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Islamofobinin Islam Arastirmalar1 Uzerindeki Etkisi*
Cemil HAKYEMEZ**

Ozet

Giiniimiizde Islamofobia ismiyle anilan Bati'min Islam karsithigi meselesi, pek cok
agidan oldugu gibi Miisliiman diisiintirlerin ¢alismalarini da olumsuz yonde etkilemektedir.
Batr'daki Miisliman arastirmacilar, uzun siireli sémiirge yasamimn psikolojisinden ancak
20. ytizyilin sonlarinda kurtulmaya baslamisken birdenbire terdr ithamlariyla kars: karsiya
kalmiglardir. Bu durum onlar tizerinde tekrar olumsuz tesirler olusturmustur. Miisliiman
arastirmacilarin son donemlerde yaptif1 calismalarda, meselelere sugluluk psikolojisiyle
bakan savunmaci bir yaklagim tarzinin goriilmesi bunun en énemli gostergelerinden biridir.
Bu psikolojik travmadan kurtulmalarma yardim edecek bilimsel ve kurumsal destege
ihtiyaglar1 oldugunu diistiniiyoruz. Igerisinde binlerce arastirmaci barindiran Tiirkiye'deki
ilahiyat fakiiltelerinin, ¢agdas bilimsel yontemler gercevesinde yaptirdig yeni calismalariyla
bu konuda ciddi katki saglayabilecek diizeye gelmesi ¢ok 6nemlidir.
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Influence of Islamophobia on Islamic Research

Abstract

In this article, the studies on the reconciliation between Shiism and Sunnism are
discussed. In this frame, firstly, books written by some early scholars are mentioned.
Secondly, the experience of the Kubraviyyah is emphasized. Later, the Nadir Shah attempted
to impose the Jafarite as a Sunni sect, and then the politics of the "Islamic Union" of the
Ottoman State were discussed. Later on, the studies of the "Darii'd-Takrib" institution were
examined in detail. Finally, the approaches related to the subject are included and the
evaluations are made in this framework.
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Giris

Islam korkusu anlamma gelen “Islamofobi” tabiri ilk olarak 1991 yilinda
kullanilmaya baslamistir. Kokeni ispanya’nm Miisliimanlar tarafindan fethine
kadar uzanan bu diisiince, Miisliiman Tiirklerin batiya dogru ilerlemeleri ve buna
kars1 olusan Haglh seferlerinden dolay:r asirlarca insanligin giindemini mesgul
etmis, son zamanlarda 6zellikle 11 Eyliil 2001 tarihinde Amerika’da Ikiz Kulelerin
yikilmasiyla tekrar popiilerlik kazanmistir. Sovyetler Birligi'nin dagilmasinin
ardindan, Huntington’'un “Medeniyetler Catismas1” benzeri sOylemlerle kiiresel
catismanin dayanag1 haline doniistiiriilmiistiir.

Gelinen bu noktada kiiresel konjonktiiriin de ¢ok biiyiik etkisinin oldugu
muhakkaktir. Tki kutuplu diinyamin sona ermesiyle birlikte uluslararast iliskilerde
meydana gelen alt iis olus, hem dini hareketlerin yayginlik kazanmasi, hem de yeni
diisman olarak Islam diinyasmin hedef alinmasiyla sonuglanmistir. Zira
Miisliimanlar, bir buguk milyar1 asan niifuslar ve yeni diinyanin olusumunda aktif
rol iistlenme konusundaki gayretleriyle kendilerini acik hedef haline getirmislerdir.
Kalic1 ve etkin bir gilic goriintiisi veren bu durum, bir taraftan dikkatleri
Miisliimanlar {izerinde yogunlastirirken, diger taraftan ise Islami hareketlere
yonelik ilgiyi artirmistir.!

islamofobia ve islami Aragtirmalar

Batili aragtirmacilarin &nemli bir kismi, Islami hareketlerdeki canlanmay1
kaba bir genellemeyle ve analize tabi tutmadan fundamentalist ve siddet igeren
akimlar olarak tanimlamiglardir. Ozellikle Bernard Lewis, Huntington, J. Miller ve
Fukuyama gibi sagc yazarlar, Miislimanlar arasinda ortaya c¢kan bu
kipirdanmalar1 “asiri, fanatik, akildisi, hosgoriisiiz, terdrist, aptalca ya da “yesil
tehdit” gibi sifatlarla nitelendirmislerdir. Onlar, tarihteki onyargi, kin, nefret ve
korkuyla iliskilendirerek kullandiklar1 bu kavramlari, Diinya Ticaret Merkezi gibi
yerlere yapilan saldirilarla ortiistiirerek kendilerine yonelik kokleri ¢ok derinlere
inen bir Islami cihadin yansimalari olarak gostermeye galigmiglardir.2

Oysa son donemlerde ortaya g¢ikan Islomi canlanmalar, Amerika’da 19.
ylizyilin sonlarinda ortaya c¢ikan fundamentalizmle tanimlanamayacak kadar
amagsal ve ayni zamanda ¢ok genis kitlelerin masum sayilabilecek taleplerini igeren
bir karaktere sahiptir. Bundan dolay1 s6z konusu dini hareketlerde yer alanlarin
onemli bir kismi, siyasal bir gayenin {iriinii olarak goziiken kendilerine yonelik bu
benzetmeleri reddetme yoluna gitmiglerdir. Hatta onlarin biiyiik boliimii, kendi
iglerinde fundamentalist veya koktenci olarak vasiflanabilecek gruplara mesafeli
olduklarini 6zellikle dile getirmeye ¢alismiglardir.

1 John Esposito, The Islamic Threat: Mythor Reality, Oxford University Press, 1995, s. 4
2 Kayhan Delibas, “Islami Fundamentalizmden Islam Fobisine: Bat1 Diinyasinda Gelismekte Olan islamophobia
Yeni Bir Esitsizlik Kaynagi Olarak Goriilebilir mi?”, Bilgi (9) 2004 / 2: 1-41, ss. 7-12.
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Bazi Miisliiman kisi ve gruplarin ¢aga hitap etmeyen din soylemleri ve
yaklagim bicimleri, yani onlarin Islam dini adina ortaya koyduklari birtakim
uygulamalar, kendilerine y&nelik bu tepkiyi veya Islamofobiyi besliyor olabilir.?
Ancak bu durum, yukarida bir kisminin adin1 andigimiz yazarlarin, slAm dinini ve
Miisliimanlari, Bati medeniyetinin diismani olarak gosterip onlar1 manipiile etme
yoluna gitmelerine haklilik kazandirmaz.* Mesela, bu yaklasimin bir benzeri
kendileriyle ilgili yapilmis olsa, yani Hiristiyan diinyasinin uygulamalarindan
hareketle Hiristiyanlik hakkinda bu tarz degerlendirmeler yapilsa, sonucun g¢ok
daha vahim ve trajik olacagindan siiphe hi¢ yoktur. Onun igin tikelden tiimele
giden bir yontemle ve durumdan vazife c¢ikararak tiim Islam’i ve Miisliimanlari
yargilamak pek saglkli olmasa gerektir. Bununla birlikte Islamofobinin,
giinlimiizde Miisliimanlar1 bastirma ve ezmenin bir araci olarak yaygin bir sekilde
kullanilmaya devam ettigini goriiyoruz. Aslinda 6ziinde “Hagli Seferleri”nden
farkli olmayan bu anlayisin, modern bir forma doniiserek varligini devam ettirdigi
sOylenebilir.

