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Genglere Ornek Bir Kur’an Kahramani: Kur’in’da Ismi

Gecen Tek Sahabi Hz. Zeyd (V: H:8/M:629)’

Ali AKPINAR™

Oz
Hikmetli kitabin anlatimlarinda sayisiz mesaj yiiklii incelikler vardir. Kur’an,
mesajinin evrensel olmasi, okuyan herkesin kendisini anlatilan kissalarin icerisinde bulmasi
gibi hikmetlere mebni olarak yer ve sahis isimlerini ¢ok fazla zikretmez. Ancak bazen de ¢ok
6zel sebep ve hikmetler icin bazi isimlere yer verir. Sozgelimi Kur’an’da Hz. Meryem’den
bagka kadin ismi agik¢a ge¢mez. Kur’an’da ilk muhataplarla ilgili pek ¢ok ayet vardir, ancak

onlardan Hz. Peygamber’in ismi disinda yalnizca Hz. Zeyd'in ismi agik¢a geger. Kur’an'in
indigi donem miisriklerinden de yalnizca Ebi Leheb kiinyesi agik¢a gecer.

Bu yazida Kur’an’in agik¢a andig1 isimlerden biri olan Hz. Zeyd'in kisa 6zge¢misi,
isminin anilma sebep ve hikmeti {izerinde durulacak, Hz. Zeyd ile ilgili ayetlere temas
edilecek, bu ayetlerden 6zellikle isminin acikca gectigi ayetin tahlili yapilacaktir. Bu sekilde
bir Kur’an kahramaninin sahsiyeti, 6zelde giiniimiiz genglerine, genelde tiim insanliga mesaj
verici yoniiyle ortaya konulacaktir.

Anahtar Kelimeler: Kur'an, Hz. Zeyd b. Harise, Isim, Sahabi, Hikmet.

A Hero of The Qur'an For Youth: Zayd (D.8 Ah/629 Ce)
The Only Companion Whose Name Is Mentioned In The

Qur'an

Abstract

There are countless subtleties includes some significant purposes in the narrations of
the Wise Book. As its message is universal and everyone who reads it finds himself in its
stories told, The Qur'an does not mention place and person names too much. However,
sometimes it gives place to some names for very specific reasons and wisdom. For instance,
any woman's name other than Meryem is not mentioned clearly in the Qur'an. There are
many verses about the first addressees in the Qur'an, but except the name of the Prophet,
only Zayd's name is clearly mentioned. Among the polytheists of the period when the
Qur'an was revealed, only Abti Lahab's cognomen is clearly mentioned.
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In this article, the short biography of Zayd, one of the names clearly mentioned in the
Qur'an, and the reason and wisdom of his name will be discussed, the verses about Zayd will
be touched, among these verses, especially the verse whose name is clearly mentioned will
be analyzed. In this way, the personality of the hero of the Qur'an will be revealed in a
guiding aspect to today's youth in particular and to all humanity in general.

Keywords: Qur’an, Zayd b. Harise, Name, Companion, Wisdom.

Ozet

Kur’an-1 Kerim, kendisini hikmetli Kur’an diye tanimlar: Yasin, hikmetli
Kur’an’a andolsun! (Yasin 1/2) Zira o, her soylediginde ve her eylediginde sayisiz
hikmet olan Yiice Allah’in kelamidir. Kitap'in indirilmesi, Aziz ve Hakim olan
Allah katindandir. (Ziimer 39/1, Gafir 40/2, Casiye 45/2, Ahkaf 46/2) Kur'an
okuyucusuna diisen, onun hikmetlerini aragtirmak ve giicii nispetinde onlari ortaya
koymaktir. Zira Kur’an’im hikmetleri anlagildikca onun essizligi daha iyi
anlagilacak, ona iman giiclenecek ve o giiclii iman muhataplarini, llahi mesajin
gereklerini yerine getirmeye gotiirecektir. Bunun gerceklesmesi ise derinlikli
okumakla miimkiin olacaktir.

