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KADEM Kadin Arastirmalar: Dergisi Hakkinda

Kadin Arastirmalari Dergisi, kadin ¢alismalar1 ve arastirmalari iizerine yilda iki defa say1
cikaran tematik, acik erisimli ve hakemli bir akademik dergidir. Basili ve dijital olarak
yayimlanan dergide metinlerin dili Tiirkce veya Ingilizcedir. Dergi, Kadin Galismalarina
yenilikgi, disiplinler arasi, bolgeler arasi ve uluslararasi yaklasimlar tesvik etmektedir.
Dergi diinyanin tiim bélgelerinden bilim insanlarini ve akademisyenlerini memnuniyetle
yayina tesvik etmekle ve hakem siireclerinde onlardan destek almaktadir.

Kadin meselelerine tekilci ve ezber yaklasimlar1 sorgulamayi, farkl perspektiflerin
15181inda kadin konusunu belirli bir grup akademik ¢evrenin mesaisi olmaktan c¢ikarip,
interdisipliner bir yaklasimla daha genis bir akademik ve genel okuyucunun ilgisine
sunmay! hedefleyen Kadin Arastirmalar1 Dergisi, 0zellikle ilkemizde kadin
calismalarindaki hegemonik sdylem ve analizlere uluslararas1 akademik camianin kadin
calismalarinda ortaya koydugu alternatif yonelim ve kavramsallagtirmalar1 da dikkate
alarak elestiriler sunmay1 ve yeni kavramlar gelistirmeyi amaglamaktadir.

KADEM Kadin Arastirmalar1 Dergisi'nde hukuk, siyaset bilimi, ekonomi, kiiltiir, sanat,
edebiyat, antropoloji, sosyoloji, psikoloji, ilahiyat, din bilimleri, iletisim gibi cesitli
alanlardan (bu alanlarin disindan da nitelikli) 6zgilin arastirmalar, analizler ve kitap
degerlendirmeleri yayimlanmaktadir.

About KADEM Journal of Women'’s Studies

The Journal of Women Studies is a thematic, open-access and peer-reviewed academic
journal published twice a year on women studies and research. In the journal which is both
printed and digitally published, the language of the articles and texts is Turkish and English.
The journal promotes inventive, multidisciplinary, interregional, and international
approaches to Women Studies. The journal gladly encourages scientists and scholars from
all over the world to publish their work, and receive their support in the peer-review
processes.

KADEM Journal of Women'’s Studies seeks to question conventional and fixed-mindset
approaches to women issues, to shift the focus of women issues away from a specific group
of academic circles, and to engage a wider academic and general readership through an
interdisciplinary approach. Its primary goal is to offer critical analysis and develop new
concepts, particularly by incorporating alternative perspectives and conceptualizations
that have been introduced by the international academic community, in order to challenge
the dominant discourse and analysis in the study of women in our country.

KADEM welcomes original theory-oriented and empirical articles from various fields such
as law, political science, economics, culture, art, anthropology, sociology, psychology,
theology, religious sciences, communication, education (also qualified from outside these
fields) and empirical articles that use articles and data as a tool to advance or reflect the
theory.
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Kadin Arastirmalar1 Dergisi
https://kadinarastirmalari.com EditO I"den

Dog. Dr. Zeynep Kevser SEREFOGLU DANIS!

Kadin Arastirmalar1 Dergisi Haziran 2025 sayisi, kadin ¢alismalari
ekseninde sekillenen ¢cok katmanl icerigiyle okurlariyla bulusuyor. Bu
saylya, dergimizin kurumsal yapisinda yasanan 6nemli bir degisikligi
duyurarak baslyoruz: Dergimizin yeni imtiyaz sahibi Av. Dr. Canan Sar1
oldu. Yeni gorevinde kendisine basarilar diliyor, dergi ekibi olarak “hos
geldiniz” diyoruz. Kendisinin kurumsal stireglere katkilarinin, dergimizin
idari isleyisini giiclendirecegine ve siirdiirtlebilirligine olumlu yonde
yanslyacagina inaniyoruz.

Bugiine dek pek cok farkli pozisyonda dergimize katki sunan bir
onceki imtiyaz sahibi Do¢. Dr. Saliha Okur Glmriik¢lioglu'nun, yayin
kurulumuzda yer almay1 kabul ederek dergimize akademik destegini
slirdiirecek olmasindan biiylik memnuniyet duydugumuzu da belirtmek
istiyoruz. Kadin arastirmalar1 alaninda hem akademik iiretimi hem
de kurumsal siirekliligi destekleyen bayrak devirlerinin, dergimizin
zenginlesen vizyonuna katki saglayacagina inaniyoruz.

Birka¢ haberimiz daha var: Calisma Ekonomisi alaninda Dog. Dr.
Oguzhan Goksel alan editérii kadromuza katildi. Kitap degerlendirme
dosyasinin editorliigiinii bu sayida Dr. Ogr. Uyesi Ravza Altuntas Cakir
tistlendi. Dr. Ogr. Uyesi Zeynep Feyza Eker Ayhan ve Dr. Esra Ozdil Giimiis,
dergi yayin kurulumuzun yeni {iyeleri oldular. Kendilerine tesekkiir
ediyoruz. Ayrica dergi ekibimizin genisledigini ve Derya Azer Karaaga¢'in
sekretarya ekibimize katildigini séylemekten mutluyuz. Bununla birlikte,
dergimizin EBSCO veri tabaninda indekslenmeye kabul edilmesi bizler
icin 6nemli bir gelisme oldu. Heyecanla hazirladigimiz bu sayimizda; bir
roportaj, sekiz arastirma makalesi, iki rapor ve ili¢ kitap degerlendirmesi
yer aliyor. Cift dilli olarak yayimlanan dergimizde roportaj, li¢ arastirma
makalesi ve iki kitap degerlendirmesi ingilizce; diger calismalar ise
Tiirkce olarak kaleme alind1.

Dergimizin 6nceki sayilarinda yer verdigimiz réportaj serisine bu
sayimizla birlikte yeniden basliyoruz. Serinin ilk sdylesisinde, Bosna
Hersek’te kadin calismalar1 ve toplumsal cinsiyete dayali siddet iizerine

1 Fatih Sultan Mehmet Vakif Universitesi, zkserefoglu[at]fsm.edu.tr, ORCID ID: 0000-0002-
1827-5462
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yuriitiilen dikkat ¢ekici bir akademik girisimi odagimiza alarak, Ayse Betiil
Ekici ile sorularimizi hazirladik ve ¢alismanin editérii Dr. Fahd Kasumovi¢
ile bir roportaj gerceklestirdik. “What We Have (Not) Learned from
the Past? Introducing a Research Project on the History of Violence
Against Women in Bosnia and Herzegovina” baslikli bu roportajda,
Saraybosna Universitesi ogretim {iyesi Do¢. Dr. Fahd Kasumovig,
editorligliinii Ustlendigi Nasilje nad Zenama adh kitabin ortaya cikis
stirecini, disiplinleraras ytriittiikleri arastirmanin bulgularini ve kadin
calismalar1 alaninda ¢alismanin kurumsal ve toplumsal alimlamalarini
aktariyor. Roportajin yalnizda sahaya akademik bir katkidan ibaret
olmadigini, ayni zamanda bir bellegin insasina ve toplumsal farkindaligin
giiclenmesine yonelik carpici bir belge niteligi tasidigini diisiiniiyoruz.

Sayinin ilk arastirma makalesi, dergimizin katkilariyla diizenlenen
ve “Kadin ve Mitik S6ylem” temasini odagina alan 10. Kadin Arastirmalari
Kongresi’'nde birincilikle édiillendirilen Dr. Ogr. Uyesi Emine Canlr’ya ait.
“Antigone’nin Kardeslik Hakki: Etik ve Politik Birlik Tahayyiilii icin
Bir Giris” baslikli bu calisma, Sophokles’in klasik tragedyasini hane ile
devlet arasindaki geciskenlik iizerinden yeniden diisiinmeye cagiriyor.
Antigone’nin eylemlerini kardeslik bag1 c¢ercevesinde yorumlayan
bu dikkat ¢ekici analiz, hem tragedyaya hem de glinimiiz politik
tahayytllerine yeni bir bakis sunuyor. Kardeslik fikrinin toplumsal birlik
ve etik sorumluluk acisindan tasidig1 potansiyel ise okuyucuyu gligli
sorularla bas basa birakiyor.

Mitoloji ve kadin iliskisine odaklanan ikinci ¢alisma, Zeynep
Sandalcr’nin “Transformation of Lilith in the Pre-Raphaelite Art
Movement” baslikli makalesi. Sandalci, ¢alismasinda Lilith figlirtiniin
kadim uygarliklardan modern sanat sahnesine uzanan doniisiimiini
izleyerek, 19. yiizyil Ingiltere’sinde kadin temsillerine dair giiclii bir analiz
sunuyor. Pre-Raphaelite sanatcilarinin Lilith’e ytkledikleri anlamin,
onu bir yandan seytanilestirici anlatilardan arindirirken bir yandan da
feminist bir sembole doniistirdiigiinii ileri siiren bu makale, mitin sanat
araciligiyla yeniden nasil kuruldugunu ve kadin imgelerinin kiiltiirel
bellekte nasil dontistiiglinii tartismaya agiyor.

Diinyadaki kadin hareketlerine iliskin iki makale Arabistan
Yarimadasi ve Giiney Kore’deki kadinlarin durumuna odaklaniyor. Dr.
Ogr. Uyesi Maria Holt'un “What Does a Feminist Look Like?: Arab
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Women’s Activism as a Challenge to Barbaric Politics” baslikh
calismasi, Arap Bahari sirasinda sokaga ¢ikan kadinlarin eylemlerini
bir feminist performans olarak ele aliyor. Holt, bu kadinlarin ¢ogunun
“feminist” etiketini reddettigini, ancak 6zgiirliik, esitlik ve adalet talebiyle
kamusal alan1 doniistiirdiiklerini gosteriyor. Makale, bu doéniisiimiin
karsisinda yeniden liretilen ataerkil siddet bicimlerini de goriintr kiliyor.
Arap kadinlarinin politik temsili ve toplumsal cinsiyet miicadeleleri
konusundaki hakim akademik anlatilara bir diizeltme sunan bu katki,
ayn1 zamanda feminist kimligin baglamlara gore degisebilecegini ve tekil
bir forma indirgenemeyecegini diisiindiiriiyor.

Giliney Kore’de kadinlarin bireysel deneyimlerinin kolektif bir
hafizaya doniistiigii edebi bir anlatiya odaklanan bu sayidaki bir diger
makalemiz, Semra Er ve Prof. Dr. Hatice Koéroglu Tiirkozili imzali “Giiney
Kore’de Giincel Feminizm Tartismalar1 ve Cagdas Edebiyattaki
Yansimalar:: Kim Jiyeong, Dogum: 1982” bashigini tasiyor. Cho
Namjoo'nun kisa siirede genis yanki uyandiran romani iizerinden
yuriitiillen analiz, cagdas Kore feminizminin doniisen yapisini, anti-
feminist direnislerle kurdugu gerilimli iliskiyi ve edebiyatin bu
tartismalara nasil dahil oldugunu kuramsal bir derinlikle tartisiyor.
Judith Butler, Julia Kristeva ve Luce Irigaray’in kavramlar: esliginde
yapilan bu ¢6zlimleme, edebiyatin sadece temsili degil, doniistiirticii
giiciinii de gozler Oniine seriyor.

Her sayida yahut iki sayida bir, Osmanlh kadin tarihine iliskin bir
calisma da sizlerle bulusuyor. Bu sayimizda yer alan Dr. Ogr. Uyesi Fatma
Erten’in “Sarayda Bir Cariye: Giillfem Hatun ve inas Riisdiyesi” bashkl
makalesi, Kanuni Sultan Siileyman’in cariyesi Giilfem Hatun'un hem saray
icindeki konumunu hem de onun adina kurulan kiz riisdiyesi tizerinden
Osmanlr’'da kiz ¢ocuklarinin egitimi konusundaki erken modernlesme
adimlarini tarihsel belgeler 1s1ginda inceliyor. Hem arsiv bulgulariyla
desteklenen biyografik coziimlemeleri hem de egitim kurumunun
dontlistim siirecine dair sundugu bilgilerle, Osmanli kadin tarihine dair
yeni bir pencere agiyor.

Dr. Ogr. Uyesi Beyhan Uygun Aytemiz'in “Sinekli Bakkal'da
Rabia’min Dogulu Bir Kadin Olarak Ingas1” baslikli makalesi, Halide
Edib’in hem Bati’'yahem de Dogu’ya hitap eden edebi anlatisini ve bu anlati
tizerinden “Dogulu kadin” kurgusunu masaya yatiriyor. Makale, Sinekli
Bakkal'in baskarakteri Rabia'nin, donemin toplumsal yapisi, mekansal
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deneyimleri ve ailesel mirasi tizerinden nasil sekillendigini analiz ediyor.
Halide Edib’in “harem” imgesini yikma ve yerine gercek yasamin izlerini
tasiyan bir “Dogulu kadin” sunma c¢abasi, bu ¢6ziimlemede hem Dogu-
Bat1 meselesine dair 6zgiin bir katki hem de kadin temsiline dair elestirel
bir perspektif olarak 6ne ¢ikiyor.

Bu sayidaki ampirik arastirmalardan biri olan “Kadinlarda
I¢sellestirilmis Cinsiyetcilik ile Yakin iliskilerde Flort Siddetine
Yonelik Tutum Arasindaki Iliskilerin incelenmesi” bashkl ¢alisma,
Prof. Dr. Adem Peker, Tugba Cingil ve Zeynep Yazici'nin ortak katkisiyla
ortaya cikti. Universite d6grencileriyle yapilan saha calismasina dayanan
makale, kadinlarin i¢sellestirdikleri cinsiyetci tutumlarla flortiliskilerinde
siddete yonelik yaklasimlari arasindaki iliskiyi istatistiksel veriler 1s181nda
inceliyor. Ozellikle kendini nesnelestirme, derogasyon ve erkegi 6nceleme
gibi boyutlarin, siddeti mesrulastirici ya da pasiflestirici tutumlarla nasil
baglanti kurduguna odaklanan bulgular, toplumsal cinsiyet normlarinin
kadinlarin iligkilerine dair algi ve tepkilerini nasil sekillendirdigine dair
onemli ipuglar1 sunuyor.

Bu sayinin saha temelli incelemelerinden digeri de, Dr. Ogr. Uyesi
Nurgiil Boz’un “Sosyal Medyanin Kadin Girisimciler Uzerindeki Rolii:
Tiirkiye’deki Butik Pastacilar Uzerinde Is Tatmini ve Yasam Doyumu”
baslikli calismasi. Evden ¢alisan kadin butik pastacilarin sosyal medya ile
kurduklari iliskiyi merkezine alan bu arastirma, dijital platformlarin kadin
emegi, is memnuniyeti ve yasam doyumu tlizerindeki etkilerini kapsaml
bir bicimde ele aliyor. Veriler, sosyal medyanin sadece iirin tanitimi ve
miisteri iliskileri i¢in degil, ayn1 zamanda kadinlarin is baghilig1 ve kisisel
tatminleri acisindan da nasil dénistiriicii bir rol oynadigini ortaya
koyuyor. Kadin girisimciliginin dijital araglar araciligiyla giiclenmesi, bu
calismayla birlikte toplumsal cinsiyet ve dijitallesme kesisiminde yeniden
diistiniilmeye davet ediliyor.

Bu sayidan itibaren kimi raporlarin da dergimizde yer alacagini
duyurmustuk. Saymin rapor bdlimiinde, Paraguay’in baskentinde
diizenlenen UNESCO Somut Olmayan Kiltiirel Miras Komitesi
oturumuna paralel gerceklesen KADEM panelinden yola ¢ikarak
kaleme alinan bir degerlendirme yazis1 yer aliyor. Prof. Dr. Basak Burcu
Eke’'nin kaleme aldig1 yazi, Selguklu mirasi Baciyan-1 Rum’'un evrensel
bir kadin dayanismasi modeli olarak uluslararasi diizlemde nasil
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yeniden anlamlandirilabilecegini tartismaya agiyor. Paraguayli kadin
akademisyenlerin yanki bulan yorumlar1 ve Nanduti danteliyle kurulan
kiiltiirel baglar, bu kadim 6rgiitlenmenin yeni ¢cagda da “sarip sarmalayan”
bir yap1 olabilecegine isaret ediyor. Rapor, bir panel deneyiminden ¢ok
daha fazlasini sunarak okuyucuyu ge¢misin izlerini bugiiniin sorulariyla
takip etmeye davet ediyor.

Rapor boliimiindeki ikinci calisma, Fatih Sultan Mehmet Vakif
Universitesi Kadin ve Aile Cahsmalar1 Uygulama ve Arastirma
Merkezi tarafindan diizenlenen “Kiz Cocuklari Kadin Arastirmalarinin
Neresinde?” baslikll calistaya yakindan bakarak, sahadaki énemli bir
eksigi raporlastiriyor. Betiil Caglar Gorgin tarafindan kesisimsellik kurami
15181nda sekillenen bu degerlendirme, kadin arastirmalari alaninda kiz
cocuklarinin yeterince ele alinmadigini vurguluyor; bu grubun 6zgiin
ihtiyaclarina dikkat ¢eken yeni bir kuramsal ve politik ¢erceve dneriyor.
Rapor, kapsayici ve adalet temelli bir toplumsal déniisiim igin kiz
cocuklarinin giiclenmesine yonelik politikalarin ertelenemez bir ihtiyac
oldugunu dile getiriyor.

Sayinin ilk kitap degerlendirmesi, Sabrina Karim ve Daniel W. Hill,
Jrin Positioning Women in Conflict Studies: The Status of Women and
Its Effects on Political Violence adl eserine odaklaniyor. Prof. Dr. Gavan
Patrick Gray’'in degerlendirmesine gore kitap, toplumsal cinsiyet esitligi
yerine daha somut bir 6lciit olan “kadinlarin statiisii” kavrami etrafinda
sekilleniyor. Kadinlarin katilimi, haklari, ugradiklari zarar ve toplumsal
rollere iliskin inanglar gibi dort temel boyut lizerinden siyasi siddet
tlirleriyle iliskiler inceleniyor.

ikinci degerlendirme, Lana Sirri'nin Islamic Feminism: Discourses
on Gender and Sexuality in Contemporary Islam adl eserini ele
aliyor. Reyyan Demirayak’in degerlendirmesi, Sirri’nin islami feminizmi
sosyal bilimler cercevesinde konumlandirarak Arapga ve ingilizce yazan
feminist entelektiieller arasinda séylemsel bir kdprii kurmaya ¢alistigini
vurguluyor.

Son degerlendirme ise, Shenila Khoja-Moolji'nin The Impossibility
of Innocence: Muslim Boyhood Under Surveillance adli ¢alismasina
yakindan bakiyor. Seyda Karabatak’in degerlendirmesi, eserin Miisliiman
erkek cocuklarinin masumiyetinin nasil sistematikbicimdeinkaredildigini
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ve glivenlik tehdidi olarak konumlandirildiklarini gésterdigini ortaya
koyuyor. Irk, toplumsal cinsiyet ve Islamofobi ekseninde sekillenen bu
analiz, Amerika’'daki deneyimleri Hindutva sdylemleriyle karsilastirarak
Islamofobinin kiiresel boyutlarina dikkat cekiyor. Eser, gozetim, korku ve
dislama pratiklerinin kesistigi bu alanda 6nemli bir kuramsal ve politik
tartisma zemini sunuyor.

Dergimizin bu sayis;, farkhi disiplinlerden gelen katkilarla
gecmis, simdi ve gelecegi kesistiren gli¢lii bir diisiinsel harita sunuyor.
Kuramsal derinligi yiiksek ve toplumsal gerceklikle temas halinde olan
makaleler, yalnizca ge¢misin izini siirmekle kalmiyor; ayni1 zamanda
bugiinii kavramsallastirmaya ve gelecege dair soz liretmeye de imkan
taniyacak bir alana da talip oluyor. Her bir ¢alisma, alana kendi icinde
tutarl ve 6zgiin bir katk: sunarken, birlikte diisiiniildiiklerinde birbirini
besleyen, derinlestiren ve yeni disiinme yollar1 acan bir butiinliik
olusturuyor. Roportajlardan ampirik arastirmalara, uluslararasi panel
deneyimlerinden kitap degerlendirmelerine kadar uzanan bu cesitlilik,
disiplinlerarasi iiretimin imkanlarini ve gerekliligini bir kez daha gozler
Oniine seriyor.

Saylya emegi gecen yazarlarimiza, alan editorlerimize,
hakemlerimize, tim dergi ekibine ve yorumlari, geri bildirimleri ile
bizi yalmiz birakmayan siz okurlarimiza tesekkiir ediyor, sayimizin,
kadin arastirmalar1 alaninda ¢ogulcu ve elestirel bakislar1 gelistirmeye,
yeni sorular sormaya ve farkli sesleri goriiniir kilmaya katki sunmasin
diliyoruz.
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Editorial

Assoc. Prof. Dr. Zeynep Kevser SEREOGLU DANIS!

The June 2025 issue of the Journal of Women’s Studies meets its
readers with a multi-layered content shaped around women’s studies.
We begin this issue by announcing an important change in our journal’s
institutional structure: Dr. Canan Sari, Attorney at Law has become the
new proprietor of our journal. We extend our best wishes for her success
in her new position and welcome her to the journal team. We assert that
her contributions to corporate processes will enhance the administrative
operations of our journal and positively impact its sustainability.

We are pleased to announce that the former proprietor Assoc. Prof.
Dr. Saliha Okur Giimriikgiioglu, who has significantly contributed to our
journal in various capacities, will continue to offer academic support by
joining our editorial board. We assert that the transition of leadership in
both academic output and institutional sustainability within women’s
studies will enhance the perspective of our journal.

We have a few more announcements: In the field of Labor Economics,
Associate Professor Dr. Oguzhan Goksel has joined our editorial team as
a field editor. In this issue, Assist. Prof. Ravza Altuntas Cakir took on the
editorship of the book review section. Assist. Prof. Zeynep Feyza Eker
Ayhan and Dr. Esra Ozdil Giimiis have become new members of our journal
editorial board. We express our gratitude to them. We are also pleased
to announce that our editorial team has expanded and that Derya Azer
Karaaga¢ has joined our secretarial team. The inclusion of our journal
in the EBSCO database represents a significant advancement for us.
This issue, prepared with great enthusiasm, contains an interview, eight
research articles, two reports, and three book reviews. In our bilingual
journal, the interview, three research articles, and two book reviews are
written originally in English, while the remaining works are authored in
Turkish.

We are resuming the interview series we featured in previous issues
of our journal with this issue. In the first interview of the series, we
prepared our questions with Ayse Betiil Ekici, focusing on a remarkable

L Fatih Sultan Mehmet Foundation University, zkserefoglu[at]fsm.edu.tr, ORCID ID: 0000-
0002-1827-5462
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academic initiative on women’s studies and gender-based violence in
Bosnia and Herzegovina, and conducted an interview with the editor of
the work, Dr. Fahd Kasumovié. In the interview titled “What We Have
(Not) Learned from the Past? Introducing a Research Project on the
History of Violence Against Women in Bosnia and Herzegovina”, Dr.
Fahd Kasumovi¢, a faculty member at the University of Sarajevo, shares
the emergence process of the book “Nasilje nad Zenama”, which he edited,
the findings of the interdisciplinary research they conducted, and the
institutional and societal implications of working in the field of women’s
studies. We believe that the interview is not only an academic contribution
to the field but also a striking document aimed at the construction of
memory and the strengthening of social awareness.

The first research article of the issue belongs to Assist. Prof. Emine
Canli, who was awarded first place at the 10th Women’s Studies Congress,
organized with contributions from our journal and focusing on the
theme “Women and Mythical Discourse”. The article titled “Antigone’s
Right to Brotherhood: An Introduction to the Imagination of Ethical
and Political Unity” calls for re-evaluation Sophocles’ classic tragedy
through the interconnection between the domestic sphere and the
state. This striking analysis, which interprets Antigone’s actions within
the framework of brotherhood bonds, offers a new perspective on both
the tragedy and contemporary political imaginations. The concept of
brotherhood regarding social unity and ethical responsibility presents
the reader with profound inquiries.

The second study, focusing on the relationship between mythology
and women, is Zeynep Sandalct’s article titled “Transformation of
Lilith in the Pre-Raphaelite Art Movement”. In her work, Sandalci
offers a powerful analysis of representations of women in 19th-century
England by tracing the transformation of the figure of Lilith from ancient
civilizations to the modern art scene. This article, which argues that the
meaning Pre-Raphaelite artists ascribed to Lilith both stripped her of
demonizing narratives and transformed her into a feminist symbol, opens
a discussion on how the myth was reconstituted through art and how
female images were transformed in cultural memory.

Two articles on women’s movements around the world focus on the
situation of women in the Arabian Peninsula and South Korea. Assist.
Prof. Maria Holt's work titled “What Does a Feminist Look Like?: Arab
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Women'’s Activism as a Challenge to Barbaric Politics” considers the
actions of women who took to the streets during the Arab Spring as a
feminist performance. Holt shows that many of these women rejected the
“feminist” label, but transformed the public space with their demands
for freedom, equality, and justice. The article also makes visible the
forms of patriarchal violence that are reproduced in response to this
transformation. This contribution, which offers a correction to the
dominant academic narratives on the political representation of Arab
women and gender struggles, also suggests that feminist identity can
vary according to contexts and cannot be reduced to a singular form.

Another article in this issue, titled “Current Feminism Debates in
South Korea and Their Representation in Literature: Kim Jiyeong,
Born 1982” by Semra Er and Prof. Dr. Hatice Koéroglu Tiirkozi, focuses
on a literary narrative in which women’s individual experiences in South
Korea are transformed into a collective memory. The analysis conducted
through Cho Namjoo’s rapidly resonating novel discusses the evolving
structure of contemporary Korean feminism, its tense relationship with
anti-feminist resistance, and how literature is involved in these debates
with theoretical depth. This analysis, conducted with the concepts
of Judith Butler, Julia Kristeva, and Luce Irigaray, reveals not only the
representation but also the transformative power of literature.

Every issue or every two issues, a study related to Ottoman women’s
history is also presented to you. In this issue, Assist. Prof. Fatma Erten’s
article titled “A Concubine in the Palace: Giilfem Hatun and Her inas
Riisdiye”, examines the position of Giilfem Hatun, the concubine of Sultan
Suleiman the Magnificent, within the palace and the early modernization
steps regarding the education of girls in the Ottoman Empire through
the girl’ riisdiye (junior high school) established in her honor, based
on historical documents. Through her biographical analyses supported
by archival findings and the insights into the educational institution’s
transformation, she unveils a new perspective into Ottoman women'’s
history.

Assist. Prof. Beyhan Uygun Aytemiz’s article titled “The Construction
of Rabia as an Eastern Woman in ‘Sinekli Bakkal’” examines Halide
Edib’s literary narrative that appeals to both the West and the East, and
the concept of the “Eastern woman” through this narrative. The article



xvi | Editér'den /Editorial

analyzes how the main character Rabia in “Sinekli Bakkal” is shaped
through the social structure of the period, spatial experiences, and familial
heritage. Halide Edib’s effort to dismantle the image of the “harem” and
present a “Eastern woman” bearing the traces of real life in its place
stands out in this analysis as both a unique contribution to the East-West
issue and a critical perspective on the representation of women.

This issue features an empirical study titled “Examining the
Correlation between Internalized Sexism and Attitudes towards
Dating Violence in Intimate Relationships of Women” authored
collaboratively by Prof. Dr. Adem Peker, Tugba Cingil, and Zeynep Yazici.
The article analyzes the correlation between women'’s internalized sexist
attitudes and their responses to violence in dating relationships, based
on a field study involving university students and supported by statistical
data. The findings regarding the interrelation of self-objectification,
derogation, and male preference with attitudes that normalize or mitigate
violence offer significant insights into how gender norms influence
women'’s perceptions and responses to their relationships.

Another field-based study in this issue is Assist. Prof. Nurgiil Boz’s
work titled “The Role of Social Media on Women Entrepreneurs:
a Study on Job Satisfaction and Life Satisfaction among Boutique
Pastry Chefs in Tiirkiye”. Focusing on the relationship that female
home-based boutique bakers establish with social media, this research
comprehensively addresses the impact of digital platforms on women'’s
labor, job satisfaction, and life satisfaction. The data reveals how social
media plays a transformative role not only in product promotion and
customer relations but also in women’s job commitment and personal
satisfaction. The empowerment of women entrepreneurship through
digital tools is being invited to be rethought at the intersection of gender
and digitalization with this study.

It had been announced previously that some reports would also be
included in our journal from this issue onwards. In the report section of
the issue, there is an evaluation article written based on the KADEM panel
held in parallel with the UNESCO Intangible Cultural Heritage Committee
session organized in the capital of Paraguay. The article written by Prof.
Dr. Basak Burcu Eke opens a discussion on how the Seljuk heritage of
Baciydn-1 Rum can be reinterpreted as a universal model of women'’s
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solidarity on the international stage. The resonating comments of
Paraguayan women academics and the cultural connections established
through Nanduti lace suggest that this ancient organization could also be
an “embracing” structure in the modern era. The report invites the reader
to follow the traces of the past with today’s questions, offering much more
than just a panel experience.

The second study in the reportsection closely examines the workshop
titled “Where Do Girls Stand in Women'’s Studies?” organized by the Fatih
Sultan Mehmet Vakif University Center for Women'’s and Family Studies,
highlighting a significant gap in the field. This evaluation, shaped by Bettiil
Caglar Gorcin in light of Intersectionality theory, emphasizes that girls are
not adequately addressed in the field of women’s studies; it proposes a
new theoretical and political framework that highlights the unique needs
of this group. The report emphasizes that policies aimed at empowering
girls are an urgent necessity for an inclusive and justice-based societal
transformation.

The first book review of the issue focuses on Sabrina Karim and
Daniel W. Hill, Jr’s work, Positioning Women in Conflict Studies: The
Status of Women and Its Effects on Political Violence. According to
Prof. Dr. Gavan Patrick Gray’s review, the book is shaped around the
concept of “the status of women”, a more concrete criterion instead of
gender equality. The relationships between types of political violence
are examined through four fundamental dimensions, such as women'’s
participation, rights, the harm they suffer, and beliefs about social roles.

The second review addresses Lana Sirri's work titled Islamic
Feminism: Discourses on Gender and Sexuality in Contemporary
Islam. Reyyan Demirayak’s review emphasizes that Sirri attempts to
position Islamic feminism within the framework of social sciences,
establishing a discursive bridge between feminist intellectuals writing in
Arabic and English.

The latest review closely examines Shenila Khoja-Moolji's work, The
Impossibility of Innocence: Muslim Boyhood Under Surveillance.
Seyda Karabatak’s review reveals how the work demonstrates the
systematic denial of Muslim boys’ innocence and their positioning as
security threats. This analysis, shaped by the axes of race, gender, and
Islamophobia, draws attention to the global dimensions of Islamophobia
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by comparing experiences in America with Hindutva discourses. The
work provides an important theoretical and political discussion platform
in this area where surveillance, fear, and exclusion practices intersect.

This issue of our journal presents a powerful intellectual map that
intersects the past, present and future with contributions from various
disciplines. The articles, which have high theoretical depth and are in touch
with social reality, not only trace the past but also aspire to create a space
that will allow for conceptualizing the present and producing discourse
about the future. Each study, while providing a coherent and original
contribution to the field, creates a whole that nourishes, deepens, and
opens new avenues of thought when considered together. This diversity,
ranging from interviews to empirical research, from international panel
experiences to book reviews, once again highlights the possibilities and
necessity of interdisciplinary production.

We express our gratitude to our authors, field editors, reviewers, the
entire journal team, and you, our readers, for your continuous engagement
through comments and feedback. We anticipate that our issue will foster
the development of pluralistic and critical perspectives within women'’s
studies, prompting new inquiries and promoting diverse voices.
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What We Have (Not) Learned From The
Past? Introducing a Research Project on The
History of Violence Against Women in Bosnia

and Herzegovina

Ge¢misten Ne Ogren(me)dik? Bosna Hersek’te
Kadina Yonelik Siddet Tarihi Hakkinda Bir
Arastirma Projesi Tanitimi

Fahd Kasumovié!

Abstract

Dr. Fahd Kasumovi¢, an Associate Professor at the University of Sarajevo,
participated in an interview with Assoc. Prof. Zeynep Kevser Serefoglu
Danis and Ayse Betiil Ekici on June 1, 2025. In his role as the editor of the
book “Nasilje nad Zenama: Diskursi, perspektive, lekcije iz bh. povijesti”
[Violence against Women: Discourses, Perspectives, Lessons from the
History of Bosnia and Herzegovina],? Dr. Kasumovic¢ details the journey
that led him to initiate an interdisciplinary project focused on researching
violence against women throughout the historical timeline of what is now
Bosnia and Herzegovina, from ancient times to the present. He discusses
the academic and social objectives of the book, outlines its primary
findings, and addresses the challenges he and his team encountered while
undertaking such a complex project. Additionally, Dr. Kasumovi¢ evaluates
the current state of women'’s studies in Bosnia and Herzegovina, discusses
the level of institutional backing for this type of research, and provides his
perspectives on the responses from both the academic community and
the broader public regarding the findings about violence against women
featured in this book.

Keywords: Violence against women and girls, Women'’s studies, Women's
history, Social history, Patriarchal society.
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Saraybosna Universitesi Dogenti Dr. Fahd Kasumovi¢, 1 Haziran 2025'te
Dog. Dr. Zeynep Kevser Serefoglu Danis ve Ayse Betiil Ekici ile bir
roportaja katildi. “Nasilje nad Zenama: Diskursi, perspektive, lekcije iz bh.
povijesti” [Kadina Yonelik Siddet: Bosna-Hersek Tarihinden Soylemler,
Perspektifler, Dersler] adli eserin editérii Dr. Kasumovi¢, Bosna-
Hersek'in tarihindeki kadinlara yonelik siddeti antik dénemlerden
giiniimiize kadar inceleyen disiplinler arasi bir projenin baslatmasina
gotliiren siireci detayll bir sekilde aktariyor. Kitabin akademik ve
sosyal hedeflerini tartisiyor, temel bulgularini 6zetliyor ve kendisi
ve ekibinin bdylesine karmasik bir projeyi iistlenirken karsilastig
zorluklardan bahsediyor. Dr. Kasumovi¢ ayrica Bosna-Hersek’teki kadin
¢alismalarinin mevcut durumunu degerlendiriyor, bu tiir arastirmalara
yonelik kurumsal destegin diizeyini tartisiyor ve bu kitapta yer alan
kadina yonelik siddet bulgularina iliskin hem akademik toplulugun hem
de daha genis kamuoyunun verdigi yanitlara iliskin kendi bakis a¢ilarini
sunuyor.

Anahtar Kelimeler: Kadina ve kiz cocuklarina yonelik siddet, Kadin
calismalari, Kadin tarihi, Toplumsal tarih, Ataerkil toplum.

Atif/Citation: Kasumovi¢, F (2025). What we have (not) learned from the
past? Introducing a research project on the history of violence against women
in Bosnia and Herzegovina. KADEM Kadin Arastirmalart Dergisi, 11(1), 1-22.
https://doi.org/10.21798 /kadem.2025.171

1 Assoc. Prof,, University of Sarajevo, fahd.kasumovic[at]gmail.com, ORCID ID:
0000-0003-3325-1845.

2 This book was published in Bosnian, featuring an extensive summary that
covers the majority of the conclusion section, provided in both English and
German languages. See Fahd Kasumovic, ed. Nasilje nad Zenama: Diskursi,
perspektive, lekcije iz bh. povijesti (Sarajevo: Univerzitet u Sarajevu - Filozofski
fakultet; Fondacija Heinrich Béll, Sarajevo; Berlin: Heinrich-Béll-Stiftung e.V,
2024), 1-476. The book is available in both print and ebook editions (https://

ebooks.ffunsa.ba/index.php/ebooks_ffunsa/catalog/book/110).
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1. In the field of women’s studies in Tiirkiye, we came to know
you through your book Violence against Women: Discourses,
Perspectives, Lessons from the History of Bosnia and Herzegovina.
But can we get to know you better? Who is Prof. Dr. Fahd
Kasumovi¢? Would you tell us about your academic life?

[ would like to start by expressing _— = P B
my gratitude for your keen interest y = STQDFH""CIDU - &L
in the book I edited that addresses ﬁ ﬂ ﬂé{; 8 AN

violence against women. This
presents an excellent chance to
highlight my research and for us to
establish collaboration in the field of
women'’s studies. I want to share
some information about my
academic background and interests. e T
At present, I hold the position of . -~ LEKCLJE 12 BH. POVLIESTI

Associate Professor in the History ==
Department at the Faculty of
Philosophy, University of Sarajevo. I
have a PhD in history and teach a
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variety of courses that focus on the Image 1. From Nasilje nad Zenama:
history of the Ottoman state and Diskursi, perspektive, lekcije iz bh.
civilization, Ottoman Bosnia, as well Povijesti by Fahd Kasumovi¢, (Ed.)

(2024). Copyright 2024 by Sarajevo:
Univerzitet u Sarajevu Filozofski
fakultet. Reprinted with permission.

as Ottoman paleography and
diplomatics.

In terms of my research interests, I have dedicated over 22 years to
studying the social, economic, cultural, and political history of the
Ottoman Empire during the Early Modern Age and into the 19th century.
Throughout my professional journey, | have been particularly interested
in investigating Ottoman economic policies, center-periphery dynamics,
social life in the Ottoman-Venetian-Habsburg borderlands, conversion to
Islam, slavery, agency etc. My most recent research project centers on the
topic of violence against women and girls during the Ottoman era, which
is an area | intend to explore further in the future. I have served as a team
leader for two projects that focus on violence against women.
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[ authored a book titled “Na periferiji svijeta islama: Osmanska poreska
politika u Bosanskom ejaletu 1699-1839 [At the Periphery of the World
of Islam: Ottoman Taxation Policy in the Eyalet of Bosnia, c. 1699-1839],
and I both wrote and edited the interdisciplinary monograph “Nasilje nad
Zenama: Diskursi, perspektive, lekcije iz bh. povijesti” [Violence Against
Women: Discourses, Perspectives, Lessons from the History of Bosnia and
Herzegovina]. Furthermore, my interests also include history didactics,
and I have co-authored three books in this area.

It may also be noteworthy that [ was awarded the Imam Tirmizi Visiting
Research Fellowship from the Oxford Centre for Islamic Studies, allowing
me to engage with the Oxford academic community for two trimesters,
greatly enriching my academic experiences.

2. First of all, we know that your book was published as the product
of a project. Could you tell us about the process of how this
project came about, the first questions that arose in your mind,
and the exchange of ideas you had with the contributing authors
throughout the project?

Reflecting on the path that led me to organize a project researching the
history of violence against women is a topic I frequently discuss lately,
especially since the media have shown great interest in the inspiration
behind my book idea. I must admit that this tale has its origins in my
earlier research endeavors, but it only took its definitive form in 2023.
Over the years, while investigating Ottoman court records in search of
significant and intriguing subjects within the social history of Bosnia, I
encountered a considerable number of cases involving physical, verbal,
sexual, and economic violence against women.

Interestingly, despite these cases being present in the records and readily
accessible to other researchers, they somehow remained at the periphery
of historiography. For historians, it appears there were always other
topics deemed more promising, significant, and desirable. I found this
puzzling. At that time, | was contemplating how we could never fully grasp
the sociocultural landscape of Ottoman Bosnia if we failed to consider
violence against women as a social phenomenon and understand its roots
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and mechanisms that allow it to persist year after year, generation after
generation.

Nevertheless, the concept for an interdisciplinary project in this field
arose only in 2023. That year witnessed a horrific murder of a woman
by her partner in Bosnia, which received extensive media coverage. We
witnessed public protests, and discussions highlighting the necessity
of preventing further violence against women. Observing these events,
along with other instances of violence against women that surfaced, made
me reflect on how these murders and various forms of violence echoed
cases | had previously noticed in Ottoman court records. Yet, people were
unaware of this.

It dawned on me that
historians have much to
contribute to this discussion
and that their findings should
be included in the public
conversation surrounding
violence. Then it struck me—
the realization that violence
against women is a subject
we need to understand not
only in the Ottoman era but
Image 2. Dr. Fahd Kasumovic¢ across all periods in history,
in various times and places. Merely stating that violence has deep roots is
insufficient. What does that entail? What specifics do we have?

Thus, I resolved to assemble a team of researchers to examine texts
concerning violence against women in the history of Bosnia and
Herzegovina from classical times to the present, collaborating with
historians, literary historians, legal experts, and sociologists. I noticed
that such an initiative had not been conducted even within much larger
historiographies than that of Bosnia, and that this type of research could
be relevant and inspiring in other countries as well. I consider myself
fortunate to have garnered the support of nine colleagues, experts with
PhDs, who were enthusiastic about this idea and were eager to participate
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in the research project. My intention was for us to author a book on
the history of violence against women, encompassing various eras and
perspectives, but I also envisioned this as merely the initial step in the
project.

After achieving our research objectives, we planned to implement a
follow-up initiative focused on social goals. The intention was to organize
a series of public lectures and educational workshops to disseminate the
project findings publicly, particularly among the youth. The idea was that
discussing past and present violence is crucial for preventing violence
against women in the future.

We had numerous questions that were significant to us and sought
to find answers. What is the perception of violence against women in
various societies? Can we identify instances of physical, sexual, verbal,
and economic violence within families and in wider social frameworks?
What information can we gather regarding the murders of women,
instances of rape, kidnapping, acts of torture, abuse, and violence directed
towards children and girls? What types of texts provide information
on violence? How is violence integrated into larger power dynamics
within patriarchal societies? What responses did violence elicit? What
mechanisms permitted violence to persist? How did victims perceive
these experiences? What are some forms of violence against women that
were accepted and went unrecognized? Were victims able to achieve
justice in the courts? Can we identify instances where women actively
battled against violence? What were the social and cultural backgrounds
of both victims and perpetrators? What forms of violence are visible, and
which remain concealed?

These were just a few of the inquiries we aimed to investigate. Throughout
the research process, we learned about other questions and incorporated
them into our study. In the end, ten contributors, comprising five men
and five women, provided their writings. As the project leader, I edited
the book, assembled these texts into a single volume, and authored one
chapter, the foreword, the introduction, and the conclusion. The book
was published in Sarajevo and Berlin in 2024 by University of Sarajevo -
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Faculty of Philosophy, and Heinrich-Bo6l1-Stiftung. Currently, it is included
in the EBSCOhost scientific database, demonstrating that its significance
has been acknowledged internationally.

3. How were the chapter titles and the content structure of the book
determined? As the editor, were you the one who decided on the
chapters?

This book was envisioned as an edited monograph, meaning it was
intended to be a thoroughly researched investigation into a singular
topic. Consequently, it is not merely a collection of various writings, but
rather an academic work characterized by a high degree of uniformity,
wherein chapter authors investigate comparable research topics and
methodologies that complement one another. Essentially, the goal of the
book was to explore and present different yet interconnected facets of
violence against women, ensuring that each contribution aids in forming
a comprehensive understanding of violence against women in a unified
conclusion. Achieving this objective necessitated close collaboration and
a significant amount of quality teamwork.

As the editor, I selected the book’s title, determined its overall structure,
and chose the titles for each chapter. The chapters are organized as
follows: L. Social Horizons of Antuquity; II. Above the Historical Sources of
Medieval Bosnia; I11. In the Civilizational Streams of the World of Islam; IV.
Under the Two-Headed Eagle; V. Between the Two World Wars; VI. In the
Flames of World War II; VII. The Socialist Epoch; VIII. The Winds of War
in the 1990s; IX. Sociological and Culturological Discourses; X. Literary
Discourses.

The content of each chapter was determined through collaboration with
the authors of those chapters. There were ten contributors: Almir Mari¢,
DZenan Dautotovié, Fahd Kasumovi¢, Amila Kasumovi¢, Minela Radusic,
Adnan Jahi¢, Mirza Dzananovi¢, Sabina Subasi¢ Galijatovi¢, Sarina Baki¢,
and Ajla Demiragi¢. In line with the overall theme of the book, each
author presented a text with a title of their choice that aligned with the
established concept.
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For example, the first chapter includes a title called “From Fire to Chains:
Violence Against Women in the East Adriatic During Roman Times,” while
the second chapter addresses “Violence against Women in Medieval
Bosnia.” The third chapter is titled “Violence Against Women in Ottoman
Bosnia: Towards Mapping a Sociocultural Panorama of a Borderland
Province” The fourth chapter features a text named “Masculinity,
Misogyny and Modernization: Sexual and Physical Violence Against
Women in Habsburg Bosnia,” and the fifth chapter is called “Abused in
Silence: Violence Against Women in Bosnia and Herzegovina, c. 1918-
1929 In the sixth chapter, the text is titled “The Great Suffering: Violence
against Women in Bosnia and Herzegovina, c. 1941-1945.” The seventh
chapter contains a work titled “Representation of Violence against
Women in Printed Media in Bosnia and Herzegovina during the Socialist
Era” The text in the eighth chapter is titled “Violence against Women
in Armed Conflicts: Crimes of Sexual Abuse in Bosnia and Herzegovina,
c. 1992-1995,” while the ninth chapter presents a text named “The
Legacy of Silence: Culture of Violence against Women and the Quest for
Change.” Finally, the tenth chapter is titled “Canonical Literature and the
Representation of Violence Against Women: Readings with Resistance in
Required Literature for Grammar Schools and High Schools in Bosnia and
Herzegovina.”

[ feel incredibly fortunate to have collaborated with a group of committed
and skilled individuals who recognized the benefits of teamwork and
understood how to identify and address gaps in historiography.

For the compilation of this book into one volume, the Introduction and
Conclusion were of vital importance. The Introduction features a text
titled “Violence Against Women: Academic Challenges, Lessons from the
History of Bosnia and Herzegovina”, and the Conclusion is named “When
Long History of Violence is Critically Re-examined”. These sections of the
book connect all the analyses presented in the chapters into a cohesive
topic that can be easily navigated by readers.



KADEM KADIN ARASTIRMALARI DERGIST | 9

4. As the editor and intellectual driving force behind the project,
were there academic or societal reasons that motivated you to
address this topic? Could we also speak of a personal motivation
in your approach?

A variety of factors drove my colleagues to participate in this project. As
the team leader, I elaborated on these motivations in the project proposal
submitted to the University of Sarajevo - Faculty of Philosophy, Foundation
Heinrich Bo6ll, and the Canton Sarajevo Ministry of Higher Education and
Youth. We received support and funding from all these institutions, which
ultimately enabled our research and the publication of our book.

The primary academic motivation is the significant underrepresentation
of the topic of violence against women in research, despite its critical
importance. All of us are experienced researchers constantly on the
lookout for opportunities to uncover new sources and present original
ideas to the academic world. While we have considerable knowledge in
areas such as politics, social history, cultural history, economic history,
and women'’s history, our insight into violence against women is
limited. Although information exists in journals and books, the depth of
understanding falls short of what can be achieved through examination
of archival materials. Therefore, the potential for scholarly contribution
is substantial.

Additionally, the trends in historiography and social sciences are gradually
evolving. More individuals today are interested in gaining insights into
women’s history and contemporary social phenomena, including violence
against women. Conversely, there are still some groups and individuals
who are inclined to continue neglecting this area. This drives us even more
to demonstrate the significance and potential of researching violence
against women.

Regarding the social implications of this project, we believe that
scientific research should offer various benefits to the community, and
that writing a book should not merely serve as an endpoint. So, how do
we intend to accomplish this objective? First and foremost, producing
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a scholarly monograph focused on violence against women serves the
greater interests of society today. We acknowledge that violence against
women is a pressing social issue that requires attention. We witness a
global initiative aimed at preventing violence against women and girls.
Declarations are being enacted, conventions are being ratified, reports
are being generated, and national standards and regulations are being
revised. This constitutes one of the pivotal issues included in global
strategies, such as the Sustainable Development Goals established by the
United Nations.

Nonetheless, all of this is insufficient if we do not shift perspectives on
violence against women. To achieve this, we need extensive discussions
surrounding VAW. Concealing information about VAW is not a viable
solution, nor is it constructive to idealize and romanticize our history. In
today’s world, we recognize that there was never a utopian time without
violence, and it is essential to expose this violence and the societal
reactions to it. The various forms of violence and the mechanisms that
enable its continuation often remain consistent. It is imperative that we
create an environment for people to acknowledge this, to comprehend
history, to learn from it, and to contemplate the future. [ hope this book
serves as a step closer to this objective and illustrates that addressing
violence is critical. We owe it to the countless women who endured in
the past and to ourselves to make our societies more cognizant of the
roots and persistence of violence against women, enabling us to more
effectively prevent it in the future. This is the overarching social aim of
this book. As a team, we frequently discussed this matter and found we
shared the same principles.

Regarding my personal motivation, 1 deeply resonate with the
aforementioned social objectives of this project and desire to engage in
a social and academic network that actively raises awareness about the
harmful impacts of violence against women. I also hope we can establish
connections with you in Tiirkiye based on similar values and research
objectives for the greater good of our communities.
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5. How did your relationship with the institution that published
your book develop? Were there any disagreements or differences
in perspective regarding women’s studies between you and the
institution? If so, how did you manage this process?

Before anything else, I would like to convey my appreciation to the
institutions that contributed to our book’s publication: the University
of Sarajevo - Faculty of Philosophy, Heinrich-Boll Stiftung Berlin, and its
office in Sarajevo. We received comprehensive organizational and financial
support, with no interference in conceptual and academic aspects. Thus,
I can confidently say that we operated in an environment that fosters
academic excellence, freedom, and, importantly for us, the advancement
of studies that address issues such as women'’s history, gender studies,
equality, and human rights. For any researcher, such support is vital, and
our situation was no exception.

However, I must mention that I was fully aware of the strategic objectives
of these institutions before I submitted my project. After familiarizing
myself with their policies and understanding that a project addressing
violence against women would be positively received, I proceeded
to submit my application. Our relationship evolved from these initial
contacts, and they are very pleased with the attention this book and
project have attracted, both internationally and domestically. We have
organized book promotions, educational workshops, public lectures, and
we now have a follow-up project titled “What Have We (Not) Learned from
the Past: Educational Workshops and Public Lectures on the History of
Violence against Women.” All of this is a testament to the type of support
we have received.

Our experience would have been quite different if we had applied to
another institution. Nevertheless, making a thoughtful choice made
our journey smoother. I must also highlight that institutional support
for women’s studies is increasing in Bosnia and Herzegovina, with
significantly more projects in this area now than when I started my career
22 years ago. Still, we anticipate further progress in this field.
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6. We found the historical perspective you presented in your book
especially valuable. Looking at the content, we see that you trace
the history of violence against women in the Bosnia-Herzegovina
region from Ancient Rome to the present day. What was your
aim in approaching violence from such a historical perspective?
Additionally, what challenges did this approach pose during the
project’s writing process?

[ greatly appreciate your feedback; thank you for that. One of the most
fascinating aspects of social phenomena is that similar social situations
can be observed across different eras and locations, even when dealing
with distinct times and cultural systems. This is the allure of writing
social history. Contemporary readers can easily identify both similarities
and differences with the social phenomena they encounter in their own
time. This often aids readers in relating to the topic and recognizing its
significance.

There is a saying commonly attributed to Mark Twain (though its
authenticity is uncertain) that states “history does not repeat itself, but it
often rhymes”. This idea has inspired me, as | have observed various forms
of violence against women throughout different phases of human history,
despite the cultural systems being far apart chronologically. I have been
puzzled by the question of why this occurs. Can we consider violence
against women a transgenerational phenomenon? What mechanisms
enable its persistence and occurrence across centuries?

I have come to realize that itis insufficient to only examine violence against
women within a single period or year. To gain a better understanding
of this phenomenon, we must analyze it comparatively across various
epochs. For example, we can find instances of sexual and physical violence
against women from antiquity to modern times. Grasping the intricacies
of this phenomenon and its roots is only achievable by delving deeply into
historical sources.

Naturally, this is a challenging task, which partly explains why such efforts
have not been made before. To accomplish such an ambitious objective,
one must consider materials from various periods, written in multiple
languages. Consequently, I recognized that fulfilling this task could only
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be achieved through collaborative effort. We utilized numerous primary
sources from different time periods, written in a variety of languages. For
example, we examined texts in Latin, Ottoman Turkish, German, English,
French, Bosnian, Serbian, Croatian, and their premodern variants.
Frequently, these texts were dispersed across numerous archives, making
it difficult to locate specific instances of violence against women. Many
cases of violence against women were left unrecorded and are thus
invisible to us. Discovering these recorded cases required considerable
time, persistence, and specialized skills. In the case of ancient texts,
researchers needed to possess knowledge of ancient languages and
paleography. The challenges shifted in modern times, as there was a
vast amount of material. It became impractical to consider all available
sources; instead, researchers had to probe into archival collections that
were often not organized to facilitate this search.

I am pleased to share that this approach proved effective as it enhanced
our understanding of the complexity and persistence of violence against
women. We discovered that all instances of violence against women
occurred in patriarchal societies, where men held dominant roles, had
access to economic resources, political power, and a greater likelihood of
having their voices heard. Our findings indicate that there has never been
a time free from violence. We successfully traced various manifestations
of violence against women over the past approximately 2,200 years. It is
reasonable to suggest thatviolence againstwomen has a far longer history;
however, due to the lack of written records, we could not substantiate this
assumption.

We identified occurrences of domestic violence, killings of women during
times of war and peace, instances of women and girls being beaten, sexual
abuse, bandit assaults, both collective and individual acts of violence, the
suffering of women during bandit raids, abductions of women, economic
violence, structural violence, and psychological and emotional violence.
It was particularly intriguing to observe that insults aimed at women in
the 18th century were strikingly similar to those used to demean women
today. We learned that during the enslavement of women and girls,
warriors felt a sense of pride in capturing them; for these men, it was
perceived as alegitimate act, a source of profit, and a symbol of dominance
during Roman and Ottoman times.
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Our research indicated that while the majority of victims documented
in sources were male, women predominantly suffered from domestic
violence in their own homes, where they should have felt safe. Our
findings demonstrated that violence against women endangered females
from a variety of social classes, ethnicities, religions, and age groups. It
was crucial for us to uncover the exact names of these women and the
hardships they endured. Thanks to our efforts, we will not forget the
experiences of women named Ayse, Fatima, Rista, Anica, Jela, Savka,
Margarita, Micika, Serifa, Verica, and Nizama. Their experiences serve as
a lesson for us all, and we should take the opportunity to read about and
discuss this topic. Suppressing and ignoring this type of information is
not an option. This was also one of the goals of our book.

Furthermore, we learned that while mild forms of violence against women
were tolerated in patriarchal societies, we also uncovered evidence that
perpetrators of violence against women and girls faced consequences.
Court documents reveal that some men who abused women were also
beaten, while those who committed rape were executed. Accounts from
18th century Bosnia indicate that the sexual exploitation and abduction
of women and girls sparked public disturbances, suggesting that it is
essential to consider various viewpoints when investigating violence
against women. Also, we found instances prohibiting insults directed at
women, as well as fatwas stating that a woman who killed her assailant
in self-defense was engaging in an act that could be considered a fight on
God’s path (gaza). We also identified women who actively sought justice
and achieved it, alongside those whose cases in court were unsuccessful.
Ultimately, readers will now have the opportunity to explore the history
of violence against women in Bosnia and Herzegovina during various
periods, allowing them to make comparisons for themselves. This extends
beyond the audience of Bosnia and Herzegovina and could attract global
interest. I believe that this book could serve as a source of inspiration for
Turkish readers if it is translated into Turkish, and I sincerely hope we
can accomplish this as soon as possible.
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7. We would also like to hear your thoughts on the role of gender in
historiography. Were your views on this subject the same before
the editorial project? Did they change after working on the book?

Every research project is guided by fundamental assumptions and results
that emerge during the research process. One of the primary assumptions
we held was that gender functions as an achieved status formed through
social interactions and beliefs. I would say that theoretical concepts
associated with social constructivism closely aligned with our perspective.
In the end, our research remained consistent with this foundational
assumption, as none of the texts published in this book undermine this
viewpoint. Certainly, all authors retained complete academic freedom
to explore primary sources and develop their own conclusions on the
subject.

As an editor and author, I continue to strongly believe that gender roles
are influenced by specific social environments and that these roles,
through the processes of socialization and internalization, affect people’s
social behavior. Explicit illustrations of these concepts can be found in the
fourth chapter of this book, which addresses violence against women in
Habsburg Bosnia. It has been demonstrated that Bosnian society during
that time held established perceptions of masculinity and femininity,
along with societal expectations for men and women. Males were seen as
active and dominant, more focused on the external world, while females
were regarded as passive and family-oriented. Males were also considered
protectors of women, with the role of women perceived as subordinate.

An ethnologist from Habsburg Bosnia, Mijo Zulji¢, asserts that men and
women are not at all equal. He explains that a woman does not carry her
man'’s purse or wallet, and he is not held accountable for his actions, while
a woman must provide answers for hers. Furthermore, he points out
that in society, men are more self-possessed, and in public spaces, they
have greater freedom to speak openly. Clearly, this illustrates the roles of
masculinity and femininity, which are not determined by biological sex
but rather by cultural perceptions of social roles.
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Masculine expectations and the roles assigned to women can also take on
toxic forms, as evidenced by historical sources. In Habsburg Bosnia, we
encountered cases of men who violently harmed their spouses and even
killed them, claiming in court, “I am the lord of my wife, God in heaven,
and an emperor on earth”. This vividly reflects patriarchal stereotypes
regarding the superior position of men over women. Toxic masculinity
may have resulted in acts of violence toward women, and even murder, as
demonstrated in this book.

Interestingly, similar perceptions can be found in various historical
sources, with comparable thoughts observed in Tiirkiye and the Ottoman
Empire. Today, we examine these sources and consider how human
experiences within patriarchal societies share numerous similarities. In
the future, we hope to conduct more research that will uncover further
insights into these similarities, which will help us understand how
comparable perceptions in our contemporary societies are deeply rooted
in traditional views of gender roles. We aspire to recognize that we, as a
society, also have the potential to transform these roles and expectations,
so that the “historical rhymes” of the future may be more positive, and
violence against women becomes merely a relic of the past.

8. Women'’s studies, like some other disciplines, is often regarded
as a secondary or complementary subfield in historiography.
What can you say about the position and reception of women'’s
studies within the Bosnian-Herzegovinian academic community,
particularly at the University of Sarajevo?

Women’s studies represent an interdisciplinary field that places women'’s
lives and experiences at the center of research. From a historiographical
viewpoint, women’s history is often regarded as a subfield of
historiography; however, it is also evident that women’s studies can
rightfully be considered a field that spans various disciplines. Thus, we
can confidently categorize it as cross-disciplinary, interdisciplinary, and
multidisciplinary, each of which carries distinct semantic implications.
Regardless of the terminology we choose, it is clear that the significance
of women’s studies is becoming increasingly recognized.
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Regarding the status of women’s studies and the related fields of gender
studies and feminist studies in Bosnia and Herzegovina, | would assert
that there have been notable advancements since the 1990s. Much of this
progress has stemmed from individual initiatives and civil society efforts,
and thereremains ample opportunity toreach alevel of institutionalization
comparable to that of more developed societies.

Civil societies in Bosnia and Herzegovina have been conducting short
educational programs focusing on themes we associate with feminist
studies. For instance, the Sarajevo Open Centre organizes a feminist school
named after Zarana Papi¢, which provides courses on gender, education,
the history of the feminist movement, sexuality, and women'’s social
contributions. This organization is a continuation of activities initiated by
another civil society group in the late 1990s. Currently, these programs do
not offer separate courses on violence against women and its historical
context; however, there is a possibility that we may introduce a course
on this topic based on a recent monograph we published. This remains
an idea for the future, and we will see how it develops. Additionally, it is
important to highlight that these organizations share activist goals and
advocate for gender equality and human rights.

Unfortunately, the society in Bosnia and Herzegovina still lacks strong
institutional support, and there is no journal or institute solely focused on
women’s studies. Hence, when I learn that you have managed to publish
such a journal, I consider it a significant achievement.

When we are speaking about the University of Sarajevo, | must emphasize
that gender equality and the promotion of human rights are part of
our strategic objectives. Presently, UNSA has a center called UNIGeRC,
established as a Human Rights Center tasked with coordinating activities
related to gender equality. Additionally, the University hosts a Centre for
Interdisciplinary Studies that is presently running an online program
aimed at deconstructing gender stereotypes and creating egalitarian
gender models.

Moreover, | must mention that many scholars at the University of Sarajevo
are conducting research within the realm of women’s studies. We have
published books and articles on this subject, both domestically and
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internationally, and the quantity of such research is increasing. [ am also
grateful that the authorities are supportive of these initiatives. Thanks
to this support, our book was published and our efforts have received
recognition. However, there is currently no specialized program at the
university level that focuses exclusively on women'’s studies, unlike some
other universities globally. At certain faculties, there are elective courses
that focus specifically on women. As faculty members publish books and
articles centered on women'’s experiences and lives, some of this work is
integrated into academic programs. My goal is to include material from
the book I edited on violence against women into the syllabuses for the
History Department. I have already organized workshops where students
creatively analyze primary sources related to violence against women
and then present their findings to the group to foster discussion. This
initiative was very successful, and I am proud of the participants.

Overall, there have been improvements compared to the previous
situation when women'’s studies were completely marginalized. However,
we are still significantly distant from our desired goals. [ hope that we can
further enhance women'’s studies at the University of Sarajevo, encourage
new researchers to choose these topics for their MA and PhD theses,
and develop additional university courses focused on women'’s studies.
Certainly, we intend to promote this as a strategic plan, and perhaps in a
few years, in another interview and report, we can assess our progress in
this area. We are also eager to learn more about your experiences in this
domain. It could turn out to be extremely beneficial for us.

9. In Tiirkiye, we observe that women academics are predominantly
active in the field of women’s studies. How is the interest of male
academics in this field within the academic circles of Sarajevo?
Would you say your work is an exception in this regard?

This is a significant observation and an excellent question. I would
argue that not only in Tiirkiye but also worldwide, women constitute the
majority of researchers interested in women’s history. Their contributions
to this field are invaluable, inspiring countless students and scholars, me
included. However, in Bosnia and Herzegovina and globally, there are
also male researchers contributing to women’s history. In my lectures
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on violence against women, I frequently pose a fundamental question: Is
violence against women a topic for men, a topic for women, or a topic for
everyone? My belief is that we can effectively integrate this issue into the
university agenda and aim to raise awareness about the harmful impacts
of violence against women in our societies by involving both men and
women to collaboratively study this topic.

The likelihood of achieving our goals is significantly increased when more
individuals are engaged and actively participate in the discussion on
violence against women. As I mentioned earlier, in the book I edited, we
collaborated with five men and five women to research a single subject.
While the idea for the book originated with me, the final product was
achieved through a team that included both male and female perspectives.
[ believe it was crucial for us to work together and exchange viewpoints
on violence against women. Without the efforts, support, and energy of
women, the outcome would not have been the same.

Reflecting on this experience, | have received congratulations from many
males and females, and it is now quite evident that this project was a
tremendous success. What accounts for this success? I would suggest that
the timing of the book was ideal, coinciding with a growing interestin such
subjects. Many people are appalled by acts of violence against women and
are eager to learn more about the violence faced by women in historical
contexts. Furthermore, significant effort, enthusiasm, expertise, and
vision were invested in this study, and it was acknowledged by society.
The media covered the book extensively, and I discussed it with various
TV stations, as well as in print and electronic outlets.

We worked diligently to ensure the book gained visibility, resulting in both
printed and electronic editions. We included it in international databases
such as EBSCOhost and CEEOL. None of this occurred by chance. Careful
planning was essential, and when drafting the project, | envisioned these
outcomes and did everything within my power to make them happen
because I deemed them vital for the social impact of the book. One
unexpected development was receiving an award for best editorship at
the 36th Sarajevo International Book Fair, which was warmly embraced.
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You have inquired whether this was an exception. I do not view it that
way. I prefer to see it as a beacon and a model for other researchers who
aspire to have their work recognized: a good idea, impeccable timing,
an excellent team, high-quality research, funding, innovative concepts,
organization, planning, media exposure, and a considerable amount of
hard work. Only through focus and dedication can all these elements
come together to produce such remarkable results.

On the other hand, I would not claim that every male is excited about the
success of this project, but certainly, some are. Among men in Bosnia and
Tiirkiye, there are those who are resistant to changes in historiography and
do not value enough new research on women. What could be the reason
for this? Perhaps they perceive these fresh perspectives as a challenge
to longstanding stereotypes. They may believe that it could adversely
affect their preferred power dynamics. Regardless of their stance, we are
committed to shifting perceptions surrounding violence against women
and women'’s history. We possess a great deal of enthusiasm and energy
and are eager for a productive dialogue on this subject. Academia often
includes critics and skeptics, and we appreciate any comments and
scholarly dialogue on this topic.

10.Before we finish, do you have any plans to focus on other instances
of violence against women and other rights-based topics within a
historical context in your future academic work?

While investigating this topic in the archives, I have amassed a
considerable collection of primary sources pertaining to Bosnia as well
as to other regions of the Ottoman Empire. At this point, I have only
managed to integrate a fraction of this material into my research. As a
result, I am persisting in my exploration of this topic with the goal of
publishing articles and potentially a book on violence against women
in Ottoman Bosnia. I have identified new cases and inquiries related to
violence against women that could deepen our understanding of the
social dynamics in Ottoman Bosnia.



KADEM KADIN ARASTIRMALARI DERGISI | 21

Undoubtedly, this book has addressed a crucial gap in the historiography
of this subject by offering significant new information and insights.
However, the practice of writing history is an ongoing task, and we must
continually explore new approaches for critical analysis, to challenge
stereotypes, and to make contributions that hold both academic and
social significance.

After receiving encouraging feedback from colleagues and the public
in Bosnia, [ feel very inspired. There is a possibility that [ will publish
some of my findings regarding this issue in Tirkiye. You possess a rich
academic heritage, and I am eager to inform your audience about the
matter of violence against women in the Ottoman- Venetian - Habsburg
borderlands. I could also draw comparisons with instances of violence
against women in the central regions of the Empire, which are now a
part of the Republic of Tiirkiye. Regardless, | appreciate your interest and
the opportunity to discuss my research. Thank you very much for your
attention and your insightful questions!
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Antigone’nin Kardeslik Hakkai:
Etik ve Politik Birlik Tahayyiilii icin Bir Giris”

Antigone’s Right to Brotherhood: An Introduction
to the Imagination of Ethical and Political Unity

Emine Canl’

0z

Bu ¢alisma, Sophokles’in Antigone adli tragedyasini etik ve politik birlik
baglaminda yeniden okumay1 amag¢lamaktadir. Antigone’nin eylemlerini
yalnizca aile baglarina indirgemek yerine, Antik Yunan'daki hane ve
polis (devlet) arasindaki geciskenligi saglayan kardeslik c¢ercevesinde
inceleyecektir. Kardeslik, sadece bir akrabalik iligkisi degil, ayni1 zamanda
etik ve politik sorumlulugun tasiyicisi olarak ele alinacaktir. Antigone’nin
eylemlerini de bireysel sadakat ve erkek egemen topluma isyan olarak
ele almaktan ziyade, bu eylemlerin Antik Yunan’da hem hanedeki hem
de polis’teki birligi amaglayan degerlerin temsili oldugu ileri siiriilecektir.
Antigone’nin eylemlerini bu ikili yap1 c¢ercevesinde degerlendiren
¢alisma, Antik Yunan’da hanenin ve kardeslik hukukunun etik ve politik
birlik insasindaki roliinii 6n plana ¢ikaracak ve bodyle bir okumanin
acabilecegi yeni baglamlara isaret edecektir.

Anahtar Kelimeler: Sophokles, Kardeslik, Etik, Politika, Hane, Polis.
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Abstract

This study aims to reexamine Sophocles’ tragedy Antigone in the context
of ethical and political unity. Rather than limiting Antigone’s actions
solely to familial connections, this analysis will be conducted through
the lens of brotherhood, which provides the transitivity between the
household and the polis (state) in Ancient Greece. The brotherhood will
be analyzed not only as a kinship but also as the custodian of ethical
and political accountability. Rather than individual loyalty and rebellion
against a male-dominated society, it will be argued that Antigone’s
actions are a representation of the values that strive for cohesion within
both the household and the polis in Ancient Greece. By evaluating
Antigone’s actions within the framework of this dual structure, the study
will foreground the role of the household and the law of brotherhood
constructing ethical and political unity in Ancient Greece, while also
highlighting new contexts that such a reading can open up.

Keywords: Sophocles, Brotherhood, Ethics, Politics, Household, Polis.
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Extended Abstract

Sophocles’ tragedy Antigone is the last work in the trilogy of Oedipus the King and
Oedipus at Colonos. Antigone is a source text and representation of theatre, literature,
philosophy, and psychology, and it has become a source text and representation in
feminist theories. Antigone, the main character of the tragedy Antigone, which was
included in the discussion of ethics and politics with G.W.F. Hegel, is considered the
representation of family relations and Kreon, another character, is the representation
of the state. According to Hegel, Antigone could not break away from family relations
and imposed kinship relations on the state by burying her brother (who was forbidden
to be buried because he betrayed his homeland). In contrast, Kreon, despite being the
uncle of Antigone and her brother Polyneikes, whom he prohibited from burial due
to treachery, prioritized the ethical order of the city and the state authority above
kinship relations by punishing both of them. Kreon punishes Polyneikes, who attacked
his city to take over the government from his brother Eteocles by collaborating with
outsiders, by denying him burial. And he also punishes Antigone, who attempts to
bury his brother, by imprisoning her in a cave and condemning her to the realm of
the dead without executing her outright. According to Hegel, precisely by acting in
this way, Kreon is the representation of universal and natural law; for Kreon did not
hesitate to punish Polyneices and Antigone, his nephew and niece since they defied
the king’s law. It did not matter even if they were relatives.

This ethical and political interpretation, emphasized by Hegel, reveals its antithesis
in feminist theories. For Luce Irigaray, Antigone represents the feminine rebellion
against statism. Antigone’s death, a consequence of her actions and words, is not a
loss, but rather a story of heroism conceived, risked and empowered. Antigone, who
covered her brother, who was forbidden to be buried and left out in the open for the
wolves to eat, not only acted, but also justified her action when she was captured,
and thus gained a presence in the field of masculine discourse. Opposing the king
and the law and justifying this rebellion showed that the male domain of discourse
and action is open to the feminine. This point is also emphasized by theorists such
as Judith Butler, but with a difference; according to Butler, the reason for Antigone’s
rebellion against Kreon is not solely related to blood relations as Hegel claims, yes;
but Antigone’s rebellion is not a substitute for feminine action and discourse. By
repeating her brother’s act of rebellion and showing her loyalty to him, Antigone
“assumes masculinity by defeating him”. Antigone, by considering it the greatest
honour to give her brother a tomb, in essence, tried to overcome masculinity by
idealizing it.

While agreeing with feminist theory’s critique of Hegelian Antigone, this study will
pursue the following questions to increase the ethical and political possibilities that
tragedy can offer:

(i) Can the relationship between brotherhood and the public sphere, the polis
(state), be justified positively or negatively only by blood ties? According to
existing readings, Antigone’s wish to bury her brother is either realized only
because they are related by blood, as Hegel claims, or it is irrelevant, as feminist
theorists try to deny. As this study claims, however, the bond of brotherhood
offers another interpretation: For Antigone, the brother is irreplaceable, because
our brother does not earn his place in our world with us. We come to life in
the same place as our brother (brother-in-law) and through this place, we are
born, live in the same household and try to share the planet. Thus, in the tragedy,
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(i)

Antigone says that she will not go against the laws of the city for the sake of her
potential children and husband, because the place of husband and child can be
filled by another husband and child, whereas she cannot have another sibling.
After all, her parents are dead. Therefore, the presence or absence of a sibling,
like that of a spouse or a child, does not depend on our choice, and hence both
its absence presence are intertwined with our destiny. Antigone’s reminder of
the unwritten laws of the gods against the written laws of Kreon is important
in this respect. Thus, the question evolves as follows: is it possible to think of
learning how to live with our brother as a political obligation, like a transcendent
imperative?

When analyzed alongside Antigone, can brotherhood also be considered as a
way of division, justice and coexistence between men and women? Moreover,
if we think of brotherhood, and the obligations it entails, not in terms of natural
laws but rather divine ones, as portrayed in Antigone, a different framework
emerges. In this divine framework, brotherhood involves not only kinship but
also the possibility of profound conflict. Within such a vision, we are ultimately
responsible for bringing a shared place to salvation by acting together with our
brothers. But if we fail to do so, if we allow that place to be lost, can the mere
awareness of this loss be enough to keep us united? If this knowledge and law are
not binding because it is divine knowledge and law, can we formulate principles
that are universally binding?

This study will argue that Antigone’s relationship as sister-in-law to both Oedipus
and Polyneices cultivates in her the Notion of a home that she must fulfill both in life
and in the afterlife. Antigone has only one consolation on her way to the grave she is
sent alive; to restore the shattered home and unity of her family on earth in the land
of the dead. Could it be asserted that kinship and blood ties alone are not enough to
convey the idea of “unity”, whereas that brotherhood and sharing the same house can

offer an imaginary unity on earth and beyond?

Keywords: Sophocles, Brotherhood, Ethics, Politics, Household, Polis.
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Giris

Antigone tragedyasi, Sophokles’in iiclemesi olan Kral Oidipus ve Oidipus
Kolonos’ta serisinin son eseridir. Tiyatro, edebiyat, hukuk, politika,
felsefe ve psikanalitik alanlarinin kanonik metinlerinden ve onemli
temsillerinden biri olan Antigone, bugiine dek bir¢ok farkli acidan
yorumlanmistir ve glinlimiizde de yorumlanmaya devam etmektedir
(Bkz. Aysever, 2012). Tragedyanin kadin karakteri Antigone’nin etik ve
politik tartismalarla birlikte toplumsal cinsiyet tartismalari bahsine
dahil edilmesi basta Hegel, Freud, Lacan olmak tlizere Luce Irigaray ve
Judith Butler tarafindan olmustur (Walsh, 2008). Calismamiz baglaminda
Antigone lizerinden ylriitiilen ¢agdas tartismalarin dayanagi olan temel
yaklasimlari su sekilde kategorize edebiliriz:

(i)  Antigone ile Kreon arasindaki catismada, kadinin aile ve tanrisal
alanin, erkegin ise kamusal ve politik alanin temsili ve koruyucusu
seklinde ele alinis1 (Hegel, 1991, ss. 149-150; Hegel, 2002, ss. 271-
292).

(i)  Antigone’nin babasi Oeidipus ve erkek kardesi Polyneikes’e olan
sadakatinin ensest yasaginin temsili olarak ele alinisi (Freud, 2020,
ss. 149-156).

(iii) Antigone’nin  o6lim pahasina dahi olsa eylemlerinden
vazgecmemesinin arzu ile etik arasindaki ilgi olarak ele alinisi
(Lacan, 1997, ss. 243-287).

(iv) Antigone’nin erkek egemen bir topluma karsi kadin direnisinin
sembolii olarak ele alinis1 (Irigaray, 1985, ss. 214-227).

(v)  Kreon’ave onun yasalarina karsi ¢ikisint hem eylem hem de sdylem
diizeyinde istlenisinin, Antigone’yi etik ve politik bir 6zne olarak
ele almay1 saglayabilecegi iddias1 (Butler, 2007).

S6z konusu yaklasimlar arasindaki, siireklilige isaret ederek iiclemeye
ve bilhassa Antigone’ye artan ilginin nedeninin Antigone’'nin modernligi
kavramak icin basvurulabilecek en yakin klasik kaynak olduguna
dikkat ceken George Steiner’in Antigones (1996) eseri, temel basvuru
kaynagi haline gelmistir. Steiner’in, yorumlarinin tiiketilemezligi ve
sabitlenemezligini eserin kanonikliginin teyidi olarak sunmasi, hem
mevcut yorumlara demokratik yaklasmayr miimkiin kilmaktadir hem
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de yeni yorum olanaklarinin izinin siiriilebilecegi konusunda tesvik
edicidir. Steiner’in literal analizinin aksine, mevcut yorumlardaki temel
kabullere elestiri sunan Slavoj ZizeK'in Antigone’nin U¢ Yasami (2016)
calismasi, farkliliklara odaklandig1 kadar modernin lehine tevil edilemez
olani diistiniilir kildig1 i¢cin 6nem tasimaktadir Kahramanlastirilan
ve sistemi ¢oziimlemek icin bagvuru kaynagi haline gelen modern
okumalara karsi, Antigone karakterinin sistemin disladigi fazlalik olarak
ele alinmasini savunan Zizek'in yaklasimi, modern-elestirisi oldugu
kadar anti-modern bir okuma olarak 6ne ¢ikar. Modern ve anti-modern
okumalara alternatif bir Antigone okumasinin ancak onu yeniden
tarihsel baglama yerlestirerek miimkiin olabilecegini diisiinen Bonnie
Honig'in Antigone, Interrupted (2013) yaklasimi da calismamizin nerede
konumlanacag1 konusunda fikir verecektir. Mevcut yaklasimlari kesintiye
ugratmaylr amaglayan Honig, Antigone’nin sadece gémme eylemine
yapilan vurgunun etik yorumla ve tekillikle sinirli olacagina dikkat
cekerek tragedyay1 daha yiiksek bir bilingle aciklar. Alenka Zupanc¢i¢’in
Antigone’nin “seceneklerin tiilkenmis goriindiigii yerde yeni bir secenek
yaratarak” bilingli bir eylemde bulundugu iddiasini énemseyen Honig,
bu yorumu daha ileriye tasiyarak Antigone ile Ismene’nin Kreon’a karsi
komplo teorisi kurguladiklarini diisiinmenin acabilecegi imkanlarla
ilgilenir (Honig, 2013, ss. 172-174). Honig, modern okumalardaki
kardesini gomme eylemiyle polis’in yasalarina karsi ¢ikan ve suc isleyen
Antigone temsilinin sadece bunun igin kahraman ya da hain olarak
konumlandirilmasini, politiklikten oldugu kadar tarihsellikten de uzak
bulur. Hane ile polis ya da etik ile politika arasinda ikilikler olusturmak
yerine en nihayetinde aristokrat aileden olan Antigone’nin hem hanedeki
hem de polis’teki eylemlerinin es derecede politik ve bilingli oldugunu
savunur. Honig, asir1 biling ytikledigi Antigone’nin eylemleriyle modern
Antigone yorumlarini kesintiye (interrupt) ugratmayi amaclar. Honig'in
Antigone’si iktidar1 sadece protesto etmiyor; komplo kurup entrika
ceviriyor, iktidara sizmaya ¢alisip onu talep ediyor (Honig, 2013, ss. 193-
194). Honig'in Antigone yorumu asiri-yorum olarak gortilmeye aciksa da
bizce uyguladig1 yéntem ile iki noktay1 yakalamistir. ilki, Antigone’nin bir
soylu oldugunun ve eylemlerinin etkileri kadar sonuclarinin da farkinda
oldugunun go6z ardi edilmemesi gerektigidir; ikincisi ise Antigone’'nin
eylemlerini sadece etik alanda gérme egilimimizin bir nedeninin ahlaki
varsayimlarimiz oldugudur. Honig gibi asir1 biling ve komplo teorileri
ile olmasa da biz de calismada Antigone’nin eylemlerinin etik-politik
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bilincle yiiklii oldugunu savunacak ve bunu Antik Yunan'daki kardeslik
bagi lizerinden gerekcelendirecegiz. Antigone gibi kadin bir karakterden
bahsederken brotherhood kavramini kullanmamizin nedeni Antik
Yunan'da kardesligin erkekler arasindaki hukukta insa edildigine dair
vurgumuzdur. Erkek cocuklar arasinda olusan, akabinde arkadaslik
derneklerinde gelisen ve polis'te yetkinlesen bu kardeslik bagi, kisisel
degildir ve normatif bir deger tasir. Sophokles’in tragedyalarinda kadin
karakterin erkeklere hatirlatmaya calistig, istlenmeleri icin ellerinden
geleni yaptiklar1 ve erkek kardesleri bedelini 6deyemediklerinde
kendilerinin bedel 6deyerek polis’e dayatmaya ¢alistiklari sinir kavramdir.
Mevcut Antigone okumalarinda heniiz dikkate alinmadigini saptadigimiz
Antik Yunan diinyasindaki broterhood anlamindaki kardeslik baginin
hane ile polis, etik ile politika arasindaki gecisliligi sagladigini gostermeye
calisacagiz. Hegelci veya anti-Hegelci Antigone yorumlarinda 6n kabul
haline gelen, hane ile polis’in birbirlerini yadsidigini diisiinen okumalarin
aksine birbirlerini gerektirdiklerini savunacagiz. Bu sebeple calismamiz,
Antigone ile Antik Yunan'in yasam dinyasi arasinda ilgi kuracak ve
tragedyadaki kadinlik-erkeklik kategorilerini toplumsal cinsiyet
okumalarini dnceleyecek sekilde etik ve politik baglamiyla ele alacaktir.
Amacimizkardesligin hane ve polis arasindaki gecisliligi saglayan baglayic
roliine deginmek ve Antigone’deki kardeslik bahsini bu a¢idan yeniden
diistinmektir. Bu amagla tragedyanin sunabilecegi yorum olanaklarini
arttirmak adina su sorularin izini siirecegiz:

(i)  Antigone’nin akrabaliga ve kan bagina dayandirilan eylemleri etik
alanla m1 sinirhdir?