Ingiltere’de Islamofobiyi mesrulastirma gayesiyle hazirlandigi anlagilan® ve
“Islamofobia: A Challenge For All Us” (Islamofobi: Hepimize Kars: bir Meydan Okuma)
basligini tasiyan Runnymede Raporu'nda, bu kapsamdaki diisiincelerini
mesrulagtiracak birtakim gerekgeler one siirmektedirler. Buna gore Islam’in
degisime kapali, diger kiiltiirlerle ortak degerlere sahip olmadig, irrasyonel ve
cinsiyet ayrimcisi oldugu, siddete yer verdigi, siyasi amaglara uygun manipiilatif
bir din oldugu, Bat1 diislincesini tutarsizca elestirdigi ve Stinnilik dis1 olusumlar:
sapkin kabul ettigi iddia edilmekte ve bundan dolayr da Islamofobi hakli
gosterilmektedir.bAyrica Bat1 medyasi da, tiim Miisliimanlar: tek bir kimlik altinda
ve aym gorisleri paylasan bir topluluk olarak gostererek tarihsel bir imaj
olusturmakta ve kendi toplumlarinda Islamofobi algisini tetiklemektedir. Bu
cercevede Hagli Seferleri ve Osmanli'min Viyana’y1 kusatmasi gibi tarihi meseleler
zihinlerde siirekli canli tutulmaya calisilmaktadir.”

3 Nuri Yilmaz, “Din Tamimlar1 ve Islamofobiye Etkileri”, Islami Yorum (Internet Dergisi), Sonbahar 2010, s. 21.

4 “Kilise ile devletin Bati tarz1 bir sekilde ayirimi Islam geleneginde herhangi bir tarihi temele dayanmamaktadir.
Bu sebeple pek ¢ok Batili nazarinda din ile kamusal alani bir araya getirmeye ¢alismak, dini asirilik ve tutuculuk
tesebbiisleri olarak algilanmaktadir.” ibrahim Kalin, “Bati’daki Islam Algisiin Tarihine giris”, DIVAN [Iimi
Aragtirmalar, say1: 15 (2003/2), s. 46.

S Mehmet Evkuran, “Bir Kimlik Politikast Olarak islamofobi”, s. 9.

6 www.runnymedetrust.org

"Hossein Godazgar, “Islim Korkusu-Islamophobia- ve Ingiliz Basin-Yayminda Miisliimanlarin Muammali
Imajlar1”, Terciime: Nuri Tinaz, II. Uluslararast Dini Yaymnlar Kongresi, 05-07 Kasim 2004, Ankara 2005, s. 206.
Avrupa ve Amerika’da yasayan Misliimanlarin Bati’nin yeni Yahudileri olarak goriilmesinin, onlar iizerinde ¢ok
ciddi travmalara yol agtiginda siiphe yoktur. Ancak tiim bu magduriyetlerin sonucunda onlara yeni imkan ve
avantajlarin kapisini aralayacak birtakim emarelerin belirmeye basladigin1 gérmekteyiz. Yeni yapilan bir arastirma,
Miisliiman mabetlerini hedef alan 11 Eyliil protestolarina ragmen son on yil i¢inde Amerika’daki cami sayisinda
ciddi artig meydana geldigini gostermektedir. “Ulusal istatistik hazirlama gorevlileri; 1994°te 962, 2000°de de
1.209 olan Islim merkezleri sayisimin 2.106’ya ulagtigmi; Mislimanlarin resmi makamlarm birtakim
kavusturmalara maruz kalmalarina ragmen bu merkezlerin yaklasik dortte birinin 2000 ile 2011 yillar1 arasinda
acildigimi ortaya koymustur. 2010 yilinda neredeyse yok denecek seviyede seyreden protestolar, ulusal bir Islam,
ekstremizm ve din 6zgirligii tartismasina doniigmiistiir. Tennessee, California ve diger eyaletlerde Cami karsiti
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Bat1 ile Islam Diinyasi arasindaki sorunlarin temelinin tarihsel olmaktan
ziyade zihinsel oldugunu diisiinenler de bulunmaktadir. Ozellikle ideolojik bir
bakisin yansimasi olan bu diialist yaklasim cercevesinde Bati; akil, bilim, uygarlik,
sofistike, hosgorii ve ozglirliik gibi degerlerle, Miisliiman Dogu ise akildisilik,
ilkellik, hosgoriistizliik, cinsler aras: ayirimcilik, sehvet, takiyyecilik, duygusallik ve
baskiyla 6zdeslestirilmektedir.®

Bir kisim Batili arastirmaciya gore, tarihsel ve zihinsel gerekgelerin disinda
Islamofobinin kokeninde yatan temel etmen, Miisliimanlar arasindaki bazi teolojik
yaklasimlardir. Mesela John Kelsay, 11 Eyliil saldirilarinin ve Irak’taki ¢atismalarin
temelinin, Islam diniyle, yani Islam’in “cihad” anlayisiyla iliskili oldugunu iddia
etmektedir. Ona gore Islama militanlar, faaliyetlerinde; Kur’an, Siinnet ve erken
dénem ulemasinin goriigleri iizerine bina edilen Islam hukukunu referans
almaktadirlar. S6z konusu Islam ulemas: ise goriislerini, 9. ve 10. asirda Islam’in
emperyalist bir gii¢ oldugu donemde, yani tiim Miisliimanlarin yabanci istilast
altinda olmadig1 kendi hakimiyetleri zamaninda formiile etmislerdir. Bu ytlizden de
uslup ve sdylemlerinde sertlik iceren tek yonlii bir yasama bicimini esas almislard.
Gliniimiizde ise hem ¢ogu Miisliiman yOneticinin mesruiyeti bulunmamakta hem
de Miisliimanlar diinyanin her tarafinda yasamakta ve sahip olduklar1 Miisliiman
devletleri de zayif durumdadir. Bugiinkii Miisliiman militanlar ise erken donemde
kaleme alman hukuki kurallar: bu tiir farkli radikal bir baglama uyarlama zorlugu
yasamaktadirlar.

Kelsay’a gore Miisliimanlarla Bat1 arasinda ilk ciddi gatisma, 8. yiizyilda
Seybani'nin Kitabu's-Siyer’i ile baglamistir. Zira Miisliiman olanlar1 “darii’l-islam”,
olmayanlar1 da “darii’l-harp” bolgeleri sayarak diinyay1 ikiye ayiran ve
yerlesimcilerin statiilerini Islam’la olan iligkisine gore belirleyen de ilk bu eserdir.?

Islam’a yonelik Batili elestirilerin temelinde Miisliimanlarin kafirlere kars
“cihad” ve buna baglh olarak &fke, nefret, 6¢ alma gibi duygularin yattig1 iddias:
Bernard Lewis tarafindan da paylasilir. Ona gore de agirlik ve koktencilik, Islam’in
tarihi ve kiiltiirel derinliklerinden gelen bir olgudur. Bu yilizden Miisliimanlarda,
“cihad” sOylemine bagl olarak, kafirlere kars1 6fke, nefret ve 6¢ alma gibi duygular
yatmaktadir. 10

Bati’da sayilar1 her gecen giin artmakta olan Miisliiman niifus, aslinda stni
bir sekilde iiretilen Islamofobiden siiphesiz en ¢cok muzdarip olan kesimdir. Onlar,

gosteriler goriilmeye baglamugtir. Arastirmayr yoneten Profesor lhsan Bagby’e gore bu bulgular, Miisliiman
toplumun muhalif tutumlara ragmen kendilerine toplum iginde bir yer edindiginin gostergesidir. O, “Bu durum
Amerika’ya entegre olan Miisliiman toplumun saglikli bir bigimde biiyiidiigliniin bir isaretidir. Saniyorum diinyaya
ve ozellikle Islam diinyasma verebilecegimiz en Onemli mesaj bu olsa gerek” ifadelerini kullanmistir.”
http://www.timesofummah.com/2012.03.03/American-mosques-increased-dramatically-by-74-after-september-11/

8Mehmet Evkuran, “Bir Kimlik Politikas1 Olarak Islamofobi”, s. 4; Ibrahim Kaln, “Bati’daki islam Algisinin
Tarihine giris”, DIVAN [imi Arastrmalar, sayr:: 15 (2003/2), ss. 33-34; Kayhan Delibas, “Islami
Fundamentalizmden islam Fobisine™, s. 21.

