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Acil Varolussal Eylem: ilahi Ebedi Oz'ii Giincellemeye
Kosalim!

Sadik KILIC*

Ozet

Diinya tarihinin hizli akisi, diin ile bugiin arasinda bir kopukluk yaratmaktadir. Bu akis1
anlaml bir zemine oturtma konusunda Miisliiman bireyler de 6nemli roller iistlenmek
durumundadir. Bunlardan biri insan1 tek boyuta indirgeyen maddi bakis agisini
derinlestirerek, Allah Tedld'nin kendilerine yiiklemis oldugu “insanlik igin ¢ikarilmig en hayirl
iimmet” misyonunu yerine getirecek bilingsel uyanisi saglamaktir. Tkincisi ise Bati'nin
paradigmasindan, bilgiye bakis acisindan ve diisiince kaliplarindan kurtularak, degismeyen
asil olarak Kur'an ve sahih nebevi gelenek c¢ercevesinde kendi hakikat diinyalarmi
yiikseltmektir.

Anahtar Kelimeler: Kur’an, varolug, modernizm, hakikat, yabancilasma

Urgent Existential Call: Let’'s Run To Update Divine

Eternal Essence!
Abstract
Rapid flow of the history of the world creates a gap between yesterday and today.
Muslim individuals are required to undertake important roles in order to convey this flow
into a meaningful base. One of them is to create a consciousness awakening in order to fulfil
God's mission to human being as "most favourable ummah brought from mankind” by
deepening the materialist perspective which deducts human into one dimension. Second one
is to get rid of from Western paradigm and its knowledge perspective and raise the Qur'an
and authentic Prophetic traditions, as unchanging essence,.

Key Words: Qur’an, existent, modernize, truth, alienation

Evrenin tarihiyle ve varolus seriiveniyle kiyaslandiginda ¢ok mu cok kisa
gozitkken Diinya tarihi, kendi ic¢inde degerlendirildiginde, ¢ok hizli ve cesitli
degisim, doniisiim ve sentezlere ugramakta; bir anlamda, diin ile bugiin ve bugiin
ile de yarin arasinda hicbir miisterek kod kalmamaktadir. Sonsuzmus hissi veren
kozmik varolusun tarihi karsisinda zaten bir hi¢ gibi duran, ama insanlik igin ¢ok
anlamli periyotlardan olusan bu zamansal ve olgusal akisi, anlamli ve mutlu kilic
bir ¢ergeveye yerlestirmek i¢in hi¢ siiphesiz, odak varlik insana, bilhassa hakikatin
miimini olan Miisliimanlara bir takim yiikiimliiliikler terettiip etmektedir.

* Prof. Dr., Atatiirk Universitesi {lahiyat Fakiiltesi , Tefsir Ana Bilim Dali Ogretim Uyesi,
sadikkilic@hotmail.com.
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Biz bu insani ve varolussal yiikiimliiliikleri, iki merhale halinde sunmaya
calisacagiz.

a) Birinci Merhale: Bilingsel Uyanis!

Sorunlarimizin giderek karmasiklastigi, oniimiizdeki ¢oziilemezler yigiminin
iyiden iyiye kabardig1 gliniimiiz insani toplumsal vakiasi, bizi, haliyle ¢dziimler
aramaya sevk etmektedir.

Biitiin sorunlarin tek kelimeyle 6zetlenebilecek kaynagi, diinyaya ve olaylara,
insan-meta iligkilerine tek, yani madde boyutlu bir zaviyeden bakmakla basladz.
Insan icin olan ve onunla birlikte bir mana derinligine kavusan kainat ve biitiin
varolus, metafizik seffaflik ve sonsuzluk boyutundan soyutlaninca, geriye sadece
mat ve sonlu, bize higbir ileri ufku gostermeyen kapali bir evren, toplum ve
insanlik modeli kald.

Insanliga yolunu aydinlatacak {istiin bilgi ve irfan kaynaklarinin,
'‘Bagkaldiriyorum ve inkar ediyorum; dyleyse varim!' ¢ikisi ile unutulmusluga terk
edilmesiyle, 'dikey, en yukarilara', varolusun ’Sidre-i Miintehdsi' (Askinlik Lotusu)' na
dogru gelisme yerine, 'yatay', yani 'insandan ¢ikip insanda sona eren bir gelisim
cizgisi kabullenildi. Karl R. Popper'in, Mantik¢i Pozitivizm'in iddialar1 hilafina
acziyetini ve yetersizligini ortaya koydugu bu keyfiyyet (Tarihselligin Sefaleti),
insan1 ve onun biitiin kurumlarini kendi gozsiiz ve hedefsiz atlarina kosmus olan,
dogrusal ve fiktif/mevhum bir 'Ilerleme Miti'ne dogru aktig1 kabullenilen, Agkinlik
inancindan uzak: profan bir zaman demetidir.

Koéklerini, kdinatin ve varolusun kaynaklariyla paralel hisseden; kendini ge¢mis,
simdi ve gelecek zaman, en bariz olani da bir 'Ahiret' boyutunda algilayan insan
zenginligine yabanci olan bu tarih algisi, Allah'in gozdesi, evrenin hiilasasi (ziibde-i
kdinat) ve cevheri biz insanlari, ¢orak bir zaman perspektifinin iki rakkasesi arasina
kilitledi.. Buradaki yanilgi su: Insan sirri, ondan yola cikip yine ona vararak
¢oziilemez! Sembolik bir ifadeyle sdylersek, ¢ok bilinmeyenli agik bir evren olarak
insani tahlilde miiracaat edilecek ana kaynaklar, insan1 asan, varlik alemini mana
ile dolduran Yiice Kudret, Yaratic1 Varlik, yani Rab, ilah gercegidir. Iste, varligin ve
var olusun gelisimini ve agilimini ilahi prizma yerine, salt insan dimaginin
dayaniksiz ve gegici fikir, diisiince dalgalarina terk edersek, o zaman, Guénon'un
ifadesiyle, 'Niceligin, nitelige’, 'Maddenin, manaya' hiikiimranlig1 yasarr ki, bu da,
giintimiizde gozlendigi gibi, insanin ruh ve mana katmanlar: bertaraf edilerek, kolu
kanadi1 budanarak, ‘tek boyuta indirgenmesi' demek olacaktir.

