flahiyat Akademi Dergisi 105

Avrupa’da Intifada:

Islamofobi ve Batr’da Islam’in Gelecegi Uzerine

Saban Ali DUZGUN*

Ozet:

Cagdas diinyada Islamofobinin gittikge zemin kazandig1 goriilmekte, Islam her tiirlii
mecrada medeniyete diisman ve terérle baglantili bir din olarak anilmaktadir. Bu tutumun
yeni olmadigim tarihsel koklere sahip oldugunu biliyoruz. Bununla birlikte giiniimiizde
yasanan 11 Eyliil benzeri bazi feci olaylar islamofobiye yeni boyutlar kazandirmistir. Bu
olaylarin tetikledigi ilk refleks, biitiin bu siddetin kaynagi olarak Miisliimanlar1 degil,
Kur’ant gormek seklinde kendini ortaya koymustur. Bu yaklasimin yanhshgindan hareket
ederek, meselenin Islam degil Miisliimanlarin iginde bulundugu kiiltiirel, dinsel ve sosyo-
politik sartlarin analiz edilmesiyle elde edilecek verilerin daha saglikli degerlendirmelerde
bulunmay:r miimkiin kilacagini disiiniiyoruz. Baska bir ifadeyle tartisma teolojik bir
zeminden antropolojik bir zemine kaydirilmalidir. Miisliimanlar tartismasiz kendileri
disindaki insanlarla bariscil bir yasam siirmek isterler. Ama dinlerine ve kutsal degerlerine
yapilan hakaretler ve hak ihlalleri onlar1 kendilerini savunma ve baskalarina tolerans
gosterme gibi bir ikileme siiriiklemektedir. Miisliimanlara karg: biriktirilen 6fke sebebiyle
Islamofobinin bir insan haklari meselesine déniistiigiinii sdylemek gerekir. Meydana gelen
her kétiiliigii Miisliimanlarla irtibath diisiinmek bu ihlalin ilk seklidir. Bu fobinin bir
dereceye kadar hakli sebepleri oldugunu biliyoruz. Bu da bizi iki seyi yapmaya
yonlendirmelidir: ilk olarak bu fobinin kaynaklarimi kurutmak, ikinci olarak da bunu
kullanarak Islam’t ve Miisliimanlar1 mahk{im etme stratejisi gelistirenlere karsi bir strateji
gelistirmek. Asagidakiler bu stratejinin bir pargasi olarak goriilmelidir: Cogulculuk ve
bagkasina tolerans; iliskileri temel hak ve 6zgiirliikler temelinde yiiriitmek; insanin bagimsiz
varligina sayg1 duymak bagka bir ifadeyle dinden, etnik kokenden, kiiltiirden, cografyadan
bagimsiz olarak insana sirf insan oldugu igin sayginligini koruyacak muamelede bulunmak
ve hukukun temel normlarmi evrensel bir hakimiyete kavusturmak: Diiriist bir yasam
siirmek ve bunu herkes icin talep etmek (honestevivere); baskalarmnin haklarini ihlal
etmemek (alterumnonleadere); herkese hak ettigini eksiksiz vermek (suumcuiquetribuere).
Dogu’da da Batr'da da insan iligkilerine bu kavramlar hayat verdiginde, Islamofobi gibi bir
marazi ortadan kaldirmak igin iyi bir baslangi¢ yapilmis olacaktir.
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Intifada in Europe: On the Islamophobia and the
Future of Islam in Europe

Abstract:

It seems that Islamophobia is becoming both increasingly prevalent and societally
acceptable in the contemporary world. Islam is seen as a threat to civilisation and is
connected to terrorism through all channels of society. But it should be added that the issue
is not a new event but rather it is the continuum of historical anti-Muslimism. But with the
new catastrophic events it got new dimensions. Texts regarding Islamophobia take the outset
of this phenomenon as 9/11 and treat Muslims” Holy Book, i.e. the Qur’an as the main source
of all malign events. Our text proposes the opposite way. Muslims rather than Islam is to be
analyzed with all their economic, cultural and political background and the studies must be
transformed into anthropological ones rather than theological. Of course, majority of
Muslims would want to live in a peaceful environment in harmony with a multicultural
culture. But they many times are faced with the dilemma of dealing with the blasphemous
acts of non-muslims towards their religious values and with tolerating them. It must be kept
in mind that Islamophobia is increasingly becoming a human rights issue with the rage and
fury hoarded against Muslims worldwide. This violation starts with identification of
everything bad with Muslims. A sui generis McCarthyism in on the process against them. To
some extent unfortunately this phobia has its own right ground. This requires to do at least
two things: To get rid of the sources of this phobia first. And then to develop new strategies
in view of the strategies that misuses all malign event to condemn Muslims and Islam. And
the following terms should be fostered among all: pluralism and tolerance; to interact on the
basis of rights and responsibility; to respect the independent existence of human kind, i.e. to
treat him irrespective of his religion, race, gender, etc. and to focus on the basics of law, i.e.
live an honest life (honestevivere); do not violate others’ rights (alterumnonleadere)
andgiveeverysingle body his rihgts (suumcuiquetribuere).

Keywords: Islamophobia, Pluralism, Basicrights and responsibilities

islamofobiye Kaynaklik Eden Ofkenin Kaynagina Dair

Oncelikle i¢c ve dis etkenler karsisinda Miisliimanlar1 6fke patlamasiyla
militanlasmaya iten ve nihayetinde onlar1 bir korku kaynagina doniistiiren sebeplere
iliskin bir analiz elzem goriinmektedir. Bati'da ya da Islam diinyasinn kendi icinde
olusan Islamofobiye kaynaklik eden bu olaylara kisaca goz atmak, meselenin
bilesenlerini analiz etmede yardimci olacaktr.

