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ARTUKLULARLA BASLAYAN MARDIN-KUDUS iLiSKiSININ
TARIHSEL SERUVENI VE KUDUS iLE MARDIN’IN YASAYAN ORTAK
YONLERI

Musa Bi¢KiOGLU*

0Z: Kudiis ve Mardin tarihi, sanatsal, sosyal, kiltiirel ve dini acidan énemli
hususiyetlere sahiptir. Bu iki sehrin, Artuklu hakimiyeti ile baslayan tarihsel
baginin yani sira sahip oldugu 6zellikler itibariyle de ortak ve 6zel bir durumu
bulunmaktadir. Artuk Bey’le baslayan ve daha sonra devam eden Artuklu-
Beytiilmakdis iliskisinin Kudis-Mardin baglaminda giiniimiiz ve gelecek
vizyonu lizerinde durulacaktir. Tarihsel ortak degere sahip olan ve
gliniimlizde de neredeyse sadece bu iki sehirde yasayan birtakim mefhumlar,
iki sehrin ayricalikli ortak yonlerine isaret etmektedir. Artuklularin, Kudiis’teki
hakimiyetinin sonlanmasina ragmen Kudiis’le olan ilgisi ve iliskisi devam
etmistir. Bu iki sehrin ortak degerleri ve tarihsel manada birbirleriyle ilintili
6nemli olaylari, ge¢misten giinlimiize ve giinlimiizden gelecege bir ufuk ve
bir vizyon insasr icin 6nemli bir potansiyele sahiptir. Tarihsel bir misyon olarak
Kudiis ve Mardin sehirlerinin ge¢mis, giinlimiiz ve gelecek adina énemli bazi

hususiyetlerini tarihe not diismek, bu calismanin amacini olusturmaktadir.
ANAHTAR KELIMELER: Kudiis, Mardin, Artuk Bey, S6kmen, ilgazi, Belek Gazi.
=0

The Historical Adventure of the Mardin-Jerusalem Relationship

commencing with the Artuqids and the common living aspects in them
ABSTRACT: Bayt al-Maqdis and Mardin have important historical, artistic,
social, cultural and religious characteristics. They share a common special
position in terms of their historical ties that started with the Artugid. The
present and future vision of the relationship that commenced with Artuq
Bey, and then continued will be emphasised in the context of these two
cities. Some features that have common historical values and are still present
almost exclusively in turn point to the privileged commonalities. Although
the Artugids' reign in Bayt al-Maqdis has ended, their interest and
relationship with the holy city continued. The common values of these two
cities and the important events that are historically related to each other
have an important potential for creating a vision from the past to the
present and to the future. As a historic mission, it is the purpose of this paper

to highlight some important features of the cities past, present and future.

KEYWORDS: Bayt al-Maqdis, Mardin, Artuq Bey, Sokman, lighazi, Belek Ghazi.

*

Doktora 6grencisi, istanbul Sabahattin Zaim Universitesi, istanbul/ Tiirkiye, musabickioglu@gmail.com, ORCID:
0000-0002-0191-3122.



Journal of Islamicjerusalem Studies, 2022, 22 (1)

N

Musa BiCKIOGLU

GiRiS

Yaklasik ti¢ asir stiren hakimiyet siireci ile Mardin sehrini beylik merkezi olarak
kullanan Artuklular, sehrin tarihi, mimarisi, imari ve sosyokiiltiirel yapisi tizerinde
onemli izler birakti. Artuklularin siyasal yonetici pozisyonlari hanedan atasi Artuk
Bey déneminde Mardin’den 6nce Kudis ile basladi. Blylk Selcuklu Sultani
Alparslan ve Meliksah’in 6nemli beylerinden Artuk bin Eksik déneminde
baslayan Beytiilmakdis-Artuklu iliskisinin, Kudiis-Mardin baglaminda giinimizde
yasayan benzer noktalar ve gelecekte atilabilecek ortak adimlar baglaminda
yansimalari bulunmaktadir.

Blyiik Selcuklu Devleti adina Anadolu, Irak, Suriye ve Bahreyn bdlgesinde
onemli faaliyetlerde bulunan Artuk Bey (Kafesoglu, 1973: 58), Kudis Valiligine
atanmis ve bu gorevdeyken vefat etmistir (Kafesoglu, 1973: 58; Sevim, 1991: . 3,
s. 414). Artuk Bey’in ogullari Sékmen ve ilgazi’nin yénetiminde bulunan Kudiis’iin
Temmuz 1098’de Fatimi Veziri Efdal bin Bedr el-Cemall tarafindan ele
gecirilimesiyle Kudis’teki Artuklu varligr sona erdi (el-Makrizi, 2013: 198).
Beytiilmakdis ve civarindaki hakimiyetleri uzun siirmemesine ragmen Artuklular,
Kudis ve Kudis’i ilgilendiren énemli meselelerde siyasi ve askeri alanda aktif
davranmaya devam ettiler.

Kudiis ve Mardin sehirlerinin ¢ok kiiltirli olusu, her iki sehir mimarisinin
benzerligi, Mardin sehir tarihi agisindan 6nemli kabul edilen Artuklularin hanedan
atasi Artuk Bey’in Kudis’te valilik yaparken burada vefat etmesi gibi noktalar,
tarihsel baglarin bir kismini olusturmaktadir. Artuklularin, tarihsel siireg igerisinde
Kudis’teki hakimiyetleri sona ermis olmasina ragmen sosyal, siyasi ve askeri
manada Kudis ile baglarini devam ettirmesi, farkl alanlarda Kudis-Mardin
iliskisinin devamini géstermesi agisindan énemlidir. Hiikkmettikleri bélge ve yakin
cevresinde Artuklularin Haglilara karsi verdigi miicadele, Kudiis’i isgal eden
Hagllara karsi yuritiilen miicadelenin 6nemli bir kismini olugturmustur.

Her iki sehirde bulunan bazi ortak 6zelliklerin gliniimiizde yasamaya devam
ediyor olmasi da Kudis- Mardin iliskisinin canlihigina isaret etmektedir. Her iki
sehrin tas yapisi, birbirine yakin iklim sartlari, cok dinli ve ¢ok kdltiirltii durumlari,
her iki sehirde Arapca konusuluyor olmasi, ezanin sonunda hem Kudiis’te hem de
Mardin’de Peygamber’e salat ve selam okunmasi, yasamaya devam eden ortak
degerlerden bazilaridir. Her iki toplumun nezdinde Kudis-Mardin-Artuklu
baglaminda yasamaya devam eden ortak degerlerin giindeme alinmak suretiyle
korunarak yasatiimasi ve gelecek nesillere aktariimasina gayret edilmelidir.

SELCUKLULAR VE ARTUKLULAR’IN ORTADOGU’YA GIRiSi

islam Devleti’nin, VII. yiizyildan itibaren biiyliyerek Roma imparatorlugu ve
Sasani Devleti’nin Ortadogu’daki topraklarini fethetmesi; S&sani Devleti’nin
yikilmasina, Roma imparatorlugu’nun ise bélgeden cekilerek buradaki giiciiniin
ortadan kalkmasina zemin hazirladi (Girbiiz, 2007: 160-161). 638 yilinda, Halife
Hz. Omer devrinde fethedilen Kudis, (Avc, 2002: c. 26, s. 329.) Hulefa-i Rasidin
devrinden sonra sirastyla Emevilerin ve Abbasilerin hakimiyetine girdi. Onuncu
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ylizyilda Abbasi hildfetine rakip, hilafet makamini ele gecirmek maksadiyla
kurulan muhalif Fatimi Devleti’nin gelismesi, hilafet makam (izerinde islam
Diinyas’nin béliinmesine ve rekabetin yasanmasina sebep oldu (Ozkan, 2017: 90;
Alican, 2014: 3-5-6). Bu siirecte Abbasi topraklarinin bir béluma Fatimiler ve Si
Buveyhogullarinin eline gecti. Bu donemde Abbasiler, hilafet makamini ellerinde
bulundurmaya devam etse de baskent Bagdat dahil olmak tizere siyasi etkinlikleri
kalmadi. Fatimi Dai’d-duat Mieyyed fi’d-din es-Sirdzi’nin destegiyle ayaklanan
Arslan el-Besasiri, Abbasi Halifesi Kaim-Biemrillah’t alikoymak suretiyle 1058
yilinda hutbeyi Fatimi hilafeti adina okuttu (Sallabi, 2016: 168; Celik, 2018: 323).
Abbasi Devleti’nin Biiveyhogullari ve Fatimiler karsisinda zor duruma diistigi bu
dénemde, Horasan ve Maveraiinnehir bélgelerinde Siinni olan Karahanlilar,
Gazneliler ve Selcuklular tarih sahnesindeki yerlerini almaya baslad.

Bagdat’i isgal eden Biiveyhiler’in hutbeyi Fatimi hilafeti adina okutmasi
tzerine (Giliner, 2003: 246) Abbasi Halifesi Kaim-Biemrilldh tarafindan Bagdat’a
davet edilen Tugrul Bey, 18 Aralik 1055 Pazartesi giinii Bagdat’a girip (ibnii'l-Esir,
2016: ¢. 8, s. 179; Kaya, 2008: 4) Abbas’ Halifesi’ne iadei itibar verdi (Celik, 2018:
322). Yaklasik bir yil boyunca Fatimiler adina okutulan hutbe, Tugrul Bey’in 1060
yilinda Arslan el-Besasiri’yi bertaraf etmesiyle yeniden Abbasiler adina okutulmaya
baslandi (Celik, 2018: 325). Selcuklular, Abbasi hilafetini, Bliveyhiler’in baski ve
tehdidinden kurtararak, Abbasilerin yok olmasini 6nlemekle kalmayip Irak
topraklarinin bir kismini ele gecirince (Sen, 2012: 474-475) bu kez de hilafet
makamina asil tehdit olarak gordiikleri Fatimilerle miicadele ettiler. Davet
lizerine Bagdat’a girerek Abbasi hildfetini koruyan Selcuklularin bu topraklarda
tstlenmis oldugu rol, Abbasi hilafetine rakip olan Fatimilere karsi miicadelenin
baslamasinin zeminini olusturdu. Bu ortam Selcuklularin Kutsal mekanlar Mekke,
Medine ve Kudis ile ilgilenmelerinin yolunu agti.

Kutsal Sehirlerde Selcuklu Dénemi: Tugrul Bey doéneminde Selquklular
tarafindan Fatimilere karsi Abbast hilafetinin himaye edilmesiyle baslayan siireg,
Tugrul Bey’den sonra Alparslan déneminde de devam etti. Bizans ordusunun
Selguklu topraklarina dogru ilerledigi haberi lzerine Fatimiler’e yénelik Misir
seferini yarida keserek Anadolu’ya hareket eden Alparslan’in  dnemli
kumandanlarindan Atsiz bin Uvak, 1071 yilinda Kudis’i Fatimiler’den alarak
Fatimi valisini bélgeden uzaklastirdi (Alican, 2014: 19; Dogdu, 2015: 73). Atsiz’in
Kudls’i ele gecirmesinden sonra Fatimi Halifesi Mdistansir Billah adina
okutulmakta olan hutbe, Abbasi Halifesi ve Sultan Alparslan adina okutulmaya
baslandi (Avci, 1998: c. 26, s. 328; Alican, 2014: 19). 1071 yilinda Atsiz ile Kudiis’te
baslayan hakimiyet; Meliksah déneminde Hicaz’da da tesis edilerek bu
bolgelerdeki hutbeler, Abbasi hilafeti ve Selcuklu sultanlari adina okutulur oldugu
bir ddnem haline geldi.

Artuklularin Kudiis-Mardin Hakimiyeti ve Haclilarla Miicadele: D&ger
boyundan' Eksiik isimli bir beyin oglu olan Zahiruddin Artuk’un dogum tarihi
bilinmemektedir. 1063 yilinda Alparslan’in hizmetine girerek 1071 yilinda
Malazgirt Savasi’na katildi, Alparslan’in emriyle Anadolu’da Bizans’a karsi basarili

Beytiilmakdis Arastirmalari Dergisi, 2022, 22 (1)
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seferler gergeklestirdi (Sevim, 1991: . 3, s. 414). Orta Anadolu'da Yesilirmak ve
Kiziirmak havzalarinda fetihler yapan Artuk Bey, Sakarya irmagini gecerek izmit
taraflarina ulastig) sirada, istanbul’a saldirmaya hazirlanan Normanlari, Bizans’in
talebi tizerine maglup ederek kumandanlari Urselius’u esir aldi (Kafesoglu, 1973:
58; Sevim, 1991: C. 3, S. 414).

Artuk Bey, 1076 yilinda iran - Irak sinir bélgesinde bulunan ve Anadolu fetih
hareketleri cercevesinde alinan Hulvan’a tayin edildi. Ahsa ve Bahreyn’de isyan
eden Karmatilere karsi gorevlendirilen Artuk Bey, 1076 yilinda yedi bin kisilik
stivari kuvvetiyle Basra’ya, oradan da Ahsa’ya gecti. 1079’da islam Diinyasi icin bir
¢ibana doniisen Karmatiler'i, Abdullah b. Ali el-Uyini ile tamamen itaat altina alan
Artuk Bey’e, Halife tarafindan yazili tesekkiirde bulunularak altin eyerli at ile
hil’atler verildi (Alptekin, 1991: ¢.3, s.415; Kafesoglu, 1973: 28-29; Sesen, 1990: 348).
1079’da Taciiddevle Tutug’un emrinde Suriye seferine katilarak Hulvan ve el-
Cebel'i Selcuklu topraklarina katan Artuk Bey, 6nce Hulvan’a, ardindan da 1085
yilinda Kuds’e vali olarak tayin edildi (Sevim, 1991: ¢.3, 5.414; Kafesoglu, 1973: 82).
Artuk Bey Kudis valisi iken 1091 yilinda burada vefat etti (Sevim, 1991: ¢.3, 5.414).

Artuk Bey, 1063 — 1086 yillar arasinda, Selguklularin hizmetinde bulundugu
stirecte yaptiklartyla Arap kaynaklarinda misli nadir bulunan  Tirk
kumandanlarindan biri seklinde tavsif edilmis (Sevim, 1991: ¢. 3, s. 414), ibniil Esir,
Artuk Bey’i girdigi her savastan galip ayrilmis bir emir olarak zikretmistir. (ibnii'l-
Esir, 2016: c. 8, s. 318)

Artuk Bey’in 1091 yilinda vefati (izerine (Sevim, 1991: c. 3, s. 414) yerine gecen
ogullar ilgazi ve Sékmen’in idaresindeki Kudiis, 1097 yilinda (ibnii'l-Esir, 2016: c.
8, s. 418; Tekin, 2017: 329)* Fatimi Veziri Efdal bin Bedr el Cemali tarafindan ele
gecirildi. (el-Makrizi, 2013: 198) ilk defa hanedan atasi Artuk Bey’le baslayan
Artuklularin Kudis ve civarindaki hakimiyetleri uzun sirmemesine ragmen Kudiis
konusundaki 6nemli meselelerde aktif davrandiklar gorilmektedir. Kudis’e
y6nelik yapilan Hagli seferleri stiresince de Kudiis’ten uzak bir bélgede hakimiyet
kurmalarina ragmen haglilarla miicadele konusunda giindemde kalmaya devam
etmislerdir. Bu baglamda Hagh ordularinin islam cografyasina ve Kudiis’e
girdikleri tarihten itibaren Artuklularin Hacllarla micadeleleri tarihsel agidan
6nem arz eden 6rnek olaylardandir.

Sékmen bin Artuk: Artuk Bey’in vefatindan sonra Kudis’tu kisa bir siire
yéneten Sékmen ve ilgazi, Kudiis’iin kaybedilmesinden sonra da siyasi ve askeri
faaliyetlerini devam ettirdiler. Antakya’nin Haclilar tarafindan isgal edilmesi
Gzerine 1098 yilinda Musul Valisi Kiirboga komutasindaki orduya, diger emir ve
meliklerle birlikte katilan S&kmen, bozgun yasanmasina ragmen savas
meydanindan son geri cekilenlerden biri olarak tarihe gecmistir (Ibnii'l-Esir, 2016:
413-414; Sevim, 1991: . 37, s. 393). Urfa’yi isgal eden I.Baudouin’in (Blyth, 2007:
27; Edgington, 2020: 204) 1098 yilinda Belek bin Behram’in yénetimindeki Suru¢’u
isgali lzerine harekete gecen Sokmen, Rebiiilevvel 941 / Ocak 1101’de Sehir
Senyori Foulque de Chartes’in 61dGig(, l.Baudouin’in meydani terk ettigi siddetli
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savasta, Hacli ve Ermeni kuvvetlerini yenilgiye ugratti (MacEvitt, 2008: 78; Sevim,
1991: ¢. 37, s. 393). S6kmen, 1104 yilinda Cokirmis ile birlikte Haghlara galip
gelerek Kudus Krali I. Baudouin ile Urfa Kontu Joselin’i esir aldi (Baldwin, 1969:
393; Blyth, 2007: 84) ve esirler, S6kmen’in cadirina getirildi (Mateos, 2019: 224;
ibnii'l-Esir, 2016: ¢. 8, s. 485; Sevim, 1991: . 3, s. 414). “Hagl Kontu Il. Baudouin'in
Coklrmus'tin adamlari tarafindan fidye amaciyla kagirildigini géren askerlerinin
Ofkesini de "Misliimanlarin bu gazadan duyduklari seving, bizim aramizdaki
karisikliktan dolay! kedere dénmesin," diyerek yatistirdi. (Sevim, 2009: c. 37, s.
393) Islam diinyasinda béliinmeye sebep olan ve Haglilarla birlikte hareket eden
Fatimiler’in Halifesi Mista'li-Billah, Tutus’un oglu Ridvan’dan hutbelerin Fatimi
Hilafeti adina okutulmasini talep etti. Tutus’un oglu Ridvan da bu talebi kabul
edince Siinni islam diinyasindan biiyiik tepki aldi. Bu uygulamaya karsi ¢ikanlarin
basinda yer alan S6kmen, hutbenin tekrar Abbasi Halifesi adina okunmasinda
dnemli rol oynadi (ibnii'l-Esir, 2016: c. 8, s. 408; Sevim, 1991: c. 37, 5. 393).

Esir alinan veya &ldirilen Hagl askerlerinin elbiselerini kendi askerlerine
giydirip, bircok Hach kalesini fethettigi icin Islam diinyasinda adi duyulan
Sékmen, Haclilar karsisinda giic duruma diisen Trablussam emiri Fahriilmiilk ibn
Ammar tarafindan yardima cagirnldi (ibnii'l-Esir, 2016: c. 8, s. 496; Sevim, 2009: c.
37, s. 394). Hacllara karsi Fahriilmiilk ibn Ammar’a yardima giderken
rahatsizligindan dolayr Hasankeyf’e donmesini tavsiye eden adamlarini
dinlemeyerek yoluna devam etti, ancak 1104 tarihinde el-Karyeteyn bdlgesinde
vefat edince adamlar tarafindan Hasankeyf’e getirildi (ibnii'l-Esir, 2016: c. 8, s.
496-497)-

Babasi Artuk Bey gibi savas yontem ve teknigini iyi bilen Muintiddin S6kmen,
ilk Artuklu Beyligini Hisnikeyfa'da (Hasankeyf’te) kurarak Haclilarla miicadele
etti. islam topraklarinda devamli olarak ilerleyen ve hakimiyet sahalarini
genisleten Haglilara karsi kazandig) Belih Cayr zaferiyle Misliimanlarin, Hacllar
karsisindaki gerileyisini ilk kez durdurarak islam diinyasinda Hacllara karsi
direnme, savunma ve hiicum enerjisi olusturdu (Sevim, 2009: ¢. 37, s. 394).

ilgazi bin Artuk: Selcuklularin Gnli kumandani ve Kudiis Valisi Artuk bin
Eksiik’iin oglu ilgazi, babasinin 6limiinden sonra kardesi Sékmen ile birlikte
Kudls’t yonetti. Kudis’in Fatimiler tarafindan ele gecirilmesi (zerine 6nce
Dimask’a, daha sonra beylik merkezi olarak kullanilacak olan Mardin’e geldi
(ibnii'l-Esir, 2016: ¢. 8, s. 418; evim, 2000: c. 22, s. 89). Bulundugu bélgede
Haglilara karsi miicadeleler vererek énemli zaferler kazanan ilgazi, Dogu Akdeniz
bolgesine kadar genis bir alanda hikkmetmeyi basardi. 1115 yili Eyliil ayinda Tel
Danis’te, Kudiis Krali Il. Baudouin ve diger Hagli prenslerinin yonettigi biiylik bir
orduya agir kayiplar verdirerek Haclilarin geri cekilmelerini sagladi (Sevim, 2000:
C. 22, s. 90). Haclilara karsi zor durumda kaldiklarini diistinen Halep halkinin
daveti Gzerine Muharrem 511 [ 1 Mayis 1117 tarihinde Halep’in idaresini ele aldi
(Sevim, 2000: c¢. 22, s. 89). Nusaybin ve Harran’i da hakimiyeti altina alarak
Haglilarla miicadelelere giristi.

Beytiilmakdis Arastirmalari Dergisi, 2022, 22 (1)
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Mardin Artuklulari ile Haghlar arasinda cereyan eden en 6nemli savaslardan
biri de 1119 yilinda Antakya Kralligi ile Tel ifrin’de yapilan ve "Kanli Meydan
Savasl" -Ager Sanguinis = Ma'reketli sahati'd-dem- olarak tarihe gegen savastir
(Murray, 2008: 80-81; Hillebrand, 1999: 22; Sevim, 2000: c. 22, s. 89). Mardin
Artuklu Beyi Necmeddin ilgazi tarafindan 26 Haziran 1119’da Tel ifrin’de yenilgiye
ugratilan Antakya Hachlarinin idarecisi Roger de Salerne, savas meydaninda
éldarilda (ibnd'l-Esir, 2016: c. 8, s, 617). islam diinyasinda biiyiik sevince sebep
olan Tel ifrin Zaferi (izerine Abbasi Halifesi Miistersid Billah, Necmedin ilgazi’ye
hil’at ve degerli hediyeler génderdi, sairler de onun icin “Sen ne dilersen sdyle;
¢linkii s6ziin makbuldiir. Allah’tan sonra sana glivenir ve senden yardim isteriz.”
siirinde oldugu gibi évgii dolu siirler yazdi (ibni'l-Esir, 2016: c. 8, s. 617; Sevim,
2000: C. 22, s. 90). Dogu Akdeniz bélgesine kadar olan Suriye topraklarini da
kontrol altina alan ilgazi, Tugtekin’le birlikte Haglilarin elinde bulunan im ve
Zerdena Kalelerini fethetti (Sevim, 2000: c. 22, s. 90). Ayrica, Firat’t gecmek
suretiyle Tel Basir’den Keysiin’a kadar olan Hagli topraklarini istila ederek Azez
Kalesi’ni kusatti, Tugtekin’le birlikte Haziran 1120 yilinda Kudus Krali II. Baudouin
ve Urfa Kontu Joscelin de Courtenay’a karsi miicadelelerde bulundu (Tarzi, 2010:
210; Sevim, 2000: . 22, s. 90). Yegeni Belek bin Behram ile topladigi kuvvetler ve
onlara katilan Tugtekin’le Haclilarin isgal ettigi Zerdana Kalesi’ni Temmuz 1122
yilinda kusatti, ancak hastalandig icin Halep’e gitti, orada tedavi olduktan sonra
Mardin’e doéndi. Mardin’den Meyyafarikin’e giderken 19 Kasim 1122’de yolda
vefat etti (ibnii'l-Esir, 2016: c. 9, s. 32; Sevim, 2000: ¢. 22, s. 90).

Belek bin Behram: Harput’ta Artuklu hakimiyetini olusturan Artuk Bey’in
torunu Belek bin Behram, amcalari Sékmen ve ilgazi ile Haclilara karsi miicadele
etti (Alptekin, 1991: ¢. 3, s. 417). Belek, 1098 yilinda Haglilarin elinde olan Antakya
sehrini kusatmaya gelen Kiirboga kumandasindaki Biiyiik Selcuklu ordusunda da
gorev aldi (Alptekin, 1992: c. 5, s. 402). 1100 yilinda Urfa Haclilarini yenilgiye
ugratan Artukogullarinin Harput Emiri Belek bin Behram, 1101 yilinda Urfa
Haghlanyla yapilan savasta yenilgiye ugradigi halde (Alptekin, 1992: c. 5, s. 402)
miicadele etmeye devam etti. 1101 yilinda Haglilari, Merzifon yakinlarinda biyiik
bir yenilgiye ugratan Kilicaslan ile birlikte Halep Selcuklu Meliki Ridvan, Harran
Emiri Karaca, Danisment Beyi ve Belek de kendi kuvvetleriyle bu savasta yer aldi
(Demirkent, 2002: c. 25, s. 397- 398). 1104 yilinda Haclilar karsisinda kazanilan
Harran Savasi'na amcasi S6kmen’le katilan Belek, ertesi yil Hanicar Kalesi'ni ele
gecirdi (Alptekin, 1992: ¢. 5, s. 402). Azez Kalesi'ni muhasara altina aldig1 sirada
kaleden ani ¢ikis yaparak yardim alan Haglilara karsi maglup olduysa da Meshale
mevkiinde Haclilari bozguna ugratarak Miicedded Kalesi’'ni ele gecirdi (Alptekin,
1992: C. 5, s. 40). Urfa Hacli Kontu Joscelin de Courtenay ile Birecik Senyorti
Galeran du Puiset’i, 13 Eylil 1122 tarihinde Seriic yakinlarinda maglap ederek esir
aldi ve onlari Harput’a géndererek hapsettirdi (Sevim,: s. 584; ibnii'l-Esir, 2016: c.
9, s. 24; Erdem, 2018: 201). 18 Nisan 1123’te Firat'in bati kiyisindaki Turus
mevkiinde yapilan savasta Kudis Krali Baudouin’i de esir alinca (Baldwin, 1969:
419; ibnii'l-Esir, 2016: ¢. 9, s. 39; Sesen, 1990: 406; Montefiore, 2016: 223) islam
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diinyas! tarafindan, kendisine gazi unvani verildi (Erdem, 2018: 202; Alptekin,
1992: C.5, S.403).

Mayis 1123’te Harran sehrini ele geciren Belek, 27 Haziran 1123’te, hayati
boyunca hakimiyetinde kalacak olan Halep sehrini amcazadesi Siileyman’dan
teslim aldi (ibnii'l-Esir, 2016: c. 9, s. 37). Maras Kontu Geoffroy, Keysum Kontu
Dildk ve Raban Senydrii Mahuis ile diger senydr ve sovalyelerle Urfa Kontu
Joscelin'in on bin kisilik Hac¢h ordusunu, 5 Mayis 1124’te Menbi¢ yakinlarinda
yasanan savasta kesin bir yenilgiye ugratti (Alptekin, 1992: c. 5, s. 403).

Haclhlara karsi kendisinden yardim isteyen ve Dogu Akdeniz’de
Mdisliimanlarin elinde kalan tek yer olan Sur’a yardim etmek icin hazirlanirken
kusattigi Miinbi¢ Kalesi’nden atilan bir okla 6 Mayis 1124 tarihinde sehit oldu.
(ibnii'I-Esir, 2016: .9, 5.43; Alptekin, 1992: c. 5, s. 403; Celik & Yildirm, 2013: 555).3

KUDUS’TE ARTUKLU ESERLERI
Artuk Bey Mescidi: Kudis’teki en 6nemli tarihi eserlerden biri Artuk Bey’in,
Kudiis’e vali olduktan sonra 1089 yilindayaptirdigi mescittir (Avci, 2002: .26, 5.329).

