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Oz

Bu ¢alismanin amac din karsiti yayinlarla genglerin ateistik diisiincelerinin iligkisini
aragtirmaktir. Inkarct akimlar, giiniimiiz iletisim diinyasinda insanlara rahatlikla
ulagabilmekte ve ozellikle geng zihinlerde karsilik bulabilmektedir. S6z konusu yaymnlar bir
yaraticinin varligini, 6liimden sonra hayatin oldugunu ve din ve ahlak iliskisini reddeden ve
hayati sadece bu diinyaya indirgeyen bir yapidadir. Bu tiir yaymlar, genclerin inang
diinyasini tahrip etmekte ve dini bilgi diizeyi yeterli olmayan kisilerin dinden uzaklagsmasina
neden olabilmektedir. Din karsiti yayinlarin genglerin inanglar1 {izerindeki etkisini tespiti
kelam ilmi agisindan 6nemlidir. Bu, hem dini yayinlara yon vermede hem de kelam ilminin
giinlimiiz problemlerini anlamasinda yararli olacaktir. Bu makalede din karsithg:
paydasinda birlesen ve oOzellikle genclere yonelik olan ateistik yayinlarin muhteva
bakimindan tahlili ve genclerin ateizme yoOnelme gerekgeleri incelenmistir. Calisma,
genclerin hangi saiklerle ateistik goriislere yoneldiklerini anlamada bizlere yardimci
olacaktir. Bunun igin genglerle nitel arastirma yontemiyle miilakatlar yapilmis ve onlarin
inanglarini etkileyen faktorler tespit edilmeye calisiimustir.
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Anti-Religious Publications And The Reasons Of
Atheistic Tendency In Youth

Abstract

The aim of this study is to investigate the relationship between the atheistic thoughts
of the youth and to discuss their effects on youth. Atheistic movements can easily reach
people in today's communication world and it especially affects young minds. These
publications reject the existence of a creator, the life after death, and the relationship between
religion and morality, and reduce life only to this world. These kinds of publications destroy
young people's belief world and cause people whose religious knowledge level is not
enough to move away from religion. The determination of the projections of anti-religious
movements in youth beliefs is important in terms of theology. This will be useful both in
directing religious publications and in understanding the current problems of the science of
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theology. In this article, the analysis of the content of atheistic publications that merge in the
anti-religious denominator and which are especially aimed at young people and the rationale
of young people towards atheism has been examined. The study will help us to understand
which motives the young people turn to atheistic views. For this, interviews were conducted
with the qualitative research method and the factors affecting their beliefs were tried to be
determined.

Keywords: Kalam, Atheism, Deism, Atheistic, Youth, Publication.

Ozet

Din karsiti akimlar ge¢miste oldugu gibi giiniimiizde de genglerin ilgi
alanindadir. Bu sasirtici veya olaganiistii goriilmemelidir. Gengler, toplumda her
zaman yeniligi, aykirihg, degisimi, dinamizmi temsil etmistir. Geng, sorgulayan,
aragtiran, tartisgan demektir. Bu nedenle “ateizm yayiliyor, deizm ilerliyor” gibi
sozler karsisinda sasirmamalidir. Giinlimiizde genglerin ateistik yaymnlara ilgi
gostermesi de sasirtict degildir.

Calismamiza konu olan ateistik akimlar ateizm, deizm, agnostisizm gibi
kurumsal dini reddeden ve deger anlayisimi insan aklina ve dogaya indirgeyen
niteliktedir. Bu diisinceye dayali yaymlarin ortak noktalar1 sunlardir: Tanr ve
ahiret inancinin reddi, Tanr1 kavraminin yozlastirilmasi, din-ahlak ve din bilim
iligkisinin reddi, ilahi vahyin reddi, insanin mutlak 6zgiirliigli ve yetkinliginin
savunusu, sinirsiz cinselliin, farkli cinsel egilimlerin ve tiiketimin 6zendirilmesi.

Genglerin s6z konusu yaymnlardan etkilenmemesi miimkiin degildir.
Genglerin inan¢ diinyasinda etkili olan baslica kaynaklar bilimsel ve felsefi
eserlerdir. Bunlar ilgilisi tarafindan okunan yayinlardir. Din karsiti yaymlar ve
genglerin ateistik egilimi arasinda iliskiyi arastirdigimiz bu calismada, genglerin
kisisel sorgulamalar ve bilimsel-felsefi okumalar neticesinde ateizm, deizm,
agnostisizmi kabul ettikleri goriilmiistiir. Nasil ki iman bir irade ve bilgiye
dayaniyorsa, ateizm veya deizm de bir bilgi birikimi ve iradi tutuma
dayanmaktadir. Bir kimsenin “ben ateistim, deistim” gibi tanimlamalarda
bulunmasi onun belirli sorusturma, arastirma ve okumalari neticesinde ortaya
cikmaktadir.

Genel olarak ateizme yol agan faktorler psikolojik, sosyo-politik, felsefi ve
tecriibi nedenlerdir. Sanayilesmeyle birlikte ortaya ¢ikan kent kiiltiiriinde dine yer
bulmak zor goriinmektedir. Ozellikle giindelik hayatta herkesin gecim endisesiyle
bogusmak zorunda kaldig1 su donemde, bireyler daha fazla haz ve konfor icin
stirekli calismak zorunda hissetmekte ve bu kosturmacada dini ritiiellere zaman
ayiramamaktadir. Giinliik hayatta etkin roliinii yitiren kurumsal din, yavas yavas
sosyal hayattan ve akabinde bireysel hayattan ¢ekilmektedir.

Ateist egilimin psikolojik nedenleri arasinda insanin dinin klasik ve
geleneksel tarzim “siradan”, “sikict” ve “Ozgiirliigii kisitlayict” bulmas: vardar.
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Kimi gengler sekiiler-ateist bir yasam tarzin1 daha heyecanli, 6zgiin ve yaratict
bulmaktadir. Modern insan serbest yasam tarziyla miithis bir 6zgiivene sahipken,
dindar insan gelenekten kopamaz, tagrali kalir. Bu neden 6rnegin, tasral bir geng
iiniversiteye geldiginde yaminda getirdigi sosyo-kiiltiirel bagajdan kurtulmak
isteyebilir.

Ateizmin nedenleri arasinda dikkat ¢eken hususlardan birisi de maddenin
egemenliginde bir diinyada dinin getirdigi yiikten kurtulma duygusudur. Bes vakit
namaz, orug, zekat vs. dini ritiiellerin yani sira inancin gerektirdigi hassasiyetlerle
din bir kiilfettir. Geng bu yiikii omuzlamaktan kagciyor olabilir.

Genglerin inang diinyasini etkileyen ve onlar1 sorgulamaya sevk eden en
etkili unsurun internet oldugu goriinmektedir. Sosyal medya aktorleri ve
cemaatleri ile diger internet yaymlar1 geng zihinlerin sekillenmesinde birincil
faktordiir. Ancak bu, gengler {izerinde sadece internetin etkili oldugu anlamina
gelmemelidir. Cogu zaman internette baslayan arastirma, sorgulama ve egilim
basili yaymlarin okunmasiyla bir inanca doniismektedir. Dolayisiyla soyle bir
sonuca ulasilabilir: Genglerin inang¢ diinyalarinin sekillenmesinde internette dini
veya din karsiti sOylemin etkisi yiiksektir. Ancak Ozellikle “ateist”, “deist” gibi
kurumsal dinin disinda bir kimligin olusmasi belirli okumalar neticesindedir.

Dikkat ¢eken bir diger husus, diger tiim kavramlarda oldugu gibi “ateist”,
“deist”, “Islamc1” gibi kavramlarin i¢inin bosaltilmasi ve genglerin bunlar1 “farkli”
olma adina —bilingsizce- kullanmasidir.

Ateistik egilimde din karsiti yaymlar disinda su faktorler one cikmustir:
Oncelikle ateistik diisiinceler dini cevrelere tepkiyle ortaya cikmaktadir. Son
donemde gerek iilkemizde gerekse diinyada yasanan hadiseler gengleri dine kars:
olumsuz etkilemis goriinmektedir. Dinl oldugunu iddia eden bir orgiitsel yapinin
devlete hitkmetme c¢abasi dogrultusunda devlet iginde haksiz kadrolasmas: ve
nihayetinde silahli bir darbe girisiminde bulunmasi, bunun karsisinda,
muhafazakar iktidarin adalet ve liyakat konusunda elestiriye agik politikas:
genglerin kurumsal dine tepki gostermesine neden olmus goriiniiyor. Nitekim
calismamizda yaptigimiz miilakatta tiim gengcler, cevrelerinde tepkisel ateizm
oldugunu ifade etmislerdir.

Ikinci 6nemli etken sosyo-kiiltiirel faktdrdiir. Aydinlanma déneminde
Bati’da Hiristiyanlik {izerinden dine yoneltilen elestiriler genel anlamda tiim dinleri
hedef alan bir nitelige biirtinmiistiir. Modern dénemde sekiiler-hiimanist diinya
goriisii Aydinlanmanin pozitivist, hiimanist, kat1 rasyonalist felsefi diisiincesinin
tabii sonucudur. Boyle bir zihinsel arka plana sanayi toplumunun yogun is
temposu (makinelesmis insan) ve modern kent yasaminin dinamikleri eklenince,
din adeta zihinlerden ve reel hayattan ¢ekilmeye yiiz tuttu. Din artik kissalara, cogu
-neredeyse giinliik hayatta karsilasma ihtimali olmadigimiz- fikhi meselelere, riiya
yorumlarina, tarikat-cemaat yapilanmalarina, ilahiyat tartismalarina meze edilmis
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ve dinin insana vadettigi huzur ve saadet adeta giyotinin dniine boynunu uzatmis
bir mahk{im gibi kurban edilmistir. Geng i¢in boyle bir kompozisyonda dini inanca
ve ritiiellere yer yoktur. Bilim onun dini; futbol, miizik ve sosyal medya gibi
etkinlikleri ise giinliik ritiielidir.

Genglerin ateistik egiliminde etkili diger faktor kabul gorme istegi, 6zgiirliik
arzusu ve Ozgilin olma arayisidir. Gelisen tekno-bilisim imkanlari, sorgulama
kiiltiirii, modern yasam tarzmin dayattifi sekiiler hayat, din dilinin ve dini
diisiincenin kendisini giincelleyememis olmasi genglerin ateistik akimlara ilgi
duymasinin diger nedenleri arasinda goriinmektedir.

Tim bu gerekgelerle genglerin ateistik egilimleri dikkate alinmali ve 6zellikle
bunun sosyolojik sonuglar: diisiiniilmelidir. Bu problem iman-kiifiir denkleminde
degil, ahlak baglaminda ele alindiginda genglerin inang diinyalarina hitap edecek
¢oztimler iiretilmesi kolaylasacaktir.

Summary

Anti-religious currents are in the interest of young people today, as in the
past. This should not be seen as surprising or extraordinary. Young people have
always represented innovation, contradiction, change and dynamism in the society.
Young; questions, researches and discusses. For this reason, he should not be
surprised by the words such as “atheism is spreading, deism is advancing”. It is not
surprising that young people are interested in atheistic publications today.

Atheistic currents that are the subject of our study are of a quality that rejects
institutional religion such as atheism, deism and agnosticism, reduces the
understanding of value to human mind and nature. Common points of these
thought-based publications are: The rejection of the belief in God and the hereafter,
the degeneration of the concept of God, the rejection of the relationship between
religion & morality and religion & science, the rejection of divine revelation, the
advocacy of human absolute freedom and competence, the promotion of unlimited
sexuality, different sexual inclinations and consumption.

It is not possible for young people not to be affected by these publications.
The main sources that are effective in the belief world of young people are scientific
and philosophical studies. These are the publications read by the relevant person.
In this study, where we investigated the relationship between anti-religious
publications and the atheistic tendency of young people, it was observed that
young people accepted atheism, deism, agnosticism as a result of personal inquiries
and scientific-philosophical readings. Just as faith is based on will and knowledge,
atheism or deism is based on knowledge and voluntary attitude. The fact that
someone makes definitions such as “I am an atheist, I am a deist” occurs as a result
of his certain investigations, researches and readings.
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The factors leading to atheism in general are psychological, socio-political
and philosophical and experience reasons. It seems difficult to find a place in
religion in the city culture that emerged with industrialization. Especially at this
time when everybody has to struggle with subsistence anxiety in everyday life, he
feels constantly working for more pleasure and comfort and cannot devote time to
religious rituals in this rush. The corporate religion, which has lost its active role in
daily life, gradually withdraws from social life and then individual life.

Among the psychological causes of the atheist tendency is that one finds the
classic and traditional style of religion “ordinary”, “boring” and “restrictive of
freedom”. Some young people find a secular-atheist lifestyle more exciting, original
and creative. While modern people have great self-confidence with their free
lifestyles, religious people cannot break with tradition and remain provincial.
That’s why, for example, when a peasant man comes to university, he may want to
get rid of the socio-cultural heritage he brought with him.

One of the reasons of atheism is the feeling of getting rid of the burden of
religion. Praying five times a day, fasting, zakat etc. In addition to religious rituals,
religion is a burden with the sensitivity required by faith. The teenager may be
avoid this responsibility.

The internet seems to be the most influential factor affecting young people's
beliefs and makes them to question their belief system. Social media actors and
other internet broadcasts are the primary factor in shaping their young minds.
However, this should not mean that the only internet is effective for young people.
Research, questioning and tendency, which started on the internet most of the time,
turn into a belief by reading printed publications. Therefore, it can be concluded
that: Religious or anti-religious discourse has a high impact on the shaping of
young people's belief. However, the formation of an identity other than the
institutional religion such as “atheist” and “deist” is the result of certain readings.

Another striking point is that, like all other concepts, concepts such as
"atheist", "deist", "Islamist" are emptied and young people use them unconsciously
to be "different”.

Apart from anti-religious publications in the atheistic tendency, the following
factors are prominent: First, atheistic thoughts emerge in response to religious
environment. The recent events both in our country and in the world seem to have
a negative impact on young people towards religion. It seems that an unfair
staffing within the state and ultimately an armed coup attempt by an organization
that claims to be religious, on the contrary the conservative government’s policy
that is open to criticism about justice and merit, in turn, caused young people to
react to institutional religion. As a matter of fact, in the interview we conducted in
our study, all young people stated that there is reactive atheism in their
environment.
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The second important factor is the socio-cultural factor. In the Enlightenment
period, criticisms directed to religion over Christianity in the West have taken on a
quality that targets all religions in general. The secular-humanist world view in the
modern era is the natural result of the positivist, humanist, strict rationalist
philosophical thought of Enlightenment. When the intense work pace of the
industrial society (mechanized person) and the dynamics of modern city life were
added to such a mental background, religion almost faced withdrawal from minds
and real life. Religion has now become an appetite for parables, most of the figh
issues, dream interpretations, sect-congregation structures, theological debates and
peace and happiness promised by religion is almost sacrificed like a prisoner who
extended his neck to the guillotine. There is no room for religious beliefs and rituals
in such a composition for the young. Science is his religion; Its activities such as
football, music and social media are daily rituals.

Another factor influencing the atheistic tendency of the youth is the desire to
be accepted, the desire for freedom and the quest to be unique. Developing techno-
informatics opportunities, questioning culture, secular life imposed by the modern
lifestyle, and the fact that the language of religion and religious thought could not
update itself seem to be among the other reasons that young people are interested
in atheistic movements.

For all these reasons, the atheistic tendencies of young people should be
taken into consideration and especially their sociological consequences should be
considered. When this problem is handled in the context of morality, not in the
faith-profanity equation, it will be easier to find solutions that will appeal to the
faith worlds of young people.

Giris

Gengler, bir toplumun geleceginin habercisi niteligindedir. Onlarin inang,
diisiince ve davraniglar1 gelecekte bizleri neyin bekledigine dair ipuglar1 verir.
Siiphesiz iyi bir gelecek istiyorsak, genclerimizi inan¢ ve ideallerimiz
dogrultusunda yetistirmek zorundayiz. Bu baglamda egitim kurumlari, sosyal ve
kiiltiirel faktorler ile yayimn faaliyetleri genglere yon veren asli unsurlar olarak
karsimiza cikar. Genglere yonelik yaymlar, dijital ve basili yayn olmak tizere iki
ana mecrada seyretmektedir. Internet, sosyal medya ve video kanallarinin ise
sadece gengleri degil cocuk-yash herkesi etkiledigi asikardur.

Yirmi birinci asirda 6ne ¢ikan iki olgunun diinyevilesme ve tiiketim oldugu
diisiiniiliirse, gencleri etkileyen yaymlarin da bu minvalde olmas: sagirtici olmasa
gerek. Her ne kadar hayata manevi bir bakis sunan ve yasamin sadece bu
diinyadan ibaret olmadigini savunan dini yayinlar yaygin bir sekilde varligim
siirdiirse de bunun karsisinda genglerin diisiincelerini etkileyen ve “din karsit1”
denilebilecek 6nemli bir alanin oldugunu da hepimiz gérmekteyiz. Nitekim genel
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olarak diinyada ve {iilkemizde genglerin dindarlik ve inang diizeylerinin asag1
yonde seyretmesi de bu tarz yaymlarin ve faaliyetlerin etkisinin yadsmamaz
oldugunu gostermektedir.!

Ulkemizde 2016 yilinda Sosyal Ekonomik ve Kiiltiirel Aragtirmalar Merkezi
(SEKAM) tarafindan yaymlanan Tiirkiye Genglik Raporu, genglerin Ozellikleri ve
kimlikleri itibariyle bir savrulma igerisinde olduklari, dini ve ahlaki degerlerden
uzaklagsmakta olduklarmi gostermektedir. Arastirmada genglerin kavramsal sorun
yagadiklar1 da goriilmektedir. Zira kendisini “ateist” olarak tanimlayan ama namaz
kilan, orug¢ tutan genglerin yani sira “Islamc1” olarak tanimlayip hi¢ namaz
kilmamis olan gengler var. Ankette elde edilen verilere gore, agirlikli olarak gengler
sigara, alkol ve madde kullanimini, serbest cinsellik ve escinselli§i mesru
gormektedir. Genglerin din algis1 zayiflamis ve dinl kurumlara giiveni
zedelenmistir. Gengler bireysellesmis ve yalnizlasmis hissetmelerine karsin, “her
seyi yaparim, buna hakkim var” anlayisina sahipler. Sinirsiz tiiketim hakki ve
ozgiirlitk istegindeler. Markayr Onemsemekte ve anormal giyim tarzindan
hoslanmaktadirlar. Rol modelleri bilim adamlari, diisliniirler, din adamlar1 ve
siyasetciler degil, popiiler 6gelerden olusmaktadir.?

Yeni nesildeki bu hizli degisimin nedenleri arasinda interneti ilk siraya
koyabiliriz. Tletisim ve teknoloji caginda insanlarin temel bilgi kaynaklari internet
siteleri ve videolardir. Bunlarin herkes tizerinde etkili oldugu bilinmektedir. Sadece
genclerin degil, genel olarak herkeste goriilen bireysellesme, yalnizlagsma,
sanallasma ve internet bagimlili§i modern dénemin belirgin 6zelligidir. Bizim bu
noktada ilgilendigimiz konu internette dini ve din karsiti igeriklerin gengler
iizerindeki etkisidir.

Bilindigi gibi felsefede tek tanri inancini ifade etmek {izere teizm, Tanriy1
inkdr goriisii ise ateizm olarak isimlendirilir. Kavramsal olarak ateizmden farkli
olmakla birlikte kurumsal dinin reddi niteligindeki akimlar1 “ateistik” olarak
isimlendirebiliriz. Calismamizda, 6zellikle ateizm ve deizmin basmni ¢ektigi din
karsithgini “ateistik” ifadesiyle kullanacagiz. Esasen deizm ve ateizm arasinda
yakinlik oldugu inkar edilemez. Nitekim {iniversite genglerinin ateizm ve deizm
algistyla ilgili bir saha caligmasinda sdyle denilmistir:

“Arastirmamizdan ortaya ¢ikan sonug, ateist ve deistlerin diisiinceleri
arasinda tek fark, sanki Tanr1’ya inanip inanmamalar1 konusuyla sinirh
gibi goziikmektedir. Ateistler Tanri’nin varliginmi kabul etmezken,
deistler Tanri'min varligma inanmaktadir. Deneklerin sahip oldugu
inancin duygusal ihtiyaclarla sekillendigi, entelektiiel birer ateist veya

1 Genglerin inang ve dindarlik durumlarina iligskin aragtirmalar i¢in bkz. Fatma Aygiin, “Ateizme Yol
Acgan Baglica Faktorler”, Mezhepler Tarihi Dergisi 10/2 (Giiz 2017), 535-536; Kenan Seving, “Ateizmin
Boyutlar1 ve Tipleri”, Islami Tlimler Dergisi 12/3, (Gliz 2017) (101/132), 104; Pew Research Center, “The
Age Gap in Religion Around the World”, (Erisim 15 Mart 2019).

2 SEKAM, Tiirkiye Genglik Raporu (Istanbul: May1s 2016) 6-7.
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deist yerine dinden sogutulmus, uzaklastirilmis, dinle korkutulmus
bireyler olduklari 6n plana ¢ikmaktadir. Bu baglamda, vahiy dahil din
icin 6nemli pek ¢ok esasin bir kenara itilmesi, ateistlerin diisiincelerini
desteklemistir. Deistlerin semavi dinlere yonelttigi elestirileri, ateistler
de deizme yoneltmistir. Vahye, mucizeye, ahiret hayatina yer
vermeyen, Tanr1’y1 evrene miidahale ettirmeyen bir anlayis (deizm),
ateizme giden yolun yaridan ¢ogunun kat edilmesine imkan tanimig
olmaktadir.”?

Bu makalede genglerin inang sorunlari cercevesinde ateistik egilimlerinin
nedenlerini tartismak ve Ozellikle s6z konusu egilimlerin din karsiti yaynlarla
iligkisini tespit etmek istiyoruz. Bu baglamda din karsit1 yayinlarin hangi konularda
belirginlestigini inceleyecegiz. Calismamizda yaglari 18-24 arasinda degisen 21 lise
ve iiniversite 6grencisiyle yaptigimiz miilakata yer verecegiz. Ayrica genel olarak
ateizm ve deizmle ilgili yapilmis saha c¢alismalart oncelikli basvuru kaynaklari
arasindadir.

1. Din Karsiti Akimlarin Genel Ozellikleri

Din karsit1 akimlar, mutlak olarak dine muhalif olan diisiince ve ideolojileri
ifade etmektedir. Ateizm, deizm, agnostisizm, nihilizm gibi -her biri farkli anlam
sahasina isaret etmekle birlikte- “kurumsallasmis dini ve dini mukaddesati
reddeden” tiim diisiince, inang ve goriisler “dini inanci inkar ve din karsitlig1”
paydasinda esitlenebilir. Bu akimlar, temelde Tanr1 ve ahiret inancinin reddi
niteligindedir ve asagidaki ilkelerde birlesirler:

a.Hayat bu diinyadan ibarettir. Gergeklik sadece algilanabilendir.
Duyumsanabilen seylerin disinda fizik 6tesi varlik(lar) yoktur. Oliimden sonra
bagka bir hayat yoktur. Tanr1 ve ahiret fikri ancak bireyin vicdani kabuliiyle
sirurhidir.

b.Bilgi kaynaklar1 sadece gozlem, deney ve rasyonel diisiincedir. Bunun
disinda vahiy, ilham gibi test edilemez kanallar gecerli bilgi kaynag: degildir.

c. Dinler insanlarin ihtiyaglari, korkular1 ve tarihsel kabullerinin birer
parcasidir. Dinler mitolojik doneme ait birer inan¢tir. Modern dénemde insanin
tiim ihtiyaglarimi karsilamada bilim yeterli ve gecerli tek unsurdur.

d.Insanlar evrimsel siirecin sonucu ve doganin tabii bir parcasidir.

e. Etik degerler ancak rasyonel diisiince ve tecriibelere dayali olarak insan
tarafindan gelistirilmistir. Ahlakin dini referanslar1 ve din-ahlak zorunlu iligkisi
kabul edilmez.

3'Y. Sinan Zavalsiz — Ensar Sahin, “Ateist ve Deistlerin Din Algisi: Universite Ogrencileri Uzerine Psiko-
Sosyolojik Bir Arastirma”, Tarih Kiiltiir ve Sanat Arastirmalar: Dergisi 7/2 (Haziran 2018), 598.
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f. Hayatin amact haz ve mutluluktur. Toplumun yararina (olacak islerde)
calismak bireyin en yiiksek mutlulugudur.

g.Her hangi bir dini grubun veya toplulugun {istiinliigii degil, biitiin
insanligin birligi ve esitligi esastir. Bir irkin iistiinliigli veya timmet fikri kabul
edilemez.

h.Birey, diisiince ve davraniglarinda 6zgiirdiir. Insanin 6zgiirliigii sadece
vatandaglik yasalar1 ve evrensel insan haklari ile belirlenir. Bireyin hayatin insa
etmede dinin kurallar1 gegerli degildir.

Goruldiigti tizere din kargiti akimlar, hayatt bu diinyaya indirger ve
metafizigi kokten reddeder. Agnostisizm, hiimanizm, deizm, sekiilerizm, nihilizm,
hedonizm gibi ateistik akimlar, farkl felsefi merkezleri olmakla birlikte, dinin reddi
veya gereksizligi, insanin Tanr1’dan bagimsizligi ve mutlak yetkinligi ve 6zgiirliigii
ilkesinde birlesirler. Ateizm tiim inkarci akimlarin semsiye kavramidir. Bununla
birlikte literatiirde bu diisiince bicimini ifade eden bircok kavram vardir: Imansiz
(faithless), din karsiti (anti-eligious), teizm karsiti (anti-theist), dinsiz (non-
religious), ateist (atheist), miirted (apostate, deconvert), kilisesiz (unchurched),
bagh olmayan (unaffiliated), agnostik (agnostic), sekiiler (secularist), hiimanist
(htimanist), natiiralist (natiiralist), bilimci (scientist), septik (skeptic), bagimsiz
diisiinceli (freethought). Bu kavramlarin aralarinda farklar olmakla birlikte
ateizmle din karsithig1 paydasinda birlesirler.*

Son yillarda “new-atheism” seklinde kavramsallasan “Yeni Ateizm” akimi
ise Richard Dawkins (1941- ), Christopher Hitchens (1949-2011), Daniel Dennett
(1942- ) ve Sam Harris gibi isimlerin temsil ettigi ¢agdas gruba isaret eder. Yeni-
ateistler, bilimin insanlik i¢in tek rehber oldugunu iddia etmekte ve bilimden ahlaki
konular da dahil olmak iizere pek ¢ok konu da yol gostermesini beklemektedirler.
Yeni ateistler dinin epistemolojik degerini kesinlikle reddetmekte ve hakikati
bilimin tekeline vermektedirler.> Sonucta din kargsiti akimlarin tamami dinin
hakikati ifade etmedigi ve bu hususta sadece aklin ve algilanabilen seylerin
muteber oldugunu kabul etmektedirler.

