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Bati'da Islam Karsithiginin Icat Edilmis Dili Olarak
Islamofobi

(Catismaci Sosyolojik Perspektif)

Hiisnii Ezber BODUR*
Ozet

Islam karsithgma ve Islam diismanligina evrilen Islamofobiye giden yolda,
oryantalizm, medeniyetler ¢atismasi, irk¢ilik, yabanci diismanligi, ayrimcilik ve nefret sdylemi
gibi ideolojik yaklagimlar 6nemli rol oynamistir. Anti-Islam ve Miisliiman karsithgmin
Islamofobik ifadelendirilmesi, Pierre Bourdieu’nun yaklagimiyla fiziksel siddetten daha
tehlikeli olan sembolik siddet olarak goriilebilir. Bourdieu'nun sembolik siddet tezine
dayandirilan ve sosyolojik perspektiften ele alman bu calisma iki tiir kaynaktan toplanan
verilere dayanarak kalitatif yontemle yiiriitiilmiistiir. Birinci tiir kaynaklari, konu ile ilgili
yazilmis kitaplar, makaleler ve sOylesiler ile ana akim siyasetcilerin sdylem ve demecleri
olusturmustur. Tkinci tiir veri kaynaklari ise gesitli sivil toplum ya da diisiince kuruluslarmin
periyodik olarak yayinladiklar1 raporlardan meydana gelmektedir. Calismanin teorik
gergevesini, dinin toplumdaki roliinii makro diizeyde inceleyen iki ana perspektiften biri olan
catismaci teori ve dini ¢atisma tezi olusturmustur Bu yaklasima gore, temelde kit kaynaklar
tizerindeki hakimiyet miicadelesi dini veya ideolojik sOylemlerle yiiriitiilmektedir. Bu
calismada dini, sosyal ve ekonomik temelli gatismamin Islam ve Miisliiman karsithg
anlaminda Islamofobik bir ideolojinin dogusunda etkili oldugu sonucuna varilmistir. Bati’da
ve diinyanin her yerinde Islamofobinin yiikselisini engellemede savunmact sdylemlerle
enerjiyi tiiketmeden, alaninda uzmanlagmis teolog, bilim adamlar1 ve entelektiiellerin fslam’m
temel esaslarimi insanliga aktarmalarinin 6nemli olacag1 goriilmistiir.
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Islamophobia as an Invested Language of Anti- Islam
in the West

(Conflict Sociological Perspective)

Abstract

On the way to Islamophobia evolving into Islam antagonism, theoretical frameworks
such as clash of civilizations, orientalism, xenophobia, discrimination, and hate discource and
crime have played important roles. According to Pierre Bourdieu, articulating anti-islam and
Muslim antagonism as Islamophobia could be regarded as symbolic violence which is more
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dangerous than physical violence. Gathering data from two different sources, this study has a
qualitative approach based on Bourdieu’s symbolic violence. First type of data are composed
of books, articles, studies, and discourse and statement of mainstream politicians. Second type
of data are collected from the reports released by civil society and think tanks. In this study,
symbolic violence is used as an analytical tool. Also this study is based on conflict theory which
is one of the two perspectives studying religion’s role in society at the macro level and religious
conflict thesis. According to this perspective, competitive struggle on scarce resources is
maintained with religious and ideological discourse. This study demonstrated that how the
conflict based on religious and economic reasons affected the rise of Islamophobic ideology
defining Islam and Muslim antagonism. In conclusion, the importance of expert theologians
and intellectuals’ defensive discourse in preventing the rise of Islamophobia both in Western
world and all over the world without wasting the energy was emphasized and their
conveyance of basic principles of Islam to humanity was suggested.

Keywords: Symbolic Violence, Hatred Speech, Cultural Racism, Islam Antagonism

Giris

Kavramlar, sosyal bilimsel calismalarda Onemli analitik araglar olarak
kullanilir. Ancak kavramlarin bir yandan iiretildikleri sosyo-kiiltiirel baglamlarda
sekillendikleri diger yandan da zaman igerisinde anlam kaymalarma maruz
kaldiklar1 bilinmektedir. Ayrica kimi kavramlarin bu degisken yapisina ilaveten
tasidiklar1 ideolojik 6ze bagh olarak bir yonlendirme igerisine sokulduklar1 da
goriilmektedir. Buna gore Islamofobi kavraminin da Bati diinyasmin kendi siyasi,
dini, kiiltiirel ve ekonomik sartlarinda Islam’i ve Miisliimanlar1 kotiilemenin
ideolojik dili olarak icat edilmis oldugu soylenebilir.

Bat1 Hiristiyan diinyas: kiiltiirel gelisimini diialist cergeveye oturtmus ve hep
catisma halinde olacag1 yabanci bir oteki insa etme ¢abasinda olmustur. Bu yiizden
daha Islam ile ilk kargilagmalarindan itibaren “biz” ve “onlar” karsithiginin dil ve
sOylemini gelistirmistir. Aslinda bu siirecin teorik cercevesinin oryantalizm ve
medeniyetler catismasi ile ¢izilmis oldugunu belirtmekte fayda vardir. Yani
Miisliimanlara karsi nefret ve diismanligin kokleri Islam’mn Avrupa iclerine ilk
girdigi yiizyillar 6ncesine kadar uzamir. Islam’in Hiristiyan Bat1 iizerindeki ilk
bagarili konumu kargisinda teolojik, siyasal ve kiiltiirel olarak bir Islam karsitlig
gelismeye baslamistir (Roald, 2004:57). Bu siirecte Irkcilik, zenofobi (yabanci
ditgsmanligr), ayrimclik, ényargi ve basmakalip yargilarla Islam ve Miisliiman
karsitlig1 ya da Islamofobi inga edilmistir.

Islamofobi sozctigii, Ingiliz diisiince kurulusu olan Runnymede Trust'in
1ngiltere’de yasayan Miisliimanlara kars1 nefret ve korkuya isaret etmek iizere 1997
yilinda yaymladig1 “Islamophobia: A challenge for us all” (Islamofobi: Hepimize bir
meydan okuma) isimli ilk raporunda Islam’a yonlendirilmis temelsiz diigsmanlik
olarak tanimlanmistir (Runnymede Trust, 1997:4). Raporun yaymlanmasindan sonra
bu kelime, Islamofobi konusunu ele alan sosyolojik galismalarda rastlanir olmustur.
Akademik ¢evrelerde bu kavramin ihtiva ettigi karmasiklik ve muglakliklarin kritik
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edilmesinden cok, yiizeysel olarak kullanilmasi dikkat cekmistir. Islamofobi
kavrami, kimilerine gore Amerika’da 1980’1i yillarin sonlarinda dogdugu ya da 20.
ylizyilin baslarinda goriildiigti iddia edilse de rapora gore yeni bir kavramdir
(Runnymede Trust, 2017:13). Avrupa’da ve diinyanin bir¢ok yerinde raporun
yayinlanmasindan evvel, yani 1980’lerde ¢ok ac¢ik bir bicimde Miisliimanlara karsi
olumsuz tutum ve hislerin gelismekte olduguna sahit olmaktayiz. Bunun goriiniir
nedenleri arasinda doktrin ve pratikleriyle Islam’a kars: tarihi siiregte olusmus bir
antipati ile Islam ve Miisliiman karsit1 ayirimcilig1 ve kiiltiirel irkgiligi gosterebiliriz.
Birbiriyle yakindan iliskili olan bu iki durum Islam korkusu ve nefreti ile tiim
Miisliimanlar1 sevmeme yoniinde bir tavir almaya yani Islamofobiye yol agmistir
(Runnymede Trust, 1997:2). Ulkemizde de 11 Eyliil 2001 sonras1 dénemde Islamofobi
konusunu ele alan ¢alismalarin neredeyse tamaminda bu kavramin ilk kullanildig:
bu rapora atifta bulunulmaktadir (bkz. Canatan, 2007). Son yillarda Islamofobi
kavrami Miisliimanlara karsi son derece olumsuz tutumlarin ve hislerin dili olarak
tanimlanmistir. Ancak cesitli sosyo-ekonomik baglamlarda Miisliiman ayrimcilig
olarak kullanilan Islamofobinin gesitli formlari ve yiizleri oldugunu belirtmekte
fayda vardir.

Islamofobinin cesitli siyasal, ekonomik ve sosyo-kiiltiirel baglamlarda farkl
form ve ytizleri oldugu yoniinde yaygin bir goriisiin ilgili literatiirde yer almasina
ragmen, bu kavramla Miisliimanlarin nefret ve korku objesi haline getirilerek Islam
diismanhigmin insa edildigi hususu agiktir. Boylece Islamofobi sozciigii ile
Miisliimanlara kars1 onyarginin nefretin ve her tiirlii siddetin mesru hale getirilmeye
calisildig1 anlasilmaktadir.

Islamofobinin ‘ne’ligi hakkinda fikir birligine varilmig bir tanimin olmamasina
ragmen, bu kavramin analitik olarak kullarush hale getirilmesi yoniindeki
girisimlere dikkat cekmekte fayda vardir. Yine Islamofobi konusunda olusan
literatiir tarandiginda bu kavramla Islam’in ve Miisliimanlarin korku objesi haline
getirildigi Onyarginin, nefretin ve bagnazligin hedefi yapildigi anlasilmaktadir.
Miisliimanlara karsi yonlendirilmis, ayrim gozetmeden negatif tutum ve duygular
seklindeki Islamofobik &nyargilar Bati’da anti-Islam ve anti-Miisliiman siddete yol
agmaktadir (Akyol, 2017,20 Haziran). Aslinda bu kavramin igerdigi manalar ne
olursa olsun kullanilmast dogru degildir. Ciinkii Islamofobi veya Miisliimanfobi,
Islam’a ve Miisliimanlara karsi bir ényargi ve nefret olarak karsimiza ¢ikmaktadir.
Bu kavramla Islam ve Miisliimanin korku objesi haline getirilmesi yalnizlik, karanlik
ya da gece vakti mezarlarin yanindan gegerken duyulan korkular gibi beseri
duyguyu ontolojik hale getirme ¢abasi gibi bir art niyet s6z konusudur (Subasi, 2017).
Ancak Islam ve Miisliimanlar hakkinda iiretilen korku, analitik olmaktan ziyade
sosyolojiktir.

Islam’a ve Miisliimanlara kars: iiretilen korku kapsaminda bir hustmeti
cagristiran kavram oldugu kesin olan Islamofobi, 11 Eyliil teror saldirilarindan sonra
basta Bati olmak {izere biitiin diinyada Islam diismanhigini belirtmek iizere
bagvurulan bir kavram olmustur. Islamofobik tutum ve duygularin artmast
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Islamofoblarin, yani Islam nefretgilerinin her tiirlii aragtan yararlanarak bir Islam
diismanhigini koriiklemeleri elbette bu konu ile ilgili arastirma, analiz ve rapor
olusturma siirecini de hizlandirmistir. Bu ciimleden olarak makalede Islamofobi
hakkinda yazilan kaynaklardan, yine bu konu ile ilgili {ilkemizde ve Bati’da aktif
diislince kurulus ve organizasyonlarmin hazirladiklar1 raporlarin bulgularindan
yararlanilmistir.

Islamofobi hakkindaki calismalar, genel olarak Islam’mn 6n yargi ve
basmakalip kligelerle temsil edildigini, anti-Islam ve anti-Miisliiman duygusunun
kamusal hayatta koklestirilmeye calisilmasini ortaya koymaktadir. islamofobiyi
besleyen ana faktorler olarak kiiltiirel irkgilik, oryantalizm, medeniyetler ¢atismasi,
dislama, yabanci diismanligl, korku ve nefret sugu gibi teorik cergeve ve kavramlara
dayali analizler dikkat gekmektedir. Ote yandan, Runnymede Trust'm 1997'de
yayinladigi Islamofobi raporunda kapali ve agik Islam goriislerinden bahisle,
ikincisinin yani agik Islam’in gelistirilmesi ile Islamofobinin &niine gegilebilecegi
ifade edilmektedir. Bu tiir analizler, Amerikali fonksiyonalist sosyolog Talcott
Parsons'un geleneksel ve modern toplumlarin karakteristikleri olarak davranis
bicimlerinin 6zelliklerini ortaya koyan A ve B kalip degiskenlerini hatirlatmaktadir.