9 John Kelsay, Arguing the Just War in Islam, Harvard University Press, 2007.

0 Bernard Lewis, “The Roots of Muslim Rage”, The Atlantic Monthly, September 1990, ss. 47-60.
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yasadiklar1 toplum tarafindan indirgemeci bir anlayisla “geri kalmis, barbar ve
despot” seklinde oOtekilestirilmelerinden bir hayli rahatsizlar. Bununla birlikte
sayilar1 fazla olmasa da Islam diismanliginin anlamsiz ve sagma bir durum
oldugunu ifade eden bazi Batili kesimler de vardir. Onlar ise Miisliimanlara destek
kapsaminda birtakim faaliyetler gerceklestirmektedirler. Ornegin, Avrupa Irkcilik
ve Yabanci Diismanlig1 izleme Merkezi (EUMC) tarafindan hazirlanan bir raporda,
ozellikle Islamofobinin engellenmesine yonelik birtakim &nlemler dnerilmektedir.
Bu cercevede yapilan c¢alismalar arasinda; Almanya’da c¢ogunlugu olusturan
Hiristiyan sivil toplum kuruluslar1 tarafindan gergeklestirilen “Islam Formu”,
Britanya’da Miisliiman, Yahudi ve Hiristiyan liderler tarafindan ortaklasa
diizenlenen konferans, seminer ve “Ug Din Forumu” gibi faaliyetler
bulunmaktadir.!

Islamofobiyi &nlemeye yonelik bu tiir gayretler olmakla birlikte, Bati
kamuoyunun biiyiik boliimii Miisliimanlara kars1 hala menfi bir tutum igerisinde
olmaya devam etmektedir. Bu durum, Miisliimanlarin psikolojik ve sosyal
yasamlarin ister istemez olumsuz etkilemektedir.

Islamofobinin sebep oldugu bu olumsuzluklar, en biiyiik etkilerinden birini
Islam ilimleriyle alakali calismalarda gostermektedir. Miisliiman ilim adamlari,
yeni kazanmaya basladiklar1 6zgiivenleri sayesinde 6zellikle Bat1 iiniversitelerinde
pek cok Islami arastirmaya imza atmaktadirlar. Ancak yasanan bu olaylar
sonucunda konsantrasyonlar1 bozulmus ve iglerine kapanma durumunda
kalmiglardir. Kendilerine kars1 uygulanan negatif ayrimcilik, onlarin psikolojileri
tizerinde Ozgiiven eksikligi, agresiflik ve gekingenlik gibi olumsuzluklara neden
olmaktadir. Bu durum onlarin yeni ¢alismalarinda daha ziyade savunmaci bir
islup takinmalarina yol agmaktadir. Kendileri hakkinda olusturulmaya galisilan
despot, terdrist vb. saldirgan imajlara karsilik, aksini ispat yoniinde bir gayret
igerisine girmektedirler. Ozellikle Islam dininin terér ve adam &ldiirmeye karst
oldugunu, insan haklarina saygiya onem verdigini, diger din ve kiiltiirlerin
korunmasina hassasiyet gosterdigini sikca telaffuz etmeye baslamislardir. Bunlara
ilaveten “Islam ve terdr”, “Islam’mn diger din mensuplariyla olan iligkileri”, “Islam
ve insan 6zgiirliigii”, “Islam ve barig”, “Islam’da kadimin yeri”, “Islam ve ekonomi”
gibi konular bu siiregte 6ne ¢ikan ¢alismalar olmaktadir. Ayrica yine bu gergevede
“dinler veya kiiltiirler aras1 diyalog”, “Islam ve modernite” meseleleri hem tesvik
edilmekte hem de aragtirmacilarin bu konu {izerinde daha fazla durmalar
onerilmektedir.

Islam’t modernite karsiti post-modern, hatta fosillesmis bir fenomen olarak
goren yaklasimin'? reddine yonelik gayretlerin Ozellikle son donemlerde daha da

ey

1 «Ayrupa Birligi’nde Miisliimanlar: Ayrimcilik ve Islamofobi”, Haz. Avrupa Irkcilik ve Yabanci Diismanligt
izleme Merkezi (EUMC), s. 5.

2 Hagh seferleri ile baslayan Islamofobinin degisik yansimalarmin Aydinlanma g¢aginda da devam ettigi
goriilmektedir. Bagta Ernest Renan olmak i{izere birgok Batili diisiiniir Islam’mn aleyhine reddiyeler kaleme
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artigim goriiyoruz. Bu gercevede Islam dininin sanayilesme, bilimsel ilerleme,
modernizm ve modern hayata karsi olmadigini izah etmeye calisan pek ¢ok eser
yazilmigtir.’® Ornegin Ali S. Asani, "So That You May Know One Another": A
Muslim American Reflects on Pluralism and Islam” isimli makalesinde, 11 Eyliil
olaylarindan sonra Amerikan toplumunda Miisliimanlarla Miisliiman olmayanlar
arasinda olusan karsilikli nefreti Kur'an c¢ercevesinde ele almis ve
degerlendirmistir. O, bu ¢alismasinda Kur’an’in 6zellikle dini ¢ogulculuk konusuna
onem verdigini, onun bu mesajinin gayrimiislimler tarafindan yanlis anlasildigini
ifade etmistir. Ayrica insanlar arasindaki farklilig1 bir giizellik olarak gorerek gerek
Yahudi, gerekse Hristiyan kaynaklarda anlatilan olaylarin Kur’an tarafindan
kabullenildigini, hatta Islam tarihinin de hosgorii 6rnekleriyle dolu oldugunu izah
etme gayretine girmigtir.!4

Bazi yazarlar ise Islam’a karst saldirilarin arttgi ve Miisliimanlarla
Hiristiyanlar arasinda gerilimin yiikseldigi bir donemde karsilikli hosgorii
temelinin olusmasinda teolojik bir zemin olarak, Swedenborg (1688-1772) ve
Goethe (1793-1832) gibi Batili diisiiniirlerin ge¢miste kaleme aldiklar1 mutedil
perspektifli eserleri onermektedirler.!5

Miisliiman ilim adamlarinin kendi halklarinin gelecegiyle ilgili kaygilarinin
onlarin akademik endiselerinden fazla olmasi son derece dogaldir. Onlar,
Miisliiman niifusa yonelik artan baskilar kargisinda énceliklerini ister istemez Islam
dininin savunmasina yoneltmislerdir. Bu cercevede pratik hayatta daha fazla
karsilik bulan konularin 6ne ¢ikartildigimi goriiyoruz. Ozellikle fikhi konularin
agirlik kazanmasi kagmilmaz olmaktadir. Ornegin, Miisliimanlar hakkinda “el-kol
kesiciler” gibi birtakim olumsuz sifatlardan s6z edilmesi, onlarda ister istemez bu
konuyla ilgili duyarhliklar: artirmakta, yani seriatta el kesmeyle ilgili cezalar ve
bunlarin yorumlar iizerinde yogunlasilmasina yol agmaktadar.

Aslinda giiniimiizde, Ernest Renan’in yaklasik bir buguk asir 6nceki tahrik
edici yaklasimina tepki olarak {iretilen literatiiriin benzerinin olusumuna sahit
olmaktayiz. Renan’in “Islam bilime engeldir” tarzinda ifadeleri karsisinda Namik
Kemal, Cemaleddin Afgani, Muhammed Abduh ve Said-i Nursi gibi alimler, soz

almislardir. Bu reddiyelerde yer alan iddialar, islim diinyasinda biiyiik tepkilere yol agmus, birgok Miisliiman
diisiiniir s6z konusu iddialara cevap vermislerdir. (Diicane Ciindioglu, “Ernest Renan ve “Reddiyeler” Baglaminda
Islam- Bilim Tartismalarina Bibliyografik Bir Katki”, Divdn: Ilmi Arastirmalar Dergisi, Y1l: 1996, Say1: 2, ss. 1-
94, 3).

