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Vaka Takdimi
“Gogiin Dini Yansimalari:

Suriye ve Tiirkiye Baglaminda Din ve Dindarlik”
Ceviri ve Soylesi: Mahmut KAYA™

Gog insan gruplarmin cografi hareketliliginin yami sira kiiltiir, inang ve
degerlerin de hareketliligini igerir. Dolayisiyla gocmenler yerlestigi mekanlara
inang¢ ve degerlerini tasirken ayni zamanda oradaki inang ve degerlerle de
ylizlesirler. Suriye’den Tiirkiye'ye go¢ eden siginmacilarin da benzer siiregleri
yasadigini ifade edebiliriz. Suriye ve Tiirkiye ortak tarihi ve kiiltiirel mirasa sahip
iki tilke olmasmna karsin bu {ilkelerdeki dini yasam ve deneyimler farkh
diizlemlerde gerceklesebilmektedir.

Bu baglamda go¢ konusunu dini yasam ve deneyimler i1siginda
¢Oziimleyebilmek icin Suriyeli miiderris ve aym zamanda imam hatip olan
Muhammet Mazhar Hasan ile Suriye ve Tiirkiye’deki dindarlik {izerine bir miilakat
gerceklestirdik. Suriye'nin Haseki eski Miiftiisii Seyh Ibrahim Naksibendi Hasan'in
oglu olan Muhammet Mazhar, [stanbul’da bir siire dersler verdikten sonra
Sanliurfa’ya yerlesmis. Halen kendi medresesinde Arapca ve Kur’an dersleri
vermektedir. Gogiin bir boyutu da elbette ki din ve dindarlik konusudur. Gogle
birlikte dinsel aliskanliklar yeni yerlesilen yerlerdeki dini egilimlerle kars: karsiya
gelir. Bu, bir yandan dini uyuma yol acarken diger yandan dinsel ¢atismalara
neden olabilir. Mikro ve makro diizeydeki bu ¢atismalar ayn1 zamanda sentezlere
ve melezlenmelere de yol agmaktadir. Bu baglamda bes yildan fazladir Tiirkiye’ye
yerlesmis olan Suriyeli siginmacilarin  dini anlamdaki deneyimlerini bu
miilakatimizda ele almaya calistik. Hem Suriye'deki hem de Tiirkiye'deki dini
hayatin siginmacilar tarafindan nasil algilandigin1 miiderris Muhammet Mazhar
Hasan'in perspektifinden sunuyoruz.

M. Kaya: Sizi taniyabilir miyiz?

M. M. Hasan: Ben Muhammed Mazhar Hasan. Suriye'den Tiirkiye'ye
geldim. Suriye'de miiderris olarak gorev yapmaktaydim. Suriye'de babamin dort
yliz civarinda &grencisi olan medresesi vardi. Medresenin yaninda da cami vardz.
Ben hem camide imam hatiplik yapardim hem de medresede miiderrislik gorevi ifa
ederdim. Fikih ve tefsir dersleri verirdim.

*Yrd. Dog. Dr., Harran Universitesi Fen Edebiyat Fakiiltesi Sosyoloji Boliimii 6gretim tiyesi.
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M. Kaya: Suriye’deki genel dini hayat hakkinda bilgi verir misiniz?

M. M. Hasan: Suriye'de Miisliimanlar da var Hiristiyanlar da; Yezidiler de
var, Aleviler de. Cami de var, kilise de. Ayrica Suriye'de bircok mezhep de var. Her
biri kendi inanglarina gore ibadetini yapardi. Tiim bunlar devlet tarafindan serbest
birakilmisti.

M. Kaya: Peki bu farkli inang¢ gruplan arasinda herhangi bir ihtilaf var
muyd1?

M. M. Hasan: Ihtilaf elbette vardi. Ornegin Hristiyanlarla Miisliimanlar
arasinda bir¢ok ihtilaf vardi. Miisliimanlarla Hristiyanlarin itikatlar1 bir degil.
Mesela Cenab-1 Allah Kur’an-1 Kerim’de “inne’d-dine ‘indellahi Islam” (Allah
katinda din Islam’dir) diyor. Yine ayet “ve ma erselna-ke illa rahmeten 1i’l-Alemin”
(Biz seni alemlere rahmet olarak gonderdik) diyor. Oysa Hristiyanlar kendi dinleri
tizerinde kaldilar. Onlarin itikatlari, ibadetleri ¢ok farkli.

Diirziiler var mesela. Onlar da kendilerini Miisliiman kabul ediyorlar, fakat
bazi konularda farkli uygulamalar sz konusu. Ayrica Yezidilik var. Yezidiler de
farkli bir inang dgretisine sahipler. Dilleri Kiirtce'dir. Akaitleri, inanglar1 farklidir.
Miisliimanhktan da Hristiyanhktan da farkli yonleri olan bir inams bicimidir
Yezidilik. Miisliimanlar arasinda Siinni, Alevi, Diirzi ve Ismaili mezhepleri var.
Bunlar, biz Miisliimamz diyen mezheplerdir. Ayrica bizim ehl-i siinnet ve’l-kitap
dedigimiz goriise gore Safii, Hanbeli, Maliki ve Hanefi mezhepleri de var.

M. Kaya: Bahsettiginiz bu mezhepler arasinda herhangi fikirsel bir
catisma soz konusu mu?

M. M. Hasan: Hayir, Hanefiler, Safiiler, Malikiler ve Hanbeliler arasinda
catisma yok. Iste Siinniler Aleviler arasinda da herhangi bir fikri catisma soz
konusu degildi. Ta ki bu fiili savas baslayana kadar. Catisma Siinni ve Aleviler
arasinda meydana geldi.