Sadece geleneksel ideal tipe dayandirilan bir Islam algisi, bu algiya dayali
olarak tarihi siiregte insa edilen Miisliiman kesime dair kalip yargilar1 beslemekte ve
Islamofobinin ya da Islam karsithginin sosyolojik temelini olusturmaktadir. Cesitli
Avrupa toplumlarinda yasayan ve icinde yasadigi topluma dini inanglarim
koruyarak entegre olmak isteyen Miisliimanlarin goriiniirliiklerini kisitlamak
seklinde sembolik siddet yoluyla Islamofobik tutum ve his etrafinda Islam
diismanlig gelistirilmek istenmektedir. Minare, basortiisii, helal gida gibi Avrupa
iilkelerinde tartisilan, aslinda din ve vicdan ozgiirliigii kapsaminda ele alinmasi
gereken konular iizerinden bir Islam karsithig: iiretilmektedir. Bu konularla ilgili
tartismalar ve yonetim birimlerinin bu dini pratiklere yaklagimi Islam hakkinda
onyargilari besleyecek sekilde ele alinmaktadir. Cesitli Avrupa tilkelerindeki medya
kuruluslar “Islam’a kars1 Bat1” paradigmasi perspektifinden Islam ve Miisliimanlari
otekilestirmektedir. Bu g¢ercevede toplumda dinin roliinii makro diizeyde analiz
eden yaklasimlardan biri olan ¢atismaci teori veya dini catisma perspektifi ile
Bati'nin Islam karsithigi, ekonomik cikarlara dayali catigmalarin bir tiir yansimasi
olarak degerlendirilmektedir (Roberts, 1990: 61-70).

Bu makalenin plan1 ¢ercevesinde birinci boliimde, sembolik siddetin ideolojisi
olarak Islamofobi kavraminin tarihsel arka plant cercevesinde gelisimi analiz
edilmistir. Tkinci boliimde ise dini catisma teorisi baglaminda Islam ve Hiristiyan
miicadelesinin Islamofobiyi nasil {irettigi konusu tartigilmistir. Makalenin tigiincii
kisminda ise kit kaynaklar {izerindeki ¢atismanin Islamofobik sOylem ve ideolojiyi
besledigi hususu agiga ¢ikarilmaya calisilmistir. Yani Islamofobinin ortaya ¢ikis1 ve
gelisiminde Miisliimanlarin kamusal alanda ekonomik ve siyasi aktorler olarak
goriiniir olmalarinin istenmemesi ve bu konuda her tiirlii tedbire bagvurulmasi etkili
olmustur. Islamofobi ile miicadele konusundaki Gnerilere sonu¢ boliimiinde yer
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verilmis, ekonomik hayatta, siyasette, egitimde, sosyal ve kiiltiirel alanlarda yer alma
talebinin ¢ogulculuga imkan verecegi; toplumun tiim kesimlerinin daha dinamik bir
etkilesime girebilecegi ve bu ok kiiltiirlii ortamin Islamofobi ile miicadelede miispet
manada etkili olabilecegi sonucuna varilmistir.

Sembolik Siddetin ideolojisi: Islamofobi

[slam’a ve Miisliimanlara karst menfi tutum ve duygulari belirtmek {izere
bircok terim ve sozciikk kullamlmustir. Islim ve Miisliiman karsithigs ve
diismanligimin  giintimiizdeki ifadesi olarak en yaygin kullanilan kavram
Islamofobidir. Ancak hususi baglamlarda, iilkelerde, uluslararasi organizasyonlarda
ve akademik cevrelerde baska terimler de kullanilmistir. Miisliiman karsiti irkeilik,
Miisliimanlara kars: hosgoriisiizlitk, Miisliiman karsit1 6nyargi, Miisliiman karsiti
siddet, Miislimanlardan nefret etme, islam ve Miisliiman karsitlig1, Miisliimanfobi
ve Miisliimanlarin seytanlastirilmasi gibi terim ve ifadeler bunlardan bazilaridir
(Richardson, 2012). Islam diismanliginin sylemini ve zihniyetini belirtmek iizere
kullanilan Islamofobi kelimesi ile Miisliimanlara yonelik nefret suglarindan tacize ve
kamusal alanda her tiirlii ayrimcilik ve diglamadan fiziki saldir1 ve sozlii eyleme
kadar siddet suglarinin hafifletilmesi hatta mesrulastirilmasinin dili insa edilmistir.

Islamofobi kelimesi, Ingilizce’de, Hristiyan Bati diinyasinda Islam diismanlig:
yani Islamofobi ile anti-semitizmin tarihsel siirecte el ele gittigini konu edinen
Edward Said’in 1985 tarihli makalesinde kullanilmistir (Richardson, 2012). Ancak
kavramin sosyal bilimsel ¢alismalarda, siyasette, medyada yaygmn kullanimi
Runnymede Trust isimli ingiliz diisiince kurulusunun 1997 yilinda yayinladig:
rapordan sonra olmustur. Islamofobinin Avrupa’da farkli kiiltiirlerin bir arada
yasamalarina tehdit olusturmasi ve bununla miicadele edilmesinin zarureti, konuyla
ilgili akademik ilgiyi artirmig ve Islamofobi hakkinda bir literatiir dogmustur. Gerek
Islamofobi ile miicadeleyi amag¢ edinmis diisiince kuruluslar1 gerekse akademik
calismalarda adi gegen rapor énemli bir referans kaynagi haline gelmistir. Bu rapora
atifla Islamofobinin tanimi tarihsel gelisimi ve temel nitelikleri hakkinda analizler
yapilmustir. islamofobiye kavramsal ve tarihsel yaklasan Canatan’in (2007) makalesi
de bu raporda belirtilen Islamofobik niteliklere atif yapilarak kaleme alinmistir. Aym
sekilde Ali Murat Yel’in (2017) “Islamofobi Tle Miicadele Kapsaminda Islamofobiye
Kargt Ornek Bir Miisliiman Toplum Olusturmali” baglikli makalesinde oldugu gibi
Hakan Tasdemir de (2017) “Islamofobi ve Insan Haklar1” konulu yazisinda ad1 gecen
rapora atifta bulunmuslardir. Boylece Islamofobi, Avrupa’nin psisik diinyasinda kok
salmis oldukca eski Islam kargithgma dair basmakalip yargilarinin giiniimiizdeki
ifadesinden baska bir sey olmamaktadir.

Islam karsithgmin bir ideolojisi olarak Islamofobinin tarihi, Islam’in daha
dogdugu ilk yillara kadar gerilere gotiiriilebilir. Ilkin Mekke miigrikleri ve diger
Pagan ya da Yahudilik ve Hiristiyanlik gibi dini geleneklere bagh olanlar arasinda,
Islam’in hizla yayilmasini miiteakiben, statiilerinin devamindan yana olup belli
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cikarlarin siirdiirmek isteyen dini ve siyasi otoriteler tarafindan gesitli formlarda bir
Islam diigsmanlig1 baglatilmistir.

Miisliimanlarla Hiristiyanlarin birbirleriyle yogun olarak karsilasmalari, 11.
ylizylldan 13. yiizyila kadar siiren Hagli seferleri (1095-1291) ile olmustur.
Miisliimanlara saldiran Gayri Miislimler, nefret sdylemi ve diismanlik teolojisi
cercevesinde Islam’t ve Miisliimanlar1 Stekilestirme gayreti igerisine girmislerdir.
Ayrica Endiiliis Emevileri, Istanbul un fethi ve Sicilya yoluyla Islamiyet'in Avrupa’y
etkilemesi, Islam diismanliginin insasinda etkili olmus tarihsel olaylardir (Ataman,
2017:16). Osmanli Imparatorlugu’nun Hiristiyan Bati'yla kargilasmasi siirecinde
kilise, Islam diismanlhig1 temelinde halki hep seferber etmek istemistir. Geride
biraktigimiz yilda bir¢ok Avrupa iilkesinde ytiikselen Tiirkofobi ve bu baglamda ana
akim siyasetciler arasinda ve medyada hakim sdylem haline gelen Erdoganfobi gibi
Islamofobik kavramlarla Tiirkiye'nin basarisi engellenmek istenmektedir. Osmanli
Devleti'nin asirlarca Avrupa’da Islam’in temsilcisi ve savunucusu olmasi, Batilmin
zihin diinyasinda Islam’dan bahsedildiginde Tiirkiye'yi akla getirmektedir. Bu
ylizden Islamofobinin Avrupa’da yiikselmesiyle beraber bir Tiirkofobinin ©ne
cikarilmasi tesadiifi degildir. Tiirkiye, ana akim siyasetgiler tarafindan Miisliiman
kimliginden dolay1 Avrupa’ya ait olmadig1 ve Batili degerle uyusmadig: iddiasiyla
“oteki” olarak resmedilmektedir (Yanarisik, 2015:104). Diinya Degerler Arastirmasi
verilerine atifla Tiirkiye'nin muhafazakar yapisinda ve kadin karsit1 degerlerinde
son yirmi yilda bir degisme olmadigindan bahisle neo-oryantalist sdylem
olusturularak Islamofobik yaklagimlara mesruiyet saglanmaya calisilmaktadir.
Aslinda Islam’in demokrasi, kadin erkek esitligi ya da Batili degerlere karsi tehdit
olusturdugu yoniindeki alginin Edward Said’in oryantalizm olarak isimlendirdigi
siirecte olusturuldugu bilinmektedir (Yel ve Nas, 2014:568).

Giintimiiz Avrupa’sinda kiiltiirel irkcilik, yabanci diismanligi, ayrimcilik,
medeniyetler ¢atismasi, oryantalizm gibi tehlikeli ideolojilerin olusturdugu
Islamofobik tutum ve zihniyetten hareketle, cihad gibi bazi islami kavramlar
carpitip onyargili bicimde kullanarak Islaim’la terdrii yan yana getirme gayreti
igerisine girildigi goriilmektedir. Islam diismanlig, ekonomik ve siyasi cikarlarint
korumak isteyen Bat1 tarafindan yapay olarak iiretilmis bir dinsel Stekilestirme ile
siirekli insa edilmektedir. Batili medya kuruluslari tarafindan geride biraktigimiz
asrin baglarinda viicut bulan Evanjelik Protestan fundamentalizminin, 1979'da
gerceklesen Iran Islam Devrimi'ne referansla nasil da Islami koktencilige
doniistiirdiigii hayretle miisahede edilmistir (Kedikli ve Akga, 2017:74). Bu siirecte
Miisliimanlar, hem Islamci (Islamist) hem de cihatgi (jihadist) olarak vasiflandirilip
entegrist, 6zcii ve indirgemeci bir yaklagimla Islam’in totaliter bir din olduguna
hiikmedilmistir. Boylece 1989 yilinda Sovyetler Birligi'nin dagilmasi ve Soguk Savas
déneminin sona ermesiyle birlikte bir oteki diisman olarak Islam'm ve
Miisliimanlarin gosterilmesi gecikmemis, hemen Samuel Huntington'un 1993
yilinda yayinladigi medeniyetler catismas: teziyle bu olgunun teorik cergevesi
cizilmistir (Bayraktar, 07 Subat 2017).
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Miisliimanlarin &tekilestirilmesinin Islamofobik tavirla pekistirildigi Bati’da
ylikselen “yeni sag” hareketin 6ziinii teskil eden Evenjalizm ya da diinyay1
Incillestirme ve cesitli kiiltik cevrenin olusturdugu koktencilik ve onlarin temsilcileri
olan “neocon”lar ABD baskan: Trump’in sahsinda tecessiim etmistir (Goka,2016).

Trump’in Islamofobik nefret sucunu tiim diinyaya kargi, uluslararasi hukuku
hice sayarak islemesi, Bat'da icat edilmis Islamofobiye dort elle sarildiginin bir
gostergesi olarak degerlendirilebilir. Son derece tehlikeli bir hal alan Islamofobi ile
basta Miisliiman entelektiieller olmak iizere tiim Islam diinyasinda hukuki zeminde
bir miicadele baslatilmalidir.

Islam’a ve Miisliimanlara kars1 Islamofobi yoluyla ényargilarin nasil harekete
gecirildigine dair carpici bir 6rnek verelim. Oklahoma City’de 1995 Haziran'inda
teror eylemi gerceklesmis ve bir kamu binasinin bombalanmasiyla ¢ocuklar dahil
bircok masum insan hayatim kaybetmistir. Ertesi giin bir Ingiliz gazetesi olan
“Today”de eylemcilerin Islam adina bu terdrii gerceklestirdikleri duyurularak tiim
Miisliimanlar su¢lanmistir. Kisa zaman sonra bu terdr eylemini gerceklestirenlerin
Hiristiyan militanlar oldugu yetkililer tarafindan agiklanmistir. Goriildiigti gibi
Islam’la terorii yan yana getirme gayreti igerisinde olan medyada acik secik bir
sekilde Islam diismanlig1 sergilenmis ve Miisliimanlar, Bati'nin giivenligine ve
degerlerine kars1 bir tehdit unsuru olarak gosterilmistir.

