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Ji Editoriye

Ji Niibihar Akademiyé merheba!

Niibihar Akademi bi jimara xwe ya hevdehem (jimara yekem a sala nehem) li pésberi we
vekoler (i akademisyenén héja ye. Wek ku me ragihandib{i, em &di di her jimareke Niibihar
Akademiyé da zédebari nivisarén li ser babetén gisti li ser mijareke taybeti ji dosyayeké ama-
de dikin. Di vé jimaré da em bi dosyaya yekem li pésberi we ne ku babeta dosyayé “Kurdén
Yarsan” e. Ji ber ku editoré dosyayé Dr. Shahab Vali di vé babeté da pésekiyeke serbixwe
nivisiye em & hiirguliyén dosyayé {i perspektifeke gisti li ser babeta dosyayé hewaleyi wé
deré bikin. Li vé deré em bi taybeti dixwazin wek erkeké spasi i minetdariya xwe péskési
Dr. Vali bikin ku digel hem{i zehmetiyén wé ev dosya ji me ra amade Kkir.

Di vé jimaré da bi gisti deh nivisarén me hene. Ji van nivisaran heft heb gotarén re-
sen, yek gotareke kurt, yek wergéran {i yek ji danasina pirt{iké ye. Ji aliyé zimani ve ses
gotar bi Kurdiya Kurmanci, gotarek i danasina pirtiké bi Kurdiya Zazaki, gotarek bi
Ingilizi i wergéran ji bi Tirki ye. Ji aliyé temayan ve sé gotar {i wergéran derheqé Kurdén
Yarsan da ne ku ev di heman demé da mijara dosyayé ye ji. Ji nivisarén din sé gotar di
gada edebiyata modern, gotarek @i danasina pirt{iké di qada edebiyata klasik i gotarek
j1di gada folklora Kurdi da ye.

Ziilkiif Ergiin, di gotara xwe ya bi navé Nasnameyén Edebiyata Kurdi ya Sovyeté da
ku bi Kurdiya Kurmanci hatiye nivisin, li ser arasteyén nasnameyi yén edebiyata Kurdén
Sovyeté radiweste i di nav konteksteke siyasi i civaki da behsa guherinén nasnameyi
yén vé edebiyaté dike. Li gor Ergiin sé qadén vé guheriné di nav Kurdén Sovyeté da hene
ku ew ji sopén nasnameya travmatik a Kurdén Ezidi, bicihbfina nasnameya Sovyeté {i
serihildana nasnameya neteweyi ye. Niviskar, awayén séwirin {i nisandana van nasna-
meyan di deqén edebi da berceste dike.

Giines Kan, di gotara xwe ya bi navé Romaneke Béhiziir: Di Peywenda Fiksiyonalite
il Dengé Vegérané da Gramera Béhiziir a Sener Ozmen da ku bi Kurdiya Kurmanci hatiye
nivisin, li ser béhiz{iri G fiksiyona krizwari ya romana Gramera Béhiziir hiir dibe (i hewil dide
ku di peywenda tégih i teknikén fiksiyoné yén weki berhema vekiri, navdeqi, metafiksiyon
(i dengé vegérané da analiza wé romané bike. Niviskar, gihistiye wé encamé ku di vé xebata
romannisi da ji hélén naveroki G séweyi ve cthaneke absurd, kaotik @i krizwari té xuyakirin
ku vé yeké ne tené rengé xwe daye navé romané (Gramera Béhiziir), di heman demé da
rengé xwe daye piraniya xebatén romannisi ji.

Mazhar Ciftci, di gotara xwe da ya ku navé wé Penaberi di Lehengsaziya Romana
Baré Sevé ya Fawaz Husén da li Gori Rébaza Realizma Efstini ye i bi Kurdiya Kurmanci
hatiye nivisin, romana Baré Sevé ya Fawaz Husén ji allyé penaberiyé ve vedikole i di vé
yeké da ji rébaza realizma efsiini stid werdigire. Niviskar di carcoveya vé rébazé da G bi
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awayeki gistl sedem i encamén neyini yén penaberiyé di lehengsaziya car penaberén
Kurd da ku her yek ji wan ji parceyeki Kurdistané ne tehlil dike {i aliyén jiyana wan én

A

rasteqini G xeyali/efs{ini radixe ber cavan.

Kenan Subasi, di gotara xwe da ya ku navé wé Déw ii Formén Wan di Folklora Kurdi da
ye 1 bi Kurdiya Kurmanci hatiye nivisin, li ser tégeha “déw”é (i tezahur, cure { temsilén
wé radiweste. Li gor teshitén Subasi, wek miteke Kurdo-irani ku cavkaniya wé ya sereke
kitéba piroz a Zerdestiyé Avesta ye déw i formén déwan, ¢i bi navé xwe i ¢i ji bi nav G
nicikén cuda G curbicur (Pira Cadii, Kula Stiibizengil, Elk, Meyreman, Xapxapok, Resé
Sevé, Roté Sevé, Délegur, Guré Manco, Xermexozan, Psika Girnexok, Gornepas, Zibén,
Sibat, Kabiis) di nav folklora Kurdi da bi awayeki pir zindi hatine veguhastin G gihistine
roja me. Niviskar, pénasekirin, bizarkirin G sayesandinén van forman di nav folklora
Kurdi da vedikole i radixe be cavan.

Nevzat Eminoglu, di gotara xwe da ku navé wé Estetik it Cureyén Weé di Siirén Melayé
Ciziri da ye U bi Kurdlya Kurmanci hatiye nivisin, estetizmé wek mijareke heri kevn a
gada felsefe {i edebiyata klasik li gelem dide i hewl dide ku bi réya helbesté felsefeya
estetiké 1i nik Melayé Cizir1 tesbit bike. Niviskar di vé carcoveyé da nérinén Melayé Ciziri
yén li ser estetiké (i mahiyeta wé di nav diwana wi da vedikole @ hizr it ramanén huneri
yén Melayi i herweha esas, usliib, séwe i cureyén estetiké li nik wi dinirxine 4 di vé
biwaré da encameké bi dest dixe.

Di besa danasina pirtiiké da, nivisara Nurettin Beltekini ya ku bi Kurdiya Zazaki
hatiye nivisin @i navé wé Kitabé Esqname Ser o Nirxnayisek e cih digire. Beltekin, di
nivisara xwe da berhema Hayrullah Acari ya bi navé Esgname: 100 Xezelén Mewlana
Yén Bijarti (Wesanxaneyé Nibiharé, 2021) dide nasandin @ li ser giringiya Mewlana,
berhemén wi, wergéranén wan @ vé wergérana Hayrullah Acari ku di gada xwe da gave-
ke nii ye bir {1 bo¢inén xwe derdibire.

Alireza Zahedi Moghadam (History of western academic reaserch on Yarsan),
Sevda Orak Resitoglu, (Kelamén Sorani Di Metnén Yarsani De: Minaka Nérgiz Xa-
nim Sehrezori) i Mutlu Can (Heté Baweri, Tbadet {i Organizebiyayisi ra Péveronayisé
Elewitiya Dérsimi @i Yarsaniye) bi gotarén xwe; Mehrdad Anvari ji bi wergérana ku ji
Mustafa Dehqgan kirlye (An Ahl-i Haqq Kurdish Folio on the Music/Miizik Uzerine Bir
Ehl-i Hak Kiirt Folyosu) di dosyaya Kurdén Yarsan de tevkari kirine.

Wek xala dawiyé, em dixwazin ragihinin ku dosyaya jimara bé dé 1li ser babeta
“Kurdén Lor @i Goran di Cavkaniyén Serdama Navin da” be {i editoriya vé dosyaya giring
j1 dé ji aliyé pisporé héja Dr. Ismail Shams ve bé kirin. Bi héviya ku em di jimara bé ya
Nutbihar Akademiyé da bi dosyayeke tér i tiji i bi babetén di yén curbicur li pésberi we
vekoler {i akademisyenén héja bin.

Abdurrahman Adak
Editoré Gisti
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Editorial

Greetings from the Niibihar Akademi!

Niibihar Akademi is thrilled to present its seventeenth issue (the first issue of the
ninth year) to you. As previously announced, each issue of the Nibihar Akademi will be
focusing on a particular topic, and the academic articles will be conducted accordingly.
In this issue, we will be covering a new topic, the Yarsan Kurds. Since the editor of this
topic, Dr. Shahab Vali, has submitted his foreword, we will present the content and
general perspective of his foreword. Also, for his contribution to the preparation of this
study, we would like to express our gratitude to Dr. Vali.

The general content of this issue consists of ten works; seven of them are regular and
one is short articles, one translated work, and one is a book presentation. In terms of lan-
guage, six articles are written in Kurmanji dialect of Kurdish, one article and a book pre-
sentation were in the Zaza dialect, one article in English and the translation is presented
in Turkish language. Regarding the content of the works, three articles and translations
are conducted on the Yarsan Kurds that constitutes the main subject of this issue. And in
the other works, three articles are prepared on the modern literature, one article and the
book presentation are on classical literature, and one focuses on the Kurdish folklore.

Ziilkiif Ergiin’s article Nasnameyén Edebiyata Kurdiya Sovyeté (Kurdish Literally Identi-
ties in the Soviets), written in the Kurmanji dialect of Kurdish, focuses on the presentations
of the Kurdish literary identities of the Soviet times and the changes in these literal identi-
ties within the socio-political context. According to Ergun, there are three main stages of
this transformation among the Soviet Kurds; the traces of traumatic identities of the Yezidi
Kurds, creation of the Soviet identity, and the revivalism of national identity. The author
analyzes the construction and the presentation of these identities in literal texts.

Giines Kan, in her article written in Kurmanji dialect, Romaneke Béhiziir: Di Peywen-
da Fiksiyonalite 0i Dengé Vegérané da Gramera Béhiziir a Sener Ozmen (A Restless Novel:
In Relationship with the Fictionality and the Voice of Return The Restless Grammar of
Sener Ozmen), focuses on the restlessness and crisis fiction of The Restless Grammar and
analyzes the relationship of the phenomenon and fictional techniques as an open work,
contextual, metafiction, and the return of the voice of the novel. The author comes to a
conclusion that in the attempt of writing this novel, the lines and the style of the content
of an absurd, chaotic and a world in crisis not only contributed to the image of the novel
(The Restless Grammar), but also to the majority works of novel writing.

Mazhar Ciftci, in his Kurmanji work, Penaberi di Lehengsaziya Romana Baré Sevé ya
Fawaz Husén da li Gori Rébaza Realizma Efsuni (Asylum in the Context of Legend-construc-
tion in Fawaz Husén’s novel Baré Sevé, According to the Methodology of Magical Realism),
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he analyzes Fawaz Husén’s novel, Baré Sevé, with respect to asylum, and in this regard, he
references from the methodology of magical realism. In the framework of this methodology
and in general perspective, the author makes an analysis of negative causes and affects of
asylum in the legend-construction of four Kurdish refugees who are from different parts of
Kurdistan. He also reveals their lives both the factual and imaginary.

Kenan Subasr’s article written in the Kurmanji dialect, Déw ti Formén Wan di Folk-
lora Kurdi (Giants and their Forms in the Kurdish Folklore), engages with the concept of
“giant”, its manifestations, types, and representations. Subasi argues that as a Kurdo-
Iranian myth, which its main source is the holy book of Zarathustrianism, Avesta, the
giants their forms, either with their actual names or with nicknames (Pira Cadu, Kula
Stlibizengil, Elk, Meyreman, Xapxapok, Resé Sevé, Roté Sevé, Délegur, Guré Manco, Xer-
mexozan, Psika Girnexok, Gornepas, Ziben, Sibat, Kabiis) have been reached to the pres-
ent day. The author evaluates and displays the types of their forms and identifies their
place in the Kurdish folklore.

Nevzat Eminoglu’s Estetik ti Cureyén Wé di Siiren Melayé Ciziri da (Aesthetic and its
types in Melaye Ciziri’s Poems) studies aestheticism as the oldest matter in philosophy
and classical literature. And through poetry, he seeks to discover the philosophy of aes-
theticism in Melayé Ciziri. In this respect, the author examines Melayé Ciziri’s ideas on
the aestheticism and its importance in his diwan. The author also evaluates the artistic
ideas of Melayé Cizirl and the essential, stylistic, and aesthetic types of them, and thus

creates a conclusion.

In the section of book introduction, there is Nurettin Beltekin ’s article, Esqname Ser
o Nirxnasiyek, which is written in Zaza dialect. In his article, Beltekin introduces Hayrul-
lah Acar’s book, Esqgname: 100 Xezelén Mewlana Yén Bijarti (Nubihar Publication 2021).
Beltekin expresses his opinion about the importance of Maulana, his works, translations,
and the translation done by Hayrullah Acar, which forms a new step in its own field.

Alireza Zahedi Moghadam (History of Western Academic Research on Yarsan),
Sevda Orak Resitoglu (Kelamén Sorani Di Metnén Yarsani De: Minaka Nérgiz Xanim
Sehrezori), and Mutlu Can (Heté Baweri: Ibadet {i Organizebiyayisi ra Péveronayisé
Elewitiya Dérsim i Yarsaniyé); Mehrdad Anvari with the translation of Mustafa De-
hqan’s (An Ahl-i Haqq Kurdish Folio on the Music) have contributed to the study of the
topic of the Yarsan Kurds.

In conclusion, we would like to inform that the upcoming issue will be on the study
of the “Lur and Goran Kurds in the in Medieval Sources”, and the editorial work of this
important subject will be carried out by Dr. Ismail Shams. We hope that in the follow-
ing issues of the Niibihar Akademi we will present variety of the topics and important
subijects to researchers and academics.

Abdurrahman Adak
Editor in Chief
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Zilkiif ERGUN"
PUXTE:

Di serdema modern da di navbera nasname
edebiyaté da peywendiyén xurt ¢é dibin G gelek ca-
ran edebiyat wek gadeke avakirina nasnameyan té
ditin G bikaranin. Edebiyat i nasneme diyardeyén
dinamik @ guherbar in. Ev taybetmendi di edebiyat
U nasnameya kurdén Sovyeta beré da ji té ditin.
Ji bo vekolina vé mijaré ev gotar li ser arasteyén
nasnameyi yén edebiyata kurdén Sovyeté radiweste @
di nav konteksteke siyasi Gi civaki da behsa guherinén
nasnameyi yén vé edebiyaté dike. Ji ber vé pési sopén
nasnameya travmatik a kurdén ézidi vedikole ku wek
komeke etno-dini di nivé duyem é sedsala nozde-
han 1 di destpéka sedsala bisti da dikevin ber érisén
Osmaniyan. Pisti vé cih dide awayé bicihb{ina nasna-
meya Sovyeté di nav kurdén Sovyeté da G temsila vé
nasnameyé di edebiyata wan da berbicav dike. Heri
dawi j1 behsa serihildana nasnameya neteweyi dike
Ut awayé séwirin {i nisandana vé nasnameyé di degén
edebi da berceste dike.

Peyvén Sereke: Nasname, edebiyat, Kurdén Ezidi,
neteweti, Sovyet.

**  Dr., Zaningeha Mardin Artukluyé, Enstituya Zimanén Zindi yén li Tirkiyeyé, Besa Ziman @i Canda
Kurdi / Mardin Artuklu University, Institute of Living Languages in Turke, Department of Kurdish
Language and Culture, Mardin Turkey, zxweshevi@gmail.com
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ARRBAR  ZUlkGf ERGUN

ABSTRACT:

In the modern era, a very strong relationship is established between litera-
ture and identity, and literature is often seen and used as field of identity
building. Literature and identity are dynamic and changeable phenomena.
This feature is also seen in the literature and identity building of the former
Soviet Kurds. In order to explore this topic, this article focuses on the identity
orientations of Soviet Kurdish literature and discusses the identity changes of
this literature in a political and social context. Therefore, firstly, it traces the
traumatic identities of Yazidi Kurds, as an ethno-religious community, who
were exposed to the wrath of the Ottoman State in the second half of the nine-
teenth century and at the beginning of the twentieth century, and then deals
with the building of Soviet identity among Soviet Kurds and its representati-
on in their literature. Finally, it examines the emergence of national identity
in their literary texts and the theme of the representation and representation
of this identity.

Keywords: Identity, literature, Yazidi Kurds, nationalism, Soviet.

1. DESTPEK

Nasname bi hebiin, awa @i armancén mirovi yén jlyani ve girédayi ye @i bi destpéka
jiyana komeli ra wek diyardeyeke civaki @ siyasi derdikeve holé, lewra mirov di nav
komelé da hest bi diyardeya nasnameyé dike i xwe di neynika kes yan ji komén
beramber da pénase dike. Di vé zeminé da hevbesi dibin sedema hevgirtiné 4 “em”é
pék tinin, clyawazi ji dibin sedema vederkiriné @ “ew”é pék tinin. Jixwe di kakila
pékhatina nasnameyé da ji ev hevgirtin G vederkirin heye ku tu cari bé hev nika-
rin bén séwirandin. Ji ber vé ji nasnameyén zayendi, esiri, xanedani, welati, dini,
mezhebi, ¢ini i neteweyi li ser vé bingehé derdikevin holé i di carcoveyén clyawaz
da di navbera mirovan da hevgirtin @i vederkirinén ni pék tinin.

Nasname diyardeyeke dinamik @i pirhél e {i li gor gesedanén diroki bi peydabtina
her hézeke nii ra teseyén nii werdigire. Ji vi aliyi ve di diroka mirovahiyé da hin
serdem hene ku ji aliyé guherin i peydabiina nasnameyan ve xalén wercerxané ne.
Sedsala nozdehan ji aliyé guherinén mezin én parzemina Ewropayé @i karigeriya
wan a li ser cithané ji bo hemi gelén Rojhilata Navin dibe destpéka guherinén siyast,
civaki (i nasnameyq.

Di vé carcoveyé da kurdén ézidi yén ku di ségoseya imparatoriyén Osmani, Riis G
Irané da dijin di encama milmilaneyén van hézén mezin i kartékeriya hizrén nii yén
rojavayi da ji niské ve xwe di nav gerinekeke guheriné da dibinin. Bi taybeti dema
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Osmani kurdén ézidi dikin armanc gelek esirén wan xwe li Imparatoriya Riisyayé di-
girin Qi ev yek, di nav wan da dibe sedema pékhatina bireke etnik a travmatik. Ji ber
vé riis 1 bi taybeti ji Soresa Oktobiré ji bo wan dibe hémaya rizgariyé G di nav wan da
bingeha nasnameyeke nii datine. Li ser vé bingehé dema Sovyet dam{idezgehén xwe
yén candiava dike bi hem{i amrazén xwe yén ideolojik vé nasnameyé bi ser etnisiteyén
Sovyeté da disepine. Lé guvasén rejima totaliter a Stalini (i gesedanén neteweyi yén
cthana séyem dibin sedem ku civaka kurdén Sovyeté hest bi clyawaziya xwe ya etnik
bikin @ bikevin nav 1égerineke ni. Ji ber vé di salén sésti da dema di bin serokatiya
Mela Mistefa Barzani da Soresa Eyliilé dest pé dike kurdén Sovyeté nasnameya xwe
ya neteweyi kesif dikin @ di cthanbiniya wan a nasnameyi da guherineke berbicav
¢é dibe. Béguman hemi ev guherinén nasnameyi wek cavkaniya nasnamecéker
di edebiyata kurdi ya Sovyeté da reng vedide {i arasteya vegérani {i naveroki ya vé
edebiyaté destnisan dike. Ji vi aliyi ve nasname {i edebiyata kurdén Sovyeté, di her
gonaxeké da héz didin pégeha hev 1 li hev dialin.

Ji bo sopandina vé guherina nasnameyi 4 ¢céb{ina “nasnameya edebiyata kurdi
ya Sovyeté” em dé beré xwe bidin hin berhemén edebi yén taybetmend ku xetén se-
reke yén guherina nasnameyi di wan da bi basi li ber ¢cavan dikevin. Taybetmendiya
piraniya van berheman ew e ku ridan G karakterén wan rasterast ji jiyana rasteqine
hatine wergirtin i di cithana vékxisti (fictional) da ji nii ve hatine vejandin. Ji ber vé
ye ku em di berhemén cuda da rasti heman kes G riidanan dibin ku xwedi heman
refleks @i helwestan in.

Rev 1 tevkujiya ji desté Romé ji ber ku di nav kurdén Sovyeté da dibe destpéka
li xwe varqiliné @ taybetmendiya sereke ya nasnameya wan, em dé di vé gotaré da
pési di minaka romanén Jiyana Bextewar i Hopoyé yén Erebé Semoyi i Hewariya
Heciyé Cindi da sopén vé travmayé destnisan bikin; li dii vé di minaka romanén
Jivana Bextewar a Erebé Semoyi, Hewariya Heciyé Cindi, Dé i Démariya Egité
Xudoyi @i helbestén Sikoyé Hesen i Fériké Usivi da séweyé binecihkirina nasname-
ya Sovyeté bercav bikin G heri dawi ji em dé peydabilina nasnameya neteweyi ya
kurdi ji di minaka Dimdima Erebé Semoyi, Hewarlya Heciyé Cindi, helbestén Sikoyé
Hesen i Férik Usivi i di Gundé Mérxasa, Xaté Xanim i Ser Li Ciya Séx Zayira Eliyé
Evdilrehmani da nisan bidin ku bi raya me ev berhem ji bo bercavkirina nasnameyén
edebiyata kurdi ya Sovyeté minakén tipik G bihéz in.

2. TRAVMAYA ETNIK DI EDEBIYATA KURDI YA SOVYETE DA

Travma tirs G sayiseke kiir e 1i hember metirsi i gefén li ser miroveki yan ji ko-
meke mirovan. Kes yan ji komén etnik her ji beré ve ji ber ciyawaziyén xwe car bi car
di nav piraniyeke serdest da rasti ciyakariyén nasnameyi tén G ev di serdemén ser
i pevcilinan da digihije radeya biciikxistina bikomel, raguhestina bizoré @i girkirina
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etnik. Ev ji dibe sedem ku ev kiryarén nemirovi li ser wé komelé karigeriyeke neréni cé
bike, di bira wan a hevbes da zindi bimine @ berdewam ruhé wan birindar bike (bnr:
Comas-Diaz, Hall i Neville, 2019). Loma ji ev yek, bi réya vegérané ji nifseké bo nifseke
din té veguhestin (Wexler, 2014) {i dibe taybetmendiyeke giring a nasnameya komelén
etnik. Ji ber vé di nav wan da nasnameyeke etnik {i travmatik ¢é dibe ku di rewseke
weha da travma i nasname dikevin nav tékiliyeke interaktif ti hev xwedi dikin.

Xebatén zanyarén mina Smith @i Erikseni nisan didin ku di peydabfin G xurtbiina
nasnameyén etnik da ciyawaziya séniyén devereke diyarkiri G diyardeya sinori,
xalén kartéker in (bnr: Smith: 2002: 120; Eriksen, 2002: 58). Dema mirov bi vé nériné
li kurdén ézidi yén devera Serhedé temasa bike mirov dibine ku kurdén ézidi di nav-
ceyeke pir-etnik a késedar da dijin ku waré wan di seranseri sedsala nozdehan da
dibe gada milmilaneyén hézén mezin 1 ji ber vé ji derbideri i raguhestina bizoré bi
ser wan da té sepandin. Ev r{ibiribsin G clyakari ji di nav wan da ji aliyeki ve ré li ber
¢ébiina hismendiyeke etnik vedike, ji aliyé din ve ji dibe sedema peydabiina bireke
travmatik ku bi salan nayé jibirkirin @i dibe parceyek ji nasnameya wan. Eger em
etimilojlya peyva “ethnos”é li ber cavan bigirin ku manaya “kafir” yan ji “pagan”é
dide (Eriksen, 2002: 15), kurdén ézidi di sedsala nozdehan da gelek caran dibin “ka-
fir’ 1 “hember”én Romé (Osmani) G di bin sirén wan da bi awayeki travmatik hest
bi ciyawazilya xwe ya nasnameyi dikin.

Ji ber vé, kurdén Sovyeté bi gisti G kurdén ézidi ji bi taybeti, dema di salén sihi da
bi handan i pistgiriya dezgehén Sovyeté dest bi dahénana edebi dikin hercend li gor
edebiyata fermi ya wé demé edebiyaté bikin amraza pékanina nasnameya ideolojik
a Sovyeté ji sopén nasnameya xwe ya etnik a travmatik bi zeqi berbicav dikin. Mirov
dikare vé travmayé wek travmaya qirkiriné @i revé ji bi nav bike ku di bira wan a
kolektif da dibe miladek. Loma ji di piraniya berhemén vé edebiyaté da bikera sere-
ke ya vé travmayé yani “Rom” bi rengdéra “res”é té binavkirin i “Roma res” di van
berheman da hertim ji ber ciyawaziyén dini bi bac 1 bertilé li ser kurdén ézdi guvasé
¢é dike G ew ji bi awayeki komeli ber bi Riisyayé ve direvin. Ji bili vé, di her sereki
navbera Osmani {1 Rlisyayé da beri her kesi ew dibin armanca éris {1 wérankariyén
Romé 1 ev yek, di bira wan a etnik da karigeriya vé travmayé zédetir dike. Bi vi awayi
li dor vé travmayé di nav kurdén ézidi da bir 4 nasnameyeke kolektif ¢é dibe ku mi-
rov dikare vé wek nasnameyeke etnik a travmatik bi nav bike.

Travmaya kurdén ézidi hercend di piraniya berhemén vé edebiyaté da xwe nisan
bide ji wek pésengén vé edebiyaté heri zéde di romanén Erebé Semo G Heciyé Cindi
da derdikeve pés. Bi taybeti Jiyana Bextewar G Hopoya Erebé Semoyi i Hewariya
Heciyé Cindi ji aliyé berbicavkirina sopén vé nasnameyé ve minakén balkés in. Ev
travma di Jiyana Bextewaré ya Erebé Semoyi da wek sawireké tu cari dev ji karakterén
romané bernade i wek xewnereskeké bira wan a etnik dorpé¢ dike. Dema em diroka
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capa romané li ber cavan bigirin (1959) em dé bibinin ku niviskar behsa travmayeke
sedsali dike ku du nifsan tecriibe kiriye @ nifsén pasé ji bi van ¢irokan mezin biine.
Ji ber vé i dor vé travmayé nasnamayekeé ava dikin ku mirov dikare navé nasnameya
vegérani ya navnifsi (intergenerational narrative identity) 1é daine.

Di romané da reva pési ya esira Sipkan ji ber guvas i zordestiyén padisahé Romé
(i dartidesteyén wi, vedigere nivé duyem é sedsala nozdehan. Bi vé revé kurdén ézidi
yén esira Sipkan ji ber érisén eskerén Romé xwe li sinorén Riisyayé digelibinin &t war
(i welaté xwe yé beré terk dikin. Bi vi awayi travmaya zordestlya Romé i reva ji desté
wan dibe destpéka ridanén romané. Ji ber vé wek nisaneya bira hevbes a travmatik
di romané da gelek caran ev riidan wek leitmotif té dubarekirin i tevi ku gelek sal
bi ser ra derbaz biine ji zilamén sipki yén mina Emeriki di sevbih{irkan da hertim
behsa vé rlidané dikin {i cawaniya reva ji welaté Entabé ya ji desté zilma padisahé
Romé berbicav dikin (r. 78).

Travmaya nifsa duyem bi destpékirina Cenga Cihané ya Yekem dest pé dike @
heta damezirandina Sovyeté dewam dike. Di vé maweyé da hevgirtina Almanyayé
G dewleta Osmani “tirsa Romé” di hisé kesayetén Jiyana Bextewaré da careke din
zindi dike. Li ser vé, disa zordariya padisahén Romé bi bir tinin G dib&jin: “Xwedé
texté Sultan Hemid wergerine, weki wi koka Kurdén belengaz ani, em talan Kkirin.
Mexliigeté Uris pak e i birehm e, Xwedé neke em disa tékevin desté qaymegamé
Romeé, zabitéd wan (i mulaziméd wan. Ew zilmkar in” (r. 98). Ji ber vé di romané da
Emeriké nlineré nifsa pési i Sertibé niineré nifsa duyem, tevi artésa riis dibin G ber
bi Milazgiré ve dicin. Li wan deran dibinin ku gundén wan én beré hatine sewitan-
din 4 ji ermeniyan ji dibihizin ku ew ji bi desté Romé hatine qirkirin. Li ser vé wek
deravéteya bira hevbes a kurdan @i gelén herémé “Rom bi xayini G béitbarlyé” té
tawanbarkirin (1. 101).

Her guherineke siyasi di romané da tirsa Romé di nav kurdén ézidi da zédetir
dike. Ji ber vé ji di dawiya Cenga Cihané ya Yekem da dema nficeya vekisina eskerén
rs di nav kurdén sipki da belav dibe travmaya ku “padsayé Romé yi zilmkar wé
bé me bizérine” (r. 130) di hisé wan da seri hildide. Ev érisa duyem di romané da di
bin sernavé “Disa Rev”é da té behskirin i nficeya hatina eskerén Romé careke din
“kutan, zérandin G talankirin”é di bira wan a kolektif da zindi dike. Lewra bi gotina
vegéré romané hem mezin hem ji biclikén sipki bas dizanin ku ganiina padisahé
Romé ji bo kurdan “qetl” e (r. 155) G her riidaneke ni vé tégihistiné li cem wan cih-
girtir dike.

Binficeya hatina Romé diromané da reva duyem dest pé dike (i Emerik i gundiyén
wi tevi jin i zarok Gt heywanén xwe bi ser {1 qirén ji ber zilma Romé direvin G xwe li
gundé Axbarané digirin. Cend roj pasé eskerén Romé tén vir @ li vir ji dest bi “qet]”é
dikin. Wek nisaneya serederiya Romé bi kurdén ézidi ra dema Emerik bi birindari di-
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keve desté wan “Cawis” dixwaze wi bikuje, 1é “Binbasi” diyar dike ku ew dé wi bike
xulamé xwe. Bi vi awayi di romané da her dema ku tirsa érisa Romé té dubarekirin
dimenén trajediya kustina mirovan i wérankirina gundan té berbicavkirin (r. 164).
Li hember vé ji Artésa Sor i Sovyet wek rizgarker derdikevin pés. Ji ber vé pisti cend
salan dema Sertib behsa trajediya gundé Axbarané dike bi minetdari behsa Artésa
Sor dike ku hatine i wan ew ji desté Romeé rizgar kirine, ji ber vé ji Sertib bi kéfxwesi
besdari Artésa Sor biiye (r. 198).

Erebé Semo di romana xwe ya Hopoyé da (1961) tevi ku behsa riidanén pisti Soresé
jldike bi boneyén cuda cuda travmaya etnik a kurdén ézidi tine bira karakterén xwe.
Ev bira hevbes carinan li ser zimané karakteran carinan ji rasterast ji aliyé vegéré
romané ve té veguhestin. Bo nimdine di beseke romané da bé ku tékiliyeke wé ya
konvansiyonel bi riidana sereke ya romané ra hebe vegéré romané bal dikése ser
trajediya kurd (i ermenan i bira travmatik a kurdan weha derdibire:

Kurd ku ji ber getla Romé reviyabiin hatib{in vir G héwirib{in, bi ci biib{in.
Carnikalé wan birréd Ermeni b{in, &d1 tu kesi ew qgir nedikirin. Lé ew zulma
Padisahé Romé careke din jili wan qewimi. Ew sala 1918’an bii. Disa eskeré
Roma Res li wan gesidin i disa dest bi girkirina Ermeniyan @ Kurdan kirin.
Mina guré devbixwin, sev {i roj, jin G zarok kal {i pir qir dikirin. Her eskeré
sor, Diwana Sovété Ermeni (i Kurd xelas kirin (r. 64).

Di besa “Siltaq”é ya romané da ji dema Sertib i kaleki ermeni diaxivin ev kes
diyar dike ku ji aliyé eskerén Sultan Pasayé Tirkiyeyé ve hatiye seqetkirin @i Sertib ji
wek endamé esira Sipkan bi xemgini zordestiya Romé bi bir tine (r. 224). Kalé ermeni
tine bira wi ku Romé hertim kurd bi dizlyé tawanbar dikirin. Li ser vé Sertib dibgje:
“Xebera te ye, Romé timi wisa digote me, 1é dizek, talankar {i xwinxwar ew biin.
Min derdé wan gelek ditine” (r. 225). Ji sohbeta wan diyar dibe ku her du ji ji devera
Entabé ji ber zilma Romé revine @i Rom di hisé wan da biiye hémayeke travmatik.

Niviskar ji bo destnisankirina karigeriya vé travmayé diyar dike ku Emeriké sed @i
bist sali yé karakteré romané, di kéliyén dawi yén jiyana xwe da hin ji di xewnén xwe
da zilm G zordariya Romé dibine. Loma ji nézi mirina xwe di xewa xwe da li ser Romé
pestan dibéje G ev pestgotinén wi di romané da rasterast tén veguhestin: “Bes e, em
ji destén van béinsafan da zeliiliyé bikisinin.! Werin em herin Welaté Urisaté, 1i vé
deré, dib&jin Ew pismamén me, ku ji z(i da ¢line, pak dijin, ne mina vé Roma xayin
e, ya ku dixwaze Kurmancan giskan qir bike” (r. 240-241). Pisti bihistina van gotinan
Rihana jina wi, Emeriki hisyar dike { ji bo rastdérana vé travmayé, ji méré xwe ra
dibéje: “Ev xetéd li stireté te, gisk derd G kul in, én ku Padisahé Romé anine seré te
(i seré esira te. Lé Xwedé em ji wan derd 4 kulan xelas kirin” (r. 214). Bi vi awayi di
gel derbasbfina salan ji tirsa Romé wek travmayeke etnik dikeve xewnén mexd{iran
U dev ji wan bernade.
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Tirsa Romé di romané da wek nisaneyén tipik én travmayé, ne tené di sin i rojén
nexwes da, di rojén sahiyan da ji xwe dide der. Ji ber vé di dawiya romané da dema
xwazgini bi mebesta birina biké dicin gundé Sertibi di kliba gundi da mirovek
kilameké dibéje G niviskar naveroka vé kilamé li ser zimané vegéré romané weha
rave dike: “Bi vé kilamé ve ew zulma eskeré Romé, ku bi serkariya Qerebekir Pasa
hate ser erdé Axbarané, hate bira wan. Sala hezar G neh sed G hijdehan i disa dest
bi girkirina Ermeniyan i Kurmancan Kir @ gelek jin G kecén bedew bi xwe re bi-
rin hésiriyé. Di wé qirkiriné de, xwina mirovan mina avé dikisiya” (r. 258). Loma ji
herwek romana Jiyana Bextewaré di vé romané da ji bi pesindari behsa Sovyeté té
kirin ku wan ew ji desté Romeé rizgar kirine. Li ser v& Morové katibé teskilata firqé, ji
amadebiiyan dixwaze ku: “gisk kasén xwe vexwin esqi Partiya Lénin, esql Diwana
Sovété, ya ku azayi da me, em ji getla Romé xelas kirin,...” (r. 259).

Heciyé Cindi pisti Erebé Semoyi wek damezirineré duyem é vé edebiyaté (Ergiin,
2017: 646), di romana xwe ya Hewariyé da bi awayeki berfireh behsa vé travmaya
etnik a kurdén ézidi dike. Vegéré romané di para yekem da yek bi yek li gundén
kurdan digere 1 di sevbih{irkén gundiyan da vé bira etnik vedikole. Apé Moskov i
Xalé Sewés dibin zimanhalé vé bira etnik {i di sevbih{irkan da di gel hin mirovén din
rlidanén raboriyé vediguhézin. Ji ber vé ji di sevbihiirkeke weha da té diyarkirin ku
Romé xwestiye kurdén ézidi bi zoré bine ser diné islamé i ji bo vé du ré daye pésiya
wan ku yan dé bén jinavbirin yan ji dé hédi hédi bén pisaftin. Metirsiya li ser nasna-
meya etno-dini ya kurdén ézidi di romané da weha té derbirin:

En ku dide qiré, én din ji hemin, dibéjin, em Islam in, demek weki din
em gis Tirk in. Démek hiin derz dikin, geli maqtilan, dike ku ne ku em bi
tené diné xwe biterikinin, dineki din gebiil bikin, wisa ji dike, weki em bi
zimané xwe j1 xeber nedin, bi zimaneki din, bi Tirki xeber bidin, dike em
kilamén xwe ji nestrén, kilamén Tirki bibé&jin....Erf (i edetén me ji, én kal
Ut bavén me ji béne hildan @i cawa milet {i cimaet em ji riibaré dinyaligé
bigelin, winda bibin herin (r. 94).

Vegéré romané di bin sernavé “Ecéba Ser Ecébé” da ji Xalé Sewési dixwaze ku li ser
welaté Entabé (G reva ji desté Romé agahi bidiyé (i ew ji herweki her du romanén Erebé
Semoyi pési behsa Emeriki @i ¢iroka wi dike (r. 133) pasé ji behsa reva xwe {i malbata xwe,
guvasén Romé 1 niyeta bi zoré muslumankirina kurdén ézidi dike (r. 155). Di encama vé
da ji besek ji esira Sipkan dibin musluman 1 li cihé xwe diminin 1€ besa din vé gebiil
nakin @ direvin. Awayé reva esira Sipkan li ser zimané Sewési di romané da bi hiirguli té
veguhestin {i bi vi awayi para yekem a romané li ser zimanén kesén ciyawaz behsa gelek
cirokén trajik én travmaya ji desté Romé té kirin i mina Erebé Semoyi karakterén Heclyé
Cindi j1 bi pesin behsa Sovyeté dikin ku ew ji desté Romé rizgar Kirine.

Heciyé Cindi di para yekem da li ser zimané gundiyan zédetir behsa travmaya
nifsa yekem dike i di dawiya para duyem a romané da ji cih dide travmaya nifsa du-
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yem {1 reva salén beri Soresé. Ji ber ku di encama tevliheviyén salén Soresé da tirsa
hatina Romé di nav kurdén li ser sinori da z&de dibe ev kurd ber bi Elegez, Rewan i
Gumriyé ve koc dikin. Mina revén beré vé caré ji di ré da tén talankirin G perisan di-
bin, artésa Romé érisi Elegezé dike, eskerén Romé dikevin nav malan, hem{ méran
dikujin G malén wan ji disélinin. Dimena talankirina gundé Camfisvané ji bo bercav-
kirina travmaya kurdén ézidi gelek balkés e:

Li Camfisvané blibi xeleya méran. Her tist di xwe da nihicibdi. Gundé

bémér mina séreki birindar dinaliya.. biibli gesabxaneya pezé nér.

Eskerén Romé, én ku wé sevé li féza pira orta Pampé i Camiisvané ew gas

mér qir kiribiin, kiribline xuré singfiyan, av @ herriyé, hatibiin bi ser hevda

merixibiin G sa dib{in bi kel (i melén sélandi ve. Hinekan goreyén lingan,

heta kiras G derpiyén kustiyan sigitandib{in, ji xwe re anib{in. Her¢i din

bésmeért, qayis i sarén dora kolozan sélandibiin, hinekan ji saet, sedlikén

pereyé Uris, weki bi kincan ve diriitibiin, rapéc kiribiin, kiribiine saq i

pasilén xwe. Binbasi izin dabii, weki ki zehf bikuje, ew qas ji izna wi heye

kustiyan biséline. U eskerén getlé yén ku bé zagon wé sevé sélandibiin,

miriyén goran tazi kirib{in, weki cawa péskés bidine ataler, analer, arvad-

ler, coctixlerén xwe (r. 393).

Béguman ev bira etnik a travmatik ne tené di berhemén van her du pésengan da,
hema bibéje di piraniya berhemén kurdén ézidi da derdikeve pésiya me. Ev travma,
Romeé di vegérana edebiyata kurdi ya Sovyeté da cend res bike, rlisan, ermeniyan i
Sovyeté ji ew ¢cend sipi dike G dibe sedem ku kurdén ézidi bikevin nav angajmaneke
higk a ideolojlya Sovyeté. Bi vi awayi travamaya Romé bi rehm G genciya r{is (i ermen
i Sovyeté té timarkirin i ev bi hestén minetdariyé té dubarekirin. Ji bo vé Egité Xudo
di sala 1986an da dema romana xwe ya Dé i Démariyé dinivise pisti ew ¢cend salan ji
herwek pésiyén xwe vé travmayé (i minetdariyé di nav yek konteksé da derdixe pés.
Loma ji1 di romané da dema malbata Sisé ji ber ézidinebiina wi naxwazin keca xwe
bidin Sasayé bi esil riis, Resid bi bira kesén xort tine ku eger rehm i genciya rlisan
nebiiya dé kurd ji aliyé Romé ve bihatana qirkirin (r. 72). Bi vi awayi travmaya Romé
di berhemén vé edebiyaté da ji aliyeki ve ji bo derbirina bira etnik a kurdén ézidi ji
aliyé din ve ji wek stratejlya pejirandina nasnameya ideolojik G ¢ini ya Sovyeté té
bikaranin i dibe kliseyeke vegérana vé edebiyaté.

3. NASNAMEYA SOVYETE DI EDEBIYATA KURDI YA SOVYETE DA

PésengénsiyasiiicandiyénSovyetéherjidestpékéve hewldidinjihézanasnamecéker
a edebiyaté stid wergirin i di bin navé realizma sosyalist da edebiyaté bikin qada cihbi-
cihkirina bernameya damezirandiné ya sosyalist (i zemina afirandina nasnameyeke nti
(bnr: Lunacarski, 2000: 18; Jdanov, 1996: 13). Edebiyata kurdi ya Sovyeté ji wek besek ji
vé bernameyé her ji destpéké ve li ser vé tezé té berhemanin 1 cihgirkirina nasnameya

Jimar17 Sal9 2022




Nasnameyén Edebiyata Kurdi ya Sovyeté  AREBR

2

=

A A A

Sovyeté i ideolojiya wé ya ¢ini dibe armanca wé ya sereke. Ev yek, bingeha xwe ji wé
dirGsmeya navdar a Sovyeté digire ku “edebiyata hemii gelén Sovyeté bi teseya xwe
“neteweyi” bin ji bi naveroka xwe péwist e hilgiré ruhé cini yé Sovyeté bin” (bnr: Uzun,
2003: 48). Ji ber vé di piraniya roman, ¢irok, sanoname i helbestén vé edebiyaté da
nasnameya Sovyeté li hember sistema monarsik, civaka feodal i adetén pasketi wek
hémaya rizgari, azadi (i pésketiné té péskéskirin 1 ji bo nifsén paserojé té veguheztin.
Bi taybeti Soresa Oktobiré (i Seré Weteniyé (Cenga Cihané ya Duyem) du riidanén giring
in ku di edebiyata kurdi ya Sovyeté da dibin cavkaniya ¢ékirina vé nasnameye. Ji ber vé
ji salén sihi heta hilwesina Sovyeté di piraniya berhemén edebiyata kurdi da ev her du
ridan di vé carcoveyé da tén sirovekirin.

Her ji yekem romana kurdi Sivané Kurmanca @ pé da Soresa Oktobiré ji bo kur-
dan dibe miladek ku wan ji desté Rom, Dasnak, car, axa, beg, séx i feodalan rizgar
dike 0 “emreki teze” (jlyaneke nii) dide wan. Jixwe di Sivané Kurmancayé da Erebé
karakteré romané {i civaka wi, pisti vé ridané, riiyé rehetiyé dibinin 4 di romana
Jiyvana Bextewaré da ji deriyé “jiyana bextewar” pisti vé rlidané 1i Emeriki 4 esira
Sipkan vedibe. Herweha di romana Hewariyé ya Heciyé Cindi da ji eger hézén Soresa
Oktobiré negihijin “hewari”ya gundiyén Eli Axayi @i kurdén sipki dé eskerén Romé
wan bi tevahi bikujin G malén wan talan bikin.

Soresa Oktobiré ne tené di roman {i ¢cirokan da, di helbestén vé edebiyaté da ji
dibe hémayeke giring a nasnameya Sovyeté ku helbestvanén kurd bi réz i minet
behsa wé dikin. Ji ber vé Sikoyé Hesen (1928-1976) bi peyva “nfir’é wesfé vé soresé
dide G xwe ji dengbéj (i evindaré vé riidana giring dide zanin. Lewra “Oktyabra n{ir”
jlyan, ziman 1 zar daye wi, ew kiriye saldl, jé ra biiye siré dayiké i guman 1 careya
bav 1 birayi. Loma ji dilé wi yé helbestvan gav (i saet ji bo soresé distre i bi pesin
behsa wé dike.

Dengbéjé te me, li te evindar,
Oktyabira niir,

Te da min emir @ ziman 1 zar,
Ez kirim sarfir...

Siré dayka min tu sirintir 1,
Serbet, sekir i,

Tek bi rewsa te emir nitiri,
Guléd agiri...

Guman { car 1 wek bav {i biré

Her dem i wexté,

Dilé min sayir bi te distré

Gav 1 siheté... (Meremé Dilé Kurd, r. 33).
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Fériké Usiv (1934-1997) bi boneya cil saliya “Révolyiisiya Oktyabiré” helbesta “Sair

i Tarix”é dinivise {1 di vé helbesté da Soresa Oktobiré ne tené di diroka kurdén Sovyeté
da, di diroka tevahiya mirovahiyé da riidaneke carendissaz dide zanin. Li gor Fériki,
di diroké da ji bili Soresa Oktobiré tu desthilat yan ji sistemeké nekariye nan, riziq,
dadperweri 4 ronahiyé bi hev ra bide mirovan, zordari, kustin G talané li ser wan
hiline G “emreki teze” bide wan. (Hesretdefter, 77). Ji ber ku ev yek, bi Soresa Oktobiré
biiye nesibé Sovyeté di helbesteke xwe ya din da Sovyeté wek “dayika dinya G axreté”
ya xwe {1 hemii kurdan dide zanin ku ev “dayika dilovan bi xweliya xwe ya mina
melhemé birinén kurdan dikewine G dibe héviya hertimi ya wan (i miletén din”.

Sovyeté, Sovyeté, Sovyeta —

Dayika me demé {i axreté,

Bexté me, yaziya me sivéta,

Xelasé ji ber zulm @ zulmeté.

Sovyeté xwellya te melhem e,

Kewandiye birinéd me Kurdan,

Lé dilé min iro bi xem e

Boy Kurdé me diir e di égir da (Hesretdefter, 213).

Ji van minakan diyar dibe ku Soresa Oktobiré bi hémaya xwe ya rizgarker ji aliyé
hemf niviskar @ helbestvanén kurd én vé serdemé ve wek destpéka “emreki teze” té
ditin @ bi gencilyén xwe dibe zemina rewa ya pejirandina nasnameya Sovyeté ji allyé
kurdan ve. Evnasnameya nfi ya siyasi bi “Seré Weteni”yé béhtir dicespe @ kurd, Sovyeté
wek “welaté xwe” dibinin. Ev girédan di berhemén edebi da té wé radeyé ku karakterén
edebi bi dilxwazi bicin bereya seri {i giyané xwe ji bo vé nasnameyé bext bikin.

Di vé carcoveyé da di romana Jiyana Bextewaré ya Erebé Semoyi da Sehid ji ber
ku bi saya Partiya Komunist a Ermenistané ya Sovyeté li Moskovayé xwendiye bi
hestén germ bi welaté Sovyeté ve té girédan G hezkirina xwe ya ji bo Sovyeté weha
derdibire: “Wetené min 1 eziz, ci li te tune ye. Ciyayé bilind, dest Gi zozan {i rastinén
wisa hene, weki seri i biné wé get nexwané @i ew best get pirti kevir 1é tune ye” (.
254). Ji ber vé girédané ji dema Hitler érisi Sovyeté dike Sehid biryar dide ku bice
bereya seri G berevaniya “welaté xwe” bike. Ne tené Sehid, dé G bavé wi ji xwe
minetdaré Sovyeté dizanin i dema Sehid ji wan xatir dixwaze bavé wi kuré xwe bi
van gotinan han dide: “Lawo, temiya min ew e, wek tu fité nedi dijmin, heta ji te té
1€ bixe, qir bike. Heta tu dijmin alt neki, beré xwe nedi malé”, dé ji herwek bavi jé ra
dibéje: “Hitler ji béinsafeki mina wi padsayé Romé ye. Siré min li te helal be, 1€ heta
tu dijmin gir neki, heta wi ji wetené me dernexi, neyé malé” (r. 267). Ev axaftin nisan
didin ku Seré Weteniyé di edebiyata kurdi ya Sovyeté da dibe hémaya ¢ékirina nas-
nameya Sovyeté (i karakterén edebi ji bi gotinén “wetené min” yan ji “
nisan didin ku wan nasnameya siyasi ya Sovyeté bi kéfxwesi gebfil kiriye.

wetené me”yé
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Di nav berhemén edebi yén kurdi da di ¢arcoveya nasnameya Sovyeté (i Seré
Weteniyé da berhema heri berceste Dé i Démariya Egité Xudoyi ye (i binyada romané
bi tevahi li ser vé rlidané hatiye avakirin 1 hem karakter G riidan xizmeta ¢ékirina
vé nasnameyé dikin. Di destpéka romané da em hin dibin ku Cemalé dergistiyé Karé
cliye Seré Weteniyé G Karé ji bi tené maye. Rojeké jineke riis di gel pécekek xwe li
mala wé digire G em ji axaftinén wé fam dikin ku méré wé ji mina dergistiyé Karé
cliye bereya seri (i ew ji bi tené maye. Pisti du rojan Evdokya bi dizi dice bereya seri
0l péceka xwe ji Karé ra dihéle. Bi vé rlidané niviskar di carcoveya Seré Weteniyé da
carenfisa jineke kurd 1 r{is bi hev ve giré dide {i péceka Evdokyayé ji dike hémaya
nasnameya Sovyeteé.

Qebilkirin G xwedikirina pitikek ji bo keceke nezewicandi hercend rasti guvasén
adetén civaki bé ji Karé vi kuri xwedi dike G bi vé helwesté girédana xwe ya ji bo
“emré teze” yé Sovyeté derdibire. Bi vi awayi Karé Sasayé biclik wek kuré xwe mezin
dike i bi tu awayi pé nade hestkirin ku ne kuré wi yé rasti ye. Jixwe Sasa heta mezin
nebe 1 vé rastiyé ji hevalén xwe yén xwendingehé hin nebe ji dé nizanibe ku Karé ne
déya wi ya rasti ye.

Diyar e, Seré Weteniyé hercend dergistiyé Karé jé bistine ji di stina wi da Sasayi
didiyé G Karé bi dil G can bi vi kuri ve té girédan. Ji bili Sasayi di romané da cend
hémayén din én nasnameya Sovyeté tén bercavkirin. Bo nimiine pisti ¢cend salan Ev-
dokya bi nameyek ji Karé ra diyar dike ku Génadiyé méré wé ji mina Cemalé dergistiyé
Karé di seri da hatiye kustin @i her du ji di goristana Nikolayé ya Ukraynayé da hatine
vesartin. Ev nisaneyeke giring a bercestekirina nasnameya Sovyeté ye ku Cemalé
kurd Gt Génadiyé riis ji bo yek armancé li heman cihi giyanén xwe ji dest dane.

Ji bili sembolizasyona goristana hevbes a Génadi @i Cemali, evina Sasa i Sisé ji
di romané da wek hémaya nasnameya Sovyeté derdikeve pés. Hercend nasnameya
etno-dini ya kurdén ézidi zewaca ke¢ yan kureki ézidi bi keseki biyani ra rewa neza-
ne i di seri da bavé Sisé {i Séx Sefo li diji vé zewacé derkevin jl nasnameya modern a
Sovyeté G nlinerén vé nasnameyé van astengan ji holé radikin. Resid bi bavé Sisé ra
diaxive 1 gencilya riisan bi van gotinan bi bira wi tine:

Hema em mileté diris hildin pés cavan, axir ev mileteki dinyayé yi heri bi
rehm { genc e, xudénas!... Hlin ciwan in, nayé bira we, salén reve-revé ji
desté Roma Res, wexté em ji welaté xwe derketin, ké em xelaz kirin, hi? Em
¢ima diir dicin? Di vi seri da Girisa nebfiya ké zane ew Hitleré merivxur wé
ci bihaniya seré me? We ji bir kiriye? (r. 72).

Pisti van hewldanan aligirén canda nii ya Sovyeté bi ser dikevin. Ji ber vé daweta
Sasa i Sisé té kirin i ev zewac dibe hémayeke giring a biserketina cand i nasname-
ya nii ya Sovyeté li hember ¢cand @i nasnameya etno-dini ya kurdén ézidi. Di dawiya
romané da hefteyek pisti daweta Sasa {1 Sisé, Evdokya (i méré xwe yé nii ji tén gundi.
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Hercend 1htimala jidestdana Sasayi pési tirs bixe dilé Karé ji tisteki weha ¢cé nabe.
Sasa tevi ku rastiyé dizane ji Karé wek déya xwe dizane G her du dayik ji tevi Sasa
Ut malbata wi bi hev ra dicin ser gora Génadi i Cemali {i bi vé sembolizasyoné di
romané da té diyarkirin ku ev gor {i Sasa di navbera du malbatén kurd {4 riis da
dibin sembolén hevbes én nasnameya Sovyeté. Ji bo bihézkirina vé nasnameyé ji di
dawiyé da Sisé G Sasa beré xwe didin Moskovaya paytext a Sovyeté da ku xwendina
xwe temam bikin @ bibin du ciwanén serkefti yén welaté hevbes.

4. NASNAMEYA NETEWEYI DI EDEBIYATA KURDI YA SOVYETE DA

Ji pirézeyén berhemén edebi diyar dibe ku kurdén Sovyeté heta Soresa Oktobiré
wek komeke etnik derdikevin pés (i welat ji bo wan gundé wan e 1é bi Soresa
Oktobhiré Gt damezirandina Sovyeté cemka modern a welati di hisé wan da cih di-
gire Gt Sovyeté wek welaté xwe yé dayik dipejirinin. Tevi vé yeké, pisti tecriibeya
xirab a rejima totaliter a Stalini G di salén sésti da bi destpékirina Soresa Eylilé di
tégihistina nasnameyi ya kurdén Sovyeté da guherineke berbicav ¢é dibe. Ev riidana
ku di nav hemti kurdén cithané da hestén aidiyeta kurdb{in G kurdistanibiiné belav
dike di nav kurdén Sovyeté da ji aidiyeteke nii ¢é dike. Ji ber vé di berhemén edebi
yén sésti (i pé da nasnameya Sovyeté neyé redkirin {i minetdariya li hember wé de-
wam bike ji édi niviskar i helbestvan béhtir kurdbiin G kurdistanibtina xwe derdixin
pés. Ev guherina nasnameyi di Dimdima romana dawi ya Erebé Semoyi da, di hin
cihén Hewariya Heciyé Cindi, helbestén Sikoyé Hesen i Fériké Usivi da i di ¢irok i
romanén Eliyé Evdilrehmani da bi awayeki xurt derdikeve pés.

Romana Dimdimé (1966) ya Erebé Semoyi hem ji aliyé naveroka xwe ve i
hem ji ji aliyé gotara xwe ve minakeke pési ye ku amaje bi peydabtina nasname-
ya neteweyi dike. Niviskar ji romanén xwe yén beré cudatir vé romana xwe li ser
destaneke gehramaniyé ya Serdema Navin ava dike ku bi gotina Smithi hilbijartina
temayén weha ji bo bihézkirina nasnameya neteweyi nisaneyeke tipik e (2002: 120).
Ji ber vé Semo ji varyantén destana Dimdimé cudatir (bnr: Celil, 2001) vé riidané
bi manayén neteweyi rengréj dike, Xanoyé Cengzérin wek neteweperwereki kurd 4
seré wi yé li hember Sah Ebasi ji wek seré li diji dagirkeriyé dide zanin. Bi vi awayi
ji romanén xwe yén pési cudatir giréya ridanén vé romané ne li ser késeya ¢ini, di
minaka réibirGiblina esirén kurdan @t Romé G Xanoyé Cengzérin G Sah Ebasi da li
ser milmilaneyén neteweyi ava dike. Ji ber vé di romané da li hember dagirkeriya
Sah Ebasi i padisahé Romé Mir Sadigé Semzini G Xanoyé Cengzérin bi helwesteke
neteweyi ji bo parastina “welaté Kurdistané” arikariya hev dikin (r. 112-130). Ji bili
van lehengan karakterén din én nav romané ji bi xireta neteweyi beré xwe didin
ridanan; Hemze Cawis di nav artésa Romé ya ériskar da xwe bi zanin dil dixe desté
eskerén kurdan da ku bikare arikariya mileté xwe bike (r. 155) i Zadine Xanim ji
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dema méré wé di seri da té kustin ji bo slina wi bigire bi hezar mérén esira xwe ra
dice arikariya Xanoyé Cengzérin i bi welatparéziya xwe sanazi dike (r. 231-232). Bi vi
awayi niviskar di seranseré romané da atmosfereke hemaseta neteweyi ¢é dike {i héz
dide nasnameya neteweyi. Balkés e ku niviskar tevi ku kurdeki ézidi ye ji, stinitiya
kurdan li hember siitiya Sefewiyan wek taybetmendiya nasnameya neteweyi der-
dixe pés (r. 35) G ciyawaziyén kurdan wek nisaneyén giring én nasnameya wan a
neteweyi dide zanin.

Hecilyé Cindi di Hewariya xwe da hercend di para yekem da li ser travmaya kurdén
ézidi G di para duyem da ji li ser rlidanén beri Soresé (i serdema Soresé raweste ji di
hin cihan da aidiyeta xwe ya neteweyi destnisan dike. Niviskar di dawiya para yekem
i seré para duyem da diyar dike ku dema tirkek dest diavéje keca kurdeki musluman,
ev kes té xwe diavéje bexté Eli Axayé ézidi i Eli Axa jiji bo “xireta miletlyé” arikarlya
wi dike {i vi zilamé tirk dide kustin (r. 205). Ev riidan nisan dide ku niviskar li hember
clyawaziyén dini hewl dide di nav kurdan da hevgirtineke neteweyi ¢é bike. Jixwe di
“Pasgotin”a romané da ji niviskar askera behsa Kurdistané G gesedanén nt dike G di
bin karigeriya Soresa Eyliilé da bi hévi behsa hisyari (i rablina Kurdistané dike: “Gelo
Kurdistan niha di ¢i hali da ye?... Kurdistan hisyar biiye, rabfiye @i dicehdine, rojeké ji
pés da ji halé bindestiyé @i zel{iliyé xelas bibe, azadiya xwe bi dest bine” (r. 403).

Béguman di bin karigeriya Soresa Eylilé da mereqa kurdén besén din di berhemén
kurdén Sovyeté da nisaneyeke giring a netewetiyé ye. Lewra bi gotina Andersoni
eger netewe civateke xeyali be (2011: 20), tevi hem ddrbf{in G sinoran his @i xeyal ji
bo kurdén Sovyeté dibin wargehén aidiyeta neteweyi i bi vé réyé girédaneke giyani
bi kurdén besén din ra ¢é dikin. Sikoyé Hesen ji di carcoveya vé girédana xeyali i
giyanida di helbestén xwe da trajediya “kurdén diir” bercav dike Gt dema termén van
kurdan dikevin nav cal {i kortén clyayén welati tevi dayikén dilsewat, ke¢ i btikén
ciwan i dar G beran ew ji dinale i bi axineke kiir sina qurmicandina gulén welati
G sewata Kudistané digire. Ji bo riibirtibina vé rewsé ji ji zarokén Soresa Eyliilé ra
lorikan 1 ji pésmergeyén Kurdistané ra ji kilamén berxwedané dinivise (Meremé Dilé
Kurd, r. 81-87). Bi vi awayi ji diir ve xewnén Kurdistaneke azad {i serbixwe dibine
(Meremé Dilé Kurd, r. 91) i vé hismendiyé bi réya helbestén xwe belav dike.

Ji bili veguheztina atmosfera Soresa Eyliilé Sikoyé Hesen wek nisaneyén giring
én nasnameya neteweyi, di helbestén xwe da behsa cendin neritén neteweyi dike ku
cejna Newrozé gehremanén neteweyi i zimané kurdi, yén heri berbicav in. Helbest-
van, wek pésengén helbesta neteweyi cejna Newrozé wek roja berxwedana kurditiyé
derdixe pés (Meremé Dilé Kurd, r. 88) {i bi pesin (i hemaset behsa pésengén kurdan
én mina Yezdan Sér, Séx Mehmiid, Séx Seid (i Barzani dike. Di nav van kesayetan
da j1 mina helbestvanén din én vé qonaxé heri zéde cih dide Barzani {i di cendin
helbestén xwe da wek pésengé Soresa Eyliilé bi pesn {i sanazi behsa wi dike. Herwe-
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ha wek kakila ciyawaziya neteweyi, hezkirina zimané kurdi di vé “dinya kaw, naziki”
da hezkirina heri mezin dide zanin (Tembiiré Kurda, r. 46)  roleke berxwedér
nasnameyi dide zimané kurdi ku wek polayé nav agiri hertim sax i zindi ye @ di
hem dem i dewranan da ji bo kurdan biiye ala, jiyan (i temen (Perweza Weten, 95).
Ji ber vé di helbesta “Zimané Kurdi”yé da pesné zimané kurdi dide ku ji Feqi @i Xani
mirat maye @ niha ji wek s{iré Barzan 0 desté pésmergeyan biiye mertala parastina
nasname i hebtina kurdan.

BisérGisurre,

Cewabhir, durr e,

Zimané kurdj...

Bi xemil, rews e,
Sirin G xwes e,
Zimané kurdi...

Bi nexs-awaz e,
Letif i naz e,
Zimané kurdi...

Gewgewé cyan e,
Kubra teyran e,
Zimané kurdi...

Qezel, hilbest e,
Semdana dest e,
Zimané kurdi...

Beyta Feqi ye,
Sewta Xani ye,
Zimané kurdi...

Stiré Barzan e,
Niira ersan e
Zimané kurdi...

