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Ozet

Eg’arilerle Maturidiler arasindaki ilk fikri etkilesimler, V./XI. yiizyilda baslad1
ve sonraki siirecte inisli ¢ikislt bir seyir izledi. Baglangicta fikri acidan birbirine denk
iki kelam ekoliiniin miicadelesiyken, Es’ariligin felsefe ile iliskisi neticesinde ugradig:
entelektiiel genisleme Maturidiligin kelamda 1srar eden sdylemini islevsizlestirdi. Bu
ylizden Fatih doneminde yiikselen deger haline gelen felsefi kelam karsisinda
Maturidilik yeterince boy gosteremedi. Ancak ilerleyen siirecte Esariligin felsefe ile
baginin peyderpey kopmaya baslamasi, onu tekrar kelami zemine ¢ekti. Bu noktada
Esarilik ve Maturidilik yeniden birbirinin muhatab1 oldu. Buna paralel olarak da
Osmanlilarda X./XVI. yiizyildan itibaren baslayan, ancak en yiiksek ifade bicimine
belki de XII/XVIIL yiizyilda ulasan bir Maturidilik vurgusu giindeme gelmeye
basladi. Tki mezhep arasindaki itikadi goriis ayriliklarmi konu edinen ok sayidaki
metne bakildiginda, bunun, iki mezhebin mensuplarinin karsilikli olarak birbirlerini
anlama cabasindan daha fazla bir anlam ifade ettigi ve Maturidiligin bir Osmanl1
kimligi olarak 6n plana ¢ikarildigi goriilmektedir. Bu yazida Osmanli’da ilk basta
felsefi Esarilik karsisinda silik kalan, ancak sonraki siirecte 6ne ¢ikarilan Maturidilik
vurgusu ve bunu besleyen siyasi ve fikri unsurlar tahlil edilecektir.
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Naciye

A General Outlook on the Asharism-Maturidism

Relationship in the Ottomans

Abstract

The first intelectual interactions between Asharites and Maturidites started in
the V./XL. century and, in the later period, continued in an undulant manner. While
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initially it was a struggle of two theological schools intellectually equivalent to each
other, the intellectual expansion of Asharism as a result of its contact with philosophy
made Maturidite discourse, which insisted on theology, nonfunctional. Therefore,
Maturidism failed to sufficiently appear against the philosophical theology that
became the rising value in the time of Mehmed II the Conqueror. However, the fact
that Asharism cut step by step its relationship with philosophy pushed it again to the
theological field. In this point, Asharism and Maturidism encountered again. In
parallel with this, in the Ottomans a stress on Maturidism which started in the X./XVL
Century and reached a peak in the XII/XVIIL century came to the fore. When a great
number of works composed on the theological disagreements between the two
schools are considered, it is seen that they go beyond the attempts made by the
members of two schools to understand each other and that Maturidism was brought
to the fore as an Ottoman identity. In this paper, the emphasis of Maturidism, which
was initially insignificant, but in later process was brought into the fore, and the
political and intellectual factors that supported it will be analyzed.
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Giris

Osmanlilarin  kurulus donemindeki ilim gelenegi eklektiktir. Ibnii’l-
‘Arabi’nin tasavvufu felsefeyle bulusturan vahdet-i viicut Ogretisi bu siirece
damgasini vurur. Molla Fenari ile birlikte felsefi tasavvuftan felsefi kelama bir
yonelis baglar. O bu gegis siirecinin tam ortasindadir; hem bnii'l-* Arabi’nin hem de
Sa’diiddin  et-Teftdzani'nin takipgisidir. Fenari, et-Teftazani'nin eserlerinin
Anadolu’da yayginlik kazanmasinda en onemli isimdir. Bu eserlerin niishasmnin
¢ogaltilabilmesi amaciyla 6grencilerine fazladan bir giin tatil verdigi kaydedilir.!
Fenari’nin yani sira, Burhanuddin el-Haydar, ‘Ala’tiddin er-RGimi, Fahruddin el-
‘Acemi gibi alimler vasitasiyla et-Teftazani’'nin ve es-Seyyid es-Serif el-Ciircani'nin
eserleri ve soylemleri Osmanli’da yayginlik kazanir. Bu durum vahdet-i viicut¢u
egilimlerin medrese gelenegindeki etkisinin giderek azalmasma, buna karsin
Fahruddin er-Razi eksenli kelam faaliyetinin artmasina yol agar.

Fatih Sultan Mehmed'le birlikte felsefi kelam, Osmanli medrese geleneginde
hakim zihniyete doniisiir. Osmanli devletini imparatorluga doniistiirmek isteyen
Fatih’in rol 6rnegi Timur’'dur. Bu ylizden o, Maveratiinnehir’deki ilmi hareketligi
fetih sonrasi Istanbul’a tasimak ister. ‘Ali el-Kuscu, ‘Ali et-Ttisi gibi alaninda sohret
sahibi kisileri Istanbul’a davet eder. Yeni bagkent hangi mezhepten olursa olsun
ilim adamlar1 igin bir cazibe merkezine doniisiir. Insa ettirdigi Sahn-1 Seman
medreselerinde basta akli ilimler olmak tizere ilmin her tiirliisiiniin okutulmasina
Ozel bir ilgi gosterir. el-Ciircani’nin, Nasiruddin et-Thsi'nin Tecridii’l-’Akd’id’ine
yazdigi hasiye ile ‘Adudiiddin el-‘Icinin el-Mevikif ma yazdigi serhin, medrese

1 EbGt Muhammed Mustafa b. Hiiseyin el-Cenabi, el-Hafilu'l-Vasit ve'l-Aylemu’z-Zahiru'l-Muhit,
Hamidiye, Nu: 896, v. 445a.
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programinda yer almasini bizzat Fatih ister.? Bunlar disinda et-Teftazani'nin Ebt
Hafs en-Nesefi'nin ‘Akide’sine yazdigi serh, bu serhe Semseddin el-Hayali'nin
yazdigr hasiye, Kadi el-Beyzavi'nin Tavdli‘u’l-Envdr't ve buna Semsuddin el-
Isfahani tarafindan yazilan serh Sahn-1 Seman medreselerinde kelam alaninda
okutulan eserlerdir.? el-Hayali’nin hasiyesi disinda bu eserlerin tamami er-Razi
cizgisinde sdylem tiireten Esari aidiyetli alimler tarafindan yazilmistir.

Fatih, bu zihniyet doniisiimiiniin birincil aktoriidiir; bununla birlikte bunun
sadece bir eklemlenme faaliyeti olmasini istemez. Bu ylizden kendi tebaasi
arasindan et-Teftazani ve el-Ciircani ¢apinda isimler yetismesi yoniindeki istegini
de hicbir zaman gizlemez. Bu istek, Molla Yegan ve onun yetistirdigi 6grencilerle
gercege doniisiir. Molla Yegan'in en onemli 6grencisi ve ayni zamanda damadt
olan Hizir Bey, Fatih'in en deger verdigi isimlerden birisidir. Maturidi akaidine
dair yazdig1 Niniyye Kasidesi ile meshur olan Hizir Bey, aym1 zamanda Fatih
tarafindan gorevlendirilen ilk Istanbul kadisidir. Hizir Bey, hemen hepsi Sahn
miiderrisi olan pek ¢ok alim yetistirir. Hayall, Hocazade, Kestelli, Hatibzade, Sinan
Pasa, ‘Ala’eddin el-’Arabi, Molla Hayreddin, Molla Ayas, Molla Liitfi, Hizir
Bey’den dogrudan ders gormiis kimselerdir. Bu ¢izgi Efdalzade, Ibn
Kemalpasazade, Taskopriiliizade ve Ebussu’tid Efendi ile devam eder. Bu isimler
ve bunlarla baglantili isimlerin sayisinin binin {izerinde olmasi felsefi kelam
cizgisinin Fatih sonrasindaki etki giiciinii gostermesi bakimindan dikkat cekicidir.*

Maturidi-Hanefi kimliklerine ragmen Osmanlilar, kendi medreselerinde
agirhikli olarak Esariler tarafindan yazilmis kelam eserlerine yer verdiler. Bu
durum, pek ¢ok arastirmaciyr Osmanli medrese gelenegini dogrudan Esarilik ile
iliskilendirmeye sevk etmistir. Ne var ki, bu eserler yoluyla Osmanh
medreselerinde yesertilmek istenen sey, Esarilikten ziyade felsefi kelamdir. Bu
metinler dogrudan ve tiimiiyle Esarilige indirgenebilecek mezhebi metinler
degildir; aksine Esariligin simirlarini zorlayan gerceve metinlerdir. Bu eserlerin
Osmanlilarda 6nemsenmesinin en 6nemli nedeni, Esarl kelami {iizere yazilmis
olmalar1 degil; aksine icerdigi Esarilige ragmen felsefi kelam faaliyetinin en 6zgiin
orneklerini olusturmalaridir. Osmanlt ilim geleneginin yalnizca bu minvaldeki
eserler {izerinden gekillenmedigini ve yeri geldiginde Maturidi kimligin de one
cikarilmak istendigini ozellikle belirtmek gerekir. Bu noktada serh ve hasiye
gelenegi somut O6rnekler sunmaktadir. Bu gelenek Osmanlilarin kelami, felsefi ve
mezhebl muhtevayr tasiyan -belki fazlasiyla miitevazi- diisiinsel hafizasidir.
Osmanlilar tarafindan gerceve metinlere gosterilen entelektiiel refleks de bu serh ve

2 Katib Celebi, Mizinii'l-Hakk fi Ihtiyari‘l-Ahakk (En Dogruyu Sevmek Icin Hak Terazisi), Gev.: O.S. Gokyay,
Istanbul 1980, s. 20-21.

3 M. Sait Yazicioglu, “XV. XVL Yiizyillarda Osmanli medreselerinde ilm-i kelam &gretimi ve genel egitim
i¢indeki yeri”, Islam Ilimleri Enstitiisii Dergisi, IV(1980), s. 274.

4 Ismail Hakk: Uzungarsili, Osmanli Devletinin flmiye Tegkilati, Ankara 1984, s. 76; Fahri Unan,
Kurulusundan Giiniimiize Fatih Kiilliyesi, Ankara 2003, s. 335.
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hagiye geleneginde gizlidir.? Bu gelenege yakindan bakildiginda cerceve metinlerde
Esarilik lehine giindeme getirilen kimi hususlara itiraz edildigi gozlenmektedir.¢

Esarl alimler tarafindan yazilmis felsefi kelam tiirii eserlerin Osmanl
medreselerinde okutulmasini, Esari zihniyetin Osmanli ilim gelenegi {izerindeki
hakimiyeti olarak degerlendirmemek gerekir. Aslinda temel sikinti, Osmanl: ilim
cevrelerinin felsefi kelamla ylizlesme ¢abasinin tam meyvelerini verme
asamasindayken kesintiye ugramasidir. Eger Yavuz donemindeki bazi gelismeler
yasanmamis ve bu siireg bir asir daha stirdiiriilebilmis olsaydi, bugiin muhtemelen
Osmanl ilim gelenegini ¢ok daha farkli dinamikler cercevesinde tartisiyor
olabilecektik.

Mukaddime-i  Erbaa tartismalar1 da 7 Osmanlilardaki Maturidi aidiyeti
gozlemleyebilmek agisindan onemlidir. Kokenini Fahruddin er-Réazi'de bulan,
ancak ‘Ubeydullah Sadrusseri‘a tarafindan basta er-Razi olmak {izere Esarilere
yonelik bir elestiri olarak formiile edilen dort mukaddime, insanin eylemlerinin
hiistin-kubuh agisindan tartisilmasindan ibarettir. Esarilerin hiistin ve kubhu, sariin
bildirmesiyle iligkilendiren, bu yiizden de boyle bir bildirim olmadig: siirece hiistin
ve kubuhtan soz edilemeyecegini ileri siiren yaklasimlari, Onceki stiregte
Maturidilerle yasadiklar1 en 6nemli goriis ayriliklar: arasindaydi. Ancak er-Razi ile
birlikte bu mesele daha sistematik bir sekilde formiile edildi. Ustelik bu problem
yalmzca hiistin-kubuh tartismasindan da ibaret degildi; yarusira teklifin mahiyeti
ve gerektirdikleri, marifetullah tartismas: ve Allah’in ve insanin fiilleri gibi temel
kelam problemleriyle de i¢ igeydi. Sadrusseri’a’nin, er-Razi {izerinden Esarilerle
hesaplasmasi, buna karsin et-Teftdzani'nin ona Esariligi miidafaa ve Maturidiligi
tenkit amacgli cevaplar yoneltmesi, daha Onceki ihtilaf noktalarimi daha da
derinlestirmeye baslad1. Fatih donemine gelindiginde bu tartisma, bizzat padisahin
istegiyle yeniden alevlendirildi. Katip Celebi, Fatih’in bazi alimleri huzurunda
toplaylp bu konunun Sadrusseri‘a ile et-Teftazani'nin yazdiklarindan hareketle
tartisilmasini sagladigini belirtmektedir.® Fatih, evvela ilgili alimlere birer risale
yazmalarini emretmis, sonra yazdiklarini yanlarinda getirmelerini isteyerek onlar1
saraya cagirip tartistirmistir. Padisahin meseleyi tartismalari icin saraya davet ettigi
alimler arasinda Molla ‘Ala’eddin el-Arabi, Molla Hatibzade, Molla Liitfi, Molla
Kestelli gibi alimler bulunmaktadir. Bu durum daha sonra sistematik hale gelecek
olan ihtilaf literatiiriiniin en 6nemli beslenme kaynaklarindan biri olmasinin yani
sira, irade-i ciiziyye konulu miistakil bir literatiiriin de ayrica miisebbibidir.

5 M. Sait Ozervarl, “Osmanli Kelam Geleneginden Nasil Yararlanabiliriz?”, Diinden Bugiine Osmanh
Aragtirmalari: Tespitler- Problemler-Teklifler Sempozyumu, Istanbul 2007, s. 205.