Tekrarlanan kliselesmis basmakalip yargilarla ayrimciliga ve irk¢iliga dayali
nefret sdylemi gergevesinde antipatinin ve Miisliiman karsithginin siirekli beslendigi
goriilmektedir. Boylece Islamofobi cercevesinde siirekli beseri korku duygusu tahrik
ve manipiile edilerek Islam ve Miisliiman diismanliginin canli tutulmasina
caligilmaktadir. Diger yandan Islamofobi kavrami Miisliimanlarin maruz kaldig
sembolik siddeti Islam korkusuna dayandirarak hafifletme hatta mesrulagtirma
vasitast olarak da kullanilmaktadir (Ataman, 2017:15). Buna gore Islamofobi,
mistiklestirilerek kutsallastirilmaya c¢alisilmakta, cesitli ara¢ ve yontemlerle
giindemde tutularak, fslam diismanlig1 kalici hale getirilmektedir. Burada duygu ve
bilisten meydana getirilen Islamofobi vasitasiyla, bir yandan Miisliimanlara ve
[slam’a yonelik korku hissi ile bir ruh hali insa edilirken, diger yandan da
Hiristiyanliga karsit olacak sekilde bir Islam algis1 olusturulmaktadir. Korkudan ve
nefretten beslenerek onyargilara dayali bir oryantalizmin olusturdugu bilissel siireg,
bu yoniiyle Islam karsithiginin motivasyon kaynagi olmaktadir. Sosyologlar ve
sosyal psikologlar 6nyarginin giliclii duygusal unsurla birlikte basmakalip yargilara
dokiildiigiinii ve déniistiiriildiigiinii gdstermektedir. (Borell,2015:411). Islamofoblar
yani Islam diismanlar1 bu terimi kelime manasi itibariyle Islam dininden ve
Miisliimanlardan korkma anlaminda kullanmaktadir. Ancak Islamofobi tabiri ile
yalnizca bir korku ve nefret degil, ayrica Islam’a ve Miisliimanlara karst yoneltilmis
diismanlik kampanyasmi yiiriitmek ve bu siirecte aktif rol oynamak da
kastedilmektedir (Roald, 2004:53).
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Miisliiman karsiti tutum ve hislerle nefret sdylemi ve suglary;, onyargi;
ayrimcilik ve toplumsal diglama, Islamofobi yazininda ilk planda goze ilisen temalar
olmaktadir. Vandalizm, fiziksel saldiri, yaralama ve 6ldiirmeden, psikolojik baski ve
sembolik siddete kadar uzanan bu tutum ile basmakalip yargilar arasinda giiglii bir
iligki vardir. Bu bag: giiclendirmede, siyaset ve medya el ele vererek biitiin giiciiyle
caligmaktadir. Islamofobik siddet, oryantalist sdylemin insa ettigi ve mit haline
getirdigi yanli ve carpitilmig Islam imaji gergevesinde Miisliimanlara karsi tiim
hiziyla devam etmektedir. Kiiltiirel irkgilik temelinde kendini essizlestiren Bati
diinyasi, Miisliimanlar iizerinde hak sahibi olduklar1 vehmine kapilarak Islamofobik
tutum ve davranislari mesrulastiracagini sanmistir (Sambur, 2016:11). Miisltimanlari
terdrist olarak yaftalamanin, hem Islim’a hem de gok genis taraftar kitlesine sahip
bu dinin mensuplarina karsi islenmis bir nefret sucu oldugu hatirdan
¢ikarilmamalidir. ABD merkezli PEW arastirma kurulusunun bulgularina gore
Miisliimanlarin ~ ezici ¢ogunlugu terdrii lanetlemektedir. Aym gsekilde
Misliimanlarin ~ kahir  ekseriyetinin ~demokratik  degerlerle bir sorunu
bulunmamaktadir. Diger taraftan Bati'min, Miisliimanlarin yiiksek dogum oranina
sahip olduklari iddiasiyla éniimiizdeki onlu yillarda Avrupa’y: Islamlastiracaklars;
dolayistyla bunu énlemek adina Islamofobik tutum igerisine girdikleri yaklagimi da
tamamen yanlis oldugu gibi bilimsel gerceklerle uyusmamaktadir.

Avrupa’da rk¢iligin yeni bir formu olarak da tanimlanabilen Islamofobinin
ortaya c¢ikist ve yiikselisinde, eski Sovyetler Birligi'nin dagilmasi neticesinde
komiinizmin yikilmasi ve kendince tarihin sonunu ilan eden medeniyetler catismasi
tezi etrafinda yeni Oteki olarak zaten tarihi siirecte de catismac iligki igerisinde
bulunduklar1 Miisliimanlarin secilmesi siirpriz olmamugtir. Elbette Islamofobinin
yilikselisinde dini, siyasal, ekonomik ve kiiltiirel 1irk¢1 faktorlerin yaru sira asir1 sag
partilerin de katkisi olmustur. Ancak, Avrupa’da Islamofobinin yiikselisinde esas
neden olarak, kit kaynaklar tizerinde hakimiyet kurmanin dini ya da ideolojik
soylemle ifade edilebilecegini ileri siiren gatismaci din teorisi gercevesinde Islami
fikirlerin Batili diinya goriislerine tehdit olusturdugu iddiasin ileri stirmek daha
aciklayic goziikmektedir.

Dini/Sosyal Islamofobi

Islamofobi, dini, sosyal, kiiltiirel, siyasal ve ekonomik nedenlerle ortaya
cikabilir. Dini/sosyal Islamofobi kavramsallastirmasiyla, Hiristiyan Batimin kit
kaynaklar iizerinde hakimiyet kurma yolunda Islam’1 ve Miisliimanlar1 bir tehdit
olarak algilamasi, maddi ve ruhsal ¢ikarlari ugruna her tiirlii dini-ideolojik soylemle
ustiinliik elde etme arayist dogrultusunda bir anlam kastedilmektedir. Bugiin
[slamiyet’in hizla diinya 6lgeginde gelisme egilimine girmesiyle Hiristiyan Bat: kilise
onciiliigiinde kiiltiirel kodlarinda kok salmis basmakalip yargilara referansla Islam
karsitligin Islamofobi formunda yeniden tiretmistir.
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Miisliimanlarin parlak dénemlerinden sonra bilhassa 18. yiizyildan itibaren
kolonyal Batili giigler, Islam cografyasini somiirgelestirme girisimlerine megruluk
kazandirmak icin Islam’1 kiiltiirel irkct okumayla savasci, siddet yanlisi, kadina
diisman bir din olarak resmetmeye baslamistir. Kit ekonomik enerji kaynaklar:
tizerinde hakimiyet kurma tesebbiislerinde vahsetlerini mesrulastirmak igin
Islamofobik sdylemi insa etmiglerdir. Avrupalilarin kolonilestirme faaliyetlerinde
ekonomik avantaj elde etme talepleri ana motivasyon kaynag: ve birincil 6ncelik
olmustur. Kilise ile birlikte harekete gegerek Hiristiyanligin diger dinlere kars:
avantajli konumda oldugunu gosterip, bu yolla da kit kaynaklar:1 ele ge¢irmenin
mesru zeminini olusturmay1 amaglamislardir.

Istilacilar, saldirgan faaliyetlerini kilise adamlarindan ya da misyonerlerden
yararlanarak yiiriitmiisler ve bu yolla somiirgeciligi mesrulastirmaya calismiglardir.
Amerika’da misyonerlik faaliyetlerinde bulunan Ispanyol asilli Bartolome de Las
Casas (1484-1566), Hiristiyanlarin vahsiliklerini gozler oniine seren ilk papazlardan
biri olmustur. Yeni isgal ettikleri topraklarda Avrupalilarin somiirgeci faaliyetlerinin
motivasyon kaynagi olarak “altin”1 gosteren Las Casas’in bu konudaki bir hikayesi
oldukga ibret vericidir. Las Casas, idam edilmek {izere olan yerli bir kabile liderine
yagmacilarin Hiristiyanlig1 kabul etmesini, eger bu dine girerse cennete girecegini
aksi takdirde cehennemlik olacag1 yoniinde bir tercih sunduklarini sdylemektedir.
Hiristiyanlarin yerlileri 6ldiirme ya da kole olarak satma seklindeki vahsice
uygulamalar1 dikkat ceker. Las Casas gibi iceriden elestiren Hiristiyan misyonerlerin
sayisi siiphesiz fazla degildir. Altin gibi kit kaynaklari ele gecirme seklinde ortaya
¢ikan ¢atismanin dini sdylemlerle ifade edilmesi Hiristiyan kiiltiiriinde yaygin bir
sekilde goriilmektedir.

Islam ve Miisliimanlarla Hiristiyan Bati'min karsi karsiya geldikleri ilk
glinlerden itibaren hem toplum hem de tabiat iizerinde hakimiyet tesis etme
bakimindan ikincisinin yani Bat1'nin, beslendigi dualist felsefeden dolay:1 daha fazla
catismact bir iligkiyi tercih ettigini sOyleyebiliriz. Bunun temel nedenlerini
anlayabilmemiz i¢in her iki dini gelenegin kurumsal ¢ercevesini olusturan unsurlar
arasinda mukayese yapmamiz, bilhassa ilk gelisim donemlerinde reel hayattaki
yansima ve uygulamalarina bakmamiz gerekir. Islam, vahiy yoluyla Hz.
Peygamber’e bildirilen idealizm ile bu idealizmin gercek hayatta Hz. Peygamber
ornekliginde realizme doniistiiriilmesiyle diinya ve ahiret dengesini dengeli kuran
bir dindir. Yani Hz. Peygamber, 1slémiyet’in esaslarin1 vaz ederken bunlarin nasil
uygulanacagini gostermis ve diinya-ahiret dengenin bozulmasi: durumunda hangi
prensiplerin devreye sokularak saglikli bir toplumun siirdiiriilebilir kilinabilecegi
konusunda rol model olmustur. Ayni durumun Hiristiyanlik icin gegerli oldugunu
sdylemek zordur. Hz. Isa, vahye dayali dini ideali, geng yasta garmiha gerilmesinden
dolay1r reel hayata tasimada Orneklik olusturamamistir. Hiristiyan Bati'min
materyalistik trendi, diinyay1r somiirmede smir tanumazligi ve her tiirlii asirilig
mubah goren yaklasiminda idealizm ve realizm dengesinin olusturulamamasinda
bu tiir bir rol modelligin olmamasinin pay: vardair.
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Islam etimolojik olarak baris ve Allah’in iradesine teslim olma anlamina
gelmektedir. Hz. Peygamber’in 6rnekliginde Islam, baris ve adalet dini olarak daha
ilk dogdugu giinden itibaren gesitli dini geleneklere mensup olan insanlar arasinda
genis bir yayilma imkan1 bulmustur. Diger yandan doéniisiin yalnizca Allah’a olacag:
ve kurtulusun onun iradesine boyun egme yoluyla gerceklesecegi prensibi,
Ortacag’da despotik kral ve imparatorlarin boyundurugundan kurtulma yolunda bir
iradenin gelismesine yol agmistir. Islim inancinin genis cografyalara yayilmasinda
ve tim islerde yalnizca Allah’a siginma ve onun disinda hi¢ kimsenin iradesine
boyun egmeme ilkesi dnemli rol oynamistir. Her tiirlii prangalardan kurtulma, irade
ozgiirliigiine ve akli kullanmaya yol agmugtir. Islam’in bu temel karakteristikleri
kargisinda Hristiyan Bat1 diinyas1 Islam’1 kiiciik diisiirme gayretleri cercevesinde hep
Islam’a kars1 nefret sOylemi kullanmaysi, sug islemeyi ve terdre bagvurmayi kendisine
ilke edinmistir.

Papa XVI. Benedictin 12 Eyliil 2006 yilinda Almanya’nin Regensburg
Universitesi'nde yaptigi konusmada Islamiyet ve Hz. Peygamber hakkinda olumsuz,
onyargili ve incitici sozler sarf etmesi Islam diinyasinda hakl bir infiale yol agmustir.
Papa bu konugmasinda Islam’in yeni bir sey getirmedigini ve siddet yanlist bir din
oldugunu sdylemistir. Hiristiyan Bat1 diinyast her zaman Islam ve Islam’in tarihi
tecriibesi hakkinda yanlis ve ¢arpitilmis sozler tireterek diismanca tavrini devaml
canl tutmak istemistir. Catismaci zeminin her firsatta insasina gayret eden Papa da
Islam diinyasinda yiikselen protestolar iizerine 6ziir dilemis ancak sarf ettigi sézlerin
kendisine ait olmadigini Ortagag’a ait bir metinden alinti yaptigini sdylemek
suretiyle aslinda Miisliimanlardan 0ziir dilememistir (Yanarisik, 2015:108).
Alintilanan fikirlerle ilgili bir elestiri, serh ya da yorum yapmadan aynen aktarilmasi
ve bunlarin 12 Eylil yil doniimiine denk getirilmesi bu fikirlerin tamamen
benimsendigi anlamina gelir. Zaten Papa'min kullandigr dil Hagli seferlerini
diizenleyen kilisenin dilinden pek farkli degildir. Hiristiyan Bat1 her zaman kendi
disindaki inanglar1 Pagan ya da putperest olarak vasiflandirip bunlarin “kutsal
savas” yoluyla Hiristiyanlastirmasina yonelik bir din politikas: takip etmistir (Abdul
Hamid, 2010:157). Bugiin Bati diinyasinda Islam hakkinda iiretilen jihadist (cihatgt)
kavrami ve nitelemesiyle Islam’in siddet yanlis1 bir din oldugu vurgusu Bati
Hiristiyanligimin  kendi sOylemini mesrulagtirmak igin kullandigi temelsiz
iddialardan Steye gidememektedir. Burada kendileri disindaki tiim insanlar1 kutsal
savag yoluyla Hristiyanlagtirma girisimi “Avrosentrik” (Avrupa merkezci) bir
anlayisin dini alandaki yansimasindan baska bir sey degildir. Bununla miicadele
etmede “Islamosentrik” bakis agisinin gelistirilmesi ve bu yolla Hz. Peygamber’in
ornekliginin her platformda dile getirilmesinin uygun olacagi sOylenebilir. Bu
anlayis dogrultusunda islémiyet ve Hz. Peygamber’in uygulamalarinin, insanlarin
zor kullanilarak din degistirmelerinin teminini benimseyen Hiristiyan Bati’dan
tamamen ayr1 oldugu goriilmektedir.

