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Abbasi Halifesi Nasir Lidinillah’in $ii Siyaseti
Adem ARIKAN®

Ozet

Sit egilimli Biiveyhiler Devleti, Bagdat't ele gecirmis (334/945), Abbasi halifeleri de
uzun siire onlarin tahakkiimii altinda kalmistir. Biiyiik Selguklu Devleti Bagdat'1 ele gegirdi-
ginde (447/1055) bu ydnetim sona ermistir. Bilyiik Selguklulardan sonra bolgede hiikiim
siiren Irak Selguklularmnin son sultani Tugrul'un dldiiriilmesiyle (590/1194) bolgede Selguklu
yonetimi sona ermisti. Bu gelismelerde etkili olan Abbasi halifesi Nasir Lidinillah uzun siire
(575-622/1180-1225) hilafet makaminda bulunmustu. Bu halifenin dénemi, mezhepler tarihi
agisindan da onemli gelismelere sahne olmustur. Bazi kaynaklarda S$ii oldugu bildirilen
Halife Nasir'in doneminde 6zellikle $ia mensuplar: himaye gérmdiisler ve vezaret dahil gesitli
gorevlere getirilmislerdir. Bu ¢alismada s6z konusu gelismeler mezhepler tarihini ilgilendi-
ren yonleri bakimindan ele almacaktir.
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Abbasid Caliph Nasir Lidinillah's Shiite Policy

Abstract:

Shiite-influenced Buwayhid Dynasty captured Baghdad (334/945), and the Abbasid
caliphs remained under their domination for a long time. This administration came to an
end, when the Great Seljuk Dynasty took over Baghdad (447/1055). Following the death of
the last Sultan Tughrul of the Iraqi Seljuks (590/1194), who ruled the region after the Great
Seljuks, the Seljuk ruling collapsed. Abbasid caliph Nasir Lidinillah, who was influential in
these developments, had been in the caliphate for a long time (575-622 / 1180-1225). The
period of this caliph was also the scene of major developments in terms of sectarian history.
In the time of Caliph Nasir, who was reported to be Shi'i in some sources, especially the Shi'a
members were patronized and brought to various posts including the vizier. This study will
focus on aspects of development that are relevant to the history of sects.
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Giris: Sii Asrinin Sonu

Selcuklular 6ncesinde hilafet merkezi de dahil olmak {izere Sii egilimli yone-
timlerin iktidarlar1 siirmekteydi. Sii asr1 denilen bu dénemde Abbasi hilafeti de $ii
egilimli Biiveyhilerin tahakkiimii altinda kalmistir. Selguklularin bu durumu sona
erdirerek himaye altina aldiklar1 Abbasilerin halifeleri zamanla kendi iktidarlar
i¢in harekete gecti. Nasir Lidinillah Selguklularin sonunu getiren hadiselerde aktif
rol oynamisti. Bu siiregte farkli Sif gruplar ile ittifaklar kurmustur. Mezhepler tarihi
icin 6nemli detaylar barindiran bu gelismelerin, farkli mezhepleri ilgilendiren yon-
leriyle birlikte ele alinmas1 uygun olacaktir.

Selguklular, Miisliiman olup, islam toplumlariyla temasa gegtikleri dénemde
Abbasiler (750-1258) ve Fatimiler (909-1171) olmak tizere iki hilafet yonetimi ve
baslarinda iki halife hiikiim stirmekteydi. Endiiliis'teki Emevi emiri, 929 yilinda
Nasir Lidinillah unvani almis Endjiiliis Emevi Halifeligi (929-1031) kurulmustu.!

Selguklular bolgeye geldiklerinde, Bahreyn’de Ismaili-Karmati devletinin,
eski saldirgan tutumu sona ermesine ragmen varligi devam etmekteydi.2 Sultan
Meliksah doneminde, bolgedeki yerel yoneticilere destek verilerek Karmati yone-
timin sona ermesi saglanmistir.> Hazar Denizi'nin Giiney-Batisi’'nda Deylem bolge-
sinde yerel Zeydi yonetimler varligin stirdiirmekteydi.* Hz. Hasan soyundan ge-
len Mekke'nin Zeydi yoneticileri, yaklasik bir asir (368-462/978-1070) Fatimiler adi-
na hutbe okutmustur.> Yemen’'deki Zeydi yonetimin yerini de 439/1047 yilindan
itibaren Fatimilere bagli Siileyhiler almistir.¢

Sia Isnaageriyye miintesiplerinin kabiil ettigi sekliyle, on birinci imam Hasan
el-Askeri’nin 6liim tarihi olan 8 Rebiiilevvel 260'ta (1 Ocak 874) “kiiciik gaybet” (el-
gaybetil’s-sugra, el-gaybetii’l-kusra, el-gaybetii’l-kasira) denilen donem baslamstir.
Bu dénemde on ikinci imam Muhammed b. Hasan ile irtibati dort sefir (vekil, bab,
elci) birbiri ardina saglamistir. Dordiincii sefirinin 6ldiigii 15 Saban 329 (15 May1s
941) tarihinden itibaren Imam ile irtibat kesilmistir. Bu durum “biiyiik gaybet” (el-
gaybetil’l-kiibra, el-gaybetii’s-saniye, el-gaybetii’t-t(ila, el-gaybetii’t-tamme) seklin-
de adlandirilmistir.”

Sit egilimli Biiveyhiler yonetimi, biiyiik gaybetten kisa siire sonra, 334/945 y1-

1 Mehmet Ozdemir, “Endiiliis”, DIA, XI, 213.

2 Nasir-1 Hiisrev, Sefername, cev. Abdiilvehap Tarzi, Ankara, Milli Egitim Bakanlig1, 1994, s. 127.

3 Ali Sevim, "Sultan Meliksah Devrinde Ahsa ve Bahreyn Karmatileri'ne Kars1 Selguklu Seferi", Belleten,
Ankara, 1960, C.XXIV, say1 94, s. 209-232.

4 Hasan Yasaroglu, Taberistan Zeydileri, Glimiishane Universitesi, 2012, s. 68 vd.

5 Nebi Bozkurt, Mustafa Sabri Kiiciikasci, “Mekke”, DIA, XXVIII, 560.

6 Yusuf Gokalp, “Zeydilik ve Yemen'de Yayilis1”, (Yayinlanmans Doktora Tezi), Ankara Universitesi
Sosyal Bilimler Enstitiisii Temel islam Bilimleri Anabilim Dali islam Mezhepler Tarihi Bilimdali, Ankara,
2006, s. 166.

7 Avni ilhan, “Gaybet”, DIA, X1II, s. 410-412; Cemil Hakyemez, Sia’da Gaybet Inanci ve Gaib On Ikinci
Tmam, Istanbul, ISAM yay., 2009.
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linda Bagdat'1 ele gegirerek, Siinni Abbasi halifesini de tahakkiimii altina almigtir.
Isndageriyye’nin en muteber hadis, akaid ve fikha dair eserlerinin bircogu bu dé-
nemde telif edilmistir.® Sel¢uklularin Bagdat't alisina (447/1055) kadarki bu tarih
aralig1 “Sit Asr1” diye adlandirilmaktadir.® Bu donemde yasayan Kadi Abdiilcebbar
(6. 415/1025), ylizyil kadar zamandir Abbasilerin sadece isimlerinin kaldigini, bir-
¢ok merkezin Sillerin yonetiminde oldugunu kaydetmektedir.’® Bir(ini'ye (0.
453/1061) gore soz konusu donemde Bagdat'da hakimiyet, Biiveyhilerin elinde
bulunuyordu. Devletin yonetimi (ed-devle ve’l-miilk) Biiveyhilere ge¢mis, Abbasi
halifesinin elinde sadece dini yetkileri kalmig ve diinyevi islerde yetkisiz hale gel-
misti.!

Fuat Kopriilii'ye gore Selcuklu hiikiimdarlar1 meydana ¢ikarak Abbasi
hilafetini ve Siinniligi muhafaza etmeseydiler, Islam diinyasinda Siiligin genel ola-
rak hakim bir konuma gelecegi muhakkakt1.’? Bu donemde Misir’daki Fatimi yone-
timinin Suriye, Irak ve Iran’da etkili davet faaliyetleri yiiriittiigiine isaret ederek
benzer bir tespiti yapan Spuler’a gore, sayet Selcuklular Ehl-i Siinnet’i benimseyip
savunmus olmasalardi Ismaililer hakimiyeti ellerine gecirmis olacaklard.!?

Garslinni‘me Ebii'l-Hasen Muhammed (6.480/1088), Biiyiik Selcuklularin
Bagdat’a girerek Biiveyhi hakimiyetine son verdikleri sirada olaylar1 gozlemleyip
kaydetti. Sibt Ibnii’l-Cevzi'nin (6. 654/1256) muhtemelen Garsiinni‘me’den naklede-
rek™ anlattigina gore Tugrul Bey 447/1055 yili Ramazan ayinda Bagdat'a girdi.
Hutbede Tugrul Bey’in adindan sonra Biiveyhi emiri el-Melikii’r-Rahim de anildi.
Ramazan ayimnin sonunda (Aralik 1055) Biiveyhi emirinin adi hutbeden ¢ikarilip
emir tutuklandi ve Biiveyhiler Devleti (Devletii’d-Deylem) sona erdi.'> Tugrul Bey
geldiginde batiya cekilmis olan Biiveyhi komutan1 Besasirinin Musul’a girip
Fatimiler adina hutbe okuttugu haberi gelince Sultan o tarafa sefere ¢ikt1 (6 Zilkade

8 Ahmet Giiner, Biiveyhiler'in Sii-Siinni Siyaseti, {zmir, 1999, s. 95 vd.

9 Ahmet Giiner, “$il Yiizyilinda Yahut Biiveyhiler Devrinde Bagdat'tan Baz1 Yansimalar”, Islam Medeni-
yetinde Bagdat (Medinetii’s-Seldm) Uluslararas: Sempozyum, 2011, 1, s. 151-170; Gliner, Biiveyhiler’in Sii-
Siinni Siyaseti, s. 184; Metin Bozkus, Biiveyhiler ve Siilik, Sivas, 2003, s. 95.

10 Kadi1 Abdiilcebbar, Tesbitii Deldili’n-Niibiivve, cev. Omer Aydin, M. Serif Eroglu, Istanbul, Tiirkiye
Yazma Eserler Kurumu, 2017, s. 814.

11 Ebi Reyhan el-Birtini, el—Asdru’l—Bdkiye ani’l-Kuriini’l-Haliye, nesr. Eduard Sachau, Leipzig, 1923, s. 132.
12 M. Fuad Kopriilii, Tiirk Tarih-i Dinisi, Haz. Metin Ergun, Ankara, Ak¢ag yay., 2005, s. 135, 6. dipnot.

13 Bertold Spuler, “The Disintegration of the Caliphate in the East”, Cambridge History of Islam, ed. P.M.
Holt ve digerleri, Vol. IA, Cambridge, 1970, s. 150; “Doguda Hilafetin Cokiisii”, Cev. Hamdi Aktas, Islam
Tarihi Kiiltiir ve Medeniyeti, Istanbul, 1997, , s. 157; Seyfullah Kara, Biiyiik Sel¢uklular ve Mezhep Kavgalari,
Istanbul, 2007, s. 43.

4 Garsiinni’'me'nin Uyfinii't-tevdrih adli eseri giiniimiize intikal etmemistir. Ebii’l-Ferec Ibnii'l-Cevzi el-
Muntazam’inda, torunu Sibt Ibnii’'l-Cevzi de Mirdtii’z-zaman'da kaynak olarak kullanmistir (XVIII, 496).
Sibt'in, Uyiinii’t-tevdrih’in biiyiik bir kismini eserine aynen aktardig: tesbit edilmistir. Selquklular devri
Tiirk tarihi hakkinda (Tugrul Bey, Alparslan ve Meliksah devirleri) cogunlukla diger kaynaklarda mev-
cut olmayan ayrintih bilgiler ihtiva etmektedir (bk. Ali Sevim, “Garsiinni’me”, DIA, XII1, 386-387.

15 Sibt Ibni'l-Cevzi, Mir'dtu’z-zamin, thk: Muhammed Berakat ve digerleri, Dimagk, Daru’r-Risaleti’l-
alemiyye, 1434/2013, XIX, 492.
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448 / Ocak 1057).16

Selcuklularin Bagdat’a gelislerinden itibaren Siilerin oturdugu bolgelerde
ezanlarin Siinni gelenekteki gibi okutulmasi emredilmistir. Ebii'l-Ferec Ibnii’l-
Cevzi7 (6. 597/1201) ve Sibt Ibnii'l-Cevzi ezanin degistirilmesini 448 yili olaylari
arasinda saymaktadir. Ibnii'l-Esir’e (6.630/1233) gére Tugrul Bey 447 yilinda Kerh
halkina sabah ezaninda Siinnilerin okudugu sekilde okunmasi emrini vermisti.!s
448 yilinda da Halife tarafindan ayni emir verildi.”®

Boylece Musa Kazim Meshedi'nde ve Siilerin ikamet ettigi Kerh mahallesin-
deki mescitlerde ezan Siinni gelenekteki gibi okutulmus, Siiler tarafindan okunan
ifadeler kaldirilmistir. Stinni mahallelerinden buralara gelenler sahabileri ven
Siirler okumuslardi. Sahabeye agikca sovmekte olan Ebti Abdullah Ibnii’l-Cellab
Halifenin vezirinin emriyle diikkaninin oniinde asild1. Sii fakih EbG Cafer et-Tiisi
kagti, evi yagmaland1.20

Ibn Kesir (6. 774/1373), Tugrul Bey’in Bagdat'i ele gecirmesinden sonra
Sia’nin ezandaki alametlerinin kaldirilisin1 anlatirken bu gelismelerin, Oncesi ve
sonrasi i¢in ne anlama geldigini gosteren ifadeler kullanmaktadir: “Biiveyhiler
Stilere gii¢ veriyor yardim ediyorlardi. Sonra Tiirklerden Ehl-i Siinnet’e muhabbet
duyan Selcuklular geldi. Selguklular Ehl-i Stinnet miintesiplerine dostluk gosteri-
yor, yiiksek sereflerini kabul ediyor, konumlarin yiikseltiyorlardi.”2!

Ik Selguklu sultan1 Tugrul Bey zamaninda Hanefi hassasiyeti, Siilerin, ayrica
diger mezheplerin, hatta Es’arilerin de mihraplardan lanetlenmesine varan uygu-
lamalara sebep olmustur. Selguklu sultan1 Alparslan da samimi bir Hanefiydi. An-
cak veziri Nizamiilmiilk'iin vakfiyesiyle kurulan medreselerde $Safii/Esari goriisleri
okutulmustur.?? Nizamiilk, S$ia’ya kars: ihtiyatli ve tedbirli bir vezirdi. O Sii-Ismaili
Batini bir fedalnin suikastiyle oldiiriildii. Biiyiik Selguklular, kendilerinden 6nce
hiikiim siiren Sii Biiveyhilerin devam eden tesirine kars: dikkatliydiler. {lk sultanlar
Tugrul Bey ve Alparslan zamaninda $ia mensuplar: devlet kademelerinden uzak
tutulmustu. Sultan Alparslan, bir komutaninin emrinde $ii bir katibin vazife yap-
masina riza gostermemisti. Huzurunda sorgulanan katip Hurdabe’'nin “ben Batini
degil, Silyim” savunmasina, “Rafizi mezhebi o kadar iyi midir ki, onu Batinl mez-

16 Sibt, Mir’dtu’z-zamdn, XIX, 508-509.

17 {bnii’1-Cevzi, el-Muntazam f Tarthi’'l-Miilitk ve’l-Umem, thk: Muhammed Abdiilkadir Ata ve Mustafa
Abdtilkadir Ata, Beyrut, 1412/1992, XVI, 7.

18 Ebii’l-Hasen Ali Ibnii’1-Esir, el-Kdmil fi’'t-Tarih, (edit. C.J. Tornberg, Leiden E. J. Brill 1867 baskis1 esas
alinarak), Beyrut, Daru Beyrft (Daru Sadir), 1992, IX, s. 614.

19 jbnit’1-Esir, el-Kamil fi't-Tarih, IX, 632.

20 Sibt, Mir’dtu’z-zamin, XIX, 510.

21 Bbii'l-Fida ibn Kesir, el-Biddye ve'n-nihdye, nsr. Abdullah b. Abdiilmuhsin et-Tiirki, Cize, Daru'l-Hicr,
1418/1998, XV, 736.

2 Adem Arikan, "Nizamiilmiilk'in Eg’arilere Destekleri ve Diger Siinnilerle iligkileri", Islami Ilimler
Dergisi, 6-2, 2011, s. 39-64.
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hebine kalkan yapiyorsun?” diyerek karsilik vermisti.* Ancak durum zamanla
degismis, devletin artik giiclendigi kabul edilerek, Meliksah déneminden itibaren
Sia'nin 6zellikle Isndageriyye kolu mensuplari da yonetimde istihdam edilir olmus-
tur. Meliksah'in 6liimiinden sonra kiigiik yastaki ¢ocuklar: arasinda ¢ikan/cikarilan
taht kavgalari, devlet otoritesini zayiflatirken, her grup, bu durumu firsata gevir-
mek istemistir. Bundan sonra Siiler vezirlige kadar ytikselebilmistir.

Selguklu yOnetimi tarafindan, Hasan Sabbah (6. 518/1124) ve haleflerinin li-
derligindeki Sil Ismaili Batini Nizariyye mensuplari ile Sia’'nin diger gruplari
Isnaaseriyye ve Zeydiyye mensuplarna karsi farkli uygulamalar yapilmistir.
Nizarilere karsi, askeri tedbirlerler alinirken isnéa@eriyye mensubu emirler kendi
bolgelerini yonetmeye devam etmistir. Musul merkezli Ukayliler, Hille merkezli
Mezyediler, Haleb merkezli Mirdasiler, Trablussam merkezli Ammariler, Taberis-
tan merkezli Bavendiler devlete bagh kalarak kendi bolgelerini yonetmislerdir.?
Zeydilerin genelde sorun yasamadiklar1 sdylenebilir. Kufe’de Zeydiyye'nin 6nde
gelen alimi Ebu’l-Berakat Omer b. Ibrahim el-Hiiseyni'nin (6.539/11459) ifadeleri
durumu Ozetler gibidir. Kendisinden hadis dinleyen es-Sem’ani'nin (6. 562/1167)
naklettigine gore Ebu’l-Berakat, “’ben Zeydi nesebli ve Zeydi mezhebindenim, ama
sultanin mezhebi olan Hanefi mezhebi {izerine fetva veririm” demekteydi.?

Sultan Meliksah doneminden itibaren baslayan askeri miicadele, onun olii-
miinden sonra meydana gelen taht kavgalar1 donemi, Batini Nizarilere yeni firsatlar
sunmustur. Meliksah’in biiyiik oglu Berkyaruk’un askerleri arasina binlerce Nizari
sizmistir. Sonucta suikast girisimlerinden yarali kurtulan Berkyaruk’un emriyle
bircok Batini 6ldiiriilmiis veya tutuklanmustir. Ozellikle Sultan Muhammed Ta-
par'in gayretleriyle, baz1 bolgelerde tamamen ortadan kaldirilmis, genel olarak
yayilmalari durdurulmussa da sonlar1 getirilememistir. Sultan Sencer doneminde,
Nizariler ile uzun siireli ¢atismasiz zaman araliklar1 olmus, kale yapmamak, silah
satin almamak ve kimseye kendi itikadlarininin davetini yapmamak sartiyla onlara
eman verilmistir.26

Sencer’in Rebiiilevvel 552/May1s 1157’de vefat etmesiyle Biiyiik Selguklu Im-
paratorlugu da tarih sahnesinden cekilmistir. Kdymen’in ifadesiyle “Imparatorluk
kuruldu; Islam diinyasini tanzim etti. Batti; biitiin Orta ve Yakin Dogu karisiklik
icinde kald1.”? Biiyiik Selcuklularin yikilmasindan sonra onlara tabi olan Irak Sel-
cuklular varligini devam ettirmistir.

