e-ISSN: 2548-0952

cilt: IX | say1: 2 | yil: Aralik 2024

volume: IX | issue: 2 | year: December 2024

Universal journal of Theology,
(An International Peer-Reviewed Journal /Uluslararasi Hakemli Dergi)

Yazilarin bilimsel ve hukuki sorumlulugu yazarlarina aittir.

Universal Journal of Theology (U]JTE) is a double blind peer-reviewed and quarter international
journal. Legal responsibility of all published works belong to the authors. No part or full text of
the works published in UJTE can be duplicated or distributed without written permission from
the publisher. All correspondence with the journal should be via contact details given in the
website. Editorial Board retains the right to publish or reject submitted articles.

Bu derginin yayin haklari
Universal journal of Theology'ne aittir.
5846 ve 2936 sayili fikir ve sanat eserleri yasasi hiikiimleri geregince
“Bu dergi hicbir yontemle ¢ogaltilamaz. Resim, sekil, sema, grafik ve herhangi bir
bolimi dergi yonetimin izni olmadan kopya edilemez.”
Her hakki Universal journal of Theology'ne aittir.




ki

UNIVERSAL JOURNAL OF THEOLOGY

cilt: IX, sayi: 2, yil: Aralik 2024 ‘ volume: IX, issue: 2, year: December 2024

e-ISSN: 2548-0952

Bas Editor/Editor in chief | Yaym Kurulu/Editorial Board-Danigma Kurulu/Advisory

: . ; Board
Prof. Dr. Ismail JIMSEK | o ¢ by Abdelrehim Sad Aldin - Al-Azhar

Editor/Editor | University/Egypt
Ars. Gor. Huzeyfe KILIC | Prof. Dr. Abdullah Harouna - Al Baha University/KSA
Yazi Takip/Secretary Prof. Dr. Huseyin Certel- S. Demirel University/Turkiye
Arg. C.EOI’. Huzeyfe KILIG Prof. Dr. Muhammed Aydin- Sakarya University/Tlrkiye
Ic Tasarim/Design | prof. Dr. Ruhattin Yazoglu- Atatiirk University- Tiirkiye
Ars. Gér. Huzeyfe KILIC | Prof. Dr. Tuncay imamoglu- Atatiirk University- Turkiye
Web Sayfasl Sorumlusu Prof. Dr. Abdiilhadi Saglam - Erzincan University/Turkiye
Prof. Dr. | il SIMSEK Prof. Dr. Ferhad Maksudov - Institute of
rof. Dr. Ismail 5IM$ Archaeology/Uzbekistan
Son Okuyucu Dog. Dr. Azad Said Simo — Duhok University/Iraq
Dr. Ogr Uyesi Yasin BOSTAN | Dog. Dr. Hasan Akkanat- Cukurova University/TUrkiye
Doc. Dr. Ali Oncii- Pamukkale University/Tirkiye
Ars. Gor. Huzeyfe Kilig- Pamukkale University/Turkiye

Prof. Dr. Kemal Polat — Amasya University/Tirkiye

Kapak Tasarim

Ars. Gor. Huzeyfe KILIC

Yazisma Adresi/Corresponding Adress
Universal Journal of Theology
http://dergipark.gov.tr/ujte

universalteoloji@gmail.com

Universal Journal of Theology, Cilt/Volume: IX, Say1/Issue: 2 (Aralik/December 2024)




ICINDEKILER/CONTENTS
Makaleler /Articles

Kur'an-1 Kerim'de Yemin ve Anlamlari: Objektif ve Analitik Bir Inceleme
LS ds g0 dul)s .'rc:/..<// I RS b)) /,‘..i/l
Oaths and Their Meanings in The Qur’an: An Objective and Analytical Study

Prof. Dr. Siileyman AYDIN
1-42

Sihabiiddin El-Hafaci’nin Risale Fi Ma‘Na’l-igra Adli Risalesi: Tahkik Ve
Degerlendirme
Shihab al-Din al-Khafaji's Risala F1 Ma’'na al-Ighra: Editing and Criticism

Dog. Dr. Harun ABACI & Selma TURAN
43-67

Muhammed B. Ebi Bekr El Mar'Asi’nin Risale Fi’'t-Tecvid Risalesinin Tahkik ve
Degerlendirmesi
Tahkik and Evaluation of Muhammad b. Abi Bekr al-Mar'ashi’s Risala fi al-Tajwid Risdla

Dr. Ogr. Uyesi Ibrahim ULUDAS & Zeynep Sare BOZOGLU
68-103

Universal Journal of Theology, Cilt/Volume: IX, Say1/Issue: 2 (Aralik/December 2024)



Hicri On Beginci Asrin i1k Yarisinda Kur'an Surelerinin Biitiinliigiiniin

Arastirilmasi Konusunda Akademisyenlerin Cabalar1: Analitik Bir Calisma
sl i uald] S o Sy NI il G AT Gypundl bukmg 38 Came] G Crshl)] 39
ENNERWX

The Efforts of Researchers in The Search for The Unity of The Qur’anic Surah in The
First Half The Fifteenth Century Ah: An Analytical Study

Muhammed OSMAN
104-129

Ricoeur'iin Hermenétik Dairesi Kullanilarak Matta Incili'nde isa Mesih'in Ac1 ve

Istirabinin Analizi

Analyzing The Pain and Suffering of Jesus Christ in The Gospel of Matthew Using

Ricoeur’s Hermeneutic Circle

Brandon N. OBENZA - Paul Rean F. D. QUIBO-QUIBO - Marie Rose L. COSTES
Mark Joel C. ORTIZ - Danilo G. BARADILLO
130-164

Universal Journal of Theology, Cilt/Volume: IX, Say1/Issue: 2 (Aralik/December 2024)



Acik Erisim Politikas1 / Open Access Policy

Universal journal of Theology (UJTE) bilimsel arastirmalari halka Gcretsiz sunmanin
bilginin kiresel paylasimini artiracagi ilkesini benimseyerek, icerigine aninda agik
erisim saglamaktadir. Universal journal of Theology (UJTE) Budapeste Agik Erigim
Deklarasyonunu imzalamistir.

Universal journal of Theology (UJTE) provides immediate open access to its content on the
principle that making research free available to the public supports a greater global exchange of
knowledge. Universal journal of Theology (UJTE) has added its name to the Budapest Open
Access Initiative.

Dizinleme Bilgileri / Abstracting and Indexing Services

1- ASOS Index (2017)

2- Google Scholar (2017)

3- Academic Keys (2018)

4- [SAM- Tirkiye Diyanet Vakfi islam Arastirmalari Merkezi (2017)
5- SOBIAD- Sosyal Bilimler Atif Dizini (2018)

6- Scientific Indexing Services (2017)

7- idealonline (2018)

Universal Journal of Theology, Cilt/Volume: IX, Say1/Issue: 2 (Aralik/December 2024)



e-ISSN: 2548-0952
Cilt/Volume: 9, Say1/Issue: 2, Y1l /Year: 2024 (Aralik/December)

KURAN-I KERIM'DE YEMIN VE ANLAMLARI: OBJEKTIF VE ANALITIK BIR INCELEME

S deg280 dwlys 1 ST OTAI 5 VY39 gund])

Oaths And Their Meanings In The Qur'an: An Objective And Analytical Study

SULEYMAN AYDIN

Prof. Dr. Yalova Universitesi, ilahiyat Fakiiltesi, Temel islam Bilimleri Boliimii, Tefsir Anabilim Dali
Prof. Dr., Yalova University, Faculty of Theology, Department of Basic Islamic Science, Department of
Quranic Exegenesis, Yalova/Tiirkiye

slaydinn@gmail.com https://orcid.org/0000-0001-8958-9437

Makale Bilgisi - Article Information Makale Tiirii/Article Type: Arastirma
Makalesi/ Research Article

Gelis Tarihi/Date Received: 05/11/2024

Kabul Tarihi/Date Accepted: 31/12/2024

Yayin Tarihi/Date Published: 31/12/2024

Atif/Citation: Aydin, Siileyman. “Kur’an-1 Kerim’de Yemin ve Anlamlari: Objektif ve
Analitik Bir Inceleme”. Universal Journal of Theology 9/2 (2024):1-42. Doi:
10.56108/ujte.1596749

https://dergipark.org.tr /tr/pub/ujte



mailto:slaydinn@gmail.com
https://orcid.org/0000-0001-8958-9437
https://dergipark.org.tr/tr/pub/ujte

e-ISSN: 2548-0952
Universal Journal of Theology, IX (2) (4ralik 2024):1-42
KUR'AN-I KERIM'DE YEMIN VE ANLAMLARI: OBJEKTIF VE ANALITIK BiR
iINCELEME

Siileyman AYDIN

Ozet

Bu arastirmada, tefsir ilkeleri ve Kur'an ilimleri baglaminda énemli bir konuyu ele
aldim: Kur'an-1 Kerim'deki yemin (kasem). Bu, ikna yontemlerinden ikincisi olarak éne
cikmaktadir. Arastirmamda, yemin kelimesinin literal veya mecazl anlamlari,
dilbilimsel ve terimsel farkliliklari ile bu kelimenin ve es anlamlilarinin icerdigi sirlar
ve hikmetleri inceledim. Ayrica, onceki alimlerin goriislerinden ve ilahi vahyin
rehberliginden hareketle yeminlerin mabhiyeti, tiirleri ve etkileri hakkinda sabit
kurallara ve derinlikli analizlere dayali bir tartisma sundum. Bu ¢alisma, Kur'an-1
Kerim'deki belirli bir kelime veya konunun (6rnegin, misaller veya miinazara) objektif
ve analitik tefsir yontemleriyle incelenmesine dayanir. Arastirmada su o6nemli
bulgulara dikkat ¢cektim: Yeminler, Kur'an'in mucizeligini ortaya koyan bir Arapga tslup
o6zelligidir ve belirli bir konunun 6énemini vurgulamak icin kullanilmaktadir. Bir hitap
cesitliligi yontemi olarak degerlendirilir. Bu durum, Kur'an'daki su ayette de isaret
edilmektedir: "Ve iste boylece, sakinsinlar ya da kendilerine bir hatirlatma vesilesi
olsun diye, Arapga bir Kur'an olarak indirdik ve onda uyarilari ¢esitlendirdik" (Taha
Suresi: 113). Yemin konusu, Kur'an baglamindaki cesitli baglantilar1 agiga ¢ikarmakta
ve bu baglantilarin anlasilmasina katki saglamaktadir. Bu arastirma, Kur'an'in tislup
ozelliklerinin ve icerdigi mesajlarin daha iyi anlasilmasini saglamak amaciyla
yeminlerin dilsel, iceriksel ve hikmet boyutlarini ele almay1 hedeflemektedir.

Anahtar Kelimeler: Tefsir, Kuran, Kasem, Yemin
Oaths And Their Meanings In The Qur'an: An Objective And Analytical Study

Abstract

In this research, I addressed an important topic in the principles of interpretation and
Quranic sciences: the oath (qasam) in the Glorious Quran, which is the second method
of persuasion. [ explored the intended literal or metaphorical meanings, linguistic and
terminological differences, and the secrets and wisdom behind the word "oath" and its
synonyms. [ discussed the nature, types, and implications of oaths through established
rules and insights from previous scholars and divine inspiration.

This research is based on studying a specific vocabulary or topic from the Wise Quran—
such as parables or debate—using both objective and analytical interpretation
methodologies. I highlighted several important findings: Oaths are an Arabic stylistic
device that demonstrates the Quran's miraculous nature, emphasizes and highlights the
importance of a matter. They can be considered a method of discourse variation, as
referenced in the Quranic verse: "And thus We have revealed it as an Arabic Quran and
have diversified therein the warnings that perhaps they will become righteous or it will
cause them remembrance” [Surah Taha: 113]. The topic of oaths reveals various types
of Quranic contextual connections.

Keywords: altafsir, alquran, algasam, alyamin, alhalif.
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SIHABUDDIN EL-HAFACI’NIN RISALE FI MA‘NA’L-iGRA ADLI RiSALESI:

TAHKIK VE DEGERLENDiRME

Harun ABACI
Selma TURAN

0z

Nahiv ilmi, Islami ilimler arasinda diger disiplinlerle olan iliskisi ve temel Islam
bilimlerine kaynaklik etmesi agisindan 6nemli bir yere sahiptir. Bu alanda, yazdig:
eserler ve yaptig1 katkilarla 6ne ¢ikan alimler arasinda Hafaci (6. 1069/1659) 6nemli
bir sahsiyettir. Hafacl, hocalarindan hadis ve fikih dersleri alarak icdzet almis, daha
sonra babasiyla hacca gitmis ve Mekke ile Medine’deki edip, sair ve alimlerle tanisarak
onlardan ders almistir. Dil, edebiyat, belagat ve dinf ilimlerdeki derin bilgisiyle taninan
Hafaci, bir¢ok talebeye hocalik yapmistir. Dil-edebiyat ve tefsir ilmi, onun en meshur
oldugu alanlar olarak kabul edilmektedir. Bu alanlardaki calismalari, giiniimiizde de
degerini korumakta ve temel basvuru kaynaklari arasinda yer almaktadir. Bu
makalede, Hafaci'nin Resdil-ii Sihdb Efendi adli mecmuasinda yer alan Risdle fi ma‘na’l-
igra adli eseri incelenmistir. Risalenin temel kaynaklari, Basra nahiv mektebinin 6nemli
temsilcisi Sibeveyhi'nin (6. 180/796) el-Kitdb adl eseri ile Satibi'nin (6. 790/1388) el-
Makasidii’s-sdfiye fi serhi’l-Huldsati’l-kdfiye adli eseridir. Yapilan arastirmalarda,
risdlenin yalnizca bir niishasinin mevcut oldugu tespit edilmistir. Hafaci’nin bu eseri,
nahiv ilminin 6nemli konularindan olan igrd ve isim-fiiller meselesine aciklik
getirmektedir. Miellif, eserin basinda igranin s6zliik ve terim anlamini verdikten sonra,
igranin belirli kaliplar ile yapildigini ifade etmis ve bu kaliplar1 6rneklerle agiklamistir.
Ancak dikkat ¢ekici bir sekilde, risdlede igra konusu ele alinirken agirlikli olarak isim-
fiiller meselesine odaklanilmistir. Bu durum, igra kaliplarinin ¢ogunun isim-fiillerden
olusmasiyla agiklanabilir. Isim-fiillerin siniflandirilmasi konusu, nahivciler arasinda
uzun zamandir tartisma konusu olmustur ve Hafacl bu tartismalara kendi goriisleriyle
katkida bulunmustur. Risilede, isim-fiillerin 6zellikleri, kaliplari, farkli dlimlerin bu
konudaki gorisleri ve delillendirmeleri ele alinmistir. Bu ¢alisma, Hafacl'nin ilmi
mirasina 6nemli bir katki saglamayr amaclamaktadir. Calisma iki ana bélimden
olusmaktadir. ilk béliimde, Hafaci’nin hayati, hocalar, 6grencileri ve eserleri hakkinda
bilgi verilmis; risdlenin miiellife aidiyeti, yazilis amaci, konusu, 6nemi, lislubu ve
kaynaklar1 degerlendirilmistir. Ayrica yazma niishanin 6zellikleri tanitilmis ve tahkikli
nesir yéntemine dair bilgiler sunulmustur. ikinci béliimde ise risalenin tahkikli metni
yer almaktadir. Icerik analizinde dokiiman inceleme yéntemi, tahkik siirecinde ise
ISAM’1n tahkik esaslarina ridyet edilmistir. Béylece Hafac’nin ilmi mirasinin bir halkasi
daha giin ytiziine ¢ikarilmistir.

Anahtar kelimeler: Arap Dili, Tefsir, Nahiv, Isim-Fiil, Hafaci, igra.
Shihab al-Din al-Khafaji's Risala Fi Ma'na al-Ighra: Editing and Criticism

Abstract

Among the Islamic sciences, the science of Nahw has an important place in terms of its
relationship with other disciplines and its role as a source for basic Islamic sciences.
Hafaji (d. 1069/1659) is one of the most prominent scholars in this field with his works
and contributions. Hafaj1 took hadith and figh lessons from his teachers and received
an ijazah, then went on pilgrimage with his father and met the poets and scholars in
Mecca and Medina and took lessons from them. Known for his deep knowledge of
language, literature, eloquence and religious sciences, Hafaji taught many students.
Language-literature and tafsir are considered to be his most famous fields. His works in
these fields still retain their value today and are among the main sources of reference.
This article analyzes Hafaji's Risala fl ma'na'l-igra’ in his collection Resa'il al-Shihab
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Efendi. The main sources of the treatise are al-Sibawayhi's (d. 180/796) al-Kitab and
al-Shatibi's (d. 790/1388) al-Makasid al-shafiya fi sharhi al-Hulasati al-kafiya. Research
has revealed that only one copy of this treatise exists. This work of Hafaji clarifies the
issue of ijra and noun-verbs, which are important topics of the science of grammar. At
the beginning of the work, after giving the dictionary and terminological meaning of
ijra, the author states thatijra is made with certain patterns and explains these patterns
with examples. However, it is noteworthy that the treatise mainly focuses on the issue
of noun-verbs while discussing the issue of ijra. This can be explained by the fact that
most of the ijra patterns are composed of noun-verbs. The classification of noun-verbs
has long been a subject of debate among grammarians, and al-Hafaji contributed to this
debate with his own views. In the treatise, the characteristics of noun-verbs, their
patterns, the views of different scholars on this issue, and their arguments are
discussed. This study aims to make an important contribution to al-Hafaji's scholarly
legacy. The study consists of two main parts. In the first part, information about Hafaj1's
life, teachers, students, and works is given, and the authorship, purpose, subject,
importance, style, and sources of the treatise are evaluated. In addition, the features of
the manuscript are introduced and information about the method of critical edition is
presented. In the second part, the edited text of the treatise is presented. In the content
analysis, the document analysis method was used, and in the editing process, ISAM's

editing principles were followed. Thus, one more link of Hafaji's scholarly legacy has
been brought to light.
Keywords: Arabic Language, Tafsir, Nahw, Noun-Verb, Hafaji, Igra.

Giris

Bu arastirmada Sihabiiddin Ahmed b. Muhammed b. Omer el-Hafaci’nin
(6. 1069/1659) Tiurkiye Yazma Eserler Kurumu Siileymaniye Kiitiiphanesi,
Murad Molla niishasinda Resdil-ii Sihdb Efendi mecmua igerisinde yer alan
Risdle fi ma’na’l-igrd isimli risalesi tahkikli metin nesriyle yayina hazirlandi.

Sihabuddin Hafaci, XVII. yiizyillda yasamis, Misirh fakih, miifessir, dil ve
edebiyat alimidir. Hafacl ve eserleri hakkinda bir¢cok c¢alisma kaleme
alinmistir. Glincel calismalardan bir kismi ise sunlardir: Mustafa Keskin'in
Sehdbeddin el-Hafdci: Hayati, IImi Sahsiyeti ve Eserleri isimli makalesi,
Abdulhamit Turgut'un Sehdbeddin el-Hafdci ve Nahivdeki Yéntemi adli
makalesi, Mustafa Alkhedr’in el-Hafact ve indyeti’l-kadi ve kifdyetii'r-razi
Hasiyesindeki Kur’dn [limlerini Kullanim Metodu adli makalesi, Yusuf Sami
Samancr’'nin Sehdbeddin el-Hafdct’'nin Hayati ve Sifau’l-galil adl yiiksek lisans
tezi vb. calismalar bulunmaktadir. Bu sebeple ¢alismamizda miiellifin hayati
ve eserleri konusunda detaya inilmemistir. Calismamazin muhtevasini
olusturan risalenin ad1 her ne kadar Risdle fi ma’na’l-igrd olsa da miellif iki
varaktan miitesekkil eserinde, igra bashigi adi altinda isim-fiillerin 6zelliklerini
ve kaliplarini anlatmistir.

Arap dilinde kelimenin, isim, fiil ve harf seklinde ti¢ kisma ayrilmasindan
dolayi, Arapca da kelimeler bu Ugln tirin disina ¢ikmamaktadir. Fiilin
anlamini tasiyan, fakat fiilin alametlerini tasimayan isim-fiillerin ise bu fig
kisimdan birisine girmesi gerekmektedir. Bu hususta nahivciler ihtilaf
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etmislerdir. Kufelilerden bir grup, isim-fiilleri gercek fiil olarak kabul ederken,
Basralilar ise isim-fiiller, isimler gibi kullanilan fiil oldugunu ifade etmistir.
Nahivcilerden bazilar ise isim-fiilleri bash basina bir kelime grubu olarak
kabul etmistir. Bu tartismalar Hafaci, doneminde de devam etmis olsa gerek ki,
mielllif de bu konuda bir izaha gerek duymustur. Degerlendirme kisminda
tanimi yapildig tizere igra, muhatabi hayirli bir is yapmasi konusunda tesvik
etmektir. Tahzir ise muhatabi bir konuda korkutmak ve bir olay karsisinda
korumaktir. isim-fiillerin, kaliplarina ve érneklerine bakildiginda kisiyi tesvik
etme, emir verme, sakindirma ve uyarma manalari1 vardir. Miiellifimiz, zikrii’l-
cluz iradetii’l-kill usulii ile igranin ve tahzirin, isim-fiil tslGplariyla yaygin
kullanimin olmasi nedeniyle isim-fiilleri igra kaliplarindan kabul ederek,
Risdle fi ma’na’l-igra risalesinde ele almistir. Makalenin arastirma ve
degerlendirme bo6liimiinde Hafaci’'nin hayati, eserleri ve Risdle fi ma’na’l-igrd
isimli eserin muhtevasi ayrintili bilgiye yer verilmistir.

A. Arastirma ve Degerlendirme

1.Miiellifin Hayati

Sehabeddin lakabiyla bilinmekte olan bu alimin kiinyesi Ebii’l- Abbas’tir.
Haface kabilesine olan nispeti sebebiyle de el-Hafaci diye bilinmektedir. Asil
ismi Sihabiiddin Ahmed b. Muhammed b. Omer el-Hafact'dir. 977/1569
senesinde Misir'in Kahire sehrine yakin bir ilce olan Seryakus’ta dogmustur.!
el-Hafact’'nin ailesi o donemde bilim ve edebiyatta kendilerini gelistirmis,
gizide bir ailedir. Babasi ise donemin ihtiram gosterilen alimlerinden
Muhammed b. Omer el-HafAci es-Safi? (1011/1602)’dir.2 el-Hafaci, Hafce
kelimesine nispeti anlatmaktadir. Haface kelimesi ile neyin kastedildigi
noktasinda ise iki gorus vardir. Bunlardan birincisi; bir kadinin ismi oldugu
iddiasidir. ikincisi ise; kabilenin atasi olan Muaviye ismindeki kisiye verilen
ikinci isim oldugu gorisudiir.3

Hafaci'nin egitim hayati olduk¢a yogun ge¢mistir. Soyle ki Misir'daki
yogun egitiminin ardindan Mekke ve Medine’deki alim, edip ve sairlerle
istisare edip onlardan da istifade etmistir. Daha sonra ise Istanbul’a gidip
oradaki bircok iistattan egitimler almistir. istanbul’da kaldig siire zarfinda
ilmi ve basaris1 sayesinde riistiini ispat eden Hafaci, ilk resmi vazifesine

1 Adil Nuveyhid, Mu’cemu’l-mufessirin min sadri’l-islam hatta'l-asri’l-hddir (Beyrut: Muessesetu’n- Nuveyhidi’s-
Sekafiyye, 1983), 75.

