adin] AHLAK 20 2025
nMukll| BILGI
e URETIM

Artuklu
Kurdology

e-ISSN: 3062-0236



Artuklu Kurdology

Periodical Journal for Kurdish Studies
20
Eylil/llon/September 2025

e-ISSN: 3062-0236

gﬁllﬂln

JilhiC
i!'niUErg'iIEi

MARDIN ARTUKLU

UNIVERSITES!I
TURKIYE'DE YASAYAN DILLER
ENSTITUSU




e-ISSN: 3062-0236
https://dergipark.org.tr/tr/pub/artuklukurdology

SAYI / JIMAR: 20
Eylil/ilon 2025

Yayinc1 / Wesanger

Mardin Artuklu Universitesi/MAU Press
https://www.artuklu.edu.tr/mauyayinevi
puplisher.maupress@artuklu.edu.tr

©Q/@mauyayinlari

Kapsam / Qeware
Kiirt Calismalan / Xebatén Kurdi

Periyot / Periyod
Artuklu Kurdology yilda iki kez (Mart-Eyliil) yayimlanan
hakemli akademik bir dergidir.

Yayin Dili / Zimané Wesané
Tiirkge, Kirtce, ingilizce

Dergi Politikas: / Politikaya Kovaré
Artuklu Akademi Dergisi en az iki hakemin gdrev aldigi gift
tarafl kor hakemlik sistemini kullanir.

Acik Erigim - CC-BY-NC lisans1 / Gihina Vekiri
Hakem kimlikleri gizli tutulur ve yayimlanmaz.

Yazarlar, calismalanmn telif hakkina sahiptirler.
Artuklu Akademi APA 7 atif sistemini benimser.

Yazilarin hukuki sorumlulugu
yazarlanna aittir.

Artuklu Kurdology’nin tiim giderleri
Mardin Artuklu Universitesi tarafindan kargilanir.

Hicbir ad altinda yazarlardan iicret talep edilmez.
Dergide makalesi yayinlanan yazarlara da
herhangi bir licret 6denmez.

Derginin Eski Ad1 / Navé Beré yé Kovaré

The Journal of Mesopotamian Studies (JMS) Yayimlanan
Sayilar: 1 (2016) - 16 (2024)

Onceki ISSN: 2142-6659
Onceki e-ISSN: 2687-6388

iletisim / Tekili

Mardin Artuklu Universitesi
Tuirkiye’de Yasayan Diller Enstitiisii
MARDIN / TURKIYE
jms@artuklu.edu.tr

+90 482 21298 84 20

September 2025

Mardin Artuklu University /MAU Press
https://www.artuklu.edu.tr/mauyayinevi
puplisher.maupress@artuklu.edu.tr

©@Q)/@mauyayinlari

Kurdish Studies

Artuklu Kurdology is a peer-reviewed academic journal
published biannually (March-September).

Turkish, Kurdish, English

Artuklu Akademi Journal uses the model of double-anonymi-
zed peer review, which has the duty of at least two reviewers.

The identities of reviewers are hidden and not published.
Authors retain the copyright of their work.
Artuklu Akademi Journal adopts the APA 7 Citation System.

The legal responsibility of the articles
belongs to the authors.

Mardin Artuklu University covers all expenses
of the Artuklu Kurdology.

No fee is charged from the authors under any name.
No fee is paid to the journal authors
whose articles are published.

The Journal of Mesopotamian Studies (JMS)
Range of Publication: 1 (2016) - 16 (2024)

Former ISSN: 2142-6659
Former e-ISSN: 2687-6388

MARDIN ARTUKLU UNIVERSITY
Tiirkiye’de Yasayan Diller Enstitiisii
MARDIN / TURKIYE
jms@artuklu.edu.tr

+90 482 21298 84 20



e-ISSN: 3062-0236
https://dergipark.org.tr/tr/pub/artuklukurdology
Sayi/Jimar/Issue: 20 (2025)

imtiyaz Sahibi /

Prof. Dr. ibrahim 6ZCOSAR
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-0776-4129

ibrahimozcosar@artuklu.edu.tr

Sorumlu Yazi isleri Miidiirii /
Dog. Dr. Mustafa ASLAN
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0002-1543-3154
mustafaaslan@artuklu.edu.tr

Edit6r /

Dog. Dr. Ahmet KIRKAN
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-3885-5218

ahmetkirkan@artuklu.edu.tr

Edit6r Yardimeisi /
Dr. Sehmus KURT
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-1083-8133
sehmuskurt@artuklu.edu.tr

Tasarm/
Ridvan TURGUT

Mardin Artuklu Universitesi Tiirkiye’de Yasayan Diller Enstitiisii’niin bilimsel bir yayim orgam olan Artuklu Kurdology dergisi, uluslararasi hakemli bir
dergi olup yilda iki say1 (Mart- Eyliil) olarak yayimlanir. Dergide Kiirt kiiltiirii, dili ve edebiyati alanlarinda akademik nitelik tagiyan ve Tiirkge, Kiirtge ve
ingilizce dillerinde yazilan bilimsel calismalara yer verilir.

Artuklu Kurdology dergisinde yayinlanan makalelerin iceriginden yazarlan sorumludur.

Artuklu Kurdology is publication of The Institute of Living Language of Mardin Artuklu University. Artuklu Kurdology is an international peer-reviwed
journal published semi-anually (March-September). The scientific research on Kurdish culture, language and literature written in Turkish, Kurdish and
English languages are published in Artuklu Kurdology.

Authors are responsible for the content of articles published in Artuklu Kurdology.

Dizinlenme Bilgileri /

d &, WDOAJIEES B g
Progguest

@ verienswen (AT PL




Prof. Dr. Abdurrahman ADAK
MARDIN ARTUKLU UNIVERSITY
Tiirkiye
https://orcid.org/0000-0002-9124-1605
abdurrahmanadak@artuklu.edu.tr

Prof. Dr. M. Zahir ERTEKIN
MARDIN ARTUKLU UNIVERSITY
Tiirkiye
https://orcid.org/0000-0003-3519-9892
zahirertekin@hotmail.com

Prof. Dr. Mustafa 6ZTURK
MARDIN ARTUKLU UNIVERSITY
Tiirkiye
https://orcid.org/0000-0003-0637-8760
mustafaozturk@artuklu.edu.tr

Editor Kurulu -

Dog. Dr. Salih AKIN
UNIVERSITE DE ROUEN
Fransa
https://orcid.org/0009-0002-7631-1596
salih.akin@univ-rouen.fr

Prof. Dr. Ahmet GEMi
MARDIN ARTUKLU UNIVERSITY
Turkiye
https://orcid.org/0000-0003-4124-5525
ahmetgemio4@gmail.com

Dog. Necat KESKIN
MARDIN ARTUKLU UNIVERSITY
Tiirkiye
https://orcid.org/0000-0003-0884-1309
necatkeskin@artuklu.edu.tr

Dog. Dr. Yakup AYKAC
VAN YUZUNCU YIL UNIVERSITY
Tiirkiye
https://orcid.org/0000-0002-2602-484X
yakup.aykac@yyu.edu.tr

Dr. Ogr. Uyesi Shahab VALI
MARDIN ARTUKLU UNIVERSITY
Tiirkiye
https://orcid.org/0000-0003-0580-1598
vali.shahab@gmail.com



Alan Editoru (Dil ve Gramer) -
Dr. Mehmet YONAT
MARDIN ARTUKLU UNIVERSITY - Tuirkiye
https://orcid.org/0000-0001-8576-7486
mehmetyonat@artuklu.edu.tr

Alan Editoru (Klasik Edebiyat) -
Dog. Dr. Yakup AYKAC
VAN YUZUNCU YIL UNIVERSITY - Tiirkiye
https://orcid.org/0000-0002-2602-484X
yakup.aykac@yyu.edu.tr

Alan Editorii (Modern Edebiyat) -
Dr. Ars. Gor. Umran ALTINKILIG
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0003-1308-2271
umranaltinkilic@artuklu.edu.tr

Alan Editorii (Folklor) -
Dog. Necat KESKIN
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0003-0884-13
necatkeskin@artuklu.edu.tr

Alan Editori (Kulturel Calismalar) -
Dr. Ogr. Uyesi Shahab VALI
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0003-0580-1598
vali.shahab@gmail.com

Kirtge Dil Editérleri (Kurmanci) -
Dr. Giines KAN
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0002-7097-6047
guneskan@artuklu.edu.tr

Dr. Ars. Gor. Sevda ORAK RESITOGLU
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0001-7662-9962

sevdaorak@artuklu.edu.tr

Dr. Resul GEYiK
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-3516-098X
resulgeyik@artuklu.edu.tr

Kiirtce Dil Editorii (Sorant)
Dog. Dr. Ziilkiif ERGUN
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0001-8784-5636
zukkufergun@artuklu.edu.tr

Kirtge Dil Editérii (Zazaki) -
Dr. Ars. Gor. Pinar YILDIZ
MARDIN ARTUKLU UNIVERSITY - Tirkiye
https://orcid.org/0000-0002-8175-0879
pinaryildiz@artuklu.edu.tr

ingilizce Dil Editérii -

Dr. Ars. Gor. Ziyattin YILDIRIMCAKAR
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-4809-511X

ziyattinyildirimcakar@artuklu.edu.tr

Alan Editorleri - Section Editors

Turkge Dil Editori -

Dr. Ogr. Uyesi Mehmet YALCINKAYA
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0002-4473-0078

mehmetyalcinkaya@artuklu.edu.tr

Kitap Kritigi Editori -
Dr. Mesut ARSLAN
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0002-7929-0631
mesutarslan@artuklu.edu.tr

Etik Editori -

Dog. Dr. Kenan SUBASI
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0001-7744-1646

kenansubasi@artuklu.edu.tr

Mizanpaj Editoru -

Ars. Gor. Ferhat YILMAZ
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0009-0000-4737-4665

ferhatyilmaz@artuklu.edu.tr

indeks Editorii -
Dr. Sehmus KURT
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-1083-8133
sehmuskurt@artuklu.edu.tr

Web Sitesi Editorii -

Dr. Ars. Gor. Ziyattin YILDIRIMCAKAR
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0000-0003-4809-511X

ziyattinyildirimcakar@artuklu.edu.tr

Sosyal Medya Editorii -

Ars. Gor. Ferhat YILMAZ
MARDIN ARTUKLU UNIVERSITY - Turkiye
https://orcid.org/0009-0000-4737-4665

ferhatyilmaz@artuklu.edu.

Damisma Kurulu /

Prof. Dr. Abdulhalim AYDIN
FIRAT UNIVERSITY - Tuirkiye
https://orcid.org/0000-0002-9411-6869
halimaydin@firat.edu.tr

Prof. Hayrullah ACAR
MARDIN ARTUKLU UNIVERSITY - Tiirkiye
https://orcid.org/0000-0001-5263-7765
hayrullahacar@artuklu.edu.tr

Prof. Dr. Mehmet Mesut ERGIN
DICLE UNIVERSITY - Tiirkiye
https://orcid.org/0000-0002-5923-5731
emesut@dicle.edu.tr

Prof. Dr. Mehmet Nesim DORU
ANKARA SOSYAL BILIMLER UNIVERSITY - Tiirkive
https://orcid.org/0000-0002-3519-7654
mehmetnesim.doru@asbu.edu.tr



de

CONTENT / NAVEROK / ICINDEKILER

Research Articles / Gotarén Lékolini /Arastirma Makaleleri

Virameyisé Serrané Qecekeya Séwregi De: Perspektiféno Sosyo-Biyografik

Siverek’teki cocukluk yillarindan anilar: Sosyo-biyografik bir perspektif

Memories from childhood years in Siverek: A socio-biographical perspective

Osman AYTAR ....... ceeeeeeseeeenanns 01-15

A Minority at the Intersection of Religious and Ethnic Identities in Iraq: Shabaks
Kémneteweyek li Hevberdana Nasnameyén Dini (1 Etniki li Iraqé: Sebek

Irak’ta Dini ve Etnik Kimliklerin Kesisiminde Bir Azinlik: Sebekler

Engin KORKMAZ ... FR 16-28

Hémanén Mitik di Romana Hesar (i Kiicikén Bavé Min ya Sérzad Hesen de

Sérzad Hesen’in Hesar @ Kigikén Bavé Min Romanindaki Mitik Unsurlar

Mythical Elements in Sérzad Hesen’s Novel Hesar (1 Kligikén Bavé Min

Mesut CANDAN - M. Zahir Ertekin....... ..29-44

Kiirtceden Arapcaya Gectigi Diisiiniilen Baz1 Kelimeler ve Tahlilleri

Hin Peyvén Bingeh Kurdiyén ku Derbasi Erebi Blne ( Siroveya Wan

An Analysis of Selected Words Considered to Have Originated in Kurdish and Transferred into Arabic
Halis DEDE .......... 45-66

Book Review/Nirxandina Pirtiikan/Kitap Degerlendirmesi

Nirxandinek Li Ser Pirtiika The Kurds a Thomas Bois: Naverok, Giringi @i Pébaweri

Thomas Bois’in Kiirtler Adl Kitabimin incelenmesi: icerik, Onem ve Giivenilirlik

A review of Thomas Bois’s book The Kurds: Content, Importance, and Reliability

Nuh BOZKUR ...........ccceevveeeenne cereeeeeeeerenne e s e ana e aaas 67-73




uMiVEr;Iesi

LAK
Aé-ELGi
URETIM

Artuklu Kurdology
e-ISSN: 3062-0236
2025

Virameyisé Serrané Qecekeya Séwregi De:
Perspektiféno Sosyo-Biyografik

Siverek’teki ¢ocukluk yillanindan amlar: Sosyo-biyografik bir perspektif

Memories from childhood years in Siverek: A socio-biographical perspective

Osman AYTAR
https://orcid.org/0000-0001-9496-4342 | osman.aytar@mdh.se

Assoc. Prof., School of Health, Care and Social Welfare Division of Social Work, Mélardalen University, Sweden

ROR ID: https://ror.org/033v{bz75

Jégir
: Citation
CAuf

Aytar, O. (2025). Virameyisé serrané qegekeya s€wregi de: perspektiféno sosyo-biyografik. Artuklu Kurdo-
i logy (20). 01-15 https://doi.org/10.35859/artuklukurdology.1719813 H

Diroka Sandiné
: Submission Date
: Gelis tarihi

Diroka Qebiilé
Acceptance Date
Kabul Tarihi

Diroka Wesandiné
i Publication Date
¢ Yayin tarihi

E Cureyé Gotaré
Article Type

: Gotara vekoliné
Research article

Makale Tiirii Arastirma makalesi
: Hakemti ¢ Cot Nenas — Du ji derve
¢ Peer-Review ¢ Double anonymized - Two External
i Hakemlik ¢ Cift Tarafli K6r Hakemlik — [ki hakem
Hatiye beyankirin ku di pékanin G nivisina vé xebaté de hem rézikén zanisti 0 etik hatine sopandin 0 hemi
A ¢ gavkani bi awayeki ték(iz hatine referanskirin. Ragihandina Etiké: jms@artuklu.edu.tr.
: Beyana Etik R .o . L . . . .
' Ethical Statement i It is declared that scientific and ethical principles have been followed while carrying out and writing this
; i study and that all the sources used have been properly cited. Ethical notification: jms@ artuklu.edu.tr

Etik Beyani

: Bu galisma yapilirken ve yazilirken bilimsel ve etik ilkelere uyuldugu ve kullanilan tiim kaynaklara uygun
: sekilde atifta bulunuldugu beyan edilir. Etik Bildirim: jms@artuklu.edu.tr

: Kontrola intihalé
Plagiarism Checks
Benzerlik Kontrolii

: Belé — Intihal.net
Yes — Intihal.net
Evet — Intihal.net

Nakokiyén Berjewendiyan
Conflicts of Interest

Di gotaré de di navbera niviskar 1 ti aliyén din nakokiya berjewendiyé tune ye.
There is no conflict of interest between the author and any parties in the article.

Cikar Catigmast Yazar ile makalede yer alan taraflar arasinda herhangi bir ¢ikar ¢atigmasi bulunmamaktadir.
Alikariya Darayi Niviskar beyan dike ku wan wi ji bo vé vekoliné ti fonén derveyi wernegirtine.

Grant Support The author(s) acknowledge that they received no external funding in support of this research.
Maddi Destek Yazar(lar), bu arastirmayi desteklemek icin herhangi bir dis fon almadiklarini kabul etmektedirler.
Politikaya Hisé Cékiri Niviskar beyan dikin ku di nivisina gotaré de alikarrya HC werrnegiritiye.

Al Policy The author(s) declares that they have not used Al in producing this paper

Yapay Zeka Politikast Yazar(lar) bu makalenin yazimi agamasina YZ kullanmadiklarini beyan eder.

: Mafé Telifé & Destiir
Copyright & License
: Telif Hakkr & Lisanslama

i Niviskar li jer lisansa CC BY-NC 4.0 mafé xwe yé li ser xebata xwe diparézin.

Authors publishing in the journal retain the copyright to their work licensed under the CC BY-NC 4.0.
Dergide yayin yapan yazarlar, CC BY-NC 4.0 kapsaminda lisanslanan ¢aligmalarinin telif haklarini saklt
i tutarlar.

Agahiyén indeksan
i Indexing
¢ Dizinleme Bilgisi



https://orcid.org/0000-0001-9496-4342
mailto:osman.aytar@mdh.se
https://ror.org/033vfbz75
https://creativecommons.org/licenses/by-nc/4.0/deed.en

Osman AYTAR
Virameyisé Serrané Qecekeya Séwregi De: Perspektiféno Sosyo-Biyografik

Kilmnus

Virameyis€ qecekeyl behséna ke zaf cayan de vijéna verniya ma. Heté besé zanisti sey edebiyat,
tarlx, antropoloji, sosyoloji, sosyo-linguistik, perwerde, organizasyon, aversiyayena merdimi G
psikoloji de, virameyisé qecekeyl gorey€ weginayisé perspektifi sené bibé babeténdo esasi. Bi taybeti
zi wexto ke merdim bi bajaré gegekeya xo ra diri keweno, him heté keyfwesey, him heté nostalji
0 him zi heté travma 0 ¢lyé winayina na babetl hewna sena bibo aktuel. Bi né behsiya girédaye,
amancé na xebate o yo ke bi raya virameyisé qecekeyi yé tayn séwregijan tesbitkerdena virameyisé
virinébiyayeyl qegekeya Séwregi (Sérek, Suki, Siverek) de yo. Metodé xebati kalitativ o 0l materyal
7i roportajé bi 18 séwregijé ke welatané ciya yé Ewropa di, ¢cend metropolané Tirkiya de G Séwregi
de manené ra teskil beno. Bi analizéndo sosyo-biyografika seybiyayey€ 0 clyabiyayeyé miyandé
virameyisé virinéblyayeyi yé qecekeya Séwregi de ameyé tesbitkerdene. Bi né ya girédaye, tayn
nimineyé keyfwesey, nostalji, travma 0 ¢iyé sey ninan zi ameyé tesbitkerdene. Neticeya xebate bi
girédayena xo ya bi zanistané sey tarix, sosyoloji, psikoloji, pedagoji, wesey, kultur @i cografya ya
him virameyis€ virinébiyayeyi qecekeya séwregijan ser o, him zeki siika Séwregi bi xo ser o 0 him zi

AA A

virameyisé virinébiyayeyé slike G cayé sey Séwregi ser o zanayiso ke esto xurtér kené.

Kilit¢ekuye: Virameyisé qecekeyi, Séwregi, nostalji, sosyo-biyografi

Nugqtayé Serekeyl
Virameyis€ qecekeyi zafé saxané zanisti de sey yew babeta sereke ya cigérayisi vejiyena hemveré
ma. Cocukluk anilari, birgok bilim dalinda temel bir arastirma konusu olarak karsimiza ¢ikar.

Insani wexto ke bajaré gedetiya xo ra diiri kewené, né xatirayi heté nostalji, trawma i hisané wesan
ra hina bené muhim. Insanlar ¢ocukluk sehirlerinden uzaklastiklarinda, bu anilar nostalji, travma ve
hos duygular a¢isindan daha da 6nem kazanir.

Amancé na xebate, bi xatirayané tayé séwregijan ya, xatirayané gedeti yé Séwregi ke néameyé
virrakerdene vejé werte. Bu calismanin amaci, baz1 Sivereklilerin anilar1 aracilifiyla Siverek’teki
unutulmayan ¢ocukluk anilarini ortaya ¢ikarmaktir.

Xebate, bingeyé xo didaré (mulagat) ke 18 kesan reyde ameyé kerdene ser o bi metodé kalitatifi
ya ameyakerdene, bi analizé sosyo-biyografiki ya cimendeyi (seypébiyayisi), ciyaylyeyi G fenomené
eleqedari ameyé nirxnayfis.

Oz

Cocukluk anilari, birgok yerde karsmiza ¢ikan bir konudur. Edebiyat, tarih, antropoloji, sosyoloji,
sosyo-linguistik, egitim, organizasyon, insan gelisimi ve psikoloji gibi bilim dallar1 agisindan ¢ocukluk
amlari secilen perspektife gore temel birkonu olabilirler. Ozellikle insan cocukluk sehrinden uzaklasinca,
hem hosa giden seyler, hem nostalji ve hem de travma ve benzeri olgular agisindan bu konu daha fazla
giincellik kazanabilir. Bu konu ile baglantili olarak bu ¢alismanin amaci, bazi Sivereklilerin ¢ocukluk
anilar1 yoluyla Siverek’teki (Séwregi, Sérek, Stiki) cocuklugun unutulmayan anilarini tespit etmektir.
Caligmanin metodu kalitativ metoddur ve materyal Avrupa’nin degisik iilkelerinde, baz1 metropol
sehirlerde ve halen Siverek’te bulunan 18 Siverekli ile yapilan sdylesilerden olugmaktadir. Sosyo-
biyografik bir analiz yoluyla, Siverek’teki ¢ocuklugun unutulmayan anilar arasindaki benzerlikler ve
farkliliklar tespit edilmektedir. Bununla baglantili olarak hosa giden seyler, nostalji, travma ve bunlar
gibi olgular da tespit edilmektedir. Tarih, sosyoloji, psikoloji, pedagoji, saglik, kiiltiir ve cografya
gibi bilim dallartyla baglantili olarak ¢alismanin sonuglart hem Sivereklilerin unutulmayan ¢ocukluk
anilari, hem sehir olarak Siverek’in bizzat kendisi ve hem de Siverek benzeri sehir ve yerlesim alanlarla
ilgili unutulmayan ¢ocukluk anilar1 iizerine var olan bilgilere zenginlik katmaktadir.
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Anahtar Kelimeler: Cocukluk anilari, Siverek, nostalji, sosyo-biografi

One Cikanlar

Cocukluk anilar, bir¢ok bilim dalinda temel bir aragtirma konusu olarak karsimiza ¢ikar.

Insanlar ¢ocukluk sehirlerinden uzaklastiklarinda, bu anilar nostalji, travma ve hos duygular
acisindan daha da 6nem kazanir.

Bu calismanin amaci, bazi1 Sivereklilerin anilar araciligiyla Siverek’teki unutulmayan g¢ocukluk
anilarini ortaya ¢ikarmaktir.

Caligma, 18 kisiyle yapilan goriismelere dayali kalitatif bir yontemle yiiriitiilmiis, sosyo-biyografik
analiz yoluyla benzerlikler, farkliliklar ve ilgili olgular degerlendirilmistir.

Abstract

Childhood memories are a topic encountered in many contexts. In scientific fields such as
literature, history, anthropology, sociology, sociolinguistics, education, organizational studies, human
development, and psychology, childhood memories can serve as a central subject depending on the
chosen perspective. Especially when individuals move away from their childhood city, this topic
often becomes more prominent in relation to pleasant experiences, nostalgia, trauma, and similar
phenomena. In this context, the aim of this study is to identify the unforgettable childhood memories
of Siverek (Séwregi, Sérek, Stki) through the recollections of several individuals. The study uses
a qualitative method, with material consisting of interviews with 18 individuals from Siverek who
now live in various European countries, some metropolitan cities, and Siverek itself. Through socio-
biographical analysis, the study identifies the similarities and differences among the unforgettable
childhood moments in Siverek. Related phenomena such as pleasant experiences, nostalgia, and
trauma are also examined. The results, relevant to disciplines such as history, sociology, psychology,
pedagogy, health, culture, and geography, contribute to the existing knowledge about the unforgettable
childhood memories of individuals from Siverek, about Siverek as a city, and about unforgettable
childhood memories from cities and regions similar to Siverek.

Keywords: Childhood memories, Siverek, nostalgia, socio-biography

Highlights
Childhood memories emerge as a central research topic in many scientific disciplines.

When people move away from their childhood city, these memories gain greater significance in
terms of nostalgia, trauma, and pleasant experiences.

The aim of this study is to reveal the unforgettable childhood memories of Siverek through the
recollections of several individuals.

The research was conducted using a qualitative method based on interviews with 18 participants,
and socio-biographical analysis was employed to evaluate similarities, differences, and related
phenomena.
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Destpék!

Ti halina qe¢ekeya mi

Ti cayé ayabiyayena xortaneya mi
Ti hesreténa jiyana mi na to ra diirimende
To ra duri henday serri ravéri zi

Ti hewna esqa mi ya virinébiyayé ya
Ti hewna Séwrega zerriya mi na ...
Ma bi boya to ya serxos bibé zi

Ma bi teliyané to ya bitewé zi

Ti tim gulénda mi na Séwregi

Ti bi gulbiyayena xo

Bi teliyané xo

Gulénda zerriya mi na ...

(Aytar, 2023, 1. 57)

Virameyisan de elageyé nezdi miyandé babeté virameyisan 0 weynayisé€ kesitiya merdiman ser
o esté. Goreyé l€kolinénda Surri (2006, r. 1721-1722) hiré babeté sereke yé virameyisé heyati ser
o esté ke xoafirneyena kesayetiyan de xo musnené. Awakerdene U ser o giseykerdena hikayeyénda
heyati (The development and telling of a life story) ninan ra babeta yewin a goreyé Surri (2006, r.
1721-1722). Goreyé na babete kesayeti, hikayeyénda heyati ya ke temamé heyati de yena afirnayene.
Na afirnayene hetkariya kesan kena ke bieské kesayetiya aktleli bi demé veréni ya giré€ bidé€ G no zi
hikayeya heyati de hisé berdewamey peyda keno. Surr (2006, r. 1722), neweravirastena hikayebiyayé
sereameyayeyi { hedisey€ heyati yé biyografik yé wecinayeyi (The storied reconstruction of selected
biographical life events and experiences), sey babeta didine name kena. Ziwanardena virameyisé ke bi
hedise 1 tecriibeyé heyati ya girédayeyé xizmeté de amancan kené. Amanco sifteyin o yo ke kesayetiya
nika bi raya girédané bi hediseyé verini ya xo bimane kena. Na neweraawankerdena (reconstruction)
hediseyan, sena hetkariya muhafezekerdisé tayn ¢lyané muhiman bikero ke merdimi, heyaté inan
0 merdimi bi xo béro vurnayene. Babeta hiréyine ke Surr (2006, r. 1722) behs kena, qiseykerdené
hikayeyanéme taforik (The telling of metaphorical stories) ser o ya 0 qiseykerdene de suxulnayena
metaforan sirovekerdenénda sey puseli virazena ke cewabéndé ci yo gethi ¢in yo. Surr (2006, r. 1722)
xebata xo de na babete ser o behsé hiré tezan kena. Goreyé€ tez€ siftl, metafor zaf besé zanayeni
acarneno qiseya kompakti. Metafori neqilkerdena taybetmendiyan de imkan dané ke ¢iy€ ke serté bini
de zehmeteya behskerdene esta, sey tezé didini yeno ifadekerdene. Tezo hiréyin ji o yo ke metafori
¢iyané nemetaforikan ra hina vésér nezdiyé maneyé€ akerde yé hedise i rasteya hissi yé.

N¢ hiré babeté virameyisé ke Surr (2006, r. 1721-1722) nusena de elageyé kesan bi merdimé binan
ra, bi maneyo hira ¢corsmey€ xo yé sosyali ra, cayéndo muhim géno i qandé ney zi xebata xo ya
virameyisé kesané bi néweseya demans ser o sey “Teoriya sosyo-biyografik” (Surr, 2006, r. 1720)
name kena. No perspektif imkan dano ke virameyisan de ne tenya kesi bi xo, kesé ke bi rolané ciya-
ciya corsmeyé kesan de esté, taybetmendiyé ca U ¢iy€ winayini zi sené béré analizkerdene.

Cigérayis€ narrativiyé ke virameyis€ merdiman materyalé bingeyini y€ inan €, her¢end bi giraneya
zanist€ sey edebiyat, tarix, antropoloji, sosyoloji, sosyo-linguistik i perwerde ra ameybé zi, waré
organizasyon, raversiyayena insanan, psikoloji G waré winayinan de zi xo musnené (Creswell, 2013, r.
70-71). Merdim wexto ewniyéno besané ciyayané zanistey a, heté muhtewa, form G cayé virameyisé
otobiyografiki ser o teorl 0 perspektifé ciyayi esté (De la Mata éb., 2019, r. 103-105; Reese, &
Robertson, 2019, r. 79-80). Ferqé mabéndé merdimé welat G kulturé rojawani (bi taybeti Ewrlipa G

1 Zaf spas embazg erciyayeyi Haydar Diljen, Ihsan Espar, Mahmut Kiper G Nihat Saganda qandé wendeni  pésni-
yaré sima y€ né nusteyi ser o; zaf spas sima heme séwregijé ke bi virardené xo reng da né nusteyé min.
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Amerika) G welat i kulturé nerojawani, sey misali zaf fokiis kesayetiya xo ser o ya z1 ne zaf fokis
kesayetiya xo ser o, né perspektifan ra, yew o. Tayni xokonstrukslyoné merdiman sey xoser G dikist
piyagirédaye yi zi sey awayé corin bi kulturé rojawan 0 ne rojawani ya giré dané (De la Mata 10éb.,
2019, r. 104). Bi né perspektifan a girédaye, persa ferqé mabéndé cini G camérdan z1 virameyisan de
xo misnené (Fivush, 2011, r. 568-569).

Perspektifé ke bi rexnegeriya hemberé dikotomé sey individualizm G kollektivizmi G kultur G
xokonstruksiyon véjéné, ané ziwan ke lazim niyo ke né ¢1 wina biré péver, kombinasyoné goreyé
konteksté taybeti yé sosyal, tarixi 0 kulturi sené bib€ G persé winayini dikotoman ra kompleksér é
(Green Géb., 2005, r. 321-324; Kam 0€b., 2012, r. 727-728; Markus, & Kitayama, 2010, r. 420-423;
Vignoles Géb., 2016, r. 2-5). Wexto merdim ferqané sey cinsiyet, sinif, fonksiyoney, din G nasnameyé
sey ninan zi bi na komplekseya ke yena ziwan ano péhet, perspektifo interseksiyonal (Crenshaw, 1989,
r. 139-141, 1993, r. 1241-1245; de los Reyes & Mulinari, 2005, r. 14-26, 62-77) zi goreyé baweriya ma
analizkerdena virameyisan de yew perspektifo ke seno roléndo muhim kay kero. Xebatané gecekan
U qegekey ser o xebitnayena perspektifé interseksiyonal goreyé tayn perspektifané binan wahéré
tarixéndo derg niyo G né wari de tayn ceribnayisi zi esté (Konstantoni, & Emejulu, 2017, 1. 10-12).

Bi taybetl zi wexto merdim siika gecekeya xo ra diri keweno, him heté keyfwesey, him heté
nostalji & him zi heté travma 0 fenomené winayina na vinéno, babete hewna seno bibo aktiiel. Né
behsi de him virameyisané veré neslé ma, him y€ neslé ma @ him zi neslé ma ra dima de bi wesileyané
ciyayan de sohbetané rojaneyan de merdim zaf ¢lyan pé ra gostarey keno. Yané sey per¢eyl muhim
€ virameyisé merdiman virameyisé gegekeyl behsénda ke zaf cayan de vijéna verniya ma. Bi né
bingeyi ya girédaye, amancé na xebate, bi raya virameyisé qegekeyi y€ tayn séwregijan tesbitkerdene

AA A

0 analizkerdena virameyisé virinébiyayeyi qecekeya Séwregi de yo. Persé xebate né yé:
1. Kamcin virameyisé qecekeyl merdiman heti de keyfwesey peyda kené?

2. Kamcin virameyisé qe¢ekeyl merdiman heti de sopé békeyfey verdayé?

Metod @t Materyal

Kista nezdiblyayena metodolojik ra na xebate, kombinasyonénda cigérayisé narrativ (i cigérayisé
fenomenolojik € ke Creswell (2013, r. 70-83) miyandé panc nezdibiyayené metodolojik € senini
(qualitative, kalitativ) de amoreno, sey ilham guroto. Heté virameyisé tayn séwregijan ser o ke besé
him virameyisé békeyfeyi) ser o zi, fenomenolojik a. Né wurdna nezdibiyayené metodolojiki zi, tayn
kistan ra sibéné pésniyazé perspektifo ke Surr (2006) sey sosyo-biyografik name keno ke taybetmendiyé
xo dano na xebate.

Bi na nezdibiyayena metodolojik a na xebate ameye planderkene G rayverdene. Metodé
komkerdena materyali roportaj €. Formuleré persan bi persé nimstriiktiiri ameyo hazirkerdene. Persé
tematiki, qecekeya perlyodé 1-17 serreya heyaté merdiman a Séwregi ser o bi: “Wexto ti gegekeya xo
ya Séwregi ser o bifikirlyé, kamcin virameyisi hertim to heti de keyfwesey peyda kené?”, “Wexto ti
gegkeya xo ya Séwregi bifikirlyeé, kamcin virameyisi to heti de sopé békeyfey verdayé?” G “To bérlya
kamcin ca @ ¢iyé wexté qegekeya xo ya Séwregi kerda?” Imkané né kesan estbi ke wexto ke biwazé
né persan ra teber z1 behsé ¢lyané binan bikeré.

N¢é bingeyi ser o nameya agahdari O forma razibiyayene ameya hazirkerdene. Nameya agahdari
de bahdé amancé xebate i periyodé gecekeyi (1-17 serrl) ameybi nustene ke inan eskayé€ bi dimilki,
bi kurmanci yan z1 bi tirki cewabé persan bidayé. Name de persa etiki z1 amebi behskerdene ke xebate
goreyé€ prensibané etiki yé zanistey a hazir biya. Goreyé né prensiban, kesi besdarbiyayena xo de
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serbest bi 0 kes€ béselehéyet € do nezdiyé malzemeyé cewaban nébé. Nameyé kesan a zi ¢lyé ke sené
bi nameyé kesan a béré girédayeni, do heme anonim biyayé. Kesé ke sifte qebiil bikeré ke bersivé
persan bidé, her gami sené xo bivirné. Agahdariyé ke kesan do virameyisané xo ser o bidayéne soz
amebi dayene ke yé do goreyé General Data Protection Regulation (GDPR) béré pawitene. Qandé
destlré besdarbiyayena Forma Razibiyayeni merdiman ré amé ristene ke bi raya imzakerdene rizaya
xo0 bidé. Persa etike de bé GDPR, prensibé Good research practice (Swedish Research Council, 2011,
1. 40-41) z1 ameyé€ xebitnayene.

Bi né bingeyé metodolojik G etiki ya tayn séwregijé ke serrané 1950, 1960 0 1970in de Séwregi
de ameyé€ dinya G nika welatané ciya yé Ewropa di, ¢end metropolané Tirkiya de G Séwregi bi xo
de manené ya bi mail G telefonan a periyodé Adar-Gulana 2022in de tékili ameyé ronayeni; nameya
agahdari 0 forma razibiyayeni inan ré ameyé ristene. Ninan ra 18 séwregijan, ses ciniyan G diwés
camérdan cewabé persan nusteki da.

