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Islamofobik Oyunda Miisliimanlar*
Ejder OKUMUS"™

Ozet

Islamofobia oyunu veya Islamofobik oyun, ozellikle Bati'da ve ABD’de Islam’a ve
Miisliimanlara karst nefreti, karsitligi, diismanligi, yani antiislamizmi konu edinen bir
oyundur. Bati temelli kiiresel aktorler ve gilicler, bu oyunu Miisliimanlara karsi
diizenlemiglerdir. Oyle diizenlemiglerdir ki, Misliimanlar, kendi iradelerinin digsinda
kurulan ve kurallarmnin konulmasinda rol sahibi olmadiklar1 bu oyunda figiiran olmak
durumunda kalmaktadirlar. Tarihsel kokenleri ¢ok gerilere gitse de, modern ve postmodern
dénemde gittik¢e kurumsallasan ve endiistrilesen Islamofobi, Miisliimanlarin Bat’da, Bati
disinda ve Bati i¢in giiclii, giicii/etkisi hissedilir denilebilecek diizeye gelmesine paralel
olarak artmus, derinlesmistir. Fakat 11 Eyliil olaylarindan sonra Islamofobi, ¢ok daha
derinlesmistir. Miislimanlar s6z konusu oldugunda Ozellikle Amerika Birlesik
Devletlerinde ve  Avrupa’da c¢ogulculuk ve  ¢ok-kiiltiirliilitk  yaklasimindan
uzaklasilmaktadir. Iste bu calisma, Miisliimanlarin muhatap kilindig: Islamofobi gibi bir
kotiiliik problemini oyun bakisi temelinde konu edinmektedir. Calismanin amaci, kiiresel
Batili aktorler tarafindan oynanan Islamofobik oyunda Miisliimanlarin durumunu anlamak
ve anlamlandirmaktir.

Anahtar Kelimeler: Islamofobi, Islam, antiislamizm, oyun, teror, kiiresel glicler

The Muslims in the Islamophobic Game

Abstract

The Islamophobia game or the Islamophobic game is a game/play about the hate,
contrast, and hostility against Islam and the Muslims, that is, antiislamism especially in the
West and in the USA. Western-based global actors and forces have organized this game
against Muslims. They have organized so that Muslims are supposed to be extrinsic in this
game, which is established outside their own will and does not have a role in the
establishment of their rules. Islamophobia, which has become increasingly institutionalized
and industrialized in the modern and postmodern era although their historical origins go
back to the very end, has grown and deepened in parallel with the fact that Muslims have
come to the point where they can be said to be and their might and dominance is sensible in
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the the West, outside the West and fort he West. But after the events of September 11,
Islamophobia has become much deeper. In the case of Muslims, the approach of pluralism
and multiculturalism especially in the United States and Europe, is moved away from. This
work considers a problem of evil such as Islamophobia, which Muslims are the object of it,
on the base of the view of the game. This study aims understanding position of Muslims in
the Islamophobic game played by global Western actors and to give the meaning of it.

Keywords: 1slamophobia, Islam, antiislamism, game, terror, global powers.

Giris

Islamofobia, Islam ve Miisliiman karsit1 oOnyargi, nefret, irkgiik ve
diismanligs; antiislamizmi, Islam diigmanligini, Islam kargithgim ifade etmektedir.
Islam ve Miisliiman korkusu ile nefreti, Miisliimanlara kars1 dnyargiy1, ayrimciligs,
ayristirmayi, Otekilestirmeyi, damgalamayi, dislamayi, yabancilastirmayi, kin
glitmeyi, asagilamayi, saldirganligi, siddeti, c¢ok-kiiltiirsiizliigli, ¢ogulcu
yaklasmamay1, diismanlig1 vs. beraberinde getirmektedir.

Islamofobia oyunu veya Islamofobik oyun, 6zellikle Bati'da ve ABD’de ve
ayrica Islam karsiti olan birey ve gruplarin etkili oldugu diger iilkelerde Islam’a ve
Miisliimanlara karst duyulan korku ile bu korkunun getirdigi nefreti konu edinen
bir oyundur. Bat1 temelli kiiresel aktorler ve gii¢ler, bu oyunu Miisliimanlara kars:
diizenlemiglerdir. Oyle diizenlemislerdir ki, Miisliimanlar, kendi iradelerinin
disinda kurulan ve kurallarinin konulmasinda rol sahibi olmadiklari bu oyunda
figliran olmak durumunda kalmislardir.

Tarihsel kokenleri ¢ok gerilere gitse de (al-Shaikh-Ali 2015), modern ve
postmodern donemde gittikge kurumsallasan ve endiistrilesen Islamofobi,
Miisliimanlarin Bati'da ve Bati disinda Bati icin giiclii, glicii/etkisi hissedilir
denilebilecek diizeye gelmesine paralel olarak artmis, derinlesmistir. Fakat 11 Eyliil
olaylarindan sonra Islamofobi, cok daha derinlesmistir. Miisliimanlar s6z konusu
oldugunda 6zellikle Amerika Birlesik Devletleri'nde ve Avrupa’da ¢ogulculuk ve
cok-kiiltiirliiliik yaklasimindan uzaklasiimaktadir.

Miisliimanlar, bugiinlerde Amerika ve Bati Avrupa’da had safhaya ¢ikan
1slamofobiye maruz kalma durumu iginde yasamaktadirlar. Bu baglamda
Islamofobi’nin Miisliimanlar igin ac1 verici, can yakict biiyiik bir kotiiliik problemi
oldugu soylenebilir. Belirtilmelidir ki Bati'ya, Batili islamofobik giiclere dykiinen,
modernlesme seriivenini batililasma olarak anlayip kendi toplumunda &yle
uygulamak isteyen Islam iilkelerinde ve diger Bati dig1 toplumlarda da Islamofobi,
bir gergeklik olarak mevcuttur. Islamofobik siirecte Miisliimanlar aslinda bir tiir
Islamofobik oyunun parcasi haline gelmis olmaktadirlar.

Islamofobi oyunu, yeni bir iligki bicimi iiretmektedir. Bu iliskide Bat1 ve
Baticilar, kendini asil/merkez, Miisliimanlar: 6teki olarak konumlandirmaktadir.
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Iste bu calisma, Miisliimanlarin muhatap kilindig1 Islamofobi gibi bir
kotiiliik problemini oyun bakigi (Bkz. Metin 2014; Ozari, Turan ve Ulusoy 2016)
temelinde konu edinmektedir. Calismanin amaci kiiresel Batili aktorler tarafindan
oynanan Islamofobik oyunda Miisliimanlarin durumunu anlamak ve
anlamlandirmaktir.

Islamofobia hakkinda gittikce daha fazla literatiir, Almanca, Fransizca,
Felemenkge, Hollandaca, Sirpga, italyanca, Danimarkaca, ispnyolca vd. bilhassa da
ingilizce literatiir birikmektedir. Bu durum, ayni zamanda Islamofobi’in 6zellikle
[slam digindaki toprak ve toplumlarda &nemli bir giindem maddesi ve gerceklik
olduguna isaret etmektedir. Bundan dolay1 dogal olarak Islam diinyasi ve diger
Bat1 dis1 diinyalarda da ele alinan, arastirilan bir konu haline gelmektedir.

islamofobi Oyunu

Teknik anlamda tarihsel olarak ¢ok gerilere, Hz. Muhammed’in (s) Mekke’de
Islam’1 anlatmaya ve yaymaya basglamasi, Endiiliis'te Islam’in egemen hale gelisi ve
Hagli Seferlerine kadar gerilere dayandirilabilecek Islamofobi, ¢agdas diinyada
Miisliimanlara yonelik ortaya ¢ikan karsitlik, korku, nefret, diskriminasyon ve
otekilestirmeyi ifade eder. Belirtmek gerekir ki, Bat1 toplumlarinda evvela 11 Eyliil
(ABD), daha sonra 7 Ocak (Fransa’da Charlie Hebdo olay1), Islamofobi zihniyeti,
kiltiiri ve endiistrisini daha bir yayan ve kokliilestiren derin deprem
dalgalaridirlar. Bati'min gelistirip piyasaya siirdiigii; bazi Islami grup ve érgiitlerin
yapip ettikleriyle katki sundugu, fakat Bati'min {iretip gelistirerek derinlestirdigi
Islamofobi, Bat1 iilkelerinde evvelemirde Islam korkusunu yaydi, ardindan bu
korkuyu nefrete evriltti ve ondan sonra da bu nefreti diismanliga, siddete,
saldirganliga tasidi. Denilebilir ki Islamofobi, film sektorii (bircok sinema filminde
isaretlenir), medyas: (gazete, dergi, televizyon, internet vs.), retorigi, akademik
calismalar1 (Huntington'in  medeniyetler catismasi tezinde ile Lewis’in
Miisliimanlar1  terdrle bulasik gosteren calismalarinda goriildiigii  gibi),
Afganistan’a, Irak’a, Suriye’'ye askeri, siyasi, kiiltiirel vd. miidahaleler, Batili
iilkelerde camilere yapilan cesitli boyutlardaki saldirilar, Agustos 2014’te kurulan
Almanya mensgeli Pegida hareketi (Bat’min Islamlasmasina Karsi Vatansever
Avrupalilar: Patriotische Europder gegen die Islamisierung des Abendlandes:
Patriotic Europeans Against the Islamization of the West), Hollanda, Danimarka vs.
Avrupa iilkelerindeki Islam karsit: davranislar, ABD’deki Islamofobik tutumlar gibi
durum, sebep veya etkenlerle (Bkz. Younes 2016) Miisliimanlara kars
kurumsallasti, piyasa mali haline getirildi, endiistrilestirildi (Okumus 2015a;
Okumus 2015b; Said 2001).

Islamofobi, bir tiir oyun olarak goriilebilir. Bu oyunun taraflar1 gayri
Miislimlerle, o6zellikle Batili gayri mdiislimlerle Miisliimanlar olarak goriinmekle
birlikte oyunu kuranlar, Batili ve kiiresel aktorlerdir. Bundan dolay1 Islamofobi
oyun teorisi perspektifiyle ele alinabilecek igerik ve boyutlara sahiptir.
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Islamofobi oyunu, Huntington éncesinde de sonrasinda da catismaci zihniyet
ve teorilere sahip olanlarin kurdugu bir oyundur. Islamofobi, catismacilar
tarafindan uygulamaya konulurken, Islamofobi oyunu da ayni kisiler tarafindan
kurgulanan ¢atisma ve siddet temelli bir oyundur.

islamofobik Oyunda ABD Ornegi!

Amerika Birlesik Devletleri'nde son zamanlarda Islamofobi endiistrisi, hem
de daha giiclii ve yogun olarak islemeye, isletiimeye devam etmektedir. Bundan
dolay1 ABD’de Islamofoi ve Islam karsithigina dair bazi hususlara isaret etmekte
fayda mevcuttur.

11 Eyliil Oncesi Islamofobia

ABD’de Islamofobi, 11 Eyliil 2001'deki saldir1 olaylarindan ¢ok oncelere
dayanir. Bunun en iyi kanitlarindan biri, medya (Said 2001) ve Hollywood yapimi1
filmlerdir. Bu filmlerin bir kisminda Miisliimanlar kotii, tehlikeli, siddete bagvuran,
oldiiriicii, terdrist vs. olarak gdsterilmekte ve bdylece bir Islamofobi olusturulmaya
calisilmaktadir. Ayrica Amerikan medyasi Steden beri Islam ve Miisliimanlar
hakkinda verdigi yanlis bilgiler ve yaptigi kotii haberlerle Islamofobinin
olusmasinda basat rol oynamustir.

Bunun disinda Amerikan hiikiimetlerinin Miisliimanlara karsi izledigi
politika, uzun siiredir Islamofobiyle birlikte kendini gdsteren Islam karsithgim
gostermektedir. Amerika’da Islam karsithgimn tarihsel arkaplanina bakldiginda,
Miisliimanlarin ne tiir durumlarla karsilastiklarin1 gérmek miimkiin olacaktir
(Okumus 2007).

Tarihsel olarak Arap-Amerikalilar, Orta Dogu’da ne zaman kriz ciksa
marjinallesmis ve sikismis bir azinlik olmuslardir. 1967 ve 1973 Arab-Israil
savaslarindan sonra Arab-Amerikalilar, kendilerini hem medyadan hem de
Amerikan toplumunun ¢ogundan gelen anti-Arap irk¢iliginin tufaniyla miicadele
edebilecek donanimdan yoksun buldular. Saldirilar gercekte Arapkarsithg, etnik
sindirme, 1rki sterotiplestirme, damgalama ve zaman zaman fiziksel saldirilar vs.
seklinde toplumsald (Terry 2006: 117).

Eyliil 1972 Olimpiyatlarindaki Miinih olaymni? miiteakip Nixon yonetimi,
“Operasyon Boulder” kod ad1 altinda birtakim onlemleri iceren direktifler ¢ikardi.
Miisliimanlar i¢in vize smirlandirmalari da dahil bir takim ciddi olumsuzluklar
getiren bu direktiflerin Siyonist giicler ve Israil'in istegi veya baskisiyla gikarildig

1 Calismanin bu kismi yazarin daha 6nce yayimladigi “ABD’de Islamofobi ve Anti-Islamizm: 11 Eyliil
Oncesi ve Sonras1” (2007) baglikli makalesinden tiiretilmistir.

21972’de Miinih Olimpiyat Kéyii'nde bir grup Filistinli'nin rehin aldig1 11 Israilli sporcunun Alman
giivenlik giiclerinin kurtarma operasyonunda dldiiriilmesi olay1.
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iddia edilmektedir (Hagopian, 100-101). Denilebilir ki Nixon idaresinin “Operasyon
Boulder”i, Amerikan hiikiimetinin ABD’deki Araplar1 sorusturma igin hedef
gostermede ve onlarin Orta Dogu meselelerindeki siyasal aktivizminin oniinii
kesmede erken bir ¢abaydi. Gergekten de Nixon yOnetimiyle birlikte Amerika’da
resmi hiikiimet, 6zellikle Arapca konusan toplumlara kuskuyla yaklasti. Arap
iilkeleri ve Amerika’daki basta Arap kokenli vatandas ve mukimler olmak {izere
Miisliimanlarla bu yaklagim temelinde olumsuz bir iliski gelistirmeye calist1. Israil
yanlist bir politika benimsenerek Filistinli Miisliimanlarin ataklar1 “Islami
terorizm” olarak tanimlandi ve bu tanimlamayla o6zellikle Ortadogu kokenli
Amerikan vatandasi ve mukimi Miisliimanlarin anayasal olarak garanti altina
almmis haklarmi ihlal etmeyi mesrulastirdi. Mezkur prensipler, FBI'a “Arap
kokenli” insanlari, Arap-israil catismasi ile ilgili terdrist eylemlerle potansiyel
iliskilerini belirlemek igin sorusturma yetkisi veriyordu. Nitekim FBI hemen
meshur Detroit avukati Abdeen Jabara’y1 ve ardindan Arap-Amerikan Universite
Mezunlar Dernegi'nin Baskani’mi dinlemeye aldi (Akram ve Johnson, 2002;
(Hagopian 1975-76: 101-102).

1970’lerde Carter Amerikan vatandaslarinin Tahran’da rehin tutuldugu krize
cevaben Iranlilara ve Iran’a karsi cesitli adimlar atti. Bu adimlardan diger
Miisliimanlar da paylarma diiseni ald1.

1980'lerde Reagan yonetiminin dis politikast “terérizm”le savasi da igine
aldi. Libya'nin terorizm faaliyetlerinde bulundugu iddia edildi ve Libya
bombalandi. Bu hengamede Amerika’da oturan Miisliimanlara karst bir tiir
vandalizm ve siddet devreye sokuldu ve onlarin toplanma merkezleri, camileri, is
yerleri ve evlerine cesitli saldirilar yapildi (Akram ve Johnson 2002).

Bir bagka Ornek, 1985'de bir Sii Liibnanh tarafindan gergeklestirilen ugak
kacirma olayiyla birlikte bir Arap-Amerikan politik aktivistin katledilmesi ve
kiiltiirel ve dini merkezlerin vandalizasyonu da dahil Miisliimanlara kars1 yonelen
siddet dalgalar1 kendini gosterdi. Bu ucak kacirmayla S$ii Liibnanli gercekte
Amerika ve Avrupa’nin Liibnan’a miidahalelerini ve 1986’da Reagan y6netiminin
Libya’y1 bombalamasini protesto ediyordu. Bu siirecte Miisliimanlarin kurduklar:
merkezlere, camilere, organizasyonlara saldirilar oldu. Ornegin Houston’daki bir
cami kundakland1 ve atese verildi. Boston’da Amerikan-Arab Anti-Discrimination
Committee ofisinde bir bomba patladi ve iki polisi siddetli bir bicimde yaraladi.
Yine ayni Komite'nin bir baska ofisine bomba atildi ve onun yerel yiiriitiicii
direktorii oldirildii.

1990'larda ABD'nin Kuveyt istilasindan sonra, Amerikan yonetiminin
“terdrizme savas” siyaseti, Irak’a ve liderine odaklandi. Bu siirecte Miisliimanlara
cesitli baskilar yapildi, liderler, aktivistler, gostericiler vs. FBI tarafindan
sorgulandi. INS (The Immigration and Neutralization Service), federal hiikiimetin
FKO'niin ABD’deki ofislerini kapatmasiyla eszamanli olarak Filistin kokenli olup
ABD vatandas1 olmayan Miisliimanlar: sinir disi etmenin pesine diistii (Akram ve
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Johnson 2002). Ayrica Arap ve Miisliiman isyerleri ve topluluk organizasyonlar1
bombalandi, yagmaland: ve siddete maruz kaldi (Akram ve Johnson 2002). Su
halde Amerika'min Miisliimanlara kars: gelistirdigi Islamofobi ve antiislamizm
politikas1, 1991 Birinci Korfez Savasi boyunca da belli diizeylerde devam etti.

19.04.1995’de Oklahoma City’de federal bir binanin bombalanmas: olayindan
sonra bombalama eylemini gayri Miislim bir Amerikali gergeklestirdigi halde
Miisliimanlarin suglu ilan edilmesinin de, Amerika’da Islamofobi’yi ve Islam
karsitligin koriikledigi malumdur (Heck 2007).

Islamofobik siirecte Amerikan yonetiminin “gizli delil” olarak bilinen
“terorist ya da sugludur diye tespit edilip tutuklanan kimsenin sugunun ne
oldugunu aciklamama hakki"nin yaygin olarak kullanmasin Miisliimanlar
iizerindeki baskiy1 nasil siddetlendirdigini de belirtmek gerek. INS, gizli delili
kullanmakla &zellikle Miisliimanlar1 hedef almistir. 1999’a kadar ABD’de 25 gizli
delil davasi s6z konusuydu. Bu baglamda Mazen Neccar ile Enver Haddam olay1
ornek olarak zikre degerdir. Bu ikisi, gizli delil muameleleriyle ilgili en uzun
tutuklamalar1 tecriibe etti. Ik 1997 May1s'inda hapse atilan Neccar 3,5 yil tutuldu.
Haddam 4 yil tutuklu kaldi. Neccar University of South Florida’da Kurulu bir
think-tank kurulusu olan the World and Islam Studies Enterprise’in (WISE)
dergisinin editoriiydii. INS Neccar’t tutukladi. Tutuklama ve sorgulama gizli delile
dayaniyordu. Enver Haddam, University of Algiers’de fizik profesorii olup Cezayir
Parlamentosu’nun secilmis bir iiyesiydi. Islami Kurtulus Cephesi'nin (FIS) bir iiyesi
olarak Cezayir'de secimlere girdi ve FIS kazandi. Fakat daha sonra malum olaylar
cereyan etti. Haddam da 1992'de gecerli bir nonimmigrant (gd¢men olmayan)
vizeyle ABD’ye giris yapt1 ve daha sonra iltica talebinde bulundu. INS onu
gozaltina ald1 ve gizli delile dayanarak sorguladi. Her iki olayda da giivenilmez
deliller tizerine hareket edilmisti. Yukarida belirtilen siireden sonra onlar serbest
birakildilar. Buna benzer bagka olaylarin oldugunu da sdylemek gerek (Akram ve
Johnson 2002).

11 Eyliil ve islamofobi

11 Eyliil 2001 olaylari, Amerikan tarihinde bir doniim noktasi olarak tespit
edilebilir. 11 Eyliil olaylari, Amerika Birlesik Devletleri'nin i¢ ve dis politikasinda
temel degisikliklere gidilmesinde belirleyici bir rol oynamistir. Bu degisimin birincil
muhatabi ise Miisliimanlar olmustur. Amerikan yonetimi, 11 Eyliil’den s6ziim ona
“Islami terdrizmi” sorumlu tutarak hem Amerika’daki hem de Amerika disindaki
Miisliimanlara kars: “kusku”, “baski” ve “siddet”e dayali bir politika gelistirmeye
baglamistir.

