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Editorlerden

Hact Bektas Veli Aragtirma ve Uygulama Enstitist tarafindan, Alevi-Bektasi inancina,
kiiltiiriine dair caligmalara bilimsel agidan hizmet etmek icin okuyuculara sunulan SUREK Alevilik
— Bektasilik ve Kiltiir Arastirmalart Dergisi, akademik arastirmalarin uluslararasi gérantrliginin
arttirilmast amactyla 2023 Aralik 1. sayistyla yayin faaliyetlerine baslamustir. 2. sayisini ¢tkarmanin
mutlulugunu yasadigimiz SUREK Alevilik — Bektasilik ve Kiiltiir Arastirmalart Dergisi, 1. sayidan
sonra “Burasian Scientific Journal Index ve Academic Resource Index ResearchBib” gibi
uluslararast dizinlerce taranmasi aragtirmacilarin ilgisini Gzerine ¢ekmesini saglamustir.

Dergimizde Alevilik — Bektasilik arastirmalart alaninda giincel konu ve yaklagimlara yer
vermesini, geng arastirmacilarin akademik calismalarina uluslararast alanda imkan sunulmasint bir
misyon ve vizyon olarak kabul etmis bulunmaktayiz. Dergimiz her sayisinda oldugu gibi bu sayida
da kendi alanlarinda bilim camiasina ve literatiire katk: sunacak degerli arastirmacilarin makaleleriyle
yayin hayatini stirdiirmektedir. Yine siz kiymetli okuyucularimizin da tesvikiyle 6ntimtizdeki sayilar
icin daha da giiglii bir bicimde yolumuza devam etmeyi planlamaktay1z.

Dergimiz 1. sayida oldugu gibi 2. sayida da Alevilik-Bektasilik ve kiltir alaninda bilim
camiasina ve literatire katki sunacak degerli arastirmacilarin makaleleriyle yayin hayatini
sturdirmektedir. Yine siz kiymetli okuyucularimizin da tesvikiyle 6niimuzdeki sayilar icin daha da
giiclii bir bicimde yolumuza devam etmeyi planlamaktayiz. SUREK Alevilik — Bektasilik ve Kiiltiir
Aragtirmalari Dergisi’nin 2. sayist “6 arastirma makalesi” ve “1 kitap kritiginden” mutegsekkildir.

Dergimizin bu sayisinin ilk makalesi Dr. Bulent Keles tarafindan kaleme alinan “The
History of The Alevis in Germany, Which Began in 19617 adli makale olusturmaktadir. Keles bu
makalesinde, yurtdisi isgicii gégtyle birlikte Alevilerin Almanya’ya go¢ ettiginde 1961 yiindan

itibaren orada bagslayan Alevilerin tarihinin olusmasindan bahsetmistir. Bu baglaminda ¢alismada,

X



Ilgar BAHARLU & Erdem AKIN & Mihriban ARTAN OK

Alevilerin 198011 yillara kadar kendi inanglarint ifade etmekte ¢ekimser davrandigi, dini kimlik
ekseninde 1980’li yillarda ilk defa bir kurumsallasmanin oldugu, ardinda “Kéln ve Cevresi Hact
Bektas Veli Kiltirint Tanitma Dernegi” kurma girisimi gibi bir¢ok hususla ilgili bilgi verilmistir.
Yine 1989’daki “Alevi Kultir Haftast” ve daha sonra kurulan “Alevi Kiltir Merkezileri” politik
kimlikli Alevilerce 6rgiitlendigini belirtmistir. Keles nitel arastirma yontemiyle kaleme aldigr bu
makalesinde “dede merkezci” ve “kultiir merkezci” olarak ayrilan Alevilerin Almanya tarihini genel
hatlariyla analiz ederek Alevilerin Almanya’daki modern dénem tarihine 1stk tutmayt hedeflemistir.
S6z konusu ¢alisma bu baglamda Almanya’da yasayan Aleviler hakkinda arastirmacilara 1sik
olacaktir.

Dr. Elif Yildizl'nin kaleme aldigr “Forms and Formats of Religious Knowledge Transfer.
On the Development of the Travelling Concept in the Horizon of the Multiple Translation of
Alevism” baglikli makalesi, bu sayisinin ikinci arastirma makalesidir. Yildizlt ilgili ¢alismasinda
gezgin (seyahat) bilgi kavramini 6zellikle Aleviligin coklu terciimesi Orneginde kullanarak bazi
kavramsal distinceleri sunmustur.

Dr. Ogr. Uyesi Kibar Tas tarafindan kaleme alinan bu saysinin igiincii makalesi olan
“Tunceli/Dersim’de  Kartala  Verilen Manevi Degerin  Kokeni” adli  ¢alismasinda
Tunceli/Dersim’de yasayan Alevi zimrelerin kartala vermis oldugu deger analiz edilmistir. Bu
arastirmada kartala verilen manevi degerin dayandigi, heniiz yaziya ge¢gmemis bazi hikayeler
hakkinda bilgi verilerek ge¢mise ait sézli anlatilarin yaziya gegirilerek kaybolmasi engellenmeye
calisimistir. Tas yapmis oldugu calismasinda, yoredeki Aleviler arasinda kartalin gériinen maddi
degerinin yaninda manevi degerinin de oldugu sonucuna ulasmustir. Guntimiizde bile Tunceli’de
goklerin hakimi olarak kabul edilen kartala verilen degeri bu calismayla bir kez daha gérmus
oluyoruz.

Dr. Ogr. Uyesi Thsan Koluacik tarafindan kaleme alinan bu sayisinin dérdiincti makalesi
olan ““Bir Ses Béler Geceyi” Filminde Geleneksel Aleviligin Izleri” adli galismada, Alevi-Bektasi
zumreler ve inang sisteminin Turk sinemasindaki temsilini “Bir Ses Boler Geceyi” adli filim
6zelinde inceleme yapilmistir. 2011 yilinda yénetmen Ersan Arsever tarafindan Ahmet Umit’in ayni
adli romanindan uyarlanan “Bir Ses Boéler Geceyi” filmi 6zelinde Aleviligin geleneksel formunun
beyaz perdede ele alinma bi¢imi, Foucault¢u sOylem analizi yontemiyle ele alinmustir. Koluagik, “Bir
Ses Boler Geceyi” adli filmi inceleme neticesinde filmde yonetmenin geleneksel Alevilige dair ortaya
koymus oldugu imgelerin sorun igerdigi sonucuna ulagsmustir.

Bagimsiz arastirmact Cem Onar tarafindan kaleme alinan bu sayinin besinci makalesi olan

“Alevi Bektasi Toplumlarda Keramet Inanct ve Dini Ogretilerin Devamhiligina Katkist: Tokat/Zile



Editorlerden

Ornegi” adlt calismada, keramet inancinin giiniimiizde Tokat'in Zile ilgesinde yer alan yeni kusak
Alevi-Bektasi inancina sahip bireylere nasil aktarildigi analiz edilmistir. Bu ¢alismayla yazar
tarafindan incelenen kerametlerin icerikleri ve motiflerinin kaynagt arastirilmustir. Ayrica soz
konusu kerametlerin dini ve sosyokdltiirel hayattaki anlam ve 6nemi tzerinde detaylt bir sekilde
durulmustur. Onar, yapmis oldugu saha calismasinda, keramet inancinin giinimuzde de hala gtincel
oldugu ve toplumda 6nemli bir yerinin bulundugu, kerametlerin dini ve kiltiirel yasam igindeki
yerinin ve etkisinin devam ettigi sonucuna ulasmistir.

Dr. Togrul Atabay tarafindan kaleme alinan “Safevi Tarikatinin 11k Tiirkce Kaynaklarindan
‘Aka’id-1 Evliya-I Seb’a” calisma, bu sayinin altinct makalesini olusturmaktadir. Bu calismada XV.
yuzyihn ilk yarisinda Seyh Zahid-i Geylani’nin oglunun torunu Seyh Mahmud Geylani tarafindan
yazildigi tahmin edilen Aka’id-i Evliya’-i Seb‘a’nin Safevilik-Kizilbaslik ¢alismalari acisindan 6nemi,
mabhiyeti, muhtevast ve son déonemde nesredilen tercimeleri tizerinde durulmustur. Yazar, eserin
Eski Azerbaycan Tiurkgesi nesrinin nadide bir 6rnek oldugu, Kizilbas inancinin ge¢misi ve ideolojisi
hakkinda bilgi verdiginden bahsetmistir. Ayrica eserin Akaid-i Evliya’i Seb’a Zahidiyye ve Safeviyye
tarikatinin itikadi tiztigh hikmiinde oldugu sonucuna varmustir.

Kitap kritikleri, okuyuculara yeni ¢ikan veya gozden kagmis eserler hakkinda bilgi vermek
icin olduk¢a 6nemlidir. Nitekim kitaplar, toplumun kiltirel ve sosyal dinamiklerine etki edebilir.
Kitap kritikleri, bu etkileri analiz ederek toplumda farkindalik yaratabilir ve toplumsal tartismalar
tetikleyebilir. Kitap kritikleri, son donemde yayincilik diinyasinin 6nemli bir pargast haline gelmistir.
Hem okuyucular hem de yazarlar icin degerli olan bu tiir Alevilik-Bektasilik gibi spesifik alanda
yazilan eserlerin tanitilmasi, calismalarin arti eksi yoniinin belirtilmesinden dolayt kaynaklarin
gbzden gegirilmesi ve esetlerin dolasimda olmast icin olduk¢a 6nemlidir. Bu baglamda dergimizde
Alevilik Bektasilik ile ilgili bir eserin kritigine yer verilmistir. Bu kritik dergimizin son g¢alismasini
olusturmaktadir. Bagimsiz arastirmact Emrah Karataban tarafindan kaleme alinan kitap kritigi Ali
Yaman’in yazdigt “Alevilik-Kizilbaglik Tarihi” adlt eser olusturmaktadir. Karataban yapmis oldugu
kritikte eserin muhtevasi hakkinda detaylt bilgi vererek eserde, Alevilik ile ilgili tarih, terminoloji,
inang anlayist, cografi dagilim, ntfus, glncel gelismeler ve edebi yonlerine iliskin temel bilgiler
tzerinde durulduguna dikkat ¢ekmistir. Eseri Alevilik hakkinda bir¢ok soruya cevap bulanabilecek,
siyasi tartismalara girmeden bilgi edinilebilecek, alaninda yazilmis 6nemli bir kaynak olabilecegini
ileri sirmiistar.

Editorliiginii iistlendigimiz SUREK Alevilik — Bektasilik ve Kiiltiir Arastirmalari Dergisi;

Haci Bektas Veli Arastirma ve Uygulama Enstitiisti ve farklt disiplinlerden bir¢ok arastirmacinin
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degerli katkilart sayesinde 2. sayistyla bir kez daha sizlerle bulugsmaktadir. Kiymetli arastirmalarint
paylasan yazarlarimiza, degerlendirmeleriyle katki sunan hakemlerimize, degerli okuyucularimiza;
bu sayinin olugsmasinda gérev alan editor yardimcisina, yayin kurulu tyeleri ve teknik yardimcilara

tesekkiirlerimizi sunuyoruz. Ontimiizdeki sayilarda tekrar goriismek dilegiyle...

Bas Editor Dog. Dr. Ijgar BAHARLU
Editor Dr. Ogr. Uyesi Erdem AKIN

Editér Dr. Ogr. Uyesi Mihriban ARTAN OK
30.06.2024 /| Nevsehir
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Editor’s Letter

SUREK Journal of Alevism - Bektasism and Culture Research, which is presented to the
readers by Hac1 Bektas Veli Research and Application Institute in order to serve the studies on
Alevi-Bektasi belief and culture scientifically, started its publication activities with the 1st issue of
December 2023 in order to increase the international visibility of academic research. The 2nd issue
of SUREK Journal of Alevism - Bektasism and Culture Research, which we are happy to publish,
was scanned by international indexes such as "Eurasian Scientific Journal Index and Academic
Resource Index ResearchBib" after the 1st issue, attracting the attention of researchers.

We have accepted it as a mission and vision to include current issues and approaches in the
field of Alevism - Bektasism research in our journal and to provide opportunities for the academic
studies of young researchers in the international arena. As in every issue, our journal continues its
publication life with the articles of valuable researchers who will contribute to the scientific
community and literature in their fields. Again, with the encouragement of our esteemed readers,
we plan to continue on our way even stronger for the upcoming issues.

Our journal continues its publication life with the articles of valuable researchers who will
contribute to the scientific community and literature in the field of Alevism-Bektasism and culture
in the 2nd issue as in the 1st issue. Again, with the encouragement of our esteemed readers, we
plan to continue on our way even stronger for the next issues. The 2nd issue of SUREK Journal
of Alevism - Bektasism and Culture Research consists of "6 research articles" and "1 book review".

The first article of this issue of our journal is " The History of the Alevis in Germany,
Which Began in 1961" written by Dr. Bulent Keles. In this article, Keles talks about the formation
of the history of Alevis in Germany, which started in 1961, when Alevis migrated to Germany with

foreign labor migration. In this context, the study provides information on many issues such as the
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fact that Alevis were hesitant to express their beliefs until the 1980s, that there was an
institutionalization for the first time in the 1980s on the axis of religious identity, and the attempt
to establish the "Association for the Promotion of Hact Bektas Veli Culture in and around
Cologne". He also stated that the "Alevi Culture Week" in 1989 and the "Alevi Cultural Centers"
established later on were organized by Alevis with political identities. In this qualitative research
article, Keles aims to shed light on the history of Alevis in Germany in the modern period by
analyzing the history of Alevis in Germany in general terms, which is divided into "dede-centered"
and "culture-centered". In this context, this study will shed light to researchers about Alevis living
in Germany.

PhD Elif Yildizli's article titled " Forms and Formats of Religious Knowledge Transfer. On
the Development of the Travelling Concept in the Horizon of the Multiple Translation of Alevism"
is the second research article of this issue. In this article, Yildizli presents some conceptual thoughts
on the concept of traveling knowledge, especially in the case of the multiple translation of Alevism.

Assist. Prof. Kibar Tas, the third article of this issue, " The Origin of the Spiritual Value
Attached to the Eagle in Tunceli/Dersim " analyzed the value given to the eagle by Alevi
communities living in Tunceli/Dersim. In this research, it was tried to prevent the loss of oral
narratives of the past by writing them down by giving information about some stories that have
not yet been written down, on which the spiritual value given to the eagle is based. In his study,
Tas concluded that the eagle has a spiritual value as well as a material value among Alevis in the
region. With this study, we have once again seen the value given to the eagle, which is accepted as
the ruler of the skies even today in Tunceli.

Assist. Prof. Thsan Koluacik, the fourth article of this issue, " Traces of traditional Alevism
in the film “A Noise in the Night", the representation of Alevi-Bektasi communities and belief
system in Turkish cinema was examined in the movie “A Noise in the Night". In 2011, director
Ersan Arsever adapted the movie “A Noise in the Night" from Ahmet Umit's novel of the same
name, and the way in which the traditional form of Alevism is handled on the silver screen is
analyzed with the Foucauldian discourse analysis method. As a result of his analysis of the movie
“A Noise in the Night", Koluagik concludes that the director's images of traditional Alevism in the
movie contain problems.

The fifth article of this issue, written by independent researcher Cem Onar, " Keramet
belief and its contribution to the continuity of religious teachings in Alevi-Bektasi communities: A
case study from Tokat/Zile" analyzes how the belief in keramet is transmitted to the new

generation of Alevi-Bektasi individuals in the Zile district of Tokat today. In this study, the content

X1V



Editor’s Letter

and the source of the motifs of the miracles analyzed by the author were investigated. In addition,
the meaning and significance of these miracles in religious and sociocultural life are emphasized in
detail. In his field study, Onar concluded that the belief in miracles is still current today and has an
important place in society, and that the place and influence of miracles in religious and cultural life
continues.

Dr. Togrul Atabay's "Aka'id-I Evliya'-1 Seb'a, One of the First Turkish Sources of the
Safavid Order" is the sixth article of this issue. In this study, the importance of '"Aqga'id-i Evliya'-i
Seb'a, which is estimated to have been written by Sheikh Mahmud Geylani, the grandson of Sheikh
Zahid-i Geylani's son, in the first half of the XVth century, in terms of Safavidism-Kizilbash
studies, its nature, content and recent translations are emphasized. The author mentioned that the
work is a rare example of Old Azerbaijani Turkish prose and provides information about the
history and ideology of the Kizilbash faith. He also concludes that the work Akaid-i Evliya'-i Seb'a
is the theological charter of the Zahidiyya and Safaviyya sects.

Book reviews are important for informing readers about new or overlooked works. Indeed,
books can influence the cultural and social dynamics of society. By analyzing these effects, book
reviews can raise public awareness and trigger social debates. Book reviews have recently become
an important part of the publishing world. They are valuable for both readers and authors, and are
very important for the introduction of works written in a specific field such as Alevism-Bektasism,
for the review of resources and the circulation of works, as they indicate the pros and cons of the
works. In this context, a critique of a work on Alevism-Bektasism is included in our journal. This
critique constitutes the last work of our journal. The book critique written by independent
researcher Emrah Karataban constitutes the work titled "History of Alevism-Kizilbashlik" written
by Ali Yaman. In his critique, Karataban gives detailed information about the content of the work
and draws attention to the fact that the work focuses on basic information about the history,
terminology, understanding of belief, geographical distribution, population, current developments
and literary aspects of Alevism. He argued that the work can be an important source written in the
tield of Alevism that can answer many questions about Alevism and provide information without
getting into political debates.

SUREK Journal of Alevism - Bektasism and Culture Research, which we have undertaken
the editorship of, is once again meeting with you with its 2nd issue thanks to the valuable
contributions of Haci Bektas Veli Research and Application Institute and many researchers from
different disciplines. We would like to thank our authors who shared their valuable research, our

referees who contributed with their evaluations, our valuable readers, the assistant editor, members
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of the editorial board and technical assistants who took part in the creation of this issue. We hope
to see you again in the upcoming issues.

Editor in Chief Dog. Dr. I/gar BAHARLU
Editor Asst. Dr. Ogr. Uyesi Erdem AKIN

Editor Asst. Dr. Ogr. Uyesi Mibriban ARTAN OK
30.06.2024 | Nevsehir

SUREK Journal of Alevism — Bektasism and Cultural Studies
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ABSTRACT

Alevis gained social visibility with the
urbanisation process that started in the 1950s.
With the labour migration abroad, thousands of
Turks who had never seen the city turned to
European countries in the hope of economic
prosperity. Alevis are one of the groups affected
by labour migration to Europe. They were
hesitant to express their Alevism until the 1980s.
In Germany, the first institutionalisation in the
80s took place on the axis of religious identity.
The initiative to establish the “Association for
the Promotion of Hact Bektas Veli Culture in
Cologne and its Surroundings”, which started in
1984, was formalised in 1987 and then
associations were opened in other cities under
the leadership of “dedes”. However, the “Alevi
Cultural Centres” established after the “Alevi
Culture Week” in 1989 were organised by Alevis
with political identities.

In our article, the history of Alevis in
Germany, which is divided into “dede-centred”
and “culture-centred”, has been examined in
general terms and an attempt has been made to
evaluate it in a way to shed light on the history of
Alevis in the modern period. In our study, in
which we applied the qualitative research method
of social sciences, phenomenological approach
was preferred as a design. Participant observation
and interview methods were also utilised.

oz

Alevilerin toplumsal gérinurlik kazanmast
1950’lilerde  baglayan  kentlesme  streciyle
gerceklesmistir. Yurtdist isgiicii gbciiyle birlikte
schir ylzi gérmemis binlerce Tirk, ekonomik
refah umuduyla Avrupa ilkelerine yénelmistit.
Avrupa’ya yonelen isgicti gociinden etkilenen
kesimlerden biri de Alevilerdir. Aleviler, 1980’li
yillara kadar Aleviliklerini ifade etmekte ¢ekimser
davranmiglardir. Almanya’da, 80’i yillarda ilk
kurumsallasma, dini kimlik ekseninde
gerceklesmistir.  1984’te  baslanan “Kéln  ve
Cevresi Hact Bektas Veli Kultirini Tanitma
Dernegi” kurma girisimi, 1987°de resmilesmis ve

ardindan  diger  schirlerde de  “dedeler”
onciliginde  dernekler  agilmustir.  Ancak
1989’daki “Alevi Kiltiir Haftast” sontast kurulan
“Alevi Kultir Merkezileri”  politik  kimlikli

Alevilerce 6rglitlenmistir.

Makalemizde “dede merkezei” ve “kiltir
merkezci” olarak ayrilan Alevilerin  Almanya
tarihi, genel hatlariyla incelenmis ve Alevilerin
modern doénem tarihine 1stk tutacak sekilde

degerlendirmeye gayret gOsterilmistir.  Sosyal
bilimlerin Nitel arastirma yontemini
uyguladigimiz ~ ¢alismamizda, desen  olarak

fenomenolojik yaklasim tercih edilmistir. Ayrica
katithmer gozlem ve goérisme yonteminden de
istifade edilmistir.

Cite as/Auf: Keles, B. (2024). The history of the Alevis in Germany, which began in 1961. SUREK Journal of Alevism —
Bektasism and Cultural Studies, 2, 1-18.
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Introduction

Although Alevis are known to be Alevis by the environment they live in, for centuries they have
preferred not to be visible in public spaces where they did not appear before. Of course, there are various
reasons forcing them to make this choice. Foremost among these reasons is their certainty that they will be
harmed. In order not to be harmed, they have made mountain villages, where only Alevis live outside the
public sphere, their home. However, the process of urbanisation, which began in parallel with changing
living conditions, also affected Alevis, and they tried not to make their Alevism visible and open in the
public sphere. In this context, the main theme of this article is the processes of existence of Kizilbas/Alevis
in Germany with their Alevi identity, who managed to remain outside the public sphere until the 1950s,
except for extraordinary cases.

1. Immigration to Germany

On 30 October 1961, as a result of the Labour Force Agreement signed between Tirkiye and West
Germany, Alevis who came to Germany - albeit to a lesser extent than those who remained in Tturkiye - had
to conceal their Alevi identity. Even though they did not express their Alevi identity, it seems to have been
revealed through their distinct behaviour and attitudes. Halis Tosun explains that when they were active in
workers’ associations, they were referred to as “Janissaries” and their Alevism was emphasised (Tosun, 2002,
p. 28). Those who moved away from the places where they settled and where they felt they belonged, and
entered foreign environments, which they called expatriation, did not declare their Alevism because they
were afraid of possible negative incidents. We believe that the fact that Alevis do not declare their religious
identity in the public sphere in the process starting with migration should be seen in relation to secularism,
one of the founding dynamics of modern Tirkiye. As a matter of fact, secularism paved the way for them
to participate in social life in the public sphere and made it easier for them to exist in cities without making
their religious identities obvious.

Almost all Alevis living in Germany today are of Turkish origin. Therefore, we believe that a brief
overview of the history of Turkish migration to Germany will be useful. The 30 October 1961 Labour Force
Agreement, which followed the acceptance of the freedom of movement as a fundamental right for Turkish
citizens under Article 18 of the 1961 Constitution (Abadan-Unat, 2002; Abadan-Unat vd., ts., p. 29), enabled
low-income citizens experiencing economic difficulties in Tirkiye to turn to West Germany as workers.
While the number of Turks abroad before 1962 was 42,989, it was determined that 468,096 Turkish citizens
were abroad as labour force in 1971 with the freedom of movement and reciprocal labour agreements. The
number of Turkish citizens in Germany in 1961, given by Nermin Abdan-Unat as 6.700, reached 457.300
in 1972(Abadan-Unat, 1972, p. 21, 22, 37). The “oil embargo”, which caused oil prices to quadruple in 1973-
74, caused a major economic crisis throughout the world and consequently an increase in unemployment
rates in European countries. In order to cope with unemployment, European countries, including Germany,
took the decision known as “Anwerbestop” (stopping the recruitment of foreign workers). According to
this decision, while the recruitment of new workers was terminated, existing workers were encouraged to
return to their countries of origin. However, the cessation of labour recruitment did not stop migration and
this new situation facilitated the increase in the Turkish population through family reunifications. The
number of Turkish workers in all European countries, which was 711.302 in 1973/74, increased by more
than one million to 1.765.788 after family reunifications (Abadan-Unat, 2002, p. 47, 48). It is observed that
family reunifications were also reflected in the number of associations established by Turks. In fact, between
1974 and 1987, there was a large-scale organisation based on institutionalisation throughout Germany and
the number of associations established by Turkish citizens alone increased to over 3000(Altuntas, 2008, p.
121). While Germany was the first choice of Turkish citizens going abroad in the beginning, it was followed
by other European countries such as France, Austria, the Netherlands and Belgium (Gelekgi & Kése, 2011,
p. 57, 58).

The migration of Turks to other European countries, especially Germany, continued to increase in
the following years. While family reunification was the main factor in migration, asylum applications became
the second most important factor after the 1980 military coup. According to the results obtained by
researchers on the subject, the number of Turkish citizens, mostly Kurds and leftists, who applied for asylum
in Germany during the 1980s, declaring that they were persecuted due to their political activities, was around
125.000 (Abadan-Unat, 2002, p. 56, 257, 2606). Erkan Persembe gives the number of Turkish citizens who
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applied for asylum in Germany in 1979, 1980, 1981, 1985, 1990, 1992, 1995 as 165.710 (Persembe, 2005, p.
70, 71; Ozbek, 2012, p. 18). Although there was a decrease in asylum applications to Germany in the 2000s
(Aydin, 2012, p. 40), the 15 July 2016 coup attempt caused a significant increase in asylum applications of
Turkish citizens (Schithrer, 2018, p. 16).

The population of Turkish origin living in the countries of the European Union was estimated to be
around 4 million before 2005. Turks living in Europe have started to form a new Turkish identity such as
Belgian-Turkish, French-Turkish, German-Turkish by adding the country they live in to their Turkish
identity. Kaya and Kentel attribute the emergence of such identities to the adaptation of Turks living in
Europe to the lifestyles of the societies in which they live (Kaya vd., 2008, p. 8, 26, 41, 128-131; Kaya &
Kentel, 2008, p. 133-135; Kaya, 2006, p. 88). Caldwell argues that the Republican revolutions have
harmonised Turks with Germany in particular and Europe in general and that they need less adaptation
policies than other immigrant groups (Caldwell, 2011, p. 178-179). Klausen, on the other hand, takes
Caldwell's observation one step further and underlines the secular identity of those who live in European
countries and are integrated into the society they live in (Klausen, 2008, p. 308). When a general evaluation
is made, Alevis come to the fore among the groups that are visible with their secular identities among
immigrants of Turkish origin.

1.1. Estimated Turkish and Alevi Population

Until the 1950s, Alevis generally endeavoured to live in rural areas. However, the inability of the
economic conditions in rural areas to feed the growing village population pushed the villagers, who were in
a hurry to make a living, to seek new opportunities. In this context, labour migration to Western Europe,
which started in 1961, became a good alternative for those who wanted to get out of the economic
bottleneck. In fact, almost all Alevi villages within the city borders of Tunceli, Erzincan, Malatya, Sivas, etc.,
where Alevis live densely, have a representative who has settled abroad as a labourer, whom they call
“Germans”. In Table 1, the estimated population data of 9 European countries where Turks, and therefore
Alevis, live densely are given.

Table 1. Muslim, Turkish and Alevi Population by Country

Country Total. Muslir_n Turkis.h Estimated .Alevi

Population Population Population Population

1 | Germany 83.100.000 5.500.000 3.000.000 600.000

2 | Austria 8.716.700 700.000 282.800 65-80.000

3 | Belgium 11.492.621 800.000 240.000 25-30.000

4 | Great Britain 67.000.000 4.130.000 430.000 150-200.000

5 | Denmark 5.837.000 250.000 64.492 10.000

6 | France 67.063.703 5.430.000 700.000 250-300.000

7 | Netherlands 17.478.853 875.000 420.000 80-100.000

8 | Sweden 10.327.589 640.000 100.000 10-15.000

9 | Switzerland 8.606.033 500.000 130.000 40.000

Total 279.621.499 18.825.000 5.367.292 1.230.000-1.375.000

As seen in Table 1, the estimated Alevi population living in European countries has exceeded one
million. Parallel to the Turkish population, the country where Alevis live most densely is Germany.! This
situation has also been effective in the emergence of Alevis in Germany with their Alevi identity in both
faith-based services and institutional mobility. In fact, not only in Germany but also in other European
countries, Alevis in Germany have played a leading role.

1.2. (Tiirkiye) Union Party Linked Political Process

Like other Turkish labourers whose main goal was to improve their material situation, Alevis were
not visible in the public sphere in the eatly years. Since all workers lived together in the dormitories (Heim),
regardless of their religious and ethnic identity, the common denominators of the Turkish nation were taken
into consideration. In addition, the fact that Alevis’ religious practices, which made their religious identity

! For detailed information, see Keles, 2021, p. 51.
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visible, were closed to non-Alevis and that many rituals were not applicable in the living conditions of the
first workers coming to Germany contributed to the Alevis keeping their religious identity hidden.
Therefore, they had to wait until the 1970s to mobilise their Alevism. According to our findings, the first
gatherings around the Alevi identity in Germany started with the trip of Mustafa Timisi, the President of
the Union Party (Ttrkiye Birlik Partisi - TBP from November 1971 onwards) and his Deputy Secretary
General, Av. Hasan Dogan, in September 1970 with the aim of “making the party’s policies known to the
workers in Germany and determining the workers’ problems on the spot”. Within the scope of the trip,
Timisi and Dogan visited cities where Alevis were densely populated, such as Munich, Stuttgart, Frankfurt,
Cologne, Duisburg and Bremen, and organised interviews and conferences in various venues (Keles, 2022,
p. 242-243; Aydogdu & Timisi Nalcaoglu, 2021, p. 125, 127). The TBP was not the only party to visit Turkish
workers living abroad in those years. The National Nizam Party, which emerged with Sunni-religious
motives, parties belonging to the National Vision tradition such as the National Salvation Party (Milli
Selamet Partisi - MSP), which was established after the party was shut down in March 1971, and
Nationalist/Nationalist political formations also saw Turkish workers working in European countries as a
solution to their financial problems and encouraged Turkish workers to institutionalise with their
religiopolitical identities (Yavuz, 2008, p. 281; Cakir, 1990, p. 50, 216; Wunn, 2007, p. 42-54).

Founded in October 1966, the TBP experienced economic problems as it did not have sufficient
voter support in the period following its foundation. It is possible to consider the trip to Germany that the
party executives made in September 1970 as a project to get rid of the financial difficulties the party was in
(Ata, 2007, p. 315-316; Birlik Partisi III. Biyik Kongresi, 1971, p. 33; Keles, 2022, p. 543). Whether the
reason for this trip was “making the party policy known to the workers in Germany and determining the
workers’ problems on the spot” as explained in the party programme or providing financial relief with
remittances, it can be said that this trip helped Alevis to come together in large groups. As a matter of fact,
the data we have obtained suggest that small-scale party committees that paved the way for the institutional
structures that would later turn into the Patriotic Union Federation were established as a result of these
travels (Keles, 2021, p. 221). However, it will be necessary to wait until 1976 for the formation of association
structures.

Nermin Abadan-Unat states that the number of associations used by Turkish workers until 1974 was
112 (Abadan-Unat, 2002, p. 54). It should be considered natural that Alevis, who had no experience of
association even in Tirkiye, had not established an association in Germany until that date. However, this
should not mean that they had no experience of association. As a matter of fact, it is known that they have
been active in associations established for labour rights. The need to socialise as a result of family reunions
was an important factor for the associations, which were almost entirely made up of Alevis and made their
Alevism overt (Keles, 2021, p. 218). Those who came together in support activities for the TBP started to
create institutional spaces that would also be frequented by families. At a meeting held in February 1976 in
Grofl-Zimmern, near the city of Darmstadt, the TBP volunteers decided to establish associations in their
respective cities and to unite these associations under the umbrella of a federation (Keles, 2021, p. 222-223).
Following this decision, the first petition to establish an association was submitted to the Munich
associations desk by Stileyman Cem on 16 May 1976 and became official on 9 June 1976 with the name
“Tirkischer Arbeiterbund Eintragener Verein”. The second association, founded as “Turkish Labour
Union” and abbreviated as TALEB, is located in Augsburg. The Augsburg association, which preferred the
same name as the association established in Munich, applied to the table of associations on 06.11.1976 and
was officially registered on 27.12.1976. Among the founders of the Augsburg association was Musa
Komiiret, Stileyman Cem’s brother. Another TBP-affiliated association whose exact founding date we were
able to determine was the “Hamm Turkish Workers’ Association” (Verein der Arbeiter aus der Tirkei),
which was registered on 27.06.1978 by the Hamm Associations Desk. According to the information
provided by Sabit Yildiz, who took an active part in the establishment of the association, the TBP started
to work on establishing an association in Hamm in 1972.

The Maras events of 19-26 December 1978 seem to have encouraged Alevis in other cities of
Germany to leave left-wing organisations and establish TBP-affiliated associations. As a matter of fact,
protest marches were organised in many cities of Germany after the events.2 40 Alevis who were members
of the Popular Revolutionary Union (Halk¢t Devrimei Birligi - HDB) in Hamburg until the Maras events
resigned from the HDB, which had a stance close to the Republican People’s Party (Cumhuriyet Halk Partisi

2 “MHP-ADUTDF Maras Katliaminin Hesabt Sorulsun Yiirtiytislerine Katil”. (1979, Aralik). HBF Haberleri, (1), p. 8.
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- CHP), citing the CHP’s passive attitude after the Maras events in December 1978, and founded a new
association called the Turkish Workers Peace Union on 13 March 1979 with new members. Founded with
a large participation of 70 people, this association soon joined the Patriotic Union Federation and changed
its name to Patriotic Peace Union (Tosun, 2002, p. 33; Sékefeld, 2015, p. 410; Sokefeld, 2003, p. 141-143;
Sokefeld, 2008, p. 21-22). The Turkish Patriotic Union West Berlin association in Berlin was also founded
in 1979. This association, which Krisztina Kehl-Bodrogi states to be in contact with the Turkish Unity Party,
devoted a wide space to social activities for its members, especially folklore, theatre, karate, reading/writing
and saz courses, as well as political activities protesting the 1980 military coup (Kehl-Bodrogi, 2002, p. 50,
51). It is also mentioned that there were TBP-affiliated associations in cities such as Frankfurt, Stuttgart and
Ulm and that these associations acted with the YBF (Keles, 2022, p. 540).

When the Patriotic Union Federation (YBF) was first established is a controversial issue, as there are
no official records available. Although the people whose testimonies we consulted claim that it was founded
in February 1976, this claim does not seem realistic since there was no YBF/TBP-affiliated institutional
structure registered by the table of associations until that date. The Hamburg-based organisations, who have
always stated that the Alevism movement started with them, claim that the Patriotic Union Federation was
founded in 1979, when the Hamburg association joined the YBF. Sokefeld, who started his work in
Hamburg, takes their claim as a basis and gives 1979 as the date of the establishment of the Patriotic Union
Federation. This dating has been used unchanged in many subsequent studies (Sokefeld, 2003; Sékefeld,
2015, p. 410; Dettling, 2000, p. 33; Spuler-Stegeman, 2002, p. 36-41; Persembe, 2005, p. 162; Tosun, 2002,
p. 36; Kaplan, 2009, 215; Kehl-Bodrogi, 2002, 38). However, this claim of theirs pales in comparison to the
fact that Stileyman Cem participated in the elections of the 16th term of the Grand National Assembly of
Tirkiye on 05.06.1977 as the president of the federation and as the TBP’s Ankara first-place deputy
candidate. Mustafa Timisi also emphasises 1976 as the date of the establishment of the YBF, stating that in
the same year, money was collected from associations in Germany and he was allocated an office car with
that money (Aydogdu - Timisi Nalcaoglu, 2021, p. 169; Keles, 2022, p. 548). In this case, it is safe to infer
the federation must have been founded between June 1976 and December 1976.

The YBF, which did not seem to be very active until the Maras incidents in December 1978, started
to mobilise with the new institutional structures organised by breaking away from the existing leftist
associations after that date. This mobility seems to have reached its peak with the foreign trip of Mustafa
Timisi, the chairman of the TBP, between 13 May 1979 and 30 June 1979. Timisi was also present at the
general assembly of the Patriotic Union Federation held in Frankfurt between 23-24-25 June 1979 and
witnessed the participation of new associations to the federation.? By 1980, it is said that 34 associations
organised in different cities of Germany were operating under the roof of the Patriotic Union Federation.
It is among the information that these associations were organised under the name of Amele Union in many
cities and provided financial support to the Turkish Unity Party (Sener & Ilknur, 1995, p. 115; Ata, 2007, p.
316). Muhammad S. Abdullah states that 30 associations were represented under the roof of the federation
as of 1981 (Abdullah, 1981, p. 139).

The dissolution of the TBP together with other parties on 16 October 1981 following the military
coup of 12 September 1980 (Gtler, 2008, p. 16; Ata, 2007, p. 299-302) initiated the disintegration process
of the Patriotic Union Federation. Until 1983, the YBF tried to be active and preferred Munich as its
headquarters in the first years. However, the fact that the contributions of the Berlin Patriotic Union
Association came to the fore in the post-1980 activities led the federation to adopt a Berlin-based structure.
The Berlin association, which also undertook the responsibility of publishing the magazine Yurtsever Birlik
(Patriotic Union), which bears the same name as the TBP’s organ Yurtsever Birlik (Patriotic Union) and
whose first issue was published in February 1982, carried out both the organisation and the preparations for
the theatre performances titled “Karbala in Ttrkiye’s Truth”, directed by Ali Haydar Cilasun and featuring
the 1978 Maras events, which were staged in 17 different cities in Germany.* In the 1980s, representatives
of the YBF in Berlin regularly participated in 1 May celebrations with a red flag and presented themselves
as an Alevi community of the proletariat (Kehl-Bodrogi, 2006, p. 8).

After the federation started to act from Berlin, it first changed its name to the Federation of Patriotic
Union of Turkish Patriots in Europe (ATYBF - Féderation der Vereinigungen der Patrioten aus der Ttiirkei

3 “Yurtsever Adaylarimizla Halkimizin Huzurundayiz”. (Eylil 1979). Yurtsever Birlik, (4-5), 1-4; Keles, 2022, p. 548.
4 “Yurtseverler Tiyatroda Basariliydr”. (Subat 1982). Yaurtsever Birlik, (1), p. 12,13.
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in Buropa e.v.) (Cem, 1 Subat 1982, p. 2, 3). But it did not use this name for long and continued under the
name Democratic Patriotic Union Federation (DYBF) until 1983 when it decided to dissolve. With the joint
decision taken at the meeting held in Nuremberg in 1983, the activities of the DYBF were terminated
(Tosun, 2002, p. 74; Giil, 1995, p. 44). Massicard states that the transition of TBP President Mustafa Timisi
to the Populist Party led to the closure of the Patriotic Union Federation and gives 1983 as the closing date
(Massicard, 2007, p. 317). However, as Massicard believes, Mustafa Timisi did not join the Populist Party,
but the Social Democracy Party (SODEP), which was founded under the chairmanship of Cezmi Kartay.
(Aydogdu - Timisi Nalgaoglu , 2021, p. 203-206) Sener and Ilknur state that the decision to dissolve was
taken in 1989, without specifying the place. However, it was not possible to find any information on this
issue either from our witnesses or from the memoirs (Sener-ilknur, 1995, p. 117). After the Federation
dissolved itself, the remaining associations, except for Augsburg, Berlin and Munich, were closed down.
The Berlin association continued its activities as the Union of Turkish Patriots and in 1991 it changed its
statute and name and started to serve as the Berlin Anatolian Alevis Cultural Centre Cemevi. The Munich
association changed its name in 1990 and became the Munich Turkish Alevi-Bektashi Cultural Centre. The
longest-lasting association of this period in the eyes of the official authorities was the association established
in Augsburg, but the Augsburg association did not have any activity after 1980 and as of 2009, its registration
in the table of associations was deleted due to loss of members (Keles, 2021, p. 226).

2. Orientation Towards Alevism

It is very difficult to find information and documents about Alevis in Germany covering the 1960s.
The narratives about the Alevi presence in Germany begin in the 1970s. In fact, this situation is also valid
for other groups of Turkish origin. For example, the National Vision Organisation (Milli Goriis Hareketi),
which is now considered one of the most established Sunni organisations in Germany, was first
institutionalised in Braunschweig in 1972 (Persembe, 2005, p. 142), while the Turkish Islamic Union for
Religious Affairs was only established in 1982 with the support of the Republic of Turkiye. Even if Sunni
religious organisations started to become visible at such a late date despite the absence of any social pressure
on them, the delay in the “visibility” of Alevis, who have problems in expressing their religious belonging
or affinity, thousands of kilometres away from the lands to which they belong, should be considered normal.
From this point of view, the attempts to “break out of their shells” in the 1970s are important initiatives
with very few examples. The most widely attended of such initiatives was the Higr Cez in Hamm in
February 1977. Hundreds of Alevis came together for worship, and Christian clergy and officials of official
institutions were also invited. Niyazi Bozdogan, a member of the Aguicen Ocaq, was the post dede of the
cem. Bozdogan and Ahmet Kémtircii, a member of the Kureysan Ocaq living in Munich, are the rare names
who were able to serve as post dede in the cems in Germany in the 1970s. According to the information
conveyed to us, the cems organised in those years were mostly held within a narrow framework and in
houses. It is stated that all Alevis can participate in these cems - unlike the cems held in the villages -
regardless of their Ovag (dede family) affiliation and without any distinction between Dede/ Talib.5 On the
other hand, there were also some dedes who lived in Ttrkiye and travelled to Germany to see their fa/ibs.6

2.1. Alevism Centred Institutionalisation

In the 1980s, the visibility of Alevis in Germany increased. Different elements played important roles
in this increase. Sinasi Kog, in particular, is one of the names that we should definitely recognise. Born in
1911 in Tunceli/Pertek, Kog, who had travelled to Germany infrequently before, started to travel more
frequently after his retirement. From 1982 onwards, he travelled not only to Germany, but also to countries
such as the Netherlands, Belgium and Austria, where Alevis live in dense populations, and was instrumental
in bringing people together around the Alevi identity through the cems he conducted in the places allocated
to him and the conversations he held in homes. He also actively contributed to the institutionalisation
process of Alevis by encouraging those gathered around him (Keles, 2021, p. 232-233). The Association for
the Promotion of Hact Bektas Veli Culture in Cologne and its Surroundings (1erein zur Forderung der Hac
Bektas 1 eli Kultur in Kiln und Umgebung e.v.), which became official on 1 March 1987 with the registration

> Religious leaders among Alevis are called “dede”. Those who listen to the advice of the dede and shape their religious
life accordingly are called “talib”. Dedes ate believed to trace their lineage back to the Prophet Muhammad and are
also called Ocakzade. Alevis outside the families of the Dede are Talib.

¢ According to the information given by Ocaklioglu, Ibrahim Kamil Karaman, who was also a lawyer, was among the
dedes who travelled to Germany both to visit their talibs and for sightseeing purposes. KK-1.
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number 9599, was founded by the people who came together under his guidance and under the
chairmanship of Niyazi Bozdogan. Sinasi Ko¢ passed away on 28 April 1990 at the home of his #a/ib, Sadik
Satilmis, who lived in the city of Homburg Saar.

In our opinion, one of the important elements that contributed to the visibility of Alevis and which
is not often mentioned is the international colloquium “L ordre des Bektachis et les se Réclamant de Had)ji-Bektach”
held in Strasbourg between 29 June and 2 July 1986. Iréne Mélikoff, who is known for her research on
Alevism-Bektashism, organised this colloquium in her capacity as the Director of the Institute of Turkish
Studies before she passed away. 36 academics participated in this colloquium with their presentations, while
almost all of the guest list of 70 people consisted of well-known scholars and experts in their fields.?
Although the colloquium was held in France, many listeners from Germany were present in the halls where
the presentations took place. Within the scope of the colloquium, an “Ayn-i Cem” was organised in order
to reflect the tradition to the participants. Niyazi Bozdogan was first approached for the Cem, for which
preparations had begun weeks in advance, but upon learning that it was to be a spectacle, Bozdogan decided
not to participate in this Cem, to which he had initially given his consent. As a new post dede could not be
found in the conditions of that day and in the limited time left, Ali Duran Giilgicek had to take on the task
of conducting the cem, even though he was not a Ocakzade. In this new situation, Giilgicek, who did not
want to break away from the tradition, included Hasan Taskale, a member of the “Sex Delil-i Berxecan” Ocak,
in the team. Even though it was a demonstration, the 12 services of the cems performed in the Koggiti
region (Zara/Imranli) were fulfilled in full. Within the scope of the colloquium, Alevi sayings were also
performed by artists.

The Strasbourg colloquium not only contributed to the visibility of Alevis in Germany, but also set
an example for the emergence of institutional structures that we call “culture-centred’. The “Alevi Culture
Week” held at Hamburg University between 2-7 October 1989, the programme held at the Haus der
Kulturen der Welt in Berlin between 26-31 March 1991 and the event held in Cologne between November
1991 under the name Anatolian Alevi Culture Days brought similar elements to the fore. Within the scope
of these programmes, as in the Strasbourg example, scientific presentations were made, public Cems were
held and Alevi sayings were performed by artists (Keles, 2021, p. 240-251). On the other hand, the interest
shown in these events encouraged the organisers to create institutional structures.

The most frequently emphasised issue as to why Alevis waited until 1987 to establish institutional
structures based on religious affiliation has been taqiyya (Sokefeld, 2008, p. 7-35). However, we believe that
what should be emphasised is the fact that those do not have religious places like mosques, churches and
synagogues in their tradition. Unless the place of residence is a “Ocak” centre, almost none of the Alevi
villages had a place of worship until the 1990s. Cems in the villages were generally held in the large spaces
of houses called “house roofs” (Turkish: Ev Dami) by the villagers. In addition, it is also stated that “The
East and the West (the whole earth) belongs to Allah. Wherever you turn, there is the face of Allah. Verily,
Allah is the One whose grace is wide, the One who truly knows.” The 115th verse of Strah al-Baqara,
translated as “The whole earth belongs to Allah.” reflects the Alevis’ broad perspective on the issue of places
of worship. In the process that started with migration, Alevis, who have moved away from tradition but
whose memories of the tradition are still fresh, have turned to the search for the transfer of tradition to
future generations. This search has brought the need for a place of worship to the surface. The organisational
experience of Alevis, who were previously active in political formations, combined with the introduction of
international relations networks and Germany’s multiculturalism policies, institutional structures with Alevi
identity began to emerge.

Institutional structures have emerged with two different orientations. The first to take action in this
context are what we call “dede-centred” (Keles, 2021, p. 11-17) organisations that prioritise belief and
tradition. The first of these organisations, mostly led by dedes, was founded in March 1987 under the
leadership of Niyazi Bozdagan under the name of Verein zur Férderung der Hac1 Bektag Veli Kultur in
Kéln und Umgebung e.V. (Association for the Promotion of Hact Bektas Veli Culture in Kéln and its
Surroundings). The Cologne association was followed by the Ahlen and Vicinity Alevi Cultural Association
(Turkischer Kulturkreis HBV. e.v.), which was formalised in February 1988 under the chairmanship of

7 “Sinasi Kog’u Kalbimize Gémdiik”, Gergek Llim Ozel Sayt (Mayzs), p. 1-4.
¢ We would like to thank Ali Duran Giilgigek for sharing the list of participants of the colloquium with us.
9 Kur'an-1 Kerim Medli, Bakara Siresi, 2/ 115, (2008) Diyanet Isleri Bagkanlig:.
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Muhsin Cevahir and organised around the Gergek Tlim Magazine. The Alevi associations in Duisburg and
Mainz were formalised simultaneously. The Mainz Bektashi-Gemeinde e.v. (Mainz Bektashi-Gemeinde e.v.)
was approved by the table of associations in December 1988 under the chairmanship of Ismail Yagli, while
the Duisburg Hiinkar Hact Bektas Veli Culture and Promotion Association gained a corporate identity on
28.05.1987 under the chairmanship of Zeynel Demir. By 1990, there were around 20 associations identified
as dede-centred. Seven of them came together under the umbrella of the Federation of Alevi Communities
(ACF) in May 1990, while seven others decided to publish the Gergek Ilim Journal together.10

At a time when dede-centred organisations began to formalise their institutional structures, people who
broke away from left-wing political structures and turned towards Alevi identities began to plan cultural
activities. As mentioned above, with reference to the Strasbourg Colloquium of 1986, they tried to blend
science, religion and culture in a single pot. Hamburg was the first place where the first movement in this
direction started. However, the fact that the first widely attended cems in Hamburg and Hamburg/Altona
were organised in 1984 under the post-dedeate of Sinasi Kog, and the distribution of pamphlets on the
Kurdish movement at the cem held at the Hamburg Mimmelmannsberg Gesamtschule is an interesting
example in terms of showing the diversity of Alevis living in Hamburg (Tosun, 2002, p. 81, 92; Sékefeld,
2002, p. 171). In this respect, Hamburg is a cosmopolitan city with both “culture-centred” (Keles, 2021, p. 25-
30) and “dede-centred” Alevis, as well as those who are devoted to the “Kurdistan Alevis Union”, which
announced its establishment in November 1992 with a declaration labelling the first Alevi institutionalisation
as pro-Turkish (Keles, 2021, p. 274-276).

The “Alevi Culture Week” programme, which was organised at the University of Hamburg between
2-7 October 1989 in Hamburg, home to a dense Alevi population, took its reference from the Strasbourg
Colloquium and, in our opinion, served as a model for the events to be held in Berlin and Cologne. Within
the scope of the event, scientific conferences were organised, well-known Alevi artists performed Alevi
sayings and a public cem was held. What made the Alevi Culture Week truly valuable was the 4-page
Declaration on Alevism. The Declaration of Alevism was not limited to Germany, but was also published
in national newspapers such as Hiirriyet and Cumhuriyet in Tiirkiye.!! In the text published under the
signature of the Alevi Culture Group Hamburg and the title “Declaration”, it is stated that 98% of the
population of Tirkiye is Muslim, and it is emphasised that both the Republic of Tirkiye considers Alevis as
Muslims and that Alevis identify themselves as Muslims. The titles of the declaration are as follows; 1) 20
million Alevis live in Ttrkiye. 2) Freedom of religion is a human right. 3) There is freedom of belief in the
Constitution. 4) Religious Affairs represents only the Sunni branch of Islam. 5) Alevi identity is ignored. 6)
Alevis are forced to hide their identity. 7) Human rights are violated. 8) Alevi - Bektashi teachings advocate
democracy, secularism and tolerance. 9) Between 350,000 and 400,000 Alevis live in Germany. 10) Alevi
teaching is a contribution to a multicultural society. 11) Alevi culture must be kept alive. 12) In Germany it
is necessary to provide moral support for the second generation. 13) Alevis and Sunnis need to understand
each other better. 14) Germans should recognise the Alevi teaching. 15) Events will be organised to promote
Alevi culture in Hamburg.

The interest shown in the Alevi Culture Week and the acceptance of the declaration by the social
base necessitated the emergence of an institutional structure centred on Alevism in Hamburg. After about
8 months of preparation, the Hamburg Alevi Cultural Centre was founded in June 1990 under the
chairmanship of Ismail Kaplan, following a congress chaired by Ali Haydar Cilasun, a prominent figure in
the Kurdish Alevi movement. As stated by Kaplan, Alevi organisations that became institutionalised in other
cities in Germany after that date preferred the name Alevi Cultural Centre (if they had a “culture-centred’
orientation) (Sékefeld, 2008, p. 22-24; Kaplan, 2009, p. 216; Keles, 2012, p. 158; Dettling, 20006, p. 35; Tosun,
2002, p. 113-117). As a matter of fact, the Alevis in Betlin, who set out with the “Culture Week” event, have
preferred a similar method. However, we would like to emphasise that the institutionalisation in Berlin was
a continuation of the Turkish Patriotic Union West Berlin Association (Deutsch Tirkische Arbeiterbund
e.v.), which changed its name and goal and became the Berlin Anatolian Alevis Cultural Centre Cemevi.
After the “Anatolian Alevis Culture Week” (Yireklik, 1991, Mart 31), which was organised between 26-31

10 Wuppertal, Gladberg, Rheda-Wiedenbruck, Kamen, Bergkamen, Saatland and Ahlen associations “Gergek Ilim’in
dernekler arasinda ortaklasa cikarilmast memnunluk yaratiyor!”. (1990, Eyliil). Gergek Ilim Dergisi, 4.

11 'The Declaration of Alevism was announced to the public by Hirriyet on 6 May 1990 and was also published on
page 15 of Cumhuriyet on 15 May 1990. See also M. D. Ozbas, 1999, 58; Tosun, 2002, p. 98-101; “Alevilik Bildirgesi”.
(1989, Mays).
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March 1991 and had a similar character to the Hamburg event of October 1989, Alevis living in Berlin
transformed their institutional structure into an Alevism-centred organisation. Another event worth
mentioning, which was not different from the Hamburg and Berlin events in terms of content but was
shorter in duration, and subsequent institutionalisation, took place in Cologne. The programme, which took
place on 23-24 November 1991, was named “Alevi Culture Days” (Giilgigek, 2018, p. 70). On 23 February
1992, three months after the event, the Cologne Alevi Cultural Centre gained an official identity.

Until 2 July 1993, Alevis continued their existence in a relatively calm manner, but after the events
that took place in Sivas on that date, they entered into an intense process. Even though they were
institutionalised with different orientations, they quickly coordinated and organised the Sivas Massacre
Protest March in Cologne/Eberplatz on 10 July 1993, which was attended by around 60,000 Alevis. Thus,
the Sivas events were a bitter experience that showed them that they should act together. While the
Federation of Alevi Unions of Germany (ABF) held its general assembly in May 1992 with representatives
from 29 associations, with Ismail Elcioglu elected as the general president,'? the number of associations
represented in the general assembly held in Frankfurt in October 1993 increased to 40 with the participation
of “culture-centred’ organisations (Keles, 2021, p. 262). In the Mursid magazine of the same date, the number
of ABF member associations is given as 47(Aydemir and Tur, 15 Ekim 1993, p. 4). The general assembly
on 30/31 October 1993 was instrumental in the transformation of the ABF administration, which until then
had a “dede-centred’ line, into a cultural-centred one. The board of directors chaired by Ali Riza Giilgicek
decided to move the ABF headquarters in Gustavsburg to Cologne. In October 1994, the name was changed
to the European Federation of Alevi Unions (AABF) in order to facilitate the membership of associations
established in other European countries.

In the 1990s, the AABF directed its institutional energies towards Tiirkiye due to the fact that its
leaders were the first generation of Alevis who came to Germany from Tirkiye, and the events in Sivas and
Gazi Neighbourhood remained demonstrative (Keles, 2021, p. 263). This seems to have delayed the rights
that could have been obtained earlier in Germany. However, there have been attempts, albeit on a small
scale, for them to obtain rights in Germany. In particular, efforts to promote German citizenship have been
initiated since the first half of the 1990s)!3 in addition, the first application for public legal personality on
behalf of the AABF was made in 1995 (Sen & Aydin, 2002, p. 65).

2.2. Alevis Against Alevis

The 90s also witnessed internal conflicts among Alevis. The first of these conflicts were the articles
published in the Gergek Ilim (Real Science) Journal, which were aimed at fixing the time of the Muharram
fast according to the Gregorian calendar, and the articles arguing that it was Isaac, not Ishmael, one of the
sons of Abraham, who had to be sacrificed (Kutlu, 1991, p. 6, 7; Savasan, 1991a, p. 11-12; Cevahir, 1991, p.
6, 7; Savagan, 1991a, p. 11-12; Savasan, 1991b, p. 21; Savasan, 1992, p. 19-21, 23). In fact, Halil Oztoprak
was the first to voice such claims (Oztoprak, 2012, p. 199, 200, 225, 226). Since the Ger¢ek Him]ournal was
in the sphere of influence of Sinasi Kog, he continued the same arguments. Mahmut Savasan, who lived in
Neu-Ulm, claimed in his articles in the Gergek Ilim Magazine that the event of Karbala took place in April,
citing the Laupheim Observatory officials. Following his claims, the federation authorities contacted the
authorities of the “Volkssrenwarte Laupheim e.v.” and endeavoured to refute Savasan’s claims, and the
correspondence between them and the observatory authorities was published in the official publication of
the federation, “Miirsid”, under the title “To All Association Managers, Both Included and Not Included in
the Federation, and to All Alevis Who Have Been Deceived.” (Aydemir, 1992, p. 3-6). Despite the harsh
correspondence between them, it was also observed that when it came to the rights of Alevis, the officials
of Gergek Ilim Dergisi and the federation executives acted together. As a matter of fact, in March 1992,
they came together with Alevi organisations in Ttrkiye and participated together as a German delegation in
visits to state ministers.!4

Another rivalry among Alevis emerged when the Kurdistan Alevi Union (KAB) announced its
establishment in November 1992. In their declaration, the KAB accused the Republic of Tirkiye of being
a fascist state (Tur, 2016, p. 230), described the existing institutions as unrepresentative of Alevism, and

12 “Alevi Birlikleri Federasyonu 3. Genel Kurulunu Yapt1” (1992, Temmuz). Miirsid, (7), p. 21.

13 “Konferans”. (1993, Eylal). Miirsid, (14), p. 23.

14 “Tirkiye ve Almanya’daki Alevi Derneklerince Hitkiimet Yetkililerine Sunulan Rapor”, Miirsid 6 (Mayis 1992), p. 5;
“Alevi Heyeti Tiirkiye’deydil”, Gergek Ilim Dergisi 33-34 (1992, Nisan), p. 3.
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accused Alevi institutions of trading in Alevism (Aydin, 1994, p. 30). The Federation wing, on the other
hand, in a public statement signed by its president Ismail Elgioglu and secretary general Ahmet Ayverdi,
implicitly referred to the KAB and described it as an organisation that had been established to serve dark
ambitions due to the disagreement with the organisation of the Alevi community (Aydemir & Elgioglu,
1993, p. 24). Rusen Cakir states that the Alevi Movement of Kurdish origin first tried to infiltrate existing
Alevi institutions, but when it failed to do so, it was founded under the guidance of the PKK, and that after
the 1993 Sivas Incidents, it took advantage of Alevis’ resentment against the state and tried to draw them
into the ranks of the Kurdish Movement (Cakir, 1995, Temmuz 8). Kehl-Bodrogi, on the other hand, argues
that the PKK had the Kurdistan Alevis Union, an ethnically based organisation, established in order not to
lose Alevi sympathisers who had not yet joined the Alevi institutionalisation (Kehl-Bodrogi, 2002, p. 42).

Although the KAB announced its establishment in November 1992, its institutionalisation took place
in 1994. Zilfikar magazine, the first issue of which was published in June 1994, was used as the publication
organ of KAB. In its first issue, the magazine used the city of Duisburg as its contact address, but from
issue 14 onwards it was based in Disseldorf, from issue 21 onwards in Frankfurt, and from issue 28 onwards
in Cologne. As Massicard rightly points out, the most determined aspect of the magazine was to declare
Alevi associations and administrators who worked smoothly with Turkish institutions and organisations as
agents and collaborators, and to accuse them of assimilating Alevis (Massicard, 2007, p. 134). The most
interesting of the names that came to the fore both in Ziilfikar magazine and within the KAB was Ali Haydar
Cilasun, who had been known among Alevis since the Patriotic Union process. In addition to his writings
in the magazine, Cilasun’s interview with Abdullah Ocalan, which was published in the 5th and 6th issues
of Ziilfikar magazine, did not escape our attention. The Cilasun-Ocalan interview was published in the
magazine under the signature of Abdullah Ocalan (Ocalan, 1995, Mart, p. 23-31; Ocalan, 1995, Mayts, 17-
23, p. 17-23).

2.3. The Public Cotporation Process

As the 2000s began, Alevis’ demands for their rights in Germany began to manifest themselves.
Firstly, the Berlin Anatolian Alevi Cultural Centre (Berlin AAKM) applied to the Berlin Senate for Alevism
classes and was authorised to give Alevism classes in public schools in the State of Berlin with the decision
taken in April 2002. Following this development, the name of the organisation was changed to “Alevitische
Gemeinde Deutschland e.v.” (Alevi Community of Germany e.v.) at the AABF Statute Assembly held in
September 2002 and the article “AABF defines itself as a faith institution within the framework of the
German Constitution” was added to the statute. In addition, the statute states that the AABF “protects the
interests of its member associations against third parties - legal entities, public legal entities and individuals.
It endeavours to promote the Alevi faith and the entire Alevi culture. In particular, it endeavours to ensure
that German schools offer courses in accordance with the Alevi-Bektashi faith. The AABF endeavours to
obtain the status of a public institution according to the German Constitution” (Kaplan, 2002, p. 42, 43;
Gimig, 2005, p. 509-511; Kehl-Bodrogi, p. 15; Keles, 2021, p. 165-166). The reports prepared by Ursula
Spuler-Stegemann and Stefan Muckel on the AABF (Spuler-Stegeman, 2003, Temmuz) confirmed the
AABPF’s status as a religious community “Religionsgemeinschaft”. In December 2004, the authorities of the
State of NRW announced to the public that the AABF met the requirements for the status of a religious
community as defined by the Federal Constitution. The religious community status strengthened the
AABF’s hand with regard to Alevism classes, and the Alevism classes, which started in the State of Berlin
in 2002, were first implemented in the State of Baden-Wurttemberg in the 2006/2007 academic year in
accordance with Article 7, Paragraph 3 of the Federal Constitution, and have since expanded to include the
States of NRW, Bayern, Hesse, Niedersachsen, Saarland, Reinland-Pfalz (Keles, 2021, p. 160).

Among the states where the Federation of Alevi Associations in Germany has completed its state
structure, the first state to sign an agreement on equal rights was Hamburg on 13 November 2012. Hamburg
was followed by the agreements signed with Lower Saxony (Niedersachsen) on 29 September 2013 and
Bremen on 14 October 2014. The demand for equality of rights in the State of Rhineland-Palatinate, which
started in February 2013, resulted in the agreement signed on 9 April 2019 (Copur and Akstinger, 2017, p.
601, 602; Cosan-Eke, 2015, p. 98; Akstinger, 2013, p. 42-54; Ataman, 2019, p. 10, 11; Duman Karaboga,
2018, p. 83). As a result of this recognition, Alevis were granted the right to represent the sacred symbols
of religious beliefs in the Chamber of Faith (Andachtraum) of the German Parliament (Bundestag), and
with the ceremony held on 29 June 2017, Alevis began to be represented in the room where Judaism,
Catholicism, Protestantism and Sunni Islam were represented, with a baglama, a portrait of Hz. Ali and the
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figure of canes performing Semah. 10 December 2020 was a milestone for Alevis in Germany, as the
Federation of Alevi Associations of Germany was recognised as a “Korperschaft des 6ffentlichen Rechts”
(Public Legal Entity) by the official authorities of the State of NRW (Laschet, 2020, Aralik 10, p. 1-4) On 6
December 2023, the Berlin State Senate became the second state to grant the AABF the status of a public
legal entity.

The AABF has a strong institutional structure as it is the first institution with broad participation in
Germany, has signed bilateral agreements with official authorities, and has the largest organisational network
among Alevi institutions. In this respect, it has been recognised by the German state as an interlocutor in
relations with Alevis and has been a founding member of the Islamic Conference of Germany, which was
launched in 2006. However, the AABF is not the only representative of the Alevis, whose population in
Germany is estimated at 600,000. The Alevi Faith Community Germany - AITA (Der Bund Alevitischer
Gemeinden E.V. - BAG), which was formed by the coming together of 7 associations in February 2020,
has managed to come to the fore with its educational and social activities for Alevis in NRW. Claiming to
have set out in 1994 as an alternative to all Alevi organisations, including the AABF, the BAG is now called
the Federation of Democratic Alevis (FEDA). Although its number is not clear, FEDA, which we believe
represents around 20 associations, has moved away from its claim of being an alternative in the years of its
establishment and started to get closer to AABF and organise activities together. The AABF’s close stance
to the Republican People’s Party (CHP) in pre-2000 Turkish politics must have played a role in this
rapprochement, as the AABF’s stance towards the Republican People’s Party (CHP) in pre-2000 Turkish
politics shifted significantly towards the HDP after 2013, and Turgut Oker became the first-place
parliamentary candidate from the HDP for Istanbul 2nd District in the parliamentary elections held on 7
June 2015.

Conclusion

Almost all Alevis in Germany are of Turkish origin. However, those in Germany have much broader
rights than their relatives left in Ttrkiye. The acquisition of rights took place after many years of struggle.
Alevis, like many other immigrant elements, came to Germany in 1961 as guest workers. During the first 15
years in Germany, they did not engage in any socialization activities, thinking that they would return, like all
other Turkish workers. Of course, they did not remain indifferent to the political events in Tiirkiye. Their
membership in left workers’ associations shows how active they are politically. In addition, it is voiced by
both the then TBP chairman Mustafa Timisi and the names that supported the Alevis that they offered
significant support to the Unity Party (Ttrkiye), which was the first political attempt of the Alevis. Moreover,
by transforming their support to TBP into an institutional structure under the umbrella of the Patriotic
Union Federation, they gained experience of organizing before faith-based institutional structures. Because,
within these institutional structures, Alevism has not been brought to the fore as a belief. However, the
Maras and Corum events, where violent acts against Alevis took place, were protested by different events.