Heme roportaji yew bi yew ameyé wendene 0 bi girédayé temay€ persané xebate i 1lhamé
perspektifané narrativ i fenomenolojik a ameyé tematizekerdene (Creswell, 2013, r. 70-83). Goreyé
tematizebiyayeni tayn seybiyayey @ ciyabiyayeyé mabéndé virameyisé virinébiyayeyi yé qecekeya
séwregijan miyan de vijyayi orte ke bi temayané balkés 0 mistereki figliran di amey€ nisankerdeni.
Qandé ke temayé persa yewin @ hir€yén a na xebate nezdiyé pé bi G cewabi zi ney musnay, né de persi
ze cewabé persa yewin a na xebati besé yewin € neticeyan de plya amey€ nustene. Qandé ke hewna
vési tahmé virameyisan bido bi ruhé narrativé yé ciragirewteyan ré tayn vési ca ame dayeni.

Wexto ke gandé anonimitey vateyé yan zi ¢end vateyi cewabandé merdiman ra yené veteni hertinda
inan de “...” yena nusteni yan zi wexto ke nameyé kesan qandé anonimitey nino nustene herinda ci de
“[name]” géno. Wexto qandé ke vateyé wes béro famkerdene miyandé ciragirewteyan de parentezan
“()” miyan de maneyé ey vateyi yeno nusteni.

1. Virameyisé Qecekeyi Ke Keyfwesey Peyda Kené

Virameyis€ qegekeyi ke hertim merdiman heti de keyfwesey afirnené ser o zaf ¢iyé balkési esté
(biewni Figlr 1 a tayn temayé virameyisé keyfweseyé wexté gecekeyi di), her ¢cend goreyé taynin
zaf wext ravérdo 1 tayn ¢i nin€ inan viri zi. Germayey G gedr 0 qiymeté embazey {i embriyaney yew
temaya ke zafé giseykerdoxan ardé ziwan. “Germi 0 hezkerdis€ embazan, insanan 1 aileyi”, “Tamé
samiyé verl G qedr i gqiymeto ke estbi”, “Y€ rojé ke pereyi zaf verni de nébi; dostey, emriyaney G
merdimey verni de bi, “Y€ rojé ke ciwani dinamik i haya b1”, tayn nim{ineyé ke séwregiji ané ziwan.

Figlr 1. Tayn virameyisé keyfweseyt yé wexté qecekeyi ra
Germayey, gedr 0 qiymeté embazey 0 embriyaney
Cinayé€ neweyi yé ke terziyan desté t modeyé yé wexti
Werdena féki, sebze, mast i peniré tezeyi
Komele G dezgeyé sivil Gt demokratiki
Virardené rojane bi girdan a
Hazirey 1 ¢iyé wext€ rosanan

Leyli, kay, veyvey, sinema, ¢arsi 0 ¢lyé winayinibo
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Dostey 0 hetkareya miyandé embriyanan, parkerdena keyfwesey 0 qehré pé, sopé xorini yé
keyfwesey tayn séwregijan ser o verdaye. Séwregijék virameyisénda xo wina ana ziwan:

“Wexté gegekeya ma di, sika ma werdi bi, bol insana pé silasnayé, mehla ma di, embriyanan pé
silasnay€, halé pé pers kerdé, siyé ameyé€, no edet bol wes bi. Embriyana pé silasnayé, cora zi ma qegeké
embriyanan kontrol bind bi... no ¢i nika nimendo. Edeté ma y€ kehani, seydé veri bol nimendé, insani,
malbati pé ra vila biyé... ”

Bi kihoyeyi xemilyayena wisaran i hamnanan de hewsan de temasekerdena estareyana 1
gosdareykerdena estanikan z1 sey keyfwesey€ yena virameyisi. Zimistané bi kursi @ sobe 1l soba ser o
stirkerdena penir z1 virameyisénda ke yena ziwan. Embazeya gecekeyi ke qandé pé fedekareykerdeni,
plya hewn 0 xeyal€ xo parkerdeni “qandé ma b1 bingeyé verniroji”, goreyé séwregijé. Pénaskerdena
gegekan i malbatan zi sey virameyisénda wes yena ziwan. Bi naskerdenénda winayina embiryani
sey “malbaténda girdi” bilyé, qegekan sayé bi rehetey siré ké pé€, awi bisimé G nan bliré. Wexto tayn
problemi bivijyay€ zi malbati qegané xo ra qehriyayé i problemi zaf fini hema hel biyé. “Virameyiséna
ke ez zaf bérlya ci kena na ya”, gorey€ séwregijék 0 dewam keno:

“Yew virameyisé ke ez bi ciya keyfwes a, ¢iyé kayané ke ma bi embazan a kerdé ma bi xo viragté
ke ma do top kay kerd€, ma bi caplitan a top virasté 0 pa topi kay kerdé. Bi télana daireyi virasté G
sey bisiqléti ray berdé. Wexto ma kayé sey "uzun esek’(birdirbir/hereka dergi), “celik comak’, (tol/tal/
cemgik 0 ¢iwa), cirri kay kerdé i ma ci ra kéféndo gird guroté.”

Dewan de kaviran versiyayis, embazan a mektebi de topkaykerdis, bi dost 0 aqrebeyan siyayena
pikniki, béxeber siyayena keyané pé, sinema siyayis, Ucgen Parki de tawla G qahwexaneyan de
kaxitkaykerdis i komelayan de embazana ronistis i sohbetkerdis zi sey virameyisé wesi bi tesiré
pozitif yené ziwan.

Heyato bi rez G erdi zi yew ¢lyo ke hewna zi keyfwesey peyda keno: “Sewra rew hewna roj newe
vijyabi ez (l maya xo ma siy€ erdi ser 0l nehayi kom kerdé. Dima ma siyé€ rez€ xo G bindé dara enciran
de ronisté i nehayé teze werdé.” Virardené dewan ra ameyena Séwregi zi goreyé tayn séwregijan
balkés €. Séwregijék fina sifti bi maya xo ya sino Séwregi qandé ke ci ré ¢inayé mektebi bidé destene.
Né séwregiji fina sifti sekero qulqulin, datliyo sey helqa G sayé bi sekeri ke ci ré ”almali” (elmali) zi
vaté diyo, hem “’bol sas” biyo, hem zi pa “keyfwes” biyo 0 behsé ¢inayi keno:

“Wexto konfeksiyon yané ¢inayo hazir ¢inébi. Cora ez (i maya xo ya heta ke ¢inayé mi bigediyo, ma
¢end roji keyeyé keynerda xaldé mi de mendi. Terzi ¢end rojan miyan de ¢inay€ mi dest. Wexto ke mi
¢inayé xo da xo ra, ke peré mi biblyay¢€, ez do biperay€. Ciki mi fina veréni qaté ¢ina dayé xo ra. Heta
wexto ez dewi de bi fistana geyray€. O siyayisé min o verén yé Stiki G o qaté ¢inayo newe heta nika zi
wexto ke yeno mi viri, mi zerri de sey ke bewrani biperé, kéfé mi yeno.”

Séwregijék z1 behsé bi kiloyana qumas erinayéne 0 bi embazana terzi de dayisdestena pantolé bi
ispanyolpaca keno 1 vano, wexto “dinya € ma bi“. Dewamey de behsé sinema 1 televizyoné yé wexti
zi keno:

“Wexto ma gegek biyi dinyayé ma werdi bi {i tenya Séwregi bi. Dima ma dest bi siyayisé sinema kerd
0 ma kewti hewnandé filmé ke sinemayan de diyé. Dima televizyon ame gqahwexaneyan 0 wija de
rézefilmané sey Kokler, Kiigiik Ev G Dallasi dinyayé ma girdéri kerd. E dinyayé ma werdi bi, ma xizani
bi, labré ma bextewar biy.”

Séwregijék qalé wesbiyeyana sit, mast 0 peniré tezeyi keno i vano “tahmé yewi yewé bini ra
wes bi“ 0 dewam keno: “Tahmé kormit 0 kengera qget vira mi nésino. Nihayi G merciyé tezeyi yew
werdenéna zaf wes a ey wextl ya. Tahmé behivé tezeyi yew sebzeyé ke merdim timiitim béri keno.
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Payiza ma, engfr, enciri 0 henaré get vira nikerdé.” Qandé ke Datlici Kogoyi ra datliyé klor erinayeni
kewtena sira zi séwregijék behs kena i vana: “Ma datliyo ke guroté kerdé nano ke ma keye ra ardi
miyan 0 werdé. Ageyrayena € rojan zaf wazena.*

Wexté kergeyan zi yew virameyiséna ke séwregiji ané ziwan G yewé nan wina vano:

“...wext€ payézi, englira sirey, her keyeyo ke wahéri rezan bi dest pa kerdé. O zi sey festival bi, qandé
ma gegkan. Ma siy€ bi heran a engiira sire ardé keyi, veri rezan miyandé engir arékerdis biyé, dima ma
kerdé sandoka miyan 0 bi heran a ardé keyi. Dima telizan miyan de G kurind de pay kerdé€ ku sirey ci,
dekeré berosé kergeyi miyan G bikelné, ey ra rib, pastéx viracé. Key ma dé ma vacé hefteyi sey festival
bi, ma gegeki bol pa kéf kerdé. O dem de heme ¢i, gor kergeyl ameyé hadirkerdin. Bé kergeyi kesi tu
karé key1 nikerdé.”

Heyaté komele i dezgeyé bini y¢€ sivil i demokratikan zi tesiréndo mende merdiman ser o kerdo.
“Genceya ma de fikré ma i komeleyé ke ma embazana piya ¢iyé wesi qandé welat G mileto xi kerdé
ma cira kéf giroté (i ma verdi siy€”, séwregijék ano ziwan 0 behsé wendis 0 munageseyané yé wexti
keno. Goreyé séwregijéna bi raya komeleyé demokratik haya ciwanan bi siyaset i edebiyaté dinya ya
zi viraziyaye, reng dayé heyaté siyasi yé Séwregi G dewam keno:

“Tesiré sohbeté bira G way€ ma yé girdi ke bibi ekolé ma yé ciwaneyi lokalé komeleyan de asoy¢ (ufuk)
ma ser o zaf gird bi. Ma dermané (iksir) bi namey¢ civata ¢iy€ wesi kerdeni né bira i wayané xo dest ra
simit G vera verni s1. Ewro, eger ma nébiyé serseriyé€ ke sayé bibé belayé civati, ma deyndaré né bira @
wayané xo y€, qandé ke ina ma ré kéf G hezkerdena wendena kitaban da  m@isna.”

Séwregijna vana “Bériya binayé DDKD [Devrimci Demokratik Kiiltiir Dernegi/ Komela Kultur
a Soresgeré Demokratik], ¢ciyé ke ma wuja de kerdé kena. Bériya slyayena ma ya dewan qandé
propaganda, pirozkerdana Yewé Gulani G Newrozi kena® @i bi girédaya né ¢iyan a vana ki: “Fina bira
dinya, fina eyni raman di, eyni awayé¢ heyati di, wazena ke bi na zerr1 ya biciwiya.* Séwregijék behsé
Komela Hezkerdoxané Kulturi (Kiiltiir Sevenler Dernegi) keno 0t dewam keno:

”... X0 vira nékena mi wija de zaf wend, zaf ¢iyo kulturi estbi. Fin biyé her hefte seminer it kombiyayisi
estbi. Zaf rind bi. Merdim wija de apolitik nébiyé. Ma vaté qey ma heme bi birakey 1i wayey ra zi ravey
bi, baweriya ma yew bi.”

Virameyis€ rojane yé girdan ser o zi tayné ¢iy€ balkés ameyé vateni. Séwregijék behsé kal G
pirikan keno, ¢lyo ke inan bi bedelena gezenc kerdo bi inan a para kerd€; heté wefa, heskerdeni,
fedakarey, pastiguroteni, parakerdene {i bi keda xo ya debara xo kerdene 0 zaf ¢iyé sey ninan ra zaf ¢i
misayé€ 0 vano:

“Waré sosyal 0 kulturi de ma werdé xo yo sifteyin, thtiyacé xo y¢€ sifteyini inan ra guroté. Ger vaja ma
¢imé xo dinyayi ré bi inan a akerdé rast o. Koy¢, beriy€, awé G cayé diri ke ma bi ¢cimand€ xu ya nédibi,
ma inan ra bi estaniké ke inan bi ziwané ma ya vaté ardé ¢imané xo ver 0l ma wini nas kerd. ”

Sewé bi girdan a birnayena seriye zi yew virameyisénda wes yena ziwan. Séwregijék behsa sewané
serlye kena 0 behsé embiryanandé xo kena ke zaf wes estaniki vaté:

“Qandé ke estaniké ci bi zazaki bi mi wes fam kerdé. Heya nimey¢€ sewan kisté ra sehriye birnay€ kisté
ra zi estaniki ameyé vateni. Wini estaniké dergi estbi ke heta nimeyé sewan néqedénayé. Wexto zaf
berey blyé dewamé ci mendé sano bin. Bi heyecana ma sewa bin pawité.”

Rosané demé verini heté séwregijina sey virameyiséna “zaf wes” yena ziwan. “Ma bi heyecana
rosani pawité”, vana na séwregije. Menga Remazani ya veré rosani bi girdana weristena sihori (i bi kéf
U heyecana bi girdana sihor werdeni, yew virameyisénda wes a qandé zaf séwregijan. Qandé rosanan
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gegekan ré gurotena ¢inayan, firunan de virastena kiloran, siyayena berberan, henekerdena destan G
tayn edeté winayini bi keyfwesey yené ziwan. Rosanan de leyliya kaykerdeni, deleme agernayeni,
gozi kaykerdeni, xo layi ser a estene U ¢iy€ winayi zi heté zaf séwregijan ra bi wesey yené virameyisi.
Séwregijék cayé leyliyan € wexti, sey misali Parka Lezgoy, sibéneno Luna Parkan. Séwregijék zi né
edeté veré rosanan i wexté rosanan wina bi teferiat ano ziwan:

“Rosanan ré mengé mendé heyecani ma guroté 0 bi né heyecaniya wext néravérdé, zeki wext vinderdé.
Sebebé ci 71, sey zaf malbatan malbata mi zi mi ré {i bira 0 wayané mi ré tenya rosanan de ¢inayi sayé
bigiro. Mi zi sey hemini ¢inayo ke mi ré biro guroteni meraq kerdé. Bi kéf @i bextewar biy€ ke fistanéno
newe, sewlé newey, ¢inay€ neweyi € mi dé bibé. Pereyé ke girdané ma dayé kéfé ma ardé. Ma ¢inayé
x0 dayé€ xo ra, desté girdané xo mag kerdé (i bésebreya pawité ke yé dé pere bidé ma. Ma cayé xo de
nésayé vinderé. Wexto ma pereyé xo amordé zaf kéfé ma ameyé. Bi perané xo ya ma siy€ leyliyan G ma
zaf bextewar biyé. Cayé leyliyan de ma xo ré sekeré bisayi, sekeré bikunci, sekero mahctimin, sekeré
leblebi G patpat guroté G zaf bextewar biyé. Ma catpat guroté 0 esté pé, baloné rengbireng guroté @ puf
kerdé 0 kay kerdé. Malbatané sey ma werdé bi lezzet {i gostin roganan de virasté, ma werdé 0 bextewar
biyé.”

Veyveyé Séwregi z1 sey virameyisénda wes a ke yena behskerdene. Séwregijék behsé veyveyé
verinan keno 1t vano: "Hewayéndo samimi {i akerde bi. Herkesi xo sey keyedé xo de his kerdé. Muzik,
kaykerdeni i ahengé né veyveyan get mi vira nésné. Herkes kéfwes i veyve ra memniin bi. Derd G
kuli ameyé xo vir kerdeni.*

Sinemayi z1 virameyisan de cayé xo zaf bas géné. Séwregijék persa sinemayan bi feqireya giré
dano 1 vano: “Wexté qeckey de ne pereyi estibi ke ma siré sinema, ne z1 siyayena qeckan ya sinema
wes amey€ vinayeni. No hal de amnani ma siyé bana ser Gt weynayé filman ra. No ¢i heri vési wexto
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filmé Yilmaz Guneyi kay kerdé biyé.

2. Virameyisé Qecekeyi Ke Sopé Békeyfey Verdayé

Persa virameyisé qecekeyi ke sopé€ békeyfey verdayé ser o zi zaf ¢iyé balkési ameyé ziwan (biewni
Figlr 2 a tayn temayé virameyisé békeyfey yé winayini), her ¢end goreyé taynin zaf wext ravérdo G
tayn ¢1 nin€ inan virf zi.

Figlr 2. Tayn virameyisé békeyfey yé wexté qegekeyi ra
Bi kurdi ¢inébiyayena perwerdeyl
Lejé miyané esiran 0l malbatan
Zewace keynayé€ gegeki, astengé civeré cini 0 gegekan
Ters 11 xof€ civeré operasyoné hézané dewleti
Serteya tayn mamosteyan
Feqireya tayn malbatan
Séwregi ra kockerdena bézerri

Cinébiyayena perwerdeyé bi kurdi heté zafé séwregijan ra yena vatene. Kisté ra keyfweseya
destpékerdena dibistani, heté bini ra zi nézaneyena ziwané tirki (i mecblrimendena qiseykerdene 1
nustena bi tirki sey virameyisénda békeyfey yena vatene ke ge-ge heté s€wregijan de biyo sebebé tersi.
Na perse de sertbiyayena tayn mamosteyan, sey nimine pirodayene 0 sey eskeran muamalekerdene,
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0 hakimnébiyayena ziwané dersan biyo sebeb ke tayni néwazé siré dibistanan i ge-ge dibistanan ra
serdin bibé. Séwregijék hesté xo wina fade keno: ”Ziwané tirki ra hakimnébiyayena ma, ma mekteb
ra serd kerdé (i ma néwasté siré mektebi. Zaf fini ders ma ré sey pirodayeni ameyé€. Sinif de mamosteyi
ma 1€ sey esker muamele kerdé.” Séwregijék behsé keyeyé xo keno G vano ke fin biyé ma 0 piyé nan
gandé ke inan gereyé mamosteyan kerdé inan ra qehriyayé zi. Tayn cayan de atmosferéno winayin
amebi ware ke tenefusan de z1 tirki mecbir bi 0 tayni wendekaran gereyi pé kerdé. Neticeya né gereyan
de zi tayn mamosteyan né wendekaré ke tenefusan de kurdi giseyi kené inan ra gehriyayé 0 heta taynin
koteki zi werd€. Ciyané winayinan serdbiyayena mekteban ser o tesirédo gird kerdé.

Serteya tayn mamosteyan zi yew virameyisénda néwes a. Rojé séwregijék wexto mektebo miyanén
(ortaokul) de biyo, xo ré gelem a kay keno (. mamosteya cinék vana “o veng ¢i¢i yo”. Tayn wendekari
nameyé & wendekari vané 0t dimayé ci ser o séwregij wina vano:

“[name] Xanimi bi hérs a amé mi heti, winy€ ¢cimandé mi ra, labiré ez sermayayé biewniya ¢cimandé aye
ra. Aye gos€ mi pét tepist G ant. Ez tewatisdé gosdé xo ver nékewta, labiré ez bol sermayaya. Mi a roji
ra fam kerd ke ¢iyo ke camérdi kené, cini zi sené bikeré, hetta cinl gosané kesi z1 ancené! Na mesela mi
ré€ bi dersi ke fikré min € ke heta wexto ciniyan ser o estibl G mi dewi ra xo de ardibi Siki, mi virnay.”

Na pirsgiréka gosantene séwregijéndo bin zi ano ziwan 0t wina vano: “...hewadayis€ mamosteyé
mi [name] cénigandé min ra. Ey vaté mi ti diy to cixare ante, labré ne mi cixare ante ne ey ez dibi ya.
ftirazané mi & embazané sinifi pere nékerdbi.” Séwregijna behsé ¢irnayena jew kitabi kena @ vana ke
aye wini mamosteya xo ra koteki werdé€ ke hewna zi nésena xo vira bikera.

Lejé miyaneé esiran (i malbatan zi zaf kesi sey virameyisénda néwesi behs kené. “Esira xo miyan de
lej kerdé i pé ra insani kisté. Mi ¢imané xo ya ¢end fini di pé kisti. Mi maneyé nédayé né ¢iya 0 hes
nékerdé”, séwregijék vano. Séwregijna neticeyéndo bin € lejé milyané esiran G malbatan ano ziwan G
vano: “Embazé ma y¢€ heri rindi @ nezdi finé€ de vini biyé. Malbaté inan, &€ nimité {i ma deha & nédiy€.”
Séwregijék z1 behse lejé esiran 0 dewan keno 0 bi neticeyéndo sosyal a giré dano:

“Stika ma de na mesela ra zaf cini G qegeki bé caméri G pi mendi. Merdimé ma zi, ge ge dew de kevti
pé, tayn dirbetini berdi Diyarbekir, Nim{ine Xestexanesi. Dima tayni eyna ra qandé tedawil mendi, no
¢l ra ma z1 tersaye.”

Séwregijék zi qecekeya xo de behsé kigtena merdiméndo xo yé nezdi keno 1 neticeyané ci ser o
wina vano:

“Ney hedisey tesiréndo giran mi {i malbata ma ser o virast. Qandé coy ma dew ra bar kerd, ma keyeyé xo
ard Siike. Barkerdis mi ré zor ¢etin bi. Keye virnayis, mekteb G embazand€ newana germ biyayis wext
girot. Sera sifti mi ré bol ¢etin bi, mi néwasté sira mekteb. Lejé esiran, neheqeya axayan, tahda dewlet
0 feqireya sardé Siweregi yeno mi viri {i mi vira nésino.”

Neheqey 1 zilm 0 zordesteya hember€ cini, keyna G qegekan, zewacé miyané qegekan zi sey tayn
virameyisé néwesi ameyé ziwan. Hikayeyéna ke séwregijék biya sahid wina ya: Keyneké ke may G
plyé ci pé ra abiryayé 1 piyé ci fina zewclyayo hemberé tayn zordesteya démariya xo wazena siro heté
maya xo. Labiré piyé ci ney hesyeno 0 raya keyneki géno G ano keye. Poré ci qusneno 1 bi zincira
karyole ya giré dano. No igkence bi rojan dewam keno. No manzara hewna zi tesiré xo na séwregije
ser o esto 0l wexto yeno ci viri hesri ¢iman ra yené. Séwregijna behsé dinyaaméyena gegeké keyneyl
0 lajekan kena, 0 ney ¢i ser o tayn helwesté pi it mérdekan ke hemberé biyayena lajekan de sahiyey
viragté 0 biyayena keynekan de qehriyayé ana ziwan i ney yew virameyisénda néwes name kena. Na
séwregije cemati miyan de behsé cayé keynekan kena i vana, tayn cayan de “ma sey hemwelatiyé
didin” diy¢, labiré pesné malbata xo dana ki inan ¢iyo wina de pastiya aye guroté.
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Virameyis€ qagaxciyeya Slriye ser o z1 tayn travmayé xo virasté. Bitaybeti z1 serrané 1960 G 19701
de qacaxgiyeya Siriye ser o vési bi. Cay ra bigiri heta taximé Itali zaf ¢i Stiriye ser o ameyé i sinoran
ser o fin biyé hediseyé néwesi vijyay€. Kistene 0 dirbetiney ninan ra nimiine yé ke bi xo ya tesiri giran
ardé. Séwregijék behsé kistenénda merdiméndé xo kena vana: “Mi wexto esker diyé mi vaté belki
yé€ do mi zi biksé.” Virameyisénda bin z1 tersé tepistene 0 koteki werdena qandé dé€san ser o nustena
nugteyan o. Séwregijék behsé hediseyénda wexté qecekey keno ke qandé désan ser o nusteyl nusté
tayn qegeké 10-12 serreyi ameyé tepistene 0 nezaret de zaf koteki werdé. Hediseyané winayinan tersé
hemberé esker G polisan vési kerd€.

Hediseyé Séwregi yé 19794, kistena Ferit Uzuni G dima améyena darbeyé eskeri yé 12¢ Eluli 19801
Zi bi X0 ya tayn virameyisé néwesi y€ sey tersé esker Ui polisan ra bi xo ya ardé. Zaf fini operasyonan
de béwext ameyena keyeyan 1 seriibiné pékerdena ¢lyan, ge ge berdena camérdan bi xo ya qecané yé
wexti ser o tesiré néwesi kerdé. Bi darbeyé 12¢é Eluli ya yasaxkerdena tayn kitab 0 gandé yasaxeya
vesnayena kitaban zi virameyisénda néwes a y€ deman ra mende ya.

Feqireya tayn malbatan tesiré xo tayn ¢iyané binan ser o zi kerdo. Feqireya malbaté xo bi xo,
feqireya embriyana 0 nasan bi awayé clya tesiré xo tayn séwregijan ser o kerdo. Séwregijék behsé
feqireya malbata xo kena {i vana: “Maya mi ¢ina i sewl€ ke mi wastbi nésabi berino, qandé ney feqirey
ez zaf qehriyabiya.” Feqireya insanan wendena mektebi ser o zi tayn sopé xo verdayé. Séwregijék
behsé feqireya malbata xo keno i vano wendena ey 1 birayé ci zi tesir debaré malbati ser o kerdo.
Qandé ney z1 mecbir mendo ke wexto mektebi ¢in yo tayn cayan de kar bikero:

“Qandé halé mayé ekonomik mi gere kar bivinayé, kar bikerdé. Nim roj bo zi mi pastaxaneyan di,
gahwexaneyan de kar kerdé. Wexto ke min kar névinayé mi bazaré heywanan de qurusey (qurusey a bi
ke ma boyaxé bi reng kerdé stseyan i heywani fin biyé bi renga siiri, fin biy€ bi renga mawi ya nisan
kerdé) kerdé, qandé yew didi sactan siwaney kerdé ke mesrefé xo yé mektebi vejé (i malbata xo ré zi
alikar bé.”

Virameyisénda néwes a qeckeyi zi wexté hediseyané Séwregi i dima améyena darbeyé 12é Eluli
de kogkerdena bézerri ya tayn séwregijan a. Séwregijéke behsé € demi kena 0 vana: “Trajediya tewr
girde kockerdena ma ya Séwregi ra ya. Bé ke ma xatir nas (i embazandé xo ra biwazé ma Séwregi terk
kerdi. A roji nina xovirakerdeni. Sebeb sistema dewleti bi xo ya ke Séwregi bigira bin kontrolé xo,
saré Séwregi ard pé veri.”

Mineqese @t Encami

Amancé na xebate o yo ke bi raya virameyisé qecekeyi yé tayn s€wregijan tesbitkerdena virameyisé
virinébiyayeyi y€ qegekeya Séwregi de yo. Virameyisé ke het€ merdiman de keyfwesey virazené,
virameyis€ ke heté merdiman de békeyfey verdayé, 0 ca G ¢iyé ke merdiman wexté qecekeya xo de
bériya ci kerdé, hiré temayé persé na xebate yé.

AAAAAA

yé€ gegekeya séwregijan de esté ke bi ney varyasyoné bi tayn neticeyé Surri (2006) ya paralel €;
sey misali merdimi tayn virameyisa bi zanayeni we¢inené. Germayey, qedr U qlymeté embazey O
embriyaney; werdena féki, sebze, mast i peniré tezeyi; komele 0 dezgeyé sivil Gt demokratik; hazirey
U ¢lyé wexté rosanan U leyli, kay, veyvey, sinema, ¢arsi i ¢iyé winayini, ¢end ¢iyé ke bi awayéna
zaf kesi sey virameyisé€ ke bi keyfwesey yené virameyisi ané ziwan. Cinayé neweyi yé€ ke terziyan
desté . modeyé yé€ wexti G virameyisé rojane bi girdan a zi sey virameyisé€ corinan nébé zi tayn
séwregijan de sopa xo verdayé. Heté virameyisé békeyfey de z1 seybiyayeni G ciyabiyayeni esté. Bi
kurdi ¢inébilyayena perwerdeyfi; lejé miyané esiran {i malbatan; zewacé keynayané qegekan, astengiyé
hemberé ciniyan i qegekan; ters G xofé hemberé operasyoné hézané dewleti; serteya tayn mamosteyan;
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feqireya tayn malbatan G Séwregi ra kockerdena bézerri, tayn virameyisé ke sopé xo merdiman ser o
verday€. Sey neticeyi nigan dané bi munasebeté virameyisé ke sopé békeyfey merdiman ser o virasté,
tayn ¢iy€ nostalji, travma 0 ¢lyé sey ninan, sey misale operasyoné esker 1 polisan, lejé miyané esir G
malbatan, qagaxgiyey, neheqeyi hemberé keynan, cinlyan @ gecekan, ameyé ziwan.

Wexto merdim seyblyayeni G ciyabiyayené virameyisan miyan de bi nasnameyé kesan € sosyal,
cinsi, kultur i sey ninan a fikirlyéno merdim vineno ke virardené winayinan ne bi dikotomé sey
individualizm G kollektivizm yan z1 bi kultur @ xokonstruksiyon, wesér bi kombinasyoné goreyé
konteksté taybeti sey sosyal, tarixi G kulturl (Green éb., 2005, r. 321-324; Kam 0éb., 2012, r. 727-
728; Markus, & Kitayama, 2010, r. 420-423; Vignoles 0€b., 2016, 1. 2-5) sené béré famkerdene.

Virameyisandé né s€wregijan de ne tenya kesi bi xo, kesé bi rolé clya-clya ¢orsmeyé kesan de estg,
taybetmendiyé fenomenan, cayan, ¢iyan 0 tayn ¢lyé€ winayini z1 yené ziwan ke heté teorlya sosyo-
biyografik ke Surr (2006) name kena, neticeyé balkési yé€ ke merdim biso virameyisan de hem kesan
hem ¢orsmeyé inan wesér fam bikero. Wexto ke merdim ferqané sey cinsiyet, sinif, fonksiyoney, din G
nasnameyé sey ninan zi, ¢i akerde ¢i zi indirek tesir kené, bi ney zeminé perspektifé sosyo-biyografiki
ya fikirlyéno, perspektifo interseksiyonal (Crenshaw, 1989, r. 139-141, 1993, r. 1241-1245; de los
Reyes & Mulinari, 2005, 1. 14-26, 62-77; Konstantoni, & Emejulu, 2017, r. 10-12) zi yew perspektif
o ke plankerdene, arékerdene, analizkerdene 1i vilakerdena virameyisé winayinan de roléndo muhim
kay keno.

Qandé ke xebaté sey nayi babetlya Séwregi ser o zaf ¢in y€ heté form 0 muhtewa xo0 ya na xebate
muhim a G a do biesko tesiré neweyi bikero ke xebaté winayini zaf bibé. Kista bin ra na xebate bi babet
0 tayn neticey€ xo ya bi perspektifo metodolojik ki sey neqilkerdene (transferability) yeno zanayeni
(Hellstrom, 2008, 326-327) sena biba sey misal gqandé sikané binan yé Kurdan. Bisinoriyénda
metodolojika na xebate a ya ke roportaji bi nusteki ameyé tomarkerdene ke Interaksiyoné roportajané
11 bi 11 eskayéne hewna vési ¢iy€ balkési biveté orte, her¢end imkané persé temamkerdene i dimayini
71 estbi.

Bi girédayé na xebata merdim seno zaf ¢lyan vajo. Labiré tlya de wazena didi hiré serencamé
peyniyini vaja. Ninan ra yewine a ya ke, neticeya na xebate bi girédayené xo ya bi zanisté sey edebiyat,
tarlx, antropoloji, sosyoloji, sosyo-linguistik, perwerde, organizasyon, raversiyayena merdimi
psikoloji ya, hem virameyisé virinébiyayeyé qeckeya séwregijan ser o, hem zi zeki siika Séwregi bi
X0 ser o zanayiso ke esto hézdar kené. Ya didini zi, lazimiya vésér ya cigérayisi esta ke virameyisé
gegekeyi ser o agahdarey vési bé.

Wexto ez bi xo zi sey séwregijék ke Séwregi de serra 19601 de ameyo dinya G heta 19 serriya xo
Séwregi de mendo, neticeyané na xebate fikiriyéna, hema-hema heme ¢iyé ke ameyé€ ziwan, ¢i bi
keyfwesey ¢i bi békeyfey, viri ana G zaf hesté ke né ¢iyan a girédaye yé, xo newe ra ané virameyisi.
Hendayé serri siré zi merdim weyneno ke tahm, sop 0 tesiré virameyisan, xo bi awa, ca t wesileyé clya
musneng, fin bené bi kéfey a, fin beno bi hérsan a, taybeti zi wexto merdim stiki (i welaté xo ra bézerri
ya duri kewto, v€sérl nimey€ heyaté xo diyaspora de ravérnayo.
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Virameyisé Serrané Qecekeya Séwregi De: Perspektiféno Sosyo-Biyografik

EXTENDED ABSTRACT

Childhood memories constitute a subject of remarkable interdisciplinary interest, appearing
in a wide range of scientific and cultural discussions. From literature and history to anthropology,
sociology, sociolinguistics, education, organizational studies, psychology, and human development,
these early life recollections have been mobilized as a resource for understanding identity, culture,
memory, and social change. Depending on the perspective adopted, childhood memories may serve
as data, as metaphor, or as evidence of broader cultural processes. They encapsulate both individual
psychological experiences and collective cultural phenomena, thereby making them fertile ground
for scholarship. In particular, when individuals migrate away from their place of birth or childhood
environment, recollections of their early years often gain intensity, emerging as sources of nostalgia,
trauma, longing, or cherished experiences. Such memories simultaneously belong to the private sphere
of subjective experience and to the public domain of cultural representation.

The present study investigates unforgettable childhood memories associated with Siverek (also
known as Séwregi, Sérek, or Siiki), a city with a rich cultural history in southeastern Turkey. The
research seeks to understand which childhood experiences remain most deeply inscribed in the
memory of individuals from this locality. To accomplish this aim, the study employs a qualitative
methodology, collecting data through in-depth interviews with 18 participants. These individuals
represent diverse life trajectories: some continue to reside in Siverek, while others have migrated to
major metropolitan centers within Turkey or to various European countries. Their testimonies thus
reflect a wide spectrum of perspectives shaped by both rootedness and displacement. By analyzing
these narratives, the research sheds light on how childhood experiences in Siverek are remembered,
interpreted, and reconfigured across different life contexts.

Methodologically, the study is grounded in socio-biographical analysis. This approach emphasizes
the relationship between personal memory and social structure, seeking to uncover how individual
recollections intersect with collective history, cultural practices, and geographical environments.
Through careful examination of participants’ narratives, similarities and differences among
unforgettable childhood memories are identified. In this sense, the research is not limited to compiling
personal anecdotes, but rather aims to construct an interpretive framework that situates personal
memories within broader cultural and social dynamics. For example, certain experiences—such
as playing traditional childhood games, attending religious or communal gatherings, or navigating
the natural environment of Siverek—appear consistently across multiple interviews. At the same
time, individual experiences of hardship, migration, or trauma reveal differences that point to the
heterogeneity of childhood in Siverek.

Thematically, the study engages with phenomena that recur across the literature on memory:
nostalgia, pleasure, and trauma. Nostalgia is particularly prominent when participants who have
migrated abroad recall their childhood in Siverek. For these individuals, memories of familiar streets,
family gatherings, and communal rituals evoke a powerful sense of longing for a place that is both
geographically distant and temporally past. Nostalgia here functions as both a personal emotion and
a cultural construction, reflecting the dual desire for continuity with one’s roots and the recognition
of irreversible change. Conversely, trauma emerges in narratives of childhood marked by poverty,
political instability, or familial conflict. Such memories illustrate the darker dimensions of childhood,
reminding us that not all recollections are sources of comfort. In addition, participants recall moments
of joy and pleasure—festivals, games, friendships, and encounters with Siverek’s natural environment.
These positive memories highlight the role of childhood as a period of exploration, bonding, and
cultural initiation.
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The significance of childhood memories lies in their multidimensional impact. At the psychological
level, they shape personal identity, influencing how individuals perceive themselves and their life
trajectories. At the sociological level, they reveal the interplay between personal development
and social environment, demonstrating how family, community, and geography shape the early
experiences that remain unforgettable. At the cultural level, they preserve traditions, practices, and
ways of life that may otherwise fade with modernization and migration. By focusing specifically on
Siverek, this research contributes to the cultural geography of childhood, offering insight into how
local environment and cultural context influence the construction of memory.

