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Bir Ahlak Problemi Olarak Yabancilasma ve Yahya

Kemal

H. Omer OZDEN*

Ozet

En genel haliyle “6zden uzaklasma” olarak tamimlanabilecek olan yabancilasma,
Osmanli’nin son doénemlerindeki pek ¢ok aydin gibi Yahya Kemal'in hayat sertiveninde de
kendisini gostermektedir. Dindar bir ailede ve mubhitte yetisen Yahya Kemal, bir siire sonra
Bati'ya hayranlik beslemis ve Istanbul’da yasamaya bagladiktan sonra artan hayranlig
sebebiyle Paris’e gidip orada milli ve kiiltiirel degerlerinden uzaklasip sosyalist bir bakis
agisin1 benimsemistir. Hatta yabancilasmay:r medenilesmenin bir geregi olarak gormiistiir.
Yabancilasmasinin ikinci asamasi ise yabancilasmay: icsellestirerek ona karsi bir elestiri
gelistirmesi seklinde ortaya ¢ikmustir. Bati'dan etkilenerek gelistirdigi fikirlerini bir siire
savunmaya devam ettikten sonra tarih alaninda yaptigi okumalar ile milli degerlere ve
milletine saygisi yeniden atmis, Tiirk siirini yabanci tesirlerden kurtarmak icin g¢aba
gostermis ve 0z kiiltiiriine donmiistiir. Makalede, Yahya Kemal 6zelinde, Tiirk toplumunda
ahlaki ve milli degerlere yabancilasmadan uzak kalabilmenin ne sekilde miimkiin olacag ele
alinmaktadir.
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Alienation as A Moral Problem and Yahya Kemal

Abstract

Alienation, which can be defined most commonly as “getting away from the essence”,
also shows itself in the life of Yahya Kemal similar to many intellectuals in the late Ottoman
period. Although Yahya Kemal had grown up in a religious family, after a while he admired
West, went to Paris and distance itself from national and cultural values while adopting a
socialist world of view. Even he started to see alienation as a requirement of civilisation. The
second stage of alienation emerges on him by developing a critique on alienation while
internalising it. Although he defends ideas developed by affecting from West, he come back
to his essence while reading on history and made an effort to recover Turkish poetry from
foreign influence. In the article, in particular Yahya Kemal, it is debated that how Turkish

society can stand itself far from alienation of moral and national values.
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1- Felsefi Bir Kavram Olarak Yabancilagsma

Terim olarak yabancilasmayi, bireysel, toplumsal ve felsefi olmak iizere birkag
bakimdan ele alabiliriz. Ilki, bireysel bakimdan insanin kendi 6z benliginden
ayrilarak baska kisiliklere 6zenme veya o kisilige biiriinme seklinde diisiiniilebilir
ki bu tarz bir tanimlama, daha ¢ok psikolojik temellidir. Yabancilasma, toplumsal
acidan ele alindiginda toplumun, kendine 6zgii kiiltiirel degerlerini ve yasayis
bi¢imini, tedrici olarak degistirerek deger yargilarindan uzaklasip bagka bir toplum
yapisina biirlinmesi olarak tamimlanabilir. Bunun da sosyolojik temelli bir
betimleme oldugu rahatlikla s6ylenebilir.

Meselenin bir de felsefi boyutu bulunmaktadir ki o da psikolojik ve sosyolojik
temelden yoksun olarak tarnimlanamaz. Felsefe sozliiklerinin verdikleri
tanimlamalar, bu kanaatimi ortaya koyar niteliktedir. Sozgelimi bu sozliiklerden
birinde yabancilasma i¢in “bir kimsenin kendi emeginin tiriinlerinden asir1 bigimde
kopmast; genellikle yasamin aslinda gekici ve degerli olabilecek kimi yonlerinden
agikca nefret etmeyle ya da bunlara kayitsiz kalmayla sonuglanan toplumsalliktan
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ayr1 diisme”! seklinde yapilan tanim, bu iddiamiz: kanitlar niteliktedir. Nitekim bir
bagka felsefe sozliiglinde de benzer durum soz konusudur. Bu sozliige gore
yabancilasma, “bir kimsenin kaybettigi bir takim 6zelliklerin kendi disindaki bir
varlikta bulundugunu fark etmesi halini ifade eder veya dis sartlarin etkisiyle
sahsiyet Ozelliklerini kaybetmis bir kimsenin veya bir grubun bu duruma kars1
kazandig: biling halidir.”?

Bu tanimlamalar 1s181nda felsefi bir kavram olarak yabancilasma, kisisel ve milli
biling ile sahsiyetin unutulmas: suretiyle ruhun kendisine, cevresine ve milli
kiiltiirtine yabancilik hissetmesi tarzinda anlasilabilir.? Her ferdin ¢ocukluktan
itibaren ailesinden aldig: ilk egitim, ahlak egitimidir. Aileler, ¢ocuklarinin aile
bireylerine, biiyiiklerine, milli ve manevi degerlerine saygida kusur etmeyen birer
evlat olarak yetismelerini temin etmek i¢in ugrastiklar1 gibi, ¢cocuklarini genel ahlak
yargilarina saygi duyan bireyler olarak da yetistirmeye gayret ederler. Nitekim bu
tarzda egitilen ¢ocuklar, olumsuz etkilere maruz kalmadiklar: siirece bu ilkelere
bagh kalirlar. Ancak giinlimiizde gerek televizyonlarda yayinlanan dizi ve filmler,
reklamlar, gerek internet iizerinden yapilan gesitli yayinlar ve oyunlar, gerekse

gazete, dergi ve kitaplar yoluyla olumsuz etkiler yaratan yayinlar ve baska

1 Abdiilbaki Giiglt - Erkan Uzun - Serkan Uzun - Umit Hiisrev Yolsal, Felsefe Sozliigii, Bilim ve Sanat
Yayinlari, 2. Baski, Ankara 2003, s. 1563.

2 Siileyman Hayri Bolay, Felsefe Doktrinleri ve Terimleri Sozliigii, Akgag Yayinlari, 9. Baski, Ankara 2004, s.
451.

3 Bkz. Stileyman Hayri Bolay, “Yabancilasma Karsisinda Yahya Kemal”, Hece Dergisi Yahya Kemal Beyatl:
Ozel Sayisi, say1 145, Ocak 2009, s. 79.



[lahiyat Akademi Dergisi 103

nedenler, ¢ocuklari, gengleri ve toplumun biitiiniinii olumsuz etkileyerek bircok
bakimdan oldugu gibi, ahlaki a¢idan da kimlik degisimlerine yol agabilmektedir.
Ferdin, 6nce kendisine ve kisiligini olusturmasinda etkili olan iginde yetistigi
cevreye; sonra da milli sahsiyetinin sekillenmesini saglayan ortamin milli, manevi,
kiiltiirel degerlerine kars1 olumsuz tavir almasi ve hatta ¢atismasi halini anlatan bu
durum, gec¢miste de farkli yollarla toplumumuzda goriilmiistiir. Ge¢gmiste daha
ziyade entelektiiel kesimde goriilen ve icinde yetistigi toplumsal, ahlaki, milli ve
manevi degerlerine karst kendisini yabancit gibi hissetme durumu, iletisim
vasitalarinin yayginlasmasi ve toplumu olusturan herkes tarafindan kullanilmas:
dolayisiyla gilintimiizde sadece entelektiieller arasinda degil toplumun biitiin
kesimlerinde rahatlikla izlenebilmektedir. Boylece ahlaki degerlerimizde bir
yozlasma ve bunun sonucu olarak da toplumumuzda hitap tarzimizdan giyim
tarzimiza, oturus kalkisimizdan sevgi ve saygimiza kadar ahlaki yapimizda bir
dejenerasyon durumu oldukga bariz bir sekilde hissedilmektedir.

Etkileri giintimiizde daha ¢ok hissedilebilen bu yabancilasma olgusunu,
gecmiste bir¢ok entelektiielimizde oldugu gibi, diisiince macerasmnin ilk
zamanlarinda Yahya Kemal’de de miisahede etmek miimkiindiir.