Kur’an, inisinden 6nce yasanmus kissalar1 ve indigi donemde yasananlari
muhataplarina sunarken onlari, detaya inmeden ibret verici yonleriyle anlatir. Zira
o, mesajinin ayrintilar icerisinde kaybolmasini istemez. Zaten o, anlattig1 olaylar:
kronolojik bir sirayla ve bastan sona anlatmaz, aksine mesaj verici yoOnleriyle
kesitler halinde anlatir. S6zgelimi Kur’an’da en fazla anlatilan Musa kissasinda, Hz.
Musa'nin dogumundan &liimiine bir hayat hikayesi anlatilmaz. Ve onun kissasi,
farkli surelerde kesitler halinde sunulur. Kissalarin en giizeli diye nitelenen Hz.
Yusuf kissas1 da benzerdir. Sozgelimi o kissada Hz. Yusuf'un aile hayati,
peygamber olduktan sonraki tevhid miicadelesi ayrintili bir sekilde anlatilmaz.
Yine ayni sebeple Kur’an anlatimlarinda, ¢ok fazla mekan ve sahis isimlerine yer
vermez. Ancak zaman zaman Kur’an, anlattiklarimin gercek hayatta yasandigina
kanit olsun diye yer ve sahis isimlerini zikreder. Bu anlatim metodu, anlatilanlarin
zihinlerde somutlasmasini da saglar. Pek ¢ok peygamber ismi yaninda Kur’an'da
ismi gecen tek kadin olan Hz. Meryem ismi ve Kur'an'in indigi doénem
insanlarindan adi anilan tek sahabi olan Hz. Zeyd ismi de bu meyanda oldukca
dikkat cekicidir. Hz. Meryem, Kur’an’da ismi gegen tek kadindir, Hz. Zeyd de
Kur’an’da ismi gegen tek sahabidir. Her iki sunumda da pek ¢ok hikmet vardir.

Tefsirlerimiz, Hz. Meryem’in isminin Kur’an’da defalarca gecis hikmetiyle
ilgili bilgilere genis yer verdikleri halde, Hz. Zeyd'in isminin gecis hikmetleri
iizerinde pek fazla durmazlar. Belki de bunda Hz. Meryem isminin kadmn olarak
otuz dort kere gecmesine karsilik; Hz. Zeyd'in isminin bir kere gecisinin etkisi
olmustur. Ne var ki Kur’an’da bir kere de gegse her kelime, her konu {izerinde
durulmaya ve arastirilmaya degerdir. Kald1 ki ismi agik¢a ge¢mese de Hz. Zeyd ile
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ilgili olarak inmis baska ayetler de mevcuttur. Baska sahabiler hakkinda inmis
ayetler vardir. Ancak Hz. Zeyd’in isminin agikca zikredilmesi, onu digerlerinden
farkli kilmaktadir.

Biz bu yazimizda, Hz. Zeyd’in isminin acik¢a anilis hikmetleri iizerinde
durarak bu giizel insanin ¢ocukluk, genclik ve olgunluk ¢aglarindaki giizellikleriyle
geng-yasl, kadin-erkek tiim herkese 1sik tutan Ornekligini ortaya koymaya
calisacagiz. Bunun i¢in de 6nce Kur'an'da ismi gecen tek kadin Hz. Meryem’in
ayetlerde anilis hikmetlerini 6zetledikten sonra buradan hareketle Hz. Zeyd'in
isminin anilisindaki hikmetleri agiklamaya calisacagiz.

Elbette Kur'an’da ele alinan her konu énemlidir, Kur'an'mn andig1 her isim de
tizerinde durulmaya degerdir. Ancak bu isim Hz. Zeyd gibi, kiiciik yaslarindan
itibaren Hz. Muhammed’in hizmetinde bulunmus, ona iman edenlerin ilklerinden
olmus, pek ¢ok dini hitkmiin belirlenmesinde rolii olmus ve Islami glizelliklerle
dopdolu bir hayat yasadiktan sonra cephede sehit olarak bu diinyadan go¢ etmis
bir sahsiyet olursa ayr1 bir ehemmiyet arz edecektir. Hz. Zeyd, sekiz yaslarinda Hz.
Muhammed’in hizmetine girmis, on bes yaslarinda bir delikanli iken amcalariyla
birlikte kendisini almaya gelen babasma, ben Muhammed’i, hi¢ kimseye tercih
etmem diyerek onun yaninda kalma feraset ve dirayetini gosteren bir sahsiyettir.
Onun yirmi dokuz yaslarinda ilk Miisliimanlardan olmasi da basiretinin bir baska
gostergesidir. Samimiyet, sadakat, basiret, feraset, dirayet, cesaret, fedakarlik,
sehavet, teslimiyet gibi pek ¢ok erdemle dolu bereketli bir hayat1 yasadiktan sonra
ellili yaslarda sehit olarak bu diinyadan ayrilmasi da o giizel insana Yiice Allah'mn
0zel bir litfudur.