Esasen genel olarak siddet, ozelde catisma, terdr, saldirganlik, bugiiniin
diinyasinda kiiresellesmenin en ciddi boyutu haline gelmistir. 9/11 saldirilar1 da
kiiresellesmeden bagimsiz degerlendirilemez. Bu olaylarla beraber globallesme,
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siddet ve terdor boyutunu “uluslararasi siddet” veya “uluslararasi terdr”
nitelemesiyle daha giiclii gostermeye baslamistir (Okumus 2007).

9/11 olaylarindan sonra izlenen politikanin bir geregi olarak Miisliimanlar ve
Islam, siirekli olarak ve eskisinden daha sik1 bir sekilde terorle birlikte zikredilmeye
baglanmistir. Bu siiregte Islam’in siddet ve terdér dini oldugunu ya dogrudan
vurgulayan veya dolayli bir sekilde ima eden bir politika izlenmistir. Son
coziimlemede Amerika’da Islam ve terdr yanyana getirilerek derin bir Islamofobi
olusturulmustur. Bugiin gelinen noktada Amerikalilarin 6nemli bir niifusunun bu
Islamofobiye  yakalandigi  sdylenebilir.  Islamofobi, ~Amerikan  halkinin
Miisliimanlarla iligkisini olumsuz etkilemistir. Bu fobinin olugsmasinda bas aktor
konumundaki Amerikan yénetimi de Islamofobinin etkisiyle Miisliimanlara karst
daha baskici bir politika izlemektedir (Okumus 2007).

11 Eylil olaylarindan sonra yapilan arastirmalarin da gosterdigi gibi
Amerikan kamuoyu Islam’a ve Miisliimanlara kars1 eskisinden daha biiyiik bir fobi
psikolojisi igine girmeye basladi. Amerikan halkinin Islamofobi’si o boyutlardadir
ki, Miisliimanlar1 kendileri i¢in Nazilerden daha kétii, potansiyel bir tehdit, tehlike,
katil, terrorist ve Islami, seytani bir din olarak gormektedirler (Cainkar 2004).

Islamofobinin En Onemli Sonucu: Antiislamizm

Amerikan yonetimi, 11 Eyliil terérist saldirilarindan sonra ulusal giivenlik ve
terorizmle savas ad1 altinda yasama, idare ve yargi ile ilgili bir takim i¢ tedbirler
alma yoluna gitmistir. Denilebilir ki ABD’de Islamofobi temelinde bir siyaset
izlenmistir. Amerika’da resmi ve gayr-i resmi diizlemde yonetici olan ve olmayan
seckinler tarafindan izlenen Islamofobi politikasinin bir sonucu olarak Amerikan
halki arasinda gergeklik bulan Islam korkusu, Amerikan yonetiminin ve bazi
Amerikalilarin, antiislamist olmasini ve Miisliimanlari yaygin anlamda rahatsiz
etmesini, damgalamasini, tehdit etmesini, Miisliimanlara karsi ayrimcilik
(diskriminasyon) yapmasini, irk¢i tavrilar gelistirmesini ve kotlii davramislarda
bulunmasini, 6rnegin camilere saldirmasi, basortiilii insanlara hakaret etmesi,
tacizde bulunmasi, hatta saldirmasi,® Miisliiman komsulariyla iligkileri kesmesi,
¢ocuklarinin Miisliiman c¢ocuklarla birlikte bulunmasina izin vermemesi gibi
rahatsiz edici davraruslar gelistirmesini intag etmistir. Denilebilir ki Islamofobinin
en onemli sonucu antiislamizmdir. Islam kargithgmin nemli bir boyutu basta
Araplar olmak iizere Miisliimanlara kars: irkcilik olarak goziikmektedir (Akram ve
Johnson 2002: 301-313 vd.). Islamofobi, resmi kurumlarda da Miisliimanlara kars
diskriminasyonu ve kotli muamaleyi beraberinde getirmistir. Amerika Birlesik

3 New York’ta bir Miisliiman'in taruklik ettigi bir olayda, bir Amerikali erkek, bir grup Miisliiman kadini
onlardan birinin softrliigiinii yaptig1 arabalariyla sefer halindeyken sikistiriyor, taciz ediyor, bagirip
cagirtyor ve korkuyla kagan kadmar, bir ara kurtulduklarini sanarak aract park edip indiklerinde ayn1
kisinin fiili saldirismna ugruyorlar ve mezkur sahis bir kadinin yiiziinii tirmaliyor, basortiistinii ¢ekip
cikariyor.
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Devletleri, Miisliiman Amerikan vatandaslarini ayrimci muameleyle kayit sistemi,
parmak izi alma, vize stireci, takip altina alma,*isten ¢ikarma, ¢alisma iznini iptal
etme, ev ve is yerlerini ziyaret, tutuklama ve kotii miilakatlar gibi uygulamalarla
veya tedbirlerle ylizyiize birakmistir® (Cainkar, 2004). Bu noktada en basta polisiye
muameleleri zikredebiliriz. Siipheli bulunarak alimip sorgulanan Miisliimanlari
takip etmek, kimlik kontroliine tabi tutmak, hapse atmak, Miisliimanlarin evlerine
girmek, onlara baski ve siddet uygulamak ve hatta sinirdisi etmek, camileri kontrol
altinda tutmak, bu koti muameleler cimlesindendir. Baska resmi kurum ve
kuruluglarda da zaman zaman bazi memurlarin Miislimanlara karst kota
muamelede bulundugu, 6rnegin basortiilii bayanin ehliyet basvurusunda zorluk
cikardigy, 7 okullarda bazi ogretmelerin Miisliiman ogrencilere karsi ayrimcilik
yaptigl, basortiilerine miidahale ettigi, hatta bazi Ogrencilerin Miisliiman
Ogrencilere karsi olumsuz baktigi da bilinmektedir. Bunlarin disinda bazi
Amerikalilarin Miisliimanlara kars: sonu oldiirmeye kadar varan saldirilar soz
konusudur.® Ayrica havaalanlarinda ugaga binmeden 6nceki islemlerde Miisliiman
iilkelerden gelenlere yapilan muameleler, 6rnegin daha siki ve fazla aramalar,
siipheli adi altinda ugaktan indirmeler, yolcularin “bu ugakta Arap var, ben
binmem!” diyerek ugaktan ayrilmasi vs., aym antiislamist tutum ve davraniglara
ornek verilebilir. Ozetle Miisliimanlara kars1 dini, egitimsel, ulasimsal, askeri,
polisiye, ekonomik, siyasal, sosyal vs. alanlarda irk¢ilik ve ayrimcilik temelinde
kotli tutum ve davramslar gelistirilmistir (Stewart 2003). Biitiin bunlarla
Miisliimanlarin “6tekiligi” koyulasmistir.

Islamofobi ve antiislamizmin boyutlarini anlamak bakimindan baz
hususlara kisa kisa deginmek yararli olacaktir. Ornegin 11 Eyliil'den sonra

4 Nevada Eyaleti'nin kentlerinden Las Vegas'ta 2007’de Universite hocasi bir Tiirk’iin (dindarlik diizeyi
nispeten diisiik veya popiiler anlamda dindar degil), yine bir Filistinli (ayrnu sekilde dindarhik diizeyi
nispeten diisiik veya popiiler anlamda dindar degil) ile birlikte ¢alistig1 ve kaldig1 gerekgesiyle calisma
izni iptal edilmis ve yeniden g¢alisma izni siirecinde pek ¢ok zorluklar ¢ikartilmistir. Calisma izninin
iptali nedeniyle Universite’deki isine de son verilmistir.

5Bu tiir tedbirleri Amerika’daki Arap ve Miisliimanlardan en az 100 bin kisi sahsen tecriibe etmistir
(Cainkar, 2004).

¢ Nisan 2007’de Ohio Eyaleti'nde bagarili bir doktora &grencisinin (Arap) evine giindiiz gozi iki kisi
gelerek kendilerini gorevli diye tanitmis ve kimlik ve pasaport kontrolii yaparak gitmislerdir. Bunun
sonuglarmin neler olabilecegi agiktir. Nitekim bu olaydan sonra iiniversitedeki ofisine gelen 6grenci,
olaym etkisinden hala kurtulamamusti.

7 Boyle bir olay, 2004’te Louisiana Eyaleti'nin bagkenti Baton Rouge’da yasanmistir. Ehliyet almak igin
ilgili daireye bagvuran bir basortiilii kadin Miisliiman’a (Tiirk), s6z konusu dairede gorev yapan bir
kadm memur tarafindan kétii muamelede bulunulmus ve ayni memur tarafindan basortiisiiyle ehliyet
alamayacag1 belirtilmistir. Olaydan oldukca olumsuz etkilenen kadin ve esi, dairenin yetkililerine
aninda durumu iletmis ve kendilerinden 6ziir dilenerek basvurular kabul edilmistir. Bu olay, belki ilk
bakista siradan gibi goziikebilir; fakat Amerika gibi 6zgiirliiklerin ve demokrasinin en iyi isledigi ve de
Miisliimanlarin her seye ragmen ozgiirce ibadetlerini yerine getirebildikleri ve basértiisii yasaginin
olmadig: bir {ilkede bu olayin cereyan etmesi, izah1 kolay yapilabilir bir sey olmadig: i¢in insanlar
iizerinde ciddi olumsuz etkilerde bulunmaktadir.

8 Ornegin Arinoza’da iilkesinin intikamini alma pesine diisen bir Amerikan vatandasi, Hindistan’dan
gelen sarikli ve sakalli bir Sih’i Arap oldugunu zannederek dldiirmiistiir (Akram ve Johnson, 2002: 296).
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uygulanan dzel kayit sistemi, Miisliimanlara karsi bir tiir énlem olarak karsimiza
¢ikmaktadir. Bu sistem Amerikan hiikiimetinin 6zel kayit programi olup the
National Security Entry and Exit Registry System (NSEERS) olarak bilinir. 11 Eyliil
2002'de the Immigration and Naturalization Service’de (INS) ve sonra the
Department of Justice’da bu program yiriirliige girdi. Go¢men olmayan
yabancilarin, bu sisteme gore Amerikan go¢men otoriteleriyle, parmak basma,
fotograf cektirme, sorulan sorulara cevap verme ve rutin raporlamaya razi olma
gibi uygulamalara tabi tutulmasi gerekiyor. Ozel kayit sisteminin &ncelikle bu
sisteme tabi tutulan insanlar iizerindeki etkisi derin olmustur. The Department of
Homeland Security’e gore 1 Haziran 2003’e kadar, Amerika’da yasayan 82.880 kisi
Ozel olarak kaydedilmistir. Bunlardan hatir1 sayilir bir miktar: simirdis: edilmis, bir
kismi farkl1 muamelelere tabi tutulmus, 6rnegin bir kismi1 tutuklanmis vs. (Cainkar
2004).

Nonimmigrant visa uygulamasi da 11 Eyliil’den sonra Miisliimanlara yapilan
Islamofobik ve antiislamik muamelelerdendir. Miisliimanlar bu uygulamadan da
oldukca olumsuz etkilenmiglerdir. Ozellikle dgrencileri, misafir aragtirmacilari,
misafir Ogretim tiyelerini, bursiyerleri, medikal ve kemoterapi hastalarini,
sanatgilari, miizisyenleri, isadamlarini vs. bu vize uygulamasi daha olumsuz
etkilemistir (Cainkar 2004).

Misliimanlar icin bir diger kotii gelisme, kin, nefret ve oOnyargiya dayal
ciiviimleridir (hate crimes). Misliman Amerikan topluluklari, kin ve nefret
ciiriimleri, iftiralar, is ayrimciligi gibi olumsuzluklara maruz kalmislardir. 11
Eylil'dl takip eden ilk 7 giin icinde, Araplar ve Giiney Asyalilar CAIR’e (the
Council on American-Islamic Relations) 645 “pesin hiikiimlii ve tarafgir olay ve
nefret clirmii” rapor etmistir. 2003 ve daha sonraki yillarda nefret ve kin saldirilar1
devam etti. Ornegin 5 Ekim 2003’de bir Miisliiman kadin Virginia Springfield’da
arkadan saldiriya ugradi. Beyaz erkek geng saldirgan bagirarak “seni terorist
domuz” demis ve kagmustir. Eyliil 2003'de bir kundak¢t Georgia’da bir camiye
saldirmistir (Cainkar 2004).

Denilebilir ki Amerika’da Islamofobinin neden oldugu antiislamizm,
Miisliimanlar {izerinde tedirginlik, korku, stress gibi olumsuz etkilerde
bulunmustur. Hatta Amerikalilarin Miisliimanlara olumsuz yaklasimlarindan
dolay: yillardir burada yasayan bazi Miisliimanlar, daha once geldikleri kendi
ulkelerine donmiislerdir.

Antiislamizm, Amerika’da en ¢ok Araplar1 vurmustur. Bu noktada
Araplardan sonra Pakistanlilar ve franlilar zikredilebilir. Araplarin imaji ABD halki
katinda o kadar bozuk ki, Miisliiman olmayan Araplar bile bu kétil imajin olumsuz
sonuglarina maruz kalabilmektedirler.

Amerikan halkinin bu Islam karsii tutumlarindan dolay1 bazi
Miisliimanlarin, isimlerini degistirdikleri dahi goriilmektedir.
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Amerikalilar, Miisliimanlara karst kuskulu yaklagimlarimi komsuluk
iligkilerinde, isyerlerinde vs. de gostermektedirler.

Islamofobinin trettigi Islam karsitligiyla, Amerikalilar Miisliimanlari
etiketlemis ve damgalamistir. Bu tespit, Amerika’da Miisliimanlarin mevcut
durumlarini anlayabilmek bakimindan son derece Onemlidir. S6z konusu
damgalama ve olumsuz yaklasim, bazi yazarlarca “Yeni Makkartizm” (New-
McCarthyism) olarak isimlendirilmistir (Cole, 2003). Gergekten de John le Carré’in
dedigi gibi Amerika, tipki McCarthy zamanlarindaki gibi, Amerika’y1 Diinyanin
gozdesi yapan ozgiirliikleri sistematik olarak kaybediyor (Le Carré 2003).

Amerikan yonetimi 11 Eyliill'den sonra “terdrizmle savas” adi altinda
izledigi politikayla bir yandan toplum arasinda Islam korkusunu yayarken, bir
yandan da kendisi Miisliimanlarin haklar1 konusunda bazi kisitlamalar:
beraberinde getiren yeni yasal diizenlemeler yapmis ve kararlar almistir. Tarihsel
olarak Araplar da dahil Miisliimanlarin sterotiplestirilmesinin, go¢ yasasi ve
siyaseti lizerinde dramatik bir etkisi olmustur. 11 Eyliil’den sonra gelistirilen
“terOrizme karsit savas” politikasy, Onceki anti-terorist tedbirler {izerine bina
edilmistir (Akram ve Johnson 2002: 355).

Ozetle 11 Eyliil’den sonra Amerika’da yasayan Miisliimanlari rahatsiz eden
ciddi gelismeler olmustur. Bazilarimi toplu olarak vermek gerekirse, 11 Eyliil
saldirilarini takip eden ilk 9 hafta i¢cinde Miisliimanlar1 hedef alan birkag 6ldiirme
de dahil 700 siddet icerikli olay olmustur. 1 Ocak-11 Ekim 2002 arasinda 165 siddete
dayali olay gergeklesmistir. Bu olaylarin igerisinde kotii bakis ve sozlii saldirilardan
tutun yaralama ve Oldiirmeye ve de is merkezlerine, kiiltiirel ve dini merkezlere
saldirillara kadar c¢ok cesitli olaylar vardir. Olaylar1 ayrintilandirdik¢a ve
cesitliendirdik¢e binlerce olaydan soz etmek miimkiin hale gelmektedir. Ugak
kalkmadan, fakat yolcular bindikten sonra yolcularin etnisitesine gore illegal ve
ayrimcl bir yolla indirilmeleri noktasinda 80 vaka meydana gelmistir. Arap
Ameriklilarin aleyhine 80011 askin istihdam ayrimcilig1 vakasi olmustur (Stewart
2003; Heck 2007).

Kadinlarin, Post-9/11 Amerika’sinda gelisen olaylardan en fazla etkilenen
Miisliimanlardan oldugu soylenebilir. Onlarin kilik kiyafetleri, yeterince dikkat
cektiginden kendilerini fazlasiyla ele veriyorlar! (Cainkar 2004). Bu durum sadece
kadinlar1 degil, biitiin Miisliimanlar1 olumsuz etkilemistir. Zira Miisliiman
kadimlar, ozellikle Islam merkezlerinde ve diger Islami organizasyonlarinda
oldukga aktif gorev ve hizmetlerde bulunmaktadirlar.

Antiislamizmin en O6nemli sonuglarindan biri de, Amerika’daki cesitli
Islami gruplarin -ki bu gruplar farkli {ilkelerden gelmektedir- birbirleriyle iligkileri
noktasinda kendini gostermistir. Tam da bu noktada Fethullah Giilen hareketinin
Ozellikle Araplara ve diger cogu Islami gruplara karst mesafeli olmay1 tercih
ettikleri hatirlanabilir. Arastirmacinin gerek 2004'te gerekse 2007'deki Amerikan
gozlemlerinden Orgiitlii Paralel Dinsel Yapinin Araplarla birlikte hareket etmekten
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ve birlikte goriilmekten azami Olglide kaginmay1 bir politika olarak belirledigi
anlagilmaktadir. Amerika’da Islamofobiden genel olarak biitiin Miisliimanlar
olumsuz etkilenseler de en ¢ok etkilenenler Araplar oldugundan ve dolayisiyla
Araplarin imaji Amerika’da iyi olmadigindan, Cemaat, onlardan uzak durmay:
yeglemekte ve 6zellikle “Tiirk Islam1” vurgulu bir Miisliimanlig1 &ne ¢ikarmaktadir.
Bu nedenle zorunlu durumlar disinda camilere gitmeyi de uygun bulmadiklari
anlasilmaktadir. Yazarin gesitli yerlerde yaptigi gozlem ve goriismelerde bu
siyasetin izlendigi anlasilmaktadir. Araplarin Cemaatin bu davranis biciminin de
farkinda oldugu soylenebilir. Cemaatin etkili oldugu yerlerde yapilan
goriismelerde bazi Araplar, Paralel Yapr mensuplarinin boyle bir siyaset izledigini
sOylemislerdir.

Buraya kadar soz edilen hususlar, Islamofobi ve antiislamizmin Amerika
icindeki sonuglariyla ilgilidir. Islamofobi ve antiislamizmin en Onemli
sonuglarindan biri ise Amerikan hiikiimetinin kiiresel diizlemde gerceklesen
terorizme kars: kiiresel savas adi altinda Liibnan, Filistin, Irak, Afganistan gibi
iilkelerde izledigi politikalar ve yiiriittigii savaslarla Islam diinyasinda sebep
oldugu kargasa, siddet, teror ve savastir. Daha 6nce de belirtildigi gibi Amerika'nin
icerde izledigi Islamofobik siyaseti digpolitikada Miisliiman {ilkelere kars1 izledigi
siyasetten ayr1 diistinmek olas1 degildir.

Amerika’da yasayan Miisliimanlar, Amerika’da gordiikleri ve yasadiklar1
olumsuzluklar karsisinda sivil toplum oOrglitleri tesis etmeye ve bu orgiitler
etrafinda organize olup haklarini savunma miicadelesi vermeye baslamislardir.
Ozellikle de 11 Eyliil olaylarindan sonra érgiitlenmeye daha bir énem verdikleri
sOylenebilir.

Yine Islamofobi ve Islam karsithigi, Amerika’daki Miisliimanlarin siyasetle
iliskilerini, emniyet ve istihbarat kuvvetleriyle iliskilerini vs. etkilemis ve de
Miisliimanlar1 bu noktada yeni yontemler gelistirmeye itmistir.

Miisliimanlar, mezkur siiregle birlikte dinler aras: diyalog calismalarina da
ayr1 bir onem vermeye baslamislardir.

11 Eyliil 2001'den sonra Islam karsithgmin 6nemli bir sonucu da
Amerika’da Miisliimanlagsmanin ¢ok hizli bir trende girmesidir. Islam aleyhtarlig
ve Miisliimanlara karsi kotli muamele ve ayrimcilik, ozellikle entellektiiel ve
akademik diizeyde, arastirmaya dayali Miisliiman olmada hatir1 sayilir bir artis
olmustur.

Sonug olarak oncelikle belirtmek gerekir ki, Amerika’da [slam nefreti,
diismanligt ve Miisliimanlara yonelik karar, direktif, baski, engelleme,
sinirlandirma vs. gibi hususlarda, Amerikan hiikiimetlerinin dis politikalar1 biiyiik
bir rol oynamuistir.