Artuk Arslan Samdani: Artuk Arslan samdani hazirlandiginda Kudis, Eyyabi
hakimiyetindeydi. Artuklular, Yavlak Arslan déneminde Eyy(bi hakimiyetini
tanimak zorunda kalsalar da Yavlak Arslan déneminde Anadolu Selguklulari
tarafindan maglup edilen EyyQbilere karsi cephe alarak Anadolu Selcuklularina
tabi oldular (Alptekin, 1991: c. 3, s. 416). Yavlak Arslan’in hitkmettigi zaman dilimi
dikkate alindiginda Eyy(bi egemenliginde bulunan Kudis, 1229 yilinda yapilan
anlagsmayla Eyy(bi Hiikimdari el-Melikul Kamil tarafindan Hachlara teslim edildi
(Demirkent, 1996: c. 14, s. 540). Bu durumda, Yavlak Arslan déneminden 1229
yilina kadar Eyy(biler, 1229’dan Artuk Arslan’in vefatina kadar da Hagllar,
Kudiis’e hiikkmetti. Anadolu Selcuklularina tabi olan Artuklularin basinda bulunan
Yavlak Arslan’in kendi egemenliginde bulunmadigl halde Kudiis-Mescid-i Aksa
icin bir samdan hazirlatmasi Artuklu Kudis iligkisini géstermesi agisindan énem
arz etmektedir. Yavlak Arslan’in, hazirlattigi bu samdanla Artuklularin Kudiis’e
olan ilgisi dikkat ¢ekicidir. 31 cm ¢apinda, 39 cm yiiksekliginde ve 4 kattan olusan
bakir samdanin siislemelerinde giimis ve altin kullanilmistir. 14 koselidir ve
Uzerinde kitabesi bulunmaktadir. Kudiis’iin Hacli hakimiyetinde olmasi sebebiyle
samdan, Kudis’in fethinin ardindan Yavlak Arslan’in oglu I. Necmeddin Gazi
tarafindan Kudis’e gonderilmistir (TUtlincl, 2008: 115). Samdanin (zerinde
bulunan kitabede Yavlak Arslan’in kullandigr unvan ve lakaplardan baska
Necmeddin Gazi de kisa bir kitabe ilave ettirmistir (TGtiinci, 2008: 114-115).
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Fotograf 1: Artuk Arslan Samdani islam eserleri Miizesi. Fotograf 2: Bagka samdanlarla
birlikte Artuk Arslan Samdani, islam eserleri Miizesi; Kudiis - Mescid-i Aksa.#

Mardin Ribati: Kudis’te bulunan Mardin Ribati, Artuklularin Kudis’teki
hakimiyetlerinden sonra insa edilerek vakfedildi. Mescid-i Aksa’nin Hitta kapisi
¢ikisinda, ElI Kamiliye medresesi karsisinda ve Evhadiye Tiirbesi’nin yakininda
bulunan Mardin Ribati, Artuklu hiikiimdarlarindan El Melikdl Salih tarafindan
yaptinlarak vakfedildi (el-Hanbeli, 1995: 42). Mardinlilerin ikameti icin vakfedilen
Mardin Ribati bir giris, iki biiylk salon ve iki odadan miitesekkil basit bir yapidan
olusmaktadir ve giiniimiizde mesken olarak kullaniimaktadir (Surrab, 2003: 439;
el-Natsheh, 2013: 205).

Fotograf 3: Mardin Ribat’nin Disaridan Gériintisi, Kudiis.>

KUDUS MARDIN OZELINDE VARLIGINI SURDUREN ORTAK HUSUSLAR

Kudiis ve Mardin 6zelinde her iki sehrin tas yapisi, birbirine yakin iklim sartlari,
cok dinli ve cok kiilttrli durumlari, her iki sehirde Arap¢a konusuluyor olmasi,
ezanin sonunda hem Kudiis’te hem de Mardin’de Peygamber’e salat selam
okunmasi gibi hususiyetler yasamaya devam eden ortak noktalardan bazilaridir.
Mardin sehrinin Kudiis’e benzer manada tasidigi bu Ozellikleri sebebiyle
Tirkiye’nin veya Anadolu’nun Kudiis’ti seklinde bir vasfi hak ettigi séylenebilir.
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Dar sokaklar veya sokak ¢esmeleri gibi bazi 6zellikler, yapi sekli korunabilmis
eski sehirlerin ¢ogunda ortak 6zellik olarak goriilebilmektedir. Bu baglamda
yasayan ortak &zelliklerin bazilarini baska eski sehirlerde gérmek miimkiin olsa
da bu hususlarin Mardin-Kudiis 6zelinde daha belirgin oldugu sdylenebilir.
Mardin ve Kudis tas yapr sekil ve stilleri, tag rengi, kap! pencere kemerleri ile
benzer 6zellikleri tasimaktadir. Abbara 6rneginden hareket edilecek olursa,
bircok eski sehirde Abbara olabilir ama Mardin-Kudiis sehirlerindeki gibi Abbara
yogunlugunun, az rastlanir bir durum oldugu distinilmektedir. Benzerligin en
6nemli noktalarindan biri ise iki sehrin de tahribata ugramadan tamamen ve
bitiinsel manada korunabilmis olmasidir.

Fotograf 4: Tarihi Mardin, Genel Gériinim Fotograf.
Fotograf 5: Tarihi Kudiis, el-Halil Kapisi i¢ kaleden Genel Gériiniim.®

Kudiis ve Mardin Sehirlerinin Mimari Dokusu: Kudis sehrinin tarihi surlarla
cevrili kismi ile Mardin sehrinin tarihi kisminin mimari dokusu; tamamen tastan
yapilmis binalari, carsilari, camileri, medreseleri, okullart ve Kkiliseleri ile
birbirlerine ciddi manada benzemektedir. Genel olarak motorlu bir aracin
seyredemeyecegi kadar dar sokaklara her iki sehirde de rastlamak mimkinddr.
Her iki tarihi sehirde Abbaralarin? bulunmasi, sehir mimarisi agisindan da her iki
sehri taniyanlara benzerlik c¢agrnisimi yapabilmektedir. Yolun &bir tarafina
ge¢mek anlamindaki Arapga “x” A-B-R kelimesinden tiireyen Abbara, gegis
anlaminda kullanilmaktadir (el-isfahani, 2017: 632). Gegcis yolunun kesintiye
ugramamas! veya gercekte bir engelle karsilasiimasi gerekirken bu engelin
asilarak gegisin devaminin saglandigi Abbaralar, sehir mimarisi agisindan Kudiis
ve Mardin baglaminda énemli benzer noktalardandir. Tarihi Mardin sehrinde
bulunan eski evlerin ¢ogunlugunda su kuyusu bulundugu gibi tarihi Kudis
sehrindeki evlerin cogunlugunda da su kuyusu bulunmaktadir. Mardin ve
Kudis’teki tas yapilar birbirlerine benzese de Mardin tas ustaliginin ince ve
zengin isqiligi dikkat cekmektedir.
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Fotograf 6: Mardin’de bir Abbara.? Fotograf 7: Kudis’te bir Abbara.?

Kudiis ve Mardin’in Sosyal Dokusu: Kudiis ve Mardin’in ortak noktalardan
biri de sehirlerin sosyal dokusudur. Mardin ve Kudiis sehirlerinde hem etnik hem
de dinsel olarak farkh kimliklerin asirlardan beri baris icinde yasamasi bu
sehirlerin en dikkat ¢ekici 6zelliklerinin basinda gelir. 638 yilinda Halife Hz. Omer
devrinde barisla fethedilen Kudiis halkina emanname verilmistir. Bu emanname
ile Kudis’teki gayri Mislim halkin mal, can giivenligi, din ve ibadet hirriyeti
teminat altina alinmistir. (Avc, 2002: ¢. 26, s. 329) Mardin’in, Kudis gibi Halife Hz.
Omer devrinde tipki Kudiis gibi savasla degil, barisla fethedilmis olmasi da
(Tastemir, 2003: 44) ortak mazinin hatiralarindandir. Kudiis’te kutsal mekanlara
sahip Hristiyanlar acisindan da Siryaniligin Mardin Kudis baglaminda 6zel bir
durumu bulunmaktadir. Bu yoniyle Siryaniler agisindan kutsal bir sehir olan
Kudiis’e mukabil Mardin sehri de Siryani Ortodoks Patrikliginin ruhani liderlik
makamina uzun bir sitire ev sahipligi yapmistir. Kudiis’te kilise ve camiler
birbirlerine ¢ok yakin noktalarda bulunmakta ve ezan sesi ile ¢an sesi bazen
birbirine karigsmaktadir. Ayni manzaranin Mardin’de bulunmasi, iki sehirde hala
yasamaya devam eden renkliligin glizel 6rneklerdendir.

islam diinyasinda ezan genelde “La ilahe illallah” ile sonlanmaktayken hem
Mardin hem de Kudiis’te ezanlarin sonunda “L4 ilahe illallah” denildikten sonra
Peygamber’e, Peygamber’in dline ve ashabina salat ve selam okunmaktadir.
Kudis’te carsilar, tarihi (kadim) sehrin icinde evlerle ic ice, bazi noktalarda ise
evlerin altinda veya mahallelerin ortasinda bulunmaktadir. Sehrin sosyal ve
ekonomik canliiginin da gostergesi olan bu ¢arsilarla ilgili hususiyetlerin benzeri
tarihi Mardin sehrinde yasamaya devam etmektedir. Kudiis ve Mardin
sehirlerinde Arapga konusuluyor olmasi, her iki sehirde de Arap, Tiirkmen ve Kiirt
ailelerin bulunmasi da zikredilebilir ortak noktalardandir.
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Fotograf 8: Mardin’den Goriintii.” Fotograf 9: Kudiis’ten Bir Goriinti.”

Sokak Cesmeleri: Sokak ¢esmeleri hem Kudis’te hem de Mardin’de yakin
zamana kadar giinlik hayatin dnemli bir unsuru konumundaydi. Ancak modern
manada belediye hizmetleri ile evlerin iclerine kadar saglanan su sebekeleri bu
cesmelere olan ilgiyi azaltmistir. Kudiis’te bulunan sokak ¢esmelerinin sulari
glinimiizde akmamaktadir; ancak Mardin sokak cesmelerinin farkl lezzet ve
tatlara sahip bir vaziyette hala akmaya devam ettiginin alti cizilmelidir.
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Fotograf 10: Mardin’de Cesme.” Fotograf 11: Mardin’de Cesme."
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Fotograf 12: el Vad Caddesi Sebili, Kudiis. Fotograf 13: Babussilsile Sebili, Kudiis.™
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Kudiis ve Mardin Mutfag:: Kibe diye isimlendirilen iskembe dolmasi hem
Mardin’in hem de Kudis’in 6nemli yemeklerdendir. Kudiis’e yakin el-Halil
sehrinde yapilan kuzu boynu dolmasina mukabil benzer tarz ve tada sahip
Mardin’in ydresel yemeklerinden olan kaburga dolmasi ile asma yapragindan
yapilan sarma-dolma, her iki sehirde de bilinmektedir. Haslama ve/veya kizartma
usuld ile icli kofte ve Sembusek isimli yiyecekler 6nemli yoresel yemeklerdendir.
Bu iki sehrin ortak ve benzer yemekleri oldukca fazla olmakla birlikte daha cok
y6resel olarak 6nemli kabul edilen yemek ¢esitleri 6rneklendirilmistir.

GELECEK ViZYONUNUN iNSASI
Mardin ve Kudiis’te Gelecek Vizyonu Acisindan Atilabilir Adimlara Ornekler

Tasidiklari tarihsel deger ve ortak 6zellikler dikkate alindiginda Kudis ve Mardin
sehirlerinin hem bugiin hem de gelecekte atilabilir bazi adimlara uygun bir
zemine sahip olduklan goérilmektedir. Bu galismalar bir¢ok alan ve baglikta
yuritilebilecekse de verimliligi yiiksek ve kalici adimlara oncelik verilmesine
dikkat edilmelidir. Bu calismada, 6rnek mahiyetindeki birkag oneri ile iktifa
edilecektir.

- “Tirkiye’'nin Kudiis’i Mardin” tasidigi ¢ok yonli ortak hasletler sebebiyle
diinyaca taninirligr olan Kudis ismine mukabil Mardin sehri icin Tirkiye’nin
Kudis’té unvaninin yaygin kullanimi saglanabilir. Saraybosna’ya dair kullanilan
Avrupa’nin Kudis’ unvanina benzer bir isimlendirme ile Mardin sehrinin
taninirhigr saglanabilecekken bu adim, Mardin’in tasidigl degerleri tanitmaya ve
de Mardin-Kudis bagini yasatmaya fayda saglayacaktir.

- Basta Artuk Bey olmak {izere S6kmen, ilgazi, Belek ve Yavlak (Artuk) Arslan’in
isimleri her iki sehirde de kullanilarak onlarin tanitiimasi saglanabilir.

- iki sehrin ismi veya sembolleri dne cikarilarak ortak kiiltiirel calismalar
cogaltilabilmelidir. Bu konuda atilacak muhtemel adimlarin uluslararasi ortami
ilgilendirecek diizeyde olmasi Mardin — Kudis birlikteliginin tanimirhinin
dniini acacaktir. Mardin’de Kudis, isra, Mirag, Kubbetii’s-Sahra, Mescid-i Aksa,
Zeytindagi gibi isimlerle kiiltiirel etkinlik alanlar, kiitiiphaneler veya kiitiiphane
salonlari olusturulabilir. Buna mukabil Kudiis’te Artuk Bey, Artuklu, S6kmen,
ilgazi, Belek, Kasimiye, Malabadi gibi Mardin ve Mardin tarihiyle 6zdeslesmis
ortak sembollerin kullaniimasi saglanabilir.

- Ortak ¢aligmalari ydritecek kurumlara bagl bir organin ihdas edilip, Kudis ve
Mardin’i sembolize edecek ortak bir logo-bayrak olusturulabilir... Ornek olarak
Kudis icin tercih edilebilecek Kubbetii’s-Sahra siluetine karsiik Artuklularin,
pano seklindeki kare bir tasa kazidiklari kelime-i tevhidin birlestirilmesiyle
uygun ve uyumlu bir amblem olusturulabilir.

- Sehir imar ve/veya mimarisindeki &nemli noktalara, Mardin ve Kudis’iin
sembol isimlerinin Kkarsilikli olarak verilmesi bir protokole baglanabilir. S6z
gelimi Kudis’te olusacak yeni bdlge, carsi veya mahalleye Mardin’le
6zdeslesmis 6nemli degerler veya tarihi sahsiyetlerin isimleri; ayni sekilde
Mardin’de yapilacak yeni bir mahalle, kiiltlir merkezleri veya sosyal alanlara da
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Kudis’le 6zdeslesmis sembolik mekan veya tarihi sahsiyetlerin isimleri
verilebilir.

- Ortak ¢alisma alanlarindan birisi de 6nemli mimari sembollerin yasatiimasina
yénelik adimlarla olusturulabilir. Ornek olarak Mardin’de insa edilecek bir
caminin veya kitliphane gibi kiiltiirel bir alanin Kubbetii’s-Sahra mimari sekliyle
yapilmasina mukabil, Kudis’te insa edilecek bir caminin minaresinin Mardin Ulu
Cami minaresine benzeyecek sekilde insa edilmesi saglanabilir. Kudis veya
cevresinde bulunan bir kdpriilye Malabadi Kopriisii ismi verilerek bu képriiyd
tanitan bir yazitin kopriiye yakin bir yere dikilmesi ortak ¢alismalara 6rnek,
daha iyi adimlara da baslangig kabul edilebilir.

- 18 Mart 2016’da Mardin Artuklu Universitesi Rektérligiine génderdigim yaz,
su paragrafla sonlanmaktaydi. “Mardin Artuklu Universitesinin  Kudiis
Universitesi veya Kudiis’teki ilim yuvalan veya kiiltiirel merkezlerle kardes
projeler yiritmesi, daimf misterek calisma seviyesi veya alanlarinin
uygulamaya konmasi ve mimkinse baglayicihg olan 6zel bir kardeglik
protokoliiniin  imzalanmasimin - Mardin  Artuklu  Universitesine yakisacag
kanaatindeyim.” Yapilan bu 6neri, Artuklu Universitesinin yeni rektorii
tarafindan 2020 yilinda hayata gegirilmistir. Artuklu Universitesinin Kuds
Universitesi ile olusturdugu is birligi baginin hem Artuklu Universitesi hem de
Kudiis Universitesi agisindan benzer ileri adimlarin ¢ogaltilarak, Artuklu
Universitesinde Kudis Kirsisii; Kudiis Universitesinde de Mardin Kiirsiisii
olusturmak gibi durumlar da degerlendiriimeye acik olan alanlardandir.

- Ayni dénemlerde Cumhurbaskanligi iletisim Merkezi (izerinden Mardin
Valiligine hitaben, tarihsel ve sosyal manada tasidiklari ortak degerler dikkate
alinarak Mardin ve Kuddiis’iin kardes sehir ilanina dair ¢alismalarin yapilabilecegi
énerisinde bulunulmustur. Artuklu Universitesinin attigi adimin kardes sehir
projesine o6rnek olmasi ve konunun siyasi milahazalarin {zerinde
degerlendirilmesi gerektigi disiintlmektedir.

Tarihe not dismek ve tarihsel sorumlulugun geregini bir nebze de olsa
yerine getirmek agisindan bu ve benzeri calismalar degerli ve gerekKli
gorilmektedir. Sportif, kiiltiirel ve sanatsal faaliyetler, ortak egitim calismalar ve
ekonomik is birligi gibi basliklar basta olmak lizere bir¢ok alanda yiiritilebilecek
calismalar icin ornekler; zaman, zemin ve konjonktir dikkate alinarak
cogaltilabilir.

SONUC

Mardin’le 6zdeslesmis; Mardin tarihine, kiltlir ve sanatina nimune-i imtisal bir
mihir basmayr basaran Artuklularin, Mardin’den 6nce Kudis’te hikmetmis
olmasi, iki sehir arasinda siyasf-askeri idarf agidan oldugu kadar dini ve duygusal
manada da glglii bir bag olusturmustur. Artuk Bey’le siyasal hakimiyet
baglaminda Kudiis’te baslayan siireg, ayni hanedan tarafindan Kudis’ten sonra
Mardin’de de siirdirildi. Artuk Bey’in Kudis valiliginin akabinde Kudis’i
yoneten ogullari S6kmen ve ilgazi, Kudiis’ten sonra Anadolu’da yéneticilik
yaparak Mardin ve cevresinde Artuklu Beyligini tesis etti. Cok kaltarlGlGgu,
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hanedan atasi Artuk Bey’in Kudis’te valilik yapmis olmasi, sehir mimarisinin
benzerligi, tarihsel siireg icerisinde Artuklularin Kudis’e olan ilgisinin sosyal,
siyasi ve askeri manada devam etmis olmasi gibi degerlerin yani sira, her iki
sehirde yasamaya devam eden ortak unsurlar bu iki sehrin 6zel bir baga sahip
oldugunu goéstermektedir. Artuklu hanedan-soyunun Mardin’de yasiyor olmasi
da bu tarihsel bag agisindan Kudiis Mardin iliskisinin yasayan bir hatirasidir.

Artuklularin Kudiis’i isgal eden Haglilara karsi durusu ve miicadelesi de
Kudiis-Mardin tarihsel bagr agisindan ehemmiyet tagimaktadir. Kudiis’iin disinda
ve uzaginda bulunan Hach varligi, Kudiis’te bulunan Hagh varliginin korunmasi
veya gilictinii olusturmasi adina énemli bir pozisyona sahipti. Uzak bdlgelerde,
Kudis’n bir nevi koruyucusu veya ileri karakol seviyesinde vurucu gici
konumunda olmasiyla Hagli varliginin darbe yemesi, Kudis’teki Hagli Kralliginin
gliciiniin, ayni zamanda savunmasinin da azalmasini saglayabilmistir. Bu
baglamda Mardin Artuklularinin basta Sékmen, ilgazi ve Belek tarafindan
Haclilara kargi islam diinyasinda yanki bulacak seviyede sergiledikleri miicadele,
birkag acidan dikkate degerdir. Bir hacli kralinin, Artuklular tarafindan ilk defa esir
alinmasi, Kudis isgalcisi Haclilara karsi verilen miicadeleyi ve Kudis’in fethi
yolundaki 6nemli agamalarda Artuklu roliini ve payini géstermektedir. Belih Cay!
zaferiyle Mislimanlarin, Hacllar karsisindaki gerileyisini ilk defa durdurarak
islam dinyasinda Hacllara karsi direnme, savunma ve hiicum enerjisinin
dogmasinin zeminini olusturan Artuk oglu Sékmen’e mukabil Haglilarin elinde
bulunan en degerli bdlge-sehir olan Kudis’iin Selahaddin Eyyubi tarafindan
gerceklestirilen fethi, 6nemli bir baga sahiptir. Bu baglamda Selahaddin ile insasi
tamamlanan Kudus’ln fethi stirecinin ilk adiminin, (sahip oldugu benzer hasletler
sebebiyle) Turkiye’nin Kudis’t diye tavsif edilebilecek olan Mardin’in, Artuklu
Hikimdart S6kmen ile elde edilen Belih Cayi zaferiyle atildigi dikkatlerden
kagmamalidir.

Dinsel ve etnik mozaik baglaminda benzer bazi 6zelliklere sahip iki sehir olan
Mardin ve Kudis’iin sehir mimarisi agisindan da 6nemli ortak noktalari
bulunmaktadir. Ayni dénemde Hz. Omer devrinde Kudiis’e benzer bir sekilde
baris ile fethedilen Mardin sehrinin sosyoekonomik ve sosyokiiltiirel yapisi da
Kudds ile ortak 6zelliklere sahiptir. Her iki sehrin tag yapisi ve sokaklarin darliginin
yani sira birbirine yakin mesafede cami ve kiliselerin bulunmasi, bazen ezan
okunurken kilise canlarinin ¢aliyor olmasi da ender benzerliklerden birisidir.
Kadim-tarihi kismi itibariyle her iki sehrin tamaminin kesme tastan yapilmis
olmasi da 6zgtin benzerliklerdendir. Her iki sehrin mutfaginda bulunan bazi (6zel
kabul edilebilecek) yemek cesitlerinin cografik manada birbirinden uzak olan bu
iki sehirde benzer ehemmiyeti gérmesi farkli ve anilmaya deger bir noktadir.

Kudiis ve Mardin sehirlerinde tarihsel birikimle olusmus ortak degerlerin
tanitiimasi ve yasatilarak yarinlara taginmasi énemlidir. Ozellikle izleri gecmisten
gelecege tasiyan mimari basta olmak lizere bugiline kadar gelebilmis énemli
degerler ve hususiyetler sentezlenmeli ve her iki sehir, diger bir sehri
animsatacak birtakim yeni sembollerle zenginlestirilmelidir. Benzer ¢alismalarin
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ARTUKLULARLA BASLAYAN MARDIN KUDUS ILISKISININ TARIHSEL SERUVEN] Summ—

imkanlar dahilinde cesitlendirilerek fazlalastiriimasi yéniinde bir gayret ise tarihte
yerini alacak sonuglarin dogmasinin zeminini hazirlayabilecektir.

Ge¢mis bilinip, dikkate alinarak glnimiz dizenlenmeli ve buradan
hareketle yarinlarin vizyonu insa edilmelidir. Bu baglamda, gec¢misin basarili
kazanimlarinin giinimizde bilinmesinin saglanmasi ve yarinimizi insa edecek
adimlarin tarihsel birikim ve degerden bagimsiz atilmamasina dikkat edilmelidir.
Bu vesileyle, bir yandan ge¢misten gelen deger ve birikim muhafaza edilebilecek
bir yandan da atilacak farkli ve yeni adimlarla da sahip olunan birikim daha ileri bir
safhaya tasinarak gelecek nesillerin ufuklarinin insasina katki saglanabilecektir.
Bu da degerlerimizin yasatilarak yeni nesillere aktarilmasi adina yapilacak
cahismalarin tarihe not diismek maksadiyla 6nemli oldugunu diistindiirmektedir.
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EYYUBi DEVLET’iNDE MELIKU’L.EFDALDONEMiNDE MERKEZi
OTORITENiIN BOZULMASI BAGLAMINDA KUDUS’UN ROLU

Behice GEZGiNCi,* Abdullah DUMAN**

0Oz: Eyydbiler Devleti (1175-1250), Xll. ylizyilin son ¢eyreginden Xlll. ylizyilin
ortalarina kadar “Ortadogu”, Misir, Hicaz, el-Cezire, Yemen ve hatta Kuzey
Afrika’ya kadar uzanan bir cografyada yaklasik bir asirlik zaman diliminde
hitkiim siirdi. Uzun ugraslardan sonra islam birligini saglamayr basaran
Seldéhaddin Eyy(bi, islam alemi adina Haghlarla savasarak, farkli inanglar icin
6nemli sayilan Beytilmakdis sehrini 583/1187 yilinda geri ald. el-Meliki’l-Efdal
Ndreddin Ali (565-622/1169-1225), gerek dile igindeki yeri ve gerekse babasi
Selahaddin Eyy(bi dénemindeki Hacli Seferleri’nde Ustlendigi rol bakimindan
6nemli bir sahsiyet idi. Hem biiylik oglu olmasi hem de Hacllarla yapilan
savaslarda gosterdigi basarilar onun veliaht tayin edilmesini sagladi. O,
babasinin vefatindan sonra Eyytbiler Devleti’nin tahtina oturdu. Ancak tahta
gectikten sonra hem veziri Ziydeddin Ibni’l-Esir’in etkisinde kalip onun
s6zleriyle hareket etmesi hem de devlet ybnetimindeki tecriibesizliginden
dolayr yanindaki 6énemli bazi emir ve ulema kesimi rahatsiz oldu. Bu
sebeplerden dolay! el-Efdal’den ayrilan 6nemli sahislardan bazilari Misir’a yani
kardesi el-Aziz’in (567-595/1172-1198) yanina giderek onu tahti ele gecirmesi
konusunda cesaretlendirdiler. BSylece el-Aziz, Dimask Uzerine ylriimek icin
hazirlik yapmaya basladi. el-Aziz’in Dimask Uzerindeki niyetlerini anlayan el-
Efdal, hem manevi degeri hem de prestiji bakimindan énemli olan Kudds’i
ona vermek suretiyle aralarinda antlasma yapmak istedi. Ancak daha sonra
bazi emirlerin telkinleri ile Kudis’li kardesine vermekten vazgecti. Bu durum
iki kardes arasinda nifak tohumlarinin atilmasina neden oldu. Seldhaddin
Eyylbi déneminde fethedilen Kudds, Suriye ve Misir’i birlestirmisti. el-Efdal
déneminde ise Kuds iki kardes arasindaki ayrilik nedeni oldu. el-Aziz,
agabeyi ile yaptigi miicadeleler sonucunda hem amcasi hem de kaympederi
olan el-Adilin destegiyle devletin basina gecti. Ancak kisa bir siire sonra
Kahire’de 1198 yilinda el-Aziz vefat edince yerine kiiglik yastaki oglu Mansur
gecti. Amcasi el-Efdal de ona naiplik yapmaya basladi. Fakat bu sefer de el-
Efdal amcasi el-Adil ile miicadeleye girdi. Bu miicadeleler sonucunda el-Efdal
amcasina maglup olarak Samsat’a ¢ekilmek zorunda kaldi. Calismamizda
EyyGbiler Devleti’nde el-Efdal’in sebep oldugu merkezi otorite boslugu ve bu
boslugun olusmasinda Kudiis’iin rolii ele alinacaktir.