Hz. Zeyd, ¢ocuklugundan yaslardaki ahir dmriine kadar Hz. Peygamberin
hizmetkari, onun Taif’e hicretinde yegane yol arkadasi, evlathk yasaklanmadan
once Hz. Muhammed'in oglu, Islam’in Mekke déneminde Hz. Hamza'nin Medine
déneminde ise Useyd b. Hudayr'in kardesligi, Hicrette Hz Peygamberin ailesini
Medine'ye getiren gorevlisi, Bedir savasindan sonra zafer miijdecisi, yaptig:
hayirlarla Hz. Peygamberin miijdesine ve 6vgiilerine nail olmus bir hayir adami,
Hendek savasinda Mubhacirlerin sancaktari, pek c¢ok seriyyede komutan, sehit
oldugu son seriyyede de komutanlar komutani baskumandan, yine Hz.
Peygamberin &liim doseginde atadigi komutani Hz. Usame'nin babasi; evlatligin
yasaklanmasi, evlathigin bosadigr kadinla evlenilmesi, gibi dini hiikiimlerin
belirlenmesinde aktif olarak yer almis pek ¢ok meziyetle miicehhez bir sahsiyettir.
Kolelikten Peygamber komutanligina ve nihayet sehadete terfi eden bir kisiliktir
Hz. Zeyd. Kur'an’da ismi agik¢a gecen Ahzab suresi otuz yedinci ayet yaninda,
onunla ilgili olarak baska ayetler de inmistir. Yazida onlara da temas edilecektir.

Rol model giizel insanlara hararetle ihtiya¢ duyulan giiniimiizde Hz. Zeyd
gibi kahramanlarin taninmas: biiyiik 6nem arz etmektedir. Zira Hz. Zeyd'in
ornekligi, herkese yon veren ve istenirse her donemde yasanilabilir bir 6rnekliktir.
Bu baglamdan hareketle &zellikle gencler icin bir rol model olarak taninmasi



Genclere Ornek Bir Kur’an Kahraman:
Kur’an’da Ismi Gegen Tek Sahabi Hz. Zeyd 100

gayesiyle bu calismamizda Hz. Zeyd'in 6rnek kisiligini ortaya koyma gayretinde
olduk.

Summary

The Qur’an defines itself as the wise Qur'an: Ya-Sin, By the Quran, full of
Wisdom! (Ya-Sin 36/1-2) Because it is the word of Almighty Allah, who has
countless wisdom every time he says and acts. The revelation of the Book is from
God, the Almighty, the Wise. (az-Zumar 39/1, al-Ghafir 40/2, al-Jathiyah 45/2, al-
Ahkaf 46/2) The duty of the reader of the Quran is to investigate its wisdom and
reveal them in proportion to his power. As the wisdoms of the Quran are
understood, its uniqueness will be understood better, faith in it will become
stronger and this strong faith will lead the interlocutors to fulfill the requirements
of the Divine message. This will be possible by reading in depth.

While the Quran presents parables that happened before its revelation and
what happened in the revelation period, it tells them in exemplary aspects without
going into detail. Because he doesn't want his message to be lost in the details. As a
matter of fact, he does not tell the events he describes in chronological order and
from beginning to end, but rather in sections with message-giving aspects. For
example, in the story of Moses, which is mostly described in the Quran, life story
isn’t told from the birth of Moses to his death. And his parable is presented in
sections in different suras. The story of Joseph , which is described as the most
beautiful of the stories, is also similar. For example, in that story, Joseph's family life
and his struggle for tawhid after becoming a prophet are not explained in detail.
For the same reason, the Qur'an does not include too many names of places and
persons in its narratives. However, from time to time, the Quran mentions place
and person names to prove that what it tells happened in real life. This method of
expression also enables what is told to become concrete in the minds. In addition to
the names of many prophets, the name of Mary, the only woman mentioned in the
Qur'an, and the name Zayd, the only companion mentioned among the people of
the period when Qur’an was revealed, are also quite remarkable. Mary is the only
woman whose name is mentioned in the Quran, and Zayd is the only Companion
whose name is mentioned in the Quran. There is a lot of wisdom in both
presentations.

Although our tafsirs give extensive information about the wisdom of the
mention of Mary’s name in the Quran many times, they do not dwell on the
wisdom of the mention of Zayd's name. Perhaps this was because of the mention of
the name of Mary thirty-four times as a woman and the mention of Zayd once.
However, even if it occurs once in the Quran, every word and every subject is
worth focusing on and researching. Besides, although his name is not clearly
mentioned, there are other verses were revealed about Zayd. There are verses sent



flahiyat Akademi Dergisi 101

down about other Companions, but the fact that Zayd's name is clearly mentioned
makes him different from the others.

In this article, we will try to reveal the example of this beautiful person that
sheds light on everyone young and old, male and female, with his beauty in
childhood, youth and maturity by emphasizing the wisdom of Zayd's name being
clearly mentioned. For this reason, we will try to explain the wisdom in the
mention of the name of Zayd after summarizing the wisdom of the mention of
name of Mary, who is the only woman mentioned in the Quran, in the verses.