Ayrica Amerika’da Islamofobi ve antiislamizm, 11 Eylil oncesinde cesitli
siireglerle temellendirilmis, olusturulmaya calisilmis ve 11 Eyliil 2001 ile birlikte
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netlestirilmis, derinlestirilmis, hatta kurumsallagtirilmigtir. Islam karsitligimn
kurumsallagsmasi, Amerikan resmi anlayisinin ve bazi halk kesimlerinin,
Miisliimanlara karsit bir durus sergilemelerini, kotii davranmalarini, onlar1
potansiyel diisman gormelerini ve ona gore Miisliimanlara karsi gardlarim
almalarimi inta¢ etmistir. Amerika’'min dis politikasindan, Ozellikle Ortadogu
politikasindan ayr1 degerlendirilemeyecek olan Amerika igindeki Islamofobi ve
Islam karsitligi, Miisliimanlari korku psikolojisi igine sokmakta, marjinalize
etmekte, Otekilestirmekte ve onlarin Amerika’daki yasamlarini zorlastirmaktadir.
Bundan Amerikan yonetimi ve halki da aslinda zarar gormektedir. Zira Amerika,
Islam karsithigiyla, kendi tarihsel demokratik ve Ozgiirliikcii cizgisinden
uzaklasmakta ve boylece kendi degerleriyle gelismektedir.

Farkli etnik kokene sahip Miisliimanlarin birbirleriyle iliskilerinin mesafeli
olusu da, uzun vadede hem Miisliimanlar agisindan hem de Amerikan toplumu
agisindan iyi bir olay degildir.

Son c¢oziimlemede denilebilir ki ABD’de var olan Islamofobi ve
antiislamizm, sadece Miisliimanlarin degil, biitiin Amerikalilarin ve Amerika’da
mukim olanlarin sivil haklarmin ihlalini beraberinde getirmistir. Amerikan
toplumunda 6zgiirliikler, Islamofobi ve antiislamizm siirecinde dikkat gekici bir
bi¢imde kisitlanmuistir. Bu siirecte 6zelde Amerika’da yasayan Miisliimanlar maddi
ve manevi biiyiik zararlara maruz birakilmiglardir.

Su da belirtilmelidir ki 06zellikle 11 Eyliil'den sonra Miisliimanlar,
“Amerika Birlesik Devletleri'nde yasayacaklarsa daha koklii ve kalict bir takim
cabalar icerisine girmeleri gerektigini” diistinmeye baslamislardir. Bu diisiinceyle
eskiye oranla daha fazla oOrgiitlenmeye ve sivil toplum Orgiitleri etrafinda
toplanarak aktiviteler gelistirmeye calismaktadirlar.

Ayrica gerek genel olarak sosyal hayatta gerekse camilerdeki hutbelerde
sOylemlerinde bazi degisikliklere gitme ihtiyact hissetmislerdir. Bununla baglantili
olarak da Amerika'min Miisliiman olmayan insanlarina Islam’t dogru bir bigimde
anlatmanin ve Miisliimanlarin onlar igin tehlikeli olmadigini gostermenin pesine
diismiiglerdir.

Son Gelismeler

Son zamanlarda ABD’de Islamofobik olaylarin daha da arttig1 soylenebilir.
ABD'nin California eyaletinde {i¢ camiye Islamofobik, zenofobik ve 1rke1 ifadeler
ihtiva eden tehdit mektuplar1 gonderildi. Miisliimanlara agir hakaretlerin
bulundugu mektuplarda ABD'mnin yeni baskami Trump'in yapacaklarindan,
'Amerika’y1  temizleme isine Miisliimanlardan baslanacagindan, Hitler'in
Yahudilere yaptigim1i Trump’in Miisliimanlara yapacagindan vs. bahsedilemsi
dikkat c¢ekicidir (http://www.yeniakit.com.tr/haber/hitlerin-yahudilere-yaptigini-
muslumanlara-239416.html (Giris: 27.11.2016)).
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fsrail Ornegi
Israil’de Israil devlet oldu olali Miisliimanlara ve Filistinlilere kars: izlenen
politika, savas siyaseti, kin ve nefret, diismanlik, siirgiinler, isgaller, arsa ve

arazilere el koyma vs. Miisliimanlara kars: nasil bir Islamofobi kiiltiirii, endiistrisi
oldugunu gosterir (Bkz. Lean 2015).

Israil’de son ezan yasag1 gabalari dahi, Islamofobi'nin boyutlarin1 anlamak
bakimindan oldukga &nemlidir. Fakat Israil gerek kiiltiir, gerek siyaset, gerek
ekonomi ve gerekse sanat ve sinema vs. alaninda ciddi ve zengin bir Islamofobi
birikimine ve endiistrisine sahiptir.

[srail'in ezanin cami hoparlériinden okunmasini yasaklamaya yonelik yasa
tasarisini protesto igin Israil meclisinin (Knesset) kiirsiisiinden ezan okuyan Arap
asilli milletvekili Ahmed et-Tiybi, Israil Bagbakani Binyamin Netanyahu'nun,
"ezanin hoparlorlerden okunmasmi yasaklayan yasa tasarisindan geri adim
atmayacagini” belirtti.

Tasarinin bu pazar yeniden Knesset'e getirilebilecegini sdyleyen Tiybi,
"Netanyahu bu yasay1 gecirmeyi tekrar deneyecektir. Ancak bunun 6ncesinde bazi
dindar Yahudilerin, 'yasasinin kendi dini ritiiellerini de yasaklayabilecegi'
yoniindeki endiselerini gidermek isteyecektir. Israil Saglik Bakani ve dindar Yahudi
partisi Yahudot HaTora (Birlesik Tevrat) lideri Yakup Litzman'in bu yondeki
cekincelerini giderip Yahudilerin hakkin1 garanti altina aldiktan sonra ezan
yasagini gegirebilirler" diye konustu.

Kamuoyunda "listin" olarak bilinen bu yasa tasarisinin Knesset'e gelmesi
halinde, kanunlasacagini belirten Tiybi, "Saglik Bakani Litzman'in diin sabah 'Eger
Yahudilerin kutsal cumartesilerine ($Sabat) dokunmayacak ise bu yasay: (ezan
yasag1 yasasi) desteklerim' seklindeki sozlerini duymaktan biiyiik tiziintii duydum.
Bu kanunu sadece Miisliimanlara kargi kullanma y&niinde girisimleri var. Iste tam
da bu nedenle Netanyahu'nun Islamafobik birisi oldugunu sdyliiyorum" ifadelerini
kulland:.

Israil meclisinin kiirsiisiinden ezan okuyarak bu yasaya hayir dedigini ve
diinyaya bir mesaj vermek istedigini belirten, Tiybi, "Tiim diinyaya her yerde ezan
okuyabilecegimizi ve bunun engellenemeyecegini gostermek istedim. Eger
yasaklamay1 denerseniz Israil meclisinin kiirsiisiinden bile okuruz" dedi.

Meclis Kkiirsiisiine ¢ikmadan once orada ezan okumay: planlamadigini
anlatan Tiybi, "Ancak kiirsitye c¢ktigimda ezanin dilimden dokiilecegini
biliyordum. Kalbimin derinliklerinden geldi bu sozler ve diinyamin dort bir
yaninda insanlarin kalbine dokundu. Israil meclisinde 'Allahu ekber' diyerek
diinyaya mesaj gonderdim." ifadelerini kullanda.

Israil Mesclisi Bagkan Yardimcilig1 gorevini de yiriiten Tiybi, "Bizler
toleransh insanlariz. Ben bir Miisliiman olarak hosgoriilii biriyim. Diger dinlere
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saygl duyuyorum. Diger dinlerin tiim ritiiellerine de saygi duyuyorum. Yahudiler
de bizim ezanimiza saygi duysun" diye konustu.

Ezanin Filistinliler i¢in sadece dini bir ritiiel degil, ayn1 zamanda vatanlariin
bir sembolii ve pargasi oldugunu ifade eden Tiybi, "Yahudilerin Yom Kippiur
(Gufran Giinii) bayramlarinda arag¢ kullanmak yasak. Miisliimanlar olarak biz buna
sayg1 gosteriyoruz. Yahudilerin cumartesilerinin ($Sabat giinii) basladigini ilan eden
borazanlar (sofar) yiiksek sesle ¢alindiginda biz buna da sayg1 gosteriyoruz. Evet,
bu borazanlar da yiiksek sesle ¢alintyor ancak biz bunun yasaklanmasi i¢in kanun
cikarilmasi ¢agrisinda bulunmuyoruz. Ciinkii birbirimize kars: toleransli olmaliy1z"
goriisiinii dile getirdi.

Tiirkiye'nin bolgede ¢ok 6zel ve Onemli bir konuma sahip oldugunu
kaydeden ve Israili ezan yasagindan vazgegirmek icin Ankaranin baski
yapabilecegini sdyleyen Tiybi, "Israil ile Tiirkiye arasinda iliskiler yeniden tesis
edildi. Bu iligkinin Israil'e baski yaparak bu konuda geri adim atmasi igin
kullanulabilecegine inaniyorum" ifadelerini kulland1
(http://www.haber7.com/ortadogu/haber/2216937-turkiye-israile-baski-yapabilir).

Avrupa Ornegi

Avrupa’da giiglii bir Islamofobi kiiltiirii gelismistir. Islam nefreti ve kargithg,
Avrupa tilkelerinde ¢ok ciddi diizeylerdedir (Cesari 2015; Cherribi 2015; Abbas
2015; al-Shaikh-Ali 2015).

Avrupa tarihi Islamofobi konusunda oldukga zengin bir birikime sahiptir.
Seta’nin yayimladig: ve editorliigiinii Enes Bayrakli ve Farid Hafez'in yaptig1 2015
Avrupa Islamofobi raporuna gére (2016) Avrupa’da, érnegin Almanya, Fransa,
1ngiltere, Belcika, Halya, isvigre, Avusturya, Hollanda, 1sveg, Yunanistan, 1spanya,
Norveg, Finlandiya, Danimarka, izlanda, Macaristan, irlanda, Polonya, Litvanya,
Letonya, Cek Cumbhuriyeti, Sirbistan, Hirvatistan, Bosna-Hersek, Arnavutluk,
Makedonya gibi iilkelerde Islamofobi, 6nemli bir gerceklik olarak kargimiza
¢itkmaktadir. Avrupa’da Miisliimanlara karsi onyargi ¢ok yaygin hale gelmistir
(Kalin 2015). Avrupa iilkelerinde psikolojik baskilardan tutun siyasal baskilara,
sozli saldirn ve hakaretlerden fiili saldirilara, hakaret igceren konugmalardan
hakaret iceren yazi ve Kkarikatiirlere, psikolojik siddetten fiziki siddete, sokak
saldirilarindan, medyanin baskisindan tutun cami, ev ve mezarlik saldirilarina
kadar birgok Islamofobik olay drnekleri getirilebilir. Avrupa’da Almanya, Fransa,
Belgika, Hollanda, 1talya, Danimarka, Avusturya gibi ({ilkeler, Avrupa’da
Islamofobinin gok giiclii oldugu {ilkelerdir. Avrupa’da Islamofobinin yayilmasinda
Hollanda'nin rolii biiyiiktiir. Birgok Islamoofobik tartisma, Hollanda’da ortaya
¢ikmis ve Almanya ve Avusturya dahil diger Arupa {ilkelerine kopyalanmistir.
Hollanda’da Islamofobi, bazi siyasilerin ve medyanin da etkisiyle gelismis ve
oradan da diger Avrupa iilkelerine yayilmustir. Belirtilmelidir ki, Avrupa’da
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“Avrupa Irkgilik ve Hosgoriisiizliikle Miicadele Komisyonu” gibi Islamofobiye
kars1 miicadele veren kuruluslar da vardir (Cherribi 2015). Almanya’da kurulup
biitin  Avrupa’da Miisliimanlara karsi konumlanan Pegida, Islamofobi
denildiginde ilk hatirlanmasti gereken orgiitlerdendir
(http://www.takvim.com.tr/dunya/2015/06/07/islamofobi-danimarkada;
http://www.dw.com/tr/danimarka-islamofobi-konusunda-
uyar%C4%B11m%C4%B1%C5%9Ft%C4%B1/a-2522459).

Islamofobik Oyunda Sahaya Birakilan Kavramlar

Islamofobi oyununda sahaya birakilan bazi kavramlar vardir. Bu kavramlar,
Islamofobiyi haklilagtiran, gecerli hale getiren bir megrulastirma siirecinin
iiretilmeside islevsel olmak {izere istihdam edilmektedirler. Bunun icin Islamofobi
kavraminin bizzat kendisi ve fundamentalizm, koktendincilik, radikalizm, asiri
dincilik, Islami terdrizm, Islam terérii, 1slamofa§izm, cihadizm gibi kavramlar
piyasaya siiriilmiistiir.

Islamofobi: Cok-kiiltiirliiliik ve Miisliimanlar1 Otekilestirme

Islamofobinin bircok boyutta ve toplumsal alanda etkileri oldugunu
belirtmek gerekir. Is hayatinda, egitimde, siyasette, medyada, hukukta vs.
[slamofobinin agir etkilerinden Miisliimanlar olumsuz etkilenmektedirler.
Toplumun bir¢ok sahasinda Miisliimanlar 6tekilestirilmektedirler. Gergekten de
Batililar, Islamofobi ile Miisliimanlar1 &tekilestirmeyi mesrulagtirmanin yolunu
acmis olmaktadirlar. Islamofobi, Batinin Islam nefreti ve diismanligimin bir tiir
savunma mekanizmasidir.  Sosyolojik diizlemde Miisliimanlar, tarihte ve
gliniimiizde gayrimiislimlerle ayn1 ortamlarda baris i¢inde yasarken, bu yasama
dair ¢ok giizel ornekler ortaya koymus olmasina ragmen, Bati'da cesitli diisiince
sahipleri, entelektiieller, akademisyenler, siyasal aktorler, kiiresel giicler, Islamofobi
iireterek Miisliimanlar1 ve Miisliimanlig1 ¢ogulcu bir anlayisla toplumsal hayati
paylasmaya layik gormediklerini gostermis bulunmaktadirlar. Bir yandan
postmodern ¢ogulcu kiiltiiriin yayginlasmasini, farkli inang, farkli hayat tarzi ve
farkli kiiltiirlere mensup toplumsal aktorlerin birarada yasamasinin yollarini
gelistirmeyi savunurken, dte yandan Islam’a karsi bir korku, nefret, ayrimcilik,
diismanlik ve saldirganlik duygusu ve pratigi iiretmesi, bugiin Bati'nin en biiyiik
tutarsizliklarindan, en derin celiskilerinden biri olarak goriilebilir (Okumus 2015a;
Okumus 2015b). Batr’da ¢ok kiiltiirliiliik s6z konusu oldugunda, hemen Islamofobi
giindeme gelir ve konu Islam ile Miisliimanlar hakkinda olumsuz bir tartisma
haline dontisiir (Taylor 2007). Taylor'in (2017) yaklasiminda son zamanlarda ¢ok
kiiltiirliiliik, diinyada, ama 6zellikle Avrupa’da siipheli bir terim haline gelmis olup
hosgoriiniin itibardan diismesi veya olumsuz g¢agrigimlar yapmasi, Islam ile
iligkilidir (Kalin 2015).
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Gergekten de Bati’da Islam sdz konusu oldugunda ¢ok kiiltiirliiliigiin ve
hosgoriiye dayali iliski bigiminin, hosgoriisiizliige doniismesi, Islam’a ve
Miisliimanlara karsi ayrimcilik, hosgoriisiizliik, irkcilik halini almasi durumu
kendini  gostermektedir. Nitekim Avrupa’daki Islamofobik tutum ve
davranislardaki yayginlik, bunu dogrulamaktadir (Kalin 2015).

islamofobiyi Ureten Bati’nin Kendisidir

Gergekte islam, degisik din, inan¢ ve kiiltiirlerin bir arada/birlikte
yasamasina her zaman imkan vermistir. Misliimanlar arasinda Miisliiman
olmayanlarin ve 6zelde Batililarin Islam’dan korkmasini besleyecek genel bir Islami
sOylem ve pratigin oldugunu iddia etmek giictiir. Miisliimanlardan gelen ¢ok kismi,
cok lokal bazi olaylar olmus olabilir; ancak bu tiir olaylarla Islamofobiyi izah etmek
ve temellendirmek miumkiin olmaz. Kaldi ki Bati’da, bilhassa Yahudi ve
Hiristiyanlarin Miisliimanlara yo&nelik diskriminatif yaklasimlarmmin ¢ok yeni
olmadigi bilinmektedir (Okumus 2015a; Okumus 2015b).

Miisliimanlara Yonelik Korku Endiistrisi

Denilebilir ki, Islamofobi adi altinda Miisliimanlardan korku yaratma
tizerinden isleyen bir endiistri var, bir kiiltiir var, belki bir kiiltiir endiistrisi var.
(Bkz. Okumus 2015a; Okumus 2015b).

Bir Kétiiliik Problemi Olarak islamofobi Oyunuyla Bag Etme Sorumlulugu

Gergekte Islamofobi hem Miisliimanlar, hem de Batililar icin bir kotilik
problemi, bir teodise konusudur. Islam, birgok Amerikali ve Avrupalinin goziinde
beladan bagka bir sey degildir (Said 2001). Toplumsal bir afettir. Batililar bunu
iiretmek icin ellerinden geleni yaptilar ve yapmaya da devam etmektedirler; fakat
bu artik onlarin hesap ettiklerini ¢oktan asti, hayatlarinin kabusu oldu. Batililar ve
herkes icin Islamsiz bir diinya miimkiin olmadigina gore (Fuller 2012) Bati,
Islamofobi patolojisinden kurtulmak igin elinden geleni ve {izerine diiseni yapmak
zorundadir (Ahmed 2008). Miisliimanlara yasatilanlara bakildiginda, bu,
Miisliimanlar i¢in de biiyiik bir fitne, imtihan ve ser kaynagidir.

Miisliimanlarin, bu kétiilitk problemini Batililarin nasil asacaklarindan ¢ok
kendilerinin nasil asacaklar1 {izerine diistinmeleri, strateji gelistirmeleri, bir
zorunluluk olarak goriinmektedir. Hz. Muhammed’e ve Miisliimanlarin
kutsallarina ve degerlerine hakareti hicbir giig¢, anlayis ve siyaset savunamaz.
Miisliimanlar  elbette terére bulagsmadan, hukuksuzluklara bagvurmadan
degerlerine sahip cikmak zorundalar; ancak Islamofobi illeti ve kotiiliigiiyle de
miicadele etmelidirler. Denilebilir ki, Miisliimanlarin bugiin en acil islerinden biri,
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kiiresel Olgekte Islamofobi afetiyle nasil bas edecekleri konusunda kafa
yormalaridir (Okumus 2015a; Okumus 2015b).

Islamofobi Oyununda Oryantalizm®

Islamofobi oyununda en nemli ve en koklii araglardan biri oryantalizmdir.
Esasen oryantalizm, Islamofobinin ta kendisidir. Islam korkusu ve nefreti ve
diismanhigimin akademik boyutta oryantalizm ile beslendigi, temellendirildigi
sOylenebilir. Edward Said (1982) iinlii eserinde bunu acik¢a ortaya koymaktadir.
Bati’da iiniversitelerde ve diger merkezlerde akademik calismalarda Islam ve
Misliimanlar {izerine kullarulan dil, séylem, tslup, metodoloji, oryantalizmin
Islamofobi boyutunu gozler 6niine sermektedir (Turner 2002; Okumus 2008;
Okumus 2002).

Okumus (2002), “Giincelligini Yitirmis Bir Oryantalizmden Global
Sosyolojiye Gegis Imkani” baglikli makalesinde Turner’in bir kitabindan (2002)
hareketle oryantalizmin, sosyoloji Orneginden hareketle bilimsel saha ve
caligmalarda, Islam ve Miisliimanlara kars1 ényargilar olusturmada, Miisliimanlari
otekilestirmede nasil etkili oldugunu Marx, Weber gibi sosyologlarin yaklagimlari
iizerinden ele almaya calismaktadir.

Dikkatlice bakilirsa goriilebilir ki, genelde sosyal bilimlerin, 6zelde ise
sosyolojinin oryantalist séylemin miras(¢is)1 oldugunu sdylemeyi hakli ¢ikaracak
durumlar s6z konusudur. “Bugiin oryantalizm, ideolojik oldugu gerekgesi ile ya da
somiirgecilikle iligkili goriiliip elestirilirken, oryantalizmdeki hakim sablonlar
sosyal bilimlerde rahatlikla ve yaygin bir bi¢imde kullanilabilmektedir.
Oryantalizme hakim olan temel zihniyet ve diisiince bi¢imi, giiniimiiz sosyal
bilimlerinde tartisilmakta olan modernlesme, azgelismislik, bagimlilik gibi pek ¢ok
teoride de varligin siirdiirmektedir. Sosyal bilimler alaninda “bilimsellik” zirhi ile
gizlenen bu teoriler, Bati-dis1 toplumlara, sorunlarinin tek gegerli ¢6ziimii olarak
sunuluyor.” (Bulut 2002: 10).