2. Din Karsit1 Yayinlar

Din karsiti akimlarin yayinlari, belirli bir merkezden yonetilen yaymn
faaliyetini imlemez. Bu, genel olarak tiim dinlerin ve 6zelde Islam’in aleyhine olan
yaymnlara isaret eder. Esasen din karsitligl, c¢esitli platformlarda kendisini
gostermektedir. S6z konusu yayinlar1 dijital ve basili olmak {izere iki ana kisma

4 Seving, “Ateizmin Boyutlar1 ve Tipleri”, 105. Genis bilgi icin bk. Frederic Henry Hedge, Atheism In
Philosophy and Other Essays (Boston: Roberts brothers, 1884).

5 Alper Bilgili, “Yeni Ateizm ve Elestirisi”, Diyanet Dergisi —Deizm, Ateizm, Nihilizm Kiskacinda Insanlik-
(Ankara: Agustos 2017), 23-24.
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ayirmak miimkiindiir. Basili yaymnlar arasinda gengler bilimsel ve felsefi eserler,
kiiltiir, sanat ve edebiyat tiirii yayinlar ile kisisel gelisim, mistisizm, mizah, tarih vb.
pek cok alanda yaymna ilgi duymaktadir. Sosyal medya ve video kanallan ile
internet ve dijital yayinlar, gengler iizerinde etkili olan diger unsurlardir. Son
yillardaki arastirmalar internet kullanim oranlarmin gittikge arttigini ve genglerin
gilinliik belirli zamanlarmi akilli cep telefonu veya bilgisayar basinda internette
gecirdigini ortaya koymaktadir.®

Cesitli internet siteleri ve kimi sosyal medya hesaplar1 binlerce takipgisiyle
ateist propaganda niteligini tasimaktadir. Bu siteler Tanr1 inancinin reddi, dinin
bilime aykiriligi, siddet kaynagi, kadina ikincil varlik statiistinii verdigi, giiniimiiz
diinyasinda bir yeri/sozii olmadig1 ve insanin ahlak i¢in dine ihtiya¢ duymadig:
yoniindeki soylem ve iddialarla genclere etki etmeye calismaktadir. Internette din
karsit1 yayinlar ¢ogu zaman bir propagandaya doniisebilmektedir. Bazen ateistik
kitaplar cesitli formatlarda {icretsiz yayimlanirken, bazen de sesli kitaplarla ilgilisine
ulagmaktadir. Insanlarin  bu eserleri ve fikirleri edinmeleri boylece
kolaylasmaktadir.

Din karsiti akimlarin kendisini gosterdigi diger alan basili yaymlardir.
Bunlarin arasinda felsefi yayinlar dogrudan dogruya Tanr fikri, evrimsel varolus,
din-bilim iligkisi, kotiiliik problemi, din ahlak iligkisinin reddi gibi konularda dinin
aleyhine bir sdyleme sahiptirler.

Yeni ateistlerin yayinlari énemli genglik yayinlari arasinda yer alir. Ornegin
Richard Dawkins’in Tanr: Yanigis: adli kitab1 defalarca baski yapmustir. Tiirkiye’de
ateist gortisleriyle belirli bir grup {izerinde etkili olan Turan Dursun’un kitaplar
ateistik fikirlere ilham kaynagi olmaya devam etmektedir. Dursun’un eserleri
Kur'anin ¢eligkileri ve Hz. Muhammed’in elestirisi iizerinden ateizmi
temellendirme ¢abasindadir.

Genglerin ilgisini c¢eken diger kaynaklar arasinda bilim-kurgu, sanat,
edebiyat, kisisel gelisim ve mizah tiirii eserler 6ne ¢ikmaktadir. Bunlardan “din
karsit1” olarak nitelenebilecek olanlar, dolayli olarak dini olumsuzlar. Mesela
mizahi yayinlarda dogrudan dogruya dini kavram, kisi, sembol ve degerler konu
edinilir. Hz. Muhammed’in karikatiirinii yaymlayarak tiim Miisliimanlarin
tepkisini ¢eken ve bir mizah dergisi olan Fransiz Charlie Hebdo, temel ilke olarak
dinl diisiincenin reddi fikrine dayanir. Tiirkiye’de yayin yapan bazi mizah
dergilerinin de dini degerler konusunda pek dikkatli olmadig1 bilinmektedir.
Roman ve hikaye tiirii yayimlarda ise okuru bir biitiin olarak etkileyen bir dil ve
anlatim vardir. Okur, kitab1 tamamladiginda —muhtevaya gore- Tanrinin giicii ve
merhametine inanci sarsilabilir. Bazen dinin siddeti tesvik ettigine inanmaya

¢ Celal Hayir, “Lise Ogrencilerinin internet Ortaminda Fazla Vakit Gecirme Nedenleri Uzerine Bir
Inceleme: Istanbul Kéy Hizmetleri Anadolu Lisesi Ornegi”, Karabiik Universitesi Sosyal Bilimler Enstitiisii
Dergisi 9/2 (2019), 523-524; Tiirkiye Istatistik Kurumu (TUIK), “Hanehalk: Bilisim Teknolojileri Kullanim

Aragtirmasi 2019”, (Erisim Tarihi: 02.04.2020).



Ilahiyat Akademi Dergisi 155

bagslayabilir. Ahlakin dinle iliskisi olmadigini diisiinebilir. Mutlulugun mutlak
Ozgiirliikte olduguna ve dinin insanin Ozgiirliigiinii kisitlayan bir engel oldugu
fikrine kapilabilir. Edebiyat alanindaki yayinlar, ilgilisini dolayli yonden kendi
diinya goriisiine davet etmektedir. Ornegin Voltaire’in Candide (Iyimserlik) adl
romani, kotiilitk problemi {izerinden Tanr1 elestirisi yapmaktadir. Voltaire,
romaninda “Tanr1 eger istese daha iyi bir diinya yaratabilirdi ama 6yle olmadigina
gore... O halde Tanr insanlarin icadidir” fikrini islemekte ve okura bu diisiinceyi
adeta telkin etmektedir.

Ote yandan sinemada ateist diisiincede olanlarin kendilerini daha huzurlu
hissedecegi bir¢ok filmle karsilasmak miimkiindiir. “Mary and Max”, “Man From
Earth”, “Bastan Sona Darwin: Creation”, “Yalanin fcadr” gibi filmleri burada
zikredebiliriz. Esasen film ve sinema sektorii ¢ok boyutlu bicimde ele alinmas:
gereken bir konudur. Bir filmin din karsit1 niteligi onun dogrudan dogruya Tanr1'y1
reddetmesiyle degildir. Beyaz perdede veya ekranlarda dini degerleri
itibarsizlagtiran her tiirli filmi buna dahil edebiliriz.

Din karsit1 séyleme sahip yayinlar bazen dogrudan bazen dolayl olarak dini
hedef alabilmektedir. Ister basili isterse internet yaymi olsun, din karsiti sdylem
genellikle lafizci, yiizeysel ve se¢meci bir okuma bigimine sahiptir. Anlam ve
hikmet dolu dini naslar yerine, halk arasinda yaygin rivayetleri zayif ve uydurma
olup olmadigina bakmaksizin kullanabilmektedir. Ayet ve hadislerin arka planin
ve tarihsel zeminini, hikmet ve maksatlarim1 dikkate almamaktadir. Bu nedenle
okuyucuyu yaniltabilmektedir. Mukaddesata dair unsurlar istihzai bicimde mizah
konusu yapabilmektedir. Dini mitolojiyle esitlemekte ve dini bilgiyi gecerli kabul
etmemektedir. Din ile siddeti ve terorii 6zdeslestirmektedir. Kadinin Islam’da
degerli olmadig1 iddiasindan hareketle salt feminizmi olumlamaktadir. Dine iliskin
boylesine olumsuz bir dil ve sdyleme sahip din karsith@i, daha ¢ok internet
mecrasinda genglerin diinyasina girmekte, dnce onlarin zihinlerini bulandirmakta,
sonra da kalplerini sogutmaktadir. Dini konularda dogru bilgiye ve tatminkar
agiklamalara sahip olmayan geng, bu siirecin sonunda kendisini dinin
onaylamadig bir cizgide bulabilmektedir.

3. Mubhteva Yoniinden Din Aleyhindeki Yayinlar
3.1. Tanr1 ve Ahiret Inancinin Reddi

Hayat1 bir biitiin olarak dini bir diizlemde okuyan miimin, tiim varlik
alemini Tanri’'nin yarattigina, alemde bir gaye ve diizen olduguna, insanin bu
diizenin igerisinde belirli bir sorumlulugu olduguna ve yapip ettiklerinin hesabin
verecegi bir ahiret hayatina iman eder. Buna kars: adi ne olursa olsun, hayat1 sadece
bu diinyadan, varligr da sadece duyumsanabilen varliklardan ibaret kabul eden
diisiinceler, Tanr1 ve ahiret inancin1 reddetmektedirler. Ozellikle felsefi nitelikte
kabul edilebilecek eserler, varolusu anlamlandirmada bir metafizik varhiga yer
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vermezler. Aslinda sadece bir ateist degil, agnostik, sekiiler veya hiimanist biri de
bu fikre yaslanir. Onun diinya goriisiinde Tanr1 ve ahiret kavramlarina yer yoktur.

Richard Dawkins’in Tanr: Yamigisi adli eseri, Tanr1 inancini ve dinlerin
kokenini sorgulama niteligindedir. Genellikle Hiristiyan gelenegi tizerine kurulu
olan kitapta Dawkins, Thomas Aquinas’in Tanri’'nin varligma iliskin delillerine
karsit argtimanlar sunmaktadir. Dawkins eserinin sonunda din karsit1 diisiincenin
propagandast baglaminda ateist, hiimanist ve sekiiler diisiinceyi temsil eden
enstitii, dernek ve diger Orgiitlerin iletisim bilgilerinden olusan bir liste
sunmaktadir.” Richard Dawkins, The Magic of Reality (Gergegin Biiyiisii) adh
kitabinda ise evrenin isleyisini tamamen bilimsel bir diizlemde ortaya koymaya
calisir ve Tanr1 fikrini reddeder. Dawkins, bu kitabinda dini, insanlarin
bilgisizliklerinin ve korkularmin {irettigi bir inang¢ olarak tamimlar ve kendisine
ibadet edilmesini isteyen Tanr1'ya degil, gercegin biiyiisiine inanmamaizi ister. Ona
gore bir seyi mucize olarak adlandirmak “anlamamak” demektir. Ge¢miste insanlar
tabiat olaylarmi bir nevi biiyii olarak kabul ediyor ve anlayamadiklar: konular: bir
ylice glice isnat ediyorlardi. Ancak artik insanin tabiati anladigi bir cagda,
mitolojiye degil, gercegin biiyiisiine inanmasi gerekir.

Cagdas ateist diisiiniirlerden Christopher Hitchen'in God Is Not Great adli
kitab1 dinlerin insanligin zararma oldugu, metafiziksel iddialarmnin temelsizligi,
saglikli olmayan dini soylemin tehlikeleri, tasarim delilinin gegersizligi, Kur’an'in
Ogretisini Yahudi ve Hiristiyan mitlerden 6diing aldi§ini, mucizelerin mitolojik
hikayeler oldugunu savunmaktadir.’

Ote yandan tiim kozmik sistemi idare eden bir yaratici kudret inancina
karsin, bilimi kutsayan ve rastlantisalligi savunan goriis, Tanr fikrini
olumsuzlayan diisiincelerden birisi olarak kabul edilebilir. Ornegin Leonard
Mlodinow Ayyas Yiiriiyiisii adli kitabinda insan hayatmi yonlendiren seyin
tamamen kendi iradesi disindaki binlerce rastlantisallilk oldugunu savunur.
Tesadiiflerin insani nereye gotiirecegi bilinemeyecegi igin, insanin tiim olasiliklar
hesaplayip ona gore basariya odaklanmasi gerekir. Mlodinov'un tiim bu
anlatiminda Tanr1 veya metafizik bir varliga yer verilmemektedir.

Tiirkiye’de din karsiti sdylem denilince ilk akla gelen isimler olan Turan
Dursun, {lhan Arsel, Muazzez ﬂmiye C1g ve Arif Tekin gibi yazarlarin yani sira, son
donemde Tiirkiye'de ateizmin tanimi, temellendirmesi ve savunusu niteligindeki
eserler de dikkatlerden kagmamaktadir. Tufan Celebi'ye ait Ateizm: Teori ve Pratik
ve Aydm Tiirk’iin kaleme aldigy Ateizmi Anlamak kitaplar1 burada anilmaya
degerdir.

7 Richard Dawkins, Tanr: Yanilgisi, cev. Melisa Miller, Barbaros Efe Giiner - Tun¢ Tuncay Bilgin
(istanbul: Kuzey Yayinlari, 2006), 330, 359.

8 Richard Dawkins, The Magic of Reality (New York: Free Press, 2011), 7-259.

9 Christopher Hitchen, God Is Not Great (London: Atlantic Books, 2008), 15-295.
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3.2. Tanr1 Kavraminin Yozlastirilmasi

Islam kelami acisindan Allah, zati ve sifatlar1 bakimindan essizdir. Onun
mahliikat ile iligkisi yaratan ve yaratilan iligkisidir. Alemde hicbir varlik ona denk
degildir. Insanlara nispet edilen ve noksanlik gagristiran nitelemeleri Allah icin
kullanmak miimkiin degildir. Ancak genglik yayinlarinda goriilen problemlerden
birisi Tanr1 kavraminin yozlastirilmasidir. Basili yayin, internet ve sinemada bu tiir
kullanimlara rastlamak miimkiindiir. Kimi zaman bilim-kurgu, kimi zaman
fantastik yaymnlarda kendisini gosteren bu tiir yayinlar, Islam'm sundugu Allah
inanciyla Ortiismez. Bu yaymlarin genglerin zihin diinyasinda Tanri fikrinin
siradanlasmasi ve itibarsizlasmasina yol actif1 inkar edilemez. “Son Tanrica”,
“Melez Tanriga”, “Tanrmin kiz1”, “Tanri Oldii mi”, “Tannn Kadin”, “Tanr
Tiikiiriince” adh genglik serilerinin yaninda “Yunan Tanrilar1 Ergenlere Kars1”,
“Tanrilar Cildirmis olmali”, “Tanr1 Uyudugunda”, “Pis Tanr1” gibi sinema filmleri
de Tanr1 kavraminin gelisi giizel kullanildig1 6rnekler arasindadir.

3.3. Din-Ahlak Iliskisinin Reddi

Kur’an ahlaki temellendirmeye ve insanda olumlu ahlaki davrams:
gelistirmeye yonelik bir gagridir. Iman ve ibadetlerin 6ziinde yer alan unsurun
ahlaki davranis oldugu soylenebilir. Ahlak ve din i¢ igedir. Tiim ibadetler bu iligkiyi
temellendirmek igindir. Ahlakin metafizik temelleri, onu goreceli olmaktan ¢ikarir.
Ahlakin dinle iligkisi, onu insanin vicdanma terk etmemek ve normatif bir diizeye
¢ikarmaktir. Miimin her zaman, her yerde ve herkese karsi ahlaki davranmalidir.
Dolayistyla din ve ahlak zorunlu iliskisi, dinin temel iddialar1 arasinda yer alir.

Stiphesiz “ahlakli olmak” sadece dine mensup olanlara ait bir olgu degildir.
Bununla birlikte ahlakin dinden soyutlanmasi, onu insanlarin vicdanina birakmak
anlamina gelir. Mamafih sosyo-kiiltiirel ¢evre, egitim durumu, fitrat, menfaat gibi
faktorler, ahlaki davranisin siirekliligini ve etkinligini olumsuz etkileyebilir. Bu
ylizden ahlakin dinle iliskilendirilmesi ona belirli bir standart ve gii¢ kazandirir.

Din karsiti akimlarin temerkiiz ettigi hususlardan birisi ahlakin dinden
bagimsiz oldugudur. Buna gore modern donemde insan akli ve vicdani dogruyu
bilebilecek ve ahlaki isletebilecek bir durumdadir. Bunun i¢in herhangi bir dine
inanmaya gerek yoktur. Ornegin Walter Sinnot Armstrong’un Tanrisiz Ahlak adl
eseri bu iddiay1 savunmaktadir. Armstrong, herhangi bir inangla kayitli olmaksizin,
mutlak olarak ahlakin dinden bagimsiz oldugunu ve hatta bir ateistin dindardan
daha ahlakli olabilecegini karitlamaya ¢alisir. Din karsit1 olmasi bakimindan sik sik
ateist, agnostik ve sekiiler olan kimseleri ayni paydada anan Armstrong, “ateistler
ahlaksiz degildir” mottosunu igler.”® Dinin en temel amaci ahlak, eger dinden

10 Walter Sinnot Armstrong, Tanrisiz Ahlak, gev. Atilla Tuygan (Istanbul: Ayrmti Yaynlari, 2012).
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bagimsiz, mutlak olarak akla ve tecriibeye dayandirilirsa, elbette din fikrine ve
Tanr1 inancina gerek kalmayacaktir.

3.4. Din-Bilim Iliskisinin Reddi

Dini 6nermeler oncelikle ilahi bilgi {izerine kuruludur. Gerek tarih gerekse
tabiata iligkin bilgiler vahyin muhtevasinda hatir1 sayilir oranda yer bulur. Kissalar,
yer, gok ve aleme dair ayetler bu tiirden bilgiler icerir. Modern dénemde ateistik
akimlar, Tanri fikrini insanin icat etti§i ve dini anlatimlarin da mitolojik
unsurlardan ibaret oldugunu savunurlar. Aydinlanma doénemi ile birlikte bilim,
dinden soyutlanmus diinya goriisiiniin temelidir. Ozellikle XIX. yiizy1l, Batida dinin
bilim adina hayatin her alanindan sokiip atilma ¢abalarinin oldugu dénem olarak
goriilebilir. Bu donemde din ve bilimin konumu sdyle 6zetlenmistir: Bilim akla, din
ise vicdana aittir.

Ernest Renan 1883 yilinda Sorbonne’da L’Islamisme et la Science (Islam ve
Bilim) adli konferansinda, Miisliimanlarin hicbir sekilde bilime bir sey sunmadig:
ve Islam’la bilimin uzlasmayacagini, Islam’in bir din olarak bilimsel diisiinceye
kars1 oldugunu, Miisliimanlarin da bilim ve felsefe yapacak kabiliyetleri olmadigin
iddia etmisti.” Bu, uzun siiren tartismalarin fitili olmustur. Zira bir yandan dinin
yaninda yer alanlar Islam’m bilime mani olmadigmi savunmaya calisirken, diger
yandan dinin kargisinda yer alanlar Islam’in bilimsel diisiinceye engel oldugu
goriisiindedirler.

Giiniimiizde din, bilim ve felsefe alanindaki yaymlarda giiglii bir din
karsithg1 gozlerden ka¢maz. Buna gore “madde” tek gerceklik, “evrim” bu
gercekligin ideolojik temelidir. Richard Dawkins, Christopher Hitchens, Daniel
Dennett ve Sam Harris gibi “yeni ateistler” bilimin insanlik i¢in tek rehber
oldugunu iddia etmekte ve bilimden ahlaki konular da dahil olmak tizere pek ¢ok
konuda yol gostermesini beklemektedirler. Onlara gore din bir bilgi kaynag: degil,
mitolojik anlatidan ve samilardan ibarettir. Bilim ise test edilebilir ve
duyumsanabilir nitelikte oldugundan insan hayatina katki saglayacak olan yegane
verileri sunar. Evrim, varolusu aciklayan en 6nemli teoridir. Artik bundan sonra
tabiatin yaratildig: fikrine gerek kalmamustir. Goriinen o ki din karsiti olanlar
bilimin prestijinden yararlanarak, dini mitolojiyle iliskilendirmekte ve dini
diisiinceyi itibarsizlagtirmaya calismaktadir. Onlar dinin epistemolojik degerini
kesinlikle reddetmekte ve hakikati bilimin tekeline vermektedirler.1?

Hentiz Tiirkceye cevrilmemesine ragmen Tiirkiye’de belirli bir okuyucu
kitlesine ulasan John Brunner’a ait The Crucible of Time adli romani, bilimin

1 Diicane Ciindioglu, “Ernest Renan ve “Reddiyeler” Baglaminda Islam-Bilim Tartismalarina
Bibliyografik Bir Katk1”, Divan 2 (1996), 6; Cemal Aydin, “Tiirk Bilim Tarihi Yaziminda ‘Din’ ve ‘Bilim’
Mliskisi: Osmanl Ornegi”, Tiirkiye Arastirmalar: Literatiir Dergisi, 2/4 (2004) 29-44.

12 Bilgili, “Yeni Ateizm ve Elestirisi”, 23-24.
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egemenligi ve nihai olarak bilimin dine galip gelecegi konusunu islemektedir. Keza
Mick Farren’a ait The Armageddon Crazy adli roman, dini siddet ve koktencilikle
iligkilendirerek “dincilerin hiikiimranligin bir nevi kiyamet” olarak kodlamaktadir.
Tom Flynn'in Galaktik Meditasyon adlh kitab1 da dini akil dis1 ve zararhi bir mitoloji
seklinde tanimlamaktadir. James P. Hogan'in Hayat Verenin Kodu adli kitab1 bilim
ve din geliskisini isleyen bir bilim-kurgu kitab: niteligindedir.

Insanin varolusunu evrimle agiklayan, hayati sadece goriiliir varhklarla
smirlandiran, bilgiyi deney ve gozleme hasreden yaymnlar, dini gegerli bir bilgi
kaynag1 kabul etmeyerek onu kokten reddetmis olmaktadirlar. Bu tarz yaymlara
dergi ve kitaplarda oldugu gibi sosyal medya hesaplari, internet siteleri ve video
kanallarinda sikca rastlamak miimkiindiir. Ozellikle Kur'an’in insan, tabiat ve
tarihe iliskin ayetleri ile peygamberimize nispet edilen tip ve astronomi ile ilgili
rivayetler -ki bunlarin ¢ogu zayiftir- tizerinden din-bilim c¢atismasinun ileri
suriildiigii goriilmektedir. Son donemde din karsiti sdylemin merkezilestigi
noktanin burasi oldugu goriilmektedir.

Stiphesiz Kur’an bir bilim kitab1 degildir. Dolayisiyla ondaki kozmik sistemle
ilgili ayetleri bilimin stizgecinden gegirmek gereksizdir. Vahyin ilk muhataplarmin
bilgi seviyeleri ve kavramlar1 dikkate alinarak sekillenen ayetlerden genel gecer
teoriler iiretmek veya bunlar1 giincel bilimin verileriyle test etmek gereksiz bir
¢abadir. Zira Kur’an bir hidayet rehberi olup, amaci insanlara bilimsel kesifler
sunmak degildir. Bu nedenle s6z konusu ayetleri bilimsel veri kaynag: olarak degil,
tefekkiir vesilesi kabul etmenin daha isabetli oldugu kanaatindeyiz.

3.5. Kur'an’mn Ilahi Olusunun Reddi

Kur’an-1 Kerim bir Miisliiman i¢in mukaddes bir degerdir. Kur'an Islam
dininin ana kaynagidir. Islam miimini son ilahi kelam olan Kur'an'm Hz.
Peygamber’den giiniimiize degismeden ulagtigina inanir. islami gelenek bu inangta
tereddiit etmez. Din karsit1 yayinlarin odaginda yer alan baslica unsurlardan birisi
tam da bu noktadir. Kur’an’a yonelik elestiriler, ateistik akimlarin ortak paydasidir.
S6z konusu elestirileri iki kisma ayirabiliriz. Birincisi Kur'an metninin igerik
bakimindan tenkidi, ikincisi ise metnin giiniimiize ashyla ulagsmadig1 yoniindeki
tenkitlerdir.

Tk baskis1 2000 yilinda yapilan ve Arif Tekin tarafindan yayinlanan Kur’an'in
Kokeni adli ¢alismada yazar Kur’an'in tarih boyunca insanlar tarafindan ortaya
atilan yasalarin ve dini inanclarin toplami ve 6zeti oldugu iddiasindadir.’® S6z
konusu eser Kur’an ayetleri basta olmak tiizere, hadis, tefsir ve Islam tarihi
kaynaklarina dayanan rivayetler iizerine kurulmustur. Eserde Islam alimlerince
getirilen agiklamalara hi¢ yer verilmemis ve ilmi bir ¢alismada olmas: gereken

13 Arif Tekin, Kur’an'in Kokeni (1stanbu1: Berfin Yayinlari, 3. Basim, 2009), 18.
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objektiflik kriteri dikkate alinmamustir. Ayrica rivayetlerin se¢meci bigimde
alinmasi ve bazen uzun bir rivayetin sadece bir kisminin kitaba dahil edilmesi
okuyucu belli bir goriise odaklama ¢abasinin sonucu olarak goriilebilir.

Hindu diisiiniir Swami Dayananda Sarawati'nin (1824-1883) Kur’an Elestirisi
2018’de Tiirkiye’de yayinlamis olup, Kur'anin ilahi bir kelam olmadig:
iddiasindaki bir eserdir. Dayananda Kur’an hakkindaki diistincesini soyle ifade
eder:

“Stiphesiz bu kitapta, az da olsa, hak ve hakikate uygun olan ve
Veda'larin  Ogretisine aykir1 olmayan bilgiler mevcuttur. Bunlari,
taassuptan ve tarafgirlikten kendini arindirmis hakkaniyet sahibi
herhangi biri gibi, ben de kabul ederim. Ancak bunlar bir
yana birakildiginda, Kuran'da cehalet mahsulii olan, hak ve hakikat
duygusunu zedeleyen, toplumun huzurunu tehlikeye atan, kavgay:
tesvik eden ve acilara yol agan pek ¢ok unsur bulunmaktadir. Ayrica
Kuran’in tekrarla dolu ve bulanik {slubu, felsefi bir kitaba

yakagir nitelikte degildir.”4

Dayananda’min Kur’an elestirisi iic noktada oOzetlenebilir: Kur’an vahiy
kaynakli degildir, Kur'an’daki Tanri tasavvuru keyfi, tarafgir ve sadist/siddet
egilimlidir, Kur’an’in hiikiimleri adil ve gercekg¢i degildir.’> Onun elestirileri basit
ve sade bir akilalikladir. O daha ¢ok Kur'an'in sundugu Tanri kavramini kendi
sosyo-kiiltiirel anlayisi ile bagdastiramamis goriinmektedir. Ayrica ilgili ayetleri
lafiz merkezli okumadan kaynaklanan bir yamlgidadir. Ornegin “Her kim Allah’a
giizel bir borg verir, Allah o borcu misliyle artirarak geri dder”’6 ayetine yonelttigi
elestiride Allah’in insanlardan borg isteyecek kadar aciz bir varlik, serveti titkkenen
miiflis bir tiiccar gibi olamayacag1 seklindedir.”” Halbuki bu ayet Islam geleneginde
“Allah yolunda malin1 ve canmni feda etme” seklinde anlasilmigtir. Islam’da
Allah’mn isimlerinden birisi “zengin ve baskasina muhtag¢ olmayan anlamina gelen
Gani’'dir.'8

Diger taraftan insanlar iginde bulunduklar1 sosyo-kiiltiirel sartlardan
etkilenirler. Bundan dolayr Kur'an'in bazi ayetleri, ilk planda onlara aykir
goriinebilir. Mesela Swami “Ey peygamber hanimlari! Sizden kim, agik bir haydsizlik ve
ahlak dig1 bir davramsta bulunursa, ona iki kat azap edilir ve bu da Allah’a pek kolaydir”??
mealindeki ayeti elestirirken “Kadinlarin iffetsizliginden erkekler de sorumludur.