M. Kaya: Peki bu bahsettiginiz gruplar arasinda savastan 6nce nasil bir
iliski mevcuttu?

M. M. Hasan: Suriye'deki Miisliimanlarin ¢ogunlugu Siinni’dir. Cogu da
Hanefi ve Safii’dir. Ancak devletin yonetimi Alevilerin elindeydi. Onlar istiyordu ki
mezheplerini topluma yaysinlar. Kendi mezheplerine gegenlere maddi destekte
bulunuyor, gorevler veriyorlardi. Iran'dan Sii din alimleri gelir, yoksul kdylere
gidip onlara cesitli yardimlar yapar, para desteginde bulunurlardi. Insanlari kendi
mezheplerine davet ederlerdi.

M. Kaya: Devlet kurumlarina secilen kisilerin inanclar1 baglaminda bir
farklilik var miydi ya da bir ayrimcilik s6z konusu muydu.?

M. M. Hasan: Daha dnce sodyledigim gibi, devleti yonetme giicii Alevilerin
elindeydi.
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M. Kaya: Peki Siinni birisi devlet yonetiminde gorev alabilir miydi?

M. M. Hasan: Yer alabilirdi ancak bu kisiler ¢ok giiclii konumda degillerdi.
Ellerinden bir sey gelmezdi. Devletin giicli ve temel politikasi Alevilerin
yoOnetiminde idi.

M. Kaya: Kag y1ldir Tiirkiye’de bulunuyorsunuz?
M. M. Hasan: Yaklasik olarak dort yil oldu.

M. Kaya: Bir miiderris olarak Tiirkiye'deki dini hayat1 Suriye’ye kiyasla
nasil degerlendirirsiniz?

M. M. Hasan: Tiirkiye ve Suriye’deki dini hayata, Islam sehirlerine ve
iilkelerine bakildiginda bu devletler Miisliiman olduklarini ifade ediyorlar. Bu
yerlerdeki Miisliimanlarin durumlarini mukayese etmek istedigimizde bunu
Kur’an-1 Kerim ve Peygamberin siinneti 1s1§inda yapmamiz gerekir. Giinlimiizde
Miislitmanlarin dini yasamasinda bircok eksiklik soz konusu. Gerek itikat
diizeyinde gerek sosyal yasamda, muamelat denilen alanlarda bir¢ok yetersizlik
mevcut. Islam beldelerinde Miisliimanlarin itikatlarinda bircok eksiklik var. Ben
Miislimanim diyen bir toplumun geneline bakildiginda Kur’an ve siinnete kiyasla
bircok yanlisin oldugunu goriiyoruz. Mesela Islam beldelerinin cogunda tarikatlar
¢ok yaygin bir sekilde yerlesmis durumda, her tarikat “ben daha dogruyum” “ben
daha iyiyim” seklinde kendini digerinden {istiin goriiyor. Birbirlerine muhabbetleri
yok. Aklima Hz. Peygamberin sdyle buyurdugu hadisi geliyor: “Yahudi ve
Hristiyanlarin immeti parcalanmis, yetmis iki buguk parcaya boliinmiisler. Benim
immetim de yetmis {i¢ parcaya boliinecek. Bir firka hari¢ digerlerinin hepsi
cehenneme gidecek.” Bu firka kimdir ey Allah'mn Resulii, diye soruldugunda;
“Itikadi benim ve ashabim gibi olan kisiler diye ifade buyurmustur.” Bugiin
Miisliimanlara baktigimizda din adma yapilan bir¢ok ibadet ve davramis Kuran'da
yoktur.

M. Kaya: Bir 6rnek vermeniz miimkiin mii?

M. M. Hasan: Elbette. Ornegin sahislara yapilan tazim ve hiirmet. Miiritlerin
seyhlerine karst bazi inang ve itikatlar1 bir¢cok noktada hatalidir. Mesela
sagliklarinin, riziklarmin seyhlerinin elinde oldugunu diisiinen insanlar var.
Cocuklart olmadig1 zaman tiirbelere gidip buradaki seyhlerden, mesayihlerden
cocuk isteyenler var; riziklarinin agilmasini isteyenler var. Bunlar ¢ok hatali seyler.
Bazi tarikat biiyiiklerinde de cok hatali seyler var. Ornegin seyhlerinden
bahsederken “yerin ve gogiin nuru ve kevnin mutasarrifi” diye anarlar. Oysa
gercek Islam'da yerin, gogiin, diinyanin ve ahiretin, kevnin biitiin mutasarrifi
Cenab-1 Hak'tir. Bu konuyla ilgili bir¢cok ayet ve hadis var. Bu insanlarin zahiri
hayatlarina bakildiginda Miisliiman gortiniirler. Halbuki bunlarin kalplerine
itikatlarina bakildiginda bunlarin sirke ve kiifre diistiigii gortilmektedir.

M. Kaya: Bu tiir seyler Suriye’de de var mi1?
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M. M. Hasan: Evet, hem Suriye'de hem Tiirkiye'de var. Bir¢ok yerde var.
Cendb1 Allah Kur'an-1 Kerim'de Peygamberden bahsederken “iisvetiin
hasenetiin” diye ifade eder ve bizim icin en giizel 6rnek peygamberdir. Yine
Rabbimiz Kur’an-1 Kerim’de Peygambere soyle demesini emrediyor: De ki: “Ben
ancak sizin gibi bir insanim. Bana sizin ilahinizin tek ilah oldugu vahyediliyor. Su
halde O'na yonelin ve O'ndan bagislanma dileyin. Ortak kosanlarin vay hallerine!”
Peygamber de bir insan oldugunu ancak vahye muhatap oldugunu ifade ediyor.
Bir kisim insanlar ise Islam'in ve seriatin verdiginden daha fazla derecede insanlara
kiymet atfedebiliyor. Onlarin gaybi bildigine, insanlarin riziklarini artirdigina,
onlar1 ¢ocuk sahibi yapacagima inanan kisiler var. Bu bir¢ok beldede var. Bu yanhs
bir seydir.

