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Kitap Incelemesi

Miisliiman Olmak, Alman Kalmak: Yeni Avrupa’da
Millet, Din ve Din Degistirme.”

Zeynep Serap TEKTEN AKSURMELI{ ™

Dr. Esra Ozyiirek’e ait bu eser ilk olarak Princeton Universitesi Yayinevi
tarafindan 2014 yihinda Ingilizce olarak! yayimlanmig ve 2015 yilinda Tiirkceye
cevrilerek Iletisim Yayinevi'nden basilmustir. Eserin igerik incelemesine ge¢meden
Once, kitabin kapagina dair dikkat gekici bir noktaya deginmek istiyorum. Kitabin
her iki baskisinda da kapakta bir kadin fotografinin kullanildigini goriiyoruz. Fakat
kitabin isminde kadinliga ve kadin deneyimlerine odaklanildigina dair bir vurgu
yok. Kitabin bize aktardigi verilere baktigimizda ise kitap ig¢in vurucu olan
paylasimlarin ¢ogunlukla kadinlar tarafindan yapildigini goriiyoruz. Kitabin
tamamin1 okudugumuzda Miisliimanligr se¢gmek ve Alman kalmak olgularimn
yaninda kadm olmanin da bu deneyimi farkhilagtiran ¢ok onemli bir belirleyen
oldugunu goriiyoruz. Fakat kitapta kadin ve erkek deneyimlerinin ayristig:
noktalar1 betimleyen ve agiklayan ayr1 bir bashik yok. Kitaba dair elestiri olarak one
siirebilecegim nadir noktalardan biri bu konuda ortaya ¢ikiyor. Calismanin verileri
acik sekilde kadin olmanin Miisliiman bir Alman olma deneyimini farklilastirdigim
ortaya koyuyor. Yazarimiz bir¢ok defa bunun farkinda oldugunu bize gosteriyor.
Bu nedenle, kitapta ayr1 bir boliim sadece bu farkliiga ayrilsaydi, calismanin
verilerinin 6zgiinliigli daha iyi aktarilabilirdi.

Kitabin kapaginin anlattiklarina odaklanmaya devam edersek, baska bir ilgi
gekici nokta daha karsimiza ckiyor. Kitabin Ingilizce baskisimin kapaginda
Avrupa’da anlasilan klasik Miisliiman kadin algisindan ayrisan bir kadin imgesiyle
karsilasiyoruz. Bu kapaktaki fotografta, elinde tuttugu sigarasi, tirnaklarinda
karmiz1 ojesi, dudaklarinda yine kirmizi ruju ile elli yaslarindaki bir kadin, uzun
basortiisii ve bol oldugunu tahmin ettigim kiyafetiyle dogrudan objektifin icine
bakiyor. Beden dilindeki ve bakislarindaki iddiali ifade okuyucunun dikkatini
cekiyor. Princeton Universitesi Yayinevinden basilan 2014 tarihli Ingilizce
baskidaki bu kapak, kitabr Ingilizce baskisin1 okuyacak uluslararast kitlesine hem
Miisliiman hem kadin hem de Alman olmanin garpici bir portresini sunmaya
calistyor. Kitabin Iletisim Yayinevi'nden 2015'te ¢ikan baskisinda ise Tiirkge okuyan
okur i¢in daha az iddiali bir kadin portresiyle karsilasiyoruz. Bu defa, Avrupa
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esintisi elinde dergi tutan sar1 sagh geng kizdan daha ziyade, arka plandaki bir
Alman kentiyle verilmis. Kitabin ingilizce baskisinda Batili gozler icin ¢ok carpic
bir portre ¢izilirken, Tiirkge okuyanlar i¢in Tiirkiye’de gormeye alisik oldugumuz
bir Miisliiman geng kiz portresiyle okuyucuya ulasiimaya ¢alisilmus.

