E-ISSN::2667-6931

Istanbul Universitesi

SOSYOLOJI




E-ISSN: 2667-6931

Istanbul Universitesi Sosyoloji Dergisi
istanbul University Journal of Sociology

Cilt/Volume - 45 Sayi/Issue 1 - Yil/Year 2025

UNIVERSITY

@ ISTANBUL‘




Yo

\STA

4 [STANBUL
5 UNIVERSITY
e PRESS

Istanbul Universitesi Sosyoloji Dergisi
Istanbul University Journal of Sociology
Cilt/Volume 45 - Sayi/Issue: 1 - Yil/Year: 2025

Dizinler
Indexing & Abstracting

https://iusd.istanbul.edu.tr/
e-ISSN: 2667-6931

Web of Science Emerging Sources Citation Index (ESCI)
TUBITAK ULAKBIM TR-Dizin

EBSCO Sociology Source Ultimate

EBSCO SocINDEX (with Full Text)

DOA)

ProQuest CSA Sociological Abstract

Erih Plus

SOBIAD

Gale Cengage

Ulrichsweb

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology



https://iupress.istanbul.edu.tr/
https://iusd.istanbul.edu.tr/

v, T Istanbul Universitesi Sosyoloji Dergisi
;“’%ISTANBUL e lny ,[g
o Y UNIVERSITY Istanbul University Journal of Sociology
e PRESS Cilt/Volume 45 - Sayi/Issue: 1+ Yil/Year: 2025

Sahibi
Owner

Sorumlu Yazi
Isleri Mudird
Responsible
Manager

Yazisma
Carrespondence

Yayinci
Publisher

Yayin Turu
Publication

Type
31
kR

.’ﬁ

ssseoggey
...:':..r.

[=]
i 4
]

Prof. Dr. Sevtap KADIOGLU

istanbul Universitesi, Edebiyat Fakultesi, istanbul, Turkiye
Istanbul University, Faculty of Literature, Istanbul, Turkiye

Prof. Dr. Yucel BULUT

istanbul Universitesi, Edebiyat Fakultesi, istanbul, Turkiye
Istanbul University, Faculty of Literature, Istanbul, Turkiye

istanbul Universitesi, Edebiyat Fakiltesi, Sosyoloji Bolimi

Istanbul University, Faculty of Literature, Department of Sociology
Balabanaga Mah. Ordu Cad. No. 196, Laleli, Fatih, 34459 istanbul, Turkiye
+90 (212) 455-5700/15998

sosyolojidergi@istanbul.edu.tr

https://iusd.istanbul.edu.tr/

® X R e

istanbul Universitesi Yayinevi
Istanbul Universtiy Press

Istanbul Universitesi Merkez Kampuisu, 34452 Beyazit/Fatih, istanbul, Turkiye
+90 (212) 440 00 00
iupress@istanbul.edu.tr

® X K e

https://iupress.istanbul.edu.tr/

Yaygin Sureli
Periodical

Dergide yer alan yazilardan ve aktarilan goruslerden yazarlar sorumludur.
Authors bear responsibility for the content of thelr published articles.

Yayin dili Turkge, ingilizce, Fransizca ve Almanca'dr.

The publication languages of the journal are Turkish, English, French and German.

Haziran ve Aralik aylarinda, yilda iki sayi olarak yayimlanan uluslararasi, hakemli, agik erisimli ve

bilimsel bir dergidir.

This Is a scholarly, international, peer-reviewed and open-access journal published biannually in

June and December.

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology
https://iusd.istanbul.edu.tr/
€-ISSN: 2667-6931



https://iupress.istanbul.edu.tr/
sosyolojidergi@istanbul.edu.tr
https://iusd.istanbul.edu.tr/
iupress@istanbul.edu.tr
https://iupress.istanbul.edu.tr/
https://iusd.istanbul.edu.tr/

[STANBUL
S UNIVERSITY
W PRESS

Istanbul Universitesi Sosyoloji Dergisi
Istanbul University Journal of Sociology

Cilt/Volume 45 - Sayi/Issue: 1 - Yil/Year: 2025

Dergi Yazi Kurulu
Editorial Management

Bas Editor
Editor-in-Chief

Bas Editor Yardimcisi
Co-editor-in-Chief

Sayi Editorii
Guest Editor

Alan Editorleri
Section Editors

Bilimsel Sekreterya
Scientific Secretariat

Dil Editorleri
Language Editors

Editoryal iliskiler Yoneticisi
Editorial Relations Manager

istatistik Editori
Statistics Editor

Kitap inceleme Editorii
Book Review Editor

Metodoloji Editorii
Methodology Editor

Tanrtim Yoneticisi
Publicity Manager

Editoryal Asistan
Editorial Assistant

Teknik Uzman
Technical Specialist

Etik Editori
Ethics Editor

https://iusd.istanbul.edu.tr/
e-ISSN: 2667-6931

Prof. Dr. ismail COSKUN

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimu, istanbul, Tiirkiye
ismail.coskun@istanbul.edu.tr

Prof. Dr. Murat SENTURK

[stanbul Universitesi, Edebiyat Fakiltesi, Sosyoloji Bolim, istanbul, Tiirkiye
murat.senturk@istanbul.edu.tr

Ars. Gor. (Dr.) Seyda Sevde TUNCBILEK

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bélimu, istanbul, Tiirkiye
sevdetunchilek@istanbul.edu.tr

Do¢. Dr. Muhammed Fazil BAS

Saglik Bilimleri Fakiiltesi Dekanligi - Sosyal Hizmet Boliimu, Fen-Edebiyat Fakliltesi,

Sosyoloji Bolumd, Istanbul, Tirkiye

fazilbas@yildiz.edu.tr

Dr. Ogr. Uyesi Canan Nese KINIKOGLU

Saqlik Bilimleri Fakiiltesi, Sosyal Hizmet Béliim, Istanbul, Tirkiye
nese.kinikoglu@medeniyet.edu.tr

Dr. Ogr. Uyesi Zehra Zeynep SADIKOGLU

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimu, istanbul, Tiirkiye
zeynep.sadikoglu@istanbul.edu.tr

John Zacharias CRIST

[stanbul, Tiirkiye

Kevin A. COLLINS

[stanbul, Tirkiye

Dog. Dr. Aysen SATIROGLU

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolim, istanbul, Tiirkiye
aysen.satiroglu@istanbul.edu.tr

Doc. Dr. Melike AKBIYIK

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimu, istanbul, Tiirkiye
melike.akbiyik@istanbul.edu.tr

Dog. Dr. Mehmet Ali AKYURT

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolim, istanbul, Tiirkiye
mehmetali.akyurt@istanbul.edu.tr

Doc. Dr. Aynur ERDOGAN COSKUN

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimu, istanbul, Tiirkiye
aynurerdogan@istanbul.edu.tr

Ars. Gor. Ali Riza SAN

[stanbul Universitesi,Edebiyat Fakiiltesi, Sosyoloji Bolimd, Istanbul, Tirkiye
arsan@istanbul.edu.tr

Ars. Gor. Hamdiisena ESREFOGLU

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bélimu, istanbul, Tiirkiye
hamdusenaesrefoglu@istanbul.edu.tr

Ars. Gor. Muhammed Emre SUTCU

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimu, istanbul, Tiirkiye
emresutcu@istanbul.edu.tr

Doc. Dr. Aysen SATIROGLU

[stanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bélimu, istanbul, Tiirkiye
aysen.satiroglu@istanbul.edu.tr

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology



https://iupress.istanbul.edu.tr/
https://iusd.istanbul.edu.tr/

ISTANBUL
'ﬁ S UNIVERSITY
"‘5‘” —  PRESS

Istanbul Universitesi Sosyoloji Dergisi
Istanbul University Journal of Sociology
Cilt/Volume 45 - Sayi/Issue: 1 - Yil/Year: 2025

Yayin Kurulu
Fditorial Board Members

Dog. Dr. Aysen SATIROGLU
Prof. Dr. Enes KABAKCI
Doc. Dr. Metin UNVER
Prof. Dr. Yiicel BULUT

Prof. Dr. Kurtulus KAYALI
Prof. Dr. Nadir SUGUR

Prof. Dr. Mutlu BINARK

Dog. Dr. Craig BROWNE
Emeritus Prof. David R. SEGAL
Prof. Dr. Douglas KELLNER
Prof. Dr. Glenn MUSCHERT
Prof. Dr. J. Scott BROWN

Prof. Dr. Jeffrey C. ALEXANDER

Dr. Michal ILLNER
Prof. Dr. Philip SMITH

Dog. Dr. Ryan KELTY
Prof. Dr. Sujatha FERNANDES
Prof. Dr. Timothy SHORTELL

Prof. Dr. William Peter BAEHR

e-I1SSN: 2667-6931

Istanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji B6liimii, [stanbul, Tiirkiye
aysen.satiroglu@istanbul.edu.tr

Istanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji B6liimii, [stanbul, Tiirkiye
ekabakci@istanbul.edu.tr

Istanbul Universitesi, Edebiyat Fakiiltesi, Tarih Bolimi, istanbul, Ttirkiye
emunver@istanbul.edu.tr

Istanbul Universitesi, Edebiyat Fakiiltesi, Sosyoloji Béliimii, [stanbul, Tiirkiye
yucel.bulut@istanbul.edu.tr

Ankara, TirRiye

Anadolu Universitesi, Edebiyat Fakiiltesi, Sosyoloji Boliimii, Eskisehir, Tirkiye
nsugur@anadolu.edu.tr

Hacettepe Universitesi, iletisim Fakiiltesi, Radyo-Tv-Sinema Béliimi, Ankara, Tiirkiye
binark@hacettepe.edu.tr

University of Sydney, Faculty of Arts and Social Sciences, Sydney, Australia
craig.browne@sydney.edu.au

Maryland University, Department of Sociology, Maryland, U.S.
dsegal@umd.edu

University of California, Departments of Education, Gender Studies, and Germanic Languages,
California, U.S.

Khalifa University, Department of Humanities & Social Sciences, Abu Dhabi, UAE.
glenn.muschert@ku.ac.ae

University of Miami, Department of Sociology & Gerontology, Coral Gables, FL. Florida, U.S.
sbrow@MiamiOH.edu

(Emeritus) Yale University, Department of Sociolgy, Connecticut, U.S.
jeffrey.alexander@yale.edu

Czech Academy of Sciences - Akademie véd Ceské republiky, Prague, Czech Republic

Yale University, Department of Sociology, Connecticut, U.S.
philip.smith@yale.edu

United States Air Force Academy, Department of Behavioral Sciences and Leadership, CO, U.S.
kxx@usafa.edu

University of Sydney, Faculty of Arts and Social Sciences, Sydney, Australia
sujatha.fernandes@sydney.edu.au

City University of New York, Department of Sociology, New York, U.S.
shortell@brooklyn.cuny.edu

Lingnan University, Department of Sociology & Social Policy, Tuen Mun, Hong Kong
pbaehr@Ln.edu.hk

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology
https://iusd.istanbul.edu.tr/



https://iupress.istanbul.edu.tr/
https://iusd.istanbul.edu.tr/

Istanbul Universitesi Sosyoloji Dergisi
Istanbul University Journal of Sociology
Cilt/Volume 45 - Sayi/Issue: 1 - Yil/Year: 2025

\STA

N UNIVERSITY
S —  PRESS

‘ [STANBUL

icindekiler
Table of Contents

Editorden | Editorial

“Claude Lévi-Strauss Today” ()1
Seyda Sevde Tungbilek

Ceviri | Translation
Mutfak Ucgeni 32
Le Triangle Culinaire

Claude Lévi-Strauss Cevirmen: Seyda Sevde Tungbilek

Soylesi | Entretien

«Une parenthése sur Terre: LEntretien avec Philippe Descola»
“Yeryiiziinde Bir Parantez: Philippe Descola ile Soylesi” 41

Seyda Sevde Tunghilek

Arastirma Makalesi | Research Article

Preparing cities for future pandemics. A Lévi-Straussian analysis of the
H5N1 avian influenza in Hong Kong, Istanbul and New York in 2005 76

Frédeéric Keck

Arastirma Makalesi | Research Article
Yeni Evrimsel Sosyoloji Perspektifinden Lévi-Strauss’a Bakmak: Doga-Kiiltir ikiligi 97
Examining Lévi-Strauss from the Perspective of Neo-Evolutionary Sociology: The Nature-Culture Dichotom

Gozde Gegimli

Arastirma Makalesi | Research Article
Lévi-Strauss: Reason And Sensibility 129

Sylvia Caiuby Novaes

Arastirma Makalesi | Research Article
The cities of Claude Lévi-Strauss 143

Jeferson Carvalho da Silva

Arastirma Makalesi | Research Article
Claude Lévi-Strauss'ta Epistemolojik Genisleme: Bilimsel Kesinlik Arayisi ve
Yaban Diisiincenin Savunusu Yan Yana Gelebilir Mi? 182

Epistemological Expansion in Claude Lévi-Strauss: Can the Search for Scientific Certainty and the
Defense of Savage Mind Come Side by Side?

Yasar Faruk Kanber

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology
https://iusd.istanbul.edu.tr/ Vi
€-ISSN: 2667-6931



https://iupress.istanbul.edu.tr/
https://doi.org/10.26650/SJ.2025.45.1.0001
https://doi.org/10.26650/SJ.2025.45.1.0002
https://doi.org/10.26650/SJ.2025.45.1.S1
https://doi.org/10.26650/SJ.2025.45.1.0804
https://doi.org/10.26650/SJ.2025.45.1.0804
https://doi.org/10.26650/SJ.2025.45.1.0758
https://doi.org/10.26650/SJ.2025.45.1.0771
https://doi.org/10.26650/SJ.2025.45.1.0780
https://doi.org/10.26650/SJ.2025.45.1.0765
https://doi.org/10.26650/SJ.2025.45.1.0765
https://iusd.istanbul.edu.tr/

Istanbul Universitesi Sosyoloji Dergisi
Istanbul University Journal of Sociology
Cilt/Volume 45 - Sayi/Issue: 1 - Yil/Year: 2025

\STA

UNIVERSITY
R —  PRESS

‘ [STANBUL

Arastirma Makalesi | Research Article
Matematik ve Sosyal Bilimler: Lévi-Strauss'un Yapisalciligindan Hesaplamali Sosyal Bilimlere 210
Mathematics and Social Sciences: From Lévi-Strauss'’s Structuralism to Computational Social Sciences

Zlbeyde Demircioglu

Arastirma Makalesi | Research Article
Louise Gliick’s “A Myth of Innocence” and the Myth of Persephone: 240
A Structuralist Analysis through Lévi-Strauss

Enes Tasdelen

Arastirma Makalesi | Research Article
“Gecekondu” as an “Uprising Against Homelessness” or Looking at “Gecekondu” through the Lens
of Homelessness: The Example of Hasan izzettin Dinamo’s Novel Koyun Baba 262

“Evsizlige Karsi Bir Ayaklanma” Olarak Gecekondu ya da Gecekonduya Evsizlikten Bakmak: Hasan izzettin Dinamo’nun
Koyun Baba Romani Ornegi

Kenan Arslan, Yigitcan Celik

Arastirma Makalesi | Research Article
Bentham'’s Calculus: The Economy of Coercion and Mechanisms of Security 306
Abdullah Enes Ozel

Arastirma Makalesi | Research Article
Mobil Degersizlestirme Konusunun Akademik Uretimdeki Yeri: Bibliyometrik Bir Analiz 335
The Place of Phubbing in Academic Production: A Biometric Analysis

Ali ihsan Balcl, Levent Sahin, Ersin Eraslan

Arastirma Makalesi | Research Article

Young Women's Transition to the Workforce: The Influence of Career-Decidedness on
Happiness and the Mediating Role of Self-Esteem 360

Merve Gercek, Cem Giiney Ozveren

Arastirma Makalesi | Research Article

Digital Atatiirk, Collective Memory, and Political Longing: A Sociological Analysis of
Al-Generated Representation of Atatiirk on YouTube 386

Alptekin Keskin

istanbul Universitesi Sosyoloji Dergisi-istanbul University Journal of Sociology
https://iusd.istanbul.edu.tr/ Vil
€-ISSN: 2667-6931



https://iupress.istanbul.edu.tr/
https://doi.org/10.26650/SJ.2025.45.1.0760
https://doi.org/10.26650/SJ.2025.45.1.0763
https://doi.org/10.26650/SJ.2025.45.1.0763
https://doi.org/10.26650/SJ.2025.45.1.0720
https://doi.org/10.26650/SJ.2025.45.1.0720
https://doi.org/10.26650/SJ.2025.45.1.0720
https://doi.org/10.26650/SJ.2025.45.1.0830
https://doi.org/10.26650/SJ.2025.45.1.0833
https://doi.org/10.26650/SJ.2025.45.1.0717
https://doi.org/10.26650/SJ.2025.45.1.0717
https://doi.org/10.26650/SJ.2025.45.1.0717
https://doi.org/10.26650/SJ.2025.45.1.0717
https://iusd.istanbul.edu.tr/

istanbul Universitesi Sosyoloji Dergisi,

’;z_ ISTANBUL IUSD 2025, 45 (1): 1-31
S UNIVERSITY

' DPRESS https://doi.0rg/10.26650/10.26650/S).2025.451.0001

istanbul Universitesi Sosyoloji Dergisi

”o

\STA

Editorial Open Access

“Claude Lévi-Strauss Today” b

Check for
updates

Seyda Sevde Tuncbilek ' @ &<

1 istanbul Universitesi Edebiyat Fakiiltesi Sosyoloji Boliimi, istanbul, Tiirkiye

“Perhaps it would be wiser to let obsolete theories fall
into oblivion, and not to awake the dead. But, as old King Arkel says,

history does not produce useless events.” (Lévi-Strauss, Totemism, p. 15).

According to Marshall Sahlins, “All famous theorists will undoubtedly experience two
things: death, and the conviction that their theory has been surpassed. The lucky ones
experience these in that order, not the other way around.” However, Brazilian anthropolo-
gist Manuela Carneiro de Cunha points out a third stage in the case of Claude Lévi-Strauss:
“seeing his theory become a topic of renewed interest and discussion while he was still

alive” (2008, p. 39).

Claude Lévi-Strauss (1908-2009), the founder of structural anthropology, was one of
the most influential social scientists of the 20th century. In 1960, he established the
Social Anthropology Laboratory (Laboratoire d’anthropologie sociale) and then the journal
L’Homme at the College de France. Beyond the fascination created by Tristes tropiques,

Lévi-Strauss'’s idea that the human mind actually works with the help of a finite number

Citation: Tuncbilek, S. S. (2025). “Claude Lévi-Strauss Today”. istanbul Universitesi Sosyoloji Dergisi, 45(1), 1-31. https://doi.
0rg/10.26650/10.26650/S).2025.451.0001

@ This work is licensed under Creative Commons Attribution-NonCommercial 4.0 International License. @ ®
(© 2025. Tuncbilek, S. S.
B Corresponding author: Seyda Sevde Tunchilek sevdetuncbilek@istanbul.edu.tr
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of formal repertoires underlying a wide variety of cultural phenomena, his quest for
symmetry between ‘savage’ and scientific ways of thinking, and his criticism of Western
civilisation made the Laboratory a magnet for researchers from different disciplines.
Thereby, the centre of French intellectual life shifted from the Café de Flore to the College
de France after Jean-Paul Sartre. He was elected to the Acadéemie francaise in 1974. He was
awarded the Légion d’Honneur in 1985 and the Grand Croix in 1991. Neither the May 1968,
which denounced the structures don’t take to the streets, nor the work of social scientists
who, despite being influenced by structuralism at the beginning of their careers, later
engaged in auto-criticism, pursued the missing subject, or replaced rules with strategies,
seemed to have affected his reputation. In a survey conducted by the literary magazine Lire
following the death of Sartre in 1980, Lévi-Strauss was chosen by a group of 600 politicians,
students and intellectuals as the most influential figure in French intellectual life.” He was
declared a national hero in France during his lifetime. According to Amin Maalouf, who
succeeded Lévi-Strauss in seat number 29 at the Académie, “(...) he was like someone who
had already been inducted into to the Pantheon while still alive. Until then, none of the

members had come so close to immortality” (2017, p. 30).

Although Lévi-Strauss always considered himself ‘completely, entirely and especially
French’? and willingly embraced the description ‘a case of European tiredness’, his influ-
ence rapidly transcended national boundaries. His structural method, which aims to reveal
the constants and transformation groups that influence the functioning of the human
mind based on the principles of phonetics in linguistics, aroused admiration, caused
reservations and triggered debates in Anglo-American social sciences. In 1968, The Times
declared Lévi-Strauss “Anthropology’s Pope”.? The structural analysis of ‘savage thought’
was presented as a revolution in the social sciences in the pages of the The New York
Times, The Washington Post, and Newsweek: “the ‘Eureka’ moment when human culture
finally surrendered to scientific methods” (Wilcken, 2021, p. 24). Throughout his career,

Léevi-Strauss received honorary doctorates from various universities, including Brussels,

"He was followed by Raymond Aron and Michel Foucault with a significant gap (Bourdieu, 2021, p. 267).
2NAF 28150 (232) - NAF 28150 (233): Coupures de presse le concernant.
3The Times, “Anthropology’s Pope”, The Times Literary Supplement, No: 3.453, Thursday, May 3, 1968.
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Oxford, Yale, Chicago, Columbia, Uppsala, Johns Hopkins, Harvard, Laval, Mexico, and Visva-
Bharati. He participated in BBC interviews, regularly contributed articles to the Italian
newspaper La Repubblica, travelled to Japan several times to give lectures, and emerged
as a pioneering figure in the field of ethnology of Brazil's indigenous peoples. According
to Wilcken (2021, p. 394), he achieved a level of worldwide fame that no other French

anthropologist, and indeed no other anthropologist, could ever attain.

However, during the years when he became a national treasure and gained international
recognition, Lévi-Strauss gradually withdrew into himself and developed a habit of saying
that he did not feel part of the world he lived in. In an interview with the magazine Lire
in 1983, he said, “This century is not one | enjoy living in. | feel | would have lived much
better in other times” (2021, p. 189). After a while he chose the 19th century for himself.
In 1988, he told Eribon, “If a fairy, with her magic wand, were to send me back to the 19th
century without losing my consciousness of the 20th century, | don’t think | would feel
very out of place. | would find our great inventions in their embryonic form; essentially as
advancements that had not yet provided solutions to the problems they would eventually
create” (2018, p. 231). In an interview with Japanese National Television NHK in 1993, he
said that he would be happy to live in a time when there was still a balance between
humans and nature, and the when people understood that they were not the masters
of creation but merely a part of a greater whole, like other living beings that deserving
respect. However, he believed that this was not possible in the present and would become

less and less possible in the future (2018, p. 125).

Paradoxically, the approach and insights of this ascetic, who constantly expressed his
incompatibility with his own century and felt he belonged in the nineteenth century, “are
exploding like a time bomb in the twenty-first century, with their validity being relentlessly
confirmed” (Monod, 2022, p. 134). Today, the indigenous peoples with whom Lévi-Strauss

once had contact are embracing the anthropologist’s legacy,* and social scientists from

“Between 6 and 12 October 2024, a group of representatives of the Bororos (Boe) of Brazil
visited the Quai Branly Museum to examine the collection of Claude Lévi-Strauss and Dina Lévi-
Strauss (Dreyfus) collected between November 1935 and March 1936 in Mato Grosso. Additionally,
they commented on restored versions of films recorded by the couple among the Bororo people
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various disciplines continue to meet to discuss his oeuvre.> 2025 marks the 70th anniver-
sary of the publication of Tristes tropiques (1955), an occasion being celebrated with great

enthusiasm.®

Contrary to the claims of those who limit Lévi-Strauss’s influence in the social sciences
to the 1960s, and who consider structural anthropology to be a grand theory of the
past, there has been a renewed interest in Lévi-Strauss in recent years. His texts-which
were either unpublished during his lifetime or published in various places-along with
his personal archives are gradually coming to light: Anthropology Confronts the Problems
of the Modern World (2011), the texts of three lectures he gave Tokyo in the spring
of 1986; The Other Face of the Moon (2011), a collection of some of his unpublished
writings on Japan and others published only in Japan between 1979 and 2001; We Are All
Cannibals (2013), his articles published in La Repubblica; Chers tous deux, Lettres a ses
parents (2015), a collection of letters he sent to his parents between 1931 and 1942; From
Montaigne to Montaigne (2016), which brings together the texts of two lectures given by
Lévi-Strauss on Montaigne-the first in 1937 and the second in 1992 on the occasion of the
four hundredth anniversary of his death; Correspondance (1942-1982) (2018), containing
his correspondence with Roman Jakobson; Structural Anthropology Zero (2019), consisting
of articles written between 1940 and 1949 during his years in New York; LAbécedaire de

Claude Levi-Strauss (2021), edited by Monique Lévi-Strauss and Emmanuelle Loyer, which

during a public event. Bororo representative Bosco Kurireu expressed gratitude to Lévi-Strauss for
documenting their culture and preserving the ceremonial objects that serve as witnesses to their cul-
ture.(https://www.quaibranly.fr/fr/expositions-evenements/au-musee/cinema/details-de-levenement/
e/les-films-restaures-de-dina-et-claude-levi-strauss-40411)

5Since 2021, researchers from various disciplines, primarily philosophers and anthropologists have
been gathering at the initiative of Patrice Maniglier and Jeanne Etalain to explore the potential of
structural theory, exchange ideas and present their own work at the “Séminaire Permanent d’Histoire et
de Philosophie du Structuralisme” (Permanent Seminar on the History and Philosophy of Structuralism).
Additionally, starting in the first months of 2025, the reading group “Lire La Pensée sauvage” (Reading The
Savage Mind), organised by Jeferson Carvalho and Giuseppe Al Majali, brings together doctoral students
and postdoctoral researchers from various disciplines around this classic in the social sciences.

60n 12 May 2025, the Manuscripts Department of the French National Library (BnF), which preserves Lévi-
Strauss's archives, organised a round table discussion and a performance in honour of the 70" anniversary
of the publication of Tristes tropiques.(https://www.bnf.fr/fr/agenda/tristes-tropiques-de-claude-levi-
strauss). Also, two books detailing the background and sources of Tristes Tropiques were published in
recent months: Les plus vastes horizons du monde (October, 2024) and Aux Sources de Tristes tropiques
(March, 2025).
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brings together selected passages from Lévi-Strauss’s various books; Claude Lévi-Strauss:
Les plus vastes horizons du monde (2024), a collection of articles written between 1935
and 1942; the recently published Aux Sources de Tristes tropiques (2025), consisting of field
diaries and photographs kept by Claude and Dina Lévi-Strauss between 1935 and 1939, the
revised second edition of The Savage Mind (2025); and Monique Lévi-Strauss's upcoming

interview book J'ai choisi la vie (2025).

The ideas and perspectives proposed by Lévi-Strauss, who once demonstrated that
social sciences could be practised in a “laboratory”, have become a real laboratory of
thought for contemporary social science. In recent years, numerous books have come out
looking at Lévi-Strauss’s theory from different angles, both individually and collectively:
Patrice Maniglier (2006), Boris Wiseman (2007, 2009, 2015), Vincent Debaene and Frédéric
Keck (2009), Patrick Wilcken (2010), Alexandre Pajon (2011), Frédéric Keck (2011), Philippe
Descola (2012), Jean-Pierre Sylvestre and Pierre Guenancia (2012), Gildas Salmon (2013),
Maurice Godelier (2013), Cahier Claude Lévi-Strauss (2014), Pascal Picq (2015), Emmanuelle
Loyer (2015), Michale Kauppert (2015), Kitty Wheater (2017), Marcel Henaff (2017), Salvatore
D’Onofrio (2018), Pablo Lucchelli (2022), Cahiers d’anthropologie sociale - Claude Lévi-
Strauss, Penser le monde autrement (2022), Dictionnaire Claude Lévi-Strauss (2022) the
dictionary of Lévi-Strauss bringing together numerous researchers in the field edited by

Jean-Claude Monod, Olivier Douville (2025), and others.

The theory of Lévi-Strauss is now being employed to think about the problems of
the modern world from different angles and in different contexts-not just in terms of
kinship structures, dualist organisations, marriage and exchange regimes, totemism, the
structural analysis of myths, or the universal structures of the human mind: Those who
examine structural anthropology from the perspective of diffusionist theory (Emmanuel
Désveaux, Manuela Carneiro de Cunha); those who reveal the inactive political elements
in Lévi-Strauss's thought (Vincent Débaene, Jean-Claude Monod); those who argue that
a new continuity between humans and non-humans can be established by historicising
the distinction between nature and culture (Philippe Descola); those who emphasise the

importance of The Savage Mind in the case of autochthonous peoples (Manuela Carneiro
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de Cunha); those who propose a “Dionysian structuralism” against the “standard struc-
turalism” (Patrice Maniglier); those who highlight Lévi-Strauss’s interest in cities and his
inspiring approach to urban studies (Jeferson Carvalho); those who distinguish between
the first part of Lévi-Strauss's career, which focused on structures, and the second part,
which emphasised transformation, and those who develop a perspectivist theory based on
Lévi-Strauss (Eduardo Viveiros de Castro); those who believe that we can learn from Lévi-
Strauss in the age of catastrophes we are currently experiencing (Salvatore D’Onofrio); and
those who highlight the depth of Lévi-Strauss’s ecological approach, which he confirmed

was closely related to the pandemic period (Frédéric Keck) and others.

Once a key figure in the questioning of Western cultural supremacy and the defense
of cultural diversity, Levi-Strauss is now seen as an essential reference point, particularly
in critiques of anthropocentrism and ecological issues. Having warned about the risks of
demographic growth and humankind’s supposed dominance over nature since the Second
World War, Lévi-Strauss is now regarded as a pioneer and a clairvoyant. All these devel-
opments prove that the thought of Lévi-Strauss is not a theory “more or less truncated
and rigidified by the routine of educational transmission” (Bourdieu, 2016, p. 46-47), but

is firmly rooted in the 21st century.

*k%k

When Michel Foucault and Jacques Derrida gained fame in American universities, cre-
ating a ‘poststructuralism’ trend, the conviction that structuralism had been irrevocably
surpassed and left behind became widespread (Carneiro da Cunha, 2008, p. 41). In Turkey,
as in other scientific traditions that have not undergone a significant structural phase, the
set of prefabricated representations concerning structuralism is quite prevalent: Reduc-
ing society to language, eliminating historical analysis, disregarding scientific thought,
reaching premature generalisations without sufficient empirical research, defending the
status quo rather than being a method-even being anti-humanism or an idealism without
a subject, creating systematic typologies by ignoring heterogeneous forms. In sum, for-

malism, theoreticism, and abstraction. From a sociological perspective, the meaning is
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clear: Structuralism has eliminated the individual. It has confined society to language and
practice to grammar, constructing structural systems in which the paths of social action

are rigidly institutionalised...

In 1962, Claude Lévi-Strauss titled his work Le Totémisme aujourd’hui (Totemism), writ-
ten for Georges Dumeézil's ‘Mythes et religions’ series published by Presses Universitaires
de France (PUF). In this book, he deconstructs the totemic illusion in anthropological
literature and proposes a fresh look at totemism through structural analysis. In this
special issue “Claude Lévi-Strauss Today”, which explicitly refers to Totemism Today, we
also reject the illusion of Lévi-Strauss and question the distance between the version of
structural anthropology retrospectively invented in poststructuralist vogue and the way
in which the theory was actually proposed by Lévi-Strauss himself. Our intention is not
to revive caricatured structuralism, commemorate Lévi-Strauss-who has been invisible
in Turkey for many years for various reasons’-or make up for lost time by introducing
structural anthropology from scratch. Rather, we aim to highlight the elements of the ways
of thinking he proposes that ensure Lévi-Strauss remains relevant today, and map out the
paths we can take from structural anthropology onwards. We do not seek to summarise or
simplify Lévi-Strauss’s approach, but rather, in his own words, “to replace a less intelligible

complexity by one which is more so” (1962, p. 295).

The increasing number of his books translated into Turkish, as well as the growing
number of articles and postgraduate theses written about him in recent years, indicate
that Lévi-Strauss is attracting more and more interest in our country (Tuncbilek, 2024, pp.

314-320). Witnessing and hosting this increasing interest, this first special issue dedicated

’A review of Turkish literature on structuralism and Lévi-Strauss reveals that Lévi-Strauss has been
invisible in Turkey in various ways: Firstly, he was invisible during his own lifetime; his fundamental works
were published during the golden age of structuralism in the 1960s, yet his name was unknown in Turkey
at the time. It was not until the 2010s that a lively interest in him and his theoretical approach began to
emerge. He is invisible in his own field because majority of the articles, papers, and books written about
him or referring to him were produced outside the discipline of anthropology. Until a certain point in time,
he was invisible as an individual intellectual and was part of the structuralism polemic in the broadest
sense. His approach is also invisible within its own theoretical corpus, and the structural anthropology he
pioneered has been adopted by the Turkish social sciences in fragments, independently of their position
within the whole. For more on the (not)appropriation of Claude Lévi-Strauss in Turkey, see Tungbilek (2024).

in
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to Levi-Strauss in Turkey® brings together contributions from France, Brazil, and Turkey
offering insights into the anthropologist’s work, alongside testimonies from his students

and colleagues, and applications of his ideas across various fields.

*k%

In this issue, we are privileged to welcome three figures who have been directors
of the Social Anthropology Laboratory founded by Lévi-Strauss in 1960: Claude Lévi-
Strauss himself, Philippe Descola and Frédéric Keck.® These three figures represent not
only continuity and differentiation, but also three generations of French anthropology
and their respective areas of interest. Lévi-Strauss uses the nature-culture distinction as
a methodological tool to demonstrate the universality of the constraints that influence
the functioning of the human mind; Descola questions the universality of the nature-
culture dichotomy, showing that it is a construction of the naturalist ontology that has
been hegemonic in the West since the 17th century; and Frédeéric Keck, on the other hand,

investigates the relationships between humans and non-humans mediated by viruses.

Lévi-Strauss’s article “Mutfak Ucgeni” (Culinary Triangle), published in Turkish for the
first time, was originally published in 1965 in the journal LArc, and later some sections were
included in the third volume of the Mythologiques, The Origin of Table Manners (1968).
Levi-Strauss’s ‘raw-cooked-rotten’ triangle, based on the distinction between nature and
culture, has maintained its significance as a reference article that must be mentioned or

confronted in the field since its publication.

Philippe Descola, initially a doctoral student of Lévi-Strauss and later his successor at
the Social Anthropology Laboratory, proposed a theory of ontological schemas grounded
in the continuity and discontinuity between humans and non-humans. This theory builds

upon structural anthropology, while also offering certain criticisms of it. In our interview,

8To date, no special issue dedicated to Claude Lévi-Strauss has been published in Turkey. The 55th issue
of the journal Cogito (2008), titled “insan Giyinir,” was the only one to include a section titled ‘Claude Lévi-
Strauss 100 Yasinda. This section featured articles on Lévi-Strauss by Cathérine Clément, Marcel Hénaff
and Dan Sperber.

°Lévi-Strauss led the Laboratory from 1960 to 1982, Philippe Descola from 2000 to 2013, and Frédéric
Keck from 2019 to 2020.
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published both in the original language and in Turkish and titled “Une parenthése sur
Terre: Entretien avec Philippe Descola” (“A Parenthesis on Earth: Interview with Philippe
Descola”), we find important insights into Lévi-Strauss’s personality, his relationships with
colleagues and students, the enduring relevance of his ideas, and the reasons why we
should continue to read him today. We also discuss Descola’s ontological structuralism
across various fields, including Central Asian Turkic societies, the Epic of Gilgamesh,
and Gobeklitepe, as well as its political implications. Throughout the interview, the distin-
guished anthropologist offers alternative perspectives on the continuity and discontinuity
between humans and non-humans during this interesting parenthesis in which humans

still exist on Earth.

When Claude Lévi-Strauss wrote in 1962 that “I believe the ultimate goal of the human
sciences to be not to constitute, but to dissolve man” (p. 294), this was a frontal attack on
Sartre’s phenomenological existentialism, which had become “the prisoner of his Cogito”.
Sociological analysis faces a new challenge today when it considers humans as the subject
and owner of the world: “either to disappear as an exhausted form of humanism or else
to transform itself by rethinking its domain and its tools in such a way as to include
in its object far more than the anthropos: that is to say, the entire collective of beings
that is linked to him but is at present relegated to the position of a merely peripheral

role” (Descola, 2013, p. 5).

Frédeéric Keck in his article “Preparing cities for future pandemics. A Lévi-Straussian
analysis of the H5N1 avian influenza in Hong Kong, Istanbul and New York in 2005” draws
on the fundamental principle of structural comparison, directing attention away from the
qguestion of whether the origins of the epidemics, pandemics, or global warming we have
encountered are “natural” or “anthropogenic,” instead focusing on the similarities and
differences in how these phenomena are interpreted and governed. Using the theoretical
tools proposed by Lévi-Strauss in The Savage Mind, the author compares how the relation-
ship between humans and birds -both wild and domestic- differentiated the “techniques

of government” adopted in Hong Kong, Istanbul, and New York during the 2005 pandemic
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caused by the H5N1 virus. Such an analysis not only demonstrates that savage thought
is still operational in the modern world, but also interprets the potential manoeuvring
space of cities-expected to be at the forefront against pandemics in the face of future
environmental threats-from the perspective of the anthropology of nature proposed by

Descola.

Lévi-Strauss’s 1971 UNESCO speech, entitled “Race and Culture”, caused a scandal. While
everyone expected him to condemn racism and affirm cultural diversity-as he had done
in his 1952 speech, “Race and History”-Lévi-Strauss instead defended the reinclusion of
genetic factors in analysis, thereby reviving the spirit of physical anthropology with its

controversial history:

But once the old demons of racial ideology have been exorcised -or at least, once
we have proved that such an ideology can claim no scientific basis whatever- the way is
open for geneticists and ethnologists to collaborate in a joint effort to discover how and
in what way the geographical distribution of biological and cultural phenomena throw
light on each other and give us information about past, which -without revealing the first
beginnings of racial differentiation, the vestiges of which are quite beyond our reach- can,
through the study of the present link up with the future, and help us to discern its outlines.

(1995, p. 87)

Gozde Gegimli’s article, “Examining Lévi-Strauss from the Perspective of Neo Evolution-
ary Sociology: The Nature-Culture Dichotomy” shows how Lévi-Strauss’s insight —which
caused a scandal in the 1970s- found resonance in the context of new evolutionary
sociology that emerged in the early 2000s. As an attempt to synthesise biology and
sociology, the new evolutionary sociology approach draws parallels with Lévi-Strauss’s
thesis that the world cannot be divided into two isolated groups of phenomena, and that
the distinction between nature and culture is methodological rather than ontological. By
focusing on the methodological intersections between structural anthropology and new
evolutionary sociology, Gecimli initiates a new theoretical debate on the contemporary

forms of doing sociology.

==
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The years that Claude Lévi-Strauss spent in Brazil (1935-1939), during which he worked
as a sociologist at the University of Sao Paulo and conducted field research among the
Kaduveo, Bororo, Nambikwara, and Tupi-Kawahib tribes, represent an irreversible turning
pointin his career. In this special issue, we are pleased to welcome two important Brazilian

researchers: Sylvia Caiuby Novaes and Jeferson Carvalho da Silva.

Lévi-Strauss took around three thousand photographs in Brazil. Some of these were
published in the selections Saudades do Brasil (1994) and Saudades de Sao Paulo (1996).
However, Lévi-Strauss, who came from an artistic family, analysed myths through musical
forms and clearly demonstrated his interest in figurative art in his final work, LooR, Listen,
Read (1993), adopts an indifferent, even dismissive, attitude towards photography. In
her article, “Lévi-Strauss: Reason and Sensibility”, Sylvia Novaes explains Lévi-Strauss's
indifference to photography in terms of his reflections on art and the role he attributes
to ethnography. She demonstrates how he placed photography in the same category as
travel writing, a genre he ‘detested’, contrasting it with ethnography. Novaes also evaluates
Lévi-Strauss's photographs of Sao Paulo and of Brazilian indigenous peoples from various

perspectives, concluding that he was ‘a great photographer despite himself’.

Levi-Strauss’s interest in cities dates back to the 1930s Sao Paulo, where ‘an average
of one house was built every hour’ (2006, p. 99). Jeferson Carvalho da Silva, in his article
“The cities of Lévi-Strauss”, systematically reviews Lévi-Strauss’s forgotten-or, for various
reasons, ‘made to forget’-works on cities and urban phenomena, questioning the possi-
bility of introducing him as the ‘anthropologist of cities’. Inspired by the potential of Lévi-
Strauss’s morphological analyses and ecological critiques, Carvalho lays the foundations
for a new research programme that conceptualises cities as laboratories of the human
mind. This article, which includes the author's own illustrations of archival documents,
extends Lévi-Strauss's intellectual influence and demonstrates how his ideas about urban

life can provide valuable insights into contemporary urban issues.

This issue presents two articles that discuss Lévi-Strauss’s understanding of science

and complete each other from different perspectives: Yasar Faruk Kanber's “Epistemo-

==
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logical Expansion in Claude Lévi-Strauss: Can the Search for Scientific Certainty and the
Defense of Savage Mind Come Side by Side?” and Ziibeyde Demircioglu’s “Mathematics

and Social Sciences: From Lévi-Strauss’s Structuralism to Computational Social Sciences”.

Throughout his career, Lévi-Strauss was subjected to two completely opposite criti-
cisms: On the one hand, the ‘scientism’ evident in the tables and diagrams he used from
The Elementary Structures of Kinship (1949) onwards, in his canonical formula of myth, and
in his designation of the central ‘laboratory’ he established; on the other hand, the ‘anti-
science’ apparent in his efforts to restore the prestige of savage thought. In his article,
Yasar Faruk Kanber aims to demonstrate the consistency of Lévi-Strauss’s understanding
of science. Considering all the criticisms addressed to Lévi-Strauss, Kanber shows that this
paradox does not derive from a contradiction in Lévi-Strauss'’s thought, but rather from his
attempt to extend the boundaries of science by reintegrating the sensible, which science

had long considered secondary, with the intelligible.

Ziibeyde Demircioglu, in turn, indicates that a theoretical continuity can be established
between contemporary computational social sciences and Lévi-Strauss's qualitative and
pattern-based analysis, which is based on mathematical models in the study of social
structures. The author argues that the current criticism of computational social sciences
for their lack of theoretical depth, context, and superficial analysis can be re-examined
through Lévi-Strauss'’s pattern analysis, which focuses on theoretical context and cultural
interpretation. Both articles demonstrate that there is much to learn from Lévi-Strauss in

terms of re-examining and re-evaluating current scientific understanding and methods.

In the four volumes of Mythologiques, Lévi-Strauss examined a total of 813 myths and
almost 1,000 versions of them. He then published three more books, which are considered
to be the ‘petit’ Mythologiques.'® The major contribution of Lévi-Strauss to myth research
was that he abandoned the search for the original myth and showed that it is impossible

to choose between different versions of a myth or decide which one is more accurate, and

19The Row and the Cooked (Le Cru et le cuit, 1964), From Honey to Ashes (Du Miel aux cendres, 1966), The
Origin of Table Manners (L'Origine des maniéres de table, 1968) ve The Naked Man (L'Homme nu, 1971). Petit
Mythologiques: The way of the Mask (La voie des masques, 1975), The Jealous Potter (La Potiére jalouse,1985)
and The Story of Lynx (Histoire de Lynx, 1991).
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that a myth is composed of all its versions. Enes Tasdelen, in his article “Louise Gliick’s
A Myth of Innocence and the Myth of Persephone: A Structuralist Analysis through Lévi-
Strauss”, examines American poet Louise Gliick’s poem “A Myth of Innocence,” awarded the
2020 Nobel Prize in Literature, as a new version of the Persephone myth. He analyses the
poem using fundamental tools of structuralist methodology, such as the determination of
transformation groups in a relationship of contrast with each other, the mythemes (gross
constituent unit of a myth), and the role of mediating elements. Lévi-Strauss applied his
method to literature on a single case, when he and Roman Jakobson (1896-1982) analysed
Baudelaire’s poem “Les chats” (1962). Tasdelen contributes to contemporary poetry stud-
ies demonstrating once again the applicability of structuralist theory to modern poetry
and revealing how classical mythical structures are used, transformed, even simulated for

new expressive purposes in contemporary literature.

It is not yet time to consign Lévi-Strauss to the museum. These articles once again con-
firm the potential, multidimensionality and diverse areas of application of Lévi-Strauss’s
ideas, as well as their contemporaneity. This special issue of the Istanbul University
Journal of Sociology, “Claude Lévi-Strauss Today”, provides an important opportunity to
reconsider the intellectual creativity of the eminent anthropologist and the value of his
legacy across time and space. Today, we can say the same thing about Lévi-Strauss as he

once wrote about totemism:""

[Lévi-Strauss] pertains to the understanding, and the demands to which [he]
responds and the way in which [he] tries to meet them are primarily of an
intellectual kind. In this sense, there is nothing archaic or remote about [him].
[His] image is projected, not received.”

*k%

11“The alleged totemism pertains to the understanding, and the demands to which it responds and the
way in which it tries to meet them primarily of an intellectual kind. In this sense, there is nothing archaic
or remote about it. Its image is projected, not received (...)" (Lévi-Strauss, 1963, p. 104).

=
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This issue also includes non-thematic research articles. In their article, titled

”

“‘Gecekondu’” as an ‘Uprising Against Homelessness’ or Looking at ‘Gecekondu’ through
the Lens of Homelessness: The Example of Hasan izzettin Dinamo’s Novel Koyun Baba”
Kenan Arslan and Yigitcan Celik explore the housing solutions and social dynamics that
emerge at the intersection of urban poverty and housing insecurity through literature. The
author analyses the perception of the life of homeless individuals through how individuals
living on the streets establish relationships with society, how much they feel they belong
to society, their level of participation in social life, their access to social welfare services,
the obstacles they encounter in adapting to social life and the psychosocial effects of
these obstacles on individuals. In his article, “Bentham’s Calculus: Economy of Coercion
and Mechanisms of Security” Abdullah Enes Ozel examines the intrinsic relationship
between liberalism and coercion, as seen through the calculative approach of the British
philosopher and jurist, Jeremy Bentham, to governmental intervention. The article titled
“The Place of Phubbing in Academic Production: A Biometric Analysis” by lhsan Balci,
Levent Sahin and Ersin Eraslan provides a literature review of the concept of 'mobile de-
valuation' (phubbing), defined as the behaviour of ignoring and disregarding others due to
the use of mobile devices. The article emphasises the importance of new research aimed
at raising social awareness of this increasingly widespread behaviour. Merve Gercek’s
article, “Young Women'’s Transition to the Workforce: The Influence of Career Decidedness
on Happiness and the Mediating Role of Self-Esteem,” examines the relationship between
career decidedness levels and subjective happiness levels among women aged 19-26,
based on field research conducted with a sample of 320 participants. In his article “Digital
Atatiirk, Collective Memory, and Political Longing: A Sociological Analysis of Al-Generated
Representation of Atatiirk on YouTube” Alptekin Keskin, investigates the sociopolitical
and affective implications of an Al-generated simulation of Mustafa Kemal Atatlirk drawing
on theories of collective memory (Halbwachs), social construction of reality (Berger and

Luckmann), digital nostalgia (Niemeyer & Keightley), and algorithmic power (Beer).

T
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We hope to meet again in the upcoming issue of the Istanbul University Journal of

Sociology, “Subjectivities in the Digital Economy” (December 2025).
Seyda Sevde Tuncbilek

Istanbul, June 2025
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“Gunumuzde Claude Lévi-Strauss”

“Eskimis teorileri unutulmaya terk etmek ve oluleri hortlatmamak
daha akillica olur belki de...Fakat yasli Kral Arkel'in soyledigi gibi,

tarihin faydasiz olaylar yarattigi gorulmemistir.”

(Lévi-Strauss, Glinlimiizde Totemizm, s. 27).

Marshall Sahlins’e gore “Butiin unlu teorisyenler kesin olarak iki seyi yasayacaklardir:
olmek ve teorisinin asildigina inanmak. Sansli olanlar bu ikisini bu sirayla yasar, tersi
degil.” Brezilyali antropolog Manuela Carneiro de Cunha, Claude Lévi-Strauss vakasinda
ug¢lincl bir asamanin daha varligina dikkat ¢eker: “heniiz hayattayken teorisinin yeniden

ilgi cektigini, gindeme geldigini gormek” (2008, s. 39).

Yapisal antropolojinin kurucusu Claude Lévi-Strauss (1908-2009), XX. yiizyilin en etkili
sosyal bilimcilerinden biridir. 1960 yilinda College de France blinyesinde Sosyal Antropoloji
Laboratuvarini (Laboratoire d’anthropologie sociale) ve 'Homme dergisini kurdu. Hiiziinlii
Donenceler'in yarattigi blyiilenmenin Otesinde, Lévi-Strauss’'un envaigesit kiiltiirel
gorlingunin altinda insan zihninin aslinda -bilimsel arastirmayla ortaya ¢ikarilabilecek-
sonlu sayida bicimsel repertuvarin yardimiyla calistigi dustincesi, “yaban” distince ile
bilimsel diisiince arasinda simetri arayisi ve Bati uygarligina yonelttigi elestiriler farkli
disiplinlerden arastirmacilar icin Laboratuvari bir cekim noktasi haline getirdi, Sartre son-
rasi Fransiz entelektiiel hayatinin merkezini Café de Flore’dan College de France'a kaydirdi.
Lévi-Strauss, 1974'te Académie francaise'e secildi. 1985'te Légion d’honneur madalyasina,
1991'de Grand Croix nisanina layik goruldu. Ne yapilarin sokaga dokilmedigini ihbar eden
Mayis 1968 ne de kariyerlerinin baslangicinda yapisalciliktan etkilenmelerine ragmen daha
sonra 0z elestiri yapan, kayip 0znenin pesine dusen ya da kurallari stratejilerle ikame
eden sosyal bilimcilerin calismalari onun itibarini zedelemis gorunuyordu. Lire dergisinin
Jean-Paul Sartre’in 1980 yilindaki oliimiiniin ardindan politikacilar, 6grenciler ve entelek-

tuellerden olusan 600 kisilik bir gruba uyguladigi ankette Lévi-Strauss acgik ara Fransiz

'EZL
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entelektiiel alaninin en etkili figlri secildi.’? Sahiden de yasadigi donemde Fransa’da
ulusal kahraman ilan edilmisti. Lévi-Strauss’'un Academie’deki 29 numarali koltugunu
devralan Amin Maalouf'a gore “(...) daha hayattayken Panteon’a girmis gibi(ydi). 0 zamana

dek, liyelerden higbiri 6liimsiizliige bu denli yaklasmamisti” (2017, s. 30).

Her ne kadar Lévi-Strauss kendisini daima “tamamen, biisbiitiin ve bilhassa Fransiz"13
hissetmis ve “a case of European tiredness” (Avrupa bezginliginin bir 6rnegi) nitelemesini
severek sahiplenmisse de etkisi ulke sinirlarini hizla asti. Dilbilim icindeki sesbilimin
ilkelerinden hareket ederek insan zihninin isleyisine etki eden sabiteleri ve donisim
dizgelerini ortaya ¢ikarmayl amaglayan yapisal yontemi, Anglo-Amerikan diinyada hayran-
ik uyandirdi, cekincelere sebep oldu ve tartismalari tetikledi. 1968 yilinda The Times
Lévi-Strauss'u “Antropolojinin Papasli” ilan etti.' The New York Times, The Washington Post
ve NewsweeR'in sayfalarinda “yaban diisiince”nin yapisal analizi sosyal bilimlerde devrim
olarak tanrtildi: “insan kiiltiiriiniin nihayet bilimsel yontemlere teslim oldugu ‘Evreka’
an1” (Wilcken, 2021, s. 24). Lévi-Strauss kariyeri boyunca Briiksel, Oxford, Yale, Chicago,
Columbia, Uppsala, Johns-Hopkins, Harvard, Laval, Mexico, Visva-Bharati gibi cesitli
universitelerden fahri doktora unvani aldi. Eserleri sayisiz dile cevrildi. BBC'ye roporta)
verdi, italyan La Reppublica gazetesinde diizenli olarak yazdi, Japonya'da konferanslar
verdi, 1935-1939 yillarinda saha arastirmasi yiruttigu Brezilya'da buyuk bir ikona donustu.
Wilcken’e gore bir Fransiz antropologun -hatta hicbir antropologun- elde edemedigi diinya

capinda iine kavustu (2021, s. 394).

Oysa ulusal kahraman ilan edildigi ve uluslararasi taninirliga sahip oldugu yillarda
Lévi-Strauss giderek kabuguna cekilmis, kendisini yasadigl diinyaya ait hissetmedigini
soylemeyi aliskanlik edinmisti. 1983 yilinda Lire dergisine verdigi roportajda “icinde
bulundugum yuzyil, yasamaktan zevk aldigim yizyil degil. Baska zamanlarda, ¢ok daha
iyi yasardim gibime geliyor” dedi (2021, s. 189). Biraz daha zaman gectiginde kendisine
uygun yizyili XIX olarak belirledi. 1988'de Eribon’a “Sayet bir peri, sihirli degnegiyle, XX.

2pralarinda ciddi bir fark olmakla birlikte onu, Raymond Aron ve Michel Foucault izliyordu (Bourdieu,
2021, s. 267).

T3INAF 28150 (232) - NAF 28150 (233): Coupures de presse le concernant.

14The Times, “Anthropology’s Pope”, The Times Literary Supplement, No: 3.453, Thursday, May 3, 1968.
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yiizyil insani bilincimi yitirmeden beni o ylizyila [XIX. ylizyila] gonderseydi, fazla yabancilik
cekmezdim gibime geliyor. Buyuk icatlarimizi tohum halinde, esasen kendi yaratacaklari
sakincalara heniiz care teskil etmeyen ilerlemeler halinde bulurdum orada” dedi (2018,
s. 231). 1993 yilinda Japon Ulusal Televizyonu NKH'ye verdigi roportajda ise insan ve doga
arasinda hala bir dengenin bulundugu, insanin kendisini yaratilisin efendisi degil, saygi
gostermek zorunda oldugu diger canlilar gibi o butiiniin yalnizca bir parcasi oldugunu
bildigi bir donemde yasamaktan memnun olacagini, ne var ki bunun simdiki zamanda
mimkiin olmadig gibi gelecekte de giderek daha az miimkiin olacagini disiinduguni

ifade etti (2018, s. 125).

Paradoksal olarak her firsatta yasadigi yiizyilla uyumsuzlugunu dile getiren ve kendisini
XIX. yiizyila ait hisseden bu miinzevinin yaklasimi ve ongoruleri XXI. yiizyilda “Bir saatli
bomba gibi, gecerliliginin amansiz sekilde teyit edildigi bir zamanda patliyor” (Monod,
2022, s. 134). Glinlimiizde Lévi-Strauss'un bir zamanlar aralarinda ¢alisma yiiriittiigu yerli
halklar antropologun mirasina sahip cikiyor,’ farkli disiplinlerden sosyal bilimciler bir
araya gelerek Lévi-Strauss'u konusmaya devam ediyor'® ve i¢cinde bulundugumuz 2025
yili Hiiziinlii D6nenceler’in (1955) yayimlanmasinin yetmisinci yil doniimii miinasebetiyle

buyuk bir coskuyla kutlaniyor.'”

156-12 Ekim 2024 tarihleri arasinda Brezilya yerli halklarindan Bororo (Boe) temsilcilerinden olusan
bir grup, Quai Branly Miizesi biinyesinde bulunan, Claude Lévi-Strauss ve Dina Lévi-Strauss (Dreyfus)
ciftinin Kasim 1935-Mart 1936 yilinda Mato Grosso’'da yuriittiikleri saha arastirmasinda topladiklari
koleksiyonu incelemek iizere Paris’e geldiler. Ayrica halka acik bir etkinlikte ¢iftin Bororolar arasinda kay-
dettikleri filmlerin restore edilmis versiyonlarini yorumladilar. Bororo temsilcisi Bosco Kurireu, kiiltirlerini
tanittigi ve kiiltiirlerinin tanigi olan siis esyalarini korudugu igin Lévi-Strauss’a duyduklar siikrani dile ge-
tirdi (https://www.quaibranly.fr/fr/expositions-evenements/au-musee/cinema/details-de-levenement/
e/les-films-restaures-de-dina-et-claude-levi-strauss-40411).

T6Fransa’da 2021 yilindan beri basta felsefeciler, antropologlar, dilbilimciler ve tarihgiler olmak lzere
farkli disiplinlerden pek ¢ok arastirmaci Patrice Maniglier ve Jeanne Etalain’nin inisiyatifiyle iki haftalik
periyotlarla toplanarak “Séminaire Permanent d’Histoire et de Philosophie du Structuralisme”de (Yapisal-
cilik Tarihi ve Felsefesi Daimi Semineri) yapisal teorinin icindeki potansiyelleri kesfetmekte, fikir teatisinde
bulunmakta, kendi calismalarini tanitmaktadirlar. Ayrica 2025 yilinin ilk aylarindan itibaren Jeferson
Carvalho ve Giuseppe Al Majali'nin organize ettikleri “Lire la Pensée sauvage” (Yaban Diisiince’yi Okumak)
okuma grubu farkli disiplinlerden doktora 0grencilerini ve doktora sonrasi arastirmacilari bu sosyal bilim
klasigi etrafinda bir araya getirmektedir.

712 Mayis 2025'te Fransiz Ulusal Kiitliphanesinin (BnF) Lévi-Strauss'un arsivlerini muhafaza eden El
Yazmalar Boliimi, Hiiziinlii Dénenceler'in yayimlanmasinin 70. yili serefine bir yuvarlak masa toplantisi
ve gosteri organize etti (https://www.bnf.fr/fr/agenda/tristes-tropiques-de-claude-levi-strauss). Hiiziinlii
Donenceler'in arka planini ve kaynaklarini anlatan iki kitaptan Claude Lévi-Strauss: Les plus vastes horizons
du monde 2024 yilinin Ekim ayinda, Aux Sources de Tristes tropiques 2025 yilinin Mart ayinda yayimlandi.
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Lévi-Strauss'un sosyal bilimler alanindaki etkisini, 1960’li yillarda isgal ettigi “para-
digma-dusiinir” konumuyla sinirlayanlarin ve yapisalciligi coktan asilmis biyuk teoriler
mizesine kaldiranlarin iddialarinin aksine bugiin Lévi-Strauss konusunda asikar bir
hareketlilik var. Lévi-Strauss’'un yasarken yayimlanmayan ya da cesitli yerlerde daginik
halde yayimlanmis yazilar, arsiv belgeleri peyderpey gun yuzune cikiyor: 1986 ilkba-
harinda Tokyo'da sundugu li¢ konferans metni LAnthropologie face aux problemes du
monde moderne (Modern Diinyanin Sorunlari Karsisinda Antropoloji, 2011), 1979-2001 yillari
arasinda Japonya hakkinda yazdigi kimi yayimlanmamis kimi sadece Japonya’'da basilmis
metinlerinden olusan L'Autre face de la lune (Ayin Oteki Yiizii, 2011), italyan La Reppublica
gazetesinde yazdigi makalelerin derlemesi Nous sommes tous des cannibales (Hepimiz
Yamyamiz, 2013), 1931-1942 yillari arasinda ebeveynlerine gonderdigi mektuplardan olusan
Chers tous deux, Lettres a ses parents (Sevgili Ailem, Ebeveynlerine Mektuplar, 2015), Lévi-
Strauss’un ilki 1937'de ikincisi 1992'de, dort yiziinci olim yil donimi minasebetiyle
Montaigne hakkinda verdigi iki konferansin metinlerini bir araya getiren De Montaigne a
Montaigne (Montaigne’den Montaigne’e, 2016), Roman Jakobson’la yiiriittiigii yazismalari
iceren Correspondance (1942-1982) (Mektuplar, 2018), 1940-1949 yillari arasinda -New York
yillarinda- kaleme aldigi makalelerinden olusan Anthropologie structurale zéro (Yapisal
Antropoloji Sifir, 2019), Monique Lévi-Strauss ve Emmanuelle Loyer'nin yayima hazirladik-
lari, Lévi-Strauss'un farkli eserlerinden se¢gme pasajlari bir araya getiren L'Abéecedaire de
Claude Leévi-Strauss (Claude Lévi-Strauss’un Abc’si, 2021), 1935-1942 yillari arasinda yazdigi
makalelerin derlemesi Claude Lévi-Strauss: Les plus vastes horizons du monde (Claude
Levi-Strauss: Diinyanin Engin Ufuklari, 2024), gectigimiz aylarda yayimlanan, Claude
ve Dina Lévi-Strauss ciftinin 1935-1939 yillarinda tuttuklari saha giinliklerinden ve fo-
tograflardan olusan Aux Sources de Tristes tropiques (Hiiziinlii Donenceler’in Temellerinde,
2025), Yaban Diisiince’'nin yenilenmis ikinci baskisi (2025) ve Monique Lévi-Strauss’un
onlimiizdeki aylarda yayimlanmasi beklenen nehir sdylesisi J’ai choisi la vie (Hayati Sectim,

2025).

Bir zamanlar bir sosyal bilim disiplininin “laboratuvarda” icra edilebilecegini gosteren

Lévi-Strauss’'un dikkat ¢ektigi konular ve onerdigi bakis agilari glinimiiz sosyal bilimleri

e
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acisindan gercek bir dusiince laboratuvarina donusti. Gectigimiz yillarda Lévi-Strauss’un
teorisini farkli agilardan ele alan, farkli dillerde bireysel ve kolektif cok sayida kitap
yayimlandi: Patrice Maniglier (2006), Boris Wiseman (2007, 2009, 2015), Vincent Debaene
ve Frédeéric Keck (2009), Patrick Wilcken (2010), Alexandre Pajon (2011), Frédéric Keck (2011),
Philippe Descola (2012), Jean-Pierre Sylvestre ve Pierre Guenancia (2012), Gildas Salmon
(2013), Maurice Godelier (2013), Cahier Claude Lévi-Strauss (2014), Pascal Picq (2015),
Emmanuelle Loyer (2015), Michale Kauppert (2015), Kitty Wheater (2017), Marcel Henaff
(2017), Salvatore D’Onofrio (2018), Pablo Lucchelli (2022), Cahiers d’anthropologie sociale
dergisinin Claude Lévi-Strauss, Penser le monde autrement sayisi (Diinyayl Baska Tiirli
Diisiinmek, 2022), Jean-Claude Monod’'nun editorligiinde alandaki pek ¢ok arastirmaciyi
bir araya getiren devasa sozliik calismasi Dictionnaire Claude Lévi-Strauss (2022), Olivier

Douville (2025), vd.

Lévi-Strauss'un dusiincesi artik yalnizca akrabalik yapilari, ikili orglitlenmeler, evlilik
ve mibadele rejimleri, totemizm, mitlerin yapisal analizi ya da insan zihninin evrensel
yapilari noktasinda degil modern diinyanin sorunlarini diustinmek icin farkli agilardan
ve farkli baglamlarda ele alinmaktadir: Yapisal antropolojiyi difiizyonist teori agisindan
inceleyenler (Emmanuel Désveaux, Manuela Carneiro de Cunha), arsiv belgelerinin ve
erken donem calismalarinin yayimlanmasiyla Lévi-Strauss’'un calismalarindaki Pierre
Clastres ve Eduardo Viveiros de Castro’'nun teorilerini mujdeleyen inaktif siyasal unsurlari
ortaya cikaranlar (Vincent Débaene, Jean-Claude Monod), doga ve Kkiiltiir ayrimini or-
tadan kaldirmak yoluyla insanlar ve insan olmayanlar arasinda yeniden bir sirekliligin
tesis edilebilecegini 6ne siirenler (Philippe Descola), Yaban Diisiince’nin otokton halk-
larinin miicadelesindeki 6nemini vurgulayanlar (Manuela Carneiro de Cunha), harcialem
“standart yapisalciliga” karsi “Dionisosgu bir yapisalcilik” onerenler (Patrice Maniglier),
Lévi-Strauss'un kentlere ilgisini ve kent arastirmalari konusundaki yol gostericiligini
ortaya koyanlar (Jeferson Carvalho), Lévi-Strauss’un kariyerinin yapilara odaklandig ilk
bolimiini ve donusimu on plana ¢ikardigi ikinci boliimiini birbirinden ayiranlar ve
Lévi-Strauss'tan hareketle perspektivist bir teori insa edenler (Eduardo Viveiros de

Castro), icinde bulundugumuz felaketler caginda Lévi-Strauss'tan 6grenebileceklerimizin
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oldugunu disiinenler (Salvatore D’Onofrio), Lévi-Strauss’'un pandemi donemiyle c¢ok
yakindan alakali oldugunu dogruladigi ekolojik yaklasiminin derinligini 6n plana ¢ikaran-

lar (Frédéric Keck) vd.

Bir zamanlar Bat’'nin kiilturel ustlnliginin sorgulanmasi ve kiiltlrel cesitliligin
savunulmasi konusunda basucu kaynagi olan Lévi-Strauss glinimiizde oOzellikle antro-
posantrizm (insan-merkezcilik) elestirisinde ve ekolojik problemler konusunda zorunlu
bir referans haline geldi: ikinci Diinya Savasi'ndan itibaren demografik artisin ve insanin
doga lzerindeki sozde hakimiyetinin icerdigi riskleri bas bas bagiran Lévi-Strauss bugiin
erken bir haberci, bir kahin gibi goriliiyor. Biitiin bu gelismeler Lévi-Strauss diistincesinin
“tarihin ve gercegin disina ¢ikarilmak suretiyle ebedilestirilen, akademik aktarim rutiniyle
az cok elden ayaktan diismiis ve kemiklesmis” (Bourdieu, 2016, s. 46-47) bir kuram olmak

soyle dursun XXI. ylzyilin tam kalbine konuslanmis oldugunu kanitliyor.

*k%k

Michel Foucault (1926-1984) ve Jacques Derrida’'nin (1930-2004) ABD (iniversitelerinde
yakaladiklari sohret bir “postyapisalcilik” modasi yarattiginda, yapisalciligin geri
donlissiizce asildigl, geride kaldigi kanaati yayginlasmisti (Carneiro da Cunha, 2008,
s. 41). Tirkiye'nin de aralarinda bulundugu, gercekten yapisal bir asama gegirmek-
sizin, Fransa’da karsiligi bulunmamasina ragmen Anglo-Amerikan sosyal bilimlerinde
“postyapisalcilik” basliginda bir araya getirilen disiiniirlerin (Angermiiller, 2017) 6n plana
ciktigi ulusal sosyal bilim geleneklerinde yapisalcilik hakkindaki prefabrik temsiller
dosyasi hayli kabariktir: Toplumu dile indirgemek, tarihsel analizi devre disi birakmak,
bilimsel dustinceyi gozden diislirmek, yeterince ampirik ¢calisma yapilmaksizin premature
genellemelere ulasmak, bir yontem degil statiikoyu savunan bir ideoloji hatta anti-hu-
manizm olmak, 6znesiz bir idealizm olmak, heterojen kipleri gormezden gelerek sistematik
tipolojiler olusturmak. Kisaca bicimcilik, kuramcilik ve soyutlamacilik. Sosyoloji disiplini
acisindan bunun anlami agiktir: Yapisalcilik bireyi oldirmistiir. Toplumu dile, pratigi
gramerine hapsetme gafletine dusmus, toplumsal eylem yollarinin kati bir sekilde kurum-

lastig yapisal sistemler insa etmistir...
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Claude Lévi-Strauss, 1962 yilinda, Georges Dumeézil'in Presses Universitaires de France
(PUF) igin hazirladigi “Mythes et religions” (Mitler ve Dinler) serisi icin kaleme aldigi
eserine Le totémisme aujourd’hui (Giiniimiizde Totemizm) basligini koymustu. Bu eserde
totemizmin o giine kadar disuniildigi gibi ilkel bir din ya da toplumsal bir kurum
olmadigini, diistincenin iki farkliliklar sistemi (doga ve kiiltiir) arasinda baglanti kurmasini
saglayan operasyonel bir araci oldugunu ifade ediyordu. Boylelikle sosyal bilimlerdeki
totemik illizyonu desifre ediyor, totemizm konusunu giincel bir bakisla ve yapisal analiz
yontemiyle yeniden ele almayi oneriyordu. Giiniimiizde Totemizm’e acik bir referans iceren
“Giiniimiizde Claude Lévi-Strauss” 6zel sayisinda biz de Lévi-Strauss illlizyonunu red-
dediyor, akademik diisiincede retrospektif bir sekilde icat edilen yapisal antropoloji ver-
siyonu ile teorinin bizzat Lévi-Strauss tarafindan ortaya konma bicimi arasindaki mesafeyi
sorguluyoruz. Amacimiz karikatiire donmis bir yapisalciligi hortlatmak, Tiirkiye'de cesitli
gerekgelerle uzun yillar goriinmez kalan® Léevi-Strauss’u anmak, bir gecikmeyi telafi etmek
ya da yapisal antropolojiyi tanitmak degil, onerdigi diisinme bicimlerinin Lévi-Strauss’a
bugiinku gilincelligini temin eden unsurlarini 6n plana ¢ikarmak, yapisal antropolojiden
itibaren gidebilecegimiz glizergahlari tespit etmek. Lévi-Strauss’un yaklasimini 6zetlemek,
basitlestirmek degil, kendi ifadesiyle “gorece daha az anlasilir bir karmasikligin yerine,

daha iyi anlasabilecek bir baska karmasikligi koymak” (1962, p. 295).

Son yillarda Tiirkceye cevrilen kitaplarinin, hakkinda yazilmis makalelerin ve lisansiisti
tezlerin sayisindaki artis, Lévi-Strauss'un lilkemizde giderek daha fazla ilgi ¢ektigini gos-
teriyor (Tungbilek, 2024, s. 314-320). Bu ilgiye taniklik eden ve ev sahipligi yapan, Tiirkiye'de

Lévi-Strauss’a hasredilmis bu ilk 6zel sayida Fransa, Brezilya ve Tiirkiye'den arastirma-

8Yapisalciliga ve Lévi-Strauss’a iliskin Tiirkge literatiir taramasi Lévi-Strauss’un Tirkiye'de farkli
sekillerde gériinmez oldugunu ortaya koymaktadir: Oncelikle kendi déneminde gériinmezdir, temel eser-
lerini ortaya koydugu, yapisalciligin altin ¢agini yasadigi 1960’li yillarda Tiirkiye'de adi bile duyulmamis,
kendisine ve kuramsal yaklasima canli bir ilginin baslamasi 2010’lu yillari bulmustur. Kendi alaninda
goriilmezdir clinkii hakkinda yazilan ya da ondan bahseden yazilarin, makalelerin, kitaplarin ekserisi
antropoloji alani disinda iiretilmistir. Belirli bir tarihe kadar tekil bir entelektiiel olarak gériinmezdir, en
genel anlamda yapisalcilik tartismasinin/polemiginin bir parcasidir. Yaklasimi, kendi teorik biitiinliigii
icinde goriinmezdir, gelistirdigi yapisal antropoloji parcalar/fragmanlar halinde, butiin icinde tuttuklari
konumdan bagimsiz olarak Tiirk sosyal bilimlerine intikal etmistir. Claude Lévi-Strauss'un Tiirkiye'de
alimlanma(ma) serencami igin bkz. (Tungbilek, 2024).

9Bugiine kadar Tirkiye'de Lévi-Strauss’a hasredilmis bir 6zel sayl yayimlanmadi. Yalnizca Cogito der-
gisinin “insan Giyinir” baslikli 55. sayisinin icinde “Claude Lévi-Strauss 100 Yasinda” baslikli bir bolime yer
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cilari bir araya getiriyor, antropologun kendi metnine, 6grencilerinin ve meslektaslarinin

tanikliklarina ve diisuncesinin farkli alanlardaki uygulama orneklerine yer veriyoruz.

Bununla birlikte Lévi-Strauss dustlincesinin Tirkiye’'deki sosyal bilimler alaninin
tamamina uygulanabilecek “sihirli bir recete” oldugunu iddia etmiyoruz. (“Ne yazik ki -
yoksa ‘iyi ki" mi demek lazim?- her seye cevabi yoktur antropolojinin” [Lévi-Strauss, 2018,
s. 232]). Bir zamanlar bunca dikkat ¢ekmis ve hala giincel sorunlara cevap veren bir
teoriyi -agiklama kapasitesini haiz oldugu sorun alanlarina tatbik edilmek suretiyle- Turk
sosyal bilimlerinin kavramsal envanterine eklemek istiyoruz. Dolayisiyla bu oyun kurucu
entelektleli hem buyik bir ihtimamla hem de ulusal sosyal bilim gelenekleri arasindaki

mesafeyi dikkate alarak, belli bir ihtiyatla okumayi oneriyoruz.

