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Islamofobi Olusturmada Hz. Peygamber’e yapilan
Atiflar
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Ozet:

Soguk Savag'in sona ermesi ile birlikte uluslararas: politika 6nemli degisimlere sahne
olurken Islam, komiinizm yerine en énemli diisman olarak ikame edilerek, Medeniyetler
Catismasi tezi, Bat1 ile Miisliimanlar arasimnda c¢atismay1 savunan en onemli araglardan biri
olarak kullanildi. Giiniimiizde Bati'da ve diinyanin diger bolgelerinde olusan Islamofobi ve
yapilan analizler bu konuyu daha da onemli hale getirmistir. Batili miistesrikler Hz.
Muhammed’in peygamber olmadig1 ve Islam’1 kiligla yaydigini iddia etmekte onu terorist,
siddet yanlis1 ve sehvet diiskiinii olarak resmetmektedirler. Bu iddialarinda bazi Kur’an
ayetlerine ve hadislere atifla onu elestirmektedirler. Atif yaptiklar1 ayet ve hadisleri, tikel
yontemle ve lafzi yoruma tabi tuttuklar1 goriiliir. Ayrica tarihi baglam ve kiiltiir kodlar: fark:
dikkate alinmadan bu yorumlara dayanarak Hz. Peygamber’e elestiriler yoneltildigi
sOylenebilir.
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Creation of Islamophobia References to the Prophet

Abstract:

The end of the Cold War has included major changes in international politics and
Islam has rapidly replaced “communism” in the role of principal enemy of the Western
world. The Clash of Civilizations theory has been used as one of the main instruments of the
conflict between Islam and Western world. Nowadays in the West and the other parts of the
world, Islamophobic sentiments and analyses made the matter more important. The Western
Orientalists alleged that Muhammad did not have as a prophet and that he had Islam with a
sword. The West depicts Muhammad, terrorist, pro-violent and lustful. The verses and
hadiths cited in this regard seem to have been subjected to specific methods and literal
interpretations. In addiation to, it can be said that criticisms are directed towards the Prophet
without regard to historical context and different of cultural code.
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Islamofobi

I[slamofobi!, “Islam” ve “fobi” kelimelerinin yan yana gelmesi ile aslinda
[slam’in yaratmadigs, Islam’dan kaynaklanmayan bir korkuya, bagka bir deyisle,
“yaratilmis” ya da “icat edilmis” bir korkuya isaret etmektedir. Islamofobi genel
olarak: Islam ve/veya Miisliimanlara kars1 kin, nefret veya diismanlik besleme veya
onlara giivenmeme, onlardan siiphe duyma, Islam’dan korkma seklinde
tanimlanabilir. Genellikle Islam dairesinin disinda kalan insanlarin, Islam hakkinda
duyduklarindan icat edilmis bu korkunun temelinde ise ¢ok daha basit ve temel bir
“6teki” korkusunun yeniden ve yeni bigimler altinda tiretilmis olmas: yatmaktadir.
Bu durum Bati toplumlarinda gayrimiislimlerin, Islam karsisindaki korku, nefret,
kinama, kiiciimseme gibi tutumlarini dile getirmektedir. Bu duygularin temelinde
aile, sosyal ¢evre, egitim ve medya gibi kurumlar araciligiyla aktarilan ve yeniden
iiretilen tarihsel ve kiiltiirel dnyargilar yatmaktadir. Bu durumda Islamofobinin iki
boyutunu birbirinden ayirt etmek miimkiindiir: Tutum, kanaat ve davraruslarda
goriiniir hale gelen “giincel” boyutu (giincel Islamofobi olarak adlandirilabilir) ve
ikincisi bu goriiniir olgular1 besleyen tarihsel ve kiiltiirel kaynaklar yonii. Bu
boyutu da 6n yargilar ve basmakalip yargilar olarak adlandirilabilir.?

Islamofobi, ilk olarak baskisi Eyliil 1988’de Ingiltere’de basilan Seytan Ayetleri
(Satanic Verses) kitabimin bir boliimiinde Hz. Muhammed’in i¢inde bulundugu
pagan toplumun destegini almak i¢in Kur’an1 Kerim’e seytan tarafindan putlara
ovgll karistirdigl iddiasinda bulunan Selman Riisdi igin de kullanildi. Selman
Riisdi'ye Ingiltere’de kralice II. Elizabeth tarafindan sovalyelik unvani verilmesi
[ran tarafinda agik bir Islamofobi olarak ifade edildi. Humeyni Hint asilli Ingiliz
yazar hakkinda 6liim fetvasi verdi. Bu kitabi ilk olarak fran’da Humeyni yasaklad1
ve arkasindan birgok Islam iilkesinde yasakland1.? Islamofobi kavrami ilk olarak
1979’da iran devriminden sonra, rehineler krizi, Iranli Islamcilar tarafindan
kapanmay1 reddeden kadinlar1 “kotii Miisliimanlar” olarak tanimlamak amaciyla”
kullanildi. Bu kadinlarin “Islamofobi’ olusturmakla suclandiklar1 basinda yer aldi.

1 fslamofobi olarak adlandirilan bu Islam kargithgi, Islam kelimesine phobia kelimesi eklenerek
tiiretilmistir. Yunan mitolojisinde dehset ve korku tanrisi olarak bilinen “phobos” kelimesinden tiiretilen
fobi (phobie veya phobia) genel olarak korkuyu ifade etmekte ve eklendigi kelimelere korku anlami
yiiklemektedir. Fobi veya fobia, normal kosullarda korkulmayacak belli bir durum ya da nesne
kargisinda ortaya g¢ikan olagan digi korku halini anlatmaktadir. Bk. Orhan Oztiirk, Ruh Sagh§ ve
Bozukluklari, Ankara, Hekimler Yayin Birligi, 1. Baski, 1992, s. 241.

2 Kadir Canatan ve Ozcan Hidir, (eds.), Bati Diinyasinda fslamofobi ve Anti-Islamizm, Ankara, Eski Yeni
Yayinlari, 1. Basim, 2007, s. 42.

3 By Lawrence Pollard Satanic Verses’ polarising untruths.
http://news.bbe.co.uk/2/hi/entertainment/7889974.stm (3.10.2017); bk. Hilal Barin, Tedirgin Nefret
fslamofobi, Istanbul, Tezkire yayinclik, 1. Baski, 2016, s. 134.
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Fourest ve Venner'in iddialarina gore, Salman Riisdii olay1 ile beraber 1989’da
medyaya yansiyan kitap yakma olaylar1 ile bu kavram tekrar giindeme getirildi.*

islafomofobinin Tarihi

Miisriklerin ve ehli kitabin, yasadigi donemde Hz. Peygamber’e sihirbaz,’
kadhin, ¢ocuklarin1 anne ve babalarmmin dininden dondiiren Sabii® ve sahte
Peygamber” seklindeki elestirileri de® insanlar1 Hz. Peygamber’den getirdigi Islam
dininden uzak tutmak gayesi tasimaktadir. Miisrikler Hz. Peygamber’i degil ona
gelen vahyi reddederken, Allah Kur'an'in, Kerim bir el¢inin (Cebrail’in) sozii
oldugunu ifade etmektedir.” Kur’an buna karsilik miisriklere karsi meydan okumus
“Kulumuza indirdigimizde (Hz. Peygamber’e indirilende) siipheniz varsa
Kur’an’in, on suresinin ve hatta bir suresinin benzerini getirin'® diyerek miisrikleri
susturmustur.

VIIL. Yiizyilda Islam karsiti goriislerini kaleme alan Samli St. Johhn'un
(Yuhanna ed-Dimagki) Hz. Peygamber’i “yalanci” bir peygamber olarak
nitelemekte, Muhammed’in Eski ve Yeni Ahid hakkinda kismen maliimati
bulundugunu, hatta Ariuscu bir rahipten ders aldigini, Kur'an't kutsal kitap diye
takdim ettigini ve baz1 “giiliing” kurallar koydugunu, dindar goriinerek halkin
giivenini kazandigim iddia etmektedir. Islam’in Tanr1 ve Mesih’le ilgili goriislerini
ele almakta, Isa'min ulGihiyetinin bu din tarafindan reddedildigini sdylemekte,
Muhammed’in peygamberligini ispatlayacak bir delilinin bulunmadigini ileri
siirmektedir. Ayrica Kur'an'in vahyedilis tarzini, Miisliimanlarin Hristiyanlar
miisrik olarak nitelemelerini, haga taptiklarini ileri siirmelerini ve onlarin Kabe'yi
tazimlerini tenkit etmekte, bazi Kur’an surelerine de elestiriler yoneltmektedir. Bu
baglamda Nisa siiresinde yer alan ¢ok kadinla evlilige dair hiitkmii ve bosamanin
erkege ait olusunu zikretmekte, Zeyd-Zeyneb olayini aktarmakta, bu konuda da
Hz. Peygamber’i suclamaktadir.”! {slam diinyas1 igin “Bat1”, iki asirlik olgudur. XI.
ya da XVI Yiizyilda Islam cografyasinda yasayan bir aydin yahut sanatgi icin
“Bat1” diye bir sey yoktur. Ed-Dimiski'nin bu iddialar1 ile iki binli yillarda
Amerikali Evangelist Jerry Falwellin “Hz. Peygamber’in terdrist” oldugunu

4 Caroline Fourest ve Fiammetta Venner,” Islamophobie?”, Prochoix, No: 26-27, Paris, Automne Hiver,
2003, s. 28; Christopher Allen, Islamophobia, England, Ashgate Publishing Limited, 2010, s. 9.

5 [sra 17/47.

6 Taberani, Silleyman b. Ahmed, Mu’'cemul-Kebir, thk. Hamdi b. Abdilmecid es-selefi, Musul,
Mektebetu’l-Ultm ve’l-Hikem, 2. Baski, 1983, V/61.

7 Enbiya 21/7; Zuhruf 43/90-94.

8 Tur 52/29; Hakka 69/41-42; Eb(i Leheb, disaridan onu soranlara Hz. Muhammed’e inanmasin diye
Sabii, Sair, Sahir, Mecnun derdi, bk. Taberani, Mucemu’l-Kebir, 1, 266.

9 Hakka 69/ 40.

10 Bakara 2/23; Isra 17/88; Had 11/13; Ydinus 10/38.

11 Harman, Omer Faruk, “Yuhanna Ed-Dimagk1”, DIA, Istanbul, ISAM, 2013, XXXXIII/581.



Islamofobi Olusturmada Hz. Peygamber’e Yapilan Atiflar 116

soylemesi arasinda goz ardi edemeyecegimiz bir siireklilik oldugu goriiliir. Islam
diinyasinin Bati algisina baktigimizda da benzer sorunlarla karsilagilmaktadir.'?

Islamofobi, 19. Ve 20. yiizyila geldigimizde, antropoloji, sosyoloji ve benzeri
ilim dallarinin ortaya cikisi ile kurumsallastt ve akademik bir hiiviyet kazandi.
Islam’in sosyal hayatini belirleyen Hz. Peygamber’i ve sdzlerini'® degersizlestirme
gayretine diisen oryantalistler galismalarina hiz verdiler. Cambridge Universitesi
Arap Dili Kiirsiisii Kurucusu Oryantalizmin hedefi i¢in soyle demektedir: “Asil
amacimiz, Dogu tilkeleri ile olan ticaretimiz aracilig1 ile krala ve devlete yararh bir
hizmet sunmak, kilisenin smnirlarini genisletmek ve su anda karanliklar igerisinde
yasayan insanlar1 Hristiyanlia davet etmek sureti ile Allah'in saninm
yliceltmektir.”** Son iki yiizyilda hadis tarihi, hadis usulii, hadis literatiirii
konularinda 60 bin akademik ¢alisma yaptilar. Ignaz Goldziher (6. 1921), Reinhart
Dozy (6. 1883) Alois Sprenger (6. 1893), William Muir (6. 1905), Leon Caetani (0.
1935), Arent Jan Wensinck (6. 1939), Snouck Hurgronje (6. 1940), Arthur John
Arberry (6. 1969), Hamilton A. R. Gibb (6. 1971) gibi bir¢ok oryantalist hadisle ilgili
calismalar ortaya koydu. Alfred Von Kremer (6. 1889), Aloys Sprenger (6. 1893) ve
Ignaz Goldziher (6. 1921) stipheciligi agik ve net bir sekilde gelistirerek hadisleri
sthhatlerinin  giivenilirligi ac¢isindan Onyargili bir sekilde tenkide tabi
tutmaktadirlar. Hz. Peygamber ve hadisleri degersizlestirme c¢abasinin altindaki
durumu John Voll soyle itiraf etmektedir: “Hadis kiilliyatinin ¢izdigi sekliyle
siinnet, Islam’in degisimlere kargi kullanilan en biiyiik mukavemet giiciiydii. Bu
sebeple son donemde “militan, aktivist ve fundamentalist” hareketlerin biitiin
fslam diinyasinda gerceklestirmek istedikleri toplumsal-ahlaki yeniden insa
etmelerinde en temel zemini Hz. Peygamber’in hadisleri ve hadis ilmi ile
mesguliyet olusturmaktaydi. Farkli cografyalarda yasayan Miisliimanlar arasindaki
kiiltiir birligi ortak hayat tarzini saglayan yegane sey Hz. Peygamber’in siinnetiydi.
Bu durum, oryantalistler icin hadis arastirmalar1 yapmayi1 zorunlu hale
getirmigtir.!>

Oryantalist calisma hadisler konusundaki siiphecilik etkilerini, ilk olarak
Hindistan ve Misir’da gosterdi. Hindistan’da Ingilizlerin Sir iinvan1 verdigi Seyyid
Ahmed Han (6. 1316/1898), Seyyid Emir Ali (6. 1347/1928), Abdullah Cakralevi (6.
1914) ve Fazlurrahman (6. 1409/1988) bu hareketin Onciileri sayilmaktadir.
Hindistan'da oryantalistlerle yakin iliski igerisinde bulunan Seyyid Ahmed Han,
birer misyoner olan William Muir ve Alois Sprenger gibi oryantalistlerle bir araya

12 Karen Armstrong, Islam, Modern Library, USA, 2000, s. 141; Islam, (Cev. Selim Yenigeri), Istanbul:
Koridor Yay., 2008, s. 161.

13 fslam dininin koklii bir gelenek olusturmasmin hadislere dayandigin vurgulamaktadir. Bk. Wensinck,
“The importance of Tradition for the Study of Islam”; Margoliouth, “On Moslem Tradition” makalelerine
bakinmz.

14 Said, Edward, Oryantalizm, (gcev. Nezih Uzel), Istanbul 1998, s. 280-306, 365-366.

15 Oryantalistleri hadis arastirmalarina sevk eden faktorler hakkinda genis bilgi i¢in bk. Mehmet
Gormez, Klasik Oryantalizmi Hadis Arastirmalarina Sevk Eden Temel Faktorler”, Islamiyat 11T (2000) sy.
1, s. 12-30.
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gelme firsatini bularak batili ilmi arastirma tekniklerinden etkilendi. Misir’da Resid
Riza (6. 1354/1935), Muhammed Tevfik Sidki (6.1920)'nin el-Menar dergisindeki
“Islam Huve’l-Kuran Vahdehu” makalesi Misir’da biiyiik yanki uyandirdi. Seyyid
Ahmed Han, Ahmed Emin (6.1954) ve Taha Hiiseyin (6.1956) ile Kur’an Islam’i
savunan giiniimiiz siinnet inkarcilarinin da ortak sdylem ve iddialarim soylece
Ozetleyebiliriz.

1-Hz. Peygambere itaati emreden ayetler Kur’an’la sinirhidir.
2-Stinnet gecici degisken ve baslangic niteligi tasimaktadir.
3-Hz. Peygamber’in siinnetine uymak ihtiyaridir.

4-Hz. Peygamber’e isnad edilen az miktarda sahih hadis vardir.

Biitiin bu cabalarin hedefinde Hz. Peygamber ve Islam medeniyetinin
degersizlestirilmesi bulunmaktadir. Oryantalistlerin iddiasi, Hz. Peygamber’in s6z
ve uygulamalarinin giiniimiize ¢ogunun ulasmadig1, ulagsa da ictihatlar: iptidai ve
ihtiyari oldugudur. Hz. Peygamber ve Miisliimanlarin ortak yasamin tesis eden
siinneti devreden cikarilabilirse istedikleri ictihadi yapmamn 6nii acilacak, Islam
birligi de sonsuza kadar hayal olacaktur.

Dogu -Bati veya Islam -Hiristiyan diinyasi arasindaki geligkilerin karsilikli
bazi siyasi giicler eliyle dini olmaktan ¢ok ekonomik sebeplerle devam ettirildigini
gormekteyiz. Amerikali diisiince kuruluslari ve medya organlar1 yeni bir diisman
arayigina girerken, Bati ile Islam uygarliklarini karsi karsiya getiren Amerikal
siyaset bilimci Samuel Huntington'in Medeniyetler Catismasi tezi kabul gérmiistiir.
Islam, yikilan komiinist blogun yerine, Bat1 uygarligina karsit olarak yerlestirildi ve
bunu destekleyecek fikirler iiretilmeye baslandi. Huntington’a gore gelecekte
medeniyetler arasi bir savas olacakti. Bati'ya 6zgii bir toplumsal kiiltiirel, felsefi
ilkeler ve degerler; “demokrasi”, “hukuk devleti”, “insan haklar1”, “halk
egemenligi” ve “laiklik” gibi aydinlanma ilkeleri Bat1 medeniyetine aittir.'¢ Samuel
Huntington'in Medeniyetler Catismas: tezi ile Francis Fukuyama’'nin Tarihin Sonu
gibi tezleri ve calismalart bu celigkilere teorik malzeme saglamakta ve hatta
entelektiiel diinyada teror eylemlerine zemin hazirlayarak terére bir tiir mesruluk
ve sayginlik saglamaktadir.?”

Islam korkusu olusturmada 11 Eyliil 2001 tarihi oldukca 6nemlidir. Ozellikle
11 Eyliil saldirilarindan sonra ABD’de artmaya baslayan Miisliiman karsitligs,
Almanya, Avusturya, Ingiltere, Hollanda ve Fransa gibi Avrupa iilkelerinde de
giderek yayilmstir. Islamofobi kavraminin bu olaydan sonra daha ¢ok kullanildig1

16 Zbigniew Berzezinski, Tercih, Kiiresel Hakimiyet mi? Kiiresel Liderlik mi?, cev. Cem Kiiclik, Istanbul,
inkllép Yayinevi, 2. Baski, 2005, s.14; Samuel Huntington, Medeniyetler Catismast ve Yeni Diinya Diizeninin
Yeniden Kurulmasi, gev. Mehmet Turhan ve Cem Soydemir, Istanbul, Okyanus Yayinlari, 2006, s. 237-268.
17 Fulya Atacan, “Radikal fslam’in Kiiresel Bir Tehdit'e Déniisiim Siireci: Afganistan Deneyimi”, YDU
Sosyal Bilimler Dergisi, Cilt/Volume I Sayi/Number 1 Nisan/April 2008, s. 35-52.
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soylenebilir. ABD eski Bagkani George Bush'un yeni bir Hagli seferinden s6z ederek
diinyay1 kendi yanlarinda ve karsilarinda yer alanlar seklinde ikiye ayirmasi da
Medeniyetler Catismasi tezinin resmi olarak kabulii ve bizzat bir devlet baskan:
tarafindan ilani anlamina gelmiyor muydu? 11 Eyliil 2001’de Amerika terdrizmle
vuruldugunda, Ingilizler ve diinyanin pek ¢ok iilkesi, Amerikanin kiiresel
terorizme karsi savas ilan etmesini hizla kabul ederek desteklemistir.!8

11 Eyliil korkusunda one cikarilan, Islam dini ile terdriin ayrilmaz bir
bitiinliik olusturdugudur. Bu anlamda Hz. Muhammed’in sahsiyeti ile ilgili
olumsuz birtakim kanaatlerin de basin ve yayinda artan bir siklikla dile getirildigi
goriilmektedir. Her ne kadar Islamofobi sdylemlerinin daha gok teror ve siddet
konusu ile 6zdeslestirilmesi yoniinde bir izlenim varsa da Batida sdylemlerin sirf
siddetten ibaret kalmayip, baska boyutlar tasidiklar1 hususu gozden
kagmamaktadir. Nitekim Hz. Peygamber’in Usame b. Ladin suretinde bir bombaci
seklinde karikatiirize edilme girisimleri yaninda kadinlara ilgisi noktasinda ortaya
konulan tabloda Islamofobi amaglanmaktaydi. Bu noktada onun sehvetperest bir
kadin diismani ve kadinlar hakkinda en olumsuz kanaatlerin sahibi oldugu ithami
ve karalama kampanyasi yapildi.

Almanya'da ise Islamofobinin sorumlusu yiizde 80 oraninda medyadir.
Ozellikle Der Spiegel dergisi Almanya'da seviyeli geginip énemli yanliglar yaparak,
Islam iilkelerinden gelmis olanlari, ayirim yapmadan terdristle ayni kefeye koydu.
Medyada, 'Tslami terdr' kavrami sik sik kullanilarak bununla herkes ayni kefeye
konulmus oluyordu.’? 1997 raporda da Islam’in dominant temsilinde ii¢ baslik &ne
cikmaktadir: Cinsiyet ayrimciligi, sokak geteleri ve terorist/agir1 ug gruplar.20 “Islam
kiiltiirleri yeknesak, tek tip ve dolayisiyla degisime kapalidir” ve “Islam tehlikeli ve
tehditkardir”?' goriislerinin  hala baskin bir sekilde devam ettigi ortaya
konulmaktadir. Miisliiman kargitliginin irk¢1 bir sdylem olusturmadigi kanisi da
her iki raporun yazildig: tarihte gegerliligini siirdiirmektedir.?2

Miisliimanlar1  kotii gdstermenin, Islam ve Peygamber'inden uzak
tutabilmenin diger o6nemli yolu olarak c¢agimizin dijital oyunlarim
kullanmaktadirlar. Her giin milyonlarca kisi tarafindan oynanan dijital oyunlardaki
Islam kargsiti ses, gorsel ve karaktere vurgu yapilan oyunlarin en popiiler olanlari
sunlardir. Resident Evil: Milyonlarca kullanicist olan oyunda Hz. Muhammed'in
mezarinin kapisi, diismanlarin ordular halinde geldigi koétiiliigiin kaos ortaminin

18 Berzezinski, “Tercih, Kiiresel Hakimiyet mi? Kiiresel Liderlik mi?”, s. 13-14, 178.
19 Cihan haber Ajansi “Medya Islamofobiyi Kériikliiyor” https://www.uhim.org/medya-islamofobiyi-

korukluyor.html (2.10.2017)
20 Runnymede Trust, The New Muslims, London, 2013, s. 6.

https://www.runnymedetrust.org/uploads/publications/Runnymede_The_New_Muslims_Perspective.p
df (6.10.2017).
2 Runnymede Trust, Islamafobia: a challenge for us all, Great Britain, 1997, s. 4.

2 Runnymede Trust, The New Muslims, London, s.6; Runnymede Trust, Islamafobia: a challenge for us all, s.
4.
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kaynag1 olarak lanse ediliyor. Counter Strike: Diinyaca inlii asker terorist
catismasina dayali keskin nisanci oyunu Counter Strike'ta terdristler yaralanirken
ya da oliirken 'Allahu Ekber' ve 'La ilahe illallah' ¢igliklar1 atiyor. Islam diinyasinin
yogun tepkisi {izerine oyun kurucular tarafindan oyuna giincelleme getirilerek ses
efektleri oyundan c¢ikarildi. Muslim Massacre: Oyun carsafli kadinlar ve sakalli
adamlar1 oldiirme tizerine kuruludur. Oyun sonunda Hz. Muhammed'in
oldiirtilmesi isteniyor."?

Bu oyunlarin, Hz. Peygamber’e ve Islam’a kars1 bir 6n yarg; korku, kin ve
nefret uyandirdig1 asikardir. Bu yapilanlarin Avrupa ve Amerika’da Hiristiyanlar
arasinda hizla yayilan Islam’t énlemek ve Hz. Peygamber’i kotiillemek hedefi
gldiildiugii agiktir.

Bu algiy1 destekleyen son dénemde Islam adiyla ortaya ¢ikan DAES gibi
teror gruplari da Avrupa ve ABD gibi {ilkelerin desteklemesi de manidardir.
Ornegin Irak’in isgalinden sonra neset ettirilen DAES militanlar1 ABD’li gazeteci
James Foley’in hunharca kafasmin viicudundan ayirmasi ve bunun video ile
diinyaya yayimlanmasi ile diinyada en taninan bir terdr orgiitii haline gelmigtir.2
Bu goriintiilerin Islam kargsithgmi Avrupa’da arttirdigr agiktir. — 7 Ocak 2015 —
Charlie Hebdo saldirilarinda 12 6lii 13 Kasim 2015- Paris saldirilarinda 130 6li
olmast iizerine Fransa Basbakan’t Manuel Valls bir televizyon programinda yaptig:
aciklamada su sozleri kullanmistir: “Fransizlara soylemek istedigim, ‘savastayiz’.
(...) Evet, savastayiz ve eyleme gecip bu cihata diismanlari vuracagiz, onlari
Fransa’da, Avrupa’da, Suriye’de ve Irak’ta yok etmek igin. (..) Bu savasi
kazanacagiz.” Bagbakan'in bu sert tavirlar1 Fransa'nin giinliik isleyisine de yansidi
elbette, tiim tilkede 6zel hal ilan edildi, sokaklarda askerler ¢ogald: ve denetimler
en iist safhaya ¢ikti. Miisliiman derneklere polis tarafindan baskinlar diizenlendi ve
dolayli yollardan Miisliimanlar hedef olarak gosterildi.?> Avrupa’daki irk¢t Slavoj
Zizek, bu olaylardan hemen sonra Suriyeli miilteci krizini DAES ile iliskilendirerek
Avrupalilara yaptifi c¢agrida serbest dolasim konusunda su goriisleri dile
getirmistir: “Kokten Miisliimanlar, Islam’a kiifrii ve lezbiyeni cekilmez ve pervasiz
karikatiiri katlanamaz bulurken biz de bunu oOzgiirliiklerimizden sayiyoruz.
Geleneksel Fransiz yurttaslar: olarak ¢arsafa biiriinmiis bir kadini Fransiz kimligine
saldir1 kabul ederek sessiz kalmay1 imkansiz buluyoruz. Bu egilimi gemlemek igin
iki seyi yapmak zorunludur. Grup baskisina kars: bireysel 6zgiirliigiin korunmast
i¢in bu normlarin Avrupa merkezci goriineceginden korkmaksizin normlar kiimesi
ortaya koymak ve hukuki olarak bunlar1 uygulamak gerekir.” demektedir.?

2 Dijital oyunlarda "Islamofobi" tehlikesi -infografik- Anadolu Ajansi, http://aa.com.tr/tr/turkiye/dijital-
oyunlarda-islamofobi-tehlikesi/660381. (5.102017).

2 Barin, Tedirgin Nefret, s. 225.

2 Bk. Stimeyye Gedikoglu, “Islamafobia”, Kamuda Sosyal Politika, say1: 34, Ocak-Subat Mart-2016, s. 72.
% Slavoj Zizek, n the wake of Paris Attacs The left Must Embarce Its Radical Western Roots,
http://inthesetimes.com/article/18605/breaking-the-taboos-in-the-wake-of-paris-attacks-the-left-must-
embrace-its (2.10.2017)
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Avrupa’da 2013 tarihli yayinlanan raporda Miisliiman karsiti tutumun artmakta
oldugu belirtilmektedir.” Islamofobik olaylarin bildirildigi bir telefon yardim
hattina 12 aylik siire¢ iginde rapor edilen fiziksel saldirilarin %58inin Miisliiman
kadinlara karsi gerceklestirildigi agiklanmaktadir. Batinin bu saldirilarinin biiyiik
bir kisminin hedefinde, Hz. Peygamber vardir. Islam Peygamberi hakkinda siddet
yanlisi, sehvetperest ve sahte peygamber oldugu iddialar1 6ne ¢ikmaktadir.?s
Oryantalistlere gore Muhammed’in kendi amaci icin yarattigi dininde siddet ve
cinsellik 6n plandadir ve bu dine inananlar da kaginilmaz olarak ayni sekilde
davranmaktadir. Islam, saldirganlik ve savas {izerine kurulu, bu temelde yayilan ve
cok eslilige, escinsellige ve genel cinsellik gevseklige izin veren bir din bi¢iminde
tasvir edilmektedir. Islam’in, Miisliiman olmayan herkesin vahsice 6ldiiriilecegi ya
da kolelestirecegi bir ‘kutsal savas’ fikri yarattigi ve cenneti cinsel tutku ve
zevklerden olusan bir bahge olarak tanimladig iddia edilmektedir.?

Daniel’in yukardaki beyani esas alindiginda Hz. Peygamber’e atfettigi
iddialarini {i¢ baglikta ifade edebiliriz:

1. Hz. Muhammed sahte bir peygamber ve Islam’mn, Hiristiyanligin batil bir
mezhebi oldugu iddiast.

2. Islam’in siddet ve terér dini oldugu iddias.

3. Sehvetine diigkiin biri oldugu yoniindeki iddias:

a. Sahte Peygamber Algisi

Hz. Peygamber’e yoneltilen elestirilerin basinda yukarida zikrettigimiz
Yuhanna ed-Dimegki'nin Hz. Muhammed’in sahte peygamber oldugu, Eski ve Yeni
Ahid hakkinda kismen maltimat sahibi oldugu ve hatta Ariuscu bir rahipten ders
aldigl, Kur'an1 kutsal kitap diye takdim ettigi seklindeki iddialar1 St. Thomas
Aquinas,® Leone Caetani (6. 1935),%! Cardini Franko® ve Emile Dermanghem (0.
1971) gibi oryantalistler tarafindan cesitli tonlarda tekrarlanmaktadir.

Kur’an, Hz. Isa’'min Hz. Peygamber’i miijdeledigini dile getirmekte ve Hz.
[sa'min niibiivvetine yonelik delilini de Yahudilerin kabul etmediklerini, sihir
dediklerini ifade etmektedir.?® Hz. Peygamber'den delil istediklerinde daha 6nce

27 Trust, The New Muslims, London, s. 15.

28 Norman Daniel, The Arabs and Medieval Europe, London: Longman, 1975, s. 109, 220, 229, 314-17.

2 Norman Daniel, Islam and the West,: The Making of the Image, Edinburgh: Edinburg University Press,
1960, s. 123-125,136-154.

% Montgomery Watt, Islam’in Avrupaya Tesiri, (Cev. Hilmi Yavuz), Istanbul, Bogazici yaymlari, 1986, s.
82.

31 Leone Caetani, Maometa profeta d’Arabia, Roma 1910, , I, 7, 156-157, 11, 61, 76, 77; Isléam Tarihi (tre.
Hiiseyin Cahid), Istanbul 1924-27, 1, 310-322, 374-379bk. Mahmut H. Sakiroglu, “Caetani, Leon” DIA, VI,
545.