2 Nizamiilmiilk, Siydset-ndme, Cev. Mehmet Altay Kéymen, Ankara, Tiirk Tarih Kurumu, 1999, s. 115
vd.

2 Detaylar igin bk: Adem Arikan, Biiyiik Sel¢uklular Déneminde Sia (Doktora Tezi), Istanbul Universitesi
Temel Islam Bilimleri Anabilim Dals, 2010, s. 105.

25 Abdulkerim es-Sem’anti, el-Ensdb, thk. el-Bartini, Beyrut, Daru’l-Cinan, 1988, III, 188.

26 Arikan, Biiyiik Selguklular Déneminde $ia, s. 259.

27 Mehmet Altay Kdymen, Biiyiik Selcuklu Imparatorlugu Tarihi: Ikinci Imparatorluk Devri, Ankara, Tiirk
Tarih Kurumu, 1991, s. 465.
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1. Halife Nasir ve Selcuklular

Sencer’in hayatta oldugu donemde, ona bagh olan Irak Selguklular1 sultani
Mesud ile miicadeleye giren iki halife dldiiriilmiistiir. Iki halife de Nizari Batiniler
tarafindan oldiiriilmiistiir. Sultan Mesud ile Halife el-Miistersid arasinda yapilan
savasta (529/Haziran 1135) halifenin ordusu maglup olmus, kendisi de esir alinmis-
t1. Akabinde Halife, cadirinda Nizarl Batiniler tarafindan olduriildi. Halife el-
Miisresid’in oldiiriilmesi hakkinda bazi kaynaklar Sultan Sencer’i itham etmekte-
dir. 2 el-Miistersid gibi oglu er-Rasid de Irak Sel¢uklular: sultan1 Mesud ile sorunlar
yasamis, Bagdat'i terk etmek zorunda kalmistir. er-Résid, halifelikten uzaklagtirilip
yerine amcasi el-Miiktefi (6. 555/1160) getirilmistir. Daha sonra er-Rasid, Sultan
Mesud’un muhalifleriyle is birligine girmis, ancak bir sonu¢ alamamusti. er-Rasid,
Isfahan’da bulundugu sirada, Nizari Batniler tarafindan dldiiriilmiistiir
(532/Haziran 1138).%

Abbasi halifesi Nasir Lidinillah (575-622/1180-1225) Sel¢uklularin sonuna sa-
hit olmus ve bunun i¢in gayret gostermistir.

Irak Sel¢uklulari’'nin son hiikiimdar: Tugrul b. Arslansah sultan oldugunda
yonetim fiilen atabegleri olan Ildenizler’in (1175-1186) elindeydi. Tugrul 571/1176
yilinda sultan oldugunda heniiz yedi yasindaydi. er-Ravendi (6. 603/1207’den son-
ra) “besikten ¢ikip tahta oturmustu” demektedir.®® Tugrul'un sultanliginin basla-
rinda Pehlivan® Muhammed b. Ildeniz (6. 581/1186) devletin islerini yiiriitmektey-
di. Pehlivan “halifelerin... hutbe ve imamlikla mesgul olmalari, hiikiimdarlig: sul-
tanlara birakip, cihan hakimiyetini bu sultana vermeleri lazimdir” derdi.?

Pehlivan'in 6liimii {izerine yerine gegen kardesi Muzafferiiddin Kizilarslan
Osman, uzun bir siire Sultan Tugrul’a kars: miicadele etti ve aralarinda kanl car-
pismalar meydana geldi. Halife Nasir bu siireglerde Kizilarslan1 destekledi ve as-
keri yardimda bulundu. Kaynaklarin ifadelerine gore, Halife Nasir miittefik yoneti-
ciler arasinda diismanlik meydana getirir ve onlar bunu anlamazlardz.?

28 Halife el-Miisresid’in 6ldiiriilmesi olay1 hakkinda genis bilgi, bu konuda Sultan Sencer’in itham edil-
mesi, kaynaklarda gecen bilgilerin detayli degerlendirilmesi igin bk. Osman Ozgiidenli, “Selguklu
Hilafet Miinasebetlerinde Bir Doéniim noktast: Halife el-Miistersid’in Katli Meselesi”, Ortagag Tiirk-Iran
Tarihi Aragtirmalari, Istanbul, 2006, s. 111-146 (Makalenin daha 6nce yayimlandigi yer: Istanbul Universite-
si Edebiyat Fakiiltesi Tarih Dergisi, Say1 39, Istanbul 2004, s. 1-35).

2 {bnu'l-Esir, el-Kamil, X1, 42, 62. ibnii’1-Cevzi, er-Rasid’in Batiniler tarafindan dldiiriildiigiinii belirtmek-
le (el-Muntazam, XVII, 328) birlikte ayrica zehir ictigi ve hizmetcileri tarafindan 6ldiiriildigii seklinde ti¢
rivayet oldugunu kaydetmektedir (el-Muntazam, XVII, 332).

3 Muhammed b. Ali b. Stileyman er-Ravendi, Rahatii’s-Sudiir ve Ayetii’s—Surﬁr, Cev. Ahmet Ates, 2. bs.,
Ankara, Tiirk Tarih Kurumu, 1999, s. 306.

31 Faruk Siimer, “Pehlivan”, DIA, XXXIV, 221-222.

32 Ravendi, Rahatii’s-Sudiir, s. 309.

3 Salahaddin Halil es-Safedi, el-Vifi bi’l-Vefeydt, tahkik: Ahmed el-Arnaud, Tirki Mustafa, Beyrut, Daru
1hyéi’t-Turés, 1420/2000, VI, 193; Semsiiddin Muhammed ez-Zehebi, Téarthu’l-Isldm, tahk. Omer Abdiisse-
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Ibnii'l-Esir’in verdigi bilgilere gore Kizilarslan'm 583 yilinda Bagdat'a gon-
derdigi elcisine yardim sozii verilmisti. Tugrul'un gonderdigi el¢i, Darussaltana’nin
imarini talep ettiginde Halife buray1 yiktirdi.®* Diger kaynaklarda bu bilgiyi teyit
eden bir ifade goriilmez.% Siiy(ti, Darussaltana’nin, Selguklular ortadan kaldirildik-
tan sonra, 592 yilinda Harzemsah'in Halifeden Sel¢uklular donemindeki yetkileri
istemesi tizerine yikildigini kaydetmektedir.3

Halife, veziri Celaliiddin b. Yunus'un basinda bulundugu hilafet ordusunu
584/1188 yilinda Kizilarslan’a yardima gondermisti. Ordu, Kizilarslan ile bulusma-
dan 6nce girdigi savasta Tugrul tarafindan maglup edilmistir.?”

Tugrul’u 586/1190 yilinda Azerbaycan’da bir kaleye kapatan Kizilarslan Ha-
lifenin tesvikiyle tahta ¢ikti. Emdirleri, Kizilarslan’t gece uyurken Ooldiirttiiler
(587/1191).%¢ Tiirkmenler'in yardimiyla hapisten ka¢gmay1 basaran Tugrul, Pehli-
van'in ogullar1 Ebéi Bekir'i ve Kutlug Inang’t maglip etti (588/1192). Kutlug inang,
Harizmsah Aldeddin Tekis'i yardima c¢agirdi. Halife Nasir-Lidinillah, Tugrul’un
topraklarini Harizmsahlar’a verdigine dair mensur gonderdi. Harizmsah Tekis'in
oncii kuvvetlerini kumanda eden Kutlug inang, Tugrul'u yenip Irak Selguklu hane-
danina son verdi (Cemaziyeldhir 590 / Haziran 1194). Tugrul’un bas1 Halifeye gon-
derildi ve Bagdat’da teshir edildi.? Harizmsahlar'in bir¢ok sehri ele gecirmesi iize-
rine Kutlug Inan¢ ve Halife Nasir-Lidinillah'in Sii* veziri Miieyyidiiddin Tbniv’l-
Kassab komutasindaki askerler birleserek onlarla miicadele etmeye basladilar. An-
cak kisa siirede aralarinda ihtilaf ikt ve birbirleriyle savagtilar.# Kutlug Inang bir
tertip ile dldiriildii (591/1195).4

Hiiseyni'nin ifadeleriyle Selguklular “adil adamlard1.” Biiyiik Selguklular’in
son sultanu Sencer’in vefat1 ile Horasan, Tugrul'un katledilmesiyle de “Irak harap
olmustur.”4

Harizmsah, Irak Selcuklularinin sonunu getirirken Halifeyle is birligi yap-
mistl. Ancak Selguklularin yerini kimin alacagt hususu aralarinda miicadeleye se-
bep oldu. Harizmsah Muhammed b. Tekis (1200-1220), iilkesindeki ulemadan fetva
alip Hz. Ali soyundan Alaiilmiilk-i Tirmizi’'yi halife tayin ettigini duyurdu. Halife

lam Tedmuri, Beyrut: Daru’l-Kitabi’l-Arabi, 1407/1987, XLV, s. 86; Celaliiddin Abdurrahman es-Siiyfiti,
Tarihu'I-Hulefd, Beyrut, Daru Ibn Hazm, 1424/2003, s. 352.

3 fbnu'l-Esir, el-Kémil, X1, 560.

3% Faruk Stimer, “Tugrul 11", DIA, XLI, 342-344.

3 Es-Stiytti, Tarihu'I-Hulefd, s. 357.

% Ravendi, Rahatii’s-Sudiir, s. 319; Ibnu’1-Esir, el-Kdmil, XIL, 24.

3 fbnu’l-Esir, el-Kéamil, XII, 75.

3% [bnu'l-Esir, el-Kamil, XII, 94, 106-108.

40 ez-Zehebi, Tarthu’'l-Islam, XLII, 295.

41 Tbnu'1-Esir, el-Kamil, XII, 111.

4 Detaylar i¢in bk. Giilay Ogiin Bezer, “Ildenizliler”, DIA, XXII, 82-84.

# Sadruddin Ebu’l-Hasan el-Hiiseyni, Ahbirii’d-Devleti’s-Sel¢ukiyye, Cev. Necati Lugal, Ankara, Tiirk
Tarih Kurumu, 1999, s. 137.
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Nasir-Lidinillah'in Harizmsahlar'in Bagdat’a yiiriimesinden korkarak Cengiz
Han’a bir elgilik heyeti gonderdigi ve Mogollar't miisliiman topraklarina ¢agirdig:
iddia edilmistir. Bu iddia genelde kabul gormemistir. Nasir-Lidinillah farkl: kesim-
lerden destek arayisindaydi. Fiitlivvet tegkilatini diizenleyip kendi kontrolii altina
aldi.#

2. Nasir Lidinillah ve ismaililer

Selguklular diger Sii gruplardan daha fazla Sii Ismaili Batini Nizariyye men-
suplar1 aleyhine askeri tedbirler almislardi. Son “Sultan Tugrul, Damgan ve Gerd-
kuh etrafindaki miilhidlerin (Batiniler/Nizariler) memleketlerine inmis, onlar1 yag-
ma ve tahrip ettikten sonra kimi buldu ise 6ld{irmiistii.” 4

Bu donemde Kahire’de Sii Ismaili Fatim1i idaresi zay1f diigmiistii. Son zaman-
larda iilkeyi fiilen vezirler yonetmekteydi. Heniiz dokuz yasinda olan el-Adid
Lidinillah halife ilan edilmisti (1160). Kudiis Haglhh Krali'nin Misir’1 isgale karar
vermesi {izerine 1168'de vezir Saver ve Halife Adid, Ntireddin Zengi’den yardim
istediler. Zengi'nin gonderdigi Sirk{ih ve yegeni Selahaddin Eyy{ibi duruma hakim
oldu. Sirk{ih vezir tayin edildi ve iki ay sonra 6ldii. Niireddin’in kumandanlarmnin
tavsiyesi tizerine Adid 26 Mart 1169 tarihinde Selahaddin’i vezir tayin etti. Zamanla
¢ikan bazi isyanlar da bastirildi. 7 Muharrem 567 (10 Eyliil 1171) cuma giinii Mi-
sir'da Abbasiler adina hutbe okunmaya basladi. 10 Muharrem 567 (13 Eyliil 1171)
pazartesi giinii Adid'in oliimiiyle Fatimi hilafeti ve devleti resmen sona ermis ol-
du.% Eyytbiler hanedaninin kurucusu ve ilk hiikiimdar1 Selahaddin Eyytbi (1171-
1193) Kudus'ti fethetti (583/1187). Kudiis'iin ve bircok kalenin diigsmesi iizerine
biitiin Bat1 Avrupa {ilkelerinin katildig1 yeni bir Hagh seferi diizenlendi. Haglilar
1189'da Akka’y1 kusattilar. Selahaddin ile Haglilar arasinda Akka oniinde iki yila
yakin siiren siddetli savaslar yapildi.

Halife Nasir, Akka Hacglilar'in muhasaras1 altinda iken sehri savunan
Selahaddin-i Eyy{ibi'nin yardimina gitmek yerine simirlarini kuzeye dogru genislet-
ti ve Firat kiyisindaki yerlesim merkezlerini hakimiyeti altina aldi. Halifenin
Selahaddin’e karsi bu olumsuz tavrinin sebebi muhtemelen, Kudiis'ii Haglilar'dan
geri almasindan sonra Seldhaddin’in kendi topraklarina da saldirabilecegi endige-
siydi. Haglilar 615'te (1218) Dimyat’a saldirdiklar1 sirada Eyytbiler halifeden yar-
dim istedi. Nasir bu istegi reddetti.”

Sit Ismaili Fatimi idaresi sona ermesine ragmen Alamut'taki Sii Ismaili Batini
Nizarl yonetim devam etmekteydi. Alamut yoneticisi Hasan, basa gectikten yakla-

4 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.
4 El-Hiiseyni, Ahbdrii’d-Devleti’s-Selcukiyye, s. 123.

46 Ramazan Sesen, “Adid-Lidinillah”, DiA, 1, 374-375.

47 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.
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sik iki bucuk yil sonra, 559/1164 yili Ramazan ayinda “kiyamet” denen bir devri
baglatarak, taraftarlarindan seriatin yiikiimliiliiklerini kaldirdigini ilan etmisti.
Alamut’ta 607/1210 yilinda basa gecen Celaliiddin kiyameti sona erdirdi.

Halife Nasir'in Batiniler ile iliskileri hakkinda kaynaklara yansiyan bilgiler
oldukga farklidir. Alamut'un lideri Celaliiddin Hasan'in elgisi 608 yilinda Bagdat'a
gelip Batiniyye’den teberri ettiklerini, camiler ve mescitler yaptiklarini, Cuma ve
cemaati ikame ettiklerini, Ramazan orucu tuttuklarini haber verdi. Halife Nasir
buna sevindi. Celaliiddin’in annesi Hatun hacca gitmek icin Bagdat’da geldiginde
Halife onun igin toren diizenledi. Sam bolgesindeki Nizarilere de boyle yapmalar:
Alamut’tan mektup gonderilerek bildirilmisti. Bundan sonra Safil mezhebinin go-
rigleri esas alinacakti.®

Celaliiddin, Halife ile ortak askeri hareketler de diizenlemisti. Ildeniz Ata-
beglerinden Ozbek b. Pehlivan, Arran-Azerbaycan tahtina cikinca emirlerinden
Mengli isyan etmisti. Ozbek, Halife Nasir-LidinillAh'in génderdigi ordu ve Halife-
nin talebiyle yardima gelen Alamut yoneticisi Celaltiddin’in yardimiyla galip geldi
ve Mengli'nin topraklar iicii arasinda paylasildi (612/1215).5 Ozbek’in payina dii-
sen yerlerin basina getirdigi Emir Aglamus, bir siire sonra buralarda Harizmsah
Alaeddin Muhammed’in adina hutbe okuttu. Aglamis, 614/1217 yilinda Batiniler
tarafindan katledildi.?' Aglamis'in oldiiriilmesini Halifenin istedigi de iddia edil-
mistir.®2 Alamut’'ta Celaliiddin'nin on bir yillik iktidardan sonra 618/1221 yilinda
vefatr ile Batini Ismaili Nizarilerin Siinnilik kararlar: degismemisti. Ancak onlar,
yavas yavas Siinni uygulamalar1 birakmistir.s

3. Nasir Lidinillah ve isnaageriyye

Rafiziler hakkinda ayri bir kitap da yazan> Ravendi’nin verdigi bilgiler Sul-
tan Tugrul’un Isnaageriyye miintesipleri hakkinda nasil tutum aldigina isaret say1-
labilir. Tugrul 583/1187 yilinda Mazenderan bdlgesine bulunuyordu.% “Akidesinin
esaslari... takiyye ve nifak olan Rafizi Mazenderan meliki” (Ispehped Erdesir
Hiisamiiddevle, 568-602/1173-1206),% sultan Tugrul’a karsi miinafiklik ediyordu.

4 Farhad Daftary, Ismaililer: Tarih ve Ogretiler, cev. Erdal Toprak, Istanbul, Doruk, 2005, s. 540, 565.

49 Cemaliiddin Muhammed Ibn Vasil, Miiferricu’l-Kuriib fi Ahbéri Beni Eyyfib, thk: Haseneyn Muhammed
Rabi, Kahire, Emiriyye, 1957, 111, 211; Sibt Ibnit'1-Cevzi, Mir'dtu’z-zamin, XXII, 185; Daftary, Ismaililer, s.
565.

50 fbnu'l-Esir, el-Kamil, XII, 111; Daftary, Ismaililer, s. 568.

51 {bnu'1-Esir, el-Kamil, X11, 316.

52 Giilay Ogiin Bezer, “Ildenizliler”, DIA, XXII, 82-84; Daftary, Ismaililer, s. 569.

% Daftary, Ismaililer, s. 569.

54 Er-Ravendi, Rahatii’s-Sudiir, s. 364.

% Erdogan Mergil, “Bavendiler”, DIA, V, 214-216.

56 Bk. Yusuf Ismaili, Seyri der Térih-i Teseyyu-i Mazenderdn, Kum, Pez{iheskah-i uléim ve ferheng-i Islamd,
1387, s.78.
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“Sultan onun akidesinin kotiiliigiine vakif olunca, kendisine itimad etmedi.”%”

Tugrul’un tugracisi oldugu dénemde vezir ibnii’s-Sahibi’l-Adil Sihabiiddin
Mahmud'un bir tutumu konumuz agisindan 6nemli detaylar icermektedir. Buna
gore Siiler (Rafiziler) Eg’ariler’in gesitli makamlara gelmesi igin ¢aba sarfediyordu.
Vezir “Eb(i Hanife'nin ashabini kuvvetlendiren” diye tamitilmaktadir. Hace Aziz
gibi Rafiziler Isfahan kadiligina Eg’arileri tayin ettirmek istemislerdi. Hutbe ve ka-
diligin Hocendilere verilmesi emri ¢ikmisti. Tugra cekme vakti geldiginde vezir
bunu goriince ferman yirtt1. Vezirin bunu yaparken sarfettigi kaydedilen sozler
cok sey ifade etmektedir. “Sultamin Islamiyetten cikmasindansa Isfahan’mn elden
¢ikmasi daha iyidir. Miislimanlikta hamiyetsizlik yoktur. Atalar ve selefleri olan
sultanlarin Eg’arilerden kilicla aldiklarini kendisinin bedava olarak Eg’arilere teslim
etmesine miisaade etmem.” Vezirle goriismiis olan ve bu sozleri nakleden er-
Ravendi kimsenin bu s6ze kars1 gelemedigini kaydetmekte, “Eg’ariler ile Rafizilerin
haysiyetleri kirild1” demektedir.5

Abbasi halifesi Nasir'in, Isnaageriyye ile miisbet iligkilerine dair kaynaklarda
bilgiler mevcuttur. Hatta bazilar1 Halifenin $ii oldugunu yazmakta ve Siilige mey-
line dair baz1 deliller getirmektedir.>

Samerra’da tamir ettirdigi Gaybetii'l-Mehdi Tiirbesi'ndeki kitdbeye gore
Nasir-Lidinillah kendini, $Sifligin kutsal emanetlerinin koruyucusu olarak tanimla-
mist1.® Imamlarin tiirbelerine Selguklu sultanlarinin da sayg1 gosterip ziyaret etme-
leri ve imar etmelerinden hareketle bu durumun Halifenin $iiligini gostermeyecegi
vurgulanmaktadir.®!