Furthermore, the study contributes to multiple academic disciplines. For history, it provides oral
testimonies that document everyday life in Siverek during the childhood years of participants. For
sociology, it highlights the role of migration, social class, and community structures in shaping childhood
experience. For psychology and human development, it underscores the emotional significance of
early experiences, including both positive and traumatic events, and how these continue to influence
adult life. For pedagogy and education, the findings illustrate how childhood experiences outside
formal schooling contribute to lifelong learning and identity formation. Health studies may also
benefit from the insights into how trauma or hardship during childhood has long-term psychological
and emotional consequences. Finally, cultural and geographical studies gain from the mapping of how
place, environment, and cultural context are embedded in memory.

The results demonstrate that unforgettable childhood memories from Siverek are not only individual
but also collective, not only psychological but also cultural, and not only past-oriented but also present-
oriented. In other words, the act of remembering is simultaneously a reconstruction of personal
history and a reaffirmation of cultural identity. Participants’ recollections reveal Siverek not only as a
geographical location but also as a symbolic landscape inscribed with meaning. Whether remembered
with nostalgia, pain, or joy, childhood experiences in Siverek remain central to participants’ sense of
who they are and where they come from. This underscores the enduring importance of childhood as a
formative period that continues to shape adult identities and cultural belonging.

In conclusion, this study offers an extended exploration of childhood memory in the context of
Siverek, drawing on interviews with individuals whose life paths span local, national, and transnational
spaces. By adopting a qualitative, socio-biographical approach, it illuminates the complex interplay
between personal recollection and cultural identity. The findings reveal that unforgettable childhood
memories are shaped by joy, nostalgia, and trauma, and that they continue to exert influence on
individuals across time and space. Moreover, the research demonstrates the relevance of childhood
memory as a topic that bridges multiple disciplines, contributing to a more holistic understanding of
human experience. By focusing on Siverek, the study enriches both local and comparative scholarship,
offering insights not only into this particular city but also into the broader dynamics of childhood
memory in communities marked by migration, cultural continuity, and change. Ultimately, the study
suggests that to understand childhood memory is to understand not only the individual but also the
community, the culture, and the geography that give shape to early life and its lasting imprint.

Artuklu Kurdology « 20 « September 2025

15



uMiVEr;Iesi

LAK
Aé-ELGi
URETIM

Artuklu Kurdology
e-ISSN: 3062-0236
2025

A Minority at the Intersection of Religious and Ethnic Identities in Iraq:

Shabaks

Kémneteweyek li Hevberdana Nasnameyén Dini G Etniki li Iraqé: Sebek

Irak’ta Dini ve Etnik Kimliklerin Kesisiminde Bir Azinlik: Sebekler

Engin KORKMAZ
https://orcid.org/0000-0002-6219-1186 | enginkorkmaz@hakkari.edu.tr

Assist. Prof. Hakkari University, Colemerik Vocatioanl School, Banking, Hakkari, Tiirkiye

ROR ID: https://ror.org/00nddb461

Jégir
Citation
Auf

Korkmaz, E. (2025). A minority at the intersection of religious and ethnic identities in Iraq: Shabaks.
Artuklu Kurdology (20) 16-28 https://doi.org/10.35859/artuklukurdology.1739741

Diroka Sandiné
Submission Date
Gelis tarihi

Diroka Qebiilé
i Acceptance Date
¢ Kabul Tarihi

Diroka Wesandiné
Publication Date
Yayin tarihi

Cureyé Gotaré
Article Type

Gotara vekoliné
Research article

Makale Tiirii Arastirma makalesi
Hakemti Cot Nenas — Du ji derve
¢ Peer-Review ¢ Double anonymized - Two External
i Hakemlik ¢ Cift Tarafli Kér Hakemlik — Tki hakem
Hatiye beyankirin ku di pékanin @ nivisina vé xebaté de hemi rézikén zanisti 0 etik hatine sopandin i
o ¢ hemi ¢avkani bi awayeki t€kliz hatine referanskirin. Ragihandina Etiké: jms@artuklu.edu.tr.
: Beyana Etik . o . L . . .. .
' Ethical Statement i It is declared that scientific and ethical principles have been followed while carrying out and writing this
; i study and that all the sources used have been properly cited. Ethical notification: jms@ artuklu.edu.tr

Etik Beyam

: Bu galisma yapilirken ve yazilirken bilimsel ve etik ilkelere uyuldugu ve kullanilan tiim kaynaklara uygun
¢ sekilde atifta bulunuldugu beyan edilir. Etik Bildirim: jms@artuklu.edu.tr :

: Kontrola intihalé

: Belé — intihal.net

Plagiarism Checks Yes — intihal.net

Benzerlik Kontrolii Evet — intihal.net

Nakokiyén Berjewendiyan : Di gotaré de di navbera niviskar 1 ti aliyén din nakokiya berjewendiyé tune ye.

Conflicts of Interest There is no conflict of interest between the author and any parties in the article.

Cikar Catigsmast Yazar ile makalede yer alan taraflar arasinda herhangi bir ¢ikar ¢atigsmasi bulunmamaktadir.
Alikariya Darayi Niviskar beyan dike ku wan wi ji bo vé vekoliné ti fonén derveyl wernegirtine.

Grant Support The author(s) acknowledge that they received no external funding in support of this research.

Maddi Destek Yazar(lar), bu arastirmay: desteklemek igin herhangi bir dis fon almadiklarini kabul etmektedirler.
Mafeé Telifé & Destiir Niviskar li jer lisansa CC BY-NC 4.0 mafé xwe y¢é li ser xebata xwe diparézin.

Copyright & License Authors publishing in the journal retain the copyright to their work licensed under the CC BY-NC 4.0.
Telif Hakk: & Lisanslama Dergide yayn yapan yazarlar, CC BY-NC 4.0 kapsaminda lisanslanan ¢aligmalarinin telif haklarint sakli tutarlar.
Politikaya Hisé Cékiri Niviskar beyan dikin ku di nivisina gotaré de alikarrya HC werrnegiritiye.

Al Policy The author(s) declares that they have not used Al in producing this paper.

Yapay Zeka Politikasi Yazar(lar) bu makalenin yazimi agamasina YZ kullanmadiklarini beyan eder.

Agahiyén indeksan

Indexing DOAJ, MLA, ErihPlus, Linguistic Bibliography, EBSCO, ProQuest

Dizinleme Bilgisi



https://orcid.org/0000-0002-6219-1186
mailto:enginkorkmaz@hakkari.edu.tr
https://creativecommons.org/licenses/by-nc/4.0/deed.en

Engin KORKMAZ
A Minority at the Intersection of Religious and Ethnic Identities in Iraq: Shabaks

Abstract

The purpose of this research is to examine the social and political life of the Shabak community, which
is a minority group living in Iraq. Shabaks are an ethno-religious group residing in Iraq, distinguished
primarily by their religious characteristics rather than their ethnic background. Like other non-Arab
ethnic and religious communities in Iraq, Shabaks have been subjected to discrimination, oppression,
and forced migration. The study explores how the historical narratives of the Shabak community have
been constructed and transmitted over time. It sheds light on how Shabaks have managed to preserve
their religious and ethnic identity within the complex social structure of their region in which they live.
Additionally, the challenges faced by the Shabaks during the ISIS attacks, which began in 2014, are
examined in broad terms. In conclusion, the Shabak community has struggled to achieve its political
aspirations due to being perpetually overshadowed by ongoing ethnic and religious conflicts. The
data for this research were collected through a literature review, and a general analysis of the Shabak
community was conducted based on the findings obtained from the literature studies.

Keywords: Political sociology, Iraq, Shabaks, minority, ethnic and religious identity.

Highlights:
Iraq has multiple ethnic and religious communities, and the ways they integrate into the state vary.

Before 2003, Sunnis were dominant in Iraq, with other ethnic affiliations being secondary.
Shabaks were marginalized by the Baath regime due to their religious affiliation.

After 2003, Shabaks, like other ethnic and religious groups, became strongly attached to their
affiliation.

Kurte

Armanca vé 1€koliné ew e ku jiyana civaki G siyasi ya civaka Sebek, ku komeke kémneteweyi ye
li Iraqé diji, 1€kolin bike. Sebek komeke etno-dini ne ku li Iraqé dijin, G bi girani bi taybetmendiyén
xwe yén dini, ne bi pasxaneya xwe ya etniki téne cudakirin. Mina civakén etniki @ dini yén ne-Ereb
én din én li Iraqé, Sebek rasti cudakari, zext G kogberiya bi zoré hatine. L&kolin vedikole ka vegotinén
diroki yén civaka Sebek cawa bi demé re hatine avakirin G veguheztin. Gotar, roni dike ka Sebek
cawa karine nasnameya xwe ya dini 0 etniki di nav avahiya civaki ya tevlihev a heréma ku 1€ dijin
biparézin. Weki din, zehmetiyén ku Sebek di dema érisén DAISE de ku di sala 2014an de dest pé
kirin, bi awayeki berfireh di gotaré da hatine nirxandin. Di encamé de, civaka Sebek ji ber ku her tim
di bin siya pevg¢ilinén etniki 0 dini yén berdewam de ye, ji bo bidestxistina armancén xwe yén siyasi
tékosiyaye. Daneyén ji bo vé€ 1€koliné bi réya nirxandineke literaturl hatine berhevkirin, G analizek
gisti ya civaka Sebek li hatiye kirin.

Peyvén Sereke: Sosyolojiya siyasi, Iraq, Sebek, kémnetewe, nasnameya etniki 0 din.

Xalén Sereke:
Iraq xwedi gelek civakén etniki G oli ye, i rébazén entegrebiina wan bi dewleté re diguherin.

Beri sala 2003an, Sunni li Iraqé serdest blin, G girédanén din én etniki di réza duyemin de bln.
Sebek ji ber girédana xwe ya oli ji aliyé rejima Baas ve hatin marjinalizekirin.

Pisti sala 2003an, Sebek, mina komén din én etniki 1 oli, bi tundi bi girédana xwe ve girédayi bln.
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Oz

Bu arastirma, Irak’ta yasayan dini bir grup olarak Sebeklerin sosyal ve siyasal yasamina yonelik
bir ¢aligmay1 esas almistir. Sebekler, Irak’ta yagayan etno-dinsel bir gruptur. Bu grubun en belirleyici
yOnii, etnik yapilarindan ¢ok dini yonleri ile 6n plana ¢ikmalaridir. Sebekler de Irak’ta yasayan ve
Araplar disindaki diger etnik ve dini gruplar gibi ayrimciliga, baskiya ve gé¢e maruz kalmislardir.
Aragtirmada, Sebek toplumunun tarih kurgularinin nasil insa edildigi ve aktarildig: tartisilmistir. Ayrica,
Sebeklerin yasadigi bolgedeki karmasik yapisi i¢cinde dini ve etnik kimliklerini nasil koruduklarina
151k tutulmustur. Bunun yaninda arastirmada, Sebeklerin 2014’te baslayan ISID saldirilarinda
karsilastiklar1 problemler genel hatlar ile ele alinmistir. Sonug olarak Sebek toplumu, devamli etnik
ve dini ¢atigmalarin golgesinde kalarak siyasal taleplerine ulagamamistir. Arastirmanin verileri alan
yazin okumasi ile toplanmistir. Ulagilan bulgulara gore Sebekler iizerinde genel bir analiz yapilmustir.

Anahtar Kelimeler: Siyaset sosyolojisi, Irak, Sebek, azinlik, etnik ve dini kimlik.

One Cikanlar

Irak’ta birden ¢ok etnik ve dini yap1 mevcuttur ve bunlarin devlete entegre olma bigimleri farklilik
arzeder.

2003 ten once Irak’ta Siinniler baskind1 ve diger etnik aidiyetler ikinci planda olmustur.
Sebekler, dini aideyetlerinden dolay1 Baas Rejimi tarafindan diglanmigtir

2003’ten sonra Sebekler de diger etnik ve dini unsurlar gibi aidiyetlerine gii¢lii bir sekilde
baglanmiglardir.
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Introduction

Iraq is home to ethnic groups such as Arabs, Kurds, Turks, Armenians, Assyrians and religious
groups such as Yazidis, Kakeyi, Sabii Mandeyi, Shabak, Bahayi and Fayli. The majority of these
groups live in the culturally rich Mosul Plain and its surrounding areas. From time to time, conflicts
have arisen between these groups over differences in ethnicity and beliefs. In general, most of these
conflicts were between Sunni and Shia Muslims. While Sunni Arabs and Arab nationalism were at the
forefront during the Saddam Hussein era, after Saddam Hussein was overthrown power shifted to the
Shiites, and the Sunni Arabs were pushed into the background.

The Kurd on the other hand long fought against the Iraqi regime, demanding political status, which
they eventually gained political status after 1991. However, this development created an even more
chaotic situation in Iraq. After 2003, a series of conflicts broke out in Iraq between radical religious
groups. When the Islamic State of Iraq and Syria (ISIS) invaded parts of Iraq in 2014, an intolerant
policy was adopted towards religious groups such as the Yazidis and Shabaks. Before 2003, Arab
nationalism dominated in Iraq, and many ethnic and religious minorities were ignored, oppressed, or
even exterminated by the governments of the time. Iraq is the cradle of many religious groups, with
many sects affiliated with these religions. Many of these religions and sects are regarded as heterodox
by the dominant Sunni majority. Some of these groups also incorporate elements of Shia Islam that
even some Shia Muslims may consider unacceptable. As a result, heterodox communities often face
persecution or social exclusion in different parts of the country. Within this context, the Shabaks stand
out as a religious group closely associated with Shia Islam and, historically, they have frequently
been marginalized (Mallon, 2017). Similar to other minorities such as the Mandaeans and Yazidis, the
Shabaks have often been forced to conceal their practices and traditions in order to survive.

This study analyses the social and political lives of the Shabaks who live in Iraq. The data for
the study were collected from the literature and subjected to evaluation. According to the findings of
the research, Shabaks living in Iraq, like other ethnic and religious groups in the country, have been
subjected to a series of oppressive and discriminatory policies.

1. Shabaks in Historical Context

In Iraq, there are three major ethnic communities, namely Arabs, Kurds and Turkoman, and ethno-
religious groups such as Yazidis, Christians, Shabaks, Sabean-Mandaeans (Zoonen & Wirya, 2017).
Among ethnic and religious groups, the Shabaks are a minority with their language and traditions. Today,
the population of the Shabaks, almost all of whom live in and around Mosul, is estimated to be between
200,000 and 500,000 (Al Lami, 2014; Zoonen & Wirya, 2017). The name Shabaks is believed to be
derived from the Arabic word “Shabaka”, meaning “to intertwine” (Zoonen & Wirya, 2017). According
to an interview conducted by the Enabling Peace in Iraq Center (EPIC) with Hussein al-Shabaki, head
of the Free Shabaks Movement, the word “Shabak” does not define an ethnicity. The Shabaks are a
religious community that has been living in Iraq for a long time and comprises several tribes. The Shabak
tribes include Bajellahn, Ismailihan, Be Jiwan, Gargari, Hariri, Rozhbayan and Zarar. The Shabaks speak
a dialect that is a mixture of Turkish, Kurdish, and Persian. Religionally, the Shabaks are generally
Muslim. Approximately 65% of them are Shia, while the other 35% are Sunni. The Shabaks live in the
Mosul Plain, which extends from the northwestern to the southeastern outskirts of Mosul. The Shabaks
are concentrated in three regions: Tilkif, Mosul City and Qaraqosh (Hamdaniyah). Bashiqa, Bartella
and Nimrud sub-districts are also inhabited by the Shabaks (EPIC, 2019; Al Lami, 2014; Omarkhali,
2014, p. 31). Many Shabaks define their group identity in terms of ‘territory’ (mantika) (Kreyenbroek &
Omarkhali, 2021, p. 572). There are various views on the ethnic structure of the Shabaks. According to
these views, the Shabaks comprise individuals from various ethnic groups, including Kurdish, Turkish,
and Arabic. However, before Iraq came under the rule of the Ottoman Empire, the Shabaks were already
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residing in the region. According to Mark Sykes, some groups argue that the Shabaks are Shiite, while
others believe they have a secret religion (Sykes, 1908, p. 455-456). The most assertive view of the ethnic
origin of the Shabaks comes from Seyed Shamsettin (1967), himself a Shabak. According to Seyed
Shamsettin, the Shabaks are a people of Turkoman origin who migrated from Turkey to Iraq. Shabaks are
also Shiite Bektashis (quoted by Tasgin, 2009, p. 132-134). According to author Matti Moosa (1987:26),
the Shabaks are a people originally from the south of Iran. As can be seen in the map below, the Shabaks
live in the areas indicated by the blue stripe.

Map 1: Live areas of Shabaks in Iraq.

Source: (Zoonen and Wirya, 2017:5).

Although the Shabaks are multilingual, the most widely spoken language is the Gorani dialect of
Kurdish. The language of the Shabaks is also closely related to Zazaki (Bruinessen, 2005, p. 241-252).
Some groups among the Shabaks speak Zazaki and Kurmanji Kurdish. From a linguistic perspective,
the local language called “Shabeki” is more closely related to the language known as “Gorani” in the
academic literature, though it also shows similarities with Zazaki. In terms of grammar, Shabeki has
many similarities with Macho (or Mako), spoken by the Kakayi in the Kirkuk region, and Hawrami,
spoken in the Shahrizor region on the Irag-Iran border. These theological and linguistic affinities
have not been satisfactorily explained. It is most likely that the Shabaks are descendants of the
Kizilbash troops loyal to Shah Ismail during the sixteenth-century conflict between the Ottomans
and the rising Safavid Empire in eastern Anatolia. In the late Ottoman Empire and Iraq under the
monarchy, the Shabaks had lost their military capacity. This may have been due to other factors, such
as resisting Ottoman and later Iraqi attempts at conscription and religious conversion. Under Iraq’s
republican regime, a large number of Shabaks joined the state military units (Vinogradov, 1974, p.
209; Leezenberg, 2018, p. 241).
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2. Shabaks in Ethnic and Religious Perspective

The Shabaks living in Iraq constitute a controversial community in terms of ethnic and cultural
origin. There are different views on this issue in the academic literature. Some researchers view the
Shabak as a Kurdish community (Leezenberg, 1994). Khanna Omarkhali, citing Michel Leezenberg,
has argued that some Shabaks may be Turkmen (Omarkhali, 2014). Muhammad Emin Zeki Beg states
that three communities -‘Sarli’, ‘Bacuran’ and ‘Shabak’- lived in Mosul Liva and were Kurds. The
delegation of the League of Nations also confirmed this claim noting that these communities spoke
a crude and unintelligible form of Kurdish and followed the belief in Ali Ilahi (Zeki Beg, 2018, p.
50-51). Khanna Omarkhali (2014:30-31) further noted that some Shabaks are also divided into Shiite
and Sunni sects. Historically, the Shabaks have been associated with Turkoman, Kurdish, and Arab
identities, adopting different ones depending on the context. Both Kurds and Turkomans consider the
Shabaks to be a minority within their communities. According to Cecil J. Edmonds (1967), the Shabaks
are Kurdish Kizilbash and are therefore called “Sharli or Sharlu”. According to another source, the
Shabaks are ethnically Turkish. They are Turkoman tribes who settled in Iraq during the Mongol
period. The Shabaks were followers of the Bektashi sect and joined this sect under the leadership
of Hadir bin Hafld during the Safavid period. Some of the Shabaks were known as “Kizilbash” and
were ordered to wear a 12-fold red turban (Abdulhadi, 2017, p. 10). The diverse elements of Shabak
identity make it difficult to classify them as a single ethnic group. Displaying a hybrid identity in terms
of language, belief, and culture, the Shabaks are generally considered a community with Kurdish,
Turkish, and Iranian roots. In this context, it is difficult to make a precise determination about the
ethnic origin of the Shabaks.

Michiel Leezenberg notes that until the 1990s, there were debates over whether the Shabaks
were Kurdish, Arab or Turkoman. The diversity of their language allowed the Shabaks to use their
multilingualism in the context of nationalist rivalries. Following the 2003 war and the increasing
attacks by radical Sunni groups on religious minorities in Iraq, the perception of Shabak identity
has shifted. In this new approach, the Shabak emphasized their religious identity over their ethno-
linguistic identity. It has also been observed that the Shabak have sought to emphasize the orthodox
nature of their religious views by aligning with more established religious groups, such as Twelver
Shia Islam (Leezenberg, 2014).

According to Al-Karmali, the Shabaks believe in the oneness of God and revere the caliph Imam
Ali to such an extent that they refer to him as ‘Ah Rush’ (the lord of light). However, the nickname
‘Ah Rush’ is also attributed by the Shabak to his grandson, Imam Zayn al-Abidin (the ornament of
worshippers), due to his humility, asceticism, and preference for wearing black (quoted by Moosa,
1987: 25). Although the Shabaks in Iraq share similar historical and theological roots with Alawites
and have experienced similar processes of urbanization, education, and upward social mobility, these
processes appear to have had different consequences for them. The loss of prestige and authority
among the Shabaks - both religious authorities such as pirs and dede (grandfathers), as well as secular
leaders like the urban sada - has not resulted in a more scriptural redefinition of the diverse heterodox
Shiite or gulat beliefs that characterize the Shabak. Instead, it has led to a significant conversion to the
Kakai faith, a lesser conversion to orthodox Twelver Shiism, and, to a more limited extent, other local
variations. While the Shabaks are more easily accepted or assimilated into the Kakai community, the
transition to Twelver Shiism appears to be more difficult or problematic (Leezenberg, 2018, p. 245).

Although the Shabaks, as a religious community, make much less use of holy books than the
Yazidis, they do possess a religious text of their own. The key religious text of the Shabak is the
Buyruk or Kitab al-Managqib, reprinted by al-Sarrafin 1954, and is considered to be original. However,
this book appears to have been read by only a limited number of Shabaks and played a role in a
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small number of their rituals. Other texts written by Shabak clerics include an Arabic refutation and
a mawlid (biography of the Prophet) written in Shabak, though these texts are not widely circulated
(Bruinessen, 2005; Dehgan, 2008; Kakei, 2014).

The Shabaks see themselves as Bektashis, particularly through their Pirs connected to Haci Bektas.
Shabaks call the clergy members descended from the twelve imams as Pir, and all rituals, especially
cem!s are carried out by the Pir (Tasgin, 2009, p. 127). Upward social mobility, combined with the
dissolution of traditional inter-communal power relations, seems to have led the Shabaks to adopt
a more orthodox religious identity, primarily following Shiism (Vinogradov, 1974). Unlike other
orthodox Muslims, the Shabak do not practice daily prayers; instead, they follow religious rituals
similar to the Yazidi Kurds and visit Yazidi places of worship (Moosa, 1987: 25). A pir or dede guides
every Shabak adult. The Shabaks regularly make pilgrimages to local shrines, particularly those of
Ali Ras and Abbas. However, al-Sarraf notes that since the 1950s, the Shabaks have increasingly
journeyed to Shiite shrines in the holy cities of Karbala and Najaf in southern Iraq (Leezenberg,
2018, p. 242). The Sayyids, descended from Ahl al-Bayt?, mediate between the Shabaks and the state,
earning political respect from Shabaks (Bruinessen, 2005, p. 242).

Shabaks in their prayers and poems (known as nefes), remember Haci Bektas, Shah Ismail and
the Alevi great Pir Sultan Abdal. Additionally, Allah, Muhammad, and Ali form the holy trinity that
characterizes the Shabak religious doctrine. Imam Ali is glorified in Shabak’s poetry. According to El-
Sarraf, who has done significant work on the Shabaks, the Shabaks do not pray, fast during Ramadan,
pay zakat or perform the pilgrimage to Mecca. However, they do have alternative prayers. Instead
of prayers, Shabaks recite several religious poems (Giilbank) from memory. The Shabaks take the
fundamental Muslim belief that there is no God but Allah, the Muslim reverence for the Prophet
Muhammad, and the Shiite reverence for the Prophet Muhammad’s cousin and son-in-law, Hazrat
Ali, and unusually combine them. While all Muslims revere the Prophet Muhammad, Shia Muslims
place particular emphasis on Ali and his son Hussein. This belief alone is enough to provoke the anger
of the dominant Muslim population. The three major festivals of the year each require 12 officials
to participate in the ceremonies. The first is the New Year, celebrated in December, the second is
Ashura, the Shiite holiday commemorating the martyrdom of Imam Hussein, and the third is the
Night of Forgiveness. On the Night of Forgiveness, Shabaks confess their sins. The third practice is
common in Christianity but unknown in Islam. In fact, public confession of sins, alcohol consumption
and pilgrimages to the shrines of saints are practices that sharply distinguish the Shabaks from Islam
(Mallon, 2017).

Based on the academic studies mentioned above, it can be said that the ethnic structure
of the Shabak community has been attributed to different groups including Kurdish,
Iranian and Turk; nevertheless, the general opinion is that the Shabaks are of Kurdish
origin. More importantly, they have emphasized their religious and sectarian identity
rather than their ethnic belonging. Although the Shabaks belong to the Shiite sect of
Islam, their religious perceptions align more closely with those of the Anatolian Alevis. In
addition, the Shabak community has traditions and rituals similar to the Yazidi community
living in different parts of the world, especially in Iraq.

1 Some religious meeting
2 Ahl al-Bayt is a concept used for the wives, children, grandchildren and Muslim uncles of the Islamic Prophet Hz.
Muhammad.
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3. Shabaks in Social and Political Context

The Shabaks live in northern Iraq, in a few villages east of Mosul. Religiously and
ethnically distinct from the rest of Iraq’s inhabitants, the Shabaks speak a language mixed
with Persian, Kurdish, and Arabic, which many outsiders find difficult to understand.
Like other groups in northern Iraq, most Shabaks work as farmers, shepherds, and small
shopkeepers. The only visible evidence of modern life among the Shabaks is the television
antennae hanging from most roofs (Moosa, 1987: 1). Although historically recognized as
a specific ethno-religious group, the Shabaks have long faced pressure from both Arab
and Kurdish nationalist movements, each attempting to sway the community to their side.
Caught between Sunni and Shia factions in Iraq, the Shabaks were excluded by the Ba’ath
regime due to their Shi’a faith. Anthropologists note that the process of ‘Shiification’
began mainly during the Republican Period, following the major land reforms of 1958
and 1963 (Leezenberg, 2018; Vinogradov, 1974). Theologically, the Shabak’s beliefs are
similar to those of the heterodox Shia Alevis (Kizilbash) in Central and Eastern Anatolia
(Vinogradov, 1974; Leezenberg, 2018). Some extremist Sunnis accuse the majority Shia
Shabaks of being an “apostate” branch of Islam, which has occasionally led to violent
attacks against them. Situated in disputed territories between Kurds and Arabs in Iraq
(actually between Kurds and Turkomans), the Shabaks have been subjected to assimilation
as well as frequent persecution by both Arabs and Kurds (Al Lami, 2014). Particularly
in the 1970s, the Shabaks were targeted by Arab nationalist policies aiming to assimilate
them into Arab culture. They found themselves caught between Arab nationalism and
Kurdish identity. The Shabaks endured their most devastating and traumatic period
beginning in 1988. During the Ba’athist regime’s Anfal® Attacks against the Kurds, many
Shabak villages were burned and destroyed and the Shabaks were subjected to forced
migration (Leezenberg, 2018, p. 243).

The Shabaks have been embroiled in Arab and Kurdish nationalism and conflicts since the 1970s.
While they have consistently remained neutral, the community suffered heavily during Saddam
Hussein’s Arabization campaigns in the 1980s (Zoonen & Wirya, 2017). The Shabaks were also
subjected to the genocide and assimilation policies of the Ba’ath regime. Hundreds of Shabaks lost
their lives in the Anfal campaign, and many others were forced to migrate (Human Rights Watch,
1995). In 1988, the Ba’athist regime used chemical weapons in mass killings targeting the Kurds. The
Shabaks, along with other communities such as the Yazidis, Assyrians, and Turkomans, were also
victims. In this context, the Shabaks were forced to flee their villages in southern Iraq and relocate to
northern Iraq. At that time, the Shabak lived in 60 villages across regions such as Bashiqa, Bertela,
Nemrud, Kelek, and Tilkif, among others (Omarkhali, 2014, p. 29-30).

3 Anfal was an act of genocide carried out against the Kurds based on the decision of the Iraqi government after the
end of the Irag-Iran war between 1980 and 1988. The term ‘Anfal’ is derived from the Quran and refers to ‘spoils
of war’. The reason for using this word is to confer religious legitimacy upon the act. Anfal was carried out by
Ali Hassan al-Majid (Chemical Ali). This person was Saddam’s cousin and worked as the secretary general of the
Ba’ath Socialist Party’s Northern Iraq Bureau. Chemical Ali was given powers equivalent to a head of state. The
actions carried out against the Kurds under Saddam’s orders included mass killings, destruction of Kurdish villages,
the disappearance of civilians (including women and children), the closure of essential institutions such as schools
and mosques, environmental destruction (such as filling lakes with soil and drying springs), forced migration, and
most notably, executions without trial (MEW, 2003:31-196).
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During the 1987 population census, the Shabaks faced with two options for ethnic registration,
Kurdish or Arab. As they were not recognized as a separate nation, they were forced to either register
as Arabs, which often meant being sent to the front lines of the ongoing Iran/Iraq War, or register as
Kurds and face other consequences. This policy deepened divisions within the community, as some
chose to register as Arabs, while others registered as Kurds. The Ba’ath regime expelled the Shabaks
who registered as Kurds to the forbidden Peshmerga-controlled areas and destroyed around 20 Shabak
villages. A few years later, after a prominent Shabak leader officially declared all Shabaks to be Arabs,
the expelled Shabaks were allowed to return to their former homes (Bruinessen, 1998, p. 8-9).

The most important problem that the Shabaks have faced in their history has been the ISIS attacks.
During the ISIS attacks that started in 2014, the Shabak community living in Mosul have been forced
to flee the city due to kidnappings, killings and bombings. After capturing Mosul, ISIS distributed
leaflets targeting the Shabaks, calling for their killing and displacement. As a result of ISIS attacks,
1,500 Shabak families fled Mosul. On August 11, 2014, ISIS issued a decree to kill Shia Shabaks and
confiscate their property. As of August 22, according to an estimate reported by the Iraqi Press Agency,
at least 3,000 Shabaks have lost their homes and hundreds have been killed (Human Rights Watch,
2009:37; Zoonen & Wirya, 2017). When Mosul, the main homeland of the Shabaks, was occupied by
ISIS, the Shabaks sought refuge in Dohuk, Sulaymaniyah and Erbil. An estimated 1/3 of the Shabaks
have been displaced (EPIC, 2019). The Shabaks estimate that around 1,500 Shabaks were killed in ISIS
attacks, and hundreds more were held captive by ISIS. In addition, a small number of Sunni Shabaks
appear to have joined ISIS. The Shabak community knows the identity of the Shabaks who joined
ISIS. A large number of Shabaks have migrated outside Iraq due to ISIS attacks; however, they did not
make mass migrations compared to other groups in Iraq, such as Christians and Yazidis. At most 200
families migrated during the ISIS attacks. The main reason why the Shabaks have not migrated is that
they are not a community that is well accepted outside Iraq due to their beliefs (CRPME, 2016: 30).

The Shabaks suffered greatly under ISIS, who massacred the them because they were not considered
People of the Book. Because their ethnic identity (Turkoman, Arab, or Kurdish) was unclear, they
became victims in regional ethnic conflicts (Mallon, 2017).

The Shabak community has also pursued political organization. The Free Shabaks Movement,
established following the 2015 Iraqi law on political parties, represents the most prominent civil
organization. In 2013, the Shabaks won one seat in the Ninewa Provincial Council. The Shabaks have
7,000 votes in Ninewa alone (EPIC, 2019). In the 2018 parliamentary elections in Mosul, one seat was
reserved for the Shabaks, and three parties competed for this seat. These are: Free Shabak Movement,
Democratic Shabak Assembly and an independent candidate named Qusai Abbas Mohammed. Qusai
Abbas Mohammed received more than 14,000 votes, the Free Shabak Movement secured 7,000 votes
and the Democratic Shabak Assembly around 6,900 votes. The winner, Qusai Abbas Mohammed, was
supported by Hadi al-Ameri, the leader of the Badr Organisation, as well as a cleric named Hassan
Sultan Fattah, who claims to be the representative of Iranian Supreme Leader Ali Khamenei in the
region. The links with the Badr Organisation and the cleric helped Qusai Abbas Mohammed win votes
from the Shabaks as they appealed to Shia religious sentiments (EPIC, 2019).

Today, there are still sectarian (Shia-Sunni) divisions and polarisations within the Shabak
community. Politically, Sunni Shabaks support the Kurdish Regional Government of Iraq (KRG), while
Shia Shabaks support the central government. Nevertheless, according to Shabak figures such as Dr.
Hunain Mahmood Al-Qaddo and Husein Z. Ali al-Shabake, living in the KRG is more advantageous
for the Shabak community in terms of freedom and democracy. Indeed, many Shabak families migrated
to the KRG after 2014. The tendency toward militarisation within the Shabak community has led to the
formation of autonomous militias due to the polarisation between the KRG and pro-Baghdad factions,
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paving the way for inter-communal conflict and revenge crimes (CRPME, 2016:30-31).

The governance discussions for the Shabak community are carried out in three scenarios. The
first is the establishment of an independent Shabak region; however, the Shabak disapprove of this
scenario. The second is the establishment of an autonomous Shabak region affiliated with the central
Iraqi government; however, it is thought that this situation will increase the tension between Erbil and
Baghdad and is economically unsustainable. The other proposal is autonomy under the management
of the Kurdistan Regional Government (KRG), which is considered the most suitable option due
to geographical harmony and past everyday experiences. However, this option does not guarantee
peaceful living among the communities. In particular, the bitter experiences with ISIS make these
initiatives impossible (CRPME, 2016:31-32).

4. Analysis and Evaluation

From a broader perspective, the Shabaks have historically found themselves at the
intersection of major power struggles in Iraq due to both their geographic location and
their religious-ethnic composition. Their presence in Mosul and surrounding areas has
exposed them to challenges ranging from the Ottoman-Safavid conflicts to modern threats
such as the Ba’ath regime and ISIS. Claims of a historical connection with the Qizilbash
units loyal to Shah Ismail suggest that the Shabaks’ identity was shaped, in part, by the
religious tensions between the Ottomans and Safavids. In this context, historical analysis
requires understanding the reasons behind transformations such as the Shabaks losing
their military identity and their religious rituals adopting a more heterodox character
over time. The post-Ottoman Iraqi monarchy and the Republican era caused the Shabaks
to develop a tense relationship with the central authority. Traumatic events such as the
Anfal operations and Arabization policies reshaped the demographic composition and
settlement patterns of the Shabaks. The Shabaks possess a diverse linguistic and religious
identity. An obvious indicator of their linguistic hybridity is the influence of Kurdish
(Gorani or Hawramani dialect), Persian, Turkish and Arabic. In addition, the similarities
between the Shabaki dialect and Zazaki and Hawrami are striking. In terms of religious
beliefs, the Shabaks have rituals that blend Twelver Shi’ism and Bektashi traditions.
Practices such as observing the Muharram fast instead of the Ramadan fast and reciting
Giilbank prayers with spiritual leaders (pirs) instead of performing formal prayers indicate
similarities between Anatolian Alevism and the Shabaks’ belief system. This distinction
is a significant factor that sets the Shabaks apart from orthodox interpretations of Islam.

There are different theses about ethnic identity, such as the Shabaks being of Kurdish, Turkoman
or even Iranian origin. This uncertainty has been exploited as a political tool by regional nationalist
groups. The contested nature of their identity affiliations has paved the way for the Shabaks being
marginalized and subjected to periodic assimilation efforts. The Shabak community faced severe
oppression under the Ba’ath regime, one of the most challenging periods in Iraq’s history. Under
Saddam Hussein’s Arabization policies, the Shabaks were subjected to systematic pressure to abandon
their ethnic identity. The 1987 census serves as the most concrete example of this oppression, as the
Shabaks were only given the option to register as either Kurds or Arabs. Those identifying as Kurds
were exiled to Peshmerga-controlled zones, while several Shabak villages were burned and destroyed.
The Anfal Operations in Iraq in 1988, which involved the use of chemical weapons, witnessed large-
scale human rights violations. Alongside Kurds, Assyrians, and Turkomans, the Shabaks were also
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targeted in this genocidal campaign. This period left deep socio-psychological scars on the Shabak
community. The Shabaks have been compelled to navigate shifting political allegiances in modern
Iraqi history. The Arabization policies of the Ba’ath regime and the genocidal attempts of ISIS have
exacerbated the Shabak’s struggle to survive. The hardships faced by thousands of Shabak families
forced to flee Mosul during the 2014 ISIS attacks in particular reveal the impact of Iraq’s security and
stability problems on the Shabak.