Mertala me ye,
Dest pésmerge ye
Zimané kurdi... (Meremé Dilé Kurd, r. 72).
Fériké Usiv ji herwek Sikoyé Heseni di nav sinorén siyasi yén Sovyeté da xewna
Kurdistaneke xeyali dibine G bingeha nasnameyeke nii datine. Ji ber vé ji di helbes-
ta “Ji Kenaré Rewané” da di nav sinorén siyasi yén Sovyeté da nexseya welaté xwe
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yé etnik berbicav dike i xwe diavéje pasila “cimaet”a xwe ya neteweyi ku sinoré wé
digihije heta Diyarbekir, Miisil, Kerman (it Wané (Hesretdefter, 262). Helbestvan di bin
karigeriya Soresa Eyliilé da li ber rijandina xwina mileté xwe bikeve ji di wé baweriyé
da ye ku dé kurd bi xwina xwe tofaneke mina Tofana Niihi rakin, dijminén xwe ji nav
bibin { bi kestiya soresé bigihijin ser ¢iyayén serkeftiné (Hesretdefter, 264). Ji ber vé ji
dema Hewlér li gor peymana 11 Adaré dibe paytexta navceya otonom a Kurdistané bi
helbesta “Bicima Erbilé” meraqa paytexta kurdayetiyé dike @i bi helbesta “Paytext”é
ji “Erbil”é wek paytexta xwe dide zanin (Hesretdefter, 336). Ev aidiyeta nii ya xeyali
di helbestén Fériké Usivi da ew cend germ @ gur e ku xwezi dike rojek ji rojan dema
Kurdistana wi sén i mileté wi azad bibe wek dergehvaneki be ji li Ciziré bi cih bibe
(Hesretdefter, 333). Lé eger ev xweziya wi bi cih neyé wesiyeta xwe li kuré xwe dike ku
dema Kurdistana mezin ava bibe divé di stina wi da bice wir (i dema kuré wi lingé xwe
daine ser axa welati dé helbestvan wé axé bi kerba dili ramfise.

Car carinan tém mel{il, dilxor (i mirGiz im,

Lawo, kerba biné lingé te radimdisim.

Sas nemine, berxiké min... éh ki dizane,
Dinya heye kaskisika desté insan e:

Dibe ku rojeké Kurdistana mezin vebe,
Baviké te yé hesret di dil da 1é tunebe.

Bila hingé lingé te bi hesreta min
Bigere li nava ax (i topraxa cimaeta min. (Hesretdefter, 261).

Ji ber vé girédana giyani, Kurdistan di helbestén Fériki da dibe bfika evina
netewetiyé G cavkaniya helbestén dilsoj. Di vé rewsé da Kurdistan di dilé wida dibe
agir 4 ew ji wek bilbileki evindar di nav sal {1 zemanan da li ser sorgulén welati
dixwine (i xema bindestiya wé dixwe.

Agir i antéx 1 tu,

Hew maye — min véxi tu,
Hal 1 ilik béxi tu,

Hey zor {i zordesta min.
Lé ¢i agir, niiri tu,

Hev du naftirftiri tu,

Ji hev belav, diir 1 tu,
Hey tu rast i gesta min.
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Ez bilbil im — bi gal G dax,
Tu sorgul 1, li dinya { bax,
Li min re venabi, ax,

Hey merem i gesta min.

Qurn { dewr i sal i zeman

Heyri bengzé te ez mam,

Kurd im, 1i kii y1 Kurdistan,

Wey dil 4 bindesta min. (Hesretdefter, 335).

Ji vé helbesté ji té famkirin ku helbestvan, di sina Sovyeté da hercend daré wé
be ji édi Kurdistané wek erd G best @i i welaté xwe yé dayik dizane. Jixwe di helbesta
xwe ya “Kurdistan Kurdistan”@ da berevaji helbestén xwe yén pési ku Sovyet wek
dayik destnisan dikir, Kurdistané dé i xwiska xwe ya axreté dide zanin ku careniis
1 bexté helbestvani diyar dike.

Kurdistan, Kurdistan, Kurdistan,

Dayika min, xweyinga min a axreté,

Yaziya min, min bext {i guman

Bedbexté li ber bexsa ziyareté (Hesretdefter, 383).

Fériké Usiv ji wek nisaneyén karigeriya Soresa Eyl{ilé mina Sikoyé Heseni di
helbestén xwe da pesné pésmergeyén Kurdistané dide, Barzani wek “bavmeziné
kurdan” dide zanin (Siretsiifé, 37) (i li ser gqehremanén neteweyi yén mina Leyla
Qasimé helbestan dinivise (Stirets{ifé, 269). Bi vi awayi di nav atmosfera siyasi ya
Soresa Eyl{ilé da hémayén nasnameya neteweyi di helbestén xwe da destnisan dike
0 helbestén wi dibin minakén xurt én guherina nasnameyi ya kurdén Sovyeté.

Di nav kurdén Sovyeté da hem ji aliyé hejmaré hem ji ji aliyé naveroké ve heri
z&de Eliyé Evdilrehman di berhemén xwe da cih dide nasnameya neteweyi i ji aliyé
ajitasyona neteweyi ve mirov dikare bibéje ku berhemén wi hevtayén deqgén edebi
yén niviskarén Hawaré ne. Lewra Eliyé Evdilrehman di minaka Gundé Mérxasa,
Xaté Xanim 1 Ser li Ciya Séx Zayiré da karakterén idealizekiri yén kurdperwer der-
dixe pés ku heta dawiya jiyana xwe ji bo rimeta kurditiyé tédikosin G berevaniya
gelé xwe dikin. Di vé carcoveyé da niviskar bi qasi karakterén mér li dor nasname-
ya neteweyi roleke calak dide jinan G di hem{i berhemén xwe da jinén kurdperwer
derdixe pés. Li hember vé idealizasyona karakterén kurdperwer; niinerén “Roma
dijmin” wek kesén nemerd, ériskar, bertilxur G zordar; kurdén cehs ji wek kesén
berjewendiperest, xayin {i bérimet dide zanin.

Romana Gundé Mérxasa ji aliyé derbirina nasnameyé ve herwek Hewarilya Heciyé
Cindi tékel e {1 ev tékelb{in ji ji aliyeki ve ruhé wé serdemé nisan dide, lewra niviskar
U helbestvanén vé gonaxé hewl didin di navbera nasnameya fermi ya Sovyeté @i nas-
nameya neteweyi ya kurdi da pevgirédanan ¢é bikin G di heman berhemé da cih
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bidin her du nasnameyan ji. Eliyé Evdilrehman ji di Gundé Mérxasayé da vé dike,
loma ji di besa yekem a romané da nasnameya kurditiyé (i di besén duyem i séyem
da jl nasnameya Sovyeté derdixe pés.

Di besa yekem a romané da di bin serokatiya Coloyi da her sé esirén Banokan,
Hécimkan @i Qirmiskan ji ber zordariya “zevtciyén Romé” (dagirker) direvin @ xwe li
dewleta frané digirin. Hercend Riza Efendi pésirazi bibe her sé esir li devera wi bi cih
bibin ji pasé doza bertil G kiré li wan dike G di navbera wan da nakoki dest pé dikin.
Evnakoki dibin sedem ku di kesayeta Colo {i Rizayl da nasnamayén kurd @ tirkan bén
berawirdkirin. Ji ber vé niviskar di romané da kurdb{iné her bi taybetmendiyén eréni
(i nasnameya dijber ji bi taybetmendiyén neréni berbicav dike. Loma ji xirabkariyén
Riza Efendi ne bi xwina déya wi ya kurd 1é bi xwina bavé wi yé tirk ve giré dide. Di
vé carcoveyé da di minaka Rizayi da zewaca kurd 4 tirkan wek kareki xirab nisan
dide G girédana bi nasnameya neteweyi bi rébaza heri radikal derdixe pés. Ji ber vé
jl niviskar karén neliré bi Riza Efendi dide kirin da ku xwendevanén xwe di vé mijaré
daigna bike. Ji bo vé ji Riza bi réya bertilé berpirsén dewleta frané dikése aliyé xwe (r.
34-38) {i bi artéseke mezin éris dibe ser her sé esirén kurdan. Li hember vé nemerdiya
Rizayi ji bi réya keceke kurd héza nasnameya kurdi bercav dike. Loma ji di dema
seri da Riza ji bo revé arikari ji Gogé dixwaze (i vé keca kurd ji bi xapé herweki jé hez
dike cilén jinan didiyé da ku li xwe bike @ bireve. Bi vi awayi Gogé hem Riza Efendi
dihetikine hem j1 wi birindar dike @ dide girtin. Li ser vé Colo pesné gehremaniya
jina kurd dide G di kesayeta wé da héza nasnameya kurdi bi van gotinan derdibire:
“Eferim Gogé, dota Kurdan, diya min! Ez heyrana te i quweta milé te me! Cimaeta
me rast gotiye, sér sér e, ci jin e, ¢ci mér e. Siré te méti li te helal be!” (r. 45).

Di encama vi seri da Colo ji bo heqdariya kurdan ji Sahé frané ra ron bike bi desté
Rizayinameyeké jéradisine i di vé nameye da jibivan gotinan pesné taybetmendiyén
kurdan dide: “Kurd tu wextan neheqiyé li xelqé nakin, 1é wexta ku xelq neheqiyé li
me dike, em caba wan didin” (r. 48). Sah ji dema bi rastiya meseleyé dihese kesén
berpirs ji kar digire 1 ji bo sikandina ¢oloyan hézeke mezintir bi ser wan da disine.
Di encamé da Colo wek nisaneya hevgirtina kurdan bi arikariya sikaki, heyderi
celaliyan wek mérxaseki kurditiyé bi ser dikeve  ji bo pirozbahiya wi ji “Kurdista-
na Romé, Irané @i fragé” gelek giregir tén serdana wi @i pirozbahi 1é dikin. Tevi ku
niviskar bi vé yeké hestén kurditiyé digihijine lutkeyé ji yekser arasteya nasnameya
romana xwe diguherine, behsa perisanbiina coloyan dike @i beré wan dide Sovyeté.

A A A

Bi clina Sovyeté ji édi roman dikeve bin xizmeta bihézkirina nasnameya Sovyeté.

Li hember vé tékeliya Gundé Mérxasa, Xaté Xanim @i Ser Li Ciya Séx Zayir bi
tevahi li dor nasnameya neteweyi hatine rékxistin i ji vi aliyi ve gelek disibin hev.
Di Xaté Xanimé da c¢iroka gehremaniya serokesireki kurd té vegéran G ev kes
endamén malbata wi wek prototipén nasnameya neteweyi tén sayesandin. Li gor
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vé ciroké Témiiré Eliyé Isé mina bav @i kalén xwe heta dawiya temené xwe “bona
serbestiya Kurdén Dérsimé 1i migabili dewleta Romé” ser dike 1 ji bo vé ji gelek ca-
ran ji aliyé wan ve té zérandin (éskencekirin). Tevi vé, Témdr, Sultané kuré xwe li
ser vé tégihistiné perwerde dike 1 siret 1é dike ku dema mezin bibe ew ji mina “kal G
bavé xwe xwina xwe bide bona serbestiya Kurdan” (r. 15). Témfir li ber miriné dema ji
“Kurdistana Kurdan” xatiré xwe dixwaze ji disa siret li kuré xwe dike ku “li miqabili
zulmKkaran ser bike” (i nehéle waliti zulmé li cimaeté bike (r. 17).

Ji ber vé pisti mirina Tém{iri dema waliyé Dérsimé dixwaze baca li ser xelki duqati
bike Sultan mina bavé xwe berevani li mafé kurdan dike i ji bo vé ji té girtin. Pisti
girtina wi, Xaté Xanima déya wi wek gehremana sereke ya ¢iroké derdikeve meydané
i serkariya “cimaet”é dike. Eliyé Evdilrehman bi tevgerén jirane i wérekane yén Xaté
Xanimé nisan dide ku dema péwist bike jina kurd ji dikare mina méré kurd gehremani
bike. Loma ji bi desté Xaté Xanimé pilanén wallyé Dérsimé i biryara bidarvekirina
Sultani ya padisahé Romé pii¢ dike @i wéneyé jineke jir @i serkeftl dadihéne. Lewra
Xaté Xanim ji aliyeki ve hézén kurdi li dora Dérsimé dide komkKirin ji aliyeki ve ji bi
nameyan ji padisahé Romé ra behsa zordari G bébextiya walitiya Dérsimé dike i bi vé
tedbira xwe weha dike ku padisah ji biryara xwe posman bibe.

Mina hemii berhemén Eliyé Evdilrehmani di vé berhemé da ji kesayetén kurd
yan kesén idealizekiri ne yan ji xwefiros Gi cehs in. Di Xaté Xanimé da Emin Pasayé
xez{iré Sultani keseki xwefiros i berjewendiperest e 1é Tém{ir, Sultan, Xaté Xanim
Zeyné ya jina Sultani (i keca Emin Pasayl minakén ideal én kurditiyé ne. Ev karak-
ter ji aliyeki ve niinertiya bihézkirina nasnameya neteweyl ya kurdi dikin, 1i aliyé
din bi gotin 1 tevgerén xwe sereki derlini bi nlinerén dijmini i nasnameya wan ra
dikin. Loma ji Xaté Xanim dema dikeve nav hewldanén rizgarkirina Sultani @ li ser
ré G rébazén vé yeké bi civata xwe ra diséwire, méré tirk tirsonek, vizek (r. 32) @
eskerén Romé ji bertilxur G bertilhez dide zanin (r. 35). Sultan ji dema cendirmeyén
Romé bi mebesta girtiné tén ber deriyé wi ji wan dixwaze wé sevé bibin mévané wi
i ji bo tirsa wan birevine ji dib&je: “Ez ji rabfin { rlinistina we té derdixim ku, hiin
ditirsin isev li vira biminin. Em Kurd merivine binamdis in, ne noli Tirkan in” (r. 45).
Herweha li ser sivé ji wan ra dibéje: “Ji me re Kurd dibéjin, ji me re nabéjin Skenderé
Qaymegam... Lap arxayin bin, nané xwe rehet bixwin @ rehet ji razén. Me Kurdan tu
wextan di malén xwe da mévan nekustine G niha ji em & nekujin...” (r. 48). Diyar e
ku Sultan bi van gotinan héza nasnameya xwe i gelsiya nasnameya dijmini dupat
dike ku ev armanca sereke ya ¢iroké ye.

Romana Ser Li Ciya Séx Zayiré ji aliyé cextkirina nasnameya neteweyi ve bi raya
me romana heri xurt a edebiyata kurdi ya Sovyeté ye. Roman seranser li ser hema-
seteke neteweyi hatiye avakirin i idealizekirina nasnameya neteweyi té da gihistiye
lutkeyé. Mina Xaté Xanimé di vé romané da ji behsa malbateke ideal a kurdperwer té
kirin ku ji bo nav i namfisa kurdan, wan gelek caran bi tirk, ereb {i farsén dagirker ra
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ser kiriye (r. 35). Ji ber vé ji Séx Emeré seroké esireta Qadiriyan wek keseki jir, zana @
xwedi azmiin hin di bicliktlyé da Séx Zayiré kuré xwe ji bo dozén giran li diji “Roma
Res” amade dike, Séx Zayir i kuré xwe yé din li dora xwe dicivine { ji wan ra behsa
zordariyén rom, fars i ereban dike, rewsa xirab a gelé kurd ji wan ra rave dike { ji bo
di paserojé da bikarin berevani di ber gelé xwe da bikin wan hini siwariya hespan,
bikaranina cekan i fen G félén cengé dike (r. 39, 41). Séx Zayir ji bi jirlya xwe di wan
salan da fam dike ku ji bo karén mezin té amadekirin @i ew ji bi hismendi xwe ji bo
riidanén paserojé amade dike (r. 42).

Cawa ku di degén edebi yén Hawaré da xwendin héza tékosin Gi berxweda-
na neteweyl zéde dike di vé romané da ji xwendin ji bo temamkirina formasyona
neteweyi tisteki péwist té ditin. Bi vé mebesté Séx Emer siret li kuré xwe dike ku
ji bo her egereke “fermana Roma Res” divé pési bixwine i xwe amade bike, lewra
kesén nexwendi yan nivxwendi di safikirina meseleyén mezin da lawaz diminin @
nikarin bi ser kevin (r. 53). Séx Zayir ji siretén bavén xwe bi cih tine @i di nav sed i
pénci xwendekarén kur da dibe xwendekaré heri jéhati G serkefti. Loma ji ji aliyeki
ve dixwine {i ji aliyé din ve ji bi dizi desteyeké (réxistin) ava dike G dest bi cezakirina
dijminén kurdan dike (r. 98). Hercend gumana wali (i berpirsén dewleté bicin ser
Séx Zayiri ji di nav du salan da her caré bi taktikén jirane vé gumané ji ser xwe radike
0l xwe nade dest. Lé dema calakiyén wi zéde dibin &di di gel desteyé beré xwe dide
c¢lyayan { di navbera salén 1927 {i 19301 da serhildaneke mezin li dar dixe.

Béguman diyardeya nasnameyé dijheviyeké di nav xwe da dihewine i li hem-
ber “yé din” xwe binecih dike. Di vé carcoveyé da Eliyé Evdilrehman di romané da
bi veguhestina nérina dijminkarene ya tirkan héz dide nasnameya kurditiyé. Bi vé
mebesté di romané da dema kuré serkaré navceyé ji ber jéhatibina wi dixwaze Séx
Zayiré hevaldersé xwe vexwine malé (i ji bavé xwe dest{ir dixwaze, bavé wi bi van
gotinan kurdan wek dijminé neteweya tirk dide zanin:

Bisekine, bisekine yeqin tu derheqé wi gedeyé Kurd da dibéji, eré? Wé rojé
miduré medreseyé derheqé wi da ji min re gili kir 1 min ji goté, zéde ri
nede zarokén wé neteweyé. Bes e, bes e, tu li ber guhé min diki vingeving.
Lawo, te aqilé xwe winda Kiriye, tu din bliyi? Ku tu blyi Kurd ew sixuleki
cuda ye. Here aqilé xwe berhevi seré xwe bike. Kurd dijminé me yé bav
kalan in. Bicehime!... Nézkayé li wi neki hal.. (r. 62).

Eliyé Evdilrehman di maweya serhildané da li ser zimané Séx Zayiri bi dvdiréji
cih dide axaftinén hemasi i propagandist {i taybetmendiyén nasnameya neteweyi
ya kurdi bi van axaftinan {i tevgerén Séx Zayiri berbicav dike. Bo nim{ine Séx Zayir
dema Bali Begé efseré tirkan ji nav bajaré Wané direvine G ev efser agibeta jin G
zarokén xwe jé dipirse Séx Zayir pési behsa kiryarén wan én xirab dike ku jin, zarok,
kal, pir, bik Gt mérén kurdan dikin hundiré tewle i goman G wan té da disewitinin,
pisti vé ji ciyawaziya kurdan derdixe pés ku dé tu cari kurd mina wan nekin:
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Ew cawa ye weki tu derheqé jineké @i du zarokan da poside yi G hediiriya
te nayé. Tu difikiri G min didi ber sondé. Gelo ew sax in yan na? Lé ¢ima
tu pirsé nadi xwe i diwana xwe ya telaqres wexta ku hiin jin, zarok, kal,
pir, biik G méran dikine hundiré tewle G goman, ciyé pezi yan ciyé dewari,
kulekan digirin, gihayé geselé didin gelé hejar ku seba zarok necemidin
bavéjine bin xwe, wan dixapinin, deriyan bi keviran digirin, égir berdidiné
U gisk té da disewitin. Ne axir ew ji zarok in, mina zarokén te ne, jinén wan
mina jina te ne. Dilé dé i bavén wan ji fena dilé te disewite. Diya wé zaroka
Kurd ji mina jina te neh meh @i deh rojan zaroka xwe di ziké xwe da xwedi
kiriye. Ferqiya zarokén te @i ya Kurdan nin e. Hemi ji weke hev in. Tené
ferqa wan ew e ku zarokén te bi Tirki xeber didin yén me bi Kurdi. Vé caré
¢i xema te dimine ji bo zarok 1 jinan? Yeqin, tu {i serekvanén diwana we
wé neteweya bi sedsalan cercirandi, zérandi di dewsa mirovayiyé da hesab
nakin? (...) Bali Beg!...Bersiva min bide? Em Kurd nola te ne béinsaf in! Em
Kurd nola te ne bémirwet in. Bine aqilé xwe em zaroka tu wexteki nakujin.
(...) Me dest nedaye zarok i jina te (r. 204).

Ev berawirdkirina tirk G kurdan di mijara dilgirtina eskeran da ji derdikeve pésberi
me. Séx Zayir dema eskerén tirkan dil digire pési ji wan ra behsa serederiya wan a
xirab a li hember servanén kurd dike, pasé ji di gel hin siretan G pesindana rewisté
kurdewari wan serbest berdide. Lé her caré ji li hember “mérxasi, mévanperweri
ciwamériya kurdan” behsa “minafiqi, zordesti i talankariya tirkan” dike. Séx Zayir di
axaftineke xwe da mirovperweriya kurdan di mijara dilan da weha berbicav dike:

Geli legker {1 zabitén dilketi! Em Kurd xwedané rehmé ne. Em ronahiyé
napécin, tariyé venakin. Em mina diwana we ne xwinwar in ku bigihijin
ké gulebaran bikin. De, hiin zabit G lesker in, her yek we hezkiriyé maleké
ye, cavén kulfetén we li réya we ye. Ez bawer im hiin razedili nehatine,
hiin mecbfir kirine ku bén ser me; ez wé yeké rind dizanim. Ez destur na-
dim weki fedalyén min we bikujin. Lé em & ¢ekén we bibin. Ji ber ku ji me
re zehf lazim in. Dl wé yeké re em dé we berdin, rind dibe ku hiin herin
malén xwe, 1é wexta ku hiin bitirsin, herin nava artésa Tirkiyayé, wé we
disa mecbfir bikin G bisinin ser me. Wé wexté ku hin dil bikevine desté
me, édi gazin @ loman ji me nekin @ nebéjin Kurd béinsaf in (r. 216).

Bi vi awayi di gelek seran da dema leskerén tirkan dikevin desté kurdan kurd bi
dilnermi beré xwe didin wan, av didin birindaran, nanén xwe bi wan ra parve dikin
i birinén wan dipécin (r. 253). Li hember vé helwesta mirovi ya kurdan di romané
da Qaziyé fermandaré tirkan wek nlineré nasnameya tirki, bi bérehmi G zordariyé té
berbicavkirin ku ji bo leskerén wi nerevin fermana gulebarankirina wan dide (r. 217)
U dema dilén kurd ji dikevin desté wi bi awayeki hovane wan dikuje. Li ser zimané
leskereki tirk serederlya nemirovi ya Qazi weha té nisandan:
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Bi fermana Qazi, efser {i leskerén me calén kiir kolandib{in. Wan Kurdén
birindar, dil, kal, pir, zarok, jin, bik, kec saxesax diavétin wir {i ser wan
dipercinand. Gelo ev yeka insaf e? Lé Séx Zayir, Birahim Axa tistén wisa
nedikirin. Hovitiya giran Qazi dike. Di tu dewr {i zemanan da nehatiye go-
tin {i nivisin! (r. 239).

Béguman di romané da taybetmendiyén nasnameya kurdi di kesayeta Séx Zayiri
da tén bercestekirin i Séx Zayir ji her aliyi ve karaktereki idealizekiri ye. Loma ji 1i
hember dagirkeriya dijmin i kurdfirosén mina Edo Beg {i Isa Begi rikeki wi yé mezin
heye 1 bi zireki Gt mérxasiya xwe héviya paseroja neteweya kurd temsil dike. Ji ber
vé di gel desteya xwe ya bictik (i kém-derfet li hember artéseke mezin a bi top i ba-
lafir berxwedaneke mezin dike @i hercend di dawiya romané da bisike ji di kesayeta
xwe da hesta serkeftineke manewi ¢é dike. Lewra $Séx Zayir dema té dawiya seri @i bi
réya Tsa Begi doza radestbiiné 1é té kirin bi taktik diyar dike ku dé tené xwe radesti
“Qaziyé serleskeré pésengiya Tirkiyayé” bike, lewra wek “serleskeré pésengiya
Kurdistané” tu ferqeké di navbera xwe i wi da nabine 1 di kéliya radestbiiné da ji
serdestiya dijminé xwe napejirine (r. 317).

Séx Zayir bi vé rébazé, Qazi i sa Begé xayin dikuje (r. 325) {i bi vé kiryara xwe
ya dawi peyama tolhildané dide hevneteweyén xwe yén sikesti. Ev dengé bilind G
jixwebawer & Séx Zayiri beri bidarvekiriné ji té ditin. Lewra dema ji aliyé fermandaré
tirkan ve jé té xwestin ku gunehé xwe qebfil bike, bi hérs riibirtiyé wi dibe, wan bi
xwinmijiyé tawanbar dike G di kesayeta xwe da héza berxwedana kurdan nisan dide
(r. 340-341). Ji ber vé wek gehremaneki neteweyi bi dirlismeyan peyama xwe ya dawi
dide @ dibéje: “Ez qurban im, qurbana Kurdistané! Azadi G serbesti ji neteweya min
re! Mirin ji decalén Tirk {i kurdfirosan re!” (r. 344).

Cawa ku Séx Zayir nlinertiya gehremaniya mérén kurd dike Simbil j1 dibe minaka
gehremaniya jinén kurd. Hercend keca Edo Begé kurdfiros be ji dema ji Séx Zayiri ra
nameyan disine xwe wek “keca neteweya xwe!” dide zanin (r. 63) (i xayintiya bavé
xwe red dike. Ji ber vé dilsoziya xwe ji xirabkariyén bavén xwe bi dizi ji Séx Zayiri
ra dibé&je G bi vé helwesta xwe girédana nasnameya neteweyi ji girédana malbati gi-
ringtir dide zanin. Jixwe pisti ku Séx Zayir dice ¢lyayi ew ji di nameyeké da diyar dike
ku dixwaze di roja teng a neteweya xwe da mina pirikén kurd én gehreman deling G
dawa xwe hilde, wek méran tivingé hilde G seré dijminan bike (r. 75-76). Jixwe Sim-
bil pisti bi Séx Zayiri ra dizewice heta dawiyé wek servaneke calak di beraya cengé
da tédikose (i mina Séx Zayiri di seré dawi da bi xapé xwe radesti Evdilmecité apé
xwe yé kurdfiros dike Gt wi bi desté xwe dikuje. Beri jidestdana glyané xwe Simbil
jl mina Séx Zayiri bi dirismeyén gehremaniyé riibiriiyé Qazi dibe i weha dibéje:
“Decal Qazi were meyté Evdilmecité xwe bibe! Bila biji Kurdistana serbest {i aza!”
Bi vi awayi guleya xwe ya pasi ji berdide seré xwe (i nahéle bi tu awayi xwe radesti
dijminan bike (r. 313).
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Diyar e, di romana Ser Li Clya Séx Zayiré da ji herweki Xaté Xanimé karakterén
kurd bi ser gehreman {i cehsan ve tén dabeskirin (i nlinerén rasteqine yén nasna-
meya kurd di kesayeta qehremanén mér én mina $Séx Zayir, Ahmed, Xosrov G Eli de;
gehremanén jin di kesayeta jinén mina Simbil, Zelixeya déya Memo, N{iré Xanima
déya Simbilé, Xezal Xanima déya Xosrovi i Fatmaya pirejin da G kurdfiros ji di ke-
sayeta Edo Beg, Isa Beg, Evdilmecit it Memoyi da tén bercavkirin. Loma ji gehre-
man hertim tén pesinandin G kurdfiros ji hertim tén bictikxistin da ku bibin pivan G
minakén nasnameya neteweyi.

5. ENCAM

Ji van minakén jorin ji derdikeve ku serboriya nasnameyi ya kurdén Sovyeté di
berhemén wan én edebi da bi basi xwe nisan dide G ji vi aliyi ve edebiyata kurdi
ya Sovyeté hem dibe rengvedana jiyana rasteqine ya kurdén Sovyeté hem ji dibe
tesederé nasnameya wan a civaki i siyasi. Lewra mina hem edebiyatan edebiyata
kurdi ya Sovyeté ji cthaneke hevterib ava dike 1 bi jlyana rasteqine ya dereki ra di-
keve nav tékiliyeke interaktif. Di vé rewsé da niviskar G helbestvan wek afirinerén
candi di nav toreke diyarkiri da hem rengiiriyé serdema xwe diyar dikin hem ji
hismendiyeké berhem tinin. Jixwe dahéneriya berhemén edebi ji ji vir té. Lewra
edebiyat tené jlyané nasayesine, di heman demé da bi xeyal i hizrén nl wé ji nii ve
sirove ji dike. Ev taybetmendi j1 héza nasnamecékeriyé ya edebiyaté béhtir dicespine
1 wek diyardeyeké derdixe holé.

Herwek ji minakén jorin ji xuya dibe niviskarén kurd én Sovyeté edebiyaté di-
kin gada afirandina hismendiya nasnameyeke diyarkiri 4 ji salén sihi heta dawiya
salén hestéyi di berhemén xwe da behsa sé arasteyén nasnameyi dikin i gelek caran
taybetmendiyén van her sé nasnameyan tékeli hev dikin. Lewra travmaya qirkiriné
U reva ji desté Romé ji aliyé du nisfan ve té tecrubekirin G wek gadeke bira etnik
di berhemén edebi da sopa vé travmayé demeke diréj dewam dike, bi taybeti ji di
romanén pésengén vé edebiyaté da (Erebé Semo G Heclyé Cindi) sopén vé nasname-
ya travmatik bi zeqi derdikeve pés cavan. Jixwe ji ber vé travmayé kurdén Sovyeté
wek hémayeke rizgariyé beré xwe didin Soresa Oktobiré i bi hesteke minetdariyé
dikevin nav angajmana nasnameya Sovyeté. Lé di berhemanina nasnameya Sovyeté
0 bernameya wé ya candi da karigeriya politikayén candi yén Sovyeté ji diyarker in
i cékirina nasnameya “sovyetblin”é di wé serdemé da péwisti (i sepandineke siyasi
ye ji. Ji ber vé her niviskar G helbestvan di berhemén xwe da bi yek cavi temaseyi
Sovyeté i dezgehén wé dikin i bi pesin i minet behsa wé dikin. Bi vi awayi kurdén
Sovyeté bé ku bi tevahi nasnameya xwe ya etnik biterikinin nasnameyeke raser
dipejirinin G di stina gund G warén xwe yén beré da xwe bi “welateki siyasi” ve giré
didin.

BP )i 17 Sal9 2022



2

=

[J
IHA|

Nasnameyén Edebiyata Kurdi ya Sovyeté KRB
Tevi minetdariya salén destpéké yén Sovyeté Gi nérina eréni ya kurdan, serde-
ma Stalin {1 guvasén wi yén li ser civaka kurdi vé angajmana nasnameyi dixe ber
1épirsiné. Ji ber vé di salén sésti da bi dawihatina serdema Stalini i karigeriya Soresa
Eyliilé, kurdén Sovyeté nasnameya xwe ya neteweyi kesif dikin G bi berhemén xwe
yén edebi héz didin hismendiya kurdayetiyé. Loma ji niviskarén ku beré bi berhemén
xwe bliblin hilgiré nasnameyeke etnik a travmatik G handeré nasnameya Sovyeté
vé caré nasnameya neteweyi pésniyazi xwendevanén xwe dikin @i cthanbiniyeke
n{l tinin nav edebiyata kurdi ya Sovyeté. Ji ber vé niviskar @i helbestvanén kurd bi
réya berhemén xwe yén edebi civaka kurdi ya Sovyeté wek beseke organik a nete-
weya kurd nisan didin @ di nav sinorén Sovyeté da bizirén welateki nii yé siyasi di
hisén xwendevanén xwe da didin candin. Bi vi awayi edebiyata kurdi ya Sovyeté
di nav sést sali da dibe hilgir i berhemhineré sé nasnameyén ciyawaz ku serboriya
sedsaliya kurdén Sovyeté (i bi taybeti ji kurdén ézidi berbicav dike.
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Extended Abstract:

Identity is related to the existence, manner and goals of human life and emerges
as a social and political phenomenon with the beginning of social life, because man
feels with the manifestation of identity in the society and defines themselves in the
mirror of opposite individuals or groups. In this context, having common aspects le-
ads to unity and the formation of “we”, while having different aspects leads to exclu-
sion and the formation of “they”. Hence it is this unity and exclusion in the essence of
identity formation that can never be designed without each other. This is why gender,
tribal, dynastic, national, religious, sectarian, class and national identities emerge
on this basis and form new unity and exclusion between people in different contexts.

Identity is a dynamic and multifaceted phenomenon and takes on new forms
according to historical developments with the emergence of each new force. In this
respect there are certain periods in the history of mankind that are the turning po-
ints in terms of change and the formation of identities. The nineteenth century mar-
ked the beginning of political, social and identity changes due to the great changes
of the European continent and their impact on the world for all the peoples of the
Middle East.
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In this context, the Yezidi Kurds living in the triangle of the Ottoman, Russian
and Iranian empires, as a result of the competition of these great powers and the
effects of new Western ideas, suddenly find themselves in a quest for change. Espe-
cially when the Ottomans targeted the Yezidi Kurds, many of their tribes took refuge
in the Russian Empire and this, in turn, led to the formation of a traumatic ethnic
memory among them. The Russians, and especially the October Revolution, became
a symbol of salvation for them and laid the foundation for a new identity among
them. It is on this basis that when the Soviet Union builds its cultural institutions, it
imposes this identity on the Soviet ethnicities with all its ideological tools.

But the aftermath of Stalin’s totalitarian regime and the national developments
of the Third World caused the Kurdish community in the Soviet Union to feel their
ethnic diversity and embark on a new quest. This is why in the sixties, when the
September Revolution began, the Soviet Kurds, under the leadership of Mela Mus-
tafa Barzani, discovered their national identity and a significant change took place
in their worldview. Of course, all these identity changes as a source of identifier in
Soviet Kurdish literature reflect and determine the direction of narration and con-
tent of this literature.

In this sense, the identity and literature of the Soviet Kurds at every stage streng-
thens their position and interacts with each other. In this study, in order to follow
this change of identity and the formation of the “identity of Soviet Kurdish literatu-
re”, some special literary works have been selected in which the main lines of the
change of identity are well observed. The characteristic of most of these products is
that their events and characters are taken directly from real life and resurrected in
the organized world. This is why we encounter the same people and events in diffe-
rent products who have the same reflexes and attitudes.

The examples of escape and massacre committed by Turks and the traces of the
traumatic identity of the Yezidi Kurds have been shown in the novels Jiyana Bexte-
war i Hopo by Erebé Semo, in the novel Hewari by Heciyé Cindi and the examples
of unsettled of Soviet identity in the novels Jiyana Bextewar by Erebé Semo, in the
novel Hewarl by Heciyé Cindi and Dé G Démari by Egité Xudoyi and in the poems
of Sikoyé Hesen and Fériké Usivi; and the examples of the emergence of Kurdish
national identity in the novels Dimdim by Erebé Semo and Hewari by Heciyé Cindi
and in the poems of Sikoyé Hesen and Fériké Usivi; in the novels Gundé Mérxasa,
Xaté Xanim and Ser Li Ciya déx Zayir by Eliyé Evdilrehmani. In our opinion these
products are typical and powerful examples for examining the identity of Soviet
Kurdish literature.
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PUXTE:

Dahiirandina berhemén Sener Ozmen ji aliyé naveroki i
binyadi ve dijwar in. Di piraniya xebatén wida hem ji héla
naveroki hem ji ya séweyi ve cithaneke absurd, kaotik G
qrizwari té xuyakirin. Niviskar vé taybetiya xebatén xwe,
di navé romana xwe ya séyem —Gramera Béhiziir- da bi
awayeki eskere ilan dike G ré bi temami li ber xwiner {
rexnegiran digire ku xebatén wi weki formén konvansi-
yonel nenirxinin. Di vé xebaté da li ser fiksiyona qrizwari
ya romana Sener Ozmen a bi navé Gramera Béhiziir hati-
ye rawestan @i hewil hatiye dayin ku di peywenda tégih
i teknikén fiksiyoné yén weki ‘berhema vekir?’, navdedi,
metafiksiyon @ yek ji hémanén sereke yén végérannasiye,
dengé vegérané da analiza wé bé kirin.

Peyvén Sereke: Fiksiyon, vegéran, dengé vegérané, bin-
yad, Gramera Béhiziir.

ABSTRACT:

The works of the author are narratives that are difficult to
analyze in terms of both content and structure. In most of
his works, an absurd, chaotic and crisis-like world is seen
both in terms of content and form. The author openly dec-
lares this feature of his work in the title of the third novel
—Gramera Béhiziir- and completely blocks the readers and

*  Ev xebat, ji teza doktorayé ya niviskaré hatiye wergirtin ku di sala 2022an da li Zaningeha Dicleyg,
Enstituya Zanistén Civaki, Besa Ziman @i Canda Kurdi bi navé “Kiirtce Romanda Anlatic1 Perspektif ve

Soylem” hatiye parastin.

**  Dr. Lékoliner, Zaningeha Mardin Artukluyé, Enstituya Zimanén Zindi yén li Tirkiyeyé, Besa Zi-
man @ Canda Kurdi / Mardin Artuklu University, Institute of Living Languages in Turke, Department
of Kurdish Language and Culture, Mardin Turkey, rojxun@hotmail.com
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critics from treating his work as conventional forms. In this study the uneasiness, in other
words, the crisis-fiction of Sener Ozmen’s novel Gramera Béhiziir has been examined and,
the novel has been tried to be analyzed in terms of fiction techniques such as ‘open work’,
intertextuality, metafiction, and the narrative voice, which is one of the basic elements of
narratology.

Keywords: Fiction, narrative, narrative voice, structure, Gramera Béhiziir.

1. DESTPEK

Di vé gotaré da fiksiyonalite (i dengé vegérané di romana Gramera Béhiziir da hati-
ye vekolin. L& ji bo analiza romané ya bi vi rengi li ser bingeheké bé rinistandin divé
di destpéké da derbaré binyad i naveroka romané da bi gisti cend gotin bén kirin.

Gramera Béhiziir, béguman di peywenda fiksiyon, vegérannasi @ bikaranina
zimén da yek ji romanén balkés {i cuda yén edebiyata kurdi ye. Roman, heqé navé
xwe dide i bérawestan konfora xwiner xera dike i her ku dice té da béhiz{iri gav bi
gav digihise radeyén heri bilind. Ifadeya “temasevanén xwe yén hisén xwe avéti”
ya sehneya dawin a piyésé ya ku séweyeke bingehin a romané ye, sandinek e bo
xwineré di dawiya romané da méjicelgbiiyi. Li vir, giréka dawin i pihét a vegérané
ku ji seri ve bi kod 1 sifreyén civaki G politik hatiye badan, té avétin i vegéran dige-
de. Bi vi rengi ji destpéka xwendiné ve xwineré weki li ser diriyan r{inisti, di dawiya
romané da ji nema xwe digihine r{inistekeke pébawer. Réwitiya xwendiné ya xwiner
digede, 1é badilhewa ye ku ew bo insakirina bitliniya vegérané an ji watedarkirina
wé hewil bide. Ew, bi tené dikare sifre i kodén di romané da kesf bike i perceyén
wateyé bi dest bixe. Di romana ku bi kod i birxistinan hati hinandin da, bingehek
nine ku xwiner bi ewle li ser bimese. Ji vé hélé ve roman, vegéraneke bé-navend e. Di
romané da pir zéde 1 di tonén cuda da deng tén bihistin. Hiirguliyén heri pi¢iik én
derbaré jiyana rojane ya kurdén di nav sinorén Komara Tirkiyeyé; sandinén politik,
diroki, civaki @i candi; ensest i pirsgiréka jiné; gotarén cihé yén li ser dewleté i
gelek meseleyén cihétir, di romané da cesitdariya wateyé ya beré wé li abstrdiyé
ava kiriye. G. B., vegéranek e ku di navbera pir-wateyiti {i abs{irdi, pir-navenditi 4
bé-navenditi, otoriteya vegér Qi jiholérabtina vegér dice 1 té. Ji vé hélé ve vegéranek
e ku tégihin G dahiirandina wé dijwar e.

Roman, li gori qalibén konvensiyonel ji héla mijar, karakter, mekan @i demé
ve bénavend e, 1é esasen navenda wé li ser tégeha “listik”é ava bfiye. G. B., bi her
aliyé xwe, ji seri heya dawiyé ‘listik’-vegéranek e. Eger em naveki bidin vé listika ku
niviskar bi xwiner re dileyize, dé ew bibe listika ‘cavneqandiné’. Niviskari, vegéran
bi sifre @i kodan hiinandiye, gelek aliyén wé di tariyé da histine @ li bendé ye ku
xwineré jéhati bi destlepinké G xwe bi xwe wé vecirine. Di romané da gramera zimané
kurdi di seré wan hémanan da ye ku pé hatiye listin, xerabiiye 0 bi saztimaneke cihé
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avabiye. Jixwe navé romané ji usliib G bikaranina zimaneki xweseri xwe, nefesih
G pélisti ima dike. Niviskar, bi ziman G gramera kurdi ya ku jixwe teqribén 9o sal
e ésén standartbiné dikisine, listiye, cih daye béjeyén di jiyana rojane da nayén
bikaranin an kém tén bikaranin G listikeke xweseri romané dahénandiye. Ji aliyé
listikén zimén ve roman ewcendi ezm{ini ye ku xwineré jirézé, heta xwineré serdesti
gramera kurdi jili ser tlitikan dihéle.

Ji ber binyad @i naveroka béhizlir a romana G. B. ango ji ber végerana wé ya
qrizwarl me xwest em bala xwe bidin taybetiyén wé yén fiksiyoné {i dengén nava
wé da. Gelo bi teknikén fiksiyon Gi dengé vegérana wé ji ewcend hatiye listin an ji
ev teknikén fiksiyon @i vegérana G. B. wek di romanén konvansiyonel de bi awayeki
birék{ipék hatine emilandin? Armanca me ew e ku em tébigihésin ka roman weki
ibareya li ser xwe ji aliyé fiksiyon G dengén té da tén bihistin ve ji béhizlr e an
vegéraneke yekpare, biser{iber @i birékipék e?

2. WEK ‘BERHEMEKE VEKIRI’ GRAMERA BEHIZUR

Helbet di romané da yegane faktora ku xwiner béhiziir dike, listina bi gramer
i zimané kurdi nine. Ji bili vé binyada romané {i awayé hiinandina wé ji ji qalibén
hinbiyi @i naskiri yén romané pir z&de diir e. Hem ji aliyé hémanén vegérannasiyé
yén weki karakter, rézebiiyer, mekan, dem, vegér, perspektif (i gotar hem ji aliyé ne-
diyariya sinorén navbera rasti (i nerasti, jiyanbari @i xeyal, xewn, xewneresk; cihana
fiktiv a ku té de cthanén cuda (G rastiyén cuda mimkin ve G. B., zoré dide xwiner ku ji
gada xwe ya konforé derkeve. Ji héleké ve ne bi tené ziman (i gramera vegérané gra-
mera fiksiyon G binyadé, yané cihana afirandi . séweya afirandiné jili ser béhiz{iriyé
ava biiye. Xwiner, ji héleké ve hewil dide ku ziman {i grameré vecirine @ ji héla din ve
dibiline ku tébigihise ka vegéran ji aliyé séweyé ve cawa hatiye hiinandin @ bi vi rengi
berhemé ji nii ve diafirine. Ji vi ali ve berhem, bi temami ‘berhem(ek)e vekiri’ ye. ‘Ber-
hema vekir?’ ya ku Umberto Eco ligel minakén ji gadén weki muzik, edebiyat, wéne,
sanoyé teorize kiriye, berhemén nediyar it hema hema xwedi pékaniyén bésinor in
{l encama wan pés da nayé ditin. Berovajl berhemén konvasiyonel én ku sinor @
niyetén wan vekiri G zelal ‘berhema vekiri’, bi hevhikariya guhdér/biner/xwineran
bi pékaniyén cihéreng vedibin. Binkategoriyeke berhema vekiri “berhemén livdar”,
ew cure berhem in ku hunermendi/é, bi zaneb{in ew temam nekirine, bi gotineke
din bi encameke misoger { zelal bi dawi nekirine G bo xwiner qadeke azad vekiriye,
berhem ji dibetiyan re vekiri histiye. Di her dema ev cure ‘berhema vekiri’ da ya ku
birxistin i siroveyén dewlemend vehewandi {i té da riwange, zewq i hestyariya bi
hejmareke bésinor a xwineran li hev hikari dikin, wateyén cihéreng én berhemé der-
dikevin holé. Di hevhikariya bi van cure berheman da her xwinerek berhemé ji nii
ve diafirine, her xwendin berhemeke nii derdixe holé. Berhema vekiri ya bo sirove
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i wateyén pirane destiirdayi, bi hevhikari @i besdariya biner/xwineran ra dihéle ku
pékhati i 1ézédekirinén cihé ¢ébin. Lé, bi ramana xwe ya afiriner {i siroveyén sexsi
temamkirina berhemé wek puzzleyeké ji aliyé xwiner ve, dé ne kéfi be. Xwiner, di
nava sinorén ku berhemé destlirdayi G isaretén histi da dikare berhemé ji ni ve
biafirine. (Eco, 2016, 63-95; Rifat, 2013, 167)

3. BINYADA GISTI YA GRAMERA BEHIZUR

Milan Kundera dibéje ku “[d]i romané da séwe, hema hema azadiyeke bésinor
e” (Kundera, 2014, 85) @i angast dike ku roman bi téra xwe ji vé azadiyé stidewar
nebiiye. Li gorl wi romané di diroka xwe da gelek imkanén séweyi bi kar neanine,
guh nedaye dibetiyan. Di vé peywendé de G. B., yek ji wan romanan e ku dikare li
derveyi vé rexneya Kundera bimine. Ji ber ku G. B., ji gelek aliyan ve ji derfetén ber-
fireh én cureya romané stidewar biiye i dibetiyén fiksiyoné bi comerdi bi kar anine.
Heta ji azadiyén séweyi yén bésinor én romané ewcendi stidewar biiye ku sinorén
cureyeke cihé ya vegérané dagir kiriye. Di vé carcoveyé da ligel deqa vegérané di G.
B. de deqa piyesé ji heye. Yané roman, di ser du deqén cihé ra hatiye vesazkirin ku di
her besé de li pey hev in. Ji vi ali ve niviskar, di heman demé da ji dibetiyén séweyi
yén du cureyén cihé yén weki vegérana ¢iroké {i vegérana piyesé stidewar biiye
imkanén romané téra xwe berfireh kiriye.

G. B., bi gisti sé besén sereke yén weki Bozo, Nesim @i Ozcan i di nava van be-
san da bi tevayi 13 sehne @i 12 besén vegotini vedihewine. Di seré her besa sereke
da epigrafeke ji deqén cihéreng cih digire i bi doré her bes bi sehneyeke piyesé
dest pé dike, pé ra vegérana ¢iroké té. Bi vi rengl beri her vegérana ciroké piyese-
ke tekperdeyi cih digire i asoxi roman bi sehneyeké bi dawi dibe. Ji bona ku ro-
man bi sehneyeke piyesé dest pé dike G wiha digede meriv dibéje gey sehne di erka
carcovekiriné da ne. Ji aliyé din ve meriv dibéje gey sehne, dimenén pictik in ku ji
vegérana ciroké hatine bidestxistin. Nediyar e ka vegérana ciroké ji sehneyan weli-
diye an ji sehne ji nava vegérana ¢iroké hatine wergirtin. Lé ev tist eskere ye ku ev
rews, bo xwiner destnisan dike ku heman biiyer an ji rews dikare bi séweyén cihé
yén vegérané bén vegotin.

4. NAVDEQI DI GRAMERA BEHIZUR DA

Di romana ku di ser degén cihé yén vegérané yén mil bi mil ra hatiye hiinandin de
navdeqi (intertextuality)', bi awayeki eskere li pés e. Encax, ev di wateya navdeqiya

1  Bigiroveyeke heri basit navdeqi dantistandin e di navbera heri kém du deqan da, bi awayeki sekli
an ji naveroki péwendidayina deqeké bi deq an deqén din ra ye. Bo xwendineke berfireh derbaré
navdeqiyé da bnr. Kubilay Aktulum, Metinleraras: Iliskiler, Oteki Yayinevi, Ankara, 2000.
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ku perceyek ji berhemeké bé wergirtin G li deqa esli bé pinekirin de nine, ji wé gelek
wédetir e. Navdeqiya di G. B. da wiha cébfiye ku degén resen én piyesé @i vegéranén
rengi li di xwendina deqeke piyesé di cih da deqa ciroké derdikeve pés me {i deqa
piyesé qiit dibe; herweha hema li dii deqa ciroké disa sehneyeke piyesé vedibe i icar
deqa c¢iroké di nivi da té histin. Birék{ipéki li di hev bikaranina du deqén cureyén cihé,
deqan ji hev dike {i bitliniya her du deqan xera dike. Ji aliyeki din, ré 1i ber xwendinén
yeknesak én deqan digire i xwiner dikisine nava xwendineke hin dinamik & wi/é
aktif dike. Herweha bikaranina du deqgén cihé yén vegérané, heya radeyeké cawaniya
hevtemamkiriné destnisan dike G dipeyitine ku mijarek dikare bi séweyén cihéreng
11 ji riwangeyén cihé bé vegotin. Ji her tisti giringtir, biistikrar bikaranina mil bi mil a
deqa piyesé i deqa ¢iroké di heman berhemé da destnisan dike ku dijitiya mimesis-
diegesis a ku yek ji mijarén heri kevnar i biniqas, bi awayeki hevaheng bi hev ra bé
bikaranin. Bi rasti ji diyalogén xwer{i én di piyesan de bandoreke mimetik (nisandan)
cédikin, deqgén cirokan én li pey piyesan ji diegetik (vegotin) in. Ji vi ali ve romané
di carcoveya xwe da bersivek daye nigasa dijraber a arasteyi ka tistén di vegérané
da gewimi divé bén pésandin an ji divé bén vegotin: mimesisa di wateya rasterast
pésandina gotin i biiyeré da G diegesisa di wateya vegotin an temsila devki ya tistén
gewimi da, béyl daxwaza raseriyé mil bi mil hatine bikaranin.

Vegérané, ji bili avabiina li ser du cureyén cihé, bi epigrafén di destpéka her besé
da, semaya notayén straneké, Mem i Zin, Atatiirk, Chp, Karaoglan, Cegerxwin G bi
sandin { Tmayén ditir péwendiyén navdeqiyé derxistine pés.

5. METAFIKSIYON DI GRAMERA BEHIZUR DA

Metafiksiyon (metafiction), “ji nivisana fiktiv ra té gotin ku bi awayeki sistematik
0 xwehismend balé dikisine ser statuya berhemé ji bo ku pirsén arasteyi tékiliya
di navbera fiksiyon i rastiyé da derxe pés.” (Waugh, 2016, 16) Bi gotineke din, ew
berhemén fiksiyon metafiksiyon in ku tégina rasteqiniyé diruxinin G bi eskereyi
an ji bi hinek isaretan derdixin pés ku cihana afirandi bi tené fiksiyonek e. Di vé
peywendé da di romané da niseyén béjeyek pénasekiri an ravekiri @i niseyén derbaré
wergerén kurdi yén ji bo axaftinén bi tirki (i suryanki hatine dayin, G: B. kirine ro-
maneke metafiksiyon. Weki minak bo pirtiika bi navé ”"Kadinsiz Memleket” a di
besa Bozo da navhati, di niseyé da wergera ”’Welaté Béjin‘, romana Frank Richardi.
(niseya edisyoné)“ (42); bo Karaoglan ji di niseyé da rave @ siroveya ”Bi Tirki, ‘Qe-
reoxlan, Reso‘ (Bernavkeé Biilent Ecevit (j. 28‘¢ Gulana 1925an, Stembol - m. 5°é Ser-
maweza 2006an, Engere)é rojnamevan, wergér helbestkar, niviskar {i siyasetmedaré
Tirk. Té gotin ku Ecevit bi eslé kurd e.) (n.e.)* (68) hatiye kirin. Van niseyan bit{ini
i seraqetiya fiksiyoné xera kiriye. Rayi xwiner daye ku ya dixwine ne rasteqin, 1é
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fiksiyon, cihaneke afirandi ye. Hevhikariya romana ku bi vi rengi xwe saz kiriye
“fiksiyon”a xwe eskere kiriye G xwiner dikeve rewseke aloz. Xwiner, ji aliyeki ve di-
keve hundiré cihana fiksiyoné i bi karakteran re hevyek dibe, ji aliyé din ve ji ber
niseyeke agahker a ku dikeve navé, navberé dide deqa sereke i rave i siroveyén di
niseyé da dixwine. Bi vi rengi hem xwendina deqa sereke nivce dimine @ hem ji ew
necar dimine ku rola ‘xwineré saf’ berde G bibe xwedihisyari.

Bi taybeti, deqén weki epigraf G sehneyén piyesé ku bi riheti dikarin ji deqa se-
reke bén veqgetandin, ne rasterast ji be balé dikisinin ser stat{iya fiksiyon i pévajoya
avabiina romané.? Ji vi ali ve ji bo ku epigraf @i sehneyén piyesé yén di romané da
fiksiyonaliteya vegérané derxistine pés G. B. romaneke metafiksiyon e. Bi taybeti
jl sehneyén piyesé di peywenda vegotinbariya alternatif a mijareké da minakeke
pratik e {i pévajoya nivisiné dide der.

Di gotara xwe ya Hunera Metafiksiyoné (Ustkurmaca Sanati) de Larry McCaffery,
vedibgje ku di fiksiyoneke rasteqin {i gotareke jirézé da béje nexuya ne, yané balé
nakisinin ser xwe. Di diimahiké da destnisan dike ku seba “balkisandina seraget a
li ser bé&jeyan, daringa fiksiyoné” Jina Tikiitené ya Willie Masterst (Willie Masters’in
Yapayalmz Esi) ya William Gass metafiksiyoneke béhempa ye. (McCaffery, 2016,
161-178) Di G. B.* da ji zimané ¢ékiri, yé seraget balé dikisine ser xwe, aliyé fiktiv a
cthana, ya rasttir cthanén, di romané da avabiyl pihét dike G eskere dike ku ew ne
rasteqin e. Loma bala li ser zimén, G. B. kiriye romaneke metafiksiyon.

6. BIR DI GRAMERA BEHIZUR DA

Weki beré hate destnisankirin vegéran, wek sé bes -Bozo, Nesim @i Ozcan- hatiye

A_AA

séwirandin. Roman, ji bitiini i hevgirtiya séweyi  tematik gelek diir e ku di romana
konvensiyonel G heta gismen di ya modernist de hatiye gebtlkirin. Vegéran dikare
weke anti-roman bé binavkirin® ji bona ku “séweya dijberikirina normén fiksiyona

2 Ligori David Lodge "metafikdiyon, fiksiyona derheqg fiksiyoné da ye: Roman 1 ¢irokén ku balé
dikisinin ser statuyén fiksiyona xwe (i pévajoyén xwe yén pékhatiniyé” (Lodge, 2013; 247)

3 Bigisti di romanén postmodernist da metafiksiyon i navdeqi digel hev in. Ji bo balkésiyeke kurt
a derbaré hevkarigeriya metafiksiyon & péwendiyén navdeqi bnr. Jekaterina Sadovska, “Cagdas
Edebiyatta Ustkurgu/Ustroman’, dnv. (Der. ve Cev.) Aytag Oren, Ustkurgu/Ustkurmaca Uzerine
da(153-160), Hece Yay., Ankara, 2016, r. 157-159.

4 Di hevpeyvineke niviski ya ku me pé re kiri da Ozmen, derbaré ‘ka gramerek cawa béhizar
dibe’ da wiha dibéje: “[G]ramerek ¢awan béhiztr dibe G béhiztr dike? Mebest jé ziman e. Zi-
man ji, weke ku di destpéka romané de devokén Kurmanciya Res bin, xuya dibin, 1¢ na, ez qala
zimaneki ¢ors dikim. Serobinobtiyina welét, ték¢tina mirovan, ku em weke ku tistén asayi bin li
wan dinihérin. Weke ku ji qal @i belayé ve ziman hatibe qedexekirin, ne bi tené qedexekirin ji, ji
gorepané polos kirine, de werin bi vi zimané ku tuneye, roman binivisinin!” 26.10.2020.

5  Derbaré anti-roman da bnr. Laryy McCaffery, ”Ustkurgu Sanatr”, (Der. ve Cev.) Aytag Oren,
dnv. Ustkurgu/Ustkurmaca Uzerine (161-178) da, Hece Yayinlari, Ankara, 2016, r. 161.
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meqbl” dihewine, ji cureya xwe édi nebawer e @ bi vi rengi helwesteke rexneyi G
xwe-rexneyi pésandiye. Lewma xwiner an ji analistén ku bixwazin besén romané di
nava bitliniyeke tematik an ji séweyi da binirxinin, dibe ku encameke biser{ipé bi dest
nexin. Jixwe eger di carcoveya bidestxistina bit{iniyeké i tesbitkirina péwendiyan di
navbera besén hané da bé nérin, di besa Bozo da Nesim bavé Bozo ye, Ozcan ji li ge-
reqola gund di rola leskereki de ye ku Nesim té da mamostetiyé dike. Lé dema té besa
Nesim ne behsa Bozo 1 ne ji ya Ozcan té kirin. Nesim di vé besé da 24 sali, wisa dixu-
ye ku an hunermend an ji niviskarek e. Hercendi li cihek du cihan behsa kuré wenda
bike ji tu nisan ninin ku meriv bibéje Nesimé vé besé (i Nesimé besa beri wé heman
kes in. Cthana di besa Nesim da cihaneke surreal, hema hema cihaneke fantastik e.
Ji ber vé di peywenda galibén romané yén hinbiyi da di navbera besén Bozo (i Nesim
da péwendiyek nine. Herweha di navbera besén Nesim @i Ozcan da ji ji bili Xwedewen-
da Adaniyé yé ku di herdu besan da dubarekiri girédaniyeke berbicav nine. Besén ku
weki cithanén ji hev gelek cuda hatine séwirandin, encax dikare bi réya metaforan
bén péwendidarkirin. Sandinén 1i kolonyalizm, pirsgiréka zimén, jiyana kurdan a
civaki, candi 1 politik -ligel ku di her sé besan da hatine bikaranin- ji bona ku bibin
perceyén heman romané bi tena seré xwe ne bes in. Li gorl me esil tisté ku sé besén
weke cthanén tével, serbixwe hatine séwirin dike perceyén heman romané, metafora
“bir”é ye. Lé di her besé da dir{iv t maneya vé metafora girédar guheriye.

7. DENGE VEGERANE DI GRAMERA BEHIZUR DA

Cawa ku her sé besén behskiri ji cthanén ji hev cuda ava biine, bi awayeki sirusti
dé vegotina van cihanan ji ji hev cuda be. Ji bo vekolina vegér di G. B. da, lazim e her
sé besén berhemé i sehneyén piyesé G vegéranén ciroké yén di her besan da, cuda
bén nirxandin. Di eslé xwe da di bit{iniya vegérané da séweya sehneyén piyesé zéde
neguherine, bi tené di degén ciroké da cihétiyén vegérannasiyé cébiine.

Di destpéka besa ewil a romané, Bozo da epigrafa ku ji Stireta Dlixané, Ayeta
38.an a Qur’ané wergirti cih digire: “[m]e erd i esman i yén di navbera her duyan
de afirandin ne ji bo ku bibin mijara listik G pémijtliyan.” Di eslé xwe da ev epigraf,
séweya hlinandina sehneyén di tevahiya romané da i degén ¢iroké yén besa Bozo
ima dike. Cthana fiksiyoné ya besa Bozo, mina cihana di epigrafé da behskiri cthanek
e ku ji aliyé vegéreki derasayi, xwedi hézén tekiiz, xwedayi ve té veguhestin. Ji vi ali
ve di carcoveya mijara me da tékiliya epigrafé ya bi besa diimahika xwe ra, li ser
analojiya séweyi riinistiye. Yané cihana fiktiv a di besa Bozo da, ji aliyé binyada
xwe ve xwedi taybetiyeke teolojik e. Bi gotineke ditir afirinereki/e wé heye, yané
“deng”eke ku serdesti wé cihané ye i berdevkiya wé dike.

Tégiha vegér di deqén sanoyé da bi téra xwe nehatiye vekolin. Bi gisti té fikirin
1 “nisandin”@ ye 1 ji ber vé yeké ji di sanoyé da vegér nine. Di pey-
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wenda listika sanoyé weki hunereke sehnekiriné da dibe ku ev rast be; 1é heman tist
bo piyésé bé gotin ku deqa niviski ya sanoya sehnekiri ye, dé thmalkari be. Piyes,
péngava ewil a sanoyé ye. Bi derbirineke berevaji sano, ligel diyalogén di listiké da
rewsa veguherandina mekan, xuyan {i teswirkirinén helwest/tevgera listikvanan e
li ser tevger (i dimené. Listikén ku nehatine sehnekirin an ji ligel sehnekiriné hatine
capkirin, weki roman @ ciroké wek degeke edebi tén hesibandin. Ji ber vé yeké weki
degeke edebi di piyesan da vegér weke hémaneke ku divé bé vekolin derdikeve pés.®
Dema em li gor van agahiyan li G. B. binérin, derdikeve holé ku di sehneyén piyesén
hem@i besén romané da der-vegér heye. Berovaji besén serbixwe yén romané,
sehneyén piyesé, ji héla binyadi ve ji seré romané heya dawiya wé xeteke biistikrar
disopinin. Sehne asta der-ciroki (extradiegetic) ya romané pék tinin, ji ber ku di
zemina ewil a vegérané da ne G di wesfé vegérana carcove da ne ku romané dide
destpékirin @ digedine.

Di peywenda navdeqiyé da deqén sanoyi bi awayeki kurt {i perceyi dikarin di
romanan da cih bigirin. Ligel vé di G. B. da hebtina wé li nik her deqa ciroké, ji bo
romana kurdi séweyeki vegotiné yé nii i ezm{ini ye. Sedema cihgirtina sehneyan
li nik degén ¢iroké, divé di pasxaneya Ozmen a sanoyé da bé 1&ékolin. Ozmen me-
raga xwe ya bo sanoyé ku ew digihise heya salén dibistana navin, weke séwéyeke
giring a derbiriné -derbirina xwe, derbirina kurdbiiyiné, derbirina cthané- rave dike.
Niviskar vedibéje ku fikré sehneyan, bi guherin @ veguherinén henga nivisandina
romané ra derketiye {i sehne weke dimen séwirandine. (Hevpeyvina niviski ya bi
niviskér ra hatiye kirin, 26.10.2020) Bi rasti ji sehne, weke ku bén ber cavén xwiner,
fotografik in. Wexta ku li teswirén tevger @i karakteran diyalog ji zéde dibin sehne,
di stina dimenén béhereket dirtivé sehneyén kurt dide ku weke ji dereke filmeki ha-
tine wergirtin. Ji bill karakterén ku bi hev re diaxivin di sehneyan da dengeki din té
bihistin ku dimené wi nine. Ev deng, denge vegér e ku ne diyar e ji ku té, 1é her tisti
di sehneyan da dibine @i pé dizane. Ligel ku deng daxili dimené ye cihderka dengi
li derveyi sehneyé ye. Lewma sehne, ji devé der-vegér (heterodiegetic)” téne gotin.