ANAHTAR KELIMELER: el-Meliki’l-Efdal, Ziydeddin ibnii’l-Esir, Beytiilmakdis,
Kudiis, el-Melikii’l-Aziz, el-Melikii’I-Adil.
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IS Behice GEZGINCI, Abdullah DUMAN

The Role of Jerusalem in the Context of the Disruption of the Central
Authority in the Ayyubid State in the Period of al-Malik al-Afdal
ABSTRACT: The Ayyubid State (1175-1250) ruled for about a century in a
geography stretching from the “Middle East”, Egypt, Hijaz, al-Jazeera, Yemen
to even North Africa, from the last quarter of the XIl century to the middle of
the Xlll century. Salah al-Din al-Ayyubi, who succeeded in establishing the
unity of Muslims after long efforts, fought the Crusaders on behalf of the
Muslim world and recaptured the city of Bayt al-Maqdis, considered
significant for different faiths, in 583/1187. al-Malik al-Afdal Nur al-Din Ali
(565-622/1169-1225) was an important persondlity both in terms of his place in
the family and the role he played in the Crusades during the time of his
father, Salah al-Din. Both being the eldest son and his success in the wars
with the Crusaders enabled him to be appointed as heir. He sat on the throne
of the Ayyubid State after his father's death. However, after he took the
throne, some important princes and scholars beside him were disturbed
both by his Wazir Diya’ al-Din ibn al-Athir’s interference and his inexperience
in the state administration. For these reasons, some of the important
individuals who left al-Afdal went to Egypt, to prompt his brother al-Aziz
(567-595/1172-1198) to take the throne. Thus, al-Aziz started preparing to
march on Damascus. Understanding the intentions of al-Aziz over Damascus,
al-Afdal wanted to make a treaty between with him by giving him Bayt al-
Magqdis, which is important in terms of both spiritual value and prestige.
However, with the suggestions of some princes, he decided against giving
the holy city to his brother. This situation caused the outset of conflict
between the two brothers. The city that unified Syria and Egypt under their
father became during the reign of al-Afdal, the cause of separation between
the two brothers. As a result of the struggles between brothers, al-Aziz
became the head of the state with the support of his uncle and father-in-law
al-Adil. However, after a short while, when al-Aziz died in Cairo in 1198, his
young son Mansur replaced him. His uncle, al-Afdal, started to befriend him.
However, this time, al-Afdal fought with his uncle, al-Adil. As a result of these
struggles, al-Afdal was defeated by his uncle and had to retreat to Samsat. In
this paper, the central authority gap caused by al-Afdal in the Ayyubid State

and the role of Bayt al-Magqdis in the formation of this gap will be discussed.

KEYWORDS: al-Afdal, Diya al-Din ibn al-Athir, Bayt al-Maqdis, al-Aziz, al-Adil.

GiRiS

Eyy(bft Devletinin ismi, Selahaddin Yusuf b. Eyy(b’nin (571-589/1175-1193) babasi
olan Necmeddin Eyy(b’e dayandirilmis olup, devlet Misir’da kurulmustur (ibn
Hallikan, t.y., 139; ibn Haldan, t.y., 289; Sallabi, 2016, 247-248). Dénem kaynaklari
EyyGbi Devleti’nin Hezbaniyye Kdirtlerinden Revadiyye asiretine mensup
oldugunu belirtirken giinimuizde yapilan bazi ¢alismalar onlarin Kirt ve Arap
kanisimi oldugunu yazmaktadir (ibni’l-Esir, t.y., 119; ibn Kesir, 1994, XII, 467).’
Eyyabi ailesinin Kiirt oldugu hususunda tarihgiler genel olarak goériis birligi
icerisindedir (IbniY’I-Esir, t.y., 119; ibn Hallikan, t.y., 139-145; Seref Han, 1971, 71;
Cevdet, 1985, 251; Ulvan, 1992, 17-18; Demir, 2013, 460; Basuguy, 2017, 25).
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EYYUBI DEVLET’INDE MERKEZI OTORITENIN BOZULMASI BAGLAMINDA KUDUS’UN ROLU ' —

EyyQbf ailesi, Seddadiler (951-1175), Selcuklular (1040-1308) ve Zengiler (1127-
1233) icerisinde 6nemli gérevlerde bulunmuslardir. Bu aile Zengilere bagl iken
Haclilara karsi verilen miicadelelere katilmis, Ortadogu’da islam birligini saglama
yolunda 1171 yilinda ismafli Fatimi Devleti’ni (909-1171) kontrolleri altina
almislardir. Sultan Selahaddin Eyy(b#’nin fiilen her ne kadar 1169, 1171 ve 1174’te
Misir’da devlet kurdugu goriilse de hukuki olarak Mayis 1175’te Abbasi halifesi
Mustazi-Biemrillah’in verdigi onayla resmiyet kazandigi bilinmektedir. Seldhaddin
Eyy(b? doneminde devletin sinirlari Misir, Sudan, Libya, Tunus, Kuzey Irak, el-
Cezire, Urdiin, Suriye, Hicaz ve Yemen’e kadar yayilmistir.

EL-MELIKU’L-EFDAL’IN SULTAN OLMASI VE KARDESi EL-MELIKU’L-AZiz iLE
ARALARININ BOZULMASI

EyyQbf Devleti, konfedere, federe ve tniter bir yapiya sahip olmakla beraber, en
biyik yonetici Misir sultani idi. Seldhaddin EyyQbi, hastaligi sirasinda devleti
ogullari ve kardesi arasinda taksim etti. Onun 589/1193 yilinda vefat etmesiyle
yerine oglu el-Meliki’I-Efdal gecti. Bu sirada Selahaddin’in kardesi el-Melikii’l-Adil
Seyfeddin Eb(O Bekir Kerak’ta bulunuyordu. Burada agabeyi Selahaddin
EyyGb?’nin vefat haberini alinca 6énce yegeni olan el-Efdal’e baglihgini bildirmek
istemedi. Ancak Sincar, Mardin ve Musul beylerinin Zengf Devleti’ni canlandirmak
istemeleri ve el-Adil'in elindeki iktalari ele gegirmek icin harekete gecmeleri
sebebiyle o da yegeninin sultanhgini kabul etmek zorunda kaldi (Kaya, 2006, 144;
Doski, 2012, 125-127). Sultan Selahaddin’in vefatiyla birlikte aile arasindaki
anlasmazlik hemencecik ortaya ¢ikmaya baslad.

el-Efdal devlet yénetimini ele aldiktan sonra bazi degisikliklere giderek kendi
goriislerine uygun olarak Cizreli Ziydeddin Nasrullah b. Muhammed ibni’I-Esir’i
vezirlige getirerek devlet islerinin idaresini ona birakti.> Ayrica el-Efdal zevku
sefaya ve eglenceye daldigi i¢in babasinin dénemindeki devlet adamlarindan
bircogunu ve halki aleyhine déndiirdii. Bunlarin arasinda Kadi el-Fazil,3
imadiiddin el-isfehani* ve Bahaddin ibn Seddad> da vardi. Ayni zamanda
Salahiyye memliklerinden olan Fahriddin Cerkes, Esediiddin Sar Sungur,
Zeyniiddin Karaca, Semseddin Sungur el-Kebir ve Aybeg gibi énemli devlet
adamlarini da kendinden uzaklastirdi. Bdylece bunlar el-Efdal’den ayrilarak
bazilart Misir’da el-Aziz’in yanina bazilari da Haleb’de el-Melikii’z-Zahir’in yanina
gittiler (EbG Same, t.y., 245-246; Cevdet, 1985, 320; Kuscu, 2013, 144; Timurtas,
2016, 406-408).

el-Efdal, Dimagk’ta olmasi ve babasinin goélgesinde kalmasi hasebiyle
bagimsiz davranabilme imkani bulamamis bu sebeple de devlet yénetiminde
tecriibe sahibi olamamisti. Babasi déneminde deger verilen alim ve emirleri
kiistirmesi de onun siyasi kabiliyetten yoksun oldugunu ortaya koymaktadir.
Misir’a giden alim ve emirler el-Aziz’i, babasinin makami olan saltanati ele
gecirmesi icin onu cesaretlendirip “Kiirtler ve Misir ordusunun Esediiddin’e bagl
memlGkleri (Esediyye) kardesinden yanadirlar. Biz, onlarin, kardesinin yanina
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gecerek seni llkeden cikarmalarindan korkuyoruz. Bu durumda Dimask’i ele
gecirirsek iyi olur” diyerek kiskirtiyorlardi.®

Misir’a hakim olan el-Aziz, alim ve emirlerin gorisleri dogrultusunda
Dimask’a dogru hareket edip burayr almak niyetindeydi. el-Efdal ise hem
kardesiyle arasinin bozulmasini hem de kan dékilmesini istemiyordu. Bu sebeple
ikta gelirleri, giderlerini karsilamaya yetmeyen ancak tig semavi din igin de 6nemli
olan Kudis sehrini ona verecegini bildirdi. el-Efdal’in bu davranisi, babasi
déneminden beri goriislerine deger verilen emir ve ulema kesimini mutlu
ederken Kudiis'te bulunan naibleri rahatsiz etmisti. Onlar, el-Efdal’e
Selahaddin’in biyiik oglu oldugunu hatirlatarak tahtin kendi hakki oldugu
konusunda telkinde bulunuyorlardi. Naiblere gére bdyle bir hareket el-Efdal’in
hikimdarlar nezdindeki saygmhgini yitirmesine sebep olurdu. Onun yapmasi
gereken sey Kudiis’lin teslimi degil ordusunu toplayarak kardesine karsi durmak
olmaliydi. Biylik ogul olmasi ve babasi tarafindan halef birakilmasi sebebiyle
hutbe ve sikke onun hakki idi (Kaya, 2006, 149). Aslinda Kudiis naiblerinin bu
tavirlari el-Efdal’i diisiindiiklerinden degildi. Onlarin karsi ¢ikmalarinin asil sebebi,
daha 6nce Selahaddin Eyy(bi tarafindan Kudis gelirlerini tahsis etmek igin
kurulan vakfa el uzatmig olmalar idi. Asil amaglar, yolsuzluklarinin ortaya
¢tkmasini 6nlemekti. Hal bdyle olunca el-Efdal, naiblerinin etkisinde kalarak
Kudis sehrini vermekten vazgecti. Bu hareketiyle bir kez daha siyasetten
anlamadigini  ortaya koymus oldu. Boylece el-Efdal’in Kudis’d verme
konusundaki geri adimu iki kardes arasinda dismanligin ortaya ¢ikmasina ve el-
Aziz’in vefatina kadar devam etmesine neden oldu. Her ne kadar el-Aziz bir
girisimde bulunduysa da el-Efdal’in Kudiis’i vermekten vazgecmesi, Meymdan el-
Kasri ve Sungur el-Kebir'in $am ve Nablus’u almak igin el-Aziz’e cesaret vermesi
ile beraber olaylari daha da alevlendirdi. Meym(n el-Kasri ve Sungur el-Kebir’in
bu davranislarinin sebebi el-Efdal’in yonetiminden rahatsiz olmalari idi. Ancak
Sam ve Nablus el-Efdal’in hakimiyet kurdugu topraklar arasindaydi. Bu tutumdan
da anlasilacagl Ulzere el-Efdal, kardesine karsi barisql bir politikadan yanadir.
Fakat yaninda bulunan emir ve devlet adamlarinin verdigi telkinler onun barisqil
tutumunun degismesine neden oldu. Bu yiizden de baris yanhsi tutumu verdigi
sozlerden ileriye gidememistir (Cakiroglu, 2008, 41-42; Zahir, 1976, 106-108; Kaya,
2006, 147-148).

EL-MELIKU’L-AZ1Z’IN BiRINCi DIMASK KUSATMASI (590/1194)

el-Meliki’l-Aziz, Kudis meselesinden dolayr agabeyine karsi &fkeli olmakla
beraber bir de el-Efdal’in elinde bulunan Ciibeyl’i Haglilar’a kaptirmasi el-Aziz’e
bekledigi firsati vermisti. Ayni zamanda Misir emirlerinin, el-Aziz’i devletin basina
gecmesi konusunda cesaretlendirmesi, onun buiylik bir ordu hazirlaylp Dimask’a
dogru hareket etmesine neden oldu. el-Efdal bu duruma ¢ok kizdi. Haberi duyar
duymaz el-Cezire bélgesine hakim olan amcasi el-Adil’den ve diger bélgelerdeki
emirlerden yardim istedi. Bunun {izerine kardesi Haleb hakimi ez-Zahir, Hims
hakimi Esediiddin $irkdh, Hama hakimi Nasiruddin Muhammed b. Takiyyliddin
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Omer ve Musul hakimi imadiddin Zengi b. Mevdad da askerleriyle beraber el-
Efdal’e yardim etmek iin Dimagk’a geldiler.” Aslinda bu emirlerin yardim sebebi
el-Efdal’i sevmeleri degildi. Onlar, el-Aziz’in gliclenip topraklarina goz
dikmesinden korktuklari i¢in yardimda bulunmuglardi.

el-Aziz, Esediyye,® Salahiyye® ve Kiirtlerden olusan bir orduyla yola cikip
Kesved™ yakinlarinda karargah kurdu. el-Efdal, bundan haberdar olunca sehri
ona karsi korumaya alip nehir sularinin 6niind kapatarak el-Aziz ve askerlerini zor
durumda birakti (Cakiroglu, 2008, 51-52).

el-Aziz, ittifak haberini alinca Dimask’i el-Efdal’den alamayacagini anladi. Bu
srada amcasi el-Adil vasitasiyla baris goériismelerine basladi. Gdriismeler
sonucunda nihayet bir anlasma yapildi. Buna goére, Kudis ve o civardaki Filistin
sehirleri el-Aziz’e ait olacak, Dimagk, Taberiyye™ ve cevresiyle el-Gavr eskiden
oldugu gibi el-Efdal’de kalacakti. Fakat el-Efdal, Suriye sahilindeki Lazkiye ve
Cebele’yi kardesi ez-Zahir’e verecek, Misir’daki eski iktalarina ek olarak Sam,
Cezire ve Urfa cevresi de el-Adil’e ait olacakti. Anlasma yapildiktan sonra
meliklerin her biri beldelerine geri déndiiler.” el-Efdal bdylelikle elinde bulunan
Kudis, Lazkiye ve Cebele’yi kaybetti. Bu durumdan da anlasildig: gibi el-Efdal ve
kardesleri babasi gibi giiclii ve irade sahibi degillerdi.”

Yapilan anlasma her ne kadar olumlu olarak goériinse de el-Efdal’in elinde
bulunan Suriye’deki bazi topraklari kaybetmesi egemenlik alanini daralmasina
neden olmustur. Ayrica el-Adil’in iktalarina ek olarak yeni iktalar katmasi da onu
daha da giiclendirmis, devlete hakim olmak i¢in ona yeni imkanlar sunmustur. el-
Adil ve el-Aziz bu durumdan fayda saglamis gibi gériiniiyorsa da onlar pek
memnun degildi. Nitekim ilerleyen siirecte Dimask’ el-Efdal’den alabilmek igin
amca-yegen bu tlr girisimlerini tekrarlayacaklardi (Kaya, 2006, 148-149).

Bltlin bu gelismelere ragmen el-Efdal’in yeterince ders almadigini ve
devletin 6nemli mevkilerinde bulunan alim ve emirleri incitmeye devam ettigi
goriilmektedir. Nitekim bir siire sonra Salahiyye’nin 6nde gelenlerinden izzeddin
Usame, Semseddin Aydemir b. Salar ve ardindan Dimask kadisi Serefeddin ibn
Asrun’un (Muhyiddin b. Ebf Asrun) da Dimask’tan ayrilarak Misir’a gittikleri
gorilmektedir. el-Aziz yanina gelen bu emirlere karsi hiirmette kusur etmedigi
gibi Serefeddin ibn Ebf Asrun’u da Misir kadiligina atayarak daha da giiclenecektir
(EbG Same, t.y., 1V, 248-249; Kaya, 2006, 149-150).

el-Efdal ise degerli alim ve emirlerin kendisini birer birer terk ettigini gériince
yaptig yanhslardan déniip tévbe etti. icki ve eglenceden uzak durarak kendisini
ibadete verdi. Hatta kendi el yazisiyla Kur’an-1 Kerim’in bir niishasini yazdi. Tabi ki
bu degisimde halkin ona karsi olan tavrinin da biiylik bir etkisinin oldugunu
soyleyebiliriz. Clinki halk el-Efdal’den uzak durarak ona, Uyuyan Sultan lakabini
vermisti. Bu durum el-Efdal’in kendisine ¢eki diizen vermesinde etkili oldu.
Bununla birlikte zaman zaman eski aliskanligini devam ettirdigi ve icki alemleri
yaptigi da oluyordu.™
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EL-MELIKU’L-AZiZ’iN iKiNCi DIMASK KUSATMASI (590-591/1194-1195)
el-Melikii’l-Aziz’in yaninda bulunan alim ve emirler, Dimask’i almasi icin tekrar
tavsiyelerde bulunup onu cesaretlendirmeye basladilar. Dimask’ almadan rahat
bir nefes almayacaginin bilincinde olan el-Aziz, sehri almak icin tekrar harekete
gecti. Yukarda da zikredildigi gibi el-Aziz daha 6nce de Dimask seferine ¢ikmis
fakat meliklerin ittifak kurduklarini 6grenince geri donmek zorunda kalmusti. O,
ayni senelerde Dimask seferine tekrar ¢ikmak icin hazirlik yapmaya baslad
(ibni’l-Esir, 1987, XII, 105; Eb( Same, t.y., 1V, 249-250; Cevdet, 1985, 321).

el-Efdal, bu haberi alinca amcasi el-Adil ve kardesi ez-Zahir’in yanina giderek
yardim istedi. Ancak ez-Zahir amcasina hem kirgin oldugu icin hem de ona
glivenmediginden dolayi kardesinin yardim talebini karsiliksiz birakti. el-Efdal, bu
duruma ¢ok Gzildi. Ancak yapacak bir sey yoktu. Zaman kaybetmeden
Haleb’ten ¢ikip Dimask’a gitti. Bir siire sonra amcasi da buraya geldi. Bu esnada
el-Aziz de Dimask yakinlarina kadar gelmisti.™

Misir’da Salahiyye ve Esediyye adlarinda farkl iki askerf grup vardi. Bu iki
grubun arasi bilmedigimiz bir olaydan dolayr bozuktu. el-Aziz Misir’a hakim
olduktan sonra Saldhiyye’ye duyulan itimattan dolayi onlara ilgi gdstererek bu
emirleri dnemli mevkilere getirdi. Ornegin Salahiyye’ye bagl olan Serefeddin ibn
Ebi Asrun’u Misir kadiligina getirirken, Fahriiddin Cerkes’i de ordu komutanhgina
tayin etti. Esediyye’ye baglh emirlere ise pek fazla itimat etmedigi gibi énemli
mevkilerde de bulundurmadi. el-Aziz’in gostermis oldugu bu davranislar
Eseddiyye emirlerinin daha fazla diismanlik ve kin duymasina yol acti. Bu ylizden
Esediyye’nin kumandani Seyfeddin Ayazkus, Eb{’l-Heyca es-Semin ve diger
emirler, el-Efdal ve el-Adil’e elci génderip el-Aziz’e karsi onlarla isbirligi yapmak
icin cagrida bulundular. Bu ¢agn neticesinde Dimask’ta bir toplanti yapildi. Bu
toplantida sayet Misir ele gegirilirse el-Efdal’e, Dimask ise amcasi el-Adil’e teslim
edilecekti. Onlar da bu ¢agriya karsilik verip Dimask’tan ¢iktilar. el-Efdal ve el-Adil,
Dimask’tan ¢ikinca Esediyye taraftari olan emirler onlarin tarafina gectiler. el-Aziz
bu durumun farkina varinca Misir’a geri dénmek zorunda kald:.’

el-Efdal, eline gecen bu firsati degerlendirmek icin amcasiyla beraber kardesi
el-Aziz’in elinde bulunan topraklara saldirmaya baslad. el-Efdal, daha 6nce 1194
yiinda yapilan I. Dimask Kusatmasindan sonra Kudis sehrini kardesine
kaptirmisti. Bundan 6tiiri kardesine kaptirdigr Kudiis sehrini geri alabilmek igin
ilk basta burayr almaya karar verdi. el-Aziz, Kudiis sehrini ele gegirince buraya
glivendigi emirlerinden izzeddin Cordik en-Narf’yi ndip olarak atamisti. el-Efdal ve
el-Adil, Kudiis naibi izzeddin Cordik’e haber génderip ona baska bir yerde ikta
verme karsiliginda sehri teslim etmesini istediler. izzeddin Cordik bu teklifi kabul
etti. Boylece el-Efdal Kudis’i ondan alip kendi adamlarindan Eb{’lI-Heyca es-
Semin’e verdi. Daha sonra el-Efdal, el-Adil, Esediyye meml(kleri ve Kiirtlerden
olusan askerlerle beraber Misir’a dogru hareket ettiler. Onlar, Bilbis’e dogru yol
alirken askerlerin el-Efdal’e katildigini géren amcasi, Misir’i ele gegirdikten sonra
Dimagk’ kendisine teslim etmemesinden korktugu igin el-Aziz’e gizlice haber
gonderdi. Ona, Misir’dan ayrilmamasini ve Bilbis’e sahip ¢ikmasini istedi. O da,
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amcasinin bir planinin oldugunu diisiindligli i¢in Salahiyye ve onlarin lideri
Fahriiddin Cerkes’i yaninda bir orduyla Bilbis’e génderdi. el-Adil de el-Efdal’in
Bilbis’e girmemesi i¢in ona engel olmaya ¢alisiyordu. Ancak basarili olamadi. Her
seye ragmen el-Efdal, Bilbis’e girerek burada bulunan Saldhiyye memldklerini
kusatma altina aldi. Hizint alamayan el-Efdal kardesinin yaptigi faaliyetlerden
dolayr Misir’a girmek istedi. Ancak el-Adil buna karsi cikarak, “bu ordu islam
ordusudur. Eger onlar birbirleriyle savasirlarsa o zaman kafir diismani kim kovacak.
Burada bdyle bir savasa gerek yok clinkii bu llke senin ve senin hakimiyetindedir.
Eger sen Misir ve Kahire’yi zorla ele gegirirsen o zaman tilkenin heybet ve ihtisami
yok olur, diisman oraya g6z diker. Orada sana mani olacak kuvvet yoktur” dedi.”

el-Adil yegeni el-Efdal’in giiclenip Dimask’t kendisine vermemesinden
korktugu icin onun Misir’a girmesine engel oldu. Clinki sunu iyi biliyordu ki eger
el-Efdal, Misir'i da alirsa hem Dimask hem de Misir’da tek sz sahibi o olacakti. Bu
durum onu daha da gliclendirecekti. Bundan dolay! yegeni el-Aziz’e, el-KadT el-
Fazil't elgi olarak gondermesini ve agabeyiyle aralarinda antlasma yapmasini
istedi. el-Efdal, Kadi el-Fazil’t karsisinda goriince daha 6nce onu kiistiirdigi igin
pismanlk duymus ve bu sefer onu kirmamisti. Aralarinda antlasma yapildi. Bu
antlasmaya gore el-Aziz’in elindeki Misir haric Taberiyye, Urdiin, Kudis ile
Filistin’deki biitiin sehirlerin el-Efdal’e verilmesi kararlastirildi. el-Adil'in de eski
iktalarina sahip olarak devam etmesi ve Misir’da el-Aziz’in yaninda kalmasi
kararlastirildi. el-Adil, Esediyye ve Kirtlerin el-Aziz’i istemedigini, aslinda kendisini
tercih ettiklerini bildigi icin bdyle bir anlasma yapmay! yegledi. Anlasma
saglandiktan sonra taraflar bu akde sadik kalacaklarina dair s6z verdiler. Daha
sonra el-Efdal Dimask’a déndii. el-Aziz ise Esediyye emirlerinden ¢ekindigi icin
amcasinin yaninda kalmayr daha karli buluyordu.” el-Adil, énceleri el-Efdal’in
tarafini tutuyordu. Ancak o, el-Efdal’in Misir’i ele gecirip devletin tek s6z sahibi
olacagindan endiselenmeye basladi. Bu diisiince onu, Misir’a hilkkmeden yegeni
el-Aziz ile ittifak yapmaya sevk etti (EbG Same, t.y., 1V, 251-252; Kuscu, 2013, 145;
Basuguy, 2017, 29-30).

DIMASK’IN EL-MELIKU’L-EFDAL’IN ELINDEN ALINMASI (27 RECEP 592/26
HAZiRAN 1196)

Dimask’ta bulunan el-Meliki’l-Efdal, biitiin idari islerini veziri Ziyaeddin ibni’l-
Esir’e devretti. Ancak bu vezirin yonetimdeki keyfi hareketleri halkin tepkisine
neden oldu. Bu durumu firsat bilen el-Melikii’l-Adil, Dimask’ el-Efdal’den almaya
karar verdi. el-Adil bunu tek basina yapamayacagini bildigi icin yegeni el-Aziz’i
Dimask’t almasi icin cesaretlendirmeye basladi. Ancak el-Efdal, el-Adil’e o kadar
cok giiveniyordu ki, kendisi sehirde olmadigi zaman amcasinin rahatlikla sehre
girip ¢tkmasina izin veriyordu. ez-Zahir, birka¢ defa agabeyini uyarsa da o, buna
alding etmedi. Buna ragmen ez-Zdhir amcasi ve kardesi el-Aziz’e mektup
gonderip el-Efdal’i rahat birakmalarini istedi. Ancak onlar, ez-Zahir'in séziini
dinlemediler. ez-Zahir, Bahdeddin ibn $eddad’i kardesi el-Aziz’in yanina
gondererek Dimask’tan vazgec¢mesini istedi. O, alimlere deger verdigi igin
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Bahaeddin ibn Seddad’in teklifini kabul etti. Ne yazik ki daha sonra amcasinin
s6zlerinden dolay! bu kararindan vazgecti. ez-Zahir, el-Efdal’e séyle bir teklif
gondererek “amcamizi aramizdan ¢ikar, ondan bize hayir gelmez. Biz senin her
istegini yerine getiririz. Ben onu senden daha iyi tanirim ve ona senden daha
yakinim. O, senin amcan oldugu gibi benim de amcamdir. Ustelik ben onun
damadiyim. Eger ondan bize hayir gelecegini bilsem andolsun ki, ben, ona, senden
daha yakin olurdum” dedi. Ancak el-Efdal, bitlin bu uyarilar dikkate almadigr gibi
buna karsilik “sen herkes hakkinda slizanda bulunuyorsun. Amcamizin yararina
olan hangi sey bizi rahatsiz eder, bize zarar verir? Biz kendi aramizda birlik olunca
hepimiz onunla asker génderdik. O da bizim elimizdeki yerlerden daha fazla sehri
ele gecirdi. Bu takdirde biz k6t bir hatira birakmis oluruz” diyerek kardesi ez-
Zahir’in teklifini reddetti.”

el-Adil kivrak bir zekdya sahip olmasinin yaninda siyasi olarak da ne
yapacagini iyi bilen bir sahsiyetti. el-Adil, ikinci Dimagk kusatmasinda bir yandan
el-Efdal’in Misir’t ele gecirmesine mani olurken bir yandan da Misir’a yerlesip
yegeni ile is birligi yapmaya calisiyordu. el-Adil Misir’da kaldigi siire zarfinda el-
Aziz’i kendi tarafina ¢ekerek Dimask’a bir sefer yapmaya karar verdiler. Sefere
¢tkmadan once su hususta anlastilar: Sayet Dimask ele gecirilirse el-Aziz EyyGbf
Devleti’nin tahtina oturacak Dimask sehri de el-Adil’e verilecektir. Bunun {izerine
el-Aziz ve amcasi Misir’dan Dimask’a dogru hareket ettiler. Birlikte s6z konusu
sehrin yakinina gelerek el-Efdal’in ¢ok giivendigi emirlerinden Ebd’l-izz b. EbQ
Galib el-Hims?yi kendi taraflarina cektiler. Bu kisi Dimask’in “el-Babu’s-Sarki”” adh
kapisinin muhafiziydi. Ebd’l-izz, el-Babu’s-Sarki kapisindan 27 Saban 592/24
Temmuz 1196 tarihinde el-Adil’i askerleriyle beraber sehre aldi. el-Efdal, amcasini
Dimagk’ta goriince isin aslini o zaman anlayabildi. el-Efdal’in bu kadar glivendigi
ihsanda bulundugu bir kisi neden bunu yapar desek de kisisel menfaatin devletin
menfaatine baskin gelmis demekten baska bir sey aklimiza gelmiyor. el-Adil
kivrak zekasiyla her seyi ince hesaplamis ve tereyagindan kil ceker gibi Dimask’a
girmeyi basarmisti. Bu sirada el-Aziz de Dimask’in batisindaki el-Maydanu’l-
Ahdar’a gitmisti.>°

Kardesi el-Melikli’z-Zahir’in s6zlerine inanmayarak biytik bir hiisran yasayan
el-Meliki’l--Efdal, payitahtinin zapt edildigini goriince kardesi ve amcasinin
yanina geldi. Onlar da el-Efdal’in birka¢ giin Dimask kalesinde kalmasina izin
verdiler. el-Efdal, birkac giin burada kaldiktan sonra el-Adil ile el-Aziz, onun
kendilerine karsi ayaklanmasindan korktuklari i¢in askerleriyle beraber sehir
disina ¢ikarma karan aldilar.”® Bdylece Dimask ve buraya baglh yerleri teslim
etmesini kendisinin de Sarhad Kalesi’ne gitmesini istediler. el-Efdal, mecburen
sehrin disina cikti. el-Efdal’e yanlis yonlendirmelerde bulunan veziri Ziyaeddin
ibni’I-Esir ise saklandig bir sandik i¢inde kacarak canini kurtardi (Timurtas, 2018,
17).

