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Zeydiyye Mezhebi’'nde Hz. Hasan, Hz. Hiiseyin ve
Kerbela

Mehmet UMIT*

Ozet

Zeydi kaynaklarda Hz. Hasan ve Hz. Hiiseyin, genel olarak, babalar1 Hz. Ali’den
sonra imam oluglar1 baglaminda ele alinir. Bu hususa iliskin Kur’an, Hadis, icmadan kendi
anlayislarmi destekleyecek sekilde yorumladiklari deliller getirirler. imamiyye Siasinda
oldugu gibi Hz. Hiiseyin'e Hz. Hasan'dan farkli, ¢ok 06zel bir konum bicilmez. Yani
Zeydilere gore Hz. Hiiseyin’den sonra imamet, sadece onun soyunda, ismi belirli dokuz
sahisla smurl tutulmamis olup, Hz. Hasan ve Hiiseyin'in her ikisinin soylarinda kiyamet
kopana kadar devam edecektir.

Ayrica Zeydilerin Kerbela hadisesi ve Hz. Hiiseyin'in sehit edilisini yorumlayislar1 da
1mamiyye Siasi’'ndan farklidir. imémiyye Siileri arasinda ‘sec¢ilmis’ ve ‘transfer edilmis bir
travma’ olan Kerbela hadisesi, insanlik tarihinin sahit oldugu en ac1 olaylardan birisidir. Bu
act hadisenin, her yil doéniimiinde, Ozellikle basta fran olmak {izere imémiyye Siast
mensuplarmin yogun oldugu yerlerde biiyiik toren ve gosterilerle anilmasi, Imamiyye
Siast'nin bir kimlik ingas1 ve insa edilen bu kimligin siirekli canli tutulma cabasi olarak
degerlendirilebilir. Ancak gerek Zeydilerin anma torenlerinde gerekse Zeydiyye mezhebine
mensup yazarlarin metinlerinde Kerbeld’da Hz. Hiiseyin'in sehit edilmesine, bir kimlik
ingast ve insa edilen bu kimligin siirekli canli tutulmasi seklinde &zel bir vurgu pek
goziikmemektedir. Onlarin Hz. Hiiseyin’e iligkin anlatimlari, genellikle onun imameti
gergevesinde ve bunu ispata yoneliktir.

Anahtar Kelimeler: Zeydiyye, Carudiyye, Betriyye, Hz. Ali, Hz. Hasan, Hz. Hiiseyin,
Kerbela, imamet, 1mémiyye, Yemen

Hasan, Hussein and Karbala According to Zaydiyya
Sect

Abstract

In Zaydi sources, Hasan and Hussein are handled in the context of their imamat after
their father Ali. On this matter they bring the evidences from Qur'an and Hadith in a way
that they will support their own understanding of imamat. They do not make any special
references to Hussein than Hasan as in the Imamiyya Shia. In other words, according to the
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Zaydites, the imam, after Hussein, was not limited to only nine persons, In other words
imamat will continue from the progeny of Hasan and Hussein until the day Judgement.

In addition, the Zaydites' interpretation of Hussein's martyrdom and Karbala event is
also different from that of Imamiyya Shi'ah. Among the Imamiya Shiites, Karbala event,
which is a 'selected’ and 'transferred trauma’, is one of the most painful events that human
history has witnessed. The anniversary of this painful event with great ceremonies and
demonstrations every year on the occasions where members of the Imamiyya Shiites
dominant, especially in Iran, can be regarded as an identity construction of the Imamiyya
Shia and an effort to keep this identity constantly alive. However, in the memorial
ceremonies of the Zaydites and in the texts of authors belonging to the Zeydiyya
denomination, there is no particular emphasis on Hussein's martyrdom for the construction
of an identity and keeping of this constructed identity alive. Their narrations of Hussein
usually revolve around the support of his imamate.

Keywords: Zaydiyya, the Jartidiyya, Batriyya, Ali, Hasan, Hussein, Karbala, Imama,
1mémiyya, Yemen.

Giris

Siyasi olarak Zeyd b. Ali'nin 122/740 yilindaki ayaklanmasiyla ortaya ¢ikan
Zeydiyye'nin ismi, mezhebin kurucusu olarak goriilen Zeyd b. Ali'nin ismine
nisbetle verilmistir. Emevilere karsi ayaklanmasimin hazirhk asamasinda Kife
Sitlerinden bir grup, Zeyd’e Hz. Ali’den once halife olan Hz. Eb(i Bekir ve Hz.
Omer hakkindaki goriisiinii sormuslar. Zeyd b. Ali de onlar hakkinda olumsuz bir
sey sOylemeyip, hayirla andig1 ve onlardan uzaklasmadig1 icin bu grup, Zeyd’ten
desteklerini ¢ekmis ve yegeni Cafer Sadik’i desteklemislerdir.! Sonucta Zeyd'in
yaninda kalanlar Zeydiler olarak isimlendirilmistir.

[k Zeydiyye, genel olarak Kife Siiligindeki iki akimdan yani Cartidiyye ve
Betriyye’den olusmaktaydi.2 Carlidiyye, daha 6nce Muhammed Bakir'in taraftar:
olan Ebu’l-CarGid Ziyad b. Miinzir'den sonra boyle isimlendirildi. Ebu’l-Car(id"un,
Muhammed Bakir'in ¢ogu taraftarinca terk edilen Zeyd b. Ali'yi destekledigi
kaydedilir.3

Betriyye, baslangicta Bakir'in bazi 6gretilerini kabul etmeyen 1limh Siilerden
bir gruptu. Muhammed Bakir zamanindaki Betri liderler olan Kfifeli Kesir en-Nev3,

1 Ahmed b. Yahya b. Cabir el-Belaziiri (279/892), Kitibu ciimelin min Ensdbi’l-esrdf, I-XIII, Tahk. ve takd.:
Siitheyl Zekkar-Riyad Zirikli, Daru’l-Fikr, Beyrut 1417/1997, c. I, s. 436; Eb(i Said Nesvanii'l-Himyerl
(573/1175), el-Hiiru'l-in, thk. Kemal Mustafa, Daru Azél-Mektebetﬁ’l-Yemeniyye, Beyrut-San’a 1985, ss.
238-239.

2 Wilferd Madelung, “Zaydiyya”, EI(2), c. XI, E.J. Brill, Leiden 2002, ss. 477-481, s. 477.

3 Ebu’l-Abbas Abdullah b. Muhammed b. Sirsir en-Nasi el-Ekber (293/906), Mesdilu'l-imdme ve muktetefit
min kitdbi'l-evsat fi'l-makdldt, thk. Josef van Ess, Beyrut 1971, ss. 42-43; Kummi-Nevbahti, Sii Firkalar
Kitdbu’l-makaldt ve’l-firak-Firaku’s-Sia, ¢ev.: Hasan Onat-Sabri Hizmetli-Sonmez Kutlu-Ramazan Simsgek,
Ankara Okulu Yayinlari, Ankara 2004, ss. 178-181; Isa Dogan, Zeydiyye'nin Dogusu ve Goriisleri, Samsun
1996, s. 81; Mehmet Umit, Zeydiyye-Mu'tezile Etkilesimi Zeyd b. Ali'den Kasum er-Ressi'nin Oliimiine Kadar,
ISAM yayinlari, Istanbul 2010, s. 101.
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Salim b. Ebi Hafsa (133/750), Hakem b. Uteybe (114/732), Seleme b. Kuheyl
(122/740) ve EbG Mikdad Sabit el-Haddad, dgretisindeki belirsizliklerden dolay1
Bakir’1 elestirirler ve onu dinde biricik otorite olarak kabul etmezler.

Betriyye, genel Kiife Hadis hareketinin bir parcasiydi. Zeydiyye arasinda da
onceleri Betriyye'nin goriisleri yaygin idi. Ancak IL./VIIL. asrin sonlar1 ve IIL/IX.
asrin baslarindan itibaren Zeydiyye igerisinde, Caridiyye'nin anlayis1 hakim hale
geldi.®

Diger mezhepler gibi Zeydiyye de siireg igerisinde bir firka olarak tesekkiil
etmistir. Bu cercevede Zeydiyye ekoliiniin fikri gelisimi, Zeyd b. Ali ile baslamas,
Kasim Ressi (246/860) ve onun nesli doneminde Sia igerisinde farkli ve sistemli bir
kelami yapiya kavusmustur. Zeydiyye'nin mezhep esaslari, Kasim Ressi’nin torunu
Hadji Ilelhak Yahya b. Hiiseyin (298/911) ile birlikte Tevhid, Adl, el-Va’d ve'l-Vaid,
el-Emru bi'l-Ma'rif ve'n-Nehyu ani'l-Miinker ve Imamet olarak sekillenmistir.s
Ondan sonra ayrintilarda farkliliklar olsa da bu esaslar muhafaza edilmistir.

Zeydiyye'yi diger mezhepler ile imémiyye ve isméiliyye gibi  Sit
mezheplerden ayiran temel mezhep esaslar1 imamet Ogretileridir. Zeydiler,
aralarindaki hakim anlayisa gore, Hz. Ali, Hz. Hasan ve Hz. Hiiseyin’den sonra,
Hasan ve Hiiseyin evladindan ilim, cesaret, takva, adalet, hiirriyet, erkek ve resid
olma gibi nitelikleri tasiyan ve imametini ilan edip, kendi adina davette bulunarak
miicadeleye girisen kisinin kendisine biat edilmesi gereken imam oldugunu
savunurlar.” Bununla birlikte Zeydilerin arasinda, Kur’an ve Siinnete gore hareket
etmek sartrtyla Hasan ve Hiiseyin soyundan olmayan birinin imametini mesru
kabul edenler de bulunmaktadir.?

Isna Aseriyye Siast imametin Hz. Hiiseyin’den sonra onun evladinda belli
sahislarda olup, imamin isminin nassta acikca belirtildigini ve imamlarinin
sayistnin on iki oldugunu ileri stirerlerken; Zeydiler Hz. Hiiseyin'den sonra
imametin Hz. Hasan ve Hiiseyin evladinda oldugu ve imamlarin sayisinda bir

4 Kummi-Nevbahti, Sii Firkalar, ss. 77-78, 183-188.

5 Wilferd Madelung, “Batriyya or Butriyya”, EI(2) Supplement, c. XII, Leiden-Brill 2004, ss. 129-130.

¢ Hadi flelhak Yahya b. Hiiseyin (298/910), Usilii’d-Din, (tahk. Abdullah b. Muhammed es-Sazeli,
Mecmitu Resdil-i’l-Hadi ile’l-Hak i¢inde) Miiessesetii’l-imam Zeyd b. Ali es-Sekafiyye, Amman 1421/2001,
ss. 191-196; Emir Hiiseyin b. Bedriiddin Muhammed (663/1265), Yendbiu'n-nasiha fi'l-akdidi’s-sahiha, thk.
Murtaza b. Zeyd Mahatvari Haseni, Mektebetii Bedr, San’a 1420/1999, s. 25 vd. Ayrica bk. Isa Dogan,
“Zeydiyye Mezhebi”, Milletleraras: Tarihte ve Giiniimiizde Siilik Sempozyumu, ISAV yay. , Istanbul 1993, ss.
557-600, ss. 578-587; Yusuf Gokalp, “Zeydiyye mezhebinin goriigleri, kiiltiirel mirasi ve Islam
diisiincesine katkilar1”. Cukurova Universitesi flahiyat Fakiiltesi Dergisi 7/2 (2007), ss. 95-112.

7 Zeydilerin imamet icin One stirdiikleri sartlar hakkinda bkz. Eba Talib Natik bi'l-Hak (6. 424/1033),
Kitabu's-siyer (Eymen Fuad Seyyid, Tdrihu'l-mezdhibi'd-diniyye fi bilddi’l-Yemen hattd nihdyeti’l-karni’s-
sddisi’l-hicri, Daru’l-Misriyyeti’l-Liibnaniyye, Kahire 1408/1988, icinde ss. 281-283), s. 281.

8 Zeydi imamet anlayisiyla ilgili olarak bk. Muhammed Yahya Salim izzan, “Kirae fi nazariyyeti'l-imame
‘inde'z-Zeydiyye”, el-Mesdr 3/3 (2002): 5-48; Mehmet Umit, “Zeydiyye Mezhebi, imamet Anlayis1 ve
Sahabe Hakkindaki Goriisleri”, Yakin Dogu Universitesi Ilahiyat Fakiiltesi Dergisi, 1/2 (Giiz 2015), ss. 93-
118, ss. 97-112.
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sinirlama olmadigl, imamlarin bilgisinin vehbi degil kesbi oldugu yani calisip-caba
sarf ederek elde edildigi anlayisindadirlar. Nitekim bu son nitelik cercevesinde,
Zeydi imamlar1 genellikle ilmi yonden kendilerini yetistirmigler ve fikirlerini
eserleriyle ortaya koymuslardir. Bu eserlerinin biiyiik bir kismi da giiniimiize
ulagmistir. Ayrica Zeydiler, Isna Aseriyye Mezhebinin benimsedigi gaib imam,
beda, ric’at, imamlarin ismeti gibi anlayislar1 kabul etmezler.

Zeydiler ilk olarak 250/864 yilinda Taberistan bolgesinde®, daha sonra
284/897 yilinda Yemen’de'® devlet kurdular. Taberistan bolgesindeki Zeydiler,
devletlerini yaklasik altmis bes yil sonra kaybetmelerine ragmen toplum olarak
yaklasik X./XVL yiizyill sonlarina yani Safeviler donemine kadar varliklarimi
siirdiirmiislerdir. Bu dénemde Safevilerin, hakimiyeti altindaki insanlar1 Imamiyye
Sias'na gecirme siyasetleri cergevesinde yiriittiikleri faaliyetleri sonucunda
bolgedeki Zeydilerin, Isna Aseriyye Siasi'min iginde eridikleri kaydedilir.!! Yemen
bolgesindeki Zeydiler ise, hem devlet olarak ¢ok daha uzun stire varliklarini devam
ettirmisler hem de toplum olarak giiniimiize kadar gelebilmislerdir. Giiniimiizde
Zeydiler, 6zellikle Sa’de merkezli olarak Yemen'in Kuzey bolgelerinde varliklarini
siirdiirmekte olup, Yemen niifusunun vyaklasik ftigte birini (8-10 milyon)
olustururlar.’?

Elinizdeki c¢alismada, oOncelikle Zeydiyye Mezhebinde Hz. Hasan ve
Hiiseyin’in konumunu, sonra Imamiyye Siasi tarafindan kimlik insa etme gibi ¢ok
0zel bir misyon yiiklenen Hz. Hiiseyin ve Kerbela hadisesinin Zeydiyye
mezhebindeki yerini kendi kaynaklarindan hareketle ortaya koymaya calisacagiz.

1. Zeydiyye Mezhebi'nde Hz. Hasan ve Hz. Hiiseyin

Zeydiyye Mezhebi'nin ayirt edici niteliklerinin basinda imamet
anlayislarinin geldigi yukarida belirtilmistir. Zeydi imamet anlayisina gore Hz.
Peygamber’den sonra iimmetin en faziletlisi ve imamete en layik olan kisi Ali b. Ebi
Talib, sonra Hasan, sonra Hiiseyin'dir. Ondan sonra imamet, Ali-Fatima soyundan
gelen alim, faziletli, kahraman, comert, takva sahibi ve bizzat imametini ilan ederek

? Taberistan Zeydileri hakkinda bkz. Hasan Yasaroglu, Taberistan Zeydileri, Basilmamis Doktora Tezi,
Marmara Univ. Sos. Bil. Ens.,, Istanbul 1998, ss. 66 vd. ; Yusuf Gokalp, Zeydilik ve Taberistan’da Yayilmast,
Basilmamus Yiiksek Lisans Tezi, AUSBE, Ankara 1999, ss. 50-113.