Bizim nefsimizden aklimizdan veya kendi fikrimizden konusmamiz soz
konusu olamaz. Bizim igin dlgiit Kur’'an-1 Kerim ve Peygamberimizdir. Kur'an’da
Allah, Peygambere soyle emretmistir: De ki: “Ben gayb1 bilmem sayet ben gayb:
bilseydim, bana zarar verecek yerlere gitmezdim.” Bir¢ok savasta Miisliimanlar zor
durumda kalmustir. Ornegin Uhud savasinda Peygamber zarar gormiistiir. Birgok
arkadasi savasta sehit olmustur. Sayet Peygamber gaybi bilseydi kendini ve
ashabini tehlikeye atmazdi. Peygamber, zorluklarla karsilastiginda ellerini acip
Cenéb-1 Allah'a zafer ve yardim i¢in dua etmistir.

M. Kaya: Tiirkiye'de inan¢ baglaminda size farkli gelen veya yanlisg
gordiiniiz baska seyler var m1?

M. M. Hasan: Cendb1 Hak Kuran1 Kerim'de bir¢ok yerde soyle
buyurmaktadir: “Allah'a itaat edin ve Resuliine itaat edin”. Yine Peygamber
Efendimiz veda hutbesinde: “Size Kuran1 Kerim’i ve siinneti mi birakiyorum” diye
ifade buyurmustur. Siz Allah'in kitab1 ve Resuliiniin stinnetine tabi olursaniz hicbir
zaman sasirmazsiniz.

M. Kaya: O halde sdyle diyebilir miyiz: Hem Tiirkiye'deki hem
Suriye'deki Miisliimanlarin bir kism1 Allah'in kitab1 ve Peygamberin siinnetini
bir kenara birakmuislar ve baska yollara yonelmisler?

M. M. Hasan: Maalesef bu durum stz konusu. Miisliimanlarin bu konuda
bir¢ok eksigi var. Bizim kendimize bir temel kaide koymamiz gerekir, hem bireysel
hayatimizda hem de cemiyet hayatimizda. Bu kaide, Allah'in kitab1 Kur’an-1 Kerim
ve Peygamberin silinnetidir, bizim bunlara uymamz gerekir. Kur'an-1 Kerim’de
bircok ayette salih amelden bahsedilir ancak salih amelden 6nce iman vurgulanr.
Allah her seyden 6nce imandan bahseder. Itikadimiz saglam oldugunda Cenab-1
Hak bizden amellerimizi de kabul eder ancak itikadimiz saglam olmadiginda
yaptigimiz ameller de kabul olmaz. Neden? Ciinkii dinin esast Once imandir.
Cenab-1 Hakk'in varligina kars: olan imanimiz ve itikadimz gficlii oldugunda O'nu
gercekten hakiki bir sekilde kavradigimizda bu din agisindan birinci mertebedir.
fkinci mertebe salih ameldir. Hayir da ser de Cenab-1 Allah'tandir insan Rabbine
yonelmeli, insan Rabbinden istemelidir, baska seylere tevessiil etmemelidir.



flahiyat Akademi Dergisi 203

Nitekim Peygamber Efendimiz de sahih hadislerinde sahabesine, bir sey istemeleri
gerektiginde bunu Cenab-1 Hak’tan istemelerini tavsiye buyurmustur. Ciinki hayir
da ser de Cendb-1 Allah'tandir.

M. Kaya: Ibadetler baglaminda bir mukayese yapmak gerekirse Tiirkiye
ve Suriye'deki Miisliimanlarin durumu hakkinda neler séylemek istersiniz?

M. M. Hasan: Hem Tiirkiye’deki hem Suriye'deki Miisliimanlarin kitab bir,
Peygamberleri bir. Bu nedenle sahih din anlayisina sahip olanlar gerek Tiirkiye'de
olsun gerek Suriye'de olsun her zaman dogru yolda olacaktir. Ancak benim
miilahazalarima gore Tiirkiye'de insanlarin hurafelere karsi itikadir ¢ok fazla.
Insanlarin muska ve benzeri seylere itikatlar1 ¢ok fazla. Sihir biiyii ve cin isiyle
ugrasan kisiler burada sanki daha fazla. Bu sekilde dini bir tiir ge¢im kaynag:
haline getirenler var. Ve tarikatlar burada ¢ok fazla. Miiritler seyhlerine seriatin izin
verdigi sinirlardan daha yiiksek derecede anlamlar yiikliiyorlar. Insanlar bu sekilde
davranarak dinden uzaklagiyorlar, Allah'm yolundan ¢ikiyorlar.

M. Kaya: O zaman biraz daha somutlagtiralim. Ornegin Tiirkiye'de
namazi ve caminin iglevlerini Suriye’ye kiyasla nasil goriiyorsunuz?

M. M. Hasan: Namaz hiikiimleri ve namazda okunan Kur’an ve kiraat
kisilere baghdir. Ve her insanda farkh farklidir. Kimi insan vardir alime, ilim ehline
danismaz ve sormaz. Bu tiir kisilerin namaz agisindan bircok eksigi soz konusudur.
Fatiha okumay1 bilmez. Kimi insanlar da merak edip alime, ilim ehline sorarlar
namazi dogru bir sekilde 0grenirler. Tabi Tiirkiye’deki insanlarin ana dili Arapca
degil. Bu nedenle Kur'an okumada bir¢ok hatalar mevcut. Ornegin ben bir¢ok
imamin sureleri ve Fatiha'y1 yanlis bir sekilde okuduguna sahidim. Bunun da
miinakasasini camide yaptigim oldu. Imam olan birisinin Kur'an kiraatini iyi bir
sekilde Ogrenmesi gerekir. Yine taziyelere gelen bir¢ok insan Kur’an-1 Kerim'i
yanhs okumakta. Denilebilir ki taziyeye gelen insanlarin neredeyse yiizde doksan
Kur’an-1 Kerim'i yanlis okumakta. Hem kiraat hem de lafiz anlaminda bir¢ok hata
yapilmakta. Bu da Kuran'in manasinin yanlis olmasina yol agmaktadir. Kur’an-1
Kerim'in bir harfinin yanhs okunmasi, eksik veya fazla olmas1 Kur’an-1 Kerim’in
anlamini degistiriyor, malum oldugu iizere bu da giinah sayiliyor.