Saban 592/ Temmuz 1196 yilinda el-Aziz hikimdar olarak Misir’da Eyy(bf
Devleti’nin tahtina oturdu. Amcasi el-Adil’i ise Dimagsk’ta naib olarak birakti. Artik
hutbe el-Aziz Osman adina okunarak sikkeler onun adina bastirildi.>?
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EL-AZiZ’IN KISA SUREN HUKUMRANLIGINDAN SONRA EL-EFDAL’IN MISIR’DA
SOz SAHIBi OLMASI (595/1198-1199)

el-Aziz, Dimask Kalesi’ni teslim aldiktan sonra, bir giin icki aleminde iken sarhos
bir aninda sehri tekrar el-Efdal’e verecegini sdyledi. Yine baska bir rivayete gére
el-Aziz agabeyine, “bizim istegimizi kabul etseydin, hutbe ve sikke bizde kalsaydi
senin makamin alinmayacakti. Ben sana ve senin istediklerine razi geldim. Amcamin
yaninda &ziir dilemekten cekindim” (Cakiroglu, 2008, 67) dedi. el-Adil bu
olaylardan haberdar olunca yegeni el-Efdal’in ve ailesinin derhal Dimask’tan
¢tkmasini emretti. Béylece o da ailesi ve kardesi Kutbeddin’le beraber Sarhad’a
gitti (Ibni’I-Esir, 1987, X1, 109-110; ibn Kesir, 1994, XIll, 84; Runciman, 2008, I11, 71).

Misir Hikiimdari el-Aziz, kisa idareciliginden sonra, bir giin ava ¢iktigi sirada
Feyy(m yakinlarinda atinin ayagi takilinca yere diiserek biytik bir yara aldi. Aldigl
yara yliziinden yataga disen sultan, oglu el-Meliki’n-Nasiriiddin  (Mans(r)
Muhammed’i veliahd olarak tayin etti. Birkac giin sonra da 20 Muharrem 595 (22
Kasim 1198) tarihinde vefat etti.?> Onun kisa idareciliginden sonra emirler oglu el-
Manslr Muhammed’i basa gecirdiler. el-Aziz’in vefati izerine babasinin meml{ka
olan Bahaeddin Karak(s,** el-Mans(r’un atabegligini yaparak devleti idare etti. el-
AziZ’in 6limiyle birlikte Misir’daki gii¢ dengelerinin degisimi kaginiimazdi. Bu
sebeple Salahiye birlikleri, Misir yénetimini kendilerine yakin gérdiikleri el-Adil’e
teslim etmek isterken Esediye birlikleri ve Kirtler de el-Efdal’den yana tavir
koydular.?> Bunun tzerine Esediyye’nin lideri Seyfeddin Yazkec ile Saldhiyye’nin
lideri Fahriddin Cerkes, Misir’a melik yapacaklari sahis tizerinde anlasmak (izere
bir araya geldiler. Ancak aralarinda antlasma saglamayinca el-Kadi el-Fazil'in
yanina giderek ona durumu izah ettiler. Kadi el-Fazil da; “ben, sizden birini veya
bir idareciyi azletmenizi istemem. Clinkii bu sizlerden bazilari icin uygun olmaz ve
onlarin diismanhgini kazanirim. Fakat sizler kendi aranizda benim gértisiime razi
geleceginiz konusunda anlasirsaniz ben size yapmaniz gerekeni séylerim” dedi.
Onlar da bu teklifi kabul edince Kadf el-Fazil, el-Efdal’i tavsiye etti. Peki, Kadi el-
Fazil nicin el-Efdal’in ismini s6ylemisti? Daha ©6nce onun ve arkadaslarinin
sézlerine kulak asmayarak veziri Ziyaeddin ibni/’I-Esir’in sdzleriyle hareket etmis
ve onlari kirmisti. Ayrica el-Efdal zevku sefaya diigkiin ve idareci olarak tecriibesiz
biriydi. Anlasilan o ki ya Seyfeddin’e deger verip gonderdigi elciden dolayr onu
kiramamis ya da el-Adil’in ihtiraslarini ve kardegleri birbirine diisiirdiigii icin onun
ismini zikretmedi. Bunun (zerine Seyfeddin Yazkec, el-Efdal’i Misir’a getirmek
icin adam gonderdi.?

el-Efdal, Seyfeddin Yazkec’in gonderdigi adamlarla beraber yola cikti
Kudis’e yaklasinca oradan gelen bir grup onu karsilayarak Kudiis halkinin
kendisine itaat arz ettigini bildirdiler. Bunun tzerine el-Efdal, vakit kaybetmeden
Bilbis’e gitti. Buradaki halk tarafindan da iyi karsilandi. Ancak ona karsi Fahriiddin
Cerkes, Zeyniiddin Karaca, Esediiddin Sari Sungur ve Meym(n el-Kasri gibi
Salahiyye’ye mensup bir topluluk onun aleyhinde birleserek Mardin’de bulunan
el-Adil’e haber génderdiler ve kendisi ile anlasmak istediklerini bildirdiler. Fakat o,
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Mardin’i ele gegirmeyi kafasina koydugu icin bu teklifi kabul etmeyi biraz
geciktirdi.*”

el-Efdal, 7 Rebiyllevvel 595 giinii Misir’a geldi. Daha sonra yegeni el-Meliki’l-
Manslr Muhammed kig¢ilik oldugu icin onun atabeyligine atandi. el-Efdal, tlkede
birlik ve diizeni saglamaya basladi. Halk artik ona itaat etmeye baslamisti. Onun
uygulamalari devlet igindeki taht krizini sonlandirmig gériiniiyordu. el-Mansdr ise
sadece isim olarak melik goériiniiyordu. el-Efdal daha once vezirligini yapan
Ziyaeddin ibnii’l-Esir’e haber génderip Misir’a davet etti. Anlagilan o ki el-Efdal
daha 6nce vezirinin yaptigi yanlis uygulama ve davranislari gérmezlikten gelmis
ya da gormek istememisti.>®

EL-MELIK(’L-ADIL’iN MISIR’A HAKiIM OLMASI (596/1199-1200)
el-Meliki’'l-Adi’den razi olmayan yegeni Haleb meliki ez-Zahir, Hims hakimi olan
amcasinin torunu Esediiddin Sirk(h b. Muhammed b. $irkdah ve diger bazi emirler
el-Adil'in Mardin’de olmasini firsat bilerek el-Efdal’in bunu degerlendirmesini
istediler. Aslinda onlar el-Efdal’e, el-Adil'in yayilmac politikasindan tedirgin
olduklarr icin bu teklifi sunmuslardi. el-Efdal, daha 6nce glivendigi, saygl duydugu
amcasi tarafindan tahttan indirilmisti. Bu sebeple ona karsi buiylk bir kin
besliyordu. Ayrica hem tahttan indirilmesi hem de bulundugu topraklardan
uzaklastiriimasi onu ¢ok tzmiistii. Bu sebepleri g6z 6niine alan el-Efdal, biitiin
hazirliklarini tamamladiktan sonra 15 Cemaziyelevvel 595/15 Mart 1199 giini
Misir’dan Dimagsk’a dogru yola ¢ikti ve sehir énlerine ulasti. el-Adil’in Dimagk’taki
Salahiye emirleri ona el-Efdal’in sehri zapt etmek (izere geldigini haber verdiler.
Bunun izerine el-Adil oglu el-Melikii’l-Kamil Muhammed’i Mardin kusatmasi icin
ordunun basinda birakarak kendisi Dimask’a geldi.®

Dimask’ta el-Efdal ile el-Adil arasinda biiyiik bir ¢atisma meydana geldi.
Kusatmanin ilk giini sehir neredeyse diisecekti. O giin, Hakkarf Kirtlerinden
Fakih Ts& el-Hakkar’nin kardesi Mecdiiddin el-Hakkari, Dimagsk’taki Kiirt emirleri
ve yanindaki askerlerle birlikte Babii’s Seleme’den sehre girdi. Bu arada sehre
girenler “Ya Efdal Ya Mans({r” seklinde el-Efdal lehine tezahiratta bulununca
Dimagk halki da el-Efdal lehine tezahiiratlarda bulunarak ona itaat arz ettiler.
Bunun Uzerine surlarin zerinde bulunan Dimask askerleri panige kapildilar. el-
Adil, ne zaman zora diisse karsi tarafin emirlerine riisvet vererek kendi tarafina
cekerdi. Burada da verdigi riisvetle el-Efdal’in komutan ve emirlerini kendi
tarafina ¢ekmeyi basardi. el-Efdal, artik savasi kazandigini distiniiyordu. Ancak
beklenmeyen hadiseler bdyle bir zafer distincesinin heniiz erken oldugunu
ortaya koydu. Ona mensup Esediyye emirlerinden ve Haleb askerlerinden bir
grup saf degistirerek el-Adil'in tarafina ge¢mis bu arada Salahiyye emirlerinden
bir grup el-Adil’e yardima gelmisti.3° Bdylece el-Efdal dahil olmak tizere yanindaki
emirler kendi beldelerine déndiiler. Ancak giiciine gii¢ katmis olan el-Adil, bir
siire sonra bazi Salahiyye emirleriyle beraber Misir’i ele gecirmek i¢in Dimagk’tan
yola ¢iktl. el-MansGr’un atabeginin el-Efdal olmasini kararlastiran bazi Salahiyye
emirleri ettikleri yemini bozarak el-Adil’in tarafina gectiler (ibn Kesir, 1994, ibn
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Kesir, 1994, Xlll, 98-99; Abu’l-Farac, 1950, Il, 472). Bunun lzerine amcasiyla
anlagsmak zorunda kalan el-Efdal’e Meyyafarikin, Hani, Simeysat ve Cebel Clr
(Bingol) verildi. Daha sonra el-Efdal, 18 Rebiyilahir 596 yilinda Cumartesi gecesi
(5 Subat 1200) Misir’dan ayrilarak Sarhad’a gitti. el-Adil ise Misir’a yerlestikten
sonra el-Aziz’in oglu el-Mansir Muhammed’in atabeyligini yapti. Ancak bir siire
sonra Sevval ayinda (Temmuz-Agustos 1200) el-Melik’l-Mansr Muhammed’in
adina okunmakta olan hutbeye son vererek kendi adina hutbe okutmaya baslad.
Eyydbi Devleti’nde bulunan emirlerin cogu, onun el-Efdal’e yaptig ihanetin
farkina varmislardi. Ancak yapacaklar bir sey kalmadigi gibi bu duruma sessiz
kalmaktan baska careleri de kalmamisti. el-Adilin Eyy(bi Devleti’nin sultani
olmasiyla merkezi otorite yeniden saglanmis oldu.>'

SONUC

Selahaddin Eyy(bi, son giinlerinde devleti ogullari ve kardesi arasinda
paylastirarak yerine oglu el-Efdal’i getirdi. el-Efdal, babasi déneminde her ne
kadar askerf basarilara imza atmis olsa bile babasinin gélgesinde yasadigr igin
devleti idare edebilecek seviyede bilgi ve tecriibeyi elde edememisti. Ayrica el-
Efdal, tahta ciktiktan sonra vezirin etkisinde kalmasi ve devletin 6nemli
kademelerinde bulunan emir ve alimleri kiistirmesi de merkezi otoritenin
bozulmasina neden oldu. Selahaddin Eyy(b?nin devlet idaresine daha giiglii ve
tecriibeli birisini getirmesi gerekiyordu. Ancak tahta yeni birisini ¢ikarmaya émri
vefa etmedi. Onun vefatindan sonra ortaya ¢ikan taht miicadeleleri sonucundan
amcasinin destegini alan el-Aziz basa gecti. Fakat el-Aziz tahta ciktiginda kisa
siirede amcasinin etkisinde kalmaya baslad. ilaveten kisa siiren hayati, merkezi
otoritede yeni bir boslugun ortaya ¢ikmasina sebep oldu. Bu durum el-Adil’in
devletin dizginlerini ele almasina kadar siirdii. Onun tahti ele gecirmesiyle taht
miicadeleleri bir streligine de olsa son bulmus oldu.
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BEYTULMAKDIS MESELESINDE “iSRAIL” PERSPEKTIFi

KARSISINDA FiLISTINLILERIN PERSPEKTIFININ DESTEKLENMESI

KONUSUNDA SOSYAL MEDYANIN ROLU

Zaher ALBAIK*

0z: Bu calismada, Isgalci Israil ordusunun Filistinlileri Seyh Cerrah
Mahallesi’nden zorunlu olarak tehcir etme girisimi ve Yahudi yerlesimcilerin
Mescid-i Aksa’ya baskin diizenlemek icin yaptiklari yiriytsler sonucunda
“Kudus Kilic” Savasi’nin patlak verdigi dénemde, yani Ramazan ayinda 10 ile
21 Mayis 2021 tarihleri arasinda, sosyal medyanin Kudiis meselesinde israil
perspektifi karsisinda Filistin perspektifini desteklemedeki rolliniin ortaya
konulmasi amaglanmistir. Calismada temel olarak nitel icerik analizi y6ntemi
kullanilmakla birlikte, sosyal medya platformlarinda calismanin konusuyla
ilgili olarak nelerin paylasildigina dair bazi rakamlara yer verilmistir.
GCalismanin érneklemi Facebook, Twitter, YouTube, Instagram ve TikTok
platformlari ile sinirlandirilmistir. Arastirma dénemi boyunca Beytilmakdis
meseleleri ile ilgili yapilan paylasimlar analiz edilerek, sosyal medya
platformlarinin Beytiilmakdis meselesinde icerik ve ilgi agisindan oynadigi rol
ortaya ¢ikarilmistir. Calismada, Filistin’in, Kudls Kilici Savasi sirasinda Seyh
Cerrah Mahallesi ve Mescid-i Aksa’ya ydnelik baskinlari konularini tiim sosyal
medya platformlarinda kiresel bir trend hdline getirerek dijital medyada
6nemli bir zafer elde ettigi sonucuna varilmistir.

ANAHTAR KELIMELER: Sosyal Medya, Beytilmakdis, Kudis, Yurttas
Gazeteci, isgal.
—_— ) —

The Role of Social Media in the Issue of Bayt al-Maqdis and Propping the
Palestinian Approach in confronting the “Israeli” Narrative
ABSTRACT: The study aimed to identify the role played by social media
platforms in the issue of Bayt al-Maqdis in strengthening the Palestinian
narrative versus the Israeli narrative. The paper focuses particularly on the
period when “Battle of Sayf al-Quds” broke out between 10-21 May 2021,
during the month of Ramadan. This was a result of the Israeli occupation
force’s attempt to displace Palestinians from Sheikh Jarrah neighborhood,
and the marching of Jewish settlers to storm Al-Aqsa Mosque. The study
mainly used the qualitative content analysis method, with exposure to
statistics that was published in social media platforms about the issue. The
sample of the study was about what had been published on the platforms of
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Facebook, Twitter, YouTube, Instagram and Tik Tok regarding Jerusalem on
the identified period. Publications on the issues of Bayt al-Maqdis were
tracked and analyzed throughout the specified period. Which helped in
revealing the role that social media sites played in the issue in terms of
content and interest. The study concluded that Palestine has achieved in
digital media during the Battle of Sayf al-Quds an important victory on social
media platforms, by raising the events of Sheikh Jarrah neighborhood and
incursions into al-Agsa Mosque to the world and becoming the global trend.
KEYWORDS: Social Media, Bayt al-Maqdis, Jerusalem, Citizen Journalist,
Occupation.

GiRiS

Beytililmakdis; Makdislilerin tutuklanmasi ve sehit edilmesi, Mescid-i Aksa’ya
yonelik baskinlar diizenlenmesi, evlerin ve tesislerin yikilmasi, ibadet edenlere ve
murabitlara yénelik saldirlar yapilmasi ve gerginligin tirmandiriimasi gibi israil’in
askeri operasyonlarina siirekli olarak tanik olmaktadir. Bu da isgal ordusu ile
Filistinliler arasinda gatismalara yol agmaktadir.

israil’in Beytiilmakdis’e yénelik saldirgan tutumu 6zellikle Mislimanlarin
miibarek saydiklari Ramazan ayinda artmaktadir. Ornegin, 2021 yilinda Ramazan
ayinin son on giiniinde Kudiis bir tarafta Filistinliler ile diger tarafta isgalci israil’in
polis gligleri ve bazen de asirilik yanlisi Yahudi 6rgiitlerinin unsurlar arasinda
¢tkan buiylik ¢atismalara tanik olmustur. Filistinlilerin “Kudus Kilict Savasi” olarak
adlandirdiklari bu gatismalar, Bati Seria ve 1948’de isgal edilmis bolgeler basta
olmak {izere tarihi Filistin’in tamamina yayilmistir. Birlesmis Milletler insan Haklari
Yiiksek Komiserligi’ne gbre s6z konusu savasta 67’si cocuk ve 41’i kadin olmak
{izere 261 Filistinli sehit olup 2.200’den fazla Filistinli yaralanirken, israil’de 13 kisi
olduarilmis ve 710 kisi de yaralanmustir.

S6z konusu ayaklanma ti¢ temel gelismenin sonucu olarak ortaya gikmustir.
Birincisi Kudiis’in dogusundaki “Seyh Cerrah” Mahallesi’ndeki Filistinlileri
evlerinden zorla tahliye etme girisimi; ikincisi isgal polisinin Kudis’teki 6nemli
Filistin ulusal anitlarindan biri olan “Ras el-Amud” Mahallesi Amfitiyatrosu’nu
kapatma girisimi, Gclinclisi ise asinilik yanlisi Yahudi gruplarin Kudiis’tin Filistin
mahallelerinde kiskirtici yiirlytsler diizenlemelerine izin verilmesi ve isgal
polisinin Mescid-i Aksa’ya baskin dizenlemesi olmustur (Al Jazeera Arastirma
Merkezi, 2021). Tim bunlar Filistinliler tarafindan Kudis’t Yahudilestirme siireci
olarak goriilmistlr. Dolayisiyla Hamas Hareketi, isgal rejimine sz konusu
uygulamalardan vazge¢memesi halinde Gazze Seridi’nde siirece fiizeler ile
midahil olmasiyla tehdit ederek yanit vermistir. Israil Kudiis’e yénelik
uygulamalarindan geri adim atmayi reddedince Gazze Seridi dérdiincii bir savasa
girmistir. Ancak bu sefer savas, Beytiilmakdis’i koruma bagligi altinda meydana
gelmis ve farkl sekiller alsa da tek bir Filistin direnisi baglamina girmistir.

Bu c¢alismada, lsgalci israil ordusunun Filistinlileri Seyh Cerrah
Mahallesi’nden zorlunu tehcir etme girisimi ve Yahudi yerlesimcilerin Mescid-i
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Aksa’ya baskin diizenlemek igin yaptiklart yiirlytisler sonucunda “Kudiis Kilc”
Savas’’nin patlak verdigi dénemde, yani Ramazan ayinda 10 ile 21 Mayis 2021
tarihleri arasinda, sosyal medyanin Beytiilmakdis meselesinde israil perspektifi
karsisinda Filistin  perspektifi desteklemedeki roliiniin ortaya koyulmasi
amaglanmistir.

Calismada temel olarak nitel icerik analizi yontemi kullanilmakla birlikte,
sosyal medya platformlarinda ¢alismanin konusuyla ilgili olarak nelerin
paylasildigina dair bazi rakamlara yer verilmistir. Calismanin érneklemi Facebook,
Twitter, YouTube, Instagram ve TikTok platformlar ile sinirlandinimistir.
Arastirma doénemi boyunca Beytlilmakdis meseleleri ile ilgili yapilan paylagimlar
analiz edilerek, sosyal medya platformlarinin  Kudiis ve Beytlilmakdis
meselesinde igerik ve ilgi acisindan oynadigi rol ortaya gikarilmistir.

Tanimlar ve Ayrimlar
Yurttas/ Vatandas Gazeteci: Bazi olaylari belgeleyerek paylasan ve hatta bazen
olaylari profesyonel haber ajanslarindan énce aktaran siradan vatandastir.

Sosyal Medya: ileti 6zgirliigiine sahip bir génderici ve cevap verme 6zgirligiine
sahip bir alici olmak tzere iki taraf arasinda bir sosyal ag araciligiyla iletilen, kisisel
nitelik tasiyan medya icerigidir.

BELGELEME VE FiLISTIN PERSPEKTIFiNi GUCLENDIRME

Filistinlilerin Seyh Cerrah Mahallesi’nden tehcir edilmesi meselesi ve Yahudi
yerlesimcilerin “Kudiis’lin birlestirilmesi” adini verdikleri giinde Mescid-i Aksa’ya
baskin diizenlemek icin yaptiklar yirlyisler sonucunda meydana gelen Kudiis
Kilicr Savasi, bu iki olayin seyrini etkileyen bir grup degiskeni ortaya ¢ikarmistir.
Yurttas/vatandas gazetecinin, Facebook, Twitter, YouTube, Instagram ve TikTok
platformlari basta olmak iizere sosyal medya araciligiyla, israil isgal giiclerinin
Makdislilere ve Mescid-i Aksa'ya ydnelik saldirilari, ¢ocuklarin éldirilmesi ve
Gazze’deki konut kulelerinin, evlerin, sivil tesislerin ve medya kuruluslarinin
bulundugu binalarin bombalanmasi gibi olaylara dair sahada aninda haber takibi
yapma ve canh goriintiiler aktarma faaliyetlerinin ivme kazandigi agikga
gorilmistar.

Bu degisken ozellikle son on yilda Filistin topraklarindaki durumun
gelismeleri ile simgesel etkilesim baglaminda yeni olmasa da, sosyal medyada
belgeleme faaliyetinin dinamizmi, mekanizmalari, amaclari ve gazeteci Kkisiler
(yurttas gazeteci) ile iliskisi aralarinda daha énce gorilmemis varolussal bir bag
veya iliski yaratmistir. Cesitli mihraklarin Filistin insaninin varligini yok etmeye,
tarihin ve cografyanin hafizasindan silmeye calisirken, sahada olay takibi ve
aninda canli gorint aktarimi bu varhigin agik bir kaniti, tarihi kéklerinin ve
medeniyet mirasinin bir géstergesi haline gelmistir. Dolayisiyla s6z konusu iliki,
yurttas gazetecinin, aktardigi ve belgeledigi olaylarin meydana geldigi yer ve
zamanda kimliksel varligini teyit etmek icin gerceklestirdigi sosyal medyada
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belgeleme faaliyeti araciligiyla Filistin insaninin varliginin  kanitlanabildigini
gostermektedir.

Burada ortaya ¢ikan sorular sunlardir: Sahada belgelemeye dayali sosyal
medya modelinin Filistin’in mevcut durumunda nasil bir medya denklemini
olusturmaktadir? “Filistinli” yurttas gazeteci ile sahada belgelemeye dayali sosyal
medya faaliyeti arasindaki daha 6nce goriilmemis bu kimliksel denklemi veya
iliskiyi diizenleyen gergeveler nelerdir?

Kudis Kilici Savasi’na yol acan olaylarin gelismelerini aktarmada yurttas
gazetecinin roll ve gayreti 6ne ¢kmistir. Kudls’teki ve hatta diger sehirlerdeki
(Lud, Remle, Akka, Hayfa ve Gazze) Filistin toplumu, sahada an be an haber
takibi yapmann, israil isgal giiclerinin saldirilarini belgelemenin, Filistinlilere
yonelik hak ihlallerini goézler ©niine sermenin ve dijital platformlarda
paylasmanin, isgale karsi mevcut her tirli imkan ve ydntemle micadele
etmenin; direnis kadar 6nemli oldugunun farkina varmistir. Hatta sahada
belgelemeye dayali sosyal medya faaliyeti, Filistin’in kimliksel varligini kanitlamak
ve teyit etmek icin farkh bir denklemi ifade eden varolussal bir belirleyici ve kosul
haline gelmistir. Peki nasil ve hangi anlamda?

Genglik gruplar basta olmak Ulzere Filistin toplumunun, kendi yéntem ve
araclariyla olaylari belgeleme ve haberlestirme siirecinin éneminin farkinda
oldugu bilinmektedir. Zira isgal rejiminin saldirilarini ve suglarini dogrudan takip
etme ve aninda belgeleme isini Filistinlilerden daha iyi yapabilen hicbir medya
kurulusu yoktur. Ayni zamanda, Bati medyasi Israil perspektifini ve
propagandasini kabul etmis ve yaymistir. Arap bélgesindeki bazi medya organlan
da ayni haber yaklasimini benimsemistir. Bu tarafliligin amaclarini ve bigimlerini
gosteren cok sayida rapor yaymlanmistir. Ustelik isgalci israil, suglarini ve
ihlallerini diinyaya duyuran Gazze Seridi’ndeki medya kuruluslarinin bulundugu
binalari havaya ugurmaktan ve “yok etmekten” ¢ekinmemistir. Bu nedenlerle,
Filistinli (vatandas gazeteci) durumunu haberlestirmek ve olaylari sahada
belgelemek igin iletisim siirecinde kendine glivenmistir.