10 Yemen Zeydiligi hakkinda bkz. Yusuf Gokalp, Zeydilik ve Yemen'de Yayilisi, Basilmamis Doktora Tezi,
AUSBE, Ankara 2006, ss. 91-177.

11 Adem Arikan, “Gilan’da Son Zeydi Yénetim (Al-i Karkiya)”, Istanbul Universitesi ilahiyat Fakiiltesi
Dergisi, say1: 20 (2009) ss. 1-26, ss. 20-25. Krs. Wilferd Madelung, Religious Trends in Early Islamic Iran, The
Persian Heritage Foundation, New York 1988, s. 92; Abdu'r-Refl’, Cunbis-i Zeydiyye der Iran, 1nti§ﬁr€1t-1
Azad Endisan, Tahran 1359, ss. 140-141.

12 Zeydiyye mezhebi tesekkiil siireci, tarihsel gelisimi ve temel itikadi goriisleriyle ilgili olarak bk.
Mehmet Umit, Zeyd? Imémet Diisiincesinin Tesekkiilii, Ankara 2012, 22-49.
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kendi adina davette bulunan kimsenin hakkidir ve ona itaat zorunludur.’® Bu
baglamda Hz. Hiiseyin, agabeyi Hz. Hasan’dan sonra imam olarak kabul edilir.
Zeydiler imamet bahsi gergevesinde 6zellikle Hz. Ali'nin imametinin ispati igin ¢ok
gayret sarf ederler. Hz. Hasan ve Hiiseyin'in imametini ise genellikle birlikte
kanitlamaya calisirlar. Dolayisiyla Hz. Hasan ve Hz. Hiiseyin’den bahisleri de
genellikle onlarin imametlerini ortaya koyma cergevesinde gelisir. Onlar Hz. Hasan
ve Hz. Hiiseyin'in imametlerini ve imametin Hasan ve Hiiseyin soyunda oldugunu
ispat i¢in Kur’an, stinnet ve icmadan deliller 6ne siirerler.

Oncelikle Hz. Hasan ve Hiiseyin’in Hz. Peygamber’in ¢ocuklari, onun soyu
oldugunu ispata girisirler. Bu hususa Kur’an’dan delil olarak En’am 6/84-85
ayetlerini aktarirlar. Bu ayetlerin yorumunda Hz. Meryem’in oglu Isa’nin, Musa
ve Harun gibi Hz. Ibrahim’in soyundan oldugunu, Isa’min Ibrahim soyundan
olmasinin Meryem kanaliyla oldugu ve buradan Allah indinde kizin ¢ocugu ve
erkegin cocugu arasinda fark olmadigi sonucuna ulasilacagini ifade ederler.!s
Dolayistyla Fatima'nin ¢ocuklari Hasan ve Hiiseyin'in de Hz. Peygamberin
¢ocuklar1 ve onun soyu oldugunu ispat etmis olurlar. Ayrica Allah’in Hasan,
Hiiseyin, babalari, anneleri hakkinda Al-i Imran 3/61(miilaane) ayetinil6
buyurdugunu, Hz. Peygamber’'in de bu ayet cercevesinde yanina Hz. Hasan ve

13 Muhammed b. el-Kasim b. Ibrahim b. Ismail b. ibrahim b. Hasan b. Hasan b. Ali b. Ebi Talib (284/897),
el-Usilii’s-semdniyye, tahk. Abdullah b. Hammiid el-Izzi, Miiessesetii’l-imam Zeyd b. Ali es-Sekafiyye-
Merkezu'l-Adl ve’'t-Tevhid 1li’d-Dirasat ve’l-Buhiis ve’t-Tahkik, Amman-Sa’de 2001, ss. 66-68; el-Hadi
ile’l-Hak Yahya b. el-Hiiseyin (298/910), Kitdb fihi Ma'rifetullah mine’l-adl ve't-tevhid, ve tasdiku’l-va’di ve’l-
vaid ve isbdtu ' n-niibiivve ve'l-imdmetu fi'n-nebi, Mecmiiu resdili’l-Hadi, (Mecmilu Resdil-i'l-HAd?1 ile’l-Hak, tahk.
Abdullah b. Muhammed es-Sazeli, Miiessesetii’'l-imam Zeyd b. Ali es-Sekafiyye, Amman 1421/2001,
iginde ss. 49-85), ss. 53-60; a.mlf, Kitdbu Usilli’d-Din akidetii ehli’l-beyti’t-tdhirin, (amlf, Mecmilatu resdil-i
Hadi ile’l-Hakk Yahya b. el-Hiiseyin, Menstratu Ehli'l-Beyt li’d—Diréseti’l—islamiyye, Sa’de 2001, iginde ss.
191-196), ss. 194-6; el-Murtaza li Dinillah Muhammed b. el-Hadi Yahya b. el-Hiiseyin b. el-Kasim b.
[brahim er- Ressi (310/922), Kitabu'l-Usiil, tahk.: Abdullah b. Hammd el-1zzi, Miiessesetii’l-imam Zeyd
b. Ali es-Sekafiyye, Sa’de-Amman 1421/2001, ss. 37-45; Abdullah b. Hamza b. Siileyman (614/1217), el-
Ikdu’s-semin fi ahkdmi’l-eimmeti’l-hddin, tahk.: Abdiisselam b. Abbas el-Vecth, Amman: Miiessesetii’l-
ImAm Zeyd b. Ali es-Sekafiyye 2001, ss. 43-44, 59-60, 65-70; Emir Hiiseyin b. Bedriiddin (663/1265),
Yendbiu'n-nasiha fi'al-akdidi’s-sahiha, tahk.: el-Murtaza b. Zeyd el-Mahatvari el-Haseni, San’a: Mektebetii
Bedr li't-Tibd’a ve'n-Nesr ve't-Tevzi’ 1420/1999, s. 323 vd. ; Kasim b. Muhammed ez-Zeydi (1029/1620),
el-Esés li akaidi'l-ckyds fi ma'rifeti Rabbi’l-dlemin, tahk.: Isa Dogan, Samsun 1998, ss. 117-131.

14 Ayetlerin mealleri sdyledir: “Biz ona Ishak’1 ve (Ishak’m oglu) Ya’'kib’u da hediye ettik: hepsine de
dogru yolu gosterdik. Nitekim daha 6nce Nuh'a ve onun soyundan Davud’a, Siileyman’a, Eyyfib’a,
Ydsuf'a, Miisa’ya ve Harun’a da yol gostermistik. Biz giizel davrananlara boyle karsilik veririz. (En’am
6/84) Zekeriyya, Yahya, ‘Isa ve flyas’a da (yol gostermistik), hepsini alemlere iistiin kildik.” (En’am 6/85)
15 Kasim b. Ibrahim er-Ressi (246/860), Mecmitu kiitiib ve resdili'l-imidm el-Kdsim b. Tordhim er-Ressi, I-1,
tahk.: Abdiilkerim Ahmed Cedban, San’a: Daru’l-Hikmeti’l-Yemaniyye 1422/2001, II, 220; Hadi fle'l-Hak,
Kitab fihi ma’rifetulldh, s. 54

16 Ayetin meali sdyledir: “Kim sana gelen ilimden sonra seninle tartismaya kalkarsa, de ki: ‘Gelin
ogullarimiz1 ve ogullarimzi, kadmnlarmizi ve kadinlarimizi, kendimizi ve kendinizi ¢agiralim, sonra
goniilden lanetle dua edelim de, yalancilarin {istiine Allah’in lanetini dileyelim!"” (Al-i imran 3/61).
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Hiiseyin, babalar1 Ali ve anneleri Fatima’y1 aldigini, burada Hasan ve Hiiseyin'e,
Hz. Peygamberin ogullari olarak itibar edildigini belirtirler.!”

Hz. Hasan ve kardesi Hz. Hiiseyin'in, Hz. Peygamber’in ¢ocuklar: olduguna
siinnetten delil olarak Hz. Peygamber’in onlar hakkinda “Fatima'nin ogullari
disinda her kadinin ¢ocugu babasina nisbet edilir, onlarin babasi ve asabesi ise
benim” dedigini aktarirlar.!

Sahabenin gerek Hz. Peygamberin sagliginda gerekse vefatindan sonra Hz.
Hasan ve Hz. Hiiseyin’e Hz. Peygamberin ¢ocuklar1 olarak hitap ettiklerini ve
sahabenin bu hususta ittifak etmelerinin onlarin imametlerine iligskin icma delili
oldugunu ifade ederler.””

Zeydiler Hz. Hasan ve Hz. Hiiseyin'in, Hz. Peygamber’in ¢ocuklar:
oldugunu ortaya koyduktan sonra imametin onlarda ve onlarin soyunda oldugunu
ispata girisirler. Bu hususta Hz. Peygamber gonderilene dek, niibiivvet, imamet,
vasilik ve iktidarin Hz. Ibrahim evladinda oldugunu, Hz. Muhammed’in
peygamber ve nebilerin sonuncusu olmasi hasebiyle ondan sonra sadece
imametin/liderligin devam ettigini belirtirler. Dolayisiyla Hz. Hasan’dan sonra
imametin kardesi Hz. Hiiseyin’e gectigini ileri siirerler.

Bu baglamda Kur’dan’dan Hud 11/73,2 Zuhruf 43/28,2! Nisa 4/54,2 Maide
5/20,2 Casiye 45/16,* Al-i imran 3/33-34 ayetlerini®® aktararak, niibiivvetin Hz.
brahim’den Ismail’e, ondan Ishak’a ondan oglu Ya’kub’a, ondan oglu Yusuf'a,
sonra Israilogullarina, sonra onlarin sonuncusu Isa’ya sonra Hz. Muhammed’e
gectigini ifade ederler. Rasuliin getirdigi her seyi almayi, onun yasakladig:

17 Had? ile’l-Hak, Kitdb fihi ma’rifetulldh, s. 54; Humeyd b. Ahmed el-Muhalli (652/1254), min Kitdbi'l-
Haddiki'l-verdiyye fi mendkibit eimmeti’z-Zeydiyye, der. ve tahk.: Wilferd Madelung, (Ahbdru eimmeti’z-
Zeydiyye, Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beyrut 1987, iginde ss. 171-349),
$5.308-9; Emir Hiiseyin b. Bedriiddin, Yenibiu n-nasiha, ss. 407-8.

18 Hadi ile’l-Hak, Kitdb fihi ma'rifetulldh, s. 54; Murtaza li Dinillah, Kitdbu'l-usil, s. 40; Natik bi’l-Hakk Ebt
Talib Yahya b. el-Hiiseyin el-Har(ini (424/1033), Serhu’l-Baligi’l-miidrik, tahk.: Muhammed Yahya Salim
izzAn, San’a: Mektebetii Bedr 1417/1997, s. 150; Emir Hiiseyin b. Bedriiddin, Yendbiu'n-nastha, s. 409.

19 Emir Hiiseyin b. Bedriiddin, Yendbiu'n-nastha, s. 409.

20 Ayetin meali soyledir: “(El¢i melekler) dediler ki: “Allah’in isine mi sasiyorsun? Allah’in rahmeti ve
bereketi sizin iizerinizde ey ev halki! O 6viilmeye layiktir, iyiligi boldur.”” (Hud 11/73).

2l Ayetin meali sOyledir: “(Boyle dedi) ve bu (tek Allah’t tanima inanci)r ardinda(n gelecekler arasinda
sabit) kalacak bir s6z yapt1 ki (insanlar Allah’a) donsiinler.” (Zuhruf 43/28).

22 Ayetin meali sdyledir: “Yoksa Allah’in, liitfundan insanlara verdigi icin onlar1 kiskaniyorlar mi? Oysa
biz Ibrahim ailesine de Kitab ve hikmet vermis ve onlara biiytik bir miilk bagislamistik.” (Nisa 4/54).

23 Ayetin meali sOyledir: “Mfisa kavmine demisti ki: ‘Ey kavmim, Allah’in size olan nimetini hatirlaymn:
zira (O), aranizda peygamberler var etti, sizi krallar yapti ve size diinyalarda hi¢ kimseye vermedigini
verdi.”” (Maide 5/20).

24 Ayetin meali sdyledir: “Andolsun biz Israil ogullara Kitab, hiikiim (hikmet ve hiikiimranlik) ve
peygamberlik verdik, onlar: giizel riziklarla besledik ve onlar1 alemlere iistiin kildik.” (Casiye 45/16).

%5 Ayetlerin mealleri soyledir: “Allah, Adem’i, Ntih'u, ibrahim’in ailesini ve Imran ailesini secip alemlere
ustiin kild. (Al-i Imran 3/33) (Bunlar) birbirinden tiireyen bir nesildir. Allah, isiten ve bilendir.” (Al-i
Imran 3/34).
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seylerden de uzak durmay: emreden Hasr 59/7yi?% aktardiktan sonra Kitab ve Ehl-i
Beyt'e uymanin zorunlu olduguna isaret eden sekaleyn hadisini?” zikrederler. Ahzab
33/33 (Tathir) ayetini?® aktararak Ehl-i Beyt'in seckin bir topluluk oldugunu ortaya
koyarlar. Nisa 4/165 ayetini® zikrederek bu hususlarin insanlara bir hiiccet olmasi
gerektigine isaret ederler. Hz. Muhammed, Hz. Ibrahim’in soyundan oldugu gibi
Hz. Peygamberin soyunun da Ibrahim’in soyundan oldugunu belirtirler. Bu
cercevede Bakara 2/124 ayetini® Hasan ve Hiiseyin’in imametine delil olarak
zikrederler. Zira onlar, Hz. Ibrahim soyundan faziletli kimselerdir. Fatir 35/32
ayetini® aktararak Allah’in Kitabi'ni seckin kildig1 kullara miras biraktigini, bu
kullarin Muhammed, Ali, Hasan ve Hiiseyin oldugunu kaydederler. Zalim
kimselerin, Hz. Ibrahim’in soyunda oldugu gibi onun soyundan olan Hasan ve
Hiiseyin evladinda da bulundugunu, HGd 11/113 ayetini®? aktararak bu zalim
kimselere asla bir meyil gosterilmemesi gerektigini ifade ederler. Saffat 37/113
ayetini® aktararak Hz. Ibrahim ve Ishak’mn soyunda iyi kimseler oldugu gibi Hasan
ve Hiiseyin'in soyunda da iyi kimseler oldugu, Allah’in ahdinin Ibrahim’in
soyundaki iyi kimseler gibi Hasan ve Hiiseyin soyundan iyi kimselere oldugunu
dile getirirler. Boylece Hz. Hasan ve Hiiseyin’den sonra imametin onlarin
soyundan, onlarin siretine, niteliklerine sahip kimselerde oldugu anlayisini
benimserler.?* Bu ¢ercevede onlarin soyundan imam olacak kimselerin niteliklerini

2% Ayetin meali sOyledir: “Allah’m, o kent halkindan, Resuliine verdigi ganimetler, Allah’a, Restile,
(Restile) akrabaligi bulunanlara, yetimlere, yoksullara, (yolda kalan) yolcuya aittir. Ta ki (o mallar),
iginizden yanl zenginler arasmnda dolasan bir sey olmasin. Peygamber size ne verdiyse onu alin, size
neyi yasakladiysa ondan sakinin ve Allah’tan korkun. Ciinkii Allah"in azab1 siddetlidir.” (Hasr 59/7).

