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“Dede Korkut Kitab1” Nokta-i Nazarindan
“PDiiriistliik, S6ziinde Durma, Miitevazilik ve Merhamet”
Erdemlerine Felsefi Bir Bakis*
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Ozet

Makalede ilk defa Dede Korkut Kitab1 esasinda insan olmada ayirict bir vasif olan
degerlerin ad1 gegen kitaptan sectigimiz ‘tevazu, merhamet, séziinde durma ve diiriistlik’
erdemleri {izerinden tarih igre ontik bir gerceklige (onto-etik) sahip olduklarini géstermeye
calistik. Insan olmada nasil tevazu merhametten ayrilamiyorsa, merhametin de soziinde
durma ile diiriistlitkle tamamlanmasi gerekir. Elbette her bir erdem, miistakil olarak ele
almip incelenebilirdi. Ancak biz bu calismada biitiinlestirici bir pencereden bakmay1
onceledik. Dede Korkut Kitabi'ndan sectigimiz dort erdemi iglem-kaplam baglaminda
butiinlemek istedik. Orgﬁmﬁzde tevazu, merkezi bir konuma yerlestirildi. Merhamet ise,
onun lazimi olarak 6ne ¢ikti. Miitevazi olan bir kisinin ayni zamanda merhametli de olmasi
gerektigi iddia edildi. Merhamet ile miitevaziligin i¢ ice gecirilmesi, insan olmayla
iligkilendirildi. Insan olanin da soziinde durma ile perginlendigi, sozlinde duranin ise, diiriist
bir insan oldugu ifade edildi.

Anahtar Kavramlar: Dede Korkut, deger, erdem, tevazu, merhamet, miitevazi, sdziinde
durma, onto-etik

A Philosophical review of “Honesty, Keeping promise, Charity,
Humility and Compassion" Virtues from the point of View of the
“Book of Dede Korkut"

Abstract

Honesty and keeping promise are two of the essential values for a society to be in peace.
On the other hand, humility and compassion is related for a human being to know himself.
Man is a limited being. No matter how hard he tried, he will not be able to access the
mountain height or drill the earth. It is not possible for him to escape from death with
arrogance. He should know his limits. The one who knows his limitations is the one who
venerates. The veneration is possible with compassion.
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S6z Bas11

Deger, diisiinceye konu olmasi bakimindan nesnel bir karsiliga sahiptir.
Buradaki nesnellikten kastimiz, 6zneden bagimsiz varolma durumlaridir. Bu
baglamda cevabini aradigimiz sorun ya da soru sudur: Deger iizerine konusurken
yahut yazip ¢izerken kullandigimiz yargilarda yiikleme yaptigimiz konular1 nerde
buluyoruz? Soyle de sorulabilir: Degerler, nerede ve nasil var oluyorlar? Bir ingal
siirecle mi karsi karsiyayiz, yoksa kesfl bir faaliyet mi, sz konusu olan? Yoksa iki
tutumu mezceden kesfe dayali bir inga m1 yaptigimiz?

Degerler, ister kesfi, ister insai, isterse kesfi-ingal bir yapida temellendirilsin,
esasen gerek tarih gerekse simdi ag¢isindan karsimizda olan, kendimizi iginde
buldugumuz bir mana alemidir. Bu nedenle bu sunumda bir tiir degerler ontolojisi
yapilmaya calisilacaktir. Ancak degerler, oncelikle ahlak felsefesi baglaminda
“diurtstlik, soziinde durma, mitevazilik ve merhamet” erdemleri ile
sinirlandirilacaktir. Akabinde adi zikredilen erdemler, Tiirk Tefekkiir Tarihi
agisindan incelenecektir. Elbette, goreli olarak uzun bir tarihe sahip olan Tiirklerin
hayat goriislerinde onemli bir yeri olan adi gegen erdemlerin mefhumlarini tespit
kolayca altindan kalkilacak bir is degildir. Bu nedenle s6zii edilen erdemlerin
varolma durumlarini belirlerken metin ya da dénem agisindan da bir daraltmaya
gidilmelidir. Makalede “diiriistliik, soziinde durma, miitevazilik ve merhamet”
erdemlerinin felsefi anlamda temellendirilmesi, hem ilim camiasinca fark edilisinin
200. y1l déntimii olmast miinasebeti hem de bizce Tiirk milletinin igtimai vicdanin
yansitan essiz bir eser olmasi hasebi ile “Dede Korkut Kitab1” ile sinirlandirilarak
yapilmaya calisilacaktir. Tarzimiz, tarihi gergekligi ortaya koymamin otesinde;
‘diindeki i¢timal vicdandan bugiinkii kisisel varolusumuza nelerin aktigini’, belki
de, ‘nicin akamadigini’ tesrih masasina yatirarak tahkik, tetkik ve tefekkiir etmektir.
Hedefimiz ise, Tiirk diinyasini ayakta tutan degerlerin derin bir felsefi dayanaga
sahip oldugu gercegine dikkatleri ¢ekebilmektir. Dede Korkut Kitabi'nda yer alan
erdemlerin bizim yaptigimiz tarzda simdiye kadar ele alinmamis olmasi, bizi bu tiir
bir okuma yapmaya sevk etmistir. Calismada ilk defa Dede Korkut Kitab: esasinda
degerlerin tarih i¢re ontik bir gerceklige (onto-etik) sahip oldugunu gostermeyi
denedik. Erdemlerin se¢imini ise, calakalem yaptik. Ciinkii hangi erdemler secilirse
secilsin bizim yaptigimiz tarzda bir okumanin Dede Korkut Kitabi'nda yer alan
diger erdemler iizerinden de yapilabilecegi kanaatindeyiz.

Soz Bas1 2

Tiirklerin mana tarihinin enginliginde derinlesen s6zii edilen dort erdem
(tevazu, merhamet, diiriistliik, s6ziinde durma), Dede Korkut Kitab1 ¢ercevesinde
okunmak istenirken soziinde durmanin diristliikkten, miitevaziligin ise
merhametten ayristirilarak degerlendirilemeyecegi hatirdan g¢ikartilmamalidir. En
azindan bizim kesfi-ingdmizda tercihimiz, birlestirici nokta-i nazardan olacaktir.
Tabii ki, her okuma 6zneldir. Lakin okumalarin 6znellikten vareste olamamasi,
yoneldigimizin sabitelere sahip olmadig1 anlamina gelmez. Kisaca agmak gerekirse,
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her bir nazar kag¢imilmaz olarak bir manzara sunar. Manzaranin dogrulugu,
tutarliligs ve gecerliligi ise nokta-i nazar ile miimkiin olur. Nokta-i nazar,
baktigimiz penceredir.

Bu calismada manzaramizi anlamlandirmada mikyasimiz, Dede Korkut
Kitabi'ndaki hikdyeciklerdir. Ancak burada biz isin edebiyat tarihgciligi ile ilgili
teknik tarafiyla hemhal degiliz. Elimizdeki metnin destan mi, hikdye mi oldugu
babindan dar anlamda edebiyatgiigi ilgilendiren tartismalari ehline havale
ediyoruz.

Bugiin elimizde mevcut yazmalar1 {izerinden incelenmis ve giiniimiiz
Tiirkgesine kazandirilmis bir Dede Korkut Kitab: var. Bu kitabin varolus ve ayakta
kalisi, elbette arastirilip incelenmege deger ibretlik bir seriivendir. Ancak bu,
degerler agisindan baska misdaklarla ele alinmasi gereken bir mevziidur. Bu
nedenle bu tarz bir degerlendirme incelemede arkadaki resimdir. Fondaki resme,
yeri geldikce miiracaat edilecektir.