Of course, every subject discussed in the Quran is important, and every name
mentioned by the Quran is worth emphasizing. However, if this name is, like Zayd,
has served the Prophet Muhammad since his early ages, was one of the first of
those who believed in him, played a role in determining many religious rulings,
and after living a life full of Islamic beauties, emigrated from this world as a martyr
at the front, it will be of particular importance. Zayd was a person who entered the
Prophet Muhammad's service at the age of eight and showed his foresight and
strength saying I would not prefer Muhammad to anyone to his father who came to
take him with his uncles when he was a young man at the age of fifteen. The fact
that he was one of the first Muslims at the age of twenty-nine is another indicator of
his prudence. After living a fertile life full of virtues such as sincerity, loyalty,
prudence, foresight, wisdom, courage, sacrifice, compassion and surrender, leaving
this world as a martyr at the age of fifties is a special grace of Almighty Allah for
that beautiful person.

Zayd is a person with many attributes who has been a servant of the Prophet
from childhood until the end of his life, his only companion in his migration to Taif,
son of the Prophet Muhammad before adoption was banned, Hamza's brother in
the Mecca era of Islam and in the Madinah period, Useyd b. Hudayr's brother, the
servant of the Prophet who brought his family to Madinah in the Migration, herald
of victory after the battle of Badr, a benefactor who has received the praise of the
Prophet with his good deeds, the flag-bearer of the muhajirs in the Battle of the
Trench, commander in many battles, commander-in-chief in the last war he was
martyred, father of Usama, the commander appointed by the Prophet on his
deathbed; actively participated in determining religious provisions such as
prohibition of adoption, marrying the woman divorced by adopted person. Zayd is
a person who was promoted from slavery to Prophet’s commandership and finally
to martyrdom. In addition to the thirty-seventh verse of Surat al-Ahzab, in which
his name is clearly mentioned in the Quran, there are other verses regarding him.
They will also be mentioned in the article.

Recognition of heroes like Zeyd is of great importance in today's world,
where beautiful role models are highly needed. Because Zayd's example is an
example that guides everyone and can be lived in any period if desired. In this



Genclere Ornek Bir Kur’an Kahraman:
Kur’an’da Ismi Gegen Tek Sahabi Hz. Zeyd 102

context, we tried to reveal Zayd's exemplary personality in this study in order to be
recognized as a role model for young people.

A. Hz. Zeyd'in Kisa Ozgecmisi

Zeyd b. Harise, Bisetten otuz bes yil kadar once dogmustur (m: 581). Yemenli
Kelb kabilesine mensup oldugu halde kaynaklarimiz onu Peygamberimizin
mensup oldugu Hasimogullar: listesinde tamitmistir. Cocukken kagirilip Ukaz
panayirinda kole diye satilmis, onu Hz. Hatice'nin yegeni Hakim b. Hizdm satin
alip Hatice’ye, o da kocas1 Hz. Muhammed’e hediye etmistir. Zeyd, o siralarda
sekiz yaslarindadir. Onu arayan babasi, amcalariyla Mekke'ye gelip fidye karsilig
onu geri almak isterler. Peygamberimiz ise kalip kalmama konusunda Zeyd’i
serbest birakir, o ise seni hi¢ kimseye tercih etmem’ diyerek babasiyla ailesine donmeyi
degil, Hz. Muhammed’in yaninda kalmay: tercih eder. Bunun {izerine Hz.
Muhammed de onu azat edip evlatlik edinmistir. O sirada Zeyd takriben on bes
yaslarinda bir genctir. Zeyd'in, gordiigii insani ve ahlaki erdemler karsisinda Hz.
Muhammed’in yaninda kalmay: ailesine donmeye tercih edisi, onun erken
yaglarinda bile ne kadar 6ngoriilii ve dirayetli olusunu gosterir. Onun ileriki
yillarda geng yasinda ilk Miisliimanlardan olmasi da bunun agik kanitidir.

Zeyd, evlathg1 yasaklayan? Ahzab suresinin 5. ayeti ininceye kadar Zeyd b.
Muhammed diye ¢agrilirdi. Peygamberimizce ¢ok sevildiginden Hibbu-Rasiil/Rasiiliin
Sevgili Dostu diye anilirdi. O da hayat1 boyunca Peygamberimizden hi¢ ayrilmadai.
Hz. Peygamber’in ona olan sevgisini Hz. Aise sdyle anlatir: Bir sefer Zeyb b. Hirise
Medine'ye geldi, Rasiilullah benim odamdaydi, geldi kapwyi ¢aldi, Rasiilullah kalkti, ona
sarild: ve Optii.®

29 yaglarinda iken ilk Miisliimanlardan oldu. O, azatli koleler (mevla)
smifindan Miisliiman olan ilk erkektir. Peygamberimiz Ka’be’de namaz kilip dua
ederken Hz. Zeyd, Hz. Ali ile birlikte gerilerde oturur ve Peygamberimizi
kollayarak bir anlamda koruma gorevi yaparlardi. Peygamberimiz onu Mekke’'de
Hz. Hamza ile Medine’de ise Useyd b. Hudayr ile kardes ilan etti. Taif yolculugu
sirasinda da Hz. Peygambere eslik eden tek kisi olarak Hz. Zeyd, Rasiilii korumak
i¢in gayret etmis, onunla beraber kan revan igerisinde kalmisti.