Hz. Peygamber’le ilgili Bati'da yaratilan kasitli bozuk imaj cabasi, 6zellikle
Giiney Asya Miisliimanlarim duygusal bir tepkiye itmektedir. Bati"da {i¢ Monoteist
dinin her birine ayri muamele edildiginin goriilmesi Miisliimanlarin kizgimligin
tetiklemektedir. Onlara gore, kutsala hakareti (blasphemy) yasaklayan kanunlar,
Hiristiyanlar1  ve  Yahudileri korumakta ama Miisliimanlarin  haklarim
onemsememektedir. Ulkelerindeki dislayict ve baskicl politik ¢evre, siyasal



flahiyat Akademi Dergisi 107

Islamailar bircok isyan hareketine sahitlik eden evrensel bir radikallesme siirecine
sokmaktadir.

Bati, gozle goriiliir bir sekilde bugiin ¢ok daha az Hiristiyan bir karakter
ciziyor olsa da Miislimanlar onlar1 hala Hiristiyan olarak gormektedir. Hz.
Muhammed’den bugiine bin yili agkin bir siire icerisinde Islam, sadece Hacl
Seferleri’yle kesilen biiyiik bir zafer tarihi yasadi. Fetihler donemi 1683’teki basarisiz
Viyana kusatmasma kadar devam etti. Viyana’dan sonra, 6zellikle de 19. ve 20.
ylizyillarda Bat1 somiirgeciligi doneminde Islam tarihin bir kosesine itildi. Gelinen bu
durum, giiniimiiz cihat¢ilarindaki ofkenin ve kizgmhgin kaynaklarindan biri
durumundadir.

11 Eyliil olaylari, bazi gayr-i miislimleri giderek artan bir sekilde, Islam’in
demokratik degerlerle uyum gostermeyen bir din oldugu yoniinde ikna etti. Diger
taraftan baz1 Miisliimanlarda da Bati'min Islam’t hem bir din hem de kimlik olarak
inkar ettikleri yoniinde giiclii bir kanaat olustu. Miisliimanlarla gayr-i miislimler
arasindaki iliskilerin biiylik kismina tek tiplestirmeler ve onyargilar hakim olmaya
bagladi. Bu da karsilikli olarak birbirini anlamaya yardim etmeyen, aksine
giivensizligi tetikleyen bir ortam yaratti ve her iki taraf {izerinde olumsuz etkileri
olacak sekilde, Miisliimanlarin bir tiir kiiltiirel ve cografi gettolasma siirecine
girmelerine sebep oldu. Miisliimanlar Bati’da biitiiniiyle reddedilmese bile ‘“yabancr’,
‘farkll’ ve ‘normal olmayan’ vatandaslar kategorilerine yerlestirildiler ve Bati
kurumlari onlari, “yeni diinya diizeninde bir yerlere konumlandirilmasi gereken 6zel
bir niifus’ olarak algilamaya bagsladi.

G. Kepel, 11 Eylill olaymn, geng¢ insanlari siyasal Islama orglitlerden
uzaklastirmanin aksine, 6zellikle Avrupali Miisliiman genglerin icine kayacagi bir
anafor yarattigini yazmaktadir.! Bunun sonucunda da Batili {ilkelerde yasayan
Miisliimanlar, kendi zihinlerinde tek tip ve ideolojik bir kaliba oturttuklar: bir ‘Batr’
ve bunun karsiti olarak da yine tek tip bir Miisliiman algis1 yaratmiglardir. Bu
ylizden cihat teriminin, geleneksel anlasilma bigiminden farkli olarak, bagimsiz bir
yasam bi¢imini gelistirmenin aygiti olarak goriilmesi sasirtic1 degildir.2

Bu sorunlan ¢éziimlemek isteyen politikacilar ve akademisyenler, olaylara
birer politik mesele olarak yaklastilar ve soziim ona medeniyetler gatismasi, ¢ok
kiiltirlaliigiin  basarisizligl, Irak’in isgali, Miisliimanlarin yabancilasmasi, geng
Giiney Asyalilarin toplumsal olarak gettolasmasi, radikal imam ve vaizler gibi
temalara odaklanmaya basladilar. Biitiin bu unsurlar neden elimizdeki mozaigin
karisik parcalardan olustugunu agiklamaktadir ama bu, yine de neden boyle bir insan
mozaiginin elimizde bulundugunu agiklamamaktadir. Neden kendilerini Miisliiman
olarak adlandiran insanlarin bir kismi cihat adi altinda hem kendilerini hem de
masum insanlar1 6ldiirme kararini verebilmektedirler? Neden bazi1 Miisliimanlar bu

1 Kepel, G., The War for the Muslims, Islam and the West, Cambridge, MA: Melnap Harvard, 2004, s. 271.
2 Marranci, Gabriele, Jihad Beyond Islam, Oxford and New York: Berg Publishers, 2006, s. 9.
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tiir bir cihad1 cinayet olarak adlandirirken, digerleri boyle bir adlandirmaya kars:
¢ikmaktadirlar?

Bu tiir hareketlerin tek tip olarak algilanmasim saglamak igin Islam
diinyasinda ilging bir plan uygulamaya konulmustur. Cihadin dini ve ruhsal
boyutundan ziyade politik bir aygit olarak algilanmasini saglamak tizere, geleneksel
Islami bilginin ve bu bilginin propagandasinin yapildigi camilerin alternatifleri bagska
bir ifadeyle paralel camiler yaratilmaya baslanmis ve geleneksel cami algisina
alternatif olarak bu yeni bagimsiz mescitlerde asiriliklar anlatilmaya calisilmstir.
Bunun en iyi 6rnekleri olarak Misir’da Hasan el-Benna’yi, Pakistan’da da Mevddi'yi
verebiliriz.