Makalede esas1 teskil edecek olan temel iddiamiz sudur: Tiirk tefekkiiriinde
degerler, tekvini, bir baska ifadeyle: kevnidir.! Buradaki tekvinilik ya da kevnilik,
tabiilikten/dogalliktan daha ziyade degerlerin tarih igre bir anlama sahip
olduklarimi gosterir.?Tarih icre olmak, anlam1 mukayyet kilar. Lakin mukayyet bir
mana, tarih {istii (metahistorik/metafizik) bir temele ve okumaya kapali degildir.
Dikkat edilmesi gereken husus, mukayyet anlamin baglamindan koparilmadan
idrak edilmesidir. Idrakin ise, bizatihi bilissel veya metafizik bir siire¢ oldugu
ehline malumdur.

Degerlerin temellendirilmesiyle alakali bizim iddiamizin disinda bir dizi goriis
ve diisiince ile karsilasilabilir. Biz, burada bu ugrasilar tek tek sayip dokmeyecegiz.
Ancak resmi gorebilmek adina genel bir tasnif yapmak, faydali olacaktir.

Degerler, oncelikle kaynak itibariyle i¢ ve dis esasinda ayristirilabilir. Elbette
disin igsellesmesi veya icin disa tecellisi i¢-dis agisindan derinlestirilmesi gereken
bir husustur. Bu noktaya yeri geldikce temas edecegiz.

Deger, esasen anlam/mana diinyasina ait bir kavram olmasi hasebiyle igsel bir
karsilifa sahiptir. Buna degerin igsellestirilmesi de denebilir. Ama deger, igsel bir
duyus olmasma ragmen, kisiden bagimsiz ya da kisiyi asan bir mefhuma da
sahiptir.

1 Degerlerin kevniligi meselesi daha 6nce Thsan Fazlioglu tarafindan dile getirilmis ve “dini “yargilar”
baglaminda temellendirilmek istenmistir. Bkz. 1. Fazlioglu: “Dind Yargilar Tekvini mi, Itibdri mi? —Kadim
Tartismaya Yeni Bir Yaklasim” (http://www .ihsanfazlioglu.net/yayinlar/makaleler/1.php?id=251).

2 Bu iddiada tarih, ibn Haldun’dan etkilenerek tabiattan sonra ikinci bir kevni alan olarak
benimsenmistir. Tbn Haldun’'un sézii edilen “tarih” ingasinin detaylari bu calismada genis olarak
incelenmeyecektir. Ancak fbn Haldun'un bakis agisi, perde arkasi manzaramiz oldugu icin ihtiyag
duyuldukga kendi nokta-i nazarimizdan gondermeler yapilarak metne dahil edilecektir. Daha genis bilgi
icin bkz. Ahmet Aslan, Ibn Haldun, istanbul Universitesi Yayinlari, Istanbul 2009, s. 39-60.
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Ne demek istiyoruz?

Degerin kisiden bagimsiz bir mefhuma sahip olmasi onu tarih i¢re bir nesneye
doniistiiriir. Ona Ozneden bagimsiz bir varolus kazandirir. Ciinkii tarihsel
baglamda bir olmus bitmislik s6z konusudur. Bu nedenle belirli sartlar ve
durumlar i¢inde varolmus olan, 6znellikten soyulmus, tarihsel acidan orada duran,
bir deger vardir. Ama onun orada olmasi, tarihi bir varolan da olsa, tarihselligi asar
ve onu mutlaklagtirir. Lakin 6zneden bagimsizlasan alan degerlerden daha ziyade
gercek olarak incelenir. Onun bugiin bizim tarafimizdan idraki, cetrefil bir
meseledir. Degerden soyutlanan bir diinyaya yeniden deger bi¢gme isin igine girer.
Bu nedenle diiniin bugiine anlam kaymalarina ugratmadan baglanmasi rikkat ve
dikkat ister. Idrakin ise tutarlilik ve gecerlilik acisindan denetlenmesi de ihmal
edilmemelidir.

Tarih i¢re mutlaklasmis gercek bir degerin gecerliligi, temellendirmeyle ilgili bir
sorun degildir. Bu sebeple degerler, anlamlandirilirken gecerlilikten daha ziyade
tutarliliga bakmak yontemsel bir gerekliliktir. Zira tutarlilik, metafizik bir énerme
haline getirilebilen bir degerin ait oldugu zaman, mekan ve biling durumlari
bakimindan mefhumuna uygun tespit edilebilirse goriiniir olur. Bir bakima bu,
varolani kesfetme denemesidir. Elbette, unutulmamas: gereken, kesfedilenin
idrakinin 6znel ve ingai oldugudur.

Kesfedilenin 6znel bir insa olmasi, degerin 6tekine kapal1 ve aktarilmaz oldugu
anlamina gelmez. Icte olan dista tezahiir eden uylagsmalarda goriiniir olur.
Uylasma, uzlasi degildir.? Uzlasilar, daha ¢ok siyasi ve ¢ikara dayali bir geri
cekilmeyi veya i¢i disa feda etmeyi gerektirebilir. Lakin degerler, sz konusu ise,
i¢sel duyusun distaki tezahiirle gerilmemesi beklenir.

Burada siyasetin de bir deger oldugu hatirlatilirsa, bizim buna bir itirazimiz
olmaz. Ama giiniimiizde siyaset, belki de ona ‘politika’ demek daha uygun, artik
ahlakiligi 6l¢ti almayan bir deger haline gelmis durumdadir.“Politikada en ahlakli
gorlinenimiz dahi, gizli ya da agik kusaticilik kaygisindan siyrilarak bireysellesen
veya daraltilan cikar hesaplariyla hareket etmeyi tercih eder gibidir. Idealist
sOylemlerin, en azindan bugiiniin diinyas1 adina, bir karsilig1 olmadig1 s6ylenebilir.
Ozellikle devlet politikalarinda karsilagilan ahval, adeta bir felakettir. Bu nedenle
nice zamandir politikada uylasmalardan daha ¢ok, miimkiin oldugunca tehlikeyi
bertaraf edici ve ¢ikar1 koruyan veya artiran uzlasmalara ragbet edilmektedir. Bu
tarz bir eksen kaymasinin diger degerler icin de gegerli oldugu iddia edilebilir.
Kismen dogruluk payr olan bu iddianin politik sahada oldugu kadar
yayginlasmamis olmasi, simdilik teselli kaynagimizdir. Ayrica ahlakilikle
uylasmasi zor olan politik durusla, bazen uzlas: arayis: iginde kalinsa da, kavgasiz

3 “Uylas1 ve uzlags1” kavramlar: hakkinda daha genis bilgi igin bkz. ve krs. Siileyman Hayri Bolay,
Bilimin Degeri Meselesi, Ebabil Yaymlari, Ankara 2010, s. 13, 14, 15, 65, 66.

4 Bu doniistim, sanki degersiz degerlerden s6z etmenin zamanimn ¢oktan gelip gectigine isaret ediyor.
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oldugumuz sOylenemez. Zaten Dedem Korkut baglaminda temellendirmek
istedigimiz “diiriistlilk, s6ziinde durma, miitevaziik ve merhamet” erdemleri
masaya yatirilirken 6zelde Tiirk Diinyas: genelde insanlik adina da yasanan bu
ikirciklikten dogan 1stirabimiz, bagri yanik her goniil erbabinin idrakinden
kagmayacaktir.

Dede Korkut Kitab1 ve Deger(i)

Deger, 6znel bir duyustan hareketle toplumsal suurda karsiligi olan bir
duyustur. Ozelden tiizele dogru agilan goklugu, dzeli tiizele ya da tiizeli dzele
kurban etmeden birlestirip bulusturan duruslar, duyusun goriiniir héle gelmesidir.
Durus sz, eylem ya da sukut tarzinda tezahiir edebilir. Degerin sirf 6znece tespit
edilen fakat 6zneden bagimsiz olarak da ele alinabilecegi ifade edildi. Tekrarlamak
icap ederse, degerin Ozneden koparilmasi, bizi degerden daha ¢ok gergek
dedigimiz diinya ile karsilastirmaktaydi. Elbette deger ile gercek karsit kavramlar
degildir. Lakin kavram olarak degerde 6znellik, gercekte ise nesnellik 6ne ¢ikarilir.
Oznellik ile nesnelligi birbirinden ayiran saik ise, ihtiyagla iliskilidir. Deger, sadece
var olan degil, kendisine muhtag oldugumuz, aradigimiz ve bizi tamamlayan bir
diinyadir.’