*k%k

Bu sayida Léevi-Strauss'un 1960 yilinda kurmus oldugu Sosyal Antropoloji Laboratu-
varinin farkli donemlerde yoneticiligini yapmis ¢ ismi agirlamanin ayricaligini yasiyoruz:
Claude Lévi-Strauss, Philippe Descola ve Frédéric Keck.2° Bu li¢ isim yalnizca bir siirekliligi
ve farklilagsmayi degil ayni zamanda Fransiz sosyal bilimlerinde li¢ kusagi ve onlarin ilgi
alanlarini da temsil ediyor. Lévi-Strauss doga-kiiltiir ayrimini metodolojik bir arag olarak
kullanarak insan zihninin isleyisine etki eden kisitlamalarin evrenselligini gosteriyor;
Descola doga ve kultiir arasinda insa edilen karsitligin XVII. ylzyildan itibaren hege-
moniklesmis Bati'ya 0zgu natiralist ontolojinin bir tirlinii oldugunu gostererek evrensel-
ligini sorguluyor; Frédéric Keck ise insanlar ve insan olmayanlar arasinda viriislerin aracilik

ettigi iliskileri inceliyor.

Lévi-Strauss’un Tiirkcede ilk defa yayimladigimiz “Mutfak Ucgeni” makalesi, ilk olarak
1965 yilinda L'Arc dergisi icinde yayimlanmis, daha sonra bazi boliimleri Mythologiques
(Mitlerin Mantig1) serisinin ticiincii cildi L'origine des maniéres de table (Sofra Adabinin

Kokeni, 1968) icinde yer almistir. Lévi-Strauss’'un doga ve kiiltiir ayrimi {zerinde

verildi. Bu boliimde Cathérine Clément, Marcel Hénaff ve Dan Sperber’in Lévi-Strauss hakkindaki yazilari
yayimlandi.

20 évi-Strauss 1960-1982, Philippe Descola 2000-2013 ve Frédéric Keck 2019-2020 yillari arasinda Labo-
ratuvarin yoneticiligini ylrutmustir.

=

=
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temellenen “gig-pismis-clirimiis” li¢ggeni yayimlandigi giinden bu yana alanda mutlaka

zikredilmesi ya da hesaplasilmasi gereken bir referans makale olarak onemini koruyor.

Lévi-Strauss'un once doktora tez ogrencisi sonrasinda Sosyal Antropoloji Laboratu-
varinda halefi olan Philippe Descola’nin insanlar ve insan olmayanlar arasindaki
sureklilik ve sureksizliklerden yola ¢ikarak onerdigi ontolojik semalar teorisi hem yapisal
antropolojiden besleniyor hem de ona birtakim elestirileri ihtiva ediyor. Kaynak dilinde
ve Tiirkce olarak yayimladigimiz “Une parenthése sur Terre: Entretien avec Philippe
Descola” (“Yeryiiziinde Bir Parantez: Philippe Descola ile Soylesi”) baslikli sdylesimizde
Lévi-Strauss’un kisiligine, meslektaslari ve ogrencileriyle iliskilerine, diisiincesinin giincel-
ligine ve buglin neden onu okumaya devam etmemiz gerektigine dair cok onemli ipuglar
buluyoruz. Ayrica giiniimiizde yalnizca antropoloji disiplininin degil, sosyal bilimler igin-
deki “ontolojik doneme¢”in en onemli temsilcilerinden kabul edilen Descola’nin ontolojik
yapisalciligini, Orta Asya Turk toplumlari, Gilgamis Destani ve Gobeklitepe gibi farkli kul-
lanim alanlari ve politik ¢iktilari itibariyle ele aliyoruz. Soylesi boyunca tnlu antropolog,
insanlarin hala yeryuziinde var olduklar bu ilging parantezde, insanlar ve insan olmayan-

lar arasindaki sureklilik ve siireksizlikleri dusiinmenin alternatif yollarini gosteriyor.

Claude Lévi-Strauss 1962 yilinda “insan bilimlerinin nihai amaci insani kurtarmak
degil ‘eritmektir” (s. 294) yazdiginda bu, “kendi cogitosunun tutsagl olmus” Sartre’in
fenomenolojik varolusculuguna cepheden bir saldiriydi. Bu climle bugiin farkli anlamlar
kazaniyor: Sosyolojik analiz insani, diinyanin gercek 0znesi ve sahibi olarak ele alirken
yeni bir meydan okumayla karsi karsiya kaliyor: “Ya himanizmanin tilkenmis bir bigimiyle
birlikte ortadan kaybolmak ya da alanini ve aracglarini yeniden gozden gecirmek, nesne
olarak antropos’tan (insan) cok Gtesini ele almak, kendisine bagli olan ve giiniimiizde bir
cevre islevine indirgenmis olan biitiin var olanlarin kolektifligiyle ilgilenmek” (Descola,

2013, s. 5).

Fredéric Keck “Preparing the cities for future pandemics. A Lévi-Straussian analysis
of the H5N1 avian influenza in Hong Kong, Istanbul and New York in 2005” baslikli

makalesinde, yapisal karsilastirma yonteminin temel ilkesinden hareket ediyor, karsi

T—Ta] R
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karsiya oldugumuz epidemilerin, pandemilerin, yanginlarin ya da kiiresel 1sinmanin
kokeninin “dogal kaynakli” mi yoksa “antropojenik” mi oldugunu tartismak yerine onlarin
yorumlanma ve yonetilme bigimleri arasindaki benzerlikleri ve farkliliklari belirlemeye
yoneliyor. Lévi-Strauss’'un Yaban Diisiince'de onerdigi teorik araglari kullanan makale,
insanlarla kuslar (yabani ve evcil) arasindaki iliskilerin, 2005 yilinda H5N1 viriisiiniin
sebep oldugu, “kus gribi” olarak bilinen pandeminin Hong Kong, istanbul ve New York'ta
uygulanan iktidar tekniklerini nasil birbirinden farklilastirdigini karsilastiriyor. Boylesi bir
analiz, modern diinyada yaban diisiincenin hala isler durumda oldugunu gostermekle
kalmiyor ayni zamanda pandemilerle miicadelede on cephede yer almasi beklenen se-
hirlerin gelecek cevresel tehditler karsisindaki muhtemel manevra alanlarini Descola’nin

onerdigi doga antropolojisinin bakis acgisindan yorumluyor.

Lévi-Strauss'un 1971 yilinda UNESCO biinyesinde yaptigi “Irk ve Kiiltiir” baslikli konusma
biyik bir skandala yol agmisti. Herkes kendisinden 1952’de “Irk ve Tarih” konusmasindaki
gibi irkciligi lanetleyen ve kiilturel tezahurlerin cesitliligini olumlayan bir konusma bek-
lerken Lévi-Strauss, genetik unsurlarin yeniden analize dahil edilmesini savunuyor, sicili

kabarik fiziksel antropolojinin ruhunu geri cagiriyordu:

(...) irkci ideolojinin eski iblislerinden bir kez kurtulunca, ya da en azindan
bu ideolojinin herhangi bir bilimsel temel iddiasinda bulunamayacagi kanit-
landiktan sonra, genetik uzmanlari ile etnolog arasinda, biyolojik ve kulturel
olgularin ellerindeki oyun kartlarinin birbirlerini nasil ve ne sekilde anlasilir
kildiklari hakkinda ve kalintilarina hi¢cbir zaman erisemeyecegimiz irksal fark-
liiklarin ilk kokenlerine ulasma savini artik terk edip simdiki zamandan yola
cikarak gelecege baglanabilecek ve oradaki taslak goruntiileri ayirt etmemizi
saglayabilecek bir ge¢cmis hakkinda bizi bilgilendirebilecek ortak arastirmalar

temelinde olumlu bir igbirliginin 6nii agilmaktadir (1995, s. 87).

Gozde Gegimli'nin “Yeni Evrimsel Sosyoloji Perspektifinden Lévi-Strauss’a Bakmak:
Doga-Kiiltiir ikiligi” makalesi, Lévi-Strauss’'un 1970’li yillarda infiale yol acan ferasetinin ve

ongorusiiniin 2000'li yillarin basinda ortaya ¢ikan yeni evrimsel sosyoloji baglaminda nasil
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karsilik buldugunu gosteriyor. Biyoloji ve sosyoloji arasinda yeni bir sentez ¢abasi olarak
yeni evrimsel sosyoloji yaklasimi, Lévi-Strauss’un diinyanin birbirinden izole iki fenomen
grubuna boliinemeyecegi, doga ve kiiltiir ayriminin ontolojik degil yalnizca metodolojik bir
anlam tasidigi teziyle paralel bir diizlemden hareket ediyor. Gecimli, yapisal antropolojinin
ve yeni-evrimsel sosyolojinin metodolojik kesisim noktalarina odaklanarak, ginumuzde

sosyoloji yapma bigimleri lizerine yeni bir teorik tartisma baslatiyor.

Claude Lévi-Strauss'un 1935-1939 yillari arasinda Sao Paulo Universitesinde sosyolog
olarak gorev yaptigl, Kaduevolar, Bororolar, Nambikwaralar ve Tupi-Kawahibler arasinda
saha arastirmasi yirittiigu Brezilya yillari kariyerinde geri donlissiiz bir ani imler. Bu 6zel
sayida Brezilya'dan iki onemli arastirmaciyi agirliyoruz: Sylvia Caiuby Novaes ve Jeferson

Carvalho da Silva.

Lévi-Strauss Brezilya'da yaklasik l¢ bin fotograf cekti. Bu fotograflarin bir kismi
Saudades do Brasil (1994), Saudades de Sao Paulo (1996) seckileri icinde yayimlandi. Ne
var ki sanat¢i bir aileden gelen, mitleri mizikal bi¢cimler araciligiyla ¢oziimleyen ve son
eseri Bakmak, Dinlemek, Okumak’ta figiiratif sanatlara karsi olan ilgisini agik¢a gosteren
Lévi-Strauss, soz konusu fotograf oldugunda kayitsiz hatta kiigimser bir tavir takinir. Sylvia
Novaes, “Lévi-Strauss: Reason and Sensibility” makalesinde Lévi-Strauss'un fotografa
gosterdigi bu kayitsizligi onun sanati ve sanatglyl degerlendirme bicimiyle agikliyor. Lévi-
Strauss’un “nefret ettigi” gezi yazarligiyla fotografi nasil ayni kefeye koydugunu ve etno-
grafyayla zitlastirdigini gosteriyor. Novaes ayrica “kendisine ragmen usta bir fotografci”
olan Lévi-Strauss'un Sao Paulo kentinde ve Brezilya yerlileri arasinda ¢ektigi fotograflari

farkli agilardan degerlendiriyor.

Lévi-Strauss’un kentlere ilgisi, “her saat basi ortalama bir evin insa edildigi” (2006, s.
99) 1930’lu yillar Sdo Paulo’suna dayaniyor. Jeferson Carvalho da Silva “The cities of Lévi-
Strauss” makalesinde Lévi-Strauss'un kentlere ve kentsel olgulara iliskin unutulan ya
da cesitli sebeplerle “unutturulan” calismalarini sistematik bir sekilde gozden gecirerek
Léevi-Strauss'u “kentlerin antropologu” olarak takdim etmenin imkanini sorguluyor. Ayrica

Lévi-Strauss'un morfolojik analizlerinin ve ekolojik elestirilerinin potansiyelinden ilham
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alan ve sehirleri insan zihninin laboratuvarlarn olarak kabul eden yepyeni bir ¢alisma
programinin temel taslarini dosuyor. Yazarin kendi gizimleriyle arsiv belgelerine yer verdigi
bu yazi, Levi-Strauss’un entelektiiel etki alanini genisletiyor ve onun kentsel yasam lizerine
dustincelerinin, kentsel alandaki glincel sorunlari ele almak i¢in degerli araglar sunabile-

cegini gosteriyor.

Bu sayida Lévi-Strauss’'un bilim anlayisini ele alan ve farkli agilardan birbirini
tamamlayan iki makale yer aliyor: Yasar Faruk Kanber'in “Lévi-Strauss’ta Epistemolojik
Genisleme: Bilimsellik Kesinlik ve Yaban Diisiincenin Savunusu Yan Yana Gelebilir Mi?” ve
Ziibeyde Demircioglu’'nun “Matematik ve Sosyal Bilimler: Lévi-Strauss’un Yapisalciigin-

dan Hesaplamali Sosyal Bilimlere” makaleleri.

Kariyeri boyunca Lévi-Strauss birbirine taban tabana zit iki elestiriye maruz kald:
Bir yandan Les Structures élémentaires de la parenté’den (Akrabaligin Temel Yapilari,
1949) itibaren kullandig tablolar ve semalarda, mitin kanonik formiiliinde, kurdugu
merkezi “laboratuvar” olarak adlandirmasinda emareleri gorilen “bilimcilik” diger yanda
yaban dusunceye itibarini iade etme ¢abasinda goriiniir olan “bilimsel bilim karsitlig”.
Yasar Faruk Kanber'in makalesi, bir yandan insan tecrubelerini matematiksel modellere
indirgemekle diger yandan yaban disiincenin tipki modern diislince gibi tutarliliktan
ve mantiktan yoksun olmayan bir diinya goriisii oldugunu gostererek bilimin itibarini
zedelemekle suglanan Lévi-Strauss’un bilim anlayisindaki tutarliligi gostermeyi amacliyor.
Lévi-Strauss’a yonelen tiim bu elestirilerin muhasebesini yapan Kanber, bu paradoksun
Lévi-Strauss diisuncesindeki bir tenakuzdan degil, Lévi-Strauss’'un bilimin uzun zaman
boyunca ikincil gordiigi duyumsanabilir olani anlasilabilir olanla yeniden birlestirerek

bilimin sinirlarini gelistirme ¢abasindan kaynaklandigini gosteriyor.

Ziibeyde Demircioglu ise Lévi-Strauss'un toplumsal yapilarin incelenmesinde model
matematigini esas alan niteliksel ve oruintii temelli analiziyle cagdas hesaplamali sosyal
bilimler arasinda kuramsal bir siireklilik kurulabilecegini gosteriyor ve hatta ginimizde
hesaplamali sosyal bilimlere yoneltilen teorik derinlikten uzaklasma, baglamsizlasma ve

ylzeysel analiz elestirilerinin, Lévi-Strauss’'un teorik baglami ve kiiltirel yorumlamayi
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merkeze alan oriintii analizleriyle yeniden ele alinabilecegini one siiriiyor. Her iki makale
de cari bilim anlayisini ve yontemlerini yeniden gozden gecirmek ve muhakeme etmek

konusunda Lévi-Strauss'tan ogreneceklerimiz oldugunu ortaya koyuyor.

Lévi-Strauss Mythologiques serisinin dort cildinde toplam sekiz yliz on i¢ miti ve
bunlarin bine yakin versiyonunu inceledi. Ardindan “kucuk” Mythologiques olarak telakki
edilen U¢ eser daha yayimladi.?' Lévi-Strauss’'un mit arastirmalarina getirdigi en buyiik
yenilik, baslangi¢c miti arayisini bir kenara birakmasi ve bir mitin versiyonlari arasindan
se¢im yapilamayacagini, hangisinin daha dogru olduguna karar verilemeyecegini, mitin
biitiin versiyonlarindan miirekkep oldugunu gostermesiydi. Enes Tagsdelen “Louise Gliick’s
A Myth of Innocence and the Myth of Persephone: A Structuralist Analysis through Lévi-
Strauss” makalesinde 2020 Nobel Edebiyat Odilii sahibi ABD'li sair Louise Gliickiin
“A Myth of Innocence” siirini Persephone mitinin yeni bir versiyonu olarak ele aliyor;
birbiriyle karsitlik iliskileri kuran doniisim grubu unsurlarinin ortaya konmasi, mitemlerin
kullanimi ve aracilik unsurlarinin rolu gibi yapisalci metodolojinin temel araglarini kulla-
narak analiz ediyor. Lévi-Strauss yontemini sadece bir defa edebiyat alaninda uygulamis,
Roman Jakobson’la (1896-1982) birlikte Baudelaire’in “Les Chats” siirini incelemislerdi.??
Tasdelen yapisalci teorinin modern siir metinlerine uygulanabilirligini bir kez daha goster-
erek ve cagdas edebiyatin yeni ifade amaclari igin klasik mitik yapilari nasil kullandigini,
donusturdiginiu ve simiile ettigini ortaya koyarak mit elestirisine ve cagdas siir ¢alis-

malarina katkida bulunuyor.

Léevi-Strauss'u vitrine kaldirmanin vakti gelmedi. Tim bu makaleler, Lévi-Strauss
diisuincesinin potansiyelini, cokyonliliglini, farkli uygulama alanlarini ve glincelligini bir
kez daha ortaya koyuyor. istanbul Universitesi Sosyoloji Dergisi’nin “Giiniimiizde Claude
Lévi-Strauss” Ozel Sayisi iinlii antropologun entelektiiel yaraticiligini ve birakti§i mirasin

zaman ve mekanda sahip oldugu kiymetiharbiyeyi yeniden dusiinmek i¢in ¢cok onemli

211 e Cru et le cuit (Cig ve Pismis, 1964), Du Miel aux cendres (Baldan Kiillere, 1966), L'Origine des maniéres
de table (Sofra Adabinin Kokeni, 1968) ve 'Homme nu (Giplak insan, 1971). Kiiciik Mitolojikler olarak anilan
La voie des masques (Maskelerin Yolu, 1975), La Potiére jalouse (Kiskang Comlekgi, 1985) ve Histoire de Lynx
(Vasagin Oykiisii, 1991).

22| dyj-Strauss, C.; Jakobson, R. (1962), “Les Chats de Charles Baudelaire”, 'Homme, c. I, no.1.
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bir firsat. O halde Lévi-Strauss’un bir zamanlar totemizm konusunda yazdiklarini?3 biz de

buglin onun hakkinda zikredebiliriz:

“[Lévi-Strauss], anlasilmaya miisaittir ve karsilik geldigi ihtiyaclar ve bunlari
karsilama sekilleri, oncelikle entelektiiel niteliklidir. Bu anlamda, [Lévi-
Strauss’ta] arkaik veya uzak olan bir sey yoktur. imgesi tasarlanmistir, teslim

alinmamistir.”

*%k%

Bu sayimizda ayrica dosya disi makalelere de yer veriyoruz. Kenan Arslan ve Yigitcan
Celik’in ““Evsizlige Karsi Bir Ayaklanma’ Olarak Gecekondu ya da Gecekonduya Evsizlikten
Bakmak: Hasan izzettin Dinamo’nun Koyun Baba Romani Ornegi makalesi Koyun Baba
romani lzerinden kent yoksullugu ve konut sorunu kesisiminde ortaya ¢ikan gecekondu
insa sirecinin barindirdigi ¢coziimleri ve “gecici genis aile” gibi olgular; evsizligin farkli
gortinimlerini tarif etmek icin kullanilan “gizli evsizlik” ve “evsizlikten kurtulma”nin
yani sira “konut dislanmasi”ni ifade eden “glivensiz konut” ve “yetersiz/elverissiz konut”
gibi kavramlarla iliskilendirerek ele aliyor. Abdullah Enes Ozel'in “Bentham’s Calculus:
Economy of Coercion and Mechanisms of Security” makalesi ingiliz filozof ve hukukcu
Jeremy Bentham’in iktidar miidahalelerine getirdigi hesaplayici yaklasim tizerinden liber-
alizm ve zor arasindaki kokensel ve icsel iliskiyi irdeliyor. Ali ihsan Balci, Levent Sahin ve
Ersin Eraslan imzali “Mobil Degersizlestirme Konusunun Akademik Uretimdeki Yeri: Bibliy-
ometrik Bir Analiz” makalesi, mobil cihazlarin kullanimi nedeniyle baskalarini gormezden
gelme olarak tanimlanan “mobil degersizlestirme” (phubbing) kavrami iizerine bir literatiir
degerlendirmesi yaparak, giderek yayginlasan bu davranis bigimi ile ilgili toplumsal farkin-
daligin artirilmasina yonelik yeni arastirmalarin 6nemini vurguluyor. Merve Gergek'in
“Young Women'’s Transition to the Workforce: The Influence of Career Decidedness on

Happiness and the Mediating Role of Self-Esteem” calismasi 320 kisilik bir 6rneklemle

23“Totemizm anlagilmaya musaittir ve karsilik geldigi ihtiyaglar ve bunlari karsilama sekilleri, oncelikle
entelektiiel niteliklidir. Bu anlamda, totemizmde arkaik veya uzak olan bir sey yoktur. Imgesi tasarlanmistir,
teslim alinmamistir” (Lévi-Strauss, 2018, s. 140).

I
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gerceklestirilen saha arastirmasindan hareketle 19-26 yas arasi kadinlarin kariyer karar-
lilik diizeyleri ile 6znel mutluluk seviyeleri arasindaki iliskiyi inceliyor. Alptekin Keskin'in
“Digital Atatiirk, Collective Memory, and Political Longing: A Sociological Analysis of Al-
Generated Representation of Atatiirk on YouTube” makalesi ise yapay zeka tarafindan
olusturulan Mustafa Kemal Atatiirk similasyonunun kullanicilar tuzerindeki sosyopolitik
ve duygusal etkilerini, kolektif hafiza (Halbwachs), gercekligin sosyal insasi (Berger ve
Luckmann), dijital nostalji (Niemeyer ve Keightley) ve algoritmik gii¢c (Beer) teorileri

baglaminda degerlendiriyor.
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diger yanda “linsiiz licgeni”ni meydana getirir:

Bununla birlikte bu tiir ayrimlara ilham veren metodolojik ilkenin, diger alanlara,
ozellikle de dil ile birlikte gercekten evrensel bir insan faaliyeti bicimi olarak yeterince
vurgulanmamis mutfak alanina da uygulanabilecegi goriiliir [...]. Bu faaliyetin (pisirme),
koselerisirasiyla ¢ig, pismis ve ¢lirimis kategorilerine karsilik gelen semantik bir licgensel
alan icinde -dikkate almak istedigimiz belirli kiilturlere bagli olarak ¢ok farkli sekillerde-
konumlandirilmis bir sistemi varsaydigl hipotezinden yola ¢ikacagiz. Pisirme agisindan
cigin islenmemis kutup oldugu, diger ikisinin ise zit yonlerde belirgin bicimde islendigi
aciktir: Pismis, cigin kultirel, curimus ise dogal doniisimudir. O halde temel liggenin
altinda, biri islenmis ile islenmemis, digeri Riiltiir ile doga arasinda olmak uizere ikili bir

karsitlik yatmaktadir.

Suphesiz bu kavramlar i¢i bos bicimlerdir: Su ya da bu toplumun mutfagi hakkinda
hicbir sey sOylemezler. Zira her bir toplumun “cig”, “pismis” ve “clirimus” ile neyi kastet-
tigini, ki bunun her toplum i¢in ayni olmayacagini varsayabiliriz, yalnizca gozlem yoluyla
anlayabiliriz. italyan mutfagl son zamanlarda bize ¢ig sebzeleri geleneksel Fransiz mutfa-
ginda kullanilandan daha “gig” tilketmeyi O0gretti ve bu da ¢ig kategorisinin genislemesine
yol acti. Ve 1944'teki Normandiya Cikarmasi’'ni takip eden bazi hadiselerden Amerikan
askerlerinin neyin curik kabul edilecegine dair ¢cok daha genis bir anlayisa sahip olduk-

larini 6grendik: Normandiya peynir mandiralarinin yaydigi koku onlara ceset kokusu gibi

gelmisti, hatta koku yiiziinden yer yer mandiralari tahrip ettiler. [...]

Simdi kategorilerine nispeten daha asina oldugumuz mutfaklardaki cesitli pisirme yon-
temlerini inceleyelim. Sayisiz toplumun mit ve ritiiellerinin de kanitladigi lizere kesinlikle

iki temel yontem vardir: kizartma' ve haslama. Aralarindaki farklilik nereden kaynaklanir?

TLévi-Strauss’un “rotir” kelimesiyle ifade ettigi pisirme teknigi, tava ya da tencere gibi herhangi bir
kultiir aygitinin ya da hava ve suyun araciligi olmaksizin yiyecegin dogrudan dogruya atesle karsi karsiya
birakildig bir siireci ifade eder. Yiyecegin bir kabin/tencerenin icerisinde yag ilavesiyle pisirilmesi siirecini

P
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Kizartilan yiyecek dogrudan atese maruz kalir ve onunla dolayimsiz bir iliski kurarken,
haslanan yiyecek icine koyuldugu su ve suyla besini iceren kap olmak lizere atesle ¢ift-

aracili bir iligki icindedir.
Kizartilmis Paradoksu

Bu durumda kizartilmisin doganin, haslanmisin ise iki sekilde kiiltliriin alanina girdigi
soylenebilir: Gercek anlamda, ¢unku haslama bir kabin, kulturel bir nesnenin kullanimini
gerektirir; simgesel olarak, ¢unku kulturun insan ile dunya arasindaki iliskilere aracilik
etmesi gibi haslama da yiyecek ile ates arasindaki iliskide -kizartma durumunda olmayan-

bir aracilik (su) gerektirir.

Gectigimiz yiizyilda Fransizlarin gelisine kadar ¢comlekgiligi bilmeyen Yeni Kaledonya
yerli halklari bu zitligi bilhassa derinden hissetmektedir. J.-). Burrau soyle anlatiyor:
“Eskiden bugiin yerlilerin ‘yakmak’ diye ifade ettikleri sekilde sadece izgara ve kizartma
yapilirdi. Simdi ise givecin kullanimindan ve haslanmis yumrularin tiiketiminden gurur

duyuluyor...Uygarligin alametifarikasi olarak...” [...]

Geriye simdiye kadar beklettigimiz diger temel karsitligi kesfetmek kaldi: islenmisle

islenmemis arasindaki karsitlik.

Bu baglamda gozlemler ikili bir yakinligi ortaya koymaktadir: kizartilmisin ¢ig yani
islenmemis olanla ve haslanmisin islenmisin iki halinden biri olan ¢liriimusle olan yakin-
lig1. Kizartilmisin cigle olan yakinligi yiyecegin farkli taraflarinin ya da igiyle disinin higbir
zaman esit derecede pismemis olmasindan kaynaklanir. Kuzey Amerika Wyandot yerlileri-
ne ait bir mit, kizartilmig paradoksu olarak adlandirilabilecek seyi ¢agristirir: Yaratici atesi
yaratir ve bir sopaya bir parca et gecirerek ilk insana kizartmasini emreder. Ama insan o
kadar cahildir ki etin bir tarafini komirlesene kadar ateste tutarken diger tarafi tamamen

cig kalir. [...]

ise “frire” fiiliyle karsilar. Her iki teknigin de Turkgedeki karsiligl “kizartmak”tir. Anlam karmasasina mahal
vermemek icin bu yazida ateste pisirme siireci “kizartma”, yag ilavesiyle pisirme siireci ise “yagda kizartma”
olarak ifade edilmistir. -cev. notu.
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Sayet Aristoteles’in belirttigi gibi haslama, kizartmadan ustiinse bunun nedeni etin
cigligini ortadan kaldirmasidir: “Kizartilmis et, haslanmis etten daha ¢ig ve daha kuru-

dur” (Reinach’tan alinti, 1. c).

Haslanmisa gelince, ¢lirumisle olan yakinligi pek cok Avrupa dilinde pot pourri, olla
podrida? gibi terbiye edilmis ve sebzelerle birlikte pisirilmis farkli et yemeklerine atifta
bulunan ifadelerle kanitlanmistir; Almancada zu Brei zerkochtes Fleisch “pisirilmekten

clirimis et”. [...]

Bu ayrimlar kizartilmis ve haslanmis arasindaki karsitligin zenginligini ve karmasikligini
tam manasiyla gostermekten uzaktir. Haslanmis iceride (bir kabin icinde) piser, kizartilmis
ise disarida: Biri icblikeyi digeri disbiikeyi cagristirir. Bu nedenle haslamalar ¢ogu zaman
“ic-mutfak” (endo-cuisine) olarak adlandirilabilecek tiirdendir: Kiiciik, kapali bir grubun
kendi icindeki tiiketimi icin hazirlanir, oysa kizartma “dis-mutfak”tir (exo-cuisine), davet-
lilere ikram edilir. Eski zamanlarda Fransa’da haslanmis tavuk (la poule au pot) ailenin
aksam yemegi, kizartilmis et ise bir ziyafet yemegiydi (Hatta ziyafetin en iist noktasiydi:
Haslanmis etlerden ve baslangi¢ sebzelerinden sonra ve kavun, portakal, zeytin ve kapari

gibi “fevkalade meyveler” esliginde servis edilmesi zorunluydu).

Ayni karsitlik, farkli sekillerde formiule edilmis olarak egzotik toplumlarda da goriiliir.
Paraguay’in son derece iptidai kosullarda yasayan Guayakileri, sadece c¢ocuklara ad
koyma ritueli icin gerekli eti haslar, bunun disindaki bitin av etlerini kizartirlar. Gliney
Brezilya'daki Kainganglar haslanmis eti, dul kadin ve erkeklerle bir dismani olduren kisiye
yasaklarlar. Tim bu durumlarda, haslanmis etin kisitlanmasi ailevi ya da sosyal baglarin

sikilasmasina, kizartilmis etin kisitlanmasi ise soz konusu baglarin gevsemesine eslik eder.

Bu diislince ¢izgisini takip ederek yamyamligin (ki tanimi geregi insan tiiriine yonelik
bir ic-mutfaktir) haslama teknigini kizartma teknigine gore daha kolay benimsedigini,
etnografik literatiirlin aktardig ceset yakma (kizartma) vakalarinin ise daha sik olarak ig-

yamyamliktan (endo-cannibalisme) (bir yakinin bedeninin yenmesi) ziyade dis-yamyamlik

2pourri kelimesi Fransizcada, podrido(a) ise ispanyolcada “cliriimiis” anlamina gelir. -cev. notu.
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(exo-cannibalisme) (bir diismanin bedeninin yenmesi) vakalarinda goriilmesi gerektigi

sonucuna ulasabiliriz. Bu konuda yurutulecek istatiksel bir arastirma ilgin¢ olurdu.

Savasgilar icin

Kimi zaman da Amerika’da ve siiphesiz baska yerlerde de goruldiigi gibi, kizartilmis ve
haslanmis arasindaki goreceli baglanti (kdy toplulugunun disindaki) yaban hayati® ve (ko-
ylin icindeki) yerlesik hayatla iliskilidir. Kizartmanin erkeklerle, haslamanin ise kadinlarla
iliskilendirilmesi de buradan gelir. Bu durum ozellikle Guney Amerika'daki Trumailerde,
Yagualarda ve Jivarolarda ve kitanin kuzeyindeki ingaliklerde gériiliir. Bazen de iliski
tersine doner: Kuzey Amerika’'nin kuzey duzliklerinde yasayan Assiniboineler haslanmis
yemek hazirlama isini savasa giden erkeklere verirken koyiin kadinlari asla tencere/kap
kullanmazlar ve eti sadece kizartirlar. Bazi Dogu Avrupa ulkelerinde haslanmis ve kizar-
tilmis yiyecekler ile disil ve eril cinsiyetler arasindaki iliskilerin benzer sekilde tersine

dondiigiuinu gosteren bazi veriler mevcuttur.

Bu ters cevrilmis sistemlerin varlig haliyle bir sorun teskil eder ve karsitlik eksenlerinin
sandigimizdan ¢ok daha fazla sayida oldugunu ve bu ters cevrilmelerin meydana geldigi
toplumlarin baslangicta izole ettiklerimizden daha farkli eksenlere atifta bulunduklarini
diisiindiiriir. Ornegin haslama tiim eti ve suyunu koruyan bir yontem sunarken, kizartma
imha ve kaybi icerir. Biri tutumlulugu, digeri savurganligi cagristirir; ilki avam, ikincisi aris-
tokratiktir. Bu boyut, bireyler veya gruplar arasinda statu farkliliklari 6ngoren toplumlarda
daha fazla on plandadir. Johansen eski Maoriler arasinda bir soylunun kendi yiyecegini
kizartabilecegini ancak kolelere ve alt tabakadan kadinlara ayrilmis buharli ocakla her
turli temastan kagindigini ifade eder. Beyazlar tarafindan kullanilmaya baslanan tencere
ve tavalarin, enfekte olmus aletler gibi gorunmeleri bu yuzdendi. Nihayetinde burada Yeni
Kaledonyalilar arasinda gozlemledigimiz tutumun carpici bir sekilde tersine donmesi soz

konusu.

3Yaban hayati (la vie en brousse) ifadesiyle erkeklerin avlanmak veya savas gibi gerekcelerle koyiin
disinda gecirdikleri vakit kast edilmektedir. -¢ev. notu.
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Tutsuleme*

Haslanmis ve kizartilmis yiyecege verilen degerin grup icindeki bireye gore farklilas-
masl, bu defa demokrat ya da aristokrat olmasina bagli olarak, Bati geleneginde de
gozlemlenir. Diderot ve d’Alembert’in demokratik “Encyclopédie”si haslanmis yiyecekler
icin gercek bir mudafaa niteligindedir: “Haslanmis yiyecekler insan gidalari arasinda en
leziz ve besleyici olanlardan biridir...Diger yiyecekler agisindan ekmek neyse, haslamanin
da ayni sey oldugunu soyleyebiliriz...” (“Haslanmis” maddesi). Bundan yarim yiizyil sonra
zuppe Brillat-Savarin ise tam tersi bir gorus benimser: “Hocalar prensip geregi ve su tar-
tismasiz gercegi ex cathedra duyurduklari icin asla haslama yemezler: Haslanmis denilen
suyu cikarilmis ettir. Bu gercek giderek daha fazla kabul gordu ve haslanmis yiyecekler
ozenilmis sofralardan kayboldu, onun yerini kizartilmis fileto, kalkan baligi ya da matelote®

aldi” (“Physiologie du goit”, VI, 2) [...]

Bu durumda ¢ig, pismis ve ciirlimus kategorilerden olusan temel mutfak liggeninin igcine
iki kavram daha eklenir: ¢ig olana yakin kizartilmis ve ¢lirimiis olana yakin haslanmis. Yine
de bu diyagramda soyut pismis kategorisine en yakin somut pisirme yontemini gosteren
liclincii bir kavram hala eksiktir. Bu yontem bize kizartma gibi aracisiz (kapsiz ve susuz)
bir islem gerektiren ancak kizartmadan farkli olarak haslamadaki gibi yavas, yani derin ve

diizenli bir pisirme teknigi olan tiitsiileme gibi goruintyor. [...]
iki Eksen

Son olarak mutfak ticgenine geri donelim. Bu Ui¢genin i¢ine, en azindan en temel tarifleri
ilgilendiren bir baska liggen daha cizdik, ¢linku burada sadece li¢ tiir pisirme teknigini ele
aldik: kizartma, haslama ve tiitsiileme. Fiime ve haslanmis, ates ve yiyecek arasindaki araci
unsurun dogasi agisindan birbirine zittir; bu unsur birinde hava digerinde sudur. Fime

ve kizartilmis, hava unsurunun goreceli 6nemine gore; kizartilmis ve haslanmis ise suyun

4Tiirkge gastronomi literaturiinde yiyeceklerin dumanla islenmesi teknigini ifade etmek lizere “tltsi-
leme”, “fimeleme” ve “isleme” fiilleri esanlamli olarak birbirlerinin yerine kullanilmaktadir. Bu yazida
pisirme teknigi “tlitstileme”, ortaya ¢ikan Uriin ise “flime” olarak terciime edilmistir. -¢ev. notu.
5Geleneksel Fransiz mutfaginda sarapla pisirilen balik yahnisi. -¢ev. notu.
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varligina veya yokluguna gore farklilik gosterir. Hava ya da su eksenine paralel oldugunu
dustindliglimiiz doga ve kultiir arasindaki sinir, araglar s6z konusu oldugunda, kizartilmis
ve flimeyi doga, haslanmisi kiiltur tarafina ya da lriin sé6z konusu oldugunda, fiimeyi

kiltur, kizartilmis ve haslanmisi doga tarafina yerlestirir:

CiG

Kizartilug

Hava Su
) *)

Fiime Haslanmg

PigMis CURUMUS

Sayet diyagramimiz farkli pisirme tekniklerini dikkate almak icin gerekli butiin doni-
sumlere uygun olmasaydi islemsel degeri son derece sinirli olurdu. Kizartma kategorisinin
rosto ve 1zgara olarak ikiye ayrildig1 bir mutfak sisteminde, tarif licgeninin tepesine (et ile
ates arasinda en az mesafeyi ifade eden) ikinci terim yerlestirilir,® boylece rosto da yine
hava ekseninde, 1zgara ve fiime arasinda yer alirdi. S0z konusu mutfak sistemi haslama ve
buharda pisirme arasinda bir ayrim yapiyorsa, yine benzer bir prosediir kullanilir: Suyun
yiyecekten uzak oldugu ikincisi, haslama ve tiitsileme arasinda bir yerde konumlandiri-
Lirdi.

Izgara

Yagda kizartilmis (frit) kategorisini tanimlamak igin daha karmasik bir doniisiim gere-

kecektir. Boylece tarifler tiggeninin yerini bir dortgen alacak ve hava ile suyun yani sira

6Tiirk Dil Kurumu sozliigline gore “dogrudan dogruya kizartilarak pisirilen” ete rosto denir. Izgara ise
hem “metal ¢ubuklarin, aga¢ dallarinin aralikli siralanmasiyla yapilan parmaklik veya kafes bicimindeki”
araci hem de bu arag lizerinde pismis yiyecegi ifade eder. Lévi-Strauss'un bu iki pisirme teknigi arasinda
dikkat cektigi farklilik kizartma isleminde bir aracin kullanilip kullanilmamasi durumudur. -gev. notu.
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glinci bir eksenin, yani yagin da eklenmesi mumkiin olacaktir. Bu durumda i1zgara yine
ustte kalir ancak fiime ve yagda kizartilmis arasindaki kenarda ortaya, siste kizartilmisin
(yag ilavesiz) karsiti olan firinda kizartilmis (ilave yag ile) yerlesir. Ayni sekilde yagda kizar-
tilmis ve haslanmis arasindaki kenarda da buharda pisirmenin (yagsiz ve su tabanindan
uzakta) oldugu kadar firinda kizartmanin (susuz ve yag tabaninda) da karsiti olan kisik

ateste az suda pisirme’ (su ve yag tabaninda) yer alir.

Gerekirse hayvansal ve bitkisel gida arasindaki zitlik (eger ikisi farkli pisirme yontemleri
iceriyorsa) eklenerek ve bitkisel gidalar da tahillar ve baklagiller olarak ayrilarak diyagram
daha da gelistirilebilir. Hayvansal olanin aksine (basitce i1zgara yapilabilir), bitkisel gida
su veya yag olmadan ya da her ikisi birden olmadan pisirilemez (en azindan tahillarin
fermente olmasina izin verilmedigi surece ki bu da su gerektirir ancak dontisiim siirecinde
ates kullanilmaz). Son olarak cesniler, belirli bir gida tiirii ile kabul goren veya dislanan

kombinasyonlarina bagli olarak sistemde bir rol oynayacaktir.

Diyagramimizi belirli bir mutfak sisteminin tiim 6zelliklerini (ve sliphesiz eszamanli
olmaktan ziyade yemegin diizeni, sunumu ve jestleriyle ilgili olanlar gibi artzamanli
nitelikte baska faktorler de vardir) icerecek sekilde detaylandirdiktan sonra onu bir 1zgara
biciminde duzenlemenin en ekonomik yolunu aramak gerekecektir, boylece sosyolojik,
ekonomik, estetik veya dini nitelikteki diger zitliklar lizerine yerlestirilebilir: erkekler ve
kadinlar, aile ve toplum, koy ve yaban, tutumluluk ve savurganlik, soyluluk ve siradanlik,
kutsal ve diinyevi vb. Boylece, her bir 6zel durumda, bir toplumun mutfaginin o toplumun
kendi yapisini bilingsizce terciime ettigi bir dil oldugunu kesfetmeyi umabiliriz; tabii ki,

yine bilingsizce, celiskilerini agiga vurmaktan vazge¢medigi muddetce.

’La cuisson a l'étouffée (Fr.): Yiyeceklerin kapali bir kapta/tencerede, az miktarda su eklenerek diisiik
sicaklikta uzun siire pisirilmesi teknigidir. Amag eklenen suyun kabin icinde buhar iretmesi ve bu buharin
yiyecegi pisirmesidir. -cev. notu.
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Résumé

Philippe Descola, né en 1949, est l'un des anthropologues francais les plus renommés aujourd'hui. Professeur
émeérite au Collége de France, médaille d'or du CNRS, il est l'auteur de nombreux ouvrages, dont Nature domestique
(1986), Les Lances du crépuscule (1993) et Les Formes du visible (2021). Son livre Par-deld nature et culture, publié en
2005, dans lequel il propose un modéle quadripartite basé sur des schémes ontologiques, est considéré comme un
classique de 'histoire de la discipline.

Réalisé le 5 mai 2025 au Laboratoire d'anthropologie sociale du Collége de France, a Paris, cet entretien survole la
trajectoire de cet illustre savant. La premiére partie porte sur la relation personnelle et intellectuelle de Descola
avec Claude Lévi-Strauss (1908-2009) a partir de la période de la préparation de sa thése de doctorat, bien que sur
la maniére dont il a été influencé par 'anthropologie structurale et sur les critiques qu'il a formulées a son égard.
La deuxiéme partie est consacrée a la discussion de ['hybridation et de ['historicité des schémes ontologiques, ainsi
qu’a la capacité explicative de son modeéle théorique dans différents domaines tels que les sociétés turciques d'Asie
centrale et d'Asie de I'Est, LEpopée de Gilgamesh ou le site archéologique Gobeklitepe en Turquie. Lanthropologue
célebre nous offre, tout au long de U'entretien, des pistes de réflexion essentielles pour repenser les continuités
et les discontinuités entre les humains et les non-humains dans cette parenthése intéressante sur Terre, ou les
humains encore existent.
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Partie | : « Monsieur Lévi-Strauss »

Vous avez préparé votre thése de doctorat sous la direction de Claude Lévi-Strauss
(1908-2009), puis vous étes devenus collégues, vous avez été son successeur au Labora-
toire d’anthropologie sociale (LAS) et vous avez été élu au Collége de France. Je voudrais

savoir quels rapports aviez-vous avec lui et comment a évolué votre relation au fil des ans.

C'est la lecture de Tristes Tropiques" de Claude Lévi-Strauss qui m’a incité a faire de
'anthropologie, ce qui est une expérience assez commune parmi les gens de ma généra-
tion et méme dans d’autres. Mais ce n'est pas tellement parce que l'anthropologie est
présente d’'une fagcon épisodique dans Tristes Tropiques qui est surtout une biographie
intellectuelle. Ce qui m'avait fasciné dans le livre, c’était la personnalité de Claude Lévi-
Strauss. J'avais ressenti une grande admiration pour ce personnage, a la fois pour son
immense culture et sa capacité a entrer dans la cervelle des autres, si je puis dire, avec
l'anthropologie. Et je me suis dit que si une personnalité aussi exceptionnelle que lui était
anthropologue, c’est qu'étre anthropologue, ¢a devait étre quelque chose d’intéressant.
C'est la premiére graine, en quelque sorte, qui m’'a fait contempler la possibilité de devenir
anthropologue. J'ai fait des études de philosophie d’abord, comme c’est le cas pour
beaucoup de praticiens des sciences sociales en France, puis j'ai fini par sauter le pas.
C'est Maurice Godelier qui m’a incité a faire de 'anthropologie de terrain, il m'a dit, « Oui
c’'est possible pour un philosophe de devenir anthropologue, il y a de nombreux cas »,

dont lui d’ailleurs, et « pour cela il faut faire du terrain. »

J'ai hésité un moment quant au terrain. J'ai fait un premier terrain dans les basses
terres du sud du Mexique, dans la forét lacandone, qui était un échec. Parce que les
Indiens Tzeltal avec qui j'étais se trouvaient dans une situation de précarité qui les rendait
malheureux. Et cela a influé sur mon humeur. Ils n’étaient pas heureux d’étre dans la forét.
C'était des habitants des hauts plateaux qui étaient descendus dans la forét lacandone
expulsés par les latifundiaires, les grands propriétaires terriens. Ils essayaient tant bien

que mal de s'adapter a ce nouveau milieu et ¢a les rendait assez tristes. Je me suis dit tant

TLévi-Strauss, C., Tristes tropiques, Paris, Plon, 1955.
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qu’'a faire, autant aller chez des gens qui aiment bien la forét. C'est pour cette raison que

je suis parti en Amazonie.

A l'époque, il y avait trés peu de gens qui avaient des compétences sur '’Amazonie en
France. J'ai donc été « voir plutot Dieu que ses saints », comme on dit en francais. J'ai
été voir Dieu. Et en méme temps, j'étais terrorisé parce que j'étais un jeune philosophe
brillant, mais en méme temps pour moi, Lévi-Strauss était le summum, le plus grand
théoricien des sciences sociales du XXe siécle. J'ai été le voir et je décris la scéne quelque
part, je crois que c’est dans Les Lances du crépuscule.? Il m’'a recu fort aimablement, mais
moi, j'avais 'impression de le déranger. J’étais vraiment comme un petit garcon vis-a-vis

d’un grand professeur et il a accepté de diriger ma thése.

Il a été avec moi pendant toute la période de préparation de la thése, faisant preuve
d’une trés grande générosité. Je lui écrivais régulierement sur le terrain pour lui rendre
compte de ce que je faisais et il me répondait toujours fort aimablement. Il m'a toujours
appuyeé sur le plan financier en trouvant des moyens pour partir et rester sur le terrain.
Et lorsque j'ai fini d’écrire ma thése, je la lui ai amenée et je lui ai dit, « Voila ma these,
j'attends votre avis pour la déposer. » Et il m’a dit, « Non, non, mon cher ami, je vous
fais parfaitement confiance. » Je suis arrivé a la soutenance de thése sans savoir ce qu'il

pensait de la thése, ce qui était un peu dérangeant. Mais tout s’est bien passé.

Il a été toujours trés disponible. C'était quelqu’un qui maintenait toujours une certaine
distance vis-a-vis du monde, sauf, j'imagine, pour des amis trés intimes, mais je n’en
faisais pas partie. Tout le monde l'appelait « Monsieur Lévi-Strauss » au Laboratoire
d’anthropologie sociale. Tout le monde avait un grand respect pour lui. Lorsque j'avais
besoin de le voir, de le consulter, je prenais rendez-vous avec lui et on parlait de ce qui
m’occupait. Mais il fallait avoir toujours des questions trés précises. On ne pouvait pas
envisager une conversation au fil de 'eau. Les conversations dans lesquelles il manifestait
le plus de chaleur, c’était celles qui concernaient le Brésil. Son séjour au Brésil avait a

l'évidence été quelque chose de trés important pour lui, a la fois sur le plan intellectuel et

2Descola, P, Les Lances du crépuscule, Paris, Plon, 1993.
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sur le plan affectif. Il en parlait toujours avec plaisir que ce soit du Brésil en général ou de
ses séjours parmi les Amérindiens du Breésil. Voila, dans notre rapport, moi je continuais
a avoir pour lui une admiration filiale, et lui, de générosité intellectuelle. Il m'a toujours
aidé, il a toujours fait tout ce qu’il pouvait pour m'aider dans ma carriére. Mais je n'ai
jamais eu d’'intimité avec lui et je pense que personne au LAS ne peut dire qu’il avait une
intimité avec lui, d'ailleurs, méme ses collaborateurs les plus proches comme Isac Chiva

ou Jean Pouillon.

Comme nous le voyons dans vos livres et articles, votre admiration pour Lévi-Strauss
ne manquait pas toujours d’un regard critique, surtout sur la dichotomie nature/culture
et sur le concept du totémisme, méme si vous 'exprimiez avec beaucoup de finesse. Dans
le Cahier Philippe Descola,® nous avons vu pour la premiére fois, moi personnellement,
les correspondances entre vous. Il vous a écrit avec un peu d’humeur : « Plus jeune, je
reprendrais au fond ce probléme qui nous divise du rapport entre nature et culture. Mais
j'ai perdu le goiit et probablement le talent des grands débats ! »* Je crois qu'il faisait
référence a votre article « Les Deux natures de Lévi-Strauss »°. Mais je voulais demander,

d’une maniére plus générale, quelle a été son attitude face a vos remarques ?

C'est un peu la réaction que vous mentionnez, c’est-a-dire, il 'a dit dans cette lettre. Il
me l'a dit aussi lors de conversations, que s'il était plus jeune, il reprendrait toute cette
question a partir de zéro, justement. Je pense que c’était un homme de sa génération... La
mienne a commenceé a discuter de la pertinence ou de l'universalité de cette opposition
entre nature et culture. Je ne suis pas le seul a avoir fait cela : Bruno Latour et Tim
Ingold, au Royaume-Uni... Alors que pour des gens de la génération de Lévi-Strauss, c’'était
quelque chose d’établi en quelque sorte. Et je comprends qu’au fil du temps, face a ce
que notre génération commencait a écrire la-dessus, il a eu des doutes et qu'il a eu envie
éventuellement de reprendre, mais c’'était trop tard d’'une certaine facon. C’'était trop

tard parce que, au fond, je le dis dans « Les Deux natures de Lévi-Strauss », justement,

3Delaplace, Grégory; D'Onofrio, Salvatore (dir.), Philippe Descola, Paris, Editions de L'Herne, 2024.

41bid, p. 119.

5Descola, P, « Les Deux natures de Lévi-Strauss ». Les cahiers de ['Herne: Claude Lévi-Strauss (dir. M.
Izard), Paris, Flammarion, 2014, pp. 261-286.
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l'article que j'ai publié dans les Cahiers de ['Herne, Lévi-Strauss a employé ce terme de
nature et 'opposition nature-culture dans des contextes extrémement différents. D’abord,
c’est un outil méthodologique et non une opposition ontologique, il le dit clairement ;
c’est un outil permettant de classer certains types de phénomenes dans des matrices
contrastives qui font ressortir les systemes d’opposition d’'un point de vue structural. Et
dong, il s'agissait d’étiquettes assez générales sous lesquelles on pouvait classer certains
types de phénomeénes. C'était une fagon économique, en quelque sorte, de répartir des

phénomeénes.

Mais ca l'a quelquefois amené a buter sur des problémes de fond. Je me souviens qu'il
y a des années, j'avais fait un séminaire sur « Le triangle culinaire ».% Je l'ai écrit mais je ne
l'ai jamais publié. « Le triangle culinaire », vous vous en souvenez sans doute, est un article
qui s'intéresse a 'opposition entre le cru et le cuit, avec les formules intermédiaires telles
que le bouilli, le grillé, etc. Et en fait, Lévi-Strauss est embarrassé dans son analyse parce
qu'il utilise l'opposition entre nature et culture pour insérer 'ensemble du traitement des
nourritures dans une matrice contrastive. Or, ¢ca ne marche pas. Parce qu'il y a un trés
grand nombre de dispositifs de traitement de la nourriture, selon qu’il y a un liquide ou
pas, selon que la nourriture est plongée dans le liquide ou qu’elle est aspergée par le
liquide, et puis il y a la fermentation, la cuisson au four, etc. J’avais fait un séminaire pour
essayer de reprendre 'affaire du cru et du cuit en multipliant les modalités de traitement
de la nourriture et en faisant complétement abstraction de l'opposition entre nature et
culture. Au fond, cela donnait un tableau contrastif tres complexe mais beaucoup plus

inclusif et pertinent que celui qu’il avait mis en évidence.

Je crois que Lévi-Strauss s’est a un certain moment lié les mains en utilisant 'opposition
entre nature et culture d'un point de vue purement méthodologique. C'est peut-étre la
'explication de son commentaire lorsqu’il disait qu’il aimerait reprendre tout ¢a s'il avait
le temps et s'il était plus jeune. Donc ces choses-1a, on en a discuté un peu informellement.

Je me souviens d’une conversation, il me dit « Dans les mythes de fondation de 'humanité

6Lévi-Strauss, C., « Le Triangle culinaire », L'’Arc. n. 26, 1965, pp. 19-29.
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ily a presque toujours une opposition entre un age d’or, un état naturel ou les gens sont
heureux et vivent sans travailler des fruits que la nature leur dispense. Et puis, tout a
coup, apparait un état culturel avec des normes et des limitations et des contraintes. C'est
un passage du continu au discontinu. » Je lui rétorque qu’a mon sens c’était une fagon
de simplifier la situation, parce qu’en Amazonie par exemple les mythes racontent des
histoires qui se passent dans un état qui est entierement culturel, dans lequel des étres
qui portent des noms de plantes et d’animaux, mais qui ont un comportement humain
entretiennent entre eux des rapports de type humain. Ils font la cuisine, de la musique, ils
cultivent des plantes, et toutes sortes de choses analogues. C'est donc un état culturel. Et
qu’est-ce que le mythe introduit ? C'est tout d’'un coup un basculement, une catastrophe
qui fait que ces étres intégralement culturels vont devenir des étres naturels, avec
'apparence actuelle des plantes et des animaux dont ils portaient le nom. Les mythes
sont donc des récits de spéciation. Il y a bien passage du continu au discontinu, mais d'un
continu culturel au discontinu de la diversité des espéces. Voila, on avait des débats de ce
type-la. Mais j'avancais sur la pointe des pieds. Parce que, encore une fois, j'étais paralysé,

méme trés tard, par 'admiration que j'avais pour lui. Il m'intimidait beaucoup.

Pour ce qui est du totémisme on n’en a jamais vraiment parlé, a vrai dire. Je pense que
Lévi-Strauss avait a la fois raison et tort. Il avait raison de chercher un invariant du toté-
misme, et celui qu’il a proposé me paraissait assez juste, c'est-a-dire la transposition des
écarts différentiels observables dans la nature pour penser les écarts differentiels entre
les groupes sociaux. Mais ¢a ne correspondait pas a la situation australienne, ce qui est
un peu paradoxal, puisque c’est la source des premieres informations sur le totémisme.
Le paradoxe, c’est que, en voulant sortir le totémisme d’un univers culturel particulier,
celui de l'Australie, il a perdu ce faisant, me semble-t-il, ce qui faisait l'originalité de ce
continent en diluant en quelque sorte le totéemisme dans un dispositif classificatoire plus

genéral.

L'opérateur totémique, tout comme la prohibition de linceste, semble correspondre a

la fonction de lier deux groupes distincts de phénoménes chez Lévi-Strauss...

e
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Oui, d’'une certaine facon, c’'est ca aussi. C'est un opérateur de socialisation. Tandis
que la prohibition de l'inceste, c'est le controle infiniment diversifié selon les cultures
d’'un phénomeéne naturel. Le totémisme, c’est la maitrise conceptuelle de phénoménes
sociaux par la pensée classificatoire inspirée de 'observation de phénomenes naturels.
Et d'ailleurs, c’est ainsi que j'avais initialement pris le totémisme, lorsque je le comparais
a 'animisme. J'avais suivi la définition de Lévi-Strauss. Je m’en explique dans Par-dela
nature et culture’ : c'est Tim Ingold qui m’a fait une remarque a ce propos, et celle-ci était
treés juste. Cela m’a rappelé un article que j'avais lu ily a longtemps d’un collégue canadien
sur le totémisme, et qui mettait déja ca en avant.® Mais personne n’avait fait attention a

cet article, et moi non plus. Et en le relisant, je me suis apercu qu’il avait raison.
Mais ensuite, vous avez mis en contraste 'animisme et le naturalisme...

Lanimisme et le naturalisme, oui, bien siir, mais c’était aussi au fond l'expérience
ethnographique. Ce que j'observais sur le terrain, c'était le symétrique inverse de ce que
j'amenais dans ma boite a outils mentale. Et donc, c’était le premier contraste, mais
ce n'était pas suffisant. Il fallait enrichir les contrastes avec d’autres manifestations de

formes de continuité et de discontinuité entre les humains et les non-humains.

Vous affirmez dans quelques reprises que votre approche constitue, d’'une certaine
maniére, le renouvellement du structuralisme.® Et aujourd’hui, vous avez certainement
déja entendu parler du « structuralisme ontologique » pour qualifier votre approche. Que

pensez-vous de cette appellation ?

Oui, je pense que c’'est une définition juste. Au fond, ce qui m'intéresse quand je
parle d’'ontologie, c’est d’essayer de mettre en évidence que les phénomenes auxquels je
m’intéresse se structurent a un étage plus élémentaire que celui de la vie sociale ordinaire
telle que les classifications sociales nous offrent un témoignage de leur fonctionnement.

Et donc ontologique au sens de « Qu’est-ce qu’il y a dans le monde ? », « Comment est-

Descola, P, Par-deld nature et culture, Editions Gallimard, 2005.

8Racine, L., « Du modéle analogique dans l'analyse des représentations magico-religieuses », 'Homme,
vol. 29, n. 109, 1989, pp. 5-25.

°Descola, P, La composition des mondes. Entretiens avec Pierre Charbonnier, Paris, Flammarion, 2014,
p. 114.
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ce que ces choses qui sont dans le monde vont ensemble ou différent entre elles ? »,
« Pourquoi est-ce qu’on a telle chose a tel endroit et pas telle chose, et pas tel autre ? »,
etc. C'est véritablement une visée qui est plus élémentaire du fonctionnement de la vie
collective des humains et de leur rapport aux non-humains, que celle que le structura-
lisme de Lévi-Strauss traite. Puisqu’il s'occupe essentiellement des institutions. Et, bien
sir, je m'intéresse aussi aux institutions, notamment lorsque j'étudie les modes de rela-
tions, mais quelquefois, au fond, ce sur quoi je travaille, c’est beaucoup moins fermement
définissable qu’une institution. Ce sont des éléments de la vie intellectuelle et rituelle
que l'on glane et que 'on reconstitue pour essayer de comprendre quel est le mobilier du

monde, d’un collectif particulier.

Vous avez déclaré a plusieurs reprises que « le XXe siécle, en anthropologie, demeurera
comme le siécle de Lévi-Strauss ». Que pensez-vous du XXI¢ siécle ? En quoi Lévi-Strauss

est-il contemporain aujourd’hui selon vous ?

Vous l'avez dit tout a 'heure, on parle de post-structuralisme. Alors que beaucoup
de gens ne savent pas ce que c’'est que le structuralisme. On ne peut pas dépasser ce
que l'on ne connait pas. Alors ce qu’'on entend souvent par post-structuralisme, c’est
dépasser quelque chose qu’on ne connait pas, c'est-a-dire au fond, en commettant des
erreurs d’'appréciation fondamentales sur ce que peut étre le structuralisme, vu comme
un idéalisme, comme une facon de plaquer des catégories sur les phénomeénes, ce que

n'est pas le structuralisme.

Au XXl siécle, je ne vois pas d'autre facon de mener a bien U'entreprise anthropologique,
qui est une entreprise de comparaison, qu’en procédant a la maniere structuraliste, c'est-
a-dire en essayant de comprendre le systéeme des difféerences a l'intérieur de ce que Lévi-
Strauss appelait des « groupes de transformation ». A savoir un groupe de phénoménes
dont les caractéristiques vont offrir des contrastes les uns par rapport aux autres. Lévi-
Strauss a fait cela de fagon virtuose avec les mythes, avec les systémes de parenté, moi
je l'ai fait avec les ontologies. Je pense qu'il n'y a pas d’autre moyen de comparer que de

procéder ainsi. Ou alors on dit que 'anthropologie n’est pas une entreprise comparative,
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alors a ce moment-13, je ne sais pas a quoi elle sert. Elle ne peut étre purement descriptive,
car a ce moment-la c'est de l'ethnographie, et plus de 'anthropologie. Mais si l'on prend
au sérieux le projet intellectuel de l'anthropologie, qui est d’essayer de comprendre les
principes formels organisant la vie collective des humains, il me semble que la seule fagon
de comparer les phénomeénes est de les comparer a la maniére structurale, c'est-a-dire
de facon hypothético-déductive, en faisant des hypotheses quant a certaines caractéris-
tiques de la vie sociale et en voyant ensuite a l'intérieur de groupes de transformation
de phénomenes, comment ces hypothéses sont vérifiées ou ne le sont pas. Ce qui est
compléetement difféerent de la fagon typologique dont on pratique la comparaison ordinai-
rement. L'école anglaise fonctionnaliste est une parfaite caractéristique de ce dernier type
de comparaison, c’est ce que Leach appelait la « collection de papillons ». Je pense que,
a moins de faire des découvertes intellectuelles, épistémologiques ou scientifiques qui
vont tout bouleverser, je vois mal comment on peut faire autrement que cela. D'ailleurs,
je suis heureux de voir qu’il y a encore beaucoup de jeunes chercheurs, pas simplement

en France, qui ont une approche structurale de la comparaison...

Si vous me le permettez, j'aimerais aborder une autre source d'inspiration. Un sujet
retient mon attention en tant que sociologue. Lors d’un entretien que vous avez réalisé,
vous avez déclaré : « Dans les influences que j'ai subies, je suis autant un enfant de
Foucault et de Bourdieu que de Lévi-Strauss. »'° Je crois que vous étes l'un des rares

anthropologues francais a reconnaitre l'influence de Pierre Bourdieu sur vous.
Ily en a en France, sauf qu’ils ne sont pas structuralistes.

Pouvez-vous nous expliquer en quoi consiste cette influence et en quoi les schémes

ontologiques différent-ils de la notion d’habitus, telle qu’il Bourdieu la développe ?

Alors, l'influence, c’est la théorie de la pratique de Bourdieu, son livre, Esquisse d’une
théorie de la pratique.' Je l'ai lu quand il est sorti, je ne me souviens plus exactement,

ca devait étre en 1972, et il m’'a absolument ébloui. Et je me suis dit : « C'est ce qu'il faut

°Descola, P, La composition des mondes. Entretiens avec Pierre Charbonnier, Paris, Flammarion, 2014,
p. 112.
""Bourdieu, P, Esquisse d’une théorie de la pratique, Paris, Editions de Seuil, 1972.
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faire. » Mais il n'a pas poursuivi dans cette direction, c'est ¢a un peu le paradoxe. Il a
poursuivi dans une autre direction, qui est celle de la théorie des champs, qui m’a paru
moins intéressante parce qu’elle était plus caractéristiquement, disons, socio-centrée,
classiquement néo-marxiste. Il y avait moins d’originalité dans la théorie des champs.
Alors que dans la théorie de la pratique, Bourdieu s’interroge sur les schémes implicites
qui structurent notre comportement : qu'est-ce qui fait qu’au fond, on fait des choses sans
avoir nécessairement la conscience qu’on les accomplit ? Qu’est-ce qui nous agit, qu’est-
ce qui nous incite a realiser des actions selon tel ou tel modéle, a penser de telle ou
telle facon ? Le livre me paraissait trés important parce que c’était une réponse a quelque
chose que le marxisme a toujours eu du mal a traiter : la théorie des idéologies. Et c’était
un pas de coté, en quelque sorte, notamment par rapport a la réponse d’Althusser sur la

théorie des idéologies. C'est ce que je trouvais trés intéressant.

Lhabitus, pour Bourdieu, c’est la systématisation de pratiques et de formes de pensée
selon des schémes dont on n’a pas conscience, mais qui sont historicisés, c’est-a-dire qui
sont le produit d’'un contexte social et historique particulier. Ce qui m’'intéressait dans
les ontologies, c'était de remonter en amont des moteurs productifs qui permettaient
d’engendrer des habitus. Pour moi, I'habitus, c’est le produit d’'une ontologie, c’'est le
produit historicisé localement d’une ontologie. Si on prend ce que jappelle l'ontologie
analogiste, par exemple, elle a des formes extrémement variées entre la Chine et la Grece
antique. On a l'impression que ce sont des mondes qui sont complétement hétérogenes.
Mais le principe général de l'analogisme, qui est celui de la mise en correspondance de
multiplicités, est présent dans les deux cas, mais va aboutir a des ontologies particuliéres

qui sont distinctes et évidemment a des habitus qui sont distincts.

Partie Il : Hybridation des ontologies et la sortie du naturalisme

Depuis la publication de Par-dela nature et culture en 2005, la possibilité des hybri-
dations selon lesquelles deux ontologies peuvent se trouver combinées a fait Uobjet de
discussions. Concernant le sujet, j'aimerais poser une question sur les peuples turciques

qui ont une longue histoire en Asie centrale et en Asie de U'Est. Nous pouvons constater
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qu’ils ont une temporalité cyclique, que vous décrivez comme caractéristique des collec-
tifs analogiques. Par ailleurs, la division en clans totémiques portant le nom d’oiseaux de
proie et l'identification a des animaux particuliers comme le loup gris sont également trés
répandus chez ces peuples. Comment pensez-vous qu'il faut interpreéter la coexistence de

ces differents elements ?

La seule réponse possible a ce genre de question est empirique, ethnographique, c’est-
a-dire il faut voir comment ¢ca marche dans chaque cas. Je l'ai fait dans un cas dans mon
livre Les formes du visible'? a propos de la combinaison entre le totémisme et 'animisme
chez les Tsimshian de la cote nord-ouest du Canada. Je pense qu’on peut le faire aussi

dans des cas comme celui que vous mentionnez.

LAsie en général est trés intéressante parce qu’elle recéle de nombreuses formes
d’hybridation, en particulier des hybridations entre analogisme et animisme. Et je pense
en particulier a un espace qui va de la Mongolie jusqu’a I'Asie du Sud-Est, et des combi-
naisons entre analogisme et totémisme dans le cas d'une partie de la Sibérie jusqu’au
monde turcique, comme vous dites. Mais la seule facon de montrer comment ¢a marche,

c’'est de prendre cas par cas.

Je l'ai fait dans des cours pour des régions que je connais bien, pour 'Amérique du
Sud. Je me suis occupé des Wayuu, par exemple, qui sont une population de pasteurs, une
grande exception parmi les peuples des basses terres en Amérique du Sud ; ils vivent dans
la Guajira, une région aride a la frontiere de la Colombie et du Venezuela. Je me suis efforcé
de montrer qu’ils étaient a la fois animistes et totémiques. Et j'ai essayé de le faire la méme
chose pour les Bororos du Brésil, [a aussi dans des cours restés inédits. Pour examiner
les hybridations il faut rentrer dans le détail. Par exemple, pour le totémisme, est-ce que
les membres des groupes totémiques associés a des espéces animales possédent des
qualités spécifiques ? Ces qualités sont-elles transmissibles, a qui et comment ? Est-ce
que ce n'est pas uniquement classificatoire ? Parce qu'il peut y avoir aussi un totéemisme

de type léevi-straussien qui fonctionne exclusivement comme dispositif de classement, et

2Descola, P. Les formes du visible. Une anthropologie de la figuration, Editions du Seuil, 2021.
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non comme un régime ontologique. Donc c’est vraiment des détails ethnographiques qui

permettent de répondre a ces questions-la.

Maintenant je voudrais poser une question sur le plan méthodologique. Je pense, par
exemple, au récit le plus ancien qui nous soit parvenu a ce jour : 'Epopée de Gilgamesh,
dans lequel le roi d’'Ourouk coupe les cédres et tue le protecteur de la foret (Houmbaba)
pour laisser une trace éternelle dans ce monde. De nombreux éléments de 'épopée
nous rappellent l'ontologie naturaliste. Cependant, on voit aussi Enkidu, le compagnon
de Gilgamesh, qui partage d’abord la méme intériorité avec les animaux sauvages et en
s’habillant et en ayant des rapports sexuels avec les femmes, devient alors un humain
et perd toute communication avec les non-humains comme ¢a se passe dans les mythes
animistes. Par ou commencer pour déterminer quelle est la cosmologie dominante, au vu

du nombre de facteurs a prendre en compte ?

Je ne suis pas un spécialiste de la Mésopotamie, donc je ne peux pas vous répondre.
Mais il faudrait pouvoir étudier le détail du systéme. J’ai des amis qui sont des spécialistes
éminents de la Mésopotamie, notamment 'un d’entre eux avec qui je parle beaucoup,
Jean-Jacques Glassner. J'essaie précisement de comprendre de quel type d’ontologie il
s'agit en le lisant. Je pense qu'il y a dans cette région et a cette époque un schéme
dominant, qui est analogiste. Je crois d’ailleurs me souvenir qu'Enkidu participe avec
Gilgamesh a la destruction de la forét de cédres. Plutot que d’une attitude naturaliste, il
faudrait peut-étre voir la un leitmotiv transhistorique de la littérature épique caractérisant
le triomphe sur un adversaire : pour que la victoire soit compléte, il faut détruire son
milieu de vie, détruire ses récoltes, briiler ses greniers, répandre du sel sur ses terres de

culture, etc.

Ce qui m'intéresse au premier chef, c’est de discuter mes hypothéses avec des spécia-
listes, discuter avec des médiévistes, par exemple, ou bien des historiens de la Grece
antique, ou bien des sinologues, qui, avec leur maitrise des données et a partir des
categories que j'ai proposées, essaient de voir si ca marche ou si ¢a ne marche pas. Ca

marche pas mal assez souvent. Mais au fond, mon livre Par-dela nature et culture est paru
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il y a 20 ans maintenant. Je pense que c'est trés peu de temps par rapport aux effets
gu'’il peut produire. Il est paru plus tard en anglais. Et donc, on commence simplement
maintenant a en mesurer les échos chez des chercheurs spécialisés dans des aires
culturelles différentes sur la pertinence ou pas des catégories que je propose. C'est parce
qu'au fond, les grands modeles théoriques du type de celui que j'ai proposé, ce sont des
modeles heuristiques. Ils permettent de prendre en considération des ressemblances et
des différences qu’on n'aurait pas nécessairement percues auparavant, parce qu’elles sont
fondées sur des critéres qui n’étaient pas pris en compte auparavant, a savoir ceux de
la discontinuité et de la continuité entre humains et non-humains. Mais ce n’est pas une
clé pour ouvrir toutes les portes. Ce ne sont pas des archétypes. C'est en cela que c’est

structural. Encore une fois, c’est un groupe de transformation.

Comme vous le savez, il existe en Turquie un site archéologique appelé « Gobeklitepe
» datant de la seconde moitié du X¢ millénaire avant ).-C. Il s'agit d’un site néolithique
atypique dans la mesure ou il n'y a aucune trace d’agriculture ou d’élevage. Ce site est
donc interprété comme un sanctuaire sacré qui servait de lieu de rituel et de festival pour
les groupes de chasseurs-cueilleurs. Lune des caractéristiques les plus intéressantes de
Gobeklitepe, a part des piliers anthropomorphes en forme de T, est la représentation
de figures animales (serpents, renards et sangliers avant tout, mais aussi des aurochs,
gazelles, mouflons, onagres, grues, canards et vautours), toujours masculins et avec une
posture agressive. Les significations de ces figures sont aujourd’hui controversées. Mais
les scénes totales ou se rencontrent les espéces animales vivant dans la géographie de
cette région montrent que les animaux eux-mémes suivent le rituel qui se déroule dans le
centre ou ont une mission dans la fiction créée...Pensez-vous qu’il soit possible de décou-
vrir Uexistence d’autres ontologies grace aux avancées dans le domaine de l'archéologie ?
Admettons lhistoricité des ontologies comme le cas du passage de l'analogisme au
naturalisme au XVlléme siécle en Occident, est-il possible d’imaginer d’autres ontologies

prédécédeés les quatre principales ?
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Si l'on devait spéculativement envisager les quatre modes de faire monde d’un point de
vue évolutif, je dirais qu’ily a trés probablement deux ontologies élémentaires, originelles,
qui sont le totéemisme et 'animisme, éventuellement combinables, le totémisme ayant par
ailleurs une stabilité beaucoup plus grande dans le temps. Quant a 'analogisme, c’est une
transformation de l'animisme. C'est une question que j'ai abordée a propos des peintures
rupestres dans le paléolithique européen. Il me semble qu’elles sont indicatrices d’'une
ontologie totémiste. Mais c’est tres difficile a avéerer. Et c’est pour cette raison que des sites
comme Gobeklitepe sont particulierement fascinants, parce qu’ils sont beaucoup plus
complexes que des images sur une paroi. Puisque, a l'évidence, c’était un centre rituel qui
réunissait des masses importantes de population, mais ou les gens ne vivaient pas. Méme

si je crois que l'on sait maintenant qu’il n'y avait peut-étre pas trop loin des sites d’habitat.

L'Australie constitue justement une bonne base ethnographique pour réfléechir par
analogie a cette question, puisqu’au fond, les « rites de multiplication » australiens cor-
respondaient a des activations de totems qui permettaient 'amplification des ressources,
notamment le gibier, que les totems controlaient. C'est donc parfaitement compréhen-
sible qu’il ait pu y avoir des dispositifs rituels de ce type ayant laissé des traces dans
des sociétés préagricoles comme a Gobeklitepe. Malheureusement, cela ne pourra jamais
rester que speéculatif. C'est pour cette raison que je préfere étre anthropologue que
préhistorien, car faire parler des vestiges mateériels plutot que des gens est terriblement
frustrant. J’ai beaucoup d’amis préhistoriens, nous discutons beaucoup entre nous, mais

c'est frustrant parce qu’on n'aura jamais la possibilité de vérifier les hypotheses.

Si nous revenons a votre modéle théorique, vous avez formulé quatre ontologies diffé-
rentes (naturalisme, animisme, totémisme, analogisme), quatre maniéres différentes de
composer le monde a partir des continuités et des discontinuités entre les humains et
les non-humains. D’'une part, vous avez dit que vous n’avez pas analysé ce qui est le plus

correct ou le plus juste.

Non, cela irait a l'encontre du principe structural, justement, du groupe de transforma-

tion, parce que les quatre ontologies constituent un groupe de transformation.
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Mais d’autre part, vous n’avez pas cessé de montrer le lien organique entre la destruc-
tion de la planéte et 'expansion naturaliste. Dans ce cas, le naturalisme n’est-il pas le plus

meéchant, voire le plus coupable de tous ?