2- Yahya Kemal’de Yabancilasmanin Asamalar1

Yahya Kemal'de yabancilasmay: iki asamali olarak gorebiliriz. Bunlardan ilki
kendisine, ailesine, gevresine, icinde bulundugu milli muhite, mensubu oldugu
kiiltiir cevresine yabancilasmasy; ikincisi de yabancilastigi degerlere yeniden doniip
igsellestirmesi ve sonrasinda da yabancilasmaya kars: elestirel bir fikir miicadelesi
baslatmasidir.

a- Kendisine, Ailesine ve Milli Muhitine Yabancilasmasi

Yahya Kemal, Uskiip’teki ¢ocukluk yillarinda itikad1 yiiksek olan annesinin ve
onu siirekli ibadet halinde gormesinin, mahallelerindeki Rifai dergahinin, evlerinin
yani bagindaki cami ve onun minarelerinden yiikselen ezan seslerinin, Uskiip’iin
tarihi ve sakin yapisinin, yakinlarindaki mezarliklarin manevi havasi ve 6zellikle de
annesinin 6liimiiniin etkisiyle Islam dinine bir hayli ilgi duymus ve hatta dindar bir
geng olmustur. “Hasili ¢ocuklugumun mubhiti uhrevi bir alemdi... Muhit, ahiret
havastyla doluydu... {lk sofulugum, on ii¢ yasimda, annemin &liimiiyle basladu. Isa
Bey Camii'nde annemin ruhuna hemen her aksam Yasin okumaya basladim.
Miisliimanlik alemine o kapidan girdim, diyebilirim.”+

[k gocukluk yillarini béyle milli ve manevi bir ortamda gegiren Yahya Kemal,

babasinin istegi {izerine liseyi okumak igin 1902 yilinda Istanbul’a gelmis ve burada

4 Yahya Kemal, Cocuklugum, Gengligim, Siydsi ve Edebi Hatiralarim, Istanbul Fetih Cemiyet Yayinlari, 3.
Baski, Istanbul, 1986, s. 35. (Bu kitap icin buradan itibaren CGH rumuzu kullanilacaktir)
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akrabalar1 Ibrahim Beylerin yalisinda kalmis ve 18 yasindaki bu geng, o devrin
alafranga neslinin biitiin ¢ocuklar1 gibi bir Paris sevdasina tutulmustur.5 Yahya
Kemal'in Paris sevdasina kapilmasinda bazi sebepler etkin rol oynamistir. Bunlar
arasinda Servet-i Fiinin dergisinde ¢ikan Edebiyadt-1 Cedide akimina mensup
olanlarin siirleri ve nesirleri ve terciimelerinde anlatilan Avrupa ve Paris tasvirleri
Oonemli rol oynamaktadir. Bir yanda Paris’in hiirriyet havasi onu sararken, diger
yandan Istanbul’daki Abdulhamit baskisindan kaynaklanan hafiyelik havasi onu
irkiitmektedir. Yahya Kemal, bunlardan dolay:r “memleketi zindan, Avrupa’yi
nurlu bir alem olarak goértiyordum” demektedir. Sokaklarda, vapurda, surda burda
rastladigi bickin takimindan, giizide insanlara kadar herkesin bakislarindan,
tavirlarindan rahatsizlik duyan, “bilhassa Asya ahlakindan miiteneffir” (nefret
eden) oldugunu belirten Yahya Kemal, “kendi milli muhitimin cenderesinden
kurtulmak, Tevfik Fikret'in siirlerinde ve Halid Ziya'min nesrinde ve bu iki
miiteceddidin (yenilik¢i) pesine takilmis genglerin eserlerinde, Fransizca’dan
terciime edilmis romanlarda gordiigtim aleme atilmak istiyordum.”¢

Onu Paris’e ¢eken sebeplerden biri de, uzun yillar Paris’te kalmis bir aile dostu
olan Sekib Bey’in Paris’i coskuyla anlatmasidir. “Sekib Bey, Ibrahim Bey ailesinin
genglerini etrafina alir, Avrupa feylesoflarinin fikirlerini séyler, Paris’den biiytik bir
cusisle bahsederdi; Avrupa medeniyetinden baska bir medeniyet olmadigin,
kendisine mahsus bir talakatle ve hararetli konusmalarla anlatirdi. Sekib Bey,
terbiyesi, ahlaki, hal ii tavr1 ve Fransizcay: bir Fransiz gibi konusacak kadar iyi
bilmesi itibariyle, hepimize bir model gibi goriiniirdii. Lakin Sekib Bey,
Miisliimanhiga Osmanliliga, hatta Tiirkliige diismandi. Bu derece kozmopolitti. En
biiyiik eksigi milli inanisiydi. Daha fenasi bu, miiteaddi (zorlayici) bir haldeydi.
Fikirlerini telkin ederdi. Bizde bir gencin yapacag1 is varsa o da bir kolayimni bulup
Paris’e firar etmek ve orada yasamak oldugunu soylerdi.”” Bir diger ve onemli
sebep ise Paris’te faaliyet gosteren Jon Tiirklerdir.8

Gengligin verdigi heyecan ve acelecilikle, diisiincelerini Olglip tartmadan
hareket eden Yahya Kemal, Istanbul’dan daha dogrusu nefret edercesine
uzaklasmak istedigi kendi kiiltiir diinyasindan, 0zendigi yabanci bir Kkiiltiir
ortamina bir an 6nce ulagmak igin ¢areler aramistir. Nitekim kagak olarak bindigi
ve ¢ok heyecanli gegen bir gemi yolculuguyla Fransa'nin Marsilya limaninda inen

Yahya Kemal, derhal Paris’e gegmistir. “Hentiz on sekiz yasimda iken, yanimda ¢ok

5Yahya Kemal, CGH, s. 74.

¢ Yahya Kemal, CGH, s. 74.

7 Nihad Sami Banarli, Yahya Kemal’in Hatiralar, Istanbul Fetih Cemiyet Yayinlari, 2. Baski, Istanbul 1997,
s. 41. (Bu kitap i¢in buradan itibaren YKH rumuzu kullanilacaktir.)

8 Yahya Kemal, CGH, s. 74.
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kiigiik bir para ile her tiirlii muhataray1 goze alarak, Paris’e firar etmemde bu zatin
(Sekip Bey) biiyiik tesiri oldu.”?

Goriiltiyor ki Yahya Kemal, Paris’e gitmeden Once yetismis oldugu Tiirk ve
Islam kiiltiir cevresine yabancilasmaya hazirdi. Bu siireq, kendi ifadesiyle
Istanbul’dan firar ederek Paris’e gittiginde birden ivme kazanmis ve giderek
siddetli boyutlara ulasmistir. Ciinkii burada ikamet eden o dénemin biitiin Tiirk
aydinlarinda, bir hastalik olarak niteleyebilecegimiz kendi kiiltiiriine ve milliyetine
kars1 yabancilagsma en iist seviyede bulunmaktaydi. Yahya Kemal, Paris’te bulunan
Tiirk miitefekkirlerinin sohbet ve yazilarindan etkilenerek kendine ve mensubu
oldugu kiiltiire yabancilasmanin, medenilesmenin bir geregi oldugu kanaatine de
ulagmisti. Aslinda tiim bunlarin hepsinin ardinda kendisinin de ifade ettigi gibi
“milli muhitin disinda kalmanin psikolojisi yatmaktadir.”' Buna gore milli muhit
igerisinde bulunma ve milli kiiltiir egitimi, yabancilasmay1 ortadan kaldirabilecek
sebeplerin en 6nemlileridir.