Peygamberimiz onun hakkinda soyle buyurmustur: Sen bizim kardesimiz ve
mevldmizsin.* O da her konudaki samimiyeti, Hz. Peygamber’i kendi ailesine tercih

1 Muhammed b. Isa Eb Isa et-Tirmizi, Siinen (Masir: y.y., 1975), “Menakib”, 39.

2 Evlathgin yasaklanmasi, kimsesiz Oksiiz ve yetim ¢ocuklarin ortada birakilacagi anlamma gelmez.
fslam, bu gocuklarin haklariyla ilgili pek gok diizenleme yapmistir. Yasak, miras ve evlilik konusunda
karigikliklara meydan vermemek icin, bagkasma ait olan bir ¢ocugu kisinin kendi niifusuna kayit
ettirmesine yoneliktir.

3 Tirmizl, “Isti’zan”, 32.

4 Eb{i AbdillAh Muhammed b. ismAil el-Buhari, el-Camiu’s-Sahih (istanbul: el-Amire, 1353), “Sulh”, 6.
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edisi, liyakati ile biitiin bu 6vgiilere layik olmustur. Hz. Zeyd, Sevdiginiz seylerden
sarf etmedikge iyilige erisemezsiniz. Her ne sarf ederseniz, siiphesiz Allah onu bilir5 ayeti
inince, benim en sevdigim sey Seybel(e) isimli atimdir diyerek onu tasadduk etmis,
Peygamberimiz de onun bu samimiyet ve teslimiyeti karsisinda Siiphesiz Yiice Allah
hayrimi kabul etti diyerek onu miijdelemistir.6 Bu olay onun ayetler karsisindaki
samimiyet ve teslimiyetini ortaya koymaktadir.

Hz. Zeyd, Bedir, Uhud, Hendek gazvelerinde ve Hudeybiye’de hazir
bulundu, Hayber’'in fethine katildi. Bedir zaferi miijdesini Hz. Peygamber’in
devesinin iizerinde Medine’ye o getirdi. Hendek savasinda muhacirlerin sancaktari
oldu. Pek ¢ok (7 yahut 9) seriyyeye kumandan olarak katildi. Onun hakkinda Hz.
Aige sunlar1 soyler: Allah Rasiilii, sefere bir ordu gonderdiginde mutlaka Zeyd'i komutan
tayin ederdi. Simdi hayatta olsayd: Rasiil, yerine onu halife birakirdi.” Bu onun giiglii bir
irade, zorluklar karsisinda hizli ve isabetli karar verme giicii yaninda, giiglii bir
fizige sahip oldugu ile agiklanabilir. Nitekim Zeyd’in oglu Usame’yi ordu komutar
atayist hakkinda ileri geri konusanlara Peygamberimiz soyle c¢ikisarak hem
Usame’'nin hem de babasi Zeyd'in komutanliga liyakatli oldugunu belirtmistir: Siz
onun kumandanli§int yeriyorsunuz, daha once de babast Zeyd'in kumandanli$r hakkinda
konusmustunuz. Vallahi o kumandanhga liyakatlidir ve bana insanlarin en sevimlisidir.s

Zeyd'in 32 yaglarinda iken gerceklesen Ummii Eymen ile evliliginden oglu
Usame oldu. Ummii Eymen, Hz. Peygamber’in dadisi olan ve hakkinda anamdan
sonraki anam, cennet hammefendilerinden biri® dedigi seckin bir hanumdir. Medine’ye
hicret eden Hz. Zeyd, daha sonra Eb(i Rafi’ ile birlikte Mekke'ye gelerek Hz.
Peygamber ve Hz. Ebubekir ailelerini Medine’ye getirmistir.

Bedir zaferinden sonra Peygamberimiz onu halakizi Zeyneb bnt. Cahs ile
evlendirdi. Hz. Peygamber’in dnciiliigiinde gerceklesen bu evlilikle Islam’m kéle-
efendi gibi sosyal tabaka ayrimini ortadan kaldirisina orneklik hedeflenmisgtir.
Ancak evlilik iki sene gibi kisa bir siire sonra bosanmayla sonlanmustir.

