ew e ku di bin ronahiya van pirsan de, péwendiya duali-pevgirédayi ya bidestxistina
mafé carentisa Kurdan @i avakirina dewleta modern a Tirkiyeyé i zihniyeta Cumhiriy-
eté ya destpéka sedsala XXem tébigehe i sirove bike. Di heman demé de, bazara
cihani ya hizran i peywenda tarixi ya dernetewi (wek minak, prensiba bidestxistina
mafé careniisé ya Wilsoni, gengeseyén li ser netewebiiné {i yén li ser siyaseta ‘edemé
merkeziyeté li diji merkeziyeté), herweha qutbiin {i domandina nerita dewleté ya
Osmani-Tirkan li hemberi neteweperwerlya dewletparéz ji dé li ber ¢cavan bén gir-
tin. Tégihistina vé peywenda tarixi ya ku ji hézén civaki @i politik yén dernetewi
xwemall bandor wergirtiye, dé roniyé bavéje ser careseriya péwendiyén dewlet-ké-
maran li Tirkiyeyé bi gisti (1 késeya modern a Kurdan a li Rojhilata Navin bi taybeti.

Peyvén Sereke: neteweperweriya Kurdan, neteweperwerlya Tirkan, mafé carendisé,
Seré Cihané yé Yekem, ewlehiya ontolojik.

1. INTRODUCTION

The rise and spread of nations, nation-states and nationalisms in world politics
mostly occurred between the late 16th and early 2oth centuries. This ideational and in-
stitutional shift in the international order also meant the gradual fall of dynasties, king-
doms and empires. Increasing practices of territorial sovereignty and centralizing politi-
cal authorities since the Peace of Westphalia (1648) and the Enlightenment ideas such
as liberty, toleration, fraternity, will of the people and constitutional order laid some of
the intellectual origins of ‘national’ communities and institutional origins of ‘national’
states. Industrialization and print capitalism along with the spread of vernacular lan-
guages definitely helped the spread of the new ‘nationalist’ paradigm around the world
(Smith, 2010). Such historical transformation has arguably been also the modern history
of genocides, ethnic cleansings, forced migrations and nationalist violence across the
world in the name of making the political and national unit congruent (Gellner, 1983).

The transformation of the Ottoman Empire into different nation-states in the early
2o0th century was no exception. It was far from a peaceful disintegration. In this pro-
cess of different ethnonational groups seeking their self-determination, only the Kurds
missed a significant opportunity towards having their own political authority or state.
While the Treaty of Sévres in 1920 recognized the potential self-determination rights of
the Kurds, this was not realized. Instead, in the post-World War I order in the Middle
East, the Kurds turned into minorities spread across Iraq, Syria, Turkey and Iran. The
roots of the contemporary Kurdish question in the Middle East were seeded in this im-
mediate post-World War I period and still continues to this date as a question of self-
determination. The 2017 failed independence referendum in Iraqi Kurdistan has been
one reflection of such desire for self-determination (O’Driscoll and Baser, 2019).

While there was no international support for independence of Iraqi Kurds, Turkey
fiercely opposed and challenged the independence attempts due to the century-long fear
and anxiety of Kurdish self-determination within Turkey as well. Thus, the political rhet-
oric and psychological state of Turkey against the Kurdish independence referendum in
2017 reflects the deep-seated anxiety embedded within the Republican raison d’état that
had to overcome the Treaty of Sévres in 1920 which promoted the idea of Kurdish self-
determination.
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Hence, the origins of this fear and anxiety with regards to the Kurdish self-determi-
nation can be traced back to the early 20th century, particularly the transition process
from Ottoman Empire to the Republic of Turkey after World War I where domestic and
international dynamics shaped the boundaries of legitimacy for national self-determi-
nation and contestation over defining the identity of nations. The founding fathers of
the Turkish Republic—already experienced the rapid disintegration of the Empire in the
Balkans and the Middle East—could not tolerate the further disintegration of Anatolia,
which became the last bastion of Turkish sovereignty. Thus, the question of Kurdish self-
determination, internationally recognized with the Treaty of Sévres in 1920, turned into
one of the most significant ontological insecurities of modern Turkey.

How did the First World War (1914-1918) and its aftermath shape and transform the
Kurdish political activism and Kurdish nationalism in the Middle East? How did the Trea-
ty of Sévres (1920) offering the Kurds an opportunity for self-determination influence the
Turkish nationalism and the worldview of the founding fathers of the Republic? In the
light of these questions, this article seeks to discuss the inter-dependent relationship
between the Kurdish aspirations for self-determination and the making of the Turkish
Republican raison d’état in the early twentieth century.

In so doing, the global market of ideas and the transnational historical context (e.g.
debates over Wilsonian self-determination and nationhood; debates over assimilation,
multiculturalism and nation-building, centralization and decentralization) will be tak-
en into account as well as the ruptures and continuities in the Ottoman-Turkish state
tradition against the state-seeking nationalisms. Understanding this historical context
influenced by the transnational and local societal and political forces would shed light
to unpacking the state-minority relations in Turkey in general and the modern Kurdish
question in the Middle East in particular.

2. THE AURA AND PSYCHE IN THE LATE OTTOMAN POLITY

The political culture and institutions of the Ottoman Empire were indigenous but not
fully independent from the broader international system. The gradual rise of a new inter-
state system mostly based on European modernity put the Ottoman state under a heavy
challenge of reform and transformation in the late 18th and early 19th century. New rules
and norms surrounding constitutionalism, liberalism and nationalism in Europe inevi-
tably entailed a new political order and social contract in the Ottoman establishment
as well. In order to successfully adopt and practice these new norms and principles,
new governing institutions surrounding the state were extremely necessary such as a
centralized administration for efficient legal and financial organization and a central-
ized security apparatus for the monopoly of legitimate use of violence. Additionally, the
legitimatization of these new institutional arrangements had to be done based on a new
political identity with a shared language of existence and belonging that would set the
mental/territorial boundaries of ‘insiders’ and ‘outsiders’, ‘us’ vs. ‘them’.

In the emerging new world order and the inter-state system, such European values,
norms, and institutions were predominantly becoming the center of gravity and ‘the
standard of civilization’. The more distant any states would be from these standards,
the more would they be regarded as ‘outsiders’ and ‘objects’ with limited or no recog-
nition as equal members of the inter-state system and the world of civilization. As the
revolutionary transformations in Europe increased the economic capacities and military
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capabilities of the great powers such as France and Britain, the self-confidence of their
ruling elites and their increasing belief in the moral superiority to ‘civilize others’ justi-
fied their worldwide colonial adventures and the so-called humanitarian interventions
(Rodogno, 2012).

Until the turn of the 19th century, the Ottoman Empire was mostly an empire of suc-
cess and victory with self-confidence in its own of authentic institutions and moral-reli-
gious conscience. The Empire had its own autonomy and self-standing in world affairs
with no imminent necessity to be recognized and validated by others. Internally, the
decentralized nature of governance in vast territories (such as the rule of ayans) and
the confessional autonomy of non-Muslim millets (millet-i Rum, millet-i Ermeni, millet-i
Yahudi) loosely kept the state and society together without disrupting the relative peace
of the multi-ethnic and multi-religious social order (Yaycioglu, 2016).! According to Ka-
ren Barkey, Ottoman pluralism was an organizational necessity for “an interference-free
and coercion-free imperial space” (Barkey, 2012, p. 24). This doesn’t necessarily refer to
a state of romanticized Pax-Ottomana since the Ottoman rule was always contested and
co-opted but the politicization and sectarianization of identities became an unprece-
dented challenge for the Empire with the age of European modernity in the 19th century.

The gradual rise and globalization of European modernity along with its new institu-
tions, norms and values caught the Ottomans mostly unprepared and unguarded. The
new world order in the making shook the self-confidence and positive self-image of the
Ottomans and cornered them into a defensive position as more of an object of history
rather than a subject of it. Ottoman Empire was gradually turning into a periphery of
Europe after Istanbul’s long-standing position as one of the centers of policy-making in
world affairs. Thus, the overarching challenge in the late Ottoman polity was to catch
up with the modernity and civilization defined by the European centers of power, either
by directly adopting their system of values and ideas or vernacularizing modernity in
an Ottoman-Islamic way. As Carter V. Findley argues, this challenge and paradox shows
significant continuity in modern Turkey and continues to shape modern Turkish polity’s
encounter with Europeans and the European Union (Findley, 2011).

The challenge for the late Ottoman ruling elites was twofold. First was physical/ter-
ritorial in the sense that territorial integrity of the empire was constantly under pres-
sure with the incursion of European ideas of popular sovereignty among the non-Muslim
communities (Greek independence in 1829, Bulgarian autonomy in 1878, Romania in
1881, Serbia in 1882, Albanian independence in 1912) (Ilicak, 2011). While internal sov-
ereignty was deteriorating by anti-state uprisings, external sovereignty of the Empire
was significantly weakened by the European political and economic interventions. This
doesn’t necessarily mean that the Ottoman state was weak per se but it was a late-comer
in retaining the radical changes in its own surroundings in particular and world affairs
in general.

Second challenge was ontological/psychological in the sense that the Empire and
the ruling polity were losing their sense of order and continuity which triggered an un-
stable mental state. International Relations scholars call this mental state ‘ontological

1- Mehmet 0. Alkan states that there were 13 millets officially recognized by the Ottoman Empire including Assyrians,
Nestorians, and Chaldean Catholics (p. 99); see Mehmet O. Alkan (2014). “Devletin kendi ifadesiyle “kékii iceride”
tehlike olarak azinliklar:Rumlar, Ermeniler, Yahudiler ve Kiirtler” Birikim, 297: 97-104.
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(in)security’ based on sociologist Anthony Giddens’ study on modernity and self-iden-
tity (Mitzen, 2006). States entail ontological security as much as physical security. Any
disruptions in the routines, continuities, and flow of everyday experiences trigger anxi-
ety and fear and weaken the positive view of self. The self-image of the Empire was of-
ficially based on Devlet-i Aliyye (the Sublime State) and the self-perception was a World
Empire (Cihan Imparatorlugu). By the turn of the 19th century, this self-confidence was
declining vis-a-vis European powers and the Ottoman Empire was experiencing a signifi-
cant legitimacy crisis both internally and externally. The Ottoman Empire was becom-
ing a periphery of Europe with limited internal and external sovereignty. In the face
of hegemonic European modernity and its state system, Ottoman Empire was turning
into an object of history rather than subject of it. The so-called ‘Eastern Question’ in the
late Ottoman Empire where European powers were concerned about the possible conse-
quences of the Ottoman disintegration was the ramification of Ottomans’ age of anxiety
and fear of state death.

If one unpacks the essence of reforms and transformations in the late Ottoman Em-
pire, the concern for physical survival and ontological security can be easily revealed.
On the one hand, the military-organizational reforms during Nizam-1 Cedid (New Order)
under the Sultan Selim III. (1789-1807) and institutional reforms of state restructuring
during the Tanzimat (1839-1876) sought to address physical/territorial anxieties. On the
other hand, the search for an overarching identity for the Empire (Ottomanism, Islam-
ism, Turkism) pursued to address the ontological insecurities of the state and the rul-
ing elites. In that sense, the Tanzimat era Ottomanism, Abdulhamid II’s Islamism (1876-
1908), and the Committee of Union and Progress (known as Unionists or the Young Turks)
entertaining the idea of Turkish nationalism all had a similar logic: that is, addressing
the physical and ontological insecurities of the state (Al, 2019a). This doesn’t mean that
these shifting ruling elites had similar worldviews and ideologies. They definitely had dif-
ferent political projects but all these different projects meant to serve a similar purpose:
surviving the state and overcoming the European stigmatization by finding a sovereign
identity and a positive self-image.

For instance, in the grand scheme of things, one can argue that the CUP decision to
enter World War I on the side of Germany (as well as Austria-Hungary) in October 1914
(against Britain, France and Russia) was perhaps a psychological decision as much as
a strategic/material one in order to overcome the protracted sense of loss and defeated-
ness, the feeling of weakness and insecurities, anxieties of stigmatization and concerns
for recognition in the international system since the early 19th century (Aksakal, 2008).

As the internal and external context evolved, the remedy for finding physical and
ontological security for the state evolved in parallel as well. For instance, when most of
the non-Muslim Balkan territories were lost in the wars of 1912-1913, Ottomanism as a
remedy began to lose ground.? Since most of the ruling Committee of Union and Progress
(CUP) cadres came from the Balkans, their sense of loss, trauma and defeat later shaped
their strategic and ideological choices (Reynolds, 2016; Ziircher, 2010). When Arabs as

2 - The catastrophic result of weakening Ottomanism was the forced deportation and ethnic cleansing committed aga-
inst the Armenians in Eastern Anatolia in 1915 in the hands of the Young Turks or known as the Committee of
Union and Progress (CUP). Security and survival of the state in the midst of World War I and the fear of Russian-Ar-
menian alliance against the Ottoman government provided a pretext for such decision. See Ugur Umit Ungor. 2011.
The Making of Modern Turkey: Nation and State in Eastern Anatolia, 1913-1950. New York: Oxford University Press.
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‘Muslim brothers’ began to sought secession and independence during and after World
War I, Islamism as a solution was weakened. Finally, when various Kurdish political or-
ganizations and tribes sought autonomy and secession during the making of the Repub-
lic (1919-1938), Turkish nationalism and its project of forced Turkification became the
only viable way forward in the minds of the state elites. This toolbox of ideologies and
ideas in the mental map of the Ottoman-Turkish ruling elites did not necessarily evolved
in a linear way since these ideas were not completely mutually exclusive and they had
ebbs and flows depending on the social and political milieu (Al, 2016). The choices to
pick from the toolbox of ideas and the market of ideologies were mostly driven with in-
strumentalist logic to preserve what was left of the Empire and consolidate and mobilize
the remaining population around the state.

The final defeat and perhaps the most catastrophic one for the Ottomans was the
First World War. At the end of the war, the Ottoman Empire was de facto deceased. The
last sultan in Istanbul (Mehmed VI or Mehmed Vahdettin reigned from 1918 until 1922)
had a very limited or no sovereignty amidst the British, French and Italian occupation.
Only Anatolian peninsula remained as the main homeland where the vast territories of
the Middle East, North Africa and the Balkans were lost along the way. Yet, articles in the
Treaty of Sévres signed (not ratified) in August 1920 even proposed the partition of what
was left: Armenia in Eastern Anatolia, potential Kurdistan in Southeastern Anatolia in-
cluding the Mosul province, Greek control of Izmir in Western Anatolia (Danforth, 2015).
The Istanbul government (under the rule of Grand Vizier Damad Ferid Pasha) was not in
a position to resist or negotiate (0zoglu, 2011). It was Mustafa Kemal Pasha (an ex-CUP
member and a military hero of Gallipoli defense in 1915) and his Anatolian resistance
movement (1919-1922) who pushed back the terms of Treaty of Sévres and achieved to
replace it with Treaty of Lausanne signed in July 1923 that officially recognized the mod-
ern borders of the Republic of Turkey. Territorial claims of Greek and Armenian presence
in Anatolia were officially expelled. Yet, the last challenge for Mustafa Kemal and his
young Republic to overcome remained: i.e. Kurdish nationalism and discussions over
autonomy and independence. Despite Lausanne, the anxiety over the survival of the
state was not over.

3. DYNAMICS OF THE NASCENT KURDISH NATIONALISM IN THE
EARLY 20™ CENTURY

Kurds, approximately reaching to more than 30 million people today across Iraq,
Iran, Turkey and Syria without their own independent state, have been one of the most
significant political losers of the transition from the age of empires into the stage of na-
tion-states at the end of World War 1.> Except the Kurds, many groups (Arabs, Greeks,
Bulgarians, Serbians etc.) under the rule of the Ottoman Empire were able to achieve
their political sovereignties based on the ‘nationality’ principle which became the most
defining feature of the state system in the international order throughout the late 19th
and early 20th centuries. This doesn’t necessarily mean that these groups all had a crys-
tallized understanding of what their national characters were or the masses had a re-
fined consciousness of national self-being. Rather many nationalist ethos were a pos-
teriori rather than a priori, constructed as a consequence of state and nation-building

3 - See Council on Foreign Relations’ infographic on the Kurds, https://www.cfr.org/interactives/time-kurds#!/time-
kurds
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processes. Michael Reynolds aptly argues that “nationalism, understood as the mobili-
zation of groups based on ethnicity for the purpose of asserting a claim to political sover-
eignty, was at least as much a consequence as a cause of imperial collapse.” (Reynolds,
2011, p. 9). Even so, the forms and contents of many national identities throughout the
20th century have been contested, fluid and ever-changing within the shifting geopoliti-
cal contexts.

World War I and the trembling Ottoman Empire in fact provided a significant oppor-
tunity space for different ethnic communities to make their imagined nationhood and
political unit be congruent (Gellner, 1983). Since the principle of national self-determi-
nation became the source of political sovereignty and legitimacy in the interstate system
by the early 20th century, different communities hyped to be recognized as ‘separate
nations,’ so they could be eligible for their own political sovereignty and be legally ac-
cepted by the international community. While the state-holders sought to define their
‘nations’ in a way not to lose any of their previously recognized territories, state-seekers
sought to promote themselves as ‘nations’ eligible for self-determination in a way to gain
a territory of their own (Tilly, 1994).