Nasir-Lidinillah devletin cesitli kademelerine Imamiyye Siasi’'na mensup ki-
siler tayin etmisti.®? Devletin islerini Ustadiiddar Ibnii’s-Sahib’e birakmist1.®* Ibnii’s-
Sahib ifrat derecesinde Sii idi.** Halifenin vezirleri ve bagka gorevlileri arasinda
Siiler vardi.6>

57 Ravendi, Rahatii’s-Sudilr, s. 315.

58 er-Ravendi, Rahatii’s-Sudilr, s. 388-389.

% Muhammed Tahir Yakubi, “Tegseyyu-i halife en-Nasir Lidinillah”, Tarih-i Islam der dyine-i Pezithes, sayt:
9,1385,s. 184.

© Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

1 Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 189.

©2 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

63 El-Melikii’l-Manstir Muhammed b. Takiyyuddin, Mizmarii'l-hakdik ve sirrii’l-haldik, thk. Hasan Habesi,
Kahire, Alemii’l-Kutub, 1968, s. 205.

¢ Bununla ilgili kaynaklar ve detaylar icin bk. Fatih Giizel, Ndsir li-Dinillah"in Halifeligi Ve Sahsiyeti,
(Yayimlanmanus Doktora), Necmettin Erbakan Universitesi Sosyal Bilimler Enstitiisii islam Tarihi ve
Sanatlar1 Anabilim Dali, Konya, 2014, s. 28. Fatih Giizel sonra yazdig1 bazi makalelerinde aym bilgileri
tekrar vermektedir.

% Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 192.
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el-Melikii'l-Manstir'un® (6. 617/1221) verdigi bilgilere gore Bagdat'da $iilik
(teseyyu) ve Ehl-i Beyt'e velayet ilan edilmisti. Ustadiiddar Ibnii’s-Sahib bununla
maruftu. O ve ailesi bunu atalarindan miras almislardi. Muaviye ve Yezid’e laneti
agikga ilan etti. Nizamiyye Medresesi’'nde miiderris olan Radiyuddin el-Kazvini (6.
590/1194) Nizamiyye Medresesi'nde vaaz ederken onun da Yezid’e lanet etmesi
intenmis, yapmayinca oldiirmeye kalkmuislardi. Yetkililerin miidahalesi ile fitneye
engel olunmus ve Kazvini oradan gétiiriilmiis, korumaya alinmis, ancak gece evine
gotiiriilmiistii. Bab-1 Bedr'deki vaaz meclisinde Halife de bulunuyordu. Bir grup
yine Yezid ve Muaviye'ye lanet etmesini istedi. Bu gelismeler sonrasinda Kazvini
ailesini gdrmek icin memleketine gitmeye izin istedi. Ustaddar Ibnii’s-Sahib bug-
zundan dolay1 onun i¢in izin istedi ve izin verildi. Yolunda bulunan Kizil Arslan’a
bir mektup yazdilar. Onun mezhep yiiziinden ¢ikip gittigini bildirdiklerinde Halife
bundan pisman oldu. Bunun kendi aleyhlerine farkli beldelere yayilmasindan
korkmuslardi. Kizil Arslan’a divanin mektubunu ulastiran Kazvini, Bagdat’a don-
meyecegini soyledi ve Kazvin'e yoneldi. Bu bolgedeki halk ve yoneticiler Kaz-
vini'ye deger veriyorlardi. Nizdmiyye miiderrissiz kaldi. Medresedekiler Kaz-
vini’nin birgiin geri gelecegine inaniyorlardi.®”

Zehebi'nin naklettigi bilgilere goére Ebu’l-Hayr Radiyuddin el-Kazvini 569 y1-
lindan itibaren Nizamiyye’'de ders vermeye baglamisti. Ibnii’s-Sahib zamaninda
Siilik zuhur edince asure giinii halk minberden Yezid’i lanetlemesini istemis Kaz-
vini imtina etmisti. Bu yiizden defalarca oldiiriilmeye tesebiis etmislerdi. Kazvini
bunlardan salimen kurtulmus 580 yilinda Kazvin’e gitmisti. Ibnii’s-Sahib zamanin-
da Hanbelilerden bir grubun da Siilige meylettigi, Ibnii’l-Cevzi'nin bile secili konu-
sarak, farkl1 anlamlara gekilebilecek seyler soyledigi kaydedilir.s8

Zekeriyya el-Kazvini (6. 682/1283) Radiyiiddin Kazvini'nin Kazvin'e gitmek
istedigini, bunun miimkiin olmamasi tizerine hac icin izin alip Sam yoluyla done-
rek Kazvin'e geldigini anlatmaktadir. Kazvin'de vaazlar1 ¢ok ragbet goren Radi-
yliddin, $ia’ya ¢ok taarruzda bulunurdu. Evi Sia mensuplarinin yasadigi mahalle-
deydi. Kapisinin 6niinde bulunan agacta bir adam goriilmiistii. Adamin ona sal-
dirmak igin geldigi soylenmisti. Bunun iizerine Radiyiiddin, “artik Kazvin’'de ika-
met etmem” deyip sehirden ¢ikmisti. Kazvin halki da sehirden ¢ikti. Geri donmek
i¢in bir sart kostu. $ia’ya mensup bir grubun, alinlarina Eb Bekir ve Omer isimleri
damga olarak vurulacakti. Bu yapildiktan sonra sehre geri donmeyi kabul etti. Bu
kisiler insanlar gormesinler diye sariklarin1 damgay1 kapatacak sekilde sariyorlar-
d1.®

Bagdat’da Sihabiiddin et-Ttsi'ye (6. 596/1200) hac i¢in izin verilmis, o da Mi-

% Angelika Hartmann, “el-Melikii'l-Manstir”, DIA, XXIX, 70-71.

67 el-Melikii’l-Manstr, Mizmdrii'l-hakdik, s. 120.

68 ez-Zehebi, Tarthu'l-Islam, XL1, 368.

 Eb{i Yahya Zekeriyya b. Muhammed Kazvini, Asdru’l-Bilid ve Ahbéru'l-Ibdd, Beyrut, Daru Sadir, [t.y.],
s. 402.
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sir'a gitmisti. Bundan sonra Irak’a geri donecegini bilmedikleri kimseye hac izni
vermediler. Ustadiiddar Ibnii’s-Sahib, Sihabiiddin et-T{si’ye bugz ediyordu. Irak’ta
kalsa oldiiriilecekti. Ciinkii Ustadiiddar'm evinde Hz. Ali'nin diinyada birgeye
sahip olmadig, fakir oldugu, arpa ekmegi yedigi sOylenmisti. Thsi, Hz. Ali'nin
baslangictaki durumunun degisip sonradan ¢ok mala sahip oldugunu ve biiyiik
miktarlarda zekat verdigini sOylemisti.”® Thsi Misir'a geldiginde miiderris tayin
edildi. Orada Eg’ari mezhebini anlatmaktaydi. Ozellikle Zeyniiddin Ibn Nuceyye
gibi Hanbeliler ile tartismalar: olmustu.”!

Ibn Vasil”2 (6. 697/1298) Halife Nasir'in Sii egilimli oldugunu, Imamiyye
mezhebine meylettigini yazmaktadir. Halife bu bakimdan atalarinin hilafina bir
durumdaydi. Ciinkii onlar Selef mezhebini (mezhebii’s-Selef) mezhep edinmislerdi.
Halife el-Kadir'in (6. 422/1031) bu hususta (409/1018 yilinda ilan edilen) meshur bir
akide (metni) vardi.”? Halife Nasir ise, Sia’dan bir grubu 6ne gecirmis, Bagdat'da
Yezid b. Muaviye'nin hilafetinin sihhatini savunan bir adami cezalandirmak iste-
misti. Adam da, “ben imamin fisk islemekle azledilmeyecegini soylityorum” diye-
rek kendini savunmustu. Cemaliiddin Ibnii’l-Cevzi (6. 597/1201) Halifenin, dinledi-
gi bir vaaz1 sirasinda “Allah Rastlii'nden sonra insanlarin en faziletlisi kimdir?”
diye sorulmasi {izerine “kizi (nikahi) alinda bulunan ondan sonra en faziletlidir”
diyerek cevap vermisti. Bu soz iki anlama” muhtemeldi.”> Nasir'in déneminde,
fbnii'l-Cevzi'yi Sii olan vezirin ve ona yardim eden bir grubun tesebbiisiiyle Hali-
feden emir ¢ikarip Vasit'a siirgiine gonderdiler ve basina Sii bir gozetleyici koydu-
lar.76

Halife Nasir’dan sonra yerine halife olan biiyiik oglu Ebti Nasr Muhammed
(0. 623/1226) Zahir-Biemrillah?” lakabiyla hilafet makamina gecti. ez-Zahir babasi-
nin mezhebinin hilafina, Hanbelilerin goriisiinii benimsiyor, Slilere (Ravafiz) bugz
ediyordu.”

Ebti Nasr Muhammed cesur biriydi, babas1 Nasir ondan ¢ekiniyordu. Ebt
Nasr, $ii egilimli babasina mezhep konusunda da muhalif olup, Rafiza’ya bugz
eden bir Siinniydi. O, Hanbelilere meylediyordu. Babasi1 bundan dolay1 ondan hos-
lanmiyordu. Halife Nasir'in Ebu’l-Hasan Ali isimli kiigiik oglu babas1 gibi $ii (te-
seyyu’) mezhebine egilimliydi. Bundan dolay:1 Ebu’l-Hasan Ali'ye meyleden Halife

70 el-Melikii’l-Manstr, Mizmdrii'l-hakiik, s. 121.

71 ez-Zehebid, Tarihu'l-Isldm, XLII, 267.

72 Cengiz Tomar, “Ibn Vasil”, DIA, XX, 438-440.

73 Bu metin ve ilgili detaylar igin bk. Siileyman Geng, “Halife el-Kadir Doneminde Bagdat’da Yasanan
Dini-Siyasi Hadiseler ve onun Siinni Siyaseti”, Marife, y1l: 4, say1: 2 (Giiz 2004), Konya, 2004, s. 235.

7+ Hz. Peygamber kiziyla evli oldugu i¢in Hz. Eb{i Bekir, Hz. Peygamber’in kiziyla evli oldugu i¢in Hz.
Ali veya Hz. Osman.

75 {bn Vasil, Miiferricu’l-Kuriib, IV, 166; es-StiyGti, Tarihu'I-Hulefd, s. 354.

76 Kargilagtiriniz: ez-Zehebi, Téarihu'l-Isldm, XLIL, 293, 295.

77 Murat Oztiirk, “Zahir-Biemrillah”, DIA, XLIV, 92-93.

78 {bn Vasil, Miiferricu’lI-Kuriib, IV, 166.
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Nasir, Ebi Nasr’1 veliahtliktan hal” etti, ismini hutbe ve sikkelerden c¢ikartarak tu-
tuklatip hapsetti. Ancak Ebu’l-Hasan Ali vefat etti. Ebi Nasr’1 zarureten veliahtlige
geri getirdi (618). Ancak ondan raz1 degildi. Babasi dliinceye kadar Eb{i Nasr mah-
pus kald1. Ebi Nasr halife olarak ka¢ ay bu makamda kald1 ve 6ldii.” Nasir, Musa
b. Cafer’in meshedi yanina kendine mezar yaptirmisti. Ancak ez-Zahir emir verip
babasini Rusafe’de aile kabristanina defnettirdi.s

Halife Nasir, Hz. Ali'yi ve evlatlarini sever, onlar1 meth ederdi. Bu konuda
yazdig Siirleri nakledilmektedir. Nasir, $iilige meyline delil olarak nakledilen bir
Siirinde “Peygamberden sonra Ali'nin hakkini gasp ettiler ¢linkii Yesrib’te onun bir
Nasir'1 (yardimcist) yoktu” demektedir.8! Hz. Ali'yi Ehl-i Stinnet miintesipleri de
sevdigi icin bunun Halifenin $iiligine delil sayilamayacagi kaydedilmektedir.®

Bazi $it alimler de Nasir’a atfedilen bu mezhebi mensubiyetini desteklemek-
tedir. el-Fahri adli eseriyle taninan Sif tarihgi Ibnii’'t-Tiktakas? (6. 709/1309) halife en-
Nasir i¢in “imamiyye’nin goriisiindeydi” ifadesini kullanmaktadir.® Aga Biiziirg-i
Tahrani (1875-1970) halife Nasir’1t hicri yedinci yiizyilin taninmis Siilerinden biri
olarak tabakat kitabina alarak bazi kaynaklarda onun $iilige meyline dair yer alan
ifadeleri nakletmektedir.85

Biitiin bunlara ilaveten Halife Nasir ile ilgili, $ii egilimle uyusmayan, ama
detaylarina dikkat edildiginde yine bunun igin delil sayilabilecek su bilgi de mev-
cuttur. Halife, Musa Kazim'in tiirbesinde (meshed) Ahmed b. Hanbel'in miisnedi-
nin okutulmasini emretmisti. Bunun i¢in gorevlendirilen Sii alim Safiyyiidin Mu-
hammed b. Meadd el-Musevi (6. 620/ 1223) Halifeden icazetliydi. Hille’den Bag-
dat’a gelmis yerlesmisti. Burada okunan ilk mesele Fedek hadisesi ve onunla ilgili
gelismeler hakkindaydi.s

el-Musevi, Musa Kazim’in neslinden biriydi.¥’” Sia {izerine fakih ve Imamiyye
kelaminda alimdi. Halife en-Nasir'dan Rihu’l-drifin adli kitab1 okumus, icazet al-
mistr. Oldiigiinde Musa Kazim Meshedi'ne defnedildi.s

“Nasir'in $ia’ya gostermis oldugu ilgi ve alaka onun sahsi egilimlerinden zi-
yade donemin siyasi zorunluluklarinin bir geregi” olarak da degerlendirilmekte-

79 {bn Vasil, Miiferricu’lI-Kuriib, 11, 281.

80 S1bt, Mirdtu’z-zamin, XXII, 274.

81 fbn Vasil, Miiferricu’l-Kuriib, IV, 168, 169, 191.

82 Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 189.

8 Sabri Hizmetli, “Ibnii't-Tiktaka”, DIA, XXI, 232-233.

8¢ Muhammed b. Ali b. Tabataba Ibnii't-Tiktaka, el-Fahri fi'l-Addbi’s-Sultiniyye ve'd-Diiveli’l-Islamiyye,
Beyrut, Daru Sadur, s. 322.

85 Aga Biiziirg-i Tahrani, el-Envdru’s-Satia fi'l-mieti’s-sibia, Beyrut, Daru Thyai’t-tursi’l-Arabi, 1430/2009,
1V, 4-6.

86 Sibt, Mirdtu'z-zamidn, XXII, s. 186. Ayrica bk. Ibniv’t-Tiktaka, el-Asili fi Ensabi’t-Talibiyyin, thk. S. Mehdi
er-Racail, Kum, el-Marasi, 1418, s. 166.

87 Tahrani, el-Enviru’s-Sitia, IV, 175.

8 es-Safedi, el-Vafi bi'l-Vefeyit, V, 29.
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dir.® Ancak donemin sartlarinin Nasir't bunu yapmaya mecbur biraktig1 iddias:
kabul gérmemektedir. Ciinkii Nasir'in iktidar oldukga giiglii durumdaydi.*®

Ebi Hafs Sihabiiddin Omer es-Siithreverdi (6. 632/1234) Halife Nasir-
Lidinillah doneminde fiitiivvet tegkilatinin organize edilmesi ¢alismalarinda oncii-
litkk etmisti.”? Bu donemde felsefe eserleriyle ilgili menfi tutum dikkat ¢ekmektedir.
Sithreverdi'nin de bu igerikte eserleri vardir. 588/1192 yilinda Abdiilkadir el-
Cili’'nin torunu Abdiisselam b. Abdilvehhab’in (6. 611) evinde ele gegirilen Ibn Sina
ve Thvau’s-Safa’nin kitaplari yakilmistir. Kendi hatti oldugunu kabul edip cevap
vermek icin yazdigini sdylemesi durumu degistirmemis ve kadi Abdusselam’in
fasik olduguna hiikmetmisti. Kitaplar yakilirken Ibnii’l-Marestaniyye (6. 599/1203)
denilen bir adam kitaplar1 okuyor ve “yazana ve inanana lanet ediniz” diyordu.
Insanlar bagirarak lanet ediyorlardi. Isi Seyh Abdulkadir'e ve Ahmed b. Hanbel'e
lanet okumaya kadar vardirdilar.*

Siihreverdi'nin felsefe karsiti Resfii n-nesdihi’l-imdniyye® adli eserinde dikkat
cekici nokta, Ismaili-Batiniler’e karsi polemige girilmekten kaginilmis olmasidir.
Muhtemelen Alamut’taki Batini lideri Celaleddin Hasan'in 608’de (1211-12) Siinni
Islam’a gegmesi bu konuda etkili olmustur. Akaid ile ilgili ‘Aldmii’l-Hiid4 ve akidetii
erbabi’'t-tukd adl1 eserinde Siihreverdi sahabe ve ehl-i beyti sevmek gerektigini vur-
gulamaktadir. Isimlerini anarak dort halife ile birlikte Hz. Fatima'y1 sevmekten
bahsetmektedir. Sahdbenin bazilarini digerlerinden daha faziletli gérse bile bunu
insanin gizlemesini tavsiye etmektedir.®

Sonug¢

Selguklular 6ncesinde $ia mezhebinin gesitli kollarinin miintesibi olan yone-
ticiler giiclii iktidarlar kurmuslardi. Donemin kaynaklar1 da Abbasi hilafetinin siya-
si giicliniin kalmadigina isaret etmektedir. Fatimiler ve Biiveyhiler devletlerinin
one c¢iktig1 yaklasik yiiz yilik doneme, bir¢ok arastirmaci Sii asr1 demektedir. Bu
asr1 Selcuklularin sona erdirdigi kabul edilmektedir. Tugrul Bey’in Abbasi hilafetini
Sit iktidarlardan kurtarmasiyla Abbasiler igin yeni bir donem baslamistir. Selguklu
hanedan: iginde zamanla ortaya ¢ikan taht kavgalar siireclerinde Abbasi halifele-
rinden bazilar1 da kendi iktidarlarini bagimsiz hale getirmeye kalkismis, Miistersid

8 Giizel, Nasir li-Dinillah'in Halifeligi ve Sahsiyeti, s. 37.

% Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 191.

91 Hasan Kamil Yilmaz, “Siihreverdi, Sehabeddin”, DIA, XXXVIII, 40-42

92 S1bt, Mir'Gtu’z-zaman, XXII, 5.

9% Ebli Hafs Sihabiiddin Omer es-Siihreverdi, Kesfu'l-Fezdihi’l-Yiindniyye ve Regfii'n-nesiihi’l-imaniyye,
tahkik: es-Seyyid Ali Asur, Beyrut, Darii'l-Kiitiibi’lI-[lmiyye, 1418/1998, s. 68.