Il est certainement le plus destructeur. D'ailleurs, au cours des derniéres années, je
me suis engagé plus directement sur le plan politique, notamment dans une critique du
naturalisme. Parce qu’il me semble que le naturalisme est 'une des conditions, et peut-
étre la principale, mais en tout cas l'une des conditions importantes du développement
du capitalisme. Le fait de considérer les non-humains comme des choses et comme des
ressources qui peuvent étre source de profit et non pas occasion d’attachement, est une
facon de rendre possible U'exploitation effréenée des ressources, justement, sans se sentir
obligé de prendre soin de la planéte. Ce qui est quelque chose de complétement nouveau
dans l'histoire de 'humanité. Il y a donc une responsabilité du naturalisme dans cette

dévastation de la planeéte.

En méme temps, je suis conscient que le naturalisme a rendu possible le développe-
ment des sciences positives. Ca n'en a pas l'air, mais je suis quasiment un scientiste. Je suis
tres admiratif de l'astrophysique, de la physique des particules, de la biochimie, c’est-a-
dire de la capacité de comprendre le fonctionnement physique du monde. C'est quelque
chose qui est a mettre au crédit du naturalisme. C'est cette complexité et cette ambiguité
du naturalisme qui me conduisent a dire qu’en tant que scientifique, il est difficile de
décréter qu'une ontologie est supérieure a une autre sur le plan moral. Néanmoins, on ne
peut pas faire autrement que de constater que les effets politiques, économiques et sur-
tout écologiques du naturalisme sont catastrophiques. Par conséquent, la responsabilité
d’'un intellectuel et d’'un spécialiste des sciences sociales, en l'occurrence, est d’essayer de

montrer en quoi elles sont catastrophiques et comment on peut essayer de les dépasser.

Vous venez de signaler la responsabilité du naturalisme, Uontologie singuliére de
U'Occident depuis le XViIe siécle, dans les crises écologiques actuelles et l'urgence de le
dépasser. Pierre Charbonnier, lui, tout en étant d’accord avec vous sur des raisons de
crises écologiques, propose de ne pas mettre de coté les coordonnées ontologiques et
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épistémiques du naturalisme, au contraire les « pousser a leur maximum pour sortir de
Uimpasse »." Il serait intéressant de savoir votre opinion a ce sujet. Pensez-vous qu'’il est

possible de recomposer le monde sans le décomposer complétement ?

Oui, on est en désaccord la-dessus. Moi, je pense que pour sortir du naturalisme,
il faut prendre en considération ce qu'a été la révolution naturaliste. Ca a consisté
en deux choses. D'une part, la désubjectivation des non-humains, et d'autre part,
'hypersubjectivation des humains avec lindividualisme. Et une facon de sortir du natu-
ralisme, ca serait donc de resubjectiver les non-humains et d’essayer de désubjectiver
les humains. C'est une opération particulierement difficile dans les deux cas, mais il est
possible d'imaginer des moyens d’y parvenir. Pour resubjectiver les non-humains, il me
semble qu’ily a une voie trés intéressante : donner une personnalité juridique aux milieux
de vie. Je sais qu’une personnalité juridique n’est pas une personne au sens d'un sujet a
qui l'on va préter des intentions, des désirs ou des projets. Néanmoins, cela transforme
le rapport entre des personnes humaines et les milieux de vie, qui sont des personnalités
morales. C'est une facon parmi d’autres de parvenir a cette resubjectivation des non-

humains.

Quant a la désubjectivation des humains, il me semble qu’elle est difficile. Mais les
sociétés prémodernes avaient développé toutes sortes de dispositifs pour permettre a
des humains de s'accomplir sans en tirer un motif d’exaltation glorieuse. Je pense par
exemple a la polyvalence, au fait que dans beaucoup de sociétés prémodernes, les gens
étaient capables de faire toute sorte des taches. Il n'y avait pas de spécialistes. C'est-
a-dire que toutes les taches nécessaires a la vie matérielle pouvaient étre accomplies
par les hommes et par les femmes, parce qu'il y avait une division sexuelle du travail,
mais pas une division technique. Ce qui faisait que chacun était en mesure, en quelque
sorte, de participer a la vie collective a la mesure de ses moyens, sans cette possibilité
de tout ramener a un individu tout puissant, capable en quelque sorte de s'approprier le

monde, la nature et de la transformer. Et alors pourquoi est-ce que c’est intéressant ? C'est

3Charbonnier, Pierre. « Le naturalisme a-t-il un avenir ? », Philippe Descola (dir. par Grégory Delaplace
et Salvatore d’Onofrio), Paris, Les Cahiers de I'Herne, pp. 132-135.
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parce qu’ily a a la fois dans les communautés autochtones actuelles, mais aussi dans les
territoires alternatifs dans les pays industrialisés, je pense a ce que nous appelons en
France les ZAD,"* des maniéres de renouer avec cette fagcon d’agir collectivement dans les
rapports aux non-humains, qui montre que c’est possible. Ces gens-la 'ont découvert au
jour le jour. Ils ont sans doute lu des travaux d’anthropologie, car ils sont cultives, mais
ils n'ont pas essayé d’appliquer des recettes. Ils ont redécouvert des fagons de se lier, de
s'attacher a un milieu, de s'attacher entre humains, qui sont differentes de celles que le
capitalisme a inventées. C'est pour cette raison que je trouve que ces expériences sont
trés intéressantes parce qu’elles sont trés stimulantes intellectuellement pour imaginer

d’autres formes de vivre ensemble avec les non-humains.

Je voudrais finir avec la célébre phrase de Tristes tropiques : « Le monde a commenceé
sans 'homme et il s'achévera sans lui »'>, écrite par Lévi-Strauss en 1955. Comment
interprétez-vous cette phrase de Lévi-Strauss aujourd’hui, en tenant compte de ce qu'il

se passe dans Uactualité ?

C'est effectivement une phrase de bon sens. La disparition de 'humanité est quelque
chose auquel il faut se préparer. Je pense que la plupart des gens n’en sont pas
conscients. La disparition de 'humanité, qui est inévitable, ce sera la fin d’'une parenthése
intéressante, parce que les humains ont inventé des choses merveilleuses, la poésie, la
musique, la figuration imagée, les mathématiques, etc. Et dong, le fait que ces choses-la
disparaissent et qu’il n'y ait plus d’humains pour les apprécier ce serait une perte. Mais
ce qui moi me trouble plus que cela, c’est la disparition de la vie. Et pour autant que
l'on sache, la Terre est le seul endroit ou la vie est possible. Peut-étre qu'il y a d'autres
planétes ou la vie est possible, mais jusqu’a présent, on n'en a pas l'assurance. Et donc,
si 'humanité réussissait a abolir la vie en méme temps que de s’'abolir elle-méme, ¢a, ca

serait un drame absolu.

Merci beaucoup de m’avoir accordé votre temps.

14ZAD (Zone a défendre): Une cinquantaine de zones alternatives qui sont occupées depuis 2009 a la
suite des manifestations dans la région de Notre-Dame-des-Landes, en France et en Belgique.
15| évi-Strauss, 1955, p. 495.
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0z Philippe Descola (d. 1949), ilk saha calismasini 1973 yilinda Meksika'nin Chiapas bolgesinde Tzeltallar arasinda
ylritmus, Claude Lévi-Strauss danismanliginda hazirladigl doktora tezinin arastirmasi igin 1976-1979 yillari arasinda
Ekvador Amazonlari’'nda yasayan bir Jivaro toplulugu olan Aguarlar arasinda yasamistir. La Nature domestique (Evcil
Doga, 1986), Les Lances du crépuscule (Alacakaranligin Mizraklari, 1993), Par-dela nature et culture (Doga ve Kiltirin
Otesinde, 2005), Les Formes du visible (Gériinurin Bicimleri, 2021) eserleriyle taninan Descola, 2000-2013 yillari
arasinda Lévi-Strauss'un kurucusu oldugu Sosyal Antropoloji Laboratuvarini (Laboratoire d’anthropologie sociale)
yonetmis, 2001 yilinda secildigi Collége de France'ta kurdugu “Doga Antropolojisi” (Anthropologie de la nature)
kirsisinde 2019 yilina kadar ders vermistir. Ginimuzde yalnizca antropoloji disiplininin degil, Roy Wagner, Marilyn
Strathern, Bruno Latour ve Eduardo Viveiros de Castro ile birlikte sosyal bilimlerde ontolojik donemecin 6nde gelen
temsilcilerinden biri kabul edilmektedir.

5 Mayis 2025 tarihinde Sosyal Antropoloji Laboratuvarinda Philippe Descola'nin ofisinde gerceklestirilen bu soyle-
sinin birinci bolimuinde Descola'nin doktora tezdoneminden baslayarak Claude Lévi-Strauss'la kisisel ve entelektiiel
iliskisi, yapisal antropolojiden hangi agilardan ne sekilde etkilendigi ve ona ne tur elestiriler getirdigi ele alinmakta-
dir. ikinci béliimde ise Descola'nin bir déniisiim grubu olarak énerdigi dért ontolojik semadan (natiiralizm, animizm,
totemizm, analojizm) olusan teorik modelin tarihselligi, gegiskenligi ve farkli uygulama alanlari tartisilmakta,
natlralizmden ¢ikis imkanlari degerlendirilmektedir. Soylesi boyunca Philippe Descola, insanlarin hala yerytziinde
var olduklari bu ilgin¢ parantezde, insanlar ve insan olmayanlar arasindaki streklilik ve sureksizlikleri yeniden
dustinmek igin onemli ipuglari sunmaktadir.
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Boliim: “Mosyo Lévi-Strauss”

Doktora tezinizi Claude Lévi-Strauss (1908-2009) danismanliginda yazdiniz. Sonrasinda
hem meslektas hem de onun Sosyal Antropoloji Laboratuvarindaki® halefi oldunuz. Lévi-
Strauss gibi siz de Collége de France'a segildiniz. Aranizdaki iliskinin nasil gelistigini ve

yillar icinde nasil evrildigini 6grenebilir miyim?

Hiiziinlii Donenceler'i? okuduktan sonra beni antropolojiye tesvik eden Claude Lévi-
Strauss oldu ki bu deneyim hem benim kusagimdakiler hem de sonrakiler arasinda
oldukca yaygindir. Ancak bunun nedeni, her seyden once entelektiel bir biyografi olan
Hiiziinlii Donenceler'de antropolojinin fragmanlar seklinde yer almasi degildi. Kitapta beni
asil biylleyen Claude Lévi-Strauss'un kisiligiydi. Hem derin kiltliri hem de antropoloji
araciligiyla, tabiri caizse baskalarinin zihinlerine girme yetenegiyle bu kisilige buyik bir
hayranlik duydum. Kendi kendime eger boyle mustesna bir kisilik antropologsa o halde
antropolog olmak ilging bir sey olmali diye dustindim. Antropolog olma ihtimali hakkinda
zihnime dusen ilk tohum buydu. Fransa’da pek ¢ok sosyal bilimci gibi baslangicta felsefe
egitimi almama ragmen sonunda antropolojide karar kildim. Etnografik saha calismasi
yapma konusunda Maurice Godelier beni yonlendirdi. Bana “Elbette bir filozof, antropolog
olabilir”, ki kendisi i¢cin de durum buydu, “Ama bunun icin saha ¢alismasi yapmak gerekir”

dedi.

Saha konusunda bir miiddet tereddiit ettim. Guney Meksika'nin alcak bolgelerinde,
Lacandon Ormani’nda yaptigim ilk saha ¢alismasi basarisizlikla sonucglandi. Clinki arala-
rinda arastirma yurittigim Tzeltal yerlileri, onlari mutsuz eden son derece glivencesiz
bir durumda bulunuyorlardi. Bu durum ister istemez benim haletiruhiyemi de etkiledi.
Ormanda olduklari i¢in mutsuzlardi, ¢linku blyik toprak sahipleri tarafindan daglik bol-
gelerden zorla Lacandon Ormani’'na getirilmislerdi. Hi¢ hosnut olmadiklari bu yeni cevreye

iyi koti uyum saglamaya calisiyorlardi. Eger saha calismasi yapacaksam, gidip ormani

"Laboratoire d’anthropologie sociale (LAS): Claude Lévi-Strauss’un 1960 yilinda Collége de France biin-
yesinde kurdugu, sonrasinda Frangoise Héritier ve Philippe Descola gibi isimlerin de yoneticiligini yaptig
arastirma merkezi. -cev.notu.

2 gvi-Strauss, C., Tristes tropiques, Paris, Plon, 1955. (Lévi-Strauss, C., Hiiziinlii Dénenceler, 5. bs., cev.
Omer Bozkurt, istanbul, Yapi Kredi Yayinlari, 2018)

|
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gercekten seven insanlar arasinda da yapabilirim diye dusundum. Bu yizden Amazon’'a

gittim.

O donemde Fransa’da Amazon konusunda donanimli ¢ok az kisi vardi. Ben de Fransiz-
cada dendigi gibi dogrudan “azizlerinden ziyade Tanri'yl gormeye” gittim. Tanri’nin yanina
gittim. Ama ayni zamanda ¢ok korkmustum cunku her ne kadar parlak geng bir filozof
olsam da benim igin Lévi-Strauss yirminci ylizyil sosyal bilimlerinin en blyuk teorisyeni,
zirvesiydi. O sahneyi sanirim Les Lances du crepuscule® kitabimda anlatmistim. Beni ¢ok
nazik bir sekilde karsiladi ama ben onu rahatsiz ediyormusum hissine kapildim. Biyik bir
ustadin karsisinda kiiglik bir cocuk gibiydim. Gorlisme sonunda tezimin danismani olmayi

kabul etti.

Tezimin bitln hazirlik asamasinda bana karsi ¢cok comert davrandi. Sahadayken neler
yaptigimi bildirmek i¢cin ona duzenli olarak yazardim ve o da her seferinde ¢ok nazik bir
sekilde cevap verirdi. Sahaya gitmek ve sahada kalmak i¢in gerekli fonlari bularak finansal
anlamda beni daima destekledi. Tezimin yazim siireci bitti§inde ona gotiirdiim ve “iste
tezim, teslim etmek igin goruslerinizi bekliyorum” dedim. “Gerek yok, sevgili dostum,
size sonuna kadar gliveniyorum” dedi. Yani tez savunmama danismanimin tez hakkinda

gercekten ne disundugunu bilmeden gittim. Tedirgin edici bir durumdu ama iyi gecti.

Her zaman size ayiracak vakti vardi. Sanirnm ¢ok yakin arkadaslari disinda -ki ben
onlardan biri degildim- dis dunyayla arasina her zaman belirli bir mesafe koyan birisiydi.
Sosyal Antropoloji Laboratuvarinda herkes ona “Mosyo Lévi-Strauss” diye hitap ederdi.
Herkes ona ¢ok saygi duyardi. Onunla gorusmem ya da ona danismam gereken durumlarda
randevu alirdim ve o sekilde konusurduk. Ama sorulariniz cok net olmaliydi. Onunla oyle
akip giden uzun sohbetler yapmayi diisinemezdiniz. En ictenlik gosterdigi konusmalar
ise Brezilya ile ilgili olanlardi. Brezilya'da kaldigi yillar onun i¢in hem entelektiiel hem de
duygusal anlamda cok 6nemliydi. Bundan her zaman biiyiik bir keyifle s6z ederdi. ister
genel olarak Brezilya isterse Amazon’da Brezilya yerlilerine yaptig ziyaretler hakkinda

olsun bu konuda konusmaktan her zaman mutluluk duyard. iste boylece iliskimizde ben

3Descola, P, Les Lances du crépuscule, Paris, Plon, 1993.

Istanbul Universitesi Sosyoloji Dergisi, 45 (1): 41-75 H‘—T{HH 61



“Yeryuiziinde Bir Parantez: Philippe Descola ile Soylesi” Tuncbilek, 2025

ona karsl her zaman evlatca bir hayranlik beslemeyi surdurdim, o da bana entelektuel
anlamda yiice gonilliliukle davranmayi...Her zaman bana yardim etti, kariyerimde ilerle-
mem icin elinden gelen her seyi yapti. Ama onunla hicbir zaman duygusal anlamda yakin
bir iliskim olmadi, kaldi ki Sosyal Antropoloji Laboratuvarinda Isac Chiva ve Jean Pouillon
gibi en yakin calisma arkadaslari da dahil hi¢ kimsenin, onunla bu tarz bir iliskisi oldugunu

soyleyebilecegini sanmiyorum.

Kitap ve makalelerinizden gordiigiimiiz kadariyla Lévi-Strauss’a duydugunuz hayranlik
biiyiik bir incelikle ifade edilmekle birlikte belirli elestirilerden de muaf degil, o6zellikle
doga-kiiltiir ayrimi ve totemizm konusunda. Kendi adima ilk defa gectigimiz aylarda
yayimlanan Cahier Philippe Descola* icinde Lévi-Strauss ile yazismalarinizi gordiim. Mek-
tuplardan birinde sanirm “Deux natures de Lévi-Strauss”> (Lévi-Strauss’un iki Dogasi)
makaleniz hakkinda sakayla karisik “Daha geng olsaydim, aramizda fikir ayriligina yol
acan bu doga ve kiiltiir arasindaki iliskiler sorununu yeniden ele alirdim. Ama ne yazik
ki biiyiik tartigmalara atilmak icin gereken hevesi ve muhtemelen yetenegi kaybettim!"¢

yaziyor. Bu mektubun disinda daha genel baglamda sizin elestirilerinizi nasil karsiladi?

Biraz bahsettiginiz gibi, o mektupta ve sohbetlerimiz esnasinda eger daha genc olsaydi
bu soruyu sifirdan ele almak istedigini soylerdi. Bence Lévi-Strauss kendi doneminin
insaniydi...Benimki ise doga ve kultiir arasindaki varsayilan karsitligin yerindeligini ve
evrenselligini tartisarak basladi. Bu tartismayi yiiriiten sadece ben degilim. Bruno Latour
ve ingiltere’den Tim Ingold da ayni sekilde... Lévi-Strauss’un neslinden kisiler icin ise bu
ayrim bir bakima yerlesikti. Zaman gecip de bizim nesil bu konular hakkinda yazmaya
basladiginda onda da siipheler olustugunu ve haliyle bu konuyu yeniden ele alma arzusu
duydugunu anliyorum. Ama bir bakima artik ¢ok gecti. Cok gecti ¢linkii Cahiers d’Herne
icinde yayimladigim “Deux natures de Léevi-Strauss” makalesinde belirttigim gibi Lévi-
Strauss doga-kiiltiir karsitigini birbirinden cok farkli baglamlarda kullanmisti. ilk olarak

bunun ontolojik bir karsitlik degil, yapisal bir bakis agisindan belirli tirdeki olgulari, kar-

“Delaplace, G.; D’Onofrio, S. (dir.), Philippe Descola, Paris, Editions de L'Herne, 2024.

5Descola, P, « Les Deux natures de Lévi-Strauss ». Les cahiers de 'Herne: Claude Lévi-Strauss (dir. M.
Izard), Paris, Flammarion, 2014, p. 261-286.

sIbid,, p. 119.
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sitlik sistemlerini ortaya ¢ikaran karsitlastirici matrislerde siniflandirmak icin kullanilan
metodolojik bir ayrim oldugunu acgikca ifade etti. Dolayisiyla bunlar, belirli tiirdeki olgulari
siniflandirmaya yarayan oldukc¢a genel etiketlerdi. Bir bakima, olgulari paylastirmanin

ekonomik bir yoluydu.

Ancak bu agiklama, bazi durumlarda onu temel sorunlarla karsi karsiya birakti. Yillar
once “Triangle culinaire” (Mutfak Ucgeni)” makalesiyle ilgili bir seminer yaptim ama heniiz
yayimlamadim. Hatirlayacaginiz gibi “Mutfak Ucgeni”, ¢ig ve pismis arasindaki karsitligl,
haslama ve izgara gibi ara formiillerle inceleyen bir makaledir. Bu makalede Lévi-Strauss
bir besine uygulanan islemler bitluniunu karsitlastirici bir matrise yerlestirmek icin doga
ve kiiltiir ayrimini kullandigi icin analizde zorlaniyor. Ciinkii bu yontem islemiyor. islemiyor,
zira islem surecinde herhangi bir sivinin kullanilip kullanilmamasi, besinin o sivinin igine
bitlinlyle batirilmasi ya da sivinin besinin tizerinde hafifce gezdirilmesi, fermantasyon ve
firinlama gibi bir besinin islenmesiyle ilgili cok sayida farkli diizenek var. Verdigim semi-
nerde, doga ve kiltir arasindaki varsayilan karsitligi tamamen ortadan kaldirip yiyecek
isleme yontemlerini daha fazla gesitlendirerek ¢ig ve pismis konusunu yeniden ele aldim.
Sonucta ortaya Lévi-Strauss’'un onerdiginden ¢ok daha karmasik bir karsitliklar tablosu

ortaya ¢ikti ama onunkinden ¢ok daha tutarliydi.

Bence Lévi-Strauss bir noktada doga ve kiiltiir ayrimini tamamen metodolojik bir
anlamda kullanarak ¢ikmaza girdi. Belki de daha genc olsaydi butiin bu mevzuyu yeniden
ele almak istedigini soylemesinin agiklamasi budur. Bu tiir konulari biraz kendi aramizda
tartisirdik. Mesela bir keresinde bana “insanligin kurulusuna dair mitlerin neredeyse
tamaminda insanlarin ihtiyaclarini dogadan tedarik ettikleri, calismadan mutlu bir sekilde
yasadiklari doga durumunu ifade eden bir altin ¢ag ile bir anda ortaya ¢ikan normlarin,
sinirlamalarin ve zorunluluklarin alani olarak kultur durumu arasinda bir zitlik bulunur.
Bu sureklilikten siireksizlige gecistir” demisti. Ben de bunun durumu basitlestirmenin bir

yolu oldugunu dustindugum{ ifade ettim. Clinkii ornegin Amazon’da mitler, bitki ve hayvan

7Lévi-Strauss, C., « Le Triangle culinaire », L'Arc. n. 26, 1965, pp. 19-29. (Lévi-Strauss, C., “Mutfak Ucgeni”,
Cev. Seyda Sevde Tuncbilek, Istanbul Universitesi Sosyoloji Dergisi, 12 (1), 1-20. https://doi.org/10.26650/
SJ.2025.45.0001).
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adlari tasiyan ama insan gibi davranan varliklarin birbirleriyle insani iligkiler surdurdukleri
tamamen kiltlrel bir ortamda gecen hikayelerdir. Bitkiler ve hayvanlar yemek pisirirler,
muzik yaparlar, bitki yetistirirler ve buna benzer her turlu seyi yaparlar. Dolayisiyla am
anlamiyla bir kiltir durumu soz konusudur. Bu durumda mit neyi ortaya koyar? Mit, aniden
meydana gelen bir donusumun, bir felaketin bu butunuyle kulturel olan varliklari, adini
tasidiklari bitki ve hayvanlarin bugiin bildigimiz fiziksel 6zelliklerine biirlindurerek dogal
varliklara donlstiirdiiglinii gosterir. Dolayisiyla mitler, tiirlere ayrilmanin (spéciation) an-
latisidir. Gergekten de surekli olandan siireksizlige dogru bir gecis vardir, ancak bu, kultiirel
bir siireklilikten tiir gesitliliginin siireksizligine dogru bir gecistir. Bu tarz tartismalarimiz
olurdu. Ama bu hususlarda ¢ok temkinli davranirdim. Ciinku tekrar soyliilyorum, ¢ok geg
bir tarihte bile ona duydugum hayranlik hareket alanimi kisitliyordu. Ondan ¢ok cekini-

yordum.

Dogrusunu soylemek gerekirse totemizm konusunu hicbir zaman tam anlamiyla konus-
madik. Bu konuda bence hem hakli hem haksizdi. Totemizm konusunda bir sabite
aramakta hakliydi ve onerdigi sabite bana ¢cok makul goriindi yani dogada gozlemlenen
ayirt edici farkliliklarin, insan gruplari arasindaki ayirt edici farkliliklarin dustiniilmesinde
ise kosulmasi. Paradoksal olan ise bu analizin totemizm hakkindaki bilgilerin esas kaynagi
olan Avustralya kosullariyla ortlismemesiydi. Bu bir paradoks ¢iinkii Lévi-Strauss totemiz-
mi Avustralya’nin kendine ozgu kiilturel evreninden ¢ikarmak istedi, ancak bunu yaparken
onu daha genel bir siniflandirma sistemine dahil ederek bir nevi sulandirdi ve bana kalirsa

Avustralya'nin ozglinliguni kaybetti.

Ciinkii Levi-Strauss’ta totemik islemci, tipki ensest yasagi gibi, doga ve kiiltiir alanina

ait iki farkli fenomen grubunu birbirine baglama islevine karsilik geliyor...

Evet, bir bakima Oyle. Bir sosyallestirme yontemi. Fakat ensest yasagi, dogal bir
olgunun kulturlere gore cok farkli sekillerde kontrol edilmesiyken totemizmde kontrol,
dogal olgularin gozlemlenmesinden esinlenen siniflandirici dustince tarafindan saglanir.

Ben de baslangi¢ta animizmle karsilastirirken totemizmi bu sekilde degerlendirmis, Lévi-

. . e
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Strauss’un tanimina sadik kalmistim. Doga ve Kiiltiiriin Otesinde’de8 acikladigim gibi Tim
Ingold bana bu konuda cok yerinde bir elestiri getirdi. Bana Kanadali bir meslektasimin
cok uzun siuire once okudugum totemizm konulu bir makalesini hatirlatti.’ Ben de dabhil
olmak uizere hi¢ kimse makaleye dikkat etmemisti. Tekrar okudugumda hakli oldugunu

anladim.

Sonrasinda esas karsitligin animizm ve totemizm arasinda degil, animizm ve natiiralizm

arasinda oldugunu one siirdiiniiz.

Evet, elbette animizm ve natiiralizm. Ama bu da esas olarak etnografik deneyimime
dayaniyordu. Ciinkii sahada gozlemledigim sey, yanimda getirdigim zihinsel alet edevatin
ters simetrigiydi. Dolayisiyla ilk karsitlik bu ikisi arasindaydi ama yeterli degildi. Bu karsit-
liklari, insanlar ve insan olmayanlar arasindaki siireklilik ve siireksizlik bicimlerinin diger

tezahurleriyle zenginlestirmek gerekiyordu.

Doga ve Kiiltiiriin Otesinde kitabinizda teorik yaklasiminizin bir bakima yapisalciligin
yenilenmesi oldugunu one siirdiiniiz. Eminim duymussunuzdur, bugiin yaklasiminizi
tanimlamak icin “ontolojik yapisalailik” ifadesi kullaniliyor. Bu niteleme hakkinda ne

diisiiniiyorsunuz?

Evet, bence de oOyle. Aslinda ontoloji derken kastim, ilgilendigim olgularin sosyal
siniflandirmalarin isleyisine taniklik ettigi glindelik toplumsal yasamdan daha temel bir
diizeyde yapilandiklarini ortaya koymaktir. Ve dolayisiyla “Diinyada ne var?”, “Dunyadaki
bu seyler birbirlerine nasil benzer ve farklilasir?”, “Neden bir yerde bir sey var ama
baskasi yok ya da burada olan sey neden baska bir yerde yok?” gibi sorulara yonelmesi
anlaminda ontolojik diye ifade ediyorum. Bu, Lévi-Strauss’un yapisalciligininkinden daha
temel bir amac, ¢linkl insanlarin toplumsal yasaminin ve insan olmayanlarla olan iligki-
lerinin isleyisi ile ilgili. Yapisal antropoloji ise esas olarak kurumlari inceler. Elbette ben de

bu iliskilerin nasil isledigini incelerken kurumlarla ilgileniyorum, ama aslinda bir kuruma

8Descola, P, Par-deld nature et culture, Editions Gallimard, 2005. (Descola, P, Doga ve Kiiltiiriin Otesinde,
cev. ismail Yerguz, istanbul, istanbul Bilgi Universitesi Yayinlari, 2013).

°Racine, L., « Du modéle analogique dans l'analyse des représentations magico-religieuses », L'Homme,
vol. 29, n. 109, 1989, pp. 5-25.
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nazaran ¢ok daha zor tanimlanabilen bir sey lizerinde ¢alisiyorum: belirli bir toplulugun
dinyada var olma bicimini anlamaya ¢calismak i¢in toplanan ve yeniden olusturulan ente-

lektuel ve rituel yasamin unsurlari.

Pek cok yerde “XX. yiizyil, antropolojide Lévi-Strauss’un yiizyili olarak kalacak.” seklin-
de agiklamada bulundunuz. XXI. yiizyil hakkinda ne diisiiniiyorsunuz? Sizce Lévi-Strauss

bugiinkii giincelligini neye bor¢lu?

Bugiin yapisalcilik sonrasindan soz ediliyor. Halbuki pek ¢ok kisi yapisalciligin ne
oldugunu bile bilmiyor. Bilmedigimiz bir seyi asamayiz. Cogunlukla yapisalcilik sonrasi
denildiginde kast edilen sey, tam olarak ne oldugu bilinmeyen bir seyi asmaktir, yani
yapisalciligin ne olabilecegi ile ilgili temel degerlendirme hatalari yapmaktir: onu bir
idealizm olarak gormek, olgulara birtakim kategoriler dayatmak seklinde ele almak gibi

yapisalcilikla hi¢ alakasi olmayan seyler...

XIX. yuzyilda esas olarak karsilastirma uzerine kurulu bir girisim olarak antropolojik ¢a-
lismayi yapisalci bir yontemle yiiriitmekten yani Lévi-Strauss’un “doniisiim grubu” (groupe
de transformation) olarak adlandirdigi seylerin icindeki farkliliklar sistemini anlamaya
calismaktan baska bir yol géremiyorum. icindeki olgularin ayirt edici 6zellikleriyle kendi
aralarinda ve digerleriyle karsitlik iliskileri olusturdugu bir grup bu. Lévi-Strauss, bunu
mitler ve akrabalik sistemleriyle ilgili ustalikla ortaya koydu, ben de ontolojiler konusunda
ayni seyi yaptim. Bana gore karsilastirmanin bundan baska bir yolu yok. Ya da antropoloji
karsilastirma uzerine kurulu bir girisim degil diyelim, o zaman da ne ise yarar hig bilmiyo-
rum. Tamamen betimleyici olamaz, ¢linkii 0 zaman antropoloji degil etnografya olur. Ama
antropolojinin entelektiiel projesini yani insanlarin kolektif yasamlarina yon veren formel
orgutlenme mantigini anlamaya ¢alisma meselesini ciddiye aliyorsak olgulari karsilastir-
manin tek yolu yapisal yontemdir, yani varsayimsal-tiimdengelimsel bir sekilde toplumsal
yasamin belirli 0zellikleri hakkinda hipotezler olusturmak ve ardindan olgularin doniisim
gruplarinin igcinde bu hipotezlerin dogrulanip dogrulanmadiklarini incelemek. Bu yontem,
siradan karsilastirmadan yani uzun yillardir yapilagelenden biitiinliyle farklidir. ingiliz

islevselci ekoll bu siradan karsilastirmanin mikemmel bir 6rnegini sunar ki Leach buna
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“kelebek koleksiyonculugu” diyor. Her seyi altuist edecek entelektiiel, epistemolojik veya
bilimsel kesifler yapilmadikca, yapisal antropolojinin onerdigi karsilastirma yontemi di-
sinda bir yolun oldugunu diisinmiiyorum. Bununla birlikte bugiin sadece Fransa’'da degil
pek cok farkli iilkede yapisalciligin karsilastirma yontemini benimsemis geng arastirmaci-

larin oldugunu gormekten memnuniyet duyuyorum...

izin verirseniz baska bir itham kaynaginiza gecmek istiyorum. Bir sosyolog olarak ayrica
dikkatimi ¢eken bir konu bu. Bir soylesinizde su ciimleyi kuruyorsunuz: “Maruz kaldigim
etkiler hesaba katildiginda, Lévi-Strauss kadar Foucault ve Bourdieu’niin de cocugu
sayilinm.”"° Saniyorum Fransa’da Pierre Bourdieu’den etkilendigini ifade eden nadir ant-

ropologlardan birisiniz.
Aslinda Fransa’da baska antropologlar da var ama onlar yapisalci degil.

Bu etkinin mahiyetini ve ontolojik semalarin Bourdieu'niin teorize ettigi bicimiyle

habitus kavramindan nasil farklulastigini aciklayabilir misiniz?

Esas olarak Bourdieu’niin pratik teorisinden etkilendim diyebilirim, yani Bir Pratik
Teorisi icin Taslak eseri.’ Tam olarak hatirlamiyorum, 1972 yilinda sanirim yayimlanir
yayimlanmaz okumus ve biiylilenmistim. Kendi kendime “iste yapilmasi gereken sey bu”
dedim. Ama paradoksal sekilde Bourdieu’niin kendisi bu yonde ilerlemeyi tercih etmedi.
Baska bir yone, alan teorisine yoneldi, ki bu bana daha az ilgin¢ geldi ¢linki belirgin
bicimde toplum merkezli ve haliyle neo-Marksistti. Pratik teorisi kadar ozglin degildi.
Bourdieu pratik teorisinde davranislarimizi yapilandiran ortiik semalara odaklanir: Bir
seyi, onu yaptigimizin bilincinde olmadan yapmamiza neden olan sey nedir? Bizi harekete
geciren, su ya da bu modele gore davranmaya, su ya da bu sekilde disinmeye iten sey
nedir? Kitabi ¢ok ilging buldum ¢linkii Marksizmin oldum olasi ele almakta zorlandigi bir

seye cevap veriyordu: ideolojiler teorisi. Bourdieu'niinkil, bir bakima, 6zellikle Althusser’in

°Descola, P, La composition des mondes. Entretiens avec Pierre Charbonnier, Paris, Flammarion, 2014,
p. 112.

""Bourdieu, P, Esquisse d’une théorie de la pratique, Paris, Editions de Seuil, 1972. (Bourdieu, P, Bir Pratik
Teorisi Igin Taslak — Kabiliye Uzerine Ug Etnoloji Calismasi, cev. Nazli Okten, Istanbul Bilgi Universitesi
Yayinlari, 2019)
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ideoloji teorisine verdigi yanitla karsilastirildiginda, farkli yonde atilmis bir adimdi. Bu

bana ¢ok enteresan geldi.

Bourdieu’ye gore habitus, bilincinde olmadigimiz ancak tarihsel olarak sekillenmis, yani
belirli bir tarihsel ve toplumsal baglamla baglantili olan eylemlerin ve diisiince bigimleri-
nin sistematiklesmesidir. Ontolojilerde beni ilgilendiren sey ise habituslari ortaya ¢ikaran
uretken mekanizmalari anlamakti. Bana gore habituslar, belirli bir ontolojinin pratigi tara-
findan donustiriilmus, tarihsel olarak yerellesmis, 0zellesmis bi¢cimlerdir. Benim analojist
ontoloji olarak adlandirdigim seyi incelersek Cin ve Antik Yunan arasinda birbirinden
olaganustu farkli bicimler aldigini goruriiz ve sanki tamamen heterojen diinyalarla karsi
karsiya oldugumuz hissine kapiliriz. Ama analojizmin genel ilkesi olan farkli varlik tiirlerini
(multiplicite) iliskilendirme, her iki durumda da mevcuttur, ancak birbirinden farkl tikel

ontolojilere ve elbette farkli habituslara yol acar.

Il. Boliim: Ontolojilerin Hibritlesmesi ve Natiiralizmden Cikis

2005 yilinda Dogda ve Kiiltiir'iin Otesinde’nin yayimlanmasindan beri, farkli ontolojilerin
bir arada bulundugu hibrit modellerin varligi tartisma konusu. Bu konuyla ilgili olarak
Orta ve Giiney Asya’da uzun bir gecmise sahip olan Tiirk toplumlar hakkinda bir soru
sormak istiyorum. Bu toplumlar inceledigimizde sizin analojist toplumlarin ayirt edici
ozelligi olarak gosterdiginiz dongiisel zaman algisina sahip olduklarini goriiyoruz. Ama
ayni zamanda ozellikle yirtici kuslarin adlarini tasiyan totemik klanlara ayrilma ve bozkurt
gibi belli basli hayvanlarla 6zdeslesme durumlan da bu halklar arasinda oldukga yaygin.
Farkli kozmolojilere ait farkli unsurlarin biraradaligini ontolojik semalar agisindan nasil

yorumlayabiliriz?

Bu tur sorulara verilebilecek tek yanit ampirik, etnografik arastirmadir, yani her bir
vaka icin nasil isledigine bakmak gerekir. Les formes du visible'? kitabimda Kanada'nin
kuzeybati kiyisindaki Cimmesyanlardaki totemizm ve animizm kombinasyonu hakkinda bu

tlr bir inceleme yaptim. Bence sizin bahsettiginiz vakalarda da yapilabilir.

2Descola, P. Les formes du visible. Une anthropologie de la figuration, Paris, Editions du Seuil, 2021.
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Asya ozellikle de analojizm ve animizm arasinda bircok hibrit formlar barindirmasi
bakimindan genel olarak cok ilginctir. Ozellikle Mogolistan'dan Giineydogu Asya'ya kadar
uzanan bir bolgeyi dusunuyorum. Ayni zamanda Sibirya’nin bir bolumunden Turk dun-
yasina uzanan bolgede sizin de bahsettiginiz analojizm ve totemizm kombinasyonlari

goruluyor. Ama bunu gostermenin tek yolu her vakayi kendi icinde ele almaktir.

Bunu derslerimde, Gliney Amerika’nin iyi bildigim bolgeleri hakkinda yaptim. Ornegin,
Kolombiya ve Venezuela sinirindaki kurak bir bolge olan Guajira’da yasayan ve ¢obanlikla
ugrasan Wayuular Gliney Amerika’'nin alcak bolge halklari arasinda biiyiik bir istisna teskil
ediyorlar. Derslerimde Wayuularin hem animist hem de totemist olduklarini gostermeye
calistim. Yine kitaplastirilmamis derslerimde Brezilya'daki Bororolar i¢in de ayni seyi yap-
may! denedim. Hibritlesmeyi incelemek icin ayrintilara inmek gerekir. Ornegin totemizm
meselesinde, hayvan tiirleriyle iliskili totem gruplarinin lyeleri belirli niteliklere sahip
midir? Bu nitelikler aktarilabilir mi, aktarilabilirse kime ve ne sekilde? Yoksa bu, sadece
siniflandirici bir totemizm midir? Clinku ontolojik bir rejim olarak degil, yalnizca bir sinif-
landirma araci olarak islev goren Lévi-Straussgu bir totemizm tiirii de s6z konusu olabilir.

Dolayisiyla, bu sorulari yanitlamaya yardimci olan sey gercekten de etnografik ayrintilardir.

Simdi yontemle ilgili bir soru sormak istiyorum. Ornegin giiniimiize ulasan en eski yazili
anlatiyi, Uruk Kral'nin diinyada ebedi bir iz birakmak icin sedir agaclarini kestigi ve or-
manin koruyucusu Humbaba'yi oldiirdiigii Gilgamis Destanr’ni ele alalim. Destanin pek ¢ok
unsuru natiiralist ontolojiyi cagristiriyor. Bununla birlikte Gilgamis'in yoldasi Enkidu'nun
tipki animist mitlerde anlatildigi sekilde oncelikle vahsi hayvanlarla ayni i¢selligi paylas-
tigin1 ve daha sonra kiyafetler giyip kadinlarla cinsel iligkiye girerek insan olmayanlarin
diinyasiyla biitiin iletisimini kaybettigini goriiyoruz. Dikkate alinmasi gereken bu tiir
faktorlerin sayisi g6z oniine alindiginda, baskin ontolojinin hangisi oldugunu belirlemeye

nereden baslamaliyiz?

Mezopotamya konusunda uzman olmadigim icin buna tam olarak cevap veremem
ama sistemin detaylarini incelemek gerekir. Mezopotamya konusunda onde gelen uzman

arkadaslarim var. Bunlardan ozellikle Jean-Jacques Glassner ile cok konusuyoruz. Ne tiir
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bir ontoloji oldugunu ben de onu okuyarak anlamaya calisiyorum. Bence bahsettigimiz
cografyada o donem icin baskin sema analojizmdi. Bununla birlikte Enkidu’nun sedir
ormaninin tahrip edilmesinde Gilgamis'a eslik ettigini goriiyoruz. Bunu belki de naturalist
bir tutumdan ziyade, bir dismana karsi kazanilan zaferi karakterize eden, epik edebiyatin
tarih otesi bir laytmotifi olarak gormeliyiz: Zaferin eksiksiz olmasi i¢in, dusmanin yasam
ortami ve ekinleri tahrip edilmeli, tahil ambarlari yakilmali, tarim arazilerine tuz sagilma-

Ldir vb...

Bugiin beni asil ilgilendiren sey, sahip olduklari bilgi birikimini ve benim onerdigim
kategorileri kullanarak modelin ise yarayip yaramadigini anlamaya ¢alisan Orta Cag
uzmanlari, Antik Yunan tarihgileri ya da Sinologlar gibi uzmanlarla tartismak. Cogu zaman
model fena islemiyor. Ama Doga ve Kiiltiiriin Otesinde yayimlanali daha yirmi yil oldu.
Yaratabilecegi etkilerle karsilastirildiginda kisa bir siire diye diisiiniiyorum. ingilizceye
daha sonra cevrildi. Dolayisiyla farkli kultiirel alanlarda uzmanlagmis arastirmacilarin
calismalarinda onerdigim kategorilerin yerindeligi konusundaki yankilari daha yeni yeni
ol¢meye basliyoruz. Clinkli aslinda benim onerdigim tirden buyuk teorik modeller, kesifsel
(heuristique) modellerdir. Bunlar, daha once dikkate alinmayan kriterlere, yani insanlar ve
insan olmayanlar arasindaki sureklilik ve sureksizlik kriterlerine dayandiklari icin, daha
once fark edilmeyen benzerlikleri ve farkliliklari dikkate almayi saglar. Yine de bu, butiin
kapilari acacak bir anahtar degil. Ontolojiler birer arketip degil. Tam da bu sebeple yapisal.

Tekrar ifade etmek gerekirse burada bir dontisum grubu soz konusu.

Bildiginiz gibi, Tiirkiye’de M.0. XX. yiizyilin ikinci yarisina tarihlendirilen “Gobeklitepe”
adli bir arkeolojik sit alani bulunuyor. Gobeklitepe, tarim veya hayvancilik izlerinin
bulunmamasi bakimindan alisilmadik bir neolitik yerlesim yeri. Bu nedenle avci-toplayici
gruplar tarafindan ritiiel alani olarak kullanilan kutsal bir mekan olarak yorumlaniyor.
Gobeklitepe’nin en ilging ozelliklerinden biri, T seklinde insan figiirlii siitunlarin yani sira,
her zaman erkek ve saldirgan bir durus sergileyen hayvan figiirleri. Bu figiirlerin anlam-
lan bugiin tartismali. Ancak, bu cografyada yasayan hayvan tiirlerinin bir araya geldigi

sahneler, hayvanlarin kendilerinin de merkezde gerceklesen ritiieli takip ettiklerini hatta
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bu ritiielde bir rol iistlendiklerini diisiindiiriiyor. Arkeoloji alanindaki gelismeler sayesin-
de baska ontolojilerin varligini kesfetmenin miimkiin oldugunu diisiiniiyor musunuz?
Ontolojilerin tarihselligini, ornegin 17. yiizyilda BatI'da analojizmden natiiralizme gegisi
kabul edersek, dort ana ontolojiden'? 6nce baska ontolojilerin var oldugunu hayal etmek

mumkiin mu?

Diinyayi sekillendirmenin dort farkli yolunu evrimsel bir bakis agisindan spekiilatif
bir sekilde ele alirsak, blyuk olasilikla totemizm ve animizmin iki temel, ilksel ontoloji
oldugunu, totemizm zaman icinde ¢ok daha istikrarli olmakla birlikte bu ikisinin bazi
durumlarda kombinasyonlar olusturabileceklerini soyleyebilirim. Analojizm ise animizmin
bir donlisimudir. Bu konuyu Avrupa’daki Paleolitik donem magara resimleri tizerinden ele
aldim. Bana gore bu resimler totemist bir ontolojiye isaret ediyor. Ancak bunu kanitlamak
cok zor. Bu nedenle Gobeklitepe gibi yerler ozellikle ilgi ¢ekici, cinku buradaki figtrler bir
duvar resminden ¢ok daha karmasik. Belli ki burasi bliylik insan kitlelerini bir araya getiren
ama insanlarin yasamadig bir ritliel merkeziydi. Gergi insanlarin yerlesim alanlarinin da

cok uzaklarda olmadigini artik biliyoruz.

Avustralya bu soruyu analoji yoluyla diisinmek igin iyi bir etnografik temel sunar.
Clinkii Avustralya'daki “cogaltma ayinleri” (rites de multiplication) temelde totemlerin
etkinlestirilmesine karsilik gelir ve totemlerin kontrol ettigi kaynaklarin, ozellikle de av
hayvanlarinin ¢cogaltilmasini saglar. Dolayisiyla Gobeklitepe gibi tarim oncesi toplumlarda
izini buldugumuz bu turden rituel aygitlarin olmasi son derece anlasilabilir bir durum.
Ama ne yazik ki bu tiir akil yuritmeler spekiilatif kalmaya mahkim. Bu yiizden arkeolog

olmaktansa antropolog olmay:i yeglerim, ¢iinkii insanlar yerine maddi kalintilar hakkinda

3philippe Descola’nin teorik modeli tarihin farkli donemlerinde ve diinyanin farkli cografyalarinda
hakim konumda bulunan dort farkli ontoloji tizerine kuruludur. Her bir ontoloji diinyayi tasvir etmenin,
bicimlendirmenin, insanlar ve insan olmayanlar arasindaki iliskileri dislinmenin farkli bir yolunu ifade
eder. i¢sellik (yonelimsellik) ve bedensellik (fiziksellik) ayrimina dayanan bu tipolojide, natiiralist ontoloji
insanlar ve insan olmayanlar arasinda i¢sellik anlaminda siireksizlik, bedensellik anlaminda sureklilik
oldugunu one siirer. Natiiralizmin ters simetrigi olan animizm ise insanlarin ve insan olmayanlarin ayni
icselligi paylastiklarini, farkli fiziksel 6zelliklerle birbirlerinden ayristiklarini varsayar. Totemizmde belirli
insan gruplari ile belirli bitki ve hayvan tiirleri arasinda hem i¢sel hem bedensel anlamda bir sureklilik
s6z konusudur. Analojist ontolojide ise insanlar ve insan olmayanlar arasinda hem i¢sel hem de bedensel
anlamda siireksizlik s6z konusu olmasina ragmen belirli varlik gruplari analojiler yoluyla birbirleriyle
iliskilendirilirler. -cev. notu.
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konusmak son derece yildirici. Pek ¢ok arkeolog arkadasim var, aramizda bircok seyi tarti-

siyoruz. Ama hi¢bir zaman hipotezlerimizi dogrulama imkanimizin olmamasi sinir bozucu.

Onerdiginiz modele geri donersek insanlar ve insan olmayanlar arasindaki siireklilik
ve siireksizliklerden yola ¢ikarak diinyayi tasarlamanin dort farkli yolunu, dort farkl
ontolojiyi ortaya koydunuz. Bir yandan bu dordii arasindan hangisinin daha dogru ya da

daha adil oldugunu soyleyemeyecegimizi ifade ediyorsunuz.

Dogru. Bu, donusim grubunun yapisal ilkesine aykiri olurdu, zira bu dort ontoloji bir

donusum grubu olusturuyor.

Ote yandan natiiralizmin yayilmasi ve gezegenin yikimi arasindaki organik bag goster-
mekten hi¢ vazge¢mediniz. Bu durumda natiiralizm aslinda aralarindaki en acimasizi hatta

en suclusu degil mi?

En yikici oldugu siiphesiz. Son yillarda, 6zellikle natiiralizm elestirisi konusunda politik
alanda daha dogrudan yer almaya basladim. Cuinki bana gore naturalizm, kapitalizmin
gelisiminin cok dnemli kosullarindan biri, hatta belki de en nemlisi. insan olmayanlari,
baglilik duygusu duymaksizin kar getirebilecek seyler ve kaynaklar olarak gormek, geze-
geni korumak zorunda hissetmeksizin kaynaklarin sinirsiz somuristini mimkiin kilmanin
yoludur. Bu insanlik tarihinde son derece yeni bir sey. Dolayisiyla elbette gezegenin yok

edilisinden natiiralizm sorumludur.

Bununla birlikte natiuralizmin pozitif bilimlerin gelismesini mimkin kildiginin da
farkindayim. Oyle gériinmesem de neredeyse bir bilimci sayilirim. Astrofizige, fizige ve
kimyaya yani dunyanin fiziksel isleyisini anlama kapasitesine buyik hayranlik duyuyorum.
Bunu naturalizmin hesabina yazabiliriz. Naturalizmin bu karmasikligi ve muglakligi bilim
insani olarak beni bir ontolojinin ahlaki agidan digerinden Ustiin oldugunu soylemekten
alikoyuyor. Ne var ki natiiralizmin siyasi, ekonomik ve ozellikle ekolojik etkilerinin felaket
oldugunu goz ardi edemeyiz. Bu nedenle, bir entelektiiel ve sosyal bilimci olarak bizim
sorumlulugumuz, bunlarin neden felaket oldugunu ve bunlar nasil asabilecegimizi gos-

termeye calismaktir.
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XVILI. yiizyildan beri Bati diinyasinin kendine 6zgii ontolojisi olan natiiralizmin yasadi-
gimiz ekolojik krizde oynadigi role ve natiiralizmi asma aciliyetine isaret ettiniz. Pierre
Charbonnier ise ekolojik krizlerin sebepleri hakkinda sizinle biitiiniiyle hemfikir olmakla
birlikte, natiiralizmin epistemik ve ontolojik koordinatlarini bir kenara birakmaktansa
“cikmazdan kurtulabilmek icin onu sinirlarina kadar zorlamayi” oneriyor.’* Bu oneriyle
ilgili ne diisiiniiyorsunuz? Natiiralist ontolojiyi tamamen parcalamadan yeniden sekillen-

dirmek miimkiin mii?

Evet bu konuda anlasamiyoruz. Bence naturalizmden ¢ikmak icin natiralist devrimin
nasil ortaya ¢iktigini dikkate almak gerekiyor. Bu devrim iki sey tizerine kurulu: bir taraftan
insan olmayanlarin 6zneligin disina atilmasi (désubjectivation), 6te yandan bireycilik ile
insanlarin hiperéznelesmesi (hypersubjectivation). Bu durumda natiiralizmden ¢ikmanin
yolu insan olmayanlari yeniden 6znelestirmek (resubjectiver) ve insanlara atfedilen 6zne-
ligi reddetmek (désubjectiver) olabilir. Her iki durumda da ¢ok zor bir islemden s6z
ediyoruz ama bunu basarmanin yollari hakkinda diisiinebiliriz. insan olmayanlari yeniden
oznelestirmek igin ¢ok ilging bir yol var: yasam alanlarina (milieux de vie) tiizel kisilik
kazandirmak. Elbette tiizel kisiligin niyetler, arzular veya planlar atfedilebilecek bir kisi
anlaminda kisi olmadigini biliyorum. Bununla birlikte bu durum, insanlar ve ahlaki kisi-
likler olarak yasam alanlari arasindaki iliskiyi donustiiriiyor. insan olmayanlari yeniden

oznelestirmenin yollarindan biri bu.

insanlari 6zne olmaktan cikarmaya gelince, bu elbette cok zor. Ancak modern 6ncesi
toplumlar, insanlarin kendilerini gerceklestirirken bunu bir yiiceltme vasitasi olarak gor-
memeleri i¢in her turlii mekanizmayi gelistirmislerdi. Mesela bu toplumlardaki ¢okyonli-
ligu yani insanlarin her turli isi yapabilmelerini diistinuyorum. Bu toplumlarda uzmanlar
yoktu. Maddi yasam icin gerekli tum isler erkekler ve kadinlar tarafindan yapilabilirdi,
zira cinsiyetlere bagli bir is bolumu vardi ancak teknik is bolimu yoktu. Bu sayede bir
bakima herkes kendi imkanlari olclisiinde toplumsal hayata katilabiliyordu ve boylece

her sey, diinyayl ve dogay! ele gecirip donusturmeye muktedir kadir-i mutlak bir bireye

4Charbonnier, Pierre. « Le naturalisme a-t-il un avenir ? », Philippe Descola (dir. par Grégory Delaplace
et Salvatore d’Onofrio), Paris, Les Cahiers de I'Herne, pp. 132-135.
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indirgenemiyordu. Bu neden bu kadar onemli? Ciinku hem gunumuzdeki otokton halklarda
ama ayni zamanda endistriyel uilkelerdeki alternatif bolgelerde, 6rnegin Fransa'da ZAD">
olarak adlandirdigimiz tecriibeler, insan olmayanlarla kurulan iliskilerde kolektif eylem
bicimlerine geri donmenin yollarinin mimkiin oldugunu gosteriyor. ZAD'daki insanlar
bunu gunden gune tecrube ediyorlar. Elbette bunlar antropolojik calismalardan haberdar
kulturli kimseler ama belirli receteleri tipatip uygulamaya calismiyorlar. Birbirleriyle bag
kurmanin, bir yasam alanina baglanmanin, insanlarla bag kurmanin kapitalizmin icat
ettiklerinden daha farkli yollarini yeniden kesfediyorlar. Bu nedenle, bu deneyimleri ¢cok
ilging buluyorum. Cilinkl insan olmayanlarla birlikte yasamanin farkli bicimlerini hayal

etmek i¢in entelektiiel dustinceyi harekete geciriyorlar.

izninizle Hiiziinlii Donenceler' de yer alan meshur bir ciimleyle séylesiyi bitirmek istiyo-
rum. Claude Lévi-Strauss 1955'te “Diinya insan olmadan basladi ve insansiz sona erecek” ¢
yazmisti. Giiniimiizde olup bitenleri diisiindiigiiniizde Lévi-Strauss’un bu ciimlesini nasil

yorumluyorsunuz?

Son derece sagduyulu bir ciimle bu. insanligin yok olusuna hazirlikli olmaliyiz. Bence
cogu insan bunun farkinda degil. insanligin yok olusu -ki kaginilmazdir- yeryiiziinde ilging
bir parantezi kapatacak ¢unku insanlar siir, muzik, figuratif sanat ve matematik gibi hari-
kulade seyler yarattilar. Dolayisiyla bir gun tum bu seylerin ve bunlari takdir edebilecek
insanlarin yok olmasi buytuk bir kayip olacak. Ama beni asil endiselendiren sey yasamin
kaybi. En azindan su an bildigimiz kadariyla Diinya, Uzerinde yasamin mimkiin oldugu tek
yer. Belki baska gezegenler de vardir, ancak su ana kadar kesin olarak bilmiyoruz. Sayet
insanlik kendi yok olusuyla birlikte yeryuzindeki yasami da ortadan kaldirmayi basarirsa

iste 0 zaman bu, mutlak bir dram olacak.

Tiirkceye ceviren: Seyda Sevde Tuncbilek

15Zone a défendre (Savunulan Bolge-ZAD). 2009 yilinda Fransa’nin Notre-Dame-des-Landes bolgesindeki
eylemlerin ardindan Fransa ve Belcika'da kurulmaya baslanan ve giinlimiizde sayilari elliyi bulan alternatif
yasam bolgeleri. -¢ev.notu.

16| évi-Strauss, 1955, p. 495.
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beings that populate its environment, and particularly the birds that carry warning signals about the threats that
affect them in solidarity with humans, we see that these cities interpret differently the threat of a pandemic to
which it is exposed, long before the HIN1 flu pandemic in 2010 and the SARS-Cov2 pandemic in 2020. Hong Kong
interprets it in terms of the anxiety of the Hong Kong population and Australian experts about the consequences
for the British colony to return to Chinese sovereignty. Istanbul interprets it in terms of its unique position at the
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Preparing cities for future pandemics. A Levi-Straussian analysis of the
H5N1 avian influenza in Hong Kong, Istanbul and New York in 2005

One of the central issues facing leaders and planners around the world today is how to
plan for the future of cities in the face of major environmental threats, such as the prolif-
eration of pandemics and global warming. The Covid pandemic has shown the fragility
of cities in the face of the global spread of a new virus caused by changes in relations
between humans and animals, since a virus that circulated among bats, named “SARS-
Cov2", spread rapidly from central China to the rest of the world. Global warming has an
impact on the multiplication of extreme weather events, such as storms and fires. These
two phenomena are linked through the arrival of new populations of vectors in cities, such
as mosquitoes carrying the dengue virus and resistant to the insecticides previously used

against malaria.

Several recent events have brought together leaders of major cities to discuss the
organisation of global health, that is to say the planetary interdependence of living beings
whose disturbances are signaled by pathogens. The European Cities Summit met in Lyon
on 9 February 2021 to discuss the “One Health” principles showing the relationships be-
tween human health, animal health, and environmental health. The Parliament of Mayors
met in Geneva to form a Global Cities Hub highlighting the role of cities in the “front line” of
the fight against epidemics. Since the SARS crisis in 2003, which showed that major Chinese
cities such as Hong Kong and Guangzhou are vulnerable to the emergence of a new virus,
which can spread very quickly to the rest of the planet due to the connections between
China and the rest of the world, cities have formed a network under the supervision of
the World Health Organisation to exchange information on the pathogens that threaten

them (Harris and Keil, 2008).

I would like to propose here a Lévi-Straussian analysis of the connection between cities
confronted with these environmental threats. Pandemics and global warming are often
the subject of controversy over their origins, discussing whether these phenomena are

“natural” or “anthropogenic”. Is the Covid pandemic due to the transmission of a bat virus
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in a market or in a laboratory in Wuhan? Is global warming due to the production of green-
house gases by human machines or to a change in the solar cycles? These controversies
show that we have not finished using what Lévi-Strauss calls “savage thought”: we tell
stories about our relationships with animals, plants, machines and the stars to explain our
present situation, which we interpret as “nature's revenge” against the mistreatment we
have inflicted upon it. A scientific analysis of these controversies leads instead to start the
investigation from an event and follow how this “savage thought” pulls it in four directions:
towards a natural pole (our relations with animals and plants), towards a cultural pole
(inequalities between social functions), towards a universal pole (the name given to a
new disease) and towards a particular pole (the name given to a new virus). Lévi-Strauss
thus analyzes the ways in which the Indian societies of the southeastern United States
identify animals and plants in their environment in order to diagnose and treat diseases:
they “treat pathological phenomena as the consequence of a conflict among men, animals
and plants. Irritated by humans, animals send them diseases; plants, allies of humans,

counter-attack by providing remedies” (Lévi-Strauss 2021: 185).

A Lévi-Straussian analysis of the connection between global cities preparing for pan-
demics leads us to stop looking for their origins in order to determine the similarities and
differences between the ways of thinking about them—what is also called, in the words
of Michel Foucault, their “techniques of government” (Foucault 1994). One technique is
essential to understanding the origins of the Covid pandemic, which can be described as
“cryopolitics” (Kowal and Radin, 2017). It involves taking samples from bats in caves and
forests and storing them in laboratories where they can be compared with a new virus that
emerges, for example, in a market in Wuhan. However, cryopolitics can be extended to the
controversies between Chinese leaders over the right way to sell animal meat, frozen or
chilled in supermarket stalls or live in small open-air markets. If the controversy over the
origins of the Covid pandemic is “cryopolitical”, it shows once again that this pandemic
mobilises what Levi-Strauss has called “savage thought”, defined as a mode of thinking

that breaks down an event to relate it to pre-existing classifications, in a way that cools
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historical temporality, by contrast with societies that use the event to warm up historical

temporality (Charbonnier, 1969).

Environmental history and science studies can be used to understand how “cryopol-
itics” arrived in China’s major cities. Chicago was built by transforming nature into a set
of flows of goods that could be transported to the rest of the United States and the world
(Cronon, 1992). Paris was built by extending to the rest of the world the form of the labo-
ratory, where Louis Pasteur studied microbes transmitted from animals to humans, such
as rabies and tuberculosis, and invented vaccines to protect humans from them (Latour,
1984). However, these analyses risk once again leading back to a point of origin, as if the
Americans or the French had invented a technique that was then passively disseminated
to the rest of the world. A structural analysis of these techniques of government shows,
on the contrary, that they respond differently, in each part of the globe where they are
used, to the problems that city dwellers have in relation to an environment they perceive

as wild.

Claude Lévi-Strauss’ most famous book, Tristes tropiques, can thus be read as a struc-
tural analysis of cities across the globe (Lévi-Strauss, 1954). In this book, Lévi-Strauss tells
of his arrival in 1935 in Sao Paulo, a city undergoing rapid transformations due to the
massive arrival of immigrant labour for the plantations, and then his exploration of the
villages of Mato Grosso, where he identified a fundamental morphology for the relations
between humans and their environment that he calls “dualistic organisations”. In 1940,
he fled France, where he was threatened by the laws against Jews, and arrived in New
York, which he described as an entanglement of cultures and temporalities, and where he
understood in retrospect, through frequenting anthropology libraries, what he had seen in
Brazil. In 1950, he undertook a mission for UNESCO in India and Pakistan, where he visited
Calcutta, Lahore and Karachi, devastated by the effects of the Partition of British India,
and where he meditated on Buddhism, thus heralding his trip to Japan in 1977, where he
met artisans preserving traditional knowledge in urban landscapes. Through each of the
cities he visited, Lévi-Strauss analysed how humans invent new ways of life based on pre-

existing structures of relations between humans and non-humans that give them stability,
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despite the costly metabolism of urban life. The French geographer Michel Lussault echoes
this lesson from Lévi-Strauss when he writes: “in the context of the development of the
extractivist urban system, we will never be able to separate ourselves from living things

in all their forms” (Lussault, 2020).

The analysis | propose here goes in the opposite direction to the itinerary of Claude
Léevi-Strauss during his career. | will start with the cities of East Asia and move on to the
Middle east and North America. Like Lévi-Strauss, | will leave African cities aside, and
contrary to him, | will only say a few words about South American cities. My analysis is
Levi-Straussian in the sense that | start from a virus, called H5N1, because of the config-
uration of its haemagglutinin (H) and neuraminidase (N) molecules. This virus circulates
among migratory birds around the world and is transmitted to humans through domestic
poultry, threatening to cause a pandemic if it is successfully transmitted between humans.
Contrary to the conspiracy theories that sometimes underlie the constructivist framework
of the social sciences (Boltanski, 2012), | consider the H5N1 virus to be a virtual reality
whose mutations and variants determine the diversity of the ways in which humans react
to it through techniques of government. | will therefore analyse the management of the

H5N1 virus in 2005 in three global cities: Hong Kong, Istanbul and New York.

Hong Kong, a sentinel on China's borders

The H5N1 virus was detected for the first time in Hong Kong in 1997, but it had
probably been circulating in southern China for several years. It is an influenza virus
that passed directly from birds to humans without being attenuated by the “mixing
vessel” of pigs, which explains its very high lethality and low contagiousness. In 1997,
12 people were infected by this new virus, 8 of whom died. This fatality rate remained
stable as the virus spread, since in 2025, the World Health Organisation (WHO) reported
964 people infected by this virus, 466 of whom died (https://www.who. int/publications/
m/item/cumulative-number-of-confirmed-human-cases-for-avian-influenza-a(h5n1)-re-

ported-to-who-2003-2025-20-january-2025).
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The Hong Kong health authorities feared that this virus would cause a pandemic similar
to the last H3N2 flu pandemic, which had also been detected in Hong Kong in 1968 and
had caused one million deaths as it spread globally. This memory was less traumatic than
the 2 million deaths of the H2N2 pandemic of 1957, and even less traumatic than the H1N1
pandemic of 1918, which had killed 50 million people, but the highly lethal nature of H5N1
led some experts to predict 100 million deaths in 1997. The apocalyptic nature of this
prophecy seemed credible in the context of fears about the return of the British colony to
the People’s Republic of China, which for many observers led to a leap into the unknown

for the global economy, as Hong Kong was also struck by the 1997 financial crisis.

Microbiologists at the University of Hong Kong managed to turn these fears into
assets for the territory of Hong Kong, since it could present itself to international health
authorities as a “sentinel post” detecting early warning signals of flu pandemics. This
was the reasoning of Kennedy Shortridge, who was trained at Frank Macfarlane Burnet’s
school of microbiology and immunology in Australia, when he moved to Hong Kong in
1972 to organise the surveillance of influenza viruses in South China and send the WHO
the information it lacked about this country. Shortridge’s hypothesis was that southern
China was an “epicentre” for pandemics due to the intense relationships between water-
fowl, domestic poultry, pigs and humans that caused the emergence of influenza viruses
amplified by large cities such as Canton or Hong Kong. In 1982, he wrote: “The densely
populated intensively farmed area of Southern China adjacent to Hong Kong is an ideal
place for events such as interchange of viruses between host species.” (Shortridge and

Stuart-Harris, 1982)

This strategy can be characterised as post-colonial, since it consists of converting
Hong Kong's position as a hub for people and goods between China and the rest of the
world, which had made the British colony rich for two centuries, into a place for the early
detection of viruses carried by these globalised flows. Shortridge shares with advocates
of tropical medicine the idea that the excess of living beings in the Tropics causes new
diseases that will be transmitted to the elites of European nations; however, he converts

this vision into the language of genetic sequencing and surveillance of viral mutations,
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to assert that Hong Kong will be the first place where a new pandemic flu virus will be

detected.

This strategy was promoted by the WHO during the SARS crisis, since the disaster sce-
nario constructed by Shortridge in 1972, and partly confirmed by the emergence of H5N1in
birds in 1997, was amplified by the emergence of SARS-Cov1in bats in 2003. Shortridge then
published an article with Malik Peiris, who discovered the SARS coronavirus in humans in
Hong Kong, and Yi Guan, who discovered its circulation in masked palm civets and bats in
southern China, in which he claimed that Hong Kong’s position as a sentinel for influenza
enabled it to prepare for pandemics “at the avian level”. “The studies on the ecology of
influenza led in Hong Kong in the 1970s, in which Hong Kong acted as a sentinel post
for influenza, indicated that it was possible, for the first time, to prepare for an influenza

pandemic on the avian level.” (Shortridge, Peiris and Guan, 2003: 79)

The same measures thus contained the emergence of the H5N1 virus and SARS in Hong
Kong in 1997 and 2003, even though these viruses are very different (one is an orthomyx-
ovirus and the other a coronavirus) and are transmitted by very different species (birds
and pigs for the former, bats and civets for the second). In both crises, animals (chickens
and civets) were slaughtered in order to dry up the “animal reservoir” (water birds and
bats), which was then monitored to detect new viral outbreaks in advance. The success of
this strategy explains why Margaret Chan, who served as head of the Hong Kong Depart-
ment of Health at the time of the H5N1 and SARS crises, was elected director of the WHO
in 2006, where she coordinated the global implementation of the pandemic preparedness

measures that had worked in Hong Kong (Abraham, 2004).

However, this strategy has a high cost for poultry because it interrupts its co-existence
with humans. Hong Kong citizens are not allowed to keep poultry in backyards, even
though most of them are migrants from southern China, where backyard chickens are often
the only guarantee of a protein-rich meal in precarious situations. Poultry can no longer
be bought directly from farmers but must be transported, with the same control measures

as poultry imported from China, to a centralised market in the heart of the territory, from
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where it is redistributed to retail markets where it is again checked and cleaned. These
retail markets are considered as areas at risk of viral transmission because consumers
can buy live chickens and check their freshness themselves. As soon as an H5N1 case is
discovered on a farm or in a market, all poultry living in the area must be slaughtered
(sha) at the central market of Cheung Sha Wan. Thus, 1.5 million poultry were killed in
November 1997 and 90,000 in December 2009 when | was able to follow an H5N1 outbreak
from the market to the farm. These sanitary slaughters are widely shown in the media,
which contrasts with Europe where they are hidden. Several people have told me that
these poultry culls reminded them of the massacre of students by the Chinese army in
Tian'anmen Square in 1989. They explained the effectiveness of these images of slaughter

by the Chinese precept: “kill the rooster to scare the monkey”.

Relations between the inhabitants of Hong Kong and wild birds have also been trans-
formed by avian influenza. The bird market in Mong Kok is a place where traditions
are preserved. Elderly people come to compare the songs of their birds and sometimes
organise fights between them. But some birds are also sold to be released. This practice,
called “fangsheng”, literally “let live”, has a long history among Confucian scholars and
Taoist monks, but it has been amplified over the past two centuries by Buddhist organi-
sations, which encourage ordinary citizens to buy and release animals out of compassion.
Hong Kong birdwatchers have observed a large number of cases of dead wild birds, some
carrying H5N1viruses, in the parks near the Mong Kok bird market ; they explain these fatal
cases by the stressful conditions in which birds are kept in cages before being released.
Birdwatchers thus emphasised that the risk of catching avian influenza viruses from wild
birds was not highest at the edges of the territory, where migratory seabirds or resident
forest birds can be observed, but at the heart of the territory, where ordinary citizens
engage in dangerous compassionate practices. The Hong Kong government first asked its
citizens to wear masks when releasing birds and then recommended that they release
fish and shellfish rather than birds, thus respecting its liberal tradition of encouragement

rather than prohibition.
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The Hong Kong Birdwatching Society (HKBWS) is an association founded in 1957 by
British officers, who made lists of the 500 species of birds visible in the territory with
a view to their conservation. They met in the Mai Po wetland, an hour’s drive from the
city of Hong Kong, and protected by the World Wildlife Fund. In 1997, this association
became predominantly Chinese, but it maintained its vocation as a civil society defending
the environment against construction projects. Mike Kilburn, who was the vice-president
of this association when | met him in 2007, showed me the map of cases of avian flu in
wild birds in Hong Kong, making the following comment: “We've been collecting records
of birds for fifty years in Hong Kong. This gives us an authority that nobody can question
on birds, because the HKBWS was started by English birdwatchers who had this amateur
birdwatching model: You write down the birds that you see and you submit your records
to the society at the end of the year, and those records are available for anybody who

wants to use them.”

This map, which aimed to alert the health authorities to the risks of avian flu trans-
mission by wild birds, was impressive. It shows the territory of Hong Kong as a collection
of islands and seaside forests with an infectious hotspot at its heart: the Mong Kok
market, where Buddhists release birds. This image is very similar to that of the “sentinel
cells” produced by virologists when they explain how the avian influenza virus infects
the body. These sentinel cells (also called “dendritic” cells, because they stretch out like
the synapses in the brain to capture information from microorganisms) form the first line
of the immune system and are distributed throughout the body. When a microorganism
bypasses these “sentinel cells”, the immune system panics and triggers a “cytokine storm”
that can be fatal, which explains the lethal nature of the H5N1 virus in young and healthy
people.

The territory of Hong Kong is therefore analogous to a sentinel in the global network for
the surveillance of zoonotic viruses, considered as a planetary immune system, aiming to
avoid the panic caused by the pandemic transmission of emerging viruses. In the vocabu-
lary of Lévi-Strauss (1962), the sentinel plays the role of a “totemic operator”: it transforms

the relationships between humans and animals into signs that circulate around the
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globe at different levels of generality and allow humans to perceive and manage other
environmental threats. The term “sentinel” is also applied to unvaccinated poultry placed
at the entrance of farms, which “raise the alarm” when a new flu virus enters the farm by
developing antibodies against that virus. We can therefore say that the citizens of Hong
Kong, many of whom have told me that they live in “cages” like chickens, have the same
position, at the geopolitical level, as the “sentinel chickens” in the poultry farming system

and as the “sentinel cells” in the body.

Istanbul, an imperial capital between East and West

In 2005, the H5N1 virus spread from southern China to the rest of Asia, Russia, Europe,
and Africa. Virologists explained this spread by the movements of migratory wild birds,
but ornithologists observed that it rather followed the poultry smuggling routes along
the Trans-Siberian Railway. When this virus was identified in eastern Turkey, the alert
was sounded throughout Europe, where health authorities feared the arrival of this lethal
virus. However, Turkey is also located at a turning point in the East Africa West Asia Flyway,
which may explain why outbreaks of H5N1 avian influenza were quickly reported in Egypt;
other outbreaks reported later in Nigeria are thought to be related to the poultry trade
with Great Britain. There were 12 outbreaks of avian influenza in Turkey in 2005, most of

them in the east of the country: 12 people were infected, and 4 children died.

Istanbul, like Hong Kong, is at a junction point between East and West. Like Hong Kong,
it has a long history of controlling epidemics, particularly due to its role in the plague
pandemic of the late 19t century, when it was the capital of the Ottoman Empire (Varlik
2015). The health authorities, under the direction of the prime minister and former mayor
of Istanbul Recep Tayyip Erdogan, took radical measures to contain the panzootic disease.
All poultry had to be killed (itlaf) with carbon dioxide within a 10 km radius of an outbreak
of bird flu, which led to the slaughter (imha) of 2.5 million birds. The Turkish state paid
good compensation to the farmers thanks to generous international subsidies. As 80% of
Turkish poultry farms are located on the shores of the Sea of Marmara, these measures

were concentrated in this area, where the human population is also the largest.
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Turkish veterinarians now consider these measures to have been effective, as there
were only a few cases in 2007-2008 (in family-run free-range farms) and then in 2015 and
2023 (in confined industrial farms). Thanks to funding from the World Bank, biosecurity
measures were strengthened in poultry farms, 99% of which are estimated to be confined.
To face the threat of avian influenza, the poultry sector has united in a cooperative called
BESBIR, which applies an industrial integration model (entegrasyon modeli) to all farms.
The poultry sector has compartmentalised (béliimlendirme) to prevent the entire industry
from being paralysed in the event of a new avian influenza outbreak. Turkey’s health
authorities do not consider vaccinating poultry because it is an obstacle to exports. Turkey
is the 9t largest exporter of chicken and by, turkey meat and chicken eggs to North Africa,
Iran, and Iraq (which buys 60% of the poultry consumed in Turkey), as far as China and
the Philippines. Poultry raised in Turkey is fed corn (25% of which is imported) and soy (all
of which is imported). Compensation measures for the slaughter of poultry infected with

avian influenza were suspended in 2019 to follow the example of the United States.