3 Cardini, Franko, Avrupa ve Islam, (Cev. Giirol Koca) Istanbul, Literatiir Yayinlari, 2004, s. 175.

3 Saf 61/6.



[lahiyat Akademi Dergisi 121

insanlarin mucizeleri sihir diyerek reddettigini dile getirerek Mekkeli miisriklerin
bu istegini reddetmektedir. Vahiy ve niiblivvet konusunda siiphesi olanlara,
Kur’an, bir mucize oldugunu, Kur’an’in bir benzerini getirme konusunda insan ve
cinlerden yardim almalarini teklif etmektedir. Incillerde ve o6zellikle Yuhanna
Incilinde dort yerde Paraklit'in gelecegi zikredilmektedir:* Yuhanna Incilinin Bab
16, 13. ayetinde zikredilen bilgilerle Necm Suresinin {igiincii ve dordiincii ayetleri
tamamen Ortiismektedir: “O, kendi arzusuna gore konusmaz. Onun konusmasi,
(Allah tarafindan) kendisine vahyedilen bir vahiyden baska bir sey degildir.” Islam
Peygamberi Muhammed (sav)'in isimlerinden biri olan Ahmed de "6viilmiis"
anlamma gelmektedir. Bu nedenle bazi Islam alimlerince Parakletos sozciigii
Periklutos ile ayn1 sozciiktiir ve Ahmed ile anlam olarak ortiismektedir.’> Barnaba
incilinde de Hz. Isa benden &nce yaratilmig ve benden sonra gelecek ve inanci (dini)
son bulmasin diye gergegin sozlerini getirecek olan Allah'in Elgisi'nin
ayakkabilarinin iplerini veya coraplarmmin baglarini ¢ozecek degerde degilim36
dedigi devaminda Ishak’in degil Ismail’in soyundan gelecegi ve adinin Muhammed
oldugu ifade edilir.3” Sonug olarak bu durum Hz. Peygamber’in ve Kur’an'in ifadesi
ile ehli kitabin kendi ogullarindan daha iyi tamidiklari®® halde tasdik edip destek
sOzlerine ragmen sirt cevirip aleyhinde calismislardir. Bunu bilen Necran
Hiristiyanlar1 miibahaleye (karsilikli lanete)® yanasmamislardir. Hz. Peygamber’in
Tevrat ve Incil’in delillerini tahrif ettigi iddiasinin tam aksine Kur’an ehli kitabin
asl bozduklari bilgisini*’ vermektedir. Her grup kendi yaninda olanla mutlu olur#
kaidesinde tam bu noktada gercek gibidir. Islam’in sapkin bir Hiristiyan mezhebi
ve Miisliimanlarin da Kabe'ye taptig1 iddialar1 izahtan varestedir. Ehli kitabin da
Kudiis'te mescidi Aksa kiblesi olup, kibleye yonelmek putperestlik olsa ilahi
dinlerin tamami putperest dinler kabul edilmesi gerekirdi. Ancak bu durum
meleklerin Adem’e secde etmeleri emredildigi gibi# Allah’in bir emri olarak
Kabe'ye degil Allah’a secdedir.®

Hz. Peygamber'in Arius mezhebine ait bir rahipten Islam’i &grendigi
iddiasinin delili yoktur. Hz. Peygamber’in ¢ocuk yasta Suriye yolculugunda bir
goriismede Bahira’dan biitiin bilgileri aldig1 iddiast da kabul edilebilecek
tutarlilikta degildir. Bahira’nin yasadig1 bu kiiciik manastirda eskiden beri bir kitap
bulunuyor ve bunu okuyan her rahip Hristiyanlarin en bilgili din adami oluyordu.

3 ncil (Miijde) Tiirkge Terciimesi, Istanbul, Yei Yasam Yayinlari, 1996, Yuhanna, Bab: 14: Ayet 16,26
Bab: 15, Ayet, 26-27 Bab: 16, Ayet, 7-13

3Elmalih Hamdi Yazir, Hak Dini Kuran Dili, Istanbul, Eser, 1971, VIII/12-17

3% Barnabas, Bab: 42: 13 Ayet. (Cev. Halil, Saade) by., Matbat1 Menar, ts., s.41-2.
37 Barnabas, Bab:43-44.

38 Bakara 2/146.

3 Ali imran 3/61.

40 Nisa 4/46

41 Mii’min 23/53.

42 Sad 38/73.

43 Necm 53/62
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bnii'n-Nedim, Bahira'nin elindeki dini metinlerin suhuf terciimeleri olabilecegini
soyler.# Bahira Hz. Muhammed'i bir bulutun gélgelendirdigini, bir agacin altinda
oturdugu zaman dallarinin onun tiizerine egildigini gordii. Bunun {izerine hemen
bir sofra hazirlayip kafile mensuplarini yemege davet etti. Kureysliler o giine kadar
kendileriyle hig ilgilenmeyen Bahira'nin bu davetini biraz da hayretle kabul ettiler
ve yast kiiciik oldugu i¢in Hz. Muhammed’i kervanin yaninda birakip manastira
gittiler. Ancak Bahird yemege onun da gelmesini istedi ve kendisiyle bizzat
ilgilendi, ona gesitli sorular sordu, sirtina bakarak peygamberlik miihriinii (hatm-i
niibiivvet) gordii. Bahira daha sonra Eb(i Talib’e Muhammed’in kimin oglu
oldugunu sordu. Yetim kaldigini 6grenince ona iyi bakmasini ve Yahudilerden
korumasini tavsiye etti. Bunun {izerine Ebti Talib Suriye’deki islerini hemen bitirip
onu Mekke'ye gotiirdii. Bu rivayetin sonunda, Ehl-i kitap’tan ii¢ kisinin Hz.
Muhammed’i goriince ona kotiilitk yapmak istedikleri, ancak Bahira'nin buna engel
oldugu da zikredilir.*®

Bazi alimler, Bahira hadisesine ait rivayetin sahih olmadigini, senedinin
miirsel oldugunu, ravilerinden higbirisinin olay1 gormedigini, bunlardan
Abdurrahman b. Gazvan'in “miinker” hadisler rivayet ettigini*, olay1 naklettigi
ileri siiriilen sahabi Ebti Miisa el-Es’ari’nin bu olay1 gérmesine imkan bulunmas:
sebepi ile tenkit etmislerdir. Ayrica o siralarda heniiz ¢ocuk yasta olan Hz.
Peygamber’in Bahira ile kisa goriismesinden, Hristiyanlarin iddia ettikleri gibi,
[slam dininin esaslarina ait bazi seyler &grenmesinin akil ve mantiga ters
distligiinii belirterek bu hadiseyi ya tamamen reddetmisler veya {izerinde
durmaya ve reddetmeye bile deger bulmamuslardir. Ibn Hisam, “Ibn Ishak’in
zikrettigi ve fakat siirle ugrasanlarin dogru kabul etmedikleri birtakim siirleri”
kendi eserine almadigini belirtmesi, bu siirlerin Ebi Talib’e ait oldugunda siiphe
edilmesi icin yeterli bir sebeptir. Bununla birlikte Bahira hadisesinin dogru olup
olmadigina yalmizca bu siirlere bakarak karar verilemeyecegi de agiktir. Esasen
Bahira olayimi kabul veya reddetmenin Hz. Peygamber’in sahsiyeti ve Islam dini
bakimindan herhangi bir 6nemi de yoktur.#

Sonug itibar1 ile Bahira ile ilgili rivayetlerin tenkide ugramasi bir yana Hz.
Peygamber’in tarihen boyle bir yolculuga ¢ikmis olmasi ihtimal dahilindedir.
Ancak Hz. Peygamber bir goriismede Bahira’dan Islam’i ya da Kur'an-1 almig
olmas1 imkansiz.

4 {bni'n-Nedim, el-Fihrist, s. 24

45Tirmizi, Muhammed b. Isa, el-Camiu’s-Sahih Sunen et-Tirmizi, (Tahk. Ahmed Muhammed Sakir) Beyrut,
Daru ihyau turasilarabi, ts., “Menakib” 3; Beyhaki, Deldilii'n-niibiivve (nsr. Abdiilmu’tl Kal‘aci), Beyrut
1405/1985, 11, 24-29; SuyGti, el-Hasdisii’l-kiibrd, (nsr. M. Halil Herras), Kahire 1386-87/1967, 1, 206-213;
Nebhani, Huccetiilldh ale’l-dlemin, Beyrut 1316, s. 157-160; Mevlana Sibli, Islam Tarihi, Asr-1 Saddet:
Peygamberimizin Sireti, (trc. Omer Riza [Dogrul]), Istanbul 1346/1921, 1, 198-202.

4 EbGi Nuaym, Ahmed b. Abdullah, Duafa, Tahk. Faruk Hamede, by., Daru’s-Sakafe, 1984, I, 144;
Darekutni, Ali b. Omer, Sualatu’l-Hakim, Thak. Muhammed b. Abdullah, Riyad, Mektebetu’l-Marif, 1.bs.
1984, 1, 123.

47 Bkz.Mustafa Fayda, “Bahira” DIA, istanbul, ISAM, 1993, IV/487.
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b. Teror ve Siddet Yanlis1 Algis1

ABD'nin Irak isgali, Iran'nin Irak ve Suriyedeki istikrarsizligi kotiiye
kullanmasi, Bessar Esed gibi diktatorlerin acimasizlign ve ardindan gelen
mezhepsel giivensizlerin sonucu DAES gibi orgiitleri dogurdu. Teror oOrgiitleri
kendilerini Islami isimlerle ansalar bile gerceklestirdikleri eylemlerin Islam’la
bagdastirilmasi on derece yanlistir. Teroriin ¢ok baslh bir canavar oldugu ve tek bir
nedene indirgenemeyecegi agiktir.

1095'te 1. Hagli Seferini ilan edilen Papa II. Urbanus’a gore, Miisliimanlar
seytanin usaklariydi. Bu yilizden Miisliimanlar ile savas aslinda Tanri’'nin
diismanlar1 ile dostlar1 arasinda yasanan bir savastir.# Luther, La Noue,
Abercromby,Francis Bacon acimasiz, tiran, vahsi ve barbar®’, Voltaire “kelle
kesen”%, Montesquieu, Botero ve Lewis’e gore siddetin ve despotizmin etkenlerin
basinda bizatihi Islam dininin kendisi gelmektedir. Ali ve Hz. Muhammed'in Batili
standartlara gore miistebit, gaddar (tyrant) bir kisi oldugunu da iddia
etmektedirler.5 30 Eyliil 2005 yilinda Jyllands Posten isimli bir gazatede Danimarkali
bir karikatiiristin Hz. Muhammed’i (sav) canli bomba eylemcisi ve terdristlere
cennet vadeden Usame b. Laden bir kisi olarak karikatiirize edilmistir. Inanclarina
gore peygamberlerinin normal bir sekilde resmedilmesi de haram olan Miisliiman
iilkelerde, bu durum biiyiik bir infiale yol agmis ve ¢ikan olaylar neticesinde
ylizlerce kisi hayatim1 kaybetmistir.”> Basta Tiirkiye olmak {izere Danimarka’da
bulunun Miisliiman iilke misyonlar1 s6z konusu karikatiirtin etnik ve dini gruplar
arasinda iliskilere hizmet etmeyecegi aciklanmistir. Donemin Danimarka bagbakan:
Anders Fogh Rasmussen’den randevu talep edilmis ancak talepler geri gevrilmis;
Miisliimanlardan gelen yogun tepkiler {izerine kendisinin dini inanglara saygt
gosterdigini ve dini figiirleri rencide edecek sekilde tasvir edilmesini
onaylamadigini dile getirmek zorunda kalmistir.5

48 Dominique Schnapper, Sosyoloji Diisiincesinin Oziinde Oteki ile {liski, (gev., Asegiil Sonmezay), Istanbul,
Istanbul Bilgi Universitesi Yaynlari, 2005, s. 45.

4 Francis Bacon, Denemeler, (Cev. Elif Giinge), Istanbul, Morpa Kiiltiir Yayinlari, 2004, s. 45111.

%0 Voltaire, Candide ya da fyimserlik, (Cev. Server Tanilli), Istanbul, Cem Yayinlari, 1994, s.242.

51Galen Johnson, “Muhammad and Ideology in Medieval Christian Literature”, Islam and Christian-
Muslim Relations, XI-, 2000, s. 336-338; Albert Hourani, Avrupa ve Orta Dogu, (Cev: Ahmet Aydogan,
Fahrettin Altun), Istanbul 2001, s.60;Alain Servante, “Batililarin Géziinde Tiirk 1maj1mn Gegirdigi
Degisimler”, (Ed. Ozlem Kumrullar), Diinyada Tiirk fmgesi, Istanbul, Kitap Yaymevi, 2. Basim, 2008,
5.59Asli Carkman, “Avrupa ve Oteki: Avrupa Imgesinin Osmanl Aydinlanmasindan Yansimast”, (Der.E. Fuat
Keyman), Tiirkiye'nin Yeniden in§a51, Istanbul, istanbul Bilgi Universitesi Yayinlari, 2013, s. 55-58.

52 Barin, Tedirgin Nefret islamofobi, s. 137;,Canatan, Bat1 Diinyasinda islamofobi, s.422.

%3 Vinocur, J., ve Bilefsky D., “Dane Sees Greed and Politics in The crisis”, Newyork Times, 10.02.2006.
http://www.nytimes.com/2006/02/10/world/europe/dane-sees-greed-and-politics-in-the-crisis.html.
(3.10.2017)
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Diinyanin en giivenli tilkelerinden biri sayilan Norve¢'te halk, ikinci diinya
savasindan bu yana Avrupayr sarsan en korkun¢ katliami yasamistir. Oslo
katliamindan hemen sonra ajanslarda Batili terér uzmanlar1 saldirtyr 11 Eyliil’e
benzeterek Islami teror orgiitlerinden birinin yaptigini iddia etmisler, oysa katliam
Norvegli Anders Behring Breivik tarafindan planlanmisti. Bereivik Oslo'nun
merkezinde giibre bombasiyla sekiz kisiyi 6ldiirmiis, arkasinda Utoya adasinda
altmis dokuz kisiyi katletmisti.>* Breivik kendisini bir “tapinak sovelyesi” olarak
Haghi ve Hiristiyanlik adina ve hayrina savastigini itiraf etmektedir. Olay ilk
gerceklestiginde, medyada 11 Eyliil saldirisindan sonra gergeklesen her terdr
eylemi Islami terér saldirisi olarak nitelendirip Islamofobi olusturulmustur. Katil
Miisliiman olsaydi medya adini hemen dini kimlik 6n plana gikarilarak Islami terdr
olarak lanse edilecekti. Fakat katilin Miisliiman olmadig1 anlasilinca akil saglig1 6n
plana cikartilmistir.5 Ozellikle 11 Eyliil saldirilarindan sonra Islam ile teror
kavramlarmin Ozdeslestirilmeye calisilmasi Avrupada zaten ayrimciliga maruz
kalan Miisliimanlar1 “olagan” stipheli haline getirmistir. Bati diinyasinda
Misliimanlarin karsilastigit zorluklar, onlarin problemin temel merkezi olarak
algilamasiyla katlanmaktadir. Amerika’da Teksas eyaletinde, pazar ayini igin First
Baptist kilisesinde bulunan kalabaligin iizerine ates agildi. Gelen ilk bilgilere gore
saldirida 26 kisi 6ldii, 30 kisi de yaraland1.% Kilise baskini yapan ve onlarca kisinin
olimiine sebep olan katil Devin Patrick Kelley Hiristiyan olunca Trump
degerlendirmesi ruh saglig1 bozuk ¢ok kisi oldugu aciklamas: yapmustir.5” Bu bir
Miisliiman olsayd: Diinya ayaga kalkardi.

Hz. Peygamber ve Islam’a 1.7 milyar insan inanmaktadir. Sorun Islam’in
teolojisinde degildir. Her ilahi din gibi Islam barisi, adaleti, kardesligi, sevgiyi,
yardimlasmay1 Onerirken; tiim dinlerin mensuplari arasinda siddete basvuranlar
ortaya ¢ikmaktadir. Giiniimiizde Israil’in Filistin halkina karsi saldir1 ve siddet
eylemleri devlet terdriiniin en canli 6rnegi olarak uluslararasi kamuoyunun gozii
oniinde yasanmaktadir. Birmanya’'da Arakan Budist topluluklarin, Arakan
Miisliimanlarina, Orta Afrika Cumhuriyeti'nde Hiristiyan Anti-Balaka orgiitiiniin,
Miisliimanlara yonelik soykirima varan siddet eylmeleri ve Katolik ve protestan
catigmalarina sahne olan Irlanda ve Ingiltere arasinda devlet terdr eylemleri
yasanmaktadir. Bunlarin hicbirinde Hiristiyan, Katolik veya Protestan teroristler
gibi dini inanglarina izafeten bir nitelemeye gidilmemektedir ve gidilmemelidir de.
Ayni sayg1 ve tutarliligin Islam igin gosterilmesi gerekir. Taliban, Hizbullah ve
DAES gibi orgiitlerin dogumuna sebep olan Bat1 ve Amerika, 11 Eyliil saldirilarin
medeniyetler catismasi tezini dogrulatmak igin siddet eksenli radikal gruplarla
tezgahladiklar1 ve kurguladiklari anlagilmaktadir. Bunun arka planinda Islam’1

5 Kiigiikcan, T. (2009). Avrupa 1slamof0biye teslim mi?, Ankara, SETA Vakfi Yayinlari, 2009.
https://www.setav.org/avrupa-islamofobiye-teslim-mi/ (3.10.2017)

5 Barin, Tedirgin Nefret Islamofobi ve DAES, s., 119.

5605 Kasim 2017, Pazar 22:18.http://www.posta.com.tr/abd-de-kiliseye-saldiri-cok-sayida-olu-ve-yarali-
var-haberi-1349257. (6.11.2017)

57 http://edition.cnn.com/2017/11/05/politics/trump-texas-shooting-act-evil/index.html.
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secenleri ustaca engellemek yaninda Islam cografyasindaki gikarlarini kargasa
ortaminda siirdiirmek yatmaktadir. Bunu yapabilmek icin Hz. Peygamber ve
Miisliimanlar: terorle yaftalamaktadirlar.

Bir¢ok Avrupa {ilkesinin mahkemeleri bu yaymnlarin biitiin Miisliimanlari
degil sadece terérizme destek veren Miisliimanlar: hedef aldigini ve dolayisiyla bu
yayinlarin diistince ve elestiri Ozgiirliigii sinurlar1 cercevesinde olduguna
hiikmetmislerdir. Oysaki terdrist ve ahlaki zaaflar1 olan bir kisi olarak resmedilen
Hz. Muhammed yalnizca terdr saldirilarini gergeklestirdigi iddia edilenlerin degil,
biitiin Miislimanlarin yticelttigi ve rehber olarak kabul ettigi dini sembol
niteliginde bir sahsiyettir. Bu yayinlar biitiin Miisliimanlar1 rencide etmektedir.
Avrupa hukuk miiktesebatinda temel insan hakki olarak yer alan dini
hassasiyetlere sayg1 ve kutsala hakaret etmeme kuralinin agik bir sekilde ihlali de
s0z konusudur.

“Islam” kelime itibar1 ile “parig” anlamindadir. Kur’an-1 Kerim kasten, haksiz
yere adam Oldiirmeyi haram kilmuis, cezasinin sonsuza kadar cehennemde kalmak
oldugunu ifade etmistir. Haksiz yer bir kisiyi 6ldiirmeyi biitiin insanlar1 6ldiirmeye
esit tutmus, bir insanin canini kurtarmanin biitiin insanlarini hayatin1 kurtarmaya
denk oldugunu bildirmistir. Kurant Kerim “Ey iman edenler hep birden barisa
girin. Seytanun adimlarina uymaym. Ciinkii o sizin apacgik diismaninizdir”.’ Hz.
Peygamber (sav) gerektiginde savaslar yapmustir. Ancak savas esnasinda
Miisliimanlarla savasmayan Gayri Miislim ¢ocuklarin, kadinlarin®, yashlarin,
yalimizca ibadetle ugrasan din adamlarinin 6ldiiriilmesini yasakladigi gibi,
ibadethanelerin yikilmasini, hayvanlarin dldiiriilmesini, agaglarin kesilmesini de
yasaklamistir.®

[slam dinin bu ilahi prensipleri goéz 6niinde tutuldugunda terdr, siddet,
bunalim ve anarsinin Islam’la yakindan uzaktan alakasinin olmadig1 goriilecektir.
Batida “tapinak sovalyesi” oldugunu ifade edenler nasil Hiristiyanlik adina bu isi
yaptiklar1 sdylenmemesi gerektigi gibi; Islam dleminde bazi terdr gruplarin Islam
adma yaptiklar1 yanlislar, Hz. Peygamber’e veya biitiin Miisliimanlara fatura
edilmesi kabul edilemez.

Watt'in bu konudaki tespitlerini su sekilde ozetlemektedir: “Hiristiyan
diisiiniirlerin  birgogu Hz. Muhammed’in, dini askeri kuvvetle yayildigina;
Peygamber ve Allah diismanlarini 6ldiirmek, kendilerine her tiirlii zulmii yapmak
gibi suglarin, Islam dinin bir emri olduguna inanmaktadir. Avrupanin Islam
hakkinda tasarladigi imaj, hakikat olmaktan ¢ok uzaktir. Islam veya kilici tercih
etmek hususi olarak, Yahudi, Hiristiyan ve diger Ehl-i Kitaptan olanlara tatbik

58 Bk. Nisa 4/93; Maide 5/32; Bakara 2/208.

% Buhari, es-Sahih, (Tahk. W. Jounboll), leyde, 1862-1908, “Cihad ve’s Siyer” 145; Ebu Davud, “Cihad” 121.
® Sanani, Abdurrezzak b. Hemmam, Musannef, (Tahk. Habiburrahman el-Azami),Beyrut, Mektebetu'l-
islami, 2. bs.1403, IV, 453.
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edilmemistir. Miisliimanlarin askeri faaliyetleri sadece siyasi bakimindan biiyiimek
icin kullanilmaktadir. Islam’in siddet dini oldugundaki imaj, Hiristiyanligin ikna
yolu ile yayilmis bir sulh dini oldugu hakkindaki imajla celiski halindedir. Hacl
seferlerine katilanlar, kendi dinlerinin bir sulh dini, muhaliflerininkini ise bir siddet
dini olduguna inanmaktadirlar.”¢? Miisliimanlarin ortaya koydugu fetih
hareketleri, Miisliimanlar agisindan mesru ve hakli gerekgelere sahip gosteriliyor
olsa da, karsi taraf agisindan bir tehdit olarak algilanmis ve bu durum
“Islamofobik” ve “anti-Islamist” duygulari beslemistir.s2

Watt bu soyledikleri de Miisliimanlar hakkinda kasitli algi operasyonu
oldugunu ortaya koymaktadir. Ancak ikinci 6nemli konu ise Kuran ve hadisler yer
alan “cihad” kelimesi her zaman savas anlamina da gelmemektedir. “Cihad”
kelimesi “savas” anlami yaninda ¢aba ve gayret anlamina gelmektedir. Kendini
[slami ifade eden terdr gruplar1 bu anlamada ayet ve hadisleri baglamindan
kopararak delil aldiklar1 goriilmektedir. Bu kavramin tevil yontemi ile her ayet ve
hadiste savagsmak anlamu yiiklenmesi de ayr1 bir problem gibidir. Baz1 gruplar, Nisa
suresinde “Miiminlerden —oziir sahibi olanlalar disinda- oturanlarla mallar: ve canlar: ile
cihad edenleri, derece bakimindan oturanlardan iistiin kildi...®® Ayetini ve Ankebut
suresi “Ama bizim ugrumuzda cihad edenlere elbette kendi yolumuza eristirecegiz. Hig
Stiphe yok ki Allah iyi davrananlarla beraberdir” **ayetlerini delil almaktadir. Dais’e
gore yeryiiziinde “Islam devleti” hakim oluncaya kadar savasmak Miisliimanlarin
temel gorevidir. Daes taraftarlari“Islam devleti”nin bekasinin &niinde engel teskil
eden her seyle miicadele etmek, savasmak vacip, bu anlamda cihad, kital, emr-i
bi'l-maruf nehyi ani’l-miinker gibi kavramlara atifla yapilan faaliyetin insanlari
Allah'in rizasina ve cennete ulagtiracagini telkin etmektedirler. Orgiit, dncelikli
olarak yayilmasina destek vermeyenler gengleri Islam’a kargi ¢ikmig ve miirted
olmus kabul etmektedir. Dais, neredeyse kendinden olmayan biitiin Miisliimanlar:
tekfir edip onlarla savasmay1 bir vecibe olarak telakki etmektedir. Kendisine
saldirmayan pek ¢ok masum insana dahi, baz1 cihat ayetlerini sebep-i niizulii ve
tarihsel baglamindan koparip delil gostererek eziyet etmekte veya gesitli sekillerde
cezalandirmaktadir.%

Ankebut suresinin son ayeti cihad tesrl kiinmadan Once nazil olmustur.
Miifessirlerin agiklamlarina gore Ankebut suresi Mekki surelerdendir. Bu sebeple
ayet savas meydaninda savasanlara has kilinamaz. Burada cihadla kastedilen
kiifriin her tiirliisii ile miicadele anlamindadir. Ibnii’l-Cevi (6. 751/1350) bu konuda
ayeti su sekilde tefsir etmektedir: “Yani Kiiffarin eziyetlerine karsi nefisle
miicadeledir. Vatandan hicret etmek ve buna benzer seylere sabredin anlaminadir.

6t Montgomery, Islamin Avrupaya Tesiri, 5.82.

2 Canatan, Bat1 Diinyasinda islumofobi ve Anti-Islamizm, s. 83,70.

63 Nisa5/95

64 Ankebut, 29/69.

65 Imadiiddin Hayti, siibehdt tazimi ‘d-devleti’l-Islimi ve'r-red aleyha, yy., Heyetii’s-Sami’l-Islamiyye, 1. bs.
2015,.70,71
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Bu savasmaktir da denildi. Bu zayif bir ihtimaldir. Ciinkii ayet indigi donemde
heniiz inananlara savas emredilmemigtir.”¢¢ Abdullah b. Abbas'in”Allah’in “Sizi
hidayet yoluna iletecegim” sOziine su tefsiri yaptigi nakledilmektedir: “Bize itaat
konusunda gayret gosterenleri sevap yoluna ulastiracagiz” demektedir. Bu tefsir
biitiin itaatleri ve sozleri igerir. Buna benzer bir tefsir Abdullah b. Ziibeyr'den de
nakledilmistir. Kurtubi (6. 656/1258), “Kafirlerle yolumuzda miicahade edin” yani
“rizamiza ulagma isteginde caba gosterin” demektir. Siiddi (6. 127/745) ve diger
miifessirler de ayetin savasin farz kilinmasindan 6nce indigini ifade etmislerdir.5”
bn Kayyim el-Cevzi, “Yolumuzda miicahade eden” ayetinde Yiice Allah hidayeti
nefsin gayretine bagladi. Insanlarin hidayette en iistiinii cok miicahade
edenlerdedir. Cihadin en farz olani nefisle miicahade, seytanla miicahade, diinya
ile miicahadedir. Kim bu dort sey konusunda Allah yolunda miicahade ederse
Allah onu razi oldugu yola cennete ulagsmasina hidayet eder. Kim cihadi terk
ederse, cihaddan terkettigi konuda hidayeti kagirmistir. Ciineyd el-Bagdadi (o.
297/909) ayeti tefsirde soyle dedi: “Bizde (dergdhimizda) tevbe ederekarzu ve
isteklerinizle miicadele ediniz. Sizi Ihlas yollarina ulagtiralim.”s8 Muaz b. Cebel
de:”Ilmde arastirma yapmak cihaddir. Allah diledigini seger, (inabe edene) yoluna
yonelene hidayet eder.”®

Kur’an’a parcaci bir yaklasimla ve baglamindan kopararak yorumlayan bazi
gruplar, inanmayanlara kars: siirekli savas halinde olunmasi gerektigini diisiinseler
de Kuran'da zalimlerden bagkasina diismanlik edilmeyecegi acik¢a ifade
edilmektedir. “Cihad” kelimesi konusunda ayni yanls alg1 gayri Miislimlerde de
goriilmektedir. Bazi gayri miislimler cihadin kendilerini tehdit eden 6nemli bir
unsur oldugunu, dolayisiyla Miisliimanlarin baska {ilkelere yayilmasmin
onlenmesi gerektigi ifade edilmektedir. Islamofobinin cihad ayetlerine
dayandirilmasinda ilgili ayetleri baglamindan kopararak yanlis yoruma dayali alg1
oldugu anlagilmaktadir.

Buharl ve diger bazi hadis kitaplarinda yer alan bir rivayette lafza itibar
edildiginde Hz. Peygamber: “Insanlar Allah’tan bagka ilah olmadi ve benim
Allah’in kulu ve Resulii olduguma sahitlik edip, namaz kilip, zekat verinceye kadar
cihad (miicadele etmekle / savasmakla) emrolundum. Bunu yapanlar canini, malini
benden korumus ancak Islam’mn hakk: Allah’a kalmigtir.”70

Rivayetin sonunda verilen bilgiler “cihad” kelimesine kital anlami vermenin
daha wuygun oldugunu gostermektedir. Ancak Rivayetin sahih hadis
kaynaklarindaki tariklerinin biiyiik ¢ogunlugunda rivayetin sonundaki kisim yer

6 [bn Cevzi, Muhammed b. Ahmed, Teshili li ulumi’t-Tenzil, (Tahk. Muhammed salim Hasim), yy.,
Daru’l—Kﬁt’iibi’l—Himiyye, 1995, 1I, 129.

67 Kurtubi, el-Ciamiu Li Ahkami’l-Kurin, XIII, 264;-5

68 Tbn Kayyim, Fevdid, 1, 59.

6 {bn Teymiye, Camiu’t-Tahsil, VI, 82.