Hasan el-Bennj, gittikge biiyiiyen Kahire ser odaginin tistesinden gelmek igin
geleneksel cami vaazlarinin yetmeyecegini hissetmis ve kahvehanelere gengleri
seferber ederek daha kokten soylemleri halka ulastirmaya baslamisti. Bu geng
insanlar daha sonra Ihvdn-1 Miislimin (Miisliiman Kardesler) denen organizasyonun
embriyosunu olusturdular. Mevdiidi Pakistan’da neden alternatif bir yapilanmaya
gitmek zorunda oldugunu soyle ifade etmektedir:

“Son ¢are olarak boyle bir organizasyon kurmak zorunda kaldik. Yillarca
Miisliimanlari, yanls yollardan donmeye ve gayretlerini Allah’in kendilerine emanet ettigi
gorevi yerine getirmeye ¢cagrriyorum. Biitiin Miisliimanlar bu cagriya kulak vermis olsalardi,
hepsi cemaat statiisiinii elinde bulunduran tek bir 6rgiit yaratabilirlerdi.”

Aslinda Islam insanlara ‘dini’ sifatim basina eklemeden bu tiir bir otorite
kullanma konusunda izin veriyor goriinmektedir. Islam’da ruhban ve ruhban
olmayan ayrimimnin olmamasi, dini metnin herkes tarafindan yorumlanabilmesinin
yolunu agmaktadir. Bu da bu insanlarin, metni kendilerine otorite saglayan bir
yorumlamaya tabi tutmalarina ve kendilerini desteklemek icin birgcok ayeti
baglamindan koparma yoluna gidebilmelerine neden olmustur. Ozellikle Amerika ve
Avrupa’da imamlarin ¢ogu klasik imam gorevinin yanina bir¢ok gorevi kendilerine
eklemis bulunmaktadir. Islam’t 6gretmek, bulunduklari yabanc kiiltiire ayak
uyduramayan cemaate liderlik etmek, hastalara ve matemlilere ziyarette bulunmalk,
aile danismanlig1 yapmak gibi gorevler, imama genis bir faaliyet alam yaratmustir.
Miisliman olmayan iilkelerin anilan alanlarda yasadigi bosluk sebebiyle cami,
geleneksel fonksiyonunun digsinda birgok vazifeyi iistlenmek zorunda kalmakta,
imamlar da egitim almadiklar1 bircok alanda is gormeye baslamaktadirlar.
Amerika’da bir mescit ¢oklu bir organizasyon goriiniimiindedir: i¢inde namaz
kilmacak boliimii, egitim merkezini, politik ve sosyal mekanlari, gayr-i resmi
mahkeme salonunu, saglik klinigini barindirmaktadir. imam hem bir namaz kildiran
ve dini bilgileri aktaran kisidir hem de egitimcidir, muhasebecidir, hayir i¢in para
toplayandur, politik hatiptir, gayr-i resmi yargi¢ ve damsmandir. Her bir caminin tek

3 Mevddi, Witnessesunto Mankind: The Purpose and Duty of the Muslim Ummah, trans. By Murad, Khurram,
Leicester: The Islamic Foundation, 1986, s. 73-74.
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bir imami1 oldugunu diistindiigiimiizde, dogal olarak hi¢bir imamin, bu kadar gorevi
etkin bir sekilde yerine getirmesi beklenmemelidir.

Caminin bir Islam merkezine doniistiiriilmesi, baz ihtiyaglarin karsilanmasin
saglamustir, fakat ayn1 zamanda bu kurumun dini karakterinin zayiflamasi gibi bir
sonu¢ da dogurmustur. Amerika’da bazi Miisliiman kuruluslar yerel bir kuliipten
yahut locadan ayrilamayacak bir yapidadir ve ayni etnik kokten insanlar1 kendine
ceken bu yerler, bu kuliip ve loca imajii gittikce giiclendirmektedir. Bazi
durumlarda bu kuruluslara dans salonlarinin eklendigi bile gozlenmektedir.

Miisliimanlar1 tek merkezden y&netecek bir gii¢ olarak hilafetin ortadan
kalkmasi da bu ¢oklu yapinin olusmasinda etkili olmustur. Eger hilafet yasamis
olsaydi, Roma Katolik biirokrasinin kurdugu monastik diizene benzer bir sekilde bir
cami yapilanmasi yaratilabilir ve bu yapilanmanin otoritesiyle Miisliiman diinyas:
kontrol edilebilirdi. Boyle bir merkezi otoritenin olmayisi, Miisliimanlar1 kendi
organizasyonlarini yaratmaya itmistir.5

islamofobi ve Miisliimanlarin Batr’daki Varlig

Islam’in ve Miisliimanlarin Bati’da 6zel olarak da Avrupa’daki varligs, ilgili
ilgisiz ¢ok farkli tartismalara konu yapilmaktadir. Islam’in kutsal kitabini Hitler’in
Kavgam’tyla karsilastirip ortadan kaldirmak isteyenlerden, Miisliimansiz bir
Avrupa Ozlemini dile getirenlere kadar uzanan fikirler seslendirilmektedir. Hitler
Almanya’sinda, Yahudilere uygulanan soykirim Oncesinde, Yahudileri
itibarsizlagtirarak onlara karst nefreti zirveye tasiyan Der Stiirmer (Saldirgan)
karikatiir dergisinin misyonunun bir benzeri, bugiin Avrupa genelinde benzer
yayin organlarinca Miisliimanlara karsi yapilmaktadir. Bu da Miisliimanlara kars1
nefreti koriikleyen her tirli soylemin biitiin ciddiyetiyle ele aliip miicadele
edilmesi gereken bir donemden gectigimizi gostermektedir.

