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Mezhep ve Mezhepcilik

Mehmet Ali BUYUKKARA”

Ozet

Makalemiz mezheplilik ile mezhepgiligi birbirinden ayirmak suretiyle mezhepci
anlayis1 tanimlamakta, sorunlu karakterini ortaya koymakta ve bu soruna ¢oziimler
onermektedir. Evrensel ve kollektif ortak kimlikleri mutlaklastiran modernizm, mezhepli
olmay1 tiim dogalligina ragmen akli ve tutarli bulmayip elestirir. Postmodernizme gore ise
ortak kimliklerin varlig1 artik miimkiin degildir ve bu nedenle mezheplilik gibi alt kimliklere
oldugunca fazla yer agmak gerekir. Konumuz olan mezhepgilik sorunu tiizerine diisiiniip
¢ozlimler {ireten miisliimanlarin bu modern-postmodern ikilemini asmalar1 beklenir. Zira
postmodernce bir yaklagimla tikel mezhep kimliklerinin tiimel Islam kimligini agindirmast
ve onun zararma olacak sekilde kendine bir Ozgiirlitk alani a¢gmasi, tabir caizse onu
parcalamasi kuskusuz Islami degildir. Fakat ayn1 zamanda, tiimel kimlik esastir diye dogal
olan tikel mezhep kimliklerini tektip¢i modern bir yaklasimla yok sayma veya yok etme tavri
gerekgesi ne olursa olsun adil degildir.

Anahtar Kelimeler: Mezhep, Mezhepcilik, Modernizm, Postmodernizm
Sect and Sectarianism

Abstract

Our article is defining sectarian understanding by differentiating having a sect and
sectarianism and it is offering solutions to problematic characteristics of sectarian
understanding. Modernism, which highlights universal and common identities, criticizes
having a sect as irrational and inconsistent although this is a natural choice. On the other
hand, according to postmodernism the possibility of having mutual identities is not an
option anymore and it fosters the understanding of having different sub-identities. Muslim
people should go beyond the duality of modernism and postmodernism to offer solutions for
the problem of sectarianism. Because postmodern approach that favors partial identities in
favor of holistic Islam identity is not Islamic. But at the same time, it is not fair under any
condition to ignore the sects by having a strict modernist approach.

Keywords: Sect, Sectarianism, Modernism, Postmodernism
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Giris

Arapca’da “gitmek” anlamindaki z.h.b fiilinden tiireyen ve sozliikte “gidilen
yol” anlamina gelen mezhep sozciigii, Tiirkge’de “bir dinin goriis, yorum ve anlayis
farkliliklar1 sebebiyle ortaya c¢ikan kollarindan her birini” tamimlamak igin
kullanilmaktadir. S6zciik dilimizde bir taraftan bu kollarin mensuplarini belirterek
“somut” bir sosyolojik olusumu betimlemekte, diger taraftan ise s6z konusu
mensubiyet bagmin {izerinde gelistigi “soyut” prensipler ve diisiince sistemine
isaret etmektedir. Kuskusuz bu soyut sistemin ibadetler, mabetler, kitabiyat gibi
soyut ciktilar1 olacaktir ve bunlar da o mezhebin cilimlesinden sayilacaktir.
Mezhebin Tiirk¢edeki anlam alani, Hanefilik, Safiilik gibi fikhi/hukuki; Stinnilik,
Siilik gibi itikadi/siyasi dini olusumlari hep birlikte kapsamaktadir.

Mezhep Dinin Neresindedir ve Neye Tekabiil Eder?

Mezhepler dinin bizzat kendisi veya mukaddes vahyin tecellisi degildirler.
[lahi kattan nazil ve peygamberden sadir olanin anlagilmasi ve yasanmasinda
miiminlerin yorum ve anlayis farkliligini ifade ettigi icin mezhepler, artik ilahi olaru
bizzat temsil etmekten c¢ikarak beserl bir nitelige biiriiniirler. Bircok mezhebin
cikisinda itikadi ve fikhi ihtilaflar degil, 6ncelikle Islam’in ilk asirlarindaki siyasal
tarafgirlikler asil rolii oynamis, bu catismalarda dini argtimanlar da istihdam
edildigi icin siyasi dil ister istemez siire¢ icinde dinilesmistir. Daha sonra bu
anlayislar etrafinda insanlar kiimelenir ve neticede mezhepler toplumsal ve
kurumsal bir kimlik kazamirlar. O dinin sosyolojik bir parcasi olurlar. Boylece
teolojinin konusu olmalarinin yan1 sira sosyoloji ve toplum psikolojisinin de
konusu haline gelirler.

Kur'an'in indigi ve Hz. Resulullah’mn halen sag oldugu donemde ortaya
¢ikmis olan inang ve pratik hayatla alakali dini sorunlar kolaylikla ¢dziiliiyor,
ihtilafi gerektirecek bir boyuta ¢ogunlukla tasinmiyordu. {leriki yillarda ise haliyle
bu durum degisti. Tabii, ictimai, siyasi, dini nitelikli gesitli sebepler ile ihtilaf
mevzulari ¢ogaldi, bu mevzulardan bir kismu siireg i¢cinde tamamen dini bir ¢ehreye
biirtinerek tefrika sekline doniistii ve toplumsal ayriliklara sebep oldu. Zira artik
ana kaynaklar olan Kur’an ve Siinnet’'in sinurlar1 belliydi ve siirekli ortaya ¢ikan
meseleler karsisinda “metin olarak” tek baslarina hiikiim ve fetva kaynagi olmakta
yetersiz kaliyorlar, ancak te’vil, kiyas, rey, ictihat gibi yontemler yoluyla ana
kaynak olma ozelliklerini muhafaza ediyorlardi. Insan unsurunun bizzat
katilimiyla isletilen bu akli yontemler siiphesiz Hz. Peygamber devrinde de dar
kapsamda cari idiler.! Fakat sonraki donemlerde kullanim sahalari zorunlu olarak

1 Bkz. Muaz b. Cebel hadisi, Ebi Davud, el-Akdiye: 11.
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genisledi. Bundan dolayi ortaya ¢ikan farklilasmalar ise zamanla sistematik bir hale
geldi ve kurumsallasarak mezhepleri olusturdu.