The 2014 ISIS occupation of Mosul marked the beginning of another devastating period for the
Shabak. Shia Shabaks were specifically targeted and subjected to kidnapping, killing and forced
migration. In the threatening leaflets distributed by ISIS, the Shabaks were described as “apostates”
and threatened with death. During this period, more than a thousand Shabak families were forced
to flee Mosul, hundreds of Shabaks were killed, and hundreds were taken captive. The claim that
some Sunni Shabak joined ISIS further divided the community. However, these participations were
ostracised and condemned by the Shabak community. The Shabak’s reluctance to migrate stems from
their lack of acceptance by societies outside Iraq and the challenges posed by their religious differences
in new environments.

In an attempt to overcome issues with political representation, the Shabaks have sought to
participate in the Iraqi Parliament by establishing political parties since 2015. Nevertheless, sectarian
divisions and Kurdish-Arab tensions have further fragmented the community. Notably, Sunni Shabaks
support the KRG, while Shiite Shabaks back the central government. One prominent proposal for
Shabak autonomy is an administration under the KRG. However, this situation carries the potential for
conflict due to the competition for territory and population in the region.

On the other hand, while the Shabaks had limited political representation in the past, they have
become more politically active since 2015. The Sunni Shabaks’ alignment with the KRG has prompted
Shia Shabaks to back the central government, intensifying political polarisation. Sunni Shabak’s
pro-KRG stance has forced the Shiite Shabaks to back the central government, deepening political
polarisation within the community.

Conclusion

This research, grounded in the literature review, examines the Shabaks as an ethno-religious
community in Iraq. A holistic evaluation of the research data indicates that like other Iraqi minority
groups such as Assyrians, Armenians, Kakeyi, and Fayli, the Shabaks strive to sustain their existence
primarily through their religious beliefs. The Shabak community has endured attacks, massacres, and
forced migrations under periods of political instability in Iraqi state. Although precise information
regarding their initial settlement in Iraq and their ethnic origins remains unclear, existing evidence
suggests that the Shabaks may have Kurdish, Turkish, or Iranian roots. More than their ethnic
background, it is their religious identity religious that unites the Shabak community and serves as
the primary source of cohesion. The Shabaks follow variants of the Shiite sect of Islam, including
Kizilbash and Alevi. Although their beliefs led the Shabaks to be perceived as the ‘other’ during the
Ba’ath regime, they endeavoured to preserve their religious identity. Following the collapse of the
Ba’ath regime, Shabaks residing both within the Kurdistan Regional Government (KRG) and under
the central Iraqi government have increasingly gained political visibility. Despite enduring numerous
adversities, the Shabak community continues to survive within Iraq’s complex religious and ethnic
landscape, striving to transmit this heritage to future generations.
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¢ Dizinleme Bilgisi

Kurte

Mit ew vegéranén herl kevnare yén mirovahiyé ne ku di derhisa kolektif a mirovahiyé de pék
hatine. Ji serdemén kevnare heta iro mitan, bi saya binyada xwe ya arketipik di gelek cureyén vegérané
yén edebi de cih girtine. Ji destan G efsaneyan heta ¢irok i romanan di gelek cureyén edebi de em
rastl héman 1 taybetiyén mitik tén. Di berhemeke edebi de hebln G bikaranina mité, tené bi armanca
xemilandina berhemé nayé kirin. Niviskarek wexta ku stid ji mit G mitolojiyan werdigire, armanc dike
ku temas li hest G ramanén neguher én mirovahiyé bike. Tirs 0 xof, daxwaz 0 arez{, lej G peveln,
berberi 0 hestén wek van én mirovan bi réya hémanén mitik derfeta idragkirin G watadarkiriné dibinin.
Ev gotar armanc dike ku hémanén mitik én ku di romana Sérzad Heseni Hesar i Kii¢ikén Bavé Min
de cih digirin, nisan bide. Di v€ romané de hin ridan @ diyarde disibin mita Oidipusi. Arezliyén
libidinal, té€kiliya ensesté, kustina bav, tékillyén iqtidari G tunditujiya derini G fiziki yén di romané
de cih digirin, mijarén sereke 0 bingehin én mita Oidipusi ne. Ji ber vé€ ji di vé gotaré de dé sud ji
gir€ka Oidipusi ya Freudi bé wergirtin da ku hémanén mitik yén romané derkevin meydané. Di vé
gotaré de di destpéké de pénase G taybetmendiyén mité hatine ravekirin. Pisti wé€ behsa tékillya mit
1 psikolojiyé U rébaza psikanalizé hatiye kirin. Heri dawi roman bi réya rexneya psikanalizé ji aliyé
heblina hémanén mitik ve hatiye nirxandin.

Peyvén Sereke: Mit, Roman, Giréka Oidipusi, Sérzad Hesen, Hesar i Kii¢ikén Bavé Min.

Xalén Sereke

Mit vegéranén derhisiyé yén heri kevnare ne ku ji serdemén bere hey aroja me di cureyén edebi de
heblina xwe berdewam kirine.

Di vé xebaté de mit ji bo temasa fikri 0 hestén mirovan én neguherbar hatine bikaranin.

Di romana Hesar 0 Kligikén Bavé Min de hémanén mitik én weki mita Oidipus hene. Ew héman bi
rébaza psikanaliz€ ve hatine vekolin.

Di gotaré de li ser pénaseya mite, tekillya mit 0 psikanalizé 0 rébaza psikanalizé t& rawestan 0
roman di wan peywendan de té vekolin.

Oz

Mit kolektif bilingdisinda meydana gelen, insanligin en eski anlatilaridir. Arkaik donemlerden
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giiniimiize kadar mit, arketip yapisi sayesinde birgok edebi anlati tiiriiniin i¢inde yer almistir. Destan ve
efsanelerden hikdye ve romanlara kadar bir¢ok edebi tiirde mitlerin 6zellikleri ve unsurlarina rastlamak
miimkiindiir. Bir edebi eserde mitin varligi ve kullanim1 sadece eseri siisleme niyetiyle yapilmamaktadir.
Bir yazari mit ve mitolojiden yararlanmasi, insanligin degismez duygu ve diigiincelerine temas etmesi
amactyla yapilir. Insanlarm korku, istek, kavga ve ¢atisma gibi duygular1 mitik unsurlar yoluyla idrak
edilir ve anlamlandirilir. Bu makalede Hesar ii Kiigikén Bavé Min romaninda yer alan mitik unsurlarin
gosterilmesi amaclanmistir. Bu romanda yer alan bazi olay ve olgular Oidipus mitiyle benzerlik
gostermektedir. Romanda yer alan libidinal arzular, ensest iligkisi, baba katli, iktidar iliskileri ve
fiziksel ve ruhsal siddet gibi konular Oidipus mitinin temel konularindandir. Bu sebeple romanin mitik
unsurlarini meydana ¢ikarmak amaciyla Sigmund Freud’un Psikanaliz yonteminden faydalanilacaktir.
Bu makalede ilkin mitin tanimi ve dzellikleri iizerinde durulacaktir. Ondan sonra mit ve psikoloji
iligkisi ve psikanaliz yontemden bahsedilecektir. Son olarak roman mitik 6gelerin varlig1 agisindan
psikanaliz yontemden faydalanilarak degerlendirilecektir.

Anahtar Sozciikler: Mit, Roman, Oidipus Kompleksi, Sérzad Hesen, Hesar ii Kiigikén Bavé Min.

One Cikanlar

Mitler, arkaik donemlerden giiniimiize kadar edebi tiirlerde varligini siirdiiren kolektif bilin¢diginin
en eski anlatilaridur.

Bir eserde mitin kullanimi, insanligin degismez duygu ve diisiincelerine temas etmek amaciyla
yapilir.

Hesar 0 Kigikén Bavé Min romaninda Oidipus mitine benzer mitik unsurlar bulunmakta ve bu
Ogeler psikanaliz yontemiyle incelenmektedir.

Makalede mitin tanimi, mit-psikoloji iligkisi ve psikanaliz yontemi lizerinde durularak roman bu
baglamda degerlendirilecektir.

Abstract

Myths are the oldest narratives of humanity, existing in the collective unconscious. From archaic
times to the present, myth has been included in many literary narrative genres due to its archetypal
structure. Features and elements of myths can be found in various literary genres, from epics and
legends to stories and novels. The presence and use of myth in a literary work are not merely for
decoration. An author’s use of myth and mythology aims to address the unchanging feelings and
thoughts of humanity. Human emotions such as fear, desire, struggle, and conflict are understood
and interpreted through mythic elements. This article aims to reveal the mythic elements in the novel
Hesar 0 KG¢ikén Bavé Min. Some events and phenomena in this novel resemble the Oedipus myth.
Issues such as libidinal desires, incestuous relationships, patricide, power relations, and physical and
psychological violence are among the main subjects of the Oedipus myth. For this reason, Sigmund
Freud’s psychoanalytic method will be used to reveal the mythic elements in the novel. In this article,
the definition and characteristics of myth will first be emphasized. Then, the relationship between
myth and psychology, as well as the psychoanalytic method, will be discussed. Finally, the novel will
be evaluated using the psychoanalytic method to examine the presence of mythic elements.

Key Words: Myth, Novel, Oedipus Complex, Sérzad Hesen, Hesar i Kiigikén Bavé Min.
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Highlights
Myths are the oldest narratives of the collective unconscious and have continued to exist in literary
genres from archaic times to the present.

The use of myth in a literary work aims to address the unchanging emotions and thoughts of
humanity.

In the novel Hesar G Ki¢ikén Bavé Min, mythical elements resembling the Oedipus myth can be
found and are analyzed through the psychoanalytic method.

This article focuses on the definition of myth, the relationship between myth and psychology, and
the psychoanalytic method, evaluating the novel within this framework.

Destpéek

Mit ew vegéranén sembolik 1 arketipik in ku ji derhisa hevpar dizén {i t€ de agahi i zaninén bira
candi vesart] ne. Di tevahiya diroké de mit hem bline hima edebiyata devki i niviski hem ji wek
embara agahi 0 zaninén dema beré, karigeri li cureyén edebi yén modern kirine. Di mitan de em ne
tené ¢irokén beré hin dibin; di heman demé de hini tirs, arezli G berberiyén ferd yan civakeé yén ku ji
derhisa kolektif dizén, dibin. Ji ber v€ ji mirov dikare vé yeké bine zimén ku mit wek binyadeké di
tesegirtina hest it ramanén mirovahiyé de erk 0 rolén bingehin digirin ser xwe. Edebiyat jiji vé binyadé
stid werdigire G bi veguherandina hin hémanén vé binyadé dixwaze tisteki nii ava bike. Herwiha
Subas1 dest nisan dike “edebiyat yek ji wan mecrayan biye ku gelek metafor, séwirin 0 sembolén t&
de li ser mitan hatine danin. Ne xerib e ku meriv bibéje kanake ilhama edebi mit bline an ji edebiyat
bixwe bliye qadeke temsil i tezahura mitan” (Subasi, 2022, r.84). Bi gotineke din edebiyat mitan
wek hémaneke avaker dibine ku kiirahiya sembolik i ramani ya berhemé li ser wé ava dibe. Bi vi
awayl mit ji cavkaniya vegérané wédetir dibe hémaneke avaker a berhema modern. Bi taybeti di
romanén modern de, vegéranén ku dixwazin dinyaya hindurin a ferdan nisan bidin, sid ji motifén
mitik werdigirin G bi réya analizén derlni, tebeqeyén watay€ yén berhemé dewlemendtir dikin. Bi vé
peywendé mirov dikare bibéje ku mit, psikoloji G edebiyat sid ji hev werdigirin. Bi taybeti xebatén
Sigmund Freudi yén li ser mitan hatiye kirin i rébaza wi ya psikanalizé di derxistina watayén kir
yén berhemé de bandordar in. Bi taybeti giréka Oidipusi, di analiza berberiyén nav malé, pépeskirina
arezllyén libidinal, tirs, qedexe 0 tetminé de wek rébazeke bihéz derdikeve pés. Di nérina psikanaliz
a Freudi de, mita Oidipusi tené vegéraneke kevnare nine. Wi di bin vé vegérané de hin rewsén derlini
tespit { sirove kirine ku di pévajoya gihastina mirovan de tén ditin. Teoriya wi pistre wek rébazeké li
ser berhemén modern hatiye sepandin. Bi taybeti di wan berheman de ku mijar li ser berberiya bav G
kur, areziiyén libidinal 0 hestén xwesticdarditiné ne, ev rébaz hatiye bikaranin.

Romana Sérzad Hesen ya bi navé Hesar it Kiigikén Bavé Min, ji allyé hin motifén mitik ve disibe
mita Oidipusi. Arezliyén libidinal, tundiitujiya derini 0 fiziki, berberiya bav 0 kur, tékiliya ensesté,
kustina bav G tékillyén iqgtidari babetén hevpar én herdu vegéranan in. Ev yek ji bi réya rébaza
psikanalizé derfeta nirxandina vé romané dide. Bi v€ peywendé armanca vé gotaré ew e ku hémanén
mitik én romané bén nisandan 0 bi réya rébaza psikanalizé ev roman bé analiz G sirovekirin. Bi vé
armancé em ewilin li ser pénaseya mité radiwestin {i taybetmendiyén wé yén sereke nisan didin. Pistre
em li ser tekillya mit i psikolojiyé disekinin 0 derbaré giréka Oidipusi de behsa hin agahiyén sereke
dikin. Heri dawi ji em romané ji aliyé hémanén mitik ve dinirxinin.

1. Mit &t Taybetmediyén Wan

Ji serdema Yewnana Antik heta roja iro mit ji aliyé gelek bergehén cuda ve hatiye pénasekirin.
Her pénase aliyeki mité li ber ¢cavan girtiye 0 li ser wi aliyl rawestiyaye. Ji ber vé sedemé té ditin ku
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di literatura zanisté de gelek pénaseyén ciyawaz én mité li ber ¢avan dikevin. “Her pispor li gori gada
xebata xwe, hewl dide ku mitosé pénase bike” (Vali, 2022, r. 19). Ev yek ji wisa dike ku mirov nikaribe
pénaseyeke tekiliz a mité bi dest bixe.

Di eslé xwe de mit, ji reha mythosé té ku ji zimané yewnani ye. Di zimané yewnani de ev peyv bi
maneya gotiné hatiye bikaranin 0 ji vé peyvé gest (1l mebest vegérana ¢irokan e. Peyvén ku tén gotin G
bihistin di nav mité de bi cih dibin ku ji bo vegérana ¢ir¢irok, ¢irok (i efsaneyan ji ev peyv té tercihkirin
(Erhat, 2021, 1. 5).

Filozofén qedim li ser wataya mitan hlir bine 0 bi bergehén cuda rexne li mitan kirine an ji derbaré
wan de hin giroveyén xwe anine zimén. Rexneyén ku li mitan hatine kirin bétir li ser mitografan e ku
mirov dikare wan wek berhevkarén mitan bibine. Li gori filozofén qedim, mitografan di veguhestina
mitan de sid ji qalibén helbestan werdigirin G baweri bi veguhestina mitan tinin; 1€belé di kéliya
veguhestiné de gelek caran bi azadane tevdigerin 0 tistén ku di ¢irokan de ninin, 1€ z&€de dikin. Ji xeyni
1éz&dekirin G midaxaleyén ¢irokén mitan, rexneyeke din ji li ser tégihistin G feraseta mitografan e. Li
gori filozofan, mitograf xwedan kapasiteyeke rewsenbirlyé ninin @i nikarin rastiyén dinyayé fam bikin.
Ji ber ku di waré kritikkiriné de siyan G behreya wan kém in, nikarin rastiyé binin zimén. Ji ber vé
yekeé ji ji allyé wan ve bikaranina keresteyén mitik kareki bi talike ye (Honko, 2014, r. 147; Batuk,
2009, 1. 33).

Ji xeyni rexneyan gelek siroveyén ciyawaz ji di serdema Yewnana Antik de li ser mahiyeta
mité hatine kirin. Li gorl nérineké mit, zanista civakén primitif e 0 mirov dikare wé wek zanista
beriya zanisté bibine. Hin caran fenomenén xwezayé bi xwedawendan re té€n tekildarkirin ku mit ji
li ser van hémanan ¢ébiine. Bi kurti ax, hewa, ba G agir her yek ji van navé xwedawendeki ye: Wek
minak Posedion, av e. Teybetmendiyén ruhani yén mirovan ji bi awayeki alegorik hatine sirovekirin.
Her xwedawend an izedbantiyek di eslé xwe de taybetmendiyeke ruhani ya mirovan nisan dide.
Zanabi(n, hakimbin, arez{, hismendi, idraq G taybetiyén wek van xwe di kesayetiya xwedawend
an izedbanlyeké de nisan didin. Di nav van siroveyan de yek ji li ser etimolojlyé ye. Li gori vé
nériné nav 0 wesfén xwedawendan, dikarin hin razén xwedawendan eskere bikin. Her nav an wesfa
xwedawendeki etimolojiya peyveké nisan dide. Wek minak etimolojiya navé Apolloyl du peyv in:
Hilwesandin G belavkirin. Ji xeyni van giroveyan, siroveyén ku li ser kok {i jédera mitan rawestiyane
ji derketine. Li gori nérineké jédera ¢irokén mitan, ¢and 0 saristaniyén cuda ne. Bi saya tékiliyén
ciyawaz, xwedawend i mitén ¢andén cuda di nava mitén yewnanan de bi cih blne ku ji vé nériné re
siroveya diroki j1 té gotin. Li gori nérineke din ji ¢avkanilya mitan kesayeti i riidanén diroki ne. Bi
demé re kesayetlyén giring én welatan wek xwedawend di mitén wan de cih girtine. Yané ¢irokén
jiyana wan, bine mitén wan. D1 literaturé de ji vé sirovey€ re nérina Euhemeristik ji té gotin. Hin caran
mit bi bergeha sosyolojik yan ji psikolojik hatine sirovekirin. Di siroveya sosyolojik de mit icada wan
kesan e ku desthilatdarén civaké ne. Bi armanca parastina pergala civaké kesén wek rahib, hakim G
gantngéker mit ¢ékirine da ku bi tirs 0t xofé civaka xwe bi ré ve bibin. Helbet di vé yeké de daxwaza
bihézkirina hikmén desthilatdar ji rolén sereke dilizin. Di nérina psikolojik de ji tirsa bir¢iblin i xelayé
beré mirovan ber bi mitan kiriye. Bawerkirin an ji ibadetkirin ji bo berterefkirina bir¢ibiin an xelayé té
kirin. Yané ibadeta wan ji bo nécir an mehsiileke bas e (Honko, r. 147-148).

Di serdema modern de ji li ser mité pénaseyén curbicur hatine kirin. Her saxa zanisté mit li gori
bergeh {i cthanbiniya xwe pénase kirine. Li gorl Robert A. Segal, mit li ser sé pirsén sereke té€n vekolan:
Kok, tema i erk. Di xebatén sedsala nozdehem de li ser koka mitan xebat hatine kirin ku bala van
xebatan 1i ser tespitkirina jédera mit€ ye. Mit bi ¢i séweyi derketiye, xala niskoka van xebatan e. Di
sedsala bistem de xebatén li ser mité, beré xwe didin tema an ji erké. Wexta ku tema té gotin, divé bala
mirovan li ser kirdeyé mité be. Kirde ji di ¢iroka mitik de xwedawend in. Di xebatén li ser temayé de ji
té ditin ku ¢irokén mitik yan rasterast yan ji bi awayeki sembolik tén xwendin. Di xwendinén sembolik
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de kirde diguherin. Di serdema modern de xebatén ku hem aliyén mité li ber ¢avan digirin, kém in
(Segal, 2004, 1. 11).

Li gori pénaseyeke ditir mit ewilin ¢irok e, ji bo ravekirina dinya 0 gerdiné hewleke primitif
e, hilberinén fantaziya helbestan e ku xelet hatine fémkirin, di séwandina ferdi bo civaké de wek
embara zaninan e, séweyeki canda devki ye G mijara wé kozmoloji ye, sitava pévajoyén xwezayé ye,
pesendkirina hin baweri @ rastiyén civaki ne, sewqa hin arezliyén derhisé ne, bi encama hin endiseyan
hatine ¢€kirin, hin raveyén derhisa kolektif in, ji rewsén taybet én dinyayé re hin bersiv in, wek sistema
pergala civaké ne, ¢irokeke piroz 0 rastin e, jinlivesazkera jiyana normal e, rabirdiiyeke xuliginer e,
mit xwedan binyadeke gisti ne (Kirk, 2014, r. 155; Campbell, 2021, r. 338; Goody, 2017, . 65; Segal,
2004, r. 13).

Li gori Mircea Eliadeyi mirov nikare pénaseyeke bibine ku ji aliyé herkesi ve were pejirandin. Her
pénaseya mité dé hin aliyén wé pagguh bike yan ji dé ji mirovan re xerib bé. Lewma ew pésniyaz dike
ku divé mit ji aliyé gelek bergehén cuda ve bé vekolan G sirovekirin da ku rastlyén wé yén tevlihev
eskere bibin. Ew mité wiha pénase dike:

“Mit ¢irokeke piroz vedibéje; di dema heri kevin de, ‘di destpéké de’ blyereké vedibéje ku di
demeke ¢ir¢iroki de qewimiye. Bi gotineke din mit, bi saya serkeftinén Heyinén Sersirlsti, ¢i wek
békémani hemd rastl yané kozmos be, ¢i ji tené parceyeki wé (seréqisé€ giravek, tewrek nebaté,
tevgerek mirovan, saziyek) be, tine zimani ku ¢awa derbasi jiyané biiye. Nexwe mit, her wext ¢irokeke
‘xulganding’ ye: Véya vedibéje ku tistek ¢awa hatiye xulgandin, cawa dest bi hebliné kiriye. Mit
ancax behsa vé€ dike: Tisté ku bi rasti blitye gewimiye 0 bi temami derketiye holé. Kesayetiyén mitan
Heyineyén Sersir(sti ne. Bi taybeti bi vé tén naskirin ku di destpéké de di wé dema b&hempa de tistan
¢édikin. Nexwe mit, calakiya xwe ya afiriner derdixe meydané {i pirozblina (yan ji bi tené taybetiya
sersir(istiblina) tistén ku ¢édike, dide ber cavan. Wek encamé, mit €risa cihéreng, carinan ji dilhejok, a
tisté piroz (yan ji sersirlsti) dide teswirkirin. Aha ev érisa piroz e ku dinyayé bi rasti saz dike G wé€ya
tine rewsa ku iro té de ye” (Eliade, 2001, r. 15-16).

His 0 derhis xala niskoké ya pénaseyén mité yén psikolojik pék tinin 0 li gorl wan mit 1i derhisé
tén hilberin. Ji ber ku xewn 0 nexwesiyén derlni ji li derhisé pék t€n, ew bi mitan re tékildar dibin.
Hevpariya temayén mitan ji ji vé€ yeké té ku ruh€ mirovan naguherin. Arketlp ango imajén ewil én
mirovahiyé, di tesedana serbori {i binyadén der(ini yén civak 0 ferdan de erkeké bi cih tinin. Ji ber
veé yekeé j1 di pénaseyén mité yén psikolojik de zimané sembolé ciheki giring digire. Digel vé yeké
pénaseyén psikolojik li ser réwitiya hundirin, dinyaya der(ini G bitiniya ferdan in (Segal, 2004, r.10).

2. Tékiliya Mit @ Psikolojiyé @i Giréka Oidipusi

Mit hémaneke sereke ye ji bo té€gihistina mirovan ya derbaré xwe 0 gerdiiné de. Bala psikolojiy€ ji
li ser tevger 0 reftarén mirovan e i dixwaze sedemén tevger 0 reftarén mirovan hin bibe. Di l€kolinén
psikolojik de peydakirina faktorén ku di bin tevger 0 reftaran de cih digirin, armanca sereke ye. Bi vi
awayl mit ji psikoloji ji nézi mirovi dibin da ku hem tigtén té€kildari wi hin bibin. Bi saya tékiliyén
mit 0 psikolojiy€ mirov dikare derbaré ziman, edebiyat, ¢and, dirok 0t hwd. de agahiyén bigimet bi dest
bixe. Wek rébazeké armanca psikanalizé ji ew e ku dinyaya der(ini i pévajoya derhisa mirovi bizanibe.
Ew li ser mitan dixebite da ku sedemén tevger 1 reftarén mirovan bén nisandan.

Cewhera hem teoriyén mit€ yén psikanalitik, 1i ser angasta sembolikbiina mité ye. Di teoriya
psikanalitik de hem( tema G mijarén hevpar di eslé xwe de berhemén derhisé ne; 1€belé peydakirina
materyalén derhisé ne hé€san in 1 bi reheti dernakevin asta his. Lékoleré ku dixwaze van materyalan
bi dest bixe, divé hay ji sembolén derhigé hebe, da ku wan derxine asta his (S. Cohen, 2014, . 164).
Ji ber vé yeké wexta ku mitek té analizkirin, bala psikanalist li ser zimané sembolik € berhemé ye.
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Peydakirina watayén sembolén ku di rézebiyera mité de derbas dibin, di navenda xebatén wan de cih
digirin.

Temasa rasterast a mité ya bi qada psikolojiyé re bi xebatén Sigmund Freudi dest pé dike ku ew
him bingeha teoriya psikanalitiké datine him ji mité dixe nava teoriya xwe (Kiigiikcoskun, 2016, . 59).
Mita Oidipusi hima xebatén w1 yén psikolojik pék tine. Xebatén wi li ser xewn i mitan in ku hin allyén
wan €n ku digibin hevudin bala wi késaye (Segal, 2004, r. 123). Ew di xebatén xwe de balé diksine
ser fanteziyén vesartl yén dema zarokatiy€ 0 li gorl wi di ¢ébiina mit, ¢irokén periyan G pékenokan de
bandora van fantaziyan heye (Hikmet, 2016, r.51). Di vé deré de gedexe 0 astengkirin ciheki muhim
digirin, bi taybeti qedexe G tabliyén tékillyén ensesti dibe sedem ku di nav civaké de mit ¢€bibin. Li
gori Bedran Hikmeti, “qedexekirin an ji cezadayina tékiliyén ensesti, ré 1€ vedike ku ew xwe vesérin
0 bi sembol 0 hémayan di nava mitan de bi cih bibin heta di radeyeke wilo de ku mit bi temami li ser
wé temayé ava bibin” (Hikmet, 2016, hr.).

Di mitolojiya yewnanan de pékhatina minasebeta cinsi ya kur 0 dayiké, ango ¢ébina tékiliya
ensesti, wisa dihat gebiilkirin ku mirov li ber hézén xwedayi radibin 0 diji qaniinén wan derdikevin.
Ji lew re t€ ditin ku di mitén yewnanan de tékiliya ensesti, tabli i gedexeyén derbaré minasebeta kur
0 dayiké de gelek ¢irokén mitik hatine vegotin. Ev ¢irokén mitik beriya zayiné di sedsala péncem de
derbasi nivisé dibin  vediguherin bi berhemén edebi yén sanoyi ku ji wan re trajedi té gotin. Qedera
mirovan U ribiriblna wan a bi hézén xwedayi hercend mijarén sereke yén van sanoyan be ji, té ditin
ku di van sanoyan de civak t€ higyarkirin G desthilat té€ rexnekirin. Beriya zayiné di sedsala ¢arem
de berhemén trajik én bi vi hawi meshlr dibin G belavé tevahiya erdnigariya yewnané dibin. Yek ji
pé€sengén van berhemén edebi yén sanoyé ji Sofokles (Sophocles) e ku mita Oidipusi ji aliyé wi ve
hatiye nivisin (Aslan, 2020, r. 10-11). Sigmund Freud, li ser vé berhemé -ku navé Rex Oidipus e-
nérinén xwe rave dike(Celiktas, 2025, r. 125). Ew di berhema Sofoklesi de, ji bo Oidipusi, li hemberi
dayika xwe tékiliyeke seksueli (gréka Oidipusi), li hemberi bavé xwe ji kerb G nefretek dibine (Guntas
Aldatmaz, 2021, r.13).

Di xwendina rasterast a mita Oidipusi de ewilin Oidipus li hemberi qedera xwe wek keseki bécare
dixuye 0 mirov wi wek qurbaneki gederé dibine. Di ¢iroké de ew ji pékhatina hin rlidanan ditirse 0
ji bo ku ew tist pék neyén ji jé direve. Lé hergiqas jé€ bireve ji heri dawi, ew riidan pék tén. Ridanén
ku ew jé ditirse G direve “bavé xwe kustin 0 bi déya xwe re zewicin” in. Herciqas di riixaré de ew ji
van biyeran bireve ji di dilé xwe de ango di kiirahlyé de pékhatina wan dixwaze. Bi gotineke din ew
bi pékanina van bliyeran kompleksa xwe pék tine. Di rexneya psikanalitik de mitek wexta ku li gori
manifestoya xwe bi awayeki rasterast bé xwendin, wataya kir t sembolik a mité eskere nabe. Ger bi vi
cavi mirov mita Oidipusi bixwine wé bibéje ku ew miroveki bextres e, li hemberi gedera xwe stlixwar
e. Bereksé wé ger bi ¢aveki psikanaliz ¢iroké bixwine {i bala xwe bide sembol G wataya kiir a berhemé,
we bibéje ku ji ber ku wi arezliyén xwe yén vesarti tetmin kirine, ew keseki serketi ye (Segal, 2004,
r. 125).

Freud, di kitéba xwe ya Riiyalarin Yorumu [Siroveya Xewnan] de, balé diksine ser v€ yeké ku di
dema zarokatlyé de arezllyén cinsi G tirsén serkutkir zédetir di xewnan de derdikevin holé. Arezliyén
libidinal én ku biroj téne serkiitkirin, di dema razan an halusinasyoné de serbest dibin, pistre ji dibin
xewn 0 fantazi (Cobanoglu, 2019, r. 168). Bi vi awayi mit, di bin van sertan de réya heri bibandor e ji
bo tetminkirina arezliyan. Di mita Oidipusi de ji em rasti vé yeké tén. Ew di dilé xwe de dixwaze ku
riidana ku jé direve, pék were. Ev yek bi xwendina rasterast bi dest nakeve; 1€ ji bo peydakirina wataya
kar divé hin nisanén ku wataya rastin a mité eskere dikin, bén analizkirin. Bi gotineke din wataya
rastin di kiirahlyé de ye, ji bo ku ev wata derkeve holé sembolén ku di wataya rlixaré de cih digirin bén
dahtrandin. Ev sembolén han ji aliyé derhisé ve ¢édibin 1 ji ber vé ji di wan de agahlyén giranbiha
peyda dibin derbaré dinyaya hundirin a ferdan de. Ji ber vé yeké Freud 0 psikanalistén li ser sopa wi,
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di xewn  mitan de xwestine ku sembolan bibinin i van sembolan analiz @i sirove bikin. “Li gori Freud,
erka mité ji wataya wé derbas dibe: Mit bi navbeynkariya ¢irokeké, béhn dide areziiyén Oidipal ku bi
awayeki sembolik pék tén” (Segal, 2004, r. 126).

His 0 derhis wek bingeha xebatén Freud 0 sopgerén wi tén gebilkirin. Tevger, xwestek, arezi {i
ramanén mirovan li gori his 0 derhisé tén meydané ku id, ego 1 superego di séwandina hest G ramanan
de kariger in. Xwestek 0 areziiyén libidinal 1i gori ré G rézika 1dé bi sekil dibin. Arezii i daxwazén
serkutkiri di bin emré idé de ne 0 her wext dixwazin derkevin asta hig. Superego bi réya serkfitkiriné
pésiya vé yeké digire. Id 0 superego hertim di nav sereki de ne. id dixwaze ji qeyd G benda superegoyé
xelas bibe. Wek temsila his ego j1 seré herduyan bi ré ve dibe. Xwestek i areziiyén serkiitkiri ancax bi
réya hin imaj an sembolan dikarin derkevin asta his i di van imaj G sembolan de ji gelek agahi kom
dibin. Lewma kesé ku dixwaze bigihije wataya rastin a berhemeké divé watayén van imaj i sembolan
bizanibe, analiz G siroveya xwe ya ji bo wataya ki{ir a berhemé li ser wan ava bike. Li gori psikanalistan
“di bin naveroka eskere de fantaziya mastiirbasyoné, xesandin, rixandina gewdeyé, heslidiya penis
U ensest vesarti ne” (Dorson, 2017, r. 71). Bi kurti hig xwestek G arezliyén libidinalén ku ji 1dé tén,
vedisére 0 sansur dike; 1€ ew tistén ku hatine serkitkirin hem di xewnan de hem ji di mitan de bi réya
sembolan derfeta derketiné dibinin.

3. Hémanén Mitik di Romana Hesar i Kii¢cikén Bavé Min de

Di bin vé sernavé de em € bi rexneya psikanalizé romana Hesar ii Kii¢ikén Bavé Min analiz bikin
da ku hémanén wé yén mitik derkevin holé. Di destpéké de em € kurteya romané bidin, pistre romané
ji aliyé hémanén mitik ve sirove bikin G heri dawi ji héman 0 motifén mitik én ku di romané de cih
digirin, nigan bidin.

3.1. Kurteya Romané

Ji navé romané ji diyar e ku di romané de behsa hesareké t€ kirin ku di wé hesaré de malbateke
mezin diji. Hesar ji allyé bavé malé ve t€ birévebirin ku bav ji gelek allyén ve desthilatdareki zilmkar
e. Gelek jin G zarokén vi bavi hene ku di bin emrén wi de karén hesaré bi cih tinin. Bav li hemberi
jin G zarokén xwe keseki bérehm e, gelek tade {i neheqi li wan dike. Ci jin ¢i mér qimeta mirovén vé
hesaré nine, bav li hemberi jin G zarokén xwe keseki dilkevir e. Ji xeyni endamén malbaté heqé tu
kesén biyani nine ku tékevin nav vé hesaré, bi taybeti destlira téketina xort @i ciwanén berzewac nine.
Is 0 karén vé hesaré ji aliyé kur, keg 1 jinén bav ve tén kirin. Di nav vé hesaré de ji aliyé bav ve ¢i kiivi
¢i kedi gelek heywan tén xwedikirin. Kigik, hesp, ¢ivik, kevok, kivrosk, pisik, bilbil, héstir, sivori G
hwd. heywanén sereke yén hesaré ne. Di v€ hesaré de ji xeyni hespén erebi yén bav, hemi heywanén
din ji aliyé bav ve tén xesandin. Heywanén li hesaré di axir, tewle, kolik, koxik, pin, hélin @i gefesan
de tén xwedikirin. Di vé hesaré de qedr G qimeta heywanan ji ya mirovan zédetir e. Ji allyé bav ve
gelek caran pesna heywanan t€ dayin, bi taybeti kiicikén w1 ji aliyé wefadariyé ve di pés jin 0 zarokén
wi de ne.

Roman i ser riidana kustina bav ava dibe. Jin {i zarokén ku di nav hesaré de dijin, ji ber zilm
0 zordariya bav nikarin jiyaneke azad bijin, hewes i xwestekén xwe pék binin. Ji bo ku dawi li vé
bindestiyé binin, ¢avén wan li ser nixurlyé malé ne. Nixurlyé malé, wek rizgarkereki t€ ditin ku pir
caran ji aliyé bira, xwisk 0 dayikén xwe vé t&€ handan ji bo kustina bav. Di vé meseleyé de kur ango
nixuriy€ mal€ pir caran xwe kém, ¢eqelok, xesandi, béxiret (i béhéz dibine. Tirs G xofa bav li ser kuré
malé ewqas zéde ye ku di kéliya plankirina kustina bav ya hisé xwe de bav wek reseba néziké wi dibe.
Kur ji bo ku xwe hini kustiné bike, di dewsa bavé xwe de blkikeké datine.