50-55 yaslarinda iken Hz. Peygamber onu, -birden fazla komutan atandig:
i¢in Ceysii’l-Umera denilen- Mute savagina komutanlarin komutani olarak tayin
edip duayla ugurladi. Sehadet haberi gelince ise Hz. Peygamber agladi ve sebebini
soranlara Bu sevgilinin sevgilisine olan ozlemidir... Zeyd’e istigfarda bulunun, o cennete
girmistir ve orada kogmaktadir buyurdu.’ Hz. Omer, halifeligi déneminde Zeyd'in

5 Al-i imran 3/92.

6 Muhammed b. Cerir Taberi, Cdmiu’'l-Beyan an Te'vili'l Kur'dn (Beyrut: Daru’l-fikir, 1988), 3/348;
Celaltiddin Suytti, Tefsiru’d-Diirri’l-Mensur fi't-Tefsiri’l-Me'sur (Beyrut: y.y., 1983), 3/662.

7 Ebi Abdillah Ahmed b. Muhammed b. Hanbel es-S eybani Ahmed b. Hanbel, el-Mu ‘sned (istanbul: v.y.,
1981), 6/226-227, 254, 281.

8 Buhari, “Fedailii Ashabi'n-Nebi”, 17, “Eyman”, 2; Miislim, “Fedailii’s-Sahabe”, 63, 64; Tirmizi,
“Menakib”, 39.

9 Asim Koksal, Islam Tarihi (istanbul: Samil Yayinevi, 1987), 2/54.

10 Muhammed Hamidullah, Islam Peygamberi (istanbul: y.y., 1980), 1/72; Ebu’l-A’la Mevdadi, Tefhimii’l-
Kur’an (istanbul: y.y., 1996), 4/423-424; Aise Abdurrahman Bintii’s-Satl, Rasulullahin Annesi ve Hamimlar
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oglu Usame’ye baglanan maagin kendi maagindan fazla olmasi sebebiyle itiraz eden
oglu Abdullah’a soyle cevap vererek Hz. Zeyd ve oglu Usame’nin ashab arasindaki
seckin konumlarina dikkat ¢ekmistir: “Zeyd, senin babandan; oglu Usime de senden
daha sevgiliydi Rastilulldh’a. Ben bu uygulamamla Allah Rasiilii'niin sevgisini, kendi
sevgime tercih ettim.”!!

Bu kisa anlatimlardan da anlasilacag1 {izere Hz. Zeyd pek ¢ok meziyeti
tizerinde toplamis, pek ¢ok konuda herkes icin 6rnek olabilecek bir sahsiyetti.

B. Kur’an’da ismi Gegen Tek Sahabi Olmas1
1. Kur'an’da Gegen Isimler

Insanin egitimi, isimleri 6grenmesiyle baglamustir. Yiice Yaratici Hz. Adem’e
esyanin isimlerini 6gretmistir. Insanin meleklerle sinavi da isimlerle olmustur.!?
Isimler, varliklarin taninmasini saglayan en onemli gostergelerdir. Isimler
olmasaydi, 6grenme bu kadar kolay olmaz ve bu kadar hizli gelismezdi.

Son ilahi kitap olarak indirilen Kur’an, mesajin1 sunarken yer, sahis ve diger
isimlere yer verir. Genel olarak bakildiginda Kur'an, ge¢miste yasanmis gercek
olaylar1 anlatirken ¢ok fazla olaym kahramanlarinin ve olayin yasandig: yerlerin
isimlerini zikretmez. Bunun temel sebebi, anlatilan olaydaki mesajin evrensel
olmas1 ve mesajin ayrintilar igerisinde kaybolmamasidir. Boylece herkes anlatilan
kissada kendini bulabilsin, alacag: dersi alabilsin. Ancak Kur’an, anlattig1 olaylari
somutlastirmak ve onlarin gergek hayatta yasandigini belirtmek i¢in az da olsa bazi
isimlere yer verir.

Sozgelimi binlerce peygamberden yirmi besinin ismi Kur’an'da gecer.
Niizul sirasma gore Kur'an'da ilk ismi gegen kisi Yunus peygamberdir. O, ikinci
sirada inen Kalem suresinin 48. ayetinde 'Sahibii'l-Hat' (Balik sahibi) diye ge¢mekte
ve bu ayette Hz. Peygamber’den Mekke mdisriklerinin tepkilerine karst Hz. Yunus
peygamber gibi sabretmesi istenmektedir. Geg¢mis donemde yasamis salih
kisilerden sadece Imran, Uzeyr, Tubba' ve Lokman'in isimleri gecer Kur’an'da.
Onceki donemin kafirlerinden ise sadece KArun, HAman, SAmiri, Calut, ve Azer'in
ad1 gecer. Kaynaklarimizda bunlarin isim yahut unvan olup olmadig tartisilmistir.