%7 Bu hadisle ilgili olarak bk. Adem Doélek, “ Sekaleyn Hadisi ve Degerlendirilmesi”. Ma'rife 4/3 (2004):
149-173.

28 Ayetin meali soyledir: “Evlerinizde oturun, ilk cahiliyye (¢cag1 kadinlar)nin agilip sagilmasi gibi agilip
sacilarak (kirita kirita) yiirlimeyin. Namazi kilin, zekati verin, Allah’a ve Restiliine itaat edin. Ey Ehl-i
Beyt (ey Peygamber’in ev halki), Allah sizden kiri gidermek ve sizi tertemiz yapmak istiyor.” Ahzab
33/33).

2 Ayetin meali soyledir: “Bunlar1 miijdeleyici ve uyaria elgiler olarak (gonderdik) ki, peygamberler
geldikten sonra insanlarin Allah’a kars1 bahaneleri kalmasin. Allah, iistiindiir, hikmet sahibidir.” (Nisa
4/165).

% Ayetin meali gdyledir: “Rabb’i, bir zaman Ibrahim’i birtakim kelimelerle sinamis o da onlari
tamamlayinca: ‘Ben seni insanlara énder yapacagim’ demisti. ‘Soyumdan da (6nderler ya, ya Rabb’i)’
dedi. (Rabb’i): ‘Zalimlere ahdim ermez (onlar igin s6z vermedim)’ buyurdu.” Bakara 2/124).

31 Ayetin meali sdyledir: “Sonra Kitab’1 kullarimiz arasidan segtiklerimize miras verdik. Onlardan kimi
nefsine zulmedendir, kimi orta gidendir, kimi de Allah’in izniyle hayirlarda &ne gegendir. Iste biiyiik
lituf budur.” (Fatir 35/32).

32 Ayetin meali soyledir: “Sakin zulmedenlere en ufak bir meyil duymayin, sonra size ates dokunur.
Sizin Allah’tan bagka dostlarimiz yoktur. Sonra (Allah tarafindan) size yardim edilmez.” (Had 11/113).

3 Ayetin meali soyledir: “Kendisine de, Ishak’a da bereketler verdik. Onlarin neslinden (gelenler
arasinda) iyi hareket eden de var, agik¢a kendisine zulmeden de.” Saffat 37/113).

3 Hadi fle’l-Hak, Kitdb fthi ma'rifetulldh, ss. 54-56; Emir Hiiseyin b. Bedriiddin, Yendbiun-nastha, ss. 405-6.
Ayrica bkz. Humeyd el-Mubhalli, min Kitdbi'l-Haddiki’l-verdiyye, 308-9. Yine bu baglamda Nisa 4/59. (
Allah’a, resuliine ve sizden olan emir sahiplerine itaat edin) ayette gecen “sizden emir sahipleri”nden
maksadin kim oldugunun Cafer Sadik’a soruldugunu onun da buna Ali, Hasan, Hiiseyin ve o ikisinin
soyu oldugu cevabim verdigi kaydedilir. Bkz. Mecdiiddin b. Muhammed b. Mans{ir el-Haseni el-
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de sOyle siralarlar: Vera ve takva sahibi, bedenen tamamen saglam, Allah’in emrini
icrada gayretli, diinyaliklar hususunda zahid olmalari, kendisine ihtiya¢ duyulan
bir kavrayisa sahip olmalari, kendilerine getirilen problemleri ¢6ziimleyebilmeleri,
cesur, yigit, comert olmalari, idaresi altindakilere karsi halim-selim ve sefkatli
olmalari, nefsini onlarla bir tutmasi, idaresinde onlarla istisare etmesi, onlara
Allah’'in hiikmii disinda hiikmetmemesi, dailerini cesitli beldelere gondermesi,
fasiklara degil mii'minlere giivenmesi, kendi adina ortaya ¢ikmasy, ... gibi hususlar.

Hz. Hasan ve Hz. Hiiseyin'in imametlerine delil olarak Kur'dn ayetleri
disinda Hz. Peygamber'den de rivayetler aktarirlar. Bunlardan bazilar1 sunlardir:
“Hasan ve Hiiseyin Cennet ehli genglerinin efendileridir ve babalar1 onlardan daha
iistiindiir”, “Hasan ve Hiiseyin isyan etmeseler de (ka’add) isyan etseler de (kdma)
imamdirlar”, “Ben size sekaleyni (iki agir seyi) birakiyorum. Onlara simsiki
sarildiginiz miiddetce benden sonra asla dalalete diismezsiniz; Allah’in Kitab1 ve
itretim olan ehl-i beytim. Latif ve habir olan (Allah), o ikisinin Kevser Havuzunun
yaninda huzuruma ulasana dek birbirinden asla ayrilmayacagini bana haber
verdi.”®

Zeydiler Hasan ve Hiiseyin'in imameti hususunda sahabe, tabiin ve tebei
tabiinin icma icinde oldugunu, buna sadece Hasviyye®* grubunun mubhalefet
ettigini ileri siirerler. Bu konuda Ehl-i Beyt'in de icma ettigini, onlarin icmalarinin
da bu hususta bir hiiccet oldugunu belirtirler. Ayrica Zeydilere gore imamet igin
gerekli sartlar1 tasiyan Hasan ve Hiiseyin, kendi ddnemlerinde ortaya g¢ikip
imametlerine davet etmisler, ehl-i hal ve akd de onlarin imametine biat etmislerdir.
O halde durumu boyle olan her kimse imamdir. Hasan ve Hiiseyin'in, imamet igin
ortaya ciktiklar1 zaman iimmetin en {stiinii olduklar1 hususunda ihtilaf olmayip,

Miieyyedi, Levimiu'l-envir fi cevamitl-uliim ve'l-dsir wve terdcimu uli’l-ilmi ve'l-enzdr, I-1II, Sa’de:
Mektebetii’ t-Tiirasi’l-Islami 1414/1993, c. 11, ss. 522-3.

3% Kasim Ressi, Mecmiiu kiitiib ve resdil, ss. 186, 192; Muhammed b. el-Kasim, el-Usiilii’s-semdniyye, s. 67;
Hadi ile’l-Hak, Kitdbu Usiiliddin, ss. 195-6; Murtaza 1i Dinillah, Kitdbu'l-usiil, s. 41; Emir Hiiseyin b.
Bedruddin, Yendbiu'n-nasiha, s. 406.

% Ortaya c¢ikis ve ilk kullanumu II/VIIL yiizyillin baslarina kadar uzanan Hagviyye kavraminin,
kullanildig1 déneme ve gevreye, yoneltildigi ve yerilmesi gereken karsit gruba gore farkli tanimlar
yapilmustir. Bunlardan bazilari sunlardir: 1.Dini konularda akil yiiriitmeyi reddeden, naslarin zahirine
bagl kalmak suretiyle tesbih ve tecsime kadar varan telakkileri benimseyenlere denilir. 2.flahi sifatlar:
kabul edip, Kur'anin ezeli oldugunu savunanlar, kullara ait fiillerin Allah tarafindan yaratildigina
inananlar ve had hadislere dayanarak itikadi konularda hiikiim verenler. 3.lbn Teymiyye'ye gore, belli
bir goriisii ve temsilcileri bulunan itikadi bir ziimreyi ifade etmekten ¢ok karalama veya kiiciimseme
amaciyla ‘avam ve cahiller’ manasinda kullarulmigtir. 4. Hz. Peygamber’in kendi yerine gececek olan bir
halife tayin etmedigini iddia edenlerin diisiincelerini benimseyenler, Muaviye b. Ebi Siifyan'in bayrag:
altinda toplanip, onun y&netimini tasvip edenlerdir. Bu tamim genellikle Sif alimler tarafindan yapilir.
Hagviyye ile ilgili daha genis bilgi igin bkz. Metin Yurdagiir, “Hagviyye”, DIA, c. XVI (Istanbul 1997), ss.
426-27.
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icma vardir. En iistiin olan da, sahabenin icmai ile imamete daha layik ve hak
sahibidir. Bu durumda onlarin imameti sabit olur.?”

Zeydiler Hasan ve Hz. Hiiseyin'in imametlerine, onlarin faziletleriyle
Muaviye ve Yezid’in niteliklerini ve fiillerini karsilagtirarak da delil getirirler. Bu
baglamda Yezid'in Hz. Peygamberin soyunun kanini akitan, kadinlarin zorla esir
alan, Hz. Peygamber soyunun cenazelerine bile saygi goOstermeyen, Harre
vak’asinda Hz. Peygamberin haremini (Medine) miibah kilan, muhacir ve ensardan
alt1 bin kisiyi oldiiren biriyle Hz. Hiiseyin'in mukayese edilmesinin miimkiin
olmadig1 hususunda iimmetin ittifak ettigini ifade ederler. Hz. Peygamberin
Yezid’e lanet ettigine iliskin rivayetler aktarirlar.3 Muaviye'nin, kendisinden sonra
imametin Hasan'in ondan sonra da Hiiseyin’in olmas: hususunda Hz. Hasan ile
anlastig1 halde bu anlasmaya sadik kalmayarak oglu Yezid'i veliaht tayin ettigini
belirtirler.?

2. Zeydi Kaynaklarda Hz. Hiiseyin ve Kerbela

Hz. Hiiseyin, Kerbeld'ya gidisi ve sehit olusuna iliskin Zeydi kaynaklardaki
anlatimlar genel olarak Islam tarihi kaynaklarindakilerle uyum igindedirler. Bu
nedenle biz burada Zeydilerin genellikle imametle iliskilendirdikleri birka¢ hususa
temas edecegiz.

5 Sa’ban 4/10 Ocak 626 tarihinde dogan Hz. Hiiseyin ile Hasan’in isimlerinin
nasil verildigi su mitolojik rivayetle agiklanmaya galisithir. Hz. Fatima, Hasan’
dogurdugunda Ali’ye ona isim ver dedi. O da “ben harbi seven biriyim. Onun igin
ona Harb ismi vermeyi isterim. Ancak isim vermede Hz. Peygamberin 6niine
gececek degilim” dedi. Sonra Hz. Peygamber geldi. Ona, bebege isim ver denildi. O
da: “Ona isim verme konusunda Rabbimin 6niine gececek degilim” dedi. Sonra
Allah, Cebrail’e vahiyle bildirdi: “O bebek, Hz. Muhammed’in ¢ocugudur. In,
selam ver, onu tebrik et ve ona de ki: “Ali'nin senin yanindaki konumu, Harun'un
Miisa yanindaki konumu gibidir’.”. Bunun tizerine Cebrail indi ve onu Allah adina
tebrik etti. Sonra dedi: Allah ona Harun'un oglunun ismini vermeni emrediyor.
Bunun tizerine Hz. Peygamber dedi: Onun ismi nedir? Cebrail Sebber dedi. Hz.
Peygamber benim lisanim Arapca deyince Cebrail: 0 zaman Hasan olarak isim ver
dedi. Hz. Peygamber de Hasan ismini verdi. Hiiseyin dogunca Allah Cebrail’e yine
vahyetti: “Muhammed’in bir oglu oldu. Ona git, tebrik et ve ona de ki: Ali'nin senin
yanindaki konumu, Harun'un Miisd yanindaki konumu gibidir. Bu yiizden ona
Harun'un oglunun ismini ver”. Cebrail indi, Hz. Peygamberi tebrik edip, Allah’in
bu mesajini iletince Hz. Peygamber Harun'un oglunun isminin ne oldugunu sordu.
Cebrail: Siibeyr dedi. Hz. Peygamber benim lisanim Arapga dedi. Cebrail o zaman

% Emir Hiiseyin b. Bedriiddin, Yendbiu'n-nasiha, s. 407. Ayrica bkz. Miieyyedi, Levamiu'l-envir, c. 11, s.
525.

3 Emir Hiiseyin b. Bedriiddin, Yendbiu'n-nastha, ss. 412-426; Ebu’l-Abbas el-Haseni, el-Mesdbih, s. 354.

39 Ebu’l-Abbas el-Haseni, el-Mesibih, ss. 355-7.
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sen de onu Hiiseyin olarak isimlendir, dedi. Hz. Peygamber de onu Hiiseyin olarak
isimlendirdi.

Bu rivayet, Hz. Hiiseyin'in dogumundan bes yil sonra Hz. Peygamberin
Tebiik Gazvesi (9/631)'ne ¢ikarken Hz. Ali’'ye sOyledigi sozii cagristirmaktadir: Hz.
Peygamber s6z konusu sefere gikarken Ali'yi Peygamber ailesiyle ilgilenmek {izere
birakmisti. Bu durumda Hz. Ali, Hz. Peygamber’e “Beni kadinlarin ve ¢ocuklarin
basina mi biraktin” diye yakinir. Bunun tizerine Hz. Peygamber’in Ali'ye “Harun
Miisa’ya gore ne durumdaysa, sen de bana gore Oylesin, bu yetmez mi?” dedigi
kaydedilir# Nitekim bu rivayet Siiler tarafindan Hz. Ali'nin imametine delil
olarak kullanilir. Hz. Hasan ve Hiiseyin'in isimlerinin de Hz. Harun'un
¢ocuklarinin isimleri oldugu belirtilerek, hem Hz. Ali'nin imameti pekistirilmekte
hem de Hasan ve Hiiseyin'in imametlerine imada bulunulmaktadir. Bu husus,
isimlerin dogrudan Allah tarafindan verildigi ifade edilerek ayrica teyit
edilmektedir. Ancak burada dikkat edilmesi gereken husus, Harun'un Musa’dan
once vefat etmesidir. Dolayisiyla Harun'un Musa’ya vasi olmas: tarihen miimkiin
degildir.

Hz. Hiiseyin'in ¢ocukluk donemiyle ilgili Hz. Peygamberin iki kardes
hakkindaki ifadeleri disinda fazla bilgi yoktur.#? Aym sekilde genclik dénemiyle
ilgili de pek bilgi yoktur. Bu konuda, Hz. Osman’in etrafi sarildiginda Hasan ve
Hiiseyin'in, babalar1 tarafindan onu korumakla gorevlendirildigi, Hz. Ali
doneminde de Cemel ve Siffin savaslarina babasmnin yaninda katildiklar
kaydedilir.# Hz. Hasan’a biat edildiginde Hiiseyin'in de biat ettigi, Hasan hilafeti
Muaviye'ye biraktiginda Hiiseyin'in bundan rahatsizligimi  dile getirip,
elestirmesine ragmen onun kararina saygi duyup, yaminda kaldig1 nakledilir.
Kaynaklarda Hz. Hiiseyin’in hayatiyla ilgili en fazla bilgi Kerbela vak’asiyla
sonuglanan hayatinin son bes alti aylik donemidir. Bu ddéneme iliskin verilen
bilgiler de genel Islam Tarihi kaynaklarina paralel bilgilerdir. Onun igin bu konuya
deginilmeyip, sadece Hz. Hiiseyin'in sehit edilmesinin* Zeydiler arasindaki

4 Eb{i'l-Hasan Hiisamuddin Hamid b. Ahmed el-Muhalli (652/1254), Kitiabu Haddiki'lI-verdiyye fi menikib
eimmeti’z-Zeydiyye, 1-II,, tahk.: Murtaza b. Vezir el-Mahatvari el-Haseni, San’a: Matbtiatu Mektebeti
Merkezi Bedr, 1423/2002, c. I, s. 189. Buna yakin bir anlatim i¢in bkz. Yahya b. el-Hiiseyin b. Harun b. el-
Hiiseyin b. Muhammed b. Harun b. Muhammed b. Kasim b. el-Hasan b. Zeyd b. el-Hasan b. Ali b. Ebi
Talib (Natik Bilhak) (6. 424/1033), Teysirii’l-metdlib fi emili Ebi Tilib, Bablara ayiran: Kadi Ca’fer b. Ahmed
b. Abdisseldm, tahk.: Abdullah b. Hammid el-Izzi, San’a-Urdiin: Mektebetii’l-imam Zeyd b. Ali-
Miiessesetii’l-fmam Zeyd b. Ali es-Sekafiyye 1422/2002, s. 149. Krs. Muhammed b. Sa’d (230/845),
Tabakdtu’I-kiibrd, 1-XI, tahk.: Ali Muhammed Omer, Kahire-Medine: Mektebetii’l-Hanci-es-Seriketii’d-
Diiveliyye li't-Tiba’a, 1421/2001, c. VI, ss. 356-57. Burada Cebrail vasitasiyla Allah tarafindan
isimlendirildigine dair bir ifade bulunmamaktadir.