9 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

% Ebti Hafs Sihabiiddin Omer es-Siithreverdi, ‘Alémii’l-Hiidd ve akidetii erbabi’t-tukd, thk. Abdullatif Omer
el-Muhaymid, Beyrut, Nasirun, 1437/2016, s. 92, 98.
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ve Réasid Batini suikastleri olarak bilinen sonla can vermislerdir. Irak Sel¢uklulari-
nin son sultan1 Tugrul’'un 6ldiiriildiigii miicadelede dénemin Abbasi halifesi en-
Nasir Lidinillah karg: tarafta saf tutmustur. Sii asrina son veren Sel¢uklular bitirilir-
ken Abbasilerin basinda bulunan Halife en-Nasir 6zellikle Siiler ile iyi iligkiler igeri-
sindeydi. Alamut’taki $ii Ismaili Batini Nizarlyye mensuplar1 da bu halifeyle an-
lasmis, bir¢ok kaynak ve arastirmact bunu onlarin Siinniligi kabul etmeleri olarak
gormiistiir. Baz1 kaynaklarda $ii oldugu bildirilen Halife Nasir'in doneminde 6zel-
likle Sia mensuplar: himaye gormiisler ve vezaret dahil ¢esitli gorevlere getirilmis-
lerdir. Bu durumu d6nemin gartlar1 ile izah eden tezler de vardir. Sii asrini bitiren
Selguklu iktidar1 sona erince, mezhebi kimlikler {izerinden diisiiniildiigiinde, bek-
lenmedik ittifaklar ortaya ¢ikmustir. Selguklularda Meliksah déneminden itibaren,
artik devletin giiclendigi gerekcesiyle, devlet kadrolarindan Siileri uzak tutma has-
sasiyetinin bittigi, Isndaseriyye miintesiplerinin vezirlige kadar yiikseldigi bilin-
mektedir. Ancak en-Nasir doneminde, 6nde gelen bazi Siinni alimlerin yasadiklar:
isin nerelere vardigini gostermesi bakimindan dikkat cekicidir. Halife en-Nasir
doneminde giiglii yetkiler kullanan Sii vezirlerin destegiyle olusan baskilar netice-
sinde Bagdat'tan Nizamiyye miiderrislerinin can derdine diistip bir yolunu bulup
kagmalari, medresenin miiderrissiz kalmasi, Ibnii’l-Cevzi gibi Hanbeli alimlerinin
siirgiine gonderilmesi, Abdiilkadir Geylani'nin torununun evinde felsefe eserleri
bulundugu gerekgesiyle zindik ilan edilip lanetlenirken bu lanetin Ahmed b. Han-
bel’e kadar uzanmasi gibi hadiseler 6nemli detaylardir. Boyle bir ortamda Halife
en-Nasir'in gorev verdigi farkli kademelerdeki Sil yoneticiler eliyle $ia iktidara
nisbeten tekrar kavusmustur.

KAYNAKCA

e Arikan, Adem, Biiyiik Selcuklular Déneminde Sia (Doktora Tezi), Istanbul
Universitesi Temel Islam Bilimleri Anabilim Dali, 2010.

e Arikan, Adem, "Nizamiilmiilk'iin Es’arilere Destekleri ve Diger Siinnilerle
Hi@kileri", Islami [limler Dergqisi, 6-2, 2011

e Bezer, Giilay Ogiin, “Ildenizliler”, DIA, XXII, 82-84.

o el-Birtini, Ebi Reyhan, el-Asdru’l-Bikiye ani’l-Kuriini’l-Haliye, nesr. Eduard
Sachau, Leipzig, 1923.

e Bozkurt, Nebi, Mustafa Sabri Kii¢iikasci, “Mekke”, DIA, XXVIII, 355-363.
¢ Bozkus, Metin, Biiveyhiler ve Siilik, Sivas, 2003.

e Daftary, Farhad, Ismaililer: Tarih ve Ogretiler, cev. Erdal Toprak, Istanbul,
Doruk, 2005.

e Geng, Siilleyman, “Halife el-Kidir Déneminde Bagdat’da Yasanan Dini-Siyds?
Hadiseler ve onun Siinni Siyaseti”, Marife, yil: 4, say1: 2 (Giiz 2004), Konya 2004, s. 219-
243.



Abbasi Halifesi Nasir Lidinillah'in Sif Siyaseti 162

e Gokalp, Yusuf, “Zeydilik ve Yemen'de Yayilisr”, (Yayimlanmamis Doktora
Tezi), Ankara Universitesi Sosyal Bilimler Enstitiisii Temel Islam Bilimleri Anabilim
Dali Islam Mezhepler Tarihi Bilimdali, Ankara, 2006

e Giiner, Ahmet, Biiveyhiler'in Sii-Siinni Siyaseti, Izmir, 1999.

e Gliner, Ahmet, “$il Yiizyilinda Yahut Biiveyhiler Devrinde Bagdat'tan Baz
Yansimalar”, Islam Medeniyetinde Bagdat (Medinetii’s-Seldm) Uluslararast Sempozyum,
2011, I, s. 151-170.

e Glizel, Fatih, Nisir li-Dinilldh"in Halifeligi Ve Sahsiyeti, (Yayinlanmamis Dok-
tora), Necmettin Erbakan Universitesi Sosyal Bilimler Enstitiisii Islam Tarihi ve
Sanatlar1 Anabilim Dali, Konya, 2014.

e Hakyemez, Cemil, Sia'da Gaybet Inanct ve Gaib On Ikinci Imam, Istanbul,
ISAM, 2009.

e Hartmann, Angelika, “Nasir-Lidinillah”, DIA, XXXII, 399-402.
e Hizmetli, Sabri, “ibnii’t-Tiktaka”, DIA, XXI, 232-233.

e ibnii’l1-Cevzi, Ebu’l-Ferac, el-Muntazam fi Tarihi’l-Miiliik ve'l-Umem, thk:
Muhammed Abdiilkadir Ata ve Mustafa Abdiilkadir Ata, Beyrut, 1412/1992.

e Ibnii’l-Esir, Ebii’l-Hasen Ali, el-Kdmil fi't-Tarih, (edit. C.J. Tornberg, Leiden
E. J. Brill 1867 baskis1 esas alinarak), Beyrut, Daru Beyrfit (Daru Sadir), 1992.

e Ibn Kesir, Ebii'l-Fid3, el-Biddye ve'n-nihdye, nsr. Abdullah b. Abdiilmuhsin
et-Tirki, Cize, Daru'l-Hicr, 1418/1998.

o [bnii’'t-Tiktakd, Muhammed b. Ali b. Tabataba, el-Fahri fi'l-Adébi’s-Sultiniyye
ve’d-Diiveli’l-Islimiyye, Beyrut, Daru Sadr, ty.

o Ibnii’t-Tiktaka, el-Asili fi Ensdbi’t-Talibiyyin, tahkik: S. Mehdi er-Racai, Kum,
el-Marasi, 1418.

e Ibn Vasil, Cemaliiddin Muhammed, Miiferricu’l-Kuriib fi Ahbdri Beni Eyyiib,
thk: Haseneyn Muhammed Rabi, Kahire, Emiriyye, 1957.

o ilhan, Avni, “Gaybet”, DIA. XIII, s. 410-412.

e Kadi1 Abdiilcebbar, Tesbitii Deliili'n-Niibiivve, cev. Omer Aydin, M. Serif
Eroglu, Istanbul, Tirkiye Yazma Eserler Kurumu, 2017.

e Kara, Seyfullah, Biiyiik Selcuklular ve Mezhep Kavgalart, Istanbul, 2007.

e Kazvini, Ebi Yahya Zekeriyya b. Muhammed, Asdru’l-Bildd ve Ahbdru’l-
Ibad, Beyrut: Daru Sadur, [t.y.].

e Kopriilti, M. Fuad, Tiirk Tarih-i Dinisi, Haz. Metin Ergun, Ankara, Akcag
yay. 2005.



flahiyat Akademi Dergisi 163

o Kdymen, Mehmet Altay, Biiyiik Selcuklu Imparatorlugu Tarihi: Ikinci Impara-
torluk Devri, Ankara, Tuirk Tarih Kurumu, 1991.

e el-Melikii'l-Manstir Muhammed b. Takiyyuddin, Mizmdrii’l-hakdik ve sirrii’l-
haldik, thk. Hasan Habesi, Kahire, Alemii’l-Kutub, 1968.

e Mercil, Erdogan, “Bavendiler”, DIA, V, 214-216.

e Muhammed Tahir Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, Tarih-i Is-
lam der dyine-i Peziihes, say1: 9, 1385, s. 181-206.

¢ Nasir-1 Hiisrev, Sefername, ¢ev. Abdiilvehap Tarzi, Ankara, Milli Egitim Ba-
kanligi, 1994.

e Nizamiilmiilk, Siydset-nime, Cev. Mehmet Altay Koymen, Ankara, Tiirk Ta-
rih Kurumu, 1999.0zdemir, Mehmet, “Endiiliis”, DIA, XI, s. 211-225.

o er-Ravendi, Muhammed b. Ali b. Siileyman. Rahatii’s-Sudiir ve Ayetii’s-
Suritr, Cev. Ahmet Ates, 2. bs., Ankara, Tiirk Tarih Kurumu, 1999.

. Ozgﬁdenli, Osman, “Selguklu Hilafet Miinasebetlerinde Bir Doniim nokta-
si: Halife el-Miistersid’in Katli Meselesi”, Ortacag Tiirk-Iran Tarihi Arastirmalari,
Istanbul, 2006, s. 111-146 (Istanbul Universitesi Edebiyat Fakiiltesi Tarih Dergisi, Say1
39, Istanbul 2004, s. 1-35).

e Oztiirk, Murat, “Zahir-Biemrillah”, DIA, XLIV, s. 92-93.

e es-Safedi, Salahaddin Halil, el-Vifi bi’l-Vefeyit, tahkik: Ahmed el-Arnaud,
Tiirki Mustafa, Beyrut, Daru Thyai’t-Turas, 1420/2000.

e es-Sem’ani, Abdulkerim, el-Ensib, thk. el-Bar(ini, Beyrut, Daru’l-Cinan,

1988.

e Sevim, Ali, "Sultan Meliksah Devrinde Ahsa ve Bahreyn Karmatileri'ne
Kars1 Selguklu Seferi", Belleten, Ankara 1960, C.XXIV, say1 94, s. 209-232.

e Sevim, Ali, “Garsiinni’'me”, DiA, XIII, s. 386-387.

e Sibt Ibniv'1-Cevzi, Mir'dtu’z-zamdn, thk: Muhammed Berakat ve digerleri,
Dimagk, Daru’r-Risaleti’l-dlemiyye, 1434/2013.

e Spuler, Bertold, “The Disintegration of the Caliphate in the East”, Cambridge
History of Islam, ed. P.M. Holt ve digerleri, Vol. IA, Cambridge, 1970, s. 143-174
(“Doguda Hilafetin Cokiisii”, Cev. Hamdi Aktas, Islam Tarihi Kiiltiir ve Medeniyeti,
Istanbul, 1997, 1, s. 151-182).

¢ Eb(i Hafs Sihabiiddin Omer es-Sithreverdi, ‘Aldmii’l-Hiid4 ve akidetii erbabi’t-
tukd, thk. Abdullatif Omer el-Muhaymid, Beyrut, Nasirun, 1437/2016.

o es-Sithreverdi, Ebi Hafs Sihabiiddin Omer, Kesfu'l-Fezdihi'l-Yiindniyye ve
Resfii'n-nesdihi’l-imaniyye, thk. es-Seyyid Ali Asur, Beyrut, Darii’l-Kiitiibi'l-Ilmiyye,
1418/1998.



Abbasi Halifesi Nasir Lidinillah'in Sif Siyaseti 164

e Stimer, Faruk, “Tugrul 11”, DIA, XLI, 342-344.
e Siimer, Faruk, “Pehlivan”, DIA, XXXIV, 221-222.

e es-Siiy(it], Celaliiddin Abdurrahman, Tarihu'l-Hulefi, Beyrut, Daru ibn
Hazm, 1424/2003.

¢ Sesen, Ramazan, “Adid-Lidinillah”, DiA, 1, s. 374-375.

e Tahrani, Aga Biiziirg, el-Envdru’s-Sata fi'l-mieti’s-sdbia, Beyrut, Daru Thyai't-
turasi’l-Arabi, 1430/2009.

e Tomar, Cengiz, “Ibn Vasil”, DIA, XX, 438-440.
¢ Yasaroglu, Hasan, Taberistan Zeydileri, Gimiigshane Universitesi, 2012.
¢ Yilmaz, Hasan Kamil, “Siihreverdi, Sehabeddin”, DIA, XXXVIII, 40-42

e Yusuf Ismaili, Seyri der Tarih-i Teseyyu-i Mazenderdn, Kum, Pez{iheskah-i
ultim ve ferheng-i Islami, 1387.

e ez-Zehebi, Semsiiddin Muhammed, Tarihu’l-Isldm, tahk. Omer Abdiisselam
Tedmuri, Beyrut: Daru’l-Kitabi’l-Arabi, 1407/1987.



The Journal of Theological Academia

Abbasid Caliph Nasir Lidinillah's Shiite Policy’

Adem ARIKAN™

Abstract:

The Shiite-influenced Buwayhid Dynasty captured Baghdad (334/945), and the Ab-
basid caliphs remained under their domination for a long time. This administration came to
an end, when the Great Seljuk Dynasty took over Baghdad (447/1055). Following the death of
the last Sultan Tughrul of the Iraqi Seljuks (590/1194), who ruled the region after the Great
Seljuks, Seljuk rule collapsed. Abbasid caliph Nasir Lidinillah, who was influential in these
developments, had been in the caliphate for a long time (575-622 / 1180-1225). The period of
this caliph was also a time of major developments in terms of sectarian history. During the
time of Caliph Nasir, who was reported to be Shi'i by some sources, Shi'a members, in par-
ticular, were patronized and appointed to various posts including the position of vizier. This
study will focus on aspects of development that are relevant to the history of these sects.
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Abbasi Halifesi Nasir Lidinillah’in $ii Siyaseti

Ozet

Sit egilimli Biiveyhiler Devleti, Bagdat'1 ele gecirmis (334/945), Abbasi halifeleri de
uzun siire onlarin tahakkiimii altinda kalmistir. Biiyiik Selguklu Devleti Bagdat'1 ele gecirdi-
ginde (447/1055) bu yonetim sona ermistir. Biiyiik Sel¢uklulardan sonra bolgede hiikiim
siiren Irak Selguklularinin son sultani Tugrul'un dldiiriilmesiyle (590/1194) bolgede Selguklu
yonetimi sona ermisti. Bu gelismelerde etkili olan Abbasi halifesi Nasir Lidinillah uzun siire
(575-622/1180-1225) hilafet makaminda bulunmustu. Bu halifenin donemi, mezhepler tarihi
agisindan da Snemli gelismelere sahne olmustur. Bazi kaynaklarda $ii oldugu bildirilen
Halife Nasir'in doneminde 6zellikle Sia mensuplar1 himaye gormiisler ve vezaret dahil cesitli
gorevlere getirilmislerdir. Bu ¢alismada s6z konusu gelismeler mezhepler tarihini ilgilendi-
ren yonleri bakimindan ele almacaktir.
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Abbasid Caliph Nasir Lidinillah's Shiite Policy

Introduction: The End of the Shiite Century

Prior to the era of the Seljuks, Shiite-oriented administrations, including the
center of the Caliphate, held power. The Abbasid caliphate was also influenced by
the Shiite-oriented Buwayhis in the period known as the Shiite century. The Caliphs
of the Abbasids, who were controlled by the Seljuks, took action to establish their
own authority. Nasir Lidinillah played an active role in the events that brought an
end to the Seljuk Empire. He allied himself with different Shiite groups during this
period. These historical events which are important in the history of the sects
should be examined having regard to various aspects concerning different sects.

Seljuks were Muslims. When they made contact with Islamic society, there
were two administrations of the caliphate, namely the Abbasids (750-1258) and the
Fatimids (909-1171), and two caliphs. The Umayyad amir in Andalusia gained the
title Nasir Lidinillah in 929 and the Andalusia Umayyad Caliphate (929-1031) was
established.!

When the Seljuks came to the region,the Ismaili-Qarmatian state continued to
exist in Bahrain despite the end of their previous aggressive attitudes.? During the
reign of Sultan Meliksah, the local authorities in the region were supported and the
Karmati administration came to an end..? The local Zaydi administrations contin-
ued to exist in the area known as Daylam in the southwest of the Caspian State.*
The The rulers of Mecca's Zaydi, who were descended from Hasan, taught sermons
in the name of the Fatimids for approximately a century (368-462 / 978-1070).> The
Zaydi administration in Yemen was replaced by the Suleyhids from the Fatimids
from 439/1047.5

As accepted by the followers of the Shiite Ithna-Ashariyyah, the period
known as the “minor gaybat (al-gaybatu as-sughra, al-gaybatu al-kusra, al-gaybatu
al-kasira)” on 8 Rabialawwal 260 (1 January 874), the date on which Hasan al-
Askari, the eleventh imam, passed away. Communication with Muhammad ibn
Hasan, the twelfth imam, was established through four intermediaries appointed
by deputies, religious bodies and ambassadors. Communication with the imam
ended after the death of the fourth ambassador on 15 Shaban 329 (15 May 941),
which is known as the “major gaybat” (al-gaybatu al-kubra, al-gaybatu as-saniya,

1 Mehmet Ozdemir, “Endiiliis”, DIA, XI, 213.

2 Nasir al-Husraw, Safarnama, trans. Abdiilvehap Tarzi, Ankara, Ministry of National Education, 1994, p.
127.

3 Ali Sevim, "Sultan Meliksah Devrinde Ahsa ve Bahreyn Karmatileri'ne Kars: Selcuklu Seferi", Belleten,
Ankara, 1960, V. XXI1V, issue 94, p. 209-232.

4 Hasan Yasaroglu, Taberistan Zeydileri, Giimiishane University, 2012, p. 68 et al.

5 Nebi Bozkurt, Mustafa Sabri Kiigtikasci, “Mekke”, DIA, XXVIIL, 560.

6 Yusuf Gokalp, “Zeydilik ve Yemen'de Yayilis1”, (Unpublished Doctoral Thesis), Ankara University,
Institute of Social Sciences, Department of Basic Islamic Sciences and History of Islamic Sciences, Anka-
ra, 2006, p. 166.
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al-gaybatu at-tula, al-gaybatu at-tamma).”

The Shiite-oriented Buwayhis influenced the Sunni Abbasid caliph after cap-
turing Baghdad in 334/945 shortly after the major gaybat. The most respected had-
ith, doctrine and figh works of Ithna-Ashariyyah were written during this period.?
The period lasting until the fall of Baghdad to the Seljuks (447/1055) is known as the
“Shiite Century”.® Qadi Abd al-Jabbar (d. 415/1025) who lived during this period
indicated that the Abbasids existed only in name for almost a century and that
many centers were administered by Shiites.’” According to Biruni (d. 453/1061), the
authority vested in the Buwayhis in Baghdad. Management (ad-dawla wa al-mulk)
was passed to the Buwahis. Furthermore, Abbasid caliph retained only religious
powers and were not authorized to act in worldly affairs.!!

According to Fuat Kopriilii, if the Seljuk authorities had not preserved the
Abbasid caliphate and Sunnism, it would have been certain that Shiite would have
become the dominant sect in Islam.’? According to Spuler, who has made a similar
assessment and states that the Fatimids in Egypt were conducting effective invita-
tional activities in Syria, Iraq and Iran, if the Seljuks had not adopted and defended
Ahl al-Sunnah, the Ismailis would have taken control.13

Garsunnima Abu al-Hasan Muhammad (d. 480/1088) observed and recorded
the events when the Great Seljuks entered Baghdad and ended the governance of
Buwayhi. According to the narrative of Garsunnima, Sibt Ibnu al-Jawzi (d.
654/1256)' states that Tughrul Begh entered Baghdad in Ramadan in 447/1055. At
this time after the name, Tughrul Begh, al-Maliqu ar-Rahim, a Buwayhi amir, was
mentioned in the sermon. At the end of Ramadan (December 1055), the name of

7 Avni ilhan, “Gaybet”, DIA, XI1I, p. 410-412; Cemil Hakyemez, Sia’da Gaybet Inanct ve Gaib On Ikinci
Imam, Istanbul, ISAM yay., 2009.

8 Ahmet Giiner, Biiveyhiler’in Sii-Siinni Siyaseti, Izmir, 1999, p. 95 et al.

9 Ahmet Giiner, “Sii Yiizyilinda Yahut Biiveyhiler Devrinde Bagdat'tan Baz1 Yansimalar”, Islam Medeni-
yetinde Bagdat (Medinetii’s-Selam) Uluslararas: Sempozyum, 2011, I, p. 151-170; Gliner, Biiveyhiler’in Sii-
Siinni Siyaseti, p. 184; Metin Bozkus, Biiveyhiler ve $iilik, Sivas, 2003, p. 95.