6  Jibo problematika vegér a di deqén sanoyé bnr. Can $en, "Edebi Bir Tiir Olarak Tiyatroda A -
latic1 Meselesi, Bartin Universitesi Edebiyat Fakiiltesi Dergisi, 2(2), (19-39), 2017.

7 Di vé begé da vegér bi gisti li gori terminolojiya Gérard Genette hatiye vekolin, 1¢ ji teoriyén
vegérannasén din ji siid hatiye wergirtin. Genette, di mijara tipolojiyén vegér da soresek pék ani-
ye U tégihistina vegér bi temami guherandiye. Cara ewil wi vegér ne li gori sexsan an ji cinavan
tesnif nekiriye, li gori seknén vegérané nirxandiye. Di vé ¢arcoveyé da di seri da astén vegérané
yén weki asta der-¢iroki (extradiegetic), asta nav-¢iroki (intradiegetic) G asta metagiroki (me-
tadiegetic) destnigan kiriye. Li gor Genette, li gor sekna (pozisyon) wi/é ya vegérané ji du cure
vegér -der-vegér (heterodiegetic narrator) @t nav-vegér (homodiegetic)- hene. Der-vegér, ew
vegér e ku di nava ¢iroké da cih nagire ya ku vedibéje; nav-vegér ji ew vegér e ku di heman demé
da yek ji karakterén ¢iroké ye. Di encamé da Genette bi cihkirina vegér di astén vegérané da
tipolojiya xwe ya vegér temam kiriye. Minak: Kategoriyeke ji tipolojiyé, ‘der-¢iroki der-vegér,
ew e ku ¢irok ji devé vegéreki di asta yekem a ¢iroké da @i yé derveyi ¢iroké ve té vegotin. Ji bo
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Vegotina der-vegéré ku sehneyan vediguhéze, pir zindi @i ditbar e. Vegér weke ku bi
peyvan wéneyan xéz dike. Ji ber ku degén sehneyan di asta der-ciroki ya romané da
ne vegéré sehneyan ji di pozisyona der-ciroki der-vegér da ye.

Li taxeke bi navé “Taxa Jorin”, malbateke biciik a apolitik -reng e ku
pergalparéz bin ji - a beriya bi cend rojan, ji taxeke bi navé “Taxa Jérin”
bar kiri 0 hati, hewil didin ku gaveké beriya ya din di xaniyé xwe yé nii de
bi ct bibin, yé ku kiréya wi ya sé mehan pésin hatiye dayin. Kevaniya malé
“Tirkan” ji mileki ve is il karén malé dike, ji milé din ve ji dicehdine ku zilamé
weé yé ku ew seré cend salan e jé diir e i li gundeki ji wan gundén Mesthiyan
mamostetiyé dike, wek hawé beré welé ziiziika ji malé nece 0l késeya xwe ya
sereke ya civeguhastiné vé neqlé safi bike, qet nebe bila ré bide biirayé xwe
yé dilé wi jé mayi da ku here 1 ji wi gaymeqamé araqvexwir re, é ku ji kirt i
niva xwe nayé xwaré, ta bi derziyé ve bike. (9)

Di minaka jor a ji sehneya yekem wergirti da, der-vegér ji pozisyoneke bilind
0 serdesti her tisti vediguhéze. Vegér, bi tené di wateya ji derve ditin @ sahidi da
vegéreki/e cavdér nine. Ji bili erka xwe ya cavdériyé ev vegér, bi temami serdesti
helwesta politik, rewsa ekonomik i civaki @i halé ruhi ya malbaté ye ku behs dike.
Herwisa ji endise, tirs, hévi i her tisti ku ji hisé her ferdeki malbaté ra derbas dibin ji
agahdar e. Jixwe hema pisti kurtedanasineke malbaté dest pé dike behsa karé xani-
ma malé, Tirkané, dike @i di heman demé da weke ku di hundiré seré wé da be hévi
Ui bendewariyén jiniké vediguhéze. Dii re jiyana hundirin G a dereki ya ferdén din
én malbaté —Nesim (bav), Bozo (kur) {i Guléya ku alikara karén malé- dadihdrine.
Bi gisti vegéré di sehneyan da vegéreki/e giszan (omniscient) e, ji ber ku hest @
ramanén beré G niha yén her ferdeki malbaté dizane.

Herciqas di besén sehneyan da bi réya diyalogan gotiné bide karakteran ji vegér
bi temami winda nabe. Bi vegotinén nav-kevané serdestiya xwe ya sehneyé her
tim bi bir dixe. Vegér, bi teswir {i raveyén xwe yén nav-kevané diyalogan qut dike
{1 helwest, hereket i rewsén der{ini yén karakteran vediguhézine. Di minaka jérin
da axaftinén Bozo @i bavé wi hatine dayin, di ravekirinén nav-kevané da ji rewsa
bimitale (i damayi ya bavi G hereketén Bozo hatine sayesandin:

BAVE BOZOYI: [pariyeki damayi ye] Tu ¢cima naxwi, kuré min? Sir, sir, min ji te
re sir keland, cirrek sekir ji avét navé, sir bas e, vexwe, kuré min, cima li min
dimeyzéni?! Tastéya xwe bike (i em rabin... Dilé te bi hatiné tinebe, ez te bihe-
rim i daynim mala Mixtér, Habobo li wir e, zarokén din ji niha li wir in... Hé?
BOZO: [xwe bi qasilén héké yén keti ser maseyé dibiline] Ez naxwazim herime
mala Mixtér. Ez é ji bi te re béme gereqolé... [dibéje ii radibe ser péyan] (64)

hargiliyan derbaré tipolojiya vegér a Genette bnr. Gérard Genette, Anlatinin Soylemi, (Cev.)
Ferit Burak Aydar, Bogazigi Universitesi Yayinevi, Istanbul, [1972] 2011.
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Di deqa ciroké ya Bozo da ji ku di asta vegérana nav-¢iroki (intradiegetic) da
cihgirti, disa der-vegérek (heterodiegetic) heye; 1é ev vegér li gor vegéré sehneyén
piyesé xwedi taybetiyeke cuda ye. Vegéré li vir ji digel ku der-vegér e, denge wi bi
gasi der-vegéré sehneyan ne zelal G diyar e. Ev cure vegéré ku berginda vegérana
figurl ya Stanzel e, di pozisyona der-vegéré nepen da ye. Ya rasti, tégihén vegérana
figural G der-vegéré nepen kém zéde berginda tégiha ‘hisé refleksif/bireweriya reng-
veder’ in ku Henry James wiha bi nav kiribd. Di vi cure vegérané da, hercendi vegér
der-vegéré Xwedayi ye ji di nivenda vegérané da perspektif (i gotara karakter té bi-
cihkirin. Loma ev cure vegérana ku té da der-vegérané giszan xwe gaveké pas ve
dikisine G karakter derdixe pés, bi fokalizasyona naveki i GNS (gotara neyekser a
serbest) pék té.2 Di pasaja jérin da hisé Bozoyi yé ku teqriben hest sali ye, bi vegotina
der-vegéré giszan hatiye pésandan. Vegér, hercendi bi temami vegotiné nede desté
karakter j1 gismen dev ji usluba xwe berdide & armanc dike ku tistén di hisén karak-
ter da derbasbiiyl wekxwe, béyi destwerdané binimine. Di hisé Bozoyé xilmas da
rabirdd, dahatdi i niha di heman demé da zindi dibin. Hisé zaroki, gava ku bi béhna
cihé a bavé xwe tédigihise ji niska ve bala wi dice ser cihén ku ew & roja din bicin. Ji
aliyé din ve ¢iroka ku wé sevé li mala keyayé gund guhdar kiriye it imajén derbaré
pélistoka kuré keya di z€hné wi ra tén 4 dicin. Hema beri tam tékeve xewé di zéhné
wi da geymeqam té xuyakirin ku bi bavé wi ra ne li hev e (i xewnereskeké dibine:

Bi béhna bavé xwe dizane, ew béhn bi tené ji wi (i ji tittina wi té. Seré sibehé
dé ji xewé hisyar bibin @ herin gereqolé. Ew & cek {i posatan ji bibine. Wé
nece ser Bira Seytén. Zilamé kore, dest davéje petéxan. Jinik dawénpis e.
Balefirek xwe di ser zerika déw re zer dike @i gér dibe. Qaymeqam dibe
ejdehayeki séseri. Déya wi té (i xwe davéje ser termé wi yé biiyi behr i se-
raget qiran vedidin {i pirca seri bi xwe ve nahéle. (61)

Eger besa duyem a romané Nesim i besa séyem Ozcan ji aliyé stratejiya vegér ve
bi besa Bozo ra bén berawirdkirin tabloyeke cihé derdikeve holé. Di besa Bozo da
ci degén piyesé ci yén ciroké ji devé der-vegér hatibiin vegotin. Di deqgén ciroké da
der-vegér xwe pas ve vekisandibii @i zéhné karakter bi awayeki neyekser dabii der. Di
besén Nesim @i Ozcan da ji di deqén sehneyan da tu guhérin di stratejiya vegér da ne-
hatiye kirin, 1é di degén cirokan da der-vegéré di besa ewil a romané da ji vegérané
té gewirandin. Vegéré ku di degén ¢irokan én besa Bozo da serdestiya xwe sinordar
kirib (i hisé karakteri kirib{i navendé, di degén cirokan én besén Nesim @i Ozcan da
(ligel ku di degén piyesan da der-vegér hebiina xwe didomine) bi temami meydan
ji hisé karakteri ra histiye. Ji ber vé yeke degén ciroké yén her du besén dawin én

8  Jibo vegérana figuri bnr. Franz K. Stanzel, Roman Bigimleri, (Cev.) Fatih Tepebasili, Cizgi Kit -
bevi, Konya, 1997.; Manfred Jahn, Anlatibilim: Anlat: Teorisi El Kitabi, (Cev.) Bahar Dervigce-
maloglu, Dergéh Yay., Istanbul, 2015.
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romané, bi temami temsila hisi ya bénavgin, bé-vegér e. Temsilén his én di van de-
gan da bénavber in, ne ew vegéranén girédayi berdewami G hevgirtiyé ne. Weke ku
niviskar ji dibéje bétir disibe likiimin, tehisin, semitin, di teqné de cilyina his G biré.
(Hevpeyvina niviski ya bi niviskér ra hatiye kirin, 26.10.2020) deqén ¢iroké yén di her
du besan da, hercigas bi nerineke riikali weke temsilén bé-vegér én his xuya bikin ji
ji aliye cawaniya hisi ve geleki ji hev cuda ne. Bi rasti ji di Nesim da his i bir, weke
cthaneke surreal e, avahiyek e di biné bireke béseri i bini da ye.

Li héwana avahiyeke di biné bireke ne seriye, ne bini ye zilameki li dora bist, bist
il pénc sali, bi awirine vikivala doraliyén xwe racav dike, seqayé radiparziinine.
Ji cil i bergén wi yén qurcimi nayé kifsé bé ci kari dike. Reng e ku yeld lépok
be, niviskarek yan ji hunermendelkd ji dera hané. Seré wi simsat e il serpozika
sola wi ne isé tiij e. Gava ku destén xwe dihepisine hundiré berikén salé xwe yé
qerqas 1 ji kéleké de vegiriyayyi, ji newgqé berev joré ve kas 1l berkas dike, goreyén
wi yén deqdeqi dixuyin. Zilam 1 hingi giriyaye, cavén wi sor biine, bi semt, ji
pélikgeroké daté Ui pasé car din hildikise joré. Ne diyar e bé li ¢i, li ké deré 1 li ¢i
kes 1l kiisi digere. (79)

Tu manendi di navbera Nesimé di vé teswira ku ji sehneya ewil a besa Nesim
wergirti da (i yé Nesimé di besa Bozo da bavé Bozoyi da nayé ditin. Zeman G mekan
semitiye, tu dibéji qey li pés me bi heman navi karaktereki din heye. Dimenén di
sehneyan da gismen besek e ji tistén ku di hisé Nesimi ra derbas dibin, teswirén
vegéré Xwedayi ji ew teswir in ku ji hundiré zéhné karakter ve hatine kirin. Ev tisteki
wiha ye ku weke vegéreki giszan xewna karakteri bi hemii derasayiti, tewsiki @ ab-
surdiya wé vebéje.

Pasé, pasé her kes bi kéfa xwe bii, 1€ ber le her tisti, ber le her tisti diviya ku
ez ji wir, ji wé avahiya hiitasa, ya ku ne seri hebfi, ne bini, derketama, der-
ketama {1 bi¢lima, bi¢cima riinistama li clyeki xewle i d{irl wan mirovén ku
weki garana keran li dora hev dizivirin 4 li kiiré xwe yé bé sfic i guneh 1ji
desté min ¢yl bihizirlyama. (84-85)

Di minaka ji qismé ewil é deqa ¢iroké ya besa Nesim wergirti da, hercendi wex-
ta Nesim behsa kuré xwe yé ji desté wi cliyl dike bendewariyek cédibe derbaré ku
dé vegéran vegere rastiyé @i zemineki ku bi Nesimé besa ewil ra girédayf, 1€ ji bili vé
isareteke ditir kifs nabe ku di navbera Nesimé her du besan da girédaneké cébike.
Nesim heya dawiya bese di avahiya hfitasa, bé seri (i bini da dimine. Ev avahi cihéki
weke rawestgeh an ji pérgingeheké ye ji bo Qesra Behisté ya ku dé bice ji bo Keybantiyé
bibine. Ev cihana surreal a tiji metafor a di besa Nesim da, di eslé xwe da hisé Nesim e.
Lé divé séweya temsilkirina hisé Nesim, bi péla his ra neyé tevlihevkirin ku di romanén
modernist G postmodernist da té ditin @ té da rabirdd, niha G dahati 1i hev digelibin
1 ji bitlin1 G hevgirtiyé wédetir intibayén tedrici serdest in. Di hisé Nesimi da cihaneke
ni { rasteder hatiye afirandin ku gat bi gat ji cthana rastin cuda ye. Di vé peywendé

Jimar17 Sal9 2022




ARRBAE  Glnes KAN

da vegérana Nesimi, temsileke hisi ye ku fiksiyonaliteya xwe agkere dike. Ev his, tistén
hin nebiine {i belki ji dé get nebin dihewine. Ji ber vé yeké hisé Nesimi, stargehek e ku
xwe té da heps kiriye, mihtemelen ji bo ésa kuré xwe yé keti Seytan Kuyusuya li gund
ji bir bike. Loma ji hisé Nesim ne ku biranin, geyda jibirkiriné digire. Bavé ku kuré xwe
windakiri, belki ji bo vé yeké bo c¢lina Qesra Behisté di rézé da radiweste. Lébelé her-
ciqas higeki li ser jibirkiriné be ji hin sandin dinizilin hisé Nesim derbaré cihana ku jé
direve. Sinemxan, 1925, azadi, jin, Vegera Dehhezaran, Bosna, Xwedewenda Adaniyé,
Zenubya G hin sandinén din, ew sifre i e kod in ku bi awayeki niziline sitira wi tam
jl di rewseke ku dixwaze ji bir bike da. Di vé ¢arcoveyé da hisé Nesim, ji wé cihana
rasteqin ne ciheki ewletir e ku jé direve. Ji ber surrealbiin i neewleb{ina hisé Nesim
meriv dibéje gey temsila hisé Nesim, resexewnek e.

Di G. B. da epigrafén beriya her besé hatine danin, bi awayeki wiha hatine hilbi-
jartin ku bi kategoriya “deng” & wan besan ra hevaheng be. Herwisa ev, xwedi tay-
betiyeke wiha ne ku bi awayeki sivik sandineké li naveroka besén li pey xwe dikin.
Ji vi ali ve perceyé di seré besa Nesim da seyr e, ku ji helbesta T. S. Eliot a Réwitiya
Agirperestan® hatiye wergirtin. Di helbesta ku ji devé sexsé yekem hatiye nivisin da,
réwitiyeke beré té bibiranin. Di helbesté da pirsiyariyek té kirin derbaré ka ev hemii
réwiti ji bo jidayikb{in @i miriné ye. Degén c¢iroké yén besa péwendidar ji bi vegotina
cinava “ez” e. Ligel vé mimkin e meriv bi xetén sereke behs ji analojiyeke tematik
bike ku di navbera helbesta ku epigraf jé wergirti {i vegérana Nesim da ye. Di helbes-
ta Eliot da réwitiya dijwar a sé Mecusiyan té vegotin ku li rojhilaté stérka fsayé zarok
ditine { hatine ji bo wi biparézin. Vegérana Nesim ji pala xwe daye réwitiya surreal
a Nesim ku ji bo Keybaniiyé bibine ketiye ser réya Qesra Behisté.

Besa dawin a romané, Ozcan, ji aliyé binyada vegérané ve di bereka heman stra-
tejiya besa Nesim da hatiye hinandin. Degén ciroké yén her du besan, ji aliyé asta
vegérané ve herweki ya asta besa Bozo, yani di asta nav-¢iroki (intradiegetic) da ne.
Her du bes li ser wé yeké ava biine ku der-vegér xwe vedikisine (i meydané ji temsila
rasterast a hisé karakter ra dihéle, 1é ji héla sixulina hisé vegérané ve her du bes
ji hev cuda dibin. Herweki gavek beré hate destnisankirin his/bira Nesimi di s{ina
bibiraniné li ser jibirkiriné ava biiye Qi di cthaneke surreal da ye. Lé his/bira Ozcani
hewla reveké ye ji rabirdlya qiréj G tews ¢i ya xwe i ¢i ya derdora xwe ya nézik ku 1é
biiye sahid, 1é hercendi jé direve bétir dilikiime, disemite @i di teqné da dice.” His/

9  Jibo helbesté G raveyén derbaré wé da bnr. T. S. Eliot, Welaté Beji it Deh Koroyén ‘The Rocké, Ji
ingilizi Kawa Nemir, Wesanén Bajar, Stenbol, 2004.

10 Epigrafeke ji Yukio Misima ku li destpéka begé hatiye danin, ji bo awayé sixulina bir/hisé Ozcan
rénisander e. Ifadeya “xemginiya dewarki” ya di epigrafé da xwedi taybetiyeke wiha ye ku bi tena
seré xwe dikare vegérana Ozcan salox bide. Lewre herciqas Ozcan rtidanén kirét & gewt én ¢i
sexsi ¢i ji civaki yén di rabirdiiya xwe da —weki tékiliya ensesté ya ku bavé wi bi zoré ew @ jinbira
wi kiriye nav; tecawiza wi ya li xwigka jinbira xwe, Titavé @ ligel komek hevalén xwe tecawiza
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bira Ozcan weki teqneké ye ku hercigas hewil dide xwe jé derxe ewqas di kiir da noq
dibe. Ligel vé Ozcan, hercendi kortalén ditir dibine ku kesén niinaskiri té da dige-
vizin bétir ber bi bibiranina rabirdiya xwe ya qiréj (i gemar ve kas dibe. Di heman
demé da béyi ku ji teqna rabirdiiya xwe derkeve teqnén ditir da dice xwaré. Di vé
carcoveyé da temsila hisé Ozcan, deqeke mikurhatiné ye.

Ber bi dawiya besé di nava temsila hisé Ozcani da bi navbeynkariya vegotina HER&
cthaneke fantastik, simulastik té avakirin ku disibe ya vegéranén fiksiyona zanisti.
Vegérana HERGS, ji ber ku di nava vegérana Ozcani ya di asta nav-ciroki da ye, di asta
ban-¢iroki (metadiegetic) da ye, i weki din bi “ez” vegér e. Dii re li vegérana Ozcan
a “ez”é té vegerin i serboriya wi ya di cthana HERE ya di tewqeke din da ji devé wi té
veguhestin. Pisti ku dilé wi bi operasyoné té wergirtin Ozcan té azadkirin. Réya reva
Ozcani ji rabirdiiya rasteqin 1 qiréj, di cihaneke simule da jicihderxistina dile wi ye?
Jicihderxistina dilé wi, ré li ber bibiranina his/bira wi girtiye? Nayé zanin, 1é jixwe
heya wé caxé Ozcan bi girani li rabirdiiya xwe mikur hatiye, bi wé re riibird biiye.

Bi kurti, di G. B. da ligel gelek hémanén din stratejiya vegér li ser binyadeke
wiha nehatiye hiinandin ku xwiner téxe rehaweté {i ¢i di navbera deqén sehneyé
i degén c¢iroké ci ji di navbera degén ciroké bixwe da li ser cudahi pék hatine. Di
seranseré romané da di degén sehneyan da bi pirani dengé der-vegéreki tekiiz -bi
taybeti di besa Bozo da ev deng car caran weki refleksif be- té bihistin. Di deqén
¢iroké yén Bozo da bi teknika bireweri/hisé refleksif G der-vegéreki ku desthilatiya
wi hatiye stnordarkirin mewz{ibehs e. Di deqén sehneyan @i besa Bozo da erka vegér
a derhénandiné bi awayeki eskere té ditin. Di degén ¢iroké yén besén Nesim & Ozcan
da der-vegér hatiye dehfandin derveyi vegérané, temsilén bir/hisén karakteran di
navenda vegérané da hatine bicihkirin. Di nava romané da vesazkirina van temsilén
hisi, disa di carcoveya erka vegér a derhénandiné da mimkin biiye.

Véga divé em behsa heyiniya problematikeke vegér di deqén ciroké yén besén
Nesim @i Ozcan da bikin. Hercendi em van deqan wek vegéranén temsilén his
bipejirinin ji wé intibayé didin ku weki ji aliyé vegéreki ve hatibin birék{ipékkirin &
vegotin. Ger meriv li gorl nérina gelek vegérannasan binére ku dibéjin vegéreki her
vegérané heye, dikare bibéje gey ev deq bi tipolojiya “ez” vegér hatine nivisin. Der-
vegéré besa ewil, di degén sehneyan én seranseré van her du besan da heyina xwe
diparéze; 1é degén c¢irokan én van besan ne ku vegéranén wek biranin, rojnivisk @
nameyan in ku bi “ez” vegér tén nivisin, nimandina his in ku aliyén kir i tari yén
bir/his derdixin rasté. De bas e, di vé rewsé da ji bo degén ciroké yén besén Nesim

wan a li Aysera Dinik; bazarkariya Cerkezé Resid a bo keca xwe péskési uzman cawis, polés @
middran bike- béyi problematize bike G weki tisteki asayi @ heta weki jé zewké bistine vedibéje
ji di ifadeyén wi da bi awayeki sergirti @i di kiir da “xemginiyeke dewarki’, posmani, hetiketi ¢
hérsek té derxistin.
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i Ozcan em dikarin bibéjin ku ew deqén bévegér in? Em nikarin bibéjin, lewra der-
vegér di her deqa sehneyé da her car peyda dibe ku di seranseré romané da li tenista
degén cirokan bi cih biine. Bes dikare bé gotin ku bir/hisén Nesim @i Ozcan, béyi
destléwerdan an destkariya vegér bi awayé degén diréj ti bénavber hatine pésandin.
Vé yeké ji Tluzyona vegérana bévegér pék aniye. Dawiya dawin roman cawa ku bi
sehneyeké dest pé kiriye herweha disa bi sehneyeké digede G der-vegér bi teswir G
raveyén xwe cara dawin xuya dibe. Herwisa pésandina hisé Nesim & Ozcan li besan
hatiye parvekirin 1 li gor rézeké hatine dayin ku bi degén sehneyan ra hevaheng in,
ev yek ji bi erka der-vegér a derhénandiné pék hatiye.

Di sehneya dawin a romané da, di wateya vegérannasiyé da rewseke balkés heye. Di
seranseré romané da besa weki sehneya piyesé an ji dimeneke kurt a beri deqa ciroké
hatiye hlinandin, di sehneya dawin da bi awayeki wiha derdikeve pés me ku weki
listikeke sanoyé be ku hatiye pésandin i dii re derbasi nivisé biiye. Loma di vé sehneya
dawin da li vegotina der-vegér teswira helwest i rewsa temasevanan i diyalogén wan
j1 daxil dibin. Bo nimfine di jégirtina jérin da der-vegér temasevan ji daxili sehneyé
kirine, ligel helwest, rews i bizava listikvanan é temasevanan ji sayesandine:

Bi dengé cepikan, tililiyan, fitikan il durismeyan re hemii ekter 1l ektrisén di
listiké de ct girti di pist perdeya qger 1 gedife de anegori rol ii dewra xwe di
diisa hev de dikevin milé hev 11 li ber muzika silavdayiné bo cara dawi derdi-
kevin pésberi biner i temasevanén xwe yén hisén xwe avéti i sé caran li ser
hev bejna xwe diceminin. (212)

Di sehneya dawin da niviskar mafé axaftiné ji karakteran digire G dide temase-
vanan ( bi rézé jinik, xortek, kecxameyek, zilamek, kurikek i dayikeké dide axaftin.
Di rastiyé da listikeke sanoyé nine ku té sehnekirin. Weki hemii sehneyén di romané
da ev sehneya dawin ji perceyeke fiksiyona romané ye. Loma yén “hisén xwe avéti”,
em dikarin wek xwiner bihesibinin ku romané dixwinin. Ji ber vé yeké temasevané
ku daxili sehneyé biiye i hatiye teswirkirin, em dikarin wek hevtayé xwiner bibinin.
Lewre cawa ku di sanoyé da da muxatab temasevan e di degén listikén niviski yén
ku nehatine pésandin da ji xwiner e. Di vé peywendé da ji ber daxilbiina temase-
van a li sehneyé -bi awayeki neyekser daxilbiina xwiner a li vegérané-, zédegavi/
binpékirina sinor, bi navé xwe yé din metalepsis (metalepsis) pék hatiye. Di vegérané
da metalepsis bi du awayan pék té. Ya yekem ji asta der-ciroki ber bi asta nav-¢iroki,
ya duyem ji asta nav-ciroki ber bi asta der-¢iroki bi binpékirina sinorén vegérané pék
té. Bi gotineke zelaltir, di ya yekem da vegér dadikeve cthana romané i di ya duyem
da karakteré romané dice gerdiina sexsé vegérané. Lébelé di G. B. da metalepsis,
di stina vegérana ciroki di ser sehneya piyesé; di stina vegér G karakter di ser ka-
rakter (listikvan) (i xwiner (temasevan) ra pék hatiye. Daxilkirina temasevan, yani
ya xwiner, li sehneya piyesé (i jé ra dayina mafé axaftiné dikare wek ixlala sinor ji
asta der-¢iroki ber bi ya nav-¢iroki bé hesibandin. Ji aliyé din ve ji sé diyalogvanén
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dawin zilamek, kurikek G dayikek bi rézé Nesim, Bozo G dayika wi Tirkan bixwe ne.
Lewre ton, uslib G naveroka diyalogan eré dike ku ev temasevanén bi navén nediyar
destnisankiri, karakterén romané yén navhati ne.

Di vé rewsé da niviskari listikvan di paldankén temasevanan da, bi gotineke din
karakterén romané li kéleka xwineré romané dane riinistandin. Di vé rewsé da ku
karakteré vegérané derdikeve derveyi cihana vegérané, té hesibandin ku ji asta nav-
¢iroki ber bi ya der-ciroki astén vegérané hatine binpékirin. Weki té ditin di sehneya
dawin a romané da hercendi bi séweyeke cuda ji be her du rewsén metalepsisé ji
hene. Di vé carcoveyé da G. B., minakeke vegérana xwehismend e. Weki ku Rimmon-
Kenan ji biné wé xéz kiriye ev cure vegéran, gelek caran bi astén vegérané dilize ji
bo pirsiyarkirina sinoré di navbera fiksiyon  rasteqiniyé da @i angasta ku dibéje ji
derveyi vegérané dibe ku rasteqiniyek nine. (Rimmon-Kenan, 2005, 96-97) Di seh-
neya dawin a romané da hiyerarsiya astan hatiye sertibinkirin, di navbera kirde-
ya dilize/ya té vegotin {i ya temase dike/ya dixwine da derbasb{iyin mimkin bine.
Gelek cudahiyén di navbera astén ser G bin, nav 0 der, kirdeya ku jé ra té vegotin/
ya ku dixwine ji holé rabfine. Di vé rewsé da rasteqiniya vegérané i manendiya wé
ya li rastiyé biiye pirsgirék, ew Imaj hatiye avakirin ku yegane rastl vegéran bixwe
ye. U wek encam vegérana ku dev ji endiseya rasteqiniyé berdaye, ji xwe ra qadeke

“listikwari” icad kiriye.

8. ENCAM

Di vé xebaté da bi alikariya tégeh G teknikén fiksiyoné yén weki ‘berhema vekir?’,
binyada gistl ya berhemé, navdeqi, metafiksiyon, bir i kategoriyeke sereke ya
vegérannasiyé, dengé vegérané, analizeke romana Sener Ozmen a bi navé Grame-
ra Béhiziir hate kirin. Di encamé hate ditin ku Ozmen teknik @i am{irén navhati bi
awayeki wiha sixulandine ku ci ji aliyé fiksiyonalite { ci ji aliyé vegérannasiyé ve
romana wi kirine séweya vegéraneke ezmiini. Roman bi awayeki rihet li ber xwiner
venabe {i teknikén fiksiyon i séweya binyada wé, zoré dide xwiner.

Roman weki 1hareya di navé xwe da ci ji aliyé naverok  ci ji aliyé binyadé ve li
ser béhiziiri, bi gotineke din li ser aloziyé hatiye avakirin. Ev rewsa hané, di henga
xwendiné da xwineré romané ji gelek béhizir dike. Di romané da bi her tisti, bi taybeti
bi ziman, naverok, teknikén fiksiyoné @i binyada vegérané hatiye listin @i vegéran ji
gelek aliyan ve hatiye sertibinkirin. Eger xwiner derbaré dirok, civak, cand @ hwd. én
kurdan 1 bi taybeti derbaré pirsgirékén kurdén Bakur da ne serwext be i ji teknikén
fiksiyon i vegérannasiyé ne haydar be belki nikaribe romané bi tu awayi tehlil bike.
Heta ji bo xwendineke bas divé xwiner ji nlijenixwazi { listikén vegéranén ezmini,
listikbaz haydar be G bi awaeyeki hismend @ aktif romané bixwine. Di encamé da
roman, encax dikare bi hewl {i tevléb{ina xwiner watedar {i temam bibe.
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Extended Abstract:

Sener Ozmen, since his first novel Rojniviska Spinoza, has constantly followed
the traces of experimental forms and techniques in terms of fiction and narratology.
Accordingly, his third novel, Gramera Béhiziir, was not built on a accustomed, con-
ventional structure and fiction. Both thematically and structurally, G.B. is a decent-
ralized and experimental narrative. The novel is a game-narrative, its language, plot,
structure and fiction have been played with, and the order of these elements has been

SVl Jimar17 Sal9 2022



Romaneke Béhizr: Di Peywenda Fiksiyonalite G Dengé Vegérané da l!-
Gramera Béhiz(r a Sener Ozmen  AKRBA

18

distorted. On the other hand, although the novel seems devoid of a certain system, it
is structured on a different system. Its author expects the smart reader to see this nar-
rative game and puzzle out both contextual and structural codes. Because G. B. is “the
open work” as it contains infinite possibilities, and its outcome cannot be predicted
- perhaps even later -. The novel is one of the ‘open works’ that is not completed with
a definite and indisputable ending and opens a free space to own reader. Its limit and
intent can only be revealed by the interaction of the readers.

In addition, G. B. benefited from the ‘unlimited freedom’ of the novel genre
structurally to the extent that it went beyond the limits of the novel genre and used
the possibilities of the play genre as well. In other words, the novel is fictionalized
over the text structure of two different genres. This both expanded the structural
possibilities of the novel sufficiently and provided the formation of intertextuality
in the novel. The epigraphs at the beginning of all three main sections, the diagram
of a song note, Mem ii Zin, Atatiirk, Chp, Karaoglan, Cegerxwin and other references
have highlighted intertextuality relations in the novel. At the same time, G. B. is a
metafictional narrative. That is to say, it is a work that draws attention to itself in a
self-conscious and systematic way and warns the reader about its own reality and
fictionality. In this framework, G. B., has become a metafictional novel through foot-
notes on the definition or explanation of a word and footnotes on translation from
other languages into Kurdish. Epigraphs and play scenes also drew attention to the
fictionality of the narrative and therefore created a metafictional effect. In addition,
the language and words in G. B., which attracts constant attention on itself, reinfor-
ced the fictional aspect of the novel world and thus played a role in the formation of
metafictionalism.

When the voices in G. B. were examined, it was determined that not only one voi-
ce but several voices were heard. In the novel, the voices have changed according to
the story narratives and the play scenes and to all three main sections. The heterodi-
egetic narrator is usually dominant in the play scenes throughout the novel. In other
words, the scenes were narrated by a godlike, omniscient, extraordinary and po-
werful narrator. In the Bozo section, there is an heterodiegetic narrator in the story
narratives, but he/she/it shows different features from the heterodiegetic narrator
in the scenes. In the story narratives in the Bozo section, the narrative voice has
turned into a figural narrative, that is, the voice of the heterodiegetic narrator and
the consciousness and perspective of the character are intertwined. Therefore, the
narrator’s voice is not very clear and distinct. In the sections of Nesim and Ozcan,
in story narratives, the narrator is expelled from the narrative, and the square is left
entirely to the character consciousness. Therefore, the story narratives of these two
sections, are purely the unceasing, first-hand, narrator-free representation of the
character’s consciousness. However, although the narrator is withdrawn from these

Jimar17 Sal9 2022




ARRBAE  Glnes KAN

story narratives, he/she/it appears again and again in the play scenes. Therefore, we
cannot claim that G. B. is a novel without a narrator. Yet, we can say that it is built on
the representation of character consciousness, because character consciousness is
at the center of the narrative. Another remarkable feature of narratology in the novel
is the presence of metalepsis. In other words, the boundaries between the narrative
levels in the novel have been violated and turned upside down.

As the last word, we can say that G. B. is an experimental novel in terms of both
fictional and narratology. The novel is not easily opened in front of the reader, but
the fiction techniques used and the structural organization of the work are in a way
that compels the reader. The novel can only be completed and become meaningful
with the effort and participation of each reader.
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PUXTE:

Fawaz Husén, fiksiyonaliteya romana xwe ya Baré Sévé
di lehengsaziya car lehengén kurd én penaber da ku her
yek bi awayeki sembolik ji parceyeki Kurdistané derketi
G li ser sedem i encamén neyini yén penaberiya wan
her car lehengan saz kirlye. Herwiha bingeha roma-
na xwe ji bi awayeki gisti li gori rébaza realizma efsiini
saz kirlye ku weki té zanin di rébaza realizma efsini da
gewiminén rasti yén heyaté @i yén efs{ini hin caran ligel
hev (i hin caran ji weki dijberiyeke duali bi ré ve dicin.
Em é di vé xebata xwe da li gori rébaza realizma efs{ini bi
awayeki gisti sedem Gt encamén neyini yén penaberiyé di
lehengsaziya wan her ¢ar lehengén kurd én penaber da
tehlil bikin. Li gori van tehlilan di vé gotara xwe da em
& encamén neyini yén penaberiyé di kesayeti (i deriniya
her car lehengén kurd én penaber da destnisan bikin.
Peyvén Sereke: Fawaz Husén, Baré Sevé, penaberi, kurd
@ Kurdistan, realizma efstini.

ABSTRACT:

Fawaz Husén, the narrator of his novel Baré Sevé, tells
the story of four Kurdish refugee heroes, each of whom
symbolically left a part of Kurdistan, and reveals the re-
asons and negative consequences of their refugee status
for all four heroes. Moreover, the basis of his novel is ge-
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Canda Kurdi, Wan, Turkiye. / Graduate of the Master, Van Yuzuncu Yil University, Living Languages
Institute, Kurdish Language and Culture Departmant, Van, Turkey, csosyolog78@hotmail.com

Jimar17 Sal9 2022



ARRBE  Mazhar CIFTCI

nerally based on the method of magical realism, as it is known that in the method of
magical realism, the real events of life and magic sometimes go together and someti-
mes as a dual opposition. In this work, we will analyze the causes and negative con-
sequences of asylum in the heroism of all four Kurdish refugee heroes in accordance
with the method of magical realism. Based on these analyzes in this article we will
identify the negative consequences of asylum on the personality and mental health
of all four Kurdish refugee heroes.

Keywords: Fawaz Husén, Baré Sevé, refugees, kurds and Kurdistan, magical rea-
lizm.

1. DESTPEK

Li gori Miriam George ku pénaseya penaberiyé ji Komiseriya Bilind a bo Pe-
naberan a Neteweyén Yekbiiyl wergirtiye, “Penaber ew kes in ku necar dibin ji
welatén xwe birevin da ku ji binpékirinén giran én mafén mirovan i sedemén din
én weki pékutiyén fiziki G hestyari yén demdiréj birevin.” (George, 2010, 379). Ev
pénaseya Komiseriya Bilind a bo Penaberan a Neteweyén Yekbfiyi gelo li rewsa her
car lehengén kurd én penaber én romana Baré Sevé ya Fawaz Husén té ku her car
leheng iji ji ber pékutiyén curbicur necar dibin terka welaté xwe dikin 4 beré xwe
didine réya penaberiyé?

Helbet romana ku me vekoli da weki ku hatiye dupatkirin di fiksiyonaliteya
wé da lehengsazi ango karakterizasyon li pés e. Li gorl Remezan Alan wateya ku
li karakterizyoné té, “avakirin”, “cékirin” an “wergirtin” nine, “afirandin” e. Cawa
ku xwediyé kainaté Xwedé be yé karakteran ji niviskar in. “Yané ew, rengvedanén
insanén curbicur in. Bi gasi em disibin wan, ew ji disibin me. Thtiras, valahi,
béserfiberi, ehmeqi i nepeniyén me destebira i dotmamén hev in.” (Alan, 2015, 133).
Gelo lehengsazi an ji karakterizasyona her car lehengén kurd én penaber én roma-
na Baré Sevé ji weki ku hatiye behskirin rengvedanén curbicur én karakterizasyona
penaberan vedigérine?

Niviskar fiksiyonaliteya romané bi awayeki sembolik li ser lehengsaziya car lehengén
kurd én penaber ava kiriye. Gelo her ¢ar lehengén kurd én penaber ji ber kijan sedeman
her yek ji parceyeki Kurdistané ber bi Parisa paytexta Fransayé ve dicin?

Navé her car lehengan ji navén lehengén diroki G efsanewi ne ku ew ji bakdr
Sino, ji basiir Dara, ji rojhilat Sérko i ji rojava ji Rustemé Zal in. Weki navén wan én
diroki G efsanewi serpéhatiya penaberiya wan ji ji aliyeki ve efstini i ji aliyeki ve ji
diroki ye, ango girédayi rastiya heyaté ye. Gelo awayé vegotina romané ya bi vi sekli
ji rébaza niviskér té, ango ji rébaza realizma efsiini té? Weki ku té zanin di rébaza
realizma efsiini da biiyersazi {i lehengsaziya berheman hem li ser bingehine rasti @
hem ji li ser bingehine xeyali i efstini yén heyaté téne vegéran.
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Helbet sedem i encamén hem{i penaberiyan dijwar in @ di fiksiyonaliteya
romané da ji sedem @i encamén neyini yén penaberiya her car lehengén kurd én
penaber téne vegéran. Herwiha hesabé malé {i yé derve yén her car kurdén penaber
li hev nagirin {1 bi sert G mercén gelek dijwar ra r{ibir{i diminin. Jixwe weki ku hatiye
dupatkirin welatén maziivan zehf caran ji ber sedemén curbicur penaberan ji bo
welat @ civakén xwe weki tehdideki dibinin, loma ji penaber bi gelek sert i mercén
dijwar ra rlibiri dibin. Weki ku hatiye dupatkirin, “Di dir&jahiya diroké de, civakén
mazlivan bi awayén dudili bersivé didin penaberan, carinan wan weki gehrema-
nan silav dikin @ carinan ji wan weki kesén wiha dibinin ku asti, yekiti, nasnameya
candi G aramiya abori ya welaté wan tehdid dikin.” (Silove, Ventevogel, Rees, 2017,
131). Jixwe tégeha penaberiyé weki ku Barzoo Eliassi ji dupat dike tégeheke béali G
béguneh nine. Tégeheke politizekiri ye ku bi saya seré vé tégehé kontrolkirina ‘yén
din’ té kirin G herwiha ev tégeh xet i xézeké dikisine di navbera ‘em’ {1 ‘wan’, di nav-
bera endamén ‘xwezayi/rasti/organik’ G di navbera endamén ‘én din’. ( Eliassi, 2013,
45). Gelo ji ber wan sert {i mercén dijwar én welaté maztivan én ku li ne gori dilé her
car kurdén penaber e, serencamén wan ji yekcar ser{ibinitir @i xirabtir dibin?

Béguman Andrew E. Shacknove ji encamén neyini yén penaberiyé yén weki
qutblina péwendiya baweri G dilsoziyé ya penaberan, qutb{ina péwendiya paras-
tin G alikariya penaberan a bi dewleta maziivan ra @i herwiha diyardeyén weki
cewisandin 4 biyanib{ina penaberan dupat dike. (Shacknove, 1985, 275). Gelo di
fiksiyonaliteya romana Baré Sevé ya Fawaz Husén da her ¢ar kurdén penaber ji bi
heman rews (i encamén neyini yén penaberiyé ra riibir(i dibin?

Armanca me ew e ku di vé gotara xwe da di carcoveya van pénase { pirsan da,
di lehengsaziya her car kurdén penaber da, li gori rébaza realizma efsiini, bersiva
sedemén penaberiya wan, bersiva sert i mercén penaberiya wan 0 helbet bersiva
encamén neyini yén penaberiya wan bidin.

2. SEDEMEN PENABERIYE DI LEHENGSAZIYA ROMANA BARE SEVE DA

Sedemén penaberiya her ¢ar lehengén kurd én penaber én ku her yek ji parceyeki
Kurdistané ber bi Parise ve di¢in kém zédé sedemine néziki heviidu ne. Sedemén wan
én etno-politik, yén sosyo-ekonomik i yén der(ini kém zéde disibine hevudd, 1€ sede-
ma wan a sereke ya etno-politik e. Encax giraniya sedeman li gor lehengan diguhere.

Li gori Jan Ilhan Kizilhan ji sedemén giring én kocheri/penaberiyé yén iro ji ev in:
“- Metirsiya ji dewleté (i tevlib{ina dewleté ya li ser a bi gisti (i an ji biina di ser de
- Ser {i pevcilinén nistimanti 4 oli

- Tepisandina tevgerén demokratik

- Modernbtina welatén ku bi pés dikevin
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- Bi gerdiiniya aboriyé re kése @i pevciinén hejari {i candi li seranseré cthané.” (Ki-
zilhan, 2020, 4). Wexta ku mirov li sedemén her car kurdén penaber hiir dibe dibine
ku sedemén penaberiya wan ji kém zéde néziki van sedeman e.

Sedema ku lehengé ewil yani Sino dide ser réya penaberiyé sedemeke etno-
politik e ku wiha hatiye vegéran: “Heb{ina wi li navceyé i li Tirkiye di navbera leske-
ran i servanén kurdan de ne mumkin bii!” (Husén, 2012, 16). Weki ku hatiye vegéran
Sino li navceyé bimaya yan dé rojeki ji rojan di zindanan da biriziya yan ji dé tev li
servanén kurdan bibfiya G dé bi guleyeki bihata kustin.

Herciqas Sino j1 weki her sé kurdén penaber én din ji ber sedema etno-politik a
welét derketibe ji sedema wi ya heri pés ne weki sedemén én din e. Sedemenén ku
Sino dide ser réya penaberiyé seyr (i ecéb in. Ji ber wan sedemén seyr @i xerib Sino
gava ku dice Parisé dice mala hevalé xwe ji bo ku ji wé nasnameya xwe ya beré dir
bikeve {i tékeve nava kesayeteke nii reftarine ecéb dike.

Ew bi kémani du saetan di sersoké de ma G hema pésta xwe bi lifiké fir-
kand wek ku wi dixwest ew pést bicfiya G yeke din biketa stiné. Wi dixwest
ji béhna penéré fétayé G pelén rezan xelas bibiiya, 1é wé béxwedika béhné
wek belengazi {i feqiriya Rojhilaté xwe berdabi kiirahiya giyané wi! (Husén,
2012, 115).

Sedemeke din a ku bi taybetiya sexsé wi ra tékildar heye. Ew ji ew e ku Sino weki
megalomaneki difikire i kitéba Niccolo Machiavelli ya bi navé Prens (De Principa-
tibus) ji desté wi nakeve i di ser da ji féri zimanén ingilizi G fransizi dibe. Weki ku
hatiye vegéran xema wi ne kecikén ewropi yén porzer G erebeyén giranbuha ne,
xema wi mezinahi ye. Jixwe sedema derketina Sino ji welét ji ji ya her sé kurdén
penaber én din cudatir e:

Ew nehatib@i Parisé da ku wek piraniya kurdan @i biyaniyan pisti cend salan di
Mercedesek sor de vegeriya malé i di nav gundi {i paleyan xwe qure bikira. Sino
ji xwe re got ku hemfi héz @i tewana dewleta fransi li herdu kélkén cemé Seiné de
desté kém kesan de b G gerek ew ji bibiiya yek ji wan kesan.” (Husén, 2012, 116).

Sedemeke din a ku Sino dide ser réya penaberiyé propagandaya réber e ku bi
awayeki dice mala bavé Sino, ango mala Mele Gundoro {i destkeftiyén penaberiyé li
ber cavén wan mezin dike.

Ji bastr ji gundé Sémitik lehengé duyem Dara ji weki gelek xortén hevtemené xwe
bi taybeti ji pisti sikestina 1975an a Mele Mistefa Barzani beré xwe dide Ewropayé.
Lé Dara zédetir ji ber sedemine dilbijandiné @ bi zikresiyé dixwaze here Ewropayé.
Cunki ew xortén kurdan én ku cline Ewropayé wexta ku vedigerin bi erebeyén heri
xwesik vedigerin 1 tén. Li bajarén mezin qizén heri bedew é malmezinan ji xwe ra
dixwazin. Edi li gundan na, 1 li bajarén mezin xaniyén pir delal ji xwe ra ¢édikin.
Bi gewlé vegér ew xortén kurd én ku cline Ewropayé wexta vedigerin tén di cavé
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Dara da ‘kéfa guré manco dikirin’, loma Dara ji dixwast bide ser réya penaberiyé. Lé
sedemén sereke yén ku Dara dide ser réya penaberiyé wiha hatiye vegéran:

Roja ku ew bi sev 1 rojan li bendi wé mabii dawiya dawin hatibd G wi nav-
ceya hejari G destengiyé li pas xwe ve dihist. Wi rlipela Kurdistané @i soresén
wé yén béhejmar G qurmici li dit xwe ve dihistin. Wi 1i dir, li berbajareki
ewropayi, dixwest jiyaneke bé serés i bé xirecir bijiya.” (Husén, 2012, 28).

Di vé vegérané da sedemén etno-politik (i yén sosyo-ekonomik berbicavtir Gi es-
keretir bline. Lé sedemeke etno-politik a din a ku Dara dide ser réya penaberiyé
propagandaya réber e. Réber, welatén Ewropayé li ber cavé penaberan sirintir dikin
ku haya rejima Seddam Husén ji bi wé rewsa réberan heye. Ango rejima Seddam
Husén bi awayeki pistevani {i alikariya réberan dike ku réber beré kurdan bidine ser
réya penaberiyé.

Lehengé séyemin € ji rojhilaté Kurdistané ji Mehabadé Sérkoyé Sikaki zédetir
ji ber sedemine etno-politik G yén sosyo-politik dikeve ser réya penaberiyé. Heta
mirov dikare béje ku tené ji ber sedemine etno-politik G yén sosyo-politik dide ser
réya penaberiyé. Lé Sérkoyé Sikaki wexta ku héj li Bamé di erdhejiyé da birindar
dibe 1 dikeve nava cthaneke efsiini, bi awayeki psikoanalitik sedemén ¢iiyina xwe
vedigére. Sérkoyé Sikaki di nava wé cihana efsiini da bi awayeki analojik her ku dix-
waze ji frané derkeve @i here Ewropayé. Ji ber israra wi desthilatdarén rejima frané
li wi dikevine siké @t wi bi six{irlyé tawanbar dikin. Herl dawi di nava cizdané wi da
wesiyetnameya Qazi Mihemed dibinin, wi kevirbaran dikin G direciminin ku hemi ji
amajeyén sedemén etno-politik in, ango nisaneyén sedemine siyasi ne.

Sedemén ku lehengé caremin, Rustemé Zal € ji Am{ida rojavayé Kurdistané dide
ser réya penaberiyé ji sedemine etno-politik in. Wexta ku bi réber G bi her sé hevalén
xwe ve ji cemé di navbera Tirkiyé (i Yewnanistané ra derbas dibin, Rustemé Zal ji ber
nezanina avjeniyé néziki miriné dibe @i bisteki ser hisé xwe ve dice. Wexta ku ser hisé
xwe ve dice, ew j1 weki Sérkoyé Sikaki dikeve nava xewnereskeké, ango dikeve nava
cthaneke efstini {i bi awayeki psikoanalitik sedemén penaberiya wi di wé cithana
efsini da xwe didine der. Sedemén ku Rustemé Zal didin ser réya penaberiyé cawa
ku ji xewnereskén wi der dibin sedemine etno-politik in. Cunki di salén 1960an da
rayedarén partiya Be’es én Siirlyé néziki sed i bist hezar kurdan weki ecnebi geyd
dikin ku Rustemé Zal ji yek ji wan ecnebiyan e.

Lé weki réberé Darayé bas(iri, rebéré Rustemé Zal ji bi awayeki bi desthilatdarén
dewleté ra di nava hevahengiyé da ye ku beré kurdan bizanebiin didine welatén
Ewropayé. Weki ku hatiye vegéran endamén partiya Be’es yén Suriyé dizanin ku ni-
karin ecnebiyén heréma Ciziré bi yekcari ji holé rakin, loma ji bi saya réberan réya
penaberiyé li pésiya ecnebiyan didine vekiriné.

Helbet sedemé derketina Rustemé Zal ne tené ji ber sedemén etno-politik in. Herwi-
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ha sedemén sosyo-ekonomik ji dike ku Rustemé Zal bide ser réya penaberiyé da ku téra
xwe pereyan bide hev i li kéleka Am{idé bi her sé kurén xwe yén xort kareki bike.

3. ENCAMEN NEYINi YEN PENABERIYE DI LEHENGSAZIYA
ROMANA BARE SEVE DA

Di romana Baré Sevé da li Navenda Vehewandina Penahxwazan mamosteyé
zimané fransi Monsier Delibes rojeki li ser texré res wiha dinivise: “Ez penahx-
waz im {i ez xwediyé hemii zehmetiyén cihané me.” (Husén, 2012, 76). Ev hevoka
mamosteyé zimané fransi serboriya hemi penaberan teswir dike {i helbet serboriya
her car kurd én penaber én Baré Sevé ji disayesine.

Weki ku Hasim Ahmedzade ji dupat kiriye:

Cawa ku kocberi pék té, pévajoya intibagkirina ciheki nd ji dest pé dike. Ev
pévajo, ya ku ji bo bidestxistinén muhtemel én di civaka nti de pédiviyek
e 1 ji aliyé pasxaneyén takekesi @i civaki tén tayinkirin. Derfetén ku keseki
kocher pé rii bi r(i dimine her tim teqabill xwestekén wi nakin. Meseleya
nasnameyeke nf, ya ji nasnameya beré cuda, gelek pirsgirékén berdewami
bi xwe re tine. (Ahmedzade, 2011, 195).

Weki ku hatiye vegotin, her car lehengén kurd én penaber ji rasti gelek ariseyén
entegrasyoné tén, daxwazén wan cibici nabin, loma ji gelek derdeseriyan dikisinin
i di axiriyé da ji jiyana xwe ji dest didin.

Wexta ku réber her car kurdén penaber digihijine Parisé, Rustemé Zal i Sérkoyé
Sikaki ber bi aliyeki ve, Sino @i Dara ji ber bi aliyeki ve di¢in da ku polésén fransi gu-
mana wan nekin (it wan negirin. Rustemé Zal G Sérkoyé Sikaki ji bo Navenda Vehewan-
dina Penahxwazan tén qebil kirin, li wir disitirin @i i benda belgenameya riinistiné
disekinin. Hévi Gt daxwaza Rustemé Zal ew e ku rojeké belgenameya riinistiné bi dest
bixe i hinek pere bide ser hev da ku bi dilxwesi vegere welaté xwe i ji bo jin (i zaré xwe
dahatfiyeke bas ava bike. Lé sé sal derbas dibe Rustemé Zal belgenameya runistiné
bi dest naxe. Rojeké wexta ku li Navenda Vehewandina Penahxwazan r{idiné ji hi-
nek xortan dibihize ku penaberén birindar z{itirké belgenameyén riinistiné bi dest
dixin. Rustemé Zal j1ji bo z{itirké belgenameya riinistiné bi dest bixe xwe davéje li ber
erebeyeké ku belgenameyé bi dest bixe, 1é di wé gezayé da dimire.

Encamén herl neyini mirov dikare di kesayetiya Sérkoyé Sikaki yé tékciiyi da
bibine. Li penaberiyé ji ber sert i mercén neyini yén penaberiyé kesayeti (i deriniya
Serko geleki ték dice. Hem Navenda Vehewandina Penahxwazan G hem ji Dadge-
ha Neteweyi ya Mafén Penahxwazilyé belgenameya wi ya rlinistiné nadiné { jé dax-
waz dikin ku di demeke kurt da Fransayé biterikine. Sérko difikire ku here welét
an dé li Zindana Eviné da birize yan ji dé bi guleya pasdareki were kustin 4 yan ji
tu tistek neyé seré wi ji xelk dé tirané xwe 1€ bikin. Sérkoyé ku pirika wi ew nav 1é

m Jimar17 Sal9 2022




kirib{i ku bibe séré seré c¢iyayan, 1é weki penabereki bénasname @t béwelat, bi kesa-
yet {1 bi der(iniyeke tékciiyl ku dilé xwe dibijine kiicikeki xanimeke fransi, bécare
tené dimine. Lé bi awayeki sembolik roj té ew malbata fransi j1 wi kiiciké xwe weki
Sérkoyé Sikaki béxwedi dihélin G pista xwe didiné i dicin. Ev hisiyata Sérko tesbita
‘biyanibiina hebiini’ ya Ozlem Belcim Galipé ku hesta xeribi @i havib{iné ku dema
yek ji ‘mal’a xwe anku cihé xwe yé esli diir dikeve tecrube dike, tine bira mirov.
(Galip, 2014, 156).

Wexta ku Sérko li ber cemé Seinné hédi hédi digefile i dema ku hisé wi ji seré
wi dige bi awayeki psikanalitik dikeve nava fikir @i mitalan, dikeve nava cihaneke
efsfini. Wexta ku devé sliseyekeé vedike ciné di nava stiseyé jé dipirse ka gelo dunyayé
xirab bike yan ava bike, “Serko dikarib{i doza Kurdistanek bé zordestiya islama sa-
sik 11 kofiyan bikira 1é tené xwest bibliya ew segé ku di hembéza xatina fransi de
wé évaré vedigeriya malé.” (Husén, 2012, 90). Sérkoyé Sikaki li derve weki ku hatiye
vegéran bi héviyén xwe yén sikesti, bi xewnén xwe yén biserneketi {i bi dertiniya
xwe ya tékc¢lyl li deré malé digefile G dimire.

Helbet di tékc¢lina kesayet G dertiniya her car penaberan da xustisen ji di ya Sérko
da helwesta nistecihén mina xanima fransi ji kariger in. Wexta ku ew jinika fransi
her évaré kii¢ciké xwe derdixe geré 1 li ber Sérko ra derbas dibe naxwaze li rliyé wi
binihére Gt hemi belengaziya cihané li ser riiyé wi bixwine. “Wé wek her caré di
bin cavan re li biyaniyé aware nihéri it wé ew wek segeki béxwedi @i stiixwar dit.”
(Husén, 2012, 85).

Jixwe Sérko di metroya Parisé da ji pérgi tebeqeyén curbicur én civaki té. Ji saet
péncan heta heftan rasti afrikiyan té ku karén paqijiyé dikin. Di heman saetan da
rasti karkerén kurd, tirk, misr1 @i pakistani té ku dicine karén insaetan. Lé di navbera
saet hest i nehan da ji rasti fransiyén paqij té ku dicine karén xwe yén nivisgehan.
Di navbera van saetan da wexta ku cend heb resik an ji ereb bi dengeki bilind diaxi-
fin fransilyén nistecih bi awirén xwe yén dijminane li wan dinihérin. Ev diyarde sert
i mercén penaberan én ku li Parisé dijin eskeretir dike. Minoo Alinia ji vé helwesta
nistecihan i herwiha riibiribina nijadperesti, vederkirin G biyanib{ina penaberan
én ku li Rojava dijin dupat dike. (Alinia, 2007, 170).

Beriya ku behsa serencama penaberiya lehengé séyemin ango behsa serboriya
neyini ya Darayé basfiri y€ ji gundé Sémitik bikin, divé em hineki behsa serpéhatiya
Zibaya afrikayi ya dilketlya Darayi bikin. Ziba kecikeke afrikaya bakuri ye 1 li Parisé
bi pagijiya malan 1 bi firotina bedena xwe hem debara xwe dike hem ji alikariya
malbata xwe dike. Sert {i mercén penaberiyé yén dijwar @i karé ku li Parisé dike
karigeriyeke neyini li kesayet i derliniya wé dike. Ligel wé Ziba ne weki her car
kurdén penaber ewqas béhéwi ye. Wexta ku meha remezané té dice welaté xwe
héj li balafirgehé kincén xwe yén ewropayi ji xwe derdixe G kincén xwe yén afrikayi
li xwe dike. Wexta ku ¢av bi malbata xwe dikeve hest (i nesteke wiha 1é diyar dibe:
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“Ziba hina bé mér {i bé zar bi  gelek caran, wé xwe wek saxeke sikesti an pelén
rojnameyeke avéti li ser kolanén Parisé didit.” (Husén, 2012, 97). Ziba wexta ku vedi-
gere Parisé (i dice mala xwe disa der{iniya wé tev li hev dibe i dikeve nava tenétiyan,
dikeve nava hizir 4 ramanén nakok. Ligel deriniya wé ya tevlihev, ligel hizir G
mitalén wé yén nakok Ziba bi zanebiini ji Dara ducani dimine G bi sekleki jiyana
xwe berdewam dike. Ziba beriya ku ji Dara ducani bibe jé dipirse ku heke rojeké ji wi
zarokeki bine dinyayé navé wi ¢i 1é bike, Dara ji ji ber héviyén xwe yén sikesti navé
‘Hiwa’yé 1é minasib dibine. Lé wexta ku Dara héj li ser réya Hewléré ye, di otobésé
da zarokek ji ber nexwesilyé dimire ku wi zaroki 1i ser gireki cal dikin, navé wi ji
‘Hiwa’ye. Bi awayeki metaforik navé herdu zarokan ji Hiwa ye ku héviyén sikesti yén
Dara dimininin. Hiwayé ewil héj Dara li ser réya Hewléré ye dimire it Hiwayé duyem
j1 dibe héviya Zibaya Afriki.

Dawiya lehengé séyemin, dawiya Dara ji ne diiri yén lehengén din e. Dara wexta
ku digihije Parisé li cem car kurdén soran dimine ku di insaetan da karé boyaxé
dikin. Lé belgenameya wi ya runistiné ji weki ya Sérkoyé Sikaki G weki ya Rustemé
Zal hem ji allyé Navenda Vehewandana Penahxwazan @i hem ji ji aliyé Dadgeha
Neteweyi ya Mafén Penahxwazan ve té redkirin. Dadgeh belgenameya Dara gebiil
nake 1 idia dikin ku pisti sikestina Sedam Husén li heréma Kurdistané hikiimeteke
azad G demokratik ava bilye, loma metirsiya jiyana wi nemaye. Lé Dara naxwaze bi
wan héviyén xwe yén sikesti vegere welaté xwe. Cunki ew xortén ku Dara dilé xwe
dibijande wan, gava ku ji Ewropayé vedigeriyane welaté xwe bi erebeyén giranbuha
dihatin, malén heri xwesik li bajaran cédikirin G bi ke¢én heri bedew én malmezi-
nan ra dizewicin.

Weki ku Renos Papadopoulos ji dupat kiriye nasnameya mirovan bi du hémayan
pék té ku allyeké wé xuyakiri 1 aliyek ji nexuyakiri ye. “Lihevhatina tekane ya her-
du parceyén nasnameya me, nistib{ina onto-ekolojik pék tine ku ew ji dihéle hesta
heb{iné ya stabil bé parastin. Gava tevlihevi wé ahengé xera bikin, encama heri bas
hesta disoryantasyoné, nereheti {i stres e.” (Papadopoulos, 2020, 30). Ev tesbita Re-
nos Papadopoulos rewsa der{iniya Dara teswir dike ku disoryantasyonén penaberiyé
hevahengiya hesta heb{iné ya Dara xirab dike i her ku dice derfiniya Dara xirabtir
dibe. Weki ku hatiye vegéran Dara ger ku bixwasta dikaribt vegeriya welaté xwe,
yan bi zeviya bavé xwe debara xwe bikira, yan ji dikarib{ di sirketeke petrolé da li
bajarén weki Hewléré i li Silémaniyé ji bixebita ji ber ku fransiya wi bas bii. Lé Dara
nexwest bi wan héviyén xwe yén sikesti vegere welaté xwe i ji ber wan héviyén xwe
yén sikesti xwe bi dareki ve darve dike.