Paris’te faaliyet gosteren Jon Tiirkler, mensubu olduklar1 Tiirk milletine ve
kiiltiiriine yabancilasmanin merkezinde bulunuyorlar, 6zellikle de dini duygular
ve ahlaki ¢okertmek i¢in diismanca hareket ediyorlardi. Yahya Kemal, Fransa’ya
gittigi ilk aylarda Abdullah Cevdet’in tavsiyesiyle gittigi Meaux Koleji'nde hizla
ogrendigi Fransizcasiyla 1904 yilinda Paris’e dénmiis ve Quarter Latin semtine
yerlesmistir. Bu semte yerlestikten sonra ¢ocuklugunda annesinden ve gevresinden
aldig1 dini ve ahlaki terbiyeye mubhalif bir ¢izgiye dogru ilerleyen Yahya Kemal'in,
icinde bulundugu ortami yine Yahya Kemal'in kendi ifadelerinden takip edelim:
“Istanbul’dan ¢ikarken zaten dine kars1 kafamda sedid bir aksiilamel vardi. Paris’te
dinsizligim artt1. 1904 senesi, Paris’te kilise ve din diismanhiginin azdig: ve sosyalist
cereyaninin sert bir riizgar gibi estigi bir seneydi. Mitinglere ve niimayislere
karisiyordum. Sokaklarda ‘International’i dinlerken kalbim genis bir insanlik
sevgisiyle doluyordu ve gozlerim yasariyordu. Jaurés, Pressencé, Vaillant, anarsist
Sebastian Faure ve Malato’'nun nutuklarini hararetle dinliyordum. Dinsizlik ve
ihtilalcilik heveslerim arta arta anarsist Jean Grave’'in miifrit bir tilmizi oluverdim.
Bu diisiiniiste ve yeni bir tarzda kekeledigim bazi misralari Doktor Abdullah
Cevdet gormiis ve pek ziyade begenmisti... Thtilalci hararetim 1905’e kadar siirdii
ve sonra sonmeye yiiz tuttu. Kendimi Paris’in eglencelerine heva i heveslerine
kaptirdim.”" Bu ifadeler, Paris'in onu ne derece yabancilasmanin igine gektigini

gostermesi bakimindan fevkalade onemlidir. O, biitiin bu etkilerle sadece dini ve

9 Banarli, YKH, s. 41.
10 Besir Ayvazoglu, Eve Donen Adam, Otiiken Nesriyat, 2. Baski, Istanbul 1996, s. 23.
11 Banarli, YKH, s. 80-81.
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ahlaki duygularindan degil, ¢ocuklugunda Uskiip’'teyken usaklari Hiiseyin’den
dinledigi tarihi hikayelerle olusturdugu milli duygularindan da uzaklagsmaya
baslamisti. Artik Yahya Kemal, Paris’teki diger Tiirk miinevverleri gibi Tiirk
kiltiirtine karsi hem psikolojik, hem de sosyal bir yabancilasmanin igerisinde
bulunuyordu.’? Paris’teki durumunu anlattig1 baska bir konusmasinda da yine
oradaki ¢evrenin kendisini ne kadar etkisi altina aldigini su ciimleleriyle
belirtmektedir: “Ben belki tam bir Miisliiman sayilamam. Maddi fikirlerin siddetle
hiikiimran oldugu bir devirde Paris’te yetistigim icin, Allah hakkinda itikadim bir
sarsintt gec¢irmisti. Muhammed’in, nihayet Arabistan’da yetismis bir rehber
oldugunu diisiiniiyordum.” 3

Biitiin bunlardan anlasiliyor ki Yahya Kemal, Paris’te yasadig: ilk donemlerde,
manevi nitelikli tiim duygularia karsi tam bir yabancilasmanin icine girmis ve
kendi toplumuna, kiiltiiriine, inancina, ahlakina ve hatta milliyetine kars: duyarsiz
bir hale gelmistir.

b- Yabancilasmaya Cephe Al1s1

Yahya Kemal, Meaux Koleji'ndeki egitimden sonra Paris’e geldigi giinlerde
belirtildigi gibi bir yandan sosyalist cereyanlara ilgi duyup mitinglerine katilirken
bir yandan da Siyasi ilimler Okulu'na kayit yaptirarak grencilige baglamis ve
derslerine girdigi hocalardan Ozellikle Albert Sorel'in tesiri altinda kalmuistir.
Hayranlik derecesinde bir ilgi gosterdigi Sorel’i sadece derslerinde degil, ona
meftun oldugunu sdyleyen 104 6grenciyle birlikte Assace Sokagi'ndaki konaginda
da ziyaret ederek saatlerce dinleme firsati bulmustur. Sorel’in tarih hakkinda
verdigi bilgiler ve O6zellikle de onun ‘tarih ortasinda Fransizligi arama usulleri’
gitgide Yahya Kemal’in daha ¢ok ilgisini ¢ekmistir. Clinkii Yahya Kemal’in tarihe
meraki vardir. Bu etkilenme Yahya Kemal’i, Istanbul’dayken olusturdugu kendi
kiltiirtinden nefret etme anlayisini sorgulamaya ve Paris’e ilk geldigi
zamanlardayken maruz kaldig1 ve igine girdigi bazi olumsuz etkilere kars1 yavas
yavas tavir almaya dogru gotiirmiis, hatta hocast Sorel’in anlattig1 tarzda ‘tarih
ortasinda Tiirkliigli aramak’ sevdasina tutulmustur. Ancak Yahya Kemal, bunu
yapabilmek i¢in bilgisini ilerletmesi gerektigini de anlamistir. Ciinkii ayn1 smaifta
bulunan Fransiz arkadaslarindan gerek bilgi gerekse ilmi zihniyette ¢ok gerilerde
oldugunun da farkina varmustir. Fransiz arkadaslarinin ¢ok okuduklarini gérmiis,
bu sorgulamayi yapabilmesi igin bilgisinin yetersiz oldugunu anlayarak,

arkadaglarindan gordiigii gibi, kendisini adeta kiitiiphanelere hapsedercesine kitap

12 Yahya Kemal'in kendi kiiltiiriine yabancilasmasi ve bundan kurtulus siireci konusunda genis bilgi
i¢in bkz. Siileyman Hayri Bolay, “Yabancilasma Karsisinda Yahya Kemal”, agy, s. 79-85.

13 Nihad Sami Banarli, “Yahya Kemal ve fman”, Yahya Kemal Enstitiisii Mecmuast 1, istanbul Fetih
Cemiyeti Yayinlari, Istanbul 1959, s. 2.



[lahiyat Akademi Dergisi 107

okuma isine adamis ve tarih konusundaki bilgisizligini gidermek i¢in elinden
geleni yapmustir.

Onceleri Fransizca olan kitaplari okumugsa da bunlarin kendisini tatmin
etmedigini gordiigi icin bu kez Tiirkce eserleri okumaya baslamis, Selguklu ve
Osmanli tarihini esasli sekilde Ogrenmistir. Bu okumalar sonunda, o siralar
Balkanlarda meydana gelen olaylara Jon Tiirklerin ve Balkan topluluklarinin
verdikleri anlamin yanlishgii goérmiis, Balkan topluluklarinin asil gayelerinin,
tabiiyyetinde olduklari Osmanliyr yikmak oldugunu anlamistir. Boylece Jon
Tiirkler hakkindaki kanaati tamamen degismistir.!

“Bu degismeden sonra, Jon Tiirkliik iddias1 -1876’daki Kanun-i Esasi’'nin ihya
edilmesiyle milletimizin kurtulabilecegi iddiasi- bana biraz kohnemis, modasi
gecmis gibi goriindii. Hasili Jon Tiirklerin iddiasi, saglam bir gaye-i hayal degildi.
Bu hayal, bana ¢ok zayif goriinmeye baslamisti. Ben, bizim kendi milletimizin
uyandirilmasi, milli bir cereyan agilmasi, Tiirkligiin idrak edilmesi miiddeasinda
idim”?® diyen Yahya Kemal'e gore artik Jon Tirkliik, fikir sahasinda da, fiil
sahasinda da bir hicti.’® Bu noktaya gelen Yahya Kemal'in, kendi milletine inanci
artmaya baglamigtir. Tarihe olan ilgisi arttikca ve arastirmalar1 gelistikce de
kendisinin ve diger pek c¢ok Tiirk aydimimin kendi kiiltiirlerinden ve milli
degerlerinden ne derece uzaklastiklarimi daha iyi anlamaya baglamis ve milletine
olan baglilig1 ve giiveni artmustir."”

Milletine olan inanci, onun degerlerine olan saygisimi da artirdi. “Ben Tiirk
milletinin inandig1 Allah’a ve yine Tiirk milletinin inandig1 peygambere inanirim.
Ben, bu imanin Miisliimaniyim. Ve galiba Paris’te iken de bdyle bir iman bende
gizli gizli yasardi. Hasili, cesitli hayat hadiseleri, zaman zaman benim imanimi
sarsmistir. Beni imansizliktan kurtaran ve kendi Tanrisina baglayan yine Tiirk
milleti olmustur. Ciinkii bu kadar biiyiik bir milletin inandig1 Allah’a ve dine
inanmamak iz’ansizlik olurdu.”