Mezheplerin ortaya ¢iktigi Islamiyet’in ikinci ve {igiincii yiizyili, dzellikle
biiyiik sehirlerde refah seviyesinin hayli yiiksek oldugu bir doénemdir. Bu
kozmopolit sehirler ¢okkiiltiirlii bir hayatin biitiin boyutlariyla yasandig: yerlerdir.
islamiyet i¢in yeni sayilacak bu ortamlarda dénemin Islam alimleri inang, ibadetler,
giindelik hayat, hukuk, ahlak, siyaset ve kiiltiir konularinda 6nemli soru ve
sorunlart cevaplamak ve ¢oziime kavusturmak icin biliylik gayret iginde
olmuslardir. Bu onlarin omuzlarindaki ciddi bir sorumluluktu. Bu cevaplar ve
¢6ziim yollar1 dini metinleri yorumlamak ve aklin kilavuzlugunu devreye sokmak
suretiyle genellikle serbest tartisma ortamlarinda sekil aliyor ve haliyle birden fazla
teolojik ve hukuki diisiince tarzi gelismis oluyordu. Mezheplerin bdyle bir samimi
gayretin iirtinleri oldugunu da ayrica belirtmek gerekir.

Goriildiigii gibi mezheplesme dogal ve normal bir olgu olarak karsimiza
cikmaktadir. Zaten biiyiik dini yapilar icin aksi bir olgu miimkiin degildir.
Mezheplesmenin olumsuz sonuglari1 mutlaka olmakla birlikte, ilk basta bunun
olumlu taraflarina bakmak uygun olur. Biiyiik sosyal yapilar olmalar: hasebiyle
mezhepler, mensuplarina alt kimlik kazandirirlar. Onlar1 dini ve sosyal
hayatlarinda disipline ederler. Farkli karakter, kiiltiir ve anlayislardaki insanlara
farkli secenekler sunduklari icin dini diisiince ve hayata canlilik ve zenginlik
getirirler. Insanlar tek goriis ve davramisa mecbur etmek, tek kaliba sokmak
fitraten mimkiin ve gercek¢i olmadig1 igin, mezhepler miimin topluluklar1 bu
yoniiyle rahatlatmis olurlar. Onlara kendilerini gelistirecekleri maddi ve manevi
alanlar acarlar. Boylelikle dinin yasanmasinda ve hayata gegirilmesinde
kolaylastirict bir is icra ederler. Bu 0Ozelligiyle mezhepler islamiyet’in cok farkl
kesimlere tasinarak kitlesellesmesini saglamislardir. Orgiitlenip
kurumsallagsmalariyla birlikte tabii olarak iginde yasadiklari topluma egitim,
yardimlasma, dayanisma, i¢ kontrol gibi medeni degerleri kazandirmiglardir.

Bu agidan bakildiginda din sadece bireylerin degil gruplarin da kimlik
olusumunda Snemli bir islev goriir. Bir dine ¢esitli bigimlerdeki baghiliklar1 ve
onunla etkilesime girmeleriyle kimlik kazanan ¢esitli sosyal gruplarn,
mezheplerin, cemaatlerin ve tarikatlarin diistince ve eylemleri, pek tabii ki o dinin
anlasilmasinda, tatbikinde, tebliginde, temsilinde ve topluma yansima bigimlerinde
etkili olur. Bir bagka deyisle, bir dinin, o dine mensubiyetini belli etmis ya da en
azindan bunu inkdr etmemis gruplardan bagimsiz olarak ele alinip
degerlendirilmesi genellikle miimkiin olmaz. Ozetle bir mezhep bir dinin kendisi
olmamakla birlikte o dini o mezhepten tamamen soyutlayamayiz. Dolayisiyla
mezhepler de dahil bu gruplarin diisiince ve fiillerinden olumlu veya olumsuz
sekilde o din mutlaka etkilenir.
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Mezheplerin Dogurdugu Muhtemel Olumsuzluklar

Bu baglamda mezheplerin olumsuz etkileri mutlaka giindeme gelir. Ayni
dine mensup olmalarina ragmen, bir dinin mensuplarinin kendi aralarinda bir yaris
ya da miicadele icinde olmalar1 yine dogal sayilmalidir ve bunun nedenleri
iizerinde sosyoloji ve psikolojinin farkli teorileri bulunmaktadir. Iste bu noktada
mezhepler hizli ve tehlikeli bir sekilde c¢atisma odaklarina doniisebilirler.
Mezheplerin bahsettigimiz bu olumsuz karakteri Islam tarihi boyunca siyasilerin
gli¢ devsirdigi bir unsur olmustur. Siyasal otoritelerini tahkim etmek isteyen veya
yayilmac bir siyaset giiden bazi yonetimler, rakiplerine kars:i mezhepsel fanatizmi
bir silah olarak kullanmaktan ¢ekinmemisglerdir.

Tarihsel sonug ‘mezhep savaslar1” gibi goriinmiis olsa da aslinda yasanmis
olan sey siyasal gii¢ catismasindan baska bir sey degildir. Kendi hallerine
birakildiklarinda, oldukga zit kutuplarda olsalar dahi mezhebi yapilarin birlikte
yasamanin yollarii beraberce bulduklarini gérmekteyiz. Aynmi dinin semsiyesi
altinda karsilikli hosgoriiyii 6grenen ve bunun giizel 6rneklerini uzak ve yakin
tarihin sayfalarinda bize gosteren mezhepler, istismar edilmeleri durumunda ise
hizla ve kolayca catisma ve yikim mekanizmalarima doniisebilmektedirler. Ortak
nefretin en birbirine uymaz elemanlari bile birlestiren giiclii bir duygu oldugu goz
oniine alindiginda, dozu gittikce artan mezhepsel nefretin ¢ok cesitli topluluklar
nasil kolayca etkisi altina alip onlar1 bir digerine kars1 seferber ettigini daha iyi
anlamaktayiz.