Bu miicadelenin 6nemli bir kism1 zamanin ruhuna uygun olarak kelimeler
tizerinden semantik bir zeminde yiiriiyecek gibi gortinmektedir. Buna semantik
savas adi verilmektedir. Kelimeler {izerinden yaratilan algiyla Islam’'in ve
Miisliimanlarin kiiresel Olgekte nasil mahkiim edilmeye calisildigini hepimiz
gormekteyiz. Biitiin bu algt operasyonlarinin sonucunda Avrupa Irkcilik ve Yabanc
Diismanligi Gozlem Merkezimin (EUMC) raporuna gore Miisliimanlar; Ingiltere,
Hollanda, Isve¢ ve Danimarka gibi iilkelerde gittikce artan fiziki saldirilara maruz
kalmaktadir. Avrupa’da 11 Eyliil saldirilarindan sonra yabancilara saldirinin on tig
kat arttig1 rapor edilmektedir. Mademki medeniyetler arasi miicadele, kelimeler
tizerinden devam edecek; o zaman Misliimanlarin biitiin tarihsel birikimlerini
gozden gegirerek Islam’t modern diinyanin zihnine hitap eden bir sdylemle

¢ Poston, Larry, Islamic Da'wah in the West: Muslim Missionary Activity and the Dynamics of Conversion to
Islam, Oxford: Oxford University Press, 1992, s. 96.

5 Poston, Larry, op.cit., s. 97.
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insanliga sunmalar1 gerektigi aciktir. Avrupa’da en fazla Miisliiman niifusa sahip
iilke durumundaki Fransa’min Igisleri Bakanimin “Yahudi-Hiristiyan gelenegini
derinden laiklegtiren Fransa, kendi Miislimanlarinin da bir kimlik inga etmelerine
yardimct olacaktir...” (Le Monde, Paris, 13.09.2005) ifadesi Avrupa’nin
Miisliimanlardan boyle bir beklentisi oldugunun ipuglarini vermektedir.

Ama bunun ¢ok da kolay olmadigini s6ylemek gerekir. Zira sémiirgecilikten
kurtulmak i¢in milyonlarca kurban veren Miisliimanlarin kolektif hafizalarindaki
derin yaralar, Avrupa’ya entegrasyonunu dogal olarak zorlastirmaktadir. Filistin,
Irak, Afganistan, Cegenistan, Bosna gibi cografyalarda Amerika’'min ve Bati'min
sebep oldugu katliamlar da bu hafizaya yeni yaralar eklemektedir. Biitiin bunlarla
birlikte Bat1 kaynakli bu olumsuzluklara yiiksek sesle itiraz eden ve Miisliimanlar1
yargilamay1 degil anlamay1 onceleyen sagduyu sahibi Batililarin varligi da
unutulmamalidir. Misliimanlarin radikallesmesini Bush'un Irak saldirisina
baglayip neo-con’lari siddetle elestiren Londra'nin eski belediye baskani Ken
Livingston’un bu sozleri aslinda akl-1 selim sahibi Batili entelektiiellere terciiman
olmaktadir. (BBC News Online, London -13 September 2005). Ama Batil1 zihnin, bu
sOylemin ¢ok daha 6tesine gegen bir metodoloji farkliligina ihtiya¢ duydugu agiktir.
Bu kalemden olmak iizere eskiden Islam ve Bati yahut Miisliimanlar ve Bat
seklinde yapilan kategorik ayrim yerini, Bati'da Islam veya Bati’"da Miisliimanlar
seklinde bir entegre kullanima birakmalidir. Miisliimanlar1 kendi topraklarinda
azinlik olarak goéren ve onlarin dinlerini, kiiltiirlerini oryantalist zaviyeden
inceleyen Batili akademisyenler, ¢alismalarini hizli bir sekilde antropolojik
arastirmalara kaydirmak durumundadir. Siiphesiz bunu yaparken Andew
Hussey’in French Intifada adl1 eserinde kullandig gibi suglayan ve kii¢iimseyen bir
dil kullanmamalidirlar. Fransa ile somiirdiigii Araplarin simdi Fransa’da nasil bir
hesaplasma igine girdiklerini gostermeye calisan Hussey’in calismasi meseleyi
antropolojik (bir insan sorunu) olarak temellendirmesi agisindan dnemlidir. Ama
kullandig1 dil, son derece itici ve provokatiftir. Batil1 entelektiieller, Miisliimanlar1
yargilamay1 degil anlamayi, kurulmasi gereken iliskinin omurgas: olarak kabul
etmelidirler. Insan odakli sosyoekonomik, politik sorunlari din iizerinden analiz
etmenin hi¢bir sonug¢ vermeyecegi goriilmelidir. Miisliimanlar1 simdiye kadar
yabanci yahut go¢men olarak tanimlayan Bati, onlari kendi medeniyetlerinin
gecmisteki kurucu unsurlarindan biri olarak kabul etmelidir. Endiiliis'te 800,
Sicilya’da 250 yillik Miisliiman varliginin Avrupa’nin medeniyet karakterine kalict
etkisi unutulmamalidir. David Levering’in God’s Crucible: Islamand the Making of
Europe, 570-1215 adli eserinde Miisliimanlar1 Avrupa medeniyetinin oncii ilk
dalgasi olarak tanimlamasi bosuna degildir.