Hig¢ kusku yok ki Yahya Kemal'in bu degisikliginde, kiiciikken aldig1 milli ve
manevi terbiyenin ¢ok onemli katkilar1 olmustur. Ciinkii ¢ocukluk, izleri hafizada
en canli kalan hayat donemidir. Nitekim Yahya Kemal, annesinin ¢ocukken ona
Ogrettigi Allah ve Peygamber sevgisini kisa bir siire sonra hatirlamis, bazi
degerlerin kendisinde hala canliigini korudugunu hissetmistir. Dinden uzaklasti§1

anlarda bile, ¢ocuklugundaki ezan seslerinin kulaklarini ¢inlattigini su ifadeleriyle

14 Banarli, YKH, s. 42-45.

15 Banarli, YKH, s. 44.

16 Yahya Kemal, CGH, s. 191.

17 Bolay, “Yabancilasma Karsisinda Yahya Kemal”, agy, s. 81.
18 Banarli, “Yahya Kemal ve iman”, agy, s. 2.
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belirtmektedir: “Lakin bu sesler, beni biitiin émriimce birakmis degildir. Miisliiman
Tiirk ¢ocuklarnin dini ve milli terbiyesinde ezan seslerinin biiyiik tesirine
inanirim... Ben Paris’'te iken bile, hi¢ miinasebeti olmadig1 halde, kulaklarima
Uskiip’deki ezan seslerinin bir hatira gibi aksedip beni bir nostalji iginde biraktigim
hissettigim anlar olmustur.”? Iste bu g¢ocukluk amilari, onu kendisine getirmis ve
milletinin degerlerine donme siirecini baglatmistir.

Bunun ilk asamasi, siir anlayisinda kendini gostermistir. Tiirk siirinin ancak
Yunan-Latin degerleri ve estetigi lizerine kuruldugu takdirde kendini bulacag:
anlayisindan  hareketle ilk zamanlar pesinden gitti§i ~Nev-Yunanilik
hayranligindan, Yunan-Latin siirindeki sadelik ve zevkin, eski Tiirk siirlerinde de
bulundugunu fark etmesiyle vazge¢mistir. Buradan itibaren Tiirk siirinin, yabanc
tesirlerden kurtularak kendi milli fonetigi icerisinde ilerleyebilmesi i¢in ugrasmis
ve biitiin siirlerinde yasayan Tiirk¢eyi kullanmistir.

Fransa’dayken tarihe olan meraki sayesinde yaptig1 okumalar, Yahya Kemal'in
bir Tiirk tarihi uzmani olmasini saglamis ve Sorel’in diisiincesinin verdigi ilhamla
‘tarih ortasinda Tiirkliigii aramak’ fikrini hemen fiiliyata gecirmis ve Camille
Julian'in ‘Fransa topragi bin yilda Fransiz milletini yaratti’ diistincesi onu
Anadolu’yu incelemeye gotiirmiistiir. Bu diisiinceden hareket eden Yahya Kemal,
Tirk milletinin 1071’deki Malazgirt savasiyla Anadolu’yu yurt edinerek tarih
sahnesine yeni bir terkiple devam ettigini, bu bakimdan ‘Anadolu topraginin bin
yilda Tiirk milletini yarattigin1” savunmustur.

3- Tiirk Toplumundaki Yabancilasma ve Bundan Kurtulus Careleri

Yahya Kemal, Paris’te, yliksek tahsil yapmis, yazar-cizer, sair ve kendi iilkesine
faydal1 olmak igin yurtdisina ¢ikip biitiin degerlerine yiiz ¢evirmis olan entelektiiel
kesimin yabancilasmasina tanik olmus ve bunu bizzat tecriibe de etmisti.

Okudugu okullardaki yabanc tarihgilerden, Tiirkliigiin hentiz kesfedilmemis
oldugunu duyarak calismalarini bu yolda gelistiren Yahya Kemal, tarihe duydugu
ilgiyle kendisine ve tarihine yabancilasmay1 6teleyen Yahya Kemal, bu durumdan
kurtulusun ilk yolunun da tarihimizi bilmek oldugunu anlamis ve Oziine
donmiigtiir. Buradan itibaren nesirlerinde ve siirlerinde Tiirk tarihine iligkin
konular: ele almis ve insamimiza tarihin Onemini anlatip sevmelerini saglamaya
caligmustir.

Yurda c¢ok degisik duygularla donen Yahya Kemal, yaptigi gozlemler
neticesinde Tiirk toplumunda yillar &nce kendi hayatinda gergeklesen Tiirk

19 Banarli, YKH, s. 26-27.
20 Yahya Kemal'in tarih anlayisi konusunda genis bilgi igin bkz. H. Omer Ozden, Estetik ve Tarih Felsefesi
Acisindan Yahya Kemal, Kiltiir Bakanlig1 Yaymnlari, Ankara 2001, s. 143-150.
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kiiltiirtine yabancilasma egiliminin, 6zellikle baz1 semtlerde oturan halk arasinda
da yayginlasmaya basladigini gormiis ve bu durumu, “Ezansiz Semtler” isimli
yazisinda su ifadelerle dile getirmistir. “Kendi kendime diyorum ki; $Sisli, Kadikoy,
Moda gibi semtlerde dogan, biiyiiyen, oynayan Tiirk ¢ocuklari, milliyetlerinden
tam bir derecede nasip alabiliyorlar mi1? O semtlerdeki minareler goriilmez, ezanlar
isitilmez, ramazan ve kandil giinleri hissedilmez. Cocuklar Miisliimanligin
cocukluk riiyasim1 nasil goriirler?”?! Yahya Kemal, ezan sesleri duyulmayan,
kandil ve ramazan giinleri hissedilmeyen semtlerde yetisen Tiirk c¢ocuklarinin,
milliyetlerinden tam bir nasip alamadiklarini, bunun da ilerde kendi kiiltiirlerinden
haberdar olmayan yeni bir nesil ortaya koyacagimi vurgularken ne kadar da
hakhdir. Giiniimiiz toplumunda milli ve dini duygular1 gelismemis olan ve
mensubu oldugu Tiirk milletinin kiltiirtiyle ilgisi bulunmayan nice gengler
bulundugu hepimizin malumudur. O halde yabancilasmadan kurtulmanin bir yolu
da milli ve dini duygularimiz1 kaybetmemek ve bu duygulari canli tutmaktir.

Yahya Kemal sadece ¢ocuklar ve genglerin degil, alafrangalasma hevesindeki
Tirk kadin ile erkeginin ve aymi zamanda kendi adet, gelenek ve goreneklerini
unutmus olan herkesin bir yabancilasmanin i¢inde bulundugunu belirtmektedir.
Bu bakimdan o, kendi oOrfiinden uzaklagan, milli miicadele déneminde bile
Yunan'dan yana olan yabancilardan alis- veris yapan kadiniyla, erkegiyle,
esnaftyla, sanatkariyla, din adamiyla toplumun her kesiminin 6z degerlerimize
doniip yasantimizi ona gore tanzim etmemizi onermektedir.??

Yahya Kemal, ‘Ezansiz Semtler’ baslikli makalesinde, medenilikle
yabancilasmanin es anlamli olmadigini, ancak medenilesmenin yanlis anlasilarak
yabancilasmaya yol actigimi da su ciimlelerle acgiklamaktadir: “Eski Tiirklerin
ruhlar ile yeni Tiirklerin ruhlar1 arasindaki farki anlamak isterseniz bu son asirda
peyda olan semtlerle Istanbul iglerini mukayese ediniz. Medenilestikge
Miisliimanhiktan c¢iktigimizi tabii ve hos goren eblehler, uzaga degil Balkan
Devletlerinin sehirlerine kadar gitsinler. Goriirler ki bastanbasa yenilesen o
sehirlerin her tarafinda ¢an kuleleri yiikselir... Manzara halkin dinini ve milliyetini
hatirlatir. O sehirler, bizim yeni semtlerimiz gibi milli ruhtan ari degillerdir.”2
Boylece Yahya Kemal, yeni kurulan semtlerde ve sehirlerde milli mimarimizin
temel eserleri olan camilerimiz ve tarihi evlerimizin korunmamasinin
yabancilagsmaya yol agabilecegine, yabancilasmanin da kiiltiir degisikliklerine ve

kiiltiir emperyalizmine yol agacagina isaret etmektedir. Yahya Kemal'e gore

21 Yahya Kemal, Aziz Istanbul, Milli Egitim Bakanlig1 Yayinlari, Istanbul 1995, s. 126.

2 Yahya Kemal, Mektuplar Makaleler, istanbul Fetih Cemiyeti Yayinlar, 2. Baski, Istanbul 1990, s. 137-140,
141-143; Egil Daglar, Istanbul Fetih Cemiyeti Yayinlari, 4. Baski, Istanbul 1992, s. 107-109.