O halde, kim {istlenecektir insanin gelecegini? Hangi el, 'dur!" diyecektir, insaru
kendisine yabancilastiran profan ve sekiiler tarih algisinin buyurgan, tahammiilsiiz
ve insana soguk o ugultularina? Varlik tezahiiriiniin idrakinde yanlis degistirilmis
makasi (Muhammed Aziz el-Lahbabi) diizeltecek olan kimdir? Oysaki insanla ilgili
her sorun, insami bunaltan, kendine ve evrenin i¢ diizenine yabancilastiran her
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konu, kéinat ¢apindadir. Zira insani ilgilendiren, dogrudan evrenin gelecegini de
ilgilendirmektedir. Oyleyse insanin kendi yaratici, ¢dziimleyici iradesidir,
kendisine {imit baglanan. Ayrimsiz, tiim insanlar, tek ya da topluluk halinde,
sorunlarinin kaynagi olan bu, ‘insanin, toplumun ve kdinatn, ilahi ve insani olandan
uzaklasmasina el koymak zorundadirlar. Insanin, tarihe ve zamana yon verecek
iradesinden beklenen budur!

Ote yandan, asirlik zaman araliklarina ragmen, insanligin bugiinii ile diinii
arasinda pek de niteliksel bir fark bulunmamaktadir. Giiniimiizde, diiniin aksine,
bugiin rithun fakirligi, fikrin ve diisiincenin kisirligi, insamn caresizligi, kiiltiirlerin
yetersizligi ve doyuruculuktan uzak olusu, medeniyetlerin de aldaticiligr giindemdedir.
Evet, ge¢mise bakildiginda simdi insan Omrii daha ¢ok uzamis, hayat seviyesi
ylikselmis, ama 'insanin tarihi' kof, bos bir ¢erceve ve kisa bir aniya doniisme
egilimine girmistir. Meta karsisinda kazanilan her zafer ve atilan her ¢iglik ise, bir
yalmzlik ve deruni bir kimsesizlik okuna doniiserek, bumerang gibi, insanin
varligina saplanmaistir.

Coziimlemelere ulasabilmek igin bir baslangic noktast belirlemek, artik
geciktirilmez bir eylem olmalidir! Bu ise, askinlik bakislari/ilahi murakabe altindaki
'insan'dir. Askin ve en st disiplince gelistirilen, hissin ve bilginin smirsiz
ufuklarma dogru kosan bu insan profilinin sergileyecegi nizamdir, sistemdir.
Diintin toplumlar1 nasil, bu nizam ve ahengi istikbal ederek ikbale ermislerse,
simdinin insanlar1 da, ayn1 sekilde, biitiinciil mutluluga nail olacaklardir. Ozellikle
de, ‘Insanlik icin cikarilmis en haywrl toplum' olma misyonunu tagiyan biz miiminler
i¢in, bu bdyle olmalidir.

"l Sgiaiy S 2 03455 Byiadly Ol p Ex A 2 S

"Siz, insanlar icin cikarilmis en hayirli bir iimmet oldunuz. lyiligi emreder, kitiiliikten
men edersiniz ve Allah’a inamirsimiz." (Al-i Imran, 3/110).

b) ikinci Merhale: Kendi Mana/Hakikat Diinyamizi Yiikseltmek!

Kelimelerin; diisiince ve kavramlarin yap: taslari, onlarin drgiilerini olusturan
ilmikler durumunda olduklar1 bilinen bir gergektir. Bu temel iliskiden o&tiirii, her
diisiince ve her nizam, onun miimessili ve 'gdsteren'i (signifiant) olan kelimeler vaz
eder; sonra onu, bir ajan ve etkin bir unsur olarak, diisiinceler, ideolojiler ve
inanglar miicadelesinin cereyan ettigi birey ve toplum cephelerine siirer.

Boylece, bir sozciik, bir diinya anlayisini; daha genis olgekte, top yekun bir
varlik perspektifini pesinden siirtikler. Zira varlik algisi ve tasariminin 'dil’
iizerinden ifadesini bulacag ve 'gerceklik alanina ¢ikacagi' hakikatine de bir vurgu
olmak tizere, 'Dil, varligin evidir' (Heidegger) denilmistir; bir diger ifadeyle, "varlik
dilde ortaya cikar, kendini ifsa eder. (..) Kelimenin tiikendigi yerde [iste bu
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nedenle] hicbir sey olmaz."! Boyle bir gaye i¢gin segilen kelime, bagrindan ¢iktig:
toplumsal yap1 ve kiiltiirel diinyanin hayat algilayis1 ve varlik paradigmasinin ¢ok
veciz bir sembolii haline gelir artik. S6zctiglin bu sembolik yanin kullanarak, ona,
gerek kendi toplumu gerekse diger uygarliklar nezdinde adeta tilsimli bir cazibe
yiikleyen bir medeniyet de insanlara artik, cagrisimlar yiiklii sdzciikler vasitasiyla
hiikmetmeye baslar. Bu baglamda 'modernizm' de, iste biitiin diinyay1 pesine takmais
boylesi 'dilbaz' sozcliklerdendir.