(i)  Politik alana gecis icin akrabalik ve ailenin yadsinmasi gereklilik
midir?

(iii)  Antigone’'nin eylemleri sadece ailesinin fertlerine duydugu
sadakatle mi iliskilidir yoksa polis’e normatif bir ilke vazetmekte
midir?

(iv) Kadinlik ve erkeklik karsithiginin disinda bir Antigone okumasi,
cagdas etik-politik kuramlara ne vadedebilir?

Bu sorular cercevesinde merkeze alacagimiz Antigone ile babasi Oidipus
ve erkek kardesi Polyneikes arasindaki bag ve iliski, bircok Antigone
okumasinda da merkezi bir rol oynar. Fakat mevcut okumalarda
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Antigone’nin erkek karakterlere bagliligi ya kan/soy bagi ya da ensest
yasagl iizerinden bahse konu olmustur. Bizim amacimiz ise bu bagin Antik
Yunan'da polis’in 6n kosulu olan haneye ve onu bir arada tutan baga isaret
ettigini aciga ¢ikarmaktir. Bunun icin Antigone’yi, onu onceleyen Kral
Oidipus ve Oidipus Kolonos’ta ile birlikte okuyacak ve Antik Yunan polis
icin kurucu 6geler olan hane ve kardeslik bahisleriyle iliskilendirecegiz.
Calismada ileri siirtilecegi iizere Antigone’nin amaci, bu diinyada dagilan
hanesinin degerini korumaktir. Zira canli génderildigi mezarina giderken
tek bir tesellisi vardir Antigone’'nin: Ailesinin yeryiiziinde dagilan evini ve
birligini 6liler diyarinda tamamlamak (Sophokles, 2019). Fakat yine izah
edecegimiz lizere, s6z konusu bag politik alan1 dislamamaktadir; aksine
politik birlik tarafindan yadsinamayacak kadar polis ile ilgilidir.

Hane ve Polis Arasinda Antigone’nin Rolii

Antigone tragedyasim1 siklikla yapildigi gibi Kreon ve Antigone
arasindaki ¢atismaya indirgememek ve Antigone’nin eylemleriyle neyin
sorumlulugunu tstlendigini anlamak i¢cin onun 6nciili olan iiglemenin
diger ikisine bakmak gerekir. Oidipus, kaderinin laneti a¢iga ¢ikinca iki
eliyle kendisini kor etmis, sehrinden siiriilmiis ve Kolonos’a dogru yola
cikmistir. Ogullar1 Polyneikes ve Eteokles ile esinin (ve ayni zamanda
annesinin) kardesi Kreon, Thebai’de iktidar kavgasini siirdiiriirken
kizlar1 Ismene ve Antigone ise kor babalarinin yolculugunda ona eslik
ederler. Tragedya boyunca Oidipus ogullarinin Ustlenmeleri gereken
sorumluluklari kizlarinin tistlenmelerini siklikla dile getirir, hanesindeki
ve sehrindeki etik yozlasmadan yakinir: “Ah su Misirlilara 6zenerek
aliskanliklarini,/ karakterlerini ve hayatlarini ona benzetenler./Orada
erkekler evlerinde oturup kumas dokurken/ kadinlar disarida ekmek
pesinde kosarlarmis./ Bizde de ailenin islerine kosmalar1 gereken/
ogullarim, kizlar gibi evden ¢ikmazken/ Onlarin yerine siz ¢ekiyorsunuz
bahtsiz/ babanizin cezasini” (Sophokles, 2016, s. 15).

Metindeki ev kelimesinin hem haneyi hem de polis’i imledigini goz
onlinde bulundurursak, Oidipus’un hane ve sehirlerindeki degerlerin
temsilcileri ve tasiyicilari olan ogullarinin iistlenmeleri gereken degerleri
tistlenmediklerinden yakindigini goririiz. Oidipus, ogullarinin aksine bu
degerleri kizlarinin iistlenmelerini bir yozlasma olarak goriir ve mevcut
diizenin degistigine isaret eder. Antik Yunan diinyasinda hem hanede
hem de polis’te degerlerin temsilcisi erkektir ve erkegin polis'teki diizenin
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bir pargasi olmak icin ilk etapta hanesindeki diizeni ve birligi saglamasi
gerekir. Bu nedenle Oidipus ogullarina siklikla hanedeki birliklerini
saglamadan sehrin yonetimini ele geciremeyeceklerini bildirir. Oidipus’un
hanesi kendi laneti nedeniyle dagilmistir, bunun farkindadir ve 6demesi
gereken bedeli Odeyerek sehirden siiriilme cezasini ¢ekmektedir.
Ancak kendisinden sonraki yoneticinin de kaderi Oidipus ile kuracag:
bagla iliskilidir. Nitekim yonetimi elinde tutan Eteokles’e karsi savasan
Polyneikes’in de yegenlerinden sonra iktidara talip olacak Kreon'un da
Kolonos’taki Oidipus’a ziyaretleri bu nedenledir. Fakat ikisi de Oidipus’tan
ihtiyac duyduklar destekleri géremezler ciinkii Oidipus’a gore ikisinin
de amaci hanelerinin birligini saglamak degil sadece sehrin yonetimini
ele gecirmektir. Bu noktada Oidipus’un dagilan hanesinde iistlenilmesini
istedigi fakat hanedeki erkekler tarafindan iistlenilmeyen degerlerin
neler oldugu 6nem tasir.

Bildigimiz tlizere Antik Yunan’da hane iligkileri koca-kari, baba-ogul
ve efendi-kole ciftleri lizerinden ilerler. Tiim iligkilerin ortak paydasi
olan baba, 6dnce hanenin sonra sehrin diizenine katkida bulunacak ve
onu siirdlirecek kisidir. Sophokles’in iiclemesinde ise ogul olan Oidipus
babasini éldiirmiis, annesiyle birlikte olmus ve annesinden doért cocugu
olmustur (Sophokles, 2018). Boylece hane iliskileri altiist olmus ve
roller i¢ ice gecmistir: Oidipus annesinin hem oglu hem de kocasidir,
ayni sekilde dort cocugunun hem babasi hem de kardesidir. Laneti
nedeniyle 6lim yerine korliik ve stlirglinle kendisini cezalandirmis ve
Kolonos’a dogru yola ¢ikmistir. Oidipus’'un biraktifi miras, ogullarin
listlenebilecekleri bir erdemden ziyade lanete doniistiigli icin Eteokles
ve Polyneikes babalarinin mirasini ve hanelerinin birligini saglamay1
gozden ¢ikarmis, iktidar:1 boliismiislerdir. Fakat sehrinin yeniden diizene
kavusmasi icin Oidipus’un sehre geri donmesi gerekir. Bunun farkinda
olan Oidipus, ogullarinin ve Kreon'un kendisine ve hanelerine sadece
iktidarlar i¢in ihtiya¢ duymasini bir yozlasma olarak goriir ve sadece
iktidar miicadelesine dayanan bu talepleri geri ¢evirmekle kalmaz,
hicbirinin iktidari ele geciremeyecegine dair yeni bir kehanet iletir. Buna
gore iki kardes de iktidar1 ele geciremeyecek ve birbirlerinin sonunu
getireceklerdir. Oidipus erkeklere lanet ederken, siirgiiniinde kendisine
dostluk eden kizlarinin 6vgiiye layik oldugunu siklikla bildirir (Sophokles,
2016). Oidipus’un tragedyadaki “Kizim, kizkardesim” ifadesi bir yandan
bu altiist olusun diger yandan kizlar1 tarafindan kendisine gosterilen
sadakatin imidir (Sophokles, 2016, s. 15).
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Gordiigiimiiz iizere Oidipus’un hanesindeki iliskilerin altiist olmasiyla
deger sistemleri ve onlarin tasiyicilar1 da yer degistirmistir. Hanede
erkeklerin iistlendikleri deger sistemlerini kadinlar listlenmis, babalarina
hem ogulluk hem de kardeslik yapmislardir. iliskilerin séz konusu
donilistimiinii ve Antigone’nin roliinii anlamak i¢in ticlemenin sonundaki
Antigone-Kreon ikiligine degil, onu onceleyen Antigone-Oidipus ve
Antigone-Polyneikes ikiliklerine bakmak gereklidir. Antigone’nin Kreon
ile catismasini politik (Hegel), Oidipus ve Polyneikes ile iligkisini ise etik
acidan ele alan (Freud, Lacan) yaklasimlarin aksine, biz etigin politikay1
onceledigine vurgu yaparak politik pozisyonlarin da hanedeki etik
iliskiden dogduguna dikkat cekecegiz. Antigone’nin politik baglama
yerlestirilmesi, Kreon ile ¢atismasindan once Oidipus ve Polyneikes
ile iliskisiyle ilgilidir. Bu bakis acisi, Kreon ile birlikte doniisen politik
baglama da farkl bir bakis acis1 kazandiracaktir.

Antigone, Oidipus Kolonos’ta’da kor ve sehrinden siiriilmiis bir baba ile
ona eslik edip yol gosteren iki kizindan biri; Antigone’de ise babasinin ve
kardeslerinin 6liimiinden sonra hanesi adina konusan ve eyleyen, polis’e
hitap eden biridir. Normal sartlarda ve diizende Antigone kadin oldugu
icin bir erkek gibi efendi, koca veya baba olarak hanede ya da polis’'te
politik bir role sahip olamaz. Ancak Oidipus’un siirglinii hanenin reisi
olarak yol gostericiliginin ve iktidarinin yitimiyken, Antigone’nin dile
gelmesi erkeklere atfedilen etik ve politik rollerin iistlenilmesidir. Bu
nedenle babasi ve kardesleri hayattayken dile gelmedigini ve hepsinin
6limil sonrasinda konustugunu goririiz. Nitekim Oidipus Kolonos'ta
da Oidipus’un, Antigone’ye baslarindan geceni sordugunda cevabini
dinlemeden 6nce sarf ettigi “Kiiclik kizlara kisa konusmak yakisir” sozii
Antigone tarafindan itiraz gérmez, aksine konuyu anlatmasi i¢in sozii
yanindaki erkege birakir (Sophokles, 2016, s. 46). Fakat hanesinin ve
onun adina konusan biri kalmadiginda artik taleplerini ve itirazlarini
kendisi dile getirmek durumunda kalacaktir. U¢lemenin sonuncusu olan
Antigone’de karsimiza ¢ikan soru, hanedeki erkeklerin 61iimii sonrasinda
ne olacagidir.

Antigone tragedyasi, taht miicadelesi icin birbirlerini 6ldiiren Polyneikes
ve Eteokles’ten, Eteokles’in kahraman ilan edilip cenaze toreni ile
gomiilmis olmasi; tahti kardesinden almak tlizere sehrine karsi diger
sehirlerle is birligi yapan Polyneikes’in ise yeni yonetici Kreon tarafindan
hain ilan edilip cesedinin hayvanlara yem olarak sunulmak iizere
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cezalandirilmas1 haberiyle baslar (Sophokles, 2019). Polyneikes de
Eteokles gibi gomiilseydi Antigone nisanlisi olan Kreon'un oglu Haimon
ile evlenecek ve baska bir hanenin iiyesi olacaktir. Ancak Kreon'un
tanrilarin yasalarina karsi ¢ikarak Polyneikes’in cesedinin gomiilmesine
mani olmasi, Antigone icin hanesine karsi etik bir sorumluluk olusturur.
Ustelik Antigone s6z konusu etik sorumlulugun politik gonderimlerinin
ve sonuclarinin farkindadir. Hanenin diger kizi Ismene, sehrin mevcut
yonetimini elinde tutan dayilar1 Kreon'un yasalarina karsi ¢ikmayi
isyan olarak goriirken Antigone, insanlarin yonetiminin mesruiyetinin
tanrisal yasalara dayandigim hatirlatir. Ismene mevcut yonetime karsi
cikilamayacagini deklare ederken Antigone, kardesini gommekle tanrisal
yasalardan yana tercihte bulundugunu ve hayatiyla da olsa bedelini
6demeye hazir oldugunu bildirir. Antigone’nin amaci bu dilinyada
dagilan hanesini 6te diinyada bir arada tutmaktir ve bunun kosulu
kardesinin cesedinin oliiller diyarina iade edilmesidir. Antigone’nin
tistlendigi sorumluluk, kadin olmasindan kaynaklanmaktan ve duygusal
bir aidiyetten ziyade Antik Yunan’'daki insan yasaminin ve onurunun
polis’ten dnce hane ile kosullanmis olmasindandir. Tragedyalarda belirgin
olan bu bag, Hegel'in savundugunun aksine salt tanrisal ve mitik bir
inanca dayanmaz; dogrudan Antik Yunan sehir yonetimi ve kiiltiirtiyle
ilgilidir. Bunun izini Homerik metinlerden ziyade daha gii¢lii bir sekilde
Aristoteles’te gorebiliriz.

Aristoteles, Politika adli eserinde devleti tanrisal yasalardan ziyade
Antik Yunan kiltiiriine dayandirir ve onun yalnizca bir para ortakhig
ya da yasamin devamini saglayan bir yapidan ibaret olmadigini
vurgular. Aristoteles’e gore devlet, bir arada yasayan ve vatandaslarini
kotiiliiklerden koruyarak ticareti kolaylastiran bir kurum degildir ve esas
amaci vatandaslarin aileleriyle birlikte iyi bir yasam siirmesini saglamak
ve her yoniiyle tam bir yasam sunmaktir. Bu amacin gergeklesebilmesiicin
oncelikle aile yapisinin ve aileler arasindaki akrabalik baglarinin saglam
bir sekilde kurulmasi gereklidir (Aristoteles, 2018). Nitekim Aristoteles,
Politika’daki “Insan dogasi geregi politik (toplumsal) bir varhktir”
(Aristoteles, 2018, 1253a) yaklasimimi Eudemos’a Etik'te “Insan yalnizca
politik bir varlik degil, ayni zamanda evcil bir varliktir” (Aristoteles, 1999,
1242a20) seklinde tamamlar. Burada bahsi gegen evcillik, hayvanlarda
oldugu gibi rastlantisal ve salt biyolojik bir bagdan ibaret olmadigi i¢in
toplumsal yasamin en kii¢iik birimi olan hane, insanin sosyal baglarini
gelistirdigi ve adaletin ilk tohumlarini attig1 bir alan olarak 6ne cikar.
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Bu nedenle hane yasami sadece bireysel bir ihtiyaca dayanmaz, aksine
devletin temelini olusturan yapidir. Ciinkii hane, bireylerin ilk toplumsal
iliskilerini deneyimledikleri ve birlikte yasamanin anlamini kavradiklari
ortamdir. Devlet gibi genis bir yapi olsa da olmasa da insanin aileye
ve haneye olan ihtiyacinin devam etmesi bunun en agik gostergesidir
(Aristoteles, 1999).

Modern donemde kamusal alani o©nceleyerek yapilan Antigone
okumalarinin agmaya calistigl ilk 6ge aile iliskileri olur. ilk tesebbiis
ise Hegel'inkidir. Hegel'in Antigone’de izini stirdiigii ve modern devlet
teorisinin sembolil haline getirdigi Antigone-Kreon ikiligi, bu calisma
acisindan da 6nem arz eder. Hegel, Antigone okumasinda dagilmis ve
artik bir araya getirilemeyecek hanedeki birlik yerine sehrin birligini
amaglayan Kreon'u 6n plana ¢ikarir ve egemenligin temsili haline getirir.
Hegel’e gore Antigone kadin olarak ev tanrilarinin ve hanenin, Kreon ise
erkek olarak profan diizlemin ve devletin temsilidir (Hegel, 1991; 2022).
Hegel'in hakliolarakileristirdiigti tizere Kreon, devleti; Antigone ise haneyi
temsil eder. Fakat biz bu temsiliyetlerin Hegel'in diistindiigii kadar kolay
bir sekilde birbirlerini kategorik olarak dislayamadiklarini diistinliyoruz.
Antigone’nin hanedeki baglara duydugu sadakat, politik bilin¢ten bihaber
oldugu anlamina gelmedigi gibi Kreon'un savundugu ve yiicelttigi devlet
de deger sistemlerinin tek tasiyicisi olmayr basaramamistir. Ustelik
Antik Yunan diinyasina gére mevcut diizene isyan eden Antigone degil
Kreon'dur (Robert, 2010). Tragedyada Kreon, Eteokles ve Polyneikes
arasindaki iktidar miicadelesini dost-diisman, kahraman-hain c¢atalina
oturtup Eteokles’i dost ve kahraman, Polyneikes’i ise diisman ve hain
ilan eder. Antigone ise kardeslik bagina ve sehri bir arada tutan tanrisal
yasalara isaret ederek her iki kardesinin de 6lmekle esitlendiklerini
savunur. Savunusunu tanrisal diizene dayandiran Antigone, kendisinin
tanrisal iyiyi amagladigini ve diismanlik degil dostluk iizere yaratildigini
soyler ve sdyleminde diismanliga yer agmaz (Sophokles, 2019). Antik
Yunan diinyasindaki diizen ve siireklilik baglaminda baktigimizda
modern okumalarin (Bkz. Schmitt, 2006) aksine isyan edenin Antigone
degil Kreon oldugunu soyleyebiliriz. Kreon’a kadar tanrisal yasalarla
ve hane iliskileriyle yiiriitiilen polis, Kreon ile profan diizleme gecme
hamlesinde bulunmus ancak sonunda Kreon'un da hanesi dagilmistir.
Hegel’e gore Antigone aile iliskilerinden kopamayip Polyneikes’i gomerek
akrabalik iligkilerini devlete dayatirken; Kreon sehrin diizenini ve devlet
otoritesini akrabalik iligkilerinin {istiinde tutmustur (Hegel, 2022).
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Hegel’e gore Kreon tam da boyle davranarak evrensel ve dogal yasanin
temsili olmustur; ¢ilinkii Kreon, akrabalar1 dahi olsa kralin yasasina karsi
cikan Polyneikes’i ve Antigone’yi cezalandirmaktan geri durmamis ve
aile baglar ile yapilan gerekcelendirmeleri kabul etmemistir (Hegel,
1991). Boylece Kreon, ailenin etik degerleri iireten birincil yap1 olarak
goriilmesine mani olmaya ¢alismis ve sehri, politikanin dogrudan tlireticisi
ve slrdiiriiclisii olarak tayin etmek istemistir. Kreon tiim hamleleriyle,
Hegel ve modern donem icin uygun bir temsilken, kendi diinyasinda
lanetinden kagamamis ve Antigone’yi cezalandirdigl hikayenin sonunda
kendi hanesini de kaybetmistir. Dolayisiyla iktidarimi siirdiirmek igin
islettigi politikalari gii¢ ile ikame etmis olsa da etigi dislayan politikasi ne
sehri ne de hanesini bir arada tutmaya yetmemistir.

Fail Retorigi ve Seylerin Yeri

Hegel'in etigi yadsiyan yaklasimin aksine Butler'in etik ve politik senteze
dayanan yaklasimi son donem Antigone yorumlari arasinda ayirt edici
bir yere sahiptir. Antigone’yi sadece etik veya sadece politik baglamda
ele alan yaklasimlardan farkl olarak Butler, onu hem etik hem de politik
bir temsil olarak ele alir. Antigone'yi fail retorigi izerinden degerlendiren
Butler’a gore Antigone erkekligi, onu tlistlenerek alt etmistir. Hem kardesi
Polyneikes’in baskaldirma eylemini yinelemis ve ona sadakatini teyit
etmistir hem de Kreon'un yasagina karsi ¢ikisini inkar etmeyip tistlenerek
onun iktidarini sarsmistir. Bu sebeple Antigone’nin eylemi yalnizca ahlaki
bir direnis degil, ayn1 zamanda toplumsal normlarin sinirlarini zorlayan
kurucu bir eylemdir. Antigone, kadinin ailedeki roliinii ve devlete ait
yasalari ihlal ederek mevcut toplumsal diizenin disina tasmis ve bu diizeni
hem tanimis hem de sorgulamistir. Baska deyisle Antigone’nin kardesini
gdmme eylemi, “yasaya karsi yasa” niteligi tasir; ¢iinkdi hem ailenin kutsal
baglarini hem de devletin otoritesini ayni anda kabul edip reddetmistir
(Butler, 2007).

Butler'in Antigone’nin erkekligi onu iistlenerek alt ettigine dair
vurgusunu Onemli bulmakla birlikte {stlenilen goérevin cinsiyet
normlarina referansla gerceklesmedigini ve bunun amaclanmadigini
diisiiniiyoruz. Butler, Antigone’nin eylemlerini Polyneikes’in sehre
kars1 actif1 savasin ve miicadelenin devami, sdylemlerini ise egemen
diizene dahil edilmeyenlerin politik alana miidahalesi olarak gortir. Oysa
tragedyada Antigone’nin Polyneikes’in eylemini onayladigina dair bir
emare yoktur. Antigone, Polyneikes’in sehre ac¢tig1 savasin hakli bir savas
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oldugunu diistinmez, amaci Polyneikes’in bir 6lii olarak gomiilme hakkini
savunmaktir. Ustelik bu hak, Polyneikes’in kisisel hakki degil tanrilarin
buyrugudur. Baska deyisle, Antigone’nin amaci Kkardesinin yerine
gecmek ya da Kreon'un iktidarini sarsmak degil bir 6li olarak hakki
olan yere iade etmektir. Antigone’ye gore bu gorev kendisi kadar diger
kardesi ismene basta olmak iizere sehirdeki herkesin sorumlulugudur.
Tragedyada gordiigiimiiz kadariyla ismene ve sehirdekiler de bunun
farkindadir ancak degerleri lstlenmeye ve bedel 6demeye cesaret
edemezler. Digerlerinin aksine Antigone ise hanesinin dagilmasiyla
baglar1 ve bu baglardan kaynaklanan gereklilikleri tistlenmekle kalmaz,
eylemlerini tanrisal yasalarla gerekcelendirerek kisisellestirilmesine de
miisaade etmemeye cabalar. Aslinda diger herkes gibi Kreon da tanrilarin
yakinlarini korumayi emrettiginin hala ayirdindadir, fakat bu emre
uymast durumunda yonetim sarsilacagi icin iktidarini onceler. Fakat
diger yandan Kreon, Antigone’nin neyi tistlendiginin ve sonuclarinin da
farkindadir; “Iktidarimi hi¢c ceza gérmeden cignerse boyle, bana degil
ona erkek denilecek” (Sophokles, 2016, s. 19) der. Bize gore kadinlik
ve erkeklik burada cinsiyet rollerinden ziyade etik ve politik degerlerin
istlenicisi olan gruba isaret etmektedir. Bunun i¢in gerekli olan erkekligin
hatirlatilmas1 ya da kadinligin iretilmesi degil, haneyi ve polis'i bir
arada tutacak degerlerin hatirlanmasi veya tretilmesidir. Bu nedenle
tragedyadaki gerilim ve kriz, kadinlik ve erkeklik catismasina degil hane
ve polis, etik ve politika catismasina dayanir.

Bu baglamda Butler'in formdile ettigi su soru yeniden yorumlanmaya agik
hale gelir (Butler, 2007, ss. 16-17): Akrabalik devlet otoritesini tehdit
etmeye basladiginda, devlet akrabaliga karsi bir miicadeleye giristiginde,
akrabalik ve devlet terimlerinin kendileri ayri ayri varliklarini siirdtirebilir
mi? Bize gore sorunun klasik ve modern olmak tlizere iki baglamda
cevaplanmasi gerekir. Klasik dénemde hanenin polis’i 6ncelemesi, modern
donemde ise devletin degerleri liretme gorevini listlenmesi, kavramlar
arasindaki iliskinin tersten diisiiniilmesini gerektirir.

Kreon ve Ismene’nin tercihleri, sorunun klasik diinya baglamindaki
cevabini olusturabilir. Bildigimiz {izere Ismene, tragedyanin baginda erkek
kardesini gomme eyleminde Antigone’ye eslik etmedigi gibi eyleminin
sehrin yasalarina karsi cikmak anlamina geldigi icin cezasiz kalmayacagini
bildirir. Antigone ise tanrilarin yasalarina ve hanesine karsi Kreon'un
yasalarin1 tercih ettii icin Ismene’nin destegini beklemedigini ve
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muhtemel ihanetini de 6nemsemedigini sdyler. Antigone eylemi nedeniyle
cezalandirilacagl zaman Ismene’nin ona yardim etmis olabilecegi
siiphesiyle taniklig1 istendiginde; ismene, Antigone’nin sugunu iistlenerek
odeyecegi bedele ortak olmaya cabalar. Ciinkii ismene, Antigone’nin
6limiinden sonra hanesinden arda kimse kalmayacagi icin artik sehrin
yasalarina tabi olmanin bir anlami olmadiginin ayirdina varir. Fakat
Antigone “Sadece lafla sevenin kabul etmem dostlugunu” (Sophokles,
2019, s. 22) diyerek Ismene’ye tercihinin sonucuna katlanmasini séyler ve
dostlugunu kabul etmeyip onu eli bos génderir. ismene, sézle savundugu
eylemi fiiliyatta gerceklestirmedigi icin ne etik alana dahil olur ne de
politik alana gecebilir: Ne Antigone tarafindan iltifat goriir ne de Kreon
tarafindan cezalandirilir. Bize gore Ismene, etik degerlerin politik
yukiimliliikler dogurdugunu ve iistlenilmemeleri durumunda iki alana
da dahil olunamadigini gostermektedir. ismene gibi Kreon da hane ve
devlet, etik ve politika arasindaki ilgiyi g6z ardi1 etmesinin bedelini éder.
Ismene aile bagina duydugu kisisel sadakatin 6tesine gecmedigi icin eli
bos donerken, Kreon devletin aileyle kosullanmadigini diisiinerek eyler
fakat eylemlerinin sonucu onu hem ailesini hem de iktidarini kaybetmeye
striikler. Hanesine karsi devletin degerlerini Ustlenen ve politik birlik
icin hanenin birligine ihtiya¢ duymadigini disiinen Kreon, tragedyanin
sonunda hem oglunu hem de karisin1 kaybeder ve en nihayetinde bu
kaybin bir bedel oldugunu kabul etmek durumunda kalir (Sophokles,
2019).

Sonug¢: Kardeslik Hukuku ve Antigone

Glinlimiizde, hane ile devlet ve etik ile politika arasindaki bagin
olumlanmasi durumunda Antigone’nin tercihlerinin normatif bir deger
tasiylp tasiyamayacagini yeniden distinmek gerekmektedir Ancak
tragedyada Antigone’nin tiim akrabalar1 degil sadece kardesi icin yasaya
karsi ¢ikacagina dair so6zleri literatliirde genis tartisma yaratmistir. Bu
nedenle kardesligin hane icin nasil bir 6l¢ii oldugu dusiintlmelidir.
Butler’in deyimiyle “kotii iin yapmis” pasajda Antigone, kocasi ve ¢ocuklari
icin ayn1 bedeli 6demeyecegini bildirir (Butler, 2007). Mevcut okumalara
gore Antigone’nin kardesini gdbmme istegi ya Hegel'in iddia ettigi gibi
politik bilin¢ten yoksun ve etik alanla sinirli olup sadece aralarindaki
kan/soy bagi icin gerceklesmistir ya da psikanalitik okumalarda oldugu
gibi ensest yasag1 ve aile iligkilerinin belirleyiciligi ile ilgilidir. Bize gore
ise Antigone’nin 06l¢li olarak tayin ettigi kardeslik bagi baska bir okuma
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imkdn1 daha icermektedir. Tragedyada gordiiglimiiz lizere Antigone
muhtemel c¢ocuklari ve esi icin sehrin yasalarina karsi ¢ikmayacagini
soylemistir; clinkii esin ve cocugun yeri bir baska es ve ¢ocuk tarafindan
doldurulabilecekken annesi ve babasi 6ldigl i¢in bir baska kardese
sahip olamayacaktir (Sophokles, 2019). Antigone icin kardesin yeri
doldurulamaz; ¢linkii kardesimiz diinyamizdaki yerini bizimle birlikte
kazanmaz. Kardesimiz ile ayni yerde hayat buluruz (karindas) ve bu yer
aracilifiyla diinyaya gelir, ayn1 hanede yasar ve etik alana dahil oluruz.
Dolayisiyla esimizin veya g¢ocugumuzun varliginin veya yoklugunun
aksine kardesimizin varlig1 bizim tercihimize bagh degildir, bu nedenle
kardesimizin varhigi kadar yoklugu da kaderimizle iliskili hale gelir.
Nitekim Antigone’nin tragedyanin basinda kardesini gomme edimini
tanrisal buyruklara dayandirisinin yerini, siire¢ icerisinde kardeslik bag:
ve bu bagin biricikligi, baska bir baga tercih edilemezligi alir. Bize gore
Antigone eylemini sdylem diizeyinde iistlenmeye basladiginda yani dile
geldiginde, tam da polis'teki 6zgiir yurttaslar bir arada tutan kardeslik
baginin baglayicilig1 bilgisine ulasmistir. Bildigimiz iizere haneyi polis’in
kosulu olarak goren Antik Yunan tragedyalarinda da Aristoteles’te de
adil ve ozglir polis’in yonetimi olan politea ancak kardesler arasinda
insa edilebilir. Antik Yunan toplumunda kardeslik hukukunu koruma
bilinci ve gorevi erkeklere atfedilirken, Sophokles’in Antigone’sinde
erkekler birbirlerine ihanet ettigi icin kardeslik hukukunu iistlenen ve
onu erkeklere dayatan Antigone’dir. Antigone’nin Kreon acisindan tehdit
olusturmasinin nedeni sadece onun yasagina ve yasasina karsi cikmasi
degil, polis’i isletecek ilk prensibi yani kardesligi tistlenmesidir. Boylece
Antigone hem hanenin polis’e dnceligini vazetmis hem de polis’te varlik
gosteren 0zgur yurttaslara kardeslik bagini hatirlatmistir.

Boyle bir yaklasim, modern ve cagdas okumalarda tragedyadaki erkeklerle
ya catisan ya da onlara duydugu arzuyu baskilayan bir Antigone okumasi
yerine baska bir yorum olanag sunabilir (Bkz. Zizek, 2016). Bu haliyle,
Antigone eylemleriyle hem Oidipus’a hem de Polyneikes’e kardeslik
yapan ve bu kardeslik bagini iistlendikce etik ve politik alana dahil olan bir
temsile doniisiir. Ustelik Kreon'un etigi dislayan politik iktidarini tehdit
etmekte ve politik alanin etige dayanmamasi durumunda mesruiyetini
slirdiiremeyecegini acik etmektedir. Antigone, Antik Yunan'in dostlugu
amaglayan politikalar1 yerine iktidarinin baslangicini ve mesruiyetini
“diisman” temsiline dayandiran Kreon’a, diismanligin sehri bir arada
tutacak bir ilke olamayacagini deklare eder.
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Kardesligin ve dostlugun erkekler arasinda kuruldugu Antik Yunan
diinyasinda imkan dahilinde olmayan bir etik ve politik diizenin iistlenicisi
ve temsili olan Antigone’yi cagimizda yeniden diisiindiigiimiizde a¢iga
cikan sorular sunlar olabilir: Kardesligi gliniimiizde salt erkekler
arasindaki bir bagla sinirlamadan yeniden bir arada yasamanin, ortak
erdemlerle yetismenin, birlikte eylemenin 6n kosulu olarak diislinebilir
miyiz? Antik Yunan'da sadece erkekler arasinda normatif bir deger
tasiyan kardeslik baginin yerine kiz kardesligi ikame etmek yerine
(Antik Yunan'da kadinlarin dislandigina dair elestiriyi de géz 6nilinde
bulundurarak) erkekleri (ve tiim 6tekileri) de kapsayan bir kardeslik bagi
ileri stirebilir miyiz? Hane bu siirecte hala birlikte yasamay1 6grenmenin
zemini ve baslangi¢ noktasi olarak politik alan1 6nceleyebilir mi? Modern
devletin politikalar1 ve yapisal miidahaleleri hanedeki diizeni saglamaya
yetebilir mi yoksa devleti de baglayacak askin bir ilkeye mi ihtiya¢ vardir?
Tanrisal bir ilgiye ve yasaya dayanmadan hepimiz icin baglayici olabilecek
profan bir ilke tiiretebilir miyiz? En nihayetinde kardes(ler)imizle
paylasarak selamete vardirmakla ylikiimli oldugumuz bu yeri selamete
vardiramadigimiz durumda kaybedecegimiz bilgisi, bizi kardeslerimizle
bir arada tutmaya yetebilir mi?
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Abstract

Lilith is a figure believed to have emerged in Ancient Mesopotamia
around 2000 B.C. as a symbol associated with the Mother Goddess cult.
Over time, the power of the Mother Goddess cult was transferred to
patriarchal customs. Concurrently, Lilith herself has been transformed
and demonized over an extended period. This study focuses on the art
scene of the 19th century, particularly in Victorian Era Britain, where
representations of Lilith underwent significant transformation. Lilith’s
etymological origins, from her emergence in Mesopotamia to her
presence in Jewish culture, have been examined to properly understand
this transformation. In response to the demonization of Lilith, both as
a character and as an image, the 19th-century British art world began
to adopt a different perspective. This study investigates Victorian-
era social norms for women and their reflection in the Pre-Raphaelite
Brotherhood, concentrating on the Brotherhood’s portrayal of women
and the reinterpretation of Lilith in their works.
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Lilith, M. O. 2000’lerde Antik Mezopotamya’da Ana Tanriga kiiltiiyle
iligkili bir sembol olarak ortaya c¢iktig1 diisiiniilen bir figiirdiir. Zaman
icerisinde Tanriga kiltleri giiclerini ataerkil geleneklere kaptirmis,
Lilith’in kendisi de uzun yillar siiren bu siire¢ icerisinde doniisiim
gecirmis ve seytanlastirllmistir. Bu ¢alisma, Lilith’'in temsilinde 6nemli
bir degisimin yasandigi 19. yiizyila, ozellikle de Viktorya doénemi
Ingiltere’sinin sanatsal ortamina odaklanmaktadir. Calisma boyunca, 19.
ylizyilin ilk yarisinda ii¢ Kraliyet Akademisi sanatgisi tarafindan kurulan
Pre-Raphaelite Kardesligi'nin Lilith ile nasil iliski kurdugunu incelemek
ve onun tam anlamiyla feminist bir figlire evrilmeden 6nceki déniim
noktalarini kesfetmek amag¢lanmistir. Bu doniisiimii daha iyi anlamak
icin Lilith’in etimolojik kokeninin ve Mezopotamya'da ortaya ¢iktigi
zamandan Yahudi kiltiiriindeki konumuna kadar olan gelisiminin izi
siirtilmeye ¢alisilmistir. Lilith'in hem bir karakter hem de bir imge olarak
seytanlastirilmasina karsi, 19. yiizyil Ingiliz sanat diinyasinin farkh
bir tutum gostermeye basladigi goriilmektedir. Calismada, Viktorya
doéneminde kadinlara yonelik gelistirilen toplumsal normlara ve bunun
Pre-Raphaelite Kardesligi'ndeki iz diistimiine deginilmis, ortaya stiriilen
farkli bakis agilari incelenerek kardesligin kadin tasvirlerine ve Lilith’i
eserlerinde nasil yeniden yorumladiklarina odaklanilmistir.

Anahtar Kelimeler: Lilith, Pre-Raphaelite kardesligi, Viktorya dénemi,
Dante Gabriel Rossetti, Feminist sanat.
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Extended Abstract

Women, especially women who have embraced their sexuality and live free
from the judgement of men, have been ostracized or described as monsters
via mythological creatures and animals as a warning throughout history and
in certain cultures, this continues to be the case. Lilith, as an example of these
women, has origins dating back to around 2000 BC and is thought to have
appeared in history as a figure associated with the cult of the Mother Goddess in
Ancient Mesopotamia. Until the 19th century, Lilith was perceived as a monstrous
figure and an object of fear due to her defiant and unconventional nature; a
dramatic shift from this image began to be seen in this period. This study adopts
a qualitative research design, focusing on historical analysis, feminist critique,
and iconographic interpretation. By examining historical, literary, and artistic
sources, the research aims to trace the conceptual and visual evolution of the
Lilith figure, with a particular emphasis on her transformation during the Pre-
Raphaelite Brotherhood (P.R.B.) movement. Feminist theoretical approaches
were used to analyze how gender representations, especially the construction of
female monstrosity, evolved in mythology and visual arts.

The primary method of data collection employed in this study is an extensive
literature review, incorporating a wide range of textual and visual materials.
In the section that traces the mythological origins of Lilith, foundational works
such as Samuel Noah Kramer’s Gilgamesh and the Huluppu-Tree: A Reconstructed
Sumerian Text and R. Campbell Thompson’s The Devils and Evil Spirits of Babylonia
were used. Translations of sacred texts, and comparative English sources (with a
particular focus on the King James Bible), supplemented this analysis. Additional
mythological and feminist interpretations were drawn from works like Raphael
Patai’'s The Hebrew Goddess, Filomena Pereira’s Lilith: The Edge of Forever,
Siegmund Hurwitz’s Lilith—The First Eve: Historical and Psychological Aspects
of the Dark Feminine, and Aynur Cinar’s study titled Lilith: Yahudi Mitolojisinde
Ana Tanriga’nin Diisiis ve Seytana Déniisiim Sertiveni. For the analysis of the PR.B.
movement and its approach to female figures, key secondary sources included
Ben Griffin’s The Politics of Gender in Victorian Britain, Michelle Griffiths’ study
‘Soul’s Beauty’ and ‘Body’s Beauty’: The Feminine Figures in the Poems and
Paintings of Dante Gabriel Rossetti, and Meltem Yasdag's research on symbolism
in Pre-Raphaelite painting. Feminist critiques by Deborah Cherry and Griselda
Pollock in Patriarchal Power and The Pre-Raphaelites, and Linda Nochlin in Lost
and Found: Once More the Fallen Woman have shaped critical approaches to the
gender dynamics within the Pre-Raphaelite Brotherhood. Elizabeth Prettejohn’s
The Art of the Pre-Raphaelites, however, offers a more sympathetic reading of the
movement, focusing on its artistic and intellectual contributions. The section
examining Lilith’s transformation within the PR.B. drew on primary sources
such as Dante Gabriel Rossetti’s The Collected Works of Dante Gabriel Rossetti and
analytical studies such as Virginia M. Allen’s “One Strangling Golden Hair”: Dante
Gabriel Rossetti’s Lady Lilith. Primary selection criteria were their direct relevance
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to the mythological, theological, and artistic representations of Lilith, academic
rigor, historical authority, and the inclusion of feminist theoretical perspectives.
Preference was given to peer-reviewed scholarly works, canonical literary texts,
primary historical artifacts, and artworks critically recognized within the fields
of mythology, feminist theory, and art history. This methodical approach ensured
that the study was supported by diverse and authoritative materials, enhancing
both the credibility and the interdisciplinary depth of the research.

The Pre-Raphaelites were founded in 1848 by artists who were themselves
students of the academy with an interest in nature, poetry, medieval themes and
folklore and who developed a belief in the truth of the creative expression of
individual artists as opposed to the classical and conventionalized expressions
of art espoused by the Royal Academy. Although, the Pre-Raphaelite artists
were controversial in their treatment and portrayal of women. Some of the
most popular works of Victorian literature and art depicted women who were
considered “fallen” in the form of prostitutes and adulteresses, as well as
perverted biblical, literary and mythological female figures. However, in the
mid-19th century, as women moved towards emancipation, fear and dislike of
unorthodox feminine imagery persisted. The relevance of the “fallen” woman as
a contemporary social and moral issue reached its peak among Pre-Raphaelite
members alongside the writers of the period. The first appearance of Lilith in the
Pre-Raphaelite art movement can be seen in Dante Gabriel Rossetti’s painting
“Lady Lilith” and poems in the late 1860s and early 1870s, after the dissolution
of the Brotherhood. From the late 1850s onwards, Rossetti began to deal with
women in a dual structure; using figures such as Mary and Magdalene, Sibyl
and Siren, he depicted spiritual women representing goodness on the one hand
and sensual, seductive and wild femme-fatale women on the other. Rossetti
combined painting and poetry, writing sonnets, ballads and poems about these
figures. In the case of Lilith, one can see how Rossetti was influenced by literary
works such as Goethe and Keats and religious texts such as the Old Testament
and the Talmud. Rossetti associated “Lady Lilith” with a sonnet of the same name
but later changed it to “Body’s Beauty” and created a dual structure with the
sonnet “Soul’s Beauty”, which corresponds to the painting “Sibylla Palmifera”.
The distinction between “good” and “bad” women is made here, and Lady Lilith
is presented as the antithesis of the Victorian ideal woman. This figure, with her
earthly beauty, poses a threat to patriarchal thought by consciously avoiding
the gaze of her male viewer. However, it was placed in a room that Victorian
society deemed appropriate for women, and as a result, it remains a work
produced for the male gaze. Therefore, although feminist criticisms are directed
at Rossetti, it is noteworthy that the way he portrays Lilith liberates her from
her monstrous aspects and that she has human characteristics, even though she
remains dangerous. Where Rossetti creates an interesting- arguably even more
important- breaking point for Lilith is in his ballad Eden Bower. With this ballad,
Rossetti reinterprets the narrative of the Fall through Lilith’s mouth, allowing her
to regain her voice after ages, even though a male narrator gave it.
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This study identifies several key findings regarding the transformation of
the Lilith figure within the Pre-Raphaelite Brotherhood (P.R.B.) movement.
Firstly, it was observed that Lilith, originally rooted in ancient Mesopotamian
mythology and later developed through theological interpretations, underwent a
significant symbolic and conceptual transformation during the Victorian era. The
mythological and religious background of Lilith, supported by archaeological
findings, revealed the continuity and change in her representation from ancient
times to the 19th century. Secondly, the analysis of Pre-Raphaelite artworks
demonstrated that the Brotherhood depicted Lilith within a dual framework,
portraying women both as spiritually ideal and dangerous seductresses.
Rossetti’s treatment of Lilith, particularly in Lady Lilith and Eden Bower, reflects
this duality and highlights how Lilith was simultaneously liberated from her
monstrous origins and re-situated within the constraints of Victorian male
gaze expectations. Thirdly, the study integrated critical feminist perspectives
from scholars such as Linda Nochlin, Deborah Cherry, and Griselda Pollock,
illustrating how feminist art history critiques the P.R.B.'s portrayal of women as
reinforcing patriarchal structures. Simultaneously, the incorporation of Elizabeth
Prettejohn’s more positive interpretations demonstrated the complexity and
multiplicity of readings surrounding Pre-Raphaelite depictions of female figures.
Lastly, the analysis of John Collier’s Lilith painting indicated its importance in
the broader visual tradition of Lilith representations, despite the scarcity of
accessible scholarly resources concerning its background. A potential thematic
connection between Collier’s work and Rossetti’s Eden Bower was suggested,
indicating a continuity of Lilith’s reinterpretation beyond the core P.R.B. period.

Keywords: Lilith, The Pre-Raphaelite brotherhood, Victorian era, Dante Gabriel
Rossetti, Feminist art.
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Introduction

Women have been marginalized, vilified and even considered the lesser
gender in tradition with beliefs held by Aristotle to Freud for thousands
of years. The patriarchal system, accepted to have been founded in
Ancient Mesopotamia has solidified itself in time as the dominant system.
This system, after legitimizing itself and systematically penetrating
both societal and economical life, has also changed sexual relationships,
thus helping solidify some preconceptions regarding sexual identity
and gender roles. The acceptance of notions such as men being more
“rational” than women, men “naturally” possessing more strength and
women “naturally” being weaker mentally as well, has led to men being
perceived as more capable in politics and caused them to represent the
state. This also led to men claiming rights over women’s sexuality and
reproductive rights. Women have not been given these rights because
“Men are the subjects of humans relationship with god; women reach god
through men” (Berktay, 2019, pp. 32-33).

Women who do not conform to the rules set by the patriarchy have
been regarded as monsters being called witches and whores, and they
create a single archetype; in its essence, this archetype is a woman
who is dangerous and unpredictable. Their habitat is not the Victorian
home and the feminized interiors of the house, and they usually live
in the wilderness connected to nature. Perhaps the scariest aspect of
these women to the patriarchy, which defines them as frightening and
abhorrent monsters, is that these women are aware of the power they
possess (McCormack, 2021, pp. 213-214). Monster-Woman has appeared
in various productions, from fictional texts to mythos. In general, she has
turned into a character who is usually greedy and has a sexual appetite
that defies societal norms. This has led to her becoming a femme-fatale
for the men who desire her. The woman who is the femme-fatale is the
subject of a cautionary tale, much like she was, in the witch, whore,
monster archetype. She pays for being independent and having accepted
her sexual urges, by being cast out of society and being the target of male
aggression, eventually being destroyed, thus intimidating women who
wish to “have it all” (McCormack, 2021, p. 215).
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Lilith appears as one of the characters rooted in Mesopotamia and the
Mother Goddess cults, then transformed into the monster and femme-
fatale character after patriarchal intervention. The legend of Lilith has
been adapted and preserved through the ages by various cultures, always
as a cautionary tale that invokes fear. It is not easy to ascertain a clear
chronological timeline of the existence of Lilith. However, it can be said that
the basis of her story originated in the Middle East, migrated to the West
and then the whole world. Stories regarding her appear in a wide range
from Coptic, Armenian and Syrian legends to Neo-Greek, Southern Slavic
and Russian folklore (Hurwitz, 1992, p. 129). While the origins of Lilith’s
mythological story are lost to the sands of time, the oldest known traces
come from the Ancient Middle Eastern/Near Eastern mythos dating back
to the Sumerians (Pereira, 1995, p. 10). The origin of the name Lilith has
confounded academics. Etymological research contains many opinions
relating Lilith to nocturnal animals and creatures, vampires, a type of wind
and even the night itself. R. Campbell Thompson claims that the source of
Lilith may come from the Sumerian “LIL” or the Semitic root “5%n” word.
Thompson argues that the Hebrew name “Lilith” may have been derived
from the Sumerian word for “she-devil” or “Lilitu” (Thompson, 1903, p.
xxxvii). Vera Zingsem claims Lilith is connected to the Sumerian word
“Lil”, which means “storm” and “wind”. She also mentions that Lilutu
means “she-devil” or “wind spectre” in Babylonian-Assyrian languages.
On the other hand, Hall believes Lilith is the feminine form of the word
“layil” (night) in Hebrew (Hall, 1898, p. 157). G. R. Driver, an expert in
Semitic languages and Orientalist/Eastern Research, found translations
of Lilith as “screech-owl” or “night monster” insufficient and studied
the relation of Lilith to the jackals of Edom and mythological creatures
such as the “onokentaurus” which appear in the Septuagint. Lilith, who
was translated as Lamia by Saint Jerome in the Vulgate, is described as a
blood-sucking monster that steals babies; this has caused a connection
with vampiric themes. Driver also investigates the Akkadian words “lil{1”
and “lilitu”, which are derived from the Sumerian root “Lil-La”, meaning
“storm wind”, about their connection to Lilith and emphasizes the use of
these words in ancient magical talismans (Driver, 1959).
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Lilith is expressly considered to be connected to the Sumerian goddess
Inanna. Known as the “Master of the SKky,” Inanna is associated with
both love and sexuality as well as warfare. She embodies masculine
and feminine attributes, representing life and death. She is depicted as
a winged, armed figure surrounded by stars (Black & Green, 2003, pp.
112-113). Lilith has also been associated with certain female demons in
Mesopotamian mythology, particularly the female demons named Lilitu
and Ardat Lili, which are essential in understanding the origins of Lilith.
Lilitu ! and Ardat Lili are described as unmarried souls. These overtly
sexual demons are known to haunt pregnant women and kidnap children.
Lilith’s description as a barren demon that secretes venom instead of milk
from her breasts and targets newborns? in the Jewish tradition may have
been influenced by these Mesopotamian demons (Black & Green, 2003,
p. 144). Originally regarded as a goddess of prosperity and the spirit of
fertility in Sumerian and Assyrian cultures, Lilith was later vilified and
reshaped into a “creature of the night” by patriarchal influence. This
transformation reflects the demonization of strong goddess figures, such
as Inanna, whose contradictory traits of strength and sexuality are thought
to have influenced Lilith's darkened image. Lilith appears in the seventh
tablet of the Gilgamesh Chronicles as lil-la-ke, a female figure nesting in
the Huluppu tree among other night creatures—an entity identified by
Kramer as Lilith.?> Scholars argue that Lilith represents a dark reflection
of Inanna (Kramer & Wolkstein), while Zingsem suggests she once served
Inanna before being demonized. In the Gilgamesh Chronicles, the bird,
snake, and tree triad reflects Mesopotamian symbolism and hints at Lilith’s
later association with Adam and Eve in Rabbinic traditions. Inanna’s
plea for Gilgamesh’s help signifies the rise of patriarchy and provides a

! According to Thompson Lilitu is the original word Lilit was taken from. This is shown

in Isaiah 34:14 (Thompson, 1903, pp. xxxvi-xxxviii).

2 Lilith, being a female demon that is barren and hurts children, caused her to be
associated with Al Basty (also Albasti) or Al Kardai in Turkish culture. Certain studies
claim that there could be a connection between Alu and the Turkish word “Al”. Al Basty,
who has traits of animals such as birds, dogs and goats alongside human attributes
such as a shrouded corpse, a witch and a bride, carries the traits of the mentioned
demons-known as a Djinn, fairy, spirit or disease predominantly targeting new
mothers and their children, sometimes travellers, men, brides and pregnant women.
Akyildiz-Ercan, C. (2013). Mitolojide ¢ocuk Kkatili kadinlar: Lilith, Lamia, Medea.
Journal of World of Turks, 5(1), 89-103.

See Kramer, 2020, pp. 69-72. For some historical works of art describing the
representation of the shift mentioned above, see Burney Relief.
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historical and religious foundation for Lilith’s reduction of power. This
narrative exemplifies how ancient goddesses were demonized (S. Kramer,
1938; Pereira, 1995, p. 26; Zingsem, 2006, p. 31) .

Lilith’s influence extended beyond Mesopotamia, evolving as it spread to
neighboring cultures. In Greco-Roman mythology, she is linked to Lamia,
the child-killer, sharing traits such as hatred toward children, seduction of
men, and a serpent-like body. The closest Roman counterpart is Libitina,
a goddess of funerals and death, whose hooded cape and large wings are
believed to have influenced the modern grim reaper (Grimal, 2012; Smith,
2008). Lamia’s origins trace back to Phoenicia or Libya, and like Lilith,
she is said to kidnap children and torment mothers. Additionally, Lamia is
linked to Lamashtu in Akkadian mythology and is thought to have evolved
from Mesopotamian traditions (Van der Toorn et al., 1999, p. 521)

In Jeish culture, Lilith’'s image has been continuously reinterpreted,
appearing in texts and objects, evolving within religious and cultural
narratives. The evil attributes inherited from Mesopotamian traditions
were incorporated into Jewish magical practices and talismans.* The Old
Testament, particularly Genesis 1:27, 2:22, and Isaiah 34:14, directly and
indirectly reference Lilith. Genesis 1:27 describes a woman created equal
to Adam, whereas Genesis 2:22 states she was made from his rib to serve
him. Early rabbis interpreted the first woman as Lilith and the second
as Eve, a belief supported by Talmudic, Midrashic, and Kabbalistic texts.
Isaiah 34:14, which mentions owls roosting near Lilith, strengthens her
association with owls and spirits in Jewish tradition.

Although Lilith is absent from the Old Testament, she reappears in the
Dead Sea Scrolls. In “Song for a Sage”, she is associated with desert demons
and described as a wild wind spirit who kidnaps children, later evolving
into a seductive demon in the Talmud era. Lilith’s first appearance in the
Babylonian Talmud is in Niddah 24b, where she is depicted as a winged
demoness with a human face. Eruvin 100b emphasizes her lengthy hair,
linking her to Lamia and Lamashtu (Cinar, 2018, p. 379; p. 49; Pereira,
1995, p. 69). Her transformation into Adam’s first wife begins in Midrash
texts, particularly Genesis Rabba 22:7, where Cain and Abel argue over the
“First Eve”, who was turned to dust, widely interpreted as Lilith (Kosior,

*  See Nippur bowls and Arslan Tash talismans.
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2018, p. 129). The Alphabet of Ben Sira® (8th-10th centuries) was crucial
in defining Lilith’s role as Adam’s wife, providing context previously
absent in the Talmud (Hurwitz, 1992, p. 177). Another key connection
is the term “Quippoz” in Isaiah 34:14-15, translated variably as “screech
owl” or “snake”. The New International Version of the Bible links Lilith
to the serpent in Eden, a view solidified in Kabbalist texts, where she,
envious of Adam and Eve’s happiness, transforms into a snake to seduce
Adam. As the serpent in Eden, Lilith became widely accepted in medieval
lore (also sometimes in the Renaissance), inspiring numerous depictions
of her as a seductive, vengeful snake. For example, in a scene depicted
on one of the column bases of the Notre Dame Cathedral from the 13th
century, Lilith is shown with a serpent’s body from the waist down,
leaning toward Eve and watching her as she takes the forbidden fruit. A
similar representation appears in one of Raphael’s frescos on the ceiling
of Camera della Segnatura, where Lilith is portrayed gazing at Adam with
desire and longing.’

In Kabbalist texts, Lilith evolves beyond Adam’s first wife into a cosmic and
divine entity. According to The Hebrew Goddess by Raphael Patai, mystical
traditions describe Lilith and Samael® as an androgynous counterpart to

In the Alphabet of Ben Sira, Lilith is created from the same earth as Adam but refuses
to be subordinate to him. She speaks God’s forbidden name and flees Eden. When
three angels attempt to bring her back, she refuses, accepting a curse that causes a
hundred of her children to die daily. In return, she vows not to harm infants wearing
amulets inscribed with the angels’ names. This text has contributed to the increasing
recognition of Lilith as Adam’s first wife. See (Hurwitz, 1992).
¢ For further reference, see: Wikipedia (2017). Reliefs, portal of the Virgin, Notre-Dame,
Paris. Retrieved from https://commons.wikimedia.org/wiki/File:2017_Notre-Dame
de_Paris_P52.jpg
7 The artwork is accessible via the digital collection of the Vatican Museums. For further
reference, see: Musei Vaticani (n.d.). Retrieved from https://www.museivaticani.va/
content/museivaticani/en/collezioni/musei/stanze-di-raffaello/stanza-della-segna-
tura/volta.html
Samael, often translated as “Venom of God”, is a complex figure in Jewish mysticism. In
Kabbalistic texts, he is paired with Lilith, forming a dark counterpart to Adam and Eve,
symbolizing the Other Side (Evil). Their union is described as an intertwined male-
female entity, mirroring divine creation but in a corrupt form. As Samael’s consort,
Lilith is identified with the Serpent, the Woman of Harlotry, and the End of Days,
linking them to chaos, temptation, and destruction (Patai, 1968, p. 300). For further
information on Lilith’s narratives in Kabbalistic texts, see: Patai, R. (1968). The Hebrew
Goddess. KTAV Publishing House.



https://commons.wikimedia.org/wiki/File:2017_Notre-Dame_de_Paris_P52.jpg
https://commons.wikimedia.org/wiki/File:2017_Notre-Dame_de_Paris_P52.jpg
https://www.museivaticani.va/content/museivaticani/en/collezioni/musei/stanze-di-raffaello/stanza-della-segnatura/volta.html
https://www.museivaticani.va/content/museivaticani/en/collezioni/musei/stanze-di-raffaello/stanza-della-segnatura/volta.html
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Adam and Eve, based on the concept of a celestial androgynous god. Over
time, Lilith becomes a seductress and child-killer, luring men at crossroads
with viper-bile wine before transforming into a ruthless demon. She is
also linked to serpents and the blind dragon Taniniver, who arranged her
union with Samael. Their barren marriage reflects the Leviathan myth,
where Lilith embodies a distorted path leading men to ruin. By the 17th
century, Kabbalist texts describe Lilith as a barren being who sustains
herself through seduction and fornication (Patai, 1968, pp. 234-235).
Thus, Lilith’s transformation from her Mesopotamian origins peaked in
this period, solidifying her as a complex figure within Jewish religious
and cultural consciousness.

The Image of Woman in The Victorian Era: Pre-
Raphaelite Brotherhood and Woman Figure

Throughout history, women who defied societal norms have consistently
faced discrimination, a trend that persisted in 19th-century England
despite rapid social and political transformations. The Industrial
Revolution during Queen Victoria’s reign redefined family structures
and middle-class values, yet women remained excluded from these
progressive changes, as patriarchal society reinforced strict gender roles
(Griffin, 2012, p. 133). Middle-class women were expected to remain
within the domestic sphere, and those who sought independence were
ostracized and labelled as sinners. Lower-class women faced similar
constraints, often working as maids, factory laborers, or prostitutes due
to economic necessity (Yasdag, 2013, pp. 31-33). The era also reshaped
female beauty standards, emphasizing a “modest” ideal encompassing
physical appearance and moral character. Women were directly associated
with beauty, but this beauty was framed within the confines of modesty,
obedience, and domesticity, reinforcing their societal roles as wives and
mothers. While men expanded their identities with attributes such as
“gentlemen” and leadership roles, women remained restricted by both
physical and intellectual limitations imposed by society, solidifying their
subordinate status.

As a reflection of Beauvoir’s well-known phrase, “One is not born but
rather becomes a woman”, girls were taught the roles of a good wife and
mother atavery young age and instructed in the governance of an efficient
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home. They were advised to be submissive, hardworking, humble and
thrifty. Female fashion of the Victorian Era has evolved alongside these
rules and was forced to satisfy conservative mainstream Victorian tastes
and qualities. The fashion sense of the era did not represent women as
actors or subjects but as objects to look at (loannou, 2012). On the stage
where these restrictions constrained women, a radical art movement
arose that rebelled against not only the circumstances involving women
but most societal norms, especially against the teachings of the Royal
Academy, the art authority of the country. Formed by academy students
William Holman Hunt, John Everett Millais and Dante Gabriel Rossetti
(D.G.R.), the “Pre-Raphaelite Brotherhood (P.R.B.)” sought a new vision
of being displeased by the traditional teaching methods of the academy.
Influenced by contemporary poets such as Keats and Tennyson, these
three academy-educated artists, influenced by northern European art,
sought to develop a style and iconography of their own. Eventually
deciding to form a group whose purpose and rules they would determine
(Yasdag, 2013, pp. 58-59).

In defiance of the teachings of John Ruskin and The Academy, who say
that nature is flawed and it is ideal to replicate Raphael, The P.R.B. aimed
to approach events with a fresh perspective.’ Superficially, PR.B. art is
characterized by observing and interpreting nature realistically, focusing
on external details for its benefit, using vibrant colors and violent main
lines, having artful sincerity, showing an affinity to themes of the Middle
Ages and describing Christian topics along with historical and literary
subjects in an archaic but naturalistic manner. Pre-Raphaelitism became
a statement of “a rebellion against the rules of academics and a return
to the belief in the correctness of the artist’s creative expression, against
the stereotypical and traditional expression of so-called ‘classical’ art”
(Griffiths, 1997, pp. 57-59).

Definitions of family and the place of women developed by Queen Victoria
and men of the middle class, whom the Industrial Revolution strengthened
have regarded women as two opposing poles. The former description of

° John Ruskin, in Modern Painters, advocates for staying true to nature but not mere

replication. He sees nature’s flaws as a source of beauty and inspiration, urging artists
to study it deeply, much like Raphael did. See Jump, 2020, pp. 678-685.
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women as “angels at home”, as the virgin Madonna, the good wife and
virtuous woman, has generally been held in high regard. In contrast, the
latter has been regarded as sexually attractive but scary and demonic
seductresses. These women represent the “Magdalene” type of women
who are prostitutes and witches, i.e. women who were reviled by society.
The male gaze, depending on his desire, has chosen to protect and glorify
the virtuous woman while demeaning the evil woman (Prettejohn, 2007,
p. 208). Examples of the dichotomy between pure and impure women
can be seen in D.G.R’s The Girlhood of Mary Virgin and Millais’ Christ in
the House of His Parents. Depictions of the Virgin Mary in these paintings
are religious, chaste, pure of spirit and represent a devoted bourgeoise
woman.

In contrast, women who are considered “fallen” have been a subject of
interest for artists of the P.R.B. In opposition to the disposition of the
male “fallen”, which mostly inspires statuesque monuments, the female
“fall” has been understood as any sexual activity out of wedlock, whether
it be for monetary gain or not, and has inspired an odd sense of awe in
the imaginations of 19th-century artists. Linda Nochlin mentions that
this phenomenon reaches its peak among authors and critics around
the middle of the 19th century in England and has its characteristic
formulation among PR.B. artists and their friends (Nochlin, 1978).
D.G.R,, among the PR.B. painters concerned himself with the theme of
the fallen woman almost to the point of obsession, not only dedicating
some poems and paintings to the subject but also dedicating his painting
Found (1853 or 1854) which approaches the contemporary subject in
an unusually realistic style. According to Nochlin, the mostly incomplete
painting “Found”, in which a fallen woman who refuses the man trying
to save her is depicted, implies that the modern prostitute has no path
to salvation. This attitude is morally appropriate for D.G.R alongside his
contemporaries. Lustful men who are seen as “real people”, however, are
not held responsible under similar circumstances.

Nochlin regards D.G.R’s Found and understanding of the fallen woman,
intertwined with W. Holman Hunt's The Awakening Conscience, dated
1853. Hunt depicts the moment a young woman realizes she is a mistress.
The relationship between the man and his female lover is symbolized in a
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cat tormenting a bird in the background. The female figure in the painting
is suffering the consequences of not conforming to the moral norms of
Victorian culture, involving family, home and motherhood. Thus, in Hunt’s
painting, we see the depiction of a figure opposite to the loyal and religious
ideal woman represented in Millais and D.G.R’s paintings. For a woman,
the term fallen carries an irreversible fate; best case, she can be protected
by a higher being with feelings of pity and disdain (Nochlin, 1978, p. 152).
According to Elizabeth Prettejohn none of the aforementioned paintings
directly show the infamous double standard -The social contracts that
provide men with more sexual freedom than women- of the Victorian
Era. All the paintings discuss societal gender roles and problems in sexual
morality on a wide scale. In Found, the male innocence is compared to the
female sexual experience. In The Awakening Conscience, even though the
male figure is despicable, the moral solution is not directly provided to the
observer, it is unclear whether the “fallen” woman has been irredeemably
sullied or the awakening has provided her with moral salvation. These
paintings, rather than suggesting a monolithic “Victorian” approach,
do not directly lead to absolute consequences and investigate various
problems within relationships (Prettejohn, 2007, p. 212).

Deborah Cherry and Griselda Pollock regard the ideal of the bourgeoise
woman to be a structuring component in the organization of male
sexuality. According to this, the “impure” woman figure, whether it be
Mary or the prostitute in the painting Found or the imprisoned woman
in The Awakening Conscience, has continued to be depicted in paintings in
various forms. The theme of the sexually insatiable and seductive woman
—especially in D.G.R. and Edward Burne-Jones’ paintings and drawings—
has been used in abundance in depictions of historical and mythological
figures, whose beauty was considered deadly. According to Cherry and
Pollock, the depicted women have become schematized, and their facial
features have been abstracted over time to become feminine objects to be
looked at. Even though these images evoke fear in the male observer, they
were fabricated to be chosen and bought. The depicted women are subject
to patriarchal power struggles. The man who carries the dominant title
is the central observer, the subject of the gaze, and contains the power
within to both look upon, fear also define her as a femme fatale (Cherry &
Pollock, 1984, p. 497).
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As John Berger puts it, the male gaze born of man’s pleasures and needs,
which shows itself in visual and literary arts, has permeated Western
culture. Berger points out that while the object of European nude art is
a woman, most artists and owners are men. The behavior of women has
been shaped by the way men have treated them, and they have mostly
been constrained to viewing their sexuality similarly to men. The reason
women have been depicted so differently from men has not been because
women were created so differently, but rather the acceptance that men
are the “ideal viewer” and the image of women has been edited to flatter
their ego (Berger, 1977, pp. 47-48). Nochlin, while describing the heavy
influence of the male gaze on nude paintings considered erotic, also
points out that there are no examples of erotic art, in the 19th century or
directly before and after, that do not contain a female figure. Alongside
this, Nochlin points out that there is no art, especially high artwork, that
satisfies a woman’s desires or fantasies. The erotic object, whether it be
part of a woman’s body, her clothes or an appearance or pose as a vision
of sexual pleasure and seductiveness, is created by men, about women
and for male appreciation. According to Nochlin, this situation, while not
being a conspiracy plotted by men, is a reflection of women not owning
their erotic zones in the art world (Nochlin, 2020, pp. 137-138).

Beginning in the 1860s, the number of portraits that the P.R.B. painted of
single women increased, and these figures have generally been regarded
as seductive by the male gaze and as dangerous women. Prettejohn,
however, calls attention to the possibility of this being part of a “feminist”
project devoted to creating images of strong women against the petite
and elegant figures of women prevalent in the early Victorian Era. In this
context, while the complicated psychology of women was perceived as
passive through the male perspective, it could also be read as a statement
of the female id, which does not need to conform to the patriarchal world
(Prettejohn, 2007, p. 84). According to Cherry and Pollock the knowledge
and meaning produced by entities like the PR.B, are deeply connected
with patriarchal governance mechanisms. In specific discourse on Pre-
Raphaelitism, regarding female sexuality, gender roles and bourgeoise
definitions of sexuality, the subject is discussed with male-focused lust
criteria and a phallocentric economy of desire. Seen often in exhibitions,
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Pre-Raphaelite artists demonstrated white male history and the cultural
activities and imperialist ideologies of white men (Cherry & Pollock,
1984, p. 494).

Prettejohn criticizes Cherry and Pollock’s comments on the P.R.B. and
claims that they oversimplify the historical conditions of the time the
paintings were painted. Criticisms of the patriarchal prejudice of P.R.B.
art and the Victorian Era have been displayed as the height of misogyny;
however, the reason for this image is that the subjects of gender and
sexuality have been opened to fervent discussion and radical changes
occurring in Western societies. There is evidence that P.R.B. artists
supported women'’s rights movements. William Michael Rosetti joined
rallies for women’s right to vote, and Burne-Jones supported his wife,
who took part in elections. Prettejohn mentions that it is easy to criticize
these artists for not going far enough. Although she also emphasizes that
P.R.B. artists were less likely than other artists, both from the 19th century
and previous historical eras, to encourage patriarchal ideologies actively
(Prettejohn, 2007, p. 84).

In conclusion, depictions of women in the Victorian Era represent a time
when gender and sexual morality were under strict scrutiny. The P.R.B.
brought a radical perspective to female figures of the era. Their depictions
of women as innocent and seductive beings show the transformative
nature of the perception of women in the era and the art world. While
researchers such as Nochlin and Cherry & Pollock have offered more
critical feminist readings of the P.R.B., scholars like Prettejohn have
approached the movement from a more favorable perspective. In the art
of the era, a new understanding of the dark side of women developed,
and figures like Lilith were reinterpreted. In the next chapter, the place of
Lilith on the Victorian art stage and her transformation within the PR.B.
movement will be discussed.

Reclaiming the Voice: Transformation of Lilith
After the legends and myths of various cultures, Lilith reappeared

on the literary stage once again early in the 19th century. While not
directly named in Milton’s Paradise Lost, she is referred to, similarly to
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Michelangelo, depicting Lilith as the serpent who seduces Adam and Eve.
Milton also described her as a serpent (Milton, 2021, pp. 84-85). Lilith,
who is associated with Sin in the second book, is condemned to pain and
suffering -particularly in her womb- representing a cruel and deviant
love, as the personification of a mother who would destroy her children.
This garnered attention from poets and artists (McGillis, 1979, p. 4). At
the start of the 19th century, she appeared in the Talmud with her name
and character in Goethe’s Faust'. Her next big outing would be in P.R.B.
artist and poet D.G.R’s poem Body’s Beauty and accompanying painting
Lady Lilith in the 1860s, followed by a long ballad named Eden Bower.

D.G.R’s career enters a new period as the PR.B. is in the process of
disbanding in 1853. Works of D.G.R.'s second period*! are influenced by
Dante, Malory and Tennyson, who were popular in England at the time
alongside subjects of the Middle Ages. His female figures are generally
influenced by Dante’s Beatrice, Malory’s Guinevere or Tennyson'’s Shalott
Lady, taking the shape of ladies of the Middle Ages (Griffiths, 1997, p.
109). D.G.R. created female figures representing two opposing categories
benefiting from Catholic art sensibilities, Christian typologies, early
Italian and Arthurian Middle Ageism and classical mythology. Before
1865, D.G.R. represented female characters of two classifications,
reflecting iconographic models of Middle Age, Renaissance and Baroque
artists. Some of the most popular works of Victorian Era art and literature
depict prostitutes, fornicating women, evil queens, vengeful goddesses,
sirens, sorceresses, demons and witches containing heretical Bible,
literary and mythological female figures. In the mid-19th century, women
were on a path to liberation; there was, however, a group that was scared

10 Tn the Walpurgis Night scene, Lilith appears as a seductive and formidable figure, even
feared by Mephistopheles. He warns Faust about her enchanted beauty, particularly
her hair and shimmering ornaments, which serve to entrap men and never release
them. See Von Goethe, ]. W. (1882). Faust (Trans. M. Swanwick). John D. Williams.

1 Qver time, PR.B. members moved away from collective learning and competition,
pursuing individual paths. Led by D.G.R,, this shift formed “Aesthetic Pre-Raphaelitism”
or “Second Wave Pre-Raphaelitism”, which bridged art and craft, laying the foundation
for the Arts and Crafts movement. This phase emphasized poetry and blending
symbolism with earlier styles, particularly in D.G.R’s works, which greatly influenced
literature. Cherry, D., & Pollock, G. (1984). Patriarchal power and the pre-raphaelites.
In L. Parris (Ed.), The pre-raphaelites (pp. 480-495). The Tate Gallery and Penguin
Books.
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of and disliked unorthodox female figures. Members of the PR.B. and
other English authors were greatly interested in the figure of the “fallen
woman” as a social and moral issue. In this period, less fortunate female
characters, women who were ostracized, have sought a societal rise with
the efforts of male figures attempting to “heal” them (Griffiths, 1997, p. 8).
Starting in the 1860s, many artists began depicting single female figures
with lustful and majestic faces and figures with psychological depth. In
the following analyses of Pre-Raphaelitism, these types of female figures
were generally regarded and demonized as seductive femme-fatales and
presented as a category men enjoy (Prettejohn, 2007, p. 84).

Lilith, capturing the interest of avant-garde artists, also intrigued D.G.R.,
who depicted mythological and religious female figures. Her moral
ambiguity and vilification in Jewish tradition fascinated D.G.R. and his
contemporaries. Lilith was not seen as an “evil demo” but as an ordinary
woman challenging societal norms in late Victorian England. Within the
P.R.B., she symbolized “the woman who refuses to be written”, threatening
the male soul. D.G.R. reimagined Lilith, shifting her from a Jewish she-
demon to a Victorian femme-fatale, blurring the lines between angel and
monster (Bullen, 1998, p. 136). While exploring the duality of female
representation, he painted Lady Lilith (1866-68)'%, embodying bodily
and earthly beauty, in stark contrast to Sibylla Palmifera (1866-1870) 3,
which represents spiritual beauty.

In Lady Lilith, Dante Gabriel Rossetti presents a striking portrayal of
the mythological figure Lilith seated before a mirror, brushing her long,
gold-red hair. Rather than engaging with the viewer, Lilith turns inward,
her gaze locked in her reflection, evoking an image of autonomous
yet indifferent femininity. On her left wrist, a red thread reminiscent
of Jewish apotropaic traditions—particularly those linked to Lilith
and Yom Kippur rituals—subtly invokes themes of protection, sin,
and atonement. The flowers behind her transition from white to red,

12 The artwork’s visual can be accessed through the Delaware Art Museum’s digital
collection. For further reference, see: Rosetti, D. G. (1866-1868). Lady Lilith. Retrieved
from https://emuseum.delart.org/objects /6457 /lady-lilith

3 The artwork is available via the Rossetti Archive’s digital collection. For further
reference, see: Rosetti, D. G. (1866-70). Sibylla Palmifera. Retrieved from https://

rossettiarchive.iath.virginia.edu/docs/s193.rap.html
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mirroring alchemical symbolism and biblical associations with purity,
temptation, and transformation, also representing the union of fire
and water. This suggests a metamorphic process tied to Lilith’s beauty,
immortality, and the pursuit of enlightenment. These roses resonate
with Venusian iconography, reinforcing Lilith’s alignment with feminine
beauty, sensuality, and divine allure (Rossetti, 2018, p. 93).

D.G.R. delivered this painting to its patron between 1868-1869. Within the
body-soul duality, Lilith symbolizes the sinful body, while Sibyl embodies
the virtuous spirit. D.G.R. wrote a sonnet for each painting, placing them
within their frames.'* Though Lady Lilith was initially linked to a sonnet
of the same name, the frame featured its revised title, “Body’s Beauty”,
as published in Poems (1870, republished 1881) (Allen, 1984, p. 285).
While Lilith was determined by Christian patriarchy, in the art of the
P.R.B,, she is empowered and, to a degree, autonomous. Despite its power
of self-creation, it is limited by strict Victorian Era structures. Without
even giving her a voice, Lady Lilith’s accompanying poem attempts to
emphasize Lilith’s power over men and the reader through the frozen and
immobile nature of the portrait.

The painting’s themes—aestheticism, immortality, and duality—highlight
Lilith’s physical and spiritual evolution (Rossetti, 2018, p. 94). In D.G.R’s
painting, Lilith is not depicted as the traditionally lustful figure but cold
and aloof, combing her long, thick hair detached from her surroundings.
The summer elements in the background symbolize the maturity of
her corporeal beauty. A.C. Swinburne, a prominent Victorian poet and
critic, describes Lilith as a darkly desirous figure—apathetic, balanced,
attractive, yet entirely self-absorbed—. His view aligns with Frank
Kermode, who sees Lilith as a paradox, exuding passion yet emotionally
detached. In D.G.R’s short story, this duality is reflected through Beatrice,
representing salvation, and Lilith, symbolizing damnation and desire, a
contrastfurther emphasized in the sonnet “Body’s Beauty” (McGillis, 1979,
p. 4). The way Lilith presents herself in the mirror symbolizes defiance
against male authority. This Lilith represents a figure independent from
male control, the “New Woman” against the Victorian Era family. Analysis
of several of these early works of Lilith herself shows that they contain
the fears and admirations of D.G.R. and his generation. These fears were

1 The name of Sibylla Palmifera’s accompanying sonnet is Souls’s Beauty.
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born of confronting the “Women’s Emancipation Movement” *>and family
planning debates in the 1860s. D.G.R., while adding to the image of Lilith
created by Goethe, his interest in the form of the figure remained solid.
In this work, Lilith’s image takes on a dual identity—a “modern” woman,
self-absorbed in her reflection, and a mythical figure rooted in the poet’s
sexual imagination. By framing his oil painting with his sonnets, D.G.R.
offers a direct commentary on the “modern” woman (Allen, 1984, p. 286).
As many have pointed out, Lady Lilith is a high point in a famous series
of half-sized female portraits by D.G.R,, starting with the Bocca Baciata
in 1859. Throughout this period, he created numerous works featuring
women brushing their thick hair often modelled by Elizabeth Siddal—
his muse and later his wife—and Fanny Cornforth. An example is Fazio’s
Mistress, where Fanny is the model, reinforcing the theme. D.G.R. viewed
long, dense hair as a “prison”—constricting yet seductive—an obsession
that culminated in Lady Lilith (Allen, 1984, p. 288). Inspired by Titian’s
Lady at Her Toilette, D.G.R. mirrored its neckline and dress style. The
painting, completed in 1866, exists in two versions. Initially modelled by
Fanny, a watercolor version was sold (1864-1867), but when Frederick
Leyland, who initially sought Sibylla Palmifera, commissioned the
piece, he rejected the original face, leading D.G.R. to repaint Lilith with
Alexa Wilding’s marbled features and gold-red hair. Despite technical
differences, the long flowing hair and background remained unchanged,
preserving the painting’s symbolic essence. In the watercolor version,
Fanny Cornforth’s softer facial features and darker, more shadowed red
hair were replaced by Alexa Wilding’s more sculpturesque, marble-like
face and luminous gold-red hair.*¢

William Michael Rossetti discovered a letter dated November 18,
1869, addressed to the editor of The Athenaeum, containing a detailed
explanation of Lilith as a night demon. Itis believed that D.G.R. wrote to F.G.
Stephens, Athenaeum editor and P.R.B. co-founder, to obtain information

15 This term generally refers to the movement beginning in the mid 19th Century that

fought for the freedom of women. It is a movement where women attempted to free
themselves of men’s traditional power structures and authority, requesting reforms
for basic human rights, education and property rights and equality. See Paletschek &
Pietrow-Ennker, 2003.

16 The image of the artwork can be accessed through the digital collection of the
Metropolitan Museum of Art. For further reference, see: Rosetti, D. G. (1867). Lady
Lilith. Retrieved from https://www.metmuseum.org/art/collection/search /337500
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on the topic. Regardless of its source, the letter reflects a perceived
connection between Lilith and the English “Women’s Emancipation
Movement”, opening with: “Lilith... was the first strong-minded woman
and the original advocate of women’s rights” (Allen, 1984, p.297).As D.G.R.
criticized the “New Woman” of the 1860s through Lilith, this perspective
was likely widespread. In 1860s London, women’s pursuit of public
status and autonomy sparked heated debates, and by 1867, women’s
suffrage was still being dismissed. Writings of the period condemned the
“Women’s Emancipation Movement”, portraying women who rejected
motherhood and domesticity as “lacking womanhood”. Like Lilith, the
“New Woman” was associated with the child-murderer archetype. Lilith
remained a recurring motif in D.G.R/’s art, reflecting her dominance over
the male psyche. He first depicted her in a drawing referencing Lilith and
Lamia’s serpent forms, later expanding on this theme in his 1870 ballad
Eden Bower (Allen, 1984, pp. 292-293; Griffiths, 1997, p. 9).

Eden Bower introduces Lilith, emphasizing her original contribution to the
“Fall from Eden” story, focusing on her non-human origins. She is created
“like a soft and sweet woman” yet begins as a serpent, later transforming
into Adam’s wife. The ballad opens as she is exiled from Eden, reuniting
with her former lover, the Serpent. Lilith’s shapeshifting nature is central
to the narrative. Initially a serpent in Eden Bower, God gives her a
human form to become Adam’s wife but she later seeks to reclaim her
original shape. Alongside Talmudic tradition, Genesis serves as another
potential source for D.G.R’s reimagining of Lilith, playing on the biblical
ambiguity surrounding the creation of Adam’s first female companion.
By depicting Lilith as a serpent who transforms into a woman, D.G.R.
challenges conventional religious narratives and reinforces Lilith’s dual
nature (Rossetti, 1886, pp. 308-314). Beyond its religious undertones,
Eden Bower explores Lilith’s transformation and shifting power dynamics
as Adam’s wife. Before her exile, she embraces her new identity as “the
earth’s new creature”. She recalls their sexual union, describing their
relationship as one where “Adam was Lilith’s slave” and “Lilith was
Adam’s queen”. These verses highlight the significance of her serpent-to-
woman transformation, portraying it as a rise in status rather than mere
submission (Nizamoglu, 2021, p. 3).
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D.G.Rs study of Lilith influenced the painting and the book of poems
named Eden Bower. Knowing Lilith’s former character may have caused
D.G.R. and Frederic Leyland to want to change the face in the Lady Lilith
painting. Alexa Wilding’s cold and distant face, compared to Fanny
Cornworth’s soft, contoured face, presents a more dangerous “Eros”
figure. It is suggested that D.G.R. used Lilith’s figure to symbolize the loss
and suffering he experienced after the death of his wife, Elizabeth Siddal.
Siddal’s death caused D.G.R. to depict Lilith as a personal demon and
associate Siddal with a figure that destroyed his hope of having a child
and happiness. In this context, a relationship between Lilith, feminism
and birth control is formed. Conservatives of the time have considered
Lilith’s child-killing aspects to be similar to the use of birth control by
the feminist movement (Allen, 1984, pp. 293-294). Eventually, Lilith
became an early representation of the femme-fatale figure, becoming a
symbol of one of the patriarchal thoughts’ biggest fears, of women taking
control of the decisions regarding their sexuality away from men. Lilith’s
story is associated with “The Fall”, D.G.R’s takes on her, and the societal
developments created by women’s rights movements have influenced
other artists toward the end of the 19th century.