The faith-centered Alevi awakening in Germany started with Sinasi Kog¢’s frequent trips to European
countries. Ko¢, who was one of the rare writers on Alevism among Alevis in those years, encouraged the
crowds gathered around him in the cems he conducted, on the way to institutionalization, with the advantage
of being a Ocakszade. The associations that emerged under his guidance were considered by us as dede-centrist.
Kog was also influential on Alevis in Germany with his ideas. Especially the associations that came together
around the Journal of Real Science took Ko¢’s ideas on the Eid al-Adha and Muharram fasting further and
had an intellectual conflict with the members of the AABF and became the cause of the first separatist views
among the Alevis.

Mélikoff’s colloquium, which was held in Strasbourg University in 1986 with his personal efforts, was
found to be inspiring by left-wing figures who thought much more secularly than their Alevi dedes and
wanted to market Alevism as a culture, and similar events were organized first in Hamburg and then in other
cities of Germany. The intense interest shown in these events has revealed the institutional structures that
we call cultural centre. Alevis, who have attained unparalleled institutional structures in their traditions, have
increased the number of their institutional structures even more after the 1993 Sivas events and started to
be the addressee of both the Turkish and German governments and demand rights from them. The
grievances they have experienced in Tirkiye have elevated them to an advantageous position in Germany
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compared to other formations of Turkish origin. As a matter of fact, while Sunni institutions such as Milli
Gorig, DITIB and Sileymancilar, which completed their institutional structures long before the Alevis,
could not obtain the “Public Legal Entity Right” in any state in Germany, they gained this right in the NRW
and Berlin States.
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196’DE BASLAYAN ALEVILERIN ALMANYA TARIHI
(Genigletilmig Ozet)

Aleviler, icinde yasadiklart cevre tarafindan Alevi olduklart bilinmesine ragmen, ylzyillar boyu
oncesinde boy gostermedikleri kamusal alanlarda goriiniir olmamayi tercih etmislerdir. Elbette ki onlart bu
tercihe zorlayan cesitli sebepler vardir. Bu sebeplerin basinda da zarar gbreceklerinden emin olmalart
gelmektedir. Zarar gérmemek icin c¢ogunlukla kamusal alan disinda dag koéylerine siginmayi tercih
etmislerdir. Ancak degisen yasam kosgullarina paralel olarak baslayan kentlilesme siireci, Alevileri de etkilemis
ve Aleviler, Aleviliklerini gériiniir kilmamaya gayret gostererek kamusal alan iginde var olmaya
baslamislardir. Bu baglamda makalemizin ana temast, 1950’1 yillara kadar, istisnai durumlar hari¢c kamusal
alanin disinda kalmayi basaran Kizilbag/Alevilerin!> Almanya’da Alevi kimlikleriyle varolus stirecleridir.

Guntmiizde Almanya’da yasayan Alevilerin tamamina yakint Turkiye kokenlidir. 1961 Anayasasi’nin
18. maddesi ile Tirk vatandaglarinin seyahat hiirriyetinin temel bir hak olarak kabul edilmesini takip eden 30
Ekim 1961 Isgiicii Antlasmasi, Tiirkiye’de ekonomik sikintilar yasayan dar gelirli vatandaslarmn isci
statistinde Almanya’ya yonelmesini saglamistir. 1973-74te petrol fiyatlarinin dért kat artmasina neden olan
“petrol ambargosn”, dinya genelinde buytk bir ekonomik krize sebep olmus ve buna baglt olarak Avrupa
iilkelerindeki issizlik oranlarinda artis gerceklesmistir. Issizlikle bas etmek isteyen Almanya’nin da icinde
bulundugu Avrupa ilkeleri “Anwerbestop” (yabanci isci alimini durdurma) olarak bilinen karari almustur.
Ancak Ts¢i aliminin durdurulmast gé¢ii durdurmamus, ortaya cikan bu yeni durum, aile birlesimleriyle Tiirk
nufusunun artmasini kolaylastirmistir. 1973/74 doneminde tim Avrupa tlkelerinde 711.302 olan Turk
iscilerinin sayisi, aile birlesimlerinin ardindan bir milyondan fazla artisla 1.765.788’¢ yitkselmistir.

Bu baglamda, 1961°de baglayan batt Avrupa’ya yonelik isglicti gbcii, ekonomik darbogazdan c¢tkmak
isteyenler icin iyi bir alternatif olmustur. Oyle ki; Alevilerin yogun olarak yasadigi Tunceli, Erzincan, Malatya,
Sivas vb. sehir sinirlari igerisinde kalan neredeyse tim Alevi kdylerinin “Almanct” olarak isimlendirdikleri,
yurtdisina isci olarak yerlesmis bir temsilcisi bulunmaktadir. Avrupa iilkelerinde yasayan tahmini Alevi niifus,
bir milyon rakaminin tzerine ¢ikmistir. Turk nlifusuna paralel olarak Alevilerin de en yogun olarak
yasadiklar tlke Almanya’dir. Tespitlerimize gére Almanya’da Alevilik kimligi etrafinda ilk bir araya gelisler,
Birlik Partisi Genel Baskani Mustafa Timisi ve Genel Sekreter Yardimcist Av. Hasan Dogan’in Eylil 1970’te
gerceklestirmis olduklart seyahatle baglamistir. Timisi ve Dogan, Alevilerin yogun olarak yasadigt sehirleri
ziyaret ederek, degisik mekanlarda sGylesi ve konferanslar gerceklestirmistir. Elde etmis oldugumuz veriler,
1976’da Yurtsevetler Birligi Federasyonu’na (YTB) doniisecek olan kurumsal yapilarin 6niinii acan kigtk
capli parti komitelerinin bu seyahatler sonucunda kuruldugu yéntindedir.

YTB’ye baglt ilk dernek, 9 Haziran 1976’da Sileyman Cem baskanliginda “Tvirkischer Arbeiterbund
Eintragener 1 erein”’ ismiyle resmiyet kazanmustir. “T7irk Ameleler Birlig?” (T ALEB) olarak kurulan ikinci dernek
Augsburg sehrinde 27.12.1976 tarihinde resmi olarak tescil edilmistir. Augsburg dernegi kuruculart arasinda,
Stleyman Cem’in kardesi Musa Kémircii de bulunmaktadir. 19-26 Aralik 1978°de meydana gelen Maras
olaylari, Almanya’daki Alevileri TBP baglantili dernek kurmaya yonlendirmis ve dernek sayist 34’e kadar
ctkmustir. Bu derneklerin bircok sehirde Amele Birligi adiyla 6rgiitlendigi ve Tiirkiye Bitlik Partisi’ne finansal
destek sagladigr séylenmektedir.

1970’1 yillarda, Alevilerin Cew bagladiklarindan da s6z edilmektedir. Tespit edebildigimiz en genis
katthimli Cezz, Niyazi Bozdogan’nin post dedeliginde, Subat 1977’te Hamm sehrinde gerceklesen Hizir Cemi
olmustur. Yizlerce Alevinin bir araya geldigi ceme, Hiristiyan din adamlart ve resmi kurum yetkilileri de
davet edilmistir. Bozdogan ve Ahmet Koémircii, 1970’i yillarda Almanya’daki cemlerde post dedeligi
yapabilen ender isimlerdir. Sinasi Ko¢un da katkistyla 1980’1 yillarda Almanya’da Alevilerin goériintrligi
artmaya baslamistir. Alevilerin grinirliigiine katki sunan unsutlardan bir digeri de 29 Haziran-2 Temmuz
1986 tarihleri arasinda Strasbourg’da diizenlenen uluslararast “L’ordre des Bektachis et les se Réclamant de
Hadji-Bektach” Kolokyumudur. Irene Mélikoff’un, akademik hayata veda etmeden 6nce Tirk Etitler
Enstitiisit Mudiri unvantyla, diizenlemis oldugu bu kolokyum, her ne kadar Fransa’da diizenlenmis olsa da
Almanya’dan ¢ok sayida dinleyici, sunumlarin gerceklestigi salonlarda hazir bulunmustur. Kolokyum

15 Alevilerin kékenine dair modern dénemde biri digerinden farklt birtakim gorisler ileri stiriilse de bu satitlarin yazat,
Alevileri Misliiman olarak gérmekte ve onlart Batini Islam geleneginin temsilcileri olarak kabul etmektedir.
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kapsaminda katilimcilara gelenegi yansitmak maksadiyla bir de “Ayn-i Cem” tertip edilmistir. Strasbourg
kolokyumunun, Alevilerin Almanya’da gorinir olmasina katki sagladigr gibi “kiltiir merkezci” olarak
isimlendirdigimiz kurumsal yapilarin ortaya ¢ikmasina da 6rnek teskil etmistir. Kurumsal yapilar, dede merkezei
ve kiiltiir merkezei olmak tizere iki farkli yonelimle ortaya ¢tkmustir. Bu baglamda ilk harekete gegenler, bizim
“dede merkezci” dedigimiz, inan¢ ve gelenegi Onceleyen yapilanmalardir. Almanya Alevi Birlikleri
Federasyonu’nu kuran ana unsur da yine dede merkezci olusumlardir.

Alevilerin Almanya’ya yonelik hak talepleri, 2000’li yillarla birlikte kendini gstermeye baslamistir. 11k
olarak Berlin Eyaleti'ndeki devlet okullarinda, Alevilik dersleri baslamistir. Ardindan, Eylal 2002’de
gerceklesen AABF tlztk kurultayinda, kamusal tiizel kisiligi kazanma strecinde AABF’ye, inan¢ kurumu
olma Ozelligi kazandirlmistir. Aralik 2004te AABF Dini cemaat statiisii elde ederek, Alevilik dersleri
konusunda Federal Anayasanin 7. Maddesinin 3. Bendi uyarinca yetkili kilinmustir. 10 Aralik 2020 tarihi,
Almanya Alevi Birlikleri Federasyonunun “Korperschaft des 6ffentlichen Rechts” (Kamusal Ttizel Kisilik)
statiisiyle NRW Eyaleti resmi makamlarinca taninmasindan dolay1, Almanya’daki Aleviler i¢in bir milattir. 6
Aralik 2023’te ise Berlin Eyalet Senatosu, AABF’ye kamusal tiizel kisilik hakki tantyan ikinci Eyalet olmustur.
Ancak Almanya’daki nifusunu 600.000 olarak tahmin ettigimiz Alevilerin glintimizdeki tek temsilcisi,
AABF degildir. Subat 2020°de 7 dernegin bir araya gelmesiyle olusan Alevi Inan¢ Toplumu, Almanya - AITA
(Der Bund Alevitischer Gemeinden e.v. - BAG), NRW’de Alevilere yonelik yapmis oldugu egitim ve sosyal
icerikli calismalarla 6n plana ¢tkmayt basarmistir. 1994’te AABF’nin de icinde bulundugu tim Alevi
kurumlarina alternatif olarak yola ¢iktigini iddia eden KAB, giintimtizde Demokratik Alevi Federasyonu
(FEDA) ismini almigtir.
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ABSTRACT oz
Received: In this article, the concept of travelling Bu makalede, gezgin (seyahat) bilgi
(Gelis Tarihi) knowledge (as a form of knowledge) is (re) kavrami (bir bilgi bi¢imi olarak), terciime
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as a moment of transplation. Following Joachim  dustntlmektedir. Joachim Renn’in ifadesiyle,
Accepted: Renn, translation in the language of farkllasma kurami dilinde terciime, eylemi
(Kabul Tarihi)  differentiation theory means the change of form  koordine eden farkli emir bigimletinin bi¢im
24.06.2024 or a “meaning transformation” (Renn, 2018, p.  degisikligi veya “anlam déntusimi” (Renn, 2018,
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Published: coordinate 'action. The article focuses p'rimarily goklg terclimesi 6rnegini ku.].la.r.larak gezgin bilgi
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30.06.2024 multiple translation of Alevism (Yildizli, 2023; Farklilasma kuraminda yapilan ceviri iliskileri,
2024). The specific translation relationships 6zellikle kentsel baglamda (Istanbul) Alevi Inang
Keywords between the distinctions made in differentiation Toplulugu’nun  temsilcileriyle  yapilan  nitel
Alevi theory between milieu and organisation are milakatlarin sec¢ilmis dizileri kullanilarak ve
Relioi elaborated wusing selected sequences of “makroanalitik derin hermeneutik”
eligion Theory L . . . < . . .
Alevi qualitative interviews with representatives of the  degerlendirme yontemi (Renn, 2018) uygulanarak
CVIS@ ) Alevi religious community in an urban context ¢evre ve 6rglt arasindaki ayrimlar arasindaki 6zel
Organisations (Istanbul), applying the evaluation method of tercime iliskileri ayrntli bir sekilde ele
Translation “macroanalytical depth hermeneutics” (Renn, alinmaktadir. Sosyolojik bir bakis acisindan
2018). The results of the material analysis show  yapilan malzeme analizinin sonuglart
Anahtar from a sociological perspective, the concept of gdstermektedir ki gezgin bilgi kavrami, kiltirel
Kelimeler travelling knowledge is more complex and multi-  ¢alismalar tarafindan 6nceki diginildiginden ve
Alevi layered than previously considered and assumed  varsayilldigindan ~ daha  karmagtk  ve  ¢ok
. by cultural studies: On the basis of the sequential ~katmanlidir: Ardisik miilakat analizi temelinde,
Din . . . . N . L. . .
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Teori between a spatial/historical change (I), a yapisal degisim/dontsim (IT) ve merkezi inang
Alevilik structural change in the order of religion (II) and  rollerinin veya inang otoritelerinin doniisimi
Kuruluslar the transformation or re-thematisation of central ~ veya yeniden degetlendirilmesi (III) arasinda bir
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Introduction

In this article, the concept of travelling knowledge (as a form of knowledge) is (re)considered within
the horizon of a sociological theory of translation (Renn, 2006; 2014), namely as a moment of translation.
Following Joachim Renn, translation, in the language of differentiation theory, means the change of form
or a “meaning transformation” (Renn, 2018, p. 165) of different forms of imperatives that coordinate action.
The article focuses primarily on presenting some conceptual reflections on travelling (Yildizli, 2024)!
knowledge using the example of the multiple translation of Alevism (Yildizli, 2023). The specific translation
relationships between the distinctions made in differentiation theory between milieu and organisation are
elaborated using selected sequences of qualitative interviews with representatives of the Alevi religious
community (for detailed information on the selection of interview partners, the field research in Turkey and
the analysis of the interviews, see: Yildizli, 2023, p. 91-104) in an urban context (Istanbul), applying the
evaluation method of “macroanalytical depth hermeneutics” (Renn, 2018).

With regard to different forms and formats of knowledge, the Alevi religious community, which is
not recognised in Turkey and has grown historically in the context of Islam, is particularly interesting from
a sociological perspective. This is because it is predominantly organised in village structures in the form of
a milieu and possesses specific religious knowledge. However, the first question is who Alevis actually are
and what defines them, in order to then address their particular organisational and milieu-specific situation
in Turkey. With the migration to the cities, the form in which religious knowledge is passed on and the form
of Alevi organisation changed against the background of recognition and negotiation processes in a
predominantly Turkish-Sunni society.

Who are Alevis and What Characterises Them?

Alevis are a majority religious community living in Turkey, making up around 15 to 25 per cent of
the Turkish population. A precise definitional description as well as an exact period of origin of Alevism is
difficult due to historically (cf. Dressler, 2013a p. 186, 238; 2013b) conditioned and divergent self-
descriptions (cf. Dressler, 2019, p. 65), (cf. Mélikoff, 1998; Sékefeld, 2003, p. 246; 2005c¢, p. 128-147; Yaman,
2004). Discourses on Alevism are still characterised by the unresolved question of its origins and location
as well as its religious practice (cf. also: Dressler, 2013a; 2002; Massicard, 2005; Kehl Bodrogi, 1993). The
dominant opinion in the research literature is that the faith basically “emerged over a longer period of time
in the context of Islam” (Sokefeld, 2003, p. 246) and that Islamic elements can therefore be detected (cf.
Dressler, 2013a, p. xixii; Vorhoff, 1995, p. 185; 2000; Yildirim, 2018; Spuler Stegemann, 2003). The vast
majority of Alevis (Kanar, 2010, p. 459; Devellioglu, 2007, p. 28; Dressler, 2013a, p. 1) trace their ancestry
back to the Prophet Mohammed’s cousin Imam Ali and the Ehlibeyt (Dressler, 2013a, p. 1,5). Taking into
account the geographical location, there are Zaza, Kurmanci, Kurdish and Turkish-speaking Alevis
(Sokefeld, 2005c¢, p. 131), who can differ from one another in terms of specific religious practices and rituals
(cf. Kehl, 1988).

The central faith elements of Alevism include: dede and ocak, the dede talip relationship, miisahiplik,
cem, the fasting period muharrem, visits to holy places and sacrifices (cf. Yildirim, 2018, p. 80). The dedes
and their wives, who are referred to as ana, are genealogically legitimised religious authorities who belong
to different “sacred clans” (Sékefeld, 2005a, p. 207) (Tt.: ocak) and pass on religious knowledge across
generations. This cross-generational transmission of specific religious content and practices as well as
(especially) lived religiosity basically formed the non-formalised “training” to become a dede or ana - with
a simultaneous lack of texts on Alevism or (so far) very limited access to a few religious sources. In the
language of milieu-based Alevism, one cannot and does not speak of an “education”. Rather, it is a path
taken or, in other words, the religious performance as a way of life and the practice of the religious collective
that characterises the (emergence) formation of a religious Alevi authority (socalled dede). Depending on
the affiliation to an ocak, access to religious textual sources and the transmission of religious knowledge can
exhibit particular multidimensional path dependencies and be divergent. The relationship between the ocaks

1 This article is a revised english version of the following forthcoming publication in German: Yidizl, E.
(2024). Reisendes Wissen- als Moment der Ubersetzung? Konzeptuelle Uberlegungen zu traveling concepts
am Beispiel der multiplen Ubersetzung des Alevitentums. Harbusch, M. (Hg.). Reisendes Wissen. , Traveling
Concepts‘ als soziologische Kategorie. VS Verlag fiir Sozialwissenschaften.
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(more number from ocak, also the same with dedes and talips) is characterised less by a hierarchical than by
a circular interdependence. Every Alevi is (simultaneously) a talip (i.e. a learner, follower of the Alevi path).
The dede-talip relationship is mutually hereditary, in which the dedes have a comprehensive responsibility
for their talips - it includes both the religious and moral conduct of life (S6kefeld, 2005a, p. 208).

In the past, the necessary religious knowledge about Alevism and its ritual duties was mainly passed
on orally in a non-formal teacher-pupil relationship by dedes (cf. Sokefeld, 2005c¢, p. 130) in the communal
ritual cem (Arabic: “community, congregation, gathering” (S6kefeld, 2005a, p. 208)), which currently usually
takes place in the cemevi of the same name, is led by a dede and is performed with the joint participation of
men and women, without physical separation. The ritual was practised in the village context in the largest
available space, which was not reserved exclusively for religious purposes (cf. ibid.). In many places in
Turkey, weekly practice of the cem in a cemevi is now possible and the appropriate premises are available.
Although the association buildings are called cemevi, this refers to the specific part of the association
building that is intended for the practice of cem (cf. S6kefeld, 2005a, p. 222).

Until the 1950s, the Alevi belief system developed and established itself within a closed, familiar and
rather familial village context (cf. Yildirim, 2018, p. 79). With the migration to the city, the Alevi religious
community began to transform in the context of macro-social and structural constellations in Turkey. In
this respect, the Turkey-specific ideological, religious-political and economic macro-dimensions in the 1970s
to 1990s and the social marginalisation of Alevis at various levels and areas of life, which will be explained
in more detail below, are formative, momentous factors in the recognition and negotiation process of Alevis
and their struggle for visibility in the public sphere (cf. Sahin, 2005). The latter leads, on the one hand, to
the transformation of places of Alevi religious practice and the change in forms of transmission of religious
knowledge and, on the other hand, to the transformation of the once invisible religious denomination itself
and ultimately contributes to the formation of Alevi organisations (cf. Massicard, 2007).

Otrganisational and Milieu-Specific Situation of the Alevis in Turkey

In the 16th century, the community life and religious practice of the Alevis, who were considered a
“misguided sect” (Sékefeld, 2003, p. 248) by the Ottoman Empire, who had “left the path of true faith and
could be punished with death” (Sokefeld, 2003, p. 248), shifted into seclusion (cf. Massicard 2007, p. 306).
They hid their religious affiliation and saw invisibility as a way to survive. It thus became part of the Alevi
way of life to conceal their faith when in danger, to be unable to fulfil ritual duties, to temporarily abandon
them altogether or to imitate other rituals, e.g. Sunni rituals (Massicard 2007, p. 36). Due to the lack of
organisational unity, a central Alevi scriptural culture and an institutionalised teaching authority for
knowledge transfer, dissemination and safeguarding have not been able to develop (cf. Bozkurt, 2000, p.
203). The history of the Alevis is frequently linked to themes of persecution and oppression. However,
Benjamin Weineck provides a re-evaluation of their history in his book “Zwischen Verfolgung und
Eingliederung” (2021). His research focuses on the interactions between the Alevis and the Ottoman
Empire from the 16th to 18th centuries, employing previously unexamined Ottoman sources to reveal that
Alevis “regularly interacted with agents of the state in various contexts” after facing persecution (Bozkurt,
2006, p. 203). Weineck shows that these interactions were largely aimed at facilitating the integration of the
Alevis into the Ottoman political structure (Bozkurt, 2006, p. 203). He uses the prevailing narrative of
persecution, as seen in the daily lives and organizational practices of the Alevis, as a reference point for his
analysis.

The onset of industrialisation and rapid urbanisation led to fundamental economic and social
upheavals in Turkey, which also had an impact on the Alevis. While they were able to maintain certain
demarcation mechanisms in village structures, which dissolved with the migration to the cities that began in
1950, it was hardly possible for them to continue their religious practices in the big cities (cf. Subasi, 2002;
Ellington, 2004), maintain the internal cohesion of their community (cf. Gumis, 2007) and shield
themselves from external influences (cf. Vorhoff, 1999, p. 31). Consequently, migration resulted in “the
dissolution of specifically Alevi social structures” (Sokefeld, 2005b, p. 51) and generally led to the loss or
fading of religious knowledge and the neglect of religious rituals.

The situation came to a head during the military dictatorship in the 1980s: Alevis’ fear of state
repression led to the final shift of religious practices into the private sphere (cf. S6kefeld, 2005a; 2005¢). In
the city, attempts were initially made to realise cem in the private premises (as had previously been common
practice in the village) of Alevi apartment blocks. But in the anonymous multi-storey residential complexes
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in an ethnically and religiously mixed neighbourhood, the practice of religious rituals was no longer possible
for fear of being evicted. In the urban context, it was also difficult for a cem to reach a dedes due to the
great distances involved, so that many Alevis gradually distanced themselves from their faith.

City life changed the significance and function of the dedes in particular (cf. Kehl Bodrogi, 2017
[1988], p. 43) and also led to an increasing change in the cem: while in the village context conflicts were
settled by dedes in the cem and punished in agreement with the communitas, in the city the implementation
of the most effective sanction element of Alevism, namely exclusion from the Alevi community (Tt.:
diskunlik), as was once the case in the village, is no longer possible in this form and takes on a mainly
symbolic form (cf. Yildirim, 2018, p. 84). In urban modernity, in contrast to the previously very familiar
village cem, anonymity prevails to a large extent (Sokefeld, 2005a, p. 210) and it is no longer possible to
exclude participants for religious norm violations without further ado. In addition, under urban conditions,
many young Alevis distanced themselves from religious traditions and joined left-orientated movements
that they regarded as modern and rational (cf. Laginer, 1989, p. 239-240; Steinbach, 1996, p. 379; Kehl
Bodrogi, 1993, p. 271; Sokefeld, 2005a, p. 205). These movements saw the Alevis as allies due to their
marginalised and financially weak situation (cf. Massicard, 2013, p. 25-27). In the politically very turbulent
period for Turkey from the 1960s onwards, Alevis were accused of adhering to an ideology that was atheistic
and jeopardised the Turkish nation (cf. Massicard, 2013, p. 25-27). Thus, “[t]he religious difference [...] was
transformed into a political antagonism |...]” (Gorzewski, 2010, p. 45). Consequently, this led on the one
hand to the “equation of Sunnis with Turkish nationalism, Islamism and a general legal orientation”
(Gorzewski, 2010, p. 45) and on the other hand “the equation of Alevis with secularism and a general left-
wing, revolutionary political orientation” (Gorzewski, 2010, p. 45). Alevism or “traditional Alevism”
(Yildirim, 2018), which was practised in the village context, thus experienced a religious erosion until 1970
and 1980 (cf. Erdemir, 2007).

After the 1990s, the Alevis began a phase of returning to their religious traditions, which is also
referred to as “religious revitalisation” (Dressler, 2008). Internal religious and political discourse as well as
religiously motivated attacks and deadly attacks on Alevis (cf. Sinclair-Webb, 2003; Kaya, 1998) in Turkey
were decisive for the perception of Alevis as a religious community of destiny and for the re-emphasis of
religious beliefs (cf. Dressler, 2002, p. 175-176).

On closer inspection, this structural transformation from a seculat, political group to a (re-)religious
community that recognises its religious traditions and adopts an active, public stance and participatory
attitude is, firstly, a response to the lack of a constitutional response to attacks on Alevis and, secondly, a
reaction to fear of losing their identity (Yildizli, 2023). As a result, many Alevis in Germany joined the newly
founded Alevi associations. After the “Alevi Declaration” by the Alevi Cultural Association in Hamburg
(Sokefeld, 2005b), the narrative of an invisible Alevism changed: within a short period of time, an Alevi
identity movement was formed that publicly campaigned for the visibility (cf. Sahin, 2005, p. 465) and
recognition of Alevism (cf. Ozkul, 2019; Sékefeld 2005¢, p. 138). In Germany, too, Alevis were largely
inconspicuous in the public arena with regard to their religious identity. The developments in Germany
shaped the Alevi movement in Turkey, which emerged at almost the same time (cf. Ozyiirek, 2009; Avct,
2005), but which is “more fragmented and diversified [...] as no strong, overarching umbrella organisation
has developed” (Sékefeld, 2005¢, p. 137).

Overall, the Alevi movement has had a formative influence on the transformation of Alevism “from
a hidden to a public [...] form of religion” (Sékefeld, 2005¢, p. 137). Although the path to an organisation
(form) in Turkey was made more difficult due to the lack of a legal basis . In Turkish association law, “any
form of organisation based on cultural, ethnic or religious difference is regarded as an attack on the unity
of state and nation” (Sékefeld, 2005b, p. 51) and is therefore classified as “potential separatism” (Sékefeld,
2005b, p. 51). This led to the formation of a hybrid form of Alevi organisation in the city: the fusion of
cemevi and association (cf. Yildirim, 2018, p. 85-86) to form Alevi cultural and religious centres. These first
socially and sacredly used Alevi premises in initially converted buildings represent a spatially symbolic
dimension of Alevi religious practice in the urban milieu and led to the transformation of religious practices
of the Alevis, which primarily refers to the social structure and the form in which rituals are performed
rather than the transformation of the ritual itself (cf. S6kefeld, 2005a, p. 208).

With the migration to the city, the previously spatially intangible faith that was lived locally in the
village context changed into the form of a visible, formally organised faith in the urban milieu, namely Alevi
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organisation(s). At the same time, however, the religious knowledge that was very present in the village
context now lost its contours in the urban context. Through these Alevi organisations, foundations,
institutes and networks founded in the 1990s on a local and national level, as well as communication and
cooperation with political actors, Alevism became the focus of media attention. With the privatisation of
the media in Turkey and the Alevi radio and television stations that this made possible, Alevis had the
opportunity to publicly discuss their problematic situation and draw attention to deficits in the rule of law
(Gurcan, 2013; Sahin, 2005).

The dede as an authority (also) survived in itself, generally as a “traditionally hereditary and not as an
acquired function, but its function and definition were severely restricted” (Hendrich, 2011, p. 15). For the
internal organisational unit of an Alevi organisation in urbanity, this means the redistribution of areas of
competence between the dede and the association’s board, which now have specific knowledge, skills and
resources to “create new networks, use modern communication strategies and act in accordance with the
respective legal and social circumstances” (Hendrich, 2011, p. 15). The quality of knowledge was
transformed and the shift of knowledge transfer and decision-making powers to the organisation’s
management led to tensions in the transmission of Alevism and, for the most part, to the “loss of Alevi
knowledge” (Sékefeld, 2005a, p. 215). For the dedes, their radius of action and deployment is reduced to
the management of the cem, “often at the invitation of the organisation” (Sékefeld, 2005a, p. 215).

In the urban milieu, the emphasis on the dede-talip relationship has been replaced by the affiliation
of people to the cemevi and is manifested in the language: talips who once belonged to a dede in the village
go to their local cemevi in the city, where they are members of the Alevi organisation and can leave the
cemevi and visit another one at will (cf. Yildirim, 2018, p. 87-88). The term talip of a dede changes in the
city to member of a cemevis and thus stands for the change to belonging to a religious community qua
membership (Yildizli, 2023). The transition to the form of paid membership in an Alevi organisation creates
a new dimension of interaction: between association members and management, who are under pressure to
perform and are expected to provide services such as visiting the sick or settling disputes “in the same way
as a non-religiously oriented regional association would” (Hendrich, 2011, p. 8) and which must be
accountable to the members of the association. For further considerations, this means that it is not only
macrostructures that can have an external impact on Alevis and Alevi organisations and have an internally
latent disintegrative effect, but (internal) organisational structures such as interdependencies between
association management and dede, taking into account different forms and formats of knowledge, can lead
to specific (conflict-laden) tensions.

Multiple Translation Relationships and a Meaning-Reconstructive Approach to The Case

In the course of field research in the period from 2017 to 2020, interviews were conducted with Alevi
clergy and association functionaries in Istanbul/Turkey for the purpose of reconstructing multiple forms
and formats of Alevi religiosity (Yildizli, 2023, p. 101). The interviews all took place on the premises of the
respective Alevi organisation. The interviewees were asked to report on their role and tasks within the Alevi
organisation using guided interviews with strong narrative elements. As part of the narratives, it was possible
to go into more detail on certain aspects, such as local cooperation between Alevi organisations and other
(political/religious) actors, by asking occasional interim questions. The developments, changes and
challenges in the course of the recognition and negotiation processes of Alevis in Turkey and of Alevism
on the way to the current form of religious organisation are not explicitly visible and not necessarily
intentionally present to the speakers. In this respect, the collected material was analysed with the aim of
identifying or reconstructing the underlying structures of meaning using the evaluation method of
macroanalytical deep hermeneutics (cf. Renn, 2018) and interpreted against the background of translation
theory (Renn 20006; 2014).

Using the evaluation method, it is possible to understand the relationships between the micro and
macro levels - to outline the theoretical starting point -“in terms of differentiation theory as different forms
of social translation” (Renn, 2018, p. 199). Based on this, translation relationships exist between different
levels of social integration such as system, organisation, milieu and person, i.e. translation must take place
both between and within these levels of integration. However “the traces of the indirect relationships
between the micro and macro levels [...] can only be inferred indirectly [...], in that the traces of those indirect
relationships within ‘translation relationships’ [...] can be inferred ‘deeply hermeneutically’ from ‘latent’ layers
of meaning of ‘manifest’ meanings within specific horizons of meaning” (Renn.).
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With regard to the journey of knowledge, it was central to draw on those interview sequences that
illustrate the translation performance of central religious authorities and, with their translation work, pave
the way for a journey of knowledge in a spatial but also in a historical transformation process. It was
interesting to see which interpretations and practices the interviewees develop in order to maintain the gap
between the traditional roots of Alevism and the challenges of a modern, urban, contemporary
interpretation. In this respect, the material not only reveals the complex structure of the Alevi organisation
or the Alevi milieu, but also its multidimensional and regionally different interdependence, macro-structural
situation and the associated difficulties/tensions of the (traditional, previously organised in village
structures) Alevis on their way to the (religious) form of organisation, which are examined in the case study.

Since the reciprocal influences of the different contexts take place in the mode of interruption of
interdependence and the translation relationships can be demonstrated in the material, the analysis
concentrates on how breaks in meaning between (which) horizons of meaning are expressed and what
conclusions can be drawn in the light of the theoretical and methodological orientation of the contribution.
For it is precisely these breaks in meaning that point to the coincidence of different horizons of meaning
that have formed boundaries against each other. In relation to the concept of travelling knowledge, these
breaks could also be interpreted as indications of different horizons of knowledge, which lay the tracks for
the border crossing of one form of knowledge into another order of knowledge (Yildizli, 2024). The
metaphorical concept of the journey in the context of knowledge appears in the material (in the sequences
shown here) to be understood as a transit from one order of knowledge to another, the transition of which
is not obvious, however, but would have to be identified and methodically reconstructed by means of breaks
in meaning,.

On Forms of Multiple Translations of Alevi Religiosity- a Case Study

The sequentially analysed case presented here is an interview with a young dede from an independent
cemevi in Istanbul/Turkey that is not affiliated to any foundation or federation. The interviewee studied
Turkology, completed his master’s degree in Turkish folklore and was preparing for his doctorate. In the
opening passage, the list of his educational qualifications is followed by his duties as a dede in the cemevi,
whereby he describes himself and others as dede candidates: “[...] to be honest, we do not say that we are
dedes. We are dede candidates. [...]” (Interview). They are “not actually dede” (Interview), but are still
learning: “[...] we [are] actually not dede we learn to be dede. According to our family lineage, yes, we are
dede, although of course we don’t attribute that solely to our lineage. You are not dede just because you
come from a dede family. [...]” (Interview). After all, it is not enough to belong to a dede family to be a dede.
Rather, a dede must also have cultural and “necessary knowledge” (Interview) in addition to their ancestry:
“l...] In this matter, you have to be equipped in a cultural sense anyway, you have to have the necessary
knowledge. You have to be able to fulfil the wishes and demands of the citizens anyway, that’s what we’re
here for. I can say that we are actually students here [laughs]|, because we learn a lot here while teaching. |...]
Yes, our job here anyway () if you ask officially, officially I am the deputy of the Organisationleader. |[...]”
(Interview).

Even in this opening passage, these qualifications express a modern understanding of a dede, as
genealogical descent is not sufficient to be labelled a dede. The role of the dedes here expresses different
forms of knowledge (secular knowledge and religious, Alevi religious knowledge). This is because dedes are
not exclusively included in the Alevi organisation and the Alevi milieu as religious experts. They are also
integrated into the education system or the world of work (depending on their profession), “multiple
affiliations” (Renn, 2018, p. 215) and depending on the milieu, must have practical milieu-specific knowledge
that coordinates their social behaviour (knowing “how ‘exactly’ a rule should be followed”) (Renn, 2018, p.
221). In this sequence, the image of a dedes is staged as a service provider whose task is to satisfy the citizens.
The term “citizen” here implies systemic imperatives and expresses a translation of political implications in
the context of a religious milieu, a religious organisation. Instead of speaking of believers, talips or members
according to the form of the organisation, a political horizon of meaning with corresponding linguistic
formatting is at work here.

The interviewee says that they are not dedes, but claims with equal certainty that they are “actually
students here” (Interview). In addition, the dede candidate officially holds the office of board representative
and thus expresses not only his personal identity, but also the associated milieu-specific knowledge: “In
general, I am always here with my identity as a dede with my identity as a dede I try to serve. [...] But ¢h in
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general I'm always here with my identity eh as dede with my identity as dede I try to serve. We help the
youth with their twelve services classes. I help out with the semah classes (.) one on one. Eh we also help
with the humanities subjects of course literature Turkish eh history sometimes geography so we have an
active (.) eh (\) understanding of service here” (Interview).

These unclear and changing descriptions of his position and task in the cemevi, which particularly
emphasise identity and service, reveal an incomplete training as a dede, which becomes clear in the phrase
“actually no dede we learn to be dede” and gives the impression that the to be a dede is a further qualification
in addition to his previously mentioned university degrees. According to this reading, the cemevi appears to
be an institution that mechanically trains dedes like a service provider. Here, the motif of the dede candidate
and the learning process indirectly express the imperatives of an educational system and the associated
qualification levels, which become performatively visible in the practical context of execution.

By thematising the effectiveness and power of the dedes, its interrelationship with the talips and the
description of to be a dede, it is possible to draw conclusions about the responsibilities and function of a
dedes, “because our job as dedes is not just to pray and perform religious rituals, we also have to ensure that
the cemevis function properly in terms of administration”. Here, the interviewee emphasises the special dual
function or multifunctionality of the dedes. This is because the dedes deals with religious issues, but also
manages non-religious administrative matters like the cemevi “functions”. This multiple identity of the dedes
refers to a multiply differentiated society (cf. Renn, 2006; 2014) of modernity, in which diverse inclusion
profiles can coexist and the administration and coordination of different forms of knowledge is the
responsibility of the person themselves. Just as the dede is not exclusively responsible for prayer, the cemevi
is not exclusively a place for praying, but also a place for self-development and realisation: “Well, people
understand the following cemevis are just built to pray there no quite the opposite () these are places where
all social activities (.) anyway the national holidays, the religious holidays of the people, their religious
attitudes and also where attention can be paid to the education of the children. |[...] These are places where
they can develop themselves, where they can realise themselves, where they can say we also have a place -
to be honest, that’s how I see it [...]” (Interview).

It shows the identity-forming dimension of a religious place that relates to all areas of life and where
social activities in particular are becoming increasingly important. The lack of these cemevis or associations
leads to the alienation of “society from its own identity”. The depiction of the to be a dede and the cemevis
as not primarily religious, but also social, cultural and identity-forming institutions could be a reaction to the
surrounding contexts, namely the urban space, and could be interpreted as a differentiation of the function
and significance of the dedes and the cemevis. This differentiation could also be interpreted as an
organisation- and milieu-specific translation of environmental factors or as a milieu-internal translation of
external environmental imperatives (Yildizli, 2023). In this respect, the urban knowledge systems and the
institutional framework conditions changed the form and self-image of the dedes as well as the knowledge
of how religious practice should be practised. The effects of the new local contexts in urbanity and the
associated structures of meaning can be reconstructed indirectly through the way the religious practitioners
think and work. Ultimately, Alevism must adapt the structures and new forms of knowledge transfer in the
new urban context - or rather, it must be translated between milieu-based and organisational Alevism.

In addition to the task of leading the cems as a religious leader, the multiple identity of the dede also
includes being a “mouthpiece”. For example, it can happen that current political events or events from
“social life” require a reaction that the interviewee wants to express as a “citizen” and then “puts the dede
identity to one side” (Interview). The people in the cemevi have corresponding expectations of the dede:
“They want you to speak. They want you to be their mouthpiece” (Interview): “[...] three four years ago
there was the Soma disaster in Turkey you know 300 people eh became martyrs died [...] that day you come
to the cem [...] and you are angry. There are things you want to say. [...] Eh because you are here as a citizen
and you put the dede identity aside as a citizen you have to react to it and you have to express the reaction
of the people to you. [...] The citizens are like that, they come here () something may have happened that
day (.) that requires a reaction [...| you want to react to it. [...]| And he shows this reaction here. [...] But not
by speaking. They want you to speak. They want you to be their mouthpiece (...) eh well sometimes you
speak very harshly then they say dede today you were very harsh. [...] Eh that happens [...] in the end, not
every topic can be pleasant, because faith itself is hard” (Interview).
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By using the term “citizen” and discarding the dede identity, which can be read here as a metaphor,
the interviewee implies a shift between different horizons of meaning and imperatives for action, thus
creating the impression of an attempt to make a linguistic distinction between his rights and duties as a
citizen interested in political society and his religious responsibility as a dede. At the same time, this attempt
to separate the religious and political spheres implies a translation of political imperatives into the (religious)
milieu horizon. However, this interaction before the cem on topical political issues and the subsequent
transition to prayer stages a (travelling) dede who transcends horizons of meaning and borders, who serves
an audience and tries to fulfil its expectations and interests, which presumably exist more in the political
discussions than in the religious ceremony (and forces the invocation of different effective horizons of
knowledge). Religious motives are communicated and verbalised externally (including to the Sunni majority
society), but internally there is still a political interest and political motives are at work. Evidence for this
assumption can be found in the following passage, in which the young dede addresses the political
involvement of the Alevis in the 1970s and their renunciation of their faith: ““|...] now back then they were
always together with the dede, they did their cem together, they prayed together. But now society has
changed. This society in the 60s 50s begins the migration to Istanbul, or rather the migration to the city
begins with the 60s begins the mayoral period in political terms. Eh well, when you get to the 70s, the Alevis
move a bit more to the left (...) because we were never to the left, you have to say that openly. They are
slipping to the left, but by slipping to the marginalised left, they are also moving away from the faith. Now
these people who have moved away have children (..). Now we are trying to be a dede to the children, trying
to teach them the faith. Whether you like it or not, it's difficult. And you can’t teach the child something
that science has now rejected (...). I say that they want something new, well I don’t want to criticise the dedes
who come from tradition, actually I criticise the youth (..) they don’t understand the dedes. Eh and because
they don’t understand it either, so because our thing is more mysticism yes e¢h they don’t understand the
mysticism there they are also right (..) so we don’t expect them to understand it at this age anyway. But there
is the thing with the language now between a 70-year-old 60, 40-year-old dede and between a 15- and 20-
year-old child there is the thing with the language. We can’t manage to get the language here (..) now here
he tells us [...] Imam Ali grabbed the Hayber Castle anyway and threw it into the sky. How many metres
away did he throw it, yes, he grabbed it and threw it away, you couldn’t see the beginning or the end |[...]
You ask the dede here the following dede I’'m a physicist anyway and there’s no such thing in physics [...]
(...) and he says [...] that’s the miracle of Imam Ali, he then says [...]” (Interview).

Whereas “back then” (Interview) (meaning: in the Alevi village) people were “constantly together
with the dede” (Interview), which suggests an intensive dede talip elationship, and held cems together, now
“society has changed” (Interview). This reflects the interviewee’s modern and advanced ability to reflect.
With the migration to the city, the political phase also began and the “Alevis who migrated to the cities in
the 1970s moved a little more to the left” (Interview). The politically left-wing attitude and activity of the
Alevis had consequences in terms of identification with religious content and affiliation with Alevism.
Because “by slipping to the marginalised left, they also distance themselves from the faith” (Interview). At
this point in the interview, both the politicisation of the Alevis and their turning away from the faith in this
phase become manifest with the migration to urban areas - it could be interpreted as an indication of the
fading or loss of relevance of religious knowledge. One possible conclusion from this would be that the
generation that migrated from the village to the city in the 1970s is still not very close to the faith today, and
if it is, then political issues in the cemevi, which the dede attempts to address as the example above shows,
could still be of importance to them. At the same time, this attempt implies a work of translation between
the political and religious generations, because “these people who have distanced themselves are children
(...). Now we are trying to be a dede for the children, trying to teach them the faith” (Interview). However,
the dede here problematises the transmission of religious knowledge or faith to the children of a politically
engaged generation of parents who have turned away from faith and describes this as difficult because “the
youth (.) they don’t understand the dedes” (Interview) and “they don’t understand mysticism” (Interview).
So it is not just a question of the challenge of mediating between a generation of parents and a new, young
generation. Rather, it gives the impression that the difference between a generation that knows the tradition
(but has turned away for political reasons) and the generation that has grown up with science but is open to
religious content is challenging and manifests itself particularly in language. The interviewee contrasts the
traditional dedes with a young generation that demands something new, which implicitly expresses the
contrast between traditional and modern. The difference between these two horizons of meaning
(traditional and modern, old and young, but also between different forms of knowledge) becomes visible in
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the language and manifests itself in the horizon of subjective behavioural practices, such as a rejecting and
strongly questioning youth in contrast to older, traditional dedes both in the village and in the city: “Eh now
the reason why the new dedes and the old dedes (..) are arguing is precisely this point” (Interview), namely
the aspect of language and thus the mutual formation of boundaries of meaning, the exchange of which is
to take place in the mode of translation. In this context, it crystallises that there is obviously a language of
the traditional (village) dedes that does not seem to conform to the language of the youth in the urban
context and leads to breaks in meaning: “[TThe youth (.) they don’t understand the dedes” (Interview): “[...]
The elders have understood the essence (...) because they have grown up with the tradition I tell you for
example () the honoured Ali has killed with his sword four eh 40000 people I tell you. As a person who has
grown up in the tradition you will say ahh the saint did that, yes you say. [...] But he understands that (...) In
the following way he understands that (.) yes he says that the sword is his language here (...) with one word
he could stop 40000 people himself” (Interview).

The older generation understands mysticism and religious metaphorical language because they have
grown up with tradition and therefore have implicitly habitualised knowledge. In contrast, the children of
today are not socialised with tradition and therefore also lack access to religious knowledge: “But now the
children are far removed from it [...] the father has slipped to the left marginalised side” (Interview):

“I: The older people understood that? B: Of course the elders understand that. Very much because
he grew up in the tradition because you used to be in the cems with the dedes all the time, you could decipher
the mysticism. (..) [...] But now the children are far removed from it [...] the father has slipped to the left
marginalised side [...]” (Interview). The remarks indicate that there was apparently a specific traditional
religious language in the village (Yildizli, 2023, p. 117), which, if it is not learnt and passed on, as the example
of the politically active generation of parents who distanced themselves from faith illustrates, is not
connectable and is neither spoken nor understood by the next generation in the city. Accordingly, the
transmission of religious knowledge must also change or adapt accordingly: “And you can’t teach the child
something that science has rejected (...). I say that they want something new, well I don’t want to criticise
the dedes that come from tradition” (Interview). In this context, the conflict between the young, progressive
dedes (candidates) in the city and the older, traditional dedes both in the city and in the village and their
respective specific religious knowledge is revealed alongside the break between a traditionally religious
village language and a new religious city language, so that a translation is required. The generational conflict
between the politicised generation of parents and the children becomes manifest in the following lines, in
which the reason for the parents’ distance from faith is explained: “[...] Well, the cemevi yes (.) they had [...]
distance to the faith because they migrated here from the village they had dedes or didn’t have one that was
a big gap () they couldn’t live out their faith because there weren’t the places for it these people finally
experienced the 80s these are people who experienced the 90s () eh when the children came here the family
also started to come (..) in the beginning we had problems the children came and the families didn’t come
(.) eh three four months later when the children kept talking about it the families [...] said let’s go and have
a look [...] now they come all the time” (Interview). Here, the interviewee addresses the situation of the
parents’ generation following their migration to the cities, citing the lack of dedes and places to pray in the
city as the reason for their distance from their faith, not their political commitment. This text passage
illustrates a dynamic process: with the migration of a generation socialised in the traditional religious village
to the city, where they “did not live out their faith because there were no places to do so” (Interview), “a
large gap” (Interview) is created. This gap is compensated for by the interest in politics discussed above.
The next generation, which perceives and experiences the existence and (re)opening of Alevi houses of faith
and organisations in an urban context, is more likely to come into contact with the cemevis and Alevism,
seck out the cemevis and “ensure cohesion here. So they also manage to bring the family here (...) there is
such a structure here” (Interview). This depiction emphasises the centrality of the cemevis as a place that
protects against distancing from faith and turning to politics. The interviewee thus presents the cemevi as a
guarantee for the continued existence of Alevism and the transfer of religious knowledge (possibly to be
understood as travelling knowledge) (Yildizli, 2024). Accordingly, the generational conflict could be a motif
through which indirect access to the latent level and, in the broadest sense, to travelling knowledge is
possible: the familial negotiation processes between parents and children about the sovereignty of
interpretation of political or religious knowledge. Furthermore, the language and generation problem is
thematised again: ““[...] apart from that, we have a language problem, a generational problem (...) Alevism is
one to one [...] there is a traditional Alevism (...) which was formed in the 16th century [coughs slightly],
there is a buyruk which emerged at that time. The buyruk is simply the basic law of Alevism () we are still
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trying to live this Alevism that is described there (..). We are still trying to live the Alevism of the 16th [...]
13th century, but if we look at it logically, we are not in the 16th century, we are in 2018 (...) we are in the
21st century (...). In my opinion, the term century no longer exists (..) so (..) in the meantime (..) we have
overcome that (...)” (Interview).

This implicitly expresses the reason for the language and generation problem, namely traditional
Alevism from the 13th to the 16th century, which can no longer be practised in this form (in urban areas).
At the same time, the dede implicitly expresses the need for a reform or transformation of Alevism or Alevi
religious doctrine and practice, or a translation of traditional Alevism into a new, post-traditional form in
order to solve the problem of language and generations. In other words, Alevism would have to be translated
from a traditional village language, with which a hermeneutic interpretation of mysticism was possible, into
a language that conforms to urban science, which would simultaneously involve a translation between
different horizons of knowledge, or we could speak of the journey of knowledge or of travelling knowledge.

Although the youth do not understand mysticism, they have learnt religious knowledge in the cemevi
in the city to practice religious rituals and “they have made a difference in their villages” (Interview).
Furthermore, according to the interviewee, the youth are accepted by the elders in the village because of
their religious knowledge (specifically in relation to ritual practice). Consequently, they have a milieu-specific
knowledge of how to act in a certain religious context, for example in a ritual, or in other words: they have
a specific knowledge that can be interpreted as a learnable guide to action and practice: “[...] when these
children go to the cems in the village () if you look at the cems in the village then there are the 12 services
they have to do 12 services there are not many who can do this because people are no longer interested in
it the older people say we forget it we can't do it any more the youth they turn to the youth the youth they
turn to are young people who are educated here () and in the village a difference is noticeable. Which cemevi
do you go to () which dedes do you go to or where did you learn that from so now the youth are also
coming into society. Find acceptance. These are people aged 14, 15, I'm not talking about 30 or 35 years
old” (Interview).

This could be interpreted to mean that although certain ritual practices can be learned and practised,
the religious knowledge needed to understand the specifically Alevi mysticism cannot be passed on without
further ado, precisely because this specifically Alevi knowledge is a habitualised implicit knowledge (village
Alevism ). But even the mere imitation of religious practices and the observance of religious commandments
and regulations have an outward impact. The younger generation from the city turns into religious experts
in the village and “finds a hearing” (Interview).

In the interview, the hermeneutic interpretation of mysticism is localised in the traditional Alevi
village and attributed to the older generation and the dedes, but with the migration to the city this mysticism
was lost or even exchanged for politics. However, this shows that a process of forgetting has (also) occurred
in the village, but that the rituals are being revived by young people who have grown up in the city and not
in the tradition, but who have been socialised with the religious knowledge of ritual practice. It follows that
ritual practice, with its visible, observable and imitable elements, can be learnt, unlike the language of
(religious) stories or mysticism. The implicit knowledge, such as the hermeneutic interpretation of Alevi
mysticism and the understanding of the village language, seems to have been internalised by the older
generation in the village, which gradually falls into oblivion, does not seem to be communicable to the
younger generation via the language and leads to breaks in interpretation between traditional and urban
Alevism in the urban context. Whether this inaccuracy of fit between traditional Alevism from the 13th
century and the urban religious way of life leads to the gradual dissolution of traditional Alevism cannot be
answered precisely at this point. However, this inaccuracy of fit between organised Alevism in the city and
the more milieu-based Alevism can be reconstructed indirectly via the motif of language and generational
problems. In this context, the interviewee problematises further aspects and again addresses the lack of
specific religious milieu knowledge about Alevism. According to this, the Alevis have “no access to the
sources” (Interview) and are not familiar with Alevism: “The problem with Alevis is that they don’t know
what Alevism is. (..) [...] They don’t know what Alevism is. They have no access to the sources (...). See you
have no access to sources. They lock themselves into political ideologies (..) [...] We are trapped, so we are
trapped in a political ideology and step out of the faith. Oh, a party what should I do with it believe me
some cemevis have become the back gardens of parties (..) [...] Why. What is this this is the faith the faith.
This is the place where the innocent and the guilty are separated. But there is no such thing in politics”
(Interview). The dede attempts here to justify the political commitment of Alevis and creates an image of
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ignorant Alevis (“[t]hat is also the problem, what the Alevis have no idea of anything we have no idea”
(Interview), who do not know Alevism due to a lack of access to sources and would consequently adhere
to political ideologies: “They lock themselves into political ideologies” (Interview).

The image of being trapped in a political ideology contains a passive moment and a victimisation of
the Alevis by political ideologies, which is expressed more explicitly in the following, this time in the “we”
form: “We are trapped, so we are trapped in a political ideology and leave the faith” (Interview). The Alevi
group claims solidarity as a victim group. The problematisation of the relationship of Alevis to politics and
political ideologies, which is ultimately also the reason for turning away from faith, is again evident here.
Consequently, this interview passage indirectly expresses a tension between faith (Alevism) and politics, or
rather it suggests an incompatibility between politics and religion, because political activity leads to turning
away from faith. Ultimately, however, the real problem is not the state or Alevism per se, but that the
members of Alevi organisations are multiply differentiated forms of life (Renn, 2018) that are integrated
into various sub-contexts of Turkish society under the conditions of modernity. They all know the imagined,
true village Alevism only second-hand: “That’s also the problem, [...] the Alevis have no idea about anything
[...] we have no idea” (Interview).

Travelling Knowledge- a Moment of Translation?

The exemplary reconstructive case analysis of Interview sequences illustrated the specific
organisational and milieu situation of the Alevi religious community in Turkey. The special overlapping
relationships between the differentiation-theoretical distinctions between the integration units of
organisation and milieu show that urban and milieu-based Alevism are forms and formats of Alevi religiosity
(Yildizli, 2023, p. 247). The elaborate diversions via the theoretical-heuristic considerations on the multiple
translation of Alevism (Yildizl, 2023, p. 247), analysed exemplarily on the basis of an empirical case, was
both a necessity and a condition for conceptual considerations, enriched by translation theory, on (lifeworld)
contexts of travelling knowledge in general and the moment of translating knowledge in particular. At this
point, the article cannot and does not intend to develop a fully developed theoretical conceptual architecture,
but it can provide some food for thought as well as considerations with certain differentiation-theoretical
implications and with the respective conceptual tools of translation theory (Renn, 2000;
2018) on the concept of travelling knowledge and how to make it visible. Thus, the article proposes to
understand the concept of travelling knowledge as the path of knowledge that makes the boundaries of
knowledge orders or interdependencies between integration units visible. Travelling knowledge can be
understood metaphorically as the path of knowledge from one specific context to another, undergoing a
certain transformation or specific forms of knowledge transformation. This transformation/formation or
change in the aggregate conditions of knowledge can be understood in terms of differentiation theory as a
form of complex translation relationships: Macroscopically constructed, abstract forms of knowledge are
translated at the ground level of local social practices and have an indirect effect on the coordination of
action as path-dependent meaning-shifting horizons of meaning (Renn, 2006; 2018).

In this context, the concept of travelling knowledge is conceptually interesting: travelling knowledge
conceived as a moment of translation, as a time of translation, implies not only processes of transformation
but also processes of negotiation of knowledge (stocks) and forms of knowledge within specific orders of
integration in which both the content and the form can change. These considerations become sharper with
the example of multiple translations of Alevism and the case study presented above in this context: the
group of Alevis, who were/are predominantly organised in village structures in milieu form and have specific
religious knowledge, “travelled” (or migrated) from the village to the city, i.e. there was an actual
geographical relocation of the group. With the migration to the cities, the group initially remained the same
(apparently, at first glance), with the majority living in Alevi neighbourhoods in the urban context. However,
migration to the denominationally and ethnically very mixed and politically and legally tense urban
environment changed the way in which religious knowledge was passed on.

But the form of Alevi organisation also underwent a change against the background of recognition
and negotiation processes in a predominantly Sunni society in Turkey, which could be worked out in the
light of a differentiation-theoretical heuristic by means of a deep hermeneutic evaluation method, namely
“macroanalytical deep hermeneutics” (Renn, 2018), using the material collected to uncover latent
dimensions of meaning. This method makes it possible to find traces of these indirect and difficult-to-access
larger-scale factors or environmental contexts at the micro level of latent meaning in the empirical material.
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In this sense, it is not about the “journey of knowledge” per se into another context or culture, as the
dynamic cultural studies concept of travelling concepts (cf. Neumann/Nunning, 2012) means and in which
the transcultural journey of knowledge, i.e. through different cultural or “diverse academic contexts”
(Neumann/Nunning, 2012, p. 3) or, as Micke Bal argues, that concepts are in principle travelling “between
disciplines, between individual scholars, between historical periods, and between geographically dispersed
academic communities” (Bal, 2002, p. 24).

Journey Through The Case-Specific Latent Dimensions of Meaning and The Multiple
Translation of Alevism.

The case analysis shows an excerpt of a variety of ways in which the Alevi religious community deals
with the tensions between tradition and modern, urban environmental conditions specific to Turkey (as an
indirect consequence and translation reaction). Through the indirectly reconstructed situation of the
religious authorities, namely here using the example of the dedes, it could be shown that both horizons of
meaning for the preservation of tradition and the formal role of management in the urban context are
necessary for the preservation of urban Alevism and have become characteristic of it: The integration
practice as well as form of Alevism is in a position between milieu-shaped, habitual communitisation and
the pressure towards an explicit form of organisation with optional membership. By analysing the complex
social contexts in which the various forms and formats of religion or religiosity are embedded in a detailed,
multidimensional manner based on differentiation theory, the collective religious way of life of Alevis can
be reconstructed (Yidizli, 2023, p. 275).

In this context, the concept of travelling knowledge can be understood as a form of translation or as
a moment of translation and can be reconstructed by means of the competition of religious metaphors in a
multi-perspectivist urban environment with other different (political/scientific) orders of knowledge. The
traces of travelling knowledge can also be seen in the adaptation of former, traditional interpretations in
these newer orders (organised Alevism): For within the Alevi organisations, religious knowledge and the
power of interpretation over Alevi knowledge must and is reinterpreted so that it is no longer only dedes
who have exclusive knowledge, but every member of the association can gain knowledge through different
channels but (and this is new) by visiting different Alevi organisations. Accordingly, the forms and formats
of communication have also changed. As a result, the dedes in the Alevi organisations in the city are faced
with the new challenge of acting as translators between different knowledge systems of Alevism. In this
respect, by travelling from one knowledge system to another, knowledge not only changes the (religious)
practice (or the knowledge about religious practice), but also the old or milieu-shaped traditional role
patterns of the dedes.

The theoretical embedding of the analysis allows the practice of the Alevi way of life (cf. Renn, 2018)
to be understood as a translation. This can be worked out most impressively with the motif of the Alevi
village, which on the manifest level is an indication of latent tensions of meaning and indirectly points to
the widening of the gap between organised and milieu-based Alevism. On the one hand, direct reference is
made to the village as a context of origin that represents biographical memories. On the other hand, the
village represents a projection surface on the latent level, as a topos, and is a metaphor for true, idealised
Alevism (a fiction of collective religious identity). The differentiated forms of the dynamic reference to the
village are the multiple differentiation of Alevism or the multiple translation of Alevi religiosity (Yildizli,
2023, p. 281). Externally, Alevism has the structure of an organisation and represents the organised Alevis
(urban Alevism), which, however, does not represent true Alevism. True Alevism is milieu-based Alevism
in the village (Yildizli, 2023, p. 281). In this respect, the village is semantically the representation of true
Alevism. Under the conditions of a pluralised society, different forms of Alevi-religious lifestyles coexist-
due to and because of the decoupling of different forms of differentiation from previously merged situations
- predominantly independently of each other, all of which refer to milieu-shaped Alevism (the motif of the
village). This is also what still holds Alevism in the city together: the reference to the village. Although the
organisational form for true, village Alevism is an inappropriate form of institutionalised religious
knowledge, the dede only regains meaning in the explicit institutionalised horizon of meaning, and a certain
normative commitment can be established via the organisation with simultaneous moral decline (religious-
normative missteps) of the Alevi religious community. In the urban context, the person (talip) has a
relationship to the dede and to Alevism through the organisation, but (in contrast to the family structures
in the Alevi village) can optionally belong to several Alevi organisations (“transitory identity”, Renn/Straub,
2002). The inclusion of the person, who can also be referred to as the traveller with regard to the concept
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of travelling knowledge, takes place under the conditions of urban modernity through membership. With
the concept of Travelling Knowledge, it is possible to decipher the boundaries of knowledge horizons and
to trace the person’s journey between knowledge horizons. However, in true, milieu-based Alevism, the
person is integrated through membership by birth and implicit, habitualised knowledge. Accordingly, the
inclusion of personal identity in modern society in religious organisations and religious milieus proves to be
multi-faceted, is the responsibility of the person themselves and must be interpreted by them in an ongoing
effort (Renn/Straub, 2002). Multiple affiliation is therefore not special, but normal and less of a problem
than a characteristic of the multiply differentiated modern age (Renn, 2018), which was illustrated here using
the collective religious way of life of Alevis and their milieu- and organisation-specific situation.

From The Multiple Translation of Alevism to Travelling Knowledge as a Moment of
Translation?

With the development of a translation-theoretically prepared and the resulting necessity of a deep
hermeneutic case analysis, with the aim of raising it to the macro level, thematic possibilities for conceptual
considerations on travelling knowledge arise. Overall, as the results of the material analysis show from a
sociological perspective, the concept of travelling knowledge is more complex and multi-layered than
previously considered and assumed by cultural studies: On the basis of the sequential interview analysis, a
connection can be shown between a spatial/historical change (I), a structural change in the order of religion
(II) and the transformation or re-thematisation of central religious roles or religious authorities (I1I).
Through the case analysis, it is also possible to reconstruct not only the journey of categories themselves,
which are subject to change in the urban context, but also to identify the points in the urban space, such as
the Alevi organisation, which show the necessity of the journey of knowledge. This is because the migration
of Alevis from the village to the city brought about or requires a change in the form in which religious
knowledge is passed on: the milieu-shaped, implicitly habitually integrated Alevism must be transferred to
the city, or translated into the form of the organisation, in order to survive. Urban Alevism, with its
corresponding formal form of organisation, gives rise to other forms of knowledge. Furthermore, the
complex functions and interrelationships of the dede between organisation and milieu, between village and
city, between different generations have shown the consequences of the journey of knowledge, especially
for the role and function of the dedes, but also for all those involved. The dede as a traveller between
knowledge orders in the urban context must both assume the leadership of the association and organise the
traditional leadership of the religious community in the form of a religious authority, which necessitates
recourse to specific forms of knowledge.

The concept of travelling knowledge as a category, as the attempt at some conceptual considerations
here shows, makes it possible to trace the specific translation relationships and the respective processes of
change and, above all, to analyse them with finely tuned conceptual tools based on differentiation theory.
The fact that precisely this journey can also be thought of as a moment of the (multiple) translation of
Alevism was the conceptual attempt of the present contribution.
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INANC BILGI AKTARIMININ BICIMLERI VE FORMATLARI. ALEVILIGIN COKLU
TERCUMESI UFKUNDA SEYAHAT KAVRAMININ GELISiMi UZERINE

(Genigletilmig Ozet)

Miilakat dizilerinin 6rnek teskil eden yeniden yapilandirict vaka analizi, Tiirkiye’deki Alevi Inang
toplulugunun kendine 6zgii rgiitsel ve cevresel durumunu ortaya koymustur. Orgiit ve cevre entegrasyon
birimleri arasindaki farkliagma-kuramsal ayrimlar arasindaki 6zel ortiisen iligkiler, kentsel ve ¢evre temelli
Aleviligin, Alevi dindatliginin bigimleri ve formatlart oldugunu gostermektedir (Yildizli, 2023, s. 247).
Ampirik bir vaka temelinde 6rneklendirilerek analiz edilen Aleviligin coklu ¢evirisi tizerine kuramsal-sezgisel
degerlendirmeler yoluyla yapilan ayrintili sapmalar, genel olarak bilginin seyahat baglamlari ve 6zel olarak
bilginin cevrilme ant Gizerine ceviri kuramiyla zenginlestirilmis kavramsal degerlendirmeler icin hem bir
gereklilik hem de bir kosuldu.

Bu noktada, makale tam anlamiyla gelismis bir kuramsal kavramsal mimari gelistiremez ve gelistirme
niyetinde de degildir; ancak bazi farklilasma-kuramsal ¢itkarimlarla ve geviri kuraminin ilgili kavramsal
araclariyla (Renn, 2006; 2018) gezgin (veya seyahat) bilgi kavrami ve bunun nasil gbrinir kilinacagt tizerine
degerlendirmeler saglayabilir. Bu nedenle makale, gezgin bilgi kavramin, bilgi diizenlerinin sinurlarini veya
entegrasyon birimleri arasindaki karsihikli bagimliliklart gbriintir kilan bilgi yolu olarak anlamayi
6nermektedir. Gezgin bilgi (veya seyahat eden bilgi), metaforik olarak, belirli bir baglamdan digerine, belitli
bir déntisimden veya bilgi déntisim bicimlerinden gegen bilginin yolu olarak anlagilabilir. Bilginin toplam
kosullarindaki bu dontsim/olusum ya da degisim, farklilasma teorisi agisindan karmasik ceviri iliskilerinin
bir bicimi olarak anlasilabilir: Makroskopik olarak insa edilen soyut bilgi bicimleri, yerel sosyal pratiklerin
zemin seviyesinde cevrilir ve yola bagli anlam degistiren anlam ufuklari olarak eylemin koordinasyonu
tizerinde dolayli bir etkiye sahiptir (Yildizli, 2024).