14 Sevan Nisanyan-Can Bagskent, Swami Dayananda Saraswati’min Kur’an Elestirisi, ¢ev. Sevan Nisanyan-
Can Bagkent (Y.y.: Propaganda Yayinlari, 2018), 175.

15 Cemil Kutlutiirk, “Hindu Diisliniir Dayananda Sarasvati'nin Kur’an’a Yonelik Elestirileri”, Milel ve
Nihal 15/1 (2018), 42-51.

16 e]-Bakara 2/245.

17 Nisanyan, Saraswati’nin Kur’an Elegtirisi, 53.

18 en-Nisa 4/131.

19 el-Ahzab 33/30.
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Kadinlar1 iki misli ceza goriirken Muhammed de cezalandirilacak midir?”20
seklinde bir elestiri getirir. Bu elestiri sugun bireyselligi ilkesine aykiridir. Ayet
normal sartlarda sugun misliyle cezalandirilmasi ilkesinin, “insanlarin
sorumluluklar1 onlarin mevkilerine gére derecelendirilir” baglaminda okunmasina
isaret eder ve hayaya davet eder. Swami'nin elestirisi muhtemelen kadim Brahman
Hukuku’'nda “kadin evlenmeden 6nce babasinin, evlendikten sonra kocasinin, dul
kalinca ogullarmin velayetindedir”?! ilkesine dayanmaktadir. Siiphesiz Islam
geleneginde sugun bireyselligi ilkesi geregi, kadinin isledigi suctan kocasi sorumlu
tutulmayacaktir. Burada bir metne getirilen elegtirilerin kiiltiirel farkliliktan
kaynaklanan niteligi gozler dniindedir.

Kur’an’in muhtevasina yonelik bu elestirilerin disinda, Kur'an’da anlatilan
kissalarin mitolojik unsurlar oldugu ve bunlarin diger dinlerin anlatilarindan
alindig1 da iddia edilmektedir. Ornegin Christopher Hitchens God Is Not Great adl
kitabinda Hz. Musa, Hz. Ibrahim, Hz. Nuh ve Cebrail’e dayali 6gretiler daha 6nce
diger kitaplarda da anlatilmigti. Hitchens, farkli Islam iilkelerinde Arapca dini
ritiiellere katildigini ve sonunda tiim Miisliimanlarin koktenci oldugu ve dinin
tehlikeli bir inang oldugunu tecriibe ettigini ifade etmektedir. Kur’an metninin
muhteva olarak o©nceki dinlerden alinti oldugu iddiasim diger kitaplara
benzerliklerle savunmaktadir.

3.6. Mutlak Ozgiirliigiin ve Yetkinligin Savunusu

Islam diisiincesinde dzgiirliik miistakil bir kavram halinde yer almamasina
karsin, kader konusunda “insanin irade hiirriyeti” baglaminda ele aliir. Kur’an,
genel olarak insanin irade Ozgiirliigiine sahip oldugunu ve inang ve
davranislarinda sadece yaraticisina hesap verecegini haber verir. Esasen tevhit
kelimesi “La” ile baglayarak insanin her seyden ozgiirlestirirken, “illallah” ile
tamamlanarak Allah't istisna eder. Boylece insan Allah’in disindan her seyden ve
herkesten 6zgiirlesir. Bu, mutlak 6zgiirliigiin reddi anlamina gelir. Insan iman ve
kiifiir, hayir ve ser, iyi ve kotii ikileminde tercihlerinin hesabini 6te diinyada
verecektir.

Islam dini, insamin huzur ve mutlulugu icin cesitli emir ve yasaklar getirir.
Boylece hayat belirli kurallarla simirlandirilir. Nihilizm bu kurallarin reddi
anlamindadir. Genglik yayinlarina yansiyan bu anlayis “Artik  Ozgiiriim”,
“Ozgiirliik Cocuklar”, “Biiyiik Ozgiirliik” gibi spot isimlerle kitaplarin
kapaklarinda yer bulurken, genclere “Sen kendin yeterlisin”, “Kendi kendine
yetersin”, “Kimseye boyun egmek zorunda degilsin” gibi mesajlar vermekte ve

20 Nigsanyan, Saraswati’nmin Kur’an Elestirisi, 144.

21 Mahmud Es’ad b. Emin Seydisehri, Hukuk Ilmi Tarihi, “Kadim Brahman Hukuku-1”, ed. Hasan Ozket,
cev. Veysel Ipekci (Istanbul: Matbaa-i Amire, 1332), http://medhaldergi.com/oku.php?makaleno=110
(Erisim Tarihi: 6 Nisan 2019).
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onlar1 bazen ahlaki degerlerden, bazen de bireysel ve toplumsal sorumluluklardan
soyutlamaktadir. Bu sekiiler sOylem “Allah’in izniyle”, “Allah’a tevekkiil et”,
“Allah’a dayan” gibi dini referanslara kapalidur.

Kendi kendine yeterlilik duygusu, genglerin diinyasinda gittikge
yayilmaktadir. Kur’an’in istigna dedigi bu hali, aslinda insanin Allah’tan kopusu ve
yalmizlagsmasi anlamina gelir: “Insan nefsi azar/azmanlasir; kendini kendine vyeter
(miistagni) saymakla...”22. Insanin kendisini mutlak 6zgiir, hakim, kudretli ve yetkin
gormesi Kur'an’a gore firavuna ait niteliklerdir. Firavun halka “Sizin en yiice
efendiniz benim!"? diyordu. Islam istigna ve tekebbiir yerine Allah’a inanci ve
teslimiyeti ifade eden acziyet, tevazu ve fakr gibi duygular1 idealize eder: “Ey
Insanlar! Hepiniz Allah’a muhtacsimz. Allah ise hi¢ kimseye ve hicbir seye muhtag
degildir.”?* Bu, insandan davranig 6zgiirliigiinii almaz. Bilakis insanin helal-haram
smirlarinda 6zgiir bir varlik oldugunu ve kendisine liitfetmis oldugu nimetlerden
dolay1 Rabbine siikreden bir varlik olmasim ister. Bu yiizden Islam’a gore insan-
tabiat iligkisi bir emanet iligkisidir. Insan kendi nefsine bile malik degildir. Bu
sebeple ona zarar veremez, onu istedigi gibi rastgele, heva ve hevesi dogrultusunda
kullanamaz.

Genglerin ilgisini ¢eken yaymlar arasinda ilk siralarda yer alan Osho
(Chandra Mohan Jain) Uzakdogu mistisizminin tipik bir temsilcisi niteliginde,
insan1 mevcut dini kurumlardan 6zgiirlestirme ¢abasindadir. Yayimnlarinda insanin
benligi, ozgilrliigl, 6zgiir cinsellik, Tanr1 inancinin gereksizligi, dini kurallarmn
insan igin zararh oldugu, sevginin yiiceli§i gibi spritiiel sdylemle genclerin
diinyasinda yer edinmektedir. Osho'nun nihilist ve hedonist diinya goriisii
niteligindeki eserleri, insan1 dinin kurallarindan bagimsizlastirmaya ve benligin
simirsiz - Ozglirliigline kavusturma c¢abasindadir. Onun eserlerinde hayata
hiitkmeden Tanriya yer yoktur. Bilakis insan kendi yetkinli§iyle hayatta var
olmalidir. Insan1 mutlu edecek olan, dinin ve toplumun yargilarini asmak, kendi ig
diinyasin1 gerceklestirmek ve mutlak ozgiirliigii yasamaktir. Osho, ozgiirliigiine
diiskiin ve enerjisiyle simirsiz istekleri olan genglerin diinyalarinda karsilik
bulmaktadir. Zira onun pek ¢ok yaymi Tiirkceye cevrilmis ve siirekli olarak en ¢ok
satanlar listesinde yer almistir. Ayrica internette Osho'nun bazi kitaplar1 PDF
formatinda iicretsiz yayinlanmaktadir.

Bireysellik ve toplumsal normlara kars: ¢ikma, kokleri dine dayanan orf ve
adetleri reddetme, yine bu yaymlarin telkin ettigi duygular arasmdadir. Ornegin
Franz Kafka'min Déniigiim adli romani, bireyin kendisini 6zgiir bir varlik olarak
hissettigi andan itibaren topluma yabancilagsmasimi konu edinir. Burada toplumsal
normlar biitiiniiyle olumsuzlanir. Aile ve toplum zincirini kir(a)mamak kole olarak
yasamaktir.

2 e]-Alak 96/6-7.
2 en-Naziat 79/24.
2 e]-Fatir 35/15-17.
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Kadinlarin feminist diisiinceye 6zendirilmesi ve Islam’in kadin algisimin
reddi de bu baglamda degerlendirilebilir. Bu konuda sayisiz yaymin oldugu
bilinmektedir. Ornegin Margaret Atwood'un Damizlik Kizin Oykiisii adli romani
temelde dinin kadin algisina yonelttigi kars1 sdylem ve satir aralarinda verdigi
gliclii feminist mesajlarla etkileyicidir.

Esasen kigisel gelisim kitaplarinda da telkin edilen genel olarak insanin
mutlak yetkinligidir. Insana 6zgiiven kazandirma cabasindaki kisisel gelisimci,
varliga hitkkmeden gii¢ olarak Tanr yerine “akil ve ego”, hayatin amaci noktasinda
“Allah’in rizas1” yerine “haz ve mutluluk”, insan1 huzurlu kilan ibadetler yerine
“yoga, meditasyon vs.”, hayat1 insa eden dini idealler yerine “en yiiksek basar1”
gibi soyleme sahiptir. Anthony Robbins’in Sinirsiz Gii¢ adl kitabi, insan1 kazanma,
zengin ve mutlu olma yolunda motive etmek isterken tamamen kendi giiciine
odaklamaktadir. Keza Dale Carnegie'nin Iginizdeki Lider adli kisisel gelisim kitab1
insana ihtiyaci olan giiciinii ve motivasyonun kendinde sakli oldugu sOylemine
dayaniyor. Yaraticiya tevekkiilden ve O’'na dua etmekten hi¢ sdz etmeyen bu tiir
kisisel gelisim kitaplar1 adeta sekiiler diinya goriisiinii dayatmaktadir.

3.7. Stmirsiz Cinselligin ve Farkli Cinsel Yénelimlerin Ozendirilmesi

Genglik, insan hayatinin en enerjik yillar1 kabul edilir. Insanin 6fke ve sehvet
glicii gengliginde en yiiksek diizeyde kendisini gosterebilir. Sehvet giicli ya da
cinsel istek, insanin yaratiliginda olan ve neslin devamini saglayan duygudur. Islam
bu duygunun iffet ahlakiyla gerceklestirilmesini ister. Bu yiizden Islam, hayatin
hangi evresinde olursa olsun, insanlar arasi iligkileri belirli bir diizleme oturtur ve
helal-haram simniriyla insanin hareket alanini daraltir. Aslinda bu, insan ve
toplumun huzuru icin getirilmis bir standarttir. Ornegin bir kadinla erkegin hangi
durumlarda birlikte olabilecegi, hangi erkek ve kadmin bir birine helal oldugu
dinde net bicimde agiklanmistir. Nikah akdine dayali olarak kurulacak aile yuvasi
Islam’in emrettigi ve idealize ettigi yoldur. Akrabalik iliskilerinde herkesin bir smir1
vardir. Insanlarin bunlara uymasi sadece vicdani degil, ayni zamanda dini ve
ahlaki bir sorumluluktur. Bu sorumluluk insan fitratina uygun olan ve nihai olarak
insan1 mutlu edecek olan ilkedir.

Genglik  yaymlarinda cinselligin  6n  plana ¢ikarildigt  malumdur.
Diinyevilesme ve tiiketim ¢aginda, en kolay mdiisteri bulan iiriinler arasinda cinsel
igerikli yayinlarin oldugu miisellemdir. Bunlarin kadin-erkek iliskisinde dini ve
ahlaki yargilarin sorumsuz bir bi¢cimde itibarsizlastirildig1 bilinmektedir. Nikahsiz
iligkilerin =~ 6zendirildigi ve  “ensest” iliskilerin siradanlastiriip adeta
normallestirildigi yayinlar, yaygin bir sekilde karsimiza ¢ikmaktadir. Giin gegmiyor
ki “Ahlaksiz Ask”, “Ahlaksiz Teklif”, “Ahlaksiz Adam”, “Ahlaksiz Hayatlar”,
“Karisik Ask”, “Benim Hetero Sevgilim”, “Bana Abi Deme”, ”ﬁvey Askim”,
“Spank Me Daddy”, “Ilk Escinsel iliskim” gibi isimlerin gesitli yaymnlarda boy



Din Karsit1 Yayinlar ve Genglerde Ateistik Egiliminin Nedenleri 164

gosterdigini géormemis olalim. S6z konusu yayinlarda “cinselligini 6zgiirce yasa”
duygusu asilanmakta ve gengler “cinsel 0zgiirlitk” admna dini sinirlar1 reddetme
egilimine girmektedir.

Internette cinsel ve pornografik bir saldiriya maruz kalan geng cinsel
ozgiirliik, ensest iligski, escinsellik propagandasmin icinde buluverir kendisini.
Ornegin escinsellik, Tiirk sinemasimin son ¢eyrek asrina damgasini vurmus hemen
tiim filmlerinde, basat aktorler tarafindan temsil edilmektedir. Ozendirici ve
sempatik bir sekilde perdeye yansiyan escinsel karakterler agikca escinselligi
normallestirmekte hatta tesvik etmektedir. Escinsel iliskilerin semavi dinler
tarafindan “sapkinlik” olarak nitelendirilmesine ragmen, modern dénemde artik
bir “hak” olarak algilanmasinda, bu tarz yayinlarin etkisi yadsinamaz.?

Esasen bir insanin hem erkek hem de kadin duygulariyla dogmus olmas:
miimkiindiir. Islam hukukunda “hiinsa” seklinde adlandirilan ve cift cinsiyetli
olarak bilinen kisilerin tabi oldugu kurallar vardir. Ancak bu, asla giliniimiizde
giderek yayginlasan escinsel iliskileri olumlamaz. Bu tiir bir fizyoloji ve psikolojiye
sahip kisiler kendilerini ait hissettikleri tarafa uygun olarak hayatlarin yasarlar. Bu
konuda bir baski ve zorlama yapilamaz. Zira ona dogustan verilen 6zellik esastir.
Bu bir tahkir konusu degildir. Kisi bu 6zelini, hi¢bir sekilde ifsa etmez. Asla fuhsa
malzeme olmaz. Islam fuhsu ve escinsel iligkiyi bir ahlaki problem olarak goriir ve
gecmis kavimlerden ornekler vererek bunun bir “helak” nedeni olarak kabul eder.

Kimi yaymlarda cinsel konularda toplumsal gelenek halini almis dini
kurallar birer tabu olarak gosterilir. Bu, genglerde dini simirlara yonelik olumsuz bir
tavra neden olmaktadir. Dini, cinsel kimligini tercih etme ve cinselli§i 6zgiirce
yasamanin Oniinde bir engel olarak goren birey, sehvet duygularini yasayabilmek
i¢in, neredeyse kalbini ve aklini feda etmekte ve kisiligini insa eden en Snemli
unsur olan inan¢ duygularmi kaybetmeye baglamaktadir. Bdylece dinin ve
toplumun kurallarini hige sayan bir nihilist ve hazlar1 icin yasayan bir hedonist
oluvermektedir.

3.8. Tiiketimin Ozendirilmesi

Diinyevilesmenin hiz kazandigr bu donemde gengler, siirekli bir tiiketim
arayisindadirlar. Bazen gengler sirf tiiketimle mutlu olabilmektedir. $iiphesiz ticari
firmalarin genclerde boyle bir duyguyu olusturmasi onlarin bagarisi gibi
goriilebilir. Bununla birlikte insanlarin neden tiiketime bu derece ilgi gosterdigi de
baska bir tartisma konusudur.

% Escinselligin  sinema tarihinde kendisini gostermeye bagladifi ve escinsel iligkilerin
yayginlasmasindaki etkisi tizerine bk. S. Paul Davies, Escinsel Sinemas: Tarihi-Sinemada Goriiliir Olmak
(istanbul: Kalkedon Yayinlari, 2010).

26 Tiiketim teorileri icin bk. Erol Erkan, Genglerde Tiiketim ve Din (Istanbul: Hiperyayin, 2018), 38-65.
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Genglik yaymnlari arasinda genis bir yer kaplayan moda, kiiltiir-sanat veya
spor yayincilig1 gengleri bir tiiketim nesnesi haline getirmede etkilidir. Sinema ve
televizyonda zengin ve liiks hayat, genglerin riiyasir siisleyen futbolcularm hayat
tarzlari, popiiler kiiltiiriin zengin, 6zglir ve satafath ikonlarinin gencleri manevi
olandan maddi olana sevk ettigi inkar edilemez. Nitekim Tiirkiye Gen¢lik Raporunda
genglerin %211 ihtiyac1 olmadig: halde {iriin satin aldigini belirtmistir.”” Marka ve
moda tutkusuyla siirekli “yeni” pesinde kosan, sevdigi futbolcu ya da sanatginin
dovmesine Ozenen veya ekranlarda seyrettigi satafatl hayata 6zenen geng, dinin
kendisine telkin ettigi siikiir ve kanaati unutmakta ve mutlulugu siirekli maddede
arar hale gelmektedir. Zamanla normal olanla tatmin olamayan birey, artik sira dis1
olana yonelir ve dinin haram, toplumun kotii, devletin yasak kabul ettigi alana
girer. Madde bagimhiligi, nikdhsiz iligkiler ve cinsel sapiklifa varan uygulamalar,
tilketim  kiiltiiriiniin egemen olmasiyla paraleldir. Bunlarin kiside manevi
duygular dldiirdiigii ve ozellikle gengleri dinden soyutlanmis bir diinyaya sevk
ettigi inkar edilemez.

4. Din Karsit1 Yayinlar ve Ateistik Egilim iliskisi:
4.1. Ateistik Diigiincenin Nedenleri

Gilin ge¢miyor ki genglerin dinden uzaklastigi ve ateizm ya da deizme
yoneldigine iliskin bir haber okumayalim. Goriinen o ki iilkemizde ve diinya
genelinde yapilan arastirmalar, genellikle dindarlik aleyhinde bir artisin oldugu
yoniindedir.?® 56z konusu arastirmalarin ne derece isabetli oldugu ayri bir tartisma
konusudur. Din karsithgt ve dini inanci inkar nedenlerine iliskin yapilan
calismalarda insanlarin psikolojik, felsefi/diisiinsel ve tecriibi sebeplerle ateizme
yoneldigi goriilmektedir.?

27 SEKAM, Tiirkiye Genglik Raporu, 121.

28 Seving, “Ateizmin Boyutlar1 ve Tipleri”, 102; Aygiin, “Ateizme Yol A¢an Baslica Faktorler”, 535-536;
Gabe Bullard, “The World’s Newst Major Religion: No Religion”,
https://www.nationalgeographic.com/news/2016/04/160422-atheism-agnostic-secular-nones-rising-
religion/ (22.04.2016), (Erisim 03.03.2020); Makdamismanlik, “Tiirkiye’de Toplumun Dine ve Dini
Degerlere Bakis1” Haziran 2017, https://www.makdanismanlik.org/wp-content/uploads/2019/03/MAK-
DANI%C5%9EMANLIK-T%C3%9CRK%C4%B0YEDE-TOPLUMUN-D%C4%BONE-VE-
D%C4%B0N%C4%B0-DE%C4%9EERLERE-BAKI%C5%9EI-ARA %C5%9ETIRMASL pdf (Erigim
03.03.2020); Serta¢ Aktan, “Tiirkiye’de Deizm Neden Artiyor, Dindarlik Neden Azaliyor?”,
https://tr.euronews.com/2019/03/19/turkiye-de-deizm-neden-yukseliste-ateizm-deizm-agnostizm-
panteizm-ne-demek 19.03.2019, (Erisim 03.03.2020); Michael Lipka, “10 Facts About Atheists”,
https://www.pewresearch.org/fact-tank/2019/12/06/10-facts-about-atheists/ 06.12.2019 (Erisim
03.03.2020).

2 Ateizme yol acan nedenlerle ilgili calismalardan, bir onceki dipnotta yer alanlarin disinda, su
arastirmalar da burada anilabilir: Derya Gulfil, Psikolojik Agidan Ateizm: Nitel Bir Arastirma (Adana:
Cukurova Universitesi Sosyal Bilimler Enstitiisii, Doktora Tezi, 2018); Hasan Atsiz, Ateizmin Psikolojik
Gerekgeleri ve Teizmin Cevaplar: (Samsun: Ondokuz Mayis Universitesi, Sosyal Bilimler Enstitiisii, Yiiksek
Lisans Tezi, 2000); Antonie Vergue, “Ateizmin Psikolojisi”, ¢ev. Hayati Hokelekli, Uludag Universitesi
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Modern dénemde ateistik egilimin yiikselmesinin baglica nedenini psikolojik
ve sosyo-psikolojik etmenlerde gormek miimkiindiir. Sanayilesmeyle birlikte
ortaya gikan kent kiiltiiriinde dine yer bulmak zor goriinmektedir. Ozellikle
giindelik hayatta herkesin gecim endiseyle bogusmak zorunda kaldig1 su donemde,
daha fazla haz ve konfor icin siirekli ¢alismak zorunda hissetmekte ve bu
kosturmacada dini ritiiellere zaman ayiramamaktadir. Giinliik hayatta etkin roliinii
yitiren kurumsal din, yavas yavag sosyal hayat ve akabinde bireysel hayattan
cekilmektedir. Sekiilerlesme ve dini olami reddetme/ateistlesme bdyle bir hayat
akisinin dogal sonucu goriilmektedir. Dolayisiyla modern donemde ateistik
diisiincenin yayilmasini dinin irrasyonel oldugu veya ateizmin daha fazla rasyonel
olusunda degil, aksine modernizmin getirdigi yeni hayat tarzinda aramalidir.
Sanayi toplumu, mesai mefhumu, festivaller, sportif yarismalar-miisabakalar,
yeme-icme kiiltiirii, kadin erkek iligkisi vs. itibariyle dine yer ayirmayarak onu
geriletmistir.3

Ateist egilimin psikolojik nedenleri arasinda insanin dinin klasik ve
geleneksel tarzini “siradan”, “sikict” ve “Ozglirligii kisitlayict” bulmasi vardir.
Kimi gengler sekiiler-ateist bir yasam tarzimi daha heyecanli, 6zgiin ve yaratici
bulmaktadir. Modern insan serbest yasam tarziyla miithis bir 6zgiivene sahipken,
dindar insan gelenekten kopamaz, tasrali kalir. Bu neden 6rnegin, tasrali bir geng
universiteye geldiginde yaminda getirdigi sosyo-kiiltiirel bagajdan kurtulmak
isteyebilir. Modern yasam, geleneksel olana gore daha goz alici, aristokratik ve
sofistikedir. Bu ortama girebilmek icin terk etmek zorunda oldugu seyler arasinda
sadece geleneksel giyim-kusam tarzi, yeme-i¢me bicimi degil, dini inang ve ritiieller
de vardir.®

Ateizm bazen ulasilmak istenilen bir hedef ugruna kabullenilmis olabilir.
Kars: cinsin ilgisini ¢ekmekten tutun da, kariyer basamaklarm hizlica tirmanmak
i¢in siradanlig1 ve —kimi zaman zorunlu olarak- itaatkarlig1 temsil eden dini kimligi
reddetmek, buna karsin farkli, aykiri, 6zgiin/rliigii sembolize eden/ettigi diisiintilen
ateist, deist, agnostik vs. tanimlamalar1 kabul etmek bdyle bir giidiiniin sonucu
olabilir.

Ateizmin nedenleri arasinda dikkat ¢ceken hususlardan birisi de maddenin
egemenliginde bir diinyada dinin getirdigi yiikten kurtulma duygusudur. Cagdas
donemde Onemli psikologlar arasinda kabul edilen Paul C. Vitz (1935- ) ateist
diisiinceye sahip oldugu donemde kendisinde etkili olan duygular arasinda dinin
getirdigi kiilfet oldugunu soyler: “Cok fazla detaya girmeye gerek yok, ama
gercekten inangh bir kisi olabilmem i¢in reddedilmis olmasi gereken cinsel zevkleri

iluhiyut Fakiiltesi Dergisi 3/3 (1991), 231-245; Ibrahim Coskun, “Modern Cag Deizminin Nedenleri ve
Sonuglar1”, Din Karsit1 Cagdas Akimlar ve Deizm, ed. Vecihi Sonmez vd. (Van: Ensar Nesriyat, 2017), 41-71.
% Yasin Aktay, “Ateist Diislince’nin Olusumunda Psiko-Sosyal Faktorlerin Etkisi”, Islam Diisiincesinde
Ateizm Elegtirisi, ed. Cemalettin Erdemci vd. (Ankara: Elis Yayinlari, 2019), 9-10.

3 Paul C. Vitz, “Ateizm Psiklojisi”, ¢ev. Kenan Seving, Canakkale Onsekiz Mart Universitesi flahiyat
Fakiiltesi Dergisi 2/2 (2013/1), 136.
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tahmin etmek zor degil. Ayrica biliyordum ki bu bana zamana ve bir miktar paraya
mal olacakti... Ayinler, kilise gruplari, dua zamanlari, kutsal metin okumalar1 ve
diger insanlara yardim etmek igin harcanan zaman var. Ben zaten oldukca
mesguldiim. Acikgasi, dindar biri olmak gercekten kiilfetli olacakt1.”3?

Ateizme neden olan psikolojik faktorler arasinda kisinin kendisini yeterli
gormesi (istigna), rahata diigkiinlitk ve hazclik, bagimsizlik arzusu, musibetler
neticesinde olusan hayal kirikliklari, arkadas telkini, dindarlarin olumsuz
davranislarina kars: tepkisellik ve nefret vardir.3® Biitiin bunlar1 “ahlaki zaaflar”
seklinde okumak mimkiind{iir.3

Ateizmin Bati’da Aydinlanma ile birlikte Pozitivizm, Materyalizm, Nihilizm
ve Darvinizm gibi ideolojilerle birlikte ilerledigini sOylemek miimkiindiir.
Ronesans doneminden itibaren ivme kazanan tabiat bilimleri, dini bilginin
epistemolojik degerini reddetmis ve hakikati duyumsanabilen varliklara
indirgemistir. Felsefi karnitlara dayali gelisen ateizmin, son birkag¢ asirdir Bati'da
Ozellikle Hiristiyan teolojisine karsi bir reddiye gelistirdigini sOylemek
miimkiindiir. Bu baglamda maddenin ezeliligi, kaotik evren tasavvuru, bilimin
biricikligi, kotiiliik problemi ve Tanrimin adaleti sorunu, ahlakin otonomlugu ve
dinden bagimsizlig1 gibi konular genel olarak ateistik goriisiin felsefi dayanaklarini
olusturmustur.® Ozellikle Tanri, insan, kader ve kotiiliik gibi kavramlara iligskin
felsefi sorgulamalarla ateizm arasinda bag kurulmustur.®® Bunun yaninda Bati’da
Aydinlanma ile birlikte ortaya ¢ikan pozitivist, materyalist, varolusgu ve hiimanist
teorilerin ateizme dogrudan veya dolayl iliskili oldugunu kabul etmeliyiz.3”

Ateizm ve deizm gibi din karsit1 egilimin tepkiselligin énemli rolii oldugu
goriilmektedir. Nitekim gerek dini temsil eden kisi ve kurumlarin ahlaka aykiri
tutumlari, gerekse Islam iilkelerinde kraliyet ailelerinin liiks, israf ve satafat dolu
hayatlari, muhafazakar/sag iktidarlarin adaletle uyusmayan yonetimleri, muhalif
gruplar1 sadece siyaseten degil, dini bakimdan da muhalif konuma sevk
etmektedir. Hayatin anlami ve diinya goriisii itibariyle her dini mezhebin,
kurumun veya dini temsil ettigini iddia eden ve ettigi diisiiniilen kisinin “hakikat
tekelciligi” yaparak, sadece kendisinin dogru oldugunu ileri stirmesi ve farkh

32 Vitz, “Ateizm Psiklojisi”, 137-138.

3 Hamdi Giindogar, “Ateizme Gotiiren Psikolojik Sebepler”, Islam Diisiincesinde Ateizm Elestirisi, ed.
Cemalettin Erdemci vd. (Ankara: Elis Yayinlari, 2019), 58-65; Selim Ozarslan, “Ulkemizde Ateizme
Yonelme Sebepleri”, Diyanet [lmi Dergi 55 (2019), 1021.