8 Daha 6nce de isaret edildigi gibi, Batil diisiiniirlerin iddialarina karsilik verilme gayretleri uzun bir gegmise
dayanmaktadir. 18. ve 19. yiizyillarda Bati’da bilimsel ve kiiltiirel gelismelerin etkin bir baski olusturmasi
nedeniyle, Miisliiman diisiiniirler, zirveye ulasmis bir medeniyet tecriibesine sahip manevi birikimlerini yeniden
canlandirma gabasi igerisine girmislerdir. Cagin sorunlarina fslam’in temel prensiplerinden hareket ederek ¢oziim
bulma gayreti olarak nitelendirilebilecek bu girisimler bir doniisiim programi, bir toplumsal seferberlik ilani olarak
da degerlendirilebilir. Bkz. Ismail Bulut, Niibiivvete Cagdas Bir Yaklasim, Berikan Yay., Ankara, 2016, ss. 7-11.
1Ali S. Asani, "So That You May Know One Another": A Muslim American Reflects on Pluralism and Islam”,
Annals of the American Academy of Political and Social Science, vol. 588, July 2003, pp. 40-51.

15 Bkz. ibrahim Kalin, “Batr’daki Islam Algisinin Tarihine giris”, DIVAN Ilmi Arastirmalar, sayr: 15 (2003/2), s.
22.
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konusu iddialarin aksini ispat i¢in ciddi bir gayret igerisine girmislerdi.¢ Zira
Aydinlanma felsefesinin etkisiyle pozitivizmin hakimiyetini ilan ettigi o donemde
Miisliimanlara karg: saldirilar bu yonden gelmekteydi. Bugiin ise Bati’nin kendisini
demokrasi, insan haklari, kadin-erkek esitligi ad1 altinda sloganlastirdig: kavramlar
tizerinden ifade ettigini ve kendileri disinda kalan diinyay1 da bunlarla baski altina
almaya calistigini gdrmekteyiz.

Politik ve kiiltiirel acidan bu sekilde taciz edilen Miisliimanlar, ¢ok dogal bir
sekilde kendilerine yoneltilen bu ithamlarin aksini ispat gayretine girmektedirler.
Ornegin, ¢ok yonlii bir Islam alimi olan Abdiilaziz Sachedina’nin, gecmiste agirlikl
olarak Sia ve bu cercevede imamet, mehdilik gibi Sii diistincenin 6nemli bazi
konularmin tarihi gelisimi {izerinde pek ¢ok c¢alisma yaptiginmi biliyoruz. Ancak
ozellikle son donemlerde isldim ve demokrasi, IslAm ve insan haklari, islam ve etik
gibi konular {izerinde yogunlasmasi bu durumun bir 6rnegi olsa gerektir.” Benzer
durum Abdullahi Ahmed en-Na'im vb. pek c¢ok diger bazi Miisliiman
aragtirmacilar i¢in de s6z konusudur.

Halen c¢alismalarini ABD’de devam ettiren Sudanli entelektiiel ve hukuk
alimi Abdullahi Ahmed en-Na’im, Islam hukukunu evrensel insan haklariyla
uyumlu hale getirecek reformlara ihtiya¢ oldugunu diistinmektedir. O, Miisliiman
toplumlarin hukuk, devlet ve din konularindaki yaklasimlarini tartistigy Islam and
the Secular State adli kitabinda, hukuk sistemlerinin insan haklar1 hukuku ve
modern hukukla uyumlu olmasi gerektigini savunmustur. Ornek olarak da, dinin
sadece ahlaki konularla ilgilendigi ve yasama konularinda otorite olmadig:
yoniinde Amerikan tarzi bir laiklik modeli Onermistir. Ayrica bu gercevede
Tiirkiye, Endonezya ve Hindistan modellerini de tartismaya a¢mis, sekiilarizm,
insan haklar1 ve Islam arasinda basarili bir sentez kurmay1 basaran Tiirkiye'nin iyi
bir model oldugunu ileri stirmiistir.'®

Yukarida da ifade ettigimiz gibi Batimin Islam ve Miisliimanlara yoénelik
elestirileri daha ziyade onlarin pratigine yonelik oldugu igin fikhi konular 6ne
cikmakta ve verilen cevaplar da daha ziyade Islam hukuku cercevesinde
kalmaktadir. Ozellikle insan haklar1 basta olmak iizere farkli din mensuplar1 ve
cinsiyet ayrimina yoOnelik birtakim fikhi yorumlarin tekrar ele alinip
degerlendirildigi bir siirecin igerisinde bulunuyoruz. Bu c¢ergevede bizzat

18 Genis bilgi igin bakimz: Siileyman Gezer, Kur'an i bilimsel yorumu: Bir Zihnivet Tahlili, Ankara Okulu
Yayinlari, Ankara 2009, ss. 113-121.

17 Abdiilaziz Sachedina’min yaymlanmis kitaplar1 sunlardir: Islamic Messianism (State University of New York,
1980); Human Rights and the Conflicts of Culture, co-authored (University of South Carolina, 1988); The Just
Ruler in Shiite Islam (Oxford University Press, 1988); The Prolegomenato the Qur’an (Oxford University Press,
1998); The Islamic Roots of Democratic Pluralism (Oxford University Press, 2002); Islamic Biomedical Ethics:
Theory and Application (Oxford University Press, February 2009); Islam and the Challenge of Human
Rights (Oxford University Press, September 2009). Sachedina su anda “geleneksel Islam ahlakinin olusumunda
aklmn roli” tizerinde ¢aligmaktadir.

BAbdullahi Ahmed an-Na’im, Islam and the Secular State, Harvard University Press, 2008.
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Miisliiman alimlere ait olmakla birlikte, bir kenarda unutulup toplumca fazla
ragbet gormeyen birtakim fikirlerin 6ne ¢ikmasi olagan goziikmektedir. Hatta
gliniimiiz Miisliimanlar1 “hikmet miiminin yitik malidir, nerede bulursaniz aliniz”
anlayisindan hareketle “aslinda bunlar Miisliimanlara ait, Kur'an ve siinnetin
vurguladig1 temel degerlerdir” demek icin yeterli altyapiya sahiptirler. Ancak
haziraligin ve geleneksel fikhin daha fazla 6ne c¢ikarildigi bir din algisinin,
giiniimiiz Islam diisiincesini hangi yonde etkileyecegi konusu yeni tartismalara yol
acacak gibi goziikmektedir.

[slam diinyasinin geneliyle ilgili olarak yaptigimiz bu tespitler, sunulacak
¢oziim Onerileri agisindan Tiirkiye’deki ilahiyat ¢alismalarini da ilgilendirmektedir.
Bat1’daki Islamofobinin de etkisiyle {ilkemizde ve diger Islam {ilkelerindeki dindar
kesim tiizerinde zaman zaman olusturulan baskilar hem toplumu hem de bilimsel
faaliyetleri ciddi anlamda etkilemektedir. Siiper giiclerin taseronlar: olan dini teror
orgiitlerinin son donemlerdeki faaliyetleri Miisliimanlar {izerindeki bu baskiy1
daha da artirmaktadir. Bu durum bir yoniiyle tepkiselligi artirirken diger bir
yoniiyle ise egitimli Misliimanlar arasinda sorgulayici bir damarin ortaya
¢itkmasina neden olmaktadir. Tiirkiye’de son iki yiizyilda olusan ilmi ve siyasi
birikim sonucunda y&netim bigimi olarak Islam ve demokrasinin bir arada uyumlu
olarak var olmaya devam etmesi Onemli bir avantaj olarak degerlendirilebilir.
Bunun da sagladig1 ozgiivenle, 6zellikle modernle gelenegi bir arada bulusturan
ilahiyat fakiiltelerinin varligi, Islam arastirmalarindaki bu eksikligin giderilmesine
ve tepkisellikten daha uzak bir sdylem dilinin olusmasina ciddi anlamda katki
saglamaktadir.