Kurds can be considered as the late-comers in the race to be recognized as a ‘separate
nation’ and thus be eligible for political sovereignty in the form of autonomy or inde-
pendence. While the institution of Ottoman Caliphate as the center of Ummah appealed
to many ordinary Kurds in the rural peripheries, their deteriorating relationship with
the Armenians in Eastern Anatolia since the late 19th century mostly defined their iden-
tity consciousness in the form of Anatolian Muslims vs. Armenians. Sultan Abdulhamid
II’s mobilization of various Kurdish tribes under the institution of Hamidiye regiments
(1891-1908) as the security valve against Armenians and Russians was part of the Muslim
solidarity or contract (Klein, 2011; Unlii, 2018). Mustafa Kemal also used this Kurdish
psyche strategically in his Anatolian resistance against the Greek, British and French
occupation.* Armenians and Greeks were framed as ‘common others’ of Muslim Turks
and Muslim Kurds and the struggle was marketed in the name of liberating the Caliphate
from foreign invaders (Ozoglu, 2011). Ethnicization of Kurdish political consciousness
and the politicization of Kurdish ethnicity among the masses gained significant trac-
tion after the Caliphate was abolished in 1924 and the glorification of Turkishness as the
monolithic identity of the state by the new Republican regime in the 1920s and 1930s.
The Sheikh Said rebellion in 1925 was one of the most organized challenges for the young
Republic and perhaps the first significant signal for a series of mass Kurdish uprisings in
the years to come. Yet, this doesn’t mean that ideas and organizations of Kurdish nation-
alism was absent before the foundation of the Republic in 1923. Nationalisms are rarely
creatio ex nihilo.

As in Anthony Smith’s ethnosymbolism, nations and nationalisms are built on pre-
existing cultural and symbolic artefacts where kinships, religious practices, myths,
values and memories play significant role in the survival of ethnic communities across
generations (Smith, 1986, 2015). In the case of the Kurds, Sharaf Khan’s (the mir of Bid-
lis, b.1543-d.1603) Sharafname written in 1596 dealing with particular characteristics
of Kurdish community such as their language, tribal relations and dynasties; the liter-
ary Kurdish writings of Meleyé Ehmedé Ceziri from Medresa Sor of Cizre (the capital of

4 - See Mango (1999) for the relationship between Mustafa Kemal and the Kurds. Andrew Mango. “Atatiirk and the
Kurds.” Middle Eastern Studies 35, no. 4 (1999): 1-25.
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Bohtan emirate) (Bruinessen, 1999); Kurdish poet and literary writer Ehmede Xani’s love
story of Mem i Zin written in 1692; the first Kurdish newspaper (named Kurdistan and
published in Cairo by Mikdat Mithat Bedirhan) in 1898 provided an important symbolic
and cultural background as the building blocks of modern Kurdish political identity in
the 20th century (Bozarslan, 2008, p. 336; Hassanpout, 2003).

Kurdistan and Kurdish emirates were mostly a buffer zone between the Iranian and
Ottoman Empires (Ates, 2013). As the proliferation of European modernity imposed a
new governance mechanism surrounding administrative centralization, the Ottoman
ruling elites in the early 19th century had to restructure the imperial state by curbing
peripheral power networks (see my discussion above). The autonomous Kurdish emir-
ates such as the Baban and Botan were also targets of Ottoman centralization between
1834 and 1847 (Atmaca, 2019). Although the Kurdish emirates were crushed by the mid-
19th century, the Sublime Porte was far from establishing authority and dominance over
Kurdistan and the Kurds. Instead, the power vacuum left from the emirates was mostly
filled by the religious networks (such as Nagshbandi Sufi orders) and notable Kurdish
sheikhs who were traditionally respected and listened figures of Kurdistan (Al, 2019b, p.
123). Despite increasing role of the sheikhs, Ottoman central government also allied with
different tribal chiefs as well (Akin, 2020).These sheikhs could prevent the tribal rival-
ries and conflicts in Kurdistan. One should also note that Kurds predominantly adhered
(and even today) to the Shafi'i madhhab while the Ottoman Empire officially followed
Hanafi school of thought in figh (Bruinessen, 1999). Thus, Kurdish madrasas had their
autonomy from official Islamic teaching of the state as well. This also created a refuge
for the Kurdish language and identity to nurture in the periphery. Ruling Kurdistan from
Istanbul was never an easy task. Co-optation was usually the main instrument.

In 1880, the Sheikh Ubeydullah rebellion (against Qajar Iran and the Ottoman Em-
pire) constituted a critical juncture in the history of Kurdistan. Many leading scholars of
Kurdish historiography trace the origins of Kurdish nationalism (i.e. seeking statehood
or autonomy solely for the Kurds) in this rebellion (Bruinessen, 2000; Jwaideh, 2006; R.
Olson, 1991; Vali, 2014). More revisionist approaches argue that the Sheikh Ubeydullah
rebellion was a more complicated phenomenon than a simple Kurdish nationalism. Ac-
cording to Sabri Ates, “it is obvious that the revolt had nationalist undertones, but “na-
tionalism” was not the medium which brought the participants together.” (Ates, 2014,
p. 794). He argues that collective sectarian threat perception (i.e. Shi’a suppression of
Sunni Kurds), Ottoman and Iranian centralizations, the politicization of Armenian ques-
tion and the increasing European interventions in the name of Christians all contributed
to the mobilization of various participants under the Sheikh Ubeydullah. Thus, it would
be misleading to reduce this rebellion into clash of monolithic identities of Kurds, Turks
and Persians (Ates, 2014, p. 794). For Hakan Ozoglu, Kurdish nationalism emerged as
an outcome of collapsing Ottoman Empire only after World War I, so he is critical to the
view that Kurdish nationalism was present before World War I, including the Sheikh
Ubeydullah rebellion in the late 19th century (Ozoglu, 2001). Yet, scholars still agree that
the Sheikh Ubeydullah was one of the significant back stages in the making of modern
Kurdish political identity as political power in Kurdistan shifted from mirs to sheikhs.

In the early 20th century before World War I, the Young Turk revolution in 1908
against the Sultan Abdulhamid II and the reestablishment of the constitutional rule after
30 years (since 1878) created a liberal and pluralistic political and cultural environment
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in the Ottoman polity. Different ethnic and religious groups established variety of cultur-
al organizations and political platforms. Kiird Teaviin ve Terakki Cemiyeti (Kurdish Mu-
tual Aid and Progress Society) was established in 1908. The organization’s president was
Sayyid Abdulkadir (Sheikh Ubeydullah’s son) and members included the Kurdish nota-
ble families such as the Bedirhan family. The organization also published Kiird Teaviin
ve Terakki Gazetesi as the second Kurdish newspaper after Kurdistan. This organization
was mostly urban-cultural entity in Istanbul with respect to ittihad-1 anasir (unity of
elements or Ottomanism; similar to the idea of E pluribus unum). Anti-Ottoman Kurdish
nationalism was not strong at this time. The tendency was “an emphasis on freedom
and a commitment to the constitutional regime, and unity within the larger framework
of the Ottoman State with special emphasis on the advancement of Kurdish civilization
and Kurdish freedom.”(Klein, 2007). One of the reasons for the emphasis on Kurdish
civilization was to overcome what Ussama Makdisi calls ‘Ottoman Orientalism’(Makdisi,
2002). If Istanbul was ‘the Orient’ within the discourse of European modernity, Arab
and Kurdish peripheries were ‘the Orient’ for the Sublime Porte. Thus, one reason on
the emphasis on Kurdish civilization was to overcome ‘the Ottoman Orientalism.” Hevi
(Kurdish for Hope) was another similar organization founded in 1912. Before World War
I, such organizations and intellectual discussions within were pro-Kurdish but mostly
not necessarily anti-Ottoman.’

4. POST-WORLD WAR I, THE FAILED OTTOMAN STATE, AND ‘THE
WILSONIAN MOMENT’

As I discussed in the first section of the chapter, World War I came in as ‘an opportu-
nity’ for the Ottoman Empire, a state that struggled with a great anxiety since the early
19th century over its internal and external standing with regards to the emerging inter-
state system based on European modernity (particularly centralization, secularization,
nationalization, marketization). Self-esteem and positive self-image of the Ottoman state
was in crisis against the efficiently emerging European political, economic and military
institutions and practices. Archaic governing practices (decentralization, dynastic rule,
autonomous military factions etc.) and the traditional social contract mechanisms (i.e.
the millet system) over the multi-ethnic and religious demography lagged the Ottoman
Empire behind Europe. Political and socio-economic reforms, institutional restructur-
ing and military transformation throughout the 19th century all aimed to catch up with
European powers and ultimately overcome the ontological (in)security and decay of
the state (especially based on Ibn Khaldun’s political thought) (Reynolds, 2016). In this
sense, World War I was ‘an opportunity’ to regain the self-esteem and self-confidence of
the state internally and externally. The war did not work as the Ottoman Empire wished;
ontological (in)security and anxiety led to the catastrophic ethnic cleansing of Armeni-
ans in 1915; and the empire became ‘a failed state’ with almost no sovereignty. While the
Istanbul government under Damad Ferit Pasha was not resistant against the British and
French post-war impositions, the ex-CUP cadres under the leadership of Mustafa Kemal

5 - For a more nuanced analysis of Kurdish organizations during the CUP era before World War I, see Djene Rhys Bajalan
(2016) Princes, Pashas and Patriots: The Kurdish Intelligentsia, the Ottoman Empire and the National Question
(1908-1914), British Journal of Middle Eastern Studies, 43:2, 140-157. Bajalan argues that ethno-national consci-
ousness was on the rise during this time but Kurdish intelligentsia did not perceive Kurds as ‘oppressed nation’ in
the empire. Bajalan mentions Abdiirrezzak Bedirhan as an exception, a former Ottoman diplomat in Russia, who
entertained the idea of Kurdish independence with the help of Russians.
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Pasha planted the first seeds of War of Independence by 1919 in Anatolia against British,
French, Greek and Armenian incursions.

Perhaps the most significant international political principle in the post-World War I
era was the notion of national self-determination as articulated in the prominent ‘Four-
teen Points’ by the US President Woodrow Wilson in January 1918 (Manela, 2017). The
12th point refers to the potential autonomy to the nations under the rule of the Ottoman
Empire. This favorable international moment led to the foundation of Kurdish organiza-
tions with ideas of self-determination. Kiirdistan Teali Cemiyeti (Society for the Advance-
ment of Kurdistan) founded in Istanbul in late 1918, entertained the idea of Kurdish
self-determination despite the presence of pro-Ottoman voices (Bajalan, 2019). Sayyid
Abdulkadir (b.1851-d.1925) was again the president and members included influential
families such as the Bedirhan and Babanzade families. Kiirdistan Teali Cemiyeti with the
initiatives of Mehmed Serif Pasha (the son of former Ottoman foreign minister Kurdish
Said Pasha) promoted the idea of Kurdish self-determination in the Paris Peace Confer-
ence in 1919. As a result, the first international recognition of Kurdistan was achieved
under the Treaty of Sévres (August 1920) signed between the Ottoman government in
Istanbul and the Allied powers. Section III of the Treaty was about Kurdistan. In Article
62, it is stated that:

“A Commission sitting at Constantinople and composed of three members appointed
by the British, French and Italian Governments respectively shall draft within six months
from the coming into force of the present Treaty a scheme of local autonomy for the pre-
dominantly Kurdish areas lying east of the Euphrates, south of the southern boundary of
Armenia as it may be hereafter determined, and north of the frontier of Turkey with Syria
and Mesopotamia, as defined in Article 27, II (2) and (3)””

Article 64 stated:

“If within one year from the coming into force of the present Treaty the Kurdish peo-
ples within the areas defined in Article 62 shall address themselves to the Council of the
League of Nations in such a manner as to show that a majority of the population of these
areas desires independence from Turkey, and if the Council then considers that these
peoples are capable of such independence and recommends that it should be granted
to them, Turkey hereby agrees to execute such a recommendation, and to renounce all
rights and title over these areas.”

On the one hand, the diplomatic recognition of Kurdistan was a success for the pro-
Kurdish intelligentsia. Yet, there were few disappointments and failures. First, the Kurdish
territories recognized by the Treaty excluded areas such as Van, Mus, Bidlis and they were
included under the Armenian territory. Thus, this upset the Kurds and the Armenian-Kurd-
ish dispute over territorial claim-making was still high. Mustafa Kemal’s Anatolian move-
ment later capitalized on the Kurdish tribes’ concerns over being under the rule of future
Armenian state and was able to gain support by many Kurds in the War of Independence.

6 - “The Turkish portion of the present Ottoman Empire should be assured a secure sovereignty, but the other nationalities
which are now under Turkish rule should be assured an undoubted security of life and an absolutely unmolested op-
portunity of autonomous development, and the Dardanelles should be permanently opened as a free passage to the
ships and commerce of all nations under international guarantees.” https://www.loc.gov/collections/world-war-i-
rotogravures/articles-and-essays/events-and-statistics/wilsons-fourteen-points/

7 - Acccessed at https://wwi.lib.byu.edu/index.php/Section_I,_Articles_1_-_260

8 - Accessed at https://wwi.lib.byu.edu/index.php/Section_I, Articles_1_-_260 ; for the original map of the Treaty, see
https://wwi.lib.byu.edu/images/1/14/TreatyOfSevresMapOfTurkey.gif
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Second, there was an intra-Kurdish division and split with regards to independence.
While Sayyid Abdulkadir coming from a more religious-conservative background and a
member of the Ottoman parliament since 1908 publicly voiced Kurdish autonomy under
the Ottoman rule, circles led by Emin Ali Bedirhan (b.1851-d.1926, the son of Mir Bedirhan
of Bohtan emirate) openly supported Kurdish independence. Emin Ali Bedirhan later
founded Kiirt Teskilat1 Ictimaiye Cemiyeti (Kurdish Society of Social Organization) in
1920 with other influential Kurds such as Cemilpasazade Ekrem and the Babanzade fam-
ily members. However, according to Hakan Ozoglu, there was a power and authority
rivalry between Sayyid Abdulkadir (Semdinan family) and former emirate families (the
Bedirhans and Babanzades).’ So the Kurdish split was also about historical rivalries in
Kurdistan since the 19th century rather than a debate over independence.

Third, the future of Mosul vilayet and its surrounding Kurdish provinces in Mesopo-
tamia remained unresolved and the final decision was left to the League of Nations. This
also disappointed the Kurds. Although Mosul was included in the National Pact territory
of Mustafa Kemal’s movement (which boosted the Kurdish support for Mustafa Kemal),
the Republic was unable to keep it which later upset the Kurds again.

Overall, the Treaty of Sévres (August 1920) was never adopted and superseded by the
Treaty of Lausanne (July 1923) with no recognition of the Kurds as a result of Mustafa
Kemal’s military and diplomatic successes in the War of Independence. Yet, the trauma
over Sévres very much continued to shape the anatomy of the Turkish Republic founded
in October 1923.

5. SECURITISATION OF THE KURDS AND THE REPUBLICAN
‘CIVILIZING MISSION’?

The military and political leadership of Mustafa Kemal ended the rule of Ottoman Sul-
tanate in 1922 and the Caliphate in 1924. Although the regime type of the state changed,
ontological insecurities embedded within the Ottoman-Turkish internal mechanisms of
sovereignty® and external recognition as an equal member of Western civilization since
the 19th century very much continued to shape the Republican raison d’état. Fears and
anxieties over the survival of the state, concerns about efficient centralization, issue of
secularization and the quest for the identity of Gemeinschaft were all inherited by the
Republic as well. In general, this was an anxiety over a new life and a new identity that
the Ottoman-Turkish ruling elites had been trying to adopt in the face of an occupying
European modernity. This traumatic process of change from a multi-ethnic and multi-
religious imperial setting toward a homogenous national state occurred with murder-
ous ethnic cleansings, genocidal acts, population exchanges, forced deportations and
assimilations as the tools of modern social engineering. This is what Michael Mann
calls ‘the dark side of democracy’ (i.e. rule by the people) or perhaps the dark side of
modernity where majority rule based on a monolithic national identity tyrannized the
minorities (‘the others’) throughout the twentieth century (Mann, 2004). This darkness

9 - Hakan Ozoglu . Kurdish Notables and the Ottoman State: Evolving Identities, Competing Loyalties, and Shifting Boun-
daries (SUNY Press, 2007), p. 84; for historical figures in Kurdish political history, see Yalcin Cakmak and Tuncay Sur
(eds). Kiirt Tarihi ve Siyasetinden Portreler. (Iletisim, 2018).

10 - By internal sovereignty, I mean the Weberian notion of modern state. Max Weber defines the modern state as “a
human community that (successfully) claims the monopoly of the legitimate use of physical force within a given
territory.” Weber, Max (1946). “Politics as a Vocation.” In From Max Weber: Essays in Sociology, translated by H. H.
Gerth and C. Wright Mills. Oxford University Press. p. 78.
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of modernity turned more violent and more catastrophic when two rival ethnic groups
laid claim to the same territory.