Buradaki olaylari belgeleme siireci, yurttas gazetecinin cep telefonu veya
kamerasiyla cektigi fotograf ve videolari arsivlemek ve saklamaktan ziyade,
olaylarin gelismelerini ve etkilesimlerini dogrudan sahada takip ederek dis
diinyaya aninda haber olarak vermek anlamina gelmektedir. Buradan hareketle,
Filistinli muhabiri ayri kilan ve varligini sekillendiren sey belgelemedir. Hatta bu
varlik, sahada olup bitenleri belgeleme siireci olmadan gerceklesemez.
Dolayisiyla, “belgeleme ve varlik” arasinda korelasyon iliskisi olarak 6zetlenen bir
benzerlik, 6zdeslik veya denklik siireci ortaya ¢ikmaktadir. Bu siireg, denklemdeki
ana aktor olan yurttas gazeteciyi asarak, Filistinli zatin varolussal gercegini ifade
etmektedir. “Gerceklik aynasina bakmak” ve objektif gercekleri kamuoyuyla
paylasmak suretiyle gerceklesen belgeleme sirecinin bilesenleri (olaylarin aninda
canh yaymni, fotograflar, videolar, etiketler...), Filistinlinin israil isgali altinda
yasadigr durum ve kosullara dair objektif gerceklere dayanmaktadir. Nitekim
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“cevrimigi kiltlrinin” yayginlasmasiyla birlikte nesnel diinya hakkinda bilgi
edinmek, bireyi ve toplumu ifade etme siirecinde énemli bir ara¢ haline gelen
gortintliye biiyiik 6lciide bagli olmustur. Sonug olarak sosyal medyada belgeleme
faaliyeti, Filistinli zatin varligini ifade eden objektif ve gergek bir bilgi i¢in temel
olusturmaktadir (Er-Raci, 2021).

Sosyal medyada belgeleme faaliyetinin dinamizmi, diger degiskenler ve
faktorlerle birlikte, Filistin’in tim sehirlerinde, valiliklerinde, bdlgelerinde,
kdylerinde ve hatta Yesil Hat icinde bile, Filistinlilerin israil isgaline kargi &fkesini
uyandirmaya katkida bulunmustur. Bu sosyal medya faaliyeti, Filistin
miicadelesinde tim gticler ve gruplar arasindaki birligin yeniden saglanmasinda
ve Filistin meselesinin 6zliniin yeniden canlandirlmasinda da 6nemli bir rol
oynamistir. Birlesik Arap Emirlikleri, Bahreyn, Sudan ve Fas ile “Abraham
Anlasmalar” imzalayarak iligkilerini normallestiren israil, Filistin meselesinin
sekerat asamasina girdigini ve gecmisin bir parcasi haline geldigini dlistinmistr.
Bununla birlikte, bir gayrimenkul anlasmazligina veya yasam kosullarinin
iyilestirilmesine indirgenemeyen Filistin meselesi, isgal altinda ezilen, zorla
yerinden edilmeye, irk ayrimciliina ve kutsal yerlerinin Yahudilestirilmesine
maruz kalan bir halkin meselesidir.

S6z konusu Beytiilmakdis ayaklanmasinda ve Gazze savasinda yasanan
olaylara yonelik sosyal medyada belgeleme faaliyetinin ister Arap bdélgesinde
ister Arap bdlgesi disinda yol actig1 etkilesimin boyutu da dikkat cekiciydi. Bu
etkilesimin bicimlerini ve alanlarini burada tek tek saymak mimkin degildir.
Bununla birlikte, Mescid-i Aksa, Seyh Cerrah Mahallesi ve Gazze’nin,
#Kudls_Ayaklaniyor,  #Mescidi_Aksa,  #Seyh _Cerrah_Mahallesini_Kurtarin,
#Filistin_Ayaklaniyor ve #Gazze_Saldin_Altinda gibi etiketler araciigiyla sosyal
medya platformlarinda birer sembol haline geldigine ve Arap diinyasinin
giindeminde 6n plana ¢iktigina isaret etmek yeterlidir. Bu baglamda sosyal
medya kullanicilan  da profil resimlerini Mescid-i Aksa’nin resimleriyle
degistirmislerdir. Bunun yani sira, arka planinda Mescid-i Aksa resminin yer aldigl
Ramazan Bayrami tebrik kartlar, Gazze’deki direnis hareketlerinin firlattig
roketlerin videolar ve israil Grinleri ile isgali destekleyen uluslararasi sirketleri
boykot kampanyalari yogun paylasim ve ilgi gormistdir.

Kudis Kilici Savas’’na yonelik sosyal medyada belgeleme faaliyetinin yol
actigi etkilesim ayni zamanda Arap bélgesinin disinda da olmustur. Farkli bigimler
alan bu etkilesim, basta sivil, kiltlir ve sanat ortamlar olmak (zere kendine
bircok alanda yer bulmustur. Unlii sanatgilar ve futbolcular gibi bircok Kkisi;
videolar, fotograflar, paylasimlar, yorumlar ve etiketler (Filistinlilerin Hayati
Degerlidir) yayinlayarak Filistin meselesiyle dayanismalarini ifade etmistir. Avrupa
ve ABD’deki bazi politikacilar ve yasa koyucular, yurttas gazetecilerin Filistin
durumunu haber yapmak icin gosterdikleri sosyal medyada belgeleme
cabalarinin ardindan, isgalci israil’i ve onun askeri giiciinii kinayan gérislerini dile
getirmiglerdir.
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Sahada aninda belgeleme faaliyeti, olay! interaktif haliyle 6ne ¢ikararak
isgalci israil’in politikalarini ve Filistinlilere yénelik insan haklari ihlallerini agiga
¢ikarmay! hedeflemektedir. Yurttas gazeteci, isgal rejiminin ve yerlesimcilerin
saldirilarini ve suglarini belgeleme siirecinin israil’in Filistinli muhabire ve genel
olarak Filistin topraklarindaki duruma dair olusturdugu perspektif ile olan
catismanin bir parcasi oldugunun ve bu sembolik catismanin siyasi ve askeri
catisma kadar siddetli oldugunun farkindadir. Bu nedenle sahada aninda
belgeleme faaliyeti, israil'in perspektifinin dogru olmadigini agiga ¢ikarmayi ve
propagandasini gegersiz kilmayl amaglamaktadir. Zira perspektifler lizerindeki bu
sembolik catismanin etkileri medyaya ve uluslararasi platformlara kadar
uzanmaktadir. Bireylerin ve gruplarin tutumlan da bu catismanin gelisme
durumuna gore sekillenmektedir.

"KUDUS KILICI" SAVASINDA SOSYAL MEDYANIN ROLU

iletisimin siirekli gelismesiyle birlikte yeni milenyumun basindan itibaren
catismalarda “e-diplomasi”, “Twitter-Facebook devrimleri” ve “TikTok
ayaklanmasi” gibi yeni kavramlar ortaya ¢ikmis ve siyasi ortamlarda genis bir
sekilde ele alinmaya baslamistir. Son on yilda ve kiiresel bir diizeyde ¢atismalarda
yeni rotalar sekillenmeye baslamistir. iletisim gelisimi, tiim siyasi, diplomatik ve
hatta askeri alanlardaki kdlttrel ve ideolojik yansimalarina giniimiizde tanik
oldugumuz uygar gelismeyi beraberinde getirmistir. Cevrimigi iletisimin gercek
potansiyelinin insanlar ve hiikimetler tarafindan zamanla net bir sekilde
anlasiimasinin ardindan sosyal medya her uluslararasi ¢atismada kaginilmaz
rotalardan biri haline gelmistir.

Bu rotanin en yeni deneyiminin, Kudiis Kilici Savasi’nda Filistinli sivillerin
sosyal medyada sergiledikleri ve uluslararasi toplum tarafindan her zaman
benimsenen israil perspektifinin gerilemesine yol acan tablo oldugunu séylemek
mimkinddr.

Savasin sonucu ne olursa olsun Seyh Cerrah olaylarinin sonrasi 6ncesi gibi
olmayacaktir. Filistin halki, isgal rejiminin, 1967 yilinda Beytiilmakdis’in isgalini
tamamlamasinin yil déniimiinde sehirde diizenlemeyi planladigl kutlamalari
bozarak sehre sembolik de olsa egemenligini dayatmistir. Bu da devlet kimligi ve
tarihi Filistin’deki siyonist proje agisindan isgal varligini geriye gétiirmiis ve ayni
zamanda gizli ve agik normallestirme ¢abalarini bosa ¢ikarmistir (Er-Raci, 2021).

Sosyal medya sirketlerinin yonetimlerine baski yapmaya yonelik siyasi
cabalara ragmen, goézetim, kisitlama ve engelleme diizeyi aktivistlerin Filistin
meselesine sagladigl katki karsisinda disik kalmistir. S6z konusu olaylarin
uluslararasi toplum tarafindan bir insan haklari meselesi olarak ele alinmasi ve bu
meselenin diinyanin  her vyerindeki sivil toplum Orgitleri tarafindan
desteklenmesinin ardindan savas suglarinin kanitlarini yok etmekle suglanan
sosyal medya sirketleri, Filistin icerigini yonetme veya kontrol altina alma
konusunda aciz kalmistir. Bunun yani sira, ABD Kongresi'nde ilk kez israil’e karsi
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sesler yiikselmis, israil bir “Apartheid (irk¢i) devleti” olarak nitelendirilmis ve
“terdr eylemleri” yapmakla suglanmistir.

Kudiis Kilici Savasi sirasinda =it (28” (Kudis Ayaklaniyor) etiketi Suudi
Arabistan (21 bin tweet), Misir, Urdiin, Fas, Kuveyt ve Liibnan’da trend olmustur.
Turkiye’de ise #Mescidi_Aksa etiketi Twitter’da 144 bin paylasimla en Ust sirada
yer almistir.

"TikTok" uygulamasi, basta Seyh Cerrah Mahallesi’nde olmak Uzere isgalci
israil ile Filistinliler arasindaki ¢atismalarda &nemli bir rol oynamistir. isgal
altindaki Beytiilmakdis’teki Filistinli ailelerin karsi karsiya olduklari zorla tahliye
tehdidine dair #SaveSheikhJarrah etiketi ile TikTok’ta paylasilan protesto
videolar! Arap ve Arap olmayan hesaplar tarafindan milyonlarca izlenmistir. Bu
sayede TikTok, Filistin meselesi gibi blyiik bir mesele ile dayanisma igeriginin st
siralarda yer aldigi ilk uygulama olmustur.

Clubhouse uygulamasi da ister Filistinli ister Arap olsun medya kuruluslarini,
gazetecileri ve aktivistleri cekmistir. Onlar da Filistin meselesi ve onun yerel ve
bélgesel boyutlarindaki gelismeler ile ilgili odalar acarak, televizyon kanallarinda
ve diger sosyal medya platformlarinda pek ilgi gérmeyen énemli ve giincel Filistin
konulari ve meselelerini saatler siiren sohbetlerde tartigmislardir. Bu
tartismalardan bazilari da genis dayanisma kampanyalari ile sonuglanmistir.

iISRAIL ORDUSUNUN CESITLi SOSYAL MEDYA PLATFORMLARINI KULLANMASI
israilliler sosyal medyanin, kamu diplomasisini desteklemek icin 6nemli oldugunu
gérmektedirler. israil ordusu, medyanin giindemini belirlemek ve savasin
algilarini kontrol altina almak icin israil’in cevrimici topluluklarinin destegini
almanin yani sira sosyal medya araclarini da iceren bir proaktif bilgi stratejisi
gelistirmistir. Sonuc olarak israilliler, amaclarina ulasmalarini saglayan stratejik
secenekleri korumak icin bilgiyi etkili bir sekilde kullanmislardir (EI Zein &
Abusalem, 2015).

israil ordusu, 2008-2009’daki Gazze savasi sirasinda silahlarinin hassas
oldugunu goéstermek ve savas alanindaki teknolojik hakimiyetini sergilemek icin
gozetleme ve hava saldirlari kliplerini kendi YouTube kanalinda yayinlamistir.
israil hiikGmetinin siber aga hakim olma ve orduyu destekleme politikasinin bir
parcasi olarak, bir israil Universitesi “Kazanmamiza Yardim Edin” adli grubu
kurmustur. Bu grup, gondiilli 6grenciler toplamis, onlar bilgisayarlarla donatmis
ve lsrailin savas perspektifini siber agda tim dinyaya yaymakla
gorevlendirmistir (W. Ward, 2009).

Keza 2014 savasinda israil ordusu sosyal medyada Filistinlilerin kullandig yer
alti tiinelleri dahil olmak (izere Gazze’deki hedef noktalarina dair videolar
paylagmistir (Mason, 2014). Bircok uluslararasi rapora gore, siyonist varlik bu
savas sirasinda kiiresel egilimlerle uyumlu bir icerik sunmamis ve icerikleriyle olan
etkilesim 6nceki savaslara kiyasla daha disiik seviyedeydi.
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Bircok gdézlemci, israil ordusunun “Surlarin Muhafiz’” adini verdigi son
savasta Arapca ve ingilizce sosyal medya hesaplarindaki farkliliklara dikkat
cekmistir. Israil ordusunun ibranice Instagram hesabinda paylastigi hikayeler
saldirgan ve askeri egilimde olup genellikle Gazze’deki bombalanan binalarin
goriintilerini icermektedir. Ote yandan ingilizce hesabindaki icerikler genellikle
daha savunmacidir ve israil’i grafikler ve illiistrasyonlar kullanarak siddetin
kurbani olarak géstermektedir.

israil ordusu, ingilizce Instagram hesabinda paylastigi bir génderide, bir
olaylar zincirini basitlestirmek i¢in animasyonlar ve konusma balonlari i¢eren bir
dizi grafik olusturarak yaygin bir bilgi paylasimi yéntemini kullanmistir. Bu
grafiklerde, gerceklere aykiri bir sekilde Hamas’in israil ve Gazze’de savas
sirasinda hayatini kaybeden tiim sivillerin élimiinden sorumlu tek taraf oldugu
ileri stiriilmistir. israil hitkkimeti, resmi Twitter hesabinda yaptigi bir paylasimda,
“Nehirden denize, Filistin 6zgiir olacak” gibi sloganlarin atildigi bir yiriylse
katilan Filistinli model Bella Hadid’i “Yahudileri denize atma” cagrisi yapmakla
haksiz yere suglamistir.

Bu baglamda, Kudus’teki siyasi analist ve bagimsiz arastirmaci Arieh Kovler
sunlari sdylemistir: “israil makamlari genellikle yaniltici bilgileri ve sahte haberleri
propagandalarinin énemli bir parcasi olarak kullanmaktadir”. Yabanci basina
gdre israil tarafindan uygulanan yaniltici propaganda érnekleri sunlardir:

- Israil Bagbakanr’nin bir sdzciisi, Filistinlilerin Gazze’nin sivil bir bélgesine roket
attiklarini ileri stirdigl bir video paylasmistir. Ancak New York Times’a gore
video aslinda 2018 yilinda baska bir yerde cekilmistir (Fischer & Gold, 2021).

- Yaygn olarak dolasan baska paylasimlarda israil giiclerinin Gazze'yi isgal ettigi
yanlis bir sekilde iddia edilmistir. Bunlardan bazilari, israil’in oraya askeri giicler
goénderdigine iliskin israil ordusu tarafindan Twitter’da ve medyaya yapilan
resmi aciklamalarin etkisiyle yapilmistir. israil daha sonra haberlerin yanls
oldugunu sdylemis, ancak Israil basininda ¢ikan bazi haberlerde bunun kasith
bir aldatma taktigi oldugu belirtilmistir (Frenkel, 2021).

- Birkag Israilli medya kurulusu, isti 6értili cenazeyi tastyan bir ailenin polis
sirenini duyunca cenazeyi yere attigini gdsteren bir video klibi yayinlamistir.
Haber kuruluslar, videoyu Filistinli ailelerin  sahte cenaze tdrenleri
diizenlediginin ve savastaki 6li sayisini oldugundan daha fazla gosterdiginin
kaniti olarak yaymnlamistir. israil Disisleri Bakanligi Miistesari Dan Poraz
tarafindan paylasilan sahte videoda, “cenaze” tasiyan bir grup geng uyart
sirenlerinin sesini aniden duyunca -o ‘“cenaze” dahil- gencler kacgip
dagiimaktadir. Aslinda bu video 2020 yilinda Urdiin’de bir grup gencin cenaze
toreni diizenliyormus gibi yaparak “Kovid-19” kisitlamalarindan kag¢maya
cahsirken gekilmistir.

- Gazze’deki durum ile ilgili yanhs bilgi yaymanin belki de en bilinen vakasi, israil
Basbakanr’nin Arap medyasi s6zciisii Ofir Gendelman’in Twitter’da Hamas’in
israil’e roketler attigini iddia ettigi bir video paylasmasidir. Aslinda 2018 yilina
ait olan bu video, Suriye’nin Dera ilinde roketlerin atildigini géstermektedir.
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S6z konusu paylasim Twitter tarafindan “manipiile edilmis medya” olarak
etiketlenmis ve daha sonra Gendelman tarafindan silinmistir.

Filistinlilerin makyaj kullanarak sanki israil saldirlarindan kaynaklanmis gibi
sahte yaralanmalar yarattigini gdsteren bir video da vardir. Aslinda 2018 yilina ait
bu video, Filistinli makyaj sanatcilari ile ilgili bir haberde yayinlanmistir.

FiLISTIN iCERIGINE YONELIK KISITLAMALAR VE DENETIM

Gazze’ye ve Kudisliilere yonelik siddet eylemlerine, sosyal medyada sik sik
icerigin kisitlanmasi veya kaldirlmasi vakalari eslik etmistir. Middle East Eye
internet sitesi 7 Mayis’ta Seyh Cerrah Mahallesi’yle ilgili sosyal medya iceriginin
kaldirnimasi ve hesaplarinin askiya alinmasiyla ilgili endiselerini dile getirmistir.

Seyh Cerrah Mahallesi’ndeki evlerinden zorla tahliye edilme tehdidi altindaki
gazeteci Muna El-Kurd’un Instagram hesabi meydana gelen giinlik ihlalleri
belgeledigi icin bir sireligine askiya alinmistir. Herhangi bir yorum yapmadan
sadece isgal polisinin siddetini kayda alip sosyal medya hesaplarinda yayinlayan
kardesi Muhammed El-Kurd’'un paylastigl icerikler de “nefret soylemi”
bahanesiyle kaldiriimistir.

Seyh Cerrah sakinleri, Instagram hikayelerinin agiklanamayan nedenlerle
daha az paylasim ve gériintiileme elde ettiginden sikayet etmistir. Bunun yan
sira, Instagram’in ana sirketi Facebook’ta 130 binden fazla liye sayisina ulasan
“Save Sheikh Jarrah” grubu “topluluk standartlarini ihlal ettigi” gerekgesiyle
gecici olarak kapatilmistir (Frenkel, 2021).

Filistinliler ve destekgileri sosyal medyada siddet ile ilgili gorseller ve yazilar
paylastiklan igin, bazilarinin icerikleri aniden ortadan kaybolmus veya soysal
medya platformlarinin kullanim sartlarini ihlal etmedigi halde “kullanim sartlarini
ihlal eden igerik” olarak etiketlenmistir. Bazilarinin hesaplari da askiya alinmistir.
Ornegin Twitter, Kudiis'teki siddet ile ilgili fotograf ve videolar yayinlayan
Filistinli-Amerikali yazar Meryem El-Bergusi’nin hesabini kisitlamistir. Twitter bir
siire sonra El-Bergusi’nin kisitlanan hesabini aktif etmis ve kisitlama icin &zir
dileyerek yanhslikla yapildigint séylemistir (Uddin, 2021).

Al Jazeera’nin The Stream programinda konu (izerine gerceklestirilen bir
panel tartismasinda insan haklari savunma grubu Access Now’dan Merve Fatafta
sosyal medyaya yonelik siki denetimin yeni bir sorun olmadigini ve son
zamanlarda daha da kétl bir duruma geldigini ifade etmistir. Fatafta bunlar da
soylemistir: “Aktivistler, gazeteciler ve sosyal medya kullanicilari yillardir bu tir
denetimi elestirmektedir. Ben de uzun zamandir bu konu hakkinda bir seyler
yazmaktayim, ancak bu kadar biiyiik bir sey gérmemistim. Bu ¢ok kaba, inanilmaz,
denetimin 6tesine gecen bir seydir. Bu dijital baskidir. Filistinlilerin veya bu savas
suglarini belgeleyenlerin perspektiflerini stirekli bastirmaktadirlar.” (Ezbun, 2015).

Kisitlamalar Seyh Cerrah aktivizminin 8tesine de ge¢mistir. Israil polisi 2021
yllinda Ramazan’in son giinlerinde ibadet edenlere acimasizca baski yapmak icin
Mescid-i Aksa’ya baskin diizenledikten sonra, Instagram’da “<=&¥'#” (Aksa)
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etiketi kullanicilara gelen bildirime gore “Instagram’mn topluluk kurallarina
uymayabilecek bazi igerikler” olduguna dair bildiriler yapildigi icin gegici olarak
gizlenmistir. Instagram’in sahibi olan Facebook (yeni adiyla Meta), iceriklerin
kaldirilmasini “belirli bir konuyla ilgili olmayan yaygin bir kiiresel teknik soruna”
baglamistir.

Facebook, Twitter, Instagram ve TikTok’ta Filistin icerigine uygulanan sanstir
hakkinda Twitter’da bir dizi mesaj paylasan Access Now grubu, “sosyal medya
platformlarinin Filistinlilerin protesto etiketlerini bastirdigina, canli yayinlari
engelledigine, gonderiler ile hesaplar kaldirdigina dair yiizlerce bildirim” aldigin
ve Seyh Cerrah Mahallesi olaylarinin baslamasindan itibaren sadece Instagram’da
Filistin iceriklerine yonelik 12 bin sanstir vakasinin tespit edildigini s6ylemistir.

Sosyal medya konusunda uzman sirket “IPOKE”, yayinladigi bir raporda,
sosyal medya platformlarini yoneten sirketler tarafindan yaklasik 1.537 dijital
ihlalin gergeklestirildigini agiklamistir. Bu ihlaller arasinda Filistinli hesaplarin
kapatilmasi, kisitlanmasi ve paylagim yapmasinin siirekli olarak engellenmesi yer
almistir. Raporda ayrica, isgalci israil'in sosyal medyasinda yapilan paylasgimlar
nedeniyle 390’den fazla tutuklama veya sorguya cekme vakasinin goériildigi ve
bu baglamda 3 yila kadar hapis ve ylz binlerce sekel para cezalarinin verildigi
kaydedilmistir (Hammad, 2022).

FILISTINLILERIN SOSYAL MEDYAYI KENDi CIKARLARI DOGRULTUSUNDA
KULLANMALARI

2015 yilinda Filistin direnisi, Hamas Hareketi Siyasi Biro Baskani ismail
Heniyye’nin ifade ettigi gibi “dinyanin bizi baskalarindan degil bizden
dinlemesini” hedefleyen aksiyon kapsaminda resmi bir internet sitesi kurmus ve
sosyal medyada ¢ok sayida hesap ag¢mistir. Hamas’in resmi internet sitesi,
hareketin resmi bir vesikasi, tarihinin bir arsivi ve mirasi olarak nitelendirilmistir
(A. Ward, 2021). Ancak daha sonra hareketin internet agindaki faaliyetleri “terér
orglitl” oldugu gerekgesiyle kisitlanmustir.

Katar’daki Doha Lisanstiistii Arastirmalar Enstitlisi’nde yardimcr dogent
olarak goérev yapan Dana El-Kurd, konuyla ilgili sunlari séylemistir: “Hamas’in
sosyal medya cabalari catisma sirasinda herkese ulasmamaktadir. Hamas’in
sosyal medyay etkili kullandigini diisinmemekteyim, ctinkii (paylasimlarr) bana
gelmemektedir.” (Rida, 2021).

Hamas’in sosyal medyadaki giicii ne olursa olsun teknoloji devleri tarafindan
cevrimici kisitlamalara tabi tutulmaya devam ettigini diisiinen israil, aktivistlerin
ve Ozellikle de Kudislilerin sosyal medyadaki potansiyelini dogru bir sekilde
degerlendirmemistir.

Zayif tarafi daha giliglii bir taraf haline getirmis ve kiiresel olarak &ne
¢tkarmis olan faktorler asagida siralanmistir:

- Aktivistlerin ¢esitli internet sitelerini kullanmalari, zorla yerinden etme
uygulamalarina karsi Filistinliler ile dayanismak tizerinden gerceklesen bir ortak
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¢ikara sahip sanal bir camia lretmistir. Bu siirecte, aktivistlerin bireysel kimligi
ikinci plana atilmis ve herkes Makdislilerin sosyal kimligine dahil olmustur.
#SeyhCerrahMahallesiniKurtarin etiketinin sosyal medyada 10’dan fazla dilde
genis capta paylasiimasi, diinyanin dikkatini mahallede olup bitenlere ceken
kiresel bir agin olusmasini saglamis ve mahallede yasananlarin bir tahliyeden
ibaret degil, aksine isgal giiclerinin Nekbe’den bu yana 74 yildir uyguladigi bir
etnik temizlik oldugunu ortaya koymustur.

Makdisli genglerin israillileri korkutmak icin Gazze’deki direnis gruplar adina
sloganlar atmasi dikkat ¢ekiciydi. “Ey Gazze, hadi Allah askina (harekete gec)”
slogani, yol actig tutuklamalara ragmen Kudis kentinde en ¢ok atilan slogan
haline gelmistir. Bu slogan, Israil polisinin Kudisteki Kadim Sehrin kapilarindan
biri olan Bab El-Amud’u Makdislilere kapatmasini protesto icin Ramazan ayinin
basinda atilmaya baslanmistir. Daha sonra Filistinlilerin  Seyh Cerrah
Mahallesi’nden zorla ¢ikarilmasina yonelik kararlari protesto icin yapilan
gosterilerde s6z konusu slogan tekrar ortaya gikmistir.

Filistinli aktivistler ve sosyal medyadaki destekcilerinin tek bir amaci vardi, o da
Seyh Cerrah Mahallesi’ndeki Yahudi yerlesim sirecini durdurmaktir. Dolayisiyla
#SeyhCerrahMahallesiniKurtarin etiketi 6n plana ¢ikmis, diger ilgili etiketler ise
ikinci planda kalmistir. Bunlar da ¢ok daha diisiik siralarda yer almig olsa da
etkili olmustur. #SeyhCerrahMahallesiniKurtarin etiketini digerlerinden ayirt
eden sey, belli bir olay icin tanimlayici bir ifade olarak kullanilmasiydi.

Saha haberleri ve olaylarin canli olarak aktarimi ayaklanmaya dogru giden
yolda ilk tetikleyici olmustur. Nitekim bir tarafta Seyh Cerrah Mahallesi’nde
diizenlenen bir iftar yemeginin gorintileri ve diger tarafta Yahudi
yerlesimcilerin Kuduslilere biber gazi sikip sandalye firlattiklart gériintiileri,
Kudislileri daha fazla catismaya tesvik eden ilk husus olarak karsimiza
¢tkmaktadir. Belgelenip sosyal medyada paylasilan bu ¢atismalar insanlarin
nabzini yiikseltmistir. ister Mescid-i Aksa’ya yénelik saldirilar, ister Mescid-i
Aksa’da namaz kilinmasi gibi zafer sahneleri, isterse Kudiisliilerin ateskes ilan
edildigi gin Mescid-i Aksa’ya gittiklerinde israil askerlerine meydan
okuduklarini gosteren video olsun, giincel olaylarin canli yayini bin kelimeden
daha etkiliydi.