Diinyadaki biiyiik degisim ve doniisiimlerin en 6nemli dinamiklerinden biri,
genelde ilahiyat yani teoloji olmustur. Toplumlarin sanat ve edebiyat gibi insanligin
gelisme arac1 olan tiim begeri bilimlere bakisini etkileyen en temel unsur ilahiyattir.
Yani pozitif bilimlerin gelisimi igin, hatta daha genel anlamda ifade edersek ciddi
bir bilim politikas1 iiretmek igin basta ilahiyata ihtiya¢ bulunmaktadir. Buradan
yola c¢ikarak, ilahiyat alanumin bilimin sirurlari igerisinde tutulmasmin hayati
derecede 6nemli oldugunu ifade edebiliriz. Bunun aksinin ise, tiim sosyal ve beseri
bilimlerin gelisimini etkileyecek, dolayisiyla Miisliimanlar1 tepkisel miistemleke
zihniyetinden uzaklastiracak 6zgiin fikirlerin olusumunu engelleyici bir tutuma
yoneltecegi kanaatindeyiz.

Bati merkezli Islamofobik tutumlarin Miisliimanlara yonelik indirgemeci
tavirlarinin  diger bir menfi etkisi de, yenilik¢i sOylemlere karsi olusturulan
tepkiselliktir. Toplumun sekiilerlesmeye, hatta densizlesmeye dogru gidebilecegi
endisesinden kaynaklanan modernite karsiti olusumlar, ilmi faaliyetler {izerinde
biiyiik bask: olusturmaktadir. Ornegin kimileri, dini ilimler alaninda egitim veren
fakiiltelerin miifredatlarinin, halkin inanglariyla uyum adina geleneksel egitim
kurumlar1 olan medreselerle ayni olmas: gerektigini diisiinmektedir. Halbuki bir
universite birimi olan bu fakiiltelerin, ge¢misteki medreselerin islevine uygun
olarak tamamen pratik ihtiyaclara gore yapilandirilmasi, Islamofobinin
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Miisliimanlara dayattig1 tepkisellikten uzak bir sdyleme imkédn saglayacak
enstriimanlarin elden gitmesine sebep olabilecek bir durumdur. Din egitimi veren
kurumlarla ilgili yapilacak calismalarda, pek ¢ok ilahiyat hocasimnin tasidigi bu
kaygilarin da dikkate alinmasinda ve diizenlemelerin ¢ok daha titizlikle galisilip
yapilmasinda biiyiik fayda bulunmaktadir. Bu cercevede 0Ozellikle Osmanh
Devleti'nin  gerilemesinin sebeplerinden biri olarak gosterilen medrese
miifredatlarina yonelik elestirilerin ¢ok iyi analiz edilmesi gerekmektedir. Zira
Giiniimiiz Islam diisiincesinin gelismesine, dzgiivenlerini kaybetmeye yiiz tutmus
Bati’daki Miisliiman arastirmacilar kadar Tiirkiye’de bu kurumlarda calisan ilim
adamlarinin da o6nemli katkilarda bulunmaktadir. Ozellikle kurumsallasmasini
tamamlamay1 basarmis ilahiyat fakiiltelerinin akademik amagclar igin
yapilandirilmasinin bu yonde bir ¢dziim sunacagi ve ayni zamanda Ornek bir
model olacag diisiiniilebilir.

Sonug¢

Islamofobi, giiniimiiz Miisliiman arastirmacilarin en biiyiik sorunlarindan
biri olarak goziikmektedir. Islam diinyasinda Miisliimanlara yonelik baskilarin
baglamasindan kisa bir siire sonra Ortadogu’da yasanan yeni gelismeler, Islam
arasgtirmalarini tekrar sorgulamaya agmaktadir. Kiiresel ve bolgesel giiglerin piyon
olarak kullandig1 birtakim radikal dini hareketlerin bolgeyi mezhep c¢atismalar1
alanina doniistiirmesi, dikkatlerimizin bu konuya daha fazla yogunlasmasina
neden olmaktadir. Bu c¢ercevede Ozellikle {ilkemizdeki ilahiyat fakiilteleri,
giiniimiiz Islam diisiincesinin gelisiminde dnemli katki saglayan kurumlar olarak
goziikmektedir. Bu yoniiyle soz konusu kurumlar, Islamofobi yiiziinden igine
kapanik ve savunmaci sdylemlere sarilan Bati’daki Miisliiman arastirmacilara da
destek olabilir.

Yaklagik 150 yildan beri hem Islam diisiincesini hem de Bati'y1 cok iyi bilen
Miisliiman alimler yetismistir. Bunlarin onemli bir kismi da galismalarini Bati
iilkelerinde devam ettirmekte ve 6zellikle 11 Eyliil 2001’den itibaren meydana gelen
teror olaylarin sorumlulariymus gibi kendilerini baski altinda hissetmektedirler.
Bu durum onlarda 6zgiiven eksikligi olusturmakta ve savunmact bir yaklasim
sergilemelerine neden olmaktadir. Halbuki onlarin, sosyal ve psikolojik baskilardan
styrilarak eski calismalarini daha da gelistirerek devam ettirmeleri gerekmektedir.
Bilimsel diiglincenin olusumunda 6nemli yeri olan ilahiyat bilimleri, yukarida ifade
ettigimiz kaygilar giderildigi takdirde, bugiin karsi karsiya kaldigimiz bu ve
benzeri sorunlarim da agabilecek tecriibeye sahiptir. Tarihte 6zellikle Imam-1 Azam
Ebu Hanife, Ebu Hasan el-Maverdi, Ebu Hamid Gazali, Bedreddin Ibn Cem4’a,
Namik Kemal, Cemaleddin Afgani, Ahmed Cevdet Pasa vb. gibi kendi
donemlerinin sorunlarin iyi kavramis teorisyenler, karsilasilan ¢ok ciddi krizleri
asmada teorik destek saglamislardir. Giiniimiizde ise ancak hem Miisliimanlarin
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hem de geri kalan diinyanin sorunlarini iyi bilen ufku agik bu tiir yeni ilahiyatcilar
ve bilim insanlariyla yeni ¢oziimler tiretebiliriz.
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Abstract

This study reviewed different research in which the reconciliation between Shiism
and Sunnism was discussed. Accordingly, the works written by early scholars were
mentioned first. Secondly, the experience of the Kubraviyyah was emphasized. Later, the
historical incidents such as the attempt of Nadir Shah to impose the Jafarite as a Sunni sect
were provided, and then the politics of the "Islamic Union" of the Ottoman State were
discussed. Later on, the studies of the "Darii'd-Takrib" institution were examined in detail.
Finally, the approaches related to the subject were included and evaluations were made in
this framework.
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Islamofobinin Islam Arastirmalar1 Uzerindeki Etkisi

Ozet

Giiniimiizde Islamofobia ismiyle anilan Bati’'min Islam karsithig1 meselesi, pek cok
agidan oldugu gibi Miisliiman diisiintirlerin ¢alismalarimi da olumsuz yonde etkilemektedir.
Batr'daki Miisliiman arastirmacilar, uzun siireli sdmiirge yasaminin psikolojisinden ancak
20. ytlizyilin sonlarinda kurtulmaya baslamisken birdenbire terér ithamlariyla karsi karsiya
kalmiglardir. Bu durum onlar iizerinde tekrar olumsuz tesirler olusturmustur. Miisliiman
arastirmacilarin son doénemlerde yaptig1 ¢alismalarda, meselelere sugluluk psikolojisiyle
bakan savunmaci bir yaklasim tarzinin goriilmesi bunun en énemli gostergelerinden biridir.
Bu psikolojik travmadan kurtulmalarina yardim edecek bilimsel ve kurumsal destege
ihtiyaglar1 oldugunu diisiiniiyoruz. igerisinde binlerce arastirmact barindiran Tiirkiye’deki
ilahiyat fakiiltelerinin, ¢cagdas bilimsel yontemler gercevesinde yaptirdigt yeni ¢alismalariyla
bu konuda ciddi katki saglayabilecek diizeye gelmesi ¢ok 6nemlidir.
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Influence of Islamophobia in Islamic Research

Introduction

Islamophobia, meaning the fears related to Islam, was first used in 1991. This
problematic ideology dates back to the conquest of Spain by the Muslims, and it has
been in the agenda of humanity for centuries due to Muslim Turks’ advancement
toward the west and formation of the Crusades as a response. However, it regained
its main popularity following the September 11, 2001 incident. After the dissolution
of the Soviet Union, Islamophobia was turned into the grounds of global conflict
through the discourses that are similar to the Clash of Civilizations by Huntington.