The Treaty of Sévres (August 1920) reflected these rival territorial claims in the Ot-
toman Anatolia (Armenia, Kurdistan, Greece, Turkey) which led to the emergence of
contested collective memories in the contemporary era. The Treaty of Lausanne (July
1923) and the foundation of Turkish Republic (October 1923) eliminated the Armenian
question in Eastern Anatolia and the Greek question in Western Anatolia. The remain-
ing challenge for completing the full transition from imperial to national phase was the
elimination of Kurdish identity along with the claims for Kurdish autonomy and inde-
pendence in modern Turkey. This challenge remains unresolved today.

The 1921 Alevi-Kurdish Kocgiri rebellion in association with Kiirdistan Teali Cemiyeti
was a significant sign that the partial Kurdish-Turkish solidarity in Mustafa Kemal’s War
of Independence in Anatolia was not going to be long-lasting.” The 1925 Sunni Kurdish
rebellion of Sheikh Said was a reaction to both secular (abolition of Caliphate in 1924)
and the Turkification character of the Republic (R. W. Olson, 1991). Baris Unlii frames
this early Republican era as the end of ‘the Muslim contract’ between the Turks and the
Kurds and the beginning of the ‘Turkishness contract’ where any identity claims other
than Turkishness were securitized (Unlii, 2016). It should also be noted that some Kurd-
ish leaders were uneasy against Mustafa Kemal about the status of Mosul, seen as south-
ern Kurdistan. Although the National Pact (Misak-1 Milli) adopted in 1920 included Mosul
as a territory to be liberated by the Kurdish-Turkish alliance in the War of Independence,
the Republic was unable to resolve the Mosul question and it became part of the British
mandate Iraq in 1926 (Sluglett, n.d.).

The Agri (also known as Ararat) rebellion in 1930 (early phases in 1927) led by a for-
mer Ottoman military officer Thsan Nuri Pasha in association with Xoybun organization
in the leadership of Bedirhan family (Celadet, Sureyya, Kamuran) and the Dersim rebel-
lion of 1937-38 continued to haunt the early Republican era. The Turkish and Kurdish
nationalisms were growing symbiotically during this time period (R. Olson, 2000). While
the former aimed the preservation of the state and its Turkish character, the latter sought
power-sharing mechanisms within the Republic or full separation.

For the founding and ruling elites of the Republic—who were eager to finalize the
Westernization question since the late Ottoman era—the Kurdish question meant variety
of issues including imperialist plots (British-Kurdish dialogues), tribalism (tribes seen as
unruly structures), cultural and economic backwardness (‘uncivilized’ Kurds), and reli-
gious fanaticism (Kurds as miirteci). Sheikhs and aghas were seen as alternative sites of
governance outside of the state and these sites were challenges for the monopoly of state
sovereignty. This was also a continuation of Ottoman-Turkish orientalism towards the
communities at the periphery (Zeydanlioglu, 2008). Yet, these alternative sites of govern-
ance were also coalesced with social spaces where the Kurdish political claim-making
was exercised (Yegen, 1996, p. 225). Therefore, secularization also meant centralization;
centralization meant assimilation; and overall the Republican ‘civilizing mission’ meant

11 - For the historical account of the rebellion, see Olson, Robert and Horace Rumbold. “The Kocgiri Kurdish Rebellion in
1921 and the Draft law for a Proposed Autonomy of Kurdistan.” Oriente Moderno 8 (69), no. 1/6 (1989): 41-56. For a
more nuanced analysis that includes social aspects of the rebellion, see Dilek Kizildag Soileau (2017). Koggiri Isyam:
Sosyo-Tarihsel Bir Analiz. (Istanbul: Iletisim). According to Soileau, Sunni Kurds were less interested in this rebellion
as the Alevi Kurds were less interested in the Sheikh Said rebellion in 1925.
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Turkification of the Kurds and the complete elimination of Kurdish self-government po-
tential. Though, the nation-building process of the Republic was more comprehensive
than just the assimilation of the Kurds (Al, 2015). In the grand scheme of things, the
Republican elites sought to construct ‘a new citizen’, i.e. Muslim but secular, Turk but
European.

In his memoirs, Kazim Karabekir (1882-1948)—the military general of the Eastern
Front at the end of World War I and during the War of Independence—provides the gen-
eral framework of how the founding Republican elites perceived the Kurds and what to
do about them in the new regime (Ozerengin, 2019). Karabekir sees the Armenian and
Kurdish territorial claim-makings in Eastern Anatolia as intertwined threats but he men-
tions Kurds as ‘a lesser evil’ or ‘a lesser threat’ than Armenians. He argues that Kurds
should be told that Kurdish independence would be sabotaged by Armenians along
with foreign powers where Kurds would be assimilated into Armenians.” He underlines
the importance of winning the hearts and minds of the Kurds but when necessary, any
punishment measures should be practiced as deterrence.” There is a deep mistrust with
regards to the Kurds in Karabekir’s notes."* He also suspects the conscription and the
training of the Kurds under Turkish military.” Simply, the Kurds should be ‘tamed’ and
‘civilized’ (1slah) but not to be fully trusted.

Before 1923, the semi-official newspaper of the Anatolian movement and later the
Republic, Hakimiyet-i Milliye (named Ulus after 1934), mentioned the Kurds and Turks
as the essential communities of Anatolia where Anatolia was depicted as the mother of
both (Asker and Yildiz, 2011, p. 20).

Kiirdistan Teali Cemiyeti and Mehmed Serif Pasha claiming to represent the Kurds in
the Paris Peace Conference (1919) was heavily criticized in Hakimiyet-i Milliye and some
letters sent by Kurdish tribal leaders disclaiming the representation of Mehmed Serif
Pasha were published in the newspaper in March 1920. In the early 1920s, the newspaper
—considering the Kurdish question—also tended to frame the Wilsonian self-determi-
nation in power-sharing mechanisms under one democratic and civic state rather than
separation (Asker and Yildiz, 2011, p. 20). Along similar lines, Mustafa Kemal mentions
the possibility of autonomy (muhtariyet / ozerklik) for the Kurds in one of his interviews
in January 1923 in Izmit province and argues that it would be hard to draw new borders
for the Kurds because they were already intertwined with the Turks. Thus, for Mustafa
Kemal, new borders for the Kurds would mean the destruction of the Turks and Turkey.

12 - “Kiirt Istiklali ve sonra da Kiirtler iizerinde bir Ermenistan tesisiyle Kiirtlerin imha veya Ermenilestirilmesi baz devlet-
lerin miithis bir programu oldugunu icab edenlere anlattm” (p. 12).

13- “Bunlan hiikiimete isindirmak i¢in ruhlarin ne kadar kazanmak lazim ise, icabinda pek sedid surette tecziye edilecek-
lerini de bilmeli ve hatta buna dair misaller gozii 6niinde olmahdir” (p. 55).

14 - “Ancak sevk-i cehaletle, bilhassa para kuvvetiyle herhangi bir cereyana alet olmalan ihtimal dahilinde goriiliir” (p. 50).

15 - “Siyaseten bize aleyhtar oldukga bu talim ve terbiye aleyhimize olacaktir. Ciinkii herhangi bir hal karsisinda Tiirk as-
kerinden ve bilhassa top ve makineli, tayyare tesirlerinden korkan Kiirtler, talim ve terbiye aldiktan sonra bunlardan
korkmayacak ve siyasi entrikalar fiili sahaya gecerse meselenin halli kolay olmayacaktir” (p. 47).

16 - “Kiirt sorunu, bizim yani Tiirklerin menfaatine olarak da kesinlikle séz konusu olamaz. Ciinkii bildiginiz gibi bizim
milli stmrlanmiz icinde bulunan Kiirt unsurlar dylesine yerlesmislerdir ki, pek simirh yerlerde yogun durumundadirlar.
Fakat yogunluklanm kaybede ede ve Tiirk unsurlann igine gire gire dyle bir simr olusmustur ki Kiirtliik adina bir simir
cizmek istesek Tiirkliigii ve Tiirkiye’yi mahvetmek gerekir... Dolayisiyla bash basina bir Kiirtliik taslamaktansa, bizim
Anayasa geregince zaten bu tiir 6zerklikler olusacaktir. Oyleyse hangi ilin halla Kiirt ise onlar kendi kendilerini 6zerk
olarak idare edeceklerdir... Ayn bir stir cizmeye kalkismak dogru olmaz.” Mustafa Kemal Atatiirk, Eskisehir-izmit
Konusmalan (1923), Kaynak Yayinlan, Istanbul, 1993, p. 104.

sl

Jimar16 Sal8 2021



‘The Muslim contract’ between the Turks and Kurds was particularly weakened after
the abolition of the Caliphate, religious orders and dervish lodges in 1924 since these
were the socio-political spheres where Kurdish identity and language were exercised on
a daily basis. As the Sheikh Said rebellion came into being under these conditions in
1925, the securitization of the Kurds and the Kurdish religious orders (e.g. Sunni Nagsh-
bandi order) seen as reactionary and backed by the British (amidst the Mosul debates)
crystallized in the hearts and minds of the ruling Republican elites. The Law on the
Maintenance of Order (Takrir-i Siikiin Kanunu) enacted on March 4th, 1925 and the In-
dependence Courts crushed the rebellion and other oppositional public spheres in the
Republic.

The 1930s Republic—started with the Agri (Ararat) rebellion and continued with the
Dersim insurgency in 1937—had a harsher stance, silence and denial with regards to the
Kurdish identity. Rebellions were dominantly portrayed as the uprising of the‘bandits’
(sakiler) against the Turkish revolution (Asker and Yildiz, 2011). The Settlement Law of
1934 was adopted in this era where the ultimate goal was assimilation and homogeni-
zation. Siikrii Kaya, Minister of Interior of the time, stated that “this law will create a
country speaking with one language, thinking in the same way and sharing the same
sentiment.” (Ulker, 2008, p. 3). The nation-building process in the 1930s turned signifi-
cantly nationalist emphasizing the Muslim-Turkish aspect of the Republic. In the official
discourse, Kurds were considered as part of the Turanic race along with the Turks and
this approach was in fact originally uttered by the CUP cadres in the 1910s (Alkan, 2013;
Toprak, 2010).

Overall, the Kurds and the potential Kurdish self-determination officially recognized
in the Treaty of Sévres within the zeitgeist of the Wilsonian principles very much shaped
the Republican raison d’etat. The anxiety of losing more territories and consolidating
central state authority since the 19th century was inherited by the Republican elites
with the unresolved Kurdish question. It was first and foremost a security issue because
Kurdish independence was a great possibility in the post-World War I era. Assimilation
policies and civilizing mission projects all aimed to eliminate this potential threat of
separation. Turkish nationalism developed in a state-preserving form and the path cho-
sen to preserve the existing state left of the Ottomans was homogenizing the demogra-
phy based on Turkish language and culture although many Kurds fought hard as well to
liberate Anatolia from foreign incursions. Modernization reforms targeting the tribes,
sheikhs and religious orders indirectly aimed to tame the Kurdish self-rule practices as
well. Kurdish nationalism, on the other hand, mostly developed as a state or autonomy-
seeking phenomenon. In other words, Turkish and Kurdish nationalisms historically
emerged dialectically and symbiotically before and after the Republic and still continue
to shape each other today.

6. CONCLUSION

The construction and consolidation of the Republican regime roughly took around
thirty years between 1920 and 1950. Yet, the Ottoman-Turkish political development sur-
rounding centralization, secularization, Westernization and the search for a new social
glue and a state identity can be traced back to the Tanzimat in the 19th century. The
Republic and the modern Turkish state were constructed in direct relation to and con-
testation with the Kurdish rebellions and insurgencies between 1923 and 1938. Hamit
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Bozarslan calls this era the period of radicalization and revolts; later comes the period
of silence (1938-61); then the period of a problematic renewal (1961-80) and finally the
post-1980s as an era of guerilla warfare between the Kurdistan Workers’ Party (PKK) and
the Turkish state (Bozarslan, 2008). Despite ebbs and flows between peace attempts and
war-making in the 2000s, the anxiety and ontological insecurity over the Kurdish self-
determination and greater Kurdish rights continues to this date after almost a century.
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ABSTRACT:

Kurdish question is one of the most complicated matters
in Turkey. Since the foundation of the Republic of Tur-
key, the issue has evolved and manifested itself differ-
ently due to certain socio-political conjunctures. Besides
its evolution through socio-political conditions, Kurdish
political organizations which comprise different ideolo-
gies and visions, have generated varied understanding
towards this issue. This article aims to analyze the Kurd-
ish question through the perspectives of the contempo-
rary Kurdish political parties in Turkey. The article ini-
tially compares the ideas of different scholars and their
definitions of the Kurdish issue. Secondly, it sheds lights
on the background of the issue in which its historical
evolution is divulged. The viewpoints of the political
parties are comparatively studied by the assessment of
important aspects of their political opinions. Finally, the
study is concluded by displaying some certain outcomes
of the differentiations among their perspectives.

KeyWords: Kurds, Kurdistan, PKK, Turkey, Self-determi-
nation

PUXTE:

Pirsa Kurdi yék ji aloztirin pirs e li Tirkiyé. Ji serdema da-
mezirandina Komara Tirkiyé heta evru, ji ber sert t mern
cén komelayeti {i siyasi her dem di nav peresendineki da
buye i bi rengén curawcur diyar buye. Ji bili vé ¢endé, ji
layé partiyén siyasi nérinén cuda hatine derbirin li ser
vé pirsé ku ideolojlyén ciyawaz téda ciheké giring hene.
Amanca vé gotaré nirxandina pirsa Kurdi ye bi nérinén
partiyén siyasi yén Tirkiyé. Di despéké, gotar hizr i ra-
manén niviskarén cuda i pénaseyén wan li ser pirsa
Kurdi ber yék tinit. Duyem, li ser pasxaneya vé pirsé
disekinit ku téda peresendina vé ya méjuyi téde diyarki-
rin. Nérinén partiyén siyasi hatine berawirdkirin di gel
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helsengandina xalén taybet yén ramanén wan yén siyasi. Li dumahiké, gotar hatiye
encamdan bi pésandanén derencamén diyarkiri yén ciyawaziyén di navbera wan
rwangeyan.

Peyvén Sereke: Kurd, Kurdistan, PKK, Tirkiye, Careyi xundisin

1. INTRODUCTION

When a country faces a question related to an ethnic group, it is inevitable for the
question to have different narratives. These narratives are either influenced by internal
and external factors or they are provided by the viewpoints of the actors by consider-
ing certain aspects of the question. However, the definition of a question by those who
consider themselves as the main actors of this endeavor begs for the question of whether
their attempts cause impediments or provide any benefit. Thus, it becomes a question
within the question, or a number of questions that emerge due to dissimilarities in terms
of defining the very essence of the question. As a matter of fact, to define a problem is
to create a concept, and it means to understand the context of it. And therefore, all the
steps that would be taken are set accordingly. In the end, the solution alternatives pro-
vided against the question are directly related to how it is recognized.

The Kurdish question, like every socio-political issues, has gone through several
stages and evolved by including different elements until this day. It is possible to note
that it has developed a complex nature within being influenced by several indicators.
In general, the Kurdish question, and in particular the question of the Kurds in Tur-
key, whether it is an ethnic issue or the ways how it is defined by different sides, is one
of the most complicated matters even when it comes to research. In Turkey, where the
Kurds are believed to constitute %15 to %201 of the population, one will always face
obstacles when creating a certain approach of analysis. These obstacles and difficulties
are either caused by social discrepancies, cultural tendencies, linguistic based politics
or policies, self-identification and identity construction, ideological differences, and/or
many other related and similar reasons. Taking into account such separate yet linked
factors of the same problem, it is possible to see different approaches and alternative
solution ways provided by different sides. Even though the overall situation seems to be
two sided — opposition vs state, minority vs majority, parent identity and sub identity-,
different evaluations of these matters make the issue even more complicated. And this
complication has significant influence on the strategies towards solution. Keeping in
mind that such a large population which has gone through some remarkable historical
events, such as uprisings, persecution, assimilation, and other policies imposed by the
state, it is evident that different ideologies, perspectives, and strategies would come to
the scene naturally. And eventually, these perspectives create more than one definitions
to describe the Kurdish issue.

Currently, there are several political parties operating in Turkey that put the Kurdish
question into their agenda. Based on their ideological differences and their standpoints,
they can be defined as pro-Kurdish, pro-Islamic, and/or pro-democracy. While some of
them follow the same direction and obtaining same agenda, the others provide varied
ideas to define the nature of Kurdish issue and to present their solution proposals. How-
ever, in general, they can be divided into two main groups; HADEP (People’s Democratic

1- “Who are the Kurds?” https://www.bbc.com/news/world-middle-east-29702440
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Party) and its predecessor; and the parties that are founded in 2000s, which in this arti-
cle they are defined as “alternative parties”.

The main aim of this article is to analyze the different approaches provided by Kurd-
ish political parties toward the Kurdish issue with regard to how it has been and is being
identified on a comparative scale. The article targets the main Kurdish political organiza-
tions in Turkey, in the past and the present, and evaluates their agendas, and define the
Kurdish question through their lenses.