3 Aygiin, “Ateizme Yol Acan Baglica Faktorler”, 547.

3 QOzarslan, “Ulkemizde Ateizme Yonelme Sebepleri”, 1015-1020; Habib Sener, “Jean Meslier
Diisiincesinde Ateizmin Temel Dayanaklari ve Elestirisi”, Uludag Universitesi [lahiyat Fakiiltesi Dergisi 27
(2018/1), 178-189.

36 Fethi Kerim Kazang, “Diisiince Tarihinde Ateizme Gotiiren Bir Neden Olarak Kotiilitk Sorunu: Kelami
Agidan Elestirel Bir Degerlendirme”, Islam Diisiincesinde Ateizm Elestirisi, ed. Cemalettin Erdemci vd.
(Ankara: Elis Yayinlari, 2019), 203.

% Aygiin, “Ateizme Yol Acan Baglica Faktorler”, 545.
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goriisleri tekfir etmesi, dini kimlige biiriinmiis siddet ve terdr eylemleri din
karsitliginin nedenleri arasinda goriilebilir.3® Dinin ticari, siyasi veya kisisel emeller
ugruna istismar edilmesi {ilkemizde ateizme neden olan sebepler arasinda kabul
edilmistir.* Halk arasinda yaygin olan “hocanin dedigini yap, yaptigini yapma”
s0zil maalesef bu durumun halk diline yansimis halidir. Buna baglh olarak dindar
cevrelerin ateistik kisi ve gruplara yonelik “6tekilestirici” sdylem ve tutumu ateizmi
bir siginma/savunma aract kilmaktadir. Bu durumda ateizm aslinda dini
onermelerin irrasyonelligine degil, dini kurumlara karst bir siginaktir. Ozellikle
ateizm, kendisini muhafazakar/sagci olarak kodlayan baskici ve otoriter iktidarlar
doneminde dindarliga kars: duyulan bir tepki niteligindedir.*

4.2. Din Karsit1 Yaymnlarin Genglerin Ateistik Egilimine Etkisine Iliskin Arastirma
Bulgular

Genglerin ateizm ve deizm gibi din karsiti1 akimlara ilgisini ve ateistik
yayinlarin inkarci goriislere sahip gencler iizerindeki etkisini aragtirmak tizere,
01.02.2019 ve 05.03.2019 tarihleri arasinda yaglar1 18-24 arasinda degisen yirmi bir
kisiyle miilakat yaptik. Miilakatin bir kismi Gaziantep Universitesi Ilahiyat ve
Egitim Fakiiltesi Ogrencileriyle, bir kismi ise sosyal medya {iizerinden kimisi
kendisini “ateist” veya “deist” kimisi ise “Miisliiman” olarak tanimlayan genglerle
yapilmistir. Miilakat {i¢ ana baslikta ve her baslk altinda alt sorularla yar
yapilandirilmig soru teknigiyle yapilmistir. Sorular ve katihmailara iliskin bilgiler
ekte sunulmustur. Miilakatta elde edilen veriler ve bu verilere iliskin yorumlarimiz
sOyledir:

4.2.1. Din Karsit: Yaymlar ve Ateistik Soylemin Gengler Uzerindeki Etkisi

So6ziin veya diisiincenin dijital ve basili yayimn aracilifiyla sesli, goriintiilii ve
yazili olarak “dinin kurumsal yapisina ve inang esaslarina karsit bicimde” ifadesini
“din kargiti sdylem” olarak tanimlayabiliriz. S6ylem, inan¢ ve ideoloji insa etme
Ozelligine sahiptir. Bir sdz veya diisiince, siirekli tekrarlanarak belirli kaliplar ve
iddialarla dile getirildiginde Kkitleler {izerinde yonlendirici etki uyandirabilir. Bu
baglamda kendisini ateist veya deist olarak tamimlayan genglere “Inancimzin
olusmasinda din karsit1 sdylemden etkilendiginizi diistiniiyor musunuz?” seklinde
bir soru yonelttigimizde, katilimcilarin bu soruya olumlu veya olumsuz cevaplari
arasinda anlamhi bir fark olusmamistir. Genglerin inan¢ bigimlerinin
sekillenmesinde egitim bicimi, aile yapis1 ve kisisel tecriibelerin etkisinin din karsit1
sOylemin etkisiyle hemen hemen esit seviyede oldugu goriilmiistiir.

Genglerin bir kismi dini inanglarinin sekillenmesinde kendi sorgulamalar:
veya Kkisisel tecriibelerinin etkili oldugunu belirtirken, diger kismi din karsiti

3 Aygiin, “Ateizme Yol Agan Baslica Faktorler”, 549-550.
39 Ozarslan, “Ulkemizde Ateizme Yonelme Sebepleri”1022.
40 Aktay, “Ateist Diislince’nin Olusumunda Psiko-Sosyal Faktorlerin Etkisi”, 10.
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soylemden etkilendigini belirtmistir. Dinl inancin sekillenmesinde din karsiti
soylemden etkilendigini belirtenler ise biiyiik oranda sosyal medya ve internette
sesli ve goriintiilii yaymlarin etkisini vurgulamiglardir. Din karsiti sdylemden
etkilendigini soyleyen bir grup ise bilim ve felsefe kitaplarindan etkilendiklerini
ifade etmisler, propaganda tarzi eserlerin ve yayinlarin etkileyici olmadigin ifade
etmiglerdir.

Din karsii sOylemden etkilenmedigini sdyleyenler, buna karsn ozellikle
internette karsilastiklar1 sorularin etkisinde kaldiklarmi ve sorgulamaya neden
oldugunu belirtmislerdir. Kendisini ateist olarak tanumlayan ve dini-felsefi eserler
okuduklarinm belirten gengler Friedrich Nietzsche, David Hume, Sigmund Freud,
Jean-Paul Sartre, Karl Marx, Erich Fromm, Carl Sagan, Neale Donald Walsch, Jack
Huberman gibi diigiiniirlerin yani sira yeni ateizmin onemli temsilcisi Richard
Dawkins ve iilkemizde din aleyhindeki yayinlariyla bilinen Turan Dursun’dan
etkilendiklerini ifade etmislerdir. Arastirmaya katilan bazi gengler ise internette
Celal Sengor'iin programlarini izlediklerini belirtmislerdir. Bunun yaninda bazi
gengler felsefi eserlerle birlikte dini kaynaklar1 da okuduklarini ve karsilastirma
yaptiklarin sdylemislerdir:

“Mantikli ve sorgulayici eserler ilgimi gekti. Ozellikle bilim ve felsefeye
dair okumalar algimi genisletti. B.K.A., 20”.

“Kitaplar degil ama videolar ilgimi ¢ekiyor. Celal Sengér’iin videolar:
mesela. Orada izlediklerimin cevabini buldugumda kafamda soru
isareti kalmiyor. E.K. 23”.

“Propaganda tarzi eserler ilgimi ¢ekmez, ancak felsefe okumalar:
zihnimi agryor. H.B., 20”.

“Din karsit1 sOylem diisiincelerimi etkiliyor. Akil ve mantik agisindan
sorular sorgulamaya neden oluyor. Sonra arastirma ihtiyac
hissediyorum. Cevabmi buldugumda ikna oluyorum. Ama halen
sorguladigim konular var. M.A.M. 23”.

”Hgimi ceker, sorgulamaya sevk eder, din karsitlarmin iddialarin
aragtirma  ihtiyact  hissediyorum. Cevaplarini  buldugum igin
etkilenmiyorum. Cevabini bilmedigim konular1 “iman”la asityorum.
KS.0.23".

“Qzellikle Sigmund Freud’un psikanaliz yazilar beni etkiledi. Kur’an’t

ve diger dinlerin kitaplarin1 okudum. Incil, Tevrat basta olmak {izere,
Paganizm, Samanizm ve eski Misir ve Yunan dinlerinin dinlerine dair
okumalar yaptim ve dinin gergekligi olmadigi kanaatine vardim.
B.K.A. 20".

“Kur'ant okudum ve iginde celigskiler oldugunu, giiniimiize hitap
etmedigini anladim. E.C. 20”.
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Gortinen o ki din karsiti yaymnlarla ortaya ¢ikan ateistik sdylemin gengler
uizerindeki etkisi yadsmnamaz. Dini inan¢ bakimindan kendisini nasil tanimlarsa
tanimlasin, ateistik goriislerin Ozellikle internet aracihifiyla gencglere kolayca
ulastig1 ve genglerin diisiincelerini az ya da ¢ok etkiledigi goriilmektedir. Sosyal
medya ve internet yayinlari en gliclii etken olarak goriilmektedir. Nitekim
calismamizin ilk kisminda belirttigimiz gibi internet kullanimina iliskin saha
calismalari, internette gecirilen zamanin gittikge arthigim gostermektedir. Buradan,
internet yayinlarinin gengler {izerindeki etkisinin basili yaymlara oranla ¢ok daha
fazla oldugu sonucuna ulagabiliriz. Burada tek tek isimlerini belirtmeyi liizumlu
gormedigimiz internet siteleri, video kanallar1 ve kimi sosyal medya hesaplari
binlerce takipgisi ve izleyicisiyle ateist propaganda niteligini tagimaktadir. Bu
siteler Tanr1 inancinin reddi, dinin bilime aykir1 oldugu, dinin siddet kaynag:
oldugu, dinde kadma ikincil varlik statiisii verildigi, dinin giiniimiiz diinyasina bir
s0zil olmadig1 ve insanin ahlaki bir varlik olarak dine ihtiya¢ duymadig: yoniindeki
sOylem ve iddialarla genglerin diisiincelerini etkileme ¢abasindadirlar.

4.2.2. Ateizme Neden olan Sebepler ve Tartisma Konular

Yukarida ateistik diisiinceye neden olan faktorleri ana hatlariyla ele almistik.
Burada ise genglerin neden ateizme yoneldiklerini veya kendilerini Miisliiman
olarak tanimlayanlarin cevrelerinde en ¢ok tartisilan inan¢ konularinin ne
oldugunu tespit etmeye calistik. Aragtirmamiza katilan gengler, -tipki yukarida ele
alinan ateizme yol acan faktdrlerde oldugu gibi- ateistik goriislerinin psikolojik,
diisiinsel/felsefi nedenleri olarak Tanri tasavvuru, kader algisi, kotiilitk problemi,
din-bilim iliskisi, yaratilis ve kadinin konumu gibi konulara isaret etmislerdir. Bu
sorunlar sadece kendisini ateist, deist veya agnostik tanumlayan degil, kararsizlarin
veya Miisliimanlarmm da problematigini olusturmaktadir. Miilakatta elde edilen
bilgilere gore basta Tanri inanci olmak {izere metafizik konular genglerin
zihinlerinde tam olarak yerlesmis goriinmiiyor.

“Dini konularda kafami karigtiran hususlar oncelikle kader konusu.
Mesela intihar eden kisinin sorumlulugu, 6liim vakti ve sekli belliyse
neden yaratildi? Sonra yaratilis konusu: Nigin yaratildik? Ayrica
insanlarin dogduklar1 yere goére dini mensubiyeti sekillendigine gore
herkesin sorumlulugu ayni midir, bu konuda adalet var midir? insanlar
kotiiliik yaptiklarinda bunun kaderle iligkisi nedir? Neden Tanr
kétiiliige izin vermektedir? EK. 23. K.S.0. 23; M.B.A, 24, O.S,, 21; MA.
18; M. B. 23”.

“Tanrmin varligina inaniyorum ama bu mesele hala zihnimde soru
isaretlerine nedendir. Tatmin edici bir nokta arryorum. M.AM. 23”.

“Tanr1 kavrami basta olmak iizere, metafizik konularin antropolojik
oldugunu diisiiniiyorum. Tann bir nevi gii¢ istencidir. H.$. 22”.

“Allah’in varligina neden ihtiya¢ duyariz? S.H.U. 22”.
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“Tartistigimiz dini konular arasinda Allah’'in varlig1 geliyor. M.B. 23”.

“Peygamberlerin hastalikli kisiler oldugunu diisiiniiyorum. Tanr1 fikri
onlarin iiriinii olmali. F.B. 24”.

Goriismeye katilan genglerin arasinda 6zellikle kadimlar Islam’in kadim bir
birey olarak tanimadigi ve kadin erkek esitsizligi olduguna inanmaktadir. Bu
kimisine gore ateistik goriisiin nedeni iken, kimisi bundan dolay1 ateist veya deist
olmasa da kimi dini ¢evrelerde olusturulan “kadinun ikincil varlik” algisindan
rahatsiz olmaktadir.

“Islam kadin bir birey olarak tanimiyor. Kadini agagiliyor. Cok eslilik
kadia haksizliktir. Erkek egemen bir din Islam. Islam’da kadin erkek
esitsizligi olmas1 beni dinden uzaklastiran nedenler arasindadir. H.D.
18. Dini reddetmede benzer gerekgeler: M.B.A., 24; M.H. 22”.

“Cevremde arkadaglarla tartistigimiz dini konular arasinda Islam’da
kadinin konumu ilk sirada sanirim. Feminist tepkiler var elbette.
Tesettiiriin  gerekliligi de tartisma konusudur. Dinin kadinu
asagiladigini savunuyorlar ama ben buna katilmam. Bununla birlikte
geleneksel soylemin bu yonde oldugunu itiraf etmeliyim. S.H.U, 22;
EK, 23,05, 21;M.A, 18, M.U. 21”.

Arastirmada kendisini Miisliiman olarak tanimlamayan genclerin 6nemli
kismi din fikrinin mantiksiz oldugu ve c¢agdas bilime uygun olmadigin
diistinmektedir. Bilimi yegane hakikat kabul eden gengler, dini sdylemi mitolojiye
indirgemektedir. Ozellikle mucize ve dogaiistii olaylara yaslanan anlatimlar,
genglerde karsilik bulmamaktadir. Buna ek olarak buyurgan bir edayla ikna
edicilikten uzak bir dil de etkileyici degildir. Bazi gengler ateistik inancinin
nedeninin dini gevrelerin Otekilestirici diline ve empatiden uzak yaklasimina
baglamigtir:

“Insanlar zihnen tekamiil etmektedirler. Din gecmiste insanlara hitap
ediyordu ama simdi artik bilim var ve din bilimsel gercekliklerle
uyusmuyor. Felsefi bakimindan dinin bir anlami yok. Sadece avama
hitap ettigini diistintiyorum. H.B. 22”.

“Dinin buyurgan dili beni rahatsiz ediyor. Doga iistii olaylar, Nuh
Tufani vs. bende karsilik bulmuyor. O.K. 19”.

“Escinselim ve din bu konuda en agir dili kullaniyor. Halbuki dine gore
beni yaratan o, bana bu 6zelligi veren de o, neden beni boylesine bir
sekilde tehdit ediyor? B.D. 18.

“Kur'an insamin ¢amurdan yaratildigmi séyler. Ben bunu
anlayamiyorum. M.B.A. 24; H.S. 22”

Genglerin ateistik goriiglerinin dnemli nedenlerinden birisinin de Kur’an
oldugu goriilmektedir. Kendisini Miisliiman olarak tanimlamayan geng katilimcilar
Islam dininin asil kaynagi olan Kur’an konusunda elestirilere sahipler. Gerek
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Kur'anin giiniimiize ulasan metninin sithhati gerekse i¢ tutarliligi genglerin
kafasinda 6nemli istifhamlar uyandirmis goriinmektedir:

“Kur’an kissalarinin tarihte karsiligi olduguna inanmiyorum. Kur’an'in
giniimiize asil haliyle geldiginden de emin degilim. H. $. 22”.

“Agikgast Kur’an'in kitap haline getirilisini sorguluyorum. Neden Hz.
Peygamber hayattayken kitap haline getirilmesini saglamadi? M.A.M.
237,

“Peygamber’in kendi agzindan ayetler var. Bunlar Allah tarafindan
nasil soylenmis olabilir? Ayrica celigkili bilgiler de mevcut. H.D. 18”.

“Tartigma konular1 arasinda Kur’an’in neden bu kadar ihtilafa agik bir
kitap oldugu konusu var. Mesela ibadetler Kur'an'da acik acik
belirtilmez. Namazin beg vakit olusu 6rnegindeki gibi. E.K. 23”.

Gengleri dinden wuzaklastiran gerekgelerden birisi de dinin siddetle
Ozdestirilmesidir. Cihat ayetleri ile Islam toplumlarindaki siddetin iliskilendirilmesi
gengleri dine kars1 olumsuz etkilemis gortinmektedir:

“Arkadaslarimla tartistigimiz konular arasinda ISID’in Islam’1 temsil
edip etmedigi sorunu ilk sirada geliyor. E.A. 21; M.U. 21”.

“Dini reddetmek igin Kur’an' siddet igerikli ayetleri bile yeterli. Akil
savast emretmez. H.D. 18; M.H. 22”.

Katilmcilarin problemli konular arasinda cennet ve cehennem tasavvuru,
ahiret inanci, cennet ve cehennem tasvirleri, kole-cariye meselesine de yer verdigini
ifade etmemiz gerekir. Ayrica insanin neden bu hayatta var oldugu ve neden
imtihan edildigi hususu da genglerin sorguladig1 temel konular arasindadur.

Ozetle genglerin ateistik goriise yonelmelerinde dini sorgulamalar ve dine
yonelttikleri sorular oldukga 6ncelikli bir yer tutmaktadir. Varlik, Tanri, yaratihigin
keyfiyeti, var olusun amaci, imtihanin nedeni, din olgusunun gerekliligi, mucize-
mitoloji iligkisi, sefaat-adalet iliskisi, kader ve kotiiliik problemi, dinin sosyal hayat
ve beseri iligkilere iliskin diizenlemelerinin giincel degeri, escinsellik gortisii, din-
ahlak iliskisi, dinin kadina bakis1 vs. konularda dine yoneltilen sorular —her ne
kadar bazen paradoksal olsa da- tatminkar cevap bulamadiginda dini inancin
zayiflamasi ve ateistik egilim kagimilmaz olmaktadir#’ Bunun yaninda kisisel
tecriibeler ve sosyo-politik gerekgeler ateistik egilimin ikinci derece 6nemli nedeni
olarak goriinmektedir.

4 Namik Kemal Okumus, “Gengligin Ateizmle Imtihan1 Ya da Bizi Bu Sorular Mahvetti Serzenisi”, ed.
Cemalettin Erdemci vd. Islam Diisiincesinde Ateizm Elestirisi (Ankara: Elis Yayinlari, 2019), 138-159;
Aygiin, “Ateizme Yol Acan Baglica Faktorler”, 552-553.
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4.2.3. Genglerin Ateistik Eilim ve Dini Inan¢ Durumuna Iliskin Goriisleri

Yukarida kendisini deist, ateist, agnostik olarak tanimlayanlarin kendi
durumlarina iliskin bilgi edinmeye calistik. Bu baslikta ise daha ¢ok kendisini
Miisliiman olarak tarnumlayan genglerin, ateistik egilim ve nedenlerine iliskin
cevrelerinde sahit olduklar: din sosyolojik durum hakkindaki goriislerini sorduk.
Aragtirmaya katilan genglerin tamami dikkat ¢ekici bicimde Tiirkiye'de gengligin
ateistik akimlara ilgi duydugu veya en azindan geleneksel din anlayigim
sorguladigini ifade etmistir. Bu yoOnelimde en Onemli sebep tepkiselliktir.
Katilimcilara gore din ve ahlak iliskisini savunan Miisliimanlarin veya Islamcilarin
iktidarlarinda adalete aykir1 s6z ve eylemleri genglerin dinden uzaklasmasina
neden olarak goriilmektedir:

“Turkiye’de tepkisel ateizm var. Gengler ayirimcilik igeren siyasi
soylem ve uygulamalarla, din istismari yapan dini gruplara tepki
olarak dinden uzaklagsmaktadir. Din siyasal Islam tarafindan dikte
edilmektedir. Bu durumda ateizm bundan bir kagis oluyor. Gengler
ozgilirliikle ateizmi esitlemektedirler. Ayrica ailelerden kaynaklanan
buyurgan din sdylemi de buna etki etmektedir. Dini inanglar dikte
edilerek din temellendirilemez. Genglerin insan merkezli bir dini
sOyleme ve mantiksal diizlemde acgiklamalara ihtiyac1 var. H.B. 22; H.S.
22;B.D. 18; K.S.0O. 23; M.A.M. 23; M.B. 23; O.K. 19; F.B. 24; M.H. 22; E.C.
20”.

“Misliimanlarin yasam bigimlerine tepkisellik var. Din adamlarinin
soylemleri ile hayatlarmin tutarsizhigi ve buna bagh olarak
Miisliimanlarin yasam bicimi ateizme ya da deizme siiriikliiyor. Tarikat
ve cemaatlerin -gerek icine girerek gerekse disaridan goézlemleyerek-
olumsuz etkisi yadsmamaz. Islami gruplar gencleri Islam’a
kazandirayim diye zarar veriyor. Popiiler dindarlik, insanlarmn dini
kendi amaclarina alet etmeleri gengleri dinden uzaklagtiran bir
sebeptir. K.S.O. 23; M.A.M. 23; M.B. 23; M.U. 21; E.C. 20”.

Arastirmada elde edilen verilere gore genclerin ateizme yonelmesinin diger
nedeni dinin yeni bilimsel gelismelere ayak uyduracak bir séyleminin olmayigidir.
Buna karsin genclerin bir kismi din-bilim ¢atismasimin sadece bir iddiadan ibaret
oldugunu ve bunun ateizm propagandasi haline getirildigini ifade etmislerdir:

“Arastirma yapabilme ortami gelisti. Gengler internetten
farkli bilgilere ulasabiliyor. Gengler kendilerine &gretilen
bilgilerle bilimin sundugu verileri karsilagtirma imkanina sahip.
Bilimsel teoriler 6grenildik¢e, evrim, maddenin olusumu vs.
genclerin dine bakis1 zayiflamaktadir. Din bilimin ¢ok uzaginda
kaldi. B.K.A. 20; E.A. 21 M.A.M. 23; M.H. 22; F.B. 24; E.G. 19”.

“Siirekli din-bilim ¢atismasindan soz edilince gengler de
bundan etkileniyor. Kur’an ayetleri aslinda bilimsel teorilere
aykirilik icermez. E.K. 23”.
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Arastirmada dikkat ¢eken bir husus, bazi genglerin ateizm veya deizmin
popiilaritesinden yararlanmak istemeleridir. Yani “farkli olma” duygusu, kimi
gengler i¢in dini kimlikten daha 6nemli goriinmektedir:

“Bazilar1 popiiler oldugu igin ateistim, deistim filan diyorlar.
Ashinda bir sey bildikleri yok. Ne Islam ne de ateizm adina.
Ama yaygin bir sekilde ateizm revacta ve kendilerini gencler bu
sekilde tanimlamanm ayricalikk oldugu fikrinde. Ayrica bu
yonde bir propaganda oldugunu da diisiiniiyorum. B.K.A. 20;
OK.19”

Katilimcilara gore genclerin Islam dininden uzaklagmasina neden olan ana
faktorler yukarida belirtilen gerekgeler olmakla birlikte, katilimcilarin ayri ayr
vurguladiklar asagidaki nedenler de ateistik egilimin sebepleri arasmdadar:

¢ Miisliimanlarin diger din mensuplarin 6tekilestirmesi.

¢ Evrensel olma iddiasina karsin sadece belirli bir kitleye hitap etmesi.

e Inang konularindaki bilgisizlik.

¢ Dinin genglerin psiko-sosyal sorunlarini tatminkar sekilde ¢6zememesi.

¢ Dinin, dini bilgi veya dini duygu bakimindan yetersiz olan genclere
dokunamamasi.

¢ Dini sdylemin bilimsel ve felsefi okumalar1 olan gengler i¢in yetersiz kalmasi
ve “eski”mesi.

e Dinin getirdigi sorumluluk ve smirlamalardan kagma istegi, Ozgiirliik
arzusu.

o Insanlarin yasadiklari travmalar nedeniyle kadere ve Allah’a isyan etmeleri.
e Aile ortaminda Islam’in bilinmemesi ve yasanmamas.

e Uzmanlarn ilgilendiren ilahiyat konularinin halkin 6niinde tartisilmas: ve
ortaya ¢ikan belirsizlik, catisma goriintiisii.

e Televizyon ekranlarinda dini tartisma programlarindaki asagilayici ve
kavgaci tislup.

¢ Genglerin dini sorularina ikna edici cevaplarin verilmesi yerine dikte edici
bir dilin kullanilmasi.

Ozetle gengler, bilim ve teknoloji ¢aginda daha fazla sorgulama yapma
imkani bulmakta ve bilgiye kolayca erisebildigi icin karsilastirma yapabilmektedir.
Cagin hizla ilerleyen ve siirekli degisen dinamikleri karsisinda din hurafe ve
mitolojiyle esitlenebilmektedir. Buna bir de dindarlarin yasak¢i tutumlari, ahlaki
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sorunlar1 ve dini istismari eklenince ateizm ve deizm gibi din karsithig
yayilmaktadir.#

Sonug¢

Gengler, toplumda her zaman yeniligi, aykirilig1, degisimi, dinamizmi temsil
etmistir. Geg¢misten gilinlimiize genglerin geleneksel kiiltiirden ve inangtan
kopuslari, yetigkinler i¢in hep bir sorun olarak algilanmistir. Geng sorgulayan,
aragtiran, tartisan demektir. Bu nedenle *
ilerliyor” gibi haberler karsisinda sasirmamalidir. Ancak bu, ateizm ve deizmin bir
inan¢ sorunu oldugu gercgegini degistirmez. Bu sorunun dini yaynlarla iliskisi
siiphesiz inkar edilemez.