Bugiin Islamofobik provokasyonlar, kiliseyle beraber, film, medya, kitaplar ve
popiiler kiiltiir unsurlar1 dahil her tiirlii aracgtan yararlanilarak yiiriitiilmektedir.
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Bati’da Islam ve Miisliiman kargiti her tiirlii provokatif eylemlere siyasi otoriteler
seyirci kaldigindan ve bunlar1 6nleyici herhangi bir tedbire basvurmamalarindan
dolay1 Islamofobik tutum ve davraniglar her yerde artarak devam etmektedir
(Yanarisik, 2015:109). Toplumda tezahiir eden ¢esitli problemlerin kaynag: olarak
cogunlugunu Miisliimanlarin temsil ettigi gdcmenleri gosterme girisimi, Islam’1 ve
Miisliimanlari kiigiik diisiiriicii her tiirlii eylemi mesrulastirmaya hazir bir ¢evrenin
olusturulmasina katki saglamistir.

Hz. Peygamber Yahudi ve Hiristiyan topluluklara kars1 saygili davranmus,
netice itibariyle bu topluluklardan bir¢ok kimse de onun karakter giiciine duydugu
hayranliktan ve sevgisinden dolay1 Islam’1 segmistir. Hz. Peygamber’in Medine'ye
hicretinden sonra kurulan Medine sehir devletinin Medine vesikasi olarak bilinen
hukuki diizenlemesi, Yahudiler gibi cesitli dinlere mensup olanlara esit vatandas
statiisii kazandirmistir. Hukukun iistiinliigii prensibi ve yonetisim erkinde adaletten
ayrilmama gibi prensipler Hz. Peygamber’in deger ¢izelgesinde en iist siralar: teskil
etmistir. Servet, konum hiyerarsi ve sosyal smifa bakmaksizin adalet prensibinden
asla taviz verilmemistir. Yahudi ve Hiristiyanlara kars1 bir ayrimcilik yapilmasi soyle
dursun nitelikli olanlar ‘emaneti ehline veriniz’ prensibi cercevesinde yonetimde
biirokrat olarak istihdam edilmistir. Hz. Peygamber’in insanlara karsi samimi
davrarusi, tim insanhigin takip edecegi karakter giicliyle donatilmasi, Hz.
Peygamberi olumsuz betimleyen Ortagag Hiristiyanliginin ve Avrupa’sinin 6n
yargilihigim yiize vurmaktadir. Batilarin Hz. Peygamber’in kilig yoluyla Islam
dinini yaydig: seklindeki tarihi gerceklerle uyusmayan asilsiz iddialar1 uzun dénem
islenerek gliniimiize kadar stirdiirtilmistir.

Bat'da mesela Ingiltere’de Islamiyet hakkindaki tiim ©nemsizlestirme
girisimlerine ragmen Islam’in en hizl1 biiyiiyen din olmasi, bugiin Islamofobik nefret
ve diismanligin artmasinda miihim nedenlerden biri olarak gosterilebilir. Bir
aragtirmaya gore Ingiltere’de 20 binin iizerinde beyaz ve egitimli Miisliimanin
oldugu tahmin edilmektedir. Islam’1 secen ingilizlerin hayat hikayelerine referansla
bu tercihlerinde bir¢ok faktoriin etkili oldugu anlasilmaktadir. Buna gore aile hayati,
yaghlara yakinlik hissi, bireycilige karsi topluluga aidiyet duygusu, insaru
yabancilastiran ¢ikarci egilimleri azdiran ve bencilligi koriikleyen modernitenin bazi
unsurlarmin reddi konusunda Miisliimanlarla aymi diisiinceyi paylasma, Islam’1
se¢gmede 6nemli motifler olarak belirlenmistir (Soutar, 2010:13-14).

Islam’in hizla yayilmasina kars1 iiretilen korku ya da Islamofobi bir baska
bakimdan sembolik siddet yoluyla yiiriitiilmektedir. Din kurumunun 6nemli kurucu
ogelerinden biri sembollerdir. Bati’da Islam’mn ve Miisliimanlarin kamusal alandaki
goriiniirliikleri sembolik siddet yoluyla engellenmeye c¢alisiimaktadir. Bu konuyu
kamusal alanda kiiltiirel gortiniirliigii miimkiin kilan dolayisiyla birlikte yasamanin
cergevesini olusturacak olan ¢ok kiiltiirltiltigiin gelismesine katkida bulunacagina
inandigim mabetler {izerinden tartismanin geregine isaret etmek istiyorum.
Toplumlarin varliklarini siirdiirebilmeleri biiyiik oliide farkli diisiinen insanin
birlikte hareket etmelerini saglama kabiliyetine baghdir (Soutar, 2010:14).
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Miisliimanlarin ibadet yerleri ve bununla ilgili minare gibi dini semboller yoluyla
goriiniir olmalarim1 engellenerek yani bir manada sembolik siddet uygulanarak
Miisliimanlar korku objesi haline getirilmektedir. Farkliliklarin &tekilestirilmesi
toplumsal varligin siirdiiriilebilir olmasini engelleyecektir. Bir mabedin sanat ve
estetik bakimndan tipki a¢ik havada sergilenen miize gibi kamusal alanda yer almasi
yeni bir kiiltiirel etkilesim kanalinin gelistirilmesinde olduk¢a ©6nemli rol
oynayacaktir (Gole, T24).

Bati genel olarak homojen topluluklardan olusmaktadir (Roald, 2004). Bu
ylizden ana ¢ogunluk igerisinde azinlik konumunda olan gruplar 6teki olarak daha
diisiik seviyede muamele ile karsilasmaktadir. Homojenite durumu mabetlerin
mimarisinde de kendini gosterir. Mesela, Meksiko City’de ¢ok biiyiik bir Aztek
piramidinin yikilarak yerine insa edilen katedral, Ispanya’daki katedrallerden ok
farkli degildir. Bunun gerisinde farkliliga tahammiilsiizliik seklinde tezahiir eden
Hiristiyan zihniyeti yatmaktadir. Oysa Islam {ilkelerindeki farkli dinlere ait
mabetlerin, tevhit inancimi bozacak unsurlara yer vermemek ve bulundugu
mekandaki tilkenin mimarisine uygun olmak sartiyla insa edilmesinde bir beis
goriilmemistir. Koln'de Diyanet tarafindan yaptirilan caminin tasarimi
Miisliimanlara oldugu kadar Miisliiman olmayanlarin beklentilerine de cevap
verecek sekilde bir Gayri Miislim Alman mimar tarafindan yapilmistir. Stiphesiz bu
durum karsilikhi etkilesimi miimkiin kilacak kamusal kiiltiirin dogmasinda bir
bagka fonksiyonel iletisim kanal1 olarak goriilmelidir (Gole, T24). Toplumun saglikl
bir bigimde canliligini korumasinda farkli diisiincelere mensup insanlarin birlikte
hareket etmelerine imkan saglayacak ¢ok kiiltiirliiliigiin nemi bir kez daha kendini
gostermektedir.

Islam’a kars1 negatif tavrin sebepleri arasinda Hiristiyanligin Islam’1 kendisine
rakip gormesi de sayilabilir. Islam’mn hep catigilacak Steki olarak konumlandirilmasi,
ideolojik bir sdylem olan Islamofobi ile yiiriitiilmektedir. Bat’da Islam karsitliginin
ylikselmesinde kiliseyle miicadeleye giren 68 kusaginin varisleri olan bilimci,
sekiilerist gevrelerin faaliyetleri bir baska faktor olarak goriilebilir. Gole’ye gore
Fransa’da 1990'l1 yillarda Islamiyet’in kamusal goriiniirliigiiniin artmast ile birlikte
bu cevreler din karsithigim Islamiyet iizerinden siirdiirmeye baglamislardir (Géle,
T24). Daha sol igerikli sdylemleriyle azinlik haklarinin korunmas: dahil temel hak ve
ozgiirliikler konusunda miicadele ettigi sdylenen yeni kusak bazi entelektiiellerin,
[slam ve Miisliimanlar s6z konusu olunca birden Islamofobik duygularin kabarmas,
egemen Hiristiyan kiiltiiriin bu diialist yapisinin toplumsal hayattaki canliligin
gostermektedir.

Ekonomik islamofobi

Basta Anglosakson ve Kuzey tilkeleri olmak {izere Bat1 diinyasi, diger taraftan
da Budist ve Hindu inang sistemlerinin tecriibe edildigi iilkelerde, Islam-Miisliiman
karsitlig1 ve diismanhigr cok acik bir bigimde goriilmektedir. Islam diismanliginin
kiiresel Olgekte yayginlik kazanmasi ile ilgili bir ac¢iklama getirmek istersek, bu
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hususu ¢atismaci din teorisi gercevesinde analiz edebiliriz. Bu yaklasim tarzi,
ekonomik, siyasi ve sosyal igerikli kit kaynaklar tizerinde hakimiyet tesisinin dini ya
da ideolojik sOylemle ifade edilebilecegini ileri siirmektedir. Dini ekonomik
catismayi, Avrupa’da Hiristiyanlarla bu dine mensup olmayanlar (mesela
Yahudiler) arasinda tarihi siirecte yasanan iliskiler ekseninde gosterebiliriz.

Bati'da ge¢ Roma doneminden beri ana akim Hiristiyanligin hakim inang
sistemi olmasindan dolayr bu hegemonik yapmin Yahudilerle kurulan iliskinin
mahiyetini belirledigini biliyoruz. Katolik Hiristiyanlik faiz yasagi konusundaki
hassasiyetinden dolayz ticari alani bos birakmis ve bu nedenle Yahudilerin gesitli Bat1
sehirlerinde faizli muameleler dahil her tiirlii ticari faaliyette bulunmak {izere
yerlesmelerine izin verilmis, hatta tesvik edilmistir. Ancak zaman igerisinde faiz
hakkinda Katolikligin (genelde Hiristiyanligin) yaklasiminda degisme gozlenmistir.
Weber’'in kapitalizmin dogusunda etkili oldugunu soyledigi iki 6nemli degisimden
biri olan Protestan reformasyon hareketinden sonra, Protestanlar arasinda faiz
karsilig1 bor¢ vermede yanlis bir seyin olmadigina dair bir anlayis gelismistir. Bu
siirecte Yahudilerin ekonomik faaliyet alanlarina Hiristiyan tiiccarlarin girmeye
baslamasiyla kit kaynaklar iizerinde bir ¢atisma baslamistir. Hiristiyanlar hakim
grup olma yoniindeki avantajlarini kullanarak Yahudileri anti-semitik ideolojik
sOylemle ekonomik hayatin disina itmislerdir. Burada dini ideolojik sdylem kit
kaynaklar tizerindeki ¢atismay1 gizlemeye yonelik bir ortii gorevi gormiistiir.

Dini sdylem tamamen ayrimct davranisi mesrulastirmak tizere kullanilan bir
ideolojiye doniistiirtilmiistiir. Yani ¢ogunluk grubun disindakiler dini-ruhsal olarak
daha asag1 seviyede konumlandirilarak bunlara kars: bir sugluluk hissi duymadan
her tiirlii gayri insani muamelelere mesruiyet kazandirilmaya ¢alisilmistir. Bu yeni
siirecte Yahudi-Hiristiyan gelenek diinya nimetlerinden yararlanma konusunda bir
stmir tanimamaktadir. Unlii Amerikali sosyolog Peter Berger, bu gelismeleri
sekiilerlesme olgusunun 6nemli nedenleri arasinda goriir. Bu olumsuz gelismede,
Hiristiyan Bati'min diinyaya cullanmasi ve kaynaklari tiiketme konusundaki
acgozliiliigli ya da bilim ve teknoloji yoluyla tamamen tiiketim odakl diinyevilesme
trendi ve Hiristiyanli§in kurumsallasma siirecinde idealizm-realizm dengesini
kurma 6rnekliginden yoksun olusu 6nemli birer etkendir.