70 Buhari, “Iman” 15; Miislim, Sahih, (Tahk. Muhammed Fuad Abdulbaki, Kahire, 1955-1956, “Iman” 8.
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almamaktadir. Sadece “Insanlar Allah’tan bagka ilah yok deyinceye kadar
savagsmakla emrolundum” seklinde Hz. Peygamber’e isnad edilmekte geri kalan
kismi EbGi Bekr'e ait oldugu haber verilmektedir.”’ Kelimei sahadet getiren
kimselerin Islam dairesinde kalacaklar1 ve tekfir edilemeyecegi anlasilir. Ebu
Bekr'den rivayet edilen bu hadisin kendi déneminde devlete zekati (vergiyi)
vermeyip miisliiman oldugunu ifade edenlere karsi acildigini ifade edebiliriz. Bu
savasin sebebinin zekattan ¢ok devlete bir bas kaldir1 ya ad devlete isyan oldugu
soylenebilir. Ayrica Kur'an’da insanlarin Islam’a girmesinde zor kullanilmast
yasaklanmustir. Gayri Miislimlerle Islam’a girsinler diye savasmaya “Sen ancak
hatirlaticisin, zorlayicr degilsin”72ayeti engeldir. Hak batildan ayrildiktan sonra
dinde zorlama yoktur.”> Bu ayetlerden Islam’a girmeyenlerin Islam’a
zorlanmayacagl ancak bir Miisliimaninda Allah’a, devletine, [slam milletine,
ailesine ve sahsina ait gorevlerinin yerine getirmekten sorumlu oldugu asikardir.

c. Kadin Algis1

Watt'in asagidaki kayitlar1 Batinin Hz. Peygamber algis1 konusunda 6nemli
tespitleri icermektedir. “Ortagag Avrupa’simin goziinde Islam nefse diiskiinliik dini
olarak goriilityordu. Bir adamin istedigi kadar evlenebilecegini ve hanimlarin
sayisint  clizdanin  siskinliginden baska hicbir seyin tesir edemeyecegi
zannediliyordu. Bazi miiellifler dortten fazlasina miisaade edilmedigini bildikleri
halde, siirin yedi veya on oldugunu soylemek igin, Kur’an-1 Kerim’in ayetlerini
umumiyetle yanlis terclime ediyorlardi. Kur'an homoseksiiellige dahi miisaade
etmis deniyordu. Bazilarina gore de Islam’in mesru olmayan cinsi miinasebetlere
miisaadesi, Kurandaki cennet tasvirleri ile son hadde varmisti. Tenkitler
umumiyetle yanlis iddia ve abartilara dayaniyor, Hz. Muhammed'in aile hayat1 da
haddinden fazla tenkide ugruyordu. Bu bakimdan ortacagin cizdigi Islam
imajindaki sehevilik fslam’1 bircok bakimindan giiliing duruma diisiirmek icindi.
Avrupalilara  gére  Miisliimanlar baska bakimlardan da  nefislerine
diigkiindiirler...””* Leone Caetani (6. 1935), Emile Dermanghem (6. 1971) ve benzeri
bazi modernist oryantalistler, Muhammed’in basarisini, ¢ok evlilikle cinsel
hiirriyeti ilan etmesinden kaynaklandigini ileri siirmektedirler. Hz. Muhammed’in
(sav) Hz. Zeyneb binti Cahs ile evlenmesini son derece ¢arpitilmis yorumlarla Hz.
Muhammed’e (sav) agir itham ve iftiralarda bulunmaktadirlar.”> Hz. Peygamber’in
dokuz yagindaki Ayse ile elli iki yaginda yasinda evlendigi de bu tenkitlerin
baginda gelmektedir. Hz. Peygamberin dokuz yasindaki Hz. Aige ile evlenmesi
olaymi "elli dort yaslarinda bir erkegin oyuncaklarla oynama ¢agindaki bir ¢ocukla

71 Buhari “Istitabe” 3; “Cihad” 101; “I’tisam”2; Miislim “Iman” 8;Ebi Davud, Siileyman b. Esas es-
Sicistani, Sunen, (Tahk. Muhammed Muhyiddin Abd al-hamid), Kahire 1935, “Zekat” 1;”Cihad” 104

72 Gasiye 88/21-22

73 Bakara 256

74 Montgomery, Islamin Avrupaya Tesiri, 5.83.

75 Caetani, Maometa profeta d’Arabia, 11, 61, 76, 77.
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evlenmesi"’ olarak nitelendirerek, bu evliligi bir anlamda sehvetperestlik, hatta
daha da ileri gotiirerek siibyanci olarak nitelendirmisler”” yash bir erkegin, bakire
bir kiz ¢ocuguyla “garip evliligi” diye yorumlamislardir.”® Hz. Peygamber’i
elestirmek isteyenler, bilhassa Hz. Aise’nin evlenme yasini giindeme getirerek,
O'nun ¢ocuk yasta bir kizla evlendigini, hatta “oyun ¢ocugu” ile evlenecek kadar
kadinlara diiskiin” oldugu seklinde iddialar ileri stirmiislerdir.

1. Sehvetine Diiskiin Oldugu Yoniindeki Iddia

Hz. Peygamber evlilik akdi konusunda 6nemli degisiklikler, diizenlemeler
getirmistir. Fakat evliligin yasi, evlilik merasimi vs. gibi gelenegin hakim oldugu
cihetlere dokunmamistir. Hatta kendisi de bu alandaki gelenege tabi olmustur.
VILyy. Arap kiiltiiriiniin bir {iyesi olmasina baglh olarak yapmis oldugu bir kistm
davraniglari, zaman zaman elestiri konusu olmustur. Cok evliligi, Zeyneb Binti
Cahs ve Hz. Aise ile evliligi de elestiriye konu olan hususlarin basinda gelmektedir.
Ozellikle bazi Oryantalistler, Arap 6rfiine ve dénemin kiiltiiriine ait gelenekleri
kendi kiiltiirlerine ve yasadiklar1 donemin algilarina kiyaslayarak elestirilerinde
ileri gitmislerdir.

a. Cok Evli Olmast

Hz. Peygamber’in yasadigi donemde ¢ok evlilik ve 6zelde krallarin ¢ok esli
olmalarinin sosyal ve siyasi sebepleri vardi. Hz. Peygamber de, degisik kabile ve
milletlerden 12 kadinla evlilik yapmistir. Bunlardan bes tanesi Kureysli olup, Hz.
Aise de Kureys'in Teym kolundandir. Hz. Peygamber, Hz. Aise disginda, Hatice
binti Huveylid, Sevde bt. Zem’a, Hafsa binti Omer, Zeyneb binti Huzeyme, Ummii
Seleme binti Ebi Umeyye, Zeyneb binti Cahs, Ciiveyriye binti el-Haris, Safiyye binti
Huyey, Ummii Habibe binti Ebi Siifyan, Misirli Mariye ve Meymfine binti el-Haris
ile evlenmistir.® Evliliklerinin ¢ogunlugu iki ¢ocuklu olarak Hz. Haticenin
vefatindan sonra ve Medine doneminde olup Hz. Peygamber de devlet baskani
sifat1 da tasimaktadir.

Hz. Peygamber’in birden fazla kadinla evlenmesine, 6zellikle Batili bilginler
tarafindan, ¢ok evliligin o dénemin sosyal sisteminin bir parcasi oldugu ve bir¢ok
ahlaki, sosyal ve iktisadi sorunlarin ¢oziimiinde gerekli bir olgu oldugu

76 Reinhart Dozy, Tarihte islamiyet, (¢ev: Abdullah Cevdet -Osmanlica metin-), Istanbul 1908, I, 105

77 Bkz.Ebu'l-Ala el-Mevdudi, Tarih Boyunca Tevhit Miicadelesi ve Hz. Peygamber, (¢ev: Ahmet Asrar),
Istanbul, Pmar Yayinlari, 1984, II, 533

78 Aige Abdurrahman, Rasulullahin Annesi ve Hamimlari, cev: Ismail Kaya, Konya 1987, II, 72.

79 Turan Dursun, Din Bu, Istanbul, Kaynak Yayinlari, 2000, I, 26, IV, 97-98.

80 Hamidullah, Muhammed, Islam Peygamberi, (Cev. Salih Tug), Istanbul, irfan Yayimailik, 1990, II, 676—
691; Ziya Kazici, Hz.Muhammed'in Esleri ve Aile Hayati, Istanbul, Cag Yayinlari, 1991, s. 73-331; Aise,
Abdurrahman, age., s. 399-400.
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diislintilmeden, tarafgir bir anlayisla tenkitler yoneltilmistir.8! Bu tenkitleri yapan
Batili bilginlerin, aym gelenegin mensubu olan, Hz. Davud ve Hz. Siileyman'in
evlilikleri konusunda higbir elegtiride bulunmamalari, tenkitlerinde tarafsiz
olmadiklarini gostermektedir.$2

Kendisinden on bes yas biiyiik olan, Hz. Hatice ile elli yasina kadar yirmi beg
yil evlilik yasayan Hz. Peygamber, elli yasinda iken yasit1 olan Sevde ile evlenmis
ve evliliklerinin biiyiik ¢ogunlugu Medine’de elli {i¢ yasindan sonra ve devlet
baskani oldugu donemde gergeklesmistir. Ayrica evlendigi hanimlardan biri harig
tiimii, ya dul yada onceki evliliklerinden gocuklar: olan kadinlardir. Bu da, evliligin
ana saikinin “sehvet” olmadigim1 gostermektedir. Hz. Peygamber’in c¢ok
evlenmesinde, siyasi amaglarin agirlikta oldugu goriilmektedir. Ornegin, Hz. Aise
ve Hz. Hafsa ile evlenerek, Hz. Ebubekir ve Hz. Omer’le iliskilerini giiglendirmistir.
Beni Mahzum'dan Ummii Seleme ile evlenerek, Islam'a en biiyiik diismanlig1 yapan
Ebu Cehil'in kabilesinin diismanligimi 6nlemistir. Ummii Habibe ile evlenerek,
Mekke lideri olan babas1 Ebu Siifyan'la iligkilerini yumusatmaya ¢alisms, bir daha
savasta kendisinin karsisina ¢ikmamasini saglamistir. Beni Nadir liderinin kizi
Safiyye ile evlenerek Yahudilerin diismanligini azaltirken, Beni Mustalik'in
liderinin kiz1 Ciiveyriye ile evlenerek de, bu kabilenin Islam’a girmesini saglamaistir.
Meymune, ile evlenerek Meymune'nin dokuz kiz kardesinin evli oldugu dokuz
uinlii kabile lideriyle bacanak olmus ve onlarla yakinlik saglamistir. Zeyneb binti
Cahg'la evliligini, bir Cahiliyye adetini yikmak icin Allah istemis ve Kuran’da bu
konuyla ilgili ayetler indirmistir. Diger hanimi Zeyneb binti Huzeyme ise,
Hevazin'in ¢ok giiglii bir kabilesine mensuptur.$

Bu durum doéneminde diger devlet baskanlar1 gibi onun evlilikler siyasidir.
Ayrica Hz. Peygamber’in bu evlilikleri genglik déneminde degil nispeten yaslilik
donemindir. Ayrica Mekke miisrikleri daha gen¢ oldugu kirkli yaslarda Hz.
Peygamber’e her kabilenin en giizel kadi ile evlilik, bagkanlik ve para teklif
etmigler bunu reddetmigtir.8 Bu durum onun cinsellikten ¢ok o donemin kabulii ve
siyasi sebeplerle evlendiginin a¢ik kanitidir.

b. Hz. Aise ile Evliligi

Evlilik yasi, evlilik sekli ve kurallari, adet ve uygulamalar1 kiiltiirlere,
toplumlara ve dinlere gore farklilik arz etmektedir. Hz. Peygamber’in Hz. Aige ile
evliligi, giinlimiizde ozellikle Hz. Aise’nin yasindan dolay: elestirilere maruz

81 Bu konudaki iddialar igin Bkz: Abdiilaziz Hatip, Kuran ve Hz. Peygamber Aleyhindeki Iddialara Cevaplar,
Istanbul 1997, 164 vdg.

82 Fazlurrahman, Siret Ansiklopedisi, (gev: Heyet), Istanbul 1990, 11, 197 vd.

8 Mehmet Azimli, “Hz. Aise'nin evlilik yasi tartismalar1 ya da savunmaa tarihgiligin ¢ikmaz1”, Islami
Aragtirmalar, Ankara, 2003, XVI. cilt, 1. say1, 28, s. 2-3.

8¢ Maverdi, Ebu’l-Hasen Ali b. Muhammed,’Alamun-Niibiivve,(tahk. Muhammed Mutasim Billah),
Beyrut, Daru’l-Kiitiibi'l-Arabi, 1.bs. 1987, I, 100.
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kalmistir. Hz. Peygamber’in yasi ellinin {izerinde iken Hz. Aise’nin yasinin onun
altinda kiiciik ¢ocuk oldugu halde evliligi elestirilmistir. Baz1 alimler yorumlar: ile
Hz. Aise’nin evlenme yasimi 17-18e cikartsalar da, ilk donem kaynaklar1 nisanin
alti, evliligin ise dokuz yasinda oldugu noktasinda hemfikir gibidirler. Bu alimlerin
degerlendirmesindeki hata Hz. Aise’nin evlilik yasini, kendi kiiltiirlerindeki
ortalama evlenme yast olan 15-20 arasina ¢ekmeye calismis olmalaridir. Hz.
Peygamberin 9 yasinda bir kiz ¢ocuguyla evlenemeyecegini, bunun bir iftira ve
diizeltilmesi gereken bir yanlis oldugunu savunup, Hz. Aise ile 17-18
yaslarindayken evlendigi goriisiinii dile getirmiglerdi.s

Bir ateist olan Ayaan Hirsi Ali, Islamofobik kampanya gergevesinde Islam
Peygamber’i Batili 6l¢litlerde (pervert) bir cinsel sapkindir demistir. Bu hususta ona
atifta bulundugu sey ise Peygamber’in kendisi elli iki yasinda iken dokuz yasindaki
Aige ile evlliligidir. Hz. Peygamber kiiciiciik bir kiz olan Hz. Aise ile gerdege
girdiginde “Kocasinin evine giden bu kiiglik kiza oyuncaklarini ve bebeklerini
verdiler” Oyun oynamaktan hoslanan bu c¢ocuk, Allah’in yaslanmakta olan
Peygamberinin esi oldu” “Hz. Aise Peygamber karisi olsa da hala ¢ocuktu ve
cocukea seyleri de terk etmeye hazir degildi. Yasli Muhammed bunu anlamis ve
olayr kendi akisina birakmistir. Peygamber eve geldiginde “cocuk karisini”
oyuncaklariyla megsgulken goriir, bazen kendisi de onunla oynardi seklinde
elestirilmistir.® Ilhan Arsel de farkli bir bakis agisiyla konuya sdyle yaklagir: “Yash
erkekle evlenen kiz g¢ocuklar1 kocasini baba gibi gorerek ve ona korii koriine
baglanarak hayat boyu siirecek kolelige erken yasta evlilikle adim atarlar.”Dahasi
“kiz ¢ocugunun cok kii¢iik yasta evlendirilip eve kapatilmasi, onu ¢ok seyden
mahrum etmek, ezmek, sahsiyetini yok etmek, Seriat’a gore sosyal diizenin bir
geregidir ve Misliiman toplumlarin geri kalmalarinin nedenlerinden biridir.
Kizlarin erken evlendirilerek kocalarinin koélesi durumuna getirilmeleri, sosyal
hayattan uzak tutulmalarinin toplumun ilerlemesine engel tegkil ettigini” savunan
flhan Arsel, bizzat Hz. Peygamber’in Hz. Aise ile evlenerek bu konuda topluma
ornek oldugunu ve sozleriyle de bunu tavsiye ettigini ifade eder.”

Hz. Aise'nin evlilik yasi ile ilgili aciklamalara ge¢meden once Cahiliyye
Araplarinda, Yahudilikte, Hiristiyanlikta ve diger bazi toplumlarda kadinin evlilik
yast hakkinda kisaca bilgi vermemiz, konuyu daha anlasilir kilacaktir. Her
toplumun temelini olusturan ailenin evlilik merasimleri, evlenme yaslari, gorevleri
gibi iligkiler bir kiiltiirden digerine degisir, hatta ayni toplumun tabakalar1 arasinda
bile farklilik gosterebilmektedir. Her toplumun aile ile ilgili 6rf ve adetleri, kendi
kiiltiire] yapist dogrultusunda olusmustur. Bu gergekten hareketle Hz.
Peygamber’in yasadig1 Arap toplumunun da kendine 6zgii evlenme sekli, gelenek,
gorenek, orf ve adetleri cercevesinde degerlendirmek gerekir. Mekkeliler ergenlik

85 Bk. Akkad, Abbas Mahmud, es-Siddika bintii’s-Siddik, Kahire Darii’l-Ma‘arif,.1963, 39.
86 Toker, “Kadinlarin Peygamber Algis1 Miisliiman Kadinlar ve Hz. Muhammed”, s. 139.
87 [Than Arsel, Seriat ve Kadin, istanbul, Kaynak Yayinlari, 1995, s. 145,151
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cagina gelmis kizlarinin, evlilik yasma geldikleri anlamina gelen elbise giydirme
isini Daru'n-Nedve'de yaparlardi.® Bu bolgede kizlar genellikle 12 yasina
basmadan evlendirilir; ancak ¢ocuk dogurduktan sonra aileye dahil edilir, eger
¢ocuk dogurmadan o6liirlerse kocasina bagsaglig: dilenmezdi.®? Cogu zaman babasi
ya da velisi, kizin bu evliligi isteyip istemedigine, erkegin yash olup olmadigma
bakmadan kizi istedigi erkege verebilirdi®® Ehl-i Kitaba gelince, Yahudilikte
evliligin sahih olabilmesi ig¢in kizlarin 12, erkeklerin 13 yasinda olmalar
gerekmektedir ki  bu  yaglar, Yahudilerde bulug cagma erme
yaslaridir ' Hiristiyanlarda ise, evlenme yasi zamana ve iilkelere gore
degismektedir. Roma ve Eski Kilise Hukukunda evlenme yas1 kiz icin 12, erkek i¢in
14 iken, Yeni Kilise Hukukunda kiz i¢in 14, erkek i¢in 16 olarak belirlenmistir.

Bizans imparatoru Yuannis’in 10 yasindaki kizin1 Orhan Bey’in oglu Halil ile
evlendirmesi,” farkli toplum ve kiiltiirlerde tarih boyunca kadinlarin kii¢iik yasta
evlendiginin bir gostergesi olarak kabul edilebilir. Dahas1 kadinlarin erken yagslarda
evlenmesi sadece ge¢miste, baz1 toplumlarda ve dinlerde degil, glintimiizde de
Asya’da, Avrupa’da, ozellikle Portekiz ve Ispanya’da, hatta Birlesik Amerika'nin
uzak, daglik bolgelerinde hala goriilebilen bir uygulamadir.®* flk dénem Islam
kaynaklarinda Hz. Aise’nin genellikle alt1 yasinda nikahlanip, dokuz yasinda zifafa
girdigi® ifade edilmektedir. Hz. Hatice vefat ettikten sonra Havle binti Hakim,
yalmz kalan Hz. Peygamber’e dullardan Sevde ve bekarlardan Aige ile
evlenebilecegini teklif eder. Hz. Peygamber bu iki teklifi onaylar ve Havle’yi kendi
adma elci olarak gonderir.% EbGi Bekr, once “kardesinin kiziyla nasil evlenir?”
diisiincesiyle tereddiit eder, daha sonra bu kardesligin “din kardesligi” oldugunu
ve evliligin haram olmadigini 6grenince, kizin1 Hz. Peygamber’e bes yiiz dirhem
mehir ile nikdhlar.” Hicret'ten iki yil once gerceklesen bu nikah / nisan, Hz.
Peygamber ve Mekkeli Miisliimanlarin Medine’ye hicretinden bir siire sonra da
zifaf ile tamamlanacaktir. Hicret'ten yedi-sekiz ay sonra Ebt Bekr, Hz.Peygamber’e,

8 M. Semseddin Gilinaltay, Islam Oncesi Araplar ve Dinleri, Ankara, Ankara Okulu Yayinlari, 1997, s. 56;
Ramazan Altintas, Biitiin Yonleriyle Cahiliye, Konya, Ribat Yaynlary, ts., s.37.

% Abdiilkerim Ozaydin, “Arap”, DIA, Istanbul, ISAM,1991, 111, 321.

% Ates, Ali Osman, [slam’a Gére Cahiliyye ve Ehli Kitap Orf ve Adetleri, Istanbul, Beyan Yaynlari, 1996, s.
281; Neset Cagatay, Islam Dénemine Dek Arap Tarihi, Ankara, Tiirk Tarih Kurumu Yayinlari, 1989, s. 35—
36.

91 Asife Unal, Yahudilikte, Huristiyanlikta ve Islam’da Evlilik, Ankara, Kiiltiir Bakanlig1 Yayinlari, 1998, s. 22.
92 Unal, age.,s. 80-81

93 {smail Hakki Uzun Carsily, Biiyiik Osmanli Tarihi, Ankara, Atatiirk Kiiltiir Dil ve Tarih Yiiksek Kurumu
Yayinlary, ts, I, 139

94 Aige Abdurrahman, Rastilullah’in Annesi ve Hanimlars, s. 240

9% Muhammed ibn Ishak, es-Siretu ‘n-Nebeviyye, (tahk. Muhammed Hamidullah), Konya, Hayra Hizmet
Vakfi Yayinlar, 1981, s. 239; ibn Sa’d, Muhammed, et-Tabakatii’l-Kiibrd, Tunus, Garbi’l-islami 1. bs., 2009,
VIII, 58-60; Buhari, “ Nikah”, 39-40; Miislim, “Nikah”, 69-72; Belazuri, Ahmed b. Yahya b. Cabir
(279/892), Ensdb, Beyrut, Daru’l-Fikr, 1996, II, 38; [bn’iil Esir, izzuddin Ebu’l-Hasan b. Ebi’l-Kerem
(630/1233), Usdii'l Gabe, Beyrut 1996, V, 205.

% Aise Abdurrahman,age, s. 235

97 {bn Sa’d, age, VIII, 59
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Aise’yi ni¢in yanina almadigini sorar ve mehir verecek durumu olmadigini
O0grenince, O'na bor¢ para verir. Bu bor¢ para ile Hz. Aise’nin mehri 6denir ve
evlilik gerceklestigi® rivayet edilir.

Babasi Islam’a ilk giren erkek oldugu i¢in Hz. Aise, ¢ok kiiciik yaslardan
itibaren Islam terbiyesi alarak yetigmistir. Oyun oynamay1 cok seven bir cocuktur.
“Evimizde Allah Resulii ve Ensar’dan bazi kadin ve erkekler toplandilar. Ben iki
hurma dali arasinda salincakta sallanirken annem beni alip, saglarimi diizeltti,
yliziimii sildi ve beni igeri soktu, artik bunlar senin ailen diyerek beni Peygamber’in
yanina gotiirdii.” rivayetini Hz. Aise’nin evlenme yasim dokuz kabul edenlere gore
degerlendirirsek, bu yas oyun oynayan bir cocuk yasidir. Ayni rivayetten hareketle
Hz. Aise’nin evlenme yasini daha biiyiik kabul edersek, bundan Hz. Aise’nin oyun
oynamaktan ¢ok zevk alan, geng bir kiz oldugu sonucunu ¢ikarabiliriz. Kald ki,
Hz. Aise Hz. Peygamber’le evlendikten sonra da kiz arkadaslar1 ve oyuncaklar1® ile
oynamaya devam etmistir. Hz. Aise'nin oyundan zevk aldigimi bilen Hz.
Peygamber daha sonraki donemlerde de Hz. Aise ile beraber kosu yapacak ve
Mescid-i Nebevi'de savas oyunu oynayan Habegli'® koleleri birlikte
seyredeceklerdi.o!

Sicak bolgelerde iklim sartlar1 geregi Arap kadinlarinin kendilerine has bir
sekilde cabucak gelistikleri, ¢cok erken yaslarda ergen olduklari, siiratli gelisme
sonucunda yirmi yasini izleyen yillarda da ¢abucak yaslandiklarini savunurlar.
Hatta bu rivayetleri oldugu gibi alip, bir kizin alt1 yasinda nikahlarip dokuz
yasinda zifafa girmesinde herhangi bir problemin olmadigini, o toplumda kiigiik
yasta evliliklerin 6rfe uygun ve normal oldugunu iddia ederler. Bu goriisiin
savunucularina gore, sayet Hz. Peygamber'in Hz. Aise ile olan evliligi de orfe
aykir1 olsaydi, basta Hz. Peygamber’in en azili diismanlari olmak iizere, Mekke
toplumu bu evliligi onamadigin agikca belli ederdi. Ancak o dénem ve toplumda
Hz. Aise'nin evliliginde kotiilenecek ya da itham edilecek bir yon olmadig: icin
toplum, bu evlilige herhangi bir tepki gostermemistir.102

Hz. Aise’nin evlenme yasimnin dokuz oldugunu igeren rivayetleri dikkate
almaksizin, baska rivayetler {izerinde yorum yaparak Hz. Aise’nin evlenme yasin
17-18e ¢ikartan goriisii savunanlarin yani sira Hz. Aise’nin alt1 yagsinda nisanlanip
dokuz yasinda nikahlandig1 hakkindaki rivayetlerin dogru olmayip tamamen tarihi
gercgeklere aykir1 oldugunu savunanlar da vardir.’® Bu gruptakiler iddialarini yine
rivayetlere dayandirarak ispatlamaya calismaktadirlar. Buna gore Hz. Aise Hz.
Peygamber’le nisanlanmadan 6nce Mut’im b. Adiy’in oglu Ciibeyr ile nisanh idi.

98 {bn Sa’d, age,VIII, 63

9 {bn Sa’d, age, VIII, 61-62.

10As1k, Nevzat, Hz. Aise'nin Hadis¢iligi, Izmir, égrenci Basimevi, 1987, s. 1

101 Fayda, Mustafa, “Aise”, DIA., Istanbul, ISAM,1989, II, 20.

102 Aise Abdurrahman, age, s. 239

103 Konrapa, Zekai, Peygamberimiz Islam Dini ve Agere-i Miibessere, , Istanbul, Fatih Yayinevi, ts, s.478.
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Mut'im’in ailesi Miisliiman olan Eb#i Bekr'in kizini ogluna almaktan vazgecince
EbGi Bekr kizin1 Hz. Peygamber’e nikahladi. Bu konuda Yagar Nuri Oztiirk’iin
yaptigt degerlendirmeyi aktarmanin yararli oldugunu disiiniiyoruz: “Hz.
Peygamber Hz.Aise’yi nikdhladiginda alt1 yasindaysa niibiivvetten dort yil sonra
dogmus olmalidir. Daha ilk giinlerde Miisliiman olmus Ebti Bekr’in, putperest bir
aileye kizin1 gelin vermek iizere anlasmis olmasi, bu sartlar altinda nasil miimkiin
olur? Anlasilan odur ki Hz. Aise, EbGi Bekr'in Miisliiman olusundan epey oOnce,
putperest bir aile tarafindan istenmis ve babasi da bunu kabul etmistir. Eger bu
istek, Ebli Bekr’'in Miisliimanlig1 kabuliinden sonra olsaydi, Peygamber dostu bir
Ebti Bekr, kizin1 putperest bir aileye asla vermeye kalkmazdi. O halde Hz. Aige,
Misliimanhigin zuhurundan 6nce dogmus ve hatta o siralarda, bir aile tarafindan
gelin edilmek iizere istenecek duruma gelmisti. Hz. Aise’nin Islam’m zuhurundan
en az bes-alt1 yil 6nce dogmus oldugunu kabul etmek gerekir. Buna gore de, Hz.
Aige’nin Peygamber tarafindan istendigi sirada en az 14-15 yaslarinda olmas: icap
eder.”1%* Bu grubun bir bagka delili de Hz. Ayse’nin ablasi Esma’nin 6liim yas1 ve
tarihidir. Esma H. 73 senesinde oglu Abdullah oldiiriildiikten birkag giin sonra
Mekke’de 100 yasinda vefat eder. Hz. Esma H. 73 yilinda 100 yasinda vefat etmisse,
Hicret'te 27-28 yasinda; Hz. Esma’dan on yas kiiglik olan Hz. Aise de Hicret'te 17
yasinda olmalidir. Hz. Peygamber’le de Hicret'ten sekiz ay sonra evlendigine gore,
Hz. Aise’'nin evlendiginde yaklasik 18 yasinda oldugu savunulur. Bu goriisii
savunanlardan Riza Savas da konuya Habesistan’a hicret agisindan yaklasarak
sunlar1 sOyler: Hz. Aise, “Benim aklim kesti keseli anne-babami dindar olarak
gordiim. Peygamber hemen her giin sabah aksam vakitlerinde bize ugrardi.
Miisliimanlar sikistirilinca Eb(i Bekr de Habesistan’a hicret i¢in yola ¢ikt1.” rivayeti,
Mekke donemi Eb(i Bekr ailesinin Habesistan’a hicret 6ncesini anlatmaktadir. Eger
Hz. Aise’'nin Hicret esnasinda 8-9 yasinda oldugu kabul edilirse, Habesistan'a
hicret esnasinda daha dogmamis olmasi gerekir. Bu olayr anlattigina gore,
Hz.Aise’'nin Habesistan hicretinden Once dogmus olmasi gerekir. Bu da Hz.
Aise’'nin Hz.Peygamber’le evlenme yasinin dokuz degil, daha biiyiik oldugu
anlamina gelir.10

Hz. Aise’nin evlilik yasi icin kesin bir rakam vermekten ziyade, bu evliligin
erken yasta oldugu bir vakiadir. Ancak bu yas, o toplumun evlilik kiiltiiriine ters
degildir. Sayet Hz. Aise’nin evlenme yas1 Arap toplumunun gelenek, gorenek ve
orfiine aykiri olsaydi, Medine’de Yahudi ve Miinafiklar basta olmak iizere Hz.
Peygamber, en azili diigmanlar: tarafindan agir bir sekilde elestirilirdi. Nitekim Hz.
Peygamber’in Zeyneb ile evliligi, kiblenin degistirilmesi ve Abdullah b. Cahs'in
komutanlik ettigi Nahle Seriyyesi'nde yasak aylarda kan dokiilmesi gibi olaylar
Mekkeli Miigriklerin ve Yahudilerin Hz. Peygamberi ve arkadaslarmi agir bir
sekilde elestirmelerine neden olmustur. Her hareket ve davranislari muarizlarinca

104 Oztiirk, age, s. 3.
105 Riza Savas, “Hz.Aige'nin Evlenme Yas ile Ilgili Farkli Bir Yaklasim”, Dokuz Eyliil Universitesi Ilahiyat
Fakiiltesi Dergisi, [zmir, 1995, say1 IX, s. 140-141.
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takip edilen Hz. Peygamber ve Miisliimanlar o toplumun Orfiine aykir1 hareket
ettikleri zaman elestiri ile karsilasmislardir. Buradan, Hz Aise’nin evlenme yasinin
o toplumun kabullendigi bir uygulama oldugu sonucuna varilabilir.10

Arap toplumunda insanlarin yasi genelde tahmini olarak biliniyordu. Hz.
Aise’nin dogumu, Hz. Peygamber’le evliligini dokuz yas olarak kabul edenlere
gore bi'setten dort yil sonra'®evliligini 17-18 kabul edenlere gore ise bi’setten
Oncedir.'%® Hz. Aise’nin vefat tarihi ve yas1 esas alindiginda yaklasik olarak dogum
tarihi bulunabilir. Kaynaklarda alt1 veya yedi yasinda nikdhlamip dokuz yasinda
zifafa girdigi de rivayet edilir.!®Yedi yasinda nikdhlanip dokuz yasinda veyahut
yedi yasinda nikahlanip 10 yasinda zifafin gerceklestigi''’zikredilir. Kaynaklarda
Islam tarihgileri, Hz. Aise’nin 6liim tarihi H. 56-59, &liim yagi 65-67 arasinda
degismektedir.”" Hz. Aise'nin vefat esnasindaki yasindan, vefat tarihini
cikardigimizda (66-58=8) Hicret sirasinda Hz. Aise’nin yasinin 8 oldugu ortaya
cikar. Hicretten bir yil sonra evlendigine gore ise evlilik yas1 9 olacaktir.’? Hz.
Aise’nin vefat tarihi H. 56 yas1 67 alindiginda hicret ve evlilik yasinin 11 olacaktir.
O donemde kizlarin ergenlikten hemen sonra evlendikleri ve sicak bolge olmast ile
erken ergen olduklar goz Oniine alindiginda Hz. Aise'nin evlilik yas1 ve Hz.
Peygamber’in yasi oryantalistlerin dedigi sekildedir. Problem bu giiniin normlar:
ile o donemi degerleri elestirmektir.

c. Zeyneb Binti Cahs

Hz. Peygamber’e yoneltilen diger bir elestiri de Zeyneb Binti Cash ile olan
izdivacidir. Cahiliyye Arap toplumunda evlatlik ile 6z ogul, bazi hususlarda ayni
konuma sahipti. Toplumun geleneklerine gore evlatligin hanimi ile evlenilmez,
boyle bir evlilik zina olarak telakki edilirdi. Ama bu konudaki kabullerin yanlis
oldugu ve degismesi gerektigi belirtilip, Yiice Allah'in ac¢ik onay: ile!® Hz.
Peygamber ve Zeyneb evlenmistir. Fakat toplumun elestirisi ve hognutsuzlugu hala
devam edince gelen vahiyle!* tiim elestirilere cevap verilmis oldu.