2 Yahya Kemal, Aziz Istanbul, s. 128.
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medenilesmek, kendi degerlerimizden uzaklasmak degil, kendi degerlerimizle
cagin gereklerini uygulayabilmektir.

Yahya Kemal, ‘Koca Mustdpasa’ siirinde millet olarak kendimize
yabancilasmamizin bir baska sebebi olarak 6z benligimizden, 6z varligimizdan ve
milli koklerimizden uzaklagsmay1 gostermektedir.

“Kopmusuz bizler o 6z varlik olan manzaradan.

Bahseder ger¢i duyanlar bir onulmaz yaradan;
Derler: Insanda derin bir yaradir kokstizliik;
Budur alemde hudutsuz ve hazin 6kstizliik.
Sizlatir bazi saatler dayanilmaz bir aci,
Kokii toprakta kalip kendi kesilmis agaci.
Riih arar bagka teselli her esen riizgarda.
Ne yazik! Dogmuyoruz simdi o topraklarda.”2*

Fakat biitiin bu olumsuzluklara ragmen Yahya Kemal, Tiirk milletinden
umutsuz degildir. Yabancilasma hastaligindan kurtulusun caresi yine Tiirk
milletinin kendi mayasinda gizlidir. O, Tiirk milletinin yeniden kendi koklerine
doniis yaparak 6z benligine kavusacagina inanmaktadir. “Artik Tiirk milletinin
ruhu bir rayiha gibi uctu mu? Hayir! Biiyiik kiitlede yine o ruh var. Fakat biz son
nesil bir siirii gibi biiyiik kafileden uzaklastik, kaybolduk; fakat daha uzaga
gitmeyecegiz, donecegiz; tekrar biiyiik kafileye iltihak edecegiz.”? Goriiltiyor ki bu
asla doniis oyle kolay degildir, ama imkansiz da degildir. Yahya Kemal’e gore Tiirk
toplumu kendisini tanidik¢a, milli ve manevi degerlerine deger vermeye
basladikca, daha dogrusu Tiirk toplumunun kendine giiveni arttikga
yabancilasmanin iistesinden gelecektir. Bu, eskiye doniip yeni yontemleri, Bati
medeniyetini reddetmekle, yiiztimiizii tamamen Dogu’ya ¢evirmek demek degildir.
Yahya Kemal, milletimizin biitiin sikintilarindan kurtulmasini, milli degerlerimizle
modern hayati kaynastiracak sahsiyetler yetistirmek ve bunlar1 egitim hayatina
kazandirmakla gerceklestirebilecegimizi su ifadelerle belirtmektedir. “Yeni tarzda
yasayisla cedlerimizin diyanetini mezcedip bizi bu gorakliktan, bu karanliktan, bu
uflinetten kurtaracak midirsitler, sairler, edipler, hatipler yetismedi; fakat gayet tabii
bir revisle biiyiik kafileye kendi kendimize donecegiz.”?6 Bu, bir anlamda yeniden
yapilanmadir. Tiirk milletinin kendine, aslina ve 6z degerlerine doniisii i¢in de milli
benligini ve milli kiiltiiriinii tanimas: gerekmektedir. Bu da Tirk kiiltiiriintin

dayanaklarini tanimaktan ge¢mektedir.

2 Yahya Kemal, Kendi Gok Kubbemiz, Istanbul Fetih Cemiyeti Yayinlari, 16. Baski, Istanbul 2002, s. 51-52.

% Yahya Kemal, Aziz Istanbul, s. 128.
26 Yahya Kemal, Aziz Istanbul, s. 128.
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Bu dayanaklar, Tiirk dilini iyi 6grenip dogru kullanmak, tarihimizi dogru ve en
ayrintili sekilde tanumak, Bati'min yasayis bicimini degil, bilimsel yontemlerini ve
teknigini iyi 6grenip uygulamaktan gectigi gibi, kendimize 6zgii bir sanat anlayisi
olusturmak da dahil olmak {izere manevi degerlerimize ddénmekle de
gerceklesecektir.

Sonug ve Degerlendirme

Dindar bir mubhitte yetisen, daha sonra Batili fikirleri benimseyen, bilhassa
Bati'nin hiirriyet ortamina 6zlem duyan, boylece kendi toplumundan uzaklagan,
fakat ardindan yaptigi okuma ve arastirmalarla yine milli kiiltiir ve degerlerine
yonelen Yahya Kemal'in bu fikir seriivenine baktigimizda bir Tiirk aydinin
yabancilasmasmmi ve bu durumdan nasil kurtuldugunu net bir sekilde
gorebilmekteyiz.

Yabancilasmanin disinda kalabilmekte en Onemli etken tarihimizi bilmek,
kiiltiirel degerlerimizden haberdar olmak ve yalnizca gencler ve ¢cocuklar igin degil,
Bati'ya Ozenen, kendi adet, gelenek ve goreneklerini unutmakla bir
yabancilasmanin i¢inde bulunan yetigkin insanlar i¢in de milli ve dini duygularin
canli  tutulmasim1  saglamaktir. Medenilesmenin  yanlis  degerlendirilip
Miisliimanhiktan ve oOziimiizden uzaklasmaya doniistiiriilmesi Onlenip, kendi
degerlerimizle modern hayatin gereklerinin uygulanmasi gerekmektedir. Yahya
Kemal’e gore, Tiirk toplumu kendisini tanidik¢a, milli ve manevi degerlerine deger
vermeye basladikca, daha dogrusu Tiirk toplumunun kendine giiveni arttik¢a

yabancilasmanin {istesinden gelecektir.
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Alienation as a Moral Problem and Yahya Kemal"

H. Omer OZDEN*

Abstract

Alienation, which can be defined most commonly as “getting away from the essence”,
also shows itself in the life of Yahya Kemal similar to many intellectuals in the late Ottoman
period. Although Yahya Kemal had grown up in a religious family, after a while he admired
the West and went to Paris which distanced itself from national and cultural values while
adopting a socialist point of view. He even started to see alienation as a requirement of
civilization. The second stage of alienation emerged on him by developing a critique on
alienation while internalizing it. Although he defended ideas developed by affects from
West, he came back to his essence while reading history and made an effort to recover
Turkish poetry from foreign influence. In the article, in particular Yahya Kemal, it is debated

how Turkish society can distance itself far from the alienation of moral and national values.

Keywords: Alienation, Yahya Kemal, national values, morality, society

Bir Ahlak Problemi Olarak Yabancilasma ve Yahya

Kemal

Ozet

En genel haliyle “6zden uzaklasma” olarak tanimlanabilecek olan yabancilasma,
Osmanli'nin son dénemlerindeki pek ¢ok aydmn gibi Yahya Kemal’in hayat sertiveninde de
kendisini gostermektedir. Dindar bir ailede ve mubhitte yetisen Yahya Kemal, bir siire sonra
Bat'ya hayranlik beslemis ve Istanbul’da yasamaya bagladiktan sonra artan hayranlig
sebebiyle Paris’e gidip orada milli ve kiiltiirel degerlerinden uzaklasip sosyalist bir bakis
agisint benimsemistir. Hatta yabancilasmay: medenilesmenin bir geregi olarak gormiistiir.
Yabancilasmasinin ikinci asamasi ise yabancilasmay: igsellestirerek ona karsi bir elestiri
gelistirmesi seklinde ortaya ¢ikmistir. Bati’dan etkilenerek gelistirdigi fikirlerini bir siire
savunmaya devam ettikten sonra tarih alaninda yaptig1 okumalar ile milll degerlere ve
milletine saygist yeniden atmis, Tiirk siirini yabanci tesirlerden kurtarmak icin g¢aba

gostermis ve 6z kiiltiirline donmiistiir. Makalede, Yahya Kemal 6zelinde, Tiirk toplumunda

" This paper is the English translation of the study titled "Bir Ahlak Problemi Olarak Yabancilagma ve
Yahya Kemal" published in the 3t issue of llahiyat Akademi. (H. Omer OZDEN, “Bir Ahlak Problemi
Olarak Yabancilagsma ve Yahya Kemal”, fluhiyut Akademi, say1: 3, 2016, s. 101-112.) The paper in Turkish
should be referred to for citations.