¢ et-Teftazani'nin Serhu’l-Akdid’ine yazilan hasiyelerde bu durumun izlerini gérmek miimkiindiir. Bu
konuda kisa bir degerlendirme igin bkz. Mehmet Kalayci, “Bir Hakkin Teslimi: Ebi Azbe'nin er-
Ravzatii’l-Behiyye’sine Yanstyan Intihal Olgusu, Isldm Aragtirmalart Dergisi, 29 (2013), s. 17-18.

7 Bu konuda hakki verilmis Onemli bir ¢alisma igin bkz. Ciineyd Asim Koksal, “Islam Hukuk
Felsefesinde Fiillerin Ahlakiligi Meselesi -Mukaddimat-1 Erbaa’ya Giris-, Islam Arastirmalart Dergisi, 28
(2012), s. 1-44.

8 Katib Celebi, Kesfii'z-Zuniin, haz. S. Yaltkaya-K. R. Bilge, Istanbul 1971, 1/ 498-99.
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Felsefl kelam, Osmanli medrese gelenegine bir yiizyila yakin yon verir. XVIL.
asrin baglarindan itibaren yasanan iki Onemli siyasi gelisme bunu sekteye
ugratacaktir:  Ilki Safevilerle yasanan miicadeledir. Safevilerin Horasan
bolgesindeki hakimiyeti, Osmanlilarin Dogu ile irtibatini tiimiiyle koparir. Bélgenin
Safevilerin kontroliine gecmesi ve Siilik tizerinden yeniden bicimlendirilmesi bu
bolgede taban bulmus olan felsefi kelam gelenegine de ciddi bir darbe vurur. XVL
asrin ikinci yarisindan itibaren felsefi kelam, Siinni cografyadaki niifuzunu
kaybetmeye ve Safevi $iiliginin glidiimiine girmeye baslar.

Ikinci gelisme ise Memliiklerin siyasi varligina son verilmesi ve Misir — Sam
bolgesinin Osmanli topraklarina dahil edilmesidir. Memliikler Mogol istilasina
kars1 durabilen ve Mogollara kars: zafer kazanan ilk devlettir. Mogollarin Bagdad’1
istila etmesi {izerine, Abbasi soyundan pek cok kisi Memliiklere siginir. Misir, artik
hem Dogu’daki hem de Batr'daki Miisliimanlar i¢in yegane Islam yurdunu
olusturacaktir. Bu siirecte Memliikler birden Abbasi Halifeligi'nin ve dolayisiyla
Siinniligin hamisi konumuna gelirler. Osmanlilarin, Memliiklerin siyasi varligina
son verisi, ayni zamanda onlarin siyasi ve kiiltiirel mirasinin varisi olmasim
dogurur. Bolgede felsefi kelam sirurli bir sekilde taban bulmus ve mezhebi
kimlikler genellikle akaid formu {izerinden kendisini agiga vurmustu.

Memliiklerin hakimiyeti altindaki Misir ve Sam havalisi geleneksel hadisci
yaklasimin egemen oldugu bir bolgedir. Fatimiler sonras: siiregte, bolgeye hakim
Siinniligin bolgede saglam bir sekilde tesis edilmesidir. Bundan dolay1 bu bélgede
mezhebi aidiyetler genellikle Siinnilik tizerinden propaganda edilmistir. Safevilerle
yasanan siyasi miicadelenin ayni zamanda Siilikle de bir miicadeleye doniismesi
(ya da doniistiiriilmesi) Osmanli dini diisiincesinde bir daralmayi beraberinde
getirir. Oteki {izerinden kendini tamimlama refleksi, inangla ilgili konularda kelami
ve felsefi tartismalar1 anlamsizlastirir ve Osmanli Siinniligini itikadi ve siyasi bir
cehreye biiriindiiriir. Boyle bir baglamda Osmanlilarin diisiince {iiretme
paradigmast islevini yitirmeye baslar ve bir reddiye mantig1 {izerinden Rafizilik iist
baslig1 altinda S$iilige ve tiim varyantlarina hiicum edilir.® Fatimiler {izerinden
Siilige yonelen tepki, nasilki itikadi ve siyasi igerikli bir Siinnilik vurgusunu
beraberinde getirdiyse, bu kez aym tepki Safevi karsithig1 tizerinden kristalize olur.
Siinnilik, $iilik tizerinden daha kat1 ve keskin kaliplar igerisinde yeniden dokunur.

Misir ve Sam cografyasi ile biitiinlesme, burada Fatimi karsitlig1 tizerinden
miisahhas hale gelen Siinnilik eksenli siyaset ¢abasinin'® Osmanli’ya tasinmasina
yol acar. Bolgedeki gelenek¢i sdylem, bu sayede Osmanli zihin diinyasmna sizma
imkan1 bulur. Bunun hem Esarilik hem de Maturidilik agisindan bazi onemli

9 Bu gergevede yazilmis metinler ve igerik tahlilleri konusunda genis bilgi i¢in bkz. Elke Eberhard,
Osmanische Polemik Gegen die Safawiden im 16. Jahrhundert nach Arabischen Handschriften, Freiburg 1970.

10 Bolgede Siinnilik eksenli siyaset ¢abasi, tek bir devlete 6zgli degildir; bilakis Zengiler, Eyyubiler ve
Memliikler tarafindan degisen tonlarda siirdiiriiliir. Bu konuda daha fazla bilgi icin bkz. Mehmet
Kalayci, Tarihsel Siirecte Egarilik Maturidilik Iliskisi, Ankara: Ankara Okulu Yayinlari, 2013, s. 167-186.
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sonuglari olacaktir. Esariligin tastyicilar: olarak Ebt ‘Abdillah es-Sentisi, Celaliiddin
es-Siiytiti, baba ve ogul el-Lekani gibi isimler 6ne ¢ikar. Bu isimlerin sdylemlerine
konu olan Esarilik, felsefeden bag:1 koparilmis ve klasik kelami ¢izgide varlik
bulmus bir Esariliktir. Benzer bir durum Maturidilik i¢in gecerlidir. Bolgede daha
¢ok Ebhi Ca‘fer et-Tahavi'nin akidesi etrafinda hayat bulan hadis¢i Hanefilik algis
Osmanli’da taban bulmaya baslar. Ibrahim el-Halebi, Birgivi, Civizade, Hasan Kafi
Akhisari, Ahmed-i Rimi Akhisari, Hakim Ishak er-Rtimi ve ‘Aliyyt’l-Kari gibi
isimlerin sOdylemi daha ¢ok bu ¢izginin bir uzantisi konumundadir. Bu isimler
itikadil kabullerinde Maturidi goriislere sahiptiler; buna karsin sdylem bigimleri
kelami derinlikten ve genislikten yoksundur. Dahas: felsefeye ve felsefelesmis bir
kelama da siddetle karsidirlar. Bu yaklasim bi¢imi toplumsal tabanda Kadizadeliler
hareketini dogurur.

Kadizadeliler hareketi ¢cogu kez diistincede yasanan daralmanin bir ifadesi
olarak goriilmekte ve daha bastan itibarsizlastirilmaktadir. Bunun kismen hakl
tarafi olmakla birlikte, Halvetilerle yasadiklar1 miicadelede konumuz agisindan
baz ilging hususlar 6ne ¢ikmaktadir. Iki kesim arasindaki ihtilafli konulardan biri
olan Hz. Peygamberin anne ve babasi (ebeveyn-i resul) tartismasi onemlidir.
Kadizadeliler, ebeveyn-i resuliin kiifiir tizere 6ldiiglinti, Halvetiler ise iman tizere
oldugunu savunmaktadir. Katip Celebi'nin de kaydettigi {izere bu mesele
marifetullahin aklen mi yoksa naklen mi vacip oldugu yoniinde Esarilerle
Maturidiler arasindaki kadim tartismanin bir devamidir.? Kadizadeliler aklen
vacip olmasindan hareketle, ebeveyn-i resuliin risalet gelmeden 6nce de teklifle
muhatap olduklarini, bunu yerine getirmedikleri igin de kiifiir tizere oldiiklerini
ileri stirmektedirler. Buna karsin Halvetiler, naklen vacip olmasini esas almakta ve
risalet gelmeden ebeyn-i resuliin teklifle muhatap olamayacagini savunmaktadirlar.
Bu tartismada her iki kesimin kullandig1 argiimanlara ve beslendigi kaynaklara
bakildiginda karsimiza yine Esarilik ve Maturidilik ¢ikmaktadir.’® Yine bu siirecte
EbG Hanife'nin el-Fikhu'l-Ekber’i s6z konusu tartismalarin odaginda yer alan, bu
ylizden de ilgili donemde gergeklestirilen istinsah faaliyetlerinde ¢ift yonlii olarak
ciddi anlamda metin tahrifine veya tezyifine maruz kalmis bir metindir.

ki kesim arasindaki iliskilerde dikkat ceken bir baska husus da Siilik
faktoriidiir. Safevilerle olan miicadelede Osmanlilarin $iilik karsiti bir sdylemi 6ne
olusturmustur. Halvetilerle Kadizadeliler arasindaki temel tartisma noktalarindan
biri olan “Yezid’e lanet meselesi” bunun bir yansimasidir. Bizzat Halvetilerin
liderlerinden muhataplarinin  kendilerini  Rafizilikle  sucladiklarina  dair

11 Konuya dair genel bir degerlendirme icin bkz. Kadir Gémbeyaz, “Vani Mehmed Efendi'nin Hz.
Ibrahim’in Babas1 ve Ebeveyn-i Resul Hakkindaki Goriigleri”, Ulusal Vani Mehmed Efendi Sempozyumu,
07-08 Kasim 2009, Kestel-Bursa -Bildiriler-, ed. M. Yalar-C. Kiraz, 2011, s.206-210.

12 Katip Celebi, Mizdnii'l-Hakk fi Ihtiyari’l-Ahakk, s. 54-55.

13 Her iki kesimin goriislerini temellendirdigi kaynaklara dair bilgi icin bkz. Necati Oztiirk, Islamic
Orthodoxy Among the Ottomans in the Seventeenth Century with Special Reference to the Qadi-Zade Movement,
Phd. Dissertation, Edinburgh University, Edinburgh 1981, s. 384-388
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degerlendirmeler s6z konusudur. Ornegin ‘Abdiilmecid es-Sivasi’den sonra
Halvetilerin lideri olan ‘Abdiilehad en-Nri, hasimlar: tarafindan kendilerine bu
yonde bir suglama yoneltildigini belirtmekte, bu elestirilere dogrudan karsidan
¢ikmak yerine Ebli Hanife’'nin de Zeyd b. ‘Ali'nin isyanina maddi destegini 6rnek
gostererek cevap vermeye calismaktadir.™

Esari cevrelerde tiiremis tiim tasavvufi hareketlerde oldugu gibi Halvetiligin
icazet silsilesi de Hz. “Ali’de son bulmakta, ayrica tarikat igerisinde giiglii bir on iki
imam vurgusuna tamklik edilmektedir. Tam da bu noktada Kadizadeliler ile
Halvetiler arasindaki miicadelenin {igiincii ve gizli bir ortag1 s6z konusudur ki bu
da Naksibendilerdir. Naksibendilik Osmanli toplumuna ilkin Timur'un
Anadolu’yu ele gecirdigi siiregte intikal etmis, ancak sirh oOlgiide yaygmlik
kazanmistir. Bununla birlikte Naksibendiligin bu ilk dalgasinin Kiibrevi mirastan
beslenen ve vahdet-i viicutcu ogelerle bezenmis Ahrariyye cizgisi oldugunu
ozellikle belirtmek gerekir. Safevilerle yasanan miicadele oncesinde Osmanlilarin
Timurlular ve bakiyeleriyle yasadigi siyasi rekabet, daha ¢ok bu devletin
himayesinde faaliyet gosteren Naksibendiligin Osmanlidaki temsilini kisitlamigtir.
Ancak Safevilerin bolgeyi Siilestirme miicadelesine en fazla direncin bu kesimden
gelmesi, Safevilerle yasadiklar1 siyasi ve mezhebi miicadelede Osmanlilarin
Naksibendilige olan bakisin1 degistirir. Naksibendiligin bu yeni yiizii
Miiceddidiyye’dir ve $iilik karsiti1 sOylemin en giiglii temsilcisidir. 5 Birgivi,
‘Aliyyii'l-Kari ve Hasan Kaff Akhisari'nin sdyleminin, Miiceddiyye'nin basat figiirii
olan Imam er-Rabbani’nin sdylemiyle ortiismesi tesadiif olmasa gerektir. Yine
tesadiifle agiklanamayacak bir diger husus, Esarilik ve Maturidilik arasindaki goriis
ayriliklarin1 konu edinen ihtilaf literatiiriiniin tam da bu siiregte yayginhk
kazanmaya baslamasidir. Daha da dikkat gekici olan husus, bu konuda risale veya
eser yazarak Maturidiligi 6ne cikaranlarin bir kismimin Naksibendilikle, ama
Ozellikle de Kadizadelilerle iligkili olmasidir.

Esarilerle Maturidiler arasindaki goriis ayriliklarimi konu edinen ihtilaf
edebiyat1V?, ilkin Taciiddin es-Siibki'nin Nuniyye Kasidesi ile miistakil bir metne

4 Abdulehad en-Niri (6.1061/1651), Te’dibu’l-Miitemerridin, Fatih, Nu: 5293, v. 305b-306b.

15 Bunun temeli bizzat Miiceddidiyye'nin kurucusu imam Rabbani tarafindan atilmigtir. Oyle ki onun
Te'yid-i Ehli’s-Siinne adl1 eseri, Siilige kars1 bir reddiye olarak kaleme alinmis ve eser sonraki siiregte de
agirhgini korumustur. Bkz.: Hamid Algar, “Imam-1 Rabbani”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi
(DIA), XX11/198.