2 Muhammed el-Emin b. Fazlillah b. Muhibbillah Muhibbi, Huldsatii'l-eser fi e“yini’l-karni’l-hddi ‘agar (Kahire:
Matbaatu’l- Vehbiyye, 1284), 4/76-77.

3 Ebii'l-Feyz Muhammed el-Murtaza b. Muhammed b. Muhammed b. Abdirrezzak el-Zebidi, Tdcii'l- ‘ariis min
cevihiri’l-kdmils, thk. Mustafa Hicazi (Kuveyt: Matbaatu Hukumeti’l-Kuveyt, 1969), 5/526; Mustafa Keskin,
“Sihabiiddin el-Hafaci: Hayati, llmi Sahsiyeti ve Eserleri”, Siirt Universitesi Ilahiyat Fakiiltesi Dergisi 3/2 (Aralik
2016), 107.
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Rumeli kadilig1 ile baslamistir. Dordiincii Murad doneminde (6. 1623-1640)
ise sayginligl daha da artarak Selanik ve Uskiip kadiliklarina atanmistir. Bu
gorevlerinin akabinde son olarak Kahire’de kadilik gorevi icra etmistir.*

1.2 Hocalari

Sihabiiddin el-Hafici’nin ilk hocas1 babasi Muhammed b. Omer el-
Hafact'dir. Hafaci, bir siire babasinin yaninda farkh alanlarda egitim aldiktan
sonra yakin akrabasi olan dénemin taninmis alimlerinden dayis1 Ebd Bekir b.
Ismail b. Sihabiddin es-Senevani’nin (6. 1019/1611)5 derslerine katilmistir.
Hafacl “zamanin Sibeveyhi” ve “doneminin Safil’si” diyerek anlattigi®
dayisindan meani, Arapc¢a, mantik, nahiv, edebiyat ilimleri de dahil olmak
lizere Hanefl ve Safii mezhebinin temel kaynaklarini miizakere etmistir.”
Hafaci dayis1i es-Senevani’nin disinda Misirlh bir¢ok alimden ilim tahsil
etmistir.Misirh Gstatlarindan bazilarinin isimleri ise sunlardir; Eb Abdillah
Semsiiddin Muhammed b. Ahmed b. Ahmed b. Hamza er-Remli el-Meniifi el-
Ensari el-Misri (6. 1004/1596)8, Nireddin Ali b. Yahya ez-Zeyyadi el-Misri eg-
Safi1 (6. 1024/1615)% Iibn Ganim lakabiyla meshur Niriiddin Ali b.
Muhammed b. Ali el-Hazrecl el-Makdisi (6. 1004/1596)19, Cemaluddin
ibrahim b. Abdurrahman el-‘Alkami (6. 994 /1585).11

1.3. Ogrencileri

Hafaci'nin bir¢ok talebesi olmakla beraber bazi 6grencilerinin isimleri
sunlardir: AbdiilkAdir b. Omer b. Bayezid el-Bagdadi (6. 1093/1682)12,
Muhammed el-Emin b. Fazlillah b. Muhibbillah el-Muhibb1 el-Ulvani el-Hamevi
ed-Dimagki (6. 1111/1699).13

1.4. Eserleri

1- Habdya’z-zevdyd fima fi'r-rical mine’l-bekdyd: Muellif, bu eserin
kendisine aidiyetini Reyhanetu’l-elibba’da zikretmistir.14

4 Muhibbi, Huldsatii’l-eser, 1/333.

5 Ayrmtih bilgi i¢in bk. Mehmet Yavuz, “Senevani”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Ankara: TDV
Yayinlari, 2019), 2/549-551.

¢  Sihabiiddin Ahmed b. Muhammed b. Omer Hafadi, Reyhdnetii’l-elibbi ve zehretii’l-hayiti'd-diinyd, thk.
Abdulfettdh Muhammed Hulv (Kahire: Matbaatu isa el-Babi el-Halebi, 1967), 2/300.

7 Hafacl, Reyhdnetii’l-elibba, 2/327.

8 Biyografisi i¢in bk. Muhibbi, Huldsatii'l-eser, 3/342-348.

9 Biyografisi igin bk. Muhibbi, Huldsatii'l-eser, 3/195-197.

10 Biyografisi icin bk. Muhibbi, Huldsatii’l-eser, 3/180-185.

11 Biyografisi i¢in bk. Hafacl, Reyhdnetii’l-elibbd, 2/77-78.

12 Ayrintih bilgi igin bk Nazif Hoca, “Abdiilkadir el-Bagdadi”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul:
TDV Yayinlari, 1988), 1/230-231.

13 Ayrintih bilgi igin bk. [smail Durmus, “Muhibbi, Muhammed Emin”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi
(1stanbu1: TDV Yayinlari, 2020), 31/35-37.

14 Hafacl, Reyhdnetii’l-elibbd, 1/11.
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2- Reyhdanetii’l-elibba ve zehretii’l-haydti’d-diinya: Hafaci, bu eserinde
hem kendi zamaninda hem de kendisinden 6nce yasamis sair ve alimlerin
hayatlarin1 incelemis, ayrica bu sahsiyetlerin eserlerinden o6rnekler
sunmustur.15

3- Tirazii’l-mecdlis: Miiellif, bu eseri Reyahanetu’l-elibba isimli eserinde
Tirdzi’l-mecalis adiyla anmis oldugu gibi baska kaynaklarda da ayni isimle
zikredilmektedir.1®6 El-Emali tarzinda kaleme alinan ve dil ile edebiyat
konularini isleyen bu eser, elli meclisten olusmaktadir. Ayrica, hadis ve tarih
alanlarina da dair bazi hususlari icermektedir.1”

4- Serhu diirreti’l-gavvds fi evhami’l-havds: Bu eser Ebll Muhammed
Kasim b. Ali b. Muhammed el-Hariri (6. 516/1122)1® nin Diirretiil-gavvas isimli
kitabinin serhidir. Serh kitabinin kendisine ait oldugunu ifade eden Hafacl'yi
biyografi kaynaklar1 da desteklemektedir.1?

5- Sifa’i’'l-galll fima fi kelami’l-‘Arab mine’d-dahil: Miiellif bu eserin
kendisine aidiyetini Indyetii’l- kddi ve kifdyetii’r- rdzi hasiyesinde
zikretmektedir.20

6- Nesimii’r-riydz fi Serhi Sifa’i’l-Kadi ‘lydz: HafAci, bu eserin kendisine ait
oldugunu Reyhanetu’l-elibba isimli eserinde ve Beyzavi lizerine yazdig
Indyetii’l-kadi ve kifdyetii’r-rdzi adh hasiyesinde yer vermistir.2!

7- ‘Indyetii’l-kddi ve kifayetii’r-razi (Hdsiye ‘ald Tefsiri’l-Beyzavi:
Beyzavi'nin meshur tefsiri Envadrti’t-tenzil ve esrarti’t-te’vil’e yazmis oldugu bu
hasiye Hafaci’'nin en kapsaml eseridir. Eserde gecen tiim kelimeler birer birer
izah edilmigtir. 22

8- Divanii’l-edeb fi zikri (mehdsini) su‘ard’i’l-‘Arab: Hafaci, bu eserin
kendisinin oldugunu Reyhanetu’l-elibba da zikretmistir.?23 Ayrica baska
kaynaklarda da bu eserin, Hafacl'ye ait oldugu ifade edilmektedir.24 Bu eserin
bir yazma niishasi, Divanii'l-Edeb fi Mehasini Biilegai'l-Arab ismiyle Millet
Kitiiphanesinde Feyzullah Efendi béliimiinde 1596 numara ile kayithidir.

15 Muhibbi, Huldsatii’l-eser, 2/332-333; Abdulhamit Turgut, “Sehdbeddin el-Hafaci ve Nahivdeki Yontemi”,
Tiirkiye {lahiyat Aragtirmalart Dergisi 6/2 (2022), 849.

16 Hafacl, Reyhdnetii’l-elibbd, 2/340.

7. Muhibbi, Huldsatii’l-eser, 2/332-333; Ali Sakir Ergin, “Hafaci, Sehabeddin”, Tiirkiye Diyanet Vakfi Islam
Ansiklopedisi (istanbul: TDV Yayinlari, 1997), 15/72-73; Turgut, “Sehdbeddin el-Hafaci ve Nahivdeki
Yontemi”, 849.

18 Hulusi Kilg, “Hariri”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 1997), 16/191-192.

19 Hafacl, Reyhanetu'l-elibba, 2/ 340.

20 Sihabiiddin Ahmed b. Muhammed b. Omer el-Hafadi, ‘Tndyetii’l-kidi ve kifayetii'r-Razi hdsiye ‘ald tefsiri’l-
Beyzdvi (Beyrut: Daru Sadr, tsz), 1/119.

2 Hafadi, Reyhdnetii’l-elibbd, 2/340;Keskin, “$ihabiiddin el-Hafacl: Hayati, flmi Sahsiyeti ve Eserleri”, 124.

2 Mubhibbi, Huldsatii'l-eser, 2/332-333; Ergin, “Hafacl, Sehabeddin”, 15/15/72-73; Turgut, “Sehabeddin el-Hafacl
ve Nahivdeki Yontemi”, 849.

2 Hafadl, Reyhdnetii’l-elibbd, 2/340.

24 Keskin, “Sihabiiddin el-Hafaci: Hayati, lmi Sahsiyeti ve Eserleri”, 124.
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9- Resdil-ii Sihdb Efendi: Bu eser, makalemizin konusu olan Risdle f7
ma'‘na’l-igra adh risaleyi de iceren ve toplamda 72 risale barindiran, tamami
Hafaci'ye ait bir mecmuadir. Eserin yazma niishasi, Tiirkiye Yazma Eserler
Kurumu Baskanligi'na bagh Siileymaniye Kitiphanesi'nin Murad Molla
boliimiinde, 01836-047 demirbas numarasiyla kayithdir. Eserdeki
risdlelerden 31'i Arap dili ve edebiyati lizerine olup, bu risalelerin basliklari
ise su sekildedir:

e Kaydii'l-Evabid fi Mithimmati'l-Fevdid/ Risdle fi I'rabi
el-Hamdii li'llGh

e Risdle fi'l-fark beyne’l-faili’'l-hakiki ve’l-faili'l-Itigavi

e Risdle fiiskal fi makamati’l-Harirt

e Risdle fiizdfeti Sehri Ramazan

e Risadle fT bindi hardm ve ma fihi

e Risale fi kavli seyyid es-sind min enne nisbete’l-sasira
ila miidrakatiha

e Risdle fT kavlihim leyse’t-tayyib illa’l-misk

e Risadle T lugaz nahvi

e Risdle fi kavlihim tahiyyetiin beynehiim darbun
veci'un

e Risdle fi'l-gayati’l-mebniyye ale’z-zamm

e Risdle fi beyt li-Urve b. Verd

e Risadle fi’l-huritifi’l-zevlekiyye

e Risadle fT'-ta‘diye li’l-mef'iil ve ma‘ndhu

e Risdle fi'l-izdfet ve mad yete‘alleku bi-hd fi izdfeti
Fatihati’l-Kitab

e Risdle fT umimi’'n-nekrati’l-menfiyye bi-ld

e Risadle fT kavlihim eraeyte

e Risdle fi ta'diyeti f'ili’t-teacclib

e Risdle fi inne-ma ve ahvaliht

e Risdle fi hiikmi'l-kalb fi't-tasrif

e Risdle fima'na’l-igra

e Haldvetii'l-hall fi'l-atf ale’l-mahall

e Risale fT vukii haysii mevsileten

e Risale f7 tesbihi’s-sey'bi-ismihi

e Risdle fi ma‘na'l-kiill

e Risdle fima‘na’l-ima inde’l-lidebad

e Risdle fi nasbi vahdehii

e Risale fi tesniyeti lafz1 Omr

e Risdle fi ma‘na’z-zartret ve i'mali ismi'l-fd'il el-maziye
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e Risale f7 tahkiki kavlihim Fadlan

e Risdle fi md yete‘alleku bi-tefhimi’l-ldm fi nahve’s-
saldt

e Serhu kasideti’l-Ceymiyye li-Ibn Fariz.

Geri kalan risalelerden besi siyer, altis1 kelam, biri hadis, ikisi fikih ve biri
de mantik ilmi alaninda kaleme alinmigtir.2>

1.4. Vefat1

Hafaci, iistlendigi tiim gorevlerin ardindan, 6mriiniin geri kalan kismini
eserler kaleme alarak gecirmistir. Sonu¢ olarak, 3 Haziran 1659 tarihinde
Kahire'de vefat etmistir.26

2. Risdle Fi Ma‘na’l-igra Adh Risalenin Ozellikleri
2.1. Eserin Miiellife Nispeti

Bu risadlenin yer aldig1 eserin ilk sayfasinda, eserdeki tiim risalelerin
Sihab Efendi'ye ait oldugu belirtilmektedir. Dolayisiyla, risalenin
mukaddimesinde veya ferag kaydinda miiellifin ismi yer almiyor olsa da eserin
ilk sayfasindaki bu bilgiye dayanarak, risdlenin Hafacl'ye ait oldugu tespit
edilmistir. Bu durum, risalenin miiellifine dair belirsizligin giderilmesinde
onemli bir kaynak teskil etmektedir

2.2. Eserin Telif Sebebi

Miiellif eserin mukaddimesinde eseri nicin telif ettigine dair herhangi bir
bilgiye yer vermemektedir. Ancak igra ve isim-fiiller konusunun nahivciler
arasinda tartismali olmasi dikkate alinarak o dénemde de kendisine sorulan
bir soru tizere bu risaleyi kaleme alma ihtimali s6z konusu olmus olabilecegi
distiniilmektedir.

2.3. Eserin Konusu, Onemi ve Degerlendirmesi

Arapcada “s)2¢)” kelimesi “s % s 5¢1” fiilinin mastar1 olup “J»” babindan
gelmektedir. Kelime anlami ise tesvik etmek, sevk etmek, kiskirtmak,
yonlendirmek, tutkun olmak ve diiskiin olmak manalarina gelmektedir.2”
Istilahda ise Igranin, Arap dilcileri tarafindan farkh tarifleri yapilmistir; ibnii’l-

%5 Hafadi, Resdil-ii Sihidb Efendi (Murad Molla, 313144),109-110.

26 Muhibbi, Huldsatii'l-eser, 1/343; Keskin, “Sihabiiddin el-Hafaci: Hayatr, fImi Sahsiyeti ve Eserleri”, 112.

27 Ebir'l-Fazl Cemaliiddin Muhammed b. Miikerrem Ibn Manzir, Lisinii’l- ‘Arab (Beyrut: Daru Sadir, 1414),
15/121;Habip Uz, Arap Siirinde Tahzir ve Igramn Uslup Bakumindan Incelenmesi (Karaman: Karamanoglu
Mehmetbey Universitesi Sosyal Bilimler Enstitiisii, Yiiksek Lisans Tezi, 2021), 46.
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Hacib séyle tarif etmistir: “Fiili daima gizlenen mensib isimlerdendir.”?8 ibn
Malik ise igrayi: “Muhdtabi tesvik etmek amaciyla gizli bir fiilinin mefulti bihi
olarak zikredilen kelimedir.”?® seklinde ifade ederken, Ibn Hisam, igranin
tarifini soyle yapmustir: “Igr@ karsi tarafi giizel bir seyi yapmasi igin
uyarmaktir.”3® ibn AKil de eserinde igranin tarifini su sekilde yapmistir:
“Ovgiiyti celbeden bir durumu muhdtaba emretmektir.”3! Siiy(ti ise igrayn: ”éj—ff
fiilinin takdiri ile mensib olan isimdir.”3? diyerek tanimlamistir. Sabban da
eserinde bir dnceki tarifin aynisini yapmistir.33 Hafacl'ye gelince, o ise igranin
sozliik anlamini nahivcilerle ayni sekilde belirtmekle beraber terim anlaminin
ise bazi1 6zel kaliplarla bir seyi zorunlu kilmak, bir seye tesvik etmek anlamina
geldigi ifade ederek bu konuda bir farklilik arz ettigi goriilmektedir. Hafacl'nin
taniminin 6nceki nahivcilerin tanimindan farki sudur:

a) Onceki nahivciler igranin sadece muhatab: tesvik amaciyla sinirh
oldugunu soylerken Hafacl tesvik yaninda zorunlu bir eyleme yoneltmek
anlamini da ilave etmistir.

b) Nahiv kitaplarinda igra kaliplar1 genellikle daginik bir sekilde ele
alinirken, Hafaci bu konuyu daha derli toplu bir bigimde sunmustur. Eserinin
ad1 Risdle fi ma‘na’l-igra olmasina ragmen, miiellif bu baslik altinda igradan
ziyade zikrii'l-ciiz ve iradetii’l-kiill usuliiyle isim-fiilleri ele almistir. Clinkii igra
ustli, ¢ogunlukla isim-fiillerle gercgeklestirilen bir yapidir. Bu baglamda,
Hafaci'nin eserinde, igra kavraminin anlasilmasinda isim-fiillerin roli ve
kullanimi iizerinde durulmus, igra usuliiniin dilsel yapilar1 daha sistematik bir
sekilde aciklanmistir. Arap dili ve nahiv ilmi agisindan bakildiginda, Hafaci'nin
bu yaklasimi, konunun daha anlasilir ve diizenli bir sekilde ele alinmasina
olanak tanimaktadir.

isim-Fiiller “ Jw¥) slewl” : isim-fiiller, yapilar1 bakimindan fiillerin
ozelliklerini tasimazlar; ancak fiil anlaminda kullanilabilirler.3* Bu

28 Ebii'l-Hasen Muhammed b. el-Hiiseyn b. M{isa b. Muhammed es-Serif er-Radi, Serhii’r-Radi ala’l-Kafiyeti
Ibni’l-Hacib (Bingazi: Camiatu Garyounis, 1996), 1/577;Uz, Arap Siirinde Tahzir ve fgrﬁnzn (]slup Bakimindan
Incelenmesi, 50.

2%  Eb(i Abdullih Cemaliiddin Muhammed b. Abdulldh ibn Malik et-T4i, Serhu’l-Kéfiyeti’s-sifiye (Mekke:
Cami‘atii Ummi’l-Kura, 1982),2/42;Uz, Arap Siirinde Tahzir ve igrﬁnzn Uslup Bakimundan Incelenmesi, 50.

% Eb{i Muhammed Cemaliiddin Abdullah b. Yiisuf Ibn Higam en-Nahvi, Evzahu'l-mesdlik ‘il Elfiyyeti Ibn Malik,
ngr. Muhammed Muyhiddin Abdiilhamid (Beyrut: Mektebu’'l Asriyye, 2003), 4/74;Uz, Arap Siirinde Tahzir ve
fgrﬁnln Uslup Bakimindan Incelenmesi, 49;Uz, Arap Siirinde Tahzir ve igrdnln Uslup Bakimindan Incelenmesi, 50.

31 Ebi Muhammed Bahaiiddin Abdullah b. Abdirrahman b. Abdillah fbn AKil, Serhu Elfiyyeti Ibn Malik, nsr.
Muhammed Muhyiddin Abdulhamid (Dimagk: Daru’l-Fikr, 1985), 4/4/301; Uz, Arap Siirinde Tahzir ve I Sramn
Uslup Bakimindan Incelenmesi, 50.

32 Ebii'l-Fazl Celaliiddin Abdurrahman b. Ebi Bekr es-SiiyGti, Hem u'l-hevami’ fi serhi cem’i’l-cevdmi’ (Beyrut:
Miiessesetii'r-Riséle, 1992), 3/27;Uz, Arap Siirinde Tahzir ve fgrﬁnzn Uslup Bakimindan Incelenmesi, 50.

3 Ebir'l-irfan Muhammed b. Ali Sabban, Hésiye ‘ald serhi’l-iigmiini menhecii’s-salik ild Elfiyyeti Ibn Malik hagiyetii’s-
Sabban (Beyrut: Daru'l-Fikr, tsz), 3/3/188; Uz, Arap Siirinde Tahzir ve fgrﬁnzn Uslup Bakimindan Incelenmesi, 50.

3  Mustafa Galayani, CAmifi‘d-Durilsi-l Arabiyye (Beyrut: Mektebetii Asriyye, 1994), 155; Bolat Emrah, Arap
Dilinde Isim-Fiiller ve Kur'an Semantigine Etkileri (Erzurum: Atatiirk Universitesi Sosyal Bilimler Enstitiisii,
Yiksek Lisans Tezi, 2022), 51.
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ozelliklerinden otiirti, dil alimleri isim-fiillerin hangi grupta yer almasi
gerektigi konusunda farkli gorusler ileri siirmiislerdir. Hafacl, eserinde bu
farkli gorusleri ele alarak, isim-fiillerin dilbilimsel siniflandirilmasina dair
ortaya ¢ikan bu cesitliligi tartismistir. Arap dili ve nahiv ilmi ac¢isindan, isim-
fiillerin fiil anlamin tasirken fiil 6zelliklerinden yoksun olmalari, dilin yapisal
ve anlam iligkilerini anlamada 6nemli bir mesele teskil etmektedir. Hafaci'nin
bu konudaki agiklamalari, isim-fiillerin dogru bir sekilde siniflandirilmasina
yonelik 6nemli bir katki sunmaktadir.

a) Isim-Fiillerin Kisimlari

1. Zaman Bakimindan isim-Fiiller: Emir, Mazi ve muzari olmak tizere
lice ayrilirlar. Risalede gecen (08%) (farkll oldu) mazi isim-fiile, (%32)
=(J«b))ise (yavas ol) manasinda emir isim-fiile 6rnek teskil eder, (335)'nin ayni
zamanda mastar olarak da kullanimi1 mevcuttur.

2. Kékeni Bakimindan Isim-Fiiller:

Miirtecel ve Menkil isim-fiiller olmak tizere ikiye ayrilmaktadir.

a) Miirtecel isim-fiiller: Baska bir kokten dontstiirilmemis yani
dogrudan isim-fiil seklinde kullanimi olan isim-fiillerdir ve sema‘i’dirler.
Ornek; (&52) (farkh oldu), (&%) (Ne kadar da uzak!).

b) Menkil isim-fiiller: Oncesinde farkli bir mana da kullanilan kelimeler
veya kelime gruplarindan nakledilen isim-fiillerdir. Menkl isim fiiller car-
mecrurdan, zarflardan veya mastardan nakledilebilir.3> Menkil olan isim-
filller semai‘dir. Kiyas kabul etmeyip sadece Araplardan isitildigi haliyle
kullanilirlar. Ayrica tiim zarflarin isim-fiil olarak kullanimi yoktur. Sadece
daha 6nce kullanildig1 nakledilen zarflar isim-fiil olarak kullanilabilir.