Bati'dan esen bir kasirga... Dogu'nun egzotizmine; onun, geleneklere, boliistime,
ihtiya¢ igin {iretme, nesnel degerler sistemini asan metafizik degerlere sirtiru
dayamus varolus perspektifine koklii bir karsi ¢ikis... Ve 6fke yiiklii... Ozii itibariyle,
bireysellesme, aklilik (rasyonalizm), daima yeniyi ve maddi ¢ikar getireni alma
(Pragmatizm) ile karakterize edilebilecek olan, bu nedenle de, daha ¢ok {iretim ve
olabildigince tiiketim anlayisin1 modern bir mitosa doniistiiren, dogrusal/linéer bir
gelismeden yana bir "kargit tez"... Smirsiz Akl (Ratio) birincil derecede degerler
kaynag olarak taniyan "rasyonalizm" ve, dini geleneksel degerlerden ve manevi-
metafizik '6zler'den uzaklasma manasinda dogrusal bir tarihi gelismeyi 6ngoren
Hegeliyen cizgiye uygun "Tarihselcilik", onu besleyen iki damar... Nitekim 20.
Yiizyilin St. Thomas'qt diisiiniirlerinden biri olan Jacques Maritain (1882-1973) de
bunu, kiiltiiriin bizzat i¢inden birisi olarak, soyle ifsa etmektedir: "Bu ateist sozde
kiiltiiriin ve, bir lanet bildirisi olan bu lafta bilimsel Modernizmin yayilmas: ancak diinyay:
hayat veren giiglerinden ve manevi ruhsal kaynaklaridan bosaltmay: basarabilmigtir!"?

Modernizm, militan bir aiglik. Modernizm, bir varlik algilayisi ve pesinden arsiz
bir hayat tarzi olarak sunulmadan 6nce, ifritge bir yolla, bunun zihinsel, sosyal ve
ekonomik zeminini hazirlamistir. Bu baglamda, Batili mantaliteye uzak toplumlar,
kendi varlik idraki ve semalar1 konusunda siipheye diisiiriilmiis, bir siire¢ icinde de
kendi varolus kimliklerine yabancilastirilmislardir. Diinyasal zenginlik, diledigince
tikketim, siursiz Ozgiirliik, siirekli ilerleme ve gelisme vb. siitunlar {izerinde
yiikselen modern varlik paradigmasi, bir kokstizliik duygusu icindeki bunalimh
toplumlar nazarinda, artik cazibesine karsi konulamayan bir Mefisto haline
doniismiistiir..

Séyle bir tespit yapmaliyiz: Insan ve varolus seriiveni konusunda bir kimlik
bunalimina yol agan modernizm, olumlu 6geler de igermektedir kuskusuz! Bunlar
genelde, insan yasamini kolaylastiran, dogadaki ham madde kaynaklarindan daha
fazla yararlanmay1 saglayan; 6te yandan bilgiyi kiimdiilatif olarak biiyiitiip daha ¢ok
kimse tarafindan kullanimini 6ne ¢ikaran teknolojidir. Burada sonugta, insanligin,
kadim zamanlardan beri ortak damarlarindan beslenen bu epistemolojik/ilmi ve
teknolojik veriler, tiim insanligin istifadesine sunulmuslardir. Buna karsin, bilgi ve
teknolojiye '6zel olmak' niteligini kazandiracak olansa, kullanim amaci ve niyetidir.

1 Latif Tokat, Varoluscu Teoloji, Elis Yayinlari, Ankara 2013, s. 73, 74.
2 http://www.cnrtl.fr/definition/modernisme



[lahiyat Akademi Dergisi 5

Bu nedenledir ki, farkli matematik, fizik, geometri ilh. olmaz, ama fizigi ya da
geometriyi farkli amagclar i¢in kullanan farkli laboratuarlar, daha genis bir
spektrumda da medeniyetler bulunabilir.

Bilgi ve onun kullanimi hususunda takinilacak tavir ise, acik birey, acik toplum
seklinde tamimlanabilir. Bir baska ifadeyle, kapali, ge¢misi her seyiyle,
kutsallastiran; gelecegin mechullerine sirtin1 donerek tarihsel gelenegi aynen
siirdiirme ¢abasinda olan bir tutum ise, baska degil, sadece kendisi etrafindaki
olim citini yiikseltecektir. Islam'in baslangi¢ yillar1 bdylesi bir tomurcuklanma,
ylicelmenin yollarini arayan tiim toplumlara, taglanip ¢iceklenme ¢aglari olarak diri
bir 6rnek ve prototiptir! Sonsuz bir giivenle imani bilgiye dayandiran, cehaleti de
inkarin fideligi ve kopriisii addeden baska bir inang sistemi olmamuistir!..

Bu demektir ki, tarih ancak bir kere yasanacagindan, Filozof Kierkegaard'in
deyimiyle, ‘Tarih ge¢mise dogru anlasilip gelecege dogru yasanilacagimdan’, kendi moral,
estetik Olciilerimize gore, zamami geri cevirerek, bilgi ve teknolojiyi yeniden
kurgulamak miimkiin de degildir. Tersine, yapilmasi gereken, Allah'in, tiim evreni,
kanunlartyla beraber insana sunmasimi ifade eden ‘teshir' bilincinin
aydinlaticiliginda, objektif teyitlerden yoksun duygusal tepkilerden uzak durarak,
bizi sarmalayan tarihe, artik bundan sonra bizim yon vermeye ¢alismamizdir. Bilgi
ve teknolojiye rengini veren bizim kendi niyet ve tasarilarimiz; dini toplumsal
Ogelerimiz olsun. Diger diinya algilar1 ve hakikat modellerini goz ardi edip yok
saymadan, uzlasmaz ve kat1 (Entegrist) bir tavir zafiyetine diismeden, bilgi {ireten
dev birimler ile onu kullanan ve isleyen teknolojinin ¢arki, tutkuyla isteyelim ki,
artik bizim manevi ve insani timitlerimize, kaygilarimiza eslik ederek donstin.