M. Kaya: Suriye'deki taziyeler hakkinda bilgi verir misiniz?

M. M. Hasan: Taziyelerimiz buradakine benzer bir sekilde icra edilir. Taziye
icin ti¢ glin oturulur; akrabalar, komsular, yakin insanlar taziyeye gelir. Taziyede
genel olarak Fatiha sfiresi okunur molla ve alimler geldiginde vaaz ve nasihatlerde
bulunurlar. Gelen misafirlere ikramlar yapilir.

M. Kaya: Bir Kurban Bayrami gecirdik, Suriye'de kurban ve bayram nasil
gecer biraz bahseder misiniz?
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M. M. Hasan: Suriye'ye kiyasla Tiirkiye'de kurban ibadetine daha gok
ihtimam gosteriliyor. Kurban aslinda farz olan bir ibadet degil fakat Tiirkiye'deki
Miisliimanlar bunu bir kiiltiir haline getirmisler ve kesiyorlar.

M. Kaya: Orug ibadeti icin neler sdylersiniz? Siz hem Tiirkiye’de hem de
Suriye'de Ramazan't yasadiniz.

M. M. Hasan: Aym fakat Tiirkiye'de gok bilimlerine daha ¢ok kiymet
verildigi icin Tiirkiye’de kirk-elli y1l sonraki oruglarimz ve bayram giinleriniz nasil
olacak bellidir. Ancak hem Suriye'de hem de bircok Islam iilkesinde orucun
baglamasmna ve bayram vakitlerine gozle hilalin goriilmesiyle karar verilmektedir.
Nitekim ayet-i kerime ve hadisi seriflerde de bu ifade edilmistir. Gok bilimleri ve
teleskopa itimat gostermekle, gozlem yoluyla hilali gorme konusunda Tiirkiye
Suriye arasinda bir fark var.

M. Kaya: Tiirkiye ve Suriye’yi mukayese etmek gerekirse dinin sosyal
hayattaki yansimalar1 hakkinda neler sdylemek istersiniz?

M. M. Hasan: Tabi sosyal hayatta dini uygulamalar muamelat olarak ifade
edilmektedir. Bu da alisveris basta olmak tizere bir¢ok hukuku beraberinde getirir.
Tiirkiye'de akrabalik baglarinin zayiflamasindan dolay: insanlarin bankaya faize
daha ¢ok yoOneldigini gormekteyiz. Mesela Suriye'de yakinlik ve akrabalik baglar:
daha siki oldugu icin insanlar bankalara yoOnelmek yerine mal {izerine
borclanmaktadirlar. “Selem” denilen bu uygulamada Ornegin bir kisi bir ton
bugday borglanir belli bir stireligine. O siire bittiginde tekrar bir ton bugday alip
borcunu iade eder. Aym zamanda bu pamuk tizerinden de yapilmaktadir.

M. Kaya: Karz-1 hasen denilen bir bor¢clanma sekli var, bu uygulamaya
rastladiniz mi1?

M. M. Hasan: Evet bu uygulama Suriye'de vardi insanlar akrabalarindan
tanidiklarindan borg alirlardi. Bu islem igin, sayet borg verilen kisi yakin akraba ve
tamdik ise herhangi bir prosediire gerek kalmazdi. Ancak bazen de yazilir veya
sahitler huzurunda verilirdi.

M. Kaya: Tiirkiye'de geleneksel bir mekanizma olarak halkin kendi
arasinda yasanan ihtilaflar1 ak sakall1 veya bilge diye tabir edilen kisilere veya
cemaat denen topluluga gotiirmesi so6z konusudur. Suriye'de de benzer
uygulamalar var mi1?

M. M. Hasan: Evet benzer uygulamalar vardi. Ornegin insanlar arasinda
gerek kar koca iliskileri baglaminda gerek mal miras mevzular1 anlaminda ve
gerekse kan davalar1 anlaminda bir¢ok sorun yasanirdi. Mahkemeler ¢ok uzun
siirerdi. Hak ve adalet Suriye'deki hakimlerde neredeyse yok hiikmiindeydi.
Clinkii bu isler paraya, riisvete ve araci koymaya bagliydi. Bu nedenle halk
mahkemelerden bezmis durumdaydi. Dolayisiyla halk ilim ehline bilge insanlara
gider, problemlerini ¢dzmeye galisirdi. Bilge insanlar da Islam'a gore, seriata gore
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ve Orf adetlere gore cesitli kararlar verirlerdi. Problemler ¢oziiliirdii ve her iki taraf
da bundan memnun kalird1.

M. Kaya: DAES meselesine gelelim. Bildiginiz gibi DAES Orgiitii
kendisini Miisliiman bir grup olarak tanimliyor. Siz DAE$’i nasil
degerlendiriyorsunuz? Orgiitiin itikadi temelleri, ortaya cikist haklkinda
goriisleriniz nelerdir?