The Turkish population was initially very shocked by these measures of slaughter.
Families who raised poultry within the security perimeter did not want to let the veteri-
narians slaughter their poultry and often hid them. When the veterinarians, assisted by
the police, found them, they used ethical and religious arguments: “You are killing them
even though they are not sick, how can you do that?” The sale of poultry was abruptly
halted, and all the poultry produced in 2005 was stored and sold the following year. In
Kucukcekmece and Esenler, two suburbs of Istanbul, residents were requisitioned on the
day of the Eid festival to slaughter 6,000 birds in white coveralls with masks and gloves.
In these slums, where Anatolian rural populations flock to the capital, poultry raised in
backyards or on rooftops is an indispensable source of protein. The inhabitants of these
suburbs suspected the authorities of taking the poultry to eat, while the inhabitants of
the chic districts of Istanbul rushed to the hospital as soon as their children felt unwell

after eating poultry.

To convince the population, the health authorities resorted to an analogy between

avian influenza and terrorism. Images of bomb-carrying chickens were broadcast in the
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media to make people understand the risk of an outbreak (patlamak or salgin). Cartoon-
ists pointed out that the Islamic headscarf did not protect against bird flu. In this secular
republic led by an Islamic party still in shock from a jihadist attack that killed 59 people
in 2003, the analogy between the virus-carrying chicken and the terrorist made sense
(Pérouse 2017). In Hong Kong, the health authorities described SARS as an “Asian 9/11”
because the coronavirus had spread in a day by aeroplane to a dozen cities, in a reversal
of the scenario of the attacks on New York. The metaphor of terrorism is only effective if
the moments of spectacular explosion are followed by a routine of surveillance avoiding
their repetition. In Hong Kong, health authorities enrolled ornithologists to monitor wild
birds and report cases of mortality. In Turkey, such monitoring was not encouraged, and

biosecurity measures on farms were instead strengthened.

Siileyman Demirel, who was the Prime Minister of Turkey several times between 1965
and 1993, then President of the Republic between 1993 and 2000, was a former hydraulic
engineer. In the 1990s, he defended the policy of conserving wetlands, which had been
drained for construction and to combat malaria, notably by getting Turkey to sign up to the
Ramsar Convention for the protection of wetlands. This protection movement dates back
to 1967, when Turkey hosted an international conference on wetlands in Ankara. The term
“wetland” (sulak alan) replaced the term “marsh” (bataklik). Modern Turkish ornithology,
meanwhile, dates back to the work of Ali Vehbi Bey, who published in 1929 a description
and classification of the birds he had observed in the forests, lakes and seas around Istan-
bul. The first protected area for bird watching was Lake Manyas, which became a national
park in 1958 after the efforts of Curt Kosswig, founder of the zoology department of the
National Museum of Natural History. Tansu Gurpinar conducted ornithological observa-
tions on this lake, which he presented at the 1967 conference. He became the curator of
this national park in 1970 and represented Turkey at the Convention that brought together
18 representatives from around the world in Ramsar, Iran, for the protection of wetlands.
By the mid-1990s, Turkey had eight sites protected under the Ramsar Convention, the two
main sites being in the Bay of Izmir (the Gediz Delta) and on the coast of Samsun (the

Kizilirmak Delta) (Scaramelli, 2021).
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In 2006, Turkish ornithologists were trained by international experts (from the Food
and Agriculture Organisation and Wetland International) to catch wild birds in the
Kizilirmak Delta, take swabs and release them after ringing them, in order to carry out
permanent surveillance of the health of the wildlife. However, they later complained that
the Turkish government had not provided them with sufficient resources to detect cases
of avian influenza in wild birds. The diagnostic kits that allow samples to be sent to the
laboratories of the Ministry of the Environment in Ankara were expensive and in short
supply. National park wardens were not encouraged by their superiors to report cases of
avian influenza, and ornithologists had to do it with few resources. There was also a lack
of coordination between the Ministry of Agriculture and the Ministry of the Environment

in the surveillance of domestic poultry and wildlife.

One ornithologist told us: “I know the British Ornithology protocol: everyone who does
the banding has to take a particular sample and send it to a particular person in charge.
But we don't have the same network. | band birds, | count tens of thousands of birds, but
no one comes to ask me anything. They don't want to know, it's better for them because
otherwise they will have to publish the results. They don't want to because it could
damage their reputation or tourism or the poultry industry. (...) We have to think about
how to protect birds, block transmission between wild birds and domestic poultry, and
take measures to do so. Then the international institutions will say that Turkey is working
well. But we have no organisation.” Another ornithologist observed that in 2022, there
were more than 1,000 pelicans dying of avian influenza in Greece and 5,000 cranes in Israel,
but that Turkey had not reported any cases of avian influenza in wild birds. In 2020-2021,
massive seagull deaths were observed in Tuz Golu, but the Ministry of the Environment
declared that they had been poisoned, even though the dead birds were found in scattered
areas. According to these Turkish ornithologists, global warming will lead to an increase
in the number of cases of avian influenza because the reduction in wetlands will increase

the density of wild bird populations in these areas, and therefore the risk of transmission.

Let us quickly compare with the situation in France. In February 2006, the first case of

H5N1avian influenza was reported in a wetland area near the city of Lyon, in a village called
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Joyeux in the Dombes region. The infected poultry farm was slaughtered, as were all the
farms within a three-kilometre radius, and the farmers had to remain confined to this area
for several weeks. The inhabitants of this area accused the swans of transmitting avian
influenza, but it was a duck (common pochard) that was discovered to be carrying the H5N1
virus near the farm (Manceron, 2009). There were very few cases of avian influenza in wild
birds and domestic poultry in France until 2015, when outbreaks were reported throughout
the southwest, threatening the foie gras industry, then in the area of Vendée in 2022, where
20 million poultry were slaughtered and compensation of one billion euros was paid by the
Ministry of Agriculture. The vaccination of ducks was launched a year later, which caused a
decrease in the number of avian influenza cases, but the export of ducks was interrupted
(50% of the chickens consumed in France are imported, notably from Brazil, 40% of the
poultry raised in France is exported, notably to Japan and the Arab Emirates). Birdwatchers
reported an increasing number of cases of avian influenza in wild birds found dead on the
Atlantic coast, particularly in the Sept-lles national reserve off the coast of Brest, where
80% of the gannets disappeared in 2022. The big news in the avian influenza panzootic,
however, is the arrival of the H5N1 virus on the American continent, after remaining on the
Asian continent between 1997 and 2005, then on the European continent between 2005
and 2022 (with a few rare incursions on the African continent). It is therefore interesting

to observe how the city of New York perceived the risk of avian influenza in 2005.

New York, a traumatised citadel of the West

While Hong Kong experienced SARS as an “Asian 9/11", New York experienced the
possible arrival of the H5N1 virus on the American territory in 2005 as a repetition of the
trauma of the attacks on the World Trade Centre on September 11, 2001. The government
of George W. Bush, which managed these attacks, was heavily criticised by the population
for its lack of responsiveness after Hurricane Katrina, which devastated the city of New
Orleans in the summer of 2005 and revealed its vulnerabilities and inequalities (Huret,
2010). George W. Bush therefore declared that he was going to prepare America for the

next disaster, and his advisors told him that it was probably a flu pandemic that would
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come from Asia via migratory birds. Some observers criticised this decision, noting that
the Secretary of Defence, Donald Rumsfeld, had a conflict of interest because he owned $5
million worth of shares in Gilead, the company that produces the antiviral Tamiflu (https://

usa-menace.over-blog.com/article-2178381.html).

There is no risk of transmission of the H5N1 virus to humans in New York, contrary to
Hong Kong, because the poultry consumed by urban citizens are raised on factory farms
situated far from the city and not sold in “wetmarkets”. Migrant workers employed on
these farms and in the slaughterhouses are, however, at risk, as they have to work at a
fast pace and in precarious health conditions (Silbergeld, 2016). Openly racist behaviour
has been observed in relation to live chicken markets in New York’s Chinatown, no doubt
because this Chinese tradition is perceived as dangerous in a country that was the first to

industrialise poultry farming in the 1960s (Zhan, 2005).

The New York intellectual elite expressed a high degree of scepticism regarding the
apocalyptic scenarios that emerged in Hong Kong and that were then relayed by the World
Health Organisation in Geneva as well as the federal administration in Washington. Peter
Palese, an Austrian microbiologist specialised in influenza at Mount Sinai Hospital, was
part of Jeffery Taubenberger’'s team that reconstructed the 1918 HIN1 pandemic influenza
virus from frozen corpses in the Far North. He showed that the genetic sequence of this
virus did not sufficiently differ from those of other influenza viruses to explain its lethality,
and that it rather came from the ecology in which this virus appeared (undoubtedly on a
pig farm in the United States) and from the immune reaction of human organisms (weak-
ened by trench warfare). In September 2005, the publication of this research in Science
sparked a public scandal: Taubenberger was accused of providing terrorists with infor-
mation that would enable them to manufacture a biological weapon. Palese supported
Taubenberger, stating that it was very difficult to go from genetic information about a
virus to its biological construction, and that if the HIN1 virus re-emerged, it would be
possible to make vaccines to protect the population (Caduff 2015: 116). Palese was also
highly critical of the positions of Kennedy Shortridge and his Australian colleague Robert

Webster, who warned of the pandemic potential of the H5N1 virus; he emphasised that
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despite its high lethality, it had very rarely been transmitted from poultry to humans, and

that its transmission between humans remained controversial (Caduff 2015: 147).

Palese relayed a widespread scepticism among New York’'s educated elite regarding
avian influenza pandemic preparedness strategies, as expressed in the New Yorker car-
toons. Alongside images of birds accused of spreading panic in the city, readers could
see the President of the United States, George W. Bush, declaring that he was prepared
to use military force to prevent the H5N1 virus from reaching the American territory.
The New Yorker poked fun at Bush's ignorance of geography, reporting that he allegedly
declared, “We're going to bomb Turkey!”, thus confusing the country “Turkey” and the bird
“turkey”. The newspaper also denounced the lies of the American army who had invaded
Iraq to prevent the manufacture of biological weapons : a cartoon was published with an
American soldier finding a chicken at the bottom of a cellar, an image reminiscent of the

discovery of Saddam Hussein in a cellar in Iraq in 2003 before his execution.

Yet the people of New York have very real problems with birds. The breeding of pigeons
on the rooftops of New York by marginal individuals, in highly codified practices bordering
on deviance, has been well documented by filmmaker Jim Jarmusch in Ghost Dog, a film in
which an African-American man who claims he is a samurai raises pigeons on a rooftop.
Pigeons do not transmit avian influenza to humans, but the authorities in charge of the
city of New York are fighting against pigeon droppings, which they consider pests. Despite
the infrastructure that makes interactions between humans and birds difficult in an urban
context, ordinary citizens are passionate about pigeons, feeding them, raising them in
cages, organising pigeon racing competitions. While the pigeons seen in the streets of
New York descend from those imported two centuries ago and not from wild pigeons,
which have largely disappeared from the United States due to excessive hunting, and while
these practices in the heart of New York are in decline because they are mainly shared
by the Caucasian, Latino and African-American working classes fleeing the increase in the
cost of real estate, these 21st-century humans have built new relationships with pigeons
and produced a unique species called the “New York flight”. Carmine, an Italian-American

veteran of the Second World War, kept about fifty of these pigeons in his house in Brooklyn,
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and in May 2005, he criticised one of his neighbours who kept German owls: “Those birds
should not be in the city! This is New York, for Christ's sake, we keep flights!” (Jarolmack
2013: 85) Carmine and the members of his bird club were able to recognise one of his
pigeons as it flew through the New York sky, and he took part in races where his pigeons

competed with those of his colleagues.

In 2005, more than bird flu, New Yorkers feared the West Nile virus carried by crows. The
first cases of this new infectious disease were identified in the Bronx and Queens zoos
in 1999. A mosquito probably stowed away on a plane from the Middle East and brought
this virus, previously known for its devastation in the West Nile region. The virus spread
rapidly from the Bronx and Queens to the whole of New York City, then to the East Coast
of the United States and then to the entire North American continent through the flight of
birds, which travel much further than mosquitoes. This virus, causing paralysis and fever
in humans, leads to death in a small proportion of cases: it is estimated that 3 million
people have been infected in the United States and that just over a thousand have died
from it. The birds that transmit it to humans through their bodily fluids are also much
more vulnerable: half of the bird species living in the United States experienced a sharp
decline between 1999 and 2010, and the population of vireos fell from 130 million to 90

million because of the West Nile virus (George et al., 2011).

Thus, we can understand why the Wildlife Conservation Society, based at the Bronx Zoo
in New York, mobilised extensively in 2005 to explain that the H5N1 avian influenza virus
was a problem for birds as well as for humans. The Wildlife Conservation Society is the
name given since 1993 to the New York Zoological Society, founded in 1895, managing, in
addition to the Bronx zoo, those of Central Park, Queens and Prospect Park. On the initia-
tive of the veterinarian William Karesh, they brought together in September 2004 experts
from the WHO, the World Organisation for Animal Health and the Food and Agriculture
Organisation of the United Nations (FAO). They claimed that the reduction of areas in which
birds can feed along their migratory routes was a favourable condition for the spread

of the H5N1 virus, and that access to water and land for animals must therefore be an
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essential dimension of global health. This declaration became famous as the Manhattan

Principles or “One World, One Health”. It states in particular:

A broader understanding of health and disease demands a unity of approach
achievable only through a consilience of human beings, domestic animal
and wildlife health—One Health. Phenomena such as species loss, habitat
degradation, pollution, invasive alien species, and global climate change are
fundamentally altering life on our planet from terrestrial wilderness and ocean
depthsto the most densely populated cities. The rise of emerging and resurging
infectious diseases threatens not only humans (and their food supplies and
economies) but also the fauna and flora comprising the critically needed biodi-
versity that supports the living infrastructure of our world. The earnestness and
effectiveness of humankind’s environmental stewardship and our future health
have never been more clearly linked. To win the disease battles of the 21st Cen-
tury while ensuring the biological integrity of the Earth for future generations
requires interdisciplinary and cross-sectoral approaches to disease prevention,
surveillance, monitoring, control and mitigation as well as to environmental

conservation more broadly.’

This declaration was updated in 2019 with the same actors in Berlin, adding industrial
livestock farming, antibiotics and global warming as factors in the emergence of new, po-
tentially pandemic viruses. The stakeholders at the “One World, One Health” summit, such
as William Karesh, who were primarily concerned with the health of domestic animals and
wildlife, then joined forces with other stakeholders, such as the ecologist Peter Daszak,
to protect species threatened with extinction, such as bats, through an initiative called
Ecohealth. This initiative funded research programs conducted at the Wuhan Institute of

Virology on coronaviruses circulating in bats in southern China.

Thttps://www.oneworldonehealth.org/sept2004/owoh_sept04.html
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The H5N1 virus arrived on the American continent in 2022, where it is wreaking havoc
on wildlife. A large number of dead birds (eagles, hawks, etc.) and mammals (seals, foxes,
etc.) have been discovered carrying the H5N1 virus on the Pacific coast of the entire
American continent. Poultry and cattle farms were infected in the United States, possibly
because poultry straw is recycled in cattle farms. More than 150 million poultry have been
slaughtered to contain this panzootic disease, as Donald Trump’s government refuses to
vaccinate poultry, especially since the health minister Robert F. Kennedy is opposed to
vaccination and promotes raw milk consumption. The US health authorities have declared
66 human cases, most often with mild symptoms, but these figures are underestimated
in a context where health surveillance is disrupted by President Trump’s interventions. In
Brazil, where poultry farming is highly concentrated by the industrial sector in the state
of Santa Caterina, with exports to the whole world, no cases of avian influenza have been

declared in either domestic poultry or wild birds.

| thus return in the opposite direction of the journey of cities by Claude Lévi-Strauss:
from the “crowded tropics” of Asian cities, where mutations of the avian influenza virus
signal transformations in the relations between humans and birds, to the “empty tropics”
of Brazilian cities, where the absence of avian influenza more certainly reveals an agricul-
turalindustry effectively defending its interests - to the detriment of the health of humans

and non-humans.

Through this journey across three global cities, | wanted to reflect on the idea, which
has become widespread since the Covid-19 pandemic, that the cities of the future must
prepare for future pandemics caused by the acceleration of human activity on the planet.
Following the indications of Paul Rabinow, Stephen Collier and Andrew Lakoff have shown
that pandemic preparedness techniques, such as sentinels sending early warning signals,
disaster simulations using worst-case scenarios, or forms of storage for priority goods
(masks, antivirals or vaccines), were set up at the beginning of the Cold War to prepare
American cities for a nuclear attack from the Soviet Union, and were transferred to global
health at the end of the Cold War to limit the effects of a pandemic caused by an emerging
infectious disease (Collier, Lakoff and Rabinow 2004; Lakoff 2017). While taking up this
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historical genealogy, | add to it an approach through the anthropology of nature, following

the indications of Philippe Descola (2005).

The fear of an avian influenza pandemic is not due to the paranoia of the Bush admin-
istration, which, following the attacks of September 11, 2001, would have sold Tamiflu
antivirals to the whole world, according to a conspiracy theory of pandemic preparedness.
If we start from the way in which each city perceives the beings that populate its environ-
ment, and particularly the birds that carry warning signals about the threats that affect
them in solidarity with humans, we see that each of these cities interprets differently the
threat of a pandemic to which it is exposed, long before the HIN1 flu pandemic in 2010
and the SARS-Cov2 pandemic in 2020. Hong Kong interprets it in terms of the anxiety of
the Hong Kong population and Australian experts about the consequences for the British
colony to return to Chinese sovereignty. Istanbul interprets it in terms of its unique posi-
tion at the crossroads between the Christian and Muslim worlds and the glorious memory
of its role as an imperial capital. New York interprets it through the trauma of September

11, 2001, but also of the West Nile crisis that largely prefigured it two years earlier.

The idea that birds are bioterrorist threats in major global cities because they discreetly
introduce emerging viruses is an idea sufficiently vague and diffuse to be interpreted
differently by cities exposed to very real future threats. It is therefore necessary to grasp
the mutations of the avian influenza virus in order to analyse the transformations of
the relations between humans and birds across the globe, in the same way as Claude
Lévi-Strauss analysed the transformations of myths as revealing differences between the

ecologies in which humans live with non-humans.
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0z Bu calisma, 21. yuzyilda on plana ¢ikan yeni evrimsel sosyolojinin, biyoloji ve sosyolojiyi sentezleyen multidisip-
liner yaklasimindan hareketle, Claude Lévi-Strauss'un ana akim antropolojiyi elestiren ve mevcut kabulleri tersine
ceviren metodolojisini ele almaktadir. Yeni evrimsel sosyolojinin doga-insan arasindaki iliskiyi ge¢mis determinist
tutumlarin aksine bir arada ve etkilesimli bir sekilde inceleme gayesinin, Lévi-Strauss'un doga-kultir ikiligindeki
ayrismalarin yapayligina dair vurgusuyla anlamli bir sekilde ortlstuglt gorilmektedir. Lévi-Strauss'un 20. ylzyilin
ikinci yarisiyla birlikte Batili gbzle insa edilmis olan modern-ilkel ve doga-kiltir ikiliklerindeki katiligin gercekligi
ne kadar yansittigina yonelik sorgulamalari, yeni evrimsel sosyolojinin s6z konusu sentez anlayisina katki sagla-
yabilecek degerlendirmeler icerir. Bu nedenle calisma iki metodolojinin ortakliklarina odaklanarak, glinimizde
sosyoloji yapma bigimleri Uzerine yeni bir teorik tartisma ve perspektif imkani olusturma niyetindedir. Bu amag,
glincel metodolojiler icerisinde sosyolojinin gecmisten bugiine uzanan doga-insan ve doga-kiiltlr tartismalari
kapsamindaki degisim sireclerini, bugtinden bakarak elestirel bir sekilde analiz edebilmeye olanak saglayacaktir.
Bu olanak ise sosyolojinin glincel kuramsal tartismalarinda biyoloji, sosyoloji ve antropoloji tggeni icerisinde
multidisipliner bir yaklagimin, insan ve toplumlari yorumlayabilmekte saglayacagl avantaj ve dezavantaj lzerine
yeni tartismalar gelistirebilmek icin somut ve gerekli bir zemin olusturacaktir. Ustelik bu zeminin gerekliligi, yalnizca
bu alanda distunmeyi kisisel bir tercih haline getirmis sosyologlari ilgilendiren metodolojik bir egilim degildir. 21.
ylzyilda, cagdas bilim paradigmasi icerisinde, sosyolojinin mevcut toplumsal gerceklikleri yakalama potansiyelini
artirabilmesi icin gelistirilmesi neredeyse zorunlu bir tartisma alanidir.

Abstract This study examines Claude Lévi-Strauss's methodology, which critiques mainstream anthropology and reverses
existing assumptions, through the multidisciplinary approach of neo-evolutionary sociology, a framework that has
gained prominence in the 21st century by synthesizing biology and sociology. It is observed that neo-evolutionary
sociology’s aim of analyzing the nature-human relationship in an integrated and interactive manner -contrary to
past deterministic attitudes- meaningfully aligns with Lévi-Strauss's emphasis on the artificiality of divisions within
the nature-culture dichotomy. Lévi-Strauss'’s inquiries into the extent to which the rigidity of modern-primitive and
nature-culture dualisms -constructed through a Western gaze in the second half of the 20th century-reflects reality
offer insights that can contribute to neo-evolutionary sociology’s synthetic perspective. Therefore, by focusing on
the commonalities between these two methodologies, this study seeks to establish a theoretical discussion and
a new perspective on contemporary ways of practicing sociology. This objective will enable a critical analysis of
the historical transformation of nature-human and nature-culture debates within sociology by examining them
from a contemporary standpoint. In turn, this opportunity will provide a concrete foundation for developing new
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discussions on the advantages and disadvantages of a multidisciplinary approach -situated at the intersection of
biology, sociology, and anthropology- in interpreting humans and societies within contemporary theoretical debates
in sociology. Moreover, the necessity of this foundation is not merely a methodological inclination concerning
sociologists who have personally chosen to engage in thinking within this field. In the 21st century, within the
contemporary scientific paradigm, it has become an almost indispensable field of debate that must be developed
for sociology to enhance its potential to capture existing social realities.

Anahtar Kelimeler Evrim - Yeni Evrimsel Sosyoloji - Determinizm - Sosyal Teori - Doga-Kiiltlr - Claude Lévi-Strauss

Keywords Evolution - Neo-Evolutionary Sociology - Determinism - Social Theory - Nature-Culture - Claude Lévi-Strauss

Extended Summary

This study is based on the argument that neo-evolutionary sociology, by distancing itself from old deterministic
polarizations in the 21st century and adopting a more careful synthesis of biological and sociological data, provides
an indispensable methodology for re-examining the dualisms of human-nature and nature-culture. However, a
comprehensive theoretical analysis of neo-evolutionary sociology extends beyond the scope of this study and
constitutes a distinct research inquiry in its own right. In this context, the relevance of neo-evolutionary sociology
is considered exclusively through its intersections with Lévi-Strauss’s inverted anthropological approach, which
critiques the Western tendency to evaluate both Western and non-Western societies through the binary opposition
of self and other. This approach serves an explanatory function in understanding how neo-evolutionary sociology,
which reflects the contemporary reconceptualization of the long-standing relationship between sociology and
biology, situates itself within academic discourse. In other words, this study is structured around the objective of
substantiating this claim and elucidating the relevant connections in a concrete manner. Throughout the 19th century,
Darwin's theory of evolution, which fundamentally transformed the prevailing definition of humanity, began to exert
its influence on sociology as well. It is no coincidence that the founding figures of modern social sciences, particularly
in anthropology and sociology, were deeply influenced by evolutionary thought when constructing their theories.
However, from the early 20th century onward, this initially welcomed approach gradually acquired negative connota-
tions. Nevertheless, deterministic attempts to explain human nature and society through biological and evolutionary
theories continued to be strongly emphasized. A reaction to this perspective was inevitable. Alternative models
emerged, seeking to define human beings and the foundations of their social relations primarily through cultural
and social determinants. Consequently, within the scientific paradigm of the 20th century, two polarized and equally
deterministic camps emerged, each attempting to dismiss the other, thereby obstructing the possibility of a holistic
evaluation that incorporates both biological and sociological data. Moreover, the neglect of certain data led to rigid
and incomplete assessments, rendering them susceptible to ideological interpretations. From the second half of the
20th century onward, the idea that the relationship between the social sciences and biology could be reconsidered
within a non-deterministic framework gained increasing acceptance. This development was further reinforced by the
accumulation of new empirical findings in both biology and sociology, which increasingly contradicted the positivist
and deterministic scientific paradigms of the 19th century and the first half of the 20th century. In other words,
the realization that nature does not consist solely of predictable and identifiable regular laws contributed to the
maturation of the idea that humans and societies do not operate according to rigid and unchanging principles. In this
regard, employing the methodology of neo-evolutionary sociology to examine the dualisms of nature-culture and
human-nature, along with integrating Lévi-Strauss's anthropological and social perspectives, constitutes a functional
effort to concretize these contexts. Lévi-Strauss's sensitivity to paradigm shifts in the second half of the 20th century,
his critique of orthodox models in anthropology, and his proposal of a new perspective provide a dynamic framework
that can deepen both constructive and critical thought in contemporary discussions on neo-evolutionary sociology.
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Lévi-Strauss occupies a unique position within the anthropological tradition due to his unconventional perspective
on the modern-primitive and nature-culture dualisms produced by Enlightenment and modern scientific thought.
He positions himself at the intersection where Western identity, initially constructed through encounters with non-
Western civilizations before the 19th century, was reconstructed in the second half of the 20th century using the same
methods but in an inverted manner. His primary aim was to question whether the model of the Western individual
and society—constructed as progressive, evolutionary, rational, advanced, knowledgeable, and capable of mastering
nature—truly corresponded to the semantic patterns associated with these concepts. Thus, one of the fundamental
premises of Lévi-Strauss's thought is that the distinction between modern and primitive, as well as between nature
and culture, is itself a product of the Western human and societal model developed from the 19th century onward.
This foundational idea was not exclusive to Lévi-Strauss but became increasingly significant within the social sciences
in the second half of the 20th century. Until humans learned to coexist with nature rather than struggle against it,
they lived within nature. Humans produce culture through their interaction with nature. Over time, when this culture
is positioned in opposition to nature and becomes strong enough to shape human existence, it transforms into
a second nature. However, since this second nature is human-made, it inherently contains contradictions. Calling
it a second nature does not render it truly natural, as the fundamental characteristic of the first and true nature
is its indifference to human affairs. Nature's indifference to humans is its defining quality, as it liberates human
existence from the limitations of artificial structures. Culture, on the other hand, is directly tied to how humans
construct reality. It changes dynamically as humans attribute new meanings to it and has no independent agency
beyond human influence. Because culture is an artificial nature dependent on human agency, it is perpetually
embedded in ideologies, conflicts, and competition. Consequently, the idea that human nature is inherently based
on competition and conflict remains functional within naturalist and orthodox evolutionary thought. Lévi-Strauss, as
an anthropologist who directly engages with the observer-observed distinction, offers a methodology applicable to
all sociological concepts. In particular, his approach provides a useful perspective for the contemporary trend of re-
evaluating sociology and biology together within the framework of neo-evolutionary sociology. Unlike past positivist
approaches that adhered to evolutionary and universal laws, this contemporary trend represents a more complex
and reflexive convergence of sociology and biology, raising the question of whether this intersection symbolizes a
new epistemological shift. Thus, reconsidering Lévi-Strauss within this current context allows us to interpret him as
a methodological guide in the synthesis of sociology and biology. Lévi-Strauss fundamentally opposed the evoluti-
onary and social Darwinist perspectives that dominated the 19th century and the first half of the 20th century. In this
respect, he aligns with the reversal efforts undertaken by neo-evolutionary sociology in the 21st century. While 19th-
century evolutionary thought was often infused with universal, ideological assumptions, neo-evolutionary sociology
seeks to establish itself as a new and productive interdisciplinary branch. Given that this approach aims to escape
the determinisms of both evolutionary and social constructionist perspectives, reconsidering Lévi-Strauss within
this framework becomes particularly meaningful. The paradigm of evaluating human societies through the lens
of development and progress within the framework of modernization has become so dominant that it continues
to exert influence even in the 21st century. Similarly, past understandings of biological and sociological evolution
legitimized hierarchies between modernized societies and so-called primitive communities by grounding them in
the supposedly objective knowledge of modern natural sciences. Neo-evolutionary sociology emerged precisely as a
critical response to such ideological and deterministic perspectives, aiming to offer a more holistic synthesis. In this
regard, the fundamental concerns and objectives of both perspectives are similar: while Lévi-Strauss critiques the
deterministic and ideological narrative of modernization and modernity based on the nature-culture dualism, neo-
evolutionary sociology questions the hierarchical structures imposed on societies through a rigid and reductionist
link between biology and sociology. Recognizing the significance of these discussions is crucial for the theoretical
development of sociology. Rather than avoiding such syntheses due to past deterministic concerns, it is necessary
to engage with these issues more closely.
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Yeni Evrimsel Sosyoloji Perspektifinden Lévi-Strauss'a Bakmak:
Doga-Kiiltiir ikiligi

Evrim teorisi ve toplumlarin sosyokiilturel gelisim suireclerine yonelik degerlendirmeler,
modern bilim tarihinde her donemde kendi gindemini yaratabilmeyi basaran bir bulusma
noktasidir. Oyle ki 19. yiizyilda modern bilimlerdeki doga ve sosyal bilim ayrimina yénelik
metodolojik tartismalar da so6z konusu bulugma noktasindan etkilenmis ve bu etkilesimin
tartisma bicimlerini sekillendirmistir. Nihayetinde evrim ve toplum arasindaki iligki, 19.
yiizyilda biyolojik determinizmi, 20. ylizyilda ise sosyal ve kiltiirel determinizmi doguran
paradigmalari gelistirmistir. 21. yuzyila gelindiginde ayni bulusma noktasinda, bu kez yeni
evrimsel sosyolojinin glindeme geldigi gorilmektedir. Yeni evrimsel sosyolojinin, evrim ve
sosyoloji iliskisine dair “yeni” iddiasi, en temelde eski determinist kutuplasmalardan siyri-
larak, biyolojik ve sosyolojik verileri dengeli bir sentezle inceleyen metodolojik bir cerceve
sunmaktir. Ancak yeni evrimsel sosyolojinin derinlemesine kuramsal analizi bu ¢alisma-
nin kapsami disinda ve baska bir calismanin konusudur. Bu ¢alismada, Lévi-Strauss’un
modern antropolojinin Bati merkezli eksenini tersine ¢eviren yapisal antropoloji yaklasi-
mindaki doga-kiltiir ikiligi ile yeni evrimsel sosyolojinin biyoloji ve sosyoloji arasinda
kurmaya calistigi yeni iliski modelinin, bilimsel ve metodolojik olarak ortiistiigi noktalara
odaklanilmistir. Bu odak, ¢alisma boyunca kuramsal ve metodolojik yaklasimlarin teorik
karsilastirmalarina agirlik verecek sekilde ele alinmistir. Clinkii s6z konusu karsilastirma,
sosyoloji ve biyoloji arasinda yiizyillardir siiregelen iliskinin giincel zeminde yeniden karsi-
lik buldugu yeni evrimsel sosyolojinin amaci ve ayni zamanda Lévi-Strauss’un doga-kiiltir

etkilesiminden yola ¢ikan antropoloji anlayisi i¢in agiklayici bir isleve sahip olacaktir.

Yeni evrimsel sosyolojinin eski determinist izlerden arinma cabasinin, Lévi-Strauss’un
yapisal antropoloji yaklasiminin Bati merkezli ideolojiden arinma cabasiyla benzerligi,
sosyal teorideki donemsel tartismalarin ortaklastirici etkisiyle baglantilidir. Ayrica bu
benzerlik, 20. yiizyilin sonlari ve 2000'li yillarla birlikte bilimsel paradigmalar ve metodo-
lojilerde yasanan degisimlerin de gostergesidir. Baska bir ifadeyle, bilginin bir arag olarak
hem kendini hem de diger tim anlamlari tiretme ozelliginin yapisal bir gostergesi olarak

[
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doga-kiltiir ikiliginde kurulan baglantilarin 21. ylizyilda yeniden sekillenme ihtiyacinin bir
sonucudur. Bu sekillenme sureci, kendine ait yeni paradigmalari, ayrimlari ve sentezleri
meydana getirmistir. S0z konusu sentezlerden birisi de sosyoloji ve biyolojinin asina
olduklari kavsakta yeniden bulustugu yeni evrimsel sosyoloji catisi altinda gelistirilmekte
olan guncel calismalardir. Ginumuzde sosyolojik metodolojide onemli bir yer kazanmaya
baslayan bu kavsakta yasananlari, multidisipliner bir agidan degerlendirmek artik nere-
deyse mecburidir. Lévi-Strauss'un kendine 0zgli metodolojik yaklasimi da antropoloji
ekseninden biyoloji ve sosyolojinin yeniden bulustugu bu kavsaga isik tutan aydinlatma

lambalarindan birisi olma potansiyeline sahiptir.

Lévi-Strauss'un bilhassa doga ve kiiltiir baglamindan yola ¢ikarak gelistirdigi degerlen-
dirmeler, sosyoloji literaturiinde zaman zaman tartisilan biyolojik ve sosyolojik evrim
baglantisinda kurulan iliskilerle paralellik gosterir. Dolayisiyla onun bakis acisi yeni
evrimsel sosyoloji metodolojisinde doga ve kiltur tanimlarini yeniden diistinebilmenin
imkanlarini barindirir. Clinkli dogadan hareketle Uretilen kiiltiirlin, kaliplasmalar diizeyin-
de benzer ancak cesitlenmeler konusunda oldukca farkli etkilesimler iceriyor olmasi, bu
ikiligin iliskisinde ¢ok boyutlu ve senztezci bir yaklasimi zorunlu kilmaktadir. Bakildiginda
kiiltur, dogal alanla kurulan iliskilerden, onun imkanlari ve kisitliklarindan Uretilen diizen-
liliklerin bir sonucudur. Bu nedenle de surekli olarak yeniden uretilen, devamli sekil alan
ve neredeyse canli bir formdur. Bu yonuyle dogayla dogrudan iligkili olmasinin yani sira
ondan ayrisan bir bilgi kimesi insa etmesi yonuyle de kendine 6zgu yapay bir doga haline
gelmektedir. Bu ikilik modern toplumla birlikte dogadan ayrilmis yapay bir doga olarak

kulturu gelistirebilenler ve gelistiremeyenler arasinda yeni bir ayrim yaratmistir.

S0z konusu ayrim Lévi-Strauss’a gore 19. yiizyildaki ilerlemis modern toplum ve onun
disindaki gelisememis diger/oteki/ilkel toplumlar arasindaki ayrimin temel aldigi en giiglii
dinamiktir. insanin ve toplumlarin modern bilim anlatisiyla i¢ ice bir gelisim ve ilerleme
olcitiniin konulmasi oyle giiglii bir paradigma haline gelmistir ki bu yaklasimin izleri
glinumiize de tasinmaktadir. Benzer sekilde, gecmiste biyolojik evrim de modernlesmeyi
basarmis toplumlar ve ilkeller arasindaki hiyerarsiyi modern doga bilimlerinin kesin ve ob-

jektif bilgilerinin mesruiyetine yaslanarak agiklamistir. Yeni evrimsel sosyoloji ise 2000’li
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yillarin basinda bilimsel baglamdaki bu ideolojik ve determinist tutuma karsi elestirel ve
yeni bir sentez gelistirme amaciyla ortaya ¢ikmistir. Lévi-Strauss’un 19. yuzyilda baslayan
ve 20. ylizyil boyunca doga-kiiltiir ikiligine yaslanan determinist ve ideolojik modern
bilim anlatisini elestirmesi, yeni evrimsel sosyolojinin biyoloji ve sosyoloji arasindaki
determinist ugurumun neden oldugu ideolojik ve tek boyutlu bilim yapma anlayisina karsi
citkmasiyla benzer kaygilardan hareket eder. Bu nedenle her iki metodoloji de multidisip-
liner olanin sentezindeki ¢cogulculugun ve ¢oklu perspektif imkaninin degerine isaret eder.
Soz konusu ortaklik yeni evrimsel sosyolojiye bakarken Lévi-Strauss'un metodunu, Lévi-
Strauss’a bakarken yeni evrimsel sosyolojinin metodunu kullanabilmeyi miimkiin kilar. Bu
calismada da s0z konusu imkanlar her iki perspektiften, karsilastirmali ve kuramsal bir

analizle masaya yatirilmistir.

Yeni Evrimsel Sosyolojinin Determinizm Miicadelesi

1859 yilindan itibaren ortaya koydugu teori ile mevcut insan tanimini tartismali bir
sekilde degistiren Charles Darwin’in evrim teorisi, 19. yuzyil boyunca diger bilimsel alanlar
gibi sosyolojiyi de etkilemisti. Modern sosyal bilimlerin kurucu isimlerinin -6zellikle antro-
poloji ve sosyoloji alanlarinda- teorilerini insa ederken derin bir bicimde evrimci diislin-
ceden etkilenmis olmalar tesadif degildi. Bu donemde insan dogasi ve toplumsallasma
bicimlerine dair biyolojik ve evrimci agiklamalarin determinist tonu baskin bir gecerlilik
kazanmisti. Bakildiginda Comte, Marx, Durkheim ve Weber gibi sosyolojinin klasik isimleri
-donemlerinin bilgi paradigmasi geregi- sosyal olani evrimsel dustincenin etkisiyle birlikte
actklayan farkli kuramsal modeller gelistirdi. Evrimci yaklasimdan etkilenmeleri ise yine
donemin bilimsel paradigmalari icerisinde tartisma konusu olan Darwinci ve Spencerci
anlayislardan beslenerek gerceklesti. Yalnizca klasikler degil, 6rnegin Edvard Westermarck
gibi donemin diger sosyologlari icin de evrim ile sosyoloji arasindaki iliski temel bir

tartisma konusu olmustur (Westermarck, 1971)".

"Westermarck ve Durkheim’in sosyoloji ve biyoloji iliskisi ozelinde siirdirdiikleri tartismanin detayli
degerlendirmeleri igin bkz. (Gegimli, 2023, s. 25-28).
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Kita Avrupa’sinda sosyoloji ve biyoloji iligskisine dair tartismalara ¢cok gegmeden Ame-
rikan sosyolojisinin islevselci anlayisi da dahil olmustur. Sosyal Darwinizmin 20. yuzyilin
baslarinda toplumsal yapiyi ve toplum sistemlerini agiklamada etkili bir model olmasi
ozellikle Talcott Parsons’la birlikte goriiniirliik kazanmistir. Oyle ki Parsons’in sosyal sistem
anlayisi ve ortaya koydugu modeller (AGIL) sosyoloji tarihinde evrimci yaklasima bakisi
sekillendirecek kadar 6nemli bir noktada konumlanmaktadir (Parsons, 1966; 1971; 1991).
Parsons’in sosyal yapiyi islevsel baglamda cevresiyle iliski halinde olan bir tiir “canli
sistem” olarak tanimlamasi, sosyoloji ve biyoloji arasinda evrimci yaklasimin niteligini
elestirel bir boyutta yeniden tartismaya agmistir. Nitekim daha sonra Gerhard Lenski’'nin
evrimsel olani Parsons'in islevselci yaklasimindan daha yeni evrimci bir boyuta tasimasi
(Lenski, 2005) ve Niklas Luhmann’in ise Durkheim’in izinden giden bir tonla otopoietik
sosyal sistemlere deginen yeni bir sosyal evrim kurami insa etmesi (Luhmann, 1995; 2012;

2013) s6z konusu tartismalarin giiclii 6rnekleridir.2

Evrim ve sosyoloji arasindaki iliski, sosyal teorinin doga ve toplum ikiligini benzer
semalar olarak disinme aliskanligini stirdurmesinde etkili olmustur. Fakat bu aliskanlik,
20. yuzyilin baslarinda olumlu karsilanan bir metodoloji iken yiizyil icerisinde yasanan
hem bilimsel hem de sosyal gelismelerin etkisiyle giderek olumsuz ve determinist bir
anlam kazanmistir. Ornegin Sosyal Darwinizm gibi toplumsal esitsizlikleri ve kiiltiirel
farklliklari kalitsal bir kadere mahkiim eden bilimsel agiklama modellerinin determinist
tonu, soz konusu pejoratif anlamin gelismesinde onemli bir paya sahiptir. Boylece
evrimci yaklasim, metodolojik agidan supheyle karsilanan ve ozellikle sosyal bilimlerde
onemsizlesen bir konuma diisiirlilmistiir (Sanderson, 2016). Ancak evrimci, kalitsal ve
biyolojik verilerin insani ve toplumsal varligini bilimsel olarak agiklamanin tek yolu olarak
goren modellere karsit sekilde bu kez insani ve sosyal iligkilerinin temellerini buttintuyle
kiilturel ve sosyal faktorlerin belirleyiciligi etrafinda tanimlayan modeller gelistirilmistir.?

Watsonci davranisgilik, Boasci kiilturculilk ve Durkheimci toplumcu yaklasim, insana dair

2parsons’in evrimi islevselci odaktan evrimsel sosyoloji odagina ¢evirme konusundaki olumlu katkila-
rina yonelik yorumlamalar da s6z konusudur. ilgili degerlendirmeler icin bkz. (Turner ve Machalek, 2018).

3Franz Boas'in irkcilik ve somiirge karsiti tutumlarinin da bir gostergesi olan kiiltirel belirlenimci antro-
poloji anlayisi bu tepkiyle temellenmistir. ilgili calismalar icin bkz. (Boas, 1912; 2012).
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bilgiyi kulturel, cevresel ve sosyal kosullar uzerinden bireyi kapsayici sekilde agiklama
refleksinin 6nemli ornekleridir (Marshall, 2018). BOylece bir yanda her seyin doga bilimleri
ve biyolojik verilerle agiklanabilecegini savunan biyolojik determinizm, diger yanda tiim
insan davranislarinin ve toplumsal yapinin yalnizca sosyal ve kulturel olgularla sekillenip
aciklanabilecegini iddia eden sosyal determinizm kutuplasmasi yasanmistir. Ustelik her
iki kutup da digerinin goz ardi edilmesi gerektigini savunarak biyolojik ve sosyolojik veri-
lerin bir arada degerlendirilme imkanina yillarca ket vurmustur.* Nihayetinde 20. yiizyilin
bilimsel paradigma atmosferini, iki kutuplu ve ayni oranda determinist o0zellikler gosteren

bu metodolojik tartismalar sekillendirmistir.

Doga ve kiiltir ikiliginde toplumsal olani hangi kavramdan temel alarak anlasilacagina
dair s0z konusu yaklasim ve metodolojilerdeki bu cesitlenmelerin kaynagi, biyolojide ve
sosyolojide elde edilen yeni ampirik bulgularin 19. yizyil ve 20. yuzyilin ilk yarisindaki
determinist bilim paradigmasiyla ¢elismeye baslamasidir. Boylece modern bilim metodo-
lojisinin ilerlemeci, akilci, mutlak ve en iyiye odakli doga ve insan kabullerinin 20. yiizyilin
ikinci yanisiyla birlikte sorgulamaya acilmasi, pek ¢ok bilim dalinda oldugu gibi biyoloji
ve sosyoloji arasindaki iliskinin konumuna dair yeni bakis agilarinin gelismesine 0n
ayak olmustur. Burada soz konusu gelismelere onemli orneklerden birisi, Darwinci evrim
teorisini Mendel genetiyle birlikte disiinmenin yeni versiyonu olarak ortaya ¢ikan yeni
evrimci (modern sentez) modeldir. Yeni evrimcilik, donemin doga ve kiiltiir paradigma-
sinin sosyoloji, biyoloji ve ozellikle antropoloji baglaminda anlasilmasi agisindan kritik
bir oneme sahiptir. Biyolojide Darwinci evrim teorisini yeniden disunme bicimi olarak
ortaya ¢ikan bu yaklasim sosyal bilimler ve ozellikle antropolojide sosyal determinizmin
gelisiminde de belirleyici olmustur.® Nitekim Franz Boas, Alfred Kroeber, Gordon Childe,
Leslie White, Julian Steward gibi kurucu antropologlarin alanda yeni evrimci bir model

ortaya atmalar tartismayi yeni bir boyuta tasimistir. Antropolojide yeni evrimcilik, biyo-

“Bu bilimsel verilerin donemin ideolojik ve siyasi anlayislarina gore bir mesruiyet araci olarak kullanil-
masina da zemin hazirlamistir. 20. yiizyilda 6jeni, irk¢ilik ve sosyal darwinizm tartismalarini odagina alan
ornek calismalar icin bkz. (Degler, 1991; Hofstadter, 1983). ilgili tartismalara dair bir degerlendirme icin
bkz. (Marshall, 2018).

5Yeni evrimcilik tartismalarinin daha detayli olarak ele alindigi diger calismalar icin bkz. (Gegimli, 2023;
Sunar ve Gegimli, 2023).

=
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lojik evrim anlayisini yalnizca analoji duzeyinde tutarak toplumsal olandaki sosyal ve
kiilturel etkenleri on plana ¢ikarmayi hedeflemistir. Bu nedenle toplumsal olanin, dogayla
ve dogadaki enerjiyi kullanma bicimleri lizerinden analiz edilmesi evrimci anlayisa sosyal
ve kiltirel bir agirlik kazandirma kaygisiyla hareket etmistir. Dolayisiyla modern sentez,
ortaya koydugu modeller ile yukarida deginilen biyolojik etkinin karsisinda kiilttrel olanin
sesini artirmayl hedefleyen sosyal determinizmin olugsmasinda onemli bir paya sahiptir.
Fakat yeni evrimciligin kronolojik kuramsal seyri de yeniden sentezlenmeye ve elestirel
acidan degerlendirmeye acik dinamik bir siirectir. Ornegin Sahlins ve Service’in alandaki
calismalari yeni evrimcilikte evrim anlayisini bir analoji olmaktan daha oteye tasimis
(Sahlins ve Service, 1970) ve bu yoniiyle yeni evrimsel sosyolojinin temellerini olusturmada

belirleyici olmustur.

Sosyal bilimler ile biyoloji arasindaki mesafenin derinlesmesinde 20. yuzyildaki teorik
tartismalarin roli biyuktur.® Bu tartismalarin hem nedeni hem de bir sonucu olarak,
20. yuzyilin ikinci yarnisindan itibaren sosyal bilimler ile biyoloji arasindaki iliskinin
determinist olmayan bir ¢cercevede yeniden ele alinabilme ihtimali hem biyoloji hem de
sosyoloji alanlarinda giindeme gelmeye baslar. Biyoloji kapsaminda 1970'li yillarda Edward
Wilson’in hayvanlardaki orgutlenme ve sosyal davranislarin iddia edildigi kadar bencil
degil ozgecil bir boyutu oldugunu gosterme iddiasiyla sosyobiyoloji tartismalarini baslat-
mas! buna ornektir (Wilson, 1978). Fakat biyoloji ve sosyoloji arasindaki iliskinin ge¢mis
olumsuz tecrubeleri, sosyal teorinin zihninden hala butunuyle silinmis degildi. Bu yeni
tartismalar da ge¢mis determinist yaklasimlarin yanli ve art niyetli okumalarini yeniden
giindeme getirmeleri yonuyle yeni karsi ¢ikislara ve hatta fiziksel protestolara sahne
oldu.” 1970’lerden itibaren bilhassa 2000'li yillarda genetik ve epigenetik gelismelerden
elde edilen veriler, evrimci diisiince modellerini bir kez daha degisime ugratmistir. Oyle

ki arttk modern sentez degil, genisletilmis evrimsel sentez tartismalari giindemdedir.®

¢Detayli degerlendirme ve 6rnekler igin bkz. (Benton, 1991).

’Sosyobiyoloji tartismalarinda Edward Wilson'un konferansta ugradigl buzlu su saldirisi fiziksel bir
protesto olarak bilim tarihine gegmis 6nemli olaylardan birisidir. Detaylar icin bkz. (Stanley, 2007, s. 418).

82008 tarihinde “Altenberg 16" toplantisi olarak medyaya yansimis olan New York Stony Brook
Universitesi'nde Massimo Pigliucci, Gerd Miller ve diger bilim insanlarinin olusturdugu 16 kisilik grubun
calismalari Genisletilmis Evrimsel Sentez yaklasiminin ilk 6rnegidir (Kegel, 2022, s. 297).
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Sosyolojide ise Norbert Elias psikolojik, biyolojik ve sosyolojik unsurlarin birlikteligine
yonelik sentezci bir yaklasimdan hareket etmistir.® Ozellikle Uygarlik Siireci (2004a; 2004b)
eserinde sosyal yapilanmada fizyolojik ve psikolojik stireclerin belirleyiciligine dikkat
cekmesi ve biyolojik evrimin kulturel evrimle olan iliskisine odaklanan sosyolojik bir pers-
pektif gelistirmistir. Bu cerceve 1960’li yillarda s6z konusu determinizm disi degerlendirme
imkanlarini besleyici niteliktedir. Fakat ayni donemde evrimci yaklasimi yeniden ve farkli
acilardan ele alanlarin yani sira bu tutumu tamamen reddeden sosyal insaci orneklere
rastlamak da miimkiindiir. Ornegin Robert Nisbet hem klasik hem de ¢cagdas anlamda her
tiirden evrim teorisine karsi biiyiik bir saldiri yayinlamistir (Nisbet, 1969). Ciinkii Nisbet'e
gore 19. yizyilda yikselen evrimci yaklasim, biyolojik evrim ve sosyal evrim arasindaki
baglantilara vurguda bulunsa da Mendel genetiginin ortaya ¢ikmasi ikisi arasindaki ma-

kasin artmasiyla sonuclanmistir (1969).

Bu donusiim siirecinde, cevresel ve sosyal faktorlerin genler ve davranislar uzerindeki
etkisine yonelik artan vurgu, sosyolojik perspektiflerin tekrar bilimsel tartismalara dahil
edilmesinin nedenidir.’ icerikler ve sentezleme modelleri degisse dahi s6z konusu tartis-
malarda toplumlarin olusumu, gelisimi, benzerlik ve farkliliklari arasinda esas belirleyiciye
odaklanirken doga-kultur ikiliginden temel alma aliskanligi devam etmektedir. Bu nedenle
2000'li yillarda yeni evrimsel sosyolojinin Avrupa ve ABD’de yeni bir sosyolojik perspektif

olarak giindeme gelmeye baslamasinin ardinda mevcut teorik tartismalar yer almaktadir.

Bugun yeni evrimsel sosyoloji olarak ortaya ¢ikan yeni teorik perspektif, biyoloji,
sosyoloji ve antropoloji ti¢genindeki bilimsel paradigmayi determinizmin tuzaklarina dus-
meden multidisipliner ve yeni bir sentez icerisinde gelistirme iddiasindadir. Yeni evrimsel
sosyolojinin bu iddiasi ilk etapta toplumsal ve kulturel olanin gelisme ve kaliplasma
bicimlerinde biyolojik evrim sureglerinde yasanan etkilesimlere odaklanir. Sonrasinda

bu etkilesimlerin kulturel yapilanmalardaki emarelerini yakalamayl ve bu emarelerle

°Elias’in biyoloji ve sosyoloji iliskisini degerlendiren bir calisma igin bkz. (Quilley, 2010).

10]lgili konu kapsaminda genetik ve epigenetigin sosyal ve sosyobiyolojik boyutlarini tartismaya acarak
biyoloji felsefesinde yeni bir diisiinme alani olusturan calismalar icin bkz. (Lewontin, Rose ve Kamin,
2019; Gould, 2002; Gould ve Eldredge, 2002; Sober, 2016; Soysal, 2020). Felsefe ve biyoloji arasindaki iliskiyi
sentezleyici bir bakis agisiyla yorumlamis olan Teoman Durali’'nin ¢alismalari da bu baglamda onemli
kaynaklardir. S6z konusu tartigsmalar kapsaminda 6rnek ¢alismalar igin bkz. (Durali, 1992, 2011).
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birlikte sosyal olgulari yeniden analiz etmeyi esas amag olarak belirler. Diger bir ifadey-
le yeni evrimsel sosyoloji, bir yandan Sosyal Darwinizm’in ideolojisi, yeni evrimciligin
kiilttrci determinizmi, biyolojinin 19. yiizyildan miras doga temelli tutumunu dislayarak
giincel biyolojik verileri sosyolojik perspektiften degerlendirmenin saglayacagi yeni bilgi
imkanlarinin altini ¢izmeye calisir. Bu nedenle yeni evrimsel sosyolojinin tartisilmaya
baslanmasinda pay sahibi olan Turner (2015; 2018), Machalek (2010; 2015; 2018), Maryanski
(2015), Martin (2010), Lopreato (2017), Crippen (2017; 2018), Blute (2010; 2018) ve Hopcroft
(2018; 2019), Meloni (2014) gibi 6nemli isimlerin oncelikli ¢abasl, sosyoloji ve biyoloji
iliskisinde bu baglantinin uzun yillar kopmasina neden olan ideolojik kalintilardan alani
arindirmaktir. Bunu da en temelde sosyoloji egitiminde evrim anlayisinin yalnizca psiko-
loji diizeyinde kalmayarak temel yaklasimlarinin da anlatilmasi gerektigi yeni bir yontem
onerisinde bulunarak ortaya koyarlar (Machalek ve Martin, 2010). Yukarida da belirtilen
alandaki baslica ¢calismalarin ayni zamanda yeni bir sosyolojiye giris metodolojisi onerme
ve aile gibi toplumsal kurumlarda yasanan sorun ve catismalarin kaynagindaki biyolojik
evrim etkenlerine odaklanma o6rnekleri bu niyetin bir yansimasidir (Hopcroft, 2019). Baska
bir ifadeyle yeni evrimsel sosyoloji icin modern sorunlar olarak goriilen toplumsal ve
kultirel meselelere bakarken biyolojik evrimin dogayla etkilesimden sekillenen binlerce
yillik temel arketipleriyle olan baglantilari analize dahil etmeyi esas alirlar. Bununla bir-
likte yeni evrimsel sosyolojinin determinizmlerden siyrilma gayesi, modern bilimin belli
dizeyde indirgemeci olma zorunlulugunun bilincini de icermektedir. Clinki bilimin belli
diizeyde indirgemeci olma zorunlulugu biyolojik ve sosyolojik veriler arasindaki sentezden
endise duymayi gerektirmemelidir. Tam da bu endise doga ve kiiltur arasindaki etkilesim
zenginliginden faydalanmayi engelleyen “koti ruhlari savusturma” refleksine sahip ente-

lektuel aliskanliklarin bir sonucudur ve bu yuzden:

insanin sosyal ve kiiltiirel davranislarinin herhangi bir dereceye kadar psiko-
lojik, fizyolojik, norolojik, endokrinolojik ve hatta genetik faktorlerden etkile-
nebilecegini iddia etmek, bazi sosyal ve kiiltlirel bilimciler tarafindan teorik

sapkinligin bir ifadesi olarak kabul edilir (Crippen, 2018, s. 436).

==
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Oyle ki sosyoloji biyolojiyle arasindaki mesafeyi korumak konusunda israrci olmaya
devam ettikce disipliner bir krize siirliiklenme riskiyle karsi karsiyadir (Lopreato ve Crippen,

2017). Giinkii:

(a)Evrimsel literatiirde meydana gelen teknik degisiklikler, biyolojik evrimde
fedakarlik ve isbirligi olasiliginin yeniden dustinilmesini mimkin kilmistir
(evrime toplum yanlisi bakis agisi); (b) Sinirbilimde, izole edilmis bir veri
islemcisi olan beyinden, sosyal etkilerle derinlemesine sekillendirilen ¢oklu
baglantili bir cihaza (sosyal beyin) dogru degisiklikler yasanmistir; (c) Son
olarak ve muhtemelen daha da onemlisi, genin gelisimin Ozerk bir ustasi
oldugu gorusiinden cagdas epigenetik alanina dogru yasanan gecistir. Bu lg
donusimin ortak bir kavramsal noktasi vardir. Her birinde biyolojik olan ve
toplumsal arasindaki geleneksel ayrimin tanimlanmasi giderek zorlagmaktadir.
Biyoloji, benzeri gorilmemis bir olclide toplumsal ve hatta kiiltlirel sinyallere
karsi gecirgen hale gelmistir (...) Bu, yasam bilimlerinde ‘sosyal bir doniistimiin’

sekillenmekte oldugu iddialarini hakli ¢ikarmaktadir (Meloni, 2014, s. 2-3).

Boylece doga-kiltiir ikiligini indirgemeci aliskanliklarindan uzaklastirarak sosyal degi-
simleri makro ve mikro diizeyde ¢ok boyutlu bir perspektiften degerlendirmenin yeni
metotlarini tartismaya acarlar (Dietz, Burns ve Buttel, 1990, s. 155). Bu yoniiyle yeni evrim-
sel sosyoloji, sosyobiyoloji ve evrimsel psikolojinin bir subesi olmaktan ote sosyolojinin
kendiicerisinde ve kendine 6zgu bir metodoloji gelistirerek biyoloji ve sosyoloji arasindaki
iliskiyi degerlendirmenin baslica araci olarak da goriilmektedir (Turner ve Machalek, 2018,
s. 249-250). Bu biitiinciil amaclarin yani sira yeni evrimsel sosyolojinin kendi temsilcileri
arasinda doga ve kiiltiir baglaminda biyolojik ve sosyolojik verilerin hangi dozlarda daha

tutarli bir analiz saglayacagina dair tartismalar ve fikir ayriliklari da elbette mevcuttur.

"Crippen’in, Turner ve Maryanski'nin toplumu siiper bir organizma olarak goren ¢oklu se¢ilim modeline
karsin daha gercekgi ve biyolojik bir organizma olarak degerlendirilmesi gerektigi ve hatta sosyal olgulari
diger sosyal olgularla aciklama aliskanligi olan Durkheimci fetise dair itirazi bu tartismalara 6rnektir. ilgili
degerlendirmeler igin bkz. (Crippen, 2018).
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Bu tartismalar alanin giincel ve yeni bir metodoloji olarak hala gelismekte oldugunun da

gostergesidir.

Nihayetinde 21. yiizyilin basinda biyolojinin insan dogasi ve dogadaki varligini agikla-
yan, sosyolojinin de insanin otekilerle kurdugu iliskiyi ve olusturdugu sosyal orgiitlenme-
leri agiklayan gorev paylasimi, guncel multidisipliner yaklasimlar agisindan yeterli gorul-
memeye baslanmistir. Clinku guincel bilim perspektifinde insan hem hala doganin iginde
ve ondan bir parca hem de doganin disinda ve ona ragmen bir kultiir sistemi insa edebilen
yonuyle diyalektik ve refleksif bir anlam kazanmistir. Bu anlam, hem bilimsel paradigmanin
cagdas bir Uruinu hem de onun meydana gelmesinin bir nedeni olarak calismaktadir.
Bu dogrultuda doga-kiltiir ve insan-doga ikiliklerine yaklasimda yeni evrimsel sosyolo-
jinin metodolojisinden Lévi-Strauss'un antropolojik ve toplumsal bakis acgisini incelemek
baglamlarin somutlastirilmasi icin anlamli bir cabaya donlismektedir. Lévi-Strauss’un 20.
ylizyilin ikinci yarisindan itibaren s6z konusu degisimlerin farkinda olarak antropolojik
yaklasimdaki ortodoks modelleri elestiren ve yeni bir perspektif onerisi ortaya koyan tu-
tumlari, bugiin yeni evrimsel sosyolojiyi tartisirken besleyici ve derinlestirici bir dinamizm
saglayacaktir. Bu nedenle Lévi-Strauss'un antropoloji yapmaya yonelik kendi uyguladigi
ve Onerdigi metodoloji icerisinde doga-kultir-mit-modern-ilkel gibi modern toplumun ve

bilimin kavramlarinin nasil yeniden sekillendigi ve tartisildigina odaklanmak gerekir.

Lévi-Strauss’'un Penceresinden Modern-ilkel ve
Doga-Kiiltiir ikiliklerine Bakis

Lévi-Strauss, modern bilim anlayisinin akilci bir zeminden irettigi modern-ilkel ve
doga-kultir ikiliklerine dair alisilmisin disinda bir perspektif gelistirmesiyle antropoloji
geleneginde kendine 0zgili bir konum kazanmistir. Clinkii Lévi-Strauss, Bati’'nin 19. yiizyil
oncesinde Bati-disi uygarliklarla olan temaslarindan yola ¢ikarak insa ettigi kimligin, 20.
yuzyilin ikinci yarisindan itibaren yeniden ayni metotlarla ancak bu kez tersine ¢evrilmis
bir anlamda yeniden insa edildigi noktadan hareket eder. Diger bir deyisle, Batilinin
Bati-disina bakarak gelistirmis oldugu ilerlemeci, evrimci, rasyonel, bilgiye vakif ve onu

isleyebildigi icin dogadan ayrisip ona hiikmedebilen insan ve toplum modelinin gercek-
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ligini, ayni yontemleri tersine cevirerek sorgulamaya odaklanir. Oyle ki bu odak onu,
modern-ilkel ve doga-kiiltlir kavramlari arasinda yaratilan ayrimin kendisinin 19. ylizyil ve
sonrasinda Batili insan ve toplum modelinin lrettigi neredeyse mitolojik bir ayrim oldugu

sonucuna goturur.

Yontemsel olarak bakildiginda Lévi-Strauss yine Bati'dan, Batili bir gozle ve Bati-disinda
kalan insan orgiitlenmelerinin iligkilerini, bir kiyas mekanizmasi olarak kullanmaya devam
eder. Ancak bu kez bakis, Batili kimligin kendisine doniik ustunliiklerini aciklamak ama-
cinda degildir. Tam aksine yanlis kurulumlari, eksiklikleri ve sapmalari tespit edebilmek
soz konusudur. Cunkiu onun i¢cin modern uygarlik, insan ve doga arasindaki saglikli
etkilesiminden koparak neredeyse sorunlu bir medeniyet orilintiisii ve orglitlenmesine
ulasmistir. Modern toplumun bu sorunlarindan siyrilip yeniden olmasi gereken doga ve
kiiltir baglantisini kurabilmesinin tek yolu Lévi-Strauss i¢in en insani bilim olan antropo-
lojinin sundugu yeni verilere ve metodolojiye kulak kabartmaktan gecer (Johnson, 2003).
Ayrica Saussure’lin yapisalcilik zemininden hareketle sosyal ve kiiltiirel evrimin cesitlilik-
leri ve farkliliklari kadar, insanlar i¢in bunlari gelistirmeyi saglayan ortak ve evrensel
olan eylem noktalarini da arar. Bu yonuyle Lévi-Strauss’'un cabasl yer yer nomotetik
bir bakis acisi olarak yorumlanmis olsa da (Sanchez-Villagra, 2022) onun metodolojisini
biitiinliyle nomotetik gormek eksik bir agiklama olacaktir. Clinku Lévi-Strauss duzenlikleri
ve duzensizlikleri, yapisalcilikta dilin rastgeleligi yaklasimina benzer sekilde hem cesitli-
likleri yaratan dinamik bir mekanizma hem de anlam lretmeye mecbur birakan sinirli
bir zemin olarak gorme egilimindedir. Farkliliklar rastgeleliligin zengin kombinasyonunda
sekillenirken, bir anlam insa etme mecburiyeti kiiltir Gretme eyleminin zorunlugunda
benzerlikler olusturur. Benzerlik ve farkliliklari ayni anda degerlendiren tutumunun etki-
siyle Lévi-Strauss hayatinin son yillarinda kiltirel cesitlilik ve biyolojik cesitliligin ayni

turden olgular oldugunu bizzat savunmustur:
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Bunlar organik olarak birbirine baglidir ve her gecen giin daha fazla farkina
variyoruz ki, insan oOlceginde kulturel gesitlilik sorunu -¢ozimu ¢ok daha acil
olan ¢ok daha biyiik bir sorunu- insan ile diger canli turleri arasindaki iliskileri
yansitmaktadir ve bu sorunu birinci diizeyde ¢ozdiigumiizii iddia ederken, diger
diizeyde de ona saldirmadigimiz siirece bir faydasi olmayacaktir (Lévi-Strauss,

2007, s. 35).

Onun bu ikili yaklasimi, yeni evrimsel sosyoloji tartismalarindaki biyolojik ve sosyolojik
evrime iliskisel ve sentezleyici perspektifle biiylik oranda ortusiir. Lévi-Strauss igin de
kultiirel ve biyolojik gesitlilik anlam insasi boyutuyla benzer olgulardir ve buradan doga-
kiilttr ikiliginin etkilesim alani sekillenir. Hatta Lévi-Strauss, Karl Marx'in insanlarin kendi
tarihlerini kendileri yaptiklari ancak bunu istedikleri kosullarda degil ge¢cmisten devral-
mak zorunda kaldiklar verili kosullarda gerceklestirdiklerine dair yaklasimi (Marx, 2016)
hatirlatarak etnoloji ve tarih arasinda ayrilamaz bir veri baglantisi oldugunu belirtir (Lévi,
Strauss, 2012, s. 50). Tipki sosyoloji icin biyolojideki giincel gelismelerin artik olmazsa
olmaz bir veri sahasina donlstiiglini savunan yeni evrimsel sosyoloji gibi, Lévi-Strauss da
doga ve sosyal bilimler arasindaki iliskinin yeniden ve modern determinizme diismeden
kurulmasi gerekliligine deginmistir. Bu gerekliligi de doga-kultiir arasinda kurulan birbi-
rini dislayici modern anlayisin insa ettigi modern-ilkel anlatisini tam anlamiyla tersine
ceviren bir yontemle inceleyerek ortaya koyar. Bu nedenle Lévi-Strauss icin ilkel ya da yerli
olarak kimelendirilen halklara modern sablonlarla bakmak baska bir anlam dunyasina,
bunun disinda kendi baglamlarinda kendilerine yonelik gelistirdikleri anlamlar etrafinda
bakmak ise farkli bir agiklamalara ulasmaya neden olmaktadir (Lévi-Strauss, 1994; 2014;
2018a). Doga ve kiiltiir kavramlarinin modernin goziindeki anlamiyla, modern disindaki
anlami arasinda yasanan bu farklilasma doga-kiiltir ve modern-ilkel arasindaki ayrimin
mutlak bir ayrim olmadigini agiga ¢ikarir. Lévi-Strauss'un dogayi veya kiiltiirii oncelemek
arasindaki gozlem ve tespit ayrismalarina dikkat cekmesi -biyoloji ve sosyolojiyi onceleme
nedeniyle yasanan farklilagsma ve tartismalarda oldugu gibi- bilimsel bilginin konumlan-

dig1 metodolojiye gore kendi determinizmini insa ettigi gercegini somutlastirir.
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Ona gore modern insanin, insan ve doga arasinda yarattigi ayrimlar ve giderek artan
baglantisizlik hali daha once gormedigi sorunlarla karsilasmasinin baslica nedenidir.
Modern yasamin disinda var olmaya devam eden ilkel toplumlarin, doga ile olan ig ice
iliskisinin onlara kazandirdigi dengeye bakildiginda bunu anlamanin miumkiin oldugunu
dusunur. Dolayisiyla antropoloji 19. yuzyil ve oncesinde otekilerden ne kadar ustun
olundugunu kanitlamanin baslica araciyken, Lévi-Strauss’un yapisal antropolojisi artik
insana ait her seyin kendi baglaminda normal oldugu ve artisiyla eksisiyle hiimanist bir
perspektifle hareket edilmesi gereken iliskisel bir metoda yaslanir.’? Clinku antropoloji,
insan olmanin uygarlik icinde ya da disinda sahip oldugu ortakliklari idrak ederek bunlari
gosterebilecek bir alandir (Lévi-Strauss, 2018a). Bu baglamda etnosentrik yaklasima da
karsi ¢ikan Lévi-Strauss, insa ettigi yeni hiimanizm anlayisiyla birlikte glinimiiz modern
uygarliklarin bir nevi hastaliklarini teshis ve tedavi etme gorevi edinir (Doja, 2008a)."3

Cunku ona gore:

Bati hiimanizmi, insani yaratilisin geri kalanindan soyutlayarak, onu yaratilistan
ayiran sinirlari cok dar bir bicimde tanimlayip, Antik Cag ve Ronesans’tan miras
aldigi, keyfi olarak cizilen sinirlarin otesinde giderek daralan bir insanlik kesi-
minin reddedilmesine olanak tanimistir (...) insanin yasayan bir varlik olmasi

gerektigi unutulmustur (Lévi-Strauss, 2007, s. 35).

Bu nedenle ilkel olarak addedilen, modern aracglar ve oriuntiilerden uzak oteki toplu-
luklar, aslinda modern insanin hala i¢inde tasidigl davranis oriintuleri ve iliskilerin kulug-
kalari gibidir. Burada bir kez daha biyolojik evrim tecruibesinin binlerce yillik birikimde
sekillenen sosyallesme oruntilerinin, modern toplumun kurumlarinin ortaya ¢ikmasinda

etkili oldugunu savunan yeni evrimsel sosyoloji akla gelir. Lévi-Strauss da ilkel ve oteki

12Biyolojik determinizme karsi sosyal ve kiiltlirel olanin baskinligini 6n plana koyarak karsit bir deter-
minizm Ureten Franz Boas'in ogrencilerinden Alfred L. Kroeber'e isnat edilen su soz, antropoloji ve
hiimanizm arasindaki iliskide giindeme siklikla gelen bir ifadedir: “Antropoloji bilimlerin en hiimanisti ve
beseri bilimlerin en bilimsel olanidir” (Sanchez-Villagra, 2022).

3Lévi-Strauss yeni bir hiimanizm biciminin miimkiin olabilecegini diislinmiis olsa da 2006 yilinda
yazdigl bir mektupta, artan nifusla birlikte gezegenin git gide daha az misafirperver bir hal aldigini
ve dogal felaketlerin artarak devam etme ihtimalinin hiimanizme dair inancglarini bosa ¢ikardigini ifade
etmistir (Kambouchner, 2009, s. 37).
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olani farklilastirma aliskanligiyla ideolojik olarak yola ¢ikmis olan antropolojinin, modern
insani anlamada ne denli ortaklastirici ve ¢ozim Uuretebilme potansiyeline sahip bir
mekanizma olabilecegini gostermeye calisir.* Onun bu Onerisi, yeni evrimsel sosyolojinin
insanin kulturel ve sosyal yanina saplanip kalan agiklamalarin biyolojik ve evrimsel sureg-
lerin bilgilerini ekleyen yeni agiklama modellerinin sunacagi kapsayici analizlere dikkat
cekmesiyle benzer kaygilardan beslenir. Boylece Lévi-Strauss ilkel olarak tanimlanan top-
luluklarin modernden tamamen farkli bir oteki olarak konumlandirilmalarina itiraz eder
ve bu goz ardi edilmisligin insanin dogayla olan iletisiminin asil kokenlerini barindirdigi
gercegini kanitlamaya cabalar (Lévi-Strauss, 2018a). Bu perspektif, insanin biyolojik ve
sosyal varligina yonelik doga ve sosyal bilimler arasindaki gorev paylasiminin bittncil
bir agiklamaya bir tiirlli erisememesi tartismasiyla da baglantilidir. Descola da biyolojik
olarak insani aciklamanin biyolojiye, sosyal olarak aciklamanin sosyolojiye ayrilmasinin,
insanin kiltur ve doga iliskisinde meydana getirdigi karmasik orilintiileri karsilamakta
yetersiz kaldigini belirtir. Bu ylizden antropolojinin 19. yiizyildaki ideolojik dikotomilerden
hareketle gelistirdigi metodolojik aliskanliklarin artik elestirel bir sekilde tartismaya acgil-

masi gerektigini vurgulama ihtiyaci duyar (Descola, 2013b).