‘veni nesilde ateizm yayiliyor, deizm

Din karsiti yayinlarm igerikleri incelendiginde, bunlarin genglerde ateistik
egilimleri —az ya da ¢ok- etkiledigi goriilmektedir. Zira din karsit1 yayimnlarin inang
ve yasam tarzi bakimindan dikte ettigi goriisle genglerin diisiince ve davranislar
arasinda paralellik s6z konusudur. Yaptigimiz miilakatlarda kimi genglerin bilim,
felsefe ve edebiyat okumalari neticesinde ateist, deist ve agnostik olduklari
goriilmiistiir. Nasil ki iman bir irade ve bilgiye dayaniyorsa, ateizm veya deizm de
bir bilgi birikimi ve iradi tutuma dayanmaktadir. Bir kimsenin “ben ateistim,
deistim” gibi tanimlamalarda bulunmasi onun belirli sorusturma, arastirma ve
okumalar1 neticesinde ortaya ¢ikmaktadir. Bir kisinin tamamen Miisliiman olan
cevresini agip ateist veya deist dini kimligi kabul etmesi kolay degildir. Siiphesiz
bu, belirli bir bilgi ve duygu birikimini gerektirir. Bu nedenle s6z konusu yayinlarin
gengler {izerindeki etkisi inkar edilemez.

Genglerin inang diinyasini etkileyen ve onlari sorgulamaya sevk eden baslica
unsurlardan birisi internettir. Sosyal medya ile internette sesli-goriintiilii igerikler
geng zihinlerin sekillenmesinde birincil faktordiir. Ancak bu, gengler {izerinde
sadece internetin etkili oldugu anlamina gelmemelidir. Cogu zaman internette
baslayan arastirma, sorgulama ve egilim basili yaymlarin okunmasiyla bir inanca
doniismektedir. Dolayisiyla sOyle bir sonuca ulasilabilir: Genglerin inang
diinyalarinin sekillenmesinde internette dinl veya din karsiti sdylemin etkisi
yliksektir. Ancak Ozellikle “ateist”, “deist” gibi kurumsal dinin diginda bir kimligin
olusmasi belirli okumalar neticesindedir. Ancak popiiler kiiltiirde “ateist”, “deist”,
“Islamc1” gibi kavramlarm iginin bosaltildig1 ve genglerin bunlari belki de ¢ogu
zaman “farkli” olma adina —bilingsizce- kullandig1 da ayr1 bir gergektir.

Ateistik egilimde din karsiti yaymlar disinda su faktorler one cikmustir:
Birincisi, ateizm ve deizm gibi goriisler dini gevrelere tepkiyle ortaya ¢ikmaktadir.
Buna tepkisel ateizm veya tepkisel deizm denilebilir. Son dénemde gerek
iilkemizde yasanan hadiseler genglerin dini kisi ve kurumlara karsi giiven

4 Aktan, “Tiirkiye’de Deizm Neden Artryor, Dindarlik Neden Azaliyor?” (Erisim tarihi: 03.03.2020).
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duymadigimi gostermektedir. Dini oldugunu iddia eden bir Orgiitsel yapinn
devlete hitkkmetme cabasi, devlet iginde haksiz kadrolagsmasi ve nihayetinde silahli
ve terdrist bir darbe girisiminde bulunmasy; muhafazakar, sag veya Islamai kodlarla
tanimlanan siyasal erkin y&netim bigimi, dini kisveye veya unvana sahip kisilerle
tarikat, cemaat veya dini vakiflarin giicii kutsayan politik tutumlari, siyasetle ¢ikar
iligkileri, parasal konularda liiks, israf ve haksiz kazanglari, kadin konusundaki
goriigleri ve davramislari... Tiim bunlar -gercege uygun olsun veya olmasm- son
donemde {ilke giindeminin hep ilk siralarinda yer almugtir. Diger taraftan giincel
karsiligi olmayan basmakalip fetvalar, dini yasanmasi kolay bir olgu olmaktan
cikarip dar kaliplara sikistiran ezberler, akla-mantiga sigmayan dini hikayeler ve
hurafe dolu anlatimlar... Ekranlarda boy gosteren kimi dini programlar... Keza
diinya genelinde Miisliimanlarin pek i¢ agic1 olmayan sosyo-ekonomik durumlari,
teror eylemleriyle iliskilendirmeleri, mezhep kavgalari, oteki ile iliskileri, kadin
algisi... Bu tablo genglerle din arasinda bir perde niteligindedir. Aslinda boyle bir
diizlemde ateizm veya deizm, adeta Tanri’nin veya dinin inkarindan ¢ok, dini
hayatin ve dini goriiniimlii kisi, otorite ve kurumlarin reddi anlamindadir.

Ateist egilimde diger 6nemli etken sosyo-kiiltiirel faktordiir. Aydinlanma
doneminde Bati’da Hiristiyanlik tizerinden dine yoneltilen elestiriler genel anlamda
tim dinleri hedef alan bir nitelige biirlinmiistiir. Modern donemde sekiiler-
hiimanist diinya goriisi Aydinlanmanmn pozitivist, hiimanist, kat1 rasyonalist
felsefi diiglincesinin tabii sonucudur. Boyle bir zihinsel arka plana sanayi
toplumunun yogun is temposu (makinelesmis insan) ve modern kent yasaminin
dinamikleri eklenince, din adeta zihinlerden ve reel hayattan ¢ekilmeye yiiz tuttu.
Din artik kissalara, ¢ogu -neredeyse giinliikk hayatta karsilasma ihtimali
olmadigimiz- fikhi meselelere, riiya yorumlarina, tarikat-cemaat yapilanmalarina,
ilahiyat tartismalarma meze edilmis ve dinin goniil dili nostaljik olmus, insana
vadettigi huzur ve saadet buharlasmistir. Geng icin béyle bir kompozisyonda dini
inanca ve uygulamalara yer yoktur. Bu durumda bilim onun dini; futbol, miizik ve
sosyal medya ise ibadeti/ritiielidir.

Gencin kabul gorme istegi, 6zgiirliik arzusu ve 6zgiin olma arayis1 onun dini
ve dini kurumlar1 reddetmesinde etkili olan bir diger faktordiir. Gelisen tekno-
bilisim imkanlari, sorgulama kiiltiirii, modern yasam tarzi, genis haz ve mutluluk
imkanlar1 karsisinda din dilinin ve dini diisiincesinin kendisi giincelleyememis
olmasi veya en azindan dinin 6zgiirliik alanini daraltan yasaklar: karsisinda ateizm
ve deizm adeta bir kagistir.

Ote yandan saha calismamiza katilan genglerden edindigimiz bir diger
husus, vahyin keyfiyeti Kur'an’in tarihselligi, kissalarin hakikati, ahkam
ayetlerinin gegcerligi gibi ilmi konularin televizyon ekranlarinda tartisilmasi, geng
zihinleri olumsuz etkilemektedir. Kur'an metnine tam bir inancla bagl olan bir
gencin, sorgulama asamasinda Islam bilginlerinin getin ihtilaflarna sahit olmasi,
Kur'an'in hakikati ve sayginligina iligkin olumsuz duygulara kapilmasma neden
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olabilmektedir. Bu nedenle ilgili tartismalarin ilm1 mecralarda yapilmasinda yarar
vardir.

Genglerin inanglarini olumlu yonde etkilemek icin onlarin zihinlerine ve
kalplerine hitap edecek yaymnlarin yapilmas: ve bu siirecte bizzat genglerden destek
alinmas yararli olacaktir. Ozgiirlitk¢i sdylem desteklenmeli, basili yayinlarda
satafatl sayfalar, kapaklar terk edilmelidir. Inang ve ahlak adina yararl kitaplar
sesli okuma bigiminde internette yayinlanmali, din-bilimsel makalelerin &zetleri
internette sesli-goriintiilii 6zetlenmelidir. Genglerin ilgisini ¢eken bilim ve mizah
dini yaymnlarda gozden irak tutulmamalidir. Dinin inang meseleleri ¢ogulcu ve
rasyonel bir yontemle temellendirilmeli, otekilestirici, yasakgi, siddeti 6zendirici ve
buyurgan dil terk edilmelidir. Din dili mucizevi s6yleme degil, ahlaka vurgu yapan
akli bir hiiviyete biiriinmelidir. Genglik yaymlar1 “propaganda” hissi vermemelidir.
Duygulara deger verilmeli, insani farkliliklar goz ardi edilmemelidir. Dini hakikat
sahih bilgiye dayali olarak sade ve gosterissiz bicimde ortaya konulmalidir.

Tim bu gerekgelerle genglerin ateistik egilimleri dikkatle incelenmeli ve bu
sorunun doguracag: dini, ahlaki ve sosyo-psikolojik sonuglar1 degerlendirilmelidir.
Bu problem iman-kiifiir denkleminde degil, ahlak baglaminda ele alindiginda
genclerin inang diinyalarma hitap edecek ¢oziimler iiretilmesi kolaylasacaktir.
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Anti-Religious Publications and Reasons for Atheistic
Orientations Among Youngsters”

Mustafa UNVERDI*

Abstract

The aim of this study is to investigate the relationship between the atheistic thoughts
of the youth and to discuss their effects on youth. Atheistic movements can easily reach
people in today's communication world and it especially affects young minds. These
publications reject the existence of a creator, the life after death, and the relationship between
religion and morality, and reduce life only to this world. These kinds of publications destroy
young people's belief world and cause people whose religious knowledge level is not
enough to move away from religion. The determination of the projections of anti-religious
movements in youth beliefs is important in terms of theology. This will be useful both in
directing religious publications and in understanding the current problems of the science of
theology. In this article, the analysis of the content of atheistic publications that merge in the
anti-religious denominator and which are especially aimed at young people and the rationale
of young people towards atheism has been examined. The study will help us to understand
which motives the young people turn to atheistic views. For this, interviews were conducted
with the qualitative research method and the factors affecting their beliefs were tried to be
determined.

Keywords: Kalam, Atheism, Deism, Atheistic, Youth, Publication.

Din Karsit1 Yayinlar ve Genglerde Ateistik Egilimin
Nedenleri
Oz
Bu ¢alismanin amaci din karsit1 yayinlarla genglerin ateistik diisiincelerinin iliskisini

aragtirmaktir. Inkarc akimlar, giiniimiiz iletisim diinyasinda insanlara rahatlikla
ulagabilmekte ve Ozellikle geng zihinlerde karsilik bulabilmektedir. S6z konusu yaymnlar bir
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yaraticinin varligini, 6liimden sonra hayatin oldugunu ve din ve ahlak iliskisini reddeden ve
hayati sadece bu diinyaya indirgeyen bir yapidadir. Bu tiir yaymlar, genclerin inang
diinyasini tahrip etmekte ve dini bilgi diizeyi yeterli olmayan kisilerin dinden uzaklasmasina
neden olabilmektedir. Din karsiti yayinlarin gengclerin inanglar1 tizerindeki etkisini tespiti
kelam ilmi agisindan 6nemlidir. Bu, hem dini yayinlara yén vermede hem de kelam ilminin
giiniimiiz problemlerini anlamasinda yararli olacaktir. Bu makalede din Kkarsithg:
paydasinda birlesen ve Ozellikle genglere yonelik olan ateistik yayimnlarin muhteva
bakimindan tahlili ve genclerin ateizme y&nelme gerekgeleri incelenmistir. Calisma,
genclerin hangi saiklerle ateistik goriiglere yoneldiklerini anlamada bizlere yardimci
olacaktir. Bunun igin genglerle nitel arastirma yontemiyle miilakatlar yapilmis ve onlarin
inanglarm etkileyen faktorler tespit edilmeye ¢alisilmistir.

Anahtar Kelimeler: Kelam, Ateizm, Deizm, Genglik, Yayin, Ateistik.

Summary

Anti-religious currents are in the interest of young people today, as in the
past. This should not be seen as surprising or extraordinary. Young people have
always represented innovation, contradiction, change and dynamism in the society.
Young; questions, researches and discusses. For this reason, he should not be
surprised by the words such as “atheism is spreading, deism is advancing”. It is not
surprising that young people are interested in atheistic publications today.

Atheistic currents that are the subject of our study are of a quality that rejects
institutional religion such as atheism, deism and agnosticism, reduces the
understanding of value to human mind and nature. Common points of these
thought-based publications are: The rejection of the belief in God and the hereafter,
the degeneration of the concept of God, the rejection of the relationship between
religion & morality and religion & science, the rejection of divine revelation, the
advocacy of human absolute freedom and competence, the promotion of unlimited
sexuality, different sexual inclinations and consumption.

It is not possible for young people not to be affected by these publications.
The main sources that are effective in the belief world of young people are scientific
and philosophical studies. These are the publications read by the relevant person.
In this study, where we investigated the relationship between anti-religious
publications and the atheistic tendency of young people, it was observed that
young people accepted atheism, deism, agnosticism as a result of personal inquiries
and scientific-philosophical readings. Just as faith is based on will and knowledge,
atheism or deism is based on knowledge and voluntary attitude. The fact that
someone makes definitions such as “I am an atheist, I am a deist” occurs as a result
of his certain investigations, researches and readings.

The factors leading to atheism in general are psychological, socio-political
and philosophical and experience reasons. It seems difficult to find a place in
religion in the city culture that emerged with industrialization. Especially at this
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time when everybody has to struggle with subsistence anxiety in everyday life, he
feels constantly working for more pleasure and comfort and cannot devote time to
religious rituals in this rush. The corporate religion, which has lost its active role in
daily life, gradually withdraws from social life and then individual life.

Among the psychological causes of the atheist tendency is that one finds the
classic and traditional style of religion “ordinary”, “boring” and “restrictive of
freedom”. Some young people find a secular-atheist lifestyle more exciting, original
and creative. While modern people have great self-confidence with their free
lifestyles, religious people cannot break with tradition and remain provincial.
That's why, for example, when a peasant man comes to university, he may want to
get rid of the socio-cultural heritage he brought with him.

One of the reasons of atheism is the feeling of getting rid of the burden of
religion. Praying five times a day, fasting, zakat etc. In addition to religious rituals,
religion is a burden with the sensitivity required by faith. The teenager may be
avoid this responsibility.

The internet seems to be the most influential factor affecting young people's
beliefs and makes them to question their belief system. Social media actors and
other internet broadcasts are the primary factor in shaping their young minds.
However, this should not mean that the only internet is effective for young people.
Research, questioning and tendency, which started on the internet most of the time,
turn into a belief by reading printed publications. Therefore, it can be concluded
that: Religious or anti-religious discourse has a high impact on the shaping of
young people's belief. However, the formation of an identity other than the
institutional religion such as “atheist” and “deist” is the result of certain readings.

Another striking point is that, like all other concepts, concepts such as
"atheist", "deist", "Islamist" are emptied and young people use them unconsciously
to be "different".

Apart from anti-religious publications in the atheistic tendency, the following
factors are prominent: First, atheistic thoughts emerge in response to religious
environment. The recent events both in our country and in the world seem to have
a negative impact on young people towards religion. It seems that an unfair
staffing within the state and ultimately an armed coup attempt by an organization
that claims to be religious, on the contrary the conservative government’s policy
that is open to criticism about justice and merit, in turn, caused young people to
react to institutional religion. As a matter of fact, in the interview we conducted in
our study, all young people stated that there is reactive atheism in their
environment.

The second important factor is the socio-cultural factor. In the Enlightenment
period, criticisms directed to religion over Christianity in the West have taken on a
quality that targets all religions in general. The secular-humanist world view in the



Anti-Religious Publications and Reasons for Atheistic Orientations Among

Youngsters

modern era is the natural result of the positivist, humanist, strict rationalist
philosophical thought of Enlightenment. When the intense work pace of the
industrial society (mechanized person) and the dynamics of modern city life were
added to such a mental background, religion almost faced withdrawal from minds
and real life. Religion has now become an appetite for parables, most of the figh
issues, dream interpretations, sect-congregation structures, theological debates and
peace and happiness promised by religion is almost sacrificed like a prisoner who
extended his neck to the guillotine. There is no room for religious beliefs and rituals
in such a composition for the young. Science is his religion; Its activities such as
football, music and social media are daily rituals.

Another factor influencing the atheistic tendency of the youth is the desire to
be accepted, the desire for freedom and the quest to be unique. Developing techno-
informatics opportunities, questioning culture, secular life imposed by the modern
lifestyle, and the fact that the language of religion and religious thought could not
update itself seem to be among the other reasons that young people are interested
in atheistic movements.

For all these reasons, the atheistic tendencies of young people should be
taken into consideration and especially their sociological consequences should be
considered. When this problem is handled in the context of morality, not in the
faith-profanity equation, it will be easier to find solutions that will appeal to the
faith worlds of young people.

Ozet

Din karsiti akimlar ge¢miste oldugu gibi giiniimiizde de genglerin ilgi
alanindadir. Bu sasirtic1 veya olaganiistii goriilmemelidir. Gengler, toplumda her
zaman yeniligi, aykirihigi, degisimi, dinamizmi temsil etmistir. Geng, sorgulayan,
aragtiran, tartisgan demektir. Bu nedenle “ateizm yayiliyor, deizm ilerliyor” gibi
sozler karsisinda sasirmamalidir. Giinlimiizde genglerin ateistik yaymlara ilgi
gostermesi de sasirtic1 degildir.

Calismamiza konu olan ateistik akimlar ateizm, deizm, agnostisizm gibi
kurumsal dini reddeden ve deger anlayigini insan aklma ve dogaya indirgeyen
niteliktedir. Bu diisinceye dayali yaymnlarin ortak noktalar1 sunlardir: Tanr ve
ahiret inancinin reddi, Tanr1 kavrammin yozlastirilmasi, din-ahlak ve din bilim
iligkisinin reddi, ilahi vahyin reddi, insanin mutlak 6zgiirliigii ve yetkinliginin
savunusu, sinirsiz cinselliin, farkli cinsel egilimlerin ve tiiketimin 6zendirilmesi.

Genglerin s6z konusu yayinlardan etkilenmemesi miimkiin degildir.
Genglerin inan¢ diinyasinda etkili olan baslica kaynaklar bilimsel ve felsefi
eserlerdir. Bunlar ilgilisi tarafindan okunan yayinlardir. Din karsiti yaymlar ve
genglerin ateistik egilimi arasinda iliskiyi arastirdigimiz bu calismada, genglerin
kisisel sorgulamalar ve bilimsel-felsefi okumalar neticesinde ateizm, deizm,
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agnostisizmi kabul ettikleri goriilmiistiir. Nasil ki iman bir irade ve bilgiye
dayaniyorsa, ateizm veya deizm de bir bilgi birikimi ve iradi tutuma
dayanmaktadir. Bir kimsenin “ben ateistim, deistim” gibi tanimlamalarda
bulunmas: onun belirli sorusturma, arastirma ve okumalari neticesinde ortaya
¢ikmaktadir.

Genel olarak ateizme yol agan faktorler psikolojik, sosyo-politik, felsefi ve
tecriibi nedenlerdir. Sanayilesmeyle birlikte ortaya ¢ikan kent kiiltiiriinde dine yer
bulmak zor goriinmektedir. Ozellikle giindelik hayatta herkesin gecim endigesiyle
bogusmak zorunda kaldig1 su donemde, bireyler daha fazla haz ve konfor icin
surekli ¢alismak zorunda hissetmekte ve bu kosturmacada dini ritiiellere zaman
ayiramamaktadir. Giinliik hayatta etkin roliinii yitiren kurumsal din, yavas yavas
sosyal hayattan ve akabinde bireysel hayattan ¢ekilmektedir.

Ateist egilimin psikolojik nedenleri arasinda insanun dinin klasik ve
geleneksel tarzin1 “siradan”, “sikict” ve “Ozglirligii kisitlayict” bulmasi vardir.
Kimi gencler sekiiler-ateist bir yasam tarzim1i daha heyecanli, 6zgiin ve yaratict
bulmaktadir. Modern insan serbest yasam tarziyla miithis bir 6zgiivene sahipken,
dindar insan gelenekten kopamaz, tagrali kalir. Bu neden 6rnegin, tasral bir geng
iiniversiteye geldiginde yaninda getirdigi sosyo-kiiltiirel bagajdan kurtulmak
isteyebilir.

Ateizmin nedenleri arasinda dikkat ¢eken hususlardan birisi de maddenin
egemenliginde bir diinyada dinin getirdigi yiikten kurtulma duygusudur. Bes vakit
namaz, orug, zekat vs. dini ritiiellerin yan sira inancin gerektirdigi hassasiyetlerle
din bir kiilfettir. Geng bu yiikii omuzlamaktan kagciyor olabilir.

Genglerin inan¢ diinyasini etkileyen ve onlar1 sorgulamaya sevk eden en
etkili unsurun internet oldugu goriinmektedir. Sosyal medya aktorleri ve
cemaatleri ile diger internet yaymlar1 geng zihinlerin sekillenmesinde birincil
faktordiir. Ancak bu, gengler iizerinde sadece internetin etkili oldugu anlamina
gelmemelidir. Cogu zaman internette baslayan arastirma, sorgulama ve egilim
basili yaymlarin okunmasiyla bir inanca doniismektedir. Dolayisiyla soyle bir
sonuca ulasilabilir: Genglerin inang¢ diinyalarinin sekillenmesinde internette dini
veya din karsit1 sOylemin etkisi yiiksektir. Ancak ozellikle “ateist”, “deist” gibi
kurumsal dinin disinda bir kimligin olusmasi belirli okumalar neticesindedir.

Dikkat ¢eken bir diger husus, diger tiim kavramlarda oldugu gibi “ateist”,
“deist”, “Islamc1” gibi kavramlarin icinin bosaltilmast ve genglerin bunlari “farkli”
olma adina -bilingsizce- kullanmasidir.

Ateistik egilimde din karsiti yaymlar disinda su faktorler 6ne cikmustir:
Oncelikle ateistik diisiinceler dini cevrelere tepkiyle ortaya cikmaktadir. Son
donemde gerek iilkemizde gerekse diinyada yasanan hadiseler gengleri dine kars:
olumsuz etkilemis goriinmektedir. Dinl oldugunu iddia eden bir orgiitsel yapinin
devlete hiikmetme c¢abasi dogrultusunda devlet iginde haksiz kadrolasmas: ve
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nihayetinde silahli bir darbe girisiminde bulunmasi, bunun Kkarsisinda,
muhafazakar iktidarin adalet ve liyakat konusunda elestiriye agik politikas:
genclerin kurumsal dine tepki gostermesine neden olmus goriiniiyor. Nitekim
calismamizda yaptigimiz miilakatta tiim gengler, cevrelerinde tepkisel ateizm
oldugunu ifade etmislerdir.

Tkinci onemli etken sosyo-kiiltiirel faktordiir. Aydinlanma doéneminde
Bati’da Hiristiyanlik {izerinden dine yoneltilen elestiriler genel anlamda tiim dinleri
hedef alan bir nitelige biirtinmiistiir. Modern dénemde sekiiler-hiimanist diinya
goriisit Aydinlanmanin pozitivist, hiimanist, kat1 rasyonalist felsefi diisiincesinin
tabii sonucudur. Boyle bir zihinsel arka plana sanayi toplumunun yogun is
temposu (makinelesmis insan) ve modern kent yasaminin dinamikleri eklenince,
din adeta zihinlerden ve reel hayattan ¢ekilmeye yiiz tuttu. Din artik kissalara, ¢ogu
-neredeyse glinliik hayatta karsilasma ihtimali olmadigimiz- fikhi meselelere, riiya
yorumlarina, tarikat-cemaat yapilanmalarina, ilahiyat tartismalarina meze edilmis
ve dinin insana vadettigi huzur ve saadet adeta giyotinin oniine boynunu uzatmis
bir mahk{im gibi kurban edilmistir. Geng icin boyle bir kompozisyonda dini inanca
ve ritiiellere yer yoktur. Bilim onun dini; futbol, miizik ve sosyal medya gibi
etkinlikleri ise giinliik ritiielidir.

Genglerin ateistik egiliminde etkili diger faktor kabul gorme istegi, 6zgiirliik
arzusu ve Ozgiin olma arayisidir. Gelisen tekno-bilisim imkanlari, sorgulama
kiiltiirii, modern yasam tarzimin dayattifi sekiiler hayat, din dilinin ve dini
diisiincenin kendisini giincelleyememis olmasi genclerin ateistik akimlara ilgi
duymasinin diger nedenleri arasinda goriinmektedir.

Tim bu gerekgelerle genglerin ateistik egilimleri dikkate alinmali ve 6zellikle
bunun sosyolojik sonuglar diisiiniilmelidir. Bu problem iman-kiifiir denkleminde
degil, ahlak baglaminda ele alindiginda genglerin inang diinyalarina hitap edecek
¢oziimler iiretilmesi kolaylasacaktir.

Introduction

Young people are those who reflect the future of a society. Their beliefs,
thoughts and attitudes provide tips about what we will face in future. If we are
looking for a better future, we have to raise our youth based on our beliefs and
ideals. Educational institutions, social and cultural factors and publication-related
activities are the essential factors guiding youngsters’ path. Publications for
youngsters are produced in two forms as digital and printed. It is obvious that
Internet, social media and video channels affect not only the youth, but also
everybody including children and elderly.

Considering the fact that the two concepts that emerged in the 21st century
are profanation and consumption, the publications which affect the young people
are related to these concepts, which is not surprising. Although the religious
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publications that provide a spiritual perspective to life and indicate that the life
does not solely consist of this mortal world are common, there is still an “anti-
religious” field that affects young people’s thoughts. The declining trend of
religiousness in Turkey and other countries indicates that the impact of such
publications and activities cannot be neglected."

Tiirkiye Genglik Raporu (Turkish Youth Report) published by Social, Economic
and Cultural Research Center (SEKAM) in 2016 suggests that young people
experience dilemmas and confusions in terms of their traits and identities, and that
they are deviating from the religious and ethical values. This report also shows that
young people experience conceptual issues because there are some young people
who define themselves as “atheist” but still perform prayers and fast, and they are
those youngsters who define themselves “Islamist” but do not perform prayers at
all. According to the results obtained from the survey, youngsters generally
consider smoking, alcohol and substance consumption, free sexuality and
homosexuality as legit. Religious perspectives of young people weakened, and their
trust in the religious institutions became distorted. Despite becoming personalized
and feeling alone, young people have an understanding that “they can do anything
as they have the right to do so”. They desire a limitless consumption and freedom.
They attribute importance to brands and value abnormal dressing style. Their role
models are the popular subjects, rather than the scientists, philosophers, religious
people and politicians.?

The primary reason for this rapid change among the new generation is
Internet. The main source of information for people is web sites and videos in this
new communication and technology age. It is a known fact that Internet and videos
also affect everybody, not only the youth. The distinctive trait of modern era is
individualization, solitude, virtualization and Internet addiction, which are
apparent in everybody. The topic that we are interested in at that point is the
impact of religious and anti-religious content on young people.

The concept of theism reflects the belief in a single god, while atheism is the
rejection of a god in philosophy. The trends of rejecting the theoretical religion can
be named “atheistic” despite being conceptually different to atheism. To reflect the
anti-religious trends guided by atheism and deism, the concept of “atheistic” was
used in the study. The similarity between deism and atheism cannot be denied. In a
field study on the atheistic and theistic perceptions of university students, the
following were stated:

1 For the studies on youngsters’ beliefs and religiousness, see. Fatma Aygiin, “Ateizme Yol A¢an Baglica
Faktorler”, Mezhepler Tarihi Dergisi 10/2 (Fall 2017), 535-536; Kenan Seving, “Ateizmin Boyutlar1 ve
Tipleri”, Islami Ilimler Dergisi 12/3, (Giiz 2017) (101/132), 104; Pew Research Center, “The Age Gap in
Religion Around the World”, (Date Accessed: 15 March 2019).