Deger, sadece tarif edilen bir sdylemden Ote yasamakla yasayan bir olgudur.
Soziin icte karsilig1 varsa, degeri vardir. Lakin icte olanin bir baskasinca bilinmesi
miimkiin gériinmediginden ilk planda soze itibar edilir. S6ziin eyleme doniismesi
beklenir. S6z bagka, is baska ise, kusku one c¢ikar, sozii sdyleyenin i¢i ile disinin
uyusmadigr diisiiniiliir ve soze degil de sdyleyene mesafeli durulur. Zira deger,
boyle bir bireyde sadece sozde yasamaktadir. Gergekte ise, dliidiir. Bu nedenle dlii
degerlerden soz edilebilir, Olmekte olanlardan da. Dede Korkut Kitabi'nda
karsimiza ¢ikan degerler de bu nitelemeden muaf degildir.

Esasen degerlerin nasil hem 6lii hem de diri olabildigini su 6rnek {izerinden de
kavrayabiliriz: $Soyle ki, gliniimiiz itibariyla bazi degerler, sadece kitaplarda
yasamaktadir. Muhtemelen tarihin bir déneminde kitaplarin degil, hayatin icinde
de var oldular. Velev ki, toplumsal anlamda yayginlik kazanmadan sadece bireysel
anlamda diistiniilmiis bile olsalar, hayata dahil oldular. Lakin simdi tarihe aitler.
Geg¢miste soyle veya boyle var oldular. Ama daha 6lmediler. Hem kitaplarda hem
de tarihte yasamaya devam ediyorlar. Zaman aktik¢a da tarihsel olarak var olmaga
devam edecekler. Durumun bu minval {izere olmasi, onlar1 deger olmaktan
¢ikarmaz. Ciinkii onlar1 degerli ya da degersiz kilan tarihe mal olmalarindan daha
¢ok bizim onlara yonelimimizle aldkalidir.

Deger, sadece tarihin ve kitaplarin igine sikisip kalmamigsa ¢agini ve sahislar
asmistir. Cagini asan tarihsel manalar, kisiler {istii bir denetleyici olduklarindan
simdiyi idrake mikyas olurlar. Diinii bugiine baglarlar. Bugiiniin yarina baglanip

5 krs. Hilmi Ziya Ulken, Bilgi ve Deger, Ulken Yayinlari, 2. Baski, Istanbul 2001, s. 197, 198, 201.
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baglanamayacag ise, bizim nazarimizdan kesin olarak kestirilemez. Ama tahmin
edilebilir.

Degerler acisindan diiniin bugiine baglanmasi, genelde olumludur. Ancak her
degerin olumlu oldugu iddia edilemez. Ciinkii deger, salt miispet bir kavram
degildir. Baz1 degerler, sikintilidir. Yasatilmas: degil, 6ldiiriilmesi ehvendir. Lakin
kitabi olani tahrip etmek olasi olsa da, tarih bakimindan 6liimsiizlitk mukadderdir.
Tarihsel olamin tahribi, sadece yasamin ve hayatin hayal ya da riiya olmas: ile
asilabilir. Ancak sanal olanin da bir yasanmisligi vardir. Bu nedenle tarih disilik,
sadece zamandan ve mekandan farig bir anidaimde viicut bulabilir.

Dede Korkut Kitabi, ¢agini asmis, muhtemelen yarinlar1 da kusatacak goriinen
bir degerdedir. Hem kendisi hem de icindekiler degerlidir. Degerdirler. Oyle ki,
“Dede Korkut Kitab1” uzmani Muharrem Ergin’in Hocas: Biiyiik Arastirmaci Fuat
Kopriilii'den naklettigi {izere, terazinin bir kefesine Tiirk Edebiyati, obiir kefesine
Dede Korkut Kitab1 konulsa, onun biitiin Tiirk Edebiyati'ndan daha agir basacag:
ileri stirtilmuistiir.6

Elbet onu degerli kilan kendinden daha ¢ok muhtevasidir. Fakat giiniimiizde
erisilebilen en eski elyazma niishalar1” muhtevaya nispetle daha da kiymetlidir.
Kiymette mazrufun muhtevay1 asmasi, sadece nadirlik, eskilik ve ilklikle iligkili
degildir elbet. Asil olan ictir. Lakin dis da, i¢in goriiniir olmasidir. D1s olmadan ici
gormek uylasim imkanini meflii¢ eder. Uylasim felce ugrayinca da ya “kendimiz
calar, kendimiz oynariz” ya da “kendimiz sOyler, kendimiz dinleriz.” Kendini
bulmus bir kisi icin, kendi kendimize yaptiklarimiz, degerli olsa da, &tekine
kendimi ifade etmede yeterli olmaz. Zira degeri 6tekinin bakisinda anlamli kilan
uylasim, dista tezahiir eder.

Dede Korkut Kitabi, burada ele almak istedigimiz erdemler itibariyle distir.
Icinde bircok mana kilitlidir. Kilidin kirlmadan acilmasi hiiner ister. Maharettir.
Kirmamak i¢in anahtara ya da alet edevata ihtiyag¢ vardir. Sorun sudur: Elimizdeki
anahtarlardan hangisinin kilidi actig1 agik degildir. Deneme yanilma yoluyla kilidi
agma cabalar1 ise, sayet elimizdeki anahtarlardan en az biri kilidi a¢mazsa,
fuziilidir. Anahtarlar ise yaramazsa ya uygun bir anahtar yaparak ya da baska arag
ve gere¢ yardimiyla kilit acilmaya galigilabilir. Igeriye girebilmek veya ici, disaridan
gorebilmek icin kilidin agilmas1 zorunludur.

Onbilgiler ve tecriibeler, yeni denemelerin bosa gitmemesi icin yonlendiricidir.
Bu nedenle kilidi agma yollar1 ararken dniimde hazir buldugum bilgi ve birikimleri
goz ardi etmeden kendi kendime sordugum bazi sorularla ufkumu tahlil etmem

¢ bkz. Muharrem Ergin, Dede Korkut Kitabi, Bogazici yayinlari, 15. Baski, stanbul 1995, s. 5.

7 Bugiin elde biri Vatikan'da digeri Dresden’de olmak iizere iki tane elyazma niisha var. Ac olan
Tiirkliiglin Tiirk Edebiyati'ndan daha agir basan eserin yaban ellerde olmasidir. Bat1'ya hirsizligindan
dolay1 sdvmeli mi, yoksa kadir kiymet bilmeyen vefasizligimizi goriip tesekkiir mii etmeli? iki arada bir
deredeyim.
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Onem arz eder: Dede Korkut hakkinda ne biliyorum? Dede Korkut Kitabi'nda nasil
bir Dede Korkut resmediliyor? Resmin benimle dogrudan yahut dolayl bir aldkas:
var m1? Acaba kendimden hareketle kilidi acabilir miyim?

Dede Korkut Kitabi, M. Ergin Hoca'nin tespitiyle “bir milli destandir.”Demek
ki, tek bir sahsa ait degil icine girmek istedigim diinya. Miiellifi millet olan bir
eserle kars1 karsiyayim. Miisterek bir deha, bir igtimal suur, ¢dzmek istedigim. Tiirk
milletinin ortak duyusu, pesine diistiigiim. Pesinen belirledigim birka¢ anahtar
kavram {izerinden yapmaya calisacagim bireye askin bu duyusu ve durusu. Bir
eser millete mal olmussa, onun iginde karsilasilan sahislarin ve yazarinin vasiflari,
askinlasmustir. Artik Korkut Ata’y1, Bayindir Han'y, Salur Kazan’i, Kan Turali’y1 ya
da Uruz Beg’i, Deli Dumrul’u... 6zellestirerek tarihin icinde aramak, kilidi agmaya
yetmez. Ote yandan tarihten vazgegmek de bizi gercege eristirmez.