Oryantalist teriminin 1973’te Paris’te yapilan “29. Uluslararas: Oryantalistler
Kongresi"nde resmen kaldirilmasi ve yerine “Kuzey Afrika ve Asya Konulu
Uluslararas: Begerl Bilimler Kongresi” isminin konulmasi (Lewis 1982) dahi, sosyal
bilimlerin oryantalizmin miras1 olarak karsimiza ¢ikabileceginin bir bakima ifadesi
olmaktadr.

Turner (2002), Oryantalizm, Postmodernizm ve Globalizm’de Marks ve
Oryantalizmin  Sonu (1985) ismiyle yayimladigt kitabiyla baglantili olarak
demektedir ki “Benim c¢alismamin elestirel 6zii ise, Marx'in da Orient’i,
statiikoculuk, sosyal degisim eksikligi, modernlesmeden yoksunluk ve bir sivil

9 Calismanin bu kismi, yazarin daha 6nce yayimladigr “Glincelligini Yitirmis Bir Oryantalizmden Global
Sosyolojiye Gegis imkani” (2002) baglikli makalesinden tiiretilmistir.
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toplumun yoklugu ile karakterize edilen biitiinciil bir sistem olarak gdérmeyi iceren
Bati mirasim1 biiyiik Olglide paylastigimi gostermekti. Bu elestirel noktadan
bakildiginda, hem Marx hem de Weber’in Bati’nmin Dogu analizi kaliplarinin disina
¢ikmadigr goriilebilmektedir. Asya tipi {iretim big¢imine iliskin Marksist nosyon ve
Weber'in  patrimonyalizm  (Hanedancihik) kavrami ortak  varsayimlar
paylasmaktadir.” Bu, bize sosyal bilimlerde oryantalist mirasin varligina isaret
etmektedir (Turner 2002).

Turner (1991), benzer hususlari, Max Weber ve Islam adl eserinde de ele alip
tartigmaktadr.

Gergekten de Marx ve Engels tarafindan Dogulu toplumlari incelemek tizere
kavramlastirilan Asya tipi Uretim tarzi, oryantalist yaklasimin temel
karakteristiklerinden birini ortaya koymaktadir. Bu ve benzeri yaklasimlar, Marx'in
Dogu toplumlar1 hakkindaki goriislerinin, kapitalizmi ve onun toplumsal ve
ekonomik kokenlerini meydana ¢ikarmak igin kullandigi tarihsel materyalist
yontemin nesnelligine zit bir bicimde, Avrupa-merkezli gelistirildigini
gostermektedir (Boztemur 2002).

Yukaridaki diisiinceleri destekler mahiyette, Karl Marx ve Engels’in Islam
toplumlar1 hakkindaki olumsuz sdylemleri ve bu toplumlar {izerindeki Bati
somiirgeciligini, 6rnegin Ingilizlerin Hindistan sdmiirgeciligini ve Fransizlarin
Cezayir somiirgeciligini kendi ongoriilerinin gerceklesmesi agisindan olumlu bir
gelisme olarak gormeleri (Turner 1985), oryantalist soylemin etkisiyle veya
oryantalist zihniyetle izah edilebilecek bir sey olsa gerektir.

Bir sosyolog olarak Max Weber’in Islam toplumuna bakisi da, Orta Dogu’ya
iliskin oryantalist zihniyeti olusturan tarihsel, ekonomik, dinsel ve sosyolojik biitiin
¢ozlimlemelerin genis bir toplami olarak degerlendirilmeye ¢ok miisaittir. Weber’in
oryantalizmi, Bat1 kapitalizminin dogusunu bir dizi kiiltiirler arasi, dinler arasi
veya medeniyetler aras1 karsilastirmalar baglaminda, yani kiiltiir sosyolojisi, din
sosyolojisi ve medeniyetler sosyolojisi cercevesinde agiklama ¢abasindan
kaynaklanmaktadir. Weber, bu karsilastirmalar1 yapabilmek icin Bati'nin feodal
ekonomileri ile Dogunun patrimonyal ekonomileri arasindaki temel ayrimi
kullanmaktadir. Ne yazik ki Weber, sozkonusu Islam patrimonyalizmi incelemesini
igselci gelisme yorumlamalarinin hammaddesini olusturagelmis ek iki bilesenle —
Islami ahlak felsefesi ve girisimci kent burjuvazisinin yoklugu ile- ¢akistirmaktadir.
Weber’in Islam’in kisilik {izerinde dinamik ve ¢ileci isteklerinin bulunmadig1 ve bu
diinyanin kabullenilmesini olumlu yonde destekledigi bicimindeki tezi inandirici
goriinmemektedir. Weber'in Kutsal Yasa'nin, ticari gelismeyi, ticaretin ve tefeci
sermayenin rasyonellesmesini engelleme yollarina iliskin diger gozlemleri de ayni
dlgiide problemlidir. Ancak Weber’in Islam kiiltiirii hakkinda ileri siirdiigii simirh
goriiglerinin  zaaflari, sonraki akademisyenleri, Protestan ahlakinin degisik
Miisliitman  toplumlardaki  benzesimlerini  tespit etme  girisimlerinden
alikoymamuistir (Subasi 1999).
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Bu genel isaretlemelerden sonra  oryantalizmin  sosyolojideki
izdiistimlerinden 6ne ¢ikan bazi noktalar zikredilerek konunun agilmasi faydal
olabilir.

Sosyolojinin oryantalist sdyleminde, asil kalkis noktasi, iki farkli toplum tipi
oldugu tezidir. Buna gore Bat1 toplumlari, Dogu toplumlarindan farkli 6zelliklere
sahiplerdir. Geleneksel oryantalizm de, modern tarihin baslangicindan giiniimiize
kadar gegen siire icinde, yabanci bir diinyay:1 ele alan diisiince sistemi olarak,
farkliliklar tizerine kurulmus biitiin diger bilim dallar1 gibi insan diisiincesini Dogu
ve Bat1 diye iki boliim i¢inde kanalize etmistir. Bu egilim, oryantalizmin 6zii, teorisi
ve pratigidir (Sid 1982: 84). Sozkonusu farklilik, oryantalizmin ¢ok biiyiik bir
alanimi olusturan Islam’a iliskin boyutu baglaminda Hiristiyan toplumlarin Islam
toplumlarindan iistiin 6zellikler tasidigi bi¢ciminde ortaya konulan, yani Bati'nin
dstiinltigiinii vurgulayan bir farklilik olarak kabul edilmistir.

Bu baglamda denilebilir ki “Weber’in Islam toplumuyla ilgili goriisiiniin
merkezinde, Ozellikle hukuk, bilim ve sanayi alaninda olmak {izere, Bati
toplumunun rasyonel ve sistematik karakteri ile, Dogulu uygarliklarin, 6zellikle de
Islam uygarligimin, keyfi, istikrarsiz siyasi ve ekonomik kosullari arasinda bir
karsithk vardi. Bu kargitlastirmay: yaparken Weber 19. yiizyil siyasal kuramcilari,
filozoflar1 ve klasik iktisatcilarinda ortak olan Dogu-Bati farkliliklari goriisiinii
tekrarlamis, ayn1 zamanda da 6zenle islemistir.” (Turner 1991: 27) Esasen Marx'ta
da ayni1 seyi gormek miimkiindiir.

Mezkur farklilik ve ayrim temelinde Oryantalizm (Pruett ty.: 61), Dogu ve
Islam1 su sekilde goriir: “Giiglii bir diisman, yakin dogunun iirettigi sapkin ve
egzotik bir yapi, yar1 duragan ve icine doniik bir kitle, yeniden yapilanmay
becerememis bir medeniyet ve modern ¢aga fanatik, hatta intiharvari bir tepki.” Bu
bakis agisimin klasik sosyolojide de hemen hemen var oldugunu sdylemek
miimkiindiir.

Oryantalist sosyolojik soylemin bu farklilikla ilintili olarak onemli bir yonii,
Islam toplumlarinda bagimsiz sehirlerin, 6zerk burjuva smifinin, rasyonel
biirokrasinin, yasal sorumlulugun, 6zel miilkiyet ve burjuva hukuk kiiltiiriinii
kapsayan haklar mecmuasinin ve bunlarla baglantili olarak sivil toplumun olmayist
iizerine vurgudur.

Oryantalist bakis acisinda gercekten de en ¢ok vurgulanan hususlarin
basinda belki de Dogu'nun despotik yonii ve sivil toplum yoksunlugu gelir. Dogu
Despotizmi, Bat'min Dogu hakkindaki soyleminde hakim bir anlayistir. Bati
Osmanli Devleti'ni canlandiran bir imge olarak da Dogu Despotizmi savini bolca
kullanmistir (Mardin 2002: 113-14). Ayni savi Dogu ve Islam toplumlari icin Weber
ve Marx bagta olmak {izere bircok Batili sosyolog da kullanmigtir.

Oryantal despotizm sOylemini ve duragan Dogu nitelemesini destekler
mahiyette oryantalistik mozayik toplum bakisi da, oryantalizmin ve
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oryantalizmden menkul sosyolojinin Dogu yorumlarindan biri olarak karsimiza
cikmaktadir. Bu bakista Islam toplumu, sosyal gruplar mozayiginden olusmus bir
yap1 arz etmektedir. Bu haliyle Dogu ve Islam toplumu, kendi iginde “birlesik” bir
farkli gruplar birlikteligine sahip bulunup, bu toplumda muhalefeletin ¢ikmas1 da
gli¢ veya muhal olmaktadir. Toplumsal yapimin mozayik gesitliligi, toplumu boliip
biitlinlenmis ve diizenli bir muhalefet korkusu olmaksizin yonetebilen keyfi despot
hiikiimrana tabi bir ortam saglamaktadir.

Goriildiigii gibi mozayik Islam toplumu modelinin, diger oryantalist bakis
agilar1 gibi ikna edici olmaktan uzak oldugu ortadadir (Subas: 1999: 94-97).

Turner’e (2002: 63) gore Islam’da sivil toplum yoklugu konusundaki
oryantalist retorik, Bati’daki siyasal 0Ozgiirliik konusundaki temel siyasal
endiselerin bir tezahiiriiydii. Bu cercevede oryantalizmin problemi Orient degil,
Occident idi. Daha sonra bu problem ve endiseler Orient'e aktarildi. Boylelikle
Orient, Dogu'nun bir temsilcisi degil, Bati'nin bir karikatiirii haline geldi. Dogu
despotizmi, sadece Batili monarsinin yiice buyruguydu; bundan dolay1 ¢agdas
oryantalizmin kriz ve celigkileri, Bat1 toplumunun, kiiresel kontekste aktarilmis,
devam edegelen krizlerinin bir ciiziidiir.

Sosyolojinin oryantalistik yonlerine iliskin 6rneklerden bir digeri, yukaridaki
ciimlelerle iligkili olarak Dogunun ve Islam toplumunun toplumsal degisime
kapali, yani duragan olusudur. Klasik sosyolojik perspektifte, oryantalizmin
bakisina paralel olacak bicimde, Dogu statik —ve tabiatiyla tembel- bir toplumsallik
arz eder.

Bir baska Ornek cinsellik ve tensellik temelinde kendini gostermektedir.
Oryantalizmin cinsellik ve tensellik temasi, Max Weber sosyolojisinde de ileri
siiriilmektedir. Weber, karsilastirmali din sosyolojisinde, Islam’in tenselligini
Protestan ruhbanliginin liiksiin reddi ve asketik istekleriyle karsilastiran kiiresel bir
asketizm teorisi ortaya koydu. Duygularin rasyonel disiplini, kapitalizmin ortaya
¢ikmas: igin lazim olan alt yapiy1 tesis etmisti. Ciinkii red veya inkar, iktisadi
biriktirmenin psikolojik temelini meydana getiriyordu. Orient’in tenselligi, buna
benzer disiplinleri gecersizlestirdi ve geleneksel ekonomiden serbest piyasa
sartlarinin egemen oldugu bir topluma ge¢is imkanini kaldirdi. Dogu toplumunun
oryantalist yapisinin onemli bileskelerinden biri olan rasyonalite teorisi, Weber’'in
sosyolojisindeki asketizm delili ve yaklasimiyla ¢ok baglantilidir. Weber’'in
sosyolojisinde rasyonallesme teorisi, Bat1'ya 6zgii bir kiiltiirel degisim siireci olarak
gercekte Weber’in biitiin sosyolojik bakis agisinin zeminini meydana getiriyordu
(Turner 2002: 152-154).

Esasen klasik oryantalist sosyolojik bakis agisinda oryantal toplum, bir
yoksunluklar biitiinli olarak karsimiza ¢ikmaktadir. Weber’in sosyolojisinde de bunu
gormek miimkiindiir. Bu bakis agisinda Dogu toplumu, olmayan kentler, kayip orta
sinif, kayip 6zerk kentsel kurumlar, kayip miilkiyet, olmayan degisim, olmayan
sosyal siniflar vs. toplumudur (Turner 2002: 70-71). Bu demektir ki Bat1 toplumu
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bunun tersine s6z konusu niteliklere sahip bir toplumdur. Zaten Bati'nin kendi
bilincine erismesinin en énemli araci anlaminda oryantalizm, Bati'nin kendisine ait
olup da gormek istemedigi veya elestirdigi 6zelliklerini Dogu’da gorme/gosterme
girisimi biciminde anlasilabilir. Bu manada Dogu var olmasaydi, Bati da var
olmazdi. Bati, oryantalizmle bir Dogu imaji yaratarak, 6teki bir Dogu olusturarak,
Dogu’'yu dogulastirarak kendini tamimayr (Bulut 2002: 25) dener. O halde
denilebilir ki oryantalist retorik ve yaklasim, son tahlilde Dogu'nun degil, Bati'min
kokenleri konusunda bir retorik ve yaklasimdi. Toplumsal teorisyenler, 19.
ylizyilda bu konuda ¢ok farkli perspektifleri tercih veya kabul ettiler. Weber’in din
sosyolojisinde, rasyonalligin kokenlerini Bat1 kiiltiiriinde ve Hiristiyan geleneginde
tanimladigr ve bu tanimlar1 agik¢a occidental olarak niteledigi bilinmektedir
(Turner 2002: 154).

11 Eyliil, Medeniyetler Catismasi, Globallesme ve Oryantalizm

11 Eyliil Olayindan sonra Amerika ve Avrupa’nin ortaya koydugu tutum ve
tavirlar, klasik oryantalizmin postmodern bir bicimde devam ettigine dair bir his
uyandirmaktadir. ABD, kendi i¢inde pek ¢ok mubhalif, siddet yanlist vb. olmasina
ragmen hemen terdrist diismanin Islam diinyasindan oldugunu ilan etti. Buna gore
oteki, Miisliimanlarin i¢indeydi. Afganistan’a miidahele, Irak’a saldir1 hazirliklar:
vs. “terorizm”le postmodern oryantalist bakis agisinin bir iiriinii olarak karsimiza
¢ikmaktadir. Global terérizme kars: global savas sloganiyla hareket eden ABD’nin
terorizmin kaynagini Dogu’da aramasi, ister istemez insanin, klasik oryantalizmin
degisik bir versiyonuyla karsi karsiya oldugumuz hissine kapilmasina vesile
olmaktadr.

11 Eyliil sonrasinda biz ve 6tekiler ayrimiyla diinya 6lceginde ortaya konan
politikalar, medeniyetler catismasi tezini de popiilerlestirmis ve hakim sdylem
konumuna getirmistir. Bati, bu sdylemle hareket edercesine Dogu ile iligkilerinde
savas gibi en kat1 ve olumsuz yolu tercih ederek Dogu’ya bakisinda esasta bir
degisiklik olmadigim gdstermis veya gosterme yoniinde bir mesaj vermeyi tercih
etmisgtir.

Ayrica bir sosyal bilimci olan Huntington'un medeniyetler savas: tezini 6ne
siirmesi, oryantalizmle sosyal bilimcilerin bir tiir iligkisini de bize gostermektedir.

11Eyliil sonrasi izlenen politikalar ve savasct yaklasimlar, genel olarak gesitli
siiphelere konu olan globallesmeye karsi, bu siiphenin artmasina sebep olmustur.
Globallesme gergevesinde Dogu’ya ve Islam’a karsi ortaya konan davramslar,
globallesmenin olumsuz imajinin daha da olumsuzlasmasina katkida bulunmus ve
globallesme ile oryantalizm arasinda da baginti kurulmasina vesile olmustur.

Kisaca 11 Eyliil sonras: yasananlar, “E. Said’in oryantalizm baglaminda Bati
emperyalizmi i¢in soylediklerini hakli ¢ikartacak boyutlarda degil mi?” sorusunu
sordurtacak boyutlar tasimaktadir.
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Velhasil oryantalizm ve klasik sosyolojiye iliskin yukarida ortaya getirilen
hususlar, Turner’i oryantalizme alternatif aramaktan alikoymamistir. Turner,
oryantalist yontem yerine Marxist ¢oziimleme anlayisinu tercih etmekle birlikte bu
anlayisin icindeki oryantalist unsurlarin ayiklanmasi gerektigine de dikkat
¢cekmektedir. Bu durum goz 6niine alindiginda Turner, Ortadogu {izerine yapilan
arastirmalarda hakim yaklagsimlar olan klasik Weber sosyolojisi, -tarihsel Marxizm
ve oryantalizm metodolojilerinin simirlarim1 asacak- bir yaklasimi onermektedir
(Nyang ve Abed-Rabbos ty.: 206-207).

Turner’e (2002: 63) gore oryantalizmin sonu, bakis agilariyla paradigmalarin
koklii olarak yeniden formiile edilmesine ihtiya¢ duyar. Fakat bilginin bu yeniden
yapilandirmasi, ancak Orient (Dogu) ile Occident (Bati) arasindaki siyasal
miinasebetlerde biiyiik kaymalar c¢ercevesinde gerceklik kazanabilir. Ciinkii
retorigin transformasyonu, ayrica giiciin transformasyonunu da gerekli kilar.

Kiiltiir, Sanat ve Edebiyatta islamofobi

Islamofobi cok yonlii calismalarla ve ¢ok cesitli sahalarda iiretilmekte,
beslenmekte, takviye edilmekte ve derinlestirilmektedir. Kiiltiir, sanat ve edebiyat
eserleri de Islamfobinin iiretilip desteklendigi ve beslendigi bu calisma alanlari
arasinda en Onemlilerindendir. Said (1998), bir ¢alismasinda bunu romanlar
tizerinden emperyalizmi ele alirken incelemektedir. al-Shaikh-Ali (2015) de, bir
calismasinda Bati’da bazi kiiltiir, sanat ve edebiyat eserlerinin, 6rnegin baz siirlerin,
romanlarin, O&ykiilerin, resimlerin vs., Oteden beri [slam ve Miisliimanlari
olumsuzlayan, Otekilestiren Onyargi, dil ve soOylemlerle dolu oldugunu
belirtmektedir. al-Shaikh-Ali'ye (2015) gore “Bircok insan, edebi eserler ve sanat
eserlerinin sadece popiiler bilinci veya ruh halini degil, ayn1 zamanda politikalar:
da sekillendiren etkisini kiiglimsemektedir. 4 Ekim 2004'te Washington Times
gazetesi, Tiirkiye'nin AB’ye gecisi ile alakali gelismeleri ve siyasetcilerin ve
medyanin beyanatlarin1 yorumlayan Arnaud Borchgrave imzali “Korkular:
Kurgudan Kurtarmak” (Relieving Fears from Fiction) bashgimni tasiyan bir makale
yayinladi. Makale bir Fransiz yazarin 6diillii ve ¢ok satanlar listesindeki Le Camp
des Saints (1973) baghigini tasiyan, 1975'te The Camps of Saints (Azizler Kampz1) adiyla
Ingilizceye ve o giinden beri de diger Avrupa dillerine terciime edilmis romanina
atifta bulunuyordu. Borchgrave, ‘Roman/kisa hikaye her yil binlerce niisha satmaya
devam ediyor; biiyiik ihtimalle bunun nedeni, Kuzey Afrika, Sahra Alt1 Afrika,
Orta Dogu, Giiney ve Giineydogu Asya kokenli tahmini 20 milyon Miisliiman
tarafindan yavas yavas ‘Islamlagtirildigr’ konusunda Avrupa’nin sahip oldugu
korku’ yorumunu yapmaktadir. Yazar, ‘Tiirkiye'nin AB’ye girisinin 71 milyon
Miisliiman Tirk’iin herhangi bir yere yerlesmesine ve Avrupa’min Hiristiyan
medeniyetini iggal etmesine imkan tamyacagma ikna olmus olan birgok
Avrupalinin buna kars1 oldugunu’ diistinmektedir. (...)”
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islamofobi Endiistrisi ve Medya

Islamofobi endiistrisi, mesajini, Islam korkusunu besleyen tiriinlerini,
sOylemlerini vs. halka yaymak icin elinden geleni yapar ve medyay1 arag olarak
kullanur. Hatta islamofobi endiistrisini iiriiniinii yayan medya organlarinin veya
yayin aglarinin bizzat kendileri, halk arasinda Miisliiman korkusunu kamgilama
oyununun ortaklaridirlar. Bu ana televizyon aglarinda farkli kisilerin panik
pazarlamaciliklariyla iirtinlerinin reklamini yaptiklar: tiirden bir alici-saticr iliskisi
degildir. Bu daha ¢ok ideolojik ve politik egilimlerin ayni giindemi 6ne ¢ikarmada
bir noktada birlestikleri, karsilikli menfaat iligkilerdir (Lean 2015).