M. M. Hasan: DAES kendisini Miisliiman bir grup olarak tanimliyor. Onlar
da insanlardan miitesekkil bir gruptur, fakat insanlar dini yanlis yorumladiginda
sahih olmayan hadisi, hurafeyi, efsaneleri, riiyalar1 dikkate aldiginda dinin simrlar
disma ¢ikar ve din kendi 0ziinden, aslindan uzaklasmis olur. Yine din, insanlara
siddet olarak dondiigiinde bu biiyiik bir rahatsizbk konusu olur. DAES
mensuplarinin itikadinda goriildiigii iizere. Insanlari zorla kapatmak, seriat
kurallarma uymadi diye elini kesmek, hapsetmek, idam etmek bunlar Islam'in
ruhuna aykir1 olan seylerdir. Biiytiik bir savasin yasandig1 Suriye'de insanlar aclikla,
oltimle, yoklukla, sefaletle imtihan edilirken seriat kurallarin1 uygulayacagim diye
insanlara bu sekilde baski yapmak, siddet uygulamak Islami degildir.

M. Kaya: DAES Islami inang¢ agisindan hangi ekol veya gruba dahil
edilebilir?

M. Hasan DAES kendisi bir mezhep degildir. Mezhepleri kabul etmez.
Kendisini selefi olarak tanimlar. Kendilerini “selefi salihin” diye Efendimizin
arkadaslarina nispeten tanimlayan bazi alimler soz konusu olabilir. Bunlar kitab: ve
Peygamberin sahih hadisini kendine O0rnek alan kimselerdir ve bunlar mutedil
kabul edilebilir. Ama DAES kendinden bagka kimseyi Miisliiman gérmeyen ve
herkesi kafir goren, kiifiirle itham eden bir anlayisa sahip. Oysa dinin hakikatinde
peygamber Orneginde goriildiigii lizere su anlayis vardir: Medine’de Peygamber
Efendimiz kafirlerle, Yahudi ve Hiristiyanlarla birlikte yasamus, onlar1 6ldiirmemis,
mallari talan etmemis, onlarin hak ve hukuklarini gézetmistir.

M. Kaya: O halde sunu diyebilir miyiz: DAES benzeri yaklasimlar dinde,
peygamberin yasantisinda, siinnetinde olmayan seylerdir?

M. M. Hasan: Hayir, hayir. Davasim giittiikleri din, inandiklar itikat ve
yaptiklart zultimler, oldiirdiikleri insanlar, patlattiklar1 bombalar... Bunlarin
Islam’la alakasi yoktur. Ornegin benim bildigim hem Suriye'de hem Tiirkiye'de
birgok siddet eylemleri var. Suriye'de 6rnegin kundaktaki bebeleri, yasl insanlari,
uykuda iken keserek oldiirdiiler. Bu ¢ocuklar kimin olursa olsun bu sekilde bir
eylem kesinlikle ser’an caiz degildir. Ciinkii Peygamber Efendimiz bir hadisinde
sOyle buyurmaktadir: “Savasta kesinlikle yashlari, ¢ocuklar: 6ldiirmeyin, agaclar:
kesmeyin.” Bunlar ise Peygamberimiz neyi yasaklamigsa onu yapiyor. Ornegin kisa
bir zaman 6nce Gaziantep’te bir diigiinde masum olan kadinlar ve ¢ocuklar DAES
mensuplar tarafindan bomba patlatilarak 6ldiiriildii. Diinyanin birgok bolgesinde,
Suriye'de, Irak'ta, Tiirkiye'de bombalar patlatryorlar. Medine-i Miinevvere'de
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bomba patlattilar. Hacca gelen insanlar 6ldiirdiiler. Bunlarin kitapla, Peygamberle,
stinnetle alakas1 yok. Bu gruplar gulattir. Dini siddetle esdeger gosterip dini yoldan
¢ikaran kimselerdir. Eskiden Avrupa'dan insanlar Islam dininin hak ve adalet iizere
oldugunu goriip Islam'a tevecciih ederlerdi ve Miisliiman olurlardi. DAES ¢iktiktan
sonra Avrupa'da ve Amerika'da bir¢ok insan dinden sogumaya, Miisliimanlardan
korkmaya basladi. Ciinkii Bati’"da Islam ismi gegince insanlarin aklina DAES
mensuplarinin resimleri geliyor. Insanlar Islamiyet'ten korkmaya basliyor bunlarin
yliziinden.

M. Kaya: Suriye'den Tiirkiye'ye gelen siginmacilarla Tiirkiye halk:
arasinda uyumu ve kardesligi artirmak i¢in neler 6nerirsiniz?

M. M. Hasan: Gerek Suriye'de gerek Tiirkiye’de ya da diinyanin herhangi
bir bolgesinde olan Miisliiman igin Allah Teala “Miisliimanlar kardestir” demistir.
Miisliimanlar birbirlerinin kardesidir. Aralarinda herhangi bir ihtilaf s6z konusu
olamaz. Biz Tiirkiye halkindan ¢ok biiytik iyilikler giizellikler gordiik. Tiirkiye'ye
siginan halkimiza insanlar yardimda bulundu. Bunu inkar etmemiz miimkiin degil.
Yiyeceklerini, esyalarini Suriyeli siginmacilarla paylastilar, evlerini siginmacilara
actilar. Ve Sanhurfa'da bir¢cok dernek var yiyecek ve igecek dagitan, yardim
faaliyetlerine ben de destek oldum katildim. Bu da Islam'm Miisliimanhigin
ahlakidir. Nitekim efendimiz Mekke'den Medine'ye hicret ettiginde ensar ve
mubhacir benzer seyler yapmustir. Suriyeli siginmacilara yapilan yardimlar iki halk
arasindaki dayanisma ve kardesligi arttirmistir.

M. Kaya: Peki ¢ok tesekkiir ederiz bize zaman ayirdiniz.

M. M. Hasan: Allah'a emanet olun, Allah tiim Miisliimanlarin yardimcis
olsun.
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Case Report
“Religious Reflections of Human Migration:

Religion and Religiousness in terms of Syria and
Turkey””

Translation and Interview: Mahmut KAYA™

Human migration includes the changes in geographies and the dynamism in
cultures, beliefs and values. Therefore, immigrants bring their beliefs and values to
where they migrate and face with the beliefs and values there at the same time. It is
fair to state that the asylum-seekers from Syria who immigrated to Turkey have
been experiencing the same processes. Although Syria and Turkey have common
history and cultural heritage, the religious lives and experiences in these countries
may differ.