Destan dile geldigi donemin ruhudur. Bu ruh, tarihin derinliklerinden siiziiliip
gelmistir. Bir milleti ayakta tutan degerlerin mecméudur. Ozellesen vurgular,
esasta biitiine samildir. Mahremde olanin maserileserek goriiniir hale gelmesidir.
Goriintiiniin belirli bir donemi yansitmas1 kusur degildir. Zaten dogru bir yorum
icin donemindeki kavrayislara uzanabilmek gerekir. Bu nedenle tarihgilerin
sunacagl verilerden uzak kalmadan diisiinceyi agmak, tutarli hareketler saglar.
Tutarliliga tutunan askinlik ise gegerlilige kap: olur.

Dort Anahtar Bir Kapi: Tevazu, Merhamet, Dogruluk ve Soéziinde
Durma Erdemi

Kavramlarim, kilidi agacak olan anahtarlarimdir. Dede Korkut Kitabi'nin (kapr)
icine girmemde yol gosterecek olan dort kavramim (anahtar) var: “Soziinde
durmak, diriistlitk, miitevazilik ve merhamet.” Daha pek ¢ok kavramla da ice
girilip i¢, disarilastirilabilir. Anahtar se¢imimiz, 6zel bir amaca matuf degildir. Sirf
Tiirk milleti, tarihi ve simdisi adina vazgecilmez degerdeki erdemler arasinda yer
aldiklar1 inanciyla calakalem tespit edildiler. Yaptigimiz okuma, diger erdemler
tizerinden de yapilabilir. Bize gore yapilmasi da gerekir. Biz, secilen dort erdem
tizerinden yaptigimiz temellendirme ile sadece bir baslangi¢ yapmak istedik.

Tirk tefekkiirii ve felsefesi bakimindan kavramlagmis olduklarindan kusku
duymadigimiz dort anahtar erdemin birbirlerini agan iki ayakl bir biitiin olduklar:
ifade edilebilir. Bu agilimda “diiriistlik” ve “soziinde durmak” bir ayak;
“merhamet ve miitevazilik” ise Obiir ayaktir. Diiriistliigii, sdziinde durmaktan
ayirmak miimkiin degildir. Diiriist olan soziinde durur; soziinde duran da
diiriisttiir. Boyle bir sahsin merhametli ve miitevazi olmasi, arzu edilir.

Tevazu, merhameti dogurur. Miitevazi insan, merhametlidir. Lakin her
merhametliden miitevazi olmasi beklenmez. Ancak tevazuun merhamete miiteallik
diiriistliigii ve soziinde durmay: da icermesi gerekir.

8 M. Ergin, a.g.e., s. 5.
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Miitevaz1 insan, merhametli, soziintin eri ve diiriist olur. Burada zorunluluk
degil, katilim s6z konusudur. Miitevazilik, goniilliiliik esasinda ¢ikilan zorlu bir
zirvedir. Insan olmakla dogrudan alakalidir. Kendi durumunu, yerini ve
konumunu dogru tespit etmeyle belirginlesen bir haddini bilmedir tevazu. Sinir
asmama inceligidir.

Oguz kavminin karsilastig1 her miiskiilde Dedem Korkut (Korkut Ata) simnirdir.
Miitevazili1 goriiniir kilan zirvedir. Korkut Ata’ya danisilmadan is goriilmez. Her
ne buyurursa da kabul goriir. So6zii tutulup tamam edilir.’Korkut Ata, miitevazidir;
ona danisanlar da.

Korkut Ata, miitevazidir. Clinkii sinir1 bilir ve sinur ¢eker. Nihai sinir kadir olan
Tanrr’dir. Belirleyicidir. Veren de O’dur, alanda. Bu nedenle”Allah Allah demeyince
isler diizelmez, kidir Tanr1 vermeyince (vermedi mi) er (kisi) zenginlesmez. (Zaten) ezelden
yazilmasa kul basina kaza gelmez, ecel vakti ermeyince (ermeden de) kimse dlmez. Olen
adam dirilmez, ¢ikan can geri gelmez.”1° Insaru aciz birakan bu simirlar, kisiye kendini
fark ettirir. Miitevazi olmasi gerektigini hatirlatir. Zira gozlem ve tecriibe ile idrak
edilen [1ahi siirlama gostermistir ki, “dag yumrusunca mal biriktirilse de nasipten
fazlasim yemek miimkiin degildir. Yigmann ise, sonu yoktur. (Ciinkii) sular ne kadar
caglayip kabarsa da denizi dolduramamaktadir. (Oyleyse) kibirli olmamak”11, haddi bilmek
ve asmamak gerekir. Haddi asmamak ise bilgi ve tevazu ile olur.

Herkes yerini bilmeli ve ona gore davranmalidir. Ogul babadan, kiz anadan
gormelidir. Ogul babanin yerine gececektir, kiz da ananin. Hanim hanimhgm,
hizmetci hizmetciligini bilmelidir. Sinirlar acik segiktir. Fitrat1 géz ardi etmemelidir.
Kiil nasil tepe olmazsa, eloglu gercek oglun yerine ge¢mez, biiyiiyiince birakir
gider. Hizmetgiye elbise giydirmekle, hizmet¢i, hamim olmaz. Goriintiiye
aldanmamalidir. Lapa lapa yagan karlar, yaz oldu mu erimekten kurtulamaz. Bu
nedenle 6l¢iilii olmak ve geregince hareket etmek elzemdir. Yol almak i¢in kara kog
ata kiyilmali, adini duyurmak isteyen er, mala kiymalidir.? Sinirlar1 gosteren her
uyarinin degeri bilinmeli ve ona ridyet edilmelidir. Eger bu yapilmazsa, sonuglarina
katlanilir.

Sinirlarin ihlali hos karsilanacak bir durum degildir. Kinanmalidir. Aksi
takdirde diizen bozulur. Kargasa cikar. Bozulma, distan ¢ok igin bozulmasidir. Ig
bozuldukga tevazu kaybolur ve smirlar asilmaya calisilir. “Sert yiiriirken cins ata
binilmeye kalkilir. Oysa bu namertlerin isidir. Mert olmayamn caldigr kilicin kesmemesi,
atn yemedigi act otun bitmektense bitmemesi, insanmin igmedigi aci sularn sizmaktansa

9 Bkz. Dr. Bekir Sami Ozsoy, Dede Korkut Kitab: (Transkripsiyon-Inceleme-Sizliik), Akgag yayinlari, Ankara
2006, s. 47. (Bu eser, bundan sonraki atiflarda hazirlayicinin ismi yazilmadan “DKK” seklinde
kisaltilarak gosterilecektir.

10 DKK, s. 47.
1 DKK, s. 48
12 pkz. DKK, s. 48.
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sizmamasi, misafiri gelmeyen evin yikilip viran olmas: daha iyidir.”®*Biitiin bunlar, diizen
bozucudur. Tabiat1 bozar. “Génlii yiiceltir. Devletsiz birakir. Devletsiz kalmaktan
Allah’a sigimilmalidir.””'* Zira bu, her seyi heder eder ve zuliim agiga cikar. Insani
acidan zuliim, tevazudan uzaklagsma ile tezahiir eden bir bozulmadir. Merhametin
Ortiilmesidir. Merhametin oldugu yerde zuliim olmaz.

Miitevazi insan, merhametli olur. Dedem Korkut miitevazidir. Merhametlidir.
Herkes ona ¢ekinmeden ustilii erkaninca danisir. O, danisan danismayan herkese,
alir kopuzunu eline o6giitlerde bulunur. Soylediklerinde her derde merhem
bulunur.