Influenced by D.G.R., poet Robert Browning also handled Lilith and
discussed Lilith and Eve in his 1883 poem Adam, Lilith and Eve. In the
poem, Browning compares Lilith and Eve, emphasizing the differences
in their characters and choices. While Eve is generally described as an
obedient and nurturing figure, Lilith represents a self-confident and
independent spirit. This duality criticizes the societal expectations of
women and the consequences of defying these norms. Browning’s Lilith
is an evil seductress symbolizing the struggle for identity and autonomy
(Browing, 1895, p. 916). Lilith’s ability to tell her own story separates
her from other rebellious female figures in Victorian Era literature.
Browning’s poem reflects a period where strong female figures were
forced into uncertainty, defined as “feminist self-postponement”.!” Four
out of nine poems in his book Jacoseria describe historical female figures
defying gender roles, which suggests the Lilith myth is a conscious choice.

17" This term expresses women’s postponement of their personal desires and needs due
to societal expectations and roles. Kathleen Blake defines this situation as women
sacrificing themselves and putting others’ needs before their own. In this context, the
way women postponed themselves played an important role in shaping gender roles
and representations of women in literature (Blake, 1987, p. ix).
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Another artist known to have been influenced by D.G.R. and the women'’s
rights movements of the period, also known to have been influenced by
the art of the PR.B,, is the painter John Collier (1850-1934). At the start
of the 20th century, John Collier was primarily known for portraits and
“problematic” paintings; between 1886 and 1888, he completed three
paintings depicting women clad in animal skins. One is the painting Lilith,
painted in 1887.18 It is considered that Collier was influenced not only
by D.G.R’s Lady Lilith and Body’s Beauty but also by the femme-fatale
depiction of Lilith in Eden Bower (Gauld, 2005, p. 39).

In his painting, Collier, who is used to working with nude figures, creates
different traits for D.G.R/'s evil lover and mystic demon. It was commented
that even though it is presented with uncompromising reality, it cannot
be considered a soft and charming woman because it does not contain
a drop of human blood. This painting of Collier, which was presented in
the Grosvenor Gallery and was open to viewing by invitation only, is also
significant. It is considered parallel with protests'® claiming the corset to
be a restrictive garment; the curvy snake represents a constricting outfit.
In the painting, the mythological figure is depicted as a nude woman
standing in a secluded natural setting, her porcelain-like skin starkly
contrasted by the serpent, coiling sensually around her body. Her golden-
red hair cascades over her shoulders as she gazes downward, absorbed in
a moment of silent, almost ritualistic intimacy with the snake, now tamed,
no longer a predator but an extension of her form. This pose, with the
subtle turn of her hips, emphasizes the erotic display of the female body
while simultaneously denying any direct engagement with the viewer,
reinforcing John Berger’s assertion that women in Western painting are
often posed for male sexual consumption, rather than self-expression.

18 The visual representation of the painting is available through the Art UK digital

platform. For further reference, see: Collier, ]. (1889). Lilith. Retrieved from https://
artuk.org/discover/artworks/lilith-65854

The corset was not only a fashion element but also a symbol of society’s expectations
of women. Women wore corsets with a thin waist, which men generally liked and
accepted as the beauty standard. This societal pressure caused many women to
endure discomfort and health risks to conform to these ideals. Therefore, the corset
became both an object of self-expression and oppression, reflecting the complicated
dynamics of gender roles in the 19th century. See Nelson, 2000.

19
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Collier’s visual interpretation draws significantly from D.G. Rossetti’s
Eden Bower ballad and his depiction of the femme-fatale, rather than the
serene sensuality of Lady Lilith. This connection is made clear through
the structural parallels between Collier's composition and Rossetti’s
earlier drawing for the ballad. The red-haired, bare-skinned Lilith is
simultaneously constructed as an object of male desire and as an emblem
of resistance: The snake encircling her body has been read as a visual
metaphor for the constrictive corset—an idea aligned with 19th-century
critiques of women’s fashion as a symbol of social restriction. While
her naked form exposes her to the male gaze, Lilith’s defiant rejection
of male control and her cold, detached expression challenge the viewer’
s interpretive authority. Despite the sympathetic visual echo of feminist
concerns, Collier’s framing ultimately reinscribes the female body within
a patriarchal aesthetic of erotic display (Berger, 1977, pp. 62-63; Gauld,
2005, pp. 39-42).

Besides this, Lilith appears as a figure near the end of the 19th century in
the literary stage in George Macdonald’s 1895 novel Lilith: A Romance,
representing men lacking strength and virility. Lilith’s affinity to drain
men of any activity, livelihood and strength is represented in this book in
her transformation to a “White leech” that feeds on the blood of the hero.
While there are vampiric themes that could be associated with Lamia,
Lilith appears as a strong and defiant female character who earns her
voice, saying, “I am what I am; none can take me from me” (Macdonald,
2015, pp. 84-85). French and European authors in the 19th and 20th
centuries, such as Victor Hugo and Remy de Gourmont, handle Lilith as a
figure that protects female aspects and provides an in-depth look into this
character by exploring themes of creation, demons, incubi and succubi.?
Romantics, discovering Lilith’s seductive beauty, describe the femme-
fatale image and its demonic influence. The authors drew a portrait of
her relationship with a man and carried the myth of Lilith into the human
consciousness, solidifying her place.

20 The Succubus is a species of female demon that is sexually promiscuous and uses her

beauty to seduce men in the night and sometimes bear their demon children. Male
versions are called “Incubus”. According to the 15th Century text Malus Maleficarum,
Succubi are barren like other demons. (Smith, 2008, pp. 10-11). Demons such as Lilitu,
Lilu and Ardat Lili, mentioned in part two of this study, are regarded as being in the
incubi-succubi class. See Patai, 1968, p. 295.
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While many authors have not handled Lilith as a central theme in
their work, they have made significant contributions to the legend by
focusing on women, passion, love and the psychological aspects of their
consequences. Lilith represented the personification of the relationship
between man and woman, individuality and the rebellious pursuit of
self-actualization. Another moralized interpretation suggests that Lilith
rejected the chance to live harmoniously with Adam, instead embracing
vengeance and reuniting with her serpent lover. Her refusal to accept
her prescribed role sets her apart from the biblical Eve, who ultimately
becomes a subservient wife to Adam. Lilith refuses the opportunity to
lead a happy life with Adam and chooses revenge, opting to get back
together with her serpent lover due to her pride. Even when the Talmud
gave Lilith a second chance, she refused to return. Lilith has, therefore,
been associated with Milton’s fallen Eve; however, in deference to Eve, she
has rebelled (Pittman, 1974, p. 49) .

The duality between Eve and Lilith has reappeared throughout Western
civilization and is reflected in psychoanalytic theory as well. These two
figures are often regarded as opposing Archetypes: Lilith represents the
dark, instinctual, and destructive feminine force, while Eve embodies the
obedient, socially accepted ideal. Jungian interpretations view Lilith as a
symbol of feminine pleasure, inner wisdom, and cyclical transformation,
including love, death, and rebirth. Psychologically, her character has
frequently been analyzed as the embodiment of a problematic female
personality—mysterious, rebellious, and emotionally intense. In
contemporary feminist analyses, however, Lilith has come to represent the
“shadow feminine”, reminding us that the hidden depths of womanhood
must be acknowledged and embraced. Her association with serpents
reinforces her primal instincts, while her inner strength and trust in her
intuition elevate her to an empowering archetype (Shapir, 2019, pp. 133-
134).

Building upon the psychoanalytic interpretations of Lilith as a shadow
archetype, the figure has also been examined through the lens of visual
culture and feminist art theory. For example, Laura Mulvey’s theory of the
male gaze, as articulated in Visual Pleasure and Narrative Cinema (1975),
highlights how women in visual arts and cinema are often reduced to
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passive objects of male desire. Within this framework, Lilith’'s myth and
artistic representations are similarly shaped by patriarchal narratives that
render her seductive but voiceless, powerful yet ultimately objectified.
Her visual positioning—as a woman seen but not heard—resonates with
Mulvey’s notion of the female figure being coded for the male spectator’s
pleasure (Mulvey, 2016, pp. 277-295).

This dynamic of objectification and exclusion becomes even more explicit
through Julia Kristeva’s concept of the abject, which frames figures
like Lilith—women who exist outside the boundaries of normative
femininity—as threatening, repulsive, and ultimately expelled from the
symbolic order. Kristeva’s reading helps explain how Lilith’s refusal to
conform renders her socially and symbolically dangerous. Similarly, Luce
Irigaray’s critique of phallocentric discourse in Speculum of the Other
Woman (1974) underscores the silencing of female subjectivity. In this
context, Lilith is cast out and deprived of a language to express her own
experience—a figure trapped in narratives authored by men (Irigaray,
1987; Kristeva, 1982).

Yet it is precisely this loss of voice and agency that feminist theology
begins to reclaim. Judith Plaskow’s seminal essay The Coming of Lilith
(1972) reimagines Lilith not as a demonic threat but as a symbol of
female resistance, autonomy and solidarity. This re-narration transforms
Lilith from a patriarchally defined outcast into a self-aware agent of
feminist awakening (Plaskow, 2005). Through myth, art, and theory,
Lilith emerges not only as a reflection of cultural anxieties and gendered
control but also as a reclaimed symbol of female autonomy, spiritual
resistance, and embodied transformation. Her evolving image revealing
the tensions between repression and empowerment across centuries of
representation.

Conclusion
Throughout history, women have been marginalized for their

independence and sexuality, demonized within the patriarchal order. Since
ancient Mesopotamia, female nature has been portrayed as ungoverned
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and destructive, legitimizing societal control. Women have been deemed
lacking and secondary to men, with those acting independently labelled
as witches, whores, or monsters, figures that serve as both a threat to men
and a warning to nonconforming women. Lilith, particularly in Abrahamic
traditions, is cast as Adam'’s first wife, stripped of humanity, and reshaped
into a malevolent figure. As Freud notes in Totem and Taboo (1950), as
one mythological phase replaces another, its values are relegated rather
than erased, and under patriarchal dominance, Lilith was not erased but
transformed (Freud, 1950, p. 30). This shift is mirrored in the serpent’s
loss of healing properties and subsequent demonization, reflecting an
enduring effortto control female power. Despite her Mesopotamian origins
tied to Mother Goddess cults, Lilith was increasingly vilified, evolving from
a fertility and prosperity figure associated with Inanna into a symbol of
sexuality, seduction, and evil. In Jewish tradition, she absorbs her dark
Mesopotamian traits, becoming a child murderer, seductive demon, and
Adam’s first wife. Her transformation in Talmudic and Kabbalistic texts,
particularly her serpentine identity and celestial elevation, marks the
peak of this evolution. This process shaped her representation across
cultures, reinforcing her defiance against patriarchal domination while
sustaining her role as a figure of fear and warning in religious and cultural
narratives until the 19th century.

The Victorian Eraand the 19th century marked a period of intense scrutiny
over women'’s societal roles and sexuality, confining them to domestic
spaces while reinforcing rigid gender norms. However, PR.B. artists
challenged traditional female imagery by portraying strong, complex
women instead of the conventional “pure” and “impure” archetypes.
D.G.R., Millais, and Hunt depicted women in innocent and seductive
forms, shedding light on the transformation of female representation
and offering a new perspective on gender roles and sexuality. Pre-
Raphaelitism expanded the portrayal of women and challenged prevailing
gender norms, indirectly supporting feminist ideals and shifting women'’s
societal position. During this period, Lilith underwent a significant
transformation in art and literature, evolving from the seductive serpent
in Milton’s Paradise Lost and Goethe’s Faust to a figure gradually shedding
her monstrous physical traits while retaining her dangerous nature and
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reclaiming her voice. D.G.Rs Lady Lilith captures her feminine beauty
and charm yet conveys her inner strength and defiance. Influenced by
19th-century feminist movements, Lilith emerges as a rebellious figure
in patriarchal society. PR.B. artists framed her as a challenge to male
domination, thus playing a role in her evolution as a symbol of women's
rights and emancipation. Commentary from the same period further
cemented her femme-fatale persona, positioning her as a figure who,
through sexuality and passion, questioned gender roles and the place of
women in society.

Although Lilith earns her voice in examples from MacDonald and D.G.R,,
this representation also places female subjects under “feminist self-
postponement”. While women seem to be ‘emancipated’ by having
been given a voice, whether directly in the first person, in cryptic moral
ambiguity, or stylistically, they have also been restricted. In depictions of
Rosetti and other Pre-Raphaelite artists of Lilith, Lilith has stopped being
a myth and taken on the role of “Mythmaker”. While retaining many of
her “femme-fatale” traits, she has lost her demonic wings and claws. Eden
Bower emphasizes this transformation clearly. The painting and poems
of D.G.R. represent Lilith not only as an evil figure but also as a character
that symbolizes women'’s inner strength and desire for independence.
In this period, Lilith is both a seductive figure and a strong woman who
declares her autonomy against the patriarchal order. This transformation
allowed Lilith to become both a legendary and a feminist symbol. She is
not limited to other narratives, claiming her voice and making it heard.
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Abstract

As the so-called “Arab spring” revolutions got underway in various part
of the Middle East and North Africa in 2011, some outside observers
noted the emergence of a new form of feminism as Arab women took
to the streets in large numbers. This article seeks to problematize
and contextualize the term “feminism” through women’s own voices
and argues that, through their activism, it may have been that women
had “no choice but to become feminists”. However, while they enacted
emancipatory roles in the public sphere, the patriarchal establishment
and some individual men responded through the tools of depressingly
familiar authoritarian politics. It raises the question, which this article
seeks to answer, of whether women’s actions were able to effectively
challenge this form of reactionary politics or were unable to prevail
against the rapidly reasserted status quo in the region.

Keywords: “Arab spring”, Women, Feminism, Authoritarian politics,
Revolution.
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“Arap Bahar1” diye adlandirilan devrimler 2011 yi1linda Orta Dogu ve
Kuzey Afrika'nin ¢esitli bolgelerinde basladiginda, baz1 dis gézlemciler
Arap kadinlarinin kalabaliklar halinde sokaga dokiilmesiyle yeni bir
feministlik seklinin ortaya c¢iktigini belirtti. Bu makale, kadinlarin
kendi sesleri araciigiyla “feminizm” terimini sorunsallastirip
kavramsallastirmay1 amaglamakta ve kadinlarin bu aktivizmleriyle,
“feminist olmaktan bagka c¢areleri kalmadigl” ihtimal ve iddiasini
tartismaktadir. Fakat, kadinlar, kamu alaninda o6zgirlestirici roller
Ustlenirken, ataerkil yap1 ve bireysel olarak bazi erkekler, bunaltici
derecede tanidik otoriter siyasetin araglariyla karsilik vermislerdir.
S6z konusu durum, bu makalenin de cevap bulmaya c¢alistif1 soruyu;
kadinlarin eylemlerinin bu tiir geri tepen siyasete etkili bir sekilde
meydan okuyup okuyamayacagi veya bolgedeki hizla yeniden tesis edilen
mevcut duruma karsi galip gelip gelemeyecegi meselesini giindeme
getirmektedir.

Anahtar Kelimeler: “Arap Bahar1”, Kadinlar, Feminizm, Otoriter siyaset,
Devrim.
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Extended Abstract

This article explores the emergence and transformation of feminist consciousness
among Arab women during and after the 2011 “Arab Spring” uprisings, arguing
that their activism constituted both a performance of feminism and a challenge
to entrenched authoritarian politics across the Middle East and North Africa
(MENA) region. Framed by a question posed by Zorica Mrsevic—that women
sometimes have “no choice but to become feminists”—the study interrogates
how feminist praxis unfolds within specific socio-political and religious contexts.

Combining theoretical analysis with ethnographic insights, the article critiques
the applicability of hegemonic, Western-centric feminist paradigms to the lived
experiences of Arab women. It situates their activism within broader struggles
against patriarchy, colonial legacies, and state violence, emphasizing that many
women engaged in revolutionary activities not as self-identified feminists but
as citizens demanding justice, dignity, and freedom. Nonetheless, their public
visibility and agency often provoked patriarchal backlash, revealing how deeply
gender norms remain embedded in political structures and cultural attitudes.

The article dissects various feminist frameworks—Islamic feminism,
postcolonial feminism, and vernacular feminist movements—and argues for the
necessity of intersectional and context-sensitive approaches. It reveals that while
international institutions and discourses tend to universalize gender struggles,
Arab women increasingly develop indigenous feminist models that reflect their
own values, histories, and goals.

Through detailed examples from Egypt, Tunisia, Lebanon, and Yemen, the
author demonstrates how women'’s revolutionary participation simultaneously
defied patriarchal norms and exposed the limits of political transformation in
authoritarian contexts. Although the post-uprising periods often witnessed the
re-entrenchment of male-dominated power and violence against women, they
also gave rise to durable forms of resistance—including legal reforms, digital
activism, and grassroots mobilization.

The concept of “patriarchy” is critically revisited as a multifaceted system of
structural, cultural, and direct violence. Drawing on feminist scholars such
as Deniz Kandiyoti and Suad Joseph, the article shows how women navigate
“patriarchal bargains” and challenge systemic constraints, even while remaining
vulnerable to societal pushback. Importantly, the article concludes that feminism
in the Arab world cannot be reduced to a single narrative or form; rather, it
manifests through a plurality of performances and practices, shaped by history,
identity, faith, and political struggle.

Ultimately, the article calls for areconceptualization of what a “feminist” looks like
in the MENA region. It suggests that Arab women—regardless of whether they
adopt the label—enact feminist agency in diverse, contextually grounded ways
that deserve scholarly recognition and solidarity. Their continued engagement in
public life redefines feminism as a lived and evolving practice, embedded in the
region’s struggles for social justice and democratic reform.

Keywords: “Arab spring”, Women, Feminism, Authoritarian politics, Revolution.
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Introduction

“There were and are moments when we feel so psychically and phys-
ically menaced by the patriarchal society that we simply have no
choice but to become feminists.” (Mrsevic 2001, p. 45)

In the early days of the 2011 “Arab spring” in Egypt, as thousands of
women poured into the public space, with men, to protest against the
oppressive regime of Hosni Mubarak, Margot Badran (2011) suggested
that the revolution was inscribing what she called a “new feminism”.
It did not go by the name “feminism”, she added, but, rather, “freedom,
equality and justice for all”. What was significant for Badran was that
women took part in the uprising as citizens rather than as women,
meaning that gender equality was not a stated priority. At the same time,
the very act of participation could be interpreted as an expression, or
performance, of feminism. Like Zorica Mrsevic (2011), Egyptian women
had “no choice but to become feminists” and, while they were calling for
“freedom, equality and justice for all”, many were also keen to change the
terms of the debate on women’s rights in a state well known for its rigid
patriarchal structures and gender-based violence. It raises the question
of how best to understand and categorize Arab women’s activism in an
age of resurgent authoritarianism.

When women joined the revolutions in several countries in the Middle
East and North Africa (MENA) in 2011, they were met with multiple
forms of violence which had the effect, on the one hand, of inhibiting their
ability to play a meaningful role and, on the other, of making them more
determined to shift the narrative. Some felt they had “no choice but to
become feminists”, while others already identified as feminists, and many
did not consider feminism at all or rejected the label altogether. But,
almost 15 years after the “Arab spring”, the opportunity to bring more
accountable political actors into power has receded and authoritarian
“regimes across the region have reasserted their control” (Al-Muslimi
2023); as Dalia Fahmy (2023) observes, when “authoritarian regimes are
confronted with public protest and social unrest, they often respond by
violently attacking women”.
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Research Problem and Methodology

Although women were undeniably front and centre in the “Arab spring”
uprisings in all the affected states, the debate on authoritarian Arab
governments and revolution tends largely to exclude the female voice.
My article seeks to address this omission and will do so by analysing
the theory and practice of feminism and female activism in the MENA
region through two knowledge claims. One challenges the assumption
that women have a vital part to play in social life, not as citizens and
political actors but, rather, “as the upholders of the private foundation
of the political world of men” (Pateman & Shanley 1991, p. 3). The other,
by focusing on violence against women and the system of norms which
enables it to flourish, emphasizes that, while violence is the methodology
that sustains patriarchy (Aitkenhead, 2014), feminist activism has been
described as “the most consistent and important driver of policy change
to combat violence against women” (Weldon & Htun, 2013).

In this article, by reflecting on women'’s experiences of the “Arab spring”
uprisings of 2011 in terms of violence and agency, and also by exploring
alternative ways of “doing feminism”, I will ask what a feminist looks
like in the MENA region. First of all, I will critically assess Badran’s
interpretation of women’s involvement in the “Arab spring” as a “new
feminism”. Feminism has a chequered history in the Middle East, from the
top-down “state feminism”! of countries such as Tunisia and Egypt to the
grassroots struggles of organizations seeking enhanced rights for women.
To understand what Arab women mean by “feminism”, [ will assess forms
of female activism that challenge the “civilizing mission of white, bourgeois
feminism” (Verges, 2021, p. 4), such as Islamic feminism and post-colonial
feminism. Seeking to move beyond the stereotypes surrounding Arab-
Muslim women, I argue that there is a tension between western - mainly
white and elite - feminist practices and post-revolutionary Arab feminists
who “are raising the ceiling of their demands and are encompassing all
social justice causes within their work” (Daibes, 2021).

1 Arab regimes have implemented gender strategies “through what some have called
‘state feminism’, which is the top-down use of state power to further a women’s rights
agenda” (El-Husseini, 2023).
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Second, with reference to my own ethnographic research in the region, the
link between patriarchy and violence against women will be studied. Such
violence is not only physical and sexual;? despite their participation in the
2011 uprisings, Arab women continue to suffer the violence of exclusion
and traditional practices. Third, while there is some notion of a universal
“feminism”, as disseminated by organizations such as the United Nations,
which holds that all women are entitled to equal rights, Arab women
are locating their own, more nuanced and specific feminisms. Indeed,
nowadays some Arab feminist groups are “enabling the production of
distinctly indigenous articulations of feminism”, situated in opposition to
what has been called “hegemonic feminism® embodied in international
and non-governmental women’s organizations” (Mahadeen, 2024, p.
374); they are “raising the ceiling of their demands”, as Daibes remarks.
To meet these challenges, it has been necessary to find ways of “doing
feminism differently”, by employing intersectionality as a method.* This
“allows us to contest established barriers between academic knowledge
and political engagement and to understand how power operates through
the production of classification systems and social divisions that render
inequality invisible and normal while making it appear necessary” (de
los Reyes & Mulinari, 2020, p. 184). It is an approach that ensures the
diversity of Arab women'’s lived experiences can be accommodated.

The article builds on research I have conducted with a broad range of
women in several Arab countries.” Between 2000-2019, I undertook
research projects on Palestinian refugee women, violence against women

The United Nations defines violence against women as “any act of gender-based

violence that results in, or is likely to result in, physical, sexual, or mental harm or

suffering to women, including threats of such acts, coercion or arbitrary deprivation

of liberty, whether occurring in public or in private life” (1993).

“Hegemonic feminism” refers to “an institutionalized understanding of power

articulated around a binary perception of gender relations and its implementation in

projects, indicators and expert knowledge” (de los Reyes & Mulinari 2020, p. 185).

* Intersectionality has been described as “a lens through which you can see where
power comes and collides, where it interlocks and interests” (Kimberle Crenshaw,
2017).

> Egypt: 2004; Jordan: 2004, 2019; Lebanon: 2000, 2002, 2003, 2006, 2007, 2011,

2017, 2019; Palestine: 2000, 2001, 2005, 2007, 2019; Tunisia: 2012, 2019; Yemen:

2003, 2010.
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in the MENA region, and women'’s use of Islam as a tool of resistance.®
The work acknowledged a responsibility to “promote politically
progressive and liberating research methodologies”, intended “to
empower our research subjects” (Shalhoub-Kevorkian 2009, p. 29). As a
western researcher, I acknowledge my own positionality and privilege,
and recognize that feminist theory, as a product of western colonial
history, often fails to reflect the reality of women’s lives in non-western
settings. [ approached this project in a spirit of humility and solidarity
and a determination, as far as possible, to understand women'’s lived
experiences through their own narratives. While remaining vigilant
to the danger of perpetuating “deep-rooted assumptions about Arab
women and their culture” (Amireh, 2005, p. 232), my article seeks to
problematize the applicability of the term “feminist” and to argue that
we cannot appreciate Arab women’s feminisms without taking into
consideration the context and background of their lives and of course
the terminology they themselves adopt or reject. Women'’s lives across
the MENA region are highly diverse, reflecting class, economic status,
geographical location, age and levels of education and employment. [ will
further suggest that, while “our” frames of knowledge are limited since
we cannot live in “their” bodies, we have a responsibility to reflect as best
we can their methods of contesting authoritarian politics.

Feminism and Women'’s Rights in the Middle East and
North Africa

Although it has a beginning, feminist thought “has no end” and, because
it has no end, it “permits each woman to think her own thoughts” (Tong,
1992, p. 238). Whatever the reality of feminist thought or thinking her
own thoughts, for several centuries “women of various backgrounds have
been associating themselves with feminism” (Kausar, 2007, p. 44). As a

Interviewees were selected through cooperation with local women'’s organizations.
They were usually conducted on an individual basis, in the woman’s own language,
often in her home or a trusted communal space. Interviews were based on a
questionnaire. The purpose of the project was clearly explained to each participant;
she was assured of anonymity and it was made clear that she need not answer any
question that made her feel uncomfortable. Trust and safety were primary concerns
at all times. Over 200 women were interviewed over the course of several research
projects and numerous visits to the region.
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general theory, specifically in the west, it emphasizes “the attainment
by women of the same social, educational, political, economic and other
rights as are attained and enjoyed by men” (Kausar, 2007, p. 44), and sees
the relationship between the sexes as “a manifestation of historically
unequal power relations... which has led to domination over and
discrimination against women by men” (Declaration on the Elimination
of Violence against Women, 1993). However, [ would argue that western
feminism has evolved too narrowly, has become too enmeshed in its own
impenetrable language and has been unable to free itself entirely from
post-imperialist framings.

It also tends to generalize about non-western women, “assuming a
homogeneity amongstvery diverse groups of women” (Lewis & Mills, 2003,
p. 9). Feminist women of colour in the US, for example, have described
“the appropriation of their experiences and struggles by hegemonic
white women’s movements” as a form of colonization (Mohanty, 2003,
p- 49). Why call yourself “feminist”, as Francoise Verges (2021, p. 5) asks,
“why defend feminism, when these terms are so corrupted?”. Arab women
too are critical of “hegemonic white women’s movements” which, on the
one hand, fail to adequately reflect their experiences and, on the other,
appear too closely aligned to post-9/11 western democracy promotion
and what is regarded by many Arabs as a hypocritical and selective regard
for human rights.

Orientalists and western feminists alike have used the division of the
social sphere into “public” and “private”, and a fetishistic concern with
female dress, as a way of “understanding” Arab women’s lives. However,
studies carried out over the past few decades, mainly by Arab women,
“show the multiplicity of roles that Arab women actually play in their
societies” (Al-Hassan Golley, 2004, p. 526; see also Abu-Lughod 2013;
Afsaruddin, 2023; Ahmed 2011; Mir-Hosseini, 2019; Sayigh, 1981). A
more productive contemporary approach to understanding Arab women’s
activism is through the tools of postcolonial feminism, defined as seeking
to “undo the legacies of colonialism within feminist activism”; in other
words, “to decolonize feminist activism”, by “de-centring the white,
western, Eurocentric experience” (Lubelska, 2018). For many women in
the Global South, “their analyses have emerged from the intersections
formed through political engagements with western feminism and their
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own Indigenous communities”; this has given them an important space,
to talk and write, “one that connects and grounds a wide range of their
concerns at local, nation and global levels” (Tuhiwai Smith, 2021, p. 148).
At the same time, while postcolonialism offers Indigenous feminists
“the conceptual toolbox to see multiple sites of oppression and to reject
universalisms around gendered experiences” (Parashar, 2016, p. 371),
it also exposes the colonial female subject to “double colonization”, as
she “simultaneously experiences the oppression of colonialism and
patriarchy” (Tyagi, 2014, p. 45).

Here we may perceive a tension between a colonial agenda “that
instrumentalizes gender issues in Global South societies as a means to
intervene and exert control” (Hosny, 2024) and colonial constructions
of Arab women that seek to transform them into symbols of modernity.
The “gendered nature of colonial space” (Mills, 2003, p. 692) continued
long after the European colonizers had departed. Even nowadays, by
problematizing women'’s participation in public national events such
as the 2011 revolutions, colonial memory sustains the native man’s
paradoxical sense of entitlement and inadequacy, as well as encouraging
him to assert his manhood by taking ownership of the public sphere
of action and politics, thus excluding women, or reducing them to “the
upholders of the private foundation of the political world of men”. It
also contributes to a reassertion of the type of discredited authoritarian
politics that incorporate colonial legacies and a knee-jerk patriarchal
response to female activism. Taken together, these elements suggest that
force and coercion may still be considered by some appropriate tools
to control female dissent. However, as stated by Daibes, women have
been “raising the ceiling of their demands” since the 2011 revolutions,
for example through cyber activism (Mahadeen, 2024) and by insisting
that women'’s liberation cannot occur “without full political liberation”
(Khamis & Mills, 2018, p. 20).

A Tradition of Female Activism

I do not wish to give the impression that the debate on Arab women'’s
activism can be reduced to a simple binary between western and
Indigenous ‘feminisms’. However, while cautioning against generalization,
I suggest that, in understanding the development of female activism,
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there are two particular forces in Muslim-Arab societies that affect the
forms it adopts: first, the norms within particular societies, both formal
and informal, that structure women'’s lives; and second, “the society’s
attitudes and relationship to feminism’s civilization of origin, the Western
world” (Ahmed, 1982, p. 153). Rola el-Husseini has identified several
trends in the transformation of women'’s roles in the MENA region: first,
male religious leaders are reinterpreting “Islamic scriptures in ways that
provide a greater scope for women’s political participation”; second,
Muslim feminist scholars “are working to integrate their belief in gender
equality with their religion”; third, secular feminists are lobbying for
changes in personal status laws; and fourth, female Islamist activists are
“redefining the role of women in the public sphere” (2016, p. 55).

To elaborate: in the early decades of the 20™ century, what Leila Ahmed
calls the “founding feminist discourses” emerged in the MENA region.
From the start, she argues, there was a tension between the “dominant
voice of feminism”, which identified with “the westernizing, secularizing
tendencies of society” and “promoted a feminism that assumed the
desirability of progress” toward western-type societies and democratic
development; and an alternative voice which sought a way “to articulate
female subjectivity and affirmation within a native, vernacular, Islamic
discourse” (1992, p. 174). In other words, feminist scholarship in
this region “has followed a distinctive trajectory, reflecting both its
engagement with local debates and its dialogue with broader currents of
thought” (Kandiyoti, 1996, pp. 7-8). It is worth analysing the claim that,
from the start, women “grounded their feminism first in Islam and later
in nationalism” (Badran & Cooke 1990, p. 27); to better understand this
assertion, itis necessary to delve deeper into the development of women’s
rights in individual MENA states and the interplay between neoliberalism,
class and the state, and also to appreciate why some women might feel
more comfortable expressing their feminism through the lens of religion.

The complex and nuanced relationship between feminism and Islam
takes us back to the foundations of the religion, to 7" century CE Arabia,
“when women had their place as unquestioned partners in a revolution
that made the mosque an open place and the household a temple of
debate” (Mernissi, 1991, p. 11). In the modern era, when women'’s
partnership is being denied and women excluded from the revolution,
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some Muslim women are articulating their own feminisms, some of which
- as Ahmed suggests — are articulated “within a native, vernacular, Islamic
discourse”. “Islamic feminism” or “feminism in Islam”, which “derives its
understanding and mandate from the Quran, seeks rights and justice for
women, and for men, in the totality of their existence” (Badran, 2002),
has been described as “new critical thinking”, seen as paving the way
for gender liberation and social change. According to the Arab Human

Development Report:

“In a context where much of the population is sensitive to or
supportive of Islamist-oriented political projects, Islamic feminist
movements have emerged. Groups taking this approach concentrate
on the radical transformation of Islamic jurisprudence or otherwise
use Islamic arguments to challenge gender inequality, including
movements that use religious texts to challenge domestic violence.”
(2016, p.99)

But Islamic feminism is also portrayed as “the subject of confusion and
contention, and of considerable ignorance” (Badran, 2009, p. 1), a mode
of activism that is becoming increasingly contested. Ziba Mir Husseini
(2010) argues that the term Islamic feminism “has become so loaded
with disputed meanings and implications, so enmeshed in local and
global struggles that it is no longer useful in any kind of descriptive or
analytical sense”. On one side, as [ point out, Muslim critics see “feminism”
as “another form of Western assault upon their culture”, an integral
part of the colonial project while, on the other side, westerners “attack
Muslims by belittling the very notion that they could generate a feminism
of their own, and in so doing denigrate Islam as inherently gender-unjust”
(Badran, 2009, p. 1).

Nonetheless, channels of compromise and cooperation exist to
accommodate the various opposing perspectives. Claiming that “it is
not Islam per se that oppresses women but, rather, the continuity of
patriarchal values within nationalist and religious ideologies that limits
women'’s agency” (Saliba, 2002, p. 4), Islamic feminists point out that,
in the beginning - as Mernissi highlights - Islam provided enlightened
and revolutionary changes in the lives of women, giving them rights
and responsibilities which they had not previously enjoyed; and it
is this “Islam”, rather than the arguably distorted “Islam” of the male
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establishment, that Muslim women should seek to reclaim, as elaborated
by Zainah Anwar from “Sisters in Islam” who declared that “rejecting
religion is not an option. We are believers and, as believers, we want to
find liberation, truth and justice from within our faith” (1991).

Fatima Seedat (2013, p.25), onthe other hand, has articulated a persuasive
argument “for maintaining a critical space between two intellectual
paradigms that inform Muslim women’s anti-colonial equality struggles
in the neo-colonial present, Islam and feminism”. She suggests that Islamic
feminism “may appear to be the inevitable result of the convergence
of Islam and feminism” however, it is also “inadequate to concerns for
sex equality in Islam”. She adds that, as an analytic construct, Islamic
feminism, “precludes new understandings of sex difference originating
in non-Western and anticolonial cultural paradigms” (Seedat, 2013, p.
25). Others differ. Ghaliya Djelloul (2018), for example, notes that, as
Islamic feminists are concerned with developing an ethical reading of
the foundations of Islam, the Qur’an and the Sunna, “in order to find a
form of religious exegesis that will support their feminist viewpoint”,
it is “legitimate to speak of the production of a new Islamic discourse”.
Drawing on postcolonial criticism, she argues that “Islamic feminism
reveals how the trope of ‘saving Muslim women’ is produced by the
colonial nature of power” . Self-identified Islamic feminists, therefore,
face a two-pronged struggle; on the one hand, they seek to untangle
centuries of male (mis)interpretation that has persistently privileged
men’s rights and entitlements over women'’s; and, on the other hand, they
face the rigid and uncomprehending power of western narratives, heavily
coloured by Orientalism. I argue that feminism, whether Islamic, western
or an authentic voice of the Global South, is an incomplete explanation for
Arab women’s activism in response to crisis.

In a 2004 study, Nawar Al-Hassan Golley (2004, p. 521) explored the
question of whether feminism, as it is practiced in the west, is even
relevant to Arab women. Since feminist consciousness “developed hand
in hand with national consciousness” in the MENA region, she argues,
it was, in essence, a reaction to western imperialism and, therefore, “an
alien import” and “not relevant to the people and their culture”. According
to this reasoning, feminism is a product of “decadent” western capitalism,
associated with western colonial occupation in the first part of the 20®
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century. It either “alienates women from their culture, religion and
family responsibilities” or from the “revolutionary struggle for national
liberation” (Jayawardena 1982, p. 1). This tension reflects the confusion
that “feminism from outside” provoked; while, for some members of
society, it was associated with progress and with liberation from European
colonial control, for others it represented an alien imposition, or more
subtle intervention from the west to subvert Arab societies. Therefore, to
assume Arab feminism is a democratic force would be “an exaggeration”
(Al Atiyat, 2020).

I think we need to separate the notion of feminist consciousness, as it
evolved through its link with anti-colonial, national liberation struggles,
from the quest for gender equality that has characterized mainstream
western feminism. To do this, we must have a clearer understanding,
in the context of the MENA region, of non-western feminist models
and the “increasing acknowledgement of Western feminism'’s cultural
specificity... and most recently, the manner in which Western hegemonic
agendas appropriate feminist/humanitarian concerns to justify their
‘interventions’. Indeed, a range of such factors “has fractured and
complicated the debate concerning the relationship between feminism
and Islam (Almond 2007, p. 133). This suggests that “Arab feminism” is
escaping the shackles of western imperialism by adopting a vernacular
Islamic discourse, as Leila Ahmed observes; it may thus be capable
of countering Al Atiyat's claim of exaggeration and contributing to
democratic development in significant and innovative ways. To test this
argument, let us turn to Arab women'’s participation in the so-called “Arab
spring”.

An Arab Spring for Women?

“It was young Arab women who mainly drove the events that led
to the so-called Arab Spring They demanded socioeconomic justice
and mobilized protestors. On the frontlines, they paid the highest
price for their activism, risking rape, imprisonment and even death
- by marching. They built cross-regional solidarities, graffitied,
tweeted, blogged, facebooked and instagramed. Most of these women
were cyber-activists unaffiliated with any prominent women’s
organizations. Their participation added an important dimension to
demands for dignity, freedom and justice.” (Al Atiyat, 2020)



86 | What Does a Feminist Look Like?

The momentous events in the Middle East and North Africain 2011, often
referred to as an “Arab spring”, took much of the world by surprise. What
was even more astonishing to many outside observers was the mass
participation of Arab women in all the revolutionary sites. Previously, the
predominant western image was of “a passive, exotic and veiled victim-
woman who reacts to events instead of actively participating in them”
(Martin-Munoz, 2012). But, in 2011, women were not only physically
presentin the public sphere but also worked as mobilizers and organizers.
In Libya, for example, “the woman” was described as “the Muslim, the
mother, the soldier, the protester, the journalist, the volunteer, the citizen”
(Rice et al., 2011). Women'’s involvement prompted some to wonder
whether this might be a significant moment, a new form of feminism, as
Badran suggested, or “an Arab spring for women” (Cole & Cole, 2011). It
highlights the tension between violence and agency.

The reality, however, was more complicated and less optimistic Worse,
the conclusions and outcomes of these events, and of later anti-
government protests in other Arab states, indicated the persistence
of authoritarian politics in the MENA region. While women appeared
to be welcome and equal participants, they also suffered high levels of
violence and a subliminal message that their public presence was not
altogether welcome. In Yemen, for example, women were beaten in the
street by security forces and told to go home (Khalil, 2013). In Egypt,
the public sphere has long been an unsafe environment for women as
successive political regimes maintained “a spatial culture of humiliation
and inferiorization” as a political tool to silence them (Zakarriya, 2019, p.
113), and this became even more evident during the 2011 protests.

Wearing or not wearing a veil seemed to have had little effect on whether
a woman was sexually assaulted or taunted for “wanton behaviour”;
indeed, sexual violence was used as “a systematic political tool” (Zakarriya,
2019, p. 113) to intimidate and terrify women from publicly voicing their
opposition “by targeting their respectability” (Tadros, 2015, p. 1349). For
example, following the fall of Mubarak in Egypt, violence against women
increased and “women detainees were subjected to ‘virginity tests’ and
sexual humiliation” (Alvi, 2015, p. 295; Hamzeh, 2020) after they gathered
to demand improved rights for women; all of which raises the question of
“women’s acceptable role in the revolution” (Van Den Bogert, 2019, p. 64).



KADEM KADIN ARASTIRMALARI DERGIST | 87

While the public space became, for a while, democratic and inclusive, the
response of authorities, and many male protestors, resulted in a mass of
contradictions. One of these, stemming from frightening circumstances
and perceptions of inappropriate behaviour, as experienced by women
in all the protest sites, mythologized the model of the ideal Arab woman.
Hanna Papanek (1994, p. 47) argues that “movements promising to
‘restore order’ to a world perceived as chaotic often restrict themselves to
imposing more stringent controls on women, redefining their collective
identity, rather than addressing the problems that have led to disorder”.
Yet, although the supposedly disorderly conduct of rebellious women
was experienced by some men as threatening, the relatively permissive
environment unleashed by the 2011 protests persuaded many women to
believe that the old order was being overturned and, with it, women'’s
restricted designation as “the upholders of the private foundation of the
political world of men”; they sensed a genuinely emancipatory moment.

Another paradox is embodied in the behaviour of men themselves who
appearedtornbetweenarevolutionaryimpulseandalingeringcompulsion
to “restore order”, emphasizing the key issue of male control of public
space and how even revolutions are unable to disrupt this fundamental
dynamic. This pinpoints yet another contradiction, concerning a growing
realization that “notions of masculinity undermined by arepressive regime
have observably shifted the terms of the patriarchal bargain” (Hafez, 2012,
p. 37), the local man’s paradoxical sense of entitlement and inadequacy
that I discussed earlier. A woman's rights activist in Tunis described this
dilemma as an attempt by the existing patriarchal framework of society
“to intimidate women from participating in politics”’. In response, during
the protests, women “re-appropriated gendered and patriarchal ideals as
a means of revolution”, a process best understood, as “embodied agency”
(Van Den Bogert, 2019, p. 65); it is a reference that also hints at conscious
feminist actions.

Women'’s participation in the 2011 revolutions raises pertinent questions
within the debate on nation making in the MENA region. Although most
of the female revolutionaries did not articulate gender-specific demands,
they began to be aware of their own lack of inclusion during transitional

7 Interview, Tunis, September 2019.
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periods (Alwazir, 2012). To support the role of women in the post-
revolutionary landscape, as Haddad (2012) argues, “one must not shy
away from addressing the wider structures of economic and political
oppression”. It is clear that, in all the “Arab spring” states, many women
were concerned about the future. They were worried, even as reforms
were implemented, that their rights would be “discarded in favour of male
constituencies, whether patriarchal liberal or Muslim fundamentalists”
(Cole & Cole, 2011). In other words, they feared that, while women may
have sustained the “Arab spring”?, “it remains to be seen if the Arab spring
will sustain women” (Rice et al,, 2011).

During the brief revolutionary period, women used their agency, or sense
of entitlement to act, to engage in resistance against the established
power structures. Yet “agency”, in this context, is a somewhat problematic
concept; feminist theories of agency as resistance tend ‘to be subject to
the criticism that resistance is a peculiarly western preoccupation that
leads to the ethnocentric discounting of other types of active agency
where women in nonsecular societies create meaningful identities for
themselves within, not against, the dominant cultural norms” (McNay,
2015, p. 39). However, ensuing political arrangements in most cases,
disregarded women’s display of resistance, preferring instead to
“intimidate women from participating”.

It is also worth reminding ourselves that these momentous events took
place almost 15 years ago and we can now see that, although women have
not, on the whole, been sustained by the “Arab spring”, they have, to some
extent, been empowered and many have been emboldened to develop
their own activism; in places, post-revolutionary feminist strategizing has
resulted in improved laws; in Egypt, for example, the National Council
for Women drafted a law to combat violence against women and other
women’s groups and NGOs have drafted laws to reform personal status
law and to criminalize violence against women in the private sphere. Such
developments have been apparent across the region. Nonetheless, one
has to ask whether a single, undifferentiated notion of “patriarchy”, so
often mentioned as an explanation for violence against women, continues
to be a salient factor in the policies of individual MENA states.

8 Interviews, Tunisia, March 2013.
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A “Methodology That Sustains Patriarchy”

Is there some commonality among “women”, as Butler (1990, p. 5) asks,
or do “women” have a bond “by virtue of their oppression alone?”. During
interviews conducted in the MENA region for a project on violence
against women, I tried to find out why, in the view of participants, men
continue routinely to use violence to discipline and control women, both
family members and strangers. The answer was often a single word:
patriarchy, identified by some scholars and practitioners as “the core
obstacle to equality and democracy in the Arab world” (Barakat, 1993;
Joseph & Slyomovics, 2001, p. 2; Sharabi, 1988). A gender scholar in
Lebanon supported this sentiment, arguing that a woman cannot claim
political rights if she is being beaten at home, a state of affairs related to
the “patriarchal and religious culture” of the region.” A Palestinian NGO
worker agreed that women face oppressive domestic conditions “as a
result of patriarchal rules”?°,

A definition of “patriarchy” is “social arrangements that privilege males,
where men as a group dominate women as a group, both structurally
and ideologically” (Hunnicutt, 2009, p. 557). It takes several forms and
“is woven throughout Arab society” (Joseph, 1996, p. 17). A particular
form identified by Suad Joseph (1996, p. 18), is “patriarchy in the self”,
according to which individuals internalize and perform patriarchal
principles, seemingly of their own free will. This builds on Deniz
Kandiyoti’'s (1988) theory of a “patriarchal bargain”, whereby a woman
voluntarily surrenders some of her rights in exchange for the security
and protection of family life. The “patriarchal bargain”, for women, is
inevitably a violent process, whether it is actual physical violence and
a sense that one’s life is permanently threatened, or the violence felt
by a woman in knowing that she is bound by an unequal and unspoken
agreement. However, it manifests itself, violence “is both a symptom of
patriarchy and its cause”; it is a typical consequence of patriarchy, but
also “one of the most effective means to maintain a patriarchal system”
(Mrsevic, 2001, p. 42), which highlights “the reliance of patriarchy on
violence and coercion to ensure that women stay in ‘their place’” (Erturk,
2016, p. 31). Patriarchy consigns men’s violence within the home to being

9 Interview, Beirut, October 2019.
10 Interview, Ramallah, June 2019.
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“a private family matter” (Mladjensovic & Hughes 2001, p. 270). Legal
systems in many Arab states tend to display the same attitude, with police
officers refusing to interfere in domestic disputes and judges reluctant
to punish perpetrators.!! It is a system that is sustained by and bolsters
authoritarian politics and undoubtedly contributed to women’s exclusion
from post-revolutionary nation-building in Arab societies.

But patriarchy is neither set in stone nor a globally uniform system;
indeed, some scholars have questioned whether the single measure of
patriarchy provides an adequate explanation; Nira Yuval-Davis (1997, p.
7), for example, describes it as “a much too crude analytical instrument”,
and Judith Butler (1990, p. 5) concludes it “no longer enjoys the kind
of credibility it once did”. Lindsay Benstead (2016, p. 8) agrees that
there needs to be an improved conceptualization and measurement of
patriarchy. Noting that most research studies tend to focus on a single
dimension or measure of gender equality, such as cultural factors or
economic modernization, she insists on the need to appreciate “the
extent to which patriarchy is a multi-dimensional concept with different
causes and consequences” (2016, p. 8). Kandiyoti (1988, p. 274) herself
has discussed some of the conditions “leading to the breakdown and
transformation of patriarchal bargains”. While in the west, the patriarchal
system has become a way of life that is considered “eternal”, Kandiyoti
“opens up opportunities for women to see patriarchy as an entity that is
not eternal” (Ruslin, 2022, p. 141).

During the 2011 revolutions, many women appeared to transgress the
boundaries of the “patriarchal bargain”, thus threatening men'’s privilege.
Some men responded violently, both at the time and later, with the tools
of authoritarian politics, thereby raising the question of what violence
is intended to achieve and whether it is ever an appropriate method.
Butler (1990, p. 20) refers to the “violence of gender norms”, suggesting
constraints on human agency. The question of “why violence?”, as
Swati Parashar (2016, p. 373) notes, “remains unresolved”, although its
“everydayness continues to trouble feminists”. Veena Das (2007, p. 9) too
has written about the violence of the everyday, “violence in the weave
of life”, so normal as to be not worth mentioning. How then should we
distinguish between types of violence? Johan Galtung (1996, p. 40) has

1 Interview, Beirut, September 2017.
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delineated several forms: direct violence, which abuses the basic needs
of others, structural violence, which incorporates such abuses into social
and world structures, and cultural violence, which legitimizes direct and
structural violence. Patriarchy, he adds, often emerges “as direct violence
with males as subjects and females as objects” (Galtung, 1996, p. 40).

A manifestation of direct violence is the exclusion of women from
meaningful political participation in most of the Arab states, which
results in their absence from decision-making processes. The reasons for
this include cultural factors, women’s relatively lower self-confidence and
the numerous shortcomings in the institutional and legal frameworks
of individual states (Al Maaitah et al,, 2011, p. 7), but the result is the
normalization of structural violence. Speaking shortly before the “Arab
spring” protests, Yemeni human rights campaigner Tawwakol Karman
who, in 2011, was the first Arab woman to be awarded the Nobel Peace
Prize, remarked on the lack of women in politics, which is particularly
noticeable in Yemen. In her view, ruling regimes attempt to exclude women
which, she said, is a form of violence. If more women were permitted to
participate in political life, “this would send a strong message to young
people, especially girls, who would be able to see positive role models”*2.

It is important to emphasize again the wide differences between MENA
states and their policies concerning women. The “Jasmine Revolution” in
Tunisia, which started at the end of 2010 and succeeded in overthrowing
the authoritarian regime of Zine El Abidine Ben Ali, provides an
illuminating example of patriarchy, revolution and violence against
women. Tunisia is the home of an active feminist movement and, well
before 2011, enjoyed relatively progressive attitudes towards women’s
rights and legal status. However, it remains a traditional and patriarchal
environment and has “one of the highest rates of domestic violence in
the world” (Roberts, 2017) because, according to an activist, “men
believe it is their right to control women”. She attributes this belief to the
construction of relationships in patriarchal societies, whereby daughters
are raised to believe they are less than sons.?® Following the revolution,
Tunisian society embarked on a wide-ranging process of reform, a key
objective of which was to eradicate violence against women. In 2017, the

12 Interview, Sana’a, February 2010.

13 Interview, Association Tunisienne des Femme Democrates, Tunis, September 2019.
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government passed the Law on Eliminating Violence against Women,
described as “the best in the Arab world”!* and by human rights groups as
a “landmark” of progress (Roberts, 2017).

Under this law, domestic violence is recognized as a crime; there is also
a provision which abolishes former legislation that allowed a rapist to
escape punishment if he married his victim. While this very progressive
law has been widely welcomed, problems remain both in terms of
implementation and social attitudes. According to a lawyer, even if a case
of intimate-partner violence reaches court, judges have a tendency to be
quite conservative and are not always comfortable complying with the
law. Instead, they say women complain too much; they should just live
with their families. These attitudes, she concluded, are “perpetuating the
normalization of violence”’>. A woman judge agreed that ‘the law does
not go hand in hand with the mentality of society’. Although the law itself
is excellent, it is not always correctly interpreted, for example if the judge
comes from a religious background. It demonstrates, she concluded, that
a country can have a law, “but it is only on paper”*®.

The experience of Tunisia illustrates, on the one hand, the power of civil
society groups, policymakers and feminists to improve legal conditions
for female citizens; but, on the other hand, the resistance of a traditional
society, reinforced by religious dogma and patriarchal structures. While a
state may be open to embracing international norms, for example global
attempts to curb violence against women, its internal politics sometimes
provoke a backlash whereby a perceived imbalance needs to be righted
and movements promising to “restore order” to a situation perceived as
chaotic seek to impose “more stringent controls on women” (Papanek,
1994, p. 47), including the use of violence to discipline women'’s bodies.
This reaction is also in evidence in the case of occupied Palestine, where
civilians have been subjected to frequent and destabilizing episodes of
Israeli assault and, as a result, domestic violence has risen dramatically;
women feel powerless against violence from both within and outside

1 Interview, Tunis, September 2019.

Interview, Tunis, September 2019.
Interview with Membre du Conseil Superieur de la Magistrature, Tunis, September
20109.
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their society.'” Such outcomes can be attributed to a patriarchal response
to the entry of the female body into public space and are being robustly
contested by an activist Palestinian women’s movement.

A Performance of Feminism

In a conversation about women'’s roles in the Egyptian revolution, Lila
Abu-Lughod and Rabab El-Mahdi discussed the symbolic significance of
the “Middle Eastern/Muslim women” question. El-Mahdi (2011, p. 684)
admitted that she found the conundrum of women'’s role in the revolution
“deeply troubling”. In her view, the “new version” of the question about
“women’s rights post-January 25” reveals a limited - “white, liberal -
understanding of feminism”. In reality, she insisted, there were almost no
feminists present at protests where women took part “as workers”, and
“no talk about how the economic problems of impoverished women and
subalterns lie mostly outside the legalist realm of constitutions and law”
(EI-Mahdi, 2011, p. 687). Her words illustrate an important truth; narrow
understandings of what “feminism” means and what a “feminist” looks
like are context-specific and culturally determined.

Gender, as Butler (1990, p. 15) observes, “is performative” and “what
we take to be an internal essence of gender is manufactured through a
sustained set of acts, posited through the gendered stylization of the body”.
Women in the 2011 Arab revolutions performed a “sustained set of acts”,
acts that were not ostentatiously feminist but, rather, called for “freedom,
equality and justice for all”. However, because they were gendered acts,
they provoked a male backlash, in both public and private life. Some have
argued that the issue of women’s empowerment emerged as a parallel
movement in the MENA region in 2011. As events unfolded, according
to Hayat Alvi (2015, p. 295), many thought that “with these revolutions
an equally effective feminist revolution would emerge, culminating in
policies and laws that would finally acknowledge the plight of females”.
But this “revolution” has not yet occurred, even in Tunisia where it is now
in retreat.

However, for a woman taking part in a later Arab revolution, the Lebanese
protests against government corruption that began in October 2019,
women'’s involvement was a call for gender equality within a highly

17 Interview, Ramallah, June 2019.
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discriminatory system. Mae Chokr (2020) writes of being “stirred by the
solidarity of young women uniting together against sexual harassment
and gender discrimination”. As a result, her own understanding changed;
as she says, she “discovered feminism”. In other words, for many women in
Lebanon, it was a performance of feminism and some of the participants
exhibited what Badran called a “new feminism”. As gender is performative,
so too is feminism. Through performing “a sustained set of acts”, the
women of the “Arab spring” drew attention to the gendered nature of
revolution. Although many of them may not have identified as “feminists”,
and indeed would have found the label irrelevant, inauthentic or even
offensive, their activism nonetheless highlighted their participation as
feminist actors, thus challenging traditional politics. In the post-“Arab
spring” phase, Arab feminists are required to fight on two fronts; they
must “join forces with other civil and human rights activists in the region
to protect the critical cyberspace they have carved out” and must also
“develop an intersectional feminist critique of Arab societies and states
to include neoliberalism, occupation, war and displacement along with
cultural patriarchy as key Arab feminist issues” (Al Atiyat, 2020).

[ think we can understand women’s participation in revolutionary
movements as two phases. First, | agree with Abu-Lughod and El-Mahdi
that the 2011 uprising in Egypt was not a significantly feminist moment.
Women took part in the uprising as citizens rather than as women, as
Badran observed. Like men, they acted out of anger against an overbearing
regime and were able to overcome their fear of violence and of reprisals
in order to make their voices heard. They were motivated by a sense of
communal solidarity. Second, however, after the initial success of the
revolution, and this was noticeable in all sites'® as future constitutional
arrangements were debated, many women started to feel betrayed by the
resumption of what felt to them like traditional and patriarchal attitudes;
men were once again assuming positions of control and excluding
women’s concerns for representation and greater equality. It was at this
moment that forms of feminism, that were both authentic and necessary,
began to emerge, and this was also evident in later uprisings such as the
anti-government demonstrations in Lebanon in 2019, as experienced by
Mae Chokr.

18 | observed this myself during visits to Tunisia and Egypt in the wake of the “Arab

spring” and in reports coming out of Yemen.
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Conclusion

In this article, I discussed women’s participation in the “Arab spring” as
a challenge to the traditional authoritarian politics of the MENA region
and also a performance of feminism. Outside observers, especially in the
west, surprised by what they interpreted as the unprecedented visibility
of Arab women, dubbed it “feminism”, but many of the participating
women themselves refused the label, insisting instead that they acted
as citizens seeking “freedom, equality and justice for all”. But it seemed
that not everyone supported these objectives. In this case, a backlash was
conveyed through the responses of some men to the presence of female
bodies and female demands, both during the revolutionary period and
afterwards as new ways of doing politics were negotiated. Men at all
levels of society resorted to violence in order, first of all, to impose more
stringent controls on women, as a method of restoring order to a chaotic
situation; second, because violence is a habit routinely exercised by the
patriarchal establishment to restrict women’s choices; and third, to claim
exclusive control over the mechanisms of power so as to maintain the
status quo.

But there were also some positive outcomes for women, such as the 2017
Tunisian domestic violence law and women’s confidence to raise their
voices in the public sphere. Moreover, the freshly kindled interest from
outside the region in Arab women'’s agency provides “a crucial corrective
to scholarship on the Middle East that for decades had portrayed Arab
and Muslim women as passive and submissive beings, shackled by
structures of male authority” (Mahmood, 2005, p. 115). Indeed, it has
become abundantly clear that gender roles and relations, and women’s
rights in the MENA region, “are not fixed, not given, not absolute. They
are negotiated and changing cultural constructs, produced in response
to lived realities” (Mir-Hosseini, 2000, p. 6). Feminism, too, is as shifting
concept. Ibtesam Al Atiyat (2020) has identified new modes of activism in
today’s Arab feminism as the definition expands; these include “protesting
social injustice by using dramatic spectacles and artistic displays, as
well as social media campaigns and individual protests termed ‘micro-
rebellions”.

As I have sought to illustrate, female agency is dependent on history and
context. Forms of Arab feminism emerged in an environment of colonial
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control and national liberation struggle and were split from the start
between western-oriented rights-based feminism and more authentic
local forms, often rooted in Islam. Arab women’s lives, in common with
women around the globe, are framed by patriarchal gender systems and
multiple forms of violence. There is a tension between the instinct for
activism, on the one hand, and the dangers of the public space and male-
dominated politics, on the other, and this was the case with the “Arab
spring” and later revolutions. While public protest was experienced as
a communal endeavour in which citizens united to overthrow a tyrant,
it unfolded in spaces not conventionally associated with female spheres
of activity. By occupying these spaces, women threatened to disrupt the
“patriarchal bargain”. In response, men asserted their power by resorting
to violent verbal and physical tactics and, in that sense, the revolutions
showed that nothing has really changed. Perhaps, in the end, whatever
label they prefer, women had “no choice but to become feminists” and
now we know that a “feminist” looks like the thousands of women in all
their variety and diversity who streamed out on to the streets in 2011 and
in subsequent Arab revolutions.

Acknowledgments: The author declares no acknowledgment.

Ethical Approval: This study does not require ethics committee approval.
Declaration of Interests: The author declares no competing interests.
Peer-review: Externally peer-reviewed.

Financial Support: The author declares that this study received no
financial support.

TeseKKkiir: Yazar tesekkiir beyan etmemistir.

Etik Beyan: Bu arastirma etik beyan gerektirmemektedir.

Cikar Catismasi Beyani: Yazar c¢ikar ¢catismasi beyan etmemistir.
Hakem Degerlendirmesi: Dis bagimsiz cift kor hakemli.

Finansal Destek: Yazar bu ¢alisma icin finansal destek almadigini beyan
etmigtir.




KADEM KADIN ARASTIRMALARI DERGIST | 97

References / Kaynaklar
Abu-Lughod, L. (2013). Do Muslim women need saving? Harvard University Press.

Abu-Lughod, L. & El-Mahdi, R. (2011). Beyond the ‘women question’ in the
Egyptian revolution. Feminist Studies, 37(3), 683-691.

Afsaruddin, A., (Ed.) (2023), The Oxford handbook of Islam and women. Oxford
Academic.

Ahmed, L. (1992), Women and gender in Islam: Historical roots of a modern
debate. Yale University Press.

Ahmed, Leila (1982), “Feminism and feminist movements in the middle east,
a preliminary exploration: Turkey, Egypt, Algeria, People’s Democratic
Republic of Yemen”, Women'’s Studies International Forum, 5(2),153-168.

Aitkenhead, D. (2014). Eve Ensler: ‘We should be hysterical about sexual

m

violence”, Guardian. February 7.

Al Atiyat, 1. (2020). The current faces of Arab feminisms: Micro-rebels, art
activists and virtual heroines”, Friedrich Ebert Stiftung, December.

Al-Hassan Golley, N. (2004). Is feminism relevant to Arab women? Third World
Quarterly, 25(3), 521-536.

Al Maaitah, R., Hadeel A. M., Hmoud O. & Muntaha G. (2011). Arab women and
political development. Journal of International Women’s Studies, 12 (3),
7-26.

Almond, 1. (2007). The new orientalists: Postmodern representations of Islam from
Foucault to Baudrillard. 1 B Tauris.

Al-Muslimi, F. (2023). The end of the Arab Spring and there is a price to pay,
Chatham House Expert Comment, 23 May.

Alvi, H. (2015). Women’s rights movements in the ‘Arab Spring’: Major victories
or failures for human rights?” Journal of International Women'’s Studies,
16(3)294-318.

Amireh, A. (2005). Palestinian women’s disappearing act: The suicide bomber
through Western feminist Eyes, The MIT Electronic Journal of Middle East
Studies 5, 228-242.

Anwar, Z. (1991). What Islam, whose Islam? Sisters in Islam and the struggle
for women'’s rights”, In The Politics of Multiculturalism: Pluralism and
Citizenship in Malaysia, Singapore, and Indonesia, edited by Robert W
Hefner. University of Hawaii Press.



98 | What Does a Feminist Look Like?

Arab Human Development Report (2016). Youth and the prospects for human
development in a changing reality. United Nations Development
Programme.

Badran, M. (2011). Egypt’'s revolution and the new feminism. The Immanent
Frame, March 3.

Badran, M. (2009). Feminism in Islam: Secular and religious convergences.
Oneworld.

Badran, M. (2002). Islamic feminism: What's in a name? Al-Ahram Weekly. 17-23
January. http://weekly.ahram.org.eg/2002 /569 /cul.htm

Badran, M. & Cooke, M. (1990). Introduction. In Opening the Gates: A century of
Arab feminist writing, (Eds. Margot Badran & Miriam Cooke). Virago Press.

Barakat, H. (1993). The Arab world: Society, culture, and state. University of
California Press.

Benstead, L.].(2016). Conceptualizing and measuring patriarchy: The importance
of feminist theory. In Women and Gender in Middle East Politics, The Project
on Middle East Political Science. POMEPS Studies 19. May: 8-12.

Butler, J. (1990). Gender trouble. Routledge.
Chokr, M. A. (2020). [ discovered feminism in a revolution, Al-Raida, 44 (1), 7-14.
Cole, ]. & Shahin C. (2011). An Arab Spring for women, The Nation, April 26.

Crenshaw, K. (2017). On intersectionality, more than two decades later, Columbia
Law School, posted on 8 June.

Daibes, F. (2021). Smashing the patriarchy & co: How Arab feminists are re-
politicizing their movement, blog, Friedrich Ebert Stiftung, 5 July.

Das, V. (2007). Life and words: Violence and the descent into the ordinary.
University of California Press.

de los Reyes, P, & Diana M. (2020). Hegemonic feminism revisited: On the
promises of intersectionality in times of the precarisation of life”, NORA -
Nordic Journal of Feminist and Gender Research, 28(3), 183-196.

Djelloul, G. (2018). Islamic feminism: A contradiction in terms?” Eurozine, March
8.

El-Husseini, R. (2023). Women'’s rights and ‘state feminism’ in the Arab World,
Arab Center Washington DC, 16 June.


http://weekly.ahram.org.eg/2002/569/cu1.htm

KADEM KADIN ARASTIRMALARI DERGISI | 99

El-Husseini, R. (2016). Is gender the barrier to democracy? Women, Islamism,
and the ‘Arab spring, Contemporary Islam, 10, 53-66.

Erturk, Y, (2016). Violence without Borders: Paradigm, policy and praxis
concerning violence against women. (Trans. Liz Ercevik Amado & Irazca
Geray) Women'’s Learning Partnership.

Fahmy, D. (2023), The gendered nature of authoritarianism, DAWN, 22 November.

Galtung, J. (1996), Peace by peaceful means: Peace and conflict, development and
civilization, Sage.

Haddad, S. (2012). Women'’s rights and revolution in Yemen: A local perspective,
Muftah. August 2.

Hafez, S. (2012). No longer a bargain: Women, masculinity, and the Egyptian
uprising, American Ethnologist, 39(1),37-42.

Hamzeh, M. (2020). Women resisting sexual violence and the Egyptian revolution:
Arab Feminist Testimonies. Zed.

Hosny, R. (2024). Digital post/colonial feminism: Poetics and politics of digital
literary activism by Arab women, Journal of Postcolonial Writing, 6(2),
219-233.

Hunnicutt, G. (2009). Varieties of patriarchy and violence against women:
Resurrecting “patriarchy” as a theoretical tool. Violence Against Women,
15(5),553-573.

Jauawardena, K. (1982). Feminism and nationalism in the third world. Verso.

Joseph, S. (1996). Patriarchy and development in the Arab world. Gender &
Development, 4(2), 14-19.

Kandiyoti, D. (1996). Contemporary feminist scholarship in Middle East studies.
In Gendering the Middle East: Emerging Perspectives (Ed. Deniz Kandiyoti).
[ B Tauris.

Kandiyoti, D. (1988). Bargaining with patriarchy. Gender and Society, 2(3), 274-
290.

Kausar, Z. (2™ Ed.) (2007). Women’s empowerment and Islam: The UN Beijing
document platform for action. Thinkers Library.

Khalil, S. (2013). Yemen’'s women struggle to reap benefits of Arab Spring.

BBC News. December 18. https://www.bbc.co.uk/news/world-middle-
east-25347428


https://www.bbc.co.uk/news/world-middle-east-25347428
https://www.bbc.co.uk/news/world-middle-east-25347428

100 | WhatDoes a Feminist Look Like?

Lewis, R. & Sara M. (2003). Introduction. In Feminist postcolonial theory: A reader.
(Eds. Reina Lewis & Sara Mills). Edinburgh University Press.

Lubelska, M. (2018). What is postcolonlal feminism? VERVE She Sald ]anuary
27. :
de3391325407

Mahadeen, E. (2024). Arab feminist cyber activism: Theorizing indigenous
knowledge production and decolonizing feminism, Middle East Journal of
Culture and Communication, 17, 374-388.

Mahmood, S. (2005). Feminist theory, agency, and the liberatory subject. In On
shifting ground: Muslim women in the global era. (Ed. Fereshteh Nouralie-
Simone). The Feminist Press at the City University of New York.

Martin-Munoz, G. (2012). The silent revolution: Feminism in the Arab world.
Qantara. April 17. h ://en.gantara. ntent/feminism-in-the-ar.

McNay, Lois (2015), “Agency”. In The Oxford handbook of feminist theory (Eds.
Lisa Disch & Mary Hawkesworth). (pp. 39-60). Oxford University Press.

Mernissi, F. (1991). Women and Islam: An historical and theological enquiry.
Blackwell.

Mills, S. (2003). Gender and colonial space. In Feminist postcolonial theory: A
reader, (Eds. Reina Lewis & Sara Mills). Edinburgh University Press.

Mir-Hosseini, Z. (2019). The challenges of Islamic feminism, Gender a vyzkum /
Gender and Research, 20(2), 108-122.

Mir-Hosseini, Z. (2000). Islam and gender: The religious debate in contemporary
Iran, 1 B Tauris.

Mladjenovic, L. & Donna M. H. (2001). Feminist resistance to war and violence
in Serbia, In Frontline feminisms: Women, war, and resistance, (Eds.
Marguerite R Waller & Jennifer Rycenga). Routledge.

Mohanty, C. T. (2003). Under Western eyes: Feminist scholarship and colonial
discourses, In Feminist postcolonial theory: A reader, (Eds. Reina Lewis &
Sara Mills). Edinburgh University Press.

Mrsevic, Z. (2001). The opposite of war is not peace - it is creativity”, In Frontline
feminisms: Women, war, and resistance, (Eds. Marguerite R Waller &
Jennifer Rycenga). Routledge.


https://medium.com/verve-up/what-is-postcolonial-feminism-de3391325407
https://medium.com/verve-up/what-is-postcolonial-feminism-de3391325407
https://en.qantara.de/content/feminism-in-the-arab-world-the-silent-revolution
https://en.qantara.de/content/feminism-in-the-arab-world-the-silent-revolution

KADEM KADIN ARASTIRMALARI DERGiSi | 101

Papanek, H. (1994). The ideal woman and the ideal society: Control and autonomy
in the construction of identity, In Identity politics and women: Cultural
reassertions and feminisms in international perspective, (Eds. Valentine M
Moghadam, Boulder). Westview Press.

Parashar, S. (2016). Feminism and postcolonialism: (En)gendering encounters,
Postcolonial Studies, 19 (4),371-377.

Pateman, C. & Shanley, M. L. (1991). Introduction, In Feminist Interpretations and
Political Theory, (Eds. Mary Lyndon Shanley & Carole Pateman), Polity
Press.

Rice, X., Marsh, K., Finn, T,, Sherwood, H., Chrisafis A., & Booth. R. (2011). ‘Women
have emerged as key players in the Arab spring, Guardian. April 22.

Retrieved from https://www.theguardian.com/world/2011/apr/22/
women-arab-spring

Roberts, R. (2017). “Tunisia: ‘Landmark’ new law gives women protection
from rape and domestic violence”, Independent, 28 July. Retrieved from
https://www.independent.co.uk/news/world/tunisia-law-women-

protect-rape-domestic-violence-north-africa-landmark-rights-abuse-
sexual-a7864846.html

Ruslin, I. T. (2022). The way of a patriarchal bargain: how the bargain under
the structure and agency perspective, ETNOSIA Jurnal Etnografi Indonesia,
7(2), 141-153.

Saliba, T. (2002). Introduction: Gender, politics and Islam, in Gender, Politics and
Islam, (Eds. Therese Saliba, Carolyn Allen & Judith A Howard), University
of Chicago Press.

Sayigh, R. (1981). Roles and functions of Arab women: A reappraisal. Arab Studies
Quarterly, 3(3), 258-274.

Seedat, F. (2013). Islam, feminism, and Islamic feminism, Journal of Feminist
Studies in Religion, 29(2), 25-45.

Shalhoub-Kevorkian, N. (2009). Militarization and violence against women
in conflict zones in the Middle East: A Palestinian case study. Cambridge
University Press.

Shandilya, K. (2014). Writing/reading the Subaltern woman: Narrative voice and
subaltern agency in Upamanyu Chatterjee’s English, August, Postcolonial
Text, 9(3), 1-16.


https://www.theguardian.com/world/2011/apr/22/women-arab-spring 
https://www.theguardian.com/world/2011/apr/22/women-arab-spring 
https://www.independent.co.uk/news/world/tunisia-law-women-protect-rape-domestic-violence-north-africa-landmark-rights-abuse-sexual-a7864846.html
https://www.independent.co.uk/news/world/tunisia-law-women-protect-rape-domestic-violence-north-africa-landmark-rights-abuse-sexual-a7864846.html
https://www.independent.co.uk/news/world/tunisia-law-women-protect-rape-domestic-violence-north-africa-landmark-rights-abuse-sexual-a7864846.html

102 | WhatDoes a Feminist Look Like?

Sharabi, H. (1988). Neopatriarchy: A theory of distorted change in the Arab World.
Oxford University Press.

Tadros, M. (2015), Contentious and prefigurative politics: Vigilante groups’
struggle against sexual violence in Egypt (2011-2013). International
Institute of Social Studies, 46(6), 1345-1368.

Tong, R. (1992), Feminist thought: A comprehensive introduction. Routledge.

Tuhiwai Smith, L. (Ed.) (2021), Decolonizing methodologies: Research and
indigenous peoples. Zed.

Tyagi, R. (2014). Understanding postcolonial feminism in relation with
postcolonial and feminist theories. International Journal of Language and
Linguistics, 1(2), 45-50.

Van Den Bogert, K. (2019). Blood, bodies, and violence: Gender and women’s
embodied agency in the Egyptian uprisings. Frontiers: A Journal of women'’s
Studies, 40(2), 62-92.

Verges, F. (2021). A decolonial feminism. Pluto Press.

Weldon, S. L. & Mala, H. (2013), Feminist mobilisation and progressive policy
change: Why governments take action to combat violence against women.
Gender & Development, 21(2), 231-247.

Yuval-Davis, N. (1997). Gender and nation. Sage Publications.

Zakarriya, J. (2019). Public feminism, female shame, and sexual violence in
Modern Egypt. Journal of International Women'’s Studies, 20(7), 113-128.



DOI: 10.21798/kadem.2025.175
KA D E M https://kadinarastirmalari.com
Gonderilme Tarihi / Received Date: 07.01.2025

Kadin Arastirmalar1 Dergisi Son Revizyon Tarihi / Last Revision Date: 19.04.2025

ARASTIRMA MAKALESI / RESEARCH ARTICLE Kabul Tarihi / Accepted Date: 08.06.2025
Yayin Tarihi / Publication Date: 30.06.2025

Giiney Kore’de Giincel Feminizm
Tartismalari ve Cagdas Edebiyattaki
Yansimalari: Kim Jiyeong, Dogum: 1982°

Current Feminist Debates in South Korea and
Their Representation in Literature: Kim Jiyeong,
Born 1982

Semra Er'"© Hatice Kéroglu Tiirkozii?

0z

Giiney Kore, geleneksel ataerkil yapi ile modern toplumsal cinsiyet
esitligi miicadelelerinin kesistigi karmasik bir doniisiim siirecinden
gecmektedir. Bu baglamda feminizm, yalmizca toplumsal cinsiyet
esitligini savunan bir ideoloji degil, ayn1 zamanda toplumsal yapilar
ve kiiltiirel degerlerin yeniden insasinda etkili bir diisiinsel gii¢ olarak
kritik bir rol iistlenmektedir. Ancak bu doniisiim siireci, muhafazakar
yaklagsimlar ve anti-feminist tepkilerin olusturdugu diren¢ tarafindan
sinirlandirilmaktadir.

Bu calismada, Giiney Kore’de 1980°lerde sendikal orgiitlenmeler ve
kadin dernekleri c¢evresinde gelisen feminist hareketlerin, 2000’li
yillardan itibaren dijital platformlar (zerinden yiriitiilen yeni
orgiitlenme bicimlerine doniisiimii incelenmektedir. Bununla birlikte,
glinlimiizde dijital feminizm, #MeToo hareketi ve cinsiyet temelli siddete
kars1 yiirtitiillen kampanyalar gibi feminist faaliyetler ile anti-feminizm
akiminin yiikselisi arasindaki neden-sonug iliskileri ele alinmistir.

Bu kapsamda, Cho Namjoo’'nun Kim Jiyeong, Dogum: 1982 eseri
feminist edebiyat elestirisi baglaminda, dzellikle Judith Butler, Julia
Kristeva ve Luce Irigaray’in kuramsal yaklasimlarindan yararlanilarak
degerlendirilmis; romandaki toplumsal cinsiyet esitsizligi ve patriarkal
yapilarin elestirisi kapsamli bir ¢éziimlemeyle ortaya koyulmustur. Bu
yoniiyle roman, giiniimiiz Gliney Kore feminist hareketinin séylemsel
cercevesiyle ortiismekte ve feminist bilincin edebi temsiller araciligiyla
yayginlasmasina katki sunmaktadir.

Anahtar Kelimeler: Giliney Kore, Feminizm, Anti-feminizm, Toplumsal
cinsiyet esitsizligi, Feminist edebiyat elestirisi.

This article is licensed under a Creative Commons
Attribution-NonCommercial-NoDerivs 4.0 International @ ®@@
License (CC BY-NC-ND 4.0)



https://orcid.org/0000-0001-5695-5752
https://orcid.org/0000-0002-3735-5652

104 | Giiney Kore'de Giincel Feminizm Tartismalari

Abstract

South Korea is undergoing a complex transformation process where
traditional patriarchal structures intersect with modern struggles for
gender equality. In this context, feminism plays a critical role not only
as an ideology advocating for gender equality but also as an ideational
force in reconstructing societal structures and cultural values. However,
this transformative process is constrained by resistance arising from
conservative approaches and anti-feminist reactions.

This study examines the transformation of feminist movements in
South Korea, from their formation around trade unions and women’s
associations in the 1980s to new forms of organization through digital
platforms since the 2000s. In addition, it explores the relationship among
contemporary digital feminism, the #MeToo movement, campaigns
against gender-based violence, and the rise of anti-feminism.

On the other hand, this study also analyzes how key themes at the center
of feminist debates in South Korea such as gender inequality, patriarchal
oppression, women'’s participation in the labor force, discrimination,
and the work-life balance are reflected in literary texts. In this context,
Cho Namjoo's Kim Jiyeong, Born 1982 is examined within the framework
of feminist literary criticism, particularly drawing on the theoretical
approaches of Judith Butler, Julia Kristeva, and Luce Irigaray. The novel
is examined as a comprehensive critique of gender inequality and
patriarchal structures, and it is argued that this contemporary Korean
novel aligns with the discourse of feminist movements and contributes
to the dissemination of feminist consciousness through literary
representation.

Keywords: South Korea, Feminism, Anti-feminism, Gender inequality,
Feminist literary criticism.
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Extended Abstract

This study investigates the shifting dynamics of feminist discourse in South Korea
and how these ideological transformations are mirrored, resisted, and redefined
through contemporary literature. Tracing the evolution of feminist movements
from analog collectivism in the 1980s to digital radicalism in the 2000s, the
research also considers the simultaneous rise of anti-feminist backlash. In this
context, literature is approached as a cultural battleground where gender roles,
identity, and resistance are negotiated. The analysis is centered on Cho Namjoo’s
novel Kim Jiyeong, Born 1982, which functions not only as a fictional narrative but
also as a socio-political artifact, reflecting the tensions of its time.

By merging narrative with ideological critique, the novel serves as a platform
through which the emotional and political dimensions of feminist struggle
become intelligible to a broader audience.

The research is guided by three central questions: How have feminist movements
in South Korea transformed since the 1980s, especially under the pressures of
neoliberalism and digitalization? What are the cultural and social consequences
of the anti-feminist backlash on the visibility and reception of feminist discourses
in literature and popular culture? And finally, in what ways does Kim Jiyeong,
Born 1982 serve as a literary mirror of gender-based oppression and collective
feminist memory?

To answer these questions, the study adopts a feminist literary criticism
framework, integrating theories from Judith Butler, Julia Kristeva, and Luce
Irigaray. Butler’s theory of gender performativity helps explain how femininity is
socially constructed through repetition and normativity, while Kristeva’s concept
of abjection is used to interpret the ways in which female bodies and experiences
are culturally rejected. Irigaray’s critique of patriarchal language systems
informs the analysis of how women’s voices are silenced or marginalized within
dominant discourses. This theoretical triad offers a robust lens to examine
the mechanisms of exclusion and resistance as portrayed in literature. It also
allows for an exploration of how feminist literature can function as a space of re-
articulation, reclaiming the suppressed narratives of women under patriarchy.

The literature review situates the feminist movement within South Korea’s
democratization process in the 1980s, highlighting key milestones such as
the formation of women'’s organizations, increased political participation, and
legislative reforms including the Equal Employment Act and the Women’s
Development Act. It also tracks the emergence of digital feminism, particularly
the influence of platforms like Megalia and public events such as the Gangnam
Station Murder, both of which marked pivotal shifts in feminist consciousness
and mobilization strategies. Alongside this progress, the study also notes the
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concurrent rise of anti-feminist rhetoric, often driven by narratives of male
victimization, economic insecurity, and fears of female empowerment that has
contributed to widespread cultural resistance against feminist discourse. These
historical shifts underline the dual trajectory of empowerment and resistance,
which literary texts like Kim Jiyeong, Born 1982 powerfully mediate.

The study employs a qualitative, text-centered methodology, offering a close
reading of Kim Jiyeong, Born 1982. The novel is treated as a site of cultural
critique, where themes of patriarchal surveillance, gender performance,
linguistic silencing, and maternal sacrifice are explored. Jiyeong’s transformation
from an ordinary woman to someone experiencing psychological dissociation is
interpreted as a symbolic representation of collective trauma. Her temporary
embodiment of other women'’s voices is not simply a narrative device but a
metaphor for suppressed female memory and solidarity. In Kristeva’s terms, this
act signals the return of what has been abjected by society - that is, the repressed
and marginalized aspects of female experience that destabilize cultural norms
when reintroduced into language and representation. This theoretical framing
enables the novel to function as a critique of both private and institutional
forms of patriarchal control. The results indicate that the novel encapsulates the
pervasive and structural nature of gender inequality in South Korea. Jiyeong’s
experience of exclusion from professional spaces, the invisibility of domestic
labor, and the societal expectation of maternal self-sacrifice reveal the multiple
layers of systemic oppression. The novel critiques these conditions not through
overt rebellion but through the psychological unraveling of its protagonist, a
device that highlights the emotional cost of conformity. In so doing, the narrative
emphasizes the emotional dimensions of structural inequality and invites
readers to engage with the interior lives of women as political texts. The public
reception of the novel further validates its cultural significance. When K-pop
idol Irene was publicly criticized for reading the book, it became evident how
contentious feminist expression remains in contemporary Korean society. The
backlash not only reinforced the novel’s political relevance but also underscored
the limits of feminist visibility in mainstream culture. This incident also reflects
how literature can transcend its fictional boundaries and provoke real-world
sociopolitical debate.