10 Qadi Abd al-Jabbar, Tasbitu Dalaili an-Nubuwuwa, trans. Omer Aydin, M. Serif Eroglu, Istanbul, Manu-
script Institution of Turkey, 2017, p. 814.

11 Abu Rayhan al-Biruni, al-Asaru al-Bakiya ani al-Kuruni al-Haliya, published by: Eduard Sachau, Leipzig,
1923, p. 132.

12 M. Fuad Képriilii, Tiirk Tarih-i Dinisi, Prepared by. Metin Ergun, Ankara, Ak¢ag yay., 2005, p. 135,
Footnote no. 6.

13 Bertold Spuler, “The Disintegration of the Caliphate in the East”, Cambridge History of Islam, ed. P.M.
Holt et al, Vol. IA, Cambridge, 1970, p. 150; “Doguda Hilafetin Cokiisii”, trans. Hamdi Aktas, Islam
Tarihi Kiiltiir ve Medeniyeti, Istanbul, 1997, I, p. 157; Seyfullah Kara, Biiyiik Sel¢uklular ve Mezhep Kavgalar,
Istanbul, 2007, p. 43.

14The Uyunu at-tawarih by Garsunnima has not been published up to the present time. This was used as a
reference in the al-Muntazam by Abu al-Faraj Ibnu al-Jawzi and the Miratu az-zaman by Sibt Ibnu al-Jawzi
(XVIII, 496). The evidence indicates that a major part of the Uyunu at-tawarih by Sibt was used in the
work of Al-Jawzi. It contains detailed information relating to Turkish history within the Seljuk State
(Tughrul Begh, Alparslan and Malik Shah) which has not been included in many other works (see: Ali
Sevim, “Garsunnima”, DIA, X111, 386-387.
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Buwayhi amir was excluded from the sermons, the amir was arrested and the Bu-
wayhi State (Dawlatu ad-Daylam) fell.'> The Sultan of the Seljuks changed his direc-
tion towards the west when he heard that Basasiri, the commander of the Buwayhis
who had fled to the west, had then gone to Mosul and given sermons in the name
of Fatimid (6 Zilkadah 448 / January 1057).16

After the Seljuks settled in Baghdad, the muezzins were ordered to recite the
adhan in the Sunni way within the Shiite regions. Abu al-Faraj Ibnu al-Jawzi'” (d.
597/1201) and Sibt Ibnu al-Jawzi considered the changes in reciting the adhan as
among the major events of 448. Ibnu al-Asir (d. 630/1233) stated that Tughrul Begh
ordered the people of Karh to recite the Quran in the Sunni manner in 447.1 The
same order was also given by the caliph in 448.1

Consequently, the adhan was recited in the Sunni tradition in the Musa
Kazim Mashad and Karh neighborhoods where Shiite people resided, and all Shiite
expressions were banned. Those coming from the Sunni neighborhoods read poems
praising the members of the sahabah. Abu Abdallah Ibnu al-Jallab, who clearly
insulted the sahabah members, was hanged in front of his shop upon the order of
the vizier of caliph. The Shiite canonist, Abu Jafar at-Tusi, fled and his home was
looted .20

Ibn Kasir (d. 774/1373), describing the removal of the Shiite adhan after Ibn
Tugrul Bey's capture of Baghdad, uses expressions that show what these develop-
ments meant both before and after: “Buwayhis assisted the Shiite followers. Then
the Seljuk Turks who liked Ahl al-Sunnah came. They acted in a friendly way to-
ward the followers of Ahl al-Sunnah, accepted their high honors, and exalted their
positions.”?!

The sensitivity shown toward Hanafism during the era of Tughrul Begh, the
first Seljuk Sultan, caused the Shiites and other sects, and even the Ash’aris, to be
cursed from the shrines. Alparslan, a Seljuk Sultan, was a Hanafi himself. However,
Shafi/Ash’ari ideology was taught in the madrasas established on the instructions
of Nizam al-Mulk, Alparslan’s vizier.22 Nizam al-Mulk was cautious and prudent

15 Sibt Ibnu al-Jawzi, Mir‘atu az-zaman, ed.: Muhammad Barakat et al., Damascus, Daru ar-Risalati al-
alamiyye, 1434/2013, XIX, 492.

16 Sibt, Miratu az-zaman, XIX, 508-509.

7 Ibnu al-Jawzi, al-Muntazam fi Tarihi al-Muluq wa al-Umam, ed.: Muhammad Abd al-Kadir Ata and
Mustafa Abd al-Kadir Ata, Beirut, 1412/1992, XVI, 7.

18 Abu al-Hasan Ali Ibnu al-Asir, al-Qamil fi at-Tarih, (edit. C.J. Tornberg, Leiden E. ]. based on Brill 1867
edition), Beirut, Daru Beirut (Daru Sadir), 1992, IX, p. 614.

19 Ibnu al-Asir, al-Kamil fi at-Tarih, IX, 632.

20 Sibt, Miratu az-zaman, XIX, 510.

2l Abu al-Fida Ibn Kasir, al-Bidaya wa an-nihaya, published: Abdallah ibn Abd al-Muhsin at-Turki, Jiza,
Daru al-Hijr, 1418/1998, XV, 736.

2 Adem Arikan, "Nizamiilmiilk’iin Eg’arilere Destekleri ve Diger Siinnilerle Hi@kileri”, Islami Ilimler
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toward the Shiites. Later he was assassinated by a Shiite-Ismaili Batini killer. The
Great Seljuks were cautious towards the continuing influence of the Shiite Bu-
wayhis who had dominated before them. Tughrul Begh and Alparslan kept Shiite
followers out of government positions. Alparslan did not approve the assignment
of a Shiite clerk under the command of a commander. He asked “Is the Rafizi sect
so good that you use it as a shield against the Batini?” When the clerk Hurdaba was
questioned in his presence, he replied “I am a Shiite, not a Batinid”.?> However, the
situation changed over time. People came to accept that the government had be-
come more powerful, and the members of the Shiite Ithna-Ashariyyah branch were,
in fact, employed in government after the era of Malik Shah. After the passing of
Malik Shah, the fight for the throne between his young children weakened gov-
ernment authority, and each group wanted to use this as an opportunity. Later,
Shiite followers were promoted to the position of vizier.

The Seljuk administration adopted different practices toward Hasan Sabah
(d. 518/1124) and his successors, managing followers of the Shiite, Ismaili Batini
Nizariyyah, and the other Shiite groups, the Ithna-Ashariyyah and Zaydiyyah. Mil-
itary action was taken against the Nizaris but the Ithna-Ashariyyah amirs contin-
ued to govern their own regions. Mosul-based Uqaylis, Hillah-based Maziadis,
Aleppo-based Mirdasis, Tripoli-based Ammaris, and Tabaristan-based Bawandis
remained committed to the government and managed their own regions.?* The
Zaydis are noted to have experienced no issues. Abu al-Baragat Umar ibn Ibrahim
al-Husseini (d. 539/11459), a leading Zaydiyya scholar in Qufa, briefly summarized
the issues. According to the narrative of as-Samani (d. 562/1167) who listened to
hadiths by him, Abu al-Barakat said “I have a Zaydi lineage and my sect is Zaydiy-
ya, but I give sermons to the Hanafi sect, the Sultan’s sect.”?

A military battle began during the rule of Sultan Malik Shah and the fight for
the throne which occurred after his death provided new opportunities for the Batini
Nizaris. Thousands of Nizaris infiltrated the army of Barkyaruk, the eldest son of
Malik Shah. Many Batinis were killed or arrested on the order of Barkyaruk who
managed to escape assassination attempts with only minor injuries. Through the
efforts of Sultan Muhammet Tapar, they were completely eliminated in some re-
gions and although their expansion has been stopped in general, this did not bring
about their end. Long periods free of conflict were experienced with the Nizaris in
the era of Sultan Sanjar, and they were granted the status of Emania on the condi-
tion that they did not build castles, buy weapons or proselytize their ideologies.?

Dergisi, 6-2, 2011, p. 39-64.

2 Nizam al-Mulk, Siyasat-nama, trans. Mehmet Altay Koymen, Ankara, Turkish Historical Society, 1999,
p-115et al.

24 For more details, see: Adem Arikan, Biiyiik Selcuklular Doneminde Sia (Doctoral thesis), Istanbul Univer-
sity, Department Basic Islamic Sciences, 2010, p. 105.

25 Abd al-Qarim as-Sam’ani, al-Ansab, ed. al-Baruni, Beirut, Daru al-Jinan, 1988, III, 188.

2 Arikan, Biiyiik Selguklular Déneminde $ia, p. 259.
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After the passing of Sanjar in Rabiulawwal 552/May 1157, the Great Seljuks
retreated from history. Koymen states the following in this regard: “The empire
was founded and then organized the Islamic world. When it ended, all areas in the
middle and near east suffered from chaos.”?” After the fall of the Great Seljuks, the
Iraqi Seljuks, one of Great Seljuk divisions, continued to exist.

1. Caliph Nasir and the Seljuks

In the period when Sanjar was alive, two caliphs who fought with Masud,
the sultan of the Iraq Seljuks, were killed. The Nizari Batinis also killed two caliphs.
The army of the caliph was defeated in the battle (529/June 1135) fought between
Sultan Masud and Caliph al-Mustarshid, and the caliph was captured. The caliph
was then assassinated in his tent by the Nizari Batinis. Certain sources point to Sul-
tan Sanjar as being the one responsible for the killing of Caliph al-Musrashid. 2 Like
al-Mustarshid, ar-Rashid had issues with Masud and had to leave Baghdad. Ar-
Rashid was dethroned from the caliphate and replaced by his uncle al-Muktafi (d.
555/1160). Ar-Rashid cooperated with the opponents of Sultan Masud but achieved
little. Ar-Rashid was killed by Nizari Batinis when he was in Esfahan (532/June
1138).%

Abbasid caliph Nasir Lidinillah (575-622/1180-1225) witnessed the end of the
Seljuks and made efforts in this regard.

When Tughrul ibn Arslanshah became sultan, power still rested with Eldiguz
(1175-1186). Tughrul was just seven years old when he became sultan in 571/1176.
Accordingly, ar-Rawandi (d. after 603/1207) says “Tughrul became the sultan as
soon as he got out of his cradle”.?0 Pahliwan? Muhammad ibn Eldiguz (d. 581/1186)
managed the government during the early period of Tughrul’s reign. Pahliwan said
“Caliphs should deal with sermons and imamah and leave the political stuff or
global governance to the sultans”.?

27 Mehmet Altay Kéymen, Biiyiik Selcuklu Imparatorlugu Tarihi: Ikinci Imparatorluk Devri, Ankara, Turkish
Historical Society, 1991, p. 465.

28 For more details about the killing of Caliph al-Musrashid, accusations concerning Sultan Sanjar, and
relevant sources and assessments, see: Osman C)zgiidenli, “Selcuklu Hilafet Miinasebetlerinde Bir D6-
niim noktasi: Halife el-Miistersid’in Katli Meselesi”, Ortacag Tiirk-Iran Tarihi Aragtirmalari, Istanbul, 2006,
p- 111-146 (The place where the article was published: Istanbul Universitesi Edebiyat Fakiiltesi Tarih Dergisi,
Issue 39, Istanbul 2004, p. 1-35).

2 Ibnu al-Asir, al-Kamil, X1, 42, 62. Ibn al-Jawzi states that ar-Rashid was killed by Batinis (al-Muntazam,
XVII, 328) but he also reported that there were three rumors that he was poisoned and killed by his
servants (al-Muntazam, XVII, 332).

30 Muhammad ibn Ali ibn Suleiman ar-Rawandi, Rahatu as-Sudur wa Ayatu as-Surur, trans. Ahmet Ates,
Edition 2, Ankara, Turkish Historical Society, 1999, p. 306.

31 Faruk Stimer, “Pahliwan”, DIA, XXXIV, 221-222.

32 Rawandi, Rahatu as-Sudur, p. 309.
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Upon the death of Pahliwan, his brother Muzaffaruddin Kizilarslan Uthman
replaced him and had bloody battles with Sultan Tughrul. Caliph Nasir supported
Kizilarslan and sent military aid. According to sources, unbeknownst to the allied
adminstrators Caliph Nasir created hostility between them.*

According to information provided by Ibnu al-Asir, the messenger sent by
Kizilarslan to Baghdad in 583 received promises of aid. When the messenger sent
by Tughrul demanded the reconstruction of Dar as-Saltana, the Caliph had it de-
stroyed.* However, other sources do not confirm this.®> As-Suyuti states that after
the Seljuk State fell, Dar as-Saltana was destroyed in 592 after Khwarezm Shah de-
manded power from the Caliph during the Seljuk Era.3

The caliph sent the caliphate army commanded by Jalaluddin ibn Yunus to
help Kizilarslan in 584/1188. This army was defeated by Tughrul Begh before the
meeting with Kizilarslan could take place.?”

Capturing Tughrul in a castle in Azerbaijan in 586/1190, Kizilarslan succeed-
ed to the throne with the help of the Caliph. His amirs had Kizilarslan killed while
he was sleeping during the night (587/1191).38 Tughrul managed to escape from the
castle with the help of Turkmen, and he subsequently defeated Abu Baqr and
Kutlugh Inanch, the sons of Pahliwan (588/1192). Kutlugh Inanch called Khwarezm
Shah Alaaddin Takish for help. Caliph Nasir Lidinillah sent a special messenger
stating that Tughrul had given his lands to the Khwarezm Dynasty. Commanding
the primary forces of Khwarezm Takish, Kutlugh Inanch defeated Tughrul and
ended the dynasty of the Iraq Seljuks (Jamaziyalahir 590 / June 1194). Tughrul’s
head was sent to the caliph and displayed in Baghdad.® After the Khwarezm Dyn-
asty had captured many cities, the armies of Kutlugh Inanch and Muayyiduddin
Ibnu al-Kassab, and the Shiite vizier* of Caliph Nasir Lidinillah, combined and
began to fight against the dynasty. However, these two allied armies had problems
after a short period of time and began fighting one another instead.** Kutlugh
Inanch was killed in a plot in 591/1195.2

The Seljuks were “fair people” in Husseini’s words. Upon the passing of San-

3 Salahaddin Halil as-Safadi, al-Wafi bi al-Wafayat, inv: Ahmad al-Arnaud, Turki Mustafa, Beirut, Daru
Thyai at-Turas, 1420/2000, VI, 193; Shamsuddin Muhammad az-Zahabi, Tarihu al-Islam, ed. Umar Abd as-
Salam Tadmuri, Beirut: Daru al-Kitabi al-Arabi, 1407/1987, XLV, p. 86; Jalaluddin Abd ar-Rahman as-
Suyuti, Tarihu al-Hulafa, Beirut, Daru Ibn Hazm, 1424/2003, p. 352.

34 Tbnu al-Asir, al-Kamil, XI, 560.

3 Faruk Stimer, “Tugrul I1”, DIA, XLI, 342-344.

% As-Suyuti, Tarihu al-Hulafa, p. 357.

% Rawandi, Rahatu as-Sudur, p. 319; Ibnu al-Asir, al-Kamil, XIL, 24.

38 Tbnu al-Asir, al-Kamil, XII, 75.

39 Ibnu al-Asir, al-Kamil, XII, 94, 106-108.

40 az-Zahabi, Tarihu al-Islam, XLII, 295.

41 Tbnu al-Asir, al-Kamil, XII, 111.

4 For more details, see: Giilay Ogﬁn Bezer, “Ildenizliler”, DIA, XXIIL, 82-84.
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jar, the last sultan of the Great Seljuks, Khorasan was destroyed, and when Tughrul
was killed, Iraq was destroyed.*

The Khwarezm Dynasty brought the rule of the Iraq Seljuks to an end and
began cooperating with the Caliph. However, the issue of who would replace the
Seljuks resulted in a struggle among them. Khwarezm Shah Muhammad ibn Tekish
(1200-1220) received a fatwa from the ulama in his country and declared that he
had assigned Alaulmulk al-Tirmidhi, a scholar from the lineage of Ali, as the caliph.
Sources support claims that Caliph Nasir Lidinillah feared that the Khwarezm ar-
my may march towards Baghdad, and so sent a mission to Genghis Khan and invit-
ed the Mongols into Muslim territory. However, to date this claim has been gener-
ally rejected. Nasir-Lidinillah sought support from different sectors. He organized
and controlled the futuwwaat organization.

2. Nasir Lidinillah and Ismailis

Seljuks had taken military action against the followers of the Shiite Ismaili
Batini Nizariyya more than other Shiite groups. “Sultan Tughrul invaded the lands
of the nonbelievers around Damgan and Gerdkuh (Batinis/Nizaris), looted and
destroyed their properties and killed whoever he found.”#

The Shiite Ismaili Faitimi administration was weak in Cairo during this peri-
od. The viziers were managing the country on a de facto basis at this time. Al-Adid
Lidinillah was declared caliph when he was just nine years old (1160). After the
Crusader King of Jerusalem decided to invade Egypt in 1168, Vizier Shawar and
Caliph Adid requested help from Nuraddin Zangi. Shirkuh was sent by Zangi and
his nephew, Salahaddin Ayyubi, was able to control the situation. Shirkuh was
assigned as the vizier but he died two months later. Upon the recommendation of
Nuraddin’s commanders, Adid assigned Salahaddin as vizier on 26 March 1169.
Protests emerged over time but were suppressed. Sermons were given on Friday 7
Muharram 567 (10 September 1171) in the name of the Abbasids in Egypt. Adid
died on Monday 10 Muharram 567 (13 September 1171) and the Fatimid caliphate
and state officially ended upon his death.% Salahaddin Ayyubi (1171-1193), the
founder and first leader of the Ayyubi dynasty, conquered Jerusalem in 583/1187.
After the fall of Jerusalem and many castles in the region, a new Crusade took place
with the participation of many western European countries. They surrounded Acre
in 1189. Fierce battles took place between Salahaddin and the Crusaders over a

4 Sadruddin Abu al-Hasan al-Husseini, Ahbaru ad-Dawlati as-Salchukiyya, trans. Necati Lugal, Ankara,
Turkish Historical Society, 1999, p. 137.

# Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

4 Al-Husseini, Ahbaru ad-Dawlati as-Salchukiyya, p. 123.

46 Ramazan Sesen, “Adid-Lidinillah”, DIA, 1, 374-375.
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period of approximately two years in Acre.

Instead of assisting Salahaddin Ayyubi who was defending the city under
siege by the Crusaders, Caliph Nasir expanded the borders to the north and took
control of the residential areas on the shores of the Euphrates. The negative ap-
proach by the Caliph toward Salahaddin may have arisen from concerns that Sala-
haddin would attack the lands of the Caliph after saving Jerusalem from the Cru-
saders. When the Crusaders attacked Damietta in 615 (1218), the Ayyubis demand-
ed help from the Caliph. Nasir refused this demand.#

Although the Shiite Ismaili Fatimid administration ended, the Shiite Ismaili
Batini Nizari administration in Alamut continued to exist. Hasan, the administrator
of Alamut, initiated a period called “doom” during Ramadan in 559/1164, two and
half years after succeeding to the throne, and he declared that he had terminated
the obligations of shariah. Jalaluddin, taking over the administration of Alamut in
607/1210, and ended the doom.48

Information regarding the relationships between Caliph Nasir and the Bat-
inis differs significantly in the sources. A messenger from Jalaluddin Hasan, the
leader of Alamut, came to Baghdad in 608 and stated that they had abandoned
Batiniyya, built mosques and masjids, organized Friday prayers and introduced
segregation, and fasted during Ramadan. Caliph Nasir was delighted to hear this.
When Hatun, the mother of Jalaluddin, came to Baghdad on a pilgrimage, the Ca-
liph organized a ceremony for her. The Nizaris in Damascus were also informed of
this in a letter from Alamut. Shafii ideology was then adopted.#

Jalaluddin also conducted joint military operations with the Caliph. When
Uzbak ibn Pahliwan, one of Ildaniz Atabegs, succeeded to the throne of Arran-
Azerbaijan, Mangli, one of his amirs, rebelled. Uzbak triumphed with the army sent
by Caliph Nasir Lidinillah and with the aid of Jalaluddin who came to help follow-
ing the Caliph’s request, and Mangli’s lands were shared between these three
(612/1215).5° Amir Aghlamish, who was assigned the lands of Uzbak, after a time
gave sermons in the name of Khwarezm Shah Alaaddin Muhammad. He was later
assassinated by the Batinis in 614/1217.5' The claim was that Aghlamish’s death was
a demand of the Caliph.®> After dominating Alamut for eleven years, Jalaluddin
died in 618/1221 and the Sunni-related decisions of Batini Ismaili Nizaris did not

47 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

4 Farhad Daftary, Ismaililer: Tarih ve Ogretiler, trans. Erdal Toprak, Istanbul, Doruk, 2005, p. 540, 565.

4 Jamaluddin Muhammad Ibn Wasil, Mufarriju al-Kurub fi Ahbari Bani Ayyub, ed.: Hasanayn Mu-
hammad Rabi, Cairo, Amiriyya, 1957, III, 211; Sibt Ibnu al-Jawzi, Miratu az-zaman, XXII, 185; Daftary,
Ismaililer, p. 565.