Merhem, merhametten gelir. Merhamet, “insan ruhunun nefsimizden daha ziydde
sevilmesidir.”15 Insanin kendisine ve &tekine duydugu hiirmetten neget eder.
Hiirmet ise, “benlikten tasarak dleme yayilir”16 ve merhamete dontiserek kisiye hal ile
hareketinde simirlari gosteren hatirlatict ve uyaricr 1lahi duyusa yiikselir. Bu yiice
duyus,varlig1 ve olusu biitiiniiyle kusatan emanet suuruyla istikdmet bulan iradi
hamlelerle sonsuzu istemektedir. Sonsuzu isteyis, diinyadan vazge¢me degildir.
Yonelistir. Zira insan, aleme ve icindekilere oncelikle kendisi i¢in merhamet
etmelidir. Agiktir ki, onlar insana degil, insanlar onlara muhtagtur. Oyle ki, gidilen
yerlerin “otlaklarimi geyik”, “cimenlerini yaban esegi”, “ayri ayr1 yollarin izini deve”,
“yedi dere kokularini tilki” insandan daha iyi bilmektedir. Insana diisen, emanete
ihanet etmeden onlardan istifade etmektir.

Emanete ihanet, soziinde durmamakla iligkilenir. Bir sahsiyet sorunudur.
Giiveni yerle bir eder. Giiven hem igte hem de dista olmalidir. Igte olanina iman,
dista olamina ise eman denir. Iman, emandan ayrilmaz. Biitiindiirler. Bir yerde
eman yok ise, imanlarda sikinti var demektir. Kisi tekin olmadan iman kemale
ermez. Iman tekmil olunca da eman kendiliginden tezahiir eder.

Eman imana; iman da verilen soze sadakatle varligimi korur. Sadakat,
dogruluktur. Diiriist olmay1 gerektirir. Diiriistliigii bozan en agik gosterge ise,
yalan sozdiir. Bu nedenle diizenin bozulmasinda baslica amil olan “yalan séz bu
diinyada olunca, olmasa daha iyidir”Hayat ve hadiselerin ifade vasitasi olan soz,
aldatmak icin sarf edilince yalana doniisiir. Yalan, 6ziin bozulmasidir. Ozii bozuk
olanin s6zii de bozuk olur. Oziin ve s6ziin bozulmasimimn bircok sebebi olabilir. Bizi,
simdilik ilgilendiren 6ziin bozulusu olan yalanin neliginden daha ¢ok, diiriistliik ve
soziinde durmama ile olan iligkisidir. Tekrar etme pahasina vurgulamak gerekirse,
yalana diiriistliigiin olmadig1 yerde basvurulur.”Dedem Korkut, yalan sdylemez.

13 krs. DKK, s. 49.

14 DKK, s. 48.

15 Nurettin Topgu, Islam ve Insan Mevlana ve Tasavouf, Dergah Yayinlar, 7. Bask, Istanbul 2013, s. 96.
16 N. Topgu, a. g. e., s. 96.

17 krs. Nurettin Topgu, Var olmak, Dergah Yayinlari, 6. Baski, istanbul 2010, s. 70.
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Dogru sozliidiir. Ciinkii 6zl saglamdir. Dedem Korkut'un mayaladig1 goniillerde
de yalana yer yoktur. Yigitlik 6ne ¢ikar. Yigit, sdziine giivenilen diiriist insandir.

Elbet bir elin bes parmagi bir olmaz. Bir toplulukta mertler de vardir
namertlerde. Namertler, diiriist olmadiklarindan sik¢a yalana basvurup dedikodu
ederler. Kalleslik yaparlar. Bey ile beyin, baba ile ogulun, kar ile kocanin arasini
agmak isterler. Bu tiir toplumu ifsat edici olaylara ve sonuglarina Dede Korkut
Kitabi'nda yer alan neredeyse her hikayecikte yer verilir. Kazanan yalan sdyleyip
diizeni bozanlar degil, diiriist ve dogru olup s6ziiniin eri olanlardir. Mesela Dirse
Han’in biricik evladina kiymaya kalkmas1'®, yalan ile dedikodunun dogurdugu bir
sapmadir. Yasamin huzur ve baris i¢cinde devam edebilmesi icin {i¢ giinliik dliimlii
diinyada bozulmalarin erdemlere galebe calmamasi gerekir.

S6z Sonu

Insan olmada nasil tevazu merhametten ayrilamiyorsa, merhametin de séziinde
durma ile diiriistliikle tamamlanmas: gerekir. Elbette her bir erdem, miistakil
olarak ele alinip incelenebilir. Biz burada biitiinlestirici bir pencereden bakmay1
denedik. Sectigimiz dort erdemi iglem-kaplam baglaminda biitiinlemek istedik.
Orgilimiizde tevazu, merkezi bir konuma yerlestirildi. Merhamet ise, onun lazimi
olarak one ¢ikti. Miitevazi olan bir kisinin ayni zamanda merhametli de olmas:
gerektigi iddia edildi. Merhamet ile miitevaziligin ig ice gecirilmesi, insan olmayla
iliskilendirildi. Insan olanin da séziinde durma ile perginlendigi, séziinde duranin
ise, diiriist bir insan oldugu ifade edildi.

Diiriistliik ve soziinde durma, bir toplumun huzur ic¢inde var olabilmesinde
olmazsa olmaz degerlerdendir. Tevazu ve merhamet ise, insanin kendini ve yerini
bilmekle alakalidir. Insan, sinuirli bir varliktir. Ne kadar ugragirsa ugragsin ne boyca
daglara erisebilecektir ne de yeri delebilecektir. Biiyliklenmekle 6liimden
kurtulmast miimkiin goriinmemektedir. Haddini bilmelidir. Haddini bilen, hiirmet
eder. Hiirmet ise, merhametle var olur.

Dedem Korkut, miitevazi, merhametli, diriist ve soziiniin eridir. Ondaki
vasiflar, Ozliniin tezadhiiriidiir. Tezahiirler, onu asmis, her bir sahsin kendini
denetledigi i¢timai bir dl¢iiye doniismiistiir. Dista olan bu 6l¢iiniin igte bir karsiligt
varsa, degere doniismektedir.

18 DKK, s. 64, 65.
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A Philosophical Review of “Honesty, Keeping
Promises, Charity, Humility and Compassion”
Virtues from the Point of View of the “Book of Dede
Korkut””
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Abstract

Honesty and keeping promises are two of the essential values for a society to be in peace.
On the other hand, humility and compassion are related for a human being to know himself.
Man is a limited being. No matter how hard he tried, he will not be able to access the
mountain height or drill the earth. It is not possible for him to escape from death with
arrogance. He should know his limits. The one who knows his limitations is the one who
venerates. The veneration is possible with compassion.
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“Book of Dede Korkut”

erdemleri {izerinden tarih i¢re ontik bir gerceklige (onto-etik) sahip olduklarini géstermeye
calistik. Insan olmada nasil tevazu merhametten ayrilamiyorsa, merhametin de sdziinde
durma ile diiriistlitkle tamamlanmasi gerekir. Elbette her bir erdem, miistakil olarak ele
almip incelenebilirdi. Ancak biz bu calismada biitiinlestirici bir pencereden bakmay1
onceledik. Dede Korkut Kitabi'ndan sectigimiz dort erdemi iclem-kaplam baglaminda
biitiinlemek istedik. Orgiimiizde tevazu, merkezi bir konuma yerlestirildi. Merhamet ise,
onun lazimi olarak 6ne ¢ikti. Miitevazi olan bir kisinin ayni zamanda merhametli de olmasi
gerektigi iddia edildi. Merhamet ile miitevaziigin ic ice gecirilmesi, insan olmayla
iligkilendirildi. Insan olanin da soziinde durma ile perginlendigi, sozlinde duranin ise, diiriist
bir insan oldugu ifade edildi.