Onyargi ve ayrimcilik temelli bir Islamofobik sdylemin gelistirilmesinde,
Hiristiyan Batinin Miisliman ¢ogunluklu tiilkelerdeki petrol gibi bircok
hammaddeyi ele gegirmek igin Islam’1 ve Miisliimanlari catisilacak bir oteki
konumuna getirmesinin pay1 vardir. Islamofobinin yiikselmesinde, dolayisiyla Islam
hakkindaki onyargilarin artirilmasinda ti¢ degiskenin merkezi énemi haiz oldugu
goriilmektedir:

Bunlardan birincisi, Bati'nin Orta Dogu petrolleri tizerinde hakimiyet kurma
niyetini, Islam ve Miisliimanlar hakkinda olumsuz imaj olusturarak perdeleme
girisimidir. Mesela 1970'li yillarin basindan itibaren yasanan enerji krizi ve
miiteakiben petrol savaslari neticesinde, anti-Arap ve anti-Islam onyargilarinin
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artirllmasiyla bir mesruiyet arayisina girisildigi goriilmektedir. ABD'nin Irak petrol
kaynaklarimi ele gecirmek igin bu {ilkeyi isgalini insan haklari, demokrasi gibi
ideolojik soOylemlerle mesrulastirma girisimi derin analizlere girme geregi
duymadan hemen anlasilabilmektedir.

Ikinci neden ise Miisliimanlarin Bati sosyal hayatinda basarili olmalarimin
kiskanilmasidir; bundan kaygi duyulmasidir. Basta ABD olmak tizere Bat1 diinyasi,
Islamofobik sdylemini mesrulastirma adina nefret sugu olan kiiltiirel milliyetgilige
bagvurmaktadir. Buna gore Miisliimanlarin Bati’da profesyonel is hayat1 ve egitim
alanlarinda goriiniir olmaya baglamalariyla beraber, giyim kusam, inang, dil gibi
kiiltiirel 6zelliklerin 6ne ¢ikarilarak 6nyarg:t ve ayrimciligin artisina sahit olunmasi
tesadiifi degildir.

Miisliimanlarin gesitli Bat1 iilkelerinde helal gida, bagortiisii, cami ve minare
ingas1 gibi inanca taalluk eden konulardaki talepleri Islamofobik sdylemlerle
engellenmektedir. Yine sembolik farkliliklar yoluyla gii¢lii bir “biz-onlar” duygusu
olusturularak cesitli inang gostergeleri Islam diismanlhi§i  cercevesinde
yasaklanmaktadir. Bati’ya daha ¢ok Islam iilkelerinden getirilen is giiciiniin, dikey
hareketlilik igerisine girmeleri de engellenmek istenmektedir. Bugiin bircok Bati
iilkesinde Islamofobi kapsaminda gorebilecegimiz Tiirkofobinin gelismeye
baslamasimin temelinde, is giicii agigin1 kapatmak {izere Tiirkiye'den cesitli Bat1
iilkelerine go¢ eden ¢ok sayida Miisliiman Tiirkiin bugiin is sahibi olmalari, daha iyi
islerde istihdam edilmeye baslamalari, profesyonellikleri, iyi egitim firsatlarindan
yararlanmalar1 ve sosyal statii elde etme gibi basarilari yatmaktadir. Islam
diismanliginin  gelistirilmesinde esas faktor ekonomik kaygi olduguna gore,
Miisliimanlarin yakin gelecekte Hiristiyan diinyay1 Islamlagtiracaklari, bu yiizden
Hiristiyanlig1 koruma adina siddete basvurduklar: seklindeki iddialar anilan realite
ile uyusmamaktadir.

Uciincii nedene gelince bunun da ayrimciligin kiiresellestirilmesi oldugu ifade
edilebilir. Kit ve degerli kaynaklarin kontroliinii gii¢ kullanarak ele gecirmek isteyen
iilkeler ayrimciligi ve oOnyargiy1 kiiresellestirmek isterler (Roberts, 1990:277).
Kiiltiirel 1irkciligin gelismesinde iiglincii bir neden olarak gordiigiimiiz bu faktore
dayanarak ayrimci davranisi mesrulastirmak ya da bunun ahlaki olarak dogru
oldugunu iddia etmek konusunda Bati disi gruplar (bilhassa Miisliimanlar)
hakkinda basmakalip Onyargilarin gelistigini soyleyebiliriz. Kisaca anti-Miislim
duygularin artmasinda ekonomik cikarlarin 6nemli rol oynamasinin yaninda,
otekilestirilen ve diismanlagtirilan gruba mensup olanlarin fiziksel Ozellikleri,
goriiniirliikleri, dilleri, kiiltiirleri ve dinleri {izerinden bir Onyarginin ya da
Islamofobinin de olusturuldugunu sdyleyebiliriz. Bati’da basta kilise olmak iizere
cesitli toplumsal aktorlerin faaliyeti sonucu Islamofobik tavirlarin artmasinin
arkasinda Miisliimanlarin giderek sosyal hayatin her alaninda basarili olmalarimin
oniiniin kesilmesi anlayis1 yatmaktadir.
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Sonug¢

Islamofobinin Islam ve Miisliiman karsit1 her tiirlii pesin hiikiim ve kalip
yargilar: igeren 1rksal bir ayrimcilik formu oldugu anlasilmaktadir. Ayni zamanda
bu kavram Miisliimanlara kars: toplumsal diglayicilik ve baskic1 uygulamalari igeren
temelsiz korku ve nefret sdylemi ve sugu ile menfi bir imaj olusturma yoniindeki
kognitif ve duygusal cabalar1 ihtiva etmektedir. Mistifiye edilmis, dolayisiyla
kutsallagtirilmis bir kavrama doniistiiriilen Islamofobi, korku hissine dayandirilarak
igsellestirilmeye calisilmistir. Boylece kusatict bir kavram haline getirilen Islamofobi
ile anti-Islam ve anti-Miisliiman duygu ve tutumlar mesrulagtirilmak istenmektedir.
Bu bakimdan Islamofobi kelimesi yerine Islam ve Miisliiman diismanlig tabirinin
kullanilmasinin uygun olacagi kanaatindeyim.

Miisliimanlarin toplumsal hayatin tiim alanlarindan dislanmasi, horlanmasi,
asagilanmasi, ayrimciliga tabi tutulmasi kisaca fiziki ve sozlii siddetten daha tehlikeli
olan sembolik siddetle karsi karsiya getirilmesi Islamaofoblarin faaliyetlerinin
sonuglaridir. Bu menfi Islam algisi ve Miisliiman temsili karsisinda bilhassa aydin
kesimine, kelime anlami itibariyle baris dini olan ve Allah’in iradesinden baska hicbir
otoriteye boyun egmeme anlamina gelen, ayni1 zamanda insani en serefli ve onurlu
varlik haline getiren Islam dininin temel prensiplerinin ve degerlerinin tiim insanliga
dogru aktarilmasinda biiyiik gorevler diismektedir. Islam diismanlarinin faaliyetleri
karsisinda yilmadan kendi alaninda uzmanlasmay: ilke edinmis Miisliiman
aydinlarin yetistirilmesi sarttir. Miisliiman ve Miisliiman olmayan Avrupalilar
arasindaki karsilasma yollarindan biri olarak ekonomik, siyasi, kiiltiirel ve egitim
gibi sosyal hayatin tiim alanlarinda basarili olma prensibinin benimsenmesi sarttir
(Géle, T24). Iginde yasanilan toplumda goriiniir olmak; cogunluk toplumla karsilikl
etkilesimci iliskiye girmek ve entegratif iliski kanallarini artirmakla miimkiin olur.
Ayrica bu yeni Miisliiman entelektiiel simf, Islim kargithigi ve diigmanlhigina karst
cesitli diisiince kuruluslar1 biinyesinde organize olup iletisim kanallarini kullanarak
sosyal goriiniirliiklerini artirmalidir. Ancak Islamofobik duygularin olusmasi ve
yogunlasmasinda Miisliiman ¢evreden geldigi anlasilan terdrist eylemlerinin pay1 da
oldugu unutulmamalidir. Bu bakimdan el-Kaide ve DAIS gibi terdr oOrgiitlerinin
sosyolojik incelemeleri {izerinde daha fazla yogunlasilmalidir. (Akyol, 2017; Gdle,
T24).

Bati'da bir “ethos” (deger sistemi) olusturularak Islam diismanlig:
igsellestirilmeye calisildigindan, bu kavramin kullanilmasinin sakincali oldugu
dolayisiyla bunun yerine Islam diismanhig1 tabirinin tercih edilmesi gerektigi
sOylenebilir. Toplumsal hayatin tiim alanlarinda Miisliimanlarin dislanmasi,
horlanmasi, asagilanmasi, her bakimdan kiiltiirel irk¢iliga maruz birakilmasi, bir
bakima sembolik siddet uygulanmasi kargisinda Miisliiman entelektiieller, aydinlar,
baris dini olan islémiyet’in ana degerlerini insanliga aktarmada ¢aba sarf etmelidir.
Islam diismanhigina karsi Miisliimanlarin cesitli diisiince kuruluslar1 biinyesinde
organize olarak iletisim kanallar1 yoluyla tanimir olma ya da goriiniirliiklerini
artirmalar1 zorunludur. Islam nefretcilerinin faaliyetleri karsisinda yilmadan kendi
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alaninda en f{istlerde yer alma bilincine sahip Miisliiman entelektiiel sayisinin
artirllmasina 6nem verilmelidir. Bu yiizden gesitli Bat1 iiniversitelerinde akademik
calismalar burs imkanlariyla desteklenmelidir. Bati’da yakin zamana kadar etkin bir
sekilde goriilen Yahudi diismanliginin dostluga doniistiiriilmesinde, gesitli Bati
iiniversitelerinde Yahudi orijinli bilim adamlarinin yapti$1 ¢abalarin 6nemli rol
oynadig1 bilinmektedir. Ote yandan Islim’a ve Miisliimanlara kargi uzun yillar
boyunca olusturulmaya ¢alisilan menfi tutumun kisa zamanda giderilmesi zordur.
Ancak Kur'an-1 Kerim'in ifadesiyle bir kisiyi diriltmenin tiim insanlig1 diriltmek
anlamina gelecegi (Maide, 5/32) diisturu cercevesinde, Islam karsiti mesnetsiz
Onyargilarin giderilmesinde sabirla c¢alismanin olumlu netice verecegine siiphe
yoktur. Islamfoblarin Islam’1 ve Miisliimanlari terdrle bir gérme gayretlerine karst su
ilahi emrin gereklerini yerine getirmede caba sarf etmeliyiz (Cagrici, 2017,08 Subat).

“Ey inananlar! Siz kendinize bakin, siz dogru yolda oldugunuz takdirde sapan
kimse size zarar veremez. Hepinizin doniisii Allah’adir. O size ne yaptiginizi haber
verecektir” (Maide, 5/105).
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Abstract

Theoretical frameworks such as clash of civilizations, orientalism, xenophobia,
discrimination, and hate discourse and crime have played important roles on the way to
Islamophobia evolving into Islam antagonism. According to Pierre Bourdieu, articulating
anti-Islam and Muslim antagonism as Islamophobia could be regarded as symbolic violence,
which is actually more dangerous than physical violence. This study has a qualitative
approach based on Bourdieu’s symbolic violence by gathering data from two different
sources. The first type of data is composed of books, articles, studies, and discourse and
statements of mainstream politicians. The second type of data is collected from the periodical
reports released by civil society organizations and think tanks. Symbolic violence is used as
an analytical instrument in this study. Moreover, this study is based on the conflict theory,
which is one of the two perspectives examining the role of religion in society at the macro
level, and religious conflict thesis. According to these perspectives, competitive struggle on
scarce resources is maintained with religious and ideological discourses. This study
demonstrated that the conflict based on religious and financial reasons affected the rise of
Islamophobic ideology defining Islam and Muslim antagonism. In conclusion, the
importance of expert theologians and intellectuals’ defensive discourse in preventing the rise
of Islamophobia both in the Western world and all over the world without wasting energy
was emphasized and the conveyance of basic Islamic principles to humanity was suggested.
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Islamophobia as an Invented Language of Anti-Islam in the West

sOylemi gibi ideolojik yaklasimlar Snemli rol oynamustir. Anti-Islam ve Miisliiman
karsithgmin Islamofobik ifadelendirilmesi, Pierre Bourdieu'nun yaklagimiyla fiziksel
siddetten daha tehlikeli olan sembolik siddet olarak goriilebilir. Bourdieu'nun sembolik
siddet tezine dayandirilan ve sosyolojik perspektiften ele alinan bu ¢alisma iki tiir kaynaktan
toplanan verilere dayanarak kalitatif yontemle yiiriitiilmiistiir. Birinci tiir kaynaklari, konu
ile ilgili yazilmis kitaplar, makaleler ve soylesiler ile ana akim siyasetgilerin sdylem ve
demecleri olusturmustur. ikinci tiir very kaynaklar ise gesitli sivil toplum ya da diisiince
kuruluslarinin  periyodik olarak yaymladiklar1 raporlardan meydana gelmektedir.
Calismanin teorik gergevesini, dinin toplumdaki roliinii makro diizeyde inceleyen iki ana
perspektiften biri olan ¢atismaci teori ve dini ¢atisma tezi olusturmustur Bu yaklasima gore,
temelde kit kaynaklar {izerindeki hakimiyet miicadelesi dini veya ideolojik sdylemlerle
yuritiilmektedir. Bu calismada dini, sosyal ve ekonomik temelli ¢atismanin islam ve
Miisliiman kargithg anlaminda Islamofobik bir ideolojinin dogusunda etkili oldugu
sonucuna varilmistir. Bat'da ve diinyamin her yerinde Islamofobinin yiikselisini
engellemede savunmaci sdylemlerle enerjiyi tiiketmeden, alaninda uzmanlasmis teolog,
bilimadamlar1 ve entelektiiellerin Islam’mn temel esaslarimi insanliga aktarmalarmin énemli
olacag goriilmiistiir.