41 Bkz. Ibn Sa’d, Tabakétu'l-kiibrd, c. IIL, ss. 22-23.

42 Hz. Peygamber vefat ettiginde Hasan yedi, Hiiseyin alt1 yasindadir.

4 el-Miieyyedi, Levdmiu’l-envir, c. 111, s. 45.

# Hz. Hiiseyin ile birlikte sehit edilenlerle ilgili olarak bk. Fudayl b. Ziibeyr b. Omer b. Dirhem el-Kifi
el-Esedi, esmiyetii men kutile me’a’l-Hiiseyin min veledihi ve ihvetihi ve ehli beytihi ve siatihi, thk. Seyyid
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yansimalar1 ve Hz. Hiiseyin'i anma torenlerinde Zeydilerin tutumlarina kisaca
isaret edilecektir.

Hz. Hiiseyin’in Kerbela’da sehit edilmesi biitiin Miisliimanlar gibi Zeydileri
de derinden etkilemistir. Ancak onlar1 bu konuda daha da iizen bir husus vardir.
Onlar, Ehl-i Stinnet Hadisgilerinin, Ehl-i Beyt diismanlar1 olarak ifade ettikleri
sahislardan rivayette bulunmalarini ve onlar1 sika kabul etmelerini elestirir. Cafer
Sadik gibi Ehl-i Beyt mensuplarina digerlerini tercih etmelerini geliski olarak
goriirler. Bu gercevede Hz. Hiiseyin'in Kerbeld’da sehit edilmesi olayina katilan
sahislarin adil kabul edilmesi ve onlardan rivayette bulunulmasindan
rahatsizliklarini dile getirirler. Siinni hadisgilerin, Hz. Hiiseyin'in oldirildigi
Kerbela vak’asindaki Emevi ordusunun komutani Omer b. Sa’d b. Ebi Vakkas'1 bile
cerh ve ta’dil yoniinden adil kabul ettiklerini ifade ederler.®> Nitekim bu konuda
Zeydi alimi Sarimuddin Ibrahim b. Muhammed el-Vezir soyle demektedir:
“Muhaddisler kitaplarini Ehl-i Beyt diismanlarimi zikrederek lekelediler. ... Hatta
bazilar1 Hz. Hiiseyin’in katili Omer b. Sa’d b. Ebi Vakkas'1 adil kabul edecek kadar
ileri gitti. Icli, Omer b. Sa’d’in tabii ve sika olup, insanlarin ondan rivayette
bulundugunu ifade etti.”4

Zeydiler arasinda Hz. Hiiseyin'i anma torenleriyle# ilgili fazla bilgi yoktur.
Ancak su bilgileri verdikten sonra bir degerlendirmede bulunmak istiyoruz.

Hz. Hiiseyin’in kabrinin yerle bir edilmesi (belirsiz hale getirilmesi) ilk defa
Umeyye ogullart déneminde oldu. Sonra Abbasi halifelerinden Miitevekkil benzer
seyi yapti. Ayrica burasinin ziyaret edilmemesi icin silahli nobetgiler birakildi.*

Hasan b. Zeyd (270/883)'in vefatindan sonra Taberistan Zeydi Devleti'nin
ikinci imami Muhammed b. Zeyd imameti doneminde (270-287/883-900), Hz. Ali ve
oglu Hz. Hiiseyin’in kabirlerini/tiirbelerini yeniden insa etti. Nitekim bu baglamda

Muhammed Riza el-Hiiseyni el-Celali, Kum 1405, 23-31. Eserin muhakkiki, Fudayl b. Ziibeyr'in
Muhammed Bakir ve Cafer Sadik'in ashabindan oldugunu belirtilir, o ve ailesi hakkinda kaynaklarda
gecen bilgileri aktarir.

4 el-Miieyyedi, Levdmiu'l-envir, c. 1, ss. 173-175.

46 Sarimuddin Ibrahim b. Muhammed el-Vezir, el-Feleku’d-devoir f1 uliimi’l-hadis ve'l-fikh ve’l-dsdr, tahk.:
Muhammed Yahya Salim izzan, Sa’de-San’a: Mektebetii’t-Tiirasi’l-Islami-DAaru’t-Tiirasi’l-Yement,
1415/1994, s. 173. Ayrica bkz. Mecdiiddin el-Miieyyedi, Levdmiu’l-envir, c. 1, ss. 173-175.

47 Hz. Hiiseyin'i anma tdrenlerinin tarihi ge¢misi hususunda bkz. Rebecca Ansary Pettys, “The Ta'zieh:
Ritual Enactment of Persian Renewal”, Theatre Journal, Vol. 33, No. 3 (Ekim 1981), ss. 341-354; Yitzhak
Nakash, “ An Attempt to Trace the Origin of the Rituals of ‘Ashuira’”, Die Welt des Islams, New Series, c.
33, Say: 2 (Kastm 1993), pp. 161-181; Eyiip Bas, “Asure Giinii, Tarihsel Boyutu ve Osmanh Dini
Hayatindaki Yeri tizerine Diistinceler, AUIFD, XLV (2004), say1: 1, ss. 167-190; Muhammed Salih el-
Ciiveyni, “Tarihu’l-ma’temii’l-Hiiseyni mine’s-sehade ve hattd’l-asr el-Kacari”, Arapga’ya gev.: Ferkad
el-Cezairi, Mecelletii Nusiisi’l-Mudsira, Say1: 9 (Tarih: 31.03.2010, Web Adresi:
http://www.nosos.net/main/pages/news.php?nid=132"den nakille); Jamshid Malekpour, The Islamic
drama Ta’ziye, London: Frank Cass Publishers 2004, ss. 18 vd., 121 vd.

4 Ebl(’'l-Hasan Hiisamuddin Humeyd b. Ahmed el-Muhalli (652/1254), Kitabu Haddiki'l-verdiyye fi
mendkibr eimmeti’z-Zeydiyye, 1-1I, tahk.: Murtaza b. Zeyd el-Mahatvari el-Haseni, San’a: MatbGatu
Mektebeti Merkezi Bedr, 1423/2002, c. I, ss. 225-226.
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iki tiirbenin tamamlanmasi i¢in yirmi bin dinar sarf ettigi aktarilir.** Ayrica onun,
her yil Mekke, Medine ve Irak’taki Hasan ve Hiiseyin evladina, Hz.Ali'nin diger
¢ocuklarinin evlatlarina, Ca’fer, Akil ve Abbas evladina ve Sia’nin fakir olanlarina
dagitilmak tizere bir milyon dirhem gonderdigi kaydedilir.>

Sit egilimli Biiveyhi liderlerinden Adudu’d-Devle, Hz. Ali ve Hiiseyin'e
ta’zim ve tiirbelerinin imar1 ve onlara vakiflar tahsisi hususunda zirve noktaya
ulasti. O, her yil onlarin tiirbelerini ziyaret ederdi. Hz. Hiiseyin'in kabrini tahrip
etmelerinden dolay1 Abbas ogullarini kinadi ve onlarin yaptig1 kotiiliikleri teghir
etti5!

Astire anma torenleri, Abbasi hilafetini tesiri altina alan Sii egilimli
Biiveyhiler tarafindan Bagdat'ta 352/963 yilinda devlet eliyle icra edilmeye basladi.
Bu ¢ercevede 10 Muharrem giinii (Astire glinil) Biiveyhi hiikiimdar1 Muizzuddevle,
insanlara alig-veris yapmamalarini, icecek su almamalarini, kasaplarin hayvan
kesmemesini, is yerlerini kapatip, matem merasimlerine katilmalarini emretmistir.
Kadinlara da siyah elbiseler giyerek matem merasimlerine katilmalar1 ve ytizlerine
vurarak agitlar yakmalar: emredilmistir.>

Biiveyhi veziri Ebu'l-Hasan Ali b. Muhammed el-Kevkebi, 382/992'de
Bagdat'in 6nemli Sii yerlesim birimlerinden Kerh ve Babu't-Tak ahalisiyle Stinniler
arasinda ¢ikan ve Oliimlerle sonuglanan kavgalar sonrasi yaklasik otuz yildir
siiregelen bu anma merasimlerine yasaklama getirdi.?» S6z konusu merasimlere
402/1011 yilinda izin verilmis®* ancak 406/1015 yilinda yeniden yasaklanmistir.%

9 Eb{i ishak Ibrahim b. Hilal el-Katib es-Sabi, Kitdbu’l-Miinteza’ mine’l-ciiz'i-l-evvel mine’l-kitdb el-ma’riif
bi't-Tdci fi ahbdri’d-Devleti’d-Deylemiyye, der. ve tahk.: Wilferd Madelung, (Ahbdru eimmeti’z-Zeydiyye,
Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beyrut 1987, icinde ss. 7-51), s. 22; el-
Muhalli (652/1254), Kitdbu Haddiki'l-verdiyye, c. 1, s. 226.

50 el-Hakim Ebt Sa’d el-Muhassin b. Muhammed el-Ciisem1, Nuhab min kitibi Celdi’l-ebsir (Ahmed b.
Sa’du’d-Din el-Misveri ‘nin Tuhfetii’l-ebrdr isimli kitabindan nakille), der. ve tahk.: Wilferd Madelung,
(Ahbdru eimmeti’z-Zeydiyye, Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beyrut 1987,
iginde ss. 119-133), s. 122. Ayrica bkz. Eb{il-Hasan Ali b. Hiiseyin b. Ali Mes'td1 (346/957), Murii’z-
zehebve meddinu’l-cevher, 1-VI], tahk.: Charles Pellat, Beyrut: Publications de L’Université Libanaise 1974,
c.V,s. 172.

51 Humeyd el-Mubhalli, Haddiku'l-verdiyye fi mendkibi eimmeti’z-Zeydiyye, c.1, ss. 225-226.

52 Ebu’l-Hiiseyin Ali b. Ebi’l-Kerem Muhammed b. Muhammed b. Abdilkerim es-Seybani el-Ma'r(if bi
Ibnii'l-Esir (630/1233), el-Kdmil fi't-tdrih, I-XI, tsh. Muhammed Yusuf ed-Dokak, Beyrut: Daru’'l-Kiitiibi'l-
Ilmiyye 1407/1987, c. VI, s. 279; Ebu’l-Ferec Abdurrahman b. Ali b. Muhammed b. el-Cevzi (597/1201)-el-
Muntazam fi tarihi’l-miiliik ve’l-iimem, I-IXX, tahk.: Muhammed Abdulkadir Ata-Mustafa Abdulkadir At3,
Beyrut: Daru’l-Kiitiibi'l-Ilmiyye 1412/1992, c. XIV, s. 150.

53 {bniv'l1-Cevzi, el-Muntazam, c. XIV, s. 361; Cemalu’d-Din Ebu’l-Mehéasin Yusuf b. Tagriberdi el-Atabeki
(874/1469), en-Niiciimu'z-zdhira fi miilitki Misr ve’l-Kdhire, I-XVI, ta’lik: Muhammed Hiiseyin Semsiiddin,
Beyrut: Daru’l-Kiitiibi'l-Ilmiyye 1413/1992, c. IV, s. 165; Bas, “Asure Giinii, Tarihsel Boyutu ve Osmanlt
Dini Hayatindaki Yeri iizerine Diisiinceler”, s. 177.

54 {bnii’l-Cevzi, el-Muntazam, c. XV, s. 82; Bas, agm, s. 177.

55 [bnii'l-Cevzi, el-Muntazam, c. XV, s. 111; Ibn Tagriberdi, en-Niiclimu'z-zédhira, c. IV, s. 239; Bas, agm, s.
177.
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Bu bilgiler, Asfire merasimlerinin Biiveyhilerin Abbasi hilafetini niifuzu
altina aldigr donemde devlet destegiyle yapildigini gostermektedir. Burada
Biiveyhilerle Taberistan Zeydi imamlarinin arasinin iyi oldugu da goz dniine alinca
onlarin s6z konusu merasimlere sicak bakmalar1 gibi tesvik etmis olmalar1 da
muhtemeldir. Ayrica Muhammed b. Zeyd'in Hz.Ali ve Hiiseyin'in kabirlerini
yeniden insa etmesi, Zeydilerce Miitevekkil tarafindan Hz. Hiiseyin'in mezar
yerinin belirsiz hale getirilmesi ve ziyaret¢ilerinin uzaklastirllmasindan duyulan
rahatsizlig1 da dikkate aldigimizda bu husus muhtemeldir. Ancak Zeydilerin bizzat
kendilerinin Kerbeld anma torenleri diizenledigine veya katildiklarina dair
herhangi bir veri tespit edemedik. Burada tarihte Yemen Zeydileri arasinda da
Kerbeld anma torenlerine iliskin herhangi bir veriye ulasamadik. Bunda Yemen
Zeydilerinin iktidar merkezi Bagdat'tan uzak, bagimsiz, kendi bolgelerinde
Karmatiler ve yerel kabileler gibi gruplarla miicadeleler iginde olmalari, Zeydi
kimligini inga i¢in buna ihtiyag duymamalar1 gibi mubhtelif faktorler etkili olabilir.

3. Giinimiizde Kerbela Anma Torenleri

Guniimiizde Kerbela anma torenleri Yemen’de de diizenlenmektedir. Ancak
Kerbel3, Irak, iran’daki gibi insanlarin kendi bedenlerine zarar verecek derecedeki
faaliyetlerine pek rastlanmamaktadir. Mesela 2010 yilinda Kerbeld anma
torenlerinin Yemen'in cesitli beldelerinde yapildig1 ve herhangi bir tutuklama ya da
emniyet giligleri tarafindan bir engelleme olmaksizin gectigi kaydedilir. Bu
torenlerde yapilan faaliyetlerden bazilarinin sunlar oldugu belirtilir:

Nehreyn Camiinde 6zel bir konferans verildi. Bu konferansta Yahya b.
Hiiseyin ed-Deylemi, Hz. Hiiseyin'in dramina, hali hazir [slam {immetinin
rotasindan sapmasi nedeniyle iginde bulundugu duruma temas etti. Deger
yargilariin degistigini, marufun miinker miinkerin de ma’réif oldugunu ifade etti.