The study concludes that Kim Jiyeong, Born 1982 surpasses mere literary work; it
is a political and cultural event that has shaped public discourse on gender justice
in South Korea. Its ability to articulate silenced experiences and evoke collective
memory affirms the transformative potential of literature in contexts where
feminist voices are systematically marginalized. The text operates simultaneously
as a critique of social norms and as a site of ideological intervention, bridging the
personal and the political. Through its integration of theory and narrative, the
novel serves as a conduit between lived experience and cultural critique.
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This research underscores literature’s capacity to disseminate feminist ideas and
foster sociopolitical awareness. By unveiling structural inequalities and offering
space for suppressed narratives, literary texts such as Kim Jiyeong, Born 1982
contribute to both emotional solidarity and critical engagement in feminist
education. The novel stands as a resource for educators, scholars, and activists
seeking to challenge dominant gender ideologies through culturally resonant
storytelling.

Keywords: South Korea, Feminism, Anti-feminism, Gender inequality, Feminist
literary criticism.
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Giris

Giiney Kore, geleneksel ataerkil degerlerle modern toplumsal cinsiyet
esitligi miicadelelerinin kesistigi dinamik ve ¢ok katmanl bir déniisiim
slirecinden ge¢mektedir. Bu stlirecte feminizm, yalnizca esitlik talebinde
bulunan bir ideolojiden ibaret kalmamakta; kiiltiirel temsillerin, edebi
anlatilarin ve toplumsal normlarin déniisiimiinde de belirleyici bir rol
tstlenmektedir. 1980°’lerde kolektif orgiitlenme ve demokratik haklar
odaginda sekillenen kadin hareketleri, 2000’li yillarla birlikte dijital
aktivizme, bireysel kimlik taleplerine ve kiiltiirel iiretim alanlarina
yaylmistir (Lee, 2016; Park, 2009). Bu doniisiim; hareketin dijitallesme
ile hiz kazanmasi, anti-feminist direnislerin kamusal séylemi yeniden
sekillendirmesi ve kadin deneyimlerinin daha goriiniir bicimde edebiyata
tasinmasi gibi cesitli boyutlar1 icermektedir. Ozellikle dijitallesme ve
neoliberal politikalarla sekillenen yeni toplumsal dinamikler, feminist
soylemlerin hem gii¢c kazanmasina hem de anti-feminist karsi ¢ikislarin
ylkselmesine neden olmustur (Baik, 2019; Nah, 2022). Boylece Giiney
Kore’de feminizm, sadece politik bir durus degil ayni zamanda kiiltiirel
bir miicadele alani ve edebiyatta elestirel bir anlati bicimi haline gelmistir.

Bu dontisiim baglaminda, cagdas Kore edebiyati da toplumsal cinsiyet
esitsizliklerini, patriarkal yapilar1 ve kadinlik deneyimlerini irdeleyen
bir sdylem alani olarak dikkat cekmektedir. Edebi metinler, 6zellikle
feminist kuramlarin sundugu analiz c¢ergeveleriyle okundugunda,
kadinlarin gériinmez kilinan emegini, beden politikalarini ve dilsel
dislanma bicimlerini aciga ¢ikarma potansiyeline sahiptir. Judith Butler'in
toplumsal cinsiyet performativitesi, Julia Kristeva'nin abjeksiyon kurami ve
Luce Irigaray’in ataerkil dil elestirisi bu baglamda ¢alismanin kuramsal
zeminini olusturmaktadir. Butler (2005), toplumsal cinsiyetin sabit bir
kimlik olmadigini ve tekrarlanan performatif eylemlerle insa edildigini
savunurken, Kristeva (1982) bastirilmis ve kiiltlirel olarak dislanmis
olanin toplumsal yapiya geri doniisiinii “abjeksiyon” kavramiyla ag¢iklar.
Irigaray (1995) ise erkek merkezli dilin kadin olan 6zneyi sistematik
bicimde disladigin1 vurgulamaktadir. Bu kuramsal gerceveler, 6zellikle
kadinlik deneyimlerinin edebi temsiller yoluyla nasil yapilandigin
anlamak acisindan son derece islevseldir. Ancak literatiirde bu kuramsal
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perspektiflerle yapilmis kapsamli ¢oziimleme sayisinin sinirli oldugu
gozlemlenmektedir. Dolayisiyla, cagdas Kore edebiyatinin feminist kuram
1s18inda ele alinmasi hem edebi hem de toplumsal diizeyde 6nemli bir
boslugu doldurma potansiyeline sahiptir.

Bu dogrultuda ¢alismanin temel amaci, Gliney Kore’de 1980’li yillardan
glinimiize uzanan feminist hareketlerin doénlisimiinii ve c¢agdas
edebiyattaki temsillerini incelemek; s6z konusu edebi yansimalarin
toplumsal cinsiyet esitsizligine karsi gelistirdigi elestirel yaklasimlari,
ozellikle Kim Jiyeong, Dogum: 1982 adli1 roman iizerinden analiz etmektir.

Giiney Kore Feminizminin Toplumsal Arka Plami

Feminizm ve kadin hareketleri, ataerkil yapiya sahip toplumlarda tarih
boyunca bastirilmis kadin kimligini gértniir kilmayi, gasp edilen haklar
yeniden talep etmeyi ve kadinlarin toplumsal varligin1 déniistiirecek
yeni 6znelesme bicimleri gelistirmeyi amaglamaktadir. Giiney Kore’'de
bu miicadele 6zellikle 1980°li yillarda ivme kazanmis, kadin hareketleri
demokratiklesme siireciyle es zamanli olarak kamuoyunda goriintrliik
bulmustur. Bu dénem, yalnizca siyasal baskilarin arttig1 bir gecis evresi
degil, ayn1 zamanda kadinlarin sinmif, emek ve cinsiyet eksenlerinde
adalet taleplerini kamuoyunun giindemine tasidiklar1 bir déniim noktasi
olmustur (Cho, 2016, s. 244). Kadinlar bu donemde, demokratik haklar
miicadelesiicinde 6zneliklerini tanimlama ve toplumsal déntistimiin aktif
bileseni olma yoniinde 6énemli adimlar atmistir.

1980’lerin Koreli kadin iscileri, tiniversite 6grencileri ve entelektiielleri
tarafindan kurulan o6rgiitler, cinsiyet ayrimciligina karsi sadece bireysel
degil kolektif bir miicadele de ylriitmiistii. Bu donemde kurulan kadin
dernekleri, ayrimciligi teshir etmekle kalmamis, ayni zamanda kadinlarin
kamusal alandaki rollerini doniistiirmeyi hedefleyen egitim programlari,
kampanyalar ve yasal talepler de ortaya koymustur (Lee & Chin, 2007).
Feminist bilincin bu orgiitsel kanallar araciligiyla toplumsallasmasi,
tek basina bir hak miicadelesini degil; ayni zamanda edebi tiretimde de
temsili degistirerek kadinlarin kolektif hafizasini yeniden kurma imkanini
yaratmistir.
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Kadin orgiitlerinin sayisindaki artis, 1980’lerin sonlarina dogru niceliksel
bir cogalma egilimi gostermekle kalmamis, ayni zamanda niteliksel
bir doniisiimiin gostergesi olmustur. 1960’larda birka¢ kadin dernegi
bulunurken, 1989’agelindiginde busay12000’iasmistir (Lee & Chin, 2007).
Bu orgiitlenmeler, kadinlarin karsilastigi esitsizlikleri gortiniir kilmakla
kalmamis; egitim, hukuk, siyaset gibi alanlarda farkindalik yaratmak ve
bu alanlardaki esitsizliklere miidahil olmak amaciyla ¢ok yonlii faaliyetler
yluritmistii. 8 Mart 1985’'te askeri rejim doneminde diizenlenen ilk
Diinya Kadinlar Giinii Konferansi, feminist séylemin kamusal alana
tasinmasinda bir doniim noktasi olusturmus; bu konferansta yer alan
kadin orgtleri, ulusal demokratik hareketin bir pargasi olarak yeni bir
kadin hareketi anlayisi ortaya koymustur (N. Lee, 2020).

Bu donemle birlikte, kadinlarin egitim diizeyinin ylikselmesi ve is giiciine
katiliminin artmasi, feminist sdylemin kurumsal ve toplumsal diizeyde
giiclenmesine zemin hazirlamistir. Lee ve Chin (2007) bu siirecin ardindaki
li¢ temel etkeni vurgular: Kadin iscilerin ve entelektiiellerin sayisindaki
artis, kolektif hareket etme Kkapasitesini artiran orgiitlenmelerin
yayginlasmasi ve kadinlarin toplumsal goriiniirliigiinii destekleyen sosyal
dontistimler. Bugelismelerin sonucundakadin hareketi, sadece ayrimciliga
tepki gosteren bir olusum olmanin 6tesinde siyasi aktorliik bigimlerine
yon veren bir gli¢ haline gelmistir. Toplumsal degisimin yalnizca dissal
yapilarla degil, bireysel ve kolektif 6znelesme bicimleriyle de baglantili
oldugunu hatirlatan bu siireg, feminist anlatinin edebi liretimle kesistigi
noktalar1 da 6nceden kuran bir dinamik olarak okunabilir.

1983 ila 1987 yillar1 arasinda kurulan kadin 6rgiitleri, Giiney Kore kadin
hareketinde kurumsal bir kirilma yaratarak feminist séylemin yoniini
belirleyen aktorler haline gelmistir. Bu orglitler genel olarak {li¢ temel
hedef etrafinda sekillenmistir: Kadinlarin siyasi temsilini artirmak,
cinsiyet temelli siddetle miicadele etmek ve toplumsal cinsiyet esitligi
odakh egitim yoluyla farkindalik yaratmak. Ornegin 1983’te kurulan
Kadin Dayanmisma Dernegi, kadinlarin kamusal alanda 6znelesmesini
tesvik eden kampanyalar yiiriitmiis; Kore Kadinlarinin Iletisim Hatt ise
ayni y1l kurulup toplumsal cinsiyet temelli siddeti gériiniir kilarak hukuki
destek saglamistir (Choe, 2021).
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Bu orgiitlenmelerin etkisi kisa siirede yasal diizenlemelere de yansimistir.
Nitekim, Lee ve Chin’e gore (2007), 1987 yili feminist orgiitlenmenin
kolektif miicadeleye doniistiigli bir esik islevi gérmiistiir. Kore Kadin
Iscileri Dernegi ile Kore Kadin Ozgiirliik Dernegi gibi yapilar, sinif ve
toplumsal cinsiyet temelli baskilari birlikte ele alan séylemleriyle dikkat
cekmis; kadin isciler i¢in giivenli ve esit calisma kosullar talep eden bir
miicadele hatti kurmustur. Ayni yil farkli kadin gruplarinin birlesmesiyle
kurulan Kore Kadin Dernekleri Federasyonu ise, cinsiyet esitligini
bireysel ve kurumsal diizeyde savunmayi amaglayarak uzun soluklu
hukuki reformlara zemin hazirlamistir. Bu 6rgiitlenme bigimleri, ilerleyen
yilllarda edebi temsillerde karsimiza ¢ikacak olan kolektif kadin 6znesinin
tarihsel ve politik zeminini insa etmistir.

1980’lerin sonunda ivme kazanan kadin hareketi, toplumsal farkindalik
yaratmakla kalmamis, ayn1 zamanda hukuki ve siyasal kazanimlara da
onciiliik etmistir. 3989 sayil Istihdamda Cinsiyet Esitligi Yasasi (RG, 4
Aralik 1987, Say1 10802) is gliciinde kadinlara karsi uygulanan ayrimcilig
onlemeyi ve cinsel tacizi su¢ kapsamina alarak kadinlarin calisma
yasamindaki konumlarini giliclendirmeyi hedeflemistir. Bunu 4702
sayili Cinsel Suglarin Cezalandirilmasi ve Magdurlarin Korunmasi Yasasi
(RG, 5 Ocak 1994, Say1 12609) ve 15826 sayili Aile Ici Siddetin Onlenmesi
Yasast (RG, 1 Temmuz 1998, Say1 13944) izlemistir. En kapsamli reform
ise 1995 yilinda yirtrlige giren 5136 sayili Temel Kadin Gelisimi Yasasi
(RG, 30 Aralik 1995, Say1 13202) olmustur. Bu yasa ile kadinlarin sosyal,
ekonomik, politik ve hukuksal statiilerini gelistirmeye yonelik bes yillik
planlarin hazirlanmasi zorunlu hale getirilmis, cinsiyet esitligi ilkesi
anayasal diizeyde genisletilmistir (Kim, 2011).

Ancak bu yasal diizenlemeler feminist hareket tarafindan sadece kazanim
olarak degil ayn1 zamanda sorgulama alani olarak da degerlendirilmistir.
Uygulamadaki simirhliklar, kadinlarin kamusal alanda goriniirlik
kazanmalarina karsin ataerkil normlarin yeniden iiretildigi yapilari
ortadan kaldiramamis; bu da feminist hareketin politik sdyleminde
yeni bir sorgulama siirecini tetiklemistir. Bu celiskiler, 6zellikle ¢cagdas
edebiyatta kadin karakterlerin “yarim kalmis 6znelesme” (Lee, 2023,
s. 103) siireclerinde kendini gostermis; yasalarin sundugu haklarla
toplumsal gerceklik arasindaki gerilim edebi anlatilarda siklikla islenerek
goriiniir hale gelmistir. Bu noktada, yasal kazanimlarin yapisal ve kiiltiirel
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diizeyde nasil igsellestirildigi sorusu feminist edebi elestirinin de
merkezine yerlesmistir.

2008 yilinda iktidara gelen yeni muhafazakar hiikiimetle birlikte, Giiney
Kore devletinin 6zellikle 1995°teki Temel Kadin Gelisimi Yasasr’nin
yuriirliige girmesiyle ivme kazanan, kadinlarin sosyal statiisiinii
ylkseltme ve toplumsal cinsiyet esitligini yasal, kurumsal ve politik
diizeyde ilerletme yoniindeki stratejilerinde sapmalar gézlenmistir. Bu
donemde iktidara gelen Lee Myungbak hiik(imeti, neoliberal kalkinma
politikalarin1 6nceliklendirmis; feminist hareketle mesafeli bir iliski
kurarak toplumsal cinsiyet esitligini 6nceleyen devlet politikalarinin
kapsamini daraltmistir. Nitekim Ma, Kim ve Lee (2016), bu donemi
feminist gruplarin politika yapim stireclerinden dislandigi, buna karsilik
muhafazakar kadin orgiitlerinin hiiklimet soOylemini destekleyen
aragsal aktorler olarak 6ne ¢ikarildigi bir kirilma evresi olarak tanimlar.
Hiikimetle yapilan is birlikleri de feminist érgiitlerin politikalarini net
bir bicimde tanimlamasini zorlastirmis, bu durum feminist hareketin
bagimsizligina yonelik tartismalar1 beraberinde getirmistir. Shin (2011)
ve Seo’ya gore (2012) bu siirecte kadin hareketi, geleneksel patriarkal
yapilar ile devlet destekli esitlik politikalar1 arasinda sikisarak hem siyasi
temsiliyetini kaybetmis hem de 6znelik krizine siirtiklenmistir. Feminist
aktivistler, kamu politikalarina yon verme firsatini degerlendirirken,
ayni zamanda elestirel duruslarini yitirme tehlikesiyle karsi karsiya
kalmislardir. Bu donemde orgiitlerin goriiniirliigii azalmis, hedefleri
belirsizlesmis ve kamuoyundaki etkileri zayiflamistir. Bu durum, siyasi ve
kiiltiirel diizeyde de feminist hareketin sorgulanmasina neden olmustur.

Ayn1 yillarda, Bati literatliriinde 1990’larin basinda tartisiimaya
baslanan post-feminizm olgusu, Giiney Kore baglaminda da giindeme
gelmistir. Neoliberal kapitalizmin bireysel basariy1 ve tiiketimi 6ne
cikaran sdylemleriyle ic ice gecen post-feminist yaklasimlar, kadinlarin
ozglrlestigi yanilsamasini {retirken, kolektif miicadele kiiltiiriini
asindirmistir. Lim (2011) ve Jang'in (2011) aktardig iizere, akademide
kadin arastirmalarinin sayica artmasi, feminizmin toplumsal etkisinin
yayginlastigl anlamina gelmemis; aksine, bu durum feminist séylemin
icerigini belirsizlestiren bir doniisiime isaret etmistir (Akt. Gang, 2013).
Bu c¢eliski, 6zellikle edebiyatta sessizlik, goriinmezlik ve aidiyetsizlik gibi
temalarla ifade bulmus; bireysel diizlemde ¢oziilmeyen celiskiler, kadin
karakterlerin anlatilarinda siklikla islenmistir.
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2010’larn ortasindan itibaren Giiney Kore kadin hareketi, geleneksel
orgiitlenme bicimlerinden dijital aktivizme dogru 6énemli bir donlisiim
yasamistir. Dijital platformlarin sagladigi goriiniirliik, feminist hareketin
kamusal alandaki etkisini artirmis; 6zellikle gen¢ kadinlarin liderliginde
sekillenen yeni kusak feminizm, dijital dilin arac¢sallastirilmasiyla daha
genis bir kitleye ulasmistir.

Bu baglamda 2015 yilinda kurulan Megalia, cinsiyetci dijital iceriklere
kars1 gelistirdigi “aynalastirma” (mirroring) stratejisiyle biiyiikk ses
getirmistir. Mizah (erkek egemen dilin taklidi), parodi ve provokatif
soylem yoluyla sistemik cinsiyetciligi ifsa eden bu hareket, kamuoyunda
yogun tartismalara yol agmis; kimi ¢evrelerce “erkek diismanligl” ile
suclanmis, kimilerince ise kadinlarin dijital alanda kolektif 6znelesmesini
miimkiin kilan bir esik olarak degerlendirilmistir (Jeong, 2020; Lee,
2019).

Megalia’'nin baslattig1 dijital direnisin en goriiniir kirllma noktalarindan
biri, 2016’da yasanan Gangnam istasyonu cinayeti olmustur. 34 yasindaki
Kim Sungmin isimli bir erkegin, “kadinlar tarafindan gérmezden gelindigi”
gerekcesiyle tanimadigr bir kadini metro istasyonunda oldiirmesi,
feminizm hareketini hedef alan siddetin sembolik bir 6rnegi haline
gelmistir. Cinayetin ardindan kadinlarin metro g¢evresinde diizenledigi
anma etkinlikleri ve toplumsal cinsiyet temelli siddete karsi gelistirdikleri
kolektif soylem, feminist hareketin kamuoyundaki gorintrligiini
dramatik bicimde artirmistir (Cheon, 2016). Olayin hiikimet tarafindan
“kadin nefretiyle ilgisi yok” seklinde yorumlanmasi, devletin cinsiyetci
siddet karsisindaki tutumunu yeniden sorgulatan bir krize déniismustir.
Ayni donemde, kamusal ve 6zel alanlara yerlestirilen gizli kameralarla
kadinlarin mahremiyetini ihlal eden “molka” (gizli kamera) skandallar:
da giindeme gelmis, feminist hareket bu skandallar lzerinden dijital
patriarkanin ifsasina yonelmistir (Kim, 2017).

Gangnam Istasyonu cinayetiyle kitlesel bir kirilma yasayan dijital
feminizm, kisa slirede daha radikal yonelimlerle farklilasmistir. Bu
baglamda Megalia sonrasi ortaya ¢ikan yeni feminist dijital cevre, yalnizca
direnis stratejilerinin degil, kadin kimliginin de radikal bicimde yeniden
tanimlanmasina yol agmistir. Bu stirecin dikkat ceken orneklerinden
biri “4B hareketi”dir. Womad platformu etrafinda sekillenen bu
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hareket, “Bihon” (evlilige hayir), “Bichulsan” (¢ocuk dogurmaya hayir),
“Biyonae” (romantik iligkilere hayir) ve “Bisekseu” (cinsel iliskilere
hayir) ifadelerinden olusmakta; kadin bedenini, emegini ve arzularini
erkek egemen sistemin disina ¢ekmeyi hedeflemektedir (Jeong, 2020,
s. 6). 4B hareketi, kadinlarin ataerkil aile yapisina ve neoliberal devlet
politikalarinin dayattigi dogurganlik temelli vatandashk anlayisina
karsi da direndigi yeni bir 6znelesme bicimini temsil eder. Bu radikal
durus, edebi temsillerde kadinin geleneksel rollerden kopusunu ve
bireysel varolus arayislarini betimleyen figiirlerin cogalmasina da olanak
tanimistir (Jeong, 2020; Park, 2013).

2018 yilinda Tongyeong Cumhuriyet Savciligi'ndan Seo Jihyun'un, bir
televizyon programinda eski miidiiriinii cinsel tacizle suclamasiyla Giiney
Kore’de #MeToo hareketi yeni bir ivme kazanmistir. Seo’'nun bu ifsasi,
bireysel bir deneyimin yani sira kolektif bellegin kamusal alanda insasina
zemin hazirlamistir (N. Lee, 2020). Sinema, medya ve K-pop sektorlerinden
kadinlarin da benzer anlatilarla harekete katilmasi, feminist séylemin
kiiltiirel mecralarda giderek giiclenmesini saglamistir. #MeToo, tanikliga
dayanan bir direnis bicimi olmasinin yani sira kadinlarin sessizlikten s6ze
eristigi, 6zel deneyimlerin toplumsal goriiniirliige tasindig1 soylemsel
bir doniistim araci olarak da degerlendirilmelidir. Bu sosyo-Kkiiltiirel
dontlistimler sadece politik alanda degil edebi iiretimlerde de giiclii
yansimalar bulmustur. Feminist hareket, Cho Namjoo'nun Kim Jiyeong,
Dogum: 1982 romaninda oldugu gibi cagdas Kore edebiyatinda siklikla
karsilasilan “sessizligin dili”, “travmatik hafiza” ve “bedensel hatirlama”
gibi temalarin zeminini olusturmus; boylece feminist hareketin toplumsal
yankaisi, edebi yapilar tizerinden yansitilmistir.

Giiney Kore’de Anti-Feminizm Soyleminin Yiikselisi

2000’liyillardan itibaren Giiney Kore’de feminist hareketin hem akademik
hem de toplumsal diizeyde goriiniirliik kazanmasi, buna paralel olarak
anti-feminist séylemlerin de gliclenmesine yol agmistir. Feminist kuramin
kurumsal olarak kabul goérmeye baslamasi, bazi kesimler tarafindan
“kadinlarin artik ayricalikli konumda oldugu” seklinde yorumlanmis;
bu da kadin haklar1 taleplerinin mevcut diizen icin tehdit olarak
algilanmasina yol agmistir. Gang’a gore (2013), o6zellikle geng erkekler
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arasinda yiikselen bu tepki, neoliberal bireycilik, ekonomik glivencesizlik
ve sosyal medya aracilifiyla yayilan dezenformasyonla birleserek anti-
feminizmi yalmizca politik bir durus degil, ayn1 zamanda kiiltiirel bir
direnis bicimi haline getirmistir.

Bu sdylemler, feminizmin esitlik talebini “haksiz avantaj” arayisi olarak
carpitarak kadinlari hem giicli hem de “tehlikeli” figlrler olarak
konumlandirmaktadir. Lee (2011), bu ¢ercevede kadinlarin artik “zayif”
bir grup olarak algilanmadigini, dolayisiyla esitlik taleplerinin toplumda
bencilce bulunabildigini belirtir. Bu algi, feminist sdylemlere yonelik
sistematik tepkileri beslemekte; 6zellikle kadinlarin ifade alanlarinda
suskunluk, dislanma ve itibarsizlastirma bigiminde tezahiir etmektedir.
Medya ve popiiler kiiltiir, bu karsithgin yogunlastigi mecralar haline
gelirken, kadinlarin temsili siklikla alayci, bastirici ya da c¢arpitic
anlatimlarla yeniden iiretilmektedir. Bu baglam, cagdas edebiyatta sik¢a
karsilasilan “bastirilma”, “yabancilasma” ve “dil kayb1” gibi temalarin arka
planini olusturmaktadir.

Anti-feminizmin yiikselisi, kiiltliirel degerlerin ve ekonomik kosullarin
lirettigi bir séylem doniisiimiidiir. Gang (2013), neoliberal politikalarin
bireysel basariy1 yiicelten yapisinin, kolektif dayanismayir goriinmez
kildigin1 ve kadin haklari taleplerini kisisel ¢ikar arayisi gibi gosterdigini
belirtir. Bu durum sadece kadinlara degil, ayn1 zamanda erkeklere de
toplumsal roller baglaminda krizler yasatmaktadir. Ekonomik belirsizlik
ve is glivencesizligi, genc erkeklerin geleneksel “aile gecindirme” rollerini
sorgulamasina yol agmakta; bu kirilganlik hali ise kadinlara yonelik 6fke
ve diismanlig1 besleyen bir zemin olusturmaktadir (Cheon, 2016).

Toplumsal cinsiyet dinamiklerinin déntlisiimiinde, 6zellikle “erkekligin
tehdit altinda oldugu” algis1 6ne ¢ikmaktadir.

Kim ve Kweon (2022), geng¢ erkeklerin kadinlarin sosyal ve ekonomik
alanlarda yiikselisini kendi toplumsal statiilerine yonelik bir tehdit
olarak algiladiklarini ve bu alginin cinsiyet esitligine yonelik politikalara
karsi diren¢ gostermelerine yol actigini belirtmektedir. Bu ¢ercevede,
toplumsal yapisal cinsiyet ayrimcilig1 gibi sistemsel sorunlarin ¢ogu
zaman bireysel yetersizliklere indirgenerek algilandigi, genc issizligi
gibi konularin ise kadin hareketleri ya da feminizmle iliskilendirilmedigi
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goriilmektedir. Yapisal esitsizliklerden kaynaklanan zorluklarin bireyler
tarafindan kisisel basarisizlik olarak icsellestirilmesi, erkeklerde
“somiiriilme” hissinin gelismesine zemin hazirlamaktadir (Mun, 2016,
s. 60). Ancak bu duygulanim, ¢ogu zaman yanlis hedeflere yonelmekte;
gocmenler, kadinlar ve diger dezavantajli toplumsal gruplar, sistemsel
magduriyetlerine ragmen “somiren oteki” olarak temsil edilmektedir.
Bu carpitilmis algilar, feminist edebiyat gibi elestirel tiretim alanlarina
da yonelen karsitlik bicimlerine doniismekte; kadin yazarlar ve feminist
anlatilar, tematik ve ideolojik diizeyde de hedefalinmaktadir. “Kimchinyeo”
(kimchi kadini) veya “Kkolpemi” (¢irkef feminist) (Jeong, 2020, s. 82)
ifadelerinin yam sira Kim Jiyeong, Dogum: 1982 romaninda oldugu gibi
“ana kene” gibi terimler, kadinlarin toplumsal varligim1 ve entelektiiel
liretimini asagilamaya yonelik bir dil politikasi haline gelmistir.

Anti-feministsoylemin sosyal medyaninyanisirakiiltiirel iiretimalanlarini
da bigcimlendirmeye basladigi bu donemde o6zellikle K-pop sektord,
kadin sanatcilar lizerindeki normatif baskilarla bu siirecin merkezine
yerlesmektedir. Kadin sanatgilarin dis gortuniimleri, davranislar1 ve
sozleri slirekli denetlenmekte; feminizme dair en kiiglik ima, sosyal medya
lincleriyle karsilanmaktadir. Bu nedenle bir¢ok sanatci sessiz kalmayi ya
da goriislerini dolayli ifadelerle sinirlamay tercih etmektedir.

Bu durum, edebiyatta sikca rastlanan “konusamayan kadin” imgesini
bireysel travmalarin ve sistematik susturma stratejilerinin bir yansimasi
héline getirir. Kadin karakterlerin suskunlugu, ¢ogu zaman bireysel bir
ruhsal ¢okiintiiden c¢ok, toplumsal baskinin icsellestirilmis bir sonucu
olarak temsil edilir. Bu baglamda sessizlik, bir eksiklik ya da magduriyetin
otesindeataerkilyapilarkarsisindakadinabigilen edilgenligin semboliidiir.
Dolayisiyla feminist edebi metinlerin anlami, sadece igerikleriyle degil,
tiretildikleri toplumsal baglamla da beraber degerlendirilmelidir.
Ozellikle Kim Jiyeong, Dogum: 1982 gibi eserler, bireysel acidan bir kadinin
hikayesini anlatmakla kalmaz; ayni zamanda sistematik olarak bastirilan,
goriinmez kilinan ve siyasal olarak etkisizlestirilen Kore kadinini edebi
formla isler. Anlatinin merkezindeki karakterin yasadig etkisizlestirilme,
maruz kaldig1 toplumsal siddet kadar; devlet séylemi, medya temsilleri ve
aile yapilar tarafindan da insa edilmektedir. Bu nedenle anti-feminizm,
sosyal bir tepki olmanin yani sira edebi temsillerin bigimini belirleyen
ideolojik bir etken olarak da degerlendirilmelidir.
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Cagdas Kore Edebiyatinda Feminizmin Yiikselisi

Anti-feminist sdylemlerin ytikselisiyle birlikte Giiney Kore’de kadinlarin
kamusal goriintirliigiiniin tehdit altinda oldugu bir dénemde, edebiyat
yalnizca bireysel ifade alani olmanin 6tesinde kolektif direnisin tiretildigi
bir platforma donlismistiir Kadin yazarlar, bireysel hikayeleri ve
sistematik baski bicimlerini metinlerinde temsillestirerek toplumsal
hafizanin yeniden insasina katki saglamislardir. Bu baglamda cagdas Kore
edebiyati, estetik sinirlarin 6tesinde, feminist diisiincenin dil, beden ve
bellek temelli direnis anlatisina zemin sunmaktadir.

1980’lerden itibaren feminist diisiinceler edebiyatla daha giiglii
bicimde kesismeye baslamis; kadin yazarlar, ataerkil sistemin iirettigi
esitsizlikleri hem bireysel hem de yapisal diizeyde sorgulayan bir anlati
dili gelistirmistir. Bu siirecte feminizm, ideolojik bir yonelim ve edebi
tiretimde toplumsal donlisiime miidahale bicimi olarak yer edinmistir.
Kim (2011), kadin edebiyatin1 sanatsal bir ifade olmanin o6tesinde
patriarkal diizeni doniistiirme amaci tasiyan politik bir miidahale bigimi
olarak tanimlar.

Cagdas Kore kadin edebiyatinin belirleyici temalar1 arasinda; ev igi
emek, annelik, toplumsal cinsiyet esitsizligi, sinifsal somiirii ve kiiltiirel
patriarka yer almaktadir. Kadin karakterlerin yasadigi baski altina
alinma, aile ya da is yasamindaki bireysel krizlere indirgenmemekte,
bunun yerine yapisal ataerkil iligkiler elestirel bir gozle islenmektedir.
Ozellikle kapitalist liretim sistemiyle patriarkanin kesisiminde yer alan
“ikili somiirii” bicimi, kadinlarin ekonomik ve duygusal emeklerinin
sistematik olarak degersizlestirilmesiyle iliskilendirilir. Bu temalar, kadin
anlatilarinda sadece kurbanlastiric1 bir pozisyona degil, ayn1 zamanda
direnis stratejilerine de zemin hazirlar.

Bu baglamda feminist edebiyat ile emek miicadelesi arasinda
dogrudan bir bag kurulmustur. Kadin yazarlar, sinifsal aidiyetleri ve
toplumsal cinsiyet kimliklerini birlikte diisiinerek, edebiyati hem
somiiri iligkilerinin hem de kimlik siyasetinin aciga cikarildig1 bir
alan haline getirmistir. Bu anlatilarin kolektiflestigi mecralardan biri
de 1980’lerde kurulan feminist edebi dergilerdir. Bunlar arasinda
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one ¢ikanlardan biri Bir Baska Kiiltiir dergisidir. Bu gibi feminist edebi
dergiler, kadinlarin bireysel deneyimlerinin yani sira kolektif miicadele
pratiklerini de goriintr kilmistir Bu dergi, kadinlarin edebi alanda
kendi glindemlerini olusturabilecekleri bir alternatif platform sunmus;
kadinlik deneyimlerinin sinif, emek, annelik ve toplumsal cinsiyet gibi
kesisimsel alanlarda tartisilmasini saglamistir. Dergide yer alan yazilar,
siirler ve kuramsal metinler araciligiyla, kadinlarin giindelik yasamdaki
baski bicimlerini dogrudan ifade edebildikleri bir kamusal sdylem
alani yaratilmis; bu yolla edebiyat, kadin 6zglirlesiminin yalnizca edebi
estetikle sinirli olmayan, toplumsal déntistimle i¢ ice gegmis bir miicadele
alanina doniismiistiir. Y. Cho (2016), bu siireci kadin anlaticilarin sadece
temsili degil, ayn1 zamanda séylemsel ve politik bir miidahale olarak
gerceklestirdigini vurgular. Derginin “kadinlar tarafindan, kadinlar i¢in”
kurulmus yapisi, feminist elestirinin yazinsal ve toplumsal bir direnis
bicimi olarak kurumsallasmasina da olanak tanimistir.

Bu tarihsel ve toplumsal baglam, 2010’lar sonrasi edebi iiretimi de
bicimlendirmistir. Ozellikle Cho Namjoo’'nun Kim Jiyeong, Dogum: 1982
adli romani, bireysel travmalarla toplumsal hafiza arasindaki iliskiyi
feminist bir ¢ercevede kurar. Roman, siradan bir kadinin yasam oykiisii
tizerinden Giliney Kore’de kadinlarin sessizlige zorlanma, bastirilma
ve degersizlestirilme deneyimlerini goriiniir kilar. Karakterin yasadigl
psikosomatik ¢okiis, ataerkil sistemin kadinlarisusturmayayonelik yapisal
baskilarinin bir tezahiirii olarak betimlenir. Bu yoniiyle eser, feminist
literatiirde “sessizligin dili” olarak adlandirilan temayi somutlastirir ve
okuyucuya, goriinmeyen siddet bicimlerini fark etme imkani sunar.

Kim Jiyeong, Dogum: 1982 Romaninda Kadin Kimliginin
Kurgulanisi: Feminist Edebiyat Elestirisi Baglaminda Bir
Okuma

Kadin bedeni, sadece fiziksel olarak kontrol edilmez. Ayni1 zamanda
toplumun kadinlara dair kurallar1 (kiiltiirel normlar) ve dil (s6ylem)
araciligiyla da kontrol edilir. Julia Kristeva’nin “abjeksiyon” kavrami,
yalnizca bireyin biling ve biling disi siiregleriyle beden arasinda kurdugu
iliskiyi degil, aynizamandabubedenin toplumsal olarak nasil kontrol altina
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alindigini ve patriarkal tahakkiim altinda nasil dislandigini da aciklamaya
yarayan temel kuramsal araclardan biridir. Kristeva’nin psikanalitik
yaklasimi, 6zellikle kadin bedeninin “abjekt” haline getirilerek hem arzu
nesnesi olmaktan ¢ikarilmasini hem de kiiltiirel ve sembolik diizeyde
Otekilestirilmesini analiz etme imkanm sunar (Kanci & Tarcan, 2022;
Kristeva, 2014). Kanci ve Tarcan’a (2022) gore ise abjeksiyon fiziksel
diskilama otesinde patriarkal tahakkiim altinda “bayagi”, “dislanmasi
gereken” olarak kodlanan tiim deneyimleri kapsar. Kadin bedeni ise bu
tahakkiim icerisinde, tipki bedenin “atiklar1” gibi bastirilmis ve kiiltiirel
soylem i¢cinde denetime tabi tutulan bir imgeye evrilir.

Romanin bir sahnesinde Jiyeong'un regl doneminde annesinin onu
kiyafetindeki kan lekesi nedeniyle uyararak odasina géndermesi, bu
bastirmanin glindelik yasamdaki ifadesi haline gelir: “(...) [A]nnesi telasla
kizini diirterek goziiyle oniinii isaret eder ve Jiyeong biiyiik bir sug islemis
gibi kacarcasina odasina giderek kiyafetlerini degistirirdi” (Cho, 2021, s.
48). Bu sahne, kadin bedeninin “dogal” islevlerinin nasil utang ve gizlenme
duygulariyla ortiildiiglinii, bedenin hem biyolojik hem de kiiltiirel olarak
nasil dislandigini agik¢a ortaya koyar. Kristeva'nin (1982) vurguladigi
bicimiyle abjeksiyon, bireyin bastirdig1 seyi bir yandan dislarken bir
yandan da ona ait olmasi gerilimini tasir. Jiyeong'un bu gerilimi hem
annesiyle kurdugu kadinlik aktarimi hem de toplumla kurdugu sessizlik
iliskisi tizerinden belirginlesir. Kristeva'nin psikanalitik ¢ercevesi, kadin
bedeninin kiiltiirel dislanma bi¢imlerini anlamada 6nemli bir zemin
sunarken; Irigaray’in 6zne ve dil kurami, bu dislanmanin sdylemsel
boyutlarini agimlamak ag¢isindan tamamlayici bir perspektif sunar.

Luce Irigaray’a (1985) gore ataerkil diizen, kadim1 yalmizca erkek
6znenin karsit1 olarak kurar; bu kurgu icerisinde kadin, kendi sesine ve
deneyimine ulasamaz. Irigaray, ataerkil séylemin, kadin1 hem toplumsal
hem de dilsel diizeyde “6teki” konumuna yerlestirdigini, bu nedenle
de kadinin kendi bedeniyle ve arzulariyla dogrudan iliski kurmasinin
engellendigini belirtir. Kadinin fiziksel varligi bu sistemde ¢oklu, akiskan
ve birden fazla erojen bdlgeden olusan yapisiyla, patriarkanin 6zdeslik
ve tekillik lizerine kurulu 6zne modeline uymaz. Bu uyumsuzluk, kadinin
dilini “sabitlenemez” ve “temsil edilemez” kilar. Irigaray’a gore (1985),
kadin sadece erkek diliyle konusabildigi 6lciide kamusal s6ylemde yer
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bulur; bu da kadinin kendi sesine sahip olmasini degil, erkegin yapisal
cercevesinde var olmasint miimkiin kilar. “Kadinin sesi bastirilir;
konustugunda bile kendi arzusunu dile getiremez ¢iinkii onun dili, erkek
6znenin sdyleminde zaten 6nceden belirlenmistir” (s. 85). Bu nedenle
kadin hem bedensel hem de sdylemsel diizeyde kendi 6znelligini kuramaz.
Irigaray’in kuramsal cergevesi, Jiyeong'un annelik deneyiminde somut
karsiliklarini bulur ve bu bastirilmis 6zne halinin somut bir yansimasidir.
Annelik, Kore kiiltiiriinde kutsal bir rol olarak sunulsa da Jiyeong'un
deneyiminde bu kimlik, goriinmezligin ve yalnizlifin mesruiyeti haline
gelir. Onun su sozleri, kadin bedeninin biyolojik ve duygusal diizeyde
de nasil nesnelestirildigini gosterir: “Ben... cok yorgunum. Uyuyamam,
dinlenemem. Bedenim bana ait degilmis gibi” (Cho, 2021, s. 89). Burada
Jiveong’'un yorgunlugu fiziksel bir tiikenmigligin o6tesinde, 6znenin
bedeninden ve sesinden koparilisinin gostergesidir.

Ev i¢i emegin eril soylem icinde “yardim” olarak tanimlanmasi, ataerkil
ideolojinin giindelik dil yoluyla yeniden iiretildigi alanlardan biridir.
Jiveong'un esine verdigi “Yardim edeceksin, ¢cocuk yetistirmeme yardim
edeceksin... Burasi senin de evin degil mi? Cocuk senin de ¢ocugun degil
mi?” (s. 119) tepkisi, bireysel bir ¢ikis olmanin 6tesinde kadinlarin kolektif
bicimde bastirilmis 6fkesinin disavurumudur. Bu noktada Luce Irigaray’in
(1985) “kadinin 6tekinin diliyle konusmaya zorlandig1” yoniindeki tespiti
belirleyicidir; Jiyeong'un bu cikisi, kadina yiiklenen rollerin ve bu rollerin
anlatim bigimlerinin sorgulandig1 bir kirilma anidir. Eril dilin “yardim”
gibi sozde destekleyici ifadelerle kadinin asli emegini ikincil konuma
indirgemesi, sdylemsel ve yapisal bir dislamanin parcasidir. Jiyeong'un
tepkisi, bu dislamaya karsi sesin yeniden kazanilmasi ve kadinlik
deneyiminin kendine ait bir dille ifade edilmesi yoniinde gii¢lii bir adim

olarak degerlendirilmelidir.

Jiveong'un c¢alisma yasamina dair gozlemleri, kadin emeginin ekonomik
ve sembolik olarak da degersizlestirildigi bir somirii rejimini ortaya
koymaktadir. Ozellikle fabrika iscisi kadinlarin deneyimleri, “erkek
kardeslerinin okul harglarin1 6demek” gibi fedakarliklarla tanimlanirken
(Cho, 2021, s.27) kadinin kendi emegi, erkeklerin basarisii¢in harcanabilir
bir kaynak haline gelir. Bu noktada Irigaray’in (1985) “kadinin yalnizca
degisim nesnesidegil, ekonomik bagis olarak degerlendirildigi” yoniindeki
tespiti belirleyici bir agiklama sunar.
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Judith Butler'in (1988) cinsiyetin “performatif” dogasina iliskin
yaklasimyi, Jiyeong'un deneyimlerini agiklamak icin kuramsal bir ¢erceve
sunar. Butler’a gore toplumsal cinsiyet, bireyin sahip oldugu igsel bir
kimlikten ziyade, zaman icinde tekrar eden ve normatif beklentilere
gore sekillenen bir performanstir. Bu performanslar, kiiltlirel olarak
onaylanan ve tekrarlanan edimler araciligiyla kadinlik gibi kimlikleri
insa eder. Jiyeong'un kuliip deneyimindeki “varliginiz bile bize giic
veriyor” (Cho, 2021, s. 73) gibi ifadeler, kadinin edilgen bir figiir olarak
performans gostermeye zorlandigin1 acik¢a ortaya koyar. Ancak bu
performans, normatif yapiya aykiri davranislarla, érnegin hak talep
etmek gibi, bozuldugunda kadinlarin sistematik bicimde bastirilmasi ya
da dislanmasiyla sonu¢lanmaktadir.

Romanda, 2005 yilinda yapilan bir ankette kadinlarin ise alinma oraninin
sadece %29,6 oldugunun belirtilmesi ve hicbir isverenin “kadinlar
tercih ederim” dememesi (s. 77), Jiyeong’'un deneyiminin bireysel bir
ayrimciliktan ibaret olmadigini, tersine kadinlik performansinin belirli
normlara uydugu siirece mesrulastirildig1 bir patriarkal yapi tarafindan
sekillendirildigini gésterir. Butler’in vurguladig iizere, toplumsal cinsiyet
performansi yalnizca gértntr kimlikleri iiretmekle kalmaz, ayni zamanda
bu kimliklerin kabul gérecegi dar normatif alanlari da belirler. Jiyeong'un
is yasaminda kurumsal ayrimciliga maruz kalisi, toplumsal cinsiyetin
sliregen bicimde tekrarlar araciligiyla kuruldugunu ve bu tekrarlarin
disina ¢ikan her 6znenin gorinmezlige veya cezalandirmaya maruz
kaldigini gosterir.

Toplumsal cinsiyetin performatifligi kamusal alandan bireyin aile igi
iliskilerine kadar yeniden iretilmektedir Kadin kimliginin kultiirel
olarak yeniden tretildigi en erken ve en etkili alanlardan biri, aile
yapisidir. Jiyeong'un annesiyle iliskisi, kusaklar arasi bag degildir. Ataerkil
degerlerin i¢sellestirilerek nasil aktarildiginin da semboltdiir. Jiyeong'un
kendini “annesinin uzun etekliginin ucuna yapisip kalmis kiiciik ama agir
bir tas pargasi gibi hissetmesi” (s. 29), kadinligin bireysel bir 6znelesme
slireci olmaktan cok, gecmisten miras kalan bir yiikk haline geldigini
gostermektedir. Bu sahne, Irigaray’in (1985) ataerkil diizende kadinin
sadece “Otekinin icinden temsil edilen” bir varlik oldugu yontindeki
saptamasini destekler.
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Annesinin dogum sonrasi séyledigi “Sonraki oglan olur” (Cho, 2021, s.
117) sozii ise yalnmizca bir temenni degildir. Kiz ¢ocuklarinin degerinin
erkek cocuklar iizerinden olciildiigli kiiltiirel kodlarin yeniden
liretimidir. Bu ifade, kadinin toplumsal statiisiiniin aile ici konumlanista
bile eril normlara goére belirlendigini, anneligin dahi patriarkal sistem
tarafindan aragsallastirildigini ortaya koyar. Bu tiir giindelik ifadeler,
kadinlarin birbirlerine aktardig: sessiz bir boyun egisin tasiyicis1 haline
gelirken, Jiyeong’un lizerindeki baskinin i¢sellestirilmis bir kontrol bigimi
oldugunu da ifsa eder.

Toplumsal cinsiyet normlari, kadin bedenini biyolojik bir varlik olmanin
Otesinde kiiltiirel anlamlarla yiiklenmis bir denetim nesnesi haline getirir.
Kadin bedenine dair toplumsal kodlar, regl gibi dogal bir siirecin yani sira
cinsellik ve bekaret gibi kiiltiirel kavramlar1 da kusatir. Jiyeong'un tanik
oldugu “Cignenip tikiirilmiis sakizi kim cignemek ister?” (s. 74) ifadesi,
bekaretin bir “deger” kriterine donitstiiriilerek kadin kimligini ahlaki
normlarla sinirlandirdigini agik bigimde ortaya koyar. Bu sdylem, kadinin
cinsel ge¢misinin onun toplumsal konumunu belirledigini, bedenin ise
bir anlamda denetime agik bir miilkiyet alanina déniistiiglinii yansitir.
Irigaray’a (1995) gore, ataerkil séylemde kadin bedeni hem arzunun hem
de ahlakin sinirlarinda konumlanir; dolayisiyla kadin hem temsil edilen
hem de disipline edilmesi gereken bir varlik olarak ¢ifte baskiya maruz
kalir.

Kadinligin kiiltiirel temsilinin bu denetleyici dogasi, anlatinin
merkezindeki kadin figiirtiniin her deneyimin nasil bir “gériinmezlik”
ve “sessizlik” rejimi icinde sekillendigini aciklar. Toplumsal normlar
tarafindan cizilen kadinlik sinirlari, bireyin 6znel deneyimlerini ifade
etmesini degil, belirli kaliplar i¢cinde yeniden tiretmesini tesvik eder.
Bekaret, evlilik ve annelik gibi kimlik kategoriler, Jiyeong'un 6znel
varolusunu tanimlamak yerine, onun adina konusan kiiltiirel metinler
gibi islev gorir. Jiyeong'un yasami, kadina dair toplumsal beklentilerin
nasil i¢sellestirilmis denetim bicimlerine doniistiigiinti gosterir. Butler'in
(1988) toplumsal cinsiyetin performatif dogasina yaptigi vurgu da
Jiyeong’'un deneyiminde acikca karsiik bulur. Ozellikle bekaret gibi
kiiltiirel anlamlarla yiiklenmis bir deger yargisi, kadinin bedeni lizerinde
ahlaki bir denetim mekanizmasi kurar. Bu mekanizma, kadin kimligini
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bireysel bir tercih ya da deneyimden ¢ok, toplum tarafindan belirlenmis
bir gorevler dizisine indirger. Jiyeong'un yasadigi yabancilasma, bu
rollerin onun adina konusmasindan kaynaklanir; kendine ait bir ses
gelistirememesi, onu sessizlik ve goriinmezlikle bas basa birakir.

Kadinlik kimliginin kurumsallastig1 en belirgin yapilardan biri olan evlilik,
Jiyeong’'un bireysel varolusunu daha da sinirlandiran bir alan héline
gelir. Evlilik kurumu, Jiyeong'un bireysel 6znelesme siireci agisindan
bir kirilma noktast olusturur. Baslangicta Daehyun’'un evlilikteki
aceleciligi Jiyeong icin hem giiven hem de yabancilik duygusu yaratir:
“Jiyeong kocasina yeni bir gozle baktigini fark etti; daha giivenilir ama
ayn1 zamanda tuhaf bir sekilde daha yabanci biri gibiydi” (Cho, 2021, s.
107). Jiyeong'un evlilige hem giiven hem de yabancilasma duygusuyla
yaklagmasi, onun bu sistem iginde birey olarak goriilmedigini, “es” ya
da “anne” gibi rollerle tanimlanma baskisi1 hissettigini gosterir. Kadinin
kimligini yalnizca es ve anne olma lizerinden kuran ataerkil normlar, bu
rolleri kadinin “ger¢eklesmis hali” olarak dayatmakta; ancak kadin bu
rolleri iistlendiginde bile degersizlestirilmekten, emeginin goriinmez
kilinmasindan kurtulamamaktadir.

Jiyeong’un annelik deneyimi, Kore toplumunda kadina yiiklenen kdltiirel
normlarin yarattifi celiskiyi acik bicimde goriiniir kilar. Konfiigyiiscii
deger yargilarinin hakim oldugu bu toplumsal yapida annelik,
yluceltilen ve kutsanan bir kimlik olarak sunulsa da Jiyeong a¢isindan
bu rol, goriinmezligin, yalmizligin ve tiikenmisligin alanina doéntstr.
Zira Konfligyiis¢li diislince sistemi, kadini ev ici rollerle sinirlandirir;
fedakarlik ve itaat gibi erdemleri kadinlikla 6zdeslestirerek bu normlari
dogal ve degismez bir yapi olarak mesrulastirir. “Kadin fedakarlikla
giizellesir, ancak anne oldugunda anlam kazanir” (Azertiirk & Akman,
2018, s. 3) anlayisi, yalmizca gecmisin geleneksel degerlerini temsil
etmez, ayni zamanda giinimiiz kadininin igsellestirdigi kiiltiirel bellegi
de sekillendirmeye devam etmektedir.

Toplum, anneligi kutsarken bu rolii iistlenen kadinlar1 giindelik yasamin
fiziksel ve duygusal yiikleriyle bas basa birakir. Kadinin emegini goriiniir
ve mesru bir toplumsal deger olarak kabul etmemektedir. Jiyeong'un
parkta tanik oldugu “Bu devirde kadin olmak varmis... Kocanin maas karti
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cebinde, elinde kahve... Ana kene parka ¢ikmis” (Cho, 2021, s. 136) ifadesi,
evde cocuk biyliten kadinlarin yiik oldugu, iiretkenlikten uzaklastig
yoniindeki cinsiyetci alginin somut bir tezahiiriidiir. Bu kiiglimseyici
soylem, kadinlarin annelik ve ev islerinde 6zverili olmalarinin hig¢bir
bicimde deger gormemesinin kiiltiirel temelini gozler 6niine serer.

Jiyeong’un bu sdyleme tepkisi, bireysel bir cikis degildir. Kadin emeginin
sistematik olarak degersizlestirilmesine karsi bir bilinglenmenin
ifadesidir: “Acidan inleye inleye c¢ocuk dogurdum. Ve onu kendim
biiylitebileyim  diye hayatimdan, kariyerimden, hayallerimden,
kendimden, her seyden vazgectim. Ve sonugta ana kene oldum. Soylesene,
ben daha ne yapayim?” (s. 137). Bu climle hem toplumun kadina dayattigi
Ozveri beklentisini hem de bu 6zverinin ardindan gelen yok sayilmayi
carpici bicimde dile getirir.

Bu baglamda Jiyeong'un evliligi ve annelik deneyimi, onun 6zne olarak var
olma miicadelesiyle dogrudan baglantilidir. Evlilik ve annelik, toplumun
goziinde kadin1 “tamamlayan” kimlikler olarak idealize edilse de bu
kimliklerin i¢cinde kadinlar siklikla yalnizlasmakta, gériinmezlesmekte
ve kendi varliklarini ifade edemez hale gelmektedir. Jiyeong’'un annelik
deneyimi, 6znelesme cabasini sekteye ugratan bir bastirma mekanizmasi
olarak islev goriir. Irigaray’in kadinlarin “kendi diline ulasamadigi siirece
yalnizcaislevselbirvarlik” olarakkalacagiyoniindekisaptamasi, Jiyeong’un
sessizliginde ve i¢sel ¢ozlilmesinde viicut bulur. Burada Butler’in (2005)
toplumsal cinsiyetin performatif dogasina iliskin yaklasimi, Jiyeong'un
yasadig1 kimlik c¢o6zililmesini kavramak acisindan da aydinlaticidir.
Jiyeong’'un annelik roliine dair toplumsal beklentileri yerine getirmeye
calismasi, aslinda bu normatif performansi siirdiirme c¢abasidir. Ancak
bu tekrarlar 6znelesmeye degil 6znenin kaybina yol acar ¢linkii Butler'in
da (2005, s. 230) belirttigi gibi toplumsal cinsiyet performanslari 6zneyi
kurarken ayni zamanda onu sinirlandirir. Jiyeong'un kendi deneyimlerine
dayali bir dil gelistirememesi, bu performatif yapinin icinde 6znelliginin
bastirildigini gosterir.

Jiyeong’un yasadig1 psikolojik ¢6ziilme, sadece bireysel bir kirilma olarak
degil ayni zamanda ataerkil yapilarin kadina dayattig1 normatif rollerin
uzun vadede yarattigl yikimin bir sonucu olarak degerlendirilmelidir.
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Roman boyunca kadinin emegi, bedeni ve sesi sistematik bicimde
bastirilirken; Jiyeong'un duygu diinyasinda biriken bu baski, sonunda
kimligin pargalanmasiyla sonuclanir. “Ben gencligimi, sagligimi, isimi,
arkadaslarimi, sosyal cevremi, kariyer planlarimi, gelecegimi... hepsini
kaybedebilirim” (Cho, 2021, s. 113) cilimlesi, onun sadece sosyal
haklarindan degil ayni1 zamanda kendi gelecegini kurma imkanindan da
vazgecmek zorunda kaldigini ortaya koyar.

Jiyeong’'un is yasamindan uzaklasmasi, onun hem ekonomik hem
de varolussal diizeyde bir bosluk yasamasina neden olur. “Aslinda
isinin ona nasil bir koruma kalkani sundugunu gériyordu” (s. 120)
ifadesi, kadinin kamusal alanda 6znelesebilme imkaninin nasil elinden
alindigini agikeca gosterir. Jiyeong’'un evin igine cekildik¢e yalnizlasmasi
ve gorliinmezlesmesi, Irigaray’in “6tekinin diliyle konusmaya zorlanan
kadin” konumunu dogrudan yansitir.

Bu yalnizlik ve yabancilasma, romanin ilerleyen béliimlerinde Jiyeong'un
psikolojik ¢oziilme yasamasiyla dramatik bir bigimde goriiniir hale gelir.
Jiyeong, bir siire sonra ¢evresiyle iletisim kurmakta zorlanmaya baslar
ve zaman zaman baska kadinlarin kimliklerine biiriinerek konusur.
Bu durum, sadece bireysel bir ruhsal bozukluk degil, bastirilmis kadin
deneyimlerinin bedensel diizlemde disa vurulan Kkolektif bir kimlik
sarsintisidir. “Her seferinde baska biri olmasi” ve bu kadinlarin “hepsinin
Jiyeong’un tanidigl kadinlar olmasi1” (s. 138), onun bireysel belleginin
sinirlarini asarak kadinlara ait bastirilmis bir kolektif hafizay1 tasidigim
ortaya koyar.

Bu baglamda Kristeva'nin “semiyotik dil” kavrami agciklayici olur:
Kadinlarin dile getiremedikleri bastirilmis deneyimler, semboller, jestler
ve bedensel tepkiler yoluyla, yani semiyotik diizeyde geri doner (Kristeva,
1982). Jiyeong’'un baska kimliklere biriinmesi hem dillendirilemeyen
kadinlik deneyimlerinin hem de toplumsal siddetin bedende birikerek
nasil bir psikosomatik patlamaya donitistiigliniin gostergesidir. Jiyeong'un
giderek icine kapanmasi ve sessizlesmesi, sadece toplumsal baskinin
degil, ayn1 zamanda kendine ait bir ifade bi¢giminin eksikliginin sonucudur.
Bu sessizlik, goriiniir bir baskidan ¢ok, kadinin dilinin toplum tarafindan
taninmamasiyla olusan yapisal bir silinmeyi isaret eder. Toplum
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tarafindan dislanan kadinlik deneyimi, bu anlatida bireysel bir psikolojik
kirilmanin oOtesinde, bastirilmis kolektif bellegin anlatisal diizeyde
geri dontisii olarak islev goriir. Kristevanin da belirttigi gibi 6znenin
disladigiyla yiizlesmesi, cogu zaman onun kimliginde bir sarsintiya
neden olur. Jiyeong'un yasadigi ¢6ziilme, kadin kimligine yonelik ataerkil
dayatmalarin ve bastirilmigliklarin tasinamaz héale geldigi bir politik
kirilma olarak okunabilir. Bu noktada Jiyeong un kimliginin parcalanmas,
bireysel bir rahatsizliktan ¢ok, toplum tarafindan sekillendirilen kadinlik
normlarina verilmis bedensel ve anlatisal bir yanittir.

Kim Jiyeong, Dogum: 1982, Gliney Kore’de yalnizca bireysel bir kadin
hikdyesi anlatmakla kalmamis; aynm1 zamanda toplumsal cinsiyet
esitsizligine yonelik genis 6lcekli bir farkindalik dalgasi yaratmis, feminist
tartismalar1 kamuoyunun merkezine yerlestirmistir. Roman, kadinlarin
giindelik yasamda maruz birakildiklar1 ayrimcilik bigimlerini siradan
deneyimler icinden goriiniir kilar. Boylece feminist bilincin kiiltiirel
alandaki tasiyicilarindan biri haline gelir. Ozellikle Jiyeong'un yasam
oykiisii araciligiyla kurulan anlati, kadinlarin bireysel deneyimlerini
kolektif bir bellek diizlemine tasiyarak, toplumun sessizlik normlarini
sorgulayan bir metne donlismiistiir.

Eserin yayinlandig1 2016 yilindan kisa bir siire sonra ulastigi 1 milyonu
askin satis rakami (Y. Lee, 2020), sadece bir edebi basarinin degil ayni
zamanda toplumsal bir ihtiyacin, bastirilmis bir anlatma arzusunun
tezahiirti olarak degerlendirilmelidir. Romanin Korece disinda farkl
dillere cevrilerek uluslararasi edebi arenada yer bulmasi, yalnizca yerel
degil, kiiresel feminist tartismalar icinde de dikkate deger bir konum
kazandigin1 gostermektedir. Irene (Red Velvet) gibi popiiler kiltir
figlirlerinin bu eseri okuduklarini beyan etmeleri sonrasi maruz kaldiklar:
elestiriler ve sosyal medya lingleri, romanin ataerkil yapilar agisindan
nasil bir tehdit olarak algilandigini ortaya koymaktadir.

Y. Lee (2020), romanin toplumsal yankisini kadinlarin “bireysel
hikayeleriyle yalniz olmadiklarini fark etmeleri” (s. 151) ve sessizliklerinin
kolektif bir hafizayla birlesmesi olarak agiklar. Bu yorum, romanin sadece
bir temsil alan1 sunmakla kalmadigini; aynizamanda kadinlarin 6znelesme
slireclerine katki saglayan bir edebi miidahale islevi gérdiigiinii de ortaya
koyar. Roman, kadin 6znesi yasantisinin mesrulastirildigi bir kamusal
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alan agarken, ayn1 zamanda toplumsal yiizlesmeyi tetikleyen kiiltiirel bir
uyarana doniismistiir. Bu goriintrliik, edebiyatin 6tesine gecerek dijital
mecralarda kolektif bir ifade bicimine déntismustiir.

Jeong’a gore (2020), dijital feminizmin yiikselisiyle birlikte kadinlar,
bireysel deneyimlerini ¢evrim ici platformlar araciligiyla kolektif
bir miicadele diline doniistiirmiis; Kim Jiyeong, Dogum: 1982 ise bu
dontistimiin edebi boyutunu temsil etmistir. Bunedenle roman hem estetik
hem de politik bir metin olarak degerlendirilmektedir. Kadinlarin maruz
kaldiklar1 sembolik ve yapisal siddet bigimlerinin edebi olarak temsili,
romanin kurmaca sinirlarini asmasina ve dogrudan sosyal gerceklikle
iliski kurmasina olanak tanimistir. Roman, kisa siirede Giiney Kore’'de
genis bir kamusal tartismaya yol acmis ve kadin okurlar tarafindan bir
tiir kolektif 6z yasam anlatisi gibi sahiplenilmistir. 2019 yilinda sinemaya
uyarlanmas1 ve destek veren kadinlarin ¢evrim i¢i tacize ugramasi
gibi gelismeler, romanin sadece edebi degil, dogrudan politik bir etki
yarattigini kanitlar niteliktedir. Bu baglamda roman, edebi sinirlari asarak
kiltiirel bir fenomene donlismesi nedeniyle hem giiclii bir metin hem de
Kore feminist hareketinin etkin bir parcasi olarak degerlendirilmelidir.

Sonug¢

Bu calisma, Giiney Kore’de gelisen feminist hareketlerin tarihsel seyri, bu
hareketlerin karsilastig1 anti-feminist tepkiler ve s6z konusu gerilimin
cagdas edebiyattaki yansimalarini Kim Jiyeong, Dogum: 1982 romani
araciligiyla inceleyerek feminist edebiyat elestirisi baglaminda 6zgiin bir
katki sunmay1 hedeflemistir. Arastirma, bireysel bir kadin hikayesi yoluyla
Giiney Kore’de kadinlarin toplumsal cinsiyet temelli yapisal esitsizliklere
kars1 yiriittiigi miicadelenin kultiirel bellekteki iz diisiimiinii analiz
etmistir.

Kuramsal ¢ergeve olarak Judith Butler’in toplumsal cinsiyetin performatif
dogasina, Julia Kristeva'nin abjeksiyon kavramina ve Luce Irigaray’in
ataerkil dil elestirisine basvurulmus; bu kuramsal arka plan araciligiyla,
romanin temsilleri derinlemesine ¢oziimlenmistir. Jiyeong'un bedeni,
emegi ve sesi lizerinden oriilen anlati sadece bireysel degil ayni zamanda
kolektif bir bastirilma siirecini goriiniir kilmakta ve ataerkil yapinin farkh
alanlardaki siirekliligini sorgulamaktadir.
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Arastirma sonucunda ulasilan en énemli bulgu, Kim Jiyeong, Dogum: 1982
romaninin yalnizca bireysel bir kadin hikayesi anlatmakla kalmadigj,
ayni zamanda kadinlarin toplumsal cinsiyet temelli maruz kaldig1 yapisal
esitsizlikleri kolektif bir bellege doniistiirdiiglidiir. Roman, annelikten
cinsellige, is yasamindan kimlik insasina kadar pek cok temay1 merkezine
alarak kadin kimliginin hem aile icinde hem de toplumsal alanda
sistematik olarak gériinmez kilindig1 ¢ok katmanl bir gerceklige isaret
etmektedir. Bu temalar tlizerinden yapilandirilan analizlerde, kadinlarin
goriinir kilinmayan emekleri, patriarkal aile yapisi icindeki hiyerarsileri
ve kadin bedeninin denetim altina alinmasi gibi meseleler romanin
feminist acidan gii¢lii bir temsiliyet sundugunu gostermistir.

Bu bulgular, feminist kuramla edebiyatin nasil etkilesime gectigini aciga
cikarmakla kalmayip, feminist edebiyat elestirisinin sadece kuramsal
bir arac¢ degil ayni1 zamanda etik ve toplumsal doniisiim odakl bir pratik
oldugunu ortaya koymustur. Romanin giiglii dili ve kurgusu, kadinlarin
yasadigl sorunlari dramatize etmenin oOtesine gecerek bu sorunlara
dair toplumsal bir farkindalik gelistirme cagrisinda da bulunmustur. Bu
yonliyle Kim Jiyeong, Dogum: 1982, Giiney Kore’'deki giincel feminizm
tartismalarinin toplumsal bellekteki etkisini edebiyat araciligiyla goriiniir
kilan 6rnek bir metin olarak degerlendirilmektedir. Roman, bireysel
anlati ile kolektif biling arasinda bir képrii kurarak kadinlarin toplumsal
roller, sessizlik ve goriinmezlik deneyimlerini kuramsal baglamda
tartismaya agmakta ve boylece feminist teori ile toplumsal gerceklik
arasindaki canl iliskiyi somutlastirmaktadir. Béylece Butler, Kristeva ve
Irigaray’in kuramlari, Jiyeong’un deneyimleri araciligiyla edebi baglamda
somutlastirilmis; bu sayede edebiyat, temsille sinirli kalmayan, elestirel
ve doniistiirticli bir alana evrilmistir.

Romanin yayimlandig kisa siire icinde milyonlara ulasan satis rakami ve
kamuoyundaki etkisi, bu metnin salt edebi bir anlati olmadigini, Giiney
Kore’de bastirilmis kadin yasantisinin ortak bir hafizaya doéntistigi
kiiltiirel bir kirilma anina karsilik geldigini gostermektedir. Romana
yonelik yogun ilgi ve tepkiler, feminist seslerin toplumsal alanda hala
tartismali ve denetim altinda oldugunu da ortaya koymustur. Bu yoniiyle
eser hem bir anlati hem de bir kars1 durus olarak degerlendirilmektedir.
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Ayrica bu calisma, Kore Ornegini asarak daha genis bir cografyada
feminist edebiyatin doniistiiriicii potansiyeline iliskin yeni sorularin
ortaya ¢ikmasina zemin hazirlamaktadir. Gelecekteki arastirmalarda anti-
feminist sdylemlerin edebi temsilleri, kadinlarin dijital ¢agda kurdugu
kimlik iligkileri ya da farkl sinifsal gegmislere sahip kadin karakterlerin
karsilastirmali ¢oziimlemeleri gibi konular iizerine odaklanilmasi
onerilmektedir. Boylece feminist edebiyat elestirisi hem teorik hem de
pratik diizeyde daha kapsayici bir boyuta tasinabilir.

TeseKKkiir: Yazarlar tesekkiir beyan etmemistir.

Etik Beyan: Bu arastirma etik beyan gerektirmemektedir.
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Sarayda Bir Cariye:
Giilfem Hatun ve inas Riisdiyesi

A Concubine in the Palace:
Giilfem Hatun and Her Inas Riisdiyesi

Fatma Erten’

0z

Tanzimat donemi ile birlikte yayginlasan egitimde modernlesme
¢abalarinin bir sonucu olarak devletin ihtiya¢ duydugu nitelikli insan
giiciiniin yetistirilmesi amaciyla 1847 yilinda Istanbul’da ilk erkek
risdiye mektebi acilmistir. Erkek riisdiye mekteplerinin agilmasiyla
kiz ¢ocuklarinin egitimi meselesi de glindeme gelmis, 1859'da ilk kiz
riisdiyesinin kurulmasiyla kizlar da ortadgretim egitimi alma imkani elde
etmistir. Giilfem Hatun inas Riisdiyesi de bu baglamda acilan kiz riisdiye
mekteplerinden biridir. Mektebin adini aldig1 Gilfem Hatun, Kanuni
Sultan Siilleyman’in cariyelerindendir. Giilfem Hatun, imparatorlugun
farkh yerlerinde pek ¢ok hayir kurumu yaptirmis, Uskiidar’'da yaptirdig
vakif eserleri arasinda bir de mektep ve medrese yer almistir. Hayati
hakkinda c¢ok az bilgi bulunan Giilfem Hatun'un padisahin emriyle
idam edilmesi, onun yasami ve yaptiklarinin merak konusu olmasina
neden olmustur. Calismada, oncelikle Giilfem Hatun'un rivayetlerden
ibaret olan oliimii arsivden ¢ikarilan mektup vasitasiyla ele alinmis,
6limdii ile ilgili rivayetlerin gerceklerle bagdasmadigi ortaya konmustur.
Ayrica ¢alismada, Giilfem Hatun'un adimi tasiyan ve 1874 yilinda
sibyan mektebinden inas riisdiyesine dontstiiriilen mektebin 6grenci
sayisl, okutulan dersler ve zaman icerisinde okulun gecirdigi degisim
slireci; arsiv vesikalari, matbu kaynaklar ve arastirma eserlerinden
faydalanilarak ortaya koyulmustur. Calismamizin konusu olan Giilfem
Hatun Mektebi'nin, sibyan mektebinden inas riisdiyesine daha sonra da
ibtidai mektebine donistiiriilerek 1923 yilina kadar egitim sistemimize
katki vermeye devam ettigi gérilmiistiir.

Anahtar Kelimeler: Kizlarin egitimi, Riisdiye, Giilfem Hatun nas

riisdiyesi, Giilfem Hatun.
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Abstract

As a result of modernization efforts in education that became
widespread during the Tanzimat Period, the first boys riisdiye school
was established in Istanbul in 1847 with the aim of training a qualified
human resource needed by the government. Following the opening of
boys riisdiye schools, the issue of girls education also became a current
issue, and consequently with the establishment of the first girls risdiye
in 1859, girls also had a chance to receive middle school education.
Within this context, Giilfem Hatun Girls Riisdiye was one of the girls
schools established during this period. Giilfem Hatun, from whom the
school takes its name, was one of the concubines of Sultan Suleiman the
Magnificent. She commissioned numerous charitable institutions across
various parts of the empire, including a school and a madrasa among the
endowed structures she had built in Uskiidar. Although little is known
about her life, the fact that she was executed by the order of the sultan
has aroused interest in her life and charitable works. In this study, the
circumstances surrounding Giilfem Hatun’s death previously based only
on hearsay are introduced with the help of a newly discovered archival
letter, revealing that the prevailing narratives about her execution are
inconsistent with historical facts. Furthermore, this study examines
the number of students, the subjects taught, and the institutional
transformation of the school named after Gulfem Hatun, which was
converted from a sibyan school into a girls riisdiye in 1874, through the
use of archival documents, printed sources, and scholarly studies. It has
been found that the Giilfem Hatun School, which is the main topic of our
study, continuously contributed to the educational system until 1923
meanwhile undergoing transformations from a sibyan school to a girls’
riisdiye, and later to an ibtidai (elementary) school.

Keywords: Girls education, Riisdiye, Giilfem Hatun inas riisdiyesi,
Giilfem Hatun.
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Extended Abstract

One of the most significant steps in the modernization process of the Ottoman
Empire was its educational reforms. The riisdiye schools, established within the
framework of renewal movements and were opened during the reign of Mahmud
I, represent a fundamental transformation in the education system. Traditional
sibyan schools were under the supervision of religious scholars and were resistant
to modern reforms. Therefore, the Ottoman government established the riisdiye
schools for both training statesman who would implement administrative reforms
and enhancing the quality of education. These schools played a significant role in the
empires transformation process by educating civil servants with modern training for
the Ottoman bureaucracy.

In 1839, following the establishment of the Mekatib-i Riisdiye Nezareti work was
initiated to open the first riigdiye schools in Istanbul. These schools, located in
areas such as Davud Pasha, Bayezid, Uskiidar, Tophane, and Babiali, gave lectures
on Arabic, Persian, mathematics, and geography. Students gained contemporary
knowledge through new educational methods known as ustl-i cedide. The success of
these schools increased public interest, leading to a rapid rise in student enrollment.
These institutions were among the earliest examples of modern education in the
Ottoman Empire and were also the first educational institutions established by the
government in rural areas. Riisdiye schools, which were first opened only for male
students, soon came to the fore for the education of girls as well. During the Tanzimat
Period, the right of women’s education became a current issue, and in 1859, the
Cevri Usta Inas Riisdiyesi was established in Sultanahmet. This institution was the
first girls’ secondary school in the Ottoman Empire and it was also marked the first
attempt at technical education. With the introduction of girls riisdiye schools, female
students were granted access to education associated with the contemporary and
scientific educational standards. However, due to low interest from girls in these
schools, newspapers published articles encouraging parents to send their daughters
to school.

As a result of the work that began in 1869, seven girls’ secondary schools were
opened in Istanbul, named Besiktas, Uskiidar, Mahmud Pasa, Sehzadebasi, Aksaray,
Atpazari and Eski Ali Pasa Inas Riisdiyeleri. However, as the expected level of student
interest wasn’t met, authorities tried to take further measures. During this period,
one of the girls riisdiye schools, Giilfem Hatun Inas Riisdiyesi, was opened.

Giilfem Hatun was one of the concubines of Sultan Suleiman the Magnificent, yet
historical records about her life are quite limited. She lived in the same period with
Hiirrem Sultan, who was one of the most famous figures in the Topkap1 Palace. Letters
written by Hiirrem to Sultan Suleiman frequently mentioned Giilfem, suggesting
that the two had a good relationship. Giilfem Hatun stands out with the trust she
established and the charitable works she commissioned. She built a complex (kiilliye)
in Uskiidar, which comprised of a mosque and a school. She owes her name to the
pages of history and to the present day to these charitable works she commissioned.

The most intriguing aspect of Glilfem Hatun’s life is that she was reportedly executed
on the orders of Sultan Suleiman. However, there are different sources that provide
varying rumors dealing with the reasons for her execution. The most common
incident in the sources regarding the death of Giilfem Hatun is just a rumor at all.
According to this rumor, after Hiirrem Sultan’s death, Giilfem became the Sultan’s
favorite concubine. Meanwhile, Giilfem Hatun, who was having a mosque built in
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Uskiidar, needed money to finish the mosque. In order to obtain the money, she
transferred the night watch with Suleiman the Magnificent to another concubine in
the palace in exchange for money. That night, while Kanuni was waiting for Giilfem,
he saw someone else in front of him and asked why, and the concubine explained that
Giilfem had given her turn in exchange for money. When the Sultan discovered this,
he became furious and ordered her execution. Later, upon learning the truth, he was
sorry for his decision and ordered Mimar Sinan to complete Giilfem Hatun’s mosque,
also including a tomb and a school in her name.

It is seen that this story, which was told as the reason for the execution of Giilfem
Hatun, is nothing more than a rumor and does not bear reality. In fact, Giilfem Hatun
had her trust charter approved and completed her mosque 20 years before her death
(her death date is 1562 and the registration date of her foundation is 1542). Then,
there must be another reason for the death order for Giilfem Hatun. While Suleiman
the Magnificent was alive, there was a struggle for the throne between his two sons,
Prince Selim and Prince Bayezid, and the two brothers encountered in Konya. In their
battle for the throne, Bayezid, who lost the war, took refuge in Iran and was caught
and killed by the order of Suleiman the Magnificent. The letter found in the Topkap1
Palace Archive Documents, which is understood to have been written by Giilfem
Hatun to Prince Bayezid during the struggle between the two princes, gives us an idea
on this subject. Based on this evidence, it seems more plausible that Giilfem Hatun
supported Bayezid by taking sides in the political struggle between the princes of
Suleiman the Magnificent, Bayezid and Selim, and that this support cost him her life.

The school within Giilfem Hatun’s complex in Uskiidar began operating as Giilfem
Hatun Inas Riigdiyesi in 1873, providing education to girls in subjects such as Arabic,
Persian, mathematics, geography, and Ottoman Turkish. Its teaching staff consisted of
female graduates from the Dariilmuallimat. Student enrollment increased rapidly, but
the school also faced financial difficulties, particularly in paying teachers’ salaries. In
1891, Giilfem Hatun Inas Riisdiyesi was converted into a primary school (ibtidaiye)
related to educational reforms. Archival records indicate that by 1913, the school
had been converted into a coeducational institution, teaching both boys and girls. It
remained active until the late Ottoman period but was eventually demolished in the
1930s, and its land was sold.

This study examines the significance of riisdiye schools within the concept of Ottoman
educational reforms, particularly in the context of women’s education. These
institutions played a vital role in increasing access to education for girls during the
transformation of the Ottoman education system. The evolution of Giilfem Hatun Inas
Riisdiyesi from a sibyan school to a riisdiye and later an ibtidaiye reflects the broader
changes and modernization efforts in the Ottoman education system. In conclusion,
riisdiye schools were crucial in modernizing the Ottoman education system. These
institutions contributed significantly to the training of modern bureaucrats and,
at the same time, facilitated women'’s access to education. Institutions like Giilfem
Hatun Inas Riisdiyesi serve as the most concrete examples of Ottoman educational
reforms, playing a pivotal role in expanding female education and promoting societal
transformation.

Keywords: Girls education, Riisdiye, Giillfem Hatun Inas riisdiyesi, Giilfem Hatun.
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Giris

[I. Mahmud doéneminde baslatilan okullasma hamlesinin ve egitimde
modernlesme c¢abalarinin bir tezahiirii olarak karsimiza ¢ikan riisdiye
mektepleri, ayn1 zamanda yenilesme hareketlerinde bir mihenk tasi
olmustur. Egitim slirecinin ilk basamaginda bulunan sibyan mekteplerinin
ulema sinifinin denetiminde olmasi nedeniyle i1slahinin miimkiin
goriinmeyisi, yeni okullarin agilmasi ihtiyacini dogurmustur. Bu nedenle
egitimde okullasma hamlesi hem ihtiyagtan hem de zorunluluktan dolay:
ortaokul derecesindekiriisdiyelerin acilmasiile baslatilmistir. Reformlarin
basarisi ile egitim arasindaki dogru oranti, devleti reformlar1 uygulayacak
biirokratlar yetistirme geregine sevk etmistir. Bu okullarda verilen egitim
vasitasiyla blirokrasinin vazgecilmez unsuru olan memurlarin, diinyadaki
yeni gelismelerden haberdar olarak yetismeleri amaclanmistir (Akyildiz,
2018). Nitekim devlet kadrolarina alinacak kisilerin ayni dénemlerde
acillan mekatib-i riisdiye, Dartilmaarif ve Maarif-i Adliye 6grencilerinden
secilmesi, bunun bir gostergesidir (BOA, A)DVN, 81/20).! Boylece devlete
siki sikiya bagli, reformlar1 6ziimsemis yeni bir memur kadrosunun
olusturulmasi amaglanmistir (inalcik, 2016).

Osmanli Devleti'nde riisdiye mekteplerinin acilmasi karari1 ve bu amagla
1839’da Mekatib-i Riisdiye Nezareti'nin kurulmasi ile birlikte ilki
Davudpasa’da (Oztiirk, 2008) olmak iizere, Bayezid, Uskiidar, Tophane
ve Babiali civarindaki Aga Camii'nde (Akyildiz, 2018; Demirel, 2002) bes
adet yeni erkek riisdiye mektebi acilmistir. Bu okullarda “usil-i cedide”
denilenyeniusullerle Arapca, Farsca, cografyave hesap dersleri verilmistir.
Anlasildigiiizere yeniacilan erkek riisdiye mekteplerindeki 6grenciler kisa
slirede biiylik basari elde etmis ve bu basari sadaret makami tarafindan
ogrencilere verilen “nisan-1 aferin” ile o6diillendirilmistir (BOA, LDH,
197/11190-3). Okullarin egitimde gosterdigi basar1 halkin da okullara
ragbetini artirmis, kisa siirede 6zellikle Davudpasa Riisdiyesi'nin 6grenci
sayis1 hizla artarak 100’iin iizerine cikmustir (BOA, LDH, 175/9411).

1 Vakantivis Ahmed Litfi Efendi eserinde (1993, c. XV, s. 27) “Mekatib-i Risdiye’den
ba-sehddet-ndme me’zlin olamayanlarin devair-i resmiyye kalemlerine miilazim kay-
dolunmamalar1 ‘um@imen tenbfh ve ‘ilan olundu” diyerek buna deginmektedir.
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Edirne ve Bursa'da agilacak olan erkek riisdiye mekteplerine dair Meclis-i
Madrif-i Umlmiye’den gonderilen 24 Zilkade 1264 /22 Ekim 1848 tarihli
bir mazbatada riisdiye mekteplerinin faydalarindan bahisle kullanilan
“terbiye-i teb’a” (BOA, LMVL, 127/3324-2) ifadesi dikkat ¢ekicidir. Bu
ifadeden riisdiyelerin 6nemli bir gayesinin de egitimli bir toplum meydana
getirme ve halka ahlaki degerleri asilama oldugu anlasilmaktadir. Hangi
acidan bakilirsa bakilsin riisdiyeler, Osmanli Imparatorlugu’'nda modern
okullarin ilk 6rneklerinden olmustur.

Riisdiye mektepleri ilk etapta sadece erkek ¢ocuklarina yonelik olarak
acilmisancakkisa siire sonrakiz gocuklarinin egitimi meselesi de giindeme
gelmistir. Tanzimat donemi kiz ¢ocuklarina ortadgretim imkanlarinin
saglandig1 bir dénem olmus, ilk kiz riisdiyeleri bu dénemde agilmistir.
I[I. Mahmud’un hareminde goérev yapan Cevri Kalfa'nin 6liimiinden sonra
ondan kalan mallar ile Sultanahmet bolgesinde At Meydani diye tabir
edilen yerde insa edilmis olan sibyan mektebi binasinda, 6 Ocak 1859°'da
ilk inas rigsdiyesi yani kiz ortaokulu agilmistir (Akytiz, 2006; BOA, A)
MKTMHM, 147 /40; BOA, A)MKTNZD, 287 /97; Cakmak, 2024). Cevri Usta
Inas Riisdiyesi adiyla egitime baslayan okul ayn1 zamanda “sinayi-i tahsil
icin mistakil kizlar riisdiyesi” (BOA, A)MKTMHM, 147 /40) yani kizlarin
teknik egitimi ile ilgili ilk girisim (Akytiz, 2020) olarak kabul edilmektedir.
Bu ilk kiz risdiyesi i¢cin 1862’de yeni bir nizamname hazirlanmis, “usil-i
cedide”ye uygun bicimde egitim programi yeniden diizenlenmistir.