(Konya:1987), 149-158; Biinyamin Erul, ‘Zeyd b. Harise’, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi
(Istanbul: TDV Yayinlari, 1988-1998), 44/319-320; Kasim Sulul, Hz. Peygamber Devri Kronolojisi (Istanbul:
Insan Yayinlari, 2003), 151-156; Mustafa Kilig, Zeyd b. Harise (istanbul: Siyer Yayinlari, 2016), 23-170.

11 Tirmizi, “Menakib”’, 39, 40.

12 Bk. el-Bakara 2/30-33.

13 Bk. Al Imréan 3/33, en-Nis4, 4/163-164, el-Enam 6/83-86, el-A’raf 7/65, 73, 85, el-Enbiya 21/85, Sad 38/48.
Kur'an’da dort yerde Muhammed (Al-i Imran 3/144, el-Ahzab 33/40, Muhammed 47/2, el-Fetih 48/29),
bir yerde de Ahmed (es-Saf 61/6) olmak {izere toplam beg yerde ismi acik¢a gecer.
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Lakap! olarak ise Kur'an éncesi donem salihlerinden flyas, Ziilkifl (kismet
sahibi) ve Ziilkarneyn (gii¢ sahibi cihan hiikiimdari); Kur'an oncesi dénem
kafirlerinden ise Fir'avun geger. Ayrica Ya’k{ib peygamberin lakab1 olarak 'Tsrail;
Isa peygamberin lakabi olarak 'Mesih' kelimeleri de Kur’an’da yer alir. ilyas'm Hz.
Idris'in; Ziilkifl'in ise Hz. flyas'in lakabi oldugu da 6ne siiriilmiistiir.’> Haumlardan
ise Kur’an'da sadece Hz. Meryem'in ad1 geger.

Kur’an'm indigi donem insanlarmdan hem miimin erkek ve kadinlarla hem
de inanmayan erkek ve kadnlarla ilgili pek ¢ok ayet vardir. Ama bu ayetlerde kisi
isimleri acitk¢a gegmez. Bu ayetlerin kimler hakkinda indigini tefsir kaynaklarindan
ogrenmekteyiz. Ayetlerin kimler hakkinda indigini 0grenmek, ayetin
canli/miisahhas bir drnekle daha dogru anlasilmasima onemli dlciide katki saglar.
Ama burada asil énemli olan husus sudur: Ayette sozii edilen kisinin ismi agik¢a
gecmemekle, ayetteki mesajin daha genis kesimlere tasinmasi hedeflenmistir.
Ornegin sahabenin biiyiikleri ile ilgili indigi belirtilen ayetlerin anlagilmasinda,
sozkonusu sahabileri ve Ozellikle de ayetin inmesine sebep olan tavirlarini
tanimakla ayetlerin daha dogru ve kolay bir sekilde anlagilmas: saglanir. Boylece
ayetteki manalarin benzer tavir ve Ozellikteki diger miiminlere taginmasi da soz
konusu olur. Ayni sekilde Mekke miisrikleri hakkinda inmis ayetler, o miisriklerin
ve Ozellikle o ayetin inisine sebep olan tavirlarinin taninmasiyla daha kolay ve
saglikli bir bicimde anlagilir. Ay sekilde benzer karakterdeki mdiisriklere ayetin
tasinmasi/hiikmiiniin uygulanmasi ve onlara benzer ser odaklarmmin taninmasi
saglanmis olur. Nitekim bu konuda, Tefsir usuliinde sebebin Ozel olmasi, hiikmiin
genel olmasia mani degildir seklinde ifade edilen yaygin kaide isletilerek mesaj
sonraki kusaklara taginir.

Bu giris bilgilerinden sonra konunun iyi anlagilmasi igin dnce ismi gegen tek
kadin olmasi ve tefsirlerimizde onun isminin zikredilis hikmetlerinin ayrintili
acitklanmasi hasebiyle Hz. Meryem, ardindan yine Kur'an'in indigi donem
insanlarindan iki ismin Kur’an’da gecis hikmetlerini agiklamaya calisalim.

2. Hz. Meryem’in isminin Ge¢mesi

Israilogullar1 Hz. Meryem ve onun babasiz diinyaya gelen ¢ocugu Hz. Isa
hakkinda ileri geri konustuklar i¢in Yiice Allah onun ismini actkca zikretmis, hem
de onlarin iddialarin1 tamamen gegersiz kilmak ve Hz. Meryem'in dedikodulardan
tamamen uzak oldugunu net bir bigimde anlatmak i¢in tekrar tekrar onun ismini
agik¢a anmuistir.’o Bunun pek ¢ok hikmeti vardir. Her seyden 6nce Hz. Meryem

14 [ gkap, ismi diginda kisiyi 6vmek yahut yermek icin sonradan verilen unvan; Kiinye ise, Ebii veya Um
(baba veya ana) kelimeleri ile birlikte kisiye sonradan takilan addir. Bk. Seyyid Serif Ciircani, et-Tarifit
(istanbul: 1300), 187, 193.