Bedr Ilim ve Kiiltiir merkezinde Kerbeld Anma térenleri ve Hz. Hiiseyin'in
sehadeti miinasebetiyle bir konferans diizenlendi. Bu konferansta Muhammed
Ahmed Miftah, Hz. Hiiseyin'in Irak’a gidis nedenleri, ashabiyla birlikte sehit
edilmesi ve peygamber kizlarinin esir alinmasindan bahsetti.

Miftah, cesitli yonleri arasinda Kerbela draminin, en kotii fiillerini islerken
miitekebbir Emevilerin dayandiklar1 mantaliteye isaret ettigini belirtti. Emevilerin,
oldiirdiikleri insanlarin baslariyla birlikte Peygamber ailesinin kadinlar1 ve
yanlarindaki kii¢iik ¢ocuklarini Irak’tan Sam’a kadar dolastirdiklarini, kotii olan bu
tiir zalimane davranislar1 yoluyla Hz. Hiiseyin’in mesajini en uzak mesafelere
ulastirdiklarini soyledi.

Bu konu cercevesinde Dr. Murtazd Mahatvari de Bedr Ilim ve Kiiltiir
Merkezi'nde Hz. Hiiseyin ile “Hiiseyin benden ben Hiiseyin'denim. Hiiseyin'i
seveni Allah da sever” diyen dedesi Rasulullah’'in iliskisini konu edinen bir
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konferans verdi. Mahatvari burada, Hz. Hiiseyin'in Kerbeld'ya gitmesiyle,
Islam’dan uzaklasan Emevilere kars1 Hz. Peygamberi temsil ettigini ifade etti.5

Burada 6zellikle son beg-alt1 yillik donemdeki ¢agdas Zeydilerin Hz. Hiiseyin
ve Kerbeld'ya iliskin tutumlarini da genel olarak sOyle ifade edebiliriz; Yemen’'de
once Zeydilerin aktivist kanadi olan Hisilerle baslayan sonra genel olarak
Zeydilerle Sutidi Arabistan ve miittefikleri arasindaki siiren savas ortami Zeydileri
siyaseten Iran’a yaklagtirmaktadir. Muhtemelen bunun da etkisiyle son yillarda Hz.
Hiiseyin, Zeyd b. Ali ve benzerlerinin sehadet y1l doniimlerindeki anma toplantilari
artmastir.

Sonug¢

Zeydi kaynaklarda Hz. Hasan ve Hz. Hiiseyin, genel olarak, imamet bahsi
cercevesinde babalar1 Hz. Ali’"den sonra imam olduklar: baglaminda ele alimir. Bu
hususa iliskin Kur’an, Hadis, icmadan kendi anlayislarini destekleyecek sekilde
yorumladiklar1 deliller getirirler. imamiyye Siasi'nda oldugu gibi Hz. Hiiseyin'e
Hz. Hasan’dan farkli, ¢ok 6zel bir konum bicilmemistir. Yani Hz. Hiiseyin'den
sonra imamet, sadece onun soyunda ismi belirli dokuz sahisla simirli tutulmamas,
[mamiyye Siasimin onikinci imam anlayisi gibi gaib imam anlayis1 da
benimsenmemistir. Zeydilere gore imamet, Hz. Hasan ve Hiiseyin soyunda
kiyamet kopana kadar devam edecektir.

Ayrica Kerbela hadisesi ve Hz. Hiiseyin’in sehit edilisini yorumlayislar1 da
Imamiyye Siasi'ndan farklidir. Imamiyye Siileri arasinda ‘segilmis’ ve ‘transfer
edilmis bir travma’® olan Kerbela hadisesi,’® insanlik tarihinin sahit oldugu en aci
olaylardan birisidir. Her yil bu ac1 hadisenin meydana geldigi Muharrem ayinda
biitiin Islam diinyasinda anma programlari diizenlenir. Sii diinyada ve &zellikle
basta Iran olmak iizere Imamiyye Siast mensuplarinin yogun oldugu yerlerde ise,
kitlesel biiylik toren ve gosterilerle amilir. Bu ac1 hadisenin meydana geldigi
donemde Siilik ve Stinnilikten bahsedilememekle birlikte bu hadisenin her yil
doniimiinde Siiler (6zellikle Imamiyye Siileri) tarafindan biiyiik toren ve
gosterilerle anilmasi, bir kimlik insas1 ve insa edilen bu kimligin siirekli canli
tutulma cabasi olarak degerlendirilebilir. Ancak Sia'min Ehl-i Siinnet’e en yakin
grubu olarak degerlendirilen Zeydilerin gerek anma torenlerinde gerekse Zeydiyye
mezhebine mensup yazarlarin metinlerinde Kerbeld’da Hz. Hiiseyin'in sehit
edilmesine, bir kimlik insasi ve insa edilen bu kimligin siirekli canli tutulmasi
seklinde 0Ozel bir vurgu pek goziikmemektedir. Onlarin Hz. Hiiseyin'e iliskin

5 Sekdfetund, Say1 3 (Safer 1431/Subat 2010) s. 45.

57 Vamuk D. Volkan, Kan bag:: Etnik Gururdan Etnik Terdre, Baglam Yayinlari, Istanbul 1999; s. 63; a.mlf.,
Korii Koriine Inang, Kriz ve Terér Donemlerinde Genis Gruplar ve Liderleri, Okuyan Us yayinlari, Istanbul
2009, ss. 66-69.

% Hasan Onat, “Kerbela’y1 Dogru Okumak”, Akademik ORTA DOGU, c. 2, Say1: 1 (2007), ss. 1-9, ss. 4-6;
Hanifi Sahin, Siilerin Géziiyle Siinniler, Mana Yayinlari, Istanbul 2017, ss. 41-50.
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anlatimlari, genellikle onun iméameti cercevesinde ve onu ispata yoneliktir. Bunu
da, Kur’an’dan ayetler, siinnet ve icmay1 delil gostererek ortaya koymaya caligirlar.
Ancak son zamanlarda, Yemen'de once Zeydilerin aktivist kanad: olan Hisilerle
baslayan Suudi Arabistan ve miittefikleri arasindaki savas ve Yemen'in iginde
bulundugu siyasi ortam, hem Husilerin anlayisinin Zeydilerin geneli arasinda
yayilmasina hem de Zeydilerin siyasi olarak da olsa fran’la yakinlagmalarina zemin
hazirlamaktadir. Nitekim son yillarda Yemen'de Zeydiler tarafindan yapilan
gosteriler ile Hz. Hiiseyin, Zeyd b. Ali vb. anma torenlerinde goriilen artis, bunlarin
kitlesel gosterilere doniismesi ve kismen Iran’daki gosterilere benzerlik bunun
tezahiirleri goriilebilmektedir. Bu durumun uzun siire devam etmesi, Zeydilerin
fikri olarak da imémiyye Siasi’'na yakinlasmasina zemin hazirlayabilir. Halbuki
gerek tarihi kaynaklarda gerekse bundan 6-7 yil 6nce cagdas Zeydilerle yapilan
goriismelerde zellikle Imamiyye Siasi’'ndan farkliliklarina vurgu yapmaktaydilar.
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Hasan, Hussein and Karbala According to Zaydiyya
Sect’

Mehmet UMIT"

Abstract

In Zaydi sources, Hasan and Hussein are handled in the context of their imamat after
their father Ali. On this matter they bring evidences from the Quran and Hadith in a way
that they will support their own understanding of imamat. They do not make any special
references to Hussein than Hasan as in the Imamiyya Shia. In other words, according to the
Zaydites, the imam, after Hussein, was not limited to only nine people, In other words
imamat will continue from the progeny of Hasan and Hussein until the day of Judgement.

In addition, the Zaydites' interpretation of Hussein's martyrdom and Karbala event is
also different from that of Imamiyya Shi'ah. Among the Imamiya Shiites, Karbala event,
which is a 'selected’ and 'transferred trauma’, is one of the most painful events that human
history has witnessed. The anniversary of this painful event with great ceremonies and
demonstrations every year on the occasions where members of the Imamiyya Shiites
dominant, especially in Iran, can be regarded as an identity construction of the Imamiyya
Shia and an effort to keep this identity constantly alive. However, in the memorial
ceremonies of the Zaydites and in the texts of authors belonging to the Zeydiyya
denomination, there is no particular emphasis on Hussein's martyrdom for the construction
of an identity and keeping of this constructed identity alive. Their narrations of Hussein
usually revolve around the support of his imamate.

Keywords: Zaydiyya, the Jartidiyya, Batriyya, Ali, Hasan, Hussein, Karbala, Imama,
Imamiyya, Yemen.

Zeydiyye Mezhebi'nde Hz. Hasan, Hz. Hiiseyin ve
Kerbela

Ozet

Zeydi kaynaklarda Hz. Hasan ve Hz. Hiiseyin, genel olarak, babalar1 Hz. Ali’den
sonra imam oluslar1 baglaminda ele alinir. Bu hususa iliskin Kur’an, Hadis, icmadan kendi
anlayislarim destekleyecek sekilde yorumladiklari deliller getirirler. Imamiyye Siasi'nda

“ This paper is the English translation of the study titled "Zeydiyye Mezhebinde Hz. Hasan, Hz.
Hiiseyin ve Kerbela" published in the 5% issue of [lahiyat Akademi. (Mehmet UMIT, “Zeydiyye
Mezhebi'nde Hz. Hasan, Hz. Hiiseyin ve Kerbela”, flahiyat Akademi, say1: 5, 2017, s. 129-146.) The paper
in Turkish should be referred to for citations.

** Assoc. Prof. Dr., Marmara University, Faculty of Theology, Department of the History of Islamic Sects,
mehmet.umit@marmara.edu.tr.
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oldugu gibi Hz. Hiiseyin'e Hz. Hasan’dan farkli, ¢ok 6zel bir konum bigilmez. Yani
Zeydilere gore Hz. Hiiseyin’den sonra imamet, sadece onun soyunda, ismi belirli dokuz
sahisla smurl tutulmamis olup, Hz. Hasan ve Hiiseyin'in her ikisinin soylarinda kiyamet
kopana kadar devam edecektir.

Ayrica Zeydilerin Kerbela hadisesi ve Hz. Hiiseyin'in sehit edilisini yorumlayislar1 da
Imamiyye Siasi’'ndan farklidir. Imémiyye Siileri arasinda ‘secilmis’ ve ‘transfer edilmis bir
travma’ olan Kerbela hadisesi, insanlik tarihinin sahit oldugu en ac1 olaylardan birisidir. Bu
act hadisenin, her yil déniimiinde, 6zellikle basta fran olmak iizere 1mémiyye Siasi
mensuplariin yogun oldugu yerlerde biiyiik toren ve gosterilerle anilmasi, Imamiyye
Siasi’'nin bir kimlik insas1 ve insa edilen bu kimligin siirekli canli tutulma gabasi olarak
degerlendirilebilir. Ancak gerek Zeydilerin anma torenlerinde gerekse Zeydiyye mezhebine
mensup yazarlarin metinlerinde Kerbela’da Hz. Hiiseyin'in sehit edilmesine, bir kimlik
ingast ve insa edilen bu kimligin siirekli canli tutulmasi seklinde &zel bir vurgu pek
goziikmemektedir. Onlarin Hz. Hiiseyin'e iliskin anlatimlari, genellikle onun imameti
cergevesinde ve bunu ispata yoneliktir.

Anahtar Kelimeler: Zeydiyye, Carudiyye, Betriyye, Hz. Ali, Hz. Hasan, Hz. Hiiseyin,
Kerbela, imamet, 1mémiyye, Yemen

Introduction

The name of Zaydiyya sect, which politically emerged after the uprising of
Zaid ibn Ali in 122/740, is derived from the same person regarded as the founder of
the sect. A group from Qufa Shiite asked the opinions of Zaid about Abu Baqr and
Umar, the caliphs before Ali, during the preparation of the uprising against
Umayyad people. Upon this question, Zaid ibn Ali did not say anything negative
about them and remembered them with benevolent words. Thus, this group
withdrew their support toward Zaid and supported Jafar Sadik, the nephew of
Zaid ibn Ali.! Those who stayed with Zaid were called Zaydis.

The first formation of Zaydiyya sect consisted of Jarudiyya and Batriyya, the
first steps of Qufa Shiite.? Jarudiyyah was named as so following Abu al-Jarud
Ziyad ibn Munzir, a supporter of Muhammad Bagir. Abu al Jarud is noted to have
supported Zaid ibn Ali, who was mostly abandoned Muhammad Bagqjir.?

! Ahmad ibn Yahya ibn Jabir al-Balazuri (279/892), Kitabu jumalin min Ansabi al-ashraf, I-XIII, edited and
presented by: Suhail Zakkar-Riyad Zirikli, Daru al-Fiqr, Beirut 1417/1997, v. III, p. 436; Abu Said
Nashwanu al-Himyari (573/1175), al-Huru al-in, ed. Kemal Mustafa, Daru Azal-Maktabatu al-
Yamaniyya, Beirut-San’a 1985, p. 238-239.

2 Wilferd Madelung, “Zaydiyya”, EI(2), v. XL, E.J. Brill, Leiden 2002, p. 477-481, p. 477.

3 Abu al-Abbas Abdallah ibn Muhammad ibn Shirshir an-Nashi al-Akbar (293/906), Masailu al-imama wa
muktatafat min kitabi al-awsat fi al-makalat, ed. Josef van Ess, Beirut 1971, p. 42-43; Qummi-Nawbahti, Sii
Firkalar Kitabu al-magqalat wa al-firaq-Firaqu ash-Shia, trans.: Hasan Onat-Sabri Hizmetli-S6nmez Kutlu-
Ramazan Simsek, Ankara Okulu Yayinlari, Ankara 2004, p. 178-181; Isa Dogan, Zeydiyye'nin Dogusu ve
Goriigleri, Samsun 1996, p. 81; Mehmet Umit, Zeydiyye-Mu'tezile Etkilesimi Zeyd b. Ali’den Kasim er-
Ressi'nin Oliimiine Kadar, ISAM yaynlari, Istanbul 2010, p. 101.
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Batriyya was among the Shiite people who accepted certain teachings of
Bagir. Qufali Qasir an-Nawa, Salim ibn Abi Hafsa (133/750), Hagam ibn Utaybah
(114/732), Salama ibn Kuhail (122/740) and Abu Mikdad Sabit al-Haddad, the Batri
leaders during the era of Muhammad Baqir, criticized Baqir due to the uncertainties
in his doctrine and they did not accept him as the primary authority.*

Batriyya was a part of general Qufa Hadith. Batriyya’s ideas were common
among the people of Zaydiyya once. However, he made Jarudiyya’s conception
common in Zaydiyya sent at the end of the 2nd/8th century and beginning of the
3rd/9th century.

Like other sects, Zaydiyya emerged as a process like other sects. The
ideological development of Zaydiyya sect started with Zaid ibn Ali and adopted a
different and systemic kalam-based structure in Shiite during the era of Qasim
Rassi (246/860) and his generation. The sectarian principles of Zaydiyya were
determined with Hadi Ilalhaq Yahya ibn Hussein (298/911), the grandson of Qasim
Rassi as Tawhid, Adl, al-Vaad wa al-Vaid, al-Amru bi al-Ma'ruf wa an-Nahyu ani
al-Munkar wa Imamat.® These principles were than conserved despite differences in
details.