Jina dawi ya bav ku navé wé Rabi ye, di kustina bav de hézé dide nixuriyé malé G wi teswiqi
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kustina bav dike. Rabi jina bi¢lik a bav e ku ji jinén wi yén din “ciwantir, sengtir i eziztir” e. Rabi
hina bika yek mehi ye, kustina bav li ber kuri xwes dike. Ew mébiina xwe derdixe pés U jé daxwaza
kustina bav dike. Li gori kuré malé ger ew jina biglik nebiiya, wi y€ nikaribiliya bavé xwe bikusta. Rabi
bi gotinén xwe yén tlij dixwaze beré nixuriyé malé bide kustina bav.

Kuré malé heta ku bavé xwe dikuje, hertim di nav tirs i gumané de dimine. Her¢end wi ev raz di
dilé xwe de vesartibe ji ji wi wetré herkesé li hesaré hay ji niyeta wi ya kustiné heye. Ev dudili gelek
caran béhna wi teng dike, ji tirsa eskereblina raza kustiné lerz bi cané wi dikeve, derman li ¢cokén wi
namine.

Di seveke restari de nixuriyé malé bi hemi wérekiya xwe derbasi odeya bav dibe 0 béy1 ku haya
bav jé hebe, di kéliya pevsabina bav 1 jina wi ya bicliik Rablyé de bi sé derbén xenceré bavé xwe
dik{ije. Bi kistina bav re li hesaré sahi ¢édibin, fena “carxaneyek 0i karnavaleké&” herkes bi awayeki
dilxwes li benda rojén xwes 0 ges €n hesaré dimine. Ji bo endamén malbaté mirina bav di eslé xwe de
ték¢lina bindestiyé€, hatina azadiyé ye.

Pisti mirina bav, ew azadiya ku li bendé biin, pék nayé¢; bereksé vé rewsé pergala hesaré xera dibe.
Hemt kililén derlyan tén vekirin, xwisk G birayén zindani ji zindanan tén derxistin, hem deriyén axdr,
tewle, kolik, pine, gefes G hwd. én heywanan tén vekirin; 1€ belé mirov i heywanén li hesaré nikarin ji
bindestiyé rizgar bibin. Hem{ keda nixuriy€ malé ya ji bo azadiy€ pi¢ 0 vala dibe. Herl dawi nixuriyé
malé ji aqlé xwe y¢ sirin dibe, aqlé wi di navbera rasti G xeyalan de dige G t€. Di nav kumbeteké de bi
awayeki mina miriyan, kustina bavé xwe pirsiyar dike.

3.2. Nirxandina Romana Hesar @i Kiicikén Bavé Min ji Aliyé Hémanén Mitik &t Rébaza
Psikanaliz ve

Diromana Sérzad Hesen de yekem tisté ku balé diksine ser xwe arezliyén libidinal in. Ci mér ¢i jin
hem kesén di romané de derbas dibin, bi awayeki rasti serkiitkirina areziiyén xwe yén libidinal hatine
0 arezliyén wan én serkitkiri j1 gelek caran bi réya xewn, xeyal 0 fantezlyan der bine. Di serkiitkirina
areziiyan de rola sereke ya bav e, ku di bin otoriteya wi ya sitemkar de séniya hesaré dipelgige.
Xesandin, sehwet, cinsiti 0 kustina bav, daxwaza pevsabliné 0t sembolén psikolojik én wek heyv, bir,
gor 0 hwd. wisa dikin ku di waré nirxandiné de beré me bice rébaza psikanalizé ku ji aliyé Freudi ve
bingeha wé hatibii danin.

Ev roman ji gelek aliyan ve disibe mita Oidipusi, nixuriy€ malé ango lehengé romané mina lehengé
¢iroka mitik bavé xwe dikuje 0t dixwaze bi dé/démariya xwe re sa bibe. Herwiha hémanén wek baveki
otoriter, pir jin 0 y€ ku xwe ji allyé€ cinsiti ve tetmin dike; zarokén ku areziiyén wan hatine serkdtkirin
0 bi réya xewn 1 xeyalan xwe tetmin dikin; arezliya cinsi ya aresteyl démariyé biiye; té€kiliya ensest;
getla bav; pisti getlé kaosa 1i hesaré 0 heri dawi xerabilina bitiiniya deriniya nixurlyé malé derfet dide
ku ev roman li gori Giréka Oidipusi bé vekolan. Li gori Freudi di dema zarokatiyé de kur bi eleqeyeke
erotik néziké dayika xwe dibe G ji ber vé ji rik ji bavé xwe digire. Ev yek vekésan 0 pozberiyeké
derdixe holé. Gelek caran ev rewsa oidipal t€ serkitkirin 0 ber bi derhisé€ té dehfdan. Ew arezliyén
libidinal ku di 1dé de cih digirin i dixwazin derkevin asta his, ji allyé superegoyé ve té€n pépeskirin.
Di vé romané de kesé ku superegoyé temsil dike bav e. Ew ewqas zéde zordesti li zarokén xwe dike
ku di diyaloga wi 1 jineke wi de ev yek bi reheti té ditin. Jinek acizlya xwe tine zimén li ser meseleya
jinaniné. Ew xwe wek Siléman G fbrahim Péxember dibine 0 li ser fazileta jinaniné wan bi fehmkoriyé
sicdar dike. Li gori wi her zilam péxemberé hesara xwe ye, ji ber vé j1 jinanina w1 tisteki bi xér e. Lé
wexta mesele té ser zewaca geyrekec U kurén wi, xwe aciz dike G bi gefxwariné dengé wan dibire:

“K1 ji v€ hesaré hez neke bila here. Ez bag dizanim 1i derveyi vé deré wé ¢i were seré we. Ger
hikmeta min nebiiya, ev hesar wé wéran blya. Di her kerpigeki de sopa tillyén min heye. Min bi vé
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pista xwe kéran 0t mertek anine. Ez ewqas westiyam ku heqé min heye ku ki zimané xwe derxe 0 diréj
bike, zimané wé ji bini ve bibirim. Xeyalén xirab nebinin. Kes ji we li derveyi vé hesaré @i dlirl gavén
min naji” (r. 23).

Di vé paragrafé de ¢end diyarde bala mirov dikisine. Di destpéké de bav ji bo ku hesar ava kiriye
xwe desthilaté yekane yé wé deré dibine. Ji ber v€ j1 ketin an jéderketina wé deré bi tené di desté wi
de ye. Pistre bi réya gefxwariné pési liberabilinan digire. Ewqas neheqi li wan dike ku gedexeyén wi
digihijin heta xeyalén wan. Zordestiya bav tené ne ji bo jinén wi ye, di heman demé de ji bo kur 0
kecén wi ye ji:

“...Ew kuré ku bi ya min neke, hé&jayé serjékirin i xesandiné ye. Yén ku ji vé hesaré reviyane G
¢line bajaran, qaso iro ne sibé wé bi ¢ek G pereyeki zéde vegerin {i cihé min bigirin. Ya wan xewneke
tews e. Ez ne zilameki wisa me ku ji zarokén xwe bitirsim. Ke¢én ku xwestin ez stixwar bim 0 li
pey hinan ketin min ew kirin xwarina baz @i gertelan. Desté min ewqas diréj e, digihije biné dinyayé.
Beriya ku kur an ji kegeke min tistén wisa xirab xeyal bike, ez pé dihesim. Hiin di dilé xwe de bipeyvin
ji ez dibihisim” (r. 24).

Té ditin ku bav bi hemi heyina xwe dixwaze bibe desthilaté tek € hesaré. Ji ber wé ji zarokén xwe
bi xesandin, pargekirin 0 kustiné€ tehdit dike. Di vé deré de bala mirov dige ser xwepirozditina bav.
Bav hem xwe disibine péxemberan hem ji idia dike ku bi xeybé dizane. Bi gotineke din bav xwe mina
xwedawendén mitan mezin, zana, bihéz 0 piroz dibine. Ji ber ku ew xwe keseki piroz dibine, ji keg G
kurén xwe xizmeteke bas dixwaze.

Ji ber ku ji yeké zédetir jinén wi hene 1 ji allyé cinsitlyé ve xwe bi reheti tetmin dike mirov dikare
wi wek keseki xwedan areziiyén bésinor bibine. Bereksé vé yeké bi serkiitkirina areziiyén zarokén xwe
ji dibe keseki gedexekereki mitleq. Bi gotineke din ew wek bav 1 kalé primitif hin gedexe 0 tabliyan
datine ji bo zarokén xwe. Ji ber vé yeké ji bav ji aliyeki ve dibe figureki kerb 0t xezebé, ji aliyé din ve
minaka desthilatiy€ ya bav 0 kalan. Ji ber vé€ ji bav di cavén zarokén xwe de hem dijmineki ye hem
ji dibe keseki xwezipéanin. Ev binyada duyati wisa dike ku nixuriyé malé ango lehengé romané di
navbera ¢linfihatiné de bimine @i berberiya di hinduré wi de rewsa wi ya der(ini xirabtir bike.

Di romané de mijareke giring ji tekiliyén ensesté ne. Di bin zilm 0 zordariya bav de qeyrekecén
hesaré hemt arezllyén xwe yén serkiitkirl yan di xewnén xwe de yan ji di xeyalén xwe de pék tinin.
Pistl demeké ew xewn U xeyal ji derhisé derdikevin asta his 0 di jiyana rasti de derfeta pékhatiné
dibinin. Gelek caran haya nixuriyé malé ji vé rewsa sosret dibe G ji xwe fedi dike. Di eslé xwe de
derlinlya w1 dibe du parce, aliyeki wi zewq jé digire, allyé din di nav kerb i gehran de dimine. Ew
binyada duyati li vé deré ji li ber cavan dikeve. Zewq 0 fedi di yek qalibé de bi cih dibe. Di paragrafeké
romané de leheng bi réya monologa hindurin vé rewse wiha vedibéje:

“Xwedéyo, hawar e! Ma di taritiyé de ¢i ¢é€nabe? Helkehelka wan a fetisoki ya serm 1 tirsé ji bin
lihéfa wan dihat ber guhé min. Min teziyeke zewq 1 tirsé dibihist ku ji bin lihéfa wan dihat. Teziyeke
zewq U qehran wek moriyan di nav demarén min de digeriya. Min heta ku xwin jé were bi neyniikan
cermé herdu ranén xwe naperQgk kirin. Tif li wi biray€ mezin € bé xiret G nixurlyé stlixwar 0 xesandi!
Her sev, yek ji wan cotan dibil zilam @ ya din ji dib(i jin. Dema ku dib( roj, me serm dikir ku em li hev
binihérin. Min get bawer nedikir ew ke¢én sermin, biwérin ku xewnén heram bibinin!” ( . 29)

Ev arezii G tevgerén libidinal én ku di navbera geyrekecén hesaré de pék tén, derketina nihickén
cinsi ne ji derhigé ku bi awayeki serkiitkiri li wé deré vesarti ne. Arezliya qedexebiyi, wexta ku bi
awayeki rastin derbasi jiyané dibe, hevsengiya deriniya mirov ji xera dibe. Ev yek ji dibe sedema hesta
xweslcdarditiné. Lewma nixurlyé malé xwe béxireti, stixwari i xesandiné sticdar dike. Di romané de
minasebeta cinsi ya kur G dayiké her¢end pék ney€ ji di navbera kur G démariyé de nisaneyén vé yeké
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tén ditin. Jina biglik Rabi 1i ser biré ye, bi gesti xwe bi ser biré de xwar dike da ku pésirén wé bala
nixuriy€ malé bikigine. Her¢end haya nixurlyé mal€ ji niyeta wé hebe ji di dewsa sermé de dilé xwe
xwes dike. Wexta ku pésirbenda démariya wé didire, “Coka teng a nava herdu memikén wé” lehengi
g€j dike 1 ji ber jixweveciné hindik dimine ku bikeve nava biré€ (r. 34). Herwiha di dereke din de ji
di dewsa bavé xwe de dixwaze 1évén wé mag bike (r. 43). Ev yek nisana daxwaz 0 arezliya cinsi ya li
hemberi dayiké ye ku di dewsa dé de démari heye. Hergend ji allyé civaki ve qebilkirina vé arezliy€ ji
ya dayiké hésantir be ji, di dawiya dawin de binpékirina tabliyeké heye. Bi gotineke din di derhisé de
tabl 0 gedexeya ensesté dixwaze derkeve asta higé.

Xala niskoké ya romané kustina bav e ku bav bi sé derbén xenceré ji aliyé kuré xwe y& mezin ve té
kustin. Ji allyé psikanalizé ve mirov dikare v€ yeké bine zimén ku ev riidan pékhatina areziiyén oidipal
e. Li hemberi bav hestdi, kerb G kina ku di derhisé de pépesbiiyi, bi réya kustiné bi awayeki tundiitdj
té asta his. Hergiqas kustina bav wek tetminkirina areziiya serkitkiri ya derhisé were qebilkirin ji di
heman demé de daxwaza manendib(ina bav j1 di vé ridané de xuya dibe. Nixuriyé malé hem dixwaze
bavé xwe bikuje hem ji dixwaze keseki mina wi be. Nixuriyé malé bi kustina wi di dilé xwe de
dixwaze dewsa wi bigire. Bi kustina bav azadlya ku li hévi blin, pék nayé¢; bereksé wé di romané de
pisti vé blyeré du diyarde derdikevin meydané: Kaosa li hesaré 0t xwes{icdarditina kur.

Pisti getla bav atmosfera romané diguhere. Leheng hédi hédi ji aliyé derliniyé ve xerabtir dibe
0 girédaniyén wi yén bi rastiyé re lewaz dibin. Revina démariyé bi hezkiriyé xwe re G ya xwigk G
birayén wi ji bo sehweté pévajoya xerablina derinlya leheng leztir dike. Hergiqas di riixaré de hesar
hilwesiyayi xuya bike ji di kiirahlyé de bitiiniya derliniya leheng hildiwese. Ji ber vé ji nixuriyé malé
di navbera rizgarker G kujeri de dige 1 t€. Di gelek cihén romané de ev duyati eskere dibe.

3.1.1. Héman it Motifén Mitik én di Romané de

Wek ku 1i joré ji hatibl diyarkirin ku hin héman G motifén di romané de derbas dibin, ji bo nisandana
his @ jiyana mitik muhim in. Ji van héman G motifan én ku derbaré cismén esmani de ne, ciheki muhim
digirin. Ji xeyni cismén esmani bir, gor, agir, berbéji G gelek héman 0 motifén mitik én din di romané
de cih digirin ku em & li jéré behsa wan bikin.

3.1.1.1. Heyv i Roj

Di romané de heyv wek méreki té sayesandin. Heyv bi hemil xwesikaya xwe bala ke¢én hesaré
diksine. Xwiska nixuriyé malé Ziba, dibine ku memikén we derketine, di heyva cardesevi de derdikeve
ser bani G memikén xwe dide ber ronahiya heyvé 1 li ber ciwaniya heyvé sermest dibe (r. 27). Bav
hez ji heyvé nake i wek keseki mér 1i hemberi wi be, tif 1€ dike. Li gori bav, heyv wek néreki cavhiz e
(r. 28). Heyv di gelek mitén dinyay€ de bi jin G berhemdariyé re té tékildar in. Gelek caran ¢avkaniya
hemi berhemdariyan heyv té gebilkirin ku halé hayzeya jinan (regl) ji allyé wé ve té révebirin. Ew
wek “efendiyé jinan” té€ kesandin. Li cem gelek neteweyén dinyayé€ heyv wek méreki té gebiilkirin ku
bi jinan re tékiliya cinsi datine (Eliade, 2005, r. 200).

Mirov xwe gelek caran di neynika heyvé de dibine. Cawa ku heyv derdikeve, bi demé re seklé weé
diguhere G heri dawi ji wenda dibe, jiyana mirov ji pék t€ ji zayin, mezinbin G miriné. Mirov hévi dike
ku mina heyvé ji nli ve dest bi jiyané bike, ji ber v€ ji ew di nérina wan de dibe sembola zédeblin G
zayina jinQive (Eliade, 2005, r. 191).

Di romané de wek motifeke mitik roj ji derbas dibe i bi mezinbln G hesmeta xwe, hurmeta bav
digire. Ev yek di romané de wisa derbas dibe:

“...Bavo gelek ji rojé hez dikir. Roj disewitand, dibirjand @ dikeland. Tu kesi nedikari ji dir ve ji
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be li rojé binihére. Rojé ser ditewand i ¢av dida girtin” (r. 28).

Li gori M. Eliadeyi li cihén ku di wir de grali, lehengi (it imparatori hebin, roj bi mezinbln/Glthiyeté
derdikeve pés (Eliade, 2005, r. 153). Hem{ heyineyén berz bi rojé€ re tékildar in. Cimku ew mina heyvé
sé sevan wenda nabe 1i sibetiré ji nii ve vedigere. Roj bi vé watayé hem tékildar e bi desthilaté re hem
jibi berhemdariyé re. Ji ber vé ji mezinahi hertim li rojé té kirin. Li joré ji hatibG nisandan ku bav xwe
yekane desthilat dihesibine 0t xwe wek xwedawendeki piroz i zana dibine. Li vé deré mirov dikare vé
yeké bine zimén ku bav di heman demé de dixwaze wek rojé mezin G berz be.

3.1.1.2. Bir it Gor

Di romané de bir 0 gor gelek caran derbas dibin ku di rexneya psikanalizé de herdu ji wek sembola
vegera li malzaroké tén qebdl G sirovekirin. Hezkirlyé Minaya xwiska leheng di kolandina biré de ji
aliyé bav ve t€ xeniqandin (r. 42). Bav wexta ku sewqa heyvé di biré de nabine, dilé xwe xwes dike
wek ku heyv 1i wir xeniqibe (1.32). Bi kurti bir li diji zayiné, dibe sembola xeniqandin 0 kustiné.
Herwiha gelek caran gor ji wek semboleké di romané de cih digire. Pistl mirina bav nixuriyé malé
di nav xweslicdarditin G pogsmaniyé de dice ser gora bavé xwe i dixwaze ji cihé birina wi ango ser
memiké wiyé ¢cepé ava heyaté -ku jé ve piroz dixuye- vexwe. Bi gotineke din dixwaze tékeve nav goré
ango malzaroka dayika xwe. Di v€ deré de di dewsa dayiké de bav ava heyaté€ dide zaroké xwe (r. 85).

3.1.1.3. Héman i Motifén Din

Di romané de hin bir i baweri j1 dikarin wek nisaneyén his 0 jiyana mitik werin hesibandin. Bir 0
baweriya sereke derbaré ruhé mirovan de ye. Sedema vekirimana ¢iraya sersoyé ew e ku ruhé zilameki
genc li wir e. Ew keseki ji eshabiyan e 0 di seré kurdén kafir de sehid bliye. Ev ruh biroj radize, bisev
ji digere. Ev baweri ewqas xurt ¢ ku di navbera séniya hesaré de baweri pé tinin ku ger ev ruh bé
nerehetkirin dé 1i wan bide. Heta ku du xwiskén lehengi rasti 1édana vi ruhé genc hatine (r. 35). Li gori
bir {i bawerlyén wan di goristané de ji gorén eshabe hene. Pistre em ji diyaloga notirvan {i nixuriyi hin
dibin ku di eslé xwe de tu gora eshabeyi di goristané de nine. Ew gora ku wek ya eshabe hatiye zanin
U bi mermer xemiliyé di rastiyé de gora hespé bavé notirvan e. Li gori notirvan li goristané ne eshabe
heye ne ji sehidén seri. Pisti ¢€kirina gora hespé bavé notirvan jin G mér tevde tén li ser goré niza G
dia dikin. Bi gotineke din derewek pistl demeké dibe rasti (r. 75-76). Li vé deré em rasti vé yeké tén
ku ridan an diyardeyeke jiréz€ bi saya his€ mitik ber bi pirozbin 0 rastibiné dice. Ev yek ji delila
aktifblina higé mitik & kesén romané ye.

Ji xeyni van yekan berbéjiya jina gere¢i ya ku ji bav re digot “Tu yé di pasila jineke xwe de bimiri.
Di pasila wé jina xwe de ku li ber dilé te ji hem{yan eziztir e” (r. 36.) beré me dide ¢irokén mitik.
Di ¢irokén mitik de gelek caran berbéjiyén bi vi awayi bi réya xewn an kehaneté ¢édibin. Di mita
Oidipusi de déya leheng di xewneke xwe de ridanén ku dé pék werin, pésbini kirib{l. Di vé romané de
Jji vé peywiré jina geregi pék tine G kehaneta wé pék té.

Di romané de bikaranina hin peyvan ji ji bo nisandana jiyana mitik muhim in. Peyvén wek perd,
déw, erjeng, spéle, rese, ehrimen, dojeh, reseba, leylan Gt hwd. wisa dikin ku xwiner xwe di nava
atmosfereke mitik de his bikin.

Encam

Di encama vé xebaté de hate ditin ku mit ne tené ¢irokén kevnare yén demén beré ne ku bi armanca
xwesderbaskirina demé tén vegotin. Ew wek zimaneki taybet e ku di derhisa ferdan de kar dike G
bira hevpar a geleki ji di wé de vesarti ye. Mirov dikare vé yeké bine zimén ku di serdema modern
de ¢irokén mitik én wek mita Oldipusi bi hezar salan sinde bi réya imaj, sembol (i metaforan di nav
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romanén wek Hesar i Kigikén Bavé Min de di wataya kiir a berhemé de hebina xwe diparézin. Di
dawlya nirxandiné de hate ditin ku romana Hesar i Kiigikén Bavé Min ji aliyé binyada mitik ve feyza
xwe ji mita Oidipusi wergirtiye. Bi gotineke din miteke kevin bi kiraseki modern di edebiyata kurdi
de ji nli ve hatiye nivisin. Niviskar digel ku tema @ mijarén sereke yén mita Oidipusi bi kar aniye, di
heman demé de ji bo ku atmosfera mitik bi xwineran bide hesandin sid ji hémanén mitik ji wergirtine
ku ev yek ji bo 1draq @ fémkirina higé mitik diyardeyeke giring e.

Di romané de bav hem otoriteya civaké temsil dike hem ji wek sembola serkitkiriné€ ye. Nixuriyé
malé ango leheng, bi arezliya xwe ya libidinal ku aresteyi démariyé biiye @ bi kustina bav di navenda
romané de cih digire. Di romané de kustina bav di wataya riixaré de wek liberablin 0 serhildaneké
dixuye; 1é mirov dikare vé siroveyé bike ku di wataya kiir a berhemé de kustina bav di heman demé de
hilwesina pergala mitik e. Bi gotineke din arezliyén serkttkiri yén ku di derhigé de vesarti ne, ji aliyé
superegoy€ ve hewqas tén pépeskirin ku wek teqineke jiniskave ya derhigé her tisti hildiwesine. Li
vir teqina derhisé getla bav e. Yané getla bav hem teqina derhisé ye hem ji hilwesina pergala mitik e.

Di kéliya xwendina romané de qetla bav, rizgariya gelé hesaré pé€k naine, pergala hesaré xera
dibe. Ev yek j1 bi me nisan dide ku ev riidan ji bo leheng destpéka xelasiyé nine, bereksé wé destpéka
pargebilina der(iniya wi ye. Cimku pistl kustina bav, deriniya leheng du parge dibe {i nizane ka ew
keseki gehreman an kujer e. Leheng di navbera rasti 0t xeyalan de xwe wenda dike 0 ji ber hesta
xweslicdarditiné rewsa wi ya der(ni her ku dige xerabtir dibe.

Pistina kustina bav li hesaré kaosek pék té G pergala hesaré ji bini ve hildiwese. Ev kaos ne tené
xerabiina pergala malbaté nisan dide, di heman demé de hilwesina bitliniya kesayetiyé ji nisan dide. Bi
vé peywendé mirov dikare bib&je ku roman di asta sembolik de kefareta hin rewsén der(ini nisani me
dide. Ferdén ku li gori derhisa xwe tevdigerin, di navbera arezi {i gantinan de asé€ diminin @ bitiniya
xwe ya kesayetiyé wenda dikin.

Roman ji aliye heblina héman 0 motifén mitik ve gelek dewlemend e G ev yek ji ji bo hesandina
his 0 jiyana mitik gelek giring e. Di romané de hate diyarkirin ku cismén esmani yén wek heyv G
roj, bir, gor, goristan, ruh, berbéji, agir, bir Gt baweriya séniya hesaré wek hémanén sereke yén mitik
di berhemé de cih digirin. Ji xeyni wan bikaranina nav 0 wesfén wek peri, déw, erjeng, spéle, rese,
ehrimen, dojeh, reseba, leylan 0t hwd. jT atmosfera jiyana mitik xurtir dikin.
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EXTENDED ABSTRACT

Myths constitute some of the most ancient and enduring forms of human narrative, embedded
deeply within what Carl Gustav Jung famously identified as the collective unconscious. Far from
being confined to the remote past, myths have consistently resurfaced across cultures and historical
epochs, finding new life in literature, religion, and psychology. Their archetypal structures make them
remarkably adaptable, allowing them to appear in diverse literary genres ranging from epic poetry and
folk legends to modern novels and short stories. This universality and resilience suggest that myth
should not be understood merely as a relic of antiquity, but rather as a living, evolving discourse that
continues to shape human understanding of the world and of the self. In light of this perspective, the
present study focuses on the Kurdish novel Hesar i Kii¢ikén Bavé Min and aims to demonstrate how
mythic elements—particularly those related to the Oedipus narrative—are woven into its thematic and
structural fabric.

The use of myth in literature is never a superficial embellishment or decorative motif. Rather,
it functions as a symbolic language through which fundamental human experiences—fear, desire,
rivalry, power, and conflict—can be represented and interrogated. Authors who employ mythological
references are not simply repeating cultural stories for the sake of tradition, but are engaging with
timeless patterns of human thought and emotion. In this sense, myths become both mirrors and
mediators: mirrors because they reflect back to us our recurring existential dilemmas, and mediators
because they provide a narrative framework through which these dilemmas can be understood and,
at times, transcended. By embedding myth in their work, writers situate individual human struggles
within a universal continuum, thereby elevating personal stories to the level of collective meaning.

Hesar ii Kiigcikén Bavé Min offers an exemplary case study of this phenomenon. Within the novel,
certain events and character relationships strongly echo the classical Oedipus myth. The Oedipal
narrative—originating in ancient Greek tragedy but subsequently reinterpreted by psychoanalysis—
centers on themes of libidinal desire, incestuous attachment, patricide, and the destructive dynamics
of authority and power. These motifs are not limited to the cultural context of Greece; instead, they
resonate universally because they symbolize psychological conflicts intrinsic to human development.
When these motifs emerge in the Kurdish literary context, as they do in Hesar ii Kiigikén Bavé Min,
they invite readers to recognize the shared archetypal foundations that connect seemingly disparate
cultural traditions.

Freud’s psychoanalytic framework provides a particularly productive lens through which to
interpret such mythic elements. In his theory of the Oedipus complex, Freud argued that unconscious
desires and repressed emotions structure not only individual psychology but also the cultural narratives
societies construct. By applying the psychoanalytic method to Hesar i Kii¢ikén Bavé Min, one can
uncover layers of meaning that extend beyond the literal events of the plot. For instance, acts of
violence, expressions of desire, and struggles for dominance within the novel can be reinterpreted
as manifestations of deeper unconscious tensions. This does not reduce the text to a psychological
case study; rather, it highlights the interplay between literary creativity and universal psychological
dynamics.

The methodological approach of this article is therefore threefold. First, it establishes a working
definition of myth, emphasizing both its historical origins and its ongoing relevance in modern cultural
production. This involves distinguishing between myth as a traditional story passed down through
generations and myth as an archetypal structure that continually reappears in new guises. Second, it
explores the relationship between myth and psychology, with particular attention to the contributions
of Freud and, by implication, Jung. While Freud’s psychoanalytic model is central to the analysis,
Jung’s notion of archetypes and the collective unconscious provides an important conceptual backdrop,
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reminding us that myths persist because they articulate psychic realities shared across humanity.
Third, the study applies these theoretical insights to the novel itself, examining how specific narrative
elements resonate with, or diverge from, the Oedipal paradigm.

In terms of content, the novel addresses themes of physical and psychological violence, forbidden
desire, familial transgression, and the perilous dynamics of authority. These are not incidental plot
devices but rather central mechanisms through which the narrative unfolds. Such themes directly
parallel the core concerns of the Oedipus myth, thereby enabling a comparative reading that
illuminates both texts. Moreover, the presence of these motifs in a Kurdish literary work underscores
the transnational and transcultural nature of myth. Just as Greek tragedy once articulated psychological
and social conflicts in a particular historical moment, Hesar ii Kiigikén Bavé Min rearticulates them in
the context of Kurdish experience, thereby affirming the universality of mythic structures while also
adapting them to local realities.

The article further argues that myths provide a unique means of negotiating the tension between
individual subjectivity and collective identity. On the one hand, they dramatize intensely personal
emotions—desire, jealousy, fear, rage. On the other, they link these emotions to broader cultural
narratives, thereby offering individuals a sense of continuity with humanity as a whole. The
psychoanalytic interpretation of Hesar u Kiigikén Bavé Min reveals how the novel uses myth not
only to depict individual characters’ struggles but also to comment on social structures of authority,
violence, and repression. In this way, myth functions as both a psychological and a sociopolitical tool.

The significance of this research lies in its demonstration of how a Kurdish novel engages with
myth in ways that transcend cultural and temporal boundaries. It reveals that myths are not static relics
of a distant past but dynamic frameworks that continue to inform literature and thought. By employing
Freud’s psychoanalysis as a method of interpretation, the study highlights the continuity between
ancient narratives and modern literary expression. More broadly, it illustrates how myth can serve as a
bridge between psychology, literature, and cultural studies, thereby underscoring its interdisciplinary
relevance.

In conclusion, this article seeks to enrich our understanding of both myth and literature by situating
Hesar i Kiigikén Bavé Min within the long tradition of myth-infused narrative art. By tracing the
parallels between the Oedipus myth and the novel, it demonstrates that myth remains a vital resource
for contemporary authors. Moreover, by applying psychoanalytic theory, it uncovers the psychological
depth of the narrative, revealing how literature can function as a medium for exploring unconscious
desires, conflicts, and fears. Ultimately, the study suggests that myths endure precisely because
they speak to what is most fundamental in human experience—our struggles with identity, desire,
authority, and mortality. Far from being obsolete, they continue to shape our stories, our theories, and
our understanding of ourselves.
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Kurte

Tisteki xwezayi Q ji réz€ ye ku her zimané ku li ser erd€ pé té peyivin bi taybeti ji yén ku li derdora
hevdu ne- bi zimaneki din re tékiliyé datine 0 her yek ji wan tesiré li yé din dike. Ziman bi vi hawayi
berfireh dibin G dikemilin. Zimané Erebi bi xwe ji vé tékiliyé bépar nemaye. Yek ji wan zimanén ku
Erebi pé re ketiye tékiliyé zimané Kurdi ye. Ji bo ku hin herémén ernigariya ku Erebi 1€ té axaftin
bi Kurdi re yan ciran in yan ji di nav hevdu de ne t€ gotin ku Erebi hin peyv ji Kurdi girtine. Ji ber
ku di Erebi de tune ne peyvén Kurdi yén ku tipén weke “p, j 0 g” di xwe de dihewinin pisti derbasi
Erebi bine 1i gor struktlira Erebi hatine guhertin. Hin peyvén ku t€ bawerkirin ku ji Kurdi derbasi
Erebi bine: biréde/w I, gizér-332, ce‘de-ssl>, Xencer / s (Xun-¢ir), teng/clus 0 gasin/gésin-5ulll .
Di vé xebaté de hewl hate dayin ku tesbita hin peyvén ku té bawerkirin ku ji Kurdi derbasi Erebi biine
bé kirin. Li ser raveka van peyvan hatiye sekinandin G wateya wan hatiye dayin. Gotina ¢avkaniyén
klasik yén Erebi ku gotine, raveka filan peyvé ‘ecem/mu‘reb e, di hilbijartina peyvan de li ber ¢cavan
hate girtin. Berawirda wan a Kurdi, taybetiya wan a struktlr i qalibé wan é wateyl bi metodeke
berawirdkiri hatiye analizkirin. Bi saya vé metodé hatiye sirovekirin ku peyv li gor kijan pivané ne
ji Farisi 0t hwd 1€ belé ji Kurdi derbasi Erebi biine. Bi vi awayi minakeke berbigav hatiye dayin ji bo
hevtékiliya zimanan. Qest ji vé minaké ji ew e ku gotin bi awayeki rast i durust bé watedarkirin G
famkirin. Armanca vé yeké ji ew e ku hem di zimannasiyé de hem ji di xebatén wergerané de nérineke
bas bide mirov. Lékolin bi vi aliyé xwe tené naxwaze alikariya zimané Erebi G belaxeta wi bike, di
heman demé de dixwaze alikariya besén weke zanista zimanan ya berhevkiri G wergérané ji bike. Té
bawerkirin ku tesbita tékildariya di nava zimanan de 0 li gor vé tékiliyé daxuyandina guherinén di asta
peyvan de hem di ferhangan de hem ji di hinkirina ziman dé bibe ¢avkaniyek referansi.

Peyvén Sereke: Zimané Erebi (i Belaxeta Wi, Ziman, Erebi, Kurdi, Tékili

Xalén Sereke

Ji bo her zimaneki ku 1i erdé€ té gotin, bi taybeti wan ku li néziki hev in, tékiliya hev kirin, ser hev
xebitandin 1 ji hev t€ xebitandin, t€binlyeki xwes e.

Bikaranina fireh a erebi @i axaftina wé 1i herémeki mezin, tékiliya wé bi zimanén cuda necar G béji
ye.

Lékolinén vekiri diyar dikin ku ¢avkaniya hin peyvan én l1€kolinkiri pir wisa té€ ku bi Kurdi be.

Bi encamé, nim{ineyén ku di vé 1€koliné de hatine gotin, tené nasnameyén peyvén bi tené ne; ew
her weha nisaneyén rasti G sistematik in ku tékiliya diroki ya di navbera Kurdi @i Erebi de nisan dide.

Abstract

It is a natural phenomenon for every language spoken on earth—especially those in close proximity—to come
into contact, influence, and be influenced by other languages. In this way, languages complement and develop
themselves. Arabic has also naturally been subject to such interaction, and one of the languages it has interacted with
is Kurdish. Due to its geographical adjacency and intertwined use with Kurdish in certain regions, Arabic is said to
have borrowed some words from it. In adopting these words, Arabic replaced certain letters not present in its own
phonetic system, such as p, j, and g, thereby adapting them to its linguistic structure. Some of the words reported

to have entered Arabic include: biréde (@ ,J1), gizér (535J1), ce‘de (3sl>), xencer (,ous-, “xun-¢ir”), teng (¢lus), and
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gasin / gésin (4w)). This study seeks to identify certain Kurdish words thought to have been incorporated into
Arabic, examine their roots, and present their meanings. In doing so, it aims to provide a concrete example of
linguistic interaction, enabling expressions to be interpreted and understood more accurately. The purpose is to
offer a valuable approach not only for linguistics but also for translation studies. In this respect, the research aims
to make a noteworthy contribution not only to the field of Arabic Language and Rhetoric but also to comparative
linguistics and translation studies. In this respect, the research aims to make a noteworthy contribution not only to
the field of Arabic Language and Rhetoric but also to comparative linguistics and translation studies. Identifying
cross-linguistic influences and demonstrating the changes such contact brings about at the lexical level is expected
to serve as a significant reference for both lexicographical work and language teaching.

Keywords: Arabic Language and Rhetoric, Language, Arabic, Kurdish, Interaction

Highlights
It is a natural phenomenon for every language spoken on earth, especially those in proximity to
another, to come into contact, to influence, and to be influenced by it.

The widespread use of Arabic and its being spoken across a vast geography has made its interaction
with different languages inevitable.

The analyses clearly demonstrate that the origin of some of the examined words is highly likely to
be Kurdish.