Accordingly, this study includes an interview conducted with Muhammad
Mazhar Hasan, a Syrian professor and imam, on the issue of religiousness in Syria
and Turkey to analyze the issue of human migration through the religious life and
experiences. Muhammad Mazhar, the son of Sheikh Ibrahim Nagshibandi Hasan
who is the previous mufti of Haseki, settled in Sanliurfa after giving classes in
Istanbul for some time. He still gives Arabic and Quran courses in his school.
Another aspect of human migration is of course related to religion and
religiousness. Following the human migrations, religious habits meet with the
religious orientations of the new place, which ensures religious adaptation and
causes religious conflicts. These micro and macro conflicts also cause syntheses and
hybridizations. Accordingly, this study aimed to examine the religious experiences
of the Syrian asylum-seekers who have been in Turkey for longer than five years.
This study now presents how the religious life in Syria and Turkey is perceived by
the asylum-seekers in from the perspective of Professor Muhammad Mazhar
Hasan.

" This paper is the English translation of the study titled "Vaka Takdimi: Gégiin Dini Yansimalart: Suriye
ve Tiirkiye Baglaminda Din ve Dindarlik" published in the 4t issue of flahiyat Akademi. (Translation and
Interview: Mahmut KAYA, “Vaka Takdimi: Go¢iin Dini Yansimalari: Suriye ve Tiirkiye Baglaminda Din
ve Dindarlik”, [lahiyat Akademi, say1: 4, 2016, s. 199-206.) The paper in Turkish should be referred to for
citations.

™ Asst. Prof. Harran University, Faculty of Science and Literature, Department of Sociology, Faculty
Member.
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M. Kaya: Could you please introduce yourself?

M. M. Hasan: My name is Muhammad Mazhar Hasan I came to Turkey
from Syria. I was serving as a professor in Syria. My father had a school with
approximately 400 students in Syria. There was a mosque next to the school. I was
both an imam in the mosque and a professor in the school. I gave figh and tafsir
courses.

M. Kaya: Could you please describe how the general religious life in Syria
is?

M. M. Hasan: There are Muslims, Christians, Yazidis and Shiite people in
there. There are mosques and churches. Moreover, there are many sects in Syria.
People in there perform religious practices based on their own beliefs. The
government has made practicing different religions free for everyone.

M. Kaya: Are there any conflicts between these religious groups?

M. M. Hasan: Of course, there are. For example, there are many conflicts
between the Christians and Muslims. The theological ideas of Muslims and
Christians are not the same. For example, God says in Quran “inna ad-dina
indallahi Islam” meaning “the only religion valid before God is Islam”. The verse
also states “wa ma arsalna-ka illa rahmatan li al-alamin” meaning “and We have
not sent you, [O Muhammad], except as a mercy to the worlds.” However,
Christians did not follow Islam. Their beliefs and practices are totally different.

There are Durzi people, for instance. They regard themselves Muslims but
there are differences in certain topics. There is also the concept of Yazidi movement.
The followers of this movement have a different theological approach. They speak
Kurdish. Their beliefs are also different. Yazidi movement has aspects different
than Islam and Christianity. There are certain sects among Muslims such as Sunnis,
Shiite, Durzis and Ismailists. These are the sects regarding themselves as Muslims
According to the ideology we call as ahl al-Sunnah wa'l-kitap, there are Shafii,
Hanbali, Maliki and Hanafi sects.

M. Kaya: Are there any ideological conflicts between these sects?

M. M. Hasan: No, there are no such conflicts between Hanafi, Shafii, Maliki
and Hanbali followers. There was no issue between the Sunnis and Shiite. Until this
de facto war began. Conflicts emerged between the Sunnis and Shiite.

M. Kaya: Then how was the relationship between these groups before the
war?

M. M. Hasan: Most of the Muslims in Syrian are Sunni, and Most are Hanafi
and Shafii. However, the government was Shiite. It aimed to spread Shia all over
the society. They provided financial supports and assigned positions to those who
adopted Shia. Shiite scholars used to come from Iran, make various aids to the poor
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people in villages and provide them financial aids. They used to invite people to
their sects.

M. Kaya: Were there any differences between the religious ideas of the
people in the governmental offices, or were there any forms of discrimination?

M. M. Hasan: As I stated before, Shia had the authority to rule the
government.

M. Kaya: Then was it possible for Sunni people to take part in the
government?

M. M. Hasan: They could but they did not have much authority. They could
not do anything. The authority and main governmental policy were determined by
the Shia.

M. Kaya: How long have you been in Turkey?
M. M. Hasan: Approximately four years.

M. Kaya: How would you compare the religious life in Turkey and Syria as
a professor?

M. M. Hasan: Turkish and Syrian governments regard themselves Muslim
considering their religious lives, Islamic cities and general states. We need to
observe Quran and Sunnah if we are to compare the Muslims’ states. Muslims of
the current times have many deficiencies in their religious lives. There are many
religious insufficiencies in the beliefs, social life and other procedures. Muslims in
Islamic places have many deficiencies in their practices and beliefs. The general
state of a society regarding itself as Muslim indicates that there are many wrongs
considering the Quran and Sunnah. For example, there are many cults in most of
the Islamic provinces, and each cult regards itself superior stating “I am more
correct” or “I am better”. They have no relationship with one another. I remember
the following hadith of the Prophet in this regard: “The ummah of Jewish and
Christian people is divided into 72.5 sections. My ummah will divide into 73
sections. All of them will go to hell except one.” When asked about what the section
that will not go to hell is, he replied “Those who have faith like me and those that
are similar to my companions.” The current state of the Muslims and most of their
practices and behaviors are not included in the Quran.