™ Prof. Dr., Atatiirk University, Faculty of Divinity, Department of Philosophical History, Academic
Member, omerozden25@hotmail.com, (0442) 231 35 96.
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Alienation as A Moral Problem and Yahya Kemal

ahlaki ve milli degerlere yabancilasmadan uzak kalabilmenin ne sekilde miimkiin olacag ele
alinmaktadir.

Anahtar Kelimeler: Yabancilasma, Yahya Kemal, milli degerler, ahlak, toplum

1- Alienation as a Philosophical Concept

The concept of alienation can be reviewed from certain aspects, namely,
personal, social, and philosophical angles. The first of these can be regarded as
one’s deviation from the self, emulating or adopting other personalities. Such a
definition has more psychological foundations. From a social point of view,
alienation can be explained as the gradual transformation of specific social and
cultural values and lifestyles while deviating from value-related concepts and
adopting a different social structure. It is fair to state that this is a sociological
depiction.

The issue has a philosophical aspect which cannot be interpreted without the
psychological and sociologic foundation. The definitions in the philosophical
dictionaries support this idea. The definition of alienation in one of these
dictionaries as “one’s extreme deviation from one’s efforts and products; deviation
from sociality by clearly hating certain attractive and valuable aspects of life or
staying indifferent to these”! supports the claim in this study. Moreover, there is a
similar case in another philosophical dictionary. Accordingly, alienation “reflects
the state of discovering that certain lost qualities are possessed by another creature
or indicates the awareness acquired in this regard by a person or group of people
who have lost their personal characteristics due to external effects.”?

Considering these definitions, alienation as a philosophical concept can be
regarded as spirit’s feeling of unfamiliar toward the self, its environment and
national culture by forgetting about the personality with personal and national
awareness.® The first education everybody receives from their families is the ethical
education. Families work to make sure their children are raised as people who do
not fail to show respect to family members, elderly people, national and spiritual
values, and general ethical concepts. Moreover, children raised in this manner
follow these principles as long as they do not face adverse effects. However, t.v.

series and movies, advertisements, online publications and games, other work

1 Abdiilbaki Giiglt - Erkan Uzun - Serkan Uzun - Umit Hiisrev Yolsal, Felsefe Sozliigii, Bilim ve Sanat
Yayinlari, Second Edition, Ankara 2003, p. 1563.

2 Siileyman Hayri Bolay, Felsefe Doktrinleri ve Terimleri Sozliigii, Akgag Yayinlari, Ninth Edition, Ankara
2004, p. 451.

3 See: Siileyman Hayri Bolay, “Yabancilasma Karsisinda Yahya Kemal”, Hece Dergisi Yahya Kemal Beyatl
Ozel Sayist, Issue: 145, January 2009, p. 79.



The Journal of Theological Academia

causing adverse effects through newspapers, journals, and books, and other reasons
of the modern times negatively affect the children, youth and the society itself and
cause identity changes ethically. This issue reflecting one’s negative attitudes or
opposition toward the self, one’s environment which was effective in one’s
development, and national, spiritual, and cultural values of the environment
shaping the national characteristics was seen in different forms in our society
before. The state of feeling alienated from social, ethical, national, and spiritual
values of the relevant environment, which was the case for the intellectual section
of the society in the past, can be easily observed in all sections of the society in the
modern times as communicational means have become common and are used by
everybody constituting societies. Therefore, corruptions in our ethical values occur,
which results in a clear degeneration in our ethical structure including our
addressing and dressing style, behaviors, and love and respect toward each other.
The concept of alienation, the effects of which can be felt more in modern times,
can be observed in Yahya Kemal in his first ideological work, which is also the case

for many intellectuals of the past.

2- Stages of Alienation in Yahya Kemal

Alienation takes part in two stages for Yahya Kemal. The first is the alienation
from the self, family, environment, the neighborhood, and the culture while the
second is related to internalizing the alienated values and initiation of a critical and

ideological fight against the concept of alienation.

a- Alienation Toward the Self, Family, and Neighborhood

Yahya Kemal had a great interest in Islam and even became a religious young
man with the influence of his mother who had deep faith and prayed continuously
during his childhood years in Skopje and with the effects of Rifai lodge, the mosque
next to their house and adhan from this mosque, historical and peaceful structure of
Skopje, spiritual aura of the graveyards close to their houses and his mother’s
death. “The place where I spent my childhood was spiritual... That place was full
of spiritual aura... I was 13 and my first intentions of religiousness started when I
lost my mother. I started to read Surah Yasin for the spirit of my mother almost
every night in Isa Bey Mosque. I can say I entered the world of Islam through that
door.”4

4Yahya Kemal, Cocuklugum, Gengligim, Siydsi ve Edebi Hitiralarim, Istanbul Fetih Cemiyet Yayinlari, Third
Edition, Istanbul 1986, p- 35. (This book will be hereinafter referred as CGH.)
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Yahya Kemal, spending his first years of childhood in such a national and
spiritual environment, came to Istanbul for his high school education in 1902 upon
his father’s advice and stayed in the mansion of Ibrahim Bey who was a relative.
When he was 18, he had a love for Paris just like the other children of the
generation with a European style.> There were certain reasons affecting Yahya
Kemal’s love for Paris. Poems and proses of the artists, the members of the
movement of Edebiyat al-Jadida, in the journal called Sarwat al-Funun and
depictions of Europe and Paris in the translations of these artists were among these
reasons. The independence-related aura of Paris caught his attention on one hand,
but the work of detectives arising from the pressure of Sultan Abdul Hamid
concerned him on the other. Due to these circumstances, Yahya Kemal said “I see
my home country as a prison while Europe was like a place full of lights.” He was
disturbed by the eyes of everybody including gangsters and elite people in the
streets, ferries, or somewhere around town. He stated that he hated the morals of
Asian people and added: “I wanted to escape from the pressures of my own
neighborhood and experience the environment I saw in the poems of Tevfik Fikret,
proses of Halid Ziya, the work of the young people following these two innovators,
and in the novels translated from French.”®

One of the reasons for his interest in Paris is the enthusiastic depiction of Paris
by Shekib Bey, a family friend who lived in Paris for a long time. “Shekib Bey
gathered the young members of the family of Ibrahim Bey, told them about the
ideas of European philosophers and depicted Paris with a great enthusiasm. He
stated in his specific style and excitement that there were no civilized societies
except the European nations.” He was like a model to us as he had proper morals,
ethics, and attitudes and he spoke French like a native. However, he opposed Islam,
the Ottoman Empire and even the Turkish nation. He was a cosmopolite. His
greatest deficit was his national characteristics. What was worse was that he had
difficulties in this regard. He suggested his ideas. According to him, what young
people should do to escape to Paris and live there somehow.”” Another significant
reason was the Young Turks performing activities in Paris.?

Yahya Kemal acted without thinking about his actions due to the excitement and
inexperience in his young age and looked for ways to escape from Istanbul, his own

world of culture which he hated, to the foreign environment of culture which he

5 Yahya Kemal, CGH, p. 74.

¢ Yahya Kemal, CGH, p. 74.

7 Nihad Sami Banarly, Yahya Kemal’in Hatiralar, Istanbul Fetih Cemiyet Yayinlari, Second Edition,
Istanbul 1997, p. 41. (This book will be hereinafter referred as YKH.)

8 Yahya Kemal, CGH, p. 74.
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was fond of at those times. He had an illegal but exciting voyage to Marseilles,
France, and immediately went to Paris from there. “This man (Shekib Bey) had a
great role in my escape to Paris with a low amount of cash and many risks when I
was just 18.”°

It is clear that Yahya Kemal was ready to be alienated from the Turkish Islamic
environment before moving to Paris. This process gained pace and reached severe
levels when he escaped from Istanbul to Paris, according to his statement. All
Turkish intellectuals residing in Ottoman borders at that period were alienated
from their own cultures and nationalities at a great level, which was like an
epidemic among them. Yahya Kemal was influenced by the conversations and
work of the Turkish philosophers in Paris and thought that alienation from the self
and his own culture was a necessity for civilization. As he noted, the reason behind
this alienation was “the psychology of residing out of the national borders.”10
Accordingly, staying within national borders and national culture education are
among the most important reasons which could terminate alienation.