2 SEKAM, Tiirkiye Genglik Raporu (Istanbul: May 2016) 6-7.
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“The results of the present study indicate that the difference between
atheist and theist ideologies is limited with the belief in God. Atheists
do not accept the existence of a god while theists still believe in God.
The belief of subjects was shaped by the emotional needs, and they
were the people who lost their interest in religion or were scared with
religion, rather than being an intellectual atheist or theist. Accordingly,
neglecting many important religious concepts including revelations
supported the thoughts of atheists. The criticisms of theists toward
religions drove atheists to adopt deism. An understanding that does
not include a belief in revelations, miracles and eternal life and that
does not accept the control of God over the universe (deism) means the
half of the path to atheism has already been walked.”3

The aim of the present study is to discuss the reasons for the atheistic
orientations among the young people and to determine the relationship between
these orientations and anti-religious publications. This study also examines which
topics the anti-religious publications focus on the most. It presents the interviews
performed with 21 high school and university students aged between 18 and 24.
The field studies on atheism and deism are among the primary source of reference
for this study.

1. General Traits of Anti-Religious Trends

Anti-religious trends reflect the thoughts and ideologies that object to the
religion. All ideologies rejecting the institutionalized religion and religious beliefs,
such as atheism, deism, agnosticism or nihilism which indicate a different field of
meaning, can be considered equal in terms of “rejecting the religious beliefs and
objecting to the religion”. These trends are basically the rejection of the belief in
God and last day, and they are based on the following;:

a. The life is limited with the present world, and the reality covers the subjects
and objects that can be perceived. There are no metaphysical objects or subjects that
can be sensed. There is no life after the death. The belief in God and last day is
limited with the conscientious acceptance of people.

b. Sources of information are solely the observation, experiments and rational
idea. Other than these, non-testable channels such as revelations and inspiration are
not valid sources.

c. Religions are a part of people’s needs, fears and historical acceptance. They
are some sort of beliefs from the mythological era. Science is the only sufficient and
valid subject for meeting people’s all sorts of needs in the modern era.

d.People are a result of the universal process and the nature itself.

3Y. Sinan Zavalsiz — Ensar Sahin, “Ateist ve Deistlerin Din Algisi: Universite Ogrencileri Uzerine Psiko-
Sosyolojik Bir Arastirma”, Tarih Kiiltiir ve Sanat Arastirmalar: Dergisi 7/2 (June 2018), 598.
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e. Ethical values were developed by people in line with the rational ideologies
and experiences. The religious references of ethics as well as the obligatory
relationship between religion and ethics cannot be accepted.

f. The purpose of life is pleasure and happiness. Performing actions that will
benefit the society is the greatest happiness for one.

g. The superiority does not solely belong to a religious group or society; what
is important is the unity and equality of people. The idea of superiority or ummah-
related superiorities cannot be accepted.

h. People are free in their thoughts and attitudes. Freedom of people can only
be established with the citizenship laws and universal human rights. Religious
rules are not valid in terms of establishing the life.

As understood from the aforenoted, anti-religious trends minimize the limits
of life to the present world and reject metaphysics entirely. Atheistic trends such as
agnosticism, humanism, deism, secularism, nihilism or hedonism agree upon the
principles of rejecting the religion, unnecessary trait of religion, independence of
people from the God, and people’s absolute competence and freedom, although
they have different philosophical bases. Atheism is the umbrella term for all
rejectionist trends. Furthermore, the relevant literature has many concepts
reflecting this ideology. Faithless, anti-religious, anti-theist, non-religious, atheist,
apostate, unchurched, unaffiliated, agnostic, secularist, humanist, naturalist,
scientist, skeptic, free-thought. Despite the differences between them, they agree
with the atheism in terms of objecting to religion.*

The trend of recently-conceptualized “New Atheism” represents the
contemporary group represented by the figures such as Richard Dawkins (1941- ),
Christopher Hitchens (1949-2011), Daniel Dennett (1942- ) and Sam Harris. New
atheists claim that science is a guide for humanity and that they expect science to
direct them in numerous fields including the ethical topics. New atheists reject the
epistemological value of religion and associate the reality with the science only.5 To
sum up, all anti-religious trends accept that religions do not reflect the reality, and
that only the rationality and perceivable things are valid in this regard.

2. Anti-Religious Publications

Publications of anti-religious trends do not imply the publication activity
managed from a particular center. The aforenoted point is particularly valid for

4 Seving, “Ateizmin Boyutlar1 ve Tipleri”, 105. For general details, see. Frederic Henry Hedge, Atheism In
Philosophy and Other Essays (Boston: Roberts brothers, 1884).

5 Alper Bilgili, “Yeni Ateizm ve Elestirisi”, Diyanet Dergisi —Deizm, Ateizm, Nihilizm Kiskacinda Insanlik-
(Ankara: August 2017), 23-24.
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anti-Islamic publications. Anti-religiousness is present in various platforms. These
publications can be separated into two as digital and printed. Among the printed
publications, the works that capture the attention of youngsters are related to
science, philosophy, culture, art, literature, personal development, mysticism,
humor, history and so on. Other channels that catch the attention of young people
are social media, video channels, Internet and digital publications. Recent studies
indicate that Internet use rates increased and that youngsters spend a certain
amount of their daily time in the Internet using their smart phones or computers.6

Various web sites and social media accounts spread atheist propagandas
with thousands of their atheist followers. These sites aim to leave an impact on the
young people with their claims and statements based on the rejection of God and
the religion that opposes the science as well as acts as the source of violence, assigns
a secondary status to women and has no place in the modern world and based on
the idea that people do not need religion to be ethical. Anti-religious publications
can often turn into a propaganda on the Internet. Atheistic books can be published
in different forms with no charge, and in certain cases, youngsters’ attention can be
captured with audio books. Accessing such works and ideas becomes easy for
people with the aforenoted ways.

Another field where the anti-religious trends show themselves are the
published works. Among these works, philosophical works have an anti-religious
context in subjects such as the idea of God, evolutional existence, relationship
between religion and science, problem of malevolence, and rejection of the
relationship between religion and ethics.

In other words, publications of atheists are among the important youth
works. For instance, the God Delusion by Richard Dawkins have been published for
numerous times. Books of Turan Dursun, who has influenced a certain group with
his books, continue being a source of inspiration for atheistic ideologies. Works by
Dursun aim to provide a basis to atheism through the contradictions of Quran and
criticism toward Muhammad.

Other sources that capture the attention of youngsters include science and
fiction, art, literature, personal development and humor. The ones that can be
considered as “anti-religious” among these indirectly blemish the religion. For
instance, humor works directly focus on religious concepts, figures, symbols and
values. A French humor magazine named Charlie Hebdo, which received adverse
reaction from all Muslims owing to publishing the cartoon of Muhammad, is
essentially based on the rejection of religious principles. It is a known fact that
certain humor magazines from Turkey are also not much careful toward the

6 Celal Hayir, “Lise Ogrencilerinin Internet Ortaminda Fazla Vakit Gegirme Nedenleri Uzerine Bir
Inceleme: Istanbul Kéy Hizmetleri Anadolu Lisesi Ornegi”, Karabiik Universitesi Sosyal Bilimler Enstitiisii
Dergisi 9/2 (2019), 523-524; Tiirkiye Istatistik Kurumu (TUIK), “Hanehalk: Bilisim Teknolojileri Kullanim
Aragtirmasi 2019”7, (Date Accessed: 02.04.2020).
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religious values. Novels and stories with an anti-religious context have a form of
story-telling that influences the reader deeply. After reading the book, readers’
belief in God’s power and mercy can be distorted, based on the content. Readers
may even think that religions promote violence in certain cases. They may believe
that ethics have no relationship with the religion. The idea that happiness depends
on absolute freedom and that religion is an obstacle preventing people may be
accepted. Publications in the field of literature direct people to adopt their
ideologies. For instance, Candide, ou I'Optimisme by Voltaire criticizes God through
the problem of malevolence. Voltaire reflects his anti-religious approach with the
statement: “God could have created a better world if God had desired so, which is
not the case... Then, God is a creation of people.”

There are many movies within which atheist people can feel more
comfortable, which include “Mary and Max”, “Man From Earth”, “Charles Darwin:
A Life From Beginning to End: ”, and “Invention of Lying”. The sector of cinema is
actually a topic that should be reviewed from multiple dimensions. The anti-
religious characteristic of a movie is not solely based on rejecting the God. All sorts
of movies that blemish the name or traits of a religion can be included in this
regard.

Publications with anti-religious statements may, in certain cases, target the
religion. Regardless of being printed or Internet-based, anti-religious statements
generally have a wording-based, superficial and eclectic reading style. Instead of
religious works full of meaning and wisdom, they generally refer to common
narratives without checking whether they are weak and false. Moreover, they do
not consider the historical background and basis of verses and hadiths as well as
the relevant wisdom and purposes. Therefore, readers may be misguided. These
works and statements may make the religious subjects an object of ridicule. They
consider the religion as equal to mythology, and reflect that religious information is
not valid. Furthermore, these works and statements associate the religion, violence
and terror, and they affirm pure feminism based on the claim that women are not
valuable in Islam. With such a negative language and discourse toward the religion,
anti-religiousness affects the youngsters on the Internet first, confusing their minds,
and it makes them less interested toward the religion. Having no correct
information and satisfactory explanations in religious topics, young people may
find themselves disapproving the religion in the end.

3. Anti-Religious Publications Based on the Content
3.1. Rejection of the Belief in God and Last Day

Believers who assess the life in a religious content believe in the idea that the
entire universe was created by God, that the universe has a purpose and order, that
people have a responsibility in such an order, and that people believe in the Last
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Day when they will be accounted for what they have done in this world. However,
ideologies that believe the life solely consists of the present world and that
creatures only consist of the perceivable ones reject the belief in God and Last Day.
Philosophical works do not include a metaphysical creature in terms of assigning a
meaning to existence. Not only an atheist person, but also an agnostic, secular or
humanist person also agrees upon the aforenoted point. In their world view, there
is no place for the concepts of God and Last Day.

The God Delusion by Richard Dawkins question the belief in God and roots of
religions. In the book which is generally based on the Christian traditions, Dawkins
presents opposite arguments to the evidences regarding the presence of God
mentioned by Thomas Aquinas. At the end of his work, Dawkins presents a list
consisting of the contact details of institutes, associations and other organizations
representing atheist, humanist and secular ideology in the context of the anti-
religious propaganda.” In The Magic of Reality, Dawkins aims to reflect the operation
of universe on a scientific basis and rejects the belief in God. He defines religion as a
sort of belief people created due to their ignorance and fears, and he wants us to
believe in the reality, rather than the God that wants people to pray to the divine
authority. Accordingly, naming something as a miracle means “not
understanding”. In the past, people considered natural events as a sort of sorcery,
and they associated anything they did not understand with a divine power.
However, people need to believe in the magic of reality, rather than mythology, in a
period when they have understood the nature.®

God Is Not Great by Christopher Hitchen, a contemporary atheist philosopher,
claims that religions harm the humanity, that the groundless structure of
metaphysical statements as well as the dangers of unhealthy religious statements,
invalidity of designed evidences and the doctrine in Quran were derived from
Jewish and Christian myths, and that the miracles are a type of mythological
stories.®

Furthermore, the thought which canonizes science and defends coincidences
against the idea of creating power that manages the entire cosmic system is
accepted as one of the approaches that reflect the idea of God as a negative concept.
For instance, The Drunkard’s Walk by Leonard Mlodinow claims that what directs
people’s lives are thousands of accidental events and concepts that cannot be
controlled by the person. As where people can be directed by the coincidences
cannot be known, one need to consider all probabilities and focus on the success.
This work by Mlodinov does not reflect God or a metaphysical existence.

7 Richard Dawkins, Tanr: Yamilgisi, trans. Melisa Miller, Barbaros Efe Giiner - Tun¢ Tuncay Bilgin
(Istanbul: Kuzey Yayinlari, 2006), 330, 359.

8 Richard Dawkins, The Magic of Reality (New York: Free Press, 2011), 7-259.

9 Christopher Hitchen, God Is Not Great (London: Atlantic Books, 2008), 15-295.
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In addition to Turan Dursun, flhan Arsel, Muazzez Ilmiye Cig and Arif
Tekin, some of the first people who come to mind first when anti-religiousness is
mentioned, the works based on the definition, grounds and arguments of atheism
also capture attention. Ateizm: Teori ve Pratik by Tufan Celebi and Ateizmi Anlamak
by Aydin Tiirk can be mentioned in this regard.

3.2. Corruption of the Concept of God

Allah is unique with the divine personality and titles in the discipline of
kalam. Allah’s relationship with the creatures is accepted as the relationship
between the creator and created. No creature can be equal to Allah. The titles and
statements that are used to reflect people and that suggest deficiencies cannot be
used for Allah. However, one of the issues seen in the publications of youth is the
corruption of the term God. Such usage can be found in the written media, Internet
and cinema. Showing themselves through science and fiction works or fantastic
works in certain cases, these publications do not suit the belief of Allah presented
by Islam. It cannot be rejected that such publications cause the idea of God in
youngsters’ minds to become ordinary and disreputable. In addition to the youth
series named “The Last Goddess”, “Hybrid Goddess”, “Daughter of God”, “Did
God Die?”, “Goddess” and “When God Spits” , movies such as “Greek Gods
against the Adolescents”, “Gods Must be Crazy”, “When God Sleeps”, and “Dirty
God” are among the examples where the concept of God is used without attention.

3.3. Rejection of the Relationship between Religion and Ethics

Quran is a call for assigning ethics to a solid ground and developing positive
ethical attitude among people. It is safe to state that what is present in the core of
faith and prayers is ethical behaviors. Ethics and religion is correlated. All prayers
are performed to assign a ground to this relationship. The metaphysical grounds of
ethics causes it to be relative no longer. The relationship between ethics and religion
is not to leave ethics to human conscience and to raise the religion to a normative
level. A believer has to be ethical toward anybody at any place and time. Therefore,
the obligatory relationship between religion and ethics is within the basic claims of
religion.

It is without doubt that “being ethical” is not a trait solely displayed by
religious people. Furthermore, isolating ethics from the religion means leaving
ethics to people’s conscience. However, factors such as socio-cultural environment
as well as educational status, characteristics and benefits may adversely affect the
continuity and effectiveness of ethical behaviors. Therefore, associating ethics with
religion assigns a certain standard and power to ethics.
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One of the points reflected by anti-religious trends is the idea that ethics is
independent from the religion. Accordingly, human mind and conscience can
realize the truth and display ethical attitudes in the modern era. For that purpose,
there is no need to believe in any religion. For instance, Morality Without God? by
Walter Sinnot Armstrong defends this claim, stating that ethics is totally
independent from religion with no particular reference to any religion in this
context and that even an atheist can be more ethical than a religious person.
Considering atheist, agnostic and secular people in the same pot owing to being
anti-religious, Armstrong reflects the motto “atheists are not unethical”.10 If ethics,
the basic purpose of religion, is based on absolute intelligence and experience with
no dependence on the religion, it is without doubt that there will be no need for the
idea of religion and God.

3.4. Rejection of the Relationship between Religion and Science

Religious hypotheses are primarily based on religious information.
Information related to both history and nature is present in the content of the
revelations to a significant degree. Anecdotes and verses on the earth, sky and
universe contain such information. Atheistic trends of the modern era claim that the
idea of God was invented by the people and that religious statements consisted of
mythological elements. After the Age of Enlightenment, science was based on the
view of world free from all sorts of religious concepts. Particularly the 19th century
can be regarded as a period when religion was removed from all sorts of daily life
activities for the science. The position of religion and science in that era was
summarized as follows: Science belongs to intelligence, while religion belongs to
conscience.

In the conference L’Islamisme et la Science (Islam and Science) held in
Sorbonne in 1883, Ernest Renan claimed that Muslims contributed nothing to
science, that Islam and science could not suit one another, that Islam was against
the scientific ideology as a religion, and that Muslims were not capable of
performing scientific and philosophical activities.!" This conference then triggered
the discussions which would last for a long time because supporters of the religion
claimed that Islam did not prevent science, while anti-religious people believed that
Islam was an obstacle before scientific ideology.

A significant anti-religious approach can be recognized in the religious,
scientific and philosophical publications of the modern day. Accordingly,
“substance” is the sole reality while “evolution” is the ideological ground of this

10 Walter Sinnot Armstrong, Tanrisiz Ahlak, trans. Atilla Tuygan (Istanbul: Ayrint1 Yayinlari, 2012).

Il Diicane Ciindioglu, “Ernest Renan ve “Reddiyeler” Baglaminda Islam-Bilim Tartismalarma
Bibliyografik Bir Katk1”, Divan 2 (1996), 6; Cemal Aydin, “Tiirk Bilim Tarihi Yazimmnda ‘Din’ ve ‘Bilim’
Mliskisi: Osmanl Ornegi”, Tiirkiye Arastirmalar: Literatiir Dergisi, 2/4 (2004) 29-44.
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reality. “New atheists” including Richard Dawkins, Christopher Hitchens, Daniel
Dennett and Sam Harris claim that science is a guide for humanity and that they
expect science to direct them in numerous fields including the ethical topics.
According to them, religion is not a source of information but a system full of
mythological narratives and thoughts. However, as science can be tested and felt, it
can provide the data that can contribute to people’s lives. Evolution is the most
important theory explaining the existence. Accordingly, there is no need for the
idea that the nature was created. It is clear that anti-religious people utilize the
prestige of the science, associating religion with mythology and making efforts to
blemish the religious ideology They reject the epistemological value of religion and
associate the reality with the science only.!2

The Crucible of Time by John Brunner, which appealed to a certain number of
readers in Turkey although it has yet to be translated into Turkish, reflects the
independence of science and the belief that science will ultimately triumph.
Furthermore, The Armageddon Crazy by Mick Farren associates religion with
violence and radicalism, coding “the dominance of religious people as a sort of
doom”. Galactic Rapture by Tom Flynn defines religion as an irrational and harmful
ideology. Code of the Lifemaker by James P. Hogan is a sci-fi work examining the
conflict between science and religion.

Publications that explain the existence of humanity with evolution, that limit
the borders of life with visible objects and subjects, and that associate the source of
information with experiments and observation do not consider religion as a valid
information source, rejecting it entirely. Such publications can often be seen in
journals, books, social media accounts, web sites and video channels. With the
Quranic verses on humans, nature and history and hadith narratives regarding the
fields of medicine and astronomy, which are mostly weak, the conflict between
religion and science continues. One of the points within which the anti-religious
statements have become centralized recently is the aforenoted one.

It is without doubt that Quran is not a scientific book. Therefore, a scientific
examination toward the verse on the cosmic system in Quran is not a necessity.
Efforts to generate generally-accepted theories from the verses shaped by
considering the knowledge level of the first addressee as well as the concepts they
used or to test these theories with the data of the current science are futile. Quran is
a guide to the correct path that does not aim providing scientific data to people.
Therefore, accepting these verses as an instrument of consideration rather than as
scientific data sources would be more suitable.

12 Bilgili, “Yeni Ateizm ve Elestirisi”, 23-24.
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3.5. Rejection of Quran’s Divine Characteristics

Quran is a holy value for every Muslim people. Furthermore, it is the main
source of Islam. Believers of Islam accept that Quran, the divine source of Islam, has
reached the present day without any changes since the day of the Prophet. Islamic
traditions do contain any doubts in this regard. One of the points present in the
core of anti-religious publications is the aforenoted statement. Criticisms toward
Quran is the common point of atheistic trends. These criticisms can be divided into
two sections. The first is the criticism toward Quran texts in terms of content, while
the second consists of the criticisms that the original form of the Quranic text has
never reached the present day.

The book Kur’an'in Kékeni which was first pressed in 2000s and published by
Arif Tekin claims that Quran is both the entire and brief form of the laws and
religious beliefs generated throughout the history.' This work is based on the
narratives related to Quran verses, hadith, interpretation and Islamic history
references. Explanations made by Islamic scholars were not included, and the
objectivity criteria that should be present in a scientific work were not considered at
all. Furthermore, inclusion of narratives in a selective form and addition of only a
certain part of a long narrative into the book can be considered as the result of the
efforts to direct readers to a certain ideology.

Criticism of Quran by Swami Dayananda Sarawati, an Indian philosopher
(1824-1883), was published in Turkey in 2018, and it is a work claiming that Quran
was not a divine text. Dayananda reflects his thoughts on Quran as follows:

“It is without doubt that this book has information that suits the reality
and that does not conflict with the doctrine of Vedas. I accept this
information like another person who is free from bigotry and
fanaticism. However, Quran introduces many concepts and actions that
are a result of ignorance, that distort the idea or reality, that threaten
the public order, that promote the fight in the society, and that result in
pain. Additionally, the repetitive and ambiguous style of Quran does

not suit the form of a philosophical book.”14

Dayananda’s criticism toward Quran can be summarized in three points:
Quran is not based on revelations. The description of God in Quran is arbitrary,
fanatic and sadist/violent; Quran’s provisions are not fair and realist.’S Criticisms
toward Quran are based on a simple and pure rationalism. Accordingly,
Dayananda seems to have failed in associating the concept of God presented in

13 Arif Tekin, Kur’anin Kokeni (Istanbul: Berfin Yayinlari, 3rd Edition, 2009), 18.

14 Sevan Niganyan-Can Bagkent, Swami Dayananda Saraswati'min Kur’an Elegtirisi, trans. Sevan Nigsanyan-
Can Bagkent (s.n.: Propaganda Yayinlari, 2018), 175.

15 Cemil Kutlutiirk, “Hindu Diisiiniir Dayananda Sarasvati'nin Kur’an’a Yonelik Elestirileri”, Milel ve
Nihal 15/1 (2018), 42-51.
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Quran with his own socio-cultural approach. Furthermore, he acted wrongly as he
assessed the relevant verses based on wording. For instance, in his criticism toward
the verse “Who is it that would loan Allah a goodly loan so He may multiply it for him
many times over”18, he claims that Allah cannot be a weak subject that requests a
loan from the people, or a bankrupt merchant whose wealth is at a poor level.”
However, this verse was understood as follows in the Islamic tradition: “Sacrificing
goods and life for Allah”. One of Allah’s titles in Islam is Gani, meaning “the one
that is rich and needs nobody”.18

People are affected by the socio-cultural conditions surrounding them.
Therefore, certain verses in Quran may seem contradictory at first. For example,
while criticizing the verse “O wives of the Prophet, whoever of you should commit a clear
immorality - for her the punishment would be doubled two fold, and ever is that, for Allah,
easy”19, he says “Men are also responsible for the immoral act of women. While
women are punished in a doubled form, will Muhammad be punished to0?”20 This
criticism is against the principle “individualism of crime”. The verses associates the
idea of punishing a crime in a doubled form or more in the context “People’s
responsibility is assessed according to their positions.”, inviting people to morality.
Swami’s criticism is probably based on the following principle in the ancient
Brahmanist Law: “Women are under the guardianship of their fathers before
marriage, their husbands after the marriage, and their sons after becoming a
widow”21. Tt is without doubt that husbands will not be held responsible for the
crime their wives committed based on the principle “individualism of crime” in
Islam. The characteristic of text-targeting criticisms, which arises from cultural
differences, can be recognized in this regard.

In addition to these criticisms toward the content of Quran, it is claimed that
the anecdotes reflected in Quran are mythological stories and that these anecdotes
were derived from the stories of other religions. For instance, in God Is Not Great by
Christopher Hitchens, the doctrines regarding Moses, Abraham, Noah and Gabriel
were also mentioned in other books. Hitchens stated that he participated in Arabic
religious rituals in different Islamic countries and that he understood all Muslims
were radical and religion is a dangerous system of beliefs. He defended his claim
that Quran text was a citation from the books of previous religions, which was a
similar form of action seen in other books with similar criticisms.

16 al-Bagarah 2/245.

17 Nigsanyan, Saraswati'nin Kur’'an Elegtirisi, 53.

18 an-Nisa 4/131.

19 al-Ahzab 33/30.

20 Niganyan, Saraswati'nin Kur’'an Elegtirisi, 144.

21 Mahmud Es’ad b. Emin Seydisehri, Hukuk lmi Tarihi, “Kadim Brahman Hukuku-1”, ed. Hasan Ozket,
trans. Veysel 1pekgi (Istanbul: Matbaa-i Amire, 1332), http://medhaldergi.com/oku.php?makaleno=110
(Date Accessed: 6 April 2019).
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3.6. Argument of Absolute Freedom and Authority

Although freedom is not separately present in the Islamic ideology, it is
reflected as “the freedom of will” in the context of destiny. Quran indicates that
people have the freedom of will and that they will only explain what they believed
in and how they acted to their creator. The tawhid phrase starts with “La”, making
people free of everything, and ends with “illallah”, keeping Allah as an exception.
Accordingly, people become free of everything except Allah, which indicates the
rejection of absolute freedom. People will be held accountable for their preferences
in the dilemmas of faith and blasphemy, benevolence and malevolence, and good
and bad.

Islam implements various orders and bans for the peace and happiness of
people. Therefore, the life gets restricted through certain rules. Nihilism means the
rejection of these rules. This trend can be realized on the covers of youth books with
titles “I am Free Now”, “Children of Freedom” or “Great Freedom”, which give
messages such as “You are sufficient by yourself”, “You are all you need”, or “You
do not need to submit to anybody” and isolate them from moral values as well as
personal and social responsibilities. These secular statements are close to religious

references such as “with Allah’s permission” or “trust in Allah”.

The idea of self-sufficiency becomes highly popular in the world of
youngsters. This idea, called istighna or reluctance in Quran, actually means the
separation from Allah and becoming lonely: “No! [But] indeed, man transgresses;
Because he sees himself self-sufficient....”?2. Considering oneself as absolutely free,
dominant, powerful and authorized to do anything is the trait of Pharaoh according
to Quran. Pharaoh said to the people “I am the supreme lord of you all!”23 Islam
idealizes emotions such as submission, modesty and simplicity, instead of
reluctance and arrogance. O mankind, you are those in need of Allah, while Allah is the
Free of need, the Praiseworthy.”?* This verse does not nullify people’s freedom. On the
contrary, people are asked to know they are free in terms of performing lawful or
unlawful acts and to be grateful to Allah for the blessings. Therefore, the
relationship between people and nature is a sort of deposited connection. People
cannot even control their own selves. Therefore, they cannot harm or use their
selves randomly or as however they wished.

As one of the primary figures capturing the attention of youngsters, Osho
(Chandra Mohan Jain) is a typical representative of Far Eastern mysticism who
makes efforts to keep people free from all sorts of religious institutions. The
spiritual context of his publications combined with the topics such as people’s ego,
free sexuality, unnecessity of the belief in God, harmful characteristics of religious
rules for people and glorious position of love in people’s eyes catch the interest of

22 al-Alaq 96/6-7.
23 an-Naziat 79/24.
24 al-Fatir 35/15-17.
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young people. Osho’s nihilist and hedonist works aim to free people from the rules
of religion and enable them to reach the unlimited freedom of the ego. His works
do not have the God controlling the life. On the contrary, people should exist with
their own competency. What will make people happy is to overcome the religious
and social judgments, achieve the inner world and experience the absolute
freedom. Osho appeals to the young people who are fond of their freedom and
have limitless energy and demands. Many of his works were translated to Turkish
and have been on the list of bestsellers. Moreover, some of Osho’s books are
provided free in PDF format on the Internet.