Bati'da Islamofobinin yayginlastirilmasinda en onemli ve giiglii arag
gercekten de medya ve basin yayin organlaridir. Bircok televizyon kanali, radyo,
gazete, internet sitesi vs. Islamofobi endiistrisinin fiiriinlerini pazarlamada,
reklamlarini yapmada 6nemli roller iistlenirler (Bkz. Said 2007; al-Shaikh-Ali 2015).

“Popiilist medyanin Avrupa’daki Islam’1 ele alisi, belki de Islamofobiyi
yaratan 6nde gelen unsurdur.” (Cherribi 2015: 95).

Kiiresellesme Siirecinde islamofobi ve islam ile Miisliimanlara Atfedilen
Teror

Batililar ve Islamofobi endiistrisini besleyenler agisindan Islam’a ve
Miisliimanlara atfedilen terdr, bir yandan Islamofobiyi mesrulastirma araci olarak
goriiliirken, hatta kimi zaman istihdam edilirken, bazi1 gruplar agisindan ise
Islamofobiyle miicadelenin araci olarak goriilmektedir.

Esasen sorun oldukc¢a karmasiktir. Kiiresellesme siirecinde kuresel aktor
veya gliglerin yaptiklariyla, stratejileriyle, planlamalariyla, siyasetleriyle,
ticaretleriyle vs. iligkili olarak Islamofobi, terdr, catisma, savas ve genel olarak
siddet kiiresel olgekte farkli bicim, igerik, sdylem, dil, iddia ve tezlerle kendini
gostermektedir.

Islamofobi kiiresellesme siiregleri ile daha da yayginlasan bir kiiltiir ve
endiistri halini almistir. Kiiresellesme ile artik kiiresel bir Islamofobiden soz etmek
miimkiindiir. Bazi Islam iilkelerinde dahi Islamofobinin varlig1 da hesaba katilirsa
Islamofobinin Miisliimanlar agisindan ne biiyiik bir bela oldugu anlagilacaktir.

Kiiresel Islamofobi ile kiiresel terér, Miisliimanlardan korku ve nefreti,
Miisliimanlara karsi Onyargilari, diismanca tutumlari kiiresel hale getirmistir.
Diinyada birgok toplumun, hatta kiiresel giiclerin dahi bir “kiiresel durum
problemi” ile yiiz ylize olduklari soylenebilir. Belki de bu kiiresel durum
probleminin en 6nemli 6zelligi, esitsizlik, ayrimailik, siddet, catisma ve terordiir. Bu
cercevede “kiiresel durum problemi’nin en ciddi boyutu olan siddet ve tertr
karsisinda evrensel bir baris dini olarak Islam’m durumu ve barisc yaklasimi
iizerine egilmek gerekmektedir (Okumus 2008).
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“Miisliimanlarin Islam tarihinde diger dinlerle mukayese edilemeyecek
sekilde barisa dayali diinyalar tesis ettikleri bir gercektir. Bu varsayimla
Hiristiyanligin, Yahudiligin veya diinyada etkili olmus diger herhangi bir dinin,
Islam kargisinda kétii veya siddete dayali oldugunu sdylemek amaglanmamaktadir.
Burada tarihsel olarak -bazi yanlis Ornekler de inkar edilmemek kaydiyla-
Miisliimanlarin diinyaya barisi getirebileceklerinin, tesis ve insa ettikleri toplumsal
ve siyasal diizenlerle anlasilabildigi savunulmaktadir. Bu yaklasima bagh olarak
bugiin Islam’in terdrle birlikte adinin zikredilmesi, bir illtizyonun ve baz1 ideolojik,
siyasal olaylarin sonucudur. Miisliimanlarin, kiiresellesmenin bas aktorlerince
kiiresellesme siirecine siddet ve teror tarafindan dahil edilme politikalar1 sonucu
I[slam’la terdr ve siddet yan yana zikredilmektedir. Burada sdz konusu bas
aktorlerle, Islam’1 siddetle yan yana kullananlarin aym olduguna dikkat etmek
gerekmektedir. Miisliimanlarin Ortadogu’da ve diinyanin bazi yerlerinde siddetle
i¢ ice goriintiilerini “fotograflayanlar”, onlarin objektiflerin karsisina gecmelerini
saglayanlardir. Burada iki husus onemlidir: Birincisi, Miisliimanlarin bugiin belli
yerlerde icra ettikleri eylemleri teror olarak kabul etsek dahi -tabii ki terdr terordiir,
siddet siddettir, az1 da ¢ogu da reddedilmelidir-, bunun, medya ve internet giiciiyle
diinyaya abartilarak ve sanki biitiin Miisliimanlar terdr yapabilecek potansiyel ve
de amaca sahiplermis gibi kotii propaganda edilmesiyle yakin iligkisi vardir. Ikinci
husus, s6z konusu eylemlerin ne gibi Olgiitlerle terér olarak adlandirildigina da
dikkat etmek gerekir. Olgiitlerin oldukga goreceli oldugu asikardir. Bat1 kendini
esas alarak kendi ¢ikarlar1 temelinde terdr tanimi yaparak, en azindan uygulamada
boyle yaparak Miisliimanlarin yaptig her tiirlii savunma eylemini dahi siddet ve
terorle damgalarsa, evrensel ahlaki temelde bir teror karsithgina ulasmak miimkiin
olabilir mi? Her haliikarda Miisliimanlarin bugiin var olan fotograftan ders
almalar1 gerektigi de bir gergek olarak oniimiizde durmaktadir. Miisliimanlar,
Islam’in ve kendilerinin 6yle olmadigini tiim diinyaya gostermek durumundadirlar.
Bu fotografin neresinden bakilirsa bakilsin yanlis bir fotograf oldugunu, tarihsel
misyonlar1 geregi tiim diinyaya pratikleriyle, goniillere hitap ederek gdstermeleri
miimkiindiir. Bati'nin da, -giiniimiiziin en biiyiik sorununu kendi diinyasiyla Islam
iilkeleri arasindaki gerginligin olusturdugunu'® ve maddi olarak kendisinin giiglii
taraf oldugunu hi¢ unutmaksizin- barisin gerceklesmesi ve Miisliimanlarin barisct
olduklarini gostermesine engel ¢ikarmamasi, kendi insanlarina layik gordiikleri
muameleye Miislimanlarin da layik oldugunu kabul etmesi, dahasi empati
yaparak Miisliimanlari anlamaya ¢alismasi biiyiik 6nem arz etmektedir.” (Okumus
2008).

Iyi ve dogru gozlemler, bir problem olarak kiiresel durum karsisinda
diinyanin i¢inde bulundugu siddet ve terdr dolu kaos ortamindan g¢ikmasinda

10 Gunter Verheugen'e gre "21. yiizyilin en bilyiik sorununu Bat1 diinyasiyla islam iilkeleri arasindaki
gerginlik olusturmaktadir.” (http://www.tercumangazete. com/hoku. aspx?id = 10661, 07 Ekim 2004
Persembe).
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evrensel bir diinya dini olarak Islam’in esash roliiniin goriilmesini saglayacaktir.
Kiiresellesme siireglerinde farkli hallerde ortaya ¢ikan Islamofobik oyunda Islam’in
terorizmle iliskilendirilmesi yanlistir. Bu noktada tarihsel olarak islamiyetin teror
ve siddet yoniiniin agir basmadigl, gilintimiizde de kiiresellesmenin olumsuz
sonuglar1 ve boyutlarindan dolay1 Islam toplumlarinda yasanan huzursuzluklarin
ve buna bagli olaylarin diinyaya terdr olarak yansimasiyla Islam ve terr iliskisinin
kuruldugu tizerinde durulmalidir (Okumus 2008).

Belirtmek gerekir ki “Evrensel dinlerin kiiresel durum iginde ve karsisinda
“siddet ve ter6r’e bulastirilmis olmalari, onlarin  kiresel durumun
olumsuzluklarina alternatif olmalariyla aciklanabilir. Bu baglamda dindarlar
tarafindan gelen yanlislarin siddet ve terér kisimlarinin gegici oldugu soylenebilir.
Dinler ve diinya agisindan bir gecis donemi, bir sancili donem yasanmaktadir.
Dinler, insanlarin bu dénemi atlatmalarinda temel rolii oynayacaklardir. En énemli
rolii ise ev-kiiyerel boyutuyla Islam dini oynayacaktir. Islam dininin bu 6zelliginin
isaretlerini aldiklarindan dolay1 kiiresel giicler, Miisliimanlara karst sonucu
siddetle noktalanacak cesitli politikalar uygulamaktadirlar. Miisliiman toplumlarin
icinden ¢ikan bazi birey veya gruplarin, din adina veya baska bir sey adina bir
tepkide bulunmalari, hatta eylemde bulunmalari, Islami terérizmden bahsetmeyi
veya Miisliimanlar arasinda terdriin yaygin oldugundan s6z etmeyi ya da diinyada
en ¢ok Miisliimanlarin siddet ve terdrle igige olduklarini sdylemeyi haklilagtirmaz.
Siddet ve teror diye nitelendirilen olaylar1 baglamlarindan kopararak ele almak ve
ardindan onlari Islam ve Miisliimanlara bagli teror eylemleri olarak tanimlamak
bilimsellikle bagdasmaz. Elbette teror terordiir, siddet siddettir. Kimden ¢ikarsa
¢iksin yanhstir, kotiidiir ve karst ¢ikilmalidir. Fakat son derece karmasik olaylarin,
oyunlarin oynandigi bir arenada, bir takim zayif insanlarin ortaya koydugu
“siddeti”, salt siddet veya terdr olarak tanimlamak ve bunun tiizerinden tiim
diinyada, hassaten Avrupa ve Amerika toplumlari nezdinde Miisliimanlar:
mahkum etmeye calismak, olaylarin anlagilmasini ve dolayisiyla bitirilmesini
engeller. Bu ise kiiresellesmenin yikici yonlerinin, yeni diinya diizeninin siddet ve
teror uzanimlarinin daha da derinlesmesine ve katmerlesmesine yarar.” (Okumus
2008).

“Amerika'nin ve Bati'min diger etkili siyasal aktdr devletlerinin, terdrizmi
kendilerini merkeze alarak tanimlamaktan da vazge¢meleri gerekmektedir. Onlar,
terorizme, kendilerini, kendi siyaset, ideoloji, gii¢ ve iktidarlarini esas alarak tanim
getirmekte, istediklerine terdrist demekte, istediklerini de kahraman
yapmaktadirlar. Bu cifte standard dogurmakta ve Bati'min giivenilmezligine yol
agmaktadir. Terdr konusunda evrensel yaklasimlar gelistirme konusunda gerekli
cabalarin ilgili devlet ve aktorlerce gosterilmesi kagimilmazdir. Ayrica Amerika'nin
halkina Islam’t ve Miislimanlar1 dogru bir sekilde &gretmesi sarttir. Bugiin,
Amerikallarin ~ {iziilerek sdylemek gerekirse Islam’1t bilmedikleri halde
Miisliimanlarla ilgili olumsuz 6nyargilar1 bulunmaktadir. Bu noktada 31 Ocak-19
Nisan 2007 tarihleri arasinda bulundugum ve bir kag eyaletine gitme imkani elde
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ettigim Amerika’da dikkatimi ¢eken bir hususu zikretmek istiyorum. Bu husus,
Amerika’da Islam’in siddet dini oldugu ydniinde, Miisliimanlarin terdrist olduklari
yolunda ciddi bir propagandanin oldugu gergegidir. Gercekten de Amerika’da bazi
siyasal giicler, baz1 akademisyenler, bazi kiliseler ve medya 6nyargilar ve ideolojik,
siyasal amaglarla Islam’1 hep terdr ve siddetle anmakta (Davidson, 2003: 71) ve bu
da Islam hakkinda maalesef son derece bilgisiz olan Amerikan halkinin Islam ve
Miisliimanlarla ilgili olarak olumsuz diisiinmesine, Miisliimanlar1 Amerika i¢in ¢ok
tehlikeli géormesine ve dolayisiyla Miisliimanlardan nefret etmesine yol agmaktadir.
Bu gercegi Amerika’da yasayan Miisliimanlar gormekte ve bundan olumsuz
etkilenmektedirler. Ayrica yazilan bazi kitaplarda Miisliimanlar hakkinda ciddi
dezenformasyonlar yapilmaktadir. Baz1t medya gruplar1 ayr sekilde Miisliimanlig:
terorle iliskilendirmeyi meslek edinmislerdir. Avrupa’da da durumun farkl
oldugunu soylemek giictiir. Bu durumu diisiinlince su sorular, anlamli hale
gelmektedir: 1. Siirekli siddet ve terdrden bahsediliyor. Acaba terdr, 6nce sanal
olarak iiretiliyor, sonra da gergeklestiriliyor mu? Terore belli uluslararas1 veya
kiiresel merkezler mi kumanda ediyor? 2. Diinyanin en ¢ok terérden bahsedilen
yerlerinde, karmasik iliskileri ¢oziimlemeden terdrii ¢dzebilmek, hatta bizzat terorii
yiiriitenlerin terdr yaptiklarini sdyleyebilmek miimkiin miidiir? islami baglamda;
terorizm, fundamentalizm, radikalizm, extremizm, dindarlik, Miislimanlik ve
Islam bilerek ve bilmeyerek birbirine karistirilmak suretiyle, Islam'mn ve
Miisliimanlarin siddet ve terdrle iliskilendirilmesi, Miisliimanlarin baris¢t yonlerini
ortaya koymalarina engel teskil etmektedir. Batimin bundan vazge¢mesi ve
Miisliimanlarin da kendilerini dogru ifade etmeleri gerekmektedir. Gergekte
I[slam'in ve kendilerinin dyle olmadigini iyi anlatmalari gerekmektedir. Sonug
olarak Islam, ev-kiiyerel yaklagimiyla diinyada var olan siddet ve terdrii
durdurmada ¢ok biiyiik bir potansiyele ve tecriibeye sahiptir. Islam, kiiresel
durumu ev-kiiresel duruma doniistiirerek hem evrensellik 6zelligiyle diinyaya
degerlerini yayabilecek, hem yerellikleri koruyacak, ¢ogulculuk temelinde farkli
inanglarin kendi durumlarini devam ettirmelerini temin edecek birikimle kiiresel
diinya diizeninin 6zellikle siddet ve terér boyutuna set ¢ekebilir. Kiiresel giiglerin,
Islam iilkelerini kendi haline birakmasi, Islam’in bu potansiyel ve tecriibesini
zamaninda ortaya koymast ve dolayisiyla biitiin diinyada barisa giden yolu agmasi
icin 6nemlidir. Miisliimanlarin kendi haline birakilmasi, Miisliiman toplumlarin
kendi {ilkelerinde ozgiirliik¢li yapilanmay1 da beraberinde getirecektir. Tabii ki
Miisliimanlarin da ne tiir olaylarin iginde olurlarsa olsunlar, Islam’in temel
prensiplerinin belirledigi sekilde siddet ve terdre bulasmamaya dikkat etmeleri
sarttir.” (Okumus 2008).
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Sonug: islamofobi’ye Coziim islam’in Kendisi

Islamofobi oyununda Miisliimanlarin durumunu anlama gabasi olan bu
calismada su bulgulara erisilmistir:

1. Islamofobi, yani kisaca [slam nefreti, karsithigr ve diismanligi, Bati’da
oldukga yaygin bir durum, kiiltiir ve endiistridir.

2. Buna bagh olarak Islamofobi, diinyada bircok iilkede, hatta bazi Islam
iilkelerinde dahi etkili olabilmektedir.

3. Islamofobi tarihsel temelleri itibariyle Hz. Muhamed'in (s) Mekke’de ilk
Islam’1 anlatmaya baslamasi, Medine déneminden itibaren Islam’in farkli cografya
ve kiiltiirlere yayilmasi, Endiiliis'tin islamla@masL Hagli Seferleri, oryantalizm,
modern ve postmodern zamanlar olarak donemlestirilebilir.

4. Medya, sinema, kiiltiir, sanat ve edebiyat eserleri, Islamofobinin en énemli
ve en etkili araglarindandir.

5. Islamofobiyle miicadele noktasinda biitiin diinyada Islamofobinin bir sug
olarak ilan edilmesi ve biitiin {ilkelerde miimkiin oldugu 6lgiide bu suga dair yasal
diizenlemelerin yapilmasi i¢in ¢aba harcanmalidur.

6. Batililar, Islamofobinin basta kendileri icin ciddi bir koétiilitk problemi
oldugunu gormeli ve Islamofobiyle miicadele etmelidirler ve kendi iilkelerinde
Miisliimanlara  yardimci  olmalidirlar.  Islamofobiyi onlemek igin bunu
yapmalidirlar.

7. Bati kaynakl giiglerin kurdugu ve kurallarini belirledigi Islamofobik oyun,
Miisliimanlar igin “yukar tiikiirsen biyik, asag: tiikiirsen sakal” tiiriindendir. Bu
oyunda kurallar 6yle konulmustur ki bir bakima “tavsana kag, taziya tut” deyisiyle
anlam kazanmaktadir. Oyleyse Miisliimanlarin bu oyundan ¢ikiglari, ancak oyunun
kurallarin1 bozmakla ve kendi kurallarim1 koymakla miimkiin goriinmektedir.
Sonug olarak Mevlana’'min Aslan ile Tavsan metaforuyla hikaye ettigi oyunu
oynamak, Miisliimanlara ¢ikis yolu gosterebilir.

8. Miisliimanlar, oyuna karsi oyun oynarken Islamofobiye kars1 bizzat Islam’1
ortaya koyarak ¢Oziim {iretmeleri gerektigini unutmamalidirlar. Bu noktada su
ayetleri yeniden diigiinmeli ve geregini yerine getirmelidirler:

“Ey iman edenler! Iman ediniz!...” (Nisa 4/136).

“Bir toplum kendinde olami degistirmedikge, Allah o toplumu degistirmez.”
(Ra’d 13/11).

9. Islamofobiyle miicadelenin en ©6nemli boyutlarindan biri de
Miisliimanlarin birlik olmalari, kardeslik hukukuna tabi olmalaridir. Orgﬁtlﬁ
Paralel Dinsel Yapi'nin ve baska bazi gruplarin yaptig1 gibi kendini merkeze
koyarak ve Bati'nin Islamofobi oyunu ve stratejilerine destek ¢ikarak Miisliimanlara
kars1 dislayici, damgalayicy, tekilestrici tutum igine girmemeleridir.
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10. Misliimanlar kendi i¢lerinde terdre, zulme meyleden, Islam’in temel
ilkelerine aykir1 hareket ederek Islam’a ve Miisliimanlara zarar veren grup veya
yapilara karsi net bir tavir koymali ve onlari asla sahiplenmemelidirler. Batili giigler
de Islam topraklarinda meydana gelen olaylara ne adma olursa olsun asla
miidahale etmemelidirler.
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The Muslims in the Islamophobic Game*

Ejder OKUMUS**
Abstract

The Islamophobia game, or the Islamophobic game, is a concept of game/play of the
hatred, opposition and hostility against Islam and Muslims. In other words, it is an anti-
Islamist concept implemented, especially in the West and United States. Western actors and
powers have organized this game against Muslims so that Muslims are supposed to be
extrinsic in this game, which is conducted outside their own will and does not attribute a role
to Muslims in the establishment of rules. Islamophobia has become increasingly
institutionalized and industrialized in the modern and postmodern era although its origins
go back to earlier times, and it has grown in accordance with the fact that Muslims have
come to the point where they and their influence can be said to be sensible inside, outside
and for the West. However, following the 9/11 incident, Islamophobia has become much
deeper. Regarding the statuses of Muslims, the approach of pluralism and multiculturalism
abstains, especially in the United States and Europe. This study reviews the problematic
concept of Islamophobia, for which Muslims are the subjects, based on the views of the game.
It also aims to examine the position of Muslims in the Islamophobic game played by global
Western actors and to attribute a meaning to their statuses.

Keywords: 1slamophobia, Islam, anti-Islamism, game, terror, global powers.