It is without a doubt that the global conjuncture has a great role in this
regard. After the termination of the bi-polar world, the structural distortion in
international relationships resulted in both the generalization of religious
movements and consideration of the Islamic world as the new enemy. Muslims
have made themselves the new open targets with their populations exceeding one
and half million and their efforts to undertake active roles in the formation of the
new world. This case, with a permanent and active appearance, directed attention
to Muslims and increased the interest in Islamic movements.!

Islamophobia and Islamic Researches

A significant number of Western researchers improperly defined the
activities of the Islamic world as fundamentalist and violent trends without any
analyses. The authors, who are also the right-wing supporters, such as Bernard
Lewis, Huntington, J. Miller and Fukuyama, called these activities in the Islamic
world “excessive, fanatic, irrational, intolerant, terrorist, foolish or a ‘green threat’”.
They used these concepts associated with prejudices, grudge, hatred and fears, and
related these to the attacks on the World Trade Center while making efforts to show
these as the reflections of Islamic jihadist ideology which is a deep issue for the

Westerners.2

However, the Islamic activities of the latest periods are teleological in a way
that cannot be defined with the fundamentalism of the US from the late 19t
century, and they have certain characteristics including the innocent demands of
the masses. Therefore, a significant number of those included in the afore-noted
religious movements rejected these metaphors which appear as the products of a
political purpose. Moreover, some of them intentionally made efforts to reflect that
they are not close to the internal groups which can be classified as fundamentalist
or radical.

! John Esposito, The Islamic Threat: Mythor Reality, Oxford University Press, 1995, s. 4
2 Kayhan Delibas, “islami Fundamentalizmden islam Fobisine: Bati Diinyasinda Gelismekte Olan islamophobia Yeni
Bir Esitsizlik Kaynagi Olarak Gérulebilir mi?”, Bilgi (9) 2004 / 2: 1-41, p. 7-12.
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The outdated religious discourses and approaches of certain Muslims and
Muslim groups, in other words, their practices under the name of Islam, may
support the reactions or Islamophobia toward Muslims.> However, this does not
justify the actions of afore-mentioned authors who reflect Islam and Muslims as the
enemy of the West and make efforts to manipulate them.*If a similar attitude is
displayed against them, or in other words, if such assessments are made against
Christianity based on the practices in the Christian world, it is clear that the result
would be more severe and tragic. Thus, it is not proper to judge Islam and all
Muslims through the method of particular to general, while creating an irrelevant
meaning out of this context. Islamophobia is still used as the means of oppressing
and overwhelming Muslims in the present time. This ideology is not so different
from the Crusades, and it still exists in a modern form.

The Runnymede Report prepared to justify Islamophobia in England’ and
entitled “Islamofobia: A Challenge For All Us” reports certain points which will justify
the ideas in this regard. The claim of the West is that Islam is close to changes, and
it does not have common values with other cultures while it is irrational and sexist.
To them, Islam also includes violence, is a manipulative religion suiting the political
purposes, inconsistently criticizing the western ideology, and accepting the non-
Sunni formations as deviant. Therefore, Islamophobia is justified.t In addition, the
western media indicates the Muslims as a group under a single identity and as a
society sharing the same ideas, forms a historical image, and triggers the
Islamophobic image in their own societies. Accordingly, the historical issues, such
as the Crusades and the Siege of Vienna by the Ottomans, are always kept in mind.”

8 Nuri Yilmaz, “Din Tanmimlari ve Islamofobiye Etkileri”, Islami Yorum (Internet Dergisi), Fall 2010, p. 21.

4 “The differentiation of the church and state in a Western style is not based on any historical grounds in Islam.
Therefore, making efforts to unite religion and public areas is perceived as the religious extremism and
conservatism before many Westerners.” brahim Kalin, “Bati’daki islam Algisinin Tarihine Giris”, DIVAN Ilmi
Arastirmalar, issue: 15 (2003/2), p. 46.

5 Mehmet Evkuran, “Bir Kimlik Politikas1 Olarak Islamofobi”, p. 9.

Swww.runnymedetrust.org

"Hossein Godazgar, “Islim Korkusu-Islamophobia- ve Ingiliz Basin-Yayminda Miislimanlarin Muammali
Imajlar1”, Trans: Nuri Tiaz, II. Uluslararasi Dini Yaymmlar Kongresi, 05-07 November 2004, Ankara 2005, p. 206.
It is without a doubt that consideration of the Muslims living in Europe and the US, as the new Jews of the West,
caused great trauma on them. However, as a result of these sufferings, certain indications, which will pave the way
for new opportunities and advantages, have emerged. A recent study demonstrates that the number of mosques
significantly increased in the US despite the protests regarding 9/11 and the targeting of Muslims’ temples. “The
officers of national statistics reported that the number of Islamic centers, which was 962 in 1994 and 1209 in 2000,
reached 2106, and that approximately a quarter of these centers were opened between 2000 and 2011 although
Muslims suffered from certain prosecutions from official bodies. There were almost no protests in this regard in
2010, but even a few of them were transformed into discussions related to national Islam, extremism and religious
freedom. Protests against mosques emerged in Tennessee, California and other states. According to Professor Ihsan
Bagby, the director of the study, this evidence indicates that Muslim people still managed to find a social place for
themselves despite opposing attitudes. Thsan Bagby said the following: ‘This indicates that the Muslim society,
which was integrated to United States (US), has grown properly. | believe this will be the most important message
we can give to the entire, or at least the Islamic world.” http://www.timesofummah.com/2012.03.03/American-
mosques-increased-dramatically-by-74-after-september-11.
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There are people who believe that the roots of the issues between the
Western and Islamic worlds are ideological rather than being historical. In
accordance with this dualist approach as the reflection of an ideological perception,
the West is associated with the concepts of ration, science, civilization,
sophistication, tolerance and freedom while the Islamic East is related to
irrationality, primitivity, intolerance, discrimination between genders, lust,
hypocrisy, emotionality and pressures.?

According to certain Western researchers, in addition to the historical and
ideological reasons, the main factor behind the concept of Islamophobia is the
certain theological approaches among Muslims. For example, John Kelsay claims
that the 9/11 attacks and conflicts in Iraq are related to Islam or jihadist ideology of
Islam. According to him, Islamist militants refer to the Islamic law based on the
Quran, Sunnah and ideas of the scholars from the early periods in their activities.
These Islamic scholars formulated their ideas when Islam was an Imperialist power
in the 9t and 10t centuries, and when Muslims did not suffer from the invasion of
foreigners. Therefore, they focused on an unilateral legislation form that included
violence in styles and discourses. Regarding present times, most Muslim
administrators are not legitimate; Muslims live all around the globe; and Muslim
states are weak. Modern Muslim militants experience the obligation to adapt the
legal provisions from early times into a different radical scope.

According to Kelsay, the first serious conflict between Muslims and the West
dates back to Kitabu as-Siyar by Shaybani in the eighth century. This is also the first
work separating the world into two regions as “Daru al-Islam”, the place of
Muslims, and “Daru al-Harp”, the place of non-Muslims. This work also
determines the statuses of residents based on their relationships with Islam.?