Anahtar Kavramlar: Dede Korkut, deger, erdem, tevazu, merhamet, miitevazi, sdziinde
durma, onto-etik

Introduction 1

Value has an objective meaning as it is the topic of certain ideologies. What is
meant by objectivity here is to exist independently from the subject. Accordingly,
the issue or question we aim to solve is as follows: How do we find the topics in the
judgments we use while talking about the concept of values or writing an article
about this concept? The following can also be asked: How and where do the values
exist? Are we facing a process of building or experiencing a discovery-related
action? Or are we building a process that is based on discovering and that combines
these two attitudes?

Values reflect a world of meanings of the past and present where we find
ourselves regardless of whether this world is based on discovering, building or a
combination of both. Therefore, an ontology of values will be demonstrated in this
presentation. However, values will be limited to the merits “honesty, keeping
promises, humility and compassion” in regard to the philosophy of ethics.
Moreover, these merits will be reviewed according to the History of Turkish
Ideology. Determining the concepts of above-mentioned merits which have a
significant place in the lives of Turkish people whose history dates back to early
times will not be easy. Thus, a limitation regarding the existence of these merits
should be performed according to the texts or periods. Philosophical foundation of
the merits in this study will be performed while being limited to the work “Book of
Dede Korkut” as it has been 200 years since this work was recognized by the
relevant literature and it is a unique work reflecting the social conscience of the
Turkish people. In addition to presenting the historical reality, this study
investigated, examined and analyzed it by anatomizing “what has or has not been
transferred from the previous social conscience to the modern concept of personal
existence”. This study aimed to draw attention to the fact that the values helping
the Turkish nation maintain their existence have a deep philosophical foundation.
The evidence that the merits in the Book of Dede Korkut have not been reviewed
like this study did encouraged us to perform such a reading method. This study
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made attempts to indicate that the values in the Book of Dede Korkut have an onto-
ethical reality, which is first in the history of the relevant literature. The merits
were selected randomly. No matter what merits are selected, we are of the belief
that the reading method we performed can also be conducted for the other merits in
the Book of Dede Korkut.

Introduction 2

While assessing the four merits, meanings of which have become deeper in the
ideologies of the Turkish people, according to the Book of Dede Korkut, it should
be remembered that the action of keeping promises cannot be assessed
independently from the concept of honesty while the same is valid for humility and
compassion. Our preference in building discovery-related activities is based on the
connective aspects. Every reading method is subjective. However, the fact that
reading methods are not exempt from subjectivity does not mean that these
methods do not have the factors we focus. In other words, every consideration
inevitably presents a case. The correctness, consistency, and validity of the case can
occur through the point of views. Point of view reflects our perceptions.

In this study, we are able to make sense of our landscapes in the Book of Dede
Korkut. However, we do not share the same case with the technical aspects of the
history of literature. We assign the literature discussions regarding whether the text
examined in this study is a saga or story to the authorities in this field.

This study reviews the Book of Dede Korkut published in modern Turkish
through its original manuscripts. The existence and survival of this book is an
exemplary adventure worth examining. However, this is a topic that should be
reviewed with different aspects is terms of values. Therefore, such an examination
is the background of the study. This background will be referred to when needed.

The main hypothesis of this study is that values are natural or innate in Turkish
ideology.! The natural or innate characteristic here indicate that values have a
history-based meaning rather than carrying a natural quality.? Being history-based
makes the meaning more conditional. However, a conditional meaning is not
closed to a metahistoric/metaphysical basis or evaluation. The point to be

1 The naturality of values was mentioned by Thsan Fazlioglu first and efforts were made to base this
concept on religious judgments. See: I. Fazlioglu: “Dini Yargilar Tekvini mi, Itibari mi? —Kadim Tartismaya
Yeni Bir Yaklagim” (http://www .ihsanfazlioglu.net/yayinlar/makaleler/1.php?id=251).

2 The date in this claim is considered a second natural field after nature itself, with an influence from Ibn
Khaldun. The details of Ibn Khaldun's history concept will not be reviewed in detail in this study.
However, as Ibn Khaldun's perception is the background for this study, references from our point of
view will be reflected when needed. For more detailed information, see: Ahmet Aslan, Ibn Haldun,
Istanbul Universitesi Yayinlari, Istanbul 2009, p. 39-60.
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considered is to understand the conditional meaning without neglecting the
intended context. It is a fact that understanding is actually a cognitive or
metaphysical process.

There may be other ideas or views regarding the foundation of values.
However, these will not be separately mentioned here. A general classification will
be beneficial to see the whole picture.

Values can be sorted as internal or external based on their sources.
Internalization of the external factors and vice versa is an issue that should be
detailed in terms of the concepts of internal and external. This point will be referred
to when necessary.

The concept of value has an internal meaning as it is related to the world of
meanings. This can also be called value internalization. Although the concept of
value reflects an internal sense, it has an aspect that is independent from people or
exceeding them.

What do we mean?

Values turn into history-based objects as they acquire characteristics
independent from people. They acquire an existence independent from the subject
because there is a historical accomplishment in this case. Therefore, there are certain
values which historically emerged and were separated from subjectivity under
certain conditions and cases. However, their existence exceeds historicity although
these values are historical objects. In addition, the realist values instead of those
independent from the subject are examined. Understanding these values is a tough
process in the modern times. A world isolated from values is appreciated once
again in this case. Thus, relating the past to the present without the meaning shifts
requires compassion and attention. Moreover, the process of understanding should
be assessed for consistency and validity.

The validity of a history-based absolutized value is not related to the issue of
foundation. Therefore, considering the consistency instead of validity while
interpreting the values is a methodological necessity because consistency becomes
visible if it is determined in accordance with the time, place, and concept of a value
which can be transformed into a metaphysical thesis. This is the trial of discovering
what is present. What should be remembered is that understanding the discovered
is subjective and constitutive.

The subjective and constitutive quality of the discovered does not mean that the
value is closed and cannot be transferred to another. Internal aspects become visible
in external agreements. However, agreement does not mean a consensus.’?
Consensuses may require a rather political and interest-based regression or

3 For detailed information about the concepts of “agreement and consensus”, see and cf: Siileyman
Hayri Bolay, Bilimin Degeri Meselesi, Ebabil Yayinlari, Ankara 2010, p. 13, 14, 15, 65, 66.
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sacrificing the internal for the external. Moreover, if values have a role in the
process, internal senses are not expected to contradict with the external reflections.

If policy is noted to be a value, too, there will not be an objection against this.
However, policy has become a value which is not based on ethics anymore in
modern times.* Even the most ethical representatives of policy seem to prefer acting
with the personalized or specified interests without paying attention to the open or
hidden concerns related to comprehensiveness. It is fair to state that idealist
statements do not have a meaning at least in the world of the present times.
Particularly the current case of the governmental policies is a disaster. Therefore,
instead of agreements, consensuses which prevent threats and maintain or increase
the interests as much as possible have been preferred for some time. Such an axis
shift can be regarded to be valid for other values, too. The evidence that this claim,
which is partially true, has not become generalized as much as it has been in the
political field is consoling. Moreover, it is clear that there are issues with the
concept of political stance which does not accord to the concept of ethics well
although efforts are made to ensure accordance occasionally. While examining the
merits “honesty, keeping promises, humility and compassion” which we aim to
base on the Book of Dede Korkut, the issues we face due to the dilemmas regarding
the Turkish nation in particular and humanity in general will be realized by
anybody with sense.

The Book of Dede Korkut and (Its) Value

Value is a concept which has a meaning in social awareness considering the
subjective awareness. The stances combining the concepts ranging from particular
to legal topics without sacrificing one for the other indicate the visibility of senses.
Stances can occur through the actions or silence. It has been stated that values are
determined by the subjects and that they can be assessed independently from the
subjects. Distorting the relationship between the values and subjects indicate a
world, rather than values, regarded to be real. Values and reality are not opposite to
one another but subjectivity in values and objectivity in reality become clear as two
concepts. The aspect separating subjectivity from objectivity is related to the needs.
Values are not only concepts but a world which we need and seek and which
completes us.’