16 Bu konuda kisa ve genel bir degerlendirme igin bkz. Mehmet Kalayci, “Seyhiilislam Mehmed Esad
Efendi ve Esarilik-Maturidilik Thtilafina fliskin Risalesi”, Hitit Universitesi llahiyat Fakiiltesi Dergisi, X1/21
(2012), s. 111-112.

17 Bu gergevede, sirastyla, iki mezhep arasindaki ihtilaflara dair tasnif denemesinde bulunan su metinler
kaleme alinmistir:

¢ Necmuddin fbrahim b. ‘Ali et-Tarsfisi (6.758/1356): Onun Urcilze fi Ma'rifeti ma beyne’l-Esé‘ira ve'l-
Hanefiyye ismini tagiyan bu kasidesi, Ismail Sik tarafindan bir makale kapsaminda yayimlanmustir.
TarsGisi'nin kendisine dair bilgilerin verildigi ve sdz konusu metninin muhtevasimn tahlil edildigi bu
makalede, Tokat 1l Halk Kiitiiphanesi koleksiyonunda bulunan bir yazma niishasi ve Safedinin
A'ydnii’l-’Asr ve A'vinii’n-Nasr adl1 eserinde nakledilmis metnine dayanilarak Urcfize'nin Arapga metni
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tahkikli olarak sunulmusg ve Tiirkge’ye terciime edilmistir. Bkz. “Necmeddin Tarsfisi'nin Urclizesinde
Es’arl-Hanefi Teolojik Farklilagmalar1”, Insan ve Toplum Bilimleri Arastirmalar1 Dergisi (2017), c. 6: 1, s. 327-
342.

e  Ebii Nasr Tacuddin ‘Abdulvehhab b. “Ali es-Siibki (6.771/1370): Niiniyye, aslinda Siibki'nin Tabakit'1
igerisinde ve Ebu’l-Hasan el-Es’ari’nin hal terciimesinin verildigi kissmda yer almaktadir. Bkz. et-
Tabakétu's-Safi‘iyyeti’l-Kiibrd, tah. A. M. el-Hulv-M. M. et-Tanahi, Kahire 1964, c. I1I, s. 383-389; Kasidenin,
Badeen tarafindan ayri bir nesri gerceklestirilmistir. Bkz. “Nuniyyetu’s-Subki,” E. Badeen (ed.),
Sunnitische Theologie in osmanischer Zeit icinde, Wiirzburg 2008, s. 5-18; Nuniyye'nin iiretildigi baglam,
igerik tahlili ve kendisinden sonraki alimlere etkisi hakkinda bilgi i¢in bkz. Mehmet Kalayci, “Esarilik ve
Maturidiligi Uzlastirma Girigimleri: Tacliddin es-Stibki ve Nniyye Kasidesi”, Dini Arastirmalar (2012),
cilt: XIV, sayz: 40, s. 112-131

e Niru’s-Sirazi Muhammed b. Ebi’t-Tayyib (6.muhtemelen VIII/XIV. yiizyilin ikinci yaris): Eserin iki
yazma niishast bulunmaktadir: Serhu’l-Kasideti'n-Niiniyye li’s-Siibki, Stileymaniye Kiitliphanesi-
Hamidiye, no. 765, 46 v.; Serhu’l-Kaside fi’'l-Hildf beyne’l-Es ariyye ve’l-Maturidiyye, Corum Hasan Pasga 1
Halk Kiitiiphanesi, no. 1030-2, 56 v.; Nlru’s-Sirazi'nin bu eseri, ge¢ dénem alimlerinden olan Eb{i ‘Azbe

tarafindan isim belirtilmeksizin ve ilgisiz goriilen kisimlar atilmak suretiyle neredeyse oldugu gibi
kullanilmustir. Bu konuda bir mukayese ve tahlil i¢in bkz. Mehmet Kalayci, “Bir Hakkin Teslimi: Eb
Azbe'nin er-Ravzatii’l-Behiyye’sine Yanstyan Intihal Olgusu”, Isldm Aragtirmalar: Dergisi (2013), say1: 29,
s. 1-34.

e Ahmed Semseddin Kemalpasazade (6.940/1534): Kemalpasazade'nin diger risaleleriyle ilk defa
1304/1886 basilan risalenin sonraki siirecte yapilmus farkli baskilart bulunmaktadir. Bunlar i¢in bkz.
“Risaletu’l-Thtilaf beyne’l-Eg‘ari ve’l-Maturidi,” Resd’il-i [bn Kemal icinde, Istanbul 1304 [1886], s. 57-60;
“Risaletu’l-Thtilaf beyne’l-Esa‘ira ve’l-Maturidiyye,” Resd’il-i [bn Kemil iginde, Istanbul 1316 [1898], s.
231-233; “Risaletu’l-ihtilaf beyne’l-Esa‘’ira ve’l-Maturidiyye,” thk. Seyyid Bahgivan, Hamsu Resd’il fi'l-
Firak ve’l-Mezihib iginde, Kahire 1425/2005, s. 67-78; “Risaletu’l-ihtilaf beyne’l-Esa‘ira ve’l-Maturidiyye fi
isnetey ‘Asrate Mes’ele,” ed. Edward Badeen, Sunnitishce Theologie in osmanischer Zeit icinde, Wiirzburg
2008, s. 20-23; Mesﬁ’ilu’l—fhtildf beyne’l-Esa‘ira ve'l-Maturidiyye, thk Sa’id ‘Abdullatif Fevde, Amman
1430/2009; Konuyla ilgili olarak Tiirkiye kiitiiphanelerinde anonim seklinde yer alan kii¢iik hacimli
yazmalarin ¢ogu Kemalpasazade'ye aittir. es-Seyyid es-Serif el-Ciircani’ye nispet edilen bir risale de
gercekte Kemalpasazade'nin metnidir. Bkz. Risdle fi'l-Mesd'ili'l-Muhakkaka Beyne’l-Maturidi ve’l-Es’ar,
Siileymaniye-Yazma Bagislar, no. 4164-7, v. 23b-24a; Risalenin beslendigi muhtemel kaynaklar ve ait
oldugu baglam hakkinda bilgi i¢in bkz. Mehmet Kalayci, “Kemalpasazadenin Eg'arilik-Maturidilik
Ihtilafi Konusundaki Risalesi Uzerine, Ankara Universitesi [lahiyat Fakiiltesi Dergisi (2012), c. LIIL: 2, s. 211-
218.

o Nev'i Efendi Yahya b. Pir el-Malkaravi (6.1007/1598): Risalenin Tiirkiye Kiitiiphanelerinde cesitli
yazma niishalar1 bulunmaktadir: Siileymaniye-Pertev Pasa, no. 607, v. 51a-b; Nuruosmaniye, no. 4909, v.
24-25; Millet-Ali Emiri Arabi, no. 4313, v. 171a-b; Amasya il Halk, no: 882, v. 7b-9a; Amasya il Halk, no.
918, v. 150a-151a; Kastamonu Il Halk, no. 529/3, v. 81a-83a; Milli Kiitiiphane, no. 4915/5, v. 10a-11a;
Risale, Edward Badeen tarafindan Leiden Universitesinde 1882 numarada yer alan niisha esas almarak
yayimlanmustir. Bkz. “Riséle fi'l-Fark beyne Mezhebi’'l-Esd‘ira ve’l-Maturidiyye”, Sunnitishce Theologie in
Osmanischer Zeit, ed. E. Badeen, Wiirzburg 2008, s. 25-29; Bu risalenin mahiyeti ve kaynagina iliskin
tarafimizca bir tahlil yazisi kaleme alinmis olup, Ankara Universitesi Ilahiyat Fakiiltesi Dergisi'nin 56: 1
cildinde yayimlanacaktir.

e Beyazizdde Ahmed Efendi (6.1098/1687): Beyazizade iki mezhep arasinda elli konuda ihtilaf
yasandigini belirtmis, ancak bu gergevede sundugu listede otuz alt1 ihtilafa yer vermistir. Bkz. Isdratu’l-
Merdm min ‘Ibardti'I-imém, thk. Y. Abdiirrezzak, Kahire 1949, s. 53-56.

¢ Anonim fhtilaf Metni (muhtemelen XVIIL. yiizyilin ilk ceyregi veya 6ncesi): Miiellifi belli olmayan
bu risalenin iki niishasi bulunmaktadir: Risdle fi Mesd'ilil-Hildfiyye Beynel-Mdaturidiyye ve’l-Es‘ariyye,
Konya il Halk, no. 4708-2, v. 18a; Maturidi ile Es’ari Arasindaki fhtiluﬂur, Konya il Halk, no. 1076-48, v.
157a-b; Eb{i Sa‘ld el-Hadimi'nin 73'li1 tasnifinin kaynaklarindan biri olmasindan hareketle, risalenin en
azindan XVIIL yiizylldan once kaleme alindigi sOylenebilir. Bkz. Mehmet Kalayci, “Ebu Sa’id el-
Hadimi'nin 73'lii Thtilaf Tasnifi ve Kaynaklar1”, Ankara Universitesi Ilahiyat Fakiiltesi Dergisi (2013), cilt:
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LIV, say1: 2, s. 215-221; Risalenin metni ve tahlili konusunda tarafimizca bir yaz1 kaleme alinmis olup,
ilerleyen siiregte yayimlanacaktir.

. eyhzade ‘Abdurrahim b. ‘Ali el-Amasi (6.1133/1721): Kirk ihtilaf konusuna yer veren Seyhzade'nin
bu eseri, ihtilaf edebiyatinin kapsamli bir tahrici niteligi tasimaktadir. Bkz. Nazmu'l-Ferd’id ve Cem'u’l-
Fevi’id, Misir 1317.

e  Mestcizade ‘Abdullah b. ‘Osman (6.1150/1737): Eser, Ulker Oktem tarafindan bir doktora tezi olarak
caligitlmis, ancak yayimlanmamustir. Bkz. Mestcizade'nin “al-Hilafiyyat bayna al-Hukama ma'a al-
Mutakallimin va al-Hilafiyyat bayna al-Mu'tazila ma’a al-Asa’ira va al-Hilafiyyat bayna al-Asa’ira ma’a al-
Maturidiyya" Adli Eseri, Yayimlanmamis Doktora Tezi, Ankara Universitesi Sosyal Bilimler Enstitiisii,
Ankara 1993; Eserin baskisi Seyyid Bah¢ivan tarafindan gerceklestirilmistir. Bkz. el-Mesalik fi'l-Hildfiyyat
Beyne'l-Miitekellimin ve’l-Hukemd, thk. S. Bahgivan, stanbul 2007; Bahgivan, Oktem tarafindan
gerceklestirilen tahkikin icerdigi problemlere dair de bir makale kaleme almistir. Bkz. “Yazma Eserlerin
Tahkikinde Metodolojik Problemler (Mestcizade'nin 'al-Hilafiyyat bayna al-Hukama' ma'a al-Asaira va
al-Hilafiyyat bayna al-Asd'ira ma'a al-Maturidiyya' Adli Eseri’ Ornegi)”, Selcuk Universitesi Ilahiyat
Fakiiltesi Dergisi (2006), say1: 21, s. 61-90.

e Muhammed b. Veli el-Kirgehri el-Izmiri (6.1165/1752): Thtilaf metinlerinin en hacimlisi olan bu eserin
ti¢ niishas1 bulunmaktadir: Serhu’l-Hildfiyydt beyne’l-Es‘ari ve’l-Mdturidi, Stileymaiye-Sehid Ali Pasa, no.
1650, 146 v.; Mesd'ilu’l-Hildfiyyat fi ma beyne’l-Es’ariyye ve'l-Mdturidiyye, Kopriilii Kiitiiphanesi-Mehmed
Asim Bey, no. 254, 190 v.; Serhu Mesa'ili’l-Hilafiyyat, Burdur il Halk Kiitiiphanesi, no. 1315.

e Seyhiilislam Ebi ishakzade Mehmed Es’ad Efendi (6.1166/1753): Toplamda kirk probleme yer veren
Seyhiilislam Es‘ad Efendi'nin bu risalesi, Seyhzade'nin metninin ozetidir. Bkz. Risdle fi Ihtilafati’l-
Maturidi ve’l-Es’ari, Istanbul 1287 (Siileymaniye-Haci Mahmud Efendi, no. 1686; Tahir Aga Tekke, no.
310, s. 279-287); Sahhaflar Seyyidzade Es’ad Efendi’ye nispetle katologlarda yer alan ihtilaf metni de
gercekte Seyhiilislam Es'ad Efendi’ye aittir. Bkz. Risdle fi Beydni'l-Ihtilaf beyne’l-Es'ari ve’l-Maturidi fi'l-
['tikdd, Kastamonu il Halk Ktp., no. 3906, 6 v.; Es’ad Efendi’nin risalesinin Osmanl1 Tiirkgesiyle kaleme

alinmis metni ve diger metinlerle olan iligkisi konusunda genis bir degerlendirme icin bkz. Kalayci,
“Seyhiilislam Mehmed Esad Efendi ve Esarilik-Maturidilik ihtilafina Hi§kin Risalesi”, s. 99-134; Es’ad
Efendi'min risalesi konusunda ayrica bkz. Murat Memis, “Esari-Matiiridi T[htilafina Dair Iki
Risale”, Dokuz Eyliil Universitesi Ilahiyat Fakiiltesi Dergisi (2012), c. I: 35, s. 75-103.

e Davud Efendi b. Muhammed el-Karsi (6.1199/1756): Davud-u Karsi'nin risalesi sirf bu konu igin
tahsis edilmis ayr1 bir metin degildir; o iki mezhep arasindaki ihtilaflara Ma‘liimit adl1 eserinde yer

vermistir. Bkz. Ma‘liimat, Stileymaniye-Denizli, no. 88-1, v. 4b-5b.