Halkin mektebe ilgisini ¢ekebilmek amaciyla da 26 Zilhicce 1278/24
Haziran 1862 tarihli Takvim-i Vekdyi’'de bir yazi yayimlanmistir. Gazetede
yayimlanan bu yazida kiz ¢ocuklarinin daha iyi egitim gérmelerinin, dini
ve diinyevi bilgileri 6grenmelerinin anne ve babalarina borg¢ oldugu ifade
edilmis, kiz ¢cocuklarini okula géndermeleri ihtar olunmustur. Mektebin
acilisindan tg y1l sonra Takvim-i Vekdyi'de boyle bir yazi yayimlanmasi
mektebin istenilen ragbete mazhar olamadigin1 gdstermektedir. Her
seye ragmen risdiye mekteplerinin misyonu diisiiniildiigiinde, ilk kiz
riisdiyesinin ag¢ilmasi Tanzimat donemi egitim reformunun oOnemli
basarilarindan biri olarak kabul edilmektedir (Berkes, 1978). Kiz riisdiye
mekteplerinin agilmasi ile ¢cagdas ve bilimsel egitimin gereklerine uygun
sekilde kiz 6grencilerin de egitim almasina olanak saglanmistir.
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Kiz riisdiyelerinin sayilarinin artirilmasi ve bu okullarin belli bir nizama
baglanmasi siiphesiz 1 Eyliil 1869 tarihinde yayimlanan, bes boliim ve
198 maddeden olusan Maarif-i Umimiye Nizamndmesi'nin hazirlanmasi
ile olmustur. Nizamnamede kiz cocuklarinin egitimine ayr1 bir yer verilmis
ve kiz riisdiyelerinin acilmasi hakkinda hiikiimler yer almistir (BOA,
YEE, 112/6). Daha Maarif-i Umiimiye Nizamnamesi'nin hazirlanmasi
calismalar1 devam ederken 1286/1869 yilinda istanbul’da yedi adet yeni
kiz riisdiyesinin agilmasi glindeme gelmistir (Cakmak, 2024; Mahmud
Cevad Ibnii’s- Seyh Nafi, 2002). Meclis-i Maarif’in hazirladifi mazbata
Madrif-i UmOmiye Nezareti tarafindan sadarete havale edilmis buradan
ise goriisilmek tlizere Shrd-y1 Devlet'e gonderilmistir. Stird-y1 Devlet
Dahiliye Dairesi’'nde yapilan gériismelerde, kiz 68renciler icin yedi tane
riisdiye mektebinin agilmasi karari egitimin yayilmasi ve ilerlemesi igin
oldukga 6nemli goriilmiistiir. Zira Istanbul’da bile kiz riisdiyelerinin sayis1
hentiz istenilen diizeye ulasmamistir. Bu durum kizlarin egitimden uzak
kalmalarina neden olmustur. Dolayisiyla Maarif-i Um{imiye Nezareti'nin
bu tesebbiisii son derece takdire sayan bulunmustur. Stra-y1 Devlet
Dahiliye Dairesi, acilacak yeni mekteplerle kizlarin egitim ihtiyacinin
en azindan bir kisminin karsilanabilecegine inanmaktadir (BOA, LSD,
14/637-1).

Meclis-i Madrif yaptigi c¢alisma ile bazi sibyan mekteplerinin kiz
riisdiyesine ¢evrilmesine karar vermis, bu sekilde agilacak yedi mektep
belirlenmistir (BOA, .SD, 14/637-5; Cakmak, 2024; Tiimer-Erdem, 2013).

Tablo 1. 1286/1869’da Istanbul’da sibyan mektebinden kiz riisdiyesine
cevrilen mektepler (BOA, 1.SD, 14/637-5).

Eski Ad1 Yeni Ad1

Valide Sultan Sibyan Mektebi Besiktas inas Riisdiyesi
Siileyman Pasa Sibyan Mektebi Uskiidar Inas Riisdiyesi
Beyhan Sultan Sibyan Mektebi Mahmud Pasa inas Riisdiyesi
ibrahim Sarim Paga Sibyan Mektebi Sehzadebasi inas Riisdiyesi
Yusuf Pasa Sibyan Mektebi Aksaray inas Riigdiyesi
Valide Sultan Sibyan Mektebi Atpazari Inas Riisdiyesi

Hani Hatun Sibyan Mektebi Eski Ali Paga Inas Riisdiyesi
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Kiz risdiyelerinin acilisindan iki yil sonra karsimiza ¢ikan 23
Cemaziyelevvel 1289/29 Temmuz 1872 tarihli bir vesikada riisdiye
mekteplerinde okuyan kiz o6grencilerin sayisinin azhigindan sikayet
edilmektedir (BOA, MEIBT, 1/86). Buna ragmen Babiali gerek Istanbul’da
gerekse imparatorlugun diger bolgelerinde yeni kiz riisdiyeleri agma
girisimlerine devam etmistir.? Asagida anlatilacag: tizere Sevval 1290/
Aralik 1873’te alinan bir kararla 1874 yilinda Uskiidar’da agilan Giilfem
Hatun Inas Riisdiyesi de yeni agilan kiz riisdiyelerinden biridir.

Sehide Bir Sarayli: Giilfem Hatun

Kanuni Sultan Siileyman’in cariyelerinden biri olan Giilfem Hatun’'un
hayati hakkindaki bilgiler olduk¢a sinirhidir. Kendisi ile ilgili ilk bilgiye
Hiiseyin Ayvansardyi'nin 1768-69 yillarinda yazmaya basladigi ve 1781
yilinda tamamladig1 Hadikatii’l-Cevdmi adli eserinde rastlanmaktadir.
Hiiseyin Ayvansarayi, Istanbul’daki cami ve mescitleri anlatan eserinde
(Eyice, 1998) Giilfem Hatun Camii'nden bahsederken bu saray hatunu
hakkinda da kisaca bilgi vermektedir. Ayvansarayi “Giilfam Camii” olarak
zikrettigi eserle ilgili olarak; banisinin Kanuni’'nin cariyelerinden Giilfem
Hatun oldugunu, cami kiilliyesi icinde ayni zamanda tlirbesi ve mektebinin
bulundugunu belirtmektedir. Mezar tasinda “sahibetii’l-hayrat sehide-i
salde Giilfam Hatun, sene tis’a sittin ve tis’a mie (969)” yazdigini s0yleyen
Ayvansarayi (1281) ayrica Giilfem Hatun'un adini tasiyan bir mahalle
oldugunu yazmaktadir. Bu bilgilerden en dikkat gekici olani ise Giilfem
Hatun’dan “kutlu sehit” olarak bahsedilmesidir.

Giilfem Hatun, Topkapi Sarayi’'nda Hiirrem Sultan’la ayni dénemde
Kanuni'nin cariyelerinden biri olarak yasamistir Hiirrem’in Kanuni
Sultan Siilleyman’a yazdig1 mektuplarda Giilfem’den siklikla bahsetmesi,
onun selamlarini iletmesi (Ulucay, 2001), Hiirrem ile Giilfem’in aralarinin
iyi oldugunu goéstermektedir. Nitekim Giilfem Hatun, {inii ve s6hreti saray
duvarlarini asarak tiim diinyaya yayilan Hiirrem Sultan’in 6liimiinden
sonra Kanuninin gozdelerinden biri haline gelmistir. Osmanl
sarayindaki bir¢ok cariye gibi Hiirrem Sultan’in golgesinde kalmis olan
Giillffem Hatun'un nereli oldugu, saraya nasil girdigi sorular1 maalesef

2 Bk. BOA, MEIBT, 2/92; BOA, MEMKT, 6/34; BOA, MEMKT, 16/76; BOA, BOA, MEIBT,
3/41.
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cevaplanamayan sorular arasindadir. Kendisinin Sicilyali ya da Polonyal
oldugu hakkinda cesitli rivayetler bulunmaktadir (Ozcan, 2006). Giilfem
Hatun’un Seyhiilislam Ebiissutid Efendi’nin imzasini tasiyan vakfiyesinde
baba adi olarak Abdurrahman gecmektedir. Bu durum ise Giilfem
Hatun'un miihtedi oldugunu goéstermektedir. Zira miihtedilere “Allah’in
kulu” anlaminda “abd” kokiinden tiiretilen Abdullah, Abdurrahman gibi
isimler verilmesi yaygin olarak karsimiza ¢ikmaktadir (Konyali, 2021, c.

D).

Osmanli haremi hakkinda bir eser yazmis olan Leslie P. Pierce
eserinde, Giilfem Hatun'un saraydaki konumu hakkinda o6nemli
bilgiler vermektedir. Kanuni'nin ¢ok kiiciik yaslarda hayatin1 kaybeden
cocuklarindan Sehzade Mahmud ve Sehzade Murad’'in annelerinin
Giilfem Hatun oldugu konusundaki iddialar1 degerlendiren Pierce, Giilfem
Hatun’'un saraydaki itibarina bakildiginda bu durumun sehzadelerin
annesi olmasi ile agiklanabilecegini diisiinmektedir. Ancak Pierce, vakif
defterlerinde, hazine defterlerinde ya da mezar tasinda Giilfem’in isminin
sadece Giilfem Hatun seklinde yazilmis olmasindan yola c¢ikarak da
bunun pek miimkiin gériinmedigini belirtmektedir. Zira Pierce’a gore
eger ad1 gecen sehzadelerin annesi Giilfem Hatun olmus olsaydi resmi
kayitlarda sehzade validesi olarak isminin yazilmasi gerekirdi. Biitiin
bunlara ragmen Pierce, Glilfem Hatun'un Kanuni’nin sarayinda énemli
bir yere ve itibara sahip oldugunu da hatirlatmaktadir. Pierce (2021) bu
itibar dolayisiyla Giilfem’in, saray hareminde bir iist diizey idari gorevli
oldugu kanisina ulasmistir. Eldeki veriler ve Hiirrem Sultan’in Kanuni’ye
yazdig1 mektuplarda Giilfem Hatun’dan “Gulfem cariyeniz” seklinde
bahsetmesi Giilfem Hatun'un Kanuni Sultan Siileyman’in cariyelerinden
oldugu konusunda bir siiphe birakmamaktadir.

Pierce ayni eserinde Osmanli sarayinda giderler i¢in tutulan harc-1
hassa defterlerinden bahsederken 1552 yilina ait bir defterden 6rnek
vermektedir. Pierce, bu defterde dikkatini c¢ektigini belirttigi bir
miiteferrika® sinifindan bahsetmektedir. Bu ziimrenin igerisinde Giilfem
Hatun'un, vefat eden Sehzade Mehmed’in lalasi ile kizinin annesinin,
Sehzade Cihangir’in lalasi ve saray imaminin isimlerinin yer aldigini

3 Miiteferrika igin bk. Erhan Afyoncu, “Miiteferrika”, TDVIA, C. 32, s. 182-185.
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belirtmektedir. Giilfem’in adinin defterdeki seckinler ziimresi icinde yer
almasi, tistelik Osmanli hareminde bir cariyenin gilinliik 6 akge aldig1 bir
doénemde Giilfem Hatun’un giinliik 150 akge almasi Pierce’a gore (2021)
Giilfem Hatun’un saraydaki konumunun 6nemini goéstermektedir.

Giilfem Hatun, bir¢ok saray hatunu gibi kurdugu vakif ve yaptirdig1 hayir
eserleri ile de karsimiza cikmaktadir. Isminin tarih sayfalarina girmesini
ve glinlimiize kadar ulasmasini da yaptirdig1 hayir eserlerine borgludur.
Giilfem Hatun'un yaptirdigt vakif eserlerinden giinlimiizde geriye
Uskiidar’da adini tagiyan bir mahalle ve bulundugu mahalleye adini1 vermis
olan cami kalmistir. Giilfem Hatun ile Sehzade Siileyman’in yollarinin,
sehzadenin Manisa sancaginda bulundugu sirada kesistigi anlasiliyor.
Giilfem Hatun’un Istanbul’a gelip Topkap: Sarayr'na yerlestikten sonra
sadece Istanbul’da degil Manisa’'da eserler yaptirmasi da bu baglantidan
kaynaklanmis olmalidir. Nitekim Giilfem Hatun'un Manisa'da yaptirdig
cesme, mektep gibi hayir eserleri mevcuttur. Hatta Uskiidar’da yaptirdig
camisi i¢in Manisa’da otuz diikkdn ve 20 bin ak¢e de para vakfetmistir.
Ayrica Istanbul’a geldikten sonra Manisa'nin Horoz Kéyii'nde medfun
Karaca Ahmed Sultan icin Istanbul’da bir tiirbe insa ettirmistir (Haskan,
2001, c. I; Giiler, 2008).

Giilfem Hatun’un en 6nemli eserleri ise Uskiidar'da karsimiza ¢ikmaktadir.
Giilfem Hatun Kiilliyesi diyebilecegimiz eserler arasinda; cami, mektep,
medrese, imaret, zaviye ve han yer almaktadir (Giiler, 2008). Giilfem
Hatun'un vakfinin Cemaziyelahir 949/Eylil 1542 tarihinde dénemin
seyhiilislam1 Ebussuilid Efendi tarafindan tescil edildigi goriilmektedir.
Giilffem Hatun'un kiilliyesinin insasina 946/1539 yilinda baslandig1 ve
vakfin tescil edildigi tarihte kiilliyenin tamamlandig1 anlasilmaktadir
(Ozcan, 2006). Her ne kadar 949/1542 yilina ait vakif defterine arsiv
kayitlarindan ulasilamamissa da 953/1546 yilina ait Istanbul Vakiflar
Tahrir Defteri'nden Giilfem Hatun Vakfi ile ilgili ayrintih bilgilere
ulasilabilmektedir. Buradaki kayitlardan Giilfem Hatun Vakfi'nin olduk¢a
zengin bir vakif oldugu goriilmektedir. Vakfin 360 bin akge nakit parasi ve
ayrica ev, diikkan, firin ve oda gibi degeri hayli yek{in tutan gayrimenkulii
bulunmaktadir (Giiler, 2008). 972/1564 yilina ait bir baska kayda gore
de vakfin 550 bin akge nakit parasi vardir. Bu rakamlar vakfin giderlerini
rahatlikla karsilayabildigini gostermektedir (Ozcan, 2006).
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Giilfem Hatun Kiilliyesi'nin vakif eserlerinden bizim lizerinde duracagimiz
Giilfem Hatun Mektebi olacaktir. Giilfem Hatun’un kiilliyesinin iginde iki
okul binasinin bulundugu anlasilmaktadir. Bunlardan bir tanesi Mimar
Sinan’in eserleri arasinda adi gecen medrese, bir digeri de mektep, diger
adiyla “muallimhane”dir. Ancak medreseden daha sonraki donemlerde
s6z edilmeyisi bu yapinin sonraki donemlere ulasmadigini géstermektedir
(Giiler, 2008). Uskiidar’da sayisiz esere imza atan Mimar Sinan’in Giilfem
Hatun Kiilliyesi icerisindeki diger eserlerin ve dolayisiyla mektebin
de miman oldugu kabul edilmektedir (Konyali, 2021, c. I). Ibrahim
Hakki Konyali 1941 yilinda gérdiigiinii belirttigi mektebin, Uskiidar’'da
Hakimiyet-i Milliye Caddesi’'nde Davud Pasa Camisi karsisinda oldugunu
yazmaktadir. Mektebin bakimsizliktan yikildigini ve arsa haline geldigini
belirtmektedir. Ayni arsada biiyiik bir ¢inar ve altinda da Glilfem Hatun’un
mezarl bulunmaktadir. O tarihlerde mektebin tstiinde bir kitabe,
dolayisiyla yapilis tarihi ile ilgili bir bilgi bulunmamaktadir (Konyalj,
2021, c. II).

976/1568-69 yilina ait seriyye siciline gére mektebin 6niinde avlusu,
avlunun bir késesinde tuvaleti, alt kdsesinde ise cesmesi bulunmaktadir.
Bu ¢esme hem mabhalle halkinin hem mektep ¢ocuklarinin su ihtiyacini
karsilamis, hatta ¢esmenin bakimi i¢in bir gorevli tayin edilmistir (Giiler,
2008). Giilfem Hatun Mektebi, medresesi, camisi ve 6liimiinden sonra yine
Mimar Sinan tarafindan yapildig1 diisiiniilen tiirbesi 1266/1850 yilinda
meydana gelen yanginda tamamen yanmistir. 1285/1868-69 yilinda
cami ve mektep halk tarafindan tamir edilmis, fakat medrese ve tiirbeye
dokunulmamistir. Bu sirada Giilfem Hatun’un mezar tasi da kaybolmustur.
Sonradan yeniden yazilan mezar tasi, Gllfem Hatun’un diktigine inanilan
¢lnar agacinin yanina yapilan mezarina konulmus, ancak Giilfem Hatun’un
olimi ve babasinin adi gibi bilgiler yanlis yazilmistir. 1940 yilinda ise
mezar tasi simdiki yerine, caminin kible tarafina nakledilmistir (Sezgin,
2004). Asagida anlatilacagi lizere mektep, 1873 yilinda inas kiz risdiyesi
haline getirilene kadar sibyan mektebi olarak kullanilmaya devam
etmistir.

Gililfem Hatun’un hayatinin en ¢ok merak uyandiran yani ise 6limi
olmustur. Bu saray hatununun Kanunf'nin emriyle oldirildigi
konusunda herhangi bir siiphe bulunmamaktadir. Ancak oldiiriilme
nedeni ile ilgili farkli rivayetler mevcuttur. Giilfem Hatun’'un 6liimii ile
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ilgili kaynaklarda karsimiza cikan ve birbirinin tekrar1 olarak anlatilan
hadise, ilk kez Ahmet Refik Altinay’in eserinde kaynak gostermeksizin
yer verdigi bir rivayetten ibarettir. Ayni rivayeti Haskan, bir halk rivayeti
olarak anlatmistir. Buna gore; Glilfem Hatun, Hiirrem Sultan’in 6liimiinden
sonra Kanuni’nin en gozde cariyesi olmustu. Bu sirada Uskiidar’da cami
yaptirmakta olan Giilfem Hatun, camiyi bitirebilmek icin paraya ihtiyag
duymustur. Bu parayi tedarik edebilmek i¢cin Kanunf ile olan gece nébetini
para karsiliginda saraydaki baska bir hasekiye devretmistir O gece
Kanuni, Giilfem’i beklerken karsisinda baska birini goériince nedenini
sormus ve haseki de Giilfem’in sirasini para karsiliginda kendisine
verdigini biraz da abartarak sultana anlatmistir. Buna cok hiddetlenen
sultan; “Benim yatagimi satip degistiren kimseden vefa olmaz” diyerek
Giillfem’in 6ldirilmesini emretmistir. Daha sonra isin aslini 6grenen
sultan, cok iiziilmiis, cok gozyasi dokmiis, bu hatasini telafi etmek igin
Giilfem Hatun'un camisini Mimar Sinan’a tamamlattirmis ve camiye
Macaristan’da bir¢ok evkaf vakfetmistir. Ayrica Giilfem icin bir tiirbe ve
mektep yapilmasini da emretmistir (Altinay, 1984; Haskan, 2001, c. I).

Giilfem Hatun'un dldiiriilme gerekcesi olarak anlatilan bu hikayenin bir
rivayetten oteye gecmedigi ve gerceklik tasimadigi goriilmektedir. Zira
Giilffem Hatun 6liimiinden 20 yil énce (Oliim tarihi 1562, vakfinin tescil
tarihi ise 1542’dir.) vakfiyesini onaylatmis ve camisini de tamamlamistir.
Ustelik olduk¢a zengin ve itibarli olduguna yukarida temas ettigimiz
Gillffem Hatun'un béyle bir paraya ihtiya¢ duymayacagl da asikardir.
Dolayisiyla Glilfem Hatun’un 6liim fermaninin imzalanmasinin bagka bir
nedeni olmalidir. Ayvansarayi (2001), eserinde bu konu ile ilgili farkh
ve kisa bir bilgi vermekte, Giilfem Hatun'un; “Galiba Sehzade Bayezid’a
niyyetnamesi vardi1” diyerek bu nedenle o6ldiirtldiigiinii yazmaktadir.
Bilindigi gibi Kanun?'nin sagliginda iki oglu Sehzade Selim ve Sehzade
Bayezid arasindabir taht miicadelesi yasanmis ve iki kardes Konya'da karsi
karsiya gelmistir. Savasi kaybeden Bayezid Iran’ailtica etmis ve Kanuni'nin
emriyle yakalanarak o6lduriilmiistiir. Taht yolunda Hiirrem Sultan’in en
cok destekledigi sehzadesi olarak bilinen ancak onun 6liimiinden sonra
bu giiclii destekten mahrum kalan Bayezid’in, Hiirrem Sultan’la Giilfem
Hatun arasindaki yakin iliski géz onlinde bulunduruldugunda Giilfem
Hatun’'dan da destek gérmesi olasidir.
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Devlet Arsivleri Baskanligi Osmanli Arsivi, Topkapi Sarayi Arsivi
Evraki’'nda bulunan ve Giilfem Hatun tarafindan Sehzade Bayezid'e
yazilmis oldugu anlasilan, calismanin ekinde transkripsiyonu ile birlikte
verilmis mektup, bu konuda bize bir fikir vermektedir. S6z konusu
mektubun bir kismi Cagatay Ulugay’in (2012) Haremden Mektuplar adli
eserinde Yavuz Sultan Selim’e haremin niifuzlu bir hatunu tarafindan
yazilmis clilus tebrigi olarak verilmistir. Ulucay (2011) daha sonra kaleme
aldig1 Padisahlarin Kadinlari ve Kizlari adli galismasinda ise bu mektubun
Sehzade Bayezid’e yazilmis olmasinin daha kuvvetli bir ihtimal oldugunu
belirtmektedir. Topkap1 Saray1 Arsivi'nde bulunan mektubun Bayezid’in
eline ulasmis olup olmadigi bilinmiyor fakat mektubun Kanunf tarafindan
okunmus olmasi kuvvetle muhtemeldir. Mektup 966/1559 tarihlidir. Yani
Sehzade Bayezid'in kardesi Sehzade Selim ile miicadeleye giristigi ve
ardindan iran’a iltica ettigi tarihlerde yazilmistir.

Giilfem Hatun mektubuna Bayezid'e hitaben; alemin giinesi, saadeti,
devletimin diregi sultanim, padisahim diyerek baslamis ve ardindan
dualarla devam etmistir. Yukarida belirtildigi lizere mektup, Sehzade
Bayezid ve Sehzade Selim miicadelesinin kizistifi esnada yazilmistir.
Giilfem Hatun'un yazdiklaridabunu gosterir niteliktedir. Ziramektubunda,
Bayezid'in babasinin adaletine siginmak istedigine dair miijdeli bir haber
aldigini, bu haberile gok mutlu oldugunu anlatmaktadir. Ardindan ise kotti,
sikintili bir haber aldigini séylemekte ve “Sultanim ilim ve akil sahibi bir
sultandir, ona layik olmayan bir hal oldugunu duyduk, bu haber hepimizi
gama, lizlintliye bogdu” yazmaktadir. Giilfem Hatun'un duymus oldugu ve
kendisini gama diisiiren bu haber Bayezid'in asker toplayip bir kalkisma
hazirhigina girismesi olmahdir. Gililfem Hatun mektubunun devaminda,
duydugu iizilintiiyli katilin zehrinden daha siddetli bir ac1 olarak tarif
etmekte, gonliinlin bu haberle harap oldugunu anlatmaktadir. Bayezid'in
sthhat haberlerini 68renince ise siikiirler ettigini soylemektedir.

Mektubun devaminda Bayezid’e nasihat ettigi gériilmektedir. Babasinin bu
olay dolayisiyla iizlintiiden hasta oldugunu, babasini incitmemesini, onun
bedduasini almamasini istemektedir: “Bundan sonra babanizdan izinsiz
bir is yapmayiniz, hele ki babaniz hayatta iken iizerine askerle gelmek size
yakismayan bir harekettir, adiniz bununla anilmaya” demektedir. “Babaniz
kararin1 vermistir, onun kararina uyup sancaginizda saltanat siiriin
zaten simdi dahi padisahsiniz ve gelecekte tahta, taca layik, goniillerde
makbul bir sultansiniz” ifadelerini kullanmaktadir. Allah nasip etmisse
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buna kimsenin engel olamayacagini hatirlatan Giilfem Hatun, bunun
icin bunca kan dokmeye gerek olmadigini belirtir. Bu s6zleriyle Giilfem
Hatun, Bayezid’'in babasi tarafindan génderildigi Amasya Sancagi’'nda
kalarak babasinin kararina saygi gostermesini istemektedir. Hi¢ kimseye
diismanlik etmemesini de nasihat eden Giilfem Hatun; “Kisinin bin
dostu olsa az gelir, fakat bir diisman olsa ¢ok gelir” diyerek de diisman
edinmemesini tavsiye etmektedir.

Mektubunda bu yazdiklari icin Bayezid'den af dileyen Giilfem Hatun; “Sen
kim oluyorsun bana nasihat verecek deme, bu yazdiklarim Allah biliyor
ki tamamen yiiregimin sadiklifindan ve iyi niyetimdendir” ifadelerini
kullanmaktadir. “Vallahi miimkiin olsa gelip sizi gormek isterdim, sirtlari
kavusturan Allah’tir, Allah ingallah kavusmay: nasip eder” diye dualar
ederek mektubuna son vermektedir (BOA, TS.MA.e, 757 /32).

Gorildigi tizere mektup bir anne sefkati ve lizlintiisiiyle yazilmis izlenimi
vermekte ve Giilfem Hatun'un Bayezid’e olan sevgi ve muhabbetini
gostermektedir. Mektup, Glilfem Hatun’'un o6ldiiriilmesi icin tek basina
yeterli bir kanit olarak goriilmese de Sehzade Bayezid'in Iran’a iltica
ettigi slirecte; “Giilfem Hatun’un baska mektuplar1 var midir?” sorusunu
da akillara getirmektedir. Elimizde bu konuda bir veri olmadigi icin bunu
simdilik bilemiyoruz. Ancak Giilfem Hatun'un Sehzade Bayezid’e nasihat
icerikli de olsa boyle bir mektup géndermis olmasi, aralarinda sehzadenin
sarayda dogup biiyiidiigii zamanlardan kalma bir lnsiyet oldugunun
acik gostergesidir. En 6nemlisi de Sehzade Bayezid ve Giilfem Hatun'un
olduriildiigii tarihlerin ayni olmasi bu ihtimali giliclendirmektedir.
Dolayisiyla Giilfem Hatun’'un Kanuni’nin sehzadeleri arasindaki taht
miicadelesine kurban gitmis olmasi son derece akla yakin goriinmektedir.

Giilffem Hatun Inas Riisdiyesi

Okulun A¢ilmasi ve Egitim Kadrosu

Giilfem Hatun 1542 yilinda tamamlanan Kkiilliyesi biinyesinde iki adet
mektep binasi insa ettirmistir. Ancak bunlardan medrese olarak kullanilan
bina bir yangin sirasinda tamamen yok olmus ve tekrar insa edilmemistir.
Muallimhane adiyla anilan okul ise halkin destegiyle yeniden yapilmis
ve sibyan mektebi olarak egitim faaliyetlerine devam etmistir. Yukarida
anlatildig1r tlzere 1869 yilinda, Maaérif-i Umilimiye Nizamnamesi’'nin
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hazirlanmasi ¢alismalari sirasinda kiz mekteplerinin sayisinin artirilmasi
giindeme gelmis ve Istanbul’daki yedi adet sibyan mektebi, inas
riisdiyesine déniistiiriilmiistiir (BOA, 1.SD, 14/637-5). Ancak Uskiidar’da
acilan inas riisdiye mektebinin ihtiyaca cevap verememesi, yeni bir inas
riisdiyesinin a¢ilmasini giindeme getirmistir.

Madrif Nezareti tarafindan sadarete gonderilen 12 Sevval 1290/3 Aralik
1873 tarihli bir vesikada Uskiidar’in niifusunun fazlahig: nedeniyle var
olan inas riisdiyesinin yeterli gelmediginden bahsedilmektedir. Ustelik
bu okulun bazi mahallelere uzakligi nedeniyle 6grenciler gelip gitmekte
zorluk yasamaktadir. Bu nedenle carsi bolgesinde bulunan Giilfem
Hatun Mektebi'nin inas riisdiyesi haline getirilmesine karar verilmistir
(BOA, MEMKT,157/8; BOA, L.SD, 28/1316-1). Sadaretin Stird-y1 Devlet’e
gonderdigi karar $lra-y1 Devlet Dahiliye Dairesi'nde gorisiilmis ve
uygun bulunmustur. Buna uygun sekilde mektebin egitim kadrosu da
olusturulmus ve personel maaslarinin maarif biitgesinden 6édenmesine
karar verilmistir. Dariilmuallimat'tan yeni mezun olmus olan Uskiidarl
Miinibe Hanim'in 300 kurus maasla birinci muallime olarak atanmasi,
Ayasofyali Hatice Hanim'in yine 300 kurus maas ile Tirkge, rika ve
nakis dersleri muallimeligine getirilmesi kararlastirllmistir. Mektebin
bevvabligina ise 150 kurus maas ile Yusuf Aga getirilmistir (BOA, MEMKT,
157/8; BOA, SD, 207/3-1-2-3; BOA, LSD, 28/1316-4; BOA, A)MKT.MHM,
472/35; BOA, A)MKTMHM, 472/36). Boylece Gililfem Hatun Sibyan
Mektebi inas riisdiyesi haline doniistiiriilmiistiir.

Inasriisdiyesine déniistiiriilen Giilfem Hatun Sibyan Mektebi’nin 6gretmen
maaslar1 daha 6nce agilmis olan inas riisdiye mektepleri 6gretmen
maagslarn ile karsilastirildiginda belirgin farklihik goériilmemektedir.
Osmanli Devleti'nde ilk agilan inas riisdiyesi olarak bilinen Cevri Usta
Inas Riisdiyesi birinci mualliminin 300 kurus, ikinci muallimin 200 kurus
maas aldig1 goriilmektedir. Maaslarda énemli bir farklilik sadece bevvab
maaglarinda karsimiza cikmaktadir. Cevri Usta Inas Riisdiyesi bevvab
maaslarinin 83-100 kurus arasinda degistigi goriilmektedir (BOA, L.DH,
443/29304; BOA, .DH, 433/28665; BOA, SD, 205/9-2). istanbul’da Cevri
Usta Inas Riisdiyesi’'nden sonra acilan diger inas riisdiyelerinde 6gretmen
ve bevvab maaslarina bakildiginda ise birinci muallimenin maasinin 500
kurus oldugu, bevvab maasinin da 100 kurus oldugu anlasilmaktadir
(BOA, L.SD, 14/637-4-5).
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Giilfem Hatun Inas Riisdiyesi’nin acilma kararinin hemen ardindan egitim-
O0gretime baslamadigi anlasilmaktadir. Okulun egitime ne zaman basladigi
tam olarak tespit edilemese de mektebin 1291/1874 yilinin baslarinda
egitime basladigl tahmin edilmektedir (Cakmak, 2024; Dobreva, 2021,
s. 276). 22 Sevval 1291/2 Aralik 1874 tarihli vesikadan Giilfem Hatun
Inas Riisdiyesi’nin egitime devam ettigini gormek miimkiindiir. Vesika,
inas risdiye mekteplerinde gorev yapan muallimlerin ziikur (erkek)
mekteplerine kaydirilmalar1 ve yerlerine Dariilmuallimat'tan mezun
olmus bayan muallimlerin atanmasi ile ilgilidir (BOA, MEMKT, 21/166).
Bu diizenlemenin nedeni Dariilmuallimat'in 1873 yilinda 17 muallime
ile ilk mezunlarini vermis olmasidir. Bu tarihte Dariilmuallimat'in yeni
mezunlar1 inas riisdiyelerinde muallime olarak goreve baslamistir
(Cakmak, 2024; Oztiirk, 1993).

Vesikalardan anlasildigina gore yeni atanan bu muallimelere birinci
muallimeyse 475, ikinci muallimeyse 300 kurus maas tahsis edilmistir.
Ancak Sultanahmed, Altay ve Giilfem Hatun inas Riisdiyeleri muallimeleri
bu usuliin uygulamaya konulmasindan 6nce tayin edildikleri icin onlara
farkli maas oO0denmektedir. Ayni durum bu mekteplerin bevvablari
icin de gecerlidir. Bu durumun diizeltilmesi ve iicretlerin esitlenmesi
karar1 alinmis ve bu amacgla Maarif Nezareti ile Maliye Nezareti
arasinda yazismalar yiiriitiilmustiir (BOA, MEMKT, 21/166; BOA, [.DH,
695/48622-1-3-4; BOA, MEMKT, 30/11). Vesikalardan Sultanahmed,
Altay ve Giilfem Hatun Inas Riisdiyeleri’'nin 6gretmenlerinin 22 Sevval
1291/2 Aralik 1874 tarihinden dnce goreve basladigl anlasilmaktadir.
Demek ki Giilfem Hatun Mektebi 1874 yilinda aktif sekilde inas risdiyesi
olarak egitim vermektedir. O halde mektebin 1874 y1li baslarinda egitim-
ogretime basladigi kabul edilebilir. Vesikada dikkat ¢eken bir baska husus
giincellenen 6gretmen maaslaridir. Goriildiigl iizere birinci muallimenin
maas1 300 kurustan 475 kurusa cikarilmistir Bu diizenlemenin diger
okullara da uygulanmasi ile Babiali, 6gretmen maaslarini belli bir
standarda baglamay1 amaglamistir.

Mektebin acilis1 sirasinda sadaretin Maliye ve Madrif Nezareti'ne
gonderdigi yazilardan Giilfem Hatun Mektebi’'nin sibyan mektebi olarak
kullanildig1 esnada bir tamirat gecirdigi anlasilmaktadir. Bu tamiratin
masrafinin bir kismi vakif biitgesinden karsilanmis, bir kismi ise okulun
muallimi olan Mehmed Akif Efendi'nin sahsi biitcesinden 6denmistir.
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Hatta bu tadilat sirasinda mektebin altina bir de diikkan yaptirilmis ve
diikkkdnin kirasini da Mehmed Akif Efendi almaya baslamistir. Giilfem
Hatun Mektebi’'nin inas risdiyesine dontstiiriilmesi karar1 sonrasinda,
Mehmed Akif Efendi’nin okulun tadilati sirasinda kendi cebinden yaptig1
masraf glindeme gelmis ve bu durum Evkaf-1 Himayun Nezareti ile Maarif
Nezareti arasinda yazismalara konu olmustur. Babiali, Mehmed Akif
Efendi’'nin cebinden harcadigi paranin 6denebilmesii¢in Evkaf-1 Hiimayun
Nezareti tarafindan Mehmed Akif Efendi’'nin yaptig1 harcamanin ne kadar
oldugunun tespit edilmesini istemis ve bu siire zarfinda da mektebin
altindaki diikkanin aylik 400 kurus kirasinin Mehmed Akif Efendi’ye
verilmesine karar vermistir (BOA, MEMKT, 157/8; BOA, SD, 207 /3-1-2-3;
BOA, A)MKTMHM, 472/35; BOA, A)MKTMHM, 472 /36).

Giilfem Hatun Inas Riigdiyesi'nin Ogrenci Mevcudu ve Ders
Programi

Mahmud Cevad'in eserinde yer alan, 1291/1874 yili Dariilmuallimat
ile inas riigsdiyelerine ait Madarif Nezaretinin yayimladigl istatistik
cetvelinde Uskiidar'da Giilfem Hatun Mektebi’'nin égrenci sayis1 24
olarak gosterilmektedir (Mahmud Cevad ibnii’s-Seyh Nafi, 2002). Devlet
salndmeleri incelendiginde ise mektebin adina ilk kez 1292/1875 yilina
ait salnamede rastlanmakta ve 6grenci sayisi 30 olarak gosterilmektedir.
Ayn1 salndmede Giilfem Hatun Riisdiyesi'nden daha eski olan Uskiidar
Inas Riigdiyesi'nin égrenci sayisi ise 28 olarak verilmistir (Salndme-i
Devlet-i Aliyye-i Osmaniyye, 1292/1875). Bu durum Giilfem Hatun Inas
Riisdiyesi’'ne kisa siirede biiyiik bir talep oldugunu géstermektedir.

Nitekim okula olan talebi bir baska vesikadan da gormek mimkiindiir. 15
Rebiulevvel 1293/10 Nisan 1876 tarihli, Maarif Nezareti'nin Babiali'ye
gonderdigi tezkirede okulun 6grenci sayisinin artmasi nedeniyle nakis
muallimeligi gorevini de yiiriiten ikinci muallimenin bu is icin yeterli
gelmedigi ifade edilmektedir. Bu nedenle ilave bir nakis muallimesi
ihtiyac1 olusmus ve Dariilmuallimat mezunelerinden Uskiidarh Hafize
Fatma Hanim'in tayin edilmesi uygun goriilmistir (BOA, MEMKT,
34/180). 1294/1877 yilina ait salnamede ise okulun dgrenci sayisi yine
30 olarak gosterilmekte ve okulun alti tane de mezun verdigi bilgisine
yer verilmektedir. 1295/1878 tarihli salnamede okulun 6grenci sayisi
yine 30 ve mezun olan 6grenci sayisi ise ikidir. 1298/1880 senelerine
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ait salnamelerde ise Ogrenci sayisinin 35’e c¢iktig1 gorilmektedir.
1299/1881 senesinde okulun mevcudu 33’e diismiis, 1300/1882
yllina ait salnameye gore ise okulun mevcudu yine 35’e ¢ikmistir.
Okulun o sene mezun vermedigi de anlasiliyor (Salndme-i Devlet-i
Aliyye-i Osmaniyye,1294/1877; 1295/1878; 1296/1878; 1298/1880/;
1299/1881; 1300/1882). Okulun 6grenci sayilar1 bir ¢izelge halinde
gosterilecek olursa karsimiza soyle bir tablo ¢ikmaktadir:

Tablo 2. Giilfem Hatun Inas Riigdiyesi’nin Yillara Gére Ogrenci Mevcudu
(Salnd@me-i Devlet-i Aliyye-i Osmaniyye, H. 1292, 1294, 1295, 1298, 1299,
1300, 1301, 1302, 1303, 1304, 1305; Mahmud Cevad Ibnii’s-Seyh Ndfi,
2002).

Yillar Ogrenci sayilar Mezun olan égrenciler
1874 24

1875 30

1877 30 6
1878 30

1880 35

1881 33

1882 35

1883 54 5
1884 45 10
1885 48

1886 39

1887 35

Giilfem Hatun Inas Riidiyesi’nde nasil bir egitim yapildigin1 anlayabilmek
icin de inas riisdiyelerinin 1290/1873 tarihli ders programlarina bakmak
yeterli olacaktir. Ders programlarina bakildiginda birinci sinif dersleri
Arapca, Farsga, hesap, cografya, siiliis, rik’a, kiraat-1 Ttirkiye, imla, nakis;
ikinci sinif dersleri Arapca, Farsca, hesap, cografya, kiraat-1 Tiirkiye, siiliis,
rik’a, nakis; ticiincii sinif dersleri Arapga, Farsca, hesap, cografya, kiraat-1
Tirkiye, stlus, rik’a, nakis; dérdiincii sinif dersleri ise Arapga, Farsca,
ta’dat ve terkim (aritmetik), ahlak, ilm-i hal, siiliis, nakis idi (Mahmud
Cevad Ibni’s-Seyh Nafi, 2002).
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1293/1876’dan itibaren ise ders programlarinda bazi degisiklikler
yapildigi goriilmektedir. Yukarida verilen derslere ilave olarak her senenin
miifredatina Ulim-1 Diniyye dersinin konulmasi din derslerine agirlik
verildigini gostermektedir. Ayrica Tarih, Maliimat-1 Nafia (faydal bilgiler)
Lisan-10smani, Hiyatiyat (dikis), Medhal-i Kavaid (dil bilgisi kurallar) gibi
dersler de miifredata yeni konulan dersler arasindadir (Salname-i Devlet-i
Aliyye-i Osmaniyye, 1294/1877). inas riisdiyelerinde okutulan derslerle
ilgili ayrintih bilgi ma4rif salnAmelerinde yer almaktadir. Ornegin; iic
y1l boyunca haftada iki saat olarak okutulan Cografya dersinde ilk sene
yerel cografya, genel cografya, harita ve plan gibi cografyaya iliskin genel
bilgiler ile Osmanli Devleti'nin sinirlar1 anlatilmaktadir. ikinci sene evren,
giines, gezegenler, diinyanin hareketleri ve Diinya lizerinde Osmanli’'nin
yeri anlatilmaktadir. Ugiincii sene ise bes kitanin dogal ve idari cografyasi
islenmektedir (Eren-Aydinlik, 2018).

Giilfem Hatun inas Riisdiyesi’nin genellikle {i¢ 6gretmenle egitim verdigi
goriilmektedir. Bu 6gretmenler zaman zaman degismistir. Muallimelerin
degisimleri ile ilgili de arsiv vesikalar1 bize ayrintil bilgiler sunmaktadir.
Ornegin 1293/1876 yilinda Giilfem Hatun mektebine nakis muallimesi
olarak atanan Hafiz Fatma Hanim, Umurbey’de acilan inas mektebine
tayin edilmis ve onun yerine Hamide Hanim atanmistir. Ayni sekilde
Giilfem Hatun Inas Riisdiyesi’nde ikinci muallime olarak gérev yapmakta
olan Hatice Hanim, yine Uskiidar’da bulunan Atik Kiz Riisdiyesi'ne birinci
muallime olarak tayin edilmistir (BOA, MEMKT, 59/77; BOA, MEMKT,
59/109; BOA, ME MKT, 64/61). Salndmelerde de goruldigi iizere
Dartlmuallimat’in ilk mezunlarini vermeye baslamasiyla birlikte okulun
hocalarinin Dariilmuallimat mezunlarindan, yani kiz 6gretmen okulundan
mezun hocalardan secilmesine 6zen gosterilmistir (Kurnaz, 1996).

Giillfem Hatun inas Riisdiyesi ile ilgili vesikalara yansiyan bir baska
husus 6denemeyen ve biriken 6gretmen maaslar1 olmustur. 1877-78
Osmanli-Rus Savasi'nin etkisiyle devletin iyice bozulan malil diizeni
O0gretmen maaslarinin zamaninda 6denememesine neden olmustur.
1298/1881 ve 1299/1882 yillarina ait iki vesikada Giilfem Hatun inas
Riisdiyesi muallimeleri Hamide, Hatice ve Liitfiye Hanimlarin 1295/1878
senesinden birikmis olan maas alacaklarindan bahsedilmekte ve bu
alacaklarinin Kastamonu Vilayeti emvalinden 6denmesi istenmektedir
(BOA, MEMKT, 69/80; BOA, MEMKT, 75/141). Savasin devletin biitcesi
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lizerindeki etkisini Osmanli Devleti’'nin o yillardaki biitcelerine bakarak
anlamak mimkiindiir. Devletin 1292/1876-77 mali yili biitcesinde
maarif giderleri i¢in ayrilan pay 14.103.000 kurustur. Savasin basladig
1293/1877-78 mali yili bitcesinde maarif giderleri icin 13.827.000
kurusluk pay ayrilmistir. 1295/1879-80 mali yili biitcesinde ise maarife
ayrilan pay 9.500.000 kurus olarak karsimiza ¢ikmaktadir (Giiran, 2003).
Bu durum savasin ekonomiye olumsuz etkisinin toplumsal yansimalarini
gostermesi acisindan énemlidir.

Giilfem Hatun Inas Riisdiyesi’nin ibtidaiye Déniistiiriillmesi

Giilfem Hatun Inas Riisdiyesi’nin egitim-6gretim faaliyetlerine 1309/1891
yilina kadar devam ettigi anlasilmaktadir. Bu yildan itibaren ise okulun
riisdiyeden ibtidaiye cevrildigi goériilmektedir. 23 Rebitilahir 1309/26
Kasim 1891 tarihli bir vesikada, Uskiidar’daki Giilfem Hatun Mektebi’'nin
konumu itibariyla riisdiyeden ibtiddiye c¢evrilmesi liizumunun ortaya
ciktig1 ifade edilmektedir. Ancak bunun neden kaynaklandigina dair
bir aciklamaya yer verilmemektedir. Vesikaya gore Dariilmuallimin
mezunlarindan Sultan Ahmed Han Medresesi'nden Ali Efendi, ibtidai
mektebine doniistiiriilen Giilfem Hatun Mektebi'ne hocalik icin talip
olmustur. Ali Efendi’'nin bu talebi {izerine calistig1 Sultan Ahmed Han
Medresesi'ne bir takrir gonderilerek hocanin talebinin uygunluguna
dair bir sehadetname istenmistir. Sultan Ahmed Han Medresesi istenilen
sehadetndmeyi gondermis, bunun iizerine Ali Efendi, Giilffem Hatun
Ibtidaiyye Mektebi'ne hoca olarak tayin edilmistir (BOA, MEIBT, 28/37-
1-2). Mektebin ibtidai mektebine dontstiiriildiigiine bir baska kanit ise
Maarif-i Um(imiye Nezareti'nin 1894-1896/1310-1311 senelerine ait
istatistiklerinde Istanbul’da bulunan inas riisdiyeleri icerisinde Giilfem
Hatun Inas Riigdiyesi'nin yer almayisidir (Tiimer-Erdem, 2013).

Giilfem Hatun Inas Riisdiyesi’nin ibtidai mektebine déniistiiriilmesi
aslinda bir ihtiyactan kaynaklanmistir. Maarif-i Ummiye Nizamnamesi
ile ilk6gretim okullar1 yeniden ele alinmis, sibyan mekteplerine
dokunulamadig1 i¢in ibtidai mekteplerin agilmasi yoluna gidilmistir.
Ustl-i cedide iizere egitim yapacak olan ilk ibtidai mektebi 1873 yilinda
Istanbul’da agilmigti. Zamanla bu okullarin sayis1 artirilmis, kizlar icin de
ibtidai mektepleri agilmistir. II. Abdiilhamid doneminde ilkogretime biiyiik
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o6nem verilmesi ibtidai mekteplerinin sayisinin ¢ogaltilmasi girisimlerini
de beraberinde getirmistir (Tiimer-Erdem, 2013). Ozellikle Uskiidar gibi
niifusun kalabalik oldugu yerlerde ibtidai mekteplerine duyulan ihtiyag¢
daha fazla hissedilmis, bu durum Giilfem Hatun Inas Riisdiyesi’'nin ibtidai
mektebine doénistiirilmesine neden olmustur. 1913 yilinda ¢ikarilan
kanunla da risdiyeler ibtidailerle birlestirilerek birer ilkdgretim okulu
haline getirilmistir (Tiimer-Erdem, 2013).

Giilfem Hatun Ibtidaiyye Mektebi ile ilgili 1313/1896 yilinda arsiv
vesikalarina yansiyan bir baska bilgi, mektebin altinda bulunan
kahvehanenin isletmecisi Halil Efendi tarafindan taamhaneye cevrilmek
istenmesi ile ilgilidir. Konu ile alakali olarak Maarif Nezareti, Zaptiye
Nezareti'ne bir yaz1 gondermis ve kahvehanenin Halil Efendi tarafindan
taamhaneye cevrilmesine engel olunmasini istemistir. Zaptiye Nezareti
Maarif Nezaretine gonderdigi cevabi yazida Uskiidar Mutasarriflig:
tarafindan Halil Efendi’'nin girisiminin durduruldugu bilgisini vermektedir
(BOA, MEMKT, 305/3-1-2-3). Daha o6nce de vesikalara yansiyan ve
sonradan mektebin altina ilave edilmis olan kahvehane kira usulil ile
isletilmekte ve mektebe gelir saglamaktadir.

Mekteple ilgili arsiv vesikalarina yansiyan bir baska konu ise mektebin
vakfiyesi ile ilgilidir. Mekatib-i Ibtidaiyye Idaresi 1 Zilhicce 1323/27
Ocak 1906 yilinda Maarif Nezareti'ne génderdigi yazida, Uskiidar carsi
meydaninda Karacaahmet Caddesi'nde Sultan Sileyman’in harem-i
hiimayunlarindan Giilfem Hatun'un yaptirdigi mektebin vakfiyesinin
kayboldugunu bildirmekte ve vakfiyenin Evkaf-1 Himayun Nezareti'nden
talep edilmesini istemektedir (BOA, MEMKT, 908/36). Mektebin vakfiyesi,
mektebin gecirdigi tadilatlarda veya ibtidai mektebine doniistiiriildigii
sirada kaybedilmis olmaldir.

Zaman zaman tadilata ugrayan mektep, Giilfem Hatun Ibtidaiyye Mektebi
olarak kullanildig11325/1907 yilinda tekrar tadilat gecirmistir. Bununigin
300 kurus harcanmistir. Mektebin tadilati ile ilgili yapilan yazismalardan
mektebin muallim degisikligi ile ilgili de bilgi edinilmektedir. Mektebin
muallimi bulunan Hafiz Hiiseyin Tevfik Efendi, mektebin tadilati sirasinda
vefat etmis ve yerine oglu Hafiz Mehmed Esref Efendi muallim tayin
edilmistir (BOA, MEIBT, 187/114-1-2).
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Giilfem Hatun Ibtidaiyye Mektebi'ne ait 9 Ramazan 1331/12 Agustos
1913 tarihli bir imtihan cetvelinden ise okulun bu sirada karma egitim
yaptig1 anlasilmaktadir. Cetvelde okulda egitim goren 97 erkek, 20 kiz
olmak iizere toplamda 117 68rencinin imtihaninin yapildig1 bilgisi yer
almaktadir (BOA, MEIBT, 447/48). Maarif-i Um(imiye Nizamnamesi'ne
gore ibtidai mekteplerinde karma egitim yapilmasi yasaktir. Ancak ulasim
zorluklar1 olan ya da kiz ibtiddi mekteplerinin bulunmadig1 yerlerde
karma egitim verilmemek kosuluyla kiz 6grencilerin erkek ibtidai
mekteplerinde 68renim gormesine miisaade edilmistir (Timer-Erdem,
2013). Giilfem Hatun ibtidaiyye Mektebi'nde bu nedenle karma egitime
miisaade edilmis olmalidir.

Bu tarihten hemen sonra baslayan savas donemi kosullarinda okulun
egitim faaliyetleri ile ilgili bir bilgiye ulasilamamaktadir. Dolayisiyla
Giillfem Hatun Ibtidaiyye Mektebi'nin egitim-6gretim faaliyetlerine
ne zamana kadar devam ettigini tespit etmek giiclesmektedir. Ancak
1341/1923 tarihli bir evkaf defterinden yola c¢ikilarak okulun 1923
yilinda halen egitime devam ettigi soylenebilir (BOA, EV.d. 40131).
Mektep binasinin 1930 yilinda hala ayakta oldugu bilinse de egitim
amagch kullanilip kullanilmadig ise tespit edilememektedir. Giiniimiize
ulasmayan mektebin ne zaman yikildig1 konusunda da farkli goriisler
vardir. Semavi Eyice (1996) mektebin 1930 yilinda ana caddenin
genisletilmesi sirasinda yikildigini ifade ederken; Haskan (2001, c. II),
mektebin 1930 yilinda mevcut oldugunu, 1940 yilinda yikilarak arsasinin
satildigin1 anlatmaktadir. Hatta Giilfem Hatun'un kabrinin de bu sirada
caminin yanina nakledildigini yazmaktadir. Ibrahim Hakki Konyali'nin
ise mektebi 1941 yilinda inceledigini sdylemesi, mektebin bu yillarda en
azindan kalintilarinin varhigini ispat etmektedir. Konyali (2021, c. I1), tarih
vermeden mektebin arsasina daha sonra Denizcilik Bankasi yapildigi
bilgisini de vermektedir.

Sonug¢

Calismanin konusu olan Giilfem Hatun; Kanuni déneminde Topkapi
Sarayr'nda yasamis Kanuni Sultan Silleyman’in cariyelerinden biridir.
Giilfem Hatun, yaptirdig1 hayir eserleri ile adin1 giiniimiize tasimis bir
saray hatunudur. Hayir eserlerinden gliniimiize kadar, adini tasiyan bir
camisi ve mahallesi ulasabilmistir. Calismada oncelikle, Giilfem Hatun'un
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merak uyandiran hayati, 6zellikle Kanuni tarafindan 6lim emrinin
verilmesinin nedenleri tartisilmistir. Eldeki veriler 1siginda Giilfem
Hatun’'un Kanuni’nin sehzadeleri Bayezid ve Selim arasindaki siyasi
miicadelede taraf olarak Bayezid'i destekledigi ve bu destegin hayatina
mal oldugu sonucuna ulasilmistir.

Calismada ayrica Gilfem Hatun Mektebi'nin zaman igerisinde,
sibyan mektebinden inas riisdiyesine ve oradan da ibtidai mektebine
doniistiiriilmesi silireci arsiv vesikalar1 ve mevcut literatiir lizerinden
ortaya konmustur. Giilfem Hatun’'un Uskiidar'da insa ettirdigi kiilliye
icerisinde yer alan mektebi, Cumhuriyet donemine kadar bir egitim
kurumu olarak varligini devam ettirmistir. Osmanl Devleti'nde egitimde
modernlesme stirecinde kizlarin egitimi i¢cin sundugu katki ile inas
riisdiyeleri 6nemli bir mihenk tag1 rolii Gistlenmistir. istanbul’da agilan
inas riigdiyelerinin ilklerinden olan Giilfem Hatun Inas Riigdiyesi,
1873'ten 1891 tarihine kadar kiz c¢ocuklarina egitim vermistir.
Giilfem Hatun Inas Riisdiyesi, Dariilmuallimat mezunu hocalar ile kiz
cocuklarina ortadgretimin kapilarini agmis, onlara iyi bir egitim imkani
sunmustur. Dolayisiyla bu mektep, kizlarin egitimine ve egitim tarihimize
uzun yillar katki saglamistir. Ihtiyaglar neticesinde 1891’de ibtidaiye
cevrilen okul, karma egitimle yine kiz ¢ocuklarina egitim vermeye devam
etmistir. Dolayisiyla ¢alismamiz, kiz ¢ocuklarina egitim imkani1 sunan
Giilfem Hatun Inas Riisdiyesi'nin varliginin ve faaliyetlerinin giin yiiziine
cikarilmasina katkida bulunmustur. Bu durum ayni zamanda Osmanli’da
kizlarin egitim alaninda elde ettigi kazanimlarin Cumhuriyet Dénemi’'nde
de kizlarin egitimi konusunda yapilacak girisimlere zemin hazirlamasi
acisindan biiylik 6nem tasimaktadir.

TesekKkiir: Yazar tesekkiir beyan etmemistir.

Etik Beyan: Bu arastirma etik beyan gerektirmemektedir.

Cikar Catismasi Beyani: Yazar c¢ikar catismasi beyan etmemistir.
Hakem Degerlendirmesi: Dis bagimsiz cift kor hakemli.

Finansal Destek: Yazar bu calisma icin finansal destek almadigini beyan
etmistir.
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EK-1: Giilfem Hatun’un Sehzade Bayezid’e mektubu (TS.MA.e, 757/32).
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Hazret-i selatinii’l-izam

Afitab-1 devlet-i der-eflak-i saddet hilafet-nisab-1 ma’delet-
penah zill-i ilahi sultanim padisahim sems-i sema-i sa‘ddetim
ve rikn-i kavvdm-1 devletim ve mu‘avenet-i rilizgarim
halledallahu sultdnehu ve evzah-1 ale’l-dlemin merhametuhu
ve ihsanehu ba’de’d-dud ve send ol cendb-1 saadet-bahs
dergah-1 muallaya yiiz siirdiikden sonra bu kemineniin arz-1
fakir-i hakiranesi oldur ki bu zerre-i bi-mikdar karavasun
eger sultinim kadim-i litf-i kereminden semme ve zerre
zuhiira gellip istifsar-1 hal buyrulursa leylen ve neharen
ol hazretin tevvabe (?) eyyam-1 devlet ve terakki-i avam-1
saltanat dudsina mesgil miildhaza buyrula insaallah
miftahu’l-ebvab dergahlinun indyet-i karin ve nusret-i mu’in
olup adalar kahr u mehzil olup hus(l-i meradat ve nik-i
saddet bula siirtr-1 saltanat tahtinda payidar olup hamise
Hakk Tealanun hifz-1 emaninda olup baki ve payende
olasiniz amin ya mu’in ba‘dehu bundan akdem sa‘ddet bula
sultdnim yed ve adaletine gelmeklige iltizdm gosterdi deyt
besaret haberi yetismisdi bu miibarek haberiin istimd'indan
feravan-1 behcet ve sadumani gibtat-1 kdmurani miiyesser
olmus idi ve andan sonra ki ihbar-1 melal ve asar-1 infi’al
yetislip sultdnum ki sa‘adet glinesi ve sahibii’l-akl ve kemal-i
ilm ile meshtr selatindir layik ve reva olmayan vaki-i hal
oldig1 perisanlik ki istima olicak hakk-1 alim ve allamdir ki
bu haber-i ptlir-gam keminenize yetise gelin ki zehr-i kitilden
eseddiir heman saat-i goniil-imareti harab ve gozler yasi
seylab olup melalet glisinda miinkesirii’l-hal ve muzdarib-i
ahval olduk ta ana dek ki sultinumun devlet ve saadet bula
sthhat haberleri istima olundu Hakk Te‘ala dergahina ¢ikacak
stikiirler ve senalar eda olundu soyle ki bu karavasa vacib ve
lazimdi ve bu defa devlet ve saddet birle girii berii memlekete
geldiigiinliz istimd olicak begayet ferah kesb idiip sad-1
hiirrem olduk insaallah hayirl saate ve miibarek kudimuyla
gelmis olasimz. Umiddir ki sultinim $an-1 aziminize l1ayik ve
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kemal-i akllinuza miinasib ki izharu’s-sems-i ve’l-kamerdiir
eylece hareket edeler ki padisah ataniz hal-i hayatta iken ki
pir u mariz olmusdur miibarek hatirlari inciniib rencide olup
hazret-i sultinima nagah bir beddua etmeyeler ve bundan
akdem aba vii an-ceddiiniizden sadir olmayan is ki ata hal-i
hayatta iken lizerine askeriyle gelmek ve simden girii climle
al-i Osmandan erkegi ve disisi kiyAmete dek dastan idiip
tevarthlere yazilmalu sultdnim layik olmayan adiyla zikr
olunmaya cihana geliip gitmek hod-berah bir eyt ad i¢iindir
sol ki padisah atanmiz kavl-i karar olunmusdur anun {izerine
saddetlii sancaginuzda saltanat siirtin. Bihamdillah simdi
dahi padisahsin ve adl {i secd‘at-ati tahta taca layik climle
goniillerde makbiil olmus selatinsin

beyt
hemen cehd it ki baht1 dilersen payidar
kim isiinden razi ola girdigar

Allah Te‘dla miiyesser etmisse ciimle mahltkat diriliip men’
edemez ve eger bir diirli dahi olursa bari bunca kana sebeb
olup lesker kirdirub

beyt
is ki andan fitne kopar isleme
hi¢ kimseyle adavet eyleme

ve sultdnima ma‘limdur ki kisiye bin dost olsa olur az ¢oh
durur bir diisman olsa gine saz ger olayim deyusen peyveste
sah cehd it kim olmaya ardinca dh amin. Baki ferman ol
azimii'l-kadr canibine menitdur ki zill-i ali-i viicuh-1 memduh
bi'r-rublibii’l-ibad

Kemine-i fakire Giilfam
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Kenar yazisi:

Ve mutazarr’dir ki sultinum bol ve A&l lutfundan bu
kemineniin kiistahligin afv ideler ki haddiimden ziyadediir
ve revadir ki hakkuma dinile

beyt
sen-kim olasin cihanda deli
kim nasthat viresin bana Gl

amma valldhi ve billdhi ve tallahi sultdnimun sadiku’l-fuad ve
halisti’l-i‘tikad-1 carlyesi oldugumdandir ani bir Allah biliir
baki vallahi miimkiin olsa sa‘adetlii hakpayinize yiizler siirtip
varurdum ingsaallah sirtlar1 birbirine kavusduran Allah bu
kimesneye miiyesser ide insaallahu cezile miiyesser ola amin
ya Rabbe’l-alemin.
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Abstract

Halide Edib Adivar’s novel Sinekli Bakkal, originally written in English
in 1935 under the title The Clown and His Daughter and published in
Turkish in 1936, is one of the significant works of Turkish literature
from the Republican era. The novel portrays Istanbul during the reign
of Sultan Abdulhamid II through vivid scenes and draws attention, with
its proposed “solutions” to the East-West conflict—a central theme of
modernization literature that began with the Tanzimat period. The
work opens the doors of the Eastern reality, especially that of the
Eastern woman who has long fascinated the Western imagination, to
the Western world. It does so by providing many details about the social
life of the time, particularly through the descriptions of the formation
of daily life, as exemplified by the lifestyle of the character Rabia. This
study will first examine critical readings of Sinekli Bakkal to understand
how the main character Rabia has been perceived. Then it will question
the instruments Halide Edib utilizes to construct Rabia as an Eastern
woman. To this end, the construction of Rabia’s personality will be
uncovered through an examination of the traits she inherits from her
mother and father. In addition to the living conditions of her family and
her neighborhood Sinekli Bakkal, her interactions with the mansion and
palace circles as well as with the musician Peregrini, will be analyzed.
The study aims to discuss how Halide Edib, through the character of
Rabia, attempted to present an image of the Eastern woman to both
Western and Eastern readers.

Keywords: Halide Edib Adivar, Sinekli Bakkal, The East-West conflict,
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0z

Halide Edib Adivar'in (1882-1964) 1935 yilinda The Clown and His
Daughter adiyla Ingilizce olarak kaleme aldigi, 1936’da da Tiirkge
olarak yayimladigt romani Sinekli Bakkal, Cumhuriyet donemi
Tirk edebiyatinin 6nemli yapitlarindandir. II. Abdilhamit dénemi
Istanbul’'unu canh tablolarla yansitan ve Tanzimat'la birlikte baslayan
yenilesme edebiyatinin temel konularindan biri olan Dogu-Bati
sorununa getirdigi “c6ziim” onerileriyle dikkat ¢eken yapitin, ddnemin
sosyal yasamina ve 6zellikle Rabia’nin sahsinda temsil edilen kadinin
giindelik yasaminin bigimlenisine iliskin pek ¢ok detayla Dogu'nun ve
Batili muhayyileyi hayli mesgul eden Dogulu kadinin “gercekligi’nin
kapilarini Bat1 diinyasina araladigi séylenebilir. Bu incelemede dncelikle
Sinekli Bakkal hakkinda yapilan elestirel okumalarin sundugu veriler
1s518inda romanin ana karakteri Rabia’nin nasil algilanageldigi aciga
cikarilacak, sonrasinda da Dogulu bir kadin olarak Rabia'nin nasil
kurgulandig1 sorgulanacaktir. Bu amagla, dncelikle Rabia'nin kisiliginin
nasll insa edildigi, anne ve baba tarafindan tevariis ettigi 6zelliklerin
irdelenmesi yoluyla agiga ¢cikarilacaktir. Rabia’nin igine dogdugu ailedeki
ve Sinekli Bakkal'daki yasam kosullarinin yani sira, konak ve saray
cevresiyle ve muzisyen Peregrini'yle olan iliskisi incelenecek ve Halide
Edib’in, Rabia'nin sahsinda gerek Batili gerekse Dogulu okurlarina nasil
bir Dogulu kadin imgesi sunmay1 denedigi tartisilacaktir.

Anahtar Kelimeler: Halide Edib Adivar, Sinekli Bakkal, Dogu-Bati
meselesi, Dogulu kadin, Oryantalizm.

Atif/Citation: Uygun Aytemiz, B. (2025). The construction of Rabia as an eastern
woman in Sinekli Bakkal. KADEM Kadin Aragstirmalart Dergisi, 11(1), 159-180.
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Extended Abstract

Halide Edib Adiwvar’s (1882, Istanbul-1964, Istanbul) novel Sinekli Bakkal,
originally written in English in 1935 under the title The Clown and His Daughter
and published in Turkish in 1936, is one of the most important works of Turkish
literature from the Republican era. This work, a product of the years the author
spent abroad, focuses on the life of the main character Rabia during a period set
against the backdrop of the era of Abdiilhamit II. It paints a panorama of Istanbul
of that time through the lives of the residents of Sinekli Bakkal Street, where
Rabia was born and raised, and the characters who became part of Rabia’s life.

Sinekli Bakkal has been extensively studied and analyzed concerning the data
it provides on the East-West conflict, a central theme in the Turkish novel,
particularly since the Tanzimat period. In this context, the symbolic union
of Rabia and the musician Peregrini, who embraced Islam and adopted the
name Osman, has been interpreted as Halide Edib’s proposed resolution to
the East-West conflict. However, without first examining how the character of
Rabia, who stands at the center of the narrative, is constructed -along with her
interpersonal relationships and, more specifically, the nature of her relationship
with Peregrini- it is difficult to clearly determine how Halide Edib structures the
East-West dynamic in Sinekli Bakkal.

To reveal Rabia’s personality traits, it is essential to examine how her parents -Kiz
Tevfik and Emine, the daughter of Imam Hac1 ilhami Efendi- are portrayed in the
novel, as she was born from their short-lived marriage. It is essential that she is
portrayed as the daughter of Emine, an avaricious and unloving woman raised by
an imam with strict rules, who built her life on the fear of hell, and Tevfik, a pure
and virtuous meddah (public storyteller) who knew how to enjoy life and would
sacrifice himself for his friends when necessary. Rabia’s personality is shaped by
the traits she inherits from her mother and father, making it essential to examine
their influence on her character. In the absence of her father, Rabia grows up with
her mother and grandfather in an environment dominated by the strict Islamic
conservatism embodied by her grandfather. Imam Haci iThami Efendi is not only
a greedy, money-loving, and stingy man but also enforces a rigid and austere
interpretation of religion. ilhami Efendi instills fear in those around him with
his terrifying depiction of the afterlife and his portrayal of a “Qahhar” creator
(the One whose vengeance none can withstand), a worldview his daughter
Emine mirrors closely. Living under the dominance of these two figures, Rabia
experiences life as an ordeal. However, her world takes on a brighter and more
joyful turn when her exiled father, Tevfik, who had been sent to Gallipoli, is
pardoned and returns to Istanbul. Upon learning from Sabiha Hanim, the wife of
Selim Pasha -the apprehensive Minister of Police Command Forces- that Tevfik,
whom she has never met, has returned from exile, Rabia feels an irresistible pull
toward her father’s grocery store. As a result, father and daughter, along with
Tevfik’s acquaintance, Clice (Dwarf) Rakim, settle down to live together.
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On the other hand, the involvement of her grandfather, Imam Haci ilhami Efendi,
followed by Mevlevi Vehbi Dede, who is portrayed as the embodiment of love and
tolerance, in Rabia’s education plays a crucial role in shaping her personality. The
traits she inherits from her mother and grandfather lay the foundation for her
“asceticism” and “abstinence”, as well as her stubborn and strong-willed nature.
However, with their love and tolerance, Tevfik and Vehbi Dede introduce a new
dimension to her life, one characterized by warmth and acceptance. Within this
framework, Rabia is ultimately constructed as the ideal synthesis of the East’s
contradictory mental climate, shaped by the tension between rigid discipline and
compassionate wisdom.

As a writer keenly aware of the Orientalist consciousness that shapes the West's
perception of the East —particularly the Eastern woman- Halide Edib, with her
deep familiarity with Western civilization, can be seen as engaging in a serious
reckoning with the stereotypical image of the Eastern woman in the Western
imagination. Through Rabia, she challenges and undermines the long-standing
Orientalist cliché that depicts Eastern women as submissive, passive, and veiled
in mystery. Instead of conforming to these tropes, Rabia emerges as a strong-
willed, disciplined, and capable character who is deeply rooted in her own culture
yet possesses an inner autonomy that defies Western stereotypes. In Edward W.
Said’s (2013) seminal work, orientalism is characterized as “the exploratory
branch of colonialism”, a concept that frames the West's efforts to Orientalize the
East as a means of justifying its presence and dominance in the region. Within
this framework, the Westerner, through literature, art, and intellectual discourse,
constructs the East in a negative light, positioning it as the irrational, regressive,
and emotionally driven counterpart to the rational, progressive, and civilized
West. This binary opposition not only reinforces the perception of the East as
stagnant and backward but also serves as a tool of power, shaping how the West
defines itself in contrast to an imagined “Other”. This ideological framework
establishes the legitimate foundation for Western governance over the East,
effectively resulting in its exploitation. Among the many works produced by
Western travelers, painters, and writers, the Eastern woman and her way of life
hold a particular fascination. In these representations, the status of women in
Eastern societies is often used as a benchmark to highlight the East’s perceived
underdevelopment and backwardness. The harem, constructed as an eroticized
and exoticized “realm of pleasure and indulgence”, is an inseparable part of the
Westerner’s fantasy of the East. In this context, the life of Kanarya, who is raised in
Selim Pasha’s mansion to be presented to the palace, the conflict between Sabiha
Hanim and her daughter-in-law Diirnev, who undertake Kanarya’s training, the
conditions under which Kanarya’s marriage to Nejat Efendi take place, and the
life she leads serve as a contrast to the relatively “free” life Rabia leads in Sinekli
Bakkal. Compared to the women whose lives are “vainly” consumed, Rabia is
portrayed as a character who represents local and national values, as a woman
who works, produces, reads, and can make her own choices freely. Thus, Rabia
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of Sinekli Bakkal, through the life she leads, the education she receives, and her
existence in both the public and private spheres, diverges from the image of the
Eastern woman imposed by the Orientalist imagination.

On the other hand, the marriage between Rabia and Peregrini has often been
interpreted as Halide Edib’s proposed solution to the East-West dilemma;
however, it can be said that the love and marriage relationship between the
two has divided critics. Berna Moran (1998) criticizes Halide Edib’s proposed
solution to the East-West conflict through the Rabia-Peregrini marriage, arguing
that the love relationship between the two is implausible, while Cevdet Kudret
and inci Enginiin accept this relationship as an inherent of the novel. Whether
this marriage truly corresponds to a synthesis, or even whether Halide Edib
was in search of a synthesis at all, can be determined by examining which side
outweighs in their marriage. Peregrini’s conversion to Islam and adoption of
the name Osman to marry Rabia, his willingness to live under her conditions
in Sinekli Bakkal —despite the difficulties he sometimes faces- and his choice to
renovate and settle in the house where Rabia was born and raised after Haci
Ilhami Efendi’s passing, all establish him as the one making sacrifices in their
relationship. However, it should not be forgotten that Rabia’s life in a poor back
street of Istanbul with all its authenticity attracts Peregrini, who comes from
a rich and noble family, and who, under the influence of his mother, a devout
Catholic, was a priest in his youth, but was later excommunicated. The Eastern
way of life —especially the love, tolerance, and humanism found in Rabia’s home
and surroundings, as well as in the teachings of Vehbi Dede- ultimately enables
this disillusioned Westerner to reconnect with the divine.

Halide Edib, through the world she constructs around Rabia, opens the doors
to the “private” living spaces of women from different social classes in the East
through Rabia’s experiences, which begin in her grandfather’s house in Sinekli
Bakkal, extend to Selim Pasha’s mansion, and then to the waterfront mansions
along the Bosphorus. Through intricate details of social life, particularly as
embodied by Rabia’s daily experiences, Sinekli Bakkal, which captures the
dynamic atmosphere of Istanbul during the reign of Abdiilhamit II, and attracts
attention with its “solutions” addressing the East-West problem -an essential
theme in the modernization literature initiated by the Tanzimat era- opens the
doors of the East for the West and also serves to unveil the “reality” of Eastern
woman, who has long captivated the Western imagination.

Keywords: Halide Edib Adivar, Sinekli Bakkal, The East-West conflict, Eastern

woman, Orientalism.
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Introduction

Sinekli Bakkal, a canonical novel of Halide Edib Adivar (1882,
Istanbul-1964, Istanbul), was originally written in English in 1935 with
the title of The Clown and His Daughter.! Published in Turkish in 1936,
the novel became one of the most important works of Turkish literature
from the Republican era. This work, a product of the years the author
spent abroad, focuses on the life of the main character Rabia against the
backdrop of the period of Abdiilhamit II, while also depicting a panorama
of Istanbul of that era through the lives of the residents of Sinekli Bakkal
Street, where Rabia was born and raised, and through the lives of some
other characters who became part of Rabia’s life. Halide Edib presents a
plethora of characters, experiences, and lives that reflect her profound
yearning for her native city, highlighting both her emotional attachment
and the boundaries of her artistic prowess during her time abroad. The
work has been extensively studied and analyzed regarding the data it
provides on the East-West conflict, a central issue in the Turkish novel since
the Tanzimat period. Within this framework, the symbolic marriage of the
musician Peregrini, who marries Rabia after being a Muslim and adopts
the name Osman, is interpreted as Halide Edib’s suggested resolution to
the East-West conflict. Recep, born as a result of this marriage, can be
considered the embodiment of East- West synthesis. I[tappears impossible
to elucidate Halide Edib’s construction of the East-West relationship in
Sinekli Bakkal without initially examining the characterization of Rabia,
the central figure of the text, alongside her interpersonal dynamics and
the nature of her relationship with Peregrini.

An Eastern Synthesis: Rabia

To reveal Rabia’s personality traits, it is essential to examine how her
parents -Kiz Tevfik and Emine, the daughter of Imam Haci {lhami Efendi-
are portrayed in the novel, as she was born from their short-lived marriage.
Itis essential that she is portrayed as the daughter of Emine, an avaricious
and unloving woman raised by an imam with strict rules, who built her
life on the fear of hell, and Tevfik, a pure and virtuous meddah (public

1 All excerpts from Sinekli Bakkal included in this article were translated by the author

of the article.
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storyteller) who knew how to enjoy life and would sacrifice himself for
his friends when necessary.? Rabia’s personality is shaped by the traits
she inherits from her mother and father, making it essential to examine
their influence on her character. In the absence of her father, Rabia grows
up with her mother and grandfather in an environment dominated by
the strict Islamic conservatism embodied by her grandfather. Imam Haci
[lhami Efendi is not only a greedy, money-loving, and stingy man but also
enforces a rigid and austere interpretation of religion.? He is so narrow-
minded that even the rag doll Rabia eagerly sews with her own hands is
deemed unacceptable and throwninto the fire,and sheisseverely punished
for her innocent desire. ilhami Efendi instills fear in those around him
with his terrifying depiction of the afterlife and his portrayal of a “Qahhar”
creator (the One whose vengeance none can withstand), a worldview his
daughter Emine mirrors closely. Living under the dominance of these two
figures, Rabia experiences life as an ordeal. However, her world takes on
a brighter and more joyful turn when her exiled father, Tevfik, who had
been sent to Gallipoli, is pardoned and returns to Istanbul.

Upon learning from Sabiha Hanim, the wife of Selim Pasha -the
apprehensive Minister of Police Command Forces- that Tevfik, whom she
has never met, has returned from exile, Rabia feels an irresistible pull

2 At this point, it is useful to remember the sacrifices Tevfik makes for Selim Pasha’s

son Hilmi. Tevfik goes to the French Post Office disguised as a woman to collect the
documents sent to Hilmi from abroad, but he is caught by a sleuth because of the hair
on his hands. Tevfik is interrogated by Muzaffer the Eye-Puncher, and despite all the
violence he is subjected to, he does not betray Hilmi, whom he knows as a friend, and
for this reason he is exiled. Tevfik goes to Damascus with Hilmi, where he helps Hilmi
escape to Europe and is sent to Taif as a prisoner.

On the other hand, towards the end of the text, Peregrini goes to visit Haci ilhami
Efendi and “[(sees) pots and water in them beyond the courtyard. A few sparrows
and a pigeon are hopping beneath the Imam’s feet.] The friendship of this man, whose
faith is his grudge, with birds seems a bit strange to Osman” (Edib Adwvar, 2000, 349).
His testimony during his last visit is even more interesting. The Imam, who was too
ill to leave his bed, said to Osman, “Give the devil some breadcrumbs.” Indeed, there
are breadcrumbs on a plate next to his bed, and “[s]parrow, [....] entering through the
window, jumps from the window to the cushion with a flick of its little tail, making one
feel that whoever is in the room is so accustomed to it that it will not run away” (Edib
Adivar, 2000, 383). By drawing attention to this relationship, Halide Edib favors even
Hac1 iThami Efendi, who is negated from the beginning to the end of the text, and by
delicately opening the window to his privacy with Peregrini’s testimony, she seems to
continue to investigate the secret of the mystery called human being.
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toward her father’s grocery store. As a result, father and daughter, along
with Tevfik’s acquaintance, Clice Rakim, settle down to live together. With
the support of Selim Pasha, they realize their desire on the condition
that Rabia gives her grandfather, ilhami Efendi, the money she earns
from reciting the mawlid and Qur’an. The lines that Peregrini observes
on Rabia’s face, reflecting both the traces of her past and the marks of
her new life, symbolically reveal how the contrasting influences of Emine
and Haci Ilhami Efendi, as well as Vehbi Dede, Tevfik, and Rakim -who
represent her newfound world- are inscribed upon her visage. In a sense,
these marks illustrate how Rabia’s personality is shaped:

“Because her old and new life seemed like two layers of civilization
superimposed on top of each other, but far from completely destroying
each other. The expression on the face of the kid, whose desire to live
was trapped inside her like a gunpowder cellar, was not completely
erased. [T]he expression was calm and serious. [....] It seemed as if the
cheerful mask of her new life had been covered over the sorrowful
face of her old life like a transparent silk veil. The combination of
these opposite things on that young face constituted the whole
mystery, the differentness that worked like magic of this.

[..] The girl had a tendency towards asceticism, a spiritual
abstinence, the ability to think quickly and make sound decisions.
These were all the result of the hard struggle and strict upbringing
of the early years and the accumulation of hereditary influences from
Imam and Emine. She had inherited many strong things from her
mother, whom she hated so much” (Edib Adivar, 2000, pp. 110-112,
emphasis by the author).

Similarly, the involvement of Rabia’s grandfather, Imam Haci [lhami Efendi,
followed by Mevlevi Vehbi Dede, who is portrayed as the embodiment of
love and tolerance, in Rabia’s education plays a crucial role in shaping her
personality. The traits she inherits from her mother and grandfather lay
the foundation for her “asceticism” and “abstinence” (Edib Adivar, 2000,
p. 112), as well as her stubborn and strong-willed nature. However, with
theirlove and tolerance, Tevfik and Vehbi Dede introduce a new dimension
to her life, one characterized by warmth and acceptance. Within this
framework, Rabia is ultimately constructed as the ideal synthesis of the
East’s contradictory mental climate, shaped by the tension between rigid
discipline and compassionate wisdom.
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Growing up away from her father and under the oppressive upbringing
of her grandfather and mother, Rabia soon gains recognition from her
grandfather for the talent she inherited from her father -a talent he, of
course, would never admit came from Tevfik. She is raised as a hafiz (one
who knows the Qur’an by heart) and becomes one of Istanbul’s renowned
reciters from a young age. Thanks to this talent, she catches the attention
of Sabiha Hanim and begins frequenting Selim Pasha’s mansion. Life in
this mansion opens the doors to a new world for Rabia, allowing her
to become a student of Vehbi Dede, meet Peregrini, and engage in the
intellectual discussions of Young Turk Hilmi and his friends.