Mezhepcilik

Tekrar edersek, mezheplesme nasil dogal bir olguysa bir mezhebe
mensubiyet de tiimiiyle dogal bir olgudur. Dogalligin basta gelen sebebi, oncelikle
kisinin bir mezhep icine dogmasidir. ilahi takdirin bu neticesi cogu kez devamlilik
arz eder. Bir mezhep mensubiyetinin bulundugu bir aileye, ¢evreye ve cografyaya
dogan insan o mezhebin mensubu olur, bu mensubiyeti kimlige doniisiir ve bu
kimlik genellikle kalici olur. Mezhep degistirme vak’alar1 goriilse de bunlar ¢ogu
kez istisnai kalmaktadir. Neticede mezhep, bir kisinin ailesi, etnik aidiyeti, dini
mensubiyeti gibi kimliklerinden birisi haline gelir. “Ben kimim/kimlerdenim?”
sorusuna verdigi cevaplardan biri olarak zihinde yerini alir. Ortak kimlik
tasidigimiz kisi ve gruplarin hayatimizda oncelikli olmas: yine dogal bir sonug
olarak kabul edilir.

Connolly der ki, “Kimlik varolmak icin farkliliga gereksinim duyar ve kendi
kesinligini giiven altina almak icin farklihg: otekilige doniistiiriir.”? “Her sey
ziddiyla kadimdir” soziiniin bir ifadesi olan “Otekini yaratma” islemi de dahil
buraya kadar normal, fitri, evrensel ve belki de zorunlu olan bu durum, “6teki”ne

2 William E. Connolly, Kimlik ve Farklilik: Siyasetin A¢mazlarima Dair Demokratik Coziim Onerileri, gev.
Ferma Lekesizalin, istanbul, 1995, s. 93.
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karsi tavrin ve davramsin nasil olacagr hususunda kisiden kisiye, toplumdan
topluma degisiklik gosterir. Ornegin s6z konusu varolussal farkindalik dtekinin hor
goriiliip asagilanmasin1 doguruyorsa burada bir problem var demektir.® Mezhep
kimligi {izerinden konuyu siirdiiriirsek, Oteki hakkindaki bu olumsuz tavir,
mezhebe mensubiyet veya baska bir deyisle “mezheplilik” gibi bir dogal durumu
“mezhepcilik” dedigimiz marazi bir duruma ¢evirmektedir.

Mezhepgiligi sOyle tarif edebilirizz Bir din icindeki bir mezhebin
mensuplarinin veya o dinin farkli bir yorumunun takipgilerinin, kendi aralarinda
gliclii bir dayamisma olusturarak kendilerinden olmayan miiminleri sapkin ilan
etmeleri, daha Onemlisi, bununla da kalmayarak sosyal, siyasal, kiiltiirel ve hatta
giindelik meselelerde onlara ayrimcilik uygulamalaridir. Aslinda “6teki mezhepleri
karsisina alarak” mezhepgilik pozisyonuna gecme de belki teoride iggiidiisel bir
tavir olarak goriilebilir. Fakat burada soyle bir ger¢ek bulunmaktadir: Din kimligi
mezhep {iizerinde bir iist kimlik olusturmaktadir. Miisliimanlar i¢in konusursak,
Islamiyet her bir mezhep kimliginin iistiinde bir kimligi ifade eder. Kur'an-1
Kerim’de “O Allah sizi hem daha 6nce hem de bu kitapta Miisliimanlar diye
isimlendirdi” buyurulmaktadir.* Allah'in koydugu Islam kimligi kuskusuz mezhep
kimliginin gerisine birakilmaz.

Bir Tefrika Durumu Olarak Mezhepgilik

Mezhepgilik bu haliyle tefrikanin ta kendisidir. Allah (c.c.) Peygamber’ine
(a.s.) hitaben “Dinlerini parca parga edip gruplara ayrilanlar var ya, senin onlarla
hi¢bir iliskin olamaz, onlarin isi Allah’a kalmistir, yaptiklarini onlara sonra
bildirecektir” diye seslenmektedir.’ “Gruplara ayrilmak” bu ayette kinaniyorsa
eger, bizim “dogal ve normal” dedigimiz daha ilk bastaki “mezheplesme ve
mezheplilik” olgusu da kinanmis olmuyor mu? Konuya Kur’an biitiinliigii icinde
bakarsak bu ayetteki kinama ve sakindirmanin “mezheplilige” degil
“mezhepcilige” gittigi gortliir. Zira dinde ihtilaf ve bunun neticesindeki
mezheplilik, hatta tefrikaya doniisen mezhepgilik 0Oyle goriintiyor ki
yaratilisin/fitratin, bir bagka deyisle bu diinyanin bir kanunu, siinnetulldhin ve ilahi
imtihanin bir parcasidir.6 Ayette gectigi {izere, eger Allah isteseydi “elbette hepinizi
(tiim insanlar1) dogru yola iletirdi.”” Yine O dileseydi “sizi tek bir {immet yapardi1”.
Fakat boyle irade etmedi. Zira bu durum “sizi denemek icindir.”$

3 Bkz. Hasan Onat, “Kimlik-Teoloji iliskisi Baglaminda Alevilik-Baktasilikle {lgili Kimlik Tartigmalar
Uzerine”, Alevilik — Bektagilik Aragtirmalart Dergisi, 1 (2009), s. 20.

4 el-Hac, 22/78.

5 el-En’am, 6/159.

¢ Bkz. Bekir Topaloglu, Kelam Ilmi, Istanbul, 1988, s. 160.
7 el-En’am, 6/149; en-Nahl, 16/9.

8 el-Maide, 5/48.
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Bagka bir ayette “(boyle yapmadi ve goriildiigii gibi) insanlar farkli goriisler
pesinde kosmaya devam ediyorlar” buyurulmaktadir.® Bir sonraki ayette,'
“Allah’in merhamet ettigi insanlarin” ihtilaf etmeyecekleri, dolayisiyla birlik ve
beraberlik halinde olacaklar1 bildirilmektedir. Ayni ayetin devamindaki “Allah
onlar1 bunun icin yaratti” (ve Ili zilike halaqahum) ifadesi ise genellikle “Allah
insanlar1 ihtilaf etsinler diye yaratti” seklinde tefsir edilmektedir.! Imtihan
diinyasinda ittifaklarin gerceklesmesi igin dncelikle ihtilaflarin olmas: gerekecektir.
Tek tip diislinen, goriis ayriligina diismeyen, hep aym ¢izgide giden varliklar zaten
insan oOzelliginde olmazlar. Sadece meleklerin bdyle varliklar olduklari haber
verilmistir. Bu ayetlerin teolojik izahi, ihtilaf ve tefrikanin insanlarin imtihanina
vesile oldugu sonucuna varmaktadir. “Hepiniz Allah’in ipine simsiki sarilin,
tefrikaya diislip ayrilmayin”? buyruguna uyanlar ise imtiham1 kazanmis
olmaktadirlar.