Anahtar Kelimeler: Sembolik Siddet, Nefret Soylemi, Kiiltiirel Irkeilik, Islam
Karsithig.

Introduction

Concepts are used as important analytic instruments in sociological studies.
However, it is a fact that concepts are also shaped in the socio-cultural contexts
where they are produced, and they are exposed to semantic shifts in time. In
addition, certain concepts are used within an orientation based on their ideological
essences along with their inconsistent structures. Accordingly, it is fair to state that
the concept of Islamophobia was invented as the ideological language of
blemishing Islam and Muslims under political, religious, cultural and financial
conditions.

The western Christian world based its cultural development on a dualist
ground and made efforts to create a marginal foreign actor with whom it has
always fought. Therefore, the west has developed the language and discourse of
“we” and “they” since it met Islam for the first time. It should be noted that the
theoretical frame of this process was actually set by orientalism and inter-
civilizational clashes. In other words, roots of hatred and antagonism toward
Muslims date back to the times when Islam spread to Europe for the first time. A
theological, political and cultural antagonism was developed toward Islam as a
response to the successful position of Islam over the Christian West (Roald,
2004:57). Moreover, Islamophobia was also developed along with the concepts of
racism, xenophobia, discrimination, prejudices and stereotyped conclusions.

The afore-noted concept of Islamophobia was defined as a groundless
antagonism toward Muslims living in England and toward Islam in the report
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entitled “Islamophobia: A challenge for us all” and published by Runnymede Trust, an
English ideological institution, to reflect the hatred and fears toward the Muslims in
England (Runnymede Trust, 1997:4). After the report had been published, this term
was employed in the sociological studies on Islamophobia. Academics superficially
used the complications and dilemmas in this concept instead of criticizing these.
The concept of Islamophobia is actually a new term, although some claim that it
was used first in United States (US) in the late 1980s or that it was heard first in the
early 20" century (Runnymede Trust, 2017:13). It is clear that adverse attitudes and
feelings were obviously developed against Muslims in the 1980s before the
publication of the report in Europe and many other regions of the world. The
visible reasons include an antipathy, which was formed against Islam along with
the relevant doctrines and practices, and discrimination and cultural racism against
Islam and Muslims. These problematic concepts that are closely related to one
another caused people to dislike all Muslims upon fears and hatred toward Islam,
which is actually Islamophobia (Runnymede Trust, 1997:2). Almost all studies
reviewing the concept of Islamophobia after the 9/11 incident referred the afore-
mentioned report where Islamophobia was used first (see: Canatan, 2007). This
concept has been recently defined as the language of negative attitudes and feelings
toward Muslims. However, it should be noted that Islamophobia, reflected as the
discrimination toward Muslims in various socio-economic contexts, has different
forms and variations.

Although the afore-mentioned note is commonly indicated in the relevant
literature, it is clear that such a concept is used to build an antagonism toward
Islam by making Muslims an object of hatred and fear. Thus, through this concept,
it is obvious the aim is to justify all sorts of hatred and violence toward Muslims.

Although there is no agreement regarding a definition of the quality of
Islamophobia, the initiatives to analytically make this concept usable should be
considered. In addition, a review on the literature of Islamophobia indicates that
Islam and Muslims have been made the objects of fear and targets of prejudices,
hatred and zealotry. The Islamophobic prejudices are shown as negative attitudes
and emotions toward Muslims without making discrimination pave the way for
anti-Islam and anti-Muslim approaches in the west (Akyol, 2017, June 20). In fact,
this concept should not be used regardless of the meanings it has because
Islamophobia or Muslimophobia is actually meant to be prejudice and hatred
toward Islam and Muslims. Through this concept, there is a malevolent purpose of
making Islam and Muslims a fear object or making human fears and concerns, such
as solitude, darkness or feelings when passing nearby graves alone at night, more
ontological (Subasi, 2017). However, the fears generated toward Islam and Muslims
are sociological rather than being analytical.

It is a fact that Islamophobia evokes an antagonism within the context of
fears toward Islam and Muslims. It has been used by the entire globe, particularly
the western countries, as a concept to reflect the antagonism toward Islam



Islamophobia as an Invented Language of Anti-Islam in the West

following the 9/11 attacks. The increase of Islamophobic attitudes and emotions and
promotion of antagonism toward Islam by the people with Islamophobia or
antagonists accelerated the process of conducting studies, analyses and reports.
This study used the sources on Islamophobia and resulted in the relevant reports
prepared by the active ideological institutions and organizations in Turkey and the
west.

Studies on Islamophobia reflect that Islam is generally represented through
prejudices and stereotyped clichés and that efforts are made to make anti-Islam and
anti-Muslim approaches more developed and rooted in public life. Analyses on
theoretical frames and concepts such as cultural racism, orientalism, inter-
civilizational clashes, exclusion, xenophobia and hate crime, which support
Islamophobia, are remarkable. Moreover, while referring to the hinted and clear
ideas in the report on Islamophobia published by Runnymede Trust in 1997, it is
claimed that Islamophobia can be overcome by improving Islam. Such analyses
remind the variables of patterns A and B created by Talcott Parsons, an American
functionalist sociologist, to indicate the behavioral characteristics of traditional and
modern societies.

An Islamic perception solely based on the traditional and ideal type supports
the stereotyped historical considerations regarding the Muslims and forms the
sociological basis of Islamophobia or antagonism toward Islam. Another aim of
Islamophobic actors is to develop hostility toward Islam based on Islamophobic
attitudes and feelings through the symbolic violence applied to restrict the visibility
of Muslims who live in various European countries and make efforts to integrate
themselves into the society where they live. Opposition to Islam is created over the
topics regarding certain concepts or objects such as minarets, hijab or halal food,
which should be examined within the context of religious and conscientious
freedom. Relevant discussions and approaches of administrative units toward
religious practices are assessed in a way to support the prejudices regarding Islam.
Media institutions from various European countries marginalize Islam and
Muslims through the perspective of “West against Islam”. Through the conflict
theory or conflict-based religious perspective, one of the approaches analyzing the
religious role from a macro level, the anti-Islamist approach of the west, is regarded
as a reflection of the clashes based on financial interests (Roberts, 1990: 61-70).

The development of Islamophobia was analyzed as the ideology of symbolic
violence in relation to the historical background of Islamophobia in the first section
of this study while the second section of this study discussed how Islamic and
Christian efforts generated Islamophobia in regard to the theory of religious clash,
and the third section aimed to reveal the fact that the clash performed through
scarce sources supports the Islamophobic discourse and ideology. In other words,
the desire to prevent Muslims from appearing as financial and political actors in the
public sector and use of every precaution has been effective in the emergence and
development of Islamophobia. The suggestions regarding the fight against
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Islamophobia were included in the conclusion section. Results indicated that the
demands of taking part in financial activities, policy, education, and social and
cultural fields would enable pluralism, that all sections of the society might
experience a more dynamic interaction, and that a multi-cultural environment
might be effective in the fight against Islamophobia.

The Ideology of Symbolic Violence: Islamophobia

Many concepts and terms were used to reflect negative attitudes and
emotions toward Islam and Muslims. The concept that is used the most as the
current expression of antagonism toward Islam and Muslims is Islamophobia.
However, different terms were also used in particular scopes, countries,
international organizations and academic environments. Racism against Muslims,
intolerance to Muslims, prejudices against Muslims, violence against Muslims,
hatred for Muslims and, opposition toward Islam and Muslims, Muslimophobia
and demonization of Muslims are among these terms (Richardson, 2012). The
concept of Islamophobia used to reflect the anti-Islamist discourse and ideology
helped relevant actors build the language of alleviating or even justifying the
violent crimes, including hate crimes against Muslims, all sorts of assaults,
discrimination and exclusion toward Muslims in public places, and physical attacks
against Muslims.

This concept was used in the article by Edward Said (1985), indicating that
the western antagonism toward Islam, which is Islamophobia, and anti-Semitism
have been interchangeably used (Richardson, 2012). However, a common use of the
concept in social studies, policy and media has occurred after the report published
by the English ideological institution called Runnymede Trust in 1997.
Islamophobia as a threat to the coexistence of different cultures in Europe and an
obligation to fight against this threat boosted the academic interest on this subject
and created literature on Islamophobia. Both ideological institutions aiming to fight
against Islamophobia and the report mentioned in the academic studies have
become a significant source of reference. In reference to this report, analyses were
made about the historical development and fundamental qualities of the definition
of Islamophobia. The article by Canatan (2007), conceptually and historically
examining Islamophobia, was written by referring to the Islamophobic
characteristics in this report. Similarly, the article entitled “Islamofobi ile
MiicadeleKapsamindaislamofobiyeKarsiOrnekBirMiisliimanToplumOlusturmali”
by Ali Murat Yel (2017) and “IslamofobivelnsanHaklar1” (2017) by HakanTasdemir
referred to the afore-noted report. Therefore, Islamophobia turns into nothing but
the current stereotyped considerations regarding the old antagonist approaches,
which have become rooted in the psychic world of Europe toward Islamic.

As an ideology regarding the anti-Islam approach, history of Islamophobia
can be dated back to the periods, Islam emerged for the first time. A hostile
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approach was initiated toward Islam by the religious and political authorities
aiming to maintain their statuses and interests after Islam was rapidly spread
among the disbelievers from Mecca, Pagans, Jews and Christians who were
committed to their religious values.

The intense contacts between Muslims and Christians arose from the
Crusades lasting from the 11t to 13th centuries (1095-1291). Non-Muslims attacking
Muslims made efforts to marginalize Islam and Muslims in a hatred discourse and
antagonist theology. Moreover, Andalusia Umayyads, Fall of Istanbul and Islamic
Influence on Europe through Sicily are among the historical incidents affecting the
formation of the antagonism toward Islam (Ataman, 2017:16). The church always
made efforts to trigger and organize people against Islam during the periods when
the Ottoman Empire and western Christian countries contacted. Islamophobic
concepts such as Turkophobia, which has been rising in many European countries
recently, and Erdoganphobia, which has become a major topic of discourse among
the mainstream politicians and media members, are used to prevent Turkey’s
achievements. The fact that the Ottoman Empire had been the representative and
defender of Islam in Europe for centuries brings Turkey to westerners’ minds when
Islam is mentioned. Thus, a concept of Turkophobia has been emphasized as
Islamophobia has been rising in Europe, which is not coincidental. The mainstream
politicians of Europe claim that Turkey does not belong to Europe due to its Islamic
characteristics, marginalizing Turkey by stating that the country does not fit the
western characteristics (Yanarisik, 2015:104). A neo-orientalist discourse is formed
by referring to the World Values Survey and indicating that there have been no
changes in the conservative and anti-feminine characteristics of Turkey in the last
20 years, and the purpose of justifying the Islamophobic approaches is followed.
The perception that Islam is a threat to democracy, equality of women and men or
western values has been formed in the process called orientalism by Edward Said
(YelveNas, 2014:568).

Considering the Islamophobic attitudes and ideologies formed by dangerous
approaches such as cultural racism, xenophobia, discrimination, clash of
civilizations or orientalism, western actors make attempts to twist certain Islamic
concepts such as jihad, form prejudices and associate Islam with terror. Antagonism
toward Islam has been continually created through a religious marginalization
formed artificially by the west, aiming to protect its financial and political interest.
The Evangelist Protestant Fundamentalism, which was founded by the western
media institutions in the early days of the previous century, was turned into Islamic
fundamentalism by referring to the Iran Islamic Revolution of 1979, which was
remarkable and interesting (Kedikli and Akga, 2017:74). Muslims were classified as
Islamist and jihadist in this period, and Islam was regarded as a totalitarian religion
through an integralist, essentialist and reductionist approach. Therefore, upon the
dissolution of the Soviet Union in 1989 and the termination of Cold War era, Islam
and Muslims were quickly reflected as another enemy, and the theoretical frame of
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this reflection was set by the thesis entitled Clash of Civilizations (1993) by Samuel
Huntington (Bayraktar, 07 February 2017).

Evangelism, reflecting the essence of “new right” movement that has been
rising in the west with a strong emphasis on the marginalization of Muslims with
an Islamophobic approach, making the world more Biblical, fundamentalism set by
different cultic environments, and neo-conservationists represented by them were
actually reflected by Trump, the current president of US (Goka, 2016).