1- Car-Mecrurdan Nakledilen Isim-Fiiller: Ash car-mecrur olan isim-
fiillerdir, kullanimlar1 semai‘dir. Bu harf-i cerler muttasil zamirlerle beraber
kullanilir ve emir fiil anlamina gelirler. (135 i) (Zeyd'i takip et) ciimlesi isim-
fiilin bu tiiriine 6rnektir. (i) ( tut, simsiki saril, sana gereklidir) miiteadd1 bir
isim-fiildir ve (&3 (o 83) (Zeyd’i basindan yakala) ve (2\.2331) (tut)
manasindadir. Bu anlama gore harf-i cer ve mecrur gizli bir fiilin mefulii bih
gayri sarihidir. Fakat fiil hazfedilmis harf-i cer ve mecrur ise bu fiilin yerine
ikame edilmistir. Boylece artik harf-i cer ve mecrur hazfedilen o fiil yerine
amel etmektedir.

2- Zarftan Nakledilen Isim-Fiiller: Bunlara muzaf isim-fiil de
denilmektedir. Bunlarin asli zarftir. (133 &die) ciimlesi ash zarf olan isim-fiillere
ornektir. (dxic) miteaddi bir isim-fiildir (& e 533) (onu yaninda tut)

% Eymen Abdiirrezzak Sevva, Mu'cemu Esmdi’l-Efd’li Fi'l-Lugati’l-Arabiyyeti (Dimask: Matb(ia’t Mecmei'l-
Lugati’l-Arabiyyeti, 2006), 19; Emrah, Arap Dilinde Isim-Fiiller ve Kur‘an Semantigine Etkileri, 47.
4
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anlamindadir. Zarf olan isim-fiillerden olan (& 53) de aym sekilde miitaddi olup
(33) (al) manasina gelebildigi gibi ayn1 zamanda ()ab) (Gecik, geri dur)
manasinda lazim da olabilir.

Eb{ Osman Bekr b. Muhammed b. Habib el-Mazini (6. 249/863)3¢ ise

(133 &tle) (Zeyd'i takip et) ifadesinin ashimin (S8e &e 34) oldugunu yani
(&3 iga) manasima geldigini ifade etmistir. Burada (%)’ ye ({+) manasin,
(&838)'ye (&) manasi vermistir. Yani (135 ile M) (Zeyd'i iist tarafindan
yakala) manasina geldigini ve ((») harf-i cerinin hazfedildigini séylemistir.
Clinkdi fiil cogu zaman bir harf-i cer ile mefuliin bihini alir. Sonra bizzat kendisi
mefulii bihe miiteadd? olur yani 6nce harf-i cer hazfedilir sonra isal yapilir. ( 34
1333 ile) (Zeyd'i tist tarafindan yakala) 6rneginde (.=)’'nin harf-i cer degil ash
itibariyle (&%) anlaminda zarf isim olduguna isaret ediyor. Zarf oldugundan
dolay1 basina ((») harf-i ceri gelmesi gerektigini fakat fiillerde hazf-i 1sal
durumu ¢oke¢a gergeklestigi icin buradaki zarf olan (=) dan da (¢=) harf-i
cerinin hazfedildigini belirtmektedir. Ardindan (33) kelimesine de gerek
kalmadigini ifade etmistir. Ornegin (24b 53)) ciimlesinde de (033!) (sakin)
fiiline ihtiya¢ kalmamstir. Adeta (4) lafz1 s6z konusu fiilin manasi icin
vazedilmistir.

Ayrica (&4) kalibi disindaki yerlerde de fiilin hazfedilmesi caizdir.
Ornegin car ve mecrurdan nakledilen isim-fiillerden olan (&i&3) lafzi ise ({«331)
(saril) ve (%) (tut) fiillerinin manasi icin vazedilmistir. Fakat (24 asli
itibariyle gizli bir fiilin mefuli bihi oldugu i¢in nahivciler bu lazfi ismi-filler
icerisinde zikretmemislerdir.

3- Mastardan Nakledilen isim-Fiiller: Risaledeki (335) isim-fiili ( 2331)-(
1335]) mastarindan alinmistir. Ziyade harfler atilarak, ism-i tasgir yapilmistir.37

3. Kiyasi Isim-Fiiller:

(J=8) vezninde yapilan ve emir kipinde olan isim-fiillerdir. Isim-fiillerden
semal’ olmayan tek tirdir. “Miistak isim-fiil” veya “ma‘dll isim-fiiller olarak
da adlandirilir.. Ornek; (J¥) (asagl in) manasindaki (J%') emir fiilinden
tiiretilmistir.38

4. Isim-Fiile Benzeyen Kelimeler:

Sibih fiiller, fiil gibi tesir eden isimlerdir. Gerekli sartlarin saglanmasi ile
diger kelimelere etki edebildikleri i¢in isim-fiil olarak adlandirilmistir. Bunlar,
isim-fiiller gibi isim olduklar1 halde fiil gibi etki ederler.3® Ornegin (L))

3% Ayrmtili bilgi igin bk. Hiiseyin Elmali, “Ebi Osman El-Mazini”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi
(Istanbul: Tiirkiye Diyanet Vakfi, 1994), 209-210.
% Emrah, Arap Dilinde Isim-Fiiller ve Kur'an Semantigine Etkileri, 49.
%  Abdulgani Dakr, Mu cemu’l-Kava'idu’l-Arabiyye Fi'n-Nahvi ve’t-Tasrif (Dimagk: Daru’l- Kalem, 1986), 43-44;
Emrah, Arap Dilinde Isim-Fiiller ve Kur'an Semantigine Etkileri, 49.
% Emrah, Arap Dilinde Isim-Fiiller ve Kur'an Semantigine Etkileri, 52.
4
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(vurmak) aslinda mastardir fakat isim gibi muamele goriir ve (& =l) (dov)
manasina gelmektedir. Yine ayni sekilde (&_%=) (vuran) kelimesi ism-i faildir.
Fakat muzari fiil manasinda da olabilir.

Zikredilen isim-fiil kaliplari, kelimenin ti¢ ana unsuru olan isim, fiil ve
harf kategorilerinden ayr1 degildir; ancak tasrif agisindan bazi farkhliklar
gostermektedir. Bu farkliliklar, miizekkerlik ve miienneslik, miisennalik ve
cemiyet ile zamirin gizlenmesi gibi dilbilgisel unsurlarda kendini gosterir.
Ornegin, fiillerde tesniye, cemiyet ve zamir alabilme gibi ozellikler
bulunurken, isim-fiillerde bu o6zellikler s6z konusu degildir. [sim-fiiller,
fiillerin aksine, bu tiir dilbilgisel degisimlere tabi olmazlar. Bu durum, Arap dili
ve nahiv ilmi agisindan 6nemli bir inceleme alani sunar ve isim-fiillerin yapisal
ozelliklerinin daha belirgin bir sekilde ortaya ¢ikmasina olanak tanir.

AAAAA

Miiteaddi ve lazim olan ismi-fiillerde genel kural bunlarin
semai‘oldugudur. Zarftan nakledilen isim-fiillerden olan (&ik) ve (&kic)
nahivcilerin ¢ogunluguna gore semai‘dir. Ancak Kifeli nahivciler ve Kisai'ye
(6. 189/805)%0, gore bunlar kiyasidir. Kafeliler (&) ve (&) kaliplarii kiyasi
kabul etmeyip, bir nevi bunlara itibar etmemisler ve semai‘ kabul edilen tiim
seylerde kiyas yiiriiterek adeta kiyasin ¢ercevesini daha da genisletmislerdir.
Zira sazlan bile kiyasi yapacak bir diisiinceye sahip olduklari icin bunlar1 da
kiyasi olarak kabul etmislerdir.

6. Isim-Fiillerin Miiteaddiligi ve LAzimlig1 Meselesi:
Risalede gecen (353) (geri dur) ve (&) (defol!) isim-fiilleri Araplardan
sadece l1azim olarak duyulmustur. Fakat Kifeliler (&) ‘ye (&) (tut) anlami

vererek miiteaddi olmasini caiz gormislerdir. Eger gercekten bdyle bir
kullanim varsa bunun kabuliinde bir sorun meydana gelmeyecektir.

Kife nahviyle, lugat sahalarinda otorite olan Ibnii’s-Sikkit (6. 244 /858)41
(€L53) (albuyur) ,(&e) (kendine sahip ¢ik) ve (&¢) (al) isim-fiillerinin
miiteaddilerden olup (3'5) (al) manasina geldigini isaret ederken, (&i&x)
(Yerinde dur)'nin (535) (geri dur), (@32)'nin (2 3 533)) (dikkat et) anlamina
geldigini ve lazimlardan oldugunu ifade etmistir.

Kife nahiv mektebinin kurucusu sayilan Kisal (135 &l ) (Sen Zeyd
gibisin) ifadesinin (¢5%%)) (Zeyd'i bekle) manasina geldigini belirtmistir.

4 Ayrmtili bilgi igin bk. Tayyar Altikulag, “Kisai, Ali b. Hamza”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi
(Ankara: TDV Yaynlari, 2002), 26/69-70.

4 Ayrmtili bilgi igin bk. Nasuhi Unal Karaarslan, “Ibnii’s-Sikkit”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi
(1stanbu1: TDV Yaynlari, 2000), 21/210-211.

i

Universal Journal of Theology, Volume: 1X, Issue: 2 (December 2024)



%

55 | Harun ABACI & Selma TURAN

Ayrica Kisal ve ismi-fiillerin ¢gogunlugunun emir olarak gelmekte iken
(&lgi) (Uzak oldu), (OE2) ( Farkl oldu)ve (3) (uzak oldu) érneklerini vererek,
bunlarin ise mazi (haberl) manada geldigi bilgisini vermistir.

7. Ismi-Fillerin Emr-i Gaibligi Meselesi:

Ismi-fillerin emr-i gaibi ise kullanilmamistir. Ciinkii ismi-fiiller sadece
emr-i hazir veya mazi sekilde gelirler. Ornegin (133) diyerek (1) &iad)
anlaminin verilemeyecegi gibi (135 4ie) de diyerek (&ie) manasi verilemez.
Clinki ismi-fiiller emr-i gdip olamaz. Sibeveyhi (6. 180/796) 42 el-Kitdb'inda,
hazif ¢ok fazla oldugu icin ismi-fiillerin emr-i gaip olarak kullanilmadigini
soyleyerek bu gorisii desteklemistir. Ayrica Sibeveyhi dili fasih olan
Araplardan isitildigine gore (345 4de) (adami yakalasin, o) 6rnegini gaibe
tesvik anlamina geldigini bunun ise ¢ok nadir bir kullanim oldugunu
zikretmistir. Ciinkii bir sey hazfediliyorsa orada her zaman yaygin kullanim
esas alinir. Yaygin kullanim ise emr-i hazirdir.

8. Ismi-Fiillerin Miitekellim Sigada Olup-Olmamas1 Meselesi:

Miellifin degindigi bir diger konu ismi-fiillerin mitekellim sigada
gelememesidir. Yani muhataba emir olarak (133 &) denilmez. (&)
denilmelidir. (135 &) denildigi zaman muh&taba emir olarak (4 <) (onu
bana getir yani Zeyd’'i) manasina gelmektedir.

ibn-i Hardf en-Nahvi (6. 609/1212)%3 ise (34 4ile) ifadesinin muhataba
yonelik bir emir oldugunu ve (& 345 55231 (0 adami “Zeyd'i”
olarak yakalayin) manasinda yorumlamistir. Ciinkii ona gore gaibe emretmek
aslinda muhataba yoneliktir yani muhataba ulastirilmak tizere yapilmis bir
emirdir. Buna gore (1s3% %3 & yial) (Zeyd, Amr'1 dévsiin) ifadesini (4 sl 41 J§)
(Zeyd’e, Amr’1t dévmesini s0yle) manasinda yorumlamistir. Bu durumda iki
fiilin gizlenmesi sebebiyle ¢ok fazla hazf gerekir. Sadece meful ile yetinilmesi
durumundaysa muhataba yonelik emir olup- olmadig1 yoniinde karisiklik

bizim adamimiz

ortaya cikar.

Bu sebeple Sibeveyhi ise (%) «de) ve (125 &) ifadesini kiyas: dikkate
alarak ciiz gormemis ve Araplardan az isitilmis olan (3 345 42 (Bizi takip
etmesi i¢in 0 adami yakala) érnegindeki (4le) ve {pally ailsé ity a1 a5} “Kim
giic yetiremezse ona oruc gerekir.”44 hadisindeki {48} isim-fiilini sazliktan

2 Ayrmtih bilgi igin bk. Mehmet Resit Ozbalikg1, “Sibeveyhi”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul:
TDV Yayinlari, 2009), 37/130-134.

4 Ebii’l-Hasen Cemaliiddin AR b. Ydisuf b. ibrAhim b. Abdilvahid Kifti, [nbahii’r-ruvét ‘ald enbdhi’n-niihdt, thk.
Muhammed Ebii’'l-Fazl ibrahim el-Misri (Kahire: Daru’l-Fikr Arabi, 1982), 3/192. ibn Haruf Randa halkindan
ve eski adiyla Igbiliye olarak bilinen Ispanya'nin giineyinde Endiiliis bolgesinde yaklastk bes asir fslam
hakimiyetinde kalan ve giiniimiizde Sevilla adiyla anilan sehrin énemli bir alimidir. Bu alim iilkesinde
grameri okuyup ustalastiktan sonra Endiiliis sehirlerini gezmistir. Gittigi sehirlerdeki insanlara ilmi fayda
saglamustir. Sibeveyh’in kitabina yazmug oldugu serh ise olduk¢a 6nemlidir.

4 Eb{i AbdillAh Muhammed b. ism4il b ibrahim el-Cu’fi Buhari, el-Camiu’s-Sahih, thk. Elbaga Mustafa (Dimegk:
Darii'l-Yemame, 1993), “Nikah”,3 (N0.4778).
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kurtarmak icin (Ona orug¢ tutmasi gerektigini gosterin ve ona rehberlik yapin)
seklinde bu sekilde yorumlamistir.

Selevbin (6. 645/1247)45, bu tevilin bir hata oldugunu zira bu durumda
baska bir saza diisecegini iddia etmistir. (Ona orug tutmasi gerektigini gdsterin
ve ona rehberlik yapin) manasinda yorumlanmasi durumunda ayni manada iki
meful alir. Giinkii {48} (orugtaki) zamir dinen miikellefe aittir.

S6z konusu hadiste evla olan goriis soyle denilmesidir: Emir
muhataplara yoneliktir. Giinkii {&s ¢l o4} ifadesi emrin muhataplara
yonelik oldugunu gosteriyor. {&kil o)} ifadesinde fiil dogrudan muhataba
yonelik iken {3 gLl o2} de ise fiilin faili gaiptir ama gaip bile olsa mefuliin
bih gayri sarihi olan {5 oldugu icin emrin muhataba yonelik oldugu
anlasilmaktadir.

9. Ismi-Fiillerin Mefuliiniin One Ge¢gmesi Durumu:

Basralilarin goriistine gore ismi-fillin mefulii 6ne gecemez. Ciinkii ismi-
fiil zaten zayiftir ve tasrifi de yoktur.

Zira ismi-fiillin mefuliiniin 6ne ge¢me durumu Araplardan da
duyulmamis ve bdyle bir kullanim menedilmistir. Ancak Kisal Cenab-1 Hakk’in
Nisa suresinin 24. Ayetini § &8le & QUGS ) . (Bunlar) iizerinize Allah'in emri
olarak yazilmistir..” delil getirerek caiz gormiistiir ciinkii Kisai ayetteki ()
ifadesini ismi-fiil olarak kabul etmistir. Kisai'nin getirdigi diger delil su siir
iledir:

S5 5 (550 il e
“Ey bahseden kisi benim kovami al.” 47

Kis4i, beyitteki (¢ s2) kelimesinin basinda mukadder bir (3w/) veya (34)
var olup (g2 24)) (benim kovami doldur) veya (s 3) (benim kovam al)
manasinda tevil etmistir.

Sibeveyhi ise § 4 JUS kifadesini, gizli bir fiilin mastari olarak yorumlamis
ve bu mastarin yerine (é}il), (3), (&=2%) ve (&X) gibi bir fiil takdir etmistir.
(Xle) ifadesini ise (1<) (kitap kelimesine) miiteallaktir veya mukadder (éji!)
fiilini tekit ediyor seklinde tevil etmistir. Sibeveyhi'nin bu gorisi (ssh)
kelimesini haber olan (&%) kelimesine miibteda kilmak daha evladir
yoniindedir. Yani haberin miibtedas1 yapmak yerine bu sekilde takdiri daha

45 Ayrmtih bilgi igin bk. Mehmet Resit Ozbalikg1, “Selevbin”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul:
TDV Yayinlari, 2010), 38/493-494.

4 Kur'dn-1 Kerim Medli, cev. Halil Altuntas - Muzaffer Sahin (Ankara: Diyanet Isleri Bagkanlig1 Yaynlari, 2011),
en-Nisa 4/24.

47 Eb{i Bekr Muhammed b. Hasen Ibn Diireyd, Cemheretii’l-Luga, thk. Remzi Miinir Baalbeki (Beyrut: Darii’l-Ilm
li'l-Melayin, 1987), 1/1/574; Ayrintili bilgi i¢ib bk. Serhi Saib-i Tebrizi, 270. Eb{i Said el-Hasen b. Abdillah b.
Merziiban Sirafi, Serhu Kitdbi Sibeveyhi, thk. Ahmed Hasan Mehdelavi (Beyrut: Darii’l-Kiitiibi’l-llmiyye, 2008),
2/2/153.
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uygun gérmektedir. Bu yiizden Sibeveyhi (&e 1333) demeyi uygun gérmemistir
ancak fiilin idmar1 konusunda zikrettigi gibi onu nasb eden bir fiil mukadder
edilirse bu durumda caiz olabilecegini ifade etmistir.

Ibn Har(if un yukarida yer verilen goriisiine gére amel etmeyen bir seyin
tefsir edilmesinin de caiz goriilmesi hatadir. Yani ismi-fiile 6ncesinde amel
etmedigi icin O, ismi-fiilin bizzat kendisiyle fiil takdir edilmesini hata olarak
gormektedir. Hafaci bu konuda bir tartismanin da varligina ve konunun
Satib?’nin(6. 790/1388)48 Elfiyye Serhi*°nde ayrintili bir sekilde ele alinacagini
zikrederek risaleyi bitirmistir.

2.4. Eserin Usliibu ve Kaynaklari

Makalede ISAM Tahkikli Nesir Esaslar1 takip edilmistir. Metinde
varaklarin 6n yuzi, varak sayisindan sonra Arapga vech kelimesinin ilk harfi
olan [ s] harfi ile arka ytizii ise zahr kelimesinin ilk harfi olan [ %] harfi ile
belirtilmistir.50

Hafaci, eserin mukaddimesinde ya da baska bir boliimiinde faydalandig:
kaynaklari toplu bir sekilde zikretmemistir.

Hafaci’nin kaynaklardan nakilde bulunma sekillerini soyle ifade
edebiliriz: Risalesinde kaynaklar1 ve miellifleri genellikle meshur isimleriyle
zikretmistir. Bunun yaninda bazen sadece kitabin veya sadece miiellifin ismine
yer vermis ve risalesinde istishadlarda bulunmustur.

2.4.1. Ismi Zikredilen Kitaplar

Hafaci'nin risalesinde atifta bulundugu temel eser Sibeveyhi tarafindan
yazilan ve Kitdbii Sibeveyhi diye de bilinen, Arap gramerine hakkinda
glinlimiize ulasan ilk eser olan el-Kitdb'dir. Atifta bulundugu ikinci kitap ise
Satibi'nin, el-Makasidii’s-sdfiye fi serhi’l-Huldsati’l-kafiye dir.

2.4.2. Gorusleri Nakledilen Ekoller

Risalede sadece Kiife ve Basra ekoliiniin goriislerine yer verilmistir.

2.4.3. Goriisleri Nakledilen Alimler

MazinTnin zarftan nakledilen isim-fiiller, Basra nahiv ekoliiniin en
onemli temsilcisi olan Sibeveyhi'nin ismi-fillerin emr-i gaibligi, miitekellim
sigada olup-olmamasi, mefulliniin 6ne ge¢cmesi konularinda gorislerine yer

48 Ali Hakan Cavugoglu - Ahmed Reystini, “Ibrahim b. Miisa Satibi”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi
(Istanbul: TDV Yayinlari, 2010), 38/373-375.
4 Ayrintih bilgi icin bk. Ebt Ishak ibrahim b. Miisd b. Muhammed es-Satibi, el-Makdsidii’s-sifiye fi serhi’l-
huldsati’l-kifiye, thk. Muhammed es-Seyyid Osman (Beyrut: Darii’l-Kiitiibi'l-[lmiyye, 2007), 5/492-527.
50  Mustafa Salim Giiven, “Sacaklizide Mehmed Marasi’'nin Riséletii’r-Raks Adli Eserinin Tahlil ve Tahkiki”,
Pamukkale Universitesi [lahiyat Fakiiltesi Dergisi 7/1 (2020), 917.
4
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verilmistir. Kife nahiv ekoliiniin kurucusu sayilan Kisai’nin isim-fiillerin

AAAAA

zikredilmistir. Ibn-i Har(f 'un ise ismi-fiillerin miitekellim sigada olup-
olmamasi, mefuliiniin 6ne ge¢cmesi durumundaki ifadelerine yer verilmistir.
Selevbin’in ismi-fiillerin miitekellim sigada olup-olmamasi, Sikkit'in ise isim-
fiillerin miiteaddiligi ve 1azimlig1 meselesindeki ifadeleri izah edilmistir.

2.5. istighad Tiirleri

Bir dilbilimcinin giivenilir olmasinin sartlarindan birisi de savundugu
iddiay1 delillendirebilme vasfina sahip olmasidir. Hafacl de Risdle fi ma‘na’l-
igrad adli risalesinde diger dilbilimcilerin yaptig1 gibi istishadlara yer vermistir.

2.5.1. Kur’an-1 Kerim’den Yapilan Istishadlar

Kisai, isim-fiillerin mefuliiniin 6ne gecebilmesi durumuna delil olarak
Kur’an-1 Kerim’den istishddda bulunmustur. Bu konuya delil olarak da <3Sy
o%eiﬂc & “(Bunlar) iizerinize Allah''n emri olarak yazilmistir.”>! Aayetini

zikretmistir. Cinkii Kisai ayetteki (x) ifadesini ismi-fiil olarak kabul
etmistir. Sibeveyhi ise (X&) ifadesini gizli bir fiilin mastar1 olarak tevil
etmisgtir.