Objecting to the personality and social norms and rejecting the customs and
traditions with religious roots are among the emotions recommended by these
publications. For instance, The Metamorphosis by Franz Kafka reflects the period of
alienation a person experiences toward the society after feeling as a free subject.
Social norms are totally sublated in this regard. Inability to break the chains of
family and society means living as a slave.

Promotion of feminist ideology among the women and rejection of female
perception by Islam can be assessed in this context. It is a fact that there are
numerous publications with this topic. For instance, The Handmaid’s Tale by
Margaret Atwood is an influential work with the religious statements against the
feminine perception and implicit feminist messages.

In fact, what is suggested in personal development books is the idea of self-
competence. The personal development specialist aiming to help gain self-
confidence has preferences such as “mind and ego” over God as the authority
controlling the subjects and objects, “pleasure and happiness” over “Allah’s
approval” as the purpose of life, “yoga and meditation” over the prayers that make
one peaceful, and “the highest success” over the religious ideals that build one’s
life. Unlimited Power by Anthony Robbins directs people to focus on their power
while aiming to motivate them to earn and become wealthy and happy.
Furthermore, the personal development book The Leader in You by Dale Carnegie is
based on the statement that the power and motivation one needs is actually already
present in that person. Such personal development books that do not mention the
trust in and prayers to God dictate the secular world view.

3.7. Promotion of Limitless Sexuality and Different Sexual Orientations

The youth is accepted as the most energetic years in one’s life. The feelings
of anger and lust are at the highest levels during youth. The lust or sexual desire is
an innate feeling that helps maintain the lineage. Islam reflects that this feeling
should be experienced and fulfilled with morality. Therefore, Islam positions the
relationships between people on a certain basis, regardless of the period they live
in, and it restricts the acts of people with the lawful and unlawful actions. This is
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actually a standard developed for the peace of people and society. For example, the
religion clearly explains how a man and woman can be together or whose
relationship is lawful. A family established through a lawful marriage is ordered
and idealized by Islam. Everybody has a limit in terms of their relationships with
their relatives. Following these limits is not only a conscience-related liability, but
also a religious and moral responsibility. This responsibility is a principle that suits
people’s nature and satisfy them in the end.

It is a known fact that sexuality is highlighted in the publications of youth. In
the period of profanation and consumption, the products that draw customers in
the easiest way are sexual publications. These publications blemish the religious
and moral principles in the relationship between males and females. Promoting and
presenting concubinage and incest relationships as something normal, these
publications are quite common in our daily lives. Such works carry interesting
names, with the following examples: “Immoral Love”, “Immoral Offer”, “Immoral
Man”, “Immoral Lives”, “Mixed Love”, “My Hetero Love”, “Do not Call me
Brother”, “My Love-in-Law”, “Spank Me Daddy”, “My First Homosexual
Relationship”. The idea of “experiencing sexuality freely” is reflected in such
publications, causing orientations of rejecting the religious limits under the name of
“sexual freedom” among young people.

A young person who is exposed to a sexual and pornographic attack on the
Internet finds himself/herself in the middle of a propaganda of incest relationship
or homosexuality. For instance, homosexuality has been presented by the main
actors in the movies that have left a mark on the Turkish cinema in the last decades.
Homosexual characters that display themselves in a promotive and sympathetic
form clearly normalize and even promote homosexuality. Although homosexual
relationships are reflected as “perversion” by Abrahamic religions, they are
considered as a “right” in modern times thanks to the significant impact of these
publications.25

From a scientific perspective, a person may be born with both masculine and
feminine emotions. In the Islamic law, there are certain rules for the bisexual people
who are called “hunsa”. However, these rules do not affirm the homosexual
relationships. People with such a physiology and psychology live their life as how
they feel in terms of gender. No oppression or pressure can be implemented in this
regard because one cannot be held responsible for one’s innate characteristics.
These traits cannot be insulted, or one does not need to reveal these. Moreover,
these characteristics cannot be a reason for adultery. Islam considers adultery and
homosexuality as a moral problem and indicates that these are among the reasons
of punishment with examples from previous nations.

25 For more details on homosexual in the cinema history as well as homosexual relationships becoming
common, see. S. Paul Davies, Escinsel Sinemasi Tarihi-Sinemada Goriiliir Olmak (Istanbul: Kalkedon
Yayinlari, 2010).
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Certain publications reflect the religious laws regarding sexual topics, which
have become social traditions, as a taboo. This causes a negative attitude toward the
religious limits among the youngsters. Considering religion as an obstacle before
preferring a sexual identity and living sexuality freely, people almost sacrifice their
minds and emotions to experience lust and start to lose their beliefs and religious
emotions which build their identities as the most important instruments of
personality. Accordingly, a nihilist and hedonist lifestyle that neglects the rules of
religion and society and prioritizes pleasures is adopted.

3.8. Promotion of Consumption

In this period with higher profanation rates, young people always search for
something. In certain cases, young people may be satisfied by consumption solely.
It is without doubt that formation of such a trend among youngsters may seem like
the success of commercial firms. Moreover, why people are interested in
consumption that much is another topic of discussion.26

Publications on fashion, culture, art or sports, which capture the attention of
a great number of young people, are impactful in terms of making youngsters a
subject of consumption. The rich and luxurious life in cinema and television as well
as the lifestyles of footballers which are young people’s dream and the free and
flamboyant icons of the popular culture direct young people from spiritual to
financial interests. Accordingly, in Turkish Youth Report, 21% of the youngsters
purchased a product even if they did not need.?” Young people who always search
for the “new” with their passion toward brands and fashion, who are influenced by
the tattoo of their favorite footballer or artist, or who dream about living the
luxurious lives presented on TV forget about the concepts of being thankful and
satisfied, and they search for happiness in material of financial processes. As people
cannot be satisfied with what is normal in time, they start to show interest toward
extraordinariness and get into the area considered unlawful by the religion,
malevolent by the society and forbidden by the state. Practices as extreme as
substance addiction, concubinage and perversion are in parallel with the dominant
consumption culture. It is a fact that these practices terminate the spiritual emotions
and direct youngsters to a world isolated from religion.

26 For consumption-related theories, see: Erol Erkan, Genglerde Tiiketim ve Din (Istanbul: Hiperyayin,
2018), 38-65.
27 SEKAM, Tiirkiye Genglik Raporu, 121.
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4. Relationship between Anti-Religious Publications and Atheistic
Education:

4.1. Reasons for Atheistic Thoughts

Young people deviate from the religion and become inclined to adopt
atheism or deism every passing day. Researches on the domestic and global scale
indicate that the anti-religious trend is on climb.28 How accurate these researches
are is another topic of discussion. The studies on anti-religiousness and reasons for
rejecting the religious belief indicate that people adopt atheism due to
psychological, philosophical/ideological and experience-related reasons.2°

The main reason for the increased atheistic orientation in recent times
includes the psychological and socio-psychological factors. It seems difficult to find
a place for religion in the urban culture that emerged following industrialization. In
this period when everybody is busy trying to maintain their lives, people have to
work more for more pleasure and comfort, and they cannot find time for their
religious rituals. As the institutional religion loses its effective role, people
gradually abandon it in their social and personal lives. Secularization and rejection
of religious concepts and actions/becoming an atheist seems a natural result of such
a lifestyle. Therefore, the spread of atheistic ideology in the modern era should be
associated with the new lifestyle brought by modernism, rather than the irrational
characteristics of religion or rational structure of atheism. Industrial society left no
place for religion and caused regression in the religion with the procedure of shift,
festivals, sportive contests-competitions, consumption culture, and relationship
between males and females.30

28 Seving, “Ateizmin Boyutlar: ve Tipleri”, 102; Aygiin, “Ateizme Yol Agan Baslica Faktorler”, 535-536;
Gabe Bullard, “The World’s Newst Major Religion: No Religion”,
https://www.nationalgeographic.com/news/2016/04/160422-atheism-agnostic-secular-nones-rising-
religion/ (22.04.2016), (Date Accessed: 03.03.2020); Makdanigsmanlik, “Tiirkiye’de Toplumun Dine ve
Dini Degerlere Bakis1” June 2017, https://www.makdanismanlik.org/wp-content/uploads/2019/03/MAK-
DANI%C5%9EMANLIK-T%C3%9CRK%C4%B0YEDE-TOPLUMUN-D%C4%BONE-VE-

D%C4%B0N %C4%B0-DE%C4%9EERLERE-BAKI%C5%9EI-ARA%C5%9ETIRMASI.pdf (Date accessed:

03.03.2020); Serta¢ Aktan, “Tirkiye’de Deizm Neden Artiyor, Dindarlik Neden Azaliyor?”,
https://tr.euronews.com/2019/03/19/turkiye-de-deizm-neden-yukseliste-ateizm-deizm-agnostizm-

panteizm-ne-demek 19.03.2019, (Date Accessed: 03.03.2020); Michael Lipka, “10 Facts About Atheists”,
https://www.pewresearch.org/fact-tank/2019/12/06/10-facts-about-atheists/ 06.12.2019 (Date Accessed:
03.03.2020).

29 Among the studies on the reasons for atheism, except the ones in the previous footnote, the following
can be mentioned: Derya Giilfil, Psikolojik Acidan Ateizm: Nitel Bir Arastirma (Adana: Cukurova
University, Institute of Social Sciences, Doctoral Thesis, 2018); Hasan Atsiz, Ateizmin Psikolojik Gerekgeleri
ve Teizmin Cevaplar: (Samsun: Ondokuz Mayis University, Institute of Social Sciences, Master’s Thesis,
2000); Antonie Vergue, “Ateizmin Psikolojisi”, trans. Hayati Hokelekli, Uludag Universitesi Ilahiyat
Fakiiltesi Dergisi 3/3 (1991), 231-245; Ibrahim Coskun, “Modern Cag Deizminin Nedenleri ve Sonuglar1”,
Din Karsit1 Cagdas Akimlar ve Deizm, ed. Vecihi Sonmez et al. (Van: Ensar Nesriyat, 2017), 41-71.

30 Yasin Aktay, “Ateist Diigiince’'nin Olusumunda Psiko-Sosyal Faktorlerin Etkisi”, Islam Diigiincesinde
Ateizm Elestirisi, ed. Cemalettin Erdemci et al. (Ankara: Elis Yayinlari, 2019), 9-10.
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The psychological reasons for atheist orientation include considering the
classical and traditional form of religion as “ordinary”, “boring” and “freedom-
limiting”. Certain youngsters consider a secular and atheist lifestyle more exciting,
authentic and creative. Modern people have an excellent self-esteem with the
lifestyle they have, while the religious people stay as traditional and rural ones.
Therefore, a rural youngster may like to get rid of his/her socio-cultural traits after
enrolling at a university. Modern life is more brilliant, aristocratic and sophisticated
than the traditional life. The things people need to abandon to get into this
environment do not only include traditional dressing or consumption style, but also
religious beliefs and rituals.3!

Atheism may be accepted for a target that is the initial desire. Rejecting the
religious identity that, in certain cases, obligatorily represents ordinariness and
submissiveness to capture the attention of the other gender or to climb up the
career steps, and accepting the atheist, deist or agnostic definitions that are believed
to represent authenticity/freedom may be the result of such a desire.

One of the points that catch attention as a reason for atheism is the idea of
getting rid of the burden brought by the religion in a materialist world. As a figure
who is accepted to be among the significant psychologists in the modern era, Paul
C. Vitz (1935- ) says the burden of the religion was among the impactful emotions
and reasons for having atheist thoughts. “There is no need to dive into the details
but it is not difficult to consider the sexual pleasures that I should have rejected to
become a really religious person. I also knew that this period would cost time and
money... The time spent for the rituals, church groups, prayer times, activities of
reading holy texts and helping others. I was already busy. In fact, being religious
would be too effortful.”32

The psychological factors causing atheism include self-sufficiency (istighna),
self-indulgence and hedonism, desire of freedom, disappointments arising from
incidents, peer suggestions, and reaction and hatred against the adverse attitudes of
religious people.33 These can be regarded as “moral weakness”.34

It is safe to state that atheism is accompanied by certain ideologies such as
Positivism, Materialism, Nihilism and Darwinism in the west after the Age of
Enlightenment. Natural sciences which gained importance after the renaissance
rejected the epistemological value of religious information and reduced the limits of
reality to sensible creatures Furthermore, the trend of atheism which was

31 Paul C. Vitz, “Ateizm Psiklojisi”, trans. Kenan Seving, Canakkale Onsekiz Mart Universitesi flahiyut
Fakiiltesi Dergisi 2/2 (2013/1), 136.

32 Vitz, “ Ateizm Psiklojisi”, 137-138.

33 Hamdi Giindogar, “Ateizme Gétiiren Psikolojik Sebepler”, Islam Diisiincesinde Ateizm Elestirisi, ed.
Cemalettin Erdemci et al., (Ankara: Elis Yayinlari, 2019), 58-65; Selim Ozarslan, “Ulkemizde Ateizme
Yonelme Sebepleri”, Diyanet [lmi Dergi 55 (2019), 1021.

34 Aygiin, “Ateizme Yol Agan Baglica Faktorler”, 547.
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developed based on the philosophical evidences developed a rebuttal against the
Christian theology in the west in the last couple of centuries. The pre-eternal
materialist characteristic, description of chaotic universe, unique characteristics of
science, the issue of malevolence and God’s justice, and autonomous side of ethics
as well as its independence from religion generally formed the philosophical
grounds of atheistic ideology.35> With the philosophical questionings performed
using the concepts of God, human, destiny and malevolence, a relationship was
established with atheism.36 It should be noted that the positivist, materialist,
existential and humanist theories that emerged after the Age of Enlightenment are
directly or indirectly related with atheism.37

The anti-religious orientation such as atheism and deism is a significant role
of reactance. The immoral attitudes of people and institutions that represent the
religion, luxurious and flamboyant lifestyles of royal families in Islamic countries,
and methods of conservative/rightist governments that do not suit justice direct
various groups to an opposing position politically and religiously. Every religious
sect, institution or people that are believed or claimed to represent the religion with
their world view including their thoughts on the meaning of life reflect the
“monopoly of reality”, claim that only their approaches are correct, and reject other
thoughts, which may be among the reasons of anti-religiousness that also include
religious-appearing violent and terrorist activities.33 Abusing the religion for
commercial, political or personal purposes was accepted as one of the reasons for
atheism in Turkey.3? The well-known phrase “do what the hodja says, not what he
does” is the reflection of the afore-noted point. The statements and attitudes of
religious people that marginalize the atheistic people and groups make atheism an
instrument of taking a shelter or defending themselves. In this case, atheism is a
shelter against the religious institutions rather than the irrationality of the religious
theses. Atheism is also a reaction shown against the religiousness in the era of
oppressive and authoritarian governments that define themselves as
conservative/rightist.40

35 Ozarslan, “Ulkemizde Ateizme Yo6nelme Sebepleri”, 1015-1020; Habib Sener, “Jean Meslier
Diisiincesinde Ateizmin Temel Dayanaklar ve Elestirisi”, Uludag Universitesi llahiyat Fakiiltesi Dergisi 27
(2018/1), 178-189.

36 Fethi Kerim Kazang, “Diigiince Tarihinde Ateizme Gétiiren Bir Neden Olarak Kétiilitk Sorunu: Kelami
Agidan Elestirel Bir Degerlendirme”, Islam Diisiincesinde Ateizm Elestirisi, ed. Cemalettin Erdemci et al.,
(Ankara: Elis Yayinlari, 2019), 203.

37 Aygiin, “Ateizme Yol Agan Baglica Faktorler”, 545.

38 Aygiin, “Ateizme Yol Acan Baglica Faktorler”, 549-550.

39 Ozarslan, “Ulkemizde Ateizme Yénelme Sebepleri”1022.

40 Aktay, “Ateist Diistince’nin Olusumunda Psiko-Sosyal Faktorlerin Etkisi”, 10.
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4.2. Study Results Regarding the Impact of Anti-Religious Publications on Atheistic
Orientation

Interviews were conducted with 21 people, some of whom were studying at
the Faculties of Theology and Education in Gaziantep University, who defined
themselves atheist or deist and Muslim on the social media, and whose ages ranged
from 18 to 24, between the dates of 01.02.2019 and 05.03.2019 to examine the interest
of young people in anti-religious trends such as atheism and deism and to
investigate the impact of atheistic publications on the youngsters who had a
rejectionist approach. The interviews were conducted with semi-structured
interview method that contained three main titles and sub-items under these titles.
The items as well as participant-related details are presented in the attachment. The
data obtained in the interview and assessments regarding the data are as follows:

4.2.1. The Impact of Anti-Religious Publications and Atheistic Statements on
Youngsters

Statements that are against the institutional structure and principles of
religions and that are in digital, printed, audible, visual and written form can be
defined as “anti-religious statements”. A statement can build a belief and ideology.
As a statement or thought is repeated and presented with certain claims, it may
direct masses. Accordingly, after the question “Do you think the anti-religious
statement affected your approach?” was asked to the youngster who defined
themselves atheist or deist, no significant difference emerged between the positive
and negative answers to this question. The impact of education form, family
structure and personal experiences on youngsters’ beliefs was almost equal to that
of anti-religious statement.

Some of the youngsters stated that their own questions and experiences were
impactful in the formation of their religious beliefs, while some believed they were
affected by anti-religious statement. Those who claimed that they were affected by
the anti-religious statement underlined the impact of audible and visual
publications on the social media and Internet. A group that said they were affected
by the anti-religious statement noted the impact of scientific and philosophical
books, adding that propaganda-type works and publications had no effect on their
ideologies.

Those who stated that they were not affected by the anti-religious statement
emphasized that they were still under the impact of questions on the Internet,
which caused them to question their beliefs. Youngsters who defined themselves as
atheists and who read religious-philosophical works stated that they were
influenced by certain philosophers such as Friedrich Nietzsche, David Hume,
Sigmund Freud, Jean-Paul Sartre, Karl Marx, Erich Fromm, Carl Sagan, Neale
Donald Walsch, Jack Huberman, Richard Dawkins and Turan Dursun who is
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known for his anti-religious publications in Turkey. Some of the youngsters in the
study said they watched the videos of Celal Sengor on the Internet. Moreover, some
young people said they read philosophical books as well as religious publications
and compared both genres to one another.

“Logical and questioning works captured my attention. Books on
science and philosophy enlarged my attention particularly. B.K.A., 20”.

“Videos, rather than books, catch my attention. Celal Sengér’s videos,
for instance. I have question marks in my mind after I find the answers
in the videos. E.K. 23”.

“Propaganda-type works do not catch my attention, but philosophical
books freshen up my mind. H.B., 20”.

“Anti-religious statements affect my thoughts. Questions in this topic
make me question something from an intelligent and logical
perspective. Then, I feel the need to perform a research. After I find the
answers, I become convinced. There are some topics I still question.
M.AM. 23”.

“l feel the need to perform a research about the anti-religious
statements that catch my attention and direct me to questioning. I am
not affected by the questions that I have an answer for. Regarding the
unanswered ones, I overcome these with my “faith”. K.S.0. 23”.

“Psychoanalysis works by Sigmund Freud influenced me deeply. I
read Quran and books of other religions. I read Bible, Torah and
religious books of Paganism, Shamanism and ancient Egyptian and
Greek religions, and I understood that religions had no reality in
themselves. B.K.A. 20”.

“1 read Quran and realized that it had contradictions and that it did not
suit the modern conditions. E.C. 20”.

It is clear that the impact of atheistic statement arising from anti-religious
publications on the youngsters cannot be neglected. No matter how they define
themselves in terms of their religious beliefs, it is clear that atheistic thoughts can
reach the youngsters easily thanks to Internet and affect youngsters’ thoughts to a
certain degree. Social media and Internet publications seem to be the most
impactful factors. As mentioned in the first section of the study, field studies
regarding the Internet use indicate that the time spent on the Internet has been
increasing. Accordingly, it is safe to state that online publications have a more
significant impact on youngsters than the printed publications. The web sites as
well as video channels and social media accounts for which there is no need to
mention separately perform atheist propagandas with thousands of their followers
and audiences. These web sites aim to affect the thoughts of youngsters with their
statements and claims that there is no God, that religion contradicts with science,
that religion is a source of violence, that women are assigned a secondary position
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by the religion, that religion does not suit the modern world, and that people do not
need a religion to be a moral subject.

4.2.2. Reasons for Atheism and Topics of Discussion

The factors causing atheistic ideology were summarized with above. The aim
in this section was to reveal why youngsters were inclined to be atheist or the
religious topics that were discussed the most around the people who defined
themselves as Muslims. The young people in this study reflected the description of
God, perception of destiny, problem of malevolence, relationship between religion
and science, creation, and position of women as the psychological and
philosophical reasons for atheistic ideologies, as noted above in the form of factors
causing atheism. These questions are the problems of neutral people or Muslims,
not only the atheists, deists and agnostics. According to the data obtained from the
interviews, metaphysical topics including the belief in God seem to be fully present
in youngsters’ minds.

“The topic that confuses me in terms of religious subjects is the issue of
destiny. For instance, if the responsibility as well as the date and form
of death regarding one is already pre-determined, then why was that
one created? Then, the topic of creation. Why were we created? In
addition, as people’s religious responsibilities are shaped in line with
their place of birth, does everyone have the same responsibility? Is
there a justice in this regard? What is the relationship between people’s
malevolence and destiny? Why does God permit malevolence? E.K. 23.
K.S.0.23; MB.A, 24,05, 21; M.A. 18; M. B. 23”.

“I believe in the presence of God but I still have question marks in my
mind. I am looking for as satisfactory point. M.A.M. 23”.

“I believe that the metaphysical topics, particularly the concept of God,
are actually anthropological. God is a sort of authority people need to
apply to. H.$. 227,

“Why do we need the existence of Allah? S.H.U. 22”.
“Allah’s presence is among the religious topics we discuss. M.B. 23”.

“I believe the Prophets are problematic people. The idea of God must
be their products. F.B. 24”.

Youngsters, particularly the female ones, in the interviews believe that Islam
does not recognize women as a subject and that there is an inequality between men
and women in Islam. According to some, this is the reason for atheistic thoughts,
while some are disturbed by the secondary position of women in the religious
environments although the latter group is not atheist or deist.”
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“Islam does not recognize women as a subject. Women are insulted.
Polygamy in means injustice toward women. Islam is a patriarchal
religion. The presence of inequality between men and women in Islam
is among the reasons for my loss of interest in the religion. H.D. 18.”
Similar reasons for rejecting the religion: M.B.A., 24; M.H. 22”.

“The position of women is the primary controversial topic me and my
friends have been discussing. There are also feminist reactions. The
necessity of wearing hijab is another controversial topic. They claim
that the religion insults women but I disagree. However, I must confess
that the traditional statements actually do so. S H.U, 22; EK,, 23; 0.,
21; M.A., 18; M.U. 21”.

The majority of the youngsters who defined themselves as Muslim in the
study believe that the religious ideas are unnecessary and do not suit the
contemporary science. Accepting science as the sole truth, young people reduce the
limits of religious statements to the level of mythology. Particularly, statements
based on miracles and supernatural events are not considered real by the young
people. Furthermore, an imperious language is far being persuasive and effective.
Some youngsters associated the reason for their atheistic beliefs with the
marginalizing language of religious people and their empathy-free approaches.

“People have been developing mentally. Religion was appealing to the
people from the past but science now dominates the globe, and religion
does not suit the scientific facts. There is no meaning of religion from a
philosophical perspective. I believe religion only catches the attention
of the common public. H.B. 22”.

“The imperious language of religion puts me off. Unnatural events, like
the event of Noah, do not convince me. O.K. 19”.

“I am homosexual and severely criticized by the religion for that
reason. However, according to the religion, it is God who created me
and made me so, then why am I threatened like that? B.D. 18.”

“Quran says humans are made out of mud. I do not understand this.
M.B.A. 24; H.$. 22"

One of the important reasons for young people’s atheistic thoughts is Quran
itself. Some of the participants who introduced themselves as Muslims have certain
criticisms toward Quran, the essential source of Islam. The issue of authenticity
regarding the Quran text that reached the present day as well as the internal
consistency within the book seems to have created significant confusions in young
people’s minds:

“I do not think that Quranic anecdotes have historical grounds. I am

also not sure whether the Quran reached the current day in its original
form. H. S. 22”.
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“I actually question the process Quran was transformed into a book.
Why did the Prophet not ensure Quran was collected as a book when
he was alive? M.A.M. 23”.

“There are verses mentioned by the Prophet himself. How can these be
stated by Allah? There are also contradictory information. H.D. 18”.

“The controversial topics include why Quran creates numerous
conflicts. For instance, prayers are not clearly mentioned in Quran. Like
the five-time prayers. E.K. 23”.

One of the reasons causing young people to deviate from religion is the
promotion of religion through violence. Association of jihad verses with the
violence in Islamic societies seems to have affected the youngsters adversely:

“One of the topics that I discuss with my friends include the issue of
whether IS reflects Islam. E.A. 21; M.U. 21”.

“The violence-containing verses of Quran are sufficient to reject the
religion. The intelligence does not order fighting. H.D. 18; M.H. 22”.

It should be noted that the problematic topics participants mentioned
included the description of paradise and hell, belief in the Last Day, and the issue of
slavery-concubinage. Moreover, why people live and are tested is also questioned
by the young people.

To sum up, religious questioning and religion-related questions have a
primary role in young people’s orientation toward the atheistic belief. Religious
beliefs and atheistic orientation become inevitable when questions including the
concepts and topics of existence, God, arbitrary trait of creation, purpose of
existence, reason for being tested, necessity of religion, relationship between
miracles and mythology, relationship between intermediating and justice, issue of
destiny and malevolence, current value of religious arrangements regarding the
social life and human relationships, thoughts on homosexuality, relationship
between religion and morality, and women from the perspective of religion do not
result in satisfactory answers, despite being paradoxical in certain cases.*!
Moreover, personal experiences and socio-political factors seem to be the second
most important reason for atheistic orientation.

4.2.3. Young People’s Thoughts on Atheistic Orientation and Religious Beliefs

The aim in the sections above was to gain information about the statuses of
people who defined themselves as deist, atheist and agnostic. This section provides
the thoughts of youngsters that introduced themselves as Muslim toward the

41 Namik Kemal Okumus, “Gengligin Ateizmle imtihan1 Ya da Bizi Bu Sorular Mahvetti Serzenisi”, ed.
Cemalettin Erdemci et al., Islam Diigiincesinde Ateizm Elestirisi (Ankara: Elis Yaymlari, 2019), 138-159;
Aygiin, “Ateizme Yol Acan Baslica Faktorler”, 552-553.
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sociological status of religion around them in terms of atheistic orientations and
reasons. All of the young people in the study stated that the Turkish youth was
interested in atheistic trends or at least questioned the traditional religious beliefs.
The most important reason in this orientation is reactance. According to the
participants, unfair statements and actions of the Muslims or Islamists who serve as
governmental officers and defend the religion and ethics cause young people to
deviate from the religion.