The basic sectarian principles separating Zaydiyya from other sects and
Shiite sects such as Imamiyya and Ismailiyya are based on imamah doctrines.
According to Zaydis’ beliefs, after Ali, Hasan and Hussein, those who carry the
qualities related to Islamic science, bravery, taqwa, justice, independence and
manhood of the sons of Hasan and Hussein, who are older than 18 and who declare
his imamah and invites people to his path is the imam to be obeyed.” Moreover,
there were certain people among Zaydis who regarded considering one who was
not from the lineage of Hasan and Hussein as imam on the condition that this
person acted in line with Quran and Sunnah.®

¢ Qummi-Nawbabhti, Sii Firkalar, p. 77-78, 183-188.

5 Wilferd Madelung, “Batriyya or Butriyya”, EI(2) Supplement, v. XII, Leiden-Brill 2004, p. 129-130.

¢ Hadji Ilalhaq Yahya ibn Hussein (298/910), Usulu ad-Din, (ed. Abdallah ibn Muhammad ash-Shazali, in
Majmuu Rasaili al-Hadi ila al-Haq) Muassasatu al-Imam Zaid ibn Ali as-Saqafiyya, Amman 1421/2001, p.
191-196; Amir Hussein ibn Badruddin Muhammad (663/1265), Yanabiu an-nasiha fi al-akaidi as-sahiha, ed.
Murtaza ibn Zaid Mahatwari Hasani, Maktabatu Badr, San’a 1420/1999, p. 25 and the rest. See also: isa
Dogan, “Zeydiyye Mezhebi”, Milletlerarast Tarihte ve Giiniimiizde Siilik Sempozyumu, ISAV yay. , Istanbul
1993, p. 557-600, p. 578-587; Yusuf Gokalp, “Zeydiyye mezhebinin goriisleri, kiiltiirel miras1 ve Islam
diistincesine katkilar1”. Cukurova Universitesi [lahiyat Fakiiltesi Dergisi 7/2 (2007), p. 95-112.

7 For more details about the conditions indicated by Zaydis in regard to imamah, see: Abu Talib Natiq bi
al-Haq (d. 424/1033), Kitabu as-siyar (Ayman Fuad Sayyid, Tarihu al-mazahibi ad-diniyya fi biladi al-Yaman
hatta nihayati al-qarni as-sadisi al-hijri, Daru al-Misriyyati al-Lubnaniyya, Cairo 1408/1988, p. 281-283), p.
281.

8 See in regard to Zaydi’s imamah concept, see Muhammad Yahya Salim Izzan, “Kirae fi nazariyyati al-
Imama ‘inda az-Zaydiyya”, al-Masar 3/3 (2002): 5-48; Mehmet Umit, “Zeydiyye Mezhebi, imamet
Anlayigt ve Sahabe Hakkindaki Goriigleri”, Yakin Dogu Universitesi Ilahiyat Fakiiltesi Dergisi, 1/2 (Fall
2015), p. 93-118, p. 97-112.
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Isna Ashariyya Shiite claims that Hussein’s sons are certain people, that
imam’s name were clearly reflected in the works and that the number of imams is
12. However, Zaydis believe that imamah belong to Hasan’s and Hussein’s sons
following Hussein, that there is no order in the number of imams, and that imams’
knowledge is not natal but learned, in other words, that they learned what they
knew by working and making efforts. Therefore, Zaydi imams developed
themselves in terms of Islamic science and reflected their ideas through their works.
Most of these works can be found in modern times. In addition, Zaydis do not
accept the concepts of gaib, imam, bada, rijat or virtues of imams.

Zaydis first founded a state in Tabaristan® in 250/864 and in Yemen in 284/897
later. Zaydis in Tabaristan existed as a society until the era of Safawids (toward the
end of 10%/16t% century) although they lost their state in approximately 65 years. As
a result of Safawids’ efforts to make the people they controlled obey the Imamiyyah
Shiite, Zaydis in the area were gathered in the pot of Isna Ashariyya Shiite.’® Zaydis
in Yemen'! area has maintained their presence as a state for a longer period and
lived as a society until the present time. Modern Zaydis live in the northern sections
of Yaman with their bases in Sa’da and constitute approximately the one-third of
Yemen population (8-10 millions).1?

This study aims to reflect the positions of Hasan and Hussein in Zaydiyya
sect and the place of Hussein who undertook a special mission such as identity
formation by Imamiyyah Shiite and the incident of Karbala for Zaydiyya sect
through its own sources.

1. The imamah concept of Hasan and Hussein

Was noted as the primary distinguishing quality of Zaydiyya Sect. According
to Zaydi imamah, the most benevolent person who comes after the Prophet and
deserves the imamah the most is Ali ibn Abi Talib followed by Hasan and Hussein.
After them, imamah comes from the lineage of Ali-Fatimah, is a scholar,
benevolent, brave, honest, generous person with taqwa, and who invites people to

9 For more details about Tabaristan Zaydis, see: Hasan Yasaroglu, Taberistan Zeydileri, Unpublished
Doctoral Thesis, Marmara Uni. Ins. of Soc. Sci., Istanbul 1998, p. 66 et al.; Yusuf Gokalp, Zeydilik ve
Taberistan’da Yayiimasi, Unpublished Master’s Thesis, AUSBE, Ankara 1999, p. 50-113.

10 Adem Arikan, “Gilan’da Son Zeydi Yonetim (Al-i Karkiya)”, Istanbul Universitesi llahiyat Fakiiltesi
Dergisi, issue: 20 (2009) p. 1-26, p. 20-25. Cf. Wilferd Madelung, Religious Trends in Early Islamic Iran, The
Persian Heritage Foundation, New York 1988, p. 92; Abdu ar-Rafi’, Junbish al-Zaydiyya dar Iran, Intisharat
al-Azad a-Andishan, Tahran 1359, p. 140-141.

1 For more details about Yemen Zaydis, see: Yusuf Gokalp, Zeydilik ve Yemen'deYayilist, Unpublished
PhD Thesis, AUSBE, Ankara 2006, p- 91-177.

12 For more details about the formation, historical development and basic theological approaches of
Zaydiyya sect, see: Mehmet Unmit, Zeydi Imamet Diisiincesinin Tegekkiilii, Ankara 2012, 22-49.
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his imamah.® Accordingly, Hussein is regarded as the imam after his older brother
Hasan. Zaydis make great efforts to prove the imamah of Ali in the issue of
imamah. The Hussein collectively. Therefore, the statements regarding Hasan and
Hussein are developed in regard to reflecting their imamah. Zaydis provide
evidences from the Quran, Sunnah and religious works to prove their claim that the
imamah of Hasan and Hussein belongs to the lineage of Hasan and Hussein.

They first aim to prove that Hasan and Hussein are the Prophet’s sons and
from his lineage. They reflect Surah al-An’am from Quran as an evidence to their
claims.* While interpreting these verses, they indicate that Jesus, the son of Mary, is
from the lineage of Abraham like Moses and Aaron, that Jesus’ association to
Abraham’s lineage arose from Mary, and that there is no difference between the
children of female and male before God in this regard.'> Therefore, they make
efforts to prove that Hasan and Hussein is the children of the Prophet and from his
lineage. Moreover, they state that God revealed Surah Ali ‘Imran 3/61 (mulaanah) 6
about Hasan, Hussein, their fathers and mothers, that the Prophet took Hasan,
Hussein, their fathers Ali and mother Fatima alongside him upon this verse, and
that Hasan and Hussein are regarded as the sons of Hasan and Hussein.!”

13 Muhammad ibn al-Qasim ibn Ibrahim ibn Ismail ibn Ibrahim ibn Hasan ibn Hasan ibn Ali ibn Abi
Talib (284/897), al-Usulu as-samaniyya, ed. Abdallah ibn Hammood al-Izzi, Muassasatu al-Imam Zaid ibn
Ali as-Sakafiyya-Markazu al-Adl wa at-Tawhid li ad-Dirasat wa al-Buhus wa at-Tahkik, Amman-Sa’da
2001, p. 66-68; al-Hadi ila al-Hak Yahya ibn al-Hussein (298/910), Kitab fihi Ma'rifatullah min al-adl wa at-
tawhid, wa tasdiku al-va’di wa al-waid wa isbatu an-nubuwwa wa al-imamatu fi an-nabi, Majmuu rasaili al-Hadi,
(Majmuu Rasaili al-Hadi ila al-Haq, ed. Abdallah ibn Muhammad ash-Shazali, Muassasatu al-Imam Zaid
ibn Ali as-Sakafiyya, Amman 1421/2001, p. 49-85), p. 53-60; a.mlf, Kitabu Usuli ad-Din akidatu ahli al-bayti
at-tahirin, (a.mlf, Majmuatu rasail al-Hadi ila al-Hakk Yahya ibn al-Hussein, Manshuratu Ahli al-Bayt li ad-
Dirasati al-Islamiyya, Sa’da 2001, p. 191-196), p. 194-6; al-Murtaza li Dinillah Muhammad ibn al-Hadi
Yahya ibn al-Hussein ibn al-Qasim ibn Ibrahim ar-Rassi (310/922), Kitabu al-Usul, ed.: Abdallah ibn
Hammood al-Izzi, Muassasatu al-Imam Zaid ibn Ali as-Sakafiyya, Sa’da-Amman 1421/2001, p. 37-45;
Abdallah ibn Hamza ibn Suleiman (614/1217), al-Ikdu as-samin fi ahkami al-aimmati al-hadin, ed.: Abd as-
Salam ibn Abbas al-Vajih, Amman: Muassasatu al-Imam Zaid ibn Ali as-Sakafiyya 2001, p. 43-44, 59-60,
65-70; Amr Hussein ibn Badruddin (663/1265), Yanabiu an-nasiha fi’al-akaidi as-sahiha, ed.: al-Murtaza ibn
Zaid al-Mahatwari al-Hasani, San’a: Maktabatu Badr li at-Tiba’a wa an-Nashr wa at-Tawzi" 1420/1999, p.
323 et al.; Qasim ibn Muhammad az-Zaydi (1029/1620), al-Asas li akaidi al-akyas fi ma’rifati Rabbi al-alamin,
ed.: Isa Dogan, Samsun 1998, p. 117-131.

14 The verses have meanings as follows: “And We gave to Abraham, Isaac and Jacob - all [of them] We
guided. And Noah, We guided before; and among his descendants, David and Solomon and Job and
Joseph and Moses and Aaron. Thus do We reward the doers of good. (An’am 6/84) And Ishmael and
Elisha and Jonah and Lot - and all [of them] We preferred over the worlds..” (An’am 6/85)

15 Qasim ibn Ibrahim ar-Rassi (246/860), Majmuu qutub wa rasaili al-imam al-Qasim ibn Ibrahim ar-Rassi, I-11,
ed.: Abd al-Qarim Ahmad Jadban, San’a: Daru al-Hikmati al-Yamaniyya 1422/2001, II, 220; Hadi Ila al-
Hagq, Kitab fihi ma’rifatullah, p. 54

16 The meaning of the verse is as follows: “Then whoever argues with you about it after [this] knowledge
has come to you - say, ‘Come, let us call our sons and your sons, our women and your women, ourselves
and yourselves, then supplicate earnestly [together] and invoke the curse of Allah upon the liars [among
us].”” (Ali ‘Imran 3/61).

17 Hadi Ila al-Hak, Kitab fihi ma’rifatullah, p. 54; Humaid ibn Ahmad al-Mubhalli (652/1254), min Kitabi al-
Hadaiki al-wardiyya fi manakibi aimmati az-Zaydiyya, comp. and ed.: Wilferd Madelung, (Ahbaru eimmeti’z-
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The reflect that the Prophet made the following statement as an evidence to
the claim that Hasan and Hussein are Prophet’s sons: “Children of every mother
have particular fathers except those children of Fatima. I am their father and
grandfathers.”1

They also express that the sahabah regarded Hasan and Hussein as the
children of the Prophet and that sahabah’s agreement on this regard is a theological
evidence regarding the imamah of Hasan and Hussein."

After indicating that Hasan and as an evidence to the claim that Hasan and
Hussein are are the sons of the Prophet, Zaydis make efforts to prove that imamah
belongs to their lineage. Thus, they claim that prophecy, imamah, guardianship and
authority belong to Abraham’s sons until a Prophet is sent, and that only imamah
and leadership have continued as the Prophet Muhammad is the last prophet.
Therefore, the statements regarding Zaydiyya claims that imamah was passed to
Hussein, Hasan’s brother, after Hasan.

They reflect the verses Hud 11/73,20 Zukhruf 43/28,! Nisa 4/54,2 Ma’'idah
5/20,% Jathiyah 45/16,2 and Ali ‘Imran 3/33-34 %5, and they state that the Prophecy
was passed from Abraham to Ismail, from Ismail to Ishaq, from Ishaq to his son
Jacob, from Jacob to his son Joseph, and from Joseph to Israeli people, from them to
Jesus, and from Jesus to Mohammad. After mentioning Surah al-Hashr? indicating

Zeydiyye, Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beirut 1987, p. 171-349), p. 308-9;
Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p. 407-8.

18 Hadi Ila al-Hak, Kitab fihi ma’rifatullah, p. 54; Murtaza li Dinillah, Kitabu al-usul, p. 40; Natik bi al-Hakk
Abu Talib Yahya ibn al-Hussein al-Haruni (424/1033), Sharhu al-Balighi al-mudrik, ed.: Muhammad Yahya
Salim Izzan, San’a: Maktabatu Badr 1417/1997, p. 150; Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p.
409.

19 Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p. 409.

20 The meaning of the verse is as follows: “They said: ‘Are you amazed at the decree of Allah? May the
mercy of Allah and His blessings be upon you, people of the house! Indeed, He is Praiseworthy and
Honorable. ” (Hud 11/73)

21 The meaning of this verse is as follows: “And he made it a word remaining among his descendants
that they might return [to it] (Zukhruf 43/28).

22 The meaning of the verse is as follows: “Or do they envy people for what Allah has given them of His
bounty? But we had already given the family of Abraham the Scripture and wisdom and conferred upon
them a great kingdom.” (An-Nisa 4/54)

2 The meaning of the verse is as follows: “And [mention, O Muhammad], when Moses said to his people
"O my people, remember the favor of Allah upon you when He appointed among you prophets and
made you possessors and gave you that which He had not given anyone among the worlds.” (al-
Ma’idah 5/20).

24 The meaning of the verse is as follows: And We did certainly give the Children of Israel the Scripture
and judgement and prophethood, and We provided them with good things and preferred them over the
worlds.” (al-Jathiyah 45/16)

%5 The verses have meanings as follows: “Indeed, Allah chose Adam and Noah and the family of
Abraham and the family of 'Imran over the worlds. (Ali ‘Imran 3/33) Descendants, some of them from
others. And Allah is Hearing and Knowing. (Ali ‘Imran 3/34).

2 The meaning of the verse is as follows: And what Allah restored to His Messenger from the people of
the towns - it is for Allah and for the Messenger and for [his] near relatives and orphans and the
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that whatever the Prophet says to do should be done and whatever he reflects as
prohibited should be avoided, they say about the sakalayn hadith? reflecting the
obligation to follow Ahl al-Bayt. Zaydiyya sect indicates that Ahl al-Bayt consists of
selected people, mentioning about surah al-Ahzab 33/33 (Tathir).?® According to
them, surah an-Nisa 4/165 2 should be an evidence in this regard. The Prophet
Muhammad is from the lineage of Abraham, and the lineage of Muhammad is from
the lineage of Abraham. Accordingly, they mention surah al-Baqarah 2/124 % as an
evidence to the imamah of Hasan and Hussein because they are the benevolent
people from the lineage of Abraham. Reflecting al-Fatir 35/32 3, they state that God
left the Quran as a heritage to selected people, and that these people are
Muhammad, Ali, Hasan and Hussein. To them, cruel people are in the lineage of
Abraham or Hasan and Hussein, who are the grandsons of Abraham, and these
cruel people should not be modeled as also indicated in Hud 11/113 3. They
mention al-Saffat 37/113 % and indicate that there are benevolent people in the
lineage of Abraham and Ishaq, or in the lineage of Hasan and Hussein, and that
God’s heritage is for the benevolent people in the lineages of Abraham and Hasan
and Hussein. Thus, imamah belongs to people from their lineages with their
qualities after Hasan and Hussein.>* They order the qualities to be possessed by

[stranded] traveler - so that it will not be a perpetual distribution among the rich from among you. And
whatever the Messenger has given you - take; and what he has forbidden you - refrain from. And fear
Allah; indeed, Allah is severe in penalty” (al-Hashr 59/7).