106 Suzan Yildirim, Hz.Aise'nin Evlilik Yagi Etrafindaki Tartismalar, Istem, Y11:2, Say1:4, 2004, s. 237 — 245.
107 Kasim Sulul, Hz. Peygamber Devri Kronolojisi, Istanbul, Insan Yayinlari, 2003, s. 138.

108 Yagar Nuri Oztiirk, Asri Saadet'in Biiyiik Kadinlari, Istanbul, Yeni Boyut Yaynlari, 1998, s. 33

19 bn Sa’d, age, VIII, 60; Ibn Habib, Ebu Cafer Muhammed b. Habib, Kitabu’I-Muhabber, Beyrut, ts., I,
80-81; Ibnii'l-Esir, age, V, 501-502

110 fbn Hisam, Ebu Muhammed Abdiilmelik, es-Sire, Beyrut, Daru’l-Marife Yayinlary, ts., IV, 644

111 Muhammed ibn Sad, et-Tabakatii’l-Kiibra, Beyrut, ts., VIII, 80; Ibnii’1-Esir, el-Kamil, Beyrut, 1979, 1V,
363; ibn Kesir, el-Bidaye ve’'n-Nihaye, Beyrut 1974, VIII, 94; Zehebi, el-iber, Beyrut 1987, 1, 60; ibnii’l-imad,
Sezeratii'z-Zeheb, by. ts. 1, 308; Azimli, “Hz.Aise’nin Evlilik Yas1 Tartismalarinda Savunmaci Tarihgiligin
Cikmaz1”, s. 30.

112 {bn Kesir, el-Bidaye, 111, 131; ibn Hacer, el-Isabe, Beyrut 1328, IV, 230

113 Ahzab 33/37

114 Ahzab 33/40
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Leon Caetani, Emile Dermenghem, Savary gibi baz1 miistesrikler bu tarihi ve
sosyolojik yonii olan bu olayr carpitarak, Hz. Peygamber'in evlathgr Zeyd b.
Harise'nin hanimi Zeyneb binti Cahs'a goz koydugu iftirasin1 ortaya atmislar, bu
konuda Ibn Ishak (v. 151), Ibn Sad (v. 230), Taberi (v. 310) ve Ibn Ebi Hatim (v 327)
gibi baz1 Islam tarihgilerinin hicbir ilmi degerlendirmeye tabi tutmadan eserlerine
aldiklan bazi rivayetlere sarilmiglardir. Islam diismanlari, miisrikler, Yahudiler,
miinafiklar da bu rivayetlere dayanarak Hz. Peygamber’e elestiri oklarim
yoneltmistir.

Caetani'nin bu konuda Hz. Peygamber'e yoneltigi elestirilerde kaynaklardaki
bilgiler ilave yorumlarin kasit icerdigi agiktir.” Pek haifi surette giyinmis olan
zevcesi Zeyneb binti Cash Peygamber’i iceri girmeye davet etti. Zevcinin babasi
sifat1 ile ona gayet samimi muamaelede bulundu. Muhammed bu meshur kadinin
cazibe-i hiisniinden hayretlere diistii. Bunu Ya rabbel azim kalbleri alt iist eden
seklinde ifade etti. Bu soOzleri yavasca etmis olmakla birlikte zeki Zeyneb’in
kulagindan kagmadi.” Tkinci yorumu “Muhammed’in agk1 Zeyd'in evine tesadiifen
girdigi sirada bir riizgar eserek, Zeyneb’in kapisindaki perdeyi havalandirmas: ve
kadin1 adeta ¢iplak bir halde Peygamber’e gostermesi neticesinde vucud
bulmustur. Muhammed kadinin giizelliklerini goriince sagirdi. Izdivaca mani olan
miigkiilat bu aski biitlin biitiin arttirdi. Fakat Zeyd Muhammed’in askina vakif
olunca Zeyneb’ten ayrild1” sekildedir. 1> Hz. Peygamberin evlatliginin karisina asik
oldugunu, hasa ona goz diktigini Islam Tarihi ile ilgili birtakim kaynaklardaki
Onemsiz ve degersiz bazi rivayetlere dayanarak ileri siirdii.

John Davenport, Montgomery Watt, Maxime Rodinson gibi insaf sahibi baz1
batili arastirmacilarin konuyu gerceklere daha uygun ve hakkaniyet ol¢iisiinde
yaklastiklarini da kaydetmek gerekir.

Caetani'nin nakllettigi bu olay1 Ibn Ishak (v. 151) bu rivayeti Yunus, Sa'binin
kolesi Ebu Seleme el-Hemedani vasitasiyla Sa'bi'den su sekilde rivayet etmektedir:
"Hz. Peygamber'in evlathgr Zeyd b. Harise hastalandiginda onu ziyarete gitti.
Hanimi1 Zeyneb bint Cahs, Zeyd'in basinda oturdu. Zeyneb baz isleri i¢in kalkti.
Bu sirada Hz. Peygamber'in ona bakip basim egdigi sirada soyle dedi: “kalpleri
¢evirenin sani ne yiicedir" dedi. Bunun tizerine Zeyd b. Harise (ra), "Onu senin igin
bosayayim, ya Rasulallah" dedi. Bu sebeple Cenab-1 Hakk Ahzab suresi 37. ayeti
indirdi.”1

Bu rivayetin isnadinda sahabe yer diismesi sebepiyle mkita (kopuluk) olmasi
sebepiyle rivayet zayiftir. Hadis alimleri rivayeti Sa'bi'den alan Ebu Seleme el-
Hemedani'nin“mechul” bir kimse oldugunu ve diger ravi Yunusun da,

115 Leon Caetani, Islam tarihi, (Cev. Hiiseyin Cahid), Istanbul 1924-1927, 1V, 169-171; Emile Dermenghem,
Muhammed’in Hayati, (Cev. Resat Nuri), Istanbul 1930, s. 367-370, 402; Savary, Mahomet Le Koran, Paris,
ts.,46-47.

116 {bn ishak, es-Sire, s. 244.



[lahiyat Akademi Dergisi 137

"miinkeru'l-hadis" oldugunu kaydetmektedirler.”” Isnadinda inkita olan ve
ravilerinden ikisi tenkide ugramis bu rivayet hadis ilmi agisindan ¢ok zayif ve delil
alinamaz niteliktedir.

ikinci olarak ibn Sad, bu rivayeti hocast Muhammed b. Omer el-Vakidi,
Abdullah b. Amir el-Eslemi ve Muhammed b. Yahya b. Habban'dan nakletmistir.
Ayni sekilde rivayeti Hz. Peygamber'in ashabindan nakleden herhangi bir kimse
mevcut degildir. Rivayetin bu tariki de Ibn Ishak'in rivayeti gibi isnadinda inkita
sebebiyle zayiftir. Buna ilaveten Imam es-Safi'i, Ahmed b. Hanbel, Yahya b. Ma’in
Ali b. el-Medini, Ebu Hatim, Ishak b. Rahuye, el-Buhari ve en-Nesai, gibi hadis
alimleri, Ibn Sad'm bu rivayetinde yer alan ravilerden Muhammed b. Omer el-
Vakidi, hakkinda Abbasiler'in ahlaka uymayan hareketlerini hakli gostermek igin
bu gibi rivayetleri uydurdugunu "Kezzab" yalanciligi meshur bir kimse oldugunu,
bu sebeple "Metrukul-Hadis" hadis rivayetinde terk edildigini sdylemislerdir. Ebu
Ziir'a, Ukayli ve Ebu Bisr ed-Dolabi, hadis alimlerinin el-Vakidinin hadisini terk
ettiklerini bildirmislerdir. ez-Zehebi, Ibn Mace'nin Siinen'indeki bir tek rivayet
(hadis no: 1095) harig, Kiitiib-ii Sitte'de el-Vakidi'den yapilmis bir tek rivayet
yoktur, bu da el-Vakidinin alimler tarafindan zayif kabul edilisine delildir
demektedir.'8 Hadis alimleri, ibn Sad rivayetindeki ikinci ravi olan Abdullah b.
Amir el-Esleminin de zayifligi {izerinde ittifak etmislerdir.""® Ugiincii ravi
Muhammed b. Yahya b. Habban ise munkati hadis rivayet etmekle taninmigstir'2
Biitiin bu sebeplerden dolay1 Ibn Sad'n bu konudaki naklettigi rivayet zayiftir.
Bunun gibi 6nemli bir konuda zayif bir rivayetin muhtevasina giivenmek dogru
degildir.

Taberi (v. 3 10) ise, Tefsirinde bu konuda Ibn Sad'm, hocas: el-Vakidi'den
naklettigi tarikte rivayeti ayru muhtevada naklettigi goriiliir. Taberi, Yunus, lbn
Vehb, Ibn Zeyd vasitasiyla rivayetinde de, Hz. Peygamber'in evlathigi Zeyd b.
Harise'yi ziyarete gittigi, Zeyd'(in bu sirada evde olmadigi, kapidaki perdenin
riizgardan acildigi, Hz. peygamberin de bu sirada yan ¢iplak vaziyette icerde
bulunan Zeyneb binti Cahs'1 gordiigii ve icinden onu begendigi, daha sonra Zeyd b.
Harise'nin Hz. Peygamber'e gelerek, hanimi Zeyneb binti Cahs't bogsamak istedigini
soyledigi gibi hususlar kayedilmektedir?! Miistesriklerin dort elle sarildiklan bu
rivayeti Taberimin aslinda Ibn Sa’d’m el-Vakidi'den naklettigi rivayet oldugu
anlasilmaktadir. El-Vakidi hakkindaki goriisler ise yukarida kaydedilmistir.
Taberi'nin ravileri arasinda da makbul olmayan meghul ve miinker kimseler vardir.

117 Zehebi, Mi zanii’I-Itidal, Misir 1382, IV, 481-53

118 Ebu Muhammed Abdurrahman b. Ebi Halim er-Razi, el-Cerh ve't-Tadil, Haydarabad-Dekkan, 1372,
VIII, 21 ; Ebu Abdillah Semsiiddin ez-Zehebi, Tezkiretii’l-Huffaz, Haydarabad-Dekkan 3. Baski, 1375, I,
348, Mizanii'l-I'tidal, 111, 662 ; Siyeru A’lami’'n-Nebevi, Beyrut 1402, IX, 457, 462-464; ibn Hacer el-A'skalani,
Tehzibii't-Tehzib, Beyrut ts., IX, 364, 366-367.

119 Zehebi, Mizanii'l-I'tidal, 11, 448-449

120 Zehebi, age, IV, 590.

121 Taberi, Camiu'l-Beyan, XXII, 13
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Daha once kaydedilen rivayetlere giivenilemeyecegi gibi Taberi'nin bu rivayetine
de giivenilemez. Bu asilsiz rivayeti Taberi'den baska kimseler de nakletmislerdir.
Ibn Hacer el-Askalani "fbn Ebi Hatim ile Taberi'nin naklettikleri bazi rivayetler
vardir ki, miifessirlerin ¢ogu onlari nakletmis iseler de, onlarla mesgul olmaya
degmez" demistir. Ibn Kesir ise, "Ibn Ebi Hatim ile Taberi, burada seleften bazi
garib haberler nakletmislerse de sahih olmadiklar1 i¢in biz onlar1 nakletmeye liizum
gormedik" demistir. el-Buhari, Miislim gibi biiyiik hadis imamlar1 da bu rivayetleri
kitaplarina almamislardir; Bu sebeple bu rivayetlerin ash yoktur. Akil da bunlarin
uydurma oldugunu ortaya koyar. Ciinkii bir kimsenin beraber biiyiiyiip, yetistigi
bir akraba kizini ta evlenip de {izerinden aylar gectikten sonra gérmiis olmasina
adeten imkan yoktur. Bekarliginda gordiigii farz edildigi takdirde bile, biitiin
tazelik ve giizelligi tizerindeyken begenmeyip te, yillar gecip yaslandiktan sonra bir
goriiste asik olacak derecede sevmesi yine adeten miimkiin degildir.'?

Dikkat edildiginde ilk rivayette Hz. Peygamber Zeyd'i hasta ziyaretine gittigi
ve Zeyd’in evde oldugu anlasilmaktadir. Ayrica hadis tahric yontemleri agisindan
delil alinmaycak bu rivayetleri tenkide tabi tutmadan Ibn Ishak, Ibn Sad ve Taberi,
eserlerinde naklederek, gelecek nesillere aktarmakla yetinmisler. Bu bakimdan
onlarin eserlerinde yer alan -rivayetlerin hepsi aymi derecede giivenilirlik
tasimazlar.

Konuyla ilgili ayetten de anlasilacag1 gibi, Hz. Peygamber bir insan olarak
Zeyd ve Zeyneb gecimsiz oldukca ve bu gecimsizlik ve mutsuzlugun onlar
bosanmaya dogru gotiirdiigiinii gordiikce, bosanuirlarsa kendim Zeyneb'i nikahima
alayim; buna layiktir diye, bir insan olarak diisiinmiis, bu duygu ve diisiinceleri
kalbinden gecirmis olabilir.’® Evlilik goniilstiz oldugu i¢in huzursuzluk ve
gecimsizlik icinde siirmiistiir. Nitekim Zeyd b. Harise'nin Hz. Peygambere Zeyneb'i
(ra) sikayete geldigi kaydedilmektedir. Bu gegimsizliginin sonununda ayrilik ve
bosanma getirecegi tahminden uzak bir husus da degildir. Nitekim Zeyneb (ra),
Zeyd b. Harise'den (ra) bosanip Hz. Peygamber'in kendisiyle evlenmek istedigi'
bildirilince sevicinden secdeye kapanmus ve iki ay orug¢ tutmay1 adamstir.’* Bunu
da Zeyd'i (ra) istemedigi, onu kendisine denk gérmedigi, kedisine Hz. Peygamber'i
miinasip ve denk gordiigii icin yaptig1 agiktir? Evlendigi zaman da Zeyneb (ra)
Arabistan sartlarina gore pek geng cagda degil, 35 yasinda idi.1?

Cahili toplumun kendisine sunulan ilahi mesaj geregi, hayat tarzini, orf ve
adetini degistirmesi istegine karsi kendi direnmesini hakli ¢ikarmak igin "Biz
atalarimizi bu hal {izere bulduk, onlar boyle yapiyorlardi" dediklerini Kur'an-1
Kerim c¢esitli ayetlerinde haber vermektedir.”6 Yiice Allah Cahiliye devri

122 Eby1-Fida Ismail Ibn Kesir, Tefsirul-Kur'ani'l-Azim,(Tahk. M. ibrahim el-Benna vdg.), Istanbul 1985,
VI, 420; Yazir, Hak Dini Kur’an Dili, VI 3901.

123 Ahzab 33/37.

124 {bn Sad, age, V111, 102-103, bniil-Esir, age, VII. 125

125 {bn Sad, a.g.e., VIIL 11

126 Maide 104; 7.A'raf 28; 10. Yunus 78 ; 21. Enbiya 53 ; 26. Suara 74; 31. Lokman 21 ; 43. Zuhiuf 22-23.
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toplumunda yerlesmis olan evlatliklarin hanimlariyla evlenmeme adetini de
kaldirmisg, koklesmis ve Sokiiliip atilmasi son derece zor olan bu adeti ilga etmek
i¢in, buna aykir1 uygulamay: bizzat Hz. Peygamber'e yaptirtmis, Hz. Peygamber'i
evlathgl Zeyd b. Harisenin bosadigi hamini Zeyneb bint Cahs'la evlendirmistir.
Sokiiliip atilmasina ancak Hz. Peygamber'in gii¢ yetirip toplumun direnmesine,
ayiplamasina ancak kendisinin gogiis gerebilecegi, Onemli birinin toplum
telakkilerine aykir1 olarak ilk defa boyle bir davranisi yapmaya cesaret
edemeyecegi hususta Kur'an-1 Kerim: 'Ey Muhammed! Allah'im nimet verdigi ve
senin de nimet bahsettigin kimseye, "Esini birakma, Allah'tan sakin" diyor, Allah’in
agiga vuracagl seyi icinde sakliyordun. Insanlardan cekiniyordun; oysa Allah'tan
¢ekinmen daha uygundu. Sonunda Zeyd, esiyle ilgisini kestiginde onu seninle
evlendirdik ki, evlatliklar1 esleriyle ilgilerini kestiklerinde onlarla evlenmek
hususunda mii'minlere bir sorumluluk olmadig: bilinsin, Allah'in buyrugu yerine
gelecektir"?” demektedir.

Katade, Ibn Abbas ve Miicahid'den riyavet edildigine gére Hz. Peygamber
daha once evlat edindigi Zeyd b. Harise'yi halasinin kiz1 olan Zeyneb binti Cahs ile
evlendirrnek isteyince Zeyneb, Peygamberimizin bu teklifi kendisi i¢in yaptigim
zannetti. Fakat daha sonra Zeyd igin istedigini 6grenince bundan hoglanmadi ve
kendisinin nesep yoniinden soylu oldugunu, Zeyd'in kendisine denk ve layik
olmadigini sodyleyerek bu evliligi kabul etmedi. Zeyneb 'in kardesi Abdullah b.
Cahs da kendilerinin Kureys kabilesinden, Zeyd'in ise azat edilmis bir kole
oldugunu ileri siirerek bu evlilik teklifini onaylamadi. Bunun {izerine ""Allah ve
Peygamberi bir is hakkinda hiikiim verdigi zaman, inanan erkek ve kadin icin ona aykiri
olacak sekilde diledikleri gibi davranmaya haklar: yoktur. Allah’a ve Peygambere
baskaldiran siiphesiz apacik bir sekilde sapmis olur”1mealindeki ayet nazil oldu. Bu
ayete gore onlarin kendi tercihlerini Allah ve Resuliiniin se¢imine tabi kilmalar1
gerekiyordu. Toplumda siniflagsmalart1 ve ayrimciligt kaldirmak isteyen ve
kendileriyle ilgili olarak nazil olan Kur'an'in bu emri ile Hz. Peygamber'in 1srar1
tizerine Kureys'in seckinlerinden olan Zeyneb: "O halde Resuliillah’in arzusunu yerine
getiriyorum. Oysa ben kendimi kendisinenikdhlamak istemistim"1?® diyerek Zeyd ile
evlenmeyi kabul etti. Bu kabul {izerine Hz. Peygamber onlar1 evlendirdi. Zeyneb
Binti Cagh’in Zeyd'le evlenmesi insanlar arasinda esitligin ilan edilmesi ve nesep
farklarmin ortadan kaldirilmast bakimindan 6nem tagimaktadir. Zira insanlar
arasinda iistiinlitk ancak takva ve amel-i salih ile miimkiindiir.

Ovdiigii veya elestirdigi tam belli olmayan ve igneli bir ifade ile Cemil Sena
da, Caetani ve benzerleri gibi Hz. Peygamber'in Zeyneb'e meftun oldugunu iddia
ederek, sunlari ilave ediyor: "Acikca anlasiliyor ki, bu evlenmede (Hz. Peygamber)

127 Ahzab 33/ 3

128 e]-Ahzab 33/36

129 Kurtubi, Ebu Abdullah Muhammed b. Ahmed el-Ensari, el-Camiati’l-ahkami’l-Kur'an, Kahire 1987,
XIV, 186-187.
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babaliklarin evlathiklarinin esleriyle evlenmelerinde bir sakinca olmayacagin
bildiren seri bir yenilik getirmistir ki, bu, ¢agimizin uygar kanununa uygundur"!®
John Davenport da bu konuda sunlar1 kaydetmektedir: "Bu siralarda, Hz.
Muhammed'in, evlatlig1 olan Zeyd'in bosadig1 karisini kendi nikahi altina almasi
yliziinden, Peygamber'e gayet haince iftiralarda bulunuldugundan, bu iftiraya karsi
savunmak ve yalanlamak icin biraz durumun: Islamlik'tan ¢ok zaman 6nce Araplar
arasinda yaygin olan bir 6rfe gore bir insan bir kadina "Anam ol" diyecek olursa, o
adam artik o kadinla evlenemezdi. Nasil ki, bir ¢cocuga "Oglum, ol" diyecek olursa,
o ¢ocuk evlatlig1 olur ve gercekten bir evladin biitiin haklarini kazanirdi. Kur' an,
bu iki 6rfii de kaldirdi. Boylece bir insan bir kadina "Anam ol" derse evlilik bag:
bozulmuyor, ya da bir evlatlig1 tarafindan bosanan bir kadinla evlenebiliyordu. Hz.
Muhammed, Zeyneb adindaki kiza saygi ile duygulandigi i¢in, onu yine g¢ok
sevdigi bir gen¢ olan Zeyd'e almisti. Fakat bu kari-koca mutlu olamadiklarindan
Zeyd, Hz. Muhammed'in sozlerini dinlemeyerek karisin1 bosamaya karar vermisti.
Hz. Muhammed, evlilige kendisi sebep oldugu igin, kendisine s6z gelecegini
diisiinerek ve ayrica Zeyneb'in etkili sikayetini duyarak, onu nikahi altina almakla
sorunu ¢oziimlemek istemisti. Hz. Muhammed, yukarida bildirdigimiz orfe gore,
bu kadini aldig1 zaman Araplarca saldirilara ugrayacagini, suglu sayilacagini bildigi
halde 6dev ve gorev yiizlinden biitiin bu kars1 koymalar1 dinlemeyerek Zeyneb 'le
evlenmistir"13!

Watt ise bu konuda su gercekgi gortisleri ileri stirmektedir: "Muhammed'in
biitiin evlenmeleri arasinda, iizerinde en ¢ok tartisilam 627 Martinin sonuna dogru
oldu. Bu evlilignde Muhammed baska bir Zeyneb ile, Zeyneb binti Cahs'la
evlenmisti. Bu olay hem Muhammed'in ¢agdaslarinca kinandi hem de Avrupal
bilginlerin zehirli hiicumlarina vesile oldu.. Zeyneb, istemeye istemeye,
Muhammed'in evlathigi Zeyd b. Harise ile evlendirilmisti. 626 yili iginde
Muhammed Zeyd'le konusmak icin onun evine gider, Zeyd evde degildir, fakat
Muhammed Zeyneb'i yar giyinik olarak goriir ve bazilarina gore ona asik olur... Bu
kisa hikayenin 6ziinden siiphe edilemez ama bir¢ok ayrintilari giivenilir seyler
degildir ve tlimiiniin manas1 da tartisma konusudur. Muhammed'in gerek kendisi,
gerek yakinlar: igin tertipledigi evlenmelerin hepsinde oldugu gibi bu evlenmede
de siyasi bir maksat vardi. Zeyneb, annesi tarafindan Muhammed'in yaki'n
akrabasi idi ve bu sebeple de Peygamber belki kendisini biraz ondan sorumlu
saymaktaydi. Zeyneb'in babasi Ebu Siifyan'in himayesindeydi, yahut vaktiyle
Oyleydi. Ebu Siifyan'in, Muhammed'e karsi Mekkenin savasini idare ettigi sirada
bu evlenisin bu tarafi onun goziinden kagmamaisti. O devre dogru Zeyrieb'in iki kiz
kardesi de muhacirlerin ileri gelen ikisiyle evlenmisti. Kendisinin de Zeyd'le
evlenisi de 6nemli bir kisi sayildigim gosterir. Clinkii Zeyd, Muhammed'in ¢ok
deger verdigi bir insand1 ve eger vakitsiz 6lmeseydi ona halef olabilirdi. Ne yazik
ki, Zeyneb'in Zeyd'i neden istemedigini bilmiyoruz. Onun kendisine denk

130 Cemil Sena, Muhammedin Felsefesi, Istanbul 1975, s. 23
131 J. Davenport, Hz. Muluimmed ve Kur'an-1 Kerim, (Cev. Omer Riza Dogrul), Ankara 1967, s. 25-26
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olmadigini diisiinemezdi. Bununla beraber gozii yiiksekte olan bir kadind: ve ta
onceden Muhammed'le evlenmeyi istemis olabilirdi. Onun, Muhammed'in siyasi
sebeplerle uygun bulmadig biriyle evlenmek istemis olmasi da miimkiindiir. Her
ne hal ise, Zeyneb 626 sonundan 6nce Muhammed'le evlenmenin yolunu hemen
hemen en emin seklide bulmustu. Muhammed'in, Zeyd evde yokken Zeyneb'le
rastlagmasi ve onun giizelligi karsisinda kendini kaybetmesi hikayesini pek ciddiye
almaya gelmez. Bunlar ilk kaynaklarda yoktur. Ustelik Zeyneb, Muhammed'le
evlendigi sirada otuz bes veya otuz sekiz yasindaydi ki o devirdeki bir Arap kadinm
i¢in bu ileri bir yasti. Muhammed'(in, Hatice' den baska biitiin esleri evlendikleri
sirada daha genctiler; hatta iclerinden ¢ogu bu evlenme sirasinda da Zeyneb'ten
daha geng yastaydilar. Zeyneb, glizelliginin geri kalanindan faydalanmis olabilir
ama bu hikayenin gercek bir temeli olsa bile, bunun daha sonradan baz
tasarruflara ugradigindan siiphe etmemek lazimdir... Daha ilk bakista, bu
evlenmedeki agk temasinda Muhammed'in biyograflarimin hayal gliclerinde
gelistirdikleri duygularmin {iriinii oldugunu uyandirmaktadir. Elli alt1 yasinda bir
adamin, otuz alti, belki de daha fazla yastaki bir kadina kars1 boyle bir tutkuya
kapilmasi pek de akla uygun gelmez... Bu evlenmede begenilmeyen taraf, bunun
mahremler arasinda zina sayilmas: idi. Bir adamin kendi oglundan ayrilmis bir
kadinla evlenmesi mahremler arasinda zina idi, bir evlathk da 6z evlat gibi
sayllmaktaydi. Iste Medine halkindan birgoklarint Muhammed aleyhine geviren de
bu idi... Cok muhtemel olarak bu hisimlik anaerkil ve bunun sonucu olan evlilik
miiessesesinin gevsekligiyle siki sikiya bagliydi. Bu olayla ilgili bagka bir ayette de,
insanlarin ancak kendi hakiki babalarinin evladi sayilmalar1 gerektigi
soylenmektedir. Bu da "bekleme miiddeti" zorunlulugu icindeki bir adamin
babasinin kim oldugunun agik¢a anlasilmasi prensibiyle ayni1 amaci giitmektedir.
Bundan bagka bir sey sdylemenin imkani yoktur. Sosyal reformun bu noktas:
istenir bir seydi, ama geciktirilmez bir sey miydi? Bunun icin hi¢bir sey
sOyleyemeyiz. Ama bu isin i¢inde hem siyasi, hem de sosyal reform diisiincesi
hakimdi ve romantik aska, olsa olsa pek kiiglik bir pay ayrilabilir."13?

Radinson, Watt'n iddiasina katilarak, olayin cinsellik dis1 6zelligi tizerinde
israrla durmuslardir. Zeyneb otuzbes yasindayd: ve arzulanacak bir tazeligi yoktu.
Bu evlilik daha ¢ok politik bir uzlagsmay: saglamak amacia dayaniyordu."'3
Ciinkiit Muhammed, bu sayede Ebu Siifyan'in miittefiklerine akraba oluyordu.
Ayrica evlattik almanin hukuki yonden yanlis yorumlamalara yol agabilecek
kargasasini da diizeltmis, gegerli bir 6rnek yaratmis oluyordu

Son devir alimlerimizden Kamil Miras da bu konuda sunlar1 kaydetmektedir
: "Zeyneb , Beni Esed'in en serefli bir aile kiz1 olmakla Zeyd'i kendisine kiifiiv ve
muadil addetmeyerek hirginlik ediyor ve bir tiirlii gecinemiyordu. Nihayet Zeyd,
Zeyneb'i birakmakla Rasulii Ekrem izdivag ile taltif buyurdu: Bu defaYahudiler ve

132 Montgomery Watt, Hz. Muhammed, (Cev. Hayrollah Ors), Istanbul 1963, s. '64
133 Maxsime Rodinson, Hz. Muhammed, (Cev. Atilla Tokatli), istanbul 1968. s. 209-210
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miinafiklar: "Muhammed oglunun karisi ile evlendi" demeye basladilar. Bunun
iizerine Ahzab suresi ayetleri inip, arada nesebi ve hakiki bir evlatlik bulunmay1p,
Cahiliye adeti olmaktan ibaret oldugu bildirildi. Bundan bdyle evlatliklarin, kendi
validleri olan babalar1 adiyla ¢agrilmasi emredildi. Ayni zamanda bu cahiliyye
adetlerine ait hukuki miinasebetler de kaldirildi. Onun yerine dini kardeslik ve
dostluk ikame edildi.13

Kitab-1 Mukaddes'te Israilogullarinin peygamberleri ile ilgili yer alan
rivayetler arasinda peygamberleri kiiciik diistiren onlari, heva ve heveslerinin
diiskiinii, aciz, zavalli, siradan insanlardan farki olmayan sahsiyetler olarak
degerlendirmeye yol acgacak bazi olaylar anlatilmaktadir. Bunlar arasinda
Davud'un komutani Uriya'nin esi Bat-Sava'ya asik olmasi, onu savasa gondererek
oldiirtilmesini saglamas1 ve daha sonra da Bat-Sava ile evlenmesi bizim konumuza
oldukc¢a benzerlik tagimaktadir.13

Sonug olarak Caetani ve Emile Dermenghem'in bu hikayeleri asilsiz ve
kasithdir. Bazi Islam Tarihi kaynaklarinda yer alan bu konudaki rivayetler de
asilsizdir. Hz. Peygamber, kabilesinin en giizel kizi1 olan Zeyneb binti Cahs'la
karsilasiyor, ona asik oluyor, gengliginin biitiin taraveti icinde olan Zeyneb Hz.
Peygamber'e etki yapryor. Biitiin bu iddialar dogru olmayip, Batililarin Harem
hikayeleri gibi tamami hayal {iriinii iftiralardan ibarettir. Ciinkii Hz. Peygamber;
Zeyneb binti Cahs1 Zeyd b. Harise ile bizzat kendisi evlendirmistir. Zeyneb binti
Cahs onun halasinin kizidir.Sonug olarak, Hz. Peygamber'in Zeyneb binti Cahs'la
evlenmesi olayini bazi miistesriklerin yaptig1 gibi saptirarak anlamaya, maalesef bu
konuda bazi Islami kaynaklardaki asilsiz rivayetler dayanak teskil etmektedir.