Bu baglamda, gezgin bilgi veya seyahat bilgi kavrami kavramsal olarak ilginctir: bir ¢eviri ani, bir ¢eviri
zamani olarak dustntlen gezgin bilgi, yalnizca déniisim streclerini degil, aynt zamanda hem icerigin hem
de bicimin degisebildigi belitli entegrasyon diizenleri icinde bilgi (stoklars) ve bilgi bi¢imlerinin miizakere
streglerini de ima eder. Bu hususlar, Aleviligin coklu terclimesi 6rnegi ve bu baglamda yukarida sunulan
vaka calismastyla daha da keskinlesmektedir: agirhikli olarak kéy yapilarinda milieu formunda 6rglitlenmis ve
belirli bir inang bilgiye sahip olan Aleviler, kéyden sehre “seyahat etmis” (veya gé¢ etmis), yani Alevilerin
gercek bir cografi yer degistirmesi s6z konusu olmustur.

Ceviri kuramina dayali bir yaklagimin gelistirilmesi ve bunun sonucunda ortaya c¢ikan derin
hermeneutik vaka analizinin gerekliligiyle, bilgilerin dolagimi tizerine kavramsal degerlendirmeler icin tematik
olanaklar ortaya ¢cikmaktadir. Genel olarak, sosyolojik perspektiften yapilan malzeme analizinin sonuglarinin
gOsterdigi gibi, kiltlirel calismalarin 6nceki varsayimlarina gére dolasan bilgi kavrami daha karmagik ve ¢ok
katmanlidir: Ardistk miilakat analizine dayanarak, mekansal/tarihsel degisim (I), Inang diizeninin yapisal
degisimi (IT) ve merkezi Inang rollerin veya Inang otoritelerin déniisiimii ya da yeniden ele alinmast (I11)
arasinda bir baglantt gosterilebilir. Vaka analizi araciligiyla, sadece degisime ugrayan kategorilerin kent
baglaminda nasil yol aldigini yeniden yapilandirmakla kalmaz, ayni zamanda Alevi 6rglitlenmesi gibi kentsel
mekanda bu bilgi yolculugunun gerekliligini gosteren noktalar1 da tespit edebiliriz. Bu, kéyden kente gé¢
eden Alevilerin, Inang bilginin aktarim seklinde bir degisikligi beraberinde getirdigi veya gerektirdigi icin
o6nemlidir: Milieu sekilli, dolaylt olarak aliskanlikla entegre olmus Alevilik, kente aktarilmalt veya Srgiitlenme
formuna dontistirilmelidir ki hayatta kalabilsin. Kent Aleviligi, buna karsilik gelen 6rgiitlenme bigimiyle,
baska bilgi formlarinin ortaya ¢tkmasina neden olur. Ayrica, dede’nin 6rgit ile milieu arasinda, koy ile kent
arasinda ve farkli nesiller arasinda karmasik islevleri ve iliskileri, bilginin yolculugunun sonuglarmnt 6zellikle
dede’nin rolii ve islevi agisindan gdstermistir. Kentsel baglamda bilgi diizenleri arasinda yolculuk yapan bir
dede, hem dernegin liderligini tistlenmek hem de Inang toplulugun geleneksel liderligini Inang otorite
formunda organize etmek zorundadir, bu da belirli bilgi formlarina bagvurmay: gerektirir.

Vaka analizi, Alevi inang toplulugunun gelenek ile Tirkiye’ye 6zgii modern, kentsel ¢evre kosullart
arasindaki gerilimlerle (dolayli bir sonug¢ ve ceviri tepkisi olarak) basa ¢ikma yollarinin gesitliligini
gostermektedir. Inang otoritelerin dolaylt olarak yeniden insa edilen durumu aracihigiyla, yani burada dedeler
Ornegi kullanidarak hem gelenegin korunmasina yonelik anlam ufuklarinin hem de kentsel baglamda
yonetimin resmi roliiniin kentsel Aleviligin korunmast icin gerekli oldugu ve onun karakteristigi haline geldigi
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gosterilebilir: Aleviligin entegrasyon pratigi ve bicimi, ¢evre sekilli, alisilmis cemaatlesme ile istege baglt
tiyelige sahip actk bir 6rgiitlenme bicimine yonelik arasinda bir konumdadir. Inancin ya da dindarhgin cesitli
bicim ve formatlarinin gémili oldugu karmasgik sosyal baglamlar, farklilasma teorisine dayalt olarak ayrintils
ve ¢ok boyutlu bir sekilde analiz edilerek, Alevilerin kolektif inan¢ yasam bicimi yeniden inga edilebilir
(Yildizl, 2023, s. 275).

Bu baglamda, gezgin (seyahat) bilgi kavrami bir ¢eviri bicimi ya da bir geviri, ant olarak anlagilabilir ve
inan¢ metaforlarin cok perspektifli bir kentsel ortamda diger farkli (siyasi/bilimsel) bilgi diizenleriyle rekabeti
aracihigtyla yeniden inga edilebilir. Burada yapilan bazi kavramsal degerlendirme denemelerinin gosterdigi
gibi, dolasan bilgi kavrami, belirli ¢eviri iliskilerini ve bunlarin degisim siireclerini izlemeyi ve Ozellikle
ayrimlasma teorisine dayanan ince ayarlanmig kavramsal araclarla analiz etmeyi mimkiin kiar. Tam da bu
yolculugun, Aleviligin (coklu) cevirisinin bir an1 olarak da distintilebilecegi gercegi, bu ¢alismanin kavramsal
denemesini olusturmustur.
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ABSTRACT
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Girig

Gegmis asirlarda, farklt hayvanlart kendilerine simge/ongun olarak secen pek cok topluluk olmustur.
Bu hayvanlar arasinda, genellikle giicli olanlar secilmistir. Bunlar arasinda ise yerde kurt, gékte kartal 6n
plana ctkmustir. Bunun sebebi, iki tlirlin kendine has 6zelliklerinin olmasidir. Kurt, dogast geregi hem giicli
hem de evcillestirilemez, kartal ise géklerin hakimi olarak en yiiksekte ugar ve kuslarin en kuvvetlisi kabul
edilir.

Bilindigi tGzere bozkurt, Tturk tarihinde 6nemli bir yere sahiptir ve Ttrk destanlarinin kahramanidir.
Hem tureyis destanlarinda hem de diger destanlarda, yardimina ihtiya¢ duyuldugu anda, yol gosterici olarak
karsimiza ¢ikar. Bu destanlarda hem disi hem de erkek kurt figiirleri mevcuttur.! Ttrk tarihinden bagka Roma
tarihinde de kurda 6zel bir 6nem atfedilmistir. Roma mitolojisinde, devletin kuruculart olan ikizleri bir disi
kurt emzirmistir (Sahin, 2017, s. 21-23). Bu hayvanlarin disinda, topluluklarin kendileri icin 6zel bulduklari,
deger verdikleri baska hayvanlar da olmustur. Mesela Hindistan’da bugiin dahi inege 6zel bir deger atfedilir
ve bu sebepten inek kesilmez.?

Kartal da sadece toplumlar, asiretler/boylar icin degil, hitkiimdatlar i¢in de sahip oldugu 6zellikleri
nedeniyle 6nemli bir figlir olmustur. Mesela Macar efsanelerinde kartala 6zel bir deger verilitken, Oguz
boylarinin ongunlar® arasinda kartal da vardir. Hatta Sato Turklerine ait bir destana gore, kurucu
htkiimdarlart kartal yuvasinda dogmustur. Bunlardan bagka, Altay ve Sibirya’daki halklar arasinda da kartal
kulti/inanct yaygindir. Yakut Tirklerinin inanisina gére samanlar, kartal tarafindan yerylziine getirilirdi.
Yine yasadiklari yerlerde diktikleri uzun bir sirigin tepesinde, ¢ift bash kartal figiirii bulunuyordu (Ogel,
2014a, s. 637-651). Bu sebeplerden, Yakut Ttrkleri kartala biiytik bir deger vermislerdir. Kartali yaralamay1
ve Oldirmeyi biyiik bir giinah sayan bu Tirkler, eger bir kartal kurduklart tuzaga tesadiifen yakalanmissa,
ona atalari gibi saygi géstermislerdir. Ancak kurduklari tuzaga tesadifen yakalanan bu kartal 6lmis ise bu
sefer de kartali kendi 6lileri gibi kayin agacinin kabuklarina sarip bir agaca asarlards ki ayakaltinda kalmasin
(Kalafat, 2010, s. 211). Yine eski Tiirklerde “kartal” inancinin énemli bir yer tuttugunu M.O. 2. binin
baslarina tarihlenen Kurat kurganinda gérebiliyoruz. Bu kurganda, kartal pencesine de rastlandmistir. Ayrica
Kil-Tegin’in bustiinde de kanatlari actk bir kartal kabartmast bulunmaktadir.* Yukarida bahsettigimiz Yakut
Tturklerindeki ¢ift baslt kartal semboli ayrica Anadolu Selguklu hiikiimdatlart tarafindan da kullantlmistir.>
Ayni semboliin Avrupa tlkelerinde de kullanildig gorillmektedir.6

Bitin bunlardan, gegmis asirlarda hitkiimdarlarin ya da boylarin kendilerinin giicli ve yonetme
kabiliyetine sahip olduklarini géstermek icin kartal semboliinii kullandiklarini anlayabiliyoruz.

Hayvan sembollerini kullanan boy ya da hiikimdarlardan ayri olarak, yine farkli toplumlara ait efsane
ve destanlarda, cesitli hayvanlarin kiligina giren yani don degistiren kisilerden de bahsedilir. Kuy donuna girme
ve kuy gibi ngabilme, Tiirklere ait masal ve hikdyelerde de yerini almustir. Ornegin hem Goktiirklerde hem de
Yakut Tiirklerinde leylek olup ucan bir atanin anlatildigi masallar mevcuttur (Ogel, 2014b, s. 179-180).

Kartalin bu goriinen 6zelliklerinden ayr1 olarak bir de manevi degeri vardir ve o da ¢ogunlukla
Anadolu Alevileri arasinda karsimiza ¢ikmaktadir. Cinkd Anadolu’da, evliyalarla ilgili anlatilan pek cok
hikayede, don degistirerek cesitli hayvanlarin kiligina giren evliya menkibeleri bugtine kadar gelmistir. Mesela
Veldyetname de, Hact Bektas Veli'nin Anadolu’ya geldiginden bahsedilirken, onun givercin donunda geldigi

! Bu konuda ayrintilt bilgi icin bk. Tas, 2022, s. 275-286.

2 Ayrintih bilgi icin bk. Cagdas, 1955, s. 53-67.

3 Oguz Boylarinin ongunlart sunlardir: Kayi, Bayat, Alka-evli ve Kara-evli’nin ongunu $ahin; Yazir, Doger, Dodurga
ve Yapatl’nin ongunu Kartal; Avsar, Kizik, Begdili ve Karkin’in ongunu Tavsancil; Bayindir, Begene, Cavuldur ve
Cepni’nin ongunu Sunkur; Salur, Eymiir, Alayuntlu ve Uregir’in ongunu Uc Kus; 1gdir, Bigdiiz, Yiva ve Kinik’in
ongunu Cakur. Ayrintili bilgi icin bk. Simer, 1999, s. 230-231.

* Kafesoglu, 2012, s. 287. Kafesoglu, kartal ile ilgili ayni sayfada su yorumu da yapmistir: “Yuvasini yalcin kayalar
lzerine yapan, ¢cok ylkseklerde ucan kartalin ayni zamanda avei kuslar tirinde bulunmasi, ona bir kutsallik izafesine
sebep teskil etmis olabilir. Belki de bu sebepten, Ilk ve Orta-¢aglardan itibaren cok yaygin goriinen (eski Dogu
kavimlerinde, Islav devletlerinde, Bizans’ta Bat devletlerinde) Dogu menseli oldugu kabul edilen hakimiyet timsali
(devlet armast) kartal tasvirinin Ttrk menseden geldigi ileri stirilmistir.”

5 Konuyla ilgili ayrintilt bilgi i¢in bk. Goksu, 2016, s. 117-141.

6 Arkeolojik verilere gére cift baslt kartal figiirii, M.O. 2. binin baslarindan itibaren Anadolw’da gorillmeye baslanmustir.
Bu figiirii en uzun siire kullanan Carlik Rusya olmus ve o da figiirii Dogu Roma’dan almustir. Bk. Ozgan, 2020, s. 102.
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aktarilir. Elbette bu O’nun baris icin geldigini bize anlatmaktadir. Yine bu hikayede, Hact Denizli isimli bir
erenin de dogan kiligina girerek giivercine saldirdigt anlatilir.” Bir diger menkibede ise Abdal Musa’nin ceylan
domuna girdiginden bahsedilir (Gtuizel, 1999a, s. 20-22; Giizel, 1999b, s. 6-8). Erenlerin gosterdikleri
kerametlerden biri olan don degistirme nedeniyle pek cok kisi, vahsi hayvanlari 6ldiirmekten ¢ekinmistir.

Bunlarla baglantili olarak Anadolu’da kartal isminin verildigi ziyaret yerleri de mevcuttur. Ornegin
Ankara/Bala kazasinda, Kartal Baba isimli bir yatir/ziyaret bulunmaktadir ve bulundugu yere Kartal Baba
Dag1 (Yoriikan, 2005, s. 34) ismini vermistir. Diger bir yatir yani ziyaret ise yine Kartal Baba ismini tasir ve
eski adi Gamesan olan Bingol/Katliova’nin Sogukpinar koéyinde bulunur. Bu ziyaret ile ilgili bilgi veren
Selcuk Sevin adlt kisi, burast icin “... O da bizim Alevilerdendir.” demektedir (Aytas (Ed.), 2010, s. 274).
Aynt ziyaretten Serif Firat da bahsetmistir. Firat, eserinde burasi i¢in Kartalik Baba ismini kullanmustir (Firat,
2007, s. 95). Ancak bu ziyaretin hikayesinden bahis yoktur. Yine Bing6l’de bulunan kéylerden Stitliice Kéyi
yakinlarinda, Seker Baba adli bir yatir/ziyaret vardir. Yore halki, kendisine Heser Baba da demektedir. Bu
erenle ilgili anlatida, O’nun cift baslt kartal olup Canakkale’de savasan askerlere yardim ettiginden s6z edilir
(Irmak, 2018, s. 906). Sunu belirtmekte yarar vardir ki Bingd6l ile Mus/Varto yoreleri, Tunceli’ye yakin
bélgelerdir ve gegmiste, Dersim’den buralara Kureysan Ocagi mensuplart da gé¢ etmislerdir. Yine bugiin bu
yorelerde, Kureysanlilar yasamaktadir.

Asagida, Tunceli/Dersim yoresine ait olan ve kartalin manevi degerinin kokeni hakkinda bilgi veren
cesitli anlatilara yer verilmistit. Bu hikayelerin iceriginden, kartala neden 6nem atfedildigi acikea
anlagtlmaktadir.

Tunceli/Dersim Alevileri Arasinda Kartalin Manevi Degeri

Gegmiste oldugu gibi bugiin de -her ne kadar yaslilar arasinda daha ¢ok 6n plana ¢iksa da- Tunceli’deki
Aleviler, bazt hayvanlara 6nem atfetmekteditler. Elbette bu, o hayvanin maddi gériintimiinden ziyade tasidigt
manevi degerdir. Bunun temeli, Evliyalara/Erenlere olan inang ile alakalidir. Clinkti yorede, kerameti yiksek
olan dervislerle ilgili hem hayvanlara hitkmettikleri hem de don degistirerek kimi hayvanlarin kiligina girdikleri
ile ilgili ge¢misten bugiine anlatilan gesitli menkibeler mevcuttur.

Tunceli’de, buglin dahi manevi olarak degerli goériinen hayvanlardan biri dag kegcileri iken digeri
kartaldir. Dag kecileri icin “Hizit’tn Davarr” deyimi kullanilir ve bu hayvanlart avlamak biiyiik glinah sayilir.
Ayni sekilde kartala da manevi bir deger verilmistir. Yine, dervislerin bu kiliga girdigi ile ilgili anlatilar vardir.
Kartal, bilindigi tizere géklerin hakimi olarak kabul edilir. Herhalde bu sebepten bazi dervigler, bu kiliga
girmislerdir. Yorede yasayanlar arasinda kartali gérenler kendilerini sansh sayarlar ve mutlu olurlar. Ctunkd
sahsen kartallarin uzun slre gérinmemesine uzilen kisilere ve sebeplerini sorgulayanlara sahit olduk.
Burada, kartala zarar verilmez, ¢iinkii bu kartalin o sirada normal bir kus mu, yoksa o kiliga girmis yoredeki
bir evliya mi oldugunu kimse bilemez.

Yorede, kartala verilen bu manevi degerin elbette bir temeli vardir. Bu deger temelsiz degildir. Bunun
sebebi de asagida verilen hikayelerden anlasiimaktadir.

Tunceli’de astrlardir kusaktan kusaga aktarilarak gelen anlatilardan ilki, bugiin kopyalart mevcut olan
ve 13. asra tarihlenen gecere® niishasinda da kendisinden bahsedilen, Kureys adli bir dervisle ilgilidir. Bugiinki
Kureysan Ocagr'nin atast olan bu dervis, 13. asrin ilk ceyreginde yOreye asireti ile gelir. Yorede gesitli
kerametler gostererek insanlart etkiler. Bir siire sonra da buraya gelen Anadolu Sel¢uklu Sultani Alaeddin
Keykubad ile yollar1 kesisir. Hitktimdarin yardimeist, dervisi sihir yapmakla suglayinca, Keykubad bu dervisi
yanina ¢agirtir. Onun gosterdigi bu kerametlere inanmadigint belirtir ve eger gercek bir seyyid ise firinda
yanan atese girmesini ister. Heniiz otuzuna girmemis olan bu dervis, yanan firina girerken iceride
gordiklerini anlatsin diye Keykubad’in bir adamint da elinden tutarak zorla firmna girdirir. Firindan
ctktiklarinda Keykubad kendi adamina iceride neler oldugunu sorar. O da igeride ates olmadigini, buz
oldugunu ve sadece beyaz bir kartal gordigini séyler. Bu sebepten secerede, bu dervis i¢in ayni zamanda
Dervig Beyaz kinyest de kullanilmustir. 1721 ve 1747 tarihli secere kopyalarinda (Tas, 2023, s. 107-109), kar
ve buz olan bir yer oldugu ve burada bulunan yiiksek bir binanin tepesinde de beyag bir kus oldugu
kaydedilmistir. Ancak yoredeki s6zli kaynaklarin anlatimina gére bu beyaz kus, beyaz bir kartaldur.

7 Ayrintilt bilgi igin bk. Duran ve Gumisoglu, 2010, s. 205-209.
8 Kureysanlilara ait gecere ve analizi ile ilgili ayrintil bilgi icin bk. Tas, 2023, s. 126-151.
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Bu insanlarin, secerede yazan beyaz kusun, gercekte beyaz bir kartal oldugunu séylemelerinin sebebi
ise agagida verilen hikayelerde ortaya ¢tkmaktadir.

Kureys’in ilk ¢ocuklar: ile ilgili anlatilan bir hikayede de kartal inanct kargimiza ¢tkmaktadir. Yorede
gecmisten bugline aktarilan anlatiya gbre, Kureys’in ilk evliliginden olan ¢ocuklart dogduktan hemen sonra
oliitler. Olen bu ¢ocuklar, Nazimiye/Deu Kureys’te bulunan biiyiik agacin cevresinde yere tabutla ya da
kefenle birakilir birakilmaz (topraga gdmmeden) ortaya iki kartal ya da iki kurt c¢tktigr ve bunlari alip
gbtlirdigl; bu sebepten mezarlarinin olmadigi anlatilmaktadir (Tas, 2023, s. 112). Her ne kadar bugtin buraya
Verg-i Kuresn (Kureysanlilarin Kurdu) dense de kartaldan bahsedilmesi ilginctir. Herhalde Kureys’in firinda
beyaz bir kartal olarak kendisini géstermesi, bu hikayeye sonraki asirlarda kartalin eklenmesine sebep
olmustur.

Gercek ismi Seyyid Mahmud olan bu dervis, daha ¢ok Kureys olarak taninir. Yine bu dervisin kendi
soyuna,’ kendisinde olan Ozellikle belirgin iki kerameti aktardigina inamilir. Biri atese girme, digeti ise kartal
kilgina/ donuna girmedir. Nitekim yorede anlatilan butiin keramet hikayelerinde, buiytik cogunlukla Kureysanl
dervislerin atese girebildigi ve kartal olup ugabildiginden bahsedilir.

Bu anlatilanlardan biri de Kureys’in ogluyla ilgilidir. Sah Haydar adindaki oglu, ilk genclik caginda
biyiik keramet gosterir ve yasadiklari yere yakin bir daga cekilerek ¢ife doldurur. Sonra da aynt dagda sir olur.
Babasinin yani Kureys’in, oglu daga ¢ekildikten sonra kendisi icin “Yolu diiz olsun.” dedigi rivayet edilir ve
ismi de bu sebepten Diizgiin Baba olarak kalir. Bugtlin bu dag, Tunceli’nin en biiyiik ziyaretlerinden birisidir.
Bu ziyaret ile ilgili de ¢ok fazla keramet hikayeleri anlatilir. Yoreye gelen ister Alevi ister Stinni pek ¢ok insan
tarafindan bugiin dahi anlatilan keramet hikayeleri mevcuttur. Bunlardan bazilart da kartal olarak kendisini
gostermesiyle ilgilidir.

Kureys’in ogullarindan biri olan Diizgiin Baba kartal olup ucardi. Ziyaretin orada her
zaman bir kartal olur. Diizgin Baba’nin kendisini bu donda gdsterdigini eskiden dervisler
s6ylemis. Bu sebepten, eskiden yasllar kizdigt zaman, “Heli-yi'® Diizgln seni carpsin.”
derlerdi.

Ayni kaynagin aktardigi baska bir anlati da asagida verilmistir. Kaynagimiz Kureys’in Kud isimli
oglundan gelmektedir. Yani buglin Kudan olarak anilan kola mensuptur.

Babam anlatirdi. Benim eski dervis dedelerimden biri, kartal kiligina girip ucarmius.
Normal zamanlarda kendisi Mazgirt’te, sokaklarda eski puski giyip, gariban geziyor. Bu
halde gezdigi zamanlarda, cocuklar ona tas attyor. Bir giin orada bir bakkal, bir seyler
satan biri bakiyor ki bir kartal geldi ve Sth-i Kavi'! adindaki ziyatetin duvarindan gegip
igeri girdi. Hemen sonra kapidan bu gariban ¢ikiyor. Bakkal buna ¢ok sasirryor. Dervis de
onun kendisini gérdigiini anliyor. Yanina gidip ona diyor ki; “Sakin kimseye séyleme.
Sen de olarsiin, ben de 6lirim.”

Yine bir giin oradaki insanlar, cocuklar dervisle dalga gegiyor, ona tas atiyorlar. Ustii bast
kirli, eski, perisan diye boyle davrantyorlar. Gergekte, dervisler bu kilikta gezerek insanlart
sintyorlar. Ancak onlar anlamiyor. Hizir da hep yasl, perisan kiliklarda gezer.!? Kim
kendisine nasil davrantyor diye onlari smnar. Iste bu insanlar, bu dervise yine kotiliik
yapinca, daha 6nce onun kerametini géren bakkal buna dayanamiyor. Oradaki insanlara,
“Ben onu gérdim. Ziyarete kartal olarak girdi ve sonra insan olarak ¢ikt.” diyor. Sonra
da oradakilere, “Suyumu 1sitin.” diyor. Canki 6lecegini biliyor. Orada da éliyor. Dervis
de sir olup gidiyor. Artik gérinmiyor.!3

Kartal ile ilgili anlatilan bir baska hikaye de Kureys’in Sth Mahmud adli oglundan gelen Seyyid Ali’den,
torunu tarafindan aktaridd:

0 Kureys’in 7 oglu 2 kizt oldugu kabul edilir. Ogullardan Sah Haydar (Diizgiin Baba), ilk genclik caginda keramet
gOsterip sonra da sir oldugu icin Kureys’in soyu 6 oglundan bugiine gelmistir.
10 Y 6rede konusulan dilde kartala “heli” denit.
11 Sth-1 Kavi, Tunceli/Mazgitt’te bir ziyarettir. Ttrbesi vardir. Kavi adli agiretin piti oldugu i¢in kendisine bu sekilde
isim verilmistir.
12 ... Her gordiigiin Hizir bil ki
Ali’ye Selman olasin (Sah Hatayi)
13 KK-1.
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Dedem Husen-i Seydali, babast Seyyid Ali’den bize aktarmistir. Babast Mamudu Lagin’in
6z kardesi Mustafa-y1 Lagin’e Devres-i Hop Hop derlermis. Cinkii “hop hop hop!”
diyerek ucup gidermis. Bu dervis, bir giin Rovayik’te cem tutuyor. Cem sirasinda, herkesin
g6z 6ntinde atese giriyor. Cemi bitirince de kartal olup kapidan ucup gidiyor. Yine bu
dervisin babasina da yani biiyiik biiyitk dedeme de Devres-i Hoq diyorlar. Ismi Lacin. O
da atese girermis.

Aynt kisiden aktarilan bir anlatt da sudur:

Dedemin anlattigina gore asil keramet, Lagin’in babasindadir. Yani agir keramet ondadir.
Ismi de Devres-i Husen’dir. Bir giin bu dedemiz, kéydeki evinin kapisinda oturuyorken,
birden kartal olup ugup gidiyor. Geri déniince pengelerinde bir insan var. Ogreniyorlar ki
o kisi kayaliklarda yuvarlanmis, bir tasta asili kalmis. Bunu kerametle goéren buyiik
dedemiz de o anda kartal olup gidip onu kurtarip getiriyor. Herhalde kayalarda asili kalan
adam, pirini, Kureys’i cagirmis. Onun yardim istegi de dedemize malum olmus. Kartal
olup gidip kurtarmis.

Bir de sunu séylemek isterim. Biyiik dedelerimize “Lagin” de'* denmistir. Kartal olup
uctuklart icin de boyle deniyor. Bilindigi tizere lagin de bir kus ismi.

Yine aynt kaynaktan aktarilan bir baska anlatt da s6yledir:

Devres-i Husen’den cok 6nce de kerametli bir dedemiz varmis. Ona da Devres-i Gela®>
diyorlar. Daglarda, kayalarda yasarmis. Insanlar onun kerametli oldugunu biliyorlar. Bu
yizden ona saygt duyuyorlar. Onun kartal olup ugtugunu ¢ok kisi gérmiis. Her zaman
“Ben Kureys’in torunuyum.” dermis. !¢

Bunlardan baska yine Kureys’in soyundan gelen ve 1891 dogumlu olan Bagkéyli Hasan Efendi (6.1
Temmuz 1973) ile ilgili anlatlar da mevcuttur. Kendisi Kureysan Ocag’na mensup olup, ailesi sonradan
Erzincan’in Tunceli sinirina yakin kdyiine yerlesmistir. Bu sebepten, kendisi Baskoylti Hasan Efendi olarak
anilir. Bu dervis ile ilgili anlatilan ¢esitli keramet hikayeleri vardir ve £artalile ilgili olan da asagidaki gibidir.
Bu anlati, Hidir Cetin (Baba Hidir) tarafindan 2009°da aktarilmistir.

Bir giin, tahminen 80 yas civarinda bir bacimiz ziyarete gelmisti. Efendi ile ilgili sohbet
yapilirken, bu bacimiz da s6z alarak, “Ben hentz gelindim, Efendi de bizim kéyde misafir
olarak kaliyordu. Ben k&yden biraz uzakta kuzulart otlatirken, bir baktim ki biraz 6te
tarafta Hasan Efendi davarcigint omuzlarina attt ve kollarini her iki yana acip kanat ¢irpar
gibi hareketler yapmaya basladi. Boylece birkac¢ dakika icinde kartal olup ugup gittigini
kendi gbzletimle gbrdiim.” diyerek anlatt.!”

Son olarak, bugiin Tunceli’nin Ovacik ilgesinde ziyaret yeri olan Munzur Baba ile ilgili bir anlatiyt
asagiya aktardik. Kendisi de sozIi kaynaklara gére, yoredeki diger dervisler (Kureys, Baba Mansur, Seyyid
Savun, Uryan Hizir, Sar1 Saltuk vd.) gibi 13. asirda Mazgirt’e gelen Kureys asiretinin bir tiyesidir.

Eskiden Cuma geceleri Munzur’un kaynagindan siit akardi. Sonradan azaldr. Kimse Cuma
gecesi oraya yaklasamazdi. Korkardi. Yine eskiden Cuma geceleri biiyiik bir kartal orada
ucardi. Dervisler onun Munzur Baba oldugunu s6ylemisler. Munzur Baba kartal kiligina
girip orada ucuyor.!8

Sonug

Tunceli’de bugtin dahi kartala manevi bir deger verilmesinin en 6nemli sebebi, yukarida aktarilmaya
calisilan bitin bu menkibelerden kaynaklanmaktadir. Yani yorede kartala deger verme, temelsiz bir inang
degildir. Aksine, astrlarca derviglerinin ve pitlerinin kartal kiligina girdigini gérdiiklerini iddia eden ya da bu
keramet anlatllarini atalarindan duyan bu insanlar, dogal olarak kartala karst bir saygt duymuslardir ve de
duymaktadirlar.

14 Lagin: Sahin. Bu, yirtict kuslardandir; yigit adama da “lagin” denir. Kaggarlit Mahmud, 2013, Cilt 1, s. 410.

15 Gela: Kayalik yerlerdeki eski kale yerlerine yore dilinde verilen isim.

16 KIK-2.

17 Hiseyin Boy tarafindan Hidir Cetin (Baba Hidir) ile Temmuz 2009°da yapilan gériismede kaydedilmistir. Bk. Boy,
2013, s. 180.

18 KK-1.
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Metinde verilen hikdyelerde de gbrilmektedir ki yorede kartal kiligina girip ucan dervislerin cogunlugu
Kureysan Ocagr’'na mensuptur. Bunun sebebi de yine anlatilarda ortaya ¢ikmaktadir. Ciinkd bu ocagin atast
olan ve 13. asirda yasamis olan Kureys ile ilgili bir anlatida, yanan firina girip atesi buza cevirerek beyag bir
kartal donmna girdiginden bahsedilir.

Yine yorede, Kureysan Ocagi mensuplarindan ¢tkan dervislerin bu tiir bir kerameti géstermesinin de
Kureys’ten kendilerine aktarilan keramet sayesinde olduguna inanilir. Kureys’in hem atese hitkmetme hem
de kartal donuna girme kerametini kendisinden gelen soyuna aktardigi kabul edilir.

Biitin bu sebeplerden, Tunceli’de kartala zarar verilmez. Kartal vurmak ¢ok glinah sayilir. Ciinki o
kartalin bir dervis/ pir mi yoksa normal bir kartal m1 oldugunu kimse bilemez. Kartal gbérmek ise hayra
yorulur. Ciinkii o sirada ugan kartal eger bir dervis ise onun kendilerini koruduguna inanilir.

Son olarak sunu séyleyebiliriz: Yore insant erenlerin, dervislerin kartal kiliginda gezmesinin 6nemli
bir sebebi olduguna inanir. Bu da en yiitksekte ugan ve goklerin sahibi kabul edilen kartalin sahip oldugu
dogal 6zelligidir. Yani dervisler sahip olduklart kerametin biytkligini bu kiliga girerek de géstermek
istemislerdir.
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Kaynak Kigiler
KK-1: Haskar Tas, 84 yasinda, Kureysan Ocagi’'nin Kudan koluna mensup.

KK-2: Baki Tas, 62 yasinda, Haskar Tas’in oglu ve baba tarafindan Kureysan Ocagrnin Sth
Mahmud koluna mensup.
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THE ORIGIN OF THE SPIRITUAL VALUE ATTACHED TO THE EAGLE IN
TUNCELI/DERSIM

(Extended Summary)

In centuries past, numerous tribes have selected a variety of animals as their symbol/ongun. These
animals are typically powerful ones. Among these, the wolf on land and the eagle in the sky stand out. This
is due to the unique characteristics of the two species. While the wolf cannot be domesticated due to its
nature, the eagle is the king of the skies and is considered the strongest of birds. The eagle was a significant
figure in societies, tribes and clans, as well as in the eyes of rulers. This was due to the eagles characteristics,
which were seen as a symbol of strength and dominance. By using the symbol of the eagle, the rulers wanted
to show that they were powerful enough to dominate their rivals.

The eagle has been attributed different values by various communities. For instance, in Hungarian
legends, the eagle is given a special value, while the eagle is among the symbols of the Oghuz tribes.
According to the belief of the Yakut Turks, shamans were brought to earth by the eagle. For this reason,
Yakut Turks consider it a great sin to injure or kill an eagle.

In addition to its symbolic significance, the eagle also holds a spiritual value. It is particularly prevalent
among Anatolian Alevis. This is evidenced by the prevalence of stories in Anatolia about saints disguised as
various animals.

For example, in the Velayetname, when it is mentioned that Hact Bektas Veli came to Anatolia, it is
stated that he came disguised as a dove. In the same story, it is also written that a saint named Hac1 Denizli,
disguised as a falcon, attacked a pigeon. In another story, it is mentioned that Abdal Musa was disguised as
a gazelle. The use of disguise, which is one of the miracles attributed to saints, led many people to refrain
from killing wild animals.

Tunceli/Dersim is one of the regions in Anatolia that places a special value on the eagle. Among the
Alevi people living in this region, the eagle has a spiritual value that is distinct from its apparent material
value. This spiritual value is not without foundation; it is based on a fundamental reality. This reality is that
the dervishes who lived in the region travelled in this disguise. Many oral narratives about the miracles of
the dervishes and pirs belonging to the Kureysan Quarry have survived to the present day.

The forebear of these dervishes, who hailed from the Kureysan Quarry, was a seyyid renowned for
his miracles. This dervish, known as Kureys (Seyyid Mahmud-i Kebir), migrated with his tribe from
Kirmansah to the Dersim/Mazgirt region in the 13th century. While in the region, he was tested by the
Anatolian Seljuk ruler Alaeddin Keykubad by being thrown into a burning furnace. Kureys grabbed the
hand of the ruler’s aide and dragged him into the burning furnace. The purpose was for him to tell the ruler
what he saw inside. When Kureys entered the fire, he turned the fire into ice and disguised himself as an
eagle. The servant of the ruler also confirmed this miracle. The ruler then granted the Kureys and their
followers the right to settle wherever they wished. He also affixed his seal to the genealogy in the hands of
Kureys, thereby confirming that he was a descendant of Ahl al-Bayt.

These two extraordinary miracles were transmitted to the dervishes of this lineage from their
ancestors, the Kureys. As a result, for centuries, dervishes of the Kureys lineage both entered the fire and
flew in the guise of eagles. There are numerous accounts of these miracles that are still being told today.

This research provides information about some stories that have not yet been written down, which
form the basis of the spiritual value attributed to the eagle. Upon analysis of the content of these stories, it
becomes evident why the eagle is of such significance. The objective is to prevent the loss of these oral
narratives of the past by transcribing them in written form.
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Turkiye Cumbhuriyeti Devleti’nin kurulusundan
itibaren 6teki olarak da adlandirilan etnik ve dini
kimliklerin, o©zellikle 2000 sonrasinda Turk
sinemasinda yonetmenler tarafindan daha fazla
islenmeye basladigint ve tartisildigini séylemek
mimkiindir. 1990 sonrasinda degisen tarihsel,
toplumsal ve politik kosullarin etkisiyle kimlik
meselesi tiim diinyada oldugu gibi Ttrkiye’de de
tartismalart beraberinde getirmistir. Cok kalttrli
bir toplumsal yapidan yola cikiarak farkli etnik
ve dini kimliklerin bir arada olmasinin 6nemi,
1990 sonrasinin en 6nemli konulart arasindadi.
Bu durum, bilhassa sinema alaninda yeni
sinemact kusagin ortaya ¢tktigr 2000 sonrasinda,
gicli bir bicimde beyaz perdeye yansimaya
baslamistir. Orta Asya’dan Balkanlar’a kadar cok
genis cografyada vatligint sirdiren ancak yogun
bir bicimde Anadolu topraklarinda yasayan
Alevi Bektasi ziimreler de Turk sinemasinda
2000 sonrasinda goruniir bir bicimde yer
bulmaya baslamislardir. Yesilcam doéneminde
genellikle 6rtiik bir bigimde Tirk sinemasinda
temsil edilen Alevi Bektasi ziimreler veya
Alevilik Bektasilik, 2000 sonrasinda ana ya da
yan tema olarak Turk sinemasindaki yerini
almustir. Bu cercevede, calismada 2011 yilinda
yonetmen FErsan Arsever tarafindan Ahmet
Umit’in ayni adli romanindan uyarlanan “Bir Ses
Boler Geceyi” filmi  Gzelinde  Aleviligin
geleneksel formunun beyaz perdede ele alinma
bicimi, Foucaulteu séylem analizi yontemiyle ele
alinacaktir.

ABSTRACT

It is possible to say that ethnic and religious
identities, which have also been referred to as the
other since the establishment of the Republic of
Turkey, have started to be more frequently
addressed and discussed by directors in Turkish
cinema, especially after 2000. After 1990, with
the effect of changing historical, social and
political conditions, the issue of identity has
brought about debates in Turkey as in the whole
wotld. Based on a multicultural social structure,
the importance of the coexistence of different
ethnic and religious identities is among the most
important issues of the post-1990 period. This
situation started to be strongly reflected on the
silver screen especially after 2000, when a new
generation of filmmakers emerged in the field of
cinema. Alevi Bektashis, who live in a wvast
geography from Central Asia to the Balkans, but
mostly in Anatolia, started to find a visible place
in Turkish cinema after 2000. Alevi Bektashi
groups, or Alevism and Bektashism, which were
usually represented in Turkish cinema in an
implicit manner during the Yesilcam period, have
taken their place in Turkish cinema as the main
or side theme after 2000. In this context, this
paper will examine the way in which the
traditional form of Alevism is handled on the
silver screen in the film “Bir Ses Béler Geceyi”
(A Noise in the Night), which was adapted by
director Ersan Arsever from Ahmet Umit’s novel
of the same name in 2011, through Foucauldian
discourse analysis.

Aut/Cite as: Koluagik, 1. (2024). “Bir Ses Béler Geceyi” filminde geleneksel Aleviligin izleri. SUREK Alevilik — Bektagilik
ve Kiiltiir Arastirmalar: Dergisi, 2, 47-63.
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Girig

Her ne kadar Ttrk sinema tarihinin baglangict 1914 yilt olarak kayda geemis ve resmi kaynaklarda,
bu tarih 6n plana cikarilmis olsa da sinema sanatinin gecirdigi evrim acisindan Tirk sinema tarihinin
baslangicini 1950’lerin ilk yillart olarak degerlendirmek mimkindir. Cinkii 1950’lere kadar Tiirk sinemast
hem estetik actdan hem de tematik anlamda olgun bir sinema diline sahip olamamistir. Bunun yani sira, konu
cesitliligi hususunda da sinirlt sayida konu, beyaz perdeye aktarilmistir. Elbette bu durumun kendi icinde
tarihsel, toplumsal, politik ya da ekonomik bir¢ok sebebi bulunmaktadir ve bu ¢alismanin kapsamint asacak
niteliktedir. Yine bu déneme kadar Turk sinema tarihi icinde 6teki olarak adlandirilabilecek kimliklerin Ttrk
sinemasinda yeterli oranda temsil edilmedigi gorilmektedir. Bu durum, Tiirk sinemasinin yapisal
problemlerinden birisidir. Turkiye Cumbhuriyeti Devleti icinde inang ya da kimlik baglaminda Alevi Bektasi
ziimreler, uzun bir zaman dilimi icinde Gteki olarak konumlandirilmiglardir. Tarihsel, toplumsal, politik ya
da ekonomik anlamda 6teki olana yonelik alginin Ttrkiye Cumbhuriyeti tarihi acisindan gegirmis oldugu evrim
bilinmektedir. Aleviler de bu evrimden nasiplerini almislardir.

Turk sinema tarthine bakildiginda, ilk dénemde Alevi Bektasi inancina dair yalnizca bir film
cekilmistir. 1922 yilinda, Muhsin Ertugrul’un yonetmenligini yaptigi Yakup Kadri Karaosmanoglu’nun ayni
adlt eserinden uyarlanan “Bogazici Esrari-Nur Baba”, Ttirk sinema tarthinde Alevi Bektasi inancinin goriiniir
oldugu ilk filmdir. Ancak bu film, beraberinde bircok tartismaya da yol agmustir. Filmin Bektasi tarikati icinde
meydana geldigi 6ne stirtilen cesitli iliskileri Alevi Bektasilere yonelik pejoratif anlamlar icerecek bicimde
gbstermesi, filme yonelik yogun tepkilerin olusmasina neden olmustur. Filmin ¢ekimleri yarim kalmus,
oyuncularin bir bolimu degismis ve film ancak bir yil sonra tamamlanabilmigtir. Ttrkiye Cumhuriyeti
tarihinde 1923 yilindan 1950 yilina kadar Alevi Bektasi inancina dair herhangi bir 6geye ya da temsiliyete
rastlanmamistir. Bu durum, Tirkiye Cumbhuriyeti Devleti’nin kurulus ideolojisi ile yakindan iliskilidir.
Tirkiye Cumhuriyeti Devleti, kurulusundan itibaren Tirk, Stinni ve Hanefi mezhebinde bir kurucu kimlik
etrafinda toplanmustir; dolayistyla camhuriyetin ilk yillarindan 1950°li yillara kadar etnik ya da dini kimliklerin
hemen hemen hicbirine yer verilmemistir. Bu noktada gayrimislimler, diger etnik ya da dini kimliklere gére
biraz daha sanslidir. En azindan onlar Turk sinemasinda olumsuz bicimde de olsa temsil edilmislerdir.

1950’]i yillardan itibaren tarihsel, toplumsal, politik ve ekonomik degisim, toplumsal konularin Tiirk
sinemasinda daha fazla yer edinmesini saglamis; Turk sinemast hem estetik hem de tematik anlamda konu
cesitliliginin yant sira toplumsal sorunlart da beyaz perdeye aktarmaya baslamistir. Bu dénemde, Metin
Erksan tarafindan ¢ekilen 1952 yapimui “Astk Veysel” (Karanlik Diinya) filmi, Alevi Bektasi inancina dair
imgelerin oldugu bir diger yapimdir. Yesilcam sinemast doneminde, Tirk sinemasinda Alevi Bektasi
inancinin Ortiik bir bicimde beyaz perdeye aktarildigi gorilmis; filmlerde Alevi ya da Bektasi ismi
gecmemesine ragmen Alevilerin ya da Bektasilerin yasam bicimleri, inangsal ritiielleri bilingli ya da bilingsiz
bir bicimde sinema perdesine aktarilmistir. 1967 yiindan itibaren Yesilgam sinemasinda, Fikret Ugak
tarafindan ¢ekilen “Hact Bektasi Veli - Anadolw’yu Tiirklestirenler”, yine aynt yil Omer Liitfi Akad tarafindan
cekilen “Kizilirmak Karakoyun; 1972 yilinda Omer Liitfi Akad tarafindan cekilen “Gokee Cigek”; 1973
yilinda Atf Tengiz tarafindan ¢ekilen “Ali’ye Géntl Verdi(k)m”, ayn1 yil Remzi Jontiirk tarafindan ¢ekilen
“Pir Sultan Abdal” filmleri ile 1974 yilinda Kemal Kan tarafindan cekilen “Avsar Beyi” filmi, Tirk
sinemasinda Alevi Bektasi inancint Yesilcam déneminde 6rtiik de olsa beyaz perdeye aktaran filmlerdir. Bu
dénemden sonra 2000°1i yillara kadar birkac film' disinda, Alevi Bektasi inancinin Tiirk sinemasinda temsili
noktasinda sorunlarin oldugunu séylemek miumkiindir.

2000 sonrast donemde ise ¢ok sayida filmin ¢ekildigi ve bu filmlerde, Alevi Bektasi inancinin ya da
kimliginin acik bir bicimde temsil edildigi s6ylenebilir. Ancak bu filmlerin ¢ok az bir kismi, Aleviligin inangsal
boyutuna dair bir tartismayt giindeme getirmistir. Genellikle Alevi-Stinni iligkileri kapsaminda melodram
tlirtind iceren filmlerle birlikte Alevilere yonelik katliamlart isleyen filmler de beyaz perdede goriliir.2 Alevi
Bektasi inancina dair ¢esitli niiveler iceren yirminin tzerinde film ¢ekilmistir. Bu filmlerin tamamina yakini,
yazmis oldugum “2000 Sonrast Turk Sinemasinda Aleviligin Géruntrligine Dair Temsiller” adli doktora

>

11990 yilinda cekilen ve yonetmenligini Orhan Aksoy’un yaptigt “Hasan Boguldu” ve Xavier Kollet’in yonettigi
“Umuda Yolculuk” filmleri de Alevi Bektasi inancina dair 6rtitk ve gériinir géndermelerde bulunur.

2 “O Da Beni Seviyor” - Batis Pirhasan, 2001; “Baska Semtin Cocuklar1” - Aydin Bulut, 2008; “Sakli Hayatlar” - A.
Haluk Unal, 2011; “Ogul” - Atilla Cengiz, 2011; “Babamin Sesi” - Zeynel Dogan - Orhan Eskikoy, 2012; “Carina’nin
Ginligi” - Ulas Bahadir, 2015; “Zer” - Kazim Oz, 2016; “Locman” - Siikrii Alacam, 2018; “Ali’nin Tabiat1” - Levent
Cetin, 2021; “Hakikat Seyh Bedrettin” - Hakan Alak, 2021; “Elif Ana” - Kazim Oz - Semir Arslanyiirek, 2022.
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tez ¢alismasinda ele alinmistir. Bu ¢alismada, 2000 sonrast ¢ekilen ve geleneksel Alevilige dair imgeleri beyaz
perdeye aktaran “Bir Ses Béler Geceyi” filmine odaklanilmustir.

Film sayisindaki artis, 2000 sonrast dénemde, akademik dinyaya da yansimistir. 2000 6ncesi
dénemde, akademik anlamda Turk sinemasinda Aleviligin temsiline dair herhangi bir ¢alisma yapilmamustir.
2000 sonrast dénemde ise gesitli makaleler yazilmaya baslanmistir. 2020 sonrasinda, akademik calismalarin
arttugt ve farkli disiplinlerle de bitlestirilerek disiplinlerarasi bir nitelik tasidigt gézlemlenmistir.3

Calismada, 2011 yilinda Ersan Arseven tarafindan cekilmis olan “Bir Ses Béler Geceyi™ filmi
baglaminda, Turk sinemasinda Aleviligin geleneksel formuna dair imgeler ele alinacak; filmdeki
gostergelerden ve diyaloglardan yola ¢ikilarak Foucaultcu séylem analizi cercevesinde geleneksel Aleviligin
nasil ele alindig1 noktasinda degerlendirme yapilacaktr.

1. Yontem

Nitel aragtirma yontemleri arasinda yer alan sGylem analizi, s6zIi iletisim ve yazili materyaller yoluyla
tretilen eserlerin 6nemini incelemeye odaklanan kapsamli, sosyal ve kiiltiirel arastirma ¢abalarinda kullanilir.
Soylem analizi tekil degildir ve kendi arasinda farkliliklar géstermektedir. Ozellikle medya alanindaki
¢ozlimlemelerde, elestirel sOylem analizinin yani sira Foucaultcu séylem analizine de siklikla yer
verilmektedir.

Felsefi anlamda Bat’ya ait bir kavram olan s6ylem, genel olarak dil ve dil pratikleriyle iligkilidir. Bu
noktada, dilin kullanimi sadece dilbilim ya da gostergebilim pratikleriyle sinirli olmamaktadir.> S6ylem, dilin
yant stra sosyal, politik, tarihsel, kiltirel, ekonomik ve benzeri toplumsal yasamin diger yonlerini de
kapsamaktadir. Barthes (1993), séylemin dil pratigi ya da buytk boyutlu séz oldugu vurgusunu 6n plana
ctkarir (s. 26). Hem Foucault hem de s6ylem tanimlamasindan yola ¢tkarak onu yorumlayan diisinirler; bilgi,
diyalog, anlatim, ideoloji, muzakere, gli¢ ve giiciin yer degistirmesiyle eyleme doniisen dil pratiklerine dair
stregleri, s6ylemin i¢inde degetlendirmislerdir (S6zen, 1999, s. 20). Aslinda Foucault’un felsefi goriislerinden
yola cikarak olusturdugu séylem tanimlamasi, Barthes’in dilbilim ve gdstergebilim ¢éziimlemeleriyle ifade
etmeye calistig1 sOylem anlayisiyla butiinlesmektedir. S6ylem, bir iletinin iceriginin de 6tesinde onu ifade
edeni, ifade ederken onun otoritesini, kime, nasil séyledigini ve amacinin ne oldugunu kapsamaktadir.
Soylem, disiincenin ifade bicimidir ve bu bicim, farklilik goésterebilmektedir. Foucault, séylemi, daha
6nceden belirlenmis bir konuyla ilgili, tarihsel siireg icinde zaman diliminde konusmak amaciyla bir dil sunan
ifade grubu olarak tanimlamaktadir ve soylemle ilgili belitli bir konusma tarzina vurgu yapar gibi
gbzitkkmektedir (Foucault, 1999: 249). Fakat toplumsal pratikler, bir anlam gerektirdiginden ve anlamlarin da
yapilan seyleri bicimlendirip etkilediginden, biitiin pratiklerin séylem 6zelligine sahip oldugunu ifade etmek
mumkindir. Anlam ve anlamh pratiklerin yani sira bilginin de séylem icinde inga edildigini diistinen
Foucault, kisinin soyledigiyle eyledigi arasindaki ayrimi asmaya c¢alismaktadir. Béylece konunun sdylem
tarafindan insa edildigini belirterek, bir sdylemin de hi¢cbir zaman tekil ifade, metin, eylem ya da kaynaktan
olusmayacagini ifade etmistir. Buna baglt olarak da anlamli oldugu distntlen hicbir sey, sGylemin disinda
olamayacaktir. Béylece Foucault, anlamin séylemin i¢inde yer almasi gerektigine dikkatleri ¢ekerek soylemi
anlamin merkezine koymaktadir (Hall, 2017, s. 59-60).

Foucault’a gére séylem, ifadelerin genel alani, ifadeler grubu ya da bir dizi ifadeyi aciklayan diizenli
bir eylem olarak belirtilir. S6ylem kavrami, onun metinlerinde merkezi bir unsur olarak ortaya ¢ikmaktadir.

32014 yilinda Zeki Uyanik’in yazdigi “Son Dénem Turk Sinemasinda Alevi Kimliginin Goriinimi” isimli makale, 2015
yilinda Murat Sadullah Cebi ve Derya Nacaroglu’nun birlikte yazdiklart ““Bir Ses Boler Geceyi” Filminde Alevi
Zihniyetine Tliskin Sinematografik Gergekligin Simgesel Insast” isimli makale, 2019 yilhinda Mehmet Figan tarafindan
“Isimsiz Temsil Edilmek: Yesilcam’da Alevilik” adli makale, 2021 yilinda yazmis oldugum “2000 Sonrast Tiirk
Sinemasinda Aleviligin Gorunirligine Dair Temsiller” isimli doktora tezi, 2023 yilinda Azime Cantas ile birlikte
yazdigimiz “TtUrk Sinemasinda Hact Bektas Veli Temsilleri” isimli makale ve yine 2023 yilinda yazmis oldugum
“Yesilcam Sinemasinda Aleviligin ve Alevilerin Ortitk Temsilleri” adli makale.

4 “Bir Ses Boler Geceyi” filminin ¢ekildigi dénem olduke¢a 6nemlidir. 2007 yilinda, Bagbakan Recep Tayyip Erdogan’in
Alevi Bektasi milletvekili ve tarih¢i Reha Camuroglu’nu Alevi agilimindan sorumlu bagdanigman olarak atamastyla
baslayan stire¢ 2009 yilinda Alevi Calistaylart ile devam etmis ve 2013 yilina kadar ¢esitli vesilelerle strdirilmistir. Bu
dénemde cekilen “Bir Ses Béler Geceyi” filmi tarihsel olarak tam da Alevi actliminin ortasinda cekilmis ve beyaz
perdede gosterilmistir.

> Géstergebilimsel olarak inang unsutlarinin karikatiitler 6rnekleminde, grostesk ve uyumsuzluk kurami acisindan ele
alinst icin bk. (Akin, 2021).
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Foucault’da séylem denildiginde, bilgi ve iktidar meselesi de glindeme gelmek zorundadir. O, séylemden
bahsederken egemen sOylemi ifade etmektedir. Bilgi ve iktidar, séyleme ickin durumdadir ve iktidart
sOylemlerin icinde aramaktadir. Clinkd iktidar sGylemlerin disinda kalamaz (Adams, 2017).

Biitin bunlardan yola ¢ikildiginda Foucaultcu sOylem analizi, metinlerdeki ya da filmlerdeki daha
6nceden verilmis ve sinirlandirilmig olan séylemleri teshis etmeyi, sonrasinda da séylemleri olusturan iktidar
mekanizmalarint ortaya ¢ikarmayt 6nceler. Bu noktada, her tirld veriye dayali kabullerin tarihsel anlamda
olusturulmus ya da kurgulanmis oldugu gerceginden yola ¢ikar. Ancak yine de sunu belirtmek gerekir ki
Foucaultcu séylem analizinin cercevelenmis, somut bir bicimde belirlenmis, Foucault tarafindan séylem
analizi béyle olmalidir seklinde bir yéntemi s6z konusu degildir. Cesitli arastirmacilar, Foucault'un séylem
kuramindan yola ¢tkarak Foucaultcu séylem analizini gelistirmislerdir (Gezer, 2022, s. 79-80).

Foucault’a gbre sOylem analizi, iktidar iligkileri, dil ve pratikler aracihityla ortaya konulmaktadir.
Boylelikle toplumdaki iktidar iligkileri, sdylemi meydana getiren, cesitlendiren ya da devaml hale getiren
iktidar ve ona bagl kurumlar sayesinde olmaktadir. Ona gbre sGylem, tek olarak degil birlik halindeyken ve
tretimiyle birlikte ¢6ziimlenebilir. Séylemin hem 6znesi olan hem de nesnesini olusturan dil ve metin
pratikleri, bir merkez olusturacak 6zelliklere sahiptir (Sahin, 2017, s. 124).

Calismanin amactna uygun olarak ¢éziimleme yontemi, coklu okumayt gerektirmektedir. Ozellikle
kiltiirel calismalar, metinsel anlamlarin ortaya ctkarilabilmesi i¢in ¢oklu elestiri yontemlerinin bir arada
kullanilmasini 6nerir. Bu kapsamda degerlendirilecek filmlerdeki semboller ve séylemler, gdstergebilim ve
Foucaultcu s6ylem analizi yontemlerine gbre ¢6ztimlenecektir. Filmde, Alevi Bektasi inang ya da kimligiyle
6n plana cikan karaktetler, yan karakterler ya da tipler oteki/fark kavramindan yola ¢ikilarak
degerlendirilecektir. Filmlerde, Stekilestirme stratejilerinin neler oldugu ve nasil yapildigr giindelik yasam
pratikleri baglaminda Alevilere yonelik toplumsal alginin dil pratigine nasil dokildigi,S séylemsel olarak
Alevi inancinin filmlerde yonetmenler tarafindan nasil gosterildigi ele alinarak ¢oziimlenecektir. Bu
kapsamda, s6ylem analizlerinde filmlerde gecen diyaloglar analiz edilecek ve bu diyaloglardaki sGylemin nasil
kuruldugu; gtic/iktidar ve toplumsal iliskilerin ideolojik yansimalariyla bitlikte séylemsel boyutu ele
alinacaktir.

2. Bir Ses Boler Geceyi Filminde Geleneksel Alevilige Dair Imgeler
2.1 Filmin Kiinyesi

Yoénetmen: Ersan Arsever

Goruntl Yonetmeni: Aldo Mugnier

Senaryo: Ersan Arsever, Ahmet Umit

Opyuncular: Cem Davran, Merve Dizdar, Turgay Tantlki, Riza Akin, 1pek Tenolcay, Ali Surmeli,
Bahtiyar Engin, Recep Yener

Yapimct: Ersan Aysever
Yapim Yili: 2011

Stire: 105 dakika

Ulke: Ttirkiye

Filmin Oykisii: Universitede arastirma gérevlisi olarak ¢alisan Siitha, Tokat’in Zile ilgesindeki koylerde
arastirma yaparken firtinalt bir gecede arabastyla kéy mezarliginin duvarina ¢arparak kaza yapar. Bilinci yerine
geldiginde kendisini kby mezarhginin icinde bulan Sitha, kéydeki evlerden birisinde 151k gérerek oraya gitmek
tizere hareket eder. Evin penceresinden Alevi gérgli cemine taniklik ederken duyduklart ve gordiikleri,
Sitha’nin kendi ge¢misine yolculuk yapmasina neden olur. Cem téreni sirasinda Ali Riza ve Fatma, tabutla
cem yapilan mekéna girerek cenazenin dede tarafindan dualanmasini isterler. Ancak dede ve rehber, Ismail’in
intihar etmesi nedeniyle diiskiin sayildigindan cenazeyi kaldirmak istemez. Bu sirada Sitha, Ismail’in
yasamiyla kendi yasami arasinda paralellikler kurmaya baglar. Séz sirast Ismail’in esi Giilizar'a geldiginde
Stitha, Giilizar’t eski kiz arkadagit Demet’e benzetir ve flashbackle ge¢mise doner ve yasadiklarini hatirlar.

6 Dil pratigi olarak s6z hazinesinin bagta Hact Bektas Veli olmak tizere Alevi Bektasi topluluklara yonelik uygulamalt
halk bilimi ¢ercevesinde kullanimi igin bk. (Akin, 2023b, s. 213-231).
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Intihar ederek yasamina son veren Ismail, Alevi Bektasi inancina siki stkiya bagli, insan-1 kimil olma yolunda
kendisini yola adamis bir genctir. Zaman zaman kéyden sikilarak daglarda glinlerce tek basina inzivaya
cekilen Ismail, bir giin derede su icerken, suda kendi yerine Hz. Ali’nin yansimasini goriir. Bu durumu
kimseye soylememesi sartiyla esine anlatir. Ismail’in sirrini paylasan Giilizar, onun kéyliler tarafindan
dislanmasina ve intihar etmesine sebep olur. Ismail intihar ettigi igin dualanmadan gémiiliir. Ancak annesi
ve babast Ismail’in Alevi Bektasi inancina gore dualanarak gémiilmesini isterler ve gorgii cemi sirasinda
tabutu cem yapilan mekana getirerek dualanmasini talep ederler. Sitha ise Ismail’in yasaminda kendisini bulur
ve hikayesi ile 6zdeslik kurar.

2.2. Geleneksel Aleviligin Filmdeki Yansiumalar

Film, -tam olarak belirtilmese de- geleneksel Aleviligin ginimiizde dahi pratik olarak devam
ettirildigi Tokat’in Zile ilcesinde gecmektedir. Tlcedeki Aleviler 19. yiizyllda Hubyar Ocagi’ndan ayrilan Ansa
Bac1 Ocagr’na baglidirlar. Filmde, geleneksel Alevilige dair imgeleri bu baglamda ele almak ve degerlendirmek
gerekmektedir.

Geleneksel Alevilik, tek basina bir bitiin degildir; onu kendi i¢inde alt gruplara bolmek ya da
ayirmak mumkindir. Ancak bir noktada gelenekten bahsedilecekse, gelenege doniisen seyin nihai bir
formunun oldugunu ifade etmek gerekmektedir. Bu noktada, Riza Yildirim’in geleneksel Alevilik ile ilgili
yapmis oldugu calismalar 6n plana ¢ikmaktadir. Ona gore geleneksel Alevilik, tarihsel gelisimini
tamamlamistir ve “inang¢ esaslart, dinl ve sosyal kurumlari, kavramlari, ana referanslart ve dini-sosyal
yapilanmast oturmustur” (Yidirim, 2012, s. 135). 20. yiizyihin ikinci yarisindan itibaren Turkiye’deki geg
modernlesmenin yansimalari, Alevi Bektasi inang ve kimligi agisindan da kendisini gbstermeye baglamstir.
1950 sonrast dénemde yagananlari, Alevi Bektasi inanct ve kimligi agisindan degerlendiren Riza Yildirim, bu
durumu Alevi Bektasi tarihindeki en buytk kirilma olarak nitelendirmektedir. Bu dénemde, i¢ gb¢lin etkisiyle
geleneksel formunun disina ¢tkmak zorunda kalan Alevi Bektasi inanct ya da kimligine sahip bireyler,
kendilerini ¢aga uygun bir forma biiriindiirme noktasinda cesitli stkintilar yasamislardir. Inancin temelini
olusturan toplumsal yapi, inanca ait kurumlar, dinsel 6rgiitlenme bicimleri ve ideolojik yénelimler, Alevi
Bektasi inanct agisindan bir kirilma noktast olusturmaktadir. Nihai halini almis geleneksel Aleviligin yeri,
modernlesme pratikleriyle bitlikte sarsilmaya baslamis ve modern Aleviligin tohumlari atilmistir. Bu noktada,
geleneksel formun modernlesen Alevi Bektasi inancina gére daha kati kurallar icerdigi ve esnemedigi bir
vakiadir. Buradan yola cikildiginda 6zellikle kirsal alanda, Alevi Bektasi inancinin geleneksel formunun
korundugunu soéylemek mimkindir (Yildiim, 2018, s. 23-25). Ancak bu geleneksel form, modernligin
etkisiyle ¢6ziilme yasayan inang¢ unsutlarina siki stkiya baglanmayt da beraberinde getirmistir. Bunun yam
sira, prestij ve otorite sahibi dedeler, bunu korumanin yollar1 olarak muhafazakarlasmuslar ve Alevi Bektasi
zimresini kendilerine tabi kilmaya ¢alismiglardir.

Gelenceksel kaltir ve inan¢ Ogelerinin modernlesmeyle birlikte ¢Ozillme yasadigi ve 6zellikle
kentlerde terk edilmeye baslandigr gériilmis; inangsal aidiyetlerin sorgulanmaya baslandig gézlemlenmistir.
Bu durumun tarihsel, toplumsal ve politik olarak bircok sebebi oldugunu sOylemek gerekmektedir.
Periferiden kent merkezlerine gé¢ sonucu Alevi Bektasi bireyler, kimlik sorununu ¢ok derin bir sekilde
hissederken, Alevi Bektasi inancinin kent merkezlerinde yerini Kemalist, sol/sosyalist ideolojiye biraktigi
gorilmistir. Bu agidan bakildiginda kent merkezli Aleviligin, dénemin tarihsel ve toplumsal kosullarina
uygun bicimde sol/sosyalizm ya da Kemalizm soslu bir Alevilie dogru evrildigi ve melez bir yapiya
burindigini séylemek gerekmektedir (Yildirim, 2018, s. 23). Kirsal alanda yasanmaya devam eden Alevi
Bektasi inanct ise geleneksel formunu korumak ile birlikte kentlerdeki dezenformasyon sebebiyle geleneksel
yapisina sikt bir bicimde sarilmis ve bunu korumanin yollarint aramaya baglayarak adeta muhatazakar bir
yapiya burinmustiir. Muhafazakarligt evrimsel ilerlemenin disinda degerlendirmemek gerekmektedir.
Degisimin ve dontsimiin nispeten yavas ve kontrollii bir bicimde olmast gerektigi inanct, muhafazakar
ideolojinin temel 6zelliklerinden birisidir. Bu anlamda, geleneksel Aleviligin muhafazakar bir yapida olmasi
olduk¢a normaldir. Hatta Aleviligin gliniimiize kadar gelencksel yapisint korumasinda muhafazakar
olmasinin biiyiik katkist vardir.