After recognizing Rabia’s potential, Selim Pasha’s son, Hilmi, suggests
introducing her to the talented musician Peregrini so she can become a
world-class musician. However, it is Peregrini who ultimately resolves
the conflict between the father, who wishes to entrust Rabia’s training
to Vehbi Dede, and his son, who envisions a different path for her. Upon
meeting Rabia for the first time, Peregrini immediately notices how
different she is from the European-style, wealthy girls he usually teaches:
“They were all like straw-paper copies of European children, whereas this
girl, with her three tight auburn braids, her fair face, and her chickpea-
colored scarf, is a local example brought into being by the centuries-long
evolution/perfection of the civilization and culture of the city Istanbul!”
(Edib Adivar, 2000, pp. 72-73, emphasis by the author) Although deeply
moved by her talent, Peregrini, who considers Rabia a symbol of Eastern
civilization, says: “No, give to Caesar what belongs to Caesar [as an idiom
“Give the devil his due”], and what belongs to Allah should be given to
Allah... I belong to Caesar’s clan; I belong to Satan’s clan. The child belongs
to Allah, let her stay where she is” (Edib Adivar, 2000, p. 76). Thus, he
leaves Rabia’s training to Vehbi Dede. The prudence he displays here is
remarkable and foreshadows the stance he will adopt toward the East/
Easterner throughout the text. Eastern life —especially the love, tolerance,
and humanism found in Rabia’s home and surroundings, as well as in
Vehbi Dede’s teachings- will also allow this disillusioned Westerner to
reunite with the Creator.
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On the Side of the East in the Eternal Conflict

Halide Edib’s early novels, such as Raik’in Annesi (1909), Seviyye Talip
(1910), Handan (1912) and Son Eseri (1913), predominantly explore
themes of individual love and psychological depth, particularly through
their central female characters. In these works, the primary focus is on
the love experiences and emotional struggles of women, highlighting their
inner conflicts, societal limitations, and aspirations. As a writer actively
engaged in women'’s rights debates during the Second Constitutional
Era, Halide Edib uses these characters to construct and define the “ideal
woman”. These women are often depicted as strong, self-aware, and
intellectually engaged, balancing Western education and refinement with
a commitment to national values. This duality reflects the broader cultural
and ideological shifts in Ottoman-Turkish society at the time, where
modernization and tradition were in constant negotiation. Through her
early works, Edib not only documents the struggles of women seeking
autonomy but also imagines what an empowered yet culturally rooted
female identity might look like within the changing social landscape
of the late Ottoman period. In Berna Moran’s words, these women are,
“[....] above all, women who have a strong personality, who defend their
rights, who have received Western upbringing, but who do not seek
Westernization in clothing, who are talented in a branch of art such as
painting or music, who speak a foreign language, who are cultured and
attractive” (1998, p. 119, translation by the author). Especially in Yeni
Turan (1912), Atesten Gémlek (1922) and Vurun Kahpeye (1923), Halide
Edib shifts her focus from individual love stories to the construction of a
“new ideal woman”, shaped by the political and social conditions of the
era. These novels reflect the impact of the National Struggle on women'’s
roles, emphasizing their active participation in the public sphere.
The ideal women in these novels -such as Kaya, Ayse, and Aliye- are
portrayed as strong, patriotic characters who fight for independence as
“sisters”. They transcend traditional gender roles and become symbols of
national resistance, standing side by side with men as teachers, nurses,
and warriors. Their sexual identities are downplayed in favor of their
role as “sisters in arms”, reinforcing the idea that women'’s true value
lies in their service to the nation. In particular, Atesten Gémlek’s Ayse
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is glorified through associations with the flag, dignity, and homeland,
becoming a symbol of the nation’s struggle for independence.* In terms
of their characteristics, Edib Adivar’s “ideal women” can be described
as the “women who are both Westernized and adhere to their national
values, who are both educated and free, and who are meticulous about
dignity and strong in their morals” (Moran, 1998, p. 119, translation by
the author). Given this background, how can we interpret the following
scene from Sinekli Bakkal, where the main character Rabia and Handan,
engage in a confrontation?

Sometime after their marriage, Rabia and Peregrini go out to Beyoglu, the
Westernized, cosmopolitan center of Istanbul, together. This scene holds
a significant position in the novel. Through this visit to Beyoglu by her
characters, Halide Edib extends a salutation to Handan, the main character
of one of her first novels, and through the encounter between Rabia and
Handan -it should be remembered that there is no acquaintance between
the two- Handan and her niece are positioned as the object of a critical
discourse from Rabia’s perspective:

“Ahead of them, two young women approached them, walking as if
they were staggering on their high heels. Their chador skirts were
tight, their capes short, their veils thin. They both greeted Osman as
they passed.

- Who are they, Osman?

- Asim Bey’s daughter Handan, Hiisnii Pasha’s wife. The other is her
niece.

- How much they have tried to resemble European women. Rakim
imitates a monkey better than they imitate European women.

- Are you jealous, dear Rabia?
- Who? Me? Hah ha...

The truth was that she was obviously not jealous. She thought herself
too superior to even entertain the idea of comparing herself to them.
She had looked at them like a jeweler looks at false diamonds that are

being passed off as genuine diamonds” (Edib Adivar, 2000, p. 340).

*  For a detailed discussion, see Kandiyoti, D. (1997). Cariyeler, bacilar, yurttaslar:

Kimlikler ve toplumsal dontisiimler (A. Bora et al. Trans.). Metis Yayinlar;; Uygun-
Aytemiz, B. (2001). Halide Edib-Adivar ve feminist yazin. (Unpublished Master’s
Thesis). Bilkent University Institute of Economics and Social Sciences.
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It is interesting that this encounter has largely escaped the attention of
critics analyzing Sinekli Bakkal. This moment is significant because it
exemplifies the evolution of Halide Edib’s views on women’s freedom
and the relationship between Westernization and womanhood from
Handan (1912) to Sinekli Bakkal (1936). In Handan, the titular character
is conceived as the “ideal woman”. However, in Sinekli Bakkal, Rabia is
positioned as her opposite, representing an alternative model of ideal
womanhood -one that is deeply rooted in Eastern values and Islamic
tradition. By framing Rabia as an “other” to Handan, Halide Edib criticizes
the type of women who strive to imitate European lifestyles, reducing
them to mere “false diamonds”, imitations of true value rather than the
authentic brilliance she ascribes to Rabia. This shift in perspective reflects
a broader ideological transformation in Edib’s thought, moving from
an earlier belief in Westernized female empowerment to a later vision
in which women'’s strength and dignity are tied to their adherence to
cultural and spiritual heritage rather than external Western influences.’

As a writer keenly aware of the Orientalist consciousness that shapes
the West's perception of the East -particularly the Eastern woman-
Halide Edib, with her deep familiarity with Western civilization, can be
seen as engaging in a serious reckoning with the stereotypical image
of the Eastern woman in the Western imagination. Through Rabia, she
challenges and undermines the long-standing Orientalist cliché that
depicts Eastern women as submissive, passive, and veiled in mystery.
Instead of conforming to these tropes, Rabia emerges as a strong-willed,
disciplined, and capable character who is deeply rooted in her own
culture yet possesses an inner autonomy that defies Western stereotypes.

> Atthis point, there is a striking difference between the English and Turkish versions of
the text. In The Clown and His Daughter, published in 1935, the women encountered in
Beyoglu are not Handan and her “niece”. In the English text, Halide Edib constructs this
moment of encounter as follows: “The people took them for a provincial couple. She
laughed as she pointed to three young women who came towards them wobbling on
high heels. They were elaborately made-up, and wore very short capes and very tight
skirts. All three nodded to Osman and passed on. “Who are they?” she asked. “Pupils of
mine; rather pretty, eh?” He watched her face for a sign of jealousy. It was full of scorn.
“Uncle Rakim imitates monkeys better than they ape European women” (Edib, 1935, p.
284). At this point, the author’s critical view of her own authorship, which she opens
the door to readers who are familiar with her work, is striking.
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In Edward W. Said’s (2013) seminal work, orientalism® is characterized as
“the exploratory branch of colonialism”, a concept that frames the West’s
efforts to Orientalize the East as a means of justifying its presence and
dominance in the region. Within this framework, the Westerner, through
literature, art, and intellectual discourse, constructs the East in a negative
light, positioning it as the irrational, regressive, and emotionally driven
counterpart to the rational, progressive, and civilized West. This binary
opposition not only reinforces the perception of the East as stagnant and
backward but also serves as a tool of power, shaping how the West defines
itself in contrast to an imagined “Other”. This ideological framework
establishes the legitimate foundation for Western governance over the
East, effectively resulting in its exploitation. Among the many works
produced by Western travelers, painters, and writers, the Eastern woman
and her way of life hold a particular fascination. In these representations,
the status of women in Eastern societies is often used as a benchmark
to highlight the East’s perceived underdevelopment and backwardness.
The harem, constructed as an eroticized and exoticized “realm of pleasure
and indulgence”, is an inseparable part of the Westerner’s fantasy of the
East. In this context, the life of Kanarya, who is raised in Selim Pasha’s
mansion to be presented to the palace, the conflict between Sabiha Hanim
and her daughter-in-law Diirnev, who undertake Kanarya’s training, the
conditions under which Kanarya’'s marriage to Nejat Efendi takes place,
and the life she leads serve as a contrast to the relatively “free” life Rabia
leads in Sinekli Bakkal. Compared to the women whose lives are “vainly”
consumed, Rabia is portrayed as a character who represents local and
national values, as a woman who works, produces, reads, and can make
her own choices freely. Thus, Rabia of Sinekli Bakkal, through the life she
leads, the education she receives, and her existence in both the public and
private spheres, diverges from the image of the Eastern woman imposed
by the Orientalist imagination.

¢ In its most general definition, “Orientalism (Fr. orientalisme), as a way of thinking

and a field of specialization, includes, firstly, the variable historical and cultural
relationship between Europe and Asia; secondly, the scientific discipline in the West,
which, since the first half of the XIX century, refers to the specialization in the study of
various Eastern cultures and traditions; and thirdly, ideological assumptions, images
and imaginary illustrations about the region of the world referred to as the East”

(Bulut, n.d.). Oryantalizm. https://islamansiklopedisi.org.tr/oryantalizm, translation
belongs to the author.)


https://islamansiklopedisi.org.tr/oryantalizm
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She is a determined and independent woman who has contributed to
her family’s livelihood through her art since childhood, has the will to
shape her life as she desires, makes her own choices in relationships with
men, and directs her romantic affairs. Without emphasizing her sexual
identity, she captivates those around her. She is strong enough to put
Sabit Beyagabey, the bully and head firefighter of Sinekli Bakkal, in his
place when necessary, earning his respect. In her flirtation with Bilal, the
nephew of Selim Pasha’s chief gardener, she maintains full control “with
all her purity”. She resolutely rejects the marriage proposal of Galip Bey,
a friend of Hilmi, whom everyone considers an unmissable match. And
she ultimately captivates Peregrini, an intellectual musician in his forties,
proving herself to be a woman of strong will and freedom.

The Story of a Love / Marriage

The marriage between Rabia and Peregrini has often been interpreted as
Halide Edib’s proposed solution to the East-West dilemma; however, it
can be said that the love and marriage relationship between the two has
divided critics. Berna Moran argues that their romantic relationship is
not sufficiently “developed” and considers it a “weak aspect of the novel”.
According to him, the love between the characters is far from being
“convincing”; “we cannot really find in the novel the passion that could
make the noble pianist accept Islam and a neighborhood life” (1998,
p. 134). On the other hand, Cevdet Kudret interprets this union with
the phrase “thus, the West and the East are united”, while Inci Enginiin
expresses that “the marriage of Rabia and Osman (Peregrini), who embody
the positive elements of both worlds, constitutes the first step towards a
synthesis” (Cited in Moran, 1998, pp. 131-132). Briefly, Berna Moran, who
states, “To be honest, I don’t think we are talking about a synthesis of East
and West” (1998, p. 132), criticizes Halide Edib’s proposed solution to
the East-West conflict through Rabia and Peregrini’'s marriage, arguing
that their romantic relationship is far from convincing. In contrast, Cevdet
Kudret and Inci Enginiin accept this relationship as an inherent reality of
the novel.

Whether this marriage truly corresponds to a synthesis, or even whether
Halide Edib was in search of a synthesis at all, can be determined by
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examining which side outweighs in their marriage. To this end, the
construction of the Rabia-Peregrini relationship must be analyzed from
their first encounter to the realization of their marriage, as well as the
resolution of conflicts over their shared living space after marriage,
leading up to the birth of their son, Recep.

One evening in the fourth year of her attendance at the mansion, Selim
Pasha asks Rabia, “How about withdrawing from the shop now, Abla?”
(Edib Adivar, 2000, p. 139). Through Pasha’s thoughts, Rabia’s physical
traits, as well as her personality, are presented in comparison to those of
the other women living in the mansion:

“What could he say? How could he tell her that she had grown up, that
she had become beautiful, that she was now a danger for the young
men of the neighborhood? Though, in truth, this was something that
could be said to this girl. In her deep voice, in her stubborn nature,
there was the balance and strength of a man who had been properly
raised. How different she was from the women Pasha was used to
seeing in the mansion—women who constantly displayed their
femininity, who tried to exploit it. Yet, she possessed a charm that
pleased both the eye and the heart. Without embellishment, without
blush, without powder, without kohl! There was a certain elegance
in her tightly braided hair. Her narrow hips, like those of a boy, the
subtle, unassuming curves of her shoulders and chest—all of these
gave her the wild allure of a young rose sapling” (Edib Adivar, 2000,
p- 139).

Atthe age offifteen, the issue of Rabia’s marriage has begun to occupy those
around her. She is aware of the effect her changing body has on others,
and beyond that, she is beginning to sense new desires and inclinations,
which first draw her toward Bilal, with whom she has previously clashed.
It is clear that her ease in their relationship surprises Bilal and, more
than that, unsettles him; however, the narrator explains Rabia’s agency
through her innocence. On the other hand, Bayram Aga, who has different
ambitions for his nephew -seeing such upward mobility as natural within
the unique democratic structure of the Ottoman system and at the very
least envisioning Bilal as the son-in-law of a Selim Pasha- is disturbed
by their growing closeness. His confrontation with Selim Pasha and the
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latter’s response to his words are particularly noteworthy. Bayram Aga’s
intervention abruptly cuts off Rabia’s relationship with Bilal; Bilal is sent
off into his new life, accompanied by the echoes of Rabia’s voice calling
out Aman Bilal Oglan” [Oh, Bilal Boy] throughout the mansion and Sinekli
Bakkal Street, as he prepares to marry Pasha’s daughter, Mihri. Bayram
Agahas achieved his goal. His nephew, whom Selim Pasha deemed suitable
to send to Galatasaray Sultani for education, has now become the pasha’s
son-in-law. However, what appears to be a victory for Bayram Aga is, in
reality, a loss, as made clear through Selim Pasha’s thoughts. He reflects
that if “that brave, that clever, that charming Rabia” harbored even the
slightest affection for Bilal, then he “would have certainly brought them
together [....] The first right of choice belongs to Rabia” (Edib Adivar, 2000,
p. 159). His decision to take Bilal as his son-in-law would only come after
learning of Rabia’s feelings for him.

Rabia’s marriage also occupies the residents of Sinekli Bakkal Street.
Through her encounter with Sabit Beyagabey, who stands against her to
putherinher place for defying the neighborhood’s traditions with her very
existence, it becomes clear that Rabia cannot unite her life with any man
from her own class. Neither Bilal nor Sabit Beyagabey, the neighborhood’s
ruffian, is her equal. After all, as previously mentioned, Rabia is the finest
example of the evolution of a civilization, manifested in the backstreets of
Istanbul. This is also embodied through Bilal’s perception of her: “Rabia,
for him, was a kind of symbol of a mature and prosperous city that he both
resented and adored. He could feel in his very bones that the uniquenessin
her speech and gaze was the work of a sophisticated civilization developed
over centuries” (Edib Adivar, 2000, p. 152, emphasis by the author). This
young man from Rumelia wishes to take Rabia as his wife, seeing her
as the epitome of the civilization she symbolizes. However, it is evident
that a character as distinguished as Rabia -who has internalized not only
the influence of her father Tevfik but also the values represented by her
grandfather, mother, and, on a higher level, Vehbi Dede- can only be the
“partner” of an artist like herself.

In fact, the first clues that Rabia has fallen for Peregrini emerge when she
asks Sabiha Hanim whether a Muslim girl can marry a non-Muslim man.
Following Pasha’s conversation implying that Rabia has reached the age of
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seclusion, during one of their “now concert-like lessons” in Hilmi’s room,
Peregrini, “while gazing at Rabia almost without seeing her, suddenly
realize[s] that the head which once barely reached the piano four years
ago now looks over the room from above it. Struck by an unexpected
truth, he [is[ overcome with excitement.” Noticing the newfound gaze in
the pianist’s eyes, “Rabia’s cheeks take on the hue of a rare, aged wine.”
At this pivotal moment in their relationship, when they first discover
each other with new eyes as “man” and “woman,” Rabia “understands
that Peregrini has suddenly realized she has grown up, that she is now
a woman, and feels the same strange sense of shame that Adam must
have felt when he first saw himself naked in the Garden of Eden.” Inside
the pianist, meanwhile, “the feeling of sin that befalls a man who enters
a sacred temple with unclean feet” suddenly arises, so much so that his
eyes instinctively search for a refuge in Vehbi Dede (Edib Adivar, 2000, pp.
141-142)7

The introduction of Tevfik’s second exile immediately after the scene
where Rabia and Peregrini first confront each other as “man” and “woman”
serves a functional purpose in the narrative structure. In the absence of
her father, Rabia is drawn into a new social environment through Vehbi
Dede and Peregrini, both of whom take it upon themselves to protect and
guide her. Following Selim Pasha’s mansion, the doors of the waterside
mansions belonging to Second Chamberlain Satvet Bey and Kanarya's
husband, Sultan’s nephew Nejat Efendi, also open to her. Through this,
Rabia gains the opportunity to witness the lifestyle of the upper class,
even that of the palace itself. The contrast between the life Rabia leads in

7 Halide Edib’s choice to refer to the parable of Adam and Eve in order to structure

Rabia’s feelings while constructing this scene is interesting. According to the parable
both in the Torah and the Qur’an, Adam and Eve, who are placed in the Garden of
Eden, will be able to enjoy all the blessings of paradise except the fruit of a single
tree. However, the Torah refers to this tree as “the tree of knowledge of good and evil”
and the “serpent” tempts Eve with the promise that if they eat the fruit of the tree,
their eyes will be opened and they will become like Allah by knowing good and evil
(2, 17). In the Qur’an, the name of the tree is not mentioned and, the promise of the
“devil” is that they will stay in paradise forever if they reach for the “forbidden fruit”.
In this framework, the fact that the female subject of the scene is equipped with the
embarrassment of Adam, who knows his nakedness, and the male subject is equipped
with “the sense of sin of the man who enters the worshipping place with dirty feet”
shows how the agent / subject relationship is produced in the case of Rabia-Peregrini.
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Sinekli Bakkal with her father and Ciice Rakim and the social structures of
women in mansions and palace circles provides Halide Edib with a means
to present the living conditions of an Eastern woman to her readers,
setting aside, of course, the harem system of the upper classes.

The fact that Rabia and Peregrini’s marriage takes place after Peregrini
loses his mother signifies that the Italian musician, following this loss,
is fully prepared to sever his ties with the world into which he was born,
marking his sense of “homelessness”. At this very moment, Rabia and
the environment in which he has spent years witnessing her growth
offer him a new “home” where he can take root. On the other hand, their
relationship is explored from multiple angles, countering criticisms that
it lacks depth or merely represents Halide Edib’s simplistic resolution to
the East-West dilemma. Rabia’s fears -especially after marriage- of losing
Peregrini or being abandoned by him, as well as her attempts to almost
monopolize her husband, are skillfully portrayed. Through this, Rabia’s
psychology is intricately developed, adding depth to her character.
Peregrini’s conversion to Islam and adoption of the name Osman in order
to marry Rabia, his willingness to live under her conditions in Sinekli
Bakkal -despite the difficulties he sometimes faces- and his choice to
renovate and settle in the house where Rabia was born and raised after
Haci [Thami Efendi’s passing, all establish him as the one making sacrifices
in their relationship. However, it should not be forgotten that Rabia’s life
in a poor back street of Istanbul with all its authenticity attracts Peregrini,
who comes from a rich and noble family, and who, under the influence
of his mother, a devout Catholic, was a priest in his youth, but was later
excommunicated. In the scene where Peregrini confronts Ciice Rakim, he
says:

“No, I am not a Muslim. You know those priests who retreat into
monasteries? I am one of them. But now, | am more of a Muslim. |
have been living among you for fifteen years. Language, religion,
nationality are nothing but the spiritual atmosphere of people. The
spiritual atmosphere of the West is too cold for me, I seek tranquility
and healing in the climate of the Orient...” [....] “I belong to no religion.
But if I were to adopt one, it would undoubtedly be Islam. I find the
individual shaped by the Islamic community closer to myself” (Edib
Adivar, 2000, pp. 108-09).
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His words reveal why he ultimately favors the East in his comparison
between the West and the East. The warmth and sincerity of human
relationships in the East become the primary elements that attract the
artist, offering him a sense of belonging and emotional refuge.

Through Rabia in Sinekli Bakkal, Halide Edib subverts the image of the
Eastern woman that is often constructed as the “other” in many Western
Orientalist texts. In Rabia’s character, she portrays a woman who is strong-
willed, resolute in her choices, capable of influencing and transforming
the man in her life, guiding his decisions, and even making him submit
to her own will. Indeed, this woman is positioned as a wife who not only
renames the man but also rebirths him defining the conditions of his new
life. More importantly, this woman -contrary to the frequent depictions
in Orientalist texts- removes the Western man'’s authority to represent
the East and the Eastern world. Through her, Halide Edib illustrates that
the voice of the Eastern world can only truly be heard through the East
itself, emphasizing the autonomy and agency of the Eastern subject. In
this context, it is not surprising that Rabia is the one who finds the melody
Peregrini has been searching for in his composition “The Enchanted
Well”. During their first visit to Rabia’s grandfather’s house with her after
his death, Osman observes this house, which he has previously visited
to get to know and help the Imam, with a new perspective in the light of
his wife’s experience of the house. He decides to name the opera “The
Enchanted Well”, in which he tries to describe the essence of the East and
the Eastern experience, after Rabia takes him by the hand and drags him
to the “well beneath the arch of a cobwebbed, dark hearth” where she
says, “If you draw forty buckets of water after midnight, on the fortieth
one, a fairy will appear and bring treasures” (Edib Adivar, 2000, p. 405).
In this visit, when Rabia enters the room where she once slept with her
mother and begins rocking the cradle, singing a lullaby, she realizes that
she is pregnant: “And a new life, still shapeless in Rabia’s womb, slowly
stirred. Very lightly, almost imperceptibly so... A tiny, frightened droplet
of life wanting to hide! Rabia’s heart raced. She knew she was pregnant”
(Edib Adivar, 2000, 406). These two “works” that have begun to ferment
in Peregrini’s mind and Rabia’s womb -as Rabia aptly puts it, “[t]he boy |
will give birth to will be named Recep, and the child that Osman will give
birth to will be named The Enchanted Well” (Edib Adivar, 2000, p. 433)-
intertwine the torturous creative processes of both artists.
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Towards the end of her difficult pregnancy, Rabia becomes a witness to
the life experience of ikbal Hanim, the wet-nurse of Satvet Bey, the Second
Chamberlain, who comes to visit her. This elderly Circassian woman tells
Rabia how they fled the Russian oppression in the Caucasus and settled
near Sapanca, how she was left alone with her three-month-old son
Toktamis because her husband was martyred in the Russo-Turkish war,
and how she was “sold” to the waterside mansion, leaving her own son
behind to be a wet-nurse to the Chamberlain who had lost his mother. The
impact of this experience on Rabia is expressed in the words “Captivity
is a very ugly thing... To separate a mother from her child like that...
What cruelty!” (Edib Adwvar, 2000, p. 434) The young woman, who has
resolved to give birth to her child despite the risks, becomes a witness
to the sounds coming from Osman’s room after Ikbal Hanim leaves. The
musician, working on “The Enchanted Well”, is unable to find the notes
for the song of the fairy emerging from the well is supposed to sing.
When Rabia discovers the melody for the fairy’s song and shares it with
her husband, she feels the peace of delivering “a precious legacy to its
rightful owner” This moment also marks a shift in Peregrini’s perception
of their relationship: “He looked at Rabia with an entirely new expression
in his eyes. Until now, he had never felt so deeply and clearly the presence
behind the flesh and bone of the girl’s body. She was not just his lover, his
wife. She was his eternal companion, understanding life as he did” (Edib
Adivar, 2000, p. 438).

Conclusion

In her work Halide Edip Tiirk Modernlesmesi ve Feminizm (Halide Edib
Turkish Modernization and Feminism), Ayse Durakbasa analyzes Halide
Edib’s correspondence with Grace Ellison, quoting the following anecdote:

“l asked Halide Hanim, perhaps the most active and famous of Turkish
women, on behalf of one of our leading suffragette societies, how we,
as English women, could help Turkish women in their progress. ‘Tell
them; she said to me, ‘to rid themselves of the misunderstood word
‘harem; and refer to us as women living in ‘Turkish homes.” Tell them
to try to dispel the disgusting atmosphere that word has imposed on

our lives. Tell them to explain how we truly live”” (quoted from Ellison
by Durakbasa, 2000, p. 209, translation by the author).
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It can be said that the author, who requested Grace Ellison to “narrate
how they truly lived”, personally took on the task of narrating this “truth”
through Rabia’s life story. Halide Edib opens the door to the “private”
living spaces of women from different social classes of the East through
the world she constructs around Rabia and Rabia’s experience that begins
in her grandfather’s house in Sinekli Bakkal and extends to Selim Pasha’s
mansion and then to the waterside mansions on the Bosphorus. Through
intricate details of social life, particularly as embodied by Rabia’s daily
experiences, Sinekli Bakkal, which captures the dynamic atmosphere of
Istanbul during the reign of Abdiilhamit I, and attracts attention with its
“solutions” addressing the East-West problem -an essential theme in the
modernization literature initiated by the Tanzimat era- opens the doors
of the East for the West and also serves to unveil the “reality” of Eastern
woman, who has long captivated the Western imagination.
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Intimate Relationships in Women
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Bu arastirmada kadinlarin igsellestirilmis cinsiyetcilik diizeyleri ile
yakin iliskide flort siddeti tutumlar1 arasindaki iliski incelenmistir.
Arastirmanin calisma grubunu, Kazim Karabekir Egitim Fakiiltesinde
O0grenim goren 466 kadin Ogrenci olusturmaktadir. Veriler
“I¢sellestirilmis Cinsiyetcilik Olcegi” ve “Yakin iliskide Flort Siddeti
Tutumu Olgegi” ile toplanmigtir. Bulgular, “Flort Siddeti Tutumu” ile
“I¢gsellestirilmis Cinsiyetcilik” 6lgeginin alt boyutlar1 olan; kendini
nesnelestirme, derogasyon, benlik kayb1 ve erkegi dnceleme arasinda
anlamh iliskiler oldugunu géstermektedir. Igsellestirilmis cinsiyet
Olgeginin alt boyutlarindan biri olan rekabet ile flort siddetine yonelik
tutum arasinda anlaml bir iliskinin olmadig1 belirlenmistir. Sonuglar,
icsellestirilmis cinsiyet 6l¢eginin kendini nesnelestirme, derogasyon ve
erkegi 6nceleme alt boyutlarinin flort siddetine tutumunu anlamli bir
sekilde yordadigini ortaya koymaktadir. Benlik kaybi alt boyutunun ise
flort siddetini anlamli bir diizeyde yordamadig1 saptanmistir. Cinsiyetci
tutumlarinigsellestirilmesinin, kadinlarin hem kendibenliklerinehem de
hemcinslerine karsi olumsuz tutum gelistirmelerinde rol oynayabilecegi
disiiniilmektedir. Bu durum ise flort siddetine karsi ¢ikma noktasinda
daha pasif tutumlar sergilenmesi riskini ortaya ¢ikarmaktadir.
Dolayisiyla bireylerin i¢sellestirilmis cinsiyetgiligin zararl etkilerini fark
etmeleri ve bununla etkili bir sekilde basa ¢ikmalari ruhsal, sosyal ve
kisisel gelisimlerine katki saglayacaktir.

Anahtar Kelimeler: I¢sellestirilmis cinsiyetcilik, Flort siddeti, Yakin
iligkiler.
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Abstract

In this study, the correlation between women’s internalized sexism
levels and dating violence attitudes in intimate relationships was
examined. The study group consisted of 466 female students studying
at Kazim Karabekir Faculty of Education. Data were collected with the
“Internalized Sexism Scale” and “Attitudes towards Dating Violence
in Intimate Relationships Scale”. The findings indicated substantial
correlations between attitudes towards dating violence and the sub-
dimensions of the internalized sexism scale, namely self-objectification,
derogation, self-loss, and male primacy. It was concluded that there is
no significant correlation between the internalized gender scale and
attitude towards dating violence. The results revealed that the self-
objectification, derogation, and prioritizing of the male sub-dimensions
of the internalized gender scale significantly predicted the attitude
towards dating violence. The self-loss-sub-dimension did not predict
dating violence at a significant level internalization of sexist attitudes
is believed to contribute to women developing negative perceptions of
themselves and other women. This situation poses the risk of exhibiting
more passive attitudes toward opposing dating violence. Therefore,
individuals acknowledging the harmful effects of internalized sexism
and struggling to eliminate them will contribute to their spiritual, social,
and personal growth.
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Extended Abstract

Violence is a phenomenon that encompasses physical, emotional, economic,
or sexual coercion and manipulation that may harm individuals’ fundamental
rights and mental health (WHO, 2021). Dating violence can be defined as
violence perpetrated by one party against the other in romantic relationships
and is usually aimed at gaining power and control (Fu et al,, 2023). It is common
among young people and can be exacerbated by the influence of gender norms
(Lull & Bushman, 2016; Tolman, 2022). Dating violence causes psychological
issues, including depression and diminished self-confidence in victims, who
may encounter obstacles such as fear of stigmatization and low self-efficacy
perception that prevent them from seeking assistance (Liang et al, 2002;
Overstreet & Quinn, 2013).

In societies where gender norms are dominant, dating violence can be covered
up (DeKeseredy et al,, 2019). Internalized sexism can lead individuals to reflect
these norms in their self-perceptions, justifying violent behaviors or believing
that they deserve such actions (Gutierrez & Leaper, 2024). This paves the way
for the normalization of unequal power dynamics in romantic relationships
(Bearman et al., 2009; Rudman & Glick, 2021). Internalized sexism may lead
individuals to tolerate their partners’ controlling and oppressive behaviors to
a greater extent, reinforcing the cycle of dependency-violence (Hammond &
Overall, 2017). This mechanism may be an important factor in the emergence of
dating violence and may result in lower recognition of such violence (Johnson,
2008; Ostrov & Perry, 2018).

This article aims to examine the complex relationship between internalized
sexism and dating violence. By revealing how gender norms influence the
dynamics of dating violence, it emphasizes that such violent behavior is a
social reflection. The study aims to understand whether the sub-dimensions
of internalized sexism significantly predict attitudes toward dating violence.
In this context, the following research question stands out: (i) Is there a
significant correlation between internalized sexism and its sub-dimensions
(self-objectification, derogation, self-loss, competition, and prioritizing men)
and attitudes toward dating violence? (ii) Do the sub-dimensions of internalized
sexism (self-objectification, derogation, self-loss, competition, prioritizing men)
significantly predict attitudes towards dating violence?

This study examines the correlation between women’s level of internalized
sexism and their attitudes towards dating violence. The study was conducted
with 466 female students enrolled at Kazim Karabekir Faculty of Education
during the 2024-2025 academic year. The ages of participants ranged from 18
to 35. The research used a quantitative methodology and adopted a relational
survey model.
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“Internalized Sexism Scale” and “Dating Violence Attitudein Intimate Relationships
Scale” were used as data collection tools. The Internalized Sexism Scale is a tool
that measures women'’s attitudes towards themselves and their fellow women
and consists of five sub-dimensions: self-objectification, derogation, self-loss
(internalized powerlessness), prioritizing men, and competition (dissociation).
The dating violence attitude scale evaluates the attitudes of individuals
regarding the legitimization and acceptance of violence in dating relationships.
The collected data were analyzed using IBM SPSS Statistics (Version 25). Pearson
correlation analysis was used to determine the correlations between variables,
and regression analysis was applied to assess the effect of predictor variables.

As a result of the analysis, significant correlations were found between dating
violence attitudes and the sub-dimensions of internalized sexism, such as self-
objectification, derogation (derogatory attitudes towards femininity), self-loss
(internalized powerlessness), and prioritizing men. However, no significant
correlation was found between the sub-dimension of rivalry (dissociation) and
dating violence attitudes. The regression analysis revealed that the variables
of self-objectification, derogation, and prioritization of men, which are among
the sub-dimensions of internalized sexism, significantly predicted attitudes
toward dating violence. However, the sub-dimension of self-loss (internalized
powerlessness) did not significantly influence attitudes towards dating
violence.

The findings of the study emphasize the impact of internalized sexism on attitudes
toward acceptance of dating violence. Consistent with the literature, internalized
sexism increases the tendency to accept gender roles and normalize violence. It
has been found that the derogation (underestimation of women) sub-dimension,
which is associated with the acceptance of dating violence, can lead women to
develop a negative attitude towards each other (Hesson-Mclnnis & Fitzgerald,
1997). Another finding of the study shows that self-objectification, one of the
components of internalized gender, significantly predicts women’s attitudes
toward dating violence. This result coincides with the studies in the literature.
For example, Davidson and Gervais (2015) found that dating violence in an
intimate relationship mediates body shame and self-objectification. Similarly,
the subscale of prioritizing men shows that women who internalize gender
inequality and male dominance may find men’s behaviors more acceptable in
violent relationships. This finding supports Bearman and Amrhein’s (2014)
suggestion that men have more control in violent relationships. In this context,
it can be thought that women tend to tolerate men'’s violent behaviors due to
gender norms. On the other hand, the fact that the sub-dimension of self-loss
was not associated with dating violence led this study to contradict some
assumptions in the literature. Beaulaurier et al. (2005) stated that women tend
to participate more in violent relationships when they experience a sense of
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self-loss or powerlessness. However, the findings of this study suggest that this
relationship may be more complex, as feelings of self-loss were not associated
with dating violence. Indeed, this suggests that women who experience self-loss
may have the potential to resist violence.

In conclusion, it can be said that this study reveals how women’s internalized
sexism levels can shape their attitudes toward dating violence. It can be stated
that it is important to adopt policies that promote gender equality for women
to have equal rights and opportunities in society. Future studies examining
the correlation between internalized sexism and dating violence in different
age groups and cultural contexts may contribute to a more comprehensive
understanding of this issue.

Keywords: Internalized sexism, Dating violence, Intimate relationships.
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Giris

Siddet, birey ya da topluluklarin fiziksel, duygusal, ekonomik veya cinsel
olarak zarar gérmesine neden olan her tiirlii glic kullanimi, baski ya da
manipiilasyon olarak tanimlanmaktadir (WHO, 2021). Bu durum bireyin
temel haklarina, fiziksel biitlinliigiine ve ruh sagligina zarar verebilir
(LoStimolo, 2024). Siddetin bireysel etkilerinin otesinde, toplumsal
normlar ve yapilar tarafindan da beslenmesi bu olgunun yalnizca kisisel
bir sorun degil, ayn1 zamanda flort siddeti gibi iliski dinamiklerinde
sikca gozlemlenen sistematik bir mesele oldugunu ortaya koymaktadir
(Galtung, 1990; Sec¢gin vd., 2022).

Flort siddeti, romantik iliskilerde bir tarafin digerine uyguladig fiziksel,
duygusal, cinsel ya da psikolojik siddeti iceren karmasik bir olgu olarak
belirtilmektedir (Fu vd., 2023). Bu tiir siddet, iliskide baski ve kontrolii
elde tutma amaci tasiyabilir. Ayrica manipiilasyon, tehdit, fiziksel saldir,
duygusal baski ve cinsel sinir ihlalleri gibi cesitli bicimlerde de kendini
gosterebilir (Espelage vd., 2022). Bu durum o6zellikle genc¢ bireyler
arasinda yaygin bir sorun olarak dikkat cekmektedir. Tiirkiye’de yapilan
bir arastirma, liniversite 6grencilerinin yaklasik %30’unun flort siddetine
maruz kaldigini1 gostermistir (Secgin vd., 2022). Benzer sekilde Amerika
Birlesik Devletleri’'nde yapilan bir calismada, 12-18 yas arasi genglerin
%?26’s1n1n flort siddeti yasadig1 ve bu oranlarin kadinlarda daha yiiksek
oldugu ortaya ¢ikarilmistir (Foshee vd., 2015).

Kadinlarin erkeklere nazaran daha ¢ok flort siddetine maruz kalmasina
sebep olan cesitli faktérler bulunmaktadir. Ornegin iliskilerde giic
dengesizliklerinin oldugu durumlarda flort siddeti gibi olumsuz
davranislari tanimlamak ve bunlara karsi durmak zorlasabilir (Tolman,
2022). Bir diger onemli faktor, gen¢ bireylerin iliski deneyimlerini
sekillendiren medya ve popiiler kiiltiir olabilir. Ozellikle romantik
iliskilerin medyada siklikla cinsiyet¢i kaliplar cergevesinde idealize
edilmesi, kadinlarin flért siddetine daha fazla maruz kalmasina zemin
hazirlayabilir. Nitekim Lull ve Bushman (2016), romantik iliskilerin
idealize edilmis veya problemli temsillerinin, geng bireylerin flort siddeti
gibi davranislarini normallestirme egilimini artirabilecegini gostermistir.
Aciklanan bu durumlar, toplumsal cinsiyet normlarinin flort siddetindeki
belirleyici roliinii gézler dniine sermektedir.
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Flort siddeti lizerine psikolojik, sosyal ve kiiltliirel boyutlar dikkate
alinarak yapilan calismalar, bu tiir iliskilerin bireylerin hem kendilerine
hem de iliskilerine dair algillarini derinden etkileyebilecegini
gostermektedir (Espelage vd., 2022; Stark, 2007). Bu durum, magdurlarin
yasam kalitesini 6énemli 6l¢iide diisiirebilir. Ornegin bireylerin 6z
giiven kaybi, depresyon, travma sonrasi stres bozuklugu gibi ciddi
ruh saglig1 problemleri yasamalarina neden olabilir (Evans vd., 2022).
Ozellikle cinsiyet normlarinin giiclii oldugu toplumsal baglamlarda flért
siddetine maruz kalan bireyler, cogu zaman bu durumu kabul etmekte
zorlanabilir ve kendilerini suglu hissedebilirler (Shorey vd. 2008).
Ayrica magdurlar yasadiklari siddeti tanima ve yardim arama davranisi
gostermekle ilgili cesitli giicliiklerle karsilasabilmektedir. Mevcut alan
yazininda, flort siddeti magdurlarinin yardim arama davranislarini
etkileyen onemli faktorler arasinda toplumsal damgalanma korkusu ve
diisiik 6z yeterlik algis1 6n plana cikmaktadir (Liang vd., 2002). Ornegin
Overstreet ve Quinn (2013), magdurlarin siddet nedeniyle damgalanma
veya yargilanmaya yonelik korkularinin, yardim arama davranislarini
engelledigini vurgulamistir Bu baglamda, magdurlar genellikle
cevrelerindeki bireylerin kendilerine inanmayacagini veya suglayici bir
tutum sergileyecegini diisiinebilirler. Ayrica diisiik 6z yeterlik algisina
sahip magdur bireyler, yardim aramanin sonuc¢ getirecegine yonelik
inang eksikligi nedeniyle bu davranisi sergilemekte zorlanabilir (Liang
vd., 2002).

Toplumdaki cinsiyet normlari, flort siddeti gibi siddet tiirlerinin
anlasilmasi ve magdurlarin yardim arama davranislari iizerinde biiyiik
bir etkiye sahip olabilir. Bagka bir ifadeyle cinsiyetci normlarin baskin
oldugu toplumlarda, flért siddeti genellikle sosyal normlar tarafindan
gizli hale getirilebilir. Bu durum, bireylerin siddet davranislarini tanima ve
onlara miidahale etme yetilerini sinirlandirabilir (DeKeseredy vd., 2019).
Ornegin Rusya (Gracia & Merlo, 2016) ve Hindistan (Jejeebhoy & Santhya,
2018) gibi baz1 toplumlarda flort siddeti, “6zel hayat” veya “normal” bir
iliski dinamigi olarak degerlendirilebilir (Williams Jr & Gutierrez, 2022).
Bunedenle magdurlar, yasadiklari siddeti normal bir iliski dinamigi olarak
gormeye egilimli olabilirler. Ancak bu durumu yalnizca dissal faktorlerle
aciklamak yetersiz kalabilir. Bireylerin bu normlari icsellestirmesi de bu
duruma derin ve kisisel bir boyut kazandirabilir. Bu baglamda, cinsiyetgi
normlarin bireyler tarafindan benimsenmesi ve davranislarina yansimasi,
i¢sellestirilmis cinsiyetcilik kavramiyla agiklanabilir.
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I¢sellestirilmis cinsiyetcilik, bireyin kendi cinsiyetine yonelik toplumsal
on yargilar1 benimseme ve bu 6n yargilari kendi benlik algisina yansitma
slirecini ifade eder (Dehlin & Galliher, 2019). Bu siireg, bireyin kendini
daha az degerli gormesine, 6z giiven kaybina ve toplumsal beklentilere
uyma baskisiyla potansiyelini sinirlandirmasina yol agabilir (Bearman
vd.,, 2009). Ornegin, kadinlar erkeklerin daha yetkin oldugu algisin
benimseyerek kariyer hedeflerini ikinci plana atabilir veya kendilerine
yonelik elestirel bir tutum gelistirebilir (Moradi & Huang, 2008).
Arastirmalar, igsellestirilmis cinsiyetciligin kadinlarda diisik 06z
saygl, olumsuz beden algisi, depresyon ve giigsiizliik hissi gibi bircok
psikolojik ve sosyal sorunla iliskili oldugunu gostermektedir (Calogero,
2013; Szymanski & Carr, 2008). Szymanski ve Henrichs-Beck (2014),
icsellestirilmis cinsiyetgiligin goriiniis kaygisini artirdigini ve bireylerin
yasam memnuniyetini azalttifini raporlamistir. Benzer sekilde, bu tiir
ayrimcl tutumlar bireylerin hemcinslerine karsi da 6n yargili ve elestirel
olmalarina neden olabilir.

Romantik iliskilerde igsellestirilmis cinsiyetcilik, sagliksiz iliski
dinamiklerinin gelisimine zemin hazirlayabilir. Gutierrez ve Leaper
(2024), bu durumu yasayan kadinlarin, partnerlerinin kontrol edici
veya baskici davranislarini daha fazla tolere ettiklerini belirtmistir.
Bununla birlikte bu siireci yasayan bireyler, toplumsal beklentileri ve 6n
yargilar1 kendi deger sistemleri haline getirerek siddeti haklilastirabilir
veya kendilerinin bu tlir davranislara maruz kalmay1 hak ettiklerini
diistinebilir (Williams Jr & Gutierrez, 2022). Bu durum, bireylerin kendilik
algilarin1 zayiflatarak partnerlerinden gelen adil olmayan beklentileri
sorgulama kapasitelerini azaltabilir (LoStimolo, 2024). Ayrica Hammond
ve Overall (2017), igsellestirilmis cinsiyetciligin bireylerin partnerlerine
olan baghliklarini artirarak bagimlilik-siddet doéngiisiinii gliclendirdigini
ortaya koymustur.

Alan yazinindaki gesitli bulgular, i¢sellestirilmis cinsiyetgiligin bireylerin
romantik iliskilerde esitsiz gii¢ dinamiklerine karsi daha savunmasiz hale
gelmelerinin nedenlerinden biri olarak gosterildigini ortaya koymaktadir
(Bearman vd., 2009; Rudman & Glick, 2021). Bu durum, flort siddeti
iceren iliskilerde ruhsal, fiziksel ve duygusal istismarin normallesmesine
sebep olabilir. Dolayisiyla igsellestirilmis cinsiyetgilik, bireylerin bu
tiir siddet bigimlerini fark etmesini zorlastirabilir. Bu baglamda flort
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siddeti, icsellestirilmis cinsiyetciligin toplumsal cinsiyet esitsizligine ve
iliskilerdeki gii¢ dengesizliklerine nasil yol actigin1 anlamak ag¢isindan
onemli bir arastirma konusu olarak karsimiza ¢cikmaktadir.

Icsellestirilmis cinsiyetgilik, flort siddetinin ortaya cikmasinda etkili
olabilecek temel mekanizmalardan biri olarak degerlendirilebilir. Bilissel-
Duygusal Model’e gore, bireyler bir iliskide karsilastiklari zorluklarla basa
cikarken bilissel ve duygusal olarak yeterli kaynaklara sahip olmadiklarini
hissettiklerinde, siddet riski artabilir (Johnson, 2008). Ayrica kuramsal
model, bireylerin kendilerini daha diisiik degerde hissetmelerine yol
acan igsellestirilmis cinsiyetgiligin, onlarin hem bilissel hem de duygusal
anlamda zayif ve savunmasiz hissetmelerine zemin hazirlayabilecegini
savunur (Ostrov & Perry, 2018; Rogers & Ali, 2023). Bu durum, kisinin
iliskide kendi sinirlarini koymada zorluk yasamasina ve partnerinden
gelen baskilara karsi direng¢ gdstermede yetersiz kalmasina sebep olabilir.
Dolayisiyla, cinsiyetci kaliplar: i¢sellestiren bireyler, kendilerini gili¢siiz
hissettiklerinde iliskilerindeki olumsuzluklara boyun egme egilimi
gosterebilirler.

Bubaglamda mevcutarastirma, i¢sellestirilmis cinsiyetcilik ve flort siddeti
arasindaki iliskiyi inceleyerek bu iki kavramin birbirini nasil besledigini
ve toplumsal cinsiyet normlarinin iliskilerdeki siddet davranislarina
nasil yol actigini ortaya koymayi amacglamaktadir. Mevcut arastirma flort
siddetinin sadece bireysel bir sorun olmadigini, ayn1 zamanda toplumsal
cinsiyet normlarinin bir yansimasi oldugunu vurgulamaktadir. Flort
siddetinin dinamiklerinin daha iyi anlasilmasi, gelecekteki ¢alismalara
onemli bir katki saglayarak siddetin oOnlenmesine yonelik etkili
stratejilerin gelistirilmesine olanak taniyacaktir. Bu makale o6zellikle,
toplumsal cinsiyet normlarinin yeniden yapilandirilmasi gerektigini ve
flort siddetini 6nlemek icin toplumsal farkindalik ¢alismalarinin énemini
vurgulamaktadir. Son yillarda giderek yayginlasan flort siddetinin altinda
yatan faktorlerin belirlenmesi, sorunun anlasilmasini ve miidahale
calismalarinin yapilmasini saglayacaktir. Ayrica flort siddeti ile iligkili
faktorlerin ortaya ¢ikarilmasi, hangi etmenlerin daha etkili olacagina
dair alan yazim bilgisini genisletecektir. Boylece ifade edilen kuramsal
model ve gerekceler dikkate alinarak asagidaki arastirma sorularina
cevap aranmustir: (i) i¢csellestirilmis cinsiyetcilik ve alt boyutlar: (kendini
nesnelestirme, derogasyon, benlik kaybi, rekabet ve erkegi dnceleme)
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ile flort siddetine yonelik tutum arasinda anlamh bir iliski var midir?
(i) I¢sellestirilmis cinsiyetciligin alt boyutlar1 [kendini nesnelestirme,
derogasyon, benlik kaybi (icsellestirilmis gii¢csiizliik), rekabet (ayriksilik),
erkegi onceleme] flort siddetine yonelik tutumu anlamh bir diizeyde
yordamakta midir?

Yontem

Arastirma Modeli

Arastirmada, kadinlarda igsellestirilmis cinsiyetcilik ve yakin
iliskilerindeki flort siddeti tutumu arasindaki iliskilerin incelenmesi
amaglandigindan, yontemde iliskisel tarama modeli kullanilmistir.
lliskisel modelde, iki veya daha fazla degiskenin ya da olgunun arasindaki
iliski ve iliskinin derecesini belirlemek amaclanir (Fraenkel vd., 2012).

Calisma Grubu

Arastirmaya katilacak bireyleri belirlemek icin 6l¢lit 6rnekleme yéntemi
kullanilmistir. Olgiit 6rnekleme, dnceden arastirmaci tarafindan belirlenen
kosullar1 icermektedir (Canbazoglu-Bilici, 2023). Bu dogrultuda
arastirmada bazi dahil olma kriterleri olusturuldu. Kadin, T.C. vatandas,
18 yas st ve romantik bir iliski deneyimine sahip olmak calismaya
katilma o6lgiitleri olarak belirlendi.

Orneklem biiyiikliigiinii ve giiciinii belirlemek icin G*Power 3.1 programi
kullanilarak etki degeri (F2) =.0.02, alfa diizeyi .05 ve gii¢ diizeyi .95 olan
modeller icin minimum 436 6rneklem sayisina ulasilmistir. Olasi veri
kayiplar1 diisiiniilerek olcekler 488 kisiye uygulanmistir. Ogrencilerin
%22’si Rehberlik ve Psikolojik Danismanlik, %20’si Tiirkce Ogretmenligi,
%21'i Simf Ogretmenligi, %13’ii Matematik, %14’ Sosyal Bilgiler ve
%710’u Ingilizce programinda 6grenim gérmektedir.

Arastirmacilar, yukarida belirtilen programlarn ve olgiitleri karsilayan
488 kadin iiniversite 6grencisine 6lcekleri yiiz yiize uyguladilar. U¢ deger
oldugu belirlenen 10 kisi ile 6lgekleri eksik dolduran 12 kisinin verileri
calismaya dahil edilmemistir. Sonucta 466 katilimcinin verileriyle analiz
islemine devam edilmistir. Arastirmaya katilan 466 kadin iiniversite
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ogrencisinin 134’0 (%28,8) 1. smifta, 164’1 (%35,2) 2. sinifta, 50’si
(%10,7) 3. smifta, 70'i (%15) 4. smifta egitim géormekte, 48’i (%10,3)
lisansiistl egitimine devam etmektedir. Katilimcilarin yas araligi 18-35

arasinda degismekte olup yas ortalamasi 22,08 standart sapmasi ise
3,27'dir.

Veri Toplama Araclari
Kisisel bilgi formu

Arastirmacilar tarafindan hazirlanan demografik bilgi formu, ¢alismaya
katilan o6grencilerin niteliklerine yonelik bilgi edinmek amaciyla
olusturulmustur. Kisisel bilgi formunun iceriginde yas ve sinif diizeyine
yonelik sorular yer almaktadir.

I¢sellestirilmis cinsiyetcilik 6lcegi

Calismaya katilan Kkisilerin igsellestirilmis cinsiyete iliskin algilarini
belirlemek icin Bozkur (2020) tarafindan gelistirilen 6lgegi kullandik.
Olcek 35 madde ve “kendini nesnelestirme”, “derogasyon”, “igsellestirilmis
giicsiizlik”, “rekabet”, “erkegi 6nceleme” olmak tlizere bes alt boyuttan
olusmaktadi. Ornek maddeler su sekilde siralanabilir: “Giydigim
kiyafetlerin baskalari tarafindan begenilip begenilmedigi konusunda
endiselenirim.”, “Olmam gerektigini diisiindiiglim beden 6l¢iilerine sahip
degilsem, bedenimden utanirim.” (kendini nesnelestirme); “Yiiksek sesle
kahkaha atan kadinlar hafifmesrep kadinlardir”, “Daha egitimli ve daha
deneyimli olsam bile ¢cevremdeki erkekler kadar yetkin hissetmiyorum.”
(derogasyon); “Tepki ¢ekme kaygisiyla yeteneklerimi ve basarilarimi
kiigimserim.”, “Biribanailtifatettiginde bunugecistiririm.” (icsellestirilmis
giicstizliik); “Ben diger kadinlar gibi yalan sdylemeye meyilli degilim.”,
“Hirsh kadinlar beni rahatsiz eder.” (rekabet); “Bos zamanlarimda kadin
arkadaslardan cok erkek arkadaslarla zaman gecirmeyi tercih ederim.,
“Onemli kararlar verecegim zaman cevremdeki erkeklere danigirim.”
(erkegionceleme). Her madde 5’li derecelendirmeye sahiptir (1=kesinlikle
katilmiyorum, 5=tamamen katiliyorum). Olcek hem alt boyutlar1 hem
toplam puani vermektedir. Olcekten alinan yiiksek puanlar, yiiksek
diizeyde igsellestirilmis cinsiyetciligi gostermektedir. Mevcut ¢alismada

6lcegin Cronbach alfa katsayisi i¢sellestirilmis cinsiyetgilik 6l¢cegi toplami
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icin .81, kendini nesnelestirme alt boyutu icin .69, derogasyon icin .66,
i¢sellestirilmis giigstizliik alt boyutu i¢in .76, rekabet alt boyutu i¢in .60 ve
erkegi 6nceleme alt boyutu icin .63 olarak hesaplanmistir.

Yakin iliskide flort siddeti tutum+ élcegi

Calismaya katilan bireylerin flort siddetine iliskin tutumlarini belirlemek
icin Smith ve digerleri (2005) tarafindan gelistirilen ve Fincham ve
digerleri (2008) tarafindan yenilenen o6lcegi kullandik. Olgek, Toplu-
Demirtas ve digerleri (2017) tarafindan Tiirkceye uyarlanmistir. Olgek
17 maddeden ve li¢ alt boyuttan olusmaktadir: “Siddet”, “Kontrol”,
“Istismar”. Ornek maddeler su sekilde siralanabilir: “Partneri bicak ya
da tabancayla tehdit etmek asla uygun degildir”, “Partneri tekmelemek,
1sirmak ya da yumruklamak uygun degildir” (siddet); “Partnerimin
bana karsi cinsten biriyle konusmamami sdylemesi gururumu oksar’,
“Bagkalariyla bir seyler yapmami engellemeye calisan bir partnerle
iliskimi strdiirmem.” (kontrol); “Partnerim beni incitmedigi siirece
“tehditlerini’ mazur géririm”, “Partnerimin baskalarinin 6niinde beni
asagilamasini ¢ok biiyiik bir sorun olarak gormem.” (istismar). Her madde
5’li derecelendirmeye sahiptir (1=Kesinlikle katilmiyorum, 7=tamamen
katilyorum). Olgek, toplam puan alinarak degerlendirilmektedir.
Olgekten alinan yiiksek puanlar yakin iliskilerdeki flort siddetine yonelik
olumsuz tutumu gostermektedir. Calismada 6l¢egin Cronbach alfa degeri

.73 olarak hesaplanmistir.
Verilerin Toplanmasi

On kosul olarak etik iznin alinmasindan sonra 6grencilerin haftalik ders
programi kontrol edilmis ve veri toplanacak siniflarin listesi yapilmistir.
Belirlenen siniflar icin giin ve saat belirlenmis, o saatte dersi olan
0gretim gorevlileri ile goriisiilmiis ve veri toplamak i¢in izin alinmistir.
Daha sonra 6grenciler icin bilgilendirme yapilmis ve ¢alisma hakkinda
bilgi verilmistir. Ayrica mevcut calismada 6grencilerden bilgilendirilmis
onam alinmis olup katilimlar: tamamen goniilliik esasina dayanmaktadir.
Ogrencilere, 6lceklerdeki maddeleri cevaplamanin énemi belirtilmistir.
Ogrencilerin istedikleri zaman calismadan vazge¢cme hakkina sahip
olduklari ifade edilmistir. Olgeklerin cevaplandirilmasi yaklasik 15 dakika
stirmiistiir. Tamamlanan 6lcekler arastirmaci tarafindan kapali dosyalara
yerlestirilmis ve katilimlari i¢cin 6grencilere tesekkiir edilmistir.
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Verilerin Analizi

Kadinlarin i¢sellestirilmis cinsiyetcilik ile yakin iliskilerde flort siddetine
yonelik tutumlar1 arasindaki iligkileri belirlemek icin korelasyon analizi
yapilmistir. Regresyon analizinden 6nce yordayici degiskenler arasinda
coklu baglantiilik sorunu olup olmadigi kontrol edilmis, tolerans
degerinin .20’den yiiksek oldugu (.715 ile .854 arasinda), Durbin
Watson katsayisinin 1 ile 3 arasinda oldugu (1,569) ve VIF degerinin
ise 10’dan kigtik (1.171 ile 1.398 arasinda) oldugu belirlenmistir.
Regresyon varsayimlari sagladiktan sonra, kadinlarin igsellestirilmis
cinsiyetgilik 6lgeginin alt boyutlarinin yakin iliskilerde flort siddetine
yonelik tutumlari yordama diizeyi icin regresyon analizi uygulanmistir.
Bununla birlikte verilerin normallik kosullarini saglayip saglamadigini
saptamak i¢in Basiklik-Carpiklik degerlerine bakilmistir. Sonuglar Tablo
1’de gosterilmistir. Verilerin analizi icin IBM SPSS Statistics (Versiyon 25).
programi kullanilmistir.

Tablo 1. Degiskenleri Tanimlayici Istatistikler

Olcekler Degisken N X S.s  Carpikhk Basikhik

Kendini Nesnelestirme 466 1897 5.48 .356 -224
Derogasyon 466  14.04 4.33 .509 .-.001

L Benlik Kaybi-
ICO I¢sellestirilmis 466  23.27 6.04 .359 -.040

Gligstizlik

Rekabet-Ayriksilik 466 9.41 4.34 -235 -.023
Erkegi Onceleme 466  10.52 3.22 .547 393
YFST 466 47 5.39 129 .004

*1CO= I¢sellestirilmis cinsiyetcilik 6lgegi, YFST: Yakin iliskilerde siddete yonelik
tutum

Arastirma Etigi

Bu arastirma, Atatiirk Universitesi Sosyal ve Beseri Bilimler Etik Kurul
Onay Belgesi (Tarih: 29.08.2024, Onay no: 0729) ile bilimsel arastirma ve
yayin etigi kurallarina uygun olarak hazirlanmistir. Bu calismaya katilan
katilimcilardan katilim onami alinmistir.
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Bulgular

Kadinlarin i¢sellestirilmis cinsiyetcilik ile yakin iliskilerde flort siddetine
yonelik tutumlar1 arasindaki iligkileri belirlemek amaciyla korelasyon
analizi yapilmis ve bulgular Tablo 2’de verilmistir.

Tablo 2. Degiskenler Arast Korelasyon Sonuglari

=
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> £
ot
E = %
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2 ] < o
E 5 2 = ) B o)
= é o > < Q
= = -5 > § -5 _=
e o E E g g =
Iy = = 5 o = e o
iy 25 5 5 5 3 =
a == 2 a /M [~ =
Flort Siddetine . . . .
$ 42%* 34 43 .26 017** .26

Yonelik Tutum

* p<.05; ** p>.05

Tablo 2 incelendiginde kadinlarin yakin iliskilerde flort siddeti tutumu ile
icsellestirilmis cinsiyetcilik ve alt boyutlar1 olan kendini nesnelestirme,
derogasyon, icsellestirilmis gii¢siizliik, erkegi 6nceleme arasinda anlaml
iliskiler oldugu goriilmektedir. I¢sellestirilmis cinsiyetgilik 6lceginin
alt boyutlarindan rekabet (ayriksilik) ile flort siddetine yonelik tutum
arasinda anlaml bir iligskinin olmadig1 belirlenmistir.

Icsellestirilmis cinsiyetcilik 6lgeginin flért siddetine yénelik tutumu
yordamasina yonelik asamali coklu regresyon analizi yapilmistir.
I¢sellestirilmis cinsiyetcilik 6lgeginin alt boyutlarindan biri olan rekabet-
ayriksilik ile flort siddetine yonelik tutum arasinda anlaml bir iliski
olmadigi i¢in regresyon analizine dahil edilmemistir. Sonuglar Tablo 3’te
sunulmustur.
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Tablo 3. I¢sellestirilmis Cinsiyetcilik Olgeginin Flort Siddetini Yordamasina
lliskin Asamal Coklu Regresyon Analizi Sonuglar

Model Degiskenler B S.H. Beta t R? F D
Sabit 20,816 ,914 22,77
1 18,1 102.70 .01
Derogasyon ,630 ,062  ,426 10,13
Sabit 16,616 1,131 14,67
18,1
2 Derogasyon 536,062 ,362 8,63 7275 .01
Kendini Nesnelestirme ,291 ,049 249 593 .05,8
Sabit 15,245 1,225 12,44
Derogasyon ,514 ,062  ,347 8,27 .18,1
3 51.81 .01
Kendini Nesnelestirme ,247 ,051  ,211 4,81 .05,8
Erkegi Onceleme ,240 ,086  ,121 2,79 .01,3
* p<.05; 1.Model: R?=.18,1, F (1460) = 102.70; 2.Model: R?=.05,8, F (2.463) = 72.75;
3.Model: R?=.01,3, F (3-462) = 51.81

Tablo 3 incelendiginde kadinlarda icsellestirilmis cinsiyetcilik 6lceginin
kendini nesnelestirme, derogasyon ve erkegi dnceleme alt boyutlarinin
flortsiddetine yonelik tutumu anlaml bir sekilde yordadigi goriilmektedir.
Benlik kaybi (icsel gii¢siizliik) alt boyutunun ise flort siddetini anlamlh
bir diizeyde yordamadig1 gozlenmistir. Asamali ¢oklu regresyon analizi
sonuglarina gére derogasyon boyutu flért siddetine yonelik tutumun
yaklasik %18’ini, kendini nesnelestirme alt boyutu flort siddetinin
%05,8’ini, erkegi onceleme ise flort siddetinin %1,3’linli yordamaktadir.

I¢sellestirilmis cinsiyetcilik élceginin toplam puaninin flért siddetine
yonelik tutumu yordayip yordamadigini belirlemeye yonelik basit
regresyon analizi yapilmistir. Sonuglar Tablo 4’te sunulmustur.



196 | Kadmlarda igsellestirilmis Cinsiyetilik

Tablo 4. I¢sellestirilmis Cinsiyetcilik Olceginin Flort Siddetini Yordamasina
[liskin Regresyon Analizi Sonuglari

Model Degiskenler B S.H. Beta t R? F D
i¢sellestirilmis
1 Cinsiyetcilik ,185 ,018  ,424 10,098 .180 101,971 .00

Toplam Puani

Tablo 4 incelendiginde kadinlarda icsellestirilmis cinsiyetcilik toplam
puaninin flért siddetine yonelik tutumu anlamli bir sekilde yordadigi
goriilmektedir. Basit regresyon analizi sonucuna gore igsellestirilmis
cinsiyetcilik  flort siddetine yonelik tutumun yaklasik %18’ini
yordamaktadir.

Tartisma

Bu arastirmada, kadinlarda ig¢sellestirilmis cinsiyetciligin yakin iliskide
flort siddeti tutumu ile iliskileri incelenmistir. Sonuglar, i¢sellestirilmis
cinsiyetciligin  kendini nesnelestirme, derogasyon, ic¢sellestirilmis
giicsiizliik ve erkegi dnceleme alt boyutlar ile flort siddetine yonelik
tutum arasinda pozitif yonde anlaml iliskiler oldugunu gostermektedir.
Icsellestirilmis cinsiyetcilik 6lgeginin rekabet-ayriksihk alt boyutu ile
flort siddetine yonelik tutum arasinda anlaml bir iliskinin olmadigi
belirlenmistir. Cinsiyetci bakis acisi kadin ve erkek arasinda asimetrik giic
iliskisine neden olmaktadir. Kadinlarin bu esitsiz konumu i¢sellestirmesi
ise flort siddetinin normal gériilmesi ile iliskilendirilebilir (Oztiirk, 2021).
Nitekim kendini nesnelestirmenin, flort siddetine yonelik tutumla iliskili
olmasi, kadinlarin diisiik benlik saygisi ve digsal onay arayisi nedeniyle
romantik iliskilerde daha bagiml hale gelerek siddet igeren davranislari
normallestirme egiliminde olmasi ile iliskili olabilir (Calogero & Tylka,
2014). Bununla beraber derogasyonun flort siddetine yonelik tutumla
anlamh bir iliski gostermesi yakin tarihli bir ¢alismayla benzerlik
tasimaktadir. Kadinlarin kendi cinsiyetlerine yonelik olumsuz tutumlar
gelistirmesi, ataerkil normlar1 i¢sellestirmelerine yol acabilecegi gibi
toplumsal cinsiyet rollerine elestirel bir bakis acis1 gelistirebilir (Le vd.,
2021). Benlik kaybinin ve erkegi 6nceleme alt boyutlarinin da bu siirecte
iliskili oldugu gorilmektedir. Bu baglamda romantik iliskilerde kadinlarin
0z kimliginden 6diin vermesi, partnerine bagimlilig1 artirarak siddeti
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icsellestirmesine ve iliskiyi siirdiirmek adina bu tiir davranislara tolerans
gostermesine neden olabilir (Tolman vd., 2006). Geleneksel cinsiyet rolleri
cercevesinde sekillenen erkegi dnceleme tutumu goésteren kadinlarin ise
flort siddetini, iliskinin dogal bir unsuru olarak kabul etme ve bu durum
karsisinda sinir koymada zorlanma egiliminde oldugu alan yazininda da
yer almaktadir (Glick & Fiske, 2001; Rudman & Glick, 2021). Ote yandan
calismada, rekabet-ayriksilik ile flort siddetine yonelik tutum arasinda
anlaml bir iliskinin bulunmamasi dikkat ¢ekicidir. Bu bulgu yakin tarihli
bir calismanin kadinlar arasi rekabetin daha ¢ok statii miicadelesi ve
sosyal dislanma ile iligkili oldugunu ancak romantik iligkiler baglaminda
dogrudan siddet igeren tutumlarla baglantili olmayabilecegini 6ne
stirmesiyle tutarlilik géstermektedir (Arnocky vd., 2016).

Calismanin ilk bulgusu, ig¢sellestirilmis cinsiyetcilik 6lceginin alt
boyutlarindan derogasyonun kadinlarin flort siddetine yonelik tutumunu
anlamli olarak yordadigini gostermektedir. Cinsiyetci tutumlarin
erkeklerden c¢ok Kkadinlara yonelik olmasi, bu tutumlarin kadinlar
tizerindeki etkisinin incelenmesine neden olmustur (Hesson-Mclnnis &
Fitzgerald, 1997). Cinsiyet derogasyonu kisinin kendi cinsiyetinden biri
icin baskalari tarafindan yapilan olumsuz, duyarsiz ve saldirgan yorumlari
icerir (Settles vd., 2013). Ornegin, erkeklerin zayifliklarin1 belirtirken
kullanilan kadina yonelik 6zellikler, flort eden kadina karsi kullanilan
asagilayic dil, davranisa dayal asagilayici ifadeler (dedikoducu, geveze),
zekaya dayali asagilayic1 ifadeler (cahil), meslek ve basarilarina iliskin
asagilayial ifadeler (kadin polis, kadin doktor gibi) derogasyon icinde
degerlendirilebilir (C. Ifechelobi & ]. Ifechelobi, 2017). Derogasyon,
kadinlarin rollerini ve konumlarini siirekli hatirlatarak belirlenen sinirlar
icinde kalmalarina sebep olurken, baska bir kadinin, yani “rakibinin”
algilanan degerini azaltmaya yonelik eylemlerde bulunmalaridir
(Fisher, 2004). Kadinlar rolleri disina ¢ikmalari durumunda uyarmak
ve cinsiyet rollerine uygun davranmalar1 dogrultusunda kendilerini ve
birbirlerini elestirmek icin de kullanilabilmektedir (Bearman & Amrhein,
2014). Kadinlarin cinsiyet¢i tutumlar igsellestirmesi, kendilerine ve
hemcinslerine karsi kiiglimseyici davranislarda bulunmalarina neden
olurken kendi cinsiyetlerinin diger cinsiyetten daha az degerli oldugunu
benimsediklerini de gosterebilir. [kincil konuma itilen kadin; siddetin,
tecaviiziin, baski ve esitsizligin kadinlarin kaderi olduguna inanilmasina
sebep olabilir.
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Calismanin diger bir bulgusu, igsellestirilmis cinsiyetcilik 06lgeginin
alt boyutlarindan biri olan kendini nesnelestirmenin kadinlarin flért
siddetine yonelik tutumunu anlamh olarak yordadigin1 géstermektedir.
Bu sonug, literatiirdeki calismalarla értiismektedir. Ornegin Davidson ve
Gervais (2015), yakin iliskide flort siddetinin beden utancina ve kendini
nesnelestirme siirecine aracilik ettigini bulmustur. Baska bir calismada
ise Jonnson ve digerleri (2018), kendini nesnelestirmenin kadinlarda
flort siddeti magduriyeti ile iligkili oldugunu belirlemistir.

Nesnelestirme teorisi, kendini nesnelestirme ve flort siddeti tutumu
arasindaki iliskiyi aciklamada kuramsal bir c¢erceve saglayabilir.
Nesnelestirme teorisine gore (Fredrickson & Roberts, 1997) kadinlar diger
kisilerin bedenlerine bakis acisini icsellestirmekte, dis goriiniislerinin
ve cinsel islevlerinin diger yonlerinden (diisiinceleri, duygulari, fiziksel
sagliklari vs.) daha 6nemli oldugunu diistinmektedir. Boylece baskalarinin
hazzi i¢in kullanilabilen “araglar” statiistine indirgenmis olmaktadirlar
(Bartky, 1990). Bu bakis acisini i¢sellestirme stireci, 6z nesnelestirme
olarak tanimlanmaktadir. Oz nesnelestirme siireci, kadinlar kendilerini
goriiniislerine gore degerlendirilmeleri gereken cinsel objeler olarak
gordiiklerinde ve buna uygun davrandiklarinda gerceklesir (Fredrickson
& Roberts, 1997). Fiziksel goriiniimiin; kimligin, 6z sayginin, sosyal ve
ekonomik basarinin temeli oldugu seklindeki mesaj kadinlara yoneliktir
(Unger, 1979). Kadinlarin beden idealine iliskin i¢sellestirmelerinde ise
ebeveynlerin (Katz-Wise vd., 2013) ve romantik partnerlerin (Gattino vd,,
2018) fiziksel goriiniime verdigi 6nemin algilanmasi rol oynamaktadir.
Acikea cinsel olmayan yakin iliskilerde nesnelestirme, siddet uygulamanin
onculidir (Davidson & Gervais, 2015; Haslam, 2006). Dolayisiyla yakin
iliskide flort siddeti deneyimleyen kadinlarin, iiciincii kisilerin bakis
acilarini benimsemesi ve kendilerini nesnelestirmesi olasidir.

Arastirmanin baska bir bulgusu, i¢sellestirilmis cinsiyetcilik 6lceginin
alt boyutlarindan erkegi dncelemenin kadinlarin flort siddetine yonelik
tutumunu anlamh olarak yordadigini géstermektedir. Erkegi dnceleme;
kadinlarin karar verme, onay alma ve yonetmede kendi yargilarina
giivenmeyip karar vermeyi erkege birakmalaridir. Bu durum Kkendi
deneyimlerinin gecersizligine, seslerini susturmalarina ve kendilerini
gecersizlestirmeye olan inancin i¢sellestirilmesidir (Bearman & Amrhein,
2014). Bunun nedeni toplumsal cinsiyetin stirekli kadinlarin gériinen
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yonlerini degersiz kilmasidir. Ornegin; “kadinlar zayiftir, erkekler
giiclidiir” ifadesi ve agir islerin erkekler icin oldugu algisi, kadinlarin
zayif ve gili¢siiz olduklarina iliskin mantik dis1 inanglar gelistirilmesine
neden olmaktadir (David, 2009). Sonu¢ olarak kadinlar siklikla baski
sonucu yakin iligkilerini siirdiirebilmek amaciyla kendilerini susturmaya
basvurmaktadir (Zoellner & Hedlund, 2010). Dolayisiyla cinsiyetciligin,
bir cinsiyetin digerinden istiin oldugu inancini vurgulamasi, kadinlarin
0z giivenine zarar vermekte ve kendilerini ikinci plana itmelerine sebep
olabilmektedir. Boyle bir durum, kadinlarin kendi degerini flortiin
varligina baglamasina ve iliskide siddetin kabul edilebilir olduguna iliskin
inanca yol acabilir.

Calisma sonuglari, igsellestirilmis cinsiyetciligin alt boyutlarindan
benlik kaybinin (i¢sellestirilmis gii¢csiizliik) kadinlarin flért siddetine
yonelik tutumunu anlamli olarak yordamadigini ortaya g¢ikarmistir.
Literatiir incelendiginde arastirma sonugclariyla farklilasan c¢alismalar
bulunmaktadir. Beaulaurier ve digerleri (2005), yakin partner siddetinde
kendini suclama ve gligsiizliik tepkilerinin verildigini belirtmektedir.
Baska bir calismada Kharat (2014) ise cinsiyete 6zgl toplumsal normlarin
yol actig1 gii¢ dengesizliklerinin yakin partner siddetine neden oldugunu
vurgulamaktadir. Erkeklerin kadin partnerlerine karsi siddeti mesru
gordiiklerini, bunun otoritelerini ve gii¢lerini vurgulama araci oldugunu
belirtmektedir (Sikweyiya vd. 2020). ig¢sellestirilmis giigsiizligiin
flort siddetine yonelik tutumu yordamamasi, kadinlarin gii¢siizligiin
cinsiyetlerinin bir gerekliligi olduguna inanmalarina ve zamanla bunu
yasam tarzina dontstiirmelerine yol acabilir. Hayatlarini cinsiyetgiligin
sinirlan icerisinde yasayan kadinlar, alternatif segenekleri bulma ve
eyleme gecirme giiciinii bulamayabilir ve bu durum flort siddetine iliskin
algilarini ve yorumlarini degistirebilir.

Icsellestirilmis cinsiyetcilik 6lceginin rekabet-ayriksilik alt boyutu ile
flort siddetine yonelik tutum arasinda anlamh bir iligki bulunmamistir.
Bu arastirmanin sonucu farkli ¢alismalarla drtiismemektedir. Toplumdaki
cinsiyetci soylemler kadinlarin erkeklerden daha az yetkin ve yetenekli
oldugunu, bu ytzden yiiksek statiilii pozisyonlar i¢in uygun olmadiklarini
vurgular. Bu nedenle kadinlarin bulunduklari konumu korumak ve
erkeklerle ayni konuma gelebilmek i¢in daha fazla g¢aba harcamasi
gerekmektedir (Bearman & Amrhein, 2014). Kadinlar bu durumun
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kaynag1 olarak cinsiyetcilikten ziyade rakip goriilen diger kadinlari
sorumlu tutar (Bozkur, 2020). Pozisyon icin rekabet etme, cinsiyetcilik
nedeniyle erkege degil diger kadinlara yonelmektedir. Campbell
(2004) rekabetci tutumlarin genelde dolayli saldirganlik biciminde
ortaya cikmakta oldugunu, Lemonaki ve digerleri (2015) ise diismanca
cinsiyetciligin kadinlarin kolektif 6z-giiveni lizerinde olumsuz etkileri
oldugunu, giivenlik ve rahatlik duygularini azaltarak erkeklerle rekabete
girmeyi azalttigini ortaya koymustur. Dolayisiyla yapici rekabeti cinsiyetci
tutumla engellenen kadinlar diger kadinlara karsi sosyal dislama, s6ylenti
yayma gibi davranislarda bulunarak diger kadinlarin diisiik konumda
kalmasina sebep olurken kendi degerlerini yiikseltmeye calisabilir. Bu
durum, rekabetin cinsiyet icinde kalmasi ile flort siddeti tutumu arasinda
baglantinin olmamasi seklinde degerlendirilebilir.

Sonug, Sinirhiliklar ve Oneriler

Bu arastirmada kadinlarda i¢sellestirilmis cinsiyetcilik ile yakin iliskilerde
flort siddetine yonelik tutum arasindaki iliskiler incelenmis ve elde edilen
bulgular dogrultusunda ¢esitli sonuglara ulasilmistir. Arastirma sonuglari,
icsellestirilmis cinsiyetciligin bazi1 boyutlarinin flért siddetine yonelik
tutumlar1 anlamh sekilde yordadigimi ortaya koymaktadir. Ozellikle
derogasyon, kendini nesnelestirme ve erkegi énceleme gibi alt boyutlar,
kadinlarin flort siddetine yonelik tutumlarini anlamh sekilde etkileyen
faktorler olarak belirlenmistir. Dolayisiyla bu faktorler, kadinlarin kendi
degerlerini dissal bakis acisiyla degerlendirmelerine ve erkek otoritesini
icsellestirerek kendi yargilarini ikinci plana atmalarina sebep olabilir. Ote
yandan igsellestirilmis gli¢siizliik alt boyutunun flort siddetine yonelik
tutumu yordamamasi da dikkat cekicidir. Nitekim kadinlarin, gii¢stizliigii
toplumsal cinsiyet rollerinin bir parcasi olarak benimsemeleri, onlarin
siddete yonelik tutumlarini sekillendirebilir. Arastirma sonuglarindan
bir digeri ise rekabet-ayriksilik alt boyutunun flért siddetine ydnelik
tutum ile anlamli bir iliski gdstermemis olmasidir. Toplumdaki cinsiyetci
soylemler, kadinlarin erkeklerden daha az yetkin oldugu imajim
pekistirirken, kadinlar arasindaki rekabetin yoniinii erkekler yerine
diger kadinlara cevirdigi diistiniilmektedir. Ancak bu tiir rekabetin flort
siddetiyle dogrudan baglanti géstermemesi, kadinlarin siddete yonelik
tutumlarini belirleyen daha derin sosyal ve psikolojik siire¢lerin varligina
isaret etmektedir.
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Bu calisma alan yazinina katkida bulunabilecek 6nemli bulgulara
sahip olmanin yani sira bazi sinirliliklar1 da icermektedir. En 6nemli
sinirhiliklarindan biri ¢alisma grubunun kii¢iik bir érneklemi icermesi
ve verilerin bir tniversiteden toplanmasidir Bu nedenle gelecekteki
arastirmalar daha genis yas aralig1 kullanarak ve toplumun farkh
kesimlerini (din, mezhep, ekonomik diizey, egitim diizeyi) ¢calismaya dahil
ederek calismanin gelistirilmesine katki saglayabilir. Ayricai¢sellestirilmis
cinsiyetciligin daha karmasik oriintiilerini ortaya ¢ikarmak i¢in araci ve
diizenleyici modellerin kullanilmasina ihtiya¢c duyulmaktadir.

Bu c¢alismanin bulgulari;; toplumsal cinsiyet¢i tutumlarin 6zellikle
kadinlar iizerindeki olumsuz etkisini goriiniir hale getirecek, cinsiyetci
tutumlara karsi kadinlarin farkindaliklarini artiracak, cinsiyetcilige
kars1 miicadele edebilmelerini ve basa ¢ikma becerilerini ¢alismalarla
destekleyecek, kadinlarin ruhsal, kisisel ve sosyal agidan gelisimlerine
katki saglayacaktir. Ayrica ruh sagligi alaninda ¢alisan kisilerin cinsiyetgi
tutumlardan kaynaklanan i¢sellestirilmis cinsiyetcilige iliskin farkindalik
kazanmalarina ve bu dogrultuda hizmet sunmalarina yardimci olacaktir.
Ayn1 zamanda cinsiyet esitliginin aktarilmasini, ders olarak egitim
sistemine dahil edilmesini ve cinsiyet esitligine iliskin ortak bir dil
kullanilmasini destekleyecektir. Daha da o©nemlisi cinsiyetcilikten
kaynaklanan siddetin 6niinde durmaya ve gelecek nesil kiz cocuklarinin
daha esitlikci bir toplumda yasamasina katki saglayacaktir.
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Sosyal Medyanin Kadin Girisimciler
UzerindeKi Rolii: Tiirkiye’deki Butik
Pastacilar Uzerinde is Tatmini ve Yasam
Doyumu Arastirmasi

The Role of Social Media on Women
Entrepreneurs: A Study on Job Satisfaction and
Life Satisfaction Among Boutique Pastry Chefs in
Tiirkiye

Nurgiil Boz’

0z

Bu calisma, Tiirkiye’deki evden ¢alisan kadin butik pastacilarin sosyal
medya kullaniminin is tatmini, ise baglhlik, memnuniyet ve yasam
doyumu iizerindeki etkilerini incelemektedir. Giiniimiiziin zorlu rekabet
kosullarinda, yenilik¢i teknolojiler isletmelerin stirdiiriilebilirligi ve
rekabet avantaji saglamasi icin hayati bir énem tasimaktadir. Sosyal
medya, evde butik pastacilik yapan kadin girisimciler i¢in yaptiklari
irinleri pazarlamak ve tanitmak i¢in vazgecilmez bir ara¢ olarak one
¢ikmaktadir. Arastirma, 404 kadin butik pastacidan toplanan verilerle
gerceklestirilmis ve analizler dogrulayici faktor analizi ile yapisal esitlik
modellemesi kullanilarak yapilmistir. Sonuglar, sosyal medyanin is
arkadaslariyla etkili iletisimi ve yiiksek is tatmini yoluyla ise baglilig1 ve
yasam doyumunu artirdigini géstermektedir. Sosyal medyanin dengeli ve
etkin yonetimi, is tatmini ve yasam doyumunu olumlu yonde etkileyerek,
bu alanlarda 6énemli bir faktér olarak 6ne ¢ikmaktadir. Bu ¢alisma,
sosyal medyanin is yasami iizerindeki etkilerini anlamak ve gelecekteki
arastirmalara temel olusturmak i¢in 6nemli katkilar sunmaktadir.

Anahtar Kelimeler: Sosyal medya, Is tatmini, Yasam doyumu, Butik
pastacilik, Kadin girisimciler.
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Abstract

This study examines the effects of social media use on job satisfaction,
job commitment, satisfaction and life satisfaction of female boutique
pastry chefs working from home in Tirkiye. In today’s challenging
competitive environment, innovative technologies are vital for the
sustainability and competitive advantage of businesses. Social media
stands out as an indispensable tool for women entrepreneurs who make
boutique pastry at home to market and promote their products. The
research was conducted with data collected from 404 women boutique
bakers and analyses were conducted using confirmatory factor analysis
and structural equation modelling. The results show that social media
increases work engagement and life satisfaction through effective
communication with colleagues and high job satisfaction. Balanced
and effective management of social media positively influences job
satisfaction and life satisfaction and stands out as an important factor in
these areas. This study makes important contributions to understanding
the effects of social media on work life and to provide a basis for future
research.