The article consists of three main chapters. The first chapter is dedicated to the con-
ceptual understanding of the Kurdish issue by bringing together the ideas of several
scholars. Secondly, the article forms a historical background of the Kurdish question
from the foundation of the Republic of Turkey to the present day. The third chapter ana-
lyzes the perspectives of the Kurdish political parties in Turkey comparatively by exam-
ining their political agendas. Finally, the conclusion part reveals the outcomes of differ-
ences between the political parties’ approaches to the Kurdish question and how they
influence its understanding in contemporary Turkey.

The methodology of this article is based on case study and is largely qualitative. The
document analysis is conducted by studying the programs and charters of political par-
ties. Analytical, historical, and descriptive methods are used to reveal the evolution of
Kurdish question from past to present. Also, evaluation of different ideas and ideologies
are managed by using comparative analysis. Finally, interviews with chairmen of politi-
cal parties are delivered by engaging structured interviews.

2. A DILEMMA OF A QUESTION

There are several reasons that cause obstacle to define what Kurdish question really
is. Since it has historical roots, and the socio-political conditions of each historical era
led the Kurdish issue develop differently, by adding distinct elements; hence, different
dimensions of the issue have been produced. Scholars, authors, researches, and numer-
ous people who pay attention to the Kurdish politics have contributed to understanding
of the issue with variety of definitions. These definitions seems to be created either by
observing from one or few angles of the issue or the aspects that are more in concern. On
the other hand, there are also evaluations that either deny the very existence of the issue
or associate it with other subjects. That is why it has been and being defined as “South
Eastern issue”, “Terrorism and security issue”, or “question of underdevelopment”. Be-
sides, it can also be seen that the evolution of the issue and the development of socio-
political conjunctures play an important role on its recognition. As Calisar states that the
Kurdish issue was a social problem at the beginning, but with the policies of rejection,
denial, and destruction, it turned into a complex political issue.2

One of the widely accepted arguments is the ethno-political dimension of the issue.
In Yazicioglu’s thoughts, the Kurdish problem is an ethno-nationalism problem, arising
from the identity need and demand of a community that differs from the majority with
its ethno-linguistic characteristics, and which express itself through various methods of
violence such as rebellion and terrorism over time. As such, the Kurdish problem is basi-

2- Calisar, O., The Kurdish Issue in Turkey: Its Social, Political, and Cultural Dimensions, Understanding Turkey’s Kurdish
Issue, Ed. Fevzi Bilgin and Ali Sarihan, UK, 2013, p.53
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cally an ethnic problem that emerges between the state identity and the Kurdish identity
and produces violence on this axis.3 Erdogan and Coskun also present the same ethno-
politic argument stating that the Kurdish issue, which is currently the biggest obstacle to
social peace and tranquility in Turkey, is essentially an ethno-political issue.4

It is a fact that when the Kurdish issue is defined in the framework of ethno-politics,
eventually it brings the question of ethnic conflict between the Kurds and the oppo-
site party. However, Bruinessen suggests not seeing it as an ethnic conflict with other
nations. In his ideas, Kurdistan is a complex society with many internal conflicts and
competition; these problems are further aggravated by state-level economic and polit-
ical conflicts. The local relationship and conflicts have been linked to state-level and
inter-state-level conflicts, and different forms of intensive cooperation have developed
between local rulers and the state apparatus (or another state-like actor).5

Considering the denial of the Kurdish identity, Besik¢i’s evaluation of the Kurdish
issue is within the frame of colonialism; as he claims that Kurdistan is an international
colony in the middle of the Middle East. He claims that even the status of the Kurdish na-
tion is much lower than the colonies by giving example of the denial of the existence of
the Kurds in Turkey. Besik¢i emphasizes that every effort is made to crush, dissolve, and
destroy the Kurdish identity. The fact that the Kurds are treated equally with the Turks is
subject to the condition of Turkification. It is racist, which is unique in the world. And it
is colonial.6

Evidently, a question that encompasses several aspects causes difficulties in terms
of on what particular ground it should be placed, yet each approach is useful to under-
stand different side of the question. Nevertheless, it creates an indeterminate situation
particularly toward solution of the issue. In this respect, Kurdish problem, similar to
the other international political conflicts, is like an iceberg; what is seen at the top is a
small part of the conflict, but beneath there are perceptions, interests, values, culture,
attitude, needs, expectations, assumptions, suppressions. Thus, in order to understand
it properly, it needs to be analyzed in details with its historical background, social, eco-
nomic, cultural and political reasons, dynamics and actors involved, factors and ele-
ments that led the conflict escalate.7

3. AN OVERVIEW OF THE BACKGROUND OF THE KURDISH
QUESTION

The historical background of the Kurdish issue is displayed by the events which
have significant effects on the memory of the Kurds and form remarkable stages in their
historiography. Since the foundation of the Republic of Turkey, there has always been
clashes between the state and the Kurdish political movements. Several organizations
that emerged in the early Republican era have brought different perspectives in terms of
the status of Kurdistan and the conditions in which the Kurds lived. Those organizations
that were generally led by the Kurdish elites resided in Istanbul, were mainly formed by
notables who had previously participated in the activities of the Young-Turk movement.

- Yazicioglu, U., Turkiye’de Kiirtler, Europaisches institute fur Menschenrechte, p. 13
- Erdogan, M., and Coskun, V., Turkiye’nin Kiirt Meselesi, Journal of Liberal Thought, 2008, p.5
- Bruinessen, M., Kurtluk, Turkluk, Alevilik, Iletisim, 2000, p.11
- Besikei, I., Unescoya Mektup, Yurt, 1992, p.32
- Akyesilmen, N., Revisiting Kurdish Question in Turkey: A Hope for Solution? Journal of Social and Economic Research,
2013, Vol.25, p. 90-91
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This indicates that their political visions were determined by their reformist and mod-
ernist Turkish comrades. Even when they started to draw their lines based on nationalist
notions, there has always been a part taken from the Young-Turks and added to their
milestones. An example of this is the letter one of the prominent Kurdish intellectuals,
Jaladet Badirkhan, addresses to Mustafa Kamal, mentioned the Turkish Hearths (Turk
Ocaklari), stating that “these hearths have trained Kurds for us as it has trained Turks
for you.”8

It is possible to address this era the first stage of Kurdish nationalism. However, this
nationalism, as mentioned above, developed by Kurdish notables who were mostly
members of high Ottoman bureaucracy and as such an integral part of the Ottoman
state. Their well-being depended heavily on the existence of the state.9 David Romano
explains this stage as “missed opportunities”. He argues that four political variables (in-
stability of governing elite alignments, the presence of elite allies, the state’s incapacity
to repress, and a supportive international context) favored Kurdish challengers to the
emergent Turkish state. Besides the apparent openness, he states that the second ma-
jor reason for Kurdish nationalist failure relates to the ambiguous position of Kurdish
elites as many were more tribal or sectarian than nationalists, and therefore willing to
be coopted by the Turkish state or to happily sit on their hands as their insurgent tribal
rivals were crushed.10And he adds:

“If there were ever existed an auspicious political opportunity Kurdish nationalists,
it was embodied in the Treaty of Sevres, forced upon the Sultan and his coterie of gov-
ernment elites and endorsed by the allied powers. Ataturk’s nationalist coalition, which
rejected the Treaty, had its hands full in 1920 fighting Greek, Armenian, French, and pro-
Sultan forces on all fronts. Hence there existed little state capacity to repress Kurdish
nationalists, should they have chosen this window of opportunity to make the Treaty of
Sevres’ provisions for a Kurdish state a reality.”11

The Kurdish intelligentsia of the late Ottoman and the early Republican era have re-
vealed their visions toward the nature of the Kurdish question and the status of Kurdis-
tan by publishing several newspapers and journals. In these publications, it is possible
to observe the dissimilarities among their perspectives when it comes to create certain
arguments in which these subjects are evaluated. In a general sense, their ideas can
be put on two main pillars; Ottomanists (based on Muslim identity) and nationalists (a
late awakening); and they have become driving forces when it comes to nation-building.
When Bozarslan defines this era as “self-remaining, yet becoming other”, he mentions
the concept of universality in order to give a meaning to their identity which is widely
understood and defended as ‘civilization’. And this civilization is only one side of being a
nation; rather than changing the Kurdishness, it allows it to survive.12 One of the famous
publications, Kurdistan, describes the Kurds as the most distinguished tribes that con-
stitute the eternal Ottoman state.13 The paper also includes the emphasis of the Muslim

8 - Bedirxan, C., Bir Kiirt Aydinindan Mustafa Kemal’e Mektup, Istanbul, 1992, p.32

9 - Ozoglu, H., “Nationalism” and Kurdish Notables in the Late Ottoman — Early Republican Era, International Journal of
Middle East Studies, Vol.33, 2001, p.383

10 - Romano, D., The Kurdish Nationalist Movement: Opportunity, Mobilization, and Identity, Cambridge, 2006, p.26-27

11 - Ibid., p. 28

12 - Bozarslan, H., Turkiye’de Yazili Kiirt Tarihi Séylemi Uzerine Bazi Hususlar, Vali, A., Kiirt Milliyet¢iliginin Kokenleri,
Istanbul, 2005, p.45

13 - Bedirxan, M., “Sevketlu Azametlu Abdulhamid Sani Hazretlerine Arzuhal-1 Abidanemdir” (Mikdad Bedirxan’s letter to
Sultan Abdulhamid), Kurdistan, Vol, 1, p.146. Edited by M. Emin Bozarslan, https://archive.org/details/kurdistan-maga-
zine-1898-1902-all-issues-1-57
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identity of the Kurds mentioning the significance of their religious status for the sake of
prevention any attempt to occupy Anatolia by Russians and Armenians.14 In the second
phase of the publication of Kurdistan, preservation of territorial integrity of the Otto-
man State and implementation of Sharia law have been openly expressed. And about the
Kurds, the attention was drawn to improve their contemporary needs and education.15
Bajalan explains that the writers of Kurdistan have dealt with the Kurdish question from
the perspective of Ottoman patriotism. These writers adopted the Ottoman State as their
homeland and viewed Kurdistan as an inseparable part of it. However, the paper also
published articles criticizing the Abdul Hamid administration, particularly the Hamidi-
ye Regiments.16

This era has witnessed several other newspapers and magazines in different years.
However, the vision of Kurdistan and the concept of Kurdish question seen throughout
these publications are not different from each other. On the contrary, they are seen as
complementary to each other. Sark ve Kiirdistan (East and Kurdistan, 1908), Roji Kurd
(The Kurdish Day, 1913), Yekbiin (Unity, 1913), Hetawi Kurd (The Kurdish Sun, 1913), Bangi?
Kurd (The Kurdish Call, 1914), Kiirdistan (1914), and Jin (Life, 1918) were the main publi-
cations of the time in which the Kurdish intelligentsia envisioned a Kurdistan that was a
part of the Ottoman State or an autonomous structure.

After the stagnation period followed by the Dersim rebellion in 1938, in the Kurd-
ish movements that revived between the 1940s and the 1980s, the Kurdish question
have been viewed with the ideologies of the modern world. Namely, the leftist perspec-
tives dominated the core understanding of the Kurdish politics where the activists saw
themselves as a part of socialist-Kurdish structure. That is why most of the activists took
side of the Labor Party and brought the Kurdish issue on an internationalist ground.
Although this stage can be described as the era which the Kurdish movement was per-
ceived with ideologies, two main aspects have had mainly contributed to the recognition
of the Kurdish question; socialist revivalism and nationalism. On one hand, a question
that is observed through Marxist-Leninist perspective (Labor Party), and on the other
hand, a question that is only related to national identity, therefore can only be solved
with national liberation (Kurdistan Democratic Party-Turkey). However, the emergence
of the DDKO (Revolutionary Eastern Cultural Hearths) was an important step that rep-
resents the separation of the Kurdish activists from the Turkish left. The reason for this
separation, as Doganoglu describes, was that the Turkish left did not show the necessary
sensitivity to the Kurdish issue and was far from showing it. In the DDKO’s view, the
Turkish left argued that the Kurdish problem will naturally be resolved with the advent
of socialism. However, the Kurdish issue was a very concrete issue that needed to be em-
braced and voiced without delay.17 Doganoglu reveals the reasons of the emergence of
the DDKO by quoting from Hikmet Bozcali, one of the founders of the party:

“FKV, DEV-GENC, and TIP called the “Kurdish question” the “Eastern question”.
Since there was no an open environment of the discussion of such issue, whether such

14 - Ibid., Vol.1, p.259

15 - Kiird Teaviin ve Terakki Gazetesi, Tesrin-i Sani, 1324, Issue 1, p.6-7, Ed. M. Emin Bozarslan, Sweden, 1998, Available at:
https://archive.org/details/kovara-hawar-hawar-magazine-1932-1945-all-issues-1-57-kurdish-french./K%C3%BCrd%20
Teav%C3%BCn%20ve%20Terraki%20Cemiyeti_Gazetesi%

16 - Bajalan, D., R., Jon Kiirtler, Avesta, Istanbul, 2010, p.90

17 - Doganoglu, M., Devrimci Dogu Kiiltiir Ocaklari ve Siyasal Ayrisma, University of Ankara, Journal of SBF, Vol. 71, No.3,
2016, p. 945
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issue exists or not, it was not being debated. Bu we, the Kurdish origin, were aware of
the existence of such issue since we had experienced it ourselves. The existing parties
and organizations did not pay attention to it and did not provide a solution, we started
to shed lights on this issue among ourselves. At this point, it became necessary to create
our own organization.”18

Unlike the other political organizations, the foundation of the Kurdistan Workers
Party (PKK) has opened a new chapter in the Kurdish politics in Turkey. Not only did
it become an important turn of the events but also changed the entire narrative of the
Kurdish question. Although to these days the PKK came up with different and contro-
versial proposals for the solution of the Kurdish issue, in the handbook of the party,
Kurdistan Devriminin Yolu-Manifesto (The Path to Revolution of Kurdistan-Manifesto),
the Kurdish question was sought as a colonial matter, and therefore it necessitates the
establishment of an independent democratic Kurdistan.19 When this narrative meets the
armed struggle, the Kurdish question becomes an issue of security and terrorism in Tur-
key’s agenda. And to solve that, the only way was decided to use the military apparatus.
According to the 2020 report of International Crisis Group, the clashes between the PKK
and the Turkish state cost the lives of 492 civilians, 1, 231 state security force members,
226 individuals of unknown affiliation, and 2, 895 PKK militants.20

In sum, what crated the background of the Kurdish issue was the socio-political con-
ditions in which both the Kurds and the Turkish state have experienced. In the early
1990s, the Kurds took a new step in their struggle by becoming a part of political process
in Turkey with their own political parties, participating in the elections and even gain-
ing seats in the parliament. But in fact, the parties that carried the leftist vision did not
set up their agenda different than the PKK’s. In fact, following the footsteps of the PKK
caused them certain obstacles when it comes to the legitimacy of their activities. Since
the Kurdish issue was embodied with these organizations, the understanding toward
the issue was also conceptualized in the same directions and the visions they adopted.
In the end, the Kurdish question is displayed in a more complex structure. Moreover,
the state associated the issue with the PKK, namely a security and terror issue. And the
political parties that follow the same ideology were accused to aiding terrorism.

ISSUES WITHIN AN ISSUE; FORMATION OF DIFFERENT
NARRATIVES ON THE KURDISH QUESTION

With the Resolution Process and Democratic Opening Projects that started in 2000s,
the conditions for political participation for the Kurdish parties have become more con-
venient than ever before in Turkey’s history. Thanks to these initiations, new Kurdish po-
litical organizations and parties emerged which were seen as a formation of a new step
in the Kurdish political struggle in the Turkey’s political arena. In a way, such formations
was also translated as an alternative to the political monopoly that started with the HEP
(People’s Labor Party, 1990-1992) in the 1990s and continued until the HDP (Peoples’
Democratic Party) to the present day. Until the HDP, several parties were founded fol-
lowing the same agenda and all of them were closed for similar reasons, OZEP (Freedom

18 - Ibid., p. 947

19 - Ocalan, A., Kiirdistan Devriminin Yolu-Manifesto, 1993, p.127

20 - Turkey’s PKK Conflict: A Visual Explainer, Available at: https://www.crisisgroup.org/content/turkeys-pkk-conflict-visual-
explainer
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and Equality Party, 1992-1993), OZDEP (Freedom and Democracy Party, 1992-1993), DEP
(Democracy Party, 1993-1994), HADEP (People’s Democracy Party, 1994-2003), DEHAP
(Democratic People’s Party, 1997-2005) and DTP (Democratic Society Party, 2005-2009).
The allegations of having links with the PKK, to aim to disrupt the indivisible integrity of
the state with its territory and nation and to act in this way, aiding the PKK and becoming
the center of illegal activities, acting by the instructions of Abdullah Ocalan, attending
the funerals of the terrorists, and similar reasons have resulted with the closure of most
of these parties.