%0 Ibnu al-Asir, al-Kamil, X1I, 111; Daftary, Ismaililer, p- 568.

51 Tbnu al-Asir, al-Kamil, X1I, 316.

52 Giilay Ogiin Bezer, “ildenizliler”, DIA, XXII, 82-84; Daftary, Ismaililer, p. 569.
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change. However, they gradually abandoned Sunni practices.s

3. Nasir Lidinillah and Ithna-Ashariyyah

Information provided by Rawandi*, who wrote a separate book on the Ra-
fizis, may be considered as the indicator of Sultan Tughrul's attitude towards the
Ithna-Ashariyyah followers. Tughrul was in the Mazandaran region in 583/1187.5
“The basics of his doctrine... the hypocritical, malevolent and Rafizi king of Ma-
zandaran” (Ispahpad Ardashir Husamuddawla, 568-602/1173-1206)% fought against
Sultan Tughrul. “When the Sultan recognized the malevolence of his doctrines, he
began to distrust him.”5”

The attitude of Ibnu as-Sahibi al-Adil Shiabuddin, Tughrul’s vizier, when he
was the tughra officer of Tughrul indicates important details in this regard. Accord-
ingly, the Shiites (Rafizis) made efforts to ensure that the Ash’aris held various of-
fices. The vizier is introduced as “the one strengthening the family of Abu Hanifa”.
Rafizis, such as Haja Aziz, wanted an Ash’ari as the qadi of Isfahan. An order that
sermons and gadi services be given by Hojandis was enacted. The vizier tore apart
the order document as he was about to put a tughra on it. The words he uttered
while doing so are notable: “Losing Isfahan is preferable to seeing the Sultan be-
come a nonbeliever. Islam has no such thing as losing commitment to home coun-
try. I cannot allow the sultans who are their ancestors and their predecessors to
deliver free of charge to the Ash'ari people what they have taken with the sword
from the Ash'aris.” Having met the vizier and reflecting upon these words, Ar-
Rwandi notes that nobody could object to this, and he says “The honor of the
Ash’aris and Rafizis was hurt.”

Sources suggest a positive relationship between the Abbasid Caliph Nasir
and Ithna-Ashariyyah. Some even provide evidence indicating that the Caliph was
a Shiite or had orientations toward the Shiite.”

According to the tablet in the Gaybat al-Mahdi Shrine which he had repaired
in Samarra, Nasir-Lidinillah defined himself as the protector of holy relics from the
Shiite.® It should be noted that the imams’ graves were also respected, visited and

53 Daftary, Ismaililer, p. 569.

5 Ar-Rawandi, Rahatu as-Sudur, p. 364.

% Erdogan Mergil, “Bavendiler”, DIA, V, 214-216.

% See: Yusuf Ismaili, Sayri dar Tarih al-Tashayyu al-Mazandaran, Kum, Pazuhaskah al-ulum wa farhang a-
Islami, 1387, p. 78.

57 Rawandi, Rahatu as-Sudur, p. 315.

5 ar-Rawandi, Rahatu as-Sudur, p. 388-389.

% Muhammad Tahir Yaqubi, “Tashayyu al-halifa an-Nasir Lidinillah”, Tarih al-Islam dar ayina al-
Pazuhash, issue: 9, 1385, p. 184.

0 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.
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improved by Seljuk sultans, which does not reflect Shiism in the caliphate.¢!

Nasir-Lidinillah assigned people from the Imamiyya Shiites to different gov-
ernment positions.®? Governmental work was left to Ustaduddar Ibnu as-Sahib.%
Ibnu as-Sahib was an extreme Shiite.** There were Shiite people among the viziers
and other officers of the caliph.®

According to what was stated by al-Maliku al-Mansur® (d. 617/1221), the
guardianship of Baghdad was declared to Shiites and Ahl a-Bayt. Ustaduddar Ibnu
as-Sahib was well-known for this action. He and his family inherited it from their
ancestors He publicly declared a curse on Muawiya and Yazid. Radiyuddin al-
Kazwani (d. 590/1194), a professor in the Nizamiyya Madrasa, was told to curse
Yazid when he was preaching in the madrasa, and when he did not people tried to
kill him. Through the efforts of the authorities, unrest was prevented, and Qazwini
was taken to another place and protected, although later he was taken to his home
at night. The Caliph was also among the people involved in this incident. A group
wanted him to curse Yazid and Muawiya. Following these incidents, Qazwini de-
manded permission to return to his country and see his family. Ustaddar Ibnu as-
Sahib demanded and was granted permission due to the hatred directed at him.
They wrote a letter to Kizil Arslan when he was on his way. The caliph had regrets
when he was told that as-Sahib had left due to sectarian issues. They feared that the
situation might spread to other towns to their detriment. Delivering the letter of the
council to Kizil Arslan, Qazwini said he would not return to Baghdad and instead
returned to Qazwin. The people and administrators in this region valued Qazwini.
Nizamiyya was left without teachers. Those in the madrasas believed that Qazwini
would return one day.5

According to what Zahabi conveyed, Abu al-Hayr Radiyuddin al-Qazwini
began to lecture in Nizamiyya after 569. People wanted the authorities to curse
Yazid on the minbar when Shiism was dominant during the era of Ibnu as-Sahib,
but Qazwini avoided doing so. Therefore, several attempts were made to kill him.
Qazwini managed to save himself from these threats and returned to Qazwin in
580. A group of Hanbalis had Shiite orientations during the time of Ibnu as-Sahib,
and it is noted that Ibnu al-Jawzi made unclear statements that were open to differ-

¢! Yaqubi, “Tashayyu al-halifa an-Nasir Lidinillah”, p. 189.

©2 Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402.

6 Al-Maliku al-Mansur Muhammad ibn Taqi ad-Din, Mizmaru al-hakaik wa sirru al-halaik, ed. Hasan
Habashi, Cairo, Alamu al-Kutub, 1968, p. 205.

64 For more sources and details in this regard, see: Fatih Giizel, Nasir li-Dinillah"in Halifeligi Ve Sahsiyeti,
(Unpublished Doctoral Thesis), Necmettin Erbakan University, Institute of Social Sciences, Department
of Islamic History and Arts, Konya, 2014, p. 28. Fatih Giizel reflects the same details in his article written
later.

¢ Yaqubi, “Tashayyu al-halifa an-Nasir Lidinillah”, p. 192.

% Angelika Hartmann, “al-Maliku al-Mansur”, DIA, XXIX, 70-71.

7 al-Maliku al-Mansur, Mizmaru al-hakaik, p. 120.
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ent interpretations.®

Zakariyya al-Qazwini (d. 682/1283) states that Radiyuddin Qazwini wanted
to go to Qazwin, and upon realizing that this was not possible, he received permis-
sion for a pilgrimage and came to Qazwin via Damascus. Radiyuddin’s preaching
was appreciated in Qazwin as he was attacking the Shiites. However, his home was
in a residential area of Shiite people. He saw a man in the tree in front of his door.
He believed that the man had come to attack him. Upon seeing this, Radiyuddin
left the city, saying “I will no longer live in Qazwin.” The people of Qazwin also left
the city. They placed a condition on their return. The names Abu Baqr and Umar
would be stamped on the foreheads of the Shiites. He agreed to return after this
was done. These people covered the stamps using an imamah so that people would
not be able to see them.®

Shihabuddin at-Tusi (d. 596/1200) received permission for a pilgrimage, and
left for Egypt. After that they did not permit anybody, who might not return to
Iraq, to go on a pilgrimage. Ustaduddar Ibnu as-Sahib hated Shiabuddin at-Tusi. If
at-Tusi stayed in Iraq he would kill him because in a meeting in Ustaduddar’s
home, Ali was said to have had nothing in this world, that he was poor, and that he
ate barley bread. Tusi stated that Ali’s initial state had changed, that he acquired
many assets, and that he had donated large amounts of alms.” When Tusi came to
Egypt, he was assigned as a professor. He taught people about the Ash’ariyya sect.
He had discussions with Hanbalis, such as Zaynuddin ibn Nujayya.”

Ibn Wasil” (d. 697/1298) stated that Caliph Nasir had Shiite orientations, and
that he had inclinations toward Imamiyyah. The Caliph contradicted his ancestors
in this regard because they had adopted the sect of Salafism. Halifa al-Qadir (d.
422/1031) had adopted a well-known doctrine (declared in 409/1018) in this re-
gard.” The Caliph Nasir, on the other hand, had prioritized a Shiite group and had
tried to punish anyone who wanted to defend the health of Muawiya’s caliphate.
The man defended himself saying “I say that an imam cannot be dismissed for
committing a sin.” In a sermon heard by the Caliph, Jamaluddin Ibnu al-Jawzi (d.
597/1201) referred to “the one married to the Prophet’s daughter” when he was
asked “Who is the most virtuous person after the Prophet before God?”. This

68 az-Zahabi, Tarihu al-Islam, XLI, 368.

® Abu Yahya Zakariyya ibn Muhammad Qazwini, Asaru al-Bilad wa Ahbaru al-Ibad, Beirut, Daru Sadir,
[t.y.], p. 402.

70 al-Maliku al-Mansur, Mizmaru al-hakaik, p. 121.

71 az-Zahabi, Tarihu al-Islam, XLII, 267.

72 Cengiz Tomar, “Ibn Wasil”, DIA, XX, 438-440.

73 For more details regarding this text, see: Siileyman Geng, “Halife el-Kadir Déneminde Bagdat’da
Yaganan Dini-Siyasi Hadiseler ve onun Siinni Siyaseti”, Marife, year: 4, issue: 2 (Fall 2004), Konya, 2004,
p- 235.
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statement probably has two’ meanings.” During the era of Nasir, they exiled Ibnu
al-Jawzi to Wasit upon the order of the Caliph, the efforts of the Shiite vizier and a
group helping the vizier, and they assigned a Shiite patrol to follow him.”

Abu Nasr Muhammad (d. 623/1226), the oldest son of Caliph Nasir, replaced
him with the title Zahir Biamrillah.”” Az-Zahir was opposed to the sect of his father
and adopted Hanbalism. He hated the Shiites (Rafawiz).”

Abu Nasr Muhammad was a brave person. His father was afraid of him. Abu
Nasr opposed his Shiite-inclined father. He was a Sunni who hated the Rafizis. He
had Hanbalism orientations. His father disapproved of him due to these orienta-
tions. Caliph Nasir’s youngest son, Abu al-Hasan Ali, had Shiite orientations like
his father. Thus, Caliph Nasir was influenced by Abu al-Hasan Ali. He then dis-
charged Abu Nasr as heir to the throne, removed his name from sermons and coins,
and had him arrested. However, Abu al-Hasan Ali passed away, so Abu Nasr was
obligatorily made heir once again (618). Nasir did not approve of him. Abu Nasir
was imprisoned until Nasir’s father died. Abu Nasr remained as caliph in this office
until his death.” Nasir had a grave constructed next to that of Musa ibn Jafar. How-
ever, az-Zahir gave an order to have his father buried in the family graveyard in
Rusafah.®

Caliph Nasir liked and praised Ali and his sons. His poems were narrated re-
ferring to these events In one of his poems reflecting his inclination to Shiism, he
says “They violated Ali’s right after the Prophet because he had no Nasir (assistant)
in Yasrib.” 81 The As Ali was also liked by the followers of Ahl al-Sunnah, it is noted
that this cannot be seen as evidence of the Caliph’s Shiite tendencies.®

Certain Shiite scholars support the sectarian commitment associated with
Nasir. Ibnu-at Tiktaka® (6. 709/1309), a Shiite historian known for al-Fahri, stated
that Caliph an-Nasir followed Imamiyyah ideology.®* Aga Buzurg at-Tahrani (1875-
1970) included Caliph Nasir as one of the well-known Shiites of the hijri seventh
century in his biographical work and conveys some of his statements about his
inclination to Shiism.85

74 Abu Baqgr, Ali or Uthman as they were married to the Prophet’s daughters.

75 Ibn Wasil, Mufarriju al-Kurub, IV, 166; as-Suyuti, Tarihu al-Hulafa, p. 354.
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83 Sabri Hizmetli, “Ibnu at-Tiktaka”, DIA, XXI, 232-233.
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Moreover, there is further evidence that related to Caliph Nasir, that does not
match with the claim of Shiite orientation but that can actually be regarded as evi-
dence of this having regard to the details. The Caliph ordered that Ahmad ibn
Hanbal’s Musnad be read at the grave of Musa Kazim. The prophet permitted the
Shiite scholar, Shafiyuddin Muhammad ibn Maadd al- Musawi (d. 620/1223), who
was assigned to this order. He came from Hilla to Baghdad. The first issue re-
viewed here related to the relevant aspects of the Fadak incident.s

Al-Musawi was from the lineage of Musa Kazim.?” He was a scholar of the
Shiite and the Islamic and Imamiyya words. He had read Ruhu al-arifin from the
Caliph an-Nasir and had received permissions from him. He was buried in the Mu-
sa Kazim cemetery .5

“The interest shown by Nasir in the Shiites was assessed as a political neces-
sity rather than his personal inclination.”®* However, the claim that the conditions
of the era made Nasir adopt this approach is not accepted because Nasir’s authority
was powerful

Abu Hafs Shihabuddin Umar as-Suhrawardi (d. 632/1234) led the work of
organizing the futuwwat association during the era of Caliph Nasir al-Lidinillah.”
The negative attitudes towards the philosophical works of the era is interesting.
Suhrawardi included works in this context. The books of Ibn Sina and Ikhwau as-
Safa, which were found in the house of Abd al-Wahhab (d. 611), were burned de-
spite his explanation that he wrote the works to provide an answer regarding these
matters. Moreover, qadi Abd as-Salam was also declared a nonbeliever. While the
books were being burned, a man named Ibnu al-Marastaniyya (d. 599/1203) was
reading the books and said, “Curse whoever wrote and read this.” People were
cursing loudly. They even cursed Sheikh Abd al-Kadir and Ahmad ibn Hanbal.”

The interesting point in Suhrwaardi’s anti-philosophical, Rashfu an-nasaihi al-
imaniyya,* is that people avoided problems with the Ismaili-Batinis. Jalaladdin Ha-
san, a Batini leader, adopted Sunnism in 608 (1211-12), which was an effective
change in this regard.** In his doctrine-related work entitled Alamu al-Huda wa aki-

1430/2009, 1V, 4-6.

86 Sibt, Miratu az-zaman, XXII, p. 186. See also: Ibnu at-Tiktaka, al-Asili fi Ansabi at-Talibiyyin, ed. S. Mahdi
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datu arbabi at-tuka, Suhrawardi stresses that sahabah and Ahl al-Bayt should be
loved. He mentions loving Fatima while indicating the names of four caliphs. He
recommends that one should hide one’s feelings if one deems some sahabah fol-
lowers to be more benevolent than others.*

Conclusion

Administrators who were the followers of different Shiite branches gained
significant power before the Seljuks. Sources from the era suggest that the Abbasid
caliphate no longer held political power. Many scholars refer to the period when
the Fatimids and Buwayhis were dominant as the Shiite century. It is noted that this
century was ended by the Seljuks. A new era began for the Abbasids when the Ab-
basid caliphate was saved from the Shiite authorities by Tughrul Begh. During the
fights for the throne during the Seljuk dynasty, some of the Abbasid caliphs at-
tempted to assert their independent authority and brought about an end to the
Mustarshid and Rashid Batini assassinations. The Abbasid Caliph, an-Nasir Lidinil-
lah, supported the other side during the battle in which Tughrul Begh, the last sul-
tan of Iraqi Seljuks, was killed. When the Seljuks, the nation which ended the Shiite
century, were defeated, the Abbasid Caliph an-Nasir established positive relation-
ships with the Shiites. The Shiite Ismaili Batini Nizariyya followers in Alamut had
no problem with this caliph, which is evidence of the adoption of Sunnism by him,
according to many researchers. Shiite people were protected during the era of Ca-
liph Nasir, who was reported to be a Shiite, and they were even assigned as viziers
during this time. There are theses explaining this situation based on the conditions
of the era. After the Seljuk power, which ended the Shiite century, was defeated,
unexpected alliances emerged when considered through sectarian identities. It is
noted that the ideology of keeping Shiites out of government office ended following
the Malik Shah era, as it was considered at this time that the state was sufficiently
strong, and Ithna-Ashariyya followers were even able to rise to the position of vi-
zier. However, the assertions of certain Sunni scholars are notable as they describe
the situation during the period of an-Nasir. As a result of the oppression arising
from the support of the Shiite viziers using their powers during the era of Caliph
an-Nasir, Nizamiyya teachers fled from Baghdad to save their own lives. Conse-
quently, certain important incidents occurred during this period; the madrasa was
left without teachers, Hanbali scholars, such as Ibnu al-Jawzi, were exiled, the
grandson of Abd al-Kadir Gaylani was declared a nonbeliever and cursed as philo-
sophical works had been found in his home, and this curse was even directed to
Ahmad ibn Hanbal. Shiite people partially gained power through Shiite officers
assigned by Caliph an-Nasir to various government offices.

9% Abu Hafs Shihabuddin Umar as-Suhrawardi, ‘Alamu al-Huda wa akidatu arbabi at-tuka, ed. Abd al-Latif
Umar al-Muhaimid, Beirut, Nashirun, 1437/2016, p. 92, 98.
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Abbasi Halifesi Nasir Lidinillah’in Sii Siyaseti

Ozet

Sit egilimli Biiveyhiler Devleti, Bagdat'1 ele gecirmis (334/945), Abbasi halifeleri de
uzun siire onlarin tahakkiimii altinda kalmistir. Biiyiik Selguklu Devleti Bagdat’1 ele
gecirdi- ginde (447/1055) bu yonetim sona ermistir. Bityiik Selcuklulardan sonra bélgede
hiikiim stiren Irak Selguklularmin son sultani Tugrul’'un oldiiriilmesiyle (590/1194)
bolgede Selguklu yonetimi sona ermisti. Bu gelismelerde etkili olan Abbast halifesi Nasir
Lidinillah uzun stiire (575-622/1180-1225) hilafet makaminda bulunmustu. Bu halifenin
donemi, mezhepler tarihi agisindan da onemli gelismelere sahne olmustur. Bazi
kaynaklarda Sii oldugu bildirilen Halife Nasir'in doneminde 6zellikle $ia mensuplar:
himaye gormiisler ve vezaret dahil gesitli gorevlere getirilmislerdir. Bu ¢alismada sz
konusu gelismeler mezhepler tarihini ilgilendi- ren yonleri bakimindan ele alinacaktir.