M. Kaya: Could you please give an example?

M. M. Hasan: Sure. For instance, the honor and respect paid to people.
Approaches and faith of students toward their sheikhs are wrong in many aspects.
For example, there are people thinking that their health and blessings are controlled
by their sheikhs. There are people who go to mausoleums and wish for a child
when they cannot have one, or there are those who demand blessings from the
mausoleums. These are wrong. Certain cult authorities also display many wrongs.
For example, they call their sheikhs as the “light of earth and sky or the chief of the
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universe.” However, the lord of the earth, sky, world, afterlife and entire universe
is God. There are many verses and hadiths in this regard. These people appear to be
Muslims in their daily routines. However, they are polytheists in their spirits, and
they commit sacrilege.

M. Kaya: Are these types of wrongs present in Syria?

M. M. Hasan: Yes, both in many places in Syria and Turkey. God calls the
Prophet as “uswatun hasanatun”, meaning the best model for us, in many sections of
Quran. God also orders the Prophet to say the following in Quran: Say, O
[Muhammad]: “I am only a man like you to whom it has been revealed that your god is
but one God. Therefore, take a straight course to Him and seek His forgiveness. And
woe to those who associate others with Allah!” This indicates that the Prophet is a
human, too, but he was revealed verses. Certain people may assign importance to
humans more than Islam and shariah do. There are even those who believe that these
humans know the unknown, increase the blessings, and ensure they will have children.
This common in many places. However, this is totally wrong.

We cannot speak about our own selves, minds, and ideas. Our guide is the
Quran and the Prophet. God gave an order to the Prophet as follows: Say, O
[Muhammad]: “And if I knew the unseen, I could have acquired much wealth, and
no harm would have touched me.” Muslims have been in harsh conditions in may
wars. For example, the Prophet was harmed in the Battle of Uhud. Many of his
friends fell martyr. If the Prophet knew the unseen, he could have prevented this
and protected himself and his companions. When the Prophet faced difficulties, he
prayed to God for victory and help.

M. Kaya: Are there any other things in Turkey that are different or wrong
to you?

M. M. Hasan: God orders the following in the Quran: “Obey Allah and obey the
Messenger”. The Prophet stated the following in his Final Sermon: “I leave you the
Quran and my Sunnah.” You will not get confused if you follow the Quran and
Sunnah.

M. Kaya: Then could we say that certain Muslims in Turkey and Syria
ignored the Quran and Sunnah and adopted different paths?

M. M. Hasan: Unfortunately, yes. Muslims have many deficiencies in this
regard. We need to establish a basic principle for ourselves for both our personal and
social lives. This principle is the Quran and Sunnah, which we must follow. The Quran
mentions many sorts of benevolent practices, but concrete faith is prioritized compared
to these practices. God mentions faith before anything else. When our faith is proper,
God would accept our practices, but if we do not have proper faith, then whatever we
do would be futile. Why? Because religion is based on faith. When our faith regarding
God’s presence is concrete or when we perceive God in the correct way, we could
achieve the first religious degree. The second degree is benevolent practices. Benevolent
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and malevolent actions all arise from God’s orders. Thus, one should follow God’s
path, pray to God and avoid from anything else. In addition, according to true hadiths,
the Prophet ordered people to pray to God when they needed anything. As I
mentioned before, benevolent and malevolent actions all arise from God’s orders.

M. Kaya: What would you say about the states of the Muslims in Turkey
and Syria if you compare the religious practices in these countries?

M. M. Hasan: The book and Prophet of the Muslims in Turkey and Syria are
the same. Therefore, those with correct religious perceptions will be on the right
path no matter whether they are Turkish or Syrian. However, to me, people in
Turkey are more superstitious. They believe in amulets quite more than Syrians. I
think those interested in magic, sorcery, and jinn are more here. There are even
people who earn income through these. The number of cults is also higher here.
Students assign meanings with degrees higher than what is approved by the
shariah to their sheikhs. People get away from religion and deviate from God'’s path
by doing so.

M. Kaya: Let us make the issue more concrete. For example, how would
you compare the prayers and mosques in Turkey with those in Syria?

M. M. Hasan: Prayer-related rules and verses and recitation styles depend on
people, so these are followed and performed differently. There are people who do
not need to consult scholars. They have many deficiencies in terms of prayers. They
do not even know how to read surah al-Fatiha. However, some people learn
information from scholars and thus pray in the correct way. The main tongue of the
people in Turkey is not Arabic for sure. Therefore, many mistakes related to
reading Quran emerge. For instance, I witnessed that many imams in Turkey read
al-Fatiha wrongly. I even discussed this with them in mosques. An imam should
know how to recite the Quran in the best way. Moreover, people coming for
condolence recite the Quran incorrectly. I can say almost 90% of them do not recite
it correctly. There are many mistakes related to recitation and wording, which
causes misunderstandings regarding the Quran’s meaning. Reciting even a single
letter in the Quran incorrectly, insufficiently, or unnecessarily changes the intended
meaning, which is a sin as you know.

M. Kaya: Could you please give information about the condolences in
Syria?

M. M. Hasan: Condolence ceremonies are performed similarly to Turkey.
Relatives, neighbors, and acquaintances come for condolence for three days. Surah
al-Fatiha is generally recited, and scholars and mullahs give sermons and
recommendations in condolences. Guests are served with different stuff.
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M. Kaya: We have experienced another eid al-Adha this year. Could you
please mention how these religious days are celebrated in Syria?

M. M. Hasan: Turkish people pay more attention to eid al-Adha compared to
Syrians. Slaughtering animals in these days is not actually obligatory for everyone
but Muslims in Turkey have made in a culture, and almost everybody sacrifices
animals here.