Gelencksel Alevilik, ayni zamanda Alevilige yonelik milliyetci-muhafazakar yaklasimin da bir
sonucudur ve bu yaklasim, Aleviligin Stinni Islam inanctyla benzesen yonlerini daha fazla 6n plana cikarmayt
hedefleyerek “Alevi dindarligina Siinni dindarligi prizmasindan” (Yidirim, 2018, s. 67) yaklagsmaktadur.
Ozellikle 1960 sonrast siirecte geleneksel Alevilik, kirsal bolgelerde merkezden uzak, yalitilmis ve cemaat
iliskilerinin yaygin oldugu bir yapiyt siirdiirmiistiir. Geleneksel Alevilik, kendisini Islam dini icinde
konumlandirarak onun katt kurallarinin bir bélimiini igsellestirmis ve bunun disina ¢tkmanin yol ve erkin
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acisindan stkintt ¢ikaracagini ifade etmistir. “Bir Ses Boler Geceyi” filminde, Hiiseyin dede ve Bektas sofu,
bu durumu siklikla vurgulamaktadirlar. Bu baglamda, filmde Tsmail’in kendisini éldiirmesi (intihar etmesi)
Ortodoks Stinni inangta oldugu gibi geleneksel Alevilik formu agisindan da sorun olusturmaktadir. Ciinkii
geleneksel Alevilik, olusum strecini tamamlamis; inang esaslarini, kimlik unsurlarini, dini ve toplumsal
kurumlarint kendi i¢inde belirli kurallar ¢ercevesinde oturtmustur. Bu bakimdan onun disina ¢ikmak, inanct
terk etmek demektir. Buradan yola cikildiginda Ismail'in intihari, dede ve rehber tarafindan hos
goriilmemekte ve Ismail diiskiin sayilmaktadir. Yolun belirledigi degerler sistemi ve kurallar biitiiniiniin
devamliligt acisindan diskinlik 6nemlidir. Aynt zamanda diskiinlik, bir toplumsal norm olarak da ifade
edilebilir ve yaptrimlart vardir (Akin, 2020, s. 239). Dusktnlik, Alevi Bektasi inanct acisindan 6rf dist ilan
edilmekle esdegerdir ve diskiin birey, toplumdist olarak gorilmektedir; boylelikle yaptirima tabi
tutulmaktadir. Bu noktada duskinliik, Alevi Bektasi inancina sahip kisiye verilecek en biyik cezadir ve
toplum icinde duskiin birey bir nevi damgalanmaktadir. Cinki duskiin ilan edilen kisi, Alevi Bektasi
inancinin adap ve erkanina uymayacak seyler yapmis demektir. Ismail’in Giilizar ile diyaloglarinda, yanlis
anlagilarak diskiin ilan edilmekten korktugunu ifade ettigi “Tarikat erkdninin disina ¢itkamam, cikarsam
diiskiin sayilirim.” sozii acik bicimde Ismail’in geleneksel Aleviligin normlarini 6nemsedigini gosterir.
Béylece Ismail, gelenegin karsisinda olmadigini agtkga belirtmistir. Gelenegin diizgiin bir bigimde
isletilmemesi ya da ge¢misin korunmamast onun asil sorunudur. Alevi Bektasi inancinin geleneksel formu
gecmisin muhafaza edilmesiyle ic ice gegmektedir.

“Bir Ses Boler Geceyi” filmi, Alevi Bektasi inancinin merkezinde yer alan inanglar, degerler,
semboller, simgeler, kurallar ve iliski bicimlerinin neredeyse tamamint iginde barindiran cem ritieli ile
baslamaktadir. Alevi inanc sisteminde cem ritieli, ana unsur olarak olduk¢a 6nemlidir. Cem ritiieli, farklilasan
Alevi topluluklarinin ortak paydasii olusturmaktadir. Cem torenleri, ihtiyaca binaen farklilasmakta ve
“igerigi, icazet alinan, bagh olunan ocaklara gére degismektedir” (Ersal & Ersoz, 2013, s. 54). Ancak bu cem
toreni, Alevi Bektasi inang sistemi icinde 6zel bir anlama sahip olan (Akin, 2020, s. 93); genellikle yilda bir
sefer yapilan, dirlik, diizen ve birligin saglandig1 gérgti (Kirklar) cemidir.” Gorgi ceminin bu filmle birlikte
ilk defa beyaz perdeye aktarildig gérilmektedir. Gorgii cemleri bir anlamda arinma rittielidir; geleneksel yapt
icinde canlarin toplum huzurunda arinma yasadiklari, hesap verdikleri ve ayni zamanda hesap sorduklart bir
cemdir. Bununla birlikte gbrgii cemlerinde, talibin Alevi Bektasi inancina girmesi, ikrar vermesi, musahip
kardesiyle bitlikte goriilmesi ve sorgulanmast s6z konusudur.? Gorgli cemleri, toplum icindeki huzurun,
glivenin, adaletin, birlik ve beraberligin tesis edildigi; Alevi Bektasi bireylerin pir ve topluluk 6niinde
birbirlerinden sorumlu olduklari, rizalik aldiklart ve adaleti tesis ettikleri bir cem torenidir. Cem torenleri
Ozellikle de gorgii cemleri, genellikle kis mevsimlerinde ve kéyde herkesin katilabilecegi zaman diliminde
yapilmaktadir. Alevi Bektasi inancinda cem toreni, ibadetin Gtesinde dini ve toplumsal yapinin/sistemin
“sembollerinin kodlandig ritieller kompozisyonudur” (Yidirim, 2018, s. 260). Bu baglamda, filmin Alevi
Bektasi inancint bu kompozisyon dahilinde net bir bicimde anlatmasi beklenmektedir. Ancak filmde, cem
téreninin en 6nemli asamalarindan birisi olan rizalik alinmast ve dedelik kurumuna dair muhafazakarlik
elestirileri, geleneksel Aleviligin ¢aga ayak uyduramamast islenmektedir.

Alevi Bektasi inancina gére cem téreninin baglayabilmesi icin rizalik alinmasi gerekmektedir. Filmde,
Sitha’nin pencereden izledigi 6ykiiniin baslangict da rizalik alma sahnesiyle baslamaktadir. Dede, cemdeki
herkese tg¢ sefer “goniiller bir mi erenler?” diye sorarak, kdy icinde ayr1 gayriligin olmadigint teyit eder. Koye
genellikle bagka yorelerden gelmis olan dede, cem erkianinda bulunan topluluktan rizalik almadan cem
torenini yonetemez. Sadece dedenin degil ayni zamanda cemdeki herkesin birbirinden razi olmasi
gerekmektedir. Filmde, Hiseyin dede cem térenini baslatmak lzere meydana geldiginde, 6nce ceragin
uyandirilmasi/uyarilmast® asamasinin uygulanmast gerektigini ifade eder. Cerag uyarilir ancak dede (hak,

7 Gorgl cemi, bolgeden bélgeye farkls isimlerle anilmaktadir. Bas okutma, hizmet gérme cemi olarak da isimlendirilir
ve genellikle kis aylarinda Aleviler senelik ikrarlarini verirler. Bir anlamda Aleviligin toplumsal kurumlari, gérgii ceminde
devreye girer ve topluluk icinde bir hesaplasma yasanir. Gorgii cemine evliler, musahibi olanlar ve diigkiin olmayanlar
katilabilirler. Bu cem, bir anlamda sorgu cemi statiisiindedir. Sorgu sonucunda ya topluluk kisiden razi olur ya da razi
olmaz, r1zalik alinmaz ve dusktn ilan edilebilir (Yalcinkaya, 1996, s. 77).

8 Kltirel bellegin aktarimi baglaminda musahiplik kurumunun sosyal 6rgiitlenme icerisinde saglamis oldugu kontrol
mekanizmast hakkinda detayli bilgi icin bk. (Akin, 2018).

9 Gerag (delil) uyandirma, cemdeki on iki hizmetten birisidir ve Tantt’nin 151k bigiminde gériinmesi, Tanr’dan gelen ilk
1s18in Hz. Muhammed olmasi, Hz. Ali ve ondan gelen soyun bu isigin tastyicilart olmast anlaminda ve ruhun
aydinlanmasini sembolize etmek i¢in cem ritielinin baslangicinda delil ya da diger bir ifadeyle ¢erag uyandirilarak kandil,
mum, lamba ya da ¢ira yakilir (Korkmaz, 2016, s. 56). Boylelikle toplanilan mekanin koétiliklerden arinacagi
distntlmektedir. Bu baglamda, cemde toplanan canlarin hem fiziksel hem de ruhen bir aydinlanma yasamasint
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hakikat, ilim irfan makamint temsil eden) posta hemen oturamaz; ¢tinkd toplulugun da ondan razt oldugunun
ifade edilmesi gerekmektedir. Bu sirada rehber olan Bektas sofu, cem yapilan mekanda bulunan herkese
dededen raz1 olup olmadiklarint sorar, toplulugun biiytik bSlimu razi olsa da Ali Riza, esi (Zeynep) ve gelini
(Giilizar) dededen razi olmadiklarini soyler. Bunun tizerine dort kisinin Ismail’in cenazesini mezardan
ctkararak tabutun icinde cem yapilan mekana getirdigi goriliir. Rehber Bektas sofu, Ali Riza’ya “bu tabut
nedir?” diye sorar Ali Riza ise Ismail’in sogumus bedeni oldugunu séyler. Ali Riza, Ismail’in dualanmadan
g6miildiigii icin hakkinin yendigini ifade ederek, Ismail’in rehberi olan Bektas sofuya Alevi Bektasi inancina
gore rehberligin babadan énde geldigini séyler ve neden Ismail’in hakkini aramadigint sorar. Bektas sofu, bu
duruma tepki gostererek Ismail’in kendisini 6ldiirdiigiinit “Inancimiza gére Hakk’in verdigi cant hi¢ kimse
alamaz, bu ¢ok buyik giinahtir.”” diyerek meydana 6lintin ya da cenazenin getirilmesinin Alevi Bektasi
erkaninda gérilmedigini ifade eder ve boyle bir durumun cem téreninde olamayacagint belirterek tabutun
disart ¢ikarilmasini ister. Ancak Ali Riza, dualanmadan gomiilen oglu Ismail’in dualanmasini talep eder.
Ismail intihar ettigi icin Hiiseyin dede, Tsmail’i diiskiin saymis ve dualamamistir.!” Dualanmadan gémiilmek,
Alevi Bektasi inanct acisindan biiyitk bir sorun addedilmektedir. Ismail’in ailesi, onun dualanmadan
gbmillmesini istemeyerek yeniden dededen dualamasini ister. Alevi Bektasi inancinda dardan indirme cemi
olarak da adlandirilan bu olay, bir kisinin dliimiinden sonra 6lenin yakinlart araciligiyla; yakinlari yoksa
musahip kardesi araciligtyla geride kalanlarla helallestigi, sag kalan canlardan helallik aldigt bir cemdir. Her
Alevi Bektasi inancina sahip bir kisi, 6ldikten sonra dardan indirme cemine tabi olmaktadir. Bir anlamda,
mevtanin yattigl yerde rahat edebilmesi icin gereklidir. Bu sekilde rizalik alinmamasi durumu Hakk’in
karsisina kul hakkiyla gitmis olarak degerlendirilmektedir. Bu sebeple Ali Riza, Zeynep ve Giilizar, Ismail’in
dualanmadan gémiilmemesini isterler. Bektas sofu konustuktan sonra Hiiseyin dede de soz isteyerek Bektas
sofu gibi diistindigiini ve Ismail’in kendisini 6ldirdigiini boylece giinahlarin en bitytigiini (Alevi Bektasi
inancina gore cana kiymak en biyiik glinahtir.) isledigini belirtir ancak yine de cenazenin orada kalmasinin
erkdanin yuritilmesi acgisindan sorun olmayacagint ifade eder. Bir kisinin kendi canina kiymasi bile dar
meydaninda diiskiin ilan edilmesini gerektirmektedir. Baba Ali Riza ise Bektas sofunun rehber olarak
gbrevini yerine getirmedigini, Ismail’e yol gostermedigini vurgular ve oglunun dualanmasini yeniden talep
eder, yoksa onlardan razt olmayacagini bildirir. Bu noktada, geleneksel Alevilik agisindan cenazenin
kaldirilmast ya da dualanmast hususunda Alevi dede yerine kirsal bélgelerde Arapga bilen Alevi hocalarin
varligindan s6z etmek mumkindir. Dolayisiyla filmde, Alevi dedesine atfedilen dualamayi Alevi hocasinin
yapmast gerektigi vurgusu olduke¢a 6nemlidir (Sirinoglu, 2024, s. 65-67).

Geleneksel Alevi dindatligi icinde, kolektif bilin¢ olduk¢a 6nemlidir ve bu baglamda, kolektif bilince
uygun olarak cemde bulunan herkesin ayni oranda sorumlu oldugu durumlar mevcuttur. Bunlarin baginda
hesap verebilirlik gelmektedir. Film boyunca hesap verebilirlik mevzusu etrafinda yénetmen, Alevi Bektasi
inancinin geleneksel yorumunu beyaz perdeye aktarmistir. Cemde bulunan herkesle ilgili cem sirasinda hesap
sorulabilme durumu s6z konusudur. Cem toreninin baglayabilmesi icin herkesin birbirinden razi olmast
gerekmektedir ancak razt olunmadigi takdirde mesele ¢oziilene kadar cem tSreni baslayamaz. Alevi Bektasi
inancinda, cem toreninin gesitli nitelikleri vardir. Bunlar arasinda, cem t6reninin siyasi ve hukuki niteligi 6n
plana ¢tkmaktadir. Ozellikle Alevi topluluklarindaki asayis, cem térenleri araciligryla saglanmaktadir. Bunun
yani sira cem torenleri, aynt zamanda halk mahkemesi islevi gormektedir. Toplum icindeki ¢esitli sorunlar,
gbrgii cemi esnasinda dile getitilerek ¢6ziim yolu aranir ve bu noktada kolektif bir katilim saglanir. Cemde
alinan kararlar kesin ve net degildir ve sonrasinda sikdyet devam ettigi takdirde dedenin bagli oldugu ocagin
piri olan miirside kadar gidilmektedir. Filmin sonunda, Ali Riza bu durumu dile getirerek gerekirse pire,
miirside kadar gidecegini ifade etmis ve Ismail’in dualanmadan gémillmemesini istemistir.

Filmde hem Hiiseyin dede hem de Bektas sofu, Alevi Bektasi inancinin geleneksel formunu diger
bir deyisle muhafazakar yanlarini temsil etmektedirler. Bunun temel nedeni, aslinda hosgorili bir inang
olarak goriilen Alevi Bektasi inancinda, hosgdrii sGyleminin bazi durumlarda islemedigidir. Dede ve sofularin
geleneksel ve karizmatik otoriteyi temsil ettigi cem torenlerinde, bazt durumlarda kati ve acimasiz bir tutum

icermektedir. Ayrica ¢erag/delil hizmetinin mitik kokeni, teolojik arka plant ve tasavvufi zemini hakkinda detaylt bilgi
icin bk. (Akin 2023a).

10 Dualamak, Hakk’a yiiriiyen canin dardan indirme ceminin yapilmasidir (Dedegarkinoglu, 2018). Alevi Bektasi
inancinda Sliim; Hakk’a ytirtime, don degistirme gibi isimlerle anilmaktadir. Bu noktada, Allah’in nurundan yaratilan
insanin yeniden Allah’a kavugabilmesi icin dardan indirme ceminin yapilmast ve Hakk katina dualanmis bir bicimde
ulasarak ruhunun bedenini terk etmesi gerekmektedir. Bu noktada, élen canin dinyaya geldigi gibi Hakk’tn huzuruna
ctkabilmesi i¢in kul hakki yememis bir halde olmast, bir hak varsa da 6len canin akrabalart ya da musahibinin 6len cana
kefil olarak hakki olana hakkinin verilecegini bildirmesi gerekmektedir. Bitin bunlar, dardan indirme ceminde
yapilmaktadir. Béylece can Hakk huzuruna kul hakk: yemeden ¢tkmis olacaktir.
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sergilenebilmektedir. Ancak 6zellikle Ortodoks Islami séylemle kesisen noktalarda, Alevi Bektasi inancinin
da muhafazakar oldugu gorilmektedir. Ismail’in intihar ederek Hakk’in verdigi cant kendisinin almast hem
Alevi Bektasi inanct hem de genel olarak Islam dini acisindan bir kesisim noktast olusturmakta ve intihar
eden kisinin Hakk’in verdigi cant kendisinin almast en blyiik giinah olarak algilanmaktadir. Bu baglamda,
Hiiseyin dede “tarikat yolcusunun yolu bellidir”” diyerek Ismail’in bu yolun gerekliliklerine uymadigini ifade
etmistir. Aslinda Ismail de hem Bektas sofuyu hem de Hiiseyin dedeyi ayni sebeple suclamustir. Ismail hem
Bektas sofu hem de Hiseyin Dede’yi bilgisiz ve cahil olmakla, yolun gerekliliklerini tam olarak
yansitamamalari nedeniyle elestirmekte ve Hakk icin ugrasmak yerine kendi bireysel ¢ikarlari/para icin Alevi
Bektasi inancint kullandiklarimi diisiinmektedir. Ismail, kimil insan olmak isterken dede ve sofularin onunla
ilgilenmedigi, yolun gerekliliklerini yerine getirmedikleri gériilmektedir. Ancak filmde, Ismail’in ifade ettigi
gibi ne Bektas sofunun ne de Huseyin dedenin Alevi Bektasi inancint kendi ctkarlari dogrultusunda
kullandiklarina yonelik bir diyalog ya da goriintiiyle karsilasilmadigini séylemek gerekmektedir. Bu baglamda,
Ismail’in séylemlerini destekleyecek herhangi bir unsur filmde yer almaz. Ozellikle dedelere yonelik cahillik
ve kendilerine ¢ikar saglama soylemi, Ismail tarafindan ifade edilirken Alevi Bektasi inancinin geleneksel
formunun tastyicist olan dedelerin s6zlu kiltirden geldikleri ve Alevi Bektasi inanct ve kiltiiriinil yuzyilardie
tasidiklary; bunu yaparken de bir¢ok zorluga, baskiya gégis gerdikleri gergegi gérmezden gelinmektedir.
Yé6netmenin, dedelerin yetersizligine yonelik bu tavri, Ismail araciligiyla ifade edilirken tarihsel, toplumsal ve
politik baglam g6z ard: edilmekte ve bu durumun, dedelerin tercihi oldugu gibi bir algt yaratilmaktadir.
Halbuki Alevi Bektasi inanct ya da kiltiirtiniin yuzyillardir baski, asimilasyon politikalari karsisindan dik bir
bicimde kalmasinin en 6nemli sacayagint dedeler olusturmaktadir. Bu durumun temel noktast da geleneksel
Alevi Bektasi inan¢ formunun korunmasinda yatmaktadir. Dedeler de bu inan¢ formunu strdirerek
korumaya calismuslardir. Ancak film, dedeleri ve onlarin yardimeist konumunda olan rehberleri, sofulari
gliniin gerekliliklerine gére hareket etmedikleri, giinceli yakalayamadiklar ve elestirel diisiinceye miisamaha
gostermedikleri sebebiyle belirli bir noktada hapsetmektedir.

Filmde, schirde market isleten Hiiseyin dedenin cem torenindeki muhafazakar ve katt tavrinin
aksine giindelik yasam pratikleri baglaminda yasam bicimi olarak modern bir birey olmay1 savundugunu
s6ylemek mimkiindiir. Ismail’in kdmil insan olma disiincesi, Hiiseyin dedeye abartili gelirken, ona séylemis
oldugu kente gidip bir yasam kurmast, ayni zamanda babasina da yardimct olmast diisiincesi, [smail
tarafindan reddedilmis ve Ismail, hakikatin ve kimil insan olmanin pesinde oldugunu ifade etmistir. Dedenin
bu sézleri, zihinsel olarak aydinlanmak isteyen Ismail’i yolundan gevirme girisimi olarak algilanabilir ancalk
onun da Stesinde kamil insan olabilmek i¢in Alevi Bektasi inancinin kildan ince kiligtan keskin yoluna vurgu
yapmak amactyla séylenmistir. Inancin ahlaki ve hukuki prensipleri, son derece agirdir ve bu agirhgt herkesin
tagtyamayacagl disincesi genel anlamda hakimdir. Hiseyin dede de bu durumu vurgulamak istemistir.
Ancak Ismail’in yolun/inancin gerekliliklerini yerine getirme noktasindaki ideal diigiincesi, Alevi Bektasi
inanct noktasinda, Hiiseyin dededen ve sofulardan daha duyarlt oldugunu géstermektedir. Hiseyin dedenin
Ismail’e karst kiiciimser tavri, onun hakikatin pesinde olamayacagina olan inanci, Ismail’in dede ve sofular
noktasindaki fikirlerini daha da somutlayarak onlarin giindelik yasam pratiklerine, kendi bireysel ¢ikarlarina
gbre hareket ettikleri disiincesine yol acmistir. Bylece yolun gerekliliklerini yerine getirme noktasinda
Ismail, “Bana bu sofulardan fayda gelmez, bunlarin eline, beline diline hikim ol demekten baska bildikleri
yok.” diyerek dede ve rehberi suglamis; onlarin bilgisiz ve cahillifine vurgu yapmius, yollarint sagirdiklarini,
Hakk davasindan distiiklerini ifade etmistir.

Filmde yénetmen, Ismail’in intihar etmesi ve bununla ilgili stirecin cem tdreninde tartisiimasi
tzerinden geleneksel ya da muhafazakar Alevi Bektasi inancinin artik yeni nesil icin belirleyici olmadigini,
yetersiz kaldigini bu anlamda dedelerin, miirsitlerin ya da pirlerin de kendilerini modernize etmesi gerektigini
ifade etmek istemektedir. Bunu yaparken de Alevi Bektasi inancinin Stnni Ortodoks inanca yaklastigt
noktaya dikkatleri ¢ekerek her iki inancin ortaklastigini ve bunun elestirilmesi gerektigini Ali Riza’nin
cemdeki sozleriyle ifade eder. Film boyunca hem Hiuseyin dede hem de Bektas sofu ile ilgili olumlu
dustinceleri olan Ali Riza, Alevi Bektasi inancindaki Tanrt sdylemiyle uygun bicimde Bektas sofu ve Hiiseyin
dedenin Ismail’i dualamayacagini séylemesi tizerine, “Allah actyandir, koruyandir, sevendir ama giinii
geldiginde o hesap sorar.” diyerek dedenin Ismail’i dualamadan gémmesini elestirmistir. Bu baglamda, hesap
sorucu makam olarak Tanrr’y1 gbstermis ve Hiiseyin dede ile Bektas sofunun Tanri ile kul arasina girdigini
ima etmigtir. Boylelikle yonetmenin geleneksel ya da muhafazakar Alevi Bektasi inancina nasil baktigt ifade
edilmek istenmistir. Bu baglamda y6netmen, inancin Tanri ile kul arasinda olmast gerektigi diistincesini ifade
ederek, sayginlik ve otoritesini kaybetmis dedenin simgesel olarak Ismail’i dualamast gerektigini Ali Riza’ya
sOyletmistir. Arttk zamanin gerekliliklerine gére modernize olmus bir Alevi Bektasi inanci, yonetmen
tarafindan 6nemsenmekte ve filmde vurgulanmaktadir. Bu baglamda, Alevi Bektasi inancinin
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modernizasyonu ve erkanin degismesi gerekliliginin altt cizilmistir. Clinkdi Alevi Bektasi inancinin bunu
gerektirdigi, ybnetmenin asil anlatmak istedigidir. Gintimiizde Alevilik Bektasilik, glincel sorunlar karsisinda
kendisini yeniden tretebilen ve onlara uygun bicimde konumlanabilen bir inan¢ ya da kimlik olarak
gbzikkmektedir. Ancak filmde, bu durumun gecerli olmadigt belirtilmistir. Yonetmen, Alevi Bektasi inancinin
insanligin ihtiyaclarina gbre yeniden yorumlanmasi gerektigi disiincesini Hiseyin dede ve Bektas sofu
6zelinde, geleneksel Aleviligi elestirerek ortaya koymustur.

Genel olarak film, birbirinden bagimsiz gibi goériinen Sitha ve Ismail karakterlerinin kimi noktalarda
birbirine benzesen Sykiist etrafinda sekillenirken, Alevi Bektasi inancina dair kimi unsurlar da agik bir
bicimde ifade edilmektedir. Filmde hem Bektas sofu hem Hiiseyin dede hem de Ali Riza, Alevi Bektasi
inancina dair kimi kavramlari ve olaylart filmin icinde Gykiiyle bitiinlestirerek aciklamaktadirlar. Béylece
filmde, Alevi Bektasi inancina dair hicbir sey bilmeyen kimselerin inanca dair bir fikir sahibi olmalari
saglanmaktadir.

Filmde, Tsmail karakteriyle Siiha arasinda bir paralellik kurularak ikisinin de idealize ettigi degerlere
vurgu yaptlmistir. Aslinda Sitha, Ismail karakteriyle birlikte bir i¢ hesaplasmayi da yapmaktadir. Ismail, Alevi
Bektasi yolunu ideallestirirken Sitha, devrimci bir birey olmayi ideallestirmekte ve bunun i¢in sevgilisiyle bile
ayrilmayt goze almaktadir. Ismail’in esi Giilizar ile Demet arasinda bir bag kurmak miimkiindiir. Demet,
Stiha’yr ideallerinden vazgecirerek konformizmi tercih edip idealize ederken (Demet artik baska tirli bir
yasam stirmek istedigini Sitha’ya ifade etmistir.) Giilizar da Ismail’in sir olarak ona séyledigi, su icerken kendi
aksi yerine Hz. Ali’nin aksini gérdiigiinii annesine sGylemis ve onun kendisini 6ldiirmesinde rol oynamgtir.
Alevi Bektasi inancinda, sir olduk¢a 6nemlidir. Ser verilip sir verilmez; sir kimseye acilmamalidir. Sirrin ifade
edilmesi ya da séylenmesi, yabanct unsurlarin dahil olmasi anlamina gelir ve bu da inancin esaslarini tehdit
etmektedir. Boylelikle Tsmail’in sirri fas olmus ve onun kendisini éldiirmesine yol agmustir. Giilizar, bu
sebeple filmin bagindaki sahnelerde, Ismail’in Sliimiiyle ilgili kendisini sorumlu tutar. Ancak ilerleyen
sahnelerde, Gulizat’in filmin baslarindaki cekingen tavri, cem toreninde yerini dedeye/otoriteye/iktidara bir
baskaldiriya birakir ve karakter déntisimi yasanir.

Filmde, Ziilfii karakteri, Ismail’in musahibi olarak 6n plana gtkarken Alevi inancinda musahiplik
olgusunun 6nemini de vurgulamaktadir. Alevi inancinin temel unsurlarindan birisi olarak da ele alinan
musahiplik, Alevi yoluna girmenin temel sartlarindandir. Gelenekte musahiplik, ikrar vermis olup kan bagi
tagimayan evli iki kisinin esleriyle beraber dede ve toplulugun 6ntinde yolun esaslarini yerine getireceklerine
ve Hakk’a yuriylinceye kadar kardes kalacaklarina; birbirlerini destekleyeceklerine, birlik ve dirlik icinde
yasayacaklarina dair s6z verilmesi esasina dayanmaktadir (Yildiz, 2009, s. 397). Dért kisilik iki aile, aynt
zamanda Alevi toplulugunun cekirdegini de olusturmaktadir. Filmde, Ziilfii miimkiin oldugu kadar Ismail’e
sahip ¢tkmakla birlikte Giilizar'in Ismail’in sirrint séylemesi sonrasinda Ismail’e yiiz gevirir. Ismail’in akli
dengesini yitirdigini distinir. Gorgii cemi sirasinda Ziilfii, dededen s6z istemeden Ismail’in tabutunun
dualanmasint ister ve “Yeter artik bu insanlarin ¢ektigi, dualayin su zavalliyr da g6tirtiip gémelim.” der.
Bunun tzerine dede, Zulfi'nin isteginin Alevi Bektasi adap ve erkanmna aykiri oldugunu ifade eder.
Sonrasinda Zulfi’nin istegini ifade bicimi, meydanci/gozcti tarafindan disart ¢tkarilmasini gerektirmis ve
Zulfa, cem mekanindan cikarilmistir. Geleneksel Alevilikte, cem ritieli sirasinda belitli hizmetler vardir.
Gozcilik de bunlardan birisidir. 12 hizmetliden birisi olarak gbzcii, cem sirasinda diizeni saglamakla
gorevlidir (Korkmaz, 2016, s. 111); dedenin isleyise hakim olamadigi durumlarda yardimet olur (Ersal, 2016,
s. 205).

2.3. Geleneksel Alevilige Dair Géstergeler

Filmde, Alevi Bektasi inancina dair géstergelerin basinda, cem evinde bulunan Hz. Ali ve Atatiirk
portrelerinin yant stra Hz. Ali ile aslan resmi ve 12 Imamlarin resimleri gelmektedir. Daha 6nce de belirtildigi
gibi 6zellikle Hz. Ali portresi, Alevi Bektasi inancinin en 6énemli gostergeleri arasindadir. Bunun yant sira
Ismail’in kimil insan olmak tizere daglara ¢ikarak inzivaya cekildigi sahnelerde, dereye inip su igerken suda
Hz. Ali’nin aksini gbrmesi yine Alevi Bektasi inancina ait bir gdsterge olmakla birlikte kamil insan olma
amacini tastyan Ismail’in, kimil insan mertebesine ulagtigt anlamint dogurmaktadir. Suda aksini gérdiigii Hz.
Ali’nin insan-1 kamili temsil ettigi bilinmektedir. Ayrica Ismail’in kimil insan olma yolunda bir aydinlanma
yasadigi, basindaki hale ile belirmektedir. Hale aslinda ¢ok 6nemli bir simgedir ve genellikle Hristiyan
ikonografisine aittir. Bu noktada, Ismail’in basindaki hale, onun insan-1 kamil olduguna ve kutsal kisiligine
atif yapmaktadir. Aslinda Hristiyan ikonografisinde de hale, kisinin kutsiyetini simgelemektedir. Hz. Tsa’nin
tasvirlerine bakildiginda basinda bir hale gérilmektedir (Cebi & Nacaroglu, 2015, s. 29).
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Baglama esliginde cem téreni ve semah doéniilmesi, mersiyelerin sGylenmesi yine Alevi Bektasi
inancinin temel gostergeleri arasindadir. Filmde, Hz. Ali’nin yani sira Atatiirk’iin portresi de cem yapilan
mekanda asiidir. Aleviler agisindan Atatiirk, laik demokratik Turkiye Cumhuriyeti’nin kurucusu olmast
sebebiyle ve Ozellikle laiklik temelli reformlart yapmast dolayistyla oldukca 6nemlidir. Ama bunun da
otesinde, Alevilerin Siinni Islam tarafindan kusatildigi ya da tecrit edildigi donemde laiklik, Alevilerin
kurtulug yolu olarak goriilmustir. Bu baglamda, bircok Alevi Bektasi icin Atatlirk’e ulGhiyet atfedilmis, Hz.
Al’nin yerylzine yeniden inmis hali yani tenastih inancinin bir parcasi olarak Atatiitk’e 6nem verilmis
(Massicard, 2007, s. 50) ve neredeyse Hz. Ali arketipi gibi mitik bir figlire déntstirilmustir. Atatiirk
portreleri aynt zamanda Alevi Bektasi inancinin ya da Alevi Bektasi kimligine sahip bireylerin devlete
bagliliginin da simgesi olarak goriilmektedir.

Filmde, Ismail’in bebekken kayboldugunda Hz. Hizir'in annesine yardim etmis olmast ve Ismail’in
bulunmasi, Alevi Bektasi inancindaki Hizir sGylemiyle ortiismektedir. Hizir, bu inanca gore darda olanlarin
darina yetisen, onu ¢agiran ve inanan insanlarin zor durumda kaldiklarinda yanlarinda olan bir varliktir.
Ancak bu noktada temel sart, kalbin temizligidir (Cinar, 2020, s. 65). Ismail’in tabutu cem evinden
cikarilirken tabut diiser ve kapagt ailir. O esnada Ismail’in annesi, tabutun i¢inde yine Hizir’t goriir. Buradaki
yan anlam, Ismail’in Hizir donunda goriilmesinin, onun ermis bir kisi olduguna delalet ettigidir. Benzer bir
durum Sitha’nin da basina gelmistir. Stiha, illegal sol Srgiit iyeliginden polis tarafindan arandigi dénemlerde,
adinin sahte Giniversite kimliginde yazan Mehmet Ozer, babasinin da Bekir Ozer oldugunu ifade etmistir.
Aslinda Siiha, hi¢ bilmedigi bir adresi ailesinin eviymis gibi gdstermis ve yine hi¢ tanimadig Bekir’i babasi
olarak polise soylemistir. Polis, Bekit’i karakola getirdiginde Bekir, Sttha/Mehmet’in onun oglu oldugunu
sOyleyerek polisin elinden kurtarmis ve cezaevine girmesini 6nlemistir. Bu noktada, Sitha’yt polisin elinden
kurtaran oyuncu (Ali Stirmeli) aynt zamanda Hizit’t da canlandiran oyuncudur. Boylece, yan anlam diizeyinde
Stha’yt darda/zorda kaldigt durumda kurtaran kisi de Hizir olarak temsil edilmistir. Bunlarin yant sira cem
toreninde, kadinlt erkekli bir arada bulunulmasi, cemde bulunanlarin birbirlerine can diye hitap etmeleri;
cemde bulunanlar tarafindan sézel olarak kirklar, inang, yol, erkan ifadeleri, Bektas sofunun kirklar
sOylencesinden bahsetmesi yine Alevi Bektasi inancinin gostergeleridir ve Alevi Bektasi inancint vurgulamak
tzere kullanilmistir.

Filmde yer alan bir diger gosterge ise giivercindir. Ismail'in magarada gecirdigi zamanda kayaya
konan beyaz giivercin, mitolojik temelli olmakla bitlikte Alevi Bektasi inanci acgisindan Hact Bektas Veli’yi
temsil etmektedir (Cebi & Nacaroglu, 2015, s. 38). Menakipnamelerde gectigi sekliyle Hact Bektas Veli, Hoca
Ahmed Yesevi tarafindan Horasan’dan Anadolu’ya goénderildiginde givercin donuna girer ve
Sulucakarahéyiik’e konar. Filmde de benzer bigimde Ismail’in kimil insan olmasina da génderme olarak
diistiniilebilir. Ismail, tam da Hac Bektas Veli'nin ogretilerinde oldugu gibi insanlarin goniillerini
déntstirmeyi, ilahi aska erismeyi, sevgiyle riilii bir yasam stirmeyi kendisine siar edinmistir (Artan, 2023, s.
208; Artan Ok, 2024, s. 182; Bahatlu, 2022, s. 53-50).

Filmde, Alevi Bektasi inancinin temel felsefesini olusturan insan duisiincesi ve insana ulGhiyet
atfedilmesi, Ismail tarafindan ifade edilmistir. Alevi Bektasi inancinin insan temelli hiimanist yaklasimu,
Ismailin “Ellerin Kabe’si var benim Kabe’m insandir, kuran da kurtaran da insanoglu insandir; Alevilikte
insan, disiincenin gobegindedir.” sozleriyle belirtilmektedir. Ismail, Ziilfii ile dagda ¢obanlik yaparken
“Tanrt her yerde, her seyde; sende, bende, hepimizde. Bak, Hallac-1 Mansur bunu anlayip icindeki ilahi nuru
bulunca ‘Enel Hakk’ dedi, onun icin de 6ldiirdiiler onu. Iste bizim de i¢imizdeki nuru bulup kamil insan
olmamiz lazim Ziilfi.” dedikten sonra “Enel Hakk” diye bagirmaya baslamaktadir. Ismail, Alevi Bektasi
inancinin dayandigi tasavvuf felsefesinin en 6nemli vurgularindan birisi olan Tanr’nin her yerde ve her seyde
oldugu diisturunu agik bir bicimde dile getirmistir. Yerylztndeki her sey Tanr’nin yansimasidir ve Tanr’dan
bir parca olarak gérmek gerekmektedir ya da Tantt’'min bilgisinden bir parca alarak “mutlak varligin
Ozelliklerine ulasmak™ s6z konusudur (Giray, 2012, s. 190). Bu sebeple, Alevi Bektasi inanci noktasinda
Vahdet-i viicut felsefesinden yola gikarak Tanri, evren ve insan bitliginin alti ¢izilmigtir. Biitin kainat,
Tanrr’'nin mutlak varhgina bagli olarak var olabilmektedir. Ismail ve Ali Riza’nin, iyi ile kotiiniin de i¢imizde
oldugu vurgusu yine Alevi Bektasi inancinin siirekli vurguladigi bir durumdur. Ismail’in Alevi Bektasi
inancinin kékenlerine dair soyledigi Yesevilik, Melamilik ve Kalenderilik vurgulari, Alevi Bektasi inancinin
koklerine dair yonetmenin dustincelerini ifade etmektedir. Yonetmenin Alevi Bektasi inancinin senkretik
yapisint vurgulamak istedigi ve inancin kéklerinin Eski Turk inanglarmna kadar gétirtlebilecegi diisincesi,
buradan yola ctkarak ifade edilebilir.

Filmin acik/gorintr bir bicimde Alevi Bektasi inancint beyaz perdeye tasidigini soylemek
mumkiindir. Ancak Alevi Bektasi inancindaki cesitli yozlagsmalar, filmin konusunu olusturmaktadir. Film
boyunca yonetmen, sdylemek istediklerini Ismail’in agzindan séylemekte ve Ismail’in karsisina Alevi Bektasi
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inancinin kurumsal kimlikleri ve geleneksel karizmatik otoritenin yansimast olarak degerlendirilebilecek
dedeleri, rehberleri koymaktadir. Dedelerin ve rehbetlerin bilgisiz, cahil, kendilerini gelistirmekten aciz ve
yoldan sapmis olduklart vurgusu, Ismail aracihigiyla yénetmen tarafindan ifade edilmektedir. Bununla birlikte
dedeler, muhafazakarligi temsil ederken Ismail onlarin karsisinda kimil insan vurgusu yapip ve onlara karst
gelerek elestirmesi, elestirel aklt 6n plana ¢ikarmaktadir. Bu baglamda Ismail, aydinlanmanin simgesi olarak
gosterilmeye ¢alismustir (Cebi & Nacaroglu, 2015, s. 29). Aydinlanma diisiincesinin simgelerinden bireysel
aklin 6n plana cikarilmast gerektigi, Ismail ve Giilizar arasindaki diyalog sirasinda Ismail tarafindan
vurgulanmustir. Ismail’in Giilizar’a “Herkes kendisinden mechul, diistinelim aklimiz kullanalim, hakikati
kendimiz bulalim ancak Oyle kamil insan oluruz.” demesiyle, aklin baska birilerine kiraya verilmemesi
gerektigi dusiincesinin altt ¢izilmistir. Bu noktada, Ismail’in cagin gerekliliklerinin gerisinde kalmis olan
dedelige dair olumsuz bir génderme yaptigint séylemek miimkiindiir. Ismail, diisinmenin ve elestirel aklin
sembolii olarak dede ve rehberin yetersizliklerini ortaya koymaya calismistir. Ancak ifadeyi sadece Alevilik
Bektasilik acisindan degil, bunun yani sira din adina akillarini kiraya veren diger cemaat ve tarikatlari da icinde
barindiran bir ifade olarak gérmek gerekmektedir.

Sonug

Film, genel anlamda Aleviligin geleneksel formuna dair niiveleri barindirtyor olsa da gesitli agilardan
tam anlamiyla geleneksel formu yansittift séylenemez. Filmde, dede ve rehberin inangsal olarak insanlart
yonlendirmekten aciz olduklari vurgusu; dede, pir ve mursitlere yonelik bir elestiri olarak gézlemlenmektedir.
Bu durumu, 1970’li yillarda 6zellikle kirdan kente gog ile bitlikte sol/sosyalizm ve buna bagli olarak da sinif
bilinciyle tanismaya baslayan Alevi genclerinin dedelere yonelik sinifsal sémiirii sagladiklar: elestirisinin bir
yansimast olarak da gérmek mimkindir. Bununla birlikte, yine aynt ddnemde genglerin kentlerde cesitli
kaynaklarla tanisarak onlardan kendi inang ve killtiitlerine dair yeni seyler 6grendikleri bilinmekteditr. Boylece
kendi inanglart hakkinda sadece dede ve rehberin baglayiciligindan kurtulmuslardir. Bu durum, onlarin
dedelik kurumuna daha elestirel bakmasint da beraberinde getirmistir. Filmde, dedeler bir ruhban sinifi gibi
gosterilerek bilgiyi tekellestirmekte; [smail’i ve onun bilgisini hor gérmektedirler. Bu baglamda, dedelerin bu
tavri, geleneksel ve muhafazakar degerlerin korunmasi anlamina gelirken yenilik¢i ya da devrimei bir karakter
olarak Ismail’in onlarla catismasint da beraberinde getirmistir.

Filmde, Alevi Bektasi inanct acisindan karizmatik otoriteyi temsil eden rehber, dede, pir veya miirsit
gibi kurumlara yonelik elestirinin bir diger boyutu ise gen¢ nesillerle kurduklari iliski acisindandir. Ozellikle
dedeler, geng neslin yolun adap ve erkdnina dair sorularini yanitlayamamakta, onlara 6nderlik edememekte;
bu anlamda onlarin talep ve dileklerini yerine getirememektedirler. Yénetmen, bu anlamda Ismail’in dedelere
getirdigi elestiriyi onaylamakla birlikte bunun kaynagina dair sorunsali, sadece dedelerin kendilerini
yetistirmemesinde ve cahil kalmalarinda bulmaktadir. Ancak yiizyillardir bask: altindaki bir toplumun yol
onderi olan dedelerin, Alevi Bektasi inancini bugiine kadar tasidiklart gercegine yonetmen deginmemekte,
sadece onlart yargilamaktadir. 1950 sonrasinda kirdan kente gog, okuma yazma oraninin artisi, sol/sosyalist
ideolojinin Aleviler arasinda yayilmasiyla birlikte dedelerin yetersizliklerine dair yaygin bir disiince ortaya
ctkmustir. Ancak, vaziyeti Alevi Bektasi inancina dair Osmanl’dan Tirkiye Cumbhuriyeti'ne kadar devam
eden sistematik asimilasyon politikalarina direndikleri gercegini g6z ardi etmeden degerlendirmek daha
dogru olacaktir.

Filmde, Ismail’in gelenek ile catismasindan ¢ok, gelenegin dede ve rehber tarafindan dogru
aktarilmadigina dair vurgusu 6n plandadir. Gelenegin dede, pir, miirsit tarafindan dogru aktarilmas: ve
insanlarin Alevi Bektasi inancini dogru anlayarak icsellestirmeleri, Ismail’in neredeyse tek istegidir. Bu
baglamda, kamil insan olma arzusu, Alevi Bektasi inancinin nihai hedefidir. Topluluk icindeki herkesin bu
amac dogrultusunda hareket etmesi gerektigi diisiincesi, Ismail tarafindan ifade edilmektedir. Ancak Ismail,
geleneksel Aleviligin kabul edemeyecegi bir bicimde intihar ederek hayatina son vermis ve inancinin
gerekliliklerinin disina ¢tkmistir.

“Bir Ses Béler Geceyi” filmi yonetmeni Ersan Arsever’in Alevi Bektasi inancina sahip oldugu
bilinmektedir. Bu bakimdan Ismail karakteri ayni zamanda yonetmenin kendi hikayesinin bir pargasint
olusturmaktadir. Giindelik yasamda modernize olmus dedelerin kendi inang esaslarini ikinci plana iterek
giindelik yasam pratikleri cercevesinde yasamlarini idame ettirme ihtiyaclarinin esiri olmalari, Ismail’in
dedeler hakkindaki en buytk elestirilerinin basinda gelmektedir. Dedeler, sayginlik ve otoritelerini modern
yasama ayak uydurduklari middet¢e kaybetmisler ve bilgi ve gorgiilerini artirmanin yerine yasamsal
kaygilarin1 6n plana cikarmuglardir. Filmde, Tsmail araciligiyla bu durumun alti kalin bir bigcimde cizilmektedir.
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Filmin hem gectigi dénem hem de mekan noktasinda, geleneksel Alevilige dair bircok 6Sgeyi
gosterdigini sdylemek mimkindiir ancak bu Ggelerin, Alevi inancinda oldugu gibi gercekei bir bicimde
gosterilip gosterilmedigi hususunda soru isaretleri bulunmaktadir. Filmin bir roman uyarlamasi olmast ve
romana bagl kalmasi, bu noktada y6netmenin sorumlulugunu gérmezden gelmeyi engellememektedir.
Dolayistyla yonetmen, bir tartismayt ortaya koyarken ele aldigi meseleyi ayrintilt bir bicimde analiz etmelidir.
Bu noktada yonetmenin geleneksel Alevilige dair ortaya koymus oldugu imgeler, sorunlar icermektedir.
Mevtanin dede tarafindan dualanmasi ya da cenazesinin kaldirilmasi, cenazenin cemevine getirilmesi,
dedenin rehber tarafindan dara ¢ekilmesi gibi hususlar, geleneksel Alevilik olarak ifade edilecek formda
bulunmamaktadir. Ancak filmde, bunlar geleneksel Aleviligin bir pargasi olarak sunulmustur.
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TRACES OF TRADITIONAL ALEVISM IN THE FILM “A NOISE IN THE NIGHT”
(Extended Summary)

Itis possible to say that ethnic and religious identities, which have also been referred to as the other
since the establishment of the Republic of Turkey, have started to be more frequently addressed and
discussed by directors in Turkish cinema, especially after 2000. After 1990, with the impact of changing
historical, social and political conditions, the issue of identity has brought about debates in Turkey as in the
rest of the world. Based on a multicultural social structure, the importance of the coexistence of different
ethnic and religious identities is among the most important issues of the post-1990 period. This situation
started to be strongly reflected on the silver screen especially after 2000, when a new generation of
filmmakers emerged in the field of cinema. Alevi Bektashis, who live in a vast geography from Central Asia
to the Balkans, but predominantly in Anatolia, began to find a visible place in Turkish cinema after 2000.
Alevi Bektashi groups, or Alevism and Bektashism, which were usually represented implicitly in Turkish
cinema during the Yesilcam period, have taken their place in Turkish cinema as the main or sub-theme after
2000. In this framework, this study will examine the way in which the traditional form of Alevism is handled
on the silver screen in the movie “Bir Ses Béler Geceyi” (A Noise in the Night), which was adapted by
director Ersan Arsever from Ahmet Umit’s novel of the same name in 2011, using the Foucauldian critical
discourse analysis method.

The film “Bir Ses Béler Geceyi” is one of the films in Turkish cinema in which Alevi Bektashi belief
is visible. Filmed in 2011, the movie was shot at the end of the Alevi Workshops organized by the
government in 2007. The movie takes place in the 1980s in the Alevi village of Zile district of Tokat
province, where traditional Alevism was practiced. The main subject of the film is the criticism of the
traditional or conservative perspective on the Alevi Bektashi faith through the character Ismail. The
traditional Alevi representation of Alevism, which is clearly revealed by the dede and the guide, especially
during the etiquette ceremony, constitutes the orthodoxy of the Alevi Bektashi faith that the director
criticizes. The film tells the story of Ismail’s suicide, fearing that he would be declared a fallen man as a
result of the revelation of his secret, and the reaction of his family and loved ones to his burial by the dede
without prayers, and their bringing the deceased to the cemevi for prayer and burial. At this point, the strict
rules of the traditional form of Alevism are emphasized and criticized by the director.

In the film, rather than Ismail’s conflict with tradition, his emphasis on the fact that tradition is not
transmitted correctly by the dede and the guide is at the forefront. It is almost Ismail’s only wish that the
tradition is transmitted correctly by the dede, pir and murshid and that people understand and internalize
the Alevi Bektashi faith correctly. In this context, the desite to become a perfect human being is the ultimate
goal of the Alevi Bektashi faith. Ismail expresses the idea that everyone in the community should act in line
with this goal.

Another dimension of the film’s criticism of institutions such as guides, dede, pirs or murshid, who
represent charismatic authority in terms of Alevi Bektashi belief, is in terms of their relationship with the
younger generation. In particular, the grandfathers are unable to answer the questions of the younger
generation about the etiquette and manners of the path, they are unable to lead them, and in this sense, they
are unable to fulfill their demands and wishes. In this sense, the director approves of Ismail’s criticism of
the grandfathers, but finds the problematic at its source only in the fact that the grandfathers do not educate
themselves and remain ignorant. However, the director does not mention the fact that the grandfathers,
who have been the road leaders of an oppressed society for centuries, have carried the Alevi Bektashi faith
to this day, and only judges them. After 1950, with urbanization, the increase in literacy rates and the spread
of left-wing socialist ideology among Alevis, the inadequacies of the grandfathers became apparent.
However, it would be more accurate to evaluate the Alevi Bektashi faith without ignoring the fact that they
resisted the systematic assimilation policies that continued from the Ottoman Empire to the Republic of
Turkey.

The main indicators of the Alevi Bektashi faith in the movie are the portraits of Hz. Ali and Atatiirk
in the cemevi, as well as the picture of Hz. Ali and the lion and the pictures of the 12 Imams. In addition,
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when Ismail looks into the water, he sees the reflection of Hz. Ali and there is an image similar to a halo on
his head, which are indicators that he has reached the level of perfect human being.

Ersan Arsever, the director of “Bir Ses Boler Geceyi” (A Noise in the Night), is known to be of
Alevi Bektashi faith. In this respect, the character of Ismail is also a part of the director’s own story. One of
Ismail’s biggest criticisms of the modernized grandfathers is that they push their beliefs to the background
and become enslaved by their need to survive within the framework of daily life practices. The grandfathers
have lost their dignity and authority as long as they keep up with modern life, and instead of increasing their
knowledge and manners, they prioritize their vital concerns.

It is possible to say that the movie shows many elements of traditional Alevism in terms of both
the period and the location, but there are question marks as to whether these elements are shown in a
realistic manner as in the Alevi faith. The fact that the movie is a novel adaptation and sticks to the novel
does not prevent us from ignoring the director’s responsibility at this point. Therefore, when presenting a
debate, the director should analyze the issue in detail. At this point, the director’s images of traditional
Alevism are problematic. Issues such as the prayer of the deceased by the dede or the funeral of the deceased,
the bringing of the body to the cemevi, or the drowning of the dede by the guide do not exist in a form that
can be described as traditional Alevism. However, in the movie, these are presented as part of traditional
Alevism.
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gibi, tabiat varliklarinda da gérilebilmektedir. Keramet inanct
Ozellikle Alevi-Bektasi inancina mensup kisiler arasinda
astrlardir inancin bir parcast olagelmistir. Ginimiizde de bu
inang giincelligini korumaktadir. Yazili kaynaklarin az oldugu
bu topluluklarda, kerametlerin bir araya getirilmesiyle
olusturulan menkibeler, veli inancinin ge¢misi hakkinda bilgi
almamizt saglayan 6nemli edebi kaynaklardan sayilmaktadir.
Menkibeler, Turk edebiyat tarihi acisindan da 6nemli
kaynaklar arasinda yer alir. Alevi-Bektasi topluluklarinin
gecmisten giiniimiize bilgi, inang, yol-erkan égretileri, talipler
tarafindan bu menkibeler araciligiyla gelecek kugaklara
aktarilmaktadir. Bu ¢alismada, keramet inancinin giiniimiizde
yeni kusak Alevi-Bektasi inancina sahip bireylere nasil
aktarildigr arastirllmaktadir. Bu kapsamda, Tokat'n Zile
ilgesinde yer alan Alevi-Bektasi topluluklarinin,  veli
makamindan kimseler olarak kabul gérdigi zatlarin, ziyaret
yerlerinde yasatken ve oldikten sonra gOsterdikleri
kerametler, saha calismasi yontemiyle incelenmis; dogrudan
ve katilmer gbzlemi olarak irdelenip nitel gbriismeler
seklinde gerceklestirilmistir. Incelenen kerametlerin igerikleri
ve motiflerinin  kaynag: bakimindan kékeni, titizlikle
incelenmistir. Tslevsel halk bilimi kurami baglaminda, soz
konusu kerametlerin dini ve sosyokdultirel hayattaki anlam ve
o6nemi tzerinde detayll bir sekilde durulmustur. Keramet
inancinin ginimuzde de hala giincel oldugu ve toplumda
6nemli bir yerinin bulundugu sonucuna ulagilmistir. Bu tir
kerametler, insanlarin inanclarini giiclendirirken, manevi

yonden de destek saglayarak  toplumsal  baglarin
giclenmesine katkida  bulunmaktadir. Bu  baglamda,

kerametlerin dini ve kiltiirel yasam icindeki yerinin ve
etkisinin devam ettigi belirlenmistir.

ABSTRACT

In the dictionary, keramet is defined as a
supernatural, surprising behaviour or situation that
is believed to be exhibited by holy people. The
behaviours that appear in the persons who have
reached the parentship care and these behaviours
that are met with amazement in the community are
called keramet. Saints and keramet can be seen in a
person as well as in natural beings. The belief in
keramet has been a part of the faith for centuries,
especially in Alevi-Bektashi societies, and today this
belief remains up-to-date. In these communities
where written sources are rare, legends created by
bringing together keramets are also considered
important literary sources that allow us to get
information about the history of the Saint faith. The
legends are also among the important sources in
terms of Turkish literary history. The knowledge,
belief, path-manner teachings of the Alevi-Bektashi
communities from the past to the present are also
transmitted to future generations by suitors through
these legends. In this study, it is investigated how
the belief in keramet is transferred to the new
generation of individuals who have the Alevi
Bektashi faith today. In this context, the keramets
shown by the people whom the Alevi-Bektashi
communities in the district of Tokat Zile
considered to be people from the parental authority
while living and after death at the places of visit
were examined. The origin of the contents and
motives of the studied keramets in terms of their
origin has been examined. Within the framework of
functional folklore theory, the meaning and
importance of these keramets in religious and
sociocultural life have been emphasized, and it has
been concluded that the belief in gifts remains
current today.
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Girig

Caglar boyunca belirli bir kiiltirin icinde yasayan ve onunla sekillenen insan topluluklari, daha sonra
cesitli sebeplerle farklt bir kiiltiire gecis yapabilitler. Bu intikal stirecinde ve uzun zaman sonra dahi, 6nceki
kiltir ve inanislaryla, bitiniyle baglarini koparmazlar; bazt unsurlart korurlar ve muhafaza ederler, ancak
digerlerini yeni kiltiirin kaliplarina uydurarak degistirirler. Bu fenomen, sosyolojik olarak tanimlanan ve
bilinen bir olgudur (Gustav, 1951, s. 169, akt, Ocak, 2009). Farkli zaman dilimlerinde, bazen kiiciik gruplar
bazen de biiyiik kitleler seklinde, Islamiyet’i kabul eden Tiirk topluluklar1, geemis inanglarint birakmak yerine
mevcut olan inangla gecmis inanglarinin ortak yonlerini giiclendirmis; catisan kisimlari ya gérmezden gelmis
ya da yeni inancina uydurmustur. Bu baglamda, Veli kulti, Ttrk topluluklarinin kadim inanglari, atalar kiilti,
dag-tepe kiiltii, tabiat kiltii; Budizm, Samanizm, Uzak Dogu dinleri ve Iran dinleri gibi tarihin cesitli
dénemlerinde benimsedigi inanglar, Islam’in kabuliiyle beraber tamamen terk edilmemis ve bu yeni dinle
birlikte harmanlanarak yeni bir sekil yeni bir muhteva ortaya ¢ikarilmistir (Ocak, 2009).

Tiirk-Tslam cografyasinda yogun olarak goriilen veli ve keramet inanist, inang ve ayinler, halkin hayal
giiciniin trettigi en 6nemli kiiltiirel degerler arasinda yer alir. Bu kiiltiirel motifler, kékenlerini Islamiyet
6ncesindeki inang sistemlerinden ve dinlerden alsa da tasavvuftaki veli anlayisiyla iliskilendirilerek sekillenir.
Veli kiltii, bu baglamda yatir ve ziyaret inancini' da icerir ve bu ziyaretlerde dilek dileme, dua etme, kurban
kesme, as pisirip pay etme, adak adama gibi ritiieller yaygindir. Veliler etrafinda olusan kerametler, Islam
inanct icerisinde sunulmus olsa da ge¢misten giintimize Tirk halk kiltiri 6gelerinin canliligini siirdiirerek
varligini korudugunu géstermektedir (Coskun, 2020, s. 30).

Bu calismadaki amag, Alevi inancinda 6nemli yeri olan veli killtii ve keramet inancinin ge¢misten
gliniimiize ulasan menkibelerinin kaynagi, icerigi ve etki alanint inceleyerek glinimuzde devam eden veli ve
keramet inancinin benzesen yonlerini belitlemektir.

1. Kavramlar: Veli, Keramet ve Menkibe

11 Veli

Arapca ‘vel’, yaklagsmak, yakinlik kurmak anlamiyla baglantili olarak koruyucu ve goniildas, dost,
arkadas anlamlarini tasir. “Tasavvufi anlamda ‘veli’, ‘Allah tarafindan dost edinilen, O’na yakin olan ve
mimin kullarina yardim eden’ anlaminda kullaniir.” Veli olmak, erenlik, ermislik, abdallik, mursitlik gibi
kavramlarla iliskilendirilir ve veli, dini bir sahsiyet olarak tanimlanir.? Veli, nefsini terbiye eden, dinya
heveslerini asan bir kisidir. Genellikle veliler, kendilerinde keramet adi verilen olaganiistii 6zellikler ve
latuflar tagtyan, Allah dostu olduguna inanilan kisilerdir (Alay, 2019, s. 269). Ciircani’ye gore veli, siirekli
olarak Allah’in ihsan ve liituflarina mazhar olan kisidir. Bu sahsiyet, Allah’in varligina ve O’nun niteliklerine
asina olan, isyandan kacinan ve diinyevi arzulara kars: temkinli bir tutum sergileyen biridir (Ciircani, 2014, s.
114). Toplum arasinda, bu kisilere 6limsiiz olduklart géziiyle bakilmaktadir. Korkmaz ise veli kisiyi, velayet
mertebesine eriserek Sliimsuizlige ulasmis ylice insan seklinde belirtmektedir (Korkmaz, 1994, s. 372).

Uludag’a gore, tasavvufta veliler icin bir¢ok isim kullanilir; ehl-i mahabbet, ehlullah, iyalullah, Gstad,
seyh, mubhip, asik, abdal, arif, vasil, gavs, mirsid, miirebbi, miirit, dervis, hakim, hiikema, ahyar, ntikab, ebrar,
stttar, mutasavvife ve miitekassife gibi cesitli terimler bulunmaktadir. Ttrkeede, evliyalar icin ise genellikle
eren, ermis gibi adlar kullaniir. Orta Asya ve Rusya Federasyonu smrlart icerisinde yasayan Tirk
topluluklarinda, evliyaya “ata” veya “isan” denilmektedir (Uludag, 2013, s. 25).

Veliligi, genis ve dar mana olarak iki anlamda ele alabiliriz. Genis anlamda her insan, Allah’in dostudur,
O’nun veli kuludur. Ancak dar manada velilik, sirekli, karatli ve ihlaslt bir sekilde ibadet ve kulluk eden basta

! Ziyaret inanc, ziyaret kiltiri ya da inanct yasayan toplulugun bakis agistyla ziyaret fenomeni, kékeninde yer alan
ata/veli kilt inanct ile bir fenomen olarak manevi gii¢ sayesinde ¢ok 6nemli birer ¢ekim merkezi olan kutsal
mekanlarin tirli dilek ve amaglar icin belli usulletle ziyaret edilmesine karsilik gelerek halk dininin karakteristigini
olusturur (Akin, 2022).

2 Veli kavrami, velayet inanct Gzerinde sekillenerek velayet hakkina sahip kutlu sahsiyetleri ifade etmek icin kullanilir.
Kavram, tarihsel olarak atalarin ve ulu sahsiyetlerin ruhlarint memnun etme inanist olan atalar kiltinin Islam inang
dairesi igerisinde gecirdigi degisimle olusan veli kiiltiine baglidir. Alevi inang sisteminde, kut sahibi dini karizmatik
sahsiyetler ve bu sahsiyetler ¢evresinde sekillenen ocak merkezli yapilanma hakkinda detaylt bilgi icin bk. Eréz, 1990,
s. 33-39; Yaman, 2000, s. 48-61; Ersal, 2016; Akin, 2020; Baharlu 2020; Akin, 2022.
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peygambetler olmak tizere takva sahibi biitiin saf ve temiz inananlara 6zgtdur (Uludag, 2013, s. 25). Sézlikte
“iyi, ahlakli ve comert olmak” anlamina gelen keramet, kerem gibi masdar olup “iyilik, cémertlik” manasinda
isim seklinde de kullanilir. Terim olarak “Allah’in salih, takva sahibi, veli kullarindan zuhur eden olaganiisti
hal” diye tanumlanir (Uludag, 2022, s. 268-270).

1.2. Keramet

Peygamberlik iddiast olmayan ancak, veli veya ermis olarak kabul edilen kisilerde gbzlemlenen
olaganistii durumlar, genellikle “keramet” olarak adlandirilmaktadir. Bu durumlar, dini veya manevi
Ozelliklerin Otesinde, siradan dinya kurallarina uymayan, nadir ve dikkate deger olaylart icermektedir
(Korkmaz, 1994, s. 204). Simsek, keramet kelimesinin, liigatte “ikram” anlamina geldigini belirtir; tasavvufi
terminolojide ise “miimin ve salih kisilerin eliyle gerceklesen olaganiistii durumlar” olarak tanimlandigim
aktarir. Bazilari, Allah’in evliyaya her tirld ikramini keramet olarak adlandirirken, harikuladelik sartini
kosmayabilirler (Simsek, 1990, s. 1006).

Tasavvufta, veli kavraminin ortaya ¢ikmastyla birlikte, 6zellikle 9. yiizyildan itibaren keramet, velilerin
en carpict belirtilerinden biri haline gelmistir. Bu dénemden itibaren, veli anlayisiyla birlikte keramet anlayisi
da gelistirilmis ve teorik olarak incelenmistir. Mutasavviflar, kerametin gerceklesmesinin dinin temellerinden
herhangi birini ihlal etmedigi i¢in kerametin dinen kabul edilir oldugunu belirtir. Ancak kerametin, Hakk’a
ulasmay1 hedefleyen bir veli icin zorluk yaratacagt distincesi de yayginlasmustir. Kerametlere kapilan bir
velinin, ben oldum distincesi ile Hakk’a ulagsmak arzusundan vazgegmeyi istemeyebilecegi fikri dogmustur.
Bundan dolayi, kerametin, Allah tarafindan salih kullarina uyguladigt bir sinav, imtihan oldugu fikrine
varilmustir (Ocak, 2010, s. 28). Keramet, doga yasalariyla actklanamayan, olaganiistii bir fenomendir; seriata
bagli veli kisilerin eliyle meydana gelir ve seriatin prensiplerine uygun olur. Kerametin kaynagt Allah’ur ve
yalnizca O’nun takdir ettigi kisilere bahsedilir; veli ise bu kerametini gizli tutma sorumlulugundadir (Kubat,
2013, s. 46-47).

Akcicek, kerametlerin cesitliligine isaret eder. Kerametler arasinda, var olan bir seyin yok edilebilmesi
veya yok olan bir seyin var edilebilmesi gibi durumlar yer alir. Gizli olan islerin aciga cikarilmasi veya acik
olan islerin gizlenmesi gibi olaylar da kerametler arasindadir. Duanin kabul edilmesi, kisa zamanda uzun
mesafelerin kat edilmesi, az gida ile ¢ok yemek pisirilmesi gibi olagantsti durumlar da kerametlerdendir.
Kerametler araciligtyla gizli islerin bilinmesi, gaipten haberler alinmasi, aynt anda farklt yerlerde bulunulmasi
gibi yetenekler de séz konusudur. Oliilerin diriltilmesi veya dirilerin 6ldiiriilmesi, esyaya hitkmedilmesi,
cansiz varliklarin konusturulmasi, yeme i¢me ihtiyacinin gaipten karsilanmasi, havada seyahat edilmesi, su
lzerinde yurinmesi gibi olaylar da kerametler arasinda yer alir. Ayrica, vahsi hayvanlarin emir altina alinmasi,
olaganustii fiziksel gliclerin sergilenmesi ve isaret yoluyla bir kimsenin disiriilmesi gibi durumlar da
kerametlerin 6rneklerindendir (2016, s. 108).

Keramet ve mucize terimleri, siklikla karistirilir. Mucize, Islam inancinda sadece peygamberlere
atfedilen ve akil yoluyla aciklanamayan, dogatistii olaylara denir. Bir peygamberin, kendisine peygamberlik
mijdelenmeden 6nce peygamber olacagint gosteren delil ve olaganiistli olaylara da irhas ad1 verilir. Keramet
ise genellikle velilere 6zgii olan, dogaiistii giiglerin varligini ve Allah’in litfunu gésteren olagantstii durumlar
olarak tanimlanur.

1.3. Menkibe

Menakipname kelimesinin kdkenine indigimizde, Arapca “menkibe”, Farsca “name” sézcilklerinin
sentezi neticesinde olusmustur (Giines, 2011, s. 196). Osmanlica-Tirkge sozlikte “menkibe” kelimesi,
“Unlii veya tarihi kisilerin yasantilariyla ilgili fikralar ve hikayeler” olarak tanimlanir (Devellioglu, 2012, s.
713). Korkmaz, menkibeyi “velilerin efsanevi yasamlarini, gerceklestirdikleri dogatsti eylemleri ve
gosterdikleri mucizeleri anlatan metinler” diye tanimlar (1994, s. 237). Uludag, velilerin yasamlari, tavsiyeleri
ve 6rnek davraniglartyla ilgili hikayelerin anlatildigi eserlere “menkibe” adinin verildigini aktarir. Bu hikayeler,
velilerin yasam tarzlarini, 6rnek davranislarini ve 6gtitlerini icerir (Uludag, 2005, s. 243).