In conclusion, the examples discussed in this study are not merely isolated word identifications;
they also serve as concrete and systematic indicators of the historical interaction between Kurdish and
Arabic.

Oz

Yeryliziinde konusulan her dilin, 6zellikle ¢evresinde bulunan bir diger dille etkilesime girmesi,
onu etkilemesi ve ondan etkilenmesi tabii bir durumdur. Bu sekilde diller kendilerini tamamlar
ve gelisirler. Arapca da dogal olarak bu etkilesime tabi olmus ve etkilesimde bulundugu dillerden
biri Kiirtce olmustur. Arapga bulundugu cografyanin bazi bdlgelerinde Kiirtgeyle i¢ ice ve komsu
olmasi hasebiyle ondan baz1 sdzciikler aldig1 ifade edilmistir. Bu sozciiklerin bazilarini, biinyesinde
bulunmayan p, j ve g gibi harflerini degistirmis ve kendi dil yapisina uygun hale getirmistir. Arapgaya
gectigi ifade edilen sozciiklerden bazilari: biréde/w ), gizér-332J1, ce‘de-ssl>, xencer / s (Xun-gir),
teng/¢luo ve gasin/gésin-;.! kelimeleridir. Bu ¢alismada Arapgaya gegtigi diisiiniilen bazi Kiirtce
kelimeler tespit edilmeye ¢alisi/mig, bunlarin kokleri incelenmis ve manalari sunulmustur. Kelimeler
secilirken ozellikle klasik Arapga kaynaklarda ‘acem/mu‘arreb kokenli olarak gosterilen sozciikler
dikkate alinmis; bunlarin Kiirtcedeki karsiliklari, yapisal ozellikleri ve anlam boyutlari karsilastirmali
bir yontemle analiz edilmistir. Bu yontem sayesinde, hangi dl¢iitlere gore bir kelimenin Farsga
vb. dillerden degil de Kiirtceden Arapcaya gegmis olabilecegi degerlendirilmistir. Bdylece diller
arasindaki etkilesimin somut bir 6rnegi verilerek ifadelerin dogru bir sekilde anlamlandirilmasi ve
anlagilmasi saglanmaya ¢alisi/mistir. Bunun, hem dilbilim hem de ¢eviri ¢alismalart agisindan iyi
bir yaklagim ortaya koyacagi hedeflenmistir. Arastirma, bu yoniiyle yalnizca Arap Dili ve Belagati
acisindan degil, aynm1 zamanda karsilastirmali dilbilim ve ¢eviri bilim alanlar1 agisindan da dikkate
deger bir katki sunmay1 hedeflemektedir. Diller arasi etkilesimin tespiti ve bu etkilesimin kelime
diizeyinde ne gibi degisikliklere yol actiginin gosterilmesinin, hem sézliiklere hem de dil dgretimine
yonelik ¢alismalarda onemli bir referans kaynagi niteligi tagiyacagi diistiniilmektedir.

Anahtar Kelimeler: Arap Dili ve Belagati, Dil, Arapga, Kiirt¢e, Etkilegim.
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One Cikanlar
Yeryiiziinde konusulan her dilin, 6zellikle ¢evresinde bulunan bir diger dille etkilesime girmesi,

onu etkilemesi ve ondan etkilenmesi tabii bir durumdur.

Arapganin yaygin bir kullanim alanina sahip olmas1 ve genis bir cografyada konusulmasi, farkl
dillerle etkilesim i¢inde bulunmasini kaginilmaz hale getirmistir.

Yapilan incelemeler agik¢a ortaya koymaktadir ki, incelenen bazi sozciiklerin kokeni kuvvetle
muhtemel olarak Kiirtgedir.

Bu ¢alismada ele alinan drnekler yalmizca miinferit kelime tespitlerinden ibaret degildir; ayni
zamanda Kiirtce ile Arapga arasindaki tarihi etkilesimin somut ve sistematik gostergeleridir.
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Giris

Insanoglu, baskalariyla iletisim halinde olan sosyal bir varlik olarak yaratilmistir. Bunun geregi
olarak insanlar, birbirleriyle baglanti kurmaktadir. Her bir bireyin ortak ve 6zel nitelikleri vardir.
Yasanilan sehir, bolge veya iilke bazinda diisiiniildiigiinde 6zellikle farkliliklar ve &zel hususiyetler
s0z konusu olmaktadir. Bu farkliliklar karsisinda saglikli bir iletisim kurabilmenin en etkili arac1 olan
dil devreye girmektedir. Nitekim Kur’an-1 Kerim’de gegen ¢3313ifs o3l Mid 15 (25915 Colsaldl 315 wbl bes
Sl &Y s 3 & “O’nun kanitlarindan biri de, gokleri ve yeri yaratmast, dillerinizin ve renklerinizin
farkli olmasidir. Kuskusuz bunda bilenler igin ibretler vardir.” (Riim, 30/22) ayeti, insanoglunun sahip
oldugu dil ve renk farkliligina isaret ederken, &) 1588 Jst35 Lsxd (3tlazs 5 35 e (SEAE 61 LI G G
e oule an ST 51” Le (8531 “Ey insanlar! Siiphesiz sizi bir erkek ile bir disiaen yarattik, tanisasiniz
diye sizi kavim ve kabilelere ayirdik, Allah katinda en degerli olaniniz O’na itaatsizlikten en fazla
sakinaninizdir. Allah her seyi hakkiyla bilmektedir, her seyden haberdardir.” (Hucurdt, 49/13) ayeti de
tanigip iletisim kurma halinde olmaya igaret etmistir.

Bu ¢ercevede, sosyal bir varlik olan insanin kullandig1 dil de siirekli bir iletigim ve etkilesim siireci
igindedir. Arap dili, genis bir cografyada kullanilmakta olup, Suriye ve Irak gibi bolgelerde hem ayni1
cevrede hem de komsu cografyalarda konusulan dillerle etkilesim ic¢indedir. Bu yakinlik ve i¢ ige
geemislik, dogal olarak diller arasinda kaynasmaya yol agmis ve bazi kelimelerin karsilikli olarak
alinmasina vesile olmustur.

Burada belirtilmesi gereken dnemli bir husus, akla gelebilecek herhangi bir varlik i¢in bir, birkag
ve bazen ¢ok sayida kelimeye/kavrama sahip olan Arapcanin bu 6zelligiyle son derece genis ve zengin
bir dil olmasina ragmen bagska dillerden ni¢in kelime aldigidir. Buna Arapcanin, sadece isim bazinda
sinirli sayida miifred kelime aldigi cevabi verilmistir. Bunlarin ekseriyeti de camid (tiirevi olmayan)
olan 3z ipek, s ipek elbise, &iu) parlak atlastan yapilmis elbise, 3G 3 panzehir, her derde deva ilag
ve 356 bal ve undan yapilan bir tatl gibi isimler olup Persler ve Romalilar gibi bagka milletlerde
bulunan nesnelerin adlar1 oldugu séylenmistir (el-Cundi, 1982, s. 10/14).

Arapcanin etkilesimde bulundugu dillerden biri de Kiirt¢edir. Ciinkii bu iki dilin mensuplar1 tarih
boyunca dini, kiiltiirel ve cografi baglar kurmuslardir. Ozellikle Tiirkiye nin dogu ve giineydogusu,
Iran’in bat1 ve kuzeybatisi, Suriye ve Irak’in kuzeyi gibi bolgelerde yogun olarak yasayan Kiirtlerin
konustugu (Akbas, 2019, s. 115) Kiirtgeden Arapcaya bazi kelimeler gegmistir.

Bu ¢alismada, Kiirtlerin cografi konumuna ve Kiirtge hakkinda genel bilgilere yer verildikten sonra
Arapcaya gegmis olan Kiirtcenin Kurmanci lehgesine ait baz1 kelimeler tespit edilip incelenmis ve
sistematik bigimde sunulmustur. Kiirt¢genin diger lehgeleri ¢alismanin kapsami disinda birakilmistir.
Meselenin daha iyi kavranabilmesi amaciyla agsagida Kiirtge lizerine baz1 genel bilgiler sunulacak,
ardindan asil konuya gegilecektir.

Kiirtce, diinyada yaklasik 40 milyon kisinin konustugu, Hint-Avrupa dil ailesinin Irani koluna bagh
bir dildir.! Kendi igerisinde Kurmanci, Gorani, Luri ve Kelhiiri diye dort ana kola ayrilmustir (Adak,
2019, ss. 131-132). Bunlardan en yaygim Kurmanci olup Tiirkiye, iran’m kuzeybatisi, Ermenistan,
Irak’1n kuzeyi ve Suriye’de konusulmaktadir. Gorani/Sorani? Irak ve Iran’in orta-giiney bélgelerinde;

1 Hint-Avrupa dilleri Asya ve Avrupa olmak iizere iki ana kola ayrilir. Avrupa kolu Cermen (ingilizce, Almanca,
Iskandinav dilleri), Roman (Fransizca, Ispanyolca, Italyanca vb.) ve Slav (Rusca, Bulgarca, Lehge vb.) dillerin-
den olusur; ayrica Yunanca, Arnavutca, Litvanca ve Keltce de bu gruba dahildir. Asya kolunu ise Hint-iran dilleri
olusturur. Hint kolunda Sanskritce, Urduca, Hintce, Bengalce gibi diller; iran kolunda ise Eski Fars¢a’dan tiireyen
Farsca, Avestaca, Pestuca, Osetce ve Kiirtce yer alir. Irani diller kuzey, bati, giiney ve dogu olmak iizere dort gruba
ayrilir; Kiirtge kuzey-bati, Farsca ise giiney-bati grubuna dahildir. Bk. (Ciwan, 1992, s. 17)

2 Giiniimiizde Kiirtge lehgeleri genellikle su sekilde siniflandirilmaktadir: Yukari Kurmanci, Asagi Kurmanci (So-
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Luri, giiney Iran ve kismen Irak’ta; Kelhiri ise Irak ve Iran Kiirdistan1’nin giineyinde kullanilmaktadr.
(E. C. Bedir Han & Lescot, 1990, s. 1; Selim, 2013, s. 56).

Kiirtgenin bu tasnifi ilk kez Seref Han’in (6. 1012/1603-1604) 1597° tarihli Serefnime’sinde
yapilmis ve modern dilbilimsel siniflamalarla biiyiik 6l¢iide ortiismiistiir. Ancak dikkat ¢ekici bazi
farkliliklar da mevcuttur. Modern dil smiflamalarinda genellikle ii¢ ana kol (Kurmangga, Goranca-
Zazaca ve Lurca) seklinde yapilmistir (Adak, 2019, s. 132). Seref Han Kelhiirca’y1 ayr1 bir dal
olarak gostermistir. Ayrica onun Yukar1 Kurmangga ve Asagi Kurmangga ayrimi giiniimiizde Kuzey
Kurmangga (Kurmangi) ve Soranca bi¢iminde adlandirilmistir.* Seref Han, Zazaca’y:r dogrudan
belirtmese de Goranca ile birlikte ele almasi, modern siniflamalarla uyumludur. Bu c¢esitlilik, Kiirt
dilinin tarihi ve sosyolengiiistik yapisin1 anlamada énemli bir bakis agis1 sunmaktadir (Adak, 2019, s.
132, 1971, s. 22).

Bu tasnifin, Kiirt dilinin tarihi, kiiltiirel ve sosyolengiiistik baglamini1 anlamada biiyiik katki
sagladigi agiktir. Kiirtcenin ¢ok kollu yapisi, zengin bir dilsel ve kiiltiirel ¢esitliligi yansitirken,
tarihl kaynaklarin bu ¢esitliligi nasil ele aldigin1 gérmek, modern ¢aligmalara kiymetli bir perspektif
sunmaktadir.

1. Kiirtcenin Dil Yapisi ve Komsu Dillerle Etkilesimi

Kiirtge, hem ¢ekimli hem de biikiimlii dillerin 6zelliklerini bir araya getiren bir yapiya sahiptir. On
ek ve son eklerle ¢ekimlenmesi onu ¢ekimli, kok degisimleri ise biikiimlii bir dil kilar.

Kelimeler 6n ekler ve son eklerle ¢ekimlenir. Fiiller sahis, zaman, kip ve olumsuzluk ekleriyle
degisir: dixwine (okuyor), naxwine (okumuyor). Hatin (gelmek) fiili gegmis zamanda hatim, hati,
hat bigimlerinde ¢ekimlenir. Genis zamani ise, bém (gelirim), béy (gelirsin), bé (gelir), bén (gelirler)
seklindedir (Badilli, 1965, ss. 4-5). Isim ¢ekimleri: Belirginlik, iyelik, erillik-disilik ve hal ekleriyle
isimler ¢ekimlenir. Ornegin, mald min (evim: burada “mal” ev demektir ve disi/miiennestir), malé
min (malim: burada “mal” esya, mal-miilk demektir ve erildir. Verilen 6rneklerden anlasildig: lizere
genelde isme bitigsen “4” eki miiennes, “€” eki ise miizekker i¢indir) (Badilli, 1965, s. 21; K. A. Bedir
Han, 1986, s. 17).

rani), Gorani (Hewremani), Kirmancki (Dimili) ve Lori. Bazi arastirmacilar, Kirmancki ile Gorani lehgelerini tek
bir lehg¢e kabul ederek sayiy1 dorde indirmektedir. Ancak Sami Tan’a gore bu yaklagim isabetli degildir. Ciinkii
Kirmancki ile Gorani, birbirleriyle baglantili olmakla birlikte ayr1 lehgelerdir ve Kiirtcenin en eski lehgeleri arasin-
da goriilmektedir. Benzer sekilde, Kurmanciya Jorin (Yukar1 Kurmanci) ile Kurmanciya Jérin (Asag1 Kurmanci)
de birbiriyle iligkili lehgelerdir; ancak Yukar1 Kurmanci tarihi bakimdan daha eskiye gitmektedir. Sorani olarak da
adlandirilan Kurmanciya Jérin ise arastirmacilar tarafindan Kiirtgcenin en yeni lehgesi olarak degerlendirilmektedir
(Tan, 2011, ss. 28-29). Diger baz1 yaklagimlar i¢in bk. (Kaya vd., 2001, ss. 13-16). Ote yandan, Tarih Vakfi tarafin-
dan hazirlanmis olan Ortadgretim Kiirt Dili ve Edebiyat1 Ders Kitabi’nda Sorani lehgesine iligkin su bilgilere yer
verilmektedir: Sorani, Merkezi Kiirdistan’da konugulan bir Kurmanci lehgesidir. Zaman zaman “Giliney Kiirtgesi”
olarak da adlandirilan bu lehge, Irak ve Iran’daki Kiirtlerin biiyiik cogunlugu tarafindan kullamlmaktadir (Cakar
vd., 2010, s. 29).

3 Kitabin yazilmis oldugu bu tarih hakkinda farkli goriisler ortaya cikmmstir. Diyanet Islam Ansiklopedisi ndeki
“Kiirtler” maddesinde 1594, internet sitelerinin bazi bilgilendirme yazilarinda 1596 tarihi verilmistir. Bk. https://
fa.wikifeqh.ir/%D8%B4%D8%B1%D9%81%D9%86%D8%A7%D9%85%D9%87%E2%80%8C_(%DA%A9%-
D8%AA%D8%AT7%D8%AS) (15.01. 2025).

4  Kiirtce lehgeleri i¢inde en genis yayilim alanma sahip olan Kurmangca, Urmiye Golii’nden baslayarak Iran-Irak
sinirl, Zap ve Dicle havzasi, Aras Nehri, Kars, Erzurum, Mus, Bitlis ve Giineydogu Toroslar boyunca uzanan
genis bir bolgede konusulmaktadir. Tiirkiye’de Diyarbakur, Siirt, Adiyaman, Malatya, Maras, Hatay gibi illerde;
Suriye’de Afrin’de; ayrica Tunceli, Elazig, Bing6l ve Sivas’in bazi yérelerinde yaygindir. Bunun yani sira Liibnan,
Ermenistan, Giircistan, Azerbaycan, Kazakistan ve diger Orta Asya iilkelerinde yasayan Kiirtler ile Horasan, Konya
ve Ankara Kiirtlerinin bir kismi da Kurmangga konugmaktadir. Bk. (Ciwan, 1992, s. 26)
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Bazi fiiller ve isimler kok degisimine ugrar. Ornegin, hatin (gelmek) fiilinin gegmis zamanda hat
seklinde biikiildiigii goriilmektedir (K. A. Bedir Han, 1986, ss. 44-46). Isimlerde ise ¢ogul yapimi
noktasinda bazi isimler, kokte degisim yasayarak ¢ogul yapilabilmektedir. Ornegin, xwisk (kiz kardes),
xwiskén (kiz kardesler) (K. A. Bedir Han, 1986, s. 19). Ya da “bav” (baba) kelimesinin ¢ogulu olan
“bavan”n, climle i¢inde “bavén min” (babalarim) seklinde kullanilmasi, biikiimliiliige 6rnek teskil
etmektedir (Badilli, 1965, s. 28; Capar, 2017, s. 8).

Kiirtcede hal, cokluk ve cinsiyet ekleri oldukca gesitlidir. Ornegin hal ekleri: -&, -i, -a gibi eklerle
belirtilik hali veya dolayli hal ifade edilmektedir. Cokluk ekleri: -an, -én gibi ekler ¢cogul yapimi i¢in
kullanilir. Erillik ve disilik (miizekker-miiennes) ekleri genel olarak erkekler i¢in -€, kadinlar i¢in -a
kullanilmaktadir. Ornegin Hevalé min: erkek arkadasim, hevala min: kiz arkadasim demektir (K. A.
Bedir Han, 1986, s. 16; Yonat, 2020, ss. 235-240).

Kiirtce, cogunlukla 6zne-nesne-yiiklem sirasini takip eden bir dildir. Ancak bu temel yapi,
biikiimliiliik ve ¢ekimlilik ile desteklenerek daha esnek bir yapiya doniisebilmektedir. Ornegin, Ez
kitébeké dixwinim (Bir kitap okuyorum) climlesinde: “Ez” (ben): 6zne, “kité€b-eké” (bir kitap): nesne
ve “dixwinim” (okuyorum): yiiklemdir (E. C. Bedir Han & Lescot, 1990, ss. 324-326).

Bu o6zellikler, Kiirtgenin Hint-Avrupa dil ailesindeki diger dillerle olan benzerliklerini de agikca
gostermektedir. Nitekim Kiirtge, eklemeli yapist bakimindan Farsgayla benzerlikler arz ederken,
biikiimlii yonleriyle de Almanca ve Ingilizce gibi Bat1 dilleriyle ortak noktalar tasimaktadir. Bu durum,
Kiirtcenin hem dogu hem de bat1 dilleriyle yapisal agidan iliski kurabilen zengin bir dil oldugunu
ortaya koymaktadir.

Bununla birlikte Kiirtge tarihsel siire¢ icerisinde farkli dillerin etkisine agik olmus ve 6zellikle
komsu dillerle yogun bir etkilesim yagsamistir. Bu etkilerin baginda Fars¢a gelmektedir. Ayni dil ailesine
mensup olmalar1 ve tarih boyunca ayn1 cografyalar1 paylasmalari, Kiirtcenin Fars¢adan etkilenmesini
kolaylastirmistir. Bunun yani sira Kiirtgenin giiglii etkilesim alanlarmdan biri de Arapgadir. islam’m
kabuliiyle birlikte Arapganin Kiirtce {izerindeki etkisi giderek artmis, bu etkilesim hem fasih (klasik)
hem de ‘ammice (yerel agizlar) diizeyinde kendini gostermistir. Ozellikle iki husus dikkat cekicidir:
Kiirtgenin, birkag istisna disinda, yazi dili olarak Arami alfabesini (Arap Alfabesini) benimsemesi ve
giindelik kullanimda ¢ok sayida Arapg¢a kokenli kelimenin Kiirtceye girmesi (Selim, 2013, s. 61).

Tiirkcenin etkisi ise daha ¢ok cografi faktorlere baghdir. Tiirkiye siurlar igerisinde, 6zellikle
dogu ve giineydogu bolgelerinde Kiirtlerin Tiirklerle i¢ ice yasamasi, iki dil arasinda karsilikli s6zciik
aligverisini tesvik etmistir (Yonat, 2023, ss. 56-60). Dolayisiyla Kiirtce, tarih boyunca Farsga, Arapca
ve Tiirk¢eyle kurdugu bu yogun temaslar sayesinde soz varligini zenginlestirmis ve bolgesel dillerle
giiclii baglar gelistirmistir.

Kiirtgenin, yukarida da ifade edildigi lizere, tarih boyunca farkli dillerden etkilendigi bir gergektir.
Ancak bu etkilesim tek tarafli olmamuis, Kiirtce de gevresindeki bazi dillere, 6zellikle de ayni cografyada
yogun olarak kullanilan dillere etki etmistir. Bu dillerin basinda Arapga gelmektedir. Arapga, zengin
soz varligi ve koklii dil gelenegiyle bilinse de tarih boyunca komsu dillerle etkilesim halinde olmus ve
onlardan ¢esitli kelimeler 6diing almistir. Bu durum, Arapganin statiisiinii zayiflatmamis, aksine farkli
kiiltiirlerle kurdugu temaslarin bir gostergesi olmustur.

Bu baglamda Arapganin etkilendigi dillerden biri de Kiirtgedir. Ozellikle Kiirtlerin Araplarla aym
bolgelerde, yiizyillar boyunca i¢ ige yasamalari, glinliik hayatta kelime aligverisini kag¢inilmaz hale
getirmistir. Yapilan arastirmalar, Arapcanin Kiirtceden 6zellikle isim kategorisinde bazi kelimeler
odiing aldigint gostermektedir. Bu etkilesimin boyutlarini ve drneklerini ortaya koymak amaciyla,
calismanin ilerleyen bolimlerinde bu soézciiklerin ayrintili bir incelemesi yapilmistir. Boylece
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Kiirtge-Arapga etkilesiminin ¢ift yonlii karakteri daha net bir sekilde anlasilabilecektir.

2. Arapcaya Gecmis Bazi Kiirtce Kelimeler

Burada Arapgaya gecmis bazi kelimelerin koken olarak Kiirtceden geldigi/gelmis olabilecegi
iizerinde durulmus, bu kelimeler tespit edilip analiz edilmis ve Latin harfler esas alinarak alfabetik
siraya gore sunulmaya ¢aligilmistir.

2.1. Basok- 3G (Atmaca, sahin, dogan kusu)

Bu kelime, Kiirtcede bagok veya basoke bigiminde kullanilmakta ve atmaca, sahin, dogan kusu
vb. anlamlara gelmektedir (izoli, 1992, s. 44). Arapgada 3G seklinde yazilan ve kus ismi anlamina
gelen bu kelimenin, Kiirt¢cedeki basok sozciigiinden tiiredigi one siirilmistiir (Ilyas, 2021¢). Kitabu -
‘Ayn’da “ 346" kelimesinin mu’arreb olup Farscadan geldigi ve kiigiik dogan kusu anlaminda oldugu
belirtilmigtir (el-Ferahidi, t.y., s. 5/46). Benzer sekilde, Kitabu'l-elfazi’l-Farisiyyeti’l-mu ‘arrabe ve
el-Mufassal fi’l-elfazi’l-farisiyyeti’l-mu ‘arrvebe fi’si vi’l-cahili ve’l-Kur ani’l-Kerim ve’l-hadisi’'n-
Nebevi ve’s-si ri’l-Emevi adl1 eserlerde de bunun “45L” kelimesinden tiiredigi ve Farsca kokenli oldugu
ifade edilmistir (el-Miineccid, 1978, s. 38; Sir, 1908, s. 16). Ote yandan, Cevaliki’nin (6. 540/1145) el-
Mu ‘arreb adl1 eserinin muhakkiki, kelimenin aslinda modern Farsg¢ada “435” ve Pehlevicede “_») "¢l

harfi esreli olarak da okunmustur) oldugunu, ayrica “z415” seklinde farkl bir ligatin da bulundugunu
vurgulamistir (el-Cevaliki, 1990, s. 181). el-Muhkem ve’l-muhitu’l-‘a’zam ve Lisanu’l-Arab gibi
sozliiklerde ise bu kelimenin baska bir dilden (mu‘arreb) Arapcaya gegtigi belirtilmis ancak kokeni
hakkinda net bir bilgi verilmemistir (ibn Manzirr, 1414, s. 10/21; Ibn Side, 1421, s. 6/174; izoli, 1992,
s. 44). Ayrica, kelimenin farkli okunuslar1 da bulunmaktadir. Nitekim ez-Zebidi, Tdcu I- ‘ariis’ta bu

kelimenin “3546” ve “3415” gibi gesitli sekillerde gegtigini belirtmistir(ez-Zebidi, 1358, s. 81/25).
Arap miielliflerin, Kiirtcenin resmi bir devlet dili olmamasindan dolay1 (Kiirtgeyi iyi derecede
bilmemeleri, Pehlevicenin orta Farsc¢a oldugu varsayimi vb. sebepler de sayilabilir), Hint-Avrupa dil
ailesinin Irani koluna ait kelimeleri genellikle Farsgaya nispet ettikleri goriilmektedir. Bu nedenle,
s0z konusu kelimeyi de dogrudan Farscaya ait saymis olabilirler. Ancak, kelimenin kokiinii olugturan

&-gi-w harflerinin hem Kiirtcede hem de Arapcada bulunmasi, kelimenin Kiirtgeden gegmis olma
ihtimalini bizim agimizdan daha gii¢lii kilmaktadir.

2.2. Benc/Beng- 5 (Yabani haghas, uyusturucu bir ot)

Benc (), bes disli veya bes yaprakli ¢igekleri olan uyusturucu 6zellige sahip bir bitkinin adidir. Bu

kokiin bir tiirevi olan péng (i) kelimesi, Kiirtgede bes anlamindadir ve s6z konusu bitkinin bes gigege
sahip olmasindan 6&tiirii bu ismi aldig1 ifade edilmistir (http://www.welateme.net/cand (10.11.2024);
(Anter, 1967, s. 15)). Arapgada da uyusturucu bir ot anlaminda kullanilmistir. Halil b. Ahmed (0.
175/791) Kitdbu’l-Ayn’da bu kelimenin muarreb (Arapgaya uyarlanmig/gecmis kelime) oldugunu ve
bir tiir ilag anlamma geldigini ifade ederken, Ibn Faris (6. 395/1004) Mu ‘cemu makayisi’l-luga’da
bunun aslinin nerden geldigini bilmedigini sdylemistir (el-Ferahidi, t.y., s. 6/153; ibn Faris, 1979, s.
1/306). ibn Side (6. 458/1066), bunun bir tiir bitki oldugunu belirtmis ve el-Farisi’nin (6. 377/987) bu
bitkinin nebiz yapiminda kullanildigin1 veya nebizi giiglendirdigini sdyledigini aktarmistir (ibn Side,
1421, s. 7/468).

Bazi Kiirtge sozliiklerde “benc” kelimesinin yabani hashas, “beng” kelimesinin ise hashas gibi
icilen uyusturucu bir ot anlamina geldigi ve bazi bolgelerde dogrudan hashas anlaminda kullanildigt

belirtilmistir. Ayrica, “k€s” kelimesiyle birlikte kullanildiginda “hashas tiryakisi”, “késan” kelimesiyle
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birlikte kullan1ldiginda ise “hashas ¢ekmek” anlamina geldigi ifade edilmistir (izoli, 1992, ss. 49-50).

Kitabu’l-elfdzi’l-Farisiyyeti’l-mu ‘arrabe’de bu kelimeyle ilgili su ifadeler kullanilmistir: “Benc,
uyusturucu etkisi olan ve hissi gideren bir bitkidir. “Bank” kelimesinin Arapg¢alagtirilmis halidir ve
Tiirkgede “bak/yL” olarak geger. “Binc” kelimesi ise “bunk” kelimesinin Arapgalastiriimis seklidir. Bu
da “4%” kelimesinin kiigiiltme hali olup “temel” ve “asil” anlamina gelir.” ($ir, 1908, s. 27). Bu ifadeler
de gbz Oniine alindiginda, kelimenin Kiirtgeden ge¢mis olma ihtimali oldukea giicliidiir.

2.3. Bez/Bezi-n/Bezandin/Beza-;53J) (Hizh olmak, seri yiiriimek)

Kiirt¢cede bu kelimenin kokii bez-bezin-bezandin seklindedir ve kosu, yaris, acele etmek, kosturmak
anlamlarina gelmektedir (izoli, 1992, s. 59). Ayrica bazdan: kosmak anlamina gelen bilesik bir fiildir.
Bunun simdiki zaman fiili: baz dide kosuyor seklindedir (Pasa, 1978, s. 25). Bezin ¢lin mala xwe:
kosup evlerine gittiler demektir (Izoli, 1992, s. 59). Bir deyim ifade olarak “bi lez i bez” cabuk, hizl,
hizlica ve acilen (E. C. Bedir Han & Lescot, 1990, s. 261) anlamindaki kullanim gibi bu kokten pek
¢ok ornek vermek miimkiindiir.

Arapgada kullanilan ;G301 ve 301 kelimelerinin s6z konusu bu kokten alindigi ifade edilmistir
(ilyas, 2021c). Bu baglamda %3 S yolculukta cevik geng anlamindadir. 3,515 5531 ifadeleri de
yiiriiytisiinde hizli olan, seri olan kisi, hafif yapili ve hareketli adam demektir (Ibn Dureyd, 1987, s.
1/175; ibn Side, 1421, s. 9/16). Kelimelerin kékleri ve yapis1 goz éniine alindiginda Arapcadaki bu
kelimenin s6z konusu Kiirt¢e kokten gelme olasiligi kuvvetle muhtemel goriinmektedir.

2.4. Biréde-., 1 (Yolda, gonderilen, posta)

Bu kelime, Kiirtgede ii¢ bilesenden olusan birlesik bir kelimedir: Bi-ré-de. “Bi” 6n eki, e, a, ile,
le, la gibi anlamlara gelir (izoli, 1992, ss. 62-63). “Ré&” kelimesi yol (Izoli, 1992, s. 358), “de” eki
ise de, da, den, dan anlamlarim tasir (Izoli, 1992, s. 108). Bu nedenle kelime, yolda, génderilen veya

postacilar araciligryla gelen mektup anlamina gelmektedir. Arapcadaki w5 (berid) kelimesinin, yani
posta, posta hayvanlariyla yolculuk eden ulak (haberci) ve bir yerden gé'ﬁderilen iletilerin tiimii (el-
Ferahidi, t.y., s. 8/29) anlamina gelen s6zciigilin, bu Kiirt¢e ifadeden tiiredigi ileri siiriilmiistiir http://
www.welateme.net/cand/modules.php?name=News&file=article&sid=8274 (09.10.2024).

Ibn Dureyd (6. 321/933), Cembheretu’l-luga’da bu kelimenin Arapca oldugunu ifade etmistir
(ibn Dureyd, 1987, s. 1/295). Mefatihu'l- ‘uliim’da ise su ifadeler yer almistir: “x »JI kelimesi Fars¢a
kokenlidir ve ash “_33) 83, ,5” yani kuyrugu kesilmis anlamindadir. Bunun nedeni, posta hayvanlarinin
kuyrugunun kesilmis olmasidir. Kelime Arapgalastirilip sadelestirilmis ve bu nedenle katira “berid”,
onu siiren ulaka da “berid” denmistir. Ayrica, her iki fersah mesafede bir posta istasyonu kuruldugundan,
bu mesafe de “berid” olarak adlandirilmistir.” (el-Harizmi, t.y., s. 89). Mu ‘ cemu lugati’l-fukahd’da da
bu kelimenin muarreb oldugu ifade edilmistir. Lisdnu’l-Arab gibi baz1 sozliikklerde ise bu kelimenin
Farsca kokenli oldugu kaydedilmistir (Ibn Manzir, 1414, s. 3/86). Kitabu l-elfizi’I-Farisiyyeti’l-

mu’arrabe’de ise su ifadelere yer verilmistir: “Kelimenin kokeninin Farsc¢a oldugu ve “35” (gétiirmek,

s

tagimak) fiilinden tiiredigi sOylenmistir. Ancak, kelimenin Rumca kdkenli (veredus) oldugu ve “4is

%,J” (posta hayvani) anlamina geldigi de ileri siirilmiistiir. Ben burada, Rumca kokenini Farsca
kokene tercih ediyorum.” (Sir, 1908, s. 18).

Arapga sozliiklerde ve eserlerde gegen bu ifadelere bakildiginda, aralarinda bir biitiinliik olmadig1
goriilmektedir. Bunun yam sira, Fars¢a kokenli oldugu iddia edilen kelimeyle s6z konusu kelime
arasinda, anlam bakimindan az da olsa bir farkliligin bulundugu aciktir. Bu sebeplerden otiirii,
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kelimenin Kiirtgedeki ilgili ifadeden tiiremis olabilecegi ihtimali tarafimizca daha gii¢lii goriilmektedir.

2.5. Bostan-;..2) (Bahge, bostan)

Kiirtgede “bostan” kelimesi, hem kavun-karpuz tarlasini hem de dogrudan kavun ve karpuz
meyvelerini ifade etmektedir. Bu kokten tiireyen “bostandar” ve “bostanvan” sozciikleri “bostanct”
anlaminda kullanilmakta; “bostandari” ve “bostanvani” ise “bostancilik” anlamina gelmektedir
(Farqini, 2005, s. 299).

Arapca kaynaklarda oG kelimesi, etrafi duvarla cevrili, icinde daginik halde hurma agaglart ve
diger agaclar bulunan, aga¢larin arasinda tarim yapilabilen her arazi anlaminda oldugu ve muarreb
bir kelime olarak Arapgaya s kokiinden gectigi ifade edilmistir (el-Kefevi, t.y., s. 227). el-Ferra’nin
(6. AYY/Y +Y) bu kelimenin Arapga oldugunu belirttigi aktarilmistir. Ote yandan, bazilar ise kelimenin
aslinin Rumca oldugunu ifade etmistir (el-Feyyami, 1119, s. 48).

Bu kelimenin Arapgalagtirilmis bir Fars¢a sdzciik oldugu goriisii dogru olarak kabul edilmistir. Ash
Pehlevicede “blistan” olup, “¢” (koku) ve “ylw” ekinden olustugu vurgulanmistir. “slw.” ekinin zaman
ve mekan anlami kattig1; zaman igin “zemistan” (kig) ve “tdbestan” (yaz) kelimeleri, mekan igin ise
(gtillerin bulundugu yer) gibi kelimeler

“Hindustan” (Hindistan, yani Hintlilerin iilkesi) ve “Gulistan”

ornek olarak verilmistir. Dolayisiyla “3&.3” kelimesinin giizel koku yeri anlamina geldigi belirtilmistir.
Ayrica, es-Sifd ve Tacu’l-Ariis adli eserlerde kelimenin manasinin koku alan kimse anlamina geldigi

one siiriilmiisse de bu dogru bulunmamustir. Bu yanlis anlamanin, “olk.” ekinin “p3G.” (almak)
fiilinden tiiredigi diislincesinden kaynaklandig: ifade edilmistir (el-Cevaliki, 1990, ss. 165-166).

Yasir ilyas, Kiirtce, Arapga ve Farscada “bostan” veya “bahge” (Izoli, 1992, s. 73; ez-Zebidi, 1358,
s. 4/443) anlamina gelen bu kelimenin kokeninin Kiirtge oldugunu 6ne siirmektedir (ilyas, 2021b). Ne

var ki, yukarida dile getirilen goriisler ve kelimenin sonunda Fars¢ada yaygin bigimde kullanilan “glw.”
ekinin bulunmasi dikkate alindiginda, kelimenin Fars¢a kokenli olma ihtimali de goz ardi edilemez.

2.6. Gasin/Gésin/Gisin-.0 (Saban demiri)

Kiirtcede “gasin” veya “gésin” seklinde kullanilan ve saban demiri (izoli, 1992, s. 159) anlamina
gelen bu kelime, Arapgaya .G olarak gegmistir. Arap¢ada “g” harfi bulunmadig i¢in, kelimenin “b”
harfiyle adapte edildigi goriilmektedir.’