2. Kadinlar1 Asagiladig: Algis:

Baz1 arastirmaci kadinlar da Hz. Peygamber’in diisiince 6zgiirliigiine kars:
oldugunu, onun soOyledigi gibi davranmayan herkesi cezalandirdigi, Hz.
Muhammed’i Orta Dogu’daki bugiiniin siddet yanlis1 erkeklerin rol modeli olarak
takdim etmeye tegsebbiis etmektedirler. Hz. Muhammed’'in kadinlar1 agagiladig:
ve kotii davrandigr iddiast gergekleri yansitmamaktadir. Bu konuda Hz.
Muhammed’in kadinlarla ilgili olarak su tiir sozler sOylemis oldugu rivayet
edilmektedir. Barlas, Grunebaum’a gondermede bulunarak, hadislerin bu eski
kiiltiirel etkilerin formiile edilmesini ifade ettiklerini belirtmektedir. Buna gore
Yahudilik, Hristiyanlik ve bunlarin yaninda Arap ve Akdeniz kiiltiirii ile baglantili
bir¢ok diisiince ve adet, derinden derine yerlesen bir kadin diismanligini tecesstim
ettirmislerdir. Bunlar da sonucta kadin iizerine Islam sOyleminin bir pargasi
olagelmislerdir. Barlas, boyle bir arkaplandan hareketle “ahlaken ve dinen noksan”,

134 Kamil Miras, Sahih-i Buhari Muhtasan Tecrid-i Sarih Terctimesi, Ankara, ts., XI, 261

135 Tevrat, Yaratilis, 1I: 1-27; hikayenin devaminda bu ¢ocugun Siileyman oldugu kaydedilmektedir.

13 Bk. Ali Thsan Toker, “Kadinlarin Peygamber Algist Miisliiman Kadinlar ve Hz. Muhammed”, Usul,
Ustl, 7 (2007/1), s. 139.
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“erkekler icin ayartici, biiylik fitne”, “ayhalinden dolay1 pis”, “kocalarina
itaatsizlikleri ve nankorliiklerinden otiirti cehennem halkinin biiyiik kismini
olusturan”, “zihin giicleri zayif” ve bu yiizden siyasi gorevler i¢in elverisli olmayan
kadin imajlarini [slam’a dahil eden kanalin hadisler oldugunu acikca
belirtmektedir.’?” Kecia Ali, biiyiik 6l¢iide kadinlar konusunda olumsuz igeriklere
sahip hadislerin ©6ne c¢ikmasi sebepiyle feminist ve degisim yanlis1 ¢ogu
Miisliimanin, Islami evlilik hususunu yeniden diisiinme girisimlerinde bu hadislere
basvurmaksizin islerini yapmay1 tercih etmeye basladiklarini bildirmektedir.
Bunun yerine onlar Kur’an’in yeniden yorumlanmasi iizerine odaklanmaktadirlar.
Mesela Amina Wadud da, hadis edebiyatindaki zorluklarin, Kur'an'a
basvurulmadan yorumlanmasin gerektirecek kadar 6nem tasidig1 kanaatindedir.3

Tuksal da, hadislesen rivayetlerin dini dogmalar olmak yerine binlerce yila
dayanan bir siirecteki ataerkil yapilanmalardan kaynaklanan insani siiregler oldugu
sonucuna varmaktadir. Bu durum ona gore bir taraftan kasith kétiiye kullanmalar,
diger taraftan ise ataerkil kabullerle sekil kazanmis anlama ve yorumlamalardan
kaynaklanmaktadir. Sebepler cesitli olmakla birlikte, bu rivayetlerde “kadin kisiligi
erkek kisilik karsisinda kiiglimsenmekte ve o, ‘sorumlu bir 6zne/halife’” olmaktan
¢ok, bir nesne olarak degerlendirilmekte, dolayisiyla haksizliga ugramaktadir.” 13

Elestiriye tabi tutulan rivayetleri su sekilde verebiliriz: “Benden sonra erkege
kadinlardan daha zararh bir fitne birakmadim.”* “Baslarina bir kadin1 geciren bir
topluluk asla iflah olmayacaktir.”*#“Koca karisini yatagina davet eder de o bunu
reddedip, kocasi kizgin bir sekilde uyursa, melekler ona sabaha kadar lanet
edeceklerdir.”1#2“Cehennemi  gordiim, oradakilerin ¢ogu kadinlardi.”%ibn
Omer’den nakledilen bir rivayette bir kadinin Peygamber’e su soruyu sordugu
belirtilmektedir: ‘Ey Allah’in Rasflii, esin (zevce) kocasmna kars: yiikiimliiliikleri
nedir?’ Peygamber buna kars1 kadinin kocasina kars: yiikiimliliigliniin, onun izni
olmadan evi terk etmemesi oldugunu; bunu yapmas: durumunda ise rahmet ve
gazap meleklerinin kadin pismanlik getirip ya da eve doniinceye kadar lanet
okuyacaklarini sdylemistir. Kadinin, kocanin karisina zulmetmesi durumunda da

137 A. Barlas, “Beliveing Women” In Islam. Unreading Patriarchal Interpretations of the Qur’an, Austin:
University of Texas Press, 2002, .45

138 Kecia Ali, “A Beatiful Example”: The Prophet Muhammad as a Model for Muslim Husbands’, Islamic
Studies, 43:2 2004, s.286

139 Bu yaklagim tipleri i¢in bkz. Toker,age, s. 144-152.

140 Buhari, “Nikah” 17; Muslim, “Zikr” 97,98; Tirmizi,” Edeb” 31, ibn Mace, Muhammed b. Yezid el-
Kazvini, Sunen, (Tahk. Muhammed Fuat Abdulbaki), Kahire, 1952-1953, “Fiten” 19; ibn Hanbel, Ahmed,
Musned, (Tahk. Ahmed Muhammed Sakir), Kahire, Daru’l-hadis, 1.bs., 1949, V/ 100,210.

141 Buhari, “Megazi” 82, “Fiten” 18; Tirmizi, “Fiten” 8; ibn Hanbel, Musned, 43, 47,5.

142 Byhari, “Bed’ul Halk” 7; Ebu Davud, “Nikah” 41; Tirmizi, “Rada” 1.

143 Byhari, “Iman” 21; Muslim “Zikr” 95.
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m1 bunun gecerli olacagi yolundaki sorusuna karsilik, Peygamber’in cevabi
“zulmetse bile” olmustur.14

Yukarda zikri gecilen rivayetleri hadis ilmi agisindan ve anlarken
baglaminda degerlendirmek gerekir bu anlamda ilgili rivayetleri degerlendirmek
istiyoruz.

1. Sahih olan ilk rivayet Buhari’de yer almaktadir: “Benden sonra bir erkege
karisindan, cocuklarimdan ve komgularindan daha zararli bir fitne birakmadim.” Aslinda
“Insan zayif yaratilmis ayetinin tefsirinde de ifade edildigi gibi alimlerin bunu
erkegin dogasinin kadina karsi genel zaafina zayifligina isaret olarak anlamaktadir.
Boylece kadinlarin erkekler icin ayartma nesnesi olduklar: iddiasi, genel bir gozlem
olmaktadir. Bu gozlem, insanlar1 bu zaaflarin iistesinden gelebilmeleri igin erkek
kadin iligkisinde bir kurallar ve diizenlemeler zorunlulugunu ifade etmektedir.
Burada gozardi edilmemesi gereken kavramsal ayrim kadinlarin, 6zne mi ‘ayartici
mi, sonu¢ mu ‘ayartma (fitne sebebi) mi olduklaridir.

Fitne kelimesinin anlasilmasinin, ister ayartma isterse deneme biciminde
olsun, kiiltiirel baglamla ilgili oldugu da goriilmektedir. Fitne, tarihi bakimdan hem
ayartma hem de deneme olarak anlasilmaktadir. Ancak Arapca konusan
Islamalarin cogu fitneyi cinsel bakimdan yorumlama egilimi igerisinde olup,
terimin ayartma yoniinii vurgulamis olmaktadirlar. Buna karsilik terimin cinsellik
baglaminda yorumlanmasina dair 6rnekler ‘Batili kiiltiirel temel modeli'ne dair bir
goriisten kaynaklanan bir okumayi ortaya koymaktadir. Bu, ‘Arap kiiltiirel temel
modeli’ olarak adlandirilan birincisi ile gelismektedir. Clinkii birincisinde, hadisin
son kismini gormezden gelecek bir sekilde kadinlarin anlasildigi bir fitne
kavramlastirmasi s6z konusudur.

2. “Kadmlart baglaria geciren topluluklarmn iflah olmayacaklarr” seklindeki
hadisin Buhari ve diger hadisciler tarafindan sahih olarak nitelendirilmektedir.

Hz. Peygamber ran Kisra’sinin kizi tahta gegtiginde bu sozii sdyledigi
bilinmektedir.’*> Bu has olay1 genel olarak kadinlari asagiladigi ifade edilerek
bir¢cok kimse tarafindan elestirilmistir. Yine ona gore fakihler kadinlar ve siyaset
iligkisi konusunda s6z konusu hadisin uygulanabilirli§i noktasinda goriis birligi
icerisinde olmamuglardir. Bu hadisi kadinlar1 karar mekanizmalarmin disinda
tutmak i¢in kullananlarin varligi kesindir. Taberi, bu hadisi, kadinlar1 karar alict
gliclerinden yoksun birakmak ve onlar: siyaset hayatindan digslamak noktasinda
yeterli bir temel olarak bulmamistir. Kadinlarin devlet bagkanligini olumsuz goren
bu hadisin ravisi olan Abu Bakra'nin aslinda giivenilmez olarak kabul edilmesi
gerektigi yolundaki bir diisiince tarafindan dile getirilmis bulunmaktadir. Ciinkii
ona gore Abu Bekre'nin yasam Oykiilerinden birinde onun gergege aykir
sahitlikten dolay1 sug¢lu bulunup kirbaglandig1 anlatilimaktadir. Hidayet Sefkatli

144 Tayalisi, Musned, 1/263, no.1951; ibn Ebi Seybe, Musannef, 111/557, no.17124.
145 Buhari, “megazi” 77.
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Tuksal da, Peygamber’in doneminde kadinlarin Islamlagsma esnasinda erkekler gibi
miicadele ettiklerine, benzer sorumluluklar aldiklarina, birlikte hicret edip, gerekli
durumlarda savaslara katildiklarina, siyasi tercihlerini ifade edecek bir durum
olarak biat ettiklerine ve eman verdiklerine dikkat ¢ekmektedir. Peygamber
doneminde kadinlar, Tuksal'in deyisiyle “cahiliye statiikosunun kendilerine reva
gordiigli ‘ikincil statii'ye dair kalip yargilari asmis” ve “kendilerini Islam
toplumunun esdeger iiyeleri olarak gérmiis”lerdir.1¢ Cihan Aktag’a gore de Islam
tarihinde sadece asr-1 saadet doneminde kadinlar siyasi, askeri ve kiiltiirel
yonlerden etkin roller yiiklenmislerdir.#”

3. Roald'in “kadinlarin kocalarimin izni diginda evi terk etmemeleri” gerektigi igin
“Arap Kkiiltiirel temel modeli” dedigi cerceveden biiyiik olclide etkilendigini
diisindirmektedir.148

4. Arapga konusulmayan iilkelerde “Kadimlarin dinen ve aklen eksik olduklart”
seklindeki hadis ise Iskandinavya’da yasan Somali’li bir grupta toplumsal cinsiyet
tartismalarinda bu hadise atif yapildig1 arastirmalarda tespit edilmistir.. Bu da
muhtemelen Suudi Arabistan’da egitim goren Somali’'li hocalarin etkisinden
kaynaklanmaktadir. Dolayisiyla cografi ve kiiltiirel farkliliklar ya da farkli niifuz
bolgeleri hadislerin dolagimi ve roliinii etkileyebilmektedir.

5. Hz. Peygamber’in kadinlarin kirilganliklarina dikkat ¢ekmek {izere onlar1
kristal vazolara ve ege kemiklerine benzetmektedir. Bu tiir rivayetleri kadinin egri
olduguna yorumlayanlar ve reddedenler de vardir.

Hz. Peygamber bir ifadesinde kadinlara kibar davranilmasini su sekilde ifade
etmektedir: “Kadinlara nazik davranin. Kadin ege kemiginden yaratilmistir ve ege
kemiginin en egik kismi iist bolgedir. Diizeltmeye kalkmariz halinde onu
kirarsiniz. Onu kendi haline birakirsaniz egik kalmaya devam edecektir. Bu yiizden
kadinlara nazik davranin.” %

Tuksal ise hadis hakkinda sunlar1 sdylemektedir: “Erkek egemen anlayisin
insanlik tarihinde Gteden beri erkegi onceleyip kadini asagiladigini belirtmekte,
bunun aymi zamanda Peygamber’e ait oldugu iddia edilen rivayetlere de
sokusturul oldugunu vurgulamaktadir. Ona goére bu bir rastlanti degildir. Cilinkii
her yerde oldugu gibi yerlesik zihniyet burada da kendi kalip yargilarin1 hakli
¢ikartmak amaciyla dine bagvurmustur. Bu durum, Peygamber’in kadinlar
konusundaki goriis ve tutumlar1 bakimindan daha 6nce anilan ¢ercevedeki igerige
ters diisen birtakim rivayetlerin varligina yol agmistir. Bu zit yondeki rivayetler
paradoksal bir sekilde peygamberin dini konumunun mesrulastiriciligindan

146 Tuksal, Kadin Karsit1 Soylemin Islam Gelenegindeki fzdii;:iimleri, s.237.

147 Cihan Aktas, Sistem iginde Kadin, Istanbul: Beyan Yayinlari, 3.bs., 1991, 5.128.

148 A, S. Roald, Women in Islam. The Western Experience, London and New York: Routledge, 2001,s.14
149 Buhari, “Enbiya” 5; Muslim, “Rada” 65; Tirmizi, “Talak ve Lian” 12.
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faydalanmaktadirlar. Zikredilen rivayetler toplulugu, tam anlamiyla kadin
aleyhtar1 bir tutumu tebariiz ettirmektedir.”15

Hz. Peygamber, insanligin yarisi olan kadinlari; fitne ¢ikaran bir varlik,
kocalarinin cinsel metar oldugu ve kocasinin cinsel istegini reddettiginde
lanetlenmesine sebep olacagi, kadinin yonetici oldugu toplumun iflah olmayacagi
ve kocasi zulmetse de kadin izinsiz evinden ¢ikamayacag: rivayet edilmektedir. Bu
rivayetler ait olduklar1 baglamlardan kopartilip giiniimiiziin kadin ve erkek
esitligini savunan sdylemi esas alacak olursak; Hz. Peygamber’i gaddar biri olarak
nitelemek kaginilmazdir. Bu rivayetlerin sOylenildigi ortam ve baglamda ele
alinmasi gerekir. Aksi takdirde bu rivayetleri literal okuma ile Hz. Muhammed’in
kadin diismani, despot biri oldugu iddias1 veya bu rivayetlerin ona ait olmadig:
seklinde savunmaci bir yaklagim ilmi olmayacaktr.

Barlas’a gore, Peygamber hem erkekler hem de kadinlar i¢in bir rol modeldir.
Her seyden 6nce kadinlara karsi nazikligi ile taninan bir Peygamber’in mirasinin,
onu en yakindan takip ettigi iddiasinda olan Ehli Siinnet'e, ne Kur’an'in
Ogretilerinden, ne de Peygamber’in kadinlara davramslarindan ¢ikartilamayacak
olan aleyhte hususu hatirlatmasi tam bir ironidir. Barlas, yetmis bin hadisten olusan
ve sahih olarak nitelendirilen bir koleksiyondan yalnizca alti1 civarinda hadisin
kadin diismanligini ifade ettigini diisiinmekte ve buna karsilik, erkeklerin, onlarca
olumlu hadis dururken, cinsiyet esitligine kars1 bu altisini ileri siirmelerinin de
ironik bir durum olusturdugunu belirtmektedir.s!

Roald rivayetleri degerlendirme babinda sunlar ifade etmektedir: “Baz
yerlerde kadin erkek iligkileri sevgi ve mahremiyete dayali olarak ele alimirken,
diger bazi yerlerde ise bu iliskiler, giiclii cinsiyet esitligi kavramiyla dogup
bliyliyen insanlarin bir biitiin olarak, kadinlar1 olumsuz sekilde niteleyici ve
asagilayic1 olarak degerlendirebilecekleri kelimelerle tasvir olunmaktadir.!>?
Roald'in aslinda soziin baglaminda ve tarihinde farkli algilanacagini ifade ettigini
sOyleyebiliriz.

Hz. Peygamber'in kadina yaklasimin nazik, kibar ve onun rizasi
cercevesinde oldugunu bildiren rivayetleri goz ardi etmemek gerekir. Ancak
kadinin yaratilisi ve 6zel durum ve kisilere yaptig1 aciklamalar: ¢arpitarak anlamak
art niyet igerir. Hz. Peygamber’in aile igindeki egslere yiikledigi sorumlulugu ve
uygulamasini su rivayetler ifade etmektedir: “Aranizda en iyiniz ailesine en iyi sekilde
davrananimizdir. Ben de ailesine karst en iyi davrananlarmiz arasidayim.”1% “Size
kadmlara iyi davranmanizi salik veririm, ciinkii onlar sizin gozetiminiz altindadirlar. Onlar

150 Hidayet Sefkatli Tuksal, Kadm Karsitt Soylemin Islam Gelenegindeki Izdiisiimleri, Ankara: Kitabiyat:
2000,5.236-237

151 A, Barlas, “Beliveing Women” In Islam. Unreading Patriarchal Interpretations of the Qur’an, Austin:
University of Texas Press, 2002, s.45

152 Roald, Women in Islam, s. 146.

153 fbn Mace, “Nikah” 50.
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actkea kotii igler yapmadiklar: siirece sizin onlar iizerinde bundan baska bir hakkiniz
bulunmamaktadir. Eger boyle yaparlarsa onlar1 yataklarida yalniz bivakin, onlara vurun,
fakat siddetle degil. Eger bunun iizerine size itaat ederlerse onlara zarar vermek icin baska
bir yol aramaym.”'** “Bir adam Hz. Peygamber’e: Kocamin karisina karsi vazifeleri
nelerdir? Diye sorar. Hz. Peygamber soyle cevap verir: Yediginden yedir. Giydiginden
giydir. Yiiziine vurma. Ona karst kotii konusma.”'% “Hicbiriniz karisina, bir kéleye vurur
gibi vurup da ondan sonra aksam onunla birlikte yatmasin”1% “ Aranizda en iyiniz ailesine
en 1yi sekilde davrananimzdir. Ben de ailesine kars: en iyi davrananlarimz arasindayim.”157
Aise sOyle demistir: “Hz. Peygamber, eslerine ya da usaklarma asla vurmamigtir. Ve o
Allah rizast ya da yasaklar1 onlemek icin olanlarin disinda eliyle herhangi bir sey
yapmanustir; ciinkii onun ofkesi Allah icindir.” 158

Mernissi, konuyu daha da ileri boyutlara tasiyarak Medine donemi igin
gecerli olmak iizere bizzat Peygamber’in cinsiyet esitligine iliskin bir projesinin
varligindan s6z etmektedir.'® Bu ikinci grupta yer alan sozler, acik bir sekilde
kadin yanlis1 ya da onlar1 olumlu bir toplumsal gerceveye yerlestiren icerikler
tagimaktadir. Ibn Sa’d, Hz. Peygamber’in ne kendi eslerine, ne bir kéleye ne de
herhangi bir kisiye asla el kaldirmadigim kaydetmektedir. Oyle ki Peygamber
evinde bir bagkaldirtyla karsilastigi tek Ornekte de onlara karst siddet
kullanmamakla kalmamis, evini terk etmis ve bir ay siireyle mescide bitisik bir
odaya tasinmaisgtir.160

Fatma Unsal da, bugiin kadinlarin cemaatten soyutlanmaya calisilip, uygun
yer olarak kendilerine evlerinin, hatta yatak odalarinin gosterilmesine karsilik,
Peygamber doneminin iiniversitesi, parlamentosu durumunda olan mescide
cemaate katillm konusunda kadinlar1 tesvik ettiginin altinm1 ¢izmektedir. Hz.
Muhammed’in riiyasi, kadinlarin serbestce dolasabildikleri bir toplumdur.
Doneminde kadinlarin yolculukta yakinlari ile yolculuk etmesini tavsiye ederek
gelecekte  kadinlarin  serbestge  seyahat edecekleri ortamin gelecegini
vurgulamistir.’? Onun adalet hususunda sert ve boyun egmez oldugu, ama aymn
zamanda nezaket, kibarlik, diiriistliik ve tevazu adami oldugu, yumusak ve affedici

154 Tirmizi, “Radaat” 11; Ibn Mace, “Nikah” 3.

155 Ebu Davud, “Nikah” 42; Ibn Mace, “Nikah” 3.

156 Buhari, “Nikah” 93; Ibn Mace, “Nikah” 51.

157 fbn Mace, “Nikah” 50.

158 Muslim, “Fadail” 79; “Ibn Mace, “Nikah” 51; Darimi, Abdullah b. Abdurrahman, es-Sunen, (Tahk.
Fauad Ahmed zemirli), Beyrut, Daru’l-Kiitiibi'l-Arabi, 1.bs., 1407, “Nikah” 34; Ibn Hanbel, Musned, VI,
229, 232.

15 Mernissi, age., s.184

160 Mernissi, Fatima, The Veil and Male Elite. A Feminist Interpretation of Women’s Rights in Islam, (transl.
Mary Jo Lakeland, Reading), Mass.: Addison-Wesley Publishing Company, 1991, s.156 vd

161 Fatma Unsal, ‘Tirkiye’de Kadin Hareketinin Parcali Yapisi’, konusma kaydi,‘’Kadin Sorunlari
Baglaminda Ornek Bir Es ve Baba Modeli Olarak Hz. Peygamber (s) Paneli, fran Islam Cumhuriyeti
Biiyiikelciligi Kiiltiir Miistesarlig1, Ankara: 17 Mart 2007.
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bir mizaca sahip oldugu, nahos davranislardan ve gaddarliktan hoslanmadig:
kaydedilmektedir.'s2

Hadisler alaninda bu durumdan dolay1 yaygin olan bir tutum, rivayetler
arasinda secici davranmaktir. Bu durum ona gore hem erkek merkezli, hem de
feminist yaklasimlar i¢in gecerlilik tasimaktadir. Bir baska deyisle dini metinleri
okuyan erkek merkezli diisiinen Miisliimanlar bu metinleri kendi cinsiyetleri
cevresinde secerlerken, kadin bakis agisindan yaklasan kadinlar da kendileri
agisindan bu secimi gerceklestirmektedirler. Miisliiman feministler erkek merkezli
bakis agisina sahip Miisliimanlara benzer bir sekilde dini metinleri okuma isinde
secici olma egilimi tasimaktadirlar. Miisliiman feministler kadinlar lehindeki
hadisleri almakta, buna karsilik kadinlari olumsuz niteliklerle anan hadisleri
elestirip reddetmektedirler.163

Sonug¢ olarak kadinlari asagiladigi diisiiniilen hadisler tizerinden Hz.
Muhammed’i bir kadin diismani ilan etmekte hicbir tereddiit gostermeyenler;
metheden hadislerini esas aldiklarinda kadinlar1 biistlere yerlestirme ya da
abidelestirme diye ifade edebilecegimiz abartili bir soyutlama yolunu tercih
etmektedirler. Bu yanlis olan bir husustur. Hz. Peygamber’i kendi déneminin
normlari ile degerlendirmek ve lafzi carpitilmis yorumlar yerine Islam’in temel
ilkeleri cercevesinde ve rivayetleri biitiinciil okumak gerekmektedir.

Sonug¢

Kiiresellesmenin getirdigi veya ifade ettigi kiiltiirel egilimlerin karsisinda
Islam, giiglii bir rakip olarak toplumsal ve kiiltiirel varligm siirdiirmektedir. Bu
baglamda Islam’la rekabete yonelik girisimler gercevesinde onun Peygamberine
yonelik saldirilar dogrudan Islam’t hedef almaktadirlar. Hz. Peygamber’e atifla
olusturulmak istenen Islam karsitliginda giiniimiiz olaylarin1 degerlendirmede art
niyet yaninda tarihi giiniimiiz normlan ile garpitarak okuma s6z konusudur. Hz.
Peygamber’i terdriin kaynagi ve sehvet diiskiinii resmeden batinin zihni
miiktesebat: temiz degildir. Ayrica Oryantalistlerin ayet ve hadisleri carpitarak
degerlendirmeleri buna veri saglamaktadir. En kotiisii de bat1 basinu ve siyasileri
bundan rant elde etmektedirler.

[slam’in bir rahipten alinmis sapkin bir Hiristiyan mezhebi oldugu ve
doalyisiyla Hz. Peygamber’in niibiivvetinin sahteligi iddias1 altinda siyasi,
ekonomik ve en son dini sebepler vardir. En onemlisi Hiristiyanlar1 Islam’a
girmelerinin 6niinii kesmek ve Islam hakkinda bilgi edinmelerini nleme cabasidir.
Hz. Peygamber’in ve Miisliimanlarin Islam’1 savagla yaydigi siddet ve teror
estirdigi ve bu giinkii terdriin kaynaginin da Hz. Peygamber ve Islam oldugu
iddialar1 batinin somiirii diizeni igin ¢ikardiklar fitne ve iftiralarin tistiinii 6rtmek

162 Toker, agm, 145.
163 Toker, agm, 151.
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icin uydurduklari aciktir. Islam ve basta peygamberleri olmak iizere biitiin
Miisliimanlar1 bu kefeye koyarak insanlifi ve Ozelde Yahudi ve Hiristiyanlar:
Islam’dan uzak tutmak asil hedeflerdir.

Hz. Peygamber’in ¢ok evliligi, Hz. Aise ve Zeyneb binti Cahs ile evliligi
tizerinden sehvet diiskiinii oldugu iddiasi dogru degildir. Hz. Peygamber’i ve
sozlerini yasadigi donemin sartlarinda ve kabullerinde degerlendirmek
gerekmektedir. Bunu yapan bazi batili alimler de yukarda ifade edildigi gibi Hz.
Peygamber’e yapilan bu elestirileri yersiz bulmakta ve reddetmektedir. Hz.
Peygamber’in kadinlari asagiladigi konusunda zikredilen rivayetleri garpitarak
anlamak yerine baglamina ve Hz. Peygamber’in hayatina ve konu ile ilgili
rivayetler c¢ercevesinde anlamak meseleye biitiinciil bakarak anlamak
gerekmektedir. Pargac1 ve literel okumalarla rivayetler baglamindan koparilarak
glinlimiiziin kabulleri ile okundugunda Hz. Peygamber’i kadin diismani ilan
edilmesi kagimilmazdir. Miisliiman kadinlar pasif ve uysal yaratiklar olmadiklar:
gibi ic¢inde yasadiklar1 diinyay: da aktif tutumlar gelistirmekte dini bir sakinca
gormemektedirler. Kadinlarin bu tutum, Peygamber’in egleri de dahil ilk Islam'in
yillarindan bugiine kadar boyledir. Kadinlarin tabiatlari geregi simrli faaliyet
gosterdikleri bir yana birakacak olursak, orf adi altinda her konuda simirlayan ve
asagilayan diistince dini temelli degildir. Burada ele almman konuda kadinlarin
ulastiklar1 ortak nokta, Hz. Muhammed’in bir yiiksek ahlak 6rnegi olarak, kadin
dostu oldugudur.

Arastirmada sonug¢ olarak Hz. Peygamber’e yapilan atiflarda yasadig:
donemin sart ve kabulleri ile ilgili anlayis sebebi ile kismi gercekliklerin
baglamindan koparildig: ve gliniimiiz sart ve kabulleri ile ¢arpitarak yorumlanarak
Hz. Peygamber ve Islam hakkinda yanlis algi olusturmak istenmektedir.
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Abstract:

With the end of the Cold War, while international policy was the scene of significant
changes, Islam was substituted as the most important enemy, instead of communism, and
the theory of the Clash of Civilizations was used as one of the most important means for
advocating conflict between the West and Muslims. Today, Islamophobia in the West and in
other parts of the world and the analyses made has brought up this issue as an even more
important one. The Western Orientalists allege that the claim that Muhammad was not a
prophet and spread Islam by sword, portraying him as a terrorist, violent and lustful person.
In these claims, they refer to some verses of the Qur'an and Hadith and criticize them. It is
seen that they subject the verses and Hadiths referred to as a specific method and a literal
interpretation. In addition, it can be said that criticisms are directed towards the Prophet
without reference to the difference between the historical context and cultural codes.

Keywords: Islamophobia, Hadith, Prophet, Terrorism, Women.

Islamofobi Olusturmada Hz. Peygamber’e yapilan
Atiflar

Ozet:

Soguk Savas'in sona ermesi ile birlikte uluslararasi politika 6nemli degisimlere sahne
olurken Islam, komiinizm yerine en 6nemli diisman olarak ikame edilerek, Medeniyetler
Catismasi tezi, Bat1 ile Miisliimanlar arasinda c¢atismay1 savunan en 6nemli araglardan biri
olarak kullanildi. Giiniimiizde Bati'da ve diinyanin diger bélgelerinde olusan Islamofobi ve
yapilan analizler bu konuyu daha da &nemli hale getirmistir. Batili miistesrikler Hz.
Muhammed’in peygamber olmadig ve Islam’1 kilicla yaydigini iddia etmekte onu terdrist,
siddet yanlisi ve sehvet diigkiinii olarak resmetmektedirler. Bu iddialarinda bazi Kur’an
ayetlerine ve hadislere atifla onu elestirmektedirler. Atif yaptiklar1 ayet ve hadisleri, tikel
yontemle ve lafzi yoruma tabi tuttuklar: goriiliir. Ayrica tarihi baglam ve kiiltiir kodlar1 farki
dikkate alinmadan bu yorumlara dayanarak Hz. Peygamber’e elestiriler yoneltildigi
sOylenebilir.