Beytiilmakdis mahallelerindeki aktivistler sokaga c¢ikma yasagina ragmen
birbirleriyle baglanti kurmuslardir. Ayni zamanda, sosyal medya platformlarinin
yénetimlerinin aldigi 6nlemlere ragmen engelleyemedigi akici ve kendiliginden
bir siirecte Gazze ve Filistin’in geri kalan bélgeleri ile de baglanti kurmuslardir.
Bu akisi sahadaki olaylar yénlendirmekteydi. Bati Seria’nin glineyindeki diisman
ordusunun askeri yerlerine ve kulelerine ydénelik saldir, bir askeri kulenin
yakilmasi, bir grup isgalci askere hizli giden bir arabadan ates agilmasi, El Halil
kentine bagli Halhul beldesi yakinlarinda askeri bir araca ates agilmasi ve diger
bolgelerde meydana gelen givenlik olaylari gibi eylem bicimleri konusunda
dikkate deger bir spontan baglantiya sahada tanik olunmustur. Kudis
ayaklanmasini 6ne ¢ikarmis olan sey, halk, askeri ve hatta bariscil bircok eylem
tlriind barindirmasidir (Haydar, 2021).
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Mesajin  kiiresel ©lcekte yayilmasinda asagidaki etkenler ©6nemli rol
oynamistir:

- #SeyhCerrahMahallesiniKurtarin etiketi 13 dilde paylasiimistir. Bu dillerde,
haber biiltenlerinde basin makaleleri ve uluslararasi i¢erikler de yayinlanmistir.

- Filistin meselesi, diinya ¢apinda genis bir kullanima sahip bir dizi platformda
saglam bir sekilde yerini bulmustur. Bu platformlar arasinda kisa filmler
yayinlayan Vice platformu vardir. Vice muhabiri sahaya ¢ikip Kuddsliler ve
israilliler arasindaki catismalari canli olarak aktarmaya baslamis ve sahadayken
onlarla réportaj yapmustir. Vice’in ayaklanmayla ilgili kisa filmleri ingilizce olarak
yayilanmis ve diinya ¢apinda 6 milyondan fazla kez izlenmistir.

- Hig kimse dogrudan veya tarafsiz uluslararasi gazeteciler tarafindan aktarilan
olaylar inkar edemez veya saptiramaz. Tiim girisimlerine ragmen “israil”,
kendisine yoneltilen suglamalart uydurma veya vyaniltma yoluyla
yalanlayamamustir.

- “Seyh Cerrah Mahallesini Kurtarin” adli Facebook sayfasinin igeriginin
gelistirilmesi ve siirekli glincellenmesi, bu meseleye daha fazla 1sik tutmaya ve
dinyanin her yerinden daha fazla destek¢i cekmeye yardimc olmustur. Bunu
teknik ve objektif nedenlere dayandirmak mimkindir. Teknik nedenler,
videoyu en yaygin medya igerigi haline getiren algoritmalar ile ilgilidir.

Olayin tarafsizca aktariimasi ve sosyal medya platformlarinda spontane ve
diirlst bir sekilde paylasilmasi, isgalcilerin saldirlya ugrayan taraf oldugunu iddia
eden israil'in perspektifini yalanlamistir. Paylasilan resimler ve videolar, Seyh
Cerrah Mahallesi’nde neler olup bittiginin gercekligini ve gercek saldirganin kim
oldugunu géstermistir. israil’in hedefler konusunda net bir stratejisi olmasa da
sistematik yok etme politikasi uluslararasi gézlemciler igin agikti (Ingram, 2021).

FILISTIN’IN SOSYAL MEDYA SAVASINDA KAZANDIGI ZAFERIN NEDENLERI

Seyh Cerrah olaylarinin sonrasi 6ncesi gibi degildir. Filistin halki, isgal rejiminin,
1967 yilinda Kudis’d isgalini tamamlamasiin yil donimiinde sehirde
diizenlemeyi planladigr kutlamalar bozarak sehre sembolik de olsa egemenligini
dayatmistir. Bu da isgal varligini; devlet kimligi ve tarihi Filistin’deki siyonist proje
agisindan geriye gotlirmiis ve ayni zamanda gizli ve agik normallestirme
cabalarini bosa ¢ikarmistir. Bunun sonucunda israil ile iliskilerini normallestiren
rejimler halklarinin éniinde aciz duruma diigmustir.

Soylem birligi, sahada birlik, amag birligi ve hatta iletisim teknolojisinin
paradigma kaymasiyla takviye edilen silah birligi, zaferin nesnel nedenleri
arasindaydi. Bununla birlikte, bu niteliksel degisime yol acan bir dizi i¢csel neden
ve dissal degisken vardir:

Beytiilmakdis nesilleri: Burada yirmili yaslarinin basinda, modern sag
kesimlerine sahip, her tiirli ayrimcilik, yildirma ve baskiya maruz kalan, haklarini
cok iyi bilen, cesur ve teknoloji ile donanmis, lider Muhammed Ed-Dayf’i ulusal
kararliik ve gururun simgesi olarak géren, Araplara ve Misliimanlara yardim
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¢agrisinda bulunmus ancak direnis gruplarindan baska giivenecekleri bir giig
olmadigini anlamig gengler s6z konusudur. Bunlar sadece Muhammed Ed-Dayf
veya Ebu Ubeyde icin “Ey Ebu Ubeyde, Tel Aviv’i vur” gibi sloganlar atmakla
yetinmeyip, Hamas’a veya baska herhangi bir harekete mensup olmadiklari halde
Kudis’te arabalariyla dolasirken Hamas’in marslarini dinlemeye baslamistir. Bu
enerji dolu gengler, her tirli ideolojik anlasmazliktan bagimsiz olarak fitraten
sembole ve lidere ilgi duymustur. Nitekim bu genclik her zaman intifadalarin atan
kalbi olmustur. Makdislileri Yahudi topluluklarina entegre etme, beyinlerini
yikama ve yiiz milyonlarca dolarlik sistematik kampanyalarda Arap kimliklerini
yok etme girisimleri yillarca stirmistir. Ancak beklenenin aksine bu gengler
direnise daha ok ilgi géstermeye baglamis ve israillilerle miicadelede daha
ciretkar olmustur.

Gli¢ ve diismana ac1 verme yetenegi: Ekim 1973 savasindan bu yana siyonist
varlik ilk kez bir saldir savasina maruz kalmistir. O tarihten bu yana Filistin direnisi
hep savunma savaslarinda zaferler kazanmis, ancak bu sefer tehdidini yerine
getirmistir. Tehdidin yerine getirilmesi sonradan gelen zafer ve basarilar bir
sekilde tetiklemistir. Direnis gruplarinin Yahudi yerlesim faaliyetlerini ve
Makdislilere yonelik saldinlari durdurmak igin fiize saldirilan yaptigini belirtmis
olmasi goz 6niine alindiginda, medya glicii ile desteklenen bu saha giicii diisman
ordusunun medyasinin kafa karisikhigi icinde oldugunu agik¢a gostermistir. Ote
yandan diisman, O6zellikle uluslararasi medya ofislerinin bulundugu El-Cela
Kulesi’ni hava saldirisiyla yiktiktan sonra, gercek askeri basarilar elde etmeden
operasyonlarini genisletmistir. Bu da uluslararasi toplumun ve &zellikle ABD’nin
Filistin direnis gruplari ile siyonist varlik arasindaki ¢atismaya yénelik tutumunda
6nemli bir d6niim noktasi olmustur.

Yeni ABD yénetimi: ABD Kongresi'nde ilk kez israil’e karsi sesler
yiikselmistir. israil kongre (yesi Alexandria Ocasio-Cortez tarafindan bir
“apartheid devleti” olarak nitelendirilmis ve yine kongre iyesi Ilhan Omar
tarafindan “terér eylemleri” yapmakla suclanmistir. ikisi de Demokratlarin
muhalefeti karsilasmamistir. Bircok Cumhuriyet¢i dahil Kongre lyeleri arasinda
Netanyahu’ya verilen destek, onun iktidarda kalmasina yardim etmekle
suclanmak istemeyen ABD Baskani Biden’in beklediginden daha fazla azalmistir
(El-Minsavi, 2021).

Beytiilmakdis’in mahremiyeti: Kudiis ne Filistin’in icinde ne de Arap ve islam
diinyasinda bir ihtilaf konusu olmustur. Nitekim kutsallik kazanmis her sey
yorumlanamayacak kadar giice sahiptir. Bunun yani sira, ayaklanma olaylari
Muslimanlar igin ruhsal ve manevi anlamda biiyiik éneme sahip giinler olan
Ramazan’in son on giiniinde Beytiilmakdis'te ve 6zellikle Mescid-i Aksa’da
yogunlasmistir.

Arap Kérfezi'nin durumu: Birlesik Arap Emirlikleri’nin israil ile iligkilerini
normallestirme siireci, iliskilerde ve agiklamalarda kirmizi gizgiler olmaksizin acele
ile 6ne ¢cikmistir. Resmi diizeydeki bu acele, ister isgal altindaki Filistin’de, ister
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genel olarak Arap tilkelerinde olsun, halk diizeyinde ters tepki yaratmistir. Suudi
Arabistan’in, direnisi baltalamada ve israil ile iligkileri normallestirmeye dogru
ilerlemedeki rolii ortaya ciktiktan sonra Makdislilerin gosterilerde attiklan
sloganlarin ge¢miste oldugu gibi Araplara yonelik olmadigi da dikkat ¢ekmistir.

Misir'in rold: Misir, cok kritik bir dénemde siyonist varlik ile Filistin arasindaki
catismada yeniden Kilit bir rol oynamaya baslamistir. Misir medyasinin Kudiis
Kilici Savagt ile ilgili haberlerinde sadece resmi agiklamalara ve Misir devletinin
savasl durdurma cabalarina yer verilirken, Misirli sosyal medya hesaplarinda
buyuk ilgi gosterilmistir.

SONUC

HikGmetler ve bilyiik sirketler geleneksel medya (zerindeki kontroliini
sikilastirirken, iletisim gelisimi gerceklerini ortaya koymak ve onlari medya
cercevelemesi ve karartmasindan kiiresel etkilesime cikarmak igin bircok firsat
yaratmistir. Bazilarinin “TikTok ayaklanmasi” olarak adlandirdigl son sosyal
medya savasindan sonra Filistin meselesi yerel olmaktan ¢ikip kiiresel hale
gelmis, Kudiis’in islami ve Filistinli kimligi gliclenmis ve hatta Kudiis kiiresel bir
sanal kimlige sahip olmustur. Diinyadaki ¢atisma bir sosyal, politik ve ekonomik
kimlik ve ideoloji catismasi iken, diinyada son zamanlarda yasanan catigmalar
psikolojik savasglarin ve kiiltiirel, politik ve ideolojik propagandalarin sanal
platformlara tasindigini géstermistir. Catismadaki tiim taraflarin strekli gelisen
ve déniigen bu ortamlara ayak uyduracak akilli stratejiler ile birlikte siirece dahil
olmasi bir zorunluluk haline gelmistir. Direnis ve muhalefet hareketleri de
hikayeyi kendi taraflarindan anlatmak, deneyimlerini genellestirmek ve
inanglarini diinyaya aktarmak icin bu ortamlardan yararlanmalidir.

Sahada belgelemeye dayali sosyal medya denklemi, Filistin durumunu
belgelemeye dayali iletisim eylemi siirecinin Kudis Kilici Savasi baglamindaki kilit
roliniin édnemini géstermistir. Bu iletisim eylemi, olaylarin aninda aktarilmasina
ve isgalin suclari, Filistinlilerin haklarina yonelik ihlalleri ve mukaddes mekanlarina
yonelik saldinlari  hakkindaki bilgi ve gerceklerin paylasilmasina olanak
saglayarak, isgale karsi Filistin halkinin  6fkesini uyandirmaya katkida
bulunmustur. Ayni zamanda Filistin meselesi ile genis bir uluslararasi dayanisma
dalgasini tetiklemistir. Bu dayanisma dalgasi, bazi Bati Glkelerinin sokaklarinda ve
kiiltlr, sanat, spor ve siyaset ortamlarinda da yasanmustir.

Bununla birlikte bu denklemde en 6nemli sey, Filistin varligi ile aninda
belgelemeye dayall sosyal medya arasindaki organik iliski ve yapisal baglantidir.
Filistinlinin varligi igin bir olmazsa olmaz haline gelen bu medya eylemi, bu zatin,
her tlrli sembolik, siyasi, adli ve askeri aragla varligini inkar etmeye, kimligini,
tarihini ve kdiltiirel mirasini yok etmeye calisan bir isgalin altindaki durumunu ve
yasamini gézler 6niine sermektedir. iste tam burada bir iletisim eylemi olarak
aninda belgelemeye dayali sosyal medyanin, olayr haber yapmak, bilgiyi
belgelemek, lehine bir kamuoyu olusturmak ve olaylarin gidisatini etkilemek
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suretiyle bu varlig kanitlama, tarihi koklerini savunma ve Kkdltiirel mirasini
korumadaki rolii ortaya ¢ikmaktadir.

Filistin, Kudis Kilici Savasi sirasinda Seyh Cerrah Mahallesi’ni cesitli sosyal
medya platformlarinda kiiresel bir trend héaline getirerek dijital medyada ve tim
sosyal medya platformlarinda énemli bir zafer elde etmistir. Sosyal medyada
aktif olan Filistinliler basta olmak tzere Arap icerik dreticileri (influencer),
“#SeyhCerrahMahallesiniKurtarin” baslikli Arapga etiket altinda i¢ olaylari
fotograf ve videolar araciliglyla paylasarak, Seyh Cerrah Mahallesi meselesini
diinya kamuoyunun giindemine tasimislardir.

“Kudiis Kilic” Savasi dijital ortamlarda belirgin 6lglide 6ne ¢ikmistir. Bu
siirecte, israil medyasinin yalanlarini ortaya ¢ikarmada ve Filistin halkinin
magduriyeti ile hakh davasini gdstermede en o6nemli rol, dinyadaki tim
aktivistlerin, Filistinli ve Arap resmi taraflarin ve medya kuruluslarinin yani sira
ozellikle Filistinli aktivistlere aittir.

Ozellikle “Kudiis Kilic’” Savasi sirasinda sosyal medya platformlarinin
sahipleri tarafindan Filistin icerigine getirilen dijital kisitlamalara ve isgal ile
destekgilerinin gercekleri tahrif etme cabalarina ragmen, Filistinliler ve
davalariyla dayanisma iginde olanlar s6z konusu kisitlamalan atlatmayr ve agik
dijital diinyada seslerini tim diinyaya duyurmayi basarmislardir.

1948’de isgal edilmis topraklardaki Filistinlilerin ayaklanmasinin aktarildigi
sosyal medya platformlari, israil’in gériinmeye calistigindan daha zayif oldugunu
ve onun artik Filistinli direnis eyleminin etki edebilecegi zayif ve hassas bir yani
oldugunu gostermistir.
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SPACE AND PLACE OF JERUSALEM; SOCIOLOGY OF RELIGION
AND INTER-CULTURAL SOCIOPOLITICAL PEACE AND CONFLICT

Faruk HADZiC*

ABSTRACT: The study presents cultural, religious and peace and conflict
discourse on Jerusalem (Israel-Palestine conflict), attempting to remain
outside the realpolitik and examine sociopolitical-religious synergy and critical
peace and partially integral human securitisation.  Interculturalism,
multiculturalism, and such notions emerged in the 1970s, emphasising
different cultures' equivalence and dialogue. Besides cultural and territorial
determinants of the Arab-Israeli conflict, the status quo is conditioned by a
religious rather than a secular approach to political organisation. Both
civilisations view their inhabit area through religious rights, turning history
into theology and different theology into sociopolitics. It presents a human
conflict. While religion and nationalism based on power have often
contributed to antagonism, and violence, the objectives of the three
monotheist religions addressing peace suggest a shift towards mutual
compromise from hegemonic visions to practical expectancies. Jerusalem is
the holy place where all confessions have the right of residence. Infiltration of
faith into this political dispute, Islamism, and Judaism is a religious aspect
disputed between Jews and Arabs. Conflicts are mainly due to territory, and
religion gives it a higher purpose within narratives regarding supernatural
rights. Despite the inter-religious tensions and passions involved in the
contradictory faith elevation at this religious source, the internal and external
peace is influenced by politics. The holy city of Jerusalem is a perpetual “poor”
case-study paradigm. The future sociopolitical life must work around healthy
inter-cultural, inter-religious, socioeconomic development, and critical human
security. The revenge practice could negatively influence (any) peace process—
causes related to social, psychological, historical, cultural, and societal
stagnation. Balkans—Bosnia and Herzegovina is a comparable paradigm to the
Israel-Palestinian question. Similar policies maintain, clerical, national, and
ethnopolitical patterns materialise, i.e., critical peace stalemate persists.

KEYWORDS: Palestine, Israel, culture, human security, Peace, Dialogue.
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INTRODUCTION

Multiculturalism, interculturalism, and interreligious dialogue are vital theoretical
and practical sociopolitical approaches to global cultural diversity. Moreover,
intercultural dialogue speaks as the key to the future survival of the European
Union, EU, which is essential when we know that it is about a supranational
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community of 28 member states or about 500 million inhabitants who speak 24
official working languages. In addition, on the relevance of international
discussions, official documents and declarations of UNESCO speak best about
cultural diversity and the Councils of Europe dealing with cultural diversity since
its inception, in which cultural diversity is promoted as a resource for sustainable
development and a factor of integration, inclusion, and peace. Thus, we could
implement it in the fragile “Middle East” and the city of Jerusalem. Moreover, the
definition of Culture and Religion implies an attitude toward cultural diversity,
clarifying the connection between culture, religion, and development. Religion
and culture always exist in close relation. Together with aesthetics and ethics,
religion constitutes culture. As ethnicity becomes part of the related concepts,
the relation with religion needs explanation. Over two centuries ago, people
began to believe that the Western democracies were moving toward modern
secular democracy and that other societies would undoubtedly follow suit.
Although this has not happened, we still implicitly believe in the process of
modernisation, and we find various mitigating circumstances, such as poverty or
colonialism, to justify this delay. This assumption determines how we see political
theology as an atavism requiring psychological or sociological analysis.

The issues of political life occur in the same manner. Political institutions
often follow divine authority and spiritual redemption and, on the other, do the
opposite. According to many critics, due to the massive role of religion in
government and politics, Israel cannot be considered a secular state in the
ordinary sense of the word. It is a secular democracy where Judaism is privileged;
in reality, many orthodox Jews believe that Israel should be a theocratic state
where Judaism is the supreme law of the land. Secular and orthodox Jews are at
odds over the future of Israel, and it is uncertain what will happen. The parallels
between these ultra-Orthodox Jews and the American Christian Right are strong.
Both regard modernity as a tragedy, both lament the loss of power and influence
for their respective religions, and both would like to transform society by taking
it back several hundred years and instituting religious law in place of civil law. Both
are dismissive of the rights of religious minorities, and both would risk war with
other nations in pursuit of their religious goals (Cline, 2021).

This long-term conflict's fundamental causes maintain nationhood, religion,
and realpolitik values and character. Accordingly, the necessity of rational peace
and conflict approach is critical. The religious dimension is primarily related to the
central role of the city of Jerusalem and the broader area of the state of Israel in
the sacred texts and religious heritage of Christianity, Islam, and Judaism. One of
the fundamental elements of Jewish religious identity is related to the narrative
of the Jewish people as chosen by God and to biblical prophecies that promise
Jews to return to the Holy Land. The election of the Jewish people in the biblical
tradition is manifested in God's revelation to the Jews - God as such is separated
from the material world and unknowable to the earthly creature, ontologically
and epistemologically unattainable. The only knowledge, that is, the only method
of acquiring knowledge of God is God's revelation of himself, which in the moment
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of exaltation destroys the barriers of knowledge and transmits truth in the form
of correct knowledge of the divine. The property of the religious is that it is not
negotiated or questioned. If the territory of the West Bank is a heritage given by
God, then its surrender is not only a pragmatic outcome of the negotiations but a
direct renunciation of God's gift. Consequently, there is a massive obstacle to any
compromise solutions in the Israeli-Palestinian conflict (Puljic, 2021).

We also find the religious roots of the Israeli-Palestinian conflict on the
Palestinian side. Reading the original Hamas Charter, we come across the same
conception of the Holy Land as in Jewish tradition — Palestine is considered an
endowment (wagf) given by God, and consequently, the fight against usurpers is
a religious duty. The charter explicitly frames the conflict in religious terms and
states that "Israel, Judaism and the Jews are the challengers (..) of Islam and the
Muslim people” and that the state of Israel will exist "until Islam destroys it". This
narrative is further reinforced by quotations from the hadith group of Sahih al-
Bukhari: “Judgment Day will not come until Muslims fight the Jews and when the
Jews hide behind stones and trees. Trees and stones will say: O Muslims, O servants
of God, behind me is a Jew; come and kill him”. The goal of Hamas is to "hang the
banner of God over every inch of Palestine because (...) in the absence of Islam,
conflicts reign, oppression spreads, evil prevails, and divisions and wars will break
out". It is clear from this that Hamas saw the conflict with Israel as a land conflict
in which negotiations and amicable solutions are possible but as a conflict of good
and evil — only the final victory of Islam and the destruction of Israel can bring
peace, order, and prosperity. Any other outcome was completely illegitimate and
unacceptable (Puljic, 2021).

Israel's divide between state and religion has made a robust comeback in the
country's two rounds of elections in 2019. With the two major parties sharing
many crucial political orientations —ranging from opposition to the JCPOA with
Iran to the status quo with the Palestinians- the current political stalemate has
thus been increasingly perceived as a cleavage on the state-religion axis. One is
pessimistic, foreseeing the imminent disintegration of Israeli society as a "giant
with clay feet", a cause taken up by left-wing Israelis: "Like a bad game of pick-up
sticks, so it is in Israel; moving any toothpick threatens to bring down the entire
shaky structure of the '"Jewish and democratic state'" (Ha'aretz, 24 January 2017).
The metaphor summarises the resistance of Israeli politicians to embark on any
significant debate touching on identity issues, whether related to the Nation-
State Law, the Military Draft Law, the Buraq (Wailing) Wall access policy, or any
other critical issue potentially triggering civil strife within the three major Jewish
subgroups. However, nowadays, and contrary to the recent past, the Haredim are
getting closer to the state: 75% declared themselves proud Israelis alongside their
religious belonging in a recent poll. They are traditionally concentrated in
neighbourhoods in the main cities (Bnei Brak close to Tel Aviv and Mea Sharim in
Jerusalem) (De Martino, 2019).

Religion expresses important primordial values in Palestinian society and is
often a crucial dimension of collective identity. It is only natural then that
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nationalists use religious groups and their symbols as a means in a struggle to
achieve their national or state-centred goals (Frisch and Sandler, 2004). In the
example of former Yugoslavia, ethnic, national, and confessional affiliations add
to political radicalisation thirty years after the wars. Due to new national-state
theoretical inadequacy (i.e., nationalism as an ideology), religion is used as an
instrument of socialisation and legitimisation of new national-political state
subjects. Paradoxically, during Communism/Socialism, there was emphatic
contempt for people who went to a church or mosque and who celebrated
religious holy days. When nation and religion become "controversial"
identification and mark others as potentially dangerous, through a policy that
allegedly aims to "affirm" and "protect" its people and their faith, then in local
historical and current circumstances, it essentially implies antagonism in the most
dramatic conflicts. Historical revisionism and the memory of "evil" developed into
a behavioural practice. However, as a form of political power, politicised religions
are, psychologically speaking, unconscious non-faith (Hadzi¢, 2021).

The clash between secularism and Islam in Palestine dates back to the
beginning of the Palestinian-Israeli conflict many decades ago. Secular political
movements and organisations were born from violent political conflict. The
eruption of the first Palestinian intifada in 1987 facilitated the spread out of Islamic
organisations in Palestine. The Oslo agreement in September 1993 and the
establishment of the Palestinian Authority (PA) in 1994 created a vacuum in
Palestinian resistance against the Israeli occupation, which was filled by Islamic
movements and organisations, mainly Hamas (Abusada, 2010). By comparing the
two Palestinian movements' ideologies, Fatah and Hamas, there is the question
of religious—secular cleavage to explain Palestinian factional politics. Their rivalry
is best understood as a competition for the median voter rather than an indication
of political polarisation (Lovlie, 2014). Fatah is the secular movement founded in
Kuwait in the late 1950s by diaspora Palestinians after the 1948 Nakba. It
recognises Israel and wants to build a state on the 1967 borders. Despite the
differences between the two Palestinian parties, they have managed to reach an
agreement to end their divide. Hamas does not recognise Israel but accepts a
Palestinian state on 1967 borders. Hamas defines itself as a "Palestinian Islamic
national liberation and resistance movement", using Islam as its frame of reference
(Al Tahnan, 2017).

The issue of a lively, and sometimes even inflamed, intra—Jewish conflict
periodically resurfaces in public debates in Israel. In 2015, President Reuven Rivlin
described Israel as no longer consisting of a sound secular Zionist majority, having
split into "four tribes" diverging along with the state-religion spectrum (i.e.,
secular, national-religious, the ultra—Orthodox Jews, and the Arabs). Two rival
and opposing viewpoints currently confront each other concerning intra-Jewish
social integration. The public perception of the religion-state cleavage is
summarised by Yedidia Stern's assertion that, in Israel, "Religion is the mother
and the State is the father" and that no healthy identity excludes one of those two
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poles is viable. Most Israeli secular Jews would be happy to take a "divided we
stand" approach based on religious pluralism (De Martino, 2019).

Most  sociological ~ considerations and  '"conceptual-theoretical"
problematisation of the ambiguity of the concept of culture start from Kroeber's
and Kluckhohn's text entitled "Culture". Critical review Concepts and Definitions
(1952), in which they reviewed the definitions and concepts known until then
culture and similarly reduced them to eleven essential conceptual formulations of
the notion of Culture (Kalanj, 2006). They collected 163 definitions of a culture
known until then, and we will present Kluckhohn's list that synthesises them into:
"1) the entire way of life of a nation; 2) the social heritage that is transmitted to the
individual by the group to which he belongs; 3) way of thinking, feeling, believing; 4)
abstraction performed from behavior; 5) theories of social anthropologists about
the way a group of people behaves; 6) a collective storehouse of knowledge; 7) a set
of standard orientations regarding current problems; 8) adopted behavior; 9)
mechanism of normative regulation of behavior; 10) so do other people; 11) historical
sediment, map, sieve, matrix" (Crespi, 2009).

The number of individual needs, and the real impossibilities of their
satisfaction, imply the necessary cooperation of the social community members.
This willing consent to communion should be manifested in the experimental
paradigm of life as solidarity, consent, and cooperation—in short, a crystallised
awareness of the needs for joint action (Hadzic, 2021). The interreligious dialogue
is the positive and cooperative interaction between people of different religions,
faiths, or spiritual beliefs, intending to promote understanding between different
religions to increase acceptance and tolerance. Interreligious dialogue brings
people of different religious faiths together for conversations. These
conversations can take an array of forms and possess a variety of goals and
formats. They can also occur at various social levels and target different
participants, including elites, mid-level professionals, and grassroots activists.
Interreligious dialogue programs may resemble secular peacebuilding programs
in some ways. In other ways, religious content and spiritual culture are infused
throughout the programs, distinguishing them from their secular counterparts
(United States Institute for peace, 2004). By referring to a different notion of
religions as forbearers of peace and cooperation, and mutual trust and respect, a
solution of the religious aspect could open a different avenue that is hardly
present where the Hobbesian vision of the old testament seems to prevail by
thinking on a tooth by tooth, action and counteraction, the impossibility for peace
without painful sacrifices. This model aims to overcome this fundamental obstacle
and open a different road to peace. The future Jerusalem would look much
different from the Jerusalem of today. There is still a vast religious, political,
emotional, and psychological divide between Muslim and Jewish views on
Jerusalem, which makes it extremely painful to have both make historic
concessions on the city of Jerusalem (Barakat, 2009).