Sonug¢

Islamofobi bugiin Bati’da, [slam’a ve Miisliimanlara karst Dbiriktirilen
Ofkeyle bir insan haklar: ihlali ve nefret sugu olma siirecine girmis bulunmaktadir.
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Alginin  gergeklerin  niine  gectigi, Islam ve  Miisliimanlarla ilgili
degerlendirmelerin s1 ve yapay bir karaktere biiriindiigii bu siiregte ‘iyi’, ‘“dogru’,
‘glizel” ve ‘faydall’ olan hicbir sey Miisliimanlarla iliskilendirilmemekte, ‘kotii” olan
her sey Miisliimanlarla baglantili olarak tartisilmaktadir. Tabiri caizse
Miisliimanlara karst bir McCarthyism yiiriitiilmektedir. Islamofobi kelimesinin
analizinin ele verdigi gibi biitiin bunlar akil disi, kaynaksiz bir fobi mi yoksa bir
gercekligi var m1? sorusunu diiriist¢e sorup cevabini vermek gerekir. Bu korkunun
kaynag1 maalesef var. Bu yazi bu kaynagin hakliligini ya da haksizligini tartisma
niyetinde degil. Ama iki 6ncelikli sorunumuzun oldugu agiktir: ilki, bu korkunun
kaynaklarini ortadan kaldirmaya yonelmek. Ikincisi de, bu fobiden beslenerek
Islam’la ve Miisliimanlarla miicadele stratejisi gelistiren giicleri bosa diisiirmek igin
gelistirilecek karsi stratejilere odaklanmak. Uzun erimli bir miicadelenin bu bilgi
zeminin tahkim edilmesi en elzem husus gibi goriinmektedir. Bu zeminin tahkimi
de ancak su kavramlar iizerine oturabilir: Cogulculuk ve bagkasina tolerans;
iligkileri temel hak ve 6zgiirliikler temelinde yfirtitmek; insanin bagimsiz varligina
saygl duymak bagka bir ifadeyle dinden, etnik kokenden, kiiltiirden, cografyadan
bagimsiz olarak insana sirf insan oldugu i¢in saygimnligini koruyacak muamelede
bulunmak; ve hukukun temel normlarini evrensel bir hakimiyete kavusturmak:
Diiriist bir yasam siirmek ve bunu herkes ic¢in talep etmek (honestevivere);
bagkalarinin haklarini ihlal etmemek (alterumnonleadere); herkese hak ettigini
eksiksiz vermek (suumcuiquetribuere). Dogu’da da Bati’da insan iligkilerine bu
kavramlar hayat verdiginde, Islamofobi gibi bir marazi ortadan kaldirmak igin iyi
bir baslangi¢ yapilmis olacaktir.
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Abstract:

Islamophobia is becoming both increasingly prevalent and societally acceptable in the
contemporary world. Islam is seen as a threat to civilization and is connected to terrorism
through all channels of society. However, it should be added that the issue is not a new
concept but rather the continuum of historical anti-Islam. With the new catastrophic events,
it has gained new dimensions. Texts regarding Islamophobia consider 9/11 as the essence of
this issue and treat the Muslims” Holy Book, i.e. the Quran, as the main source of all malign
incidents. This study proposes the opposite. Muslims, rather than Islam, are to be analyzed
with all their economic, cultural and political background, and studies should be
transformed into anthropological ones rather than theological papers. The majority of
Muslims would want to live in a peaceful environment that is in harmony with the
multicultural world. However, they often face the dilemma of dealing with the blasphemous
acts of non-Muslims towards their religious values and tolerating them. It should be noted
that Islamophobia is increasingly becoming a human rights issue with rage and fury against
Muslims worldwide. This violation starts with the identification of anything problematic
from Muslims. A sui generis McCarthyism is in the process against them. To some extent,
unfortunately, this phobia has its own right ground. There are at least two requirements in
this regard: To get rid of the sources of this phobia first, and then to develop new strategies
considering the plans that misuse all malign incidents to condemn Muslims and Islam. And
the following terms should be fostered among all: pluralism and tolerance; to interact on the
basis of rights and responsibility; to respect the independent existence of human kind, i.e. to
treat people irrespective of their religion, race, gender, etc.; and to focus on the basics of law,
i.e. to live an honest life (honeste vivere); not to violate others’ rights (alterum non leadere)
and give every single people their rights (suum cuique tribuere).

Keywords: Islamophobia, Pluralism, Basic Rights and Responsibilities
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Avrupa’da Intifada:

islamofobi ve Batr’da Islam’in Gelecegi Uzerine

Ozet:

Cagdas diinyada Islamofobinin gittikce zemin kazandig1 goriilmekte, Islam her tiirlii
mecrada medeniyete diisman ve terorle baglantili bir din olarak anilmaktadir. Bu tutumun
yeni olmadigini tarihsel koklere sahip oldugunu biliyoruz. Bununla birlikte giintimiizde
yasanan 11 Eyliil benzeri bazi feci olaylar Islamofobiye yeni boyutlar kazandirmistir. Bu
olaylarin tetikledigi ilk refleks, biitiin bu siddetin kaynagi olarak Miisliimanlar1 degil,
Kur’an’t gérmek seklinde kendini ortaya koymustur. Bu yaklagimin yanlishgindan hareket
ederek, meselenin Islam degil Miisliimanlarin iginde bulundugu kiiltiirel, dinsel ve sosyo-
politik sartlarin analiz edilmesiyle elde edilecek verilerin daha saglikli degerlendirmelerde
bulunmay:r miimkiin kilacagini diistiniiyoruz. Baska bir ifadeyle tartisma teolojik bir
zeminden antropolojik bir zemine kaydirilmalidir. Miisliimanlar tartismasiz kendileri
disindaki insanlarla bariscil bir yasam siirmek isterler. Ama dinlerine ve kutsal degerlerine
yapilan hakaretler ve hak ihlalleri onlar1 kendilerini savunma ve baskalarina tolerans
gosterme gibi bir ikileme siiriiklemektedir. Miisliimanlara kars:1 biriktirilen 6fke sebebiyle
Islamofobinin bir insan haklari meselesine doniistiigiinii sdylemek gerekir. Meydana gelen
her kotiiliigii Miisliimanlarla irtibath diisiinmek bu ihlalin ilk seklidir. Bu fobinin bir
dereceye kadar hakli sebepleri oldugunu biliyoruz. Bu da bizi iki seyi yapmaya
yonlendirmelidir: flk olarak bu fobinin kaynaklarimi kurutmak, ikinci olarak da bunu
kullanarak Islam’1 ve Miisliimanlari mahkim etme stratejisi gelistirenlere karst bir strateji
gelistirmek. Asagidakiler bu stratejinin bir parcasi olarak goriilmelidir: Cogulculuk ve
bagkasina tolerans; iliskileri temel hak ve 6zgiirliikler temelinde yiiriitmek; insanin bagimsiz
varligina saygl duymak baska bir ifadeyle dinden, etnik kokenden, kiiltiirden, cografyadan
bagimsiz olarak insana sirf insan oldugu i¢in sayginligini koruyacak muamelede bulunmak
ve hukukun temel normlarimi evrensel bir hakimiyete kavusturmak: Diiriist bir yasam
sirmek ve bunu herkes igin talep etmek (honestevivere); baskalarinin haklarini ihlal
etmemek (alterumnonleadere); herkese hak ettigini eksiksiz vermek (suumcuiquetribuere).
Dogu’da da Bati’da da insan iliskilerine bu kavramlar hayat verdiginde, Islamofobi gibi bir
marazi ortadan kaldirmak igin iyi bir baslangi¢ yapilmis olacaktir.