Serencama lehengé caremin, serencama Sinoyé Diyarbekiri ji ya her sé hevalén
xwe yén penaber cudatir e. Ji ber ku tené Sino belgenameya deh salan ya riinistiné
i ya karkiriné bi dest dixe.
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Lé serencama Sino herciqas ji ya her sé hevalé xwe yén penaber cudatir be ji
kesayeti ya wi ya nesax 0 der{iniya wi ya xirabbfiyi ji ber sert i mercén penaberiyé
yén neyini xirabtir dibe. Ji ber xirabb{ina der{iniya wi, Sino zédetir ji rengé res hez
dike, ji jinén resgiredayi @ bi giri hez dike, ji karé miriyan G goristanan hez dike
ku amajeyén siné G singirtiné ne. Weki ku psikiyatrist Azad Dildar ji Vamik Volkan
vediguhéze:

Singirédan, ne tené bersiva li hemberi miriné ye. Singirédan li hemberi wenda-
kirin yan ji guhertineké bersiveke deriini ye. U ji bo lihevkirina cihana me ya
hundirin G ya derve pékanina peymaneké ye. Ji bo riidanén zoré didin mirov én
wek veqetina ji hezkiriyan, derketina ji kar, wendakirina endamén las, hevber-
dan, kog @ krizén mali ji di heman sikli de sin té girtin. (Dildar, 2020, 37).

Der{iniya Sino ya ku berlya penaberiyé xirabbfiyi, pisti cliyina Parisé ji ber sert
(i mercén zehmet én penaberiyé xirabtir dibe G Sino dikeve nava ruhiyeteke seyr

ecéb:

Eger ew daketa da ku naneki bikire, diyar dikir ku soza wi bi CIAya ameriki, KGBe-
ya nii ya Riisyayé, Mita tirkan, Mossada Israilé @i SAPOya swédi re hebii. Gava
wi beré xwe dida destavé da ku cend silén gii bikirana, wi dida xuyakirin ku ew
péxember Misa bii  dici ser seré ¢ilyayé Sinayé da ku her deh ferman ji desté wi
bigirtana. Lawé meleye sextekar i falci xwe wek diindeyé sahé Irana beré didit.
(Husén, 2012, 120).

Ev teshita Miriam George serencama hemi penaberan disayesine i helbet seren-
cama her car lehengén kurd én penaber én romana Baré Sevé ji vedigére:

Penaber ew kesén ku ji koka xwe hatine hildan {i rasti windahiyén her cureyi ne
ku di nav wan windahiyan da nasnameya civaki, cih, malbat, debara jiyané @
pergalén pistgiriyé hene. Herwiha divé tébikosin da ku riya xwe ber bi hawirdoreke
nii ve bibin ku ew hawirdor piri caran bi dijmin, bi ziman @ bi adetén biyani ve
dagirti ne. (George, 2010, 383).

4. NISANEYEN REBAZA REALIZMA EFSONI DI LEHENGSAZIYA ROMANA
BARE SEVE DA

Weki ku té zanin rébaza realizma efstini weke rébazeké béhtir di edebiyata Emerikaya
Latin da hatiye bikaranin 1 bi taybeti ji edebiyatnasén weki Gabriel Garcia Marquez bi
hostayi bi kar anine. Lé hercigas “Realizma efsiini ku bi dehan salan e bi manifestoya
wéjeya Amerikaya Latini ve té girédan, di sinorén netewi @i candi re derbas biiye i wek
séwe 1 teknikek navnetewi xwe daye qebfilkirin.” (Ahmedzade, 2011, 87).

Herwiha xusf{isiyeta heriberbicav ya vé rebazé ew e ku gewiminén rasti yén heyaté
i gewiminén xeyali {i efsiini ligel hev bi ré ve dicin ku wiha hatiye pénasekirin:
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Bi gisti wisa derdikeve ku realizma efstini tékelangek e ji du hémanan ku rasteqin
@i xeyal in; ev herdu bi awayeki 1i hev tékel dibin ku tesxisa wan bi awayeki jevcu-
da kareki hésan nine. Ev cure nivisar di wan de biiyerén xeyali bi awayeki di met-
na ¢iroké de ligel rasteqiniyan tén guncandin ku hecku biiyereke necaverékiri @
ecéb rii nedaye i ¢irok di réya xwe ya sirusti de ber bi pés dice. (Weysi, Seiditebar,
Elmasi, 2018, 105).

Mirov gava ku romana Baré Sevé ya Fawaz Husén dixwine nisaneyén realizma efstini
li ber cavé mirovan dikevin. Di destpéké da bavé lehengé ewil, bavé Sino, Mele Gun-
doro bi nivist, bi berbejn G bi devgirédanan debara xwe dike ku di té da gewiminén
rasteqin i yén xeyali i efs{ini ligel hev bi ré ve digin. Herwiha Mele Gundoro wexta ku
gencineyé ji biné erdé derdixe bi awayeki efsiini {i xeyali bi xelké dide bawerkirin ku bi
cin @ pirebokan ra dide i distine i heta keca miré cinan bi sincagé zeft kiriye.

Weki ku John Erickson ji dupat dike, “Di vegotinén ku bi realizma efstini hatine
destnisankirin da, du ontolojiyén ku bi rengeki berevaji hev li hev tén, di sertén
wekhev da bi hev re dijin ku yek ji cthana empirik ya hisi i ya mentiqi ye G yek ji ji
cithana derasayi {i ya derhisi ye.” (Erickson, 1995, 428). Sinoyé kuré Mele Gundoro ji
wexta ku rojeki dikeve odeya bavé xwe ya ku bavé wi té da nivist, devgirédan 1 ber-
bejnan cédike, di wé odeyé da ji sinorén cthana empirik, hisi G mentiqi derdikeve
dikeve nava sinorén cthaneke derasayi @i derhisi. Di odeyé da rasti jineke resgirédayi
ya bi navé ‘Neffisa’yé té (i ew jinik gava ku dikene pinpinik li her deré tén i li ser
rihinarikén Sino datinin. Rengé res, béhna buxiiré, qiza miré cinan bi seré xwe jix-
we deriyé alemeke efs{ini i derasayi vedike ku amajeyén realizma efs{ini ne.

Lehengé duyemin é ku ji basfiré Kurdistané ji gundé Sémitik, ango Dara ji rasti
rdanén tékel yén rasti {i yén derasayi té. Dara wexta ku bi otobéseké dice Hewléré
seva ku ji wir ji here Parisé, di otobésé da pitikeke nexwes dimire @i otobés li ser
gireki disekine da ku wé pitiké bispérine axé. Li wé deré ji niské ve gorkoleki seyr
ecéb li wan derdikeve ku Dara bi wan mirovén di hundiré otobésé da wiha difikirin:
“Aya ew ji asimanan hatib{i xwaré an ji ziké erdé wek déweki efsaneyan derketib{i?
Cil Gt bergén wi ne wek én tu kesi biin i jixwe “deftera” wi ya ji heriyé kené mirovan
diani. Gelo cawan ew bi tena seré xwe i wi giré békes {i békiis dijiya?” (Husén, 2012,
35). Ji bili nisaneyén gor G gorkolé seyr {i derasayi weki nisaneyén realizma efs{ini
hisé Dara gelek caran tev li hev dibe {i nizane ka gelo hisyar e yan di nava cihaneke
efstini da ye.

Herwihajirojhilaté Kurdistané ji Mehabadé Sérkoyé Sikaki di navbera cthana rasti
i ya efsfini da dice 1 té. Sérkoyé Sikaki wexta ku bo ¢iiyina Ewropayé ji Mehabadé
té Bamé, “Di kuce G kolanén keleha kevnare de, Sérko bawer kir ku ketibii dinyaya
efsiini ya Hezar i Seveké. Wi bawer kir ew é rasti lempeya sihri bihata G efrité wé é
hem daxwazén wi bi cih bikirana.” (Husén, 2012, 40).
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Herweki ku Stephen Slemon dupat dike, “Tégeha ‘realizma efstini’ oksimoronek
e ku dijberiyeke duali di navbera koda temsili ya realizmé i ya xeyalil da pésniyar
dike.” (Slemon, 1995, 409). Sérkoyé Sikaki ji dikeve nava dijberiyeke duali ya cthana
rasti @i ya xeyali ku di cihana rasti da dixwaze ji frané derkeve here Ewropayé, 1é di
cihana xeyali {i efsiini da dewlet naxwaze ji Irané derkeve. Wexta ku li Bamé erdheji
cédibe Sérko ji birindar dibe 1 ji sinorén cihana rasti ya rejima frané derdikeve
dikeve nava cihaneke efstini. Sérko di wé cihana efs{ini da dibe Mirze Miheme i li
stina berané spi xwe davéje ser pista berané res G dadikeve heft gat biné erdé. Li
weé deré maré ejderha dikuje G pésiya avé vedike. Ji ber van kiryarén wi Mir dixwa-
ze keca xwe bidé, 1é ew naxwaze li wir bimine G dixwaze derkeve ser riiyé erdé. Bi
awayeki analojik ew naxwaze li frané bimine @i dixwaze here Ewropayeé. Pistre wexta
ku Sérkoyé Sikaki célikén Teyré Simir ji mar xilas dike, disa ji Teyré Simir daxwaz
dike ku wi derxe ser riiyé erdé, yan ji bi awayeki analojik dixwaze ji Irané derkeve
1 beré xwe bide Ewropayé. Wexta ku Teyré Simir wi derdixe ser riiyé erdé, 1i wir ji
teyré pasatiyé berdidin i teyré pasatiyé té li ser seré Sérko da datine, 1&é Sérko disa
naxwaze li wir j1 bimine @i dixwaze bide ser réya xwe ya penaberiyé. Sérko wexta ku
ji cthana efstini hisyar dibe fehm dike ku di navbera dijberiya duali ya cihana rasti (i
ya derasayi da bliye ku heml j1 amajeyén realizma efsiini ne.

Lehengé caremin Rustemé Zal ji rojavayé Kurdistané ji Am{idé ber bi Parisé bi ré
dikeve G dice. Wexta ku bi réber G bi her sé hevalén xwe yén din ji cemé navbera
Tirkiyé i Yewnanistané ra derbas dibin, ji ber nezanina avjeniyé Rustemé Zal néziki
miriné dibe 1 bisteki ji ser hisé xwe ve dice. Wexta ku ji ser hisé xwe ve dice dikeve
nava cihaneke efs{ini i pistre di navbera sinorén jlyana rasti @i di ya efs{ini da dice
i té. Di wé cthana efsiini da dikeve wargeheke di nava sehrayé da G “Weé gavé, hisek
béhtir li ba wi peyda bii ku ew ji resexeweké dikete kabiiseki dijwartir t wi nema
dizanibii ew é kengi ji wé rewsa malwéran derketa.” (Husén, 2012, 53). Di wé wargeha
di nava sehrayé da ku hinek caran mirov heta ¢oké di qiimé da dicine xwaré, seroké
wargehé ji bi saya televizyoneké haya wi bi hemi liv {i tevgér, his G hestén wan mi-
rovan ¢édibe ku analojiyeke ji bo racavkirin @i cewisandina welat (i seroké Siiriyé ye.
Wexta ku Rustemé Zal ji wargehé berdidin ji seroké wargehé dibéjé ku: “Eger tu pir ji
jiyané hez diki, tembiya mi li te ku tu ji kéroska ku birek taji bi di de ziitir bazbidi!”
(Husén, 2012, 55). Weki ku xuya dike Rustemé Zal di jiyana xwe ya rasti da dixwaze ji
Striyé derkeve here Ewropayé 1é di cthana efstini da her daim astenglyén mezin der-
dikevine pésiya wi ku Stephen Slemon vé rewsé wiha tesbit dike: “Di zimané vegotiné
yé metneke realist a efsiini da di navbera du pergalén dijber de serek digewime ku her
yek hewl dide ji ya din cihaneke xeyali biafirine.” (Slemon, 1995, 409).

Ji ber wi seré herdu pergalén dijber e ku wexta Rustemé Zal ji wargehé direve
yan ji bi awayeki analojik ji Suriyé direve hinek caran di qiimé da dice xwaré, hinek
caran diwarén qiimé yén bilind derdikevine pésiya wi i hinek caran ji kiicikén li di
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wi zehf néziki wi dibin. Tirs G sitemkariya partiya Be’es tesireke wisa li Rustemé Zal
dike ku di wargeha di nava sehrayé da, Rustemé Zal hew dizane ku hezaran cav li
wi dinihérin i milyonan guh béhngirtin G behnberdana wi dibihizin. Ev gewiminén
seyr U ecéb tirsa racavkirin i cewisandina desthilatdarén dewleta Suriyé diniminin
ku hemf j1 amajeyén tékel én rébaza réalizma efstini ne.

5. ENCAM

Sedemén penaberiyé yén her car lehengén kurd én penaber én ku bi awayeki
sembolik her yek ji parceyeki Kurdistané derketi, kém i zéde sedemine hevpar i
néziki heviidu ne. Weki ku hatiye vegéran sedema sereke rewsa etno-politik a her car
parceyén Kurdistanéye. Ango ser i pevclinén daimiyén li her car parceyén Kurdistané
ne. Zor U sitemkariyén desthilatdarén serdest @i yén partiyén desthilatdarén ser-
dest én li her car parceyén Kurdistané ne. Sedemeke din a hevpar sert i mercén
sosyo-ekonomik a encama wan ser i pev¢inén berdewami ne. Ango ser (i pev¢iinén
bénavber én li her car parceyén Kurdistané {i xizaniya encama wan ser (i pev¢iinan
e. Sedemeke din a hevpar ji rewsa taybet a réberé wan her car penaberan e. Réberé
wan her car kurdén penaber, Ewropayé li ber cavé wan sirin i mezin dike. Heta ku
réberé basfr G rojavayi bi desthilatén dewlet (i partlyén sereke ra di nava tevkariyé G
hevahengiyé da ne ku dixwazin ré li pésiya kurdan vekin da ku kurd z{itirké welatén
xwe biterikinin G wek penaberan li Ewropayé bijin. Helbet di sexsiyeta Dara da
dilbijini, di sexsiyeta Sino da megalomani sedemine ciyawaz in.

Sert {1 mercén neyini yén penaberiyé li ser kesayeti Gi der(iniya her car lehen-
gan gelek tesirén neyini dihéle @ di axirlyé da dibe sedema mirina wan. Bi héviyén
xwe yén sikestl Rustemé Zal bi awayeki intixar dike, Sérkoyé Sikaki bi der{iniya xwe
ya tékciyi li derve digefile @i dimire, Darayé basfiri bi xewnén xwe yén biserneketi
xwe bi dareki ve darve dike. Tené Sinoyé Diyarbekiri belgenameya riinistiné
ya karkiriné werdigire, 1é derfiniya wi ya ku berlya penaberiyé xirabbiiyi, pisti
penaberiyé seriibinitir dibe.

Herwiha weki ku hatiye behskirin niviskar di heman demé da fiksiyonaliteya ro-
mana xwe, di herikbarlya romané da béyi ku aloziyek rii bide, li gori rébaza realizma
efsini saz kirlye. Weki ku hatiye dupatkirin di rébaza realizma efstini da qewiminén
rastiyén heyaté G yén efstini hin caran ligel hev i hin caran ji weki dijberiyeke duali
bi ré ve dicin.

Amaje G nisaneyén realizma efs{ini heri zéde di lehengsaziya Sinoyé Diyarbekiri
da r@i dide. Dertiniya Sino li Diyarbekiré ji ber tesira bavé wi i li Parisé ji ji ber sert Qi
mercén neyini yén penaberiyé yekcar ték dice G Stno gelek caran ji sinorén cithana
rasti derdikeve @i dikeve nava sinorén cihaneke efs{ini, ango di navbera dijberiya
duali ya herdu cihanan da dige G té. Di lehengsaziya Darayé basfiri da bi taybeti
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wexta ku dide ser réya penaberiyé nisaneyén realizma efstini diyar dibin ku nizane
ka gelo hisyar e yan di nava cihaneke efs{ini da ye. Xus{isen ji gor i gorkolé efs{ini
ligel jiyana wi ya rasteqin ya ser réya Hewleré amajeyén heri xurt én vé rébazé ne.
Serkoyé Sikaki wexta ku pisti erdhejeké birindar dibe @i herwiha Rustemé Zal ji wex-
ta ku ji ber nezanina avjeniyé néziki miriné dibe, herdu ji demeki dikevine nava
cthanén efsiini ku pistre dijayetiyén duali yén cihana rasti @ yén efstini dest pé di-
kin. Edi nizanin ka gelo di nava cihanén efsfini da ne yan hisyar in ku hemi ji amaje
(i nisaneyén realizma efs{ini ne.
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Extended Abstract:

Fawaz Husén has based the fictionality of his novel Baré Sevé on the heroism of
four Kurdish refugee heroes, each of whom symbolically left a part of Kurdistan and
based on the causes and negative consequences of their asylum. Moreover, the basis
of his novel is generally based on the method of magical realism, as it is known that
in the method of magical realism, the real situations of life and magic sometimes go
together and sometimes as a dual opposition.

In this context, our first goal of this article is to identify the reasons why all four
Kurdish refugee heroes seek refuge, then identify the negative terms and conditions
of asylum in their psyche, personality and life, finally introduce the signs of the
method of magical realism in the fictionality of the novel.

As mentioned, the reasons why all four Kurdish refugee heroes are seeking asy-
lum are common. The main common cause is the ethno-political situation in all four
parts of Kurdistan, ie the cause of the constant wars and conflicts that have taken
place in all four parts of Kurdistan. Another common reason is the socio-economic
reason that it is also the result of incessant wars and conflicts in all four parts of
Kurdistan. Another common reason is the special situation of refugee leaders who
have ties to the state and to ruling parties. Thanks to that relationship, the state and
the ruling parties are supporting the refugee leaders who are deliberately opening
the way for the Kurds to seek refuge. Of course there is jealousy in Dara’s personality
and megalomania in Sino’s personality which are different reasons.

The negative and difficult terms and conditions of refugee have a deep impact on
the psychology, personalities, mentality and lives of all four Kurdish refugee heroes.
Due to the difficult and negative conditions of asylum and the lack of a residence
permits, their mental health deteriorates, their personalities weaken and changes.
Eventually, the other three heroes, except Sino, somewhat commit suicide due to
the difficult and negative conditions of refugee, hopelessness and desperation. Only
Sino can get a residence permit. However, his psychology, which was disturbed by
his father’s fortune-telling before he became a refugee, is further deteriorated by the
negative terms and conditions of refugee status.

As stated, Fawaz Husén constructed the fiction of his novel Baré Sevé according
to the magical realism method. In the magical realism method, magical and real
situations are sometimes constructed together and sometimes on the basis of binary
opposition. The first hero, Sinoyé Diyarbekiri, experiences tides between the real
and the magical worlds due to both his father’s fortune-telling and his mental he-
alth deteriorating due to the negative and difficult conditions of refugee. The second
hero, Dara, when sets out to become a refugee, he encounters magically realistic
situations when a cihld named Hiwa dies in the bus. The death of a child named
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‘Hiwa’ also has a strong analogical representation for Dara’s dreams that will not
come true before he sets off. The third hero, Sérkoyé Sikaki, when was injured in the
earthgake in the city of Bam, he lives between real and magical worlds. Rustemé Zal,
the fourth hero, passed out for a while due to not being able to swim while crossing
the river between Turkey and Greece to cross to Europe. After that, he oscillates bet-
ween the real and magical worlds for a while. Sérkoyé Sikaki and Rustemé Zal both
live between real and magical worlds based on binary opposition. Although both
heroes want to Europe in their real lives, but in their magical lives, Iran and Syria
put an obstacle in front of them and do not allow them to go to Europe.
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Kurdish Folklore

Kenan SUBASI

PUXTE:

Di nav mitan da mexl{iqeki heri berbicav @ pir té qalki-
rin, déw e. Déw bi pirani weku mexl{igén sénber én gir,
tirsnak, bihéz i weku mirovan tén sayesandin. Carinan ji
ne weku mexliigeke sénber 1é weku xul, saw, xof, hiseke
razber hatine pénasekirin. Xistisen di nav miletén irani
da beri Zerdestiyé heyinén bas {i heta Xwedavend dihatin
hebandin G digel Zerdestiyé ew hevalkar G temsilkarén
Ehrimen hatin pénasekirin. Carinan bi navén taybet ha-
tine binavkirin {i carinan weku temsileke gisti bi navé
“Déw” hatine binavkirin. Me di vé xebaté da di nav car-
coveya folklora Kurdi da 1ékolina déw @i peywendiya wan
a bi séhré re, tezahurén wan, cureyén wan 0 temsilén
wan kir. Xebata me li ser du cigan pék hatiye ku yek jé
rasterast weku mexligek déw in. Ciga duyem ji form
0 tezahurén déwan én bi navé Peri, Pira Cadi, Kula
Stlibizengil, Elk, Meyreman, Xapxapok, Resé Sevé, Roté
Sevé, Délegur, Guré Manco, Xermexozan, Psika Girne-
xok, Gornepas, Zibén, Sibat, Kabfis i hwd. in. Ev mexliiq
di vé xebaté da hem hatine tesnifkirin {i ravekirin hem ji
di nav folklora Kurdi da cawa 1 di ¢i peywendé da hati-
bin pénasekirin, bizarkirin @i sayesandin bi nim{ineyén
xwe hatine nisandan.

Peyvén Sereke: Déw, formén déwan, séhr, mit, folklor.

Dr., Zaningeha Mardin Artukluyé, Enstitiya Zimanén Zindi, Besa Cand G Zimané Kurdi, Mérdin,
Turkiye. / Mardin Artuklu University Institute of Living Languages Kurdish Language and Culture
Departmant, Mardin, Turkey. kenanenado@gmail.com
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ABSTRACT:

Déw/Demons are one of the creatures that appear a lot in myths and are mentioned a
lot. Déws are often depicted as massive, fearsome, powerful and humanoid tangible
beings. They are sometimes described as “xul”, fear, delusion, and abstract beings.
Iranian nations, especially before Zoroastrianism, believed in Déws as representati-
ons of goodness, gods and goddesses. Along with Zoroastrianism, Déws were con-
sidered representatives of Ahriman. Sometimes they are called with special names,
sometimes they are called with a general name “Déw”. In this study, we discussed
Déws and their relations with magic, their manifestations, types and representations
within the framework of Kurdish Folklore. Our study consists of two main titles. Whi-
le our first title is about Déws in general, our second title is about representations
of Déws such as Fairy, Witch, “Kula Sttibizengil”, “Elk”, “Meyreman”, “Xapxapok”,
“Resé Sevé”, “Roté Sevé”, “Délegur”, “Guré Manco”, “Xermexozan”, “Psika Girne-
xok”, “Gornepas”, “Zibén” and “Sibat”. In our study, along with the necessary exp-
lanations and definitions about these beings, many examples of how and in what
context they are mentioned in Kurdish folk narratives are also shared.

Keywords: Déw/Demons, representations of déws, magic, myth, folklore.

1. DESTPEK

Mit bi gelek rengén xwe di nav jiyana mirovi da bi sikil Gt séwazén cuda berdewam
tén veguhastin. Di cil {i bergan de, di xwarinan de, di baweri {i rabtin @ rinistina
mirov {i civakeké de, helbet di gotin G gewl G séwir {i xeyala mirov, civak  nete-
weyan da bi temsil G tezahurén xwe ji n{i ve xuya dibin. Carinan dimirin, carinan
ji nii ve tén zindikirin. Yek ji sedema heri giring a zindikirin  zindigirtina mitan,
bawerlya bi wan a fikirina bi réya wan e. Mirov bi wan bawer dikin, piroz dihebinin,
jiyané dinirxinin G loma dipejirinin  diparézin. Ew di demeke gelek gedim da ji
roja ku mirov hebliné meraq kirine, pirsine, vegérane @i pé ve ¢ébiine. Bi pirani li
ser afirandiné hatine veguhastin; afirina Xweda i Xwedavendan, kainaté, mirovan,
sirusté, ajelan, gihayan, zimanan, neteweyan, hukimdaran, lehengan @ hwd. (Eli-
ade, 2001, 1. 15-16) Weku Claude Levi-Strauss (2013, r. 26) ji goti mit séwaza fikirin i
idragkirina mirové seretayi yé li ser van meseleyén (afirandinén) navbori biye.

Déw ji yek ji wan mexl{igén mitik e ku ji serdemén gelek kevin ve baweri bi wan
(i héza wan hebfiye. Heta gihistiye wé radeyé ku weku xwedawend hatine hebandin
U pasé bi demé i karigeriya ayina Zerdestiyé, ew bline dijminé Ehdira G temsilkarén
xerabiyé. Diyar e ku li gorl bawerd, fikir {i nérina mirovan bi demé ra déw ji bo wan
guheriye i ketiye form G temsilén cuda @i her berdewam heya roja me hatiye. Jixwe
ev guherin, formén nd G berdewami yeKk ji xistisiyetén heri sereke yén mitan biin.
Lé bi ci sikili guheribe ji baweriya pé wé zindi girtiye i gihandiye roja me. Li gor vé

VR o 17 sal9 2022



ire
Déw G Formén Wan di Folklora Kurdida  ARRBIAR

S\

esasé dema me bala xwe da baweri @i vegéranén geléri yén Kurdan, me ferq kir ku
ji héla déw G form @ temsilén déwan ve veguhastin i baweriyeke gelek xurt heye.
Dema me séwaza teswir {i pénaseyén déwan én di nav xelké da i yén di metnén
kevin én mina kitéba piroz Avestayé, kelamén Yarsan i baweriya Ezdiyan da da ber
hev, me dit ku peywendiyeke pir xurt (i berdewamiyeke muhkem heye di navbera
wan da. Li ser vé yeké me biryar da ku em di vé xebaté da déw {i formén déwan,
temsil G tezahurén wan én di nav folklora Kurdi da destnisan bikin @ bizanin ka
iroj j1 li cem Kurdan fikir, baweri {i nérina li ser wan cawa ye. Loma em & di bin du
sernavan da hem pénase {i taybetiyén déw @i formén wan hem ji nim{ineyén wan én
di nav folklora Kurdi da nisan bidin @ binirxinin.

2. DEW: TAYBETI U TEZAHUREN WAN

Déw di Avestayé da weku “Daeva” i di Hindiya Kevin da “Deva” hatiye binavki-
rin G beri Zerdestiyé hercigas weku Xweda i xwedavend hatibin pejirandin ji pistre
bi pirani weku temsilkarén xirabiyé hatine zanin (Fesai, 1379, r. 393). Carinan hin
ji wan bi xirabi radibin bes pasé vediguherin ser basiyé. Ew bi pirani mexl{igén di-
rinde, mirovxwir, séhrbaz in. Ew weku cin, hit, seytan { peri ji hatine pénasekirin.
Déw ji aliyé gilafeté xwe ve gir (i mezin in, carinan yekcav, sécav, sescav an ji sé
seri, heftserd, bipirc, cavsin, didantdj tén teswirkirin. Ew bi béhné tistan nas dikin G
xistisen bi béhna mirovan z{i dihesin. Ji rojé @i roniyé aciz in. Bi pirani bi sev, di tariyé
da tevdigerin G bi rojé radikevin. Cihé ku 1é dijin ciheki tari ye @ bi pirani bireke
bébini, heft tebeqge biné erdé, sikeft i cihén weku van in. Ew carinan xwediyé bajér,
keleh @ artésan in. Ji hesini ditirsin. Ew weku serdid G serker ji tén pénasekirin. Ew
dikarin xwe veguherinin dilqé mexligén din yén weku hesp, mirov, sér, ejdiha G
hwd. Rengé wan spi, res, zer {i sor in. Carinan dikevin xizmeta Insanan da {1 wé caxé
yan guhé wan té daxkirin, jékirin an ji nisankirin. Gelek caran insanan dixapinin
an direvinin @ xistisen qiz @i kecén xama direvinin an ji bi zoré dest datinin ser wan.
Gelek caran ruheki wan é temsili di qutikeké de, di nav hinavé ajeleké da i li derva
vesarti heye. Bi pirani divé bi yekderbi bén kustin. Di Erebi da navé Ifrit i wan hatiye
danin (Semisa, 1387/1, 1. 521-525; Chevalier & Gheerbrant, 1386/3:, r. 296; Yaheqqi,
1386, 1. 371-373; Omidsalar, 2011/7) ku em é di hin vegéranén geléri yén Kurdi da
weku déw rasti vi navi ji bén.

Esil ji bili vi navi gelek cure nav @i nlicikén déwan di nav vegérana geléri ya Kurdi
da hene. Hin ji wan weku Ing@iri Déw, Déwé Qirik, Déwé Mezin, Déwé Heftcev, Babir
Déw, Déwé heftserl, Déwé Perende, Urfit, Irfit an ji Erfiit, Canpola, H{ité Binbehré,
Déwé Spi, Res, Sor, Déwé Hov, Déwé Firinde, Kuteki Déw hatine binavkirin. Disa ji
van binavkirinan ji diyar e weku rengé déwan di nav vegérana geléri ya Kurdi da
weku spi, res i sor hatine veguhastin.
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2.1. Déw di Avestayé da

Déw weku temsiliyeta zilm, zordari, ser, desthilatdariyé tén nirxandin. Jixwe
di Avestayé da ew mexlligén ehrimeni ne. Ehrimen ew afirandine ji bo seré li diji
Ehiira/basiyé bikin. Di Avestayé da pir zéde behsa déwan té kirin ku di Yesneyé i
Hata 32an da wiha behsa wan kiriye: “Geli déwan! Hlin hem ji tové merama pis
in U kesén ku bi demdiréji, perestisa we dikin, derew i sextekariyan dikin. Ji ber vé
yeké navé we li heft aliyén cithané bi xerabi belav biiye.” (Dustxah, 2021, 1. 55) Disa
di Yesneyé di Hata 44an (i Benda 20an da pirsa basiya déwan ji Mezda té kirin
Mezda ji wiha bersiv dide: “Ya Mezda! Ez é vé pirsé ji ji te bikim: Gelo déw heya niha
biline xwedawendén bas? Ew dibinin ku Kerepan, Kewi i Osixsan cawa cihan ji bo
wan t{isi tundi i xerabiyé Kirine G insan kirine nava kul @i derdan 4 ti cari di bin saya
Ese da ji bo pésketin i gesepédana cthané hewl nedane.” (Dustxah, 2021, r. 68) Li
gori Avestayé déwén nér G mé hene, yén derewkar hene @ diyar e ku ji bo her tipeke
xerabiyé déwek li beramberi Emsaspendan (feriste) hatiye binavkirin ku déwa mé ya
derewkar bi navé Durfic hatiye binavkirin 1 ji Ehliremezda té pirsin ku erdnigariya
heri bi kul G és ku deré ye? Ew ji wiha bersiv dide: “Ew der Gédiika Erézweré ye ku
li féza wé, komén déwan ji hélina Duriic! (dojeh) derkevin {1 éris bikin.” (Dustxah,
2021, 1. 402) Ehiire di Avestayé da navén déwan @i hevalbendén wan weku karakter
{1 kesayetén xerab an ji weku temsiliyeta xirabiyé neqil kirine i wiha bangi Zerdest
kiriye: “Ya Zerdest! Eger dixwazi li hember dijmintiya déwan @ mirovén dirwend i
cadii G peri G Kewey {i Kerepén zalim i cete . Esmuxén dupé @i gurén carpé (bi ser
bikevi)...” (Dustxah, 2021, r. 182) Helbet weku hevalbendén déwan cad, peri, gurén
carpé di nav vegéran (i baweriyén geléri yén Kurdan da ji pir z&de xuya ne ku em é di
gismé duyé yé xebaté da jé gal bikin. Délegur i Guré Manco du mexl{igén taritiyé ne
ku bi sev derdikevin piyaseyé yan talané dikin an ji zarokan didizin. Loma zarokén
nehs ji héla Kurdan ve gelek caran bi Guré Manco hatiye tirsandin.

Di Hurmezd Yest i Benda 27an da gala dilgirtina déwan té kirin @ ya balkés gala
guhjékirina wan dike ku ev tevger di nav vegéranén geléri yén Kurdi da pir dixuyé:
“Bi alikariya Spendarmez, dijmintiya déw ték bibin G perisan bikin. Guhén wi bi-
birin. Destén wi giré bidin; ¢ceka wi ji nav bibin @ wi bi zincir bikin; wisa be ku her
tim di geyd G bendé da bimine.” (Dustxah, 2021, r. 186) Qeyd {i bendkirina déwan bi
zinciran di sikeftan da fonksiyoneke berbelav e ku ji héla lehengén vegérana geléri
ve té pékanin. Cihé déwan di Avestayé da weku biné erdé hatiye destnisankirin ku
dema em berl xwe bidine vegérana gelérl em & bibinin ku déw bi pirani li birén
bébini, heft tebeqe biné erdé 1 li sikeftén tari ne.

1 Herwiha cihé balkésiyé ye ku iroj ji di Kurdiyé de ji bo vir  sextekariyé béjeya “derew” té gotin

ku gelek nézi forma “Durtx’, “Durtc” e.
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2.2. Déw li cem Kurdén Yarsan i Ezidi

Tesewfirkirina déwan weku xerab li cem Yarsanan ji dewam Kkiriye. Li cem Yarsa-
nan déw nisana gendeli, bedbexti, diji ronahiya Xwedé, hevalbendé Ehrimen in. Di
Kelama Barge Bargeyé da déwan ruhén sed hezar kesan daqurtandine i pisti ku Eh-
med Muxtar sahé mezin déw aniye (i bi dar ve kiriye, wé caxé carten G heftten (feriste)
xwe eskere kirine (Sefizade Borekeyd, 2021, 1. 169). Disa di kelamén Abidin Caf da karé
déwan karén kirét, hevalbendén wan xirabfikir, réya wan tari ye G bixwe ji azardehi
ne. Xatlin Dayrak bi wan ra di nav seri da ye G divé kesén bixwazin bigihéjin yaré ji
ehrimen @ déwan diir {i hasa bikin (Sefizade Borekeyi, 2021, 1. 515-521).

Tesewura déwan li cem Kurdén Ezidi yén iroj ji bi pirani li ser xerabiya wan e. Ew
déwan cureyeki ji ruhén negenc dihesibinin. Loma mimk{n e ji destén wan gelek
xerabi (i nebasi pék bén. Eminé Evdal (2020, r. 51) wiha gala cihé déwan di baweriya
Ezidiyan da dike:

Li bal Ezdiyan déwén ejdeha ji ruhén ne qgenc biin, ku li bal gelek miletan ji
wisa ye, én ku ne geleki bi aqil in, hela bi ser da ji xisim @i nezan in, 1 bi quwet
U bi héz in, karin kevirén teriki gulol bikin i kewiki dereke diir bikin. Déw
geleki kubar in i pesiné xwe didin i bi baweriya Ezdiyan ji ber wé ji zii tén
xapandin @i zora wan dibin. Ew ji mina ruhén ne genc én din di sikeftan de, di
qulén diwaran, geliyan i ciyén mayin da diminin. Li gori Ezdiyan hespén wan
kihél in {i beza wan xurt e. Di nav bawermendiyén Ezdiyan da gelek clireyén
déwan hene, ku dijminayiya merivan dikin, 1i dii ke¢én ciwan dicin i wan
disuhurinin. Ew kecik ci ku bixwezin, déw ji wan ra tinin, weki xisir, kinc,
xwerin {t hwd. Ji ber ku déw di gilixé merivan da ne G karin bi jinan ra bizewi-
cin, loma ji mér seré wan dikin, carinan ji ew ser digihéje mérkustiné ji.

Evdal (2020, 1. 51-52) ji behsa xuyana déwan a di nav zargotin {i hikyatén Kurdi
da dike. Li gori wi déw gelek bi héz in it héza wan weku héza ers i ezman an ji
héza Xwedé ye. Ew gira ordiyan tinin, bi lingeki dikarin gund @ bajaran wéran bi-
kin, dinyayé bihejinin. Ew carinan seré hev ji dikin. An ji di hin hikyatan da mérén
genc (leheng) dikevin warén déwan, wan dikujin @ keca hezkiri ji dest wan derdixin.
Hercigas ew hewil bidin bibin xwedi G xudanén dinyayé ji ku meriv ber bi dilé wan
ve bé, ew dilbirehm dibin, dibin alikar ji bo merivan. Herwiha Evdal li heman deri
destnisan dike ku Resé Sevé ji cureyeki ji van déwan e.

Bi déw i héz i ruhén xerab ra peywendidar hikyateke gelériya di nav Kurdén Ezdi
da bi navé Ehro heye ku pir balkés e. Di vé hikyaté da Ehro weku temsila Ehrimen
Xweda Gt xwediyé déw {i cinan e. Ew her caré hefteyek deh rojan bi kegikeké ra radi-
be 1 kéfa xwe dike G pasé wan dikuje. Pasé Ehro rojeké cineké xwe yé bi navé Tosin
Cin disine welaté rané ku jé ra keca sahé Irané Peri Xat(iné bine. Tosin Cin dice @i
dikeve dilqé xorteki G dilé Peri Xat{iné dikevé. Ehro bi vé yeké dihese G Tosin Cin di-
kuje i pasé bixwe dice ku Peri Xat{iné ji xwe ra bine. Lé di vé navberé da Peri Xat{in
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hewara xwe digihine Meleké Tafis (i Meleké Tads ji té seré Ehro {i di dawiyé da Ehro
li bin dixe G Peri Xat{iné xelas dike (Evdal, 2020, 1. 162-163). Di vé ¢iroké da binavki-
rina sereké cin G ruhén xerab weku Ehro ku temsila Ehrimen e, kustina kecén xama
ku temsila Dehak e, pevctina Meleké Tafis bi Ehro ra li ser navé basiyé ku temsila
pevciina Ehfira Mezda G Ehrimen e, bengib{ina Perixat{iné ya li Tosin Cin weku xa-
pandina déwan temsilén gelek giring in. Herwiha pisti kéfkirina bi kecan ra kustina
wan, heman temsila ¢irokén hezar sev G seveké tine bira mirovan.

Héz, qilafeté gir & déwan weku tesbih di nav gewlén Ezdiyan da 1 di nav kilamén
geléri da ji hatiye veguhastin. Di nav Qewlé Séxiibekir da metaforeke bi vi rengi ha-
tiye gotin:

“Kasa tirlyé méwa,
E’yneta wé e’yneta déwa,
Meriv vedixun, xafil dicin péva.” (Celil & Celil, 1978/I, r. 10)

Disa di kilama Evdalé Zeyniké da ku Siisika Simo di Radyoya Eriwané da straye,
Evdal di bejna xwe da sibandiye Eznawir. Eznawir di nav Gurci, Ermeni i Kurdi da
béjeyeke hevpar e G bi maneya kesé wérek, biheybet, biesil, esabi i azad e. Herwiha
bi navé Eznawir déw ji hene. Ew gisim wiha hatiye veguhastin:

“Evdal Kuré Zeyna Pir bii

Bi kilama ra ewa yar bii

Eznawir bii bejna xwe da

Huba wetan dilé wi da” (Youtube, 2021)

2.3. Déw di nav Vegérana Geléri ya Kurdi da

Di nav indeksa motifan a Stith Thompson (1885-1976) da déw bi sedan motifan
hatine destnisankirin. Motifén ku li ser déwan hatine destnisankrin bi pirani ji
nav vegéranén Hindistané hatine berhevkirin ku ev bixwe ji dibe nisaneyek bo
berbelavbiina canda déwan di nav Kurdan da ku ew ji mileteki Hindo-Irani ne.
Xistisen sernaveki bi navé “G. Ogres (Déw)” bi temami li ser déw {i cureyén wan
én wek mirovxwir, hiit, cin, cadd, seytan i hwd. hatiye parvekirin. Weku din
peywendiya déwan bi Xweda ra di nav motifa mitolojik da xuya ne. Di nav motifén
séhré, veguheriné, miriné, derasayi, imtihané, zane G bale, xapandin, dahati, sans
U bext, xelat G ceza, girti  firar, zilmén derasayi G zayendé da ji rews G tevgera
déwan hatiye destnisankirin (bnr. Thompson, 1955-58).

Déw di nav vegérana gelérl ya Kurdi da ji bi gelek awayan xuya dibin. Lé ew bi
pirani weku temsila xerabiyé tén veguhastin. Kém caran dikevin bin xizmeta lehen-
gan an ji alikariya wan dikin. Carinan tén binavkirin @i carinan ji tené weku déw tén
binavkirin @i carinan ji bi naveki asayi yé serbixwe tén binavkirin weku “Kaliké Teys”
ku navé xwe daye cirokeke geléri ji. Di ¢iroké da Kaliké Teys wiha peyda dibe:
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“Meérik dide ré dice siiké. Danfisitandina xwe dike, pisté ku danfistandina
wi digede, vedigere té li ser kaniyeké, béhna xwe vedide, niméja xwe dike
1 difikire. Dib&je “ka ez binérim, min tistek ji bir kiriye an na.” Li tékberén
standine dinére, dibine ku guharén keca xwe ya mezin ji bir kirine, nes-
tandine. Pir xem dike @i digehire. Kopalé xwe digire bi hérs li erdé dixe @
dibéje: “Teys!” Hew dibine ku erd dibe du seq G kaleki bi heybet ji biné
erdé derdikeve. Mérik sas i mat dimine, jé pir ditirse. Kalo bi sewteke bi-
lind dibéje: “Xér e, te ¢cima bangl min kir?” Mérik bi dengeki nizm dibéje:
“Min bangi te nekiriye! Min ji bir kiriye guharén keca xwe ya mezin nestan-
dine, ji ber vé min got teys!” Kalo dibéje: “Navé min Teys e. Te ez ji xewa
sirin hisyar kirim, ji ber vé qasé tu mecbiir  keca xwe ya mezin bidi min. Ku
tu nedi min, ez é te ji i kecén te ji bikujim. Weki din tu dizani! Dé sibé du
qijik béne li ber deré te, keca xwe bi wan ra bisine.” (Elban, 2017, 1. 39-47)

Kaliké Teys ji bin erdé derdikeve G bi zoré dest datine ser sé kecikén mériké én
bi navé “Soryaz, Sorxwin, Xunav”é. Derketina ji bin erdé, destdanin @i revandina
kecan du motif i xistislyetén sereke yén déwan bidn ku li vir ji té ditin. Dema ku
Kaliké Teys kecan dibe gqonaxa xwe ya biné erdé di mesefeké da li ser savaré gosté
ji desté insanan xuya dibe ku ev ji isareti merivxwiriya déwan dike. Di vé ¢iroké da
motifa veguherina déwan ji xuya dibe wexté ku kecik xwe ji Kaliké Teys xelas dikin,
Kaliké Teys dikeve dilqé cerciyeké G dice wan peyda dike. Lé di dawiyé da té kustin.
Herwiha raketina bi rojan a déwan ji di paragrafa jorin da xuyaye ku Kaliké Teys ji
mériki ra dibéje: “Te ez ji xewa sirin hisyar kirim.”

Di ¢iroka Meymiin Xanim il Mirze Memiid da Mirze Memiid dice seré déwan {i guhé
déweké jé dike i dibe dide nisani giza déw ku ew gisim wiha hatiye veguhastin:

“Ewi ki got “Gewro”, déw da dareke mése avite Mirze Memid, Mirze Memad
xwe da aliki. Mirze Mem{id pist déw ziviri, stirek 1é da, déw kust. Herdu guhé
déw jé Kkir, kire xurca xwe, ani hat otaxa déw. Ber wé qiza déw girtibl anibf,
ber wé qizé dani, got: Te digot: “Tu riya déw da nece, déwé te bikuje”, min
riya déw da ¢lim, min déw kust, eva ji guhé déw.” (Cindi, 2014/1, 1. 248)

Li vir jékirina guhé déw 0 qiza déw du xisisiyetén din é déwan in ku xuya ne.
Disa di heman ¢iroké da déya Mirze Memid bi gesda alikariya kuré xwe pé ra dikeve
ré. Lé ji aliyé Babir Déw ve té xapandin @i dibe masogé Babir Déw G pé ra hevkari
dike da ku Mirze Mem{id bikujin. Li vir du xistisiyetén balkés hene. Yek jé xapandina
mirovan a ji héla déwan ve ye ku déya Mirze Memid hatiye xapandin. Ya din ji navé
Déw e ku ev nav, navé Déwé Babri Beyan (Chaman Ara, 2015, 1. 231-233) tine bira
mirovan ku Rostem pé ra dikeve nav seri.

Ji bo veguherin i dilgguherina déwan minakeke gelek sénber heye di nav ¢irokén
gelérl yén Kurdi da. Ev cirok bi navé Fenén Déw hatiye tomarkirin @ di vé ¢iroké da
meriveki kor i lawikeki wi yé deh sali heye. Rojeké déwek ji nav zinar derdikeve i ji
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wi merivi ra dib&je ku ew ci jé dixwaze. Merivé kor dibéjé ez dixwazim tu lawiké min
perwerde biki. Li ser vé déw lawik ji mériki distine @i saleké li cem dimine G lawik hini
fenén déw dibe. Pistl ku mérik té lawiké xwe dibe. Lawiké wi bi fenén dilgguherandiné
gelek pere bi bavé xwe dide gezenckirin. Dema ku déw tédigihéje lawik fenén wi hin
bline, dixwaze wi bigire {i li vir zincireya dilgguherina lawik @ déw dest pé dike. Ji
bo ku lawik xwe ji desté déw rizgar bike vediguhere kevokek i difire, li ser vé déw
j1 vediguhere bazek 1 dide pey. Pasé lawik li baxceki hewzeki mezin dibine G xwe
vediguherine guleké G dikeve nav hewzé, déw ji vediguhere mitirbekeé i digire sazé dice
wi baxceyl. Kesén di nav bexce da pere didine mitirbi, 1& ew pere gebil nake i dibé&je
gula sor bidine min. Gulé didine desté mitirbi. Lawik li ser vé xwe dike hebén garisé
zer U ji desté mitirbi dirije erdé. Déw ji xwe vediguherine miriskeke kurk G deh cficikén
li doré. Lawik dibine ku jé xelas nabe, xwe vediguherine roviyeki ti hem miriské hem ji
clicikén wé ango déw dadiqurtine (Bedirxan, 2014, 1. 63-64). Veguherina lawik G déw
mina séhré ji té nirxandin ku veguherina bi séhré rébazeke veguheriné ye G helbet
isareti séhrbaziya déwan ji dike ku em é di sernavé “Formén Déwan i Séhra Wan” da
bi berfirehi qal bikin. Helbet derketina déw a ji nav zinar (ciheki tari yé bé kes @ kis)
1 balebfina déw ji isareti du motifén din én li ser déwan dike.

Cend xisiisiyetén déwan én weku korbiin @i korkirina wan, merivxwiriya wan,
hésirgirtina mirovan @ derbaskirina mirovan di bin seqé xwe ra di ¢iroka bi navé
Serhatiya Miré Ereban (Cindi, 2014/11, 1. 145-150) da xuyane. Disa digel korb{iné
béhnstandina wan a derasayi, nasina béhna mirovan a déwan xis{isiyeteke wan
a din e G di nav vegéranén geléri da gelek xuyane. Di saxeke Mirze Mihemed da
déweki bi navé Kalé Kor heye ku ew pir bas béhné digire @i dibihise (Demir, 2021,
1. 129). Di saxeke bi navé Mirza Mihemed i Cavresa Qiza Miré Ereban da disa Déwé
Perende béhna mirovan z{i hildide. Loma béhna Cavresé hildide G wé ji Mirza Mihe-
med direvine (Tsler, 2014, r. 27-28). Di saxa Mirza Mihemed ti Urfiit da béhnhildana
Urft té vegéran ku ew bi béhna Mirze Mihemed dihese ku li mala wi mirovek xwe
vesartiye (Oner, 2016, 1. 59). Disa pirseri i pircaviya déwan taybetiyeke wan a fiziki
ye ku ev nisani pircaniya wan, berbelaviya temsilén wan dike. Di nav vegérana geléri
da hercigas carinan déwén séseri hebin ji heri zéde déwén heftseri tén neqilkirin ku
yek ji vé motifé di ¢iroka bi navé Diirger Oxli it Semend da derbas dibe ku ku ev her du
palewan seré déwé heftseri dikin (Cindi, 2015/VI, 1. 125-126). Disa di heman ¢iroké da
amaje bi kustina yekderbi ya déw té kirin ku ev ji xisiisiyeteke déwan e i di ciroké da
bi vi rengi hatiye neqilkirin: “DiirgaroxIi desté xwe davéje siir, siir dést va té. Wi caxi
qizik dibéje: Tené yeki 1éxe, wexté te 1éxist, ew & te ra béje: ‘Heyrana xorté cé me,
yeke diné ji’, tu wi caxi lIénexi, yané na tu 1éxi, wé sax be.” Di gelek vegéranén geléri
da gala ruhé déwan di nav qefeseké, qutikeké yan ji hinavé ajeleké da té kirin. Heya
ruhé déw di cihé wi da neyé gefaltin binxistina déw ne mimkiin e. Di ciroka Usifé
Tembitirvan da déwé bi navé Canpola cihé ruhé xwe ji Gulbariné ra wiha dibéje:

UUSE jirar17 salo 2022



Déw G Formeén Wan di Folklora Kurdida  ARRBAR

“Canpola jé ra got: ‘Te ci divé?’ Kecikeé jé ra got: ‘Min ruhé te divé.” Canpola
keniya i jé ra got: ‘Ruhé min diir e, ezé ji te ra béjim; ruhé min di qutiké
da ye i ev quti di kaba xezaleké da ye, ev xezal di dista heywanan da ye.
Kehnik di wé desté da heye, ciga heywanén wé colé téne ser vé kehniyé
avé vedixwin. Ev xezal heya ko heywanek hebe, ew nayé, pisti ko heywa-
nan hemi vexwarin, wé ewé bé ser kehniyé {i heger bihna insanan ji bike,
weé bireve 1 ev xezal tu cari namire heyani ko tir @i kevanek ji sindiyané
bashedadi Diyarbekiri 1& keve. U ev sindiyan tu cari naské ko ne du mii
ji riha min di bin da bé sewitandin. Pistre wé biské ev sindiyan. Icar, ya
Gulbarin, tu li ruhé min dipirsi ki kare bine.”” (Wikander, 1996, 1. 55-56)

Alikarlya déwan, hiitan an ji rliyé wan & bas herciqas li gori riiyé wan € xerab kém
bibore ji di nav vegéranén geléri da em gelek nim{ineyén vé yeké ji dibinin. L& weku
me di seri da ji got bi pirani riiyé wan é bas bi tené seré xwe nayé veguhastin yan
di seri da xerab e pasé vediguhere basiyé her weku Owlad Déwé ku pési bi Rostem
ra ser dike {i pasé dibe xizmetkaré Rostem. Gelo ev cigas peywendidaré baweriya bi
déwan a li cem Kurdan e, divé bé nirxandin. Cimki té zanin beri Zerdestiyé miletén
Irani déwan dihebandin @i pasé digel baweriya Zerdestiyé kesén déwperest i hevalén
déwan weku naleti hatin nirxandin ku ev di wan veguhastinén me yén bori da ku
ji Avestayé hatine neqilkirin, xuya biin. Icar pir mimki{in e kodén beri Zerdestiyé
yén di nav Kurdan da ku yek jé baweriya bi déwan e, bi réya vegéranén geléri weku
motifeke sereke heya iroj hatibe veguhastin. Di ciroka bi navé Kaliké Teys da yé ku
té Xunavé ji Kaliké Teys xelas dike Gi azad dike {i s€hra xewé xerab dike i xelké bajér
ji xewé siyar dike Hiité heft tebeqge di biné behré da ye (Elban, 2017, 1. 46). Disa di
ciroka Usifé Tembiirvan da Canpola alikariya Usif dike i wi tine ser sinoré welaté
cinan (Wikander, 1996, 1. 52). An ji gelek caran kecik @ jinén déwan alikariya miro-
van dikin. Yani déw weku xerab, kecik (i jinén wan bas tén teswirkirin. Wisa xuyaye
cawa ku cin wek misilman i nemisilman hatine tesnifkirin, déw ji di nav tesnifeke
sibhi wé da ne weku bas G xerab.

Déw ji ronahiyé aciz in 4 ji taritiyé hez dikin @ di nav taritiyé da dijin G tevdigerin.
Diyar e ku ev pénase ji dualizma Zerdestiyé ya tariti li diji ronahiyé tesir girtiye. Esil
welaté bakur, tari, sar, sev i sevén zivistané, di wexté bahoz i bagerén berfé da ku
roj Ui tav té niximandin bi awayeki béyom i xerab tén teswirkirin @i pé té bawerki-
rin. Nim{ineyeke vé ji heyvgirtin e. Di nav Kurdan da dema beré heyvé té girtin, ew
bawer dikin ku hiit heyvé dixwin. Loma mirov dengan derdixin, li tenekeyan dixin
i dib&jin “Hiitno! Heyva Xwedé berdin.” Bi vi sikili bawer dikin ku ht ditirsin G
dev ji heyvé berdidin (Oner, 2019, r. 23). Béguman heyv temsiliyeta ronahiyé ye
peywendidarkirina wé ya bi Xwedé ra ji temsiliyeta ronahi @i basiyé ye i 1i diji wé
daqurtandina heyvé ji héla hiitan ve anina tariti G xerabiyé ye.

Ji bili déw G hiitan ci di nav vegéranén geléri da ¢i ji di nav baweriya geléri da her
weku formén déwan bi navé Piré ku teqabulé cadiiyé (pirebok) dike @i carinan weku
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Pira Merivxwir?, disa carinan weku Resé Sevé/Roté Sevé, Xapxapok, Délegur, Guré
Manco, Elk, Kula Stiibizengil, Meyreman, Psika Girnexok, Gornepisik, Xermexozan
hatine binavkirin {i xistisen bi taybetiyén xwe yén merivxwiri, xapandin @ séhré ha-
tine sayesandin (Oner, 2019, 1. 74-79; Uskan, 2017, 1. 45; Evdal, 2020, 1. 36,52-53). Emé
van heyinan ku me weku formén déwan bi nav kiriye, yek bi yek binirxinin i cawa
weku formén déwan té hesibandin destnisan bikin.

3. FORMEN DEWAN U SEHRA WAN

Séhr Gt déw G formén wan du motifén zor peywendidar in. Ev peywendi di edebiyat
0 baweriya geléri da ji eskere ye. Dema ku déw bi{i mijar, miheqeq behsa séhra wan ji
té kirin. Helbet gelek cure i awayén séhré hene ku bi réya déw, peri, cadi {i formén
wan ve tén pékanin.

Stith Thompson (bnr. capa 1955-58) di xebata xwe ya motifan da sernavé séhré ki-
riye sé bes. Di besa yekem da gala veguherin an ji kirasguheriné dike ku em & di beh-
sa kirasguhertiné da xistisen li ser rawestin. Thompson kirasguheriné weku ji dirivé
meriveki veguherina meriveki din, ji dirivé meriveki veguherina ajeleké, ji dirtivé
meriveki veguherine esyayeké, ji dir(ivé esyayeké veguherina esyayeke din dabes dike.
Ev dabeskirin nesx, mesx, fesx i resxé tine bira mirovan ku di baweriya Kurdén Yarsan
da kirasguherin sibhi vé 1é bi awayén din ¢é dibe (bnr. Vali, 2018, 1. 37-44).

Ji bili kirasguheriné Thompson (1955-58) li motifa séhré weku esyayén séhri, héz
xetereyén séhré du sernavén din ji zéde dike. Herwiha di motifén déw, ajel, imtihan G
gelekén din da séhr xuya dibe. Bi pirani cihé ku 1é séhr xuya dibe em bi déw @ formén
déwan dihesin. An jibi destén wan ev séhr tén kirin. Loma dema gala formén déwan hat
kirin dé sahidatiya gelek nim{ineyén séhré ji bé kirin di reftarén wan da. Em & niha yek
bi yek cavkani {i tesewira kevin a formén van déwan rave bikin { digel tezahurén wan
én di folklora Kurdi da peywendiya wan a séhré ji destnisan bikin.

3.1. Veguherin @i Tesewira Déwan

Déw li frana beré Zerdestiyé @i bi taybeti li Hindistané weku xwedawend diha-
tin zanin. Herciqas bi tesira Zerdestiyé li cem franiyan maneya wé guheribe ji hé ji

2 Di nav Kurdan de baweriya bi piré @ hebtina wé gelek berbelav e ¢ hema hema li her mintigeya
Kurdnisin bi gelek navén xwe té zanin ku li gori Oner (2019, . 79) ev in navén berbelav én piré di nav
Kurdan de: “Pira Hebhebok (Kafkas & Serhed), Pira Kapsiyar (Kafkas & Serhed), Pira Séhré (Serhed
& Cizir), Pireséhr (Cizir), Pirevok (Serhed & Elih), Pirebok (Semstir, Bismil, Dérika Ciyayé Mazi),
Pirhebok (Clyayé Kurménc), Pirebotk (Riha), Pira Merivxwir (Behdinan&Kolik), Pirelk (Elih), Pirelik
(Farqin), Cazibazin ($irnex), Pircadti (Urmiye), Pira Cazii (Meras), Pira Finik (Zaxo), Pirhevi (Du-
hok), Pira Cenghevir (Urmiye), Pira Cenghesin (Urmiye), Pira Malxur (Kurdén Engereye), Pirhevir
(Colemérg), Piretewt (Zaxo), Pirepisk (Serhed), Pira Séhré ya Kapsiyar (Kafkas)”
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li cem Hinddyan, “Deva” di maneya Xweda de, li cem Yewnaniyan navé Xwedayé
mezin “Zeus”, li cem Latinan “Deus”, li cem Fransiyan “Diea” ji heman koké ne.
Jixwe té gotin ku mirovahi bi gisti di ewiliya xwe da baweriya cadtiyl diheband.
Heta feylesofé Fransi Auguste Comte tekamula fikiri ya beseri dabesi sé merheleyan
dike ku merheleya yekem weku teolojik bi nav dike. Li gori wi di vé merheleyé da
insan li beramberi sirusté bé héz @i cahil bii, gelek tist bo wan lahfiti blin. Loma bétir
xwe dispartin séhré, stérkperestiyé i her tista ku bo wan sir {i raz b{i (Xusreviyan,
2007, 1. 47-48; Serifiyan & Et{ini, 1392, r. 80; Rencber, 2020, r. 6). Icar xisfisen pisti
ku Zerdesti li nav Iraniyan belav dibe, déw weku mexl{igén ehrimeni tén nirxandin
ku dibin sebebé nebasi, nexwesi (i xapandinan. Esil li gori itiqada Zerdestiyé Ehtira
Mezda @ Ehrimen ji esilé pak biin Gt pasé Ehrimen her ku ¢{i teslimé xerabiyé b
b dijberé Ehtira Mezda. Weku Isareta vé yeké té gotin ku di Gatayén Avestayé da ku
metnén ewil én Avestayé ne, bi gotareke hisk i xesim qala déwan nedihat kirin 4 bi
demé ra ew gotar veguheri xesimiyé (Rencber, 2020, r. 3). Em iroj herciqas di nav ba-
weriya geléri (i edebiyata geléri da hin tezahurén beri Zerdestiyé bibinin ji bi pirani
teswir, fikir 1 bawerlya li ser déwan di bin tesira Zerdestiyé da maye.

Icar cawa din {i baweriya Mezda weku “Mezdyesna” dihat binavkirin, i muqabili wi
j1din G baweriya bi Ehrimen weku “Déwyesna” hatiye binavkirin. Heta di gismé figihé
yé Avestayé da besek heye bi navé “Vendidad” e ku ew bi vi sikili hatiye formulekirin:
Vidaevadata (Veydeywdat). Vey+daeva+data (vey: cidahi @i diir, daeva: déw, data: per-
gal, ganiin) bi maneya ganfina dij déw té zanin (Rencber, 2020, r. 4-6; Dustxah, 2021,
1. 390) ku iroj hé ji “dad” di kurdi da bi maneya maf, edalet {i qan{iné té gotin. Ji ber
ku her tista ji Ehrimeni hatiye bi déwan sénber kirine, li beramberi héz i mexliigén
Ehfirayl yén weku emsaspendan hergav gala cend cure {i navén déwan hatiye kirin. Di
seri da li diji heft emsaspendén Ehfireyi heft cureyén déwan di desteya ewil a Ehrimeni
da wiha hatiye rézkirin (Dustxah, 1992, r. 18-21; Rencber, 2020, 1. 4):

1. Kemarikan: Sereké déwén mayi ye. Ehrimen ew afirand i bi saya wi xerabiyé li
dinyayé belav kir. Ev déwén li jér di bin desté wi da ne.

1.a. Ekmene: Li diji Behmen (Voh{imend) e. Mezheré zisti, nepaki, kustin i nifagé ye.

1.b. Indre: Li diji Ordibehest e {i navé xwedevandeki dérin é Irani ye. Ji hilekari,
xapineri, revandin @t windakirina mirovan berpirsiyar e.

1.c. Surve an Serve: Li diji Sehriver e @i navé xwedevandeki dérin é Irani ve.
Mezheré sisti it béduzeniyé ye. Déwé fitne (i 1zdihamé ye.

1.d. Naewingehi Siya: Li diji Spendarmez e. Mezheré tirs i xofé, bébexti,
nafermani 4 tuxyané ye.

1.e. Teurvi: Li diji Xordad e. Mezheré bircibin, tib(in @ tékcliné ye.

1.f. Zeiris: Li diji Mordad e. Siriké Teurvi ye.
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Carinan Déwé Esme yé xesm i gehré li vé té zédekirin. Ji bili van qgala du deste
déweén din té kirin ku desteya duyem weku déwén mezin én bi navé Durfic, Az, Epfs
11 Eji Dehak hatine binavkirin ku li diji EhGire Mezda i emsaspendén wi nepakiyé di-
kin. Desteya séyem ji weku déweén biciik in ku hejmara wan gelek zéde ye i Ehrimen
wan di ‘emelé xwe yé xerabiye da bi kar tine. Disa ji bili van hin mexltigén ziyankar
jl weku tecesumén Ehrimeni hatine gotin ku ev mar, ejderha, gur @i misk in (Renc-
ber, 2020, 1. 5). Di Vendidadé Fergerda yeké da behsa hatina van déwan dike ku
cawa welatén xwes, nexwes kirin. Loma bi doré behsa Ehrimené miriné, serxwaziyé,
hilekariyé, cadiiger {i gelekén din dike. Disa di Avestayé da dema ku gala déwan
dike qala zivistané, sermayé, tariyé ji dike (Dustxah, 2021, 1. 393-395, 244, 116). Ji bili
wan disa bi navé “Xul (Gul)” cureyeke déwan té destnisankirin ku ev yén mewh{im
in, nayén ditin (Rencber, 2020, r. 9). Yani di kurdi da ji wan ra dibéjin geretdi an ji
geretiiyén sevé (Evdal, 2020, r. 53).