Anahtar Kelimeler: islamofobia, Hadis, Peygamber, Terdr, Kadin.
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References of the Prophet Made to Create Islamophobia

Islamophobia

Islamophobia!, as seen in the juxtaposition of the words “Islam” and
“phobia”, refers to a fear that Islam does not actually cause, nor originates from
Islam, in other words, a fear that has been “created” or “invented” by others.
Islamophobia can be defined in general as: A grudge, hatred or hostility towards
Islam and/or Muslims, or not trusting them, doubting them, or being afraid of
Islam. The basis of this fear, which was invented by people outside the circle of
Islam because of what they heard about Islam, lies in the fact that a much simpler
and basic fear of the “other” has been reproduced under new forms. This situation
expresses the attitudes of non-Muslims in Western societies such as fear, hatred,
condemnation and disdain towards Islam. These feelings are rooted in historical
and cultural prejudices that are transmitted and reproduced through institutions
such as family, social environment, education and media. In this case, it is possible
to distinguish the two dimensions of Islamophobia: The “current” dimension that
becomes visible in attitudes, opinions and behaviors (so-called current
Islamophobia), and the second aspect of historical and cultural sources that feed
these visible phenomena. This dimension can also be called as prejudice or
stereotypical judgments.?

Islamophobia was used for Selman Rushdie, who claimed in the book Satanic
Verses (first printed on September 1988 in England) that Muhammad included the
Satan’s compliments to idols in order to gain the support of the pagan community
in which He was present. The granting of a knighthood by the Queen Elizabeth II to
Salman Rushdie was understood as clear Islamophobia on the Iranian side.
Khomeini issued a death fatwa on this British author of Indian descent. This book
was first banned in Iran by Khomeini and many other Islamic countries followed
the policy.? The concept of Islamophobia was first used after the Iranian revolution
in 1979, the hostage crisis, by Iranian Islamists in an attempt to describe women
who refused veiling as “evil Muslims.” It was discussed in the press that these
women were accused of creating ‘Islamophobia’. According to Fourest and
Venner's claims, this concept was brought up again with the Salman Rushdie
incident and the book burning events that were issued in the media in 1989.4

1 This anti-Islamism, called Islamophobia, is derived by adding the word phobia to the word Islam.
Phobia (phobie or phobia), derived from the word “phobos”, known in Greek mythology as the God of
terror and fear, generally refers to fear and attributes the meaning of fear to the words to which it is
added. Phobia describes an unusual state of fear that arises in the face of a situation or object that would
not be feared in normal circumstances. See. Orhan Oztiirk, Ruh Saghigr ve Bozukluklari, Ankara, Hekimler
Yayin Birligi, 1st Edition, 1992, p. 241.

2 Kadir Canatan and Ozcan Hidir, (eds.), Bati Diinyasinda fslamofobi ve Anti-Islamizm, Ankara, Eski Yeni
Yayinlari, 1st Edition, 2007, p. 42.

3 By Lawrence Pollard Satanic Verses” polarising untruths. http://news.bbc.co.uk/2/hi/entertainment/7889974.stm
(3.10.2017); see. Hilal Barin, Tedirgin Nefret Islamofobi, Istanbul, Tezkire yaymcilik, 1st Edition, 2016, p. 134.

4 Caroline Fourest and Fiammetta Venner, “Islamophobie?”, Prochoix, No: 26-27, Paris, Automne Hiver,
2003, p. 28; Christopher Allen, Islamophobia, England, Ashgate Publishing Limited, 2010, p. 9.
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History of Islamophobia

The criticism of polytheists against believers and their claims that declared
the Prophet as a magician,® see a traitor and a false prophet that converted their
children from their religion to his own®s, This was intended to keep people away
from the religion of Islam which was taught by the Prophet. While the polytheists
reject the revelation that came to him, not the Prophet himself, Allah states that the
Qur'an is the word of a noble Messenger (Gabriel).” In response, the Qur'an
challenged the polytheists, saying “And if you are in doubt about what We have
sent down upon Our Servant [Muhammad], then produce a surah the like thereof
and call upon your witnesses other than Allah, if you should be truthful”!® and
silenced them.

John of Damascus (Yuhanna al-Dimashqi), who authored anti-Islamist texts
during the 8th century, describes the Prophet as a “liar”, claims that Muhammad
was partially aware of the old and new Testament, even learned lessons from an
Ariusian priest, presented the Qur'an as a holy book, set some “ridiculous” rules,
and gained the trust of the people by appearing religious. He considers the views of
Islam regarding God and Christ, saying that the divinity of Jesus is rejected by this
religion, and asserts that there is no evidence to prove the prophethood of
Muhammad. It also criticizes the way in which the Qur'an is revealed, Muslims
attribute Christians as idolaters, claiming that they worship the cross, and their
irreverence of the Kaaba, and criticise some of the Qur'an’s surahs. In this context,
he mentions the provisions regarding polygyny as stated in an-Nisa and the fact
that the right to divorce is given only to men, narrates the case of Zayd-Zeyneb, and
in this regard, blames the Prophet.”"" For the Islamic world, “the West” is a two-
century-old phenomenon. There is no such thing as “the West” for an artist or
intellectual living in Islamic geography of the 11th or 16th century. There appears to
be a continuity that we cannot ignore between Jerry Falwell’s, an American
Evangelist, claim that “the Prophet was a terrorist” and these claims of al-
Dimashqi. Similar problems are encountered when we look at the Western
perception of the Islamic world.”2

5al-Isra’, 17/47.

6 al-Tabarani, Sulaiman bin Ahmad, al-Mu'jam al-Kabeer, ed. Hamdi ‘Abd al-Majid al-Salafi, Mosul,
Maktabat al'Ulum wa al-Hikam, 2nd Edition, 1983, V/61.

7 al-Anbiya’ 21/7; az-Zukhruf 43/90-94.

8 at-Tur 52/29; al-Haqqah 69/41-42; Abu Lahab used to describe the prophet as a poet and a madman, to
those who ask about him. See. al-Tabarani, al-Mu'jam al-Kabeer, 1, 266.

9 al-Haqqah 69/ 40.

10 a]-Baqarah 2/23; al-Isra’ 17/88; Hud 11/13; Yunus 10/38.

11 Harman, Omer Faruk, “Yuhanna Ed-Dimaski”, DiA, istanbul, ISAM, 2013, XXXXIII/581.

12 Karen Armstrong, Islam, Modern Library, USA, 2000, p. 141; Islam, (Transl. Selim Yenigeri), Istanbul:
Koridor Yay., 2008, p. 161.
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Islamophobia, institutionalized and gained an academic identity in the 19th
and 20th century, with the emergence of anthropology, sociology and similar
branches of science. The Orientalists, who were determined to show the Prophet,
the guide for social lives of Muslims, and his words'® as worthless, accelerated their
studies. The founder of the Chair of Arabic Language at Cambridge University
describes the target of Orientalism as follows: “Our actual goal is to provide a
useful service to the state and the King through trade relations with Eastern
countries and to glorify Allah by expanding the boundaries of the Church through
inviting people who currently live in darkness to join Christianity.”' In the last two
centuries, 60,000 academic studies were conducted on the history of the Hadith,
Hadith procedure and Hadith literature. Ignaz Goldziher (d. 1921), Reinhart Dozy
(d. 1883) Alois Sprenger (d. 1893), William Muir (d. 1905), Leon Caetani (d. 1935),
Arent Jan Wensinck (d. 1939), Snouck Hurgronje (d. 1940), Arthur John Arberry (d.
1969), Hamilton A. R. Gibb (d. 1971) and many other orientalists researched the
Hadith field. Alfred Von Kremer (d. 1889), Aloys Sprenger (d. 1893) and Ignaz
Goldziher (d. 1921) criticized the Hadith based on prejudices in terms of reliability
by developing an explicit skepticism. John Voll admits the derogatory efforts
against the Prophet and his words, saying: “The Sunnah, as illustrated by the
Hadith collection, was the greatest strength of Islam against changes. For this
reason, the most fundamental ground for the ‘militant, activist and fundamentalist’
movements to rebuild the social-moral values they want to realize in the whole
Islamic world was formed by the Prophet’s Hadith and engagement with its
science. The Prophet’s Sunnah was the only common denominator for the cultural
unity among Muslims living in different geographies. This made it mandatory for
Orientalists to conduct research on the Hadith.”15

The Orientalist studies showed the effects of skepticism on the Hadiths, first
in India and Egypt. Sayyid Ahmad Khan (d. 1316/1898), Sayyid Amir Ali (d.
1347/1928), Abdullah Chakralawi (d. 1914) and Fazlur Rahman (d. 1409/1988), given
the title of Sir by the British in India, are considered the pioneers of this movement.
Sayyid Ahmad Khan, who had a close relationship with Orientalists in India, was
influenced by Western scientific research techniques after finding the opportunity
to meet with Orientalists such as William Muir and Alois Sprenger, who were
missionaries. In Egypt, the article of Rashid Reza (d. (d. 1354/1935) and Muhammad
Tawfiq Sidki (d.1920) titled as “Islam Huw Al-Qur'an Wahdehu” and published in
Al-Manar magazine, had great impacts in the country. Sayyid Ahmad Khan,
Ahmad Amin (d.1954) and Taha Hussein (d.1956) and the common discourse,

13 Jt is emphasized that Islam, as a religion, has established a rooted culture based on Hadiths. See.
Wensinck, “The importance of Tradition for the Study of Islam”; Margoliouth, “On Moslem Tradition”.

14 Said, Edward, Oryantalizm, (Transl. Nezih Uzel), Istanbul 1998, p- 280-306, 365-366.

15 For more information about the factors that have driven orientalists to conduct studies on Hadiths, see.
Mehmet Gormez, “Klasik Oryantalizmi Hadis Aragtirmalarina Sevk Eden Temel Faktorler”, fslamz‘yﬁt 1T
(2000) Issue. 1, p. 12-30.
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claims of today's Sunnah deniers who defend the Islam of the Qur'an can be
summarized as follows.

1- The verses that command obedience to the Prophet are limited to the
Qur'an.

2-The Sunnah is a temporary variable and has an initial nature.
3- It is voluntary to follow the Sunnah of the Prophet.
4- There is a small quantity of true Hadiths attributed to the Prophet.

The target of all these efforts is the deification of the Prophet and Islamic
Civilization. The claim of the Orientalists is that most of the words and practices of
the Prophet have not reached the present day, and even if they have, jurisprudence
based on narrations is primitive and voluntary. If the Sunnah, which established
the common life of the Prophet and Muslims, can be removed, the way will be
opened to make the jurisprudence however they want, and the Islamic Union will
be a dream forever.

We see that the East-West or Islamic-Christian conflicts are perpetuated
based on some economic reasons, rather than religious, by political forces.
American political scientist Samuel Huntington's theory of Clash of Civilizations,
which makes the West and Islamic civilizations confront each other, gained
acceptance as American think tanks and media outlets were seeking a new enemy.
Islam was replaced by the collapsed communist bloc as the opposition to Western
civilization, and ideas to support it began to be produced. According to
Huntington, there would be an inter-civilization war in the future. There are social,
cultural, philosophical principles and values unique to the West. Enlightenment
principles such as “democracy”, “rule of law”, “human rights”, “people's
sovereignty” and “secularism” belong to Western civilization.’® Samuel
Huntington's thesis of Clash of Civilizations and Francis Fukuyama's thesis and
works such as End of History provide theoretical material for these contradictions
and even provide a kind of legitimacy and respect for terrorism by laying the
groundwork for acts of terrorism in the intellectual world.'”

September 11, 2001 was critical in creating fear of Islam. The anti-Muslim
sentiment, which began to increase in the United States especially after the
September 11 attacks, has also spread increasingly in European countries such as
Germany, Austria, Britain, the Netherlands and France. It can be suggested that the

16 Zbigniew Brzezinski, Tercih, Kiiresel Hakimiyet mi? Kiiresel Liderlik mi?, Transl. Cem Kiigiik, istanbul,
inkllép Yayinevi, 2nd Edition, 2005, p. 14; Samuel Huntington, Medeniyetler Catismast ve Yeni Diinya
Diizeninin Yeniden Kurulmasi, Transl. Mehmet Turhan and Cem Soydemir, Istanbul, Okyanus Yayinlari,
2006, p. 237-268.

17 Fulya Atacan, “Radikal islam’mn Kiiresel Bir Tehdit'e Doniistim Siireci: Afganistan Deneyimi”, YDU
Sosyal Bilimler Dergisi, Volume I, Number 1, April 2008, p. 35-52.
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concept of Islamophobia was more used after this incident. Doesn’t the former U.S.
President George Bush’s formal acceptance of the Clash of Civilizations’ theory by
declaring a new crusade of dividing the world into two parts, namely, friends and
foes, mean a personal declaration of this theory by a state president? When America
was hit by terrorists on September 11, 2001, the British and many countries of the
world quickly accepted and supported the American declaration of war against
terrorism on a global scale.s

What was brought forward during the fear of September 11 is that Islam and
terror form an integral unity. In this regard, a few negative opinions regarding the
personality of Prophet Muhammad were also expressed with increasing frequency
in the press and publications. Although there is an impression that Islamophobic
discourse should be identified more with terrorism and violence, we should not
overlook the fact that it is not only violence mentioned in the West but also some
other dimensions of the issue. Accordingly, in addition to the attempts to caricature
the Prophet in the form of Osama b. Laden like a bomber, there were some other
attempts claiming that he was excessively interested in women, all of which aimed
to increase Islamophobia. It was at this point that he was claimed to have been a
lustful misogynist and owner of the most negative convictions about women. It was
apparently a smear campaign against his personality.

In Germany, on the other hand, the media is responsible for almost eighty
percent of Islamophobic attitudes. Der Spiegel, which claims to be a high-level
publication, made significant mistakes in Germany and put those who came from
Islamic countries in the same category, as terrorists. In the media, the concept of
Islamic terror' was often used and everyone was put in the same position.” The
1997 report also highlights three titles in the dominant representation of Islam:
Sexism, street gangs and terrorist/extremist groups.? It is proved that the views
suggesting that “Islamic cultures are uniform, stereotypical and therefore closed to
change”?' and that “Islam is dangerous and threatening” are still dominant in these
countries. The belief that anti-Islamism does not constitute a racist discourse was
valid at the time when both reports were written.??

They used digital games of our times as another important way to make
Muslims be perceived as evil and keep people away from Islam and the Prophet.
The following are the most popular games with an emphasis on anti-Islam audio
effects, visuals and characters in digital games played by millions of people every

18 Brzezinski, “Tercih, Kiiresel Hakimiyet mi? Kiiresel Liderlik mi?”, p. 13-14, 178.
19 Cihan haber Ajans1 “Medya Islamofobiyi Kériikliiyor” https://www.uhim.org/medya-islamofobiyi-

korukluyor.html (2.10.2017)
20 Runnymede Trust, The New Muslims, London, 2013, p. 6.

https://www.runnymedetrust.org/uploads/publications/Runnymede_The_New_Muslims_Perspective.p
df (October 6, 2017).

2 Runnymede Trust, Islamafobia: a challenge for us all, Great Britain, 1997, p. 4.
2 Runnymede Trust, The New Muslims, London, s.6; Runnymede Trust, Islamafobia: a challenge for us all, p. 4.
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day. Resident Evil: In this game with millions of users, the gate of Muhammad's
tomb is touted as the source of the chaos of evil, where enemies come in armies.
Counter Strike: In this world-famous video game which is based on a war between
soldiers and terrorists, terrorists used to shout as ‘Allah Akbar’ and ‘La ilaha
illallah” when they were captured or shot. Due to the intense reaction of the Islamic
world, the owners of the game updated the game and these sound effects were
removed. Muslim Massacre: This game is based on killing fully-veiled women and
men with beards. At the end of the game, the player is commanded to kill
Muhammad.?

It is obvious that these games arouse prejudice against the Prophet and Islam
as well as fear, grudges and hatred. These actions aims at preventing Islam from
spreading rapidly among Christians in Europe and America, and to discredit the
Prophet.

Therefore, it is meaningful that European countries and the United States
support terrorist organizations, such as ISIS, which have recently emerged under
the name of Islam. For example, after the invasion of Iraq, ISIS militants have
become the most recognized terrorist organization in the world with the brutal
decapitation of US journalist James Foley and the release of its video record to the
world.? It is clear that these images increased anti-Islamism in Europe. After 12
deaths in the Charlie Hebdo attacks (January 7, 2015) and 130 deaths in Paris attack
(November 13, 2015), the French Prime Minister Manuel Valls stated the following
words in a TV program: “What I want to say to the French is, ‘we are at war’. (...)
Yes, we are at war and we will act and shoot down these jihadist enemies, to
destroy them in France, in Europe, in Syria and in Iraq. (...) We're going to win this
war.” The Prime Minister's tough attitude affected the daily life in France, as a
special rule was declared throughout the country, soldiers proliferated in the streets
and inspections were at the highest level. Police raids were carried out on Muslim
associations and indirectly put Muslims as the targets.?> Slavoj Zizek, a racist in
Europe who immediately linked the Syrian refugee crisis to ISIS, expressed the
following views on free movement in his call to Europeans: “Fundamentalist
Muslims find blasphemy of Islam and lesbians unbearable and reckless caricatures
intolerable, while we consider them our freedoms. As traditional French citizens,
we find it impossible to keep silent by accepting a woman dressed in a veil as an
attack on her French identity. It is imperative to do two things to prevent this trend.
In order to protect individual freedoms against group oppression, it is necessary to
set out a set of norms and apply them legally, without fear that these norms will

2 Dijital oyunlarda "islamofobi" tehlikesi -infografik- Anadolu Ajansi, http://aa.com.tr/tr/turkive/dijital-
oyunlarda-islamofobi-tehlikesi/660381. (October 5, 2017)

2 Barin, Tedirgin Nefret, p. 225.

25 See: Stimeyye Gedikoglu, “Islamafobia”, Kamuda Sosyal Politika, Issue: 34, January-February-March
2016, p. 72.
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appear to be European centrist.”? In Europe, a 2013 report stated that anti-Muslim
attitudes are on the rise.? A phone helpline used for reporting Islamophobic
incidents reported that 58% of physical assaults during the 12-month period were
carried out against Muslim women. The target of most of these attacks by the West
is the Prophet. Allegations about the Prophet of Islam being violent, lustful and a
false prophet stand out among others.? According to Orientalists, violence and
sexuality are at the forefront of Muhammad's religion, which he created for his own
purpose, and those who believe in this religion inevitably behave in the same way.
Islam is portrayed as a religion based on aggression and war, which spreads on this
basis and allows polygyny, homosexuality and promiscuity. It is alleged that Islam
created the idea of a ‘holy war’ in which anyone who is not a Muslim would be
brutally killed or enslaved, and described heaven as a garden of sexual passion and
pleasures.?

Based on Daniel's statement above, the claims attributed to the Prophet can
be expressed in three titles:

1. The claim that Muhammad is a false prophet and Islam is a superstitious
sect of Christianity.

2. The claim that Islam is a religion of violence and terror.

3. The claim that the Prophet was a lustful person.

a. False Prophet Perception

At the top of the criticisms directed to the Prophet, the claims of Yuhanna al-
Dimashqi, who states that Muhammad was a false prophet, he had some
knowledge of the Old and New Testament, and even took lessons from an Ariusian
priest, were repeated in certain tones by Orientalist such as Thomas Aquinas,
Leone Caetani (d. 1935),3! Cardini Franko® and Emile Dermanghem (d. 1971).

The Qur’an states that the birth of the Prophet Muhammad was mentioned
by Jesus and the Jewish did not even accept the prophecy of Jesus and considered it

26 Slavoj Zizek, In the Wake of Paris Attacks the Left Must Embrace Its Radical Western Roots,
http://inthesetimes.com/article/18605/breaking-the-taboos-in-the-wake-of-paris-attacks-the-left-must-
embrace-its (October 2, 2017).

27 Trust, The New Muslims, London, p. 15.

28 Norman Daniel, The Arabs and Medieval Europe, London: Longman, 1975, p. 109, 220, 229, 314-17.

2 Norman Daniel, Islam and the West: The Making of the Image, Edinburgh: Edinburg University Press,
1960, p. 123-125, 136-154.

30 Montgomery Watt, Islam’tn Avrupaya Tesiri, (Transl. Hilmi Yavuz), istanbul, Bogazici yaymlari, 1986, p. 82.

31 Leone Caetani, Maometa profeta d’Arabia, Roma 1910, , 1, 7, 156-157, 11, 61, 76, 77; Islam Tarihi (Trans.
Hiiseyin Cahid), Istanbul 1924-27, 1, 310-322, 374-379, see. Mahmut H. Sakiroglu, “Caetani, Leon” DiA, VI,
545.

32 Cardini, Franko, Avrupa ve Islam, (Transl. Giirol Koca) Istanbul, Literatiir Yayinlari, 2004, p. 175.
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as magic.® When they asked the Prophet for evidence, he rejected this request of
the polytheists of Mecca by saying that people had previously rejected miracles as
magic. The Qur'an is a miracle in itself and offers to those who have doubts about
the Revelation and Prophethood that they should seek help from humans and Jinn
in creating the like of it. In the Gospels, and especially in the Gospel of John, the
future coming of Paraclete is mentioned in four places:3* The revelation stated in
Chapter 16, Verse 13 of the Gospel of John corresponds to the third and fourth
verses of An-Najm: “Nor does he speak from [his own] inclination. It is not but a
revelation revealed.” Ahmed, one of the names of the Islamic Prophet Muhammad,
also means “praised”. For this reason, by some Islamic scholars, the word
Parakletos is the same word as Periklutos and corresponds to Ahmed in the same
meaning.% In the Gospel of Barnabas, Jesus says, “For I am not worthy to unloosen
the ties of the hosen or the latchets of the shoes of the messenger of Allah whom ye
call "Messiah," who was made before me, and shall come after me, and shall bring
the words of truth, so that his faith shall have no end.”36 and this is interpreted as
someone who will be the descendant of Ismael and whose name will be
Mohammad.?” As a result, in the words of the prophet and the Qur'an, the people of
the book were better acquainted with them than their own sons, but they turned
their backs on them, despite their affirmation and support.?® The Christians of
Najran, who knew this, did not resort to conjecture.® Contrary to the claim that the
Prophet falsified proof of the Torah and the Bible, the people of the Qur'an say that
they have corrupted the original of the book.# The suggestion exists that everybody
becomes happy with what he has applied to this situation.*! The claims that Islam is
a heretical Christian sect and that Muslims also worship the Kaaba are
unexplainable. If worshipping towards Al-Aqsa was heresy, all divine religions had
to be accepted as pagan beliefs. However, as the Angels are commanded to
prostrate to Adam,* humans are also commanded to pray to Allah, not the Kaaba.*

There is no evidence for the claim that the Prophet learned Islam from a
priest belonging to the Arius sect. The claim that the Prophet received all the
information from Bahira in a meeting during his childhood journey to Syria is also
not in an acceptable consistency. This small monastery where Bahira lived always

3 as-Saf 61/6.

3 Bible (Incil) Turkish Translation, Istanbul, Yei Yasam Yayinlari, 1996, Yuhanna, Chapter: 14: Verse 16,
26 Chapter: 15, Verse 26-27 Chapter: 16, Verse 7-13.

3 Elmalilh Hamdi Yazir, Hak Dini Kuran Dili, Istanbul, Eser, 1971,VIII/12-17.

3 Barnabas, Chapter: 42: 13th Verse (Trans. Halil, Saade) , Matbat1 Menar, nd., p. 41-2.
% Barnabas, Chapter: 43-44.

3 al-Baqarah 2/146.

39 Ali ‘Imran 3/61.

40 an-Nisa, 4/46.

41 g]-Mu'min 23/53.

42 Sad 38/73.

4 an-Najm 53/62.
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had a book, and every priest who read it became the most knowledgeable of
Christians. Ibn al-Nadim says that there may be translations of the religious texts
kept by Bahira.*# Bahira saw Muhammad shadowed by a cloud, and when he sat
under a tree, its branches bent over him. So, he immediately prepared a feast and
invited members of the caravan to dinner. The Quraysh accepted this invitation of
Bahira, who had never been interested in them until that day, with a bit of
amazement. They left Muhammad by the caravan and went to the monastery.
However, Bahira asked him to come to dinner and he took care of himself, asked
him various questions, and he looked at his back and saw the seal of Prophethood
(Khatam an-Nabiyyin). Bahira then asked Abu Talib whose son Muhammad was.
When he learned that he had been orphaned, he advised to take good care of him
and to protect him from the Jewish. So, Abu Talib ended his affairs in Syria and
took him to Mecca. At the end of this narration, it is also mentioned that three
people from the people of the book tried to harm Muhammad but Bahira stopped
them from doing so.%

Some scholars say that the Hadith about the Bahira incident is not authentic,
that none of the narratives witnessed it, and that 'Abd al-Rahman ibn Ghazwan,
who was one of them, used to narrate “suspicious”# Hadiths, criticizing the
narrators claiming that it was impossible for Abu Musa al-Ash'ari to witness this
incident. In addition, the Prophet’s brief meeting with Bahira at that early age, as
Christians claim, is contrary to reason and logic to learn some of the principles of
the religion of Islam. Accordingly, they have either completely rejected this incident
or they not even considered it worth to dwell on. Ibn Hisham stated that he did not
take into his own work “some poems that Ibn Ishaq chanted, but which those who
engaged in poetry did not accept as true”, which is reasonable enough to doubt that
these poems belonged to Abu Talib. In addition, it is also clear that whether the
Bahira incident is true or not cannot be decided by simply looking at these poem:s.
In fact, accepting or rejecting the Bahira incident has no importance in terms of the
Prophet’s personality or the religion of Islam.*

As a result, aside from the criticism of the narrations related to Bahira, it is
possible that the Prophet may have gone on such a journey in history. However, it
is impossible that the Prophet received Islam or the Qur’an from Bahira during this
meeting.

4 Ibn al-Nadim, Kitab al-fihrist, p. 24.

4 At-Tirmidhi, Muhammad ibn ‘Isa, Jami’ at-Tirmidhi, (Ed. Ahmad Muhammad Shakir) Beirut, Dar Thya
al-Turath al-Arabi, nd., “al-Managqib” 3; al-Bayhagqi, Dala’il an-Nubuwwa (ed. 'Abd al-Mu'ti Amin Qal'aji),
Beirut 1405/1985, 11, 24-29; Al-Suyuti, Al Khasais-ul-Kubra, (ed. M Khalil Harras), Cairo 1386-87/1967, 1,
206-213; al-Nabhani, Hujjat Allah "ala’l-’Alamin, Beirut 1316, p. 157-160; Maulana Shibli, Islam Tarihi, Asr-1
Saddet: Peygamberimizin Sireti, (Trans. Omer Riza [Dogrul]), Istanbul 1346/1921, 1, 198-202.

4 Abu Nu'aym, Ahmad ibn Abdullah, Al-Du’afd’, Ed. Faraq Hamada, by., Dar ats-Tsaqafah, 1984, I, 144;
al-Daraqutni, 'Ali ibn "Umar, Sualatu’l-Hakim, Ed. Muhammad ibn Abdullah, Riyad, Maktabat al-Maarif,
1st Edition 1984, 1, 123.

47 See. Mustafa Fayda, “Bahira” DIA, Istanbul, ISAM, 1993, 1V/487.
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b. The Perception of Terror and Violent Inclinations

The U.S. invasion in Iraq, Iran's abuse of instability in Iraq and Syria, the
brutality of dictators such as Bashar al-Assad, and the ensuing sectarian insecurity
have spawned organizations like ISIS. Even if terrorist organizations name
themselves using Islamic words, it is wrong to associate their actions with Islam.
Terror is a multi-headed monster and cannot be reduced to a single cause.

According to the Pope Urbanus II, who declared the first Crusades in 1095,
Muslims were the servants of Satan. For that reason, war with Muslims was
actually considered a war between God's enemies and his friends.# According to
Luther, La Noue, Abercromby, Francis Bacon it was brutal, tyrant, savage and
barbarian®, while for Voltaire believers were “head hunters”®, and according to
Montesquieu, Botero and Lewis, the Islamic religion itself was the main factor in
violence and despotism. They also claim that Ali and Muhammad were tyrants, by
Western standards.®® On September 30, 2005, published by a newspaper called
Jyllands Posten where a Danish cartoonist depicted Muhammad as a suicide bomber
and in the shape of Osama bin Laden, who used to say that terrorists would go to
heaven after death. In Muslim countries, where it is forbidden to portray their
Prophet in any normal manner according to their beliefs, this situation has caused a
great disruption and hundreds of people died as a result of the events.? The
Muslim state missions in Denmark, especially the Turkish Consulate, explained
that the cartoon in question would not bring beneficial relations between ethnic and
religious groups. Anders Fogh Rasmussen, the Prime Minister of Denmark at the
time, was asked for an appointment, but the requests were turned down; he was
forced to express his respect for religious beliefs and disapprove of the depiction of
religious figures in a way that offended Muslims.

In Norway, which is considered one of the safest countries in the world,
people have experienced the most horrific massacre to rock Europe since the
Second World War. Immediately after the Oslo massacre, Western terror experts at
the agencies likened the attack to September 11, claiming that it was one of the
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Islamic terrorist organizations, whereas the massacre was planned by Anders
Behring Breivik of Norway. Bereivik killed eight people with a fertilizer bomb in
central Oslo, behind which he massacred sixty-nine people on the island of Utoya.>
Breivik admits himself to be a “templar”, a crusader, and fighting in the name and
good of Christianity. The media described every terrorist act that took place after
September 11 as Islamic terror, thus creating Islamophobia. If the killer were a
Muslim, the media would immediately name it as Islamic terrorism, putting
religious identity in the fore front. But when it was understood that the killer was
not a Muslim, his mental health was brought to the fore.’® The attempt to identify
the concepts of Islam and terrorism, especially after the September 11 attacks, has
made Muslims who are already discriminated against in Europe “usual” suspects.
The challenges faced by Muslims in the Western world are exacerbated by the
perception that regards the religion at the center of conflicts. In the U.S. State of
Texas, shots were fired at the crowd at the First Baptist Church during Sunday
Mass. According to primary reports, 26 people were killed and 30 wounded in the
attack.’® When Devin Patrick Kelley, the killer who carried out the church raid and
killed dozens of people, was understood to be a Christian, the Trump claimed that
there were many people in the country whose mental health was impaired.” If he
were a Muslim, the world would certainly rise up.