Anahtar Kelimeler: Islamofobi, Cogulculuk, Temel haklar ve sorumluluklar

Regarding the Source of Anger Feeding Islamophobia

An analysis regarding the reasons causing Muslims to become militants as a
result of anger bursts toward internal and external factors and to be the sources of
fear for others should be performed. Briefly reviewing the reasons feeding the
concept of Islamophobia in the Western or Islamic world will help analyze the
relevant factors in this regard.

The malevolent image deliberately formed by the West toward the
characteristics of the Prophet causes Southern Asia Muslims to show an emotional
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reaction. The Muslims’ anger is triggered more and more seeing that each of three
monotheist religions is treated specifically in the Western countries. According to
them, laws prohibiting blasphemy protect Christians and Jews, but they do not
observe the rights of Muslims. The exclusionary and oppressive political
environments there direct political Islamists to a universal radicalization process
where they witness many protests.

Although Western countries reflect a minor Christian quality today, Muslims
still regard them as Christians. For more than a thousand years, since Prophet
Mohammad, Islam has experienced a great history of victory, cut only by the
Crusades. Conquests continued until the unsuccessful siege of Vienna in 1683. After
then, Islam was put aside during the era of Western colonialism in the 19t and 20t
centuries, which was among the sources of anger for the modern jihadists.

The 9/11 attacks made certain non-Muslims believe that Islam is a religion that
does not suit democratic values. Moreover, certain Muslims strongly believed that
Westerns rejected Islam as a religion and identity concept. Standardizations and
prejudices began to be dominant over most of the relationships between Muslims and
non-Muslims, which created an environment where people do not help understand
one another and trigger the distrust among them. This process had negative effects on
both sides and culturally and geographically created a ghetto environment for
Muslims. Muslims were positioned in the categories of “foreign”, “different” and
“abnormal” citizens even if they are not totally rejected in Western countries,
institutions of which started to consider them “a population to be randomly
positioned somewhere in the new world order.”

G. Kepel states that the September 11 attacks created an anaphor which would
catch the European Muslim youth instead of detracting young people from political
Islamist organizations.! As a result, Muslims in Western countries formed a
“Western” perception which they related with a standardized ideological pattern,
and they created a single-type Muslim perception. Therefore, it is not surprising to
see that the concept of jihad is regarded as the means of developing an independent
lifestyle that is different from the traditional conceptions.?

Aiming to solve this issue, politicians and academics considered the issues
from a political aspect and began to focus on certain themes such as the so-called
clash of civilizations, failure of multiculturalism, occupation of Iraq, alienation of
Muslims, social ghettoization of young Southern Asians, radical imams and
preachers. This evidence indicates why the mosaic we have consists of various pieces,
but they still do not explain why we have such a human mosaic. Why do some
people calling themselves Muslims decide to kill themselves and innocent people

1 Kepel, G., The War for the Muslims, Islam and the West, Cambridge, MA: Melnap Harvard, 2004, p. 271.
2 Marranci, Gabriele, Jihad Beyond Islam, Oxford and New York: Berg Publishers, 2006, p. 9.
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under the excuse of jihad? Why do certain Muslims call such a form of jihad a
murder, while such a consideration is rejected by others?

An interesting planning has been executed in the Islamic world to ensure that
these movements are perceived as a single type. Alternatives of mosques where
traditional Islamic information is spread and promoted, which are also known as
parallel mosques, were generated and excessive acts of non-Muslims were reflected
in these mosques to ensure that jihad is understood as the political means rather than
a religious and spiritual element. Hasan al-Banna in Egypt and Mawdudi in Pakistan
can be the best examples in this regard.

Hasan al-Banna felt that the traditional mosque sermons would not be enough
for overcoming the ever-developing malice groups from Cairo. Thus, he warned
young people in cafés and made efforts to deliver more rooted statements to the
people. These young people later formed the basis of the organization called Ikhwan
al-Muslimin (Muslim Brothers). Mawdudi explains why he had to perform an
alternative formation in Pakistan as follows:

“We had to form such an organization as a last option. I have been inviting Muslims
to stop all wrong acts and to make efforts to fulfill what God ordered them to do. If all
Muslims had accepted this invitation, they could have formed a single organization with
congregation status.”

Islam seems to let people use such an authority without adding the “religious”
title. The absence of a differentiation between the concepts of clergy and non-clergy in
Islam paves the way for the interpretation of religious texts by anybody, which
caused people to perform this action to gain authority and twist the meanings of
verses to support themselves. Most of the imams in Europe and United States
perform other duties along with the classical religious missions. Duties such as
teaching Islam, leading the congregation which does not follow the foreign culture,
visiting the ill and bereaved, and conducting familial supervising created a broad
field of activity for imams. Mosques must undertake many untraditional duties due
to the relevant deficiencies in Muslim countries, and imams have to perform many
activities for which they have not been trained. A masjid in the US serves as an
organization with multiple functions. They have sections to pray, educational areas,
political and social sections, unofficial hearing rooms, and a medical clinic. An imam
both leads people in praying and conveys religious information. He also serves as an
educator, accountant, charity officer, political preacher, unofficial judge, and a
supervisor. Considering that every mosque has one imam, these imams should not be
expected to perform such activities effectively.