As mentioned earlier, with the foundation of several Kurdish parties in 2000s, a
ground for a new political environment was emerged. Although these parties, AZADI
(Freedom), T-KDP (Kurdistan Democratic Party-Turkey), KADEP (Participatory Democra-
cy Party), PAK (Kurdistan Freedom Party), PAKURD (Kurdistani Party), HAK-PAR (Rights
and Freedoms Party), and other alternative parties did not have the capacity to replace
the HDP in political terms neither did some of them participate in the elections, they still
put an effort to redefining what the Kurdish question is, and also suggested new alterna-
tives for the sake of solution of this question. This section will analyze comparatively the
approaches of the Kurdish political parties regarding their vision toward the structure of
the Kurdish issue as well as their solution proposals.

4.1. People’s Democratic Party (HDP); the question of pro-Kurdish
and pro-Democracy

The first question that comes to mind when mentioning the HDP is how the party
determines its political position, and more importantly, how it assesses the Kurdish
question. It is a fact that the HDP is now considered as the most influential pro-Kurdish
organization both in Turkey and in the view of the international communities. The party,
despite always having experienced challenges with the state, for instance, the most re-
cent detention cases after Diyarbakir and Istanbul congresses,21 investigation against
Pervin Buldan, deputy of Istanbul,22 and still facing closure by the decision of the Con-
stitutional Court,23 attempts on politically ban on 687 politicians,24 not to mention the
fact of imprisonment of the co-leader, Selahattin Demirtas, and numerous other exam-
ples, continues its political struggle in the same determination that began with the HEP
in the 1990s.

The political vision that began with the HEP in Turkey’s political arena perpetuated
until today’s HDP under several different names; OZEP, OZDEP, DEP, HADEP, DEHAP,
and DTP. However, the view of these parties toward the determining the composition of
the Kurdish issue has always remained in a complex structure. For instance, the HEP ac-
cepted the solution of the Kurdish question as a fundamental element in the functioning
of democracy in the country with all rules and theories. Therefore, it aimed to defend

21 - HDP Genglik Kongresine 16 gozalti, https://www.sabah.com.tr/gundem/2021/12/27/hdpnin-genclik-kongresine-16-gozalti,
HDP Istanbul Kongresi Sorusturmasi: 12 Kisi Gézaltina Alindi, https://www.cnnturk.com/turkiye/hdp-istanbul-kongresi-
sorusturmasi- 1 2-kisi-gozaltina-alindi

22 - HDP’li Pervin Buldan Hakkinda Sorusturma, https://www.sabah.com.tr/gundem/2021/12/30/hdpli-pervin-buldan-hakkin/
da-sorusturma

23 - AYM’de HDP’nin Kapatilmas: istemiyle Agilan Davada ilk inceleme Bugiin, https:/tr.euronews.com/2021/06/21/anayasa-
mahkemesi-hdp-nin-kapat-lmas-istemiyle-ac-lan-davada-ilk-incelemeyi-yar-n-yapacak

24 - Turkish prosecutor seeks political ban on 687 pro-Kurdish politicians, https://www.duvarenglish.com/turkish-prosecutor-
seeks-political-ban-on-687-pro-kurdish-politicians-news-5669 1
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the life style of all segments of the society in Turkey under equal conditions.25 But the
party did not emphasize the nature of the question although it aimed to solve it within
the integrity of Turkey, in line with the provisions of Universal Declaration of Human
Rights, the European Convention on Human Rights, and the Helsinki Conclusions, by a
democratic and peaceful method.26

Founded in 1994, HADEP stated that the realization of democracy and peace in the
country depends on the solution of the Kurdish problem. The party argues that the solu-
tion of this issue can only be possible by opening modern, participatory, human rights-
based, democratic solution channels. In addition, it is one of the most important matters
that the Kurdish problem could be solved by providing a free discussion environment
without using violence.27 Following the footsteps of the HADEP, DEHAP also claimed
the Kurdish problem to be the country’s most fundamental democracy and freedom is-
sue, which is important for Turkey’s distant and recent history and future, and which
preserves its relevancy to this day.28 In the eyes of the party, a republic was established
as aresult of a joint struggle of the Turkish and Kurdish nations, and the Kurds are one of
the essential elements of this historical heritage.29 Considering these claims, the party
was proposing ‘a just solution to the Kurdish question in accordance with the principles
of contemporary, universal and supranational law, on the basis of equal and constitu-
tional citizenship, and practices that reject oppression and inequality in economic, po-
litical, cultural, and all fields.30

When it comes to 2005, this political perspective continued with the same determina-
tion with the DTP. The DTP first emphasized the denial of the Kurdish identity. Unlike the
discourses of its predecessors, the party evaluates the Kurdish question as not only lim-
ited to Turkey but as a question of democracy in the Middle East. The DTP believed that
the democratization of Turkey would have a decisive role in the democratic structure of
the Middle East. Hence, it argued that this possibility can only be realized by solving the
Kurdish issue.31

The party generally adopted the following principles;

1. A contemporary approach based on historical unity and brotherhood relations be-
tween Turks and Kurds,

2. Equal, free and fraternal union of the Kurds and the Turks, contrary to denial and
separatist approaches,

3. The necessity of radically changing the state’s view and approach to this problem,
4. Acceptance and constitutional guarantee of Kurdish existence and identity,
5. Legal assurance of their language and culture,

6. Use of Kurdish as the language of education and training.32

25 - Halkin Emek Partisi, Party Program, Library of the Grand National Assembly of Turkey, 1990, p. 18
26 - Ibid., p.18-19

27 - HADEP, Program, p. 8-9, https://acikerisim.tbmm.gov.tr/

28 - DEHAP, Program ve Tiiziik, p. 14, https://acikerisim.tbmm.gov.tr/

29 - Ibid, p. 15

30 - Ibid., p.16

31- Demokratik Toplum Partisi, Program ve Tiiziik, 2005, p. 33, https://acikerisim.tbmm.gov.tr/

32 - Ibid., p. 34-35-36
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Finally, after the closure of these pro-Kurdish parties, a new political body came on
the stage in 2012, Peoples Democratic Party, defined itself as a democratic and peaceful
force of Turkey; representatives of labor, ecology and women’s rights associations, art-
ists, writers, intellectuals, independent individuals, workers, representatives of differ-
ent ethnic and religious groups, the unemployed, the retired, farmers, the handicapped,
scientists and those whose cities are being destroyed have united here.33 The party also
identifies itself as a party of freedom and equality, pro-peace, pro-labor, pro-self-govern-
ment, pro-gender equality, and a green party. The HDP added several important topics
into its Purpose, in article 2. In general, these are issues such as equal rights for the
people, faith communities, capitalism, gender inequality, LGBT rights, and other issues
that are interested by the whole population of Turkey. With regards to the Kurdish ques-
tion in particular, the position of the party is to ‘strive for a lasting peace in the Kurdish
question and for a democratic solution to all the problems of the Kurdish people within
the scope of collective rights.34

There are some certain aspects that reveal the position of the HDP towards the Kurd-
ish question which are mainly based on the rhetoric of ‘people’ rather than creating an
ethnic fragmentation among the components of ‘people’. Since the protection of the ter-
ritorial integrity of the country is one of the key considerations of the HDP’s vision, the
party did not define the Kurdish question on a certain ground. In other words, without
making any ethnic distinction between the Kurds and other ethnicities within Turkey,
the party has insisted on the ‘democratic autonomy’ project offered by its predecessor,
the DTP, which is believed to be a supporting mechanism to the ‘democratization of the
politics’ and make it ‘belong to people’. Although the project of democratic autonomy
has a significant importance in the party’s program, it does not indicate a clear strategy
to how to realize the project and how to put it into practice. On another hand, in the
statement under the title of ‘fighting for peace, equality, and a democratic solution in
the Kurdish problem’, while the right of self-determination of the Kurdish people is being
defended and evaluated within the framework of a principled approach, democratiza-
tion of the country is foresighted as a crucial element, and by the solidarity between
‘peoples.’ This principle can be brought to practice with respect to the territorial integrity
of the country.35

Although the ‘democratic autonomy’ project, based on the directives of Ocalan,
seems to be an open solution, it also contains several controversies. It is possible to see
that, in addition to containing ambiguities about how it would be applied to the prac-
tice in social sphere, a definite road map has not been drawn regarding the possibilities
within which even its theoretical application will be applied. This project adopts:

1. To envisage a radical reform in order to ensure democratization in Turkey’s politi-
cal and administrative structure,

2. Based on the self-sufficiency of the society, rather than changing the state system
for the solution of the problems,

3. For the methods to be developed in the solution of the problems, it acts with the
philosophy of empowering the local and making people have a say and decision.

33 - Peoples’ Democratic Party, https://hdp.org.tr/en/peoples-democratic-party/8760/
34 - Halklarin Demokratik Partisi, https://hdp.org.tr/tr/parti-tuzugu/10/
35 - Ibid.

Jimar16 Sal8 2021 195



4. It advocates democratic participation in order for the people to be included in the
decision making processes and is based on the parliamentary system in all local units,

5. It advocates a regional and local structuring in which cultural differences are freely
expressed, rather than an understanding of autonomy based solely on “ethnic” and “ter-
ritorial”,

6. While the “flag” and “official language” are valid for the entire “nation of Turkey”,
it defends that each region and autonomous unit form its own democratic self-govern-
ment with its own colors and symbols,

7. The democratic self-government is organized as a “regional assembly” and the
people taking part in the assembly are defined as “regional assembly representatives”.
The assembly separately elects both the chairman of the assembly and the member of
the executive committee who will carry out the work in the field in which it is assigned. It
is suggested that the chairman and the members of the executive committee are respon-
sible for the execution of the decisions taken by the assembly.

8. Each of regions shall be referred to by the special name of that region or the name
of the largest province within the jurisdiction of the regional council.

9. In the democratic autonomy model, provincial governors are responsible for im-
plementing the decisions taken by both the central government and the regional execu-
tive board. The provincial organizations of the ministries will also be subject to the same
procedure. Other administrative structures such as Provincial Assemblies, Municipali-
ties, and Headmanships will continue to exist.36

By adopting the aforementioned principles in the project, the DTK and the parties
that follow the same linage openly demonstrated their ideological perspectives and their
vision for solution of the ethnic issues which Turkey faces. However, the question about
this project is that it does not specify the ethnic groups in the country, neither the Kurds
nor any other. This makes this political circle more pro-democracy rather than and eth-
nic party, namely a Kurdish party. Mesut Yegen argues that it is difficult to discuss the
democratic autonomy proposal of Kurdish politics; it is difficult because the authors
themselves define the proposal in different ways, with a lot of uncertainty. Abdullah
Ocalan is the first and main author of the idea of the project. Ocalan defined it in 2007 as
“which will both ensure internal democratization against the internal backwardness of

&

the Kurdish society and express the Kurds’ stance against the outside”, “not anti-state”,

LIS

“not aiming to establish a state”, “representing the freedom of Kurds within the existing
borders and state structure”, “without having issue with borders”, “the locals express-
ing themselves within the state”, and “a structure where the Kurds somehow meet their

own demands alongside the state institutions”.37

The most salient feature is that the HDP did not provide a precise definition to the
Kurdish question. Instead, the party examined the issue by adding general problems of
the country, yet making the problem as a part of them. But taking into account the steps
that are adopted for the solution, it is possible to draw a map in which the Kurdish ques-
tion can be evaluated and what measures are suggested;

36 - DTK’dan ‘Demokratik Ozerklik’ Karar1, https://www.hurriyet.com.tr/gundem/dtkdan-demokratik-ozerklik-karari- 18255535
37 - Yegen, M., Demokratik Ozerkiik Uzerine, p.1, https://hyd.org.tr/attachments/article/124/demokratik_ozerklik - agus-
tos_2011.pdf
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a. A problem that has risen as a result of nationalism and denial policies,

b. A situation blocked by war policies,

c. The pressure of antidemocratic system on the society,

d. Use of violence, arrests, and impoverishment policies,

e. An issue of status.

And against these:

1. Within unitary state structure, the Kurds to form their own decision mechanisms,
2. Implementation of a democratic model to prevent centralization and unification,
3.Changing the monist constitution which is based on denial,

4. Creation of a constitution that is based on decentralization,

5. Acceptance of mother tongue, identity, and culture.38

Allin all, in the eyes of the HDP and the parties that laid the infrastructure of the same
political vision, the Kurdish question generally remains as a question of democracy. And
therefore, only by bringing democracy to the country shall the question be solved. And
to bring democracy, time to time, the party offered projects, such as ‘democratic autono-
my’, which the effort to realize is still inconclusive. In this regard, at the first steps of its
foundation, the party called different political ideologies to take part under its umbrella.
On the other hand, since the leftist tendency of the HDP is an undeniable fact, it has an
important role in its decision-making mechanism, although it was suggested that the left
can be a driving force, in can lead, but the main goal was not to combine the left. Indeed,
assimilation, warfare, denial policies, and the means and measures used by the state for
the sake of solution takes a significant space in the party’s targets to fight against. How-
ever, to fight against them and to create an alternative ground is seen within the circle of
‘collective rights’ rather than any particular right to be given to the Kurds in Turkey. On
the other hand, although the party seems to have defined the Kurdish issue as an ‘issue
of status’, it lacks precise indications of the term ‘status’. Instead, as mentioned in the
project, the greatest importance is given to language and culture.

4.2. Kurdish Question in the view of Alternative Parties

First of all, it is necessary to explain why the term ‘alternative’ is being used. As men-
tioned earlier, the PKK’s monopoly in Kurdish political history since 1980s is an undeni-
able fact. And another indispensable fact is the principles that constitute the ideological
background of this political monopoly and that are now being represented by the HDP in
the political arena. In this regard, the principles that the HDP adopted and the projects
that are presented for the solution of the Kurdish issue made the party to be sort of the
sole interlocutor as well as a representative in this sphere, seemingly the Kurdish ques-
tion was embodied with the HDP.

Between 2001 and 2004, ‘democratization packages’ presented by the state, included
substantial loosening of restrictions on the Kurdish freedom of expression and assem-

38 - Kiirt Sorununa Coziim Deklarasyonu, https://hdp.org.tr/tr/kurt-sorununa-cozum-deklarasyonu/12017/
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bly, as well as the lifting of emergency rule in the southeast. Although broadcasting and
teaching in Kurdish were still highly circumscribed and some of the reforms were only
erratically implemented, the constituted an important symbolic transformation that was
reflected in the new day-to-day atmosphere in mostly Kurdish regions of the country. In
March 2004, a pro-Kurdish mayor again took office in Diyarbakir, but this time the elec-
tion campaign occurred without the considerable restrictions that had beset pro-Kurdish
parties in the past.39 These initiatives offered opportunity for several pro-Kurdish par-
ties to emerge with entirely a different spectrum in which they observed the situation of
the Kurds in Turkey. Some of them openly displayed their political ideologies by using
the word Kurdistan in the name of their parties, such as Kurdistan Democratic Party-
Turkey, Kurdistan Freedom Party, and Kurdistani Party. Thus, defying the ideologies and
strategies of the PKK and the HDP, alternatively, they built their agendas based on the
principles of Kurdish ethnic and national identity and the rights, which makes them not
merely pro-Kurdish but literally Kurdish parties.

Even though these so called alternative parties seem to share same ideology, they still
differ from each other with their unique intellectual structures and the political agendas
they developed. For instance, the Rights and Freedoms Party (Hak-Par), founded in 2002
and currently chaired by Abdullatif Ozdemir, urges a radical change in the very roots
of Turkey’s system. This radical change requires a democratic constitution. The party’s
charter states that the party will reconstruct Turkey administratively, politically, socially
and economically; in a democratic and federal manner, on the basis of the equality of
the Kurdish and Turkish people within the norms of universal democratic law. Thus, the
Kurdish problem will be resolved through social reconciliation based on equal rights.40
As declared in the paragraph b of article 4, the party aims to realize a social , new, plural-
ist, democratic, and decentralized project, and to solve the Kurdish question with such
project.