The commitment of Islamophobic hate crime by Trump, who disregards the
international laws can be regarded as his adaptation to Islamophobia invented in
the west. Efforts should be made by the Islamic world, particularly the Muslim
intellectuals, to conduct a fight against Islamophobia, a problematic concept that
has been getting quite dangerous.

A remarkable example indicating how prejudices are activated toward Islam
and Muslims through Islamophobia is as follows: A terrorist action took place in
Oklahoma City in June of 1995, and many people, including children, were killed as
a public building was bombed. All Muslims were blamed in the newspaper called
“Today”, stating that the perpetrators committed the crime in the name of Islam.
After a short period of time, officers declared that this terrorist action was
conducted by Christian militants. An antagonist approach was clearly displayed
toward Islam in the media, aiming to associate Islam with terror, and Muslims were
reflected as threats to the security and values of the west.

It is clear that antipathy and anti-Islamic approaches are supported by
repeated clichés, stereotyped expressions, and hate discourses based on
discrimination and racism. Thus, human fear is constantly triggered and
manipulated in line with Islamophobia and efforts are made to maintain the
antagonism towards Islam and Muslims. In addition, the concept of Islamophobia
is also used as the instrument of relieving or justifying the symbolic violence, which
is applied to Muslims, through the fears related to Islam (Ataman, 2017:15).
Accordingly, efforts are made to mystify and sacralize Islamophobia, and anti-
Islamic ideology is made permanent by making this ideology a popular agenda
topic through different instruments and methods. Through the concept of
Islamophobia formed out of emotions and cognition, a spirit full of fears toward
Muslims and Islam is built and perception toward Islam is formed, reflecting that
Islam opposes Christianity. The cognitive period formed through orientalism,
which is supported by fears and hatred, serves as the motivational source of anti-
Islamic approaches. Sociologists and social psychologists indicate that prejudices
are turned inti stereotyped statements including, strong emotions. (Borell,2015:411).
People with Islamophobia, i.e. the antagonists of Islam, use the concept of
Islamophobia to reflect their fears toward Islam and Muslims. However,
Islamophobia is not solely a fear and hatred concept. Instead, it also reflects the
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malevolent campaigns against Islam and Muslims and playing active roles in this
regard (Roald, 2004:53).

Hate discourse and crimes, prejudices, discrimination and social exclusion
against Muslims are among the primary themes catching attention in the
Islamophobia literature. These attitudes and stereotyped statements with the traces
of vandalism, physical assaults, injuries, killing, psychological pressure and
symbolic violence have a strong relationship. In strengthening this bond, politics
and media work hand in hand with all their power. Islamophobic violence
continues against Muslims in the fastest way possible within the frame of subjective
and twisted Islamic images created and made a myth by the orientalist discourse.
Making themselves unique in the discourse of cultural racism, the westerners
thought that they could justify Islamophobic attitudes and behaviors upon the
problematic belief that they had rights over Muslims (Sambur, 2016:11). It should
be noted that stigmatizing Muslims as terrorists is a hate crime against this religion
with a great number of believers. According to the data of the US-based PEW
institution, the great majority of Muslims condemn terrorism. Similarly, most of the
Muslims have no problems with democratic values. However, claims from the west
that Muslims will make the Europe Islamic in the upcoming decades as they have a
high birth rate and that they display Islamophobic attitudes to prevent Europe from
becoming Islamic are totally wrong and fail to match with scientific facts.

Dissolution of Soviet Unions, establishment of communism, and selection of
Muslims who have conflict-based relationships with the west as the others within
the thesis regarding the clash of civilizations, which subjectively declares the end of
time, are regarded as the reasons for the emergence and rise of Islamophobia, the
new form of racism in Europe, which is not surprising. In fact, along with the
religious, political, financial and cultural racist factors, extreme right wings have
contributed to the rise of Islamophobia. However, claiming that Islamist ideas are
the threats to the ideas of westerners is more explanatory as the main reason related
to the rise of Islamophobia in Europe within the frame of conflict-based religious
theory reflecting that establishing dominance over the scarce sources is possible
through religious or ideological discourses.

Religious/Social Islamophobia

Islamophobia may arise due to religious, social, cultural, political and
financial reasons. Christian westerners” perception of Islam and Muslims as a threat
in the efforts to establish dominance on scarce sources through the
conceptualization of religious-social Islamophobia reflects a meaningful ideology
within the search for dominance via any religious or ideological discourses for the
material or spiritual benefits. As Islam has been developing rapidly on a global
scale, Christian westerners have created their anti-Islamic approaches in the form of
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Islamophobia while referring to the stereotyped expressions rooted in the cultural
codes under the leading of the church.

Following the powerful periods for Islam, particularly after the 18" century,
western colonial powers began to reflect Islam as a war-ridden, violent and anti-
feminine religion through the racist cultural assessments to justify their attempts to
exploit the Islamic geography. They built the Islamophobic discourse to justify their
violent acts and attempts to establish dominance over the scarce financial energy
resources. Europeans’ demands to achieve an economic advantage in the
colonization process become their main motivational source and priority. They
aimed to form the legal grounds for achieving their domination by acting alongside
the church and showing that Christianity is more advantageous than other
religions.

Invaders conducted their violent actions by benefiting from the church
officials or missioners and made efforts to justify colonialism in this way. Bartolome
de Las Casas (1484-1566), a Spanish missionary performing missionary activities in
America, was among the first priests reflecting the violent acts of Christians.
Indicating gold as the motivational resource for the European colonialist acts on
newly-occupied lands, Las Casas reflects an exemplary story in this regard. Las
Casas states that invaders told the leader of a local tribe to adopt Christianity,
stating that if he did so, he would go to paradise, but if he avoided accepting
Christianity, hell would be his destination. Christians’ violent practices, such as
killing natives or selling them as slaves, are remarkable. The number of internal
critics, such as Las Casas, criticizing Christianity is not that many. Expressing the
conflict of dominating scarce resources such as gold through religious discourses is
still common in the Christian culture.

It is fair to state that Christian west has preferred a more conflict-based
relationship, due to the dualist philosophy, in the efforts to dominate the society
and nature since the first days Islam and Muslims faced Christianity and Christians
for the first time. In order to understand the main reasons for this, we need to
compare the institutional framework of the two religious traditions and look at the
reflections and practices in real life, especially in the early stages of development.
Islam is a balanced religion setting the balance between this and the eternal world
through the idealization revealed to the Prophet and transformation of this idealism
to realism under the guidance of the Prophet. In other words, the Prophet showed
how to implement the basics of Islam and acted as a role model reflecting how a
society can be sustained properly by employing the relevant principles if the
balance between both worlds is distorted. However, it is hard to say the same for
Christianity. Jesus was unable to be a model in transferring a revelation-based
religious idealism to realism as he was crucified at an early age. The absence of
such a role model has a share in the failure in setting the balance between idealism
and realism in the materialistic trend, limitless colonialism and positive perception
toward all sorts of extremism by the Christian West.
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Islam etymologically means peace and obeying Allah’s will. With the pattern
exhibited by the Prophet, has had the chance to spread peace and justice among the
people from various religions since the day it was revealed. However, the principle
that the return can only occur toward Allah and that salvation can be achieved by
obeying Allah’s will enabled people to develop a will to escape from the dominance
of despotic kings and empires in the Medieval Times. Solely seeking help from
Allah and obeying nobody but Allah in all actions played a significant role in the
spreading of Islamic belief over a wide geography. Losing all sorts of restricting
limits enabled people to have freedom of will and use their minds. Seeing such
basic characteristics of Islam, Christian westerners preferred using the hate crime
against Islam, committing a crime and using terrorist excuses within the efforts to
blemish Islam.

The statement with negative, prejudiced and insulting words toward Islam
and the Prophet Muhammad by Pope Benedict XVI in a conference in Regensburg
University, Germany, on 12 September 2006 created rightful chaos in the Islamic
world. Pope stated in this speech that Islam has not brought anything new and that
Islam means violence. Christian westerners have always made wrong and twisted
statements about Islam and Islamic history and maintained their hostile attitudes.
Attempting to sustain such a conflict-based environment, Pope apologized to the
Islamic world upon the protests from Muslims. Actually, he did not apologize to
Muslims, stating that those words do not belong to him and that he referred to a
text from the Medieval Times (Yanarisik, 2015:108). Conveying the referred ideas
without making a criticism, refutation or comment and choosing the September 12
anniversary as the right time means these Medieval ideas are totally adopted.
Moreover, the language used by the Pope is not so different from the language of
the church that conducted the Crusades. Christian west regarded any other
religions or beliefs as Pagan or idolatry and followed a religious policy to make
these Christian through the “sacred war” (Abdul Hamid, 2010:157). The concept of
jihadist generated by the West against Islam and the Christian stress that Islam is a
violence-ridden religion does not go beyond the groundless claims used by western
Christianity to justify the western discourse. The attempts to make all non-Christian
people Christian through the sacred war are nothing but religious reflections of the
Eurocentric ideology. Developing an Islamocentric view and mentioning the
exemplary approaches of the Prophet in every platform would be suitable.
Accordingly, practices in Islam and by the Prophet are totally different to the
Christian western actions performed to ensure that people change their religions
obligatorily.

The Islamophobic provocations of the present time are conducted through all
sorts of instruments, including the church, cinema, media, books and popular
culture. As all sorts of provocative actions of the West against Islam and Muslims
are literally watched by the political authorities and no preventive actions are
taken, Islamophobic actions and attitudes continue everywhere (Yanarisik,
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2015:109). The efforts to point the migrants, the majority of whom are Muslims, as
the source of many social problems contributed to the process of preparing an
environment that is ready to justify any actions insulting and blemishing Islam and
Muslims.

The Prophet respected the Jewish and Christian societies, and many people
from these societies preferred Islam due to their admiration and love toward the
strong characteristics of the Prophet. The legal amendment is known as the
certificate of the Madinah urban state founded after the migration of the Prophet to
Madinah assigned equal citizenship statuses to the people from different religions
such as Judaism. The principles, such as the rule of law and following justice in the
governance actions, are at the top of the chart indicating Prophet’s personal values.
The principle of justice was never neglected regardless of financial, hierarchical or
social classes. Let alone discriminating against the Jews and Christians; qualified
non-Muslims were employed as bureaucrats upon the principle of ‘competent work
for competent people’. The sincere attitude of the Prophet toward the people and
his strong characteristics catching the attention of humanity reveal the prejudices of
the Medieval Christianity and Europe reflecting Prophet as a malevolent person.
The groundless and fake claims of the westerners that the Prophet spread Islam
through wars have been assessed for a long time and reached the present times.

Despite the numerous numbers of attempts to blemish Islam in England,
Islam is the religion developing at the highest rate, which is among the important
reasons for the increase of the hatred and antagonism toward Islam. According to a
study, the estimated number of educated, Caucasian Muslims in England is higher
than 20,000. Referring to the life stories of Muslim English people, it is clear that
many factors have been effective in their preferences. Accordingly, domestic life,
closeness to the elderly, commitment to the society rather than individualism, and
sharing the same feelings with Muslims in the rejection toward certain modernity
elements triggering or promoting selfish approaches are among the significant
motives in the acceptance of Islam (Soutar, 2010:13-14).

Fears or Islamophobia generated as a response to the spread of Islam is
conducted or reflected through symbolic violence. Symbols are among the
significant elements establishing the religious institution. In the West, the visibility
of Islam and Muslims in the public sphere is tried to be blocked through symbolic
violence. I would like to point out the necessity to discuss the issue in relation to the
temples, which, to me, will contribute to the development of multi-culturalism that
will enable the cultural visibility in the public area and form the frame of cultural
visibility. The existence of societies is based on the ability of people with pretty
different ideas to act concordantly (Soutar, 2010:14). Muslims are transformed into
fear objects by preventing their visibility through relevant religious symbols such as
mosques or minarets, i.e. applying symbolic violence on them. The marginalization
of differences will prevent the sustainability of social presence. The presence of a
temple in public areas, looking just like a museum that is artistically and
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aesthetically displayed, will play a key role in the development of a new cultural
interaction channel (Gole, T24).

The west generally consists of homogeneous societies (Roald, 2004).
Therefore, groups as the minorities within the majority are treated less pleasantly
than the others. Homogeneity shows itself in the architecture of temples. For
instance, the cathedral constructed in the place of a great Aztec pyramid in Mexico
City is no different than the cathedrals in Spain. The Christian ideology of
intolerance to difference lies behind this construction. However, Islamic countries
had no problems regarding the construction of temples of different religions on the
condition that these temples have no elements that could distort the tawhid belief
and that they suit the general architecture of the country. The design of the mosque
built by the Presidency of Religious Affairs in Cologne was planned by a non-
Muslim German architecture in a form that will meet the needs of both Muslims
and non-Muslims. It is without a doubt that such a case should be regarded as
another communicational channel for the emergence of a public culture that will
enable mutual interaction (Gole, T24). The importance of multi-culturalism, which
will enable people with different ideologies to act collectively in sustaining the
activity of the society properly, can be clearly seen once again.