Eger biz, kat1 bir Zealot [asir1 tepkisel, ben/biz merkezci ve karsit] tavr terk
etmez, evrensel bilgi ve hikmetin en yakin takipgileri olmaz isek, Kur'an
diisiincesinin yerdigi kemiklesmis ve geriye dogru isleyen bir kisir dongiiye
diiseriz. Bu bakimdan, Kur'an'n insana, topluma, evrene ve tiim varlik alemine
agik diinyasinda, kendini daima yenileyen (teceddiid), ona kendi mahiyet ve vasfini
("Allah’tn boyasina boyanin." (Bakara, 2/138)) veren, ruhlar1 ve dimaglar1 hep diri ve
hareketli tutan ¢oziimler, Oneriler pesinde olunmali. Ciinkii basarisizlik ve
¢ozlimstizliik, tahlil ve nihail terkipten uzak olan, vakiay1 kendi olusum siirecleri
iginde ele almayan duygusal, hamasi, bu sebeple de reddedici, ‘acill' ve de 'narsist'
tepkilerin bir sonucu olacaktir.

Genel bir yaklasim olarak, size kendini kabul ettirmek isteyen bir diistince ya da
eyleme, yine kendi tiiriinden, ama daha giiclii ve miiessir olanlariyla cevap vermek
zorundasiniz:

Gl (15T 385 el 02 4o (i 1151 58 8l ) el o L (isteg sl daeialis 1y 8 o Jy 5
"Rabbinin yoluna hikmetle ve giizel 6giitle davet et; onlarla en giizel yontemlerle tartis.
Kuskusuz Rabbin, yolundan sapanlarin kim oldugunu en iyi bilendir; O, dogru yolda
bilinenleri de ¢ok iyi bilir" (Nahl, 16/125; yine bkz. fsra, 17/53). Bunun igin de,
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oncelikle, karsinizdaki olguyu iyi taniy1p, kavramalisiniz. Vereceginiz tepkinin isabetli
olmasi icin, tam yerinde durmalisimiz. Ama ilgisiz yerlerde durur da, bu konumlara
gore tepki verirseniz, uzlasmaz farklar, dolayisiyla ¢oziimstizliikler ortaya ¢ikar.

Bu sebepledir ki, o ‘tam yerinde’, yani size global bakis acis1 saglayan noktada;
filozof Spinoza'ya ait o kusatic1 terimle belirtirsek, 'sub specie aeternitas' kusaginda
bulunma cehdi gerekir. Agilimini yaparsak, "Seyleri hep birden, ezeli-ebedi bir bakis
acisindan kavrama, gecmis ya da gelece§i dikkate almadan, tiimden tek bir diisiincede
bilme", tiimden kusatici bir perspektif ve paradigmayla tarayabilme, irdeleyebilme kivamina
yonelme gerekliligi. Etkili bir tiimceyle, "Yalmizca ve hep simdide gormektir.
"Simdideki yasam icin hi¢ 6liim yoktur' (Wittgenstein).”¥ Daha munis ve derin bir
zaman bilincine gonderen terimimizle sdylersek, ibnii’l-vakt' ritmini kusanmak.. Bu
noktada biz, var kilinis 6devi olarak, tarihsel siireci okuma becerisiyle ilahi makam
karsisindaki  yiikiimliiliiklerimizi  yerine getirme gerilimini aym: anda
benliklerimizde duyabilmeliyiz. Yoniimiizii bu iki taraftan sadece birisine gevirir de
digerine arka donersek, o vakit, farkliliklar ve catismalar kendiliginden ortaya
cikar. Ciinkii yaklasimlardaki uzlagsmazlik ve catismalar, ilmi benmerkezcilik ve
Narsisizm etkisiyle, hep tekc¢i (monist) yaklagimlar, dayatmaci, birebir ¢oziimler
onerme egiliminden neset etmektedir.

Coziim ya da ¢oziime giden yol, demek ki, tam ileriyi gorebilmektir. Daha
dogrudan bir ifadeyle, miiminleri harekete gecirmek icin gerekli motivasyon ve 06z,
Kur’an ve sahih nebevi gelenekten elde edilirken, te yandan, toplumsal degisim yakindan
izlenmeli, onun i¢ dokusu teshis edilmeli; olusumun i¢ sistematigine, uygun noktalardan,
Kur'ant bir yon esinlenmelidir.

Diyebiliriz ki, "Sahih alternatifler olusturma bizim ddevimiz!..”

Sahih bir alternatif olustururken, oncelikli olarak, modernlesme mitosunun helak
edici cazibesi yok edilmeli. Sabikasi ortaya konulmali. Ona giydirilmis olumlu
cagrisimlarin aksine, Modernizmin, hakim paradigmasi bakimindan insanligin
ortak yikimina dogru giden bir siire¢ oldugu gosterilmeli. Tahlil ve tespite yonelik,
keskin bir tarih yorumu... Onun, (bilhassa XIX. yiizyilin sonunda, XX. ytizyilinsa
baginda), modern bilimsel kesifler ile diinyanin genel gelisimine uygun olarak,
[genelde] teolojiyi, 6zeldeyse Katolik inanci yenileyip uyarlamayi amaglayan bir
doktrin ve diisiinceler akimi oldugu? bir kez daha vurgulanmalidir.