Mesru alternatif fikirlerin gelismesi, bdylece dini ve diinyevi hayatin
kolaylasmasi ve diisiincenin zenginlesmesi icin bir sebep ve dolayisiyla aslinda bir
rahmet kaynag olan ihtilaf, mezhepgiler elinde bir zuliim ve eziyet sebebi haline
gelmektedir. Zira mezhep¢i mezhebini din yerine ikame etmekte, sadece kendi
mezhebinden olam1 din kardesi olarak gormektedir. Artik onun tiim c¢abasi
mezhebinin zaferidir. Bunun i¢in biiyiik paralar harcamaktan ¢ekinmez. Onun i¢in
bu harcama en sevapli sadakadir. Egitim sistemini tamamuyla dislayic1 nitelikteki
bir mezhep talim ve tedrisi iizerine oturtur. Bu sistemden ¢ikan kisi, fanatik bir
mezhepci olur ve diger mezheplerin mensuplarina sanki baska bir dindenmis gibi
bakar. Yine mezhepgi tiim gayretini mezhebine insan kazanmak gayesiyle sarfeder.
Bu agresif tavrin karsi tarafta olusturacag tepkiyi dikkate almaz. Fitneye sebep
olup olmadigim diisiinmez. Aksii’l amele maruz kalacagini hesaplamaz.

Mezhepciligin en bariz goriintiisii tekfirciliktir. Kendine mahsus, marjinal,
tizerinde bir icmanin olusmadig mezhebi goriislerinden hareketle Miisliimanlari
Islam’dan dislayan tekfirci anlayis, bir sonraki adimda, tekfir ettigi kisi ve kesime
kars1 yine dini gerekgeyle siddet uygulamayi, onlarin malini, servetini miisadere
etmeyi, hatta canlarina kastetmeyi miibah saymaktadir. Tarihe baktigimizda
mezhep catismalarinin arizi oldugunu goriiriiz. Cogu zaman Miisliimanlar hangi
mezhepten olursa olsunlar bir arada sulh i¢inde yasamay1 bilmislerdir. Mezhepgilik
yapmamuglar, birbirlerini tekfir etmemisler, mezhepliliklerine kargihkli sayg:
gostermiglerdir. Kiz alip vermisler, ayn1 camide birbirlerinin arkasinda namaza
durmuslardir.

9 Had, 11/118.
10 Had, 11/119.

11 Topaloglu, Kelam Ilmi, s. 160-1; Ahmet Saim Kilavuz, “Dini Acidan Mezheplesme ve Gruplagsma”, [H.
Hokelekli, V. Bilgin (ed.), Kur’an ve Toplumsal Biitiinlesme, Bursa, 2015] icinde, s. 221-2.

12 Al imran, 3/103.
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Fakat zaman zaman niikseden siyasi rekabetler, mezhebi topluluklar: da bu
miicadelenin bir parcas: haline getirmistir. Siyasiler maalesef mezhepleri kendi
hallerine birakmamakta, bundan istifade yollarin1 aramaktadirlar. Mezhep
fanatizminin yakict ve yikia biiyiik giiclinii bilmekte, bunu kullanmak
istemektedirler. Mezhepsel hing ve diismanligin, dinsel inang ve doktrinlerin
farkliigindan ¢ok, toplumsal kaynaklarin paylasimi {izerindeki rekabetten
kaynaklandig diisiiniilmektedir. Yine bilinmektedir ki insan, hangi kimligi en fazla
saldiriya ugruyor ise, kendisine ait diger kimliklerini bastiracak sekilde kendisini o
kimlikle tanimlamaya ve diger kimliklere doniik 6nyargi, ayrimcilik, diismanlik ve
saldirganlik gelistirmeye yatkinlik gostermektedir.”® Bu minvalde mezhepciligi
ylikseltecek bir gerginlik ortaminda mezhep mensuplarini siyasi gayeler
dogrultusunda seferber etmek hi¢ de zor olmamaktadir. Oziinde siyasi gayeleri
olan boyle catismalar tarihe mezhepler savasi olarak gegmektedir.

Mezhepgilige karsi neler yapilabilir?

a. Alimler ve aydinlar toplumun nabzidirlar. Onlar asiriya giderse toplum da
asirtya gider. Onlar sogukkanlhiliklarini kaybetmemelidirler. Tansiyonu diisiiren
faaliyetlere siirekli onciiliik etmelidirler.

b. Alimler ve aydinlarin siyasileri uyarici telkinleri gergin ortamlarda yararl
olabilir.

c. Farkli goriisteki alimler her firsatta bir araya gelmeye gayret etmelidirler.
Diyalog ¢ogu zaman mevcut sertlikleri yumusatir. Diyalog toplantilarinda sorunlar
diiriistce konusulmali, ne cidal ne de miicamele yoluna gidilmeli, musaraha esas
olmalidur.

d. Tekfirciligi bahane edip mezhepcilik yapmak; yahut mezhepgilik yapiliyor
diye tekfir silahina sarilmak her ikisi de ifrat davranislaridir. Bunlar bahane olarak
kullanulamaz. Gerginligi daha da artirmaktan bagka bir ise yaramazlar.

e. Tekfircilik ve mezhepcilik nefret sugu kapsamina alinmali ve mutlaka
bunlarin miieyyidesi olmalidir. Ulema bu konuda belirleyici olup yardimc olabilir.

f. Hem tekfirci hem de mezhep¢i gruplarda gordiigiimiiz “eski metinlere
kosulsuz baglilik” sorgulanmalidir. Bu metinler hangi degerli alimin elinden
cikarsa ¢iksin, ilahi ve nebevi metinler degildirler. Egitim siireclerinde buna dikkat
edilmelidir.

g. Tekfircilik ve mezhepgilikte goriilen “ge¢miste kalmis act hatiralarin” sikca
glindeme getirilmesi ve yine “gelecegi haber veren ve daha ¢ok diinyanin sonuyla

13 Murat Paker, “Psikolojik Agidan Onyargi ve Ayrimcalik”, [Kenan Cayir, Miige A. Ceyhan (ed.),
Ayrimalik: Cok Boyutlu Yaklagimlar, Istanbul, 2012] iginde, s. 48-50; Paker, “Onyargi ve Ayrimcaliga
Hi§kise1 Psikanalitik Bir Bakis”, a.g.e. i¢inde, s. 57-8; Amin Maalouf, Oliimciil Kimlikler, gev. Aysel Bora,
Istanbul, 2008, s. 17-9.
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ilgili” birtakim rivayetler tizerinden bugiiniin dizayn edilmesi konumuz agisindan
onemlidir. Miisliimanlarin Allah katinda bugiinden sorumlu olduklari, dolayisiyla
bugiinkii durumu esas veri kabul etmeleri ve tarz-1 siyasetlerini buna gore tayin
etmeleri dogru olur.