“Turkish youth adopted “reactive atheism”. Young people deviate
from the religion as a reaction or response to religious groups that
abuse the religion through political statements and practices with
discriminatory traits. The religion is dictated by the political Islamist
groups. In this case, atheism is an escape from this abuse. Young people
equalize freedom with atheism. Imperious religious statements arising
from families are also impactful in this context. A religion cannot be
based on a ground by dictating religious beliefs. Young people need
human-based statements and logical explanations. H.B. 22; H.S. 22; B.D.
18; K.S.0. 23; M.A.M. 23; M.B. 23; O.K. 19; F.B. 24; M.H. 22; E.C. 20".

“There are reactions toward the lifestyles of Muslims. The
inconsistencies between the statements and lives of religious authorities
as well as lifestyles of Muslims direct young people to atheism or
deism. The adverse impacts of cults and congregations, as understood
from internal and external observations, cannot be neglected. Islamic
groups harm youngsters while trying to make them accept Islam.
Popular religiousness and people using the religion for their interests
also cause young people to deviate from the religion. K.S.0. 23; M.A.M.
23; M.B. 23; M.U. 21; E.C. 20”.

According to the data obtained from the study, another reason for young
people’s preference of atheism is that the religion does not have a form that can
keep up with the new scientific developments. However, some of young people
stated that the conflict between the religion and science is just a claim that was
made a propaganda of atheism:

“An environment for conducting researches was
developed. Youngsters may access different information on the
Internet. They have the possibility to compare the information
taught to them with the scientific data. As new scientific theories
regarding evolution or formation of matter are learned, young
people’s religious sides weaken. Religion has significantly fallen
behind the science. B.K.A. 20; E.A. 21 M.A.M. 23; M.H. 22; F.B.
24;E.G.19”.

“The conflict between religion and science adversely
affects young people. Quran verses actually do not contradict
with the scientific theories. E.K. 23”.



The Journal of Theological Academia

Another interesting point in the study was that certain youngsters aimed to
utilize the popularity of atheism or deism. In other words, the feeling of “being
different” seem more important than the religious identity for certain young
people.

“Some say they are atheists or deists as atheism and deism are
popular now. In fact, they know nothing in terms of Islam or
atheism. Nevertheless, atheism is still popular, and youngsters
believe that introducing themselves like that is a privilege.
Moreover, I believe people are making this issue a propaganda
for themselves. B.K.A. 20; O.K. 19”

According to the participants, the main factors that cause young people to
deviate from Islam are the afore-noted reasons, and the below-noted points
participants stressed particularly are among the reasons for atheistic orientations:

¢ Muslims’ marginalization toward the people from other religions.
e Appealing to a certain group despite the claim of being universal.
e Ignorance in terms of belief-related topics.

¢ Inability of religion to solve the psycho-social problems of young people in a
satisfactory manner.

e Inability of the religion to reach the youngsters that are incompetent in terms
of religious knowledge and emotions.

o Insufficient and “outdated” characteristics of religious statements for the
young people who read scientific and philosophical works.

e The desire of escaping the religious responsibilities and limitations.
¢ People’s adverse reaction to destiny and Allah due to their traumas.
o Absence of Islamic knowledge and practice in the domestic environment.

¢ Discussing the theological topics concerning experts before the public and
the uncertainties and conflicts arising as a result.

¢ The insulting and aggressive style in the religious discussion programs on
the TV.

e Use of a dictating language, rather than convincing answers, to young
people’s religious questions.

To sum up, young people question more in the age of science and
technology, and they can perform comparisons with the ability to access
information easily. Religion can be equalized with myths and mythology in the
rapidly-progressing and constantly-changing dynamics of the age. With the
prohibitive attitudes, ethical issues and religious abuse of religious people added to
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the aforenoted point, anti-religious trends such as atheism and deism spread
among the people.?

Conclusion

Youngsters always represent innovation, opposition, transformation and
dynamism. Young people’s deviation from the traditional culture and beliefs has
always been perceived as a problem by the adults. Youth suggests questioning,
researching and discussing. Therefore, the news “atheism is spreading among the
members of the new generation, and deism is progressing” should not be
surprising. However, this does not change the fact that atheism and deism is a
theological issue. The relationship between this issue and religious publications
cannot be denied.

The content of the anti-religious publications indicates that these works affect
the atheistic orientations of youngsters to a certain degree because the beliefs as
well as thoughts and lifestyles reflected in anti-religious publications parallel what
young people think and how they act. Our interviews indicated that some young
people became atheist, deist and agnostic as a result of the scientific, philosophical
and literary works they read. Atheism and deism is based on knowledge and
voluntary attitudes, just like how faith is based on will and knowledge. Use of the
phrases such as “I am an atheist or deist” arise as a result of certain questioning and
researching periods as well as reading certain publications. It is not easy for
somebody to neglect their Muslim environment and adopt an atheist or deist
identity. It is without doubt that this requires a certain amount of knowledge and
emotions. Therefore, the impact of such publications on the youngsters cannot be
denied.

One of the factors that affect young people’s beliefs and direct them to
question is the Internet. The audible-visual content on the social media and Internet
is the primary factor in shaping young people’s minds. However, this should not
mean that only the Internet affects the young people. The researching as well as
questioning activities and reading printed and online publications transform the
orientations into a belief. Therefore, the following can be assumed: The impact of
religious and anti-religious statements on young people’s beliefs is significant.
However, formation of a non-institutional identity such as “atheism” or “deism”
occurs after reading certain works. Furthermore, it is a fact that the concepts
“atheist”, “deist” and “Islamist” of the popular culture have been emptied, and that
youngsters use these terms to be different, unconsciously in most cases.

The following factors were also impactful in terms of the atheistic
orientation: Ideologies such as atheism and deism emerge as a reaction to religious

42 Aktan, “Tiirkiye’de Deizm Neden Artiyor, Dindarlik Neden Azaliyor?” (Date Accessed: 03.03.2020).
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people. This is also called reactive atheism or deism. The recent events in Turkey
indicate that young people do not trust in religious people and institutions. A so-
called religious organization aiming to control the government, unfair employment
in the governmental offices, and finally a military coup attempt with armed
terrorists; form of management by the political power defined through
conservative, rightist or Islamic codes, political attitudes from people with religious
backgrounds and titles as well as cults, congregations or religious associations,
interest-based relationships in policy, luxurious lives as well as unfair earnings of
religious people who like to waste money, and thoughts and attitudes toward
women... These have been on the upper positions in the agenda of Turkey,
regardless of being realistic or not. Furthermore, standard sermons with no
relevance to the current periods, standard actions that limit the borders of religion
rather than making religion easy to practice, religious stories that do not sound
logical at all, and narratives full of falsehood... Certain religious programs on the
TV... Socio-economic statuses of all Muslims that do not seem that bright,
association of Muslims with terrorist actions, sect-related conflicts, relationships
with others, and perception of women... This table is like a curtain between
youngsters and religion. In fact, atheism and deism mean the rejection of religious
life, religious-appearing people, authorities and institutions, rather than God and
the religion.

Another important factor regarding the atheist orientations is the socio-
culture. In the Age of Enlightenment, criticisms directed toward Christianity
actually targeted all religions on the world. The secular-humanist world view in the
modern era is a natural result of positivist, humanist and strict rationalist ideology
of the Enlightenment. Such a mental background combined with the busyness of
the industrial society (mechanized people) and dynamics of modern urban life
caused the religion to be abandoned mentally and practically. Religion was made a
topic of figh-related subjects most of which are not a daily life issue any more,
dream interpretations, organizations of cults and congregations, and theological
discussions. Moreover, the spiritual language of religion became nostalgic, and the
peace and happiness promised to humanity was lost in tine. Religious beliefs and
practices are not liked by youth in the flow of their lives. In this case, science is the
religion of youngsters, while football, music and social media are their prayers or
rituals.

The desire of being accepted and free as well as the search for authenticity
are among the other factors affecting their rejection toward the religion and
religious institutions. Considering the outdated structure of religious language and
ideology against technologic-informational opportunities, culture of questioning,
modern lifestyle, and various sources of satisfaction and happiness, or the bans of
religion limiting the freedom, atheism and deism appear as a gate for escaping.
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Furthermore, another point learned from the youngsters in the field study
was that discussing certain topics and issues such as the arbitrary traits of
revelations, historical aspect of Quran, truth in the anecdotes and validity of the
ahgam verses on TV screen affects them adversely. Young people who are
dedicated to Quran text in full faith and who witness the severe arguments
regarding Islam on TV in a period when they start to question the religion may
cause them to have adverse emotions regarding the reality and esteemed structure
of Quran. Therefore, having such discussions in suitable Islamic environments
would be much better.

Publishing works that will appeal to young people’s minds and emotions
and receiving support from young people will be beneficial in this period. Liberal
statements should be supported, and the habit of using flamboyant pages and
covers on printed publications should be abandoned. Books that are useful for
beliefs and ethics should be published and audible works on the Internet, and
summaries of religious-scientific articles should be provided briefly in audible-
visual format. The scientific and humorous publications that receive interest from
the young people should not be neglected. Religious issues should be based on
pluralist and rational methods, while a marginal, prohibitive, violent and imperious
language should be abandoned. Religious language should be based on ethics with
an emphasis on intelligence, rather than miraculous statements. Publications for the
youth should not be felt like a “propaganda” instrument. Emotions should be
valued, and human-related differences should be considered. Religious facts and
truth should be provided in a simple and pure form.

With the aforenoted reasons, atheistic orientations of young people should be
examined in detail, and the religious as well as ethical and socio-economic results
of this issue should be assessed. It will be less challenging to generate solutions
appealing to youngsters’ beliefs if this problem is solved in the context of ethics,
rather than the equation of faith and blasphemy.
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ANNEXES:

1. SEMI-STRUCTURED INTERVIEW FORM

1.1. Impact of Anti-Religious Publications and Atheistic Statements:

1.1.1.
1.1.2.

1.1.3.
1.1.4.

1.1.5.

1.2,

1.2.1.
1.2.2.
1.2.3.
1.3.

1.3.1.
1.3.2.

Do you follow anti-religious publications?
What are the resources that you follow among the anti-religious
publications?
Do printed or online publications affect your thoughts? If so, which?
Do you think you are affected by the anti-religious statements in the
process of forming your beliefs?
Do you reject the religion because of your experiences or thought that
religions are illogical?

Reasons for Atheistic Orientation
What is the reason you rejected religious sense of belonging?
What are the general religious topics that do not convince you?
What are the problematic topics in Islam?
Thoughts on Atheistic Orientation and Religious Beliefs
Is atheism or religiousness common among the people around you?
What are the reasons for the young people to become oriented to be anti-

religious?

2. DETAILS OF THE PARTICIPANTS IN INTERVIEWS

1 H.B. Male Agnostic 22
2 B.K.A. Male Atheist 20
3 M.F. Male Muslim 23
4 E.K. Female | Muslim 21
5 E.A. Male Muslim 21
6 H.D. Female | Atheist 18
7 H.S. Male Agnostic 22
8 B.D. Male Atheist 18
9 |KSO. Male Muslim 23
10 | M.AAM. Male Muslim 23
11 SH.U Male Muslim 22
12 M.B. Male Muslim 23
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13 M.B.A. Male Undefined 24
14 OK. Male Atheist 19
15 Os. Female | Muslim 21
16 E.B. Male Atheist 24
17 | M.H. Male Atheist 22
18 E.G. Male Deist 19
19 E.C. Female | Undefined 20
20 M.A. Female | Muslim 18
21 M.U. Female | Muslim 21
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Din Karsit1 Yayinlar ve Genglerde Ateistik Egilimin
Nedenleri

Mustafa UNVERDI

Oz

Bu ¢alismanin amact din karsiti yayinlarla genclerin ateistik diisiincelerinin
iliskisini aragtirmaktir. Inkarci akimlar, giiniimiiz iletisim diinyasinda insanlara
rahatlikla ulasabilmekte ve 6zellikle geng zihinlerde karsilik bulabilmektedir. 56z
konusu yayinlar bir yaraticinuin varligini, 6liimden sonra hayatin oldugunu ve din ve
ahlak iliskisini reddeden ve hayat1 sadece bu diinyaya indirgeyen bir yapidadir. Bu
tiir yayinlar, genglerin inang diinyasini tahrip etmekte ve dini bilgi diizeyi yeterli
olmayan kisilerin dinden uzaklagmasina neden olabilmektedir. Din kargit1 yaymnlarin
genglerin inanglar: {izerindeki etkisini tespiti kelam ilmi agisindan 6nemlidir. Bu,
hem dini yayinlara yon vermede hem de kelam ilminin giiniimiiz problemlerini
anlamasinda yararli olacaktir. Bu makalede din karsitlig1 paydasinda birlesen ve
ozellikle genclere yonelik olan ateistik yayinlarin muhteva bakimindan tahlili ve
genglerin ateizme yonelme gerekgeleri incelenmistir. Calisma, genglerin hangi
saiklerle ateistik gortiislere yoOneldiklerini anlamada bizlere yardimci olacaktir.
Bunun igin genglerle nitel arastirma yontemiyle miilakatlar yapilmis ve onlarin
inanglarini etkileyen faktorler tespit edilmeye calisilmistir.

Anahtar Kelimeler: Kelam, Ateizm, Deizm, Genglik, Yayin, Ateistik.

Ozet

Din karsiti akimlar gec¢miste oldugu gibi giiniimiizde de genglerin ilgi
alanindadir. Bu sasirtici veya olaganiistii goriilmemelidir. Gengler, toplumda her
zaman yeniligi, aykiriligi, degisimi, dinamizmi temsil etmistir. Geng, sorgulayan,
arastiran, tartisan demektir. Bu nedenle “ateizm yayiliyor, deizm ilerliyor” gibi
sozler karsisinda sasirmamalidir. Giiniimiizde genglerin ateistik yayinlara ilgi
gostermesi de sasirtict degildir.

Calismamiza konu olan ateistik akimlar ateizm, deizm, agnostisizm gibi
kurumsal dini reddeden ve deger anlayisini insan aklina ve dogaya indirgeyen
niteliktedir. Bu diislinceye dayal1 yaymnlarin ortak noktalar: sunlardir: Tanr1 ve ahiret
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inancinin reddi, Tanr1 kavraminin yozlastirilmasi, din-ahlak ve din bilim iliskisinin
reddi, ilahi vahyin reddi, insanin mutlak ozgiirliigii ve yetkinliginin savunusu,
smursiz cinselligin, farkli cinsel egilimlerin ve tiiketimin 6zendirilmesi.

Genglerin s6z konusu yayinlardan etkilenmemesi miimkiin degildir. Genglerin
inang diinyasinda etkili olan baglica kaynaklar bilimsel ve felsefi eserlerdir. Bunlar
ilgilisi tarafindan okunan yayinlardir. Din karsiti yayinlar ve genglerin ateistik
egilimi arasinda iliskiyi arastirdigimiz bu ¢alismada, genglerin kisisel sorgulamalar
ve bilimsel-felsefi okumalar neticesinde ateizm, deizm, agnostisizmi kabul ettikleri
goriilmiistiir. Nasil ki iman bir irade ve bilgiye dayaniyorsa, ateizm veya deizm de
bir bilgi birikimi ve iradi tutuma dayanmaktadir. Bir kimsenin “ben ateistim,
deistim” gibi tanimlamalarda bulunmast onun belirli sorusturma, arastirma ve
okumalari neticesinde ortaya gikmaktadir.

Genel olarak ateizme yol acan faktorler psikolojik, sosyo-politik, felsefi ve
tecriibi nedenlerdir. Sanayilesmeyle birlikte ortaya ¢ikan kent kiiltiirtinde dine yer
bulmak zor goriinmektedir. Ozellikle giindelik hayatta herkesin gegim endigesiyle
bogusmak zorunda kaldig1 su donemde, bireyler daha fazla haz ve konfor igin
stirekli ¢alismak zorunda hissetmekte ve bu kosturmacada dini ritiiellere zaman
aylramamaktadir. Giinliik hayatta etkin roliinii yitiren kurumsal din, yavas yavas
sosyal hayattan ve akabinde bireysel hayattan ¢ekilmektedir.

Ateist egilimin psikolojik nedenleri arasinda insanin dinin klasik ve geleneksel
tarzin1 “siradan”, “sikict” ve “Ozgiirliigii kisitlayic1” bulmasi vardir. Kimi gengler
sekiiler-ateist bir yasam tarzini daha heyecanli, 6zgiin ve yaratict bulmaktadir.
Modern insan serbest yasam tarziyla miithis bir 6zgiivene sahipken, dindar insan
gelenekten kopamaz, tasrali kalir. Bu neden Ornegin, tasrali bir geng iiniversiteye

geldiginde yaninda getirdigi sosyo-kiiltiirel bagajdan kurtulmak isteyebilir.

Ateizmin nedenleri arasinda dikkat ¢eken hususlardan birisi de maddenin
egemenliginde bir diinyada dinin getirdigi yiikten kurtulma duygusudur. Bes vakit
namaz, orug, zekat vs. dini ritliellerin yani sira inancin gerektirdigi hassasiyetlerle
din bir kiilfettir. Geng bu yiikii omuzlamaktan kagiyor olabilir.

Genglerin inang diinyasini etkileyen ve onlar1 sorgulamaya sevk eden en etkili
unsurun internet oldugu goriinmektedir. Sosyal medya aktorleri ve cemaatleri ile
diger internet yayinlar1 geng zihinlerin sekillenmesinde birincil faktordiir. Ancak bu,
gencler iizerinde sadece internetin etkili oldugu anlamma gelmemelidir. Cogu
zaman internette baglayan aragtirma, sorgulama ve egilim basili yaymnlarin
okunmasiyla bir inanca doniismektedir. Dolayisiyla soyle bir sonuca ulagilabilir:
Genglerin inang diinyalarinin sekillenmesinde internette dini veya din karsiti
sOylemin etkisi yiiksektir. Ancak ozellikle “ateist”, “deist” gibi kurumsal dinin
disinda bir kimligin olusmasi belirli okumalar neticesindedir.

Dikkat ¢eken bir diger husus, diger tiim kavramlarda oldugu gibi “ateist”,
“deist”, “Islamc1” gibi kavramlarin i¢inin bosaltilmas: ve genglerin bunlar1 “farkli”
olma adina —bilingsizce- kullanmasidir.
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Ateistik egilimde din karsiti yaymlar disinda su faktorler 6ne g¢ikmustir:
Oncelikle ateistik diisiinceler dini cevrelere tepkiyle ortaya cikmaktadir. Son
donemde gerek iilkemizde gerekse diinyada yasanan hadiseler gencleri dine kars:
olumsuz etkilemis goriinmektedir. Dini oldugunu iddia eden bir orgiitsel yapimn
devlete hitkmetme c¢abasi dogrultusunda devlet iginde haksiz kadrolasmas: ve
nihayetinde silahl1 bir darbe girisiminde bulunmasi, bunun karsisinda, muhafazakar
iktidarin adalet ve liyakat konusunda elestiriye agik politikast genglerin kurumsal
dine tepki gostermesine neden olmus goriiniiyor. Nitekim ¢alismamizda yaptigimiz
miilakatta tiim gengler, cevrelerinde tepkisel ateizm oldugunu ifade etmislerdir.

Ikinci 6nemli etken sosyo-kiiltiirel faktdrdiir. Aydinlanma déneminde Bati’da
Hiristiyanlik {izerinden dine yoneltilen elestiriler genel anlamda tiim dinleri hedef
alan bir nitelige biirlinmdiistiir. Modern doénemde sekiiler-hiimanist diinya goriisii
Aydinlanmanin pozitivist, hiimanist, kat1 rasyonalist felsefi diisiincesinin tabii
sonucudur. Boyle bir zihinsel arka plana sanayi toplumunun yogun is temposu
(makinelesmis insan) ve modern kent yasaminin dinamikleri eklenince, din adeta
zihinlerden ve reel hayattan ¢ekilmeye ytiz tuttu. Din artik kissalara, cogu -neredeyse
glinliik hayatta karsilasma ihtimali olmadigimiz- fikhi meselelere, riiya yorumlarina,
tarikat-cemaat yapilanmalarina, ilahiyat tartismalarina meze edilmis ve dinin insana
vadettigi huzur ve saadet adeta giyotinin 6niine boynunu uzatmis bir mahkéim gibi
kurban edilmistir. Geng icin boyle bir kompozisyonda dini inanca ve ritiiellere yer
yoktur. Bilim onun dini; futbol, miizik ve sosyal medya gibi etkinlikleri ise giinliik
rittielidir.

Genglerin ateistik egiliminde etkili diger faktor kabul gorme istegi, ozgiirliik
arzusu ve Ozgilin olma arayisidir. Gelisen tekno-bilisim imkanlari, sorgulama
kiiltiirti, modern yasam tarzinin dayattigi sekiiler hayat, din dilinin ve dini
diisiincenin kendisini giincelleyememis olmasi genclerin ateistik akimlara ilgi
duymasimin diger nedenleri arasinda gortinmektedir.

Tiim bu gerekgelerle genclerin ateistik egilimleri dikkate alinmali ve 6zellikle
bunun sosyolojik sonuglar1 diisiiniilmelidir. Bu problem iman-kiifiir denkleminde
degil, ahlak baglaminda ele alindiginda genglerin inang diinyalarina hitap edecek
¢ozlimler {iretilmesi kolaylasacaktir.

Anti-Religious Publications And The Reasons Of
Atheistic Tendency In Youth
Abstract

The aim of this study is to investigate the relationship between the atheistic
thoughts of the youth and to discuss their effects on youth. Atheistic movements can
easily reach people in today's communication world and it especially affects young
minds. These publications reject the existence of a creator, the life after death, and the
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relationship between religion and morality, and reduce life only to this world. These
kinds of publications destroy young people's belief world and cause people whose
religious knowledge level is not enough to move away from religion. The
determination of the projections of anti-religious movements in youth beliefs is
important in terms of theology. This will be useful both in directing religious
publications and in understanding the current problems of the science of theology.
In this article, the analysis of the content of atheistic publications that merge in the
anti-religious denominator and which are especially aimed at young people and the
rationale of young people towards atheism has been examined. The study will help
us to understand which motives the young people turn to atheistic views. For this,
interviews were conducted with the qualitative research method and the factors
affecting their beliefs were tried to be determined.

Keywords: Kalam, Atheism, Deism, Atheistic, Youth, Publication.

Summary

Anti-religious currents are in the interest of young people today, as in the past.
This should not be seen as surprising or extraordinary. Young people have always
represented innovation, contradiction, change and dynamism in the society. Young;
questions, researches and discusses. For this reason, he should not be surprised by
the words such as “atheism is spreading, deism is advancing”. It is not surprising
that young people are interested in atheistic publications today.

Atheistic currents that are the subject of our study are of a quality that rejects
institutional religion such as atheism, deism and agnosticism, reduces the
understanding of value to human mind and nature. Common points of these
thought-based publications are: The rejection of the belief in God and the hereafter,
the degeneration of the concept of God, the rejection of the relationship between
religion & morality and religion & science, the rejection of divine revelation, the
advocacy of human absolute freedom and competence, the promotion of unlimited
sexuality, different sexual inclinations and consumption.

It is not possible for young people not to be affected by these publications. The
main sources that are effective in the belief world of young people are scientific and
philosophical studies. These are the publications read by the relevant person. In this
study, where we investigated the relationship between anti-religious publications
and the atheistic tendency of young people, it was observed that young people
accepted atheism, deism, agnosticism as a result of personal inquiries and scientific-
philosophical readings. Just as faith is based on will and knowledge, atheism or
deism is based on knowledge and voluntary attitude. The fact that someone makes
definitions such as “I am an atheist, I am a deist” occurs as a result of his certain
investigations, researches and readings.
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The factors leading to atheism in general are psychological, socio-political and
philosophical and experience reasons. It seems difficult to find a place in religion in
the city culture that emerged with industrialization. Especially at this time when
everybody has to struggle with subsistence anxiety in everyday life, he feels
constantly working for more pleasure and comfort and cannot devote time to
religious rituals in this rush. The corporate religion, which has lost its active role in
daily life, gradually withdraws from social life and then individual life.

Among the psychological causes of the atheist tendency is that one finds the
classic and traditional style of religion “ordinary”, “boring” and “restrictive of
freedom”. Some young people find a secular-atheist lifestyle more exciting, original
and creative. While modern people have great self-confidence with their free
lifestyles, religious people cannot break with tradition and remain provincial. That’s
why, for example, when a peasant man comes to university, he may want to get rid
of the socio-cultural heritage he brought with him.

One of the reasons of atheism is the feeling of getting rid of the burden of
religion. Praying five times a day, fasting, zakat etc. In addition to religious rituals,
religion is a burden with the sensitivity required by faith. The teenager may be avoid
this responsibility.

The internet seems to be the most influential factor affecting young people's
beliefs and makes them to question their belief system. Social media actors and other
internet broadcasts are the primary factor in shaping their young minds. However,
this should not mean that the only internet is effective for young people. Research,
questioning and tendency, which started on the internet most of the time, turn into a
belief by reading printed publications. Therefore, it can be concluded that: Religious
or anti-religious discourse has a high impact on the shaping of young people's belief.
However, the formation of an identity other than the institutional religion such as
“atheist” and “deist” is the result of certain readings.

Another striking point is that, like all other concepts, concepts such as "atheist",
"deist”, "Islamist" are emptied and young people use them unconsciously to be
"different".

Apart from anti-religious publications in the atheistic tendency, the following
factors are prominent: First, atheistic thoughts emerge in response to religious
environment. The recent events both in our country and in the world seem to have a
negative impact on young people towards religion. It seems that an unfair staffing
within the state and ultimately an armed coup attempt by an organization that claims
to be religious, on the contrary the conservative government’s policy that is open to
criticism about justice and merit, in turn, caused young people to react to institutional
religion. As a matter of fact, in the interview we conducted in our study, all young
people stated that there is reactive atheism in their environment.
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The second important factor is the socio-cultural factor. In the Enlightenment
period, criticisms directed to religion over Christianity in the West have taken on a
quality that targets all religions in general. The secular-humanist world view in the
modern era is the natural result of the positivist, humanist, strict rationalist
philosophical thought of Enlightenment. When the intense work pace of the
industrial society (mechanized person) and the dynamics of modern city life were
added to such a mental background, religion almost faced withdrawal from minds
and real life. Religion has now become an appetite for parables, most of the figh
issues, dream interpretations, sect-congregation structures, theological debates and
peace and happiness promised by religion is almost sacrificed like a prisoner who
extended his neck to the guillotine. There is no room for religious beliefs and rituals
in such a composition for the young. Science is his religion; Its activities such as
football, music and social media are daily rituals.

Another factor influencing the atheistic tendency of the youth is the desire to be
accepted, the desire for freedom and the quest to be unique. Developing techno-
informatics opportunities, questioning culture, secular life imposed by the modern
lifestyle, and the fact that the language of religion and religious thought could not
update itself seem to be among the other reasons that young people are interested in
atheistic movements.

For all these reasons, the atheistic tendencies of young people should be taken
into consideration and especially their sociological consequences should be
considered. When this problem is handled in the context of morality, not in the faith-
profanity equation, it will be easier to find solutions that will appeal to the faith
worlds of young people.
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* Richard Dawkins, The Magic of Reality (New York: Free Press, 2011), 7-259.

* Christopher Hitchen, God Is Not Great (London: Atlantic Books, 2008), 15-295.
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