Diger yandan bizzat Miisliimanlar, tarihsel siire¢ iginde onlar1 duraganlastiran
itikadil ve fiill unsurlar1 belirlemeliler. Yalniz su merkezi hakikat yerini daima
korumali: Miisliiman toplumlarin tarihi, ancak, Kur'an iman ve sahih gelenek etrafinda
olusur, olgunlasir ve yiikselir! Ve Kur'an, etkin birey ve toplumlar dngoriir. Iste bu

3 Ahmet Cevizci, Felsefe Sozliigii, Paradigma Yayincilik, Istanbul 2010, s. 1464.

4+ Omer Naci Soykan, Felsefe ve Dil-Wittgenstein Ustiine Bir Arastirma, Kabalct Yayinevi, 1. basim,
Istanbul 1995, s. 20-25.

5 http://www.cnrtl.fr/definition/modernisme.
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acgidan bakilinca miiminler simdi, manevi kimlik arinmasina yénelmeli. Kur'an ile
kalpleri ve akillar1 arasina girmis olan duygular, bilgisel birikimler olmalar
gereken yerlerine konulmali. Icsel bir hususiyet olarak, Allah'a ve O'nun mesajina
sahth bir baghlik azmi ve aski olusmadan, tarihsel bir yapilanma zaten zuhur
etmez; o nedenle bu siire¢ boyunca hep, degismeyen asil olarak Kur'an'a ve sahih
nebevi gelenege atiflar yapilmali. Biz miiminler, Yiice Allah'm, s &f st Glld of 4
Ophatd e 35 2ol s W1 pglle D 13 e ST 150 S 10585 5 1 e O g Ay S il
“Imana ermis kimselerin kalblerinin, Allah'in zikri ve inmis Hak karsisinda derin bir
saygryla iirpermesi (husil) ve (onlarin), dnceden kendilerine Kitdb verilip de, iizerlerinden
uzun bir miiddet gectiginden, yine iclerinden bir ¢cogu da yoldan ¢ikmus (fdsik) kimseler
oldugundan, kalpleri katilagmig kimseler gibi olmamalart vakti gelmedi mi hald?!” (Hadid,
57/16) sorgulamasina bir kez daha icabet ve tecdit tufanina tutulmali, arinmali.

Kisaca, bugiin Miisliiman ilim adaminin, yiiksek bir motivasyona; tizerindeki
silikligi ve "Ben basaramam!?' duygusunu sokiip atip, ¢oziimler sunabilme liyakatine
sahip oldugu hususunda, diriltici bir tesvike, yticelerden bir 6zgiiven telkinine
ihtiyac1 vardir. Bir de, onu, kendisi hakkinda yetersizlik hissine bogan miitevares
ilmi birikim karsisinda, yikict ve kiigiiltiicii degil, yapici bir alg1 olusturulmali. Bu
miiktesebat climlesini, kendi ¢aglarinin alternatifi ve sorun ¢oziimleyici sdylemleri
konumuna yiikselten bir ruh ve c¢abayla ele alip, onlardaki hayati Ozler
surdiiriilmeli, kendi zamanlarina 0zgii tali unsurlar ve hususiyetler ise
birakilmalidir. Boylece, hayatla hep yiiz yiize gelecek olan iman eylemi ve dini
pratikler, ~devamli  aktivite kazanacak, varligin giindeminde olmay:
siirdiireceklerdir!
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Urgent Existential Call: Let’'s Run to Update Divine
Eternal Essence!”

Sadik KILIC™

Abstract

The rapid flow of world history has created a gap between yesterday and today. Muslims
are obliged to undertake important roles in order to convey this flow into a meaningful base.
One of them is to ensure the conscious awakening that would fulfil God's mission for human
beings as “the most favorable ummah chosen” by deepening the materialist perspective that
deducts humans into a single dimension. The second one is to get rid of the western
paradigm, knowledge, and stereotypes and to raise the Quran and the authentic Prophetic
traditions as the unchanging essence.

Keywords: Quran, existence, modernism, truth, alienation

The history of the world, which seems very short compared to the history of the
universe and the adventure of existence, is subjected to very rapid and diverse
changes, transformations and syntheses; and in a sense, there is no common code
between yesterday and today and today and tomorrow. In order to place this
temporal and phenomenal flow, which consists of periods that are considered
nothing against the cosmic existence that feels infinite, into a meaningful and
beatific frame, there is no doubt that there are responsibilities incumbent on
humans, the focus of the universe, and especially Muslims, as the believers of the
truth.

We will try to present these human and existential responsibilities in two stages.

Acil Varolugsal Eylem: ilahi Ebedi Oz'ii Giincellemeye
Kosalim!

Ozet

Diinya tarihinin hizl akisi, diin ile bugiin arasinda bir kopukluk yaratmaktadir. Bu akis1
anlamli bir zemine oturtma konusunda Miisliiman bireyler de 6nemli roller iistlenmek
durumundadir. Bunlardan biri insan1 tek boyuta indirgeyen maddi bakis agisimni

* This paper is the English translation of the study titled "Acil Varolugsal Eylem: ilahi Ebedi Oz'i
Giincellemeye Kosalim!" published in the 3t issue of Ilahiyat Akademi. (Sadik KILIC, “Acil Varolussal
Eylem: flahi Ebedi Oz'ii Giincellemeye Kosalim!”, flahiyat Akademi, say1: 3, 2016, s. 1-8.) The paper in
Turkish should be referred to for citations.