Ocak’a gore, “Hz. Peygamber’in erdem ve kerametleri i¢in kullanilan” menkibeler, zamanla cesitli dini
liderler ve tarikat pirleri i¢in de kullandmaya baslanmistir. Bu baglamda menkibeler, sadece peygamberler
icin degil, bir¢cok pir, miirsit, veli gibi 6nemli dini sahsiyetlerin yasamlarini ve onlarin gésterdigi olaganiistl
halleri, kerametleri anlatan Oykiler olarak tanimlanmaktadir. Bu sekilde, dinl sahsiyetlerin ve tarikat
liderlerinin kerametleri ve olaganiisti durumlarinin anlatilmast ve kaleme alinmasiyla menkibe veya
velayetname tiirii ortaya ¢tkmistir (Ocak, 2010, s. 27). Menkibe terimi, Islam cografyasinda ortaya cikan veli
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kiltiiriine dayanan ve genellikle 9. ylzyildan itibaren kullanilmaya baslayan kii¢tik hikayelerdir. Tasavvufun
dini ve sosyal hayattaki etkisiyle Turk kaltlr ve anlati geleneginde 6nemli bir yer edinmistir (Kemaloglu,
2016, s.5).

Ocak, evliya menkibelerinin tarihcesini, tasavvuf akiminin yayilmasiyla yakindan iliskilendirir. 9.
yiizyildan itibaren, Islam diinyasinda, tasavvufun etkisi artarken 11. yiizyilda tarikatlarin olusmaya
baslamastyla birlikte, velilerin kerametlerini anlatan kisa hikayeler iceren menkibeler ortaya ¢iktigint belirtir.
Bu menkibeler, baslangicta cesitli tasavvufi eserlerde yer alirken 13. ylzyildan itibaren tek bir veli etrafinda
dénen menkibeleri toplayan “menakip”, “menakipname” veya bazen “velayetname” adi verilen ayri eserler
halinde kaleme alinmistir. Bu eserler, ilk olarak Arapga ve Farsca olarak yazilmis, daha sonra Ttrkceye de

cevtilmis ve Islam diinyasinin genelinde popiilerlik kazanmustir (Ocak, 2000, s. 17).

11. ylizyildan itibaren Kadiriyye ve Rifaiyye gibi 6nde gelen tarikatlarin kurulmasiyla birlikte, menkibe
kavrami daha genis bir icerige sahip hale gelmistir. Bu dénemde, “keramet” terimi de menkibelerle birlikte
kullanilmaya baslanmistir. Abdiilkadir-i Geylani, Ahmed er-Rifai gibi tarikat liderlerinin vefatlarinin ardindan
yazilan eserlerde, bu kutsal kisilerin gerceklestirdikleri kerametlere dair hikayeler anlatilmaya baslanmustir. Bu
sirecte menkibe kelimesi, keramet ile es anlaml olarak kullanilmaya baslanmistir. Bu durum, tasavvuf
geleneginde menkibe metinlerinin ve menkibe yazma geleneginin ortaya ¢ikmasina yol agmustir (Sahin, 2004,
s. 112).

Menkibelerin kaynagini sadece Islam dinine dayandirmak, tam bir bakis actst sunmayabilir. Ozellikle
Budist din adamlar, yeni takipgiler kazanma, ikna etme ve propaganda araci olarak havada yiiriime, organlar:
kesip yerine koyma, vicutlarindan ates ¢tkarma, hatta 6liyl diriltme gibi mucizevi eylemler gosterdikleri
iddiast ile amlmislardir. Tiirk toplumlarinda, evliya menkibeleri genellikle Islam dinini kabul ettikten sonra
daha yaygin hale gelmistir (Babiir, 2019). Tirklerin Islam 6ncesi inang, destan, efsane ve geleneklerinin
Islam’in kabuliiyle birlikte bu yeni dinin ¢esitli unsurlartyla sentezlendigi goriilmektedir. Ozellikle eski saman
gelenegindeki cinlere karst yapilan savaslar ve Olitletle iletisim kurma konusundaki olagantstii hikayeler, Ttrk
kiiltiirinde 6nemli bir yer tutar. Bu gelenekler, Islam’in kabuliiyle birlikte velilerin kerametleriyle
harmanlanmistir. Ayrica, Budizm’den gelen aziz inamslart da Islam’in veli anlayisiyla benzerlikler
tasimaktadir ve tasavvufi doktrinletle uyumlu gériinmektedir. Budist azizlerin dogaiistii niteliklere sahip
olduguna dair havada ugma, mevsimine uygun olmayan zamanlarda meyve veren agaclar veya farkl varliklara
doéntsme gibi hikayeler, ahlaki terbiye ve dini 6gretilerle bitlikte propaganda aract olarak kullanilmustir.
Ozellikle Budizm’in Uygurlar arasinda yayilmastyla Uygur samanlari, Budist menkibelerini halka aktararak
yeni dinin propagandasini yapmuglardir. Islam’in benimsenmesinden sonra ise Budizm kékenli bu
menkibeler, “baba” veya “ata” lakapli tarikat liderleri tarafindan Islami propagandada kullanilmistir (Ocak,
2010, s. 31-32).

Tirk topluluklari, yasam kosullari, kiltirel ve ekonomik cevre, eski gelenek, gérenek ve inanclarint
genel olarak yeni kabul ettigi Islam inanct kisvesi altinda devam ettirmistir. Ozellikle Melameti-Kalenderi
stfiligi adi altinda bilinen tasavvufi bir Islam yorumunun temel 6zellikleri, Tslamiyet’in kabuliinden énceki
Samanist, Maniheist ve Budist inanglarinin ilging bir birlesimini ortaya koyar. Bu 6zgiin Islam yorumu,
zamanla yerlesik cevrelerle gelisen etkilesim oranina baglt olarak Alevilik ve Stinnilik inancinin etkisi altina
girmis ve gelismistir. Fakat gecmisten getirdikleri gelenek, gérenek ve inanglarnin mevcudiyetini
surdirmuslerdir (Ocak, 1996, s. 35-30).

Kadim pagan dinlerinin ve semavi kitaplarin iceriginde bulunan hikayeler arasinda benzerlikler
gbzlemlenir. Bu hikayelerden esinlenerek sekillenen menkibeler, ilgili dinlerin mensuplarinin  hayal
dinyasinda ortaya ¢ikar ve zamanla gelisir. Toplumlar, bu hikayelerden beslenerek menkibeleri kendi
zevklerine ve inanglarina gore sekillendirirler. Menkibelerin kékeni biiytik 6l¢iide semavi kitaplara dayandigt
icin semavi dinlere mensup bireyler ve topluluklar arasinda ortak inan¢ ve betimlemelerin bulunmast
dogaldir. Zira Kur’an’da Allah’in “De ki: ‘Biz Allah’a, bize indirilene, Ibrahim’e, Ismail’e, Ishak’a, Yakub’a
ve torunlarina indirilene, Musa’ya, Isa’ya ve peygamberlere Rablerinden verilene inandik. Onlardan
hicbirisine ayrim gozetmeyiz ve biz O’na teslim olmusuz.”” (Bakara 2/136) seklindeki buyrugu, bu durumu
acikca ifade etmektedir. Hristiyanlar ve Muslimanlar, ortak hikayeleri kendi dinlerinin kahramanlarina
atfetmislerdir (Babiir, 2019, s. 141-143).

Coskun, menakipnamelerin iki asamalt bir olusum siirecine isaret eder. Bu siirecte, 6ncelikle sézli
kiltiir ortaminda, tarikat lideri veya 6nde gelen bir sahsiyet etrafinda yasanan olaganistii durumlar, szl
olarak nesilden nesile aktarilir. Ikinci asamada ise bu s6zIi gelenege dayanan kerametler, genellikle bir sanatci
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kimligine sahip bir kisi tarafindan derlenir ve yaziya dokulir. Menakipnamelerde anlatilan kerametlerin bir
kismi, s6z konusu sahsin yasadigi ddnemde gerceklesmisken bir kismi ise sahsin vefatinin ardindan olusabilir.
Mihim olan, ilgili kisinin toplum igerisinde sevilen, saygt duyulan ve veli olarak kabul edilen bir figiir
olmasidir. Bu sahsin etrafinda yasanan olagantsti olaylar, kusaktan kusaga biytk bir inangla aktarilarak
menakipnamelere konu olur (2018, s. 33).

Ocak, evliya menkibelerindeki motiflerin kékenlerini su sekilde siniflandirip incelemistir: Samanizm
kokenli motifler, Uzak Dogu ve Iran dini kékenli motifler ve Kitab-1 Mukaddes kékenli motifler (Ocak,
2000, s. 93-255).

1.3.1. Samanizm’den Kaynaklanan Motifler:
-Biiyii ve sibir mygnlamak

-Hastaliklara sifa bulmatk

-Gelecegi ve gizli bilgileri bilmefk

-Llahi varhgin insan suretinde gorinmesi

-Dogal giiclere hiikmetmek

-Atesi kontrol etmek

-Oliiler diriltmek

-Kadun ve erkeklerin birlikte ibadet ettigi tirenter
-Tabta kilila miicadele etmek

1.3.2. Uzak Dogu ve Iran Dinlerinden Kaynaklanan Motifler:
-Tenasiib inanc

-Hulil inanc

-Sekil (don) degistirme

-Ejderba ile miicadele

-Havada nematk

-Dért unsur (anastr-1 erbaa) inance

-Ates kiiltii

1.3.3. Kitab-1 Mukaddes’ten Kaynaklanan Motifler:
-Hayattayken gige yiikselmek

-Suyu dedisiklige ngratmark

-Halka felaket musallat etmek

-Bollnk getirmetk

Az bir miktar yiyecek ile kalabaligr doynrmak
-Gorme yetisini saglamatk

-Olii bir varhg canlandirmak

-Nefes evlads edinmek

-Kurumug odunu canly hale getirmek

-Yerden veya tastan su ¢ikarmak

-Nebri veya denizi agmak ve gegmer

-Suyun distiinde yiiriimere
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2. Keramet Inancinda Tokat Zile Ornegi

Zile, giniimiizde Tokat ili stnirlari icinde yer almakta olup Asur Kralligr’nin baskenti Ninova Melikesi
Semiramis tarafindan kurulmus ve dort bin yillik bir tarihi mirasa ev sahipligi yapmaktadir. Anadolu’nun en
eski yerlesim yetlerinden biri olan Zile, tarihin derinliklerinden izler tasirken, ge¢misten glintimuze kadar
cesitli kiiltiire] etkilesimlere sahne olmustur. Bu etkilesimler arasinda 6zellikle Anaitis mezhebi mensuplarinin
ziyaret yetleri olarak 6n plana ¢ikmustir. Anaitis, kelime anlami olarak “tertemiz” olan bir tanricay1 simgeler
ve eski Iran dininde, ask ve dogruluk tanrigast olarak kabul edilir. Zile’de Anaitis adina insa edilen tapinaklar,
bu mistik inanisin ve kiltiiriin izlerini glintimuze kadar tasir. Tarihi boyunca pek ¢ok uygarligi barindiran
Zile, mistik ve spiritiiel diistincenin yogun olarak hissedildigi bir ilge olmustur (Yardimei, 1998, s. 225-238).

Zile’deki Anaitis Tapinagl yakininda her sene sonbaharda diizenlenen geleneksel “Sokaia” senlikleri,
yuzyillardir ilgenin kulttirel dokusuna 6nemli bir renk katmaktadir. Bu senlikler, uzun yillar boyunca “deri
(aslt deir)” adiyla devam etmis ve daha sonra “panayir” adi altinda mevcudiyetini giinimize kadar
surdirmustir. Ekseriyetle Ekim ayinin son haftast ile Kasim ayinun ilk haftast arasinda gerceklestirilen bu
etkinlikler, Zile’nin kiiltiirel mirasinin yasatilmasinda ve halk arasindaki dayanismanin gliclenmesinde 6nemli
bir rol oynamaktadir (Yardimect, 1998, s. 225-238).

Zile’nin tarihi ve mistik zenginlikleri, bir¢ok evliyanin ve ziyaret yerinin varhigiyla belirginlesmektedir.
Bu yerlerle ilgili olarak cesitli kerametler aktarilmakta ve her bir ziyaret yerinin bir ¢esit sifa kaynagt olduguna
inanilmaktadir. Zile’de yasayanlarin sehir disina gé¢ etmis olsalar dahi, dogup buyudikleri topraklara geri
déndiklerinde, sadece dost ve akrabalarini ziyaret etmekle yetinmeyip bu kutsal mekanlart da ziyaret etme
gelenegi strdurtlmektedir. Ancak, Zile’deki bu yapilar ve yasamis olan veliler hakkinda yazili kaynaklar
oldukea dardir ve bu hikayelerin ¢cogu, sézli gelenek yoluyla nesilden nesile aktarilmistir.

Yardimer'nin arastirmasina gore, Zile’de toplam 88 yatir ve ziyaret yeri bulunmaktadir. Bu yerlerin
2771 ilge merkezinde, geri kalani ise koylerde yer almaktadir. Ayrica, 18. ylizyilin sonlarina dogru Zileli Asik
Seyit Dervis tarafindan yazilan ve edebiyatimizda tek 6rnek olan Yatirlar Destany, ilgedeki 15 yatir ve ziyaret
yerine atifta bulunmaktadir (Yardimet, 1998, s. 225-238).

2.1. Celtek Baba

Celtek Baba’nin kabri, Tokat'in Zile ilgcesine baglt Celtek kdyiinde bulunmakta olup bolgede yasayan
Aleviler tarafindan sikca ziyaret edilen bir merkez haline gelmistir. Bu ziyaretgah tlrbe, cemevi, kurban
kesme alani, asevi, konuk evi, kiitliphaneyi iceren bir kompleks halinde hizmet vermektedir. Dolayisiyla bu
yapilar, killiye benzeri bir inan¢ merkezi olusturmaktadir.

Celtek Baba Tirbesi, ruhsal stkintt ¢ekenlerin, akil hastaligi yasayanlarin ve fel¢ gecirenlerin ziyaret
ettigi bir mekandir. 13. yizyilda, Ahmet Yesevi tarikatindan gelen ve bu boélgeye yerlesen Seyh Mahmut,
Celtek Baba olarak taninmis ve bélgede adint duyurmustur. Seyh Mahmut, Celtek kéytine tekkesini kurarak
manevi rehberlik yapmis, kéytin adi da onun sahsiyetinden esinlenerek verilmistir (Trak & Zengin, 1994, s.
79).

Ozkose’nin ifadesine gore, Celtek Baba’nin 6z adi Seyh Mahmut’tur; lakabi Dogan ve unvani
Emirci’dir. Ocagt Celtek’tir. Emirci, taraftarlarinin baglt oldugu manevi liderin adidir. Dogan lakabint
almasinin nedeni ise doganlarin genellikle yitksek kayaliklarin tzerinde ya da terk edilmis yurtlara yuva
yapmalaridir. Seyh Mahmut, zaviyesini Islam dininin ulasmadigi ve Tiirk egemenligi bulunmayan bir bélgede,
Hristiyan topluluklarinin icinde kurmustur. Dogan kusu, isteklere ulasma, giic, dismant yenme, otorite ve
tztintiden kurtulus sembolil olarak kabul edilir. Bu nedenle ermisligi, bilgeligi, liderligi, manevi derinligi ve
genis bir takipci kitlesiyle, sevenlerinin bagliligiyla, dogan kusu gibi hedefine ulasan bir isimdir. Celtek Baba
ile ilgili bircok keramet éykiisii anlatilmaktadir. Onlara farkli bir bakis agistyla goz atalim (Ozkése, t.y.).

2.1.1. Yerden veya Tastan Su Fiskirtmak

Trak ve Zengin’in ifadesine gore, Celtek kéyluintin bulundugu alanda, eskiden Hristiyan halk ikamet
etmis. Bu toplulugun dini liderleri, kutsal kitaplarina bakarak “Bu yere biri gelecek ve bizi buradan
uzaklagtiracak.” seklinde 6ngorilerde bulunurmus (Trak & Zengin, 1994, s. 79).

Bir giin bu dini lider, kéytn tepesinden gevreyi gbzlemliyormus. Aniden, tepenin etrafindaki dizliikte
bir adamin farkina varmis. Derhal, kim oldugunu ve ne yaptigini 6grenmek icin bir bekeiyi géndermis.
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Bekei yanina yaklastiginda, bu kisinin elindeki asasini yere vurup vurdugu yerden su ¢tkardigini
goriince sasirip kosarak dini liderlerine varmis. Gorduklerini anlatinca lidetleri, “Bize buralardan gitmek
gozikiiyor.” deyip etrafindakilerle oradan gé¢ etmis.

Seyh Mahmut Emirci Dogan’in kerametleri arasinda, suyu kontrol etme yetenegi bulunmaktadir. Seyh
Mahmut’un asasint vurmastyla ortaya ¢ikan su kaynagma “Hacetpinar1” adt verilmistir. Bu su, yerel halk
arasinda sifa kaynagi olarak kabul edilmekte olup, 6zellikle ruhsal sikintilar cekenler ve fele gecirenler
tarafindan ziyaret edilerek dualar edilmekte ve adaklar sunulmaktadir (Trak & Zengin, 1994, 5.79).

2.1.2. Mekdnin Disina Cikmak, Ayni Anda Birgok Yerde Bulunmak ve Hastalar1 Iyilestirmek

Seyh Mahmut, bir dogan kusu ve bir keklikle dolasirken, yorenin beylerinden birine rast gelmis. Adam,
oglunun ayaginin rahatsiz oldugunu sifa bulmak icin Seyh Mahmut’a geldigini ve onun kdyde olup olmadigim
sormus. Seyh Mahmut ise kendisiyle ilgili olarak “Evet, kéyde.” seklinde cevap vermistir. Bey ve adamlari
koye dogru yurtrken, kéyln icine geldiklerinde Seyh Mahmut kendilerini karsilamis ve gerekli bakim ve
tedaviyi saglamustir. Cocuk sagligina kavustuktan sonra kendisine bir dilek hakk: verilmis ve Seyh Mahmut,
“Doganimin uctugu yerlerin 6sriinli bana verin.” demistir. Bunun tizerine kendisine 17 kéytn 6srii hibe
edilmistir (Ozkése, t.y.).

2.2. Karaseyh Baba

Karaseyh’in tiirbesi, Zile ilgesine baglt eski adi Bayat olan ancak giinimiizde Karaseyh olarak bilinen
kéyde bulunmaktadir. Bu tiirbe, bélge ve bolge disinda yasayan ¢ok sayida Alevi toplulugu tarafindan sikca
ziyaret edilen bir merkez konumundadir. Karagseyh’in gercek adi, Kara Yakup’tur. Seyh Yakup Evsed, Seyh
Nusrettin tarafindan bu kéye irsat goreviyle atanmustir. “Esved” kelimesi, “siyah, kara” anlamina
geldiginden, Kara Yakup’a “Karaseyh” adi verilmistir. Halk arasinda ise “Karagih” olarak da bilinir.
Karaseyh’in kye gelmesiyle bitlikte kéyilin eski adt unutulmus ve Karaseyh olarak anilmaya baslanmustir.

Karagseyh koytinde bulunan Karaseyh Baba, cesitli dileklerin yerine getirilmesi icin ziyaret edilen
6nemli bir tirbedir. Karaseyh Baba’ya dair ¢evrede cesitli menkibeler anlatiimaktadir. Bu kerametlerden
bazilart sunlardir:

2.2.1. Tabiat Kuvvetletine Hikim Olmak

Karaseyh koyindeki tirbenin yanindan Cekerek Irmagt akmaktadir. Bu akarsu, ilkbaharda disen
yogun yagislar ve karlarin erimesiyle tasarak cevresini su altinda birakmakta ve zarara yol agmaktadir. Bir
ilkbahar gtindi, siddetli yagmur nedeniyle irmak kabarmis ve Karaseyh Tirbesi’ne kadar ulagsmistir. K6y halki,
tiirbeyi selden korumak icin ¢aba géstermis ve 6niine baraj yapmustir. Bu sirada, bilinmeyen bir yaslt gelmis
ve nicin ugrastiklarint sormustur. Koyliler, “Ttrbeyi selden korumak icin baraj yaptyoruz.” demislerdir. Yash
adam, “Bosuna caba harciyorsunuz. Kendini koruyamayan tiirbeyi varsin sel alsin.” diyerek ortadan
kaybolmustur. Saskinlik icinde olan kéyliler, isi birakip kdye geri dénmislerdir. Gece boyunca yagmur
devam etmis ve sabah olunca koyliler, tirbenin akibetini merak etmislerdir. Ancak biytk bir saskinlikla
karsilasmuslardir cinkd 1rmak, yatagini degistirmis ve tirbeden 500 metre uzakliktan akmaya baslamistir.

Zile ve cevresinde stk¢a duyulan bir deyim olan “Kendini kurtaramayan evliyay1 varsin sel géttrstin.”
ifadesi, bolgedeki kiltiirel ve dini inanglarin bir yansimasidir. Bu deyim, yerel halk arasinda yasayan bir
gelenek haline gelmistir ve cesitli durumlar icin kullanilir (KK-1, KK-2, KK-3).

Karagseyh Tirbesi, ayrica yagmursuz gecen mevsimlerde, yagmur duast yapmak icin koy halki
tarafindan ziyaret edilir. Kuraklik dénemlerinde, yerel halkin inancina gére, tirbeye dua etmek yagmurun
bereket getirmesi i¢cin 6nemli bir adimdir. Bu nedenle, kdy halki stk sik tiirbeyi ziyaret ederek dualarint eder
ve yagmurun bol ve bereketli olmasi i¢in niyazda bulunurlar. Ttrbenin yagmur duast i¢in bir merkez olmast,
bélgedeki dini ve kiltiirel degerlerin bir ifadesidir ve halkin inanglartyla uyumlu bir sekilde yasamaktadir
(KK-1, KK-2, KK-3).

2.2.2. Halka Felaket Musallat Etmek
Koyliler, dogru soylediginden stuphe edilen kisileri ya da yalan yere yemin edenleri, dogruluklarinin
test edilmesi i¢cin bu tiirbeye gotirilirlermis. Yalan séyleyen ya da yemin eden kisi, tiirtbenin 6niinde, “Eger

yalan séylediysem, Karaseyh bana ceza versin!” diye bagirirmus. Eger kisi gercekten yalan soylemisse, dili
aninda tutulurmug (KK-1, KK-2, KK-3).

2.2.3. Hastalar1 Iyilestirmek
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Karaseyh’e dair inanclardan biri, kara sevda ¢ekenlere yardim ettigi ve hastalik cekenlere sifa dagittig
yontndedir. Yerel halk arasinda, Karaseyh Tirbesi’ni ziyaret edip adak adadiklari takdirde hastaliklarina sifa
bulduklarina dair gii¢lii bir inan¢ vardir. Bu inanglar, bolgedeki dini ve kilttirel dokunun bir parcast olarak
uzun yillardir yasamaktadir ve insanlarin yasamlarini etkileyen 6nemli bir unsur olarak kabul edilir (KK-1,
KK-2, KK-3).

2.3. Hiiseyin Onar Dede (Hus-i Ayse)

Hiiseyin Onar Dede’nin Tokat ili Zile ilgesinde Biiylikakoz kdyiinde tiirbesi bulunmaktadir. Bolge,
halk arasinda Hus-i Ayse (Ayse oglu Hiiseyin) olarak bilinmektedir. Kékeninin 8. ITmam Ali er-Riza’ya oradan
da Hz. Muhammed’e dayandigi belirtilmektedir. Hiseyin Onar Dede’nin hayatiyla ilgili yazili kaynak
bulunmamaktadir ancak yapilan gériismeler neticesinde bolge halki nezdinde, yasadigi zaman diliminde derin
bilgisiyle halka rehbetlik eden, herkesin sevgi ve saygisini kazanmig, keramet sahibi bir biyiik zat olduguna
inanildigy gérilmistir. Vefatindan sonra bile sikint1 icinde olanlara yardim eli uzatmis ve yasadigt mekan,
ziyaret edilen kutsal bir yer olarak kabul edilmistir. Makam mezati, kéyiin meydaninda iki katlt bir yapinin
icerisindedir. Turbe icerisinde asevi, kurban kesim yeri, cemevi ve dede odast bulunan ¢cok amach bir sekilde
yapilmis bir yapidir. Yasadigi dénem tam olarak bilinmemektedir. Keramet ehli oldugu ve kendi soyundan
olanlarin da keramet ehli olduguna inanilir (KK-4, KK-5, KK-6, KK-7).

2.3.1. Atese Hiikmetmek

K&y halki, kéy meydaninda biyiik bir kazanda bulgur pisirmekteymis fakat bu bulguru karistirmak
i¢in yeteri buytklikte bir kepge bulunamamis. Hiiseyin Onar Dede, kaynar kazanin icine kolunu kepge
niyetine daldirmis ve bulguru karistirmig. Ates, Hiiseyin Onar Dede’nin koluna herhangi bir zarar vermemis
ve koyliiler bu olay sonucunda onun keramet ehli olduguna kanaat getirmis (KIK-4, KIK-5, KK-6, KK-7).

2.3.2. Hastalar1 Iyilestirmek

Hiiseyin Dede’nin torunlarindan Nebi Onar Dede, hasta olan, sifa bulmak isteyenlerin Hiseyin
Dede’ye gelip lokma istediklerini belirtti. Hiiseyin Dede’nin hastalara lokma ikram ettigini, dua edip sirtlarint
stvazlayip sifa dagittigim aktard: (KK-4, KK-5, KK-6, KK-7).

2.3.3. Gaipten ve Gelecekten Haber Vermek

Hiiseyin Dede’nin ve torunlarindan Ahmet Dede’nin (Dadgo Dede), vecde geldiginde mekanin disina
ctkip diger evliyalarla iletisim kurabildigi séylenmektedir. Ahmet Dede’nin diger veli kisilerle (6zellikle de
Tokat'in Zile ilcesinin Yicepinar koylnde ikamet eden Abuzer Doganay Dede) hicbir iletisim aleti
kullanmadan dussel yolla irtibata gectigi ve gelecekle ilgili bilgi verebildigi, koy halki tarafindan aktarild: (KIK-
4, KK-5, KK-6, KK-7).

2.3.4. Don Degistirmek ve Darda Kalanlarin Yardimina Yetismek

Hiseyin Dede’nin kerametleri, vefatinin ardindan da devam etmistir. Hiiseyin Dede’nin son kusak
torunlarindan Nebi Onar Dede’nin aktarimina gére, cevre kéylerden olan Yiicepinar kyiinden iki kardesten
biri Arabistan’a calismaya gitmis, daha sonrasinda kiiclik kardesini Arabistan’a calismaya cagirmis.
Kardeslerden kiiciik olan, sozlestikleri yerde buylgi beklemeye baslamis fakat biyiik kardes gelmemis
bunun tizerine kiigiik kardes, tiztintlyle aglamaya baslamus ve Huseyin Dede’yi yardima ¢agirmus. Hiiseyin
Onar Dede’nin torunlarindan keramet ehli oldugu s6ylenen, kéy halk: tarafindan Nagco Dede diye taninan
Nebi Onar Dede’yi, kiigiik kardes Arabistan’da, karsisinda gérmiis. Nebi Dede, neden agladigini sordugunda
basindan gecen olayr anlatmis ve bunun tizerine Nebi Dede bosuna agladigini, kardesinin yakindaki bir
sokakta onu bekledigini soylemis. Kiiciik kardes, Nebi Dede’nin bahsettigi yere gittiginde abisini bulmus.
Abisi, kardesine “Beni nasil buldun?” dediginde, Nebi Dede’nin kendisine yardim ettigini soylemis. Iki
kardes, Nebi Dede ile ilk kargilastiklar1 yere gitseler de Nebi Dede’yi tekrar gérememisler. Kéye haber
ulagtirdiklarinda Nebi Dede’nin koyde oldugu ve koyden disart hi¢ ¢tkmadigini 6grenmisler. Iki kardes,
Arabistan’dan dénmeden 6nce Nebi Dede Hakk’a yiiriimiis. Bu iki kardes, onun kendilerine sundugu yardim
icin kurban kesip Nebi Dede’nin mezarini yaptirmuslardir. Yasanan bu olaya tanik olan ve halen yasayan koy
sakinleri mevcuttur (KK-4, KK-5, KK-6, KK-7).

2.3.5. Tabiat Kuvvetletine Hikim Olmak

K&y halki, kurak zamanlarda tiirbe igerisinde ya da bah¢ede bulunan taglardan orta boy bir tast metal
bir tabaga koyduklarini, ardindan kéy meydaninda bulunan ¢esmenin oluguna bu tabag: yerlestirip dua



Alevi Bektagi Toplumlarda Keramet Inanct ve Dini Ogretilerin Devamlihgima Katkast Tokat/ Zile Ornegi | 72

ettiklerini; Hiiseyin Dede’yi yardima cagirip en fazla bir gin icinde yagmurun yagdigini belirttiler.
Ginimiizde halen bu uygulamay: yaptiklarini ve yagmurun yagdigint belirttiler (KK-4, KK-5, KK-6, KK-
7).

2.4. Kaba Ardig

Yicepinar koyinde bulunan Kaba Ardig, gerek yakin cevre koylerde yasayan Alevi vatandaslar
gerekse uzakta yasayan Aleviler tarafindan ziyaret edilen kutsal mekanlardan biridir. Kaba Ardi¢ ziyaret
yerinde bulunan biytk ardi¢ agacinin kutsalligina inanilir. Kaba Ardic ile ilgili yazili kaynak bulunmamakta
olup koy halkindan alinan bilgiler dogrultusunda ziyaretin kbkeni hakkindaki bilgiler s6yledir:

2.4.1. Hastalar1 Iyilestirme ve Dilekleri Yerine Getirme

Hz. Ali, Islam fetihleri zamaninda atiyla beraber buralara kadar gelip bu iri ardica atin1 baglamis ve
ardi¢c agacinin golgesinde istirahat etmistir. Bundan 6tirt kutsal sayilmistir. Bireyler, hastaliklarina sifa,
dertlerine derman, dileklerinin kabulii; kara sevda cekenler de sevdigine kavusmak icin ziyaret etmektedir
(KK-8, KK-9, KK-10).

2.4.2. Tabiat Kuvvetlerine Hikim Olmak

Kurak mevsimlerde yagmur yagmast icin yardima cagrilan ve yagmur duast icin gidilen ziyaret
mekanlarindan olup yagmur yagdirdigina inanilmaktadir (KK-8, KIK-9, KIK-10).

3. Kerametlerin Igerik Ozellikleri

Bu calismada incelenen Zile bolgesindeki evliyalar ve kerametlerine bakildiginda, buradaki
kerametlerin benzer bircok ortak yoniinin yani sira birbirinden farkli 6zellikler tasidigt da gorilmektedir.
Incelenen kerametlerin kékenine bakildiginda, bu kerametlerin Ahmet Yasar Ocak’in tasnifledigine benzer
bir sekilde eski kiltlrlere ve dinlere ait bircok o6zellige rastlanmustir. Zile yoresindeki evliyalar ve
kerametlerde, Samanizm kokenli motiflerin yani sira, Uzak Dogu din ve inanglari, Iran dinlerinden gelen
motifler ile Kitab-1 Mukaddes koékenli motiflerin varligl gozlemlenmistir. Bu calismada ele aldigimiz
kerametlerin ctkis noktalarinin daha cok Samanizm ve Kitab-1 Mukaddes kaynakli oldugu gorilmektedir.

Incelenen velilerden Hiiseyin Dede’nin, “Dogal giiclere hitkmetmek, atesi kontrol etmek, mekanin
disina ¢ikmak, ayni1 anda bir¢ok yerde bulunmak, gelecegi ve gizli bilgileri bilmek, hastalara sifa dagitmak”
seklinde siralayabilecegimiz kerametleri biyiik cogunlukla Samanizm kaynakli olup kaynak kisilerle
yaptigimiz miilakatlarda, Ayin-i Cem’de Hiiseyin Dede’nin ve torunu Ahmet Dede’nin vecde geldiklerinde
bulunduklart mekanin disina ciktiklari, diger velilerle iletisime gecebildikleri belirtilmistir. Nitekim bu
Ozellikler dikkatle incelendiginde, ayin sirasinda transa gecen samani hatirlatmaktadir. Hiiseyin Dede’nin
kaynayan bulgur tenceresine elini sokmast ve elinin yanmamasi, hastalara sifa dagitmasi, yagmursuz gecen
mevsimlerde yagmur yagdirmast gibi kerametler de Samanizm’e ait motifler olarak sayilabilir. Hiiseyin
Dede’nin, torunu Nebi Dede’nin sekline girip (don degistirmek) Arabistan’da kaybolan iki kardese yardim
etmesi ise Uzak Dogu ve Iran dinlerinde bulunan kerametlere olduk¢a benzemektedir.

Calisma kapsaminda incelenen difer bir evliya olan Celtek Baba’nin, asasint vurdugu yerden su
ctkarmastyla Uzak Dogu ve Iran dinlerinden bircok ortak 6zellik tasidigr gérilmektedir. Celtek Baba’nin
hastalari iyilestirmesi, aynt anda iki yerde bulunmast, sifa dagitmast Samanizm kaynakl 6zelliklerdendir.

Karaseyh Baba’nin kerametlerini inceledigimizde, diger velilerde oldugu gibi hastaliklara sifa vermesi,
tabiat kuvvetlerine hakim olup irmak yoénini degistirmesi, Samanizm O&gretisinde siklikla karsilagilan
motiflerdir. Yalan séyleyenlerin dilini 14l etmesi, ceza vermesi; halka felaket musallat etmesi gibi kerametler
de Kitab-1 Mukaddes’te yogun olarak islenen motifler olarak karsimiza ¢tkmaktadur.

Kaba Ardi¢ ziyaret yerinin kara sevdaya yakalananlari iyilestirmesi ve hastaliklara sifa vermesi,
Samanizm kaynakli 6zelliklerden biridir. Kaba Ardi¢’t diger ziyaret yerlerinden ayiran en 6nemli fark, burada
bir ardi¢ agacinin kutsal kabul edilmesidir. Islamiyet éncesi Tiirk toplumlarinda tabiat kiiltii, toplum inanislart
icerisinde 6nemli bir yer tutmus; bazt agaglar ve hayvanlar kutsal kabul edilip ziyaret yeri olarak gériilmustiir.
Giinimiizde de Alevi-Bektasi topluluklarinda, bazi hayvanlar ve bitkilerin kutsal kabul edildigi bilinmektedir.
Kaba Ardig ziyaret yeri, bu anlamda Ahmet Yasar Ocak’in siniflandirmasinin disinda kalmaktadir.

Alevi-Bektasi inancinda, ziyaret yerlerine yonelik arastirmalarin artmasi, Ahmet Yasar Ocak’in
siniflamasinin genislemesine yol agacaktit.
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4. Kerametlerin Dini ve Sosyokiiltiirel Hayattaki Iglevleri

Keramet inancinin olusmasi icin 6ncelikle bir pir, seyh, dede ya da babanin olmasi, ardindan bu inang
onderine inanan bir topluluk olusmast gerekmektedir. Bu toplulugun da keramet ehli zatin kerametlerini
diger topluluklara duyurmasiyla bu inanc nesilden nesile aktarilmalidir. Bu duyurma islemi, sézIi kiltir
icerisinde gerceklestigi icin anlatici ve dinleyici, bu siirecte aktif rol oynamaktadir. Keramet anlatiminda, her
anlatict kendinden bir sey katabilmekte ve her dinleyici de kendinden bir sey bulabilmektedir. Bunun sonucu
olarak da kerametler sonraki kusaklara aktarilirken yo6reden yoreye bazi farklhiliklara rastlanabilmektedir.
Alevi-Bektasi inancinin devamliliginda, bu anlatict ve dinleyici islevi 6nemli yer tutmaktadir. Yazili kaynagin
sinirll oldugu, 6gretinin neredeyse tamaminin szl kiltiir aktarimi ile gerceklestigi durumlarda, keramet
inanct toplumsal yapiyt anlamada 6nemli ipuclari vermektedir. Alevi-Bektasi gelenegindeki kerametlerin
islevleri, su sekilde actklanabilir:

a. Yol kurallarini taliplere 6gretmek ve gelecek kusaklara aktarmak: KKerametler, Alevi-Bektasi yolunda
ilerleyenlerin manevi 6gretileri somutlastirarak anlamalarina yardimet olur. Bu sayede, dogru yolu 6grenmek
ve gelecek nesillere aktarmak kolaylasir.

b. Tarikat birligi ve stirekliligini saglamak: Kerametler, tarikat mensuplarini bir araya getirir ve birlik
duygusunu giiclendirir. Bu olaylar, tarikatin toplumsal ve manevi dayanismasint artirarak birlik ve beraberlik
icinde ilerlemeyi tegvik eder.

c. Tarikat Uyelerini zihinsel agidan rahatlatmak: Kerametler, tarikat mensuplarina i¢ huzur ve moral
saglayarak zorlu hayat kosullariyla basa c¢ikmalarina yardimer olur. Maneviyatin giiciiyle desteklenen
kerametler, kisilerin ruhsal olarak gliclenmesine katkida bulunur. Keramet inancinin temelinde, tarikatin
birligi, dirligi ve devamliligi yer almaktadir. Hemen hemen tim inanclarda rastlanan keramet inancinin
temelinde, tarikatt biyitmek, kisileri tarikata ve tarikatin liderine baglamak yer almaktadir. Bu baghlik, talibin
istegi ve rizastyla olmaktadir. Tarikatt buytitmeye talip olan kisi, benligini seyhe, pire teslim ederek Gteki
diinyada rahat bir konum elde etmeyi amaclamaktadir. Kendisinin bir caba sarf etmeden pirin gosterdigi
yoldan daha kolay Hakk’a ulasacagini; seyhin ya da pirin Gteki tarafta ona sefaatci olacagini ve 6teki diinyayt
garantileyecegini diistinir. Bu da taliplerin sinirli stirede olan dinya hayatini rahat bir psikolojiyle
tamamlamasint saglar.

Sonug

Alevi-Bektasi toplumlarinda inancin bir parcast olan kerametler, menkibeleri olusturarak konu
edinilen yére ve toplumun gelenek ve gérenekleriyle ilgili bircok bilgiyi aktarmaktadir. Ozellikle de tarihsel
bakimdan merkezi otorite ile siki iligkileri olmayan ve yazili kaynak sayist olduk¢a az olan Alevi toplumunu
konu edinen akademik ¢alismalar, bu kiltiiriin anlasilmast ve tartistlmast icin olduk¢a 6nem arz etmektedir.
Bu kapsamda, Tokat ili Zile ilcesinde yer alan evliya menkibeleri incelendiginde, bu yoreye ait dini 6gretilerin
Islamiyet 6ncesi Tirklerin etkilendigi atalar kiiltd, tabiat kiiltd, Samanizm, Maniheizm, Budizm, Hristiyanhk
gibi bircok din ve inang sisteminden etkilendigi gérilmektedir. Toplumun kiltir, 6¢f ve adetlerine yansiyan
daha 6nceki inanglarin, dinlerin etkisi ve Islamiyet’i kabul eden Tiirk topluluklarinin veli inancinin, Alevilik’te
evliya kiltinin olusmasina neden oldugu gorilmektedir. Buna ek olarak Zile’de bulunan Anaitis
Tapinagi’nda yapilan “Sokaia” senlikleri daha sonra, “deri (deir)” ad1 ile yizyillar boyu stirmis; glintimiizde
de “panayir” olarak adlandirilarak mevcudiyetini korumustur. Sokaia senligi, eski toplumlarda farklt dini
ritieller ve ibadet bigimlerini, ¢tkis noktast olarak almis olsa da ginimiizde farkli din, inang ve kdltlire uyum
saglaylp devam etmektedir. Bu 6rnekte de goriilecedi tizere, insanlarin gecmisten gelen gelenek, kiltiir ve
inanclarini, yeni kabul ettikleri inang sistemiyle benzesen yonlerini giiclendirdigi, buna karsin farklilasan
yonlerini de gérmezden geldigi anlasidmaktadir. Bu da toplumsal ve 6greti bakimindan zayif olan eski
inanclarin, glicli yeni inang sistemlerine dahil edilerek varliklarini stirdtirdiigint géstermektedir.

Sonug olarak bu ¢alismada incelenen cografi boélgede yasayan Alevi topluluklarinda, keramet inancinin
ginimiizde giincelligini korudugu ve sonraki kusaklara aktarimmn devam ettigi anlasilmistir. Calisma
kapsaminda incelenen kerametlerin bir kisminin yakin tarihli olmast ve hentiz yazili kaynaklara gecmemis
olmast da béyle bir calismanin yapilmasint gerektirmistir. Incelenen yérede, yakin zamanda yasamis ve veli
mertebesine ulastigina inanilan insanlarin menkibeleri, halen buytk bir coskuyla anlatiimakta ve gelecek
kusaklara aktarilmaktadir. Calisma kapsamindaki kéylerde, pir ve ocakzade ailelerle yapilan gériismelerde,
keramet inancinin ginimiizde halen uretildigi, yeni yasam kosullarina tabi olarak devam ettigi ve yeni
menkibeler olarak kiiltiirtin bir parcast haline geldigi gériilmektedir.
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KERAMET BELIEF AND ITS CONTRIBUTION TO THE CONTINUITY OF RELIGIOUS
TEACHINGS IN ALEVI-BEKTASHI COMMUNITIES:
A CASE STUDY FROM TOKAT/ZILE

(Extended Summary)

Alevism- Bektashism is an interpretation within Islam formed by the combination of Islamic faith
and traditional customs that cares about the Ahl al-Bayt and the Twelve Imams with the God-Muhammad-
Ali trilogy, stating that this will be done subject to the four gates and forty authorities systematized by Haci
Bektash Veli. The belief in miracle has been a part of the faith for centuries, especially among people
belonging to the Alevi-Bektashi faith, and today this belief remains up-to-date. In general, the life of people
belonging to the Guardian faith in the Alevi-Bektashi communities, who live a nomadic life and have distant
relations with the central government, the transfer of information about the natural beings considered sacred
and the belief in miracle has been realized mostly through oral narrative. On the other hand, the written
sources belonging to the belief in the miracle that have survived to the present day have been recorded by
other people more often after a person’s lifetime or much later than when the miracle took place. Legends
created by combining the miracles are considered important literary sources that allow us to get information
about the history of the guardian faith.

This study explores how knowledge, beliefs, and teachings within Alevi-Bektashi communities have
been passed down through generations via legends. It investigates the transmission of belief in miracles
among contemporary Alevi-Bektashi adherents, examining its persistence and adaptation to current living
conditions. The research focuses on the history of Tokat’s Zile district, particularly examining the miracles
attributed to Guardians by local Alevi-Bektashi communities, both during their lifetimes and after death.
The study reviews both written and oral legends, as well as previous academic inquiries into miracle beliefs.
Field studies were conducted to investigate pilgrimage sites and sacred natural entities in Zile, utilizing
methods such as direct observation, participant observation, and interviews with key informants.
Additionally, the study explores the origins and motivations behind studied ceramics, emphasizing their
significance within religious and sociocultural contexts through the lens of functional folk science theory.

What are the academic studies conducted about the belief in miracle and miracle? Who is the
Guardian? What is the Legend? The answers to those questions have been sought. What is the history of
the fair festival that takes place in Tokat Zile district and what changes have it undergone to the present
day? Answers were sought to the questions of the history, rituals, common and differentiating aspects of
the Celtek Baba, Karaseyh, Hus-i Ayse, Kaba Ardig visiting places located in the district of Zile.

Ahmet Yagar Ocak classified the source of the motifs in the legends as motifs originating from
Shamanism, motifs originating from far eastern and Iranian religions, and motifs originating from the Bible
and studied. The motifs of the legends that we examined were determined to match the source of their
motifs with the source origins systematized by Ahmet Yasar Ocak and the motifs that do not fit this
classification were determined.

During the interviews conducted in the places of visits considered sacred by the Alevi-Bektashi
community in the district of Tokat and Zile, interviews were conducted with the mausoleums, Ocakzade
families, faith leaders and ten people considered to be the elders of the village who are responsible for the
maintenance of the mausoleum located at the places of visits.

In the context of the research question concerning the concepts of saint (veli), miracle (keramet), and
legend (menkibe): The concept of saint (veli) is identified as a significant term within Alevi-Bektashi belief.
Derived from Arabic as “veli/vela”, it carries meanings of friend, companion, and helper, emphasizing
closeness and intimacy. In Sufi terminology, the term saint denotes someone who loves God, considers
Him a friend, and is reciprocally regarded as such by God.

The term “miracle” traditionally means ‘offering” and refers to ‘wondrous states caused by believers
and the righteous.” In Sufism, miracles became central to the concept of Guardians from the 9th century
onwards. Miracles encompass a wide range of phenomena, including creating existence where there was
none, accepting prayers, enabling rapid travel, transforming limited food into plenty, revealing the unseen,
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being present in multiple places simultaneously, and performing extraordinary feats like resurrecting the
dead, making inanimate objects speak, walking on water, and commanding animals. These miracles have
been a hallmark of Sufi practice, evolving alongside the concept of Guardianship.

The term “menakipname” is formed by combining the Arabic “menkibe” and the Persian “name”
words. The concept of “menkibe” refers to stories that depict the extraordinary states and miracles
performed by prominent religious figures and leaders of Sufi orders throughout historical petiods.

In terms of the origin of the places of visits we examined in the Zile district of Tokat, aspects similar
to the classification of the source of the motives in Ahmet Yasar Ocak’s sufi traditions as motives originating
from Shamanism, motives originating from far eastern and Iranian religions, and motives originating from
the Bible were indicated. It is known that some animals and some plants are considered sacred in the Alevi-
Bektashi communities.

In this sense, the place of visiting Kaba Ardic is outside the classification of the A. Y. Ocak. As
research on the sacred places and places of visit of the Alevi-Bektashi communities increases, this will lead
to the expansion and updating of these classifications.

In this context, when the legends of sufis located in Zile district of Tokat province are examined, it
is seen that the religious teachings of this region are influenced by many religions and belief systems adopted
by Turkish communities before Islam, such as ancestor cult, nature cult, Shamanism, Manihaism, Buddhism,
Christianity. It is seen that the guardian faith of the Turkish communities that have accepted Islam caused
the formation of the evliya cult in Alevism.

As a result, it has been understood that the belief in miracle in the Alevi communities living in the
geographical region studied in this study remains presence today and transmission to subsequent generations
continues. The fact that some of the treasures examined within the scope of the study are recent and have
not yet been transferred to written sources also made it necessary to conduct such a study. The stories of
people who have recently lived in the studied region and have reached the order of guardians are still being
told with great enthusiasm and passed on to future generations.
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XV. yizylhin ilk yarsinda yazildigs
tahmin edilen ‘Aka’id-i Evliya™i Seba bir
Azerbaycan Turkmen tasavvufi hareketi olan
Zahidi-Safevi tarikatinin birinci elden Seyh
Zahid-i Geylan’nin oglunun torunu Seyh
Mahmud Geylani tarafindan mensur bir
hikmet risalesidir. Muellifin kendisi dahil 7
tarikat seyhinin inamslarini teorik olarak ve
diyalektik aslupla anlatan bu eser ilk buyruk
orneklerinden biri ve Safevi kiilliyat: sayilan
Kara Mecmua’nin temel literatirinden biridir.
Bu denli 6nemli bir teotrik eserin Tlurkce
yazilmis olmast her iki tarikat hanedani (Safevi-
Zahidl) ve miritlerinin gecer dilinin neligi ve
niteligi hakkinda birinci el bilgi vermektedir.
Tek niisha olmasi hasebiyle zamanimiza kadar
pek dikkat cekmeyen bu eser Eski Azerbaycan
Tirkcesi nesrinin nadir bir 6rnegi olmakla
bitlikte Alevi/Kizilbas inancinin gecmisi ve
ideolojisi hakkinda temel teorik eserlerden biri
saymalidir. ‘Aka’id-i Evliya’i Seb‘a Zahidiyye
ve Safeviyye tarikatinin itikadl = tizigu
htkmiindeydi. Bu c¢alismada eserin Safevi
Devletinin ~ kurulusundan 6nce  Safeviyye
tarikatinin teolojik Ozellikleri ve
Alevilik/Kizilbaglik  calismalari  agisindan
6nemi, mahiyeti, muhtevasi ve son dénemde
nestedilen  Farsca  tercimeleri  Uzerinde
durulacaktir. Ayrica ‘Aka’id-i Eviiya’i Seb‘a’nin
Farsca tercimesinin nesrinde Sultan Mahmud
Geylant’nin yeni bulunan risalesi oldugu ileri
strdlen “Sual G Cevab” risalesinin varligt ve
mahiyeti tartisilacaktir.

ABSTRACT

The Aka'id-i Evliya’i Seb‘a , estimated to have been
written in the first half of the 15th century, is a prose
treatise on wisdom authored by Sheikh Mahmud
Geylani, the grandson of Sheikh Zahid-i Geylani’s son,
and a key figure in the Zahidi-Safavid order, a Sufi
movement of Azerbaijani Turkman origin. This work,
which theoretically and dialectically explicates the beliefs
of seven order sheikhs, including the author himself, is
one of the earliest examples of such doctrinal texts and
forms a fundamental part of the Qara Majmua,
considered the Safavid corpus. The fact that such a
significant theoretical work was written in Turkish
provides first-hand insight into the language and
communicative quality among both the Safavid and
Zahidi order dynasties and their followers. As the sole
existing copy, this work did not attract much attention
until recent times. However, it should be regarded as one
of the primary theoretical texts on the history and
ideology of the Qizilbash belief system, as it is a rare
example of Old Azerbaijani Turkish prose. The ‘Aka’id-i
Evliya’i Seb'a functioned as the doctrinal code of the
Zahidi and Safavid orders. This study will focus on the
theological features of the Safavid sect before the
establishment of the Safavid State and the importance,
nature, and content of Alavi-Qizilbash studies, as well as
its recently published Persian translations. Additionally,
the existence and nature of the "Su’al u Javab" treatise,
which is claimed to be a newly discovered work of Sultan
Mahmud Geylani in the publication of the Persian
translation of ‘Aka’id-i Bvljya’-i Seb'a, will be discussed.

Aut/Cite as: Atabay, T. (2024). Safevi Tarikatinin ilk Tiirkge kaynaklarindan ‘Aka’id-i Evliya™-i Seb’a. SUREK Alevilik —
Bektagilik ve Kiiltiir Aragtirmalar: Dergisi, 2, 79-101.
© 2024 Nevsehir Hac1 Bektas Veli Universitesi, Hact Bektas Veli Aragtirma ve Uygulama Enstitiisii. Her hakki saklidir.
Nevsehir Haci Bektas Veli University, Haci Bektas Veli Research and Application Institute. All rights reserved.

* Bu makale Dog. Dr. Giilsen Seyhan Alistk danismanliginda 2009 yilinda calismis oldugumuz Swuitian Mahnidid bin Sultan
Burhineddin Geylini’nin ‘Aka’id-i Evliya™i Seb’a Lsinli Eseri (Inceleme-Metin-Dizin) basliklt yiiksek lisans tezi iizerine elde edilen
yeni bulgular 1s1ginda hazirlanmustir.
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Sultan Mahmud bin Burhaneddin Geylani

Sultan Mahmud bin Sultan Burhaneddin Geylani (Sultan Mahmud Zahidi-i Geylani) hakkinda
bilgilerimiz oldukea kisithdir. Seyh Safiyiddin Erdebili’'nin (1252-1334) kaymnpederi ve mirsidi olan Seyh
Zahid-i Geylan?’nin (Taceddin Ibrahim bin Rusen bin Emir Seyh Biindar-1 Singani 1218-1301) oglu Seyh
Cemaleddin’in torunu ve Seyh Burhaneddin’in oglu oldugu bilgisinden yola ¢ikarak ve Hicri 800 (1398)
yilinda vefat etmis olan ve 3 vasitayla seyh Zahid soyundan gelen Safietii’s-Safi yazar Ibn-i Bezzaz ile cagdas
oldugu diistintlirse miellifin de Hicri 8. ylizyil sonlarinda ve 9. ylzyil baslarinda (14.-15. yiizyillar ortasinda)
yasamis oldugu anlagilmaktadir (IKKhalily, 2009: 3). Baba tarafindan Seyh Zahid-i Geylani hanedanina mensup
olan Seyh Mahmud, anne tarafindan ise Seyh Safiyliddin hanedanina intisap etmektedir ve zamaninin ilminde
babast Burhaneddin ve dayist' Hoca Sultan Ali Safevi (6. 1429) huzurundan feyiz almistir (Suri ve Asgeri,
2022: 11).

Zahidiyye tarikatinin piri, esma zikriyle seyrii stiltik usuliind tespit eden mutasavvif olan Seyh Zahid’in
torunlari tarihte Zahidl adiyla taninmiglardir. Sah Stileyman Safevi zamaninda kendisi de Seyh Zahid’in
torunlarindan olan Seyh Hiuseyin Pirzade-i Zahidi tarafindan yazilmis olan Silsiletii’'n-Nesebii’s-Safeviyye
kitabinda Seyh Zahid’in akabesi hakkinda su bilgiler yer almaktadir: Seyh Zahid lim ddsegine yattiginda
cogu kisi onun ilk karisindan olan ve o zamanda gorece yash bir adam sayilan oglu Seyh Cemaleddin’i halefi
olarak tanitmasini bekliyordu. Oysa bu dar gorislilerin anlayisinin tersine tarikatta baba-ogul iliskisi gecerli
olmadigindan Seyh Safiyiddin mesaleyi devraldi. Seyh Zahid’in vefatindan sonra Seyh Cemaleddin onun
tirbedarligini yaptt ve onun torunlart bu eserin yazildigi zamana kadar bu gérevi surdirdiler (Pirzade-i
Zahidi, 1924: 100-115).

Seyh Zahid Ahi Siilleyman Kelhorani adindaki bir miiridinin kiztyla evlenmis, ondan da bir erkek, bir
kiz cocugu sahibi olmustur. Kizt Bibi Fatima Seyh Safiyiddin Erdebili’nin esi ve Seyh Sadreddin Musa’nin
annesiydi?. Oglu Seyh Semseddin’in torunlart ise I. Sah Abbas déneminde Seyh Safi tiirbesinin mutevelliligi
gbrevini tastmaktaydi. Silsiletsi’n-INesebii's-Safeviyye eserinin yazari olan Seyh Huseyin Zahidi-i Pirzade de bu
stilaleye mensuptu.

1. ‘Aka’id-i Evliy4’-1 Seb’a Risalesi

Seyh Mahmud Zahidi kendisinin, babalarinin ve atalarinin kelami ve tarikati inaniglarini anlatan
muhtasar bir risale olarak Turkce bir tisale yazmis, adint Beyan-1 ‘Aka’id-i Evliya’u’llah veyahut ‘Aka’id-i Evliya ™
7 Seb'a koymustur. O, bazi ‘havass’in 6zellikle oglu Seyhzade Melik Tayfur’un istegi tizerine yazilmis, Seyh
Zahid-i Geylani, Seyh Safiyiddin-i Erdebill ve Zahidiye-Safeviye tarikatlarinin diger seyhlerinin akidelerini
ve bazt sozlerini nakletmistir (Suri/Asgeri, 2022: 11).

Seyh Mahmud Zahidi bu risalede Zahidiye ve Safeviye tarikatinin biitin seyhlerini ve kutuplarini Ehl-
i Beyt takipgisi olarak gostermistir. Risalede s/% terimi sadece bir yerde “takipei, firka” genel anlamiyla
kullanilmugtir: “Allah Te‘alaning rahmeti ol hazarating st a ve muhibblerine ve la‘neti onglaring diismen ve
mubgizlarina ola” (Geylani: 2b/4). Suti’ye gore “muellifin Seyh Zahid ve Seyh Safi’nin Siiligine dair telakkisi
Safevilerin bu meseleye dair telakkisine dayanmaktadir ve tarihi veriletle pek 6rtiismemektedit” (Suri/Asgeri,
2022: 11-12).

Bu Tiirkge felsefi-kelami eserin tek bilinen niishast iran’in Meshed kentinde Asitan-1 Kuds-1 Razavi
Kitiphanesi’nde (Ne 204) saklanmaktadir. Yazmanin tizerindeki kayda gére H. 1145 (M. 1732) yilinda Nadir
Sah tarafindan 700 kitapla birlikte Isfahan’dan alinip Imam Riza haremine, ardindan Asitan-1 Kuds-1 Razavi
Kitiphanesi'ne vakfedilmistir (Velayi, 2000: 1/61). Eserin adi bu yazmada Beyan-: ‘Aga’id-i Evliya’'nl’lah degil,
‘Afkd’id-i Evliya’™i Seb‘a bigiminde verilmistir.

Elimizdeki tek ntisha 46 varaktan (91 sayfadan) olusmaktadir. Nishada herhangi bir istinsah tarihi
bulunmamakta, fakat eserin temelliik kaydinda -en eskisi Hicri 1101 (1690) tarihini tastyan- cesitli tarihlere

! Suri’nin calismasinda yanlislikla “amcast” tabiri kullanilmis, 6liim tarihi seyhlikten feragat ettigi H. 900 yilt olarak
verilmistir.

2 Erdebil Ocagt ve bu ocagin miirsitleri hakkinda bilgi sahibi olmalart icin bakinz: Tigar Baharlu, Sabm Bahgesinde; Sah
Ismail Oncesi ve Sonras: Kizilbaglike, Kitabevi, Istanbul: 2020, s. 85-98.
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ait bircok miilahaza ve “gorildi” notuna yer verilmistir: 1101, 1105, 1127, 1196, 1250, 1270, 1272, 1289,
1292, 1312 yillarinda miilahaza ve “dahil-i ‘arz” olmustur. Niishanin bir mikrofilmi de Tahran Universitesi
Merkez Kitiphanesi'nde bulunmaktadir (Bkz. Dirayeti, 2012: C22, 704-705 ve Danispejah, 1977: C2, 6).
Biytk olasilikla Erdebil’de yazilmis olan eser daha sonra Safevi Sah Abbas déneminde (1599°da) baskent
olan Isfahan’a tasinmis, 18. yiizyilda Nadir Sah déneminde ise Horasan’a vakfedilmistir (Khalily, 2009: 5).
En eski kayit olan 03 Zilka’de 1101 (07.08.1690) tarihine ait notta “Alay-t Devlethane-i Miibareke3 be-tarih-
i 3 Sehr-i Zi-ka’de-i sene-i 1101 der-kitabhane cem" siide-est. (miihiir)” ibaresi yer alir. Bu nottan kitabin
1690’da (Sultan Stileyman Safevi déneminde) muhtemelen Erdebil Seyh Safi Kitiphanesi'nden buraya
tasindig1 anlasilmaktadir (Khalily, 2009: 6).

2. Risalenin Muhtevasi

Aka'id-i Evljya’i Seb'a Safevi tarikatinin 6nde gelen yedi evliyasinin (Seyh Zahid, Seyh Safiytiddin, Seyh
Cemaleddin, Seyh Sadreddin, Hace Sultan Ali, Sultan Burhaneddin, Sultan Mahmud) s6ylediklerinden alnan
notlart kapsamaktadir (Bkz. Geylani: 2b/06-2b/12). Bu birinci elden gorusler taliplerin sorularina cevap
seklinde siralanmis ve diyalektik bir dizenlemeyle cesitli tanribilimsel, varlikbilimsel ve dinbilimsel
konulardaki rasyonel ve ideolojik tartismalari icermektedir.

2.1. Bagslangici:

“[1b/1] Siikr @ sipas i sitdyis ol halik-1 kadime ki mevcid u ehad u vahid @ hayy u ‘alim
[2] it seml G bastr i miiriddiir, 6z zat-1 mitbarek-i serifiylen ve miistagnidiir kamu [3]
esyadin ve miinezzeh ve arudur kamu ‘ayblar ve noksanlardin. Evvelidir ki oning [4]
evveli yok ve ahiridiir ki oming ahiri yok ve zahiridiir ki ondin bellii ve [5] yukaru degiil
hic sey’ ve baunidiir ki ondin 6zge hic sey” degiil sey’iyyet hakikati [6] ilen. Treladir
varluki kamu kabliyyetlerdin ezeli’l-azal ve songralukt ba‘diyyetlerdin [7] ebedu’l-abad

>

2.2. Bitimi:

“[44b/2] ve ol hazreting nef'i ve faydasi yétistit kamu halka, zuhurining zamaninda, éyle
[3] kim gun tulu‘t vaktinda faydast yétigiir kamuya ve gaybet zamaninda [4] faydasi yédgur
éyle kim bulutlu giinde kuyasing nef'i yétistir kamuya. [5] Zarardur ol hazreti bu evsaf-
tlan tanumak ve kamu islerde [6] ol hazretdin isti ‘anet istemek. Budur biziim i‘tikadimuz
[7] ol imam ve halffeye ve kamu ata ve abalarimuz ve miirsidlerimiiz [8] i‘tikadi ve’s-
selamu ‘ala meni’t-tebe‘a’l-huda."

Kitap asagidaki bélimlerden olusmaktadit:
Giris (hamd u sena) ardindan “sebeb-i telif”” anlatiliyor (2b/05-4b/006); daha sonra basliklara gegiliyor:

- MUKADDIME (4b/06-7b/09): “Der-Beyan-1 Irsad ve Istirsad-1 Silsile-i Safeviyye” (Safevi tarikati
silsilesinin irgat etme ve alma beyaninda);

- FASL (7b/10-11a/14): “Der-Beyan-1 ‘Akl ve Kesf i Meratib-i An” (Aklin ve onun kesfi ve
mertebeleri beyaninda);

- Kavl der-Beyan-1 Mithimm{ ez Ma ‘rifet-i Allah Te‘ala (11b/01-122/07) [Yiice Allah’in bilinmesinde
o6nemli bir agiklama tizerine s6z|

- FASL (122/07-42a/06) “der su’al u cevabf ki vaki® siide fi-ma-beyn-i miirsid-i rabbanf ve ‘arif-i
samedanf, sultanuw’l-muhakkikin H'ace Sultan ‘Al Safevi ve miirsidan-1 ehl-i tahkik ve fi-ma-beyn-i
miirsidi’l-aktab fP1-‘alemin Sultan Burhaneddin Zahidf ve miirsidan-1 salib-i yakin der rubabiyyet” (flahi
mirsit ve ihtiyagsiz yaratant hakkiyla anlayan, hakikat arayanlarin sultanit Hace Sultan Ali Safevi ile hakikati
arayan miirsitler arasinda ve diinyalarda hak yolu ulularinin miirsidi Sultin Burhaneddin Zahidr ile yakin
isteklileri arasinda tanrilik konusunda gerceklesmis olan soru-cevap tzerine): Metnin ana kismi olup
talebelerle Gstat (muellif) arasinda “Su’al-Cevab” biciminde cesitli felsefi-dini sorunsallart isler.

3 Devlethane: Safevi padisahlarinin Sah Abbas’tan (1571-1629) sonra ikamet ettigi Isfahan’da daha sonra A]ikapu diye
anilan saray.
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- FASL (42a2/07-46b/08): Niibiivvet Isbatinda (Peygamberlik ve imamlik miiessesesinin kanttlanmast
tzerine).

Seyh Zahid oglu Seuh Cemaleddin oglu Seyh Burhaneddin oglu Sultan Mahmud eserin telif sebebi
hakkinda miritlerin, 6zellikle kendi oglu Seyhzade Melik Tayfur’un kendisine sahsinin inamnslarinin
hilasasint ve Seyh Zahid ile o hazretin halifesi ve damadi Seyh Safiytiddin ve atast Seyh Cemaleddin ile Seyh
Safiyiiddin oglu Seyh Sadreddin ve dayist Hace Sultan Ali ve babasi Seyh Burhaneddin’den duyup kayda
aldiklarini yaziya dokip anlatmasint rica ederler. Onlarin istegi tUzerine, Safevi-Zahidi tarikatt kardeslerinin
irsatlarina ve son dénemde ortaya ctkan sapkin topluluktan sakinmalarina yardime1 olmak tizere o buyiiklerin
ve kendisinin goruslerini iceren bir hiilasa hazirlamaya koyulmustur (Geylani: 2b/5-4b/6).