Islamofobik Oyunda Miisliimanlar

Ozet

Islamofobi oyunu veya Islamofobik oyun, 6zellikle Bat'da ve ABD’de Islam’a ve
Mislimanlara karst nefreti, karsitligi, diismanligi, yani antiislamizmi konu edinen bir
oyundur. Bati temelli kiiresel aktorler ve giicler, bu oyunu Miisliimanlara karsi
diizenlemislerdir. (jyle diizenlemisglerdir ki, Miislimanlar, kendi iradelerinin diginda
kurulan ve kurallarinin konulmasinda rol sahibi olmadiklart bu oyunda figiiran olmak
durumunda kalmaktadirlar. Tarihsel kokenleri ¢ok gerilere gitse de, modern ve postmodern
donemde gittik¢e kurumsallasan ve endiistrilesen Islamofobi, Miisliimanlarin Batr’da, Bati
disinda ve Bati igin giiglii, giicii/etkisi hissedilir denilebilecek diizeye gelmesine paralel
olarak artmis, derinlesmistir. Fakat 11 Eyliil olaylarindan sonra islamofobi, cok daha
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The Muslims in the Islamophobic Game

derinlesmistir. Miisliimanlar s6z konusu oldugunda ozellikle Amerika Birlesik
Devletlerinde ve  Avrupa’da ¢ogulculuk ve  c¢ok-kiiltiirliiliitk  yaklasimindan
uzaklasilmaktadir. Iste bu calisma, Miisliimanlarin muhatap kilindig: Islamofobi gibi bir
kotiiliik problemini oyun bakisi temelinde konu edinmektedir. Calismanin amaci, kiiresel
Batili aktorler tarafindan oynanan Islamofobik oyunda Miisliimanlarin durumunu anlamak
ve anlamlandirmaktir.

Anahtar Kelimeler: islamofobi, Islam, antiislamizm, oyun, terdr, kiiresel giigler.

Introduction

Islamophobia reflects the prejudices, hatred, racism, and hostility against
Islam and Muslims, while anti-Islamism indicates hostility or opposition toward
Islam. Fear and hatred toward Islam and Muslims pave the way for the prejudices,
discrimination, marginalization, stigmatization, exclusion, alienation, bearing a
grudge, humiliating, aggression, violence, absence of multi-culturalism, failure in
adopting a pluralist approach, hostility etc.

The Islamophobia game, or Islamophobic game, is a trick played against
Islam and Muslims and the concept of phobia felt toward them in the west, the
United States (US), and other countries hosting people or groups who oppose Islam
and Muslims. Western actors and powers have organized this game against
Muslims so that Muslims are supposed to be extrinsic in this game, which is
conducted outside their own will and does not attribute a role to Muslims in the
establishment of rules.

Islamophobia has become increasingly institutionalized and industrialized
in the modern and postmodern era although its origins go back to earlier times (al-
Shaikh-Ali 2015), and it has grown in accordance with the fact that Muslims have
come to the point where they and their influence can be said to be sensible inside,
outside and for the West. However, following the 9/11 incident, Islamophobia has
become much deeper. Regarding the statuses of Muslims, the approach of
pluralism and multiculturalism has abstained, especially in the United States and
Europe.

Muslims have been recently facing the issue of Islamophobia, which
reached its peak level in the US and Western Europe. Accordingly, it is fair to state
that Islamophobia is a great malevolent issue hurting the feelings of Muslims.
Moreover, it should be noted that Islamophobia is actually a reality in the Islamic
and other non-western countries imitating the western Islamophobic powers, and
considering and making efforts to implement the process of modernization as
westernization in their own countries. Muslims have actually become a part of such
a game in this regard.
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The Islamophobic game creates a new form of relationship. The west and
westerners reflect themselves as the primary/central actors while Muslims are
positioned as the others.

This study aims to examine the position of Muslims in the Islamophobic
game targeting Muslims (See: Metin 2014; Ozari, Turan and Ulusoy 2016). It also
aims to examine the position of Muslims in this game played by global Western
actors and to attribute a meaning to their statuses.

The number of German, French, Dutch, Serbian, Italian, Danish, Spanish,
and particularly English pieces of literature regarding Islamophobia is increasing,
which also indicates that Islamophobia is a significant topic and a reality in non-
Islamic countries. Therefore, Islamophobia has naturally become a subject reviewed
and studied in Islamic countries and other western countries.

Islamophobic Game

Islamophobia may technically date back to earlier times when Muhammad
(p-b.u.h) began to reveal and spread Islam in Mecca, Islam became dominant in
Andalusia, and Crusades started, but it refers to the opposition, fears, hatred,
discrimination and marginalization toward the Muslims in the modern times. It
should be noted that incidents such as 9/11 (US) and January 7 (Charlie Hebdo
incident in France) are like earthquake waves spreading and deepening the
Islamophobia ideology, culture and industry. This problematic concept, which was
developed and launched by the westerners and worsened upon the efforts of
certain Islamic groups and organizations, spread the fears related to Islam first in
the western countries, turned this fear into hatred, and transformed this hatred into
hostility, violence and aggression. It can be said Islamophobia was institutionalized,
marketized and industrialized due to cases, reasons or factors such as the cinema
sector (reflected in many films), media products (newspapers, journals, television,
internet etc.), speeches and writings, academic studies (as indicated by
Huntington’s thesis on the international conflicts and by Lewis’ studies reflecting
Muslims as associated with terror), military, political and cultural interventions on
Afghanistan, Iraq and Syria, various attacks on mosques in western countries, the
German Pegida movement founded in August 2014 (Bat'min Islamlagsmasia Karst
Vatansever Avrupalilar: Patriotische Europder gegen die Islamisierung des
Abendlandes: Patriotic Europeans Against the Islamization of the West), anti-
Islamic attitudes in European countries such as Netherlands, Denmark etc. (See:
Younes 2016) (Okumus 2015a; Okumus 2015b; Said 2001).

Islamophobia can be regarded as a sort of game. The parties of this game
are western non-Muslims and Muslims, but the creators of it are the western and
global participants. Therefore, Islamophobia has contents and dimensions, which
can be examined through the perspective of game theory.
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Islamophobic game is a concept established by the parties with conflicting
ideologies and theories before and after Huntington. Islamophobia is implemented
by these conflicting parties and the afore-noted game is a violence-based work set
by the same people.

The Case of the USA in the Islamophobic Game!

The recent industry of Islamophobia in the United States has been
operating and managed more strongly and intensively than ever. Thus, certain
points opposing Islamophobia and anti-Islamism should be mentioned here.

Islamophobia Before 9/11

Islamophobia in the US dates back to the periods earlier than the incident
on 11 September 2001. One of the best pieces ofevidence in this regard is the films
produced by the media (Said 2001) and Hollywood. Muslims are reflected as evil,
dangerous, violent and deadly people or terrorists in some movies, which serve the
purpose of generating Islamophobia. Accordingly, American media plays the
primary role in the production of Islamophobia due to the disinformation
regarding Islam and Muslims and due to the malevolent news in this regard.

Moreover, the policy applied by the American governments toward
Muslims reflects the anti-Islamic approach employed along with the concept of
Islamophobia.

When we look at the historical background of anti-Islam in America, it will be
possible to see what kind of situations Muslims face (Okumus 2007).

Historically, Arabic Americans have become marginalized and turned into
an oppressed minority whenever an issue has arisen in the Middle East. Following
the Arab-Israeli wars in 1967 and 1973, Arabic Americans realized that they were
deprived of the equipment, which they could use to fight against the Anti-Arabic
racism movements arising from both American media and American people. The
attacks were socialized in the forms of anti-Arabic movements, ethnical suppression,
racial stereo-typification, stigmatization and occasionally physical assaults (Terry
2006: 117).

Following the Munich incident in the 1972 Olympics 2, the Nixon
government issued directives, including certain precautions under the code
“Operation Boulder.” These directives brought certain negative results for Muslims,
including visa restrictions, and it is claimed that these directives were enacted upon

1 This part of the study was derived from the author’s published article entitled “ABD’de Islamofobi ve
Anti-Islamizm: 11 Eyliil Oncesi ve Sonrast.” (2007)

2 The incident where 11 Israeli athletes who were held captive by a group of Palestinian terrorists were
killed during the rescue operation by German law enforcers in Munich during the 1972 Olympics.
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the demand or pressures of Zionist powers and Israel (Hagopian, 100-101).
It can be said that the Nixon administration's “Operation Boulder” was an early
attempt by the US government to target the Arabs in the United States and to block
their political activism on the Middle East issues. The official governments of the
US, including that of President Nixon, were doubtful toward the Arabic-speaking
nations in the US. Attempts were made to form a negative relationship with
Muslims, particularly the Arabic citizens and residents in Arabic countries and the
US, based on these approaches. A pro-Israeli policy was adopted and attacks of
Palestinian Muslims were defined as “Islamic terrorism”. Upon such a definition,
violation of the constitutionally-protected rights of Muslims who were American
citizens and residents with Middle Eastern origins, was justified. The
aforementioned principles gave the authority of investigating the potential
relationships between the people of Arabic origins and terrorist acts regarding the
conflict with Israel to the FBI. Moreover, the FBI immediately questioned Abdeen
Jabara, a well-known lawyer from Detroit, and the head of the Association of
Arabic-American University Graduates (Akram and Johnson, 2002; Hagopian,
1975-76: 101-102).

In the 1970s, President Carter took various steps toward Iran and Iranians
as a response to the crisis where American citizens were held captive in Tehran.
Other Muslims had their shares from these steps.

The external policy of Reagan included the fight against “terrorism” in the
1980s. The claim was that Libya conducted terrorist activities and Libya was
bombed for this reason. Vandalism and violence toward Muslims in the US and the
places where they gathered, such as centers, mosques, workplaces and houses were
attacked in various forms (Akram and Johnson, 2002).

Another example is that an Arab-American political activist was killed
upon the hijacking incident by a Shiite Lebanon in 1985 and that cultural and
religious centers were vandalized, which reflected the waves of violence toward
Muslims. In this hijacking incident, the Shiite Lebanese person was actually
protesting the interventions toward Lebanon by the US and Europe and the
bombing on Libya by Reagan’s government in 1986. The centers, mosques and
organizations founded by Muslims were attacked in this period. For instance, a
mosque in Houston was wrecked and set on fire. A bomb was detonated in the
American-Arab Anti-Discrimination Committee office in Boston and two police
officers were severely injured. Similarly, another office of the same committee was
bombed and the local executive director of this office was killed.

Following the invasion of Kuwait by the USA in the 1990s, the policy of
“fight against terrorism” employed by the US government focused on Iraq and its
leader. In this period, Muslims suffered oppression in different forms. Moreover,
leaders, activists, rioters and similar people were investigated by the Federal
Bureau of Investigation (FBI). The Immigration and Neutralization Service (INS)
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aimed to deport Muslims, who had Palestinian origins and were not US citizens; at
the same time, the federal government closed the offices of Palestine Liberation
Organization (PLO) in the US (Akram and Johnson 2002). Moreover, workplaces
and social organizations of Arabs and Muslims were bombed and looted and had to
suffer from violence (Akram and Johnson 2002). The Islamophobic and anti-Islamist
policy developed by the US against Muslims continued at certain levels following
the 1991 Gulf War.

Following the bombing on a federal building in Oklahoma City on April 19,
1995, although the incident was performed by a non-Muslim American, all Muslims
were declared guilty, which triggered the Islamophobic attitude and anti-Islamist
approaches in the US (Heck 2007).

How the philosophy or secret evidence of the US government, which is
related to “the right to conceal what the crimes of the people arrested as a terrorist
or criminal are” and which has often been used by the government, triggered the
pressure over the Muslims should be noted. By using the secret evidence, INS
particularly targeted Muslims. There had been 25 secret evidence-based trials in the
US up t01999. Accordingly, the cases of Mazan Najjar and Anwar Haddam can be
regarded as an example. These two experienced the longest period of arrests
regarding the secret evidence attitudes. Najjar was first imprisoned in May 1997
and kept there for 3.5 years. Haddam was imprisoned for 4 years. Najjar was the
editor of the Journal entitled World and Islam Studies Enterprise, a think-tank
organization located at the University of South Florida. INS arrested Najjar. The
arrest and investigation were based on secret evidence. Anwar Haddam was a
physics professor serving at the University of Algiers and a selected member of the
Algerian Parliament. He was a candidate as a member of the Islamic Salvation
Front (ISF) in the elections in Algeria, which resulted in the victory of ISF. However,
the afore-noted incidents occurred later. Haddam went to the US with a non-
immigrant visa in 1992 and demanded to take refuge. INS arrested him and
investigated based on the secret evidence. Unreliable evidence was used in both
cases. They were set free following the period mentioned earlier. It should be noted
that there are similar cases in this regard (Akram and Johnson, 2002).

September 11 and Islamophobia

The September 11 incidents can be regarded as a milestone in American
history. Incidents of the period had a significant role in the changes regarding the
internal and external policies of the Us.
The primary interlocutor of this change was Muslims. The American government
held the so-called “Islamic terrorism” responsible for the 9/11 incident and began to
develop a policy based on “doubts”, “pressures” and “violence” toward the
Muslims inside and outside the US.
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Generally, violence and particularly conflicts, terror and aggressiveness
have become the most serious dimensions of globalization in the modern world.
The September 11 attacks cannot be evaluated without the concept of globalization.
The concepts of globalization, violence and terror started to appear more
influentially following the implications of “international violence” or “international
terror” (Okumus 2007).

As a requirement of the policy followed after the 9/11 incidents, Muslims
and Islam began to be mentioned along with the concept of terror more than ever.
The policy directly indicating or indirectly hinting that Islam is a religion of
violence and terror was followed in this period. Islam and terror were used
collectively to form the concept of Islamophobia in the US, according to the last
analysis. A significant portion of the population in the US is now trapped by this
problematic concept, which negatively affected the relationship of the American
public with the Muslims. The American government, the primary actor in the
formation of this phobia, followed an oppressing policy toward Muslims as a result
of Islamophobia (Okumus 2007).

As noted by the studies regarding the post 9/11 period, the American public
had a greater phobia toward Islam and Muslims. This Islamophobia is at such a
great level that they regard Muslims as worse and greater threats than Nazis and as
murderers and terrorists. Moreover, they consider Islam as an evil religion (Cainkar
2004).

The Greatest Result of Islamophobia: Anti-Islamism

The American government of the era covering the post 9/11 period took
certain internal precautions related to legislation, administration and jurisdiction
under the title of national security and terrorism. It can be stated that the US
followed an Islamophobia-based policy. The fears related to Islam, which arose
from the Islamophobic policy followed by the administrators and non-
administrators on a formal and informal level in the US, became a reality among the
people of the US and yielded the development of disturbing results by the
American government and people such as anti-Islamism,
disturbing/stigmatizing/threatening Muslims in the country, performing
discrimination against the Muslims, developing racist attitudes toward them and
showing malevolent behaviors, attacking mosques, insulting/harassing or even
attacking hijab-wearing women, 3> ending the relationships with neighbors or
preventing children from playing with Muslim children. It is fair to state that the
most important result of Islamophobia is anti-Islamism. Another important

3 In an incident witnessed by a Muslim in New York, an American man harassed and shouted at a group
of Muslim women who were traveling in a car while driving his car. While escaping the scene in fear,
the women thought they got rid of him, parked the car and got out, but as soon as they did, they were
physically attacked by the same man who then scratched the face of one of them and pulled her hijab.
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dimension of anti-Islamism is racism toward Muslims, particularly the Arabs
(Akram and Johnson 2002: 301-313 et al.). Islamophobia caused discrimination and
a negative attitude toward Muslims in formal bodies. The US implemented
discriminatory approaches and certain practices and actions toward Muslim
Americans such as registration system, taking fingerprints, visa process,
monitoring,* dismissing, canceling work permits, visiting houses and workplaces,
arrests, or unpleasant attitudes ® (Cainkar, 2004). The attitudes of law enforcers are
clear in this regard. Following Muslims who were found suspicious and questioned,
checking their IDs, imprisoning them, trespassing on Muslims’ property,
oppressing, exiling or applying violence to them, controlling mosques are among
the malevolent attitudes toward the Muslims. Evidence indicates that certain
officers of certain institutions occasionally maltreated Muslims, that they caused
problems for the hijab-wearing woman, 7 that certain teachers displayed
discrimination toward Muslim students, that they interfered with their hijabs, and
that certain students had negative attitudes toward the Muslim students. Moreover,
certain Americans attacked Muslims, which sometimes resulted in death. 8
Moreover, the attitudes shown toward the Muslim passengers before they board a
plane, procedures and investigations that are stricter than ever, forcing people to
leave planes stating that they are suspicious, and behaviors of passengers who say
“There are Arabs on this plane, so I will not board!” can be among the anti-Islamist
attitudes and behaviors. In short, malevolent attitudes and behaviors are developed
based on racism and discrimination against Muslims in religious, educational,
transportation, military, law enforcement, financial, political and social field
(Stewart 2003). “Otherness” of Muslims is consolidated through these.

¢ The work permit of a Turkish academic (who was not much religious or religious according to the
popular belief) who was in Las Vegas, a city of Nevada, in 2007 was canceled as this academic worked or
stayed with a Palestinian (who was also not much religious or religious according to the popular belief),
and many difficulties were formed for the Turkish academic in the process of issuing a new work permit.
As this academic’s work permit was canceled, the job at the university was also terminated.

5 Such precautions have been experienced by at least 100,000 Arabs and Muslims in the US (Cainkar,
2004).

¢ Two people came to the house of a successful Arabic doctoral student living in Ohio in April 2007,
introduced themselves as officers, and checked the identity and passport of the student before leaving.
The results of this process are actually quite clear. Moreover, the student returning to his office in the
university was still under the influence of the incident.

7 This incident occurred in Baton Rouge, the capital province of Louisiana, in 2004. A hijab-wearing
Turkish Muslim woman who applied to the relevant institution to receive a driver’s license was
unpleasantly treated by a female officer who stated that she could not have a license as she wore a hijab.
Having been affected negatively by the incident, she and her husband reflected the issue to the superiors
of the institution and were apologized to instantly, and their applications were accepted. This incident
may look ordinary but the fact that such a case occurred in the US, where freedoms and democracy are
of the utmost importance, where Muslims can pray freely despite all these, and where there is no such
prohibition related to wearing a hijab cannot be explained easily, which leaves a negative effect on
people.

8 For instance, an American citizen who aimed to take revenge for his country in Arizona killed a Sikh
from India wearing an imamah and a beard as he thought the Sikh was an Arab (Akram and Johnson,
2002: 296).
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Certain relevant points should be mentioned to understand the dimensions
of Islamophobia and anti-Islamism. For example, the particular registration system
adopted after 9/11 is a particular measurement against the Muslims. This system of
the US government is also known as National Security Entry and Exit Registry
System (NSEERS). This system was employed in INS on 11 September 2002 first
and later in the Department of Justice. According to this system, non-immigrant
foreigners have to accept certain procedures alongside relevant American
authorities such as registering fingerprint, having a photo taken, answering
questions and showing no resistance to routine reports. The effect of the special
registration system on the relevant people has been extensive. According to The
Department of Homeland Security, up to June 1, 2003, 82,880 people in the United
States were privately registered. A significant number of them were deported, some
of them were treated differently, and some were even arrested (Cainkar 2004).

The non-immigrant visa practice is among the Islamophobic and anti-Islamic
treatments toward Muslims following the 9/11 incident. Muslims, particularly
students, visiting researchers or academics, scholars, medical and chemotherapy
patients, artists, musicians and business people, were negatively affected by these
malevolent visa practices applied by the government (Cainkar 2004).

Other bad news for Muslims was the hate crimes based on grudge, hatred
and prejudices. Muslim American societies were exposed to unpleasant incidents
such as hate crimes, accusations and business discriminations. Arabs and Southern
Asians reported 645 “prejudiced and subjective hate crimes” to the Council on
American-Islamic Relations (CAIR) in the first seven days following the 9/11
incident. These hate crimes continued in 2003 and in the following years. For
instance, a Muslim woman was attacked from behind in Springfield, Virginia, on 5
October 2003. The young, Caucasian attacker ran away saying “you terrorist pig”.
An arsonist attacked a mosque in Georgia in September 2003 (Cainkar 2004).

It should be noted that anti-Islamism arising from Islamophobia caused
anxiety, fears and stress on American citizens. Moreover, due to the negative
attitudes of Americans toward Muslims, certain Muslims living here for years
returned to their home countries. Anti-Islamism affected the Arabs most in the US.
Pakistanis and Iranians followed Arabs in this regard. Arabs’ image is so disturbing
and distorted for the US public that even the non-Muslim Arabs suffer from the
negative results of this image.

Due to the anti-Islamist attitudes of the American public, certain Muslims
changed their names. Americans show their doubtful attitudes toward Muslims in
their neighboring relationships or workplaces. Through the concept of anti-
Islamism generated by Islamophobia, Americans affected and stigmatized Muslims,
which is highly important for understanding the current state of Muslims in the US.
The stigmatization and negative attitude in this regard were called New-
McCarthyism by certain authors (Cole, 2003). As noted by John le Carré, just like
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the times of McCarthy, the US has been systematically losing the freedoms, which
make the country unique for the globe (Le Carré 2003).

Through the policy followed under the ideology of “fight against
terrorism” after 9/11, the American government spread Islamophobia among the
people, enacted new legal amendments bringing certain restrictions on Muslims’
rights, and made decisions in this regard. Historically, the stereo-typification of
Muslims, including Arabs, had a dramatic effect over the immigration law and
policy. The policy of “fight against terrorism”, which was developed following the
9/11 incident, was first based on anti-terrorist precautions (Akram and Johnson
2002: 355).