Transformation of mosques into an Islamic center helped people meet some of
their needs, but it also caused mosques to have weakened religious characteristics.
Certain Muslim institutions in the US cannot be separated from a local club or lodge.

3 Mawdudi, Witnessesunto Mankind: The Purpose and Duty of the Muslim Ummah, trans. By Murad,
Khurram, Leicester: The Islamic Foundation, 1986, p. 73-74.
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These institutions draw people from the same ethnical background and strengthen
images related to that club or lodge. In certain cases, dance halls are added to these
institutions.*

Termination of caliphate as the single authority administering Muslims helped
form this structure with multiple aspects. If caliphate had still existed, a mosque
configuration like the monastic structure of Roman Catholic bureaucracy could have
been formed and the Muslim world could have been controlled. Absence of such a
central authority directed Muslims to create their own organizations.>

Presence of Islamophobia and Muslims in the West

Presence of Islam and Muslims in the West, particularly Europe, has been
controversial for any related or unrelated parties. There have been different
opinions from those, which compare the Quran with Mein Kampf by Hitler and aim
to terminate it, to those which reflect the longing for a Muslim-free Europe. A
similar and modern form of the mission undertaken by a journal of comics named
Der Stiirmer (Attacker), which blemished Jewish people and brought the level of
hatred toward them to another point before the massacre applied to Jews in Hitler’s
Germany, is applied toward the Muslims across Europe. This reflects that all
discourses triggering hatred toward Muslims should be reviewed seriously, and
that we are living in a period when Muslims need to fight against this hatred.

A significant part of this fight appears to continue over a semantic ground
through the words suiting the spirit of time. This is called semantic fight. How
people make efforts to harm Islam and Muslims on the global scale through the
semantic perceptions is obvious to all. According to the report by European
Monitoring Centre on Racism and Xenophobia (EMCRX), Muslims have been suffering
from increasing number of physical attacks in England, Netherlands, Sweden and
Denmark as a result of these perception operations. It is reported that attacks
against the foreigners increased by thirteen-fold in Europe following the 9/11
incident. If the fight between civilizations will continue through words, Muslims
should revise their historical experiences and present Islam to the people with a
discourse attracting the interest of the modern world. The statement by the Minister
of the Interior of France, the European country with the highest number of
Muslims, “Secularizing the tradition of Jewish-Christian extensively, France will
help its Muslims build an identity ...” (Le Monde, Paris, 13.09.2005) indicates the
traces that Europe has such an expectation from Muslims.

However, it should be noted that this will not be easy. The deep wounds in
the collective memory of Muslims, who sacrificed millions of victims of colonialism,

4 Poston, Larry, Islamic Da’wah in the West: Muslim Missionary Activity and the Dynamics of Conversion to
Islam, Oxford: Oxford University Press, 1992, p. 96.

5 Poston, Larry, op.cit., p. 97.
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naturally complicate European integration. The massacres conducted by the US and
Western countries in Palestine, Iraq, Afghanistan, Chechnya and Bosna add new
wounds to these memories. However, there are still some prudent Western people
who object these western negativities aloud and prioritize understanding Muslims
instead of judging them. These words from Ken Livingston, the ex-mayor of
London who related radicalization of Muslims with Bush’s attacks on Iraq and
severely criticized neo-conservationists, reflect the ideology of rational Western
intellectuals. BBC News Online, London -13 September 2005). However, Western
ideology needs a methodology passing the borders of this discourse. The relevant
categorical differentiation from the past as Islam and the West or Muslims and the
West should be replaced with an integrated concept such as Islam in the West or
Muslims in the west. Western academics who regard Muslims as a minority in their
own lands and examine their religions from an orientalist aspect must swiftly focus
on anthropological studies. It should be noted that they should not use a sardonic
language used by Andrew Hussey in French Intifada. Hussey’s work which aims to
reflect how France and Arabs exploited by France settled, is important for basing
the issue on an anthropological ground. However, the language he uses is
extremely repulsive and provocative. Western intellectuals should regard
understanding Muslims, rather than judging them, as the backbone of the
relationship to be founded. Analysis of anthropometric socio-economic and
political issues would yield no results. The Western countries which have defined
Muslims as foreigners or migrants thus far should consider them one of the
founding members of their civilizations. A Muslim presence lasting 800 years in
Andalusia and 250 years in Sicilia and its permanent effects over the characteristics
of European civilizations should not be forgotten. God’s Crucible: Islam and the
Making of Europe, 570-1215 by David Levering defines Muslims as the first primary
members of the European civilizations for a reason.

Conclusion

Islamophobia of the Western countries started to be a violation of human
rights and a hate crime along with the anger shown toward Islam and Muslims. In
a period where perceptions passed the limits of reality and assessments regarding
Islam and Muslims became shallow and artificial, anything “good”, “correct”,
“nice” and “beneficial” are not associated with Muslims, and all “malevolent” acts
are discussed in line with Muslims. As the phrase goes, a McCarthyism is
conducted against Muslims. As understood from the analysis of the concept of
islamophobia, the question “Are these irrational or groundless phobias or is there a
reality?” should be honestly answered. Unfortunately, this phobia has a source. This
study does not discuss whether this source is right or wrong. However, it is clear
that there are two prioritized issues: The first is related to terminating the sources of
this phobia while the other is associated with focusing on counter strategies
developed to disappoint the power which plans other strategies to fight against