3. Kara Mecmua Igindeki Konumu

Muhammedzade’ye gore Safevi déneminde Seyh Safiyiddin Erdebil’den geriye kalmis olan
Ozdeyisler, ogiitler, arastirmalar ve irsat risaleleri toplusuna Kara Mecmua adi verilmistir. Muhammed bin
Muhammed Darabi-i Sirazi [ eta'ifii’l-Hayal tezkiresinde (Tahran Melik Kitiphanesi yazma niishast) “Safevi
sultanlart bu esere ¢ok deger verir, kitap hazinelerinde saklatlardi” demigtir (Muhammedzade, 2007: 7).
Garibi Menteseoglu da Safevi Sahi Tahmasb’a (1514-1576) sundugu Tegkire-i Mecilis-i Su'ard-y: Rim adl
eserinde (tek yazma niishasi, 105. yaprak) Kara Mecmua’yr Seyh Safiyiiddin’in takriri ve Seyh Sadreddin’in
tahriri olarak tanitir ve iceriginin ¢ogunun Seyh Safi tarafindan kendisine riiyada telkin edildigini ileri siirer
(Muhammedzade, 2007: 7). Fransiz gezgin Jean Shardin (1643-1713) de Safevi sahlarinin sefer sirasinda
“Karajaméa”ya (Kara Mecmua’ya) basvurup Seyh Safi menkibelerini zikreder, 6gttlerini okurlardi diye
yazmustir (Debirsiyaki, 1999: 79). V. Minorsky ise “Anlasilan Kara Mecmua Seyh Safiyiiddin ve onun
atalarinin 725 yilina kadarki sira digt vakalarindan olusmaktaydi (Tezkiretsi’l-Miiliik, s. 13, 6. not)” diye yazar
ve onu S#eri’s-Safiyye adlandirip Seyh Safi’nin siret, menkibe ve makamini ihtiva ettigini ifade eder
(Muhammedzade, 2007: 7; bkz. Minorsky, 1954: 515-527). 2001 yilinda Kara Mecmua toplusunu ilk kez
yaytmlayan Muhammedzade Siddik Gali Siilerin ve Tran’da, Tiirkiye’de ve Irak’ta baz1 sufi firkalarinin elinde
bulunan el-Buyuruk, Kilavuz es-Safi, Kelimat-1 Seyh Safl, Menakib-1 Seyh Safi, Siyeri’s-Safi gibi adlar
altindaki risaleleri bu biiytk toplunun parcalart saymaktadir (Muhammedzade, 2007: 7-8).

Seyh Safiyiiddin ile birlikte diger Zahidi-Safevi seyhlerinin takrirlerini iceren Akaid-i Eviiya’i Seb'a da
Safevi tarikatt 6gretisinin killiyat1 sayllan Kara Mecmua icinde degerlendirilebilir. Bu risale bir anlamda Kara
Mecmua’yr kavramak icin gereken felsefi ve kelami Onbilgi niteligindedir. Kara Mecmua toplusunun
ntshalarinin ¢cogunlugu pitlerin ingast ve miritlerin takririnden olusmusken bu niisha bu silsileye mensup
bir seyhin kendi yazist ve birinci agizdan kayitlart oldugu icin daha popiler olan diger risalelere gére daha
bilimsel ve elitist bir anlatima sahiptir ve konuya hakimiyeti olan bir merci tarafindan kapsamli bir sekilde 7
pirin dilinden tarikatin en 6nemli teorik felsefi ve kelami gériisleri bir arada sunulmustur.

Kitabin bulundugu Asitin-1 Kuds-1 Razavi Kitiiphanesi fihristinde de “hikmet” yazmalart sirasinda
stniflandirilmis olan Akaidin bazt bagliklarint anlamak Islam kelami ve felsefesi énbilgisi gerektirmektedir.
Ornegin eserin baslarinda yer alan asagidaki 6riintii olabildigince Tiirkge terminoloji de kullanarak siki bir
felsefi dustince anlatim1 sayilmaktadir

“[Tanr1] Evvelidiir ki oning evveli yok ve ahiridiir ki oning ahiri yok ve zahiridiir ki ondin bellii ve
yukaru degiil hi¢ sey” ve batinidiir ki ondin 6zge hic sey’ degiil sey iyyet hakikati ilen ireliidiir varluki kamu
kabliyyetlerdin ezeli’l-azal ve songralukt ba'diyyetlerdin ebedi’l-abad ve ‘ademing yoli yokdur ol zat-1
mukaddese hi¢c vechlen, ne zatinda ve ne sifatinda ve eskii ve koéhne étmez ont ezmine ve dithiir ve
miitegayyir olmaz zatinda ve ne sifatinda hi¢ vech i cihetlen. Sabitidiir bila-tegayyiir. Ehadidiir miinezzeh
kamu tecziye ve tekessiirdin. Vahididiir ki ‘aded birluki ol zat-1 mukaddesde ‘uriz yolt yok. Mevciiddur, yok
varluk ve viicid ilen. ‘Alimidiir ki oning ilen ma‘lim1 arasinda 6zge ‘ilm ve biliik [2a] yok. Kadirdiir, yok
kudret-i zayid ilen, belki yaratan ve halk édendiir. Viicid u ‘ilm i kudreti bir ve miittehid degiil hic sey” ilen.
Nazir i seriki yok, hi¢ vechlen, belki ferd it miinferiddiir kamu cihetdin ve miiberradur vart oksayis ve
sebahetdin. Hig sey oning karsu ve mukabili degiil. Yavukdur kamu esyaya, yok temas u mekan ilen. Yirakdur
kamu esyadin, yok bu‘d u mesafet ilen. Degiil hi¢ sey’de hulil vechi ilen ve ne hig sey’ onda huldl ve ittihad
ciheti ilen. Cevher degil ki i’raz mahalli ola ve ‘araz degiil ki hall ola, belki cevher ve ‘araz yaratan ve halk
édendiir. Rah degiil ki alete muhtic ola. Akl degiil ki mahsir u muhat ola. Cism ii cismant degiil ki miirekkeb
ve muhtac ola, belki varining haliki ve muacididiir. Miinezzeh ve miiberradur néce ve nécedin. Kadir ve
muhitdiir kamu esyaya; varining ibtidast ondin ve riici‘t onadur.” (Zahidi: 1b/3-2a/11)
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Yine metinde yer yer diyalektik bir yontemle Dehti ve Zindik gibi diinya gorisleri tam bir medrese
cedelindeki soru cevaplar kalibinda rasyonel elestiri konusu yapilmigtir.

Kizilbas devletinin kurulusundan bir asir kadar 6nce yazilan bu orijinal ilmi risale Gazali sonrast birkag
yuzyillik durgunluk ardindan Safevi akimiyla bitlikte felsefi arastirmalarin yeniden nasil acilima kavustugunun
bariz bir 6rnegidir. Daha sonraki “mektebilesme” ve devlet ideolojisine déniisme asamasinda dahi -felsefi
ve tasavvufi gorugleri yuziinden canlarini kaybeden Stuhreverdi, Nesimi ve Ayni’l-kudat el-Hemedani’nin
akibetiyle mukayesede- Mir Damad, Molla Recebali Tebrizl ve Molla Sadra gibi felsefecilere kars: toleransh
davranilmasi bu serbest ve saglam disiinsel temellere dayanmaktaydi.

4. Dil Ozellikleri

Azerbaycan sahasina ve Eski Azerbaycan Tirkeesi donemine ait olan risale hitap ettigi Erdebil-
Tebriz yoresi agzina agirlik vermis, halen mersiye literattiriinde etkisini siirdiiren Erdebil yoresi agz1 etkisiyle
yazilmistir. Bu edebi Tirkce Safevi tarikatinin Geylan’dan Zencan’a kadar resmi propaganda dili olarak
kullanilagelmistir (Khalily, 2009: 6). Ozellikle sira dist kalinlik ve yuvarlaklik gibi tipik Erdebil-Tebriz
agizlarinin 6zelliklerinin esere yansimast soru-yanit biciminde yazilmast ve dogrudan halka (miiritlere)
hitaben hazirlamis bir propaganda risalesi olmast ile agiklanabilir. Eserde edebi etkilenme sonucu Kipgak
Ttrkeesi, Cagatay lehcesi izleri de yer yer gorilmektedir. Orta Oguz Tirkeesine Dogu Tiirkgesi 6zelliklerinin
eklenmesi sonucunda o dénemin “karistk dilli” diye nitelendirilen eserleri gibi ikili ve karma seslik, s6zlik ve
ara sira bicimlik 6zellikler ortaya ¢ikmustir (Khalily, 2009: 12). Eserde goriilen Dogu Tirkeesi 6zelliklerini
Geylani siilalesinin Horasan asilli olduguna baglamak da mimkindiir.

Eser sifahi kaynakli oldugundan konusma dili 6zelliklerini saptamak icin de zengin malzeme
sunmaktadir: olullar (18a/10) ‘olurlat’, yétireller ‘ulastritlat’ (6b/14), yétiirmak (9a/06), girmak (9b/09,
10b/03), ésitmafk (6a/07, 6a/11), bilmak (10b/02), bilak ‘bilelim’ (20a/08, 24b/07 vs.), ésitdufs (6a/8), éylernf
‘ederiz’ (29b/02), gireruk ‘griiriiz’ (14b/07), girduk (32a/04), déduke (15b/09), démisuke (17a/13, 28b/01),
olubdullar ‘olmuslardir’ (3a/02, Ta/2), olullar ‘olutlar’ (09a/13), bilmeniiz ‘bilmeyiz’ (19b/13); adlarnang “adlatla’
(32b/13), ssfatrynang “sifatiyla’ (31a/06) vb.

Safevi hanedaninin yerli sivesi olmasi hasebiyle tasavvufi literatirde baskinlik kazanan Erdebil yoresi
agzina yakin yazili Eski Azerbaycan Ttrkgesi tislubu Kara Mecmua killliyatt disinda daha sonraki dénemlerde
de Azerbaycan’da ve Gtesindeki Kizilbas topluluklarda giicli bir akim olan “mersiye edebiyati” eserlerinin
de standart dili haline gelmis, Horasan, Siraz, Irak-1 Acem (Sava) havzasinda da isleklik kazanmistir.

Akaid’de belki dénemin kilttrel egilimine baglt olarak yer yer Cagatay Tiurkecesi izlerine de
rastlamaktay1z. Iskender Beg Miinsi’nin Sultan Sadreddin Musa’nin talebeleri arasinda “Mogol beyleri ve
soylularr’nin da bulundugunu ifade etmesinden (Bkz. Iskender Beg Miinsi, 2011: 1/32) miiritler arasinda
bulunan Dogu Ttrkcesine agina olanlarin gézetildigi de ihtimal dahilindedir.

Eserde gorilen en tipik Dogu Tirkegesi 6zelligi ablatif ekinin +dIn biciminde kullanilmis olmasidir:
anglardin ‘onlardan’ (45b/08), andin ‘ondan’ (12b/01 vb.) <> ondin (01b/04-05, 02a/11 vb.), zindin
‘kendisinden’ (41b/04), dzlerindin ‘kendilerinden’ (6b/1), bilmekdin (07b/07), oddin ve fordmn ‘atesten ve
kordan’ (7b/09), dzgesidin ‘baskasindan’ (13b/05), yiizindin ‘yizinden’ (36b/06), o cimledin ‘o kabilden’
(45a/11), cagisidin ‘cosmasindan’ (33a/14); olmadin ‘olmadan’ (40a/09-10, 41a/09), kurtarmadim “kurtarmadan’
(6a/14) vb. Eserde nadiren -belki sonraki dénemdeki istinsahlar sirasinda- Oguzca ablatif ekinin 6rneklerine
de rastlanmaktadit: ondan songra ((3a/11), diismenteriden (3b/12) <> dijsmenlerindin (7b/08), elden ele (4b/08),
Tangrs'dan (13b/03), bu sizden (14b/09), yaratdufindan (27a/03) vb.

Fonetik olarak da zaman zaman Oguzca sekiller yaninda Dogu Ttrkgesi unsutlarina rastlanmaktadir:
bardnr “vardi’ (8a/09, 11b/03, 12a/14 vs.), barz ‘hepsi’ (3a/01, 8a/09, 8a/12 vs.) <> varz (2a/03, 8a/03,
9a/09 vs.) <> varu (34a/03, 35a/02), tofrak ‘toprak’ (27b/11) <> toprak (21a/14), munda ‘bunda’ (31b/03),
mundm ‘bundan’ (4b/03), #/ (39b/03 vb.) <> di/ (18a/01), tirig/ tirik (35b/03) <> dirii (302/06) vb. Kimi
zaman koklerde /e/>/¢/ olayina da rastlanmaktadir: ¢/ ‘eI’ (4a/09, 7b/03, 9b/02), étek ‘etek’ (7Tb/04, 4a/09
vs.), dek ‘gibi’ (33a/14, 34a/07) <> tek ‘gibi’ (4b/12, 25b/04), déve ‘deve’ (44a/08), kelmez ‘gelmez’ (38a/04)
vb. Aynt sekilde ara sira zrikluklar: “dirilikleti’ (14b/05), kuyas ‘giines’ (36b/02), geltiireyim ‘getireyim’ (2b/12)
gibi Azerbaycan sahasinda hi¢ gérillmemis olan 6gelere de rastlanmaktadir.
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Eserin imlast da hareke agirlikli olan Eski Anadolu Turkcesi (Batr) imla gelenegi degil, okutucu harf
agirlikli Dogu Tiirkgesi imla gelenegine dayanmaktadir. Nazal Kef degil NK (<), ekler kalip olarak degil agik
tnlii harfleriyle yazilmustir: &dngil J55S (33a/14, 34a/07), songra oSS (32/11, 3a/13, 3a/14 vs.), Tangr
S (3a/11, 32/13, 3a/14 vs.); almsdur 253540 (52/13), degiil 3552 (her yerde), irelii sV s (1b/6, 23b/12
vs.), kagmak 3«2 (92/07) vb. Keza Bati geleneginin aksine kalin sirali Ttirkce kelimelerde t1 ve sad harfleri
kullantlmamustir: songra o 535 (cogu yerde), susug S35 (33b/02), Tangrz s 536 (bircok yerde), tofuzy J585
(32b/13). Bazi Turkee kelimelerde ve ozellikle +1Ar, -mAK ve -mAz gibi eklerde Dogu imlasinin tipik
ozelliklerinden biri olarak /e/ sesi de elifle de yazilmistir: £iireken IS5 (2b/09, 52/11), kdlge SIS (34a/08);
d3lerin (R A3V ~ G3lerin 5 ¥ 35V (6b/10), miirsidlerimiiziin O350 Y35 e (6a/06) ~ miirsidleringdin (3355 A e
(62/07), emriere o 5¥ = (8b/06), étmekdiir HsSWL (6b/08), éderler SN N (6a/09), ola Y5\ (112/08) <> ola 4
(11a/11), bilmez =l (8b/02), éde bilmez Ials o3\ (8b/02) <> éde bilmez 3akn o3 (132/01), étmemiisem o salais)
(34b/12), yétmez < (7Tb/01) vb.

Eserde gorillen sira dist yuvarlaklik glintimiizde de Erdebil agzinda, sira dist kalinlik ise Tebriz agzinin
tipik 6zelligi olarak gorilmektedir: birlug (16b/05, 25b/09), ikiluk (15b/03), bilmezluk (Ta/02), bilduk
(12a/12), déduf (13b/02), kilduk (32a/04); artuf (11a/03,20a/06), bellii (1b/04, 8a/07), kardasiarimmuz (6a/00,
33a/10), onglarung (35a/11, 41b/09, 45b/03 vb.), dzleringiiz (30b/01), ayrudur (41b/07), deéyiibdiirler
‘demislerdit’ (21b/05), dédiim (32b/12), diizetiibdiir ‘yapmustit’ (11b/05), biliir (19a/05), ésidiiriiz (19a/03,
21a/00), artura (11a/04), anglaruz (24b/07, 28a/14) vb.

Bazt kelimelerde ikili seslik-yazimlik-bicimlik degiskeler gorilmektedit: sgarn (13b/09) ~ #gar
(13b/10), yahsiuk (8a/5) ~ yaksuluk (8a/14), kamu (her yerde) ~ hamn (14a/14), tiri (30a/05) ~ dirii (30a/006)
~ tirikliik (30a/07), yurak (6b/08, 7Tb/08) ~ zrak (25b/03, 43a/03), kibi (8b/04, 8b/09, 8b/11, 13b/09 vs.)
~ kimi (10b/07, 13b/08), étmakdur (6b/07) ~ étmekdiir (6b/08), yoktur (35a/13, 35b/12, 36b/09) ~ yokdur
(genelde); biliirnf biliyoruz’ (11b/03 vs.) ~ biliiriiz ‘biliyoruz’ (3a/11, 14b/14 vs.), démisuf ‘demisiz’ (17a/13,
28b/01) <> démigiiz (22a/13), gorernf ‘goriruz’ (14b/07) <> goreriiz (14b/14, 19a/01, 19a/03, 28a/08), gire
bilmez, ‘goremez’ (11a/01) <> mapal olamaz, (24b/08) vb. Zannimizca bu tip ikilikleri Eski Azerbaycan’daki
Oguz-Kipgak-Karluk boylarinin agizlarinin paralel kullanimina, boylart iki silale arasindaki boy ve sive
farkliligina ve Erdebil ile Tebriz agizlart ayrimina baglamak mimkiinddr.

Risalede glintimiizde Batt Oguzcada arkaik sayilan bircok unsur dikkat ¢ekmektedir: arz ‘temiz’
(1b/03), yazz ‘ova’ (35a/09), itiirmengiiz ‘yitirmeyiniz’ (11b/01), #itin ‘duman’ (10b/03), kagan (29a/02) ~
hagan (26a/09), kansu (8b/02) <> hank: (26a/09 vs.). Seslik olarak da eskicil 6geler siklikla karsimiza ctkar:
toln “dolu’ (46a/08), kamnu ‘hetkes’ (her yerde), fsarn (13b/09), #il dil’ (39b/03, 39b/08) <> dil (18a/01), iri
“diti’ (30a/05) ~ tirig (35b/03 vs.) <> dirii (30a/06), tirilmak “ditilmek’ (30b/02), tofsan touz (32b/12), bars
‘hepsi’ (3a/01 ve genelde) <> varu (34a/03) ~ vart (2a/03), katla defa’ (34b/01), imdi “simdi’ (30a/12,
43b/04), kagan ‘ne zaman’ (29a/02) <> hagan (26a/09), karduf ‘yasllik’ (35b/12), yémis ‘meyve’ (12a/06), ...

Tirkee s6z dagarcigt benzer esetlerin aksine felsefi terimler degerinde kullanilmistir: bir “vahid’, birluf
‘vahdet’, ikilnf ‘seneviyyet’, ¢ofluf ‘kesret’, Tangr: ‘Alaly’; fangriluk “ulGhiyyet’, tangr: tamyan ‘hida-sinas’,
buynrnf ‘emit’, bilmezlnk ‘cehalet’, biliikli ‘suutl’, eksiikluf ‘noksan’, gergek ‘hakikat’, kulluf ‘hizmet’, neceluf
‘keyfiyyet’, nege ‘kemm’, néce ‘keyf, variuf ~vicad’, yaradan/ yaratan ‘halik’, yoklug ‘zeval’, zamansizluf vs.

Terim degeri tagtyan ya da anlagilmasinin zor oldugu diisinilen Tirkee kelimelerden sonra genelede
Arapea karstliklart da atif vavi ile eklenmistit: bir ve vahid (30a/09, 41a/13), birluk ve vahdet (29b/12), cofluf ve
kesret (16a/14), biliklnk ve “dlimink (28b/05), ar: ve miiberra (43a/11), ‘G ve biliik (1b/11), oksayzs ve miisabebet
(19b/01, 28a/12), yirak olmak ve ictinab étmek (06b/08), isiluk ve hararet (21b/04), varluf ve viicid (40a/04),

yokluf ve zeval (35a/03), yémis ve esmar (35b/07), ...

S6zdiziminde ilging bir husus bazt Dogu Turkgesi eserleri gibi Farsca “ya-i nekre” (belirsizlik bildiren
ve “herhangi bir” anlamina gelen vurgusuz +1 yahut +¢€ eki) kullanilarak ki’li ciimlelerin kurulmus olmasidir:
“ Bvvelidiir ki oming evveli yok ve ahiridiir £i oning ahiri yok ve zahiridiir ki ondin bellii ve yukaru degiil hic
sey” (1b/03-05): [O] ilki olmayan bir ilktir, sonu olmayan bir sondur, kenisinden hicbir seyin belli ve yukart
olmadig1 bir gériiendir. (Bkz. Khalily, 2009: 90)

5. Onemi
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Eserin baglica 6nemi Safevi tarikati hakkinda birinci elden ve birinci agizdan bu Turk tasavvufi
anlayisinin erbabi tarafindan bilgi verilmis olmasidir. XVIL. ylzyilda yine Geylani siilalesine mensup bir yazar
olan Muhammed Reff’-1 Zahidi tarafindan Farscaya terclime edilmis olmasi da eserin orijinalligi hususunda
kesin kanaat olusturmaktadir. Telif mahiyetli mensur bir felsefe eseri olmast hasebiyle de yazili Tirk
edebiyatinda benzersiz bir nitelige sahiptir. Erken dénemde bu denli 6nemli bir eserin 6zgiin bir Tirkee ile
yazilmis olmast biraz da marjinal bir ortamda bir diisiince akiskanhginin iriiniidiir. Ote yandan Tiirkge
yazilmis olmast ve soru cevaplardan da anlasilacag: tizere tarikatin giinliik dilinin Tirkee olduguna isaret
etmesi, keza Geylani ailesinin de Tirk dilli olusunu ortaya koymast agisindan 6nem arz etmektedi.

Eserin Tirkeesinin spesifik 6zellikleri, cesitli yelpazeden olan miritlerini kapsamak tizere Dogu ve
Bat1 Tirkeelerinin 6zelliklerini paralel kullanmakla olusturulan “Ortak Tirkece” niteligi sosyolengiistik
olarak da benzersiz bir kaynak sayilmaktadir. Akaid, bir anlamda Oguz-Kipgak-Karluk kollarinin ortak
paydast olan, Eski Azerbaycan Turkeesi denebilecek XIII-XV. yiizyil déneminin 6énemli miraslarindan biri
gibi degerlendirilmelidir.

Eser Safevi tarikatinin Ttirkee killiyatt sayillan Kara Mecmua manzumesinin bir pargasi ve belki ¢ekirdek
eseri gibi distinilebilir. Bu kitabin Kara Mecmuanin diger niishalart gibi resmi tarihte unutulmus olmasi da
tizerinde durulmasi gereken bir husustur. “II. Safevi doneminde (merkeziyetin Azerbaycan’dan Isfahan’a
taginmastyla) inang¢ sisteminde Kizilbaglik’tan Acem Siiligine gecis stireci yant sira Tirkee de gblgede kalmis,
Ozellikle yeni mezhebi anlayis etkisiyle bu eserde s6z konusu edilen tarikat, mensuplart ve olusturdugu
edebiyat gblgede birakilmistir. Dolayisiyla yazili kaynaklarda bu baglamda pek fazla bir tarihi bilgiye
rastlanamamaktadir.” (Khalily, 2009: X).

6. Yedi Erenler

Eserin 2b varaginda yazarin tam kiinyesi “Sultin Mahmad bin Sultain Burhineddin bin Seyh
Cemaleddin bin kutbulevliya Seyh Zahid” diye agiklanmistir.

Eser miellifin veya takrir edenin de dahil oldugu 7 evliyanin distiinis ve inanislarint anlatmaktadir. 7
sayisinin eski inanglarda biitiinlik simgesi ve dolaylt yoldan Ttrk samanizminde ruhun 7 déniistim bigimi ile
baglanti kurmak mimkindir (Khalily 2009, 2). Bu 7 eren sirastyla iki blyik mirsit ve evlatlarindan
olusmaktadir:

1. Seyh Zahid Geylani

2. Seyh Safiyiiddin Erdebili (Seyh Zahid’in damadi)

3. Seyh Cemaleddin (Seyh Zahid’in oglu)

4. Seyh Sadreddin (Seyh Safiytiiddin’in oglu)

5. Hace Sultan Ali Safevi (Seyh Sadreddin’in oglu ve muellif Seyh Mahmud’un dayist)
6. Seyh Burhaneddin Zahidi (Seyh Cemaleddin’in oglu, Seyh Sadreddin’in damadr)

7. Sultan Mahmud Zahidi (Seyh Burhaneddin’in oglu)

Metne gbre Seyh Zahid’in nakline dayanarak tarikatin elden ele Hz. Ali bin Ebi Talib’e bagli oldugu
ileri stiriiliir: “Tarikatin mukteda ve miirsidi olan Seyh Ibrahim Zahid ardindan damat, naip ve halifesi Seyh
Safiyiiddin Ishak, ondan sonra Seyh Sadreddin ve ondan sonra Hace Sultan “Alf gelir. Seyh Cemaleddin bin

Zahid ve oglu Seyh Burhaneddin (yazarin babast), Seyh Safiyiiddin’in icazet ve buyruguyla Tebriz ehlinin
telkin ve irsadina miiteveccih oldular” (Zahidi: 4b/9-5a/7)

Bu 7 erenin soyagact agagidaki gibidir:
[1] Seyh Zahid Geylani (1218-1301)
4
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[3] Seyh Cemaleddin || Bibi Fatima +++ [2] Safiyiiddin Erdebili
(1252-1334)

4

[4] Seyh Sadreddin Musa (1305-1391)

4
[6] Sultan Burhaneddin +++ [...] || [5] Hoca Sultan Ali
4 (1368-1429)
[7] Sultan Mahmud 4
Seyhzade Melik Tayfur Seyh Ibrahim (-1446)

Seyh Ciineyd (-1460)
Seyh Haydar (-1488)

Seyh Sultan Ali (-1494) | | Sah Ismail (1487-1524)

‘Ak’id-i Evliya™-i Seb’2’ya gore tarikatin irgat silsilesi Kiimeyl bin Ziyad Nehai araciligiyla ve diger
imamlara dogrudan Hz. Ali’ye varmaktadir. Miellif Mukaddime béliminde (Der-Beyan-1 Irsad ve Istirsad-
1 Silsile-i Safeviyye) kendi tarikatinin seyhlerini su sekilde tanitmistir:

Seyh Burhaneddin < HYace Sultan ‘Alf < Seyh Sadreddin [6. 793] < Seyh Cemaleddin bin Zahid <
Seyh Safiyiiddin Ishak < Seyh Ibrahim Zahid < Seyh Sihabeddin Mahmad-1 Tebrizi* < Seyh Ritkneddin
[Muhammed-i] Siicast [6. 606 sonrasi] < Kutbeddin Ebibekr-i Ebherf [6. 577] < Seyh Ebu Nectbe’l-
Siithreverdr [6. 563] < Kadi Vecihiiddin [Ebu Hafs] ‘Omer [bin Muhammed bin ‘Ammiye]| el-Bekri-i
(Siihreverdi) [Ebu Nectb-i Siihreverdfnin amcasi, 6. 511] < Muhammed [bin ‘Ammiye] el-Bekrl
(Stihreverdi) [Kadi Vecihiiddin’in babasi, 6. 468] < Seyh Ahmed Esved-i Dinveri < Seyh Miimsade’d-
Dinveri < Ebt’l-Kasim Seyh Ciineyd bin Muhammede’l-Bagdadt [6. 297] < Seri-i Sakatf [6. 253] < Ebi
Mahfiz Seyh Ma‘raf Kerhf [6. 200] < Seyh Davudet-Ta'f [6. ~165] < Seyh Habib(-i ‘Acemi) [6. ~156]
< Kiimeyl bin Ziyade’n-Neha T [6. 82] < Ebil-Hasan ‘Alf bin Ebi Talib (Geylani: 4b/6-6a/05).

Ilgingtir ki metinde gorillen Ehlibeyt vurgusuna ve bazen Siinni anlayisla ters diismelere ragmen
Zahidiye tarikatinin seyhleri silsilesinde 8. imamdan 3. imama kadarki isimler ge¢cmemektedir. Tarikat hirkast
seyhleri hakkinda Kerhi ile Imam Ali arasindakilerde goriis ayriligt vardir. Baz silsilelerde seyhlerinin tigiiniin
(Daviad-1 Ta%1, Habib-i ‘Acemi ve Hasan-1 Basti) ad1 anilirken digerlerinde 8.-3. imamlarin ad1 yer almaktadir.
Bir goriise gore ilk tarik daha eski bir gecmise dayanirken Sufiye genelde her iki tariki muteber saymaktayd:
ve 2. tarikin benimsenmesi irfani tarikatlarin Ehl-i Beyt'e yaklasmakta yasadiklari gelismeler sonucunda
ortaya ¢ikmis ve zamanla imamlarin adi diger seyhlerin yerini almistir (Suri/Asgeri, 2022: 12).

Bu silsilede dikkat ceken bir husus daha tarikat buyiiklerinin Safeviye tarikattnin 6ndetlerinin
Azerbaycan kimligi ve bu tarikatin tipik bir Azerbaycan tasavvufi akimi olmasidir: Azerbaycan’in serhadi
sayilan Gilan’dan olan Seyh Zahid ve siilalesi disinda, Seyh Safiytiddin Erdebilli, Seyyid Cemaleddin ve Seyh
Sthabeddin Tabrizli, Seyh Ritkneddin Siicasi ile Kutbeddin Ebubker Ebheri ve Seyh Ebu Necib Sithreverdi
ise Zencan yorelerindendir. Tarikat seyhlerinin ve muritlerinin biytk 6l¢lide Azerbaycanlt olmast hasebiyle
elimizdeki birincil miraslarinin ve teblig dilinin Ttrkce olmast da dogaldir.

* Muhtemelen Seyh Sihabeddin Mahmud Atiki-i Eheri kastedilmektedir (bkz. Atiki-i Tebrizi, Mecalis, editériin
Onsozi, s. on bes)
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Sekil 1: Buytk sufi dstadt Seyh Zahid-i Geylani damad: Seyh Safiyiiddin
Erdebili’yi 1301 yilinda kendi halifesi olarak atamaktadir [Minyatiir: 1679] | |
Manuscript M, SE_10 (Reza Abbasi Museum folio 11)3

7. Eser Uzerine Yapilan Caligmalar

Eser ilk olarak tarafimizdan (Togrul Atabay / Reza Khalily) “Sultin Mahmud bin Sultin Burhineddin
Geylan’nin ‘Akd’id+ Evliyi*i Seb'a TIsimli Eseri” basligi altinda 2009 yilinda yiiksek lisans tezi olarak
caligtlmistir. Bu calismada eser hakkinda genel bilgiler verilmis, dili hakkinda ayrintidt bir gramer incelemesi
yapilmustir. Metnin transkripsiyonlu edisyon kritigi ile birlikte kullanilan kelimelerin ve eklerin, ayrica Arapca
ibarelerin dizini verilmis, yazma ntishanin mikrofilm tipki basimi sona eklenmistir.

Iran’da Muhammed Refi’ Zahidi-i Pirzade’nin XVII. yiizyildaki Farsca terciimesine ek olarak
tipkibasimi Muhammed Suri ve Mehdi Askeri tarafindan yapilmistir (Mahmud bin Burhaneddin Zahidi, Dx
Risale-i Felsefi-Irfani, “Tubfe-i Siileymani” ve “Sudl i Cevab”, Miiessese-i Pejubisi-i Hikmet ve Felsefe-i Iran, Tahran:

> Kaynak: http:/ /www.persianpainting.net/ MoinMsM/Moin_MsM_f011.html
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1401/2022). Ayni yilda Muhammed Refi’ Pirzade-i Zahidi’nin bu Farsca terciimesi N. Isfahani tarafindan
da yayimlanmustie: Tubfe-i Siileymani (Esasnanre-i [tikadi-i Tarkikat-i Zabidiyye ve S afeviyye) be- -Inzimam-1 Metn-i

Buynrug, ed. Hamid Naci-i Isfahani, Enciimen-i Asar ve Mefahir-i Ferhengi-i Isfahan, Tahran: Hane-i
Hikmet (H.S. 1401).

8. Eserin Farsga Terctimesi: Tuhfe-i Siileymani

Aka’id-i Evliya’-i Seb’a risalesi yaklagik iki ylizyil sonra yazarin torunlarindan olan Muhammed Refi’-
iZahidi (Pirzade) tarafindan Tuhfe-i Siileymanf adiyla Farscaya terciime edilmistir. Pirzade’nin ifadesine gére
bu risale Zahidi ve Safevi hanedanlari arasinda meshur oldugundan ve yaygin bir sekilde okundugundan
kendisi bu eserin Farsca terciimesine girismistir (Suri/Asgeri, 2022: 13).

Safevi dénemi filozof ve sufilerinden olan Molla Recebali Tebrizi’nin (6. 1080) 6grencilerinden olan
Pirzade kendi tercimesinde risalenin bazi fikralarini serh ve tafsil etmekle bitlikte hocast Recebali Tebrizi’nin
distince ve gorislerine de yer vermistir. Pirzade kendi tercimesini Sultan Stileyman Safevi’ye (6. 1105) ithaf
etmis ve bu ylizden kitaba Tuhfe-i Stileymani adini se¢mistir (Suri/Asgeri, 2022: 13).

Bu hanedandan bildigimiz diger bir isim de Silsileti’n-Neseb-i Safeviyye eserinin yazari Seyh Hiiseyin
bin Seyh Abdal Zahidi-i Pirzade’dir. O da Muhammed Refi” gibi kendi kitabini Sultan Stileyman Safevi’ye
sunmugtur. Babast Seyh Abdal-i Zahidi Erdebil’de Seyh Safi tiirbesinin mutevelliligi gbrevini Ustlenmistir
(Suti/Asgeri, 2022: 14).

Bu nesitle birlikte Mahmud bin Burhaneddin Zahid’nin .Aka%d-i Eviiya’i Seb‘a disinda sonradan Swual
# Cevab diye adlandirilan ikinci bir Tirkee risalesinin de ortaya ¢ikarilmis oldugu iddia edilmistir. Bu iddia
tzerinde bir sonraki bélimde durulacaktir.

XVIL. yuzyihn ikinci yarisinda Aka’id-i Evlya™i Seb'a tisalesini Farscaya tercime eden Muhammed
Ref?’” Pirzade-i Zahidi esere eklemeler yapmis, miirsidi Molla Recebali Tebrizi’nin diisiincelerini anlamakla
da yararli bilgiler katmustir.

Bu terciime birka¢ agidan 6nem arz etmektedir:

1. Molla Recebali Tebrizi’nin tenzihi ilahiyatinin ge¢misini ve miirevvici oldugu Safeviye
tarikatindaki yayginligi bu eserde bulmak mimkiindiir.

2. Akaid-i Evljya ashnda Safevi tarikatinin teorik felsefesi ve tiiziigi olarak Buyruk’un tekmil
edilmis bolimi sayilmaktadir ve bu terciime araciligiyla Ttirk olmayan muritlere de ulastiridmistir.

3. Tubfe-i Siileymani ayrica Ttrkge bir eserin terclime ve serhinde nadir Farsca eserlerden olarak
Onem tasimaktadir.

Bu terciime 2022 yilinda bir sefer Muhammed Suri ve Mehdi Asgeri tarafindan bir risaleyle birlikte,
bir kez de ayn1 yilda Hamid Naci-i Isfahani tarafindan Buyruk metni ekiyle birlikte nesredilmistir.

Tuhfe-i Sileymani metnini inceledigimizde Pirzade’nin bir mukaddimesinden sonra kitabin
mukaddimesi ve Tuhfe-i Sileymani’nin metni yer almaktadir. Bu kisim aslinda mitercimin kendi telifi ve
genisletilmis bir tercime sayilmalidir. Bu boliimde yer alan basliklar ([...] arasindaki bélimler mttercim
tarafindan eklenmigtir): [Gonil Goézinln Tarifi], [Mursidin Varliginin Gerekliligi], Hz. Ali’ye Kadar
Zahidiye ve Safeviye’nin Silsilesi Beyaninda, Mirsidin Emrine Amel Etmenin Gerekliligi, “Ya Eyyetihe’n-
Nefsi’l-Mutma’inne” Ayetinin Tefsiri, [Insanin Mertebeleri ve Dereceleri], [Tebrizi’nin Teba ve Devlet
Adamlart Arasinda Uyuma Dair Sah Abbas’a Tavsiyesi], [Seriat Hitkiimlerinin Uygulanmasina Vurgul,
[Cismani ve Ruhani Hastalik], [Insanin Uclii Giigleri], [Hikmetin Tarifi], [Taammukun Anlami ve Faydasi],
[[lmin Cesitleri ve Hakim ile Fakihin Tarifi], [Nebi, Veli ve Halifenin Gerekliligi], [Nebinin Ozellikleri],
[Nebiye Halife Tayininin Gerekliligi], [Nebi ve Allah Nisbeti], [Padisahlik Mertebesi], [Saadet ve Cesitleri],
[Padisahin Ulke Politikasindaki Gérevleri], [Emirlerde ve Yasaklarda Stipheden Sakinmanin Gerekliligi],
[Mirsidin Ozellikleri], [Hissi Idraklerin Tiirleri], [Ciizi Idrak ve Nefsin Varhginin Isbati], [Killi Idrak], Aklin
Onemi, Aklin Sehvetlerden Korunmast Gerekliligi, Yakin Dereceleri, Ozel Riyazat ve Sehvet Giicii, Genel
Salik ve Ozel Salik, [Besli Hitkiimler], Suri ve Manevi Kesif, Miimkinin Vacibe Thtiyact, [Stfatlarin Vacibden
Styrilmasi], [Yaratanin Isbatt Uzerine Delil|, Zatin Bilinmesi, Allah’in Stfatlar Olarak Taninmasi, [Varlik
Cesitleri], Allah’in Tlmi, [Allah’in Birligi], [Birligin Anlami ve Rakamsal Birlik], Allah’in Diriligi,
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Kidem/Fzeli/Ebedi ve Daiminin Anlami, Allah Tasavvuru, Allah Kudreti, Allah ve Esyanin Icadi, Allah
Ruh Degildir, Allah Cevher Degildir, Allah’in Semi’ ve Basir Olmasi, Adaletin Anlami ve Allah’in Adaleti,
Allah’in Mahlukata Benzemeyisi, Allah’in Zati, [Varligin Manevi Ortakliginin Nefyi], Allah’t Tanimanin
Nasilligi, Kuvvet ve Cesitleri, Allah’in Tradesi, Miilhidlerin Mebde Hakkindaki Gériislerinin Cirtitiilmesi,
Dehrilerin Mezhebinin Ibtali, Mebde Olarak Nefis ve Bu Gériise Inanmanin Iptali, “Evvelu ma-halaka’l-
ma”” Anlami, Allah Hakkinda Yakinlik-Uzaklik Anlami, Allah’in Vahdeti, Selbi Hﬁhiyat ve Vicudun Manevi
Ortakhiginin Nefyi, Ittihadin Anlami ve Iptali.

Muhammed Suri ve Mehdi Asgeri nesrinde bundan sonraki kisim (s. 111-139) “Su’al u Cevab” baglikl
bagka bir risale olarak sunulmustut.

9. “Su’al u Cevab” Risalesi (?)

Tuhfe-i Stleymani’nin Suri ve Asgeri nesrinde Seyh Mahmud’a ait oldugu distinilen Su’al G Cevab
adinda bir risaleye de yer verilmistir. Yayincilar ve ENHA (Dirayeti, 2012: C14, 450) tarafindan keyfi olarak
“Sual u Cevab” diye adlandirilan, Kitabhane-i Medrese-i ‘Ali-i Sipehsalar fihristinde ise (C5, s. 17) “risale-i
‘qrfani” diye genel bir adla anilan bu kisa risale Tuhfe-i Sileymani nilishasinin yaninda ayni yazma
mecmuasinda bulunmaktadir. Miistakil gibi gbriinen bu risalenin adi ve yazarinin adi niishada yer almamakta,
fakat Suri’ye gére muhtevasina bakarak Seyh Mahmud Zahidf’ye ait [Ttrkge] bir risale olup yine Muhammed
Refl” Pirzade tarafindan Farscaya terclime edilmis ve Tuhfe-i Stleymani’de oldugu gibi miitercim hocast
Molla Recebali Tebrizi’nin bazi ifadelerini de esere eklemistir (Suri/Asgeri, 2022: 15).

Suri’ye gére, “Tuhfe-i Stileymani’nin aksine bu risalenin bast ve sonu eksik oldugundan miritlerin
Mahmud Zahidi’ye yonelttikleri bazi sorular ve onun cevaplarindan daginik ya da segilmis pargalar olarak
distinmek mimkindir. Anlasilan bu soru ve cevaplar isbu sekilde kalmis, miistakil bir risaleye
dontstirtlememistit” (Suri/Asgeri 2022, 15). Nishadaki bir temelliik kaydinda Farsca “Kutbu’l-evliya Seyh
Zahid’in (kuddise sirruht) ifadelerinden Kiimeyl bin Ziyad Nehai (r.a.) hadisinin serhi risalesi ve din usulii
Uzerine risale ki degerli evlad: -nakiblerin neticesi ve evliyanin hiilasasi- Pirzade bey tarafindan Farscaya
terctime edilmis ve Tufetsi’s-Siileymaniyye diye isimlendirilmistir” aciklamast da bu zanni gliclendirmektedir (Bu
hadis metinde yer almasa da “Hadis-i Hakikat”in metnine kisa bir isaret vardir). Swal/ n Cevab risalesinin ik
cimlesi Sultan Ali Safevi’nin y6nelttigi bir soruyla baslamakta ve ona ait olan sorular birka¢ yaprak devam
etmektedir. Suri’ye gére bu mesele de Sipehsalar Kitiphanesi Fihristi'nde ve FNHA’da yazarin Sultan Ali
Safevi oldugunun sanilmasina sebebiyet vermistir (Suri/Asgeri, 2022: 15; Bkz. Dirayeti, 2012: 450 ve
Danispejah, 1977: 17).

Bu risalede gesitli konular sorgulanmis, toplamda yirmiden fazla soru ortaya atimis ve her soruya
bazen tasavvufi, bazen felsefi yontemle kisa ya da uzun yanitlar verilmis, nebi ve peygamber tarafindan halka
halife tayiniyle ilgili fasilda ise rivayetler ve tarihten de yararlamilmistir. Her soru “ki” ile baslamakta ve “ki”
ile yanitlanmaktadir. Suri’ye gore, “Anlasilan niishanin katibi sorularin ve cevaplarin tinvanlart icin daha
sonra bagka bir renk miirekkeple doldurmak tizere bosluklar birakmis, fakat birtakim nedenlerden dolay
bunu bagaramamigstit” (Suri/Asgeri, 2022: 15).

Tubfe-i Siileymani ve bu tisalenin tek niishast Mederese-i Ali-i Sepehsalar Kiitiphanesi (Sehid
Mutahhari) yazmalarinda 6451 no’lu toplu iginde yer almaktadir. 118 varaktan olusan ve nestalik yazistyla bu
toplu gliya 2 risaleyi icermekte olup 1b-32b arasinda “Sual u Cevab” diye adlandirilan risale, 33b-117b’de ise
Tubfe-i Siileymani yer almaktadir.

Tuhfe-i Stleymani’nin baginda yer alan “Sual u Cevab” risalesi béliminde ise su konular yer
almaktadir:

Hultl ve Ittihadin Reddi, Tevhidin Anlam1, Hakikatin Mabhiyeti, Esma-i Hiisna ve Cesitleri, Ism-i Zat,
Allah’in Bagkasina Muhtag Olmamasi, Allah’t Allah Araciligiyla Tanimak, Sifatlarin Isimleri, Fiillerin Isimleri,
Esma-i Hiisna, Ruhani Alem ve Cismani Alem, Akillar Aleminin Sonsuzlugu, Yaratilanlarin Oteki Alemde
Konusmast, Oteki Alemde Gece ve Giindiiz, Oteki Alemin Cismani Olmayist, Oteki Alemde Zaman, Allah
ile Ruhani Varliklar Arasindaki Fark, Cevherin Cesitleri, Ilahi Kudretin Cisimler ve Ruhlar Alemine Bagliligy,
Ruhun Cismani Kuvvetlerce Idraki, Meleklerin Konusmasi, Melekler Alemi, Cismin Cesitlerinin Beyani,
Misal ile His ve Akil Arasindaki Farkin Beyani, Akil Aleminin Isbati, Melekat Aleminin ve Insan Varliginin
Gayesi ve Faydast, Nebinin Ozellikleri, Peygamber Araciligiyla Insanlara Halife Tayini.
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Akaid-1 Evliyai Seb’a ile karsilastirdigimizda farklt bir tablo ortaya c¢ikmaktadir: Tuhfe-i
Stileymani’nin mevcut niishast Akaid’in basindan 29a varagina kadarki konulari kapsar. Tkinci risale sanilan
Sual G Cevab kismi ise aslinda Akaid’in 29a sonundan devami sayilmalidir. Yukaridaki sorular ve bagliklar
strastyla Ttlrkge niishanin 29a, 29b, 30a, 31a, 31b, 32a, 32b, 32b, 32b, 33a, 34b, 36a, 36a, 36b, 37b, 37b, 37b,
37b, 39a, 39b, 39b, 40a, 40a, 41a, 41b, 42a, 44a sayfalarinda bulunmaktadir. Suri’nin s6z ettigi Kiimeyl bin
Ziyad hadisi de Akaid’in 30b sayfasinda yer almaktadir.

Tuhfe-i Stleymani nagirleri Tirkceye hakim olmadiklari icin bu risalenin yaninda tipkibasimini
yayimladiklar1 Akaid’din devami oldugunu fark edememislerdir. Bu karisikligin bir sebebi de biyiik olasilikla
niishanin sonradan yanlis sayfalanmis olmasi, dolayistyla ikinei kismin basa getirilerek eserin eksik sanilmis
olmasidir.

Sonug olarak bu risale hayali bir adlandirma olup Akaid’in Farsca terctimesi olan Tubfe-i Siileymani nin
devamindan bagka bir sey degildir.

10. Safevilerin Mezhebi ve Ehlibeyt Vurgusu

Akaidin bir 6nemi de Safeviye tarikatinin Kizilbas devleti kurulmadan 6nceki mahiyetini, 6zellikle
mezhep tartismasini aydinlatmakta yol gésterecek bilgilerdir.

Risalede “On Tki Imam” vurgusu su satirlarda yer almustir: “her kim irsad ehlindin ki eyimme-yi din
ve kavam-1 ehl-i yakin, ya'nf on iki imam —salevatu’llahi ve selamiihi ‘aleyhim— yolin tutubdur ve evamir
i nevahilerine ‘amel ve ita‘at édiibdiir, ihlds kestisine oturub gark ve helakdin kurtulub sahil-i necata
yétisiibdiir ve dalal ehlining tarfkasin tutan siritu’l-miistakimdin miinharif dalalet biyabaninda ser-gerdan ve
nakamlukda kalur...” (Geylani, 7a/10-14)

“Agah olunguz ve bilingiiz biziim tarkat kardaslarimuz Zahidf ve Safevilerdin ki biziim miirsidler
‘akide ve i‘tikadlart Hagret-i imamii’l-"alemin ve hadiyyii'l-miirsidin vasiyy-i seyyidii’l-miirselin Emiri’l-mii’ minin
‘Aliyy-i Murteza ‘akidesidiir ve serf atumuz serf atidur ki ol hazret ‘amel ve fetva édiip eldin ele ol mukteda-
y1 ehl-i iman ve tevhiddin biz bi-biza ‘atlere yetisiipdiir.” (Geylani, 3a/5-)

Bu girisin ardindan Ehlibeyt silsilesine gegilir: “Bizim mdursitlerin inanslart (...) inananlarin
buyrukcusu Murteza Ali’nin inanislaridir ve seriatimiz o hazretin amel ve fetva ettigi, elden ele iman ve birlik
ehlinin o 6nderinden biz vatliksizlara ulasmis olan bir seriattir ve o haztreti vasita ve araliksizca Allah’in
peygamberinin halife ve vasiyetlisi ve naibi biliriz ve bdylece ondan sonra o hazretin degerli oglu ve
peygamberin torunu, cin ve insan imami Hz. Imam Hasan, ondan sonra o hazretin kardesi (...) Imam
Hiiseyin, o hazretten sonra onun oglu ve naibi (...) Ali bin Hiiseyin Imam Zeyniilabidin, o hazretten sonra
onun oglu (...) Hz. Imam Muhammed Bakir, ondan sonra o hazretin oglu (...) Hz. Imam Cafer Sadik, o
hazretten sonra oglu (...) Hz. Imam Masa Kizim, ondan sonra o hazretin oglu (...) Hz. Imam Ali Riza,
ondin sonra onun oglu (...) Hz. Imam Muhammed Taki, ondan sonra o hazretin gz bebegi (...) Hz. Imam
Ali Naki, o imamdan sonra o hazretin oglu (...) Hz. Imam Hasan Askeri ve ondan sonra onun oglu (...) bu
cagin sahibi Hz. Imam Muhammed Mehdi (a.s.). Severiz o hazretleri ve onlarin sevenlerini ve diigman olup
nefret ederiz o din imamlarinin dismanlarindan (...)” (Geylani, 3a/5-3b12).

Biraz ileride ise halifelik tartismasina son noktayr koymustur: “Biz bundan sonra bir bélimde taliplere
acik delillerle Hz. Emirelmiiminin (a.s.) ve on bir oglunun halifeligini beyan ederiz ve tg¢ halifenin halifeligini
iptal ederiz.” (Geylani, 4b/3-6). Eserin 44a yapragi sonrast Gadir-i Hum olayt ve nebinin kendi halifesini
tayin etme olayinin felsefesine ayrilmistir. Risalenin sonunda da immetin 73 firkaya bolinmiis olmasindan
bahisle imamlarin adlari siralanmis birbirinin hak varisi olarak sunulmustur.

Esetde bir yerde kendi tarikatindan Firka-i Naciye tabiti ile s6z edilmistir: “Gerekdir ki sa‘y edub
tevhid i tikidin ve nefy-i serfk ma‘nasin bu nev' ki mezkir oldi yakin ile tahsil édesiz ta miisrikler cem ‘indin
kurtulub Firka-y1 Naciyye silkinde muntazam olasiz” (Geylani, 28a/1-3).
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Sonug

Sultan Mahmud Geylani’nin ‘Aka’id-i Evliya™i Seb‘a tisalesi Safevi-Zahidi tarikatinin doktrinini
kapsamli bir sekilde teorize etmistir. Eser mursit ile miritler arasinda soru cevap tizerine kurulu bir diyalektik
biciminde diizenlendiginden konusma dili 6zelliklerini de tasimaktadir. Bu soylesilerden 6zellikle avama
“teblig” degil de havasa “tebyin” amaci tastyan teorik bir eserin suni bir yazi dilinde degil, dogal konusma
Ttrkeesiyle ve birebir mirsitlerin kendi dilinden yazilmis olmast hasebiyle Safevi stilalesinin yant sira Geylani
ailesinin de Ttrk dilli oldugu fikrini ileri sirmek mimkiindir. Geylani stlalesinin Horasan’in Merv’e bagh
Hvaf bolgesindeki Singan/Sincan koyiunden Geylan’a goemus olduklart dusuntlmektedirS. Eserin dilindeki
Oguzca dist 6zellikler de ailenin kimligi hakkinda ipucu vermektedir.

Zengin ve derin muhtevasina ragmen eserin tek niishada bulunmasint ve son dénemde pek
bilinmemesini hem genisletilmis Farsca terciimesinin varligina, hem de sonraki donemlerdeki revizyonist
gorislere baglamak miimkiindiir. A4a%d muhtevast yaninda dilsel agidan barindirdigr eskicil 6geler ve Dogu
Ttrkeesi 6zellikleri bakimindan spesifik 6zellikler tasimakta ve halk diline yakin yalin bir tGslupla yazilmis
mensur dusiinsel bir eser olarak Eski Azerbaycan Turkgesi klasikleri arasinda degerlendirilmelidir. Eser
Kizilbag inancinin temel kaynaklarindan biri olarak XIV-XV. ylzyildaki Safevi tarikatinin mezhep
yonelimine de bircok yonden 151k tutmaktadir. Eserde giiglii bir Ehlibeyt vurgusuyla birlikte Safevi-Zahidi
tarikatinin silsilesi Kiimeyl bin Ziyade’n-Neha’i [6. 82] araciligiyla dogrudan Hz. Ali'ye baglanmustir.
Geylani’nin eserinin XVII. yiizyilda torunlarindan biri olan Pirzade-i Zahidi tarafindan yapian ve Tubfe-i
Stileymani diye adlandirilan Farsca terclimesiyle bir yazma niisha icinde bulunan Sua/ # Cevab adindaki kisim
Iran’daki nesirde yine Sultan Mahmud Geylani’ye ait miistakil bir risale sanilsa da incelememizin sonucuna
gbre Aka’idin devamindan bagka bir sey degildir.

® Bkz. Danisname-i Cihan-1 Islam: “Zahid-i Geylan” maddesi.
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Ek1

Sekil 2: Aka‘id-i Evliya’-i Seb‘a, 1b-2a
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SUREK Journal of Alevism — Bektasism and Cultural Studies
SUREK Alevilik — Bektasilik ve Kiiltiir Arastirmalari Dergisi
Issue/ Sayr: 2, June/Haziran 2024



Togrul Atabay | 94

Sekil 3: Aka‘id-i Evliya’-i Seb‘a, 46b
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AKA’ID-1 EVLIYA’-1 SEB’A, ONE OF THE FIRST TURKiISH SOURCES OF
SAFAVID ORDER

(Extended Summary)

Aka'id-i Evljya™i Seb’a was founded in the first half of the 15th century by Sultan Mahmud bin
Burhaneddin Geylani (Zahidi), the grandson of the son of Sheikh Zahid-i Geylani (1218-1301), expressing
the views of 7 Safavid-Zahidi sect sheikhs, including himself. It is a ‘hikmat’ (philosophical) treatise. In this
treatise, the philosophical and theological views of Sheikh Zahid Geylani and his son-in-law Sheikh
Safiyiiddin Erdebili, as well as their descendants Sheikh Cemaleddin Zahidi, Sheikh Sadreddin Musa Safavi,
his son Hoca Sultan Ali Safavi, Sultan Burhaneddin Zahidi and his son Sultan Mahmud Zahidi are included.
He states that upon the request of Sultan Mahmud Geylani's son, Seyhzade Melik Tayfur, and some of his
disciples, he and his ancestors briefly wrote down the rumoured opinions. The reason why the work is called
Aka’id-i Evliya’i Seb’a (Beliefs of the 7 Saints) is that it is composed of the beliefs of the last 7 sheikhs. The
number 7 appears as a symbol of perfection and sainthood in many beliefs.

Our information about the author is quite limited, but when we look at his genealogy, it is possible
to estimate that he lived in the late 14th century and the first half of the 15th century, based on the
information that his uncle Hace Sultan Ali died in 1429. It is obvious that he received a good education
from his command of philosophical issues, language skills and expression ability.

The work is generally written in Old Azerbaijani Turkish and since it contains the answers to the
questions of the disciples, it is an original treatise of wisdom that sometimes bears the characteristics of the
Tabriz and Ardabil dialects of the Safavid-Zahidi disciples. The Ardabil dialect, the homeland of the Safavid
dynasty, has become the standard dialect of religious literature in Azerbaijan, especially the elegy (marsiya)
genre, for centuries, as in this work. One of the interesting aspects of the language of the treatise is that it
has Chagatai Turkish characteristics, especially the ablative suffix (+dIn), and that it was entirely copied with
Eastern Turkish spelling. It is possible to explain the phonetic and morphological diversity of the language
of the work and the dual usages with the various profiles of the followers of the sect.

The Aka'id treatise was later translated into Persian under the name Tuhfe-i Stileymani by Muhammed
Refi' Zahidi (Pirzade), also a member of the Zahidi dynasty, in the 17th century. Researchers who published
this work in Iran (Suri and Asgeri: 2022) considered another treatise in the manuscript number 6451 in the
Mederese-i Ali-i Sepehsalar Library, named “Su’al u Javab” (Question and Answer), to belong to Sheikh
Mahmud Geylani. Our examinations in the current study show that this treatise is not an independent
treatise, but a continuation of Aka’id's translation, and that it was added to the beginning of the copy by
mistake. In this Persian translation, Pirzade also added the views of his own teacher Rajabali Tabrizi to the
work. This translation, including the question and answer section, consists of 118 pages in total, which is
twice as long as the source work.

This treatise, for which we examined the linguistic features and prepared the transcription as our
master's thesis in 2009 (Marmara University Turkic Studies Institute), was overshadowed for a long time
because it was once very popular but remained in a single copy (Mashhad, Library of Astan-i Quds-i Razavi,
no. 204) and perhaps because it did not coincide with the revisionist views of the Safavid II period. The
work, consisting of 46 pages in total, deals with the doctrine of the Safavid-Zahidi sect in depth and
comprehensively. In the treatise, many issues such as the lineage of the sect, the nature and attributes of
God, the issue of unity, divine justice, arguments on reason and its levels, the nature of the afterlife, the
institution of prophethood, the appointment of the prophet as the caliph are examined, often in the form
of questions and answers, with a dialectical method, and some naturists and “Zindiq’ (heretic) ideologies
were criticized. Although there is a strong emphasis on Ahl al-Bayt in the work, the history of the Safavid
sect is directly related to the Ali bin Abu Talib through Kumeyl bin Ziyad Nakha’i. In the last chapter, the
issue of caliphate and imamate was also discussed, and the argument that Ali's sons were right was
emphasized.

In a sense, Aka’id-i Evliya’i Seb’a should be evaluated within the Qara Majmu’a, which is considered
as the collected works of the Safavid order in Turkish, and as the charter of this order. The main theoretical
work of this group, which includes various 'buyuruq's, legends, advice and sayings, should be A£aid. Unlike
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other treatises, which are more popular propaganda works, Akaid is a deeply processed treatise of ‘wisdom’

and is a work prepared for an elite addressee that cannot be understood without philosophical prior
knowledge.

It is noteworthy that Turkish was so prevalent in the Safavid sect, almost all of whose leaders were
Azerbaijani (Ardabil, Tabriz, Zanjan, Geylan), about 100 years before the Qizilbash state. It is possible to
think that the fact that Sheikh Mahmud Geylani wrote his work in a Turkish mixed with some Eastern
Turkish features is an evidence that they, like the Safavid dynasty, have a Turkish identity in their Khorasan
origins. It is also noteworthy that a free thought environment was created for philosophers in this period
and environment, while marginal-thinking Azerbaijani sages such as Nasimi and Suhrawardi had to pay with
their lives for their different thoughts in previous periods and fields.

We are of the opinion that the Aka’id-i Evljya’-i Seb‘a treatise is an important source in Qizilbash
studies, as it was written first-hand and directly from the mouths of the leaders of the Safavid order. In
addition, as a prose work belonging to the Old Azerbaijani Turkish period (XIII-XV), it is a cult work in
terms of language and literature. In this study, the linguistic features of the work have been examined with
abundant examples, its content has been evaluated, and colored foils from the beginning and end of the
manuscript and examples from the Persian translation have been added.
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Gecmisten ginimiize uzanan tarihsel sireg
icerisinde, Alevilik, Bektasilik ve Kizilbaslk gibi
kavramlar 6nemli asamalar ve detaylar halinde ele
alinmus, kafa kansikligina yer vermeden anlatimustir.
Eserde, Alevilik ile ilgili tarih, terminoloji, inang
anlayist, cografi dagilim, ntfus, giincel gelismeler
ve edebi yonlerine iliskin en temel bilgiler
uzerinde durulmustur. Eser Alevilik hakkinda
bircok soruya cevap bulanabilecek, siyasi
tartismalara girmeden bilgi edinilebilecek, alaninda
yazilmis en 6nemli kaynaklardandir.

ABSTRACT

In the study; Ali Yaman’s work titled
Alevism-Kizilbashism History was examined.
Throughout the historical process from past to
present, concepts such as Alevism, Bektashism
and Kizilbashism are discussed in important
stages and details and explained without any
confusion. In the work, the most basic
information about the history, terminology,
understanding of belief, geographical distribution,
population, current developments and literary
aspects of Alevism is emphasized. It is one of the
most important sources written in its field, where
many questions about Alevism can be answered
and information can be obtained without getting
into political discussions.
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Girig

Eserin yazart Ali Yaman, 1993’te  Uludag Universitesi
Uluslararast Iliskiler alaninda lisans; Istanbul Universitesinde
Siyasal Tarih/Uluslararast liskiler alaninda yiiksek lisans ve
aiilc Qs ‘ ) | doktora yapmustir. Lisans, yiksek lisans ve doktora tez
") R calismalarinda Sovyetler Birligi’nin dagilmasi sonrasinda Tirk

. . Cumhuriyetleri ve gunimiz ortaminda degisen Alevilik
I A L E V I L I K konusunu inceleme alanlart olarak ele almistir. Alevilik-Bektasilik

& ve Sovyet doneminde Orta Asya’daki dinsel ve kilttrel yapi

konularinda pek ¢ok yayin, radyo ve televizyon programlart
e : hazirlamis, konferans ve sempozyumlara katimistir. Ulusal ve
! KI ZI LBA S LI K uluslararast pek ¢ok projede gorev almistir. 2002-2005 yillart
; . . arasinda Kazakistan’in Turkistan sehrinde bulunan Ahmet Yesevi
! T A RI H I Uluslararast  Turk-Kazak  Universitesi’nde Ogretim  Uyesi,
i Tirkoloji Enstitiisiinde uzman olarak gérev yapmanin yani sira
Yesevilik  Arastirmalart  Merkezi'nin -~ kiltir — arastirmalar
béliminin bagkanligini yiritmistir. Turkiye’ye doéndikten
sonra  Almanya’nin  Heidelberg ~ Universitesinde ~ Islam
m}] Arastirmalart Bolimi’ne misafir uzman olarak davet edilmistit.
2006-2007 yillarinda Istanbul Yeditepe Universitesinde Din
Antropolojisi dersleri vermistir. Yazarin, Orta Asya’dan Anadolu’ya Yesevilik, Alevilik, Bektasilik (Yaman,
2006), Kizilbas Alevi Ocaklari (Yaman, 2006), Tiirk Diinyasinda Islam, Sovyet Ateizmi ve Kiiltiirel Siireklilik
(Yaman, 2012) ve Pir-i Turkistan Ahmet Yesevi (Yaman, 2016) 6nemli eserleri arasinda yer almaktadir.

DROALI ¥AMAN

Yazarin tizerinde calistifl eserde, inang ve degerleri yine Alevilik olgusu icinde degerlendirmesi ve
doéntsimleri sosyolojik bir algilayisla sunmasi, konunun 6zci bir tavitla ele alindigina dair ¢ikarim
yapilmasinit saglamaktadir. Bunun yani sira yazarin, tarihsel siirecler ve bilimsel genellemeler dogrultusunda
konulara yaklasimi, eserin bilimsel niteligini artirdigr gibi Alevilik calismalarindaki bilgi kirliligi ve politik
s6ylemlerin de 6ntine ge¢mektedir

Eser; Alevi, Bektasi, Kizilbas, Rafizi, Caferi Kavramlart, Alevilik-Kizilbaslik Tarihi, Alevilikte Inanc-
Ibadet-Erkan ve Alevilikte Edebiyat, Miizik ve Sanat olmak iizere dort ana bélimden olusmaktadir.
Bélumlerde konunun igerigini daha iyi anlatabilmek adina birgok alt baghk verilmistir. Eserin son iki baghgt
“Kaynakea” ve “Dizin” i¢in ayrilmustir.

Eserde “Alevi” sozctiginiin etimolojik olarak kékenine, hangi anlamlara geldigine, “Sii, Kizilbag,
Rafizi, Bektasi ve Caferi” gibi kavramlarla baglantisina ve “Alevi” kavraminin tasavvufi boyutuna
deginilmistir. Alevi gruplarin her birinde, “Alevi” kavraminin ifade ettigi anlam ve Alevileri nitelemek tizere
kullanilan sézciiklerin de degistigi tespit edilmistir. Ornegin bugiin Iran’da resmi mezhep konumunda olan
Siilik, Caferilik, isnaa§eriye, imamiye, Alevilik gibi isimlerle anilan $ia mezhebi ile Anadolu ve Balkanlar’da
yasayan Kizilbas, Bektasi Alevilerin Ehlibeyt sevgisi disinda dini inang ve uygulamalari gerek anlama gerekse

uygulama bakimindan buyiik farkhliklar icerdigi agiklanmustur.

Alevilerin yuzydlardir egemen inang¢ gruplarinca horlanmalarinin, toplumsal ve siyasal nedenlerden
dolay1 kirsal alanda kapali bir toplumsal yasam siirdiirmek zorunda kalmalarinin sonucu olarak sézli anlatim
geleneginin 6n plana ciktigr belirtilirken, Alevilerde bulunan ve en bilinen kitaplar hakkinda bilgiler
verilmistir.

Eserde, Alevilige iliskin gelencksel kaynaklara deginildikten sonra bu yizyilin basindan bugiine kadar
konuya yénelik yayinlar ve bu yayinlardaki tezler tizerinde de ayrica durulmustur. Yazar, Anadolu Aleviliginin
kendine 6zgii bir Islam anlayist oldugunu, bu anlayist Siinniligin Islam kaliplart icerisinde anlamanin
olanaksizligini, tarihsel ve sosyal kosullarin dogal bir sonucu olarak gérmis, kitabi olmaktan ¢ok sézlii
gelenege dayaly, eski inanglarin ve mitolojinin Islami sekiller altinda yasamaya devam ettigi bir halk Islamlig1
olarak tanimlamustir.