2.5.2. Hadislerden Yapilan istishadlar

Sibeveyhi, ismi-fiillerin miitekellim sigada olmas1 gerektigini ifade
etmistir ancak:

A e e ol Giadly ¢ yiaill Gl 438 oz 550 Sl s gL (e ) S 1)
{£le5 40 435 clitally aid il

“Ey gengler toplulugu! Evlenme imkani bulanimiz evlensin. Cilinku
evlenmek, gozii haramdan cevirmek ve iffeti korumak icin en iyi yoldur.
Evlenme imkani1 bulamayan da orug tutsun. Ciinkii orucun, kisi icin sehveti
kesme ozelligi vardir.”52 hadisinde {458 ifadesini sizlik durumundan
kurtulmasi icin (ona orug tutmasi gerektigini gésterin ve ona rehberlik yapin)
seklinde yorumlamistir.

2.5.3. Siirlerden Yapilan istishadlar

Kisai, isim-fiillerin, mefuliiniin 6niine ge¢mesine delil olarak siir ile
istishadda bulunmustur:

51 Kur’an-1 Kerim Meili, en-Nisa 4/24.
52 Buhari, el-Cdmiu’s-Sahih, “Nikah”, 3 (No0.4778); Ebi Abdillah Muhammed b. Ismail b. Ibrahim el-Cu’fi Buhari,
Sahih-i Buhari Tercemesi, cev. Mehmet Sofuoglu (Ankara: Otiiken Yayinlar, 2013), 11/234.
]
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1S5 53 (5 5l il e
“Ey bahseden kisi benim kovami al.” 53

Siirdeki (s s2) kelimesinin basinda mukadder bir (3w) veya (4) fiilinin
oldugunu (g s 34)) (benim kovami doldur) veyahut (¢ &) (benim kovami
al) anlaminda yorumlamistir.

2.6. Yazma Niishanin Ozellikleri

2.6.1. Murad Molla Niishasi

Risdle fi ma‘na’l-igra adli bu niisha Stileymaniye Kiitliphanesi, Murad
Molla Koleksiyonu 1836 numarada 205x150-140x65 mm.ebatli, nesih ile
yazilmis, 23 satirlhh 109b-110b varaklar arasinda tek ciltlik mecmuada yer
almaktadir. Basliklar kirmizi miirekkeple yazilmistir.>4

3. Tahkikli Metin Nesrinde izlenilen Yontem

1- Nesir ¢alismalarinda emsal bir usil ortaya koymasi ve hem belirgin
hem de 6l¢iinlii esaslar getirmis olmasi dolayisiyla, bu calismamizda ISAM
Tahkikli Nesir Esaslarina bagh kalinmistir.

2- Arastirmalarimiz sonucunda risadlenin sadece bir niishasina
ulasabildigimiz icin bu calismada herhangi bir rumuz kullanilmayacaktir.
Clinkl bu niishanin mukayese edilebilecegi bagka bir niishaya ulagilamamaistir.

3- Risalede karisiklia sebep olabilecegi diisiiniilen bazi kelimeler
harekelenmistir. Bunun yaninda risalede yer alan ayet-i kerimelerin, hadis-i
seriflerin, siirlerin ve beyitlerin de tamamina yakininin harekelenmesine 6zen
gosterilmistir.

4- Tespit edilen niishada sehven yazildig1 algis1 olusturan bazi hatah
kelimeler tespit edilerek metinde dogru sekliyle yer verilmis bunun yaninda
dipnotta da hatali olan yazim sekli belirtilmistir.

A Ny

5- Hafaci’nin risalesinde isimlerini zikretmis oldugu dilciler, biyografi ve
tabakat eserlerinden yararlanilarak, dipnotlarda ve basvurdugu temel
kaynaklar kisminda zikredilmistir.

6- Risalede yer alan hadis ise {} parantez icgerisine alindiktan sonra
terciimesi verilmistir. Kaynagi da dipnotta belirtilmistir.

7- Tahkik siiresince metinde ve yer alan ayet-i kerimeler cicekli parantez
icinde yer verilmistir &ile 4 Sy

5 Ebii Bekr Muhammed b. el-Hasen Ibn Diireyd, Cemheretii’l-luga, thk. Remzi Miinir Baalbeki (Beyrut: Darii’l-
flm li'l-Melayin, 1987), 1/574;Sirafi, Serhu Kitdbi Sibeveyhi, 2/153.

54 Sihabiiddin Ahmed b. Muhammed b. Omer Hafadi, Risdle fi ma‘na’l-igrd (Istanbul: Siileymaniye Yazma Eser
Kiitiiphanesi, Murad Molla, 01836-047), 109-110.
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Sonu¢

HafAcl’ye ait Risdle fi Ma’n@’l-[grd isimli eser, muhtasar bir risale olmakla
birlikte, isim-fiillerin mahiyetine dair pek cok meseleyi icmali ve tafsili olarak
ele almistir. Eserde, isim-fiillerin dil i¢indeki yeri ve 6zellikleri, 6zellikle igra
ve igrd kalib1 baglaminda incelenmistir. Miiellif, bu ¢alismasinda isim-fiillerin
anlam ve kullanim o6zelliklerini detayli bigimde ag¢iklamis, bu esnada dilin
onemli klasik kaynaklarina atifta bulunmustur. Yapilan atiflardan anlasildig:
lizere risalenin temel kaynaklarindan biri Sibeveyhi'nin Arap dilinin temel
taslarindan olan el-Kitdb isimli eseri, digeri ise Satibl’nin el-Makasidii’s-Sdfiye
f1 Serhi’l-Hulasati’l-Kdfiye isimli nahiv konularini detaylandiran o6nemli
serhidir. Hafaci, bu iki esere dayanarak, isim-fiillerin dil icerisindeki roliinti ve
teorik temellerini daha iyi aciklamistir.

Arap dilinde kelimeler, genellikle isim, fiil ve harf olmak tlizere ti¢ temel
kategoriye ayrilir. Ancak, bazi soézcikler bu kategorilere tam anlamiyla
uymamaktadir. Bir kelimenin tek basina anlam ifade etmedigi durumlarda
harf olarak degerlendirilirken, bagimsiz bir anlam ifade eden kelimeler, ifade
ettikleri manaya zaman kavraminin eslik edip etmemesine gore isim veya fiil
olarak smiflandirilir. isim-fiil olarak bilinen kelimeler ise bu geleneksel
siniflamayi zorlayan 6zel bir konumda yer alir. Zira isim-fiiller, tek baslarina
anlam ifade etmelerine ragmen, bu anlam genellikle sinirli bir zaman
kavramiyla iligkilidir. Bu nedenle isim-fiiller ne tamamen isim ne de tamamen
fiil olarak degerlendirilebilmistir.

isim-fiillerin simiflandirilmasi, klasik Arap dil bilimi tarihinde siirekli
tartisma konusu olmustur. Bu tartismalar Hafaci’'nin yasadigi XVII. yiizyilda da
devam etmis olmalidir ki miiellif bu konuda bir risédle kaleme alma ihtiyaci
hissetmigtir. Hafaci, Risdle fi Ma’nd’l-Igrd risalesinde, isim-fiillerin dilbilgisi
kuramindaki yeri tizerine 6zgiin bir degerlendirme sunmus ve bu baglamda,
tlim isim-fiillerin aslinda birer igrd unsuru oldugunu ileri siirmiistiir. Miellife
gore, isim-fiiller muhatabi1 bir eyleme tesvik eden, daha giiclii ve kesin bir emir
manasi tasiyan ifadeler oldugu i¢in, onlar igra kategorisi i¢ine dahil etmek
gerekir. Bu yaklasim, isim-fiillerin anlam ve islevine dair yeni bir perspektif
sunmasi agisindan dikkat ¢ekicidir.

Hafaci’'nin Risdle fi Ma’nd’l-I§ra risalesi, Resail-ii Sihab Efendi mecmuasi
icerisinde yer almakta olup, agirlikli olarak siyer, kelam, hadis, fikih, mantik ve
ozellikle Arap dili ve edebiyati gibi genis bir yelpazeyi kapsayan risalelerden
olusan bu mecmuada 6nemli bir yer tutmaktadir. Risalenin icerigi, miiellifin
dil ve nahiv bilgisi konusundaki yetkinligini agik¢a ortaya koymakta ve isim-

i
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fiillerin dilbilimsel analizine yonelik orijinal bir katki sunmaktadir. Miiellif,
isim-fiillerin, tesvik, uyar1 ve giiclii bir emir anlami tasidigini belirterek, bu
kelime grubunu igra baglaminda yorumlamis ve onlarin dildeki islevselligine
dair derinlemesine bir yaklasim gelistirmistir. Risale gerek tarihi gerekse
teorik bakimdan isim-fiil tartismalarina 6nemli bir 151k tutmaktadir ve bu
yoniiyle klasik Arap dili calismalarinda 6nemli bir yer isgal etmektedir.

3.1. Tahkikte Kullanilan Niishanin ilk ve Son Sayfalar:

Silleymaniye Kiitiiphanesi, Murat Molla Koleksiyonu, nr. 1836, vr. 109°
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Siileymaniye Kiitiiphanesi, Murat Molla Koleksiyonu, nr. 1836, vr. 110°
B. Tahkikli Metin Nesri
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0z

Kur’an-1 Kerim ve kirdat ilmi, insanlik tarihi boyunca en ¢ok ¢alisilan ve tlizerinde
derinlemesine arastirmalar yapilan ilim dallarindan biridir Bu sahada 6ne ¢ikan
alimlerden biri de Osmanli dénemi ilim diinyasina 6énemli katkilar sunmus olan
Sacaklizide Mehmed Efendi'dir (6. 1145/1732). Sacaklizdde, gerek ilmi birikimi
gerekse yazdigl eserlerle doneminin seckin alimleri arasinda yer almis; Kur’dn-1
Kerim,tefsir, kelam, mantik, tasavvuf, ahlak, cedel ve miinazara gibi pek ¢ok ilim dalinda
degerli calismalar yapmistir. Onun eserleri, sadece kendi déneminde degil, sonraki
yuzyillarda da kaynak eser olarak kullanilmaya devam etmistir.Sagaklizdde’'nin 6nemli
eserlerinden bircogu halen el yazmasi olarak cesitli kiitiiphanelerde muhafaza
edilmektedir. Bu eserler arasinda yer alan ve tecvid ilmine dair kaleme aldig1 Risdle fi't-
Tecvid, Sagaklizade'nin kiraat ve tecvid alanindaki katkilarinin 6nemli bir 6rnegini teskil
etmektedir. Bu ¢alismada, Sacaklizade’'nin Risdle fi't-Tecvid adl eseri detayl bir sekilde
incelenmistir. Arastirmalar sonucunda eserin iki farkli niishasina ulasilmistir: biri
Konya Yazma Eserler Bolge Midiirliigii'nde, digeri ise Amasya Beyazit Kiitiiphanesi'nde
bulunmaktadir. Inceleme siirecinde, Konya niishasi temel alinmis ve eserin muhtevasi
ile fiziksel 6zellikleri analiz edilmistir. Risdlede, tecvid ilminin temel kurallari olan izhar,
ihfa, iklab, sakin bd harfinin halleri, idgdm-1 meal gunne ve idgam-1 bild gunne gibi
bircok konu detayli sekilde ele alinmis ve drneklerle aciklanmistir. Makalenin ilk
boéliimiinde Sagaklizide Mehmed Efendi’nin hayati, ailesi, hocalari, eserleri ve vefati
hakkinda bilgi verilmistir Devaminda, risdlenin fiziksel ve icerik 6zellikleri analiz
edilmis, iki niisha arasinda karsilastirma yapilarak eserin muhtevasina dair detayl bir
tahlil gerceklestirilmistirDort varaktan olusan Risdle fi't-Tecvid, tahkikli nesir
yontemiyle hazirlanmis, ilim diinyasinin istifadesine sunulmustur. Bu ¢alismayla hem
Sacaklizade’nin kirdat ve tecvid alanindaki katkilari daha iyi anlasilmis, hem de Osmanli
donemi ilim ve irfan diinyasina ait kiymetli bir eser giin yiiziine ¢ikarilmistir.

Anahtar Kelimeler: Kur’an, Kirdat Tecvid, Tertil, Sagaklizdde Mehmed Efendi.

Tahkik and Evaluation of Muhammad b. Abi Bekr al-Mar'ashi's Risala fi al-Tajwid

Risala

Abstract

The Holy Qur'an and the science of Qiraat is one of the most studied and deeply
researched branches of science throughout human history. One of the prominent
scholars in this field is Sacaklizaide Mehmed Efendi (d. 1145/1732), who made
significant contributions to the Ottoman scholarly world. Sacaklizade was one of the
distinguished scholars of his time both in terms of his scholarly knowledge and the
works he wrote; he made valuable studies in many branches of science such as the Holy
Qur'an, tafsir, kalam, logic, mysticism, ethics, jedal and debate. His works continued to
be used as reference works not only in his own time but also in the following centuries.
Many of Sacaklizade's important works are still preserved as manuscripts in various
libraries. Among these works, Risala fi't-Tajwid, which he wrote on the science of
tajwid, constitutes an important example of his contributions in the field of qiraat and
tajwid. In this study, Sacaklizade's Risala fi't-Tajwid is analyzed in detail. As a result of
the researches, two different copies of the work were reached: one is the copy in Konya
Regional Directorate of Manuscripts and the other is the copy in Amasya Beyazit
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Library. In the process of analysis, the Konya copy was taken as the basis and the
content and physical characteristics of the work were analyzed. In the treatise, many
topics such as izhar, ihfar, iklab, the states of the letter sakin b3, idgam-1 meal gunna
and idgam-1 bila gunna, which are the basic rules of the science of tajwid, are discussed
in detail and explained with examples. In the first part of the article, information about
Sacaklizade Mehmed Efendi's life, family, teachers, works and death is given.
Subsequently, the physical and content characteristics of the treatise are analyzed, and
a detailed analysis of the content of the work is carried out by comparing the two
copies.The Risala fi't-Tajwid, which consists of four varays, has been published with the
method of critical edition and thus presented to the benefit of the scholarly world. With
this study, Sacaklizade's contributions to the field of Qiraat and Tajwid have been better
understood, and a valuable work belonging to the world of knowledge and wisdom of
the Ottoman period has been brought to light.

Keywords: Qur'an, Qiraat, Tajwid, Tertil, Sacaklizide Mehmed Efendi.

Giris

Yeryiiziinde kutsal kitabimiz Kur’an-1 Kerim kadar iizerine calisma
yapilmis olan bagka bir kitap bulunmamaktadir. Gerek maddi gerekse manevi
tiim ilimlerin kaynag1 olan kutsal kitabimiz Kur’an-1 Kerim'dir. Kur’an’t dogru
anlamak ise Oncelikle dogru okumak ile baglantiidir. “Kur’dn-1 Kerim'i
harflerin sifat ve mahreglerine bagh kalarak vasil, vakif, sekte vb. tilavet
kurallarina ridyet ederek giizel ve hatasiz okumay1 6greten ilim tecvid olarak
adlandirilmistir.! Tarih boyunca alimler tecvid ilmi tizerinde titizlikle calisarak
ilim diinyasina biiyiik bir miras birakmislardir Muhammed b. Ebi Bekr el-
Mar'asi (6. 1145/1732) de bu dlimlerden birisidir.

Calismamizda Osmanli Devleti'nin gerileme doneminde yasamis ve 6nde
gelen alimlerinden Sagaklizade namiyla meshur olmus olan Muhammed b. Ebi
Bekr el Mar'asi'nin hayati ve Risdle fi't-Tecvid adl1 eserinin tahkiki ele alinmistir.
Ciinkii giinlimiizde Osmanli donemi alimlerine ait eserlerin hentliz tamaminin
glin yuiziine ¢ikarilmamasi sebebiyle kiitiiphanelerimizde binlerce yazma eser
incelenmek icin arastirmacilar1 beklemektedir. Son yillarda bu eksikligin
telafisi icin yapilan calismalar ise olumlu bir gelismedir.

Sacaklhizade’'nin hayatiyla ilgili son doénemlerde farkhh alanlarda
calismalar yapilmis olsa da arsivlerden ve kiitiiphanelerden yeni bilgiler elde
edildikce elbette yeni calismalara da ihtiyag¢ duyuldugu anlasilmaktadir.
Calismanin ana gayesi de kiitliphanelerimizde el yazmasi sekliyle bulunan
kiymetli eserlerimizi giin yiiziine ¢ikararak ecdadimizin miras biraktigi ilmin
1s1g8indan faydalanmaktir.

! Abdurrahman Cetin, “Tecvid”, Tiirkiye Diyanet Vakfi islém Ansiklopedisi (istanbul: TDV Yayinlari,
2011).
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Bu c¢alismada, Sacaklizaide Mehmed Efendi'nin Risdle fi't-Tecvid risalesi
incelenmis ve tahkik edilmistir. Tahkik; yazma bir metnin nesre hazir hale
getirilmesidir. Tahkikin amaci ise yazma halde bulunan bir eserin mevcut tek
niishasina veya niishalarina dayanarak miiellifin kaleminden ¢ikmis haline
ulasmaya calisilmasi ve nesre hazir hale getirilmesidir. Bugiine kadar riséle
hakkinda tahkik calismasi yapilmadigi i¢in bdyle bir arastirmaya ihtiyac
duyulmustur. S6z konusu risaledeki tecvid ilmi ile ilgili 6nemli bilgiler ele
alinmis ve ¢alismamiz risalenin tespit edilen iki niishas1 mukayese edilerek
tahkikli metin nesriyle yayina hazirlanmistir.

A. Arastirma ve Degerlendirme
1. Miiellifin Hayati

Sacaklizdde Mehmed Efendi ismiyle taninan Mehmed b. EbG Bekir el-
Mar‘asi-el Hanefi 1070-1080 (1660-1670) yillar1 arasinda Maras’ta diinyaya
gelmistir. Ailesine nisbeti nedeniyle “Sacaklizadde” dogum yerine nisbetiyle de
“Mar‘asi” olarak anilmistir?2 Doneminin 6nde gelen isimlerinden olmasina
ragmen hayati ile ilgili bize ulasan bilgiler sinirli kalmistir.

1.1. Sacaklhizade Ailesi

Babas1 Ebibekir Efendi'nin Maras'ta imamlik yaptigi bilinmektedir.
Sacaklizade ailesinin kokeninin, bolgenin fethine dair dilden dile aktarilan
hikayelere gére Hz. Omer (ra.) dénemine kadar uzandig1 séylenmektedir. Bu
aileden Osman Efendi (6. 960/1553) isimli zatin Of ilgesindeki Pagcan koyiine
giderek yerel halkin Islamlasmasina katkida bulundugu ve burada hayatini
kaybettigi aktarilmaktadir.3

1.2. Hocalar:

ilk 6grenimini memleketinde tamamlayan Sacaklizide bu siirecte
Ayintabl Mehmed Efendi, Darendeli Hamza Efendi ve Hasan Mar‘asi ve gibi
donemin onemli isimlerinden egitim almistir* Bazi kaynaklarda, Tibyan
miitercimi Mehmet Efendi (6.1111/1699) ile o donemin seyhiilislamlik
makaminda bulunan Debbagzade Mehmed Efendi’nin karistirildigr belirtilir.
Sacaklizdde'nin Istanbul’a gidip Debbagzide’den ders aldifina dair bilgiler

2 Tahsin Ozcan, “Sacaklizdide Mehmed Efendi”, Tiirkive Diyanet Vakfi Islam Ansiklopedisi
(fstanbul: TDV Yaynlar1, 2008), 35/368.

3 Tahsin Ozcan, “Sacaklizdde Mehmed Efendi”, TDV islém Ansiklopedisi, ts.

4 Ozcan, “Sacaklizide Mehmed Efendi”, 35/368.

?
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yanlis anlasilmalara dayanmaktadir. O, Sam’da ikamet etmekte olan Abdiilgani
en-Nablusi’den tasavvuf, hadis ve tefsir egitimi almis; Kadiriyye ve
Naksibendiyye tarikatlarinin hilafetini elde etmistir.>

1.3.  Ogrencileri

Maras’a dondiikten sonra egitim ve eser yazma faaliyetlerinin yani sira
cevresinde irsad ¢alismalariyla da ilgilendigi bilinmektedir, fakat resmi bir
gorevde bulunduguna dair herhangi bir bilgi bulunmamaktadir. Ancak
Gaziantep Ser‘iyye Sicilleri'nde yer alan bir kayittan, onun Marag’taki bir
caminin hemen bitisiginde bulunan medresede c¢esitli dersler verdigi
anlasilmaktadir. Sacaklizade’'nin talebeleri icerisinde bu ders halkalarinda yer
alan, onun Takririi’l-kavdnin adl eserinin sarihleri arasinda yer alan Hiiseyin
b. Haydar Bertezi Mar‘asi, Mehmed b. Omer Darendevi ve Abdurrahman b. Ali
Ayintabi gibi isimler bulunmaktadir.

1.4. Eserleri

Sacaklhizade'nin eserleri kelam, tefsir, Kur’an ilimleri, mantik, cedel ve
daha bir¢cok ilim dalinda olmak {izere oldukca genis bir yelpazeye
yayllmaktadir.” Baslangigta keldam alaninda yogunlasan Sacaklizade, Sam’a
gitmesinin ardindan hocas1 Abdiilgani en-Nablusi’'nin etkisiyle tasavvufa
yonelmis bu nedenle kelamcilar ile keldam konularina elestirilerde
bulunmustur.8 Doneminin medreselerinde uygulanan egitim sistemini ve
okutulan ders kitaplarini elestiren Sacaklizade, bu konulari Tertibii’l-‘uliim adli
eserinde ele alarak tartismistir.? Bursali Mehmed Tahir, Sacaklizade’ye yaklasik
otuz eser atfetmistir.1°Tahsin Ozcan ise Sacaklizide’ye yaklasik 120 eser nispet
edildigini belirtmektedir. Fakat Ozcan, bu eserlerin farkh adlarla anilmas;,
miuellifin de kendi eserleri lzerine yazmis oldugu serh ve hasiyelerin
karistirilmasi sonucu bagka eserlerin de ona mal edilmesi gibi nedenlerle kesin
bir say1 vermenin zor oldugunu ifade etmektedir.!!

5 Ozcan, “Sacaklizade Mehmed Efendi”, ts.

6 Ozcan, “Sagaklizaide Mehmed Efendi”, 2008, 35/368.

7 Sacaklizade Mehmed Efendi, [limlerin Tertibi Tertibu’l-ulum, ¢ev. Zekeriya Pak - M. Akif
Ozdogan (Hikemiyat, 2021), 21.

8 Tahsin Ozcan, “Maragh Bir Osmanli Alimi: Sagaklizade Mehmed Efendi ve Eserleri”,
Kahramanmaras Sempozyumu 1 (2005), 55.

9 Sacaklizade, Ilimlerin Tertibi Tertibu’l-ulum, 20.

10 Bursali Mehmed Tahir, Osmanli Miiellifleri (Ankara: Tiirkiye Bilimler Akademisi, 2016), 1/326-
327.

1 Omer Faruk Akiin, “Bursali Mehmed Tahir”, Tiirkive Diyanet Vakfi Islam Ansiklopedisi
(Istanbul: TDV Yaynlari, 1992), 6/458.
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Bircok eseri giinliimiize ulasan Sacaklizade’nin eserlerini alanlarina gore
gruplamak miimkiindur.