Keywords: Social media, Job satisfaction, Life satisfaction, Boutique
patisserie, Women entrepreneurs.
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Extended Abstract

This study investigates the impact of social media use on job satisfaction, job
engagement, satisfaction, and life satisfaction among home-based boutique
pastry chefs in Tiirkiye. In today’s competitive business landscape, organizations
increasingly leverage advanced technologies to optimize operations and gain
a competitive edge. Social media has become vital for product promotion and
marketing, particularly in the home-based boutique pastry industry, which has
grown by leveraging these platforms rather than traditional bakeries. Pastry
has a long history and is widely known and consumed on special occasions such
as weddings and celebrations. Boutique pastry, a specialized branch of pastry-
making, is highly popular for its personalized designs. The shift from traditional
bakeries to home-based boutique pastry is driven by changing customer habits
and lifestyles, with an increased demand for customized and healthy cakes. Social
media is now a powerful tool for increasing the popularity of boutique pastry. It
facilitates the promotion of products, management of customer relationships,
and execution of marketing activities. Platforms like Instagram play a critical
role in effectively promoting products and enhancing brand awareness. Previous
research indicates that work-related social media use positively affects job
satisfaction and strengthens job engagement by increasing interaction with
colleagues. Job satisfaction reflects how content employees are with their
jobs and their overall feelings towards their work. Locke (1976) defines job
satisfaction as an emotional response to one’s job. High job satisfaction is closely
related to overall life satisfaction, with satisfied employees often experiencing
higher life satisfaction. Job engagement, defined by Kahn (1990) as the
emotional, physical, and cognitive expression of oneself at work, is critical for
employee well-being and performance. Meyer and Allen (1991) conceptualize
job engagement into three dimensions, s. affective, continuance, and normative
commitment. Recent studies highlight the growing role of social media in
empowering female entrepreneurs, especially in creative fields such as home-
based boutique pastry. According to Chaker and Zouaoui (2023) social media
enhances women'’s ability to manage their businesses flexibly while maintaining
work-life balance. Jaim (2022) emphasize the structural, economic, and social
challenges faced by women entrepreneurs, particularly in patriarchal societies.
Social media platforms offer cost-effective marketing increased customer access,
and emotional support through online communities and mentorship networks.
These tools are especially significant in the context of boutique pastry, which
requires strong visual branding and personalized product design However,
despite the increasing relevance of social media in entrepreneurship, the
relationship between social media use, job satisfaction, engagement, and life
satisfaction among home-based pastry chefs remains underexplored.
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The study employs a causal research design to examine the impact of social
media use on job satisfaction, job engagement, satisfaction, and life satisfaction
among home-based boutique pastry chefs. Data were collected through an online
survey from 404 female boutique pastry chefs and analysed using confirmatory
factor analysis and structural equation modelling. The hypotheses tested in this
study are as follows: H1: Social media use significantly affects job engagement.
H2: Social media use significantly affects life satisfaction. H3: Job engagement
significantly affects job satisfaction. H4: Job satisfaction significantly affects life
satisfaction. H5: Job engagement significantly affects satisfaction. H6: Social
media use significantly affects job satisfaction. H7: Life satisfaction significantly
affects job satisfaction.

The demographic data indicate that most participants are middle-aged, married,
university graduates, and have low income. The findings reveal that effective
communication with colleagues via social media positively influences job
engagement. High job satisfaction is associated with increased life satisfaction.
Social media use significantly impacts job engagement (3 = 0.723, p <.001) and
life satisfaction (8 = 0.297, p <.001). The study also finds that job engagement
significantly affects job satisfaction (f = 0.806, p < .001). Furthermore, life
satisfaction positively affects job satisfaction (§ = 0.683, p <.001). Balanced and
effective management of social media is crucial in enhancing job satisfaction
and life satisfaction. The study highlights the significant role of social media in
improvingjob satisfaction, strengthening job engagement, and positively affecting
overall life satisfaction. The study concludes that social media use positively
impacts job satisfaction, job engagement, and life satisfaction among home-
based boutique pastry chefs in Tiirkiye. Social media is identified as a critical
tool for product promotion and marketing in this industry. Recommendations
for home-based boutique pastry chefs include implementing training programs
on social media use, digital marketing strategies, customer relationship
management, and effective use of social media. Employers should develop
policies to help employees maintain work-life balance, such as flexible working
hours and supportive working environments. The integration of social media
tools in business processes should be encouraged to enhance communication
and information sharing among employees. Performance and motivation
programs focused on recognizing and rewarding employee achievements
should be developed to enhance job satisfaction and engagement. The study is
limited to home-based boutique pastry chefs in Tiirkiye, which may restrict the
generalizability of the findings. Future research should use different samples and
methodologies to enhance the generalizability and provide deeper insights into
the impacts of social media use on job satisfaction and life satisfaction.

Keywords: Social media, Job satisfaction, Life satisfaction, Boutique patisserie,
Women entrepreneurs.
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Giris

Pasta, kokli tarihiyle toplumun her kesimi tarafindan bilinen ve diigiin,
kutlama gibi 6zel giinlerde tiiketilen bir trindir (Teyin, 2022, s. 191).
Bu o6zel giinlerde pasta, kutlamalarin vazgecilmez bir parcasi haline gelir.
Pastaciligin 6zel bir dali olan butik pastacilik, kisiye 6zel tasarimlariyla
biytik ilgi géormektedir (Aydemir & Kurnaz, 2023, s. 550). Butik
pastacilik, kisiye ozel ve estetik iirlinleriyle giintimiiz tiiketicilerine
hitap eden, kitaplarda, yemek programlarinda, pastacilik kurslarinda ve
tiniversitelerde ders olarak yer bulan hizla gelisen bir sektordiir (Aydin,
2013, s. 26). Geleneksel pastanelerin yerini alan evde butik pastacilik,
degisen misteri aliskanliklar1 ve yasam tarzlariyla birlikte 6nemli bir
biiyiime potansiyeline sahiptir. Ozellestirilmis ve saglikl icerikli pastalara
olan talep, evde butik pastaciligin popiilerlesmesini saglamistir. Butik
pastalar, misterilerin isteklerine gore el yapimi ve yaratici siislemelerle
hazirlanir. Kaliteli malzemelerle yapilan bu pastalar hem lezzet hem de
gorsellik agisindan tstiin bir deneyim sunar ve her pastayir benzersiz
kilar. Bu baglamda, butik pastacilik sektorii, kadin girisimciler icin
yaraticiliklarini sergileyebilecekleri ve 6zgiin irilinlerle rekabette fark
yaratabilecekleri bir alan sunmaktadir. Bu firsatlara ragmen, kadin
girisimcilerin karsilastiklar1 ekonomik, toplumsal ve yapisal engeller
is diinyasinda ilerlemelerini zorlastirmaktadir. Kadin girisimciler,
is diinyasinda erkeklere oranla daha fazla engelle karsilasmaktadir.
Kadin girisimciler, basta sermaye yetersizligi ve giivenlik sorunlari
nedeniyle finansal kaynaklara erisim giicliigii gibi ekonomik engellerle
karsilasmaktadir (Rahman vd., 2022, s. 645; Ramadani vd., 2022, s.
2). Bununla birlikte, ataerkil toplumlarda is ve aile sorumluluklarini
dengeleyebilme zorunlulugu, girisimcilik faaliyetlerini olumsuz
etkileyen dnemli bir toplumsal sorundur (Jaim, 2022, s. 51; Rahman vd,,
2024, s. 178). Kadin girisimciler, giinliik ev isleri ve cocuk bakimi gibi
sorumluluklar1 nedeniyle biiytik bir yiik tasimakta ve is-yasam dengesini
saglamakta zorlanmaktadir (Fardous vd., 2024, s. 2). Ayrica, sosyo-kiiltiirel
kisitlamalar, sinirh egitim ve beceri eksikligi, yasal diizenlemeler ve altyap:
yetersizlikleri gibi faktorler, kadinlarin is diinyasinda siirduriilebilir
basari elde etmelerini engellemektedir (Kalim, 2019, s. 5; Kogut & Mejri,
2022, s. 97; Rizvi vd., 2023, s. 3). Sosyal medya, bu engelleri asmada ve
islerini basarili bir sekilde yonetmede kadin girisimcilere 6nemli firsatlar
sunmaktadir. Sosyal medya, kadin girisimcilerin hem is kalitelerini hem de
yasam standartlarini iyilestirmede kritik bir ara¢ olarak 6ne ¢ikmaktadir.
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Bu platformlar, kadin girisimcilere genis bir kaynak ve ag erisimi
saglayarak is siireclerini daha etkili yonetmelerine imkan tanirken, diisiik
yatirimlarla ve esnek calisma kosullariyla is-yasam dengesi kurmalarin
da kolaylastirir (Chaker & Zouaoui, 2023, s. 36). Sosyal medya, kadin
girisimcilerin ¢evrim ici topluluklar ve mentoérliik programlari araciligiyla
destek bulmasina, is yolculuklarinda karsilastiklari zorluklar1 agsmalarina
ve stresle basa cikmalarina yardimci olmaktadir (Akpuokwe vd., s. 34).
Bu baglamda sosyal medya, kadinlarin geleneksel engelleri agmalarini
saglayan, islerini siirdiriilebilir sekilde bilyiitmelerine ve ekonomik
bagimsizlik kazanmalarina katkida bulunan giiclendirici bir aractir
(Brahem & Boussema, 2023, s. 194; Hossain, 2018, s. 154). Glinlimiizde
sosyal medya, butik pastaciligin popiilerligini artiran en gii¢lii araglardan
biri haline gelmistir. Sosyal medya, iirtin ve hizmetlerin tanitimi, musteri
iliskilerinin yonetimi ve pazarlama faaliyetlerinin yiriitiilmesi agisindan
onemli bir aractir (Kaplan & Haenlein, 2010, s. 60). Butik pastacilar,
sosyal medya kullanimiyla tiriinlerinin kiiresel 6l¢cekte tanitimini yaparak
marka gorinirliginii arttirma yoluyla genis bir miisteri tabanina
ulasmay1r miimkiin kilarak misteri geri bildirimlerini hizli bir sekilde
almay1 saglamaktadir (Hajli, 2014, s. 390; Moathen & Almaktoom, 2023,
s. 3). Bu durum, is verimliligini ve ekonomik basariyi ylikselterek yasam
kalitesine olumlu katki saglar (Akpuokwe vd., 2024, s. 33; Ogunjobi vd.,
2023, s. 104). Onceki arastirmalar, is ile ilgili sosyal medya kullaniminin
calisanlarin is tatmini iizerinde olumlu etkileri oldugunu ve is arkadaslari
ile etkilesimi artirarak is baghiligini gliclendirdigini gostermektedir (Van
Zoonen vd., 2014, s. 176). Is memnuniyeti, calisanlarin isleriyle ilgili
memnuniyetini, yasam memnuniyeti ise bireylerin yasam Kkalitelerinin
genel degerlendirmesini ifade etmektedir (Gao & Jin, 2015, s. 312).
Arastirmalar, yiiksek is memnuniyetinin yasam memnuniyetini artirdigini
ortaya koymaktadir (Cerci & Dumludag, 2019; Heller vd., 2004; Tenney vd.,
2016; Zhang & Zheng, 2016). Ancak, evden ¢alisan kadin butik pastacilarin
yasam memnuniyeti lizerindeki is tutumlarimin etkileri yeterince
incelenmemistir. Bu calisma, Tiirkiye'deki evden calisan kadin butik
pastacilarin sosyal medya kullaniminin is tatmini, ise baglilik, nemnuniyet
ve yasam doyumu iizerindeki etkilerini incelemeyi amag¢lamaktadir.
Calisma sosyal medyanin kadin girisimcilerin is yasamindaki rollerini
nasil sekillendirdigini ve onlarin is ve yasam kalitesine olan katkilarini
ortaya koymaktir. Kadin girisimcilerin is diinyasinda karsilastiklari
zorluklar1 ele alarak, sosyal medyanin bu zorluklar1 asmadaki roliinii
vurgulamasi ¢alisma kapsaminda énemli bir yere sahiptir.
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Is Memnuniyeti

Is memnuniyeti, calisanlarin islerinden ne derece tatmin olduklarini ve
islerine karsi genel olarak ne tiir duygular beslediklerini ifade etmektedir
(Allan vd., 2018, s. 39). Locke (1976), is memnuniyetini bireyin isine
yonelik duygusal tepkisi olarak tanimlamaktadir (Locke, 1976,s.1297). s
memnuniyeti bireylerin isleri ve is kosullart ile ilgili olarak gelistirdikleri
tutumdur (Lathabhavan vd., 2021, s. 5). Bu tutum calisanlarin is yerinde
deneyimledikleri kosullarin beklentileriyle uyumlu olmasina baghdir.
Is memnuniyeti, isin dogasi, calisma kosullari, maas, terfi olanaklar ve
is arkadaslari ile olan iliskiler gibi cesitli faktorlerden etkilenmektedir
(Lee vd., 2022, s. 4; Spector, 1997, s. 23). Tiim bu faktorler birlikte
degerlendirilerek genel is memnuniyeti olusturulmaktadir (Sapta vd,,
2021, s. 498). Yiiksek is memnuniyeti, calisanlarin is yerinde daha uzun
stire kalmalarini ve islerine olan baghliklarini artirmaktadir (Meyer
& Allen, 1991, s. 64). Buna karsilik, ¢alismalar is memnuniyetsizligi
daha yiiksek calisan devri, ise gelmeme, ge¢ kalma ve sikayetlere
yol acabilecegini gostermistir (Paudel vd., 2024, s. 1147; Razen, &
Sulistiyaningsih, 2023, s. 3). Buna karsilik, tatminin tiretkenligi artirdigi
gozlemlenmistir (Inayat & Khan, 2021; Razen & Sulistiyaningsih, 2023).
Ayrica, is memnuniyeti, bireylerin genel yasam kaliteleri ve hayattan
aldiklar1 memnuniyetle yakindan iligkilidir. Is memnuniyeti yiiksek olan
bireyler, yasamlarindan da daha fazla memnuniyet duymaktadir (Judge &
Watanabe, 1993, s. 244).

is Baghhg

Is baglihgy, calisanlarin sirkete ve islerine olan baghlik duygusunu ifade
etmektedir (Faradita & Madjid, 2021, s. 1140). Kahn (1990), calisan
baghiligin1 duygusal, fiziksel ve bilissel olarak kendini ifade etme yolu
seklinde tanimlamaktadir. Bu kavram, ¢alisanlarin olumlu iyi olus halinin
ve performansinin 6nemli bir gostergesi oldugu icin kuruluslar icin
onem arz etmektedir (Knight vd., 2017, s. 793). Meyer ve Allen (1991),
orgltsel baghilig1 duygusal, devam ve normatif baghlik olarak ti¢ boyutta
incelemislerdir. Duygusal baglilik, calisanin is yerine olan sevgi ve
baghligini; devam bagliligy, isten ayrilmanin maliyetleriyle ilgili kaygilari;
normatif baghlik ise is yerinde kalma zorunlulugunu ifade etmektedir. Is
baghiligi, calisanlarin is tatminini ve is yerindeki performansini artiran
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onemli bir faktordiir (Meyer vd., 2002, s. 24). Schaufeli ve Bakker (2010),
is baghliginin ise baghlik ve is memnuniyetinden fazlasini igerdigini
one sirmektedir. Is baglihgl, calisanin isinin Kkalitesini artirmaya
onem vermesi, gorevlerini organizasyonun basarisini destekleyecek
sekilde yerine getirme istekliligi ve islerine olan tutku ve coskuyu da
icermektedir (Adisa vd., 2023, s. 1837). Japon calisanlar lizerinde yapilan
bir calismada, yiliksek is baghliginin yiiksek is performans ile iliskili
oldugu belirlenmistir (Sakuraya vd., 2017, s. 5). Bu baghlik, calisanlarin is
tatminini artirmakta ve is yerindeki motivasyonlarini giiclendirmektedir.
Is baghhgy, bireylerin is yerindeki genel refahini artiran ve organizasyonel
basariy1 destekleyen kritik bir faktordiir.

is Tatmini

Is tatmini, calisanlarin islerinden ne kadar tatmin olduklarini ve islerine
karsi ne tir duygular beslediklerini ifade eder (Albrecht vd. 2015,
s. 12). Yiiksek is tatmini, ¢calisanlarin islerine olan baghliklarini ve is
performanslarin1 olumlu yénde etkiler (Ferreira vd., 2017, s. 253). Is
tatmininin yiiksek oldugu durumlarda, ¢alisanlarin is yerlerine olan
baghliklar1 ve performanslari artar (Lesener vd., 2020, s. 16). Evden
calisma, calisanlarin islerini evde gerceklestirebilecekleri bir yontemdir
(Muhliansyah vd., 2020, s. 183). Evden ¢alismanin is tatmini iizerindeki
olumlu etkileri de alanyazinda desteklenmektedir. Evden ¢alisan bireyler,
ofise gitmek veya is seyahatleri i¢cin zaman, para ve enerji harcamak
zorunda olmadiklart i¢in daha fazla tatmin olabilir. Ayrica, ¢alisirken
resmi kiyafet giyme zorunlulugunun olmamasi, rahatlik saglamakta
ve genellikle daha az stres yasamalarina ve is degistirme egilimlerinin
azalmasina katkida bulunmaktadir (Hutajulu vd., 2024, s. 2). Bu baglamda,
evden ¢alismanin is tatmini agisindan olumlu bir secenek oldugu yapilan
arastirmalarda vurgulanmaktadir (Dalkrani & Dimitriadis, 2018, s. 16;
Schall, 2019, s. 2).

Yasam Doyumu

Yasam doyumu, insanlarin mutlu ve anlamli bir yasam siirdiirebilmeleri
icin temel unsurlardan biridir (Dagh & Baysal, 2016, s. 1251). Bu
kavram insanlik tarihinde uzun siiredir 6nemle tlizerinde durulan ve
yogun bir sekilde arastirilan bir konudur. Yasam doyumu insanin kendi
belirledigi olciitler dogrultusunda mevcut durumunu karsilastirarak
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degerlendirmesiolarak tanimlanmaktadir (Suldo vd., 2006, s. 568; Tenney
vd.,, 2016, s. 2). Bu yasamla ilgili inan¢ ve degerlendirmelerin toplami
veya genel bir yasam tutumu olarak da ifade edilmektedir (Rice vd., 1992,
s. 156). Yasam memnuniyeti, bir bireyin farkinda oldugu mutluluk, genel
memnuniyet ve 6znel iyi hissetme olarak tanimlanir (Kim vd., 2018, s.
605). Yasam memnuniyeti calisanlarin duygularini etkileyen énemli bir
psikolojik kavramdir ve bu da calisanlarin yaraticiligini (Lyubomirsky vd.,
2005, s. 804) ve calisma performansini (Greguras & Diefendorff, 2010, s.
540) etkileyen unsurlardandir.

Sosyal Medya Kullanimi

Web tabanli medya, yasamin ayrilmaz bir pargasi haline gelmistir (Arshad
& Raheed, 2020, s. 36; Marengo vd., 2020, s. 2). Dijital medyanin egemen
oldugu gliniimiizde, pazarlama rekabeti hizla artmaktadir (Widyastuti,
2024, s. 83). Sosyal medya, bilgi paylasimini, kullanici tarafindan
olusturulan igerikleri ve is birligini kolaylastirarak insanlarin etkilesim
kurma ve iliskiler gelistirme bi¢cimini hizla degistirmistir (Davis vd., 2020,
s. 2; Zhang vd., 2024, s. 93). Misterilere ulasmak, miisteri etkilesimini
artirmak, is performansini ve rekabet giiciinii ylikseltmek icin stratejik
is araclari olarak kullanilmaktadir (Kumar vd. 2022, s. 1). Ozellikle
Instagram, irlin satis1 ve marka iliskileri kurma konusunda kritik bir
rol oynamakta ve pastalar gibi gorsel olarak cekici tirtinler icin etkili bir
platform sunmaktadir (Widyastuti, 2024, s. 83).

Dijital medyanin yayginlasmasi, bir¢cok yeni yerel ve uluslararasi
mikro ve kiiciik isletmenin tanitilmasina ve kadin dijital girisimcilerin
gelisimine destek olmaktadir (Jiménez-Zarco vd., 2021, s. 2; McAdam
vd., 2019; Pergelova vd., 2019, s. 15). Bircok biiyiik 6l¢ekli organizasyon
icin sosyal medya, mevcut geleneksel pazarlama araglarinin yani sira
kullanilmaktadir (Genc & Oksiiz, 2015, s. 295). Sosyal medya, kadinlarin
sinirh kaynaklar ve zamanda evden calismalari icin genis ve esit firsatlar
sunmakta (Kumar vd., 2022, s. 2; Olsson & Bernhard, 2021, s. 379) ve
egitimli, yetenekli bircok kadinin ailelerinin ve {lilkelerinin ekonomik
refahina katkida bulunmasina olanak tanimaktadir (Fischer & Reuber,
2011, s. 3). Minimal maliyetle benimsenmesi, teknolojik ilerleme ve
artan kullanic1 sayisi, cesitli yeni isletmeler ve kadin girisimcilerin
ortaya cikmasina yardimci olmustur (Ali Abbasi vd., 2022, s. 2; Fischer
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& Reuber, 2011, s. 9). Sosyal medya platformlari, is kadinlarina tanitim
kampanyalari icin medya seciminde yardimci olabilir ve mikro ve kiiciik
isletmelerin karar verme siirecinde dnemli bir rol oynayabilir (Fatima &
Ali, 2023, s. 223; Kumar vd., 2022, s. 4). Pastacilik sektortiindeki yogun
rekabet, sirketleri pazarlama faaliyetlerinde sosyal medyay1 daha etkin
kullanmaya tegvik etmektedir (Mariam & Defran, 2024, s. 1468). Bu
durum, pazarlamacilarin gi¢liit markalar olusturmasini gerektirmektedir.

Yontem

Arastirmanin amaci, Tiirkiye’deki evden c¢alisan butik pastacilarin sosyal
medya kullaniminin is tatmini, ise bagllik, memnuniyet ve yasam doyumu
tizerindeki etkilerini incelemektir. Degiskenler arasindaki neden-sonug
iliskilerini belirlemek amaciyla arastirma modelinde nedensel arastirma
deseni kullanilmistir. Bu yontem, hipotezler aracilifiyla degiskenler
arasindaki iliskilerin degerlendirilmesine olanak tanimaktadir (Sekaran,
2003, s. 126). Bu arastirmada, evden calisan kadin butik pastacilarin
sosyal medya kullaniminin (SOME), is tatmini (TATM), ise baghlik (ISBA)
ve yasam doyumu (YADO) iizerindeki etkilerini incelemek icin yapisal
esitlik modeli kullanilmistir. Modelde sosyal medya kullanimi bagimsiz
degisken, is tatmini, ise baglilik, memnuniyet (MEMN) ve yasam doyumu
bagimhi degiskenler olarak ele alinmistir. Bu baglamda arastirmanin
amacina yonelik gelistirilen hipotezler asagidaki gibidir:

H1: Sosyal medya kullaniminin ise baghlik tizerinde anlamli etkisi vardir.

H2: Sosyal medya kullaniminin yasam doyumu tiizerinde anlamli etkisi
vardir.

H3: Ise baghihgin is tatmini {izerinde anlamh etkisi vardhr.

H4: Is tatmininin yasam doyumu iizerinde anlaml etkisi vardir.

H5: Ise baghihgin memnuniyet iizerinde anlamli etkisi vardir.

H6: Sosyal medya kullaniminin is tatmini tizerinde anlaml etkisi vardir.

H7: Yasam doyumunun is tatmini tizerinde anlamh etkisi vardir.
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Arastirmanin Evreni ve Orneklemi

Arastirmanin evreni, Tiirkiye’de evden butik pastacilik yapan kadinlardan
olusmaktadir. Arastirmada, amaca uygunluk ve erisim kolaylig1 nedeniyle
amagh ve kolayda ornekleme yontemleri birlikte kullanilmistir. Bu
yontemlerin tercih edilmesinde diisiik maliyet, hizli erisim ve yliksek
geri doéniis orani etkili olmugtur (Ozdemir vd., 2016, s. 236; Passmore &
Baker, 2005, s. 50). Amaclh 6rneklem kapsaminda, katilimcilarin en az 18
yasinda olmalari, aktif olarak butik pastacilik yapmalar1 ve goniilliliik
esasina gore calismaya katilmalar1 gerekmektedir. Amach ve kolayda
ornekleme yontemi ile arastirma kapsamina alinan katilimcilardan etik
bilgilendirme onayi alinarak 15 Nisan-20 Haziran 2024 tarihleri arasinda
sosyal medya platformlar araciiflyla anketler toplanmistir. Orneklem,
Sekaran’in (1992) %95 giiven aralig1 ve %5 hata pay1 ile 384 6rneklem
biiytikligiiniin yeterli olacagi goriisii esas alinmistir. Bu kapsamda,
Tiirkiye’deki evden c¢alisan 404 butik pastacidan Google formlar
araciligiyla cevrimici anketler toplanmistir.

Veri Toplama Araglari

Bu arastirmada veri toplama araci olarak, katilimcilarin belirli konulara
iliskin tutum ve davranislarini 6l¢gmek amaciyla anket formu kullanilmistir.
Anketlerin tercih edilme nedenleri ekonomik ve pratik olmalari, genis
katilimci gruplarina ulasabilmeleri ve istatistiksel analizlere uygun veri
saglamalaridir (Bulytikoztiirk vd., 2014, s. 124). Bu ¢alismada kullanilan
Olceklerin giivenirlik ve gecerliligi detayh bir sekilde degerlendirilmistir.
Yasam doyumu, Dagl ve Baysal (2016) tarafindan gelistirilen 5 maddelik
olcek (Cronbach Alfa = 0.827) kullanilarak élgiilmiistiir. Is memnuniyeti,
Lucas ve digerleri (1990) tarafindan olusturulan 4 maddelik o6lcek
(Cronbach Alfa = 0.786) ile degerlendirilmistir. Is tatmini, Keser & Bilir
(2019) tarafindan gelistirilen 5 maddelik 6l¢ek (Cronbach Alfa = 0.826)
kullanilarak incelenmistir. ise baglihk olcegi Saks (2006) tarafindan
gelistirilen 5 maddeden olusmaktadir (Cronbach Alfa = 0.892). Sosyal
medya kullanimi, Carlson ve arkadaslar1 (2016) tarafindan gelistirilen 4
maddelik 6lcek (Cronbach Alfa = 0.872) kullanilarak ol¢iilmiistiir. Tim
6lcekler, katihmcilarin ilgili degiskenlerle ilgili algilarim1 1 (Kesinlikle
katilmiyorum) ile 5 (Kesinlikle katiliyorum) arasinda degisen Likert tipi
derecelendirme kullanilarak degerlendirmislerdir.
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Arastirma Etigi

Bu arastirma, Alanya Alaaddin Keykubat Universitesi Sosyal ve Beseri
Bilimler Etik Kurul Onay Belgesi (Tarih: 15.04.2024, Onay no: 6614) ile
bilimsel arastirma ve yayin etigi kurallarina uygun olarak hazirlanmistir.
Bu calismaya katilan katilimcilardan katilim onami alinmistir.

Bulgular

Arastirmada yer alan katilimcilarin sosyo-demografik 6zellikleri Tablo
1’deki gibidir.

Tablo 1. Katiimcilarin Sosyo-Demografik Ozelliklerine Iliskin Bulgular

Demografik Ozellikler Frekans (n) Yiizde (%)

18-24 28 6.9

25-34 111 27.5
Yas 35-44 181 44.8
45-54 78 19.3

55 ve tizeri 6 15
Medeni Durum Belr 80 18
Evli 324 80.2

fIkégretim 15 3.7

Egitim Durumu Lise 114 282
Lisans 244 60.4

Lisansiistii 31 7.7

Asgari Ucret 189 46.8

Aylik Gelir (&) 17.003 - 30.000% 124 30.7
30.001- 50.000 & 66 16.3

50.001 & ve tlizeri 25 6.2

Katilimcilarin tamami kadin butik pastacilardan olusmaktadir. Yas
dagilimlarina bakildiginda katilmcilarin ¢ogunlugunun 35-44 yas
araliginda oldugu goriilmektedir. Katilimcilarin ¢ogunlugunun evli oldugu
ve egitim diizeyi ac¢isindan Universite mezunu oldugu anlasilmaktadir.
Katilimcilarin ¢ogunun aylik geliri asgari ticret diizeyindedir.
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Tablo 2. Katimcilarin Calisma Kosullarina [liskin Bulgular

Degiskenler n %
Evde ¢calismak i¢in rahat bir yeriniz var m1? Evet 247 61.1
Hayir 157 38.9
Evden calisirken ekstra saatler ¢alistiginizi Evet 228 56.4
hissediyor musunuz? Hayir 67 16.6
Bazen 109 27.0
Kag y1ldir bu meslekte calisiyorsunuz? 1 yildan az 49 121
1-5y1l 178 44.1
6-10 y1l 119 29.5
11-15 y1l 41 10.1

16-20 y1l 13 3.2

21 yil ve tizeri 4 1.0

Katilimcilarin ~ ¢alisma  kosullarina iliskin  bulgular Tablo 2’de
gosterilmektedir. Katilimcilarin %61,1'i evde calisirken rahat bir yeri
oldugunu belirtmektedir. Evden c¢alisirken ekstra saatler ¢alistiginizi
hissetme ag¢isindan katilimcilarin %56.4’t evet, %16.6’s1 hayir, %27.0’si
bazen oldugunu belirtmistir. Katilimcilarin pastacilik mesleginde %12.1’i
1 yildan az, %44.1'1 1-5 y11, %29.5’i 6-10 y1l, %10.1’i 11-15 y1l, %3.2’si 16-
20 y1l ve %1.0’i 21 y1l ve lizerinde ¢alismaktadir.

Tablo 3. Sosyal Medya Kullanimina Iliskin Bulgular

Degiskenler n %
Sosyal medya hesabi sayisi1 1 adet 131 32.4
2 adet 237 58.7

3 ve daha fazla 36 8.9

1 yildan az 8 2.0
Sosyal medya kullanilan y1l -3yl i 10.9
4-6y1l 116 28.7
7 yildan fazla 236 58.4

Sosyal medyada harcanan zaman 1 saatten az 15 3.7
1- 2 saat 126 31.2
3- 4 saat 199 49.3

5 saat ve lizeri 64 15.8
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Katilmcilarin sosyal medya kullanimina iligkin bulgular Tablo 3’te
gosterilmektedir. Katilimcilarin %32.4’1 1 adet %58.7’si 2 adet, 8.9'u 3
ve daha fazla sayida sosyal medya hesabina sahip oldugu goériilmektedir.
Bununla birlikte %2.0’si 1 yi1ldan az; %10.9’u 1-3 yil; %28.7’si 4-6 yil;
%58.4'1 7 yildan fazla stliredir sosyal medyay1 kullanmaktadir. Sosyal
medyada harcanan zaman ag¢isindan %3.7’si 1 saatten az, %31.2'si 1-2
saat; %49.3’li 3-4 saat ve %15.8'i 5 saat ve lizeri oldugunu etmektedir.

Degiskenlere iliskin Betimleyici Istatistikler

Arastirma modelinin testine gecilmeden once gerekli test analizlerin
yapilmasi icin bazi varsayimlari saglamasi gerekmektedir. Bunlarin
basinda normallik varsayimin karsilanmasi gelmektedir. Ancak,
normallik varsayiminin sosyal bilimlerde saglanmasi ¢ogu zaman giiclitk
yaratmaktadir. Bu baglamda yazarlar alternatif ¢coziimler 6nermektedir.
S6z gelimi Tabachnick ve Fidel (2013, s. 79) normallik varsayimin
saglanabilmesi icin ¢arpiklik ve basiklik degerlerinin belirli bir aralikta
olmasinin yeterli olacagini ifade etmektedir. George ve Mallery (2016) ise
carpiklik ve basikligin -2 ile +2 aralifinda olmasinin normallik varsayimi
icin yeterli oldugunu ifade etmektedir. Bu baglamda ¢alismada yer alan
degiskenlere ait carpiklik ve basiklik degerleri ile tanimlayici istatistik
bilgileri ve korelasyon degerleri Tablo 4’teki gibidir.

Tablo 4. Degiskenlere Ait Betimleyici Istatistikler (n=404)

Ort. S.S. Skew-  Kurto- 1 2 3 4 5
ness sis
1 Yasam 3.2480 0.82346 -0.156 -0.040 1 .510" .277" .187" .381"
doyumu
2 Memnu- 2.6925 1.04946 0.283 -0.563 1.000 .240™ .186" .460™
niyet
3 ise 41677 0.79480 -1.392 2.520 1.000 .483™ .647"
Baghlik
4 Sosyal 42494 0.82107 -1.446 2.389 1 443
Medya
5 s 41015 0.79365 -1.077 1.250 1
tatmini

** 051 diizeyinde anlamlidir.
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Tablo 4’e gore degiskenlere ait ¢arpiklik ve basiklik degerleri -3 ile +3
araliginda oldugundan normallik varsayimi kabul edilmistir (Kalayci,
2015). Degiskenlere ait ortalama degerler memnuniyet hari¢ hepsinde
ortanoktaolan 3’iin tizerindedir. Ayrica degiskenler arasindaki korelasyon
katsayilarina bakildiginda tiim degiskenlerin birbirleriyle anlamh ve
pozitif yonli iliskisi oldugu tespit edilmistir (p<.01). Bu noktalardan
hareketle arastirmada ¢oklu baglantililik sorunu olmadig ve normallik
varsayimini sagladigi gozlenmektedir.

Ol¢iim Modeline iligkin Bulgular

Dogrulayici faktér analizi birbiriyle iliskili faktorlerin birlikte
gecerliliklerinin ele alindig bir analiz tiirtidiir. Daha 6nce olusturulan bir
6lcegin maddelerinin elde edilen veriler tarafindan olusturulan model
kapsaminda onaylanmasini esas almaktadir (Byrne, 2010). Bu baglamda
degiskenlere ait hipotezlerin test edilmesi icin kurulan 6rtiik degiskenler
arasinda YEM (yapisal esitlik modeli) analizinin saglikli islemesi ve
olusturulan faktorlerin elde edilen veriler tarafindan onaylanmasi igin
birinci diizey ¢oklu dogrulayici faktér analizine dayanana 6l¢tim modeli
olusturulmustur. Olusturulan modele iliskin standardize c¢iktilar Sekil
1’deki gibidir.

CMIN=451,022; DF=179; CMIN/DF=2,520; RMSEA=,061; CFI=,937; GFI=,905; RMR=,077

Sekil 1. Ol¢iim Modeli Sonuclari
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Elde edilen bulgulara gore olusturulan o6l¢lim modeli onaylanmistir.
Olgiim modeline ait uyum iyiligi degerleri literatiirde belirlenen
sinirlarin lizerinde ve iyi uyuma isaret etmektedir (Tabachnick & Fidell,
2013, s. 725) (x2= 451.022 (sd)= 179; p<.001; x2 /sd= 2.520; CFI=
0.937; GFI= 0.905; IFI= 0.938; RMSEA= 0.061; SRMR= 0.0634). Model
uyum iyiligini saglamak ve 6l¢ciim modelini onaylamak i¢in faktorlere
ait anlamsiz ve diistik faktor yiiklii maddeler analizden ¢ikarilmistir. Bu
baglamda tatmin gizil degiskenine ait TAT3 ifadesi (SFY=-0.05) ve ise
baghilik (ISBA) gizil degiskenine ait BA4 (SFY=0.04) gézlenen degiskeni
diistik faktorlii ve anlamsiz standardize faktor yiikii nedeniyle sirasiyla
analizden ¢ikarilmistir. Cikarilan maddeler sonucu tekrar edilen analizler
de dusiik faktorlii madde kalmadigi gozlenmis ve model uyumu istenen
diizeye gelmistir. Bu nedenle modifikasyona ihtiya¢ duyulmamistir. Biitlin
bunlarin 1s181nda YEM analizi 6ncesinde olusturulan 6l¢iim modeline ait
uyum iyiligi degerleri kabul edilebilir sinirlarin tizerinde oldugundan, elde
edilen verilerin olusturulan 6lgiim modelini onayladig1 gozlenmektedir.
Faktorlere ait Ol¢lim modelinin standardize ve standardize olmayan
faktor yikleri, standart hatalar, kritik oran (CR) ve anlamlilik diizeyi
sonuglar1 Tablo 5’teki gibidir.

Tablo 5. Ol¢iim Modeline Iliskin Sonuclar

o g1 S.H. t p

YD1 <--- YADO 0.73 1
YD2 <--- YADO 0.695 0.949 0.073 12.944 ook
YD3 <--- YADO 0.836 1.186 0.078 15.207 ok
YD4 <--- YADO 0.69 0.982 0.076 12.865 ook
YD5 <--- YADO 0.527 0.891 0.09 9.849 ok

BA1 <--- iSBA 0.844 1
BA2 <--- iSBA 0.813 0.971 0.053 18.267 ok
BA3 <--- ISBA 0.577 0.847 0.071 11.889 K
BAS5 <--- iSBA 0.695 0.884 0.059 14.94 ok

MEM1  <--- MEMN 0.854 1
MEM2  <--- MEMN 0.75 0.903 0.052 17.25 ok
MEM3  <--- MEMN 0.841 1.036 0.051 20.364 ok

MEM4  <--- MEMN 0.838 0.959 0.047 20.271 ok
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TAT1 <--- TATM 0.656 1
TAT2 <--- TATM 0.827 1.066 0.078 13.609 kK
TAT4 <--- TATM 0.789 1.008 0.077 13.174 ok
TAT5*  <--- TATM 0.47 0.612 0.072 8.462 ok
SM1 <--- SOME 0.715 1
SM2 <--- SOME 0.879 1.323 0.082 16.19 ok
SM3 <--- SOME 0.824 1.256 0.081 15.414 ok
SM4 <--- SOME 0.749 1.231 0.087 14.103 ok

* Ters kodlama yapilmistir. 0= Regresyon Sabiti. $1= Regresyon Katsayisi. S.H.=Standart
Hata

Tablo 5 incelendiginde, gizil degiskenlerden gozlenen degiskenlere
giden tim yollarin istatistiksel olarak anlamli oldugu goriilmektedir.
YADO gizil degiskeni i¢cin YD1’e ait standardize yol katsayisi (SYK)= 0.73;
YD2'ye ait SYK= 0.695, YD3’e ait SYK=0.836, YD4'e ait SYK=0.960 olarak
saptanmustir. Ayrica ISBA gizil degiskeni icin BA1’e ait SYK=0.844, BA2'ye
ait SYK=0.813,BA3’e ait SYK=0.577 ve BA5’e ait SYK=0.695’tir. MEMN gizil
degiskenine ait gozlenen degiskenlerden MEM1 i¢cin SYK=0.854, MEM2
icin SYK=0.750, MEM3 i¢in SYK=0.841 ve MEM4 icin SYK=0.838dir.
TATM gizil degiskenine ait gozlenen degiskenlerden TAT1 i¢in SYK=0.656,
TAT2 igin SYK=0.827, TAT4 icin SYK=0.789, TAT5T icin SYK=0.470tir.
Son olarak SOME gizil degiskenine ait gozlenen degiskenlerden SM1
icin SYK=0.715, SM2 i¢in SYK=0.879, SM3 i¢cin SYK=0.824 ve SM4 i¢in
SYK=0.749’dur. Dahasi arastirmada yer alan faktorlere ait AVE ve CR
degerleri ile Cronbach Alpha (CA) degerleri iraksak ve yakinsak gecerlilik
ile glivenilirlik icin 6nemli dl¢limler saglamaktadir. Bu nedenle ¢alismada
yer alan degiskenlere ait AVE, CR ve CA degerleri Tablo 6’daki gibidir.

Tablo 6. Gegerlilik ve Giivenilirlik Analizi Sonuglari

CR AVE CA
is Tatmini 0.786 0.489 0.766
Yasam Doyumu 0.827 0.494 0.820
ise Baglhilik 0.826 0.547 0.818
Memnuniyet 0.892 0.675 0.890

Sosyal Medya 0.872 0.631 0.867
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Tablo 6 incelendiginde faktorlerin her biri icin gecerlilik ve giivenilirlik
degerleri yeterli oldugu anlasilmaktadir. CR degerlerinin 0.70 ve {izeri
olmas1 istenmektedir. Ayrica AVE degerlerinin 0.50 ve {Ustii olmasi
ve 0.50'ye yakin olmasi kabul gérmektedir (Hair vd., 2011, s. 145).
Degiskenlerin tamaminda bu kosullar saglandigi i¢in faktérlerin birlesim
ve ayrisim gegerliligi saglanmistir. Ote yandan 0.70 ve iizeri iyi giivenilirlige
isaret eden CA degerleri de her bir degisken i¢in yeterli diizeydedir. Bu
nedenle faktorlerin giivenilirligi de saglanmistir. Arastirmada yer alan
degiskenlere ait 6lciim modeli ile faktorlerin gecerliligi ve giivenilirligi
onaylandiktan sonra ortiik degiskenler arasinda coklu YEM modeli
kurularak hipotezlerin sinanmasina gecilmistir. Analiz sonucunda olusan
model ve modele ait uyum iyiligi degerleri Sekil 2’deki gibidir.

CMIN=505,840; DF=182; CMIN/DF=2,779; RMSEA=,066; CF1=,926; GFI=,897; RMR=,114

Sekil 2. YEM Modeline Ait Sonuclar

YEM modeli sonucunda elde edilen verilerle kurulan model
desteklenmektedir. Modele ait uyum iyiligi degerleri alanyazinda kabul
edilen sinirlarin icerisinde ve iyi uyuma sahiptir ((x2= 505.840 (sd)=
182; p<.001; x2 /sd= 2.779; CFI= 0.926; GFI= 0.897; IFI= 0.926; RMSEA=
0.066; SRMR= 0.0936). Modelde elde edilen uyum iyiligi degerlerine
ulasabilmek i¢in herhangi bir modifikasyon ya da madde atimina ihtiyag
duyulmamistir. Analiz sonucunda ulasilan sonuglara ait bilgiler ve
hipotezlerin degerlendirilmesine ait ¢iktilar Tablo 7’deki gibidir.
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Tablo 7. Hipotez Sonuglari

So-

2
B0 B1 TE SH  CR P e K
[SBA <- SOME 0.604 0.723 0.071 10.201 ok v 0.224
YADO <- SOME 0.255 0.297 0.068 4.366 ok v 0.035
TATM <- ISBA 0.837 0.806 0.069 11.63 ok v 0.216
MEMN <- TATM 0.667 0.887 0.181  4.908 ok v 0.205
0.113(AGA:
MEMN <- ISBA -047 -0.602 . 0.064/ 0.178 -3.376 ok RED 0.040
' ’ UGA: 0.276; ' ' ’
p=0.204)
0.303(AGA:
MEMN <- SOME 0.012 0.018 . 0111/ 0.101 0.175 0.861 v 0.035
’ ' UGA: 0.512; ' ’ ’ ’
p<.01)
MEMN <- YADO 0.519 0.683 0.077  8.899 ook v 0.260

30= Regresyon Sabiti. 1= Regresyon Katsayisi. S.H.= Standart Hata, ***: .001 diizeyinde
anlamlidir. TE: Toplam Etki, AGA: Alt giiven araligi, UGA: iist giiven aralig1.

Tablo 7 ele alindiginda, sosyal medya kullaniminin ise baglilik tizerinde
anlamli ve olumlu yonde etkisi gozlenmektedir (80=0.604; p<.001). ise
baghliktaki degisimin %Z22.4’ti sosyal medya kullanimi agiklamaktadir.
Sosyal medya kullanimi yasam doyumu iizerinde anlaml ve olumlu bir
etkiye sahiptir ($0=0.255; p<.001). Yasam doyumundaki degisimlerin
%3.5’i sosyal medya kullanimi tarafindan agiklanmaktadir. Bu baglamda
H2 ilgili hipotezi kabul edilmistir. ise baghlik ise tatmin iizerinde anlamh
ve olumlu yénde bir etkiye sahiptir (80=0.837; p<.001). is tatminindeki
degisimlerin %21.6’s1 ise baghlik tarafindan agiklanmaktadir. Bu yiiksek
etki ilgili hipotezi giiclii sekilde desteklemektedir. Tatmin degiskeni
memnuniyet lzerinde anlamli ve olumlu yonde bir etkiye sahiptir
(B0=0.667; p<.001). Ote yandan ise baghlhk memnuniyet iizerinde
anlamli bir etkiye sahip degildir (30=-0.47; p=.204). Buna karsin sosyal
medya kullaniminin memnuniyet tizerinde anlamli bir etkisi saptanmistir
(B0=0.012; p<.01). Son olarak yasam doyumunun memnuniyet {izerinde
anlamli ve olumlu ydnde bir etkisi vardir ($0=0.519; p<.001). Bu
dogrultuda, memnuniyet lizerindeki degisimlerin %26’s1 yasam doyumu
tarafindan agiklanmaktadir. Bir biitiin olarak memnuniyet lizerindeki
degisimlerin %54.0’li tatmin, ise baglilik, sosyal medya ve yasam doyumu
tarafindan ac¢iklanmaktadir.
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Sonug, Tartisma ve Oneriler

Bu arastirma, Tiirkiye’deki evden ¢alisan butik pastacilarin sosyal medya
kullaniminin is tatmini, ise baghlik, memnuniyet ve yasam doyumu
tizerindeki etkilerini incelemistir. Arastirmanin demografik bulgularina
bakildiginda, butik pastacilik yapan kadinlarin biiyiik bir ¢cogunlugunun
orta yas grubunda, evli, Uiniversite mezunu ve diisiik gelir seviyesinde
oldugu ortaya ¢ikmistir. Bu durum, butik pastaciligin 6zellikle egitimli,
evli ve orta yas grubundaki kadinlar arasinda popiiler bir meslek
oldugunu gostermektedir. Evde ¢alisma kosullarinin biiytik 6l¢lide rahat
oldugu ancak 6nemli bir kisminin (%38.9) bu rahatliga sahip olmadig:
gorilmistiir. Evde calisanlarin yarisindan fazlasi (%56.4) ekstra saatler
calistiklarin1 hissetmekte, bu da is-yasam dengesinin saglanmasinda
zorluklar yasanabilecegi anlamina gelebilmektedir. Katilimcilarin biiyiik
bir kisminin sosyal medyay: aktif olarak kullandig1 ve genellikle birden
fazla sosyal medya hesabina sahip oldugu goriilmistiir. Katilimcilarin
cogunlugu uzun siiredir sosyal medya kullanmakta ve giinde birkag
saatlerini sosyal medyada gecirmektedir. Bu durum, sosyal medyanin
katilimcilarin giinliik yasamlarinda 6nemli bir yer tuttugunu ve islerini
tanitmak, pazarlamak ve misteri iliskilerini yonetmek icin kritik bir arag
olabilecegini ortaya koymaktadir.

Arastirma bulgulari, sosyal medya kullaniminin is tatmini, ise baghlik
ve yasam doyumu flzerinde anlamli ve olumlu etkileri oldugunu
gostermektedir. Katilimcilar arasinda sosyal medya kullaniminin
yaygin oldugu tespit edilmistir. Sosyal medya kullaniminin ise baghhg:
artirdigr ($=0.723, p<.001) tespit edilmistir. Bu bulgular sosyal medya
kullaniminin 6rgiitsel baglilik ve is baghhgi tizerinde olumlu ve énemli
bir etkisi oldugunu belirten Zhang ve digerlerinin (2019) arastirmasiyla
tutarhidir. Sosyal medya kullaniminin genel yasam doyumunu olumlu
yonde etkiledigi (=0.297, p<.001) tespit edilmistir. Benzer sekilde Hawi &
Samaha (2017) tarafindan yapilan bir ¢calismada, sosyal medya bagimliligi
ile yasam doyumu arasinda anlaml pozitif korelasyon tespit edilmistir.
Ayni zamanda Cin’de yapilan bir g¢alisma, sosyal medyanin sagladigi
sosyal ortamin sosyal destegi artirdigini ve bu artisin yasam doyumuna
olumlu katkida bulundugunu ortaya koymustur (Zhang & Zheng, 2016).
Ise baghlik, is tatminiyle pozitif iliski icerisindeyken ($=0.806, p<.001)
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ve is memnuniyeti ile negatif iliski ( =-0.602, p=.204) gostermektedir.
Yasam doyumu is memnuniyeti {izerinde pozitif bir etkiye sahiptir
(B=0.683, p<.001), bu da bireylerin genel yasam memnuniyetlerinin is
memnuniyetleriyle yakindan iligkili oldugunu ortaya koymaktadir.

Sosyal medyanin etkin kullanimi, 6zellikle evden calisan butik pastacilar
icinis tatmini ($=0.887,p<.001) ve baghligini (f=0.604, p<.001) artirmada
biiylik bir rol oynamaktadir. Bu bulgular, sosyal medyanin sadece
bireysel yasam kalitesini degil, ayni1 zamanda is yasamindaki verimliligi
ve memnuniyeti de artirdigini gostermektedir. Evden ¢alismanin daha
fazla memnuniyete, daha iyi performansa ve daha diisiik bir algilanan
stres seviyesine yol acabilecegi 6nceki ¢alismalarla uyumludur (Bloom,
2015; Grant vd., 2019). Bu sonuglar, sosyal medyanin is yasamindaki
Oonemini vurgulamakta ve gelecekteki arastirmalar i¢in degerli bir
temel olusturmaktadir. Sosyal medya, butik pastacilar icin is tatmini ve
baghhgini artirmada kritik bir rol oynamaktadir.

Bu arastirmanin sonuclar1 dogrultusunda, bazi éneriler sunulmaktadir.
Ilk olarak, evden calisan butik pastacilar i¢in sosyal medya kullanimina
yonelik egitim programlari diizenlenmeli ve bu programlar dijital
pazarlama stratejilerini, misteri iliskileri yo6netimini ve sosyal
medyanin etkin kullanimini icermelidir. Ikinci olarak, butik pastacilarin
is-yasam dengesini saglayabilmeleri i¢in uygulanabilir stratejiler
gelistirmeleri 6nemlidir. Esnek calisma saatleri ve destekleyici ¢calisma
ortamlar olusturarak is siirekliligi artirilabilir. Ugiincii olarak, sosyal
medya araglarinin is siireclerine entegrasyonu tesvik edilmelidir, bu
da c¢alisanlarin is arkadaslariyla daha etkili iletisim kurmalarini ve
bilgi paylasimini artirmalarini saglayacaktir. Son olarak, is tatmini ve
baghhgi artirmak i¢in performans ve motivasyonu artirmaya yonelik
programlar, yerel belediyeler, kadin girisimcilik destek ofisleri ya da
mesleki egitim kuruluslarn tarafindan gelistirilebilir. Bu programlar,
calisanlarin basarilarini tanima ve 6diillendirme tizerine odaklanmaldir.
Aragtirmanin baz1 kisitlamalar1 da bulunmaktadir. Orneklem, sadece
Tiirkiye’deki evden calisan butik pastacilarla smirlidir, bu nedenle
bulgularin genellenebilirligi simirhdir. Gelecekteki arastirmalar, bu
bulgularin genellenebilirligini artirmak ve daha derinlemesine analizler
yapmak icin farkli 6rneklemler ve metodolojiler kullanmalidir.
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Paraguay Bize Ne Kadar Uzak?: Bir Panel
Deneyiminden Hareketle Baciyan-1 Rlm’un
Uluslararasi Model Potansiyeli

How Far is Paraguay from Us?: The International
Model Potential of the Baciyan-i Rum Based on a
Panel Experience

Basak Burcu Eke’

Oz

2 Aralik 2024 tarihinde Paraguay'in bagkenti Asuncién’da,
UNESCO’nun Somut Olmayan Kiiltiirel Mirasin Korunmas1 Hiikkimetler
Arast Komitesi'nin 19. oturuma paralel STK forumunda, KADEM
tarafindan “Traces of Women’s Art From Everyday Life” isimli panel
gerceklestirilmigtir. Dr. Betiil Ozel Cigek'in tasarimina dahil oldugu,
Dr. Sevim Zehra Can Kaya'nin da moderatorligiinii iistlendigi panelde,
Prof. Dr. Basak Burcu Eke “Is the Present a Reflection of the Past?”,
Fatma Tagsbasi ise “The Rhytm of Women'’s Liveson the Weaving Loom”
baslikli konusmalarini yapmislardir. Panelde, Tiirkiye’de somut olmayan
kiltiirel mirasin Baciyan-1 Rum anlayisi ile giinlimiize yolculuguna da
deginilmistir. Paraguay’a kadar Baciyan-1 Rum’un sadece Tiirkiye icin bir
model olabilecegi fikri hakimken Paraguay tecriibesi ile Baciyan-1 Rum
organizasyonunun uluslararasi bir model olma potansiyeli kesfedilmistir.
Selcuklularin ¢ok yonlii hayat bakis1 ve Baciyan-1 Rum organizasyonu,
kiiltiirel etkilesimin de ag benzeri yapisi géoz 6niinde bulundurularak
Paraguay’in kadin emegine dair en ¢arpict somut olmayan kiiltiirel
miras1 Nanduti dantel islemeciligi ile eslestirilerek degerlendirmeye
alinmistir. Baciyan-1 Rum organizasyonunun uluslararasi bir model olma
eyleminin, kadin emeginin de dogasina uygun bir sekilde, sebatla ilmek
ilmek dokunmasi gereken 6zenli bir siirece ihtiyaci oldugu kacinilmazdir.
Cicero'nun da ifade ettigi gibi tarih ancak ge¢mis zamanlardan haber
getiren bir ulak olarak goriildiigi takdirde bize bir rehber olabilecektir.

Anahtar Kelimeler: Baciyan-1 Rum, KADEM, UNESCO, Sel¢uklu, Nanduti,
Somut olmayan kiiltiirel miras.
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Abstract

A panel titled “Traces of Women'’s Art from Everyday Life” was held by
KADEM on December 2, 2024 at the NGO Forum parallel to the 19th
Session of the Intergovernmental Committee for the Safeguarding of
the Intangible Cultural Heritage of UNESCO in Asuncion, the capital of
Paraguay. Dr. Betiil Ozel Cicek participated in the shaping of the panel.
Prof. Dr. Sevim Zehra Can Kaya moderated the panel, which included
Prof. Dr. Basak Burcu Eke’s speech entitled “Is the Present a Reflection of
the Past?” and Fatma Tasbasi’s speech entitled “The Rhythm of Women'’s
Lives on the Weaving Loom”. The panel touched the journey of intangible
cultural heritage in Tiirkiye with the understanding of the Bdciydn-1 Rum
(Sisters of Anatolia, an organization of women). Prior to Paraguay, the
prevailing notion was that the Bdciydn-1 Rum could solely serve as a
model for Tirkiye, however the experience in Paraguay, has revealed the
potential of the Bdciydn-1 Rum organization to functionasaninternational.
In the web-like structure of cultural interaction, the multifaceted life
perspective of the Seljuks and the Bdciydn-1 Rum organization is paired
with Nanduti lace, Paraguay’s most striking intangible cultural heritage
of women’s labor. The Bdciydn-1 Rum organization’s progression towards
becoming an international model necessitates a meticulous process,
deeply interconnected with perseverance, reflective of the essence
of women’s labor. As Cicero said, history serves as a guide only when
perceived as a messenger conveying information from the past.

Keywords: Bdciydn-1 Rum, KADEM, UNESCO, Seljuks, Nanduti, Intangible
cultural heritage.
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Giris

Bu rapor, UNESCO’nun Somut Olmayan Kiiltliirel Mirasin Korunmasi
Hiikiimetler Arasi Komitesi'nin 1-7 Aralik 2024 tarihleri arasinda
Paraguay’in bagkenti Asuncién’da gergeklestirdikleri 19. oturumuna
paralel STK forumunda, 2 Aralik 2024 tarihinde KADEM tarafindan
diizenlenmis “Traces of Women’s Art From Everyday Life” isimli panel
kapsaminda hazirlanmisti. Raporda, panel hakkinda bilgi aktarimi
sunmaktan ziyade, Selcuklularda somut olmayan kiiltiirel mirasin lireticisi
olan kadinlarin olusturdugu organizasyon Baciyan-1 Rum’un, insanligi
asgari misterekte bulusturabilecek, uluslararasi bir model olabilirligi
tizerinde durulmustur. Baciyan-1 Rum modelinin gecerliligi, Paraguay’da
kadin emeginin en belirgin érneklerinden biri olarak 6ne ¢ikan ve kelime
anlami “6riimcek ag1” olan Nanduti dantelinin hikayesi ile eslestirilerek
degerlendirilmistir.

“Paraguay bize ne kadar uzak?” sorusu, bilimsel icerigi de olan bir
raporda akademik tislubun bir miktar disinda bir baslangig¢ ifadesi olarak
distinilebilir. Ancak rapordaki bilgi akisi, artik uluslararasi literatiirde
terk edilmeye baslanan, Newton mekaniginin temellendigi Aristo
mantiginin sistematik alt alta dizilmis siralanmasi ile degil; kuantum
mekaniginin holistik, bir baska deyisle bulanik mantik yaklasimindaki
yeni bilim anlayisinda kaleme alinmistir. Soru ile baslanmasindaki esas,
kesin ve keskin tanimlamalar i¢in bir cevap beklentisinden ziyade,
dikkati bagintilarin odaginda acik uglu bir kesifler dizisinin varhigina
odaklandirmaktir. Bu baglamda, Selguklu kiiltiiriintin de yasama bakisi
ile eslesen bulanik mantiktan biraz daha detayli s6z edilmesi gerekir.

Fen bilimlerindeki deneyler, 6zellikle de 15181n hem pargacik hem de dalga
boyuseklindehareketedebildiginindeneylerle gozlemlenmesive kuantum
mekaniginin agirlik kazanmasi, bilimsel yontemlerin sorgulanmasina
sebep olmus ve bilimsel yaklasimda yeni bir ¢1gir agmistir. Aristo mantigi
olarak da bilinen dikotomik mantik terk edilmeye baslanmis, ya/ya da
seceneginde iki ayrimin hakim oldugu, asir1 genellemelerin yapildig1 ve
mutlak dogrunun arandigl anlayistan bulanik mantiga gecis ile sosyal
bilimlerin yontemlerinde koklii bir degisim gerceklesmistir (Ragin,
2000, s. 305). Degisen bilim anlayisi ile sebepler ve sonuclar bileskesinde
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pargalar arasindaki bagintilarin elden geldigince bilimsel disiplin terk
edilmeden ortaya konmasi esasi, hakim diistince haline gelmistir (Somekh
& Lewin, 2005, s. 118).

Aristo mantiginakarsi elestirel bakisin boyutatlamasi, Azerbaycan kokenli
Prof. Dr. Lotfi A. Zadeh (1965) tarafindan “Bulanik Kiimeler” makalesi ile
gerceklestirilmistir. Zadeh tarafindan gelistirilen bulanik kiimeler kuramy,
Aristoteles’ten beri sliregelen klasik mantiksal ve dilbilimsel problemlere
yeni ¢cozlimler getirmis ve iki degerli mantiga, teknoloji lireten ve teknoloji
ile desteklenen kuvvetli bir alternatif sunmustur (Isikli, 2010, ss. 89-101).
Bulanik mantigl, sonuclarin kesin olarak 0 ile 1 seklinde yani ya siyah ya
beyaz seklinde degil, 0 ve 1 arasinda herhangi bir degerde oldugu mantik
olarak 6zetlemek miimkiindiir.

Aristo mantig1 olarak da adlandirilan ikili mantikta bir sey ya iyidir ya
kotiidiir, ya siyahtir ya da beyazdir. Asir1 genellemeler esliginde yapilan
degerlendirmelerde bir baska secenegin ya da seceneklerin varlig1 soz
konusu degildir. Oysa bulanik mantikta, bir durumun baglamina ve farklh
unsurlar ile arasindaki iligkilere odaklanarak degerlendirmeler yapilir.

Kadim kiltiiriimuziin de bilissel diinyasi olan bulanik mantigi, “yigidi
6ldir hakkini teslim et” deyisi ve Nasreddin Hoca'nin davaciy1 da davaliy1
da hakli gordiigii kissasi tizerinden de takip edebilmekteyiz.

Asiga Bagdat Uzak Degildir: Paraguay ve Panel

KADEM Yoénetim Kurulu Uyesi Dr. Betiil Ozel Cicek’in tasarimina dahil
oldugu ve KADEM Yo6netim Kurulu Bagskan Yardimcisi Dr. Sevim Zehra Can
Kaya’'nin moderatorliigiinii tistlendigi, Paraguay’in baskenti Asuncién’da 2
Aralik 2024 tarihinde gergeklesen “Traces of Women’s Art From Everyday
Life” isimli panelde, Prof. Dr. Basak Burcu Eke “Is the Present a Reflection
of the Past?”, Fatma Tasbasi ise “The Rhytm of Women'’s Lives on the
Weaving Loom” baslikli konusmalarini yapmisladir. KADEM Uluslararasi
lliskiler ve Savunuculuk kidemli uzmam Nurbanu Kiiciik ve KADEM
Savunuculuk ve Arastirmalar kidemli uzmani Biisra Karasakal da panelde
hazir bulunarak panelin efektifliginde emeklerini ortaya koymuslardir.
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“Is the Present a Reflection of the Past?” baslikli konusmada Anadolu
kiltiirel mirasina deginilmis, Selcuklu’da ¢ok yonlii bakis ile 6z kultiirel
degerlerin Anadolu kiiltiirel miras1 ile harmanlanarak nasil yasam
algisina aktarildigindan s6z edilmistir. Tercan Mama Hatun Tiirbesi ve
Dede Korkut dykiilerindeki kadinlar 6rneginde ilerleyip cok yonlii bakisin
renk ile ifadesi olan turkuazin Hidirellez baglantisi lizerinde durulmus ve
Tiirkiye’deki somut olmayan kiiltiirel mirasin Baciyan-1 Rum anlayisi ile
gilinlimiize yolculuguna deginilmistir.

Erzurum Olgunlasma Enstitiisii Miidiiri ve KADEM Erzurum temsilcisi
FatmaTasbasiise Erzurum gelenekseldokumasiolarakehramiiretiminden
s0z etmistir. Glinlimiizde kadinlarin emeginin ehram dokumasi araciligiyla
yeni islevlerde nasil sekillendigini 6rnekler izerinden anlatmistir.

Dr. Sevim Zehra Can Kaya, moderator olarak panelin seyrini degistiren ve
bu rapora da yon veren su li¢ soruyu yoneltmistir:

(i)  Selguklularin biitiinciil diisiince yapisina vurgu yaptiniz. Sizce
bu bakis acgis1 zaman icinde kiiltlirel anlatilarda kadin rollerinin
evrimini nasil etkiledi?

(ii) Sunumunuzdaki ilgi cekici noktalardan biri de bir Selguklu figiirii
olarak Mama Hatun ile ilgiliydi. Bu tiir tarihi figiirlerin kadinlarin
giiclenmesine iliskin modern anlatilara nasil ilham verdigini
detaylandirabilir misiniz?

(iii) Son olarak Selcuklu'nun biitlinciil diinya gorisiini, gliniimiizde
somut olmayan kiiltlirel mirasin korunmasinda kadin sanatgilarin
karsilastig1 zorluklar ele almak icin nasil uygulayabiliriz?

Bu ii¢ soru, Baciyan-1 Rum'u uluslararasi model olabilirlik kapsaminda
kurgulamanin yol haritasinda belirleyici ilmeklerden olmustur.

Birlikte Uzag1 Yakin Etmek: Sel¢uklu Bulanik Mantiginin
Tezahiiri Baciyan-1 Rum

Tim kiltirlerde, somut ve somut olmayan Kkiiltiirel mirasin ortaya
cikisinda anlamlar diinyasi yani kognitif (bilissel) boyut ile yazili olan ve
olmayan kurallar yani normatif boyut ic¢ icedir (Dikecligil, 2011, s. 134).
Selcuklularin Anadolu’da 1016 yilinda baslayan ve 1071 Malazgirt Zaferi
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ile zirveye cikardiklar: etkinliklerinde ana belirleyici, bilissel boyut yani
anlamlar diinyas1 olmustur. Selcuklu kiiltiiriinlin giinlimiizde holistik ya
da ¢ok yonlii bakis, bulanik veya sacakli mantik olarak da anilan bilissel
diinyasinda, dikotomik ikili mantik seklinde yani “ya/ya da” anlayisinda
kesin bir siniflandirma yer almaz. Bu nedenledir ki Selcuklular, bélgenin
cografyasi ve alt kiltiiriiyle uyumlu bir tislup benimsemislerdir. Bélgede
hangi tslup yayginsa kendi kiiltiirel kodlarini onunla birlestirmeyi tercih
etmislerdir. Tiirk kiiltiirtiniin bulanik mantik ile eslesen bu cok yonli,
boyutlu ve katmanl anlayisi, en agik sekilde “kutlu” olarak kabul edilen
turkuaz renginde gorsele aktarilmaktadir.

Turkuaz hem yesil hem mavidir. Turkuaz bakmak ile gérmek arasindaki
farki idrak edisten kaynakhdir. Dikotomik mantiktaki bir Kkiltiriin
kabuliinde bir renk ya yesil tonda ya mavi tonda olmalidir. Ya gokytiziinii
ya da yeryiiziinii sembolize etmelidir. Oysa ¢ok yonlii mantiktaki Tiirk
kiiltiiriinde turkuaz, farkli tonlar1 ile hem suyun hem bitkilerin hem
de gokylzlniin, kisacasi var olusun ahenkli degiskenligine gonderme
yapan bir renktir. Ornegin, Tiirk kiiltiiriiniin sézel bellegi olan tiirkiilerde
agaclarin baharin gelmesi ile yesillenisi, gk rengini aldiklar1 seklinde
ifade edilmekte ve bu nedenle “gdgerdi” kelimesi kullanilmaktadir.
Gogermek, hem gok rengini alma yani yeserme hem de topraktan yukari,
goge dogru biiylime seriivenine karsilik gelmektedir (Eke & Gilindiz
Kiiskii, 2025).

Selcuklular, kiiltiirtin normatif boyutu olarak kurduklar1 kurumlarin
kurallarim1 da kendi bilissel boyutlarina gore sekillendirmistir ki, bu
bilissel boyut hem/hem de seklinde seceneklerin varlig1 ile ne/ne de
seklinde seceneklerin yoklugu ile ¢oklu mantik seklindedir. Baska bir
deyisle, siyah-beyaz diisiinme egiliminde degillerdir. Bir kisi, bir cinsiyet,
bir is, bir kiiltlir ya da bir inan¢ ya tamamen iyi ya tamamen kotii veya ya
tamamen dogru ya tamamen yanlis olarak goriilmemistir.

Bu durum Selguklu diinyasinda somut olmayan kiiltiirel mirasi lireten
Baciyan-1 Rum ile birlikte diisiiniildiigiinde, bu organizasyonun
kurulusunun Selguklu’'nun bilissel boyutu ile dogrudan ilintili oldugu
ortaya cikar. Boylece normatif boyutta, zanaatin kadinlar arasinda tiretimi
ile kadinlar tarafindan ticaretinin nasil yapilacagina dair bir kurallar dizisi
ortaya cikmistir. Bir kadinin sadece evde oturmasi ya da sadece ticaret
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yapmasi gibi kabullerin zihinlerde yer almadigi Selguklu toplumunda;
gorev, hak ve sorumluluk dengesi gozetilerek, bir arada, ortak vizyon ve
misyon icinde ilerlenmesi esas alinmistir.

Cadircilik, kececilik, boyacilik, hali ve kilimcilik, dokuma ve o6rgictliik,
nakiscilik gibi alanlarda ve c¢esitli kumaslarin imal edilmesi ve bu
liretimlerin ticaretinin yapilmasinda rol sahibi olan Baciyan-1 Rum, yani
“Anadolu Kadinlar1”, geng kizlar ve kadinlarin birbirlerine “baci1” seklinde
hitap etmelerinden kaynaklanan bir isimlendirmedir (Bayram, 2016). i1k
defa Fuad Kopriilii (1999 ss. 159-161), Anadolu Selguklular1 devrinde
ve Osmanli Devleti'nin kurulus déneminde Tirkmen kadinlarin mensup
olduklari bu organizasyona dikkat cekmis ve Asikpasazade'nin Baciyan-1
Rum diye adlandirdigi ziimre hakkinda bilgi vermistir.

XV. yiizy1l Osmanl tarihgisi Asikpasazade, Tevarih-i Al-i Osman (1332,
s. 205) isimli eserinde XIII. yiizyllda Anadolu’da bulunan doért sosyal
olusumu su sekilde nakletmektedir:

“Ve hem bu Riim (Anadolu) da dért taife vardir, kim miisafirler icinde
anilir. Biri Gaziydn-1 Rim, biri Ahiydn-l Riim, biri Abdaldn-1 Riim
ve biri Bdciydan-1 Rim.Imdi, Hac1 Bektas bunlarin icinden Bdciyan-1
Rim’u ihtiyar etti kim o, “Hatun Ana” dir. Onu kiz edindi, kesf ve
kerametini ona gésterdi, ona teslim etti, kendi, Allah’in rahmetine
vardl” (Asikpasazade, 1332, s. 205)

Ahilik teskilati, Anadolu Selcuklular zamaninda temellendirilmis ve 13.
ylzyilin baslarinda Osmanli Devleti'nin kurulmasinda rol oynamis esnaf
ve sanatkar orgltlenmesi olarak “miikemmel ve miireffeh bir toplum
olusturmak” hedefinde ilerlemistir (Erken, 1999, s. 130). Ahilikte; Kkisiyi
egitip lretici ve topluma faydali bir hale getirerek ahlakli, tiretken bir
calisma ortami tesis etmek ve bu ortamin siirekliligini saglamak, karsilikli
anlayis ve glivene dayali is boliimii ve is birligini gerceklestirerek toplumda
sosyo-ekonomik dengeleri kurmak ve korumak, dncelikli amaclar olarak
siralanabilir (Soykurt, 1971).

Ahilik teskilatindaki tiim ilke ve kararlar Baciyan-1 Rum mensuplari i¢in
de gecerlidir (Demir, 2000). Baciyan-1 Rum i¢inde yer alan Kiz Baci,
Ahi Ana, Sagr1 Hatun, Hac1 Fatma, Haci Baci, Hundi Haci Hatun, Siime
Baci isimlerine arsiv belgelerinde rastlanmaktadir (Barkan, 1942, s.
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303). Kurucusu olarak da anilan en {inlii liyesi Fatma Baci 6nciliigiinde
Kayseri’de baslayan faaliyetleri, sonrasinda Konya, Kirsehir ve Ankara
olmak lizere Anadolu'nun bir¢ok sehir ve kasabasina yayilmistir (Bayram,
2016).

Baciyan-1 Rum’un sadece iiretimde kadin emeginin yer almasini saglayan
bir organizasyon gibi goriilmemesi gerekir. Aristo mantiginin siyah-
beyaz sinirliligindan siyrilarak Selcuklu kiiltiirtiniin bilissel boyutundan
bakildiginda Baciydn-1 Rum, kadinlarin yer aldig1 bir tegkilatlanma
olmakla beraber, Selguklu toplumunda kadinlar ve erkeklerin beraber,
ortak vizyon ve misyon dahilinde, Ahi kiiltiirtiniin basar1 hedeflerine
birlikte ulasmak esasinda birlestikleri ne erkekler tarafindan kadinlar
icin ne de sadece kadinlar tarafindan sadece kadinlar i¢in kurulmus bir
yapidir.

Selcuklular i¢in duygularin, diisiincelerin ve eylemlerin cinsiyeti yoktur.
Cesaret erkeklere, merhamet kadinlara ait bir duygu degildir. Onlara gére
bir cinsiyette fitrattan kaynakli baz1 duygu ve diistincelerin daha baskin
hale geldigi zamanlar olabilir ama dogruyu icra etme yolunda ilerlemek,
kadin ve erkek tiim insanlig1 baglar.

Orta Cag’'da, el sanatlar1 liretiminde kadinlarin varlik gostermesi
noktasinda Selguklu kiiltiiriiniin tek 6rnek oldugunu ifade etmek miimkiin
degildir.E.Jane Burns (2009) calismasinda 6zellikle de Kral Arthur ddnemi
Fransa ve Kral Roger déonemi Palermo merkezinde, Avrupa’daki ipekli
dokuma tiretiminde kadinlarin varhigi ile ilgili bulgularini aktarmaktadir.
Paris Nakiscilar Kurumu’'nun “yiizlerin tasvirlerinde renklendirmenin
eskiden oldugu gibi beyaz ipeklerle degil, karanfil boyali ipegin {i¢ ya da
dort derecesinde yapilmas1” yoniinde 1551 tarihli bildirisi bulunmaktadir
(Lefébure, 1888, s. 110). Bu bildiriden hareket edersek, dokuma ile ilgili
bu kurumun kadinlardan olusmadig1 gercegi bir yana, tarihin Selguklu
donemi ile kiyaslandiginda 16. yiizyil gibi oldukeca ge¢ bir zamana ait
oldugu da dikkate alinmalidir.

Burada ¢arpici olan Selcuklu déneminde kadinlarin tiretimde yer almalari
degil, Baciyan-1Rum seklinde kabul goren ve desteklenen bir organizasyon
catis1 altinda tiretimlerini gerceklestirmeleridir. Bu durum, isin rengini
degistirmektedir. Kadin ve erkek, birlikten kuvvet dogdugu anlayisiyla
liretim ve tiiketimin gerceklesmesini saglayan, bu acidan da tliretim ve
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tiiketim ahlakinin i¢sellestirilmesi icin gayret gosteren bir fikri alt yapinin
saglanmasi noktasinda caba gostermistir. Dini ve kiiltliirel normlarla
organize edilen bir terbiye kiiltiiriinde, kaliteli ve nitelikli liretimin diger
nesile aktarildigl bir 6gretim siireci gerceklestirilmistir. Baciyyan-1 Rum;
kadinin emeginin somiirtilmemesi, “marifet iltifata tabidir” s6ziliniin
hem maddi hem manevi karsiliginin alinmasi, aile ve sosyal yasamdan
uzaklasilmamis maddi diinya ile manevi diinya dengesinin korunmasi,
kadin ve erkek arasindaki gorev, hak ve sorumluluk dengesinin kimsenin
hakkini ihlal etmeyecek sekilde, “birey” degerinin korunarak “biz”
olunabilecegi bir anlayista devam ettirilmesi gibi boyutlar1 da olan bir
organizasyon olmustur. Bu derinlikli kabuller diinyasi onu uluslararasi
bir model olarak daha cazip bir konuma getirmektedir.

Tevafuk Ag1 i(,‘in~de Paraguay’da Benzerlikleri Yakalamak:
Nanduti Danteli ve Kadin

Baciyan-1 Rum modelinde kadin emeginin deger goriisii ve degerli
kalisi, kendi kiiltiiriimiiz simirhlig icerisinde diisiiniilmemelidir. Ikili
mantik smirliligindan ¢ikip Selguklular gibi ¢ok yonli diisiiniirsek,
kultiirel etkilesimin cesitliligi besledigi gibi benzerlikleri de pekistirdigi
gercekligine hakim hale gelebiliriz. Ozellikle s6z konusu kadin ve
kadinlar tarafindan iiretilen somut olmayan kiltiirel mirasa dair eserler
ise dertlerin benzerligi coziimlerin de benzerliginde Baciyan-1 Rum’u ¢ok
daha etkin bir model haline getirmektedir.

Paraguay’da gerceklesen panel, aslinda ¢ok uzakta olanin bir o kadar
da yakin oldugunu goéstermektedir. Paraguay’in somut olmayan kiiltiirel
mirasi Nanduti isimli dantel, bunun en somut ifadelerinden biridir.
Nanduti, Guarani dilinde “6ériimcek ag1” anlamina gelmektedir. Guarani,
cogunlukla Paraguay’da yasayan ve Guarani konusan Giiney Amerika yerli
grubudur. Nanduti, kumasin yiizeyine igne ve iplikle siisleme islemi olan
nakis bicimini andirsa da kumas, dikisten kesilerek dantele doniistiirtlir
(Turner, 2007, s. 1). Bu dantel, kiiltiirel etkilesimin deniz ticareti ile
Dogu’dan Bati'ya dogru Akdeniz'den tasip Atlantik’i asarak Giiney
Amerika’ya kadar gelen ve burada yerel kiiltiirel birikim ile birleserek
kadinin elinde artan ama eksilmeyen bir kiiltiirel mirasa doniisiiniin
nisanesidir.
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01 Aralik 2025 tarihinde, agilis seremonisinin gerceklestigi kiltiir
merkezinde Paraguay’a ait somut olmayan kiiltlirel miraslarin tireticileri
ile birlikte ziyaretcilere tanitildig1 alanda Nanduti isleyen kadinlar, gegmis
ile gelecek arasinda zamandan miinezzeh olarak hem sahit hem paydas
halini almaktadir.

Akdeniz ticareti ile beslenen kiiltiirel etkilesim agindaki tiretimlerin
Yeni Diinya olarak anilan Amerika kitasina dogru gidisinde oncii iki
aktor, Ispanya ve Portekiz olmustur. Lizbon’u kendisine merkez yapmis
olan Portekiz, 15. ylzyill sonunda Avrupa’yt Amerika'ya, Afrika’ya
ve Uzakdogu'ya baglayan deniz ticaretinde etkin olmaya baslamistir
(Braudel, 2017, s. 136). ispanyollar ise Giiney Amerika kitasinin ¢cogunu
somirgelestirmeyi 17. yiizyila gelindiginde neredeyse tamamlamislardir
(Goffman, 2004, s. 236).

Ispanya, Yeni Diinya Amerika’ya eski diinyasina dair ne varsa getirmistir.
Bunun icinde, Akdeniz deniz ticaretine bagh kiiltiirel etkilesim agindan
edindigi somut olmayan kiiltiirel mirasa dair tiretimler de yer almaktadir
(Carlos & Lewis 2017, s. 350). Burada atlanmamas1 gereken detay,
Ispanya ve Portekiz'in eski diinyasinin sekillenisinde Akdeniz ve Tiirk-
Islam medeniyetlerinin éncii oldugu ticaret aginin, ana kaynaklardan biri
olusudur. Fernand Braudel bu baglamda, Dogu ve Bat1 Akdeniz ile birlikte
Karadeniz iiggeninin Basra Korfezi tizerinden ve Hindistan kiyilarindan
dolasarak Cinlimanlarinaulasan ciftyonlii ticaretinin etkilerini dile getiren
ilk kisidir (Braudel, 2017). Akdeniz’in kiiltiirel etkilesim haritasini, maddi
uygarlik ile deniz ticareti baginda tarimdan mutfak kiiltiirtine ve glindelik
yasamin belirleyicisi liretimlere kadar genis bir perspektifte sundugu,
Tiirk fetihlerinden Yeni Diinya olarak Amerika kitasindaki Ispanyol
yayillmasinin etkilerine degindigi kitabinda, tahil olarak misirin italya’da
Tiirk tanesi (grano turco), Hollanda ve Almanya’da Tiirk bugday1 olarak
anildigi seklinde kiiltiirel etkilesime dair ¢arpici 6rnekleri sunmaktadir.