e Ebt ‘Azbe Hasan b. ‘Abdulmuhsin (6. 1172/1759): Onun er-Ravzatu’l-Behiyye adini tasiyan eserinin
birkag kez baskis1 yapilmustir. Bkz. er-Ravzatu'l-Behiyye fimi beyne’l-Esd’ira ve’l-Maturidiyye, Haydarabad,
1322/1904; thk. ‘Abdurrahman ‘Umeyra, Beyrut, 1409/1989; ed. E. Badeen, Sunnitische Theologie in
osmanischer Zeit icinde, Wiirzburg 2008, s. 133-209; Esarilik ve Maturidilik arasindaki goriis
ayriliklarindan bahsedildiginde ilk akla gelenlerden birisi olan bu eser, 6zgiin olmayip Tacuddin es-
Stibki'nin en-Nilniyye adli kasidesine 6grencisi Nfiru’s-Sirazi tarafindan yazilan serhin kisaltilmig bir
kopyasidir. Bu konuda genis bir degerlendirme ve iki metin arasinda bir igerik karsilagtirmasi igin bkz.
Kalayc1, “Bir Hakkin Teslimi: Ebéi Azbe'nin er-Ravzatii'l-Behiyye’sine Yanstyan Intihal Olgusu, s. 1-34.

e EbG Sa’idd Muhammed b. Mustafa el-Hadimi (5.1176/1762): Onun bu tasnifi, Birgivi'nin Tarikat-1
Muhammediyye adl1 eseri lizerine yazdig1 Berika-i Mahmildiyye adli serhte yer almaktadir. Bkz. Berika-i
Mahmidiyye fi serhi Tarikat-- Muhammediyye, Istanbul 1317, c. I, s. 314-316; Bu tasnif, miistakil bir risale
halinde de istinsah edilmistir. Bkz. Serhu Ihtildfi Beyne’l-Maturidiyye ve'l-Es‘ariye, Adana 11 Halk
Kitliphanesi, no. 1075, s. 6la-78a; Hadimi'nin tasnifi, kendisinden sonra Miitercim Ahmed ‘Asim
(6.1235/1819) tarafindan Sirdcuddin el-'Usi'nin Emdli kasidesine yazilan serhte higbir tasarrufta
bulunulmaksizin oldugu gibi Tiirkgeye terciime edilmistir. Bkz. Merdhu'l-Me‘dli fi Serhi’l-Emali,
Dersaadet 1304, s. 15-18; Hadimi'nin tasnifine hangi metinlerin kaynaklik ettigine dair bilgi i¢in bkz.
Kalayci, “Ebu Sa’id el-Hadimi’'nin 73'lii Thtilaf Tasnifi ve Kaynaklar1”, s.215-221.

e Seyyid Murtazda Muhammed b. Muhammed ez-Zebidi (6.1205/1790): Murtaza ez-Zebidi, Gazali'nin
Ihyd’sina yazmis oldugu serhin akaidle ilgili kisminin girisinde Esarilik ve Maturidilik iligkisini belirli
bagliklar altinda tahlil etmekte ve iki grup arasindaki ihtilaflara yer vermektedir. O bu konuda Tahavi,
baba ve ogul Siibki, Molla ‘Aliyyu’l-Kari, Seyhzade ve Beyazizade gibi isimlere atifta bulunmaktadir.
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konu kilinmis, daha sonra buna 6grencisi N{iru’s-Sirazi tarafindan hacimli bir serh
yazilmistir. Bu ilk metin, iki kesim arasinda altis1 lafzi, yedisi asli toplam on iig
ihtilafi kaydetmistir. Bu ilk ihtilaf metni ve serhinde taraflar Es‘ariyye ve Hanefiyye
olarak belirlenmis ve uzlagtirmact bir saikle kaleme alinmistir.’® Bu tutum, ilk
baslarda Osmanli’da da varligimi siirdiiriir; Kemalpasazade tarafindan konuya
iliskin kaleme alinan risalede lafzi ve asli ayrimina gidilmeksizin on konuda ihtilaf
yasandigl kaydedilir. Bu risaledeki problemler, es-Siibki'nin tespit ettiklerinden
farklidir ve biiyiik dl¢lide es-Sabiini’nin eserlerinden derlenmistir. Kemalpasazade
ile birlikte el-Mdaturidi ve el-Maturidiyye kavramlar1 da ilgili edebiyat baglaminda
mesruiyet kazanir.!

Hem Maturidiligin 6ne cikarilmast hem de ihtilaf sayisinin azaltilmasi
noktasinda asil paye Beyazizade'nindir. O iki kesim arasindaki ihtilaflarin dylesine
gecistirilebilecek ihtilaflar olmadigini, bilakis asli nitelik tasidigini belirtti ve bu
cercevede elli konuda ihtilaf yasandigini ifade eder. Ancak onun asil 6nemi, bir
mezhep olarak Maturidilige yaptig1 vurgu ve bu mezhebin Esarilige denk bir
pozisyona getirilme ¢abasinda gizlidir. Beyazizade kurtulusa eren firkanin tek bir
firka olarak goriilemeyecegini, aksine akaid konusunda kitap ve siinnetin kesinlik
bildiren hiikiimlerine siki sikiya bagli kaldig1 siirece birden fazla toplulugun
kurtulusa eren firka olmaya hak kazanacagii belirtir. Onun yaklagim bigiminde
Ehl-i Stinnet bir semsiye kavramdir ve Maturidilik bu kavram altinda Esarilikle esit
konumdadir.

Ona gore bu sahuslar igerisinde Esarilik Maturidilik ihtilafini tiim yonleriyle ve en kapsamli bir sekilde
ele alan Seyhzade’dir; ancak o sozii gereginden fazla uzatmistir. Zebidi, bunlar icerisinde Siibki'nin ve
Beyazizade'nin yaklasim bigimini tercih etmekte ve her ikisinin iki grup arasindaki ihtilaflara iliskin
verdigi bilgileri oldugu gibi nakletmektedir. Bkz. Kitdbu Ithafi’s-Sadeti’l-Muttakin bi Serhi Esrdri Ihyd'i
‘Ulimi’d-Din, y.y. t.y, c. I, s. 12-13.

e Corlulu Kara Halil Pasa (6. muhtemelen XVIII. yiizyilin son ceyregi veya sonrasi): Halil Pasa,

risalesinde Davud-u Karsi'nin ve Kemalpasazade'nin ihtilaf metinlerini oldugu gibi alintilamis ve tahlil
etmistir. Bkz. el-Mesd'ilu’l-Muhtelife beyne’l-Es‘ariyye ve'l-Maturidiyye, Hafid Efendi, no. 150, 20 v.

e Mehmed Emin ‘Izzi (6. Muhtemelen XIX. yiizyilin ilk varisi): ‘Izzi’nin bu risalesi, Es’ad Efendi'nin
Osmanli Tiirkgesiyle kaleme aldig ihtilaf metninin Arapgaya gevrilmis bir versiyonu gibidir. Risalenin
iki yazma niishast bulunmaktadir: Erbe‘fine Mesd’il, Dokuz Eyliil Universitesi flahiyat Fakiiltesi Ktp., no.
3988; el-Mesi'ilu’l-Muhtelife beyne’l-Maturidi ve’l-Es‘ari, Manisa il Halk Ktp-Akhisar Zeynelzade, no. 5765,
v. la-4b; Risalenin iki tahkikli nesri bulunmaktadir: Esariye ve Maturidiye Arasindaki Goriis Farkliliklar:
(Erbe’une Mesail), Aragtirma ve Notlar flavesiyle Ceviren: A. Biilent Baloglu, y.y. t. y; Memis, “Esari-
Matiiridi Ihtilafina Dair iki Risale”,c. I: 35, s. 75-103; Es'ad Efendi'nin metniyle olan iligskisi ve
mukayesesi igin bkz. Kalayci, “Seyhiilislam Mehmed Esad Efendi ve Esarilik-Maturidilik Thtilafina
Hi§kin Risalesi”, ¢. XI: 21, s. 99-134.

e Izmirli fsmail Hakki (5.1946): izmirli, iki mezhep arasindaki ihtilaflara Yeni Ilm-i Kelam adl eserinde
yer vermis ve {izerinde ihtilaf yasanan on bes hususu siralamistir. Bkz. Yeni flm-i Keldm, haz. Sabri
Hizmetli, Ankara 1981, s. 71-73.

18 Kasidenin arkaplam ve etkileri baglaminda bkz. Kalayci, “Esarilik ve Maturidiligi Uzlastirma
Girigimleri: Taciiddin es-Siibki ve N{iniyye Kasidesi”, s. 112-131.

19 Risalenin tahlili ve beslenme kaynaklar1 baglaminda bkz. Kalayci, “Kemalpasazade'nin Eg’arilik-
Maturidilik htilafi Konusundaki Risalesi Uzerine”, s. 211-218.
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Beyazizade, iki topluluk arasindaki ihtilaflarin dokiimiinii sunarken
Maturidiligi merkeze yerlestirir. Uzerinde ihtilaf yasanan kimi konularin éziinde
Maturidilere ait oldugunu, bu konularda bir muhalefet s6z konusuysa, asil
mubhalefet edenin Esariler oldugunu belirtir. Onun ihtilaflar1 sunumuna
bakildiginda Maturidilerin goriisleri bir biitiinliik icerisindedir. Buna karsin
Esariler icin ayni seyi soyleyebilmek miimkiin degildir. Beyazizade, Esarilerin
goriislerini verirken, bu gelenek igerisinde yasanan goriis ayriliklarina {istii kapali
bir sekilde dikkat c¢ekmekten geri durmaz. Hatta bazi Esari alimlerin kimi
noktalarda Maturidililerle muvafik oldugu hususlarin altin1 6zellikle ¢izer.? Yine
onun Esarilerin goriislerini ortaya koyarken Ehl-i Hadis igerisinde el-Esari’den once
yasamis Haris el-Muhasibi, Ibn Kiillab, el-Kerabisi ve el-Kalanisi gibi isimlere veya
Imam Safii, Imam Malik ve Ahmed b. Hanbel gibi isimlere atifta bulunmasi dikkat
cekicidir.?! Zira bu isimler heniiz daha kavramsal diizeyde Esariligin var olmadig:
bir stirecin aktorleridir.

Beyazizade'nin bu tutumunu Esarilerin, Ehl-i Siinnet’i Ebu’l-Hasan el-Es‘ari
ile baslatmak istemelerine dolayli bir tepki olarak gormek miimkiindiir. Zira o
eserinin daha girisinde Ebi Manslr el-Maturidi’'nin el-Es’ari’den ¢ok 6nce Ebii
Hanife'nin ve ashabinin mezhebini agiklayan bir kimse oldugunu, ayni sekilde Ibn
Kiillab ve el-Kalanisi'nin, el-Es’ari’den daha once yasayan ve eserleri, kendilerine
has goriisleri ve taraftarlar1 olan kimseler olduklarmni belirtmistir. Ona gore bu
durumda nasil olur da el-Es‘ari’nin Ehl-i Siinnet’in ilk temsilci oldugu ileri
siiriilebilir. 2 Beyazizade ile baslayan siirecte, Maturidiligin Esarilik karsisinda
ondan daha asag1 olmayan bir kelami ekol olarak temellendirilmeye calisildig:
agiktir.

Beyazizade’den sonraki siirecte sirasiyla Seyhzade, Mestcizade ve Kirsehri
tarafindan {i¢ ayri1 kapsamli ihtilaf metni kaleme alinir. Bunlar arasinda
Seyhzade'nin eseri; problemleri ele alig bigimi, kaynaklara niifuzu ve sistematik
biitiinliigi dolayisiyla en kayda deger olamidir. Her iki gelenege ait ¢ok sayida
esere miiracaat edilen ve toplamda doksanin iizerinde esere {i¢ yiiz kirk civarinda
atfin gerceklestirildigi bu kitaba, Esarilik Maturidilik ihtilafinin kapsamli bir tahrici
goziiyle bakilabilir. Tki grup arasinda kirk hususta ihtilaf oldugunu belirten
Seyhzade, eserinin girisinde bu meseleleri tarafsiz bir sekilde delilleriyle ortaya
koymay1 taahhiit eder.?

Seyhzade'nin bu “tarafsizlik” vurgusunun tizerinde durmak gerekir. Zira bu
vurgu Mestcizade ve Kirsehrl gibi diger kapsamli ihtilaf metinlerinde de
tekrarlanmaktadir. Bu vurgunun aslinda Osmanlilarda okutulan kelam eserlerinin
Maturidiligin goriislerine yeterince yer vermemelerine dolayli bir elestiri oldugu

20 Beyazizade, I'gzirﬁtu’l—Merﬁm, s. 54.

21 Beyazizade, I'gzirﬁtu’l—Merﬁm, s. 53-54, 56.
2 Beyazizade, I'gzirﬁtu’l—Merﬁm, s. 23-24.

2 Seyhzade, Nazmu'l-Ferd'id, s. 3.
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sOylenebilir. Nitekim bu husus Mestcizade tarafindan dile getirilmekte ve Ebkdru’l-
Efkar, el-Erbe‘iin, Nihdyetu’l-"Ukill, el-Mevikif ve el-Makdsid gibi Esarilere ait eserlerde
Maturidilerin gortislerine yok denecek kadar az deginilmis olmas: elestiri konusu
yapilmaktadir. 2 Kirsehrl de kelamla ilgili yazilmis ¢ok sayida eserin igeriginin el-
Es’ar’nin goriislerinden ibaret oldugunu, bu yiizden el-Maturidi’nin goriislerini
desteklemek amaciyla eserini kaleme aldigim belirtmektedir. % Bu agidan
bakildiginda bu isimler i¢in tarafsiz olmak demek Maturidiligin goriislerine
hakkiyla yer vermekten ibarettir.