Sonug Yerine: Modern ve Postmodern Yaklasimlarin Arasinda Mezhepler
ve Mezhepcilik

Evrensel ve kollektif ortak kimlikleri mutlaklastiran modernizm, mezhepli
olmay1 tiim dogalligina ragmen akli ve tutarli bulmayip elestirir. Postmodernizme
gore ise ortak kimliklerin varlig1 artik miimkiin degildir ve bu nedenle mezheplilik
gibi alt kimliklere oldugunca fazla yer agmak gerekir. Konumuz olan mezhepcilik
sorunu lizerine diislinlip ¢oziimler iireten miisliimanlarin bu modern-postmodern
ikilemini asmalar1 beklenir. Zira postmodernce bir yaklasimla tikel mezhep
kimliklerinin tiimel Islam kimligini asindirmasi ve onun zararina olacak sekilde
kendine bir 6zgiirliik alan1 agmasi, tabir caizse onu pargalamasi kuskusuz Islami
degildir. Fakat ayn1 zamanda, tiimel kimlik esastir diye dogal olan tikel mezhep
kimliklerini tektip¢ci modern bir yaklasimla yok sayma veya yok etme tavri
gerekcesi ne olursa olsun adil degildir ve bir zulmii ¢cagristirir.

Bu zitlagmanin ortasi ise mezhebi ¢ogulculuk ve farkliliklarin kabuliidiir.
Miisliiman kisiler ve gruplar, hi¢ kuskusuz kendi mezheplerini hak sayma ve
bunun propagandasini yapma hakkina sahiptirler. Tabii ki her birisi kendi tuttugu
yolun kurtulus yolu oldugunu soylemeye devam edecektir. Fakat bunu
yaparlarken, dteki mezhepleri toptanci bir yaklagimla Islam dig1 sayma, onlarmn
temel  Ozgiirlikklerini  ihlal etme hakkina sahip degildirler. “Ben
Miisliimanlardanim” diyenler hakkindaki dogru Islami tavrin bu oldugu, Islam
Peygamberi'nin (a.s.) hayatinda bu iclemeci davranisin bir¢cok giizel 6rneginin
bulundugu bilinmektedir.

Allah Resulii’'niin miinafiklara yaklasimi bizim konumuzu da aydinlatacak
niteliktedir. Islam soziinii soyleyenleri bozgunculuk yapmadiklari, anarsi
cikarmadiklart siirece Islam toplumu iginde tutmak, onlarla sulh halinde yasamak
dini bir vecibedir. Anarsi ve bozgunculuk ile miicadelede ise hukuk devreye girer,
kanun ve miieyyideler ne ise yerine getirilir. Bunun Gtesi olan iman mevzuu ve
kimin hakli oldugu hususu Allah’a birakilmalidir. Nasilsa Allah hiikmiinii ahirette
verecektir. Ummetin birligi esastir. “Ehl-i kible tekfir edilemez” prensibi gecmiste
bu bakis agisinin direttigi ¢ok Onemli bir degerdir. Tiim farkliliklariyla beraber
immetin nasil bir arada tutulacagi, bunun saglkl idaresinin ve siyasetinin nasil
olacag1 konusu bugiin Miisliimanlarin ¢ozmeleri gereken en 6nemli meseledir. Bu
zor meselenin {izerine yogunlasilmasi ve bunun modellerinin ve degerlerinin
iiretilmesi birincil vazifelerden birisi olmalidir.
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Abstract

Our article is defining sectarian understanding by differentiating having a sect and
sectarianism and it is offering solutions to problematic characteristics of sectarian
understanding. Modernism, which highlights universal and common identities, criticizes
having a sect as irrational and inconsistent although this is a natural choice. On the other
hand, according to postmodernism, the possibility of having mutual identities is not an
option anymore and it fosters the understanding of having different sub-identities. Muslim
people should go beyond the duality of modernism and postmodernism to offer solutions for
the problem of sectarianism because postmodern approach that favors partial identities in
favor of holistic Islam identity is not Islamic. But at the same time, it is not fair under any
condition to ignore the sects by having a strict modernist approach.

Keywords: Sect, Sectarianism, Modernism, Postmodernism

Mezhep ve Mezhepcilik

Ozet

Makalemiz mezheplilik ile mezhepgiligi birbirinden ayirmak suretiyle mezhepgi
anlayis1 tanimlamakta, sorunlu karakterini ortaya koymakta ve bu soruna c¢oziimler
onermektedir. Evrensel ve kollektif ortak kimlikleri mutlaklastiran modernizm, mezhepli
olmay tiim dogalligina ragmen akli ve tutarli bulmayip elestirir. Postmodernizme gore ise
ortak kimliklerin varlig1 artik miimkiin degildir ve bu nedenle mezheplilik gibi alt kimliklere
oldugunca fazla yer agmak gerekir. Konumuz olan mezhepcilik sorunu iizerine diisiiniip
¢oziimler {ireten miisliimanlarin bu modern-postmodern ikilemini agsmalar1 beklenir. Zira
postmodernce bir yaklasimla tikel mezhep kimliklerinin tiimel Islam kimligini agindirmast
ve onun zararmna olacak sekilde kendine bir Ozgiirlitk alan1 a¢masi, tabir caizse onu
parcalamasi kuskusuz Islami degildir. Fakat ayn1 zamanda, tiimel kimlik esastir diye dogal
olan tikel mezhep kimliklerini tektip¢i modern bir yaklasimla yok sayma veya yok etme tavri
gerekgesi ne olursa olsun adil degildir.

Anahtar Kelimeler: Mezhep, Mezhepcilik, Modernizm, Postmodernizm

" This paper is the English translation of the study titled "Mezhep ve Mezhepilik" published in the 5t
issue of fluhz'yat Akademi. (Mehmet Ali BUYUKKARA, “Mezhep ve Mezhepgilik”, flahz'yat Akademi, sayt:
5,2017, s. 1-10.) The paper in Turkish should be referred to for citations.