The party’s program starts with the slogan of ‘a need for a democratic constitution
for Turkey which complies with international legal norms, is pluralistic, participatory,
based on human rights and the rule of law.41 Although at the first glance, the Hak-Par’s
resolution for Kurdish issue seems to have similarities with the HDP’s, Hak-Par, in its
project of “Initiative for Democratic Federal Proposal for Kurdish Question” declared in
2009, defines the Kurdish question as:

- The Kurdish question is also a democracy and a Turkish problem,

- The Kurdish question is a question arising from the usurpation of the basic rights of
the Kurdish people.42

The proposal also defines the Kurds as a nation, thus suggests that their rights that
come from being a nation should be respected. Another clear statement is the principle
of self-determination which the party advocates the right of the Kurdish people to live
freely, with dignity and security in their ancestral land. The party also argues that this
right is in accordance with international law.43

39 - Watts, N., F., Activists in Office: Pro-Kurdish Contentious Politics in Turkey, Ethnopolitics, Vol.5, No.2, June 2006, p.139

40 - Hak ve Ozgiirliikler Partisi Tiiziigii, Article 3, http://hakpar.org.tr/2020/05/17/1382/parti-tuzugu/

41 - HAK-PAR, Party Program, Hak ve Ozgiirliikler Partisi Programi | Hak ve Ozgiirliikler Partisi (hakpar.org.tr)

42 - Agthm ve Kiirt Sorunu icin Demokratik Coziim Federal Coziim Onerisi, http://hakpar.org.tr/2020/05/18/1449/hak-ve-
ozgurlukler-partisi-hak-par/

43 - Ibid.
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Ethnicity-oriented alternative parties, or in another word Kurdish parties, prioritize
their identity as a fundamental element of their politics, and they draw the lines of their
party programs and charters in this direction. Rather than paying attention to the general
issues in the country, as in the strategies of the HDP and HAK-PAR, some of the parties’
goal are set only on the Kurdish rights and freedoms, and this constitutes their sole con-
cern. Indeed, this limits the range of these parties in terms of the political activities over-
all the country. This is another indication that displays the reasons why these alternative
parties do not replace the HDP when it comes to be an influential body to represent the
tendencies both in social and political spheres. One of the examples of this specific politi-
cal tendency is the Kurdistan Democratic Party of Turkey (T-KDP). The KDP presents itself
as pro-independence, patriotic, democratic, majoritarian, and a participatory mass party.
In the view of the party, as a result of centuries of oppression and assimilation, the Kurd-
ish people have been truly traumatized. In order to overcome this trauma, it is necessary
to enter a radical and realistic renewal process. And for that, only two ways are foreseen;
federalism and/or independence.44 The right of self-determination of the Kurds was also
defended by both Pdk-Bakur (Kurdistan Democratic Party-North) and KADEP.

At this point, it is worth bringing up the question of the frameworks in which the
Kurdish issue is being evaluated, in other terms, whether it is being widened and nar-
rowed down, and what are the outcomes of such fragmentation of evaluations. This mat-
ter shall be studied in the further chapter. However, it will still not be a fruitful analysis
to reckon without the perspectives of the political bodies that are believed to represent
both religious and national aspects of the Kurdish struggle. Although they are consid-
ered as religion-oriented parties, they strongly advocate the national rights of the Kurds
and the right of self-determination. Namely, the Azadi Party (Freedom Party) perceive
the Kurdish national struggle as a religious duty. It is based on three fundamental pil-
lars; a-the Kurds are a part of humanity as well as of Islamic ummah, b- the homeland of
the Kurds is the historical Kurdistan territory, c- like every other nation, the Kurds have
the right to have a state where they will be independent in their own territory.45 The
Azadi firstly believes in national unity, and therefore calls for all Kurdistani parties and
organizations to create a common body which the Kurds will be represented. Also the
freedom of Kurdistan is prioritized and regarded above any ideas and ideologies.46 The
three main pillars of the Azadi which are constructed with regard to the notion of self-
determination are made more evident by a proposal containing five crucial demands.
The proposal begins with the definition of the party as an Islamic one, and the following
demands are explicitly addressed:

¢ The right of self-determination of the Kurds like very nation, and demand to sup-
port this right;

¢ The acceptance of the territory of Kurdistan and as the ancestral homeland of the
Kurds;

e Therefore, to strive in order to establish a state in this ancestral territory;

¢ To use the resources and alternatives of the Kurdish political bodies for the sake of
the freedom of the Kurds rather than against each other;

44 - Turkiye Kiirdistan Demokrat Partisi Tiiziigii, Article 3: Partinin Amact
45 - Partiya Azadi, Party Program, p.25
46 - Ibid., p. 13
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e The reality of Kurdistan as one piece and thus the first step of freedom begins with
self-recognition.47

For this work, an interview was conducted with the chairman of the Azadi party,
Ayetullah Asiti, in which he pointed out some important aspects of the Kurdish issue.
However, first of all, Asiti states that he does not agree with the term of “Kurdish ques-
tion”, believing that the term connotates as if being a Kurdish is an issue. He believes
that this is not an issue of being a Kurd or an issue of the Kurds. The main issue lies in the
oppression done by the occupants and the authorities which deprived the Kurds from
their rights. Shedding light on the position of the religion in general and particularly
for the Kurds, Asiti states that the Kurds have become the victims of wrongly perceived
religion. Although the party is known to be a religion-oriented, Asiti regards Kurdishness
before the religious identity. The same response was given by the chairman of Kurdistan
Islamic Party, Hikmet Serbilind, who states that they are Kurds before being a Muslim.48
Both chairmen share the idea of Kurdishness and the Kurdish movement to be purified
from ideologies including religion.

According to Serbilind, what causes the Kurdish issue to have a complex structure
are three crucial problems; the notion of ummah by the Islamists which does not offer a
legitimate status to the Kurds, the ideologies that support the democratic republic and
democratization of the country based on Kemalist ideas, and the nationalism which is
still being fed by socialism. And against these three problems, he offers a-) a national
representation, b-) a collective political language, and c-) a movement that is not a vic-
tim of ideologies. Another shared ideas by Serbilind and Asiti is the right of self-determi-
nation of the Kurds without engaging any violence. To the question of federative system
or independent state, both chairmen agree on the conditions for which one of the op-
tions could be foreseen.

To conclude, despite the differences between the ideological backgrounds of the al-
ternative Kurdish parties, they are certain on one point, self-determination. The notion
of self-determination they seek starts from a federative system, unlike the HDP’s project
of autonomy which envisions the democratization of Turkey based on equal citizenship
and preserving the common homeland under the principles of democracy, and ends
with an independent state when necessary and when the conditions are suitable. Al-
though in their party programs and charters they claim to be participatory and pluralist,
their main agenda is built upon Kurdish nationalism that is a fundamental element of
their vision towards the Kurdish issue.

5, CONCLUSIONS

Since the foundation of the Turkish Republic, the Kurdish question has been evalu-
ated from different perspectives. This differentiation is not limited only with the per-
spectives but also manifests itself as a separation among the Kurdish political parties.
Observing an existing issue from different angels is indeed a natural behavior. However,
when it comes to determining the destiny of an ethnic group or a nation, it causes a
certain complexity in terms of which directions the steps should be taken. And this com-
plexity can be seen in the Kurdish question perspicuously.

47 - 1bid., p. 22
48 - Interviews with both Mr. Asiti and Mr. Serbilind were carried out online on 4™ December, 2021
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In this regard, the lack of a certain concept in the Kurdish question has become an
undeniable fact. That is because, the evaluations of such a matter, which has a historical
importance for all sides, from different perspectives, resulted in associating it with differ-
ent problems. Thus, many answers to the question of “What is Kurdish issue?” have been
provided and therefore more than one Kurdish problem have emerged.

Another important issue is an uncertainty about representing the Kurds have been
caused. And this uncertainty creates a situation where it cannot be decided who will be
the interlocutor for the solution of the Kurdish problem.

The disagreements between the political parties leave the question of “What do the
Kurds want?” unanswered. One the one hand, the HDP, which seeks for the ‘brotherhood
of peoples’ within the framework of democratic Turkey, and on the other hand, the al-
ternative parties that are in favor of self-determination, deepens the question of demand
of the Kurds.

Finally, perhaps one of the most important consequences of this differentiation is
that it causes polarization among the Kurds. And this polarization has been the most
important factor for them to gain their national consciousness and national unity for
more than a century.
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KURTE:

Di vé xebaté de cend dokiimentén giring én ku bi ser-
dema miré Bedlisé Mir Serefé Rojki (1508-1533) re tékil-
dar in téne péskéskirin G der heqé wan de zaninén heyi
téne nirxandin. Di nav van dokiimentan de kélikén me-
zelé Mir Serefé Rojki, diraveke ziv ku ji aliyé wi ve hatiye
capkirin i wéneya Mir Serefé Rojki ku ji aliyé neviyé wi
Serefxané Bedlisi ve di Serefnameyé de cékiriye té ber
cavan. Di dawiyé nivisaré de secereya mirén Rojkan @
endamén vé malbaté hatiye dayin.

Peyvén Sereke: Bedlis, Mirektiya Rojkan, Mir Serefé Ro-
jKi, diravén Kurdan.

ABSTRACT:

This work presents some important documents related
to the period of Bedlis Prince Mir Serefé Rojki (1508-1533)
and evaluates the existing knowledge about them. These
documents include headstone of the tomb of Mir Serefé
Rojki, a silver coin printed by him and a portrait of Mir
Serefé Rojki by his grandson Serefxané Bedlisi which he
drew in Serefname. At the end of the article is a list of
Rojkan princes and members of this family.

Keywords: Bedlis, Rojkan Emirate, Mir Serefé Rojki,
coin of Kurds.
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1. DESTPEK

Di diroka gelé Kurd de serdema heri temendiréj béguman serdema mirektiyan e. Bi
dehan mirekti li ser axa Kurdistané ava biine i ji aliyén civaki, oli, zimani, edebi, cil G
bergan, avahisazi (i weki diné bandor li ser cand G kevnesopiya Kurdan ¢ékirine. Mirek-
tiyén Kurdan bi pirani réxistinblinén esireti i herémi ne.

Bégliman Mirektiya Rojkan ji piraniya mirektiyan Kurdan pésdetir e. Jixwe navé
Mirektiya Rojkan di heman demé de ji bo lihevkirina esirén der(idora waré Bedlisé di
nav rojeki de peyda biiye. Di rojeke de néziké bist {i car gebileyén heréma Bedlisé civiyan
Ut konfederasyoneke siyasi ava kirin. Ew esiretana ji du saxan pék dihatin. Niviya wan
esiretan Bilbasi i yén din ji Qewalisi biin. Pésengi {i révebiriya esiré daima di desté mal-
bata Ziyadinan de b ku di diroka Kurdan de bi navé Mirén Rojki nav 1é dibin (Bedlisi,
1930: 467).

2. DIRAVE MiR SEREFE ROJKi

Wexta ku em li mirektiyén Kurdan yén serdema navin dinérin bi sé ciire révebiri
derdikevin pésiya me. Clireyén ewil {i yé heri balkés mirektiyén serbixwe yén mina Ro-
jkan 1i Bedlisé, Behdinan li Amédiyeyé, Senbo li Hekariyé, Bohtan li Ciziré, Erdelan li
Sineyé i Melikan li Heskifé ne. Hin révebirén van mirektiyan ji aliyé desthilatdari ve
gihastine asta hikumdarén serdest 1 li gor sert G mercén serdemén xwe ji diravén ziv @i
sifir/paxir dane capkirin, xutba roja iné ji ser navén xwe dane xwendin @ ya heri giring
jiji aliya xelifeyén Ebasiyan bo mesriiyeté beratén révebiriyé dihate sandin (el-Umeri,
1988: 54-55; Ibn Naziri’l-Ceys, 1987: 75; el-Hemawi, 2005: 311; es-Sehmawi, 2009: 761-762;
el-Esqgelant, 1994: 19).

Yek ji wan mirektiyén serbixwe Mirektiya Rojkan b G ji bo mesriiiyeta xwe li ser
navé xwe diravén ziv dane capkirin. Dema nivisén li ser vi diravé zivin bi hiirgili hate
xwendin, wé caxé derket holé ku dirav li ser navé Mir Seref e i di bajaré Bedlisé de hatiye
capkirin. Di secereya mirén Rojkan de bi navé Seref ¢cend mir henin. Vé caré pirsiyareke
din té pésiya me: Kijan Mir Serefi ev dirav ¢ap kiriye.?

Beriya cendeki em li ser malpera numizmatiké ya navnetewi rasti vi diravi hatin.1
Lé kuratorén malperé 1i gor hin taybetiyén diravé, di nav diravén Aqqoyfiniyan i li ser
navé “Qasim Padisahi” ve geyd Kirib{in. Pisti 1ékolineké berfireh me dit ku nivisén ku li
ser diravé nivisi biin tu tékiliya xwe bi Aqqoy{iniyan re tune. Heta niha ¢cend nim{ineyén
diravén mirektiya Rojkan gihastine ber destan @i di muzexaneyén cithané de téne par-
astin (Parlak, 2007: 143-147; Perk-Oztiirk, 2007: 171-174; Album, 2011: 252). Lé diravé ku
aniha té péskéskirin di nav wan de tune @ heta niha ji nehatiye zanin @ ditin. Ji taybeti-
yén diravé bi sekl, nivis {i leqeban té famkiriné ku yé dirav daye ¢apkirin Mir Seref e @i
hevcaxé Sah fsmailé Sefewi @i Siltan Selimé Osmani ye. Der baré malbat, desthilatdari
Ul serpéhatiyén wi de cavkaniyé sereke béguman kitéba neviyé wi Seref Xané Bedlisi
Serefname ye.

Di serdema Aqqoyfiniyan de di navbéna Mir Seref i pismamé wi Mir Ibrahim de
tékosineke dijwar li ser revebiriya Bedlisé derket. Di dawiyé Mir Seref ¢ii ser text G bi
miré Rojkan. Ev diravé ku aniha té péskéskirin bi thtimaleke mezin di destpéka mirektiya
wi de hate capkirin. Mir Seref di temeneki ciwan de derket ser text, néziki 30 sal mirekti

1 - https://www.zeno.ru/showphoto.php?photo=92631; diroka tégihistiné, 14.11.2021.
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kir 4 di sala 940/1533 de li dora 50 sali ya xwe ji aliyé Osmaniyan ve hat getilkirin 4 ¢
rehmeté (Bedlisi, 1930: 527-562).

Heta serdema Osmaniyan mirén Rojkan serxwebiiniya xwe parastiblin 0 wek
nisaneyé desthilatdariya xwe ji diravén ziv li ser navén xwe dabiin ¢capkirin. Pisti seré
Cildérané Tirk biin desthilatdaré Kurdistané {i li navendén mirektiyén Kurdan de dirav
édi li ser navé siltanén Osmaniyan dihat ¢apkiriné. Lewma ev dirav nim{ineya heri dawi
ya mirektiya Rojkan e.

Dirav di meha Gulana sala 2005an de li bajaré Rusyayé Petersburgé hatiye ditin.
Madena diravé ziv e. Bi xeteke vekiri nivis hatiye nivisandin. Li ser diravé diroka capé
mixabin tuneye. Giraniya diravé 4.6 gram 1 sitliriya wé ji néziki 20 mm. ye.

p55T Jusl glael pol Y Wy
S Vew)y doso
ol L0 aSlo allf W e Ol yos Sy ool

-

Nivisén erebi yén ku li ser her du aliyén diravé: Li aliyé ¢cepé yé diravé ibareya “Miré
mezin, héja U dadger Mir Seref -Xwedé milké wi berdewam bike- ev dirav li Bedlisé cap
bit” hatiye nivisandin {i neqisandin. Li aliyé rasté ji Kelimeya Tewhidé “La ilahe illallah,

Muhemmedun Restilellah” (i navé car xelifeyén ewil yén misilmanan “Ebiibekir, Umer,
Usman, Eli” hatiye neqisandin.

3. WENEYA MIR SEREFE ROJKI

Mir Seref pisti bii révebiré esireta Rojkan i Kurdistané rewseke nii peyda bd. Dewleta
Aqqoytiiniyan hilwesiya i di dewsa wan de Sah Ismail dewleta Sefewiyan ava kir. Di dest-
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péké de kurd bi Sah Ismail re 1i hev hatin {i hin tékili danin. Miré Heskifé Melik Xelilé Ey{ibi
bi xwiska Sah Ismail re zewici. Demek sinda Tirkmenén Qizilbas biin révebirén Kurdis-
tané { li ser mirektiyén Kurdan zilm @i zordari mesandin. Dijber vé zilmé mirén kurdan bi
pistgiriya Osmaniyan li ser axa xwe seri hildan. Pisti seré Cildérané bi dewleta Osmani re
peyman cékirin. Lé mixabin Osmani bi peymana xwe re sadiq neman @ hin mirén Kurdan
elegeya xwe qut kirin. Yek ji wan ji Mir Serefé Rojki bii. Mir Seref beré xwe da Sefewiyan
1 di sala 1532 li bajaré Xelaté bi Sah Tehmaspé Sefewi re civiyan. Ev civin ji aliyé néviyé
wi Serefxané Bedlisi ve di pirtiika wi ya navdar Serefnameyé de bi minyatiireké hatiye
nisandan. Wexta ku em li minyat{iré dinérin dibinin ku li aliya cepé Sah Tehmaspé Sefewi
li ser texté xwe riinistiye 1 li aliya rasté ji Mir Seref li ser texté xwe riinistiye. Cil {i belgén
Sefewiyan 1 yé Kurdan ji hev cuda ne (Yiisuf, 1991: 92-99; Mohamad, 2016: 118-121).