Beyazizade ile baslayan ve Seyhzade tarafindan sistematik hale getirilen
ihtilaf edebiyati, Mestcizade ve Kirsehri ile birlikte yontemsel agidan yeni bir
gelisim asamasina geger. Thtilaflar yalnizca Esarilik ve Maturidilik ekseninde degil,
bununla birlikte hukema, felsefeciler ve Mutezile gibi farkli diisiince mihverleri de
devreye sokularak daha genis bir baglamda karsilastirmali olarak tartisilmaya
baglanur. Thtilaflarin toplu bir vesikasmin sunulmak istendigi bu edebiyatin gelisim
cizgisi, Maturidiligin Esarilige tabi bir mezhep olmadigini, aksine en az Esarilik
kadar, belki daha fazla sistematik biitiinlik ve tutarliiga sahip oldugunu
temellendirmeye yoneliktir. Bu girisime Esari cepheden bir cevabin gelmedigini ve
ihtilaflarin toplu doékiimiinii sunmaya yonelik Esariler tarafindan bu siirecte bir
metin kaleme alinmadigini belirtmek gerekir.

Maturidilige doniik vurgu sadece bu eserlerle sinirlh degildir. Mukaddime-i
Erbaa tartismalarinin bir devami olan ve ihtilaf edebiyatinin gelisim siirecinde son
asamay1 temsil eden “irade-i ciiz’iyye” konulu metinler de bu bakimdan somut
veriler sunmaktadir. Ustelik bu baglamda konu cift tarafli olarak sahiplenilmekte
ve hem Esariler hem de Maturidiler tarafindan tartisilmaktadir. Konu ile ilgili
yazilmis olan kirka yakin risalenin igerigine yakindan bakildiginda pek ¢ogunda
Maturidiligin goriistiniin 6ne cikartildigr ve Esariligin cebr-i mutavassit olarak
nitelenen yaklasimi karsisinda Maturidiligin goriisiiniin tercihe layik goriis
oldugunun temellendirildigi gozlemlenebilmektedir.?6 Esariler tarafindan yazilan
risalelerde ise klasik Esari goriisiin dogrululuguna dikkat ¢ekildigi, zaman zaman
da bir uzlas1 kaygisinin merkezde oldugu goriilmektedir.?”

Maturidiligin Esarilige denk bir mezhep olarak 6ne cikarilmak istenmesinin
somut izlerini firka-i naciye (kurtulusa erecek firka) tartismalarinda da gormek
miimkiindiir. Celaliiddin ed-Devvani'nin Serhu’l-Celdl'ine yazilan hasiyeler bu

2 Mestcizade, el-Mesilik fi'l-Hildfiyyat, s. 38.

%5 Kirgehr, Serhu’l-Hildfiyyadt, v. 2b.

2% Ornegin Esirizade'nin, risalesinin girisinde Maturidilerin yaklagimimin tercihe sayan olusunu bir
hareket noktasi olarak aldigimi goriilmektedir. Bkz. Esirizade Abdulbaki b. Mehmed Bursevi, Risdle fi
fhtildf Beyne’l-Es’ar? ve’l-Maturidi, Kastamonu 1l Halk, 355-3, v. 37b.

77 Abdulgani b. Ismail en-Nabléisi, “Tahkiku'l-Intisdr fi Ittifiki’l-Eg’ari ve’l-Méturidi ala Halky'l-Thtiyar”,
Sunnitische Theologie in osmanischer Zeit i¢cinde, ed. E. Badeen, Wiirzburg 2008, s. 81-130 (Arapg¢a Kisim);
Ziya'uddin Halid el-Bagdadi en-Naksibendi, el-‘Ikdu'l-Cevher? fi'l-Fark beyne Kudreteyi'l-Maturidiyye ve'l-
Es‘ariyye, Hact Mahmud Efendi, Nu: 1459, 13 v.; ‘Abdulhamid Hamdi b. Omer Harpti, es-Semtu’l-
"Abkari fi Serhi’l-'Ikdi’'l-Cevheri, Dersaadet 1305.
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bakimdan dikkat cekicidir. el-Ici, akidesinde kurtulusa eren firkamin Esarilik
oldugunu belirtmis, buna yazdig1 serhte de ed-Devvani kurtulusa eren firkanin
ni¢in Esarilik olmasi gerektigini temellendirmeye ¢aligmistir.?s

ed-Devvani’nin serhine Siyalk(iti, Gelenbevi ve Magnisavi gibi Maturidi
alimler tarafindan yazilan hasiyelerde onun bu yaklasimina itiraz edildigi ve
Maturidiligin de Esarilik gibi firka-i naciye kapsamina alinmak istendigi goriiliir.
Ancak bu noktada en sert tepki Sihabiiddin el-Mercani’den gelir. O, Maturidiligin
Esariligin takipgisi kilimarak kurtulusa eren firka kapsamina dahil edilmesine karsi
cikar. el-Mercani'ye gore hadiste genel bir gerceve ve yontem belirtilmekte ve hak
yolunu tutup Allah’in emrine sarilanlarin kurtulusa erecegi dile getirilmektedir.
Hz. Peygamber herhangi bir firkayr dogrudan isaret etmemis, yalnizca necat
yolunu bildirmistir; bu ylizden “benim ve ashabimin yolunu takip edenler”
ifadesinden hareketle tek bir firkanin veya cemaatin tayin edilebilmesi miimkiin
degildir. el-Mercani, hal bdyleyken el-Es‘ari’nin Ehl-i Slinnet'in kurucusu
kilinmasina ve digerlerinin onun takipgisi olarak goriilmesine tahammiil edemez.
Oysaki el-Es‘ari ve el-Maturidi, ayn1 zaman diliminde farkl: sehirlerde yasamuis iki
kisi olup, birbirleriyle goriistiiklerine veya birinin digerine uyduguna dair herhangi
bir kayit bulunmamaktadir. Ona gore Horasan ve Maveraiinnehir'de kelamla
ugrasmak yayginlasinca el-Es’ari’nin mezhebi bolgede kendisini gostermeye
baslamistir. Ancak el-Es’ari’nin goriislerini takip eden sonraki temsilcileri, bolgede
onceden beridir bu isle ugrasan Hanefileri gormezden gelmisler ve el-Eg’ari’yi usfil
ve akaidde onderleri olarak gostermislerdir.? ed-Devvani'nin serhine yazilan
hasiyeler {izerinden dallanan budaklanan bu firka-i naciye tartismasinin bagka
eserlere de sirayet ettigini, hatta bu konuya hasr edilmis miistakil risalelerin ortaya
giktigin belirtmek gerekir.

2 Celaluddin Muhammed b. Es’ad ed-Devvani, Celdl: Serhu’l-’Akd’idi’l-’Adudiyye, Istanbul 1290, s. 4.

2 Sihabuddin b. Baha'uddin el-Mercani, Hésiye ‘ald Serhi’l-Celdl Ii’l-"Akd’idi’l-’Adudiyye, Matbaai Amire,
y.y. 1317, 1/34-36.

% Bu konuda genis bilgi igin bkz. Osman Aydinli, Osmanli'dan Cumhuriyet'e Islam Mezhepleri Tarihi
Yazicilig1, Ankara 2008.
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Osmanli'da Esarilik-Maturidilik Iliskisine Genel Bir
Bakis

Ozet

Eg’arilerle Maturidiler arasindaki ilk fikri etkilesimler, V./XIL. yiizyilda baslad1 ve
sonraki siirecte inisli ¢ikish bir seyir izledi. Baslangigta fikri agidan birbirine denk iki kelam
ekoliiniin miicadelesiyken, Eg’ariligin felsefe ile iliskisi neticesinde ugradigi entelektiiel
genisleme Maturidiligin kelamda 1srar eden sdylemini islevsizlestirdi. Bu yiizden Fatih
déneminde yiikselen deger haline gelen felsefi kelam karsisinda Maturidilik yeterince boy
gosteremedi. Ancak ilerleyen siirecte Esariligin felsefe ile baginin peyderpey kopmaya
baglamasi, onu tekrar kelami zemine ¢ekti. Bu noktada Esarilik ve Maturidilik yeniden
birbirinin muhatab1 oldu. Buna paralel olarak da Osmanlilarda X./XVI. yiizyildan itibaren
baslayan, ancak en yiiksek ifade bigimine belki de XII/XVIIIL. yiizyilda ulasan bir Maturidilik
vurgusu giindeme gelmeye bagladi. Tki mezhep arasindaki itikadi goriis ayriliklarini konu
edinen ¢ok sayidaki metne bakildiginda, bunun, iki mezhebin mensuplarinin karsilikli
olarak birbirlerini anlama ¢abasindan daha fazla bir anlam ifade ettigi ve Maturidiligin bir
Osmanli kimligi olarak 6n plana ¢ikarildig1 goriilmektedir. Bu yazida Osmanli’da ilk basta
felsefi Esarilik karsisinda silik kalan, ancak sonraki siiregte 6ne ¢ikarilan Maturidilik vurgusu
ve bunu besleyen siyasi ve fikri unsurlar tahlil edilecektir.

Anahtar Kelimeler: Osmanli, Esarilik, Maturidilik, ihtilaf Edebiyati, Firka-i
Naciye

Introduction

Ottomans’ Islamic studies are eclectic in their foundation period. Ibnu al-
Arabi’s unity of existence doctrine that combines Sufism with philosophy marks
this period. A transition from philosophical Sufism to philosophical kalam starts
with Molla Fanari. He lived in the middle of this transition period. He followed
both Ibnu al Arabi and Saduddin at-Taftazani. Fanari is the most important name in
spreading at-Taftazani’s works in Anatolia. It is noted that he let his students take a
day off for reproducing the copies of these works.! In addition to Fanari, works and
statements of at-Taftazani and as-Sayyid ash-Sharif al-Jurjani became common
through the efforts of certain scholars such as Burhanuddin al-Haydar, ‘Ala’uddin
ar-Rumi, Fahruddin al-’Ajami. This caused the orientations based on the unity of
existence to lose their impacts on madrasa tradition and helped kalam activities
based on Fahruddin ar-Razi’s activities increase.

Philosophical kalam discipline turned into the dominant ideology in the
Ottoman madrasa tradition. The role model of Mehmed the Conqueror is Timur.
Therefore, he aimed to transfer the Islamic activity of Transoxiana into the post-
conquest Istanbul. He invited certain well-known scholars such as Ali ibn

L Al-Janabi Abu Mohamed Mustafa b. Hussain, el-Hafilu 'I-Vasit ve ’I-Aylamuh az-Zakhiru I-Muhit,
Hamidiye, N: 896, v. 445a.
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Muhammad (Ali al-Kushchu) and Ali at-Tusi to Istanbul. The new capital turned
into a center of attraction for the scholars no matter what their sects were. Mehmed
attributed a great importance to teaching all sorts of sciences, particularly the
philosophical fields, in Sahn al-Saman madrasas. He himself instructed that the
footnote written by al-Jurjani to Tajridu al-Akaid by Nasiruddin at-Tusi and the
annotation written by him to al-Mawagif by Adududdin al-Iji be included in the
madrasa curricula. 2 In addition, the annotation written by at-Taftazani to Akidah by
Abu Hafs an-Nasafi, the footnote written by Shamsaddin al-Hayali to this
annotation, Tawaliu al-Anwar by Qadi al-Bayzawi and the contra annotation written
by Shamsuddin al-Isfahani are among the works read and taught in Sahn al-Saman
madrasas.? All of these works, except the footnote of al-Hayali, were written by
Ash’ari scholars generating statements suiting ar-Razi’s views.

Mehmed is the primary actor of this ideological transformation. However, he
did not want this process to be an articulation activity solely. Therefore, he never
hid his desire of witnessing the development of well-known scholars, such as at-
Taftazani and al-Jurjani, from his public. This desire was fulfilled by Molla Yagan
and his students. Hizir Begh, the most remarkable student and son-in-law of Molla
Yagan, was one of the figures greatly cared by Mehmet. He is known for al-
Qasida al-Nuniyya written for Maturidi doctrines. He was the first qadi of Istanbul
assigned by Mehmed. Hizir Begh raised many scholars, and almost all of them
were Sahn professors. Hayali, Hojazadah, Kastalli Hatibzadah, Sinan Pasha,
Alaaddin al-Arabi, Molla Hayraddin, Molla Ayas and Molla Ayas are among the
scholars directly taught by Hizir Begh. Afdalzadah, Ibn Kamalpashazadah,
Tagkopriilitizade and Abussuud Efendi follow these students. Considering the fact
that the number of these people and their associates is higher than a thousand is
interesting as the philosophical approach showed its impact following the era of
Mehmed.*

Ottomans included the kalam works written by Ash’ari people in their own
madrasas despite their Maturidi-Hanafi identities, which directed people to directly
relate the Ottoman madrasa tradition to Ash’arism. However, what people tried to
teach in Ottoman madrasas was philosophical kalam rather than Ash’arism. These
texts cannot be directly and holistically reduced to the level of Ash’arism. On the
contrary, they are the frame texts pushing the limits of Ash’arism. The most
significant reason why these works were deemed important in the Ottoman Empire
is that they are the most authentic examples of philosophical kalam activity despite
their Ash’ari quality rather than being written on Ash’ari kalam. It should be noted
that Ottoman traditions in Islamic studies were nor shaped through these works

2 Katib Chalabi, Mizan al-hakk fiikhtiyar al- ahakk, Trans. O. S. Gokyay, Istanbul 1980, p. 20-21.

3M. Sait Yazicioglu, “XV. XVL Yiizyillarda Osmanli Medreselerinde {lm-i Kelam Ogretimi ve Genel
Egitim Igindeki Yeri”, Islam Ilimleri Enstitiisii Dergisi, IV(1980), p. 274.