Lévi-Strauss i¢in ilkel ve Bati-disi topluluklarin degerlendirilmesinde onemli olgltler-
den birisi de degisim karsisinda gosterdikleri adaptasyon ve direnctir. Bir toplulugun
gelisme seviyesi 19. yuizyil evrimci anlayisindan hareketle bakildiginda degisime gosterdigi
diren¢ kadar geri, adapte olabilme kapasitesi kadar gelismis olarak yorumlanir. Lévi-
Strauss’a gore ise ilkel olarak ideolojik baglamda tanimlanan topluluklarin genel degisim
direnci tam da onlarla iletisime gecen modern diinyanin degisim dayatmasinin neden
oldugu bir tiir travma tepkisidir (Lévi-Strauss, 20183, s. 60). Bu nedenle degisime yonelik
tepkisellikleri tizerinden bir gelismislik ol¢utuyle bakilarak “tarihsiz halklar” tanimlama-
sinin yerine, “sicak/soguk toplumlar” ayrimi 6nerisinde bulunur (Lévi-Strauss, 1994).
Dolayisiyla ilkel ve Bati-disi topluluklari, modernin rekabetgi ve catismaci kabuliine uygun

sekilde hareket etmeye zorlamak ve bunu bir gelisme mecburiyeti olarak dayatmak,

14Doga ve kiiltlir ayriminin antropolojinin giincel metodolojisinde benzer bir niyetle yeniden konum-
lanmasi gerektigine dair bir degerlendirme icin bkz. (Descola, 2013a).
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onlarin mevcut degerlerine daha sadik kalmalarina ve konfor alanlarinda kalmayi arzu-
lamalarina neden olmaktadir. Lévi-Strauss icin degisme, modern olmayan toplumlar ve
genel anlamiyla insan igin kiiltiiriin doganin 6niine gecmesi demektir (Lévi-Strauss, 20183,
s. 61). Nitekim doganin icinde ve onunla miicadele etmeden hatta ona karisarak yasamak
hali modern bireyin ortaya ¢ikisina kadar normal bir yasam formu olarak islevselligini siir-
diirmistiir. insan hangi dénem olursa olsun dogayla olan etkilesiminden kiiltiir bilgisini
tretmistir. Uretilen bu kiiltiir ise zamanla doganin karsisinda konumlanmaya baslamis ve
insanin var olma bigimlerini sekillendirecek kadar gu¢lenerek adeta ikinci bir doga haline
gelmistir. Ancak bu ikinci doga insan yapimi oldugu icin her zaman sorunlari da iginde

barindirmaktadir.

Bakildiginda dogadan kaynaklanmasi ve yapay ya da ikinci bir doga olarak tanimlan-
masi kultiri gercek bir doga formuna kavusturmamaktadir. Clinki ilham kaynagi ve kiiltur
insasinin zemini olan doga, insana karsi kayitsizligi nedeniyle anlam kazanir. Doganin
insana kayitsizligl, onu insan yapimi var olusun kisitliiklarindan arindiran en onemli
ozelligidir. Fakat kiiltir, dogrudan insanin gercekligi insa etme bicimlerine bagli olarak
sekillenmek zorundadir. Kilturin sorunlarn kadar dinamizmini saglayan en onemli fark
burasidir. Diger bir deyisle kiilturun dogayla kiyaslandiginda insandan bagimsiz bir hare-
ket alani olmasi mumkiin degildir. Dolayisiyla kiiltliriin insan bagimli yapay bir doga olmasi
onu surekli ideolojiler, catismalar ve rekabete dayali bir temele oturtur. Bu yuzden insan
dogasinin kendiliginden rekabet ve ¢atismadan ibaret oldugu dogalci ve evrimci anlayis,
dusiince diinyasinda islevselligini korumaya devam etmistir. Halbuki modern oncesi ve
hala modern toplumun yapisi icerisinde bulunmayan insan topluluklari dogayla miicadele
ve catisma i¢cinde olmaksizin oldukca farkli bir yasam modelinde varliklarini stirdurebil-

mektedir.

Nitekim modern insan icin bir Amazon yerlisinin yasami surdirilemez ve pek ¢ok eksigi
barindiran ilkel bir model olarak goriiniir. Ama ayni Amazon yerlisi, modern bireyin doga-

dan gelistirdigi araglari amag haline getirmis olmasina anlam veremeyen ve esas zavallinin

|
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modern birey oldugunu diisiinen bir noktada konumlanabilir.’ Bu dustinimsel karsilas-
tirmalar, modern birey ve toplumun insanlik tarihinin mutasyona ugramis ve sorunlu bir
modeli olup olmadigini yeniden sorgulamaya acmustir. ilkel, tarihsiz, toplum olamayan,
gelismemis gibi kavramlarin varligl, esas doganin disinda yapay bir kiltiir dogasini var
ederek gercek doganin zemininde yasanan ¢atirdamalara kulak ttkamanin sonuglaridir. So6z
konusu sorgulamalar kapsaminda Lévi-Strauss’un da biyolojik ve kiiltiirel determinizmlere
dusmeksizin, genetik ve kultirel evrimin birlikteligi ve ayrismalarina bakabilmenin yolla-
rini arayan bir yerde konumlanmasi anlamlidir.’® Levi-Strauss’a gore ilkel toplumlar igin
insan, dogayla bitlinlesik ve doga deneyimiyle tanimlanan bir temele sahiptir. Modern
birey ise 19. yiizyil sonrasinda dogadan kopuk yeni bir insan tanimi kazanmis ve her seyin
bilgisini bu yeni insanin perpektifiyle anlamaya ¢alismistir. Bu tanima ¢abasi son derece
objektif ve kesfe yonelik olsa da modern birey bir nevi kendisine evrimsel ilerleme, akil ve
bilgiden yapilma yeni bir Olimpos dagi insa etmistir. Boylece siirekli gelisme ve degisme
zorunlulugunu insan olmanin bir geregi olarak gormek modern bireyin mitolojik ogretisi
haline gelmistir. Bu mitolojik ogreti, bilimde biyolojik ve sosyolojik evrimin kazandigi
anlamlari da dogrudan belirlemistir. Nitekim Biyolojinin yalnizca kendi bilimsel sahasinda
gercekligi doga bilimsel verilerle kesin olarak agikladigi iddiasi karsisinda kulturel olanin
insani ve toplumu tam anlamiyla en dogru sekilde analiz edebildigi iddiasinin benzer

determinizmler Uretmeleri de modern bilimin doga ve kiiltiir ikiligi icin kurdugu keskin

5Yakin zamanda ismiyle ayni kanal adina sahip Alper Rende isimli Youtuber'in Amazonlarda yer alan
Waorani kabilesine yaptigi ziyaretler bu baglamda degerlendirilmeye uygun orneklerdir. Dort videodan
olusan bu serinin ilk iki videosu modern birey olarak Alper Rende ve arkadaslarinin Waorani kabilesinin
yasam alaninda gegirdikleri gilinleri, sonraki iki video ise kabile uyelerinden daha once modern bir
sehir gormemis olan iki kisinin sehirle karsilasma hallerini anlatir. Bilhassa kabile iiyelerinin sehirle
karsilasma ve bu karsilasma sonrasinda yorumlamalari onemlidir. Her iki liye de sehrin imkanlarinin
ne kadar giizel oldugunu fark etseler dahi yasama yeniden baslama imkanlar olsa yine kabilelerinde
ve doganin i¢inde bir yasamda bulunmay tercih edeceklerini belirtirler. Modern insanlarin yasamak
icin cok fazla esyaya sahip olmak zorunda kalmalari ve esyalari esya olarak kullanmaktan ¢ok sahip
olmaya odaklanmis olmalari da bir diger onemli tespitleridir. Bu yorumlamalar Lévi-Strauss’'un modern
ve ilkel arasinda modernin otomatik olarak varsaydigi gelismislik ve arzulanir bir yasam igerisinde
olup olmadigini en giincel medya araglar lzerinden bir kez daha sorgulamaya a¢masi yoniinden onem-
lidir. ilgili videolar icin bkz. https://www.youtube.com/watch?v=dPmW790V2dw&pp=ygUSYWxwZXlgcmVu
ZGUgYW1hemou https://www.youtube.com/watch?v=7KD112ZibSM https://www.youtube.com/watch?v=Nu
6zjDUQiRc https://www.youtube.com/watch?v=iQWZ5bDYzjM

1656z konusu baglami tartisan giincel bir calisma icin bkz. (Miller-Ville, 2010).

Wi s

=
==
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ayrimlarin ¢iktisidir. Ve bu ciktilar her iki bakisi bir arada sentezleme imkaninin sunacagi

yeni analizlerin gelismesinde engelleyici bir rol oynamistir.

Bu ag¢idan bakildiginda insanin dogadan yola ¢ikan ama artik ondan biituniiyle ayris-
tigin1 varsaydigl uygarlik gostergesi kiiltlir rlinlerinin, aslinda dogadayken siirdiirdigi
mitik diistincelerin eylem duzeyinde benzerlesen yeni ¢iktilari oldugu gorilur. Modern
olan her sey ve modern insan da kendi modernlesme mitini var etmis ve bunun icinde
kendi sekiiler Tanrilarini ve normlarini meydana getirmistir. Baska bir deyisle doga ve kiil-
tur ayriminin Lévi-Strauss'daki anlami, ayni anda hem analitik bir arag hem kokenlere dair
hikayeleri sergileyen felsefi bir sahne hem de ustesinden gelinmesi gereken bir karsitliga
denk diismektedir (Descola, 2009, s. 103). Lévi-Strauss’un doga ve kiiltiire dair tersine cev-
rilmis bu bakisi, mitoslarin insanin yasamini anlamasi ve anlamlandirmasinin neredeyse
degismeyen tek eylemi oldugu diisuincesini gelistirmistir.’” Levi-Strauss’'un doga ve kiltiir
iliskisini yeniden dustinen yaklasimiyla birlikte modern toplum imaji da tarihin mitolojik
anlatilarindan birine donismustir. Yeni evrimsel sosyoloji icin de biyoloji ve sosyoloji
arasindaki determinist restlesmeler her bir kutbun kendi mitolojisinden bakma aliskan-
liginin bir sonucudur. Boylece modern doga-kiiltur ayrimiyla beslenen bilimsel ¢iktilarin
aslinda Batili ve modern insanin urettigi yeni bir mitos olarak goriilmesi, bilimin perspek-
tifinde suregelen ilkel ve modern arasindaki hiyerarsik yapilanmaya tersinden bakabilme
imkani vermistir. Hem Lévi-Strauss’da hem de yeni evrimsel sosyolojide, ozellikle goz ardi
edileni on plana ¢ikarma ve bir araya getirilmeyen metotlari sentezleme girisimi, gunu-
muzde insana ve topluma bakista iliskisel ve kapsayici analizler gelistirme potansiyeline

sahiptir.

171 évi-Strauss'un mitler Giretmenin dogal diinyayi ve hatta hayatin her diizeyde anlamlandirilmasinda
zihinsel sureglerin ortak bir eylem bigimi olmasina dair gortsleri 1972 yilinda diizenlenen Gildersleeve
Konferansi’'nda agikga ifade edilmistir. Ilgili agiklamalar igin bkz. (Lévi-Stauss, 1973).
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Rastgeleligin Cesitliliginde Sekillenen Diizen ve
Oriintii Sabitligi Olarak Mitler

Lévi-Strauss’un ilkel ve modernin anlam oriintuleri arasindaki ortak kok hicrelerini
bulma arayisi, glincel anlamda s6z konusu iliskilere bakarken guclii bir teorik arag
olmaktadir. Clinkii Lévi-Strauss icin esas odaklanilmasi gereken nokta, ilk bakista kaotik,
rastgele, cesitli ve dlizensiz olarak goriinen olgularin ardinda tekrar eden eylemler ve
diizenliliklerdir (Lévi-Strauss, 2013, s. 45). Bu nedenle kiiltiir ve doga ayriminda, kiiltiiri
mutlak manada dogayla benzestirmekten kaginir ancak kiltiiriin dogayla iliskisel bir
diizenlilik insa ettigine de dikkat ceker (Lévi-Strauss, 2013). Kurallar ve ilkeler ise bu dii-
zenliliklerin olusmasinda en onemli etkendir. Seylerin anlam kazanmasi icin belli kaliplar
ve tanimlamalar etrafinda ¢ercevelenmesi ve dondurulmasi mecburidir. Anlam uretme
zorunlulugunun kendisi, doga ve kiltur arasindaki ayniligin kaynagidir. Ancak anlamlari
uretme zorunlulugu icinde meydana gelen farkli kombinasyonlarin miimkiin olmasi, doga
ve kultur arasindaki farkliliklari meydana getiren bir cesitlilik unsurudur. Tam da bu
noktada Lévi-Strauss’un diizenliliklere ve tekrarlayan eylemlere odaklaniyor olmasi, doga-
kiltur ikiligindeki bagimsiz ve ortlisen iliskileri somutlastirmayi kolaylastirir. Bu nedenle
Lévi-Strauss’a gore ayinler ve mitler toplumsal anlamda bir diizenlilik ve anlam oriintiisi
olusturmak icin gereklidir. Ustelik yeninin eski olana kars! rasyonel bir tstiinliigii yoktur,
yasanan her degisim bir tiir mitik yer degistirmedir (Lévi-Strauss, 2014, s. 22). Ve bu
gereklilikler butiinlyle degisen, yoktan var, vardan yok olan siiregler degildir. Daha ziyade
eski orlintiilerin yenileriyle karisip yer degistirdigi ve yeniden iretildigi bir dinamizm
icerisindedir. Bu oruntu modeli, yeni evrimsel sosyolojinin biyolojik evrim stirecindeki eski
oruntulerin sosyallesme kaliplariyla stirekli olarak karisip tepkimeye girdigi savini akla

getirir.

Yeniden uretim Oyle sik gerceklesir ki, bir yerden sonra aslinda mutlak olmayan bu mitik

yer degistirmeler anlamin kendisi olmaya baslar.’® Clinkii nesnelerin temsili belirledigine

8Bu, Steve Woolgar'in refleksif etnografi dedigi ve nesne-temsil iliskisini temsil-nesne iliskisine
cevirmeye calisan yeni bilim metodolojisi 6nerisine benzerlik gosterir (Woolgar, 1999). Bati felsefesi nes-
nelerden Uretilen anlamin temsilleri lrettigini diisiinen 6zci bir yaklasima konumlanir. Fakat 20. yiizyilin
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dair Batili 6zcu kabulun aksine, temsilin nesneler uzerindeki rolliniin tartisilmaya baslan-
masi demek, hakim ve tek gecerli yaklasim gibi goriinen bir modelin alternatiflerinin
olabilecegini hatirlatir.’® Dolayisiyla 1970’lerden sonra bilimsel yaklasim ve metodolojiler
baglaminda yasanan tartismalarin benzer bir “tersine cevirme” temasi etrafinda kiimelen-
mesi ve mevcut pozitivist, evrimci ve ilerlemeci ekseni kirmaya ¢alismasi tesaduf degildir.
Nitekim biyoloji ve sosyolojinin bugilinki yeni evrimsel sosyolojiye doniismesinin kokleri
de 1970 ve sonrasinda yeni evrimcilik ve sosyobiyoloji tartismalari etrafinda filizlenmeye
baslamistir. Biyolojinin genler tizerinden aktarilmasina benzer sekilde kiilturel bilginin de
“mem”ler araciligiyla aktarilma ihtimallerinin tartisildigi bu donemlerde kiiltiirel evrimin
sosyal bilimlerde yeniden giindeme gelmesi de anlamsiz degildir.2° Boylece bu donemde
biyoloji alaninda Darwinci evrim teorisinin eksikleri, bu kez DNA ve genetik calismalarin

sundugu yeni veriler 1siginda tartisilmaya devam etmistir.2"

ikinci yarisinda dinyanin Bati disindaki gercekliklerine daha derinlikli nifuz edilmeye baslanmasi, bu
modelin mutlak olmadigi siiphelerini artik daha somut ve yiiksek sesle elestirmeye mecbur birakmistir.
21. yiizyil nesne-temsil ikiliginin temsil-nesne baglaminda tersine cevrilmesi bu elestiriler zemininde
gerceklesir. Lévi-Strauss’un Japonya’daki kiiltiir ve Batili yaklasimi karsilastirdigi ve her seyin tersine bir
iliski icinde oldugunu gosterdigi calismasinda bu gecisi yakalayabilmek miimkiindiir. ilgili bélim icin bkz.
(Lévi-Strauss, 2014, s. 35-41).

191 évi-Strauss’un oruntuler ve anlam kiimelerinin hem insasi hem de birbirleriyle olan etkilesimlerinde
doga ve kiiltiir ikiligine verdigi anlamin benzeri Mary Douglas’da da mevcuttur (Douglas, 2008; 2017).
Douglas da semboller ve uretimlerinin farklilasan ve cesitlenen ozellikleri nedeniyle doganin disinda
kalan, dolayisiyla yalnizca kiiltiirel iliskilerin bir iriinii olarak goriinen yanina itiraz eder (Douglas, 2008,
s. 38). Ona gore, doganin semboller araciligiyla bilinmesi ve her toplumda farkli anlam 6riintiilerinin
farkli sembolik iirlinler meydana getirmesi soz konusu zenginligin bir nedeni olsa dahi mutlak manada
hi¢bir ortakligin olmadigi anlam oriintiileri olarak goriilmemesi gerekir. Belli siireklilikler ve prototiplerin
varligina odaklanildiginda, dogadan hareket eden ve yine dogadan anlam iiretme eyleminin kendisinde
ortaklasan benzer oriintiiler tespit edilebilecegini diisiiniir (Douglas, 2008, s. 38). Bu nedenle yapmaya
calistigi seyi “sembolik sistemin mahiyeti ile toplumsal sistemin mahiyeti arasindaki yonelimleri ve kore-
lasyonlari arayacagiz” seklinde agiklar (Douglas, 2008, s. 39). Bu yaklasim modeli insan ve doga arasindaki
etkilesimde, dogayi yalnizca ilkel bir baslangi¢ asamasi olarak goriip, kiiltiirel olana gectikten sonra artik
tim baglantilarin kesildigi modern bir insan imajinin yaratildigi 19. ylizyil paradigmasinin mekanikliginden
siyrilma cabalaridir. Klasik bir neden-sonug iliskisi kurmak yerine, dogadan gelen duzenlilikler yaratma
eyleminin insanin zihinsel siireglerindeki devamliligini merkeze alarak gelistirmis oldugu anlam ve sembol
oriintiilerine yeniden bakabilmek esastir. Lévi-Strauss ve Mary Douglas’'in insan zihninin yapisinda belir-
sizliklerle miicadele edebilmek icin siniflandirma yapabilmenin mecburi olmasina yonelik ortakligina dair
bir degerlendirme igin bkz. (Keck, 2009).

20Genetik evrimin kiiltlirel karsiligi olarak memlerin giindeme alindigi bir calisma igin bkz. (Blackmore,
2011).

21Bu dogrultuda Darwinci evrim teorisi bir gelisme ve ilerleme ideolojisinden ¢ok, sacaklanan agag
modeli anlayisina uygun olacak sekilde daha kaotik ve diizensiz bir varsayim seyri izlemeye baslamistir.
Bu konuda ilgili tartismalarin yer aldigi temel bir ¢alisma igin bkz. (Lewontin, Rose ve Kamin, 2019).
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Lévi-Strauss'un evrimi sicramali ve kesikli bir siire¢ olarak tanimlamasi da donemin
soz konusu tartismalariyla iliskilidir.22 Nitekim Lévi-Strauss’un, Leslie White ile baslayan
yeni evrimci yaklasimlarda temele yerlesen enerji ve enerjinin paylasimina yonelik teoriyi
gindemine almasi ve teorinin Batili toplumlarda nispeten calissa da tum bir insan
toplumlarinda uygulanabilir bir metodoloji olmadigini acikca ifade etmesi de bir baska
ornektir (Lévi-Strauss, 2012, s. 21). Clinkli ona gére mutlak evrimsel bir ilerlemenin olmadig

antropolojik verilerde de gorilmektedir:

Bizim ilkel ya da geri kalmis telakki ettigimiz halklar bile, tas aletler, seramik
ve tarim gibi farkli alanlarda seri tUretim yapabilmis ve bazen bizimkileri asan
sonuclara ulasabilmislerdir. Bu noktada, hep ayni yonde ilerleyen tedrici bir
evrimden soz edilemez. Hizli yenilik ve gecici durgunluk donemleri birbirini
izlemis, bazen de bir arada var olmustur. Dolayisiyla tek bir evrim yoktur, cesitli

tiplerde evrimler vardir (Lévi-Strauss, 2014, s. 45).

Lévi-Strauss mekanik ve determinist diizeydeki evrimci anlayisa acik bir sekilde karsi
ctkmaktadir. Bu karsi ¢ikisi nedeniyle Franz Boas'in kiilturculugiinii ve White'in alternatif
evrimci metodolojilerinin temellendigi mekanik evrim elestirisini hakli bulur (Lévi-Strauss,
2012, s. 404-405). Tarim uygarliklarinin bugilinkii modern gelismisligin kokeni oldugu anla-
tisina karsi ¢ikmasi da bunun gostergesidir (Lévi-Strauss, 2014). Ona gore tarim devrimi ve
sonrasindaki gelismeler aslinda niifus ve beslenme yoniinden avci ve toplayiciliga gore
daha dezavantajli ve daha cok calisip emek vermeyi gerektiren bir yontemdir. Ornegin
Amazon vyerlilerinin avci toplayici yasami bulunduklari cevrenin besleyiciligi etrafinda
biriktirme kaygisi olmadan giinde yalnizca birkag saat ava ayrilan vakitten ibarettir (Lévi-
Strauss, 2014). Ava harcanilan siire haricindeki zaman yasama kalmaktadir. Ustelik avci
toplayici beslenme de daha uzun soluklu ve tarim toplumlarinda saglikli kalmak icin gere-
ken besin degerlerinin ¢ok listiinde olmasi nedeniyle tarimin bir ilerleme degil yalnizca bir

secim oldugu acgiga cikmaktadir (Lévi-Strauss, 2014). Se¢im olma ihtimali, tarimin insanin

22Antropoloji alaninda evrimin makro ve mikro boyutlarinin tartisildigi donemden bir ¢alisma igin bkz.
(Schwartz ve Mead, 1961).
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dogaya karsi aldigi bir galibiyet degil aksine kendi yasam alanini kisitlayan olumsuz bir

donusum olabilme potansiyelini tartismaya acar.

Lévi-Strauss bunu yaparken alternatif yaklasimlarin mutlak dogru oldugu iddiasina
dismemeye de ozen gosterir. Cunku insanlik tarihinde yasanan gelismeler, donemin
sundugu avantaj ve dezavantajlardan insa edilir. Ona gore, binlerce yil boyunca uretim
faaliyetlerinin farkli sekillerde cesitlenmesinin nedeni bir dizi tercihten baska bir sey
olmadigi gibi her biri bazi bedellere ve dolayisiyla avantajlara sahiptir (Lévi-Strauss, 2014,
s. 52). Bu agidan onun galismalar kiiltiirel makro-evrim agisindan anlamli bir paralellik
gosterir (Sanchez-Villagra, 2022). Ayrica bilimsel olanin zemininden hareket etmek ve
formasyon olarak buradan disiinme aliskanligini kazanmis olmanin da dogrudan bilim-
perestlikle esitlenemeyeceginin altini ¢cizmeyi ihmal etmez. Clinkii Lévi-Strauss biiyl ve
totemlerin olusma mantiginin sergiledigi oriintiiniin, modern diinyanin bilimsel disunceyi
insa etmesiyle benzer oldugunu savunur (Lévi-Strauss, 1994; 2013). Ona gore bilimsel bilgi
ve biiyli/totem davranislar biitiinliyle birbiriyle ayni ve esit olmasa da -bilimsel bilginin
daha basarili oldugu bir gercek de olsa- olusma bigimleri ve evreni anlama kaygilari
acisindan oldukga benzerdir. Bu yoniyle bilimsel dustincenin, her seyi en ince ayrintisina
kadar didik didik eden tutumuyla mitik dustinme davranisindan ayristigini kabul eder
(Lévi-Strauss, 2013, s. 51). Diger bir deyisle mit cevreyi, dogay! ve evreni anlama ve agik-
lama imkani saglarken, bilimsel diisiince onun ince ayrintilarindaki isleyise odaklanarak
tahakkiim edebilmenin kapilarini aralar. Ancak bilim yine de cevaplarin timunu veren bir
mekanizma olarak degerlendirilmemesi gereken farkli bir diisinme aracidir, bu yiizden
bilimperest olmaksizin bilimin cevaplarini ve niteligini artirmak esas olmalidir (Lévi-
Strauss, 2013, s. 51). Bu tutum, yeni evrimsel sosyolojinin biyoloji ve sosyoloji disiplinleri
arasindaki bilim anlayislarina yonelik farkliliklari mutlak ayrismanin degil aksine farkli
acilar bir araya getirmenin imkani olarak gorme metodunu hatirlatir. Nitekim onlar igin
de her iki alanda bilimperestlikten ve determinist kapanlardan arindirilmis sentezci ve

niteligi artirilmis iliskisel metodolojiler olusturabilmek mimkundiir.

Nihayetinde modern bilimsel metodoloji ve diisiince, mitolojik oriintiilerle benzer bir

kurulum sergiler. Clinki mitolojik hikayeler de evrene ve fizik diinyaya dair varsayimlardan
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hareket ederek aciklanamayanlari agiklama ¢abasinin uriunleridir. Her mitolojik oruntu
kendi zamaninin kosullarinda yapabilecegi gozlemlerle sinirlidir. Lévi-Strauss'un perspek-
tifi hem mitlerin icerigi hem de bu mitleri Ureten zihinsel siirecleri gorebilmenin giiglu
bir 6rnegidir (Doja, 2008b, s. 327). Ciinkii modern ya da ilkel olsun, insanlarin bir araya
gelerek olusturduklari toplumlarda meydana getirmis olduklari kulturel urunler, eninde
sonunda bakan ve bakilan arasindaki anlam iliskisinden yola ¢ikarak insa edilmektedir.
Modern bilim de tipki mitler gibi heniliz agiklayamadigi noktalari dusiince deneyleri ve
metaforik anlatimlarla doldurmaktadir. Dolayisiyla Lévi-Strauss i¢in bilimin bu refleksi,
binlerce yildir aciklanamayanlara agiklama getirmeye calisan mitoslarla ayni mekanizma

gibi calisir:

Var oldugundan beri, her zaman ve her yerde, “fikrinin pesine dismek” insanin en
degismez ugraslarindan biri olmustur. Bu alistirma insana bir tatmin saglar, insan onda
bir yarar bulur ve kendisine bu arayisin onu nereye goturecegini sormaz. Su bir vakiadir:
Fantastik gortinimlu fikirlerin gercek diinyanin uzun sire gizli kalmis hangi diizeyinin
yansimasi oldugunun kesfedilmesi yuzyillar, hatta binyillar alsa bile, zihne ait guclerin
olanaklarinin arastirilmasi daima bir yere varir. Bilimsel dustincenin, ozellikle de matema-

tigin tarihi bunu ispatlar (Lévi-Strauss, 2014, s. 101).

Bilim gibi modern diinyanin mitleri, totemleri ve buyiuleri kendi uygarlik cercevesinde
kendisine ustlin ve anlamli goriilecek sekilde yeni sartlar, mekanlar ve zaman orgusii
icinde sekillenmistir. Bilim de bir seylerin yanitlarini veren 200 yillik yeni bir modeldir.
Onun icin modern bilimin metodolojisi ve mitsel/yaban diisiince karsilastirildigi noktada,
mitsel ve yaban dusuncenin kendisi de “somutun bilimi” olarak farkli tiirde bir bilim
yapma bigimine donlsiir (Lévi-Strauss, 1994). Baska bir ifadeyle Lévi-Strauss bu ayrimdan
hareketle aslinda iki farkli bilim yapma tarzini kiyaslamaktadir. Bu yonuyle ilkel ve modern
arasindaki ayrimda degisen sorunlara karsi mitolojik ve bilimsel yanitlar bulma ayrimi,
“cozum Uretme” eyleminin evrenselligi diizeyinde ortaklasir. Fakat yontemlerin farkliligi da
kendi icerisinde avantaj ve dezavantajlari bir kez daha beraberinde getirir. Eylem zorun-
lulugu ve kombinasyon cesitliligi bir yandan anlam vermeyi sabit ve mecburi kilarken,

diger yandan siireg icerisinde siirekli degisen sartlarda her defasinda yeniden uretilen bir
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dinamizmi mumkun kilar. Bu durumda modern bilim duzeyindeki yaklasimlar ve ¢ikarimlar

da her zaman icin bu ikiligin mecburiyet ve cesitlilikleri icerisinde dinamizmlerini korur.

Lévi-Strauss icin de bilim ve mitler arasindaki iliski hem benzerlikleri hem de metodo-
lojik farklari agisindan degerlendirilmesi gereken bir karsilastirma alanidir (Lévi-Strauss,
1994 s. 37). Bilimsel teoriler ve totemizmin kokeni de bu bakis agisiyla yaklasildiginda ortak
bir anlam kazanir. Clinku Lévi-Strauss kiltir ve doga karsitligini metodolojik bir ayrim
olarak islemektedir. Boylece totemizmin kendisi topluluga ait dogru ve yanlislarin nasil
goriinlip yorumlanacagini belirleyen bir tur histeri oldugu gibi, 19. yiizyildan itibaren Batili
modern bilimin kendisi ve otekine dair kurmus oldugu gorme ve yorumlama bicimleri de
dogal ve evrensel bir bakis acisi olarak kendi totemini benzer bir histeriyle insa etmistir
(Lévi-Strauss, 2018b, s. 9). Ayrica Lévi-Strauss’un antropolojik anlamda s6z konusu doga-
kultlr ayrimlarinin pratikte farkli, ancak anlam oruntiileri insasinda benzer bir noktadan
hareket ettiklerine yonelik temel metodolojisini akrabalik sistemlerinin kurulumlarina
yonelik analizlerinde gorebilmek de mumkiindir. Ona gore akrabalik sistemlerindeki
adlandirmalar tipki dildeki fonemler gibi tanimlar ve ayrimlar olusturmaya imkan saglar.
Bu yonuyle akrabalik, farkli kiilturel bigimler liretmesine karsin ensest yasagi gibi ortak
stratejilerden beslenerek benzer anlam oruntileri gelistirmistir. Diger bir ifadeyle ensest
tabusu ve totemizm tartismalariyla doga ve kiltur arasindaki geciskenligi yeniden ifade
etmeye calisir (Lévi-Strauss, 1969). Clinkii insan, dissal ve i¢sel uyaranlara verdigi tepkiler
arasinda dogasina bagli olacak sekilde biyolojik bir varlik oldugu kadar, bu tepkileri gelis-
tirme stratejileri kapsaminda cevresine ve digerleriyle olan iliskisine bagli olan sosyal bir

bireydir (Lévi-Strauss, 1969, s. 3).

Bu nedenle Lévi-Strauss oOzellikle iliskilerin olusturdugu baglamla ve bu baglamda
konumlanan oruntu kumeleriyle ilgilenir. Bilhassa bu iliski ve oruntu kumelerinin etkile-
simleri sirasinda meydana gelen sembolik uretimlere odaklanir. Bu ortuintuler tipki yeni
evrimsel sosyolojinin perspektifinde oldugu gibi hem sosyal hem de biyolojik bir zeminde
insa edilir. Boylece kiiltir ve doga arasindaki bosluk, ayni zamanda hem siireklilik hem
de farkliliklari Greten etkilesimlerdeki ayniliklar ve ozglinlukler etrafinda distinebilmeye

imkan saglayan bir cerceveye donusir. Bu refleksif orlintu, tek bir bilimsel yaklasimin
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yalnizca kendi disiplin sinirlarindan bakarak yorumlamalarda bulunmasinin yetersizligini
vurgular. Dolayisiyla yeni paradigma icerisinde, bakilan cerceve ve modellerin, soz konusu
anlam oruntulerini iliskisel olarak yakalayabilecek sekilde sentezlenmis ve multidisipliner

bir nitelik tasimasi beklenir.23

Lévi-Strauss tersine ¢evrilmis bu perspektifle mevcut insan, toplum, doga, modern, kil-
tur tanimlarinin yeniden insasina odaklanmistir. Bu nedenle 21. yizyildaki yeni evrimsel
sosyolojinin yapmaya calistigi tersine cevirme eylemiyle blyuk oranda benzerlik gosterir.
Boylece yeni evrimsel sosyolojinin yeni metodolojik iligskiselligi dustintldugiinde, Lévi-
Strauss’un antropoloji alanindaki soz konusu yaklasimiyla birlikte ele almanin agiklayici
glicu goriinirlik kazanir. Bakildiginda yakin cografyalarda birbirine paralel benzer iklim
kosullarinda hareket etmekte olan sosyoloji ve biyoloji alanlari, bu bulusmanin bir nevi
iki nehrini sembolize eder. Bu iki nehrin yolculuklarina, gollendikleri noktalara ve yer
yer birbirlerine temas ederek su aktarimi yaptiklari alanlara bakabilmek artik daha da
onemlidir. Clinkii sosyolojinin biyoloji olmadan, biyolojinin sosyoloji olmadan insana dair
aciklamalarda bulunmasi ge¢mis yiizyillarin tutumuna doniismistiir. Bu yiizden Lévi-Stra-
uss gibi ge¢mis bilimsel paradigmalarla bezenmis insan, doga ve toplum algisina yonelik
anlamlarin yeniden ve yeni pencerelerden gozden gecirilmesi, artik yalnizca bir yeniden

okuma ve degerlendirme eyleminden ¢ok daha fazlasini ifade etmektedir.

Sonug

Bilginin -her donemde oldugu gibi- hem kendini hem de diger tiim anlamlari liretme ka-
pasitesine sahip olmasi, doga-kiiltlir ve doga-toplum arasindaki baglantilarin yeni veriler
ve paradigmalar ekseninde tekrar masaya yatirilmasinin temel dinamigi olmustur. Burada
da 20. yuzyilin ikinci yarisiyla birlikte yogunlasan yeniden diisiinme surecinin gelistirdigi

bilgiler 21. yuzyilin baslarinda gelisen yeni paradigma ve sentezlerin omurgasini olustur-

23Tekniklerin ve kosullarin hizla degistigi giincel baglamda so6z konusu benzerlikleri yakalamanin zorlu
bir hal aldigi asikardir. Ancak bu hizlanma ayni zamanda 21. yiizyilda modernlesme anlatisinin kendisinin
de 19. ve 20. yuzyilin bir mitosu oldugu gercegini kurgulamayi kolaylastirmistir. Sosyolojinin biyoloji ile
olan yiizlerce yillik dirsek temasinin bu yeni zeminde tekrar insa edilmesi, ilerleyen siirecte sosyoloji
biliminin metodolojik perspektifinde onemli bir rol oynayacaktir.
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mustur. Bu olusumu destekleyici sekilde yeni evrimsel sosyoloji de biyolojik ve sosyolojik
verileri determinist kapanlardan sakinarak daha dengeli ve titiz bir sentezle dusunerek
insan-doga ve doga-kiiltiir ikiligini analiz etmeye yeni bir yol sunmaktadir. Bu yol Lévi-
Strauss’un mevcut antropoloji metodolojisini tersine ¢eviren yapisal antropoloji anlayisla
kesisen kavsaklara sahiptir. Yeni evrimsel sosyolojinin determinist izlerden arinmis yeni
bir biyoloji ve sosyoloji sentezi uygulama onerisiyle ile Lévi-Strauss'un antropolojiyi Bati
merkezli ideolojilerden uzaklastirarak doga ve kiiltiirii yeniden anlama cabasi bu kavsak-
larin olusumunda rol oynamistir. Ayni zamanda doga-kiltir ikiligini ve biyoloji-sosyoloji
iliskisini yeniden diisinme ortakligl, 20. yiizyil boyunca gelisim gosteren yeni bilimsel

paradigmalar ve metodolojilerdeki farklilasmalarin bir yansimasidir.

Kiltlr, dogayla kurulan iliskilerden ve doganin sundugu imkanlar ile kisitliliklardan
tireyen duzenliliklerin bir sonucudur. Bu nedenle, siirekli olarak yeniden Uretilen, degisen
ve donusen, adeta canli bir yapi olarak ele alinmalidir. Bu yoniyle kultiir, dogayla dogru-
dan baglantili olmasina ragmen, ayni zamanda ondan ayrisarak kendine 6zgu yapay bir
doga insa etmektedir. Bu ikilik, yapay bir doga olarak kiltur Uretebilenler ile Uiretemeyen-
ler arasinda yeni bir ayrim olusturmaktadir. Lévi-Strauss'a gore, bu ayrim, 19. yuzyildaki
ilerlemis modern toplumlar ve geri kalmis toplumlar arasindaki temel ayrimi kurmasina
neden olan en guclu dinamiklerden biridir. Modernlesme anlatisi ¢ercevesinde insanin
ve toplumlarin gelisim ve ilerleme Olgegine tabi tutulmasi bilimsel metodolojilerde oyle
baskin bir paradigma haline gelmistir ki 21. yuzyilda da etkilerini surdiirmektedir. Benzer
sekilde, gecmiste biyolojik ve sosyolojik evrim anlayisi da modernlesmeyi basarmis
toplumlarla ilkel topluluklar arasindaki hiyerarsiyi doga bilimlerinin kesin ve objektif
bilgilerine dayanarak mesrulastirmistir. Yeni evrimsel sosyoloji bilimsel metodolojilerin
birlindugu ideolojik ve determinist tutuma karsi elestirel bir yaklasim gelistirmek ve
daha biituincll bir sentez ortaya koymak amaciyla dogmustur. Temel kaygilar ve hedef-
ler benzerdir: Lévi-Strauss, modernlesme ve modernizmin doga-kultir ikiligi temelinde
kurulan determinist ve ideolojik anlatisini elestirirken; yeni evrimsel sosyoloji, biyoloji ile
sosyolojinin 20. yiizyil boyunca keskin ve indirgemeci miicadelesinin sonug¢suzlugunu on

plana ¢ikarmaya calismaktadir. Her iki metodoloji de disiplinlerarasi sentezin ¢ogulculuk
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ve coklu perspektif imkanini nasil artirdigina dikkat cekmektedir. Bu nedenle, eski deter-
minist kaygilar nedeniyle bu tir sentezlerden kaginmak veya bu tartismalari gormezden

gelmek yerine, meseleyi daha yakindan ele almak gerekmektedir.

Bu calismada ortaya konulan ilgili iliski ve analizler sosyoloji ve biyoloji arasindaki
tarihsel iliskinin glinimuzde nasil yeniden anlam kazandigini agiklamak tzere onemli bir
boslugu doldurmaktadir. Nitekim sosyolojik metodolojide giderek daha onemli bir konum
kazanan bu kesisim noktasini, giinimizde disiplinlerarasi bir perspektiften ele almak
neredeyse zorunlu hale gelmistir. Lévi-Strauss’'un yaklasimi da antropoloji baglaminda,
biyoloji ve sosyolojinin yeniden kesistigi bu noktaya isik tutan onemli gostergelerden
biridir. Bilhassa Lévi-Strauss’'un doga ve kiiltiir baglamindaki degerlendirmeleri, insanin
biyolojik ve toplumsal evrimi arasindaki baglantilara isaret etmesi agisindan kritiktir.
Clinki biyolojik evrimin seyleri algilama noktasindaki surekliligi sosyal evrim surecini
diyalektik ve refleksif bir sekilde etkilemektedir. Mitoslar bu etkilesim alani icerisindeki
bilgilerle her defasinda yeniden insa edilmektedir. Biyolojik olarak belirsizlikler ve biline-
mezliklerle bas etmeye odakli bir beyin organina sahip olan insanin, bu problemi ¢ozme
refleksi sosyal siireclerindeki anlam oruntilerini de hem dogrudan hem de dolayli olarak
etkilemektedir. Ginumuzde uretilen tum anlam oruntileri, dogrular yanlislar, normlar,
ilkeler, dogaya ve topluma dair gelistirilen varsayim ve kabuller bu iliskinin icerisinde
sekillenmek zorundadir. Bu zorunluluk normlarin neden o sekilde olup da baska sekilde
olmadigini sosyokiiltiirel baglam icerisinde anlamaya imkan tanir. iste tam da bu imkan-
dan faydalanabilmek icin biyolojik ve sosyolojik evrimi (ileri-geri ilkel-gelismis hiyerarsi-
sinin sigliklarinda saplanip kalmadan) bir arada diislinebilen bir yeni bir sosyolojik kuram
ve metodoloji gelistirmek gereklidir. Ustelik bu gereklilik, yalnizca bu alanda diisiinmeyi
kisisel bir tercih haline getirmis sosyologlar ilgilendiren metodolojik bir egilim degildir.
Guncel bilim paradigmasinda sosyolojinin mevcut olani yakalayabilme potansiyelini arti-
rabilmesi i¢in neredeyse zorunlu olarak gelistirilmesi gereken bir boyut kazanmistir. Yeni
evrimsel sosyolojinin ve Lévi-Strauss'un benzer sekilde goriinen yiiziin 6tesinde olani, bir

araya getirilmesi tercih edilmeyenleri sentezleyerek agiklayan modelleri, glincel konular
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ve sorunlar karsisinda yeni bir sosyolojik metodoloji Onerisi olarak tartismaya deger

goriunmektedir.
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Léevi-Strauss: Reason And Sensibility

“I hate travel and explorers.”

(Tristes Tropicos, 15)

This is exactly the first sentence of Tristes Tropiques, the book in which Lévi-Strauss
recounts his journey to Brazil in 1935. It may seem strange that someone would begin a
travel diary with such a sentence. His resistance to travel narratives is such that nearly
twenty years passed between his explorations of the Brazilian interior and the publication

of the book, which was released in 1955 (Plon) and, by the way, it is not just a travel diary.

My goal here is to understand Lévi-Strauss’s ideas of photography, starting from his own
conception about works of art. | will attempt to demonstrate that, from a Lévi-Straussian
perspective, photography can only be understood when associated with the travel diary
and in opposition to the role he reserves for ethnography. On the other hand, if the activity
Léevi-Strauss privileges—ethnography—leans much more towards reason than sensitivity
(although, even in this case, he cannot entirely dismiss sensibility), it is his own reflections
on art and the performance of the artist that must be considered when we focus on Lévi-
Strauss's product of sensibility, which can be properly assessed when we examine the

images from Saudades do Brasil.

Saudades do Brasil is a beautiful book of photographs that Lévi-Strauss published in
1994 (Plon) — in which he treats his photographs with the same disdain with which he
referred to travel narratives. In a 1995 interview with Antoine de Gaudemar from Libération,
he explicitly states: "A photo is a document. There are beautiful photos, but for me, it's a
truly lesser art." His mental images of Brazil, its savannas, and forests, can be evoked by the
smell of creosote with which he impregnated his notebooks, but these sensations do not
return when he looks at the photos he took. For him, the photographs are simply evidence,
"beings, landscapes, and events" that he knows he saw and encountered. Photography,
in ethnographic terms, is like a kind of document reserve; it allows the preservation of
things that will not be revisited. "Photographic documents prove their existence without

witnessing in their favor, nor making them sensible to me." (1994, p. 9). Vincent Debaene
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says that “Lévi-Strauss s'attarde sur l'infériorité congénitale de la photographie réaliste -
que est d’abord infériorité de la vue par rapport a “l'ouie et 'odorat, ces sens plus proches

de 'ame”. (Lévi-Strauss, 2008, p. 358; Debaene, 2018, p. 26).

It is worth noting that Lévi-Strauss took around 3000 photographs while he was in Brazil
conducting an expedition through various Indigenous societies in Central Brazil. His then
wife, Dina Lévi-Strauss, made some ethnographic films and before talking about Lévi-
Strauss’s photographs, let us have some words on these films. Funeral Ceremonies among
the Bororo was filmed in December 1935 by Dina and among the Bororo she also filmed The
Life of a Bororo Village on the Rio Vermelho. Other films were made during this same trip,
such as Nalike I and Il, about the Kaduveo in the Serra da Bodoquena, and some footage

in cattle farms in Mato Grosso.’

The entire film Funeral Ceremonies among the Bororo was shot at eye level, often
without a tripod. In one part, the focus is on the execution of the ceremonial wheels made
from the stems and leaves of the buriti palm, and the ritual dance of Bakororo, a mythic
hero. The sequence of images shows the ethnographic concern to record and describe
aspects of material culture, in this case, the making of these two palm stem wheels, which

will be used in one of the funeral rituals.

There are no close-ups, no intimacy with the people being filmed. Various cards explain
what is happening. It is an objective, descriptive camera with wide shots where one can
also observe the various men who gather in the central courtyard for the ritual. It is a good
example of the ethnography conducted in the 1930s - the objective collection of data,
without more personal dialogues with the people the ethnographer is studying. There is

a great separation between the observer and the observed.

In Nalike I and I, the film made in the Serra da Bodoquena about the Kaduveo, the
images are poorly filmed, with excessively fast pans, and a camera that seems unsure of
what to film and searches for objectives. Nothing is observed closely. There are images

of weaving hammocks, but they are very dark due to poorly resolved backlighting. The

1All these films were restored by the Cinemateca Brasileira and are available in their collections.
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only close-ups are of hands weaving, and details of the hands making the hammock. A
man makes a cat’s cradle by himself with string, but the light string against the man’s light
shirt prevents any details from being perceived. Details of the facial paint of the Kaduveo
can be observed with a closer camera that zooms in on the face. Interestingly, the dresses
of the women who paint themselves are similarly geometric. Perhaps the most beautiful
images from the film about the Kaduveo are the ones of the Indians crossing the river in

their canoes.

Levi-Strauss’s appreciation for different forms of artistic expression is well known.
Although in many of his books Lévi-Strauss writes extensively on the fine arts, specially
painting but also about music, he rarely speaks about photography. Lévi-Strauss enjoys
comparisons and maybe we could go on with some of his comparisons to understand his
relationship with photographs - both in terms of what he thinks about photography and

in terms of what he himself photographs.

The Raw and the Cooked, the first volume of Mythologiques, highlights the common
characteristics of music and myth, as languages that transcend, each in its own way, the
level of articulated language, requiring, like this, a temporal dimension to manifest, which
is not the case with painting (1964, p. 24). A machine for suppressing time, music allows us,
as we listen to it, to live a kind of immortality. The first volume of Mythologiques follows
the structure of a grand symphonic orchestra, with an overture, presentation of themes

and their variations, sonatas, and fugues.

Lévi-Strauss’s publications rarely fail to address the arts. Tristes Tropiques ("An Indige-
nous Society and Its Style"), Structural Anthropology I ("The Unfolding of Representation
in the Arts of Asia and America" and "The Serpent of the Body Full of Fish") and 1l ("Art in
1985"), the final chapters of what would have been Structural Anthropology Ill, which Lévi-
Strauss chose to title The View from Afar (all chapters from the last part, called "Constraint
and Freedom"), along with his interviews with Charbonnier and books entirely dedicated
to the arts, such as The Way of the Masks and his final publication, Look, Listen, Read, all

focus on the analysis of music, literature, and poetry.
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In the chapter "To a Young Painter" of The View from Afar, he contests the recurring
claim that photography has declared the death of naturalist painting (in fact, the most
common claims are that photography frees painting from its naturalistic tradition). For
him, art must still be understood, as Da Vinci did, based on its role in selecting and
organizing information from the external world that reaches us through the senses. But it
is precisely by omitting some information and highlighting others, or softening them, that
the painter introduces some coherence into this multiplicity of styles, in which a style can
be recognized. It is exactly this possibility of selection from a model that is not available
to photography, and that transforms photography, for Lévi-Strauss, into a document, or
lesser art. The photographer is subject to the physical and mechanical limitations of
the apparatus, to the chemical products needed to develop the film. His possibilities for
choosing the object to be photographed, the angle, and the light leave him with much
more restricted freedom compared to the painter, who can make use of the eye, the hand,

and the mind.

Thisisan unconvincing comparison and seems like an echo of the criticism that painters
and critics from the mid-19th century made about photography. Lévi-Strauss appears to
fail to see that there are styles that can be recognized in different photographers, there
is indeed selection, cropping, and assigning of meaning, even without considering the

possibilities of manipulation and organization introduced by computers.

But | believe it is much more in the comparisons he makes between Impressionism and
Cubism (The View from Afar) and in his comments on the photos that appear in Saudades
do Brasil that we can understand this paradoxical relationship of the great photographer

that Lévi-Strauss is with his disdain for photography.

For him, it would be ridiculous to try to explain Impressionism through the physics of
colors or through the invention of photography; one of the problems of Impressionism,
which led these painters to a deadlock, was thinking that painting should have as its only
ambition "to capture what the theorists of the time called the physiognomy of things, that

is, their subjective consideration, as opposed to an objective consideration that aimed
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to capture their nature" (Lévi-Strauss, 1983, p. 334). If Impressionism, in this sense, fell
short of nature, to escape this impasse, Cubism will go beyond nature and, in a different
way, will also unbalance it. While Impressionism sought, regarding the moment/instant, to
capture suspended time, Cubism will unfold or extend time. There are no successive views
of the object in Cubism, but an atemporal view that renounces perspective and places the
spectator in its duration. (1983, p. 335). What Lévi-Strauss admires is the humility of the
artist before the inexhaustible richness of the world, and this also means the impossibility

of apprehending it from its concreteness or momentary figurative reality.

Léevi-Strauss is not interested in the physiognomic aspects of the real world. We know
that the impressionist painters as Monet and others were very much influenced by Ukiyo-e,
a school of Japanese painters in the mid 18t century. The term Ukiyo-e, which translates as
"pictures of a floating world," refers to the woodblock color prints that were first created in
the Edo period, by combining the talents of painters like Utamaro, Hokusai and Hiroshige
with the absolute mastery of block carvers and printers. Lévi-Strauss is fond of Utamaro
and Hokusay, but he disregards the impressionists and in his view their mistake was “to
catch what the authors of that time considered the physiognomy of things, their subjective
appreciation/judgment, instead of objectively apprehending their inner nature” (1983, p.
334). The true pictorial art, which Lévi-Strauss recognizes in a painter from this school like
Utamaro, is the one that manages to conceive through the spirit the images of living things

to be transferred onto paper. (1983, p. 338).

The mistake of the impressionists was then to fix or to freeze time (isn’t this exactly what
in a sense, photography does?). On the other hand, the mistake of cubism was to unfold,
to dissect the object and extend time. Cubism presents a timeless perspective; actually,
there is no perspective at all: the spectator is thrown in the duration of time and the object
fails or escapes. The artist should be a humble man, Lévi-Strauss says. This means that it
is impossible to seize the world in a realistic or concrete way, or the momentary, passing
figurative reality. The artist apprehends the world through his eyes, but it is through the
mind that these images should be transferred to the canvas or the paper. (1983, p. 338).
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| suggest a stop here to think about Lévi-Strauss conceptions on the relationship
between the sensible and the intelligible and his attitude towards time. | do agree with
Beatriz Perrone-Moisés (2009) when she says that Lévi-Strauss has a strong interest in
facts, that he has a constant move towards the empirical world, that he has an almost
maniac attention to concrete details as he himself said in an interview with Eribon. In
this sense we both agree that he is not solely interested in the construction of great
abstract models. But at the same time, as Perrone-Moisés puts it, in 1934, the year Lévi-
Strauss decided to come to Brazil, he was interested in a radical withdrawal from himself,

something that ethnography requires.

Therefore, we are dealing with an intellectual whose attention has frequently turned to
the artistic sphere and who, as is known, was the son of a painter who used photography
to record details to be reproduced in his paintings. Debaene states that Lévi-Strauss’s
photographic practice is caught up in a playful rivalry with his father, Raymond, a painter,
and portraitist. (...) Raymond Lévi-Strauss took photographs as painters did, not for the
pictorial result itself, but in order to obtain control proofs (to check proportions, angles,

and refine perspective effects) (Debaene, 2018, p. 22).

But where does his resistance to valuing what he himself accomplishes through the

writing of light come from? Why such disdain for his photographs?

Let's see how this author conceives of art, as well as the role he attributes to artistic
activity and artists. For Lévi-Strauss, "a work of art is a sign of the object and not a literal
reproduction; it manifests something that was not immediately given to the perception
we have of the object, and that is its structure, because the specific characteristic of the
language of art is that there is always a very deep homology between the structure of
meaning and the structure of the signifier... by signifying the object [as surrealists do with
everyday objects], the artist manages to elaborate a structure of meaning that maintains
a relationship with the very structure of the object" (1968, p. 80). Even an artist like Ingres,
who mastered the technique of producing the illusion of a facsimile, managed to reveal

a meaning that goes far beyond perception and reaches the very structure of the object
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of perception. (1968, p. 81). For Lévi-Strauss, it is up to the arts to go much further and
maintain, between the model, the raw material, the physical or chemical laws, and the
artist himself, a patient dialogue, and only then could a work emerge that would sensibly
condense the terms of a pact between all these parts. In this sense, a work of art is not a

mere document, even if it is original.

For Lévi-Strauss, art is also a language, but whereas articulated language is a system of
arbitrary signs, with no sensible relationship to the objects it seeks to signify, art differ-
entiates itself from verbal language precisely by establishing this sensitive relationship
between the sign and the object, and this is precisely its function. Moreover, art is a guide,
a means of instruction, almost like a learning process about the surrounding reality. (1968,
p. 120). This is also why Lévi-Strauss is fascinated by both still-life paintings and illustra-
tions used in 19th-century natural history books. His own books feature these illustrations
of specimens from fauna and flora, such as the viola tricolor (pensée sauvage in French),
which illustrates the book of the same name, various types of monkeys, sloths, lynxes,

birds, etc.

This possibility of learning through art, which, for Lévi-Strauss, comes from its ability to
unite sensation with the mind, is present, as he shows in Look, Listen, Read, in figurative
arts that, through trompe l'oeil, especially in still-life, do not represent but reconstruct.
And the artists do it selectively, as they do not reproduce everything or anything from
the model. Art, in this sense, implies both knowledge and reflection. This is exactly what
fascinates him in the work of Anita Albus, the artist who illustrates the cover of The View
from Afar. Referring to her work, Lévi-Strauss says she manages to "put painting to the
service of knowledge and make the aesthetic emotion have an effect of coalescence,
uniting separate parts, a union that the work immediately achieves between the sensitive

properties of things and their intelligible properties" (1983, p. 338).
But, as he himself says, would the photos be mere documents?

What about photography? Photography catches what the eye catches - the tangible

level of things. It should be clear here that photographs catch, they do not represent.
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Photography does not reproduce reality, it produces and reproduces what is worth looking
at, the visible aspects of the world that the photographer selects. Photographs register, as
did the photographer Lévi-Strauss a fleeting moment, a beautiful Indian woman carrying
her baby, the smoke of a fire that has been extinguished long time ago, moments from
a specific journey, urban landscapes we can no longer recognize so much they have
changed. Photographs, as travelogues state what was and is not anymore. As Sontag says,
photographs are simultaneously a pretentious presence and a sign of absence (1986, p.
25). But at the same time Sontag thinks that photographs teach us a new visual code,
they transform and widen what is worth looking at and what can be observed. For this
philosopher photographs are like a grammar, an ethic of vision. In this sense, photography
also implies knowledge. Lévi-Strauss knows this. In Tristes Tropiques he says (1955, p.
45-46) "... only a fleeting scene, a corner of the landscape, a reflection caught in the air,

allow us to understand and interpret horizons that would otherwise be barren".

Photography has a dual relationship with time and space. While an oil canvas is a space
that takes us to another space, photography also refers us to another space but at the
same time photographs speak of another time. This is certainly the reason photographs
were used in the beginning mainly for archives, for consultation, instead of contemplation
as the works of art in galleries or museums. Photography does not have the irreversibility
of myth or music, as Lévi-Strauss rightly points out. In this sense, it is closer to poetry.
It depends on the receiver who revives images and rhythms and summons this floating
time that it registered, and which returns through the image. But it returns to remind
us of what no longer is. Hence, the role that Lévi-Strauss assigns to himself as both a
photographer and ethnographer: to record that which will inevitably be erased by time. In
Tristes Tropiques, he says: "In a few hundred years, at this same place, another traveler, as
desperate as I, will mourn the disappearance of what I might have seen, and which escaped
me. Victim of a double ineptitude, everything | perceive hurts me, and | reproach myself
for never looking enough" (1955, p. 40). Something very similar to his opinion on travel

narratives: "Then | understand the passion, the madness, the mistake of travel narratives.
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They create the illusion of what no longer exists and still should exist, so we can escape the

overwhelming experience that 20 thousand years of history have passed" (1955, p. 39-40).

If, for Lévi-Strauss, photography and travel narratives are equivalent in that they both
demonstrate a certain complacency with the immediate perception of things, as they
are both testimonies of a past and irreversible time, it is ethnography that attracts him.
According to Lévi-Strauss, this attraction is due to an affinity between the civilizations
it studies and his own thought. His intelligence is akin to indigenous slash-and-burn
agriculture: "It scorches soils, sometimes unexpectedly; perhaps fertilizes them quickly
to extract some harvests, and leaves behind a devastated territory" (1955, p. 51). For Lévi-
Strauss, science demonstrates that "to understand is to reduce one type of reality to
another; that the true reality is never the most obvious; and that the nature of the truth
already shows itself in the care with which it hides. In all cases (Lévi-Strauss refers to
Marxism, geology, and psychoanalysis) the same problem is posed, which is the relation-
ship between the sensible and the rational, and the intended objective is the same: 'a
kind of super-rationalism, aiming to integrate the first into the second without sacrificing

any of their properties™ (1955, p. 55).

If this is the great merit of science, what Lévi-Strauss privileges in art is the possibility it
offers for the passage from nature (the object) to culture (the plastic representation of the
object). The artistic object is a sign when it can express fundamental characteristics both
of the sign and of the object, which were once concealed. These properties of the object,
highlighted by the artist's work, are, for Lévi-Strauss, also common to the structure and
functioning of the human mind. Thus, art is art when it translates the structure common

to both the mind and the thing.

As Simonis (1968, p. 313) shows, this is precisely the activity proposed by structuralism.
For this interpreter of Lévi-Strauss's methodology, it is about making structuralism into a
science and moving from art to science. His desire is to say scientifically what is aestheti-
cally perceived in art (ibid., p. 317-318). Here, Lévi-Strauss's considerations on the "reduced

model" come into play, which is, for him, a masterpiece, one of the elements of aesthetic
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pleasure that art has to offer. This is because the reduced model (and everything that is
a product of artistic activity, where aesthetics and intelligibility are intertwined) offers
the possibility of knowing the thing, exactly the opposite of our intellectual operations—

where, to know, we seek the whole through the parts.

If painting can abstract reality and represent it based on what the painter deems
essential, the same does not happen with photography, where reality is imprinted and
leaves its marks. When the sensitive film captures the light emanating from the object and
imprints it onto the film, the human being does not intervene; and it is only in this sense
that Barthes sees photography as a "message without a code." It is this same reality, also
momentary and fleeting, but with all its referential reality, that is transposed into travel

diaries.

Lévi-Strauss, the talented photographer took his photographs without realizing that
the photographer is no closer to the real than the painter working in front of his canvas.
(Rouillé, 2009:19). “The photographic image is neither a cut, nor the catching of the direct
automatic, analogic register of a preexisting real. Quite the contrary”. As André Rouillé
(2009, p. 77) notices, “it is the production of a new real (the photographic real) in a process
that registers and transforms something in the given real but not in any sense assimilable

or possible of incorporation to the real”.

Lévi-Strauss photographs do what he claims are the main characteristics of an artwork:
they link the sensation, the aesthetic emotion to the spirit. | see no representation in his
photographs, not even illustrations as in Malinowski’s ethnographic photographs. If we
carefully look at Lévi-Strauss photographs, we will notice that the images he caught in
Sao Paulo and were published in Saudades de Sdo Paulo (1996) express his closeness to
geology. When analyzed in a series, and not one by one, as he teaches us, it is possible to
see that they point to layers of time, not superposed, but scattered in the urban space of
Sao Paulo of the thirties. With the other professors of the French Mission, as the historian
Fernand Braudel, the geographer Pierre Monbeig and the philosopher Jean Maugiie Lévi-

Strauss enjoyed exploring the surroundings of Sao Paulo, the sea landscapes in Santos,
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the coffee plantations in the vicinities of town, almost as if they were archeological
researchers. His photographs of Sao Paulo, which are not, | must say, as sophisticated as
the ones he caught among the indigenous people, show modern avenues and buildings,
and at the same time urban spaces that look as if we were in the country, rural, provincial
hills with oxcarts, modern cars with wagons and trolley cars. In a sea landscape in Praia
Grande, we can see fishers using the cattle and oxcarts to help them pull their nets for the
fishery. In Sao Paulo Lévi-Strauss also took pictures of posters for the Japanese migrants
who went to Parana and political posters calling people to gather on the 13t of May, the
day Princess Isabel signed the law against Slavery. Another poster stimulates the cotton

plantation, an effort of the state government to develop a more diversified farming.

It is easy to see that in these images Lévi-Strauss is interested in the city itself, its
diversity, the possibility of finding places that belong to different phases of the urban
development. In Sao Paulo he is not interested in people at all. We can see people in the
streets, or in the trolleys, but they are not the focus of his lenses. The urban spaces he
catches register the transformation of the city through time and this seems to be his main
interest. In this interview in 1995 with Antoine de Gaudemar, the journalist of Liberation,
when Saudades do Brasil was published, Lévi-Strauss says that he learned photography
with his father, but he never got an interest in aspects of daily life. He would construct all
kinds of bizarre objects in farfetched illumination and then photograph them, in a pure

expressionist German style. For him photography was an aesthetic game.

On the other hand, it is people that he shows in his images among the indigenous
societies he visited. In this same interview to Antoine de Gaudemar, he says that the
Caduveo would always ask him for a gift after he took a photograph, especially if it was a
beautiful woman who had just painted her face. Except for the small Caduveo boy, all the
women are posing. The same with the Bororo man who is wearing a beautiful pariko, or

headdress.

Everything changes among the Nambikwara, which are, for me, his most beautiful

photographs. As he said in this interview with Antoine de Gaudemar, the Nambikwara

o—
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were not aware of cameras, they did not know what the camera was and would never pay
any attention to it. Lévi-Strauss shows them as affectionate people. Travelling in a boat
with their baskets, playing football, chasing lice, or just having fun. The images of the
Nambikwara are spontaneous, magnificent people not damaged by civilization. The erotic
life he says they praise are evident in the images he caught. | would say that it is among
the Nambikwara that Lévi-Strauss spent more time, that he got closer, and really enjoyed
himself as a human being. The Nambikwara formula, as they told him is “To make love is

good” (1955, p. 326)piques p. 326).

The images on the Tupi-Kawahib also show how much Lévi-Strauss was fascinated by
them. The difference is that he could not speak their language, he had no interpreters
and stayed only for 15 days among them. (1955, p. 411). He counted on information on the
Tupi by Jean de Léry, Curt Nimuendaju and Rondon and most of his observations on them
regard the chiefs and their women. These photographs have the aesthetic flavor he says
he enjoys and are at the same time nostalgic. Lévi-Strauss fears that the Tupi that so much
fascinated the Europeans would disappear as soon as he would leave their village (1955,

p. 415).

For these reasons, in my view, the Lévi-Strauss ethnologist does not come to realize
the greatness of his photographs, the sensibility they denote, and which also lead us to
know and think. Unlike Malinowski, who increasingly uses photography in his works, giving
the pictorial element a role that complements (more than illustrates) the verbal text (see
Samain, 1995), Lévi-Strauss rarely uses photography, and when he does, it is from a much
more aesthetic than ethnographic perspective. Perhaps we should treat Lévi-Strauss the
photographer just as he treats artists. In interviews with Charbonnier, he himself says that
with regard to artists, what is important is what they do, not what they think (1968, p. 101).

Once again, he is right.

——

W e
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Introduction

The sensibility and imaginary of the French anthropologist Claude Lévi-Strauss were
profoundly inspired by Brazil and its Indigenous peoples. What is often overlooked,
however, is the significant presence of cities and urban phenomena in the anthropologist’s
thought. As he himself emphasises, for instance, in his contact with Brazil, “there is also
a dimension that is not always given attention and that was decisive for me: that of the

urban phenomenon” (Lévi-Strauss, 2011b: 43).

Despite not constituting the central focus of his work, Lévi-Strauss repeatedly expressed
his interest in cities throughout his career. Notably, before beginning his fieldwork among
the Indigenous peoples in expeditions that took him deep into Brazil, he claimed that
his work in ethnology began in the city of Sao Paulo (Lévi-Strauss; Eribon, 1988). Between
1935 and 1937, this city was home to the anthropologist and became a laboratory for
Lévi-Strauss and his students (Peixoto, 2004), a site for intellectual and methodological
experimentation throughout his tenure at the recently founded University of Sao Paulo

(USP).

Beyond Sao Paulo, other great metropolises shape the landscapes of Lévi-Strauss’
urban imaginary. To name just a few, there is Paris, the French capital, where Lévi-Strauss
spent his entire childhood and youth and where he established his career; New York?, in
the United States, where he took refuge during the hardships of the Second World War,
immersed himself in countless ethnographic works in its libraries and met Roman Jakob-
son, an important figure for the development of structuralism; Calcutta, in Inde; Lahore
and Karachi, in Pakistan, where he conducted a brief fieldwork in 1950; Tokyo, in Japan, a
childhood fascination that he finally visited, between 1977 and 1988, in the maturity of his

career as an anthropologist.

Although this paper does not delve into the details of Lévi-Strauss’ experiences and

observations in each of these places?, it is worth highlighting that, overall, his impressions

TAbout Lévi-Strauss' and New York, see Debaene (2010); Loyer (2024).
2For a concise analysis of certain aspects of Lévi-Strauss’ experiences in these places, see Mongin (2011).
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of urban life can be categorised into four broad groups. First, there is the weariness of
death imprinted on the cities of the Old World. Second, the effervescence and provisional
nature of cities in the New World, still in the throes of their formation. Third, the miseries
of what he called the “ultimate expression” (Lévi-Strauss, 1955) of the urban condition in
Pakistani and Indian cities. Finally, Tokyo and other Japanese cities emerge as glimmers
of hope for the anthropologist, who perceives and perhaps idealises in them a more

harmonious relationship between human beings and the environment.

It is interesting to note, however, that discussing cities through the lens of Lévi-Strauss’
trajectory and thought is akin to performing a “bricolage” operation. In other words, it
is an almost archaeological effort to piece together a series of scattered reflections on
the urban. This process notes Vincent Debaene (2008: 1708), “it is not only a matter of
performing one of those groupings that ‘enrich the aesthetic feeling' [...] it is above all a
matter of playing the game of this ‘science of the concrete’ at work in the pensée sauvage,
which orders the world by articulating the sensible properties of natural elements”. As

Lévi-Strauss describes:

Now, the specific feature of mythical thought, as of bricolage on the plane of
practice, is to develop structured sets, not directly out of other structured sets,
but from the residues and debris of events: “odds and ends,” as English puts
it, or, in French, bribes et morceaux, fossilized witnesses to the history of an

individual or a society (Lévi-Strauss, 1962: 32).

This is precisely how cities appear throughout Lévi-Strauss’ career: as “residues”,
“debris of events”, and “fossilized witnesses”. These traces, assembled like in a kaleido-
scope (Lévi-Strauss, 1962), are “[...] then left free to arrange themselves along the pages,
according to arrangements commanded by the way they think of me [Lévi-Strauss], much
more than determined [by him] consciously and deliberately” (Lévi-Strauss, 1983: 327-328).
In this sense, we come to realise that much like the myths orchestrated by the anthropol-
ogist in Mythologiques, while Lévi-Strauss thinks about cities, in a way, cities also think

about themselves in Lévi-Strauss.

I
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The profound engagement of the anthropologist with large metropolises around the
world, being himself a “native” of this urban world, is a significant factor. As the Italian
anthropologist Massimo Canevacci (2004) points out, it is precisely this proximity that
enables both the city and the anthropologist to think through one another. This dynamic
exchange, combined with Lévi-Strauss’ keen perception, opens unexpected avenues of
thought, reshaping and reinvigorating discussions relevant to our contemporary world,
such as an enhanced sensibility to the emergence of climate and ecological issues (Keck,

2011; 2013), notably.

As emphasised, cities appear throughout Lévi-Strauss’ career as residues and frag-
ments. Except for Saudades de Sao Paulo (1996), the only book by Lévi-Strauss entirely
dedicated to a city, the anthropologist’s reflections on urban spaces and phenomena
remain scattered, primarily concentrated in Tristes Tropiques (1955) and Saudades do
Brasil (1994). Beyond these works, his observations can be found in various articles,
such as “Réponses a des enquétes — Civilisation urbaine et santé mentale”, published in
Anthropologie structurale deux (1973); “New York post- and préfiguratif”, initially written
in 1977 for the exhibition catalogue Paris—-New York at the Centre Georges Pompidou, later
republished in Le Regard Eloigné (1983); and “Message a la ville et au peuple de Tokyo
pour l'année 1988", featured in the magazine Tokyokin (1988)3. His insights also appear in
interviews, including De preés et de loin (1988) with French philosopher Didier Eribon, and
Loin du Bresil (2011b), a conversation with journalist Véronique Mortaigne published in
Le Monde. However, as historian Emmanuelle Loyer (2015) emphasises in her meticulous
biography of Lévi-Strauss, his engagement with urban spaces, through his wanderings and

experiments, had been a constant presence since his youth.

This article revisits these and other materials by systematically recovering and organ-
ising some Lévi-Strauss’ observations on cities and urban phenomena. The aim is to
speculate: what a lineage of urban studies inspired by Lévi-Strauss might have been and

may still become. The intention is to develop a research program for a certain anthro-

3NAF 28150 (73). Articles 10 (1988-1996). BnF.

=
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pology of cities (Silva, 2023; 2024) that draws from the potential of Lévi-Strauss’ insights
and his way of doing anthropology. To this end, the article unfolds into four parts. The
first section revisits some of the debates and elements presented in the courses that
Lévi-Strauss taught at the University of Sao Paulo;, where the city was approached as a
“laboratory”. This section also refines the interpretations of his urban reflections, which
have been explored by a few authors. The second part explores how a combined reading of
Tristes Tropiques (1955), Saudades do Brasil (1994), and Saudades de Sao Paulo (1996) offers
a compelling path for analysing cities and other modes of inhabiting the world within a
Lévi-Straussian framework. The third section examines the “invention” of Lévi-Strauss as
an “anthropologist of cities” and demonstrates how his enduring interest in cities and
urban forms aligns with his structuralist project. Finally, the fourth section proposes a
reading of La pensée sauvage (1962) as a way of speculating on the idea of a “wild city”,
suggesting that renewed engagement with Lévi-Strauss’ reflections on urban life offers
valuable tools for addressing contemporary challenges in urban environments. In doing
so, this contribution seeks to expand the intellectual landscape of one of the twentieth

century’s most influential thinkers, as well as to understand what his urban itineraries and

reflections might still teach us about the world and anthropology.

Unveiling a landscape

Brazilian anthropologist José Guilherme Cantor Magnani (1999: 98) perceptively ob-
serves that Claude Lévi-Strauss’ reflections on cities did not “[...] establish a more
systematic line of inquiry on the subject”. Still, he highlights, it is intriguing to consider
that “had circumstances been different, he might have initiated a fruitful lineage of urban
studies”. Nevertheless, even Magnani, in his reading of the cities in Tristes Tropiques,
seems to limit Lévi-Strauss’ urban experiences to his initial impressions upon arriving in
Brazil, his observations about Sao Paulo, his critiques of Goiania, or the places where he

spent his time

==
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to contemplate the effects of urbanisation in the interior of Sao Paulo, to out-
line some of the rules underlying the process of establishing new cities in the
north of Parana and finally, on the other side of the world, to draw comparisons
with cities, markets, human types and crowds in India and Pakistan (Magnani,

1999: 98).

To name just a few, a deeper exploration of the landscapes traced by Lévi-Strauss in
his work reveals intricate details: traces of the vegetation in the city of Fort-de-France,
Martinique; the experience of crossing the streets of Santa Cruz de la Sierra, Bolivia, “over
large stones placed at regular intervals like pedestrian crossings” (Lévi-Strauss, 1955: 31);
a brief stroll through the upper city of Salvador, Brazil; the recognition of San Juan, Puerto
Rico, as his first point of contact with the United States; the contemplation of Fire Island’s
shifting dunes in New York or “[...] the sublimity of the skyscraper and the shaded valleys
in which the many-coloured motor-cars lie strewn like flowers” (ibid.: 87); and even an

encounter with scribes in the hills of the Chittagong district, near Lahore, Pakistan.

Despite its significance, Magnani’s brief analysis remains somewhat constrained, as it
neither fully delves into the breadth of Lévi-Strauss’ observations on cities nor explores
his collection of photographs of Sao Paulo (Lévi-Strauss, 1996). The article’s fragmented
approach contributes to the broader landscape of unsystematic reflections on Lévi-

Strauss’ urban insights, without advancing a more systematic line of inquiry.

When analysing Lévi-Strauss’ reflections on cities, particularly in Tristes Tropiques, it
would be reductive to assume they were merely the product of his so-called “Sunday-an-
thropologizing” (Lévi-Strauss, 1955), as the French anthropologist Michel Agier reiterates,

albeit in a limited manner:
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‘Human thing par excellence’, the city is the “most complex and refined form
of civilisation”, wrote Lévi-Strauss, but it also seemed to him to be the place
of extreme individualisation and a blurring of social boundaries, reaching the
point of unimaginable chaos. A multitude without a totality, the city would
be too heterogeneous for the ethnologist to be able to access its complexity
without getting lost... even though it is also for him, a Westerner who carries
out his fieldwork in “exotic” places, the place where he keeps his private life, his
resting place. At best, the city could be - in the ironic words that Lévi-Strauss
used for his own comments on Sao Paulo, where he lived from 1935 to 1939 -

the place for a “Sunday-anthropologizing’ (Agier, 2011).