** Prof. Dr., Faculty of Divinity, Department of Tafsir, Atatiirk University, sadikkilic@hotmail.com
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derinlestirerek, Allah Tedla’nin kendilerine yiiklemis oldugu “insanlik igin ¢ikarilmg en hayirl
iimmet” misyonunu yerine getirecek bilingsel uyanisi saglamaktir. Tkincisi ise Bati'min
paradigmasindan, bilgiye bakis acisindan ve diisiince kaliplarindan kurtularak, degismeyen
asil olarak Kur'an ve sahih nebevi gelenek c¢ercevesinde kendi hakikat diinyalarmi
ylikseltmektir.

Anahtar Kelimeler: Kur’an, varolug, modernizm, hakikat, yabancilasma

a) Stage One: Conscious Awakening!

Today's human social case, in which our problems are becoming increasingly
complex and the pile of unsolvable problems is growing day by day, naturally
leads us to seek solutions.

The source of all problems, which can be summed up in one word, began by
looking at the world and events and the human-meta relations from a single,
matter-sized perspective. When the universe and all existence, which is for man
and has attained a depth of meaning with it, are isolated from the dimension of
metaphysical transparency and infinity, all that remains is a dull and finite model
of a covered universe, society, and humanity that shows us no horizon for the
future.

Since the enlightening sources of knowledge and wisdom was abandoned with
the movement of “I revolt and deny therefore I am!”, a new line of growth, which is
not a ‘vertical’ one that “heading towards the peak’, or *Sidrat-al Muntaha’ (Lote-Tree
of the Utmost Farthest Boundary) but a ‘horizontal” one, originating at human and
ending at the same point. This state of mind (the Poverty of Historicism), in which
Karl R. Popper reveals his incapacity and inadequacy to the claims of rational
positivism, is far from the accepted belief of transcendence, which flows into a
linear and fanciful ‘Myth of Progress’ that has harnessed man and all his institutions
to its blind and unintended. Therefore, it is a profane bundle of time.

This perception of history, which has its roots parallel with the sources of the
universe and existence; which is alien to the wealth of man who perceives himself
in the past, present and future, the most obvious of which is in the dimension of the
‘Hereafter’, has locked us, human beings, the most favorite of Allah, the abstract and
the gem of the universe, between the two figures of a barren time perspective. The
misconception here is: The human secret cannot be solved by starting from it and
reaching it again! In symbolic terms, as an open universe with many unknowns, the
main sources to be applied in the analysis of man are the truth of the Supreme
Power, the Creator being, the Lord, and the God, which transcends man and fills
the realm of beings with meaning. If we leave the development and expansion of
existence and existence to the impervious and transient waves of ideas and
thoughts of the human mind, instead of the divine prism, then, in Guénon’s words,
the rule of ‘quantity over quality’, “matter over meaning” will be experienced, which, as
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observed today, means the elimination of human layers of spirit and meaning, and
the reduction of its branch, leaving only a “single dimension’ behind.

Then who will take over the future of man? Which hand will say ‘Stop!” to the
bossy, intolerant, and cold humming of the profane and secular perception of
history that alienates man from himself? Who is the one that will correct the wrong
altered scissors (Muhammad Aziz Al-Lahbabi) in the realization of the
manifestation of being? However, every human problem, every subject that
overwhelms and alienates man from himself and the inner order of the universe, is
in the limits of the universe because the human interest is directly related to the
future of the universe. So, it is the man's own creator and the resolver will on which
hopes are set. Without discrimination, all people, either in one or in a community,
must seize the source of their problems, the ‘disengagement of man, society and the
universe from the divine and the human’. This is what is expected of man's will to
guide history and time!

On the other hand, despite the age-old time intervals, there is not much
qualitative difference between the present and the past of humanity. Unlike
yesterday, the poverty of the soul, the infertility of ideas and ideas, the helplessness of man,
the inadequacy of cultures and the lack of satisfaction, and the deceit of civilizations are on
the agenda today. Yes, in retrospect, the human life has now grown longer, the level
of life has risen, but the 'history of man' has tended to turn into an empty frame and
a short memory. Every victory over matter and every scream turned into an arrow
of loneliness and desolation, like a boomerang, stabbed to the existence of man.

Setting a starting point for reaching solutions must now be an action that cannot
be delayed! This is ‘human’, under the gaze of transcendence, or the divine supervision.
It is the order, the system that this human profile will exhibit, developed by love
and the highest discipline, running towards the limitless horizons of feeling and
knowledge. In the same way that the societies of yesterday achieved this order and
harmony in their future, the people of today will also be able to find the holistic
happiness. Especially for those of us who have the mission of being ‘the most
auspicious society ever created for humanity’, this should be the case.

T TR - PR T R VL CU O TR P TSRS (P BRI Yy
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“You are the best nation produced [as an example] for mankind. You enjoin what is
right and forbid what is wrong and believe in Allah.” (Ali ‘Imran, 3/110)

b) Stage Two: Raising Our World of Meaning/Truth!

It is a well-known fact that words are the building blocks of thought and
concepts and the noose that form their weaves. Because of this fundamental
relationship, every thought and every order impose the words that are its
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representative and signifiant, and then takes it as an agent and an active element to
the individual and community fronts where the struggle of thoughts, ideologies,
and beliefs takes place.

Thus, a word follows a philosophy of life and on a larger scale, trails a whole
perspective of existence. “Language is the house of being” (Heidegger) was said as an
emphasis on the fact that the perception and design of the being will manifest
through ‘language’ and will ‘emerge into the realm of reality’; in other words, “the
being appears in the language and reveals itself’(...) Where the word runs out
[that's why] nothing happens.”! The word chosen for such a purpose now becomes
a very terse symbol of the paradigm of life perception and existence of the social
structure and cultural world from which it emerges. By using this symbolic side of
the word, a civilization that imposes an almost talismanic charm on its own society
and on other civilizations also begins to dominate people by means of words laden
with connotations. In this context, ‘modernism’ is one of those ‘eloquent’ words that
has put the whole world on its trail.