5 Yabanci (Arapga kokenli olmayan) isimler ii¢ gruba ayrilmistir:
1. Araplarin degistirdigi ve kendi kelime yapisina dahil ettigi isimler: Bu kelimeler, ek ve kok agisindan Arapca

kelimeler gibi degerlendirilmis ve vezinleri de Arapca isimlerin kurallarina gore sekillendirilmistir. Ornegin: o230

(dirhem).
2. Araplarin degistirdigi ancak kelime yapilarma dahil etmedigi isimler: Bu tiir kelimeler, bir 6nceki gruptaki gibi

Arapca kelime kurallarma tam anlamiyla uymanus ve bagimsiz bir sekilde varligm siirdiirmiistiir. Ornegin: 2]
(ipek).

3. Araplarin hicbir degisiklik yapmadan biraktigr isimler: Eger bu kelimeler Arapca kelime yapilarina dahil
edilmemisse, Arapcaya ait sayllmamistir. Ancak, Arapga yapilarina uyarlanmissa, artik Arapca kabul edilmistir.

- Dahil edilmeyen kelimeye érnek: ,Lil;5> (Horasan) — Bu kelime, (Yl=skalibinin tiiretilmesine temel olusturmamis-
tir.

- Dahil edilen kelimeye 6rnek: (03;5 (Zerdegal) — Bu kelime, 9.3.63 (kumkum - sise) kelimesine benzetilerek Arapga-
ya dahil edilmistir. Bk. (Esiruddin el-Endelusi, 1998, s. 1/146)
Bu ii¢ kategori baglaminda, Arapgada bulunmayan ancak Farsca veya Kiirtgede yer alan ¢ (p), & (6), 5 (j) ve S (g) harf-

leri, Arapgada uygun karsiliklariyla degistirilmistir. Bu noktada genel olarak su doniisiim kurallart uygulanmistir:
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Bu kelime hakkinda ¢esitli kaynaklarda farkli tanimlamalar yer almistir: Kitabu'l-Ayn’da: “di.1”,

kalin (sert) bir torba olarak tanimlanmustir (el-Ferahidi, t.y., s. 7/272). Tehzibu’l-luga’da: “&.W,
keten liflerinden yapilan ve miimkiin oldugunca kalin bir torba olarak gegmektedir. Baz1 kisiler bunu
hemzeli olarak telaffuz etmistir. el-Farra ise bunu, igine yiyecek konulan dikilmis bir ortli olarak
agiklamis ve ¢ogulunun “;.@” oldugunu belirtmistir (el-Ezheri, t.y., s. 13/11). Lisdnu’l-Arab’da ise
“ZW: zanaatkarlarmn aletleri igin kullanilan bir isim olarak gegmekte olup, bu kelimenin tamamen
Arapga kokenli olmadig1 ifade edilmistir (Ibn Manzir, 1414, s. 13/52). Baz1 Arapga sozliiklerde, bu
kelimenin Arapga kdkenli olmadigt belirtilmistir (ez-Zebidi, 1358, s. 34/256; Rida, 1958, s. 1/296).
Ayrica, Ibn Abbas’tan aktarilan «ai.ll &z Ge AL ade 83T J3» (Adem aleyhisselam cennetten saban
demiriyle indi) seklindeki rivayette gecen “basine” kelimesinin, ¢iftgilerin kullandigi tarim aletlerini,
ozellikle de saban demirini veya sikkesini ifade ettigi belirtilmistir (Ibnu’l-Esir, 1979, s. 1/129).
Bu ifadeler muvacehesinde e/-Mu ‘arreb adli eserinin muhakkiki de kelime hakkinda su ifadeleri
kullanmistir: “Onun kokenine ulagamadim. Ancak Yunancada “_.siL” (Basanos), kuyumcunun bilegi
tast anlamina gelir. Yunanca sozliikte bu kelimenin dogu kdkenli oldugu belirtilmektedir. Farscada ise
“oLsi” (Apsan), lizerine veya onunla bileme islemi yapilan sey anlamina gelir.” (el-Cevaliki, 1990, ss.
211-212).

Arapga eserlerde gecen bu ifadeler incelendiginde, kelimenin kokeninin belirsiz olmasi nedeniyle
net bir anlaminin da verilemedigi goriilmektedir. Bu durum, kelimenin kullanildigi cimlenin anlaminin
da tam olarak ortaya ¢cikmamasina yol agmaktadir. Buradan da bir kelimenin kdkeninin ne kadar 6nemli
oldugu anlasilmaktadir. Eger kelimenin Kiirtgedeki kokeni bilinmis olsaydi, muhtemelen ifadelere
daha giizel ve iyi anlamlar verilebilirdi.

2.7. Gizér-32 (Havug)

“Gizér” kelimesi Kiirtcede havu¢ anlamma gelir (Izoli, 1992, s. 172). Baz1 sozliiklerde bu
kelimenin telaffuzu “gézer” olarak da kaydedilmistir (Anter, 1967, s. 56). Kelimenin kokeninin,
“giya/geya” (ot, bitki) ve “zer” (sar1) hecelerinden olustugu, yani sar: ot veya sart bitki anlamina
geldigi; zamanla degisime ugrayarak “gizér” formunu aldig1 6ne siiriilmiistiir (ilyas, 2021f). Ayrica,
Arapgada yenilebilir bir bitki veya aroma anlaminda kullanilan ;3= veya )5 (Ebl Ali el-Kéli, 1975, s.
655) kelimesinin Kiirtcedeki bu sozciikten gectigi belirtilmistir. Tdcu '[-ariis adli eserde bu kelimenin
muarreb (Arapgalastirilmis) oldugu kaydedilmis; Ibn Dureyd’in bu sozciigii Arapca kabul etmedigi
(ibn Dureyd, 1987, s. 1/455) ve Ebti Hanife’nin (6. Y1V/) © +) ise kelimenin kdkeninin Farsca oldugunu
ifade ettigi aktarilmistir (ez-Zebidi, 1358, s. 10/415).

Burada 6zellikle vurgulanmasi gereken onemli bir nokta, Araplarin Mezopotamya ve iran’dan
dillerine giren tiim kelimeleri dogrudan “Farsca” olarak nitelendirme egiliminde olmalaridir. Bu durum,
Arap dilbilimcilerinin ve sozliikk yazarlarinin, bu bolgelerden gelen sdzciiklerin kdkenini ayrintili bir
sekilde aragtirmadan, genel bir kategori icinde degerlendirme aligkanlifindan kaynaklanmaktadir.
Oysa Mezopotamya ve Iran, tarih boyunca birgok farkli halkin ve dilin i¢ ige gectigi, zengin bir

-  harfi, genellikle Charfiyle ve bazen de harfiyle telaffuz edilmistir.

- g harfi i ,o2 veya gharflerinden biriyle degistirilerek okunmustur.

- 5 harfi, harfiyle karsilanmistir.

- S harfi, genellikle harfiyle, bazen ise J veya gharflerinden biriyle gevrilmistir. Bk. (el-Miineccid, 1978, ss. 35-36)

Ancak, bunlar genel kurallar olup bazi kelimelerde farkli doniisiimler de gergeklesmistir. Ornegin, ols:l kelimesinin
Olsysseklinde telaffuz edilmesi gibi 6zel durumlar da meveuttur. Burada ;.S kelimesinin (..l olarak telaffuz

edilmesi de muhtemelen bu genel kurallara uymayan istisnai 6rneklerden biridir.
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kiiltiirel ve dilsel gesitlilige sahip bolgelerdir. Dolayisiyla, bu cografyadan Arapgaya gecen kelimeler
sadece Farsca kokenli olmayip, Kiirt¢e, Siiryanice, Akadca gibi farkli dillerden de alinmis olabilir.
Ancak Arapc¢a kaynaklarda genellikle bu ayrim yapilmaksizin, s6z konusu kelimeler topluca “Fars¢a”
olarak etiketlenmistir (ilyas, 2021f).

2.8. Gurbiz-;: ;2 (Becerikli, giiclii, kurnaz)

Gurbiz kelimesi Kiirtcede giiclii, aktif, ding, sabirli ve metanetli gibi anlamlara gelmektedir
(Gewrani, t.y.,s. 221). Kitabu’I-Ayn basta olmak iizere birgok Arapga sdzliikte ise bu kelime 3355 seklinde
hilekar ve aldatici gibi anlamlarda kullanilmistir. Ayrica, s6z konusu sozliiklerde bu kelimenin “Jss”
(yabanci, Arapca olmayan) oldugu belirtilmistir (el-Ferahidi, t.y., s. 6/203). Diger baz1 sozliiklerde
5380 (el-Cevherd, 1376, s. 3/867) ve bazilarinda da ;5,301 seklinde verilmistir (el-Firtizabadi, 2005,
s. 505). el-Cevaliki, el-Mu ‘arreb adli eserinde bu kelimenin (5338) Arapgalastirilmis (mu‘arreb) bir
sozclik oldugunu belirtmis ve asil kdkeninin Fars¢a ve Nabaticede Ji; oldugunu ifade etmistir. S6z
konusu eserin muhakkiki, “Nabaticede” ifadesinin miiellif tarafindan sonradan eklendigini belirtmis
(el-Cevaliki, 1990, s. 498) ve ayrica bu kelimenin (z maddesinde de ;532 olarak verilmistir) buradan
Siiryaniceye l};l;s seklinde gectigini kaydetmistir (el-Cevaliki, 1990, s. 235).

Bu kelimenin Kiirtce kdkenli oldugu ve modern Kiirtce sozliikklerde de yer aldig1 goriilmektedir.
Kelimenin Kiirt¢ede ¢esitli tiirevleri ve kullanim bigimleri vardir ki bunlar: gurbiz (hilekar, becerikli),
gurbizi (beceriklilik, kurnazlik) (Gewrani, t.y., s. 221), gurbizibi (hilekar olmak), gurbizibin (becerikli
ya da kurnaz olma hali), gurbiziblyi (birinin hilekar ya da becerikli oldugu durum), gurbizikirin
(becerikli ya da kurnaz davranmak) seklindedir. Goriildiigii {izere Arapgadaki kelimenin telaffuzu

@ »

Kiirteedeki kelimeyle neredeyse aymdir; tek fark, Kiirtgedeki “g” harfinin Arapgada “z” olarak
kullanilmasidir. Bu da Arapgada “g” sesinin bulunmayisindan kaynaklanmaktadir. Bu benzerlik,
kelimenin Kiirtceden Arapgaya gectigini diisiindiirmektedir. Ayn1 zamanda kelimenin bir pargasi
olan “gur” kismu Kiirt¢cede kurt anlamindadir. Bu da onun hile, tuzak ve giic olan anlamimi takviye
etmektedir (ilyas, 2021c).

2.9. Giire/gore-_;3;=l (Corap)

Kiirtcede: Gor (5s5): Mezar, bir seyin icerisine konuldugu yer anlamma gelir (Pasa, 1978, s. 111).
Pé/pi (») de ayak demektir (Pasa, 1978, s. 274). Bu iki kelimenin birlesimiyle, ayaklari kaplayan
veya ig:ihe alan bir giysi anlamm vermektedir. Halk arasinda bu, kisaltilarak Gore (ss5) seklinde
ifade edilmektedir. Bu ifade, ayak i¢in kap/corap anlammi tasir ve Arapgadaki 3> kelimesinin
buradan tiiredigine dair bir ipucu sunmaktadir. o35 kelimesinin Kiirtce kdkenli olduguna dair gliglii

bir baglama igaret eden bu agiklama oldukca anlamli goriinmektedir. Bu baglamda 35 kelimesinin
Kiirtgeden Arapgaya gecmis olabilecegi ve zamanla Arapgada yerlesik bir kullanim haline geldigi
diisiiniilebilir (Ilyas, 2021d).

)55 kelimesinin kdkeni Farsg¢ada (_;35) ve Siiryanicede ise (G55) seklinde oldugu ifade edilmistir.
Siiryanicedeki (G5s5) kelimesinin anlami, adamin mezar: ya da ayagin mezar: seklindedir. Cilinkii (,55)

kelimesi mezar, () ise ayak anlamindadir. Tiirkcede i3s3 (gorap), Kiirtgede ise o35S (gorap) oldugu ve
Farscadan s6z konusu bu dillere gectigi ifade edilmistir (‘Arisi, 1425, s. 461; Sir, 1908, s. 48).

Sibeveyhi (6. Y371/YA+), Farsca olan (w355) kelimesindeki g harfinin Arapcada cim harfiyle
degistirilerek kelimenin Arapgalastirilmasini soyle aciklamistir: “Kef ile cim arasindaki harf (yani g
harfi), mahreg¢ agisindan cim harfine yakin oldugu i¢in, bu harf cim harfine doniistiiriilmiistiir. Ciinkii
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g harfi, Arapcanin seslerinden biri degildir ve bu nedenle degistirilmesi gerekmistir. el-Curbuz (3 ,21),
el-acur (,3V1), el-cewrab (L32J) gibi kelimeler buna 6rnek olarak gosterilebilir. Ayrica g harfi kaf
harfine de yakin oldugu i¢in bazen kaf harfiyle degistirilmistir. Baz1 kisiler ise bunu ;558 seklinde
kullanmiglardir.” (Sibeveyhi, 1988, s. 4/305) Burada vurgulanmasi gereken bir nokta, Sibeveyhi’nin
bu kelimeleri Fars¢a olarak degerlendirmis oldugudur. Bu nedenle, w35 kelimesinin kdkeninin de
Farsgadan gectigi goriisiine sahiptir. ibn Dureyd ve el-Cevaliki, bu kelimenin Fars¢a kokenli oldugunu
belirtmisler ve Arapgada yaygin sekilde kullanilmasi nedeniyle neredeyse Arapganin bir pargasi haline
geldigini ifade etmislerdir (el-Cevaliki, 1990, s. 243; Ibn Dureyd, 1987, s. 2/1175).

Imam Suyiti (6. Y©+2/2) V) ise bu konuda sunlar1 ifade etmistir: “Kiyasi/sabit olan degisim, Arap
alfabesinde bulunmayan harflerin yerine yapilan degisimdir. Ornegin, =% kelimesindeki kef harfi,
cim ile kef arasindaki bir harf (yani g harfi) yerine kullanilmistir. Bu g harfi, kef ya da kaf harfiyle
degistirilerek 333 veya 355 seklinde kullanilmistir. Benzer sekilde, <35 kelimesinde oldugu gibi, bu g
harfi cim harfiyle degistirilmistir.” (es-Suyuti, 1998, s. 1/216).

Araplarin burada kef harfini cim harfine ¢evirmelerine izin veren nedenlerden biri, yabanci
dillerden alinan kelimelerde degisime ugrayan 10 harften 5’inin siklikla degistirilmesidir: Bunlar kef,
cim, kaf, be ve fe harfleridir. Ayrica, kef ve cim harflerinin ¢ikis yerleri birbirine olduk¢a yakindir.
Kef harfi dilin biraz arka kismindan, damagin iist kismina yakin bir yerden ¢ikar. Cim harfi ise dilin
ortasindan, damagin ortasina yakin bir yerden ¢ikar (‘Arisi, 1425, ss. 461-462). Bu nedenle, el-Cevaliki
sOyle demistir: “Onlar kendi alfabelerinde bulunmayan harfleri, ¢ikis yerlerine en yakin olan harflerle
degistirirler. Ancak bazen uzak olanlari da degistirdikleri olur.” (el-Cevaliki, 1990, s. 94).

Netice itibariyle <335 kelimesi, Farscada halk arasinda “ciirab” (ol>) olarak bilinmektedir.
Tiirkgede de ayni sekilde “gorap” olarak kullanilir. Kiirtgede bu kelime “glire/gore” (¢553), Siiryanicede
ise giinliik dilde “darec” (z,)1) seklindedir (‘Arisi, 1425, s. 462). Bununla birlikte, kelimenin kékeni
dikkate alindiginda, tarafimizca bunun Kiirtceden Arapcaya gegmis oldugu kanaati olusmustur. Ciinkii
Farscadaki kelimenin kdk harfleri cim, ra ve be olup, benzerlik agisindan Kiirtcedekine nazaran daha
sinirli bir yakinlik gostermektedir.

2.10. Giiz/goz/gwiz-;321 (Ceviz)

“Guz” kelimesi Kiirtgede ceviz ve ceviz agact anlamina gelir; ayrica “goz” veya “gwiz” seklinde
de telaffuz edilebilir. Climle i¢inde “gliza pl¢ di sere yeki de sikestin/sikin” (kabak birinin basina/
basinda patlamak) (Farqini, 2005, ss. 736-737), “gliz€ Hindé¢” (Hint cevizi) ve “kakilé giizé” (cevizin
i¢i) gibi kullanimlari mevcuttur (Ciwan, 1992, s. 178; Izoli, 1992, s. 181; Pasa, 1978, s. 114). Arapcada
kullanilan “;35” kelimesinin buradan tiiredigi diisiiniilmektedir (ilyas, 2021c). Arapcada “g” harfi
bulunmadigi i¢in kelime alinirken bu harf “cim” harfine doniistiiriilmiistiir. Arapga sozliiklerde
Arap kelami ve siirinde kullanilan bu kelimenin Fars¢adan alindig1 ve miifredinin 8j3> oldugu ifade
edilmistir (el-Cevaliki, 1990, s. 238; el-Ferahidi, t.y., s. 6/164; Ibn Dureyd, 1987, s. 1/473; ibn Side,
1421, s. 7/523; Sir, 1908, s. 48).

Bu kelimede oldugu gibi Fars¢ada bulunan bazi ifadeler, aynisiyla Kiirtgede de kullanilmaktadir.
Ancak Kiirtcenin resmi bir hiiviyete sahip olmamasi ve dolayisiyla kitabi olarak bilinmemesi hasebiyle
s0z konusu kelimelerin ona degil de Farsgaya nispet edilmis olma ihtimali s6z konusudur.

2.11. Jinziyan-oulais othais (Zararh, koti kadin)
Bu kelime, “jin” ve “ziyan” olmak iizere iki bilesenden olusmaktadir. Kiirtgcede “jin” kelimesi
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kadin ve evli kadn, “ziyan” ise zarar, kayip, faydasiz veya kotii anlamlarina gelmektedir (Anter, 1967,
s. 68; Izoli, 1992, s. 217).

Arapgada olhais obhis 8541 ifadesi kdtii ahlakll kadin anlaminda kullamlmstir. Kitabu l-elfdzi’l-
Farisiyyeti’l-mu’arrabe’de: “ollal ollais” ifadesi, koti huylu, bagirip ¢agiran kadin anlamima geldigi
ve kotiiliigiin ve zararin asli anlamima gelen *“ob; 53" ifadesinden muarreb oldugu dile getirilmistir.
Ayrica “olhaal’” ifadesinin, kaliplagmis bu yapimin i¢inde 6ne alinarak kullanilan bir kelime oldugu
sOylenmistir (Sir, 1908, s. 28). Tehzibu I-luga’da ise ayni anlamda glbic olhis 81,1 seklinde gegmistir
(el-Ezheri, t.y., s. 11/310).

Bu cilimlede yer alan oukaws ve olls  kelimelerinin, Kiirtgedeki bu kalip ifadeden
tiredigi ve Arapcaya gectigi ileri siiriilmiistiir (http://www.welateme.net/cand/modules.
php?name=News&file=article&sid=8274) (25.10.2024). Kelimenin asli ve kok harfleri incelendiginde,
bu ifadenin s6z konusu Kiirt¢e kaliptan gelmis olma ihtimali tarafimizca daha giiglii goriinmektedir.

2.12. Pirzax-¢330) (Berzah, iki seyi birbirinden ayiran engel, perde)

Bu kelime Kiirt¢ede iki parcadan miitesekkildir. Bunlar pir ve zax kelimeleridir. Pir kelimesi koprii
anlamindadir (Izoli, 1992, s. 323) ve zax kelimesi de hat, ¢izgi anlamlarina gelmektedir (Pasa, 1978,
s. 386). Bu iki sozciigiin birlesiminden olusan “pirzax” kelimesi, engelleyici koprii veya ayirict ¢izgi
gibi anlamlar tagimaktadir. Ayrica bu birlesik yapinin, sinirdaki yer anlamina geldigi; yani Cennet
ile Cehennem’in sinirlarini ifade ettigi de sOylenmistir. Bunun sasirtict olmadigi belirtilir, ¢linkii
Kiirdistan bdlgesinin, diinyadaki en eski ve koklii tek tanrili dinlerin besigi oldugu vurgulanmaktadir
(ilyas, 2021b).

Arapcakaynaklarda genel olarak iki sey arasinda bulunan durum/sey anlaminda oldugu belirtilmistir.
Bu noktada Kitdabu’l-Ayn’da berzahin, iki varlik ya da olgu arasindaki ara hali veya sinir mekani
ifade ettigi belirtilmistir. Bu nedenle, 6lii kimse berzah halindedir; zira diinya ile ahiret arasinda bir
konumda bulunmaktadir. Iman berzahlari, siiphe ile kesin bilgi (yakin) arasindaki gegis evreleri olarak
tanimlanir. Yine berzah, mahliikatin yok olusunun ardindan diinya ile ahiret arasinda kalan zaman
dilimini de ifade eder. Golge ile giines arasindaki sinir da berzah olarak adlandirilir. Ayrica, berzahin
Cennet ile Cehennem arasindaki bosluk veya gecis alani oldugu da ifade edilmistir (el-Ferahidi, t.y.,
s. 4/338). Kitabu’'l-elfazi’l-Farisiyyeti’l-mu arrabe adl eserde de ¢33 kelimesinin, iki sey arasindaki
engel ya da simir anlaminda oldugu, ayn1 zamanda, diinya ile ahiret arasindaki zamani -yani 6liim ile
yeniden dirilig (ba‘s) arasindaki donemi- ifade ettigi belirtilmistir. Bu baglamda, dlen kimse berzaha
girmis sayilir. Kelimenin, agit ve aglama anlamina gelen S35 (perjek) kelimesinden Arapgaya gectigi
aktarilmistir. Bir diger goriise gore ise tizerine aglanilan ve feryat edilen sey anlamindaki ¢33 (berzah)
anlaminda oldugu ifade edilmistir (Sir, 1908, s. 19). Kegssdfu 'I-Istildhdti’l-funiin ve l-uliim adl1 eserde
de bunun kdkenin fars¢a oldugu belirtilmistir (Tehanevi, 1996, s. 1/322).

Kur’an’1 Kerim’de “O, birbirine kavugmak iizere iki denizi saliverdi, (Ama) aralarinda bir engel
vardir; birbirlerine karigmazlar.” (Rahman, 55/19-20) ayetinde engel anlaminda kullanilmistir. “Nihayet
onlardan birine 6liim gelip ¢atinca, “Rabbim! Beni geri gonder de, geride biraktiZim diinyada iyi isler
yapayim” der. Hayir! Onun soyledigi bu s6z bos laftan ibarettir. Onlerinde, yeniden diriltilecekleri giine
kadar bir berzah vardir.” (MiiI’mindn, 23/99-100) ayetinde ise Kur’an Yolu tefsirinde soyle bir yorum
yapilmustir: “...berzah, Islami gelenekteki yaygm anlamiyla insanin diinya hayatma geri doniisiinii
engelleyen 6liim olay1 ve sonrasidir. Kabir hayat1 da denen bu dénem &liimle baglayip yeniden dirilme
vaktine kadar siirecektir. Berzah kelimesi, iki defa iiflenecek olan iki siir arasinda gegecek siire olarak
da agiklanmustir...” (Karaman vd., 2020, s. 4/45).
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Sonug olarak, Arapca kaynaklarda bu kelimenin mu‘arreb oldugu belirtilmekte, bazi kaynaklarda
ise Farscadan gectigi ifade edilmektedir. Ancak bu aktarimin kesinligi ve etimolojik temeli ayrintili
bi¢cimde ortaya konulmadigi i¢in, kanaatimizce -¢alismanin basinda da ifade edildigi lizere- bu
kelimenin Kiirtceden gegmis olmasi kuvvetle muhtemeldir.

2.13. Pice/Picik/Bicik-zJ1 (Kiigiik, yavru)

zJ kelimesi, Arapgada kus, giivercin veya karganin yavrusu anlaminda kullanilmustir (el-Ezherd,
t.y., s. 15/363; Ruda, 1958, s. 1/239). Nitekim Hz. Ali’ye (r.a.) nispet edilen «&h1 355 G o3k dl zld ;s
4x5» Kim Allah’a (cc) itaat ederse, Allah ona (bilgiyi) karganmin yavrusunu besledigi (agzina besini

lokma lokma koydugu) gibi aktarir ifadesinde karga yavrusu anlaminda kullanilmistir (Ibnu’1-Esir,
1979, s. 3/357).

Kiirtcede pi¢: kiigiik, kiictik miktar; picek: biraz, bir miktar; pice: biraz; picuk: kiictik, ufak; piciikbin:
kiiciilmek, ufak olmak, ufalmak ve pictk ditin: kiiciik gérmek, hor gérmek anlamindadir (izoli, 1992,
ss. 321-322). Arapgadaki gJi kelimesinin, Kiirtgede herhangi bir seyin kii¢igii ya da yavrusu anlamina
gelen pice/piciik (Anter, 1967, s. 105) kelimesinden tiiremis olabilecegi diisiiniilmektedir (ilyas,
2021b). Ibn Dureyd, bu kelimenin Araplarin giivercin yavrusu anlaminda oldugunu iddia ettiklerini,
ancak kendisinin bunun dogru olup olmadigini bilmedigini sdylemistir (Ibn Manzir, 1414, s. 2/210;
Ibn Side, 1421, s. 7/227). Kitabu l-elfazi’l-Farisiyyeti’l-mu arrabe adl eserde, s6z konusu kelimenin
425 (page) kokiinden mu‘arreb oldugu; ayrica Kiirtgede her seyin kiigiigii/yavrusu anlaminda kullanilan
Sszy (piclik) kelimesinin de bu kokten tiiredigi ifade edilmistir (Sir, 1908, s. 27).

Bu bilgiler 151831nda degerlendirildiginde, s6z konusu kelimenin Kiirtceden gelmis olma ihtimali
tarafimizca daha gii¢lii bir olasilik olarak goriilmektedir.

2.14. Sesreng-@i;Lle (Alt1 renk/satranc)

Bu kelime, Kiirtcede iki ayr1 6geden meydana gelmektedir: “ses” ve “reng”. “Ses” kelimesi al#,
“reng” ise renk, durum, form, sekil anlamlarina gelmektedir (Izoli, 1992, s. 355). Bir araya geldiklerinde
“alt1 renk” anlamini olustururlar. Bu ifadenin satran¢ oyununa isim olarak verilmesiyle ilgili olarak,
oyundaki sah, vezir, at, fil, kale ve piyon olmak iizere alt1 farkli tagin bulunmasi ile baglantili oldugu
ileri stiriilmustiir (http://www.welateme.net/cand/modules.php?name=News&file=article&sid=8274)
(19.10.2024). Kiirtgede satrang oyununu ifade etmek i¢in yaygin olarak “kisik” terimi kullanilmaktadir.
Bu dogrultuda, “kisikbaz” satrang oyuncusunu, “kisikbaz1” ise satrang oyunculugunu tanimlamaktadir
(Farqini, 2005, s. 1033). Ote yandan, baz1 sdzliiklerde bu oyun icin “setrenc” (Pasa, 1978, s. 314),

9 <

“sedrenc”, “setrenc” (Farqini, 2005, ss. 1640, 1760) ifadelerine de yer verildigi goriilmektedir.

Bu kelime, Arapgaya p5;hi bigiminde gegmistir (lyas, 2021a). el-Muhkem ve’l-muhitu’l-a ‘zam
adli eserde, p5;hi kelimesinin Farsgadan Arapgaya gegmis muarreb bir kelime oldugu belirtilmis;
ayrica Ibn Cinni’nin (6. Y+ +Y/Y4Y), bu kelimedeki . harfinin esreli olarak okunmasimin (sitranc)
daha uygun oldugunu ifade ettigi aktarilmistir. Zira bu telaffuz, kelimeyi “cirdahl” veznine koyacaktir
(ibn Side, 1421, s. 7/599). el-Cevaliki de el-Muarreb adli eserinde bu kelimenin Fars¢adan muarreb
oldugunu ifade etmistir. Ayrica e/-Muarreb’in muhakkiki bu madde kapsaminda sunlar1 kaydetmistir:
“es-Segani soyle demistir: “Kelime zaman zaman . harfiyle de s6ylenmistir.” Bu varyant, e/-Kdmiis
miiellifi ile el-Haféci tarafindan da zikredilmistir. {lgingtir ki es-Segani, bu kelimeyi Arapga kabul etmis
ve ya “5;0ai’” (zeka, kurnazlik) kokiinden ya da “,ai3” (satir satir yazmak, diizenlemek) fiilinden
tiirettigini sOylemistir; ¢linkii satirlar halinde diizenlenmekte ve dikkatle hazirlanip planlanmaktadir.
el-Kdmiis miiellifi de bu goriisii benimsemistir. el-Hafaci ise su agiklamay1 yampistir: “Onun Arapga
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oldugu ve sbliasikelimesinden (paylagmak, karsilikli oynamak) tiiredigi de sdylenmistir; ancak dogru
olan onun mu‘arreb (baska dilden ge¢mis) bir kelime oldugudur.” Kelimenin kdkeniyle ilgili farkli
gorisler de zikredilmistir. Bunlardan bazilar1 sunlardir:

1. &5535: “Yiiz hile” anlamina gelir; burada kastedilen, ¢ok sayida taktik veya stratejidir.

2. ®;3d: “Onunla mesgul olanin emegi bosa gider” anlamindadir. Eddey Sir, kelimeyi bu sekilde

¢ Se»

yazmus, ancak bu ciddi bir hatadir; zira “eli;” renk, “z5;” ise keder anlamina gelir.
3. @ha: “Yorgunlugun kiyis1” anlamina gelir.

4. ¢35 “Alt renk” anlamindadir; ¢linkii satrangta alt1 farkli tag tiirli bulunmaktadir. Bu yorumu
da Eddey Sir nakletmistir. Abdurrahim ise soyle demistir: “Burada kastedilen muhtemelen “e; i3~
(alt1 renk)’dir. Zira “ s” kelimesi “deve” anlamina gelir.”

Kelime Farsga kokenlidir. Aslinda yeni Farsgada &i;ii, Pehlevicede ise catrang olarak geger.
Sanskritcedeki karsiligi ise caturanga (caturanga) olup, “dort pargali /dort boliimlii” anlamina gelir.
Bu terim, Hint ordusunun dort unsurunu -siivariler, filler, savas arabalar1 ve piyadeler- ifade etmek i¢in
kullanilir” (el-Cevaliki, 1990, ss. 414-416).

Eddey Sir, yukarida aktarilan goriislere ek olarak meshur satrang oyununun iranlilar tarafindan
icat edildigini belirtmistir. Bununla birlikte, alternatif bir rivayete gore, oyunun Hindistanli bir
diisiiniir tarafindan icat edilip kendi hiikiimdar1 Yelbib’e sunuldugu, daha sonra Iranlilarin bu oyunu
Hindistan’dan aldiklar aktarilmaktadir. Oyunun, Hintli bilge Dahir’e veya onun ogluna ait oldugu
yoniinde bir goriis daha bulunmaktadir. Bir diger rivayete gore ise satrang, Sasani hiikiimdar1 Enfigirvan
doneminde icat edilmistir. Eddey Sir’e gore bu kelime Fars¢adan Yunancaya, Tiirkgeye, Kiirtceye,
Ermeniceye ve Avrupa dillerine ge¢mistir.

Burada 6zellikle vurgulanmasi gereken bir husus, e/-Muarreb’in muhakkikinin Addey Sir’e
atfettigi 25> kelimesinin “deve” anlamindaki yorumunun hatali oldugudur. Zira Addey Sir, eserinde
bu kelimenin Hintgede “diisman” anlamina geldigini belirtmis; ifadenin biitiin olarak ise “diismanin
hilesi” veya “planli yiirliylisii” anlamina geldigini soylemistir ($ir, 1908, ss. 100-101). Ayrica, aktarilan
bu ifadelerden de agikg¢a anlasilacagi tizere, s6z konusu kelimenin Kiirtgeden gegmis olma ihtimali,

kanaatimizce oldukea giicliidiir.

2.15. Xiyar-,isdl (Salatahk)

“Xiyar” kelimesi Kiirt¢ede salatalik, hiyar anlamindadir. “Xiyar a gir hé di bin téré de ye” isin cilki
sonra ¢rkar ve “xiyar a sidandi/teze” badem gibi/taze ve gevrek salatalik anlamidadir (Farqini, 2005,
s. 2024). Bazi Kiirtge sozliiklerde xeyar seklinde kaydedilmistir (Anter, 1967, s. 152). Bu kelimenin,
“xwe€” (tuz) ve “yar” (sevgili, asik) hecelerinden olustugu ve bu iki unsurun birlesimiyle “tuz dostu”
ya da “tuzu seven” anlaminin ortaya ¢iktig1 ifade edilmektedir. Bu yoruma gore, salatalik tuzla birlikte
giizellesir ve onu sever. Nitekim heceler ayr1 ayri ele alindiginda biri “tuz”, digeri “sevgili” anlamina

gelmektedir. Ayrica, Arapcada kullanilan sl kelimesinin de bu kokten tiiredigi ileri siirlilmiistiir
(ilyas, 20219).

Kelimenin Arapgaya buradan ge¢mis olmasi tarafimizca da olduk¢a muhtemel goriilmektedir.
Nitekim Arapg¢ada ,-s-¢ kokii oldukga genis bir anlam yelpazesine sahiptir. Ancak salatalik anlamindaki

kullanimina bakildiginda, ,tsJi kelimesinin Arapga kdkenli olmadigi ifade edilmistir. Bu duruma bazi
Arapga sozliiklerde de yer verilmektedir. Ornegin el-Cevheri (8. )+ +4/¢+ +*dan 6nce), es-Sihdh adl

Artuklu Kurdology « 20 « September 2025

60



Halis DEDE
Kiirtceden Arapgaya Gegtigi Diisiiniilen Baz1 Kelimeler ve Tahlilleri*

eserinde ““,LsJ)” (kesra ile) kelimesinin salatalik ve kabak anlamlarina geldigini belirtmistir. Ancak
el-Fenari (6. Y¢Y)/AY%), bu kelimenin Arapcaya 6zgii (mevziin) bir kelime olmadigini vurgulamis;
el-Cevheri de aymi sekilde kelimenin Arapga kokenli olmadigini agikca ifade etmistir. Birden fazla
aragtirmacinin goriisiine gore, bu kelimenin salatalik veya kabaga benzer bir bitki tiirlinii ifade etmesi
daha yiiksek bir ihtimal olarak degerlendirilmektedir (el-Cevheri, 1376, s. 2/651; ez-Zebidi, 1358, s.
11/243).

Bu ¢ercevede, kelimenin ilgili Kiirtce kdkten gecmis olabilecegi yoniindeki ihtimal, dikkate deger
ve gliclii bir olasilik olarak 6ne ¢ikmaktadir.