4 fsmail Hakki Uzungarsili, Osmanli Devletinin flmiye Teskilati, Ankara 1984, p. 76; Fahri Unan,
Kurulusundan Giiniimiize Fatih Kiilliyesi, Ankara 2003, p. 335.
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and that people made efforts to emphasize Maturidi’s name in certain cases. The
example of footnote and annotation tradition offers concrete evidences. This
tradition is the ideological (and sometimes too humble) memory of the Ottomans
which contains the kalam-related, philosophical and sectarian content The
intellectual reflex shown by the Ottomans to the frame texts is hidden in this
footnote and annotation tradition.? This tradition indicates that certain points
mentioned in favor of Ash’arism are opposed in frame texts.6

The fact that the philosophical kalam works written by Ash’ari scholars were
taught in Ottoman madrasas should not be regarded as the dominance of Ash’ari
ideology over Ottoman Islamic science traditions. The main problem here is that the
efforts of Ottoman scholars to face with philosophical kalam scholars were
disrupted when they were about to yield results. If certain incidents of the era of
Selim the Grim had not occurred and this process had been maintained for another
century, we could have been discussing the Ottoman Islamic science activities from
the perspective of different dynamics.

Mukaddima al-Arbaa discussions 7 are significant for observing the
commitment of Ottomans to Maturidism. Four introductions which were conveyed
from Fahruddin ar-Razi but formulated by Ubaydullah Sadrushari as a criticism to
Ash’ari followers, particularly ar-Razi, are nothing but the discussions of human
actions as benevolent and malevolent. Ash’ari’s approaches relating benevolence
and malevolence to commentators” declarations and indicating that benevolence
and malevolence cannot be present as long as such a declaration is absent were
among the most important ideological disagreements with Maturidis. However,
this issue was formulated more systematically with as-Razi. Moreover, this issue
did not only consist of benevolence-malevolence discussion. It was also associated
to the basic kalam problems such as the quality and requirements of offers,
marifatallah-related discussions, and divine and human actions. Sadrusharia’s
discussions with Ash’ari followers through ar-Razi and at-Taftazani’s answers to
support Ash’arism and to criticize Maturidism made the disagreement points
deeper and more extensive. Regarding the era of Mehmed the Conqueror, this
discussion was revived upon the order of the sultan. Katib Celebi says Sultan
Mehmed made certain scholars gather before him and discuss these issues based on
what Sadrushari and at-Taftazani wrote.® Mehmed ordered them to write booklets
and then bring these for the discussions before his presence. Scholars invited by the
sultan to discuss these issues included Molla Alaaddin al-Arabi, Molla Hatibzadah,

5 M. Sait Ozervarli, “Osmanli Kelam Geleneginden Nasil Yararlanabiliriz?”, Diinden Bugiine Osmanli
Aragtirmalary: Tespitler- Problemler-Teklifler Sempozyumu, Istanbul 2007, p. 205.

¢ The indications of this example can be seen in the footnotes written to Sharhu al-Akaid by at-Taftazani.
For a brief assessment on this issue, see: Mehmet Kalayci, “Bir Hakkin Teslimi: Ebu Azbe'nin er-
Ravzatii'l-Behiyye’sine Yanstyan Intihal Olgusu, Islam Aragtirmalar: Dergisi, 29 (2013), p. 17-18.

7For a thorough study on this issue, see: Ciineyd Asim Koksal, “Islam Hukuk Felsefesinde Fiillerin
Ahlakiligi Meselesi -Mukaddimat-1 Erbaa’ya Giris-, Islam Arastirmalar: Dergisi, 28 (2012), p. 1-44.

8 Katib Celebi, Kashfu az-Zunun, prep. by: $. Yaltkaya-K. R. Bilge, Istanbul 1971, 1/ 498-99.
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Molla Lutfi and Molla Kastalli. The gathering before the sultan would become one
of the most important sources feeding the dispute literature that became systematic
later, and it is the particular reason for a separate literature based on irada al-
juzziyah.

Philosophical kalam directed the Ottoman madrasa traditions for almost a
century. However, two important political incidents disrupted this process since
the early 16t century. The first is related to the fight against Safawids. Their
dominance over Khorasan region cut Ottomans’ connection with the Eastern world.
The philosophical kalam tradition established in this region was seriously harmed
after the region was controlled by Safawids and reshaped through Shiite. Following
the second half of the 16t century, philosophical kalam started to lose its impact
over the Sunni geography and be controlled by the Safawid Shiite.

The second is related to the termination of Mamluk’s political presence and
inclusion of Damascus to Ottoman borders. Mamluks were the first state resisting
to Mongols and defeating them. After Mongols invaded Baghdad, many Abbasid
people took refuge in Mamluk state. Egypt became the sole Islamic country for
Muslims in both east and west. Meanwhile, Mamluks became the protector of
Abbasid Caliph and therefore, Sunnism. The Ottomans put an end to the political
existence of the Maml{iks and at the same time they become heirs to their political
and cultural heritage. The philosophical kalam was established in the region in a
limited manner and philosophical identities were generally revealed through the
doctrine form.

Egypt and Damascus controlled by Mamluks were dominantly controlled by
traditional hadith-based approaches. The most important policy of the formations
controlling the area in the period following Fatimids was to permanently remove
the traces of Shiite and properly establish Sunnism in the area. Therefore, the
sectarian commitments in this region were generally promoted though Sunnism.
The transformation of the political fight against Safawids into a competition with
Shiite caused a shrinkage in the Ottoman ideology. The reflex to define the self
through others made the belief-related kalam and philosophical discussions
meaningless and made Ottoman Sunnism based on doctrines and policies.
Ottomans’ paradigm to generate ideologies started to lose its functions in such an
environment, and Shiite and all Shiite variants were attacked under the upper
heading of Rafism based on a refutation-related logic.? The reaction towards Shiite
through Fatimids became obvious considering the opposition to Safawids just like
how the same reaction caused the emergence of a Sunnism emphasis containing
doctrine and policy-related content. Sunnism was reshaped in more strict and
precise patterns through Shiite.

9 For a broader information about the texts and content analyses in this regard, see: Elke Eberhard,
Osmanische Polemik Gegen die Safawiden im 16. Jahrhundert nach Arabischen Handschriften, Freiburg 1970.
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Combination with Egypt and Damascus lands caused Sunnism-based
political efforts'0, which became concrete through the opposition to Fatimids, to be
transferred to the Ottoman Empire. The traditionalist discourse in the area could
penetrate into the ideology of the Ottomans, which yielded certain significant
results for both Ash’arism and Maturidism. Abu Abdillah as-Sanusi, Jalaluddin as-
Suyuti, and al-Lakani family (the father and son) are the important representatives
of Ash’arism. The concept of Ash’arism mentioned in the discourses of these
scholars reflects a school with no relation to philosophy but having an association
to classical kalam ideology. A similar case is also valid for Maturidism. Hadith-
based Hanafism ideology, which was largely based on the doctrine of Abu Jafar at-
Tahawi, was established in the Ottoman Empire. Discourses of figures such as
Ibrahim al-Halabi, Birgiwi, Chiwizadah, Hasan Kafi Akhisari, Ahmad al-Rumi
Akhisari, Hakim Ishaq ar-Rumi and “Aliyyu al-Kari are like an extension of this
ideology. These figures had Maturidi ideas in accepting the doctrines, but their
discourses do not include a dept or extensiveness in regard to kalam discipline.
Moreover, they strictly opposed to philosophy and philosophical kalam. This
approach caused the emergence of Qadizadah movement on the social grounds.

The Qadizadah movement is often regarded as a reflection of ideological
shrinkage and discredited even in the early stages. This is partly right but there are
certain interesting points in regard to the fight against Halwatis. The discussion
regarding the father and mother of the Prophet (abawayn al-Rasul), which is one of
the controversial topics between two sides, is important.’t Qadizadahs state that
Prophet’s parents died with sacrilege while Halwatis claim that they died with
faith. As noted by Katib Celebi, this issue is the continuation of the ancient
discussion between Ash’ari and Maturidis about whether marifatallah is necessary
based on rational ideology or transferring activities.!? Considering the rational
necessity, Qadizadahs state that Prophet’s parents were responsible for the offers
also before the arrival of booklets and that they died with sacrilege as they did not
fulfill their responsibility. However, Halwatis consider the necessity in transferring
and claim that the parents could not be held responsible for offers before the arrival
of booklets. The arguments and sources used by both sides indicate Ash’arism and
Maturidism once again.'® In addition, al-Fighu al-Akbar by Abu Hanifa is a work that
is at the center of the afore-noted discussions and was severely and bilaterally

10 The political efforts based on Sunnism are not specific to a single state. On the contrary, they are
maintained in the directions changed by Zangis, Ayyubis and Mamluks. For more details about this
issue, see: Mehmet Kalayci, Tarihsel Siirecte Esarilik Maturidilik Iliskisi, Ankara: Ankara Okulu Yayinlari,
2013, p. 167-186.

11 For a broad assessment in this regard, see: Kadir Gombeyaz, “Vani Mehmed Efendi'nin Hz. Ibrahim’in
Babasi ve Ebeveyn-i Resul Hakkindaki Goriisleri”, Ulusal Vani Mehmed Efendi Sempozyumu, 07-08 Kasim
2009, Kestel-Bursa -Bildiriler-, ed. M. Yalar-C. Kiraz, 2011, p. 206-210.

12 Katib Celebi, Mizanu al-Hakk fi Ihtiyari al-Ahakk p. 54-55.

13 For more details about the sources used by both sides, see: Necati Oztiirk, Islamic Orthodoxy Among the
Ottomans in the Seventeenth Century with Special Reference to the Qadi-Zade Movement, Phd. Dissertation,
Edinburgh University, Edinburgh 1981, p. 384-388
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manipulated or blemished in the copying activities conducted in the relevant
period.

Another interesting point in the relationships between both sides is the Shiite
aspect. Ottomans’ emphasis on an anti-Shiite discourse in the fight against Safawids
caused social reactions toward all sorts of connotations regarding Shiite. “The issue
of cursing Yazid”, one of the controversial points between Halwatis and
Qadizadahs, is a reflection in this regard. Even certain leaders of Halwatis had
assessments indicating that their addressee blamed them for being a Rafizi
follower. For instance, Abd al-Ahad an-Nuri, the leader of Halwatis after Abd al-
Majid as-Siwasi indicated that they were directed relevant accusations from their
opponents, and he made an effort to answer these criticisms by reflecting the
financial support of Abu Hanifa to the protest of Zayd ibn Ali instead of directly
opposing to these criticisms.!*

The sequence of approval for Halwatism ended in Ali (r.a), which is also the
case for all Sufism movements generated by Ash’ari’s followers, and an impactful
stress on “twelve imams” was witnessed in the sect. There is the third and a secret
party of the fight between Qadizadahs and Halwatis, which is Nagshibandis.
Nagshibandism first affected Ottomans when Timur captured Anatolia but had
limited reputation among the people. In addition, it should be noted that the first
wave of Nagshibandism has a Akhrariyya-related aspect that was supported by
Qubrawi heritage and donated with the unity of existence elements. The political
competition Ottomans had with Timurids and their successors before the fights
with Safawids restricted the representation of Nagshibandis who had activities
within the borders of Timurid state in the Ottoman Empire. However, the highest
amount of resistance shown to the efforts to make the area Shiite came from this
sect, which changed Ottomans’ views toward Nagshibandi people in the political
and sectarian fight against Safawid. This new aspect of Nagshibandism is called
Mujaddidiyyah and it is the most impactful representative of anti-Shiite discourse.’s
The discourses of Birgiwi, Aliyyu al-Qari and Hasan Kafi Akhisari suited the
discourse of Imam ar-Rabbani, the leading figure of Mujaddiyya, which is not a
coincidence. Another non-coincident point is that the dispute literature that
examined the ideological differences between Ash’arism and Maturidism became
well-known in this period. The more interesting point is that some of those who

14 Abd al-Ahad an-Nuri (d. 1061/1651), Ta'dibu al-Mutamarridin, Fatih, No: 5293, v. 305b-306b.

15 The foundation was laid by Imam Rabbani himself, the founder of Mujaddidiyyah. His work entitled
Ta'yid al-Ahli as-Sunna was written as a criticism toward Shiite, and it maintained its importance in the
upcoming period. See: Hamid Algar, “Imam al-Rabbani”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (DIA),
XXI1/198.
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emphasized Maturidism were associated to Nagshibandism, and particularly,
Qadizadah movement.!6

The dispute literature examining the ideological differences between Ash’aris
and Maturidis!” was first reflected in a separate text in Nuniyye Kasidesi by Tajuddin

16 For a brief and general assessment on this issue, see: Mehmet Kalayci, “Seyhiilislam Mehmed Esad
Efendi ve Esarilik-Maturidilik Thtilafina iliskin Risalesi”, Hitit Universitesi Ilahiyat Fakiiltesi Dergisi, X1/21
(2012), p. 111-112.