Anahtar Kelimeler: Nasir Lidinillah, Selcuklular, Tugrul, Isnaaseriyye, Ismailiyye

Abbasid Caliph Nasir Lidinillah's Shiite Policy

Abstract

Shiite-influenced Buwayhid Dynasty captured Baghdad (334/945), and the
Abbasid caliphs remained under their domination for a long time. This
administration came to an end, when the Great Seljuk Dynasty took over Baghdad
(447/1055). Following the death of the last Sultan Tughrul of the Iraqi Seljuks
(590/1194), who ruled the region after the Great Seljuks, the Seljuk ruling collapsed.
Abbasid caliph Nasir Lidinillah, who was influential in these developments, had
been in the caliphate for a long time (575-622 / 1180-1225). The period of this caliph
was also the scene of major developments in terms of sectarian history. In the time of
Caliph Nasir, who was reported to be Shi'i in some sources, especially the Shi'a
members were patronized and brought to various posts including the vizier. This
study will focus on aspects of development that are relevant to the history of sects.

Keywords: Nasir Lidinillah, Seljuk Dynasty, Tughrul, Ithna-Ashariyyah,
Ismailis
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Mehmet Ozdemir, “Endiiliis”, DIA, XI, 213 (})

.Nasir-1 Hiisrev, Sefername, cev. Abdiilvehap Tarzi, Ankara, Milli Egitim Bakanligi, 1994, s. 127 (Y)

Ali Sevim, "Sultan Meliksah Devrinde Ahsa ve Bahreyn Karmatileri'ne Karg1 Selguklu Seferi”, Belleten, (Y)

.Ankara, 1960, C.XXIV, say1 94, s. 209-232

.Hasan Yasaroglu, Taberistan Zeydileri, Giimiishane Universitesi, 2012, s. 68 vd (¢)

.Nebi Bozkurt, Mustafa Sabri Kiiciikasci, “Mekke”, DIA, XXVIII, 560 (¢)

Yusuf Gékalp, “Zeydilik ve Yemen'de Yayilist”, (Yayinlanmamis Doktora Tezi), Ankara Universitesi (1)
Sosyal Bilimler Enstitiisii Temel Islam Bilimleri Anabilim Dali islam Mezhepler Tarihi Bilimdali,

.s. 166 2006 Ankara,
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Avni flhan, “Gaybet”, DIA, XIIL, s. 410-412; Cemil Hakyemez, S$ia’da Gaybet Inanci ve Gaib On Ikinci (V)
JImam, istanbul, ISAM yay., 2009

.Ahmet Gtiner, Biiveyhiler'in $ii-Siinni Siyaseti, Izmir, 1999, s. 95 vd (A)

Ahmet Giiner, “Sii Yiizyilinda Yahut Biiveyhiler Devrinde Bagdat'tan Bazi Yansimalar”, Islam (4)
Bagdat (Medinetii’s-Selam) Uluslararas: Sempozyum, 2011, I, s. 151-170; Giiner, Medeniyetinde
.Stinni Siyaseti, s. 184; Metin Bozkus, Biiveyhiler ve Siilik, Sivas, 2003, s. 95 Biiveyhiler’in Sii-

Kad1 Abdiilcebbar, Tesbitii Delaili'n-Niibiivve, cev. Omer Aydin, M. Serif Eroglu, Istanbul, Tiirkiye (\+)
.Yazma Eserler Kurumu, 2017, s. 814

Eb{i Reyhan el-Bir(ini, el-Asaru’l-Bikiye ani’l-Kur(ini'l-Haliye, nesr. Eduard Sachau, Leipzig, 1923, (1)
.s. 132

.M. Fuad Kopriiliy, Tiirk Tarih-i Dinisi, Haz. Metin Ergun, Ankara, Ak¢ag yay., 2005, s. 135, 6. dipnot (1Y)

Bertold Spuler, “The Disintegration of the Caliphate in the East”, Cambridge History of Islam, ed. (1Y)
P.M. Holt ve digerleri, Vol. IA, Cambridge, 1970, s. 150; “Doguda Hilafetin Cokiisii”, Cev. Hamdi
Aktas, Islam Tarihi Kiiltiir ve Medeniyeti, Istanbul, 1997, 1, s. 157; Seyfullah Kara, Biiyiik Selguklular
.ve Mezhep Kavgalari, Istanbul, 2007, s. 43

Garsiinni'me’nin Uy{nii’t-tevarih adli eseri giiniim{ize intikal etmemistir. Ebii’l-Ferec Ibnii'l-Cevzi () ¢)
el-Muntazam’inda, torunu Sibt Ibnii'l-Cevzi de Miratii'z-zaméan’da kaynak olarak kullanmistir
Sibt'in, Uyfiniit-tevarih’in biiyiik bir kismim eserine aynen aktardig: tesbit edilmistir. (XVIII, 496).
Tiirk tarihi hakkinda (Tugrul Bey, Alparslan ve Meliksah devirleri) ¢ogunlukla Selguklular devri
olmayan ayrintili bilgiler ihtiva etmektedir (bk. Ali Sevim, diger kaynaklarda mevcut
.“Garsiinni’'me”, DIA, XIII, 386-387

rY'\V /0 a0l




(Gaddh) sus )l ol il ) ol bl 23S Fulinn

2 1000 G B33 e 2N1 e I VI 058 (sl €0Lan; s 5 1sl (Bs ol d oAb ol s 2 )
AN L (B el 85l 6T g o) sl o 5255 oW (o G s e sell ol el 55
bW el Lot (ot y oo b1 o5 A1 Gl Gt sd) Ll 135 T 0l
033all VOV IO SIS EEA G sadll (63 563 G o g 421 L DLl pad

CEl ol Condie e s Dantdl Gbls 3 OINI ARG |y el sl ) da Sl s beis
o Sis 8N B 5 OBV OT (655 o) a0V Y 0 /04Y) (65541 ol A0 ST S
e S Epckay SN Coadll Lo OISNTABL Lol £8V 2 Gl Jab STOYYY /1Y) 3l 3V
OO L 3T £ EA B 35 ) 8900

G et b oy N S5 (A o g a3 ol ol e 36 7 OISV Ty 13K 5
s e b oS Bball o 555 a2 1Ll 2201 Jal Ghls o 13l 01T 55 5 S
o Gl s ALY 55 e ol 155 o putel o all oy 200 10 S il e
azg pha g o sl

oA OS5 altiy b 2y J b 8 s sy Ty e8I OIYT S 5 STOTYY /YY) el ) S5
ot ) 3Ty clgslis 10155 con o e 385 40y SIS i) g il S (e 5L
03w 523 Ly by 059 fmss Llal 031505 201 0 502 43 o1 S5V e 5T 53 bl sl
Ll

o5 et cadll ol ) d ] Condall comndl (31l b (3 szl Ol I3l e
o Ol I 3 goedl OUaldl OIS 5 (6 VI condll e ey d 2o bl Je ol e

Sibt Ibni’l-Cevzi, Mir'atu’z-zaman, thk: Muhammed Berakat ve digerleri, Dimagk, Daru'r- ()0)
XIX, 49,1434/2013 Risaleti’lalemiyye,

.Sibt, Mir’atu’z-zaman, XIX, 508-509 (\ 1)

Ibnii'l-Cevzi, el-Muntazam fi Tarihi’l-Miiltk ve’l-Umem, thk: Muhammed Abdiilkadir Ata ve (V)
.Abdiilkadir Ata, Beyrut, 1412/1992, XVI, 7 Mustafa

Ebii'l-Hasen Ali ibnii’1-Esir, el-Kamil fi't-Tarih, (edit. C.J. Tornberg, Leiden E. J. Brill 1867 baskist (\A)
.alarak), Beyrut, Daru Beyriit (Daru Sadir), 1992, IX, s. 614 esas

.Ibni'1-Esir, el-Kamil fi’t-Tarih, IX, 632 (14)

.Sibt, Mir’atu’z-zaman, XIX, 510 (Y +)

Ebii'l-Fida Ibn Kesir, el-Bidaye ven-nihaye, ngr. Abdullah b. Abdiilmuhsin et-Tiirki, Cize, Daru'l- (Y )
XV, 736,1418/1998 Hicr,
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Adem Arikan, "Nizamiilmiilk’iin Eg’arilere Destekleri ve Diger Siinnilerle ili§kileri”, fslami ilimler (YY)
.Dergisi, 6-2, 2011, s. 39-64

Nizamiilmiilk, Siyaset-ndme, Cev. Mehmet Altay Koéymen, Ankara, Tiirk Tarih Kurumu, 1999, s. 115 (YY)
vd

Detaylar icin bk: Adem Arikan, Biiyiik Selguklular Déneminde Sia (Doktora Tezi), Istanbul (Y¢)
.Universitesi Temel islam Bilimleri Anabilim Dali, 2010, s

.Abdulkerim es-Sem’ani, el-Ensab, thk. el-Bar(ini, Beyrut, Daru’l-Cinan, 1988, I1I, 188 (Y 0)
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.Arikan, Biiyiik Selguklular Déneminde $ia, s. 259 (Y1)

Mehmet Altay Kéymen, Biiyiik Selcuklu Imparatorlugu Tarihi: Ikinci imparatorluk Devri, Ankara, (YV)
.Tarih Kurumu, 1991, s. 465 Tiirk

Halife el-Miisresid’in 6ldiiriilmesi olay: hakkinda genis bilgi, bu konuda Sultan Sencer’in itham (YA)
edilmesi, kaynaklarda gegen bilgilerin detayli degerlendirilmesi igin bk. Osman Ozgiidenli,
Hilafet Miinasebetlerinde Bir Doniim noktast: Halife el-Miistersid’in Katli Meselesi”, “Sel¢uklu
Tarihi Arastirmalari, Istanbul, 2006, s. 111-146 (Makalenin daha &nce Ortagag Tiirk-iran
yayimlandig yer: istanbul Universitesi Edebiyat Fakiiltesi Tarih Dergisi, Say1 39, Istanbul 2004, s. 1-

.35)
ibnu’l-Esir, el-Kamil, XI, 42, 62. Ibnii’l-Cevzi, er-Ragid’in Batmniler tarafindan Sldurildigini (Y4)
belirtmekle (el-Muntazam, XVII, 328) birlikte ayrica zehir ictigi ve hizmetgileri tarafindan

.oldiirtldigi seklinde {ig rivayet oldugunu kaydetmektedir (el-Muntazam, XVII, 332)
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Muhammed b. Ali b. Siileyman er-Ravendi, Rahatii’s-Sudiir ve Ayetij’s—Surﬁr, Cev. Ahmet Ates, 2. (Y'+)
.bs., Ankara, Tiirk Tarih Kurumu, 1999, s. 306

.Faruk Siimer, “Pehlivan”, DiA, XXXIV, 221-222 (¥ )

.Ravendi, Rahatii’s-Sudir, s. 309 (YY)

Salahaddin Halil es-Safedi, el-Vafi bi'l-Vefeyat, tahkik: Ahmed el-Arnaud, Tiirki Mustafa, Beyrut, (YY)
Déruihyéi’t—Turés, 142072000, VI, 193; Semsiiddin Muhammed ez-Zehebi, Tarihu’l-islam, tahk. Omer
Abdiisselam Tedmuri, Beyrut: Daru’l-Kitabi'l-Arabi, 1407/1987, XLV, s. 86; Celaliiddin
.Abdurrahman es-Siiyfti, Tarihu'l-Hulefa, Beyrut, Daru Ibn Hazm, 1424/2003, s. 352

Ibnu’l-Esir, el-Kamil, XI, 560 (Y ¢)

.Faruk Stimer, “Tugrul II”, DiA, XLI, 342-344 (Y0)

.Es-Siiy{it], Tarihu'T-Hulef3, s. 357 (Y1)

.Réavendi, Rahatii’s-Sud{r, s. 319; Ibnu’l-Esir, el-Kamil, XII, 24 (YV)
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.Ibnu'l-Esir, el-Kamil, XTI, 94, 106-108 (YA)

.ez-Zehebi, Tarihu’l-Islam, XLII, 295 (¥4)

.Ibnu'l-Esir, el-Kamil, XII, 111 (¢ +)

.Detaylar i¢in bk. Giilay Og—ﬁn Bezer, “Ildenizliler”, DiA, XXII, 82-84 (¢ )

Sadruddin Ebu’l-Hasan el-Hiiseyni, Ahbarii’d-Devleti’s-Selgukiyye, Cev. Necati Lugal, Ankara, Ttirk (¢ Y)
.Tarih Kurumu, 1999, s. 137

.Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402 (¢Y)

.El-Hiiseyni, Ahbarii’d-Devleti’s-Selgukiyye, s. 123 (£ ¢)

‘:Y'\V /0 1sdsdl




olis )b dnal (iaassSYI SLAYD Ul

oA (3 el el 3 01y NV ple G o j0e n paldl 3 2l bl B2 O] (o3
S8 S5 o € SO el 55 o kel 5Ly el Al b VYT ple (8 me J5ke
a3 e S ) (o o b M L 8l o 1S3 Y1 ) 230 5 5058 1
3155 b s 15 ptll =S ) Gind (V1T e sl /13T Y1) e 550 B9 e
\\V\J}.\.j13.&567rbfﬁd\&.acu\éj.SJJﬂJQYJBBJ&w|¢.§j\)jJACU.J),L;.\
© gopg dall 355 Vo p 1171 ple JUT /13 2576 0 ) 10 Gy - prliall ey ClaZ Ty
TV A5l G oS- Il pas ol Y1 oo 8 o3 g 535 eb Wl B3
st s Al o o LN el e Aokl ¢ M s S5 G G 1187 2583 ple
el s ) 3o e ol Ko U] O skl o a e 1189 ple (35 ey 2l L sl (s Lol
el sl Ko § iU

S Ell e @l pll Z3o O e 3 Ll g 453 3 5 58 oWl 22 U5
JZ s 015 s a1 e Sl 3S1A s gl (K6 ko 15 o ekl o cils
poen o s . o) e iy ) PO gl OF g 35 U] o il 2o 6 i e oLl
0 Y1 bl ol ks, bles Lo Guliall

SRR ISE S NICIE N - PO (E A HOHL S A E A I\ FNSH PCS A PP
T Olan) G Ll dge Ol ¥l iny 2l AT e 2aldl) e 1ol | Sl OF dnss
0 T 23D (§ WS a5 dmy gl 1 ! IV T 1V TN 0 04

I | i el 5 ¢ psliall v b UL oW A B3e o ol glall il | 1)
A ple 3 0Lans p g s Dl LBl dor Ll leels bl e a0 sl 2l el a5l
(AL Sl s a8 slany ] el I3or o o o Sl a1 o6 oy ol - i
P Ll Cadl | asl S5 day

OIS 1 0l kr il 7ol cppall I3l O Lz i) e S5l ams (3 0l I3l 8L

.Ramazan Segen, “Adid-Lidinillah”, DIA, I, 374-375 (¢ ¢)

.Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXIL, 399-402 (¢ 1)

.Farhad Daftary, Ismaililer: Tarih ve Ogretiler, cev. Erdal Toprak, Istanbul, Doruk, 2005, s. 540, 565 (¢V)

Cemaliiddin Muhammed ibn Vasil, Miiferricu’l-Kurib fi Ahbari Beni Eyyib, thk: Haseneyn (¢A)
Muhammed Rabi, Kahire, Emiriyye, 1957, III, 211; Sibt Ibnii'l-Cevzi, Mir'atu’z-zaman, XXII, 185;
.Daftary, Ismaililer, s. 565

rY'\V /0 a0l




(Gaddh) sus )l ol il ) ol bl 23S Fulinn

2ol ds STy o0V NI ple (3 gy 1Y) el 43 ¢ 53 5 58 b Ol 31 o1 ol 0
Aot ol s ey B T3 T 3k g o T 505 et (318 0 0201 o 2SI
e s 0l Ly 018 a1 O] 85 ¢l Ul iy OVIATYE) ple (3 Jib o1 1
U155 5 o505 ¢ ondl) vealdl 0 gl 5l iy L ile 2 T (e 51 23 (S 1 )l ISl

0 55 el o]

iy phe WY1y bl ) ol

25 2y b ULl O 4] 43 Sl shall s 5 o 1501 e Sas Lo gl 301
D10 09 0 a3l dalas 315 5 50 (V VAV JOAT) 2 J 3l OS5 ey 2 SY1Conde yo Ui 5
Lo 5 ¢ b OUaLl ool 0433y | SIS S B3l ol U (SelBLal 5 231 il
ok Aoz L Ot I3 Lo

Angd O o3 (Lo Bl Lo 5 pou Gl b Bage Jools o il Dl 5 502 8 50 g 22
Sl o pBall G 51 O 5 Akl Sllabdl ] (6 Y1 SLamY 15 g 0 Iy (Bl 1)
i bl oS o5 - Olginol (3 O a1 s 05 e b J20 0 gl JI OIS 5 i
Y B eVl Gl g el Lok 5 e Jas ol 5 L)

Jadl By 0 Ol 5 50 1 5 ¢ oSdl s S L) 5T 5 0 Lghorens A1 ST O
by b Tl s 01T T3 ca s oSN Gt 52 Y oS s Olaldl 2 0 e
23 6L eds fysj&pggiﬁ(m SL{ERPRTER eSS a J35 5 e ol 053 3,639 s

008 3N g il Il e g Az

Ibnu'l-Esir, el-Kamil, XII, 111; Daftary, Ismaililer, s. 568 (¢£4)
Ibnu’l-Esir, el-Kamil, XII, 316 (0 +)
.Giilay Ogiin Bezer, “Ildenizliler”, DIA, XXII, 82-84; Daftary, Ismaililer, s. 569 (0 )
.Daftary, Ismaililer, s. 569 (0 Y)
.Er-Ravendi, Rahatii’s-Sudiir, s. 364 (oY)
.Erdogan Mergil, “Bavendiler”, DIA, V, 214-216 (0 ¢)
Bk. Yusuf Ismaili, Seyri der Tarih-i Teseyyu-i Méazenderan, Kum, Pez{iheskah-i uliim ve ferheng-i (¢0)
Islami, 1387, 5. 78
.Ravendi, Rahatii’s-Suddr, s. 315 (¢ 71)
.er-Ravendi, Rahatii’s-Sudr, s. 388-389 (oV)
‘:Y AV /0 saadl




olis )b dnal (iaassSYI SLAYD Ul

O pgny s 85 ey 2 V1 Gy ol ool AT Ly B3I e o shas Sl

el dilane 3 sutgll i o s 55 0 lls Lo 5Y1 s 2n DTS (G 015 2
S OF (55 sy 0aapl] Ll UV e o ) 6l ands Chos B oWl nd s
e 455 et el A 0T e Y eV g 03) Ll 2V i 0502 158 b sl
ol I3y Eul el (555 L3l 0185 LeleY] dnldl e Wl slael e Tade oLl

Jb)iﬂ-gi w;w‘ % VJ&JQ.OJ 9\))'})\ o O 5. ML e dom o L g_’,a-L.aH Q—i‘ o .("”g_.,.}L,d.S‘
N 1) 0 5y

Sl Y RV Y15 QYT /WY ) sl I e a1 501 ol shaol) T

O U P PR [ R PO PREPRICTIA A P PPN [ KV L NI PR RENE Pl
CONVRE /080 35) a5l 315 o e Gonll gl T hn Cllad ke oy 55 B sl (5ol 0S5
3&,3AJJ';ALLL&EVJA‘3;:&.3\32&5-&.&“;OSJ)«L/}.GJQS.T@UA}Q@LEJ\L)J&!QTSl:MTQLSéJJ\
Ol e o e odlad &) Gmanall o BBV OIS 5 oy (3 a1 e (3 w5381 O 6 #1850 s
| pand adlile &30 ol ) Sladld O3Y1 o580 Cdb ol gl ods sy ey slaey g3y oaly
5 53e o galul Lodie U5 Lo Zldh) o 5 gy b (3 OUS (U1 0B T 33 ] iy 158 5 e ladll
Ol Sl o 0l ¢y 3801 JB 5 Az (SUT ) s 2z OF o sl | 518 5 Sl o

Q})jﬁi dalall oda L} r&;—\j d.,LJ\ o U'.’JJ'; oo a\ﬁb RN dl S g% UJ 43! :«())L-ﬂj J}E» J