These Young Turks were at the center of alienation from the Turkish nation and
culture, and they acted in antagonism to terminate religious emotions and ethics.
Yahya Kemal rapidly learned French in Meaux College upon the suggestion of
Abdullah Cevdet during his first months in France, returned to Paris in 1904 and
resided in the town of Quarter Latin. After settling in this town, Yahya Kemal
started to adopt an approach contradicting the religious and ethical education he
received from his mother and environment. The following statement by him reflects
the case more authentically: “I had a severe reaction against the religion when I left
Istanbul. I became less religious in Paris. 1904 was a year when opposition toward
the church and religions increased and socialist movements were active. I took part
in meetings and protests. While listening to “International” in the streets, my heart
was filled with love for people and I was shedding tears. I became excited while
listening to the speeches of Jaurés, Pressencé, Vaillant, anarchist Sebastian Faure
and Malato. I became a fanatic follower of anarchist Jean Grave while I was getting
less religious and my revolutionary ambitions increased. Dr. Abdullah Cevdet
heard of certain lines which I stuttered in this regard and he actually liked those...
My revolutionary ambitions lasted until 1905 and faded out later. I immersed
myself in the joys of Paris.”!" These statements are of paramount importance to

show the extent to which Paris engulfs him in alienation. With all these influences,

9 Banarli, YKH, p. 41.
10 Besir Ayvazoglu, Eve Donen Adam, Otiiken Nesriyat, Second Edition, Istanbul 1996, p. 23.

11 Banarli, YKH, p. 80-81.



Alienation as A Moral Problem and Yahya Kemal

he began to get away from not only his religious and moral feelings, but also his
national feelings he created with historical stories he listened to his henchmen
Hiiseyin when he was a child in Skopje. Yahya Kemal was then both
psychologically and socially alienated from the Turkish culture just like other
Turkish philosophers in Paris.!? In another speech he gave of his situation in Paris,
he states how the people there influenced him as follows: “I may not be a complete
Muslim. My faith was shaken before Allah as I was raised in Paris at a period when
materialist ideas were dominant. I finally thought that Muhammad was a guide
raised in Arabia.”13

It can be understood from all these that during the early days of his life in Paris,
Yahya Kemal became completely alienated against all his emotions and became

insensitive to his society, culture, faith, morality and even nationality.

b- His Stance Against Alienation

After his education in Meaux College and coming to Paris, Yahya Kemal was
interested in socialist movements, participated in meetings and enrolled at the
School of Political Sciences, and he was influenced by Albert Sorel, one of his
teachers there. Not only did he listen to Sorel of whom he was almost a fan in the
classes, but he also visited and listened to him for hours in his mansion in Assace
Street with 104 students who said they were in love with him. The historical
information Sorel gave and his styles of “seeking Frenchness in history” gradually
caught the attention of Yahya Kemal who had an interest in history. This affection
caused Yahya Kemal to question his hatred toward his own culture he formed in
Istanbul and to adopt an attitude toward certain negative influences he faced
during his first years in Paris, and he even started to get interested in “seeking
Turkishness in history” in the style of Sorel. However, he also understood that he
needed to have more knowledge to do so because he knew that he was both
scientifically and ideologically far behind his French classmates. He saw that they
read more than him and started to go to libraries to read books with the influence of
his classmates. He did his best to overcome his lack of historical knowledge by
reading books.

He read French books before but upon the dissatisfaction from these, he started
to read Turkish books and thoroughly learned the history of the Ottoman Empire
and Seljuks. As a result, he recognized the impropriety in the meanings attributed

12 For detailed information about Yahya Kemal's alienation from his culture and how he escaped from
this alienation, see: Siileyman Hayri Bolay, “Yabancilasma Karsisinda Yahya Kemal”, ibid, p. 79-85.

13 Nihad Sami Banarli, “Yahya Kemal ve Iman”, Yahya Kemal Enstitiisii Mecmuast I, Istanbul Fetih
Cemiyeti Yayinlari, Istanbul 1959, p. 2.
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by Young Turks and Balkan societies to the Balkan events of the era, and he
understood that the main purpose of these societies was to demolish the Ottoman
Empire controlling them. Therefore, his ideas regarding Young Turks totally
changed.*

Yahya Kemal stated the following: “After this change, the idea of Young
Turkism — the claim that Turkish nation would be saved by revising Kanun al-
Asasi in 1876 — was a bit outdated for me. The idea of Young Turks was not based
on concrete grounds. Their dream was a bit weak for me. I was claiming that our
nation should be awaken, that a national movement should be initiated, and that
the concept of Turkish should be understood.”!> According to him, Young Turkism
was then nothing both in ideological and actual fields.!® Yahya Kemal had ideas
reaching this point so he started to have more faith in his own nation. As his
interest in history increased and he studied more historical periods, he understood
how himself and many Turkish intellectuals had become alienated from their own
cultures and national values better, and his commitment and trust in his nation
increased."”

His faith in his nation increased his respect toward it. “I believe in the Allah and
Prophet believed by the Turkish nation. I am a believer (Muslim) of this belief. I
think such a belief was living in me secretly when I was in Paris. Different incidents
shook my beliefs back then in Paris. What saved me from atheism and established
my ties with God once again was the Turkish nation because failing to believe in
the Allah and religion believed by such a great nation would make no sense.” 8

It is beyond a doubt that the national and spiritual education Yahya Kemal had
during his childhood had a great role in this ideological and spiritual return.
Childhood is the period, the traces of which are vivid the most in one’s memory.
Yahya Kemal remembered the love for Allah and Prophet taught by his mother
during his childhood and felt that certain values were still alive in his spirit. He
states that the adhan from mosques came to his ears during the moments when he
deviated from Islam as follows: “These sounds have not left me all my life. I believe
in the great effect of adhan sounds for the religious and national education for the
Muslim Turkish children. When I was in Paris, I had moments when I remembered

the adhan sounds in Skopje and felt a bit nostalgic even if the state I was in had

14 Banarli, YKH, p. 42-45.

15 Banarli, YKH, p. 44.

16 Yahya Kemal, CGH, p. 191.

17 Bolay, “Yabancilasma Karsisinda Yahya Kemal”, ibid., p. 81.
18 Banarli, “Yahya Kemal ve Iman”, ibid, p-2.
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nothing to do with adhan.”" These childhood memories returned his essence and
the process of remembering the national values started.

The first stage in this regard was seen in poetic ideologies. He renounced his
interest in the Neo-Greek movement indicating that Turkish poems can become
complete only when they are based on Greek-Latin values and aesthetics when he
discovered that the simplicity and pleasures in the Greek-Latin poems were also
present in the ancient Turkish poems. From that moment, he had made an effort to
ensure that Turkish poetry could advance in its own national phonetics without the
influence of foreign effects, and he had used the Turkish of the era in all of his
poems.

When he was in Paris, the reading activities he conducted helped him become a
historical expert. He immediately fulfilled the idea of “seeking Turkishness in
history” with an influence from Sorel, and Camille Julian’s statement “French soil
has created the French nation in 1000 years” encouraged him to examine Anatolia.
Accordingly, Yahya Kemal stated that the Turkish nation adopted Anatolia as the
home soil following the Battle of Manzikert in 1071 and had a new historical
progress after that period, and he claimed that “Anatolia has created the Turkish

nation in 1000 years.”20

3- Alienation in Turkish Society and Solutions for Terminating it

Yahya Kemal witnessed the alienation of intellectual people including authors
and poets who had a higher education in Paris and other European cities to be more
beneficial for their countries but instead turned out to be the people alienated from
their own national values. He experienced the same himself.

He heard from the foreign historians in his schools that Turkishness had not
been discovered yet, which shaped his studies. He started to disregard alienation
from himself and history of his nation, and he understood that the solution for this
state is related to recognizing his own history and he returned to his essence. He
had used the topics related to Turkish history in his proses and poems from then on
and made an effort to ensure that Turkish people love their history.