3.2. Formén Déwan ii Veguherin @i Tesewira Wan li cem Kurdan

Ji bo me xis{isiyetén déwan én weku hilebazi, séhrbazi, tirsandin, tarihezi, revan-
dina mirovan, xapandin, birci G tihistin . anina sermayé xisiisiyetén gelek muhim
in. Cimki di nav folklora Kurdi da hema hema ji bo her xisiisiyeteké cure i formeke
déwan hatiye danin G ew xisfisiyet bi wé forma déw té zanin. Mesela di nav Kurdan
da Kula Stiibizengil, Elk, Meyreman, Xapxapok, Resé Sevé, Roté Sevé, Délegur, Guré
Manco, Xermexozan, Psika Girnexok, Gornepisik, Zibén, Sibat, Kabfis i baweriya li
ser wan bi temami tezahura baweriya li ser déwan e. Niha em & yek bi yek 1& binérin
ka di nav Kurdan da ev mexl{iq bi ¢i sikili hatine teswirkirin (i bawerkirin.

3.2.1. Kul G Gitén Zivistané digel Form @i Tezahurén Xwe

Kurd bawer dikin ku Kula St{ibizengil zarokan dixwe. Beri ku Kula Stiibizengil hé
zaroka malé bixwe, cend évaran li derdora wé malé bi zengilé dixe i pasé zarokan
dibe G dixwe. Loma mirov bawer dikin dema ku mirov évaran cend caran dengé
zengilé bibihize, divé mirov mala xwe ji wir bar bike. Disa heke li maleké zarokeke
nibiiyi hebe, divé kélindiyeki dainin ser xani. Cimki dema ku Kula Stiibizengil bé
zaroké bixwe dé li kélendiyé bikeve, birindar be 1 bice (Oner, 2019, 1. 77). Li vir du
sé xistisiyetén Kula Stlibizengil nisan dide ku ew formeke déwan e. Ewil li vir em
dibinin Kula St{ibizengil merivxwir e, zarokan direvine i dixwe. Di gelek 1é€kolinan
da gala merivxwiriya déwan té kirin (Rencber, 2020, r. 9; Dustxah, 1992, r. 19). Yek
ji diyar e ku hesin an ji li vir weku kélendi ku amiireke hesini ye, Kula Stiibizengilé
ditirsine, birindar dike 1 zirar didé. Ev ji isareti tirsa déwan a ji hesini dike (Semisa,
1387/1, 1. 521). Herwiha bi pirani xuyabiina Kula Stiibizengilé évaré, isareti derketina
déwan a derve ya bi sev 1 taritiyé dike (Herrenschmidt & Kellens, 1993/VI, 1. 599-
602). Disa ji ber ku karén sereke yén Kula St{ibizengil revandin @ kustina merivan e
meriv dikare bibéje ku ew tezahureke déwén Ekmene i Indre ye.
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Ji bili Kula St{ibizengil, kul bixwe weku déw an cin hatiye nirxandin G bawerki-
rin. Li gorl Kurdan Kul cin e. Asit, Afat, Recalix G Qititk ji zarokén wi ne 1 her yeKk ji
wan bi awayeki li mirovan dixin (Oner, 2019, r. 77). Li vir xala balkés ew e ku Asit 4
Afat du felaketén kozmogonik in G ziyankar in weku zarokén déwan hatine nirxan-
din. Bi pirani ev afat di ba i bager i tofana zivistané da pék tén. Weku di Avestayé
da ji dibore anina zivistané kareki déwan e ku ev baweri isareti wir dike. Jixwe bi
vé baweriyé ra peywendidar li bal Ezdiyan ruhé neqenc & bi navé Sibat ji heye ku bi
sermayé 1 suré ve girédayi ye. Jixwe ev nav biiye navé meha heri sar a zivistané li
cem Kurdan. Li gori Eminé Evdal (2020, 1. 51):

“Bi baweriya Ezdiyan Sibat bi ¢éjikén xwe ve di meha Sibaté da gund bi
gund digere 1 li her deran sur i sermayé, nexwesiyé @i miriné belav dike.
Ezdi ji bo Sibaté ji gund derxin, beré xwe didan Meleké Tatis i digotin: “Ya
Meleké Tafis, tu me ji vé Sibaté xelas biki!” Li gori Ezdiyan dema Sibat ji
gund dir diket, bager {i tofan, sur i serma nediman.”

Li vir binavkirina ¢éjikén Sibaté (i gewirandina wan bi navé Xwedé nisaneke
xistisiyeta déwan e. Disa di nav mitolojiya frani da tofan bi bager, sur {i sermaya
zivistané pék té. Di serdema Cemsid da Ehiiremezda ji Cemsid ra dibéje dé zivista-
neke pirberf i kujer were. Divé tu “Veré”yeks3 ava biki 4 ji her tovén keri (i mirovan 1é

......

“Weé demé Eh{iremezda ji Cem ra got: Ya Cemé Horcihr, kuré Wiwengehan!
Zivistana heri xerab wé di ser cthana esttimend ra were ku zivistaneke dij-
war {i kujer e. Ew zivistana heri xerab ku wé di ser cihana estiimend ra
were ku pirberf e. Berf wé 1i ser ¢iyayén heri bilind én bi gasi bilindahiya
Eridweyé bibarin. Ya Cem! Wé Idergo Spendan ji sé aliyan ve werin: Yén
ku 1i cihén heri tirsnak in; yén ku li ser ciyayan in G yén ku di kéirahiya
gundan da ne. Nexwe tu ya Cem! Wé Veré ¢éke. Her yek ji car berén wé bi
qasi diréjahiya Esprisi céke G tovén keri i héstir Gt mirov G kiicik @ balinde
{i agiré sor bibe wir.” (Dustxah, 2021, r. 398-399)

Bi vi rengi baweriyén kozmogonik &i peywendiya wan a bi déw {i piréyan ra di
nav Kurdan da berbelav in. Li gori Sadiq Uskan (2017, 1. 44-45) yek ji wan biiyerén
kozmogonik Qerecarsem/Zip e ku carsema ewil a meha Adaré ye. Qerecarsem sar Qi
béyom e. Ji bo ku belayek neyé seré mirovan rituelén cuda tén kirin. Herwiha li gori
berhevkariya Uskan xelk wiha bawer dike:

“Di gerecersemé da bela diniquc¢ine mirovan it wan bi ser hev da dehf dide.
Ji ber ku di 10é Adaré da piré dice mala bavé xwe @ heta pisti hefteyeké
vegere mala xwe, li her deré welét dibe béyomi. Divé heta ku piré vegere
malé, her kes li xwe miqate be G kesek ji xwe ra tesqeleyeké dernexe.”
(Uskan, 2017, 1. 45)

A«

3 Veré: Béjeyeke Avestayi ye. Maneya wé “caleke cargose” ye.
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Bi heman rengi li héla Serheda bakuré Kurdistané ji bo Qerecersemé baweriyeke
néziki ya li jor heye. Tilidurdum pireke enc{iz e. Ew carsema ewil a Adaré dice mala
bavé xwe zeyi heya carsema din, di vé navberé da sir i serma i xetereyén mezin
hene. Wexté ku té mala xwe, mala bavé wi kurmik i kézikan weku zeyi didiné. Yani
bi xwe ra hewaya nerm tine, ruh dikeve erdé @i pasé dinya sayi dibe (Subast, 2021). Li
vir pira enciiz an ji Tilidurdum belasebeb xuya nabin. Cimki wisa té bawerkirin ku
serma, tariti (i xetere ji ber déw 1 piran an ji ruhén xerab cé dibin.

Disa amaje bi xetere (i béyomiya hewaya sar di nav Kurdan da wiha té gotin:

“Orta Xac G Xidirnebi,
ki ji mala xwe deré
dé jina wi bimine jinebi!” (Subasi, 2021)

Li vir 1sareti mirin G jidestdana jiyani ya mirovi dike ku mimk{in e hewaya sar G
serma di navbera Xac {i Xidirnebi (rojén dijwar én zivistané) da bibe sedema w1 tisti.
Di vé gotiné da béjeyén xac 1 xidirnebi ji balkés in ku yek jé temsila Xac¢paréziyé
dike @i ya din ji temsila Eziditiyé dike. Li gori Elisér (1996, r. 204) Xac teqabiilé 7é&
Kantina Pasi dike ku xacé davéjine avé { li kehaneta rewsa salé dinérin @ Xidirnebi
ji teqabiilé 21é Kaniina Pasi an ji 4€ Sibaté dike ku ev navber rojén heri dijwar én
zivistané té zanin.

Oner (2019, 1. 60) vé gotina joré bi du guhertoyan neqil kiriye @i ew destnisan dike
Xid(z)ir di heyama Xidirnebi da heri zéde dice ziyareta malan di gilixé parsekan da.
Loma li gorl bawerilya Kurdan divé meriv di wé heyamé da li mala xwe be. Lé 1i gori
me, ev baweriya hatina Xidir bixwe ji weku hézeke astengiyé ye ku pési li derketina
derva ya mirovan bigire yan ji bi hinceteke parastina mirovan ji sir 1 seqemé be.

Disa gala giteke din té kirin bi navé “Gaguro” ye. Ev git di rojeke biharé ya bi sir
i serma da digewime. Di vé gité da bayeki wisa bisid té ku cermé ga digure 1 di seri
ra derdixe. Di vé gité da ba i bahoz radibe. Li gori xelké di meha adaré da kijan roj
wiha be gita gaguro ew roj e. Vé rojé mirov dikevin tirs 4 fikaran, dinya kerr dibe.
Rojeke bi xof e. Dinya ji niské ve vediguhere xezebé i bi ser mirovan da té (Uskan,
2017, 1. 60).

Béguman ev baweri ji pevciina di navbera Ehiire i Ehrimen xali nine. Ehfire
dixwaze dinyayé xwes bike bo mirovan @i Ehrimen ji bi déw i mexl{igén xwe yén
ehrimeni dixwaze wé xwesiyé ték bibe. icar di vir da mexligén weku Pira Enciiz,
Tilidurdum @ hwd. di nav canda Kurdan da xuya dibin ku li gori me her yek ji wan
formeke déwan e.

Herwiha Recalix @i Qititk du nexwesi i afatén pergalxerabker in ku weku te-
zahura déwé pergalxerabker Surve ne. Heta di nav Kurdan da ji bo zarokén nehs,
nehewyayi, siim @ azarde dib&jin: “Tu dibéji gey Qititké Kulé ye.” (Subasi, 2021)
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3.2.2. Elk it Meyreman ii Kabiis

Du formén din én déwan di nav Kurdan da bi navé “EIk” @i “Meyreman” té zanin.
Ew bi pirani xetereya li ser rizq (i cané mirovi ne. Bi pirani dikevin hunduré insanan
{i yan nava wan dixwin an jirizqé wan dixwin. Li gori berhevkariya Nihat Oner (2019,
1. 74-76) Kurd bawer dikin ku meyreman té G hundiré jinén niiwelidi hildide G wan
dikuje. Bi heman rengi ew bawer dikin ku elka birci ziraré nade mirovan, 1é dikeve
hunduré wan xwarina ku dikeve ziké wan dixwe. Loma li ser kesé ku dixwe {i tér nabe
dibéjin gey elka birci ketiye hunduré te. Li gorl baweriyeké ji meyreman dibe pir¢ G
bi réya av i xwariné dikeve hunduré jinén niwelidi. Disa elk i meyreman ji hespén
bedew gelek hez dikin {i évaran tén li hespan siwar dibin, wan dibehecinin an ji
tistén xerab tinin seré wan. Herweha té bawerkirin ku meriv derziyeké di lasé elk G
meyremané da bicikine, ew heya heyayé dibin berdestiyé mirovan heya ku meriv wé
derziyé ji lasé wan dernexe. Heke derzi, sinceq i firketanek li ser jina ntiwelidi tune-
be, elk Gt meyreman dikarin werin hunduré wé bibin G wé bikujin. Yek ji heke mirov
karibin elk Gt meyreman bikin berdestiyén xwe, wé caxé elk {i meyreman destén xwe
bidine ¢i bereket pé dikeve. Disa kesé ku elk i meyremaneké bigire geleki zengin
dibe. Weku din té bawerkirin ku elk G meyreman dikarin zarokan bixapinin G bi
wan derziya di lasé xwe da bidin derxistin. Li gori baweriya mirovan poré elké gijik
i neyniikén wé diréj in Gt her du memikén wé bi erdé ra dikisin i loma memiké rasté
davéje ser milé cepé, memiké cepé davéje ser milé rasté G wisa dimese.

Ji bili meyremané elk @i kabs ji di heman fonksiyoné da disibin hev ku ew ji
derketina li ser cané mirovan e. Té bawerkirin ku elk bi sevé di xewé da derkeve
ser ké, xwina wi dicemidine (i ew nikare xwe bilivine. Li gori Eminé Evdal (2020, r.
50-51) ruheki neqenc é din ku Ezdi pé bawer dikin, kabiis e ku hem bi rojan @i hem
j1 bi sevan wi hewl dida ku merivan bixeniqgine. Ji bo xelasiya ji kdbus ji bizarkirina
navé Meleké Tafis bli. Herwiha pir balkés e dema ku Ehmedé Xani qala Beko dike
wi disibine déw 1 iblis (. mexligén muzir ku di nav wan mexl{igan da bi navé kabfis
déweki wiha bi nav kiriye:

“Bedcihre ji rengé déwé kabiis

Bedfé’l G stizekar i salis” (Cihani, 2013, 1. 467)

Xani 1i vir rliyé Beko disibine riiyé Déwé Kabiis ku meriv ji vir té digehe ku kabfis
weku mexliigeki sénber hatiye nirkxandin. Herwiha kirinén xerab, sertidi G durditi ji
weku cend xis{isiyetén Déwé Kabfis di tesbiha Beko da destnisan kiriye ku ev taybeti
cendekén sereke yén déwan in.

Di serida divé meriv destnisan bike ku déwén weku elk {i meyreman du tezahurén
déwén ehrimeni yén bi navé Teurvi Gi Zeirls in. Ji ber ku ériskaré rasterast é li ser rizqé
mirovan, bir¢ib{in {i tib(iné ne. Heta Eminé Evdal (2020, 1. 50) ji destnisan dike ku
li cem Ezdiyan bawer dikirin elk bikeve nav ziké merivan, ew meriv dé bibin kesén
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béhude, cavbir¢i G zikres. Loma kontrolkirina van her du déwan ji li cem xelki biiye
cihé wé baweriyé ku dé insan zengin bibin i bereketé bikeve nav malén wan. Di eslé
xwe da zenginbiin G bereket du sifetén li diji cavbirciti G zikresi i béhudebiiné ne.

Herwiha xapandina wan a zarokan, nézikneb{ina wan li cihé ku hesin 1é heye,
mirovxwiriya wan, tevgera wan a évaré, kustina zindiweran xisfisiyetén déwan
biin ku di elk {i meyremané da ji xuya ne. Ji bili van xisiisiyetan poré wan é gijik
neyniikén wan én diréj xisiisiyeteke din a déwan e (Semisa, 1387/1, 1. 523-524) ku di
wan da ji heye. Weku din réyeke din a xweparastina ji déwan ji gotina navé Xwedé ye
(Serifiyan & Et{ini, 1392, 1. 96-97; Semisa, 1387/1, 1. 521) ku ev di nav baweriya Kurdan
da ji bo diirxistina ji xwe ya elk G kab{isan hatiye bikaranin.

Xaleke balkés a din a di nav Kurdén Ezdi da baweriya bi ruhé genc e ku yek ji
wan bi navé Brahim Xelil e i ew sifreya malé ji destdiréjiyén ruhén neqenc diparéze
(Evdal, 2020, 1. 47-48). Ew temsilkaré bereketé ye ku em dikarin bib&jin li dijberi elk
0l meyremaneé feristeyé emané ye. Loma Kurd gelek caran bi gotinén wek “Bila duaya
Brahim Xelil li vé sifreyé be.” i “Bereketa Brahim Xelil di vé malé da be.” emana xwe
digihine wé. Herweki ev ji rébazeke xweparastiné ya ji déwén xerab e.

3.2.3. Xapxapok & Xermexozan

Formeke din a déwan xapxapok i xermexozan e. Xermexozan zarokén bictik
direvine G dibe. Xapxapok zarokén tené li ¢colé mayi dixapine, dibe di geliyan da
davéje yan ji dibehecine. Li gorl baweriyan ew dikeve dir(ivé déya zarokan i gazi
wan dike. Zarok ciqasi néziki xapxapoké dibin, ew ewqas ji wan diir dikeve (Oner,
2019, I. 74, 79). Bi heman rengi di nav Kurdén Ezdi da ji ruheki neqgenc heye ku zaro-
kan dixapine, wan didize, bi wan ra dilize, direqise, sa dibe i pasé wan vedigerine
mala wan. Ji wan zarokén windayi ra ji “cinebri” hatiye gotin (Evdal, 2020, 1. 50). Li
vir ji bill xapandin, revandin, kustiné du xis@isiyetén din én déwan xuya dibe. Yek
jé dirGivguhertin e ku ev weku séhra déwan té nirxandin (Setari & Xusrewi, 1396, r.
20-21; Serifiyan & Et{ini, 1392, r. 89). Ya din ji mewhlimbiina wan e an ji nexuyab{in
i xwevesartin ango geret{iblina wan e (Rencber, 2020, 1. 9).

3.2.4. Tariti it Resé Sevé Weku Mewhiimeké

Formeke din a déwan Resé Sevé an Roté Sevé ye. BEguman ev ji taritiyé, sevé,
resetariyé {1 karigerlya wan a li ser mirovan xali nine ku bi taybeti j1 wé navé wergir-
tine an ji bi pirani bi sevé tén hiskirin G ditin. Herwiha derketina déwan a bi sevan ji
warén xwe (i xuyabiin {i hiskirina Resé Sevé bi sevan hevtemamker in. Evdal (2020,
1. 52) ji derketina wan a bi sevé destnisan dike 1 li gori wi Resé Sevé cureyeki déwan
eli cem Ezdiyan ku wiha té tarifkirin: “Bejneke tital 1 diréj, bejneke sitaf @ zirav 18,
ku jé ra ‘Resé Sevé’ dibéjin. Ew tené bi sevan ji warén xwe; ji bin keviran, zinaran,
¢lyayan 1 sikeftan dertén. Bedena wan bi temami res e, ji bo vé yeké iji ji wan ra
dibé&jin ‘Resén Sevé’. Ew wisa bilind in ku seré wan xuya nabe. Kesé ku Resé Sevé
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didit gerek li ber pante bida {1 jé hévi bikira ku ziraré nede wi.” Xuyana wan a bi sevé
an ji pisti qulibina rojé di nav baweriyén geléri yén Kurdan da berbelav e (Oner, 2019,
r. 76). Ji bili vé taybetiya Resé Sevé, ketina wan a di nav ruhé ajelan da ji taybetiye-
ke din e. Li cem Kurdén Ezidi hin ruh nacin ezmanan, di gorné de, di biné erdé da
diminin pasé derdikevin dikevin nav lagé heywanan i dibin Regé Sevé i li ser erdé
dijin (Evdal, 2020, 1. 36). Bi heman rengi baweriyeke din di nav Kurdan da heye ku
Resé Sevé dikeve dir(ivé roviyan i bi mirovan ra dilize. Herwiha herciqas li ser sikil
0 gilafeté Resé Sevé hin teswir hatibin kirin ji em dibinin ku béhtir nézi teswirén
geretfiyan in {i ne tam zelal in. Ev yek ji fikira Resé Sevé ya weku déwén “Xul/Gul”
tine bira meriv ku ew weku qeretfiyan diyar dibin, xwe didin hiskirin i tirsé dixin
dilé mirovan. Cimki li cem Kurdan wisa té bawer kirin ku tu hézek nikare bi wan.
Yan divé mirov li hemberi wan pante bide an ji dema ku li meriv xuya b{in meriv dé
bibéje “ji te natirsim” (i wisa jé xelas bibe (Oner, 2019, 1. 77; Evdal, 2020, 1. 36).

3.2.5. Hin Ajelén Dirinde ii Ziyankar @t Tesewira li ser Wan

Me beré behs kiribti dema ku di Avestayé da gala héz G mexligén Ehrimeni té
kirin gala hin ajelan ji té kirin ku yek ji van gur bii. Peywendiya gur i déwan ji xa-
leke behskiri ye. Di nav Kurdan da ji Guré Manco @ Délegur du mexléigén tirsnak,
ziyankar i xapinok in ku disa bi sev li piyaseyé ne. Hem Guré Manco hem ji Délegur
li gori baweriya Kurdan dikarin bikevin dir(ivén mirovan an ji wek mirovan rabin ser
du péyén xwe {i bimesin. Jixwe Guré Manco yek ji wan mexl{igan e ku tirsé dixe bira
Kurdan a4 xisfisen instireke tehdidé ya li ser zarokén stim {i nehewiyayi ye.

Disa mexliigeke bi navé Gorneb(p)as an Psika Girnexok an ji Gornepisik @i Go-
resen weku ruheki neqgenc an ji formeke déwan té hesibandin li cem Kurdan. Ajele-
ke sibhi werseqé (ji malbata pisikan) té hesibandin ku dikeve nav gornan G meyté
miriyan didize an dixwe. An ji weku vampir @i ajeleké hatiye pénasekirin ku tirsé li
cem mirovan ¢é dike (Chyet, 2003, 1. 220). Eminé Evdal (2020, 1. 47, 53) bi du awayan
behsa vé kiriye yek jé Ezdi di wé baweriyé da bine ku ruhén genc én di nav stérén
malé da dema ku xetere i ériseké li diji malé ditine ketine dir(ivé gornepisikan da
ku dijmin (i neyaran bitirsinin. Awayé duyem ji li cem Ezdiyan kirasguherina ruhan
heye ku ruhén kesén ciqiis, xérnexwaz pisti miriné dikevin qilixén heywanan @ me-
rivan ditirstnin ku ji van ruhberan ra Gornepisik gotine. Gornepisik weku geretiiyan
ji xuya dibin i dikevin dilqé roviyan an pisikan ku Oner (2019, 1. 79) ji balé késaye ser
vé xislisiyeta wan (i weku Pisika Girnexok bi nav kiriye. Li vir tirsandin 4 merivxwirl
du xistisiyetén sereke yén déwan in ku di pénaseya gornepas da yén heri zal in.

3.2.6. Zibén an Zebani

Zibén ruheki negenc é din e ku li cem Kurdén Ezdi weku ruhé heri kirét i pis ha-
tiye bawerkirin ku Evdal (2020, 1. 52) dibéje ew weku Siklopén Y{inanan di jora eniya
wan da caveki mezin heye i mirovan di dojehé da dikutin G dizérinin. Navé Zibén
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pir néziké Zebani ye (i heta mimkiin e formeke wé ya bi Kurdi be. Cimki li gori bawe-
riya Islamé ji di stireya Alaké di ayeta 18an da behsa wan kiriye bi navé feristeyén
ezabé. Dema meriv her du pénaseyan berawird dike nézikatiya wan eskere dibe.
Xisiisiyeta yekcavibfina wan hercigas di baweriya Islamé da tunebe ji té bawerkirin
ku ew mexl{igén tirsnak in.

3.2.7. Peri Q1 Piré digel Xisiisiyetén Xwe di nav Folklora Kurdi da

Ci di nav baweriya geléri da ¢i ji di nav vegérana geléri da yek ji wan formén
déwan én ku heri zéde xuya ne Piré anku Pira Cadii i Peri ne. Ev her du mexlliq
jl bi séhr, efsfin i cadfigeriyé tén nasin. Dilgguherandina wan a bi awayeki séhri
xislisiyeta wan a heri berbicav e. Temayuleke gisti di wé baweriyé da ye ku Pira
Cadi cureyeki periyan e. Cureyé periyan € ku xerabiyé dike. Temayuleke din a di
nav lékolineran da ew e ku beri Zerdestiyé (Mezdyesna) ew mexl{igén xwesik, bas
0 piroz dihatin zanin. Lé pistl Zerdestiyé ew weku hevalén déwan an ji cureyeke
déwan an ji jinén déwan hatin nirxandin (Serkarati, 1350, r. 1-2; Serifiyan & Et{ini,
1392, 1. 79-83; Setari & Xusrewi, 1394, 1. 115-118; Semsayi, 1395, 1. 5-8). Di Fergerda
Yekem a Vendidada Avestayé da ji wiha behsa afirandina peri i cadiiyan a ji héla
Ehrimen té kirin ku amaje bi xerabiya wan e:

“Heftemin war @i welaté qenc & ku min —Eh{iramezda- ¢ékiriye, Weéye
Kéréteya siberxerab bii. Wé demé Ehrimené miriné hat i bi serxwaziya
xwe periya Xnesey T1 afirand @ tevli Gerstasp bii. Yazdehemin war i welaté
genc é ku min —Ehuremezda- ¢ékiriye Hérmend bii. Wé demé Ehrimené
miriné hat (i bi serxwaziya xwe cadiiya ziyankar a cad{igeran afirand. U si-
rista cadiiyé wiha cédibe: bi riya temasekirina efsiini. Nexwe her dema ku
cadill gavan pésve bavéje i bi efsfin biqire, piraniya karén kujer én cadiiyi
bi pés ve di¢in...” (Dustxah, 2021, 1. 394-395)

Dema ku meriv bala xwe dide canda devki @i vegérana geléri, meriv hem rasti
formén wan én xerab hem ji formén wan én bas té. Xistisen di Kurdi da digel periyan
formén bas én Piré ji xuyane. Ev dimena di ¢canda devki da wisa hatiye nirxandin
ku herciqas bi ayina Zerdestiyé fikira li ser wan berev xerabiyé ve guheribe ji di nav
gel da fikira basiya wan xis{isen di vegéranan da xwe mihafaze kiriye i weku hafi-
zeyeke kolektif heya roja me hatiye neqilkirin. Loma cadi an ji piré weku cadiiya spi
i cadiiya res di temsila bas (i xerabiyé da ji hev hatiye getandin (Serifiyan & Et{ini,
1392, 1. 82). Helbet ev heyin di nav canda devki da bi cend xisiisiyetan xuya dibin
ku em € niha yek bi yek gala wan bikin @i bi minakén Kurdi rave bikin. Lé divé em
di seri da bibé&jin ku peri {i piré yan ji pira cadi di nav canda devki da ji hev cuda
biine G weku du heyinén cihé tén teswirkirin G behskirin. Digel vé cudabiiné ji hin
xisfisiyetén wan én hevpar hene ku di nav vegéran (i baweriyén geléri da derbas
dibin. Li vir em & behsa xis{isiyetén wan én hevpar bikin i temsila wan a di folklora
Kurdi da nisan bidin.
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A) Peywendiya Peri ii Piré digel Avé

Taybetiya ewil peywendiya cadii G periyan bi avé ra @i jiyana wan a li cihén avi G
geraxén cem 1 kaniyan e. Peydabiina wan a li rex (i peravan nisana zayin, dahéneri,
bereket, mehsiilat G saleki bas an ji ayenedeyeke bas e (Serkarati, 1350, 1. 18-19).
Di zargotina Kurdi da dema ku peri li ser kani @i ceman xuya dibin bétir di maneya
qalkiri ya basiyé da ye. Lé dema ku piré, pira cadd, pira merivxwir li ser kaniyan
xuya dibin bétir ji bo xerabi, ser i zirardayiné ye. Em di hin vegéranan da dibinin
pira ku li ser kaniyeki di baxeki da rasti leheng té weku jina déw té nasandin ku ev,
fikira peri jinén déwan bfine, tine bira mirovi. Herwiha nisanek e ji déwbiina peri Qi
pira cadd helbet. Di saxeke ¢irokén Mirze Mihemed da li ser kaniyé pira ku té cem
Mirze Mihemed hem jina déw e hem ji dixwaze alikariya Mirze Mihemed bike:

“Mirza Mihemed hespé xwe siyar dibe ré dikeve. Beré xwe dide vi keseni
1é dinére erdeke res, bircaka res, avaka res. Hespé xwe peya dibe dige ser
kaniyé, ser cavé xwe diso peskek ava xwe dixwe, desméj digre du rikat
sinnet dike vedileze pal dide. Jina déw 1€ dinére ser kaniyé beni insanek
pal dide. Déje vallehi xwedé ev ecele vi hatiye, déw niha 1é bihese pirtike
vi mezin guhe vi bimine. Radibe jé ra hinek xwarin hazir dike, hinek pere
dide ser séniyé hildide dibe. Lé dinére paldayi ye pasva piyé xwe peniya
Mirza Mihemed dixe.” (Demir, 2021, . 220)

Jina déw hem li ser kaniyé peyda dibe, hem genciya leheng difikire. Ev genci pa-
rastina ayendeya leheng e, herwiha di dewama ¢iroké da jina déw bi Mirze Mihemed
ra dizewice ku ev ji nisana zayin G dahéneriyé ye ku li ser kaniyeké bi metafora avé
dest pé kiriye. Li vir ji pira bedkar zédetir temsila pira gencikar heye ku diyar e ev
tezahura baweriya beri Zerdestiyé ye ya di nav Kurdan da. Berevaji vé di saxeke din
a Mirze Mihemed da ji piré weku pira merivxwir té sayesandin i li ser kaniyeké derté
pésiya Mirze Mihemed bi néta bedkariyé:

“Mirze Mihemed pezé xwe dide pésiya xwe @i ber bi Mérge Soré ve dice.
Dema ku té digthe Mérge Soré, déna xwe didé kaniyek nav mérgé da ye
i sipindarek ji ber da hésin biiye. Pezé xwe dibe ser kaniyé av dide, pasé
dide piste rojé. Miheki digire, siré wi didosé vedixwe. Siré zéde mayi ji ber
biné daré da dike. Biné siha sipindaré da rudiné. Dinhére Pira Mirovxare
por gevel, bihérs dur ve té G agir ber pozé wi davéje. Té nézik dibe, dibéje
Mirze Mihemed: “Ez te asimana digeriyam, tu riiyé erdé desté min keti!
Bavé te ji mina te kir, pezé xwe ani nav mérga min, min léda her du ¢avén
wi derxis @i ew kor kir. Icar ji dor hatiye te!” (Demir, 2021, 1. 130-131)
Di vé saxa jor da ji pira merivkwir weku cadiiya bedkar xuyaye ku gesda can
{1 jiyana leheng dike. Hercigas xuyana periyan {4 jinén déw di gesda periyan da li
ser kaniyan di maneya zayin, bereket G mehsfilaté da be, berevaji wan xuyana pira
cadiiyl ya bedkar li ser kaniyan bi qesda béberi, xela {i tékbiriné da ye. Heta dema
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ku meriv xwendineke psikanalitik bike, pirblin {i béberiya zayendi, ciwanbiin
barberiya zayini di metafora kani, av, peri @i piré da mimk{n e xwe nisan bide.

Disa di seri da di piraniya vegéranén Memé Alan da i herwiha di gelek vegéranén
din én geléri da peri yan ji bi naveki xwe yé din hori yan ji qiz {i kecén ciwan li ser
kaniyan rastilehengan tén (Att1, 2013, 1. 78-79). Di varyanta Roger Lescot (1942, 1. 19-
20) a Memé Alan da ev peri weku qizén Padisahé Periyan bi navé Tavbano, Stérbano
0l Heyvbano hatine binavkirin @ 1i ser Kaniya Gulan biryara pénasandina Mem @
Ziné didin. Béguman navé tav, hiv G stér ku sé heyinén heri birqonek @ cazib in
ji ber xwesiki i zerefeta periyan G baweriya pé hatine danin. Li ser Kaniya Gulan
biryardayina ayendeya du kesan (Mem i Zin) 4 ji héla ciwani  xwesikiyé ve pesi-
nandina Ziné disa isareti xistisiyeta periyan bi avé ra ye.

Digel ku gelek minakén xuyana periyan li ser avé hene em é béyi ku dirgj bikin li
vir minakeke din ji nisan bidin ku yan bi sikilé kevokan an bi sikilé beq i masiyan
an ji rasterast weku qizén ciwan {i r{it G tazi li ser kaniyeki @i cemeki di nav aveké da
ne ew peri. Di vé minaka jér da weku sé kevotkan dixuyén:

“Eva herd xorta da ser ré, lédan hatne mala xu, suxule xu. Dina xu dayé:
bii p’iriniya sé kevotka hatne seré dareké danin. Yeké gote yeké, go: ‘Xiiské,
hercar em dihatne van dera, eva baxé Fenera-xanimé ye. Go, em dihatne
ser vé kaniyé, me ser ¢’e’vé xu distist, em dik’etne avé, eva ¢i meri ye, meriki
kor e hatiye vira?’ Ya diné go: ‘Ha x{iské, go, tu nizani, eva Mirze Me’maid
e, Go, Xatin Meymiin K’ete dést, déya wi xéré nebine, libsé wé sewitand.
Xatlin Meymiin reviya. Go, pey qacaxa jina xu K'etiye digere. Diya wi ye
oxres pé ra hat, ¢line K’'o¢’ka Babir, Babir ra rab@-r{inist, péc¢iyé wi girédan,
Babir ¢’e’vé wi deranin, go, ¢’e’vé wi ji wé cévé da nin. Bazirganbasiki hat
ji bire derxist ani hat t’esmili xtiska wi kir. Ev Fenere xanim, go, bline x{isk
biré hev. Lé x{isk birane usan in, ge x{isk biré rasti ji mina wan ninin.” Lé go
‘Ija cawa be?’ Xiiské go: ‘Em gencé xudé ne. Em hatine bik’evne avé, weki
ewi camér vira ye emé cawa bikevne avé? Emé gazi Xudé kin, dia’ bikin
emé hifirin. Sé p’eré ji p’eré me bik’evin, bira ¢’e’vé xu derxe téxe kaniyé,
avé da bist G téke dewsa cavé xu. Hersé p’erké me avé da ne bide serc¢’e’vé
XU, ¢’e’vé wé yé sax bin.” (Celil & Celil, 1978/1I, r. 300-301)

Di vé saxa bi navé Meymiin Xanim da ku saxeke ¢irokén Mirze Mihemed e, sé ke-
votk li ser kaniyeki rasti Mirze Mihemed tén. Ew weku gencén Xwedé tén sayesandin
{1 ji bo basi G pakiya leheng di nav hewleké da ne. Herwiha balkés e ku perikén wan
sebeba sifayé ne ku pira cadi bi saya efs{in (i séhra xwe weku sifabexs hatiye bawer-
kirin (Demavendi, 1379, 1. 135-153) {i disa Teyré Simir @ sifabexsi @ perikén wé li vir té
bira mirovi. Qesda wan a li ser kaniyé xweléxistina avé ye. Di guhertoyén din da ji bi
pirani dema xwe li avé dixin postén li ser xwe derdixin @ vediguherin keceke ciwan
0 xwesik. Disa li vir kecika ciwan temsila barberi, dahéneri @i bereketé dike.
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B) Peywendiya Peri il Piré digel Qesr il Qonaxan
Taybetiyeke din a cadd G periyan jiyana wan a li qesr it qonaxén efsilini, xwesik
i mezin e. Ev gesr i qonax pir mezin in, bi zér i ziv xemilandi ne G efstini ne  di
derbeké da ji holé radibin (Setari & Xusrewti, 1396, 1. 16-18). Di nav vegérana geléri ya
Kurdi da em ji pira cadii bétir peri 1 gizén ciwan anku ke¢periyan di qesr i qonaxén
bithtisam da dibinin. Di ¢iroka Eliyé Bitené da dema ku Eli nézi koskeké dibe ew
kosk wiha té sayesandin:
“Bazirgana eyarek cékirin, dan Eli, xatir ji hev xwestin @ di riya xwe da
¢ln. Eli pif kiré eyaré xwe, ew berda avé, 1é siwar b (G ¢i. Pir ¢fi, hindik ¢t
gihaste geraxa din. Di koskek e, dora wé bax in, bexce ne. Eyaré xwe di nav
gulbinan da vesart G ket hundiré koské. Koskeke mezin, bist, si ode té da
hene. Heryek bi rengeki raxisti, balgihine etlas @i gedife. Oda meziné malé
jlxuya ye. Té da kulinek heye; Eli keté i xwe vesart. Mideyek bori, kevokin
hatin, danin penceran, plirtén xwe ji xwe kirin, blin pisk insan. Ew ke¢peri
biin.” (Bedirxan, 2014, 1. 75-76)
Li vir hem mezinbiina bi bist si odeyan i hem ji raxistina bi etles {i gedifeyan
nisana Thtisama koské ye. Di dawiyé da ji destnisan dike ku kecperi li wé koské ne.
Herwiha cihé déw  hiitan ji disa weku gesr i qonaxén ser erdé yan ji bin erdé ber-
belav in di nav vegérana geléri da. Xis{isen di gesr (i qgonaxén déwan da kecikén déwan
an ji masogén wan dihéwirin i xwe nisani lehengan didin. Nérina ku peri jinén déwan
biine bi vi nisaneyé ji mimkiin e bé sirovekirin ku ¢ima xistisen qiz it masoqén déwan
li gesr i qgonaxén mezin da ne. Yek ji wan vegéranan bi navé Rostem ii Kuré Wi Gurgin e
ku té da sé déweén bi navé Déwé Res, Déwé Sor (it Déwé Spi hene @i Gurgin dice ber deré
gesra her sé déwan 1 gizén her sé déwan ji di gesré da ne i Gurgin dibinin @ dil dikeviné
ku ¢lina Gurgin a li ber deré gesra Déwé Res wiha hatiye vegéran:

“Gurgin pelewan siir, mertalé xwe hiltine i seheré xwe derté. Pir dige, hin-
dik dice, wexteké daxli tix{ibé déwé res dive. Gurgin pelewan 1é dinhére,
diiki zirav ji kocik sereké dikse. Gurgin dice ber daré kock seré. Gurgin 1é
dinhére qizkeké seré xwe hetani cicika pencera derxistiye. Qizik Gurgin
pelewan divine, dileki na, bistipénc dili dihebine. Lé heyfa qiziké geleki li
Gurgin té, Gurgin ra divéje: Tu van dera here, hé bavé min nehatiye, wé te
careké ra hiifi xwe ke.” (Cindi, 2015/V], r. 157)

Bi pirani gesr (i qonaxén déwan an ji mal i xaniyén pira cadd tari ne, diiyeki res
jé dikise. Ji bili vé bi pirani mal {i xaniyén piré biciik, xerabe # kevin in. Leheng té
mala wi, zéran didé, mala wi xwesiktir dibe. Mimkiin e ferqa xaniyé pira cad G pe-
riyan a di vegéranén geléri da di peywenda xistisiyetén ciwani-sikti, barberi-béberi,
arezli-hicab én kecperi G pira cadd da bé nirxandin. Di gelek vegéranan da xaniyé
piré ne qesr i qonax be ji nézi gesr @t qonaxén mir G padisahan e. Bi pirani leheng
rasti piré té it wé disine gesra meziné bajér ji bo alikariyé.
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Xisiislyeteke din a van gesr G gonaxan ew bii ku ji niské va tune dibin, winda di-
bin. Di ¢ciroka Ehmed Celebi da pisti ku hakim ji Ehmed Celebi dixwaze gesreke ji zér
Qi zivan li ser golé jé ra ¢é bike, Ehmed Celebi hewara xwe digihine serdara periyan
ku jina wi ye. Serdara periyan fermani cinan dike G di seveké da gesreké ¢é dikin G
pasé hakim @ hin kesén zordest dema ku téne gesré serdara periyan gesré ji niska ve
binav dike G tune dike (Bedirxan, 2014, 1. 44-48). Li vir xaleke blkés ew e ku serdara
periyan avairina gesre fermani cinan dike. Cimki em dizanin ku xis{isiyeteke déwan
jl ew e ku diwarlékiriné @i avahicékiriné da gelek hosta btine G di dewra Cemsid da
déw hostatiya diwardaniné féri Cemsid dikin.

C) Evin i1 Arezilya Peri ii Piré ji bo Lehengan

Esq G dildariya periyan a ji bo leheng i areziikirina leheng xistisiyeteke din
e ku li cem pira cadii ji bi awayeki din xuya dike. Ev dildari G arezii bi xistisiyeta
veberhénani, barberi {i zayina periyan ra té peywendidarkirin ku di eslé xwe da navé
“peri” ji té wé maneyé (Serkarati, 1350, 1. 5). Ev bi du sikilan ¢é dibe. Yek ji wan
rasterast peri dixwazin bi lehengan ra bizewicin i bigihijéne hev @i ya duyem ji bi-
bin wesileya gihistina hev a leheng (i dildara wi (Setari & Xusrewi, 1396, r. 18). Em
séwaza duyem hem li cem periyan dibinin hem jili cem pira cadii di vegérana geléri
ya Kurdi da. Xis{isen piré di gelek vegéranan da yan dibe wasite (i alikara leheng bo
ku dildara wi bine bigihiné yan ji carinan dibe asteng i kar dike da ku wan ji hev
veqetine.

Di gelek varyantén destana Memé Alan da em dibinin ku peri Mem 0 Ziné bi
réyén efstini digihinin hev G dixwazin ew her du hev binasin G bigih&jin hev. Heta
gelek pesné Mem i Ziné ji héla ciwani (i xwesikahiyé ve didin. Beramberi wan pe-
riyan Qiza Beko ku di eslé xwe da remilvan e i cadiyi ye dixwaze derkeve ser réya
Mem { wi bixapine da ku ew {i Zina Zédan negihéjine hev ku ew qisim wiha té ve-
guhastin:

“Kalo got: Gava dari ber seté Cizira Botan e,

Seti pehn {i mezin e, li ser ninin kelek i daré gemiyan e,

Ji all din radibe diman e,

Keliso daniye qiza Bekoyé Seytan e,

Dixwaze ko te bixapine bi navé Zina Zédan e,

Lé tu bawer meke; ew qiza Beko Awan e.

Bavé wé zaniye ko tué heri bajaré Ciziré, bi kitéba remlan e.
Qiza xwe sande pés te, dike te bigelibine li gola xwiniyan e.
Bibe sebeba seré te (i Bozé Rewan e.” (Lescot, 1942, 1. 70)

Herwiha di gelek vegéranén Kurdi da em dibinin ku peri, kecperi an ji kec @
masogén déwan mél 4 areziiya dildari G gihistina leheng dikin. Loma li beramberi
déw alikariya leheng dikin @i di dawiya vegérané da bi leheng ra dizewicin @ seré
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xwe pé ra dikin yek. Di ¢iroka Eliyé Bitené da Esmaperi heye ku ew xanima periyan e
0 Eliyé Bitené dihebine. Di ¢iroka Ehmed Celebi da serdara periyan bi Enmed Celebi
ra seré xwe dike yek { di c¢iroka Elo 11 Faté da peri masoga Bejinbuhust e  1i diji
Bejinbuhust alikariya Elo dike G pé ra seré xwe dike yek {1 jé& hemle dimine. Di ¢iroka
Mirze Mihemed 1i Beq da disa du periyén ku ji beqan vediguherin dibin kec¢peri bi
naveé Perisan { Lerisan ku Perisan dibe jina Mirze Mihemed @i Lerisan dibe balt{iza
wi (Bedirxan, 2014, 1. 72-81, 44-48; Cindi, 2015/ VI, r. 23-29, 103-111).

Piré di ¢iroka Eliyé Bitené da hem alikariya Qralé Frengistané dike ku jé ra xani-
ma periyan Esmaperiyé bine hem ji xerabiya Eliyé Bitené dike G bi awayeki cadiiyi
Eli bi xew ra dike i Esmaperiyé jé direvine. Di heman ¢iroké da pisti ku birayén EIi wi
ji xew siyar dikin ew i birayén xwe 1é dixin dicin welaté Qralé Frengistané (i li mala
piré dibin mévan @ piré vé caré aliyé Eliyé Bitené dike @ dibe qasidé nevbeyna wi
Esmaperiyé i di dawiyé da piré dibe sebeb ku careke din Eli G Esmaperi bigihijin hev.
Qasidiya piré ya ji bo leheng ku pasé dibe sebeb leheng G dildara wi bigih&jin hev,
di gelek vegéranén geléri yén Kurdi da xuyaye. Lé em di vegéranan da zéde nabinin
ku piré bixwe areziiya leheng dike i dixwaze seré xwe pé ra bike yek. Heke ev yek
bi réya piré bibe ji bi pirani piré xwe bi awayeki séhri vediguherine dilqé keceke ci-
wan { bedew i pasé dikeve nav daxwazeke wisa {i jixwe bi pirani leheng bi vé yeké
dihese i ew séhr betal dibe G hevgihistin ¢énabe. Divé em li vir dubare eskere bikin
ku di navbeyna pirti @i béareziibiin G béberiyé da peywendiyeke gelek xurt heye ku
berevaji ciwani, barberi, zayin i sehweta bi arezii ye li cem leheng.

C) Peywendiya Peri 1l Piré bi Dilqgguherandiné ra

Dilgguhertin an ji xuyana di dilqeki din da xis{isiyeteke sereke ya peri i pira cadli
ye ku me di seré sernavé da behsa wé (i séwazén wé kiriblin ku ev nisaneyeke efsiini,
cadiiyi i séhrbaziya wan e. Di nav vegéranén geléri da peri bétir di sikilé kevotkan
da xuya dibin G pasé vediguherin kecikén bedew. Kevotk temsila bedewi i kubariyé
ne ku mimkiin e ev isareti bedewiya periyan be. Lé em carinan dibinin ku di sikilé
began da ji xuya dibin. Mesela di ¢iroka Elo ii Faté da du ke¢periyén bi navé Perisan
i Lerisan ewil di siireté beqan da xuya dibin G pasé vediguherin du kecikén bedew.
Xuyana di dilgé beqan da ji weku berevajikirina rewsé diyar dibe. Cimki dema weku
beq xuya dibin leheng dikeve endiseyeké i pasé ev endiseya leheng té berterefkirin
U dilgguherin pék té.

Weku me beré ji behs jé kir dilgguherin xis@isiyeteke sereke ya déwan b ji ku
me minakén wé yén di ciroka Fenén Déw da eskere kiribfin. Icar bi heman séwazé di
varyanteke ciroka Hebika Hinaré da, Hebika Hinaré weku keca periyan té binavkirin
i dema kecikeke mitirb a bedkar rasti wé té Gi dixwaze ziraré bigihiné da ku di sina
wé da bibe jina padisah, Hebika Hinaré dilqé xwe diguherine @i pési dema ku keca
mitirb wé ji ser daré davéje ew beri ku bikeve erdé dibe gulek li erdé sin té {i pasé pa-
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disah wé gulé diqurtisine i bi xwe ra dibe mal G keca mitirb a ku biiye jina padisah
dixwaze padisah wé gulé ji desté xwe bavéje 1 dema padisah wé gulé ji desté xwe
davéje gul dibe cehniyek {i pé ra kecika mitirb dixwaze padisah wé cehniyé bikuje G
beri ku padisah bi gotina keca mitirb bike, cehni dibe darek @ sin dibe G disa keca
mitirb nahewe @ daré dibire G vé caré kecik di nav ko¢én daré da dibe nékeke tesiyé
0 li mala pireké vediguhere kecikeké anku Hebika Hinaré. Heke em bas bala xwe
bidiné dilgguherina Hebika Hinaré pir disibe dilqguherina di ¢iroka Fenén Déw da
0 herwiha hem dikeve dilgé nebatan, ajelan hem ji yén mirovan ku ev ji nesx, mesx,
fesx i resxé tine bira mirovan.

Dilqguherandinén pira cadiiyi i bi pirani ji bo xapandina leheng an ji kesayetén din
in ku exlebfi ji dilgé pira enciiz derdikevin i dikevine dilgé kecikeke xwesik an ji jineke
asayl. Lé ev séhra piré gelek caran xerab dibe 1 rliyé wé yé esil ifsa dibe ku béguman
réyeke ifsakiriné bizarkirina navé Xwedé ye li cem piré ku ev rébazeke tékbirina déwan
bii ji (Serifiyan & Etlini, 1392, r. 96). Herwiha ev tesira Zerdestiyé ye ku ketiye nav
vegéranén geléri ku li gori Zerdestiyé mexl{igén xerab én weku déw, cadii G kerepii
dijminén Ehiira anku Xweda ne (i dema navé yezdan dibihizin ditirsin.

D) Peywendiya Peri ii Piré bi Xeybé ra

Peri G Pira Cadii hay ji xeybé, esrar 1 tistén vesarti hene. Dikarin li ser ayendeyé
bipeyivin i pésbiniyan bikin (Setari & Xusrewi, 1396, 1. 21-22). Ev xis{isiyet nisan dide
ku baweriya bi peri @ cadiiyan a beri Zerdestiyé weku Xwedawend di nav vegéranén
geléri da berdewam e. Cimki tené Xweda xeybé dikare bibine i biryar li ser bide.
An j1 ev xis{isiyet mimk{in e ji vé fikiré hatibe ku peri, cadi i déw bi dizi guh didin
Xweda (i X<wedawendan @i planén wan én li ser ayendeyé fér dibin.

Nimiineyén vé xistisiyeté di nav vegérana geléri ya Kurdi da berbelav e. Heta ge-
lek caran peri @ pira cadd xwedi reml in an ji remilvan in ku ev ji peywendidar e bi
ditina ayende @ xeybé va. Di du cirokén bi navé Saismail t Meymiin Xanim @i Mirze
Memiid da peri di dilgé kevokan da tén ser lehengan {i bi heman rengi gala tistén
nepen, nayé zanin i dahttyé wiha dikin:

“Salsmail ber dareki rlinistib{, geleki belengaz, melil, hésir rlinistib{. Sé
kevotk hatin ser seré daré danin. Duda yeké ra gotin: ‘Daé, ew ki ye ha
belengaz biiye?’ Diya wana hilda got: ‘Lawo, xadé mala padsé xirav ke,
eva kuré wi ye - Saismail e. Seva jina wi Gulizeré cevé wi derxistine, weki
Gulizeré bistine.” Go: ‘Dae, 1é em ¢awa bikin, weki cevé wi sax bin, heyfa
wi xortl.” Diya wan go: ‘Lawo, go, emé duaké bikin ji xadé. Go, cevé wi cepé
céva rasté da ne, cevé wi rasté céva cepé da ne. Herge razaye bira be xewna
wiya, hergé higyar e, bira guh bide ser, ez é pereki xwe bavejim, bira cevé
xwe téxe dewsé, ewi peré min avé hilde cevé xwe xe. Isala cevé wi wé sax
bivin. Bii piriniya kevotka, kevotk ¢iin.” (Cindi, 2014/1, 1. 173-174)
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Ji bili vé di gelek varyantén Memé Alan da disa peri li ser bedewiya Mem 1 Ziné
gise dikin ku her weki ew razek e bo yén din. An ji Qiza Beko weku remilvanek pé
dihese ku Mem bi ré ketiye ji bo Ziné té Ciziré. Loma dige ser réya Mem da ku wi
bixapine. Yani héj haya tu kesi jé tuneyi ew pé dizane ku ev ji xis{iseyeteke cadiiyi ye
ji bo qiza Beko (bnr. Att1, 2013).

E) Peywendiya Peri ii Piré bi Firiné ra

Firin G perwaz xis{isiyeteke din a peri @i pira cadi ye. Heta hin 1ékoliner navé peri
bi peyva “per”a di maneya bask da nirxandine ku ew weku mexliiga siyanperwaz
pénase kirine. Pira Cadi ji ne ku bi per G bask e, 1é bi alikariya séhré ji niska ve
winda dibe yan ji li tisteki siwar dibe 1 difire G ji ber cavan winda dibe (Serifiyan
& Etiini, 1392, 1. 90-91). Ev tist di nav vegérana geléri da bétir weku kiip, qafik @
sirsimé xuyane. Herwiha divé em xistislyeta déwan a ku ré li ber wan zi digede
j1 binin bira xwe. Disa veguherina periyan a ji bo kevotkan disa mimkiin e ji ber
taybetilya perwazé be ku di nav vegéranén geléri da gelek berbelav e.

Di ¢iroka Meymiin Xanim i Mirze Memiid da ji bo ku Meym{in Xanim { cariyén
wé xwe ji bavé Mirze Memid xelas bikin vediguherin kevotkan @ difirin G dicin.
Disa dema ku peri téne seyra Mirze Memid an ji di ¢irokeke din da Saismail, ji bo
sifabexsiyé perikén xwe li wir diwesinin da ku leheng wan li cavén xwe bixe i sifayé
jé bibine.

Disa di ¢iroka Saismail da Pira Hizhizi ji bo ku navbeyna Gulizer {i Saismail xe-
rab bike derdikeve réwiteyeke ber bi mala Gulizeré ve G réwitiya xwe bi fir3ina li ser
sirstimé pék tine:

“Piré bihist, weki Gulizer dane Saismail. Sirsimé piré hebii, merek kire
qamci, girte xwe, li sirsimé siyar b, li sirsim xist, go: “Bimbarek, ké deré
éla Elbeg e tu min bivi wé deré.” Cii kéleka élé qimlix peya bii. Sirstimé
xwe kire nava qiimé vesart, deste tizbié qiréj girte xwe, kete nava élé geri-
ya, go: “Dost-dosté xadé, ez ji hecé tém, ez € herime malé.” Cli derkete ber
deré cadira Diya Gulizeré, Gulizer Diya xwe va riinistib{in, xwe ra xever
didan.” (Cindi, 2014/1, 1. 152)

Di heman ciroké da kiipé avé ango céré avé ji derbas dibe ku piré ji ser kaniyé di des-
ta da vedigere malé i sirsim ji disa amfirek e ku ji heriyé té ¢ékirin weku cér G kiipan.
Herciqas di vegéranén geléri yén xerbi da piré li gézi/sivnikeké siwar bibe ji xuyaye di
vegéranén Kurdi i frani da bétir i cér @i kiip {i sirsiiman siwar dibe ku Mewlana Muhe-
med Bigemi ji amaje pé kiriye (vgz. Serifiyan & Etini, 1392, r. 91). Disa divé em bi bir
binin ku li cem Kurdan navé piré weku “Pira Kéipsiyar” an ji “Pira Séhré ya Kiipsiyar”
j1 té zanin ku ev ji nisaneya siyarbiina piré ya li kiipan e bo firiné.

Ji bili van xistisiyetén peri i piré yén ku me bi nim{ineyan dayi, tirsa ji hesini
{i reva jé ya peri {1 pira cadd G afirina wan a ji agiri du xis{isiyetén wan én din in.
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Temsila agir a héla bas para periyan {i temsila xerab a agiri ji weku para pira cadii
be té nirxandin. Weki din xisfisen ji bo pira cadd taybetiyén weki béhna nexwes,
pirb{in G sikbiin, séhrbazi G tirsa ji navé Xwedé zéde ne dir in ji xistisiyetén déwan.
Loma peri i pira cadl weku formeke déwan bén hesibandin dé ji rastiya vegéran i
baweriya geléri ne dir be.

4. ENCAM

Eskere ye ku déw i formén wan bi réya canda devki bi sikil, nav {i tesewurén
cuda heya iro di nav kurdan da hatiye neqilkirin. Gelek balkés e ku hercigas para
zéde ya van mexl{igan bi nérina Zerdestiyé guheribe i tesiré li canda geléri ya Kurdi
jl kiribe, gismek mane, baweri, pénase i xistisiyetén wan én beri Zerdestiyé hé ji di
nav végéran i baweriya geléri ya Kurdi da berdewam e {i zindi ye. Hél (i xis{isiyetén
bas én van mexl{igan nisana vé berdewamiyé ne.

Kifs e ku li cem Kurdan déw @i formén déwan bi gelek nav i niicikén xwemali
Kurdi peyda ne i ji nav wan hin mexl{igén ku bi ajelan hatine binavkirin weku gur,
misk nisana bira hezaran sal beré ye ku bi taybeti di Avestayé da ji behsa zirar Qi
ziyané hatiye kirin li ser navé wan ajelan.

Disa peywendiyén van déw {i heyinan bi sirusté re, bi hesini re, bi alema erwa-
han ra di nav vegéran G baweriya Kurdan da hé ji zal e. Cimki em dibinin gelek ji
van mexliigan ji hesini ditirsin G li cem Kurdan amiirén hesini yén weku kélendi,
sinceq, derzi ji bo tirsandina van hatine bikaranin @ vegotin. Herweha sev, tari G
xofa wan a li ser Kurdan G peywendiya wan a bi déw i tezahurén wan ra hema
hema di her baweri {i vegérané da eyan e ku heta navé hin ji van weku Resé Sevé 1
Roté Sevé hatiye danin.

Karigeriya Zerdestiyé ya di baweriya van mexliigan da zahf zal bliye ku bi pirani
di nav vegéran @i baweriyén geléri yén Kurdan da ji weku temsila xerabiyé hatine
nisandan @i hem ji herweki di seré Ehiira (Xweda) i Ehrimen (Iblis) da temsilkarén
Ehrimeni bin hatine nisandan ku ev di nav baweri i vegéranén Ezdiyatiyé da ji
xuyaye.

Hin binavkirinén déwan én di mitolojiyé da yén weku Babri Beyan/Babir, Peren-
de, Spi, Res, Sor di vegérana geléri ya Kurdi da ji bi heman sikili hatiye veguhastin @
z&de guherin pé ¢énebiiye.

Xistislyetén déwan én weku tirsnak, azarde, xapinok, merivxwiri, sevhezi, jiya-
na li sikeft (i binerdé, tirsa hesini hema hema di gelek formén déwan anku peri,
pira cadd, elk, resé sevé, kabiis G gelekén din da ji xuyane. Jixwe ya ku li cem me
wé ginyaté peyda kir ku ev mexl{iq form i temsilén déwan in, ev hevpariya van
taybetiyan a di navbera wan da biin.
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Kifs b ku hercgigas zanist pés ketibe {i dinya guheribe i dinya ne dinyaya car
hezar sal beré be ji baweriya bi déw i temsilén wan én eréni yan ji neyini hé ji bi
awayeki zindi di nav xelké da diyar in G berdewam in. Ji vé hélé ve folklora Kurdi
behreke pir dewlemend e.
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Extended Abstract:

Déw/Demons are one of the creatures that appear a lot in myths and are menti-
oned a lot. Déws are often depicted as massive, fearsome, powerful and humanoid
tangible beings. They are sometimes described as “xul”, fear, delusion, and abstract
beings. Iranian nations, especially before Zoroastrianism, believed in Déws as rep-
resentations of goodness, gods and goddesses. Along with Zoroastrianism, Déws
were considered representatives of Ahriman. Sometimes they are called with special
names, sometimes they are called with a general name “Déw”. In addition, many be-
ings with the same characteristics but called by different names such as fairy, witch,
dragon are also mentioned. While these beings were considered as representations
and manifestations of Déws in many studies, this idea was strongly supported by
examples in this study. All of these definitions, namings, beliefs and descriptions
about Déws and more have been transferred in Kurdish Folklore and have survived
to the present day. In this study, we discussed Déws and their relations with magic,
their manifestations, imaginations, types and representations within the framework
of Kurdish Folklore. The main basis of this study is Kurdish and Iranian myths. Ho-
wever, the main source of our work is the Avesta book, which is considered the holy
book of Zoroastrianism. In addition, many other works in this field have formed
the bibliography of our study. Our study consists of two main titles. The first part is
directly related to the Déws. In this section, Déws and their features are defined. The
Déws imaginations of Zoroastrians in the holy book of Avesta and in Yarsani and
Yezidi beliefs are shared. At the same time, the positions and appearances of these
creatures with the name Déw in Kurdish folklore have been determined. While our
first title is about Déws in general, our second title is about representations of Déws
such as Fairy, Witch, “Kula St{ibizengil”, “ElIk”, “Meyreman”, “Xapxapok”, “Resé
Sevé”, “Roté Sevé”, “Délegur”, “Guré Manco”, “Xermexozan”, “Psika Girnexok”,
“Gornepas”, “Zibén” and “Sibat”. In our study, along with the necessary explanati-
ons and definitions about these beings, many examples of how and in what context
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they are mentioned in Kurdish folk narratives are also shared. The folkloric studies
we have done within the scope of our studies and researches about Déws consist of
different sources from old works to new works. As an example, Yarsani “Kelams”
and Yezidi “Qewls” were also used, the collections of Eugen Prym, Albert Socin,
Roger Lescot, Celadet Bedirxan and Caucasian Kurds were also used, and the collec-
tions after 1990 were also used. No distinction was made in the context of folkloric
genres. Many examples are given, from proverbs to fairy tales, legends, epics, songs
and folk beliefs. As a general conclusion, we can say that Déws and their manifes-
tations, whether with the name Déw or with different names, have been very vividly
transferred to the present day in Kurdish folklore and without much meaning shift.
Also, the interesting thing is that although there has been a change in the belief and
perspective towards these creatures under the influence of Zoroastrianism, and its
reflections can be seen in Kurdish folklore, the belief and perspective before Zoro-
astrianism has not been completely erased. Before Zoroastrianism, beliefs, defini-
tions and features about Déws still continue and maintain their vitality in Kurdish
folk beliefs and narratives.
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Nevzat EMINOGLU"

KURTE:

Di diréjahiya sedsalén serdema edebiyata klasik de
estetik yek ji wan mijarén bingehin e ku edib 4 sair 1li
ser sekinine. Tégeha ciwaniyé cawa wek babeteke giring
a siir U edebiyata klasik e, her wisa qadeke felsefeya
légerina ciwaniyé ye ku jé re té gotin “estetik”. Ciwani
ji héla piraniya sairén serdema navin ve li ser hémanén
hevpar @ bi heman séweyi hatiye teswirkirin. Digel vé
yeké ew ciwaniya ku bi usliibeke standart ve dihate zi-
man, bi réya vegotinén alegorik, girift i pirmane ya her
saireki, rews (i rehendeke mukemel {i xweser wergirtiye.
Ciwani, cawa di sairén serdema klasik de wek babeteke
sereke téte bikaranin, her wisa di vehonandina huneri @
estetiki ya Melayé Ciziri de ji ciheki taybet G giring dig-
re. Di si'ra wi ya lirik G cosis de hémanén ruh én wek
ihtisam, hessasiyet, xwebaweri, ciwani @ baldari derdi-
kevin pés. Di vé xebaté de armanca me ew e ku em ciwa-
niya ku Melayé Ciziri li ser sekiniye bikolin @i cureyén wé
destnisan bikin {i binirxinin.