Ethnicity, nation, and religion are the last and, fortunately, an invincible
stronghold of the disputed individual. It ables to provide the endangered
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individual with a more or less calming framework of existence. In ancient times,
hatred was not racial because races were not even thought of in the modern
sense but religious. If a Jew were baptised and began to practice Christianity
properly, he would be saved from persecution (but at that time, Jews did not
choose in large percentages such output). "Racial" hatred arose only in the
centuries when "races" as a biological phenomenon were discovered. With the
momentum of science in the 17" and 18", and above all in the 19" century (Lie,
2011). Early science arbitrarily attributed the mental and intellectual weakness to
people of different skin colours and ethnic and geographical roots, declaring the
supremacy of the European white and the "Christian" race. These views were
shared and developed, though not always by Jews, by many famous scientists,
philosophers, and cultural workers of the time, but these details are regularly
skipped in their contemporary biographies.

Theodor Herzl understood that anti-Semitism was a problem that the Jews
tried in vain to solve by proving themselves to be loyal and diligent citizens of the
states globally. As long as Jews live among the non-Jews, they will be the object
of their distrust and hatred. As one of the most important goals of gathering Jews
in his state, Herzl cites the cessation of anti-Semitism (Herzl, 2011). However, there
is no connection between the Palestinian problem and European anti-Semitism.
In the course of 20" century European history, Jews and Arabs, Jews and Muslims
in general were in the position of a civilizational conflict that was political and
quasi-metaphysical. Thus, in recent history, the conflict on the attitudes toward
Islamophobia considers Islamophobic implications, which could be seen globally,
including in Israel. Both the struggle against anti-Semitism and Islamophobia and
the one against the mechanism creating, in certain circumstances, is a kind of
negative feedback loop between them requires not only opposing the anti-Jewish
and anti-Muslim prejudices but also a profound, critical reconsideration of the
concepts of Europeanness that lie at their foundation (Bobako, 2017).

Many historians today agree that Muslims and Christians lived in Jerusalem
mostly in unison until the expedition of the crusaders aroused the ultimate revolt
and vengefulness. The Crusaders, however, captured Jerusalem in July 1099, to
be expelled from there by the famous Muslim military leader, the Kurd of Tikrit,
Salah al-Din. To medieval Jews, Christians, and Muslims alike, the Holy Land was a
profoundly symbolic and sacred entity, not just a geographical area of the East.
For the three faiths, the focus was above all on Jerusalem. For Muslims, Bayt al-
Maqdis, with the al-Agsa Mosque at its centre is considered one of three most
holy site worldwide, together with Makkah and Madinah, and a magnet of pious
visitation. Islam has further direct links with the Holy Land; Bayt al-Maqdis was the
first Islamic direction of prayer, Qiblah, and Muslims believe that the Prophet
Muhammad was taken from Makkah to Jerusalem in the Night Journey (Isra) and
from their he ascended into Heaven (Mi'raj). For them, it is in Bayt al-Maqdis that
the Day of Judgement will take place (Hillerbrand, 1999).

Can Jerusalem, in the collision with its history and such people, be able to
survive? The holy city cannot belong to anyone whole and without the rest. It
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belongs to everyone, no matter what limits this or that contract sets for him. It
has always been the case, although not everyone has ever come to terms with it.
For centuries, the “Middle East” has been influenced by conflicts of religion,
geostrategic interests of the great powers, water, land, and oil. The most sensitive
and delicate issue was and remained the status of Jerusalem. It is not easy to
consider Jerusalem impartially and objectively. That is why conversations about
this city, with its inhabitants of different origins and religions, as well as flipping
through old books, reveal the incredible inability of the human intellect to reach
an "objective" level where a possible solution becomes "fair" and "reasonable"
for all. A Christian priest in that city said a somewhat blasphemous sentence to
Zlatko Dizdarevic: "There is not enough ecumenism on earth to bridge all the
religious and other differences here..." (Dizdarevic, 2017). At the same time,
centuries have shown that not so much exclusive exclusivity would lead to the
constant boiling of blood. Everyone there, however, had to admit that the three
great monotheistic religions, whose shrines are concentrated on a few square
kilometres within the walls of the old city, have equal rights equal to equal claims
to the city and the country. People perceive Jerusalem as a standard gate to pass
on the path between the present and eternity. The persistent efforts of those who
want to close the door for some and open the door for others will continue to fail,
no matter how assertive and decisive daily politics may seem from the perspective
of ordinary mortals, negligibly small compared to immortal Jerusalem.

All religions in the world attach great importance to a particular city or
different cities. The holy city can be the home of a religious mentor, the birthplace
of their "god", or where a prominent temple or shrine is built. The conflict in
Jerusalem is not classically religious. It is a political dispute over sovereignty.
When Muslims, Christians, and Jews agree on Jerusalem, the conflict will be
resolved. Each of the narratives is correct and emotional, precisely the essence of
this place. All three religions connect to Jerusalem: Jews, Muslims, and Christians.
They all call for peace, love, and tolerance. Yet, throughout its history, Jerusalem
has proven to be a permanent site of violence that began long ago, in the 4th
millennium BC. Thus the holy city of Jerusalem tells the story of the contrast
between the actual image of the city and the symbols it bears and tells why this
city is marked by religious fanaticism and interreligious hatred. It is indicative that
neither politicians today nor religious leaders follow the books of God. It is why
there has been no peace in the holy city of Jerusalem. As much as history and
religion are the links between most cities in the Holy Land, it is still a land of
contrasts in the true sense of the word: whether spoken: climatic, political,
religious, or geographical conditions. It is a place of, one might say, eternal
conflicts, but it is still a promised land for many, a climate that cannot and will not
be given up. The Holy Land possesses "that something" that only the believer can
comprehend, the religious identity. Identity is inherent in a person. However,
things have no identity. Identity is a set of all elements of a person's
recognisability. Peculiarities, physical, mental, and mental, are unique and belong
only to us, differentiating us from others.
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It should be noted that there is no one-size-fits-all identity. Identity plurality
is at the core of every identity. No one is merely male or female, by sex and gender
(gender and gender identity), but also young or old (identity by age group); then
everyone belongs to a nationally determined group (national identity) or religious
(religious identity); some are marked by their historical-social status (social
identity). These identities overlap. Sometimes and somewhere between nation
and religion. Judaism is a clear example of overlapping identities along ethnic and
religious lines. The man is made up of his faith and history, inseparable from the
Jewish identity. In the conception of political Islam, such a thing is inconceivable
because Islam permeates every pore of Muslim society, or instead, without
religion, there is no Muslim society. Political failures of Arab regimes, the conflict
with Israel, and the general social crisis in Arab countries are some reasons for
strengthening the Islamic movement.

The future of the Muslim-Jewish conflict articulates through historical
canonised descriptions associated with resistance movements, determining its
continuation. The redemptive Palestinian martyrdom shows a distorted
understanding through global left-wing supporters (numerous examples),
reducing people to conventional "human weapons" -preferring the crime
aesthetics to compromise ethics. It does not offer a sociopolitical, critical security,
and inter-cultural peace and conflict approach. For understanding the
development of a Muslim religious view of the Jewish state-building project in
Palestine, a key factor is the career of the Grand Mufti of Jerusalem, Haji Emin al-
Husseini. In addition, the review of early Islamic history and canonised
descriptions of Muslim-Jewish conflicts and the Hamas Charter speak to clerics'
writings associated with Islamic resistance movements, among the most
important Islamic thinkers is Sheikh Yusuf al-Qaradawi, one of the spiritual leaders
of the Muslim Brothers. After the recent armed conflict, a "paradigm shift"
occurred in Palestinian public opinion. There is now growing support for Hamas
and its armed struggle (Palestinian Center for Policy and Survey Research, 2021).

Using Durkheim's s terminology of anomie (Wickert, 2019), Islamism
represents a way out of the socio—political crises into a unique way of life with
guidelines from the Quran. Christianity is based on the teachings and actions of
the Jewish preacher Jesus. Because of his teaching, Jesus came into conflict with
the Jewish religious elders; the Romans ruled the province at the time. According
to the Bible, Jesus was accused and condemned as the King of the Jews in
Jerusalem. After his conviction, he was taken to Mount Golgotha, where he was
crucified. There is still a street in Jerusalem that Jesus used to walk towards
Golgotha, called the Way of Tears. After Jesus' death, his body was laid in a tomb.
Today, at the tomb site is the Basilica of the Holy Sepulchre, which all Christians
consider the greatest shrine. Under their rule came the Jews' space, the Promised
Land, and the Christians' Holy Land.

The concrete political consequence of the religious and spiritual
transformation was the beginning of the systematic settlement of the war-torn
areas, especially the complete "material Hebrewisation" of Jerusalem and its
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surroundings. Although secular Ashkenazi authorities initially viewed the Jewish
settlement of the conquered areas from a pragmatic rather than a metaphysical
perspective, they saw it as a pledge in future negotiations with the Arabs. Over
time, a metaphysical perspective prevailed in which the newly conquered areas
were seen as part of God's heritage that had finally fallen into the hands of the
Jews and should no longer be dropped. After the right came to power in the 1977
elections for the first time in Israeli history, a settlement was no longer justified
solely by security and political, but also by ideological and spiritual reasons. The
metaphysical perspective has always been characteristic of the Jewish right and
is sublimated in the political slogan of Greater Israel (Havel, 2013). Thus, the use
of religious charges for political purposes and the idea that the restoration of
national sovereignty is, in fact, a sovereign work of God that will then give birth
to the piety of the Jewish people. However, a religious Jew may presently belong
to almost any political, ideological, and worldview option without being
considered inconsistent. In contrast, the pragmatic perspective has been
characteristic of left Israel and is sublimated in the political slogan "land for
peace". These two perspectives obscured the cultural conflict about Israel's exact
national identity.

Finally, it is worth considering the realpolitik dimension of the conflict, i.e.,
the specific situation on the ground and the interests and incentives of the actors
in the conflict. Several factors make the Israeli-Palestinian conflict more
challenging to resolve. First, the actions of actors on both sides perpetually fuel
the conflict. Israeli treatment of the Palestinian population in terms of police
brutality and killings of civilians, targeting critical infrastructure (electricity and
drinking water supplies), and disabling and restricting exports and imports, is
expected to provoke repeated violent reactions from the Palestinian side fuelled
by resentment and feelings of helplessness. Since Israel has neither an optical nor
a strategic interest in ending military action against Palestinians but in exhausting
Hamas, breaking its command chains, and destroying its stockpile of weapons,
this perfidious defence mechanism used by Palestinians will continue to incite and
inflame conflict. The political reasons for the likely long—term continuation of the
conflict intertwine with religious beliefs and discourses and create an almost
insoluble loop in one of the longest-running conflicts in the “Middle East” and the
world. Although there is a temporary truce, it is only time before the conflict
erupts again. One can hope that there will be a transformation in the set of
conditions in the coming years and that, at some point, long-term peace will be
possible (Visnjic, 2021).

Critical Peace and Conflict Studies should focus on the quality and character
of peace in cultural, religious, social, economic, and political terms, ranging from
the global system to the state, civil society, and individuals within the community.
Peace and Conflict Studies theory originates from liberal peace. However, Critical
Peace and Conflict Studies are inquisitive about local peace agencies and
infrastructures of peace and non-violent formation dynamics. Local,
transnational, and transversal actors pursue diverse notions of peace and conflict
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and may assert critical peace agency. It might include productive capabilities.
Those capacities may otherwise be ignored in international peace-building.
Similarly, Human security is essential not as a tool for research and analysis but as
a signifier of (standard) political and moral values. Moreover, it should focus on
social and economic issues because they affect individual security depending on
the broad-a diverse network of factors requiring a comprehensive approach.
Despite liberal sensibility, the prior conceptualisation of critical security does not
provide a theoretical basis for challenging, say, in the former Yugoslavia case
when security depends on violently creating an ethically-religiously clean
territory. In addition to conceptual controversy, critical security studies have been
built on normative and empirical controversies, leading to a controversy over
what security studies mean and what they involve. Human security incorporates
freedom from fear, freedom from want, and freedom from indignity. Besides, the
paradigm of revenge prolongs violence, maintaining the status quo. It carries
several social, psychological, and cultural reasons. The regional and global reasons
drive violence (Interpeace, 2017). The violence, conflict, and insecurity have posed
risks to Palestinianand Israelisociety, particularly the young population. Therefore,
within the interreligious, intercultural, and national framework, citizens must
collectively identify how these risks affect them and society in general.

The study presents cultural, religious and peace and conflict discourse — on
Jerusalem (general Israel-Palestine conflict), attempting to remain outside the
realpolitik (as possible) and examine sociopolitical-religious synergy and critical
peace (and partially) integral human securitisation. The paper presents a
conceptual and theoretical examination of the topics using general scientific
methods. The study included an in-depth theoretical literature review and
examination of a range of other sources, such as primary documents relating to
"social, cultural, religious and political relations" (media accounts and academic
reports). The study's interdisciplinary theoretical nature and rational
understanding allow for an objective viewpoint—cultural, religious, and political
contextual factors in long-term conflict and war-divided societies are
controvertible.

RELIGION, CULTURE AND CONFLICT

The topic of secularisation is one of the most important in the sociology of religion
in the 60s and 70s. In the 1980s and 1990s, the focus shifted to revitalising religion
and changing religious forms and functions. However, the revitalisation debate
was dominated by the secularisation debate of the 1960s. The differences in the
approach to secularisation became apparent later in the revitalisation of religion.
In the modern globalised world, interreligious dialogue is imposed as a necessity
and a necessity. However, questions are often asked. What are the risks and
expectations of this dialogue, and how do we find ways to meet without
simplification, syncretism, and renunciation of one's own identity? Religions offer
models for individual behaviour and collective action. We have one factor in
history that has been constant for over 2,000 years: religion. Pascal was right
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when he said that people in religious ecstasy are ready to do the best things in the
world but, at the same time, the worst (Pascal, 1995). Research shows that
conflicts involving the religious element last a long time. It is very likely that they
will recur in the future and that many civilians will suffer. It is evident in the Israeli-
Palestinian conflicts and that in the Balkans, former Yugoslavia.

Multiculturalism can be understood as "acknowledging the fact of cultural
(ethnic) pluralism and law different social groups (primarily new immigrants) to
maintain their specificity. Such a definition of culture allows us to analyse
multiculturalism and interculturalism, albeit complementary approaches to
cultural diversity, and emphasise the importance of culturally sustainable
development. Namely, the semantic difference between the terms
multiculturalism and interculturalism is clear from their prefixes "Multi" and
"inter," which "cover the very essence of these two terms. The term "multi" (lat.
Multus -many) implies only the simultaneous existence of several elements, in a
given context — more culture, "and the term" inter "(lat. inter - among)" refers to
the dynamics, intertwining and correlation" (Ca&ié¢-Kumpes, 2004).

Multiculturalism signifies a noble project to come out of the closure of one's
own culture and realise the diversity of cultures and civilisations. That is the
meaning built on the old humanistic ideal of wealth and tolerance of diversity. This
expression can denote the coexistence of particularism that is mutually ignored;
"which are only subject to the rule not to conflict directly" (Kalanj, 2006, 207).
Right due to this ambiguity of meaning, the model of intercultural relations is
suggested, which emphasises the primacy of the dialogical dimension of the
multicultural state "and interculturality", which at the same time encompasses
cultural diversity and ongoing dialogue of cultures "seen as a model of sustainable
cultural development in a multicultural world" (Kalanj, 2006). And that culturally
sustainable development is the "Development of human interests and actions
that are less and fewer burdens on the nature reserve fund countries and existing
capacities of infrastructure and inhabit space, "and at the same time, they
encourage enjoyment of "values that through art, science, education, and cultural
games and customs increase attractiveness among people" (Katunari¢, 2007).
Similarly, respect for cultural, religious, and linguistic diversity, minority rights,
cultural rights, and measures against racism and xenophobia is integral in the
negotiating chapter on Justice and Fundamental Human Rights.

Several centuries ago, Muslims, Christians, and Jews lived together in
Jerusalem. Within the Ottoman system of maintaining peace in the area, the
sounds of church bells, call to prayer from mosques, and Jewish prayers have
been mixed in harmony for centuries. The story of restricting the teaching of the
call to prayer in the Masjid al-Agsa and other mosques is unacceptable in every
sense. It is contrary to religious and other freedoms and is contrary to respect for
fundamental rights, Turkish Deputy-Prime Minister Kurtulmus told reporters
ahead of a Turkish government session chaired by Prime Minister Binali Yildirm
(Tosum, 2016).
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Religion is, of course, the cornerstone of Jerusalem as it is today and as it has
always been. The number of Christian denominations in the holy city is even more
noticeable. Recent data say that 32 different Christian denominations are
practiced in Jerusalem alone. Walking through the streets of the old city, you
meet Greek Orthodox priests with high hats, Armenians with black hoods,
members of various Roman Catholic orders in colourful clothes, Ethiopians, Copts
from Egypt, members of the Syrian Orthodox Church whose children learn
Aramaic - the language Jesus spoke. All of them. Their tandably, they claim more
or less the right to the stone under their feet in Jerusalem. Over the centuries,
there have been fierce conflicts between priests of various denominations over
the right to sacred holy places. In the church of the Holy Sepulchre, the holiest
sacred Christianity debates used to end in fights, and murders are remembered.
The solutions to the problems were varied. For example, the key to the Church of
the Holy Sepulchre has been held by one Muslim family for generations. They
opened the main church door every morning, so Christians avoided debating who
should care about that key for generations. Despite the differences, members of
all Christian churches are united when the calendar brings them to Jesus last
walked them. The Mount of Olives, Via Dolorosa, Golgotha, the Church of the Holy
Sepulchre, and the Crucifixion of Jesus are shrines with a unique meaning and
significance (Dizdarevic, 2017). Jews have their connections with the holy city, for
five centuries they were banished from the city from 132CE and until the arrival of
the Muslims, who allowed them back in the city (El-Awaisi, 2016). The mixture of
their different liturgies reflects the rich diversity of the Jewish diaspora.

An exceptional treasure bequeathed to Jerusalem by early Muslim rulers is
the beautiful Dome Mosque over the sacred rock (Dome of the Rock), which was
built in 691 by Caliph Abd-al-Malik. Before which, at this place, the conqueror of
Bayt al-Maqdis, Caliph Umar, first cleared the old ruins and ordered the
revitalisation of the ancient mosque. The Caliph Umar ordered a wooden
structure to be built in the southern area of Masjid al-Agsa. According to sources,
the generous Caliph Umar also visited the Church of the Holy Sepulchre upon
entering the city of Aelia/ Jerusalem. Later the dome, an Islamic monument
covered with gold tiles, is one of the most beautiful buildings globally and is an
architectural symbol and visual decoration of Jerusalem, one of the most
significant monuments of Islamic civilisation together with other structures in al-
Agsa Mosque (Dizdarevic, 2017). The built structures can accommodate tens of
thousands believers and ten times as many on the plateau around them. Some
monuments are related to a description from the Qur'an that tells of
Muhammad's miraculous night journey from Makkah to the holy city. Every child
there will tell how "Muhammad was awakened by the angel Gabriel in Mecca and
rode with him to Jerusalem on a horse that had a human head". Early Muslim rulers'
exceptional treasure bequeathed to Jerusalem is the beautiful Dome Mosque
over the mentioned rock (Dome of the Rock).

The biblical words from the Babylonian captivity speak of the Jewish lasting
desire to return to Palestine. At the end of the 19t century founder of Zionism,
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Theodor Herzl, declared the reality of plans to rebuild the Jewish state: "If you
want it, it is not just a dream" (Herzl, 1956). The withdrawal of Ottoman rule before
the end of the First World War was followed by the British administration (the so-
called Mandate) in Palestine. The vision of general redemption in which all world
nations have the benefits of deliverance from the Jews and the coming age of
general peace is replaced by a conception of Israeli redemption by occupying and
inhabiting the biblical homeland, evenif there are violent conflicts with non-Jewish
nations. Admittedly, the state of Israel is not treated as the fulfilment of a messianic
promise, but it becomes something that makes it possible (Dizdarevic, 2017).

The Holy City of Jerusalem has special significance for the three largest
monotheistic religions, Islam, Christianity, and Judaism. It means that peace and
tolerance should reign in that city because all these religions, in principle, call for
it. However, the holy city throughout history has always been the scene of conflict
and bloodshed, with the exception of the Muslim rule with their inclusive vision
(El-Awaisi, 2016). Thus, the holy city of Jerusalem tells the story of the contrast
between the actual image of the city and the symbols it bears and tells why this
city is marked by religious fanaticism and interreligious hatred. The city of great
importance to Muslims particularly as their first Qiblah (al-Rabi, 2009) the Qur'an
briefly describes the event of al-Isra (Night Journey). It states that the Prophet
Muhammad, during one night riding the winged al-Buraq, reached al-Agsa
Mosque in Jerusalem.

The political-religious status of Jerusalem in the Islamic world was formed as
early as the earlier centuries of Islam. The city and the whole area soon lose their
political significance, not religious significance. The Arabic name most commonly
used for Jerusalem today is Al-Quds (Holy), but in early Islamic times, the city was
known as lliya' (Aelia) and Madinat Bayt al-Maqdis. The term Al-Quds was first
introduced in the Abbasid period in the 9 century (El-Awaisi, 2011). After the
Prophet Muhammad's death, his successor caliphs extended their rule and Islam
to all three continents of the Old World. The Islamic world is divided into several
levels, but the Al-Agsa Mosque binds the entire Muslim world. It is divided into a
thousand things; it is a point of connection that everyone agrees on and probably
a key point of discord that spills over into the whole world (Dizdarevic,
2017). Jerusalem is a holy city for Christians, Jews, and Muslims, and in Jerusalem
itself, you have a conflict around the al-Agsa Mosque.

Paradoxically, Jerusalem was more important to European Christians than
Jews in the second half of the 19™" century and the first half of the 20th century.
Its division dates back to that time. All the empires of that time, from the
newcomers like Germany, Austria-Hungary, Russia, and the British Empire,
financed their missionaries in the Holy Land, from archaeologists to priests.
Jerusalem was not as important as it seems, even seven decades ago, for Jews.
Historical anecdote is the evidence. Moshe Dayan, commander of the Israeli army
in the Arab-Israeli war in 1948, informed "Father of the Nation'" David Ben Gurion
that he was in front of the Old City and could easily conquer it militarily. The first
Israeli prime minister told him to stop because he did not want to guard the most
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important holy places of Muslims and Christians on the shoulders of the newly
born Jewish state. At that time, Ben Gurion was also ready to sacrifice the guard
state that the Jews had been waiting for two millennia. According to the
testimonies of the direct participants, both Jews and Arabs did not intend to
conquer the entire city for themselves, but their goal was to divide it (Havel, 2013).

Orthodox Jews are much more like Wahhabis and Orthodox Muslims than
secular Jews. In some neighbourhoods where they are the majority, religious and
not state laws are in force. Women and men are strictly separated, free clothing
is forbidden, and girls or women who are a little more casually dressed risk
reproachful looks and severe insults. The most radical representative of religious
Zionism among the Jews who shaped the political body of significant influence
was Rabbi Meir Kahane (1932-1990 looked and 1984 election and was a racist
election anomaly). An Egyptian Arab assassinated Kahane after a speech in New
York in 1990, and his party split into several factions. Some authors from the anti-
religious camp believe that the most significant religious parties in Israel advocate
views of non-Jews, such as Kahane. His basic thesis was that Israel should annex
Judah, Samaria, and Gaza, and the Arab population should be evicted with quality
monetary compensation; those who refuse such consensual evictions should be
expelled (Shahak and Mezvinsky, 2004). Typical speech of Kahane: "The Arabs are
cancer, cancer, cancer in our midst... | tell you what each of you thinks deep in your
heart. There is only one solution; there is no other, there is no partial solution: out
with the Arabs! Out! Please do not ask me how. Set me up as Minister of Defense for
two months, and there will be no more cockroaches around!" (Sachar, 2001).

The chapter of Hamas declared: "Israel will rise and will remain erect until Islam
eliminates it as it had eliminated its predecessors", stated the Imam and Martyr
Hassan al-Banna, the founder of the Muslim Brothers in Egypt in the 1920s (Israeli,
1995). Many Palestinians, and therefore Arabs, repudiated Jews the right to a
state, claiming that they were merely a religious group and nothing more. That,
of course, could be debated; since many Jews immigrated to the Holy Land, they
are genuinely from entirely different cultures. Of the later primary sources related
to the Muslim question, there is documentation of the PLO and militant factions
associated with Fatah, especially the Brigade of Martyrs al-Agsa, seized and
published by The Israeli army. The appeal of religious Zionism, apart from a new
interpretation of history and some parts of the canon, lies in the hitherto
underestimated fact that many predictions and warnings of religious Zionists,
even radical ones like Meir Kahane, regarding concessions to the Arabs and the
consequences of withdrawing from the occupied position could have for the
Israeli community, proved correct. Many noted with regret after the withdrawal
from Gaza that concessions were not a way to stop “terrorism”, and it was the
Gush Katif religious Zionist community pointed this out before the withdrawal
(Havel, 2013). Moreover, a brief digression into the Islamic scriptures was needed
to demonstrate that Hamas evoked religious commandments and duties directly
evoked both the original scriptures themselves and their authoritative and
unquestionable commandments. Therefore, deviating from the current activity is
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questioned. It should be noted that Hamas issued a new charter in 2017 that is far
less explicit in calls for violence and destruction. Palestine is redefined as a Holy
Land. The battle will not end until God's promise is fulfilled. The Promised Land
means that no part of Palestine will be "compromised or surrendered,”" and the
name of the state of Israel is written under apparent signs (Puljic, 2021). However,
religious support for their policy to become uncompromising (Hadzi¢, 2021).

Israeli Jews are united on the need for that nation to be a homeland for Jews,
regardless of their origins. Across the spectrum of religious observance, Israeli
Jews almost unanimously (98%) support the right of Jews around the world to
move to Israel and receive immediate citizenship (aliyah). However, Israeli Jews
are far from a homogeneous group. All Jews in Israel identify with one of four
major religious subgroups: Hiloni ("secular"), Masorti ("traditional"), Dati
("religious"), and Haredi ("ultra-Orthodox"). Jewish groups consistently disagree
on arange of specific public policy issues. More religiously observant Jews say, for
example, that Israel should shut down public transport on the Sabbath; secular
Jews almost universally say public transport should remain running. Jews of
varying levels of religious observance also take starkly different positions on
some critical aspects of the Jewish state. For instance, in a hypothetical conflict
between democratic principles and Jewish law (halakha), ultra-Orthodox Jews
overwhelmingly say Jewish law should take precedence (89%), while an equally
large share of secular Jews say democratic ideals should take priority (Pew
Research Center, 2016).

However, nowadays, and contrary to the recent past, the Haredim are
getting closer to the state: 75% declared themselves proud Israelis alongside their
religious belonging in a recent poll. Traditionally concentrated in neighbourhoods
located in the main cities (Bnei Brak close to Tel Aviv and Mea Sharim in
Jerusalem), they now constitute around one-third of the population in peripheral
towns like Arad, Ashdod, and Tiberia as well, having been forced to go out of their
neighbourhoods by the combined effect of house-price inflation and
demographic pressure. With nearly half of them being below the age of 16 and a
community birth rate pegged at 4% (about double that of secular Israelis), they
are soon likely to become the majority in those peripheral cities they have come
to inhabit, casting a threat to secular coexistence at the municipal level. True,
the Haredim are increasingly joining the workforce, but they are also primarily
illiterate in secular topics, such as maths and science, unable or unwilling to use
advanced technology and unhappy mixing with other "tribes." Moreover, by 2030
they are projected to be 53% of pupils entering the first cycle of elementary school,
likely becoming thus a de facto powerful separatist minority within the state (De
Martino, 2019).