17 The following texts were respectively written to classify the disputes between two sects in this regard:
¢ Najmuddin Ibrahim ibn “Ali at-Tarsusi (d.758/1356): This ode by him entitled Urjuza fi Ma‘rifati ma
bayna al-Asha‘ira wa al-Hanafiyya was published by Ismail Sik in an article. In this article where Tarsusi's
personal information was provided and the content of his text was analyzed, Urjuza's Arabic text was
presented in depth and translated in Turkish based on the text conveyed in a manuscript in Tokat
Provincial Public Library collection and on Ayanu al-’Asr wa Avanu an-Nasr by Safadi. See: “Necmeddin
Tarsusi’'nin Urcuzesinde Eg‘ari-Hanefi Teolojik Farklilagsmalar1”, Insan ve Toplum Bilimleri Arastirmalar:
Dergisi (2017), v. 6: 1, p. 327-342.

e Abu Nasr Tajuddin ‘Abd al-Wahhab ibn “Ali as-Subki (d. 771/1370): Nuniyya is actually reflected in
Tabakat by Subki and in the section where the life story of Abu al-Hasan al-Ash’ari is provided. See: at-
Tabakatu ash-Shafi‘iyyati al-Qubra, ed. A. M. al-Hulv-M. M. at-Tanahi, Cairo 1964, v. III, p. 383-389; The
ode was separately published by Badeen. See: “Nuniyyetu’s-Subki,” E. Badeen (ed.), in Sunnitische
Theologie in osmanischer Zeit, Wiirzburg 2008, p. 5-18; For more details about the scope in which Nuniyya
was generated, content analysis and the impact on the following scholars, see: Mehmet Kalayci, “Esarilik
ve Maturidiligi Uzlastirma Girisimleri: Tacliddin es-Siibki ve Nuniyye Kasidesi”, Dini Arastirmalar
(2012), volume: X1V, issue: 40, p. 112-131

e Nuru ash-Shirazi Muhammad ibn Abi at-Tayyib (d. probably the second half of the
eighth/fourteenth century): The work has two manuscripts. Sharhu al-Kasidati an-Nuniyya li as-Subki,
Siileymaniye Library-Hamidiye, no. 765, 46 v.; Sharhu al-Kasida fi al-Hilaf bayna al-Ash‘ariyya wa al-
Maturidiyya, Corum Hasan Pasa Provincial Public Library, no. 1030-2, 56 v.; This work by Nuru ash-
Shirazi was used almost in its original form by Abu Azba, a late period scholar, without mentioning
names and by removing unnecessary parts. For a comparison and analysis on this issue, see: Mehmet
Kalayci, “Bir Hakkin Teslimi: Ebu Azbe'nin er-Ravzatii’l-Behiyye’sine Yansiyan Intihal Olgusu”, Islam
Aragtirmalar: Dergisi (2013), issue: 29, p. 1-34.

e Ahmad Shamsaddin Kamalpashazadah (d. 940/1534): The first booklets of Kamalpashazadah and
the booklet published in 1304/1886 for the first time have different publications in the following periods.
For details, see: “Risalatu al-Ihtilaf bayna al-Ash‘ari wa al-Maturidi,” in Rasa’il al-Ibn Kamal, Istanbul
1304 [1886], p. 57-60; “Risaletu al-Ihtilaf bayna al-Asha‘ira wa al-Maturidiyya,” in Rasa’il al-Ibn Kamal,
Istanbul 1316 [1898], p. 231-233; “Risaletu al-Ihtilaf bayna al-Asha‘ira wa al-Maturidiyya,” ed. Sayyid
Bahgivan, in Hamsu Rasa’il fi al-Firaq wa al-Mazahib, Cairo 1425/2005, p. 67-78; “Risalatu al-Ihtilaf bayna
al-Asha‘ira wa al-Maturidiyya fi Isnatay ‘Ashrata Mas’ala,” ed. Edward Badeen, in Sunnitishce Theologie
in osmanischer Zeit, Wiirzburg 2008, p. 20-23; Masailu al-Ihtilaf bayna al-Asha’ira wa al-Maturidiyya, ed.
Sa‘id Abdallatif Fawda, Amman 1430/2009; Most of the small-sized anonymous manuscripts in Turkish

libraries belong to Kamalpashazadah. A booklet associated to As-Sayyid ash-Sharif al-Jurjani actually
belong to Kamalpashazadah. See: Risala fi al-Masa’ili al-Muhakkaka Bayna al-Maturidi wa al-Ash‘ari,
Suleimaniyah-Yazma Bagislar, no. 4164-7, v. 23b-24a; For more details about the possible sources of the
booklet and its scope, see: Mehmet Kalayci, “Kemalpasazade'nin Egarilik-Maturidilik Thtilafi
Konusundaki Risalesi Uzerine, Ankara Universitesi [lahiyat Fakiiltesi Dergisi (2012), c. LIIL: 2, p. 211-218.

e Nawi Efendi Yahya ibn Pir al-Malkarawi (d.1007/1598): The booklet has different manuscripts in the
Turkish libraries: Suleimaniyah-Partaw Pasha, no. 607, v. 51a-b; Nuruosmaniyyah, no. 4909, v. 24-25;
Millat-Ali Amiri Arabi, no. 4313, v. 171a-b; Amasya Provincial Public Library, no: 882, v. 7b-9a; Amasya
Provincial Public Library, no. 918, v. 150a-151a; Kastamonu Provincial Public Library, no. 529/3, v. 81a-
83a; National Library, no. 4915/5, v. 10a-11a; The booklet was published by Edward Badeen based on the
manuscript at number 1882 in Leiden University. See: “Risale fi al-Fark bayna Mazhabi al-Asha‘ira wa
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al-Maturidiyyah”, Sunnitishce Theologie in Osmanischer Zeit, ed. E. Badeen, Wiirzburg 2008, p. 25-29; We
wrote an analysis regarding the quality and source of this booklet purpose of this booklet, and it will be
published in volume 56: 1 of Ankara Universitesi [lahiyat Fakiiltesi Dergisi.

e Bayazizadah Ahmad Efendi (d. 1098/1687): Bayazizadah stated that two sects had disagreements on
50 issues but he reflected 36 in the list he provided in this regard. See: Isharatu al-Maram min ‘Ibarati al-
Imam, ed. Y. Abd ar-Razzak, Cairo 1949, p. 53-56.

e Anonymous Dispute Text (probably the first quarter of the 18th century or earlier): This booklet with
no certain authors has two copies: Risala fi Masa'il al-Hilafiyyah Baynal-Maturidiyyah wa al-Ash’ariyyah,
Konya il Halk, no. 4708-2, v. 18a; Maturidi ile Es'ari Arasmndaki Ihtilaflar, Konya il Halk, no. 1076-48, v.
157a-b; Considering the fact that it is one of the sources for 73-item classification of Abu Sa‘id al-Hadimi,
it is fair to state that the booklet dates back to the 18th century at the earliest. See: Mehmet Kalayci, “Ebu
Sa’id el-Hadimi'nin 73'lii Thtilaf Tasnifi ve Kaynaklar1”, Ankara Universitesi flahiyat Fakiiltesi Dergisi
(2013), volume: LIV, issue: 2, p. 215-221; We wrote a paper about the text and analysis of the booklet. It
will be published later.

e Sheikhzadah ‘Abd ar-Rahim ibn ‘Ali al-Amasi (d. 1133/1721): This work by Sheikhzadah who
reflects the issue of 40 disputes is an important example of dispute literature. See: Nazmu al-Fara'id wa
Jam'u al-Fawa'id, Egypt 1317.

¢ Mastjizadah, ‘Abdallah ibn ‘Uthman (d. 1150/1737): The work was used as a doctoral thesis by Ulker
Oktem but it was not published. See: Mastjizadah's "al-Hilafiyyat bayna al-Hukama ma’a al-Mutakallimin va
al-Hilafiyyat bayna al-Mu'tazila ma’a al-Asha’ira wa al-Hilafiyyat bayna al-Asha’ira ma’a al-Maturidiyya",
Unpublished Doctoral Thesis, Ankara University Institute of Social Sciences, Ankara 1993; Publication
by Seyyid Bahg¢ivan. See: al-Masalik fi al-Hilafiyyat Bayna al-Mutakallimin wa al-Hukamah, ed. S. Bahcivan,
Istanbul 2007; Bahgivan also wrote an article regarding the problems in the analysis by Oktem. See:
“Yazma Eserlerin Tahkikinde Metodolojik Problemler (The Case of Mastjizadah's 'al-Hilafiyyat bayna al-
Hukama ma’a al-Mutakallimin va al-Hilafiyyat bayna al-Mu'tazila ma’a al-Asha’ira wa al-Hilafiyyat bayna al-
Asha'ira ma’a al-Maturidiyya)”, Selguk Universitesi [lahiyat Fakiiltesi Dergisi (2006), issue: 21, p. 61-90.

e Muhammad ibn Wali al-Kirshahri al-Izmiri (d.1165/1752): This work, the most extensive one among
the dispute texts, has three copies: Sharhu al-Hilafiyyat bayna al-Ash‘ari wa al-Maturidi, Suleimaiyah-
Shahid Ali Pasha, no. 1650, 146 v.; Masa’ilu al-Hilafiyyat fi ma bayna al-Ash’ariyya wa al-Maturidiyya,
Kopriilii Library-Mehmed Asim Bey, no. 254, 190 v.; Sharhu Masa’il al-Hilafiyyat, Burdur Provincial
Public Library, no. 1315.

o  Sheikh al-Islam Abu Ishagzadah Mehmed As‘ad Efendi (d.1166/1753): This booklet by Sheikh al-
Islam Asad Efendi who reflected 40 problems in total is a summary of Sheikhzadah's text. See: Risala fi
Intilafati al-Maturidi wa al-Ash’ari, Istanbul 1287 (Suleimaniyah-Haji Mahmood Efendi, no. 1686; Tahir
Agha Tekke, no. 310, p. 279-287); The dispute text in the catalogues in regard to Sayyidzadah Asad
Efendi actually belong to Sheik al-Islam Asad Efendi. See: Risala fi Bayani al-Ihtilaf bayna al-Ash’ari wa al-
Maturidi fi al-Itikad, Kastamonu Provincial Public Library, no. 3906, 6 v.; For a broad assessment
regarding Asad Efendi’s text in Ottoman Turkish and its relationship with other texts, see: Kalayci,
“Seyhiilislam Mehmed Esad Efendi ve Esarilik-Maturidilik Ihtilafma Iligkin Risalesi”, p. 99-134; For
more details about As‘ad Efendi’s paper, see also: Murat Memis, “Esari-Matiridi ihtilafina Dair Iki
Risale”, Dokuz Eyliil Universitesi Ilahiyat Fakiiltesi Dergisi (2012), v. I: 35, p. 75-103.

e Dawud Efendi ibn Muhammad al-Qarsi (d. 1199/1756): The booklet of Dawud al-Qarsi is not a text
specifically assigned for this issue; he reflected the disputes between two sects in the work entitled
Malumah. See: Ma’lumat, Suleimaniyah-Denizli, no. 88-1, v. 4b-5b.

e Abu ‘Azba Hasan ibn ‘Abd al-Mubhsin (d. 1172/1759): His work entitled ar-Rawzatu al-Bahiyya was
published for a couple of times. See: ar-Rawzatu al-Bahiyya fima bayna al-Asha‘ira wa al-Maturidiyya,
Haydarabad, 1322/1904; ed. ‘Abd ar-Rahman ‘Umayra, Beirut, 1409/1989; ed. E. Badeen, in Sunnitische
Theologie in osmanischer Zeit, Wiirzburg 2008, p. 133-209; This work, one of the literary works which come
to mind first when the ideological difference between Ash'arism and Maturidism is mentioned, is not
authentic. Instead, it is the brief copy of the annotation written by Nuru ash-Shirazi, student of Tajuddin
as-Subki, to the ode entitled an-Nuniyya. For a broader assessment in this regard and comparison of the
content between two texts, see: Kalayci, “Bir Hakkin Teslimi: Ebu Azbe'nin er-Ravzatii'l-Behiyye’sine
Yansiyan Intihal Olgusu, p. 1-34.
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as-Subki, and an extensive annotation was written to this by Nuru ash-Shirazi, his
student. This first text reflected thirteen disputes in total: six were related to
wording while seven were essential. Parties were determined as Ash’arism and
Hanafism in this first dispute text and annotation, and a reconciliatory style was
adopted.'® This attitude was maintained in the Ottoman Empire in the early
periods. It is noted in the booklet written by Kamalpashazadah that disputed were
experienced on ten issues without making wording or essential differentiation. The
issues in this booklet are different than what as-Subki detected, and they are largely
compiled from the works of As-Sabuni. The concepts of al-Maturidi and al-
Maturidiyya gained legitimacy with Kamalpashazadah within the scope of relevant
literature.?®

e Abu Sa’id Muhammad ibn Mustafa al-Hadimi (d.1176/1762): This classification by him is included in
the annotation entitled Barika al Mahmudiyya written on Tarikat al-Muhammadiyya. See: Barika al-
Mahmudiyya fi sharhi Tarikat al-Muhammadiyya, Istanbul 1317, v. I, p. 314-316; This classification was also
copied as a separate booklet. See: Sharhu Ihtilafi Bayna al-Maturidiyya wa al-Ash’ariya, Adana Provincial
Public Library, no. 1075, p. 61a-78a; Hadimi's classification was translated into Turkish by Mutarjim
Ahmad Asim (d.1235/1819) without making any changes to the annotation written by Sirajuddin al-
Ushi's ode entitled Amali. See: Marahu al-Ma’ali fi Sharhi al-Amali, Darsaadah 1304, p. 15-18; For more
details about the texts used as a source to Hadimi's classification, see: Kalayci, “Ebu Sa’id el-Hadimi'nin
73'lii Thtilaf Tasnifi ve Kaynaklar1”, p. 215-221.

e Sayyid Murtaza Muhammad ibn Muhammad az-Zabidi (d. 1205/1790): Murtaza az-Zabidi analyzes
the relationship between Ash’arism and Maturidism and provides the disputes between them under
certain titles in the introduction of the section related to the annotation written toward Ihya by Ghazali.
He refers to certain figures such as Tahawi, Subki family (father and son), Molla Aliyyu al-Qari,
Sheikhzadah and Bayazizadah in this regard. According to him, the scholar who thoroughly reviews the
dispute between Ash’arism and Maturidism is Sheikhzadah but he kept his statements longer than
enough. Zabidi prefers the ideology of Subki and Bayazizadah and conveys the information they
provide in regard to the disputes between both groups as is. See: Kitabu Ithafi as-Sadati al-Muttaqin bi
Sharhi Asrari Ihya al-Ulumi ad-Din, y.y. t.y, v.II, p. 12-13.

e Kara Halil Pasha of Corlu (d. probably around the last quarter of the 18th century or later): Halil
Pasha cited and analyzed the dispute-related texts of Dawud al-Qarsi and Kamalpashazadah. See: al-
Masa’ilu al-Muhtalifa bayna al-Ash’ariyya wa al-Maturidiyya, Hafid Efendi, no. 150, 20 v.

e Mehmed Amin ‘Izzi (d. Probably the first half of the nineteenth century): This booklet by Izzi is like
a translation of the dispute text written by Asad Efendi in Ottoman Turkish into Arabic. The booklet has

two manuscripts. Arba‘una Masa’il, Dokuz Eyliil University Faculty of Theology Library, no. 3988; al-
Masa’ilu  al-Muhtalifa bayna al-Maturidi wa al-Ash’ari, Manisa Provincial Public Library-Akhisar
Zeinelzadah, no. 5765, v. la-4b; The booklet has two verified publications: Esariye ve Maturidiye
Arasmdaki Goriis Farkliliklar: (Arba’una Masail), With the Addition of Research and Notes, Translated by:
A. Biilent Baloglu, y.y. t. y; Memis, “Esari-Matiridi ihtilafina Dair ki Risale”, v. I: 35, p- 75-103; For more
details about the relationship and comparison with the text by Asad Efendi, see: Kalayci, “Seyhiilislam
Mehmed Esad Efendi ve Esarilik-Maturidilik Ihtilafina iliskin Risalesi”, v. XI: 21, p- 99-134.

e Izmirli Ismail Hakki (d. 1946): izmirli included the disputes between two sects in Yeni Ilm-i Kelam
and ordered fifteen controversial points. See: Yeni [lm-i Kelam, prep. Sabri Hizmetli, Ankara 1981, p. 71-
73.