Kur’an-1 Kerim ilimleri ve tefsir alaninda; Adana il Halk Kiitiiphanesi, nr.
138/de bulunan ‘Tefsiru siireti’l-Kehf’, Siilleymaniye Kiitiiphanesi, Ibrahim
Efendi, nr. 411/12/de bulunan Risdle fi'l-dyati’l-miitesabihdt, Sileymaniye
Kiitiiphanesi'nde niishalar1 bulunan ve Silinbiilzade’ye(6.1809) cevap olarak
kaleme aldig1 bilinen Risdle fi tenzihat fi te’yidi’l-dydti’l-miitesabihdt , Salim
Kaddiirl el-Hamed tarafindan 1422/2001 yilinda yayimlanan Siileymaniye
Kiitiiphanesi, Tekelioglu, nr. 21, vr. 1b-112a’da bulunan Ciihdii'I-mukil (mine’t-
tecvid) isimli eserin bir¢cok sayida yazma niishas1 bulunmaktadir Ebiissuid
Ahmed Fehrani de bu eser tlizerinde bir ¢alisma yapmustir. ‘Risdle fi keyfiyyeti
edd’i’d-dad’isimli risidlesi Hatim Salih ed-Damin tarafindan ilk olarak bir
makale cercevesinde tahkik edilmis ve daha sonra Kkitap¢ik seklinde
yayimlanmistir. Siileymaniye Kiitliiphanesi, Laleli, nr. 2515; Kahramanmaras
Karacaoglan [l Halk Kiitiiphanesi, Hafiz Ali Efendi, nr. 194/de bulunan
Tehzibi'l-kird’ati’l-‘asr eseri yaninda miiellifin ayrica Beyzavi'nin eseri
Envadri’t-tenzil ve esrdri’t-te’vil’e hasiyesi ve ‘Aynii’'l-haydat fi beyani’l-
miindsebat adli eserleri de bulunmaktadir.

Kelam alaninda bilinen eserleri ise Kahire’de yayimlanan Kadi
Beyzavi'nin eseri Tavdli‘u’l-envdr'a yapilan serhlerden yararlanarak
hazirlanmis bir hasiye olan Negrii't-Tavdli isimli eseri hakkinda Sacaklizade,
kelamla mesguliyetten tovbe ettigini ve bu eserin nushalarini yakmayi
arzuladigin1  belirtmistir1?2 Necmeddin en-Nesefi'nin risilesi {izerine
Teftazani’'nin yaptigi serhe Hayali ve Kul Ahmed tarafindan yapilan
hasiyelerden yararlanarak hazirlanmis bir eser olan Hdsiye ‘ald Serhi’l-
‘Aka’idi’n-Nesefiyye de kelama dair eserler arasinda zikredilir.

Hz. Peygamber’in ebeveynlerinin dindeki konumu ve &hiretteki
mesuliyeti hakkinda kaleme alinmis bir risale olan ‘Risdletii’s-stirtir ve'l-ferah fi
vdlideyi’r-Resil’, Ali el-Kari'nin goriisiinii reddetmekte ve c¢ogunlugun
ebeveynlerin dhiret hayatinda kurtulusa erecegi goriislinii desteklemektedir.
Risale fT hakki valideyi’n-nebi ismiyle basilmis ve Mehmed Esad Dilaveroglu
tarafindan da Surur ve Ferah Risdlesi Terclimesi adiyla yayimlanmistir (Ceyhan
1953). Halil Ibrahim Bulut, bu konu hakkinda bir tebli§ sunmustur.13 Ayrica
kelam alanina dair Sacaklizdde Mehmed'’in Risdletii’l-gayb, Risdle fi tahkiki’l-

12 Tahir Bursali Mehmed, Osmanl Miiellifleri (istanbul: Matbaa-i Amire, 1333), 1/324.
18 Ozcan, “Maragli Bir Osmanli Alimi: Sagaklizade Mehmed Efendi ve Eserleri”, 54.
g9
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iman, Risdle fi tecdidi’l-iman, Risdle fi’l-irddeti’l-ciiz’iyye ve Risdle T ‘azabi’l-kabr
adl eserleri de bulunmaktadir.14

Mantik, Cedel ve Miinazara ilimlerine dair Sacaklizade’'ye ait oldugu
bilinen eserlerden olan ‘Takririi’l-kavanini’l-miiteddvile min ilmi’'l-miinazara,
Miiellifi tarafindan 6nce Tahririi’t-Takrir ismiyle serhedilmis, sonrasinda da er-
Risaletii’l-velediyye ismi ile 6zetlenmistir Serbestzide Ahmed Hamdi ise bu
muhtasarl, Mir‘dt-1 Miindzara: Fenn-i Adab ve Miindzaradan Velediyye
Tercimesi seklinde Tiirkce’'ye ¢evirmistir Muhammed b. Esref es-
Semerkandi’'nin risalesi olan Risdle fi addbi’l-bahs ve turuki’l-miindzara adl
eserin serhi olarak Serhu’r-Risdleti’s-Semerkandiyye isimli eseri kaleme
almistir.

Miellifin ayrica ‘Serhu ‘Andelib mine’l-adab, el-Ard’is fi'l-mantik,
Ziibdetii’l-Miindzara, Serhu Risdleti’l-kiydsiyye fi'l-mantik, Ismetii’l-ezhdn fi
ilmi’l-mizan, Selsebilii’l-me‘dni ve Ta‘lik ‘ald fsdg’ﬁc? adiyla bilinen risalelerinin
bulundugu da kaydedilmektedir.

Miiellifin fikih alaninda da ‘Teshilii’l-fera’iz’, ‘Risdle fi zemmi’d-duhan’,
‘Risletii’t-tegf (ve’l-misiki)’, “Risdle ‘ala dibdceti’l-Halebf es-sagir (Siileymaniye
Kiitiiphanesi, Hact Mahmud Efendi, nr. 1103) ve Risdle fi ibahati katli [itlafi]’l-

kilabi’l-muzirra, gibi cesitli eserleri bulunmaktadir.

Tasavvuf ve Ahlak alaninda yazilan Hdgsiye ‘ald Serhi Dibdceti’t-Tarikati
Muhammediyye Birgivi'ye ait olan eserin dibacesinde yer alamakta olan
meselelere yonelik serhlerde de goze carpan birtakim a¢iklamalara miiellifin
yaptig elestirileri iceren bir eserdir. Yazma olarak bulunan Risdle fi'r-raks (fi
raksi’z-zikr) ve’d-deverdn eseri, Mecmii‘atii’l ezkdr ve ed‘iye. ibnii’l-Cezerf’ye ait
olan el-Hisnii’l-hasin, Imam Nevevi'ye ait olan el-Ezkdr ve Ferra el-Begavi'nin
Mesdbihu’s-stinne’si gibi kaynaklardan derlenmistir. Nesd’ih Siileymaniye
Kiitiiphanesi'nde bulunmaktadir ve bu eser Nasihatii’l-‘ulema’ ve Risdle fi
beyani kemali’l-‘'ulemad’ ismiyle miiellife nispet edilmektedir. Sacaklizade'nin
bunlarin disinda ve farkli kiitliphanelerde kayit altinda bulunan, ayrica
mubhtelif eserlerde kendisine nisbet edilen cogunlugu risale hacminde olan pek
cok calismasi daha bulunmaktadir.15

1.5. Vefati

1145 (1732) yilinda Maras’ta ahirete irtihal ettigi ve kabrinin de Seyh
Adil Mezarlig'nda oldugu kabul edilmektedir. Oliim tarihi icin “Tdcii’l-

14 Bzcan, “Maragh Bir Osmanli Alimi: Sagaklizade Mehmed Efendi ve Eserleri”, 55.
15 Ozcan, “Maragli Bir Osmanli Alimi: Sagaklizade Mehmed Efendi ve Eserleri”, 55.
4
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an
1

miirsidin” ve “es-Seyh Sagakli” gibi ifadelerle kullanilmaktadir. Bazi
kaynaklarda ise, irsad vazifesini ifa etmek amaciyla Kilis'e gittigi sirada
yolculuk esnasinda Gaziantep yakinlarinda iken vefat ettigine, Sacakl tepesi
olarak bilinen bir yere defnedildigine dair bilgiler bulunmakta ve mezarinin
Uskiidar’da oldugu iddias1 ise muhtemel bir hata olarak goriilmektedir.16 Oliim
tarihleri arasinda 1155 (1737) ve 1154 (1741) gibi cesitli yillar da
gecmektedir.l”

2. Risdle fi’t -Tecvid Adlh Eserin Ozellikleri
2.1. Eserin Telif Sebebi ve Nispeti

Sacaklizdde Mehmed Efendi'ye mensiib olan Risdle fi't -Tecvid isimli
eserine bakildiginda her ne kadar tecvid alaninda 6z bilgiyi aktarma amaciyla
yazildig1 anlasilmakta ise de mukayese edilen her iki niishada da risalenin telif
sebebine dair herhangi bir agiklama gortilmemistir.

Sacaklizade Mehmed Efendi’ye mensib olan bu risidlenin her iki niishasi
da incelendiginde niishalarda Sacaklizide Mehmed Efendi’nin isminin ya da
kilinyesinin a¢ikca zikredilmedigi goriilmektedir.

2.2. Eserin Konusu ve Onemi

Kur’an'in Peygamberimize vahyedilmeye baslanmasiyla birlikte 6gretimi
de baslamistir. Farz-1 kifaye olarak degerlendirilen Kur’an 6gretimi, ayet ve
hadislerle tesvik edilmis bir gorevdir. Peygamberimiz bu hususa ¢ok 6nem
vermis; Kur’an’i iyi bilenleri hep 6nde tutmus, tesvik etmis, mijdelemis, destek
olmus; Miislimanlarin da bu konuya gereken 6nemi vermelerini emretmistir.18

Kur’an’in cesitli kirdat vecihlerini konu edinen Kiraat ilmi ile Kur'an’in
kelime ve harflerinin dogru teldffuzunu konu edinen tecvid ilmi ortaya
konulup, bu ilimlere dair eserler yazilincaya kadar, Kur'an 6gretimi, kiraat
alimleri ve hafizlar tarafindan agizdan agiza ve fasilasiz olarak nesilden nesle
nakledilerek gerceklestirilmistir. Kur'an'in okunmasiyla ilgili bilgiler, zamanla
kirdat ve tecvid kitaplarinda toplanarak muhafaza altina alinmis hem teorik

16 Tahir, Osmanli Miiellifleri, 1/325.
17 Tbrahim Cetintas, “Yasadig1 Dénemin Ilmi Anlayis1 Baglaminda Sagaklizade’nin Ilmi Kisiligi”,
Kahramanmaras Siitcii Imam Universitesi Ilahiyat Fakiiltesi Dergisi VIII/16 (2010), 116.
18 Abdulhamit Binisik, Kirdat ilmi ve tarihi (Bursa: Emin Yayimnlari, 2018), 28.
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hem de uygulamali olarak baslangicindan glintimiize kadar Kur’an 6gretimine
araliks1z devam edilmistir.1?

“Tecvid” (2 sx3))) kelimesi,( 323 3523 3&) kokiinden, tef 1l babindan gelen
bir mastardir.

Liigatte: bir seyi giizel yapmak, hos yapmak ve siislemek anlamlarina
gelmektedir.20

Terim anlami ise:
2 lglaay g Al z i e 4 Cany ey sl
Tecvid, harflerin mahrec ve sifatlarinin konu edildigi bir ilimdir.22

ibni'l-Cezerf’nin tanimi tecvid tanimi séyledir:23
‘ﬂm‘y L\J(JSJJ}L@ALAAJQMLJSL}AL@&MJF‘ ;LL.G‘\ Ry

“Tecvid, harflerin her bir sifattan hakkini ve miistahakkini vermek ve her
bir harfi aslina gétiirmektir.”

“«

Sacaklhizade ise tecvidi soOyle tarif etmistir: endisinde harflerin
mahreglerinden ve sifatlarindan bahsedilen ilimdir.”2* Sagaklizade'ye gore
kisinin lahn-i haf’den kurtaracak kadar tecvide ridyet etmesi farz-1 kifayedir.
Bazi alimler ise vacip ya da miistehap oldugunu séylemistir.25

Risale fi't -Tecvid’de Zikredilen Tecvid Kurallar:

1) izhar (U%&Y'"): Sakin nun (&) ve tenvin, bogaz harfleri (§ ¢ & ¢ » ) ile
bir araya gelirse izhar yapilr.26

9 Birsik, Kirdat ilmi ve tarihi, 54.

2 Asim Efendi, El- Okyanusu “I-Basit Fi Tercemeti*'l- Kamusi"I-Muhit (Istanbul: Tiirkiye Yazma
Eserler Kurumu, ts.), 1100; Abdurrahman Cetin, Kur’dn Okuma Esaslar: (Bursa: Emin Yaynlari,
2023), 57.

21 Ahmed b.Muhammed Magnisavi Magnisi, Terceme-i Cezeri (Izmir, 1301), 143; Sacaklizide
Mehmed b. Ebli Bekir Mar’asi, Ciihdii’I-Mukil, ts., 109; Sacaklizade Mehmed b. Ebii Bekir Mar*asi,
Beyanii Ciihdi’lI-Mufkil (Konya, 1286), 7.

22 Magnisi, Terceme-i Cezeri, 143; Mar’asi, Ciihdii’l-Mukil, 109; Mar‘asi, Beydnii Ciihdi’l-Mukil, 7;
Ayrintili bilgi icin bk. ismail Karacam, Kur’dn-1 Kerim’in Faziletleri ve Okunma Kaideleri (M.U.
ilahiyat Fakiiltesi Vakfi Yayinlari, 2023), 167-169.

23 Ebii’l-Hayr Semsiiddin Muhammed b. Muhammed Ibnii’l-Cezeri, en-Nesr fi’l-kird dti’l- ‘asr
(Beyrut: Darii’1-Kiitiibi’l-’Tlmiyye, ts.), 37.

24 Mar‘asi, Beydnii Ciihdi’l-Mukil, 4.

%5 Mar‘asi, Beydnii Ciihdi’l-Mukil, 8.

% Mehmed b. Ebli Bekir el-Mar*asi el-Hanefi Sacaklizade, Risdle fi 't-Tecvid (Konya Yazma Eserler
Bolge Miidiirliigii, Bolge Yazma Eserler, 78587), 92a; Ayrintili bilgi i¢in bk. Cetin, Kur’'an Okuma
Esaslar, 171.
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2) ihfa (+4a¥): Sakin nun (&) ve tenvin, on bes harf olan ihfa harfleri ( <
d3a@bhlh e daygz &)ile birlikte gelirse gunne ile beraber ihfa
yapilir.27

3) iklab («3&Y1): Sakin nun () ve tenvin, ba (<) harfi ile bir araya gelirse
nun (&) ve tenvin meal gunne ile birlikte ihfili mime déniisiir.28

4) Sakin mim harfi (&), ba (<) harfi ile bir araya gelirse ihfa veya izhar
yapilmasi caizdir?® ancak ihfa yapmak daha evladir.3° Bunun yaninda sakin
mim harfi (3) harekeli bir mim harfi ile bir araya gelirse meal gunne ile birlikte
idgam yapmak gereklidir. Sakin mim harfi (3) ba (<) ve mim (p) harfleri
disindaki harfler ile bir araya gelirse izhar yapmak gerekir. Ozellikle de vav ( s

)Jve fe( <) harfleri ile bir araya gelirse ihfa yapmamaya dikkat etmek gereklidir.
31

5) Sakin nun (&) ve tenvin (O ¢ s ) harfleri ile bir araya gelirse gunne ile
birlikte idgam yapmak gerekir.32 ildgam yapilmayan kelimeler ise sunlardir33:
Slsha O 5 G158 5

6) Mim (#)ve nun (O) harfleri seddeli olduklarinda gunneyi izhar etmek
vaciptir.34

2" Sacaklizade, Risdle fi't-Tecvid (Bblge Yazma Eserler, 78587), 92a; Ayrintih nilgi igin bk. Kurra
Hafiz Ramazan Pakdil, Ta’lim Tecvid ve Kirdat (M.U. 1lahiyat Fakiiltesi Vakfi Yayinlari, 2022),
165.
28 Sacaklizade, Risdle fi’t-Tecvid (Bdlge Yazma Eserler, 78587), 92b; Ayrintili bilgi i¢in bk. Cetin,
Kur’an Okuma Esaslari, 180.
29 Mekki b. Ebii Talib Kaysi, er-Ridye li Tecvidi’I-Kirde (Amman, 1984), 232.
30 Karacam, Kur’'an-1 Kerim'in Faziletleri ve Okunma Kaideleri, 345-346.
31 Sacaklizade, Risdle fi't-Tecvid (Bolge Yazma Eserler, 78587), 92b; Kaysi, er-Ridye li Tecvidi’l-
Kirde, 232; Seyh Abdurrahman Kurrabas1 Karabasi, Karabas Tecvidi (Istanbul, ts.), 11; Ayrmtil
bilgi i¢in bk. Cetin, Kur’dn Okuma Esaslari, 184.
32 Sagaklizade, Risdle fi’t-Tecvid (Bblge Yazma Eserler, 78587), 92b; Eblt Amr Osmén b. Said Dani,
et-Tahdid fi'l Itkani ve’t-Tecvid, ts., 116; Muhammed b. Muhammed Ibnii’l-Cezeri, et-Temhid fi
Ilmi’t Tecvid, ngr. Ganim Kaddari Hamed (Beyrut, 1986), 167-168; Eba Bisr Amr b. Osman
Sibeveyhi, el-Kitab (Kahire: Mektebetii’l-Hanci, 1982), 453; Ayrmtili bilgi i¢in bk. Cetin, Kur’dn
Okuma Esaslari, 175-180.
3 Kaysi, er-Ridye li Tecvidi’l-Kirde, 262; Eb(i ‘Amr Osman b. Said b. Osmén ed-Dani, et-Teysir
fi’l-kird ‘ati’s-seb °, thk. Otto Pretzl (Beyrut: Daru Kitabi’l-‘Arabi, 1984), 2/45; Tbnii’l-Cezeri, et-
Temhid fi Ilmi’t Tecvid, 301; Ayrintil1 bilgi i¢in bk. Cetin, Kur’dn Okuma Esaslari, 174.
34 Sacaklizade, Risdle fi't-Tecvid (Bolge Yazma Eserler, 78587), 93a; Kaysi, er-Ridye li Tecvidi’l-
Kirde, 262; Dani, et-Teysir fi’l-kird ‘Gti’s-seb *, 2/45; Tbnii’1-Cezeri, et-Temhid fi Ilmi’t Tecvid, 301;
Ayrintili bilgi i¢in bk. Cetin, Kur’dn Okuma Esaslari, 243.
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7) Idgam bila gunne (& 3 3&aY1) sakin nun ve tenvinin J _ harfleri iler
bir araya gelmesi ile olur ve gunnesiz idgam yapilir.3>

8) Sakin bir harf ile tekrar ayni harf bir araya gelirse idgam-1 misleyn
(u:i\-d‘ aleay)) olarak isimlendirilir ve idgam yapilir.3¢ Ancak med harfi gelirse
meddin kaybolmamasi i¢in orada idgam yapmak caiz olmaz.

9) idgam-1 miitekaribeynde (o=l ALd) ; te (&) harfi dal (2) ve ta (&)
harflerine, dal (2) harfi te (<) harfi ile, se (&) harfi zel (3) harfine, zel (2) harfi
71 () harfine, lam harfi (J) ra () harfine, be (<) harfi mim () harfine, kaf (&)
harfi kef (&) harfine , kef (&) harfi kaf (3) harfine idgam edilir.

10) Ra harfinin okunusu ;

-Fethal1(0) ya da dammeli () olursa kalin, kesrali () olursa ince okunur.
Ra (D)harfi sakin olursa kendisinden once fetha, damme ya da kesra
bulunabilir.

-Fetha veya dammeden biri varsa kalin; kesra varsa ince okunur. Arizi bir
kesra bulunursa da kalin okunur. Kesra arizi olmayip kendisinden sonra istila
harflerinden (3 ¢ & b = U= & )37 biri gelirse gene kalin okunur. Sadece (B329)
kelimesinde ihtilaf edilmistir ancak istila harfi bulunmazsa gene ince okunur.

-Ra (L) harfinden 6nce sakin ye () harfi bulunursa vakif halinde ince
okunur. Ra harfi sakin, dncesi sakinse 6ncesine bakilir ve damme ya da fetha
ise kalin; kesra ise ince okunur.38

11) Lam (J) harfi lafzatulldh (&) disinda her yerde ince okunur.
Lafzatullahta kendinden 6ncesi fetha ya da damme ise ta’zimen kalin okunur

% Sacaklizade, Risdle fi’t-Tecvid (Bolge Yazma Eserler, 78587), 93a; Saban Efendi, Tecvidii’l-
Kur’dn, ts.; Sibeveyhi, el-Kitdb, 452; Dani, et-Tahdid fi’l Itkani ve 't-Tecvid, 114; Karabasi, Karabas
Tecvidi, 10; Ayrintilt bilgi i¢in bk. Cetin, Kur’'an Okuma Esaslari, 178-179.
% Sacaklizade, Risdle fi't-Tecvid (Bolge Yazma Eserler, 78587), 93a; Kaysi, er-Ridye li Tecvidi’l-
Kirde, 232; Karagcam, Kur’dn-1 Kerim’in Faziletleri ve Okunma Kaideleri, 345-346; Ibnii’l-Cezerd,
en-Negr fi’l-furd ati’l- ‘asr, 222-223; Ayrintili bilgi i¢in bk. Cetin, Kur’dn Okuma Esaslari, 184.
87 Cetin, Kur’an Okuma Esaslari, 114.
38 Sacaklizade, Risdle fi’t-Tecvid (Bblge Yazma Eserler, 78587), 93b; Dani, et-Tahdid fi’l Itkdni
ve't-Tecvid, 90; Magnisi, Terceme-i Cezeri, 28-32; Karabasi, Karabas Tecvidi, 13-14; Ismail
Karacam, Kur’dn-1 Kerim’in Niiziilii ve Kirdati (Istanbul: Nedve Yaymlari, 1981), 350-352;
Karacam, Kur’dan-1 Kerim'’in Faziletleri ve Okunma Kaideleri, 260-263; Molla Efendi Mehmed
Emin, Umdetii’l-Halldn fi IZdhi Ziibdeti’l- Irfan (Istanbul, 1287), 238; Ibnii’l-Cezeri, en-Nesr fi’l-
farda’ati’l- ‘asr, 222-223; Ayrintili bilgi i¢in bk. Pakdil, Ta 'lim Tecvid ve Kirdat, 202-207.
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ancak kesra kelimenin kendisinde veya onceki kelimenin sonunda ise ince
okunur.39

12) HGO zamiri(e) kendisinden o6nceki harf harekeli ise uzatilir ancak
kendinden 6ncesi ya da sonrasi sakinse uzatilmaz.40

13) Kalkale (4l!l) bes harfte yapilir (2 z <« & () ve harflerin toplanmasi
ile (x> L}—%5) olusur. Bu harfler sakin olarak gelirse vasil halinde de vakif halinde
de mutlaka kalkale yapmak gerekir. Vasil halinde kalkaleyi géstermek vacip
oldugu gibi vakif halinde daha belirgin olmalidir.4!