The Journal of Theological Academia

Islam and Muslims using this phobia. Analysis toward the informational basis of a
long-term fight appears as the most important aspect. The analysis of this basis can
occur only through these concepts: Pluralism and tolerance toward others,
managing relationships based on basic rights and freedoms, respecting one’s free
presence or treating one properly and deferentially just because one is a human
regardless of ethnical roots, culture and geography, and providing a universal
authority to the basic legal norms: Living an honest life and demanding this for
everybody (honest evivere); avoiding from violating others’ rights (alterum non
leadere); and fully providing people whatever they deserve (suum cuique tribuere). A
proper beginning to the activities of terminating an issue such as Islamophobia can
be set when these concepts are used within the human relationships in the East and
West.
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) Avrupa’da Intifada: .
Islamofobi ve Bati’da Islam’in Gelecegi Uzerine
Ozet

Cagdas diinyada Islamofobinin gittikce zemin kazandig1 goriilmekte, Islam her tiirlii
mecrada medeniyete diisman ve terorle baglantili bir din olarak anilmaktadir. Bu tutumun
yeni olmadigini tarihsel koklere sahip oldugunu biliyoruz. Bununla birlikte giintimiizde
yasanan 11 Eyliil benzeri baz feci olaylar Islamofobiye yeni boyutlar kazandirmistir. Bu
olaylarin tetikledigi ilk refleks, biitiin bu siddetin kaynagi olarak Miisliimanlar1 degil, Kur’an’
gormek seklinde kendini ortaya koymustur. Bu yaklasimin yanlighigindan hareket ederek,
meselenin Islam degil Miisliimanlarin i¢inde bulundugu kiiltiirel, dinsel ve sosyo-politik
sartlarin analiz edilmesiyle elde edilecek verilerin daha saglikli degerlendirmelerde
bulunmay:r miimkiin kilacagini diistiniiyoruz. Baska bir ifadeyle tartisma teolojik bir
zeminden antropolojik bir zemine kaydirilmalidir. Miisliimanlar tartismasiz kendileri
disindaki insanlarla baris¢il bir yasam stirmek isterler. Ama dinlerine ve kutsal degerlerine
yapilan hakaretler ve hak ihlalleri onlar1 kendilerini savunma ve bagkalarina tolerans gosterme

ibi bir ikileme siiriiklemektedir. Miisliimanlara karsi biriktirilen 6fke sebebiyle Islamofobinin

ir insan haklar1 meselesine doéniistiigiinii soylemek gerekir. Meydana gef/en her kotiiliigii
Miisliimanlarla irtibath diistinmek bu ihlalin i%’k seklidir. Bu fobinin bir dereceye kadar hakli
sebepleri oldugunu biliyoruz. Bu da bizi iki seyi yapmaya yonlendirmelidir: Ilk olarak bu
fobinin kaynaklarini kurutmak, ikinci olarak da bunu kullanarak Islam’it ve Miisliimanlari
mahk{m etme stratejisi fgeligtirenlere kars1 bir strateji gelistirmek. Asagidakiler bu stratejinin
bir parcast olarak goriilmelidir: Cogulculuk ve baskasina tolerans; iliskileri temel hak ve
ozgurliikler temelinde yiiriitmek; insanin bagimsiz varligina saygi duymak bagka bir ifadeyle
dinden, etnik kdkenden, kiiltiirden, cografyadan bagimsiz olarak insana sirf insan oldugu icin
saygmligini koruyacak muamelede bulunmak ve hukukun temel normlarini evrensel bir
hakimiyete kavusturmak: Diiriist bir yasam siirmek ve bunu herkes icin talep etmek
(honestevivere); bagkalarinin haklarini ihlal etmemek (alterumnonleadere); herkese hak
ettigini eksiksiz vermek (suumcuiquetribuere). Dogu’da da Bati’'da da insan iliskilerine bu
kavramlar hayat verdiginde, Islamofobi gibi bir marazi ortadan kaldirmak igin iyi bir
baslangi¢ yapilmis olacaktir.

Anahtar Kelimeler: Islamofobi, Cogulculuk, Temel haklar ve sorumluluklar

Intifada in Europe: On the Islamophobia and the Future

of Islam in Europe
Abstract

It seems that Islamophobia is becoming both increasingly prevalent and societally
acceptable in the contemporary world. Islam is seen as a threat to civilisation and is connected
to terrorism through all channels of society. But it should be added that the issue is not a new
event but rather it is the continuum of historical anti-Muslimism. But with the new
catastrophic events it got new dimensions. Texts regarding Islamophobia take the outset of
this phenomenon as 9/11 and treat Muslims” Holy Book, i.e. the Qur’an as the main source of
all malign events. Our text proposes the opposite wa?l. Muslims rather than Islam is to be
analyzed with all their economic, cultural and political background and the studies must be
transformed into anthropological ones rather than theological. Of course, majorit]y of Muslims
would want to live in a peaceful environment in harmony with a multicultural culture. But
they many times are faced with the dilemma of dealing with the blasphemous acts of non-
muslims towards their religious values and with tolerating them. It must be kept in mind that
Islamophobia is increasing%y becoming a human rights issue with the rage and fury hoarded
against Muslims worldwide. This violation starts with identification of everything bad with
Muslims. A sui generis McCarthyism in on the process against them. To some extent
unfortunately this phobia has its own right ground. This requires to do at least two things: To
get rid of the sources of this phobia first. And then to develop new strategies in view of the
strategies that misuses all malign event to condemn Muslims and Islam. And the following
terms should be fostered among all: pluralism and tolerance; to interact on the basis of rights
and responsibility; to respect the independent existence of human kind, i.e. to treat him
irrespective of his religion, race, %ender, etc. and to focus on the basics of law, i.e. live an honest
life (honestevivere); do not violate others’ rights (alterumnonleadere) andgiveeverysingle
body his rihgts (suumcuiquetribuere).

Keywords: Islamophobia, Pluralism, Basicrights and responsibilities
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