Today, 1.7 billion people believe in the Prophet and Islam. The problem is
not caused by Islam’s theology. Islam, like every divine religion, offers peace,
justice, brotherhood, love and solidarity. Within groups of believers, in all religions,
there are people who resort to violence. Today, Israel's attacks and violent acts
against the Palestinian people are the most vivid examples of the state terror in the
eyes of the international public. In Myanmar, there are acts of state terrorism
committed by the Arakan Buddhist communities against the Arakan Muslims, the
Christian anti-Balaka organization carries out genocidal violence against Muslims
in the Central African Republic, and there are conflicts between Catholic and
Protestant Christians in Ireland and the UK. None of these is or should be
considered relevant to religious beliefs, and perpetrators should not be named as
Christian, Catholic or Protestant terrorists. The same respect and consistency must
also be adopted for Islam. The West and the United States, which gave birth to
organizations such as the Taliban, Hezbollah and ISIS, are understood to have
staged and orchestrated the September 11 attacks with violent extremist groups to
validate the thesis of a Clash of Civilizations. The background of this lies in subtly
preventing those who choose Islam, as well as pursuing their interests in the
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Islamic geography in a climate of turmoil. In order to achieve this, they identify the
Prophet and Muslims with terror.

The courts of many European countries have ruled that these publications target
only those who support terrorism, not all Muslims, and therefore they are within the
limits of freedom of thought and criticism. However, the Prophet, portrayed as a
terrorist and a person with moral weaknesses, is not only the symbol of so-called
perpetuators of terrorist attacks but also a person who is praised and accepted as a
model by all Muslims. These publications offend all Muslims. This is also a clear
violation of the rule of respect for religious sensitivities and non-blasphemy, which is
enshrined in the European legal acquis as a fundamental human right.

“Islam” literally means “peace”. The Qur'an has forbidden deliberate and
unjust killing and stated that the murderer’s punishment is to stay in hell forever.
The Book regards killing one person equal to killing all people and declared that
saving one person's life equals saving all people's lives. O you who have believed,
enter Islam completely [and perfectly] and do not follow the footsteps of Satan.
Indeed, he is to you a clear enemy”.?® The Prophet fought in wars when necessary.
However, he prohibited the killing of children, women®, the elderly, and religious
people engaged in worship as long as they did not fight against Muslims during the
war, as well as the destruction of places of worship, the killing of animals, and the
cutting of trees.®

Considering these divine principles of Islam, it will be seen that terror,
violence, depression and anarchy have nothing to do with it. Just as those in the
West who claim to be “templars” should not be considered representatives of
Christianity; in the Islamic world, the mistakes that some terrorist groups make in
the name of Islam cannot be referred to the Prophet or to all Muslims.

Watt's findings on this subject are as follows: “Many Christian scholars
believe that Muhammad spread his religion by military force; and killing the
enemies of the Prophet and Allah and doing all kinds of cruelty to them are orders
of the religion. The image that Europe has devised about Islam is far from the truth.
It was not specifically asked of Jewish, Christians, or other people of the book to
choose Islam or the sword. The military activities of Muslims are only used to grow
in political terms. The image that Islam is a violent religion is at odds with the
image that Christianity is a religion of peace spread by persuasion. Those who
participated in the Crusades believe that their religion is a religion of peace, while
that of their opponents is a religion of violence.”¢! Although the Muslim conquests
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were proven to have legitimate and justifiable reasons for Muslims, they have been
perceived as a threat to the other side and this has led to “Islamophobic” and “anti-
Islamist” sentiments.?

By these words, Watt reveals that there is a deliberate perception operation
against Muslims. However, the second important point is that the word “jihad” in
the Qur'an and Hadith does not always mean war. The word “jihad” refers to effort
and struggle besides meaning “war”. In this sense, it is seen that the terrorist
groups that identify themselves as Islamic have taken evidence by drawing the
verses and Hadiths out of context. The fact that this concept is interpreted as a call
to war in every verse and Hadith poses another concern. Certain groups take the
verse of an-Nisa, “Allah has preferred the mujahideen through their wealth and their lives
over those who remain [behind], by degrees”® and “And those who strive for Us - We will
surely guide them to Our ways. And indeed, Allah is with the doers of good” from Al-
‘Ankabut®* as their bases. According to ISIS, fighting until the “Islamic State”
prevails on Earth is the core duty of Muslims. ISIS supporters suggest that the
activity, which refers to concepts such as jihad, gital, Amr bil Ma'ruf wa Nahy an al
Munkar, will bring people to Allah's pleasure and heaven, and to fight and struggle
against everything that is an obstacle to the survival of the “Islamic State" is
obligatory. The organization considers young people who are not primarily
supportive of its spread to be opposed to Islam and apostates. ISIS considers it as a
duty to fight against almost all Muslims who are not beside them. Including many
innocent people who do not attack them, they harass or punish people based on the
jihadist revelations by keeping them apart from their cause and historical context.®

The last verse of Surat al-Ankabut was revealed before jihad was allowed.
According to the explanations of the commentators, al-Ankebut was one of the
chapters revealed in Mecca. For this reason, the verse cannot be specific to those
who fight on the battlefield. What is meant by jihad here is to fight against all forms
of disbelief. Ibn al-Jawzi (d. 751/1350) interprets the verse on this subject as follows:
“That is a struggle against the torments of the disbelievers with the soul. It means
patience for emigration and similar incidents. It was also said to be fighting. This is
a weak possibility. Because at the time of the revelation, war had not yet been
ordered for the believers.”% It is narrated from ‘Abd Allah ibn al-'Abbas that the
verse “Allah will guide you to the path of quidance” refers to the following: “We will
guide those who strive to obey us to the path of reward.” This exegesis contains all
the obedience and words. A similar interpretation is narrated from ‘Abd Allah ibn
al-Zubayr. According to Al-Qurtubi (d. 656/1258), this means “strive in our way
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against the infidels”, or, “strive in the will to attain our mercy”. Al-Suddi (d.
127/745) and other interpreters also stated that the verse had been revealed before
war was ordained.”’” According to Ibn Qayyim al-Jawzi, Allah relates the verse
“strive in our way” to the struggle against desires. Those who are superior to others
in truth are those who strive harder. The most significant type of struggle is the one
against desires, Satan, and worldly things. Whoever strives for the cause of Allah in
these four things, Allah guides him to the path he has pleased. Whoever leaves
jihad, has missed the guidance. Junayd of Baghdad (d. 297/909) interprets this verse
as: “Fight against your desires and repent with us (in our school). Let us lead you to
the path of righteousness.”® Muadh ibn Jabal: “It is jihad to research to achieve
knowledge. Allah chooses whom he will, and guides to his path.”

Although some groups who interpret the Qur'an with a piecemeal approach
and dissociate it from its context think that there should be a constant war against
non-believers, the Qur'an gives doesn’t give space to hostility against anyone other
than the wrongdoers. The same false perception about the word "jihad" is also seen
among non-Muslims. Some non-Muslims claim that jihad is a significant element that
threatens them, so that Muslims should be prevented from spreading to other
countries. Basing Islamophobia on the verses of jihad, it is understood that there is a
perception based on misinterpretation by dissociating these verses from their context.

In a narrative mentioned in Sahih al-Bukhari and some other Hadith books, the
Prophet says: “I have been ordered (by Allah) to fight against the people until they
testify that none has the right to be worshipped but Allah and that Muhammad is
Allah's Messenger, and offer the prayers perfectly and give the obligatory charity, so
if they perform that, then they save their lives and property from me except for
Islamic laws and then their reckoning (accounts) will be done by Allah.”70

The information given at the end of the narrative suggests that it is more
appropriate to refer the word “jihad” to “fighting”. However, most of the
narrations in the well-accepted Hadith sources do not include the part stated at the
end. Only the first part of the narrative, which is “I have been ordered (by Allah) to
fight against the people until they testify that none has the right to be worshipped
but Allah” is mentioned and attributed to the Prophet while the rest is described as
words of Abu Bakr.” It is understood from this narrative that anyone who accepts
the basic principles of Islam will be considered a believer, and cannot be declared
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otherwise. We can say that this Hadith narrated from Abu Bakr was used against
those who did not give tax to the state during his time, but still claimed to be
Muslim. It can be said that the cause of this war was more of a rebellion against the
state, than taxation. It is also forbidden in the Qur'an to use force on people to
convert them into Islam. The verse “So remind, [O Muhammad]; you are only a
reminder.”72 is an obstacle to fight. There is no compulsion in religion after the truth
is separated from falsehood.” It is obvious from these verses that those who do not
convert to Islam will not be forced, but a Muslim is responsible for carrying out the
duties of Allah, his state, the nation of Islam, his family and himself.

c. Perception of Women

The following statements of Watt shows significant determinations about the
Western perception of Muhammad. "In the eyes of medieval Europe, Islam was a
religion of self-indulgence. It was supposed that a man could marry as many
women as he wanted and that nothing could affect the number of ladies except the
bulge of the purse. Although some authors knew that no more than four were
allowed, they were often misinterpreting the verses of the Qur'an to say that the
limit was seven or ten. It was said that the Qur’an even allowed homosexuality.
According to some, Islam's permission for illegitimate sexual relations had reached
its final point with the descriptions of paradise in the Qur'an. The criticisms are
generally based on false claims and exaggerations, Muhammad's family life was
also subject to much criticism. In this respect, the sensuality in the image of Islam
drawn in the Middle Ages was to make Islam nonsense in many ways. According
to Europeans, Muslims were self-indulgent in other aspects also...”7* Leone Caetani
(d. 1935), Emile Dermanghem (d. 1971) and some similar modernist Orientalists
suggest that Muhammad's success was due to his proclamation of sexual freedom
through polygyny. The Prophet’'s marriage with Zaynab bint Jahsh was distorted
through misinterpretations and they accused and slandered Him in this way.” The
fact that the Prophet married Aisha when she was nine years old was one of the
first claims mentioned as criticism. This marriage of the Prophet with Aisha, who
was nine years old then, was described as "the marriage of a man of fifty-four years
of age to a child of the age of playing with toys"”® and defined it as lustfulness and
even as “pedophilia” by exceeding the limits of tolerance.” They also described it as
a “strange marriage” of an old man with a virgin girl.”® Those trying to criticize the
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Prophet brought up the age of Aisha when she got married and claimed that the
Prophet married a child, a girl “playing”, as He was too much fond of women.”

1. Claims Regarding His Being Lustful

The Prophet brought important changes and regulations regarding the
covenant of marriage. But the age of marriage, the marriage ceremony, etc. were not
changed as traditions were dominant in these issues. He even followed this
tradition. Some of his actions, due to being a member of Arab culture in the 7th
century, have been the subject of criticism from time to time. Polygyny and
marrying Zainab bint Jahsh and Aisha were the most criticized topics among
others. Some Orientalists went further in their criticism by comparing the traditions
of the Arab tradition and culture of the period to their own cultures and
perceptions of the period in which they lived.

a. His Polygyny

There were social and political reasons behind polygyny, especially polygyny
of kings, during the Prophet's time. The Prophet also married 12 women of
different tribes and nationalities. Five of them were from Quraysh and Aisha was a
member of Banti Taym, a sub-clan of it. Besides Aisha, the Prophet also married
Khadijja bint Khuwaylid, Sawda bint Zam‘a, Hafsah bint ‘Umar, Zainab binti
Khuzaimah, Ummu Salamah binti Abi Umayyah, Zainab bint Jahsh, Juwayriya bint
al-Harith, Safiyyah bint Huyayy, Umm Habiba bint Abi Sufyan, Maria bint
Sham'tn and Maymiinah bint al-Harith.®® Most of His marriages were after the
death of Khadija, when He had two children already, and in the period He lived in
Medina as the leader of the Islamic state.

The Prophet’s marriage to more than one woman was biasedly criticized by
Western scholars, without considering that polygyny was a part of the social
system of that period and was a necessary phenomenon for solving many moral,
social and economic problems.’! The fact that the Western scholars who directed
these criticisms made no criticism of marriages of prophets David and Solomon
points out that they were not neutral in their criticism.®
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The Prophet married Khadija, who was five years older than Him, and
stayed with her until He turned to fifty, and only after her death married Sawda,
who was at the same age with the Prophet. Most of his marriages took place in
Medina after the age of fifty-three and during his time as the head of state. In
addition, all but one of the women he married are either widows or women with
children from previous marriages. This suggests that the main motive of His
marriages was not “lust”. It is seen that political aims weigh heavily on the
Prophet's marriages. For instance, He improved his relations with Abu Bakr and
‘Umar by marrying Aisha and Hafsah. Through His marriage with Ummu Salamah
from Bani Makhzum, He prevented the enmity of Abu Jahl's tribe, which had the
greatest hostility to Islam. By marrying Umm Habiba, who was the daughter of Abi
Sufyan, the leader of Mecca, He tried to soften her relations and ensured that He
would never face him again in a battle. With His marriage to Safiyyah, the daughter
of the leader of Banu Nadir, he reduced the enmity of the Jewish and by marrying
Juwayriya, who was the daughter of the leader of Banu Mustaliq, He encouraged
this tribe to convert to Islam. He became a brother-in-law to nine famous tribal
leaders, of whom Maymiinah’s nine sisters were married, and maintained an
affinity with them, after His marriage to her. Allah wanted the Prophet to marry
Zainab bint Jahsh to destroy a tradition of the age of ignorance and revealed verses
to Qur’an about this. His other wife, Zainab binti Khuzaimah, was a member of a
very powerful tribe called Hawazin.®

Like the other state leaders during this period, His marriages had political
aspects. Moreover, these marriages of the prophet were not in the youth but
relatively old period of Him. In addition, the polytheists of Mecca offered the
Prophet the most beautiful woman of every tribe, besides presidency and money.
He refused all of these offers although He was in his forties, which correspond to an
earlier period of His life.® This is a clear evidence that He married for political
reasons and not for sexuality.

b. His Marriage to Aisha

Marriage age, marriage form and rules, customs and practices vary according
to cultures, societies and religions. The Prophet’s marriage to Aisha is a subject of
criticism today due to the age of Aisha. While the Prophet was over fifty, Aisha was
younger than ten, which makes this marriage a matter of criticism. Although some
scholars declare Aisha’s marriage age as 17-18 through interpretations, the sources
from the first period seem to agree that the engagement was when she was six and
the marriage was when she was nine years old. The mistake in these scholars’
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interpretations is that they tried to raise Aisha’s age to the range 15-20, which was
the average age of marriage in their culture. They argued the prophet could not
have married a 9-year-old girl and that this was a slander and a mistake that
needed to be corrected. Accordingly, they expressed the view that He married
Aisha when she was 17-18 years old.s

Ayaan Hirsi Ali, an atheist, called the Islamic Prophet a pervert in Western
criteria as a part of an Islamophobic campaign. What she refers to is his marriage to
Aisha, who was nine years old when the Prophet himself was fifty-two. At the first
night of that marriage, “they gave toys and dolls to this little girl who went to her
husband's house. This girl, who liked to play, became the wife of the aging prophet
of Allah.” “Even though Aisha was the wife of the Prophet, she was still a child and
was not ready to abandon childish things. The Elder Muhammad understood this
and left it to its own course. When the prophet came home, He saw his “child wife”
busy with her toys, and sometimes He himself played with her.”s6 Jlhan Arsel
approaches the subject with a different perspective: “Girls who marry older men
take a step into slavery at an early age by seeing their husband as a father and
blindly adhering to him.” Moreover, “the marriage of a girl at a very young age,
depriving her of much, oppressing her, destroying her personality, is a requirement
of social order according to the Sharia and one of the reasons why Muslim societies
remain behind. The fact that the girls are married early and kept away from social
life constitutes an obstacle to the progress of the Society” argues Ilhan Arsel and
criticizes the Prophet’s marriage to Aisha, claiming that He was a model for society
and encouraged that kind of marriage.®”

Before analyzing explanations regarding Aisha's marriage age, mentioning
women’s age of marriage in the ignorance period of Arabs, Judaism, Christianity
and some other societies would give better insights in this regard. Marriage
ceremonies, marriage ages and duties of the family that form the basis of each
society vary from one culture to another, and may even differ among the strata of
the same society. The customs and traditions of each community related to the
family have been formed according to their own cultural structure. Based on this
fact, the Arab society in which the Prophet lived must be evaluated within the
framework of its own unique way of marriage, customs and traditions. The
Meccans used to dress their adolescent daughters in Dar al-Nadwa, meaning that
they had reached the age of marriage.® In this region, girls were usually married
before they turned 12; however, after giving birth, they were included in the family,
and if they died without giving birth, their condolences would not be offered to her
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husband.® Most of the time, the father or guardian could give the girl to the man he
wanted, regardless of whether the girl wanted this marriage or whether the man
was old or young.? As for the people of the book, in Judaism, girls must be 12 and
boys must be 13 years old for the marriage to be legitimate, which is the age of
puberty in Jews. 9'In Christianity, the age of marriage varies according to time and
countries. In Rome and the Old Church law, the age of marriage was 12 for the girl
and 14 for the boy, while in the new church law it was 14 for the girl and 16 for the
boy .22

The marriage of the 10-year-old daughter of the Byzantine Emperor Ioannés
to Halil, son of Orhan Gazi,® can be regarded as an indication that women in
different societies and cultures throughout history were married at an early age.
Moreover, the marriage of women at an early age is a practice that can still be seen
not only in the past, in some societies and religions, but also today in Asia, Europe,
especially Portugal and Spain, and even in the remote, mountainous regions of the
United States.** In early period sources of Islam, it is generally stated that Aisha was
married at the age of six and had her wedding night% at the age of nine. After
Khadija passed away, Khawlah bint Hakim suggested the Prophet to marry Sawda,
who was a widow, and Aisha, who was a virgin. The The Prophet approved these
two proposals and sent Khawlah as a messenger on his behalf.% First, Abu Bakr
hesitated considering that it might not be appropriate to marry the daughter of His
brother, then when he realized that this brotherhood was a “brotherhood of
religion” and that marriage was not haram in this case, He let her daughter marry
the Prophet for five hundred dirham.” This marriage/engagement, which took
place two years before the Hijrah, was completed with marriage life after the
Prophet and Muslims of Mecca settled in Medina. Seven to eight months after the
Hijrah, Abu Bakr asked the Prophet why he did not take Aisha with him, and when
he realized that He could not afford a dowry, he lent Him some money. The dowry
for Aisha was paid with this money and the marriage was realized.’
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As her father was the first man who accepted Islam, Aisha was educated
according to Islamic thoughts from a very young age. She was a child who loved to
play games. “The Messenger of Allah gathered with some men and women from
the Ansar in our house. While I was swinging on swing between two date palms,
my mother took me, straightened my hair, wiped my face, and let me in, and took
me to the prophet, saying that they were my new family”. If we consider this
narrative above according to those who accept her marriage age as nine, it is an age
of play. Based on the same narrative, if we accept Aisha’s marriage age as older
than nine, it will mean that Aisha was a young girl who liked to play games.
Accordingly, Aisha continued to play with her friends and toys® even after she
married to the Prophet. The Prophet, who knew that Aisha enjoyed playing games,
ran together with her and watched the slaves from Abyssinia'®, who were playing
a war game around Al-Masjid an-Nabaw1.1!

They argue that due to the climatic conditions in hot areas, Arab women
develop quickly in their own way, they become adolescents at an early age, and
grow old quickly in the years following the age of twenty. Based on these
narratives, they even claim that there is no problem for a girl to get married at six
and live a marriage life at nine, and that marriages at a young age are appropriate
and normal in that society. According to the proponents of this view, if the
Prophet’s marriage with Aisha went against traditions, the society in Mecca, being
the most notorious enemies of the Prophet, would clearly state that they did not
approve that marriage. However, in that period and society, as there was no aspect
of Aisha's marriage to be vilified or accused, they did not react anyway.'

Regardless of the narratives mentioning that Aisha’s age of marriage was
nine, when we take the other narratives into account, we will see that, besides those
arguing that she was 17-18, there are scholars who argue that the narratives about
Aisha being engaged at the age of six and married at the age of nine are not true
and are completely contrary to historical facts.!® Those in this group are trying to
prove their claims by basing them on narrations. According to them, before her
engagement with the Prophet, Aisha was engaged with Jubayr ibn Mut'im. When
Mut'im ibn 'Adi’s family refused Abu Bakr's daughter, who was Muslim, for their
son, Abu Bakr offered her to the Prophet. It could be useful to convey the
assessment made by Yasar Nuri Oztiirk on this issue: “Thinking that Aisha was six
years old when the Prophet married her, she must have been born four years after
the prophethood was revealed. How could it be possible under these circumstances
that Abu Bakr, who became a Muslim in the early days, agreed to offer his daughter

9 Ibn Sa'd, ibid, VIII, 61-62

10As1k, Nevzat, Hz. Aise'nin Hadisgiligi, [zmir, Ogrenci Basimevi, 1987, p. 1

101 Fayda, Mustafa, “Aise”, DIA., Istanbul, ISAM,1989, I, 20.

102 Aisha, Abd al-Rahman, ibid, p. 239

103 Konrapa, Zekai, Peygamberimiz Islam Dini ve Asere-i Miibeggere, Istanbul, Fatih Yaymevi, nd., p. 478.



References of the Prophet Made to Create Islamophobia

to a pagan family as a bride? It is understood that long before Abu Bakr became a
Muslim, Aisha had been asked by a pagan family and her father had accepted it. If
this request had happened after Abu Bakr's acceptance of Islam, as a firm follower
of the Prophet, Abu Bakr would never have tried to offer his daughter to a pagan
family. Therefore, Aisha was born before the advent of Islam, and even at that time,
she was in a condition to be asked by a family to be her bride. It is necessary to
accept that Aisha was born at least five or six years before the advent of Islam.
According to this, Aisha must be at least 14-15 years old at the time she was asked
by the Prophet.”1 Another claim put forward by this group is the age and date of
death of Aisha's older sister Asma. Asma died in Mecca at the age of 100, in 73 Hijri,
a few days after her son, Abdullah, was killed. If Asma died in 73 Hijri, at the age of
100, she could be 27-28 years old during the Hijrah and Aisha, ten years younger
than her, had to be 17. Since she married the Prophet eight months after the Hijrah,
it is argued that Aisha was about 18 years old when she married. Riza Savas, one of
the proponents of this view, approaches the issue in terms of migration to
Abyssinia and says the following: The narrative from Aisha, “I have known my
parents as religious people since I began reasoning. The prophet would come to us
almost every morning and evening. When the Muslims were trapped, Abu Bakr set
out to emigrate to Abyssinia” tells about the period of Mecca before the migration
of Abu Bakr’s family to Abyssinia. If it is assumed that Aisha was 8-9 years old at
the time of the Hijrah, she must not have been born at the time of the Hijrah to
Abyssinia. On the other hand, if it is true that she talked about this incident, she
must have been born before the migration to Abyssinia. This would mean that
Aisha’s age of marriage to the Prophet was not nine but older.1%

Rather than giving an exact figure for Aisha's age of marriage, we should
know that this was certainly a case of marriage at an early age. This age, however,
was not countering society's marital culture. If the age of marriage of Aisha had
been contrary to the traditions and customs of the Arab community, especially by
the Jews and hypocrites in Medina, the Prophet would have heavily been criticized
by His most notorious enemies. Accordingly, the Prophet’s marriage to Zainab, the
change of the Qibla and the bloodshed during sacred months committed by the
army commanded by ‘Abd-Allah ibn Jahsh and similar other incidents were causes
of heavy criticisms by the polytheists and the Jewish community against the
Prophet and His companions. The Prophet and the Muslims, at almost every step
was observed by others, faced criticism when they acted against the custom of that
society. Based on these facts, it can be concluded that Aisha’s age when she married
to the Prophet was accepted by the society.10%
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In Arab society, the age of a person was generally known as estimated. Aisha’s
birth, according to those who accept her age of marriage to the Prophet as nine, was
four years later than the prophecy’?”’, while it was before that for those who accept the
marriage age as 17-18.1% Her age can be estimated taking her age and date of death into
consideration. It is also said in the sources that she was married at the age of six or
seven and began to live a marriage life at nine.!® There are also narratives claiming that
she was married at the age of nine or seven and became a wife at the age of 10.11°
Sources of Islamic historians suggest 56-59 Hijri as the estimated period Aisha died
within, while estimating her age of death between 65-67.11 When we deduce the age of
Aisha at the time of her death, the date of her death (66-58 = 8), it is revealed that Aisha
was eight during the Hijrah. Since he married one year after the Hijrah, the age of
marriage will be nine."> When Aisha’s age of death is accepted as 67 and the year of
death is taken as 56 Hijri, the age of marriage will be counted as eleven. Given that the
girls were married immediately after puberty and that they became adolescents earlier
due to the hot weather, it is seen that the Orientalists are true in their claims about
Aisha’s and the Prophet’s ages of marriage. However, the problem is to criticize the
past based on today’s values.

¢. Zainab bint Jahsh

Another criticism against the Prophet is His marriage with Zainab bint Jahsh.
In Arab society of the age of ignorance, the adopted and biological sons had the
same position in some matters. According to the traditions of the society, the men
were not allowed to marry wives of their adopted children. This would cause
adultery. However, it was stated that the admissions on this issue were wrong and
had to change. With the clear approval of Almighty Allah!3, the Prophet and
Zainab got married. But as the criticism and discontent of society continued, all
the criticisms were answered with the revelation.

Some Orientalists, such as Leon Caetani, Emile Dermenghem and Savary,
falsified this historical and sociological aspect, and blamed the Prophet for wishing
Zaid ibn Kharisah's wife, Zainab bint Jahsh. To do this, they resorted to narratives
mentioned by Ibn Ishaq (d. 151), Ibn Sa’d (d. 230), al-Tabari (d. 310), Ibn Abi Hatim
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(d. 327) and some other Islamic historians, without any scientific evaluation. The
enemies of Islam, the polytheists, the Jewish and the hypocrites also relied on these
narrations and directed arrows of criticism at the Prophet.

It is clearly seen that the additional information given in Caetani’s criticism
against the Prophet in this regard were intentionally falsified. “His wife, Zainab
bint Jahsh, who was very well dressed, invited the Prophet to come in. As the father
of her husband, she treated him very sincerely. Muhammad was astonished by the
attraction of this famous woman. He expressed this in the form of perseverance that
turned hearts upside down. Although he said these words slowly, they could not
escape clever Zainab's ear.” The second comment is “Muhammad’s love began
when he entered Zaid's house, and by chance a wind blew, the curtain in Zainab's
door lifted, and showed the woman as almost naked to the Prophet. Muhammad
was surprised to see the beauty of this woman. The impossibility of this marriage
flamed this love. However, Zaid divorced Zainab when he learned Muhammad’s
love”. 15 He claimed that the Prophet had fallen in love with his adopted son’s wife,
and that he had coveted her, based on some trivial and worthless narrations in
some sources related to Islamic history.

It should be noted that John Davenport, Montgomery Watt, Maxime
Rodinson, and some of the other relentless Western researchers approached this
topic with sounder facts and within the limits of fairness.

This incident narrated by Caetani is narrated by Ibn Ishaq (d. 151) by Yunus,
who heard it from Abu Salama al-Hamadani, who was Sha’bi’s slave: “The Prophet
visited His adopted son Zaid ibn Kharisah when he was sick. His wife, Zainab bint
Jahsh sat beside Zaid. Zainab left the room for some reason. Meanwhile, the
Prophet leaned toward him and said, “Blessed is the one who changes the hearts".
Upon this, Zaid Ibn Kharisah said, “Let me divorce her for you, O Messenger of
Allah.” For this reason, Allah Almighty revealed the 37th verse of al-Ahzab.”116

As the Sahaba did not agree on that, the narrative is considered weak.
Scholars of the Hadith record that Abu Salama Al-Hamadani, who received the
Hadith from Sha'bi, was an “unknown” person, and that the other narrator Yunus
was a “Munkar” (denounced)."” This Hadith is very weak due to the gaps in terms
of the science of the Hadith and cannot be taken as evidence.

Secondly, Ibn Sa’d reported the narrative from his teacher, Muhammad ibn
‘Umar al-Wagqidi, Abdallah ibn Amir al-Aslami and Muhammad ibn Yahya ibn
Habban. Accordingly, no one from the Prophet’s Sahaba is among the narrators.
This chain of the narrations is weak due to the gap in the Hadith, as is the
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narrations of Ibn Ishaq. In addition to this, Imam ash-Shafi‘i, Ahmad ibn Hanbal,
Yahya ibn Ma‘in ‘Ali ibn al-Madini, Abu Hatim, Ishaq ibn Rahwayh, Al-Bukhari,
Al-Nasa'i and other Hadith scholars stated that, one of the narrators mentioned by
Ibn Sa’d, namely, Muhammed ibn 'Umar al-Wagqidi, had fabricated such narrations
to justify the Abbasids’ immoral actions. Therefore, he was declared as a “liar” and
his narratives were considered “suspected”. Abu Zur'a, Al-Uqayli and Abu Bishr
al-Diilabi stated that the scholars of Hadith did not take al-Wagqidi’s narrative
seriously. Al-Dhahabi expressed that there is no narrative from al-Wagqidi
mentioned in the six biggest Hadith books, except for one in Ibn Majah’s Sunan
(Hadith no: 1095), and this proves that his narratives are considered weak by the
scholars.!8 The scholars also agreed upon the weakness of narratives conveyed by
Ibn Sa’d from Amir al-Aslami, who is the second narrator of this incident.!® The
third narrator, Muhammad ibn Yahya ibn Habban, was known for conveying
“disconnected” Hadiths.120 For all these reasons, this narrative of Ibn Sa’d’s is
regarded unreliable. It is not true to rely on the content of a weak narrative in such
an important matter.

Al-Tabari (d. 3 10), on the other hand, explains in his interpretation that Ibn
Sa’d narrates this incident in the same form as his teacher, al-Waqidi. In his
narrative through Yunus, Ibn Wahb and Ibn Zaid, al-Tabari states that when the
Prophet visited Zaid ibn Kharisah, His adopted son, Zaid was not at home and the
wind lifted the curtain when the Prophet saw Zainab bint Jahsh half naked. The
Prophet liked Zainab bint Jahsh and then Zaid ibn Kharisah came to the Prophet to
say that he would divorce his wife, Zainab bint Jahsh.?’ However, it is understood
that this narrative, to which the Orientalists resort, is the same narrated by Ibn Sa’d
through al-Waqidi. And the scholars’ thought about al-Wagqidi are mentioned
above. Also, among the narrators mentioned by al-Tabari there are some
unauthorized and unknown people. The previously recorded narrations cannot be
trusted, nor can this narration of al-Tabari be. This unsubstantiated narrative has
also been conveyed by people other than al-Tabari. Ibn Hajar al-‘Asqalani said,
“there are some narrations that Ibn Abi Hatim and Tabari convey, even if most of
the commentators narrate the same, it is not worth engaging with them.” Similarly,
Ibn Kathir stated, “although Ibn Abi Hatim and Tabari conveyed some strange
news from the salaf here, we did not see the need to convey them because they were
not authentic.” The great Hadith imams, such as al-Bukhari and Muslim, have not
included these narrations in their books; therefore, these narrations are not true.
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The reason also reveals that these are fabricated narratives. Because it is not
possible for anyone to have seen a relative's daughter, whom he grew up with,
months after they got married. Even if it is assumed that he saw her before
marriage, it is still not possible for him not to like the woman with her youth and
beauty, but to love her at one sight after years have passed.'