Severe incidents disturbing the Muslims in the US occurred following 9/11.
To reflect some of them collectively, 700 violent incidents targeting Muslims and
including deaths occurred in the first nine weeks after the 9/11 attacks. 165 violent
acts had been committed between 1 January and 11 September 2002. These acts
included malevolent stances, verbal attacks, assaults resulting in injuries and deaths,
and attacks on workplaces and cultural and religious centers. As the cases are
detailed, they become various and a number of them even reached 1000 incidents.
80 cases occurred in regard to illegal and discriminatory passenger procedures
(boarding and deplaning) based on passengers’ ethnicity. More than 800
employment-based discriminatory acts occurred to the detriment of Arabic
Americans (Stewart 2003; Heck 2007).

It can be said that women are among the Muslims who were affected by the
post 9/11 incidents in the US. As their dresses catch attention, they also reveal their
identities! (Cainkar 2004). This period affected not only the women but also all
Muslims because Muslim women actively serve, especially in Islamic centers and
other Islamic organizations.

One of the most important results of anti-Islamism is associated with the
mutual relationships of various Islamic groups in the US, members of which come
from different countries. The movement of Fethullah Giilen prefers to keep its
distance to Arabs and many other Islamic groups. The observations of the author in
the US in 2004 and 2007 indicate that avoiding acting and being seen alongside
Arabs was a policy for the Organized Parallel Religious Formation.
Although all Muslims, in general, are adversely affected by Islamophobia in the
United States, Arabs were the ones who were affected the most and therefore, their
image is not good for the American people. Accordingly, the afore-noted
movement preferred to be away from them and stressed the concept of “Turkish
Islam”. Thus, it is understood that they do not prefer going to mosques unless it is
necessary. Various observations and meetings of the author reflect this policy. It is
fair to state that Arabs are aware of such approaches by the movement.
In the interviews conducted in places where the congregation was influential, some
Arabs said that members of the Parallel Structure pursued such a policy.
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The issues mentioned so far are related to the consequences of
Islamophobia and anti-Islamism in America. One of the most important results of
Islamophobia and anti-Islamism is the policies followed by the US government
under the ideology of global war in countries such as Lebanon, Palestine, Iraq and
Afghanistan against terrorism on the global level. The important results also
include chaos, violence, terror and fights caused by the same government in the
Islamic world. As noted before, it is not possible to separate the internal
Islamophobic policy of the US from the external policy of the government toward
the Muslim countries.

Muslims in the US began to establish non-governmental organizations and
to organize around these formations and to make efforts to defend their rights
against what they saw and experienced in the US. Moreover, it can be said that they
attributed more importance to the organization following the 9/11 incidents.

Islamophobia and anti-Islamism affected the relationships between the
Muslims in the US and policy, law enforcers and investigation officers, and these
issues forced Muslims to develop new methods. Muslims started to value the
efforts in inter-religious dialogues, particularly upon the afore-noted period.

Another important result of Islamophobia is the Muslimization of people in
the US at a faster rate following the 9/11 attacks. Anti-Islamist movements and
malevolent treatment and discrimination toward the Muslims, particularly at
intellectual and academic levels, and the rate of adopting Islam based on researches
have significantly increased.

It should be noted that the external policies of the US government played a
key role in the hatred and hostility toward Islam, and decisions, directives,
oppression, preventions and restrictions regarding Muslims.

In addition, Islamophobia and anti-Islamism in the US were grounded
through different periods before 9/11 or efforts were made in this regard. The case
was clarified, deepened or even institutionalized after the incident.
Institutionalization of anti-Islamism caused certain formal US bodies and people to
take an opposite stance against Muslims, to treat them unpleasantly, to regard them
as potential enemies, and take precautions against Muslims accordingly. Concepts
of Islamophobia and anti-Islamism in the US, which cannot be assessed separately
from the external and Middle East policy of the US, drag Muslims into the fear-
related psychology, marginalize them, and make their lives in the US difficult. The
American government and people are also harmed by this process because the US
deviates from its own historical democratic and liberal line and conflicts with its
own values due to anti-Islamism. The distant relationship between Muslims with
different ethnical roots is not good for Muslims and American society in the long
run.
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In the final analysis, islamophobia and anti-Islamism in the United States
have violated the civil rights not only of Muslims but of all Americans and
residents of the United States. Freedoms in the US society were remarkably
restricted during the process of Islamophobia and anti-Islamism. Muslims in the US
were exposed to financial and mental losses in this regard.

It should be noted that following the 9/11 incident, Muslims believed the
following: “More rooted and permanent efforts should be made to live in the US.”
Through this ideology, they aim to organize more and to develop activities around
non-governmental organizations.

Moreover, they feel the need to change their remarks in their social lives
and sermons in mosques. Accordingly, they make efforts to explain Islam properly
to the non-Muslim people of the US and to show that Muslims are not dangerous.

Latest Developments

The number of Islamophobic cases has increased in the US recently. In the
U.S. state of California, three mosques were sent threatening letters containing
Islamophobic, xenophobic and racist statements. The interesting points in the
insulting letters to Muslims are that Trump, the President of the US, said the US
would be cleaned by starting from Muslims and that what Hitler did to Jews would
be done by Trump to Muslims, which are among the actions to be taken by him.
(http://www.yeniakit.com.tr/haber/hitlerin-yahudilere-yaptigini-muslumanlara-
239416.html (Date Accessed: 27.11.2016)).

The Case of Israel

The policy, war-based policy, grudge and hatred, hostility, exiles,
occupations, confiscations on lands etc., which have been applied and performed
by Israel toward Muslims as soon as it was established, indicate the Islamophobic
culture and industry against the Muslims (See: Lean 2015).

The latest efforts in preventing adhan in Israel are important for
understanding the dimensions of Islamophobia. However, Islam has serious and
enriched Islamophobic experiences and industries in the fields of culture, policy,
economy, art and cinema.

Ahmad at-Tiybi, an Arabic parliamentarian who recited adhan from the
pulpit of Knesset to protest the Israeli resolution on preventing broadcasting adhan
from the speakers of mosques in Israel, stated that he would not take a step back
from protesting the statement of Benjamin Netanyahu, the Prime Minister of Israel,
that “they would not take a step back from their resolutions.”


http://www.yeniakit.com.tr/haber/hitlerin-yahudilere-yaptigini-muslumanlara-239416.html
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Tiybi stated that the resolution could be brought to Knesset, and he added:
“Netanyahu will try to enact this law once again. However, he will also attempt to
terminate the concerns of certain religious Jews that laws may also prevent the
religious rituals of Jews. Concerns of Yakup Litzman, Israeli Minister of Health and
the leader of the Jewish Party Yahudot HaTora, can be ended, rights of Jewish
people are guaranteed, and adhan prohibition may be implemented.”

Stating that this resolution called “listin” will be enacted if it comes to
Knesset, Tiybi added: “I was quite upset upon hearing the words of Litzman ‘I
support this prohibition (on adhan) if it does not affect the sacred Saturdays (Shabat)
of Jews’ yesterday morning. They just plan to use this law only on Muslims.
Therefore, to me, Netanyahu is an Islamophobic person.”

Reciting adhan from the pulpit of the Israeli parliament and opposing this
law, Tiybi said he wanted to give a message to the world and added: “I wanted to
show the whole globe that we can recite adhan wherever we like and this cannot be
prevented. If you try to prevent it, we can even recite it from the pulpit of the Israeli
parliament.”

He said he did not plan to recite adhan there and he added: “But I knew
that I would recite adhan soon as I stepped on behind the pulpit. These words arose
from the depth of my heart and touched the hearts of people all around the world. I
sent a message to the world, shouting “Allahu Akbar in the Israeli Parliament.”

Also serving as the Deputy Head of the Israeli Parliament, Tiybi also made
the following statement: “We are tolerant people. I am a tolerant person as a
Muslim. I respect other religions. I respect the rituals of other religions, so Jews
should respect our adhan.”

Stating that adhan is not a religious ritual but also a symbol and part of
Palestine, Tiybi said: “It is forbidden to use a vehicle during Yom Kippur day of
Jews. We respect this as Muslims. We also respect Jews when they declare the
beginning of Saturday by playing trumpets loudly. Yes, these trumpets are played
loudly, but we do not call officials to enact a law against this. We have to be tolerant
of us.”

Tiybi stated that Turkey has a particularly important place in the region
and the country can put the pressure on Israel for abolishing the law on prohibiting
adhan, and he added: “The relationships between Israel and Turkey have been
reestablished. I believe this relationship can be used to persuade Israel to abolish
this law.” (http://www.haber?7.com/ortadogu/haber/2216937-turkiye-israile-baski-
yapabilir).
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The Case of Europe

A strong Islamophobia culture has been developed in Europe. The hatred
and opposition toward Islam are at serious levels in European countries (Cesari
2015; Cherribi 2015; Abbas 2015; al-Shaikh-Ali 2015).

European history has a rich historical experience in this regard. According
to the 2015 Europe Islamophobia report published by Seta and edited by Enes
Bayrakli and Farid Hafez (2016), Islamophobia is a critical issue and reality seen in
the countries such as Germany, France, England, Belgium, Italy, Switzerland,
Australia, Holland, Sweden, Greece, Spain, Norway, Finland, Denmark, Iceland,
Hungary, Ireland, Poland, Lithuania, Latvia, Czech Republic, Serbia, Croatia,
Bosnia-Herzegovina, Albania and Macedonia. Prejudices against Muslims have
become common in Europe (Kalin 2015). European countries have hosted many
Islamophobic incidents such as psychological pressures, unpleasant political cases,
verbal assaults, insults, physical attacks, insulting statements and letters, comics,
psychological and physical violence, assaults on streets, media pressure, and
attacks on mosques, houses and graveyards. These countries with common
Islamophobic incidents include Germany, France, Belgium, Netherlands, Italia,
Denmark and Austria. The Netherlands has a major role in the spread of
Islamophobia in Europe. Many Islamophobic discussions have emerged in the
Netherlands and copied to other European countries, including Germany and
Austria. In the Netherlands, Islamophobia has developed under the influence of
some politicians and the media, and from there it has spread to other European
countries. It should be noted that there are European organizations such as
“The European Commission against Racism and Intolerance” against Islamophobia
(Cherribi 2015). Pegida, founded in Europe against the Muslims, is among the
organizations that come to mind first when Islamophobia is mentioned
(http://www.takvim.com.tr/dunya/2015/06/07/islamofobi-danimarkada;
http://www.dw.com/tr/danimarka-islamofobi-konusunda-
uyar%C4%B11m%C4%B1%C5%9Ft%C4%B1/a-2522459).

Concepts Used in the Islamophobic Game

There are certain concepts used in Islamophobia. They are used as
functional terms in the process of legalizations regarding the justification of
Islamophobia. For that purpose, the concepts of Islamophobia, fundamentalism,
religious fundamentalism, radicalism, extreme fundamentalism, Islamic terrorism,
the terror of Islam, Islamofascism, or jihadism.
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Islamophobia: Multi-Culturalism and Marginalization of Muslims

Islamophobia has many effects on many various levels in social fields.
Muslims are adversely affected by Islamophobia in business, education, policy,
media, law and so on. Muslims are marginalized in many social fields. Westerners
actually open the way for justifying the process of marginalizing Muslims through
Islamophobia. Islamophobia is a form of a defense mechanism of Western hatred
and hostility to Islam. Although Muslims lived in peace with non-Muslims in the
same environments and provided proper examples at a sociological level in this
regard, various western philosophers, intellectuals, academics, political actors and
global powers formed Islamophobia and indicated that they do not accept Muslims
and Islam as valuable and worthy for sharing the social life through a pluralist
approach. One of the greatest inconsistencies or contradictions of the west in the
modern times is that it supports the efforts related to the generalization of
postmodern multi-culturalism and coexistence of people with different beliefs,
lifestyles and cultures while it justifies the formation of emotions and practices
regarding fears, hatred, discrimination, hostility and aggressiveness toward Islam
(Okumus 2015a; Okumus 2015b). When multi-culturalism is mentioned in the
western context, Islamophobia comes to mind first and the topic turns into negative
discussions on Islam and Muslims (Taylor 2007). The modern concept of multi-
culturalism in Taylor’s (2017) approach is a suspicious term for the entire globe,
particularly in Europe. Degradation of tolerance or adverse associations regarding
tolerance is associated with Islam (Kalin 2015).

In fact, the forms of relationships based on multi-culturalism and tolerance
turn into intolerance when Islam is mentioned in the west, which results in
discrimination, intolerance and racism toward Islam and Muslims. Moreover,
extensive rates of Islamophobic attitudes and behaviors in Europe confirm the
afore-noted statement (Kalin 2015).

The West is the Generator of Islamophobia.

Islam has always enabled various religions, beliefs and cultures to coexist.
It is hard to claim that there is a general Islamic discourse and practice, which will
support the Islamophobic approaches of non-Muslims in general and westerners in
particular. Certain partial or local incidents might have been done by Muslims, but
Islamophobia cannot be explained and grounded based on these incidents. In
addition, it is a fact that the discriminatory acts of Jews and Christians toward
Muslims are not new (Okumus 2015a; Okumus 2015b).
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Phobia Industry Targeting Muslims

It is fair to state that there is an industry, culture or culture industry of
generating phobia toward Muslims under the name of Islamophobia. (See: Okumus
2015a; Okumus 2015b).

The Responsibility of Fighting Against Islamophobia as a Malevolent
Issue

Islamophobia is a malevolent issue and theodicy for both Muslims and
westerners. Islam is nothing but a problem for many Americans and Europeans
(Said 2001). It is just a social disaster. Western nations did and are actually doing
their best to understand Islam in this way, but the limits of the case reached beyond
the planned borders and became their nightmares. An Islam-free world is not
possible for westerners or anybody (Fuller 2012), so the West has to do whatever is
necessary to get rid of Islamophobic pathology (Ahmed 2008). Considering the
sufferings of Muslims, this case is a serious social disorder, test and malevolent
process for Muslims.

They have to think about how they can overcome this concept, instead of
how westerners can do so, and they have to develop strategies. No power, ideology
or policy can justify the insults on the Prophet Muhammad and Muslims’ sacred
values. Muslims need to protect their values without having any affiliations with
terrorism or doing anything illegal, but they have to fight the issue of Islamophobia
and its malevolence. It is fair to state that one of the most urgent tasks for Muslims
today is to think about how to cope with the disaster of Islamophobia (Okumus
2015a; Okumus 2015b).

Orientalism in Islamophobic Game?

One of the most important and rooted instruments of Islamophobia is
orientalism. Orientalism is actually Islamophobic. Fear, hatred and hostility toward
Islam are academically supported and grounded by orientalism. Edward Said (1982)
reflects this in his well-known work. The relevant language, discourse, style and
methodology used in relation to Islam and Muslims in western universities and
other centers reflect the current status of orientalism in regard to Islamophobia
(Turner 2002; Okumus 2008; Okumus 2002).

In his article titled “Giincelligini Yitirmis Bir Oryantalizmden Global
Sosyolojiye Gegis Imkani”, Okumus (2002) makes efforts to indicate how
orientalism has been effective in forming prejudices against Islam and Muslims and

9This part of the study is derived from the author's previous article titled "The Possibility of Transition
from Outdated Orientalism to Global Sociology" (2002).
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in marginalizing Muslims in scientific studies through a book by Turner (2002),
through the sociological example and through the approaches of sociologists such
as Marx or Weber.

From a careful perspective, it is clear that there are certain cases justifying
the claim that social sciences, particularly sociology, are the inheritors of orientalist
discourse. “Orientalism is criticized by stating that it is an ideological concept or it
is related to imperialism, and the dominant patterns of orientalism are easily and
commonly used in social sciences. The basic ideological approach that is dominant
in orientalism also exists in many theories such as modernization,
underdevelopment or addiction, all of which are still discussed in modern social
sciences. These theories guarded with the armor of ‘science’ are reflected as the
valid solutions of non-western societies.” (Bulut 2002: 10).

Indications of accepting social sciences as the inheritance of orientalism
may include the formal abolishment regarding the concept of orientalist in “29t
International Congress of Orientalists” held in Paris in 1973 and formal adoption of
the title “International Human Sciences Congress on Northern Africa and Asia”
(Lewis, 1982).

Turner (2002) makes the following statement in accordance with the book
entitled Oryantalizm, Postmodernizm ve Globalizm’de Marks ve Oryantalizmin Sonu
(1985): “The critical essence of my study and Marx’s Orient is to reflect that the
western heritage, which is characterized status quo partisanship, absence of social
change, deprivation of modernization and absence of a civil society, and which
includes considering the case as a holistic system is majorly shared. From this
critical point of view, both Marx and Weber reach beyond the borders of western
analysis toward the east. The Marxist notion regarding the Asian type of
production and Weber’s patrimonialism share common assumptions.” This
indicates the presence of orientalist heritage in social sciences (Turner 2002).

Turner (1991) discusses the same points in Max Weber and the Sociology of
Islam. The Asian type of production, which was conceptualized by Marx and Engels
to review western societies, reflects one of the basic characteristics of Orientalism.
This and similar approaches indicate that Marxist ideas on eastern societies have
been developed based on Eurocentric ideology, but on the contrary of the
objectivity of historical materialist administration used to reveal the social and
financial roots of capitalism (Boztemur 2002).

Negative discourses of Karl Marx and Engels on Islamic societies and their
considerations toward the western imperialist actions, such as English imperialist
actions in India or exploitation of Algeria by the French, as positive actions in terms
of fulfillment regarding their own assumptions (Turner 1985), which supports the
afore-noted ideas, should be something which can be explained through orientalist
ideology
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The perception of Max Weber toward Islamic society as a sociologist can be
easily regarded as a grand total of all historical, financial, religious and sociological
analyses forming the orientalist ideology regarding the Middle East. Weber’s
orientalism arises from efforts to explain the birth of western capitalism in regard to
a couple of inter-cultural, inter-religious or inter-civilizational comparisons, in other
words, in the scope of cultural sociology, religious sociology and inter-civilizational
sociology. Weber uses the main differentiation between the western feudal
economies and eastern patrimonial economies to make such comparisons.
Unfortunately, Weber has two conflicting concepts, which are the review of the
afore-noted Islamic patrimonialism with two additional concepts, Islamic ethical
philosophy and absence of interventionalist urban bourgeois, which are the raw
material for the internalist developmental interpretation. Weber’s thesis that Islam
does not have dynamic and ascetic demands on personality and it positively
supports the acceptance of this world does not seem persuasive. The Sacred Law of
Weber and his other observations on the ways of preventing the rationalization of
commercial development, trade and moneylending capital are equally problematic.
However, weak points of the limited ideas reflected by Weber in relation to Islamic
culture did not prevent the following academics from determining the similarities
of Protestant morals in various Muslims societies (Subasi 1999).

Following these general remarks, certain points from the reflection of
orientalism in sociology can be mentioned to detail the topic. The main point in the
orientalist discourse of sociology is the thesis that there are two societies.
Accordingly, western societies have different characteristics than the eastern
societies. As with all other scientific branches based on differences, traditional
orientalism as an ideological system reviewing the external world canalizes
anthropological ideology as east and west throughout modern history. This
orientation is the essence, theory and practice of orientalism (Sid 1982: 84). The
difference in this regard is accepted as a concept stressing the superiority of the
west by stating that Christian societies have superior qualities over the Islamic
societies in the context of Islamic approaches constituting a great section or
orientalism.

Accordingly, it is fair to state the following: “The essence of Weber’s idea
regarding the Islamic society consisted of an opposition between the rational and
systematic characteristics of the west in regard to the fields of law, science and
industry, and arbitrary and unsteady political and financial conditions of the
eastern nations, particularly the Islamic states. While making such a comparison,
Weber repeated and meticulously processed the east-west differences that are
common for the political theoreticians, philosophers and classical economists of the
19th century.” (Turner 1991: 27) The same is actually the case for Marx.

Based on the afore-noted differences and separations, Orientalism (Pruett
ty.: 61) regards the east and Islam as follows: “A powerful enemy, a deviant and
exotic structure formed by the near east, a semi-stable and introverted group of
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people, a civilization that failed to reform itself, and a fanatic or suicidal reaction to
the modern times.” It can be stated that such a perspective is almost present in the
classic sociology.

The important aspect of orientalist and sociological discourse, which is
related to this difference, is the stress on the absence of independent cities,
autonomous bourgeois class, rationalist bureaucracy, legal responsibility, the
journal of rights covering the private properties and legal bourgeois culture, and
relevant civil society in the Islamic societies.

The point that is emphasized the most in the orientalist point of view is
possibly the despotic aspect of the east and the absence of civil society. Eastern
Despotism is dominant in the eastern discourse of the west. The west often used the
hypothesis of eastern despotism as an image reflecting the Ottoman Empire
(Mardin 2002: 113-14). The same hypothesis was also used by many western
sociologists, particularly Weber and Marx, in regard to the eastern and Islamic
societies.