* Prof. Dr., Istanbul Sehir University, School of Islamic Sciences. E-mail: buyukkara@excite.com



Sect and Sectarianism

Introduction

The word sect, which, in Arabic, derives from the verb “to go” and “the way
to go”, is used in Turkish to describe “each of the branches of a religion that arise
due to differences of opinion, interpretation and understanding”. On the one hand,
the word describes a “concrete” sociological formation by specifying the members
of these branches, and on the other hand, it refers to the “abstract” principles and
thought system on which the bond of affiliation develops. Of course, this abstract
system will have abstract outputs such as prayers, temples, and books, and these
will be considered as parts of that sect. The meaning of sect in Turkish covers all
religious formations such as Hanafism, Shafiism as a figh-related/juridical
denomination, Sunnism, Shiism as an faith-related/political movement, etc.

Where does the sect belong to religion and what does it correspond to?

Sects are not the manifestation of religion itself or the divine revelation
because it expresses the difference of interpretation and understanding of believers
in understanding and experiencing the divine revelation and experience of the
Prophet, the sect no longer represents the divine one and takes on a human
character. The political parties in the first centuries of Islam played a major role in
the emergence of many sects, not the religious and high conflicts, but also the
political language was inevitably religious in the process, as religious arguments
were employed in these conflicts. People then cluster around these understandings
and eventually the sects gain a social and institutional identity. They become a
sociological part of that religion. Thus they become the subject of sociology and
community psychology as well as theology.

The religious problems related to faith and practical life that emerged during
the time when the Quran was revealed and the messenger of Allah was still alive
were easily solved, and were often not carried to a level that would require conflict.
In later years, this situation has changed. Of course, there have been conflicts with
various reasons of social, political and religious quality, and some of these issues
have become fully religious in the process and turned into separation that caused
social divisions because the limits of the Quran and Sunnah, which are now the
main sources, were clear and they were incapable of being the source of judgment
and fatwa by themselves “as a text” in the face of the constantly emerging issues,
but they kept being the main sources by means of methods such as interpretation,
comparison, jurisprudence, and opinion. These rational methods, which are
operated with the participation of humans, were undoubtedly present in the time of
the Prophet, though in a narrow scope.! But in later periods, the use areas were
compulsorily expanded. Therefore, the resulting differentiation became systematic
over time, getting institutionalized and forming the sects.

1 See: Muadh ibn Jabal’s hadith, Abu Dawud, Kitab al-Aqdiyah: 11.
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The second and third centuries of Islam, in which sects emerged, were a
period of high levels of prosperity, especially in the big cities. These cosmopolitan
cities were places where a multicultural life was lived in all its dimensions. The
Islamic scholars of this period made great efforts to answer and solve important
questions and problems in matters of faith, worship, everyday life, law, morality,
politics, and culture. It was a serious responsibility on their shoulders. These
answers and solutions were often shaped in free debates by interpreting religious
texts and engaging the guidance of reason, and thus more than one theological and
legal way of thinking was developed. It should also be noted that the sects are the
products of such a sincere effort.

As we can see, sectarianism is a natural and ordinary phenomenon. The
otherwise is not an option for mass religious organizations. Although there are
certainly negative consequences of sectarianism, it would be better to look at the
positive aspects of it at first because these are large social structures, sects gains
their members a sub-identity. They discipline them in their religious and social
lives. They bring vitality and wealth to religious thought and life as they offer
different options to people of different character, culture, and understanding. Since
it is not fitfully possible and realistic to compel people into one opinion and
behavior, and to put them into one pattern, sects comfort the believers in this
aspect. They open up material and spiritual spaces for them to develop themselves
in. Thus, they perform a facilitative duty in the realization and practice of religion.
Thanks to this feature, the sects have moved Islam to very different sections and
enabled it to be massed. With organization and institutionalization, of course, they
have provided the societies with civil values such as education, cooperation,
solidarity and internal control.

From this point of view, religion serves an important role in the formation of
identity not only of individuals but also of groups. The thoughts and actions of
various social groups, sects, congregations, and cults that gain identity by various
forms of devotion to and interaction with a religion are, of course, effective in the
understanding, exercise, notification, representation, and reflection of that religion
into society. In other words, it is often not possible to consider and evaluate a
religion independently of groups that have already demonstrated or at least not
denied its affiliation with that religion. In summary, although a sect is not a religion
itself, we cannot completely isolate the religion from sects. Therefore, the thoughts
and actions of these groups, including sects, are positively or negatively influenced
by the religion.

Possible negative outcomes of sects

In this context, the negative effects of sects have always been a matter of
discussion. Although they belong to the same religion, it should be considered
natural for members of a religion to be involved in a race or struggle among
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themselves, and there are different theories of sociology and psychology on the
reasons for this. It is at this point that sects can quickly and dangerously become the
focus of conflict. This negative character of sects has been a factor empowered by
politicians throughout the history of Islam. Some governments seeking to arbitrate
their political authority or pursue an expansionist policy have not hesitated to use
sectarian fanaticism as a weapon against their opponents.

While the historical outcome may have seemed like ‘a war of sects’, what has
actually happened is nothing more than a political power conflict. When they are
left to their own state, we see that sectarian structures find ways to live together,
even if they are at very opposite poles. The sects that learn mutual tolerance under
the umbrella of the same religion and show us good examples of this in the pages of
distant and recent history can quickly and easily turn into mechanisms of conflict
and destruction if abused. Given that common hatred is a powerful emotion that
unites even the most incongruous elements, we have a better understanding of how
increasingly sectarian hatred can easily influence a wide range of communities and
mobilize them against one another.

Sectarianism

Again, sectarianism is a completely natural phenomenon, just as attachment
to a sect is. The primary reason for this is that people are born into a sectarian
communities. This result of divine providence is often continuous. A person born
into a family, environment, and society where people are attached to a sect becomes
a disciple of it. And this attachment turns into an identity, which is generally
permanent. Although there are cases where people convert from a sect to another,
these are often exceptional. As a result, the sect becomes one of the identities of a
person such as family, ethnic affiliation, and religious attachment. It takes its place
in the mind as one of his answers given to the question “Who I am?/Where do I
belong?” It is also considered as a natural consequence that the people and groups
with whom we share a common identity are given priority in our lives.