Muhammed Tahir Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, Tarih-i Islam der ayine-i Pezlihes, (0A)
.sayr: 9, 1385, s. 184

.Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402 (04)

.Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 189 (1+)

.Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXIL, 399-402 (1Y)

El-Melikii'l-Manstir Muhammed b. Takiyyuddin, Mizmarii'l-hakaik ve sirrii’l-haldik, thk. Hasan (1Y)
.Habesi, Kahire, Alemii’l-Kutub, 1968, s. 205

Bununla ilgili kaynaklar ve detaylar igin bk. Fatih Giizel, Nasir li-Dinillah'in Halifeligi Ve Sahsiyeti, (1Y)
(Yaymmlanmamis Doktora), Necmettin Erbakan Universitesi Sosyal Bilimler Enstitiisii Islam Tarihi
Sanatlar1 Anabilim Dali, Konya, 2014, s. 28. Fatih Giizel sonra yazdig1 bazi makalelerinde ayn1 ve
.tekrar vermektedir bilgileri

.Yakubi, “Tegeyyu-i halife en-Nasir Lidinillah”, s. 192 (1¢)

.Angelika Hartmann, “el-Melikii'l-Manstr”, DIiA, XXIX, 70-71 (10)

rY AV /o sl




(Gaddh) sus )l ol il ) ol bl 23S Fulinn

Lﬁgﬂ}a\Cﬁ)oyl\,ﬂswu@ﬁﬂg;uoy@w\a.d,,mg%;,j.ay%)%ﬁj}m
ol

04 ple e Al (3 sy s ) 525 OIS p Ll S Slo ylaald T 5
(3 e s 50 el Ll ey oad el b oLl ol e G il cone gl Lakie
oans b Ll ol dgs s OAY ol G s 35 ) conds (1SS Tl e o 5lay OF 15)sl 1 g
il Glas Joxg skl 5 V1 ey G IS5 08 (65 2 ) D) 10U s a4 AL

sch;ﬁgq;ﬁ,«w;gwu;umj@j}mwﬂ\f)oi(wm/mv)&m}sﬂLu.s;,ss
Gt amayns sl Gl Sy Ghes e sl sles bl ) Sl o3kl UL
Tz Sy Lo T, 8 cinell yo 4206 CIG oy 1S5 S bl 5 1o 0S5 el 525
O as g J Lo by 55 25 B3l e g el s pmnd sl Jor 1 O] 1) s ety plal 5 22l Lo
OS5 38 Al pors b Lo Juds dgs o s JSG T ool Bl ) (gl ams e Je S5
o Jo BUSI ST  2Y S bgmnss) do 508 ke O pany e o pSUl

oY | gy J M5 s ¢ e ] oy 405 bl ) ool g slall ol et e 26
eJ;asstl@Joséu\@,,u\wmgwu@)w\swots,.@\ﬂ\élwﬁ)ww;,z\sg
e Al sl oo s Lok 5 €09 U oKz b Gl lad) e g 511 3Ll oy 3 B 1s Y
T il 5 e Bl o S 5 ey T Conde g5 o 018 5 L se 08

S L OIS ey chined J sor o 38 ol AL ST () YA /TAY) Lol s ol S5 635
b 55 il 31 st Lte i) LA B 2 il s et e 1518 oY 85l e
S0 Ay @31 o s clslas o 5 B 5 a8 ey Moy ey OF 21T (3ol
L1 015 5 a2 OIS | (VY +1 /04Y) (65 52 1 ol Il (b s oY1 50 Y I STUD

.el-Melikii’'l-Mansfir, Mizmérii'l-hakaik, s. 120 (11)

.ez-Zehebi, Tarthu’l-islam, XLI, 3 (1V)

Ebti Yahya Zekeriyya b. Muhammed Kazvini, Asaru’l-Bilad ve Ahbaru’l-Ibad, Beyrut, Daru Sadir, (1A)
[ty.] s. 402

.el-Melikii’'l-Mans{ir, Mizmarii'l-hakaik, s. 121 (14)

.ez-Zehebi, Tarthu'l-Islam, XLII, 267 (V)

.Cengiz Tomar, “Ibn Vasil”, DIA, XX, 438-440 (V)

Bu metin ve ilgili detaylar icin bk. Siileyman Geng, “Halife el-Kadir Doneminde Bagdat’'da Yaganan (VY)
.Dini-Siyasi Hadiseler ve onun Siinni Siyaseti”, Marife, yil: 4, say1: 2 (Giiz 2004), Konya, 2004, s. 235

‘:Y YV /0 sl




olis )b dnal (iaassSYI SLAYD Ul

s o 8 OS5 7az) LS ey OIS 00 WG Ol il J gy g JUETI I in 4] oty
sy § I a5 2 e ol ol 90 G il ] oWl dge G (553 ol ST O 0ninn Jazt
.””wiﬁ‘f@ﬁ@éw ik odeloy o s g8 0 OB ned 55 o Y]

OS5 (VYYT/TYT) dil el allall Calllaes ol ol SV aul ol o B L5 055
bl s I ey O 5 ddedl Coadis ] oo 4l conds il allall

OIS s ands ol L2 ol W10 5 cave B2 ool OS5 lelrnd Sy dat il i OIS
e P R [P C PPN R PSPt [P PYe A= (R CP
e o Y ballasTy gl LY 5 oo SN aul ol J e SlIils canl o dnctdl Conds )
o OF ) 4o % ol omndl 3 525 raidl Y &Yl b codge G le I L S0 Y
Ot 3o e L8 3 OF g5l o) AR 0S5 syl 5a ol Bids edTias (S 3]
VBl 55 pde (3 opby OF yal 4 5805 ¢ ja

G I cogmde sV Gan we I i gmiod Lo Lo sV 2 ol 28I 01
to el o

M-w(_.,;i‘:gj.;u&}g&{”\ %J\Ja{:}p&\wﬁ»

B 1ia s B el o I Y ol IY om0t egiany B I3 55 ol s 3o 45
Jis s el sy gral g0 Blailall el act 5550 I gy Bans O o] dadl o

Hz. Peygamber kiziyla evli oldugu i¢in Hz. Eb(i Bekir, Hz. Peygamber’in kiziyla evli oldugu i¢in Hz. (VY)
.Ali veya Hz. Osman

.Ibn Vasil, Miiferricu’l-Kurb, IV, 166; es-Suiylti, Tarihu'T-Hulef4, s. 354 (V ¢)

Karsgilagtirmiz: ez-Zehebi, Tarihu’l-islam, XLII, 293, 295 (Vo)

Murat Oztiirk, “Zahir-Biemrillah”, DiA, XLIV, 92-93 (V1)

.Ibn Vasil, Miiferricu’l-Kurib, IV, 166 (VV)

.Ibn Vasil, Miiferricu’l-Kurdb, 11, 281 (VA)

.Sibt, Miratu'z-zaman, XXII, 274 (V4)

.Ibn Vasil, Miiferricu’l-Kurb, IV, 168, 169, 191 (A+)

.Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 189 (AY)

.Sabri Hizmetli, “Ibnii’t-Tiktaka”, DIA, XXI, 232-233 (AY)

Muhammed b. Ali b. Tabataba Ibnii’t-Tiktaka, el-Fahri fi’l—Adébi’s—SuIténiyye ve’'d-Diiveli’l- (AY)
.Beyrut, Daru Sadur, s. 322 islémiyye,

fY AV /o sl




(Gaddh) sus )l ol il ) ol bl 23S Fulinn

096 ) el 0,31 G ey st Al n ol 0TIV AV VAV O) Gl 355558 BT L]
53 i T ol s 5ol ol 5 T Lge ¢ ol 5 pts o Dol e 5 AL S
G I5T Y Dol U85 (VYYY /Y 0) (g g bl slae oy e cplll i I 2 (o BISIT poso

0 el 31,8

o) s S T3 085 0 LIS o g0 DDt 150 018 5 el ol L Ul (5 5 10O
85 g dng (B s g Ao (§ (B35 e 5 Y1 ATy ol Aal e

505 il SLaN OIS s canits o 50 1 g2l oWl plaal OF gdny s 085
il (1) om0 e @t 05 oy Jall OF itms OF 8as Yo odge 3355 55 ol

dge syl Ralie a5 3 OVYYE/TYY) (63,5 6l il Oled aie ol o255 3
peds Uas (6522 T il (655 ,0dl OF b s 0 b 3501 23 3 2l 23185 oW
&O{VM\“%‘;qgjuwnqv/o/\/\fugwdbuﬁa\o\};g@aﬁ%
s (S B ST 5 coide 3 ) oY Wil &l ogde 35 (A 5ol e i Cla
X i s 3l e il gl oSO G e

Jb Jadk) G J ol U 55 T n gl il Gy S (8 el s gl 2laiil) )
T BT ] e ) I T B b 5 S oy U3 OIS [ sl
S35 (A Ol sade s bl pdel) 4lS (3 Llwally o) JT o Sl (63,5 40l S 525
9 pan o bl gnns O o5 g Jon) 5Ll oy 50 518 cdabolB LSk Fns y Y1 LAl ol

Aga Biiziirg-i Tahréani, el-Envaru’s-Satia fi'l-mieti’s-sdbia, Beyrut, Daru fhyai’t-turasi’l-Arabi, (A¢)
.1430/2009, 1V, 4-6

Sibt, Miratu’z-zaman, XXII, s. 186. Ayrica bk. Ibnii’t-Tiktaka, el-Asili fi Ensébi’t-Talibiyyin, thk. S. (A0)
.Mehdi er-Racéi, Kum, el-Marasi, 1418, s. 166

.Tahrani, el-Envaru’s-Satia, IV, 175 (A7)

.es-Safedi, el-Vafi bi'l-Vefeyat, V, 29 (AV)

.Gilizel, Nasir li-Dinillah'in Halifeligi ve Sahsiyeti, s. 37 (AA)

.Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, s. 191 (A4)

.Hasan Kamil Yilmaz, “Siihreverdi, Sehabeddin”, DIA, XXXVIII, 40-42 (4 +)

.S1bt, Mlir’atu’z-zaman, XXII, 5 (4 )

EbG Hafs Sihabiiddin Omer es-Sithreverdi, Kesfu’l-Fezaihi’l-Y{inaniyye ve Resfii'n-nesaihi’l- (4Y)
.tahkik: es-Seyyid Ali Asur, Beyrut, Darii’l-Kiitiibi'l-Ilmiyye, 1418/1998, s. 68 imaniyye,

.Angelika Hartmann, “Nasir-Lidinillah”, DIA, XXXII, 399-402 (4Y)

Ebi Hafs Sihabiiddin Omer es-Siihreverdi, ‘Alamii’l-Hiid4 ve akidetii erbabi’t-tuk3, thk. Abdullatif (4¢)
.Omer el-Muhaymid, Beyrut, Nasirun, 1437/2016, s. 92, 98

‘:Y'\V /0 1sdsdl




olis )b dnal (iaassSYI SLAYD Ul

e

GO OF ) poluall s g 5 Y o el dpmptd) Zslal) e pn oS (6T i S 3
St g 5 0 aells (8 Lol 5 g 501 8050l ool 15 5 Bl il 0 R LS !
5T Lotz ¢pmliald iyl S T B Ml e o5l 6 0,301 1m0 01 &) Ul
Loz Sitns ogaSm Joam orloall T ms sl s me ) RL2 e Bl 501 4 U 30
ol A 8 55 b LI Jlae b 35 5 2l a5 43 o) A1 51 3T O 5 lne b 5
o e ol LasT i s L Glall (3 o mbeld NI QUL s (01 J ik s il ) oLl
NSRS 154 I PN PV VOE IR P PETN B PN R 3 P PR PR A RS PR U W
B g OT 31 T 5805 gl Sl S G gt mtie ptizals G ol O aliall Lamy
SXWE O FCIRVEES TN PCCRPE TP SRS SIRAN PR

& o Al ol (3 sl O gy 5540 oL s dge (8 oS (558 OF s 2Dl

Pl e i s (65 ol 1 e 2201 T elde e b gl ol dge 3ol oS0 6500

o halledin o 5 ¢ ke eyl B Gr i 91513 Bl Byl gu3ke Gms OF 5505 - L
o a5l ) i 11 (Sl a2l (S 3

Hig ol cg-!,ll

NAYY (G5 I 0,0 e LU LY Ol i sl @
VATV EVY g m eon V1 S 6§ ookl ) il g3 ol @
VAR (g et G oSl o el ol STl @
QAN EVA (i | s gl LIl el ol S ool @
NEVA e g8 o Jlr I (s 15l (o Iall Ol G ooV e Jo o ot o i ol @
.@uoﬂ{co,,ﬁL@mywjm,@m\q;\ﬂé;umL&dw‘gww .
N0V il ca s ot i  Ghadk ) el o ST G s Al ke e i Ui ¢ Jools ool @
2ol s e Ll LTy oMU BT eke L S5 (% il s @
N AT Gl S e g o 13l Iy S s (B det snadl S @
AREKANEA RRICPPHRCH i P30 | I I+ 2N (CH U U [ P WA W TS
VA (g O Is (ol oy I s (Glaod ] @
XYV EYE Gtes AW AL I s 05 515 DSy dast 15l Ol I ST o 0554 ol T @
(s ookl S ls (e andl 1GEL AUl ladl CiS ol Cled aie gl (53,54l @

BELVARFAVN
X AN O (g el S sl s gLl B G Db L 151555 BT gl b @
NAAVIYE 0V e s gl QLS @l )6 et plll s (] @

rY'\V /0 a0l



(ERERIITENYS )l ol il ) ol bl 23S Fulinn

&

PIES 8-‘ Al
Arikan, Adem, Biiyiik Selcuklular Déneminde Sia (Doktora Tezi), Istanbul Universitesi Temel islam
Bilimleri Anabilim Dali, 2010.
Arikan, Adem, "Nizamiilmiilk’iin Eg’arilere Destekleri ve Diger Sitinnilerle Tligkileri", Islami Ilimler
Dergisi, 6-2, 2011
Bezer, Giilay Ogiin, “Ildenizliler”, DiA, XXII, 82-84.
Bozkurt, Nebi, Mustafa Sabri Kiiciikasc1, “Mekke”, DIA, XXVIII, 355-363.
Bozkus, Metin, Biiveyhiler ve Siilik, Sivas, 2003.
Daftary, Farhad, Ismaililer: Tarih ve Ogretiler, cev. Erdal Toprak, Istanbul, Doruk, 2005.
er-Ravendi, Muhammed b. Ali b. Siilleyman. Rahatii’s-Sudfir ve Ayetii’s- Suriir, Cev. Ahmet Ates, 2.
bs., Ankara, Tiirk Tarih Kurumu, 1999.
Geng, Siileyman, “Halife el-Kadir Déneminde Bagdat’da Yagsanan Dini-Siyasi Hadiseler ve onun Siinni
Siyaseti”, Marife, y1l: 4, say1: 2 (Giiz 2004), Konya 2004, s. 219- 243.
Gokalp, Yusuf, “Zeydilik ve Yemen'de Yayilis1”, (Yayimlanmanus Doktora Tezi), Ankara Universitesi
Sosyal Bilimler Enstitiisii Temel Islam Bilimleri Anabilim Dali islam Mezhepler Tarihi Bilimdal,
Ankara, 2006 )
Giiner, Ahmet, “$ii Yiizyilinda Yahut Biiveyhiler Devrinde Bagdat'tan Bazi Yansimalar”, Islam
Medeniyetinde Bagdat (Medinetii’s-Selam) Uluslararas: Sempozyum, 2011, I, s. 151-170.
Giiner, Ahmet, Biiveyhiler’in Sii-Siinni Siyaseti, [zmir, 1999.
Glizel, Fatih, Nasir li-Dinillah'mm Halifeligi Ve Sahsiyeti, (Yaymlanmamis Dok- tora), Necmettin
Erbakan Universitesi Sosyal Bilimler Enstitiisii Islam Tarihi ve Sanatlar1 Anabilim Dali, Konya, 2014.
Hakyemez, Cemil, Sia’da Gaybet Inanci ve Gaib On Tkinci Imam, Istanbul, ISAM, 2009. )
Hartmann, Angelika, “Nasir-Lidinillah”, DIA, XXXII, 399-402. ® Hizmetli, Sabri, “Ibnii’t-Tiktaka”, DiA,
XXI, 232-233.
Ibn Kesir, Ebii'l-Fid4, el-Bidaye ve'n-nihaye, nsr. Abdullah b. Abdiilmuhsin et-Tiirki, Cize, Daru'l-Hicr,
1418/1998.
flhan, Avni, “Gaybet”, DIA. XIII, s. 410-412.
Kad1 Abdiilcebbar, Tesbitii Delaili'n-Niibiivve, gev. Omer Aydin, M. Serif Eroglu, Istanbul, Tiirkiye
Yazma Eserler Kurumu, 2017.
Kara, Seyfullah, Biiyiik Selguklular ve Mezhep Kavgalari, Istanbul, 2007.
Kopriilti, M. Fuad, Tiirk Tarih-i Dinisi, Haz. Metin Ergun, Ankara, Akcag yay. 2005.
Kdymen, Mehmet Altay, Biiyiik Selguklu Imparatorlugu Tarihi: Ikinci Impara- torluk Devri, Ankara,
Tiirk Tarih Kurumu, 1991.
Mergil, Erdogan, “Bavendiler”, DIA, V, 214-216.
Muhammed Tahir Yakubi, “Teseyyu-i halife en-Nasir Lidinillah”, Tarih-i {s- lam der ayine-i Peztihes,
say1: 9, 1385, s. 181-206.
Nasir-1 Hiisrev, Sefername, ¢ev. Abdiilvehap Tarzi, Ankara, Milli Egitim Ba- kanlig1, 1994.
Nizamiilmiilk, Siyaset-name, Cev. Mehmet Altay Kdymen, Ankara, Tiirk Ta- rih Kurumu,
1999.0zdemir, Mehmet, “Endiiliis”, DIA, X1, s. 211-225.
Ozgudenh Osman, “Selguklu Hilafet Miinasebetlerinde Bir Doniim nokta- s1: Halife el-Miistersid’in
Katli Meselesi”, Ortacag Tiirk- [ran Tarihi Aragtirmalari, Istanbul, 2006, s. 111-146 (Istanbul Universitesi
Edebiyat Fakiiltesi Tarih Dergisi, Say1 39, Istanbul 2004, s. 1-35).
Oztiirk, Murat, “Zahir-Biemrillah”, DIA, XLIV, s. 92-93.
Sevim, Ali, “Garsiinni'me”, DIA, XIII, s. 386-387.
Sevim, Ali, "Sultan Meliksah Devrinde Ahsa ve Bahreyn Karmatileri'ne Kars1 Selguklu Seferi", Belleten,
Ankara 1960, C.XXIV, say1 94, s. 209-232.
Spuler, Bertold, “The Disintegration of the Caliphate in the East”, Cambridge History of Islam, ed. P.M.
Holt ve digerleri, Vol. IA, Cambridge, 1970, s. 143-174 (“Doguda Hilafetin Cokiisii”, Cev. Hamdi Aktas,
Islam Tarihi Kiiltiir ve Medeniyeti, Istanbul, 1997, I, s. 151-182).
Stimer, Faruk, “Pehlivan”, DIA, XXXIV, 221-222.
Stimer, Faruk, “Tugrul II”, DIiA, XLI, 342-344.
Sesen, Ramazan, “Adid-Lidinillah”, DIA, 1, s. 374-375.
Tomar, Cengiz, “Ibn Vasil”, DIA, XX, 438-440.
Yasaroglu, Hasan, Taberistan Zeydileri, Giimiishane Universitesi, 2012.
Yilmaz, Hasan Kamil, “Siihreverdi, Sehabeddin”, DIA, XXXVIII, 40-42
Yusuf Ismaili, Seyri der Tarih-i Teseyyu-i Mazenderan, Kum, Peztiheskah-i uliim ve ferheng-i Islami,
1387.

fY'\V /0 1sdsdl