In the first narration, it is understood that the Prophet goes to visit Zaid, who
is sick, and that Zaid is at home when he arrives. In addition, there is no evidence in
terms of the methods of Hadith incitement regarding these narratives and Ibn
Ishaqg, Ibn Sa’d and Al-Tabari, without subjecting these narrations to criticism,
conveyed them in their works and passed on to future generations. In this respect,
not all the narrations in their works have the same degree of credibility.

As can be seen from the verse on the subject, the Prophet may have thought
as a human to marry Zainab if Zaid and Zainab would keep on arguing and having
disagreement. As a human being, these feelings and thoughts may have passed
through his heart because, He regarded her as worthy of it.’? The marriage
continued in unrest and discord, as both were reluctant. Thus, it is narrated that
Zaid ibn Kharisah came to the Prophet and complained about Zainab. It is not far
from predictions that this dissension would bring about separation and divorce.
Accordingly, it is reported that Zainab prostrated when she was told that Zaid ibn
Kharisah was planning to divorce her and the Prophet would marry her and have
dedicated two months for fasting.!? It is clear that she did it as she didn’t want
Zaid, didn’t see him equal, and considered the Prophet worthy and equal to herself.
When they got married, Zainab was thirty-five years old, which was not a young
age for Arabia of the time.'?

In order to justify their resistance against the wish of the ignorant society to
change its way of life, customs and traditions in accordance with the divine
message presented to them, the Qur'an informs them in various verses that they say
“we found our ancestors in this state, they were doing so”.'26 Allah has also
abolished the custom of not marrying the wives of the adopted children, which was
a settled tradition within an ignorant society, and in order to repeal this tradition,
which was ingrained and extremely difficult to remove and dispose of, the practice
contrary to this was carried out personally by the Prophet and He married His
adopted son’s, Zaid ibn Kharisah’s former wife, Zainab bint Jahsh. Thus, the Qur’an
states the following for such a behavior which could only be abolished by the
Prophet Himself, as only He could have the courage to resist the common social
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behaviors and the possible results it would brought about: “And [remember, O
Muhammad], when you said to the one on whom Allah bestowed favor and you
bestowed favor, "Keep your wife and fear Allah," while you concealed within
yourself that which Allah is to disclose. And you feared the people, although it was
more convenient that you fear Allah. So, when Zayd had no longer any need for
her, We married her to you in order that there not be upon the believers any
discomfort concerning the wives of their adopted sons when they no longer have
need of them. And ever is the command of Allah accomplished.”*?”

Qatadah, Ibn Abbas and Muhajid narrates that the Prophet asked Zaid bin
Haritsah, His adopted son, to marry Zainab bint Jahsh, who was his cousin. Zainab
thought that the Prophet would ask her hand for Himself. But when she found out
that He wanted marriage for Zaid, she did not like it and refused that marriage,
saying that she was a noble and that Zaid was not worthy and equal to her.
Zainab’s brother, ‘Abd-Allah ibn Jahsh also did not approve of this marriage
proposal, claiming that they were from the Quraysh tribe and that Zaid was a freed
slave. Upon this incident, the verse that means “It is not for a believing man or a
believing woman, when Allah and His Messenger have decided a matter, that they should
[thereafter] have any choice about their affair. And whoever disobeys Allah and His
Messenger has certainly strayed into clear error.”128 According to this verse, they had to
make their own choices subject to the choice of Allah and his Messenger. After this
command of the Qur'an, which wants to abolish the classification and
discrimination in society, Zainab, one of the elites of the Quraysh, said upon the
Prophet’s wish that: “Then I am fulfilling the wish of the messenger of Allah. However, I
wanted to marry myself to Him (the Prophet)”?* and agreed to marry Zaid. After this
approval, the Prophet arranged their marriage. Zainab bint Jahsh’s marriage to
Zaid is important for the declaration of equality between people and the
elimination of tribal differences. Because superiority among people is only possible
through piety and righteous deeds.

Cemil Sena, like Caetani and others, claims that the Prophet was in love with
Zainab using ambiguous and sarcastic words: “Clearly it is understood that in this
marriage brought an innovation that allows fathers to marry wives of their adopted
son’s and this complies with the modern law also”%. John Davenport, on the other
hand, states the following in this regard: “Meanwhile, as the Prophet was subject to
unjust treatment and slander as He married his adopted son’s, Zaid’s divorced
wife, the following suggestion has been put forward to defend the Prophet and
refute the claims: According to a custom common among Arabs long before Islam,
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if a man said to a woman, “be my mother,” he could no longer marry that woman.
Just as she would say to a child, “Be my son,” that the child would be adopted and
indeed earn all the rights of a child. The Qur'an abolished both these customs. Thus,
if a person said to a woman, “Be my mother,” the bond of marriage would not
break, or he could marry a woman who had been divorced by a foster child. The
Prophet Muhammad had married Zainab to Zaid, a young man whom he loved
very much, because he was moved by respect for that woman. But since these
husband and wife could not be happy, Zaid decided to divorce his wife, without
asking the Prophet’s opinion. The Prophet Muhammad wanted to resolve the
problem by marrying her, thinking that he would be criticized as the facilitator of
that marriage, especially after hearing Zainab's effective complaint. The Prophet,
according to the above-reported custom, knew that when he married that woman,
he would be considered guilty. However, He resisted these rules and customs as
He had a purpose to do so.”13!

Watt asserts the following realistic views on this issue: “Of all the marriages
of Muhammad, the most controversial one happened towards the end of March
627. It was the marriage of Zainab bint Jahsh and the Prophet. This event was
condemned by Muhammad's contemporaries and was instrumental in the
poisonous attacks of European scholars. Zaynab, unwillingly, was asked to marry
the adopted son of Muhammad, Zaid ibn Kharisah. In 626, Muhammad went to his
house to talk to Zaid, Zaid was not at home, but Muhammad saw Zainab as half-
clothed and according to some, fell in love with her. The essence of this short story
cannot be doubted, but many of its details are not reliable, and the meaning is a
matter of debate. As with all the marriages that Muhammad arranged for himself
and his relatives, there was a political purpose in this marriage. Zaynab was a
relative of Muhammad by her mother, and for this reason, the prophet considered
himself somewhat responsible. Zainab’s father was a protégé of Abi Sufyan or was
once so. When Abi Sufyan led the Battle of Mecca against Muhammad, this side of
the marriage did not escape his sight and thought. Within the same period,
Zainab’s two sisters had married two of the foremost men of the emigrants. Her
marriage to Zaid also indicates that he was considered an important person.
Because Zaid was a man who Muhammad valued greatly, and if he had not died
prematurely, he would have succeeded him. Unfortunately, we don't know why
Zainab didn't want Zaid. She couldn't have thought he was no match for her.
However, she was a woman wishing to be respected, and she may have wanted to
marry Muhammad. It is also possible that she wanted to marry someone whom
Muhammad did not approve of for political reasons. In any case, Zainab had
almost certainly found a way to marry Muhammad before the end of 626. The story
of the Prophet’s encounter with Zainab when Zaid was not home and his losing
himself in the face of her beauty is not worthy of serious attention. These are not
mentioned in the first sources. Moreover, Zainab was thirty-five or thirty-eight
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years old when she married Muhammad, which was an old age for an Arab woman
at that time. All of Muhammad's wives, apart from Khadija, were younger at the
time of their marriage, and most of them were younger than Zainab’s age of
marriage. Zeyneb may have benefited from the rest of her beauty, but even if there
is a true basis to this story, there is no doubt that it has undergone some later
interpretations. At first glance, the theme of love in this marriage evokes that
Muhammad's biographers are the product of feelings developed in their
imaginations. It is inconceivable that a man of fifty-six would have such a passion
for a woman of thirty-six, perhaps older. The unpopular part of this marriage was
that it was considered adultery among those privately. A man's marriage to a
woman, separated from his own son, was adultery among the privations, and
adoption was considered as your own son. It was this concern that turned many
people of Madinah against Muhammad... It is very likely that this kinship was
closely tied to the matriarchal and consequent looseness of the institution of
marriage. In another verse about this incident, it is said that people should only be
considered children of their own true fathers. This is for the same purpose as the
principle of clear understanding of who is the father of a man under the obligation
of “waiting period”. There's no way to say anything more than that. This point of
social reform was desirable, but was it something irrecusable? We can't say
anything about that. But the idea of both political and social reform prevailed, and
romantic love, at least, could only have a small share among others."!32

Radinson accepted Watt's claim, insisting on the non-sexual nature of the
incident. Zeyneb was thirty-five years old and had no freshness to desire. This
marriage was more based on the goal of securing a political compromise.”13 This is
because Muhammad would be a relative to Abi Sufyan by this way. He also
corrected the legal confusion of adoption which could lead to misinterpretations
and created a valid example.

Kamil Miras, one of the scholars of the last period, also records the following:
“Zainab, most honorable daughter of a family, was harrowing and could not get
along with Zaid, claiming that he could not be equal to her. Eventually, Zaid
decided to divorce Zainab and offered her to the Prophet. Therefore, the Jewish and
hypocrites began to say, “Muhammad married his son’s wife”. Thereupon when
the verses of Surat Al-Ahzab were revealed, and it was reported that there was no
family or a genuine foster child in between, but that it was a habit of ignorance.
Henceforth, adoptions were ordered to be called by the name of their father. At the
same time, the legal relations of these traditions of ignorance were also abolished.
Instead, religious brotherhood and friendship were substituted.'>

132 Montgomery Watt, Hz. Muhammed, (Transl. Hayrollah Ors), Istanbul 1963, p. 164
133 Maxsime Rodinson, Hz. Muhammed, (Transl. Atilla Tokatl), Istanbul 1968. p. 209-210
134 Kamil Miras, Sahih-i Buhari Muhtasan Tecrid-i Sarih Terciimesi, Ankara, nd., XI, 261
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Among the narrations concerning the prophets of the Children of Israel in the
Holy Book, some events that humiliate prophets may lead them to be regarded as
no different from ordinary people. Among these, the fact that David fell in love
with Bat-Shava, the wife of his commander Uriya, ensured his death by sending
him to battle, and then married Bat-Shava bears a great resemblance to our case.!®

In conclusion, these stories told by Caetani and Emile Dermenghem are
unsubstantiated and intentional. The narrations on this subject in some Islamic
historical sources are also unsubstantiated. The Prophet meets Zainab bint Jahsh,
who is the most beautiful woman of the tribe, falls in love with her, that is to say,
Zainab's beauty affects the Prophet. All these claims are untrue, and all of them are
fictitious slanders, like the harem stories of Westerners. Because the Prophet himself
is the one who offered Zainab bint Jahsh for Zaid ibn Kharisah as wife. Zainab bint
Jahsh is his aunt's daughter. Eventually, The Prophet's marriage to Zaynab binti
Jahsh made some of the Orientalists to distort this fact. And unfortunately, the
unsubstantiated narrations in some Islamic sources are the basis for this.

2. Perception that He Humiliated Women

Some female researchers also attempt to present Muhammad as a role model
for today's violent men in the Middle East by claiming that the Prophet was against
freedom of thought, and that He punished anyone who did not act as He said.'®
The claim that He humiliated and mistreated women does not reflect the facts. In
this regard, Muhammad is said to have uttered such words about women as follow.
Barlas, in reference to Grunebaum, states that the Hadiths refer to formulation of
ancient cultural influences. According to this, many ideas and traditions connected
with Judaism, Christianity, as well as Arab and Mediterranean culture have
manifested a deeply entrenched misogyny. They have become part of the Islamic
discourse on women as a result. Barlas, based on this background, explicitly states
that the source which creates a woman image that is “religiously and morally”
deficient, “seductive for men, the great tribulation”, “dirty due to menstruation”,
“the people of hell because of their disobedience and ingratitude to their
husbands”, “people with weaker minds” and thus not suitable for political duties
through the channel of Hadiths.!¥” Kecia Ali reports that most feminist and pro-
change Muslims have started to prefer conducting their research without resorting
to these Hadiths in an attempt to rethink the issue of Islamic marriage, largely
because of the prominence of Hadiths which have negative content on women.
They, instead, focus on the reinterpretation of the Qur'an. For example, Amina

135 Torah, Genesis, 11: 1-27; in the continuation of the story it is recorded that this child was Solomon.

136 See: Ali Thsan Toker, “Kadinlarin Peygamber Algis1 Miisliiman Kadmlar ve Hz. Muhammed”, Usul,
Ustl, 7 (2007/1), p. 139.

137 A. Barlas, “Believing Women” In Islam. Unreading Patriarchal Interpretations of the Qur’an, Austin:
University of Texas Press, 2002, p. 45
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Wadud believes that the difficulties in Hadith literature are important enough to
require the interpretation of the Qur'an without recourse.!%

Tuksal also concludes that the narrations that have become Hadiths are
human processes that result from patriarchal structures that date back thousands of
years, rather than being religious dogmas. According to her, this is due to
deliberate abuse on the one hand and the understanding and interpretation that has
been shaped by patriarchal acceptance on the other. Although the reasons are
varied, in these narrations “the female personality is underestimated in the face of
the male personality and she is treated as an object rather than as a ‘responsible
subject/caliph’, thus she is wronged.”1%

We can list the criticized narratives as follows: “I have not left a more
harmful sedition to man, after me, than the women.”* “People who choose a
woman as their head will never prosper.”1#! “If the husband invites his wife to his
bed, and she refuses, and the husband sleeps angry, the Angels will curse her until
the morning.”™#2 “I saw hell, most of those there were women.”'® It is stated in a
narrative conveyed from Ibn ‘Umar that a woman asked the Prophet the following
question: ‘O Messenger of Allah, what are the obligations of a wife to her husband?
The Prophet said that the woman's obligation to her husband was not to leave the
house without his permission, and that if she did, the Angels of mercy and wrath
would bring her regrets or curse her until she returned home. In response to the
woman's question whether this would be valid even if the husband was
persecuting the wife, the Prophet's answer was “even if he was unjust”.1

It is necessary to evaluate the narrations mentioned above from the point of
view of Hadith science.

1. The first true narrations are in mentioned in Sahih al-Bukhari: “I have not
left a man after me a more harmful sedition than his wife, his children, and his neighbors.”
In fact, as stated in the interpretation of the verse “man is weakly created”, scholars
understand this as a sign of the weakness of man's nature to the general weakness
of woman. Thus, the claim that women are the object of seduction for men is a
general observation. This observation expresses the necessity of rules and

138 Kecia Ali, “A Beautiful Example”: The Prophet Muhammad as a Model for Muslim Husbands’, Islamic
Studies, 43:2 2004, p. 286

139 For these types of approaches, see. Toker, ibid., p. 144-152.

140 Sahih al-Bukhari, “Nikah” 17; Sahih Muslim, “Kitab Al-Dhikr” 97, 98; at-Tirmidhi, “Adab” 31; Ibn
Majah, Muhammad ibn Yazid al-Qazwini, Sunan, (Ed. Muhammad Fu’ad ‘Abd al-Bagqi), Cairo, 1952-
1953, “Kitab al-Fitan”, 19, Ibn Hanbal, Ahmad, Musnad, (Ed. Ahmad Muhammad Shakir), Cairo, Dar al-
Hadith, 1st Edition, 1949, V/100, 210.

141 Sahih al-Bukhari, “Kitab al-maghazi” 82, “Kitab al-Fitan” 18; At-Tirmidhi, “Al-Fitan” 8; Ibn Hanbal,
Musnad, 43,47, 5.

142 Sahih al-Bukhari, “Ba’d al-Khalq” 7; Abu Dawud, “Nikah” 41; at-Tirmidhi, “Rada" 1.

143 Sahth al-Bukhari, “Kitab Al-Iman” 21; Sahih Muslim “Kitab Al-Dhikr” 95.

144 Al-Tayalis1, Musnad, 1/263, n0.1951; Ibn Abi Shaybah, Musannaf, 111/557, no.17124.
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regulations in the relationship between men and women for people to overcome
these weaknesses. The conceptual distinction that should not be ignored here is
whether women are the subject or the result or the cause of sedition.

It is also seen that the understanding of the word sedition is related to the
cultural context, whether in the form of seduction or test. Sedition is historically
understood as both seduction and test. However, many Arabic-speaking Islamists
tend to interpret sedition sexually, and emphasize the seductive aspect of the term.
In contrast, examples of interpreting the term in the context of sexuality reveal a
meaning that derives from a view on the ‘Western cultural base model’. This
contrasts with the former, which has been called the ‘Arab cultural base model’.
Because in the former, sedition is conceptualized in a way that ignores the last part
of the Hadith and reminds of women.

2. The Hadith, which states that “communities that choose women as their heads
will not prosper”, is described as accurate by Bukhari and other Hadith scholars.

It is known that the Prophet uttered these words when the daughter of the
Kisra of Iran ascended the throne.'*5 This Hadith has been criticized by many and
claimed to be denigrating women in general. Again, according to him, the scholars
of figh did not agree on the applicability of this Hadith regarding the relation
between women and politics. The existence of those who use this Hadith to keep
women out of decision-making processes is certain. Al-Tabari did not find this
Hadith as an enough of a basis to deprive women of their decision-making powers
and exclude them from political life. Abu Bakra, the narrator of this Hadith, who
views women's presidency negatively, has been expressed by a thought that he
should have regarded as unreliable. Because, according to him, one of Abu Bakra's
life stories describes that he once was found guilty and flogged for false testimony.
Hidayet Sefkatli Tuksal also points out that during the time of the Prophet, women
fought like men throughout the Islamization process, took similar responsibilities,
migrated together, participated in wars when necessary, swore allegiance to,
ensured security and expressed their political preferences. During the time of the
Prophet, women, as Tuksal put it, “exceeded the stereotypes regarding the
‘secondary status’ of which the status quo of ignorance regarded themselves as
worthy” and “considered themselves equivalent members of the Islamic Society”.14
According to Cihan Aktas, women were active in the political, military and cultural
aspects of Islamic history only during the reign of the Prophet.'#

145 Sahih al-Bukhari, “Kitab al-maghazi” 77.
146 Tuksal, Kadin Karsitt Soylemin Islam Gelenegindeki [zdiisiimleri, p. 237.
147 Cihan Aktas, Sistem fginde Kadin, Istanbul: Beyan Yayinlari, 3rd Edition, 1991, p. 128.
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3. It is suggested that Roald was greatly influenced by what he called the
“Arab cultural basic model” as “women should not leave the house except without the
permission of their husbands”. 14

4. It was identified in discussions of gender regarding a Somalian group living in
Scandinavia that the Hadith, which states that “women are lacking in religion and reason”
have been referred to. This is probably due to the influence of Somalian scholars who
studied in Saudi Arabia. Therefore, geographical and cultural differences or different
regions of influence can affect the circulation and role of Hadith.

5. The Prophet likens them to crystal vases and rib bones to draw attention to
the fragility of women. There are also those who interpret such narrations as
women are crooked and reject them.

In a statement, the Prophet states that women should be treated kindly:
“Treat women nicely, for a women is created from a rib, and the most curved
portion of the rib is its upper portion, so, should you try to straighten it, it will
break, but if you leave it as it is, it will remain crooked. So, treat women nicely.” %

Tuksal says the following about the Hadith: “It states that the male-
dominated understanding has prioritized the man and insulted the woman since a
long time in human history, and it also emphasizes that it has been implicated in
the narrations attributed to the Prophet. To him, this is no coincidence. Because, like
everywhere else, the established mindset here has resorted to religion in order to
justify its own stereotypes. This has led to some narrations that contradict the
content of the previously mentioned framework in terms of the Prophet's views and
attitudes regarding women. These opposite narrations paradoxically benefit from
the legitimization of the religious position of the Prophet. The group of narrations,
which is mentioned, has a completely anti-women attitude.”1%

It is narrated that the Prophet regards women, half of humanity, as beings
that cause unrest and states that they are their husbands’ sexual commodities and
that when they refuse their husbands’ sexual desire, it will cause them to be cursed,
that the society in which the woman is a ruler will not prosper, and that the woman
cannot leave her house without permission, even though her husband oppresses
her. If these narrations are moved out of their respective contexts and based on
today's discourse advocating the equality of men and women, it is inevitable to
characterize the Prophet as a tyrant. However, these narrations need to be
addressed in the environment and context in which they were said. Otherwise,
reading their literal meanings would lead to the claim that Muhammad was a

148 A, S. Roald, Women in Islam. The Western Experience, London and New York: Routledge, 2001, p. 14
149 Sahth al-Bukhari, “Kitab al-Anbiya” 5; Sahih Muslim, “Rada’” 65; at-Tirmidhi, “al-Talaq wa-al-Li'an” 12.
15 Hidayet Sefkatli Tuksal, Kadin Karsit1 Soylemin Islam Gelenegindeki fzdii@ﬁmleri, Ankara: Kitabiyat: 2000,
p- 236-237



References of the Prophet Made to Create Islamophobia

misogynist, a despot or even claim a defensive approach claiming that these
narratives do not belong to the Prophet, and do not have any scientific basis.

According to Barlas, the Prophet is a role model for both men and women. It is
an irony that the legacy of a prophet known for his kindness towards women reminds
the people of the Sunnah, who claim to follow him most closely, something that can be
concluded neither of the teachings of the Qur'an nor of the Prophet's behavior to
women. Barlas considers that only about six Hadiths, from an accurate collection of
seventy thousand, express misogyny, and in turn, it is ironic that men, while there are
dozens of positive Hadiths, assert these six against gender equality.'s!

In regard to the interpretation of these narratives, Roald says: “In some cases,
men and women's relationships are treated based on love and privacy, while in
other cases, these relationships are portrayed in words that people born and raised
with the strong concept of gender equality as a whole can negatively characterize
and demean women.”'52 Roald actually meant that the word would be perceived
differently in its context and history.

The the narratives which state that the Prophet's approach to women is kind,
polite and within the framework of his consent should not be ignored.
Understanding his statements regarding the creation of women and their special
situations or personal descriptions would mean malevolence. The responsibilities
and practices the Prophet assigned to His wives are mentioned in the narratives
below: “The best of you is the one who is best to his wife, and 1 am among the best of you to
the wives.”'5 ”And indeed I order you to be good to the women, for they are but captives
with you over whom you have no power than that, except if they come with manifest
Fahishah (evil behavior). If they do that, then abandon their beds and beat them with a
beating that is not harmful. And if they obey you then you have no cause against them.”1%
“A man asked the Prophet: What are the responsibilities of a husband to his wife? He said:
A husband should feed her as he feeds himself. and clothe her as he clothes himself; he should
not strike her on the face nor use bad language...”'% “You cannot whip your wife like a
slave, then lie with her at the end of the day”1% “The best of you is the one who is best to his
wife, and 1 am among the best of you to the wives.”'” Aisha said: “The Messenger of Allah
never beat any of his servants, or wives, and his hand never hit anything. And he has not

151 A. Barlas, “Believing Women” In Islam. Unreading Patriarchal Interpretations of the Qur’an, Austin:
University of Texas Press, 2002, p. 45

152 Roald, Women in Islam, p. 146.

153 [bn Majah, “Nikah” 50.

154 at-Tirmidhi, “Rada'at ” 11; Ibn Majah, “Nikah” 3.
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done anything with his hand except for those who consent to Allah or to avoid prohibitions;
for his anger is for Allah.”158

Mernissi takes the issue further and mentions the existence of a project of the
Prophet himself regarding gender equality, which is valid for the Medina period.'®
The words in this second group are clearly pro-women or have content that places
them in a positive social framework. Ibn Sa'd states that the Prophet never raised
his hand to his wives, to a slave, or to any person. In the only instance in which the
Prophet encountered a rebellion in his house, he not only did not use violence
against them, but he left his house and moved to a room adjacent to the mosque for
a month.160

Fatma Unsal also underlines that women were encouraged to join the
mosque community, which was the university of the Prophet's era, as opposed to
today’s understanding that shows them their houses or even their bedrooms as a
suitable place to be isolated from the community. The Prophet's dream is a society
in which women can roam freely. He advised the women to travel with relatives
during journeys and emphasized the future of the environment in which women
would move freely.'! It is noted that he was tough and unyielding about justice,
but was also a man of kindness, politeness, honesty and humility, had a gentle and
forgiving temperament, and disliked unpleasant behavior and cruelty.!¢2

A common attitude in the field of Hadith because of this situation is to be
selective among the narrations. This applies to both male-centric and feminist
approaches. In other words, while male-centered Muslims who read religious texts
choose these texts around their own gender, women who approach them from a
female perspective make this choice according to their preferences. Muslim
feminists tend to be selective in reading religious texts in a similar manner to
Muslims with male-centered perspectives. Muslim feminists take the Hadith in
favor of women, and in turn criticize and reject those which recognize women with
negative qualities.'s3

158 Sahih Muslim, “Kitab Al Fada'il” 79; Ibn Majah, “Nikah” 51; Al-Darimi, Abdullah ibn Abdur Rahman,
Sunan, (Ed. Fauad Ahmad), Beirut, Dar al-Kutub al-Arabi, 1st Edition, 1407, “Nikah” 34; Ibn Hanbal,
Musnad, VI, 229, 232.

15 Mernissi, ibid., p. 184

160 Mernissi, Fatima, The Veil and Male Elite. A Feminist Interpretation of Women’s Rights in Islam, (Transl.
Mary Jo Lakeland, Reading), Mass.: Addison-Wesley Publishing Company, 1991, p. 156 et al.

161 Fatma Unsal, ‘Tirkiye’de Kadin Hareketinin Parcali Yapist, speech record, ‘Kadin Sorunlari
Baglaminda Ornek Bir Es ve Baba Modeli Olarak Hz. Peygamber (s) Paneli, Iran Islam Cumhuriyeti
Biiyiikel¢iligi Kiiltiir Miistesarligi, Ankara: March 17, 2007.

162 Toker, ibid., 145.
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As a result, those who have no hesitation in declaring Muhammad a
misogynist based on the narratives that, allegedly, humiliate women, prefer an
exaggerated abstraction when it comes to positive Hadiths, which manifests itself
as creating busts of women or monumentalizing them. This cannot be justified. It is
necessary to evaluate the Prophet with the norms of his own time and to read the
narrations in the framework of the basic principles of Islam, instead of the literal
distorted interpretations.

Conclusion

In the face of the cultural trends, brought about or expressed by
globalization, Islam maintains its social and cultural presence as a strong
competitor. In this context, within the framework of attempts to compete with
Islam, attacks against the Prophet are aimed directly at Islam itself. Islamophobia,
which is intended to be created with reference to the Prophet, involves distorting
history based on modern norms, besides the malevolence in evaluating today's
events. The Western mindset, which depicts the Prophet as the source of terror and
as a lustful person, is not a clean understanding. In addition, Orientalists distort
verses and Hadiths and provide data for this purpose. Worst of all, the Western
press and politicians try to gain favor through this approach.

Under the pretense of claims that define Islam as a heretical Christian sect
learned from a priest and the prophecy as false, there are political, economic and
religious reasons. Most important is the effort to prevent Christians from
converting to Islam and to prevent them from learning about Islam. It is clear that
the claims about the Prophet’s and Muslims’ war-centric approach to proselytize
religion and Islam’s so-called position as a basis for terrorist attacks that have
happened recently are fabricated to cover up the sedition and slander that the West
has produced for the sake of the system of exploitation. The main goals are to keep
humanity and especially Jews and Christians away from Islam by putting Islam
and all Muslims, especially the Prophet, into this category.

The claims about Prophet’s polygyny and those based on his marriage to
Zainab bint Jahsh that regard him as a lustful person. It is necessary to evaluate the
Prophet and his words in the conditions and understanding of the period in which
he lived. Some Western scholars mentioned above follow this pattern and find
these criticisms against the Prophet unwarranted and rejects them. It is necessary to
understand the life of the prophet and within the framework of the narrations
related to the subject instead of distorting and understanding the narrations to
conclude that he humiliated women throughout his life. When narrations are
separated from the context by fragmentary and literal readings and read with the
admissions of today, it is inevitable that the Prophet will be declared a misogynist.
Muslim women are not passive or docile creatures, nor do they see any religious
harm in developing active attitudes in the world in which they live. This attitude of
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women, including the wives of the Prophet, has been the case from the early years
of Islam until today. Aside from the limit of activities that can be performed by
women due to their nature, the thought that limits and humiliates them in all
matters in the name of custom, is not based on religion. The common point reached
by women on the subject discussed here is that Muhammad was a model of high
morality and a female-friendly human.

As a result of the research, it is seen that the references directed at the
Prophet are removed from the relevant context and acceptance of his period and
have falsified and interpreted based on today’s conditions and acceptances to create
misled perceptions about the Prophet and Islam.
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Islamofobi Olusturmada Hz. Peygamber’e yapilan Atiflar
Ozet

Soguk Savag'in sona ermesi ile birlikte uluslararasi politika 6nemli degisimlere sahne
olurken Islam, komiinizm yerine en 6nemli diisman olarak ikame edilerek, Medeniyetler
Catismasi tezi, Bati ile Miisliitmanlar arasinda gatismay1 savunan en énemli araglardan biri
olarak kullanildi. Giiniimiizde Bati'da ve diinyanin diger bolgelerinde olusan Islamofobi ve
yapilan analizler bu konuyu daha da onemli hale getirmistir. Batih miistesrikler Hz.
Muhammed’in peygamber olmadig1 ve Islam’1 kiligla yaydigini iddia etmekte onu terdrist,
siddet yanlis1 ve sehvet diiskiinii olarak resmetmektedirler. Bu iddialarinda bazi Kur’an
ayetlerine ve hadislere atifla onu elestirmektedirler. Atif yaptiklar1 ayet ve hadisleri, tikel
yontemle ve lafzi yoruma tabi tuttuklar: goriiliir. Ayrica tarihi baglam ve kiiltiir kodlar: farki
dikkate alinmadan bu yorumlara dayanarak Hz. Peygamber’e elestiriler yoneltildigi
sOylenebilir.

Anahtar Kelimeler: Islamofobia, Hadis, Peygamber, Terdr, Kadin

Creation of Islamophobia References to the Prophet

Abstract

The end of the Cold War has included major changes in international politics and Islam
has rapidly replaced “communism” in the role of principal enemy of the Western world. The
Clash of Civilizations theory has been used as one of the main instruments of the conflict
between Islam and Western world. Nowadays in the West and the other parts of the world,
Islamophobic sentiments and analyses made the matter more important. The Western
Orientalists alleged that Muhammad did not have as a prophet and that he had Islam with a
sword. The West depicts Muhammad, terrorist, pro-violent and lustful. The verses and hadiths
cited in this regard seem to have been subjected to specific methods and literal interpretations.
In addiation to, it can be said that criticisms are directed towards the Prophet without regard
to historical context and different of cultural code.

Keywords: Islamophobia, Hadith, Prophet, Terrorism, Women
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