Connolly says, “identity needs difference to exist and transforms difference
into otherness to secure its own certainty”.2 This situation, which is so normal, pure,
universal, and perhaps obligatory, including the process of “creating the other”,
which is an expression of the phrase “without contraries, there is no progression”,
varies from person to person, from society to society in terms of how the attitude
and behavior towards the “other” will be. For example, if the existential awareness
in question leads to the contempt and humiliation of the other, then it poses a

2 William E. Connolly, Kimlik ve Farklilik: Siyasetin A¢mazlarina Dair Demokratik Coziim Onerileri, Trans.
Ferma Lekesizalin, Istanbul, 1995. 93.
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problem.? If we continue to discuss over the identity of the sect, this negative
attitude towards the other turns a natural situation such as sect affiliation or, in
other words, “sectarianism” into a morbid situation that we call “sectarianism”.

We can define sectarianism as follows: The fact that the followers of a sect or
members of a different interpretation of a religion create a strong solidarity among
themselves and declare the other believers who do not join them heretical, and
more importantly, discriminate the others in social, political, cultural, and even
daily life. In fact, the move to the position of sectarianism by “confronting other
sects” may in theory be seen as an instinctive attitude. But here there is a fact: The
identity of religion constitutes a superior identity over the sect. If we speak for
Muslims, Islam refers to an identity above the identity of each denomination. It is
said in the Quran that “Allah named you "Muslims" before [in former scriptures]
and in this [revelation] that the Messenger may be a witness over you and you may
be witnesses over the people.”* The Islamic identity set by Allah can undoubtedly
not be left behind by the sectarian identity.

Sectarianism as a state of division

Sectarianism, in this case, is itself a division. Allah speaks to his prophet:
“Indeed, those who have divided their religion and become sects - you, [O
Muhammad], are not [associated] with them in anything. Their affair is only [left]
to Allah ; then He will inform them about what they used to do.”s If “becoming
sects” is condemned in this verse, did the concept of “sectarianism” which we
regard as “natural and ordinary” not have to be condemned at first? If we look at
the subject in the integrity of the Quran, it is seen that the condemnation and
warning in this verse goes not to “being attached to sects” but to “sectarianism”,
because the conflict in religion and the resulting sectarianism, even the kind of
sectarianism that has turned into division, seems to be a part of the creation/nature,
in other words, a law of this world, Sunnah and a part of the divine trial.6 As the
verse says, if God had willed, He “could have guided you all.”” And again, if He
had willed, He “would have made you one nation.” But He didn’t will because it is
“to test you in what He has given you”.?

3 See: Hasan Onat, “Kimlik-Teoloji ligkisi Baglaminda Alevilik-Baktasilikle lgili Kimlik Tartismalar:
Uzerine”, Alevilik — Bektasilik Arastirmalart Dergisi, 1 (2009), p. 20.

4+ al-Haj, 22/78.

5al-An'am, 6/159.

¢ See: Bekir Topaloglu, Kelam [lmi, istanbul, 1988, p- 160.
7 al-An’am, 6/149; an-Nahl, 16/9.

8Al-Mai’dah, 5/48.
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Another verse states, “He could have made mankind one community; but
they will not cease to differ.”? And in the following verse,!® we see that “whom your
Lord has given mercy” will never divide but live in unity and solidarity. Another
phrase in the same verse, which is “and for that He created them” is interpreted as
“Allah has created mankind to divide”.!! In this world of tests, for alliances to take
place, there will have to be conflicts first. Beings who think uniformly, who do not
disagree, who go along the same lines will never have human characteristics. Only
angels are reported to be such beings. The theological explanation of these verses
concludes that conflict and controversy are instrumental in the testing people are
subjected to. But those who followed the commandment “And hold firmly to the
rope of Allah all together and do not become divided”? will pass the test.

The conflict, which is a cause for the development of legitimate alternative
ideas, thus facilitating religious and worldly life, and the enrichment of thought, is
therefore a source of mercy. However, it is becoming a cause of oppression at the
hands of fanatics of sects because these people put sect in the position of religion
and see only the one from the same sect as a brother in religion. In this case, their
whole endeavor is for the triumph of the sect. They do not mind spending big
money on it. For them, this spending is the most meritorious charity. They put the
education system on a purely exclusionary level of sectarian education and
training. The person who comes out of this system becomes a fanatical sectarian
and looks at members of other sects as if they were adherents of other religions.
Again, the sectarian man puts forth all his effort to gain people for his sect. He does
not take into account the reaction that this aggressive attitude will create on the
other side. He does not consider whether it causes sedition. He does not think that
it will result in backlashes.

The most obvious image of sectarianism is takfirism. The takfirist
understanding, which excludes Muslims from Islam based on the views of a self-
styled, marginalized and non-social sect, considers it permissible to use violence
against the people and the section it classifies as infidels in the next step, to
confiscate their property and wealth, and even to intend to end their lives. When
we look at history, we see that sectarian conflicts are incidental. Most of the time,
Muslims, no matter what sect they were from, lived together in peace. They have
not been involved in sectarianism, not declared one another as infidel and they
have respected each other. They intermarried and stood behind each other in the
same mosque to pray.

9 Hud, 11/118.
10 Hud, 11/119.

11 Topaloglu, Kelam Ilmi, p- 160-1; Ahmet Saim Kilavuz, “Dini A¢gidan Mezheplesme ve Gruplasma”,
inside [H. Hokelekli, V. Bilgin (ed.), Kur’an ve Toplumsal Biitiinlesme, Bursa, 2015], p. 221-2.

12 Ali ‘Imran, 3/103.
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But the political rivalries that recurred from time to time have also made
sectarian communities a part of this struggle. Unfortunately, politicians do not
leave the sects to their own state, they seek ways to benefit from it. They are aware
of the ravaging and destructive power of sectarian fanaticism, and they want to use
it. Sectarian resentment and enmity are thought to be due to competition over the
sharing of social resources rather than the difference of religious beliefs and
doctrines. It is also known that the person, whichever identity is most attacked,
tends to identify himself with that identity and to develop prejudice,
discrimination, hostility and aggression towards other identities in an oppressive
way."® In this manner, it is not difficult to mobilize the members of the sect for
political purposes in an environment of tension that may increase sectarianism.
Such conflicts, which have political purposes at their core, go down in history as
sectarian wars.