Yukarida verilen kelimelerin yani sira tarafimizca Kiirtge sozliiklerde tam manasi tespit edilmedigi
i¢in detaylica ele alinmayan: berxwede/berxweday-glas,,/8las,, (iyi giyimli, giizel giyimli, kendine
¢ok dzen gosteren kadin), ewpas-_ibsi/ s (halkin sefilleri/pislikleri ve onlarin karigimlart), pingan-
ol (fincan) (Ilyas, 2021b), tér/ré/hat-cle3s (tér: tok, dolu, dolgun ve ¢ok gibi anlamlara gelir.
Ornegin Wan tére bi gemén xwe: Van, irmaklariyla doludur/Van’in irmaklar ¢oktur demektir. ré: yol
ve hat: geldi anlamindadir. Arapgasi ise dallanip budaklanan yan yollarda yiiriimek anlamindadir. Daha
sonra bu anlamindan alinip dogru yoldan ¢ikmak ve kotii yollara sapmak anlaminda kullanilmagtir.),

ce‘de-33= (yol, cadde) (Genis bilgi igin bk. (Pasa, 1978, s. 41)), gader-,352/,35% (yaban inegi, yaban
inek yavrusu) (ilyas, 2021c), nerm-qez/nerm-kej/ s«,5/ 3,/ 3,5 (ipekten yapilmis yumusak, liikks ve
rahat kanepe, yatak veya yastik), zerab/zérab/(,)); (degerli halilar, altin ipliklerle islenmis yumusak
kilimler) (ilyas, 2021d), hevrisim-¢235) (ipek, ipekten yapilan giysi (ilyas, 2021d; Pasa, 1978, s.
119), baz1 Arapga sozliiklerde kapali bir ifadeyle bunun L3 ve Ui=s oldugu, bazilarinda ise agik bir
sekilde Farsgadaki ¢, ) kelimesinden geldigi ifade edilmistir (ibrahim, 2002, s. 26). Bu kelimenin
Kiirtgeden gectigi iddia edilse de, kanaatimizce Arapcaya Fars¢cadan ge¢mis olma ihtimali daha
ylksektir; ¢linkii Farscadaki e, kelimesiyle olan benzerligi daha fazladir.), mizrab(miz-ré-ab)/
wh3e (Bir evin catisinda biriken yagmurun duvarlardan uzaga, yere dokiilmesini saglamak icin evin
tepesine yerlestirilen demir boru veya benzeri malzeme) (Ilyas, 2021d; Omer, 2008, s. 2/979), xencer-
%2 (hanger, bicak demektir (el-Cevherd, 1376, s. 2/651; 1zoli, 1992, s. 444). Bunun Kiirtcedeki aslinin
xun “kan” ve ¢ir “yirtik, yarik, yirtmak” hecelerinden olustugu ifade edilmistir. Bu kelime Arapga
sozliiklerde yabanci bir kelime olarak ifade edilmedigi i¢in bu kisimda ele alindi.) (Ilyas, 2021e),
teng-cli5 (dar, siki, zorluk ve sikinti demektir (Ilyas, 2021f; Izoli, 1992, s. 413). Bu kelime Arapca
sozliiklerde yabanci bir kelime olarak ifade edilmedigi igin bu kisimda ele alindi) ve gulav/gul-ab/
& (giil suyu)® kelimeleri de vardr. (ilyas, 2021g; izoli, 1992, s. 465; ilyas, 2021e).

Sonug¢

Arapganin yaygin bir kullanim alanina sahip olmasi ve genig bir cografyada konusulmasi, farkl
dillerle etkilesim i¢inde bulunmasini kaginilmaz hale getirmistir. Dil yapisinin zenginligi ve genis
kelime haznesine ragmen, i¢inde bulundugu kiiltiirel ortam ve cografya dolayisiyla Arapcanin
etkilesimde oldugu dillerden biri de Kiirtcedir. Yapilan tespitler, Arap¢anin Kiirt¢geden bazi kelimeleri
alip kendi dil yapisina uyarlayarak kullandigint gostermektedir. Bu ¢alismada, bu kelimelerden belirli
ornekler segilerek sunulmus ve iki dil arasindaki etkilesimin somut delilleri ortaya konulmustur.

Arapgaya gecmis bazi kelimelerin, dile uyarlanma siirecinde Arapcanin ses yapisina uygun héle
getirildigi goriilmektedir. Ozellikle Arapgada bulunmayan bazi harflerin baska seslerle ikame edilmesi

6 Kirtgede «su» icin genellikle av kelimesi kullanilir. Farsgadaki kullanimi ise «ab» seklindedir. Dolayisiyla Arap-
ca sozliiklerde de ifade edildigi {izere bunun Farscadan Arapcaya gecmis olma ihtimali daha yiiksektir. Bk. (ibn
Manzir, 1414, s. 1/274)
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dikkat ¢ekicidir. En yaygin 6rneklerden biri, Kiirtcede mevcut olan p sesinin Arapgada b () harfine;
g sesinin ise ¢ () harfine doniistiiriilmesidir. Bunun yani sira, Kiirtceden 6diing alman kelimelerin
biiyiik 6l¢iide kendi 6zgiin anlamlarin1 korudugu veya olduk¢a benzer bir anlamda kullanildig1 da
tespit edilmistir. Bu durum, Arapganin yalnizca kelime alisverigsinde bulunmadigini, ayn1 zamanda bu
kelimeleri hem fonetik hem de semantik agidan kendi dil sistemine uyarladigini gostermektedir.

Yapilan incelemeler agik¢a ortaya koymaktadir ki, incelenen bazi sdzciiklerin kdkeni kuvvetle
muhtemel olarak Kiirtgedir. Ozellikle Kiirtgede bulunmasina ragmen Arapgada yer almayan p, g, j
gibi seslerin, Arapcaya gegiste b, ¢, § gibi seslere donlismesi bu goriisii destekleyen giiclii bir delil
teskil etmektedir. “Pi¢ik” kelimesinin Arapg¢ada “ZJ1”, “basok” kelimesinin ise “336” (basek) seklinde
yerlesmesi bu etkilesimin en somut 6rneklerinden biri olarak degerlendirilebilir.

Bunun yani sira, s6z konusu kelimelerin 6nemli bir kisminin Arapgada da ayni ya da ¢ok yakin
anlamlarla kullanilmaya devam etmesi, kokenin Kiirtce olduguna dair ihtimali pekistirmektedir.
Omegin, Kiirtgede “gizér” kelimesinin havug, “gurbiz” kelimesinin gii¢lii ya da becerikli, “xiyar”
kelimesinin salatalik anlamina gelmesi ve Arapgada da bu anlamlarla karsilik bulmas: dikkat ¢ekici
bir semantik siireklilige isaret etmektedir.

Diger taraftan, Arap dilcilerinin tarih boyunca Mezopotamya ve Iran’dan dile giren birgok kelimeyi
ayrim yapmadan “Farsc¢a” olarak nitelemis olmalari, Kiirtce kdkenli kelimelerin gézden kagmasina
yol agmistir. Ancak bu ¢aligmada ortaya konan karsilastirmali analiz, s6z konusu kelimelerin fonetik
oOzellikleri ve anlam boyutlar1 bakimindan Fars¢adan ziyade Kiirtceye daha yakin oldugunu agikg¢a
gostermektedir.

Biitiin bunlarin 6tesinde, tarihi ve sosyo-kiiltiirel baglam da bu etkilesimi kuvvetlendirmektedir.
Kiirtlerle Araplarin ylizyillar boyunca ayni cografyada yasamalari, giinliik hayatta i¢ ige olmalar1 ve
siirekli etkilesim i¢inde bulunmalari, kelime aligverisini dogal ve kaginilmaz kilmigtir. Bu baglam,
yalnizca dilsel benzerlikleri degil, aym1 zamanda s6z varliginin karsilikli aktarimini da miimkiin
kilmustir.

Sonug olarak, bu ¢alismada ele aliman 6rnekler yalnizca miinferit kelime tespitlerinden ibaret
degildir; ayn1 zamanda Kiirtge ile Arapga arasindaki tarihi etkilesimin somut ve sistematik
gostergeleridir. Elde edilen bulgular, s6z konusu kelimelerin 6nemli bir kisminin Kiirtceden Arapgaya
geemis olma ihtimalini kuvvetle desteklemektedir. Boylelikle ¢aligma, dilbilimsel etimoloji ve ¢eviri
calismalar1 acisindan dikkate deger bir katki sunmakta ve iki dil arasindaki etkilesimin boyutlarini
daha goriiniir kilmaktadir.
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EXTENDED ABSTRACT

Every language spoken on Earth naturally interacts with others, especially those in close proximity,
influencing them and being influenced in return. Through this process, languages enrich and evolve
together. Like all languages, Arabic has also undergone this interaction. It has engaged with other
languages in its geographical region, significantly influencing them while also absorbing elements
from them to a lesser degree. One of the languages it has interacted with is Kurdish. Due to their
coexistence and geographical closeness, Arabic and Kurdish have maintained a continuous linguistic
exchange. Over time, Arabic has borrowed numerous words from Kurdish while also contributing
words to it. However, these borrowed words in Arabic have often been modified and adapted to fit
its linguistic structure. For instance, some sounds in Kurdish, such as “p”, “5” and “g” do not exist
in Arabic. As a result, these sounds were altered to align with the Arabic phonetic system. A relevant
example is the word g, which appears in Arabic dictionaries such as Lisan al-‘Arab and Taj al-'Aris.
It refers to the young of birds like pigeons or crows and is believed to originate from the Kurdish root
pige-pi¢lik (Sszs-dzw). In Kurdish, “pige” denotes a young bird, while “pi¢lik” means small or tiny.
Many words derived from this root convey meanings associated with smallness or diminutiveness. In
this case, the Kurdish “p” sound has been adapted as “b” in Arabic. Similarly, several other Kurdish-
origin words have entered Arabic, including biréde/s ,J! (meaning “on the road”, “sent”, or “mail”),
g1z€r - 332J1 (carrot), bostan/yl! (orchard or garden), gasin/gésin-;.UW (plow blade), and pirzax/
z3»J) (derived from “pir”, meaning bridge, and “zax”, meaning line in Kurdish, forming “barzakh,”
a barrier or veil that separates two entities). Other words of Kurdish origin found in Arabic include
berxwede/berxweday - glus,/8lus, (referring to a well-dressed or meticulous woman), ewpas -/iss
sbsl (meaning “wretched or filthy people” and their mixtures), pingan -yless (cup), and tér/ré/hat -
olefs (a combination of tér: “many,” ré: “road,” and hat: “came”; in Arabic, it took on the meaning of
wandering on branching side roads, later evolving to signify straying from the right path). Additional
examples include ce‘de-331> (road, street), gader-,352/,3%2 (wild cow or calf), nerm-qez/nerm-kej// 3,3
3o/l (a soft, luxurious, and comfortable silk-covered sofa, bed, or pillow), xencer- 5> (dagger
or knife, originating from Kurdish “xun” meaning “blood” and «¢ir» meaning “torn or cleft”), teng-
dis (meaning narrow, tight, difficulty, or trouble), gulav/gul-ab/_32 (rose water), and zede - 3,33/31
(meaning “more” or “increase,” as in the expression “Xwedé zede ke,” meaning “May Allah grant
more”). This study seeks to identify and analyze Kurdish words that have been incorporated into
Arabic, examining their roots and meanings. By providing concrete examples of linguistic interaction,
the research aims to enhance the accurate interpretation and understanding of expressions through
the identification of word origins. Furthermore, it contributes to a deeper comprehension of linguistic
expressions, benefiting both linguistic and translation studies. The study begins by providing
general information about the geographical distribution of Kurds and the Kurdish language. It then
systematically examines Kurdish words used in Arabic that could be identified. The words analyzed
in this study primarily belong to the Kurmanci dialect of Kurdish. Other dialects of Kurdish have not
been included due to a lack of sufficient data. Structurally, Kurdish exhibits characteristics of both
inflectional and agglutinative languages, which gives it a significant position in linguistic typology.
It has developed an inflectional nature by adopting prefixes and suffixes while also incorporating
sound changes within word structures. These features illustrate its similarities to other Indo-European
languages. For example, Kurdish shares agglutinative structures with Persian while showing similarities
in inflectional aspects with German and English. Kurdish has been most influenced by Persian, Arabic,
and Turkish. Persian’s influence stems from their shared linguistic group, while Arabic’s impact is
largely due to the spread of Islam. Turkish influence, particularly within the borders of modern Turkey,
is primarily geographical. Arabic’s influence on Kurdish is most evident in the use of the Arabic
alphabet, apart from a few sounds, and the extensive borrowing of Arabic vocabulary. This study
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Halis DEDE
Kiirtceden Arapgaya Gegtigi Diisiiniilen Baz1 Kelimeler ve Tahlilleri*

aims to explore linguistic interaction and word origins, specifically focusing on words transferred
from Kurdish to Arabic. Its primary objectives are twofold: to examine the linguistic connections
between Arabic and Kurdish and to ensure the accurate interpretation of words by tracing their roots.
By demonstrating the linguistic exchange between these languages with concrete examples, this study
highlights their cultural, historical, and geographical connections. Furthermore, investigating word
origins is expected to contribute to a more precise understanding of linguistic expressions, benefiting
both linguistic research and translation studies.
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Kurte

Beseke mezin yén Kurdologén biyani kese (i misyonerén xiristiyan in. Thomas Bois ji yek ji van
kesan e. Bois, weki keseyek G Rojhilatnasek li Rojhilata Navin maye G karé misyoneriyé kiriye. Li
ser kurdan xebatén wi yén berfireh hene. Di pirtiika xwe ya bi navé The Kurds de di 11 besan de
derbaré kurdan de gelek agahi dane ku li gorl Bois ev pirtlk ji bo danasina gelé kurd hatiye nivisin.
Ligel ku ev pirtlik bi awayeki orjinal bi frensi weki Di derbaré Kurdan de Agahi (Connaissance des
Kurdes) hatibe ¢apkirin ji me ji wergera ingilizi ya bi navé The Kurds ji aliyé naverok, giringi G
pébaweriya akademik ve nirxand. Di encamé de me dit ku serenav i naverokén pirtiké hev digire, her
¢iqas bi sempatiyeke li hemberi kurdan nivisandibe ji ji aliyé ¢avkani, referans 0 dizayna Participant
observation a xebatén etnografik cavkaniyeke pébawer e. Herwiha bi hin rexneyén xwe yén li ser
romana kurdi {i sedemén kémbiina bikaranina kurdi G tespitén li ser hémanén folklorik yén kurdan ré
li ber hin xebatén akademik ji vedike.

Peyvén Sereke: Kurdoloji, Rojhilatnasi, Kurd, Thomas Bois, Misyoner

Xalén Sereke
Pirtiika bi navé The Kurds ji heml xebatén Rojhilatnas Thomas Bois ya li ser kurdan pék hatiye.

Di pirtiika xwe ya bi navé The Kurds de di 11 besan de derbaré kurdan de gelek agahi dane ku li
gori Bois ev pirtik ji bo danasina gelé kurd hatiye nivisin.

Di derbaré bawerdi, rituel {t baweriyén batil agahiyén berfireh dane. Ji vi aliy€ ve pirtlik ji bo xwineré
0 1€kolinerén kurdolojiyé him qadeke fireh him ji bi idia G tesbitén xwe qadén lékoliné ji destnisan
dike.

Abstract

A significant portion of foreign Kurdologists are Christian priests and missionaries. Thomas Bois
is one of these Kurdologists. Bois lived in the Middle East as a priest and orientalist and carried out
missionary activities. Bois, who has extensive studies on the Kurds, is also the author of the book
“Kurds”, which provides extensive information about the Kurds, consisting of 11 chapters, which
he states were written to introduce the Kurdish people. Although this book was initially published in
French under the title Connaissance des Kurdes, we evaluated its English translation under the title
“The Kurds” in terms of content, importance and academic reliability. As a result, it was seen that the
title and content of the book were consistent, and although it was written with sympathy for the Kurds,
the source, reference and ethnographic studies were a reliable source with the Participant Observation
design. It also opens the door to academic studies with its criticisms of Kurdish novels, the reasons for
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the decline in the use of Kurdish, and its findings on Kurdish folkloric elements.

Keywords: Kurdology, Oriantalism, The Kurds, Thomas Bois, missionaries.

Highlights

The Kurds book is a compilation of Orientalist Thomas Bois’s complete works on the Kurds.

In his book, The Kurds, Bois provides extensive information about the Kurds in 11 chapters
designed to introduce the Kurdish people.

He provides comprehensive information on beliefs, rituals, and superstitions. In this context, the
book offers a broad scope for both readers and researchers of Kurdish studies and points to areas of
research with its arguments and findings.

Oz

Yabanci Kiirdologlarin énemli bir kismimi Hiristiyan rahipler ve misyonerler olusturmaktadir.
Thomas Bois de bu Kiirdologlardan biridir. Bois, bir rahip ve oryantalist olarak Ortadogu’da yasamis
ve misyonerlik faaliyetlerinde bulunmustur. Kiirtler konusunda kapsamli ¢aligmalar1 olan Bois, Kiirt
halkini tanitmak amaciyla yazildigini belirttigi 11 bolimden olusan ve Kiirtler hakkinda genis bilgi
veren The Kurds adli kitabin da yazandir. Bu kitap baglangigta Fransizca, Kiirtler Hakkinda Bilgi
(Connaissance des Kurdes) ismiyle yayinlanmis olsa da, Kiirtler bashgiyla Ingilizce cevirisini igerik,
onem ve akademik giivenilirlik acisindan degerlendirdik. Sonug olarak kitabin baglig1 ve igeriginin
tutarli oldugu, Kiirtlere yonelik sempatiyle yazilmig olmasina ragmen kaynak, referans ve etnografik
calismalarin Katilimeir Gozlem tasarimi ile giivenilir bir kaynak oldugu goriilmiistiir. Ayn1 zaman
da Kiirtge romana yonelik elestirileri, Kiirtgenin kullaniminin azalmasinin nedenleri, Kiirt folklorik
unsurlarma iligkin tespitleriyle akademik calismalara da kap1 araliyor.

Anahtar Kelimeler: Kurdoloji, Oryantalizm, Kiirtler, Thomas Bois, Misyonerler.

One Cikanlar
Kiirtler kitabi, Oryantalist Thomas Bois’in Kiirtler lizerine yazdig: tiim eserlerin bir derlemesidir.

Bois, Kiirtler adli kitabinda, Kiirt halkini tanitmak amaciyla kaleme aldigt 11 boliimde Kiirtler
hakkinda genis bilgiler sunmaktadir.

Inanclar, ritiieller ve batil inanglar hakkinda kapsamli bilgiler sunmaktadir. Bu baglamda kitap,
hem Kiirt ¢alismalar1 okuyuculari ve aragtirmacilari i¢in genis bir alan sunmakta hem de iddialar1 ve
bulgularryla arastirma alanlarina isaret etmektedir.
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Destpéek

Xebatén derbaré kurdan de ku em wan weki xebatén kurdolojiy€ dinirxinin, bi armanca nasin G
danasina ziman, ¢and, wéje (devki-niviski) i folklora kurdan hatine nivisin. Ji ber ku kurd gelek caran
rasti inkar G Imhayé tén ¢avkaniyén derve yén derbaré kurdolojiyé ji weki cavkaniyén giring derdikevin
pésiya me. Akin (2013, r.42) dema niviskarén rézimana kurdi 1€kolin dike ew di sé kategoriyan de
weki misyoner, efser G militanén kurd dabes dike. Dema ku em li ¢avkaniyén derveyén yé derbaré
kurdan de dinérin, em ji dikarin wan di heman sé (3) kategoriyan de dabes bikin. Kategoriya yekem
kurd bi xwe ne. U em dikarin minakén Serefxané Bedlisi &t M. Mehmaidé Bazidi, Celadet Eli Bedirxan
nisan bidin. Kategoriya duyem, efser ii konsolos in ku li cihén weki Erzirom, Musil G Urmiy¢ hatine
tayinkirin, A. Jaba, B. Nikitin @ Minorsky, R. Lescot minakén bas yén vé kategoriye ne. Kategoriya
séyem, misyoner in ku ev bi taybeti kese i alim 0 kesayetén dini yén xiristiyaniyé ne, M. Garzoni
(1734-1809), minakeke héja yé vé kategoriye ye ku Bois (1966, 1.79) wi weki bavé kurdolojiyé bi nav
dike. Niviskaré Pirtika “Kurd” ku mijara nirxandiné ye, Thomas Bois(1900-1975) ji di kategoriya
séyem de cih digire.

Pirtik ji aliyé kese Thomas Bois ve di sala 1965an de hatiye nivisandin, orjinala Pirtiiké frensi ye
0 navé pirtiké ya orjinal Di derbaré Kurdan de Agahi (Connaissance des Kurdes) ye. Lé belé pirtiika
li ber desté me wergera wé ya ingilizi ye ku di sala 1966an de ji aliyé Professor M.W.M. Welland
ve li Beyridé hatiye ¢apkirin. Ev di wergera ingilizi de tené weki The Kurds hatiye binavkirin. Em
dikarin navé orjinal ya pirt(ké li gori ya wergeré dilnizmtir binirxinin. T€ ditin ku her ¢igas bingehén
vé pirtliké cavdériyén Bois hatiye danin ji Bois ji gelek cavkaniyan siid wergirtiye. Bois di 11 besan
de di derbaré kurdan de agahiyén cur be cur daye. Di pésgotina pirtiiké€ de niviskar destnisan dike
ku armanca vé pirtiké berfirehkirina zanyariyén di derbaré kurdan de ye ku bas nayéne zanin G bi
gelemperi nayén famkirin. U herwiha ev pésgotin di derbaré naveroké de ji agahiyan di nav xwe de
dihewine. Di heman demé de kurtejiya Bois ya di dawiya pirtiiké de t€ destnisankirin ku ev pirtik
senteza gelek xebat 0 gotarén Bois ne ku di derbaré kurdan de nivisandine. Armanca vé nirxandiné ji
danasina vé pirtiiké ya ji aliyé naverok, giringi, {i pébaweriya pirtiiké ye.

1. Naveroka Pirtikée

Ku em bi awayeke lez li pirtiké binérin, li ser cilda pirtiiké wéneyeki dibinin ku mirov fam dike,
weneyé gundek e. Di wéneyé€ de ¢end xaniyén ax yén li dertidoré mizgefté civiyane nisan dide. Ev
cild him di orjinala pirttiké de him ji di wergera ingilize de hatiye bikaranin. Pisti ku cild t€ vekirin
mirov rasti pésgotinek té ku bi devé keseke s€yem hatiye nivisandin 0 t€ de derbaré kurdan, armanca
nivisandina pirtiké 0 pirtiké de agahi hene. Di du ripelén pés de di derbaré cih 0 sala ¢apé, navé
wergér cih digire. U riipelén pistre ji beseke naveroké heye. Di dawiya pirtiiké de em rasti du cure
bibliyografiyan tén ku di listeya bibliyografiya yekemin de niviskar Bois, hin pirtik @ gotarén derbaré
besén pirtike de pésniyar dike. Di listeya bibliyografiya duyemin de ¢avkaniyén niviskar yén di pirtiiké
de hatine destnisankirin. Di pista cildé pirtiké de ji bi wéneyé niviskar Thomas Bois re kurtejiyaneki
wi hatiye péskeskirin.

Pirtiik bi gisti ji 11 besan pék t€. Besa yekemin bi serenavé “Kurdistan™ niviskar hewl daye ku
di derbaré ernigari, ¢cavkaniyén abori G gund {i bajarén welaté kurdan de agahi bide. Dema vé ji dike
sinorén siyasi yén wé serdemé nabine. Besa duyemin bi serenavé “Li pey Sopa Gelé Kurd’” li ser
orijin 0 kokén kurdan hatiye rawestin. Ji efsane 0t mitan herwiha ji dirok, antropoloji G arkeolojiyé
gelek argiiman hatiye péskeskirin (di heman demé de hin pistraskirinén ling(istik ji hatiye rewastin).

Besa séyemin bi navé “Jiyan di nav Kurdan de” derdikeve pésberi me. Di vé besé de di derbaré jiyana
kogeri 0 gundibiina an ji nistecihblina kurdan de agahiyén berfireh hene, xani 0 konén kurdan tén

2 In Search of the Kurdish People
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sayesandin 0 derbaré xebat 0l jiyana rojane ya kurdan de agahi G ¢avdériyén xwe péskes kirine. Besa
caremdin a pirtiiké bi serenavé “Pergala Civaki” derté pésiya me. Bois di bin vé serenavé de hewl dide
ku pergela civaki ya kurd bide nasin. Di vé besé de ji helbet ji esirén kurdan G pergala esirtiyé behs
dike, xwerévebirina kurdan a bi awayeki siyasi, derketina mirekti, axati 0 begtiy€ disekine G di derbaré
rewsa dawi ya esiran de ji agahiyan peskes dike. Seranavé besa pencemin “Malbat” e. Di vé besé de,
zewac, dawet, malén kurdan, nézikatiya kurdan a 1i hemberi jiné€, mezinkirina zarokan G hwd. agahiyén
berfireh hatiye dayin. Besa sesemin, “Demén Vala”, niviskar hewl dide ku hin ¢alakiyén demén vala
yén kurdan peskes bike. Di v€ besé de gelek agahi derbaré stran, ¢irok G ¢irokbéji, cejn, listik, nécir G
hwd. yén kurdan de hene. Besa heftemin bi serenavé “Rojén Res” derdikeve pésberi me. Di vé besé
de niviskar behsa nexwesiyén di nav kurdan de kiriye ka rewsa jiyané ¢awa li ser wan bandor dike. Di
heman demé de derbaré derman ¢ékirin 0t hekimtiya geleri ya kurdan de ji agahi hene 0 behsa ritiiclén
serxwesi U serdanén goristanan ya kurda ji hatiye kirin. Em besa hestemin bi serenavé “Kurd di bin
Heyviké de” dibinin. Di vé besé de diroka dini ya mileté kurd hatiye péskeskirin. Bi mitraizm, zerdesti
0 misilmantiya kurdan re jiyana kurdan a dini G herwiha bi derketina medreseyan re xwendina dini ya
kurdan @i dinén di nav kurdan de éziditi, kakeyi, ehli heq G hwd. hatine danasin, di heman demé de,
di nav kurdan de derketina tariqatan @i valahiyén ku ew temam kirine ji bi awayeki berfireh nirxandi
ye. Di besa nehemin de ku bi serenavé “Li Qeraxa Dini: Xurafe” derdikeve pé€siya me, behsa hin
baweriyén bébini yén kurdan té kirin weki minak séhr, baweriyén sas yén derbaré erdhejé de G hwd. (ji
aliyé mit G efsaneyan de dibe ku bibe ¢avkaniyeke bag). Di vé besé de niviskar hewl daye ku bersiva
ka kulta pagan héj ji diji? dide. Besa dehemin bi serenavé “Weéjeyé té péskeskirin. Di derbaré ziman
0 wejeya kurdan de him ya niviski him ji ya devki agahiyén berfireh hene. Naverokén wejeyi ya kurdi
hatine péskeskirin ji diroka wéjeya kurdi de ji bi cavkaniyan gelek minak hatine ditin. Besa dawi, besa
yanzdemin ji derbaré neteweperestiya kurdan de ye ku di bin serenavé “Neteweperestiya Kurdan”
hatiye nivisin. Di vé bes€ de ji kokén neteweperestiyé ya kurdan hatiye vekolin, veguhestina kurdan
a ji feodalizme ya ber bi neteweblné i herwiha serhildanén neteweyi yén kurdan a gar pergeyan ji
hatiye péskeskirin.

2. Ji Aliyé Akademik ve Pirtiika Kurd

Dema mirov bi hiirgili 1i pirtiké dinére mirov dikare bibine ku Bois ji bo tistén ku nivisandine
pistrast bike hay ji hin tistan maye. Weki rojhilatnasek Bois, ligel ku bi sempetiyeke mezin li kurdan
nihériye, gelek caran em dibin sahidé idealizasyoneki i darazén teqez® ji dema pirtiké nivisandiye
diyar e ku hewl daye li gori cavkani, dane 0 ispaté tevbigere.

Di seri de divé em destnigan bikin ku hilbijartina serenavé pirtiké weki Kurd, 1i gori naveroké ku
Bois (1966) dema pirtiiké nivisi ye ji her aliyén Kurdistané, ji her din it mezhebén kurdi minak, cavdéri
0 agahiyan destnisan kiriye, cihé xwe digire. Dema em li aliyén akademik yén vé pirtiké dinérin hin
xal derdikevin pésberi me. Ji aliyé cavkani 0 pistraskirina darazan ve 4 cure ¢avkaniyén bingehin
hatin tespitkirin. Cavkaniyén yekemin ¢avdériya wi ye. Pistre em dibinin ku Bois di pirtiiké de ji gelek
kurdolog 1 rojhilatnasén weki B. Nikitin, Minorsky, Viltchusky, Major Soane, Mackenzie jégirtin G
referasan dide. Ev ji ji bo pistrastkirina idia, cavdéri G siroveyén Bois gelek giring e. Cavkaniyeke
ditir ya Bois, gerokén weki Madam Hanson G Madam Chantre in ku niviskar dem dem seri ¢avdériyén
wan ji daye. Helbet ew bi xwe j1 ¢avdériyén bi detay kirine ku em dikarin vé weki rébaza ¢avdériya
bi besdari (paticipants observation) pénase bikin ku li gorl Creswell, J. W. & Creswell, J. D. (2018)
ev weki dizayneke xebatén etnografik derdikeve pésberl me (r.322). Cavkaniya dawi ya niviskar ji
her cure hémayén folklorik yén kurdi ne. T€ ditin ku ¢avdéri, tesbit @ idiayén hatine kirin bi taybeti
bi gotinén pésiyan G bi gelek minakén folklorik hatine pistrastkirin. Herwiha em dibinin ku Bois seri
li hin ¢avkaniyén alikar ji dane. Kesén weki Yasar Kemal (1.60) 0. Tewfiq Wehbi (1.68) bi nivisén xwe

3 Weki minak di besa malbaté de, mefhima namis @ exlaqé de R.43
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ji aliyé niviskar ve weki ¢avkaniyén kurd hatine gebilkirin. Her ¢iqas navén wan nedabe ji ku em vé
dikarin weki gelsiyeke pirtiiké bibinin, niviskar ji devé hin nistecihén kurd tespitan peskes kiriye ev ji
weki cavkani dikare bé ditin.

Aliyeki din yé pirtiiké ku ji aliyé akademik ve pirtiké xurt dike, péskeskirina duali ya mijarén
biniqas in. Weki minak Bois (1966) dema behsa orijina kurdan dike ku ev iro ji mijara niqasén kir in,
him ji aliyé efsane G mitén di nav gelén din de digere him ji ji aliye dirok, arkeoloji 0 antropolojik ve
mijaré niqas kiriye (r.9). Di heman demé de té ditin ku Bois koka kurdan an ji hebtina kurdan bi delilén
zimani (linguistic evidance) ji hewl dide ku rave bike (r1.15-16). Her wiha niviskar hewl dide ku her
hémanén candi ku bi kurdan ve girédayi ye bi orjinalén wan ve bide ku ev ji ligel ku pirtikeé ji aliyé
bliyina ¢avkaniyé ve bihéz dike, asta fémbariya pirtiiké ji z&de dike. Derfet dide 1ékoliner @i xwineran
ku zanyariyén di derbaré terminolojiyén kurdi ji z€de bikin.

3. Giringiya Pirtiiké

Pirtlk ji ber ku ji aliyé rojhilatnasek ve hatiye nivisin 1 li jor me hewl da ku nirxé wé yé akademik
destnisan bikin, ji bo besa kurdolojiyé giringiyén xwe hene. Dema em li naveroka pirtiké dinérin, em
dibinin ku Bois, gelek bag ¢cavdériya jiyana kurdan kiriye. Weki minak xani @t konén kurdan bi awayeke
berfireh sayesandiye, hin tarifan di derbar€ c¢ekirina pénir (i nané, listina listikan de dane. Herwiha di
derbaré pergala civaki a kurdan de, rolén axa G began, jinan G méran, risipi 0 hwd. ya di civaké de bi
awayeki berfireh destnisan kiriye. Xwiner dema vé pirtiiké bixwinin dikarin di derbaré hemi aliyén
kurdan de agahiyan bigirin weki minak pirtiik bala xwe bi tené nade ser piraniyén misilmanén kurd
pé re €zidiyan ji ji bir nekiriye 0 di ritlel {1 baweriyén €zidiyan ji di piraniya besan de destnisan kirine
(r.34). Di heman demé de, Bois, ji gelek destan, efsane, mit, baweriyén batil; hémanén folklorik yén
stran, ¢irok, gotinén pésiya, hekimtiya gel (Hekimé Kurmanci) minakén héja dane (i danasina van
hémayan kirine. Kurt {i kurmanci Bois di pirtika xwe de di derbaré ¢anda madi G manew1 ya kurdan
de agahiyén berfireh péskes kiriye ev li gorl armanca pirtlike, ji bo xwiner G 1€kolerén kurdolojiyé vé
pirtiké dike cavkani.

Du xalén din ji hene ku giringiya vé€ pirtiké nisan dide. Xala yekem hin tesbitén niviskar yén di
derbaré kurdan de ye ku ev dikare asoya xwineran di derbaré serdemé de ges bike. U her wiha xala
duyemin ji hin idfayén niviskar hene ku ev ji dikarin bibin mijarén 1€koliné.

Bois di her besa pirtiiké de, derbaré rewsa nijjen a kurdan de ji (helbet li gori dema xwe yani salén
601) agahiyan dide (r.41). Di vé€ ¢arcoveyé de Bois ¢avdéri dike ku ji ber belavbina radyoyé di malan
de hin pratikén ¢andi yén weki ¢irokbéjiyé kém blye. Herwiha ¢avdériyeke din ji pisti serdema modern
li ser guherina kirasé aristokrasi ango begti 0 mirtiyé dike. Li gori Bois (1966, 1.25) aristokratén kurd ji
bo bandora xwe ya li ser gel biparéze zarokén wan bijisk 0 parézer in di heman demé de balé dikisine
seri ku li Tirkiyé piraniya rojnamevanan bi eslé xwe kurd in.

Destpéka romana kurdi 1i yekitiya Sovyeté ¢ébliye. Bois li ser vé du rexneyan dike ku Kurdén
Sovyeté bi awayeki sistematik hémanén ¢andi, wéjeyi 0 folklorik li gori teoriya Soveyeté ji nl ve tese
didin 1 dinivisin, ev ji him di wéjeya kurdan de him ji ji bo bandorén siyasi G civaki sinordar diminin
(Bois, 1966, .121). Her wiha Bois (1966, 1.130) tesbit dike ku héj romaneke rast ya kurdi ¢énebiiye
1€ belé destan, efsane 0 hémanén din én ¢andi dikare bike ku romaneke xurt ya kurdi derkeve holé.
Bois hin idia G tesbitan kirine ev ji héjayi xebatén berfireh in. Bois (1966, rr. 92-94) behsa derketina
tarigetan ya li kurdistané bi taybeti yén gadiri 0t nexsibendi dike. Herwiha tesbit dike ku ev tariget ji
hin valahi 0 tevliheviyén dini derketine holé 1 ji ber nexwendabiina kurdan ji xwe re girseyén mezin
yén aligiran peyda kirine. Ji aliyeke din ve tesbit dike ku fablén kurdan de serlehéngé “Rovi” cihé xwe
y€ mezin heye 1 ev ji balkés e. Disa li gori cavdériyén xwe idia dike ku gelek rituelén kurdan ji demén
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mitraist mane. Weki dawi disa Bois di derbaré Rojhilaté welét de nigasek dike G ev niqas li ser pirsa;
Faris 0 kurd her du ji ne frani ne? ye. Bois li vir balé dikisina orijin 0 kokén faris G kurdan 0 pirsgirék
U dijmintiya farisan ya li diji kurdan, pirsgiréka kurd ya li dewleta irani niqaseke berfireh dike.

Encam

Di encama vé nirxandiné de em dibinin ku serenavé pirtiiké G serenavén besan li gorl naveroka
pirtiiké ye. Niviskar her ¢igas bi sempatiyek behsa kurdan kiribe ji cavdériyén xwe bi ¢avkaniyén din
pistrast kirine @ di vir de j1 serkefti ye G herwiha mijar bi tégihén diyarkiri rave kirine tégeh bi kurdi ji
gotine 0 di heman demé cihén berfireh ji bo minakan vegetandine ev ji agahi G zanyariyén ku derbaré
kurdan de kirine vekiri G tégihistbartir kiriye. Pirtlik li gori armancén niviskar di 11 besan de kurdan bi
awayeki pirali daye nasin di dawiya pirtiké de di derbaré karakter @i heterojeniya kurdan de di mejiyé
xwiner de semayeke bas derdixe. Herwiha gelek hémayén folklorik 0t wéjeyl minakan dane. Di derbari
bawerd, rituel G baweriyén batil agahiyén berfireh dane. Ji vi aliyé ve pirtiik ji bo xwineré (i I€kolinerén
kurdolojiy€ him qadeke fireh him ji bi idia G tesbitén xwe gqadén 1€koliné ji destnisan dike. Weki dawi
ji ber ku niviskar ¢avkaniyén cur be cur bi kar ani ye, em dibinin ku pirtiik ji aliyé akademik ve bi
cavkani G jéderén xwe pirtikeki pébawer e.
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