¥
|
i

(Bodleian Library, MS. Elliot 332 rp. 144b-145a)

4. KELIKEN MEZELE MiR SEREFE ROJKi U NIVISEN LI SER WAN

Lihevhatina Mir Serefé Rojki li zora Osmaniyan c¢fi. Bi dek @ fesadiyén hin pasayén
Osmaniyan Mir Seref di flona 1533 de hat getilkirin @ sehid ket. Bo cinazé wi ji aliya
hevjina wi Sah Beygi Xat{in keca Eli Begé Sasoni ve li kéleka mizgefta Serefiye kunbedek
hat avakirin @ di vé goré de hat vesartin. Aniha li vé goristané endamén malbata wi ji
vesarti ne. Mixabin hin kélikén mezelan texrib biine i vé taliye temir biine 1€ disa ji ne
wek seklén xwe yén esli ne.
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Ev kélikén din ji divé bén xwendin {i li gor van zaninén nii diroka malbaté bé nivisan-
din. Pisti Mir Seref, néviyé wi Serefxané Bedlisi ji ji aliyé Osmaniyan ve hat kustin. Lé
gora wi nediyar e. Néviyé Serefxan Ebdal Xan ji bi heman sekli hat kustin. Qebra wi
jl nediyar e. Ev aqiibet her hatiye seré vé malbaté xwedi giravé. Bi vé xebaté get nebe
kélikén gebra Mir Seref hat zanin, pistre ji bi zaninén ku dé di paserojé de peyda bibin

diroka mirektiyé Rojkan zelaltir dibe.

OSle e o=ly H281 eglll
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Kélikeé seri de ev nivis heye: “Ya Ellah, tu nistecihé vé goré bibexsini, rehmé Ié ki! Ev mi-
rové bas, qetil bilye, mezliim 1 sehid e, ji nesla mirekén giregiran i siltanén gedirbilindan
té, mireki mezin e, héja il xwedi dad e. Ev mir Serefeddiné kuré Emir Semseddiné Rojki ye,
di meha Saferé ya sala nehsed i ¢ili de hatiye kustin. Ya Rebbi rehma xwe li wi ke.” Kéliké
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pi de ji gotina “Gor sendilga emelan e”, navé hostayé goré Ehmed kuré Huséné Exlati (i
ji Qurana piroz ji stireya Ali Imrané ayeta 18. heye. Li derfidora gora Mir Serefé Rojki
hin carinén Farisi hene ku pisti 1ékoliné hat fam kirin ku carinek ya helbestvané navdar
Umer Xeyyam e2 (i ya din ji ya helbestvané bi navé Emirsahé Sebzewari (m. 857/1453) ye.3
Naveroka van carinan de ji bébextiya cerxa feleké gili (i gazinc heye.

Ceud &S 31 (Rl S8 &2
Cwdd i 90 Sisle (6,580
L8lan 1y g3 Js SISl ¢l

e digw 53 €S iasd y05S

355 O9ed G 323 55 @3le )
3,5 ald 33 6l Hgs den dY
W Slsel L8 cuz IS

3,5 53,5 58 olw 4 503

Tercumeya Kurdi:

Ey cerxa feleké xerabi ji kin @i dijminatiya te ye
Béedaleti séwaza kevnara te ye

Ey ax, eger singa te bigelésin

Pir gewherén bi gimet di himbéza te de ne

3 - https://ganjoor.net/shahi/divan/robaee/sh6, diroka tégihigting, 14.11.2021.
Tercumeya Kurdi:

Di gina te de dinya gelek giriya

Lale héstirén xnin bera dawa xwe kir

Gulé berika geftané erxewani ¢irand

Qumrf kulavé res bi gerdena xwe ve kir
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heman séwazé, diroka mirektiyén din én Kurdan bén lékolandin. Cand, dirok, hiiner,
jiyvan G kevnesopiya Kurdan bi xwendineke navdisiplini hédi hédi bé ronikirin. Serdema
mirektiyén Kurdan ji bo vé qadeke pir balkés e. Me wek nim{ine di dawiya xebaté xwe de
ji dokimentén heyi secereya endamén malbata Rojkan derxist. Ev xebat ji bo malabatén
din ji wé bibe minak. Beré cendeké me heman xebat li ser malbata Boxtiyan kirib{i. Ev
terz xebat ne tené xebatén siyasi ne. Lébelé dirokeke civaki ji té de vesarti ye. Di péserojé
de minakén vé xebaté dé zede bibin.

5. SECEREYE MIREN ROJKAN“

Necmeddin
EbGbekir

Nasireddin Musa
Serefeddin Yasuf
1340-1343

Semseddin
Xars Balo
1350

Bahaeddin
1350

Ziyaeddin
1352-1362

Torahim
1395-1396

Haci Seref
1377-1395

Semseddin
1396-1428

Muhemmed ‘

Seyfeddin Ebubekir Seref
1443 1428-1445

Semseddin Dijwar
1455 |
1} 1 |

Sultan Mehmiid

Seyx Mehmd
1445

T
Seref

1458-1463

Sultan Ehmed Ziyaeddin

‘ Tbrahim ‘

Haci Muhemmed
1461
Torahim
Semseddin
1461-1479
r T 1

N Sah Muhemmed " Mir Serefé Rojki
Husén Eli Hesen Eli
1495-1498 1508-1533

Torahim
1505-1507

Siltan Murad

Semseddin
1560

Seref Xan
1579-1602
Ziyaeddin Xan
1602-1621

—_—

Seref Ebdal Xan
Ehmed Mirza
1669 1639-1667
r T T 1
Husén Seref Xan Bedreddin Semseddin Muhemmed
1664 1667 1674 1667-1671 1669

izzeddin

4 - Secereya mirén Rojkan gor ¢avkaniyén hey ji aliya me hatiye derxistin.
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6. ENCAM

Di vé xebaté de ¢cend dokiimentén giring én ku bi serdema miré Bedlisé Mir Serefé
RojKi (1508-1533) re tékildar in hatin péskéskirin @ di derheqé wan de zaninén heyi hatin
nirxandin. Kélikén mezelé Mir Serefé Rojki, diraveke ziv ku ji aliyé wi ve hatiye ¢apkirin @i
wéneya Mir Serefé Rojki ku ji aliyé neviyé wi Serefxané Bedlisi ve di Serefnamé de hatiye
¢ékirin dokumetén pir giring in ku di vé xebaté de hatin péskéskirin. Di dawiyé nivisaré
de ji secereya mirén Rojkan @i endamén vé malbaté hatiye dayin
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EXTENDED ABSTRACT

The oldest period in the history of the Kurdish people is undoubtedly the period of
the emirates. Dozens of emirates have been established on the land of Kurdistan and in
many ways have made an impact on Kurdish culture and traditions. The Rojkan emirate
is more advanced than most Kurdish emirates. The Rojkan emirate is made up of twenty-
four tribes from the Bedlis region and is formed as a political confederation. The tribe
consisted of two branches. Half of those tribes were Bilbasi and the rest were Qewalisi.
The leadership and administration of the tribe was always in the hands of the Ziyadin
family, known in Kurdish history as the Rojki Princes. From the Kurdish emirates, Rojkan
emirate in Bedlis, Behdinan in Amediye, Senbo in Hakkari, Bohtan in Cizre, Erdelan
in Sine and Melik in Heskif have risen to the level of ruling rulers and according to the
conditions of their time also printed silver and copper coins, sermons were read on their
names and most importantly they were sent a certificate by the Abbasid caliphs for the
legitimacy of the administrative decrees.

One of those independent emirates was the Rojkan emirate and they printed silver
coins in their own name for their legitimacy. When the inscriptions on this silver coin
were read carefully, it turned out that the coin was in the name of Mir Seref and was
printed in the city of Bedlis. There are several princes in the history of the princes of Ro-
jkan called Seref. This time another question comes before us: Which Mir Seref printed
this coin? A while ago we came across this coin on the international numismatics web-
site where the curators of the coin website had registered the coin on the Akkoyunlus
and in the name of Sultan Kasim. After a thorough investigation it was found that this
coin had nothing to do with the Akkoyunlus. So far several specimens of the coins of the
Rojkan emirate have been found and are preserved in museums around the world. But
the coin that is being offered now is not among them and has not yet been known and
found. It is understood from the characteristics of the coin in the form, text and labels
that the publisher of the coin is Mir Seref and he is the co-ruler of Shah Ismail Safavid
and Sultan Selim of the Ottoman Empire. The main source of his family, power and expe-
riences is undoubtedly the book Serefname of his grandson Serefxané Bedlisi.

The coin was found in May 2005 in the Russian city of Petersburg. It is a silver coin.
The text is written in an open line. There is unfortunately no printing history on the coin.
The weight of the coin is 4.6 grams and its thickness is also about 20 mm. There are Ara-
bic inscriptions on both sides of the coin: On the left side of the coin is the inscription:
“The great, noble and just Prince Mir Seref - God bless his property - this coin was printed
in Bedlis”. On the right is the word Tawhid “La ilaha illallah, Muhammad Rasulullah” and
the names of the first four Muslim caliphs “Abu Bakr, Umar, Uthman, Ali”.

Among the documents presented in this article in addition to this coin are: The tomb-
stones of Mir Seref Rojki, a picture of Mir Seref Rojki made by his grandson Serefxané
Bedlisi in Serefname. Finally, the genealogy of the Rojkan princes and members of this
family is also given.
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PUXTE:

Ev gotar, berhemeka destxet a bi navé Tuhfetu’l-Xul-
lan fi Zimané Kurdané ji aliyé nasname, rewsa fiziki
naveroké ve vedikole. Tu guman tune ku ev berhem, ya
Mela Mehmidé Bazidi ye 1 ji aliyé wi ve hatiye nivisin.
Bazidi dibéje ku Aleksandre Jaba bi kurdi ra elegedar
biiye 1 ji bo nivisandina berhemeka bi vi rengi jé rica
kiriye. Ji ber vé yeké, dibéje ku wi, ev berhem ji bo he-
valé xwe (Jaba) wek diyariyek nivisandiye. Ev berhema
serbixwe, di halé hazir da bi awayeki tekiiz, di kolek-
siyona Aleksandre Jabayi da li Pirtiikxaneya Akademiya
Zanistan a Riisyayé ye. Berhema ku ji 143 rlipelan pék
té, rézimana zimané kurdi (kurmanci) vedibéje. Berhem
ji gelek aliyan ve giring té ditin. Ev destxeta kevin {i na-
dir ku der baré zimané kurdi da hatiye nivisin, xebateka
serbixwe ye {i nisxeyeka wé ya din tuneye. Berhem digel
péskéskirina rézimana kurdji, ji gelek aliyén wek hevok-
sazi, peyvsazi, dengnasi, rastnivisin, alfabe, xalbendi,
asta zimani, bandora zimanén din i hémanén candé
ve di pileya xezineyeka béhempa da ye. Berhem van
mijarén bingehin dihewine: danasina lékeré @i cureyén
wé, danasina navdéré @i cureyén wé, herf, dem, cihnav,
ravek, rader, rengdér, hokerén demé i yén cihi, dacek,
gire, gihanek.

Peyvén Sereke: Mela Mehmiidé Bazidi, Tuhfetu’l-Xul-
lan, kurmanci, rézimana kurdi, berhemén destxet.

ABSTRACT:

“A Review of Mela Mahmoudi Bazidi’s Tuhfetu’l-Khullan fi
Zimani Kurdan”

This work deals with the manuscript work of Tuhfetu’l-
Khullan fi Zimani Kurdan in tems of identity, physical
structure, and content. There is no doubt that this essay
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belongs to Mela Mahmoudi Bazidi and that was written by him. Bazidi says that Alex-
sandre Jaba was interested in Kurdish and he requested him to compose such a work.
Thereupon, he says that he wrote this book as a gift for his friend (i.e. for Jaba) who
has been called by Bazidi as a Fellow. As an independent work, the manuscript is
currently located in Alexandre Jaba’s collection in the Russian Academy of Sciences
Library in St. Petersburg in a solid case. The 143-page work presents the grammar of
Kurmaniji dialect of Kurdish language. The work is important in many respects. The
manuscript, one of the oldest and rare works on the Kurdish language, is an original
work and does not have a second copy. Besides offering Kurdish grammar, the work
is an invaluable treasure trove in terms of syntax, morphology, phonology, spelling
rules, alphabet, punctuation, language features, influence of the other languages,
and the cultural items. The work, basically tackles the following topics: definitions
and parts of verb, definition and parts of nouns, letters, times, pronouns, noun
phrase, gerunds and infinitives, adjective, adverbs of space and time, prepositions,
suffixes, conjunctions.

Keywords: Mela Mahmoudi Bazidi, Tuhfetu’l-Khullan, Kurmanji, Kurdish grammar,
manuscript.

1. DESTPEK

Yek ji berhemén ku di koleksiyona Aleksandre Jaba da cih digire Risaletu Tuhfetu’l-
Xullan fi Zimané Kurdan e ku berhemeka resen, xweser {i giranbiha ye. Ev berhem der
heqé rézimana kurdi da ye  ji allyé Mela Mehm{idé Bazidi ve hatiye amadekirin.

Béguman di vé sedsala dawi da, ji aliyé zanyaran ve gelek hewldanén béhempa di
waré kurdi da hatin kirin. Lébelé ji bo zimané mileteki xwedi dirok @i kevnesopiyeka
ewqas kiir i gewd, ev xebat kafi ninin. Heri kém diviyabi heta iro li ser koleksiyona Jaba
bi hezaran xebat hatib{ina kirin, 18 mixabin hé jili ser piraniya berhemén di koleksiyoné
da téra xwe dahfirin @ tehqiq nehatine Kirin @ hin ji wan derneketine qada zanisté. Yek ji
van berhemén giring &t béhempa yén koleksiyona Jaba Tuhfetuw’l-Xullan e.

Tuhfetw’l-Xullan ¢cima berhemeka giring e? Bésik dema em, ji aliyé réziman, edebiyat,
ferheng @i hwd ve li xebatén der heqé zimanan da temase dikin em dibinin ku bi qasi
imkanén xwe zana, dixwazin lékolinén xwe bispérin agahiyén kevin, xwer{i, xweser
herweha dixwazin xwe bigihinin cavkaniyén edebi yén devki G niviski. Em dizanin ku
kurd ji méj ve bi ilim G 1rfané ra mesxiil in, 1é mixabin berhemén ber desté me bi sinor in
i get nebe keda sed salan ji temsil nakin. Ji ber vé yeké berhemén ku heta iro bi réyeké
hatine ber desté me xwedi gimeteka béhempa ne. Divé Tuhfetu’l-Xullan i berhemén wek
weé ji di vé carcoveyé da bén nirxandin. Lewra ev berhem dikare ji aliyé hin disiplinén
wek réziman, hevoksazi, peyvsazi, dengnasi i candé ve béte nirxandin.

2. TUHFETU’L-XULLAN FI ZIMANE KURDAN
JIALIYE NASNAMEYE VE

Navé berhemé, Tuhfetw’l-Xullan fi Zimané Kurdan (o1ss ol ¢ sl da-s) € . Wateya navé
berhemé “Der heqé zimané kurdan da diyariyek ji bo hogiran” e. Tuhfe (i), peyveka
erebi ye {1 ji bo wan tistan téte gotin ku qimeteka zanisti, rindahi, huneri G diroki di xwe
de dihewinin. Ji diyari, micewher, pirtiik, kevirén bigimet G berhemén huneri ra ji tuhfe té
gotin (el-Mu‘cemu’l-Wesit, 2004; Omer, 2008). Peyva “xullan/ ;78 ji bi erebi ye @i pirhej-
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mara “xelil/ .12 "é ye. Peyvén wek “dost, heval, hogir, hevré, refig” wateya “xelil/xullan”é
temsil dikin. Di kevnesopiya ¢anda islami/erebi da ji bo navén pirtiikan bikaranina pey-
va “tuhfe”yé berbelav e. Minak: “tuhfetw’l-mullik/gslui ia-s, tuhfetu’l-hukkam/ps aass,
tuhfetu’t-tullab/ s éa-5”. Wateya “tuhfetu’l-xullan”é, “diyariya heval G hogiran” e. Di
cékirina navé berhemé da terkibén erebi hatine bikaranin. .

Wek serenavek li ser riipela despéké bi tipén erebi “Haza kitabu gewa‘idi lisani
kurdiyye f1 ‘adatihim/.gisle § 4 5358 ol selss s 14 (EV, pirtitka rézimana kurdi ye ku di der-
baré jiyan ii nerita wan da hatiye amadekirin) hatiye nivisin (Tuhfetu’l-Xullan, 1866:1).
Bazidi di destpéka pirtiiké da navé berhemé “Risaletu Tuhfetw’l-Xullan fi Zimani Kurdan/
alsS olsll § oMl dass by ” (Pirtlikceya Tuhfetu’l-Xullan fi Zimané Kurdang) nivisiye. Té ditin
ku hem peyva “kitab/_ts”é i hem ji ya “risale/aL.,”yé hatine bikaranin. Di kataloga nav
koleksiyoné da -ku ji aliyé Jaba ve hatiye amadekirin- ji navé berhemé “Risaletu Tuhfetu’l-
Xullan fi Zimani Kurdan” hatiye nivisin. Di vé katalogé da Jaba bi kurtahi weha tewsifa

berhemé dike:

“Présents d’amitié de la langue Kurde. Traité de grammaire kurde, témoignage
d’amitie, par Mella Mahmoud Bazidi. Ouvrage unique, que lauteur composa pour Mr
Jaba, comme il est dit dans la préface.”