A tornado blowing from the West... A radical opposition to the exoticism of the
East, its perspective of existence, based on traditions, division, production for need,
metaphysical values that transcend the system of objective values... And full of
anger... An “anti-thesis” in favor of linear growth, which is, in its essence, can be
characterized with individualization, rationalism and pragmatism, which is
favoring the new and the one that brings material benefits, and thus converts the
idea of more production and consumption to the greatest extent into a modern
mythos... A “historicism”, which is in line with the Hegelian dialectic that sets forth
a historical development which refers to an alienation from “rationalism”, which
recognizes the ratio as a primary source of value, as well as the religious traditions
and values and the moral-metaphysical ‘beings’... And two vessels feeding this
historicism... Accordingly, Jacques Maritain (1882-1973), a Thomasian philosopher
of the 20th century, takes the culture into consideration and states this fact as
follows: "The spread of this so-called atheist culture and of scientific modernism, which is a
declaration of damnation, around the world has only succeeded in draining the world from
its life-giving powers and moral-spiritual resources!"?

Modernism is a militant outcry. Modernism has prepared the mental, social, and
economic basis for this in an idiotic way, before being presented as a perception of
being and followed by a cheeky lifestyle. In this context, societies far from the
Western mentality have been cast into doubt about their existence perception and
schemes, and in the process have been alienated from their own existence identities.
The paradigm of modern existence rising on the pillars of worldly wealth,
consumption as it pleases, unlimited freedom, continuous progress and

1 Latif Tokat, Varoluscu Teoloji, Elis Yayinlari, Ankara 2013, p. 73, 74.
2 http://www.cnrtl.fr/definition/modernisme
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development, etc., has turned into a Mephisto that can no longer be resisted in the
eyes of depressed societies with a sense of rootlessness.

Therefore, we have to say that: Modernism, which leads to an identity crisis of
the adventure of man and existence, certainly has positive aspects! In general, these
are technologies that facilitate human life and make greater use of natural raw
material resources; on the other hand, the technologies that increase information
cumulatively and make it more common for people’s use. Here, eventually, these
epistemological/scientific and technological data, which have been fed through the
common veins of humanity since ancient times, are presented to the benefit of all
mankind. On the other hand, it is the purpose and intention of use that will grant
information and technology the quality of being 'exclusive'. For this reason, there is
no way for different mathematics, physics, geometry, etc. but there can be different
labs that use physics or geometry for different purposes, and civilizations on a
broader spectrum.

The attitude to be adopted regarding information and its use can be defined as
an open individual and an open society. In other words, an implicit attitude that
sanctifies the past with everything it touches and seeks to maintain the same
historical tradition by turning its back on the unknown of the future will raise the
fence of death around itself, not just any other. The first years of Islam are a living
example and prototype for all societies looking for ways of such budding and
glorification as the ages of crowning and flowering! There has been no other belief
system that bases faith on knowledge with infinite confidence, and which considers
ignorance the seedling and bridge of denial!

This means that, since history will only be experienced once, or as the
philosopher Kierkegaard put it, since ‘history will be understood towards the past
and lived towards the future’, it is not possible to reconstruct information and
technology by turning back time according to our moral and aesthetic measures. On
the contrary, what should be done is to divert the history that surrounds us by
staying away from the emotional reactions that lack objective confirmations in the
light of the consciousness that Allah presents the whole universe to man with its
laws. Let our own intentions and ideas, which give color to information and
technology, be our religious social elements. Let’s ask passionately that the huge
units that produces information and the wheel of technology that uses and
processes it serve to our moral and human hopes and accompany our concerns,
without ignoring the perceptions and the models of truth and falling in an
unreachable and rigid entegrist attitude.

If we do not leave the strict Zealot [excessively reactional, egocentric and
opposite] attitude and become the closest followers of the universal knowledge and
wisdom, we will fall into an ossified and backward-functioning cycle, which is
criticized by Quranic thought. Therefore, in the world of the Quran, which is open
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to man, society, the universe, and the whole world of being, solutions and
suggestions that are self-renewing and that grant its character and traits to the souls
and minds keeping them always alive and energetic (“And say, "Ours is the
religion of Allah", (Al-Baqarah, 2/138)) must be pursued because failure and
insolubility will be the result of emotional, epic and thus rejectionist, ‘impatient’ and
‘narcissist’ reactions, which are far from analysis and eventual composition and do
not address the case in its processes of formation.

As a general approach, you must respond to any thought or action that tries to
establish itself with something of its own kind, but something stronger and more
effective:

sh3 Al (e Jim Gy el 5h &5 &) daadl o ally aiia s Al dae a5 A& by ot ) £

ity el Invite to the way of your Lord with wisdom and good instruction, and argue
with them in a way that is best. Indeed, your Lord is most knowing of who has strayed from
His way, and He is most knowing of who is [rightly] quided. (An-Nahl, 16/125; and see Al-
Isra, 17/53). To do this, first, you have to know and understand the phenomenon
that you face. For your reaction to be accurate, you have to stand right where you are. But
if you stand in unrelated points and react accordingly, irreconcilable differences,
and thus unsolvable deadlocks will arise.