Values exist by being experienced rather than being presented as a discourse. If
a statement has an internal meaning, then it has a value. However, as an internal
concept cannot be known by others, statements are considered first. Statements are
expected to turn into actions. If the statements and actions differ, doubts arise. The

4 This transformation indicates that it is high time we mentioned the valueless values.
5 of. Hilmi Ziya Ulken, Bilgi ve Deger, Ulken Yaymlari, Second Edition, Istanbul 2001, p. 197, 198, 201.
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view that the internal and external characteristics of the speaker do not match
emerges, and people remain aloof to the speaker rather than the words because the
concept of value only exists verbally for such a person. However, this concept does
not really exist for that person. Therefore, dead or dying values can be mentioned.
The values in the Book of Dede Korkut are not exempt from this qualification.

We can understand how values are dead or alive through this example: In other
words, certain values only exist in books in modern times. They were probably
present in life, rather than in books, at a certain period. Even if these values were
considered personally without being socially generalized, they had been included
in life. However, they now belong to history. They were present one way or another
in the past but they have not died yet. They keep on existing in both books and
history. They will keep on existing historically. These circumstances do not mean
that they are not values because what makes them valuable or valueless is related
to our focus toward them rather than their historical characteristics.

Value has exceeded its age and individuals only if it is not trapped in history and
books. The timeless historical meanings can be evaluated through the
understanding of the current times as they are impersonal. They relate the past to
the present. Whether the present times can be related to the future cannot be exactly
understood from our point of view but the answer can be estimated.

Relation of the past to the present is generally positive in regard to the values
but not all values can be considered as positive because values are not purely
positive. Certain values are problematic. Terminating them is more preferable than
maintaining. However, destroying the values in the book is possible, these values
historically become eternal inevitably. Destroying the historical concepts can only
be overcome with the fact that life is an imagination or dream but there are
experiences in the virtual concepts, too. Therefore, non-historical aspects can only
be present in the eternal moments free of time and place.

The Book of Dede Korkut goes beyond its time and will probably cover the
future times. Both the book and its content are valuable. They are values
themselves. According to what Muharrem Ergin narrates from his master Fuat
Kopriilii, the great researcher, the Book of Dede Korkut has a greater and more
significant place than the whole of Turkish Literature.

What makes the book valuable is its content instead of the book itself. However,
the oldest handwritten manuscript copies” which could be accessed today are more

6 See: Muharrem Ergin, Dede Korkut Kitab1, Bogazigi yayinlari, Fifteenth Edition, Istanbul 1995, p. 5.

7 There are two handwritten manuscripts of the work. One is in the Vatican while the other is in
Dresden. What is painful to consider is that the Turkish work having a greater place than the Turkish
Literature is in foreign countries. Should we curse the Westerners due to their theft or thank them
considering our disloyalty? We are facing such a dilemma.
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valuable than their contents. The higher value of contents is not only related to
scarcity, antiquity, and pioneering. What is more important is the content itself.
However, what makes the content visible is the external aspects. Viewing the
internal aspects without the external ones distorts the chances of agreement
between them. When this agreement gets distorted, we only act by ourselves. Even
if what we do by ourselves is valuable for a self-accomplished person, our actions
are not adequate in expressing the self to others because the agreement making the
value more meaningful in others” assessments is also reflected externally.

The Book of Dede Korkut reflect the external aspects based on the merits this
study reviews. This work has many hidden meanings. Opening the locks of these
secrets without breaking them requires skills or abilities. Certain keys or tools are
needed not to break them. The problem is not related to the question which key
opens the locks. The efforts to open the lock through trials are futile if one of the
keys we have does not open the lock. If keys do not work, the lock can be opened
by making a suitable key or using a tool.
In order to enter or to see the inside from the outside, the lock must be opened.

The knowledge and experiences in this regard direct people to prevent trials
from being futile. Therefore, it is important to analyze horizons with certain
questions asked to self without neglecting current information and experiences
while seeking ways to open the lock: What do we know about Dede Korkut? How
is this person depicted in the Book of Dede Korkut? Is this depiction directly or
indirectly related to us? Can I open the lock considering my case?

According to M. Ergin, the Book of Dede Korkut “is a national saga.”$
Accordingly, the world we study does not belong to a single person. We are facing
a work edited by the nation itself. What we aim to review is a common intelligence
or social awareness. The common sense of the Turkish people is what we seek. The
sense and stance, exceeding the personal aspects, is what we examine through
certain keywords. If a work becomes national, the qualities of the characters and the
author go beyond the personal limits. Seeking Korkut Ata, Bayindir Han, Salur
Kazan, Kan Turali, Uruz Beg or Deli Dumrul in history through certain
specifications do not open the locks. However, neglecting history does not direct us
to reality.

Sagas reflect the spirits of their periods. These spirits arise from the depth of
history. What maintains the existence of a nation is its values. Specified emphases
actually depend on the collectivity. It reflects the social visibility of the hidden
concepts. The reflection of a certain period through images is not an issue. The
conceptions of the era should be studies for a better interpretation. Therefore,

8 M. Ergin, ibid., p. 5.
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detailing the relevant ideas without being indifferent to historical data ensures
consistent acts. The transcendence of consistency becomes the gateway to validity.

Four Keys, One Door: Merits of Humility, Compassion, Honesty and Keeping
Promises

Our concepts are the keys to open the lock. These concepts, which as keeping
promises, honesty, humility and compassion, will help us sneak inside the secrets
of the Book of Dede Korkut. Internal concepts can be externalized through many
more concepts. Our selection of keywords does not serve for a particular purpose.
These were randomly selected considering that they are among the irreplaceable
merits for the Turkish nation, and its past and present. Our reading methods can,
and according to us, should be conducted on other merits, too. What we aimed was
to provide an introduction through the foundation performed on these four merits.

These merits, which we believe are conceptualized for the Turkish ideology and
philosophy, reflect a unit with two joints connected. “Honesty” and “keeping
promises” is a joint while “compassion” and “humility” is the other in this case. It is
not possible to separate honesty from keeping promises. Honest people keep their
promises, and those who keep their promises are honest. Such people are expected
to be compassionate and humble.

Compassion arises from humility. Humble people are compassionate. However,
not every compassionate people can be humble. Moreover, humility should contain
honesty and keeping promises in regard to compassion.

Humble people are compassionate, honest, and keep promise. Participation,
rather than obligation, occurs here. Humility is an obligatory summit reached based
on the principle of voluntariness. It is directly related to being human. Humility is a
case of knowing the limits by correctly determining the personal state, place and
position. It is the delicacy of staying within the limits.

Dede Korkut is the limit in every incident faced by the Oghuz Turks. He reflects
the top point making humility visible. No action is taken without consulting Korkut
Ata. Whatever he says is accepted. His orders are fulfilled.” Korkut Ata and those
consulting him are humble.

Korkut Ata is humble because he knows and sets limits. The final limit is set by
God Almighty who determines and grants anything. Therefore, Things are not
ordered without Allah’s orders. Nobody becomes rich without Allah’s blessings. Nobody has
accidents if not written in their fates or dies before their time comes, or the dead will not be

9 See: Dr. Bekir Sami Ozsoy, Dede Korkut Kitab: (Transkripsiyon-Inceleme-Sizliik), Akgag yaymlari, Ankara
2006, p. 47. (This work will be hereinafter referred to as “DKK” without referring the name of the
editor.)
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resurrected without God'’s orders.”1° These limits weakening people enable people to
recognize themselves. They remind them to be humble because the divine limits
understood through observations and experiences indicate “nobody can have more
than what God orders even if they collect goods with the limits as high as mountains. There
is no end of collecting goods but no matter how powerfully water flows, it cannot fill the
seas. Therefore, one should be humble, know one’s limits and stay behind these. Knowing
limits is possible via information and humility.