About 81% of Israeli adults are Jewish. The remainder is mostly ethnically
Arab and religiously Muslim (14%), Christian (2%), or Druze (2%). The Arab religious
minorities in Israel are more religiously observant than Jews. These groups are all
primarily socially isolated; there are no religious intermarriages, and strong
majorities of Jews, Muslims, Christians, and Druze say all or most of their close
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friends belong to their religious group. The strongest indication of the significant
fractures in Israeli society is that almost half of Israeli Jews (48%) state Arabs
should be transferred or expelled from Israel, while a similar share (46%)
disagree. In addition, Israeli Jews and Arabs disagree on whether the country can
be a Jewish state and a democracy at the same time. Israel and the U.S. are home
to about 80% of Jews globally, and there are strong bonds between the world's
two most prominent Jewish populations. Israeli Jews are more religious than U.S.
Jews, partly because Orthodox Jews make up a more significant share of their
population. Israeli Jews also are more religiously polarised than U.S. Jews: They
are more likely than U.S. Jews to say they go to synagogue either weekly or
never, while Jewish Americans are far more likely to attend synagogue on an
occasional basis (e.g., a few times a year, such as for the Jewish High Holidays).
Jews in the two countries also have different political ideologies: About half of
U.S. Jews (49%) identify as politically liberal in an American context, while only 8%
of Israeli Jews place themselves on the left of the Israeli political spectrum. These
two political spectrums (liberal/moderate/conservative in the U.S. and
left/centre/right in Israel) represent different views on political, economic, and
social issues in each country. Nevertheless, religious Jews tend to lean more to
the right, while secular Jews are centrist or liberal (Pew Research Center, 2016).

Political Islam (Islamism) refers to the political ideology that has been around
in recent decades 20™ century, gathered the Muslim masses. It is a framework
that represents the dominant Muslim identity and articulation of their political
aspirations. Islamism is a common and comprehensive name for politicians'
ideologies that hold that Islam is a religion and a political system, emphasising that
Muslims need to return to the roots of their faith and unite politically. Islam has
its universal principles - applicable in time and place and respectful of human
rights, condemning terrorist violence. Religious violence (mostly) does not arise
from the moral teachings of religions but from a perverted understanding of
religion (Hadzi¢, 2021). Religion is used as an excuse for violence when the
struggle is to defend the essential identity, when it is inconceivable to lose it and
when it cannot be won. It is also confident that the Palestinians do not want to
become just militantly within Israel and give in to the ever—present rise of Israeli
settlements in the West Bank. The Palestinians have a nation, and their country
belongs to them. As a condition of coexistence, both have the transcendence of
national identities into something higher, into something that is not exclusively
for the "other". Over time, each of them has fitted into one nation, which is a fact.
Together with Makkah and Madinah, Bayt al-Maqdis is one of Islam’s three holiest
sites. History, however, has not long remembered the classic "holy war" in
Jerusalem.

The complex elements of religion, culture, psychology, and rationality hide
the window of opportunity, leading to an imaginative solution sui generis. An
emotional appeal was voiced to awaken the creative spirit of the decision-makers
to strive to build bridges of cooperation and understanding for the sake of future
generations so that the city would become a model for coexistence and
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cooperation among nations — an oasis of peace in a troubled sea of conflict
(Barakat, 2009). With its unfavourable power, such synonymy originates from a
theoretical leap under intellectuals who should above all distinguish. In the Holy
Land, culture and religion are instruments of enduring conflict, as it was the only
way to continue putting pressure on the Palestinians or Israelis and maintain
international support. At the same time, the Palestinians have become irrelevant
to the Arab leaders who see the Palestinian ideas of freedom and democracy even
as a threat to itself.

CONFLICT AND PEACE

There is much talk about religion presently. In the mid—twentieth century, it was
generally predicted that secularism was an impending ideology and that religion
would never again play a significant role in public or international life. Indeed, we
were wrong about that. Over the centuries, members of the three faiths have
lived in the city together under Islamic rule. However, some historical events have
strongly influenced their relationships. For Jews, Jerusalem is not only the focus
of spiritual life but the capital of ancient Israel. In this capital, place, and the heart
of the whole world, the Jewish people's imagination perceives our world.
According to Jewish tradition, God pulled the world out of non-existence to which
Jerusalem would later rise. Jerusalem is the fingerprint of God on earth.
Therefore, it is no wonder that the Jewish folk imagination places the biblical story
of the creation of man precisely in the space of Jerusalem. From the same point
stretched out to Jerusalem, the future Jerusalem was stretched out into the
globe. God took the earth from which He created the first man, and thus all
humankind. It turns out that both the world and man are "made in Jerusalem." It
turns out that both are the DNA of creation. Everything came from Him, and
everything kept coming back to Him.

The Roman Empire began the occupation of Jerusalem in 63 BC. Pompey,
Hyrcanus Il, and Herod take turns as conquerors, ending the construction period,
rise, and magnificent luxuries. The walls around the Old Town, as they are today,
were rebuilt later by the Ottoman ruler Suleiman the Magnificent. The Christ was
rebuilt in Jerusalem and experienced its rise later. Emperor Constantine built
houses on Calvary and a magnificent basilica on the Mount of Olives. Empress
Eudokia was magnificent in the fifth century, and Justinian in the sixth century
completed a magnificent city that became a mecca for believers from all over
Christendom. Prosperity, as is often the case, was short-lived. In 614, the Persians
invaded the city, killed much of the population, and left behind ruins and burns.
Jerusalem was then conquered in 638 by Caliph Umar. The golden age of Islamic
Culture and civilisation in the holy city has begun (Dizdarevic, 2017).

As in the "Third World" version (represented by old—fashioned intellectuals
such as Noam Chomsky through Edgar Morin), in the more sophisticated one, the
intellectual and media left explains that violent acts were out of desperation and
that there is only one war, the confrontation of a people who love freedom and
Western colonial powers. The victims of suicide bombers are unnecessary, much
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less the culture of destruction spreading among the West Bank and Gaza youth.
The collective massacres and the redemptive Palestinian martyrdom through
often left-wing supporters show a distorted understanding, reducing people to
conventional "human weapons". In other words, some preferred the crime
aesthetics to compromise ethics. As Albert Camus would say, "it is easy to be
generous with someone else's blood". We can problematise and discharge some
natives of many left-wing intellectuals who wrote critically about Israel- and the
relation between Zionism and Nazism. The philosopher Emmanuel Levinas wrote
in 1969: "Israel did not become worse than the surrounding world, as anti-Semites
say, but ceased to be the best. If Jews oppress, they do so as Nazis, faithfully
imitating the atrocities they once suffered in Germany and Poland. They were once
persecuted and exterminated by the Nazis, which turned them into potential Nazis"
(Levinas, 1969).

In Israel's case, God decided to pass on this knowledge specifically to
Abraham as the ancestor and critical figure in the ethnogenesis of the Jews. Thus,
to make a covenant with him and his descendants. The conviction of the chosen
and the Promised Land is deeply woven into the identity of the state of Israel.
Although some religious Jews initially considered the creation of an independent
state theologically illegitimate, fearing that the time had not yet come to return
to the Holy Land and fearing God's punishment, these fears disappeared with the
reoccupation of Jerusalem in 1967 as proof that the state was accepted and
adopted by God. Even if the highest political echelons do not honestly believe in
the narratives and conceptions described, a significant portion of their population
(in other words, voters) believe that a strong incentive is created for strict action
and continued conflict. In the Palestinian's case, religious discourse is one of the
most robust mechanisms for mobilising Islamic resistance. However, it also limits
it. After the conflict, it was defined as a conflict of religious significance through
the active invocation of religious tradition and the use of hadith as authoritative
records of the works and words of the Prophet Muhammad. It is difficult to
deviate from that definition and mitigate the approach to conflict even in a
situation where there would be a certain amount of will to do so. A striking
example can be found in the statements of the Palestinian Liberation
Organisation (PLO), Yasser Arafat, after signing the Oslo Agreement. Arafat
compared the agreement in question to the agreement at Hudaybiyah, the truce
that the Prophet Muhammad made with the Quraysh tribe of Makkah (Puljic,
2021).

Often morally questioned, national and religious tribalism is a faithful and
apparent servant of political realism. In line with tribalism, any criticism of state
policy is often equated with creating an image toward the rest of the world in
Israel. A revision of such a constellation would mean a profound re—examination
of all previous myths and elements woven into the national identity of both. Israel
is exceptionally unpopular worldwide, and its politics harm the country's image,
nation, and religion. In one BBC poll of 22 countries, Israel was one of the most
disliked nations in the world (Beauchamp, 2018). Though it is the place where the
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three monotheistic faiths meet within the realms of a geographically tiny space,
the psychological, cultural, and physical barriers between the religions remain
seemingly unbridgeable. These barriers are strengthened by a lack of knowledge of
the otherside's history, religion, and narrative. In order to tear down these barriers
and allow Jerusalem to live up to its promise of a City of Peace, it is essential to
create awareness of the narratives of the three religions (Barakat, 2009).

Those who support permanent peace with Israel are the minority,
particularly the youth. The latest conflict between Israel and Hamas began after
the Israeli Supreme Court suspended its anticipated ruling on the eviction of
Palestinians from the Jerusalem neighbourhood of Sheikh Jarrah. Instead, attacks
on Muslim worshipers at the Al-Agsa Mosque flared clashes. The planned
evictions of the Palestinian population in the Sheikh Jarrah district of Eastern
Jerusalem caused the latest outrage. Although the Palestinians make up the
majority of the population of Eastern Jerusalem, the relentless attempts by the
Jewish population to take over this part of the city through systematic settlement
create a permanent latent conflict. According to the Israeli activist organisation
Peace Now, the state of Israel is actively promoting this settlement process.
However, Palestinians make up over 60% of the population in Eastern Jerusalem,
and only 30% of building permits issued since 1991 fall on Palestinians, while most
are issued to Jews (Visnjic, 2021). Consequently, according to Washington
Institute for Near East Policy's Palestinian public opinion polls, the two-state
solution is no longer a popular position among Palestinians. Less than 40% of the
Palestinian public —in the West Bank, Gaza, and Eastern Jerusalem- supports it
over one-state alternatives. Moreover, the support for a two-state solution has
declined steadily since 2018. Furthermore, most Palestinians believe that a two-
state solution is unlikely to emerge from the conflict. Instead, most say they
prefer to reclaim historic Palestine, including pre—1967 Israel. A one—state solution
with Arabs and Jews holding equal rights comes in second (Pollock, 2020).
Similarly, the latest survey from PCPSR finds that support among Palestinians and
Israeli Jews for a two-state solution has dropped to 43% and 42%, respectively
(Palestinian Center for Policy and Survey Research, 2020). This changed political
reality poses threats to peace, stability, democracy, and human rights.

In the current understanding of Israel-Palestine, experiencing the success of
one group means the failure of another. As a result, colossal mistrust has
developed over the years, even fear that is difficult to erase. Fatah and Hamas
united in the latest conflict to offer the Palestinian people a good governance
model, establishing a valuable and strategic alliance in danger facing Palestine. In
the latest conflict, Hamas is seen as the party that defends Palestinian rights,
especially concerning Jerusalem. It supports the Palestinian government's steps
on all international platforms in the legal, diplomatic, and political spheres
(Biceroglu, 2020). We can problematise that both entities support and maintain
the status quo as a counterweight to secular nationalists.

Following the earlier conflict between Fatah and Hamas, Palestinian politics
appears to have followed the regional trend where the competition between
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secularism and Islamism is developing into a significant political cleavage.
However, through comparisons of the two movements' ideologies, there is the
question of religious—secular cleavage in explaining Palestinian factional politics.
Fatah —the traditional hegemon in Palestinian politics and previously staunchly
secularist- has turned increasingly religious in response to the spread of Islamism.
Hamas, for its part, has shed its overly religious rhetoric, absolutist territorial
claims, and insistence on a violent solution to the Palestinian problem, in tandem
with the deradicalisation of the Palestinian population. As a result, both
movements have moved toward the centre of the political spectrum to maximise
support (Lovlie, 2014). However, based on analyses of the Hamas and Fatah
movements' ideologies and nationalist projects, the relevance of the religious-
secular cleavage in Palestinian factional politics and nationalism is overrated. It
simply cannot account for the current enmity between the two factions, which
are not competing along a secular-religious axis but rather engaged in a classic
fight for power and positions. However, while the significant markers of
Palestinian identity continue to be their exile, the suffering inflicted upon them,
and the unresolved conflict with Israel, Islam became an increasingly important
partofthe Palestiniannationalidentity, firstinthe wake of the Iranianrevolutionand
even more so after the collapse of the Soviet Union. Fatah has thus been forced
to realign its rhetoric and ideology and become more religious to stay relevant as
a liberation movement. Hamas has had to shed its most overly religious rhetoric
and its absolutist aims and insistence on a violent solution to the Palestinian issue
as Palestinians became less radical. As a result, both movements have moved
towards the centre of the Palestinian political spectrum to attract the most
significant number of voters. The correct way to interpret the rivalry between the
two is a regular competition for the Palestinian median voter (Lovlie, 2012).

An essential factor in the interdependence of both nations is the outside
world's image. In the case of Israelis, it is a picture of oppressors, thugs, and
racists responsible for shelling, killing civilians, and torture. In the case of
Palestinians, it is a picture of a militant fighter with a bomb in his hand, often a
suicide bomber, and justifiably, as a victim with hundreds of dead civilians on the
streets. Both want to show themselves globally as a civilised that resorts to
violence provoked by the other side. What is certain is that the Israelis will not
give up the land they occupied. Today's situation has further strengthened many
smaller but extremely right-wing and religious immigrant parties. Hamas's entry
into political life has prompted many Western analysts to predict that the
movement will abandon radicalism and violence and embrace the principles of
democracy. Hamas's victory in the 2006 election was mainly due to a voter
reaction to Fatah's rule, often referred to as "kleptocratic” (Havel, 2013).

The foundation of man's dignity is spiritual freedom, and therefore the man
is denied by any regulation that dictates in advance what and how it should be,
regardless of whether the party, Church, people, or state has (self) placed itself in
the place of the prescriber. Only a free man can recognise and preserve his dignity
from your conscience and by your conscience. According to Heraclitus, the
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dispute is the father of all things. However, that does not mean that war is the
mother of all things. The mother of all things is peace. Heraclitus is famous for
saying that "everything flows". It suggests an attractive and familiar thought:
everything changes — all is in permanent flux. Friedrich Nietzsche (Aichele, 2000)
and even Plato held the same view. Heraclitus is supposed to think that nothing is
permanent, only movement. It all sounds very postmodern.

Violence in the Holy Land is a chaotic mixture of pogrom and revenge and
poses a constant danger to sensitive Arab—Jewish relations. The violence grows
out of the conditions of the power of the populist movements. At the same time,
the alienation and the anger of young Palestinians who want to be free and have
equal rights and dignity maintain permanent critical human security issues. For
decades, a dramatic extent of the desired and projected unsolved absolute,
primarily Palestinian socioeconomic and regional critical security and political
issues, have been created. Tiny Palestinian Gaza is under siege; restricted people
and goods' passage. Two million residents have limited access to water and
electricity. There is a lack of adequate infrastructure, education, and health
facilities, and the most significant fishing sector is under Israel's blockade. With
the highest unemployment rates, more than two-thirds of the population
depends on international aid (Hadzi¢, 2021). The development of fear of each
other, the permanent "nurturing" (exclusively) of "our" endangerment imputed
by "their" oppose any form of conflict resolution and culture of peace. Every
drama (primarily innocent children and women tragedy) has an unfolding
epilogue. The social and security humiliation is associated with retaliatory
behaviour, even at additional cost to the retaliator. When humiliated, individuals
and groups seem to have a particular desire for revenge. The self, it is feared, will
never be the same unless such injustice is appropriately addressed. Humiliation is
a dangerous source of violence because long-lasting and highly negative
emotions often fuel such experiences. The cultural, social, and psychological
forces may trigger the fundamentalist mindset (Munster and Lotto, 2010).

Animosity towards entire nations, ethnicities, and religions, no matter how
stimulated, cannot be justified; it is always irrational and wrong. We have a similar
pattern in the Balkans, particularly Bosnia and Herzegovina (hereafter B&H), the
most critical multicultural and religious paradigm of the former Yugoslavia. If
religion is privileged after the fall of communism, is it a politically dictated value
system or pure ideology? Nationalist sentiments were systematically created,
committed to generating conditions in which the manifestation of
ethnonationalism was the only desirable public pattern of behaviour.
Paradoxically, during communism, there was emphatic contempt for people who
went to a church or mosque and celebrated religious holy days. The process of an
abnormal nationalisation of religions in B&H occurred in the 1980s and 1990s. The
religious feelings and the far-right support resulted in a fighting attitude against
socialism and political religion or religious policy development. Spiritual
usurpation has moved into the identity. The ideological ethnonationalism has
metastasized into a social organisation's daily political discourse that produces
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uncritical subjects in all three constitutive ethnic governments in B&H (Hadzi,
2021). What can be done, immediately or in the future, in fragile Israel and
Palestine societies? From the perspective of the human individual, limited by time
and society, and by himself, the second question is even more critical: at what
price can something be done? The answer, of course, depends on specific
situations. The third question opens up: what is lost and gained if that price is
paid? Sometimes life could be lost because of a different opinion. Today, as arule,
this is not the case. However, the dignity of the vulnerable, marginalised, or
affected by violence is lost through inaction. Through inaction, it failed to maintain
the existing balance of power in modernism (society) or by applying absence from
the obnoxious scene of one's mortification.

The future of the Muslim-Jewish conflict articulates through historical
canonised descriptions associated with resistance movements. From the present
perspective, it can determine its continuation. Political interaction in the “Middle
East” between Judaism, Islam, and Christianity will not abate over time, but its
intensity could increase. It is a qualitative argument, moral, cultural, or religious
major "Villain" to find a solution to the political situation in this region. However,
both nations appropriate the territory of Palestine under their jurisdiction from
historically and religiously essential factors. Looking through the history of
negotiations that have taken place, Israel and Palestine insisted on specific points
without no negotiation. Radical Islamism and radical right-wing Judaism bring
indescribable antagonism towards Jews and Muslims, whose conflict solution
does not control the end. The radicals in Israel did not recognise, unlike many
Israelis, that they were there losing a truly potential environment - critical
security. Awareness of civilisational terror, in which Palestinians are pushed into
and Israelis into fascism, is weak.

The dissatisfaction of the Palestinians generated by the policies is presented
as athreat to the Israelis. The relationship between Israelis and Palestinians is thus
maintained in constant spark. Moreover, when needed, each spark can be used to
ignite an already started fire. Therefore, any similarity with the policies in the
Balkans, former Yugoslavia, from the 1990s onwards, is by no means accidental.
On the contrary, it is a similar clerical, ethnopolitical, and national, i.e., human
security pattern. Serbian leader Slobodan Milosevi¢ abolished the positive
energies that arose during the six centuries of encounters between Christianity
and Islam in the Balkans, encouraging the negative emotions he used in the war.
Serbs instrumentalise the faith in political orthodoxy as a recipe for ethnic
mobilisation and homogenisation. Because of the necessary conflict of
civilisations, Croatian leader Franjo Tudman initiated the aggression against B&H,
among other circumstances, building a dam of Christianity. He advocated the
thesis of the impossibility of the ordinary life of Croatian Catholicism and Serbian
Orthodoxy and the necessity of their physical demarcation. Moreover, he called
for Islamic fundamentalism, claiming that the conflict in B&H is an integral part of
the "conflict between the Islamic and Catholic worlds" and the "confrontation
between the Islamic world and the West". Tudman said he did not insist on a 50—
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50 division of B&H. "Let Milosevic takes the more significant part of B&H; he controls
it anyway. We can do with less than 50 percent. We are willing to leave the Muslims
in a small area around Sarajevo. They may not like it, but a stable Balkans is possible
only if there is a change in B&H's borders, no matter what the Muslims think"
(International Tribunal for the former Yugoslavia).

Proposing a relationship between a particular intervention or program in the
interreligious dialogue and the desired outcome assumes a theory of change. A
logic model, which links outcomes (both short and long-term) with program
activities and processes, is one way to clarify the theoretical assumptions behind
a particular program design so that it can be shared with all stakeholders as well
as with the evaluator. An evaluation must be an integral part of program planning
from the beginning and should be an ongoing process throughout the project's
life, providing feedback to program managers and staff that enable them to
improve their ongoing work. Because change happens over time, it is essential to
evaluate the program beyond the completion of the project. The evaluation must
include, but not be limited to, personal, face-to-face interviews with program
participants. Other outcome measures might include the number and type of
participants, program spin-offs, post-program meetings, the amount of media
activity, and, ultimately, a demonstrable reduction in violence (United States
Institute for peace, 2004).

The central concept around critical security studies is the notion of security
around which there is no generally accepted definition and meaning, which is also
a nearly politicised concept. The human security agenda has met with criticism
from several traditional bases, both from the human security development
endeavour and writing strategic or security studies. Existing definitions of human
security tend to be unusually expansive and vague, encompassing everything
from physical security to psychological well-being, which provides policymakers
with little guidance in prioritising competition policy goals and academics have
little sense of what needs to be studied (Paris, 2001). Besides, the paradigm of
revenge prolongs sustainable peace, maintaining the status quo. It carries several
social, psychological, and cultural reasons. The cultural construct that does not
accept defeat and encourages revenge, i.e., ignorance and cultural decline
(among the most frequently cited reasons by youth). The different forms of
violence experienced by young people make them skilled in practicing violence.
Raising young children on the concepts of violence, such as: "Never come back
home beaten"; Prevalence of violence at the family level to an alarming extent,
Feelings of helplessness, frustration, deficiency, and the drive to satisfy one's
needs and ego through violence; Failure in self-realisation. Moreover, regional
and global reasons drive violence; Disappointment from seeing the UN failing to
force the implementation of its resolutions and carry out its duties towards the
Palestinian people; Reductions in UNRWA services; Adoption in the West of the
Israel-promoted stereotypes associating Palestinians with terrorism; Failure to
make use of international treaties in the proper way to support our cause;
Denying Palestinians entry to several Arab states; Difficulty for Palestinians to
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obtain a visa from various states in the world; Complicated procedures for travel
between Palestine and the rest of the world (Interpeace, 2017).

CONCLUSION
While religion and nationalism based on power have often contributed to
antagonism, violence, and wars, the objectives of the three monotheist religions
addressing peace suggest a shift towards mutual compromise from hegemonic
visions to practical expectancies. All above asserted regarding religious
determinants of the conflict; the status quo is conditioned by a cultural, territorial,
and most significantly religious rather than a secular approach to politics and
organisation. Both civilisations, both peoples, view the area they inhabit through
religious rights, turning history into theology and different theology into
sociopolitics. It presents a human conflict. People are deeply convinced that the
same land belongs to them. Considering the situation from the theological side,
we can see how important for both people. The question of Jerusalem is one of
the significant matters of contention in the Israeli-Palestinian conflict and is
undoubtedly very difficult to solve. The negative synergy of nationhood, religion,
and realpolitik causes this long—term conflict and the lack of mutual inter—cultural
and inter-religious consensus. The causes of the Israeli-Palestinian conflict remain
unchanged and have the potential to generate the conditions for further conflict
and casualties. Apart from the political and territorial questions involved, the
situation complicates that all three monotheistic religions claim the city. The area
of Jerusalem is the holy place where all confessions have the right of residence.
The city of Jerusalem has the power of sanctity and strong pillion of the complex
equilibrium character of diversity where interculturalism and sacred place and
space can create inter—cultural and inter-religious dialogue. Unfortunately, the
recent outbreak of violence related to the holy city created a catalyst for conflict.
However, in the same manner, Jerusalem must be a catalyst for peace.
Infiltration of faith into this political dispute, Hamas, Islamic Jihad, and
Judaism is a religious aspect disputed between Jews and Arabs. Conflicts are
mainly due to territory, and religion gives it a higher purpose within narratives
regarding supernatural rights. However, the circumstances take on another
dimension when it is propagated. Despite the inter-religious tensions and
passions involved in the contradictory faith elevation at this religious source, the
peace is influenced by politics. Internal and external. The holy city of Jerusalem is
a perpetual “poor” case-study paradigm. Many unadulterated Jews, Catholics,
and Palestinians, who desire the city's lasting security, should be more willing to
compromise. The future sociopolitical life must work around healthy inter—
cultural, inter-religious, socioeconomic development, and critical human
security. Balkans—Bosnia and Herzegovina (B&H) is a comparable paradigm to the
Israel-Palestinian question. Similar policies maintain, clerical, national, and
ethnopolitical patterns materialise, i.e., critical peace stalemate persists. The
revenge practice could negatively influence (any) peace process—causes related
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to social, psychological, historical, cultural, and societal stagnation. Moreover, it
will sustain violence and hybrid wars.
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Property and Awqaf in Bayt al-Maqdis and al-Aqsa Mosque
ABSTRACT: The conflict over the land between Palestinians and the Zionist Israeli
occupation has taken several aspects, perhaps the most important of which is to
establish entitlement over the land. Since the properties and Awqaf/ endowments
in all their forms in Palestine constitute an important part of the holiness of its
lands, it required the Palestinians to resort to establishing and documenting all
Islamic and Christian endowments and properties alike to protect them from Israeli
confiscations and attacks. In order to achieve this goal it is necessary to search in
the Ottoman Archives, which is the main source on this subject.

KEYWORDS: Bayt al-Maqdis, Jerusalem, al-Agsa Mosque, Properties, Wagf.
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Analytical study of the results of “Palestine Post-Liberation” Conference
ABSTRACT: This paper aims to study and analyse the recommendations stemming
from the forward-looking strategic conference for the post-liberation phase of
Palestine held in Gaza on 30 September 2021. The paper through descriptive
analytical approach, will constructively criticise these outcomes, showing the pros
and cons. Both researchers decided - in order for the efforts for Palestine and Bayt
al-Maqdis to complement each other- to put these recommendations forward in
this conference through a detailed discussion and analyses. The researchers
concluded with several outcomes, the most important of which is that the
recommendations of this conference are considered a “first draft” or a
“preliminary trial” that needs further study through careful and specialised
analysis. ~ What is needed thereafter is to come up with plans and
recommendations that can be relied upon in the planning for the management of
the liberation.

KEYWORDS: Bayt al-Maqdis, Liberation of Palestine, Final Promise, Future.
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The Prophetic Glad-tiding for al-Aqsa Mosque: “An Abode of Migration, a
Centre of Civilisation and the Realm of the Caliphate”

ABSTRACT: The Sunnah is considered the second legislative source after the
Quran, and it concerned with all aspects of the political life including al-Aqgsa
Mosque as one of the important Islamic issues. It is evident the interest of the
Prophetic Sunnah in al-Aqsa Mosque and its future. Therefore, this paper comes to
highlight the most important hadith narrations on the future of Al-Agsa Mosque
and to confirm that Palestine and Bayt al-Maqdis have a very promising future. This
study mentioned three prophetic glad-tidings for the al-Aqsa Mosque. First, being
the centre for Muslim emigration following the emergence of fitan and the
prevalence of disbelief and corruption. Second, the restoration of al-Aqsa Mosque
and reconstruction of the city through the erection of buildings and the increase in
population until the End of Days. Third, Bayt al-Maqdis being the seat and realm of
the caliphate that will be led by Imam al-Mahdi from this Holy Land.

KEYWORDS: Prophetic Sunnah, al-Agsa Mosque, migration, civilisation, caliphate.
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