27 For more details about this hadith, see Adem Délek, “ Sekaleyn Hadisi ve Degerlendirilmesi”. Ma'rifa
4/3 (2004): 149-173.

28 The meaning of the verse is as follows: “And abide in your houses and do not display yourselves as
[was] the display of the former times of ignorance. And establish prayer and give zakah and obey Allah
and His Messenger. Allah intends only to remove from you the impurity [of sin], O people of the
[Prophet's] household, and to purify you with [extensive] purification.” Al-Ahzab 33/33).

2 The meaning of the verse is as follows: [We sent] messengers as bringers of good tidings and warners
so that mankind will have no argument against Allah after the messengers. And ever is Allah Exalted in
Might and Wise. (an-Nisa 4/165)

30 The meaning of the verse is as follows: “And [mention, O Muhammad], when Abraham was tried by
his Lord with commands and he fulfilled them. [Allah ] said, "Indeed, I will make you a leader for the
people." [Abraham] said, "And of my descendants?" [ Allah ] said, "My covenant does not include the
wrongdoers." (al-Baqarah 2/124).

31 The meaning of the verse is as follows: Then we caused to inherit the Book those We have chosen of
Our servants; and among them is he who wrongs himself, and among them is he who is moderate, and
among them is he who is foremost in good deeds by permission of Allah. That [inheritance] is what is
the great bounty. (al-Fatir 35/32).

3 The meaning of the verse is as follows: “And do not incline toward those who do wrong, lest you be
touched by the Fire, and you would not have other than Allah any protectors; then you would not be
helped.” (Hud 11/113).

3 The meaning of the verse is as follows: “And We blessed him and Isaac. But among their descendants
is the doer of good and the clearly unjust to himself.” (al-Saffat 37/113).

3 Hadi lla al-Haq, Kitab fihi ma'rifatullah, p. 54-56; Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p.
405-6. See also Humaid al-Mubhalli, min Kitabi al-Hadaiki al-wardiyya, 308-9. Jafar Sadik was asked about
the phrase “those in authority among you” in the order in an-Nisa 4/59 “obey Allah and obey the
Messenger and those in authority among you.” And he mentioned Ali, Hasan, Hussein, and their
lineage as the authority. See: Majduddin ibn Muhammad ibn Mansoor al-Hasani al-Muayyadi, Lawamiu
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people from their lineages as follows: Wara and taqwa, a totally healthy body,
zealous in fulfilling God’s orders, indifferent to the mortal actions or facts, an
ideology and understanding expected from imams, ability to solve problems,
qualities of being brave, valiant and generous, being gentle, honest and
compassionate toward people, considering the personality equal to that of others,
negotiating with the people, solely giving orders of God, sending assistants to
different towns, trusting believers instead of disbelievers, and acting on behalf of
himself.

The Hasan and the imamah of Hasan and Hussein. Some of these narratives
include the following: “Hasan and Hussein are the masters of the people in
paradise and their fathers are superior”, “Hasan and Hussein are the imams even if
they protest (kama) or do not protest (qaada)”, “I leave you sakalayni (two important
heritages). You will not diverge from the true path as long as you embrace these;
Quran and my Ahl al-Bayt (lineage). Allah, the pleasant and wise, told me that
these two will never leave one another until they reach me alongside the Kawsar
river.”%

Zaydis claim that sabaha, tabiin and tabiin followers do agree upon the
imamah of Hasan and Hussein, and that only the Hashwiyyah3 group opposes to
them. They also state that Ahl al-Bayt agrees upon their imamah and their
agreement is an evidence in this regard. Moreover, according to Zaydis, Hasan and
Hussein, carrying the necessary qualities for imamah, invited people to their
imamah and Ahl al-Hal and Ahl al-Akd followed their imamah. In this case, any
such people are imams. There was agreement among the people that Hasan and
Hussein were the superior people to the rest of the ummah when they declared
their imamah. The people with the greatest degree deserve imamah and hold rights
upon the agreement of the sahabah. In this case, their imamah becomes certain.?”

al-anwar fi jawami al-ulum wa al-asar wa tarajimu uli al-ilmi wa al-anzar, I-11I, Sa’da: Maktabatu at-Turasi al-
Islami 1414/1993, v. II, p. 522-3.

3% Qasim Rasi, Majmuu kutub wa rasail, p. 186, 192; Muhammad ibn al-Qasim, al-Usulu as-samaniyya, p. 67;
Hadi Ila al-Haq, Kitabu Usuliddin, p. 195-6; Murtaza li Dinillah, Kitabu al-usul, p. 41; Amir Hussein ibn
Badruddin, Yanabiu an-nasiha, p. 406.

36 The concept of Hashwiyyah which was first used in the early 24/8t% century was defined differently
based on the period and environment, the group in which it is managed and the opposing group to be
criticized. Some of these narratives include the following: 1. It reflects those who reject reasoning in
religious topics and adopt the concepts including tashbih and tajsim by following the messages of
religious works. 2. It indicates those who accept divine titles and claim that the Quran is eternal, who
believe that human actions are predetermined, and who give a verdict based on the ahad hadiths. 3.
According to Ibn Taymiyyah, this is used to mean “common and ignorant people” and to blemish
certain people instead of reflecting certain theological ideas or people. 4. Those who accept the idea that
the Prophet did not select a caliph as a successor gather within the ideology of Muawiyah ibn Abi
Sufyan and confirm his management. This definition is generally made by Shiite scholars. For more
details about Hashwiyyah, see: Metin Yurdagiir, “Hasviyye”, DIA, v. XVI (Istanbul 1997), p. 426-27.

3 Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p. 407. See also Muayyadi, Lawamiu al-anwar, v. 11, p.
525.
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Zaydis provide evidences to the imamah of Hasan and Hussein by
comparing their benevolence to the qualities and actions of Muawiyah and Yazid.
Accordingly, the ummah agrees that it is not possible to compare Yazid, someone
who killed or captured many people from the lineage of the Prophet, showed no
respect to their funerals, named the harem (Madinah) of the Prophet as allowable in
Harra incident, and killed approximately 6000 people among the mubhajirs and
Ansar, to Hussein. They reflect narratives that The Prophet cursed Yazid.’
According to them, Muawiyah did not obey the agreement he made with Hasan in
regard to accepting Hasan as the imam and Hussein as the following imam, and he
declared his son Yazid as the successor.®

2. Hussein and Hasan to Zaydiyya Sect

The statements in Zaydi sources reflecting Hussein’s arrival at Karbala and
martyrdom there generally accord to the Islamic history sources. Thus, we will
mention certain points where Zaydis associate him with imamah.

This mythological narrative is used to explain how the names of Huszein,
born on 5 Sha’ban 4/10 January 626, Hasan were given to them: The told Ali to give
a name to Hasan when she gave birth. Ali said: “I am somebody who loves harp
(battling). I would like to call him Harb. But I cannot be before the Prophet in
naming.” The Prophet came later. He was requested to give a name to the baby. He
said: “I cannot be before God in naming.” Then God made a revelation through
Jibril: “That baby is the son of Muhammad. Descend, congratulate and say: “Ali’s
position to you is like the position of Aaron to Moses.” Then Jibril descended and
congratulated him on behalf of God. The he said: “God orders you to give the name
of Aaron’s son.” The Prophet asked: “What is his name?” “Jibril Shabbar” answered
Jibril. The Prophet said his mother tongue was Arabic, and upon that, Jibril told
him to name the baby Hasan. The gave the name Hasan to the baby. When Hussein
was born, God revealed: “Muhammad had another son. Descend, congratulate him
and say: “Ali’s position to you is like the position of Aaron to Moses. God orders
you to give the name of Aaron’s son.” After descending and reporting God'’s
message, the Prophet asked about the name of Aaron’s son. Jibril said: “Shubair.”
The said his mother tongue was Arabic, and upon that, Jibril told him to name the
baby Hussein. The Prophet named him Hussein then.#

3 Amir Hussein ibn Badruddin, Yanabiu an-nasiha, p. 412-426; Abu al-Abbas al-Hasani, al-Masabih, p. 354.
3 Abu al-Abbas al-Hasani, al-Masabih, p. 355-7.
4 Abu al-Hasan Husamuddin Hamid ibn Ahmad al-Muhalli (652/1254), Kitabu Hadaiki al-wardiyya fi

manakibi aimmati az-Zaydiyya, 1-1I, ed.: Murtaza ibn Wazir al-Mahatwari al-Hasani, San’a: Matbuatu
Maktabati Center Badr, 1423/2002, v. I, p. 189. For a closer interpretation, see: Yahya ibn al-Hussein ibn
Aaron ibn al-Hussein ibn Muhammad ibn Harun ibn Muhammad ibn Qasim ibn al-Hasan ibn Zaid ibn
al-Hasan ibn Ali ibn Abi Talib (Natiq Bilhak) (d. 424/1033), Taysiru al-matalib fi amali Abi Talib, divided
by: Qadi Jafar ibn Ahmad ibn Abd as-salam, ed.: Abdallah ibn Hammud al-Izzi, San’a-Jordan:
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This narrative connotates the statement made by the Prophet to Ali when he
was about to fight in the Battle of Tabuk (9/631) five years after the birth of Hussein.
The left Ali to look after the Ahl al-Bayt when he set off for the battle. Upon this, Ali
complained, saying Ali, “Are you just leaving me to look after the women and
children?” The Prophet Prophet said to Ali: “You are at a position before me like
that of Aaron before Moses. Is not this enough?”4 These narratives are used by
Shiite as an evidence to Ali's imamah. The names of Hasan and Hussein are the
names of Aaron’s sons, Ali's imamah is consolidated and the imamah of Hasan and
Hussein is hinted. This point is separately confirmed saying that the names were
directly given by God. However, the aspect to be observed here is the passing of
Aaron before Moses. Therefore, it is not possible for Aaron to be the guardian of
Moses.

The much information about the childhood of Hussein except the statements
of the Prophet regarding two brothers.#? Similarly, there is not much known about
their youth. However, it is noted that Hasan and Hussein were assigned by their
fathers to protect Uthman when he was surrounded, and that they participated in
the Battles of Camel and Siffin alongside their fathers in the era of Ali.#* The when
people obeyed Hasan, they also obeyed Hussein, and that Hussein respected and
stayed alongside Hasan despite his disturbance when Hasan left caliphate to
Muawiya. The highest amount of information regarding Hussein’s life reflects the
last five-six months before his martyrdom in Karbala incident. The information
regarding this period parallels the data provided in the general Islamic History
sources. Therefore, this study solely indicates the martyrdom of Hussein* and its
reflections over Zaydis, and Zaydis’ attitudes in the ceremonies to remember
Hussein.

The martyrdom of Hussein in Karbala deeply affected Zaydis like all
Muslims. However, there is another issue upsetting them more. They criticize Ahl
al-Sunnah hadith authorities who convey narratives from the people regarded as
the opponents of Ahl al-Bayt and who trust these people. To them, preferring
others over Ahl al-Bayt members such as Jafar Sadiq is a contradiction.
Accordingly, they reflect their concerns to people who were involved in the

Maktabatu al-Imam Zaid ibn Ali-Muassasatu al-Imam Zaid ibn Ali as-Sakafiyya 1422/2002, p. 149. Cf.
Muhammad ibn Sa’d (230/845), Tabakatu al-kubra, 1-XI, ed.: Ali Muhammad Umar, Cairo-Madinah:
Maktabatu al-Hanji-ash-Sharikatu ad-Duwaliyya li at-Tiba’a, 1421/2001, v. VI, p. 356-57. This story does
not mean a process of naming God through Jibril.

4 See: Ibn Sad, Tabakatu al-kubra, v. 111, p. 22-23.

42 When the Prophet passed, Hasan was seven and Hussein was six years old.

4 al-Muayyadi, Lawamiu al-anwar, v. 111, p. 45.

4 When the Prophet passed, Hussein, see: Fudail ibn Zubair ibn Umar ibn Dirham al-Qufi al-Asadi,
asmiyatu man kutilah ma’a’l-Husein min waladihi wa ikhwatihi wa ahli baytihi wa shiatihi, ed. Sayyid
Muhammad Riza al-Huseini al-Jalali, Kum 1405, 23-31. The researcher of the work states that Fudail ibn
Zubair is a relative of Muhammad Bagqir and Jafar Sadik and reflects the information regarding him and
his family in the sources.
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martyrdom of Hussein in Karbala were accepted fair and that scholars convey
narratives from these people. They even state that Sunni hadith authorities regard
Umar ibn Saad ibn Abi Wakkas, the commander of Umayyad army, in the incident
of Karbala where Hussein was killed as fair and reliable in terms of refuting and
amending works or ideas.* Zaydi scholar Sarimuddin Ibrahim ibn Muhammad al-
Wazir states the following in this regard: “Hadith authorities blemished their works
by mentioning about the Ahl al-Bait opponents... Even some of them crossed their
lines considering Umar ibn as fair and reliable Abi Wakkas, the killer of Hussein, as
fair. [jli stated that Umar ibn Saad is a native and reliable person who can be
narrated.”4

There is not much known about the memorials of Hussein by Zaydis¥.
However, this study makes an evaluation after reflecting these historical events.

The of Hussein’s grave (making it a ruin) happened in the era of
Ummayyad’s sons. Afterwards, Mutawaqqil, an Abbasid caliph, did a similar thing.
Moreover, armed guardians were left here to prevent people from visiting.4s

Hasan ibn Zaid (270/883), Muhammad ibn Zaid (reign: 270-287/883-900), the
second imam of Tabaristan Zaydi State, rebuilt the graves of Ali and Hussein, Ali’s
son. Accordingly, it is noted that he spent 20,000 dinars to rebuild the graves.* In
addition, he is believed to have sent a million dirhams to the children of Hasan and
Hussein in Mecca, Madinah, and Iraq, to the children of Ali’s other children, to the
children of Jafar, Aqil and Abbas, and poor people of Shiite.®

4 al-Muayyadi, Lawamiu al-anwar, v. 1, p. 173-175.

46 Sarimuddin Ibrahim ibn Muhammad al-Wazir, al-Falaku ad-dawwar fi ulumi al-hadis wa al-figh wa al-asar,
ed.: Muhammed Yahya Salim izzan, Sa’da-San’a: Maktabatu at-Turasi al-Islami-Daru at-Turasi al-
Yamani, 1415/1994, p. 173. See also Majduddin al-Muayyadi, Lawamiu al-anwar, v. 1, p. 173-175.