What can be done against sectarianism?

a. Scholars and intellectuals are the pulse of a society. If they go beyond
bounds, the society does so. They should always act reasonably. They should lead
activities that may reduce the tension.

b. The cautionary indoctrination of scholars and intellectuals to politicians
can be useful in tense environments.

c. Scholars of different views should strive to come together at every
opportunity. The dialogue often softens the tensions. In dialogue meetings,
problems should be spoken honestly, neither quarrels nor the path of struggle
should be resorted to, musaarahah should be essential.

d. Using takfirism as a pretext for sectarianism, or resorting to the gun of
takfirism because sectarianism is being done, are both acts of evil. These can't be
used as excuses. They are nothing but escalating tensions.

e. Takfirism and sectarianism should be regarded in the scope of hate crimes
and must be punished. The scholars can be decisive and provide support in this
matter.

f. The “unconditional adherence to ancient texts” that we see in both takfirist
and sectarian groups must be questioned. These texts are not divine or prophetic
texts, no matter which respected scholar may have authored them. Attention
should be paid to this in the training process.

13 Murat Paker, “Psikolojik Agidan Onyarg1 ve Ayrimcilik”, inside [Kenan Cayir, Miige A. Ceyhan (ed.),
Ayrimcilik: Cok Boyutlu Yaklagimlar, Istanbul, 2012], p. 48-50; Paker, “Onyargi ve Ayrimcihiga iliskisel
Psikanalitik Bir Bakis”, inside Id, p. 57-8; Amin Maalouf, Oliimciil Kimlikler, Trans. Aysel Bora, Istanbul,
2008, p. 17-9.
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g. It is important for our discussion that the “painful memories of the past”
seen in takfirism and sectarianism are frequently brought up and that the present is
designed through some narrations that “inform the future and are mostly related to
the end of the world”. Muslims are responsible for the present day in the sight of
Allah, so it would be right for them to accept the present situation as essential data
and to determine their style of politics accordingly.

As Conclusion: Sects and sectarianism between modern and postmodern
approaches

Modernism, which absolutes universal and collective common identities,
criticizes sectarianism for not being rational and consistent despite its being natural.
In postmodernism, however, the existence of common identities is no longer
possible, and therefore it is necessary to create as much room for sub-identities, as
is seen in adherence to sects. Muslims who think about the issue of sectarianism
and come up with solutions are expected to overcome this modern-postmodern
dilemma. It is certainly not Islamic because, with a postmodern approach, partial
sectarian identities erode the whole Islamic identity and open up a space of
freedom to its detriment, so to speak, to break it down. But at the same time, the
attitude of ignoring or destroying partial sectarian identities with a monotheistic
modern approach, which is natural because holistic identity is essential, is unfair
and evokes persecution, regardless of the rationale.

The middle of this antagonism is sectarian pluralism and acceptance of
differences. There is no doubt that Muslim individuals and groups have the right to
consider their own sect correct and to propagate it. Of course, each of them will
continue to say that the path they have taken is the path of salvation. But in doing
so, they do not have the right to treat other sects as non-Islamic in a wholesale way
and to violate their fundamental freedoms. It is known that this is the correct
Islamic attitude towards those who say, “I am one of the Muslims” and there are
many good examples of this habitual behavior in the Prophet’s life.

The approach of the messenger of Allah to the hypocrites can also illuminate
our way. It is a religious obligation to keep those who speak the word of Islam
within the Islamic society as long as they do not cause corruption and anarchy, and
to live with them in peace. In the struggle against anarchy and corruption, the law
comes into play, and the legislations and sanctions are fulfilled. What is beyond
that, and who is right, should be left to God. God will anyway judge in the
hereafter. The unity of the ummah is essential. The principle of “the ahl al-qgibla
cannot be considered infidel” is a very important value produced by this point of
view in the past. The question of how to keep the ummah despite all its differences,
how to have a healthy management and politics is the most important issue that
Muslims must solve today. Focusing on this difficult issue and producing its
models and values should be one of the primary tasks.
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Mezhep ve Mezhepcilik
Ozet

Makalemiz mezheplilik ile mezhepciligi birbirinden ayirmak suretiyle
mezhepci anlayisi tanimlamakta, sorunlu karakterini ortaya koymakta ve bu soruna
¢oziimler Onermektedir. Evrensel ve kollektif ortak kimlikleri mutlaklagtiran
modernizm, mezhepli olmay1 tiim dogalligina ragmen akli ve tutarli bulmayip
elestirir. Postmodernizme gore ise ortak kimliklerin varlig: artik miimkiin degildir
ve bu nedenle mezheplilik gibi alt kimliklere oldugunca fazla yer agmak gerekir.
Konumuz olan mezhepgilik sorunu tizerine dislintip ¢oziimler {ireten
miisliimanlarin bu modern-postmodern ikilemini asmalar1 beklenir. Zira
postmodernce bir yaklagimla tikel mezhep kimliklerinin tiimel Islam kimligini
asindirmasi ve onun zararina olacak sekilde kendine bir 6zgiirliik alan1 agmasi, tabir
caizse onu parcalamasi kuskusuz Islami degildir. Fakat ayni1 zamanda, tiimel kimlik
esastir diye dogal olan tikel mezhep kimliklerini tektip¢i modern bir yaklasimla yok
sayma veya yok etme tavri gerekgesi ne olursa olsun adil degildir.

Anahtar Kelimeler: Mezhep, Mezhepgilik, Modernizm, Postmodernizm
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Sect and Sectarianism

Abstract

Our article is defining sectarian understanding by differentiating having a sect
and sectarianism and it is offering solutions to problematic characteristics of
sectarian understanding. Modernism, which highlights universal and common
identities, criticizes having a sect as irrational and inconsistent although this is a
natural choice. On the other hand, according to postmodernism the possibility of
having mutual identities is not an option anymore and it fosters the understanding
of having different sub-identities. Muslim people should go beyond the duality of
modernism and postmodernism to offer solutions for the problem of sectarianism.
Because postmodern approach that favors partial identities in favor of holistic Islam
identity is not Islamic. But at the same time, it is not fair under any condition to
ignore the sects by having a strict modernist approach.

Keywords: Sect, Sectarianism, Modernism, Postmodernism
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