Yazar, Alevilerin Anadolu’dan bagka cografi olarak Orta Asya, Ortadogu ve Balkanlar’a kadar uzanan
bélgelerde yasadigini, bagka inang ve kultirlerle etkilesim halinde olmalarindan dolayr Aleviligin farkls
toplumlar arasinda da benimsendigini belirtmistir. Bu nedenle giinimiizde anadili Turkce, Kurmangi,
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Zazaca, Arapca, Arnavutca ve az da olsa diger diller olan Aleviler mevcuttur. Turkiye’de Alevilerin etnik
kokenine iligkin farkli gérisler ve tartismalar devam ederken, yazar Turkiye’de Alevi topluluklarin agirhkh
olarak kendilerini Tirk/Ttirkmen olarak tanimladigini, bununla bitlikte, Kirmanc/Kurt, Zaza ve Arap ugadt
olarak bilinen Nusayriler (Arap Alevileri) gibi adlarla tanimlanan Alevi topluluklarin da bulundugunu
belirtmistir.

Yazar, Alevilerin yogun yasadigt bélgeleri ve sehitleri ayrintilt bir sekilde agiklarken, Turkiye’deki
Alevilerin sayist hakkinda kesin bir bilgi vermenin olanaklt olmadigini séylemistir. Bu durumun nedenlerini
ise Alevi inancinin daha ¢ok gicebe ya da yari gégebe topluluklarin inanct olmasi, Osmanlt Devleti
déneminde Islam dist (Rafizi) olarak tanimlanmalari ile merkezi idareden uzak yasamalari ve Tiirkiye’de inang
ozglirliighi, farklt inang ve yorumlara karsit hosgoriisiiz davranslar olarak aciklamistir. Ikinci boliimde,
oncelikle Aleviligin kdkenine, Aleviligin dogusuna yol acan gelismelere ve Anadolu’da Aleviligin gelisimine
deginilmistir. Yazar, genel olarak Aleviligin (Sia Hareketi) kékenini Hz. Muhammed’in vefati sonrasinda
yasanan halifelik meselesine dayandirmustir. Tarihsel siireg icerisinde yasanan Ehlibeyt’in basina gelenleri ve
bunlarin basinda gelen Kerbela Olayr’n1 Aleviligin siyasal, diistinsel bakimdan daha da olgunlagsmasina ve
Araplar disindaki diger uluslararasinda yayilmasina neden olan gelismeler olarak belirtmistir. Aleviligin
olusumunu ise Tirkmen kitlelerin Islam dinini benimserken biiyiik 6lgiide eski inanglarint ve geleneklerini
muhafaza etmelerine dayandirmistir. Karmagsik ve stikict din kurallarinin yerine, eski inanglatla yeni din
arasinda paralellik kurduklart ve dinsel yiukiimlilikleri yerine getirmekten uzak, eski inang¢ ve geleneklerin
6n planda oldugu bir halk Misliimanligt olarak tanimlamustir. Yazar bu bélimde, toplumun duygu, diisiince
ve egilimlerini icine alarak yeni bir Islam yorumu gelistiren, eski inang sistemi ile uyumlu bir Islam anlayisinin
temellerini atan ve Orta Asya’da sekillenen halk Islamliginin da temel sahsiyeti olarak tanimladigi Ahmet
Yesevi uzerinde de durmustur.

Alevi-Bektasiligin daha ¢ok yati gécebe/gocebe kitleler arasinda kabul edildigini belirten yazar,
Anadolu’da Aleviligi anlamak bakimindan 13. yiizyilda yasanan Babai Ayaklanmasi sonrasi siireci, Balim
Sultan’in (Pir-i Sani) Bektasilik tizerindeki etkisini, 16. yiizyilla birlikte yasanan Osmanli Safevi miicadelesi
ve o donemde yasanan gelismelerin olduke¢a 6nemli oldugunu belirtmistir. Safeviler hakkinda ayrintis bilgiler
veren yazar, dedelik kurumu da dahil, bugiin bilinen Aleviligin sosyal ve dinsel organizasyonu ile kolonizator
babalarin inan¢ yorum ve uygulamalarinin, Kizilbas Tirk boylarinca kurulan Safevi Devlet’nin 6nder
sahsiyeti Sah Ismail déneminin Grtinii oldugunu belirtmistir.

Yazara gore gerek Bektasi gerekse Kizilbashgin Tiirk halk Islam’t olgusu ile baglantili oldugunun
anlagilabilmesi icin hem eski Ttrk inanglart, hem de sufilikle ilgili gelismelerle yakindan iliskilidir. Ttrk halk
Islam’t olgusunun olusumunda, eski ozanlar gibi halk arasinda dolasan ata, baba unvanli ve zamanla efsanevi
nitelik kazanmis sahsiyetlerin biiytik roli oldugunu dile getirmistir. Hact Bektas Veli, Sar1 Saltuk, Abdal Musa
gibi Tirkmen babalarinin yari gocebe kitlelere daha uygun gelen bir Islam anlayisinin yayicist olan
kolonizator dervis geleneginden oldugunu belirten yazar; tarthimizde Horasan erenleri, Rum abdallart gibi
degisik adlarla anilan bu kolonizatdr dervislerin bir¢ogunun kékeni Yesevilik, Vefailik, Babailik, Haydarilik,
Horasan melamiligi gibi akimlara mensup sufiler oldugunu belirtmistir.

Yazar, ¢ok buyiik bir cografyaya yayilan bu sosyal yapilarin zamanla birbirinin igine giren 6zelliklere
sahip olmasindan dolay1, Bektasilik, Kizilbashk meselesinin diiz bir hat halinde rahatca anlasilabilmesinin
miimkiin olmadigini belirtmistir. Bu kitlelerin yasaminda gelenegin 6n planda oldugu bir Islam anlayist
hakimdir ve bu alt yapiya dayanmaktadir. Zamanla farklt inan¢ ve kiltiir unsurlarinin bu kitleler tizerinde
etkili oldugunu soyleyen yazar; 16. yizydla birlikte Bektasiligin Babagan ve Celebiler olmak tizere iki farkl
yapiyt binyesinde barindirir hale geldigini séylemistir. Yazara gore eer Bektasi, Kizilbag farkliligindan s6z
edilecekse Celebilere baglt veya bagimsiz ocaklara bagl gruplarin Kizilbas, Babagan koluna bagl gruplari ise
Bektasi olarak siniflandirmak miimkiindur. Bu farkliliginin en biiytik nedeni olarak Celebilerin Hact Bektas’in
soyundan geldiklerini, yani bel evlatlarini olduklarini belirtirken, Babagan kolunun ise onun evlenmedigini
dolayistyla tarikatlarin yol evlatlarinca stirdtirtldiigind tespit etmistir. Yazar, bu iki yapi arasinda 6zellikle 16.
ylizylda Balim Sultan sonrasinda baslayan miicadelenin 1826’da II. Mahmut'un Yeniceri Ocagr'ni
kaldirmasina kadar devam ettigini sOylemistir. Yeniceri Ocag’nin kaldirilmastyla dergihlar kapatimis,
Bektasi babalari ya stirgin edilmis ya da idam edilmis, Bektasilige ait ne kadar yazma eser, esya varsa el
konulmus ya da tahrip edilmis ve Bektasilerden bogsalan mevkilere Naksibendiler atanmustir. Bektasilerin ise
Istanbul ve Anadolu disina ciktigini, bu yiizden Arnavutluk’un Bektasiligin merkezi haline geldigini,
Bektasilerin ise Melamilik, Halvetilik ve Rifailik gibi baska tarikatlar icinde barinma olanagi aradigini
belirtmistir. Yazar, buglin bu topluluklar arasinda inan¢ ve ahlak esaslart bakimindan pek fazla farklilik
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bulunmadigini belirtirken, en temel farkliligin Bektasilerin daha ¢ok sehirlerde yasamalarina karsin,
Kizilbaslarin gocebe/yart gocebe cevrelerde yasamalari seklinde ortaya ¢tkan sosyal bir farklilik olarak dile
getirmistir. Ancak tarihsel acidan dogru olan bu farklilik, glintimtizde anlamini yitirmeye baglamustir. Alevi
ve Bektasi gruplari nitelemek tizere “Alevilik” veya “Alevilik-Bektasilik” adi yaygin olarak kullanilirken,
burada “Bektasi” olarak nitelenen Babagan koluna baglt topluluklara verilen addir.

Yazar, Osmanli Devleti’nin yok saydig1, mticadele icinde oldugu Aleviler ve Bektasilerin tlkenin icinde
bulundugu isgal ortamindan kurtulabilmesi ve Siinni Islam’in temsilciligini yapan padisahlik ve halifelik
rejiminin degisecegi timidiyle Anadolu’da bagimsizlik savagini yiriiten Mustafa Kemal’in basinda oldugu
harekete tam destek verdiklerini ayrica cumhuriyet idaresini de coskuyla karsiladiklarint belirtmistir.

Cumhuriyet Dénemi’nde Alevileri hosnut eden gelismeler yasanmakla birlikte, bu dénemde de
Aleviler hoggorisizliige ve ayrimciliga dayanan saldirilardan da nasibini aldigint belirtmistir. 1937 Dersim
Olaylari, 1978 Maras-1980 Corum Olaylart, 1993 Sivas Madimak Oteli Olay1, Karaca Ahmet Cemevi Olayz,
Gazi Mahallesi Olaylari ile devam etmis ve kronolojik olarak aktarmustir. Bu olaylart Ttrkiye tarihine kara
bir leke olarak gecen kanli olaylar olarak aciklamustir.

Cumbhuriyet sonrast yasanan kéyden kente gé¢ olgusunun bir sonucu olarak kapalt toplumsal yapinin
¢ozllmeye basladigini belirten yazar, “si” ve “tabu” olan bircok konunun agtk¢a konusulur oldugunu,
Alevilerin kimliklerini artik gizlemediklerini ve ¢evredeki topluluklarca daha ¢ok taninmaya basladiklarini dile
getirmistir. Bu yeni ortamda Alevilik alaninda yasanan gelismeleri soyle actklamistir: Radyo ve televizyon
kanallar1 kurulmus, pek cok dergi yayinlanmistir. Alevilikle ilgili yiiksek lisans, doktora tezleri hazirlanmis,
kurumsal ve bilimsel siteler acilmistir. Alaninda ilk 6rnek olan hem Tirkce hem de Ingilizce olarak hizmet
veren Ali Yaman, Misliim Giler ve Aykan Erdemir’in edit6rligiint yaptigt Alevilik Bektasilik Arastirmalar
Sitesi kurulmustur. Bunlarin yani sira vakif, dernek ve bir¢ok cemevi acilmustir. Yine dernekler ve vakiflar
birlestirilerek federasyonlar olusturulmus, Alevi-Bektasi Federasyonunun ardindan son olarak Alevi Vakiflar
Federasyonu ad1 verilen yeni bir iist 6rglitlenme kurulmustur.

Yazar, gecmiste oldugu gibi bugiin de Alevilerin sorunlarinin inang 6zgirliklerine iliskin sorunlar,
inan¢ kurumlarinin taninmamasi, taraflt dinsel hizmetler ve tarafli din egitim 6gretiminin yapilmast vb.
devam ettigini vurgulamistir. Cumhuriyet’in ilanindan bugiine hitkiimetlerin Alevilik konusunda gerekli
hassasiyetleri gostermedigini, onlarin sorunlarina kulak ttkamak suretiyle, Alevilik ve Aleviligi kullanmak
yoluna gittiklerini séyleyen yazar, bu yanlis politikalar sonucunda var olan sorunlarin ¢éztlmedigini ve
Alevilik konusunun giderek uluslararast bir boyut kazanmaya basladigint dile getirmistir.

Yazar, tictincii bolimde Alevilik hakkinda yapilan tanimlara ve Siinni Islam anlayst ile farkliliklarina
deginmistir. Alevi inanct ve ibadetinin sekillenmesinde “Hz. Ali, Ehlibeyt ve On Iki Imam Sevgisi”, On Dért
Masumlar ve On Yedi Kemer-Besteler”, “Dért Kapi-Kirk Makam”, “On iki Farz” ve “Eline, Diline, Beline
Sahip Olmak” gibi kendine 6zgli yénlerini ve cem ibadeti, Sultan Nevruz, Muharrem orucu-agure gelenegi,
Hizir orucu, Kurban Bayrami, Abdal Musa cemi ve yillik térenleri ayrintilt bir sekilde agiklamistir.

Aleviligi anlayabilmenin ancak onun toplumsal kurumlarini anlamakla miimkin oldugunu dile getiren
yazar, topluluk i¢i dayanismanin “Dedelik Kurumu” (Ocak Sistemi), “Disktinlik Kurumu” ve “Musahiplik
Kurumu” kurumlariyla saglandigint belirtmistir. Ancak kentlesmeyle bitlikte geleneksel olan bu kurumlarin
zayiflama egiliminde oldugunu ve baskalasima ugradigini vurgularken, bu kurumlarin yasadigi dontisimleri
detayl bir sekilde actklamistir. Yazar, bu boliimde son olarak Alevilikte aile yapisina, glintimtizde Alevilerde
evlilik uygulamalarinda yasanan degisime ve Aleviler icin 6nemli olan dergah ve ocaklara yer vermistir.

Yazar son bélimde ise Alevi edebiyatinin kdkeninden, Alevi edebiyatint besleyen kaynaklardan, Alevi
edebiyatinin giinimiize ulasmasindaki sertiveninden, dilinden ve tiirlerinden bahsetmistir. Alevi edebiyatinin
kaynagini buytk 6l¢tide ozanlik/asiklik geleneginden aldigini belirten yazar, bu edebiyatin nefes, deyis,
mersiye ve menkibeler yoluyla nesilden nesile aktarilarak bugtine geldigini séylemistir. Ozanlik geleneginin
Orta Asya’ya uzandigini ve ozanlarin “kopuz” esliginde ¢esitli konulari iceren siirler sdyledigini dile getiren
yazar, bu gelenegin Anadolu’da gbcler sonrasinda da yeni unsurlar eklenerek devam ettigini belirtmistir.
Anadolu’da, gerek dinsel gerekse toplumsal sorunlardan beslenen, daha ¢ok Bektasiligin Babagan koluna
mensup kadin ozanlarimizdan ve Aleviler arasinda en ¢ok iz birakan Yedi Ulu Ozan’dan bahsetmistir. Yazar,
Alevi edebiyati denilince akla daha ¢ok deyisler gelse de bunlarin disinda Alevi inang esaslarina kaynaklik
eden Buyruk, Erkannameler ve Menakibnameler, Vilayetnameler, Maktel-i Huseyinler, Conkler, Cenk
kitaplari ve Bektasi fikralarina yer vermistir. Ayrica Alevi-Bektasi inancinin temel ibadeti olan cem ibadetinin
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vazgecilmez 6gesi ve ibadet olarak gorillen semahin kaynagini, nasil ortaya ¢iktigini, nasil gerceklestirildigini
ayrintili bir sekilde anlatmugtir.

Sonug

Yazar bu calismasinda, Alevilik sahasina degerli bir katki sunmustur. Bu alanda calisgma yiriitmek
isteyen veya merak: olan kimseler i¢in doyurucu bilgilere sahip, bilimsel ve objektif bir kaynak ortaya
koymustur. Giiniimiizde sikca sorulan “Alevilik nedir?”, “Alevilik Islam’in disinda midir?”, “Alevilik din
midir?”, “Alevilik tarikat mudir?”, “Alevilik bir yasama bicimi midir?” sorularinin yanitlarini aramis ve
Aleviligin Orta Asya kokenli saman inang 6geleriyle Islami 6gelerin harmonisi oldugunu vurgulayarak kendi
yorumunu ortaya koymustur.

Tarihsel stirecte Alevi-Bektasi ve Kizilbas kavramlarinin tanimi, diger inanglarin Alevilik tzerindeki
etkisi ve iliskisi, Aleviligi giinimuze tasiyan ana unsurlar ve Alevi ibadetinin temel yapisina, kurumsallasma
stirecine, edebiyat-miizik ve sanatina, ge¢mis-giincel sorunlarina, taleplerine ve ¢6zim Onerilerine 151k
tutmaktadir.

Kaynakga

Yaman, A. (2007). Alkevilik & Kizulbaglk Taribi. Noktakitap Yaymcilik.
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Amag ve Kapsam

e SUREK Alevilik-Bektasilik ve Kiiltiir Arastirmalart Dergisi, uluslararast hakemli bir
dergidir. Yilda Yaz ve Kis olmak tizere 2 say1 (Haziran, Aralik) yayimlanir.

e Tirkiye Tirkgesi ve diger Tiirk lehgelerinde, Ingilizce, Almanca ve Rusga kaleme alinmis
makaleler kabul edilmektedir. Bu dillerin disinda basta Arapca, Farsca ve Fransizca olmak lizere
yazilmis makalelerin kabulii Yayin Kurulunun kararina baglhdur.

e Derginin amaci, basta Alevilik-Bektasilik olmak tizere ¢agdas kiltir bilimleri alaninda
yitksek akademik standartlarda disiplinlerarast ¢alismalarla bilimsel bilgi birikimine katki saglamak,
mevcut birikimi revize etmek, global bir perspektifle 6zgiir bilimsel diisiince giictinii desteklemek,
sorunsallar1 derinlestirmek, sivil toplum Orgiitleri, meslek kuruluslart ve arastrmacilarin ulusal ve
uluslararasi diizeyde gelisimlerine yardimct olmak, Alevilik-Bektasilik ve kiltiirel arastirmalar
alanindaki gelismeleri takip etmek ve bu alanlarda akademik kaynak olusturarak calismalart gériintr
kilma ve yayginlastirmaktir.

e Dergide, basta Alevilik-Bektasilik arastirmalart olmak tizere sosyal ve beseri bilimlerin tim
alanlariyla ilgili, kultiirel arastirmalar cercevesinde disiplinlerarasi, Gzgin bilimsel calismalar
yaymmlanmaktadir. Alevilik-Bektasilikle ilgili kaltiir bilimleri alaninda arastirma, olgu sunumu,
derleme, tezden yayin, ceviri, aktarma, kitap incelemesi tiriinden ¢alismalari; yine bu alanda bilimsel
yayinlar Gzerine yapilan incelemeleri yayumlar. Dolayisiyla dergi, Alevilik-Bektasilik kiltir bilimleri
kesisiminde, kapsam olarak uluslararasi ve yerel nitelikteki akademik tartismalari iceren 6zgiin ve
elestirel katkilart beklemektedit.

o Kiltir bilimleri dairesinde gelencksel sanatlar, halk hayati, edebiyat, kiiltiir tarihi, maddi
kiltir calismalari, performans calismalari, anlatilar, kent-koy kiltiird, ¢evrimici topluluklar, gelenekler
derginin ilgilendigi konulari kapsamaktadir. Ozellikle Alevilik-Bektasilik gergevesinde inang, yasam
tarzlari, ocaklar, ritiiel, kutsal mekan, kiilt vb. konulart ise derginin odak noktasint olusturmaktadir.

e Dergiye génderilen aday makalelerin daha 6nce bagka bir yayin organinda yayimlanmamus,
yayimlanmak tizere kabul edilmemis veya es zamanlt olarak baska bir dergiye gonderilmemis diger bir
ifadeyle yayin siirecinin devam etmiyor olmast gerekmektedir.

¢ Bilimsel toplantilarda sunulan bildiriler, daha 6nce bildiri kitapgiginda veya baska bir dergide
yayimlanmamissa Yayin Kurulu tarafindan degerlendirmeye alinabilir. Her ne sebeple olursa olsun tam
metin bildiri kitap¢iginda ya da bagka bir yayin organinda yayimlanan yazilar yayimlanmaz. Yayin
Kurulu tiyeleri ve editoryal ekip, gdnderilen yazilarin daha énce bagka bir yayin organinda yayimlanip
yayimlanmadigint arastirmak mecburiyetinde degildir. S6z konusu durumun etik sorumlulugu makale
yazar veya yazarlarina aittir.

Aragtirma Butiinliigii

Farkl disiplinlerin ve yayin bicimlerinin farkli normlara sahip oldugunu kabul etmekle birlikte,
SUREK Dergisi'ne gonderilen makalelerde su kosullar aranir: arastirma pratiginde titizlik, diristlik ve
mitkemmellik, arastirmadaki tiim katitimcilara ve deneklere 6zen ve sayg, seffathk ve acik iletisim, arastirma
yontemi, konu biitinligs, bilimsel 6zgunlik, bilim alant ile ilgili terminolojinin kullaniminda ustalik, konu
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ile ilgili eski ve yeni calismalart gérebilme, kullanilan kaynaklarda uygunluk ve yeterlilik, degerlendirme ve
sonuca ulagsma yetenegi, alana katki, dile hakimiyet/anlasilitlik ve akictlik.

Etik Ilkeler ve Yayin Politikas1

Yayin Etigi

Nevsehir Hact Bektas Veli Universitesi, Hact Bektas Veli Arastirma ve Uygulama Enstitiisi’niin yayint
olan SUREK Alevilik-Bektasilik ve Kiiltiir Arastirmalari Dergisi (kisaca SUREK), Yayin Etigi Komitesi’nin
(Committee on Publication Ethics, COPLE) acik erisimde sundugu kilavuzlar ve politikalar dogrultusunda
(Ornegin “Yayin Etigi Komitesi (COPE) Davranis Kurallari ve Dergi Editorleri I¢in En Iyi Uygulama
Kilavuzlars; “Code of Conduct and Best Practice Guidelines for Journal Editors” ve “COPE Best Practice
Guidelines for Journal Editors™) yayin yapmaya 6zen gostermektedir. SUREK Dergisi, Yayin Etigi
Komitesi’nin (Committee on Publication Ethics, COPE) etik baglaminda temel uygulamalarint (Yazarlk ve
Katkt "Authorship and contributorship"; Cikar ¢atismast, "Conflict of interest” ve Dergi yonetimi "Journal
management" gibi) gbzetmektedir ve etik konusunda uluslararasi standartlari yakalamak amaciyla Yayin Etigi
Komitesi (COPE) tarafindan saglanan kaynaklari dikkatle takip etmektedir.

SUREK Detgisinin Etik Sorumluluklart

SUREK Dergisi'nin bas editérii ve editdrleri, gonderilen calismalarin etik ilkelere uygunlugunu
titizlikle incelerler. Arastirma suistimalinin meydana geldigi makaleleri tespit etmek ve yayinlanmasint
6nlemek icin ciddi 6nlemler alirlar ve boylelikle bu tir suistimalleri tesvik etmezler veya bu tiir suistimallerin
yaptlmasina bilerek izin vermezler. SUREK Dergisi'nin bas editorii ve editérleri, etik ilkelere aykirilik tespit
ederse (kullanilan verilerin manipiile edilmesi ve uydurma verilerin kullanilmasi gibi durumlar), makale
yazar(lar)inin ¢alistigt kuruma bu durum resmi yollardan bildirilir ve makale yayina kabul edilmez. SUREK
Dergisi ve bas editdrii ve editorleri, gerektiginde diizeltmeler, agiklamalar, geri cekmeler ve o6zirler
yaymnlamaya her zaman hazirdir.

Yazar(lar), makaleleri yayinlanmadan 6nce herhangi bir zamanda geri cekme, tekzip veya diizeltme
talep etme hakkina sahiptir. Ancak, makalelerinin bir sayida yayinlanmasindan sonraki yalnizca bes giin
icinde makalelerinin geri ¢ekilmesini veya diizeltilmesini talep edebilirler. SUREK Dergisi, génderilen
yazilarda diizeltme yapmak, yazilart yaytmlamak ya da yayimlamamak hakkina sahiptir. Yayimlanmasi icin
SUREK Dergisi'ne gonderilen yazilarin telif haklari dergiye devredilmis olur. Dergi yénetiminden izin
alinmaksizin baskabir yayin organinda bu yazilar yayinlanamaz, ¢ogaltilamaz ve kaynak gosterilmeden
kullanilamaz. Yayinlanan makaleler icin yazara/yazarlara telif Gcreti 6denmez. Ayrica yazardan/yazarlardan
makale bagvuru Ucreti ve yayin tcreti alinmaz. Dergide yayimlanan yazilarin hukuksal, bilimsel ve etik
sorumlulugu yazara/yazatlara aittir. Yayin Kurulu ve editoryal ekip dogabilecek herhangi bir yasal
yukiimlilik kabul etmez.

Bas Editor, Editorlerin Etik Sorumluluklari

SUREK  Dergisinin bas editorii ve editorleri dergiye gonderilen makalelerin  hangilerinin
yayimlanacagini secmek de dahil olmak tzere dergide yayinlanan her seyden sorumludur. Derginin yayin
kurulu ve editorleri bu secimleri yaparken bas editére yol gosteritler ve bai editor bu siirecte derginin yayin
politikalarini da dikkate alir. Yayinlanacak makalelerin seciminde bas editér ve editotler yazar(lar)inin
cinsiyeti, 1rki, etnik kokeni, dini, vatandagligi ve siyasi degerleri dikkate alinmaksizin entelektiiel iceriklerine
gore degerlendirme yaparlar. SUREK Dergisi'nin bas editérii ve editorleri, yazar(lar) ve/veya hakemler
arasinda kisisel 6zelliklere veya kimlige dayali olarak hi¢cbir zaman ayrimeilik yapmaz. Aksine, degerlendirme
ve yayinin her asamasinda cesitliligi barindirir ve esitligi tesvik eder. SUREK Dergisi'nin bas editorii ve
editorleri, yazar(lar) tarafindan dergiye teslim edilen metinlerdeki yayinlanmamis materyal ve diger bilgi ve
verilerin, yazar(lar)in acik ve yazilt izni olmaksizin hi¢ kimse tarafindan kendi calismasinda kullanilmasina
miisaade etmezler. Yukarida belirtilen ifadelerden de anlagilacag: iizere, SUREK Dergisi'nin bas editorii ve
editérleri COPE de belirlenen ¢ikar catismast, tarafsizlik, gizlilik ve diger hususlara titizlikle uyar.

Hakemlerin Etik Sorumluluklar:

SUREK Dergisi'nin bas editorii ve editérleri tarafindan inceleme/degetlendirmesi yapmast istenen
hakemler, kendisine atanmis olan calismayr alantyla ilgili bulmamasi, elestirmekte kendisini yeterli bulmamast
ya da zamaninda bir degerlendirme sunamayacak olmasi gibi durumda, hakemlik yapmay: reddedebilir.

Hakemler, degerlendirme yapacaklari makaleler gizli dosyalardir. Bu sebeple, hakemler makaleleri
yetkilendirilmis kisiler disindakilere gbstermemeli ve makaleler hakkinda tartismamalidir. Hakemlik
stirecinde edinilen bilgi ve fikirler kisisel ¢tkar icin kullanidmamalidir.

Hakemlik, objektif, adil ve bilimsel etige uygun bir sekilde yapilmalidir. Hakemler, yazar(lar)in sahsina
yonelik elestiri yoneltmemeli ve iftira ve hakaret gibi asagilayict kisisel yorumlardan kacinmalidir. Hakemler
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yazar(lar)in kokeni, cinsiyeti veya siyasal felsefesine bakilmaksizin esetleri degerlendirmelidir. Hakemler
ayrica, dergiye gbnderilen metinlerin degerlendirilmesi icin adil bir kér hakemlik siireci saglamalidirlar.

Hakemlik siirecinde eger hakemler degerlendirdikleri makale ile baska makale arasinda biiyiik oranda
benzerlik veya 6rtiisme farkederlerse bunu derhal bas edit6re bildirmelidir.

Hakemler, yazar(lar)ini bildikleri veya tahmin ettikleri ya da aralarinda rekabet, is birligi veya baska
tirld iligki veya baglantilar sebebiyle ortaya ctkabilecek c¢tkar catismalarinin var oldugu calismalart
degerlendirmemelidir.

Hakemlik surecinde hakemler, makalelerin duzeltilmesi ve/veya yayinlanmasi konusunda bas editore
ve editrlere destek olmali ve makale kalitesinin arttirilmasi icin yazar(lar)a da yardimet olmalidir.

Yazar(lar)in Etik Sorumluluklar:

SUREK Dergisi’ne génderilen makaleler ¢zgiin olmalidir. Makalelerin daha énce bagka bir dergide
yayinlanmamis olmast veya bagka bir dergide degerlendirme icin génderilmemis olmast gereklidir. Aynt
calisma metnini aynt anda birden fazla dergiye teslim etmek etik olmayan bir davranis olup kabul edilemezdir.
Yazar(lar)in bu hususlara dikkat etmesi son derece 6nemlidir. SUREK Dergisine makale génderen yazar(lar)
yukaridaki hususlart taahhiit etmis sayilir. Calismada kullanilan veriler ¢alismada titizlikle sunulmalidir. Bir
calisma yeterli dizeyde detay ve kaynak bilgisi icermelidir. Hileli ve bilingli yanlis ifadeler, etik olmayan
durumlara yol acabileceginden kabul edilemez. Ayrica yazar(lar) derginin yazim kurallarina titizlikle riayet
etmeliditler. Yazar(lar); hakem, bas editor, editdrler ve dil editériiniin istedigi degisiklikleri titizlikle
gerceklestirmelidir. Editér veya hakemler tarafindan istenen ek belgeler sisteme yiiklenmelidir. Verilen
sturelerde istenen degisiklikler yapilmadigi durumlarda, makaleler tekrar degerlendirmeye alinmamak tzere
yazar(lar)a iade edilecektir.

Yazar(lar)dan calismalart ile baglantili olarak degerlendirme asamasinda ihtiya¢ duyulabilecek ilgili
ham veriyi sunmalari istenebilecektir, dolayistyla bu verilere erisimi saglamaya hazir olmali ve ¢alismalarinin
yayinlanmasint takiben bu verileri makul bir sure elde tutmaliardur.

Yazar(lar) calismalarinin 6zglin ve etik standartlara uygunlugunu belgelerle kanitlamalidir. Bu
baglamda yazar(lar) dogrudan veya dolayl atflart APA standartlarina gére yapmalt ve atifta bulundugu
kaynaklari kaynak¢a boliimiine eklemelidir. Ayrica, yazar(lar) ¢alismalarini sisteme ylklerken calismalarinin
benzerlik oranlarinin %20 nin altinda oldugunu Identicate raporuyla kanitlamahdir.

SUREK Dergisi’nde yayin yapan yazar(lar) dergi politikast geregi en yakin bir yil sonra tekrar yayin
yapabilir. Ayrica, SUREK Dergisi’nin herhangi sayisinda, yayin sayisinin en fazla %25’ Nevsehir Hact Bektas
Veli Universitesi akademik personeli tarafindan yapilabilir.

SUREK Dergisine calisma goénderen yazar(lar) calismasina katki sunan yazarlari katki oraninda ilk
yazardan sonra listelemelidir. Ayrica yazarlar, kendi aralarinda ¢ikar catismast olmadigini beyan etmekle
yukiimludir. Degerlendirme siireci biten makalelerin sorumlu yazarlari veya yazar siralart dedistirilemez.

SUREK Dergisi'ne makale goénderen yazarlarin ayrica uymast gereken etik ilkeler sunlardir:
Degerlendirilmek iizere SUREK Dergisine génderilen makaleler baska bir dergide yayinlanmamis veya
degerlendirme i¢in génderilmemis olmalidir. Yitklenen makalelerde yer alan ve kullanian tiim kaynaklara,
bilimsel arastirma yontemleri ve etik ilkeler dogrultusunda atif yapilmis olmalidir. Yazarlar verdikleri katkt
oraninda siralanmis olmalidir. Yazar(lar)in calismalari 6zgiin olmalt ve benzerlik orant %20’nin altinda
olmalidir. Calismada kullanilan katilimeilara iliskin  herhangi bir etik ihlal yapilmamis olmaldir.
“Yiksekogretim Kurumu Bilimsel Arastirma ve Yayin Etigi Yonergesi’ne uygun bir sekilde etik izinleri
alinmis ve etik rapor da gonderilmis olmalidir. Etik rapor gerektirmeyen makalelerde yazar(lar),
calismalarinin etik rapor gerektirmedigini gosteren belgeyi imzalayip derginin e-postasina géndermekle
sorumludurlar. Gonderilen calismalar tezden cikarilan bir makale veya daha 6nce konferansta sunulan bir
bildiri ise yazar bilgi formunda belirtilmis olmalidir.

Yazar(lar), dergiye gonderdikleri ¢alismalart tizerindeki mali haklari, 6zellikle isleme, cogaltma, temsil,
basim, yayim, dagitim ve internet yoluyla iletim de dahil olmak tzere her tirli umuma iletim haklarin
SUREK Dergisi’ne stnirsiz olarak kullanilmak iizere devretmeyi kabul eder ve sistemdeki telif hakk: devir
formunun 1slak imzali halini derginin e-postasina géndermekle sorumludurlar. Calismayla ilgili olarak, telif
hakk: ihlali nedeniyle ii¢iincii sahislarca istenecek hak talebi veya agilacak davalarda SUREK Dergisi’nin
hi¢bir sorumlulugu olmayip sorumluluk tamamen yazar(lar)a aittir. Yazarlar derginin yayin politikasina, etik
ve yazim kurallarina uymakla yiktmlidirler.

Yazarlar yayin stirecinde bas editor, editérler ve hakemlerin 6nerileri dogrultusunda gerekli diizeltmeler
yapmay1 kabul etmeliditler. Bu baglamda yazar veya yazarlar, kendisine yapilan 6nerileri kabul etmezse s6z
konusu makale reddedilecektir. Ortak yazarlt makalelerde, diger yazarlara ulasilamamasi durumunda sorumlu
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yazar butin sorumlulugu kabul etmis sayilir. Dergide yayimlanmis makalelerin diger calismalarda
kullanilmast, sadece atif verilmesi halinde miimkiindiir. Insanlari veya hayvanlari kapsayan arastirmalar, ilgili
etik kurul(lar) tarafindan onaylanmalidir. Makaleler uluslararas: etik ve yasal standartlara uygun olmahdir.
Ayrica yazarlarin, insan katilimcilarinin gizlilik haklarna saygt duymasint ve SUREK Dergisi'ne makale
gondermeden 6nce yayinlamak icin gerekli her tiirlii izni almalari gerekmektedir.

Etik kurul raporu yayin stireci 2020 ve sonrasinda baslayan tiim aday makaleler icin zorunludur. Aday
makaleyl gonderirken etik kurul raporunun ek olarak goénderilmesi gerekmektedir. Etik kurul izni
gerektirmeyen aday makaleler icin etik kurul iznine gerek olmadigina dair vazar bevan formu sorumlu yazar
tarafindan imzalanmis ve taranmis olarak génderilmelidir.

Telif Hakk: ve Lisanslama

Makalelerdeki duistince ve Oneriler ile kaynaklarin dogrulugundan yazarlar sorumludur. Dergi’de
yayinlanan makalelere telif hakki 6denmez. Yazarlar, makalelerinin telif hakkindan feragat etmeyi kabul
ederek, basima kabul edilen makalelerin telif hakkint SUREK Dergisi'ne devrederler. SUREK Dergisi,
Creative Commons Atf 4.0 ("CC BY-NC-ND 4.0) Uluslararast Lisanst ile lisanslanmistir. Icerigin ticari
amaclt kullanimi i¢in izin alinmasi gereklidir.

Acik Erisim Bildirimi

SUREK Dergisi, Actk Erisim bir dergidir ve yayimladigt icerigi dogrudan acik erisime sunmaktadir.
Dergi, yayimladigi icerikle bilimin Actk Erisim Politikast’yla desteklenmesi ve gelistirilmesine katkida
bulunmayr amaclamaktadir. Dergimiz acik erisimi desteklemektedir. Acik erisim politikasi geregince, dergi
sayilar1 ve makaleler derginin web sayfasinda yer alir ve makalelerin tam metinlerine pdf dosyast olarak
erisilebilir. Yayimlanmis makalelerin kisisel web sayfast ya da kurumsal arsivlerde saklanmalarina engel
herhangi bir kisitlama bulunmamaktadir.

Argivleme

Sirek  Dergisi'nin  elektronik  hali  https://hbvenstitu.nevsehir.edu.tr/tr  ve  indekslerde
arsivlenmektedir. Derginin herhangi bir nedenle yayin hayatina veda etmesi durumunda ge¢miste yayimlanan
yazilara buralardan ulasilabilir. ULAKBIM TR Dizin kurallari geregi makalelerde yer alan tiim yazarlarin
ORCID numaralarinin makalenin son sekline eklenerek génderilmesi gerekmektedir.

Makale Gonderme

e SUREK Dergisi’ne makale gondermek isteyen yazarlarin
https://hbvenstitu.nevsehir.edu.tr/tr adresindeki formlari temin ederek surekdergi@nevsehir.edu.tr
adresine gondermeleri gerekmektedir. Formlarda yazara/yazatlara ve makaleye ait bilgilere eksiksiz
yer verilmelidir. Ancak makale dosyalar hakemlere gonderildigi icin makale dosyasinda
yazarin/yazarlarin - kimligini  belli eden bilgiler bulunmamalidir. Makalenin hakem  streci
tamamlandiktan sonra yazarla/yazarlarla ilgili bilgiler dosyalardan alinarak makaleye eklenecektir.

e Makalenin, SUREK Dergisi’nin surckdergi@nevschir.edu.tr veya surckdergi@gmail.com
mail adreslerine gbnderilmesi, yayimi i¢in bagvuru olarak kabul edilir ve yazinin degetlendirme stireci
baslatilir.Birden fazla yazarli makalelerde, yazarlarin telif haklarini makaleyi sisteme ytlikleyen yazara
devrettikleri kabul edildiginden, Yayin Kurulu yazarlarin her birinden telif hakki talebinde bulunmaz.
Bu konuda sorumluluk, makaleyi sisteme yiikleyen yazara aittir.

¢ Dergiye gonderilen makale, daha 6nce sempozyum/kongrede sunulan bir bilditi ise veya
tezden Uretilmisse bu durum calismada mutlaka belirtilmelidir.

Editéryal Siireg

SUREK Dergisi objektif, bagimsiz yayin politikasina 5nem vermektedir. Dergiye génderilen makaleler
ilk olarak dergi editorleri tarafindanén incelemeden gegirilir. Bu asamadan sonra editérler ve Yayin Kurulu
tarafindan makalenin, dergininyayin ilkelerine uygunlugu incelenir ve uygun gorilenler dil editorlerine atanir.
Bunun yaninda dergi yayin ilkelerine uymayan makaleler kesinlikle reddedilir. Edit6r ve Editér Yardimcilari,
makaleleri alana katkist yéniinden inceler ve makalenin degerlendirmeye alinip alinmamasi konusunda goriis
bildirirler. Editér ve Editér Yardmmcilari, makalelerin uygunluguna ve vyayinina karar verirken
yazarin/yazarlarin 1rki,cinsiyeti, inanci, uyrugu gibi etkenleri degil, derginin yayin politikasini ve bilimsel
hassasiyeti g6z 6ntiinde bulundurur. Ayrica Editér ve Editér Yardimeilart, okuyucu ve yazarlarin ihtiyaglarint
karsilamaya gayret ederler. Dergiyi siirekli gelistirmeye calisirlar. Akademik ilkelerin bitanligini korumaya
Ozen gosterirler. Gerekli durumlarda duizeltmeler, aciklamalar, geri ¢ekme konularinda inisiyatif alirlar.
Sekretarya ile bitlikte yazatlara her konuda rehberlik ederler. Dergideki hakem degetlendirme siireclerinin
adil, tarafsiz ve zamaninda yapilmasint saglamayagalisitlar.

Hakem Siireci
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Hakem siireci, yayin standartlarini korumak icin kritik 6neme sahiptir. Dergi olarak ¢ifttarafli kor
hakemlik prensibine baglt kalinmaktadir. Tum yayinlarin titiz, adil ve etkili hakem siireci sonrasi
degerlendirilmesi hedeflenmektedir. Hakemler hakemlik ile ilgili en iyi uygulama yonergelerine uygun
davranmalart icin tegvik edilir. Gizliligin degerlendirme siirecinin bir parcast olmast ilkesi ile hakem
degerlendirme siirecinde yazarlarin ve hakemlerin gizliligini korumak O6nemsenmektedir. Bu baglamda,
hakemler ve yazar(lar) birbirlerini asla tanimazlar. Hakemler gizlilik politikasina gére caligirlar. Ulagtiklart
bilgi ve degerlendirme sonuglarint yazar dahil G¢lincii kisilerle paylasamazlar. Hakemler dergi yayin politikast
ve yazim kurallarina gbre tarafsiz, adil ve yapict olmak tzere ¢alisirlar. Hakemler, yazarlara Onerilerde
bulunarak hatalarin giderilmesine yardimect olurlar. Hakemlerin kendilerine génderilen makaleleri belirtilen
stirede degerlendirememe durumlarivarsa veya kendilerine iletilen yazilarda kendilerini yetersiz hissetmelerini
gerektiren bir durum s6z konusu ise bu hususta editorleri bilgilendirmelidirler.

Hakem degerlendirmesi sonucu iki olumlu rapor alan makaleler yayimlanmaya hak kazanir. Hakem
rapotlarindan biri olumlu, digeri olumsuz oldugu takdirde makalenin Gictincti bir hakeme génderilmesi dergi
edit6rliginin tasarrufundadir. Makaleyi degerlendirmeleri icin hakemlere verilen stire 15 glindiir. Ancak bu
stire zarfinda degetlendirmeyi tamamlamayan hakemlere 5 giin ek siire verilir. On incelemesi yapilip editor,
yayin kurulu, dil edit6rii ve hakem siireci asamalarindan gegen bir makalenin degerlendirme stireci yaklasik
6-8 hafta surebilir. Hakemlerden olumsuz rapor alan makaleler yayimlanmaz ve yazarina/yazatlarina iade
edilmez. Yazarlar, hakemlerin ve Yayin Kurulunun elestiri, 6neri ve diizeltme taleplerini dikkate almak
zorundadir. Kabul etmedikleri herhangi bir sorun varsa, gerekeelerine itiraz etme haklart vardir.

Intihal ve Miikerrer Yayin Politikas1

Dergi bilimsel bilginin etik ve akademik buitiinligi ihlal ederek kullandmasina karst 6zenle hareket
eder. Baska bir kisinin calismasini kaynak gosterilmeksizin kelimesi kelimesine alintilamak, kelimelerin
bazilarint veya sirasini degistirerek bagka bir kisinin c¢alismasint yeniden yorumlamak, birinin fikirlerini
referans vermeden kullanma, internet ortamindaki kaynaklarin kaynak gosterilmeksizin kullanilmasi, yazilarin
kendi calismalarinin bir parcast olarak kullanma seklinde gerceklestirilebilecek intihal olaylarina karsin
makalelerinin dergiye yiiklenmeden 6nce intihal raporu ile birlikte sunulmasi gerekmektedir. Dergiye
gonderilen makaleler intihal tespit programi olan 7/Thenticate ile taranmaktadir. Benzerlik oraninin yiksek
¢tkmast durumunda makale reddedilir. Kabul edilen makalelerraporuyla birlikte hakemlere sunulmaktadir.
Makaleler icin %20 ve lzeri benzerlik oranlart kabul edilmemektedir.

Bir eser veya bir eserin 6nemli bolimleri, eserin yazar veya yazarlari tarafindan birden ¢ok kez
yayinlandiginda gereksiz yayin veya "kendiliginden intihal" meydana gelir. Bu durum ayni veya farkli bir dilde
olabilir. Tekrar Yaymn / Duplication / Coklu Yayin / Bilimsel Yaniltma, sugtur. TUBITAK Yayin Etik
Kuruluna gére duplikasyon, ayni arastirma sonuglarini birden fazla dergiye yayim icin géndermek veya
yayinlamaktir. Bir makale 6nceden degerlendirilmis ve yayinlanmissa bunun disindakiyayinlar duplikasyon
sayilarak dergi tarafindan kabul edilmemektedir.

Cesitli Hususlar

e Derginin her sayist icin yayimlanacak makale sayist en fazla 8 (sekiz)’dir (6zel sayilarda bu
rakam farklilik gosterebilir). Genel prensip olarak, yayinlanmasina karar verilen makaleler gelis tarihine
gore derginin ilgili sayisina kabul edilir. S6z konusu say1 icin makale sayisinin 8 (sekiz)’yi asmast
durumunda, saytytasan makaleler bir sonraki saytya devredilir. Ancak yayina kabul edilen tiim makaleler
icinden, konusuitibariyle 6zgiin olmast dikkate alinarak ilgili sayiya déahil edilecek makaleleri se¢cme
hakki Bas editér ve Editorlere aittir. Ayrica makalelerin dergideki siralamasi da editérlerin
tasarrufundadir. Stirek Dergisi’nin misyonu ve vizyonu geregi yabanct dilde yapilan yayinlar, siralama
dikkate alinmaksizin en yakin saytya atanir.

e Bir takvim yili icerisinde, ayni yazara ait en fazla 1 (bir) tane makale (ortak yazarl
makalelerdahil) yayimlanabilir.

e Sempozyum, kongre, kurultay gibi bilimsel toplantilarda sunulan bildirilerin dergide
yayimlanabilmesi i¢in sunuldugu tarihin tizerinden en fazla 5 (bes) yil ge¢mis olmasi gerekmektedir.

¢ Burada belirtilmeyen hususlar i¢in karar yetkisi, dergi Yaymn Kuruluna aittir.

Yazim Kurallar

Yayimlanmak iizere SUREK Dergisi'ne génderilen makalelerin baginda Tiirkce ve Ingilizce baslik ve
Tirkce “Oz” ve Ingilizce “Abstract” mutlaka bulunmalidir. Tiirkce Ozen az 150, en fazla 200 kelime
olmalidir. Oz iginde kaynak, sekil, cizelge vb. unsutlarayer verilmemelidir. Ozetin altina makaleyi tanimlayan
yeterli sayida (en az 3 ve en ¢ok 5) anahtar kelimeler verilmelidir. Yaz1 bir baska dilde yazilmigsa bashgin ve
Ozetin Tirkce terciimeleri verilmelidir. Tiirkce ve Inglhzce Ozetler, calismanin amacini, yoéntemini ve
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sonucunu kapsamalidir. Dergiye génderilen makale 6z, abstract, atiflar, kaynaklar ve ekler dahil en az 4 bin,
en fazla 10 bin kelime olmalidir. Makalede atif sistemi olarak APA kullanilmalidir. Kaynak gdsteriminde
dipnot kesinlikle kullandmamalidir. Sadece gerekli durumlarda agiklamalar i¢in dipnota bagvurulmalt ve
dipnotlarnumaralandirilmalidir. Imla ve noktalama agisindan, metnin gerektirdigi zorunlu haller disinda,
Tirk Dil Kurumu’nungiincel Imla Kilavuzu esas alinmalidir. Dergi sistemine yiiklenen makaleler Microsoft
Word programinda hazirlanmali, asagidaki degerlere uygun bir bicimde diizenlenmelidir:

Kagit Boyutu A4 Dikey
Ust Bosluk 2,5 cm

Alt Bosluk 2,5cm

Sol Bosluk 2,5 cm

Sag Bosluk 2,5 cm
Yazi Tipi Garamond
Yazi Tipi Stili Normal
Yazi Boyutu (Baslik ve Metin) 11

Yazi Boyutu (Ozetler) 10

Yazt Boyutu (Dipnot) 10
Tablo-Grafik 10
Paragraf Araligt Once 6 nk, sonra 6 nk
Satir Aralig Tek (1)

e Microsoft Word programinda bulunmayan bir yazi tipinin (font) kullanddigs ¢alismalarda,
makale ile birlikte font dosyast da sisteme yiklenmelidir.

e Makalelerde sayfa numarasi, tst bilgi ve alt bilgi gibi ayrintilara yer verilmemelidir.

e Makale bashgt dahil olmak tzere tim alt bagliklar koyu ve basliklardaki her bir kelimenin
sadece ilk harfi buyitk olmalidir.

e Aday makalelerin sonunda genisletilmis Ingilizce Ozet (Extended Summary) yer almalidir.
Extended Summary kisminda alt basliklar bulunmamalidir. Extended Summary kismi
okuyuculara aragtirmanin tamamu ile ilgili bilgiler vermelidir (arastirmani amaci, yontemi,
bulgulari ve sonuglari, vb.). Extended Summary kismt yeni sayfadan baglamali ve 750-1000
sOzctkten olusmalidir. Bu kisim dil bilgisi, anlatim ve kapsam acisindan 6zenle yazilmalidir.

e Makalenin sonunda kaynak¢a bulunmak zorundadir. Yararlanilan kaynaklar, yazar soyadlarina
gore alfabetik olarak siralanmalidir.

e Arapca, Farsca veya Rusca dillerinde yazilan makaleler i¢in Latince kaynakca verilmesi
zorunludur.

MAKALE SABLONU

TURKCE BASLIK
Garamond, 12 punto, diiz, kalin (bold), ortali, her kelimenin ilk harfi buyik ve tek (1) satiraraligt
olmalidir.

INGILIZCE BASLIK
Garamond, 11 punto, diiz, kalin (bold), ortali, her kelimenin ilk harfi buyik ve tek (1) satiraraligt
olmalidir.

Oz

Oz, makalenin ana kisimlarinin (amag, 6nem, yontem, bulgular, tartisma, sonug ve oneriler) kisa bir
ézetini icermelidir. Oz, en az 150, en fazla 200 kelimeden olusmalidir. Garamond yaz1 karakteriyle 10 punto,
diiz, iki yana yash ve tek (1) satir araligi olmalidir.

Anahtar Kelimeler: En az 3, en fazla 6 olmalidir. Her anahtar kelimeden sonra alt satira gecilecek ve
virgiil kullanilacaktir. Biitiin s6zciikler biiytik harfle baslayacaktir.

Abstract

Abstract, Oz ile tutarli olmalidir. Oz icin yukarida belirtilen kurallar Abstract icin de gegerlidir.
Garamond yaz karakteriyle 10 punto, diiz, iki yana yaslt ve tek (1) satir araligi olmalidir. Oz i¢in aranan
kelime sinir1 Abstract icin gecerli degil. Abstract da Oz gibi tek paragraftan olusmalidir.

Keywords: Keywords, Ttrkce anahtar kelimeler ile uyumlu olmalidir. Anahtar kelimeler icin yukarida
verilen kurallar keywords icin de gecerlidi.
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Girig

Makalede Giris basligt numaralandirilmamalidir. Giris baghgindan sonraki bagliklar ve alt bagliklar
hiyerarsik olarak numaralandirilmalidir. Bagliklarda ve alt bagliklarda her kelimenin ilk harfi biytik
yazilmalidir. Bagliklar ve biitin metin Garamond yazi karakteriyle olmalidir. Ancak bazi ¢alismalarda 6zel
font kullanilmigsa bu fontlar da makale ile bitlikte sisteme yliklenmelidir.

Giris basligt 11 punto, kalin (bold), diiz, ortali yazilmalidir. Giris basligi 6ncesi 6 nk, sonrast 6 nk bosluk
birakilmahdur.

Paragraflar 6ncesi 6 nk sonrasinda 6 nk bosluk birakilmalidir. Paragraf baslart soldan 1 cm igeriden
ve iki yana yasli olmalidir. Tim metinde satir araligi “tek” olmalidir. Sayfa kenar bosluklart “Normal” (alt,
ust, sag, sol 2,5 cm) olmalidur.

1. Birinci Diizey Baghik

Birinci diizey basliklar; 11 punto, diiz, kalin ve soldan 1 c¢m igeriden yazdmalidir. Her kelimenin ilk
harfi biiylik olmalidir. Birinci diizey baslik 6ncesi 6 nk, baslk sonrast 6 nkbosluk birakilmalidir. Gerektigi
kadar birinci diizey baslik kullanilabilir.

Paragraflar 6ncesi bosluk olmamali, paragraflar sonrast 6 nk bosluk birakilmahdir. Metin, Garamond
yazi karakteri, 11 punto, diiz ve iki yana yaslt olarak yazilmalidir.

1.2.  lIkinci Diizey Baglik

Ikinci diizey bashklar; 11 punto, italik, kalin ve soldan 1 cm igeriden olmalidir. Her kelimenin ilk harfi
biiyiik yazilmalidir. Tkinci diizey baslik 6ncesi 6 nk, baslik sonrast 6 nkbosluk birakilmalidir. Gerektigi kadar
ikinci diizey baglik kullaniabilir.

Paragraflar 6ncesi bosluk olmamals, paragraflar sonrasi 6 nk bosluk birakidmalidir. Metin, Times New
Roman yazi karakteri, 11 punto, diiz ve iki yana yaslt olarak yazilmalidir.

1.2.1.  Ugiincii Diizey Baslik

Ucgiincii diizey basliklar; 11 punto, italik ve soldan 1 cm igetiden olmalidir. Her kelimenin ilk harfi biiyiik
yazilmalidir. Ugiincii diizey baslik 6ncesi 12 nk, baslik sonrast 6 nk bosluk birakilmalidir. Gerektigi kadar
tclinct diizey baslik kullanilabilir.

Paragraflar 6ncesi bogluk olmamals, paragraflar sonrasi 6 nk bosluk birakilmalidir. Metin, Times New
Roman yazi karakteri, 11 punto, diiz ve iki yana yaslt olarak yazilmalidir.

Alintilar

Dogrudan aktarmalarda alint, ana diistince, bi¢im ve icerik yontinden degistirilmeden calismada yer
alir. 40 kelimeden daha kisa olan alintilar tirnak isareti (“”’) icinde ve normal satir araliklartyla yazilir. Orijinal
kaynak ti¢c nokta igermedikce, alintinin bagina ve/veya sonuna ti¢ nokta eklenmemelidi.

Metin icinde verilecek olan alintilar cift tirnak icinde verilmelidir (Bkz. Alint1 1.) ve (Bkz. Alintt 2).
Ancak alintt yapilan metnin orijinalinde ¢ift tirnak icinde verilmis ifadeler var ise bu aktarmalar tek tirnak
isaretleri icinde gosterilmelidir. (Bkz. Alintt 1., Alint1 2. ve Alint1 3.) Tirnak isaretleri kapatilirken alinti icinde
orijinal metnin parcalart olan noktalama isaretleri kullandmalidir; orijinal metnin parcalart olmadig
durumlarda sadece nokta ve/veya virgtl kullanilmalidr.

Alint1 1:

Yazar bu konuyla ilgili olarak makalesinde, “semahin Safevi Devleti ¢ercevesinde varliginin tespiti, yeri
ve 6zelliklerinin ortaya konulmasi, glintimtz Alevilik ve Bektasilik ve Safevi tarihi arastirmalari acisindan da
onem arz etmektedir.” (Baharlu, 2021, s. 12) seklinde g6riis beyan etmektedir.

Alintr 2:

Baharlu (2021) su agtklamada bulunmustur: “15. ve 16. yuzyillarda Anadolu Alevi ve Bektasi
ziimrelerle yakin iliskide olan Erdebil Tekkesi ve bu tekkeden gelen Safevi Devleti’nin Anadolu Alevi ve
Bektasiligi uzerine karsiliklt ciddi etkiler oldugunu bilinmektedir.” (s. 13).

40 kelime ve daha uzun alintilar, stkistirilmus paragraf seklinde blok alinti olarak bicimlendirilir. Bu
amagla, blok bicimindeki alinti yeni satirdan baslamali ve her iki taraftan, soldan ve sagdan, girinti
olusturulacak sekilde 2 cm iceriden yazilir. Alintinin tamamu tek satir araligi ile yazilmalidir. Blok alintilar icin
tirnak isaretleri kullanidlmaz. Blok alint1 icindeki her tirlt alintilama ¢ift tirnak isaretleri ile belirtilmelidir.

Blok Alintt:
Saltanat mercii, hlikumet payli, gdrkem kubbeli, saadet doniisli, seyyidlik nesepli, saltanat
ve hitkumet ve izzet ve ikbal miicadelecisi Sah Ismail (Allah adaletinin esasini temelli
kilsin ve Allah onu din glint bagislasin) cenaplart muhabbet yiziinden ve niyet safligtyla
bildirilip géndermis oldugu sahane selamlar ve dualar seherleri tesbih eden kafilelerle ve
gece glindiiz zikir okuyanlarin hizli develeriyle ithaf edilip yoneltilmis, sultanin hatirinin
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tevecciihiinii saadete mazhar tarafiniza yonelmis ve sarf edilmis bilsinler ve her zaman
hayir dolu hallerini sormakla ilgili ve haber alict saysinlar (Baharlu, 2023, s. 12).
Diger Alint1 Tiirleri:
(TSMA, E 6321).
(Hoca Sadettin Efendi, No 3041).
(Mihimme Defteri 85, hk. 151).

Tablolar, Sekiller ve Gorseller

Tablolar ve sekiller ilgili metnin i¢inde yer almalidir. Biitiin tablo ve sekiller ayri ayrt ardisik olarak
numaralandirilmalidir. Bunlara metin icinde (Tablo 1), (Sekil 1) seklinde atifta bulunulmalidir. Her bir tablo ve
sekil icin uygun bir kisa tanim kullanilmali ve tanim Tablo/Sekil basliginin altinda, tablonun/seklin tGstinde
olmalidir. Ayrica tablo veya sekil bir bagka kaynaktan alindiysa kaynak bilgisine de yer verilmelidi.

Tablo ve sekiller, soldan paragraf hizasindan baslatilmalidir. Tablo/Sekil bagliklar: 10 punto ve koyu
olmalidir. Tablonun/Seklin aciklamasint iceren tanim, 10 punto ve normal olmalidir. Tablolar ve sekiller,
Dergi icin belitlenen kenar bosluklarina sigmiyorsa bu durumda tablo ve sekiller metin igerisine resim (.jpeg,
.png) olarak yerlestirilmelidir.

Resim, fotograf, grafik, afis vb. gibi her tirli gorsel, tablo ve sekiller icin belitlenen kriterlere gore
dizenlenmelidir.

Tablo 1.
Tablo Basligt (Tablo basliklart ve metin 10 punto, tablo ve numarast koyu, agtklama normal)

22222222222

...........

100

50

0 ||IIIIIIIIIIIIIIIIllllllllllllIlllllllllll
Kaynak (10 punto ve italik)

Sonug

Sonug bashigt da Giris bashigt gibi numarasiz olmalhdir. Sonug bashigt 11 punto, kalin, diiz, ortalt
yazilmalidir. Sonug bashigt 6ncesi 6 nk, sonrast 6 nk bosluk birakilmalidir.

Paragraflar 6ncesinde bosluk olmamali, sonrasinda 6 nk bosluk birakilmalidir. Paragraf baslart soldan
1 cm igeriden ve iki yana yasl olmalidir.

Kaynakga

Kaynakea, Dergi Yazim Kurallarina gore olusturulmalidir.

Arastirma ve Yayin Etigi Beyani (Zorunlu Beyan)

Bu kisimda arastirma ve yayin etigine iliskin yazar(lar)in beyanina yer verilecektir. Tim makalelericin
mutlaka bu bagliga yer verilmelidir. Ornegin;

Arastirmacilar verilerin toplanmasinda, analizinde ve raporlastrilmasinda her tirli etik ilke ve
kurala 6zen gosterdiklerini beyan edetler.

Yazarlarin Makaleye Katki Oranlari (Zorunlu Beyan)

Bu kisimda, tek yazarlt makaleler icin yazarin makaleyi tek basina hazirladigina iliskin beyanina, ¢cok
yazarl makalelerde ise tiim yazarlarin ayri ayri katki oranlarina iliskin bilgilerine yer verilecektir. Timmakaleler
icin mutlaka bu bashga yer verilmelidir. Ornegin;

Makale tek yazatlt olarak hazirlanmistir.

Yazatlar calismaya esit oranda katki saglamistir”

1. yazar %060 oraninda, 2. yazar %40 oraninda katk: saglamistir.

Cikar Beyani (Zorunlu Beyan)

Bu kistmda yazarlarin ¢tkar catismast durumuna iliskin beyanlarina yer verilecektir. Tiim makalelericin
mutlaka bu basliga yer verilmelidir. Ornegin;

Yazarlar arasinda herhangi bir ¢tkar catigmast bulunmamaktadir.

Destek ve Tesgekkiir (Varsa, zorun degil)
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Herhangi bir kurum veya kurulus tarafindan destek alindiysa, alinan destege yonelik bilgilendirme
(kurum ads, proje numarasi vb.) yapilmalidir. (Zorunlu olmayan beyan)

Yazarlarin tesekkiir etmek istedikleri kisi veya kurumlara iliskin bilgilendirme yapimalidir.

(Zorunlu olmayan beyan)

Etik Kurul Izni

Etik Kurul Izni Belgesi gerektiren makalelerde bu husus hem basliga dipnot verilerek hem de
yontem kisminda metin icerisinde belirtilmelidir. Calisma i¢in hangi kurumdan, hangi tarihte Etik Kurul
Raporu alindigt bir ciimle ile kisaca belirtilmelidir.

Ekler

Calismada ekler varsa bu baslik altinda verilebilit.

KAYNAKCA OLUSTURMA

Siireli Yayinlar
Dergi Makale Referanslari
Bilimsel/Akademik Dergi Makalesi
Siireli Yayinlarda Tek Yazarli Makale
Kalip: Yazarin soyadi, Yazarin Admun Bas Harfi. (Yil). Makalenin bashgt. Sireli Yaymm Ady, Cilt(Stireli
yayinin sayist), Sayfa araligi. http://doi.org/xx XXXXXXXXXX
ORNEK:

Akin, E. (2021). Sanal ortamda veli kiiltiiniin yeniden insasi: Hact Bektas Veli 6rnegi. Nevsehir Hac:
Bektas Veli Universitesi Sosyal Bilimler  Enstitiisii Dergisi, Haci  Bektas Veli Ozel Sayis, 118-134.
https://doi.org/10.30783 /nevsosbilen.1007433

Baharly, 1. (2021). Safevi dénemi Kizilbas Tiirkmen toplumunda kadin (Bir Kizilbas kadin 6rnegi
Tach Begtim). TUDED Tiirk Dili ve Edebiyat: Dergisi, 61(1), 339-355.
https://doi.org/10.26650 /TUDED2021-918536

Barkan, O. L. (2015). Istila devirlerinin kolonizatér Tiirk dervisleri ve zaviyeler. Insand>Insan, 5, 5-37.

Baharlu, 1. (2023). Witnessing the relationship between Sultan Bayezid II and Shah Ismail Safavid:
two letters as  primary  sources.  Jowrnal  of  Alevism-Bektashism  Studies, 27,  3-18.
https://doi.org/10.24082/2023.abked.413

Topuz, B. (2023). Three concepts that are confused with each other in academia: Alevism,
Bektashism, and Shiism. Journal of  Alevism-Bektashism Studes, 27, 57-82.
https://doi.org/10.24082/2023.abked.400
Not: Makalenin DOJI’si varsa, DOI’yi kaynaga ekleyin. Makalenin DOJI’si yoksa kaynag: sayfa araligindan
sonra sonlandirin. Bu durumda kaynak, basilt bir dergi makalesi ile aynidir.

Siireli Yayinlarda Iki Yazarli Makale

Kalip: Birinci yazarin soyadi, Adinin bas hatfi. ve Ikinci yazarin soyadi, Adinin bas harfi. (Yil). Makalenin
baslgt. Siireli Yaymm Adz, Cilf(Sureli yayinin sayist), Sayfa araligi. http://doi.org/Xx XXXXXXXXXX
ORNEK:

Karhdag, S. ve Kusdil, M. E. (2021). Alevilerin kent yasamindaki kimlik repertuarina sosyal
psikolojik bir bakis: Etnik kimligin, ana dilin ve grup ici temsillerin benlik kategorizasyonundaki roli.
Alevilik-Bektasilik Aragtirmalar: Dergisi. 23, 43-80. https://doi.org/10.24082/2021.abked.288

Giillipmar, F. ve Ozkan, O. (2021). Etnografik miilakatin imkin ve sinrhliklari iizerine:
Konumsallik, etik ve insa sorunlari. Van Yiigiincii Y1l Universitesi Sosyal Bilimler Enstitiisii Dergisi, 54, 11-40.
https://doi.org/10.53568 /yyusbed.1052223

Kose, M. Z. ve Artan, M. (2021). Mislimanlar nezdinde Mehdi tasavvuru: 610-765 yillari arasinda
koken ve etkiye dair tespitler. Tiwrk Kiiltiiri ve Hac: Bektas Veli Arastima  Dergisi, 98, 171-196.
http://doi.org/10.34189 /hbv.98.008.