Yani, “Derheqé zimané kurdan da diyariyek e ji bo hogiran. Ev rézimana kurdi ya
béhempa -cawa ku di destpéké da ji hatiye gotin- ji aliyé Mela Mehmtidé Bazidi ve wek
danisaneka dostaniyé ji bo Biréz Jaba hatiye nivisin.” (Bnr. Aleksandra Jaba, Kurds3, 2)

Béguman, Tuhfetu’l-Xullan, ji aliyé Mela Mehm{idé Bazidi ve hatiye nivisin. Lébelg,
navé niviskar li ser berhemé bixwe, bi desté niviskar nehatiye nivisin. Jaba der heqé
nenivisandina navé niviskar da li ser riipela dawi a destxeté niseyek nivisiye. Li gori vé
niseya Jaba, Bazidi weha dibéje: “Ev berhem ji bo konsolosé Imparatoriya Rusyaya Ge-
wre yé li Erziromé, dosté min biréz Jaba hatiye nivisin.” Herweha Jaba dibéje ku Bazidi
ji ber van sedemén ku di destpéké da vegotiye, li ser berhemé, navé xwe, bixwe wek
niviskar nenivisiye. Ji aliyé din ve Jaba, wek cih navé Erziromé, wek dirok ji sala 1866an
nivisiye ku ev dirok di heman demé da tarixa vegetina wi ya ji Erziromé ye. Metna Frensi
weha ye:

“Cet ouvrage a été écrit pour mon ami (?) Monsieur Jaba Consul de ’Empire glorieux
de Russie a Erzeroum.

Observation:

Lauteur Mellah Mahmoud Bazidi n’a pas signé ici son nom pour des motifs expliqués
dans la préface de ma traduction de l'ouvrage du méme auteur portant le livre de: Ils et
cotitumes des Kurdes.

Erzeroum
En 1866 l'année de mon départ de cette ville.” (Bnr. Tuhtetu’l-Xullan, 143).

Di bin serenava li ser riipela despéké da bi Frensi weha hatiye nivisin: “Rézimana
Zimané Kurdi. Weki ku niviskar di destpék it encamnameya berhemé da ji tine ziman, Mah-
miid Efendi Bazidi vé berhemé, -li ser daxweza Jaba-, teqdimé zewq ti teqdira Biréz [Jaba]
kiriye. Niviskar beré wek Mella Mahmoud Bazidi dihat nasin”. Orijinala metna bi Frensi
weha ye:
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“Grammaire kurde. Par Khoja Mahmoud Effendi Bayazidi, qui appréciant le gout
de Mr Jaba pour la langue Kourmanji, composa sur son invitation / cet ouvrage, comme
lauteur lui méme le dit a la fin du manuscrit, et dans sa dédicace. Connu d’abord sous le
nom de Mellah Mahmoud Bazidi.” (Bnr. Tuhfetu’l-Xullan, 1).

AA A

Ji vé metna latini {1 ji teqdima Bazidi bixwe ji té famkirin ku A. Jaba bixwe ji Bazidi
xwestiye ku ji bo xatiré wi, li ser réziman i hindekariya kurmanci berhemek amade bike.
Bazidi di destpéka berhemé da vé agahiyé weha tine ziman:

“Pasi pesna Xwedé 11 selewata li ser nebi, tii bizani ku sebebé pékéxistina vé risalé
ew e ku digel konsolé dewleta feximiya Riisya ku sakin e li Erziromé Mir Jaba ji mi’j [min
ji] dost ii nasin hebil ii ewi ji gewi zéde meyla zanina zimané kurmanci dikir, icari me
jt murad kir ku em ji risaleyeké di behsa wi zimané da pék béxinin. Edi me dest pé kir
il navé risalé ji “Tuhfetw’l-Xullan fi Zimani Kurdan” hate danin.” (Tuhfetu’l-Xullan, 2.)

3. TUHFETU’L-XULLAN Fi ZIMANE KURDAN J1 ALIYE FiZIKI VE

Weki ku té zanin Jaba di serdema konsolostiya xwe da bi alikarlya ¢end zanyarén
kurd berhemén kurdi berhev kirib{in ku Tuhfetu’l-Xullan ji di nav wé koleksiyoné da ye
(Bnr. Subasi, 2020:25). Berhem, sala 1866an (Rudenko, 107) ji bo hinkirina rézimana kur-
manci, li ser daxweza konsolosé Riisyayé yé li Erziromé A. Jaba, ji aliyé Bazidi ve wek
diyari G biranineké hatiye nivisin. Li gori agahiyén Rudenkoyé (Rudenko, 107) pisti du
salan (1868) ji li Pirtiilkxaneya Gisti ya Leningradé bi cih biye ku ev pirtiikxane wek
The Library of the Russian Academy of Sciences (bu6nuoTeka Poccuiickoit akajeMun
Hayk) té binavkirin.

Wisa dixuye ku ev berhema di koleksiyoné da, nusxeya mielif e (i nehatiye istinsaxki-
rin. Berhem tehrif nebfiye (i nisaneyén rizib{iné li ser tune ne. Li kém cihan -belki ji
silbiin @ rut{ibeté- mirekeb belav biiye. Zimané berhemé kurmanci ye i bi tipén erebi G
bi cureyén riq‘e i nesxé hatiye nivisin. Nivis bi hésani té xwendin. Hema béje ji bili cend
werger (i notén Jaba ku bi Frensi {i bi tipén latini nivisiye, li tu deré sirove, serrastkirin
@ analiz tunene. Mirov dib&je ku ji roja hatiye nivisin heta iro hema wek orijinala xwe
hatiye parastin. Berhem yek cild e @i serbixwe ye, ango di nav mecmueyeké da cih ne-
girtiye. Berhem mensiir/pexsan e i li ser kaxeza spi hatiye nivisin.

Berhem ji 143 rlipelan pék té. Tené li ser riipela ku vedibe aliyé rasté nivis hatiye
nivisin. Ango riiyeka bergé nehatiye nivisin. Her riipel ji 1 (yek) sit{in G her sitiin ji ji 9
rézan pék té. Di jéra ripelan da peyva te‘qibé heye 1€ di berhemé da hig tezhib, wéne G
minyatur cih nagirin. Exlebé nivisé bi mirekeba res hatiye nivisin 1ébelé carinan serenav
i carinan ji minak bi ya sor hatine nivisin.

4. TUHFETU’L-XULLAN Fi ZIMANE KURDAN JI ALIYE NAVEROKE VE

Bazidi li ser berga hundir a ewil “Haza kitabu gewa‘idi lisani kurdiyye fi ‘adatthim”
nivisiye (i imzeya xwe avétiye seré. Niviskar hewl daye ku rézimana kurdi binivise. Sirove
{ minakén xwe ji jlyan i adetén kurdan wergirtiye. Di pey ra Jaba ji bi Frensi behsa
niviskar, naverok 4 ithafé dike.

Berhem gelek mijarén rézimana kurdi dihewine: fé‘l (1éker), isim (navdér) @ herf
(tip), fa‘il (kirde), mef‘Qil, 1ékerén lazim (téneper), l1ékerén mute‘eddi (téper), fé‘la mazi
(dema bori), fé‘la mustegbel (dema bé), fé‘la muzari‘é (dema niha), eréni G neréniya
fé‘1é, emir (raweya fermi), nehiy, emré hazir, neyhé hazir, zemir (cihnav), bina me‘lim
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0 bina mechil, ismé fa‘il, ismé mef‘il, fé‘la te‘eccibé, fé‘la te‘kidé, ismé cins, ismé
‘elem, muzaf-muzafu ileyhi (ravek), mesder (rader), 1ékerén hevwate, danasina navdér
0 cureyén navdéré, hevalnav/rengdér/sifet, hokerén demi, hokerén cihi, biclikkirina
navdéran, dengdér, bédeng, gertafa neréniyé, dacek, gihanek.

5. TEWSIFA DESTXETE
1. Navé berhemé: Tuhfetu’l-Xullan fi Zimani Kurdan
2. Te’lif, tercume, serh: Te’lif
3. Navé niviskar: Mela Mehmiidé Bazidi
4. Cihé berhemé: Koleksiyona Jaba a li Pirtlikxaneya Akademiya Zanistan a

Risyayé. (Koleksiyona A. Jaba, The Library of the Russian Academy of Sciences, St. Pe-
tersburg, Russia)

5. Navé Pirtiikxaneyé: Pirtiikxaneya Akademiya Zanistan a Riisyayé (The Library
of the Russian Academy of Sciences (bu6nmoTeka Poccuiickoit akagemun Hayk (BAH))

6. Pirtiikxane no: Ji koleksiyona dijital a Aleksandre Jaba hatiye girtin: Kurd
08; Di pirtiikxaneyé de: Koleksiyona Rojhilat, 172. (Rudenko geyda pirtiikxaneyé wiha
destnisan dike: V. pyk.: Otuet IIB, 1868, cTp, 165; BocTOUHBI COOPHUK, CTp. 172. Bnr.
Rudenko, 107.)

7. Navé xwedi: A. Jaba
8. Zimané destxeté: Kurdi (Kurmanci)
0. Serbixwe-mecmii’e: Serbixwe
10. Jimara bergé: 1
11. Cihé telifé: Erzirom
12. Tarixa telifi: 1866
13. Menziim-mensiir: Mensiir (pexsan)
14. Ziman: Kurdi (Kurmanci)
15. Zehriye: Tune
16. Rengé kaxezé: Spi (Rudenko dibéje “Kaxeza Avrupayé”, Bnr. r.107.)
17. Sitiiri & Ziraviya kaxezé: Kaxez zirav e
18. Rizibiina kaxezé: Kaxez neriziye
19. Jimara wereqan: 143 riipel
20. Ebadén kaxezé: Riipel: 23x18 cm; nivis: 18, 5x13 cm (Bnr. Rudenko, r. 107)
21. Cureya xeté: Riq‘e (i nesix
22, Mirekeb: Mirekeba res (i sor
23. Cedwel: Tune
24. Jimara sittinan: 1
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25. Jimara rézan: 9

26. Sernav: Haza kitabu gewa‘idi lisani kurdiyye fi ‘adatihim
27. Peyva te’qibé: Heye

28. Tezhib: Tune

29, Weéne: Tune
30. Minyatur: Tune
31. Temelluk: Aleksandre Jaba
32. Destpéka destxeté: ji;; 5 (o w blslos a5 Ly il
33. Dawiya destxeté: sLJis «w; 55wl 5Ses
34. Naverok: Mijarén rézimana kurdi
6. ENCAM

Weki ku té zanin, konsolosé Riisyayé Aleksandre Jaba -ku bi eslé xwe Poloni ye-, di
niveka duduyan a sedsala 19an da, bi alikariya hin zana @ melayén kurd —ku Mela Me-
hm{idé Bazidi ji yek ji wan e- gelek berhemén kurdan berhev kirine G sandine Riisyayé.
Di nav van berhemén giranbiha da yek ji Tuhfetw’l-Xullan fi Zimané Kurdan a Bazidi
ye. Bazidi ev berhem li ser daxwaza Jaba amade kiriye {i diyariyi wi kiriye. Lewra Jaba
mereqdaré zimané kurdi biiye.

Ev berhema ku Bazidi bi desté xwe sala 1866an nivisiye hé ji bi rewseka tekdz li
Leningradé li Pirtiikxaneya Akademiya Zanistan a Rlisyayé ye. Zimané berhemé kurdiya
kurmanci ye {i berhem ji 143 rlipelan pék té.

Berhem ji bo hinkirina rézimana kurmanci hatiye amadekirin. Di berhemé da mi-
jarén wek 1éker, navdér, herf/tip, dem, cihnav, ravek, rader, rengdér, hoker, gertaf, dacek
U gihanek cih digirin.

Berhem di gelek waran da giranbiha i béhempa ye. Ev berhem yek ji berhemén na-
dir 0 kevintirin e ku di derheqé rézimana kurmanci da hatiye nivisin. Herweha ji bili
orijinala berhemé ya di koleksiyona Jaba da, tu nusxeyén wé tune ne G heta iro ji xe-
batén sinordar li ser nehatine kirin. Weki ku té zanin ev berhem tené di derheqé mijara
xwe da agahi nade. Digel vé di derheqé hevoksazi, peyvsazi, rastnivis, alfabe, dengnasi,
xalbendi, cand, asta ziman {i bandora zimanén biyani da gelek agahiyan di xwe da di-
hewine #i di van waran da wek xezineyeka béhempa ye.
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EXTENDED ABSTRACT

“A Review of Mela Mahmoudi Bazidi’s Tuhfetu’l-Khullan fi Zimani Kurdan”. Alexandre
Jaba, who worked as the Russian consul in Erzurum in the 19th century, penned a compi-
lation of Kurdish works with the support of scholars living in the surrounding region. To
this end, Jaba had ancient works copied, collected existing books and had some works
written. Due to his interest in Kurdish, he learned both the Kurdish language and wrote a
dictionary with his own efforts. We learn from the works in the collection he created that
he received a lot of support, especially from Mela Mahmoudi Bazidi. Jaba had collected
these works and delivered them to The Library of the Russian Academy of Sciences. This
collection is still in the same library today. Hundreds of researchers have catalogued
and studied these works, and some have brought them to light by preparing them for
publication.

The work of Mela Mahmoudi Bazidi named Tuhfetu’l-Khullan fi Zimani Kurdan, which
we have introduced, is a part of this collection. It is an original work that does not have a
second copy. It had been prepared by Bazidi at the request of Jaba. Bazidi prepared this
book as a gift to his friend.

This work is an important source, especially for language researchers because an-
cient works are important for language studies. Linguists want to base their research
on ancient, original oral and written sources whenever possible. Jaba’s collection is an
important source for Kurdish in this sense. Tuhfetu’l-Khullan fi Zimani Kurdan has also
taken an important place in Kurdish language studies as a part of this collection as it can
be analysed in terms of grammar, syntax, morphology, phonology, culture and history.

Tuhfetw’l-Khullan fi Zimani Kurdan is a book written by Mela Mahmoudi Bazidi. The
title translates as “the work written about the Kurdish language as a gift to a friend”.
The reason for this title is that Bazidi wrote this work for the sake of his friend Jaba. This
point is expressed in various parts of the book by both Jaba and Bazidi. Since Bazidi
wrote this work as a gift to his friend, he must not have considered it appropriate to write
his own name on the book. However, by whom and for what purpose it was written, has
been expressed by Jaba.

The work is safely preserved in The Library of the Russian Academy of Sciences. This
book, which was written on a notebook and aimed to teach the Kurdish language and
its grammar, is protected as a copy of the author. It is known that there is no other copy
of the work. The manuscript, which was written in the Kurmanji dialect of Kurdish, was
copyrighted in Kurdish-Arabic letters. This one-volume work consists of 143 pages.

The work, which deals with the grammar of Kurmanji with the purpose of teaching
Kurmaniji, includes the following topics: verbs, nouns, letters, subject, object, transitive
verb, intransitive verb, past tense, future tense, present tense, positive and negative sen-
tences, imperatives, pronouns, active and passive voice, exclamatory sentences, noun
and adjective clause, infinitive, adverbs of time and space, vowels and consonants, pre-
fixes and suffixes, and conjunctions.
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PUXTE:

Tevger 1 kirinén hozi di diroka hozén Kurd da di en-
cama sedemén diroki yén ciirbiclir da ¢ébiine. Léhir-
biina li ser van sedemén diroki dikare gelek rexne {i gu-
manén diroki ji holé rake. Armanca vé xebaté ev e ku di
carcoveya 1ékolinén diroki da i li ser bingeha belgeyén
ku heya niha belav nebfine, 1i ser ravekirina diroki @
cavdériya kiryarén hozén Ehmedwend (Hemewend) én
sala 1303-1304 H (1886-1887 Z)an bixebite. Bi vi awayi
raveyeke birék{ipék ji serdema hevgirtin G yekbiina
du kesayetén bhibandor én hoza Hemewend derdikeve
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holé. Ji van kesayetan Feqih Qadiré Hemewend li Kerk{iké li diji Osmaniyan &t Cewan-
mir Hemewend ji wek deshilatdar i tixtibdaré wé serdemé li frané li diji Qacariyan
tevgeriyaye. Herweha belge diyar dikin ku hoza Ehmedwend cawa li di avakirina
devlet {i réxistineke xweser in ku ji fran @i Osmaniyan cuda be @ her du devlet cawa li
pey lidarxistina planeke hevbes in ku Ehnmedwendan ték bibin.

ABSTRACT:

The acts and behaviors of the tribes in Kurdish history have taken place as a result of
various historical reasons. Studying on these historical reasons can eliminate a great
number of criticisms and historical doubts. Within the framework of historical stud-
ies and the documents that have not been published yet, this study aims at investi-
gating into the historical interpretation and observations on doings of Ehmedwend
tribes between 1886 and1887. In this way, an organized interpretation of the era of
unity and agreements by two influential figures of Hemewend tribe is coming into
play. From these two figures, Feqih Qadiré Hemewend in Kerkuk opposed to Otto-
mans; in a similar manner, Cewanmir Hemewend who was the then ruler and border
guard in Iran opposed to Qacars. Likewise, the documents point out how Hemewend
tribe aimed to establish an independent state and autonomous institution separate
from Persian and Ottomans, and how these two states engaged in creating a joint
plan to defeat Ehmedwends.
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