18 For more details about the background and effects of the ode, see: Kalayci, “Esarilik ve Maturidiligi
Uzlastirma Girisimleri: Taciiddin es-Siibki ve Nuniyye Kasidesi”, p. 112-131.

19 For more details about the analysis and sources of the booklet, see: Kalayci, “Kemalpasazadenin
Eg’arilik-Maturidilik Thtilafi Konusundaki Risalesi Uzerine”, p. 211-218.
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The main share in emphasizing Maturidism and reducing the number of
disputes belongs to Bayazizadah who indicated that the disputes between both
sects could not be disregarded, that they were important, and that they had
disputes on 50 topics. However, the main important aspect in this regard is hidden
in the emphasis on Maturidism and the efforts to make the position of this school
equal to that of Ash’arism. Bayazizadah claims that the sect that reached salvation
is not only one and that more than one society can achieve salvation as long as they
strictly follow the definite principles of the Quran and Sunnah in the issue of
Islamic doctrines. Ahl al-Sunnah is an inclusive term in his approach, and
Maturidism is equal to Maturidism under this concept.

Bayazizadah bases Maturidism on the center while presenting the disputes
between both societies. He states that certain controversial issues essentially belong
to Maturidis and that Ash’aris are the opponent if there is an opposition in this
case. The presentation of disputes by him shows that Maturidis’ ideas have a
consistency. However, this is not the case for Ash’aris. Bayazizadah does not
hesitate to hint the ideological differences experienced in this sect while reflecting
the ideas of Ash’aris. Moreover, according to him, certain Ash’ari scholars agree
with Maturidis in certain points.?0 Another interesting point is that he refers to
scholars who lived before al-Ashari, such as Kharis al-Mukhasibi, Ibn Qullab, al-
Qrabisi and al-Qalanisi, or Imam Shafii, Imam Maliq and Ahmad ibn Hanbal.?!
These people are the actors of a process where Ash’arism was not present on a
conceptual level yet.

This attitude of Bayazizadah can be regarded as an indirect reaction to
Ash’ari’s desires of initiating Ahl al-Sunnah with Abu al-Hasan al-Ash’ari. He
states in the introduction of this work that Abu Mansur al-Maturidi is the person
who explained the sect of Abu Hanifa and his acquaintances way before than al-
Ash’ari and that Ibn Qullab and al-Qalanisi are the people who lived before al-
Ash’ari and who have personal works, opinions and supporters. Accordingly, how
is it possible to claim that Ash’ari was the first representative of Ahl al-Sunnah??
This period starting with Bayazizadah indicates that people made efforts to reflect
Maturidism as a kalam movement that is no lower than Ash’arism in degree.

Three different dispute texts were written by Sheikhzadah, Mastjizadah and
Kirshahri in the period after Bayazizadah. Sheikhzadah’s work is the most
remarkable one among these in regard to reviewing the problems, influencing the
sources and possessing systematic integrity. This work which referred to many
works of both traditions and cited more than 90 works for approximately 340 times
can be regarded as a narrative of the dispute between Ash'arism and Maturidism.

20 Bayazizadah, Isharatu al-Maram, p. 54.
2 Bayazizadah, Isharatu al-Maram, p. 53-54, 56.
22 Bayazizadah, Isharatu al-Maram, p. 23-24.
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Stating that there are disputes on 40 topics between both groups, Sheikhzadah
promises to reflect these topics objectively in the introduction of his work.?

This "objectivity" emphasis of Sheikhzadah should be stressed. This emphasis
is also repeated in other dispute texts by Mastjizadah and Kirshahri. This emphasis
can be regarded as an indirect criticism to the incident that kalam works taught in
the Ottoman Empire do not include Maturidi approaches. This is also mentioned by
Mastjizadah and the fact that Maturidi ideology is rarely mentioned in Ash'ari
scholars' works such as Abkaru al-Afkar, al-Arba’un, Nihayatu al-Uqul, al-Mawagqif and
al-Makasid has been made an issue of criticism. 2 Kirshahri states that the contents
of many works related to kalam are nothing but the ideas of al-Ash'ari, and that he
wrote his work to support the ideas of al-Maturidi.? Accordingly, objectivity means
including Maturidism ideology thoroughly for these figures.

The dispute literary initiated by Bayazizadah and made systemic by
Sheikhzadah underwent a new developmental stage with Mastjizadah and
Kirshahri. Disputes were then discussed in a broader scope by employing different
ideological actors such as huqama, philosophers and Mu'tazilah along with
Ash'arism and Maturidism representatives. The developmental direction of this
literature where a collective aspect of the disputes is to be reflected aims to indicate
that Maturidism does not depend on Ash’arism and that it contains integrity and
consistency as much as or maybe more than Ash’arism. It should be noted that
Ash’ari people gave no reaction to this attempt, and that no text was written by
Ash’ari school to present a total compilation of the disputes.

The stress on Maturidism is not only limited to these works. The texts on
“irada al-juzziyyah” , the continuation of Mugaddima al-Arbaa discussions and
reflection of the latest stage regarding the dispute literature, provide concrete data
in this regard. The issue is bilaterally examined and cared in this regard, and it is
discussed by both Ash’ari and Maturidi people. A close look over the content of
approximately 40 works on this topic indicates that Maturidism is highlighted and
that Maturidism is the preferred ideology compared to the Ash’arism’s approach
called as “jabr al-mutawassit”.?¢ The booklets written by Ash’ari’s indicate the
correctness of the classical Ash’ari ideology and reflect that a concern of agreement
is the focal point.?”

2 Sheikhzadah, Nazmu al-Fara’id, p. 3.

2 Mastjizadah, al-Masalik fi al-Hilafiyyat, p. 38.

% Kirshahri, Sharhu al-Hilafiyyah, v. 2b.

2 For instance, it is clear that Asirizadah regards the preferable approach of Maturidism followers as a
starting point in the introduction of his booklet. See: Asirizadah Abd al-Baqi ibn Mehmed Bursawi,
Risala fi Ihtilaf Bayna al-Ash’ari wa al-Maturidi, Kastamonu Provincial Public Library, 355-3, v. 37b.

27 Abd al-Gani ibn Ismail an-Nablusi, “Tahkiku al-Intisar fi Ittifaki al-Ash’ari wa al-Maturidi ala Halki al-
Ihtiyar”, in Sunnitische Theologie in osmanischer Zeit, ed. E. Badeen, Wiirzburg 2008, p. 81-130 (Arabic
Part); Ziya'uddin Khalid al-Baghdadi an-Naqshibandi, al-‘Ikdu al-Jawhari fi al-Farq bayna Qudratayi al-
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It is possible to see the concrete traces of the attempts to make Maturidism a
sect equal to Ash’arism in the discussions of firqa al-najiya (the sect to reach
salvation). These annotations written to Sharhu al-Jalal by Jalaluddin ad-Dawwani
are interesting in this regard. Al-lji stated in his doctrine that the sect that achieved
salvation is Ash’arism. Ad-Dawani made attempts to reflect why Ash’arism should
be the sect which achieved salvation.?

The footnotes written by Maturidi scholars such as Siyalquti, Galanbawi and
Maghnisawi to ad-Dawwani’s annotation indicate that this approach by him was
opposed and that people made efforts to reflect Maturidism under the scope of
firga al-najiyah like Ash’arism. However, the harshest reaction comes from
Shihabuddin al-Marjani. He objects to the incident that Maturidism was made the
follower of Ash’arism. According to Al-Marjani, a general frame and method is
indicated in hadiths, and those who follow God’s path will achieve salvation. The
Prophet did not directly indicate any sects. Instead, he only pointed out the ways
for salvation. Therefore, considering the statement of him “those who follow my
and my relatives’ paths”, it is not possible to indicate a single sect or congregation
as the one that achieved salvation. Al-Marjani thus cannot tolerate indicating al-
Ash’ari as the founder of Ahl al-Sunnah and considering others as his followers.
However, al-Ashari and al-Maturidi are two people who lived in the same period at
different cities, and there is no record indicating that they meet or one of them
followed the other. Accordingly, after kalam activities became common in
Khorasan and Transoxiana, al-Ash’ari’s sect started to show itself in the region.
However, the followers of al-Ash’ari neglected Hanafism followers who had been
doing this activity for a long time, and they indicated al-Ash’ari as their leader in
methodological and doctrine-based studies.? It should be noted that this firwa al-
najiyah discussion, which was developed on the footnotes written to ad-Dawwani’s
annotation, affected other works and that separate booklets that were restricted in
this regard emerged on this issue.®

Maturidiyya wa al-Ash’ariyya, Hact Mahmud Efendi, No: 1459, 13 v.; “‘Abd al-Hamid Hamdi ibn Umar
Harputi, as-Samtu al-’Abqari fi Sharhi al-'lkdi al-Jawhari, Darsaadah 1305.

28 Jalaluddin Muhammad ibn As’ad ad-Dawwani, Jalal: Sharhu al-’Aka’idi al-’Adudiyya, Istanbul 1290, p. 4.
2 Shihabuddin ibn Baha'uddin al-Marjani, Hashiya ‘ala Sharhi al-Jalal li al-’Aka’idi al-’Adudiyyah, Matbaai
Amirah, y. 1317, 1/34-36.

% For more information, see: Osman Aydinli, Osmanli’dan Cumhuriyet'e Islam Mezhepleri Tarihi Yaziciligi,
Ankara 2008.
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Osmanl1’da Esarilik-Maturidilik iliskisine
Genel Bir Bakis

Ozet

Es’arilerle Maturidiler arasindaki ilk fikri etkilesimler, V./XI. yiizyilda baslad1 ve
sonraki siirecte inisli ¢ikish bir seyir izledi. Baslangicta fikri agidan birbirine denk iki
kelam ekoliiniin miicadelesiyken, Es’ariligin felsefe ile iligkisi neticesinde ugradig:
entelektiiel genisleme Maturidiligin kelamda 1srar eden sdylemini islevsizlestirdi. Bu
ylizden Fatih doneminde yiikselen deger haline gelen felsefi kelam karsisinda
Maturidilik yeterince boy gosteremedi. Ancak ilerleyen siirecte Esariligin felsefe ile
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baginin peyderpey kopmaya baslamasi, onu tekrar kelami zemine ¢ekti. Bu noktada
Esarilik ve Maturidilik yeniden birbirinin muhatab1 oldu. Buna paralel olarak da
Osmanlilarda X./XVLI. yiizyildan itibaren baslayan, ancak en yiiksek ifade bicimine
belki de XII/XVIIL yiizyillda ulasan bir Maturidilik vurgusu giindeme gelmeye
basladi. Tki mezhep arasindaki itikadi goriis ayriliklarini konu edinen ¢ok sayidaki
metne bakildiginda, bunun, iki mezhebin mensuplarinin karsilikli olarak birbirlerini
anlama c¢abasindan daha fazla bir anlam ifade ettigi ve Maturidiligin bir Osmanl
kimligi olarak on plana ¢ikarildig: goriilmektedir. Bu yazida Osmanli’da ilk basta
felsefi Esarilik karsisinda silik kalan, ancak sonraki siiregte 6ne ¢ikarilan Maturidilik
vurgusu ve bunu besleyen siyasi ve fikri unsurlar tahlil edilecektir.

Anahtar Kelimeler: Osmanli, Esarilik, Maturidilik, Ihtilaf Edebiyati, Firka-i
Naciye

A General Outlook on the Asharism-Maturidism

Relationship in the Ottomans
Abstract

The first intelectual interactions between Asharites and Maturidites started in the
V./XL. century and, in the later period, continued in an undulant manner. While
initially it was a struggle of two theological schools intellectually equivalent to each
other, the intellectual expansion of Asharism as a result of its contact with philosophy
made Maturidite discourse, which insisted on theology, nonfunctional. Therefore,
Maturidism failed to sufficiently appear against the philosophical theology that
became the rising value in the time of Mehmed II the Conqueror. However, the fact
that Asharism cut step by step its relationship with philosophy pushed it again to the
theological field. In this point, Asharism and Maturidism encountered again. In
parallel with this, in the Ottomans a stress on Maturidism which started in the
X./XVI. Century and reached a peak in the XII/XVIIL century came to the fore. When
a great number of works composed on the theological disagreements between the
two schools are considered, it is seen that they go beyond the attempts made by the
members of two schools to understand each other and that Maturidism was brought
to the fore as an Ottoman identity. In this paper, the emphasis of Maturidism, which
was initially insignificant, but in later process was brought into the fore, and the
political and intellectual factors that supported it will be analyzed.

Keywords: Ottoman, Asharism, Maturidism, Ikhtilaf Texts, al-Firqa al-Najiya
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