Siireli Yayinlarda Ug ve Daha Fazla Yazarli Makale

Kalip: Birinci yazarin soyadi, Adinin bas harfi., Ikinci yazarin soyadi, Adinin bas harfi. ve Ugiinciiyazarin
soyadi, Adinin bas harfi. (Yil). Makalenin bashgt. Siireli Yayimm Ads, Cilt(Streli yayinin sayist), Sayfa araligi.
http://doi.org/XX.XXXXXXXXXX

Cilt Numarasi Olup Say1 Numarasi Olmayan Makale

ORNEK:

Sanchiz, M., Chevalier, A., & Amadieu, F. (2017). How do older and young adults start searching
for information? Impact of age, domain knowledge and problem complexity on the different steps of
information searching. Computers in Human Behavior, 72, 67-78. https://doi.org/10.1016/§.chb.2017.02.038
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Cilt Numaras1 Olmayip Say1 Numaras1 Olan Makale
ORNEK:
Oztiirk, V. (2021). Method in XIX. Asir Tiirk Edebiyati Tarihi: Albert Thibaudet’s Influenceon
Ahmet Hamdi Tanpinar. Bi/g, 99, 163-180. https://doi.org/10.12995 /bilig.9907

Cift Soyadli Yazar
ORNEK:

Biber-Vangoli, Y. (2021). Locating the European carnival in the cultural history of Britain. Ml
Folklor, 17(131), 131-140. https://dergipark.org.tr/tr/pub/millifolklor/issue/66180/716895
Popiiler Dergi Makalesi
Kalip: Yazarin soyadt, Yazarin Adinin Bas Harfi. (Yil, Ay Giin). Makalenin basligt. Derginin ads, Ciltf(Derginin
say1st), Sayfa araligi. http://doi.org/xx. XXXXXXXXXX
ORNEK:

Artan, M. (2022, Eylil). Hact Bektas Ocagi’nda Bir Sahib-i Huruc Sah Kalender Celebi. A&zsiel Tarib,
4), 116-119.
Gazete Makalesi
Basili Gazete Makalesi
Kalip: Yazarin soyadi, Yazarin Adinin Bas Harfi. (Yil, Ay Gun). Makalenin bashigl. Gageteninadz, Sayfa
aralig1.
ORNEK:

Cetin, E. (1988, Subat 18). Kadinin ad1 yok. Mi/lyet, 10.
Cevrimici Gazete Makalesi
Kalip: Yazarin soyadi, Yazarin Admin Bag Harfi. (Yil, Ay Gun). Makalenin basligt. Gagefeninads. URL
adresi
ORNEK:

Kirikkanat, M. G. (2022, Ocak 2). Yesilcam  iktidarnt istiyoruzl.  Cumburiyet.

esilcam- iktidari-istiyoruz-1897052

Blog Yazis1
Kalip: Yazarin soyads, Yazarin Adiun Bas Harfi. (Y1, Ay Giin). Blog basligi. Blg sayfas:. URL adresi.
ORNEK:

Aktan, D. (2022, Subat 4). Nefret ettigimiz markalara neden asik oluruzr. Harvard Business Review
Tiirkiye. https:/ /hbrturkive.com/blog/nefret-ettigimiz-markalara-neden-asik-oluruz

Not: Blog gonderileri, dergi makaleleriyle ayni formati takip eder. Blog adi, tipkt bir dergi basligr gibi italik
yazilir.
Kitap/E-Kitap Referanslari
Tek Yazarh Kitap
Kalip: Yazarin soyadi, Yazarin adinin bag harfi. (Y1l). Kitabin ads. Yayinevi.
ORNEK:

Yaman, M. (2011). Alevilik; inang, edep, erkan. Demos Yaymlari.

Artan-Ok, M. (2023). Tiirk Lslam diisiincesinde Mehdilik; Osmanty'da Sabkuln irnedi. Alfa Yayinlari.

Ocak, A. Y. (1989). La Revolte De Baba Resul Ou La Formation De I.’Heterrodoxie Musulmane En
Anatolie An XII Stecle (1nd ed.). Turk Tarih Kurumu.
Cok Yazarh Kitap
Kalip: Yazarin soyadi, Yazarin adinin bas harfi. ve Yazarin soyadi, Yazarin adinin bas harfi. (Yil). Kitabm adh.
Yayinevi.
ORNEK:

Alan, B. ve Baharlu, 1. (2022). Erbibii't-Tarik XVIL Yiizyd'a Ait Bir Kalenderi Erkannamesi (Ceviri-
Topkibasim-Inceleme). Paradigma Akademi Yayinlart.
Not: Hem basilh kitaplar hem de e-kitaplar icin ayni bicimler kullandmalidir. E-kitaplar icinformat,
platform veya cihaz (6rn. Kindle) referansta yer almaz.
Kitap Bolimii
Kalip: Yazarin soyadt, Yazarin adinin bas harfi. (Yil). Kitap bolumutntn adi. Kitabn adi (Sayfa araligy) icinde.
Yayinevi.
ORNEK:
Sachedina, A. (2005). Allah’in Velisi ve Peygamber’in vasisi: Oniki Imameci Sii inancinda Ali b. Ebi

Talib. Taribten Teolojiye: Islam Inanclarmda Hz. Ali (3-24) iginde. Tiirk Tarih Kurumu Yayinlart.
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Al-Haq Z (2006) Spiritual dimensions of Mahdism in the modern age. The Selective of the Second
International Conference of the Mahdiism Doctrine (2nd ed., pp. 53-58) Bright Future Institute.
Editérli/ Ciltli Kitapta Bélium
Kalip: Yazarin soyadi, Yazarin adinin bas harfi. (Yil). Kitap béluminin adi. Editériin adinin basharfi.
Editorin soyadt (Ed.), Kitabm ads (Sayfa araligy) icinde. Yayinevi.
ORNEK:

Tirer, O. (2005). Osmanl toplumunda tasavvuf ve sufiler. A. Y. Ocak (Ed.), Osmanis Anadolu sunda
tarikatlarm genel dagilim: (207-2406) i¢inde. T.T.K. Yayinlar1.

Akin, B. (2020). Alevi-Bektasi inancinda tas-kaya-duvar ylriitme motifi etrafinda olusan anlatilar
tzerine bir anlam ¢éztumlemesi. B. Akin (Ed.), Ritdielleri ve Anlatilarzyla Kutsal Mekdanlar (Giineydogu Anadolu
Bilgesi Ornegi) -1 (187-229) iginde. Paradigma Yayinlart.

Blake, S. P. (2016). Time as apocalypse: millenarian movements in the Safavid, Mughal, and
Ottoman Empires. B. Kusptnar (Ed.), Uluslararas: Islam Medeniyetinde Zaman Sempozynmn/ 08-11 Ekim 2015
(19-36) icinde. (Cilt 2). Bilir Matbacilik.

Ceviri Kitap
Kalip: Orijinal kitabin yazarinin soyadi, Adinin bas harfi. (Yil). Kitabin ads. (Cevirmenin adinin bas harfi.
Cevirmenin soyads, Cev.). Yayinevi.
ORNEK:
Ispanake1 Pasazade, M. A. (2023). Sah Lsmail ve Sultan Selim Inkilabii’l-Lslam Beyne’l-Havas ve’l-Avam.
(N. Musali Cev.). Bilge Kiltir Sanat.
Eliade, M. (2001). Mitlerin Ozellikleri. (S. Rifat Cev). Om Yayinevi.
Eflaki, A. (1989). Ariflerin Menkibeleri (T. Yazici Gev.). (Cilt 1). Milli Egitim Bakanligi Yayinlart.
Astkpasazade. (1332). Tevdrih- i Al-i Osmin (Ali Bey Nesr.). Matbaa-i Amire.
Ceviri Kitapta Boliim Ornegi (Editorlii)
Kalip: Orijinal kitabin bélim yazarinin soyadt, Admnin bas harfi. (Yil). Kitap béliminiin adi. Editériin
adinin bas harfi. Soyadi (Ed.). ve Cevirenin adinin ilk harti. Soyadi (Cev.). Kitabin adz (Sayta araligy) icinde.
Yayinevi.
ORNEK:
Crow, D. S. (2003) Islami Mesihgilik. Ali Coskun (Cev.). Mesih’i Beklerken Mesibei ve Millenarist Hareketler-
Temel Giris Metinlerr- (s. 65-75) icinde. Ragbet Yayinlar.
Dini Eser
Kalip: Eser ads. (Y1l). (Cevirmenin adinin bas harfi. Cevirmenin soyads, Cev.). Yayinevi.
Kur'an-1 Kerim. (2019). Diyanet Isleri Bagkanligt Yayinlari.
Kuran-1 Kerim Medli. (2009). (H Altuntas, M. Sahin, Cev.). Diyanet Isleri Ba§kanhg1Yaymlar1
Kur'an-1 Kerim. https: .
meali-4
Kitab: Mukaddes. (2003). Kitabt Mukaddes Sirketi.
Kutsal Kitap: Tevrat, Zebur Incil. (2009). Kitabt Mukaddes Sirketi - Yeni Yasam Yaynlart.
King James Bible. (2017). King James Bible Online. https://www.kingjamesbibleonline.org/(Original
work published 1769)
Acgiklamali Dini Eser
Kalip: Orijinal kitabin yazarinin soyadi, Adiun bas harfi. (Yil). Kitabin ad: (Cevirmenin adinin bag harfi.
Cevirmenin soyads, Cev.). Yayinevi.
ORNEK:
Esed, M. (2002). Kur'an mesaj: Meal-tefsir. (C. Koytak ve Ah. Ertiirk, Cev.). IsaretYayinlari.
Oztiirk, M. (2011). Kur'an-1 Kerim medli (anlam ve yorum merkezli ¢eviri). DisiinYayinlari.
Kaiser, W. C,, Jr., & Garrett, D. (Eds.). (2006). NIV archeological study bible: An illustratedwalk through
biblical history and culture. Zondervan.
Basil1 S6zlitk
Kalip: Yazarin soyadi, Adinin bas harfi. (Yil). Kitabin ads. Yayinevi.
ORNEK:
Karatas, T. (2019). Ansiklopedik. edebiyat terimleri sizligi. 1z Yayincilik.
Cevrimigi Sozlitk
ORNEK:
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Giincel Tiirkge Sozdliik. (t.y.) Tirk Dil Kurumu.
https:/ /sozluk.gov.tr/ transferPoption=com_gts&view=gts
Kubbealtr Iugati. (t.y.). Kubbealtt Akademisi. http://lugatim.com

Wikipedia
Kalip: Madde adt (maddenin arsivlendigi tarih). Wikspedia icinde. URL adresi
ORNEK:
Kizilbas (2023, Aralik 7). Wikipedia icinde.
https://tr.wikipedia.org/wiki/K%C4%B12%C4%B11ba%C5%9F
Sahkulu rebellion (2023, December 7). Wikipedia iginde.

https://en.wikipedia.org/wiki/%C5%9Eahkulu rebellion
Not: Wikipedia’dan alintt yapilirken okuyucularin kullanilan stirima alabilmesi igin bir Wikipedia
sayfasinin arsivlenmis bir stiriimiiniin alintilanmasi gerekir. “Gegmisi gorintile” ve ardindan kullanilan
stirimin saati ve tarihi secilerek Wikipedia’daki arsivlenmis stirlime erigilmelidir. Bir wiki, sayfanin
arsivlenmis stirimlerine kalict baglantilar saglamiyorsa, girisin URL'si ve tarihi eklenmelidir.
Soylesi/Roportaj
Kalip: Goriismeyi yapanin soyadi, Admimn bas harfi. ve GOrismeyi yapanin soyadi, Adinin basharfi.
(Tarih). Roportaj basligi. Gortisme yapilan kisi ile soylesi. Eser ady, cilt/say1, sayfa araligt.

Sahin, H. (2014). Ahmet Yagar Ocak’la soylesi. Az kovanina gomak sokmak: tasra kikenli bir taribeinin
stradan meslek hayatr. Timas Yayinlart,

Oztiirk, S. R. (2006). Beni korkutan, bana act veren belirsizliktir. Zeki Demirkubuz’la séylesi. S. R.
Oztiirk (Ed.), Kader: Zeki Demirkubuz; (s. 79-121). Dost.

Sempozyum/Konferans Bildirileri

Kalip: Yazarin soyads, Yazarin adinin bas harfi. (Yil). Bildiri baslig1. Bildiri Kitabe. (sayfa numarast). Bilimsel
toplantinin adr.

ORNEK:

Akman, A. (2019). Ahret kardesligi gelenegi ve Trakya bolgesinin bazi yerlerinde evlenme
geleneklerine yansimalart. Gelenek gbrenek ve inanglar. 9. Milletleraras: Tiirk halk kiiltiirii kongresi bildirileri
2018. (63- 77) icinde. Kilttr ve Turizm Bakanligi Arastirma ve Egitim Genel Mudurliigi Yayinlari.

Aksoy, M. (1997). Turkiye’de kirveligin kiltiir sosyoloji agisindan tahlili. 1. Milletleraras: Tiirk balk
kiiltiirii kongresi, gelenek, girenek, inanglar seksiyonn bildirileri (44- 52) icinde. Ankara: Kiiltiir Bakanlig Yayinlari.

Yiicel Cetin, A. ve Cetin, I. (2015). Mahtumkulu disiincesinde Tirklik. A. Giizel (Ed)., Uluslararas:
Tiirkmen Sairi Mabtum#knlu Firaki Sempogyumn Bildiri Kitab: (82-88) iginde. Baskent Universitesi
Sozlii Sunum Kalip: Yazarin soyadi, Yazarin adinin bas harfi. (Yil). Bildiri bashgt. Bidiri Kitab. (sayfa
numarast). Bilimsel toplantinin adi.

Boz, E. ve Yikimus, S. (2021, Temmuz 12-14). Yunus Emre'de empati dili [S6z1i sunum]. Yunus
Emre’nin Vefatinin 700. Yil Doéntimu Anisina Uluslararast Turkcenin Anadolu’da Yazi Dili Olusu
Sempozyumu, Ankara, Ttrkiye.

Akin, B. ve Baharlu, 1. (2022, Eylil 16-17). [&i Kalenderiye Erkanndmesi ve Alevi Ritiielleri ile ortaklilar:
[S6zlit sunum]. 3. Alevi Ritiielleri Sempozyumu, Izmir, Tiirkiye.

Not: Sunum, baslhktan sonra koseli parantez iginde actklanmalidir. Actklama esnektir (6rnegin,
“IKonferans oturumu]”, “[Bildirti sunumu]”, “[Poster sunumu]”, “[A¢ilis konusmasi|”). Konferans
sunumunun videosu mevcutsa, referansin sonuna bir baglanti olarak eklenebilir.

Not: Bir dergide yayinlanan konferans bildirileri, dergi makaleleriyle ayni formatt takip eder. Kitap olarak
yayinlanan bildiriler, diizenlenmis kitaplarla ayni referans formatini takip eder.

Tezler

Yayimlanmig Tezler

Kalip: Yazarin soyads, Yazarin adinin bas harfi. (Y1l). Tezin bashgs (Tez No.) [Yiksek lisans tezi

/Doktora tezi, Universitenin adi]. Yayimlanan veritabani/Internet adresi.

Ersal, M. (2013). Alevi-Bektasi inang sisteminde hiyerarsik yapr: Cubuk havzas: Aleviligi drmegi (Tez No.

349167) [Doktora tezi, Ege Universitesi]. Yiiksek6gretim Kurulu Ulusal Tez Merkezi.
Not: Bir tez, ProQuest Dissertations and Theses Global veya PDQT Open, Yiiksekogretim Kurulu Ulusal
Tez Merkezi gibi bir veri tabanindan, kurumsal bir havuzdan veya bir arsivden erisilebilir oldugunda
yayinlanmis olarak kabul edilir. Veri tabani tez ve tezlere yayin numarasi veriyorsa, yayin numarasini tez
veya tez basligindan sonra parantez icinde italik olmadan yazilmalidir.
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Yayinlanmamig Tez
Kalip: Yazarin soyadi, Yazarin adinin bas harfi. (Y1l). Tezin bashd [Yayinlanmamis Yiksek lisans tezi /
Yayinlanmamis Doktora tezi]. Universitenin adi.
ORNEK:
Cobanoglu, O. (1992). The relationships between oral forms of folklore and mediated performances in the cult of
Cakicr Mebmet Efe [Unpublished master dissertation]. Indiana University.
Gorsel-igitsel Medya
Film ve Televizyon Referanslari
Film
Kalip: Yonetmenin soyadi, Yonetmenin adinin bas harfi (Yonetmen). (Yi). Fimin adr [Film].Yapimct
Firma; Yapimei Firma.
ORNEK:
Seyidbeyli, H. (Y6netmen). (1973). Nesimi [Film]. Azerbaycan Film.
Not: Referansin kaynak 6gesinde birden ¢ok yapimer sirket varsa bunlar noktali virgtille ayrilmalidir.
TV Dizisi
Kalip: Yapimcinin soyadi, Yapimecinin adinin bas harfi. (Yapimer) (Dizinin yayinlandigs yil(lar)).
Dizinin Ads [TV dizisi]. Yapimei Firma.
ORNEK:
Kayis, E. (Yapimect). (2020-2022). A/kf [TV dizisi]. May prodiiksiyon.
Not: Dizi hala yayinlantyorsa ikinci yil “giinimiiz” ile degistirilmelidir. (2017-glinlimuiz). Referansin kaynak
6gesinde birden ¢ok yapimei sirket varsa bunlar noktalt virgille ayrilmalidir.
Ana Kaynaklar
ORNEK:
Topkapr Saray: Miizesi Arsivi. B 6321.
Hoca Sadeddin Efendi. Tdci't-Tevirih, Stleymaniye Kiitiphanesi, Ayasofya Kol., No 3041.
Basbakanlik Osmanlt Arsivi. Miibimme Defter: 85. hikiim 151.
Not: Ana kaynaklar hem kronik hem de arsiv kaynaklarindan olusmaktadir. Metin iginde kullanimi
Basbakanlik Osmanli Arsivi'ndeki kisaltmalar dikkate alinarak yapilmustir. Diger ana kaynaklarda da ayni
durum s6z konusu olacaktr.
Ansiklopedi Maddesi
ORNEK:
Figlah, E. R. (1996). Gadit-i Hum. TDV Iskim Ansiklopedisi (Cilt 13, 279-280) icinde. TDV Yayinlart.
Emmet, C. W. (1916). Messiah. James Hastings (Ed.), Encyclopaedia of Religion and Ethics. (Volume 8,
570-581) icinde. Chatles Scribnet’s Sons.
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Aim and Scope

e SUREK Journal of Alevism-Bektasism and Culture Research is an international refereed
journal. It is published in 2 issues (June, December), Summer and Winter.

e Articles written in Turkish and other Turkish dialects, English, German and Russian are
accepted. The acceptance of articles written in languages other than these languages, especially Arabic,
Persian and French, depends on the decision of the Editorial Board.

e The aim of the journal is to contribute to the accumulation of scientific knowledge with
interdisciplinary studies at high academic standards in the field of contemporary cultural sciences,
especially Alevism-Bektashism, to revise the existing accumulation, to support the power of free
scientific thinking with a global perspective, to deepen the problematics, to help the development of
non-governmental organizations, professional organizations and researchers at national and
international level, to follow the developments in the field of Alevism-Bektashism and cultural studies,
and to make the studies visible and disseminate them by creating academic resources in these fields.

e The journal publishes interdisciplinary, original scientific studies related to all fields of
social and human sciences, especially Alevism-Bektashism studies, within the framework of cultural
research. It publishes studies in the field of cultural sciences related to Alevism-Bektashism in the
form of research, case presentation, compilation, publication from thesis, translation, transfer, book
review, and reviews of scientific publications in this field. Therefore, the journal expects original and
critical contributions that include international and local academic discussions in the intersection of
Alevism-Bektashism cultural sciences.

e Traditional arts, folk life, literature, cultural history, material culture studies, performance
studies, narratives, urban-village culture, online communities, traditions are the subjects of the journal.
Especially within the framework of Alevism-Bektashism, beliefs, lifestyles, hearths, rituals, sacred
places, cults, etc. constitute the focus of the journal.

e Candidate articles submitted to the journal must not have been previously published in
another journal, accepted for publication, or submitted to another journal simultaneously, in other
words, the publication process must not be in progress.

e Papers presented at scientific meetings may be evaluated by the Editorial Board if they have
not been previously published in the proceedings or in another journal. For whatever reason,
manuscripts whose full text is published in the proceedings or in another publication are not
published. The Editor-in-Chief, Editors-in-Chief and Editorial Board are not obliged to investigate
whether the submitted manuscripts have been previously published in another publication. The ethical
responsibility for this situation belongs to the author or authors of the article.

Research Integrity

While recognizing that different disciplines and forms of publication have different norms, articles
submitted to SUREK Journal are subject to the following conditions: rigor, honesty and excellence in
research practice, care and respect for all participants and subjects in the research, transparency and open
communication, research method, subject integrity, scientific originality, mastery in the use of terminology
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related to the field of science, ability to see old and new studies on the subject, appropriateness and
sufficiency in the sources used, ability to evaluate and reach conclusions, contribution to the field, language
command / comprehensibility and fluency.

Ethical Principles and Publication Policy

Publication Ethics

SUREK Journal of Alevism-Bektashism and Culture Research (SUREK for short), a publication of
Hac1 Bektas Veli Research and Application Institute of Nevsehir Hact Bektas Veli University, takes care to
publish in accordance with the guidelines and policies of the Committee on Publication Ethics (COPE) in
open access (e.g. "Committee on Publication Ethics (COPE) Code of Conduct and Best Practice Guidelines
for Journal Editors; "Code of Conduct and Best Practice Guidelines for Journal Editors" and "COPE Best
Practice Guidelines for Journal Editors"). SUREK Journal follows the basic practices of the Committee on
Publication Ethics (COPE) in the context of ethics (Authorship and Contribution; Conflict of interest; and
Journal management) and carefully follows the resources provided by the Committee on Publication Ethics
(COPE) in otder to achieve international standards in ethics.

Ethical Responsibilities of SUREK Journal

The editor-in-chief and editors of SUREK Journal meticulously review submitted manuscripts for
compliance with ethical principles. They take serious measures to identify and prevent the publication of
manuscripts in which research misconduct has occurred and thus do not encourage or knowingly allow such
misconduct to occur. If the editor-in-chief and editors of SUREK Journal detect any violation of ethical
principles (such as manipulation of the data used and the use of fabricated data), this will be officially notified
to the institution to which the author(s) of the article is affiliated. The article will not be accepted for
publication. SUREK Journal and its editor-in-chief and editors are always ready to publish corrections,
clarifications, retractions and apologies when necessary.

The author(s) have the right to request a retraction or correction at any time before their article is
published. However, they can only request the withdrawal or correction of their articles within five days
after the publication of their articles in an issue. SUREK Journal has the right to make corrections in the
submitted articles, to publish or not to publish the articles. The copyrights of the articles sent to SUREK
for publication are transferred to the journal. These articles cannot be published, reproduced or used in any
other publication organ without permission from the journal management. No royalties are paid to the
author(s) for the published articles. In addition, article application fee and publication fee are not charged
from the author/authors. The legal, scientific and ethical responsibility of the articles published in the
journal belongs to the author(s). The Editorial Board and the editorial team do not accept any legal liability
that may arise.

Ethical Responsibilities of the Editor-in-Chief and Editors

The editor-in-chief and editors of SUREK are responsible for everything published in the journal,
including choosing which articles to publish. The editorial board and editors of the journal guide the editor-
in-chief in making these choices, and the editor-in-chief also takes into account the editorial policies of the
journal in this process. In the selection of articles to be published, the editor-in-chief and the editors evaluate
them based on their intellectual content, regardless of the gender, race, ethnicity, religion, citizenship and
political values of the author(s). The editor-in-chief and editors of SUREK Journal never discriminate
between author(s) and/or reviewers based on personal characteristics or identity. On the contrary, it
accommodates diversity and promotes equality at every stage of evaluation and publication. The editor-in-
chief and editors of SUREK Journal do not allow anyone to use unpublished material and other information
and data in the texts submitted to the journal by the author(s) in their own work without the express and
written permission of the author(s). As can be understood from the above-mentioned statements, the editor-
in-chief and editors of SUREK Journal strictly comply with the conflict of interest, impartiality,
confidentiality and other issues set out in COPE.

Ethical Responsibilities of Referees

Referees who are asked to review/evaluate by the editor-in-chief and editors of SUREK Journal may
refuse to serve as a referee if they do not find the work assigned to them relevant to their field, if they do
not feel competent to criticize it, or if they cannot provide a timely evaluation.

The manuscripts that the referees will evaluate are confidential files. For this reason, Referees should
not show the articles to anyone other than authorized persons and should not discuss the articles.
Information and ideas obtained during the refereeing process should not be used for personal gain.

SUREK Journal of Alevism — Bektasism and Cultural Studies
SUREK Alevilik — Bektasilik ve Kiiltiir Arastirmalart Dergisi
Say1/Issue: 2, Haziran/June 2024



Publication Principles and Writing Rules | 123

Refereeing should be conducted in an objective, fair and scientific ethical manner. Referees should
not criticize the author(s) personally and should avoid derogatory personal comments such as slander and
insult. Referees should evaluate manuscripts regardless of the origin, gender or political philosophy of the
author(s). Referees should also ensure a fair blind review process for the evaluation of manuscripts
submitted to the journal.

During the refereeing process, if the referees notice a substantial similarity or overlap between the
manuscript they are reviewing and another manuscript, they should report this immediately to the editor-
in-chief and editors.

Referees should not review manuscripts where they know or can guess the author(s) or where there
are conflicts of interest that may arise from competition, collaboration, or other relationships or connections
between them.

During the refereeing process, referees should assist the editor-in-chief and editors in revising and/or
publishing manuscripts and should also assist the author(s) to improve the quality of the manuscript.

Ethical Responsibilities of the Author(s)

Articles submitted to SUREK Journal must be original. Articles must not have been previously
published in another journal or submitted for evaluation in another journal. It is unethical and unacceptable
to submit the same manuscript to more than one journal at the same time. It is extremely important that
the author(s) pay attention to these issues. The author(s) submitting an article to SUREK Journal are deemed
to have undertaken the above issues. The data used in the study should be presented meticulously in the
study. A study should contain sufficient detail and source information. Fraudulent and deliberate
misrepresentations are unacceptable as they may lead to unethical situations. In addition, the author(s)
should strictly follow the journal's spelling rules. The author(s), referee, editor-in-chief, editors, editors,
language should meticulously carry out the changes requested by the editor. Additional documents requested
by the editor-in-chief, editors or referees should be uploaded to the system. In cases where the requested
changes are not made within the given deadlines, the manuscripts will be returned to the author(s) to be re-
evaluated.

The author(s) may be asked to provide relevant raw data in connection with their work that may be
needed at the review stage, so they should be prepared to provide access to this data and retain it for a
reasonable period following publication of their work.

The author(s) should prove that their work is original and complies with ethical standards with
documents. In this context, the author(s) should make direct or indirect citations according to APA
standards and include the sources they cite in the bibliography section. In addition, the author(s) must prove
that the similarity rate of their work is below 20% with the Identicate report while uploading their work to
the system.

The author(s) who published in SUREK Journal can publish again after one year as per the journal
policy. In addition, in any issue of SUREK Journal, a maximum of 25% of the number of publications can
be made by academic staff of Nevschir Hact Bektas Veli University.

The author(s) submitting a study to SUREK Journal should list the authors who contributed to the
study after the first author in proportion to their contribution. In addition, authors are obliged to declare
that there is no conflict of interest between them. Corresponding authors or author ranks of the articles
whose evaluation process has ended cannot be changed.

The ethical principles that authors submitting articles to SUREK Journal should also comply with are
as follows: Articles submitted to SUREK Journal for evaluation must not have been published in another
journal or submitted for evaluation. All sources used in the submitted articles must be cited in accordance
with scientific research methods and ethical principles. Authors should be listed in order of their
contribution. The work of the author(s) must be original and the similarity rate must be below 20%. There
must be no ethical violations regarding the participants used in the study. Ethical permissions must have
been obtained in accordance with the "Higher Education Council Scientific Research and Publication Ethics
Directive" and an ethics report must have been submitted. For articles that do not require an ethics report,
the author(s) ate responsible for signing the document indicating that their work does not require an ethics
report and sending it to the journal's e-mail. If the submitted work is an article derived from a thesis or a
paper previously presented at a conference, it should be indicated in the author information form.

The author(s) agrees to transfer the financial rights on the works they submit to the journal, in particular
the rights of processing, reproduction, representation, printing, publication, distribution and all kinds of
public communication, including transmission via the internet, to SUREK Journal for unlimited use and are
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responsible for sending the wet signed version of the copyright transfer form in the system to the journal's
e-mail. Regarding the work, SUREK Journal has no responsibility for any claims or lawsuits to be filed by
third parties due to copyright infringement, and the responsibility belongs entirely to the author(s). Authors
are obliged to comply with the journal's publication policy, ethics and writing rules.

Authors must agree to make necessary corrections in line with the suggestions of the editor-in-chief,
editors and referees during the publication process. In this context, if the author or authors do not accept
the suggestions made to them, the article in question will be rejected. In co-authored articles, if the other
authors cannot be reached, the responsible author is deemed to accept full responsibility. The use of articles
published in the journal in other studies is possible only if citation is given. Research involving humans or
animals must be approved by the relevant ethics committee(s). Articles must comply with international
ethical and legal standards. Authors are also required to respect the confidentiality rights of human
participants and to obtain any necessary permission for publication before submitting an article to SUREK
Journal.

Ethics committee report is mandatory for all candidate articles whose publication process starts in 2020
and later. The ethics committee report must be sent as an attachment when submitting the candidate article.
For candidate articles that do not require ethics committee approval, the author declaration form stating
that ethics committee approval is not required must be signed and scanned by the corresponding author.

Copyright and Licensing
The authors are responsible for the accuracy of the opinions, suggestions and sources in the articles.
No copyright is paid for the articles published in the Journal. Authors agtee to waive the copyright of their
articles and transfer the copyright of the articles accepted for publication to SUREK Journal. SUREK
Journal is licensed under a Creative Commons Attribution 4.0 ("CC BY-NC-ND 4.0) International License.
Permission is required for commercial use of the content.
Open Access Statement
SUREK Journal is an Open Access journal and makes its content directly available for open access.
The journal aims to contribute to the support and development of science with the Open Access Policy.
Our journal supports open access. In accordance with the open access policy, journal issues and articles are
available on the journal's website and the full text of the articles can be accessed as pdf files. There are no
restrictions on the storage of published articles in personal web pages or institutional archives.
Archive
The electronic version of SUREK Journal is archived at https://hbvenstitu.nevsehir.edu.tr/tr. In
case the journal ceases to be published for any reason, the articles published in the past can be accessed
here. ORCID numbers of all authors in the atticles should be attached to the final version of the article.
Article Submission
e Authors who wish to submit an article to SUREK Journal should obtain the forms available
at https://hbvenstitu.nevsehir.edu.tr/tr and send them to surekdergi@nevschir.edu.tr. The forms
should include complete information about the author(s) and the article. However, since the article
files are sent to the referees, the article file should not contain information that identifies the author(s).
After the referee process of the article is completed, information about the author(s) will be taken
from the files and added to the article.

e The submission of the article to the e-mail addresses surekdergi@nevsehir.edu.tr or
surekdergi@gmail.com of SUREK Journal is considered as an application for publication and the
evaluation process of the article is initiated. In articles with more than one author, the Editorial Board
does not claim copyright from each of the authors, as it is accepted that the authors transfer their
copyrights to the author who uploads the article to the system. The responsibility in this regard
belongs to the author who uploaded the article to the system.

o If the article submitted to the journal is a paper previously presented at a symposium /
congress or produced from a thesis, this must be stated in the study.

Editorial Process

SUREK Journal attaches importance to an objective, independent editorial policy. Articles submitted
to the journal are first pre-reviewed by the editor-in-chief and editors of the journal. After this stage, the
editor-in-chief, editors and the Editorial Board examine the article for compliance with the journal's editorial
principles and those deemed appropriate are assigned to language editors. In addition, articles that do not
comply with the journal's editorial guidelines are rejected. The editor-in-chief and editors review the articles
in terms of their contribution to the field and give their opinion on whether the article should be evaluated
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or not. When deciding on the suitability and publication of articles, the editor-in-chief and editors take into
account the journal's editorial policy and scientific sensitivity, not factors such as the race, gender, faith,
nationality of the authoz(s). In addition, the editor-in-chief and editors strive to meet the needs of readers
and authors. They strive to continuously improve the journal. They take care to maintain the integrity of
academic principles. They take the initiative to make corrections, clarifications and withdrawals when
necessary. Together with the secretariat, they guide the authors in all matters. They try to ensure that the
peer review processes in the journal are fair, impartial and timely.
Referee Process
The refereeing process is critical to maintain publication standards. As a journal, we adhere to the
principle of double-blind reviewing. We aim to evaluate all publications after a rigorous, fair and effective
peer review process. Reviewers are encouraged to act in accordance with the best practice guidelines for
reviewing. With the principle that confidentiality is part of the evaluation process, it is important to protect
the confidentiality of authors and reviewers during the peer review process. In this context, reviewers and
author(s) never know each other. Reviewers work according to the confidentiality policy. They cannot share
their information and evaluation results with third parties, including the author. Referees work impartially,
fairly and constructively according to the journal's publication policy and editorial rules. Reviewers help the
authors to eliminate errors by making suggestions. If the referees are unable to evaluate the articles sent to
them within the specified time or if there is a situation that requires them to feel inadequate in the articles
sent to them, they should inform the chief editor and editors.
Articles that receive two positive reports as a result of referee evaluation are eligible for publication.
If one of the referee reports is positive and the other is negative, it is at the discretion of the editor-in-chief
and editors to send the article to a third referee. The period given to the referees to evaluate the article is 15
days. However, referees who do not complete the evaluation within this period are given an additional 5
days. The evaluation process of an article that has been pre-reviewed and passed through the editor-in-chief,
editors, editorial board, language editor and referee process can take approximately 6-8 weeks. Articles that
receive negative reports from referees are not published and are not returned to the author(s). Authors are
obliged to take into account the criticism, suggestions and correction requests of the referees and the
Editorial Board. If there is any problem that they do not accept, they have the right to object to their reasons.
Plagiarism and Duplicate Publication Policy
The journal acts diligently against the use of scientific knowledge in violation of ethical and academic
integrity. Articles should be submitted with a plagiarism report before being uploaded to the journal in order
to prevent plagiarism, which may occur in the form of quoting another person's work verbatim without
citing the source, reinterpreting another person's work by changing some of the words or the order of
words, using someone's ideas without giving reference, using resources on the internet without citing the
source, and using the articles as part of their own work. Articles submitted to the journal are scanned with
iThenticate, a plagiarism detection program. If the similarity rate is high, the article is rejected. Accepted
articles are submitted to the referees together with the report. Similarity rates of 20% and above are not
accepted for articles.
Redundant publication or "spontaneous plagiarism" occurs when a work or significant parts of a
work are published more than once by the author or authors of the work. This may be in the same or a
different language. Republication / Duplication / Multiple Publication / Scientific Misrepresentation is a
crime. According to the TUBITAK Publication Ethics Committee, duplication is submitting or publishing
the same research results to more than one journal for publication. If an article has already been evaluated
and published, publications other than this are considered duplication and are not accepted by the journal.
Miscellaneous Issues
¢ The maximum number of articles to be published for each issue of the journal is 8 (eight)
(this number may vary for special issues). As a general principle, articles that are decided to be
published are accepted to the relevant issue of the journal according to the date of arrival. In case the
number of articles exceeds 8 (eight) for the issue in question, the articles exceeding the number are
transferred to the next issue. However, the editor-in-chief and editors have the right to select the
articles to be included in the relevant issue among all the articles accepted for publication, taking into
account their originality in terms of subject matter. In addition, the order of the articles in the journal
is also at the discretion of the editor-in-chief and editors. In accordance with the mission and vision
of SUREK Journal, foreign language publications are assigned to the nearest issue regardless of the
ranking.
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e A maximum of 1 (one) article (including co-authored articles) by the same author can
be published within a calendar year.
e In order for the papers presented at scientific meetings such as symposiums, congresses
and conventions to be published in the journal, 2 maximum of 3 (five) years must have passed
since the date of presentation.
¢ The decision authority for matters not specified herein rests with the Editor-in-Chief and the
Editors.
Writing Rules
Articles submitted to SUREK Journal for publication must include a title in Turkish and English, an
"Abstract" in Turkish and an "Abstract" in English. The Turkish Abstract should be at least 150 and at most
200 words. References, figures, charts, etc. should not be included in the abstract. A sufficient number of
keywords (at least 3 and at most 5) describing the article should be given below the abstract. If the article is
written in another language, Turkish translations of the title and Abstract should be provided. Turkish and
English Abstracts should include the purpose, methodology and results of the study. The article submitted
to the journal should be at least 4,000 and at most 10,000 words including abstract, abstract, references,
references and appendices. APA should be used as the citation system in the article. Footnotes should never
be used in citation system. Footnotes should be used for explanations only when necessary and footnotes
should be numbered. In terms of spelling and punctuation, the current Spelling Guide of the Turkish
Language Association should be taken as a basis, except in mandatory cases required by the text. Articles
uploaded to the journal system should be prepared in Microsoft Word program and should be organized in
accordance with the following values:

Paper Size A4 Vertical
Top Gap 2,5 cm
Bottom Gap 2,5 cm
Left Gap 2,5 cm
Right Gap 2,5cm
Font Garamond
Font Style Normal
Font Size (Title and Text) 11

Font Size (Summaries) 10

Font Size (Footnote) 10
Table-Graph 10
Paragraph Spacing 6 pt before, 6 pt after
Line Spacing Single (1)

e In studies where a font that is not available in the Microsoft Word program is used, the
font file must be uploaded to the system along with the article.
e Articles should not include details such as page numbers, headers and footers.
e Makalelerde sayfa numarasi, st bilgi ve alt bilgi gibi ayrintilara yer verilmemelidir.
e All subheadings, including the title of the article, are in bold and each word in the title only
the first letter should be capitalized.
¢ An Extended Summary in English should be included at the end of the manuscript. Extended
Summary should not include subheadings. Extended Summary section provide readers with
information about the entire study (purpose, methodology, findings and conclusions, etc.).
Extended Summary should start on a new page and should be 750-1000 words. This section
should be carefully written in terms of grammar, expression and scope.
® There must be a bibliography at the end of the article. The references should be listed
alphabetically according to the surnames of the authors.
e For articles written in Arabic, Persian or Russian, a bibliography in Latin is mandatory.
ARTICLE TEMPLATE
TURKISH TITLE
Garamond, 12-point font, plain, bold, centered, capitalize the first letter of each word and single (1)
line spacing.
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ENGLISH TITLE

Garamond, 11-point font, plain, bold, centered, capitalize the first letter of each word and single (1)
line spacing.

Abstract (English / Original language)

The abstract should include a brief summary of the main parts of the article (purpose, significance,
method, findings, discussion, conclusion and recommendations). The abstract should be at least 150 and at
most 200 words. It should be typed in Garamond font, 10 pt, plain, justified and single (1) line spacing.

Keywords: Keywords must be compatible with English keywords. The above rules for keywords
also apply to “Anahtar Kelimeler”.

Abstract (Tirkge)

Abstract, Oz ile tutarli olmalidir. Oz icin yukarida belirtilen kurallar Abstract icin de gegerlidir.
Garamond yaz karakteriyle 10 punto, diiz, iki yana yaslt ve tek (1) satir araligi olmalidir. Oz i¢in aranan
kelime sinir1 Abstract icin gecerli degil. Abstract da Oz gibi tek paragraftan olusmalidir.

Keywords: Keywords, Ttrk¢e anahtar kelimeler ile uyumlu olmalidir. Anahtar kelimeler icin yukarida
verilen kurallar keywords icin de gecerlidi.

Introduction

The Introduction should not be numbered. Headings and subheadings after the introduction should
be numbered hierarchically. The first letter of each word in headings and subheadings should be capitalized.
Headings and the whole text should be in Garamond font. However, if special fonts are used in some
studies, these fonts should be uploaded to the system with the article.

The title of the introduction should be written in 11 pt, bold, plain, centered. There should be 6
spaces before and 6 spaces after the title of the introduction.

There should be 6 spaces before paragraphs and 6 spaces after paragraphs. Paragraph beginnings
should be 1 cm in from the left and justified. Line spacing should be "single" throughout the text. Page
margins should be "Normal" (bottom, top, right, left 2.5 cm).

1. First Level Title

First level headings should be written in 11 pt, plain, bold and 1 cm from the left. The first letter of
each word should be capitalized. There should be 6 spaces before the first-level heading and 6 spaces after
the heading. First-level headings can be used as many times as necessary.

There should be 6 spaces before and after paragraphs. The text should be written in Garamond
typeface, 11 pt. font, plain and justified.

1.2.  Second Level Title

Second level headings should be 11 pt, plain, bold and 1 cm from the left. The first letter of each
word should be capitalized. There should be 6 spaces before and after the second level heading. Second-
level headings can be used as many times as necessary.

There should be 6 spaces before and after paragraphs. The text should be written in Garamond
typeface, 11 pt. font, plain and justified.

1.2.1.  Third Level Title

Third level headings should be in 11 pt, italicized and 1 cm from the left. The first letter of each word
should be capitalized. There should be 6 spaces before and after the third level heading. Third-level headings
can be used as many times as necessary.

There should be 6 spaces before and after paragraphs. The text should be written in Garamond
typeface, 11 pt. font, plain and justified.

Citations

In direct quotations, the quotation is included in the study without changing the main idea, form and
content. Quotations of less than 40 wotds are written in quotation marks ("") and with normal line spacing.
Unless the original source contains ellipses, ellipses should not be added at the beginning and/or end of the
quotation.

Quotations in the text should be enclosed in double quotation marks (See Quote 1.) and (See Quote
2.). However, if there are expressions given in double quotation marks in the original text of the quoted
text, these quotations should be shown in single quotation marks. (See Quotation 1., Quotation 2. and
Quotation 3.) When closing the quotation marks, punctuation marks that are parts of the original text should
be used in the quotation; in cases where they are not patts of the original text, only periods and/or commas
should be used.

Citation 1:
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In his article on this subject, the author states that "determining the existence of semah within the
framework of the Safavid State, revealing its place and characteristics is also important for today's Alevism
and Bektashism and Safavid history research." (Bahatlu, 2021, p. 12).

Citation 2:

Bahatlu (2021) made the following statement: "It is known that the Ardabil Tekke, which was in close
contact with the Anatolian Alevi and Bektashi communities in the 15th and 16th centuries, and the Safavid
State, which came from this tekke, had serious mutual influences on Anatolian Alevism and Bektashism"
(p- 13).

Quotations of 40 words or more are formatted as a block quotation in the form of a condensed
paragraph. For this purpose, the block quotation should start on a new line and be indented 2 cm on both
sides, left and right. The entire quotation should be single-spaced. Quotation marks are not used for block
quotations. Any quotation within a block quotation must be indicated with double quotation marks.

Block Citation:

Shah Ismail (may Allah make the basis of his justice permanent and may Allah forgive
him on the Day of Religion), the authority of sovereignty, the shareholder of
government, the dome of glory, the return of bliss, the descendant of seyyidism, the
fighter for sovereignty and government and the glory and prosperity, has sent his
holiness Shah Ismail (may Allah make the basis of his justice permanent and may Allah
forgive him on the Day of Religion) with a face of love and purity of intention, and the
wonderful greetings and prayers he has sent have been dedicated and directed by the
caravans of those who pray the prayer in the morning and the fast camels of those who
recite dhikr day and night, Let them know that the kindness of the sultan's sake is
directed and spent on your blissful side, and let them always be interested in asking about
their good deeds and receiving news (Baharlu, 2023, p. 12).

Other Types of Citation:
(TSMA, E 6321).
(Hoca Sadettin Efendi, Atasofya Kol., No 3041, vrk. 35).
(Mithimme Defteri 85, hk. 151).

Tables, Figures and Visuals

Tables and figures should be included in the relevant text. All tables and figures should be numbered
consecutively. They should be referred to as (Table 1), (Figure 1) in the text. An appropriate short definition
should be used for each table and figure and the definition should be below the Table/Figure heading and
above the table/figure. In addition, if the table or figure is taken from another soutce, the source information
should be included.

Tables and figures should start from the left at the paragraph level. Table/Figure titles should be in
10 pt. and bold. The description of the table/figure should be in 10 pt. and normal. If the tables and figures
do not fit within the margins specified for the Journal, then the tables and figures should be placed as images
(jpeg, .png) within the text.

All kinds of visuals such as paintings, photographs, graphics, posters, etc. should be organized
according to the criteria set for tables and figures.

Table 1.
Table Title (Table titles and text in 10 font size, table and its number in bold, explanation in
normal)
mnnnNN
100
50

0 ‘||IIIIIIIIIIIIIIIIIIIIIIIII...llllllllllll
Source (10 font size and italics)
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Conclusion

The Conclusion should be unnumbered like the Introduction. Conclusion title should be written in
11 pt, bold, plain, centered. There should be 6 spaces before and 6 spaces after the conclusion title.

There should be no space before paragraphs and 6 spaces after paragraphs. Paragraph beginnings
should be 1 cm in from the left and justified.

Bibliography

The bibliography should be created according to the Journal Writing Rules.

Statement of Research and Publication Ethics (Mandatory Statement)

In this section, the statement of the author(s) regarding research and publication ethics will be
included. This heading must be included for all articles. For example;

Researchers declare that they pay attention to all ethical principles and rules in the collection, analysis
and reporting of data.

Contribution Rates of Authors to the Article (Mandatory Declaration)

In this section, for single-authored articles, the authot's statement that he/she prepared the atticle
alone, and for multi-authored articles, information on the contribution rates of all authors separately. This
heading must be included for all articles. For example;

The article was prepared with a single author.

The authors contributed equally to the study.

1st author contributed 60%, 2nd author contributed 40%.

Declaration of Interest (Mandatory Declaration)

In this section, authors' declarations regarding conflict of interest will be included. This heading must
be included for all articles. For example;

There is no conflict of interest between the authors.

Support and Acknowledgement (If any, not required)

If support has been received from any institution or organization, information about the support
received (name of the institution, project number, etc.) should be provided. (No#-mandatory statement)

Information about the people or institutions that the authors would like to thank should be provided
(Non-mandatory statement)

Ethics Committee Permission

For articles that require Ethics Committee Approval, this issue should be stated both in the title
with a footnote and in the text in the method section. It should be briefly stated in one sentence from
which institution and on which date the Ethics Committee Report was obtained for the study.

Appendix

If there are appendices in the study, they can be given under this heading.

CREATING A BIBLIOGRAPHY
Periodicals
Journal Article References
Scientific/Academic Journal Article
Single Authored Article in Periodicals
Template: Author's surname, Authot's Initial. (Year). Title of the article. Nawe of Periodicals, 1 olume (Issue),
Page range. http://doi.org/xx XXXXXXXXXX
Examples:

Akin, E. (2021). Sanal ortamda veli kiltiiniin yeniden insast: Hact Bektas Veli 6rnedi. Nevgehir Hace
Bektas Veli Universitesi Sosyal - Bilimler Enstitiisii Dergisi, Hacr Bektas Veli Ozel  Sayisz, 118-134.
https://doi.org/10.30783 /nevsosbilen.1007433

Baharly, 1. (2021). Safevi dénemi Kizilbas Tiirkmen toplumunda kadin (Bir Kizilbas kadin 6rnegi
Tagl Begiim). TUDED Tiirk Dili ve Edebiyat: Dergisi, 61(1), 339-355.
https://doi.org/10.26650/TUDED2021-918536

Barkan, O. L. (2015). Istila devirlerinin kolonizatér Tiirk dervisleri ve zaviyeler. Insanc>Insan, 5, 5-37.

Baharlu, 1. (2023). Witnessing the relationship between Sultan Bayezid II and Shah Ismail Safavid:
two  letters as  primary  sources.  Jowrnal  of  Alevism-Bektashism  Studies, 27,  3-18.
https://doi.org/10.24082/2023.abked.413

Topuz, B. (2023). Three concepts that are confused with each other in academia: Alevism,
Bektashism, and Shiism. Journal of  Alevism-Bektashism Studies, 27, 57-82.
https://doi.org/10.24082/2023.abked.400
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Note: If the article has 2 DOI, add the DOI to the source. If the article does not have a DOI, end the
reference after the page range. In this case, the soutce is the same as a printed journal article.

Two Authored Articles in Periodicals

Template: First authot’s surname, First authot's initial. and Second authot’s surname, Second authot's
initial.  (Year). Title of the article. Name of Periodicals, Volume (Issue), Page range.
http://doi.org/xX.XXXXXXXXXX

Example:

Karlhdag, S. ve Kusdil, M. E. (2021). Alevilerin kent yasamindaki kimlik repertuarina sosyal
psikolojik bir bakis: Etnik kimligin, ana dilin ve grup ici temsillerin benlik kategorizasyonundaki roli.
Alevilife-Bektagilik Arastirmalar: Dergisi. 23, 43-80. https://doi.org/10.24082/2021.abked.288

Giillipinar, F. ve Ozkan, O. (2021). Etnografik miilakatin imkan ve sinirliliklart iizerine:
Konumsallik, etik ve insa sorunlari. Van Yiigiincii Y1l Universitesi Sosyal Bilimler Enstitiisii Dergisi, 54, 11-40.
https://doi.org/10.53568 /yyusbed.1052223

Kose, M. Z. ve Artan, M. (2021). Mislimanlar nezdinde Mehdi tasavvuru: 610-765 yillar arasinda
koken ve etkiye dair tespitler. Tiwrk Kiiltiiri ve Hac: Bektas Veli Arastima  Dergisi, 98, 171-196.
http://doi.org/10.34189 /hbv.98.008.

Articles with Three or More Authors in Periodicals

Template: First authot’s surname, First authot's initial., Second authot’s surname, Second authot's initial.
and Third authot’s surname, Third authot's initial. (Year). Nawe of Periodicals, 1 olume (Issue), Page range.
http://doi.org/xxX.XXXXXXXXXX

Article with Volume Number but No Issue Number

Example:

Sanchiz, M., Chevalier, A., & Amadieu, F. (2017). How do older and young adults start searching
for information? Impact of age, domain knowledge and problem complexity on the different steps of
information searching. Computers in Human Behavior, 72, 67-78. https://doi.org/10.1016/§.chb.2017.02.038
Article with Issue Number but not Volume Number
Example:

Oztiirk, V. (2021). Method in XIX. Asir Tiirk Edebiyati Tarihi: Albert Thibaudet’s Influenceon
Ahmet Hamdi Tanpinar. Bilig, 99, 163-180. https://doi.org/10.12995/bilig.9907
Author with Double Surname
Example:

Biber-Vangoli, Y. (2021). Locating the European carnival in the cultural history of Britain. Mili
Folklor, 17(131), 131-140. https://dergipark.org.tr/tr/pub/millifolklor/issue/66180/716895
Popular Magazine Article
Template: Authot's surname, Authot's Initial. (Year, Month, Date). Title of the article. Nawse of Periodicals,
Volume(Issue), Page range. http://doi.org/xx XXXXXXXXXX
Example:

Artan, M. (2022, Eylil). Hact Bektas Ocagi’nda Bir Sahib-i Huruc Sah Kalender Celebi. A4zsiel Tarib,
4), 116-119.

Newspaper Article
Printed Newspaper Article
Template: Authot's surname, Author's Initial. (Year, Month, Date). Title of the article. Nawe of the newspaper,
Page range.
Example:
Cetin, E. (1988, Subat 18). Kadinin ad1 yok. Mi/lyet, 10.
Online Newspaper Article
Template: Authot's surname, Authot's Initial. (Year, Month, Date). Title of the atticle. Nawe of the newspaper,
URL adresi.
Example:

Kirikkanat, M. G. (2022, Ocak 2). Yesilcam iktidart istiyoruzl.  Cumburiyet.

i i it esilcam- iktidari-istiyoruz-1897052

Blog Post
Template: Authot's surname, Authot's Initial. (Year, Month, Date). Blog title. Blog page. URL address.
Example:
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Aktan, D. (2022, Subat 4). Nefret ettigimiz markalara neden asik oluruz?. Harvard Business Review
Tiirkiye. https:/ /hbrturkive.com/blog/nefret-ettigimiz-markalara-neden-asik-oluruz
Note: Blog posts follow the same format as magazine articles. The blog title is italicized, just like a magazine
title.
Book/Book References
Single Author Book
Template: Authot's surname, Author's Initial. (Year). Title of the book (Number of editions). Publisher.
Example:

Yaman, M. (2011). Alevilik; inang, edep, erkan (3. Baski). Demos Yayinlart.

Artan-Ok, M. (2023). Tiirk Lslam diisiincesinde Mebdilik; Osmanty’da Sabkuln irned (1. Baski). Alfa
Yayinlari.

Ocak, A. Y. (1989). La Revolte De Baba Resul Ou La Formation De I.’Heterrodoxie Musulmane En
Anatolie An XIII Siecle (1nd ed.). Ttrk Tarih Kurumu.
Two Authored Articles
Template: First authot’s surname, First authot's initial. and Second authot’s surname, Second authot's initial.
(Year). Title of the book (Number of editions). Publisher.
Example:

Akin, B. ve Baharlu, 1. (2022). Erbabii't-Tarik XVIL. Yiizyil'a Ait Bir Kalenderi Erkannamesi (Ceviri-

Topkibasim-Inceleme) (1. Baski). Paradigma Akademi Yayinlart.

Book with Three or More Authors
Template: First authot’s surname, First authot's initial., Second authot’s surname, Second authot's initial. and
Third author’s surname, Third authot's initial. (Year). Title of the book (Number of editions). Publisher.
Example:
Alan, B. ve Baharlu, 1. (2022). Erbibii't-Tarik XVIL Yiizyd'a Ait Bir Kalenderi Erkannamesi (Ceviri-
Topkabasim-Inceleme) (1. Baski). Paradigma Akademi Yayinlart.
Not: The same formats should be used for both printed books and e-books. For e-books, the format,
platform or device (e.g. Kindle) is not included in the reference.
Chapter
Template: Authot's surname, Author's Initial. (Year). Title of the Chapter. Title of the book (Number of
editions, Page range) in. Publisher.
Example:
Sachedina, A. (2005). Allah’in Velisi ve Peygamber’in vasisi: Oniki Imameci1 Sii inancinda Ali b. Ebi
Talib. Taribten Teolojiye: Islam Inanclarmda Hz. Ali (1. Baski, 3-24) icinde. Tiirk Tarih Kurumu Yaynlart,
Al-Haq Z (2006) Spiritual dimensions of Mahdism in the modern age. The Selective of the Second
International Conference of the Mahdiism Doktrine 2nd ed., pp. 53-58) Bright Future Institute.
Chapter in Edited / Hardcover Book
Template: Authot's surname, Author's Initial. (Year). Title of the Chapter. Editot's initials. Editot’s surname
(Ed.), Title of the book (Number of editions, Page range) in. Publisher.
Example:

Tirer, O. (2005). Osmanl toplumunda tasavvuf ve sufiler. A. Y. Ocak (Ed.), Osmanis Anadolu sunda
tarikatlarm genel dagilmn (1. Basky, 207-240) icinde. T.T.K. Yayinlari.

Akin, B. (2020). Alevi-Bektasi inancinda tag-kaya-duvar yiiriitme motifi etrafinda olusan anlatilar
tzerine bir anlam ¢éztumlemesi. B. Akin (Ed.), Ritdielleri ve Anlatilarzyla Kutsal Mekdanlar (Giineydogu Anadolu
Bilgesi Ornegi) -I (1. Baski, 187-229) icinde. Paradigma Yaynlart.

Blake, S. P. (2016). Time as apocalypse: millenarian movements in the Safavid, Mughal, and
Ottoman Empires. B. Kusptnar (Ed.), Uluslararas: Islam Medeniyetinde Zaman Sempozynmn/ 08-11 Ekim 2015
(1. Baski, 19-306) icinde. (Cilt 2). Bilir Matbacilik.

Translated Book
Template: Authot's surname of the original book, Authot's Initial. (Year). Title of the book (Number of
editions). (Translatot’s Initial. Translator’s Surname, Trans.). Publisher.
Example:

Ispanake1 Pasazade, M. A. (2023). Sab Lmail ve Sultan Selim Inkilabii’l-Lslam Beyne’l-Havas ve’l-Avam (1.
Baski). (N. Musali Cev.). Bilge Kilttr Sanat.

Eliade, M. (2001). Mitlerin Ozellikleri (xxx. Baski). (S. Rifat Cev). Om Yayinevi.
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Eflaki, A. (1989). Ariflerin Menkabeleri (T. Yazici Gev.). (Cilt 1). Milli Egitim Bakanligi Yayinlart.
Astkpasazade. (1332). Tevdrih-i Al-i Osman (Ali Bey Nesr.). Matbaa-i Amire.
Chapter in a Translated Book (Edited)
Template: Authot's surname of the original book, Authot's Initial. (Yeat). Title of the Chapter. Editot's
initials. Editor’s surname (Ed.) and Translator’s initial. Translator’s surname (Trans.). Title of the book
(Number of editions, Page range) in. Publisher.
Example:
Crow, D. S. (2003) Islami Mesihgilik. Ali Coskun (Cev.). Mesih’i Beklerken Mesibei ve Millenarist Hareketler-
Temel Giris Metinleri- (1. Basky, s. 65-75) icinde. Ragbet Yaynlart.
Religious Book
Template: Title of the book. (Year). (Translator’s Initial. Translator’s Surname, Trans.). Publisher.
Kur'ain-1 Kerim. (2019). Diyanet Isleri Bagkanligt Yayinlart.
Kur'an-1 Kerim Medli. (2009). (3. baskr). (H. Altuntas, M. Sahin, Cev.). Diyanet Isleri Baskanlig:
Yayinlar1.
Kur'an-» Kerim. https:/ /kuran.divanet.gov.tr/mushaf/kuran-2/fatiha-suresi-1/ayet-1/divanet-vakfi-
meali-4
Kitab: Mnkaddes. (2003). Kitab1 Mukaddes Sirketi.
Kutsal Kitap: Tevrat, Zebur Incil. (2009). Kitabt Mukaddes Sirketi - Yeni Yasam Yaynlart.
King James Bible. (2017). King James Bible Online. https://www.kingjamesbibleonline.org/(Original
work published 1769)
Annotated Religious Book
Template: Authot's surname of the original book, Authot's Initial. (Year). Title of the book (Number of
editions). (Translatot’s Initial. Translator’s Surname, Trans.). Publisher.
Example:
Esed, M. (2002). Kur'an mesaji: Meal-tefsir. (C. Koytak ve Ah. Ertiirk, Cev.). IsaretYayinlart.
Oztiirk, M. (2011). Kur'ain-1 Kerim meali (anlam ve yorum merkezli ceviri). (3. baski). DiisiinYayinlari.
Kaiser, W. C,, Jr., & Garrett, D. (Eds.). (2006). NIV archeological study bible: An illustratedwalke throngh
biblical bistory and culture. Zondetrvan.
Printed Dictionary
Template: Authot's surname, Author's Initial. (Year). Title of the book (Number of editions). Publisher.
Example:
Karatas, T. (2019). Ansiklopedik edebiyat terimleri sizligii (4. baski). Iz Yaymecilik.
Online Dictionary
Example:
Giincel Tiirkge Sozliik. (t.y.) Turk Dil Kurumu.
https:/ /sozluk.gov.tr/ transferPoption=com_gts&view=gts
Kubbealtz Iugati. (t.y.). Kubbealtt Akademisi. http://lugatim.com
Wikipedia
Template: Article title (date the article was archived). Wikipedia in. URL address.
Example:

Kizilbag (2023, Aralik 7). In Wikipedia
https://tr.wikipedia.org/wiki/K%C4%B12%C4%B11ba%C5%9F
Sahkulu rebellion (2023, December 7). In Wikipedia.

https://en.wikipedia.org/wiki/%C5%9Eahkulu rebellion
Note: When citing Wikipedia, an archived version of a Wikipedia page must be cited so that readers can
retrieve the version used. The archived version on Wikipedia should be accessed by selecting "View
history" followed by the time and date of the version used. If a wiki does not provide permalinks to
archived versions of the page, the URL and date of the entry should be included.
Interview/Reportage
Template: Interviewer's last name, Name initial (date). Interview title. Interview with the interviewee.
Publication name, Volume (Issue), page range.
Sahin, H. (2014). Ahmet Yagsar Ocak’la soylesi. Az kovanina gomak sokmak: tasra kikenli bir taribeinin
stradan meslek hayatr. Timas Yayinlart,
Oztiirk, S. R. (2006). Beni korkutan, bana act veren belirsizliktir. Zeki Demirkubuz’la séylesi. S. R.
Oztiirk (Ed.), Kader: Zeki Demirkubuz; (s. 79-121). Dost.
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Symposium/Conference Proceedings

Template: Authot's surname, Authort's Initial. (Year). Title of the Proceedings. Proceedings Book. (Number of
editions, Page range). Name of the Symposium.

Example:

Akman, A. (2019). Ahret kardesligi gelenegi ve Trakya bolgesinin bazi yerlerinde evlenme
geleneklerine yansimalart. Gelenek gbrenek ve inanglar. 9. Milletleraras: Tiirk halk kiiltiirii kongresi bildirileri
2018. (1. Baski, 63- 77) icinde. Kiiltiir ve Turizm Bakanligt Arastirma ve Egitim Genel Mudurligi Yayinlar:.

Aksoy, M. (1997). Turkiye’de kirveligin kiltiir sosyoloji agisindan tahlili. 1. Milletleraras: Tiirk balk
kiiltiirii kongrest, gelenek, gorenek, inanglar seksiyonu bildirileri (1. Baski, 44- 52) icinde. Ankara: Kiiltiir Bakanhg:
Yayinlart.

Yiicel Cetin, A. ve Cetin, I. (2015). Mahtumkulu disiincesinde Tirklik. A. Giizel (Ed)., Uluslararas:
Tiirkmen Sairi Mabtum#nlu Firaki Sempogyumn Bildiri Kitab (1. Baski, 82-88) icinde. Baskent Universitesi
Oral Presentation Template: Authot's surname, Authot's Initial. (Year). Title of the Proceedings. Proceedings
Book. (Number of editions, Page range). Name of the Symposium.

Boz, E. ve Yikimus, S. (2021, Temmuz 12-14). Yunus Emre'de empati dili [S6z1a sunum]. Yunus
Emre’nin Vefattnin 700, Yil Dontimt Anisina Uluslararast Turkeenin Anadolu’da Yaz: Dili Olusu
Sempozyumu, Ankara, Turkiye.

Akin, B. ve Baharlu, 1. (2022, Eylil 16-17). [&i Kalenderiye Erkanndmesi ve Alevi Ritiielleri ile ortaklilar:
[S6zlit sunum]. 3. Alevi Ritiielleri Sempozyumu, Izmir, Tiirkiye.

Note: The presentation should be described in squate brackets after the title. The description is flexible
(e.g. "[Conference session]", "[Paper presentation]", "[Poster presentation]", "[Keynote speech]"). If a
video of the conference presentation is available, it can be included as a link at the end of the reference.
Note: Conference proceedings published in a journal follow the same format as journal articles. Papers
published as a book follow the same reference format as edited books.

Thesis

Published Thesis

Template: Author's surname, Author's Initial. (Year). Title of the Thesis (Thesis No.) [Master's disssertation
/ Doctoral dissertation, University name]. Published database / Internet address.

Ersal, M. (2013). Alevi-Bektasi inang sisteminde hiyerarsik yapr: Cubuk havzas: Aleviligi dregi (Tez No.
349167) [Doktora tezi, Ege Universitesi]. Yiiksek6gretim Kurulu Ulusal Tez Merkezi.

Note:A thesis is considered published when it is accessible from a database such as ProQuest Dissertations
& Theses Global or PDQT Open, Council of Higher Education National Thesis Center, an institutional
repository or an archive. If the database assigns publication numbers to theses and dissertations, the
publication number should be written in parentheses after the title of the thesis or dissertation, without
italics.

Unpublished Thesis

Template: Authot's surname, Author's Initial. (Yeat). Title of the Thesis [Unpublished Mastet's disssertation
/ Doctoral dissertation]. University name.

Example:

Cobanoglu, O. (1992). The relationships between oral forms of folklore and mediated performances in the enlt of

Cakuc: Mehmet Efe [Unpublished master dissertation]. Indiana University.

Audiovisual Media

Film and Television Reference

Film

Template: Directot's surname, Directot's Initial (Director) (Yeat). Title of the film [Film]. Producing
Company; Producing Company.

Example:

Seyidbeyli, H. (Yonetmen). (1973). Nesini [Film]. Azerbaycan Film.

Note: If there is more than one production company in the reference's soutce element, they should be
separated by semicolons.
TV Series
Template: Producer's surname, Producer's Initial (Producer) (Year(s) the series was broadcast).
Title of the TV Series [T Series]. Producing Company.
Example:
Kayis, E. (Yapimect). (2020-2022). Afkf [TV dizisi]. May prodiiksiyon.
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Note: If the series is still aiting, the second year should be replaced by "present” (2017-present). If there is
more than one production company in the source element of the reference, they should be separated by
semicolons.
Main Sources
Example:
Topkapr Saray: Miizesi Arsivi. B 6321.
Hoca Sadeddin Efendi. Tdci't-Tevirih, Stleymaniye Kiitiphanesi, Ayasofya Kol., No 3041.
Basbakanlik Osmanlt Arsivi. Miihimme Defteri 5. hikim 151.
Note: The main sources consist of both chronicles and archival sources. The abbreviations used in the text
are based on the abbreviations in the Prime Ministry Ottoman Archive. The same will be the case for other
main sources.
Encyclopedia Article
Example:
Figlah, E. R. (1996). Gadit-i Hum. TDV Iskim Ansiklopedisi (Cilt 13, 279-280) icinde. TDV Yayinlart.
Emmet, C. W. (1916). Messiah. James Hastings (Ed.), Encyclopaedia of Religion and Ethics. (Volume 8,
570-581) icinde. Chatles Scribnet’s Sons.
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