M. Kaya: What would you say about fasting? You experienced Ramadan in
both Turkey and Syria.

M. M. Hasan: It is almost the same, but as Turkish people value astronomy
more, it is already determined in which month Ramadan will be celebrated 40 or 50
years later here. However, the beginnings of fasting and religious days are
determined through observing the crescent in Syria and many Islamic countries.
This is also mentioned in verses and hadiths. There is a difference between Turkey
and Syria based on paying attention to astronomy and telescope, and checking the
crescent to determine the beginning of these days.

M. Kaya: What would you like to say about the religious reflections over
the social life if you compare Turkey and Syria?

M. M. Hasan: Religious practices in social life are also reflected as
procedures, which brings many legal approaches including those wvalid for
commercial actions. People in Turkey focus on the bank interests more as the family
relationships are weaker in here. For example, as the relationships are closer in
Syria, people become indebted through their goods instead of using banks. A
person is in debt of a ton of wheat for a period in this practice called “salam”.
He/she buys a ton of wheat and pays the debt at the end of the period. This is also
performed through cotton.

M. Kaya: There is a borrowing method called qard al-hasan, have you ever
witnessed this?

M. M. Hasan: Yes, this is practiced in Syria. People borrow from their
relatives or acquaintances. No procedure is needed for this process if the creditor is
a close relative or an acquaintance. However, sometimes the process is made into a
written document and borrowing is done before the witnesses.

M. Kaya: As a traditional mechanism, people in Turkey consult wise
people named as “white-bearded” or certain congregations when they have a
conflict. Are there similar traditions in Syria?

M. M. Hasan: Yes, there are. For example, there happen to be many problems
related to marriage, property, heritage or blood feuds between the people. Trials
take quite some time there. Judges in Syria almost have no concepts of justice as
justice there operates through money. Therefore, people are fed up with the courts
in Syria. Thus, they consult scholars and aim to solve their problems through these
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people. These scholars make various decisions based on Islam, shariah, customs
and traditions. The problems are solved that way and both sides get satisfied.

M. Kaya: Let us talk about DAESH. As you know well, DAESH regards
itself as a Muslim group. How do you assess this organization? What are your
thoughts about the theological bases or emergence of the organization?

M. M. Hasan: DAESH defines itself as a Muslim group. They consist of
people but when Islam is misinterpreted or false hadiths, superstitions, myths, and
dreams are valued, the religion is not practiced correctly and thus becomes
different compared to its essence. Moreover, people naturally get worried when
religion is reflected as violence toward them. This can be seen in the ideology of
DAESH members. Forcing people to wear hijab and cutting their hands or
sentencing people to prison or death while stating that they do not follow shariah is
against the essence of Islam. Oppressing and implementing violence against Syrian
people to follow the rules of shariah while they are tested through hunger, death,
and poverty is not in accordance with Islam.

M. Kaya: Which movement or group can DAESH be included in regarding
their Islamic beliefs?

M. Hasan DAESH is not a sect. It doesn’'t accept sects. They define
themselves as salafi. There may be some scholars who define themselves as “salafi
salihin” in relation to the companions of the Prophet. These companions regarded
the Quran and the Prophet as models, so they can be regarded as conservative.
However, DAESH regards anyone but themselves as disbelievers and accuses these
people of sacrilege. Islam has the following conception in its essence: The Prophet
lived with the disbelievers, Jews and Christians in Madinah but he did not kill them
and destroy their properties. Instead, he observed their rights and laws.

M. Kaya: Then can we say that DAESH and similar organizations are not
included in Islamic ideology, Prophet's life and sunnah?

M. M. Hasan: Yes, you can. The religion they follow, the faith they have, the
torments they perform, the people they kill, the bombs they blast... These have
nothing to do with Islam. For example, as much as I know, there are many violent
acts in Syria and Turkey. In Syria, terrorists killed the babies in cradles and old
people by cutting their throats. This is not legal in terms of shariah, no matter
whose children or relatives they are. The Prophet orders the following in a hadith:
“Do not kill old people and children in a war and cut trees.” These DAESH
members, however, do whatever is banned by the Prophet. For example, in a
wedding ceremony in Gaziantep, innocent women and children were killed by the
bombing of DAESH a short time ago. Bombs are exploding in many regions of the
world, including Syria, Iraq, and Turkey. Bombs exploded even in al-Madinah al-
Munawwara. They killed people coming for pilgrimage. These are not related to the
Quran, Prophet or Sunnah. These groups are Ghulat. They reflect Islam as equal to



Case Report

violence and distort its essence. European people used to adopt Islam and become
Muslims as they saw Islam as a religion based on rights and justice. However,
DAESH estranged many people in Europe and the USA from Islam and made them
fear Muslims. When Islam is mentioned there, photographs of DAESH members
come to people’s minds. People are afraid of Islam due to them.

M. Kaya: What do you recommend increasing the adaptation and
brotherhood between the Syrian asylum-seekers and Turkish people?

M. M. Hasan: God stated that all Muslims are brothers and sisters, which is
valid for any Muslim all around the world. Muslims are brothers and sisters. There
cannot be any conflicts between them. We have seen benevolence and aids from the
Turkish people. Turkish people helped the Syrian immigrants. We cannot deny
this. They shared their food and goods with the Syrian people and opened the
doors of their homes to them. There are many organizations in $anliurfa that
distribute supplies to the Syrians. I supported and took part in these organizations.
This arises from the ideology of Islam. For instance, Ansar people and muhajirs did
the same when the Prophet migrated to Madinah. The aids for Syrian asylum-
seekers increased the solidarity and brotherhood between two nations.

M. Kaya: Thank you very much for your time.
M. M. Hasan: Goodbye. May God help all Muslims.
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