Peyvén Sereke: Edebiyat, edebiyata klasik, helbest,
estetik, Melayé Ciziri.

ABSTRACT:

Throughout the classical literature period, aesthetics
has been one of the main subjects of literature and po-

Ogr. Gor. Zaningeha Miis Alparslané, Fakulteya Fen Edebiyaté, Besa Ziman i Edebiyata Kurdi/
Mus Alparslan University, Faculty of Letters, Department of Language and Literature of Kurdish,
Mus, Turkey, n.eminoglu@alparslan.edu.tr
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etry. The concept of beauty, which is an important subject in classical poetry and
literature, is also an area of the philosophy of researching beauty called “aesthetics”.
Beauty was portrayed in the same way and on common elements by most medieval
poets. Beauty was portrayed by most medieval poets on common elements and in the
same way. In addition, the beauty expressed in a standard style has taken an origi-
nal and mature form of expression through the allegorical, complex and pluralistic
narratives of each poet. Spiritual elements such as magnificence, sensitivity, self-
confidence, beauty and attention come to the fore in his lyrical and exuberant poetry.
Our aim in this study is to evaluate the beauty and types that Mela-yi Cezeri focuses
on by trying to understand it.

Keywords: Literature, classical literature, poetry, aesthetics, Melaye Ciziri.

1. DESTPEK

Tégeha estetiké di zimané Greki de ji peyva “aisthesis” hatiye daristin ku di mane-
ya hestpé Kirin, hisin, bihistin (i hestiyariyé de ye. Ev tégeh di hizr (i nérina Yunaniyén
beré de estetik (i tesewira ciwaniyé tine ziman. Ev peyv, wek bingeha tégeha estetik
U séwirina ciwaniyé ketiye literat{iré. Zanyarén Y{inana antik ev tégeh di maneya
epistemolojik de bikaranine. Li gor wan ew zanina ku meriv bi aqilé xwe digihé&jé G
ya ku meriv bi hestén xwe bi dest dixe, ji hev cuda ne. Ji ber vé qasé di nérina van
filozofan de tégeha “estetik” ew zanin e ku bi réya hestén mirov pék hatiye. Lewma
“estetik” di vé hélé de xwedi maneyeke epistemolojik e ji (Tasdelen, 2012: 3).

Di cerxa navin de digel hiikema (i zanayén dini, edib {i sair jili ser mijara estetiké
sekinine. Li dor vé babeté nérin G hestén xwe anine ziman. Wihareng estetik geriya
gadeke rengin a edebiyaté ji. Ev qada zanisti di diroka fikriyata Kurdi de li gor hizr (i
tesewwura klasik ji héla zanyar i mutesewwufén Kurd ve him bi nérina hikemi him
j1bi nezera irfani di berhemén wan de hatiye behs kirin. Her wiha di zimané Kurdi de
j1di nérin i perspektifa klasik de ji héla sair (i edebiyatnasén Kurd ve bi réya helbest
(i diwanan mewziibehs buye (Izady, 2005: 312).

Di serdema antik G her wiha di hem{i diréjahiya cerxa navin de estetik bi gelemperi
wek estetika idealis, yani estetika metafizik @i estetika natfital, yani estetika sir{isti
hatiye vegetandin bi du besan (Ozden, 2002: 77 ). Mela i edibén hemcerxén wi ev
néziktayl ji bo nérina xwe wek bingeh i xala hereketé pejirandine.

Melayé Ciziri ji bi gelemperi li ser nérina dabesiya ciwaniyé ya klasik mesiya-
ye. Lewra zanyar { edibén serdema klasik (i xasma zanyarén sofiger ev teqsim wek
heqiqi G stri binav kirine. Mela wek saireki sopineré vé dabesiyé di helbestén xwe
de ew teqgsim li gor navlékirin  ifadeyén xwe di formén cuda i orjinal de anine
ziman. Di vé xebaté de em dé hewl bidin ku di ronahiya helbestén wi de néziktayi G
nérina wi yén di vé babeté de nisan bidin.
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Qada estetiké i meseleya cureyén wé, di edebiyata serdema klasik de babeteke
sereke ye {i her wisa di helbestén Melayé Ciziri de ji ev qad mijareke giring {i esasi ye.
Digel vé yeké qasi ku em dizanin heta niha li vi welaté me helbestén Ciziri, diwana
w1 ji vé hélé de nehatiye 1€kolinkirin. Ji ber vé qasé, meriv dikare bibéje ku xebat 0
lékolina li ser vé mijaré wek pékanina wezifeyeke dereng mayi ye. Lewma bi genaeta
me ev rews giringi (i péwistiya vé xebata me zétetir dike.

Di vé xebaté de armanca me ew e ku em mahiyeta ciwaniya ku Melayé Ciziri li ser
sekiniye bikolin @i cureyén wé destnisan bikin i binirxinin.

2. NERINEKE GELEMPERI LI FEMDARIYA ESTETIK YA SIiRA KLASIK

Nérina li ciwan {i ciwaniyé ya serdema Kklasik her cigas bi gelemperi li ser hizra
diné Islamé ges biibe ji, ji nérin i néziktahiyén felsefi yén dérin/antik @ ceribinn
i pratikén mistizma sofigeriyé j1 bépar nine. Ev pasxaneya dérin bi hél G nérin G
tesewirén xwe yén ontolojik én nézi nérinén Islami, tevli muktesebata dini ya
serdemé biine. Di helbesta klasik de helbest ne tené pesné ciwaniyé i lava i dexalet
e ji bo dildar @ dilbera xwedi husn. Bilekis anina ziman a heb{in G yekb{ina Xweda
ye. Ew ji bi réya si’ré (i bi kesfa heqiqeta wi ya vesarti pék té. Lewra ev heqiget, yani
isaretén wesfén wi di esya de pinhan e. Lewma di vé helbesté de her ciqas tema
{1 mijtlayi li ser ciwani {1 eviné be ji, armanca esasi ya sair ew e ku ji heqigeta ku
hikmeta ilahi rave dike, xeber bide {i gasidiya wé bike.

Felsefeya klasik a Islami, digel nas i esasén dini i referansén xwe yén otantik, ji
nérinén Aristotales @i Platonistén Nu ji tesir wergirtiye. ibni Sina di nav vé miras i pasxa-
neya zanyari de xwedi rol i bandorek e giring e. Tégehén wi yén bingehin én wek “Wacib,
Wacibul Wuciid” i “imkan” di helbestén Mela de ji ciheki giring digrin. Muhyeddiné fbni
Erebi ku bi leqeba Séxé Ekber téte nasin di réza pésin a wan zanyar (i mutesewwufan de
té ku di mijara estetik i nérina ciwani de bandoreke domdar li sair, sofi (i arifén serde-
ma klasik a Islami kiriye. Fikr i nérina wi ya estetik li ser hizra “wehdeta wuciid” & ava
buye (Bozkurt, 2016: 47). Digel gelek hélén ciwaniyé, xasma di hélén wek cureyén isq {i
ciwaniyé, sirra iqsé @t hwd. de bandor li ser Ciziri G sopinerén wi ji kiriye.

Sair G edebiyatnasén Kurd én serdema Kklasik ji digel hempiseyén xwe yén ji
miletén erdnigariya Rojhilata navin, ciwan @i ciwani bi heman nérin i nézikatyiyé
sirove kirine. Ev nérin di zimané wan é Kurdi de G di berhemén wan én bijarte de bi
awayeén heri rewnaq @ heri xweser derdikeve pésiya me. Lewma sairan di si'ré xwe
de ev nérina estetik a bingehin a Islami ya serdema klasik ji xwe re kirine esaseki
sereke. Ji ber vé qasé ye ku Feqiyé Teyran di si’ra xwe de dibéje:

Secdeya sukré carek me ferz e di wisalé
Ne perde béstarek li ber weché hilalé
Ehsenellahil tebarek ji sirra vé cemalé (Teyran, 2021: 74).
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Li gor fémdariya estetika sedema klasik a dini ciwaniya alemé ne bi xwe ye.
Yani ne nefsi ye, bilakis derveyi ye. Lewma Muhyeddin Ibni Erebi ku mutesewifé ku
nérina wi ya dini-tesewifi bandor li gelek sair (i zanyarén serdemé kiriye, dibéje:

“Xwedé Teala kainat di stireté xwe afrandiye. Ew (Xweda) bi xwe ciwan e,
delal e. Lewma hemil kainat ji ciwan e. Ciwaniya li kainaté liituf, rehmet,
sefget, thsan, bereket, kereme ifade dike.” (Cemil, 2008: 89).

Di dab i nérita helbesta klasik a Kurdi de heman awayé nérina estetik di si’rén
sairé giring & Kurd Ehmedé Xani de ji té xuyan. Xani di seré mesnewiya xwe ya
meshdr a bi navé Mem ii Ziné de di besa Tewhidé de nérina xwe ya ku li ser pasxane-
ya hevpar a fikra estetik a serdema klasik ava biiye tine ziman. Wiha dibéje:

Ey metleé husné isqebazi
Mehbiibé heqiqi it mecazi (Cihani, 2000: 90).

3. CIWAN U CIWANI DI NERINA HUNERI YA MELAYE CIZIRi DE

Mela ciwaniya bi tégehén husn @i cemalé ifade dike, pénase dike, digihé&je terifeke ji
terifén heri kiir a hizra sofigeriyé G husn i cemalé wek sifetek ji sifeté Xwedé Teala di-
wesifine. Li gor wi husn sifetek e ku di zaté Xwedé Teala de bi musahedeya bi awayeki
lmi téte ditin. Lewra Xwedé Teala xwestiye ku cemala xwe bi musahedeyeke eyni bi-
bine. Lewma alem wek eynik afirandiye i cemala xwe temase kiriye. Nogteya hereketa
Ciziri i ser vé fikra sofigeriyé peyda buye. Ew tékiliya rastiya husné ya bi celal, lezet @t
seadeté re, li ser vé xalé vedih{ine (Cemil, 2008: 157). Lewma Mela dibéje:

Di istiwayé ku ji husna te veda lamieké
Nezere semse mine serqi ila xerbi delek
Afitabé ku ne teswir ji husan te bitin
Niirha fi nezeri zulmetii dac i helek (Ciziri, 2012: 352).

Kifse Melayé Ciziri ciwaniyé ne ku di huwiyeteke erzi it maddi de bilakis wek
teceliyeke ilahi dibine ku husn @ cemala li alemé ji wek sewq G semaleke piciik a ji
wé pertewé diwesifine. Lewma dib&je ku cirliskeke wé husna ilahi roj (i ronahiya
alemé digerine tariti (i sevresiyé.

Li gor Mela ciwaniya ku li alemé hatiye parvekirin @ li ser wan ciwanén alemé ku
hiir G peri @ ins G wildan in @ bline timsala husné, hemi cilweya wé cemala mutleq
in. Lewma dibégje:

Ew laté husn 11 eyné niir suret bi suret tén zuhtir
Ins i1 peri wildan i hiir ci ci di wan da cilwe da (Ciziri, 2012: 40).
Di nérina Mela de ji ber ku hemi hebiin, mukewenat t mewciidat ji Xweda ne,
eseré seneté wi ne, teceliya ismé wi ne, ciwani bi tena seré xwe hebiin G qgimeteke
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weé tune. Lewma Mela wek ehlé hikmet G tesewwifé yén beriya xwe ciwaniyé wek
diyarde G mefh{imeke ser bixwe nabine i wek zuhura sifet i esmayé ilahi G nisane
{i icaba kemala flahi dinirxine. Lewma dibéje:

Her heyet i1 her cismeki her ferd il new 1l gismeki

Ruh wi di desté ismeki may1 di gebze ii pence da (Ciziri, 2012: 46).

Di tesewira ontolojik a Mela de ciwani i esqa ciwaniyé ku wek lazimé ciwaniyé
dibine, wek sifeteki ezeli yé Tlahi di destpéka her tisti de ye. Lewma dibéje.

Husn 1t mehebet her hebii Heq asiqé zaté xwe bii
Muhtacé husnek di nebii neql ii riwayet pé we da (Ciziri, 2012: 26).

Li gor Mela armanca sair ew e ku ji husna li alemé binére, temase bike 1 ji wé
stireté derbas bibe # 1i husna heqiqi G mutleq bigere, kesf bike. Sebebé 1ébarkirina
mane G wezifeyeke bi vi rengi ya li ciwaniyé ev e ku ciwani ne xwed1 wesfeki ob-
jektif e. Husna di alemé de té xuyan bi tena seré xwe tisteki ifade nake, yan ji ditin
i teswira wé, meriv nagihine husné. Sair bes dikare bi isareta husna vé alema za-
hir xwe bighine ¢avkaniya husna heqiqi. Li gor Mela insan ger bixwaze bigihéje
heqiqeté, divé meriv ji husna mecazi destpé bike:

Ev hiir i pericehre biit i laté cemalé

Der stireté tehqiqi Mela eyné mecaz in (Ciziri, 2012: 376).
Lamia husn ii cemale dé ji ilmé béte eyn
Esgqi da jé hilbitin ki di heqiget bémecaz

Salik ki ye hati ji mecazé bi heqiget

Siiretnestinasi il bi mena ne fena girt (Ciziri, 2012: 74).

Li gor Mela ji héla ditbariyé ve hemii ciwaniyén li alemé mecazine. Lé di heqiqeté
de her ciwani cemala Ilahi bi xwe ye. Yani ev alema ku bi hemii ciwaniya xwe li ber
cavan e, neynika cemala Mutleq e. Cizifi di vé mijaré de metoda Muhyediné Thni
Erebi sopandiye. Lewra Ibni Erebi dibéje ku:

“Xeyni alemé ciyeki diné ku Xwedé Teala 1é tecelli kiriye tune. Yé ku alem li ser
stireté xwe, yani di siireté xwe de, Ew e. Hem{i ciwaniya alemé zati ye i ciwaniya
alemé ciwaniya Xwedé Teala bi xwe ye. Di encamé yé ku ev alem xuligandiye, di
siireté xwe de xuligandiye.” (Doru, 2015: 99)

Melayé Ciziri di helbestén xwe yén tesewifi de ku té de bi girani sopa felsefeyé
ajotiye, bangi wehdeta mutleq dike {i dixwaze wé heqigeté bi awayeki sénber rave
bike. Ciwan @ ciwaniya ku dixe mijar i mijlilayiya berhemén xwe ji wek eynik G
wesile, wek amfr @i lebateke wé meqsedé ye di desté wi de. Ev ciwani hezki bila ci-
waniya sexsi be hezki ciwaniya mekani yan ji ya tabil be firq nake. Lewra dibéje:

Muhbeta mehbiib i latan pur vekir ziver sifatan
Daye gelb ti ruh 1i zatan roj li miraté xuya ye (Ciziri, 2012: 118).
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Di nérina estetik a Cizirl de ciwani ya ku cemala nutleq e hé di beriya afirandina
kainaté de hebd. Neynika ku ji mexliigaté alemé pék té&, hé tunebu, ew gencineya
cemalé vesarti bii. Yani wek kenza mexfi hebfi. Zaté Tlahi ji cemala xwe hez kir. Zat
xwest ku ji bo zaté xwe temaseya cemala zaté xwe bike. Nérina li ciwaniyé ya Mela
ya di vé babeté de hevahengé fikr G nérina hin filozof G stifiyén Musulman e (Cemil,
2008: 162). Lewma Mela dibéje ku:

Ellah sehergeha ezel yelmiimé isqé su’le da
Nura cemala lemyezel zaté tecellaya xwe da
Zaté tecella bii li zat bé ism U asar 1 sifat
Sirra huriifén aliyat xef bil di sitr il perde da
Zaté muqgeddes bil wuciid cosis nedabil behra cid
Wesf 1i izafat il quytid yek ji tecellayi neda (Ciziri, 2012: 26).

Melayé Cizirl husn G ciwaniya li alemé 4 1i r(i erdé, xasma ya jinndaran én wek
gul, sunbul, ¢cemen, dar, si i qazan ku ji wé cemala mutleq a ilahi teisine G sewq
semal dane. Her yek ji wan wek nigar, dilber, delaleké bo séyr (i temaseya wé cemala
sermedi, wé husna ezel {1 wé rindiya rewnaq ji her deré derketine i reviyane hatine
pésberi ciwaniya flahi (Turan, 2010: 198).

Her ziheyat {1 jindarek ji cemala neqsa ilahi kéfxwes @i sad dibe @i direqise, ji kemala
seneta wi mest G sergerdan dibe, sewt 1 seda dide. Ew ji jér G jor wek tellalan derdi-
kevin 1 diqirin. Her weki ku sérinaya wi dengi, wan ji tine cos Gi xurosé G dilges dike,
dinazine. Lewma ev dar {i nebat, ev giha G kulilk hatine reqs @i semayé, ketine cezbeyé.
Bi tesira vé rehmeta ilahi ye ku her jindar dersa tesbih @i niméja xasé bi xwe digre (Nur-
si, 2010: 273). Mela vi deng i ahenga han a li diné, vi reng (i rewneqdariya alemé ku
wek orkestrayeke 1lahi kainaté dilezine, dibezine i dilerizine, awha tine ziman:

Sunbul bi sema tén 1i gulan perde dirandin

Biskiftine al al i1 hist biine terazin
Cobar di rewan in cemenan terhi ciwan in
Mestane bi ref ref li kinaran st i gaz in

Her yek bi temasagehé husna te ji her ca

Tesbihé nigaran bi cemala te dinazin (Ciziri, 2012: 374).

Disa Mela di heman babeté de ferd bi ferd minakén cemalé réz dike G ew
nim{ineyén ciwaniyé ku li rG zemin @ her yek ji wan di kesayeti i carcoveya ney-
nika xwesikayiya xwe de temsila wé roja ciwaniya sermedi dikin @i bi ciwaniyé re
dibin yek. Mela seyr (i temaseya wan ciwanan wek sahi i dixwesiya dil dibine, bo
kemala ruh ji wek pépliik @i derence dike wesileya wustilé. Her wisa dibéje ku gelo
ez dile xwe bidim kijané ji van yarén ku dilan bendeyi xwe dikin @ direvinin, rihan
vedijinin @i asigan mest G sergerdan dikin.
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Sair wihareng bi réya ciwankari/huneré edebiyé ku jé re té gotin tecahulé arif,
heyreta xwe i heyranmayina xwe ya li hemberi ciwanan tine ziman {i réya kesfa
ciwaniyé ku li gor sair maden (i meadré teskina ruh e, rave dike (Ciziri, 2018: 339).
Balkés e ku Mela van ferdén ku wek nim{ineyén sifaté cemalé ne, ew bi xwe, bizzat
wek “ciwananén cimen” binav dike G dibéje:

Wer dilo da ¢cin temaseya ciwananén ¢cimen
Weé hilani ser bi naz i sayeban dayé niyaz
Zulf i simbil muski boy 1 bisk il sosin sirsirin
Serwi bala sebzi pos 1 ksl nisan 1i xuncebaz
Nérfgizén qamet zimerred sergiran hatin xiram
Cari etrafan bi ref ref 1€ bi mes tén si il qaz
Dil bi ké dim ez ji wan her yek bi xencan dil dibin
Dilritbayén canfezayén dilberén asiqgudaz
Eqdé ihramé dema dilber xuyabi ferze eyn

Secdeyek ber wan du birhan nagirit cih sed nimaz (Ciziri, 2012: 304).

6. CUREYEN CIWANIYE LI GOR CIZIRi

Zanyar 1 ehlé tesewwufé yén beri Mela, ciwani bi awayeki gelemperi vegetandi-
ne bi du besan. Cureyé pésin wek ciwaniya heqiqi, cureyé duduyan ji wek ciwaniya
stirl bi nav kirine. Melayé Ciziri ev tesnifa klasik red nekiriye. Lé i gor ifadeyén xwe
ew ji nll ve pénase kiriye @i daye nasin. Mela ciwaniya mitleq wek ciwaniya niira
muhammedi, ciwaniya husna munezzeh, yani ciwaniya ku eql {i ruhé Tnsan temsila
wé dike, di helbestén xwe de aniye ziman (Cemil, 2008: 112). Di nérina estetik a Mela
de cureyé ciwaniya mutleq idraka wé bi aqil {1 hestan ne mumkun e. Bi réya kemilina
ruh a bi saya esq i hedsé imkaneke nasin G wustila wé heye. Cureyé duduyan é
ciwaniy@ ji ya siristi ye ku bi aqil @1 hestan té hiskirin. Ciwaniya sirfisti @ stirl wek
neqsé bébeqa ye. Ger di pist wi neqs i slireté zahir é ciwaniya sirfisti de membea
ciwaniya heqiqi béte kesifkirin, ew cax ev ciwaniya zahir a mecazi ji dibite réyeke
kesfa cemala rastin (Ciziri, 2012: 120). Icar em dé li ser van cureyén ciwaniyan bise-
kinin @ di ronahiya helbestén Mela de rave bikin.

6.1. Ciwaniya Mutleq a flahi

Li gor Mela Ciwaniya mutleq, sifateki ezeli yé Xweda ye. Xweda ciwani yani husn
G cemal bi musahadeyeke 1lmi di zaté xwe de ditiye. Ciwaniya mutleq a ilahi, ciwa-
niyeke wisa ne ku bi zeman i mekan ve nayéte geyd G bendkirin. Hed G hudad jé
re tune. Ev ciwani, ezeli ye, gedim e, tam e, sermedi ye, ciwaniya mutleq ¢avkaniya
hemi ciwaniyan e. Xweda zaté Wacibul wuciid e, yani wuctida wi zati ye, ne girédayi
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bi wuciideke din e. Lewma hé kainat, hemil gerdiin tuneb, 16 husn @ cemala flahi
hebii (Alkis, 2014: 56).

Di fikr {i nérina Mela de ciwaniya mutleq a {lahi ciwaniyeke ruhani, niirani (i sef-
faf e. Hem{i hebiin qadén tecelliya ciwaniya Ilahi ne. Ev ciwani nayéte idrakkiriné,
aqil 1 fikir bi vé ciwaniyé ténagihéje. Lewra ciwaniyeke mutleq @ razber e. Lewma
his G hissiyat nikare wé mutlaqiyeté dorpéc bike i bibe wagifé kunha wé. Niira wé
cemalé li hemi kainaté 1saye i hemi alem rapécaye.

Her wesfeki celal G cemalé di wé husna ezel de heye. Ev husn (i cemal sercesme-
ya hem ciwan G ciwaniyan e. Xweda xwest ku zaté xwe bi wesileya zaté xwe { ji bo
zaté xwe musahade bike. Wihareng Zaté Cemilé Mutleq ku xwediyé ciwaniya Mutleq
e, ji bo nisandana cemala xwe, kainat wek neynika husna xwe afirandiye (Cemil,
2008: 158). Mela di derheq vé cemala ceberfiti it husna mutleq awha dibéje:

Desté qudret ku hilavéti ji bejna te nigab
Bi cemala ceberiiti me nema perde i hicab
Ev stireté miraté husn jé bil zuhur ayaté husn
Lé bil tecella zaté husn vé husné ew sercesme da (Ciziri, 2012: 34).

Li gor serh 1 siroveyén Cizirl meriv dikare ciwaniya Mutleq li gor tecelliyé wek
ciwaniya Munezzeh i Ciwaniya Niira Muhemmed1 veqetine @ li gor wé binirxine. Di
ronahiya beytén Mela de derdikeve holé ku cemala mitleq, cemala ehmedi G hus-
na munezzeh hevpariyeke mugeddes pék tinin. Her wisa husna munezzeh ji eql G
ruhé insani digre nav xwe. Aniha em dé li ser van ciwaniyén mugeddes bisekinin ku
mutemimé ciwaniya mitleq in.

6.2. Ciwaniya Niira Muhemmedi
Nura Muhemmedi li gor irfan i edebiyata klasik wek tecelliya ewil a ilahi ye,

Her wiha hebfina pésin a ku ji nlira cemala Xweda sudir Kkiriye, niira Ehmedi
ye. Li gor Mela di silsileya mewc{idat de li réza pésin, ciwani i sexsiyeta manewi ya
Péxember heye ku modeleke nuwaze {i rastiya arketipi ya alema beseriyeté ye.

Xweda di xelifetiya insan de Adem di siireté xwe de afirandiye. Insané kamil
mazhari vé serefé ye ku ev mazhariyet bi stireté manewi ye, ne bi siireté maddi.
Timsal 1 xulasya vé sexsiyeta manewi ya insané kamil ruhé Muhammedi ye. Lewra
niira Muhemmedi ademeé rastin @i heqiqi ye (Alkis 2014: 152).

Li gor Mela, maddeya hebiiné ya roja ehadiyeté heqiqeta Muhammedi ye. Alema
mewciidat bi ronahiya feyz {i fezileta péxember pék hatiye. Lewma qedr @i qimeta
alemé ji maddeyé heb{ina wi ye. Nira Muhemmedi di gidem de niira pésin e. Pasé
jT hemii beseriyeté yani alema Insaniyeté ji nlira cemala wi iqtibs kiriye. Di kitéba
mubin a ilahi (i lewhé mehf{izé de ku geder i mugedereta kewn {i zeman e, herfa
ewil a navé wi ye. Her wiha di serlewheya wé kitébé da navé Muhemmed hatiye
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nivisin. Gava gelema geder i ilmé ilahi herfa pésin a navé wi nivisi, hurgiliyén vi
navi derketine holé. Bi saya ilmé ilahi ew herf (i nav intigali ciwani {i cemala insan
kir. Yani ew nav, bii cavkaniya husn i camal {i kemala insan. Lewma Mela di vé
derbaré de awha dibéje:

Ismé te ye mektiibi di diwana gidem da

Herfek gelema ilmé di teqwimé reqem da (Ciziri, 2012: 50).

6.3. Ciwaniya Husna Munezzeh: Eql it Ruh

Li gor Mela ciwaniya Munezzeh ji wek Aqil Gt Nefsa kulliye vedigete bi du besan.
Mela dibégje ku:

Tey kir di név tiixrayé ism teksiri kir herfén tilism
Husna mugeddes bii du gism hukmé tecellayé we da (Ciziri, 2012: 38).

Eqil di heman demé de neqsé Hewa (i Adem in ku dé (i bavén beseriyeté ne. Adem
(i Hewa nfir @ ronahiya mewc{idat in. Her wiha xwedi ruhé {ilwi ne. Eqil, béyi ku bi
zeman {i maddeyé ve béte nisbetkirin, tazahur kiriye (Cemil, 2008: 190). Eql {i ruhé
beseri ji ber ku sebebé tégihistyin G kesfa wé cemala badi ne, hevpisk G neynika wé
hunsa munezzeh in.
Yek eql ii ruhé ezem e misbah ti niira alem e
Hewwa 1i neqsé Adem e bémuddet il bémadde da (Ciziri, 2012: 38).

Ev gismé duduyan, ciwanyeke mukemmel a mugeddes e. Her wiha ji héla esaleta
xwe ve ji ruh cuda nabe. Ji bo ku her tisté li kainaté di bin siya xwe de bihélin, ruh G
nefis bi hevra hevalbendiyé dikin. Lewma Ciziri di vé derheqé de dibgje:

E di ku nefsa kulli ye husnek mugeddes ali ye
Ew ji bi ruh ra esli ye wan her du hev ra saye da (Ciziri, 2012: 38).

Di fikriyat (i baweriya Islami de insan wek “esrefé mexl{iga” xwedi ciheki paye-
bilind e di nav mewctidat de. Her wiha wek neynikeke mezheré esma 1 sifatén flahi,
kurte (i xulaseya alemé temsil dike. Lewma wek “alemeke piclic” hatiye binavkirin.
Insan wek madena sirén Ilahi ye ku “Xweda ew di sfireté xwe de, yani di siireté xwe
yi manewi de xulq kiriye {1 ji ruhé& xwe puf kiriyé” (Erebi, 2013b: 21).

Li gor Mela insan insan bi wate G temsila xwe ya xelifetiya mexltigat xwedi qimet
i héjayi ye. Lewma her cigas hemii {izw @i bedena insan wek hunereki flahi ye, 1&
manewiyata Insan li ser her hebiiné re ye. Ji ber vé qasé sair di piraniya helbestén
xwe de ciwaneké (i hélén cuda yén wé ciwaniyé bi form i mazmiinén kifse terennum
dike. Siroveya heri nézik ya vé ciwaniya wek neynik, bi telmiha “ehseni teqwim”
pék té. Lewma sair ji bo ravekirina ciwaniya mutleq a li cavé his, ji tégeh {i pénasya
“ehseni teqwimé” sid wergirtiye. Lewma dibéje:
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Husna te nizanim bi ¢i tesbih bikim
Fi ehseni teqwimi lew hatiye tefsiré (Ciziri, 2012: 444).
Mestiq i dilber her dem bejin bala ye, surperi ye, démdur e, zalim e, sepal e, s0x
G seng e Gt hwd. Lébelé ev ciwana téte teswirkirin, ciwaneke idealist i raser e ku ji
peywenda xwe hatiye qutkirin i li pas perdeya maddi @i sénber e. Ev ciwan, ne ku
keseki kifse yan ji imaja wi ye. Bileks ev ciwan hatiye estetizekirin. Lewma armanca
Mela ne ku rehend @ bu{idé maddi ya ciwaniyé ye. Bes gest @i mebesta wi ciwaniya
heqiqi 1 esli ye ku di pist vé rehenda maddi de ye. Lewra sair bi ré nisandana vé ci-
waniya beseri her di gesta ciwaniyeke jortir de ye (Bozkurt, 2016: 198). Lewma Mela
di vé derbaré de dibéje:
Lefz ii ibaret came ye mehbiibé mena bi xwe ye
Lé xemlé husnek zéde ye lewra bi husné zibe da (Ciziri, 2012: 32).

Ciwaniya Insani ji wek ciwaniya mér @i ciwaniya jiné, li ser du besan téte dabeskirin.

6.3.1. Ciwaniya Mér

Xweda bi emré “kun” yani “cébe”, xwest ku cemala zaté xwe temase bike. Wiha-
reng alemé bi awayeki bé cila @i seyqal afirand. Pasé cemala ilahi irade kir ku ney-
nika xwe seyqal bike. Adem wek ruhé vi siireti {i cilaya vé eyniké xuligand. Melayé
Cizirl ciwaniya insan wek armanc ditiye 1 ji bo wesla vé yeké ré Gi rébazén cuda ce-
ribandiye. Wihareng temaseyi rii {i sliretén bi cemal én xortén ciwan (mux bece) ki-
riye. Jixwe gelek ehlé tesewwufé di haleté wecd {i cezbeyé de séyr {i temaseya riiyén
xortén ciwan a wek tefekkura neynika ilahi, mubah ditine.

Li gor Mela ji cawa ku her tist, xweza, alem, melek, semek, zindi, camid, nebat,
heywanat, beser, secer, erd G sema @i hwd. niynikeke nuwaze ya cemala ilahi ye. Her
wisa rigesén ciwan, nil ciwanén zi cemal ji wek neynikeke rewneq a cilweya cemala
semedi aniye ziman (Cemil, 2008: 204). Lewma Mela dibéje ku:

Muxbexceyén meyfirosher seheré tén sema

Badexuran nosenos mane li doré cema

Hin gulé bii enber in hin di sérin esmer in

Hin zer1 ne pur sur in ser bi per in dém dur in

Min ku di cexé we di sebr 1i gerarém nema

Sebr il gerarém ku bir can 1 ceger hiir dikir

Zulmé we reng ké dikir can dibir i dil teba (Ciziri, 2012: 216).

6.3.2. Ciwaniya Jiné

Di edebiyata klasik de jin 1i hemberi mér, wek timsala ciwaniya mutleq hatiye bi
cihkirin. Lewra jin hémana bingehin a ciwaniya beseri ye. Insan bi hest i hestiyari-
ya xwe ya fitr ya ciwaniyé ve bi saya cazibeya hémanén ciwaniya li cinsé hember,
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bengiyé wé ciwaniyé dibe. Helbet insan li hemberi ciwaniya tistén li xwezayé, lerzin
{1 cezbeyé dikeve. Lébelé ev get tu car nagihéje derceya lerza li hemberi ciwaniya
insaneki. Di cavé her cinsi de cinsé hember payebilind e, menidar e, balkés e. Lew-
ma gava qala ciwané dibe, tavilé insan té bira meriv. Insan ji ber ku “bi awayeki heri
ciwan hatiye xuligandin” xwe her tim wek mexl{iqé heri ciwan dibine. Her wiha di
nav ciwaniya Tnsan de ji ciwaniya here pés, ciwaniya jiné ye.

Jin di qada edebiyaté de {i di ségoseya isq, asiq Gt mas{igé de ciheki girin G sereke
digre. Lewma di sifran de bi gelemperi ciwaniya jiné &t hémanén ciwaniyé yén li ser
jiné (cav, por, xal, xet, bejn, 1év, guli, zulf, bird, zend, sing G ber G hwd. ) bi awayeki
hiirgili dibite mijara vegotiné. Jin timsala ciwaniya beseri i objeya esasi ya isq
temaseyé ye. Jin di helbestén sair (i edebiyatnaseki wek Mela de carna bi sox {i sen-
giya xwe, carna bi zalim 1 sepalti, bi getl {i kujeriya xwe {i carna ji bi naziki, qenci
U delaliya xwe derdikeve pésberi me. Esas di piraniya berhemén edebiyata klasik
de jin di formeke wisa de téte séwirandin ku hemi ciwaniyan di xwe de dihewine.
Lébelé gest {i mebest ji jiné her ew ciwani ye ku tezahura senet {i huneré lahi ye.
lewma Mela dibéje:

Reng reng ji husné siiretan negqs 1l nigarén destxetan

Bala 1i bejn i gametan sirin leban pur xende da

Cendi bi xeml 1l rewneq in tezyin ji husna mutleq in

Ték cilweyé niira Heq in isqa ezel pé séwe da (Ceziri, 2012: 30).

6.4. Ciwaniya Siriisti/ Tebii

Li gor Mela ew ciwaniya ku li xwezayé, li kainaté té xuyané i té hiskirin, ciwani-
yeke mehdiid e. Lewra ev cure husn i cemal muhdes e, arizi ye. Ev ciwani girédayi
bi tecelli (i isandina wé cemala Ilahi ye ku li kainaté i li riiyé mewciidat bixwuy@.
Ciwaniya hissi ya xwezayi stireteki ciwaniya mutleq a flahi ye. Hemi hebfin, wesf it
taybetiyén vé ciwaniya saf @i nlirani ne. Mela, xuyang {i nisanén ciwaniyén xwezayf,
qulibandiye isaret {i ravekerén ciwaniya ilahi. Edi ku wisa ne, asiq dikare ciwanya
xwezayi bike wesile {i xwe bigihine cemala mutleq G heqiqi. Tecelliya niirén ji ci-
waniya mutleq a ilahi, dikare di neynika ciwaniya xwezayi de bibine, temase bike,
tébighé (Alkis, 2014: 78). Lewma Mela dibéje ku:

Muhbeta mehbtib i latan pur vekir ziwersifatan
Daye gelb i ruh i zatan roj li miraté xuyaye (Ceziri, 2012: 118).

Ciwaniya xwezayi, mecaz bi xwe ye {i feyz (i semal e ji ciwaniya Xweda. Ev cure
ciwani, gimet i héjayiya xwe ji ciwaniya heqiqi i husna saf ya Ilahi werdigre. Insan
di vé dunyayé de pisti ku ciwaniya sfiri tédighéje, ciwaniya razber dinase {i pasé ji
derdikeve merteba nasina ciwganiya mutleq, ebedi, nemir. Ciziri ciwaniya heqiqi
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ji bo xwe wek armanc {1 megseda esasi destnisan kiriye. Her wiha weki din gedr
gimet nedaye wan ciwaniyan ku nebiine pire ji ciwaniya heqiqi re (Cemil, 2008: 157).
Lewma dibéje:

Ne cemala te tecelli bikirit

Me bi xoban bi cemalé ci xered (Ciziri, 2012: 328).

Mela isaret kiriye ku nasin @i tehmkirina cureyén cuda yén ciwaniyé, dibe sedemé
peydabiin G sénberkirina isqé. Lewra berdewamiya ciwaniya béisq G isqé béciwani
ne mumkun e. L& isq li gori icaba tebieta wé ciwaniya mesiiq e. Eger ciwani, muh-
des, kém, arizi, G zail be, dé ew cax isq ji wek wé ciwaniya mestiq muhdes, kém,
arizi, G zail be. Lewra tista malal tabiyé illeta xwe ye.

7. ENCAM

Mijara estetiké (i babeta ciwaniyé qadeke siir (i edebiyata klasik e. Di heman demé
de ji navé disiplineke felsefi ye ku l1ékolina tégeha ciwaniyé dike @1 wek “estetik”
téte binavkirin. Ciwani ji tégehek e ku bedewbiin, delali Gt xwesikahiyé ifade dike.
Mefhtima ciwaniyé ji xwesikayi 4 sipehitiya terkibén maddeyé heta bi cinditi G ci-
waniya raser ku Wacib’ul Wuciid e, dice. Her wisa ji bes i babeteke kiryara ditin G
hestpékiriné ya insan e. Hizra ciwaniyé ku bi usliibeke yekawa ve dihate ifadekirin,
bi saya vegotinén cihéreng i bi zimaneki sembolik ve formén ciyawaz wergirtiye.

Edib G sairén serdema fslami ku wek serdema klasik té binavkirin, mefhima
ciwaniyé bi xeyalén rengin ve anine ziman. Her wisa ciwan i ciwaniyé di kirasén
cihéreng de niivejandine. Wihareng bi temsil, tesbih i prototipén klise yén ciya-
waz én ciwannasiyé ve ifade kirine. BEguman ev féhm @ feraseta helbesta klasik
di encama tesegirtin {i terakuma bi dem G dewranén diir G diréj de derketiye holé.
Ev tesewura estetik di nav hevaheng @i hevrengiyeke berdewam de destedewr buye,
ji dewranén gedim neqli qern i serdemén pas xwe buye. Hizra ciwaniyé i nérina
estetik di sairén serdema klasik de wek babeteke sereke hatiye bikaranin. Ciwan
il ciwani, yani husn @ cemal, di vehonandina huneri G estetiki ya Melayé Ciziri de
j1 xwedi ciheki taybet e. Di helbesta xwe ya lirik de isq i evina cemaleke mutleq
ciwaniyeke raser terennum dike.

Bingeha estetika si’ra Melayé Ciziri hizra dini, edebi i tesewifi ya hevpar a ser-
dema Klasik e. Ciziri saireki Kurd é vé serdemé ye 1 ji vé cavkaniyé behremend
buye. Lewma husn @i cemalé, ango ciwan {i ciwaniyé di tesewira vé muktesebaté
de dinirxine @i di helbestén xwe de tine ziman. Li gor nérina xwe ya estetik bi form
i awayén xweser dirése {i li gor qabiliyeta ziman ji imkanén ziman én ciwankariyé
yani ji hunerén edebi istifade dike. Ciwaniyé i cureyén wé, bi terminolojiyeke xas
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{t mezm{imén mexsis ve dih{ine. Di vé dab { nérité de sair ne afirineré ciwaniyé ye,
kessaf e, raveker e. Cavkani {i membaya ciwaniyé nisan dide. Her wiha cureyén wé
ciwaniyé ji li gor wé néziktayiyé di helbestén xwe de destnisan dike.

Cizirl her weki pésiyén xwe yén ji hiikema @i idebayén serdema navin én alema
Islamé ciwaniyé wek ciwaniya mitleq (i ciwaniya maddi vedigetine du besén sereke.
Li gor Mela ciwaniya mitleq a ilahi ye ku ji héla ruh ve téte naskirin G hiskirin. Ev
ciwani wek ciwaniya n{ira ehmedi, ciwaniya hunsa munezzeh ku wek eql @i ruhé
insan diwesifine, téte nisandan. Ciwaniya maddi ji ciwaniya cismi @ siri ye ku ji
héla sehkerén Insan én bedeni ve téte zanin.

Ji serdema Y{inana dérin bigre heta dewra klasik zanyar @ ehlé tesewwufé yén
beriya Ciziri, ciwani bi awayeki gelemperi veqetandine bi du besan. Cureyé pésin
wek ciwaniya heqiqi, cureyé duduyan ji wek ciwaniya siiri bi nav kirine. Mela li gor
ifadeyén xwe ew ciwani ji n{i ve pénase kiriye G daye nasin. Lewma li gor Mela,
cureyé ciwaniya mutleq idraka wé bi aqil i hestan ne mumkun e, isq G evin wesileya
wustila wé ye. Cureyé duduyan ji sirlisti ye ku bi aqil G hestan té hiskirin ku bi réya
mecazé sebebé zanin {i nasina wé ciwaniya heqiqi ye.

8. CAVKANI

Alkis, Abdurrahim (2014). Melayé Ciziri’nin Divaminda Tasavvufi Mazmunlar,
Nibihar, Istanbul.

Alkis, Abdurrahim (2012). “Di Diwana Melayé Ciziri de Mertebeyén Wuciidé”, Bilim
Diisiince ve Sanatta Cizre Uluslararasi Sempozyumu (Ed. M. Nesim Doru), Mar-
din Artuklu Universitesi Yayinlari, Istanbul. 1. 349-366.

Bozkurt, Kenan,( 2016). Fuzilli'de Giizellik Tasavvuru, inénii Universitesi Sosyal Bi-
limler Enstitiisii, Tiirk Dili ve Edebiyat1 Ana Bilim Dal1, Esk Tiirt Edebiyati, Ma-
latya.

Cemil, Muhammed, Halid, (2008). El- Cezeri Sair’ul Hubbii We’ Cemal (Melayé Ciziri
Sevgi ve Giizelligin Sairi), cev. Umit Demirhan, Hivda, Istanbul.

Cengiz, Metin, (2016). Siir Dili, Siirden Yayinlar1, istanbul.

Cevizci, Ahmet, (1999). Paradigma Felsefe Sozliigii, (7. Baski), Paradigma Yayinlari,
Istanbul.

Cihani, Perwiz (2013), Siroveya Mem i Zina Ehmedé Xani, Wesanén Nibihar, Sten-
bol.

Ciziri, Molla Ahmed-i, (2012). Diwan, Latinize: Selman Dilovan wer. bi Tirki: Osman
Tunc, Wesanén Niibihar, Stenbol.

Ciziri, Diwan (nusxeya destnivis), mustensix: Muhammed Teyar Pasayé Amédiyé.

Jimar17 Sal9 2022




ARREME  Nevzat EMINOGLU

Dedeler, Sinan, (2012). “Grek Estetigi ve Sanat Felsefesinde Onemli Kavramlar”, Fa-
rabi e-Dergi, Yil: 2, Subat, 1. 5.

Doru, M. Nesim, (2012). Melayé Ciziri Felsefi ve Tasavvufi Gériisleri, Niibihar, Istan-
bul.

Doru, M. Nesim, (2016). Melayé Ciziri Hakikat ve Mecaz Arasinda Bir Siifi’nin Portresi,
Ntbihar, istanbul.

Erebi, Muhyeddiné, Ibni, (....). El-Hubbu Wel Muhabbet-ul flahiyye.

Grabar Oleg, (2010). Islam Sanatimin Olusumu (Wer:. Nuran Yavuz), (2. Bask1), Kanat
Kitap, Istanbul.

Izady, Mihrdad, Kiirtler, Doz Yayinlari, Istanbul.
Koc, Turan, (2018). Islam Estetigi, Isam Yayinlari, Istanbul.
Nursi, Bediiizzaman Said-i, (2010). S6zler, Wesanén Zehra, Stenbol.

Ozden, H. O. (2012), “Helenizm oncesi Yunan Felsefesinde Giizellik Anlayislari”,
Atatiirk Universitesi [lahiyat Fakiiltesi Dergisi, Say1: 17.

Tasdelen, Demet, (2012). Estetik ve Sanat Felsefesi (Ed. Ahmet Inam), (1. Baski), Es-
kisehir Universitesi AOF Yayinlari, Eskisehir.

Teyran, Feqiyé, (2021). Diwan, Wergér: Ali Karadeniz, Wesanén Niibihar, Stenbol.
Timucin, A. (2009), Sorularla Estetik El Kitab, (1. Baski), Bulut Yayinlari, Istanbul.

Turan, Abdulbaki, (2010). Melayé Ciziri Divam ve Serhi, Niibihar, Istanbul.

Extended Abstract:

Aesthetics, after being introduced as a field of philosophy of existence to the par-
tisan scholars, along with the rulers and religious scholars, writers and poets also
dwelled on this subject. Express your views and feelings on this topic. Aesthetics
also explored a colorful field of literature. The youth that is the subject of aesthetics
has been designed by most of the poets of the classical period on the elements of a
client, with revealing prototypes and in the same style. Moreover, the youth, who
spoke in a uniform and uniform way, through allegorical expressions and words, the
complexity and plurality of literature and poets, received a perfect and original si-
tuation and style. Writers and poets have designed the expression of youth through
representations, parables and satires and with very rich imaginations. They have
redefined aesthetics in various forms and costumes and articulated themes in the
context and clichés of various youth sciences.

Classical Kurdish poets and literary figures have interpreted the same views and
approaches with their counterparts from the Middle Eastern geography, youth and
youth. This idea is presented to us in the most brilliant and original way in their
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Kurdish language and in their favorite products. Melaye Ciziri is also one of the gre-
at and influential Kurdish poets who has traced the aesthetics and its types in his
poems with the brightest and most interesting paintings in his poems. His eloquent
poetry, his eloquent poetry and his strong verses in this regard represent the roof
of Kurdish aesthetics. They are also the head of the golden crown of the palace of
Kurdish literature.

The aesthetic basis of Melaye Ciziri’s poetry is the common religious, literary and
mystical thought of the classical period. Ciziri is a Kurdish poet of this period and
he was rich from this source. Therefore, he evaluates husn and cemal, that is, youth
and youth in the description of this subject and expresses it in his poems. According
to his aesthetic point of view, he learns in his own forms and ways, and according to
his language ability, he uses the language possibilities of his youth or literary arts.
Adolescence and its variants come with a unique terminology and specific themes.
In this sense, the poet is not the creator of youth, he is the discoverer, the narrator.
Shows the source and membrane of youth. The types of her youth are also defined
according to that approach in her poems

Ciziri, like his predecessors from the medieval rule and literature of the Islamic
world, divides youth into absolute youth and material youth into two main parts.
According to the Mela youth is absolute divinity that is known and felt by the spirit.
This youth is portrayed as the youth of “Nura Ahmadi”, the youth of “Hunsa Munez-
zeh” who describes the human mind and spirit. Material youth is also physical and
Syrian youth recognized by human physical senses.

From the time of ancient Greece to the classical period of pre-Cizrean Sufi scho-
lars and scholars, young people were generally divided into two groups. The first
type is referred to as true youth, the second type as Syrian youth. According to Mela,
she redefined and introduced the young man. Therefore, according to Mela, absolu-
te youthfulness is impossible to comprehend with intellect and emotions, and love
is the means of its fulfillment. The second type is also natural which is felt by the
intellect and the senses which through metaphor is the cause of the knowledge and
recognition of that true youth.
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Cend Tebini i Ser Tarix G Baweriya
Kurdén Yarsan

Shahab VALI

Dikare bé gotin ku civaka kurdan ji hela baweriyé ve civakeke zengin i kozmopolit e.
Digel ku kurd bi pirani misilmanén sunni { sii ne ji, ji xeyni van her du komén misilman,
baweriyén din én ku weki dinén kémar tén hesibandin ji, di nav kurdan de berbelav in.
Béguman minakén heri naskiri @ berbicav ji bo van baweriyén kémar, yarsaniti G éziditi ne.

Kurdén yarsan an kakeyi ku bi sasi weki “ehlé heq” ji tén binavkirin, bi pirant li roj-
hilat {i basiiré Kurdistané, li bajarén Kermansah, Ilam @i heréma Loristané, her wiha li
bajarén weki Kerkiik, Xaneqin @i Silémaniyé nistecih in. Lé di heman demé de divé bé
gotin ku li Azerbeycan i hin derén din én irané ji cend civatén yarsani hene. Hejmara
texmini ya yarsanan di nav kurdén frané de nézi du milyon kes e.

Baweriya yarsanan ji ber sirusta xwe ya girti/vesarti bala 1ékolineran kisandiye. Lé
heta iro bi pirani baweri {i diroka yarsanan an sas an ji kém hatilye nasandin. Em dikarin
du sedemén bingehin én vé késeyé destnisan bikin: 1. Vesartibina baweri @ girtibina
civata yarsan. 2. Xebat (i nivisén oryantalistan. Piraniya oryantalistén ku li ser dirok G
baweriyén yarsanan xebat kirine, zimané kurdi {i zaraveyé gorani, yani ziman (i zaraveyé
metnén yarsani ku ji aliyé yarsanan ve weki zimaneki piroz té hesibandin, nizanin. Ji ber
vé yeké, 1ékolerén rojavayi tu cari nikarin bi awayeki zelal vi dini nas bikin @ bibin xwedi
nérineke eskere. Di encamé de ev mesele biiye sedema nérinén xelet, sas @i cuda li ser
baweri, dirok, rituel 1 hwd. én yarsanan.

XIS

Peyva “yarsan” ji du peyvén “yar”, bi wateya “hezkiri”, “sadiq” an ji “heval” (i peyva
“san”a bi wateya sultan an ji padisah pék hatiye G té wateya sopinér, bawermend an
sadigén “Sultan Sehak” ku li gor baweriya yarsanan tecelliya heri kamil a flahi @ zuhiré
kamil é Xawandegar (Xwedé€) e.

Digel 1ékolinén cuda, nigasén li ser kok @i binyada vé baweriyé héj berdewam in.
Hin 1ékoliner vé hipotezé diparézin ku koka baweriyén yarsanan di nav siitiyé de ye G
ev baweri, binbeseke siitiyé ye ku navé wé nabéjin. Ji bo van, diroka piroz a yarsanan
bi Imam Eli @i hevalén wi dest pé dike. Bi vé hipotezé yarsan siiyén tundrew in. Dijberi
vé baweriya ku yarsanan weki binbeseke siitiyé dibinin, nérinén din ji hene ku, aliyé
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Kelamén Yarsanan, li ser ravekirina doktrinén xwe i fikrén kevnesopiya xwe diseki-
nin ku yén bingehin diinadiin (kirasguhertin) i Ruhé flahi (Zat) ye ku di bedena kesén
piroz de xuya dibe.

Ligel xebat {i 1ékolinén li ser edebiyata dini ya yarsanan, dikare bé gotin ku ev edebi-
yat, beseke giring, kevin G bingehin e di edebiyata dini ya kurdi de. BEguman edebiyata
yarsani, besa heri nenasraw a edebiyata kurdi ye. Xebatén bingehin én li ser vé edebiyaté
dikare bibe alikar ji bo dewlemendkirina tégeh G peyven dini, felsefi G edebi yén ziman
U canda kurdi.

Xalén ku li joré hatin ifadekirin i giringiya kelepora kurdén yarsan ji bo canda kurdan
a gisti, bli sebeba fikra amadekirina dosyeyeke taybet di vé jimara Niibihar Akademiyé
de, da ku hin aliyén cuda yén yarsanitiyé derkevin meydané. Ev dosyeya taybet car gota-
ran dihewine ku bi ziman i zaraveyén cuda hatine nivisin.

Ali Reza Zahedi-Mogaddam, di gotara xwe de ku bi zimané ingilizi, bi serenavé
“History of Western Academic Researches on Yarsan 1836-2020” amade kiriye, hewl
dide ku bal bikisine li ser tarixa lékolinén li ser baweri, ayin G metnén kurdén yarsan ji
destpéké heta sala 2020an.

Sevda Orak Resitoglu, di gotara xwe ya bi navé “Kelamén Sorani Di Metnén Yarsani
De: Nergiz Xanim Sehrezori” de ku bi kurmanci nivisiye, balé dikisine li ser du mijarén
giring di edebiyata kurdi de: Yek, cih {i giringiya jinan weki kesayetén piroz di baweriya
yarsani de {i ya duyem ji heb{ina kelamén sorani di metnén yarsani de. Ev yek ji dikare bibe
mijareke giring li ser destpéka edebiyata sorani ku di nérinén klasik de bi Nali ava biiye.

Mutlu Can, di gotara xwe ya bi navé “Heté Baweri, ibadet {i Organizebiyayisi ra
Péveronayisé Elewitiya Dérsimi {i Yarsaniye“ de ku bi zazaki amade kiriye hewl daye ku
bi awayeki berawirdi xalén hevpar G péwendidar yén ramani/ayini di nav kurdén yarsan
U elewiyén heréma Dérsimé nisani xwendevanan bide.

Gotara dawiya dosyeya “kurdén yarsan“ gotara Mostafa Dehgan, ya bi navé “An
Ahl-i Haqq Kurdish Folio on the Music* e ku ji aliyé Mehrdad Anvari ve wek “Miizik Uze-
rine Bir Ehl-i Hak Kiirt Folyosu” bo zimané tirki hatiye wergéran. Niviskar, di vé gotaré de
folyoyeke li ser mijara muzik G tenb{iré dide nasandin ku xwedi ciheki bingehin G piroz
in di nav kurdén yarsan de.

Em hévi dikin bi vé dosyayé hin aliyén cuda yén yarsanitiyé heta asteké bén bidest-
xistin.
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ABSTRACT:

The Yarsan (Yaresan or Yaristan) or Ahl-i Haqq or
Ahl-e Haqq (Believers of the Truth) are a religious
minority in Iran whose traditions and beliefs have
received some attention from academics over the last
century.

This article gives a brief overview of the history of
Yarsan studies and its developing from the beginning
till 2020 and researchers’ efforts to understand their
beliefs along with a brief critique of their attempts.

Keywords: Yarsan, Ahl-i Haqq, Kurdish religions,
Kurdish beliefs, academic reaserches.

PUXTE:

Yarsan (Yaresan an Yaristan) an Ehl-i Haqq an Ehl-e
Haqq (Bawermendén Rastiyé) kemineyeke dini ye li
fran i fraqé ku kevnesopi i baweriyén wan di sedsa-
la bori da bala akademisyenan kisandiye.

Ev meqale bi kurti 1i ser diroka 1ékolinén Yarsan {i
pésveciina wé ji destpéké heya sala 2020an e. Herwi-
ha di vé meqaleyé de hewldanén 1ékolineran én ji bo
tégihistina vé baweriyé  bi kurti rexneya li ser van
hewildanén wan ji hatiye galkirin.

Peyvén Sereke: Yarsan, Ehl-i Heqq, dinén Kurdan,
baweriyén Kurdan, 1ékolinén akademik.

*  Dr., Katholische Schule Boni II G6ttingen, alireza.zahedimoghadam@gmail.com
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1. INTRODUCTION

According to the Geranpayeh (2006: 4): “The religion of the Yarsan is an Iranian
religion that has its own peculiarities in its sacred poems and speeches, songs and
rituals in the Middle East. The oral literature of the Yaristan, which also includes the
description of their rituals, is in Girani, in Handed down in Persian and in Loric as
well as in a Turkish dialect.”

2. HISTORY OF RESEARCH

The first notes about Yarsan in the European languages can be found in the travel
reports of travelers to the Orient in the 19th century (Sheil,1856: 199.) and (Layard,
1853: 216).

Some called the group Ali Illahi. The word means “One who believes that ‘Ali
is God”. Such ideas are not accepted by orthodox Muslims; the Yaresan were often
referred to as “extreme Shia” (Ghullat).

Of all the reports, Rawlinson’s report is the most important. This is because Raw-
linson described the sacred places and villages of Yarsan in his report, and we know,
thanks to his report in 1836, that the belief in Yarsan was not only among the Kurds,
but also among the Loren, who lived a nomadic life, was widespread (Rawlinson,
1939: 36).

Comte J.A. de Gobineau was the first person to attempt to look at the Yarsan in an
academic way (1922). After the Sheil and Layard, Taylor mentioned the Ali Illahis in
his travelogue (Taylor, 1865: 28-29).

Isabella Lucy Bird was another person, that she mentioned the Ali Illahis in his
travelogue and called them the continuation of the Jews (Bird, 1891:85-86). After
her Walter b. Harris in his travelogue, referred to the Ali Illahis as a mysterious sect
and cult with mixed up belives of Judaism and Paganism and Islam (Harris,1896:
271-272).

The next important author was Professor Valentin A. Zhukovskij, who had writ-
ten about Ali Elahi in his works.

At the very beginning of the 2oth century (1904-1908), while working in the con-
sular department in Tabriz, his student Vladimir Minorsky, wrote a report on Ahl-i
Haqq, which translates into German “Materials for the Study of the Persian Sect”.
“People of Truth” or “Ali Elahi” was called, and in “Works of Eastern Studies of
the Lazarevskij Institute of Eastern Languages” Issue XXXIII 1911,, MaTepuaJsbl aJsi
W3y4YeHUs NepcuicKoi cekThl” ,, JIJU UCTUHBI in”. ,, Tpy/Jbl MO0 BOCTOKOBEAEHUIO,
ussaBaeMble JlazapeBckuM MHcTUTyTOM BocTouHbIXsi3bIKOB Was published (Ge-
ranpayeh, 2006: 6).
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Almost simultaneously with Minorsky, another Russian orientalist, Vladimir
Alexeyevich Ivanow, started his research on Ahl-i Haqq. The two have attempted
to detail Yarsan beliefs from a variety of sources of information, including perso-
nal observations and limited textual evidence (Kreyenbroek, 2020: 2). Apparently,
Minorsky had access to a collection of religious texts drawn from a Yaresan commu-
nity. He called them Ketab-e Saranjam (Ivanow, 1953: 24-25 and Geranpayeh, 2006:
6-7 and Kreyenbroek, 2020: 2).

The text was probably written in 1843 and had 136 pages. He has never been pub-
lished and his dating has never been verified.

Ivanov published,”The Truth-Worshippers of Kurdistan: Ahl-i Haqq Texts” in
1953. The book includes,”Tazkere-ye A’la“, that belonged to the Persian-speaking
Ahl-i Haqq community, and also a “Resales” that was written by a Khaksar-Dervish,
initiated by the Yarsan (Kreyenbroek, 2020: 3).

Like Gobineau, Stead held that the origin of the Ali-Elahis was not Islamic, but
probably Jewish or Christian (Stead, 1932: 184-189).

Minorsky was the first person to use the term “religion” for the Yarsan, thus cal-
ling them a religion in their own right (Minorsky, 1960: 260-263). He and Stead have
shown that the Yarsan community consists of diverse religious groups whose beliefs
sometimes differ.

A small group of the Yarsanen worship Ali, which is why some researchers have
classified them among the “extreme Shi’ites” (Moossa, 1988: 185-194 and 245-255),
where the majority rather maintains an old Iranian tradition.

In the Guran region, the Yarsan worshiped Seyyed Rostam, the grandson of
Seyyed Brake, as the incarnation of God (Stead, 1932: 184-189). At the time when
Minorsky started working as a diplomat in Tabriz and Seyyed Rostam Heydari
Guran was the religious authority for some Guran tribes, Hajj Ne’'matollah Mokri
Jeyhunabadi also lived as a reformer in the Ahl-i Hag community. He has attempted
to openly explain and reinterpret the teachings of Yarsan in his written works. His
views were not accepted by the majority of religious authorities and they recogni-
zed him as a heterodox among the Yarsanes. Although his views did not affect the
Guranas his teachings through his son and successor, Nur-Ali Elahi, and also his
grandson, Dr. Bahram Elahi, found new believers among the non-Kurdish popu-
lation in Iran and also among Europeans. The Book of Hajj Ne‘matollah, Forgan
al-Akhbar (“Criterion for distinguishing the traditions”), has been mentioned as a
source since 1927 (Membrado, 2014) and has the understanding of Minorsky over
Yari Religion significantly influenced (Kreyenbroek, 2020: 4) Another important
text from him, Shahname-ye Hagqiqat, (such as “The Great Epic of Truth“), was later
published by Mohammad Mokri (Mokri, 1966). The old traditional texts were not
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published in print until long after his passing. In the 1960s, Mohammad Mokri was
a well-known researcher in the field of Yarsans studies. Presumably he belonged to
the followers of Nur-Ali Elahi. He published many writings from the Yari tradition
separately, not as a daftar or collection of texts (Mokri, 1967, 1974, 1977).

The music in the tradition of the followers of Nur-Ali Elahi was studied by Jean
During, who had close ties with this Ahl-i Haqq order (During, 1989a, 1989b: 27—41).

Hamzeh’ee has shown the correlation between Yarsan and Zoroastrianism in his
work (Hamzeh’ee, 1990) but he has not considered the heterogeneity of the Yarsan
(Kreyenbroek, 2020: 4).

Despite differing traditions from Yarsan, there is at least one tradition that emp-
hasizes the importance of pre-Islamic elements in their worldview. This was not stu-
died by any western academic until 1990.

“The first evidence of the strong Yari tradition in the Guran region came in the
early 1990s with the work of Van Bruinessen and Mir-Hosseini (Mir-Hosseini, 1994b:
463-481 and 1996: 111-134).“ (Kreyenbroek, 2020: 4)

Around the same time, Kreyenbroek has pointed out similarities between Zoro-
astrianism Yezidism and Yarsan. (Kreyenbroek, 1992: 57-79 ,1995b: 13—14, 1996a:
84-110, 1998: 163—84). The research in this Area has been enriched with the works of
Kreyenbroek (Kreyenbroek, 2002b: 260—277, 2010a: 70-88, Kreyenbroek, 2014: 3—11,
2017: 55-64) and van Bruinessen (van Bruinessen, 2009: 51-58, 2014: 6—41, 2017:
65—93) and Shahab Vali (2011) in 21st century.

Kreyenbroek has attempted to point out similarities between the cosmogony of
Roman Mithraism and the cosmogony of the Yarsan. According to his master theorem,
aspects and elements of Mithraism from an Iranian religious tradition, but not belon-
ging to Zoroastrianism and common in western Iranian regions, now encompassing
the Kurdish lands, are said to survive in Yarsan and other religions of that region. He
has also pointed out the similarities between Yezidiism, Yaresan and Alevism.