Bu kitap incelemesi farkli ana temalar1 merkeze alinarak yazilabilirdi.
Miihtedi Almanlarin Alman toplumuna kabullerinin smirlar;, Almanya’da
yasadiklar1 sorunlar ve bu kisilerin Alman toplumundan diglanma deneyimleri
kitapta yer bulan temalar arasindadir. Kitapta tespit edebilecegimiz diger temalar
ise Miihtedi Almanlarin Miisliiman kimliklerini merkeze alarak oOrgiitlenme
bigimleri, Avrupa’da Selefiligin yayilmasi, islamofobi olgusu ve Islam’t bir Alman
olarak yasarken ortaya ¢ikan yeni geleneklerdir. Bu temalarin her biri, ayr bir kitap
incelemesinin odak noktalar1 olabilir. Bu incelemede ise kitabin verilerinde sikca
karsimiza c¢ikan Alman miihtedilerin Islam'1 saflastirma arg{imanlari, bu anlayisa
sebebiyet veren Avrupa merkezci (eurocentric) egilim ve buna bagli olarak
kendilerini gdo¢men Miisliimanlardan ayristirma istekleri merkeze alinacaktir.
Avrupa merkezci egilimlerin Miisliiman olmayan Batililara 0zgii olmadigy,
miihtedi Almanlarin da bu egilime sahip olduklar1 kitabin garpici tespitleri
arasindadir. Kisacasi, miihtedi Almanlarin Miisliiman goc¢menlerle kurduklar
iliskinin Avrupa merkezci eksende devam ettigi tespiti gozden gecirilecektir.
Kitabin yazar1 da ¢alismasinin ana temalarindan biri olarak bu noktay1 belirtmistir.

Kitap, miihtedi Almanlarin kendilerine “gercgek Islam”1 Avrupa’da temsil
etme gorevini bictiklerini acikga ifade ediyor. Tiirkiye’den alisik oldugumuz
“gergek Islam bu degil” tartismasimin miihtedi Almanlar icin de gegerli bir tartisma
oldugunu goriiyoruz. Peki, Miihtedi Almanlarin “gercek” olmamakla itham ettigi
Islam tanimi nedir? Tlk olarak miihtedi Almanlar terdrist eylemlerin dayanaklarinin
Islam’dan alinamayacagim savunmaktalar. Bunun yaninda “gercek olmayan
fslam1” gd¢menlerin yasadigi Islam olarak da tammliyorlar. Kitapta miihtedi
Almanlarin  kendilerini Miisliiman go¢menlerden daha iyi Almanlar olarak
gordiigii de ifade ediliyor. Bunun beklenir bir durum oldugu diistintilebilir ¢iinkii
miihtedi Almanlar hayatlarinin tiimiinde Alman olarak toplumsallasma siirecini
gecirmislerdir. Fakat bunun yaninda miihtedi Almanlar kendilerini Miisliiman
gocmenlerden daha iyi Miisliimanlar olarak gordiiklerini de bazen agik bazen
kapali olarak ifade ediyorlar. Miihtedi Almanlar, go¢gmen Miisliimanlarin dinleri
hakkinda ¢ok az bilgi sahibi olduklarini, bilgi edinmek igin bir ¢aba igine
girmediklerini, bilgisizliklerinden kaynaklanan bosluklari ise etnik kokenlerinin
gelenekleriyle  doldurduklarimi  diisiiniiyorlar.  Bilgisizlikten  kaynaklanan
bosluklarin gelenekler ile doldurulmast seklinde ifade ettikleri pratikler ise Islam’mn
“saf” olarak diistind{iikleri sekline aykirt olarak yorumlaniyor.