The reasons behind the negative attitudes of Christianity toward Islam
includes considering the latter as an opponent. Positioning Islam as the other actor
that will always cause conflicts is performed through Islamophobia, an ideological
discourse. The activities of scientific and secularist actors who are the successors of
the 68 generations that fought with the church as anti-Islamic voices increased in
the west are among the other relevant factors. As the public visibility of Islam
increased in the 1990s in France, people sustained their anti-religious approaches
through Islam (Gole, T24). Certain new-generation intellectuals who are believed to
have made efforts in defending basic rights and freedoms, including the rights of
minorities through the left views, suddenly have Islamophobic emotions when
Islam and Muslims are mentioned, which reflects the activity of this dualist
structure from the dominant Christian culture in the social life.

Economic Islamophobia

The anti-Islamic approaches can be clearly seen in the western world,
particularly Anglo-Saxon and Northern countries and other countries where
Buddhism and Hinduism are lived. If an explanation is to be made in regard to the
generality of anti-Islamic ideology on a global scale, this point can be analyzed in
relation to the conflict-based religious theory. This approach reflects that the
establishment of dominance over scarce resources with financial, political and
social content can be explained through religious or ideological discourses. The
religious-financial conflict can be witnessed within the relationships among the
Christians in Europe and non-Christians (e.g. Jews).
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As mainstream Christianity has been the dominant ideological system since
the late Roman era in the west, this hegemonic structure determined the quality of
the relationship with the Jews. Catholic Christianity ignored the commercial topics
or questions due to its sensitivity regarding the issue of the prohibition on interests
and therefore, Jews were permitted to reside in western cities to perform many
sorts of commercial activities, including interest-based actions. However, attitudes
of the Catholicism (or Christianity in general) regarding the topic of interest has
changed. Following the Protestant Reformation movement, which is one of two
concepts believed to have been effective in the birth of Weber’s capitalism, a
misconception that lending money (for a certain sum of interest) is not wrong has
been developed among the Protestants. A conflict emerged on the scarce resources
as Christian merchants started to take part in the financial activities of the Jews.
Christians used their advantages to be the dominant group and pushed Jews out of
economic life through the anti-Semitic ideological discourse. The religious,
ideological discourse here serves as the cover to hide the conflict regarding the
scarce resources.

The religious discourse was totally transformed into an ideology used to
justify totally discriminatory behavior. In other words, those outside the majority
were positioned on a lower level religiously and spiritually, and efforts were made
to justify every non-human attitude without feeling any sense of guiltiness. The
Jewish-Christian tradition in this new period accepts no limits in terms of
benefiting the blessings in this world. Peter Berger, a well-known American
sociologist, regards these developments as some of the important reasons behind
the concept of secularization. The significant factors behind the afore-mentioned
negative incidents include the efforts and greed of the Christian west to control the
world and consume the resources, their consumption-based trend of profanation
through science and technology, and absence of an exemplary character that will set
the balance between idealism and realism in the process of becoming Christian.

Christian westerners’ efforts to make Islam and Muslims the others with
whom conflicts are to arise in the issue of capturing many forms of raw material
such as petroleum in the countries where Muslims represent the majority have a
share in the development of an Islamophobic discourse based on prejudices and
discrimination. It is clear that there are three variables which have particular
importance in the rise of Islamophobia and the increase of prejudices toward Islam
accordingly:

The first is related to the efforts to cover the western intention of dominating
petroleum in the Middle East by creating a negative image of Islam and Muslims.
For instance, as a result of the energy crisis and following petroleum wars after the
1970s, the search for legitimacy becomes clear, considering the increase in the
number of anti-Arabic and anti-Islamic prejudices. The efforts to justify the
occupation of Iraq by the US to capture petroleum sources in this country through
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the ideological discourses such as human rights or democracy are actually quite
clear without the need to perform deep analyses.

The second reason is related to jealousy and concerns regarding the success
of Muslims in western social life. The western countries, particularly the US, uses
cultural racism, a hate crime, to justify the Islamophobic discourse. Accordingly,
after Muslims started to be visible in the professional and educational areas of the
west, cultural characteristics such as dressing, beliefs ,or languages were
highlighted, and prejudices and discriminative acts increased, which are not
confidential.

Muslims’ demands regarding theological issues such as halal food, hijab,
mosque and minaret consumption are prevented through Islamophobic discourses.
Moreover, a strong sense of “we-them” is founded through symbolic differences
and various theological indicators are prohibited due to the antagonism toward
Islam. Another aim is to prevent the manpower from Islamic countries from getting
into vertical mobility. The reason or factor behind the development of Turkophobia
which is present in many western countries within the context of Islamophobia
includes the employment and higher professional positions of many Muslim Turks
who moved to the west to meet the manpower deficit, to benefit from educational
opportunities and to achieve a social status there. As the main factor in the
development of antagonism toward Islam is financial concerns, the claims that
Muslims will make the Christian world Islamic in the near future and that
Christianity is protected for that reason do not match the reality in this regard.

The third reason in this regard can be explained as the globalization of
discrimination. Countries that want to take control of scarce and valuable resources
by force want to globalize discrimination and prejudice (Roberts, 1990:277). It is fair
to state that stereotyped prejudices regarding the non-western groups (particularly
the Muslims) were developed to justify discriminatory acts or to claim that this is
morally correct based on the afore-noted factor as the third reason for the
development of cultural racism. In addition to the important role played by the
economic benefits in the increase of anti-Muslim emotions, prejudices or
Islamophobia are formed through the physical characteristics, visibilities,
languages, cultures and religions of the people who are from the marginalized or
regarded as enemies. The reason behind the increase of Islamophobic attitudes due
to the activities of various social actors, particularly the church, includes the
approaches aiming to block the ever-increasing success of Muslims in every field of
the social life.

Conclusion

It is clear that Islamophobia is a sort of discrimination with all kinds of
prejudices and stereotyped expressions against Islam and Muslims. Moreover, this
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concept includes groundless fears with a social exclusivist approach and oppressive
practices against Muslims, hate crime and discourse, and cognitive and emotional
efforts to form a negative image. Islamophobia was turned into a mystified and
sacred term, and efforts were made to internalize this concept based on fears.
Therefore, attempts were made to justify anti-Islam and anti-Muslim emotions and
attitudes through the comprehensive concept of Islamophobia. Accordingly, the
phrase of antagonism toward Islam and Muslims should be used instead of
Islamophobia.

Muslims were neglected, insulted and excluded from all areas of social life
and they suffered from discrimination, which means that they suffered from
symbolic violence that is more dangerous than physical violence. These are the
results of Islamophobic activities. Considering the negative perceptions toward
Islam and representations regarding Muslims, intellectual people have important
duties in reflecting the basic principles and values of Islam, which is literally the
religion of peace, which means obeying nothing but the will of Allah, and which
makes humans the most honorable creature. Raising Muslim intellectuals, who
make efforts to improve themselves specifically against the activities of anti-
Islamists, is a must. Adopting the principle of being successful in all fields of social
life, including economy, politics, culture and education, which is one of the forms
of contact between the Muslim and non-Muslim Europeans, is also a must (Gole,
T24). Being visible in society occurs through being in a mutual interactive
relationship with the majority and increasing the integrative relationship channels.
In addition, this new Muslim intellectual class should organize itself within various
ideological organizations against the anti-Islamic approaches, wuse the
communicational channels, and increase its social visibility. It should be noted that
the terrorist actions from Muslims have a major share in the formation and the
increase of Islamophobic emotions. Accordingly, sociological acts of terror
organizations such as al-Qaeda and ISIS should be detailed more (Akyol, 2017;
Gole, T24).

As an “ethos” (value system) is formed and antagonism toward Islam is
adopted in the west, it can be stated that using this concept is problematic, and
therefore the concept of antagonism toward Islam can be preferred. Muslim
intellectuals and scholars should make efforts to reflect the main values of Islam,
the religion of peace, to people as a response to westerns who neglect, insult,
exclude Muslims from all social fields, and apply cultural racism and symbolic
violence on the Muslims. Muslims have to increase their reputation or visibility by
organizing themselves within certain ideological institutions or using certain
communicational channels in this regard. Attention should be given to the efforts to
increase the number of Muslim intellectuals who have an awareness of staying at
the top level against the unpleasant activities of anti-Islamists. Thus, academic
studies in different western universities should be supported with grants. It is a fact
that the studies and efforts of Jewish scientists who work in different western
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universities have had a key role in transforming anti-Judaism, which was highly
common until the recent periods, into friendly relationships. However, it is hard to
change such negative attitudes with a history toward Islam and Muslims in a short
period of time but it is without a doubt that patient efforts to terminate anti-Islamist
prejudices will yield results considering the divine tips in Quran that reviving a
person’s mind means reviving the ideology of the entire humanity (al-Ma’idah,
5/32). We have to work hard to fulfill what is ordered in these divine words as a
response to those with Islamophobia aiming to associate Islam and Muslims with
terrorism (Cagrici, 2017, February 08).

“O you who have believed! Upon you is [responsibility for] yourselves.
Those who have gone astray will not harm you when you have been guided.
Together, to Allah you'll return; then He will inform you of your deeds (al-Ma’idah,
5/105).”
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Bati'da islam Karsitliginin icat Edilmis Dili Olarak Islamofobi

(Catismaci Sosyolojik Perspektif)
Ozet

slam kargithgma ve Islam diismanlhigma evrilen Islamofobiye giden yolda,
oryantalizm, medeniyetler ¢atismasi, irk¢ilik, yabanci diismanligi, ayrimcilik ve
nefret sdylemi gibi ideolojik yaklasimlar 6nemli rol oynamigtir. Anti-Islam ve
Miisliiman kargithgmin Islamofobik ifadelendirilmesi, Pierre Bourdieunun
yaklagimiyla fiziksel siddetten daha tehlikeli olan sembolik siddet olarak goriilebilir.
Bourdieu'nun sembolik siddet tezine dayandirilan ve sosyolojik perspektiften ele
alinan bu calisma iki tiir kaynaktan toplanan verilere dayanarak kalitatif yontemle
yliriitiilmiistiir. Birinci tiir kaynaklari, konu ile ilgili yazilmis kitaplar, makaleler ve
sOylesiler ile ana akim siyaset¢ilerin sdylem ve demegleri olusturmustur. Ikinci tiir
veri kaynaklari ise gesitli sivil toplum ya da diisiince kuruluslarinin periyodik olarak
yayinladiklar1 raporlardan meydana gelmektedir. Calismanin teorik gergevesini,
dinin toplumdaki roliinii makro diizeyde inceleyen iki ana perspektiften biri olan
catismact teori ve dini catisma tezi olusturmustur Bu yaklasima gore, temelde kit
kaynaklar tizerindeki hakimiyet miicadelesi dini veya ideolojik sdylemlerle
yiliriitiilmektedir. Bu ¢alismada dini, sosyal ve ekonomik temelli ¢atismanin Islam ve
Miisliiman karsithig1 anlaminda Islamofobik bir ideolojinin dogusunda etkili oldugu
sonucuna varilmistir. Bati'da ve diinyanin her yerinde Islamofobinin yiikselisini
engellemede savunmact sOylemlerle enerjiyi tiiketmeden, alaninda uzmanlasmis
teolog, bilim adamlar1 ve entelektiiellerin Isldm’'mn temel esaslari insanlhiga
aktarmalarinin 6nemli olacag: goriilmiistiir.

Anahtar Kelimeler: Sembolik Siddet, Nefret Soylemi, Kiiltiirel Irkgilik, Islam
Karsithig:

Islamophobia as an Invested Language of Anti- Islam in the West
(Conflict Sociological Perspective)
Abstract

On the way to Islamophobia evolving into Islam antagonism, theoretical
frameworks such as clash of civilizations, orientalism, xenophobia, discrimination,
and hate discource and crime have played important roles. According to Pierre
Bourdieu, articulating anti-Islam and Muslim antagonism as Islamophobia could be
regarded as symbolic violence which is more dangerous than physical violence.
Gathering data from two different sources, this study has a qualitative approach
based on Bourdieu’s symbolic violence. First type of data are composed of books,
articles, studies, and discourse and statement of mainstream politicians. Second type
of data are collected from the reports released by civil society and think tanks. In this
study, symbolic violence is used as an analytical tool. Also this study is based on
Conff{ct theory which is one of the two perspectives studying religion’s role in society
at the macro level and religious conflict thesis. According to this perspective,
competitive struggle on scarce resources is maintained with religious and ideological
discourse. This study demonstrated that how the conflict based on religious and
economic reasons atfected the rise of Islamophobic ideology defining Islam and
Muslim antagonism. In conclusion, the importance of expert theologians and
intellectuals’ defensive discourse in preventing the rise of Islamophobia both in
Western world and all over the world without wasting the energy was emphasized
and their conveyance of basic principles of Islam to humanity was suggested.

Keywords: Symbolic Violence, Hatred Speech, Cultural Racism, Islam Antagonism
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