A more detailed reading of Tristes Tropiques reveals that Lévi-Strauss’ interest in cities
runs deeper than it may initially appear, and that there is no irony in his remarks about
his observations of Sao Paulo. While it is true, as Agier (2011) notes, that Sao Paulo served
as “the place where he keeps his private life”, Lévi-Strauss’ engagement with the city
extended well beyond this. As Lévi-Strauss himself acknowledges, his ethnological work,
before taking shape among Indigenous peoples in Brazil, began in and around the city
of Sao Paulo (Lévi-Strauss & Eribon, 1988). This crucial fact seems to have eluded many
authors examining Lévi-Strauss’ formative years in Brazil, as they often narrow their focus

to his expeditions among Indigenous groups and his “exotic” experiences.

Instead of returning to France, my wife and | went to the Mato Grosso among
the Caduveo and Bororo tribes. But | had already begun work on ethnographic
projects with my students: on the city of Sao Paulo itself and on the folklore
of the surrounding areas, which particularly engaged my wife’s attention (Lévi-

Strauss, 1988: 20-21).

As anthropologist Fernanda Aréas Peixoto (2004: 89) emphasises: “The city of Sao Paulo
offers newcomer material for observation and reflection. It also provides the teacher and
their students with a laboratory for sociological experimentation, which they incorporate

=
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into their daily work”. According to Lévi-Strauss, “at that time, one of the great privileges
in Brazil was being able to witness, in an almost experimental manner, the formation of
that fantastic human phenomenon that is a city” (Lévi-Strauss, 2011b: 43). In this sense,
“cities, Sao Paulo in particular, constituted a primary research framework” (Peixoto, 2004:
90) for Lévi-Strauss. In the introduction to his book Saudades de Sdo Paulo (1996), the

anthropologist underscores the significance of cities in his lectures:

Those of my students who glance at these lines may remember how important
the city was in my teaching. As practical assignments, | would give them the
street where they lived, the market or the nearest crossroads, and they would
observe and describe the repetition in space of housing types, social and

economic categories, professional activities, etc (Lévi-Strauss, 1996:14).

Décio de Almeida Prado, a theatre critic and one of Lévi-Strauss’ students, recalls
“the professor’s concern with direct observation and field research, which he encouraged
among his students” (Peixoto, 1998: 88). He notes: “One of the first assignments [Lévi-
Strauss] gave us was to conduct a social analysis of the city of Sao Paulo around 1820, as
it appears in historical documents, identifying what they were and where we would find
them” (Prado, 1997). In a similar vein, Brazilian anthropologist Egon Schaden, also one of

the Lévi-Strauss’ students, observes:

Lévi-Strauss used to take his students on field trips to demonstrate research
methods. This was also an innovation at USP. After a research trip to the north
of Parana, he gave a semester of classes on the original English urban design
of Londrina, compared with the formation of the city. It was possibly the first

Urban Anthropology course in Brazil (Schaden, 1989: 29).

[e——
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The notes and preparatory drafts from Lévi-Strauss’ lectures at the Universidade de Sao
Paulo are now preserved at the Bibliothéque nationale de France (BnF)* in Paris. Among
this material are a series of maps drawn by the anthropologist himself, binders of books
used in class, notes on his readings, and drafts of exercise proposals. In one of these
proposals, drawing on The City (Park, Burgess, & Mackenzie, 1925) and The Urban Commu-
nity (Burgess, 1926) as references, the young professor instructs his students to analyse

the city of Sao Paulo, examining various aspects of its urban interactions and dynamics.

Figure 1

Notes related to the drafts prepared for courses taught by Lévi-Strauss at the Universidade de Sdo Paulo (USP). We can
see an exercise proposed by Lévi-Strauss, referencing texts by R. Park and E. Burgess, as well as the drawing of “concentric
zones” adopted in the Chicago School studies and applied by Lévi-Strauss in his proposal for the city of Sdo Paulo.
Reproduction hand-drawn by the author during archival research. Notes from the author’s personal collection, 2023. NAF

28150 (90). Cours de sociologie a l'université de Sao Paulo. Notes de cours et brouillons.
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Both works that inspired Lévi-Strauss are foundational texts and precursors of the

renowned Chicago School®, which focused on the study of urban phenomena, transform-

“NAF 28150 (90). Cours de sociologie a ['Université de Sao Paulo. BnF.

5“Not least, however, one local institution which is still alive and well has played an important role
in shaping our understanding not only of early twentieth-century Chicago but of urbanism in general.
From World War I and on into the 1930s, sociologists at the University of Chicago turned out a series of
studies based on investigations in their own city which have been generally recognized as the beginning
of modern urban studies, and as the most important body of social research on any single city in the
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ing the city from which it takes its name into a laboratory for research and experimenta-
tion. The proposed exercise, along with Lévi-Strauss’ engagement with these classic texts
- then groundbreaking - reveals, to some extent, his intellectual subversion and active
participation in the academic debates of the time, as a young professor entrusted with the
task of introducing his students at the University of Sao Paulo to the classical foundations

of French sociology.

Long before | got to the United States, | had already been profoundly influenced
by the work conducted by the so-called Chicago School in that city between
1915 and 1930, and by the theoretical breadth it managed to convey. The case
of Chicago, like that of other New World cities, was particularly suited for
analysing the urban phenomenon due to its brief existence and its remarkably

rapid evolution (Lévi-Strauss, 1996: 14).

Although Lévi-Strauss’ lectures and interest in cities did not, in many ways, give rise
to a distinct lineage of urban studies, revisiting his theoretical inspirations and lecture
preparations is crucial for imagining the embryonic impulses that could have evolved into
an anthropology of cities with a Lévi-Straussian approach. Furthermore, while such a line
of urban studies remained undeveloped, we should not overlook Lévi-Strauss’ profound
interest in the ways in which complex forms of social organisation are inscribed in space,
a theme that notably captured his attention among the Bororo, for instance, and one to
which he returned repeatedly throughout his intellectual trajectory (Lévi-Strauss, 1956).
Taken together, these dimensions allow us to speculate on the contours of what a possible
Lévi-Straussian lineage of urban studies could have looked like and what it might still

become.

contemporary world. Although it has been reviewed before, we may remind ourselves of it once more in
order to incorporate it explicitly into the heritage of urban anthropology” (Hannerz, 1980: 20).
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Figure 2
Reproduction hand-drawn by the author during archival research of a map of the city of Sdo Paulo (area near Avenida
Paulista) made by Lévi-Strauss. The map is among his preparatory materials for courses taught at the University of Sdo

Paulo. The author, 2023. NAF 28150 (90). Cours de sociologie a l'université de Sao Paulo. Notes de cours et brouillons. BnF.

Moving away from the idea of a possible generalised lack of interest in the subject,
| would venture to suggest that, at least in Brazil, perhaps due to a simple gamble, the
opposition between the fields of anthropology - “the forest and the asphalt” - may have
contributed to the fact that a possible lineage of urban studies did not emerge from Lévi-
Strauss’ observations, even if fragmented. As Brazilian anthropologist Mariza Corréa (2011:
209) points out, for a certain period, the discipline was marked by the notion that “those
who went to the forest, as opposed to those who stayed on the asphalt, were the real

anthropologists”.

Even though Lévi-Strauss consistently expressed his interest in the urban phenomenon
and offered valuable insights into the process of urbanisation in Brazil, as evidenced by his
observations in Tristes Tropiques and his photographs in Saudades de Sdo Paulo (partic-
ularly regarding its effects within the Brazilian context), it is possible that his prominence
in the field of ethnology may have inadvertently discouraged researchers from developing
urban studies that would engage more directly with his work. Moreover, as the French

anthropologist Philippe Descola noted in an interview | conducted with him in June 2023
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on Lévi-Strauss’ engagement with cities, there is, at least within the French academic
context, a possible political factor behind the apparent disinterest in his urban observa-
tions: it is more convenient to portray Lévi-Strauss as the anthropologist of the “savage”
and the “exotic”, as evidenced in Agier’s case, than to acknowledge the full breadth of his

theoretical propositions.

Another factor worth considering may be the way in which Lévi-Strauss’ observations on
Brazilian cities have been interpreted by his readers in the country. Some of his descrip-
tions of Rio de Janeiro, Goiania, and Sao Paulo, for instance, are often regarded as “[...]
catchphrases that are not always flattering” (Magnani, 1999: 98). Lévi-Strauss’ impressions
of Guanabara Bay, in Rio de Janeiro, even found their way into the lyrics of “O Estrangeiro”,
a song by Brazilian musician Caetano Veloso (1989)¢: “O antropologo Claude Lévi-Strauss
detestou a Baia de Guanabara / Pareceu-lhe uma boca banguela / E eu menos a conhecera
mais a amara[...] Mas era ao mesmo tempo bela e banguela a Guanabara”’. Goiania, on the
other hand, with its Grande Hotel standing in the middle of the savannah, was deemed by
Lévi-Strauss as absurd - the outcome of a “barbaric” and “inhuman” process (Lévi-Strauss,
1955). In Sdo Paulo, as in New York and other American cities, Lévi-Strauss emphasises the
“provisionality” (Bloem, 1958) and “decrepitude” (Lévi-Strauss, 1955) that characterise its

development: “midway between the builder’s yard and complete ruin” (Ibid.: 109).

6“The anthropologist Claude Lévi-Strauss despised Guanabara Bay / It seemed to him like a toothless
mouth / And the less | knew it, the more I loved it [...] But Guanabara was both beautiful and toothless."”.
Caetano Veloso, “O Estrangeiro,” from the album Estrangeiro, released in 1989. Available at: https://youtu.
be/ulMZLr7LXVE. Accessed on 1 March 2025.

’While working with Lévi-Strauss’ archives and manuscripts at the Bibliotheque nationale de France
(BnF, Fonds Claude Lévi-Strauss 28150), | came across a photograph of Guanabara Bay taken by Lévi-
Strauss upon his arrival in Brazil. The unusual framing, taken against the light from behind what appears
to be a railing or balustrade, evokes the image of teeth in a mouth. | wonder whether, when revisiting his
photographs in preparation for Tristes Tropiques, Lévi-Strauss might have drawn his famous description

of Guanabara Bay from the observations made in this photo.

istanbul Universitesi Sosyoloji Dergisi, 45 (1): 143-181 mﬂﬂﬁm 154


https://youtu.be/uIMZLr7LXVE?si=KJs4wKVDx3JWrmB1
https://youtu.be/uIMZLr7LXVE?si=KJs4wKVDx3JWrmB1

The cities of Claude Lévi-Strauss Carvalho da Silva, 2025
Figure 3
Notes related to the consultation of Lévi-Strauss’s archive conducted in 2023, from the author’s personal collection.
Reproduction hand-drawn by the author during archival research. NAF 28150 (242); NAF 28150 (243). Iconographie. Brésil

1935-1936: cartonnier bordeaux.
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It could be suggested that, perhaps out of a certain resentment, some of Lévi-Strauss’
Brazilian readers have fixated on his “criticisms”, focusing more on the construction of his
sentences or their aesthetic value - such as in the cases of Guanabara Bay, the Grande
Hotel in Goiania, and Sao Paulo - rather than grasping the subtlety and precision of his
descriptions of the processes he witnessed. The Grande Hotel in Goiania is not merely
described by Lévi-Strauss, in aesthetic terms, as “grand and disgraceful” (Magnani, 1999:
101): in the anthropologist’s eyes, it stands as one of the many marks left by a sick and
devastating civilising process — one rooted in colonisation, which exploits and destroys
both beings and landscapes, further deepening the sadness of the tropics. This perception
leads him to connect the Grande Hotel with his memories of Indian cities like Calcutta,
emphasising their “misery” heightened by their effervescence and urban proliferation:
“[...] the urban fact reduced to its ultimate expression” (Lévi-Strauss, 1955: 150). These
nuanced details of keen observation and these connections are precisely what render

Lévi-Strauss’ reflections on urban phenomena so compelling.
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Delving into the landscape

In October 1954, at the request of the renowned explorer Jean Malaurie, Claude Lévi-
Strauss began writing Tristes Tropiques for the newly launched Terre Humaine collection,
published by Plon in Paris. During this period, Lévi-Strauss gathered his own notes, field
notebooks, and photographs from his time in Brazil, along with the notes and notebooks
of his ex-wife, Dina Dreyfus - who had left the material with him after encountering
difficulties in the field — as well as notes from his brief research in Pakistan and India, thus

initiating the writing of his book.

The first version of the manuscript was a true work of “bricolage”: the text flowed across
the pages with gaps only to mark chapter transitions, sections were glued together, and the
margins were filled with annotations, scribbles, and pen corrections. In its initial drafts,
the manuscript underwent a thorough revision by his then-wife, Monique Lévi-Strauss.
After four months of intense writing, Tristes Tropiques was published in 1955. Upon its
release, the book became a bestseller — an “unclassifiable” work (Perrone-Moisés, 2008)
- blending literature, ethnography, and travelogue, and captivating a broad and diverse

audience.

In this work, Lévi-Strauss’ observations on cities and urban phenomena are the most
concentrated. As discussed, it is here that his reflections on the emergence and devel-
opment of Brazilian cities are most evident. Additionally, cities such as New York, Delhi,
Calcutta, Lahore, and others contribute to the broader cartographic landscape of his urban
imaginary. In Tristes Tropiques, through a framework of oppositions, Lévi-Strauss contrasts
the cities of the Old and New Worlds - European cities versus American cities. He also
draws contrasts within the tropics on a macro scale, where “the ‘unoccupied tropics’ of

Brazil are opposed to the ‘overpopulated tropics’ of India” (Perrone-Moisés, 2008: 72).

Among the materials compiled by Lévi-Strauss in preparation for Tristes Tropiques, a
small notebook titled “Carnet Vert”® stands out. On page 17, while planning the book’s

illustrations, the anthropologist listed potential images, including one depicting the de-

8NAF 28150 (111). Carnet Vert. Tristes Tropiques. BnF.
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velopment of Sao Paulo and a map of Londrina, in Parana — materials that were ultimately

left out of the final manuscript.

On the seventh page of the same notebook, Lévi-Strauss writes?®, as if to highlight the
contrasts in his thinking: “Villes sauvages versus villes domestiques de ['Europe”. About
the city of Sao Paulo, on the sixth page, he notes: “Sao Paulo ville laide mais ville
sauvage [ wildness urban” followed by draft paragraphs that were likely incorporated into
the eleventh chapter of the book. In the manuscripts of Tristes Tropiques, the chapter
dedicated to Sao Paulo was initially titled “Sao Paulo et les villes américaines”, but in the

final version, it was simply named “Sao Paulo”.

These details about the elaboration process of one of Lévi-Strauss’ greatest works shed
light on key aspects of his thinking, revealing the paths his writings and ideas took before
reaching their “final form”. What is interesting to observe in all this is that his urban obser-
vations converge with the descriptions of his expeditions among the Caduveo, Bororo,
Nambikwara, and Tupi-Kawahib. Furthermore, the consideration of including images of the
city of Sao Paulo, for instance, not only underscores the significance of his reflections on
the city but also demonstrates a strong graphic and visual sensibility that permeates his
work. This visual dimension is not merely illustrative but plays a critical role in his method,
where images, maps, and diagrams played a critical role in articulating his anthropological

insights.

This prompts us to consider the role of images in Lévi-Strauss’ work. As early as 1955,
Tristes Tropiques was filled with drawings and photographs, produced not only by the
anthropologist himself but also by the people he encountered during his fieldwork. It
is worth noting, however, that Lévi-Strauss attached limited significance to photographic
images (Lévi-Strauss, 1994; 2011b; Caiuby Novaes, 1999). In the years following Tristes
Tropiques and leading up to the publication of Saudades do Brasil (1994) and Saudades de

Sao Paulo (1996) — works in which photographic language is predominant - the anthropol-

", ou

2“Wild cities versus domesticated cities of Europe”; “Sao Paulo, an ugly city but a wild city”; “Sao Paulo
and the American cities”.
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ogist largely favoured drawings for his visual presentations, as is evident in the selection

of images for Mythologiques, for example (Debaene, 2018).

| never attached much importance to photography”. | took pictures because |
had to, but always with the feeling that it was a waste of time, a waste of atten-
tion [...] What | did was zero-grade photography. | published a book of photos
because the people around me insisted on it. The editor chose just under two

hundred negatives from among many others (Lévi-Strauss, 2011b: 47-49).

In any case, despite the limited value and disdain that Lévi-Strauss attributed to these
images, the continuity between Tristes Tropiques and his photographic works is undeni-
able: the materials originated from the same period and the same expeditions. Despite
nearly 40 years between their publications, a closer look reveals that Tristes Tropiques,
Saudades do Brasil, and Saudades de Sao Paulo ultimately form a single, cohesive corpus.
This is further evidenced by the fact that, in its early drafts, Saudades do Brasil bore the

provisional title “Les images de Tristes Tropiques”.

All this material adds more depth to Tristes Tropiques pages, enriching the texture
of Lévi-Strauss’ writings through their interaction with images. These images, in turn,
provide alternative readings of events, inviting us to explore the geological layers of his
thought. Saudades do Brasil and Saudades de Sao Paulo stand alongside Tristes Tropiques
as essential works for understanding Lévi-Strauss’ thinking and career. Furthermore, as
anthropologist Sylvia Caiuby Novaes (1999: 68) observes, “from a Lévi-Straussian perspec-
tive, photography can only be understood when associated with the travel diary and in
opposition to the role he assigns to ethnography” — a perspective that adds further nuance

to this discussion.

Published simultaneously in 1994 in Brazil (Companhia das Letras) and France (Plon),
Saudades do Brasil presents a rich collection of images made by Lévi-Strauss during his
time in Brazil. It is no coincidence that the first chapter, titled “First Looks at Brazil”, opens

with a series of images of Sao Paulo and the small towns surrounding it, such as Pirapora
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do Bom Jesus. This introduction underscores the significant role that cities — especially
Sao Paulo - played in Lévi-Strauss’ encounter with Brazil and in shaping his métier as
an ethnologist. He states: “In 1935, the city of Sao Paulo, still a frontier town, was visibly
turning into an industrial and financial metropolis. Changing from day to day, it offered
a fascinating spectacle to the geographer, the sociologist, and the anthropologist” (Lévi-
Strauss, 1994: 28). The book continues with an impressive sequence of photographs that
capture the details of Levi-Strauss’ encounters with a range of Indigenous peoples in Brazil

through portraits, scenes of everyday life, and their diverse forms of architecture.

While consulting the manuscripts and preparatory materials for Saudades do Brasil
and Saudades de Sdo Paulo® at the Bibliotheque nationale de France in Paris, it became
evident that, during the image selection process, Lévi-Strauss, unable to identify certain
locations he had photographed in the city, commissioned a report from the Sao Paulo

Municipal Department of Culture to verify them.

The detailed report from this reconnaissance mission, carried out by Ricardo Mendes
in February 1994 - then member of the technical photography research team at the Centro
Cultural Sao Paulo, an organ of the Municipal Department of Culture - sits alongside
maps, correspondences, and a set of seven colour photographs sent to Lévi-Strauss by
anthropologist Manuela Carneiro da Cunha, his former student and now professor at the
University of Sao Paulo;. These photographs offer a contemporary view of the town of
Pirapora do Bom Jesus, captured by her from a perspective similar to Lévi-Strauss’ own
photography on page 38 of Saudades do Brasil. The archival materials also include a
panoramic view of the Bororo village, Kejara, which Lévi-Strauss had manually assembled
by collaging photographs side by side. This panorama is featured both in Le cru et le cuit

(1964) and in Saudades do Brasil (1994: 90-91).

In his report, Ricardo Mendes emphasises the importance of Lévi-Strauss’ photographic

collection in preserving Sao Paulo’s history. By capturing regions that underwent profound

1ONAF 28150 (60). Saudades do Brasil / (62). Saudades de Sdo Paulo. BnF.
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transformations, the anthropologist safeguarded fragments of the city’s landscape mem-

ory, providing a glimpse through his distinctive perspective:

I'd like to make a few final comments on the set sent in. First, in terms of visual
quality, not only because of the “classic” shots in terms of treatment, such as
the views of the Esplanada do Municipal, provided by the urban complex itself,
but especially image no.7. The photograph accurately registers the replacement
of the old houses with a larger road structure, a mass of buildings on which rise
landmarks associated with the official sphere or private initiative (Tax Office,

Post Office, Light...).

The set [of photographs], although irregular in terms of geographical coverage,
helps to fill a documentary void about semi-urban areas such as the Itororo
valley. My experience with the photographic archives of the city of Sao Paulo
allows me to express this opinion. Systematically, and quantitatively signifi-
cantly, there is only the documentation produced by B.). Duarte in the 1940s for
the Department of Culture, in anticipation of the major roadworks undertaken
by Sao Paulo City Hall. However, almost none of this material has been made
public, as the physical condition of the recordings, made on 35 mm film over
diacetate, has deteriorated rapidly over the last 15 years. Not even attempts
to preserve them indirectly through publications have found an echo (Mendes,

1994: 10-11)11.

Saudades de Sao Paulo, a singular publication in many respects, resulted from the
research commissioned by the Municipal Department of Culture in 1994 for the prepa-

ration of Saudades do Brasil'?. The book, entirely dedicated to the city of Sao Paulo,

1A photographic identification report was conducted by Ricardo Mendes and sent to Lévi-Strauss in
February 1994. NAF 28150 (61). Saudades do Brasil. BnF.

2Unlike Saudades do Brasil, in which Matthieu Lévi-Strauss, the son of Claude Lévi-Strauss, actively
participated in selecting the photographs and shared authorship rights with his father, the initiative to
publish Saudades de Sdo Paulo came from the publishing house Companhia das Letras. The book's organ-
isation was led by Ricardo Mendes, who, in addition to working with the series of photographs previously
selected for Saudades do Brasil, took on the responsibility of identifying the entire photographic set for
this new work.
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was published in Brazil in 19963, but it never received a French edition*, even though
its manuscripts were initially written by Lévi-Strauss in French and later translated into

Portuguese.

In this book, Sao Paulo seems to emerge as an “invented” city through the eyes of
the young “travelling anthropologist” (Caiuby Novaes, 2012), captivated by the contrasts
of the tropics that reshaped his European imagination with fresh forms and figures. This
notion of an “invented” Sao Paulo draws on the concept of invention as articulated by
American anthropologist Roy Wagner (1981: 13), who defines it as an objective process
that unfolds “along the lines of observing and learning, and not as a kind of free fantasy”.
This city was crafted through the anthropologist’'s walks, memories, and personal gaze.
With his camera in hand, often alongside his father, Raymond Lévi-Strauss, he ultimately
constructed his own vision of Sao Paulo, engaging in a kind of landscape archaeology,

shifting its geological layers.

The non-publication of Saudades de Sao Paulo in France seems to have contributed to a
certain “forgetting” of Lévi-Strauss’ visual works and urban reflections, despite the scarcity
of the latter. Even in Brazil, research exploring his visual productions and urban insights
remains limited. We have already discussed some aspects of this apparent lack of interest;
however, what we aim to demonstrate here is that a joint reading of this consistent body
of written and visual material composing Tristes Tropiques can offer important elements

for outlining what an anthropology of cities with Lévi-Strauss might become.

Among the few works that revisit Claude Lévi-Strauss’ urban observations, the analysis

by the French philosopher Claude Imbert stands out. In a brief article, he notes:

13After the book’s publication in 1996, an exhibition featuring some of Lévi-Strauss's photographs made
in Sao Paulo was organised by the Instituto Moreira Salles, which acquired a collection of 44 images directly
from the anthropologist. These photographs, now digitised, are accessible through the IMS database
(https://acervos.ims.com.br/portals/#/search/Fotografia?collection=Claude_L%C3%A9vi-Strauss, 28 Feb-
ruary 2025). The exhibition catalogue, titled Sdo Paulo de Lévi-Strauss (Lévi-Strauss's Sao Paulo), includes
an introductory text by Ricardo Mendes (1996), entitled “A harmonia dos contrastes” (The Harmony of
Contrasts).

14During research conducted in 2023, when questioned about the reasons behind the absence of a
French edition, both Matthieu Lévi-Strauss, son of Claude Lévi-Strauss, and Emmanuelle Loyer, his biog-
rapher, could not provide a precise answer.
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Not much attention has been given to trace Claude Lévi-Strauss’ urban itiner-
aries, the cities through which he actually passed, the imprint of urbanised sites
whose ethnographic experience, imbued with the sense of a lost yet essential
counterpart, had revealed their negative image to him, and finally, the evoca-
tion of those Amerindian cities, centres of a civilisation that had likely fallen
into decline before the arrival of the Portuguese, who were nonetheless dazzled
by them. Their vestiges, scattered along the banks of the Amazon, are evoked
in Saudades do Brazil, after the Mythologiques had already restored a form of
civiland intellectual productivity that testified to a comparable degree of elab-
oration. Here we are presented with the archaeological evidence of a hidden
equivalence between the mental operations laid out in the Mythologiques and

the architectures of urban and civic life (Imbert, 2005: 25).

Imbert insightfully identifies a possible continuity between the analytical operations
Lévi-Strauss applies to myths and his reflections on architectural traces and signs of
“urban life” in the Americas. The “Amerindian cities” evoked by Imbert refer to a passage in
the introduction to Saudades do Brasil, where Lévi-Strauss recalls archaeological studies

of his time, which point to the traces of ancient civilisations in the Amazon:

In the last several years, archeological research has validated the original
observations. At the mouth of the Amazon, the island of Marajo, 50000 square
kilometers in area, reveals a multitude of artificial hills, each occupying up
several hectares. They are man-made, erected for defense and to protect the

inhabitants and cultivated fields from flooding. On the lower Amazon, remains
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have been unearthed of cities where, apparently, several tens of thousands of
people once lived, as well as traces of unbaked bricks, substantial fortified con-
structions, and a network of roads leading to distant regions. Still-discernible
differences in types of abode suggest that these societies were strongly hierar-
chical. Based on these data, it is estimated that the population of the Amazon

basin was once seven or eight million (Lévi-Strauss, 1994: 12).

These observations are not far from recent archaeological discussions that, grounded
in updated and compelling data, raise new speculation about a possible “tropical urban-
ism” (Neves; Castriota, 2023). Such studies reveal how the ancient populations inhabiting
the Americas before the colonial invasions had already developed complex “urban” forms.
Even in the Amazon, long believed to lack “cities,” especially when compared to the stone-
built constructions of the Inca, Aztec, or Maya empires, evidence has emerged of intricate
urban organisations, resembling “garden cities” (Heckenberger, 2003, 2009, 2013). As we

have seen, Lévi-Strauss was already aware of the early stages of these debates.

Indeed, the development of studies on these possible Amazonian cities is recent and
still ongoing. However, what these “Amerindian cities” revealed by archaeological data
present are alternative ways to think about the urban, even challenging our understanding
of what a city is, reshaping the image we had of the Forest and its ancient inhabitants.
One of our current challenges is to understand how such Amerindian cities might inspire
us to think about our contemporary cities. After all, as the Brazilian archaeologist Eduardo

Neves and the economist Eduardo Castriota assert:

Other urban futures - and other urban forms of mediating the relationship
between society and nature — exist, among other reasons, because they have
already existed. Not through the preservation of nature, but through the pro-

duction of nature. Not through the allocation of scarce resources but through
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the management and construction of abundant socio-biodiversity. Not through
the rejection of centralities, agglomerations, encounters, and exchanges, but
with them. What we have here is an opportunity to understand more broadly the
longue durée of urbanisation and to illuminate possible urban futures (Neves;

Castriota, 2023).

In this regard, what the “Amerindian cities” briefly speculated by Lévi-Strauss demon-
strate are alternative ways of thinking about the urban. Possibly with architectures more
integrated with the surrounding landscapes, beings, and things. Furthermore, as Imbert
suggests, Lévi-Strauss presents us with a “hidden equivalence” between the mental
operations unfolded in myths and the “architectures of urban and civic life” revealed by
archaeological traces. Thus, it is interesting to note that although Lévi-Strauss did not
delve deeply into such archaeological speculations, some of these aspects were already
observed by the anthropologist through the updated building and habitation practices'>
of the Indigenous populations he encountered during his expeditions in Brazil. This is

evident in his observations in Tristes Tropiques and his collection of photographs.

One detail that particularly astonishes Lévi-Strauss, which he describes with awe when
observing the Bororo people, is as follows: “The inhabitants seemed protected in their
nakedness by the fronded velvet of the partition-walls and the curtain-fall of the palms.
Furthermore, when they went forth from their houses it was as if they had just slipped out
of an enormous dressing-gown of ostrich-feathers. Their houses were caskets lined with
down, it might have seemed, and their bodies the jewels within them” (Lévi-Strauss, 1955:
245). Body and architecture merge with nature through the choice of materials and respect
for the landscape, even if these elements were already being affected by the impacts of

colonial incursions.

Therefore, when read together, Tristes Tropiques, Saudades do Brasil, and Saudades de

Sao Paulo reveal Lévi-Strauss’ deep interest in architectural forms and in the relationship

50n this topic, see Caiuby Novaes, 1983; Carsten & Hugh-Jones, 1995.
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between human societies and their environments, their ecologies: whether in villages or
in cities. These concerns overflow the pages of the three works and are revisited at various
moments throughout the anthropologist’s trajectory’®. Fascinated by the inscription of the
architectures of the human mind into space, Lévi-Strauss opens paths for thinking about
a continuity in human ways of dwelling, as if we were facing a “group of transformations”
in which the difference between a village and a city appears as a matter of scale'’. In
other words, he invites us to consider the “comparison of the organisation of social spaces
on different scales” (Philippe Descola, June 2023), an approach that aligns directly with
the intuitions and procedures developed within structural anthropology as conceived by
himself. In this sense, it represents one of his major contributions to urban studies and a

possible cornerstone for a Lévi-Straussian-inspired anthropology of cities.

Léevi-Strauss, anthropologist of cities

As Brazilian anthropologist Marcos Lanna (1996: 329) suggests, Saudades de Sdo Paulo
may reveal, perhaps even unintentionally, that “Lévi-Strauss was also an urban anthro-
pologist, but he preferred not to recognise himself as such”. The image of Lévi-Strauss as
an “urban anthropologist”, or even as an “anthropologist of cities”, permeated the course
of this research, leading to discussions with authors deeply familiar with his thought and

trajectory.

Cities were a “passion” for Lévi-Strauss, as Emmanuelle Loyer noted in one of our
conversations. For Lévi-Strauss himself (2011b; 1955), cities represented a “great sociolog-
ical phenomenon”, “the human invention, par excellence”, capturing his interest yet never
becoming the subject of more in-depth and detailed analysis. During a conversation with

Philippe Descola, specifically about Lévi-Strauss’ views on cities, he remarked:

16For an insightful structural analysis of the architectural forms carried out by Lévi-Strauss (2001), see
the text “Hourglass Configurations”.

7This discussion exceeds the scope of this article; however, these are the themes | am currently
exploring in my ongoing research.
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| believe that Lévi-Strauss was interested in the urban from a very early age.
He was born in Paris... Well, he wasn't born in Paris, he was born in Brussels,
but he came to Paris very quickly and, | believe, he soon immersed himself in
the composite and cosmopolitan character that a big city like Paris can offer.
Something appealed to him, at the same time as he had an obvious taste for
nature... (Philippe Descola, interview conducted in June 2023, author's personal

archive).

These considerations resonate with earlier intuitions and highlight an important point:
while defining Lévi-Strauss as an “urban anthropologist” is neither accurate nor the
intention of this work, his deep interest and fascination with cities and urban phenomena,
a theme repeatedly emphasised by the anthropologist himself (Lévi-Strauss, 1955; 1988;
1996; 2011b)'8, cannot be overlooked.

By taking the city of Sao Paulo as a laboratory, placing the city at the centre of the
analyses proposed to his students, in exercises drawing on influential urban studies of the
time, Lévi-Strauss initiated significant movements not only in teaching but also in exer-
cising his critical gaze upon the studied spaces. This is evidenced by his vivid descriptions
of cities in Tristes Tropiques and his photographs in Saudades de Sao Paulo. As Marcos

Lanna demonstrates, the true potential of this material lies in what it can offer its readers:

Like Tristes Tropiques, Saudades de Sao Paulo gives the Brazilian reader, and
notjust Social Scientists,a more accurate idea of what anthropology is, because
it makes us wonder about our own society. This is because we come into contact

with a powerful interpretation of our reality, this time mainly visual. But also,

8See also Claude Lévi-Strauss' interview with Fernando Eichenberg for the Boulevard Brasil series, 2005.
Available at: https://youtu.be/PRqg9g5zulE?si=0INFfT-KhR51GTVd. Accessed on 19 December 2023.
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because thisis aninterpretation of an “other” Sao Paulo, already past, if still the
same. In other words, through the Sao Paulo presented to us by Lévi-Strauss,
each reader becomes an anthropologist by re-evaluating their own vision of
the city. More generally, Lévi-Strauss’ texts on Brazil force each Brazilian reader

to step outside themselves (Lanna, 1996: 230-231).

As discussed, by “inventing” his own Sao Paulo, just as he did with other cities
throughout his work, Lévi-Strauss ultimately shaped his own conception of what a “city”
is. Inventing a city is no simple task. As Roy Wagner (1981: 96) points out, “a great invention
is ‘reinvented’ many times and in many circumstances as it is taught, learned, used, and
improved, often in combination with other inventions”, much like a work of “bricolage”. In
this sense, just as Lévi-Strauss invented his cities, this research has, in a way, invented a
Lévi-Strauss of its own: a Lévi-Strauss as an “anthropologist of cities” who, without being
strictly defined as an “urban anthropologist”, offers a rich and expansive panorama of

reflections.

Thus, while Lévi-Strauss cannot be strictly defined as an “urban anthropologist” - nor
can we fully move beyond the invention of a Lévi-Strauss as an “anthropologist of cities”
- it is crucial to trace the “residues”, “debris of events”, and “fossilized witnesses” (Lévi-
Strauss, 1962) of his reflections on cities and urban phenomena to become ourselves
anthropologists of our own time. This endeavour involves revisiting and reimagining the
fertile foundations embedded in the landscape of Lévi-Strauss’ experiences - a “classic”
whose work remains a vital point of reference in the formation of the anthropological
discipline. Adopting Lévi-Strauss’ thought as a lens through which to observe both the
world and anthropology itself is an ongoing exercise of gaze, one where reason and

sensibility converge.

Cities, we might say, are “a set of places that are part of Lévi-Strauss’ trajectory, to
which he applies his thought, comparing and connecting them through what he himself

calls his ‘mental travelling” (Perrone-Moisés, 2008: 72). This process closely mirrors the
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intuitions that guide his studies of myths (Lévi-Strauss, 1964; 1983). Indeed, his “mental

travelling” (Lévi-Strauss, 1955) is intrinsic to his structural method for observing the world.

Broadly speaking, Lévi-Strauss’ name is “inseparable from what, after him, we have
called Structural Anthropology” (Descola, 2008: 08). As he himself observed: “Probably
there is something deep in my own mind, which makes it likely that I always was what is

now being called a structuralist” (Lévi-Strauss, 1978: 02). In summary,

Structural anthropology starts from two sets of considerations. On the one
hand, the institutions, beliefs and customs of humanity offer an incredibly
confusing and complex picture behind which the anthropologist must discover
order and reason. On the other hand, this task, which is that of any scientific
research, is made extremely difficult by the fact that the variables that act on
human phenomena are incomparably more numerous than those with which
the physical and natural sciences are concerned [...]. Structural anthropology
then turned to mythology, trying to show that the mythical discourse of a large
number of societies between which historical and geographical relationships
are postulated can be traced back to a vast group of transformations: some
simple myths, perhaps even a single one, produce other myths that remain
united to the first by relationships of correlation, symmetry and inversion (Lévi-

Strauss, 1975).

Italian anthropologist Massimo Canevacci (2004: 81-82) presents a bold thesis: “If Lévi-
Strauss had had his contacts with ‘wild thought’ in France, without spending long periods
in large American capitals such as Sao Paulo or New York, he might not have gathered
all the elements that would have made it possible to develop his specific method, struc-
turalism”. According to Canevacci, the metropolitan landscapes of both South and North
America were crucial to Lévi-Straussian structuralist elaborations, fostering a reciprocal
reflection between the anthropologist and the urban environment. He further suggests
that structuralist intuitions were already present in Lévi-Strauss’ descriptions of Sao Paulo

in Tristes Tropiques.
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In the introduction to Saudades de Sao Paulo, Lévi-Strauss (1996: 11) directly addresses
Canevacci’'s argument: “The author of a recent book dedicated to Sao Paulo expends a
great deal of ingenuity to demonstrate the thesis according to which the revelation of
structuralism came to me from contact with Sao Paulo and New York”. After clarifying
the temporal gap between his experiences in each city, he adds: “Although | admire the
subtlety of the author, who invokes the absence of the temporal dimension proper to
the cities of the New World, | would put at the end what he puts at the beginning”. In
other words, he concludes: “What is true is that structuralism explains my interest in
cities and that it made me see them from an angle that, to put it simply, can be called

morphological”'®.

Lévi-Strauss’ response to Canevacci is notable because it acknowledges the "ingenuity"
of the latter’s argument while reframing it within his own intellectual trajectory. As Lévi-
Strauss repeatedly emphasised, his structuralist intuitions were present from the early
stages of his career, even before the full development of his theoretical framework. These
intuitions undoubtedly shaped his observations not only in American cities but also in his
ethnographic work among Indigenous peoples in Brazil. As Canevacci mentioned, traces of
the structuralist method are already obvious in Tristes Tropiques. However, what Canevacci
seems to overlook is that these descriptions were written twenty years after Lévi-Strauss’
time in Brazil and were refined through his engagement with Roman Jakobson and struc-

tural linguistics in New York.

Considering the chronological order of these events allows for a shift from viewing
Lévi-Strauss’ insights as mere “revelations” to situating them within the broader process
of constructing his intellectual landscape. This perspective is crucial for understanding
how his precise descriptions and analyses of cities like Sao Paulo were both products
of and contributions to the maturation of the structuralist intuitions that accompanied
him throughout his career. While Lévi-Strauss already demonstrated a sharp observational

sensibility and an intuition for structural patterns during his time in Brazil (1935-1939),

9For more on these morphological inspirations, see Mauss (1950).
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it was only after his engagement with structural linguistics in the United States (1941-
1948) that he could revisit his Brazilian material in Tristes Tropiques and fully articulate
these experiences within a structuralist framework. By tracing this development - consid-
ering Canevacci's perspective and acknowledging the nature of Lévi-Strauss’ intellectual
formation — it becomes evident how both South and North American cities, each in its own

way, played a significant role in shaping Lévi-Strauss’ thought.

However, what stands out most at this point is Lévi-Strauss’ assertion that structuralism
was the driving force behind his interest in cities. This interest not only demonstrates
how his observations on urban phenomena evolved alongside his intellectual trajectory.
It allowed him to develop insights and analyses across different scales and dimensions of
human expression, while potentially opening new perspectives on the understanding of
cities, in morphological and ecological terms, for example. Indeed, as the anthropologist

notes:

Should the structuralist approach deserve some attention, the reason would
lie not only on the theoretical but also on the practical level. It will be on
account of what we have learnt from the so-called primitive cultures which we
study, namely that reality can be meaningful not only on the abstract plane
of scientific knowledge but also on the plane of sensory perception. We are
thus encouraged to cancel the long-lasting divorce between intelligibility and
sensibility that an outmoded empiricism and mechanicism have forced upon
us, and to reestablish some kind of harmony between man’s everlasting quest
for meaning and the world in which he lives: a world made of shapes, colors,
textures, flavors and odors. In the long run, structuralism teaches us to love
and respect the ecology, because it is made up of living things, of plants and
animals from which since it began, mankind did not only derive its sustenance
butalso, for such alongtime, its deepest aesthetic feelings as well as its highest

moral and intellectual speculations (Lévi-Strauss, 1983: 165).
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As we shall see, Lévi-Strauss’s profound admiration for the spectacles of nature, an
intrinsic thread woven into his structuralist project, also permeates his fascination with
cities and the urban. In the twelfth chapter of Tristes Tropiques, the anthropologist
masterfully paints a vivid panorama of the emergence of the bustling agglomerations of

a “community and urban life” in Brazil's interior. At the time, he writes:

The agglomerations then coming into being were not like the towns of today.
There was none of that ever-more-complete uniformity in which administrative
distinctions alone differentiate one city from another and all trace of origins
has been worn away. No: these towns could be examined as a botanist examines
his plants. And by the name, the look, or the structure of each town one could
trace their affiliations with one or other branch of that urban kingdom which

Man has added to Nature (Lévi-Strauss, 1955: 124).

Indeed, American sociologist Robert Ezra Park (1925: 01), in “The City: Suggestions for
the Investigation of Human Behavior in the Urban Environment” — one of the foundational
texts of the Chicago School - argues that “the city is not, in other words, merely a physical
mechanism and an artificial construction”. According to Park, the city “[...] is involved in
the vital process of the people who compose it; it is a product of nature, and particularly
of human nature” (ibid.). Echoing this perspective, in Tristes Tropiques, Lévi-Strauss offers
a concise yet profound description of the city: “[...] is both natural object and a thing to be
cultivated; individual and group; something lived and something dreamed; it is the human
invention, par excellence” (Lévi-Strauss, 1955: 122). Even in this definition, he adheres to a
core aspect of structural anthropology: the dynamic between Nature and Culture (Descola,
2009; Charbonnier, 2015). In this sense, by framing the city as both a natural and cultural
thing and recognising the “urban kingdom which Man has added to Nature”, Lévi-Strauss
reaffirms the continuity between human societies and their environments, their ecologies,

an insight that remains essential considering the climate crisis we face today.
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Towards the “wild city”

For American historian William Cronon (1991: 18), in his book Nature’s Metropolis:
Chicago and the Great West, the division between humans and nature “blinds us to the
deeper unity beneath our own divided perceptions”. This separation, according to Cronon,
finds its most pronounced expression in the city, which stands as the ultimate symbol of
humanity’s “conquest” over nature, a conquest defined by the deep traumas and violence
of an unrelenting civilising process. Lévi-Strauss witnessed this process firsthand during
his time in Brazil, where he observed the rise of cities in the “heart of the forest” (Lévi-

Strauss, 1955: 136).

Lévi-Strauss’ perspective on the colonial process unfolding in Brazil - on Western
civilisation’s relentless “quest for power” and progress, which underpins the sadness of
the tropics - is intricately tied to his understanding of the urban and the disproportionate
relationships between human beings and Nature. This is precisely why his recognition of
cities as an integral part of nature, a “kingdom” constructed by humans alongside others,
is so compelling. As Cronon (1991: 19) emphasises: “Recognizing nature in the city, where
our language itself has taught us to believe nature no longer exists, challenges our ability
to see the world clearly — but to miss the city's relation to nature and the country is, in
fact, to miss much of what the city is”. He continues: “And in that fact lies the measure of
our moral responsibility for each other and for the world, whether urban or rural, human

or natural. We are in this together.”

One of the greatest lessons of Lévi-Strauss and his structural method for studying cities
and urban phenomena lies here. This lesson is subtly interwoven throughout Lévi-Strauss’
work, an “anthropologist of cities”, revealing its full coherence when considered within
the broader context of his entire intellectual trajectory. If, for Lévi-Strauss, the city is “the
human invention, par excellence” (1955), we must critically examine what this “humanity”

and “humanism” truly entail, questioning their meanings and implications.

As Cronon reminds us, reconnecting the city to nature implies acknowledging a “moral

responsibility” towards our relationship with the world. And, as Lévi-Strauss teaches us,

_—
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we can find inspiration for this morality by turning our attention to those who have always
been excluded from the “civilisation” and “humanity” that seek refuge in cities, those
whose existence is continually threatened by the relentless pursuit of “progress” (Lévi-
Strauss, 1952) and the illusions of the “[...] normal, white, adult man” (Lévi-Strauss, 1962a:

03). In the conclusion of the third volume of Mythologiques (1968), Lévi-Strauss writes:

When they assert, on the contrary that “hell is ourselves”, savage peoples give
us a lesson in humility which, it is to be hoped, we may still be capable of
understanding. In the present century, when man is actively destroying count-
less living forms, after wiping out so many societies whose wealth and diversity
had, from time immemorial, constituted the better part of his inherence, it has
probably never been more necessary to proclaim, as do the myths, that sound
humanism does not begin with oneself, but puts the world before life, life
before man, and respect for the other before self-interest: and that no species,
not even our own, can take the fact of having been on this earth for one or two
million years - since, in any case, man'’s stay here will one day come to an end
- as an excuse for appropriating the world as if it were a thing and behaving on

it with neither decency nor discretion (Lévi-Strauss, 1968: 422).

Although Lévi-Strauss expresses both admiration and fascination for cities and the
urban environment, he does not hesitate to critically examine this phenomenon. As he
observes: “Whether it is the mummified cities of the Old World or the fetal cities of the
New, it is to urban life that we are accustomed to associate our highest material and
spiritual values” (Lévi-Strauss, 1955: 150). It is also within cities that we commonly place
the idea of “civilisation” and its progress. However, the problem of cities and urban ways of
life emerges “[...] when the city stops being an urban site enclosed within its boundaries,
even if these boundaries periodically widen out to become a sort of fast-growing organism
that, at its periphery and to an ever-increasing depth, secretes a destructive virus; a virus
which gnaws at all the life forms except those by-products of its activity, which it scatters

outside by expelling them” (Lévi-Strauss, 1973: 333-334). Consequently, the anthropologist
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warns: “City man then finds himself cut off from that nature, the contact with which can
alone regulate and regenerate his psychic and biological rhythms” (Ibid.). A trauma that

has accompanied the delusions of Western civilisations for a long time.

The population explosion, for which the West shares the responsibility, is
reducing the living space between humans at an alarming rate. As for progress,
it is devouring itself. More and more, the advances of science and technology,
including medical breakthroughs - a blessing for individuals, an evil for our
species — have as their principal objective, often used as a pretext, the correc-
tion of the harmful consequences of previous innovations. And when that
end is achieved, further ill-fated consequences will result, for which it will be
necessary to devise other inventions as a remedy. Dispossessed of our culture,
stripped of values that we cherished - the purity of water and air, the charms
of nature, the diversity of animals and plants - we are all Indians henceforth,

making of ourselves what we made of them (Lévi-Strauss, 1994: 19).

As the Italian anthropologist Salvatore D'Onofrio (2018: 52) highlights, “Lévi-Strauss
traces the origins of catastrophes back to population growth and the emergence of
urban life”. For Lévi-Strauss (1955), cities, understood as creations of the human mind
and subordinate to it, operate as “inertia-producing machines” (Lévi-Strauss, 1955: 478),
forming an “entropic” structure??, closed in on itself and progressing towards degradation:
““Entropology’, not anthropology, should be the word for the discipline that devotes itself
to the study of this process of disintegration in its most highly evolved forms” (Ibid.:
478-479). Confronted by the climate crises and today’s socio-ecological challenges, this is
a compelling approach to thinking about cities, in the vein of what Massimo Canevacci

(2004: 92-94) had already called Lévi-Strauss’ “urban entropology”.

The study of the mechanisms behind these “inertia-producing machines”, as inspired
by Lévi-Strauss, has been a guiding thread of my recent research. Delving into the

intricate urban architectures of the human mind, as unveiled by Lévi-Strauss, both the

200n the notions of “structure” and “entropy” in Lévi-Strauss, see Almeida (2021).
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beauty and brutality of the spectacle of cities emerging in the “heart of the forest” can
be captured. Anthropology, in this sense, can bring us “[...] a fresh eye to the problems
of the contemporary world, not claiming to solve them on its own but offering the hope
of a better understanding of them” (Lévi-Strauss, 2011a: 09). It is true that cities today
embody the tormented core of this complex “world of merchandise” (Kopenawa & Albert,
2010), which incessantly devours landscapes, beings, and things. However, cities have not
always been this way, and there is an urgent need to rethink urban ways of life (Krenak,
2020; 2022a; 2022b), to reimagine them at the intersection of human relations with nature,
understanding the cities as “both natural object and a thing to be cultivated”, as Lévi-

Strauss (1955: 122) points out. Indeed,

Let us begin by proclaiming that respect for life - even life human - does not
exist in a society determined to destroy irreplaceable forms of life, whether
animal or vegetable; that love for the past is a lie in cities where the need for
growth has caused men to massacre all the vestiges of what they once were and
of those who made them; and that the cult of beauty and truth is incompatible
with seashores being turned into shanty towns and ghettoes and with the sides

of “national” roads turned into garbage dumps (Lévi-Strauss, 1973: 335).

By placing cities back in nature, a nature profoundly touched by human activities,
guestioning the tortuous paths of Western civilisation's relentless quest for power and
“progress”, and emphasising the profound relevance of the autochthonous knowledge of
so-called “savage” and “primitive” peoples (Carneiro da Cunha, 2012), Lévi-Strauss offers
us an opportunity for redemption: a chance to rediscover humility in the face of the
spectacles of nature that have been disregarded for centuries by the Western civilisation.
An opportunity to carefully observe the beauties and mysteries of the Earth and the land-
scapes where we build our homes, project and imagine our cities, and share our dwelling
with a myriad of other beings and things — countless animal and plant species, sources
of the deepest speculations of human creativity (Lévi-Strauss, 1962b). This is what Lévi-

Strauss so masterfully perceived from the Indigenous people he studied, with profound

o—
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admiration and respect. We must bear in mind, however, as the French anthropologist

Frédéric Keck highlights, that the Lévi-Straussian ecological approach,

does not consist in finding a solution to the ecological problems of our time
in the “people of nature”. It aims, on the contrary, to find in these societies on
the point of firing a “reduced model” of what humanity was able to be at its
beginnings, not through a nostalgia for its origins compensating for the longing
for the end to come, but because the conditions for the survival of a society
appear more clearly in those societies that reinvent the rules of communal life

in the face of a catastrophe (Keck, 2011: 76).

Reinventing and reimagining the rules for living together in our cities, especially in
the emergency of the catastrophes and political crises currently affecting our planet and
societies, appears urgent and stands among the greatest challenges of our time. That
is why it is crucial to bring a certain humanity back to an attitude of humility towards
nature, to once again find in it the inspiration for new speculations and to repopulate the

landscapes of our political and urban imaginary.

In 1962, Lévi-Strauss published La pensée sauvage (Wild Thought), a groundbreaking
book that reshaped anthropology and the human sciences at the time. The book’s signifi-
cance liesinits questioning of hegemonic modes of knowledge production, demonstrating
operations of thought that exist in distant societies as well as in Western thought itself.
It is a pioneering break with the colonialist discourses that had long dominated the
field of anthropology and foregrounded the thought of those considered “primitive” and
“savage”. Furthermore, “It was also a pioneering work in that it positioned anthropology
within Euro-American societies' reflections on the destruction of the human environment

by globalised capitalism” (Keck, 2025: 08).

It is important to highlight that one of the aspects of what Lévi-Strauss calls pensee
sauvage (wild thought) is precisely that it is “[...] a thought that makes nature visible and

expressible, through the classifications and inversions it imposes on it, but it is also a
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thought that finds within itself the creative dynamics of nature, embracing its dimension
as both cultural and natural” (Keck, 2004: 19-20). This operation, which seems to be rooted
in the creative mechanisms of the human mind, unfolds in the process of architecting
this “urban kingdom which Man has added to Nature” (Lévi-Strauss, 1955: 122) and in the

exchanges between humans, beings, and the things surrounding them.

Transposed to the level of mechanical civilization, we thus encounter that
reciprocity of perspectives in which man and the world mirror each other, and
which alone seemed able to account for the properties and capabilities of wild
thought. An exotic observer would no doubt judge traffic in the downtown of
a major city or on a highway to be beyond human faculties; and it is in fact
beyond them in that it entails a confrontation, not exactly between either
men or natural laws, but between systems of natural forces humanized by the
intentions of drivers, and men transformed into natural forces by the physical

energy of which they are the mediators (Lévi-Strauss, 1962b: 294).

When describing the city of Sao Paulo in Tristes Tropiques, Lévi-Strauss (1955: 108)
writes: “And yet Sao Paulo never seemed ugly to me: it was a wild city like all American
cities”. Following this statement, he goes on to describe the process of building the city,
highlighting its relationship with the rivers, its colonial roots, the streets, the villages, the
bush, and the swamps. From there, we can see how the city and nature are intertwined
in the observations made by Lévi-Strauss. This entanglement is part of the reflective play
in which “man and the world mirror each other” and which underlies the operations of
wild thought. In addition to offering a better understanding of the reciprocities between
“humans” and “the world”, in which cities represent one of the highest expressions of the
dynamics enacted by the human mind in its speculations and exchanges with nature, the

wild though can be seen as a way of venturing into a journey towards a “wild city”?'. A

21This is another discussion that goes beyond the scope of this article, and which | have been developing
in my current research. What is presented here gathers some of the key threads of reflection that have
guided my thinking and that require further deepening and maturation, particularly concerning the notion
of cities at the confluence of nature and culture, as articulated by Lévi-Strauss.
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city — if such a city is possible - that unfolds new paths for reinventing and reimagining
our urban and political imaginaries. A city attuned to speculative potential, drawing its
creative strength from Nature, welcoming differences within its bounds, and finding its
place in the world with respect and humility. A city that “[...] may establish a better balance
between present and past, change and stability, the uprooted city man and the lasting

truths of the world” (Lévi-Strauss, 1973: 336).

Therefore, Lévi-Strauss’ observations on cities and urban phenomena allow us to open
paths for speculating on the axes that might guide a possible anthropology of cities. This
field of study, as proposed here, would follow the intuitions of his structuralist program,
revisiting and updating its foundations, drawing inspiration from the potential of his mor-
phological analyses and ecological critiques, taking cities as laboratories of the human
mind. An anthropology that positions itself in the analysis of interactions and exchanges
between complex forms of social organisation and spatial configurations, opening the
frameworks of a complex group of transformations in which the city and village are not
in a relation of hierarchy, but of continuity and confluence. An anthropology of cities with
a research program that ventures into the complex architectures of these magnificent
works of the human mind that are cities, allowing them to be approached within the vast
and diverse panorama of the many ways of living, constructing and inhabiting this world.
Indeed, to follow the itineraries of Lévi-Strauss as an “anthropologist of cities” is to travel
from the archaeological traces of “Amerindian cities” to major metropolises such as Sao
Paulo, Paris or New York; from the intricate spatial organisations of the Bororo, in central
Brazil, to the colonial delusions of urban projects implanted in the “heart of the forest”.
These itineraries teach us to observe the strange architectures that surround us and the
complex mechanisms that structure the world we share with so many other beings and
things across diverse landscapes and ecologies. Fundamentally, this is one of the most

enduring lessons we can learn from Lévi-Strauss.

After all, the cities of Claude Lévi-Strauss are those that both enclose and expand
architectures; they are spaces in which the anthropologist and the urban environment

“mirror each other”. What emerges from them is the understanding that urban ways of life
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cannot and should not dictate the ways of inhabiting this planet. Because, at the core, as
Lévi-Strauss (2011a: 47) himself teaches us, “anthropologists exist to attest that the way
we live, the values we believe in, are not the only ones possible, that other ways of life,
other systems of values have allowed and continue to allow human communities to find

happiness”.
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0z Claude Lévi-Strauss (1908-2009) hichir zaman bilim felsefesiyle ilgilenmese de modern toplum ile sézde “ilkel”
topluluklar arasindaki kiyaslamalara dair akil yurttmeleri ve yontemsel arayislariyla dolayli yoldan epistemolojik
bir tutum gelistirir. Modern toplumlarla “ilkel” topluluklar arasinda var oldugu ileri surilen zihinsel hiyerarsinin
gecerliligine duydugu stphe dolayli tutumunun nirengi noktasidir. Bu slpheyi cesitli sorun alanlarina yayilan
calismalarinda surekli dile getirir. Yapisalcl antropoloji girisimiyle insan zihninin farkli disinme kapasitelerine
yogunlasir. Modern ile “ilkel” topluluklar arasindaki entelektiiel fark ve benzerlikleri ele alirken modern bilimin
nerede konumlanabilecegine dair fikirlerini paylasir. Bu fikirleri epistemolojik tutumunun ilk parcasini olusturur. Ote
yandan sosyal bilimleri, hanidir hedeflenen pozitif bilimlerin sundugu kesinlik standartlarina yaklastirmak igin kendi
yontemini gelistirir. Onun yapisalciligl matematiksel formuller ile, dilbilim igindeki seshilimin yontemine basvurarak
antropolojiyi kesin bilimler seviyesine ulastirma cabasinin bir Grinudir. Bu cabasi da epistemolojik tutumunun
ikinci pargasini olusturur. Lévi-Strauss'un epistemolojik tutumu ihtilafli bir konu olmayi siirdiirmektedir. Lévi-Strauss
kimilerine gore modellemeler gelistirip doga bilimlerdeki gelismeleri takip ettigi ve pozitivist gelenegi takip ettigi
icin sosyal bilimlerin itibarini yukseltmis, kimileri igin yaban duslinceyi savunarak modern bilimin kazanimlarini goz
ardi etmistir. Bu calismanin amaci Lévi-Strauss'un bilim ve yaban distncenin sinirlarina yonelik akil yiritmesini
yapisal antropolojisinin baglamina yerlestirerek kapsamli sekilde ele almak, alternatif bir okuma sunmaktir.

Abstract Although Claude Lévi-Strauss (1908-2009) was never directly involved in the philosophy of science, he developed an
epistemological stance through his methodological comparisons between modern and so-called “primitive” soci-
eties. His skepticism toward the intellectual hierarchy that places modern societies above “primitive” ones is central
to this stance. Lévi-Strauss consistently expresses this doubt across his multifaceted work. Through structuralist
anthropology, he explores the varied capacities of the human mind, examining both the differences and similarities
in thought between modern and “primitive” cultures. In doing so, he also reflects on the position of modern science
—this forms one part of his epistemological view. Simultaneously, he sought to bring the social sciences closer to
the certainty of the positive sciences. His structuralism stems from this effort, relying on mathematical models and
linguistic methods such as phonology to raise anthropology to the level of the exact sciences. This constitutes the
second part of his epistemological stance. The nature of this stance remains debated: some argue he elevated the
social sciences by adopting scientific rigor, while others claim he undermined modern science by defending the
validity of the “savage mind." This study offers a fresh reading within the framework of his structural anthropology.
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Anahtar Kelimeler Claude Lévi-Strauss - Yaban Diislince - Epistemoloji - Mit - Modern bilim
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Extended Summary

French anthropologist Claude Lévi-Strauss is one of the most influential figures in the discipline. He is known for
his studies on myth and kinship. In his early career, he mainly focused on Native American cultures. In the following
years, his work expanded into many areas, from the kitchen to the arts. Even though he never wrote explicitly about
the philosophy of science, his various comparisons between modern and so-called “primitive” cultures allowed him
to develop an epistemological stance.

First, his structural anthropology is characterized by an opposition to hierarchical explanations of cultural differences.
Unlike anthropological theories that focus on cultural distances, structural anthropology is more of a theoretical
perspective that highlights cultural similarities. By doing so, it reminds us not only that universal standards for
hierarchy don't exist but also that the fundamentals of modern and “primitive” cultures are not so different. This
approach underpins the epistemological stance outlined earlier.

Most notably, The Savage Mind, published in 1962, is a defense of the so-called primitive way of thinking. In this
book, Lévi-Strauss attempts to replace evolutionary perspectives on the relationship between modern and primitive
minds with a more horizontal view. The idea that different ways of thinking can be valid simultaneously is a view
Lévi-Strauss continued to advocate throughout his life. This claim, however, sparked a lot of criticism.

Some argue that Lévi-Strauss undervalued the contributions of science by defending the dignity of the "savage
mind." According to Maxim Rodinson, since Lévi-Strauss bwas influenced by cultural relativist fallacy of contemporary
anthropology, his stance was unscientific. Edmund Leach also criticizes Lévi-Strauss, arguing that his theory is not
consistent with empirical realities. For Leach, Lévi-Strauss is “a poet in a laboratory.” Another scholar places Lévi-
Strauss's work within a postmodern context, due to his critique of the Western rational mind.

However, not everyone agrees that Lévi-Strauss undermined modern science or that he was anti-scientific. Another
group of anthropologists highlights how committed he was to the scientific method and the positivist paradigm.
Clifford Geertz, for example, argues that no one in the history of anthropology, other than Lévi-Strauss, has so
strongly insisted that anthropology is a positive science. Hugo Nutini also praises Lévi-Strauss for his effort to follow
developments in the physical sciences to open new paths for cultural anthropology. These differing opinions about
Lévi-Strauss's epistemological stance are contradictory. It seems that for those who try to categorize him narrowly,
defending the "savage mind" while remaining committed to modern science seems inconceivable.

However, a comprehensive approach to structural anthropology can help resolve this apparent contradiction. In
academic discussion, those who focus solely on Lévi-Strauss’s defense of the savage mind often ignore his use of
models, mathematical formulations, and his pursuit of certainty in structural anthropology. This represents a limited
view. Both elements—scientific rigor and the defense of the savage mind—are present in Lévi-Strauss's thought.

In his early articles, Lévi-Strauss investigated methods to align anthropology with the natural sciences. In “Structural
Analysis in Linguistics and in Anthropology” he presents linguistics as a model discipline with completed scientific
development, in contrast to other social sciences. According to Lévi-Strauss, linguistics deserves to be called a
"science" and embodies a positivist method. Anthropology, he argues, should strive to reach the same scientific rigor.
In another article, “History and Ethnology”, he clearly states that being scientific means striving for certainty. Later,
Lévi-Strauss applied these theoretical principles to the field of mythology.
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In 1955, he wrote The Structural Study of Myth. In these studies, it becomes clear that simplifying complex phenomena
is, for Lévi-Strauss, a key feature of scientific theory. While earlier approaches considered myths to be meaningless or
disorganized, Lévi-Strauss persistently sought to uncover regularities among different myths from around the world.
To find order in the chaos of countless myths, he applied the methods of phonology. Just as phonological units gain
meaning only in relation to others, mythological units can similarly be organized through their interrelations. He
even illustrated the mathematical relationships between these units using formulas.

At the same time, Lévi-Strauss argued that the savage mind is as valid a way of explaining reality as modern science.
However, this does not mean they are the same. He claimed that “primitive” cultures also engaged in “observation”
and “experiments,” much like modern science, and that both operate according to a basic human drive to seek order
in the universe. He distinguishes the savage mind by calling it the “science of the concrete.” While the science of
the concrete works like a “bricolage”—based on secondary qualities such as smell, taste, color, and temperature
—modern science, based on primary qualities, functions like engineering, relying on pre-constructed models. The
outcomes of both epistemes differ. Lévi-Strauss never denies the achievements of modern science. We can dominate
nature with the power of modern science. It is evident that neither myth nor magic enables us to do such things; we
can drive cars or turn on radios because of modern science. But the key point is that so-called “primitive” people
lack this kind of power not because they are incapable, but because they choose not to pursue it.

Therefore, Lévi-Strauss argues that all humans possess a universal cognitive capacity that enables cultures to develop
distinct forms of knowledge. These forms of knowledge, while varied, are all in harmony with the way nature unfolds
and opens itself to human understanding. However, Lévi-Strauss emphasizes that not all cognitive capacities can be
developed at the same time.

It is therefore consistent that Lévi-Strauss, while remaining faithful to the methods of positive science, also seeks
justice for the 'savage mind, long regarded as its opposite. He does not abandon science while defending the validity
of the savage mind. On the contrary, he attempts to enrich modern science by expanding its boundaries to include
and understand this alternative way of thinking, instead of dismissing it as meaningless. His approval of modern
science’s growing attention to secondary qualities reflects this broader effort. Lévi-Strauss's epistemological stance
is grounded in expanding the boundaries of science, without becoming unscientific or abandoning scientific rigor.
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Claude Lévi-Strauss’ta Epistemolojik Genisleme: Bilimsel Kesinlik
Arayisi ve Yaban Diistincenin Savunusu Yan Yana Gelebilir Mi?

Claude Lévi-Strauss yaban diislince, mitler ve akrabalik sistemlerine dair calismalariyla
dolayli yoldan bir epistemolojik tavir gelistirir. Modern bilimin ne oldugu, sinirlarinin
nerede baslayip nerede bittigine dair ipuclarini devamli olarak giindeme getiren bu tavri
ilk bakista celiskili goriintir. Mitler ve modern bilim hakkinda dogrudan Lévi-Strauss'un
eserlerinden aktarilabilecek pek ¢ok alinti kafa karistirabilir. Bilim, one ¢ikarilabilecek pek
cok cimlede sonuclar itibariyle yaban dusiinceden daha ustin bir bilme bicimi olarak

karsimiza ¢ikar:

Bilimsel diislinme vasitasiyla doga iizerinde egemenlik kurabildik (...) oysa mit,
insana cevreye tahakkim edebilecegi maddi glici vermekte agik¢a basarisizdir.
Yine de mit insana, ¢cok onemli bir seyi, evreni anlayabilecegi ve evreni anladigi
illiizyonunu® verir. Bu elbette sadece bir illizyondur. (...) Bilimsel acgiklama
ile mitik agiklamay esit statliye yerlestirdigimi diisiinmenizi istemem (Lévi-

Strauss, 2013: 37 ve 43).

Fakat baska yerlerde yaban dusiince ile modern bilim arasindaki ayrim silinmeye yiiz

tutar:

Yerli siniflandirmalari yalnizca yontemli olmakla ve saglam bir bicimde kurul-
mus bir kuramsal bilgiye dayanmakla kalmaz. Bicimsel agidan, hayvanbilim
ve bitkibilimin hala kullanageldikleri siniflandirmalarla karsilastirilabilecek bir

durumda bulunduklari da olur (Lévi-Strauss, 1984: 65).

Mitoslarin onerdikleri diinya imgelerinin bu diinyaya uygun ve onun vechele-
rini sergileme yeteneginde olduklari bugiin yarin agiga ¢ikacaktir (Lévi-Strauss,

2017:101).

Titalikler bize ait.
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Paylasilan alintilar pes pese okundugunda ifsa edilebilir bir tutarsizligin, bilimle mit
arasindaki sinirlara dair kararsizligin izlerine rastlanir. Mit nasil ayni anda hem illiizyon
hem de bilimden farksiz olabilir? Yerli taksonomileri hayvanbilim ve bitkibilim kadar
yontemliyken sadece modern bilimin sorunlari ¢ozebilecegine nasil inanilabilir? Ancak
karsitlik sadece metinlerden secilen alintilarla gortiniir hale gelmez. Lévi-Strauss’un farkli
okumalari bir bilimperest portresi de sunabilir, kenara itilmis yerlilerin itibari ugruna
modern bilimin kazanimlarini goz ardi eden bir fikir insanini da hatirlatabilir. Nitekim
Fransiz antropologun her iki uca da yerlestirildigi farkli degerlendirmeler s6z konusudur.
Lévi-Strauss’'un epistemolojik yaklasimina dair literatiir yukaridaki alintilar gibi bir para-
doksun var oldugu izlenimini verir. Bu makalede, literaturiin ¢izdigi hatlardan yola ¢ikarak,

Lévi-Strauss'un epistemolojik tavrinda bir ¢eliski olup olmadigi sorusturulacaktir.

Claude Lévi-Strauss’un Bilimperestligi Hakkinda Farkl itilaflar

Lévi-Strauss’'un akrabalik, yaban diisiince ve mit lizerine kapsamli calismalarina sirayet
eden ¢ok yonliiliik, onun epistemolojik tutumu uzerinde kutuplasan bir literaturiin ortaya
cikmasina sebep olmustur. Ozellikle 1950'den sonra yayimladig cesitli kitaplar dnce Mark-
sistlerin tepkisini lizerine ¢cekmis, 1962 yilinda Yaban Diisiince (La Pensée sauvage) iizerin-
den Jean Paul Sartre ile girdigi rasyonel akil hakkindaki tartisma (Tungbilek, 2024: 218-221)
Lévi-Strauss’'un epistemolojik tutumuna dair farkli gorislerin ileri siirildugu ilk sahneyi
olusturmustur. Soz konusu literatir, geneli itibariyle “pozitivist”, “akilcl”, “realist” ya da
“post-modern” gibi farkli etiketlerle Lévi-Strauss’'un epistemolojik tavrini tanimlamaya
girisir. Kimileri Lévi-Strauss’un sosyal bilimlere getirmeye calistigi yontemsel yeniliklerden

cesaret bulurken kimileri bilimsellik standartlarini temin edemedigini disiinerek hayal

kirtklig yasar.

itk olarak 1955'te yayimlanan Hiiziinlii Dénenceler (Tristes Tropiques) lizerinden
Fransa'’da ortaya cikan Marksist tepkiden soz edilebilir. Kulturleri hiyerarsik sekilde
siralama aliskanligi tarihsel materyalizm icin agiklayici bir dayanak sundugundan, Lévi-
Strauss’un kiilturel evrimci bir kiyas ol¢itiinii reddedisi Fransa’da Marksist kanattan tepki

toplar. Ayni yil La Nouvelle Critique’de “Ethnographie et relativisme” baslikli metninde
i
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Maxime Rodinson Lévi-Strauss’u ¢agdas antropolojinin bir temsilcisi olarak hedef tahta-
sina oturtur. Rodinson icin Lévi-Strauss ¢agdas burjuva etnografisinin kiiltiirel gorecelik
hastaligina kapilmistir. Etnografik yontemsizligin ancak bilimsel analizle telafi edilebile-
cegine inanan Rodinson, klasik evrimci antropoloji agiklamalarina kendisini daha yakin
hisseder. Bu minvalde Lévi-Strauss'un da dahil oldugu bu ¢agdas akim, her turli bilimsel
temelden yoksundur. Dolayisiyla yapisalcilik da bilimsel gegerliligi bulunmayan felsefi bir

gorlstiir (Rodinson, 1955: 46-53).

Benzer bir tepki Roger Caillois tarafindan, Lévi-Strauss’'un once 1951'de UNESCO’nun
La question raciale devant la science moderne (“Modern Bilim Karsisinda Irk Sorunu”)
adli derlemede, daha sonra 1952'de Irk ve Tarih’te (Race et histoire) yer verdigi metinde
savunulan fikirlere getirilir. Caillois'ya gore “dusiince”, “dustinebilmek” Bati listiinligiiniin
bir hatirlaticisidir ve Lévi-Strauss’un etnosantrizm karsitligi kabul edilemezdir. Caillois igin
Lévi-Strauss’'un antropolojisi bilimsellikten uzak olmakla beraber bir biling meselesi dahi
degildir (akt. Wendling, 2010: 30-41). Boylece Lévi-Strauss’u bilim karsiti kampa yerlestir-
menin ilk gerekcesi kendini gortintr hale getirir: rasyonel Bati aklinin biricikligine getirilen

elestiri ve etnosantrizmin reddi.

Anglo-Amerikan diinyanin Lévi-Strauss'un fikirlerini hayranlikla, fakat bilimsel meto-
dunu tereddutle karsiladigi soylenebilir. Fransiz antropologun modelleme yeteneklerinin
ampirik saha verileriyle uyumlu olmadigina dair ortak bir kanaat s6z konusudur. Edmund
Leach 1970'te, Lévi-Strauss’un doktora calismasi olan Akrabaligin Temel Yapilari'nda (Les
Structures élémentaires de la parenté) one siirdiigli modelin olgularla uyusmadigini ileri
surer. Leach igin Lévi-Strauss’un bilimsel dayanaksizligini tespit etmek ¢ok da zor degildir.
ESer Hiiziinlii Donenceler dikkatlice incelenirse higbir yerli kabileyle kendi dilinde konus-
madigl ve saha incelemelerinin ¢ok kisa strdiigi, bu kisitlilik sebebiyle gelistirilebilecek
teorik bir modelin kirilgan kalacagi barizdir. Ayrica Lévi-Strauss’un asil egitiminin (sosyal
bilimler degil) hukuk ve felsefe alaninda oldugu akilda tutulmalidir. Bu yiizden Leach
tereddiit etmeden Lévi-Strauss'u sair bir filozof olarak nitelendirir (Leach, 1985: 21-22).

Leach’e gore Lévi-Strauss'un eserlerinde genel soyutlamalarin deneysel olgulara tercih
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ettigini gozlemlemek isten bile degildir. Leach i¢in laboratuvarda ozanlara yer yoktur

(Leach, 1985: 128).

Alan Jenkins ise Lévi-Strauss’un bilimsellik iddiasinda bulundugunu gormekle beraber
yonteme dair bilimsellik ve bilgi Gretim silireci kavramlarinin, olusturdugu teorik mode-
linde ve agikladigini dustindiigu gercekliklerde bir keyfilik gosterdigini ileri siirer. Jenkins'e
gore Lévi-Strauss’un bir dilbilimci olan Jacobson’a dayandirarak ileri siirdiigii zihnin ikili
yapisinin evrensel niteligi pek ¢ok dilbilimci tarafindan reddedilmektedir. Ayrica Lévi-
Strauss teorinin bu merkezi karakteri hakkinda ikna edici kanitlar sunamaz (Jenkins,
1979: 19-20). Boylece, metodolojik protokoliiniin epistemolojik yonii gecersiz kalir. Bilimsel
bir antropoloji i¢in Lévi-Strauss'un argiimanlari imkansiz ve gayri mesru teorik kabuller
tasimaktadir. Lévi-Strauss’un “semiyoloji” olarak sosyal bir teori i¢in sundugu metodolojik
receteler hem kendi icinde tutarsizdir hem de uygulanmasi miimkiin degildir (Jenkins,

1979: 18-38).