Yazarin miihtedi Almanlar ve go¢men Miisliimanlar arasindaki gerilimi
analiz ederken verdigi drneklerde toplumsal cinsiyet esitsizligi meselesinin Islami
olan - geleneksel olan ayrimmda Alman miihtediler i¢in onemli oldugunu
goriiyoruz. Namus cinayeti, kadin stinneti, burka giyme zorunlulugu, kiz
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¢ocuklarmin egitimlerine engel olunmasi, kadmlarn ¢alismasinin engellenmesi,
kadin ticareti gibi toplumsal cinsiyet esitsizligi barindiran uygulamalarin, Islam dist
kiiltiirel geleneklerden kaynaklandifim1 savunan miihtedi Alman kadinlar
cogunluktadir. Islam’1 go¢menlerin din dis1 adetlerinden arindirarak saflastirma
arzusu, miihtedi Almanlar i¢in bir¢ok Ornekte kadinlara dair konularda ortaya
¢itkmaktadir.

Goc¢men Tiirklerden Ayrisma Arzusu

Yazar, miihtedi Almanlarla, Miisltiman go¢menler arasindaki gerilime isaret
ederken Tiirklerin yerini de oOzel olarak vurguluyor. Bir miihtedi Alman
gorlismecinin babasmin, kendisini oOrtiinme kararindan sonra bagortiisii ile
gordiikten sonra “Tiirk kadinlarina benzemissin” diyerek verdigi tepkinin Alman
toplumu igerisinde 6zel bir anlami vardir. Almanya’da bir¢ok durumda Miisliiman
ve Tiirk kelimeleri birbirinin yerine kullanilan sozctiklerdir?. Kitabin yazar: ise
Tiirk kelimesinin is¢i sinifina mensup egitimsiz gogmenler ic¢in kullanilan bir
kelime haline geldigini ifade eder (s. 128). Tiirk kadinlarimin Almanlarla
konusmamasi, kadinlarin eslerinin arkalarinda yiirtimesi, ¢ok ¢ocuk sahibi olmalar:
ve kamusal alanda nazik davranmamalar: (s. 112) gibi pratiklerin Almanya’da
Tiirkleri tamimlamak igin sik¢a basvurulan ifadeler oldugunu yazarin kitapta
yaptigt alintilardan anliyoruz.

Genel olarak Alman toplumunun en diisiik egitimli kesiminin Tiirklerin
olustugunu belirten yazar miihtedi Almanlarin Miisliiman olmalariyla birlikte
toplumda bir statii kayb1 yasadiklarini belirtiyor. Fakir ve dislanmis gogmenlerle
aynilastirllmamak i¢in miihtedi Almanlar kendilerini bu gruptan ozellikle
ayristirmak istiyor.

Sonug olarak, sonradan Miisliiman olmus Almanlar, Islam’m Avrupa’da iyi
temsil edilmesi i¢in Miisliiman go¢menleri hem daha iyi Miisliimanlar hem de daha
iyi Almanlar yapma gorevini kendilerinde goriiyorlar. Ben bu durumu Avrupa
merkezci  egilim ile go¢cmenlere “medeniyet Ogretme” arzusu olarak
yorumluyorum. Kitapta Alman bir miihtedinin {slam’1 giinliik yasamda kétii temsil
etmemek igin dikkat ettigi durumlari siralarken bir yandan da Miisliiman
gogmenlerin kamusal alanda Islam’t kotii temsil etme ornekleri olarak neleri
gordiigiinii anliyoruz. Bu durumlar “saygin bir sekilde giyinme”, “kibar ve
yardimsever olma”, “issiz kalmama” ve “devletten issizlik destegi almama”
seklinde siralaniyor (s. 101). Almanya’daki Miisliiman gogmenlere dair genel
olumsuz yargilar olarak siklikla ifade edilen bu 6zellikleri, Alman miihtediler de
gogmenlerin Islam’t Alman toplumuna olumsuz yansitmalari olarak goriiyor.