7oasy

The Western criticisms toward Islam are based on Muslims’ “jihad” ideology
and their anger, hatred and revenge desires against non-Muslims, which is also
noted by Bernard Lewis. According to Lewis, extremism and radicalism arises from
the history and cultural roots of Islam. Therefore, Muslims have emotions and
desires based on anger, hatred and revenge against the disbelievers in relation to
Islamic jihadist discourse.

8Mehmet Evkuran, “Bir Kimlik Politikasi Olarak Islamofobi”, p. 4; ibrahim Kalin, “Bati’daki islam Algismin
Tarihine giris”, DIVAN Ilmi Arastirmalar, issue: 15 (2003/2), p. 33-34; Kayhan Delibas, “islami
Fundamentalizmden Islam Fobisine”, p. 21.

9 John Kelsay, Arguing the Just War in Islam, Harvard University Press, 2007.

0 Bernard Lewis, “The Roots of Muslim Rage”, The Atlantic Monthly, September 1990, ss. 47-60.
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The Muslim population, whose number is increasing in the West every
passing day, is actually the group that suffers from Islamophobia the most. These
Muslim people are quite disturbed from local Westerners’ marginalization as
“outdated, barbaric and despotic” with a reductionist approach. However, there are
certain but a few Western people who find Islamophobia meaningless and
nonsense. They conduct certain activities to support Muslims. For instance, in a
report prepared by the European Monitoring Centre on Racism and Xenophobia
(EUMC), certain precautions to prevent Islamophobia are particularly suggested.
Accordingly, the studies in this regard include the “Islamic Forum” held by the
Christian non-governmental organizations that constitute the majority in Germany,
and the activities such as conferences, seminaries and “Forum of Three Religions”
collectively held by Muslim, Jewish and Christian leaders in Britain."

There are such efforts to prevent Islamophobia but a significant part of the
Western public still has negative ideas and attitudes toward Muslims, which
inevitably affects the psychological and social state of Muslims.

These negative aspects arising from Islamophobia show some of their
greatest influences over the studies related of Islamic sciences. Muslim scientists
perform many Islamic studies particularly in Western universities thanks to their
newly-acquired self-confidence. However, as a result of these incidents, their
concentrations were disrupted and they were forced to become introverted. The
negative discrimination against the Muslims causes problems for their
psychologies, and creates deficiency of self-confidence, aggressiveness and
diffidence, which is the reason for their defensive attitudes in their new studies.
They often make efforts to prove the otherwise of the despotic, terrorist or
aggressive images regarding Muslims and to state that Islam is against terrorism
and homicide, that Islam values human rights, and that Islam is sensitive in terms
of protecting other religions and cultures. Moreover, topics such as “Islam and
terror”, “Relationships of Islam with the followers of other religions”, “Islam and
human freedom”, “Islam and peace”, “Place of women in Islam”, and “Islam and
economy” have been commonly examined in this period. In addition, the subjects
of “inter-religious or cultural dialogues” and “Islam and modernity” are both
promoted, and researchers are recommended to focus on this subject more.

The efforts to reject the approach that regards Islam as a post-modern,
outdated anti-modernity element'? have increased recently. Accordingly, many
works were written to explain that Islam is not against industrialization, scientific

un “Avrupa Birligi’'nde Miisliimanlar: Ayrimeilik ve Islamofobi”, Issued by:

European Monitoring Centre on Racism and Xenophobia (EUMC), p. 5.
121t is clear that various reflections of Islamophobia that began with Crusades continued in the Age of
Enlightenment. Many Western philosophers, particularly Ernest Renan, wrote works against Islam. The claims in
these works caused great reactions in the Islamic world, and many Muslim philosophers responded to these claims.
(Diicane Ciindioglu, “Ernest Renan ve “Reddiyeler” Baglaminda Islim- Bilim Tartigmalarina Bibliyografik Bir
Katki”, Divan: [lmi Arastirmalar Dergisi, Y1l: 1996, Issue: 2, p. 1-94, 3).
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advancement, modernism and modern life.”® For instance, in "So That You May
Know One Another: A Muslim American Reflects on Pluralism and Islam”, Ali S.
Asani reviewed and examined the mutual hatred between Muslims and non-
Muslims in US society in line with Quran following the 9/11 incidents. He reflected
that the Quran gives particular importance to religious pluralism and that the
Quran’s message was misinterpreted by the non-Muslims. Moreover, he made
efforts to explain that the Quran considers the differences between people as a
richness and accepts the cases reflected both in Jewish and Christian sources, and
that Islamic history is full of tolerant examples.'+

Certain authors suggest the conservative works from certain western
philosophers such as Swedenborg (1688-1772) and Goethe (1793-1832) as the
theological grounds for mutual tolerance in a period when anti-Islamist attacks
increased and tension between the Muslims and Christians reached to a higher
level s

It is natural for Muslim scientists to have more concerns regarding the future
of their publics than the plans regarding their academic careers. They inevitably
prioritized the defense of Islam against the ever-increasing pressures against
Muslims. Accordingly, the topics that are referred to more in the practical life are
highlighted. It is especially inevitable for the figh-related topics to be stressed more.
For instance, making certain statements about Muslims such as “limb cutters”
increases their sensitivity in this regard, meaning the punishments and
interpretations of cutting limbs in Shariah are focused more.

We witness the formation of literature that is similar to the one formed as a
response to the teasing approach of Ernest Renan from one and half century ago.
Scholars, such as Namik Kemal, Cemaleddin Afgani, Muhammed Abduh and Said-
i Nursi, made serious efforts to prove the otherwise of the following statement by
Renan: “Islam is an obstacle before science.”!® The attacks against Muslims were
related to this scope in the period when positivism was dominant with the
influence of the Enlightenment Philosophy. The West defines itself using the
concepts that have been made mottos using the terms of democracy, human rights
and gender equality, and westerners make efforts to oppress others using these
mottos.

13 As noted before, efforts to respond to the claims of Western philosophers date back to earlier times. As the
scientific and cultural developments of the 18" and 19" centuries created an effective pressure in the West, Muslim
philosophers attempted to revive their spiritual experiences with the highest degree of civilizational aspects. These
attempts, which can be considered efforts to find a solution to the problems of the time, based on the basic
principles of Islam, can be assessed as a transformational program or social mobilization declaration. See: Ismail
Bulut, Niibiivvete Cagdas Bir Yaklasim, Berikan Yay., Ankara, 2016, p. 7-11.

1Ali S. Asani, "So That You May Know One Another": A Muslim American Reflects on Pluralism and Islam”,
Annals of the American Academy of Political and Social Science, vol. 588, July 2003, pp. 40-51.

15 See: ibrahim Kalin, “Bati’daki islam Algismin Tarihine giris”, DIVAN [lmi Arastirmalar, issue: 15 (2003/2), p.
22.

16 For more details, see: Stileyman Gezer, Kur’an i bilimsel yorumu: Bir Zihniyet Tahlili, Ankara Okulu Yayinlart,

Ankara 2009, p. 113-121.
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Muslims who are politically and culturally harassed in this way naturally
aim to prove the otherwise of the accusations directed to them. For example, it is a
fact that Abdiilaziz Sachedina, a multi-directional Islamic scholar, performed
numerous studies on the historical development of Shiite and significant Shiite
concepts such as imamah or Mahdi. However, he has recently focused on Islam and
democracy, Islam and human rights, and Islam and ethics, which is another
example in this regard.”” Another similar case is also valid for many other Muslim
researchers such as Abdullahi Ahmad an-Naim.