Catherine Hess (2004) editorliiglinde hazirlanmis olan “The Arts of Fire
Islamic Influences on Glass and Ceramics of the Italian Renaissance” isimli
arastirmada, 6zellikle Tiirk-Islam diinyasinin denizcilige bagh ticaretteki
etkisi seramikten cama, teknolojikbuluslardan dokumayakadar cesitlenen
eserler lizerinden takip edilebilmektedir. Rosamond E. Mack (2005) Dogu



KADEM KADIN ARASTIRMALARI DERGISI | 249

Akdeniz’de limani olan Tiirk-Islam medeniyetlerinden 6zellikle Selguklu
ve Osmanlilarin iirettigi somut olmayan kiiltiirel mirasin Bat1 Akdeniz’'de
kiyisi olan Italya sehir devletleri lizerinden Avrupa’ya yayilimmin 1300
ila 1600 yillar1 arasindaki iliski agina odaklanan calismasini su paragraf
ile sonlandirmaktadir:

“Hem Dogu’da hem Bati'da tiiketiciler, zanaatkarlari tatmin etmeyi
dgrendikleri bir zevk yelpazesi gelistirdiler. Ustelik, béylesi bir rekabet
ve aligveris ne giiclii Osmanli kiiltiiriiniin gelismesini engelledi,
ne Italya’dakilerini tehdit etti. 16. ylizyihn Dogu-Bat1 ticareti ve
sanatsal aligverisi uygarliklar arasi ¢atismayr yumusattigl gibi,
kiltiirel alanda birlikte var olmak ve karsilikli olarak zenginlesmek
icin tarihi bir érnek olusturdu.” (Mack, 2005, s. 294)

Akdeniz ticaret aginda, Sicilya adasindan Cenova, Floransa ve Venedik
gibi Kuzey Italya sehirlerine yayilan itibar1 yiiksek, nitelikli ve incelikli
zanaat Uriinlerinin buralarda yerel iiretim haline déniismesi, ispanya’da
tekrarlanan bir yap1 olusturmustur (Lefébure, 1888, s. 85). Oscar Wilde
(2018), halen literatiirde 6nemli bir kaynak olan ve M. Lefébure tarafindan
kaleme alinan nakis ve dantelin tarihc¢esinin anlatildig1 eserin Alan Cole
tarafindan yapilmis Ingilizce cevirisi ile ilgili yazisi igin “Biiyiileyici Bir
Kitap-Kadinlarin Diinyas1” bashgini se¢mistir. Oscar Wilde (2018) ise, M.
Lefébure’nin kiiltliriin Dogu’dan Bati'ya yolculugunu anlatisini su sekilde
aktarmaktadir:

“M. Lefébure bize Iran’daki iiretilen nakislarin Endiiliis’e kadar
girdigini soyler; Bagdat'taki Hotel des Tiraz’a rakip olan Palermo
gibi Almeria’daki Hotel des Tiraz vardi; tiraz, stislii dokumalarin ve
bunlarla yapilan kostiimlerin genel adidir... Arap harfleri, islemeli
elbiseler ve Ortacag duvar halilari iizerindeki yazilarda kullaniimak
lizere genellikle Roma harflerindeki harflerin yerini aldi, ¢linkii
dekoratif degerleri cok daha ytiksekti... (G )intimiizde bile, dekoratif
dokular1 ve dekoratif yontemleri tanimlayan neredeyse tim
kelimelerimiz bir Dogu kokenine isaret eder. Miisliimanlarin Sicilya
ve Ispanya’ya yaptiklart akinlary, Hachlarin geri déniisii Avrupa’nin
diger lilkeleri icin yapti Filistin’e zirhlar icinde giden soylular,
Dogu’nun zengin kumaslariyla geri déndiiler ve onlarin kiyafetleri
ve keseleri Bati’'nin igne iscilerinin hayranligini uyandirdl” (Wilde,
2018, s. 88)
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Yeni Diinya olarak anilan Amerika kitasinin kesfi sonrasinda Ispanyollar
ve Portekiz gemileri ile Atlantik ve Akdeniz ticaretinin birlesimi
gerceklesmistir. Akdeniz ticaret ag1 ile beslenen kiiltiirel etkilesim
agindan 6grendikleri tiim bilgi, birikim ve becerileri de Giiney Amerika’'ya
beraberlerinde getirmislerdir. Giiney Amerika’da Ispanya ve Portekiz
egemenliginde kalan yerlerde dantelisciliginin varligibu acidan 6nemlidir.

Elbette tek sebep ve tek sonuc¢ sinirliliginda kalarak degerlendirmeler
yapilamaz. Paraguay 6zelinde Nanduti olarakanilan dantelislemeciliginde,
esasen katmanl ge¢misinde Paraguay’da yasayan ve Guarani olarak
anilan yerli kiltiirii de etki sahibidir.

Nanduti dantel islemesinin ortaya cikisi ile ilgili yerli Guarani halkina ait
sozll gelenegin giiciinii de gosteren hikaye soyledir:

“Piki, bogulmaktan kurtardigi kiiciik beyaz ériimcege su kaynagindan
her su doldurusunda selam vermektedir. Bir giin orada komgsu kéy
reisinin giizel kizi Tukira’yt goriir. Stk sik ormanda cilek ve cicek
toplarken karsilagirlar ve birbirlerine asik olurlar. Ancak reis
Tukira’nin bir savasciyla evlenmesini istemektedir ve bir yarisma
diizenler. Piki fiziksel yarismalarda bagsarili olur ama son sinav iki
ay icinde Tukira’ya en harika ve orijinal hediyeyi vermektir. Piki ve
annesi bu tiirden etkileyici bir hediye alamayacak kadar fakirdir. Piki
Tanr1 Tupa’ya dua etmesine ragmen umutsuzluk icindedir. Oriimcek
ona yardim edecegini séyler ve ertesi giin diger tiim hediyeleri
goblgede birakan zarif bir dantel ortiiyii hediye etmesi icin ona verir.
Piki ve Tukira evlenirler.” (Elswit, 2015, s. 470)

Bu hikayedeki 6nemli detaylardan oriimcegin “she” yani kadin olarak
anlatilmasidir. Zorluklari kolay edebilme kabiliyetinin ve liretimi estetik ile
birlestirebilmenin kaynag burada da kadindir. Nanduti danteli iizerinden
Paraguay tarihine bakildiginda, bu dantel isi yerel halk ile yeni gelenin bir
aradaligina ait kadin emeginin en somut izlerini tasiyan somut olmayan
kiltiirel miras olarak gorilmelidir. Misyoner atodlyelerinde gelisen bu
sanat ve 16. yiizyillda dantel yapma bilgisi, Ispanya’dan Paraguay’a gelen
Ispanyol kadinlar ile beslenmistir (P14, 2024). Esasinda Guaraniler, tekrar
tekrar formiile edilen ve yeni kolonyal islevlere uyarlanan bir dizi beceriye
sahip olarak dantel isine yeni malzemeler ve teknikler eklenmesinde rol
sahibi olmuslardir (Turner, 2007, s. 10). Guarani’ler sadece Avrupa el
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sanatlarini taklit etmekle kalmamis, zaman zaman kendi yaraticiliklarini
da géstermislerdir (Ganson, 2003, s. 68). Nanduti, ispanya’dan gelen
16. yiizy1l dantel yapim teknikleri ile Guarani yerel halk geleneklerini
birlestiren bir karaktere sahiptir (Ratten, 2022, s. 96).

Nanduti iizerine uluslararasi literatiirde yapilmis en kapsamli ¢alismalar
Pl&’ya aittir. Nanduti odagindaki calismalarinda, bu zanaatin iiretiminde
yer alan kadinlarin tasarima aktardiklar1 ifade diinyasini giin 1sigina
cikarmak gayesindedir (Gotti, 2024, s. 108). Pla (2024) bu danteli soyle
tanimlamaktadir:

“Dantelin tasariminda, giines ya da temel ¢ark kendini tekrarlar
(tipkt hayatin giinliik turlari gibi), kadinin ¢egsitlendirmeye calistigi
monoton giinleri aydinlatir, parmakliklarini i¢ ice gecirir ve stisler ve
sadece ¢ozgli kaynagiyla, bazen bir dereceye kadar oldukg¢a fantastik,
ancak dokumacinin bilingaltinda kimliginin miikemmel tasarimi
olan sonsuz stilize figiirlere yol acar.” (P13, 2024, s. 6)

Insanhk tarihinin kaginilmazi savaslar ve kiyimlar Paraguay’in
tarihcesinde de karsimiza c¢cikmaktadir ve en agir bedeli ddeyenler
oncelikle yine kadinlar ve ¢ocuklar olmustur (Lambert & Nickson, 2013).
Guarani halki, 6zellikle de kadinlari, sadece Paraguay’da degil Brezilya,
Bolivya, Arjantin ve Uruguay’in da dahil oldugu cografyada 17. ylizyilda
Cizvitlerin kurdugu misyonlarda kiiltiirel emperyalizm ve hatta kiiltiirel
asimilasyona varan degisimde, s6z hakki olmayan paydas durumuna
gelmislerdir (Shawn, 2020). Diego Tellez de Escobar, 1545 yilinda
Ispanyol bélge yoneticisinin Ispanyollara yerli halkin evlerine baskin
yapma ve kadinlari ile kiz ¢cocuklarini alabilme hakkini verdigini rapor
etmistir (Service, 1954, s. 37).

Nandutidanteli,bulanikmantigincokyénliibakisindadegerlendirildiginde
hem kadinin tarihteki magduriyetinin sembolii hem de el emegi yoluyla
hayatini magrur yasamak icin verdigi gayretin temsilidir. Akdeniz’den
baslaylp Amerika kitasinda devam eden Nanduti dantelinin ériimcek
agina benzer 6ykiisl, uzak saymanin mesafeler ile ilgili olmadigini bize
gostermektedir. Zihinlerimizdeki uzaklik algisini ortadan kaldirdigimizda,
Baciyan-1 Rum samimiyetten ileri gelen yakinligl cografyanin pargasi
haline getirebilecek bir model halini alabilecektir.
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Sonug¢

Paraguay panelinden edinilen tecriibede goriildiigii tizere, Nanduti
dantelinin de gosterdigi gibi diinyada kadinlarin ¢ok biiyiik bir kismy,
tarihten bu yana sadece kadinlar tarafindan kadinlar i¢in kurgulanmis bir
basar1 oykiisiiniin degil, kadin ve erkek, yash ve cocuk, genc ve yetiskin
birlikte hareket edilebilecek bir basar1 oykiisiiniin istegindedir.

KADEM panelindeki dinleyicilerden Paraguayl kadin profesor, Paraguay
tarihindeki kadinlara da deginerek yaptigi yorumunda, tarihin kadin
varligina dair korliigline elestirisini dile getirmis ve kadinin beklentisinin,
varliginin ailesi ve esi ile birlikte sayilmasi olduguna dikkati gekmistir.

Venezuelall kadin arastirmaci ise Grenada W. [. adasinda somut
olmayan Kiltlirel miras Ttlzerine c¢alismalarini anlatirken kadinin
sorumluluklarindan vazgecmesi ile tiim sorumlulugu tstiine ytiklenmesi
seklindeki siyah-beyaz ikili secenegin disinda bir diinyanin var olmasi
gerektigine deginmistir.

Baciyan-1Rum, buistegin hayallerin 6tesinde etkili bir sekilde viicut bulusu
olarak karsimizda durmaktadir. Baciyan-1 Rum'un uluslararasi model
olabilirligi fikrini destekleyen en 6nemli taraflari; bulanik mantigin hem/
hem de yaklasiminda gorev, hak ve sorumluluk dengesinin korunmasina
dayanarak ve birey degeri giivence altina alinarak biz olma giiciinlin
zanaat Uzerinden icra edilebilmis olmasidir. Baciyan-1 Rum, kadinin ailesi
ve esine ragmen ya da karsi durarak degil onlarla ve onlarin destegi ile bir
arada var olma miicadelesinin gercekliginin kanitidir.

Nanduti éykiisiinde oldugu gibi ériimcegin kutlu bir canli olarak
goriilmesi tevafukunu bir kenara koyarsak, Arapc¢a ankebut yani ériimcek,
denizcilikte kullanilan usturlabin en 6nemli parcalarindan birinin de
ismidir. Hagli Seferleri sirasinda ve Endiiliis doneminde Misliimanlar’dan
ogrenilen usturlap, ézellikle Ispanyol ve Portekizli denizciler tarafindan
enlemleri kutup yiiksekligine gore bulmadaki pratikligi sayesinde agik
deniz seyrinde kullanilmistir (Nemlioglu Koca, 2015, s. 13). Usturlabin
hareketli disk pargasi ankebut yani 6riimcek lizerinde, burg¢larin sayisina
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uygun olarak 12 béliime ve 30 alt boliime (biitiinlin 360 esit kismina)
ayrilan ekliptik izdiistimii ve en biiylik, en ¢ok bilinen sabit yildizlarin
izdiisimii yer alir ve déndiiriilmesiyle sabit yi1ldizlarin giinliik konumlari
belirlenir (Nemlioglu Koca, 2015, s. 15).

Tiirk-Islam medeniyetlerinin de dahil oldugu kiiltiirel etkilesime dayanan
bilgi dogrultusunda, Akdeniz’den Amerika kitasina usturlaptaki ankebutu
kullanarak getirenler olmasa, kadinlarin elinden yerel halkin da dahil
oldugu “ériimcek ag1” anlamindaki Nanduti danteli isminde bir somut
olmayan kiiltiirel mirastan bugiin belki de s6z ediyor olmayacaktik.

Nanduti ve Endiiliis gercekliginde, Tiirk-islam medeniyetlerinin etkin
belirleyiciligiyle Akdeniz’den baslayip Atlantik okyanusunu asarak Yeni
Diinya olarak anilan Amerika kitasina kadar uzanista, somut olmayan
kiiltlirel mirasin korunmasi ve aktarimi ortak dert ise, kiiltiirel etkilesim
icinde ve Selguklu rol modeli aginin 6riilmesi miimkiin olabilir.

Nanduti danteli ile ilgili Paraguay’in ¢ok yonliiliigiine dair P14, “onun gibi
orten bir battaniye yoktur” ifadesini kullanmistir (2024, s. 8). Battaniye,
sefkatin ve merhametin sicakliginin temsili olup yuva ve anne ile iliskili
evrensel bir metafordur. Bu a¢idan Baciyan-1 Rum'un da uluslararasi
diizlemde sarip sarmalayan bir battaniye olmamasi icin hicbir neden
yoktur.

Selcuklular, kendi vizyonlarina uygun medeniyetin imarinit Anadolu’'nun
cok katmanl kiiltiirel birikimini yok sayarak ve yikarak degil-asilamak ve
mayalamak terimlerini de bu baglamda kullandiklarina dikkat edilirse-
dahil ederek bir doniisiimii hedeflemislerdir.

Rasyonel ve derinlikli analizler esliginde, romantiklesmeden yeni ¢agin
ihtiyaglarina uyarlanmis bir Baciyan-1 Rum modeline Selgcuklular gibi
“niyet hayr, akibet hayr” diyerek yol alinmasi zaman alabilir.
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Kesisimsellik Isiginda Kiz Cocuklarina
Bakmak: “Kiz Cocuklar1 Kadin
Arastirmalarinin Neresinde?” Calistayl

Examining Girls in the Light of Intersectionality:
“Where Do Girls Stand in Women’s Studies”
Workshop

Betiil Caglar Gorgin®

0z

Tirkiye’de son yillarda kamuoyuna yansiyan kiz ¢ocuklarina yonelik
istismar, siddet ve cinayet haberleri, bu alanda derinlikli bir diistinme
ve arastirma ihtiyacini beraberinde getirmistir. Bu gelismelerin yarattigi
toplumsal duyarhlikla Fatih Sultan Mehmet Vakif Universitesi Kadin
ve Aile Calismalar1 Uygulama ve Arastirma Merkezi tarafindan kiz
cocuklarina iligkin gilincel sorunlar1 anlamaya, bu sorunlara yoénelik
¢oziim Onerileri gelistirmeye ve elde edilen bulgularla politika yapicilara
katki sunmaya yonelik bir arastirma stireci baslatilmistir. Bu dogrultuda
Tiirkiye’deki 24 farkli iiniversitenin Kadin Calismalar1 Arastirma
Merkezlerinin is birligiyle “Kiz Cocuklar1 Kadin Arastirmalarinin
Neresinde?” baslikli bir calistay diizenlenmistir. Bu rapor, 22 Kasim
2024 tarihinde Fatih Sultan Mehmet Vakif Universitesi Kadin ve Aile
Calismalar1 Uygulama ve Arastirma Merkezi tarafindan diizenlenen
“Kiz Cocuklar1 Kadin Arastirmalarinin Neresinde?” baslikli ¢alistayda
paylasilan goriislerden yola ¢ikmakta, kiz cocuklarinailigkin literatiirii de
gozeterek alandaki kavramsal ve kuramsal bosluklara odaklanmaktadir.
Kadin arastirmalar1 disiplini icinde kiz ¢ocuklarinin gériinmezligine
dikkat ¢eken calistayda, bu gruba ydnelik 6zgiin bir arastirma alaninin
gerekliligi vurgulanmistir. Rapor; ¢alistayda ele alinan konular odaginda,
kiz cocuklarinin ihtiyaglarini ve bu ihtiyaglara yonelik ¢6ztim 6nerilerini
“kesisimsellik” kuramsal ¢cergevesi dogrultusunda tartismaktadir. Kadin
arastirmalar1 alaninda kiz ¢ocuklarinin konumunu yeniden diisiinmeyi
amaclayan bu calisma, sahadan gelen goriislerle kuramsal yaklasimi
bulusturarak hem akademik literatiire hem de politika yapicilara katki
sunmay1 hedeflemektedir.

Anahtar Kelimeler: Kiz ¢cocuk, Kadin ¢alismalari, Kesisimsellik.
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Abstract

In recent years, there has been a notable increase in the number of
reports of abuse, violence, and murder against girls in Tirkiye. This
spike has brought to the fore the necessity for in-depth reflection and
research in this area. In response to the social awareness engendered
by these developments, the Women and Family Studies Application
and Research Centre at Fatih Sultan Mehmet Vakif University has
initiated a research process aimed at understanding current issues
related to girls, developing solutions to these issues, and contributing
to policymakers with the findings obtained. In this context, a workshop
was organized in collaboration with the Women’s Studies Research
Centers of 24 different universities in Tirkiye. The workshop was
titled: “Where Do Girls Stand in Women’s Studies?” This report is based
on the views shared at the workshop titled “Where Do Girls Stand in
Women’s Studies?” organized on November 22, 2024 by Women and
Family Studies Application and Research Center, Fatih Sultan Mehmet
Vakif University. The report focuses on conceptual and theoretical gaps
in the field, taking into account the literature on girls. The workshop
has highlighted the underrepresentation of girls in the field of women'’s
studies and emphasized the necessity for a distinct research domain
focused on this demographic. This report discusses the needs of girls
and proposed solutions to these needs within the theoretical framework
of “intersectionality”, focusing on the topics discussed at the workshop.
The present study aims to rethink the position of girls in the field of
women’s studies. It seeks to contribute to both academic literature
and policymakers by bringing together field-based perspectives and
theoretical approaches.

Keywords: Girl, Women'’s studies, Intersectionality.
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Giris

Tiirkiye’de son yillarda kamuoyuna yansiyan kiz ¢ocuklarina yonelik
istismar, siddet ve cinayet haberleri, bu alanda daha derinlikli bir
diislinme ve arastirma ihtiyacini beraberinde getirmistir. Bu gelismelerin
yarattigl toplumsal duyarlilikla Fatih Sultan Mehmet Vakif Universitesi
Kadin ve Aile Calismalar1 Uygulama ve Arastirma Merkezi tarafindan
kiz ¢ocuklarina iliskin giincel sorunlar1 anlamaya, bu sorunlara yonelik
¢6ziim Onerileri gelistirmeye ve elde edilen bulgularla politika yapicilara
katki sunmaya yonelik bir arastirma siireci baslatilmistir. Yiriitilen
O6n arastirmalar sirasinda, kiz ¢ocuklarini 6zel olarak merkezine alan
akademik calismalarin oldukga sinirli oldugu ve mevcut g¢alismalarin
biylik bir kisminin erken yasta evlilik, istismar ve egitime erisim
gibi konulara odaklandigi goriilmiistiir. Siddete dair literatlirde ise
kiz ¢ocuklarinin kadina yonelik siddet kapsaminda degerlendirildigi
belirtilmesine ragmen bu kapsama iliskin somut veriler ¢cogunlukla
sunulmamaktadir. Bu alandaki veri eksikligi kiz ¢ocuklarinin giincel
sorunlarini analiz edebilme ve bu sorunlara yonelik etkili ¢6ziim 6nerileri
sunabilme kapasitesini de sinirlamaktadir. Bu sebeple Tiirkiye’de faaliyet
gosteren Kadin Calismalar1 Arastirma Merkezleri ile iletisime gecilerek
kiz ¢ocuklarinin 6zgiin konumunu merkeze alan ortak bir diisiinsel zemin
olusturmak ve bu alandaki kuramsal insaya destek sunmak amaglanmistir.

22 Kasim 2024 tarihinde, Fatih Sultan Mehmet Vakif Universitesi Giilhane
Yerleskesi’ nde Kadin ve Aile Calismalar1 Uygulama ve Arastirma Merkezi
ev sahipliginde, Istanbul’dakiler basta olmak iizere Tiirkiye'nin 24 farklh
tiniversitesinden Kadin Calismalar1 Arastirma Merkezlerinin is birligiyle
“Kiz Cocuklar1 Kadin Arastirmalarinin Neresinde?” bashikli bir ¢alistay
diizenlenmistir (Gorsel 1). Istanbul merkezli kurumlar fiziksel olarak
bir araya gelirken diger sehirlerden katilimcilar ¢cevrim ici platformlar
lizerinden silirece dahil olmus, boylece kiz cocuklarinin akademik ve
toplumsal konumuna iligskin ortak bir diisiinme pratigi gelistirilmistir.
Bu birliktelik sadece kiz ¢ocuklarinin kadin ¢alismalar: icindeki yerini
yeniden diisiinmeye degil ayni zamanda bu alanda kolektif bir akademik ve
kurumsal is birligi zeminine de kap1 aralamistir. 25 Kasim Kadina Yonelik
Siddete Karsi Uluslararas1 Miicadele Giinii kapsaminda gergeklestirilen
bu calistayda, kadin calismalari disiplini icinde kiz ¢cocuklarinin ne dlciide
yer aldigl, hangi temalar etrafinda ele alindig1 ve ne tiir sinirliliklara tabi
oldugu ortaya koyulmak istenmistir.
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Galistay’)
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Gorsel 1. Fatih Sultan Mehmet Vakif Universitesi Kadin ve Aile Calismalart
Uygulama ve Arastirma Merkezi Kiz Cocuklart Kadin Arastirmalarinin
Neresinde Calistay! Afisi (Fatih Sultan Mehmet Vakif Universitesi, 2024).

Kiz Cocuklari Kadin Arastirmalarinin Neresinde?

Calistayin tasariminda, kiz c¢ocuklarinin toplumsal konumunu ¢ok
boyutlu bicimde degerlendirebilmek amaciyla disiplinler arasi bir
yaklasim benimsenmistir. Bu dogrultuda farkli bilgi alanlarini temsil eden
lic konusmac davet edilmistir. Fatih Sultan Mehmet Vakif Universitesi
Kadin ve Aile Calismalar1 Uygulama ve Arastirma Merkezi Midiri
ve ayni zamanda Tiirk Dili ve Edebiyati Béliimii 6gretim {iyesi Dog. Dr.
Zeynep Kevser Serefoglu Danis, kiz cocuklarinin egitime erisimi ve
toplumsal temsiline iliskin tarihsel ve kiiltiirel bir perspektif sunmustur.
Ankara Universitesi Hukuk Fakiiltesi égretim iiyesi Prof. Dr. Giilriz
Uygur, kiz ¢ocuklarinin hukuki statiisiinii ve insan haklari baglamindaki
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konumunu degerlendirmis; kadin haklari alanindaki uzun yillara dayanan
akademik birikimini paylasmistir. Suna’nin Kizlar: girisiminin Arastirma
Koordinatorii Dr. Aysel Madra ise sahaya dayali ¢calismalardan hareketle
kiz cocuklarinin giincel ihtiyaclarini ve uygulama diizeyindeki bosluklar:
gozler oniline sermistir. Boylece kuramsal, hukuki ve saha odakl ii¢
yaklasim, calistayin diisiinsel zeminini sekillendirmis ve kiz ¢ocuklarina
dair biitiinciil bir degerlendirme yapilmasina imkan tanimistir.

Fatih Sultan Mehmet Vakif Universitesi Kadin ve Aile Calismalar1 Uygulama
ve Arastirma Merkezi Miidiirii Dog. Dr. Zeynep Kevser Serefoglu Danis,
“Egitimde Erkeklerin Geri Diismesini Kiz Cocuklarinin Egitime Erisimi ile
Beraber Diistinmek” bashkl konusmasinda Tiirkiye’de kiz ¢ocuklarinin
egitime erisimi konusundaki doéntlisiimi tarihsel bir perspektifle ele
almistir. Serefoglu Danis, son 20 yilda kiz cocuklarinin egitimdeki
konumunda 6nemli bir doniisiim yasadigini belirtmis, gegcmiste okula
erisimde ciddi engellerle kars1 karsiya kalmis kiz ¢ocuklarinin bugiin
ilkogretimden yiiksekdgretime kadar olan tiim kademelerde hem
sayica hem de basar1 bakimindan erkek 6grencilerin 6niine gectigini
vurgulamistir. Bu durumun sadece Tiirkiye’'ye 6zgl olmadigini, gelismis
tilkelerde de benzer bir egilim gézlemlendigini belirten Serefoglu Danis,
bu sebeple egitim yapilarinin ve miifredatin kadinsilastigina, erkek
ogrencilerin akademik olarak geride kaldigina dair elestiriler yiikseldigini
ifade etmistir. Ayrica ¢alismalarda kadin 6gretmenlerin agirlikli oldugu
bir sistemde erkek ¢ocuklarin rol model eksikligi yasadigi ve bu durumun
akademik basarilarini olumsuz etkiledigi konularina da ¢alismalarda yer
verildigini aktarmistir. Erkek 6grencilerin geride kalmasiyla birlikte bazi
cevrelerde kadinlara “fazla hak verildigi” algisinin yayginlastigina dikkat
ceken Serefoglu Danis, bu yaklasimin erkekleri giiclendirmek yerine
kadinlarin ilerleyisini durdurmay1 tercih eden bir zihniyeti yansittigim
vurgulamistir. Kiz ¢ocuklarinin egitim yoluyla elde ettikleri kazanimlarin
tehdit gibi algilanmaya baslandigini ve bu yaklasimin altinda, pasifize
olmus erkegin yiikiinii kadina yikan bir zihinsel altyapinin bulundugunu
ifade etmistir. Turkiye’de de bu meseleye dair ¢eligkili bir yaklasim
gozlemlendigini belirten Serefoglu Danis, bir yandan kadin 6gretmen
sayisinin artmasindan sikayet edilirken diger yandan miifredatta kadin
tarihine yer verilmemesinin ironik bir durum olusturdugunu ifade
etmistir. Toplumsal adaletin saglanmasi i¢in rekabetin degil birlikteligin,
erkek cocuklarinin geriye diismedigi ama kiz ¢ocuklarinin da asla éniiniin
kesilmedigi bir diizlem insasinin konusulmasi gerektiginin altini ¢izmistir.
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Ankara Universitesi Hukuk Fakiiltesi Kamu Hukuku Boliimii 6gretim iiyesi
Prof. Dr. Gllriz Uygur, “Kiz Cocuklar1 Kadin Arastirmalarinin Neresinde?”
baslikli konusmasinda; 2015 yilindan itibaren hukuk fakiiltelerinde
kiz ve kadin 6grencilerin sayisinda belirgin bir artis yasandigini, kadin
hakim oraninin erkeklerle esitlendigini, kadin savci oraninin ise %10’a
yaklastigini belirtmistir Hukuk akademisinde kadin temsiliyetinin
ylkseldigini, 2006’dan itibaren toplumsal cinsiyet meselesini odagina
alan bir dersi ilk kez kendi fakiiltelerinde miifredata dahil ettiklerini
aktarmistir. Buna karsin yiiksek yargi organlarinda ve Kkarar alma
mekanizmalarinda kadinlarin hald yeterince temsil edilmedigini, ev-
is yasami dengesinin ise ataerkil kaliplar cercevesinde siirdigiinii
vurgulamistir.

Uygur, kiz ¢ocuklarina dair veri eksikliginin ve sinirli akademik iiretimin
bu alandaki temel sorunlar oldugunu ifade etmistir. Uluslararasi
sozlesmelerin uzun siire kiz ¢ocuklarim “kadin” bashgl altinda
degerlendirdigini belirtmistir CEDAW ve Istanbul Sézlesmesi'nde
“kadin” teriminin kiz ¢ocuklarini da kapsadigina dair ifadeler yer alsa
da bu kapsamanin uygulamada karsilik bulmadigini, kiz ¢ocuklarina
0zgl diizenlemelerin blyik 6l¢lide ihmal edildigini vurgulamistir.
Uluslararasi alanda bu eksikligin fark edilmesinin ise olduke¢a yeni bir
gelisme oldugunu ifade eden Uygur, bu farkin géz ardi edilmesinin kiz
cocuklarina yoénelik koruma ve politika mekanizmalarinin gelismesini
engelledigini belirtmistir.

Kiz ¢ocuklarinin hem yas hem cinsiyet temelli ¢ifte ayrimciliga ugradigini
ifade eden Uygur, toplumsal deneyimlerinin yetiskin kadinlardan farklh
oldugunu ve bu nedenle hak temelli yaklasimlarin da ayristirilmasi
gerektigini ortaya koymustur. Namus cinayetleri, baslik parasi, erken yasta
evlilik ve dogum gibi uygulamalarin dogurdugu agir sonuglar karsisinda
daha fazla arastirma, veri iiretimi ve koruyucu-onleyici tedbirlere ihtiyag
oldugunu ifade etmistir. Uygur ayrica, kiz cocuklarinin haklarini bilme ve
kullanma kapasitelerini artirmaya yonelik bilgilendirme ¢alismalarinin
yayginlastirilmasi ve miidahaleci degil yapilandirilmis sosyal politikalarla
desteklenmesi gerektigini vurgulamistir.

Suna’nin Kizlari projesinden Arastirma Koordinatori Dr. Aysel Madra ise
kiz cocuklarina yonelik politikalarin ve uygulamalarin gerekliligine iliskin
sahadan elde edilen bulgularla calistaya katki sunmustur. 2021 yilinda
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kurulan bu yapinin, kolektif etki modeliyle 31 sivil toplum kurulusunu bir
araya getirmekte ve cocuklarin duygusal, fiziksel ve sosyal iyi oluslarini
onceleyen biitiinciil stratejiler gelistirmekte oldugunu ifade etmistir.

Kiz ¢ocuklarinin kirilganhginin yalnmzca cinsiyet temelli olmadigini; yas,
sinif, etnik kimlik, engellilik, go¢cmenlik gibi kesisen dezavantajlarla daha
da derinlestigini belirten Madra, bu nedenle politikalarin “kiz gocuk
odakll tasarim” ilkesiyle, biricik deneyimleri ve farkliliklar1 merkeze
alarak olusturulmasi gerektigine dikkat cekmistir. Madra, kiz ¢ocuklarinin
yalnizca egitime erisim agisindan degil; 6grenmeye devam edebilme,
dinlenme, eglenme, kendini ifade etme ve karar alma siireclerine katilim
gibi temel haklar acisindan da desteklenmesi gerektigini vurgulamistir.
Uygulamalarda, “Don’t Leave the Boy-Child Behind” (UNESCO, 2022)
yaklasimini benimseyerek erkek cocuklar dislanmadan, ancak kiz
cocuklarinin o6ncelikleri ve ihtiyaclar1 merkeze alinarak politikalar
kurgulanmasi gerektigine dikkat cekmistir.

Madra, 2000°li yillarda uygulanan kampanyalarla kiz cocuklarinin egitime
erisiminde 6nemli kazanimlar elde edildigini ancak glinlimiizde egitime
erisimoranlarininyiizeyde esitgériinmesine ragmen, bolgesel ve yasabagh
farkliliklar géz oniinde bulunduruldugunda kiz ¢ocuklarinin dezavantajl
grup olarak geri planda kaldigin1 aktarmigtir. Ornegin, lise caginda kiz
cocuklarinin Giineydogu Anadolu Boélgesi'nde okullasma oranlarinin
erkek cocuklara gore disiik oldugunu, ayrica ne egitimde ne isttihdamda
yer alan ve literatlirde NEET olarak ifade edilen genclerin %30’unun kiz,
%15’inin erkek oldugunu ifade etmistir. Bu veriler dogrultusunda, kiz
cocuklarinin yalnmizca okula erisimde degil, egitim sonrasi yasamda da
desteklenmeleri gerektigini belirterek bu desteklerin yalnizca bireysel
degil; aile, mahalle, okul ve 6gretmen gibi cevresel faktorleri kapsayan bir
ekosistem i¢inde yapilandirilmasi gerektigini vurgulamistir.

Madra, Suna’nin Kizlari girisimi ile kapsayici ve gilivenli alanlar
olusturmayi, kiz ¢ocuklarinin kararlara katiimini desteklemeyi, 6zgiin
ihtiyaclarini belirleyip karsilamay: ve sosyallesebilecekleri yapilar insa
etmeyi temel hedefler olarak belirlediklerini ifade etti. Bu yaklasimlarin,
yalmizca kiz c¢ocuklarinin degil sistemin tamaminin giliglenmesini
hedeflemekte, programlarin tasariminda ise kiz c¢ocuklarini en ¢ok
etkileyen yapisal esitsizliklerin hesaba katilmasi gerektigine dikkat
cekti. Calistay kapsaminda sunulan katkilar ve sahadan aktarilan bilgiler,
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kiz cocuklarinin toplumsal hayatin pek ¢ok alaninda karsilastiklari
esitsizliklerin birbirini pekistiren ¢oklu boyutlarin1 ortaya koymustur.
Kimberlé Crenshaw’in (1989) gelistirdigi “kesisimsellik” kurami, kiz
cocuklarinin 6zgiin konumunu anlamada 6nemli bir analiz aracina
dontismektedir. Crenshaw, Demarginalizing the Intersection of Race and
Sex: A Black Feminist Critique of Anti-discrimination Doctrine, Feminist
Theory and Antiracist Politics bashikli makalesinde, siyahi kadinlarin
ugradiklari kesisen ayrimciliklar1 hukuk davalar {izerinden aktarir. Ona
gore siyahi kadinlar ne feminist ne de anti-irk¢1 séylemler tarafindan
kapsanmaktadir. Irk ve cinsiyet gibi kimlikler siyahi kadinlarin yasadig
kesisimsel ayrimciliklarin anlasilabilmesi i¢in yeterli degildir. Bu iki
kimligin yani “siyahi olmak” ve “kadin olmak” kimliklerinin biitiinctl
olarak ele alindig1 farkl ve kesisimsel bir bakisa ihtiya¢ vardir ¢linkii bu
iki kimligin birlesimi kendine has dezavantajlara sahiptir.

Kesisimsellik kurami, kiz ¢ocuklarinin ¢ift katmanl bir ayrimcilikla karsi
karsiya oldugunu ortaya koyar. Deborah K. King’'in (1988) “multiple
jeopardy/coklu tehlike” kavrami da bu durumu agiklamak icin 6nemli bir
referans noktasi sunar. King bu kavramla, birden fazla ayrimcilik bicimine
maruz kalan bireylerin daha yogun ve katmanlh bir baski yasadigini
ortaya koyar. “Multiple jeopardy” (¢oklu tehlike) kurami, kiz cocuklarinin
ayni anda hem yas hem de sinif gibi birden fazla dislayici kategoriye dahil
olarak birikimli baskilara maruz kaldigini ortaya koyar. Bu yaklasim, kiz
cocuklarinin toplumdaki ikincil konumlarini artan esitsizlikler tizerinden
anlamaya calisir.

Buna karsin “kesisimsellik” kurami, bu ayrimcilik bigimlerinin yalnizca
ist liste binmedigini, ayn1 zamanda birbirini sekillendirdigini ve 6zgiin
bir ayrimcilik bigimi yarattigini ileri siirer. Kiz gocugu olmak, kadin ya da
cocuk olmakla sinirli bir kimlik degil, bu iki kimligin kesisiminde ortaya
cikan kendine 6zgli bir deneyimdir. Dolayisiyla kiz ¢ocuklarinin karsi
karsiya kaldig1 ayrimcilik bicimleri yalnizca yas ve cinsiyetin toplami
olarak degil, bu iki eksenin kesisiminde olusan 6zel ve 6zgiil bir toplumsal
konum olarak degerlendirilmelidir. Bu cergevede kiz cocuklarina yonelik
politikalarin; cesitli tecriibelerin, farkl kimliklerin ve bu farkliliklarin
birlesiminin biitiinciil deneyimine odaklanmasi gerekmektedir.

1990’lardan itibaren uluslararasi akademik literatiirde yayginlik kazanan
“girlhood studies” kapsaminda yiiriitiilen ¢calismalar, projeler ve faaliyetler
bu ihtiyaca somut bir yanit olarak degerlendirilebilir. Tiirkiye baglaminda
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kiz cocuklari iizerine yapilan calismalarin kadin calismalar1 (women’s
studies) kapsaminda degerlendirildigini ve genel olarak egitim, cocuk
evliligi, ihmal ve istismar gibi 6nemli toplumsal konulara odaklandigini
sdylemek miimkiindir. Ancak bu genis basliklar altinda, kiz ¢ocuklarinin
kiltiirel kimligi, varolusu ve bireysel temsili gibi alanlara yeterince yer
verilmedigi goriilmektedir.

Kiz ¢ocuklarina iliskin kamusal politikalarin ve siddet, esitsizlik, adalete
erisim gibi alanlara dair meselelerin, kiz ¢cocuklarinin mevcut durumu
g6z oniinde bulundurularak ve mevcut kiiltlirel ve akademik birikimden
yararlanilarak incelenmesi gerekmektedir. Kiz ¢ocuklarinin akademik
goriinirligini artirmak ve bu alanda kurumsallasmay1 saglamak
amaciyla kapsaml bir literatiir calismasi yapilmasi énemli bir adim
olacaktir. Ayrica, olusturulacak kamusal politikalarin etkili olabilmesi
acisindan bu tiir bir akademik arka plan olduk¢a 6nemlidir.

Sonu¢ olarak “Kiz Cocuklar1 Kadin Arastirmalarinin Neresinde?”
sorusunun soruldugu bu calistayda paylasilan gozlem ve deneyimler,
meseleye dair kuramsal bosluga isaret etmekte ve kiz cocuklarinin kadin
calismalarinin kapsamindan ¢ikarilarak ayrica ele alinmalar: gerektigini
gostermektedir. Bu baglamda galistay, yalnizca kiz ¢ocuklarina iliskin goz
ardi edilen akademik bosluklarin tespiti agisindan degil, ayn1 zamanda bu
bosluga goriiniirliik kazandirarak kiz cocuklarinin giiclenmesine yonelik
sosyal politikalara zemin hazirlamasi bakimindan da 6nem tasimaktadir.
Kiz ¢ocuklarinin hem akademik literatiirde hem de kamusal politikalar
diizeyinde ayr1 bir 6zne olarak ele alinmasi, bu alandaki kurumsal,
istatistiksel ve kavramsal eksikliklerin giderilmesi i¢in zorunludur.
Kesisimsellik ve coklu dezavantaj gibi kuramsal yaklasimlar yalnizca
akademik tartismayi derinlestirmekle kalmayip sahaya yonelik biitiinciil
ve kapsayica politika liretimi icin de giiclii bir zemin sunmaktadir. Bu
cercevede, kiz cocuklarinin 6zgiin ihtiyaglarini ve kesisen esitsizlik
deneyimlerini merkeze alan c¢alismalarin son derece siirli olmasi, bu
alanin akademik ve kurumsal diizeyde ihmal edildigini acik¢a ortaya
koymaktadir. Ustelik, toplumsal diizeyde artan kiz ¢ocuk cinayetleri
ve hak ihlalleri karsisinda bu ihmal yalnizca bir bilgi eksikligi degil,
ayni zamanda adalet sorunu olarak karsimiza ¢ikmaktadir. Bu nedenle,
kiz ¢ocuklarini toplumsal bir 6zne olarak ele alan, bilimsel temelli,
katilimc1 ve doniistiriicii politikalarin gelistirilmesi artik ertelenemez bir
gerekliliktir.
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Abstract

This book, by authors Sabrina Karim and Daniel W. Hill, Jr. takes a critical
look at the role played by women in political violence, examining the
ways in which treatment of women can both reduce and exacerbate such
problems. Regarding the concept of ‘gender equality’ as overly broad and
prone to conflating disparate issues, they instead focus on the concept of
‘women’s status’ looking specifically at four key components: women’s
inclusion, women'’s rights, harm to women, and societal beliefs about
women'’s roles. For each of these, the authors develop measurements
which allow them to assess their impact on four forms of political violence:
inter-state conflict, intra-state conflict, state repression, and terrorism.
Their findings suggest that the relationship is not uniform, and that each
aspect of women'’s status has a distinct and individual impact on these
different forms of violence.
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Sabrina Karim ve Daniel W. Hill Jr. tarafindan kaleme alinan bu Kitap,
toplumsal cinsiyetin ve kadinlarin statiisiiniin diinya genelinde siyasal
siddet tizerindeki etkisini anlamay1 amaglayarak bu tiir sorunlarin azalip
artmasina sebep olan kadinlara yonelik tutumlar ele aliyor. ‘Cinsiyet
esitligi’ kavramini fazla genis kapsamli ve bambaska konular tek bir
noktada birlestirmeye meyilli bulduklarindan, yazarlar, bunun yerine
‘kadinlarin statiisii’ kavramina odaklanarak, 6zellikle dort ana bilesen
lizerinde durmuslardir: kadinlarin katilimi, kadin haklari, kadinlara
verilen zarar ve kadinlarin rollerine dair toplumsal inanglar. Bu ana
bilesenlerin devletlerarasi ¢atisma, devlet-ici catisma, devlet baskisi
ve terorizm seklinde adlandirilan dort tiir siyasal siddet tzerindeki
etkilerini degerlendirmeye imkan taniyacak sekilde, her biri icin
olciiler gelistirmislerdir. Ulastiklar1 sonuglar, iliskinin tek tip olmadigi
ve kadinlarin statlisiiniin her bir cephesinin bu farkli siddet bigimleri
iizerinde belirgin ve bireysel bir etkisi oldugu iddiasini ortaya koymustur.
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In the field of conflict studies, there are numerous works that look at how
violence affects women. Often such works examine the issue of sexual
violence in wartime, using both historical analyses, as in Heineman’s
(2013) ‘Sexual Violence in Conflict Zones’, or more contemporary survivor
testimony, as we find in Lamb’s (2020) ‘Our Bodies, Their Battlefields".
In contrast, this book, by authors Sabrina Karim and Daniel W. Hill, Jr,
belongs to what is possibly a smaller group of works, such as Goldstein’s
(2001) ‘War and Gender’ and Sjoberg’s (2014) ‘Gender, War, and Conflict,
which looks at the impact that women, and gender, have in shaping
conflict.

The purpose of the book is outlined in its opening pages when the authors
state how “a global decline in women'’s status could be followed by more
frequent civil conflict, terrorism, interstate war, and/or repression” (p.
2). Their aim is to develop a greater understanding of these issues and
determine whether there s, in fact,a measurable relationship between the
status of women in society and the prevalence of various forms of conflict.
The authors do not, however, follow the path we might expect from a
work that is clearly grounded in feminist theory. They take exception to
the use of ‘gender inequality’ as a term used to quantify problems faced
by women, viewing it as overly broad and conflating too many disparate
areas which can prevent precise examination of each individually distinct
issue. They also question the ultimate efficacy of addressing these
imbalances, suggesting that “gender equality is used as a technocratic
term for including women without really discussing how gender shapes
the experiences of both men and women within institutions” (p. 7).

This book takes a different tack and instead chooses to differentiate
‘status’ from ‘equality’, recognizing four core aspects of the former:
women'’s inclusion, women’s rights, harm to women, and beliefs about
women’s gender roles. They then “delineate each concept by giving it an
explicit definition, creating a measure for it, and describing the theoretical
connections identified in the literature between the concept and the
forms of political violence explored” (p. 8).

This is very much a book of “theory” and “concept”; the latter term
appears more than four hundred times throughout the book, though not
to its detriment. It is a book which explores novel ideas about the nature
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of gender as a causal factor in violence, but it backs up these epistemic
considerations with substantial Bayesian modeling and extensive
appendices that examine in more detail that data used in the main text.
The focus is quite wide, rather than taking a granular look at specific
cases, the book takes a macro approach, laying out theoretical scaffolding
that supports pathways for new analysis.

This analysis takes place after two introductory chapters which
respectively explore the conceptual basis for using their quadripartite
theory of ‘women’s status’, and the methodology they employ for
measuring the impact of gender in each of the four forms of conflict.
During this and later sections of the book there are repeated references
to several authors whose recurrence suggest a strong inlfuence on the
development of the books ideas, notably the works of Laura Sjoberg, Mala
Htun and S. Laura Weldon, and Valerie Hudson. The latter’s work with
Bowen and Lynne Nielson (2020) in ‘The First Political Order’ seems to
have been particularly influential.

The meat of the book is to be found in chapters three to six, with the first
of these focusing on the topic of women'’s inclusion. The authors discover
some interesting patterns in their data, for example that representation
in the executive and legislative branches corelate, yet neither of these
fields share a similar connection to the judiciary, which instead has strong
connections to representation in public spaces. Possibly, suggesting that
the former pair share similar career paths, while the judiciary is more
closely linked to women’s advancement through the bureaucracy (p.
89). The main element of this chapter is exploring the idea that women'’s
inclusion will create more peaceful outcomes, primarily through
increased diversity of perspectives and opinions. Their data, however,
finds that “though men have a consistently more favorable view of the
use of force in foreign policy, the size of this difference varies from
year to year, country to country, region to region, and even moment to
moment” (p. 94). In others words they find little quantitative support for
the idea that greater representation of women will reduce violence per
se, rather, it appears that there is a measurable impact on some forms of
violence but not always positive; the level of terrorism sees a decrease,
but intrastate violence sees an increase (p. 114). Regarding the latter,
they surmise that this might be due to push back from men who feel that
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women encroaching on previously male-dominated spaces, requires
them to express their aggression in other areas. A recent study by Piazza
(2025) offers some support for this, where a survey of American males
found that those who held ‘incel’ beliefs were 124% more supportive of
political violence.

In Chapter 4 the book moves on to the topic of women'’s rights, where one
of the common arguments regarding violence reduction is that states “that
adopt women'’s rights often do so to show they are committed to liberal
norms, including the rule of law and non-violent settlement of disputes”
(p- 121). As such, these states might be expected to exhibit lower levels
of violence, yet, while there is a clear link between women'’s rights and
liberal democracy, the existence of a clear link between liberal democracy
and nonviolence is less clear. ‘Democratic Peace Theory’ has been found
to have considerable flaws (Glirsozlii, 2018) and it is udnerstandable
that the authors also find that, while strong women’s rights typically
indicate strong human rights more boradly, and thus a lower level of state
repression, there is no strong signals for a link between women'’s rights
and violence reduction.

Chapter 5 examines the harm experienced by women, specifically, whether
the existence of higher patterns of harm against women in society, for
example, via domestic violence, relates to higher levels of political
violence. Phrased another way, the argument is whether “structural
violence against women serves as an indicator about how much value
states place on human life” (p. 155). Some of the arguments that suggest a
link is possible are that people who experience familial violence are more
likely to engage in violence as adults, while, in contrast, members of homes
that are free of violence are more likely to use peaceful conflict resolution
and place a higher value on the wellbeing of people outside their own
identity group. The authors find some support for these views and claim
that their data shows that “societies that harm women tend to experience
more interstate and civil conflict” (p. 172). However, this conclusion is
less convincing than previous findings. Not that it is necessarily wrong,
but rather that there could be more done to make a stronger argument.
For example, there is already a strong correlation between conflict and
domestic violence, with much of the data suggesting that it is not that the
latter which causes the former but instead the opposite. Numerous studies



272 | Analyzing Gender as a Concomitant of Political Violence

have shown that following conflict, domestic violence often sees a spike
stemming from trauma and instability suffered by returning veterans,
for example in Nigeria (Ekhator-Mobayode, 2022), Colombia (Svallfors,
2023), and the United Kingdom (Lane, 2022). One, likely unavoidable,
weakness of the book is that even with its reduced focus from the thirty-
plus elements that are at times included under the far wider concept of
‘gender inequality’, it is still taking a broad view of several large fields that
does not allow sufficient space to consider all the possible variables.

The final area of study, the impact of beliefs about gender roles, is
examined in chapter six. The authors spend a large part of this section
considering the possible link between attitudes to gender and political
ideologies that might lead to armed conflict (p. 189), ultimately finding
that there is evidence for some connection between rigid gender beliefs
and state repression, and a negative connection between women'’s political
inclusion and incidence rates of terrorism. They find little evidence of a
relationship between beliefs about women and civil conflict or interstate
war (p. 191). This is another area where other relevant variables may
have been left unexplored. There is some evidence that levels of gender
equality have a limiting effect on the degree of gender violence committed
by armed forces (Gaurnieri & Tur-Pats, 2023). However, there is also
evidence suggesting thatin cases where asymmetric use of sexual violence
is employed in a conflict, i.e. where it is overwhelmingly one side that
engages in sexual attacks on women, in the vast majority it is state forces
that employ sexual violence (Wood & Bleckner, 2017). Possible reasons
for this include the material asymmetry between the forces involved, with
non-state actors accepting troops of both genders, not from any sense
of equality, but out of necessity. Another is a higher need for non-state
groups to retain the goodwill and support of local populations for shelter,
supply, and intelligence, possibly leading to stricter prohibitions against
sexual violence by their leadership. Again, while it would have been nice
to see more examination of all potentially relevant factors, it cannot be
held against the book that it is not so utterly comprehensive, as only so
much can be covered in a single volume.

The book concludes with policy recommendations based on its findings
that greater inclusion of women and more flexible and inclusive beliefs
can have a negative impact on terror, that stronger women’s rights can
reduce state repression, and that higher levels of harm can lead to greater
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levels of civil and interstate conflict. It also offers suggestions of areas for
further study, and it provides extensive appendices offering more detail
on the data used. Overall, the book provides a fantastic framework for
the study of the links between social treatment of women and patterns
of state violence, and it does a commendable job in focusing on key areas
of specific relevance that might have been obscured had the broader and
less clearly delineated ‘gender inequality’ been used as a basis. With
that said, it does leave some areas unexplored; the questions regarding
domestic violence and use of sexual violence by asymmetric forces are
examples. Another that would have been topical, given recent events in
Ukraine and Gaza, is the question of sexual violence as an element of
propaganda in conflict, and whether it is more incidence, or effectiveness,
is affected by the status of women in societies were it is employed. Yet,
these unexplored pathways also highlight the core strength of the book.
Its even-handed and quantitively grounded examination of its different
subject areas provide a valuable framework for how such topics can be
assessed through the connection of theory and hard data. In doing so, it
provides both a platform for future study of related but under-analyzed
areas, and a guide for how to do so in an engaging and efficient manner.
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Bu calismada degerlendirilecek olan Lana Sirri'nin Islamic Feminism:
Discourses on Gender and Sexuality in Contemporary Islam adl kitabr;
islam, toplumsal cinsiyet ve cinsellik gibi kavramlar1 kesisimsel bir
bicimde ele alarak islami feminizm ¢alismalarinin cesitliligini ve
Onemini vurgulamay1 amag¢lamaktadir. Yazar, kesisimsellik teorisine dili
de ayr bir faktor olarak eklemeye calisirken, Arapc¢a yazan Olfa Youssef
ile Ingilizce yazan Kecia Ali'nin evlilik ve es cinsellik konularindaki
benzer temalar1 ele alip kimi zaman farkli sonuglara vardiklar
kitaplarin1 karsilastirmaktadir. Farkli dillerde entelektiiel iiretim
yapan Islami feministler arasinda bir iletisim olmadigin1 gézlemleyen
yazar, karsilastirmali analiz ile bir képrii kurmayi ve islami feministler
arasindaki cesitliligi gostermeyi hedeflemektedir. Islami feminizmin
sosyal bilimler alani1 olarak ele alinmasi, teolojiye dair yapilan
karsilastirmali analizleri metodolojik olarak kisitlamistir. Kuir teori
perspektifinden Islami feminizmi ele alan bu kitap, tartismali sonuclari
ve yenilikei yaklagsimiyla literatiire 6nemli bir katki sunmaktadir.
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Abstract

Lana Sirri’s Islamic Feminism: Discourses on Gender and Sexuality in
Contemporary Islam aims to underscore the diversity and significance
of Islamic feminism studies by addressing Islam, gender, and sexuality
from an intersectional perspective. In an effort to incorporate language
as a distinct factor into the theoretical framework of intersectionality,
the author conducts a comparative analysis of the works of Olfa Youssef,
who writes in Arabic, and Kecia Ali, who writes in English. These works
address comparable themes of marriage and homosexuality, occasionally
arriving at divergent conclusions. The author notes the absence of
communication among Islamic feminists who produce intellectual works
in different languages and aims to build a bridge through comparative
analysis to demonstrate the diversity among Islamic feminists. The
adoption of Islamic feminism as a field of social sciences has imposed
methodological constraints on comparative analyses of theology. This
book, which addresses Islamic feminism from the perspective of queer
theory, makes an important contribution to the literature with its
controversial results and innovative approach.
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Islam ve feminizm konusu entelektiiel bir hareket olarak tartismali bir alan
olusturmaktadir. Global bir hareket olarak ortaya ¢ikan Islami feminizm,
Islam ve feminizm olgularinin kimilerince uyumsuz kabul edilmesi
nedeniyle oksimoron goriilerek elestirilmesine ragmen modern islam
diinyasinin problemlerine dini referanslar yoluyla ¢éziimler ve cevaplar
liretmeye devam etmektedir. Margot Badran’a gére (2009, s. 236) Islam
tilkelerinin gelecek radikal feminizmi islami feminizm olacaktir. Islamic
Feminism: Discourses on Gender and Sexuality in Contemporary Islam
kitabi, arastirmaci kisiliginin yani sira Filistinli bir aktivist olan Lana
Sirri tarafindan kaleme alinmistir. Kitap gerek islami ¢alismalarda gerek
feminizm ¢alismalarinda marjinal bir konuma sahip olan Islami feminizmi
baslica tartisma noktasi olarak alir. Islam ve feminizmin bagdasabilecegi
goriisiinii savunan yazar, Islami feminist diisiincenin tarihsel gelisimini,
cesitliligini ve Islami feminist bilgi iiretiminin onemini gostermeyi
amaglar. Bu amaglarini ise ABD’li Kecia Ali'nin (2006) Sexual Ethics and
Islam: Feminist Reflections on Qur’an, Hadith, and Jurisprudence ile Tunuslu
Olfa Youssef’un (2008) The Confusion of a Muslim Woman: On Inheritance,
Marriage and Homosexuality adli farkl dillerde yazilip farkli bolgelerde
dolasima giren kitaplarindaki Islam’da evlilik ve homoseksiiellik gibi
konulara dair teorik cerceveleri, fikirleri ve yontemleri karsilastirarak
ortaya koyar.

Kitap, “Giris” ve “Sonuc¢” boliimleri disinda bes boéliimden olusur ve iki
kisma ayrilabilir. Ik boliim olan “Bilgi Uretimi Alani Olarak Din” kisminda
meseleye teorik ve kavramsal bir giris yapilir. “islami Feminizmde islami
ve Feminist Olan Nedir? “ boliimiinde ise Islami feminist diisiincenin
metodolojisi ve bilgi birikimi degerlendirilir. “Islami Feministlerin
Adimlarinda” bolimi, Ali ve Youssef hakkinda biyografik bilgiler ile
okuyucuyu kitabin ikinci kismina hazirlar. Kitabin son iki boéliimii olan
“Islam’da Evlilik Pratikleri ve Temsilleri Uzerinden Cinsellik, Toplumsal
Cinsiyet ve Islam’n Kavramsallastirmak” ve “Islam’da Homoerotik
Pratikler ve Temsiller Uzerinden Toplumsal Cinsiyet ve Cinselligi
Kavramsallastirmak”ta ise mezkir yazarlarin bashktaki konulara dair
argiimanlari karsilastirmali sdylem analizi yontemiyle incelenir.

Dini ve feminizmi 06zcii bir yaklasimla ele almaktan kaginan ve
cogulculastirmay1 oneren Islami feminizm(ler)e ve bunlarin baslattig:
tartismalara yer verdigi giris boliimiinde yazar, dinin de kesisimsellik
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teorisi igerisinde cinsellik ve toplumsal cinsiyet gibi bir kategori olarak
ele alinmas gerektigini savunur (ss. 1-2). Kesisimsellik teorisini Islami
feminizmin kompleks yapisini ve icindeki ¢esitliligi anlamak i¢in kullanan
yazar, Leslie McCall'un “anti-kategorik, kategori ici ve kategoriler arasi
karmasiklik” adini verdigi kesisimsellik teorisinden faydalanir. Her ii¢
kompleksite de yazara Islami feministleri anlamakta ve cesitliliklerini
ortaya koymakta yardimeci olur.

Yazar; Leila Ahmed, Ziba Mir Hosseini, Sa’diyya Shaikh gibi alanin
onemli isimlerinden direkt alintilar yaparak konunun okuyucuya
vurucu ifadelerle gegmesini saglar. Ancak kitabin genelinde, arastirmaci
ile arastirma konusu arasindaki mesafenin belirgin olmadig1 gorilir.
Cagdas islami séylemlerde Islami feministlerin kutsal kitap yorumlarinin
merkeze alinmasi gerektigi diistincesi de buna 6rnek olabilir (s. 42).
Yazar, Islami feminizmin Kur’an’dan giiniimiizdeki anlamiyla adalet veya
esitlik kavramlarini ¢ikarmaktan kaginmasi gerektiginden bahseder.
Bunu, islami feministlerin Islami bilgi tiretiminde radikal bir degisikligi
tesvik etmeleri ve bu degisiklige katki sunmalar: icin bir firsat olarak
degerlendirir (s. 53). Yazarin bu radikal degisikligin ne olacagindan daha
detayh bir sekilde bahsetmesi beklenirdi.

“Bilgi Uretimi Alam Olarak Din” adh ilk béliim, Islami feminizm
diisiincesini desteklemek icin teorik arka plan sunar. Yazar dinin; insa
edilmis, muhayyel ve performatif karakterlerini ortaya koymak igin
post-kolonyal, toplumsal cinsiyete dair ve dini ¢alismalarin olusturdugu
soylemlerden bahseder. Bir bilgi kategorisi olarak dinin ortaya ¢ikisini
Jurgen Habermas'in da 6ne strdiigi, sekiilerizm ¢agindan sonra dinin
tekrar goriiniir hale geldigi fikriyle destekler. Dini, bir o6znellik ve
direnis alani (s. 16) olarak tanimlamasinin da son béliimlerde tartisilan
homoseksiiel veya kuir Miisliimanlik meselelerine bir atif olarak
okunmasi muhtemeldir. Yazar, Arvind-Pal Mandair ve Markus Dressler’in
“sekiilarizmin bilgi rejimleri” kavramini temel alarak, islami feminizmi
geleneksel yontemler kullanan marjinal gruplar iizerinden “asagidan din
Uretimi” (religion-making from below) slirecine dahil etmesiyle literatiire
6zglin bir katk: sunar (s. 18). Bu noktada, her ne kadar marjinal bir ses
olsa da Islami feminizmin entelektiiel ve akademik bir hareket olarak
“asagl” goriiliip gorillemeyecegi sorusu da sorulmahdir.
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Kitapta, Islami kaynakh bir adalet ve esitlik arayisinin yeni bir durum
olmay1p Islam’in dogusuyla basladig1 tartismasina deginilir. Yazar, Islami
feminizmin 19. yiizyilda sémiirgecilige tepki olarak ortaya ciktigini ve
post-kolonyal teorinin bir par¢asi oldugunu diisiiniir. Ayrica Sirri, Islami
feminizm teriminde feminizm kelimesinin kullaniminin da feminizmi
dekolonize edip “tasralastirmaya” yaradigini belirtir (s. 29). Baska bir
deyisle bu sayede, Miisliiman kadinlarin faillik kazandig1 ve feminist
bilinglerinin disa vuruldugu yeni bir s6ylem sahasi olusturuldugu iddia
edilmistir.

Islami feminizmde, Islami olanin; Kur’an’in eril okumasina karsi ¢ikan,
dindeki sosyal adalet ve toplumsal cinsiyet esitligini ortaya ¢ikaran
bir soylem gelistiren, esitlik¢i bir okuma oldugu sunulur. Yazarin
lizerinde durdugu konulardan biri, islami feminizmin hem Islam’t hem
feminizmi yapisokiime ugratip o6zciiliikten uzaklastirmasidir. Ayrica,
Islami feminizmin Islami modernizmle olan baglantis1 da betimleyici
olmasinin yani sira analitik ve elestirel bir gézle anlatilir. Lana Sirri, Islami
feministlerin kullandig1 yontemler olan feminist i¢tihat ve feminist tefsir
kavramlarini gelenek icerisine oturtur, ancak metin odakli hareketler
olmalarini elestirmez. Islami feminizmin, 6zel alanda dinden kaynaklanan
bir cinsiyet esitsizligini reddederek sekiiler Miisliiman feminizmden ¢ok
daharadikal oldugunu savunur. Yazar, fikihta eril tahakkiimiin yikilmasi ve
kadinlarin Islami ilimler alanina girmesiyle Kur’an merkezli bir feminist
bilincin ortaya ¢iktigini, bu seslerin merkeze alinmasi gerektigini ve bu
yaklasimin giiniimiiz problemlerine cevaplar sunabilecegini savunur (s.
42); bu da yazarin konuya olan hayranligini gozler dniine serer.

Bununla birlikte yazar, analitik ve elestirel bir bakis acisi ile Islami
feminizmlere yonelik elestirilere de yer verir. Kecia Ali’den de alintilarla
desteklenen bu elestirilerden bazilari, islami feministlerin Islam’da esitlik
kavramini merkeze almalarina ve Kur’an’in patriarkal séylemlerini goz
ard1 etmelerine yoneliktir. Buna ek olarak Aysha Hidayatullah'in, Islami
feministlerin Kur’an’a soru yoneltirken cogunlukla 6nceden kabul edilmis
yorum ve cevaplara dayandiklarina dair elestirilerine yer verilmesi,
konuyu ¢ok boyutlu degerlendirmek agisindan 6nemlidir. Ayrica yazar,
Kur'an’daki cinsiyet anlayisi ile islami feministlerin ¢agdas toplumsal
cinsiyet esitligi fikirlerinin farkl olduguna dikkat cekip toplumsal cinsiyet
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esitligi gibi cagdas kavramlar Islami metinlere “dayatildig1” siirece, Islami
feministlerin kendi toplumsal cinsiyet esitligi anlayislarina “uymayan”
ayetlerle karsilastiklarinda zorlanacaklarini bildirir (s. 52).

Uciincii béliimde, analiz edilen yazarlarin baglamsal 6zelliklerine yer
verilmesi, kitabin ana amaci olan Islami feministlerin ¢agdas dénemde
dahi kullanilan dil, yasanilan bélge ve ulasilan argiimanlar agisindan
oldukea cesitlendigine dair canli 6rnekler sunar. Yazar, séylem analizi
yontemiyle Youssef ve Ali'nin bahsedilen, cokca ses getirmis kitaplarim
karsilastirarak mikro 6lcekten makro ¢ercevede bir kavrayisa varmaya
calisir. Youssef’u, Kur’an’da toplumsal cinsiyet esitligini ararken temelci
bir yaklasim sergilemekle elestirir (s. 67). Ali'yi ise Kur'an ve hadisi
tarihselci bir bakis agisiyla rehberlik kaynagi olarak ele aldigi icin post-
temelci olarak nitelendirir. Ayrica yazar, ana argiimam olan islami
feministlerin zengin bir cesitlilik sunduklar fikrini, Ali'nin Miisliman
kadin kimliginin hayli cesitlendigine dair bir ifadesiyle de destekler.
Iceriden bir elestiri olarak Ali'nin sadece Kur’an odakl Islami feminist
yazarlari elestirip ulema gelenegine ve eserlerine donmesi de dnemlidir
ve bahsedilen ¢esitlilige bir 6rnek sunabilir.

Kitabin amagclar1 arasinda c¢agdas islami feministlerin cesitliligini
gostermek onemli bir yer tutar. Ingilizce islami feminizmin ortak dili
oldugu icin, Arapca ise yazarin ana dili ve Islami bilgi liretiminin en
onemli dili oldugu icin bu dillerde yazilmis iki eser karsilastirilmistir.
Yazar, Islami feminizme dair gelismis literatiirde farkli dillerde iiretilen
metinlerin birbirleriyle etkilesim icine girmediginden bahsedip kitabinda
bunu saglamay1 amaclamistir. Bu baglamda kitap, Islami feministlerin ele
aldiklar1 meselelerde yasadiklar1 bolgenin ve siyasi bilinglerinin etkisini
ortaya koymayir da hedeflemektedir. Bunun yani sira din, toplumsal
cinsiyet ve cinselligin karsilikli olarak birbirlerine baghiligin1 ortaya
koymay1 da amaclar. Kitap, Islami feminizmdeki cesitliligi goéstermekte
oldukea basarili olmustur.

Yazar, dilin islami feminizmin kompleks yapisinda bir kategori olarak
ele alinmasi ve bu konuda c¢alisilmas: gerektigi tzerinde durur.
Ornegin, Raja Rhouni'nin biiyiik harf yerine kiiciik harfle yazilan “islami
feminizm” kullanimi énerisinin sadece Ingilizce’deki bir probleme ¢6ziim
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getirebilecegine ancak biiyiik-kiiciik harf kullanimi olmayan Arapga’da
farkh ¢oziimler tiretilmesi gerektigine dikkat ceker. Bu 6rnek tizerinden
de dilin kesisimsel analizde dikkate alinmasi gereken bir faktor oldugunu
one siirer (s. 30). Bu sayede Islami feministlere dair analizine yeni bir
kategori de ekler.

Kitabin son iki boliimii, bahsedilen yazarlarin [slam’da evlilik ve es
cinsellige dair meseleler hakkindaki goriislerini karsilastirmali olarak
ele alir. Bu béliimlerde Islami feminizm, kuir teori icinde konumlandirilir.
Yazar burada baska bir deyisle, islami paradigmadan ortaya ¢ikan bir
hareketi sekiiler bir harekete dahil etmeye calisir. Goze carpan bir
nokta; Youssef’un meseleleri sosyal ve psikolojik taraflariyla ele alarak
Kur’an’a linguistik acilardan yaklasmasina karsin Ali'nin hukuki ve etik
yaklasimidir. Kitapta analiz edilen isimlere yonelik elestiriler, yalnizca
sosyal bilimler perspektifinden ele alindig1 icin Islami ilimler acisindan
siirhi kalmistir. Bu sebepten yontemsel acidan gelistirilmeye agiktir. Yazar
her iki isme de temelde “evliligi heteronormatif kavramsallastirma”lari ve
evlilik kurumunu elestirmemeleri konusunda elestiri getirir (s. 83; s. 93).
Bu boéliimlerde, yazarlarin fikirlerini dile getirmek disinda 6zgiin, somut
ve gegerli elestiriler ortaya koyulamadig goriiliir. Ozellikle ana akimdan
ayrilan ug fikirler sayilabilecek; muta nikahinin kadina faillik verip onu
ozgiirlestirdigi, islam’in es cinsel iliskiyi yasaklamadigi ve es cinsel
evliliklerin Islam hukukuna uygun olabilecegi konularinda hem Sirri hem
de ele aldig1 yazarlar bir konsenstis i¢inde gibi goziikiir.

Yazar, Islami feminizmin beyaz, Avrupali ve evrenselci feminizme karsi
ciktigini savunsa da karsilastirma yapmak tizere sectigi konularla kuir
teorinin argiimanlarini Kur’an ve islam geleneginde arayip baz1 6n
kabullerle sonuclara varmig gibi goriiniiyor. Ayrica, Islami feminizmin
Islam’t dekolonize ettigi fikrine dair muta nikah1 ve homoseksiiellik
disinda, Miisliiman kadinlarin giincel hayatlarinda daha sik ayrimciliga
ugradiklar1 miras, bosanma gibi konular da secilebilirdi. Neden kuir
teorinin konularini sectigine dair ikna edici sebepler sunulmamus. islami
feminizmin giiniimiizde hegemonik ve evrenselci sdylemler gelistiren
kuir teorinin icinde konumlandirilmasi, Islami feminizmin en basinda
Batili evrenselci feminizm elestirisiyle Miisliiman kadina kendi failligini
teslim etme amacindan bir sapma olarak dahi okunabilir.
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Sonuc¢ olarak, Lana Sirri'nin Islamic Feminism adli kitab1 alandaki
metodolojileri, ana argiimanlari, tartisma noktalarini, o©ne ¢ikan
entelektiiellerivekanonikeserleriicererekbir giris kitabi1olmamahiyetiyle
literatiire 6nemli bir katkida bulunur. Lisans 6grencileri ve alana giris
yapan arastirmacilar i¢in temel bir kaynak niteligindedir. Ayrica, Youssef
ve Ali’'nin evlilik ve homoseksiiellik hakkindaki kitaplarini karsilastirmali
olarak ele alarak soylem analizine ve baglamsallastirmaya tabi tutmasi
da alanda heniiz ortaya ¢ikmamis bir iletisim ve fikir alisverisine dair
yeni kapilar acar. Bu kitap, Islami feminizmi sosyal bilimler alan1 olarak
konumlandirip yazarlara karsilastirmali olarak yaklasmasi sebebiyle
0zgln bir calismadir.
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Abstract

This review discusses The Impossibility of Muslim Boyhood by Shenila
Khoja-Moolji, a critical contribution to studies of race, gender, and
Islamophobia. The book interrogates how Muslim boys in the United States
are systematically racialized, denied childhood innocence, and framed
as future security threats. Drawing on critical race theory, postcolonial
studies, and gender theory, Khoja-Moolji situates these experiences within
a broader ideological framework of carceral control and racial capitalism.
Through detailed case studies, media analysis, and interviews, the author
reveals how Muslim boys are not only criminalized but also commodified
in ways that serve both state security agendas and capitalist interests.
The book also expands its lens globally by comparing the U.S. context to
Hindutva discourses in India, highlighting the transnational dynamics
of Islamophobia. Overall, The Impossibility of Muslim Boyhood presents
a compelling and well-theorized account of how fear, surveillance, and
systemic exclusion shape the lived experiences of Muslim boys in both
national and global contexts.

Keywords:  Masculinity, = Boyhood, Racialization, Surveillance,
Islamophobia.

This article is licensed under a Creative Commons
Attribution-NonCommercial-NoDerivs 4.0 International @ @@@
License (CC BY-NC-ND 4.0)



https://orcid.org/0000-0002-6504-7251

284 | AReview of The Impossibility of Innocence

0z

Bu degerlendirme, Shenila Khoja-Moolji'nin The Impossibility of Muslim
Boyhood (Miisliiman Erkek Cocuklugunun Imkénsiziigr) adh eserini ele
almaktadir. Irk, toplumsal cinsiyet ve Islamofobi calismalarina énemli
bir katki sunan kitap, Amerika Birlesik Devletlerinde Miisliiman
erkek c¢ocuklarin sistematik olarak irksallastirilmasini, c¢ocukluk
masumiyetinden mahrum birakilmasinive gelecekteki giivenlik tehditleri
olarak konumlandirilmalarini sorgulamaktadir. Khoja-Moolji, elestirel
irk kurami, post-kolonyal calismalar ve toplumsal cinsiyet teorisinden
yararlanarak bu deneyimleri gozetim ve disiplin mekanizmalarinin
hakim oldugu ceza rejimi ve irksal kapitalizmden olusan daha genis
bir ideolojik cerceve icinde konumlandirmaktadir. Yazar, detayli vaka
analizleri, medya incelemeleri ve derinlemesine miilakatlar yoluyla,
Miisliiman erkek cocuklarin yalnizca kriminalize edilmedigini, ayni
zamanda devletin giivenlik politikalarina ve kapitalist ¢ikarlara hizmet
edecek sekilde metalastirildigini da ortaya koymaktadir. Kitap ayrica
analizini kiiresel bir boyuta tasiyarak, Amerika baglamini Hindistan'daki
Hindutva sdylemleriyle Kkarsilastirmakta ve Islamofobinin ulusétesi
dinamiklerini gézler 6niine sermektedir. Genel olarak, The Impossibility
of Muslim Boyhood, korku, gozetim ve sistematik dislanmanin Miisliiman
erkek cocuklarin ulusal ve kiiresel diizeydeki deneyimlerini nasil
sekillendirdigine dair gii¢lii ve kuramsal temelli bir anlati sunmaktadir.

Anahtar Kelimeler: Erkeklik, Erkek cocukluk, Irksallastirma, Gozetim,
[slamofobi.
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Shenila Khoja-Moolji’s recent book The Impossibility of Muslim Boyhood
critically examines how Muslim boys are racialized, disciplined, and
constructed as security threats within the United States. Drawing on
critical race theory, gender studies, and postcolonial thought, the book
situates the experiences of and the perceptions towards Muslim boys
within a “broader ideological project” of surveillance, carceral control, and
global warfare capitalism (p. 3). While the study focuses primarily on the
US context, Khoja-Moolji also engages with global parallels, specifically
the Hindu nationalist framing of Muslim boys as threats in India. Khoja-
Moolji argues that Muslim boys in the US are systematically racialized
and denied childhood innocence, being instead framed as potential
future threats to national security. The book challenges the assumption
that childhood is universally associated with innocence, playfulness,
and protection, demonstrating that for Muslim boys, this status is often
withheld due to their racial and religious identity.

She anchors her argument in two pivotal case studies that reveal how
Muslim boys are racialized within the American security state: the
detainment of the 5-year-old boy in the US border because of his
possible threat to US security right after Donald Trump’s executive order
for banning the refugee entries from Muslim majority countries and
arrestment of 14-year-old boy in a school because of the false notice by his
teacher that he carries a bomb seemed like a digital clock. Through these
incidents, the author argues that Muslim boys are not merely perceived as
children but as imaginative threats, disproportionately feared compared
to their white counterparts of the same age. Though these cases may
seem irrational, extraordinary, or exceptional, Khoja-Moolji reveals the
underlying rational and ideological construct, situating them “broader
ideological project that seeks to make future crime visible today, so it can
be managed and eradicated through a sprawling carceral state” (p. 3).

Methodologically integrating media discourse analysis, case study
research, and qualitative interviews, the author examines how Muslim
boys are systematically framed as threats. She analyzes news coverage,
socialmediadiscourse,andlegal proceedings to capture public perceptions
and institutional responses. Additionally, her study draws on focus group
interviews conducted in 2017, where young Muslim boys shared their
lived experiences, providing firsthand insights into how they navigate
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racialization, surveillance, and systemic suspicion. Through this nuanced
analysis, The Impossibility of Muslim Boyhood contributes to ongoing
debates on Islamophobia, securitization, and racial capitalism, offering a
compelling critique of how the figure of the Muslim boy is shaped by fear,
suspicion, and systemic exclusion. Based on a thematic and conceptual
organization, the book consists of four chapters, each built upon key
theoretical and analytical frameworks to explore different dimensions
of how Muslim boyhood is racialized, disciplined, and instrumentalized
within security and capitalist structures, and how these are globally
connected experiences. By doing so, the book presents a cohesive
argument, with each chapter contributing to a broader understanding of
the subject.

In the first chapter “Muslim Boyhood in America,” drawing on some
key theoretical frameworks, Khoja-Moolji explores how the concept of
child innocence has been reconstructed throughout the 20th and 21st
centuries, with particular attention to Muslim boys in America and the
ways this reconstruction operates through interconnected regimes of
race and religion. She engages with Miriam Ticktin’s argument that the
political imagination of innocence is shaped by the search for a “space
of purity”, and Gilles Deleuze and Félix Guattari’s notion that impurity is
imposed by systems of domination. Additionally, she incorporates Cedric
Robinson’s theory of racialization as a means of naturalizing capitalist
inequalities, showing how Muslim boys are subjected to structural
surveillance and suspicion. Using Stuart Hall's concept of “ideological
displacement”, Khoja-Moolji argues that public and state responses to
Muslim boys—such as disproportionate policing and surveillance—are
shaped by historical traumas and future anxieties about US national
security. These anxieties, rather than being directed at systemic causes,
are displaced onto young Muslim boys, who are constructed as “proto-
terrorists”. The chapter also explores how Islamophobia operates as a
connective regime, where cultural markers like veils, Muslim-sounding
names, or beards function as racial signifiers, effectively replacing skin
color as indicators of racial difference. Through this process, innocence
itself becomes socially constructed—while white childhood is protected
and presumed innocent, Muslim boys are positioned as inherently
suspect, reinforcing their exclusion from the category of childhood itself.
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In the second chapter “Constructing the Proto-Terrorist”, Khoja-Moolji
examines how Muslim boys are racialized as future security threats.
Through the case of Rezwan Kohistani, an Afghan refugee teenager
found hanging from a tree in a predominantly white town, under
unclear circumstances; Khoja-Moolji situates this racialization within
American imperialism, racial capitalism, and the securitization of Muslim
identities. She argues that US warfare capitalism has reshaped domestic
perceptions of risk, linking Afghan refugees to security fears. Rather than
acknowledging state responsibility for war-induced displacement, public
resentment is redirected onto racialized individuals like Rezwan. Tracing
securitization from military operations abroad to domestic policing and
school surveillance, she highlights how Muslim boys, like Black youth,
face systemic exclusion— manifesting as policing, school suspensions,
and public suspicion rather than mass incarceration. This fear-based
governance serves to justify militarization while deflecting attention from
state violence and capitalist exploitation. As Khoja-Moolji argues, Muslim
boys become ideological tools to sustain racial capitalism and suppress
cross-racial solidarity.

In the third chapter “Instrumentalization and Commercialization”,
Khoja-Moolji examines how the racialization of Muslim boys as “proto-
terrorists” is not only a mechanism of state surveillance but also a tool for
security expansion and capitalist exploitation. A key aspect of this process
is the commercialization of anti-racism, in which the incidents of racial
discrimination against Muslim boys are strategically instrumentalized
rather than genuinely addressed. For instance, when a Muslim boy
experiences harassment or wrongful criminalization, he may be publicly
embraced by politicians, invited to the White House, or featured in media
campaigns—not to dismantle systemic Islamophobia, but to create an
illusion of inclusivity while leaving structural inequalities intact. In
this way, Islamophobia is not merely oppressive but also profitable, as
corporations, media outlets, and political figures commodify terrorism
narratives for their own interests. Through this analysis, the author
successfully demonstrates that Muslim boyhood is not only criminalized
but also commodified, reinforcing systems of control that serve both state
security agendas and capitalist accumulation.



288 | AReview of The Impossibility of Innocence

In the final chapter “Whiteness, Hindutva, and Impurity” Khoja-Moolji
expands her analysis globally, comparing the US securitization of Muslim
boys as “proto-terrorists” with Hindutva narratives in India that frame
them as threats to cultural and religious purity. Despite contextual
differences, both frameworks function to marginalize, surveil, and restrict
Muslim boys through fear-based discipline. She further explores how
Muslim boys themselves experience and navigate racialization, drawing
on focus group interviews to highlight their strategies of self-surveillance,
behavioral adjustments, and emotional resilience. By integrating
personal narratives, Khoja-Moolji demonstrates that Muslim boyhood is
shaped by both institutional constraints and the daily burden of being
seen as a threat. This chapter ultimately reveals the transnational nature
of Islamophobia and how racialized fear, whether rooted in security or
nationalist discourses, limits the freedoms and agency of Muslim boys
across different contexts.

One of the key strengths of The Impossibility of Muslim Boyhood is Khoja-
Moolji’s rejection of an essentialized definition of Muslim boyhood.
Instead, she frames it as a “heuristic device”, allowing for a more flexible
and intersectional analysis of how American racial capitalism constructs
threat (p.7). This approach enables her to avoid overgeneralization
and focus on the structural forces shaping Muslim boys’ experiences.
Additionally, her work fills a critical gap in scholarship by shifting attention
from dominant narratives of Islamophobia and gender. While studies
on gendered Islamophobia have largely focused on Muslim women’s
experiences—such as hijab, repression, and discrimination (Abu Khalaf
et al, 2022; Faury, 2024; Navarro, 2010; Perry, 2013) —research on
Muslim men tends to center on radicalization, terrorism, and patriarchy,
predominantly examining adult subjects (Dwyer et al., 2008; Hopkins
2004, Hopkins 2007; Treadwell & Garland, 2011). Khoja-Moolji’'s work
addresses a critical gap by examining the racialization of Muslim boys,
an often-overlooked dimension in this discourse. Her concept of “Muslim
boyhood” not only highlights the lived experiences of Muslim boys but
also problematizes the very notion of “innocence”, opening a new avenue
in the study of Muslim masculinity.
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Moreover, while her analysis primarily focuses on US security and
racial politics, her comparative engagement with Hindutva in India
demonstrates the adaptability of her framework. By applying her analysis
beyond the American context, Khoja-Moolji shows the global dimensions
of Islamophobia and how different ideological regimes construct Muslim
boys as threats. This strengthens the book’s theoretical reach, making
it applicable to broader discussions of race, security, and masculinity.
However, while her decision to treat “Muslim boyhood” as an analytical
tool is effective, it also leaves some unanswered questions. The book
could benefit from greater clarity on the boundaries of this category—
for example, what age range is included in Muslim boyhood? How do
non-binary Muslim youth fit within this framework? How do socio-
economic status and geography shape these experiences differently?
Addressing these dimensions more explicitly would have further refined
her argument.

Overall, The Impossibility of Muslim Boyhood offers a compelling and
innovative contribution to the study of race, Islamophobia, and security.
Despite minor ambiguities in defining its key concept, the book’s rigorous
analysis, theoretical adaptability, and focus on an overlooked subject make
it a valuable resource for scholars of racialization, gender studies, and
global security politics. Furthermore, The Impossibility of Muslim Boyhood
has become even more relevant in Trump’s new presidency, a period
marked by increased detentions, visa cancellations, and deportations of
Muslim students, as well as the framing of Palestinian and pro-Palestinian
students as threats. With its strong academic grounding, it is essential
for graduate students and an urgent read for policymakers navigating
today’s complex landscape.
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