For this reason, it is necessary to try to be present in the ‘exact point’, which is the
one that grants you a global point of view, or in Spinoza’s words, the point of ‘sub
specie aeternitas’. To make it more clear, “The necessity of understanding things from an
eternal point of view, of knowing in a single thought without considering the past or the
futured, of being able to scan and examine them with a completely encompassing perspective
and paradigm, and of heading towards the capacity to scrutinize...” In a more effective
phrase, "seeing only and always in the present... ‘There is no death for life now'
(Wittgenstein).”* To say in a term that refers to a more friendly and deeper
awareness of time; to equip the rhythm of “ibn al-wagqt”. At this point, as a duty of
creation, we should be able to hear in our selves the tension of reading the historical
process and fulfilling our obligations to the divine authority at the same time. If we
turn to the one and back from the other, then differences and conflicts arise
spontaneously because the intransigence and conflicts in these approaches, with the
effect of scientific egocentrism and narcissism, are always derived from the
tendency to propose one-on-one solutions.

Therefore, the solution, or the way to the solution, is to see the full future. In
more direct terms, the motivation and essence needed to mobilize believers is derived from
the Quran and the tradition of the Prophet, while on the other hand, social change should be
closely monitored, its inner pattern should be identified, and the inner systematics of the
formation should be inspired by appropriate points and a Quranic direction.

3 Ahmet Cevizci, Felsefe Sozliigii, Paradigma Yayincilik, Istanbul 2010, p. 1464.
4 Omer Naci Soykan, Felsefe ve Dil-Wittgenstein Ustiine Bir Arastirma, Kabalci Yayinevi, 1st Edition,
Istanbul 1995, p. 20-25.
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It is possible to say that “our duty is to create genuine alternatives!”

In creating a genuine alternative, first, the destructive appeal of the mythos of
modernization must be eliminated. Its clearance should be revealed. Contrary to the
positive connotations it is clothed in, it must be proven that Modernism is a process
leading to the common destruction of humanity with its dominant paradigm. An
analysis and proof oriented, keen interpretation of history... It should be
emphasized once again that it is (and it especially was at the end of the 19th and the
beginning of the 20th centuries) a movement of doctrine and ideas aimed at
renewing and adapting theology [in general], and the Catholic faith in particular, in
accordance with modern scientific discoveries and the general development of the
world®.

Muslims themselves, on the other hand, must identify the elements of belief and
practice that have stalled them in the historical process. However, this centric
reality should always preserve its place: The history of Muslim societies, however, only
occurs, matures and rises around the Quranic faith and the tradition of the Prophet! And
the Quran predicts individuals and societies effectively. From this point of view,
believers should now turn to the spiritual identity purification. The emotions and
informational accumulations that have been between the Quran and their hearts
and minds should be placed appropriately. As an internal feature, a historical
structure cannot appear until a genuine commitment to and love for Allah and his
message are established; therefore, during this process, references should be to the
Quran and the true prophetic tradition. We, as the believers, should hold on to the
questlon U8 G 14 RS 1585 Y5 gjaJ\ O 05 Ly Al )Sﬂ?@_\)he»;_uu\ I shalz Gl uLe:\

il e K5 205l B AN sle 0" Has the time not come for those who have believed
that their hearts should become humbly submissive at the remembrance of Allah and what
has come down of the truth? And let them not be like those who were given the Scripture
before, and a long period passed over them, so their hearts hardened; and many of them are
defiantly disobedient.” (Hadid, 57/16), once again and purify.

In short, today, the Muslim scholars need high motivation and to get rid of the
current indistinctness, together with the feeling of “I can not do!”. Accordingly, they
need a resurgent incentive, a suggestion of self-confidence from the exalted, that
they have the merit of offering solutions. Moreover, a constructive perception, not
destructive and diminutive, should be formed in the face of the modest scientific
accumulation that engulfs them with a sense of inadequacy. By taking this acquis
sentence with a spirit and effort that elevates it to the position of the alternative and
problem-solving discourse of its era, their vital essence must be maintained, and the
secondary elements and characteristics specific to their time should be left. Thus,
the acts of faith and religious practices that will always face life will gain
continuous activity and will continue to be on the agenda of beings!

5 http://www.cnrtl.fr/definition/modernisme.
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Acil Varolussal Eylem:
Ilahi Ebedi Oz'ii Giincellemeye Kosalim

Ozet

Diinya tarihinin hizli akisi, diin ile bugiin arasinda bir kopukluk yaratmaktadir.
Bu akis1 anlamli bir zemine oturtma konusunda Miisliiman bireyler de 6nemli roller
tistlenmek durumundadir. Bunlardan biri insan1 tek boyuta indirgeyen maddi bakis
acisini derinlestirerek, Allah Teadla’nin kendilerine yiiklemis oldugu “insanlik igin
¢ikarilmis en hayirli iimmet” misyonunu yerine getirecek bilingsel uyanist
saglamaktir. Tkincisi ise BatUmin paradigmasindan, bilgiye bakis agisindan ve
diisiince kaliplarindan kurtularak, degismeyen asil olarak Kur'an ve sahih nebevi
gelenek cercevesinde kendi hakikat diinyalarim yiikseltmektir.

Anahtar Kelimeler: Kur’an, varolus, modernizm, hakikat, yabancilasma
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Urgent Existential Call:

Let’s Run To Update Divine Eternal Essence

Abstract

Rapid flow of the history of the world creates a gap between yesterday and
today. Muslim individuals are required to undertake important roles in order to
convey this flow into a meaningful base. One of them is to create a consciousness
awakening in order to fulfil God's mission to human being as "most favourable
ummah brought from mankind” by deepening the materialist perspective which
deducts human into one dimension. Second one is to get rid of from Western
paradigm and its knowledge perspective and raise the Qur'an and authentic
Prophetic traditions, as unchanging essence.

Keywords: Qur’an, existent, modernize, truth, alienation
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