Mehrdad Izady claims that all these traditions (Yezidism, Yaresan and Alevism)
go back to a “Cult of Angels”.

Later, Lawrence K. Robert in his article “The Cults of the Angels: The Indigenous
Religions ofKurdistan”(http://www.academia.edu/10772192/The_Cults_of the_An-
gels_The_Indigenous_Religions_of_Kurdistan) also pointed out the similarities bet-
ween Yezidism Yaresan and Alevism.

Shahab Vali has examined doctrinal and mythological aspects of the Yarsan reli-
gion through a study of the last sacred texts in relation to the pre-Islamic religions of
Iran (Vali, 2011). After that he examined the religious literature of the Yarsan in four
articles. (Vali, 2012, 2014: 30-35 , 2016: 113-119, 2017).
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Table 1: The Historical Researches of The Yarsan

Date Historical Research

1836 Rawlinson

1853 Austen Henry Layard

1856 lady Mary Leonora Woulfe Sheil, Sir Justin Sheil

1859 Gobinaeu

1865 Taylor

1891 Bird

1896 Harris

1858 - 1918 | Zhukovskij

1904-1908 | Minorsky (Work in Tabriz)

1911 Minorsky

1920 Minorsky

1920-1974 | Nur-Ali Elahi, Reform

1921 Minorsky

1927 Forgan al-Akhbar (“Criterion for the distinction of traditions”) from
Hajj Ne’'matollah

1928 Minorsky

1932 Stead

1948 Ivanow

1953 Minorsky

1953 Ivanow

1954 Minorsky

1960 Minorsky

1966 Mokri

1967 Mokri

1974 Mokri

1977 Mokri

1988 Moossa,Matti

1989 During

1990 Hamzeh>ee

1992 Van Bruinessen

1992 Kreyenbroek

1994 Mir-Hosseini

1995 Kreyenbroek

1995 Van Bruinessen

1996 Kreyenbroek

1996 Mir-Hosseini

1998 Kreyenbroek

2002 Kreyenbroek

2006 Geranpayeh
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2009 Van Bruinessen
2010 Kreyenbroek
2011 Vali
2011 Robert L. K
2012 Vali
2014 Kreyenbroek
2014 Vali
2014 Van Bruinessen
2014 Membrado
2016 Vali
2017 Vali
2017 Kreyenbroek
2017 Van Bruinessen
2020 Kreyenbroek

3. CONCLUSION

As can be seen, Yarsan’s studies have had various dimensions throughout his-
tory, from travelers reports to academics attempts to introduce Yarsan’s beliefs and
literature and sociological researchs. These researchs also has their weaknesses.
Many of these travelers and researchers were interested to find their own belief,
subjective interests or point of view in the beliefs of Yarsan.

Those who consider Yarsan to be a continuation of Judaism or Christianity are in
this group. Another group interpreted Yarsan’s beliefs and texts, and this made their
researchs subjective.

Another group used the phenomenological method of religion studies accor-
ding to the principle of empathy only and disregard the principle of epoch, that
they led to an uncritical researchs on Yarsan’s believe and text.

Notes:

1. Comte Joseph Arthur de Gobineau (14 Juli 1816 — 13 October1882) French diplomat
and traveller.

2. Valentin Aleksejevi¢ Zukovskij (1858 — 1918) — Russian professor of Iranian studies.
3. Vladimir Fedorovich Minorsky (1877 — 1966) — the Russian diplomat and orientalist.
4. Wladimir Ivanow; November 3, 1886- June 19, 1970, Russian orientalist.

5. A Shi’a Sufi order residing in Iran and Iraq.

6. (1855-1934) was the religious leader of the Garans from 1872 to 1934.
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7. Hajj Ne‘matollah Mokri Jeyhunabadi(1871-1920) Mystic and author of the Ahl-i
Haqq order.

8. Nur-Ali Elahi (1895-1974) was an Iranian spiritual thinker, musician, philosopher
and judge of Kurdish descent who dedicated his life to exploring the metaphysi-
cal dimension of human beings.

9. Religion of the Yarsans.
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PUXTE:

Diné yarsani yé ku weki Ehlé Heq ji té zanin, bi ba-
weriya xwe re girédayi, xwedi edebiyateke pir kiir G
xurt e. Ev edebiyata ku wek kelam té binavkirin, bi
awayeki helbestki i devki dest pé kiriye, bi vi awayi
nifs bi nifs berdewam kiriye heta ku nivisevané Sul-
tan Sehak, Pir Miisi ew kelam tomar kirine 1 nivisine.
Van kelaman bingeha xwe li ser bir {i baweriya yarsa-
nan ava kiriye, ji ber vé mirov dikare bi saya van bibe
xwedi agahi derbaré diné wan de. Mijara balkés ev e
ku yarsan ji aliyé jin t méran ve wekhev téne ditin G
ji ber vé kelamén jinan ji piroz in. Me di nav kelamén
jinan de —yén ku bi pirani gorani ne- yén Nérgiz Xa-
nim Sehrezori neqandin ku ev bi sorani hatine go-
tin. Ji ber ku destpéka edebiyata sorani weki sedsala
XIXmin té zanin, kelamén sorani yén Nérgiz Xanim
nisan didin ku beriya vé sedsalé ji edebiyata sorani
hebii. Armanca vé xebaté ew e ku em van kelamén
sorani péskés bikin tevi siroveyén wan.

Peyvén Sereke: Yarsan, kelam, edebiyata devki,
edebiyata sorani, Nérgiz Xanim Sehrezori.

ABSTRACT:

Yarsan religion, also known as Ahl-e Haqq, has a
strong literature due to its belief. This literature, cal-
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led kalam, is poetic and has emerged orally. This literature, which was transferred
from language to language, was collected and written by Sultan Sehak’s clerk, Pir
Miisi. These words are based on the belief of the yarsans, so we can have information
about the religion of the yarsans thanks to them. The most important thing in this
regard is that men and women are seen as equal in yarsan, so the words of women
are also of great importance. Nérgiz Xanim Sehrezori uttered in Sorani, among the
kalams that are usually said in Gorani. Since the beginning of Sorani literature is
known as the XIX. century, the Sorani words of Nérgiz Xanim reveal that there was
a Sorani literature before this century. The purpose of this study is to examine and
interpret these questioning words.

Keywords: Yarsan, kalam, oral literature, sorani literature, Nérgiz Xanim Sehrezori.

1. DESTPEK

Diné yari an ji yarsaniti, ku di nav 1ékolinerén biyani @i oryantalistan de bi xeleti
wek Ehlé Heq ji belav biye (Vali, 2020: 161-178), weku hemti dinén din pista xwe
dide metnén xwe yén dini ku ji aliyé bawermendan ve wek wehiyén rastin i gotinén
heb{inén teofanik tén ditin. Ev metnén dini/edebi ku bi awayé helbestki @ bi pirani
bi zaravayé gorani/hewrami hatine gotin, besén heri giring én baweriya yarsanan e.
Li cem yarsanan her helbesta dini wek kelam té binavkirin. Sirr (i raz ji bi réya kelamé
bi devki veguhestiye (Mir-Hosseini, 1994: 213). Ev kelam di defteré (Sfiri, 1965: 18) de
kom dibin 4 tén geydKkirin.

Béguman pirsgiréka heri giring a 1i ser xebatén metnén yarsani, diyarkirina
tarixeke zelal e ji bo wan metnan. Di piraniya metnén yarsani de tarixa nivisandin
yan istinsaxa metné, heta serdema me nehatine qeydkirin. Ji xeyni sedemén li joré ji
hatin gotin, wek derengmayina kurdan bo nivisé, stratejikbtina coxrafyaya kurdan
hwd., sedemén dini ji wek sedemeke giring ji bo vé késeyé dikare bé nisandan. Me-
sela li gori Mokri, ji bo parastina karaktera piroz a peyvé, diroka nivisandina metnén
yarsani nehatiye qeydkirin. (Mokri, 1977: 16)

Li gori kevnesopiya yarsanan, kelamén ewil én metnén dini yén yarsanan yén
serdema Behlil Madi, yani sedsala II/VIIlemin, wek Defteré Dewreyé Behliil té bi-
navkirin 1 metna piroz a heri kevn a yarsanan e. Vé kevnesopiya kelaman bi ser-
dema Sah Fezl, Baba Serhengé Dewdani, Baba Nawisé Caf, Sah Xosin i pistre ji bi
serdema Sultan Sehak dewam Kkiriye.Disa li gor kevnesopiya yarsanan di serdema
Sultan Sehak de, yani sedsala VIII/XIVemin de kelamén vé serdemé @i kelamén
serdemén beré, li gel hev hatine berhevkirin 4 ji aliyé Pir M{isiyé nivisevan geyd
biine. Li gori Mokri, ev metn beré tené di hisé muridan de b{in. Heta serdemeké li
hember tomarkirina van kelaman dihat derketin, lewre wisa dihat hesibandin ku
kelam derheqé beriya diroké de ne ku bi peyvén xwediyé karakterén wehiyé hatine
ifadekirin. (Mokri, 1977: 17) Kevnesopiya gotinén kelaman di nav yarsanan de heta

B8 irar17 Sal9 2022



DOSYA: Qfe

Kelamén Sorani di Metnén Yarsani de: Minaka Nérgiz Xanim Sehrezori ~ AKEBIR

18

serdema Seyid Birake (ss. XIII/XIXmin) berdewam dike, ku ev wek serdema Yeri Teni
yan serdema 36 sa’iran ji navdar e i serdema dawiya kelamén yarsanan e. Kelamén
yarsanan li ser cend mijarén bingehin, wek ravekirina doktrin @ fikrén canda wan,
ravekirina tecelliya hebiina ilahi, feristenasi, ayin (i merasimén kevnesopiyé, diroka
frané ya beriya islamé @i mitoloji i kesayetén mitolojik @i destanén cihana irani, diné
zerddsti, kesayet G doktrinén wé, kom biine. (Vali, 2011: 75)

Di kelamén yarsanan de kelambéj dikarin doktrin, mita diroki an ji bliyereke
diroki ya ku beré gewimiye bibéjin, an ji dikarin bi saya monologé tistén ku dé di
péserojé de bigewimin béjin. Her wiha dikarin bi alikariya kelamén diyalogi yén ku
di navbera du an sé kesan de cédibin xwe ifade bikin. (Vali, 2021: 56)

Késeya heri giring bi xebata van metnan berawirdkirina diroka wan e, lewre diroka
nivisina van ne diyar e. Li gorl Mohammad Mokri, diroka nivisina van kelaman ne-
hatiye qeydkirin da ku pirozbiina gotinan xirab nebe. (Mokri, 1977: 16) Ev pirsgirék
béguman dé careser nebe, lewre ne em dikarin diroka rastin a derketina kelaman
bibinin, ne ji dikarin diroka zayin @ an ji mirina xwediyén wan bibinin. Li gori Jean
During, wisa xuya dike ku metna heri kevn a ku hatiye geydkirin wek 1770 hatiye
nisandan. (During, 1999: 128) Lé di nav yarsanan de destxetén gelek kevintir ji hene.

Dewreyé Behlil deftereke bicfik e ku bi ristikén dehheceyi, bi zaravayé gorani ha-
tiye nivisin G pir kevn e @ digihije sedsala XVIImin. (Mokri, 1974: 7-8) Li gori baweriya
yarsanan, metnén vé edebiyata batini ji aliyé Sultan Sehak (i aligirén wi ve hatine ber-
hevkirin di sedsala XIVmin de. Her wiha kelamén serdemén beré ji hatine tomarkirin.
Her xwedé diiné (kiras, las) xwe eskere kiriye i Pir M{isiyé, nivisevané Sultan Sehak,
aliyé wan & batini 4 zahirl qeyd kirine. Tevahiya kelamén vé serdemé wek Defteré
Perdiweri, Diwana Gewre, Kelamé Xezane an ji Nameyé Serencam té binavkirin. Defteré
Perdiweri ji besén cuda pék té @ té de gelek besén diroka piroz a yarsanan heye ku pir
ketiye nav hev. Besén cuda yén ku Defteré Perdiweri pék tinin ev in:

Barge Barge, ji aliyé hefté (i du Piran ve hefté {i du kelam hatine gotin. Bi gorani
hatine gotin G ev besa heri giring a Defteré Perdiweri ye. Behsa hefté (i du Bargeyén
ilahi té kirin di vé besé de ku her yek hatiye herémeke cihé li ser riiyé erdé. Li ser
panteizm, péxember i lehengén mitolojik én frana kevn agahi hene di vé besé de.
(Vali, 2018: 68)

Dewreyé Heftewane “yén ku xwedi heft nisanén 1lahi” ne. Céb{ina wan, heb{ina wan
a beriya Afirandiné té behskirin. Ev metn ji bi gorani hatiye nivisin. (Vali, 2018: 68)

Gelim wa Kiil (yé ku xaliceya racandi hildigire ser milén xwe) li ser ¢iroka jiyan,
pakbiin G vejina Pir Binyamin e ku ev feriste di nav yarsanan de sembola Cebrail e.
Her wiha di vé besé de gera wi ya tevi aligirén wi, ya ber bi Yemen @i Misré ve té behs-
kirin. (Vali, 2018: 68) Pir Binyamin her wiha wek Gelim wa Kiil ji té binavkirin.

Dewreyé Ciltan besek din a Serencam e. Li gori vé besé cthan ji ronahi i tariyé pék
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té. Beriya afirandina dinya, roj, heyv i stérkan, du kevirén sereke heb{ine: Ronahi
{0 tari, ku ev her du li hev nekirine. Xwedé ¢il ronahi (Ciltan) afirandiye ji ronahiya
xwe, ji bo ku tariyé bitemirine. Ev besa Serencamé di baweriya Maniehistan de ji
heye. Ev cil feriste ji aliyé Xwedé ve hatine afirandin da ku di serdema Sultan Sehak
de alikariya wi bikin. (Vali, 2018: 68)

Xurd-a Ser Encam behsa ayin, ganiin, seremoni, ziyaret G rébazén standart dike
1 bi gorani hatiye tomarkirin. (Vali, 2018: 69)

Defteré Abidin ya Abidiné Caf. Kurdeki sunni ye ku li hemberi Sultan Sehak derdi-
ket i diji Sultan bii 1é: “Seveké di xewna xwe de Xwedé dibine ku ew Xwedé ji xeyni
Sultan Sehak ne keseki din e. Radibe i dice cem Sultan Sehak, tobe dike @ dibe yek
ji nézikén wi.” (Vali, 2016: 116) Di kelamén xwe de behsa exlaq, candini 4 bi taybeti
j1 behsa giyayeki piroz dike: Soma bi kurdi t haomaya zerdiistan, giyayeki piroz e i
di ayinén wan én dini de té bikaranin. Ev metn bi sorani hatiye gotin. Metnén din
én piroz én ku Defteré Perdiweri pék tinin ev in: Dewreyé Pir ‘Eli, Dewreyé Damyar,
Dewreyé Sah Weys Qult (1407?), Defteré Sawa (i Zulal Zulal a Baba Yadigar i Sah
Ibrahim.

Tevi van kelam 1 defterén gorani, divé bé nisandan ku, gorani ne yekane
zaravayeé yarsanan b, cend kelamén sorani @ farisi ji di nav metnén yarsani de cihé
xwe girtine. (Vali, 2016: 114) Wexta ku em li diroka edebiyata sorani dinérin Nali
wek pésengé vé edebiyaté té nisandan. Li gori Abdurrahman Adak edebiyata sorani
pistl edebiyatén lori, gorani i kurmanci derketiye G cihé derketina vé edebiyaté ji
wek bajaré Silémani nisan dide. Li gorl wi, ninerén pési Gt damezirénerén edebiyata
sorani Nali (1791-1855), Salim (1805-1869) {i Kurdi (1812-1850) ne. (Adak, 2013: 308-
309) Li gori vé daneyé edebiyata sorani di sedsala XIXmin de derketiye. Herwiha
Qanaté Kurdo ji di berhema xwe ya Tarixa Edebiyata Kurdi de Nali wek helbestvané
ewil é soran nisan dide. (Kurdo, 2010: 251)

Lé belé wexta ku em kelamén Nérgiz Xanim Sehrezori li ber cavan bigirin, em
dibinin ku di sedsala XIVmin de hatine gotin, ango beriya Nali di nav edebiyata
yarsanan de kelamén bi sorani hatine gotin. Em é di vé xebata xwe de cih bidin van
kelamén sorani ku ji aliyé Nérgiz Xanim ve hatine gotin.

2. ROLA JINAN DI METNEN YARSANAN DA

Cand 1 jiyana kurd @i Kurdistané bala gerok i oryantalistan kisandiye G di gelek
pirtiik Gt magaleyén xwe de cih dané vé cthané. Wexta ku wan behsa kurdan kiriye
di van xebatén xwe de, helbet jiyana jinén kurd ji bala wan kisandiye @ li ser wan
jl nivisine. Li ser kar 1 bar, cil G berg, statu i rewsa wan a wekheviyé sekinine di
xebatén xwe de.
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Nérinén van oryantalistan hema hema wekhev in wexta ku em nivisén wan
dixwinin. Li gorl Wadie Jwadieh diyar dike, Soane dibéje hevpariyeke giring heye ji
aliyé kar ve di nav jin it méran de. Mér dicin li zeviyé dixebitin, li heywanan dinérin,
titn di¢inin, jin ji féki 4 titGnan hisk dikin, xali radi¢inin an ji karé malé dikin.
(Jwaideh, 2006: 43)

Li gori Bois ji hevpariyeke giring heye di jiyana jin i mérén kurd de, weku diyar
dike wexta ku mér bi heywanan re eleqedar dibe, jin ji bi siré wan heywanan re penir
i riin cédike. (Bois, 1966: 23)

Bi qasi ku em ji nérinén oryantalistan pé derdixin statuya jina kurd li gori jinén
ereb, fars 1 tirk cétir e, ji aliyé hal {i tevgerén xwe ve ji wan azadtir e. Xwedi li mal,
zarok, kar G aboriya xwe derdikeve. Di gelek rewsén wek din, politika, kar, mafé
zewac i vegetiné de bi méran re wekhev té ditin. Li gori ku H. H. Hansen diyar dike,
Rambout ji li ser vé wekheviyé disekine 1 li gori ku dibéje li cem kurdan jin bi méran
re wekhev téne ditin. (Hansen, 1961: 7)

Ev nérinén oryantalistan -yén ku bi tevahi li ser jinén kurd in- bi taybeti bi rew-
sa jinén yarsani li hev té. Jinén yarsani ji ber baweriya xwe, li gori jinén misilman
xwedi jiyaneke azadtir in. Dikarin kelaman béjin, 1i tenb{iré bidin  bicin Cemé. Lé
hercigas bicin Cemé ji nikarin 1i wir kelam béjin. Li gori baweriya yarsanan jiyana
mirovan li ser diinadiiné ava biiye, yani pisti mirina keseki, ruh dikare di bedena
yeki din de xuya bibe. Ji ber vé baweriyé, ruh heke ji bedena méreki derketibe dikare
tékeve bedena jineké, berevajé vé ji mimkin e. Ev taybetiya diinadiiné dihéle ku jin G
mér di baweriya yarsanan de wekhev béne ditin. Her wiha ji ber ku zayenda beré ya
keseki nayé zanin, dikare bé gotin ku li cem yarsanan giringiya zayendé tune ye.

Di kevnesopiya yarsanan de kec @i kur wekhev téne ditin G Sultan Sehak di kela-
meke xwe de cih dide wekheviya kec @i kuran ji. Li gorl wi di navbera ke¢ @i kuran de
tu cudahi tuneye. Sultan diya xwe, Xat(in Dayrak, wek diya hemii ke¢ @i kuran dibine.
Wiha ji diyar dike, kesé ku cudahi téxe navbera kec i kuran, di dawiya dinyayé de ew
@ tistén ne xwes bé seré wi, yani bi siiré tij dé seré wi bé jékirin. (Tahiri, 2009: 206)

Weku beré ji hat behs kirin, kelam xwedi giringiyeke pir mezin e li cem yarsanan.
Kelam ji aliyé Xwedé, feriste (i piran ve ji bo kesayetén mezin tén {i ev kesayet ji van
kelaman dibéjin. Li cem yarsanan kesén ku xwedi van kelaman in ne tené mér in,
yén jin ji hene ku xwedi kelam in 1 ji ber vé ye ku jin di canda yarsanan de xwedi
statuyeke giring in.

Di kevnesopiya yarsanan de her cigas me behsa wekheviya jin {it méran kiribe
j1 helbet hin istisna hene. Jinén yarsan di xwendina kelaman de azad in, 1é belé li
ayinén dini, ango li Cemxaneyé nikarin tevli Cemé bibin. Lé 1i diji vé, xwarina ku li
Cemé té belavkirin, ji bo her kesi wekhev té parvekirin, jin ji té de.
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Tevi jinan, her kes dikare bice Cemé @i baweriya xwe pék bine. Lé belé cihé
rlinistiné 1i gori jin @t méran, heta li gori zarok G xortan hatiye vegetandin. Yani her
kes nikare li gori seré xwe bice {i li dereké riine. Bi taybeti ji jin {i mér nikarin li ba
hev rlinin. Li goriyarsanan mér li cihé pésirlidinin, zarok i jin ji i pist wan réidinin.
Yani ne mimkin e ku jin @i zarok di réza méran de rinin. (Huseyni, 2003: 27)

Lé divé bé gotin ku di her ayina Cemé yarsanan de cihé sembolik & jineké ji heye
U ew cih ya Remzbar, diya Sultan Sehak e. (Resitoglu, 2019: 81-83) Remzbar ji li wir
wek feriste cihé xwe digire G her dem li wir hazir e. Xané Elmas wexta ku cihé Remz-
bar € li Cemé diyar dike, dibéje gel ji bo karén xwe divé ji wé rica bikin:

“ glise cagey Xat{in Rezbar in

Recaci Yaran dest bi kirdar in” (Elmas: 12)

Yek ji mijarén giring ji “jinén bakire” ne di baweriya yarsanan de. Li gori yar-
sanan her serdemé jinek bakire hebiiye wek Meryem, 1€ bi qasi em dibinin tené
dayikén Xwedé i feriste yén wek Sultan Sehak, Sah Xosin bline {i ev jin zarokén xwe
an ji devén xwe anine, an ji bi awayén din ku ji bo anina zaroké ne xwezayi ne. Li
gori ku Martin van Bruinessen diyar dike, di van serdeman de jina bakire her dem
eyni jin e, 1é zaroké ku té dinyayé her dem zarokek din e. Carinan Xwedé bi xwe ye
carinan ji yek ji feristeyén Wi ye. (van Bruinessen, 2008: 177)

Li gori doktrina yarsanan, giringiya mérén xwedi kelam {i kelamén wan ji aliyé
pirozbiiné ve ci qas zéde be, ya jinan ji ew qas zéde ye. Ji ber vé ji kelamén jinén yar-
sanan nehatine pistguhkirin @ ew ji wek piroz hatine geblkirin.

Kelamén jinén xwedi kelam hem bi awayeki monolog hatine gotin ku hest
fikrén xwe gotine, hem ji wek diyalog hatine gotin ku wek bi yeki re diaxivin. Her
wiha di nav van kelaman de yén pir diréj ji hene, yén ku ji du beytan pék tén ji hene.
Mijara van kelaman bi pirani baweri ye ku em dikarin té de biyerén wek diinadiin,
tecelli, hezkirina Xwedé bibinin. Weki din em dikarin xweza, dirok, hestén der{ini (i
jiyané j1 bibinin di van kelaman de.

Di metnén yarsani de jinén yarsan bi pirani kelamén xwe bi zaravayé gorani go-
tine. Ji xeyni zaravayé gorani, weku em & bibinin, Nérgiz Xanima Sehrezori kelamén
xwe bi zaravayé sorani gotine.

3. NERGIZ XANIM SEHREZORI U KELAMEN WE

Li gori kevnesopiya yarsanan, Nérgiz Xanim di sedsala XIVmin a P.Z. de jiyaye 1 li
Sehrezoré hatiye dinyayé. Keca Mela Sukrullah e. Di 18 saliya xwe de bi Abidini Caf re
zewiciye (i her ciqas bavé wé hember derkeve ji, wek méré xwe, wé ji diné xwe guheri-
ye 1 bliye yarsan. Li gundé Séxan bi cih bline. Yek ji tenb{irvanén navdar biiye di ser-
dema Sultan de. Kelamén xwe bi zaravayé sorani gotine. (Safizadeh, 1997: 295-296)
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Nérgiz Xanim di kelameke xwe de giringiya Sultan, diné wi i Cemé tine zimén.
Li gori wé, kesén ku ji Sultan bawer nekin @ neyén ser diné wi, ew pfitperest in. Her
wiha behsa deftera Pir Miisi ji dike G dibéje kesén ku ji Sultan G diné wi bawer ne-
kin, ci ji bikin dé kirinén wan di defteré de neyén tomarkirin. Saqiyé ku behs dike
Dawud e, ji ber ku li gorl kevnesopiya yarsanan yé ku réberiya gel dike Dawud e,
ji her du ristén ewil dikare bé famkirin ku Nérgiz Xanim bi peyvén wek saqt G rége
behsa Dawud dike. Li gori kelama Nérgiz Xanim kesé ku ji bo Yar xwe nekuje i xwin
nerijine, nece Cem i bi gewlé dirust tevnegere ew kes bé din 1 pfitperest e. Her wiha
wisa berdewam dike, kesé ku li Cemé erkan negire i nece ser diné Sultan Sehak dé
kirinén wi di deftera Pir Miisi de neyén tomarkirin:

Saqi le Cem bade dida

Dersi régey cade dida

Mirdan hemt le dewré padisa
Peyman dikin gist temasa
Qewmi be min neybi bawer
Niyét bo Cem yari yawer

Her ke bo Yar xoy nekuji
Xwuyni le rey Yar neriji

Her ke lem din yeqin neka

Be dil le Cem amin neka

Her ke nekiri qewli durfist
Bédin ew e wek butperest
Her ke seki bibi bi dil

Bawer neke be Say adil

Her ke le Cem negri erkan

Be rast negri dini Sultan

Her ke be yar bida azar
Kirdeyi naci bo nav timar
Nergiz her ke bibi kine

Bisek gumraw hem bédin e (Safizadeh, 1997: 296)

Nérgiz Xanim di kelama xwe de behsa her ¢ar sertén yarsaniyé yén “paki, nasti,
nisti {i reda” dike. Her wiha wisa diyar dike ku tu giringiya bedené tune ye, lewre ci
jl be ew & bibe ax, 1€ belé tisté giring ruh e  divé wek av pak be. Behsa roja dawi ji
dike, 1i gori ku di kelama xwe de diyar dike dé roja dawi ji Sultan bé li ser texté xwe
rline:
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Yarim fermiiy durfiskar bin
Bo rojé duwayi her zigar bin
Eger bigrin bo Sa xas e

Ras bin rége her ré ras e
Razi diltan mederkinin
Hergiz nika xo binvinin

Le merg (i mir hi¢ metirsin
Em raze le giyan bipirsin
Les galib e it her bo xak e
Giyan agri (i wek av pak e
Piyav ebi dil le jin berda

Em car cite ebi ser da

Paki {i rasti @1 nisti i reda
Bikate réy emro i ferda

Roji duwayi Heq e yaran
Sam déte ser text wek caran (Safizadeh, 1997: 297)

Li gori kevnesopiya yarsanan, Abidiné Caf kurdeki sunni biiye i dijminé yarsa-
nan biye. Seveké di xewna xwe de Sultan Sehak wek Xwedé dibine. Ji ber vé &di ji
diné yarsan bawer dike i ev biiyer di Defteré Abidin de bi awayeki hiirgili té behski-
rin. Di vé kelama xwe de ji diyar dike ku ew € nece quncikén mizgeftan G ew & her di
xizmeta Sultan de be:

Yaran nazanim ¢i me

Em ro wek rojan nime

Xudeyé heft tebege zemin heft asman
We cavi xom dime

Dinaxwinim siya xetan

Narom bi kunci mizgewtan

Erom xidmeti Sultan (Derwisi: 67-68)

Wexta ku Abidin dixwaze bibe yarsan, imameki sunni Abidin dide ber iskenceyé
ji ber ku ji din derketiye. Nérgiz Xanim li ser vé iskenceyé, wi melayl wek bé din
nisan dide G dixwaze slina Abidin ew bi xwe bé kustin. Heyfa wé bi niira Abidin té i
naxwaze ew niir wenda bibe, wiha ji tine zimén ku dibéje we ew qas li me xist em ji
hem gunehén xwe xilas biin G hatin cihé xwe yé niha:
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Melay bédin melayé bédin
Werin guydin melay bédin
Emin bikdjin le ci Abidin
Heyf e lewdin niir le cebin
Her wa dibe mficize pak
Ew le daritan hic niyeti bak
Hi¢ namri nabi helak

Lew diwane didin quwwet
Boye emis heye himmet
Dari éwe nayda eziyet

Esqi Yari hinde ziyad e

Bo herdugman Yar ustad e
Ewe hinde datan 16 man
Ecr i gunah nema peyman
Kirdey gedim hate réman
Ise hatin be ser céman

Her cileydin her heq déji
Baki niye naheq nayji

Bo ce éwe xwuyn dirjinin
Cavtan kuyr e Heq navinin
Cuyne kuyre nari hedad
Qal biiyn bi dar gewmi sedad
Wexte Saliyar bibi destgir
Bicin bo pés Axay Emir

Em felage derci le bir
Dilman pak kén be esqi Pir
Dilxwosiman bika le Cem
Bisadi bi em kiire xem
Zelal bibin lem toz i tem
Be esqi Yar bicin bo Cem
Her ¢en welax 1éydin be dar
Ziyatir derwa ew be hewar
Zitir dixin 1i koli bar

Zéter duyni cemali Yar

Eme bariman va le kol e
Sah diyar e weku siile

Lem gewle dicin bo ew qewle
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Dercin lem ci teft (i sore
Em cibed e tirs G telx e

Va le Cem da Padisah belx e
Behri Ishaq dida delf e
Ewe citan tenfitelx e
Binyam le Cem bade dida
Saqi be sef sade dida
Dersi rége cade dida

Be cami Heq bade dida
Mirdan le ser dikin hasa
Duryan dawe le duwri Sa
Peyman dikin gist temasa
Qewmi bédin hi¢ namewé
Bicin bo Cem éme biwé
Wa dizanin diman xewé
Qewmi be min nébi bawer
Niye bo Cem Yari yawer
Lay min weki tu key sa wer
Itir Abidin medin azar
Besi ewis be min kin bar
Ta le axir bibim restigar
Werine bicin bo Cemi Heq
Sikat bikin bo Say Mutleq
Giyanitan fena halitan bi seq
Ye bir leb 1 cifey dinya
Xoy be kustin geza dida
Eme bezmi dini Heq e

Dar (i zerb e rége esq e
Kustin bo esq zor layiq e
Padisam em xuniye layiq e
Her ke bo Yar xoy nekiiji
Kirdey le Cem Yar neréji
Binyam ricay boy navéji
Her ke be Sam yeqin neka
Bedil le Cem amin neka
Mewlam ewe ba din nika
Her ke bibi kufr G kine
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Be Yar neywi ew yeqin e
Xari Cemi Binyamin e

Her ke negri gewli durdist
Bédin dibé wek plitperest
Mehr{im dibé ew le cennet
Her ke seki bibi be dil
Bawer nika be Say Adil
Kirde neqdi debi batil
Her ke le Cem negri erkan
Be rast negri dini Sultan
Axir debi ew pesiman
Her ke edeb neyri be ca
Roji hezar temen bika
Gisti wek toz her ba diba
Roji baqi diwan bibi
Binyam saqi péywan bibi
Abidin bo tan zalim bibi
Binyam gazi hakim bibi
De’way.... alem bibi

Ba tan ba we siwén bibi
Bo Yar debi kird i kerem
Sadi mirdan Say lacerem
Xaran seq bi gist le verem
Rége nada Sultan le Cem
Her ke be Yar bida azar
Kirde naci bi nav timar
Le nav xav da nabi bidar
Hic der naci le tem  tar
Qewl her gewli dini Yar e
Mewlam imdadgey hejar e
Ehli kuffar her kuffar e (Huseyni, 2003: 525-528)

Pisti ku Abidin azad dibe, Nérgiz Xanim vé kelamé dibéje li ser:
Abidine xwos hati ey rewseni eynim

Zewq be xulaman diri yaweri du binim

Etu bi cwar mamur encax ke bidar biiy

Ez bebi mamur be sewq kute biri zinim
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Boye le pés tu z{i hatim be bédeng

Sad blim bi Cemi mirdan Xacay kowneyn im

Saliyar legelim bii ta hénamiye Cem

Boye Serif kerdiwe 1ém qgapi rastinim

Dengfi nekird le min we hurmeti gird

Bo kurey Rezbar siirewe bo téynim (Huseyni, 2003: 567)

Nérgiz Xanim di vé kelama xwe de behsa d{inén xwe, Kaké Ehmed (dibe ku Baba
Yadigar be) (i Abidin Caf én serdema Sah Fezl dike. Tené yén ku xwedi Zat in dikarin
dinén xwe yén beré binin bira xwe li gori yarsanan, yani her kes nikare bi bir bine.
Heta ku ew kes nebe Zatdar (xwediyé Zat) nikare dema beré i qalibén xwe yén beré
bine bira xwe. Nérgiz Xanim diyar dike ku di wé serdemé de li ¢engé dida di nav ¢il
kesan de (i navé wé Suduq bi. Behsa demeke wisa dike ku bi xwe li cengé dida
Abidin ji borijen bii:

Nérgiz merem:

Kak Ehmed funduq Kak Ehmed funduq
Dinyam géj dixwa lem qapi funduq
Emré aziz e hel¢inin tabfiq

Yurté Padisam le sari Demisq

Navi Fezli b{i Sahi sahib nutuq

Cil cengjeni bii ez navim Sunuq

Kak Abidin lewi navi bi Mundugq
Teblijeni bii le pés sipah G tuwq

Etuis lewi da navit b Mezruq

Neqareci buyt lew gere nav buq (Huseyni, 2003: 590)

Nérgiz meremi:

Kak Ehmed Barek Kak Ehmed Barek
Usa Padisam bii lew sehri Barek:
Navi Mensfir bi min cim xwarek
Ustad zerger b sahib tedarik

Ez xom quli bim navim Mubarek

1 “Tablig” kevnesopiyeke mogoliyan e. Wexta ku yek té ber Sultan, sewqé xwe derdixe, seré xwe
ditewine i guhé xwe digire, ev tevger wek “tabliq” té binavkirin.
2 “Barek” erdnigariyek mitolojik e, ne diyar e li ku ye. Dibe ku beré wek bajarek hebi 1é niha tuneye.
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Du Heften le lay mewcud bii sarek

Cilten ne xeyb da dikird tebarek

Etuis lewi da navit b Zarek

Ustay sa’et bliy deqiqe i carek

Kak Abidin lew wext navi bi Narek

Ustad gemis bii avi bo arek

Va lére derciiyn gist le Suwarek’ (Huseyni, 2003: 591)

Nérgiz Xanim di kelamén xwe de behsa diinén xwe yén cuda dike. Wisa dibéje
ku wexta Sultan Sehak di serdemén cuda de zuhir dikir, ew ji bi navén cuda dijiya.
Di hin serdeman de wek firogkeré deveyan bi navé Cadir (Huseyni, 2003: 592), di
hin serdeman de ji wek kiryaré serbikan bi navé Namiq biye. (Huseyni, 2003: 593)
Armanca vé kiryariya serbikan ji ev e ku Sultan di wan deman de seraba rthani
cédikir Gt ew bi xwe ji van seraban dikiri. Serdemeké wexta ku Sultan li Mehabadé
bii, wisa diyar dike ku ew bi xwe ji bi navé Bidax dijiya. (Huseyni, 2003: 595) Dibéje
wexta ku Padisah li Kabilé bd, ew bi xwe ji wek dergevané Padisah bi navé Davil
(Huseyni, 2003: 596), wexta ku Padisah li Sudasé (Hejar, 1990: 425) bii bi xwe baxce-
vanek bi navé Feryas dijiya. (Huseyni, 2003: 597) Her wiha dib&je wexta ku Padisah li
Ciyayé Qafé, bl bi xwe j1 xezinedareki bi navé Beklaf bli. Wexta ku Padisah li bajaré
Dudu“ b bi xwe jineke pir bii bi navé Zixo. (Huseyni, 2003: 599) Wexta ku Padisah
li Sems{iné bii bi xwe bi navé Zerxiin dijiya. (Huseyni, 2003: 600) Padisah dema ku
li bajaré Pute bii bi xwe xelifeyek bi navé Cemil bii. (Huseyni, 2003: 601) Her wiha
dibéje dema ku Padisah li bajaré Lac® bii ew bi navé Ecac jiyaye. (Huseyni, 2003: 602)
Ev bajarén ku téne behskirin dibe ku wéran bibin an ji dibe ku ji aliyé rejima Baasé
ve hatibin hilwesandin ji.

4. ENCAM

Jinén xwedikelam di kevnesopiya yarsanan de xwedi ciheki giring in, lewre
kelamén wan ji piroz téne ditin G ferqek di navbera kelamén jin G méran de tune ye.
Ji ber vé jinén yarsani di nav civaké de biclik nayén ditin, berevaji vé wekheviyek
heye di navbera wan @i méran de. Dibe ku ev taybetmendi, wan ji jinén din én kurd G

3 “Suwarek” li basiré Kurdistané navé gundeki ye @i ev gund ji aliyé rejima Baas ve hatiye talankirin.
Wek Suware ji té zanin. Bnr. Hejar, Henbane Borine, Ferhengi Kurdi Farisi, Entesaratt: Sorus, Tehran,
1990, I. 475

4 “Dudu” niha li basfiré frané navé gundeki ye. Lé belé bajaré ku té behskirin heman bajar e an na
nayé zanin. ji bo zédetir agahi bnr: http://parsi.wiki/dehkhodaworddetail-9a757f1753794e67bc7eo9
dbod40489e-fa.html

5 “Lac” iro li Xorasané navé bajareki ye. ji bo zédetir agahi bnr: http://parsi.wiki/dehkhodaworddetail-
oocy2f2f16f14ac18c21e521ab24dao3-fa.html
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her wiha ji jinén neteweyén ciran vedigetine, lewre xwedigimetbiina kelamén wan
tené ji nirxa hemberi wan derdixe holé.

Jinén yarsan her ciqas kelamén xwe bi pirani bi gorani gotibin ji, yén sorani ji
hene ku bala mirov dikése. Kelamén Nérgiz Xanim ji ji bo vé kategoriyé minakén
heri bas in G di nav civaké de ji weki kelamén gorani, xwedi ciheki giranbiha ne.
Di vé xebaté de me cih da kelamén sorani yén Nérgiz Xanim tevi siroveyén wan. Di
nav kelamén Nérgiz Xanim de em dikarin rasti mijarén wek diinadiin, cem 1 sertén

.....

kelam i tégehan edebiyata sorani berfireh dibe.
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Extended Abstract:

Yarsan religion, also known as Ahl-e Haqq, is based on religious texts. These
religious texts have been transmitted orally from generation to generation. It has
a poetic structure and is mostly sung in the Gorani/Hewrami dialect. These poems
are called kalam among the yarsans and these words were recorded in the notebook
by Pir Miisi during the reign of Sultan Sehak. It is very difficult to determine a date
for when these texts appeared. Because they were transmitted orally without being
recorded for a long time. The reason why they are not recorded is mostly related to
religious problems, for example, protecting the sanctity of the word is one of the
biggest reasons.

According to the Yarsan tradition, the first words were said during the Behldl
period, that is, in the VIII century. Shah Fezl, Baba Serhengé Dewdani, Baba Nawisé
Caf, Shah Xosin and Sultan Sehak continued this tradition.

In the words of Yarsan, a historical myth or a historical event is told and these
events are in the form of monologue or dialogue. Thanks to these words, we can have
an idea about the religious rituals of the yarsans. Because everything from diinadtin
to manifestation, from angels to ritual ceremonies is described in these words.
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Although the Yarsan words are mostly spoken in the Gorani dialect, we can also
find the Sorani dialect, which Nérgiz Xanim Sehrezori can be cited as an example.
Nali (1791-1855), Salim (1805-1869) and Kurdi (1812-1850), who are known as the fo-
unders of Soran literature, wrote their first works in the XIX. century. But when we
look at the Sorani words in the Yarsan literature, it is the XIV. So we can see that
there were works in the Sorani dialect, albeit verbally, long before Nali, Salim and
Kurdi.

One of the most important features of the Yarsan tradition is the equality of men
and women. For this reason, the words spoken by women are valued and considered
sacred just like those of men. This shows that women of Yarsan are in a more free
position than women of the society they live in or of other races and religions. That
is to say, equality between men and women is even in the words, for example, Sultan
Sehak emphasizes this equality in one of his words and says that those who make
a difference between them will face bad things. For this reason, as we mentioned
above, the words spoken by men and women are seen as sacred in the same yarsan
tradition.

The aim of this study is to examine the words of Nérgiz Xanim Sehrezori, but also
to reveal that she is one of the firsts of sorani literature. Nérgiz Xanim was born in
Sehrezor and was lived in XIV. century. Perhaps one of the most striking aspects of
Nérgiz Xanim is that she later accepted the yarsan religion. She married Abidini Caf
at the age of 18 and, like her husband, she changed her religion and accepted his
religion. She was also one of the most important tanbfir players during the reign of
Sultan Sehak.

Nérgiz Xanim talks about the Sultan, his religion and the importance of the Cem
ceremony in his words. According to her, who does not accept the religion of the
Sultan is a idolater. She also expresses the troubles Abidin had after accepting the
Yarsan religion. Apart from that, she talked about diinad{in, the most important fea-
ture of the yarsan religion, and tells what names she lived in the previous periods.

Although Nérgiz Xanim later accepted the yarsan religion and spoke her words in
the dialect of Sorani, she was of great value like other male and female yarsans.
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KILMNUS:

Na xebate de baweriya Elewitiya Dérsimi {i baweriya
Yarsaniye (Ehl-i Heq) yo ke mens{ibé aye sinorané
fermiyan yé fran @ Iraqi de ciwiyené, heté bawerd,
ibadet @i organizebiyayisi ra pévero roniyené. Na xe-
bate de ame kerdene ke bi hawayé péroyi cewabané
persané sey Yarsani kam é? Seba inan kamcin nameyi
éné xebitnayene? Yarsani bi xo, xo seni name kené
U baweriya xo bi ¢i sekili pénas kené? Bawerlyané
Elewiyané Dérsimi i Yarsanan miyan de kamcin
xususé mustereki 1 yé ciyayi esté? béré dayene.
Melzemeyé ke na xebate de ci ra ame istifadekerdene
xebaté ke her di bawerlyan ser o ameyé kerdene yé.
Metodé cigérayisi, tagérayisé cimeyané literaturé
cigérayisan o ke & derheqé her di bawerlyan de
biyé yo. Peyniya xebate de ame kerdene ke mabéné
Elewitlya Dérsimi {i Yarsaniye de heté baweri, ihadet
Ui organizebiyayisi ra Kista ciyayiyan de estbiyayisé
pémendisané giringan zi béré tesbitkerdene.

Kilitcekuyi: Elewitiya Dérsimi, Yarsaniye, baweri,
pémendis, clyayiye.

ABSTRACT:

The belief in Alevism in Dersim and the belief in Yar-
sanism (Ahl-e Haqq), whose members live inside the
official boundaries of Iran and Iraq, are examined in
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terms of belief, worship, and organization in this research. Who are the Yarsans?
What designations are used for them? What name do the Yarsan call themselves and
how do they introduce their beliefs? What are the common and different points bet-
ween the Alevis of Dersim and the Yarsans? Such questions were generally sought to
be answered. This study’s contents are studies on both beliefs. The research techni-
que is to review the literature on both beliefs. Such queries were generally attempted
to be answered. This study’s resources include studies on both beliefs. The research
procedure includes a review of the literature on both beliefs.

Keywords: Dérsim Alevism, Yarsanism, faith, similarity, difference.

1. DESTPEK

Exlebé komelé kurdan musluman o {i heté mezheban ra bi hawayo péroyi sunni

1 zaf tay bo zi sii yo. Bé muslumaniye din G baweriyé ke heté kémi kesan ra ameyé

pawitis esté ke verniya inan de Eziditi, Yarsaniye @i Qizilbasiye (Elewitiye) éné. Bi
texmini kurdané frani miyan de nézdiyé di milyoni yarsani esté (Vali, 2018: 13.). Kurdé
Yarsani ke bi nameyé Ehl-i Heq éné sinasnayis, umiimen rojhelaté frani de merkezané
Kurdistani, flam @ Kirmansah de, bi taybeti z1 herémané Giiran {i Hewraman de

ciwiyené. Derheqé tarixé hasilbiyayisé diné Yarsani de yew melumato geti dayene

Se

mumkin niyo. Diné Yarsanan ke heté tarixi ra koké xo reseno dinané franiyan yé veré
Islami ke hina zaf basfiré koyané Zagrosi de vilabiyaye biyé, seserra 15. de heté Sultan

haki ameyo reformekerdis {i hetani demé ma ameyo (Vali, 2020: 161-162).

Ehl-1 Heq, baweriyané rojhélaté miyanén yé senkretikan ra yew a ke heté mana ra
cimeyané Rojawani de bi né sekilan viyarena: “Insané rastiye”, “Sadiqé Rastiye”,
“Kesé ke nézdiyé Heql yé” yan z1 “Kesé ke Tnan rayiré Heqi we¢inayo” No name-
kerdis sey “Diné Yari” yan zi “Diné dosté Homayi yé Ezizi” zi derbas beno (Mir
- Hiiseyni, 2003: 168). No sistemé baweriye ke bingeyé xo nimiteyiye @i batiniye
ra awan beno, dinyaya Rojawani de, tarixé zanayisané derheqé ey de reya veréne
reseno destpéké seserra XIX. Macdonald Kinneiri (m. 1830) {i nusteyané gérayox
{ misyoneran yé ewropayijan yé sey G. Keppel ( m.1891), H. Rawlinson (m. 1895),
C.A. Baron de Bode (m. 1887), comte de Gobineau (m. 1882), V.A. Jukovsky (m.
1852) 11 S. G. Wilsoni (m.1916) (Vali, 2020: 162). Gama ke pénasé kurdané Yarsanan
béro kerdene yan zi baweriya inan ra qal bibo tewr zaf termé Gulat, Ehl-i Hakk, Ali
illahi, Nusayri, Yarsan, Kakeyi @i Tayife éné bikarardis. Namekerdisé mens{ibané
na griibe de tayé merdimé zanisti (i cigérayoxi ke Tnan na baweriye ser o xebate
kerda, termé Yarsani rast vinené 1 ey tercih kené ke Dr. Shahab Wali inan ra yew

0. Wali meylé xo 1 bingeyé ey wina ifade keno:

Kurdé ke sey yarsani yené naskerdene (Ez vana “kurdi”, cike ewro yarsané ke
kurd niyé ki esté, yani kesé ke dima imané xo bi né dini ardo, Tnan ré miyané
yarsanan de “cesbide” yeno vatene. E yé ke maye i piyi ra yarsan &, inan ré ki
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“cékide” yani keso ke kok ra yeno vajiyeno. La heté tarix G etnisiteyi ra yarsani
kurd é. Miyané nameyané sey “ehlé heq, eliyullahi” isn ra seba namekerdisé
inan, ez terefgiré nameyané “yarsan” G “kakeyi” ya. Ma vinenime ke ewro seba
inan zafane nameyé “ehlé heq”1 yeno vatene. La gani ma bizanime ke no name
reya veréne heté oryantalisté fransizi Comte de Gobineauyira ameyo xebitnayene.
Oryantalisté ke ey dima ameyé inan ki no name xebitnayo i ma eskenime vajime
ke né nameyi cayé xo girewto. Temase yo, hercigas Minorskiyi bi xo ki vato ke no
namekerdis xelet o, ey bi xo ki nuste {i wesanané xo de no name gurénayo. Heté
bini ra ki termé “ehlé heq”i nameyék o ke heme hereketané batiniyan (mistikan),
bitaybeti ki hurifiyan, seba xonamekerdisé gurénayo. Pérune ra muhimér,
metnané pirozan & yarsanan de, ke ma eskenime ci ré vajime edebiyaté yarsanan,
termé “ehlé heq”i get ¢in o. Goreyé mi seba namekerdisé na griibe, xebitnayisé
termé “ehlé heqi” kémaniyéka pil a. Cike gama ke ma metnané diniyan wanenime,
vinenime ke inan xo sey “yarsan, yaristan, kakeyi” i diné xo ki sey “diné yari”
name kerdo. No termo ke cekuyané “yar” {i “san”1 (kilmkerdeyé sultani) ra ameyo
ra, manaya terefgirané Sultan Sehaké Berzenciyi dano. O mabéné seserrané 13-14.
de ciwiyayo, sexsiyeto tewr pil é yarsanan i reformkerdoxé (newekerdoxé) diné

yari yo (Vali, 2017: 31-32).

Goreyo ke Ozdemir Moosayi ra neqil keno na baweriye wayiré siroveyéké fslami
yé hézdar 1 ciyayi bo zi, motifané baweriyan yé baweriyané veré Islami (Zerdesti,
Ezitiye, Mazdekizm {isn.) ihtiva kena, hetta zafé ninan merkezé bingeyé baweriye
de ca géné. Eli-flahiye, Eli-Ellahiye, Kakaitiye, Elewitiye, Sebagjiye @i Nusayriti tayé
griibé baweriye yé senkretiki ke seba ke wayiré vinayisé siitiya radikale yé inan ra
sey Gulat gal beno, zaf manené Ehl-1 Heqi, mumkin o ke merdim cografyaya hiraye
de rasté rituelané na baweriye béro (Ozdemir, 2009: 11).

Ancina goreyo ke Ozdemir neqil keno Bruinessen diyar keno ke dinya de ¢end
milyoni mensubé Ehl-1 Heqi ciwlyené, Duringi ra goreyi teqriben 2-3 milyoni Ehl-i
Heqi ciwiyené. Izady zi reqeme nédano, la goreyo ke o neqil keno texminen %10-15&
nufusé kurdan yé dinya Yarsan (Ehl-1 Heq) & (Ozdemir, 2009: 12).

Waré nusteki de cigérayisé sumiildari yé veréni, destpéké seserra XX. ra tepiya
heté tarixnasané sey Minorsky, Ivanow i Mokri ra ameyé kerdene. Hema-hema
temamé cimeyan ke na babete ra eleqedar &, lehceya hewramki ya kurdki nusiyayé
z1, xebaté né cigérayoxan umiimen metnané fariskiyan G xebaté wari ke hina zaf
dertidoré Tehrani de ameyé kerdene ra teskil bené. Ewro zi ¢cimeyo sereke yo ke
derheqé Ehl-1 Heqi de muracaté ci beno, yew meqaleya Vlademir Minorksyi ya (Mi-
norsky, 2009: 5-20) ke o bi xo gama ke sefiriya Riisya de wezifedar beno, né komeli
reyde keweno tékiliye. Na meqaleya sumiildare ke sernusteyé aye “Mezhebé Ehl-i
Heqi” yo, serra 19201 de Ansiklopediyé Islami de ameya wesanayene. No tekst, herci-
gas wextéké zaf veréni de nusiyayo z1, xebaté ke melumatané na meqale ra ziyadeyér
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agahiyan dané ma hetani ewro néameyé kerdene {i coka hem-hema péroyé xebatan
yé ke derheqé Ehl-1 Heqi de biyé, cimeyé serekeyé inan na meqale biya.

Cigérayoxané na babete yé demané peyénan ra Mir Huseyni (Ozdemir, 2009: 12)
cigérayoxané ke Ehl-1 Heqi ser o xebitlyené, sey di besan tesnif keno;

“Griiba Yewine, terigeti sey parceyéké tradisyoné Islami gebul kena @i récané
aversiyayis U vilabiyayisé ey, pémendisé ey bi hereketané siiyan yé ekstreman de
géréna. Griiba diyine zi, eslé elemanané {slamiyan yé terigeti, kokané éyé franiyan
yé kehehan ré sey qilifi vinena G aversiyayis {i vilablyayisé ey néwastisé vindibiyayisé
tradisyonané franiyan yé kehenan ke & bandura Islamiyeti ra pey vindibiyene reyde
11 bi 11 mendé G héviya sari ke seba ke né tradisyonan birama gan esto ra eleqge-
dar 1zah kena. Ciyo ke balkés o no yo ke mensiibé Ehl-1 Heqi bi xo zi sey né sekili
ciyabiyaye yé. Tayé mens{ibé terigeti xo Islami ra d{iri géné i ey sey baweriyéka dini
ya clyaye pénas kené, yé bini zi ehemiyet dané esasé mistikan yé baweriya xo i bi no
gayde Ortodoksiya Siiti t dogmayané xo yew nuqta de ané téhet.”

Seni ke melumatané corénan ra zi fehm beno derheqé baweriya Ehl-1 Heqi de
ciyayiya fikiran tena cigérayoxané ke na babete ser o xehitiyené de ney, rasterast
mens{ibané bawerlye miyan de zi éno vinayene. Naye ra girédaye ¢cimeyané ke
derheqgé né komeli de agahiyan dané de, ma rasté suxulniyayisé mefhiimané clya-
clyayan yé sey teriget, mezheb, dini éné.

Ewro hema zi munaqeseyé tewr pili ke heté mens{ibané Ehl-i Heqi i kesané
teberé na baweriye de ra éné kerdene, verniya inan de tékiliya Ehl-i Heqi bi Islami
éna ke During (Ozdemir, 2009: 13) derheqé ciyaylya fikrané internal {i eksternalan
de ninan vano:

“Ehl-i Heqfi xo sinor hetta teberé Islami de hesibnené; feqet tayé inan idia kené
ke baweriya inan yew gila mistike ya Siitiya Diwésan / Des {i Diyan a. E, xo (yan zi
oryantalisti Tnan) se terif kené wa bikeré, baweriya inan yew formé $Siitiya marjinal
o {i veré verkan meylé inan mistik o, ke o heté ehlé tesawiifé Islami ra bi hawayéko
cidi ameyo mimkerdene. Eke ma vajé na griibe néeskena bhi sewiyeya bese de kulturé
islami temsil bikero @i bi no hewa itiraz bikeré, no béro a mana ke ma idia kené ke
tu konsepté ewliyatiye xosero néeskeno bi sekléké geti kulturé Islami temsil bikero;
koké kulturé Islami, tradisyoné kehén é ke récé inan bi wefadariyéka xorine heté
Ehl-1 Heqan yé Kurdan ra muhefeze bené.

Cemaaté ke menstibé baweriya Ehl-i Heqi yé, né nameyi ra teber bi né nameyan xo
dané naskerdene: “Tayefesan”, “Yaresan”, “Kakai”, “Ehl-i Sir”, “Davudi” Giéb (Mu-
sali, 2013: 14). Goreyé yew cigérayisi ke Ehl-i Heqi ser o ameyo kerdene, Ehl-i Heqi ke
& bi xo kurdé Hewraman/Goran &, xo ra vané “Yaresan”. Goreyé cigérayoxi semedo
ke Ehl-1 Heq heté Xurufi, Nusayri (i Safewiyan ra éno bikarardene, na baweriye ra

sey “Yaresan” qal kerdene hina biisabet beno (Hamzeh’ee, 2008: 74).
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Nézdiyiya Ehl-i Heqi {i Elewitiya Dérsimi veré ra nata bala tayé cigérayoxan anta.
Himara xebatané ke tede pémendisé her di baweriyan ser o ameyo vindetene, inané
ke hurdmini seypé erjnayo tay niya. Ma cend nim{ineyan eskené wina bidé: Dr. Blau
yew meqaleya xo ke 1862 de nusta de diyar kerdo ke gelek esiré Dérsimi Ali-Allahi
yé. Nustoxo riis Fronze zi 1929 de wina nusto ke kurdé Dérsimi Al flahi yé @ sey Qi-
zilbas ameyé namekerdene. Ancina Nikitini diyar kerdo ke Qizilbasé Dérsimi yew
saxé Ali Tlahiyan &. Mélikoffa ke bi cigérayisané xo yé Qizilbasan @i Bektasiyan ser
o sinasiyena, biné pémendisé doktrinané Elewiyan bi yé Ehl-1 Heqi xéz kena. Mo-
0so ke griibané siiyan yé heteredoksan ser o xebatéka ey ya hiraye esta, wina neqil
keno: Kurdé Qizilbasi tena Dérsim de niyé, herémané Kermansa i Kirindi yé Irani de zi
ciwiyené 0 tlya de inan ra Ehl-1 Heq éno vatene. Bé ninan Van Bruinessen xebatané xo
yé ciya-ciyayan de pémendisé mabéné Ehl-i Heqan i Dérsimijan isaret kerdé. Bi eyni
sekil Izady Ehl-i Heq 1 Elewitiya Dérsimi yew erjneno @i biné sernusteyé Diné Melekan
de viyarte (i taybetmendiyané inan yé hemparan ser o vindeno. (Gezik, 2012: 21)

2. PEMENDISE YARSANIYE U ELEWITiYA DERSIMI

Seni ke ma bi yew hewa cor ra zi behs kerd mabéné Elewitiya Dérsimi i Yarsaniye
de pémendisé balkési esté ke coka tayé cigérayoxan é yew hesibnayo, tayinan zi € sey
di baweriyan yé ke eyni kokan ra éné hesibnayé. Ma ke ewnené her diyinan ra vinené
ke Elewitiya Dérsimi (i Yarsaniye miyan de heté baweri (i ibadet (i organizebiyayisira
tayé pémendisi esté. Ma do cér ra bes bi bes ninan ser o vinderé.

2.1. Heté Baweri i Ibadetan ra Pémendisi
2.1.1. Ibadeté Cemi

Pémendisané mabéné Ehl-1Heq @i Elewitiya Dérsimira tewr muhim cem o ke hewte
de reyé éno kerdene yo (Musali, 2013:17; Hamzeh’ee, 2008: 233). Ehl-1 Heqf, né ibadeti
de tembiir dané piro Gi kelaman wanené. (Minorsky, 1997: 203) Cemi, cemxaneyan
de viraziyené (Hamzeh’ee, 2008: 233). Né mekani eyni wext de cayé careserkerdisé
meseleyané komelkiyan é (Giilpaygani, 2014: 362). Hikayeya xelignayisi ya Ehl-i
Heqi gore, Homayi bi hewt melekané xo cem kerdo (Hamzeh’ee, 2008:179).

Wezifeyé ke do cemé Ehl-i Heql de béré caardene, tayé kesan ser o ameyé
teqsimkerdene (Hamzeh’ee, 2008: 234-235):

Seyyid: Wezifeyé duayané niyazi (bi tirki adak) aidé seyyidi yo ke o cisné yewen-
des keyeyan yé pirozan ra éno.

Nayip: Hetkaré Seyidi yo {i gani azé delili ke dereceya diyine de keyeyo piroz o, ra
béro. Eke Seyid cin bo, o duayan waneno.

Xelife: Keso ke miyané besdaran de niyazan keno vila o yo.

Wendoxé kelaman: Keso ke ilahiyané diniyan waneno yo.
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Xadem: Keso ke bi hawayo um{imi nizamé cemi temin keno G gama ke luzum
beno hetkariya seyid i xelifeyi keno yo.

Cemé Ehl-i Heqi wina icra bené: Besdari, sémuga beri de secdeyé cemxaneyi kené
0l wini dekewené cemxane. Keso yewin gama ke dekewt cemxane derbasé heté tewr
rasti beno {i uca roniseno. Besdaré bini zi beri de secde kené, dekewené zere {i desté
rasti ra desté cepi ser kam ke roniste bo, desté Tnan mac kené {i bi edebi cayé talé
veréni yé desté cepi de ronisené. Kesé ke newe éné cem, heté inané ke veri ra ameyé
ra “Ya Heq” yan z1 “Ya Eli” xérameyis géné. Bi no qayde nizamé ronistisé besdaran
seklé yew dayireyi géno. Her kes miyaneyé xo ra yew kemer yan zi miye girédano i na
miye her di kesané ke ey het de ronisené ra pulisnené (posunené.) Bi no hewa heme
besdari yewbinan ra bené girédayi. Naye ra teber péro besdari mecbur é ke sase (xafe)
bipesé sereyé xo ra yan zi bi yew hewa ¢iyé biancé sereyé xo ser (Hamzeh’ee, 2008:
235-237). Cemané Elewitlya Dérsimi de miyé girédayene, desté her kesi mackerdisi yé
& kesi ke o newe ameyo i sereyé xo pistisé/girewtisé camérdan ¢in o.

Seni ke Elewitiya Dérsimi de ca géno yé Yarsaniye de zi1 niyazi peskes bené i
qurbani éné serebirnayene. Esteyé qurbanan néné sikitis (i defné erdi bené. Wexto
ke qurbani ameyi vilakerdene i werdene duayi dest pékené. Duayi sey nimite (xefi)
i biveng (celi) di cesid é. (Hamzeh’ee, 2008: 236-237); Né duayi Elewitiya Dérsimi de
cin é. Temamé né duayan 5 tene yé. (Hamzeh’ee, 2008: 238):

1) Ebadet: Semedé tethigkerdisé vecibeyan yé diniyan é. Qismékeé inan biveng o,
gisméké inano bin béveng o.

2) Hacet: Duayé ke seba karéké mesriiyi éné wendis é. Qisméké inan biveng o,
gisméké inano bin béveng o.

3) Mo’ezat: Duayé ke siretan {i tewsiyeyané ehlaqi (i ruhaniyan ra teskil bené yé.

AA A

4) Cezbiyat: Duayé ke melodiyé inan yé taybeti esté (i besdaran kené halé vecdi.
Biveng waniyené.

5) Murekebat: Duayé béveng é ke bi niyeté bi hewayé nefsqijiye thadet kerdene
éné wendene.

A

Gama ke bi nameyé “Fekr-o Zekr” duayé murekebat éné kerdene, yew enstru-
mano ke sey tembiir name diyeno ci éno xebitnayis. No tembiir piroz (bimbarek) o
i dest bi dest hetani ke tekrar kewt desté pirodayoxi her kes dest paneno ey ra {i ey
bi hurmet mac keno. (Hamzeh’ee, 2008: 239). Seke ma zané mintigaya Dérsimi de zi
tembf{ir éno gurenayene.