14) Harflerin kalin ve ince okunmasi konusunda hur(f-i miista’liyenin
kalin okunmasi gereklidir. Lam (J) ve ra () harfleri disinda kalan biitiin
harfler ince okunur#2 ancak hurif-i mutbaka denilen harfler kalindir ve onlar
da séyledir:(L b (= = )43

15) Med harfleri (323‘ <s 5A) {i¢ tanedir bunlar: Oncesi fethal olan kendisi
de sakin bulunan elif harfi ('), oncesi dammeli olan kendisi sakin bulunan vav
(s) harfi ve 6ncesi kesrali olan kendisi sakin bulunan ya () harfleridir. Bu
harfler, illet harfleri, med harfleri ve lin harfleri olarak da isimlendirilirler.44

16) Medd-i muttasil, med harflerinden sonra hemze gelip bu ikisi ayni
kelimede bulunursa medd-i muttasil olarak isimlendirilir hiikmii ise vaciptir.#>
Bes veya ¢ elif miktar1 uzatilir.

%9 Sacaklizade, Risdle fi't-Tecvid (Bdlge Yazma Eserler, 78587), 94a; Dani, et-Teysir fi'l-kurd ‘dti’s-
seb*, 2/58; Ibnii’l-Cezeri, et-Temhid fi Ilmi’t Tecvid, 297-298; Karabasi, Karabas Tecvidi, 14;
Ibnii’l-Cezeri, en-Nesr fi’l-kurd ‘dti’l- ‘asr, 111-116; Ali Riza Sagman, [laveli Yeni Sagman Tecvidi
(istanbul, 1964), 31; Karacam, Kur’'dn-1 Kerim'in Faziletleri ve Okunma Kaideleri, 259-260;
Ayrmtil bilgi i¢in bk. Pakdil, 7a lim Tecvid ve Kirdat, 207.

40 Sacaklizade, Risdle fi't-Tecvid (Bolge Yazma Eserler, 78587), 94a; Saban Efendi, Tecvidii’l-
Kur’dn, 17a; Ayrintili bilgi i¢in bk. Cetin, Kur’dn Okuma Esaslari, 196-199.

4 Sacaklizade, Risdle fi’t-Tecvid (Bblge Yazma Eserler, 78587), 94a; Ibnii’1-Cezeri, en-Nesr fi’I-
fard ati’l- ‘agr, 203-204; Muhammed b. Muhammed Ibnii’l-Cezeri, Mukaddime (izmir, 1301), 9;
Tayyar Altikulag, Tecvidii’l-Kur’an (Ankara, 2006), 51; Pakdil, Ta lim Tecvid ve Kiwrdat, 198-201;
Cetin, Kur’an Okuma Esaslari, 127-128.

2 1bnii’l-Cezeri, en-Nesr fi'l-kird ati’l- ‘asr, 215; Ayrintili bilgi icin bk. Cetin, Kur’dn Okuma
Esaslari, 117.

4 Sacaklizade, Risdle fi’t-Tecvid (Bolge Yazma Eserler, 78587), 94b; ibnii’l-Cezeri, en-Nesr fi’l-
kwrd’ati’l- ‘asr, 202; Mar’asi, Ciihdii’[-Mukil, 154; Cetin, Kur’an Okuma Esaslart, 113-115.

4 Sacaklizade, Risdle fi't-Tecvid (Bdlge Yazma Eserler, 78587), 94b; Asim Efendi, “Kamiisu’l-
Muhit Terciimesi”, ts., 630; Ibnii’l-Cezeri, en-Negr fi’I-kird dti’l- ‘asr, 313; Cetin, Kur’dn Okuma
Esaslari, 203.

4 Sacaklizade, Risdle fi’t-Tecvid (Bdlge Yazma Eserler, 78587), 94b; Ayrintili bilgi i¢in bk. Cetin,

Kur’an Okuma Esaslari, 211.
q9

Universal Journal of Theology, Cilt: IX, Say1: 2 (Aralik 2024)



%

80| Ibrahim ULUDAS & Zeynep Sare BOZOGLU

17) Medd-i munfasil, harf-i medden sonra hemze gelip farkl kelimelerde
bulunurlarsa medd-i munfasil olarak isimlendirilir ve uzatmak ya da kisa
okumak caizdir.¢ Bir buguk ya da bir elif miktar1 uzatilir.#”

18) Harf-i medden sonra sedde bulunursa burada med zarfri ve lazimdir.
Harf-i medden sonra sakin bir harf gelip sedde bulunmazsa gene medd-ilazim
olarak isimlendirilir. Buradaki liizim sebebi gecildiginde veya duruldugunda
kaybolmayan bir siikundur. 48 Hurtif-1 mukatta ise birlesik li¢ harften olusuyor
ve orta harfi sakinse medd-i lazim olarak uzatilir degilse uzatilmaz. Harf-i med
stikunu ariz ile bir arada bulunursa vakif veya vasil halinde uzun, orta ve kisa
okuyus caizdir ve bu durum idgamsiz meddi ari1z olarak isimlendirilir. Meddi
Lazimin hur(f-u mukattalar da izhar oldugu ya da idgam oldugu yerler de
vardir ve caizdir.

Medd-i ibdale 6rnek olarak risalede; (_)J'“ B QA.\) 49Medd-i temkine 6rnek
olarak ise (sodaey ains W) lafizlarn zikredilmis olup (e_d<s) érneginin
tarafimizca konu ile baglantis1 kurulamamis ve sehven yazilmis olabilecegi
diisiincesi hasil olmustur. Ciinkii Meddi temkin “Ikisinden biri med harfi digeri
harekeli olan iki vav () ya da ya () harflerinin yan yana gelmesi ile meydana
gelen bir meddir.>°

Miiellif, lin harflerini (¢ s); 6ncesi fethali olan sakin vav () harfi ve
oncesi fethali olan sakin ya () harfleridir seklinde 6rnekler ile tanimlayarak
risaleyi ile sonlandirmistir.51

2.4.Eserin Uslibu ve Kaynaklar

46 Sacaklizade, Risdle fi’t-Tecvid (Bélge Yazma Eserler, 78587), 94b; Dani, et-Teysir fi'l-kurd ‘ti’s-
seb*, 2/30; Karabasi, Karabas Tecvidi, 5-6; Mehmed Emin, Umdetii’I-Halldn fi Izéhi Ziibdeti’l-
‘Irfan, 8; Sagman, Ilaveli Yeni Sagman Tecvidi, 46-47; Cetin, Kur'dn Okuma Esaslart, 214-218.

47 Ibnii’1-Cezeri, en-Negsr fi I-kird 'ati’l- ‘asr, 322-324.

* Sacaklizade, Risdle fi't-Tecvid (Bdlge Yazma Eserler, 78587), 95a; Mehmed Zihni, el-Kavlii’s-
Sedid fi Ilmi’t Tecvid (Istanbul, 1328), 50; Abdiilaziz b. Abdiilfettah, Kavdidii't-Tecvid (Mastr,
1369), 69; Sagman, Ildveli Yeni Sagman Tecvidi, 14-15; Karagam, Kur’dn-1 Kerim’in Niiziilii ve
Kirdaati, 324-325; Karabasi, Karabas Tecvidi, 6-7; Cetin, Kur’dn Okuma Esaslart, 218-221.

49 Sagaklizade, Risdle fi’t-Tecvid (Bolge Yazma Eserler, 78587), 95b; Muhammed Salim Muhaysin,
el-Irsadatii’l-Celiyye fi’l-Kirdati’s-Seb’i min Tariki’s-Satibiyye (Kahire, 1974), 26; Seyh Osman
Hiisni, Giizel Kur’an Okuma (Ankara, 2005), 228-229; Cetin, Kur’'an Okuma Esaslari, 208.

5 Ayrimntil bilgi i¢in bk. Dani, et-Tahdid fi'l Itkani ve 't-Tecvid, 122; Karabasi, Karabas Tecvidi, 4-
5; Zihni, el-Kavlii's-Sedid fi Ilmi’t Tecvid, 47-48.

51 sacaklizade, Risdle fi’'t-Tecvid (Bélge Yazma Eserler, 78587), 95b; Mehmed Emin, Umdetii’l-
Hallén fi Tz6hi Ziibdeti’l-‘irfén, 17; ibni’l-Cezeri, en-Nesr fi’l-kird'Gti’l-‘asr, 348; Mar’asi, Ciihdii’l-
Mukil, 225; Karagam, Kur’dn-i1 Kerim’in Faziletleri ve Okunma Kaideleri, 299; Ayrintili bilgi icin bk.

Asim Efendi, “Kamasu’l-Muhit Terciimesi”, 755.
4
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Bu makalede tahkikli nesri sunulan Sagaklizade Mehmed Efendi’ye ait
olan “Risale fi't -Tecvid” isimli risale, hacimli bir eser olmayip tecvid ilmine dair
bilinmesi gereken temel bilgileri sade ve 6zet sekliyle sunmasi acgisindan
onemli bir risiledir. Ulastigimiz iki niisha, risadlenin tam olarak ne zaman
yazildigini ortaya koyacak bir bilgi ihtiva etmemektedir. Arapga olarak kisa,
akici ve anlasilir bir tislupla yazilan eser, hasiye icermeksizin 6z bir metinden
meydana gelmektedir. Miiellif, besmele, hamdele ve salveleden sonra direk
olarak fasil ile konuya giris yapmis ve risilenin sonunda bazi tecvid
kaidelerinin bir araya topladigini belirten Osmanlica bir beyit zikretmistir.>2
Bu ¢alisma ile bir¢ok alanda bilinen bir Osmanli alimi olan Sagaklizade'nin bu
risalesinin, tecvid ilmi lizerine arastirma yapacak arastirmacilar i¢in referans
olarak kullanilabilecek kaynaklardan birisi olma potansiyelini tasimasi
sebebiyle, tahkik edilmesi ile 6zellikle bu alandaki arastirmacilarin istifadesine
sunma gayesi hedeflenmistir.

2.5.Yazma Niishalarin Ozellikleri

Tiirkiye Yazma Eser Kurumu Kiitiiphanelerine ait verilerin taranmasi
sonucu Konya Yazma Eserler Bolge Midiirliigl, Bolge Yazma Eserler niishasi
ve Amasya Beyazit Kiitliphanesi Amasya Beyazit niishasi olmak tizere toplam
iki adet niishaya ulasilmistir. Niishalar arasinda miiellif niishas1 tespit
edilememistir. Ancak Amasya Beyazit niishasinin yaziminda eksik oldugu icin
metni olustururken ana niisha olarak Konya niishasi esas alinmis ve bu iki
niisha mukayese edilmistir.

2.5.1. Konya Niishasi

Bu niisha Konya Yazma Eserler Bolge Miidiirliigl Kiitiiphanesinde Bolge
Yazma Eserler koleksiyonu 3197 numarada, 208x151-185x87 mm. ebatl,
miklepli cilt ve biraz yipranmigs kagit iizerinde Arapg¢a nesih ile yazilmis, 92a-
95b yk varaklar arasinda, Ceharkuse visne rengi mesin cilt mecmua icerinde
yer almaktadir. Fasillar ve kesideler kirmizi miirekkeple yazilmistir. Niisha
okunakli ve ¢ogunlukla isabetlidir.53

2.5.2. Amasya Beyazit Niishasi

Bu niishada her sayfada 17 satir bulunmaktadir. Amasya Beyazit
Kiitiiphanesi, Amasya Beyazit koleksiyonu 1138 numarada, 223x155 mm.

52 Sacaklizade, Risdle fi 't-Tecvid (Bblge Yazma Eserler, 78587), 95b.
53 Sacaklizade, Risdle fi t-Tecvid (Bblge Yazma Eserler, 78587), 92a-95b.
g9
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ebatli, 77b-80b yk. varaklar arasinda ,siyah mesin rengi semseli, miklebli cilt
mecmua icerinde yer almaktadir. Fasil kelimeleri ve cetveller kirmizi
miurekkeple yazilmistir.>4

3. Tahkikli Metin Nesrinde izlenilen Yontem

Nesirde izlenilen yontem genel standart usil ve esaslar acisindan iISAM
Tahkikli Nesir Esaslari benimsenmistir.>> Metnin yazilmasinda giinlimiiz imla
kurallar1 kullamilmis, niisha karsilastirmasi i¢in secilen bir niishanin daha
dogru ve daha tam olduguna kanaat getirilen yerlerde yanls ya da eksikligi
tespit edilen kisimlar dipnot ile belirtilmistir. Biitiin niisha farkliliklar1 da
dipnotlarda gosterilmistir. Bu nesirde ulasilan ntishalardaki ortak lafizlar
korunup farkl lafizlar s6z konusu oldugunda en dogru lafzin secilmesi ve hata
oldugu varsayilan noktalarin muhakkik tarafindan diizeltilmesi esasina
dayanilmistir.

Nesirde kullanilan Amasya Beyazit niishasi (<) rumuzu ile gésterilmis,
Konya niishasi ise (&) rumuzu ile gosterilmistir. Tahkikli nesirde ayet-i
kerimelerin sure siralar1 ve ayet numaralari dipnotlarda gosterilmistir. Konya
Yazma Eserler Bolge Mudirliigi nr. 3197" de bulunan yazma esas alinmus,
metinde bu yazmadaki sayfa numaralarina (Usb)ve (4>5) kelimelerinin
rumuzu ola (&) ve (s) harfleri ile isaret edilmistir. Metinde uygun gériilen
yerlerde 6zellikle de fasil baslarinda paragraflama ve bazi kelimelerin zaptinin
tespiti acisindan biiyiik oranda harekeleme yapilmistir. Noktalama isaretleri
de giinlimiiz yazimlarindaki tercihler dikkate alinarak eklenmistir.

Sonug¢

Bu c¢alisma, Osmanli doneminin o6nemli alimlerinden biri olan
Sacaklizade Mehmed Efendi'ye nisbet edilen, Kur'an'in dogru ve glizel bir
sekilde okunmasini konu edinen Risdle fi't-Tecvid adl1 eserinin tahkikini
gerceklestirmeyi hedeflemistir. Calisma, hem miellifin hayatini ve ilmi
mirasini ele almis hem de bu risilenin bilimsel usullerle nesredilerek ilim
diinyasina kazandirilmasini saglamistir.

Sacakhizade’nin, yasadig1 donemin ilmi ve tasavvufi cevrelerinde 6nemli
bir yere sahip oldugu, cesitli alanlarda kaleme aldig1 eserlerle kendisinden
sonraki nesiller i¢in kiymetli bir miras biraktig1 goriilmiistiir. Tecvid ilmine
dair yazdig: bu risalede, sade ve anlasilir bir tislup kullanarak temel bilgileri

% Mehmed b. Ebti Bekir el-Mar‘asi el-Hanefi Sacaklizide, Risdletii’t-Tecvid (Amasya Beyazit
Kiitiphanesi, Amasya Beyazit, 387854), 77b-80b.
5 Okan Kadir Y1lmaz, ISAM Tahkikli Nesir Kilavuzu, ts., 23.

5
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0zl bir sekilde sunmasi, eserin 6gretici ve rehber niteligini artirmaktadir.
Kur’an'in dogru okunmasi konusundaki hassasiyetin bir ifadesi olan bu eser,
tecvid ilminin hem teorik hem de pratik anlamda gelecek nesillere
aktarilmasinda 6nemli bir referans kaynagi niteligindedir.

Tahkik stirecinde, eserle ilgili olarak iki farkli yazma niisha incelenmis
ve bu niishalar arasinda karsilastirmalar yapilarak metnin en dogru sekline
ulasilmaya c¢alisilmistir. Ana niisha olarak Konya Yazma Eserler Bolge
Miudirlugi'nde bulunan niisha esas alinmis, Amasya Beyazit niishasi ise
yardimci kaynak olarak degerlendirilmistir. Yazmalar arasindaki farkliliklar
titizlikle ele alinmis ve dogru oldugu degerlendirilen ifadeler dipnotlarla
belirtilmistir. Ayrica, eserin anlasilabilirligini artirmak i¢in modern imla ve
noktalama kurallar1 kullanilmis, fasil baslarinda gerekli diizenlemeler
yapilmistir.

Bu tahkikli nesir calismasi, sadece Sacaklizide Mehmed Efendi'nin
eserlerinin ilim diinyasindaki yerini giiclendirmekle kalmayip, ayn1 zamanda
Osmanli doénemi tecvid literatiiriiniin daha iyi anlasilmasina katkida
bulunmay1 hedeflemistir. Arastirmacilarin bu risdleyi kaynak olarak
kullanabilmelerini saglamak ve Sacaklizade’'nin tecvid ilmine dair yaklasimini
tanitmaya yonelik bu caba, Osmanl alimlerinin ilmi mirasinin giin yiiziine
cikarilmasi ve yeni calismalarin tesvik edilmesi agisindan degerli bir adimdir.

Gelecekte bu alanda yapilacak olan c¢alismalarin, yalmzca
Sacaklizade’'nin diger eserlerine degil, ayn1 zamanda Osmanli dénemi Kur’an
ilimleri c¢alismalarinin bitlini uzerindeki etkisini incelemeye yonelik
genisletilmesi, 6nemli bir katki saglayacaktir. Bu baglamda, yazma eserlerin
glin ylziline ¢ikarilmasi ve akademik 6lciitlerle nesredilmesi, ilm1 birikimin
korunmasi ve gelistirilmesi acisindan biiyiik bir 6nem arz etmektedir.
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Konya Yazma Eserler Bolge Mudurlugi, Bolge Yazma Eserler Koleksiyonu, nr.

3197, vr. 922,
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Konya Yazma Eserler Bolge Mudurligi, Bolge Yazma Eserler Koleksiyonu, nr.

3197, vr. 95b,

g2
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Amasya Beyazit Kiitliphanesi, Amasya Beyazit Koleksiyonu, nr. 1138, vr. 77b.
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Amasya Beyazit Kiitliphanesi, Amasya Beyazit Koleksiyonu, nr. 1138, vr. 80b.
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HICRI ON BESINCi ASRIN iLK YARISINDA KURAN SURELERININ

BUTUNLUGUNUN ARASTIRILMASI KONUSUNDA
AKADEMISYENLERIN CABALARI: ANALITIK BiR CALISMA

Muhammed OSMAN

Ozet

Bu arastirma, hicri 15. yiizyihn ilk yarisinda Kur'an strelerinin birligi meselesine
odaklanan Kur'an arastirmalari alanindaki en énemli epistemolojik calismalar1 analiz
etmeyi amacglamaktadir. Ayrica Kur'an stresi birliginin anlamimi agiklamayi, bu
kavramin belirlenmesindeki temel yaklasimlari netlestirmeyi, Kur'an stresi birligi
hakkindaki en 6nemli ¢agdas teori ve fikirleri tanitmayi, arastirmacilarin Kur'an
stresindeki birlik icin belirledikleri temel 6zellikleri tespit etmeyi ve arastirmacilarin
Kur'an stresi birligi hakkindaki fikirlerini, bu konuyla ilgilenen tefsir ve bilimsel
calismalarda nasil uyguladiklarini analiz etmeyi hedeflemektedir. Bu arastirmanin
o6nemi, hem Miisliimanlar hem de gayrimiislimler i¢in cagdas Kur'an arastirmalarindaki
en oOnemli meselelerden birini incelemesinden kaynaklanmaktadir. Kur'an
strelerindeki birligin dogasini ortaya ¢ikarmada bilimsel ve metodolojik ilerleme,
Kur'an stiresi birligi tlizerine daha fazla bilimsel calisma yapilmasi yoluyla
gerceklesmektedir. Yapilmasi gereken en onemli calismalar arasinda, 6nde gelen
alimlerin, onlarin tefsirlerinin ve Kur'an stresi birligini inceledikleri aragstirmalarinin
tanitilmasi yer almaktadir. Bu, Kur'an stresi birligi meselesinin metodolojik olarak
belgelenmesine, gercekliginin analiz edilmesine ve nasil gelistirilecegine yardimci
olmaktadir. Ayrica arastirma yaklasimlarinin degerlendirilmesine ve belgeleme
metodolojilerinin iyilestirilmesine katkida bulunmakta, tiim bunlar Kur'an siiresindeki
birligin dogasinin daha iyi anlasilmasini saglamakta ve bazi oryantalistlerin Kur'an'in
birlik, uyum ve baglantidan yoksun oldugu yoniindeki siiphelerine cevap vermeye
yardimci olmaktadir. Arastirma, tlimevarimsal ve betimsel metodolojilere dayanmakta
olup, Kur'an siresi birligi meselesine olan ilginin hicri 15. ylizyilin ilk yarisinda belirgin
sekilde ortaya ¢iktig1 ve bunun hicri 14. yiizy1lda meydana gelen degisimlerin bir sonucu
oldugu sonucuna varmistir.

Anahtar Kelimeler: Kur'an, tefsir, siire, birlik, tutarlilik.

The Efforts of Researchers in The Search for The Unity Of The Qur'anic Surah In
The First Half Of The Fifteenth Century Ah: An Analytical Study

Abstract

This research aims to analyze the most significant epistemological works in the field of
Quranic studies that focused on the unity of Quranic chapters (Surah) during the first
half of the 15th century AH. [t also aims to explain the meaning of Quranic chapter unity,
clarify the main approaches in determining its intended meaning, introduce the most
important contemporary theories and ideas about Quranic chapter unity, identify the
key characteristics that scholars have determined for unity in Quranic chapters, and
analyze how researchers have applied their ideas about unity in Quranic chapters in
interpretations and scientific studies concerned with the issue of unity in Quranic
chapters. The significance of this research stems from its examination of one of the most
important issues in contemporary Quranic studies for both Muslims and non-Muslims.
Scientific and methodological progress in revealing the nature of unity in Quranic
chapters comes through conducting more scientific studies on Quranic chapter unity.
Among the most important studies that should be conducted is the introduction of
prominent scholars, their interpretations, and research in which they studied Quranic
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chapter unity, as this helps in methodologically documenting the issue of Quranic
chapter unity, analyzing its reality, and how to develop and improve it. It also assists in
evaluating research approaches, refining documentation methodologies, all of which
helps achieve a greater understanding of the nature of unity in Quranic chapters and
helps respond to doubts raised by some orientalists about the Quran's alleged lack of
unity, coherence, and interconnectedness. The research relied on inductive and
descriptive methodologies and concluded that interest in the issue of Quranic chapter
unity emerged prominently in the first half of the 15th century AH, which was a result
of influences from changes that occurred in the 14th century AH.