Abdallahi Ahmad an-Na’'im, a Sudanese intellectual and legal authority who
is maintaining his studies in US, believes that the reforms to make Islamic law
concordant to universal human rights are needed. He claimed in Islam and the
Secular State, where he discussed the approaches of Muslim societies in legal,
governmental and religious topics, that legal systems should suit the human rights
laws and modern laws. He suggested an American secularism model reflecting that
religion only concerns ethical topics and is not an authority in the legal issues.
Moreover, he opened the models of Turkey, Indonesia and India to discussion and
claimed that Turkey is a good model as the Turkish government managed to
establish a successful synthesis between secularism, human rights and Islam.®

As noted before, figh-based topics are focused more as Westerners’ criticism
toward Islam and Muslims is related to their practices, and the responses are within
the borders of Islamic law. We are in a period when certain figh-related comments
regarding human rights and discrimination against different followers of different
religions and genders are reexamined and reassessed. Accordingly, certain ideas
that belong to certain Muslim ideas and that are forgotten and not adopted much
can be highlighted. The Muslims of modern times have the necessary backgrounds
to say “These are actually the basic values of Muslims stressed by the Quran and
Sunnah” based on the ideology of “Wisdom is the lost property of believers. Get it
at wherever you find.” However, the question of how a religious perception with a
more stress on cutting corners and adopting traditional figh influences the modern
Islamic ideology seems to create new discussions.

These statements regarding the entire Islamic world also concern the
theological studies in Turkey in relation to the recommendations for solutions. The
occasional pressures on the religious people in Turkey and other countries due to
Islamophobia affect both the society and scientific activities. The recent activities of

1"The books published by Abdiilaziz Sachedina are as follows: Islamic Messianism (State University of New York,
1980); Human Rights and the Conflicts of Culture, co-authored (University of South Carolina, 1988); The Just
Ruler in Shiite Islam (Oxford University Press, 1988); The Prolegomenato the Qur’an (Oxford University Press,
1998); The Islamic Roots of Democratic Pluralism (Oxford University Press, 2002); Islamic Biomedical Ethics:
Theory and Application (Oxford University Press, February 2009); Islam and the Challenge of Human
Rights (Oxford University Press, September 2009). Sachedina currently works on “the rational role in the formation
of traditional Islamic morals™.

BAbdullahi Ahmed an-Na’im, Islam and the Secular State, Harvard University Press, 2008.
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terrorist organizations, the subcontractors of super powers, increase the pressure on
Muslims, which increases reactance and causes the emergence of a quality directing
educated Muslims to question others. The coexistence of Islam and democracy as
the regime in Turkey, which occurred as a result of the scientific and political
experience from the last two centuries, can be considered as a significant
advantage. With the self-confidence from such an advantage, the presence of
theological faculties combining modernity with traditions can provide significant
contributions to the termination of deficiencies in Islamic studies and formation of a
discourse free from reactance.

One of the greatest dynamics regarding great changes and transformations is
generally divinity or theology. The most basic element affecting societies’
perceptions toward all human sciences such as, art and literature, which are the
instruments of development for humanity, is theology. In other words, theology is
the primary field needed for the development of positive sciences or the generation
of a more severe scientific policy. Accordingly, it is fair to state that keeping the
field of theology within the borders of science is highly critical. However, an
attitude to prevent the authentic ideas which will affect the development of all
social and human sciences, and which will deviate Muslims from the reactance-
related approaches would be focused in this regard.

Another negative effect of Islamophobic attitudes on Muslims is the
reactance formed toward the innovative discourses. The anti-modernity formations
arising from the concerns that the society may go through secularization and even
immorality create great pressures on scientific activities. For instance, some believe
that the curricula of theological faculties should be the same with the curricula of
traditional madrasahs to suit the beliefs of people. However, these faculties, which
are certain units of universities, have been configured based on the practical needs
and in relation to the functions of madrasahs from the past, which may result in the
loss of instruments that can enable a discourse which has no relationships with the
reactance obliged by Islamophobia on Muslims. These concerns of many theological
authorities should be considered and amendments should be made more
meticulously in the studies on the institutions providing religious education. The
criticisms directed toward the curricula of the madrasahs, which is regarded as one
of the reasons for the regress of the Ottoman Empire, should be analyzed well
because scientists working in the relevant institutions in Turkey make significant
contributions to the development of modern Islamic ideology as much as the
Muslim researchers in the west who are about to lose their self-confidence. It can be
stated that the academic formation of theological faculties that completed their
institutionalization stages will provide such solutions and serve as an exemplary
model.
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Conclusion

Islamophobia is among the greatest problems for the modern Muslim
researches. After a short period of time from the emergence of pressures on
Muslims, the new incidents in the Middle East open Islamic studies to questioning.
The fact that certain radical religious movements used as a pawn by the global and
regional powers transform the region into the field of sectarian clashes causes
people to focus on this issue more. Accordingly, the theological faculties in Turkey
are among the institutions providing significant contributions to the development
of modern Islamic ideology. These institutions can support the Muslim researchers,
who are introverted and defensive due to Islamophobia, in the west.

Muslim scholars, who know Islamic ideology and the West well, have been
raised approximately in the last 150 years. A significant number of them maintain
their studies in the West and feel the pressure as if they are the responsible people
for the terrorist activities following the 9/11 incident, which decreases their self-
confidence and causes them to reflect a defensive approach. However, these
Muslims need to maintain or even improve their old studies by disregarding the
social and psychological pressures. The theological sciences which have a particular
place in the formation of scientific ideology will be able to overcome these and
similar modern problems if the afore-noted concerns are terminated. The
theoreticians such as Imam al-Azam Abu Hanifa, Abu Hasan al-Mawardi, Abu
Hamid Gazali, Badraddin Ibn Jama’a, Namik Kemal, Jamaladdin Afgani and
Ahmad Jawdat Pasha who understood the issues of their times provided theoretical
support to the severe crises of the era. Regarding the present time, new solutions
can be generated with the competent and conscious theologists and scientists who
know the problems of Muslims and others well.
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Islamofobinin Islam Arastirmalar1 Uzerindeki Etkisi
OZET

Giiniimiizde Islamofobia ismiyle anilan Bati'nin Islam karsitlig1 meselesi, pek ¢ok
agidan oldugu gibi Miisliiman distintirlerin ¢alismalarin1i da olumsuz yonde
etkilemektedir. Bati’daki Miisliiman arastirmacilar, uzun siireli somiirge yasaminin
psikolojisinden ancak 20. yiizyilin sonlarinda kurtulmaya baglamigken birdenbire
terér ithamlarrtyla karsi karsiya kalmislardir. Bu durum onlar {izerinde tekrar
olumsuz tesirler olusturmustur. Miisliiman arastirmacilarin son dénemlerde yaptig:
calismalarda, meselelere sugluluk psikolojisiyle bakan savunmaci bir yaklagim
tarzinin goriilmesi bunun en Onemli gostergelerinden biridir. Bu psikolojik
travmadan kurtulmalarina yardim edecek bilimsel ve kurumsal destege ihtiyaglar:
oldugunu diisiiniiyoruz. Icerisinde binlerce aragtirmaci barindiran Tiirkiye’deki
ilahiyat fakiiltelerinin, cagdas bilimsel yontemler cercevesinde yaptirdigi yeni
calismalarryla bu konuda ciddi katki saglayabilecek diizeye gelmesi ¢cok 6nemlidir.

Anahtar Kelimeler: Islamofobi, Islam Arastirmalar:
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Influence of Islamophobia on Islamic Research

Abstract

In this article, the studies on the reconciliation between Shiism and Sunnism are
discussed. In this frame, firstly, books written by some early scholars are mentioned.
Secondly, the experience of tﬁe Kubraviyyah is emphasized. Later, the Nadir Shah
attempted to impose the Jafarite as a Sunni sect, and then the politics of the "Islamic
Union" of the Ottoman State were discussed. Later on, the studies of the "Darii'd-
Takrib" institution were examined in detail. Finally, the approaches related to the
subject are included and the evaluations are made in this framework.

Keywords: Islamophobia, Islamic Research
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