Mabéné tayé griibané Ehl-1 Heqi de ferqé icrakerdisé cemi esté. Mavajime tayé
griiban de ciniyi daxilé cemi bené, tayinan de serab éno ikramkerdene. Tayinan de
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zi tam eksé ninan mewziibahis o. (Musali, 2013: 19). Cemané elewiyané Dérsimi de
ciniyi zi ca géné. Ikramkerdisé serabi cin o, la goreyé tayé vateyané pilan @i cimeyan
demané zaf verénan de tayé gritbané Elewiyan de no gaide esthiyo.

Merasimé cemi de badé ikramkerdisi zikir éno kerdene. Pirodiyayisé yew sazi
ke di telin o G sey “Tamire” name beno reyde siiré ke di yan ¢car misrayan ra éné pé
waniyené. Besdari bi her di destané xo cepikan dané piro i bi no qayde tewré zikiri
bené (Jukovsky, 2013: 130). Elewiyé Dérsimi zi destané xo dané cokané xo ro G tewré
muziké muzikan yé cemi bené.

Ceman de tayé besdari adiri ser ronisené i ci ra bé ke is bile bigiré xelesiyené ra.
Zinarané berzan ra xo sereserki erzené war la cané Tnan ra kuléka gije nébena. Kesé
ke nézane azne bikeré xo erzené awe la biné de nésoné. (Jukovsky, 2013:131). Eyé ke
cem de zikir kené, komirané siirbiyayan géné xo dest {i kené feké xo. Ey vejené yewé
neweyi géné. Her parceyé komiri da-yew deqa feké inan de maneno (Marr, 2013:441).
Ayinané pilan de dewrési bi melodiyané tembiri kewené cezbe, bené tewt, seré
adiri ra soné {i adir géné zereyé kafané xo (Minorsky, 1997: 203) Goreyé vateyané
pil G kalané Dérsimi xususen c¢iyé ke derheqé adiri de yé, ge-ge cemané demané zaf
verénan de tetbiq biyé.

Seke cor ra zi fehm beno ibadeté cemi yé Yarsanan G Elewiyané Dérsimi heté
sekil it muhtewa ra bimané yewbini zi, mabéné inan de tayé ferqé muhimi zi esté.
Mavajime cemé Ehl-i Heqi de 12 xizmeti ¢in &. Oxro ke 12 xizmeti bingeyé cemé
Elewiyané Dérsimi teskil keno @i eke yewé inan nébo yan zi kémi bimano cem
néno temamkerdis. Ancina ma vinené ke semaho ke yew parceyé cemé Elewiyan
yé muhim o, cemané Ehl-i Heqi de ¢in 0. Cemané Ehl-i Heqi de sey gulbangi ney
sewbina duayi éné wendene ke (Hamzeh’ee, 2008: 238) no zi yewna ferqé muhimi
yé cemané her di baweriyan o. Mefhiimé ke her diyinan de zi ortax é né yé: Seyid,
delil, tembr, cem. Xususen muziko ke bi tembfiri éno virastene her di baweriyan
de elementané muhiman yé hemparan ra yo i koké né tradisyoni reseno veré dewré
Islamiyeti. Dewré Islamiyeti ra pey no tradisyon nébiyo vindi i estena xo bi rituel,
motif {i bawerlyané newiyan ramito @t ewro waréké ciyayi de bi tezahurané ciya-
ciyayan ciwiyeno. (Alay, 2018: 912)

Hem Elewitlya Dérsimi de hem Yarsaniye de ca girewtisé yew ibadetl ke o
sey cemi name beno, hem zi hete sekil i muhtewa ra pémendisé Tnan béguman
xususéko balkés o 4 ¢iyéko tesadufi niyo. Seke ma zané tena Elewitiya Dérsimi de
ney Elewitiya tirkan {i Bektasiyiye de zi cem esto (i eke ma biyaré xo viri ke tarixé né
her di baweriyan yé Ehl-1 Heqi ra kehenér o, ma eskené wina bivajé: Né heme ortaxi
Ui pémendisi yew koké inané mustereki yan zi miyané inan de estena tesiréké xurti
nisané ma dané.
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2.1.2. Rojeyé Hiré Rojane

Elewiyé Dérsimi umiimen asma Remezani de roje négéne. Asma Muheremi de
des yan diwés roji, asma sibate de zi hiré roji roje géné. Rojeyo ke é agma sibate de
géné, ey ra rojeyé Xiziri vajiyeno.

Her diyinan de zi estbiyayisé rojeyéké hiré rojaneyi faktoréko ortax o, la miyané
inan de fergé muhimi esté. Baweriya Ehl-1 Heqi de nameyé xususi yé né hiré rojan
esté. Né wina yé (Giilpaygani, 2014: 266):

1- Niyyet-1 mornovi,

2- Devet-e sahi yan zi devet padesahi

3- Kavaltasi.

Rojeyi ke hiré roji éno girewtene ra dima rosan beno. (Musali, 2013: 135-137; Ju-
kovsky, 2013: 130; Minorsky, 1997: 203), La gani kamcin rojan de roje béro girewtis,
no derheq de griibané terigeti miyan de meylé ciya-ciyayi esté. (Musali, 2013: 19).
Her roja royeyi de ciya-ciya niyazi péskés bené. (Giilpaygani, 2014:268).

Elewitiya Dérsimi de cayé Xiziri zaf-zaf muhim o. Seba ke girinya ey béro fehm
kerdene, gani pirozé ke baweriya Elewiya Dérsimi, bi goreyé dereceya inan béré
rézkerdene. Né pirozi né yé:

1. Heq,

2. Xizir,

3. Tije (Roj),

4. Car Meleki (Cebrail, Mikail, Azrail @i Tsrafil),

5. Hz. Mehemed, Hz. Eli, 12 Imami @i Ana Fatma,

6. Pérp péxamberd,

7. Ziyari G ewllyayi Gt wayiré meqgamané diniyan

Xizir, Dérsim de tewr berzé pirozan niyo. O né heti ra Heqi dima éno. Xizir kalédo
herdissipi yo. Bi estora xo ya boze géreno, cantézik o. Wayiré sirré winasi yo ke
“her dem, her ca de hazir {i nazir 0.” Bi taybeti zi rojané serdinané zimistani yé ke
vewre (i puk hakim o, laseran de, erdlerzan G bobelatané binan de, sey pawitoxé/
seveknayoxé serekeyi sewe (i roj reseno haware (Cem, 2011: 42).

2.1.3. Bé ke Béré Sikitis Definkerdisé Esteyané Qurbani

Baweriya Ehl-1 Heqi de qurbani car béj é (Giilpaygani, 2014: 346):

1. Qurbané goni: Deve, gayo kedi, miya kediye G dik

2. Qurbané bégoni: Mase, goze, gerde (yew tewir nan o) @i henare

3. Madeyé ke qurban nébené, la merasimé qurbani de bené: besila (gawune),
seker, vame (i qaqute
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4. Hedmet: Yew werdo taybeti yo ke riz (birinc) G gosté qurbani/e ra viraziyeno.

Goreyé yewna cimeyi sey bigoni (i bégoni pésero 14 tewiré/cesidé qurbani esté
(Minorsky, 1997b: 514).

Elewiyé Dérsimi zaf reyan; mavajime Rosané Qurbani i ceman de @ bi niyeté
niyazi qurban serebirnené. Mefhimé qurbani semedé pes i dewaran xebitniyeno.
Bé qurbani tayé werdi; mavajime sey helwa @i logmeyi éné pewtene i vilakerdene.
Feqet ferqé né peyénan no yo ke né qurbani niyé, werdé ke sey “xér” yan zi “logme”
name bené.

Bi kilmiye Yarsanan G Elewiyané Dérsimi de carcewaya babeta qurbani de fergé
eskereyi esté, la yew pémendiso balkés zi esto; Hem Yarsani hem zi Elewiyé Dérsimi
qurbané ke serbirnené, esteyané ey/aye nésiknené. Cunke naye sey guneyi vinené.

2.1.4. Car Beri it Cewres Meqami

Seke ma zané tena Elewitlya Dérsimi de ney, Elewitiya Anadoluyi G Bektasiyiye
de ziidraqé Car Beri i Cewres Meqami cayéko muhim géno. Merdim rayire kamiliye
de tayé merhaleyan ra derbas beno. Keso ke biesko ninan ra derbas bo reseno Heqi
(Homayi.) Né merheleyan ra car teneyi binge yé, cewres teneyi zi merheleyé mabéni
yé. Destpéki ra heta kemaleti Car beri né yé: Seriet, Teriget, marifet (i Heqgiget (No-
yan, 1995: 250-251; Yaman, 2011: 265- 266). Bawerilya Ehl-1 Heqi de cewres megami
nébé zi, car beri bi yew hewa esté. Na baweriye de kesé ke newe kewené cemat (ninan
ra cesbideh vajiyeno) seba inan yew sistemé berzbiyayisi esto ke, no maneno Car
Beran yé Elewiyan. Goreyé naye kes, veré merheleya Serieti de riayeté gaydeyané
umiimiyan yé Islamiyeti keno. Merheleyané Teriget @i Marifeti de zi rayiré tesawifi
de aver sono. Merhelaya peyniye de zi Heq éno idreqkerdis G o kes beno Ehl-1 Heq.
(Hamzeh’ ee, 2008: 291) .

Kitabé pirozi yé Ehl-i Heqi Serencam de né merheleyi sey seriet, teriget, heqiqet (i
marifet ameyé rézkerdis (i nameyé melekan zi bineyé her yewi ra sey car teneyi ameyé
vilakerdis (Minorsky, 2013: 283) Ancina bi goreyé baweriya Ehl-i Heqi, car prosesé
tecellyé eslé 1lahl mugabilé car merheleyan éné. Proseso tewr verén seriet, yo diyin
teriget, yo hiréyin marifet i yo carin zi heqiget o. Sultan Sehak, teceliyé prosesé carini
yé eslé ilahi yo (i bi ey vejlyayo mertebeya tewt berze (Minorsky, 1997; 202).

Bi goreyé Hewramanan (Goranan) o ke nisbeté Ehl-i Heqi é teskil kené, gama ke
eslé Tlahi sey

. Hz. Eli ameyo diyene seriet,
. Sah Xwesin ameyo diyene teriget,
. Sah Fazl ameyo diyene marifet,

. i Sultan Sehak ameyo diyené heqiqet eskere (ifsa) kerdo (Bruinessen, 2008: 167) .
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2.2. Heté Organizébiyayisi ra Pémendisi
Mabéné Yarsaniye G Elewitiya Dérsimi de heté organizebiyayisi yé binyaté
sosyolojiki ra tayé pémendisé muhimi esté. Ma do cér ra bi dore Tnan ser o vinderé.

2.2.1. Xandani (Ocaxi)

Cematé Ehl-1 Heqi, sey keyeyé (familyaya) Seyidan 4 terefdarané alaladeyan
di grliban ra teskil beno. Péro sey yewendes saxan clya beno ke, seré her saxi ra
yew keyeyé Seyidi beno (Hamzeh’ee, 2008: 292). Ehl-i Hegan de keyeyé Seyidan ke
sey “Xandan” name bené i manené ocaxané Seyidan yé Elewiyané Dérsimi esté.
(Hamzeh’ee, 2008:233) Thtimal o ke koké cekuya Xandan “Xanedan” ra béro. Verni
de hiimara né keyeyan 7 biya, @ thtimal o ke seserra 17. yan zi 18. vejiyaya 11. (Ham-
zeh’ ee, 2008:299) Nameyé né keyeyan né yé:

1. Xandané Sah Ibrahim

2. Xandané Seyid Ebul Vefayi

3. Xandané Ali Qelenderi

4. Xandané Seyid Mir Strd

5. Xandané Baba Yadigari

6. Xandané Seyid Mistefayl

7. Xandané Ebu Isayi (Seyid Bavasi)

8. Xandané Ates Begi

9. Xandané Zunnuri

10. Xandané Sah Hayasi

11. Xandané Baba Hayderi (Hamzeh’ ee 2008:292).

Seke aseno Xandané Ehli-Hegan @i Ocaxé Elewiyané Dérsimi maneno yewbinan,
la mabéné inan de yew ferqo muhim zi esto. Baweriya Ehl-i Heqi de koké (ne-
sebe) Seyidan reseno Rayberané Ehl-i Heqi. Bi vatiséké bini Ehli Heqi de Seyid
éno a mana ke kesé ke nesebé (azé) Rayberané Ehl-1 Heqi ra éno. (Hamzeh’ ee,
2008:284) Ninan miyan de tena semedé cend teneyan vajiyeno ke heté azi (nesebi)
ra resené keyeyé Hz. Mehemedi. Goreyé baweriye Elewiyané Dérsimi de zaruriyet
o ke mensubé ocaxan heté nesebi ra biresé azé Hz. Mehemedi yan z1 gani koké xo
bireso azé Ey. Ma biyarime xo viri ke icazetnameyé ke koké né ocaxan resnené Hz.
Eliyi dewré Sah Ismaili de vejiyé orte. (Ocak, 1996: 253-254)

2.2.2. Muqaweleyé Way ii Biratiye (Musahibiye)

Musahibiye, besté ke Elewiyan de esté, Tnan ra yew o. Kirmancki de “Birayé
Axreté” yan zi “Musayiv”, kurmancki de zi “Birayé Axreté”, “Destbira”, “Birza-
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va”, “Sospan” yan zi Sospan” o. Bi nameyé xo yé bini Saxdici yo. Mabéné inan de
ciyayiye cin a, gani nébo. Heté teoriki ra malé yewd, yé é bini; deyné yewi yé é bini,
sewab 1l guneyé yewi, sewab {i guneyé é bini yo. Gani saxdici bi tu hewa yewbinan
ortax o, Way {i Birayé Axreti sey na dinya gani dinyaya bine de, yani axreti de zi vera
yewbinan mesul é. Heté teoriki ra miyané di kesan de destpékerdisé besté Way i
Birayiya Axreti, Elewitiye de cayédo zaf muhim geno @i bi goreyé yew metodé belli
éno ca. (Cem, 2011: 68-70)

Baweriya Ehl-1 Heqi de mugaweleyé way 4 birayiye yo manewi ke maneno
“Musahibiye” esto, sey “Sert-o Eqrar” name beno. Mugaweleyé Way @ Birayiye (bi
tirki kardeslik akdi) di yan zi hina zaf kesan miyan de beno. Sewbina metnané Ehl-i
Heqi de sert roniyayo ke gani griiba ke xo miyan de né mugaweleyi virazena/qebul
kena, gani tewr tay 4 kesan ra awan biba. (Hamzeh’ ee, 2008: 310). No mugawele
eslé xo de yew peameyis (bi tirki: anlasma) o. Péameyis, ebedi yo {i névuriyeno.
Kesé ke terefé né péameyisi yé, dinya i axiret de xér i serané yewbinan piya géné xo
ser. (Minorsky 1997: 203) Hamzeh’ ee, 2008: 311). Way { birayé ke inan no péameyis
kerdo, sey bira i sey waye qgebul bené. Zéwacé inan qedexe yo. (Hamzeh’ ee, 2008:
311). Ferqé Elewitiya Dérsimi G Yarsaniye no yo ke Elewitiya Dérsimi de di cini G
mérdeyan ra zédeyér kesi néeskené bibé terefé né péameyisi yan zi bi vatiséké bini
tena é (di cini . mérdeyi) eskené bibé musahibé yewbinan.

Eke ma biewné mugawele yan zi péameyisé way 1 birayilye yé manewiyi ra vinené
ke no adet.

zafé herekatané komelkiyan yé frani de mewciid o. Goreyé yew serté Avesta, yew
kes mecbur o ke keséki bivino ke, o do roja muhasebeyi de sahidiya vateyané ey
bikero. Hasasiyan, Ismailiyan i Horamdiniyan de zi mugaweleyé winasi esté (Ham-
zeh’ ee, 2008: 308-309).

3. CIYAY1YE KE YARSANIYE U ELEWITiYA DERSIMI MiYAN DE ESTE

Miyané Yarsaniye @i Elewitiya Dérsimi de, pémendisé yan zi nézdiyiyé ke ma cor
ra behsé inan kerdi, inan ra teber tayé ciyayiyé (ferqé) muhimi yé baweri, ibadet
organizebiyayisi zi esté. Mumkin o ke ma né ciyaylyan bi kilmi wina izah bikeré.
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Tablo 1: Heften (hewt bedeni) ve meleké xo
(Minorsky, 2013: 287; Hamzeh’ee, 2008: 163)

Numreyé | Teceliyé Meleké xo
Dore Esasé 1 2 3 4
flahiyi
1 Havendigar | Cebrail Mikail Israfil Azrail
2 Murteza EI Hz. Muhammed |Hz. Selman |Kamber Nusayr
el-Mustafa
3 Sah Hosin Baba Buzorg Baba Feqi |Baba Hesen |Baba Tahir
4 Sehaq Hz.Benyamin |Hz.David |Hz. Pir MGsi |Hz. Rezbar
Sah Sor Kaka Mire Kaka Arab |Kaka Xatlin
Rahman Zerban(
6 Sah Kamerican Kaka Melek |Kara-Pust Sahsiivar
Muhammed Can
7 Sah Ates Sah Cemsit Sah Almas | Sah Abdal Xatiin Peri
Xanim

Tesnifo ke tabloyé coréni ra aseno, cimeyan nustekiyan @ fekkiyan yé Elewiyané
Dérsimi de ca négeno. Veré verkan ma gani naye vajime: Hewt bedeni ke sey “Hef-
ten” name beno, bedeni ra bedeni derbasbiyayisé esasé flahi (bi tirki: ilahi 6z) @
bedené insani/e de tecelikerdisé Ey ifade keno, Elewitiya Dérsimi de ¢in o. Elewiyé
Dérsimi ninan ra tena Hz. Eli nas kené. Labelé é Hz. Eli sey Ehl-1 Heqi (Yarsan) nas
nékené 1 bi o gayde nédané naskerdis. Naskerdis i dayissinasnayisé Tnan mane-
no ro yé Siitlya Des @i Di Imaman. Sexsiyeté bini ke nameyé inan tabloyi ra éné
vinayene, mensiibané itiqadé Elewitiya Dérsimi ré beyaxki yé (xerib &). Mavajime
Sultan Sehak o ke ronayoxé Ehl-1 Heqi yo, heté elewlyané Dérsimi ra néno zanayene
Ul naskerdene.

Bawerilya Yarsaniye de Hz. Mehemed, miyané melekané Hz. Eliyi de ameyo
hiimaritene. Oxro ke ma zané ke bi seyan eserané elewitiya Dérsimi de qalibé “Heq,
Mehemed 1 Eli” viyareno G elewiyé Dérsimi vané “Ya Heq, Ya Mehemed, Ya Eli”
No éno na mana ke cayé Hz. Eli her di baweriyan de eyni niyo, Yarsani, Hz. Eliyi
Hz. Mehemedi ra aver géné ke no seni ke galibané corénan ra zi fehm beno eksé
gebulkerdisé Elewilyané Dérsimi yo. Yewna nimfineya ke dereceya verniye ya Hz.
Mehemedi nisané ma dana na ya: Elewiyé Dérsimi vané ke “Asme Eli yo, roje Mehe-
med” Wina aseno ke elewitiya Dérsimi de riayeté qayde @i quralané imameti kené ke
o bingeyé Siitiye de cayéko muhim géno.

Seni ke Yarsaniye de esté baweriya Elewitlya Dérsimi de zi Car Meleki yé Pili
(Cebrayil, Mikail, Israfil @i Azrail) esté. Cayé inan bi goreyé gebulé Islamiyeti yo.

158
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Oxro ke ma vinené ke rol {i manayé ke baweriya Yarsaniye de neqlé inan biyé, teberé
Islamiyeti de manené.

Baweriya Ehl-i Heqi de koce ruhan (tenasuh) esto {i heme mudeté tenasuhi de
her kes 1001 kocé ruhi derbas keno. (Hamzeh’ ee 2008: 199). Tecesumo peyén roja
giyameti de beno i roja muhakemeyi ra dima ruho durist, leyé Heqi/Homayi de
ciwiyeno ke no mukafat o ke do bidiyo ey. Ruhé nebasi (xirabi) zi do tekrar biersawiyé
bi dinya. Cunke dinya cehennem o (Hamzeh’ ee 2008: 199-200). Elewitiya Dérsimi de
tayé qalibé ke misrayané siiran de viyarené @i cend vateyé tradisyoneli ke é peyé mer-
deyan ra vajiyené (Sey nim{ineyéke “dewré xo daim bo”) estbé zi kes néeskeno tena
bi ninan Elewitiya Dérsim1i de estisé baweriya tenasuhi izah bikero.

Hikayeyé Xeligniyayisi yé Ehl-1 Heqi yé Elewitiya Dérsimi ra temamen biferq
é. (Hamzeh’ ee 2008: 127). Ancina baweriya Mehdi yé Ehl-i Heqi sey ya Elewitiya
Dérsimi niya. Saxé Sah Xatayi yé Ehl-i Heqi, Mehdi sey Sah Xatayi dané sinasna-
yene. Bi goreyé yewna riwayet Sultan Sehak, bi goreyé yewnayi zi Han Atas do sey
Mehdi zuhur bikero (Hamzeh’ ee 2008: 209). Né gebuli Elewitiya Dérsimi de cin &.
Elewiyé Dérsimi Mehdi sey & peyéné 12 Imanan zané i nas kené.

Yewna ferq o ke bale anceno definkerdisé merdeyan o. Ehl-i Heql merdeyané xo
bi reqis (dans) G muzik reyde; bi cenayisé dawil 4 zirna defin kené. Reqso ke sey
“Rara” name beno, herciqas biyo kémi zi, Ehl-1 Heqi definkerdisé merdeyané xo de
cenayisé dawil 4i zirna domnené (ramené) (Hamzeh’ ee 2008: 275-276).

Tayé xususé sey Car Estuni (pakiye, duristlye, nébiyasé xuyé nebasi/xirabi),
sadaqat-ardim, Panc Muqedesati (sacnari @i perdiveri beyabes, cem {i cemxane, qur-
ban i niyaz, ehd-1 misaq) némanené yé gebul, rituel G adetané Elewitiya Dérsimi
(Hamzeh’ ee 2008: 276-279).

Yarsaniye de endamé neweyi qebulé cemati bené (Hamzeh’ ee 2008: 285), feqet
seke éno zanayis Elewitiya Dérsimi de azi/nesebi ra ameyene esas i muteber o.
Yarsaniye i Elewitiya Dérsimi miyan de péxamberan, tije { Xiziri ser o ciyayiyé
muhimi esté. Seni ke ma cor ra zi qal kerdbi né mefh{imi pirozané Elewiyané Dérsimi
yé giringan ra yé. Xizir, Heqi ra dima dereceya diyine de ca géno, heté bini ra bi
nameyé ey Cem, yew roje (i peyniya ey de bi eyni name rosan esto. Tije (roj) zi ey dima
dereceya hiréyine de piroz a. Elewiyé Dérsimi heme péxamberan zané, nas kené i
inan miyané pirozané xo de himarené. La Yarsaniye de mefhiimé péxamberiye ¢in
0, Xizir zi tede Tnan ra hende behs nébeno. Ancina musahibiye yan zi Way { Biratiya
Axreti de zi tayé ciyayl kewené ciman ver ke Yarsaniye de 4 kesan ra vésér merdiman
reyde girédayena Musayibiye yew nim{ineya inan a.
Ehl-i Heqi de her domano/a ke maya xo ra beno/a, roja hiréyine yan zi carine
ra dima éno/a weftiz kerdene. Wezifedaré dini, may 4 pi G piyé ey/aye yé weftizi
né merasimi de hazir bené G awa ke helbe ra éna girewtene, risniyena 11 Qi sereyé
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domani/e ser (Moradi, 2014: 459) Tena yé Dérsimi de ney Elewitiye de caardiso
winasi ¢in o.

Ziyaré/Ziyaretgehé (Cayé Pirozi) yé Ehl-1 Heqi yé Elewitiya Dérsimi ra ciya yé.
Ehl-1 Heqi ziyarané Elewiyan ré itimad nékené, Elewi zi ziyarané inan nas nékené
(Musal1, 2013: 26). Hetta Ehl-i Heqi, inan & ke soné Imam Huseyin yan zi imam Eli
Riza ziyaret kené ré guneyé xo ané; cunke ziyaré ke muqabilé dereceya inan €, xora
mintigaya Goran de esté (Bruinessen, 2008: 190).

Cimeyé nusteki yé Ehl-1 Heql tewr verni de kitabé “Serencam” @i cend destnus-
te yé. (Hamzeh’ ee, 2008:63-66) Gi Elewiyé Dérsimi ninan ra hayidar niyé. Cimeyé
nusteki yé Elewiti ye zi risaleyé ke sey “Buyruk” name bené i nisheté Imam Caferé
Sadiq G $éx Safi bené yé. (Kaplan, 2010: 42-48). Né heté muhtewa ra pénémanené
yewbinan.

Baweriya Elewitiya Dérsimi de giringiya Ehl-1 Beyti zaf eskera asena la, baweriya
Ehl-1 Heqi de Ehl-1 Beyti ra yan get gal nébeno yan zi qalikerdisané sembolikan ra
sinorkerde maneno. (Babacan, 2005: 218). Komelé Ehl-1 Heqi de tayé unwani esté.
Padisah, keso ke vejiyayo mertebeyé mazharé Heqi. O, pir (i delilan tayin keno. (Ham-
zeh’ ee, 2008: 284). Pir, endamané newiyan ré rehberiye keno @i inan sewqé Padesahi
keno (Hamzeh’ ee, 2008: 284). Delil bi destiiré Padisah @i Piri endamané newiyan
ré rehberiye {i ardim keno. Yewna wezifeyé ey merasimané resnayisi (bi tirki: ergin-
leme) de endami resnayisé bi Piri yo. (Hamzeh’ ee, 2008: 284-285). Tena Elewitiya
Dérsimi de ney, carcewaya péroyi de terminolojiyé Elewitiye de Padesah cin o; Pir zi
tena Elewitiye de ney, yew unwan o ke gelek terigetan de éno bikarardis.

Bésik clyayiyé ke mabéné Ehl-i Heq i Elewitiya Dérsimi de esté, gqasé ke ma bi
xulasayi cor ra ser o vinderti niyé. Seba na babete mudet, imkan G sinoré na xe-
bate zaf teng biyl. Aye ra gani ameyoxi de xebaté dergiidilayi ke tede né her di
baweriyé kurdan zaf hetan ra i bidetay béré analizkerdis béré kerdene. La ciyo ke
ma bieské vajé no yo: Ciyé ke né her di baweriyan de musterek &, yan zi nisbeté girdi
de pémanené, thtimal o ke Elewitiya Dérsimi ra derbasé bawerilya Yarsaniye biyé.
Cunke goreyé cimeyané ke ma dest de y&, diyar beno ke tarixé Elewitiye G Elewitlya
Dérsimi yé Yarsaniye ra kehenér o.

4. PEYNIYE

Bi na xebate amancé ma o bi ke ma carcewaya tayé melumatané péroyiyan de
kamiya Ehl-1 Heqan ser o vinderé, ¢iyé mustereki Gi clyayi ke bawerilya Yarsanan
(Ehl-1 Heq) G Elewitiya Dérsimi miyan de esté, inan bivejé orte. Hetani ke ma carce-
waya na xebate de egkayi, kerd ke né unsuran analiz bikeré @i biresé tayé neticeyan.
Goreyé peyniya né cigérayisi ma néeskené ke bivajé Yarsaniye @i Elewitiya Dérsimi
eyni bawerd ya.
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Waré nusteki de Yarsaniye (Ehl-1 Heqi) ser o cigérayisé sumildari yé veréni,
destpéké seserra XX. ra tepiya heté tarixnasané sey Minorsky, Ivanow i Mokri ra
ameyé kerdene. Hem cigéraxoxané xeriban ke na baweriye ser o cigérayis kerdo hem
zimens{ibané baweriye miyan de derheqé pénas (terif) G tesnifkerdisé na baweriye de
fikré clya-ciyayi esté. Griiba Yewine ya cigérayoxan, terigeti sey parceyéké tradisyoné
Islami gebul kené {i récané aversiyayis i vilabiyayisé ey, pémendisé ey bi hereketané
siiyan yé ekstreman de géréna. Griiba diyine zi, eslé elemanané Islamiyan yé terigeti,
kokané éyé franiyan yé kehehan ré sey qilifi vinena i aversiyayis @i vilabiyayisé ey
néwastisé vindibiyayisé tradisyonané franiyan yé kehenan ke é bandura Islamiyeti
ra pey vindibiyene reyde ri bi 1i mendé @ héviya sari ke seba ke né tradisyonan
biramé gan esto ra elegedar izah kena. Ancina tayé mensiibé terigeti xo Islami ra
diirl géné 1 ey sey baweriyéka dini ya ciyaye pénas kené, tayé bini zi ehemiyet dané
esasé mistikan yé baweriya xo {i bi no qayde Ortodoksiya Siiti i dogmayané xo yew
nuqta ané téhet.

Wini aseno ke baweriya Yarsaniye yew terigeto senkretik o ke, biné tesiré dinané
Zerdustiye, Maninizm, Mazdekiye, Hurremiye, baweriyané Aryen (franiyan) i
Hindiyan, Xiristiyani, ancina biné cereyanané Islamiyan yé sey Siitiya Imamiye,
Ismailiye, Nusayriti, Bektasitiye, Qelenderitiye @i Hurufitiye de mendo.

Mabéné Elewitiya Dérsimi i Yarsaniye de nuqtayé ortaxi yé sey ibadeté cemi,
rojeyé hiré rojaneyi, bé ke béré sikitene wedarlyayisé esteyané qurbani, car beri cew-
res meqami ameyi teshitkerdene. Ame diyene ke né unsuré her di baweriyan de zi
esté, la terzé tethbigbiyayisé inan de ciyayi esté.

Yewna neticeya ke ma peyniya na xebate de resayl aye waré baweri, ibadet G
organizebiyayisi de mabéné Yarsaniye @i Elewitiya Dérsimi de ciyayi (ferqi) esté.
Ninan ra tewr verén teceliyé esasé flahi yo ke o bingeyé baweriya Yarsaniye teskil
keno. Ma tesbit kerd ke bedenané ciya-clyayan de vinayisé né tecellyl {1 meleké
inan bi hawayo temami baweriya Elewiya Dérsimi de ¢in é. Yarsaniye de Hz. Eli
verniya Hz. Mehemedi de éno girewtis, la Elewitiya Dérsimi de seni ke qalibé “Heq,
Mehemed i Eli” ra zi fehm beno, riayeté hiyerarsiyé imameti beno. Baweriya Car
Melekan yé Pilan her di baweriyan de zi esta, la Car Meleki yé Elewitiya Dérsimi
munasibé baweriya Islami ya, Yarsaniye de manaya ke Islamiyeti de diyena, teberé
aye de manayé Kesitiyané ciya-ciyayan diyayé Car melekan. Bé né corénan, warané
sey cemati ré gebul biyene, hikayayé xeligniyayisi, ¢cimeyé nusteki, definkerdisé
mérdeyan {isn. de gelek clyayi ameyi tesbitkerdis.

Xizir, tije, péxamberi, heté usiili ra musahibiye ciyaylyané binan yé mabéné her
di baweriyan ra yé. Xizir {i Tije elewitiya Dérsimi de pirozané tewr muhiman ra yé.
Péro péxamberi bi eyni sekil pirozané baweriye miyan de ca géné. La Yarsaniye de
mefhlimé péxamberi cin o. Aye ra behsé péxamberan {i Xiziri nébeno. Sey ninan ma
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na baweriye de rasté piroziya Tije z1 néné. Oxro ke cayé tije Elewiyané Dersimi de esta;
a sey nuré Mehemedi gebul bena (i sey adeté ézidiyan aye ré zi dua i rica beno.

Eke ma heté koke, binyaté baweriye, ibadet (i organizebiyayisi ra biewné i car-
cewaya nuqtayané inan yé musterekan G ciyayan de Elewitiya Dérsimi G Yarsaniye
bierjné, vinené ke né di sistemé baweriyi ciya yé i prosesé tarixi de biné tesiré
yewbinan de mendé, la her di zi yewbini ra clya yé (biferq é.)

Ma hévi kené ke na xebate mutewazi G gije na babete de sey gama destpékerdisi
bihesibiyo G ilham @i motivasyoné xebatan yé hina hira i bidetayan ré bibo
wesileyék.
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Extended Abstract:

In this research our objective was to compare the alawism of Dersim and the
Yarsanism, members of which live iran and iraq in terms of belief, worship and or-
ganization. We tried to answer such questions: Who are the Yarsans? Which names
are used for them?

How do the Yarsans name themselves and how do they describe their belief?
What are the mutual and unconnected characteristics between the alawi people of
Dersim and the Yarsans?

We made use of the studies which have been conducted on two beliefs. We analy-
zed the articles which are about two beliefs.

Kurdish Yarsans who are known also as Ehl-i Heq especially live in Guran, Hew-
reman Kurdistan, lam and Kirmanshah regions of southern West of iran. it is not
possible to give the exact information about when the Yarsanism appears for the
first time. The Yarsanism, root of which goes back to the faiths of ancient iran which
were especially seen in the South of Zagros mountains was reformed by Sultan Se-
hak in the 15. Century and has been arrived to modern days.

There are such interesting similarities between alawism of Dersim and the Yar-
sanism that some researchers have been tended to accept these two beliefs as the
same. Also some researchers have been taking them as two different beliefs which
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have the same roots. According to the results of this study we may conclude that:
Although there are some different aspects of rituals there are also some similarities
between alawism of Dersim and the Yarsanism in terms of prayer and belief. Those
similarities go like: Similarities in terms of prayer and belief: Cem ceremony, three
day fasting, worship of sacrifice, four doors and forty locations...

Similarities in terms of organization: associatoins(ocakhs), brotherhood and sis-
terhood (musahib)...

There are also some discrepancies between alawism of Dersim and the Yarsa-
nism. One of these discrepancies is the divine manifastation which is the basis of
Yarsanism. According to our results in alawism of Dersim there is not any divine
manifestation like in Yarsan belief. In Yarsan belief Ali comes before Mohammed.
As one can easily see from the saying ‘Heq Mohammed Ali’ in alawism of Dersim it
is conformed to hierarchyof imamate. Four big angels exist in two belief as well. But
in the alawism of Dersim fourbig angels are like those in Islam. In the Yarsan beli-
ef these four big angel refer to adifferent meaning. Apart from these there are also
other discrepancies in terms of rules of being accepted to society, creation, written
sources and burial ceremonies...

Khidr, sun, prophecy, the formality of brotherhood and sisterhood(musahib) are
the other discrepancies between these two beliefs. Khidr and sun are sacred in ala-
wism of Dersim. All the prophets are also sacred. But in the Yarsanism there is not
any Notion like prophecy and khidr and prophets are not mentioned. Sun is not
sacred in the Yarsan belief. But in alawism of Dersim sun is accepted as spirit of
Mohammed and people pray to it like in Yazidi tradition.

When we compare the roots of these beliefs and the way of worship and orga-
nization of them we can conclude that these two belief systems are apart from one
another and historically have been under influenced of each other’s.
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Arapkirli Bir Tambur Calgicist

Tasavvufi uygulamalarla iliskilendirilen en goste-
risli ve sofistike miizik tiirlerinden biri, Sultan Sehak
tarafindan kurulan ve iran ile Irak Kiirdistanrnda
bir dini Kiirt toplulugu olan Ehl-i Hak camiasina ait-
tirz. Onlarin Cem (dini ayin) adi verilen térenlerinde
miizik ve Kelam? adi verilen dini siirler tiim ayrintila-
rin son derece resmiyet kazandig1 boliinmez bir birlik
olusturur. Orkestra boliimii ¢cok sayida Temire veya
Temfir'dan (Ar. Tunbiir)* olusur ve onlardan ayri ola-

1 Iran ve Irak Kiirtleri'nde Ehl-i Hak mezhebi hakkinda, sirasiyla
bakiniz, V. Minorsky, “Notes sur la secte des Ahlé-Haqq”, Revue du
monde musulman 40 (1920): 20-97; and C. J. Edmonds, “The Beliefs
and Practices of the Ahl-i Haqq of Iraq”, Iran 7 (1969): 89-101.

2 Sultan Sehak, 15. Yiizyilda yasamis Ehl-i Hak mezhebi icin en
onemli “peygamber” veya tarihi bir sahsiyettir. Sultan Sehak’in
genel olarak hayati hakkinda bakiniz, M. Mokri, “Sultan Se-
hak”, in: The Encyclopaedia of Islam, New Edition, vol. IX (Le-
iden, 1997), pp.855-857

3 Kelam, normalde Gorani ve Kiirtce olan dini bir kita siiridir.
Bakiniz, 6rnegin, M. Mokri, La grande assemblée des fideéles de
vérité au tribunal sur le mont Zagros en Iran (Dawra-y Diwdna
Gawra) (Paris, 1977)

4  Kiirt temiresi ve miizikal yapis1 iizerine, bakiniz, Kh. Kh. Alizhad,
Tanbur az Dirbdiz td Kuniin (Tehran, 1998), ve M. R. Darwishi,

*  Bu makalenin asli Mustafa Dehgan tarafindan Wiener Zeitschrift fiir die Kunde des Morgenlandes, Vol.
101 (2011), pp. 69-74- Department of Oriental Studies, University of Vienna tarafindan yayimlanmustr. /
Eslé vé gotaré ji aliyé Mustafa Dehgani ve di “Wiener Zeitschrift fiir die Kunde des Morgenlandes, Vol. 101
(2011), pp. 69-74- Department of Oriental Studies, University of Vienna” hatiye wesandin.

** Lékoleré Serbixwe / Independent Researcher

*** mehrdad.anvari24@gmail.com
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rak oturan vokal grubu, Kelamxwens (dini siirleri sdyleyenler) ise, profesyonel sar-
kicilardan ibarettir.

Ehl-i Hak’in miizik anlayisini ve farkli yonlerini ele almay1 amaclayan calismalar
mevcutturs. Ancak bunu belirtirken bile, bu dini miizi§in metinsel arka planina 1s1k
tutmak icin 6nceki faktorlere deginmek zorunludur. Baska bir deyisle, mevcut ma-
kale, Ehl-i Hak mezhebinde musiki seviyesinin baska bir izahini1 verme iddiasinda
degildir. Artik Kiirt miizigine dair tarihsel bilgimizi genisletmek icin bilimsel metin-
lerin elestirel baskilarinin yayinlanmasina ihtiyac var. Bu nedenle, bu yazida Ehl-i
Haklar ve onlarin dini miiziklerinin cok kisaca anlatildig1 yeni bulunmus bir Kiirtce
folyo sunulmaktadir. Ehl-i Hak miizigi hakkinda daha fazla bilgi sahibi olmak iste-
yen okuyucular, bu makalede belirtilen literatiire basvurabilirler.

I. GIRIS

Kiirdistan’da tasavvuf ve irfan acisindan 6nemli bir gelisme sonucunda kutsal ve
dini miizik alani, Kiirt tarihinin en verimli gelismelerinden birini yasadi®. Tasavvuf
doktrininin kokleri, on dérdiincii yiizyilda Kiirdistan’daki Kiirtlerin bagl olduklarn
batini ve teosofik diisiince okullarinda yatmaktadir. Bu diisiince altyapisina daya-
narak Ehl-i Hak inanc1 Bat1 fran’a yayild1 ve daha sonraki yiizyillarda Goran bolge-
sinde zirveye ulasti. Goran bolgesi, faaliyetleri Ehl-i Hak’in dini kitab1 Serencam’da
doruga ulasan Ehl-i Hak’in’ ilk takipgilerinin fikirlerinin filizlenmesi ve biiyiimesi
icin verimli bir zemin sundu. Ehl-i Hak akidelerini etkileyen uzun bir gelisim siire-
cine isaret eden Serencamé®, tek bir kitaptan ibaret olmayip, bircok ve cesitli boliim-
leri kapsayan biiyiik bir edebi hazinedir. Fikirlerini sistemli bir sekilde aciklamak
yerine, tasavvufun farkli yonlerini tefsir ve tevillerle ifade eder. Bu nedenle, mistik
doktrin icinde gelisen makrokozmik ve mikrokozmik miizigin 6nemi ve erdemleri
ile ilgili kavramlar, Serencam diinyasini olusturan sembollerle o kadar i¢ icedir ki,
onlar ayr1 ayr1 ele almak genellikle zordur®.

Da’iratulma’arif-i Saz-ha-yi Irani (Tehran, 2001), i, p.308; ve Tunbf{ir’un diger bicimlerinin tam aciklamasi
icin bakiniz, H. G. Farmer, Studies in Oriental Musical Instruments (London, 1931), pp.39-49

5 Bakiniz, 6rnegin, J. Diiring, Musique et mystique dans les traditions de U'Iran (Paris Téhéran, 1989).

6  Kiirdistan’daki miizigin genel olarak iyi bir incelemesi icin bakiniz, N. Salihi, Die Musik in Kurdistan
(Frankfurt, 1989).

7  Goran semtindeki Ehl-i Hak hakkinda bakiniz, van Bruinessen, “When Haji Bektach still bore the
Name of Sultan Sehak: Notes on the Ahl-i Haqq of the Guran District”, in: A. Popovic & G. Veinstein
(eds.), Bektachiyya: études sur Uordre mystique des Bektachis et les groupes relevant de Hadji Bektach
(Istanbul, 1995), pp. 117-138.

8  Serencam’in bazi boliimlerinin giizel bir baskisi igin, bakiniz, Suri, Surud-ha-yi Dini-yi Yarisan (Te -
ran, 1966).

9  Serencam’in Ehl-i Hak musikisindeki rolii ve muhtevasi hakkinda bakiniz, 6zellikle, J. During,
Musique et mystique...op.cit., p.338 ff.; ve ayni zamanda, “The Sacred Music of the Ahl-i Haqq as a
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EXIN

Ancak bu sembol ve kavramlarin yorumlanmasiyla, tasavvufi niyetle yapilan dua-
larin ve Serencam ilahilerinin séylenmesinin, ruhun yiiceltici ihtisama vasil olabilece-
&i, semavi alemlere yiikseltilmesi olarak algilandig1 ortaya ¢cikmaktadir. Bu esrik hali,
Heften ve Heftwane gizemlerinin kendilerini aydinlanmis kisilere ifsa ettigi derin me-
ditasyon olarak tanimlanabilir. Bu nedenle, peygamberlik ruhunu elde etmek ve ruhu
siradan alginin baglarindan kurtarmak icin 6zel bir yontem arayisinda, Ehl-i Hak, ilahi-
nin en énemli yeri aldig1 Kiirt dini ilahilerinin mistik bilesimine dair bir teori gelistirdi.
Ruh iizerindeki etkisinin miizikle ayni oldugunu iddia ederek, bu tiir entelektiiel egzer-
sizi saf diisiince besteleme miizigine dayali olarak karsilastirdilar.

fran ve Irak Kiirdistanr’'nda Ehl-i Hak miizik geleneginin kristallesmesi hemen her
zaman Ehl-i Hak topluluklarinin dini yasamlarinda meydana gelen Cem meclisleriy-
le iliskilendirilir. Ehl-i Hak’in dinsel alanda geleneksel miizigini tamamen benim-
semesi mantikli goriinse de, burada -yeni kiiltiirel kaliplar1 destekleme egilimleri
ve bunun sonucunda Kiirt cevresinde meydana gelen sosyo-kiiltiirel degisimler g6z
Oniine alindiginda- kendi inanclarinin olup olmadigini sormak yerinde olur. Dini ve
halk miiziginin kendine 6zgii bir dogas1 vardi. Bu konuda bilgimiz ¢ok kisith olsa
da, Kiirdistan’daki uzun varliklar sirasinda Ehl-i Hak Kiirtlerinin, yerli sarkilardan
0diin¢ alinan Kiirt unsurlartyla kaynasmis bir Kiirt unsurunu temsil eden kendi dini
ve halk miizigine sahip olduklarini varsayabiliriz%2. SGylenenlere gore, Ehl-i Hak’in
musikisini incelemek isteyen bir arastirmaci, baslangicta belge eksikliginden dola-
y1 sekteye ugradigini belirtmek gerekir. Yayimlanmamis el yazmalar1 ve melodileri
aramak, aslinda zamanin karanliginda el yordamiyla gezinmeye benzer. Bu nedenle
Ehl-i Hakk’in s6zlii aktarim yoluyla beslendigi tahmin edilen musikisine 151k tutma-
ya calisan alim, cesitli kaynaklara dayanmak durumundadir.

II. FOLYO

Bu katki, Iran Kiirdistan'nda Kirind’den Ehl-i Hak’1 mechul kelamxwen & (Ke-
lamkhan) olan sair ve Ehl-i Hak yorumcusu Seyh Hatem’in (6. 1833’ten sonra) mii-

Means of Mystical Transmission”, in: G. M. Smith and C. W Ernst (eds.), Manifestations of Sainthood
in Islam (Istanbul, 1993), pp.27-41.

10 Heften ve Heftwane, Ehl-i Hak’in dini Heptad’laridir. Daha fazla bilgi i¢in, bakiniz, P. G. Kreyenbroek,
“Mithra and Ahreman, Binyamin and Malak Tawus, Traces of an Ancient Myth in the Cosmogonies of
Two Modern Sects”, in: P. Gignoux (ed.), From Mazdaeism to Sufism (Paris, 1992), pp 57-79

11 Cem’in 6nemi ve miiziklerindeki rolii hakkinda daha fazla bilgi icin, bakiniz, M. Mokri, “La musique
sacrée des Kurdes “Fidéles de Vérité” en Iran”, in: Encyclopédie des Mu siques Sacrées (Paris, 1968),
PP-441-453.

12 Bukonu ve 6zellikle Ehl-i Hak’in miizigi tizerindeki dini etkileri J. During tarafindan bir sekilde inc -
lenmistir, “Les dastgahs sacrées des Ahl-e Haqq du Kurdistan: approche comparative et procédes de
transformation”, in: Regionale Magam-Traditionen in Geschichte und Gegenwart (Berlin, 1992), pp.
115-128.
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zik iizerine bir béliim ile ilgilidir. iran Kiirdistani>nda Kirmasan>da Ahmed Ali
Amiri'nin® sahsi kiitiiphanesinde bulunan ve daha ¢ok Hatem’in kelami olarak bi-
linen Serencam hakkindaki yayimlanmamis serhi yer almakta olup, eser adinin bu-
lundugu bir baslik sayfas1 bulunmamaktadir. Hatem’in kelaminin son yapragi olan
bu bolum, Ehl-i Hak’in musiki hakkindaki goriislerinin aydinliga kavusturulmasi
acisindan oldukca 6nemlidir ve ayni zamanda on dokuzuncu yiizyilda Kiirt yazarla-
rin musikiyi dini bir konu olarak incelemelerine dair bilgimizi zenginlestirmektedir.
franli Sufi komsularinin izinden giden Seyh Hatem, miizigi dini 6§renme ve egiti-
min temel bir doktrini olarak gordii. Hatem’in amaci miizikle basli basina ugrasmak
degildi; daha ziyade, daha genis anlamiyla tasavvuf fikrinin ve o zamanlar moda
olan Ehl-i Hak’in doktrin bir 6rnegi olarak miizik teorisine yoneldi. Ayrica Hatem,
dini bir otorite olarak yazdi; lakin Serencam’i kaynak olarak kullanirken, yararlan-
dig1 materyali ihtiyaclarina uyacak sekilde degistirdi.

1. Metin

Metin, profesyonel olmayan bir katip tarafindan giiney Kiirt lehcesinde* Arap
yazistyla yazilmistir ve Miisliiman dogu el yazmalari icin olagan olan besmele ile
baslamaktadir. Okuyucuya yardimci olmak icin metinde eksik olan aksan isaretle-
rinin cogunu ekledim. Folyonun boyutu 12 x 18 cm’dir, metin her iki tarafta 11 satir
olacak sekilde yapragin her iki tarafin1 kaplar; metnin boyutu 9 x 14.5 cm’dir. Say-
falandirma yoktur ve metnin tamami siyah miirekkeple yazilmistir. Katip, H. 1229
(1814) tarihini verir.

a1 1550 1) ) s

L)) sl 5 Ledl saaly usiil) 5 100 sua¥) g asa by cagll) Salans

Oipaliy 22AS b dial (g (1P heailacalle 0 G glad AW sA 48 il
I3k o e 48 I Mo 53 8 G g0 aS s 5 018 Bla 1)) 4S
Sy G (el oyl G 8 Gl A (S 5 (el se (S end 52

13 Amiri Bey’e gore, kuzeninin kisisel kitapliginda ayni yapragin kusurlu bir varyanti var, ama ne yazik
ki onu diisiinemedim.

14 Metnin ilk (aghaz) ve son (anjam) ciimleleri Arapcadir.

15  Alrahman anlamina geliyor.

16  Bu kelimeyi tekrarlar (ilk kez {istii ¢izilmis gibi goriiniiyor) anlamina geliyor.

17 nwswm olarak okunuyor.
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2. Ceviri

Ceviri, Kiirtce kelimelere, dilbilgisine ve s6zdizimine miimkiin oldugunca yakin
kalmak icindir. Baz1 konular acikliga kavusturmak icin koseli parantezleri de kul-
landim. Bunlar, metinde agikca belirtilmeyen ancak burada 6rtiik olarak bulunan
kelimeleri veya ciimleleri icerir. Dil ve duyu tarafindan dikte edilen bazi degisiklik-
ler ve bunlar ¢ok az bana ait.

Rahman ve Rahim olan Allah’in adiyla baslarim! Ey seslerin ve ruhlarin pariltisi
ve nuru ile yaraticisi. Bil ki alemlerin Rabbinin kulu Hatem diyor ki: Bunlar, Goran
Camias1 ve miizisyenleri icin [onlara] yazdigim Binyamin Kitabindan® birkac keli-
me. Temire miizisyenlerinin iki b6liimii oldugunu bilin: siradan insanlar ve secilmis
insanlar. Her ikisi de temire calabilir ama siradan insanlar ancak bedenin [ruhun
degil] giiciiyle calabilir. Temire, bedenin bozulmasiyla bozulmaz ve [bildigimiz gibi]
secilmislerin organi bozulmaz. Dolayisiyla secilmis miizisyenler, elin [yardimiyla]

18  Kiiciik bir degisiklikle okunabilecek dn hecelenmis, dang anlamina geliyor.
19 Twmr anlamina geliyor.

20 Cizginin dstiine yazilir.

21 Akaryazildigindan anlamina geliyor.

22 Bu, Heften mensubu Binyamin’e nispet edilen dini bir kitap veya kelamdir. Binyamin hakkinda daha
fazla bilgi icin,bakiniz, Kreyenbroek, op.cit., p.59ff.
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degil, kalb yardimiyla temire ¢alan kimselerdir. Bu siradan bir ses degil, Sultan'in®
hak dininin sesidir, meleklerin, Heften’in ve [dini] dostlarimizin sesidir. Musiki ilmi,
Padisah ve Heften’in dini nutuklarindan, bunlarin icindeki dini bilgilerden, miktar1
seslere dahil olan din bilgisinden dogar. Iste bu, secilmislerin bildigi Yolumuzun
ve dinin asli ilmi ve bizim dinimize ait olmayan siradan insanlarin bildigi musiki
ilmidir. Ve son séztimii bilin: Padisahin [dini] nutkunun ¢iplak musikisi, yazisiz bir
kagit gibidir. Dinimizin ve manevi gliclimiiziin s6zleriyle islendiginde, sultan sirla-
rinin deposu olmaya layik olur.** Ama sultan disinda herhangi bir kelime ile basil-
missa, o zaman cehennemde yanmak hakkidir.

Bu giizide nasihatin yazimi hicri 1229 yilinda tamamlanmaistir.

23  Ehl-i Hakk’in en 6nemli dini sahsiyeti olan Sultan Sehak’a atifta bulunulmaktadir.

24 Xezine’i “hazine” olarak terciime ediyordum, ama burada acik¢a daha fazla bir sey ifade ediyor.
Hatam’in aklinda, gecerli olmayabilecek insan teorileri degil, gercege dair gerceklestirilmis bir viz-
yon vardir. Hatam ve diger seyhler i¢in kelime, Gercek Sir asamasina ulagtiginda “dini sirlar” ile elde
edilen vizyonun tamligini belirtebilir.
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Nurettin BELTEKIN'

Tayé merdim1 bi sexsiyet i xebatané xo miyané ce-
matan de sey yew astare yé. Mewlana i xebaté ey zi
miyane muslumanan de z1 otir &. Hem heté Mesnevi
i kitabé ey Yé bin ke biyé sey kitabané klasik, hem zi
réca ey ya tesewifi ra her tim tesiré ey gani yé. Réca ey
ya tesewifi téna miyane muslumanan de eleqa nédji,
eyni wext de tebere muslumanan de zi yew elegeyo
pil di. Heta heté Komara Turkiye ya laik ra zi bi sek-
lo resmi gelek tewecuh di. Helbet xayeyé terefan ciya
ciya yé. Mavaji, Mewlena i reca ey vera selefi G radi-
kalan sey yew reca alternatif verniyé muslumanan de
roniya. Awrupa zi bi elegeya xo va ke “Ez yew islamo
nerm sey Mewlana wazena”. Helbet ¢lyo ke imkan
dano hemé né xaye @ niyetan, xususiyeté vinayis @
kitabé Mewlana yé.

Kitabé Mewlana heta nika tadiyayé zafé ziwanané
dinya. Heta nika Mesnewiyé ey tadiyaya 26 ziwanan
(tirki, erebki, ingilizki, almanki, isvecki, urduki,
fransizki, jeponki, arnawutki, ispanyolki, turkmenki,
taciki, c¢inki, ozbeki, kazaki, flemenki, yewnanki,
malayki, ruski, azeriki, bosnaki, kurdiya kurmancki,
svahiliki, krgizki). Hema tadayisé ziwanané binan zi
dewan keni. Goreyé vatisan tadilyena pancas ziwanan
Na xebate xeté belediyeyé gird a Konyayi ra yena ker-
dene (AA, 2018). Eseré Mewlana ke hem heté ziwan

*  Dog. Dr. Zaningeha Mardin Artukluyé, Besa Perwerdeyé, Mardin Artuklu University, Department
of Education, Mardin Turkey, n.beltekin@yahoo.com
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U hem zi heté kuturé tesawifi
ra nezdi yé kurdan &, eceb o ke
kurdan heté tadayisi ra zaf eleqe
némoto ci.

2021, tesrine de yew eseré
Mevlana Celaleddin-i  Rami
tadaya kurdkiya kurmancki
wesaniya. No gameka erjaye
ya. Seke yeno zanyis ke semede
aversiyayisé edebiyat G kulturo
nusteki tadayls yew cimeyo gi-
ran U erjaye yo. Bi tadayis ziwan
beno hira, sivik G berdar. Ziwani,
prosesé tadayisi de bi ciya ciya
mana { cekuyan xo cerbneni.
Na xezelé ke ameya tadayis zafé
Divan-1 Kebir ra yé. Divan-1 Kebir
pancas hezar beyitan ra yeno pé.
Eseré tadayisi de bi feké tadayox
semedé feksirinkerdis téna se
(100) hebi xezeli ameyé tadayis. Esqname: 100 Xezelén Mewlana Yén Bijarti
Kitab tebere Destpék de di gis- Hayrullah Acar, Wesanxaneyé Nibiharé, 2021
man ra yeno pé. Yani bi Destpék
hire gisim o. Destpék de derheqé
Mewlana da zanayisi ca geni. No gisim de cuyé Mewlanayi, eseri, fikr i felsefeyé ey
1 heté poetik ra nirxkerdisi esti. Qismo diyin zi xezelé Mewlanayi ra xezelé vicnayé

100 XEZELEN MEwWLANA YEN BijaRTi

A

ca geni. No gisim zi de di sernuste esti. Sernusteyo yewin ke bi nameyé “Sed Xezelén
Mewlana Yén Bijarti” yo de 100 xezell Divan-i Kebir ca geni. Biné sernusteyo diyin
“Cend Wergerén Ji Mesnewi {i Carinén Mewlna” de kitabé ey yo klasik Mesnevi ra G
caraneyé/rubaiyané ey ra nimuneyi tadiyayé kurmancki. Peyniyé kitabi de zi yew
ferhengo qicik, “Ferhengok” esto.

Kitap miyane cares serran de ameyo nustis. Goreyé vatisé nustoxi, destpékerdisé
nustisé kitabi heta serrané 2007-2008 sino. O wext nustox seba “kovara ¢candi huneri
(i edebi” Niibihari ré xezeli tadayi. Her humaré kovare de yew yan zi di hebi wesanayi.
Heta 2021 ha ey ke kovare de veciyé, ha ey ke yew ca de néwesanayé ra yew kitap
ameyo pé. Seke nustox zi vano farsi seba kurdi G kurdan yew cimeyo sereke yo. Her
cend kurdé rojhelati eskeni no ¢ime ra istifade bikeri zi zafé kurdi no gimeyo giran
ra bébar é. Xususan klasiké farsi @i kitabé ke heté kurdan ra fariski ameyé nustis
ra téna kesé ke fariski zani tira berdar é. Serrané peyinan de sey Mesnewiyé Mew-
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lana, Diwané Hafizl, Bostan ve Gulistané Sa’diyi, Gulseni Razi’ yé Seyh Mahmud
Sebusteri, Rubailyé Hayyami, Gt Mantiku’t-Tayri yé Fahreddin Attar G hikayeyé Seyh
San’ani ra gelek eserl gqismék yan zi temamen fariski ra ameyé tadayisé kurdi. La
reya verin a ke Divan-1 Kebir ra yew vijnayis bi kurmnacki yena tadayis (Acar, 2022).
No zi seba xebate yew xususiyeto erjayaye yo.

Tadayisé gezelan de sey ortaxiya tarix, ziwan, baweri cend imkan {i asaniyé esti
ke nustox inan ra zaf istifade kerdo. Mavaji asaniya tewr muhiman ra yew ortaxiya
ziwan ke zafé cekuyé fariski G kurdki ortax é. Tadayox zafé cayan de cekuyé, heta
rézé ke ortax é tercih kerdi ke semede tadayisé yew metne tesawufi . mistiki no
xususiyet yew imkan i asani pil dano nustoxan. Seke cer de eyseni rézan de mana @
herekiyayis pawiyaya. Nim{ineyd;

Men murid-i to em murad to yi
Ez muridé te me murad tu yi (Xezel 6, 1. 50-51)

Men mest u to diwane
Ez mest @i tu diwane (Xezel 9, 1. 56-57)

Eger to asiq 1, xem ra reha kun
Eger tu asiq 1, wer terka xem ke (Xezel 24, 1. 90-91)

Dila musagq-i dildarem xerib u asiq u mestem
Dilo asiqé dildarem xerib ii asiq G mest im (Xezel 34, 1. 114-115)

Metne de wina gelek rezi esti. Helbet no xususiyet semede tadayis yew hete ra
yew asani yo heto bin ra gani vatisé manayi de zi her di ziwani gani yewbinan bigiré.
Mavaji cekuyé mirid/murid, mirad/murad, mest/mest, diwane/diwane, asiq/asiq,
xem/xem 1 dil/dil heme ayni ceku yi. Gelo tedeyiyé né cukuyan zi eyni yé? Kurdki G
fariski her di z1 ziwanané irani yé coka cekuyi xora maneni yewbinan la eke kultur,
baweri Gi ciwayayis eyni mana @i qesdi zerreye cekuyan nékerdibi xuxusiyet yewbinan
maneyis yew asani nébena, eqs xo de beno seba sebebe temiyankewtis. La merdim
wexto ke ewniyeno diwanané mutewasifané kurdan eyni cekuyan i manyan eskeno
bivini. Mavaji Diwana Séx Ehmedé Feqir, ke reyna terefé tadayox @i cigérayoxé kitabi
Hayrullah Acari ra ameyo hazirkerdis de;
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Mest im ji sewqa dilberé (r. 181, 2016)

Ji ‘esga dilberé nalim
Qewi mest im ku bé hal im (r. 182, 2016)

Reyna Siiré Feqiyé Teyran “Ilahi lew dikim zari” de eyni ¢ekuyi eyni mana de
yeni suxulnayis;

Seher her rojé meyxané

Xerab (i serxwos {i mest im (r. 266, 2009)
Kafir kirim meywxer kirim

Diwane i ebter kirim (r. 269, 2009)

No xususiyet zafé giredeyiyé baweri yé. Her di rayir i mesrebé tesewufi eyni
bawerl ra zadé xo geni. Coka semedé vatisé manayan cekuyé ke tercih beni eyni yé.
Mavaji “serxosi” goreyé bawerlyé islami heram a. La hem metnané Mewlana hem
z1 ayé mutesawifé kurdan de “esqé Homayi ra dinya 4 xo ra viyertis” o. Bi vatiso
bin yew meqamo berz o. No pégirewtisé ziwané tesawifé fariski i kurdki téna ceku-
yan de né zafé vatisan de zi xo mojneno. Mavaji goreyé vineyisé tesawifi vineyisé
Homayi/ruyetullah megamo tewr berz o. Keso ke biraso o meqam hin gani ey de
xeta néré diyayis. Her du metnan de zi no xususiyet esto. Melayé Ceziri Diwané xo de
gasideya xo ya Seyxé Sen’ané de vano;

Mislé Musa wi tecellayé te di

E tu di kani xeta kané xelet (r.123, 2012)

Helbet nézdibiyayisé ziwan, bawerd, kultur 4 tarix ra teber xuxusiyeté nustox zi
giran €. Hayrullah Acar pisporé ziwan {i edebiyaté ziwanané irani yo. Hem wareyé
farsiki (i hem zi kurdki de wayiré sifatané berzan o. Xora xebatané ey ra zi fam beno.
Wexta ke ne xebate de merdim her di metnan piya yan zi kurmancki téna biwano
heté vatis, zewq @ herikiyayisi ra yew ferqo pil névineno. Seke merdim kitabé ey ra
Mewlanayi waneno tede yew pégirewtiso pil vineno. Semedé tadayisé siiran no yew
seviyeyo berz o. Na xebate yew wekenetiso xori heq kena. Ez bawera ke cigérayox na
xebate ser o xebatan bikeré. Reyna ez vana qey na xebate zer dana kirdan/zazayan
ke é zi Mewlana biacarni kirdki/zazaki.
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