Key Words: Quran, tafsir, surah, unity, consistency.
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Ozet

Bu hermenétik calisma, Matta incili'nde tasvir edilen Isa Mesih'in ac1 ve 1stirabinin ¢ok
boyutlu yonlerini, Paul Ricceur’iin Hermenotik Dairesi'ni analitik cerceve olarak
kullanarak incelemektedir. Merkezi arastirma sorusu su sekildedir: Matta Incili, [sa’nin
1stirabini nasil tasvir etmektedir ve Ricceur’iin yorumsal mercegiyle analiz edildiginde
hangi teolojik ve sembolik anlamlar ortaya ¢ikmaktadir? Bu ¢alisma, birincil kaynak
olarak Kutsal Kitap'in Yeni Uluslararasi Versiyonu'nu (New International Version)
kullanan nitel bir arastirma yontemini benimsemektedir. Daha 6nceki ¢alismalar Tutku
anlatisin1 (Passion Narrative) incelemis olsa da, bu arastirma Isa’nin insanlig1 ve
tanrisalligr arasindaki etkilesimi aciga ¢ikarmak icin 6zellikle Ricoeur’iin metodolojisini
uygulayarak kendisini ayirmaktadir. Bu analiz, isa'nin fiziksel, duygusal ve ruhsal
1stirabini, Matta Incilimin daha genis anlati yapisi ve teolojik temalar1 icinde
konumlandirarak, deneyimlerinin Eski Ahit peygamberliklerini nasil yerine getirdigini,
derin ve sembolik teolojik anlamlar ortaya koydugunu gostermektedir. Siklikla
eksegetik veya doktrinel yaklasimlara odaklanan énceki ¢alismalardan farkl olarak, bu
calisma Ricceur’iin Hermenotik Dairesi kavramini entegre ederek metin, okuyucu ve
yorumsal baglam arasindaki dinamik iliskiyi ac¢iklamak icin 6zgiin bir bakis acisi
sunmaktadir. Bulgular, isa’y1 ilahi vaatlerin gerceklesmesi olarak vurgulamakta ve onun
ozverili sevgisini ve Tanri’nin iradesine boyun egisini dne g¢ikarmaktadir. Onun
tutuklanmasi, yargilanmasi ve ¢armiha gerilmesi yalnmizca tarihi olaylar olarak degil,
ayn1 zamanda inan¢ ve 6grenci olma (disiplik) icin déniistiiriicii potansiyele sahip
kurtarici1 eylemler olarak yorumlanmaktadir. Yazarin yorumlari, bu anlatilarin
inananlar alcakgdniilliiliik, merhamet ve 6zveri gibi Mesih benzeri degerlerle derin bir
sekilde mesgul olmaya nasil davet ettigini vurgulamaktadir. Bu calisma nihayetinde,
[sa’nin 1stirabinin ilahi sevgi ile insan kirilganlig1 arasinda bir képrii olarak siiregelen
onemini dogrulamakta ve inananlar1 bu degerleri manevi ve giinliik yasamlarinda
somutlastirmaya davet etmektedir.

Anahtar Kelimeler: Acj, 1stirap, Paul Ricoeur, hermenétik, Matta Incili.

Analyzing The Pain And Suffering Of Jesus Christ In The Gospel Of
Matthew Using Ricoeur’s Hermeneutic Circle

Abstract

This hermeneutic study investigates the multifaceted dimensions of Jesus Christ’s pain
and suffering as depicted in the Gospel of Matthew, utilizing Paul Ricceur’s Hermeneutic
Circle as the analytical framework. The central research question asks: How does the
Gospel of Matthew depict the suffering of Jesus, and what theological and symbolic
meanings emerge when analyzed through Ricceur’s interpretative lens? This study
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employs a qualitative research design with the New International Version of the Bible
as its primary corpus. While previous studies have explored the Passion narrative, this
research distinguishes itself by specifically applying Ricceur’s methodology to unravel
the interplay between Jesus’ humanity and divinity. This analysis situates Jesus’
suffering—physical, emotional, and spiritual—within the broader narrative structure
and theological motifs of the Gospel, demonstrating how his experiences fulfill Old
Testament prophecies and reveal profound symbolic and theological significance.
Unlike prior works that often focus on exegetical or doctrinal approaches, this study
contributes original insights by integrating Ricceur’s concept of the Hermeneutic Circle
to elucidate the dynamic relationship between text, reader, and interpretative context.
The findings underscore Jesus as the fulfillment of divine promises, emphasizing his
sacrificial love and submission to God’s will. His arrest, trial, and crucifixion are
interpreted not only as historical events but as redemptive acts imbued with
transformative potential for faith and discipleship. The author’s interpretative
commentary highlights how these narratives challenge believers to engage deeply with
Christ-like values of humility, compassion, and selflessness. This study ultimately
affirms the enduring relevance of Jesus’ suffering as a bridge between divine love and
human frailty, inviting believers to embody these values in their spiritual and everyday
lives.

Keywords: Pain, suffering, Paul Ricoeur, hermeneutics, Gospel of Mathew.

Introduction

Suffering encompasses various dimensions—physical, psychological,
and ethical—affected by both biological factors and cultural influences.
Conversely, pain, as per Ludwig Wittgenstein's concept of "family
resemblances,” denotes a range of experiences linked by common
characteristics rather than a singular essence. The intricate nature of pain and
suffering is limitless, shaped by the interplay of biology and culture (Morris &
Wilson, 2008; Gerc, 2017; Somerville, 1986). Additionally, pain and suffering
are intricate perceptions involving sensory and emotional aspects. While pain
mirrors negative emotions, suffering entails a threat to self-integrity and
coping abilities, with both sharing negative emotions as a common ground
(Stilwell, 2022). Understanding the physiological mechanisms behind pain,
negative emotional responses, and stress elucidates the foundation of suffering
and the consequences of enduring pain and stressors (Telbizova et al., 2020;
De Ridder et al,, 2021).
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In theology, suffering contradicts God's original plan and often brings
pain, discomfort, sadness, and anxiety. Sometimes, suffering is puzzling, and
even God experiences it due to his love for humanity. Understanding the
suffering of God in Christ is crucial for comprehending all suffering (Noya &
Putrawan, 2022). Thus, it is noteworthy that Christ also suffered, which is
essential when considering suffering and sin (Davey, 2019; Swantek, 2019; Von
Achen, 2023). Initially, Christ's crucifixion may seem to worsen the problem,
suggesting that God abandoned Jesus, allowing evil to triumph. However,
human experience over time reveals that Christ's suffering and death provide
significant support for those grappling with suffering and sin (King, 1915;
Ramage, 2021).

The analysis of pain and suffering in the book of Matthew is a complex
issue, with various scholars offering different perspectives. Johnson (2023)
suggest that Matthew portrays Jesus as the Davidic messiah through his
suffering, while Stack (2020) as cited by Cousland (2022) explores the
portrayal of sin and evil in the Gospel of Matthew. Perriman (2021) delves into
the pattern of Christ's sufferings, particularly in Colossians 1:24 and
Philippians 3:10-11, and Ukeachusim et al, (2021) and Morita, (2019)
discussed the theme of compassion in the Gospel of Matthew. These studies
collectively underscore the multifaceted nature of the analysis of pain and
suffering in the book of Matthew, offering insights into its theological,
historical, and ethical dimensions.

This study integrates theological and hermeneutic analysis to examine
Jesus' pain and suffering in the Gospel of Matthew, employing Ricoeur's
Hermeneutic Circle to uncover the existential and spiritual dimensions of
suffering. A key theological consideration within this research is the dual
identity of Jesus as the Son of God and, in certain Christian traditions, God
himself—a point of significant doctrinal discussion. The Gospel of Matthew,
consistent with its Jewish-Christian context, emphasizes Jesus’ role as the Son
of God, portraying him as the fulfillment of Old Testament prophecies and as
the mediator between humanity and the divine. However, it also implicitly
affirms his divinity through acts such as forgiving sins (Matthew 9:2-6) and his
claim of authority over the Sabbath (Matthew 12:8). This duality enriches the
interpretive framework of suffering, as it situates Jesus' anguish within both
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human vulnerability and divine purpose, offering believers a profound
theological paradox to contemplate.

The research reveals new insights into how suffering, as embodied by
Jesus, is intricately linked to faith, knowledge, and discipleship, emphasizing
its transformative potential in deepening the believer's relationship with
Christ. It also underscores the need for more nuanced theological analyses that
bridge scriptural interpretations with contextual and doctrinal
understandings, especially given the scarcity of global studies on Jesus’
suffering. The findings highlight how grappling with Jesus' suffering and dual
identity can reshape individuals' spiritual journeys, offering a lens through
which to understand the complexities of divine love and human frailty. Beyond
its theological implications, this study has potential applications in informing
policy, programs, training modules, and advocacy efforts, addressing the
existential dimensions of suffering and faith in diverse cultural and religious
settings.

The Hermeneutic analysis of pain and suffering in the Gospel of Matthew,
based on Paul Ricoeur, offers profound insights into the relationship between
suffering, faith, and understanding of Jesus' divine role. This research explores
how individuals in the narrative comprehend or misinterpret Jesus' teachings,
particularly in the context of suffering. It examines the transformative power
of suffering, suggesting that it leads to a deeper knowledge of Jesus as the Son
of God and shapes one's identity as a disciple. By analyzing the apostles’
responses, the paper highlights how suffering individuals gain unique insights
into Jesus' identity compared to those who are powerful and non-suffering.
This study challenges traditional views on suffering by presenting it as a means
to understand Jesus' sacrificial love and find solace through His own suffering.
Ultimately, this research contributes to an understanding of the Gospel of
Matthew, shedding light on the profound connection between suffering, faith,
and comprehension of Jesus' mission and teachings.

Research Questions

This study aims to analyze the pain and suffering of Jesus Christ in the
Gospel of Matthew through hermeneutic analysis, exploring its theological,
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symbolic, and existential dimensions. While other Gospels also refer to Jesus’
suffering, this study focuses on Matthew due to its distinct narrative emphasis
on Jesus as the fulfillment of Old Testament prophecies and its unique
portrayal of his humanity and divinity. Matthew’s Gospel integrates Jesus’
suffering into a broader framework of discipleship, humility, and obedience to
God’s will, making it particularly well-suited for a hermeneutic exploration.
Specifically, this study addresses the following questions:

1. What is the self-constructive narrative of Jesus Christ in the Gospel of
Matthew?

2. How do the bios and logos construct the pain and suffering of Jesus
Christ in the Gospel of Matthew?

3. How does society construct the biological experiences of the pains and
sufferings of Jesus Christ?

4. What insights can be gained from the pain and suffering of Jesus Christ
regarding the symbolic richness and theological significance of the
narrative?

Methodology and Materials

The investigators utilized a Qualitative Research Design anchored on
hermeneutics as a philosophical approach emphasizing interpretation and
understanding, offers insights into how individuals make sense of their own
experiences of pain and suffering within the context of their lived worlds
(Ricoeur & Habermas, 1995).

The study utilized the Gospel of Matthew from the New International
Version (NIV) Bible as the corpora. The NIV is a popular and readily available
translation known for its balance between accuracy and readability, making it
accessible to a wide range of scholars and theologians (Zondervan Bible
Publishers, 2011).

Using Ricoeur's Hermeneutic Circle in unveiling the intricacies of Jesus'
pain and suffering in the Gospel of Matthew can be deepened (Ricoeur, 1991;
M'Bwangi, 2021). This iterative process begins with self-reflection,
acknowledging the influence of personal and theological backgrounds on one's
pre-understandings, as highlighted by Kelle (2018). By distancing oneself from
preconceptions, the text can challenge and potentially revise initial
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interpretations, as suggested by Grelier (2021). As the reading progresses, the
circle's dynamic nature encourages a continuous dialogue between the text
and the reader's evolving understanding. Matthew's portrayal, which may
juxtapose suffering with miraculous events or declarations of authority, can
lead to a deeper appreciation of the surplus of meaning inherent within the
narrative (Reagan, 1996).

This iterative process necessitates seeking validation through
intertextual connections with other biblical passages and relevant historical or
theological insights (Osborne, 2006). Ultimately, acknowledging the inherent
subjectivity of the interpretation, shaped by the reader's background, ensures
transparency, and allows diverse perspectives on Jesus' suffering to coexist
within the framework of Ricoeur's circle (Kelle, 2018). This approach fosters a
comprehensive understanding of the multifaceted nature of Jesus' suffering,
recognizing both its emotional depth and its profound theological significance
within Matthew's Gospel.

Results and Discussion

The self-constructive narrative of Jesus Christ in the Gospel of
Matthew during his Birth, Life, and Death.

The Birth of Jesus

The birth of Jesus in the Gospel of Matthew is presented through three
interrelated yet distinct themes: Jesus as a descendant of Abraham (Faith,
Emmanuel), Jesus as a descendant of David (King, Ruler), and Jesus as a
descendant of the exiled Israelites. While these claims share overlapping
theological significance in affirming Jesus’ role as the fulfillment of divine
promises, they also carry nuanced differences that merit further discussion.
The Abrahamic lineage emphasizes Jesus’ role as the embodiment of faith and
the fulfillment of the covenant with Abraham, linking his birth to the universal
promise of salvation (Matthew 1:1). The title "Emmanuel” (God with us)
highlights his mission to restore humanity’s relationship with God,
underscoring his identity as the savior for all nations. The Davidic lineage, on
the other hand, underscores Jesus’ royal status as heir to the House of David,
connecting him to the Messianic prophecy of an eternal king (2 Samuel 7:12-
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16). Scholars like Foster (2020) and Friedeman (2020) stress that this lineage
legitimizes Jesus’ authority as ruler and fulfills Jewish expectations of a Davidic
Messiah. Lastly, the theme of Jesus as a descendant of the exiled Israelites
draws attention to his solidarity with the marginalized and displaced. His
incarnation resonates with the experiences of exiled Israelites, symbolizing
divine presence and continuity amidst human suffering and displacement, as
noted by Bockmuehl (2021) and Doane (2020).

While these themes converge in affirming Jesus’ identity as the
fulfillment of Old Testament prophecies, they differ in emphasis. The
Abrahamic lineage focuses on faith and universality, the Davidic lineage on
kingship and authority, and the exilic connection on solidarity and restoration.
Together, they offer a comprehensive portrayal of Jesus as the savior who
unites divine promises with human experiences, as further explored by Botner
(2017) and Collins (2019). This multifaceted portrayal enriches the theological
understanding of Jesus’ birth and its significance for faith and salvation.

Similarly, the genealogy presented in Matthew 1:1-6 and 17 emphasizes
Jesus' ancestral connection to Abraham, renowned for his steadfast faith and
obedience to divine mandates in the face of adversity. This linkage affirms
Jesus' alignment with the covenant bestowed upon Abraham-situating him
within a lineage of faith and divine favor.

Furthermore, The Genealogy highlights the significance of King David
among Jesus' forebears. This aspect establishes Jesus' royal lineage and fulfills
a prophetic outlook connecting the Messiah's descent from the esteemed
house of David. Consequently, Jesus emerges as the rightful heir to the
prophetic messianic legacy, as stated at the messianic dimensions of kingship
in Deuteronomy 17:14-20, which Jesus fulfills in his earthly ministry (Martin,
2022; and Branch, 2004).

Additionally, the narrative in Matthew 1:18-25 delves into Jesus'
conception and birth, emphasizing the complex duality of his nature as both
fully human and fully divine. Additionally, the narrative in Matthew 1:18-25
explores Jesus' conception and birth, presenting the profound and complex
duality of his nature as both fully human and fully divine. This duality, central
to Christian theology, is not merely paradoxical but complementary—each
aspect enriching the other. Jesus' divinity is affirmed through the miraculous
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nature of his conception, fulfilling Old Testament prophecies, such as Isaiah
7:14, which foretells the birth of a savior, born of a virgin and called Immanuel,
meaning "God with us." At the same time, his humanity is emphasized through
the natural processes of birth and his shared experience of human frailty and
vulnerability.

This dual nature is not contradictory but rather coexists to reveal the
fullness of Jesus' mission: to bridge the gap between divine holiness and
human fallenness. The Miraculous Conception highlights his divine origin,
affirming his role as the embodiment of God's presence among humanity, while
his human birth situates him within the shared experiences of human life,
allowing him to fully empathize with human suffering and weakness. Thus,
Matthew's account presents a theological and existential integration of Jesus’
divinity and humanity, offering a model of how these two natures can coexist
harmoniously in the person of Christ (Viljoen, 2019; Fuller, 1978).

In inference, the genealogical accounts and narratives presented in
Matthew 1:1-25 thoroughly establish Jesus' identity and significance within
the broader framework of biblical history and prophecy. His lineage to
Abraham and David, Jesus is depicted as the result of the divine promise,
embodying the attributes of faith, royalty, and divine presence making his both
human and divine (Suryonugroho, 2022 and Martin, 2022) Fulfilling ancient
prophecies and affirming his role on God’s redemptive plan as the long-
awaited Messiah, Immanuel, God with us.

The Life of Jesus

Jesus’ Life in the Gospel of Matthew can be viewed through three
significant themes: Rabbi, Miracle Worker, and Messiah, as evidenced by
Twelftree (2020) and Bockmuehl (2021).

In the Gospel, Jesus is a Rabbi, exercising authoritative teaching,
spreading spiritual vision through parabolic narratives, and calling his
disciples. This aspect of Jesus' ministry is notably exemplified by his
interaction with Simon Peter and Andrew, wherein he extends an invitation to
follow him and partake in his mission (Matthew 4:19). Such an initiation into
discipleship mirrors the conventional pattern of a Rabbi gathering pupils for
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instruction and guidance. Furthermore, Jesus' instructional endeavors are
prominently showcased during his sermon on the mount, depicted in Matthew
5:1-2, wherein he ascends a mountainside and imparts comprehensive
teachings to his disciples, encompassing morality, ethics, and spirituality. This
pedagogical approach resonates with the customary practices of Rabbis
instructing their adherents in Jewish tradition. Matthew portrays Jesus as a
Rabbi, with a particular emphasis on his role as a teacher and interpreter of
the law (Miiller, 1999; and Sitorus, et al., 2021).

Moreover, Jesus' teachings are characterized by an authoritative delivery
and emphasis on the interpretation of the Law, as delineated in Matthew 7:29.
This underscores Jesus' embodiment of the Rabbi archetype within Jewish
tradition. Additionally, Jesus uses parables to elucidate profound spiritual
truths, as in Matthew 13, wherein he shares parables employing commonplace
imagery to convey transcendent concepts—a pedagogical technique
commonly associated with Rabbinic instruction. Jesus' teachings, are
characterized by their authoritative delivery and emphasis on the
interpretation of the Law (Matthew 7:29). His halakhic argumentation in the
Sermon on the Mount, as presented in Matthew 5:21-48, serves to counter false
assumptions about the Torah and establish his authoritative interpretation of
the Law (Simanjuntak et al., 2019; Viljoen, 2013). This interpretation is further
explored in the context of Jesus' teaching on the Torah, where Matthew's
Gospel emphasizes his role in fulfilling the Law (Oluikpe, 2015; Viljoen, 2016).

Jesus' discussion with the Pharisees about the most important
commandment in Matthew 22:34-40, highlights his authoritative
interpretation of the Law, solidifying his role as a Rabbi with the authority to
explain religious teachings. In summary, through his actions and teachings,
Jesus perfectly embodies the archetypal functions of a Rabbi, guiding his
followers in matters of faith and righteous living, thereby affirming his central
position within the Jewish religious landscape of his time. It is further explored
in a range of scholarly works. Krzysztofiak (2021), and Viljoen (2018) propose
that Jesus' criticism of the Pharisees was embedded within a broader Jewish
inter-sectarian discourse, which drew upon contemporary anti-Pharisaic
accusations. This is supported by Stevenson (2019); and Charlesworth (1989),
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who highlight the role of archeological and manuscript discoveries in
providing a more authentic understanding of Jesus and his teachings.

Jesus portrayed as a Miracle Worker where he demonstrates
extraordinary power over nature, sickness, and spiritual forces. These miracles
serve to authenticate Jesus' divine authority and compassionate nature
(Bauckham, 2020; and M‘Bwangi, (2021b). In Matthew 9:27-30, Jesus heals
two blind men. Additionally, Jesus exhibits authority over natural elements,
such as calming storms and walking on water, as seen in Matthew 8:23-27 and
Matthew 14:22-33. These displays of mastery over nature underscore Jesus'
divine nature and sovereign control over creation. The Gospel showcasing his
divine authority and compassionate nature through various instances of
healing and mastery over nature (Matthew 9:27-30, 8:23-27, 14:22-33). Love
(2002) and Twelftree, (2014) both provide social-scientific and literary-
critical analyses, respectively, that support the historicity and significance of
these miraculous interventions. Jesus as a Miracle Worker through various
instances demonstrates extraordinary power over nature, sickness, and
spiritual forces (M'bwangi (2021); Bauckham , 2020).

In addition, Jesus engages in exorcisms, liberating individuals from
demonic possession and spiritual oppression, as demonstrated in Matthew
8:28-34 and Matthew 15:21-28. These highlight Jesus' victory over evil and his
role as humanity's ultimate deliverer. Moreover, Jesus provides for the people's
physical needs through miraculous food provisions, such as feeding the five
thousand (Matthew 14:13-21). Hollenbach (1981) and Johnston (2015) both
explore the significance of Jesus' exorcisms, with Hollenbach emphasizing
their central role in his public career and Johnston acknowledging the
challenges in interpreting these events. Nebreda, (2022).

Thus, the Gospel portrays Jesus as fulfilling Messianic prophecy, offering
hope and salvation to all who believe in him. The Messianic identity of Jesus is
a central theme of the Gospel of Matthew. Jesus' Messianic self-consciousness
is further explored in the context of his proclamation of God's kingdom, with a
focus on the communal dimension of his role (Henderson, 2009). The
Christological title the Holy One of God appears a total of three times in the New
Testament (Botner;, 2017).

i

Universal Journal of Theology, Cilt: IX, Say1: 2 (Aralik 2024)



Analyzing the Pain and Suffering of Jesus Christ in the Gospel of Matthew |141

The Death of Jesus

Jesus’ death in the Gospel of Matthew can be viewed through two
significant themes: the Redeemer and The King of the Jews. First and foremost,
Jesus is portrayed as the Redeemer, emphasizing his sacrificial death as the
means of redemption for humanity. In Matthew 20:28, Jesus declares his
mission to give his life as a ransom for many, highlighting his role as the
ultimate Redeemer who offers forgiveness of sins through self-sacrifice.
Additionally, in Matthew 26:28, Jesus institutes the Lord's Supper, symbolizing
his blood shed to forgive sins, further affirming his identity as the Redeemer
the Lamb of God. It is supported by various scholarly perspectives. Jackson
(2011) emphasizes the atonement theme in Matthew's Gospel, highlighting
Jesus' sacrificial death as a means of salvation.