2 Yurdakul, G. & Korteweg A., Gender equality and immigrant integration: Honor killing and forced
marriage debates in the Netherlands, Germany and Britain, (2013), Women's Studies International Forum
(41), 204-214, s. 208.
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Miihtedi Almanlar bu durumda “onlardan” goriinmeme arzusu ile makbul
Miisliiman Almanlar olarak goriinme c¢abasmna giriyor. Kisacast Miisliiman
go¢menler bir yandan Alman toplumunun 6tekisi olarak tanimlanirken bir yandan
da miihtedi Almanlann otekileri konumunu aliyor. Son tahlilde, miihtedi
Almanlarin Misliiman go¢men tarumi Alman toplumunda yaygin olan go¢men
tanimindan ciddi sekilde aynsir gériinmiiyor.
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Book Review

Being a Muslim, Staying German: Religion and
Nationality in New Europe, and Changing Religion.*

Zeynep Serap TEKTEN AKSURMELI*

This work by Dr. Esra Ozyiirek was first published in English by Princeton
University Press in 2014! and in Turkish by Iletisim Yaymevi in 2015. Before
analyzing the content of the work, I would like to mention an interesting point
regarding the cover of the book. We see a picture of a woman on the covers of both
editions. However, there is not a single emphasis on femininity or feminine
experiences even in the title of the book. According to the data transferred to us by
the book, the significant points are mostly reflected by the women. After reading
the entire book, we understand that being a female along with choosing Islam and
staying a German is a significant factor making this experience quite different.
However, there is no separate title depicting and explaining the points where
female and male experiences differ. One of my few criticisms regarding the book
emerges here. The data of the book clearly reflect that being a female differs the
experience of being a Muslim German. The author indicates that she is well aware
of the case. Therefore, if a separate section focused on this difference, the
authenticity of the data could be reflected better.

If we continue reflecting the messages of the cover, we can find another
interesting point, which is that there is a female image that differs from the classic
Muslim female perception of Europeans in the cover of English edition. The woman
on this cover who is believed to be around 50 years old, holds a cigarette and wears
red nail polish and lipstick, a long hijab and baggy clothes and stares directly into
the lens. The ambitious expression in her body language and eyes catch the
attention of the readers. This cover of the English edition published by Princeton
University Press in 2014 aims to reflect the remarkable portrait of being both a
Muslim female and German to the international readers who will read the book in
English. The Turkish edition of the book published by Iletisim Yaymevi in 2015

* Esra Ozyﬁrek, Heti@im Yay., First Edition. Istanbul 2015, 272 p., ISBN-13: 978-975-05-1797-6.

This paper is the English translation of the study titled "Kitap Degerlendirmesi: Miisliiman Olmak,
Alman Kalmak: Yeni Avrupa'da Millet, Din ve Din Degistirme" published in the 4t issue of ilahiyat
Akademi. (Zeynep Serap TEKTEN AKSURMELI, “Kitap Degerlendirmesi: Miisliiman Olmak, Alman
Kalmak: Yeni Avrupa'da Millet, Din ve Din Degistirme”, fluhiyat Akademi, say1: 4, 2016, s. 227-230.) The
paper in Turkish should be referred to for citations.
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1 Ozyiirek, E., Being German, Becoming Muslim: Race, Religion, and Conversion in the New Europe, Princeton
University Press, 2014.
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reflects a less-interesting female portrait for the Turkish readers. Instead of a
woman with yellow hair who holds a journal in her hands, the cover reflects a
woman with a German city in the background. While displaying a dramatic portrait
for the western people in the English edition, a Muslim girl is portrayed for the
Turkish readers who are already accustomed to such details.