4 When the Prophet passed, the history of Hussein” memorial ceremonies, see: Rebecca Ansary Pettys,
“The Ta'zieh: Ritual Enactment of Persian Renewal”, Theatre Journal, Vol. 33, No. 3 (October 1981), p. 341-
354; Yitzhak Nakash, “ An Attempt to Trace the Origin of the Rituals of ‘Ashura’”, Die Welt des Islams,
New Series, v. 33, Issue: 2 (November 1993), p. 161-181; Eyiip Bas, “Asure Giinii, Tarihsel Boyutu ve
Osmanli Dini Hayatindaki Yeri iizerine Diisiinceler, AUIFD, XLV (2004), issue: 1, p. 167-190;
Muhammad Salih al-Juwayni, “Tarihu al-ma’tamu al-Husayni mina ash-shahadah wa hatta al-asr al-
Kajari”, Arabic trans.: Farkad al-Jazairi, Majallatu Nususi al-Muasira, Issue: 9 (Date: 31.03.2010, Web
Address: http://www.nosos.net/main/pages/news.php?nid=132"den nakille); Jamshid Malekpour, The
Islamic drama Ta’ziye, London: Frank Cass Publishers 2004, p. 18 et al., 121 et al.

4 Abu al-Hasan Husamuddin Humaid ibn Ahmad al-Mubhalli (652/1254), Kitabu Hadaiki al-wardiyya fi
manakibi aimmati az-Zaydiyya, 1-1I, ed.: Murtaza ibn Zaid al-Mahatwari al-Hasani, San’a: Matbuatu
Maktabati Center Badr, 1423/2002, v. I, p. 225-226.

49 Abu Ishaq Ibrahim ibn Hilal al-Katib as-Sabi, Kitabu al-Muntaza’ mina al-juz’i al-awwal mina al-kitab al-
ma'ruf bi at-Taji fi ahbari ad-Dawlati ad-Daylamiyya, comp. and ed.: Wilferd Madelung, (Ahbaru eimmeti’z-
Zeydiyye, Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beirut 1987, p. 7-51), p. 22; al-
Mubhalli (652/1254), Kitabu Hadaiki al-wardiyya, v. 1, p. 226.

50 al-Hakim Abu Saad al-Muhassin ibn Muhammad al-Jushami, Nuhab min kitabi Jalai al-absar (Ahmad
ibn from Tuhfatu al-abrar Sa’du ad-Din al-Miswari), compiler and ed.: Wilferd Madelung, (Ahbaru
eimmeti’z-Zeydiyye, Orient Institut der Deutschen Morgenlandschen Gesellschaft, Beirut 1987, p. 119-133),
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Adudu ad-Dawla, a Shiite Buwayhi leader, reached the furthest point in
regard to repairing and revising the graves of Ali and Hussein, and assigning
associations to them. He visited their graves every passing year. The sons of Abbas
for destroying Hussein’s grave and revealed all the malevolent acts they did.5!

Ashura ceremonies were held by the government in Baghdad in 352/963 by
Shiite Buwayhis under the influence of Abbasid caliphate. Accordingly,
Muizzudawla, a Buwayhi leader, ordered people not to buy or sell anything and
not to sacrifice any animals, and he ordered them to close their shops and join the
mourning ceremonies on Muharram 10 (The Ashura day). Women were ordered to
wear black clothes for the ceremonies and mourn by hitting their faces.5

Abu al-Hasan Ali ibn Muhammad al-Kawkabi, a Buwayhi vizier, prohibited
this memorial ceremony lasting approximately 30 years as a result of the fights
between Shiite Qarh and Babu at-Taq people and Sunnis, causing death.* The
ceremonies in question were permitted in 402/10115* but prohibited once again in
406/1015.%

These evidences indicate that Ashura ceremonies were conducted with the
governmental support in the period when Buwayhis were being influenced by
Abbasid caliph. Considering that Buwayhis had good relationships with the Zaydi
imams of Tabaristan, approval or promotion of these ceremonies by them is a
possibility. Moreover, another evidence in this regard is that Muhammad ibn Zaid
rebuilt the graves of Ali and Hussein, that Zaydis disapproved the demolition of
Hussein’s grave by Mutawaqgqil and people were prevented from visiting the grave
by this person. However, no data indicating that Zaydis themselves held or
participated in Karbala memorial ceremonies were found. Moreover, no historical
evidences regarding Karbala memories ceremonies among Zaydis were found.
Yemen Zaydis fought with groups such as Qarmatis and local tribes in their regions
far away from Baghdad, the center of Authority and they did not have a need of
remembering them for building their own identities, which might be among the
relevant factors in this regard.

p- 122. See also Abu al-Hasan Ali ibn Hussein ibn Ali Mas’udi (346/957), Muru az-zahabwa maadinu al-
jawhar, 1-VII, ed.: Charles Pellat, Beirut: Publications de L'Université Libanaise 1974, v. V, p. 172.

51 Al Humeid al-Muhkalli, Hadaiqu'l-vardiyyah fi menakibi eimmah az-Zaydiyya, v.1, p.225-226.

52 Abu al-Husein Ali ibn Abi al-Karam Muhammad ibn Muhammad ibn Abd al-Karim ash-Shaybani al-
Ma'ruf bi Ibnu al-Asir (630/1233), al-Kamil fi at-tarih, I-XI, rev. Muhammad Yusuf ad-Dokak, Beirut: Daru
al-Qutubi al-Ilmiyya 1407/1987, v. VII, p. 279; Abu al-Faraj Abd ar-Rahman ibn Ali ibn Muhammad ibn
al-Jawzi (597/1201)-al-Muntazam fi tarihi al-muluq wa al-umam, I-IXX, ed.: Muhammad Abd al-Qadir Ata-
Mustafa Abd al-Qadir Ata, Beirut: Daru al-Qutubi al-Ilmiyya 1412/1992, v. XIV, p. 150.

% Ibnu al-Jawzi, al-Muntazam, v. XIV, p. 361; Jamalu ad-Din Abu al-Mahasin Yusuf ibn Taghribardi al-
Atabaqi (874/1469), an-Nujumu az-zahira fi muluqi Misr wa al-Cairo, I-XVI, ta’lik: Muhammad Hussein
Shamsuddin, Beirut: Daru al-Qutubi al-Ilmiyye 1413/1992, v. IV, p. 165; Bas, “Asure Giinii, Tarihsel
Boyutu ve Osmanli Dini Hayatindaki Yeri {izerine Diisiinceler”, p. 177.

5 Ibnu al-Jawzi, al-Muntazam, v. XV, p. 82; Bas, 1d, p. 177.

% Ibnu al-Jawzi, al-Muntazam, v. XV, p. 111; Ibn Taghribardi, an-Nujumu az-zahira, v. IV, p. 239; Bas, 1d, p.
177.
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3. Modern Karbala Memorial Ceremonies

The modern Karbala Memories Ceremonies are held in Yemen as well.
However, unlike the people in Iraq or Iran, nobody harms their own body in these
ceremonies. For instance, records indicate that Karbala memorial ceremonies were
conducted in different towns of Karbala in 2010, and no arrests or actions were
performed by the law enforcement. Some of the activities performed in these
ceremonies include the following:

A special conference was held in the Nahrain Mosque. Yahya ibn Hussein
ad-Daylami mentioned the state of Islam ummah in regard to Hussein’s tragedy so
that they would not deviate from the right path. He stated that value-related
concepts changed, and that maroof became munkar and vice versa.

A conference on Karbala Memorial ceremonies and Hussein’s martyrdom
was held in Badr Islamic Science and Culture Center. In this conference,
Muhammad Ahmad Miftah mentioned about the reasons of Hussein’s arrival to
Iraq, his martyrdom along with his family, and Prophet’s daughters being
captured.

Miftah talked about the mentality of various Umayyads while performing
the most malevolent actions in Karbala tragedy. He said Umayyads decapitated
certain people and dragged their heads along with the women and children of
Prophet’s family from Iraq to Damascus, and he added that they conveyed the
message of Hussein to the furthest points through their malevolent acts.

Accordingly, Dr. Murtaza Mahatwari gave a conference on the relationship
between Hussein and the Prophet (his grandfather) saying “Hussein and I are
closely related to one another. God likes those who like Hussein” in Badr Islamic
Science and Culture Center. Mahatwari stated that Hussein represented the
Prophet against the Umayyads who deviated from Islam in Karbala.5

The general attitudes of modern Zaydis toward Hussein and Karbala in the
last five and six years are as follows: The environment of conflicts between Zaydis
and Saudi Arabia and Saudi Arabia’s allies, which started with Husis (the activists
wing of Zaydis), brings Zaydis closer to Iran politically. Accordingly, the number of
recent memorials regarding Hussein, Zaid ibn Ali and their associates might have
increased.

Conclusion

Zaydi sources review Hasan and Hussein in the context stating that they
became imams after Ali in the topic of imamah. On this matter they bring the
evidences from the Quran and Hadith in a way that they will support their own

5 Sakafatuna, Issue 3 (Safar 1431/February 2010) p. 45.
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understanding of imamat. Hussein was not regarded from a particular different
aspect compared to Hussein for Imamiyya Shiite. In other words, Imamah was not
limited to nine certain people after Hussein, and a strange imamah concept such as
the twelfth imam of Imamiyya Shiite was not adopted. According to Zaydis,
imamah will continue in the lineage of Hasan and Hussein until the end of time.

Moreover, they interpret Karbala incident and martyrdom of Hussein
differently than Imamiyya Shiite. Karbala incident, a “selected” and “transferred”
trauma’® among Imamiyya Shiite,* is one of the most tragic incidents suffered by
humanity. All Islamic sections perform memorials in the Muharram month to
remember this incident. Major ceremonies and programs are held in the places
where Imamiyya Shiite is active such as Iran. Shiite and Sunnism cannot be
mentioned in the period when this tragic incident occurred, but Shiite (particularly,
Imamiyya Shiite) hold major ceremonies at every anniversary of this incident,
which can be regarded as an effort to build an identity and keep it alive
continuously. However, in the memorial ceremonies of the Zaydis, who are
regarded as the closest group to Ahl al-Sunnah, and in the texts of authors
belonging to the Zaydiyya denomination, there is no particular emphasis on
Hussein's martyrdom for the construction of an identity and keeping of this
constructed identity alive. Their statements regarding Hussein are generally related
to his imamah and with the purpose of proving this imamah. In doing so, they
mention verses from the Quran and present evidences from Sunnah and religious
works. However, the Yemeni environment of conflicts between Zaydis and Saudi
Arabia and Saudi Arabia’s allies, which started with Husis (the activists wing of
Zaydis), causes Husi ideology to be spread among the Zaydis and paves the way
for Zaydiyya followers to get closer to Iran politically. Accordingly, the recent
ceremonies performed Zaydis in Yemen and the increase in the number of
memorials for Hussein, Zaid ibn Ali, transformation of these into massive reactions,
and partial similarity to the programs in Iran are the reflections in this regard. If
this continues for a longer period, Zaydis can get closer to Imamiyya Shiite
ideologically. However, the historical sources and interviews made with
contemporary Zaydis six or seven years ago stressed the differences compared to
Imamiyya Shiite.

5 Vamuk D. Volkan, Kan bagi: Etnik Gururdan Etnik Terére, Baglam Yaynlari, Istanbul 1999; p. 63; 1d, Korii
Koriine Inang, Kriz ve Teror Donemlerinde Genis Gruplar ve Liderleri, Okuyan Us yaynlari, Istanbul 2009, p.
66-69.

% Hasan Onat, “Kerbela’y1 Dogru Okumak”, Akademik ORTA DOGU, v. 2, Issue: 1 (2007), p. 1-9, p. 4-6;
Hanifi Sahin, Siilerin Goziiyle Siinniler, Mana Yayinlari, Istanbul 2017, p. 41-50.
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Zeydiyye Mezhebinde Hz. Hasan, Hz. Hiiseyin ve Kerbela

Ozet

Zeydi kaynaklarda Hz. Hasan ve Hz. Hiiseyin, genel olarak, babalar1 Hz. Ali’den
sonra imam oluglar1 baglaminda ele alinir. Bu hususa iliskin Kur’an, Hadis, icmadan
kendi anlayislarmi destekleyecek sekilde yorumladiklar: deliller getirirler. Imamiyye
Siasi'nda oldugu gibi Hz. Hiiseyin'e Hz. Hasan’dan farkli, ¢cok 6zel bir konum
bicilmez. Yani Zeydilere gére Hz.Hiiseyin'den sonra imamet, sadece onun soyunda,
ismi belirli dokuz sahisla simurli tutulmamis olup, Hz. Hasan ve Hiiseyin’in her
ikisinin soylarinda kiyamet kopana kadar devam edecektir.

Ayrica Zeydilerin Kerbela hadisesi ve Hz. Hiiseyinin sehit ediligini
yorumlayislari da Imamiyye Siasi’'ndan farklidir. imamiyye Siileri arasinda ‘secilmis’
ve ‘transfer edilmis bir travma’ olan Kerbela hadisesi, insanlik tarihinin sahit oldugu
en ac olaylardan birisidir. Bu ac1 hadisenin, her y1l déniimiinde, 6zellikle basta Iran
olmak iizere Imamiyye Siast mensuplarinin yogun oldugu yerlerde biiyiik téren ve
gosterilerle anilmasi, Imamiyye Siasi'nin bir kimlik insas1 ve insa edilen bu kimligin
stirekli canli tutulma gabasi olarak degerlendirilebilir. Ancak gerek Zeydilerin anma
torenlerinde gerekse Zeydiyye mezhebine mensup yazarlarin metinlerinde
Kerbeld’da Hz. Hiiseyin'in sehit edilmesine, bir kimlik ingasi ve insa edilen bu
kimligin stirekli canli tutulmasi seklinde ozel bir vurgu pek goziikmemektedir.
Onlarin Hz. Hiiseyin'e iliskin anlatimlari, genellikle onun imameti gercevesinde ve
bunu ispata yoneliktir.

Anahtar Kelimeler: Zeydiyye, Carudiyye, Betriyye, Hz. Ali, Hz. Hasan, Hz.

Hiiseyin, Kerbeld, imamet, Imamiyye, Yemen
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Hasan, Hussein and Karbala According to Zaydiyya Sect
Abstract

In Zaydi sources, Hasan and Hussein are handled in the context of their imamat
after their father Ali. On this matter they bring the evidences from Qur'an and Hadith
in a way that they will support their own understanding of imamat. They do not
make any special references to Hussein than Hasan as in the Imamiyya Shia. In other
words, according to the Zaydites, the imam, after Hussein, was not limited to only
nine persons, In other words imamat will continue from the progeny of Hasan and
Hussein until the day Judgement.

In addition, the Zaydites' interpretation of Hussein's martyrdom and Karbala
event is also different from that of Imamiyya Shi'ah. Among the Imamiya Shiites,
Karbala event, which is a 'selected’ and 'transferred trauma’, is one of the most painful
events that human history has witnessed. The anniversary of this painful event with
great ceremonies and demonstrations every year on the occasions where members of
the Imamiyya Shiites dominant, especially in Iran, can be regarded as an identity
construction of the Imamiyya Shia and an effort to keep this identity constantly alive.
However, in the memorial ceremonies of the Zaydites and in the texts of authors
belonging to the Zeydiyya denomination, there is no particular emphasis on
Hussein's martyrdom for the construction of an identity and keeping of this
constructed identity alive. Their narrations of Hussein usually revolve around the
support of his imamate.

Keywords: Zaydiyya, the JarGidiyya, Batriyya, Ali, Hasan, Hussein, Karbala,
Iméama, Imamiyya, Yemen
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