Conversely, the theme of Jesus as The King of the Jews is prominently
displayed during his crucifixion ( Crossley, 2013). Despite mockery from the
Roman authorities Jesus maintains his dignity, the inscription above Jesus'
head on the cross reads, "This is Jesus, the King of the Jews" (Matthew 27:37),
affirming his royal status even in his moment of suffering. Throughout the trial
and crucifixion narrative, Jesus is repeatedly identified as the King of the Jews
by his accusers and those who mock him (Matthew 27:29, 42). Furthermore,
Jesus' final words on the cross in Matthew 27:46, quoting Psalm 22, further
underscore his Messianic identity as the suffering yet victorious King who
fulfills Old Testament prophecies. The theme during the crucifixion is a
complex and contested one. O'collins (1965) both highlight the biblical dispute
over Jesus' messianic claims, with Ellis emphasizing the role of Jewish
theologians and O'collins challenging the historical interpretation of the Jewish
people's rejection of Jesus. Donaldson (1991) and Van Der Watt (2016) further
explore the significance of Jesus' kingship, with Donaldson focusing on the
vindication of Jesus as God's Son and Watt discussing the spatial dynamics of
Jesus as King of Israel.

Hence, the death of Jesus in the Gospel of Matthew captures Jesus as the
Redeemer and The King of the Jews. His sacrificial death serves as the ultimate
act of redemption, offering forgiveness of sins and reconciliation with God
while also affirming his royal status as the long-awaited Messianic King. The
alleged controversy over forgiveness between Jesus and his adversaries is
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implausible within a first-century Jewish setting (Pascut, 2012). The sacrificial
death of Jesus in the Gospel of Matthew captures Jesus as the Redeemer and
The King of the Jews (Schnabel, 2022).

Table 1. The self-constructive narrative of Jesus Christ in the Gospel of
Matthew during his Birth, Life, and Death.

Characterization Verse
Jesus is a descendant of
Matthew 1:1-6,17
Abraham: Faith (Emmanuel) atthew
is th f
irtn | Jesusisthedescendantof |\ 1 612,17
David: King (Ruler)
Jesus is the descendant of the
Matthew 1:12-17
exiled Israelites: Son of Man arthew
Rabbi Matthew 23:8, 26:25, 26:49
Matthew 8:14-15;28-34, 9:27-
Life Miracle Worker 30, 14:15-21, 14:25-33,17:14-
18; 18:11
Messiah Matthew 16:16, 26:63-64, 27:42,
28:18-20
. Matthew 2:2, 21:5, 27:11, 27:29,
King of Jews
27:37
Death
The Redeemer Matthew 20:28;26:28; 1:21;
27:50-54

Human experience with bios and logos

Fatigue

The Gospel portrays Jesus' physical exhaustion in carrying the cross after
being scourged (Matthew 27:31) as a powerful symbol of his divine authority,
humanity, and redemptive mission. This moment of fatigue, where Jesus falls
to the ground and requires assistance from Simon of Cyrene, challenges our
preconceptions of authority figures as rigid or harsh, revealing Jesus' unique
and transcendent authority that stems from his divine nature. Jesus embodies
a profound sacrifice, bearing the immense burden of mankind's sins to offer

[
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salvation and forgiveness. This depiction of exhaustion serves as a reminder of
the weight of divine love and the transformative power of redemptive sacrifice,
and the depth of God's love for humanity.

Lindsay (2016) and Louw (2015) both explore the concept of spiritual
exhaustion and the burden of the cross in the context of Christian service.
Lindsay (2016) emphasizes the call for faithful service and the lightness of the
burden compared to what Jesus bore, while Louw (2015) discusses the cost of
caregiving and the need for a theology of compassion. van Oudtshoorn (2021)
challenges the idealization of Jesus and emphasizes his identification with
human weakness, while Loader (1984) presents the cross as a central aspect
of God's dealings with humanity.

Sorrow

The portrayal of Jesus' emotional vulnerability in the Garden of
Gethsemane (Matthew 26:37-39) and his sorrowful anticipation of betrayal
and abandonment by his disciples (Matthew 26:31) highlights Jesus' true
embodiment of humanity, offering a profound exploration of his divine
authority, humanity, and redemptive mission. Moreover, Jesus continues to
love and save mankind, revealing a depth of compassion that surpasses earthly
understanding.

This portrayal of Jesus' sorrow and pleading with God underscores his
true embodiment of humanity, particularly in the face of betrayal and
abandonment (Tavilla, 2017). The spiritual discipline of His Prayer, as
discussed by Gulo et al. (2021), offers a means of finding solace and control in
the midst of suffering.

Physical Pain

The physical pain endured by Jesus, Samellas (2015) explores the
transformation of pain in late antiquity, suggesting that Christianity brought
about a change in attitudes towards suffering. This is further emphasized by
Cova & Cova (2019) on the spiritual dimension to pain, suggesting that it can
lead to a higher spiritual state. The concept of suffering, particularly in the
context of Jesus' crucifixion, is explored in a range of perspectives. Vitillo
(2014) and Oet (2020) both emphasize the redemptive nature of Jesus'
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suffering, with Vitillo highlighting its role in taking on human suffering and
giving it salvific meaning.

Thirst

Jesus' request for a drink during his crucifixion (Matthew 27:48) reveals
a fundamental biological need, his embodiment of human experience. This
seemingly simple detail, when examined through the lens of Ricoeur's
hermeneutic circle, invites us to contemplate the profound implications of
Jesus' suffering as a real and embodied human experience. By acknowledging
Jesus' thirst, the Gospel highlights the humanity of Jesus, reminding us of the
immense sacrifice and love embodied in his suffering. This single verse,
therefore, serves as a powerful reminder of Jesus' full immersion in the human
condition.

The concept of thirst in the Bible, particularly in relation to Jesus' request
for a drink, has been explored in various ways. Sheveland (2019) and Pagacz
(2021) both emphasize the spiritual and emotional dimensions of thirst, with
Sheveland highlighting the various forms of thirst experienced by humans and
Pagacz linking Jesus' thirst to a cry for love.

Social Rejection and Humiliation

Jesus rejected by the Pharisees and received humilation from the people
(Matthew 27:39-40) reveal a human experience of rejection, from those who
warmly received him on the gates of Jerusalem.

This perspective is supported by various theological views. Woyesa et al.,
(2021) emphasize the role of suffering in refining and maturing faith, while
Swantek (2019) further explores the redemptive value of suffering,
particularly in the context of St. John Paul II's Theology of the Body. Vitillo
(2014) adds to this by discussing that Jesus' suffering isn't just physical pain;
it has profound spiritual significance of the pain of rejection and humilation.

Loneliness and Abandonment

In the crushing grip of loneliness and abandonment, Jesus uttered the
heart-wrenching cry, "My God, my God, why have you forsaken me?" (Matthew
27:46). As he hung upon the cross, the depths of human isolation engulfed him.

]
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Even the Son of God wasn't spared the searing pain of disconnection. Yet, Jesus
transcended the limitations of earthly hope. He offered a promise that
stretched beyond the confines of mortal life: a hope for eternal existence and a
purposeful future for his followers.

Korkiya (2022) discusses the impact of loneliness in a rapidly changing
world, highlighting its potential for both distortion and spiritual development.
Dahlberg (2007) further explores the essence of loneliness, emphasizing its
role as a figure against a background of fellowship and connectedness. Elliot
(2020) Hope sustains us from the sloth and despair that threaten amid
injustice, tragedy, and death while Espedal (2021) mentioned on the sacred
meetings in connection with others can replace terrified voices with hopeful
ones. Xiao & Zhou (2013) reflect on solitude had positive effects on individuals'
mental health, creativity, and enhanced self-integration. These studies
collectively underscore the complex and multifaceted nature of loneliness and
its potential for personal and spiritual growth.

Table 2. Human experience with textual evidence bios and logos
constructs the pain and suffering of Jesus Christ in the Gospel of Matthew.

heavy cross after
being scourged
(Matthew 27:31).

exhaustion in
carrying the cross,
where Jesus fell unto
the ground and needs
to be helped by
Simeon the Cyrean to
carry the cross to the
calvary.

HUMAN TEXTUAL Bios
EXPERIENC EVIDENCE (Jesus’ Biological Logos (Transcendence)
E Frame)
Fatigue Carrying the Jesus experience Jesus embodies a unique

and transcendent authority,
distinct from earthly rulers.
His power comes from God
and is used for healing,
forgiveness, and teaching.
Jesus carries the cross for
his people presents a
physical fatigue but a the
same time a bargain for
man'’s sin.
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Sorrow The Garden of Jesus expresses deep | Jesus’ endless love for
Gethsemane: Jes | sorrow and pleads humanity presents a
us expresses deep | God to take away the | transcendental experience.
sorrow and cup of suffering. Though Love may be viewed
pleads with God as an emotional response,
(Matthew 26:37- | Jesus' emotional often limited to close
39). vulnerability relationships, but Jesus’
"My soul is challenges the idea of | sorrow is the unfathomable
overwhelmed a stoic, emotionless action of Jesus as a savior of
with sorrow to divine figure. He mankind that consequently
the point of experiences human betrayed.
death" (Matthew | emotions like fear and
26:38). sorrow, highlighting
his true embodiment
of humanity.
Facing Betrayal | Judas betrayed Jesus
and and Peter denied
Abandonment: Jesus.
Jesus expresses
sorrow knowing
his disciples will
desert him
(Matthew 26:31).
Physical Flogging by | The graphic | Jesus transcends our limited
Pain Roman soldiers | descriptions of | understanding of love. He
(Matthew 27:26). | physical violence | calls for a radical love
Crowning with | reveal the harsh | extending to all, even those
thorns (Matthew | reality @ of  Jesus' | who oppose us. His sacrifice
27:29). suffering. He endures | embodies the ultimate
Carrying the | immense physical | expression of this love.
cross (Matthew | pain, showcasing the
27:31). brutality he faced.
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Crucifixion point
to immense
physical suffering
(Matthew 27:26-
31).
Jesus' request for | This is a basic human | It acknowledges a basic
Thirst a drink indicates | physiological need. human biological need,
a basic biological further emphasizing Jesus'
need (Matthew embodiment of human
27:48). experience though he is
considered as a God.
Social Passersby Matthew emphasizes | ¢ Enduring physical torture
Rejection mocking and | Jesus' social rejection. | and humiliation during the
and hurling insults | Even respected crucifixion (Matthew 27:26-
Humiliation | (Matthew 27:39- | figures ridicule him, 44).
40). highlighting the e Connecting his suffering to
Religious depths of human the redemption of humanity
leaders joining | cruelty he faced (Matthew 26:28).
in the derision | during his final These actions point toward
(Matthew 27:41- | moments. a divine perspective. Jesus
44). Jesus' suffering isn't demonstrates power,
just physical pain; it unparalleled love, and
holds profound acceptance of his role as a
spiritual significance. | savior, transcending human
He transcends the limitations.
limitations of human
suffering, offering his
pain as a pathway to
salvation.
Loneliness | "My God, my God, | Jesus' desperate cry Hope may be viewed as a
and why have you on the cross reveals a | fragile feeling, susceptible to
Abandonm | forsaken me?" profound sense of disappointment.
ent (Matthew 27:46). | loneliness and
abandonment. Even
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in his darkest
moment, he
experiences the
emotional pain of

Jesus transcends the
limitations of earthly hope,
offering hope for life beyond
death and a future purpose

isolation. for his followers.

The constructed collective social memory of Jesus Christ
Arrest

The book of Matthew details the arrest of Jesus for his trial in Matthew
26:47-56. In these verses, Judas arrives with a crowd carrying weapons, sent
by the chief priests and elders. Judas identifies Jesus with a kiss, signaling for
his arrest.

Trial

The trial of Jesus for his crucifixion is documented in Matthew 27:1-54.
The Jewish leaders, including the chief priests and elders, planned Jesus'
execution early in the morning. He was then bound and taken to Pilate, the
Roman governor, for trial. Despite finding no wrong in Jesus, Pilate ultimately
condemned him to death by crucifixion due to the crowd's demands, fueled by
the Jewish leaders' fears of Jesus' growing followers.

Matthew 26:47-56 describes the arrest of Jesus, emphasizing his
submission to the will of God and his fulfillment of Old Testament prophecies.

Punishment

The biblical references in the book of Matthew regarding the
punishments of Jesus for his crucifixion can be found in Matthew 27:1-54. The
chapter describes Jesus' trial before Pilate, his scourging, and his crucifixion.
Despite the lack of evidence, Jesus was condemned for sedition. He was forced
to carry his cross to the place of his crucifixion, Golgotha, also known as the
Place of the Skull. The soldiers nailed Jesus' hands and feet to the cross, and a
sign was placed above his head that read Jesus of King of the Jews in Hebrew,
Latin, and Greek. The crucifixion of Jesus was a fulfillment of God's plan for the
redemption of mankind.
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These punishments emphasize the fulfillment of Old Testament
prophecies, the establishment of a new covenant, and the ultimate sacrifice for
the redemption of mankind. The arrest, trials, and crucifixion of Jesus are all
part of God's plan for the salvation of humanity. Despite the lack of evidence,
Jesus is condemned for sedition, symbolizing the depth of his sacrifice and the
cost of salvation.

Crucifixion

The biblical references in the book of Matthew regarding the crucifixion
of Jesus provide a profound perspective on his sacrificial death and the
theological imperatives it carries. Matthew 27:32-56 narrates the crucifixion
scene, depicting Jesus' journey to Golgotha, the division of his clothes, and the
placement of the sign declaring him as the King of the Jews. This event
symbolizes the fulfillment of Old Testament prophecies and the establishment
of a new covenant between God and humanity. The crucifixion, as recorded in
Matthew, emphasizes Jesus' role as the ultimate sacrificial lamb whose death
atones for the sins of the world, reflecting God's plan for the redemption of
mankind.

The crucifixion of Jesus in Matthew underscores themes of humility,
obedience, and selflessness. Despite his innocence, Jesus willingly endures
unimaginable suffering out of love for humanity and obedience to the Father's
will. The narrative challenges believers to reflect on their own lives,
encouraging them to embrace humility, obedience, and sacrificial love in their
relationships and devotion to God.

Table 3: The constructed collective social memory of Jesus Christ

Narrative of Textual Evidence SOCIAL MEMORY
Jesus REMEMBERED | FORGOTTEN
Arrest Matthew 26:47-56; | Jesus as the King | Jesus as a just

Matthew 27:17-23; | of the Jews and a | and holy man
Matthew 27:21; | critic to the |and a miracle
Matthew 27:22-23; | Pharisees and | worker. Jesus
Matthew 27:24-26 | Sadducees. Judas | did not think of
leads a crowd | escape when
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sent by the chief
priests and
elders to arrest
Jesus. This leads
to a series of
events including
Peter's failed
defense with a
sword and Jesus
healing a
servant's ear.

he noticed the
arrival of the
soldiers.

Trial

Matthew
11-26
Matthew 27:1-54

27:1-2,

He 1is brought
before Pilate by
the Jewish
leaders, found
innocent, yet
sentenced to
death by
crucifixion due
to public
pressure.

Pilate, Judge by
the Roman
Court. Suicide of
Judas
trial and Peter’s
denial.

during

The trial and
crucifixion of
Jesus in the

Gospel of
Matthew reveal
political

dynamics  of
Roman
occupation and
Jewish fears of
Jesus' growing
followers.
Despite
innocence,
Jesus
sentenced to
death due to

was

public

pressure. The
trial before
Pilate, Judas'
suicide, and
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Peter's denial
highlight  the
complexity of
the narrative.
The trial before
Pilate may have
lasted for six
hours, and the
role of Annas is
significant. The
suicide note of
Judas sheds
light on his
remorse, and
Pilate's death is

seen as
disgraceful.
Punishment Matthew 27:26-30; | He was punished | The use of the

Matthew 27:1-54 as ordered by | cross as a form
Pilate. Scourging | of punishment
on the npillar |in the Roman
crowning with | Empire,
thorns, and | symbolizing
blasphemy of the | universal
soldiers. spiritual
impulses and
the crucifixion
of Jesus as the
common savior
of the world.
The crucifixion
was part of
God's plan for
the salvation of
mankind,
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requiring a
sacrifice for the
sin of mankind.
The Scriptures
record the full
Bible story of
the crucifixion,
including the
scourging, the
crown of
thorns, and the
carrying of the
Cross. The
crucifixion of
Jesus was a
fulfillment of
Old Testament
prophecies and
the
establishment
of a new
covenant
between God
and humanity.
The suffering
and sacrifice of
Jesus serve as a
powerful
example of
humility,
obedience, and
selflessness for
believers.
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Crucifixion Matthew 27:33-44; | Carrying the | The people has
Matthew 26:36-46; | cross and the | forgotten that
Matthew 27:46:00 | crucifixion Jesus was

baptized and
the dove like
apparition.

The symbolic richness and theological significance of the pain and
suffering of Jesus Christ in the narrative Matthew

The suffering of Jesus Christ holds profound symbolic richness and
theological significance. His pain and suffering represent the ultimate sacrifice
for the redemption of mankind, embodying God's love for humanity. The
narrative of his trial, scourging, and crucifixion highlights the depth of his
sacrifice, with descriptions of his physical torment, emotional trauma, and
spiritual agony. The soldiers' scourging, his carrying of the cross, and the
nailing of his hands and feet to the cross all underscore the severity of his
suffering. Despite his innocence, Jesus was condemned for sedition, fulfilling
God's plan for the redemption of mankind.

The pain and suffering of Jesus Christ symbolize the fulfillment of Old
Testament prophecies and the establishment of a new covenant between God
and humanity. The sacrificial nature of Jesus' suffering echoes the sacrificial
system of the Old Testament, where blood was shed for the forgiveness of sins.
In Matthew's narrative, Jesus becomes the ultimate sacrificial lamb whose
death atones for the sins of the world, fulfilling the prophetic promises of the
Messiah who would suffer for the salvation of mankind. This theological
significance underscores the continuity of God's plan of redemption
throughout history, culminating in the sacrificial death of Jesus on the cross.

Furthermore, the pain and suffering of Jesus serve as a powerful
example of humility, obedience, and selflessness for believers. Jesus willingly
endured unimaginable suffering out of love for humanity and obedience to the
will of the Father. His submission to the unjust trials, mockery, and crucifixion
exemplifies a profound demonstration of self-sacrifice and forgiveness. This
narrative challenges believers to reflect on their own lives, encouraging them
to embrace humility, obedience, and sacrificial love in their relationships with
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others and in their devotion to God. The suffering of Jesus in Matthew's Gospel
thus becomes a transformative example for believers, inspiring them to
embody the values of compassion, forgiveness, and selflessness in their own
lives

Conclusion

The Gospel of Matthew presents Jesus' life as a significant themes that
define his identity and mission. His birth is marked by his lineage as a
descendant of Abraham, David, and the exiled Israelites, symbolizing faith,
kingship, and the restoration of God's people. Throughout his life, Jesus
assumes roles as a Rabbi, Miracle Worker, and ultimately, the Messiah,
showcasing divine authority and fulfilling prophecies. In his death, Jesus is
portrayed as the Redeemer and The King of the Jews, emphasizing his
sacrificial death for the redemption of humanity and his ultimate sovereignty.
The Gospel of Matthew skillfully weaves these themes together to present a
comprehensive portrait of Jesus as the fulfillment of divine promises and the
savior of mankind.

Moreover, the Gospel portrays Jesus' physical, emotional, and spiritual
suffering as a profound exploration of his divine authority, humanity, and
redemptive mission. Jesus' exhaustion in carrying the cross, emotional
vulnerability in the Garden of Gethsemane, and sorrowful anticipation of
betrayal challenge our preconceptions of a stoic, emotionless divine figure. By
acknowledging Jesus' basic human needs and experiencing loneliness and
abandonment, the Gospel highlights his immersion in the human condition,
inviting reflection on the depth of his sacrifice and love. These portrayals of
Jesus' suffering transcend human limitations, embodying an unfathomable
love for humanity and revealing a depth of compassion that surpasses earthly
understanding. Through the lens of Ricoeur's hermeneutic circle, we are
invited to contemplate the profound implications of Jesus' suffering as a real
and embodied human experience, emphasizing the transformative power of
redemptive sacrifice and the nature of divine love.

The arrest, trial, and crucifixion of Jesus in the Gospel of Matthew depict
his submission to God's will, sacrificial love, and the fulfillment of prophecies.
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From Judas' betrayal to Pilate's verdict, these events symbolize Jesus' ultimate
sacrifice for humanity's redemption. The narrative challenges believers to
embody humility, obedience, and selflessness, reflecting on the cost of
salvation and the depth of God's love. Jesus' suffering and crucifixion stand as
theological imperatives, inspiring compassion, forgiveness, and selflessness in
the lives of believers, emphasizing the transformative power of his sacrifice for
the salvation of mankind.

Concrete effects of Jesus’ crucifixion are evident in both spiritual and
communal dimensions. Spiritually, his sacrifice provides the means for the
forgiveness of sins, as emphasized in Matthew 26:28, where Jesus speaks of his
blood being poured out for many for the forgiveness of sins. This act inaugurates
a new covenant, signifying that salvation is no longer achieved through the law
but through faith in Jesus as the savior. For believers, this understanding
transforms their relationship with God, offering direct access to divine grace
and an assurance of eternal life.

On a communal level, the crucifixion of Jesus reshapes ethical and moral
imperatives, challenging believers to emulate his humility, obedience, and
selflessness. His death inspires values of compassion, forgiveness, and
sacrificial love, which are foundational to Christian discipleship. The
transformative power of his sacrifice manifests in the lived faith of believers,
who are called to embody Christ-like virtues in their interactions with others.
Additionally, the resurrection, which follows the crucifixion, affirms the victory
over sin and death, providing hope and renewal for humanity.

Ultimately, the crucifixion and resurrection together redefine the human
condition, offering not only the promise of salvation but also a call to live in
alignment with divine love and purpose. Jesus' sacrifice thus serves as both a
theological cornerstone and a source of enduring inspiration for personal and
communal transformation, bridging the gap between divine justice and human
frailty.

The pain and suffering of Jesus Christ in the Gospel of Matthew hold
profound symbolic richness and theological significance, representing the
ultimate sacrifice for the redemption of mankind and embodying God's love for
humanity. The narrative of his trial, scourging, and crucifixion underscores the
depth of his sacrifice, fulfilling Old Testament prophecies and establishing a
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new covenant between God and humanity. The sacrificial nature of Jesus'
suffering echoes the sacrificial system of the Old Testament, where blood was
shed for the forgiveness of sins. Jesus becomes the ultimate sacrificial lamb
whose death atones for the sins of the world, fulfilling the prophetic promises
of the Messiah who would suffer for the salvation of mankind. The suffering of
Jesus in Matthew's Gospel also serves as a powerful example of humility,
obedience, and selflessness for believers, challenging them to reflect on their
own lives and to embody the values of compassion, forgiveness, and
selflessness in their daily lives.

Data availability statement

The data supporting the findings of this study are drawn from the Gospel of
Matthew in the New International Version (NIV) Bible, which served as the
corpus for the analysis. The text 1is openly available at
https://www.biblica.com/bible /niv/matthew/1/.
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