This book review could be written based on different main themes. This
book’s main themes include the limits of accepting the converted Germans by
German society, the issues they have in Germany, and these people’s experiences of
being excluded by the German public. The other themes we can find in the book are
the organizational styles of these converted Germans based on their Muslim
identities, spreading Salafism in Europe, Islamophobia and new traditions that
emerge while experiencing Islam as a German. Each of these themes can be the
focus of different book reviews. This review will focus on converted Germans’
arguments of purifying Islam which we often see in the data of the book,
Eurocentric orientation causing this perception, and Germans’ relevant desires of
being separated from the migrant Muslims. The claims of the book include that
Eurocentric orientations are not specific to westerns and that converted Germans
also have this orientation. To sum up, the statement that the relationship between
the converted Germans and migrant Muslims continue on the Eurocentric level will
be reviewed. The author indicates this point as one of the main themes of the book
which clearly demonstrates that

converted Germans regard themselves as responsible for representing the
“true Islam” in Europe. The discussion “this is not true Islam”, which we often see
in Turkey, is also valid for the converted Germans, according to the book. Then,
what is the definition of Islam which these Germans consider as “false”? They claim
that the grounds for the terrorist actions cannot be related to Islam. In addition,
they state that “false” Islam is lived by the immigrants. The book also reflects that
converted Germans regard themselves as better Germans than the Muslim
immigrants. This can be an expected because converted Germans experience the
process of socialization throughout their lives. These converted Germans
sometimes hint that they see themselves as better Muslims than the Muslim
immigrants. The converted Germans believe that immigrant Muslims know very
little about their religion, that they do not make an effort to learn, and that they fill
the gaps in their ignorance with the traditions of their ethnicity. The practices they
explain as filling the deficiencies arising from ignorance with the traditions are
regarded as contrary to their “pure” form of Islam.

The author's examples in the analysis regarding the tension between the
converted Germans and immigrant Muslims indicate that gender inequality is
important for the converted Germans in regard to the differentiation between the
Islamic - traditional concepts. The converted German women who state that
practices of gender inequality such as honor killing, female circumcision, obligation
to wear burqa, preventing girls' educational activities and women's employment,
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and women trafficking arise from non-Islamic cultural traditions represent the
majority. The desire of purifying Islam from immigrants' non-religious traditions
can be found in many examples related to females for converted Germans.

The Desire of Being Separated From Immigrant Turks

While indicating the tension between the converted Germans and Muslim
immigrants, the author particularly stresses the place of Turks. The reaction of a
converted German interviewee's father upon seeing her daughter in a hijab, "You
look like a Turkish women", has a particular meaning for German society. The
concepts of Muslim and Turkish are interchangeably used in many fields in
Germany?. The author states that the concept of Turkish is used to indicate the
uneducated immigrants from the working class (p. 128). The author's comments
indicate that the statements toward Turkish people in Germany are affected from
the practices that Turkish women do not talk to Germans, walk behind their
husbands, have many children and fail to act kindly in public areas (p. 112).

The author who mentions that Turkish people mostly constitute the section
with the lowest educational status indicates that a social status loss took place after
converted Germans became Muslims. Converted Germans want to be separated
from the group of poor and excluded immigrants so as not to be compared to them.

In conclusion, Germans who became Muslims later consider themselves
responsible for making Muslim immigrants better Muslims and Germans to
represent Islam in Europe better. I see this case as an Eurocentric orientation and
desire of teaching "modernity” to immigrants. The book reflects the points observed
by a converted German not to represent Islam in a bad way in daily life and the
cases where Muslim immigrants represent Islam in public areas negatively. The
points observed include “dressing elegantly”, “being kind and helpful”, “being
employed” and “not receiving unemployment aid from the government” (p. 101).
Converted Germans regard these characteristics which are often expressed as the
negative statements regarding the Muslim immigrants in Germany as the
immigrants’ actions of negatively reflecting Islam to the German society. Converted
Germans make an effort to appear as rational Muslim Germans in order not to seem
as one of these Muslim immigrants. In short, while being defined as the others
among the German people, Muslim immigrants also become the others of
converted Germans. Finally, the Muslim immigrant definition of converted
Germans do not significantly differ from the popular human migration definition in
German society.

2 Yurdakul, G. & Korteweg A., Gender equality and immigrant integration: Honor killing and forced
marriage debates in the Netherlands, Germany and Britain, (2013), Women's Studies International Forum
(41), 204-214, s. 208.
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