The orientalist mosaic social perspective, supporting the discourse of
oriental despotism and phrase of stable east, is regarded as an eastern comment
regarding orientalism and orientalist sociology. Accordingly, Islamic society reflects
a structure consisting of the mosaic of social groups. The eastern and Islamic society
hosts the unity of different united groups, and therefore, it is difficult or almost
impossible to see opposition in this society. The mosaic variation of social structure
paves the way for a despotic leader who divides or unites the society and manages
the society without any concerns of opposition.

It is clear that the model of mosaic Islamic society is far from being
persuasive like other orientalist perspectives (Subasi 1999: 94-97).According to
Turner (2002: 63), the orientalist rhetoric regarding the absence of civil society in
Islam is a reflection of the basic concerns in terms of political freedom In the west.
Accordingly, the problem of orientalism was not the orient but the occident. These
problems and concerns were later transferred to orient. Therefore, orient became
the comics of the west instead of being a representative of the east. Eastern
despotism was just the sacred command of the western monarch. Thus, the crises
and contradictions of the contemporary orientalism is just a fascicle of the
continuing western crises that were transferred in the global context.

Another example regarding the orientalist aspects of sociology is that the
east and Islamic society are close to the social changes, meaning they are stable. In
the classic sociological perspective, the east normally reflects a static and lazy sense
of communism.

Another example is related to the concepts of sexuality and sensuality. The
Orientalism themes in the forms of afore-noted concepts are also claimed in the
sociology of Max Webber. Weber reflects a global asceticism theory comparing the
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sensuality in Islam with the rejection of luxury and ascetic demands by the
Protestant priesthood. Rational discipline of emotions established the infrastructure
that is necessary for the formation of capitalism because rejection or denial formed
the psychological basis of financial experiences. The sensuality of the Orient made
similar disciplines invalid and removed the chance of transition from a traditional
economy to a society where the conditions for a free market are dominant. The
rationality theory, one of the important components regarding the orientalist
structure of eastern society, is significantly related to asceticism evidence and
approach of Weber’s sociology. The rationalism theory in Weber’s sociology paves
the way for all sociological perspectives of Weber as a cultural change process
specific to the west (Turner 2002: 152-154).

Oriental society emerges as a total concept full of deprivations in the classical
orientalist and sociological perspective. It is possible to see the same in the
sociology of Weber. Accordingly, the eastern society hosts absent cities, missing
middle class, missing autonomous urban institutions, missing properties, absent
changes, and absent classes (Turner 2002: 70-71). It is clear that western society, on
the contrary, has the afore-noted characteristics. Orientalism, as the most significant
instrument for the western achievement of self-awareness, can be understood as the
efforts reflecting the western characteristics, which the west does not like or
criticizes and plans to see/display in the east. Accordingly, if the east had not
existed, the west would not have existed either. West makes efforts to create an
eastern image through orientalism, to marginalize the east, to make east more
eastern, and to get to know itself (Bulut 2002: 25). Accordingly, it is fair to state that
the orientalist rhetoric and approach was actually related to the roots of the west
rather than east. Social theoreticians either preferred or accepted various
perspectives in this regard in the 19th century. It is a fact that Weber defined the
roots of rationality in the western culture and Christian traditions and that he
clearly indicated these definitions as occidental (Turner 2002: 154).

September 11, Inter-Civilizational Conflict, Globalization and
Orientalism

Attitudes and behaviors of the US and Europe following the 9/11 incident
reflect that classic orientalism continues in a postmodern form. US immediately
declared that the terrorist enemy was from the Islamic society, although there were
many opponents or violence supporters within the country. Accordingly, the other
was among the Muslims. Intervention to Afghanistan or preparations for the
assaults on Iraq is actually a product of terrorism and postmodern orientalist
perspective. The efforts of US, which acts in accordance with the motto of global
fight against global terrorism, to seek the source of terrorism in the east inevitably
cause people to think that they face another version of classic orientalism.
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The policies formed on the global scale, along with the discrimination of us
and others following the 9/11 incident, made the thesis of inter-civilizational
conflicts popular and turned it into the dominant discourse. Acting on this rhetoric,
the West has shown that there is no fundamental change in its view of the East by
choosing the strictest and most negative way of dealing with the East, such as war,
or has chosen to send a message to show that there is no fundamental change in its
view of the East.

Moreover, the thesis of the war between the civilizations by Huntington, a
sociologist, shows such a relationship between orientalism and sociologists. The
policies and war-based approaches followed after 9/11 caused these doubts to
increase toward globalization that has been the subject for various suspicions. The
attitudes shown toward the east and Islam in the efforts to become globalized
contributed to the process of making the negative image of globalization more
negative and paved the way for establishing a relationship between globalization
and orientalism.

In short, what was experienced following 9/11 evokes the following
question: “Are not these at a level justifying what E. Said said about the western
imperialism in regard to orientalism?” In other words, the afore-noted points
regarding orientalism and classical sociology did not prevent Turner from seeking
alternatives to orientalism. Turner preferred Marxist analysis ideology instead of
the orientalist method, but he also stressed that the orientalist elements within this
ideology should be cleared. Accordingly, Turner suggests an approach that will
pass the borders of classical Weber sociology, historical Marxism and orientalism
methodologies, which are the dominant concepts in the studies on the Middle East
(Nyang and Abed-Rabbos y.: 206-207).

According to Turner (2002: 63), the end of orientalism requires the
extensive formulation of perspectives and paradigms once again. However,
reformation of such information occurs through great shifts in the political
relationships between the orient and occident because the transformation of
rhetoric also necessitates the transformation of power.

Islamophobia in Culture, Art and Literature

Islamophobia is generated through studies with multiple aspects in
multiple fields, and it is supported and deepened by these fields. Cultural, artistic
and literary works are among the most important fields where Islamophobia is
formed and supported. Said (1998) reviews this issue through certain novels in one
of his studies. Al-Shaikh Ali (2015) stresses that certain western cultural, artistic and
literary works (for instance, certain poems, novels, stories or pictures) have
prejudices, languages and discourses showing Islam as a negative religion and
marginalizing it. Al-Shaikh Ali (2015) states the following: “Many people



The Muslims in the Islamophobic Game

underestimate the influence of literary and artistic works shaping the popular
approaches and mentalities and relevant policies. The newspaper named
Washington Times published an article entitled “Relieving Fears from Fiction” by
Arnaud Borchgrave on 4 October 2004, reflecting the developments regarding
Turkey’s entrance to European Union (EU) and interpreting the statements of
politicians and media. This article referred to a best-selling and award-winning
novel entitled Le Camp des Saints (1973), which was translated to English under the
title The Camps of Saints in 1975 and to other languages since that date, and written
by a French author. According to Borchgrave, the novel/short story continues
selling many copies every year. The possible reason is the fears of Europeans that
Europe is being made Muslim or Islamic gradually by approximately 20 million
Muslims from Northern Africa, Sub-Saharan Africa, Middle East, Southern and
South-East Asia. The author believes that Many Europeans oppose Turkish
entrance to the EU, stating that 71 million Muslim Turks can reside anywhere in
Europe and occupy the Christian civilizations of Europe. (...)”

Islamophobic Industry and Media

Islamophobic industry does anything and uses the media as an instrument
to spread its messages, products or discourses supporting Islamophobia among
people. Moreover, the media channels or broadcasting networks spreading the
products of the Islamophobic industry are the partners of the game of triggering the
Islamophobia. This process does not indicate a buyer-seller relationship where
different people advertise their products through panic marketing. Instead, it is
based on the mutual benefit relationships where ideological and political
orientations agree on bringing the same topic into attention (Lean 2015).

The most important and powerful instrument used to spread Islamophobia
in the west is media and press organs. Many television channels, radio stations,
newspapers, websites etc. undertake important roles in advertising the products of
the Islamophobic industry (see. Said 2007; al-Shaikh Ali 2015). “Review of Islam in
Europe by the populist media is possibly the primary element -creating
Islamophobia.” (Cherribi 2015: 95).

Islamophobia in Globalization Process and the Terror Attributed to Islam
and Muslims

The terror attributed to Islam and Muslims in regard to the west and actors
supporting the Islamophobic industry is considered or even employed as an
instrument of justifying Islamophobia, but it is also regarded as the means of
fighting against Islamophobia for some groups.
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The problem is actually quite complicated. Islamophobia shows itself with
terror, conflicts, wars and violence through different styles, contents, discourses,
languages, claims and theses, which occurs in relation to the actions, strategies,
plans, policies and commercial activities of global actors or powers in the process of
globalization.

Islamophobia has turned into a culture and industry that have become
more common through the globalization periods. As a result of globalization, it is
now possible to mention the concept of global Islamophobia. Considering the
presence of Islamophobia, even in certain Islamic countries, the malevolent aspect
and problematic side of Islamophobia is clear for Muslims.

Global Islamophobia and terror have made the fears, hatred prejudices and
hostility toward Muslims global. It is fair to state that many societies or even the
global powers face a “problem of the global state”. The most important
characteristic of the problem of the global state is possibly the inequality,
discrimination, violence, conflict and terror. Accordingly, the state and peaceful
approach of Islam should be detailed and reflected against the violence and terror
from the problem of the global state (Okumus 2008).

“It is a fact that Muslims established peaceful environments, which cannot
be compared with other religions. This assumption does not aim to reflect that
Christianity, Judaism, or any other popular religions are malevolent or violent
against Islam. The claim here is that through the social and political orders Muslims
established, people understood that Muslims could actually bring peace to the
world. Accordingly, mentioning Islam, along with terror is a result of an illusion
and certain ideological and political incidents. Terror and violence are associated
with Islam due to the policies of including Muslims to the globalization process by
the main actors of globalization. It should be noted that the actors here are those
who mention Islam with violence. Those who capture the photos of Muslims in the
frames of violence in the Middle East actually ensure that they stand before the
cameras. There are two important points here: The first is that the terrorist actions
performed by certain Muslims in certain places of the world are malevolently
exaggerated by the media and internet and reflected in a way that this can be done
by all Muslims around the globe, although there is no question that terror is terror
or violence is violence, regardless of the dimensions in this regard. The second
point here is that attention should be given to the question of what sort of criteria
were effective in naming these actions as terrorist acts. It is clear that the afore-
noted criteria are quite relative. If the west stigmatizes Muslims’ all sorts of defense
actions with violence and terror by making a specific or subjective definition
regarding terrorism or reflects such a definition in its actions, would it be possible
to achieve an anti-terrorist environment based on the global ethical grounds? It is a
fact that Muslims still should take lessons from the current state in the world. They
have to show the whole globe that they are not terrorists or violent. From any
perspective, they can reflect that Islamophobia is totally wrong by using their
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practices in line with their historical missions and earning people’s hearts. In
addition, to contribute to this process, westerners should not form any obstacles
before the emergence of peace and Muslims’ efforts to show that they are peaceful,
and they should accept that Muslims deserve the attitude westerners show one
another and efforts should be made to empathize and understand Muslims without
forgetting that the greatest issue in the modern times is the tension between the
West and Islamic countries!.” (Okumus 2008).

Benevolent and correct observations will help realize the role of Islam as a
universal religion in the efforts to overcome the violent and chaotic environment of
the world against global issues as problems. Associating Islam with terrorism in the
Islamophobic game that emerged in different forms in the globalization processes is
wrong. Therefore, it should be noted that Islam has had no dominant terrorist and
violent aspects historically and that the association between Islam and terror has
been founded based on the reflection of uneasiness in Islamic societies as a terror to
other countries (Okumus 2008).

Moreover, the association of universal religions with violence and terror in
the global state can be explained with the claim that these religions are the
alternatives to the negative qualities of global state. Accordingly, the violent and
terrorist aspects of the problematic acts from the religious actors can be said to be
temporary. A transitional or painful period is happening for the religions and the
world. Religions play a key role for people to overcome this period. The most
important role will be played by Islam through the dimension of domestic-global.
Global powers apply certain policies, which result in violence against Muslims, as
they realize the primary roles of Islam. Certain people or groups from Muslim
societies may show different reactions or acts under the title of religion or any other
concepts, which does not justify mentioning Islamic terrorism, indicating terror is
common among Muslims or saying that Muslims are integrated into violence and
terror. Reviewing violent and terrorist acts with no relation to their original
contents, and defining these acts as terrorist incidents from Islam and Muslims do
not suit science. There is no question that terror is terror, and violence is violence.
These are wrong and malevolent regardless of who conducts. However, defining
the violence reflected by a couple of weak people as pure violence or terror and
making efforts to oblige Muslims before the entire globe, particularly the European
and American societies, prevent people from understanding and terminating
incidents in an arena where complicated incidents and games take place. This helps
the process of deepening and making the violent and terrorist extensions of
globalization and new world order more layered.” (Okumus 2008).

10 According to Gunter Verheugen, "The greatest issue of the 21st century arises from the tension
between the West and Islamic countries.” (http://www.tercumangazete. com/hoku. aspx?id = 10661, 07
October 2004 Thursday).
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“The US and other effective political actors of the west should give up
defining terrorism subjectively. They define terrorism based on their characteristics,
policies, ideologies, powers and authorities, calling anybody terrorist or hero as
they wish. This results in double standards and unreliability toward the west. It is
inevitable for the state and relevant actors to make necessary efforts to develop
universal approaches in regard to terrorism. Moreover, it is a must for US to teach
its public about Islam and Muslims in the best way possible. Unfortunately,
Americans have negative prejudices against Muslims, although they do not know
much about Islam. Accordingly, I would like to stress an interesting point I
witnessed in the US, a couple of states of which I visited between January 31 and
April 19 of 2007. There is serious propaganda in the US that Islam is the religion of
violence, while Muslims are just terrorists. In fact, certain political powers,
academics, churches and media in the US mention Islam, along with terror and
violence based on prejudices and ideological and political purposes (Davidson,
2003: 71) which causes US people who are already quite ignorant in terms of Islam
to have negative ideas toward Islam and Muslims, to consider Muslims highly
dangerous for US, and to show hatred to Muslims. This fact is realized by the
Muslims in the US and affects them adversely. Moreover, certain books in this
regard spread disinformation about Muslims. Certain media groups consider
associating Islam with terror as a duty for them. Moreover, it is hard to state that
this case is different in Europe. Accordingly, the following questions become
significant: 1. Terror and violence are constantly mentioned. Is terror virtually
produced in advance and made more real later? Is it commanded by certain
international or global centers? 2. Is it possible to overcome terror without
analyzing the complicated relationships in the places where terror is mentioned the
most or to state that those who conduct terrorism are actually the terrorists?
Associating Islam and Muslims with violence and terror by mixing Islam with
terrorism, fundamentalism, radicalism, extremism and religiousness deliberately or
unintentionally is an obstacle before reflecting the peaceful aspects of Islam. The
west should avoid this while Muslims should defend themselves in the correct way.
They should explain that Islam and Muslims are actually not anything or anybody
to be feared. In conclusion, Islam has great potential and experience in stopping the
current violence and terror, thanks to its domestic-global approach. By turning the
global state into the domestic-global form, Islam will be able to spread its values to
the whole globe thanks to its universal characteristics, to protect its local qualities,
and to prevent the violent and terrorist dimensions of the world thanks to its
experiences enabling it to coexist with different beliefs, which will maintain their
own states based on pluralism. It is important for the global powers to leave Islamic
countries to themselves to ensure that Islam can reflect its potential and experience
in time and pave the way for peace in the entire globe. Accordingly, Muslim
societies will establish liberalist structures in their societies. It is without a doubt
that Muslims should avoid violence and terror in a way set by the basic Islamic
rules regardless of which state Muslims are in.” (Okumus 2008).
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Conclusion: Islam as the Solution to Islamophobia

This study focuses on understanding the state of Muslims in the
Islamophobic game found the following results:

1. Islamophobia or hatred, opposition and hostility toward Islam is a
common concept, culture and industry in the west.

2. Accordingly, it is effective in many western countries and even in certain
Islamic countries.

3. Historical periods of Islamophobia can be divided as Prophet
Muhammad's (p.b.u.h.) efforts to spread Islam in Mecca, the spread of the religion
to different geographies and cultures following the Madinah era, Islamization of
Andalusia, Crusades, orientalism, and modern and post-modern times.

4. Media, cinema, culture, art and literature are the most important and
effective instruments of Islamophobia.

5. At the point of combating Islamophobia, efforts should be made to
declare Islamophobia as a crime all over the world and to make legal arrangements
for this crime as far as possible in all countries.

6. Westerners should understand that Islamophobia is essentially a serious
malevolent issue for them and fight against it. Moreover, they should help the
Muslims in their own countries. They should do so to prevent Islamophobia.

7. The Islamophobic game established and set by the western powers
evokes the phrase “to be on the horns of a dilemma” for Muslims. The rules of this
game are determined in such a way that it becomes meaningful with a “run and
catch” ideology. Accordingly, termination of this game for Muslims can happen
only through distorting the rules and setting personal rules. In conclusion,
understanding the rules of the Lion and Rabbit metaphor reflected by Mawlana can
indicate the way for ending this problematic concept for Muslims.

8. Muslims should remember that they should reflect Islam against
Islamophobia while playing their game against the game of westerners. These
verses should be remembered and what is necessary should be done:

“O you who have believed, believe in Allah and His Messenger... (an-Nisa
4/136).

“Indeed, Allah will not change the condition of a people until they change
what is in themselves.” (ar-Ra’d 13/11).

9. One of the most important dimensions of the fight against Islamophobia
is related to Muslims’ unity and acts in line with the Brotherhood ideology. As
done by the Organized Parallel Religious Formation and some other groups,
Muslims should not place themselves in the core of the global society, support the
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Islamophobic games and strategies of the west, and exclude, stigmatize and
marginalize other Muslims.

10. Moreover, they should show a clear attitude toward the groups of
formations, which are interested in terror or oppression, act contrary to or harm
Islam and Muslims, and they should never support or protect them. Western
powers should never intervene in whatever happens in the Islamic countries.
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Islamofobik Oyunda Miisliimanlar

Ozet

Islamofobia oyunu veya Islamofobik oyun, 6zellikle Bati’da ve ABD’de Islam’a ve
Miisliimanlara kars1 nefreti, karsithgi, diismanlhigi, yani antiislamizmi konu edinen
bir oyundur. Bat1 temelli kiiresel aktorler ve giigler, bu oyunu Miisliimanlara karsi
diizenlemiglerdir. Oyle diuzenlemislerdir ki, Mislimanlar, kendi iradelerinin
diginda kurulan ve kurallarinin konulmasinda rol sahibi olmadiklart bu oyunda
figliran olmak durumunda kalmaktadirlar. Tarihsel kokenleri ¢ok gerilere gitse de,
modern ve postmodern donemde gittikge kurumsallagan ve endustrllegen
Islamofobi, Miisliimanlarin Bati’da, Bati disinda ve Bati igin giiclli, glicii/etkisi
hissedilir denilebilecek diizeye gelmesine paralel olarak artmais, derinlesmistir. Fakat
11 Eyliil olaylarindan sonra Islamofobi, ¢cok daha derinlesmistir. Miisliimanlar s6z
konusu oldugunda o6zellikle Amerika Birlesik Devletlerinde ve Avrupa’da
cogulculuk ve cok-kiilttirliiliik ak1a§1m1ndan uzaklasilmaktadir. Iste bu calisma,
Musliimanlarin muhatap kilindig1 Islamofobi gibi bir koétiiliik problemini oyun
bakisi temelinde konu edinmektedir. Calismanin amaci, kiiresel Batili aktorler
tarafindan oynanan Islamofobik oyunda Miisliimanlarin durumunu anlamak ve
anlamlandirmaktir. ) .

Anahtar Kelimeler: Islamofobi, Islam, antiislamizm, oyun, terdr, kiiresel giicler
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The Muslims in the Islamophobic Game

Abstract

The Islamophobia game or the Islamophobic game is a game/play about the hate,
contrast, and hostility against Islam and the Muslims, that is, antiislamism especially
in the West and in the USA. Western-based global actors and forces have organized
this game against Muslims. They have organized so that Muslims are supposed to be
extrinsic in this game, which is established outside their own will and does not have
a role in the establishment of their rules. Islamophobia, which has become
increasingly institutionalized and industrialized in the modern and postmodern era
although their historical origins go back to the very end, has grown and deepened in
parallel with the fact that Muslims have come to the point where they can be said to
be and their might and dominance is sensible in the the West, outside the West and
fort he West. But after the events of September 11, Islamophobia has become much
deeper. In the case of Muslims, the approach of pluralism and multiculturalism
especially in the United States and Europe, is moved away from. This work considers
a problem of evil such as Islamophobia, which Muslims are the object of it, on the
base of the view of the game. This study aims understanding position of Muslims in the
Islamophobic game played by global Western actors and to give the meaning of it.

Keywords: islamophobia, Islam, antiislamism, game, terror, global powers
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