Lévi-Strauss'un metodolojisini degerlendirenler arasinda onu postmodern bir cizgiye
yerlestirmeye calisanlar da mevcuttur. Raphaél Gomérieux matematiksel modellemeleri
sebebiyle modernizmin en somut temsilcileri arasinda sayilmasina karsin, Lévi-Strauss’un
dusiincelerini postmodern paradigmaya ait kabul eder. Gomérieux'ye gore, Lévi-Strauss
modern ozne iddialarini ilk sorgulayanlardan biri oldugu, Bati kiiltiirinun evrenselciligini
cok erken bir tarihte reddettigi ve rasyonel disunceye taninan asiri ayricaliga karsi ¢ikan
bir bilimsel yaklasim aradigi icin postmodernlige yakindir. Ona gore bilin¢disi yapilara
odaklanmasi, yapisal diisiincenin daha da soguk ve nesnel bir bilim, yani en giiclu
anlamiyla modernist olarak kurulmasina sebep olmustur. Ancak Gomérieux’ye gore diger
taraftan gerceklik karsisinda aklin ontolojik eksikligine isaret etmistir. En nihayetinde Lévi-
Strauss’un yaklasimi evrensellik ve gorecelilik arasinda bir orta yol bulma girisimidir ve
derin postmodern yonleri mevcuttur (Gomérieux, 2022: 69-82). Gomérieux, Lévi-Strauss'u
modern bilim karsiti bir pozisyona yerlestirmez ancak Batinin kiiltuirel Ustunliigi iddialari-
na yanit verdigi icin Aydinlanma dustincesinden kaynaklanan pek ¢ok kazanimin, rasyonel

aklin ve evrensellik iddialarinin sert bir elestirmeni olarak tasvir eder.

e
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Lévi-Strauss’un bilimsel tutumuna dair kanaatler, yalnizca hakkinda yazilan akademik
metinlerde agiga ¢ikmaz, ayni zamanda urettigi bilginin kullanim bicimlerine de sirayet
eder. Richard ). Bernstein tarafindan epistemolojik anlamda gorececi bir konuma yerles-
tirilen Paul Feyerabend (Bernstein, 1985: 4-7), 1975'te kaleme aldig1 Yonteme Karsi isimli
metinin Tlrkce ve Cince baskilari icin yazdigi onsozlerde, bilimin genelde akilci olmadigy,
nesnellik fikrinin evrensel gecerliliginin bulunmadigini ve Bati'nin askeri zaferlerinin Batili
bilimsel kavrayisi yerlesik hale getirdigini ileri strdiikten sonra Lévi-Strauss'un Yaban
Diistince'sine atifta bulunur. Bati-disi bilimin nicelden ¢ok nitel 6zellikler tasidigini, pek
cok baska acgidan Bati biliminden Ustiin oldugunu dile getirmek i¢in, Yaban Diisiince'de,
yerlilerin zor sartlarda hayatta kalma becerisine ve “ilkel” olarak anilan topluluklarin
kompleks bitki taksonomilerine deginir (Feyerabend, 2020: 9, 26). Kuskusuz Feyerabend'’in
Lévi-Strauss'u epistemolojik bir matrise yerlestirme kaygisi bulunmaz ancak Lévi-

Strauss’un bilimsel tutumundan modern bilime alternatif gelistirme ugruna faydalanir.

Literatuirdeki aksi bir bakis agisi, Lévi-Strauss’un bilimci bir ¢izgiyi takip ettigi husu-
sunda i1srar eder. Marshall Sahlins, Lévi-Strauss’'un Anglo-Amerikan pozitivistler icin her
zaman tuhaf bir cazibesi bulundugunu ifade eder (Sahlins, 1966: 131). Buna karsin pozitivist
olmayan antropologlar da bu konu hakkinda gorislerini beyan eder. Hugo Nutini, kendi-
sini 19. ylzyilin ampirizm odakli dogmatik uykusundan uyandirdigi i¢in Lévi-Strauss’'u
metheder. Lévi-Strauss’un ABD'de ilgi gordiigii ve parlak bulundugunu ancak sosyal olgular
evreninde kopuklukla itham edildigine deginir. Yoneltilen elestirilerin yani sira kendisi de
cagdas antropolojik yaklasimin fizik alanindaki devrimleri 1skalayarak hala 19. ylizyildaki
paradigmaya sadik kaldigini distinir. Lakin ona gore Lévi-Strauss teorik agiklamalarin
epistemik kosullarini erkenden kavramis ve formel yapilarla (kavramlar, teoriler, modeller
vb.) ampirik veriler arasinda bilissel bir iliski kurulmasi gerektigini anlamistir. Yani ampirik
veri toplamanin otesine gecerek, elde edilen bilgilerin yapisal sekilde duzenlemek gerek-
liligini gormustir. Bu da tek basina ampirik verilerin bizi hicbir yere gotiirmeyecegini iddia
etmek anlamina gelir. Nutini i¢in Lévi-Strauss'u antropolojiyi bilimsel bir disiplin olarak
kavramsallastirmanin olgun asamasina getiren adim budur (Nutini, 1970: 543-548). Boylece

Nutini Lévi-Strauss’un ¢agdas bilimsellik standartlarini yakaladigini diistinr.

[e——
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Amerikan antropolojisinin onemli isimlerinden Clifford Geertz icinse hi¢ kimse antropo-
lojinin pozitif bir bilim oldugu hususunda Lévi-Strauss kadar israrci olmamistir. Ona gore
Lévi-Strauss Fransiz Aydinlanmasinin evrensel akilciligini takip eder. Saha tecriibelerinin
yer aldig1 Hiiziinlii Donenceler Lévi-Strauss’'un Amerikan yerlileriyle birebir temasindan
dogan hayal kirikligini yansitir. “ilkel”lerin uzun zaman 6nce Bati miidahalesiyle kiiltiirel
bir kirlenme/bozulma yasamasl, saha arastirmasini tek basina bir anlam insa etmek igin
yeter sart olmaktan cikartir. Bu hayal kirikligi karsisinda Levi-Strauss yapisal dilbilim,
iletisim kurami, sibernetik ve matematiksel mantigi kullanarak ampirik yiizeyin altindaki
derin diizenlilikleri ortaya ¢ikarmaya calisir. Geertz icin bu ¢abanin bir ¢iktisi olan Yaban
Diisiince Lévi-Strauss’'un coskun bilimciliginin, yiiksek bilim arzusunun somut halidir

(Geertz, 2010: 378-389).

Fransiz entelektiiel alaninda ise giiclii felsefe gelenegi karsisinda Lévi-Strauss’un sosyal
bilimcileri cesaretlendirdigine dair gorusler mevcuttur. Emmanuel Terray, Michel Izard ve
Pierre Clastres gibi felsefe egitimi alan pek ¢cok isim Hiiziinlii Donenceler’i okuduktan sonra
antropolojiye gecmeye karar verir ve Sartre’in yakin arkadaslarindan Jean Pouillon Lévi-
Strauss’'un seminerlerini takip etmeye baslar. Lévi-Strauss “etnoloji” kavraminin yerine
ABD’den ithal ettigi “antropoloji” terimini ikame eder. Sesbilimsel yontemi mit ve akrabalik
sistemi incelemelerine entegre edisi, Fransa’da Sartre’dan sonra gli¢li bir “bilim yapma

duygusu” asilar (Tuncbilek, 2024: 242).

Lévi-Strauss’'un epistemik tavrina dair farkli gorusler Tiirkiye'de yapisalciligl alimlama
siireclerine de yansir. Ozellikle 1970’li yillarda Lévi-Strauss’un bilimselligi hakkinda iki ayri
goriis hakimdir. ilk grup idealizm ve askincilik yakistirmalarinin aksine, Lévi-Strauss’un
yapisalciiginin bilimsel diisinceyi destekleyen maddecilige dogru ilerledigini diisuniir.
Karsit gruba gore ise yapisalcilik bilimsellikten uzak kalmis felsefi bir metot olmanin ote-
sine gidememis, bir tiir ideolojidir. Bu sebepten otiiru Lévi-Strauss’un Tiirkiye'de psikolojik

indirgemecilikle suglandigi dahi olmustur (Tuncbilek, 2024: 287-291).2

2Bu konu hakkinda daha ayrintili bilgi icin bkz. (Tungbilek, 2024: 245-247).

i
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Goruldugi lizere Lévi-Strauss’un bilimselligine yonelik literatiir farkli sorun alanlarina
dogru genisleyerek birbiri ile ilintilenen karsitliklar halinde kiimelenir. Ancak one siiriilen
genel argiimanlar bir baglama yerlestirildiginde tartismanin iki temel ekseni oldugu
ortaya ¢ikar. Bunlarin Ozellikle Lévi-Strauss’'u bilimsel eyaletten dislamaya calisan ilki,
“ilkel” olarak isimlendirilen topluluklardaki zihinsel potansiyelin hakkini teslim etme
cabalarindan yola ¢ikar. Lévi-Strauss’un gerek Yaban Diistince’de modern bilim ile yazisiz
toplumlarin distinme bicimleri arasinda kurdugu kosutluk, gerek diger metinlerinde mitin
modern bilime kiyasla nasil konumlandirilabilecegine dair goriisleri ve son olarak rasyonel
akla yonelik degerlendirmeleriyle modern bilimin Ustiinligu argimanina mesafe almasi,
bilimin itibarini zedeleyen sonuclar olarak degerlendirilir. ikinci ¢ikis noktasi ise yapisal-
ciigin yontemine dair kafa karisikligina yol acar. Bir list-yapi teorisi olarak insan zihninin
evrensel yapilariyla ilgilenen yapisal antropolojinin ampirik verilerle ne denli icli disli
oldugu, bilimsel bir model insa etme kapasitesi, pozitivizmle girdigi iliski bir kutuplagsmaya
sebep olur Kimileri Lévi-Strauss’un yontemini bilimsellikten uzak bulurken, bir baska akil

ylrtitme sekli onu antropolojiyi bir bilim haline getirme basarisi/¢abasiyla hatirlar.

Literatliirde Lévi-Strauss’'u bilimci bulanlarla bilimden uzaklastigini distinenler iki
eksene oturmaktadir: Bir grup yontemsel arayisini diger grup ise yaban diisiinceye dair
iddialarini dikkate alir. Birbirini tamamlayan bu iki eksen aslinda yapisal antropolojinin
biitliniini olusturur. Lévi-Strauss “yabanil” topluluklarin diisiinme bigcimlerini inceleyerek
kiilturlerdeki ortakliklara odaklanan kendi yapisalci yontemini/teorisini gelistirir. Yukari-
da ele alinan paradoks, ancak bu iki eksen bir biitiin halinde degerlendirildiginde anlasi-
labilir. (Eger varsa) Lévi-Strauss'un eserlerindeki insicam yaban diislincenin itibarini iade
etmekle yapisal bir teori insa etmenin, yani bilimsel yontemlere sadik kalmakla, o gune
dek bilimin karsiti olarak kabul goren yaban diisiincenin nasil bir araya geldigini gostere-
bilir. Bu tutarliligl ve bitunliugl gorebilmek adina once Lévi-Strauss’un neleri hedefledigi
ve teorisine yon veren anahtar kavramlarin birbiriyle iliskisi ele alinmalidir. Geleneksel
dustinme bigimlerine modern bilim s6z konusu oldugunda hangi statiiyu atfettigi ancak

yapisalci teorisinin baglami hesaba katildiginda agikliga kavusabilir.
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Matematik Modelleme ve Erdemli Duzenlilikler

Modern bilim ile mitsel akil arasindaki mesafeyi (seleflerinden daha miitevazi sekilde)
yeniden degerlendirme girisimlerini ele almadan once Lévi-Strauss’un kariyerinin erken
yillarindan itibaren antropolojide ve antropoloji disiplini i¢in neyi aradigini tespit etmek
gerekir. 1935'te Fernand Braudel'in de icinde bulundugu entelektiiel bir grupla Sao Paulo
Universitesi'nde sosyoloji dersi vermek lizere Brezilya'ya gidisi, formal bir antropoloji
egitiminden mahrum Lévi-Strauss’un firsat kovaladigi saha arastirmasi gerceklestirmesine
olanak saglar. 1936'da Bororolar lizerine yayimladigi makalesi “Contribution a l'étude de
l'organisation sociale des Indiens Bororo”, Robert Lowie? ve Alfred Métraux'nun dikkatini
cekmesine, boylece savas yillarinda misafir akademisyen olarak ABD'ye kabul edilmesi-
ne yol acar. New York ona, yapisal analizini yakindan taniyacagi Roman Jacobson’un
(1896-1982) dostlugunu sunar. Savas sona erdiginde “Dilbilimde ve Antropolojide Yapisal
inceleme” (Structural Analysis in Linguistics and in Anthropology) Lévi-Strauss'un yayim-

layacagi ilk makalelerdendir.*

Lévi-Strauss antropolojiyi bilimsel kesinlige ulastiracak bir metodolojinin ipuglari igin
oncelikle dilbilimdeki gelismeleri ele alir. Dilbilime yonelis sayesinde, ileride yapisal
antropolojisinin gelisecegi havza olarak bilingli olgulardan ziyade bilin¢disi diizlemlerin
onemini kavrar. Lévi-Strauss i¢in dilbilim, bu donemde niikleer fizigin kesin bilimler
icin oynadigi yenilikgi rolu sosyal bilimler igin gerceklestirme potansiyeline sahiptir. Her
seyden once sesbilimin arastirma nesnesi, bilincli dilbilimsel olgulardan ziyade bilin¢disi
yapilara kayar. Sesbilim ele aldigi birimleri ayri birer varlik olarak gormek yerine iliskiler
baglaminda degerlendirir (Lévi-Strauss, 2012: 60). Lévi-Strauss’a gore sosyal bilimlerin

aksine dilbilim Comtecu® gelisimini tamamlamistir:

3Robert Lowie’'nin de Bororolar iizerine yazdigini burada hatirlatmak gerekir. Bkz. (Lowie, 1946).

“Bu makale daha sonra Yapisal Antropoloji kitabina dahil edilmistir (Lévi-Strauss, 2012).

5Claude Lévi-Strauss'u Fransiz sosyoloji okulunun pozitivist arayislarini devam ettiren bir figiir olarak
gormek miimkiindiir. Bu ne Auguste Comte gibi metafizikle sinirli kaldigini, ne de Durkheim’in determi-
nizmine saplandigi anlamina gelir. Ancak her iki sosyolog da, sosyal bilginin pozitif bilimler gibi kesinlige
kavusma ihtimalini sorgulamistir. Comte’un ¢esitli olaylari incelerken matematigi isin icine katmanin en
yiiksek kesinlige gotiirecegi yorumu (Comte, 1967: 253) Lévi-Strauss'un matematik modelleriyle paralellik
arz eder.
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Diger sosyal bilimlerin tersine, gelismesini uzun sure once buyuk ol¢ude ta-
mamlayan bir bilimdir; kuskusuz, bilim adini Ustlenebilen, ayni anda pozitif bir
yontem® ortaya koyabilen ve incelemeye aldigi olgularin niteligini kavrayabilen

tek bilim odur (Lévi-Strauss, 2012: 57).

Lévi-Strauss sesbilime dair bu nitelikleri etnolojik alanda akrabalik incelemelerine
tasimak ister. Zira ona gore sosyolog (etnolog) akrabalik iliskilerini ele alirken sesbilim-
ciye/dilbilimciye benzer bir durumla karsi karsiyadir. Sesbirimler gibi akrabalik terimleri
de ancak bir sistem olarak butiinlestirildikleri middet¢ce anlamli hale gelir. Her ikisi
de bilin¢disi duzlemde yer alir. Buradan yola ¢ikarak “gerceklik diizleminde akrabalik
olgulart ile, dilbilimsel olgularin ayni tiirden” oldugu sonucuna varir. Lévi-Strauss kiiltiirel
fenomenlerin agiklanmasi igin islevselciligin yetersizligine bir cevap bulur; ¢unki islev
her seyi anlamayi ve biitiinligii gormeyi saglamaz (Lévi-Strauss, 2012: 61-62). Makalesinin
devaminda Lévi-Strauss, dayilik kurumunu Radcliffe-Brown’un yaptigl gibi anasoylu ve
babasoylu akrabalik orgiitlenmeleriyle aciklamak yerine, bir erkek kardes, bir kiz kardes,
bir eniste ve bir yegenin sagladigi dortli bir iliski agi icinde ele alir (Lévi-Strauss, 2012:
67-79). Boylece bilimsel bir kesinlik arzusu tlizerinde yiikselen yapisalciliginin erken port-

resini gizer.

Dort yil sonra “Tarih ve Etnoloji” adindaki makalesinde etnoloji icin hedef olarak belir-
ledigi bilimsellik kriterini sik sik kesinlik prensibiyle beraber dustindr. 19. ylizyil boyunca
antropolojiye hakim olan evrimci ve difiisyonist teorilerin kesinlikten uzak ¢ikarimlara ve
ideolojilere dayali oldugunu ilan eder. Bunun yerine “ilkel” toplumlara dair verilerinin bir
giin “diyakronik” (artzamanli) ve “senkronik” (eszamanli) agidan herkesce kabul gorecek
yargilara yol agacak sekilde butiinlestirilmesinin, sosyolojiyi ¢oktandir goziinu diktigi

pozitif bilim olma amacina ulastiracagini diisiiniir (Lévi-Strauss, 2012: 19).” Bu tarz bir

Sitalikler bize ait.

’Antropolojiyi pozitif bilimler cercevesinde diisiindiigiine dair agik bir baska kanit, 1978'de yayimlanan
Mit ve Anlam kitabinda bulunur. Lévi-Strauss, linguistik ve antropoloji alaninda yapisalcilik olarak adlan-
dirilan teorisinin, pozitif bilimlerin her zaman yaptig seyin zayif ve soluk bir replikasindan baska bir sey
olmadigini soyler (Lévi-Strauss, 2013: 29).
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projenin gerceklesebilmesi icin tarihle etnoloji arasinda bir isbirligi tesis edilmelidir. On-
celikle biling duzeyine takilan Bronislaw Malinowski ve Franz Boas'in otesine gecilmelidir.
Boas, genel bir teori gelistirebilmek icin yeterli etnografik verinin birikmesini beklerken,
Malinowski toplumsal olgulari var eden islevleri bulmakla ilgilenmistir. Lévi-Strauss igin
etnologu ilgilendiren islevler degil, yuzeydeki kiilturel farkliliklardan yola ¢ikarak bilin¢disi

diizeydeki benzerliklere ulasmaktir (Lévi-Strauss, 2012: 36-46).

insanin bilingsiz etkinligi, inandigimiz gibi, bir icerige birtakim bicimler dayat-
maktan ibaretse ve bu bigcimler eski ya da yeni, ilkel ya da uygar biitun insanlar
icin 0zde ayniysa -dilde ifade edildigi bicimiyle simgesel isleve iligskin arastir-
manin apacik gosterdigi gibi-, baska kurumlar ve gelenekler icin gecerli bir
yorumlama ilkesi elde etmek lizere her kurum ya da gelenegin altinda yatan
bilingdisi yapiya ulasmak gerekir ve yeterlidir. Kuskusuz, arastirmayi ¢ok ileri

gotiirmek kosuluyla (Lévi-Strauss, 2012: 47).

Etnolojik yontem ile tarihsel yontem bu bilin¢disi yapiyi agiga ¢ikartmak icin bulusur.
Etnolog, asina oldugu bilincli verilerden yola ¢ikarak bilingcdisi iliskilere dogru yonelirken;
tarih¢i, somut ve ozglin vakalari gozeterek gerisin geri ilerler ve uzaklasirken daha zengin
bir bakis acisiyla elindekileri degerlendirme imkani yakalar (Lévi-Strauss, 2012: 47-52).
Hem dilbilimsel yontemle kurdugu kosutluk hem bilin¢disi yapilari kesfetmek igin tarihten

faydalanma dustuncesi, etnolojide kesinlik tesis etme hedefinin manifestosudur.

Lévi-Strauss henliz ABD'deyken sosyolojik olgulari matematiksel formullerle agiklama-
nin ihtimallerini degerlendirmistir. Avustralya’daki akrabalik sistemlerinin karmasikligini
bir matematikginin yardimiyla basitlestirmeye calismistir. O donem savastan dolayi bir
milteci olarak ABD’ye siginan matematikci André Weil'e bu diisiincesini acar. Weil ona ma-
tematiksel bir analiz sunar (Eribon & Lévi-Strauss, 2018: 76). 1949'da ¢ok sayida geometrik

cizime ve matematik formile® yer verdigi ‘Akrabaligin Temel Yapilari'ni yayimlar.

8Bkz: (Lévi-Strauss, 1969: 163, 170, 178, 189, 198, 199).

T 1oa
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1955'te kaleme aldig1 “The Structural Study of Myth” (Mitin Yapisal Analizi) makalesi de
benzer bir sekilde matematiksel temsillerin kesinlik ve duzenlilik sagladig bir ornektir.
Lévi-Strauss makalesine, “din” fenomenini bilimsel bir calisma nesnesi haline getirmenin
zorlastigini beyan ederek baslar. Verili calismalarda ozellikle ne bir mantik ne de bir
devamliligin izine rastlanmaktadir. Ancak farkli bolgelerden derlenen mitlerde birtakim
ortakliklar bulundugu da goz ardi edilemez. Madem mitler kaotiktir, o halde binlerce
kilometre mesafeye ragmen varolan ortakliklari nasil agiklanabilir? Bu dilemmadan siyril-
manin yolu dilbilimin actigi yolu takip etmektir; nasil ki sesbilimsel birimler tek basina
degil fakat belirli kombinasyonlar seklinde duzenlendiginde anlamli hale geliyorsa ayni
formiil mitlere yonelik bilimsel bir calismada da gecerli olabilir® (Lévi-Strauss, 1955:

428-429).

1. Mitolojide bulunacak bir anlam varsa, bu, mitin kompozisyonuna giren izole
edilmis unsurlarda degil, yalnizca bu unsurlarin bir araya gelme bigiminde
bulunur. 2. Mit, dil ile ayni kategoriye ait olsa da, aslinda onun yalnizca bir
parcasi olan mitteki dil, belirli ozellikleri ortaya ¢ikarir. 3. Bu ozellikler yalnizca
olagan dilsel diizeyin tizerinde bulunur; yani her tirli dilsel ifadede buluna-
bilecek oOzelliklerin yaninda daha karmasik ozellikler sergilerler (Lévi-Strauss,

1955: 431).

Daha sonra Lévi-Strauss Yunan mitolojisinden Oidipus mitinin U¢ ayri cesitlemesini
yapisal bir analize tabi tutar. Farkli hikayelerde diyakronik (artzamanli) olarak birbirine
uzak goriinen birimleri 6nce ayni demetler iginde senkronik (eszamanli) olarak toplar.
Ardindan bu birimleri diyakronik olarak siitunlar, senkronik olarak satirlar halinde bir
tablo haline getirir. “1,2,4,7,8,2,3,4,6 8,1,2,5,7,3,4,5,6, 8...,” seklinde rakamlandirildiginda
ortaya soyle bir resim c¢ikar: “Kadmos'un paralel bolimiiyle Cecrops'un yilani oldiirmesi;
Oedipus'un terk edilmesiyle Dionysos'un terk edilmesi; Dionysos loxias ile "Sismis Ayak",

yani egik yiirime; Antiope ile Europa'nin arayisi; Thebes'in Spartoi veya Amphion ve Zetos

°Bu benzerligi kurarken Lévi-Strauss mitolojiye linguistik muamelesi yapilmamasi gerektigini ¢iinki
mitin kendisinin bir dil oldugunu israrla vurgulamaktadir (Lévi-Strauss, 1955: 430).
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kardesler tarafindan kurulmasi; Zeus'un Europa ve Antiope'yi kagirmasi ve Semele'nin de
aynisi; Theban Oedipus ve Argian Perseus vb.” (Lévi-Strauss, 1955: 435). Bu mitlerin her biri
yasam ve olumu ikilik halinde ozgun bicimlerinde anlamlandirmakta, dolayisiyla belirli bir
permiitasyona oturtuldugunda kaos gibi goriinen seyin ardinda bir mantik agiga ¢ikmak-

tadir (Lévi-Strauss, 1955: 437-442):
x(a) : 1y(B) ~='x(8) : fa — 1(5)

Matematiksel formilasyon ve birbirinden bagimsiz birimleri derleyen permiitasyon
Lévi-Strauss'un diizene verdigi imtiyazdan kaynaklanir: O her seyden once bir diizen
antropologudur. Aklin ontolojik eksiligini savundugu iddiasi'® soyle dursun Lévi-Strauss
ilerleyen calismalarinda da sik sik vurgulayacagi gibi insan zihninin dizene ve siniflan-
dirmaya yonelik istiyakina vurgu yapar. Siniflandirma ne olursa olsun siniflandirma
yokluguna bakisla gercek bir erdemdir (Lévi-Strauss, 1984: 33). Diizen olmadan anlami
kavramak imkansizdir (Lévi-Strauss, 2013: 31). Ciinkii anlamlandirma aradigimiz anlamin
formel bir esdegerini baska bir zeminde bulabilmektir (Eribon & Lévi-Strauss, 2018: 184).
Son olarak Lévi-Strauss icin nerede olursa olsun insan zihninin entelektiiel bir diizen
tesis etme girisimi insanin temel bir diizen ihtiyacinin izdiisiimiidiir. insan zihni evrenin
bir parcasi oldugundan, evren de diizenlidir. Eger evrende diizen olmasaydi insan zihni
bunu aramazdi (Lévi-Strauss, 2013: 32). Lévi-Strauss icin insan zihninin diizenli bir evrenin
parcasi olusu hem ontolojik hem de epistemolojik diizeyde diizenin var olduguna dair

kanittir.

Boylece etnolojik analiz icin bir arastirma alani olarak biling yerine bilin¢disinin tercih
edilisi, senkronik boyutlarda yapisal bir inceleme girisimi, matematik kesinlik arayisinin
formiillerle ifade edilisi, Lévi-Strauss’'un sosyal bilimlerin uzun zamandir goz kirptig
bilimsellik standartlarini (Lévi-Strauss, 2012: 19) saglama ¢abasidir. Tim bunlarin yani sira

Lévi-Strauss, antropologun bir kiiltiirii incelerken kendi inanglarini, 6nyargilarini ve tercih-

Toyykarida Gomérieux’niin Lévi-Strauss’u postmodern bir pozisyondan okuma ¢abasini hatirlayabiliriz.
Gomeérieux modern aklin biricikligi iddialarina karsi ¢iktigi igin Lévi-Strauss’un evrensel aklin temellerini
sarstigini iddia etmistir: Oysa elestiri her zaman reddiye anlamina gelmez. Burada gorildiigl gibi Lévi-
Strauss insan zihninin her yerde ayni sekilde isleyebilen evrensel fakiiltelerine inanmaktadir.

. . e
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lerden siyrilmasinin yani sira doga bilimlerinin bazi dallarinda tecriibe edildigi lizere yeni
zihinsel kategoriler kurarak zaman, mekan, celiski ve karsitlik zeminlerini olusturan bir
nesnelligi bilim yapmanin en onemli kriterleri arasinda da sayar (Lévi-Strauss, 2024: 26-27).
Fakat ozellikle vurguladigi duizen fikri bir yandan Lévi-Strauss’un metodolojik arayislarina
diger yandan yaban akil incelemelerine derinlemesine sirayet eder. Diizen, metodolojiyle

yaban aklin savunusunun uzerinde birlikte yukseldikleri asli temeldir.

Yaban Diisiince ve Modern Bilim

Lévi-Strauss 1980’lerde Didier Eribon ile gerceklestirdigi sOyleside Yaban Diisiince'yi"
yazmaktaki amacinin “ilkel” denen halklarin diisiincesiyle modern toplumlar arasinda bir
ucurum bulunmadigini gostermek oldugunu ifade eder (Lévi-Strauss, 2018: 146). 1962'de
yayimladigl Yaban Diisiince’nin girisi, modern zihnin Ustiinliiklerine ve modern oncesiyle
sonras! arasindaki epistemik kopusa inananlar icin rahatsiz edici ifadeler barindirir. Bu
bolliimde Lévi-Strauss’un ilk argiimanlarindan biri modern bilime atfedilen “gozlem” ve
“deney”in yabanil topluluklarda mevcut oldugudur. Yaban akil ¢cagdas bilimin yoneldigi
sorunlara ender olarak egilse de, onunkine benzer gozlem yontemlerine sahiptir. Diizen
modern bilimin temellerinde yer aldig kadar ilkel diisiincenin de varolus tarzidir (Lévi-

Strauss, 1984: 25-38).

Lévi-Strauss bu fikirleri ileri siirerek antropolojide yerlesik iki goriise karsi cikar. ilk
olarak yaban diistincenin yalnizca pratik ihtiyaglara cevap verebilecegine, soyutlama kabi-
liyetinin kisitliigina dair gelistirilen pek ¢ok akil yurutme soz konusudur. Aurel Krause
yerlilerin bitki ve hayvan siniflandirmalarinin yalnizca yararliliklari ve teskil edebilecek-
leri tehlikeler nazarinda pratik hedeflere yonelik insa edildigini ileri surmistir. Benzer
sekilde “ilkel"lerin ihtiya¢ duymadigi bitkilerin adlarini dahi bilmediklerine yonelik akta-
rimlar da soz konusudur. Lévi-Strauss’'a gore bu tarz orneklere “ilkel”lerin sozde soyut

dusunme yeteneksizliklerini savunmak uizere basvurulur. Daha sonra yazisiz topluluklarin

"Yaban diisiinceden soz ederken Lévi-Strauss’un kimi zaman mitleri, kimi zaman totemleri, kimi zaman
da buyiiyl giindeme getirdigini goririz. Yerli kabilelere ait tim bu unsurlar yaban diisiincenin beslendigi
imgelerin kaynaklari olarak kabul edilebilir.
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biyolojik cevreleriyle adeta butiinlesmelerinden kaynaklanan genis bilgi kapsamlarina
dair Hanunoo, Negrito, Tewa ve Balovale yerlilerinden ornekler getirir. Bu yerli dillerindeki
bilginin dizgesel niteligine ve dilbilimsel olanaklarina dayanarak, bitkilerin olusturucu
bolumleri igin 150 terim kullanan topluluklarin yalnizca pratik faydayla ilgilenmediklerini
gosterir. Hatta kuzey dogu vyerlileri, her siirlingen cinsi icin, tirlere ve alttirlere iligkin
farkli terimler kullanarak gercek bir “siiriingenbilim” olusturmuslardir (Lévi-Strauss, 1984:
24-27). ingiliz islevselciliginin iddia ettiginin aksine, Lévi-Strauss i¢in hayvan ve bitki tiirleri
pratik ihtiyaglar yiziinden siniflandiriimamistir; aksi halde ihtiyaclari olmayan turleri de

isimlendirmezler. Ona gore dustinsel gereklilik pratik faydadan once gelir:

Diinyanin biitlin bolgelerinden gosterebilecegimiz bu tiirli ornekler karsisinda,
hayvan ve bitki tiirlerinin bilinmesinin yararli olmalarindan ileri gelmedigi so-
nucunu rahatlikla ¢ikarabiliriz: Yararli ya da ilging olduklari kararina varilmissa,

daha 6nceden bilindikleri icindir (Lévi-Strauss, 1984: 32-33).

Buradan yola ¢ikarak Lévi-Strauss modern bilim ile yaban disiincenin her ikisinin de

zihinsel bir diizen ve mantiga dayandigini ilan eder:

Boyle bir bilimin pratik diizlemde pek etkin olamayacagl soylenebilir. Ama
onemli olan da budur iste: ilk amaci pratige yonelik degildir. Gereksinimleri
karsilamadan once, ya da gereksinimleri karsilamak yerine, distinsel gerekRli-

likleri'2 karsilar (Lévi-Strauss, 1984: 33).

Ayrica “ilkel”lerin gerek totemsel gerek bitkibilimsel alandaki siniflandirmalari modern
bilimdeki kadar bilincli, karmasik ve tutarlidir. Bu da onlarin kuramsal oldugunu, kuram-
larinin da bir “yontem”e dayandigini gosterir. Yerli taksonomileri sadece yontemli olmak
ve saglam bir kurama dayanmaktan ibaret degildir, bicimsel agidan hayvanbilimle bitki-
bilimin halihazirda faydalandigi siniflandirmalarla karsilastirilabilecek bir durumdadirlar
(Lévi-Strauss, 1984: 63-65). Lévi-Strauss, ayni zamanda Jean-Paul Sartre’in “¢oziimleyici us”

ile “diyalektik akil” arasinda gelistirdigi karsitligi da reddeder. Sartre icin ¢oziimleyici us

2jtalikler bize ait.
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bilimsel bilgiyi gozden diistirerek bir cesit tembelligin Girlini olmaktadir. Oysa Lévi-Strauss
boyle bir ayrimin dogru olmadigini, yaban diistincenin diyalektik unsurlari bulundugunu,
bilim ile bilim olmayan arasinda boyle bir karsitligin kurulamayacagini savunur (Lévi-

Strauss, 1984: 261-267).

Lévi-Strauss insan zihninin dizene ve disunsel gerekliliklere evrensel tabiyeti ile
yaban aklin soyut diisiinme kapasitesinden noksan olmadigini gostermekle beraber yaban
dustince hakkindaki bir diger yanilgiya, onu evrimsel bir ¢izginin baslangi¢c basamagina
yerlestiren, biiyiiyii bilimin erken bir formu olarak kabul eden kanaate'? itiraz eder (Lévi-
Strauss, 1984: 37): Bir bakima bilim gibi tamdir ve tutarlidir. Yaban diisiince herhangi bir
seyin tamamlanmamis bir baslangici degil, kendi icinde biitiinlesmis bir sistemdir. Bu
yiizden bilim ve biiyu bir devamUlilik teskil etmez, her ikisi de kendi icinde butiinliik sahibi
ayri bilgi bicimleridir. Ancak medeniyetin esas sanatlari; comlekgilik, dokumacilik, tarim ve
hayvanlarin evcillestirilmesi neolitik cagda kesinlesir. Biyisel uygulamalar bitki ve hayvan
siniflandirmalariyla es gudumliiyse, modern bilim oncesinde de birtakim teknikler gelis-
tirebilmek icin, gercekten bilimsel bir yaklasim, devamli ve dikkatli bir merak, yalniz bilme
hazzini tatmak icin bilme istegi gerekmistir. Dolayisiyla modern bilim oncesinde de gozlem
ve deney is basindadir. Lévi-Strauss modern bilim 6ncesi diisiincenin bilesenlerinin (tote-
mizm, siniflandirma ve biiyii) bilimsel bir gelenegin mirascisi oldugunu, ancak modern
bilime kadar gecen binlerce yillik durgunluk surecinin Neolitik Celiski diye isimlendirdigi
bir problemi ortaya cikarttigini soyler. Eger iki diisiinme bicimi (yaban ve modern) arasin-
daki binlerce yillik durgunluk evrimsel sekilde agiklanamazsa nasil ele alinmalidir? (Lévi-
Strauss,1984: 37-38). Lévi-Strauss yaban ile modern arasindaki farki hiyerarsik bir iliskiyle
acgiklamak yerine, her ikisini de bilimsel (yani mantikli ve diizenli) bir temele sahip ancak

bunu farkli stratejik diizeylerde surduren epistemik sartlar olarak gorur:

13Bu goriisuin en onemli temsilcilerinden birisi Bronislaw Malinowski’dir. Malinowski, cok daha 6nceden
ilkel topluluklarin gozlemleyebildigini, diisiinebildigini ve kendine ait bir bilgi sistemi liretebildigini tespit
etmistir. Hatta Trobriand yerlilerinin genel hidrodinamik ve denge yasalariyla uyumlu teknik bilgilere sahip
olduklarini bile gozlemlemistir. Ancak ilkel bilgiyi genellikle pratik ihtiyaglarla iliskilendirmis ve biyiyd,
bilimin ilkel bir tiirii olarak kabul etmistir (Malinowski, 2022: 36-37).
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Bir tek agiklamasi olabilir bu celiskinin: her ikisi de insan dusunusuntn gelisi-
minin birbirine esit olmayan iki evresinin degil, doganin bilimsel bilgiye acik
kaldigi iki ayri stratejik diizeye bagli olan, birbirinden farkli iki diisiince bigimi-
nin varolmasi: biri yaklastirma olarak algi ve imgelem* duzeyine ayarlanmis,
obiirli yer degistirmis; her tirlu bilimin -ister neolotik olsun, ister ¢cagdas-
amaci olan zorunlu bagintilara biri duyu sezgisine ¢ok yakin, oteki uzak olan iki

ayri yoldan ulasilabilirmis gibi (Lévi-Strauss, 1984: 38-39).

Kiiltiirlerin Nesnel Yonelimleri ya da Modern ile Yabanin Farki

Lévi-Strauss'a gore yaban diislince ile modern bilim ayni sey degildir.'> Lévi-Strauss
ontolojik bir gerceklik tasiyan doganin kendisini farkli stratejik diisinme bicimlerine acti-
gini soylediginde modern ile yabanin ayrim noktasini ilan eder. Bu farkli stratejik duzeyler,
disuncenin farkli nesnel yonelimleridir. Dogayi diizene tabi tutarak agiklamalari, deney ve
gozleme dayanmalari agisindan ortaklasan farkli stratejik diizeyler, hedefledikleri sonug-
lar dogrultusunda nesneleri siniflandirirken on plana ¢ikardiklari niteliklere gore, parca ve
biitin arasindaki iliskileri diizenlerken ve dogrudan/dolayli hareket ederken birbirinden
ayrisir. Eger kosmosun her turlii miihadeleden azade biitunliigiini tekrar tekrar kurmak,
yasamdaki seylerin ilk hallerine devamli sekilde donmek isteyen bir kulturel yonelim
soz konusuysa bu dogrultuda insa edilecek bilgi duyu verilerini dogrudan bir stratejiyle
orgutlerken, karmasik toplumsal organizasyonlari dizenlemek, dogaya hiukmetmenin ve
ilerlemenin asil hedeflerden biri oldugu bir kiltiirel yonelim icin olgulari onceden belir-

lenmis tasarimlara gore insa eden bir strateji gerekmektedir.

'4jtalikler bize ait.

5Bir yanlis anlasilmayi onlemek igin belirtmek gerekir ki, Lévi-Strauss icin yaban dustince ile modern
bilim olaylari agiklarken ayni gecerlilik diizeyine sahip degildir: “Ama biitiin mitoslar gibi, seylerin gercekte
nasil olup bittigini sdylemiyor bize.” (Eribon & Lévi-Strauss, 2018: 142) Mit ve Anlam’da ise ele aldigi bir
mitin kendi adina ne anlama geldigini daha acik sekilde ifade eder: “Vatoz baligiyla ilgili hikaye gercekten
yasanmadi. Fakat yapmamiz gereken sey, bu hikayenin agik¢a sagma veya sadece bir tiir hezeyan icindeki
zihnin tuhaf yaratimi olduguna kendimizi inandirmak degildir. Burada anlatilanlari ciddiye almali ve
kendimize su sorulari sormaliyiz: Neden vatoz baligi ve neden Giiney Riizgari?” (Lévi-Strauss, 2013: 41).
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Lévi-Strauss bu stratejik duzeyleri agmak adina yaban dislinceyi somutun bilimi
olarak isimlendirir. Hayvancilik, comlekgilik vb. zanaatleri kapsayan bu bilim, doganin
verdiklerine uyan gozlem ve dusunce formlarini gunumize dek muhafaza etmis olmalari
bakimindan olduk¢a kiymetlidir. Lévi-Strauss somutun biliminin ozi itibariyle matematik
ve doga bilimlerinin varabileceginden farkli sonuglar elde edebilecegini vurgular. Ancak
bu yiizden bilimsel olmaktan geri kalmadigini, sagladigi sonuglarin da daha az gecerli

olmadigini belirtir (Lévi-Strauss, 1984: 39-40).

Eger yaban diisiince (somutun bilimi olarak) matematik ve fizik kadar bilimsel ise, bu
Batinin modernlesme tarihinde imtiyaz sahibi olan bilimin gereginden fazla abartildigi,
gerceklik agisindan mitsel diuslincenin hudutlarini aslinda hi¢ asamadigl anlamina mi
gelir? Daha daileri gidildiginde modern bilimin, 6zlinde mitsel oldugu hanidir gizlenmistir
de Lévi-Strauss uzun zamandir lizeri ortiilen hakikati ortaya ¢ikartarak bilimi ait oldugu
mit kategorisine geri mi tasimaktadir? Aslinda yaban disunceye somutun bilimi adini
bahsederek iade edilen itibar, Lévi-Strauss’'un nezdinde modern bilimi zayiflatmak demek
degildir. Yukarida belirtildigi gibi yalnizca esit derecede gecerli olan, evrensel bir zihin
yapisindan neset eden, fakat sonuclari itibariyle farkli arayislara cevap veren iki stratejik

duzey soz konusudur.

Lévi-Strauss Mit ve Anlam’da yaban disiince ile modern bilimin stratejik diizey farkla-
rini aydinlatacak agiklamalarda bulunur. Bir dusiinme seklinin ¢ikar gitmeyen soyutlama
boyutlarinin oldugunu soylemenin, hi¢ de modern bilimle esit oldugunu iddia etmek anla-
mina gelmedigini hatirlatir. Yaban diislince en kestirme yoldan bir evren anlayisi insa eder
ve her seyi butlinciil sekilde anladiktan sonra agiklanabilecegi varsayimini tasir. Bu, kisitli
fenomenlere dair agiklamalar sunmaya calisan, daha sonra baska turden fenomenlerle
devam ederek adim adim ilerleyen modern bilimle tamamen celismektedir. Descartes’a
atifla modern bilim bir sorunu, gerektigi kadar parcaya ayirarak ¢ozmeyi hedeflemektedir.
Ayni zamanda iki stratejik diizeyin sonuclari itibariyle de farki agiktir. Modern bilim saye-
sinde doga lzerinde egemenlik kurulabilmistir ancak mit insana bu tarz bir yeti saglamaz.
Fakat bu “ilkel”lerin yetersizliginden degil, modernlerin araba kullanmalarini, radyo ya da

televizyonu agmalarini saglayan turde bir zihinsel kapasiteyi gelistirme ihtiyaci gitmeme-
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lerinden kaynaklanmaktadir. insanliga ait tiim zihin kapasiteleri ayni anda gelistirilemez
ve bunlar kiiltiirde farklidir (Lévi-Strauss, 2013: 37-39). Yani insanin zihin yapisi iliskisel
karsitliklara dayanmasi agisindan evrenseldir fakat bu zihin yapisinin gelistirilmeye acgik

birden fazla stratejik kapasitesi bulunmaktadir.

Lévi-Strauss soz konusu farkli kapasiteler icin modern bilimi muhendislikle, somutun
bilimini de yaptakgilikla (bricolage) iliskilendirir. Buglin yasamimizda varligini siirdiiren
bir etkinlik olarak yaptakgilik, “ilkel” degil ancak “ilk” demeyi tercih ettigi bir bilimin
dusiinsel alanda ne olabilecegini teknik bir boyutta tasarlamayi saglayacak bir anolojidir.
Bir yaptakgi (bricoleur) bir uzmanin faydalandigindan daha dolambacgli aletler kullanarak
elleriyle calisan kisidir. Bir yaptakgl, evindeki bir seyi onarirken, onarim icin dogrudan
uretilmemis arag ve nesnelerden faydalanarak, elindekiyle yetinir. Yaptakgi, mitsel diislin-
cenin karisik o0gelerden olusan ve genis olmakla beraber kisitli bir repertuvardan bir anlat
olusturmasina tekabiil eder (Lévi-Strauss, 1984: 40). Bu durumu daha iyi anlatabilmek icin

Lévi-Strauss mithendisin ¢alisma tarzini karsiya yerlestirir:

Yaptakgl, birbirinden farkli pek cok isi gerceklestirebilir; ama, miihendisten
farkli olarak, bunlarin her birini tasarisina gore dustiniiliip saglanmis hammad-
de ve aletlerin elde edilmesine baglamaz: arag evreni kapalidir, oyunun kurali
da yapacagini ‘elde bulunanlarla’, yani her an sinirli sayida, ustelik ayrisik arag

ve gereclerle yapmaya calismaktir (Lévi-Strauss, 1984: 41).

Yaptakgl kisi elindeki dgeleri nasil olsa bir giin gerek duyulur diyerek saklamistir. Orne-
gin bir mese kiip parcasi bir tahtanin yetersizligini gidermek icin bir takoz ya da oturtmalik
olarak kullanilabilir. Ama bu imkanlar her parcanin munhasir ge¢misinden, yapilma amaci
tasityan ilk kullanimindan kaynakli, 6nceden belirlenmis bir sinira sahiptir. Dolayisiyla tipki
yaptakgilar gibi mitsel diisiince de; olaylari, farkli baglamlarda uretilmis olay kalintilarini
diizenleyerek yapilar insa eder. Buna karsilik miihendisin durumu farklidir. Miihendisin
ait oldugu modern bilim, durmadan Urettigi yapilar, varsayim ve teorilerle kendi arag ve
sonucunu olusturur. Biitiin bilim olay ve yapi ayrimi iizerine kuruludur. ilki (yaptak¢ilik)

olaylar araciligiyla yapilar olustururken, digeri (modern bilim) yapilar araciligiyla olaylari

=
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duzenlemektedir. Bilim tipki bir oyun gibi yapilardan yola ¢ikarak olaylar uretir. Kuttoren-
lerle mitlerse, olay kiimelerini devamli dagitarak, yeniden diizenler ve pes pese amag ve
arag haline gelen yapisal duzenlemelere ulasmak i¢cin bozulmasi olanaksiz parcalar olarak

kullanir (Lévi-Strauss, 1984: 40-45).

ikisi arasindaki bir diger fark birisinin duyumsal olana yakin, digerininse uzak kalmayi
se¢cmesidir. Buna gore somutun bilimi, bilgisel butiinlugiini duyumsanabilir niteliklere
gore diizenler (Lévi-Strauss, 1984). Lévi-Strauss daha sonra bu nitelikleri, bilimin uzun
zamandir uzak kalmay: tercih ettigi ikincil nitelikler'® olarak isimlendirir (Eribon & Lévi-
Strauss, 2018: 147-148). Mitik diisiince, modern bilimin aksine, imgelerle is gordiigiinden,
(modern bilimin yaptigi gibi) fikirler arasinda baglanti kurmak yerine, yer ile gok, yer
ile su, aydinlik ve karanlik, erkek ile kadin, pismis ile ¢ig, ¢lruk ve taze ikiliklerine gore
organize olur. Boylece renkleri, kokulari, dokulari ve tatlari kapsayan, duyumsanabilir
(ikincil) niteliklere gore bir mantik gelistirir (Lévi-Strauss, 2024: 68-69). Modern bilim ise
kavramlar formule ederek gercek karsisinda tamamen soyut kalmaya calisir (Lévi-Strauss,
1984: 43). Dolayisiyla doga, birden fazla dizgelestirmeye agiktir (Lévi-Strauss, 1984: 114) ve
bu farkli dizgelestirme tiirleri farkli eksen stratejileri tizerinde gerceklestirilir. Lévi-Strauss
bu iki eksen farkliligini Hanunoo yerlilerinden bir ornek vererek agiklar. Hanunoolar farkli
renkleri kuruluk ve tazelik gibi duyumsanabilir bir ayrima gore siniflandirirken, bizim

modern zihnimiz soyut bir iligskisellikle calisacaktir:

6| évi-Strauss kimi zaman duyumsanabilir nitelikler, kimi zaman ikincil nitelikler kavramini kullanir.
Dogrudan bir atif yapmasa da doga filozoflarina kadar uzanan bir ayrima sadik kaldigi aciktir. John Locke
17. ylizyilda, insan Anligi Uzerine Bir Deneme kitabinda birincil ve ikincil nitelikleri birbirinden ayirmistir.
Locke'un siniflandirmasinda “birincil nitelikler”, katilik, uzam, kilik, durgunluk ve sayilardan olusurken,
“ikincil nitelikler” renk, koku, tat, ses ve her tiirlii duyulur niteligi kapsar (Locke, 1996: 105-107).
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Hanunoo dizgesinin de iki eksen icerdigi, ama bu eksenlerin baska turlu
tanimlandigi anlasilinca, butun bulanikliklar ortadan kalkar: bu dizge renkleri
bir yandan gorece acik ve gorece koyu, bir yandan da daha cok taze ya da ku-
ru'’bitkilere ozgl olmalarina gore ayirmaktadir; boylece, yerliler yeni kesilmis
bambu parcasinin parlak kestane rengini yesile yaklastirirlar, oysa biz, Hanunoo
dilinde'® kirmiziyla yesil arasinda goriilen basit karsitliga gore siniflandiracak

olsak, bu rengi kirmiziya yaklastirirdik (Lévi-Strauss, 1984: 76).

Neticede Lévi-Strauss icin yaban diislince sistematik, teorik ve yontemsel oldugu, ka-
ostan ziyade diizenle hareket ettigi, diinyanin bir aciklamasini sunmaya calistigl, gozleme
ve deneye dayandigi i¢cin en az modern bilim kadar gecerlidir. Fakat ikincil niteliklere
odaklandigi, yaptakgi gibi hareket ettigi, sonucglari agisindan doga lizerinde tahakkiim kur-
mayi saglamadigl, modern yasamin sorunlarina hitap etmeyen farkli bir stratejik duzeye
ait oldugu icin cagdas bilimden farklidir. insan zihni derinde heryerde aynidir; yiizeyde
stratejik farklar mevcuttur. Bu benzerlik ve farklilik oyunu Lévi-Strauss'un bilime inanmayi
surdurirken bilimin mercegini daha kapsamli sekilde tasarlama arzusundan baska bir sey

degildir.

Yapisal antropolojinin modeller ve matematik kesinlikten beslenmesinin evrensellige
yonelik bir yani mevcuttur. Bununla beraber modern bir bilimsel teori olan yapisal antro-
polojinin nesnesi olarak yaban dusuncedeki duizenlilikler icin de bir evrensellik imasi soz
konusudur. Lévi-Strauss’un iki farkli yetiyi ayni anda evrensel bir insan zihni zeminine
yerlestirmesinin iki sonucu vardir. ilki, bilimsel inceleme nesnesinin bilimsel inceleme
yontemiyle zorunlu uyumuna duyulan ihtiyactan kaynaklanir: Eger duzenlilikleri arayan
bir inceleme yontemi mevcutsa ele aldigi fenomenlerde diizenlilik bulunmalidir ya da
diizenliliklere odaklanilir. Bunun tam tersi de gecerlidir: Eger inceleme nesnesi olarak

yaban dusiince bir diizene tabiyse onu ancak kendisine uygun bir yontem goriiniir hale

7italikler bize ait.
8jtalikler bize ait.
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getirebilir. Dolayisiyla yontem ile inceleme nesnesinin duzenlilikleri yaban dustlince ile

modern bilimin evrenselligini vurgular.

ikinci olarak birbirinden farkli iki diisiinme biciminin nasil ayni anda evrensel olabi-
lecegi sorunu akil yiriitme seklimizde bir yenilik talep eder. Hem modern bilimin
kesinligi hem de somutun bilimi olarak yaban diisiincenin gecerliligi acisindan evrensellik
nasil miimkin olabilir? Bunun igin birbirini dislamayan evrenseller soz konsu olmalidir.
insan zihinin evrensel kapasitesi kas sisteminin ayni anda birbirinden baska hareketleri
mimkiin kilan kapasitesine benzer. insan viicudundaki her kas grubu baska tiirlii fiziksel
faaliyetleri destekler. Eger bir kimse nesneleri ¢cekerek tasimak isterse farkli, itmek isterse
farkli kas gruplarini giiclendirmek zorundadir. Egilmek, comelmek, yiiksek bir noktadan
asilmak, ziplamak, hizli kosmak ya da uzun siire yiiriiylis yapabilmek icin ayri kaslarin
calistirilmasi gerekir. Meslegi, yasadigl cografya ya da hobileri uyarinca bu fiziksel kabi-
liyetlerden birisini on plana cikarmak zorunda olan (ya da isteyen) birisi belirli kas
gruplarina digerlerinden daha fazla pay vermelidir. Bunun sonucunda da kisinin tim bir
hayat tarzi yeniden sekillenecek ve ayrisacaktir. Kimisi hizli kosabilirken uzun yiriyusleri
tamamlamakta zorlanacak, kimisi dayanikliligi guice tercih edecek ve kimileri i¢in cekmek
itmekten daha kolay hale gelecektir. Dolayisiyla istenen sonug tercihleri belirleyecektir.

Tum kasa dayali kabiliyetler farkli olmalarina ragmen ayni anda gecerlidir.
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Bitkiler ve hayvanlarla bilgimiz de tam olarak aynidir. Yazisiz halklar, yasadik-
lari cevreye ve kaynaklarina dair asiri derecede kesin bilgiye sahiptir. Butun
bunlar kaybettik, fakat bir hi¢ ugruna degil; simdi, soziun gelisi, dakika basi
kaza yapmadan araba kullanabiliyor yahut geceleri televizyon veya radyoyu
acabiliyoruz. Bu, zihin kapasitelerinin egitimini gerektirir, ki “ilkel” ihtiyag
duymadiklari icin buna sahip degildir. Bana gore, sahip olduklari potansiyelle
zihinlerinin niteligini degistirebilirlerdi, fakat sahip olduklari tiirden bir hayat
ve dogayla iliskileri bakimindan boyle bir degisiklige ihtiyaclari yoktu. insanliga
ait butiin zihin kapasitelerini ayni anda gelistiremezsiniz. Yalnizca kiicik bir
dilimini kullanabilirsiniz ve bu dilim her kiiltirde ayni degildir. Hepsi bu (Lévi-

Strauss, 2013: 39).

Lévi-Strauss’un ele aldigi zihinsel farklarin evrenselligi de benzer bigcimde, her kultiriin
tercihlerine gore gelistirilmeye agik ve evrensel bir kapasiteye dayanmaktadir. Yaban
dusunce, kulturel temayuller dogrultusunda nesnelerin ikincil nitelikleriyle isgorup bir
yaptakei gibi davranirken, miihendislerin ait oldugu modern kiiltir birincil olarak nitele-
digi ozellikleri nesnelestirecektir. O halde bu iki diisinme ve bilim yapma bigimi birbirini
dislamaz; hatta bu ikisi arasindaki benzerliklerden yola ¢ikarak farkliliklarinin ayni anda

gecerli oldugunu gostermek modern bilimin sinirlarini esnetme girisimi bile olabilir.

Sonug

Lévi-Strauss bir yandan yaban dusiince ile modern bilim arasindaki ugurumu daraltir-
ken, diger yandan modern bilimin basarisindan bahsettiginde gercekten bir celiski mi soz
konusudur? Pek cok kez dikkat cekildigi gibi yaban dustincenin karakteristigi ile yapisal
analiz arasindaki benzerlik (Fabry, 2021: 439) modern bilimle yaban mantigin nasil ayni
anda hem yakin hem de uzak olduklarina dair ipucu verir. Her seyden evvel Lévi-Strauss’un
derindeki bilingdisi diizenliliklere odaklanan, ilk basta karmasik goriinen fenomenleri

karsilikli iliskiler halinde diizenleyen yapisalciligi ile, bitki taksonomilerinde, mitsel ikilik-
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lerde, akrabalik sistemlerinde goriinir hale gelen yaban duslcenin intizami birbiriyle
ortlisur. Boylece modern bilimin anlamsiz olarak gormeyi tercih ettigi ya da pratik islev-
lerle agiklayarak karmasiklastirdigi yaban aklin bir diizene tabi oldugu savunulur. Lévi-
Strauss bir taraftan bilimci bir tutum sergileyip diger taraftan o giine dek modern bilimin
karsisina yerlestirilen yaban akli somutun bilimi olarak isimlendirebilmistir; cunku bilimin
sinirlarini yaban disiinceye anlam atfedecek sekilde genisletmeye calismistir. Sosyal
bilimleri pozitif bilimlere dogru genisletirken, bilimin kendisini modern oncesi oldugu
icin bir kenara atilan farkli bilme bigimlerini kapsayacak hatta onlardan faydalanmayi
saglayacak sekilde etrafli hale getirmeye calismistir. Clifford Geertz, neolitik ¢caga ait basa-
rilarin, insanin toplumbilimsel konumunun erdemini hatirlamanin Lévi-Strauss agisindan
bir reform anlamina geldigini ve yaban disuncenin ilkelerini mesrulastirarak hakettigi
yere yerlestirme reformunu sirtlanacak halefin bilimsel agidan zenginlestirilmis bir antro-
poloji oldugu sonucuna varir (Geertz, 2010: 390-391). Frédéric Keck de Yaban Diisiince'nin
ikinci baskisi i¢in yazdigl onsozde Lévi-Strauss’'un miihendisin tiim saptamalar tek bir
diizeyde, onceden tasarlanmis bir planda hizalama egilimini elestirdigini, yaban dusiin-
cenin duyumsanabilir olani ¢esitli soyutlama diizeylerinde yeniden kurma kapasitesini
kutladigini dusuiniir. Ona gore bilakis sibernetikte'®, yapay zeka sistemlerinin kokeninde
ve DNA molekiiliiniin kesfinde yaban dusuncenin olanaklarini yeniden kesfetme olasilig
gorulur. Keck'e gore yaban dusuincede bilimsel faaliyeti daha da ileri gotiirecek revervler
mevcuttur; ancak bunlari gorsellestirmek icin yapisal antropolojinin muazzam ¢abasina

ihtiyacimiz vardir (Keck, 2025: 19).

Lévi-Strauss'un kendi calismalarina sirayet eden bu durum, onun cagdas bilimdeki ge-
lismelere yonelik gozlemlerinde daha agik hale gelir. Lévi-Strauss uzun zamandir modern
bilimin ikincil niteliklere temkinli durdugunu, duyumsanabilire arkasini dondiigiinii fakat
artik onlari blinyesine katmaya calistigini gormekten memnuniyet duydugunu belirtir.

Michel Foucault'nun Kelimeler ve Seyler'de savundugu tezin aksine, epistemeler arasinda

19Keck burada Lévi-Strauss'un Mit ve Anlam’da yer alan acgiklamalarina atifta bulunur. Lévi-Strauss ele
aldigi bir mit hakkinda su ifadelere yer verir: “Hikaye, bilimin bakis agisindan dogru degildir, fakat siber-
netik ve bilgisayarlarin bilim diinyasinda yayginlastigi ve mitik diisiincenin uzun zamandir somut nesne
ve varliklarla cok farkli bir tarzda kullandigi ikili islemlerin bir kavrayisini sagladigi bir donemde, mitin bu
niteligini anlayabiliriz” (Lévi-Strauss, 2013: 42).
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radikal bir kopustan ziyade, cagdas bilimde, kadim bilgileri kapsama, gelisiminin arkaik
asamalarini yeniden islevsel hale getirme cabasini fark ettigini ifade eder (Lévi-Strauss,
2018: 147-148). Genel olarak somutun mantigi diye adlandirdigi seyin, yani duyu verilerini
dikkate almakla bilimsel dusunce arasinda bir ayrim kurulmustur ancak ginimuzde bu

ayrim tersine ¢evrilmeye yuz tutmustur:

Bugiin ise sahsi intibam (elbette bir bilim adami olarak konusmuyorum, sonug-
ta ben bir fizikgi, biyolog veya kimyaci degilim) cagdas bilimin bu ugurumu asma
egiliminde oldugu ve duyu verilerinin, bir anlami ve dogrulugu olan, aciklana-
bilen seyler olarak bilimsel agiklamalara giderek daha fazla dahil edildigidir.
(...) Artik modern bilim kendi geleneksel istikametinde ilerlemeyi degil, ayni za-
manda bu kanallari genisletmeyi ve daha dnce bir kenara ittigi bircok problemi
glindemine yeniden dahil etmeyi de basarabilecek gibi goriiliiyor (Lévi-Strauss,

2013: 26, 32-33).

Boylece Lévi-Strauss yaban diislinceyi savunurken bilimci pozisyonunu kaybetmez.
Aksine yaban dusunceye yonelen bir acilim bilimsel kapasitenin gelistirilmesi anlamina
gelir. Bati biliminin biricikligine elestiri getirerek, yabanil aklin romantik bir manifestosu-
nunu yazmaya ¢alismaz. Elestiri, bilimin yerine ikame edilecek alternatifler aramak degil,
yeni tali yollardan faydalanma olasiklarina dogru bir kesif gezisidir. Lévi-Strauss diinya
uygarliginin kendi 0zlerini muhafaza edebilen kiiltlirlerden ibaret bir koalisyon oldugunu,
kilturlerin ancak baska kiiltiirlerle temas ederek gelisebilecegi ve yeni agilim ve ¢oziimler
bulabilecegini dne siirer: “Kiltlrlerin isbirligi"nden soz ettiginde de, farkliliklari kendi
kapali hudutlarina gore degil daha kapsayici ve etkilesim halinde goriir (Lévi-Strauss, 2016:
54-59). Dolayisiyla epitemolojik tutumuna yansiyan cabalariu da Lévi-Strauss’'un antropo-
lojiyi biitiin insan toplumlarini kapsayacak genellestirilmis bir hiimanizm (un humanisme
genéralisé) kurmanin vasitasi olarak goren projesinin kalbinde yer alir (Tungbilek, 2024:

118).

=
=

——
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Matematik ve Sosyal Bilimler: Levi-Strauss’un Yapisalciligindan
Hesaplamali Sosyal Bilimlere

Mathematics and Social Sciences: From Lévi-Strauss’s Structuralism to Computational
Social Sciences

Ziibeyde Demircioglu ' @ &

1 istanbul Medeniyet Universitesi, Edebiyat Fakiiltesi, Sosyoloji Bolimii, istanbul, Tiirkiye

0z Bu calisma, Claude Lévi-Strauss'un yapisalci yaklasimi cercevesinde matematigin sosyal bilimlerdeki kullanimini
tarihsel ve kuramsal boyutlariyla incelemekte; bu dogrultuda “beseri matematik” kavramini hesaplamali sosyal
bilimler baglaminda yeniden ele almayi amaglamaktadir. On dokuzuncu yuzyildan itibaren doga bilimlerinin ayrilmaz
bir parcasi haline gelen matematik, Il. Dinya Savasi sonrasinda daha “titiz” bilimsel teoriler gelistirmek amaciyla
sosyal ve beseri bilimlerde de kullanilmaya baslanmistir. Beseri bilimlerin doga bilimleri gibi kesin bir bilimsel
statu kazanmasi gerektigini savunan Lévi-Strauss kariyerinin erken donemlerinde matematiksel modellerden yogun
bicimde faydalanmistir. Ancak Lévi-Strauss, 6l¢im matematigine dayali nicel yaklasimlardan farkli olarak, toplumsal
yapilari anlamada model matematigini esas alan niteliksel ve orlinti temelli analizler dnermistir. Bu yonuyle,
glinimuzde yayginlasan oruntu temelli analitik yaklasimlarin kuramsal oncullerinden biri olarak degerlendirilebi-
lir. Bu baglamda calisma, hesaplamali araglarla yorumlayici yontemleri birlestiren yaklasim ornekleri tzerinden
Lévi-Strauss'un yapisalcr dislncesi ile ¢agdas hesaplamali sosyal bilimler arasinda kuramsal bir streklilik kurula-
bilecegini one surerken, bu alanlara yoneltilen teorisizlesme, baglamsizlasma ve ylizeysel analiz elestirilerinin,
Lévi-Strauss'un kiltlrel yorumlamayi temel alan yaklasimiyla yeniden ele alinabilecegini savunmaktadir. Boylece,
yapisalci dislincenin dijital cagda anlam, yapi ve baglami merkeze alan butincul analizlere katki sunabilecegi
gosterilmektedir.

Abstract This study explores the use of mathematics in the social sciences through Claude Lévi-Strauss's structuralist
approach. It aims to revisit the idea of “human mathematics” in the context of computational social sciences. While
mathematics became central to the natural sciences in the 19th century, it began to influence the social sciences
more strongly after World War II, with efforts to develop more rigorous theories. Lévi-Strauss supported applying
scientific methods to the human sciences and made frequent use of mathematical models in his early work.
However, rather than focusing on quantitative methods based on measurement, he emphasized pattern-based and
model-driven qualitative analysis to understand social structures. His approach can be seen as an early theoretical
foundation for today’s computational, pattern-oriented methods. In this context, the study argues that a theoretical
continuity can be established between Lévi-Strauss's structuralist thought and contemporary computational social
sciences through examples that combine computational tools with interpretive methods. It also suggests that
common criticisms directed at computational approaches—such as de-theorization, loss of context, and superficial
analysis—can be reconsidered through Lévi-Strauss's culturally grounded, interpretive framework. Thus, structuralist
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thought is shown to offer integrative analytical possibilities for a digital era that centers meaning, structure, and
context.

Anahtar Kelimeler Lévi-Strauss - Yapisalcilik - Beseri matematik - Nicel/nitel matematik - Veri bilimi - Hesaplamali sosyal bilimler - Dijital
beserT bilimler

Keywords Lévi-Strauss - Structuralism - Human mathematics - Quantitative/qualitative mathematics - Data science - Compu-
tational social sciences - Digital humanities

Extended Summary

The evolution of scientific methods has significantly reshaped disciplinary boundaries, enabling the integration of
mathematics as a foundational tool across the natural sciences, social sciences, and humanities. Particularly after
World War II, the pursuit of more systematic and objective analytical approaches led to the widespread adoption
of mathematical thinking in the social sciences (Fararo, 2007). In the mid-20th century, social scientists developed
a growing interest in systems theory and formal models as they sought to better understand the complexity of
social phenomena. This intellectual climate also informed the work of Claude Lévi-Strauss, whose structuralist anth-
ropology prominently incorporated mathematical models and formalist logic. Lévi-Strauss regarded mathematics
not merely as a tool for statistical analysis but as a fundamental method for discerning the deep structures that
underlie human culture and society. According to him, structural methods, which emerged as a natural outgrowth of
modern mathematical advances, would bring rigor and internal coherence to the social sciences and the humanities
(Lévi-Strauss, 2012, p. 399). His efforts to position anthropology as a “positive science” capable of generating formal
and universal models exemplify this orientation (Tunchilek, 2024, p. 247). For Lévi-Strauss, mathematics offered a
means of analyzing cultural phenomena—such as kinship systems, myths, and rituals—through formal models that
revealed the symbolic and relational logic beneath surface-level variations. He referred to this mode of analysis as
“human mathematics”, emphasizing its qualitative, structural, and relational nature. Lévi-Strauss’s approach marked
a departure from the conventional uses of mathematics in the social sciences, which often prioritized quantification
and empirical generalization. Instead, he sought to formalize meaning, analogy, and symbolic structure—dimensions
frequently overlooked in positivist paradigms. In his view, despite apparent cultural diversity, human societies exhibit
universal patterns that can be expressed mathematically. The purpose of such modeling was not merely to measure
or classify but to uncover the latent structure that governs symbolic and social relationships. Thus, his work laid an
important foundation for later developments in structurally oriented computational methodologies.

Today, Lévi-Strauss's insights are remarkably prescient in the context of computational social science (CSS), a field
that integrates digital tools, large-scale data analysis, and algorithmic modeling to study social processes. The rise
of big data analytics has enabled researchers to analyze massive datasets, detecting patterns and correlations
that would otherwise remain obscured (Lazer et al., 2009). These methods mirror, in some respects, Lévi-Strauss's
aspiration to reveal hidden structures, although they often lack the theoretical grounding and interpretive depth that
characterized his work. In CSS, mathematical models are used to map and predict social behavior, track communi-
cation networks, and identify cultural trends. Techniques such as network analysis, natural language processing, and
machine learning rely on detecting patterns and structural regularities across vast amounts of data. This operational
logic, centered on pattern recognition, shares an affinity with Levi-Strauss's structuralist method. However, the
epistemological orientation has shifted. Whereas Lévi-Strauss emphasized meaning, context, and symbolic logic,
many contemporary approaches prioritize efficiency, scale, and computational optimization. This shift has led to
growing critiques of computational approaches in the social sciences. Scholars have raised concerns that big data
methodologies often operate with limited theoretical frameworks, leading to empiricism that privileges observable

"
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regularities over causal explanation and contextual interpretation. Critics point out that such approaches risk
reducing complex, historically situated social phenomena to decontextualized data points and shallow correlations
(Seaver & Maurer, 2024). This critique is especially pertinent when data-driven models are applied without sufficient
attention to the symbolic and cultural dimensions of social life—areas that Lévi-Strauss considered foundational.

1w

In this light, revisiting Lévi-Strauss’s “human mathematics” offers a valuable alternative. Rather than relying solely on
pattern identification, his approach insists on embedding those patterns within a broader interpretive and theore-
tical framework. Structural analysis, in his work, functioned on both the syntactic and semantic levels—connecting
formal relationships to cultural meaning. His method sought not only to model structures but also to understand
their function and significance within specific cultural and historical contexts. The central question for contemporary
social sciences, therefore, is how to synthesize the explanatory power of mathematical modeling with the interp-
retive depth of qualitative analysis. Achieving such integration requires preserving the discipline’s commitment to
theoretical rigor while also engaging with the methodological innovations of the digital era. This need is increasingly
reflected in a new generation of research that seeks to bridge computational and interpretive approaches. Examples
of this synthesis can be found in a range of contemporary methodologies. Mohr's formal analysis of institutional
meaning structures, for instance, adapts structuralist principles to study organizational fields through computational
methods. Lev Manovich’s “cultural analytics” project employs algorithmic tools to explore patterns in visual culture,
treating images and aesthetics as structured data without sacrificing cultural nuance. Likewise, Nelson's computa-
tional grounded theory reconstructs qualitative theory-building using digital tools while maintaining an interpretive
foundation. All these approaches resonate with Lévi-Strauss's conviction that mathematical models must serve not
just to describe surface patterns, but also to illuminate the underlying symbolic and relational structures that give
those patterns meaning.