He came back home with different emotions and discovered that alienation from
Turkish culture, which he had experienced years ago, started to spread among the
people living in certain neighborhoods and expressed this in his article called
“Ezansiz Semtler (Neighborhoods Without Adhan)” as follows: “I ask myself

19 Banarli, YKH, p. 26-27.
20 For detailed information about Yahya Kemal’s historical approach, see: H. Omer Ozden, Estetik ve
Tarih Felsefesi A¢isindan Yahya Kemal, Kiiltiir Bakanlig1 Yayinlari, Ankara 2001, p. 143-150.
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whether the Turkish children raised in neighborhoods such as $isli, Kadikéy or
Moda would have a national perception when they grow up. There are no minarets
or adhan sounds in those neighborhoods, and holy days are not felt there. How will
the children experience the childhood dreams related to Islam there?”?! Yahya
Kemal was so right in stressing that Turkish children who were raised in places
where adhan was not heard or holy days were not felt spiritually could not have a
complete idea of nationality and that this failure would cause a generation that
would not be aware of its own culture. It is a fact that there are many young
Turkish people who have not developed national and religious emotions and who
are indifferent to the culture of the Turkish nation in the modern times. In this case,
another way of preventing alienation is to maintain the national and religious
feelings and keep these alive.

Yahya Kemal states that not only children and young people but also Turkish
adults and anybody forgetting their own customs and traditions are in a form of
alienation from their national and cultural values. Accordingly, he advises that
anybody including women, men, shopkeepers, artists or religious authorities who
deviated from their own cultures, supported Greeks in the War of Independence
and bought goods from the foreigners should return to their essences and organize
their lives accordingly.?

In his article entitled “Ezansiz Semtler”, Yahya Kemal indicates that
modernization and alienation are not synonymous, and that modernization is
misinterpreted, causing the emergence of alienation, as follows: “If you would like
to see the spiritual differences between the ancient and modern Turks, you should
compare the neighborhoods of Istanbul which have been formed in the last century.
People who consider deviation from Islam while becoming more civilized natural
and pleasant can migrate to the cities of Balkan states. They can see bell towers in
every corner of these renewed cities... This scenery would remind them about their
religion and nationality. Those cities are not free from their national spirits just like
our new neighborhoods.”? Accordingly, Yahya Kemal states that failing to
maintain the mosques and historical houses, which are the basic indicators of our
national architecture, in the new neighborhoods and cities may cause alienation,
and that alienation causes cultural changes and imperialism. According to Yahya
Kemal, modernization is not an alienation from our own values but to fulfill the

necessities of the era.

21 Yahya Kemal, Aziz [stanbul, Milli Egitim Bakanhg1 Yaymlari, Istanbul 1995, p. 126.

22 Yahya Kemal, Mektuplar Makaleler, Istanbul Fetih Cemiyeti Yayinlari, Second Edition, Istanbul 1990, p.
137-140, 141-143; Egil Daglar, Istanbul Fetih Cemiyeti Yayinlari, Fourth Edition, Istanbul 1992, p. 107-109.
2 Yahya Kemal, Aziz Istanbul, p- 128.
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Yahya Kemal indicates the other reason of our alienation from selves as the
deviation from our essences, essential characteristics and national roots.
“We have deviated from our essence.
Those who heard about this mention about an insoluble issue saying
that rootlessness is a deep wound.
This is a limitless and sorrowful orphanage in the world.
An unbearable pain strikes at some time,
just like a tree cut with its roots remaining in the soil.
Spirit searches another consolation in each wind.
Alas! We are not born anymore on those soils.” 2
Despite all these negative cases, Yahya Kemal kept his hopes for the Turkish
nation. The solution for getting rid of alienation is actually hidden in the
characteristics of the Turkish people. He believed that Turkish people would return
to their essence and roots. “Did the spirit of the Turkish people fly away like a
scent? No! Masses still have the same spirit. However, we as the last generation
deviated from the masses and got lost, but we will not go too far. We will return
and join the masses again.”? It is clear that this return will not be easy but it will
not be impossible either. According to Yahya Kemal, the Turkish nation will
overcome alienation as long as it recognizes itself, values its national and spiritual
concepts, or in other words, trusts itself more than before. This does not mean
rejecting the new methods of Western societies or adopting the ideologies of the
East. With the following statement, Yahya Kemal indicates that the Turkish nation
can overcome all sorts of problems by raising people who will mix national values
with modern life and by ensuring that these people also take part in the educational
activities: “No teachers, poets, scholars or preachers who would mix the new
lifestyles with the theological approach of our ancestors and save us from this
aridity, darkness and wrongness were not raised but we will return back to our
essence with a natural but great attitude.”26 This is a sort of social reconstruction.
Turkish people should also recognize their own national characteristics and culture
to return back to their essence, which is related to recognizing the foundations of
Turkish culture.
These grounds are related to learning and using Turkish well, recognizing our
history correctly and thoroughly, and learning and using the scientific methods of

the Western world instead of adopting their lifestyle, and they are also related to

24 Yahya Kemal, Kendi Gok Kubbemiz, Istanbul Fetih Cemiyeti Yayinlari, Sixteenth Edition, Istanbul 2002,
p. 51-52.

% Yahya Kemal, Aziz Istanbul, p- 128.
2 Yahya Kemal, Aziz Istanbul, p- 128.
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adopting our spiritual values once again including the process of creating an artistic

perception.

Conclusion and Remarks

The ideological development of Yahya Kemal who was raised in a religious
neighborhood and interested in Western ideas, had a longing for the independent
environment of Western countries, became alienated from his society but adopted
the national and cultural values of his society once again after his historical studies
indicates the alienation of a Turkish intellectual and how he escaped from this
alienation.

The most important factor enabling people to avoid alienation is to know the
history, be aware of the cultural values, and maintain the aliveness of national and
religious emotions for the young people, children and anybody who emulates the
Western people while forgetting about their own customs and traditions.
Modernization should not be misinterpreted. In addition, transforming this concept
into the action of deviating from Islam and relevant essences should be prevented,
and the requirements of modern life should be fulfilled through our own values.
According to Yahya Kemal, alienation can be overcome as long as Turkish society
recognizes itself, values its national and spiritual concepts, or in other words, trusts

itself more than in the past.
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Bir Ahlak Problemi Olarak Yabancilasma ve Yahya Kemal
Ozet

En genel haliyle “6zden uzaklasma” olarak tanimlanabilecek olan yabancilasma,
Osmanli'nin son doénemlerindeki pek ¢ok aydin gibi Yahya Kemal'in hayat
serliveninde de kendisini gostermektedir. Dindar bir ailede ve mubhitte yetisen Yahya
Kemal, bir siire sonra Bati'ya hayranlik beslemis ve Istanbul’da yasamaya
basladiktan sonra artan hayranli1 sebebiyle Paris’e gidip orada milli ve kiiltiirel
degerlerinden uzaklasip sosyalist bir bakis agisim1 benimsemistir. Hatta
yabancilasmay1 medenilesmenin bir geregi olarak gormiistiir. Yabancilasmasinin
ikinci asamast ise yabancilasmay1 igsellestirerek ona karsi bir elestiri gelistirmesi
seklinde ortaya cikmistir. Bati’'dan etkilenerek gelistirdigi fikirlerini bir siire
savunmaya devam ettikten sonra tarih alaninda yaptig1 okumalar ile milli degerlere
ve milletine saygis1 yeniden atmus, Tiirk siirini yabanc tesirlerden kurtarmak igin
caba gostermis ve 0z kiiltiiriine donmiistiir. Makalede, Yahya Kemal 6zelinde, Tiirk
toplumunda ahlaki ve milli degerlere yabancilasmadan uzak kalabilmenin ne sekilde
miimkiin olacag ele alinmaktadir.

Anahtar Kelimeler: Yabancilasma, Yahya Kemal, milli degerler, ahlak, toplum
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Alienation as A Moral Problem and Yahya Kemal
Abstract

Alienation, which can be defined most commonly as “getting away from the
essence”, also shows itself in the life of Yahya Kemal similar to many intellectuals in
the late Ottoman period. Although Yahya Kemal had grown up in a religious family,
after a while he admired West, went to Paris and distance itself from national and
cultural values while adopting a socialist world of view. Even he started to see
alienation as a requirement of civilisation. The second stage of alienation emerges on
him by developing a critique on alienation while internalising it. Although he
defends ideas d};veloped by affecting from West, he come back to his essence while
reading on history and made an effort to recover Turkish poetry from foreign
influence. In the article, in particular Yahya Kemal, it is debated that how Turkish
society can stand itself far from alienation of moral and national values.

Keywords: Alienation, Yahya Kemal, national values, morality, society
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.Yayinlari, 2. Baski, Ankara 2003, s. 1563
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