Everybody should know their limits and act accordingly. Men should learn from
their fathers while women should learn from their mothers because they will be the
fathers and mothers of the future. Ladies should act as ladies while servants should
act as servants. Limits are quite clear for everyone. Nature should not be neglected
either. Just like ashes which cannot become a hill, foreigners cannot replace the
sons. Servants cannot become the ladies of the houses by wearing pleasant dresses.
External aspects should not fool anybody. Snow falling heavily cannot escape from
melting when it turns summer. Therefore, it is necessary to know limits and act
accordingly. Sacrifices should be made to proceed or let others hear one’s name.!?
Every warning reflecting the limits should be known and followed. Otherwise,
there would be no option but to bear results.

Violation of limits cannot be tolerated. It should be condemned. Otherwise, the
orders are distorted and chaos emerges. Distortion in this sense reflects more
internal aspects. Humility disappears as internal characteristics are distorted and
efforts are made to surpass the limits. “People try to mount a special horse in
inappropriate cases. This is what malevolent people do. It is better for the sword of the
malevolent not to cut, for the wild bitter grass not to be eaten by horses, for the bitter water
one does not drink not to flow, and for the house which is not visited to be demolished.”
All of these mean the distortion of the order. They also distort nature. “They glorify
the spirit but makes people deprived of a government. One should seek help from Allah
instead of being stateless.”* This issue distorts all orders and torments emerge. A
human oppression is a sort of distortion occurring by deviating from humility. It
means covering compassion. Oppression cannot exist at wherever there is
compassion.

Humble people are also compassionate. Dede Korkut is humble and
compassionate. Everybody easily consults him without hesitation. He gives advices
to everybody while playing his qopuz. His words are like a cure for any issue.

10 DKK, p. 47.

1 DKK, p. 48

12 See: DKK, p. 48.
13 of. DKK, p. 49.
14 DKK, p. 48.
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The Turkish term “merhem (cure)” is derived from “merhamet (compassion)”.
Compassion is “liking the human spirit more than the self.”5 It arises from the respect
one feels toward the self and others. Respect, on the other hand, “spreads from the
essence to the surrounding places”'¢, turns into compassion and becomes a divine
sense guiding and warning people about the limits of their behaviors. This divine
sense desires the eternal aspects through the voluntary actions directed by the
awareness surrounding the presence and existence. Desiring eternality does mean
renouncing the world. It indicates orientation because people should be merciful
toward the world and people in it. It is clear that the world does not need people
but people need it. In other words, “plants of a place are known better by deer while the
grass is known better by wild donkey, roads are known better by camel, and smell of the
environment is known better by fox.” What people should do is to use blessings
without violating them.

Breach of trust is related to the failure in keeping promises. It is a personality
issue totally distorting trust. Trust should be present both internally and externally.
The internal trust is called iman while the external is named eman. Iman cannot be
separated from eman. They are integral. If eman is absent, it means there are iman-
related issues. Iman does not become complete if one is not trustworthy. Eman
becomes visible when iman becomes completed.

Eman exists through iman while iman maintains its presence through the loyalty
to promises. Loyalty is the truth. It requires being honest. The clearest indicator of
honesty is the lies. Thus, the statement “it is better not to lie in this world” turns into a
lie when it is said to trick somebody through the false statements regarding life and
events. Lies indicate the distortion of the essence. People with distorted essence
would say distorted words. There may be many reasons for the distortion of both.
What concerns us at the moment is the relation between honesty and keeping
promises, and quality of lies distorting the essence of people. It should be noted,
even if this is a repetition, that lies are referred where honesty is absent.!” Dede
Korkut does not lie. His words are true because his essence is perfect. There is no
place in the hearts guided by Dede Korkut. Such people show honesty and bravery.
Brave people are the honest and trustworthy ones.

Fingers of a hand cannot be the same for sure. There are brave and malevolent
people in a society. These malevolent people use lies and gossip as they are not
honest. They commit treachery. They aim to distort the relationships between men,
fathers and sons, and wives and husbands. Almost every short story in the Book of
Dede Korkut includes the events seducing society and results of these. The winners
will be those who keep honesty and their promises rather than those who distort

15 Nurettin Topgu, Islam ve Insan Mevlana ve Tasavvuf, Dergah Yayinlari, Seventh Edition, Istanbul 2013,
p- 96.

16 N. Topgu, ibid., p. 96.
17 cf. Nurettin Topgu, Var olmak, Dergah Yayinlar, Sixth Edition, Istanbul 2010, p. 70.
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the peace by lying. For instance, the incident that Dirse Khan tried to kill his dearest
son'® was caused by a deviation arising from lies and gossips. Distortions should
not prevail merits to live in peace in this temporary world.

Conclusion

Compassion should be completed with keeping promises and honesty as seen in
the case of humility which cannot be separated from compassion. Every merit can
be separately reviewed. What this study aimed was to examine the topic from a
holistic perspective. Another aim was to integrate the four merits internally and
externally. Humility had a central position in this pattern. Compassion was
regarded as a requirement of humility. The claim was that a humble person should
also be compassionate. Relation of compassion to humility was associated with
being a human. This study also stated that human characteristics are strengthened
by keeping promises, and those who keep their promises are honest.

Honesty and keeping promises are the irreplaceable values for a peaceful
society. Humility and compassion, on the other hand, are related to knowing the
self and limits. Humans have limits. No matter how hard one tries, they won't be
able to reach the mountains or penetrate the ground. It is not possible to escape
from death by patronizing others. They should know their limits. Those aware of
their limits respect others. Respect is shown through compassion.

Dede Korkut is humble, compassionate, honest and keeps promises. His
characteristics reflect his essence. These reflections surpassed him and became the
social criteria used by everybody to examine themselves. The criteria here turn into
values if they have an internal meaning.
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“Dede Korkut Kitab1” Nokta-i Nazarindan
“Diiriistliik, Soziinde Durma, Miitevazilik ve Merhamet”

Erdemlerine Felsefi Bir Bakis
Ozet

Makalede ilk defa Dede Korkut Kitab1 esasinda insan olmada ayirici bir vasif olan
degerlerin adi gegen kitaptan segtigimiz ‘tevazu, merhamet, soziinde durma ve
diiriistlitk’ erdemleri iizerinden tarih icre ontik bir gerceklige (onto-etik) sahip
olduklarini gostermeye galistik. Insan olmada nasil tevazu merhametten ayrilamiyorsa,
merhametin de soziinde durma ile diiriistliikle tamamlanmasi gerekir. Elbette her bir
erdem, miistakil olarak ele alinip incelenebilirdi. Ancak biz bu ¢alismada biitiinlestirici
bir pencereden bakmay1 onceledik. Dede Korkut Kitabi'ndan sectigimiz dort erdemi
iglem-kaplam baglaminda biitiinlemek istedik. Orgiimiizde tevazu, merkezi bir konuma
yerlestirildi. Merhamet ise, onun lazimi olarak one ¢ikti. Miitevazi olan bir kisinin ayni
zamanda merhametli de olmasi gerektigi iddia edildi. Merhamet ile miitevaziligin ig ice
gegirilmesi, insan olmayla iliskilendirildi. Insan olamin da soziinde durma ile

percinlendigi, soziinde duranin ise, diiriist bir insan oldugu ifade edildi.

Anahtar Kelimeler: Dede Korkut, Deger, Soziinde Durma, Miitevazilik, Merhamet,

onto-etik

A Phiosophical review of
“Honesty, Keeping promise, Charity, Humility and Compassion”
Virtues from the point of View of the Book of “Dede Korkut”

Abstract

Honesty and keeping promise are two of the essential values for a society to be in
peace. On the other hand, humility and compassion is related for a human being to
know himself. Man is a limited being. No matter how hard he tried, he will not be
able to access the mountain height or drill the earth. It is not possible for him to escape
from death with arrogance. He should know his limits. The one who knows his

limitations is the one who venerates. The veneration is possible with compassion.

Keywords: Honesty, Keeping promise, Charity, Humility, Compassion, Dede
Korkut
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