This convergence of digital humanities and computational social science is generating a new analytical paradigm—
one that brings together the cultural meaning-making of the former with the formal abstraction and scalability of
the latter. These emerging frameworks offer a promising response to critiques of both traditional and digital metho-
dologies, allowing for analyses that are at once systematic and interpretively rich. They also expand the possibilities
for cross-disciplinary collaboration, enabling researchers to explore questions that lie at the intersection of data,
meaning, and structure. In this context, Lévi-Strauss's concept of “human mathematics” should not be regarded
merely as a theoretical artifact of mid-20th-century anthropology. Rather, it constitutes a forward-looking framework
with the potential to inform and revitalize contemporary social science. By emphasizing the symbolic dimensions of
structure, the importance of context, and the value of theoretical modeling, Lévi-Strauss offers tools for rethinking
how we use data, algorithms, and formal analysis to study society. His legacy challenges us to ensure that the
increasing mathematization of the social sciences does not come at the expense of their interpretive depth and
critical potential. In conclusion, this extended reflection on Lévi-Strauss's structuralist methodology and his notion
of human mathematics reveals a compelling lineage between mid-20th-century structuralism and contemporary
computational practices. It highlights the enduring relevance of structuralist thinking in an era dominated by data
and algorithms, while also calling for a more reflexive and theoretically grounded use of computational tools. By
revisiting and reimagining the principles proposed by Levi-Strauss, the social sciences can move toward a more
holistic paradigm—one that honors both structure and meaning, pattern and interpretation.
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Matematik ve Sosyal Bilimler: Lévi-Strauss’un Yapisalciligindan
Hesaplamali Sosyal Bilimlere

Bilimsel yontemlerin gelisimi, farkli disiplinler arasindaki sinirlarin geciskenligini artir-
mistir. Bu gelisim, yalnizca doga bilimlerinde degil gelismekte olan toplumsal bilimlerde
de sistematik, Olculebilir ve kanita dayali bilgi Uretimini tesvik etmistir. Baslangicta doga
bilimleri icinde gelisen gozlem, deney, modelleme ve test etme gibi yontemsel adimlar
zaman icerisinde sosyal bilimler tarafindan da benimsenmistir. Bu yontemsel adimlarin
onemli bir araci olan matematik de boylelikle yalnizca doga bilimlerinde degil sosyal ve
beseri bilimlerde de onemli bir arag olarak kullanilmaya baslanmistir. 1. Diinya Savasi
sonrasinda sosyal bilimlerde daha sistematik ve nesnel yaklasimlar gelistirme arayisi,
matematigin kullanimini yayginlastirmis; 1950’lerden itibaren ise olgulari anlamak ama-
ciyla sofistike matematiksel yontemlere yonelik ilgi belirgin bicimde artmistir (Fararo,
2007; Kavanagh, 2020). Lévi-Strauss’'un matematiksel modellemeye olan yonelimi de bu
metodolojik donlisiimle ortlismektedir. Zira ona gore (2012, s. 399) modern matematik-
teki bazi gelismelerin dogal sonucu olarak ortaya ¢ikan yapisal yontemler sosyal ve
beseri bilimlere katilik ve tutarlilik getirecektir. Bu ¢ercevede antropolojiyi “pozitif” bir
bilim olarak kurma cabasi icinde olan Lévi-Strauss'un (Tuncbilek, 2024, s. 247) yapisal
antropolojisi matematiksel hesaplamalar ve modeller iceren bir antropolojidir. Yapisalci
yaklasimi matematigi yalnizca nicel ya da istatistiksel bir ara¢ olarak degil toplumsal
yapilari anlamak ve ¢oziimlemek icin temel bir yontem olarak ele alir. “Beseri matematik”
adini verdigi matematiksel modelleme, yalnizca verileri olgmek ve siniflandirmak icin
degil ayni zamanda toplumsal olgularin altinda yatan iliskisel mantigi kesfetme amaciyla
kullanilmalidir (Lévi-Strauss, 1956). Bu dogrultuda akrabalik sistemleri, mitler ve ritiieller
gibi kultirel olgularin belirli formiiller ve matematiksel yapilar araciligiyla ¢oziimlenebi-
lecegini savunmus; yapisal analiz ile matematigin birlestirilmesinin, sosyal bilimleri daha
sistematik ve nesnel bir cerceveye oturtabilecegini 6ne siirmiistiir (Lévi-Strauss, 2012).
Yasaminin ilerleyen donemlerinde doga bilimlerinin kesinligini beseri bilimlere tasima

amaci ve saf matematiksel analizden kismen uzaklasmis goriinse de (Rio, 2024), 1950’lerde
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sundugu perspektif giiniimiizde hesaplamali sosyal bilimler, biiyiik veri analizi ve algo-
ritmik modeller gibi yaklasimlar baglaminda yeniden diistinilmeye degerdir. Toplumsal
surecleri anlamak amaciyla matematiksel modellemeye basvuran hesaplamali sosyal
bilimler, buyuk ve cesitli veri kimeleri uzerinden algoritmalar yardimiyla yapilar, korelas-
yonlar ve kaliplar kesfederek yeni oriintiiler lretir (Lazer ve ark., 2009). Lévi-Strauss'un
yapisalci yaklasimi, sosyal yapilar icindeki gizli iliskileri ortaya ¢ikarmayi amaclayan bu
orintu temelli analitik gelenegin kuramsal temellerini ortaya atan yaklasimlardan biri
olarak degerlendirilebilir. Ancak paradoksal bicimde, Lévi-Strauss’'un onerdigi sayilardan
ziyade oriintiilere odaklanan nitel matematik, zamanla biyiik veri ve makine 6grenmesi
ile iliskilendirilerek hesaplamali ve nicel bir bicime ddniisecektir (Seaver ve Maurer,
2024). Bu nicellesme siireci, veri biliminin sosyal bilimlere sundugu olanaklar artirirken
nedensellik, teorilestirme ve sosyal gercekligin temsili gibi temel bilimsel tartismalari da
beraberinde getirmistir. Ozellikle biiyiik veri temelli analizlerin derinlemesine kavrayis ye-
rine ylizeysel oruntiilere odaklanma riski tasidigi yonundeki elestiriler giderek daha fazla
dile getirilmektedir. Hesaplamali sosyal bilim ¢alismalarinin onemli bir bolumi agirlikli
olarak teknik uygulamalara odaklanmakta, teorik cercevelendirme ve klasik sosyal bilim
disuncesi ile baglanti kurma konusunda sinirli bir yaklasim sergilemektedir. Bu nedenle
buyuk veri analitiginin sundugu avantajlarla sosyal bilimlerin klasik teorik ve yorumlayici
yaklasimlari arasinda nasil bir denge kurulacagi guncel ve oncelikli bir tartisma konusu
haline gelmistir. Bu noktada, Lévi-Strauss’un yaklasimi onemli bir referans noktasi sunar.
Zira o, yalnizca oruntuleri tespit eden yuzeysel bir matematiksel modelleme anlayisinin
otesine gecerek teorik derinlige ve baglamsal analizlere oncelik vermistir. Calismalari
yalnizca yuzeydeki bicimsel yapilari ortaya koymakla kalmaz ayni zamanda bu yapilarla

tikel kultiirel baglamlar arasindaki iliskiye dair derin bir analiz igerir.

Mevcut literatiirde Lévi-Strauss'un hesaplamali sosyal bilimlerle iligkisi heniiz kapsamli
bicimde aciga c¢ikarilmamis olsa da bu iliskiye isaret eden cesitli ¢calismalar dikkat
cekmektedir. Yapisalciligin bilgisayarla olan diisiinsel iliskisini inceleyen Seaver (2014),
Lévi-Strauss’'un da i¢inde yer aldigi 20. yiizyil yapisalci dustindrlerin bilgisayari yalnizca

hesaplama degil diistince liretme araci olarak gordiklerini belirtir. Bu ¢cercevede, yapilarla
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dustinme ve kiilturel karmasikligi sadelestirmenin bir yolu olarak bilgisayar, yapisalcilikla
hesaplamali yontemler arasinda kavramsal bir bag kurar. Sanchez-Villagra (2022), Lévi-
Strauss’un yapisalci yaklasimi ile buyuk veri ve hesaplamali yontemlerle isleyen kultirel
makroevrim ¢alismalari arasindaki giiclii teorik baglantiya dikkat ¢eker. Doja, Capocchi ve
Santucci (2021), Lévi-Strauss'un mit ¢6ziimlemesine dayali yapisalci yaklasimini modern
hesaplamali yontemlerle yeniden canlandirma ve deneysel olarak test etmeyi amaclayan
uygulamali bir calisma sunmustur. Ayrica Social Analysis: The International Journal of
Anthropology dergisinin 67. sayisinda Lévi-Strauss’'un “The Mathematics of Man” baslikli
metninin yeni bir cevirisi ve degerlendirme yazisinin yayimlanmasinin ardindan, 68. sayida
bu metin etrafinda sekillenen bir dizi makale, beseri matematik ile veri temelli sosyal
bilimler arasindaki iliskiyi daha dar ve antropolojik bir cercevede yeniden ele almistir (bkz.
Agbetu, 2024; Rio, 2024; Seaver ve Maurer, 2024). Bu calisma, mevcut literatiirden farkli
olarak Lévi-Strauss'un yapisalci yaklasimiile glinimiizde veri temelli sosyal bilimlerde one
cikan hesaplamali yontemler arasindaki tarihsel ve kuramsal sirekliligi daha bittncil
bir cercevede ortaya koymayi amaclamaktadir. Bu baglamda Lévi-Strauss’'un matematik
anlayisi, doneminin disunsel baglami icinde degerlendirilmis; daha sonra bu anlayisin
giincel oriinti arama ve modelleme pratikleriyle iliskisi tartisilmistir. Boylece bu ¢alisma,
sosyal bilimlerde matematik kullanimina iliskin giincel tartismalari tarihsel bir arka planla
birlestirerek matematiksel modellemenin teorik derinlik ve baglamsal analizle butiinles-

tirilmesine yonelik olanaklar tartismaya agmaktadir.

“Yeni Matematik” Tartismalari: Ol¢iim/Nicel Matematige Karsi
Model/Nitel Matematik

Nitel matematik kavraminin kokenleri Platon ve Aristoteles'e kadar uzansa da bu
kavram matematikgiler tarafindan genel bir kabul gormemis ve lizerinde uzlasilmis kesin
bir tanim olusturulmamistir. Ancak yaygin kanaat, nitel matematigin "saf matematik" ile
es anlamli oldugu ve uygulamali matematigin karsisinda konumlandigi yoniindedir. Bu

ayrim dogrultusunda, nitel/saf matematik nesnelerdeki oriintiileri arastiran bir disiplin-
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ken uygulamali matematik nesneler arasindaki tutarli karsilikli iliskilere odaklanmaktadir

(Linkov, 2024).

19. ylzyildan itibaren doga bilimlerinin ayrilmaz bir parcasi haline gelen matematik
(Bouleau, 2013), cogu zaman 6lciim ve nicel analizle es deger kabul edilmistir. Niceliksel
olclimler, kesin ve net sonuclar lrettigi gerekcesiyle bilimsel alanda her zaman daha fazla
tercih edilmis, sosyal ve beseri bilimler daha “titiz” arastirmalar yapmak tizere doga bilim-
leri gibi matematiksel yontemlere yonelmislerdir. Modern toplumlarda yalnizca bilimsel
alanda degil ayni zamanda iktisat ve kamu politikalari gibi uygulamali alanlarda da sayisal
veriler ve istatistikler, glivenilirlik ve tarafsizlik sembolii olarak otorite kazanmistir (Porter,

1995).

Ancak sosyal bilimlerde ol¢iim ve nicel verilerin kullanimi, doga bilimlerindekinden
onemli olglide farklilasmaktadir. Doga bilimlerinde 6l¢me birimleri, uluslararasi standart-
larla belirlenmis kesin degerlere dayanirken sosyal bilimlerde kullanilan sayisal verilerin
cogu, bu tiir sabit referanslara sahip degildir. Ornegin insani gelisim, mutluluk, zeka ya da
sosyal statli benzeri kavramlar, fiziksel buyuklikler gibi dogrudan olgulemez; bunlar biiyiik
olcude teorik insalara dayanir. Bu durum, sosyal arastirmalarda ol¢me surecine belirsizlik
ve Oznellik unsuru katmaktadir (Uher, 2022). Ayrica matematiksel modellerin bu tiir soyut
kavramlari Olgulebilir hale getirme cabasi, cogu zaman onemli ol¢lide anlam kayiplarina
neden olabilir (Bouleau, 2013). Sosyolojide 6lclimiin dogasina yonelik elestirileriyle 6ne
ctkan Cicourel (1964), sosyolojik arastirmalarda kullanilan 6lgme araglarinin cogunun kav-
ramsal olarak yeterince temellendirilmedigini ve bu nedenle ol¢iimin genellikle keyfi ve
dissal bicimde yapildigini ifade etmistir. Ona gore sosyal eylemler anlamlidir ve bu anlam,
giindelik yasamin dilsel ve kiiltirel baglamindan bagimsiz dusiiniilemez. Bu nedenle,
geleneksel niceliksel yontemlerin kullandigl standart olgum teknikleri, bu karmasik ve
baglamsal anlam dinyasini yakalamakta yetersiz kalir. Ote yandan matematik, yalnizca
sayisal islemler biitiinli degil ayni zamanda bir 6riintii bilimi olarak ele alindiginda (Devlin,
2012), niteliksel yapilar kesfetmeye yonelik bir araca doniisebilir. Bu cercevede, sosyal

bilimlerde nicel dl¢limiin sinirlari, gegerliligi ve uygulanabilirligini sorgulayan “ol¢iim eles-
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tirmenleri”, nitel matematiksel yaklasimlarin doga bilimlerindeki kadar titiz ve agiklayici

sonuglar iiretme potansiyeline sahip oldugunu ileri siirmektedir (Linkov, 2024, s. 2).

Nitel matematik anlayisi 1950’lerin sonunda Max Beberman ve Edward Begle basta
olmak uzere Amerikali matematikgiler tarafindan gelistirilen “Yeni Matematik” kavramiy-
la baglantili olarak ortaya ¢ikmistir. Yeni Matematik, Soguk Savas doneminde ABD'nin
matematik ve fen egitimini gliclendirme amacina yonelik olarak gerceklestirilen egitim
reformlar kapsaminda sekillenen bir programdir. Her ne kadar bu yaklasim bir mufredat
glincellemesi niteligi tasisa da geleneksel matematik anlayisinin daha soyut, yapisal ve
mantik temelli bir yapiya evrilmesi gerektigini savunmasi bakimindan nitel matematik
tartismalanyla iliskilidir. Bu donlisiim, yalnizca bir mifredat reformu degil ayni zamanda
matematigin dogasina iliskin bir tartismadir. “Yeni Matematik” olarak adlandirilan bu
yaklasim; kiime teorisi, mantiksal akil yiiritme ve sayi sistemleri gibi soyut matematiksel
yapilara odaklanarak matematigin dogayi anlamak i¢in kullanilan bir aractan ziyade,
soyut bir yapilar sistemi olarak goriilmesi gerektigini savunmustur (Phillips, 2014; Phillips,
2015). Phillips’in (2015) analiz ettigi “Yeni Matematik Reformu” iki farkli matematik anlayisi
arasindaki gerilimin bir yansimasi olarak goriilebilir (Tablo-1). Lévi-Strauss matematiksel
modeller iceren yapisalci yaklasimini “yeni matematik” anlayisinin yikselise gectigi boy-
lesi bir baglamda gelistirmistir.

Tablo 1

Olciim Matematigi ile Model Matematigi Arasindaki Temel Farklar

Olciim/nicel matematik Model/nitel matematik

Yaklagim Gercek diinyadan dogrudan odlciimler alarak analiz Gercek diinyayi soyutlayarak matematiksel bir model
yapar. kurar.

Veri Olgiimler ve gozlemler lizerinden hareket eder. Varsayimlar ve matematiksel yapilarin teorik
kullanimi tasarimlarini kullanir.
Amag Belirli biiyuikliikleri dogru 6l¢mek ve analiz etmek. Sistemlerin genel dinamikleri ve iligkilerini anlamak.
Araclar Nicel ol¢iim teknikleri, istatistik, veri analizi. Diferansiyel denklemler, matrisler, olasilik modelleri vb.
Kullanim Doga bilimleri, miihendislik, iktisat vb. Sosyal bilimler, biyoloji, yapay zeka, optimizasyon vb.

alam

Model matematigi, karmasik toplumsal ve kiltiirel olgularin altinda yatan neden-

sonug iliskilerini anlamak icin dogrudan olclilebilir verilerle calismak yerine soyut yapilar
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olusturur. Bu yaklasim, olcim matematiginden farkli olarak yalnizca nicel hesaplamalarla
degil ayni zamanda temsil sorunuyla da baglantilidir. Zira sosyal bilimler baglaminda bir
modelin ne ol¢ude gercegi yansittigl her zaman tartismali bir konu olmustur. Bu anlamda
nicel matematikte oldugu gibi nitel matematikte de temel problemlerden biri, bir mate-

matiksel yapinin olguyu ne derece dogru temsil ettigiyle ilgilidir.

Lévi-Strauss’un Yapisalciligi ve Matematik ilgisi

1960’larin sonu ve 1970’lerin basi itibariyla dilbilim, antropoloji, psikanaliz, sosyoloji ve
edebiyat elestirisi gibi alanlarda yaygin olarak benimsenen yapisalcilik 6zgtin bir kuramsal
perspektifi ifade etmektedir (Marshall, 2005: 808). Bir yontem olarak ilk defa dilbilim calis-
malarinda kullanilmistir. Saussure’iin insan bilimlerini kokli bicimde donlstiiren Genel
Dilbilim Dersleri adli eseri, yapisalciligin temel kaynagi olarak kabul edilmektedir (Yiicel,
2016, s. 17). Saussure, dilin; kendisini olusturan ve anlam {ireten parcalarin (seslerin) birle-
simi ve dizilimini agiklayan temel kurallarla analiz edilebilecegini 6ne sirmektedir. Yapisal
yontemleri antropolojiye uyarlayan isim ise Lévi-Strauss'tur. “Yapisal” terimi, cesitli alan-
lara uygulanabilen kesin kurallara bagli bilimsel bir yonteme isaret etmekle birlikte Lévi-
Strauss’un yapisalciligl, “toplumsal yasamin simgesel bicimlerini incelemeyi amaglayan”
Durkheim’in diisiincesinden yola ¢ikarak Saussure’cii yapisal dilbilimin beseri fenomen-
lere uygulanmasi seklinde ozetlenebilir (Debaene ve Keck, 2011, s. 69). Lévi-Strauss'un
yapisalcilik ve dilbilim tercihi, onun bilim anlayisiyla dogrudan iliskilidir. Sosyal ve beseri
bilimlere katilik ve tutarlilik kazandirma ¢abasinin bir sonucu olarak yapisal yontem, ilk
defa bir beseri bir bilim olarak dilbilim tarafindan benimsenmis ve dilbilimi doga bilim-
lerinin netligine yaklastirmayi basarmistir. Bu baglamda kariyerinin erken donemlerinde
antropolojiyi “pozitif” bir bilim olarak kurma ¢abasi iginde olan Lévi-Strauss (Tuncbilek,
2024, s. 247), dilbilimsel yontemlerden oldukca etkilenmistir. Toplumsal olgularin da
tipki dilsel olgular gibi bir yapiya bagli bicimde ortaya ¢iktigini savunmus (Yiicel, 2016),
antropolojide farkli insan topluluklarinin sahip oldugu kiltirlere iliskin “darmadaginik,
sinirlandirilamayan, birbirinden bagimsiz maddi ve maddi olmayan” 6gelerin bir analiz

cercevesine oturtulmasi gerekliligini zorunlu gormiustir. Zira evrende kaostan ziyade bir
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diizen oldugu gibi insan topluluklarinda da tesadiifilikten ¢ok bir diizen hakimdir. Ente-
lektuel ¢cabanin temel amaci da bu dizen ve mantik ilkesinin ortaya ¢ikarilmasidir. Bu
nedenle Lévi-Strauss, bu kiiltiirel cesitliligi analiz edebilmek icin muazzam dil cesitliligini
inceleyen dilbilimin yapisal yontemlerini 6diing almistir (Tungbilek, 2024, s. 181). Toplu-
luklara iliskin ayrintili ve butuncul arastirmalardan ziyade, insan zihninin ortak yapilari
ve potansiyel evrensellerine odaklanmis; basit batil inanclar olarak goriilebilecek buyi ve
mit gibi geleneklerdeki mantigi ortaya ¢ikarmaya galismistir (Marshall, 2005, s. 808). Onun
antropolojisi, insan zihninin temel matematiksel yapilara gore isledigini ve bu yapilarin
evrensel oldugunu ileri siirmektedir (De Almeida, 1990). Bu dogrultuda gelistirdigi “yapisal

antropoloji” matematiksel hesaplamalar ve modeller iceren bir antropolojidir.

Matematiksel antropoloji 20. yuzyilin baslarinda ortaya ¢ikmis, esas ivmesini ise
1940’lar ve 1950’lerde kazanmistir. Rivers, 1914 yilinda yayimladigl “Melanezya Toplumu”
calismasinda dogrudan matematiksel analiz kullanmasa da akrabalik sistemlerini harita-
lamak amaciyla diyagramlar, soy agaci cizimleri ve semboller kullanarak sistematik ve
bicimsel bir yaklasim sergilemis; boylece matematiksel antropolojinin onuni agmistir.
1940’'lara kadar bu egilim zayif bicimde siurdurulmustir. Malinowski, 1930’larda bu analiz
biciminin, ozellikle akrabalik iligkileri gibi oldukc¢a karmasik insan iliskilerinin dogasini
kavramakta yetersiz kaldigini ileri surmustir. Ona gore akrabalik yalnizca kan bagiyla
degil ayni zamanda duygusal baglarla da tanimlanir; ancak bigimsellestirme arayisindaki
matematiksel antropoloji, bu insani boyutlari goz ardi ederek asiri soyut ve bicimsel bir
yaklasim benimsemektedir (Seaver, 2015, s. 30). Bu tiir elestirilere ragmen 1940 ile 1960
yillari arasinda antropolojide matematiksel analiz yaklasimlarina yonelik ilgi kayda deger
bicimde artmistir. 1970’lere gelindiginde antropoloji disiplininde yorumlayici yaklasim
matematiksel yontemlerin kullanimina galip gelmis ve matematiksel yontemler giderek

marjinallesmistir (Seaver ve Maurer, 2024).

Bu baglamda, Lévi-Strauss’'un matematige iliskin gorusleri kariyeri boyunca tutarli bir
eksen lizerinde ilerlese de vurgu noktalarinda onemli farklilagma ve kirilmalar yasanmistir.
1940’lar ve 1950’leri kapsayan erken donem calismalarinda Lévi-Strauss, matematiksel

mantigin toplumsal sistemlere uygulanabilecegine dair glicli bir inancla matematiksel
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analizden yogun bicimde faydalanmistir. 1949 yilinda yayimlanan Akrabaligin Temel
Yapilari calismasinda; akrabalik iliskilerinin altinda yatan cebirsel yapiyi ortaya koyarak
(Haskeil, 2008) akrabalik sistemlerinde goriilen muazzam cesitliligin, genellestirilmis alis-
veris ve sinirli alisveris olarak adlandirilabilecek iki temel tipe indirgenebilecegini ileri
siirmistiir (Marshall, 2005, s. 808). Toplumsal olgularin incelenmesine matematiksel bir
kesinlik kazandirmayi hedefleyen bu calismasi (Debaene ve Keck, 2011, s. 57) bir yandan
antropoloji alaninda ¢igir acan bir eser olarak yorumlanirken bir yandan da anlami mate-
matige indirgeyen, asiri bir calisma olmakla elestirilmistir (Tuncgbilek, 2024, s. 112). 1955
yilinda yayimlanan Mitin Yapisal Analizi baslikli calismasinda ise mitleri tipki dilbilimsel
analizde oldugu gibi temel birimlerine ayirarak her miti standart bir matematiksel bagin-
tiya indirgemeye olanak taniyacak bir formul gelistirdigini one stirmustur. Bu yaklagim
sayesinde mitolojik diisiincenin, laboratuvar ortaminda deneysel olarak denetlenebilir
hale gelecegini belirtmistir (Lévi-Strauss, 2012, s. 328). Bu donemde, matematigin sosyal
bilimlerde kullanilmasinin gerekliligi vurgulayan Lévi-Strauss’'un matematikle sosyal bi-
limler arasindaki iliskiye dair goruslerini en derli toplu ve programatik bicimde sundugu
metni 1956 yilinda yayimlanan “Les mathématiques de 'homme” (Beseri Matematik)
baslikli makalesidir." Bu metin, yapisalci bakisin matematiksel modelleme manifestosu
olarak sistematik yapisalciligin zirvesidir. 1960 ve 1970’lerde yayimlanan Mythologiques
serisinde yiizlerce yerli miti ¢ozlimleyen Lévi-Strauss, mitler arasindaki doniisiim kuralla-
rini arastirir. Bu noktada matematiksel yapi bir ara¢ olmaktan ziyade anlam yaratiminin
metaforik diizenegi haline gelir ve matematigi soyut bir formellikten ¢ok zihinsel mantigin
simetrik estetigi olarak kavramaya baslar. Ge¢ donem yazilarinda ise insan diinyasinin
karmasikliginin her zaman yapisal simetriye indirgenemeyecegini ifade eden Lévi-Strauss
mitlerin cozumlenmesinde estetik, sezgisel ve siirsel boyutlari daha fazla one ¢ikarmaya
baslar. Ozetle Lévi-Strauss'un kariyerinde yapisal modellemeye duyulan inan¢ zamanla

yerini daha esnek, estetik ve sinirli bir yapisalciliga birakir.

"Makale, Carey (2023) tarafindan The Mathematics of Man basligiyla ingilizceye ¢evrilmis ve gevirinin girig
metninde Kiichler (2023) makalenin 1956 yilinda yayimlandigini belirtmistir. Ancak, Ates (2021) tarafindan
Beseri Matematik basligiyla yapilan Tiirkce ceviride, makalenin 1954 yilinda Social Science Bulletin Human
dergisinde “Human Mathematics” basligiyla yayimlandigi ifade edilmistir. Bu calisma Carey’in (2023)
cevirisi esas alinarak hazirlanmistir. Turkgelestirmede “Beseri Matematik” ifadesi tercih edilmistir.

==
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Lévi-Strauss’un Beseri Matematigi

Daha once de ifade edildigi gibi Il. Diinya Savasi’'ndan sonra sosyal bilimlerde yaygin
olarak kullanilmaya baslanan matematiksel modellere olan ilgi 1950’lerde de artarak
devam etmistir. Dolayisiyla Lévi-Strauss'un yapisal analizinde matematiksel modelleri
kullanma egilimi, donemin entelektiiel atmosferiyle yakindan ilgilidir. Yayinlari arasinda
en az bilinenlerden biri olan “Beseri Matematik” baslikli makalesi, genelde sosyal bilim-
lerin, 0zelde antropolojinin matematikle iliskisini ele alan en ileri gorusli ¢alismalarindan
biri olarak kabul edilmektedir (Kiichler, 2023, s. 80). Bu metinde Lévi-Strauss, esas olarak
matematik ile sosyal ve beseri bilimler arasinda kurulacak is birligine yonelik bir cerceve
cizmeyi amaglamaktadir. Bu dogrultuda matematigin sosyal bilimlerde mevcut kullanim

bicimleri ile yeni olasi kullanim bigimleri arasinda net bir ayrim ortaya koymustur.

Sosyal bilimlerde matematik, cogunlukla degiskenleri olgmek gibi nicel amaclar igin
kullanilmaktadir. Ancak bu alanda ol¢umun temel sorunlarindan biri, gercekte neyin
olciildiguinu belirlemektir. Zira sosyal bilimlerde dogrudan veya dolayli olarak dlgulebi-
len pek ¢ok unsur bulunmakta fakat bu olgiimlerin gercekten isabetli olup olmadigi
tartisma konusu olmaktadir. Ornegin veriler dogrudan nicel 6zellikler gostermediginde
nitel varyasyonlar iceren bicimleri dlcebilmek amaciyla ozellestirilmis nicel olcekler gelis-
tirilmektedir. Ancak niteliksel olgularin niceliksel yonlerini ortaya ¢ikarmak ayni zamanda
indirgemeci bir yontem belirlemek anlamina gelmektedir. Bunun en bilinen érneklerinden
biri, zekanin cesitli tezahiirlerini sayisal bir 1Q dlgegine indirgeme uygulamasidir (Lévi-

Strauss, 1956[2023], s. 92).

Sayisal olgekler, karmasik ve soyut kavramlari olgllebilir hale getirmeyi amaclasa da
bazen anlam kayiplari veya indirgemeci yorumlara yol acabilmektedir. Ornegin demograf-
larin ele aldigi bigimiyle toplum, en temel yapisal ozelliklerinden arindirilmis ve yapay
olarak homojenlestirilmis kiimelerdir. Nufusun gercek davranisi demograflarin soyut
modellerinden oldukgca farklidir. Benzer bicimde iktisat disiplininin iktisadi modelleri,
gercekligin yoksullastirilmasi, goz ardi edilmesi ve deforme olmasini gerektirir. Dolayisiyla

temel problem sosyal/beseri bilimlerin doga bilimlerine yaklasmak Uizere nicel yontem-

==
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lere ve ol¢meye odaklanmalaridir. Oysa asil mesele kesinlik ile ol¢imun birbirinden
bagimsiz oldugu fikrinin kabul edilmesi ve geleneksel matematigin nicel bakis agisindan
uzaklasilarak “nitel matematik”, “yeni matematik”, “beseri matematik” gibi cesitli bigim-

lerde adlandirilabilecek yontemlerin takip edilmesidir (Lévi-Strauss, 1956[2023], s. 92).

Yeni matematik, veri yiginlarinin analiz edildigi rakamlara bogulmus ve tekdiize grafik-
lerle ozetlenmis calismalar degil kiiglik sayilarda yasanan degisimlerin dogurdugu biiyiik
degisimlerin analizdir. Ornegin arastirmalar, elli milyonluk bir iilkenin niifusunda %10’luk
bir artisin teorik sonuglari yerine ‘iki kisilik ev hanesi’, ‘l¢ kisi’ haline geldiginde gecirdigi
yapisal donisiimleri analiz etmelidir (Lévi-Strauss, 1956[2023], s. 94). Dolayisiyla Lévi-
Strauss’a gore beseri matematik, yalnizca bir analiz yontemi degil goriiniiste kiyaslanamaz
nitel veri kiimeleri arasindaki iligkilerin 6zelliklerini ifade etmenin bir aracidir (Kiichler,
2023, s. 84). Nitel veri kiimelerinin “anlatilamazlik”, “6l¢lilemezlik” gibi 6zellikleri, bu veri-
lerin kesikli dogasindan kaynaklanmaktadir. Ancak matematigin kiime teorisi, grup teorisi
ve topoloji gibi bazi alt dallar kesikli degerlerle ayrilmis varlik siniflari arasindaki iliski-
leri tanimlama yetenegine sahiptir (Lévi-Strauss, 1956[2023], s. 94). Dolayisiyla yeni nitel
matematik, duzenlilik ve orlintuleri ortaya ¢ikaracak matematiksel modellerin kullanimini
icermesi bakimindan yapisalcilikla yakindan iliskilidir. Lévi-Strauss’'u nitel matematige
yaklastiran temel unsur onun yapisalci yaklasimidir. Zira onun yapisalci yaklasimi, insan
kultlrlerinin tim yonlerinin analiz edilebilecek, tanimlanabilecek ve kodlanabilecek ortak

iliskilere ve sistemlere sahip oldugu fikrine (Agbetu, 2024).

20. yuzyilin baslarindan itibaren deneysel psikologlar, iktisatcilar ve nufus bilimciler
gibi beseri/sosyal bilimciler, sanilanin aksine matematige yeterince ilgi gostermemis ya
da cogunlukla “modasi gecmis” olarak nitelenen geleneksel matematiksel yontemleri
kullanmaya calismislar dolayisiyla gelismekte olan yeni matematik ekolunun farkina
varamamislardir. 20. yuzyilin ikinci yarisina gelindiginde iki yuzyildir beseri ve sosyal
bilimlerin disaridan izledigi matematik ve doga bilimleri evrenine bir kapi agmayi basaran
ilk beseri bilim ise yeni matematiksel yontemleri analizlerinde kullanan dilbilim olmustur
(Lévi-Strauss, 2012, s. 108). Dilbilimde yasanan bu 6nemli gelismeden oldukga etkilenen

Lévi-Strauss, heniiz 1944 yilinda dilbilimde gecerli olan iletisim kurallarina benzer sekilde
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evlilik ve soy kurallarinin da belirli yapilar icerebilecegini one siirmiistiir. Onun amaci
evlilik kurallarini incelemek icin matematiksel yontemlerden yararlanarak bir toplumda
gozlemlenen evlilikleri sinirli sayida kategoriye indirgemek ve bu kategoriler arasindaki

iliskileri belirleyerek matematiksel ifadelerle tanimlamaktir.

Lévi-Strauss’'un matematige iliskin gorusleri, epistemolojik olarak klasik ampirist yakla-
simlardan farkli bir yapisalcilik anlayisi benimsemesiyle dogrudan ilgilidir. Yapisalci ve
ampirist yaklasimlar arasinda (1) veri kullanimi ve (2) bu verileri analiz etme yontemleri
agisindan farkliliklar bulunmaktadir (Haskeil, 2008, s. 78). Lévi-Strauss gozlemlenebilir
olgularla ilgilenir ve ampirist yontemleri kullanir. Ancak ona gore bilimsel gerceklik
ylizeyde goriinen verili olgulardan dogrudan tiiretilmez. Standart ampirist yaklasimlarin
aksine, onun yapisal yaklasiminda bilimsel gerceklik, olgular ve veriler lizerinde gergek-
lestirilen islemler araciligiyla ortaya ¢ikar. Bu bilimsel gerceklikler ne dogrudan verili
olgulara indirgenebilir ne de aritmetik prosedirlerin verilere basit¢e uygulanmasinin bir
sonucudur, aksine yapisal bir dogaya sahiptir. Ornegin ona gore mitler, bir veri kaynagidir
ancak mitlerin analizi, ylizeydeki anlamlarin otesine gecerek altta yatan yapisal diizenle-
meleri kesfetmeyi amaclar (Haskeil, 2008). Bu yaklasim, onun epistemolojisine dair temel
kurali da agiklar: “Toplumsal yapi kavrami gorgul gercekliklerle degil bu gercekliklere gore
yapilan modellerle ilgilidir” (Lévi-Strauss, 2012, s. 394). Bu anlamda tikel fenomenler, Lévi-
Strauss igin yalnizca genellemelerin malzemesi degil yapinin kendisinin ortaya ¢ikardigi
baglamsal bicimleri anlamak i¢in vazgecilmez bir kaynak ve teorik derinlige acilan kapilar-
dir. Hem tikel fenomenlere ilgisi hem de yapisal oruntuler uzerinden agiklamalar tretme
cabasi, onu klasik idiografik-nomotetik ayriminin sinir hattina yerlestirir. Bir taraftan kendi
baglaminda tekil ve 0zgiin olan mit, ritiiel ve akrabalik sistemlerinin detaylarini titizlikle
incelerken bu tikel olgularin ardinda isleyen zihinsel ve kulturel yapilari da kesfetmeye
calisir. Sosyoloji geleneginde benzer bicimde Weber de tarihsel bilgi-sosyolojik bilgi
arasindaki ayrimdan hareketle tikel olgularla teoriler arasinda kopri kurma cabasi icinde
olmus ve bu baglamda ideal tip kavramini gelistirmistir. Tarihsel baglamla teorik agiklama
arasinda baglanti kuran ideal tip hem anlama hem de agiklamaya hizmet eder. Boylelikle

idiografik-nomotetik ayrimina sikismadan aciklayici-anlamaci bir hat belirler (Aron, 2010).
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Bu ayrim giiniimizde nitel-nicel, yorumlayici-veri odakli, etnografik-makine ogrenmesi

temelli tartismalarda hala gecerlidir.

Lévi-Strauss’un nitel/yeni/beseri matematik olarak ifade ettigi oriintiisel ve iliskisel
matematik sosyal olgularin matematiksel ve/veya bilgisayar modeline donistiiriilmesi
olarak o6zetlenebilir (Kavanagh, 2020). Antropoloji 6zelinde matematiksel modellemelerin
kullanimi yaygin bir egilim halini almamis; anlam arayisinda yorumlayici bir disiplin
olarak antropoloji, yasa arayisindaki deneysel antropoloji anlayisina galip gelmistir. Ma-
tematiksel modellere ve sonraki donemlerde bilgisayarli analizlere dayali olarak yapilan
calismalar disiplinin ¢eperlerinde kalmis, cagdas antropolojik pratikte yeterince ilgi gor-
memistir. Ancak klasik etnografinin reddettigi formalizm biyik veri sayesinde yeniden
canlanmistir (Seaver, 2015). Giiclii hesaplama yontemleri, devasa veri kiimeleriyle birles-
tiginde, niifus yapisi ve insan davranisini analiz etmek lizere makine 6grenmesi, dogal dil
isleme, ag analizi ve istatistigin kombinasyonlarini kullanan hesaplamali sosyal bilimler

alani ortaya ¢ikmistir (Ruths ve Pfeffer, 2014).

Giincel Tartismalar: Nicelin Hiikiimranligi ve Bilyiik Veri

Hesaplamali sosyal bilimler, buyik veri analitigi baglaminda, toplumsal surecleri
anlamak icin matematiksel modellemeye basvurarak buyik ve ¢esitli veri kiimelerinden
algoritmalar araciligiyla yapilari, korelasyonlari ve kaliplari kesfedip yeni ortintuler uretir
(Lazer ve ark., 2009). Lévi-Strauss'un yapisalci yaklasimi, sosyal yapilar icindeki gizli ilis-
kileri ortaya ¢ikarmayr amaglayan bu oriintu temelli analitik gelenegin temelini atmistir.
Ancak paradoksal bir bicimde, Lévi-Strauss'un savundugu nitel veri kiimeleri arasindaki
iliskilerin ozelliklerine odaklanan yeni matematiksel sosyal bilim modelleri de zamanla ni-
cellesmeye yonelmistir (Seaver ve Maurer, 2024). Bu nicellesmenin arka planinda, giindelik
hayati da yakindan etkileyen teknolojik donusum yatmaktadir. Dijital donusum, bireylerin
glinlik yasamlarinda urettikleri veriler araciligiyla isleyen yeni bir diinya yaratmistir. Akilli
telefon ve bilgisayarlarin yani sira sensor, kamera ve ¢ip gibi cihazlarin yayginlasmasiyla
insan davranislarinin veriye donusturiilmesi mimkiin hale gelmis, bu da toplanan veri

hacmini katlayarak artirmistir. Bu siirecte ortaya cikan verilestirme kavrami, bir sosyal

==
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eylemi veya sireci anlamli verilere ya da niceliksel bir formata donustirme sureci olarak
tanimlanabilir. Verilestirmenin, yapay zeka algoritmalari yoluyla insan davranisina iliskin
tahmine dayali analizler yapilmasini miimkiin kildig1 iddia edilmektedir (Demircioglu,
2023). Bu veri odakli diinyada, matematik giindelik hayatin cesitli alanlarinda siirekli
uretilen buyuk capta verinin islenmesi, analiz edilmesi ve anlamlandirilmasini mimkuin

kilan ve giderek daha fazla 6nem kazanan bir aractir.

Dijital diinyanin genislemesi ve mobil teknolojilerin yayginlasmasiyla birlikte veri mik-
tari ve cesitliligi onemli dlguiide artmis ve bu durum veriyi "biyuk veri" haline getirmistir.
Buyuk veri, geleneksel veri isleme araglariyla kaydedilemeyecek, depolanamayacak ve
analiz edilemeyecek kadar biiyiik ve karmasik veri yiginlarini ifade eder. Kitchin (2013),
bliyiik verinin ozelliklerini ayrintili olarak siralamistir; (i) yiiksek hacim, (ii) yiiksek hiz,
(iii) cesitlilik, (iv) kapsamlilik, (v) ayrintililik, (vi) iliskisellik, (vii) esneklik. Bu anlamda
biyik veri yalnizca hacimle ilgili degildir. Bazi arastirmacilar tarafindan yazinin icadi veya
internetin yayginlasmasi kadar cigir acici bir yenilik olarak goriilen biiyiik veri (Pentland,
2013), sadece ticari arastirmalarda kar amacli bir arag olarak kullanilmakla kalmayip ayni
zamanda bilimsel ve akademik arastirmalarda da bilgi toplama ve liretmenin yeni yollarini
sunarak bilimsel bilgi liretim siireclerini donistiirmistiir (Schroeder, 2014). Biiylik veriyi
sosyal bilimlere yaklastiran temel unsur, insan davranislarini daha derinlemesine anlama
ve bu davranis kaliplarini ¢ozerek tahmin edilebilirligini artirma potansiyelidir. Dolayisiyla
buyuk veri sayesinde gundelik hayatin ayrintilarina daha fazla nifuz edebilen matema-
tiksel modeller sosyal bilimlerde “yeni” matematigin kullanimini farkli bir boyuta tasimis
ve geleneksel uygulamalara etkin bir alternatif olmayi basarmistir (Bella-Orgaz, Jung ve

Camacho, 2016).

Buyuk verinin sosyal bilimsel arastirmalardaki etkisi, sadece erisilebilir veri miktarini
artirmak, daha hizli ve kolay bir bicimde veriye erismekle sinirli degildir. Bilgisayar bilim-
lerinde oOzellikle makine ogrenmesinde gelistirilen yeni analitik yaklasimlar da sosyal
bilimler icin yeni olanaklar sunmaktadir. Bu anlamda biiyiik veri yontemleri yalnizca nice-
liksel bir sicrama saglamakla kalmayip ayni zamanda veri olcegi, kapsami, kaynaklari ve
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hesaplama yontemlerinde tiirsel bir degisime yol agmistir (Kitchin, 2014; Schroeder, 2014;
Seaver, 2015; Veltri, 2017).

Veltri (2017), bu degisimi agiklamak iizere Lévi-Strauss'un geleneksel/yeni matematik
ayrimina benzer bir ayrim yaparak sosyal bilimlerde iki farkli modelleme kultlriinden soz
etmektedir. Sosyal bilimlerde uzun siredir egemen olan veri modellemesi kilturu, gele-
neksel veri toplama ve istatistiksel yontemlere dayanan, veriler iizerine teorik modeller
kurarak anlam lreten ve belirli varsayimlar dogrultusunda ¢alisan modelleri icermektedir.
Buna karsilik algoritmik modelleme kiiltird, veriyi anlamlandirmak icin algoritmalar ve
makine 0grenmesi tekniklerini kullanarak veri icindeki oriintiileri kesfetmeyi amacglamak-
tadir. Veriye dayali yaklasimlar teorik varsayimlara bagli kalmaksizin modeller tiretmek-
tedir. Kitchin (2014, s. 3) ise bilgisayar bilimcisi Jim Gray'in goriislerinden hareketle bu
degisimi, bilimsel yontemde bir paradigma donusimu olarak ele almaktadir. Buna gore
bilimsel yontem; deneysel bilim, teorik bilim ve hesaplamali bilim olmak Ulizere li¢ para-
digmanin ardindan veri yogun bilim evresine gecmistir. Ozetle, biiyiik veri ve hesaplamali
yontemlerin bilimsel alandaki etkileri goz ardi edilemez. Zira bu yontemler, bilgi lretim

surecglerini donustirerek yeni analiz olanaklari sunmustur.

Bilyiik Veri ve Hesaplamali Yontemin Sosyal Bilimlere Katkilari

[l. Dlinya Savasi sonrasi yiikselen pozitivist sosyal bilim anlayisi, nicellestirme ve bilim-
selligi es anlamli gorme egilimiyle giiniimiize dek etkisini siirdlirmiistiir (Collins, 2016). Bu
cercevede buyuk verinin, sosyal bilimleri daha teknik, analitik ve “bilimsel” hale getirme
potansiyeline sahip oldugu ileri siirlilmektedir (Schroeder, 2014, Schroeder 2020). Ornegin
sosyal medya platformlari araciligiyla toplanan biyiik veri setlerinin; giindelik etkilesimi
ol¢mek icin olusturulan orneklemden daha ustiin, gorusme ve anket gibi veri toplama
yontemlerinden daha guvenilir, titiz ve kapsamli bir yontem sundugu; kii¢lik miktarda
orneklenmis veri yerine buyuk veri kiimelerinin kullanilmasinin gercek dunyayr daha
dogru bicimde yansitabildigi diisiiniilmektedir (O'Connor, Balasubramanyan, Routledge ve
Smith, 2010). Bu anlamda bliyiik veri, en temelde veri toplama asamasinda 6nemli farklar

yaratmistir. Daha biiylik ve cesitli veri setlerine erisim, zaman ve mekan sinirlarini asarak

=
|
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kiiresel Olcekte veri toplama imkani sunmasinin yani sira verinin tekrar kullanilabilir
olmasi, insan davranisi ve toplumla ilgili karmasik sorulara eldeki verilerle cevap aramaya
imkan tanimasi ve dijital etnografi tarzi yeni arastirma yontemlerinin dogusuna zemin

hazirlamasi gibi sosyal bilimlere sundugu kimi olanaklardan s6z edilebilir (Mills, 2019).

Veltri (2017) bu gelismeyi, sosyal bilimlerin geleneksel yontemlerinin sinirliliklarina
bagli yontemsel krizin asilmasi icin bir firsat olarak degerlendirmektedir. Bu doniisiim
geleneksel yontemlerin sinirlarini agsmak icin yeni analitik yaklasimlar sunarken daha kar-
masik yapilari analiz etme ve ayrintili modeller olusturmayr miimkun kilacaktir. Geleneksel
veri modelleme yaklasimi ¢ogu kez tek boyutlu analizler tiretirken algoritmik yaklasimlar

esnek ve karmasik veri yapilarina uyum saglayabilmektedir.

Geleneksel bilimsel yontemlere bagli kalmanin higbir gerekgesi kalmadigini dile getire-
rek “teorinin 6liimiinii” ilan eden Anderson (2008), muazzam miktardaki veri ve uygulamalli
matematigin diger tum arastirma araclarinin yerini aldigini, dilbilimden sosyolojiye kadar
insan davranisina dair her tirlu teoriyi gecersiz kildigini iddia etmektedir. Bilimsel yon-
temin -hipotez olustur, modelle, test et- dongisiiniin modasi gectigi gibi algoritmalar
bilimin bulamadigi kaliplari bulabilmektedir. Anderson’la benzer gorusu paylasan kimi
arastirmacilar, artik bilim insanlarinin hipotez ve modeller olusturmak, bunlari deneylerle
test etmek zorunda olmadiklarini, bunun yerine veri setlerini inceleyerek orlintiilerden
bilimsel sonuclar Uuretebileceklerini, buyuk veri madenciliginin aramaksizin iliski ve
oruntuleri ortaya cikardigini ileri siirmektedir. Bu anlamda bilyik veri ve hesaplamali
yontemler, modern bilimin hegemonik timdengelim yaklasima karsi ampirist bir episte-
molojiyi gindeme getirmektedir. Teoriye, modele ve hipoteze gerek kalmaksizin tiim alani
yakalayabilen, insan on yargisi ve cercevelemesinden bagimsiz kendi adina konusan veri,
yeni bir bilim tarzinin ortaya ¢ikmakta oldugunun habercisidir (Kitchin, 2014). Biiylik veri
ve hesaplamali yontemlerin sosyal bilimlere uygulanmasi, sundugu katki ve olanaklara

ragmen cesitli tartismalari da beraberinde getirmektedir.
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Bilyiik Veri ve Hesaplamali Yonteme itirazlar

Buytlk veri, sosyal bilimlerde devrim niteliginde yenilikler sunmakla birlikte, onemli
soru ve sorunlari da guindeme getirmistir. Blyuk veri ile ilgili ilk tartismalar veri mahremi-
yetine iliskindir. Veriye kimin, hangi amag ve sartlar altinda eristigi (Parks, 2014), verinin
kimlerle paylasildigi ve verinin kimliksizlestirilmesi (Daries ve ark., 2014) gizlilik/mahremi-
yet, veri mulkiyeti ve yanlilik gibi basliklar tartismalarin ana eksenini olusturmaktadir. Yine
ilk metinlerde biiyiik veri yaklasiminin gecerliligi ve sinirlar siklikla tartisilmistir (Boyd ve
Crawford, 2012; Savage ve Burrows, 2007; 2009). Bu tartismalarin 6tesinde, biiyiik veri ve
hesaplamali yontemler sosyal bilim arastirmalarinda kimi metodolojik ve epistemolojik
meseleleri de guindeme tasimistir. Buylk verinin algoritmik epistemolojisine iliskin eles-
tiriler esasen nedensellik ve teorinin sonu, baglamdan kopukluk, toplumsal gercekligin

temsili, indirgemecilik ve insan 0znelliginin kaybi basliklari altinda degerlendirilebilir.

Buyuk veri, insan davranislarini anlamaya calisirken genellikle nedensellikten ziyade
korelasyon ve istatistiksel analizlere odaklanmaktadir. Bu yaklasim, veriler arasindaki yu-
zeysel iligkileri ortaya koysa da bu iliskilerin neden-sonug baglamini agiklamada yetersiz
kalmaktadir (Seaver, 2015). Dolayisiyla biiyiik veri ve hesaplamali yaklasima yonelik en
temel elestirilerden biri, nedensel arastirmalarin yerini korelasyon analizlerinin almasidir.
Biylk veri ve hesaplamali yontemler sayesinde, nedensel analizler yapmak yerine "hizli
ve ucuz" bir sekilde korelasyon hesaplari yapmak daha makul bir yaklasim olarak gorul-
mektedir (Mayer-Schonberger ve Cukier, 2013, s. 66). Bu durum, veri analiz siireclerinde
derinlemesine neden-sonug iliskileri aramaktansa ylizeydeki istatistiksel baglantilara

odaklanmayi tesvik etmektedir.

Konuyla ilgili tartismalar, blyuk veri caginda nedenselligin dogasi ve sosyal bilimsel
bilginin gecerliligi lizerine daha genis bir sorgulamanin parg¢asini olusturmaktadir. Sosyal
bilimin temel amaci, toplumsal olgulari nedensel olarak agiklamak midir yoksa yalnizca
oruntuleri tespit etmek yeterli midir? Bu soru, sosyal bilimlerin metodolojik yonelimlerini
yeniden disunmeyi gerektirmektedir. Ayrica verilerin arastirma sorularini yonlendirmesi

ve sorularla baslamaya gerek kalmadan oriintiiler araciligiyla timevarimsal ¢ikarimlar
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yapilmasi, bilimin geleneksel tumdengelim yaklasimini donustiurmektedir. Bu durum,
sosyal bilimleri yeni sorular liretmekten ziyade, mevcut veriler tarafindan yonlendirilen
bir yapiya evirmekte ve arastirma siireglerini veriye bagimli hale getirmektedir (Cowls ve

Schroeder, 2015).

Veriden yola ¢ikan arastirma pratigi, arastirmanin teori ile olan baglantisini da tartis-
mali bir yapiya birtndirmektedir. Biyik veri yaklasimlarinin gelismesiyle birlikte giin-
deme gelen “teorinin sonu” iddiasi ve nedensel aciklamalar yerine yalnizca oriintilerin
tespitiyle yetinilmesi bilimsel bilginin gelisimi i¢in bir firsat olarak degerlendirmektedir
(Anderson, 2008). Bu yaklasim, ozellikle sosyal bilimlerde bilginin anlamlandirilmasi ve
aciklanmasi sureclerini sorgulamali hale getirmekte ve sosyal bilimsel arastirmanin temel
amaclarina dair yeni tartismalarin onund agmaktadir. Bu baglamda, teorisiz bir analiz su-
recinin sosyal olaylarin karmasikligini yeterince kavrayip kavrayamayacagi ve elde edilen

bulgularin ne ol¢lide derinlikli agiklamalar sunabilecegi sorulari gindeme gelmektedir.

Meselenin bir diger boyutu ise sosyal bilimlerin dogasina iliskin kadim tartismanin bir
yansimasidir: Sosyal bilimler, doga bilimlerinde oldugu gibi evrensel yasalar arayisinda
olan deneysel bir bilim mi yoksa toplumsal olgulari baglamlari icinde anlamaya ¢alisan
yorumlayici bir bilim mi olmalidir? Bu tartisma, buyik veri caginda daha da belirgin hale
gelmistir. Buylk veri ve hesaplamali yontemler, sosyal bilimleri nicel verilere dayali, ortintu
ve korelasyon tespitine odaklanan deneysel bir yaklasimin sinirlarina ¢ekme egiliminde-
dir. Yorumlayici gelenek ise toplumsal olaylarin baglamsal anlamlarini, aktorlerin niyet-
lerini ve karmasik nedensel iliskileri incelemeye devam etmeyi savunmaktadir (Chandler,
2015; Mills, 2019). Bu karsitligin en somut tezahiirlerinden biri, blyiik veri analitiginin
insan davranisini tahmin etme giiciine duydugu giiven ile agiklama derinligi arasindaki
gerilimde kendini gostermektedir. Tahmin edilebilirlik adina gelistirilen algoritmalar insan
eylemini cogu zaman baglamindan kopararak yalnizca olgllebilir gostergelere indirger.
Oysa insan, kiilturel ve toplumsal baglam icinde sekillenen, 6znel niyetleri ve sosyal iligki-
leriyle anlam kazanan bir varliktir. Bu baglam goz ardi edildiginde analizler indirgemeci
ve kisiliksizlestirici hale gelir. Bireyselligin dinamikleri bastirilir ve insan davranisi verisel

kaliplara indirgenir (Boyd ve Crawford, 2012; Schroeder, 2014; Tinati, Halford, Carr ve Pope,
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2014). Bu nedenle ozellikle eylemin karmasikligini kavrayabilmek icin aktor oznelligi ve
baglamsal ¢oziimlemeye dayali yorumlayici bir yaklasim, sosyal bilimler agisindan hala

vazgecilmezdir (Mills, 2018).
Hesaplamali Yontemlerin Yorumlayici Agilimlari

Bir onceki bolumde ele alinan elestirilerin dikkate alinmasi, veri ve hesaplama yon-
temlerinin sosyal bilimler agisindan tiimiyle gecersiz oldugu ya da dislanmasi gerektigi
anlamina gelmez. Aksine, son yillarda ozellikle bazi hesaplamali yaklasimlar, biyiik veri
tekniklerini yalnizca korelasyon lretmekle sinirli gormeyip baglamsal ¢oziimleme ve
anlam uretimiyle birlestiren yontemsel arayislar gelistirmistir. Bu ¢ercevede dijital tekno-
lojilerin yiikselisiyle birlikte ortaya ¢ikan ancak beseri bilimlerin yorumlayici gelenegiyle
de bagini koparmayan bir alan olarak dijital beseri bilimler dikkat cekmektedir. Dijital
beseri bilimler catisi altinda gelisen bazi hesaplamali yaklagimlar, nicel analiz kapasite-
sini yorumlayici sezgi, kiltiirel baglam ve teorik derinlikle birlestirme yoninde onemli

acilimlar sunmustur.

Yorumlamaya yapisal bir cerceveden yaklasan ve anlamlarin karmasikligini nicel pro-
sedirler ve algoritmalar araciligiyla ¢cozumlemeye calisan yaklasimlar koklu bir ge¢mise
sahiptir. Kilturel ¢ozimlemelerde nicel-yapisalci yaklasimin erken ve etkili orneklerinden
biri Mohr'un yaklasimidir. Mohr'un (1998), “kurumsal anlam yapilarini bigimsel ve yapisal
olarak analiz etmek” seklinde cerceveledigi bu yaklasim sosyal pratik ve cesitli turdeki
kulturel eserlerin bicimsel olarak analiz edildigi bir arastirma modelini icerir. Onun temel
argumani, kulturel anlamlarin yalnizca simgesel sistemlerde degil kurumsal aktorlerin ta-
rihsel baglamda sekillenen eylem ve soylemleri icinde sekillendigidir. Bu nedenle kiiltiirel
analiz sadece kiiltiirel kodlara degil ayni zamanda bu kodlarin igcinde yer aldigi kurumsal
pratiklere odaklanmalidir. Mohr, bu anlam yapilarinin bicimsel olarak ¢ozimlenebilmesi
icin kurumsal belgeler ile arsiv materyalleri uzerinden aktor-eylem-nesne u¢genine dayall
yapisal haritalar ¢ikarilmasini dnerir. Mohr'un onerdigi bu bicimsel haritalama pratigi, gii-
niimiizde “kiiltiirel matris” yaklasimi olarak adlandirilan yontemin habercisidir (Edelmann

ve Mohr, 2018). ilerleyen yillarda bu kuramsal ve yontemsel hatti daha sistematik bir cer-
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cevede ele alan Mohr ve arkadaslari (2020), kiiltiirel bigimlerin 6l¢lilmesi ile yorumlanmasi
arasindaki iliskiye odaklanarak bu yaklasimi daha da derinlestirmistir. Kulturel analizde
olclim ile yorumlamanin birbirinden ayrilmayan siiregler oldugunu ileri stiren calismada
kiilturiin olgilmesinin yalnizca teknik bir siire¢ olmadigl ayni zamanda ¢ok katmanli bir
anlam insasi iceren yorumlayici bir pratik oldugu vurgulanir. Kiltiirel anlam bireyler,
nesneler ve iliskilerde somutlastigi icin arastirmacilarin bu farkli diizeyler arasinda esnek
bicimde gecis yapabilmesi gerekir. Bu yaklasim, nicel araglarin indirgemecilige diismeden
anlamin baglamsal dogasini goz ardi etmeden kullanilabilecegini ortaya koyar. Bu yoniiyle,
Mohr, Lévi-Strauss’un yapisalciligina yakin dursa da onun evrenselci ve baglamdan kopuk
analizini elestirir. Zira Mohr'a gore anlam, Lévi-Strauss’un aksine zihinsel yapilardan degil
tarihsel olarak olusmus sosyal pratikler ve kurumsal mantiklardan dogar. Yapilar yalnizca
kultiirel nesnelerin i¢ iliskilerinde degil bu nesnelerin toplumsal pratiklerdeki islevlerin-
dedir. Mohr'un yaklasimi, anlamin iliskisel dogasini kabul etmekle birlikte, bu iligkilerin
yalnizca kiiltirel kodlar ve semboller i¢cindeki sistemlerde degil tarihsel, toplumsal ve
kurumsal baglamlarda sekillendigini vurgular. Lévi-Strauss’un simgesel yapilarla sekille-
nen “nitel matematigini” ampirik kurumsal analizle birlikte yeniden isleyerek yapisalciligi,
indirgemecilikten uzak, yorumlayici ve baglamsal bir cizgide yeniden tanimlamistir. Buglin
buyuk veri temelli kilturel analizlerde; konu modelleme, anlam haritalama ya da iliskisel
sinif analizleri gibi tekniklerle yapilan calismalarda, Mohr'un gelistirdigi ilkelerin genis
olcekli dijital ortamlara uygulanabilir oldugu gorulmektedir. Bu calismalar, kiilturel ana-
lizde nicel yontemlerin yorumlayici derinligi dislamadan, istatistiksel kesinlikle birlikte
isleyebilecegini gosteren bir yonelim olarak Mohr'un yaklasimini giincellemekte ve sur-

durmektedir.

Kilturi dijitallesmis veriler araciligiyla analiz etme ¢abalarini sistematiklestiren onemli
isimlerden bir digeri Manovich'tir. Manovich (2007), dijital ¢agin gorsel ve etkilesimli
kilturiini hesaplamali yontemlerle analiz etmeye yonelik yaklasimini “Cultural Analytics”
olarak kavramsallastirir. Mohr, kiiltiirel anlam yapilarini analiz etmek i¢in tarihsel belgeler,
kurumsal arsivler ve soylemlerden yararlanan bir bicimsel ¢ozimleme yontemi gelistir-

mistir. Bu yaklasim, ge¢mise donuk kiltiirel pratiklerin yapisal ozelliklerini nicel teknik-
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lerle ortaya koymaya calisir. Benzer sekilde, Lev Manovich de kulturel veriyi bicimsel olarak
analiz eder ancak odagini tarihsel belgelerden ¢ok, sosyal medya icerikleri ve cevrim
ici gorseller gibi guncel dijital kultur nesnelerine yoneltmistir. Manovich’in bu yonelimi
yalnizca veri tiiriini degistirmekle kalmaz ayni zamanda hesaplamali yaklasimlar iginde

yontemsel bir ayrim da sunar.

Bu baglamda Manovich (2107), hesaplamali yaklasimlari (1) Dijital Beseri Bilimler, (2)
Hesaplamali Sosyal Bilimler, (3) Kiiltiirel Analitik olmak lizere lice ayirir. Cogunlukla tarihi
belge ve edebi metinlere odaklanan Dijital Beseri Bilimler, kiilturel anlam arayisina
yonelirken Hesaplamali Sosyal Bilimler, ozellikle 2004 sonrasi yogunlasan sosyal medya
icerikleri, glindelik yasam pratikleri ve kullanici davranislarini analiz ederek sosyal etki-
lesimleri ve ag yapilarini anlamaya calisir. Her iki yaklasimin metodolojik olanaklarini
birlestirmeyi hedefleyen Kiiltiirel Analitik ise hem tarihsel belgeleri hem de kullanicilar
tarafindan uretilen guncel dijital icerikleri kilturel veri olarak ele alir. Manovich, bu
baglamda “sosyal” olan ile “kiilttirel” olani birbirinden ayirir. Bu ayrim Hesaplamali Sosyal
Bilimler ile Kiiltiirel Analitik arasindaki farkta belirginlesir. ilki sosyal aglar, kullanici davra-
nislari ve topluluk dinamiklerine odaklanirken ikincisi dijital iceriklerin bigcimsel, anlamsal

ve tarihsel boyutlarini analiz eder.

Manovich’in Kilttrel Analitik yontemi, kiltiirel ortintuleri yalnizca nicel veriler lizerin-
den haritalamayi degil ayni zamanda bu veriler araciligiyla kultiirel yorumlama yapmayi
amaclar. Dijital araglar sadece veri madenciligi icin degil ayni zamanda kiiltiirel cesitli-
ligin ve norm disi pratiklerin analizinde de kullanir. Bu yoniyle, Lévi-Strauss'un beseri
matematik anlayisina yaklasir. Her iki dusunur de kulturu bireysel anlamlar yerine,
ogeler arasindaki iliskisel yapilar uzerinden ¢oziimler. Lévi-Strauss, mitlerin ardindaki ikili
karsitliklari evrensel zihinsel yapilarin disa vurumu olarak yorumlarken Manovich, dijital
kulturun icindeki duzenlilikleri buyuk veri kumeleriyle istatistiksel ve gorsel bigcimde
analiz eder. Her iki yaklasim da kultiiri yapisal, tekrar edilebilir ve bigimsel olarak analiz
edilebilir bir sistem olarak ele alir ve kiilturel yapilarin rastlantisal degil, belirli bir ig
duzene gore bicimlendigi fikrinde birlesir. Lévi-Strauss, bu yapinin, dgeleri arasindaki

donusumseliliskilerle okunabilecegini savunurken; Manovich, dijital kiltiirdeki orintileri
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istatistiksel analizlerle gorunur kilar. Ancak aralarindaki epistemolojik farklar belirgindir.
Lévi-Strauss, kultlrel yapilari evrensel zihinsel ilkelerle agiklarken; Manovich, anlamin
cogulluklar ve farklar icinden, veriye dayali olarak tiiredigini one surer. Bu farklilik, veriye
karsi olan yaklasimlarinda da gorilir. Lévi-Strauss’'un beseri matematigi, saylya indirge-
nemeyen fakat bicimsel iligkilerle kavranabilen bir sezgidir. Manovich ise bu sezgiyi dijital
cagin hesaplama giicuyle birlestirerek kultiirel ogeleri sayisal olarak modellemeye, karsi-
lastirmaya ve gorsellestirmeye olanak tanir. Boylece spekiilatif ¢oziimlemelerden cok,

algoritmik olarak yeniden uretilebilir kiiltiirel modeller gelistirir.

Manovich’in Kilturel Analitik yaklasimi, yuzeyde biiyiik veriye dayali istatistiksel bir
analiz gibi goriinse de aslinda bu araglarn kultiirel sezgiyi yeniden yapilandirmak igin
kullanir. Oriintiileri yalnizca korelasyon diizeyinde tanimlamakla kalmaz; onlar kiiltiirel
yorum icin ipuclari olarak degerlendirir. istatistiksel analiz, bu anlamda indirgemeci de§il
aksine normatif kilturel yapilari sorgulayan bir “yabancilastirma” teknigi islevi goriir. Bu
yonuyle, Lévi-Strauss’'un yapisalciliginda yer alan nitel matematik anlayisini dijital ¢agin
araclariylayeniden uretir. Ancak amaci evrensel yapilar kurmak degil, kiilturel cogullugu ve
yerel farklari gorunir kilarak kultiir hem analitik hem de elestirel bir bicimde diisunmeyi

saglamaktir.

Manovich, gorsel veri lizerine odaklanarak kultiirel uretimi buyuk veri ve algoritmik
analiz yoluyla anlamaya odaklanirken; benzer hesaplamali yaklasimi metinsel veriler
uzerinden gelistiren bir baska kuramci Laura Nelson’dir. Manovich ve Nelson'in ¢alisma-
lari, farkli veri turlerine odaklansalar da analiz bigimleri bakimindan onemli benzerlikler
tasirlar. Manovich, sosyal medya gorselleri, film kareleri ve dijital arayuzler gibi gorsel
veriler izerinden kiiltiirel oriintiileri inceler. Nelson, metinsel veriler araciligiyla toplumsal
donuslimleri analiz eder. Bu baglamda her iki kuramci da buyiik veri analizini nitel aras-
tirmayla birlestiren hesaplamali yaklasimlar gelistirmistir. Manovich, algoritmik olarak
siniflandirilan gorselleri kiiltiirel baglamda degerlendirirken; Nelson, makine 6grenme-
siyle elde edilen tematik oOriintiileri sosyolojik sezgiyle yorumlar. Nelson (2017), klasik
temellendirilmis kuram yaklasimini dijital cagin imkanlariyla birlestirerek hem yorumla-

yici hem de olgllebilir bir icerik analizi yontemi gelistirir. Hesaplamali temellendirilmis
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kuram olarak adlandirdig yaklasim, arastirma siirecini oriinti tespiti, oriinti gelistirme
ve oriintii dogrulama olmak Ulizere lic temel asamada yapilandinir. ilk asamada, dogal
dil isleme ve makine ogrenmesi teknikleri kullanilarak biiyiik olgekli metin verilerinden
on kabule dayanmayan tematik yapilar ¢ikarilir. ikinci asamada, bu 6riintiiler nitel analiz
teknikleriyle yakindan incelenerek baglamsallastirilir ve anlamlandirilir. Uciincii asamada
ise elde edilen temalar denetimli 0grenme ve sozliik temelli yontemlerle dogrulanir, bul-
gularin genellenebilirligi test edilir. Boylelikle geleneksel temellendirilmis kuramin 6znel
sinirliliklar ile salt algoritmik analizlerin baglamdan kopuklugu asilarak olgulebilirlik ve
yorumlayiciligi butiinlestiren bir sosyolojik analiz cercevesi sunulur. Bu anlamda Nelson'in

yaklasimi Lévi-Strauss'un beseri matematik anlayisiyla onemli Olguide ortiisur.

Lévi-Strauss’un beseri matematik yaklasimi, insan zihninin karsitliklar (doga/kiiltiir, ya-
sam/6liim, erkek/kadin) tizerinden kurdugu anlam sistemlerini matematiksel bir diizende
yapilandirdigina isaret eder. Nelson’in yaklasimi ise bu tarz yapisal oruntiileri ginimuzun
veri yogun toplumsal diinyasinda saptayabilmek icin bilgisayarlarin hesaplama giiclinden
faydalanir. Konu modellemesi gibi teknikler araciligiyla, daginik goriinen metinlerdeki
tematik kimelenmeler goriiniir hale getirilir. Bu sayede arastirmacinin sezgisel olarak
ulasamayacagi oruntiilerin ortaya ¢ikmasi saglanir. Ancak Nelson, siireci yalnizca algorit-
mik dizeyde birakmaz; elde edilen verileri nitel okumalarla yorumlayarak baglamsal bir
derinlik kazandirir. Bu agidan onun yaklasimi, Lévi-Strauss'un yapisal antropolojisinin
sezgisel ve bicimsel yoniyle dijital ¢ag arasinda bir kopru islevi gorir. Lévi-Strauss’'un
sezgiye dayall yapi ¢oziimlemeleri, Nelson'da sayisal araglar ve sistematik dogrulama ile
desteklenerek yeniden iiretilebilir hale gelir. Ozetle Nelson'in yaklasimi, Lévi-Strauss'un
beseri matematik vizyonunu dijital yontemlerle giincelleyerek kiiltiirel ¢oziimleme igin
cagdas bir cerceve sunar. Yorumlayici yaklasimla hesaplamali yontemleri bir araya getiren
calismalar elbette yalnizca bu orneklerle sinirli degildir. Ancak burada ele alinan ornekler,
Lévi-Strauss'un beseri matematik tartismalarinin giincel yansimalarini kavramak agisin-

dan yeterli bir bakis agisi sunmaktadir.

i
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Sonug¢

Lévi-Strauss’un yapisalci yaklagimi, sosyal bilimlerde matematiksel diislince ve model-
lemenin dondstiirlicu gucuni erken tarihlerde kavramis kuramsal ¢ercevelerden biridir.
Onun matematikle kurdugu iliski, yalniza teknik bir aragsallastirma degil ayni zamanda
sosyal ve kultirel yapilarin oruntisel dogasini kavramaya yonelik epistemolojik bir
tercihtir. Lévi-Strauss, Ozellikle akrabalik sistemleri ve mitolojik anlatilar gibi karmasik
kultirel olgulari anlamak icin matematiksel modellemeleri kullanmis; bu sayede toplum-
sal diuzenin altinda yatan evrensel yapilari gorunur kilmaya calismistir. Yaklasimini
bicimlendiren onemli ayrimlardan biri 6lgiim matematigi ile model matematigi arasinda
kurdugu karsitliktir. Olciim matematigi nicel verilere dayali, sabit ve standartlastirilmis
olclimler Gretmeye calisirken; model matematigi soyut yapilar ve iliskisel mantik aracili-
giyla sosyal olgularin oriintiisel ve baglamsal dogasini anlamaya yonelir. Lévi-Strauss, bu
ikinci matematik tiirinu “beseri matematik” olarak adlandirir. Beseri matematik, kiiltiirel
fenomenlerin olculemeyen yonlerini anlamak ve temsil etmek uzere nitel, sezgisel ve

yapisal modeller gelistirmeyi amaglayan bir diisiince tarzidir.

Glnumiizde hesaplamali sosyal bilimlerin giderek artan bir bicimde veriler, algorit-
malar ve modellemeler ilzerinden sosyal gercekligi ¢oziimlemeye calistigi bir ¢agda,
Lévi-Strauss’un beseri matematik fikri lizerine yeniden diisinmek anlamlidir. Zira o, kore-
lasyon ve oriintiilere dayali yiizeysel analizlerin otesine gecerek sosyal yapilar ile kilturel
anlamlar arasindaki iliskileri agiga ¢ikarmayi oncelik haline getirmistir. Bu yonlyle, cagdas
hesaplamali yontemlerin nitel sezgi ve teorik baglamdan kopukluguna karsi uyarici bir
yaklasim sunma potansiyeline sahiptir. Hesaplamali sosyal bilimlere yoneltilen elestiriler,
genellikle bu kopuklukla ilgilidir. Blyuk veri tekniklerinin korelasyonlara yogunlasmasi,
nedensellikten uzaklasmasi, insan oznelligi, tarihsel baglam ve kultirel anlami goz ardi
etmesi, sosyal gercekligi indirgemeci bicimde temsil etme tehlikesi ve teoriye olan ihti-

yacin ihmal edilmesi, bu elestirilerin baslica odak noktalaridir.

Bu elestiriler karsisinda Lévi-Strauss’un onerdigi beseri matematik hem yapisal derinlik

hem de anlam katmanlarinin analizini mimkin kilacak yontemsel bir butiinluk sunar.
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Onun dusuncesi, yalnizca olculebilir olanla yetinmeyen; anlatilamaz gibi gorunen kultirel
iceriklerin bicimsel yapilar yoluyla ¢oziimlenebilecegini savunan bir perspektif sunar. Zira
ona gore verilerin gosterdigi orlintuler rastgele degildir ve bu oriintiilerin altindaki bilissel
yapilar analiz edilmelidir. Onun yaklasimi, ampirik verilerdeki oruntuleri kesfetmek ve bu
oruintulerden teorik bir yapi insa etmeyi amaglar. Ona gore teori mutlak dogrular ureten
bir yapi olmamakla birlikte anlam uretme sureclerini yonlendiren bir aractir. Yapisalci
perspektif dogrultusunda, toplumsal olgulari anlamak ve agiklamak icin yalnizca ylizeyde
gorulen olgulara bakmak yeterli degildir. Bu olgularin altinda yatan derin yapilari ¢oziim-
lemek gereklidir ve bu noktada teori devreye girer. Teori, karmasik toplumsal dinamikleri
gortinir kilarak bu yapilarin kesfedilmesini saglar. Bu anlamda hesaplamali sosyal bilimler
her ne kadar Lévi-Strauss’un matematiksel modellemesine benzer yontemler kullaniyor
olsa da anlam ve agiklama yerine yiizeysel oriintiilerle yetindigi olclide ondan uzaklasir.
Gunumiz sosyal bilimleri icin en kritik soru, matematiksel modellemenin elestirel ve
baglamsal analizle nasil butiinlestirilecegidir. Bu anlamda bir senteze ulagsmak, sosyal
bilimlerin derinlemesine teorik sorgulama ve incelikli yorumlama kapasitesini korurken
buyuk veri ve hesaplama yontemlerinin bilingli ve stratejik bir sekilde kullanilmasini
ifade edecektir. Bu anlayis, ginimuzde bazi hesaplamali yaklagimlarda yeniden karsilik
bulmakta ve yorumlayici gelenekle hesaplamali analizleri bir araya getiren yenilikgi
yontemler gelistirilmektedir. Bu baglamda Mohr'un kurumsal anlam yapilarina yonelik
bicimsel ¢cozimleme yaklasimi gibi erken donem calismalari ile birlikte kulturel analizde
olcim ve yorumlamayi butunlestiren guncel katkilari; Manovich’in gorsel kulturu algorit-
mik haritalama yoluyla analiz eden kiilturel analitik yontemi ve Nelson’in temellendirilmis
kurami dijital araglarla yeniden insa ettigi hesaplamali temellendirilmis kuram yaklagimi
orneklerden sadece birkagidir. Lévi-Strauss’un yapisalci gizgisiyle paralellikler tasiyan bu
yaklasimlarin her biri kultiirel ve toplumsal anlamin yalnizca yiizeydeki ortntiilerle degil
tarihsel baglam, sembolik iligkiler ve sezgisel yorumlarla birlikte ele alinmasi gerektigini
savunur. Bu baglamda Lévi-Strauss'un “beseri matematik” yaklasimi yalnizca ge¢misin bir
kuramsal mirasi degil ayni zamanda glinumiz dijital arastirma ekosisteminde elestirel

diisiince ve teorik sezgiyi yeniden canlandiran bir acilim olarak degerlendirilmelidir.

===
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Son kertede, Lévi-Strauss’'un diisuincesi, sayilarla oriintiiler arasindaki iliskinin, yalnizca
olclim icin degil anlamin yapisal analizinde de kullanilabilecegini gostererek hesaplamali
yontemlerle kultirel yorumu birlestiren, ¢cok katmanli bir sosyal bilim vizyonunun onunu
acmaktadir. Lévi-Strauss'un, sosyal bilimler ile matematik arasindaki iliskiye dair 20.
yiizyilin ortasinda ortaya koydugu bu vizyonu giinimiizde hesaplamali sosyal bilimler
baglaminda yeniden ele almak sosyal yapilari anlamada hem niteliksel derinligi hem de

niceliksel kesinligi bir araya getiren yeni analitik imkanlar sunmaktadir.
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