15 Bk. Celaliiddin Suyfti, el- ftkﬁnﬁ Ulimi’l-Kur'an (Masir: y.y., 1978), 2/183-184.

16 Bedruddin Muhammed b. Abdillah Zerkesi, el-Burhan fi Ulfimi’l-Kur'dn (Beyrut: y.y., 1972), 1/163.



Genclere Ornek Bir Kur’an Kahraman:
Kur’an’da Ismi Gegen Tek Sahabi Hz. Zeyd 106

siradan bir kadin degildir. O, higbir erkekle beraber olmadigi/evlenmedigi halde
hamile kalip cocuk dogurmus ve Hz. Isa'ya anne olmustur. Bu yiizden de o, bedeni
ve ruhi saflifl, kendini Allah’a ibadete adamasi, iffet ve namusunu korumasi
sebebiyle Betiil olarak adlandirilmistir.'”

Hz. Meryem, daha ana karninda iken annesi tarafindan Allah’a adanmus,®
dogar dogmaz Hz. Zekeriya'min himayesinde mabede konulmus; Allah'in
hizmetgisi anlamina gelen Meryem ismine uygun bir kulluk sergilemis; kadin-kiz
basma, kirli bir toplumda temiz kalmasmi bilmis, iffet abidesi bir hanim olmay:
basarmis; bu 6zellik ve giizellikleriyle Kur’an'da anilmaya ve bir Kur’an suresine
isim olmaya layik olmustur. Yiice Allah'in erisilmez kudreti geregi Hz.
Meryem'den diinyaya gelen Hz. Isa, babasiz ama nesebi sahih bir evlat oldugu
belgelenmek iizere Meryem o§lu Isa diye takdim edilmistir.1®

Peygamberimiz (s) disinda, Kur'an'in indigi dénemde yasayan kimselerden
yalnizca iki isim Kur'an'da ge¢mektedir. Bunlardan biri miimin Hz. Zeyd b. Harise,
digeri ise, kafir Ebu Leheb'dir. Once Eb(i Leheb isminin gecis hikmetini kisaca
aciklayalim.

3. Ebii Leheb’in Kiinyesinin Ge¢mesi

Kur'an onu, adi herkes tarafindan bilindigi i¢in yahut Abdiiluzza (Uzza
putunun kulu) isminin ¢irkin bir anlam tasimasi nedeniyle ismiyle degil,
kiinyesiyle anmigtir.?

Ebu Leheb, sahsinda tiim olumsuzluklar1 toplamis biriydi. O, Hz.
Peygamber'e yakinligina ragmen, ona ilk karsi ¢ikan ve bu konuda miisrikleri
orgilitleyen kimsedir. Hz. Peygamber'e kars: kotii bir amca, kotii bir diintir, kotii bir
komsu, hanimi ile birlikte kotii bir aile ve Hz. Peygamber'in davasmna karsi da
amansiz/azili bir diismandi. Tim bu konularda kétiiliikleri sahsinda toplamig ve
ilahi ~ kudretce  ilerde de  misliman  olmayacagi  bilindiginden
tescillenmis/miihiirlenmis, sirk cephesinin o6nderi bir koétiilitk odagi olarak
Kur'an'da anilmay1 hak etmis ve bu konuda sembol olmustur. Onun kiinyesinin
zikredilmesiyle, kiyamete dek gelecek olanlara kalic1 bir ders verilmek istenmistir.

17 Bk. Omer Faruk Harman, ‘Meryem’, Diyanet Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 1988-1998),
29/241.

18 Al-i fmréan 3/35.

19 Bk. Ali Akpinar, Kur’dn Cografyas: (Ankara: Fecr Yayinlari, 2002), 87.

2 Zerkesi, el-Burhin, 1, 162; Ebu'l-Ferec ibnii'l-Cevzi, Zadii'l-Mesir fl flmi't—Tefsfr (Beyrut: y.y., 1984), 9/259.
Ebu Leheb'in anildig1 s6z konusu ayette sdyle buyurulmustur: "Ebu Leheb'in elleri kurusun, kurudu da!”
Tebbet 111/1.
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4. Hz.Zeyd’in Isminin Ge¢mesi

Hz. Zeyd'in isminin ge¢mesinin de pek ¢ok hikmeti vardir. Her seyden once
bu durum, anlatilan olaym gercek hayatta yasandigimin agik kanitidir. Anlatilan
olayda bir bosanma s6z konusu edilmistir. Nikdh ve bosanmada isimler
belirleyicidir, bosama yetkisi de 6ncelikle kocadadir, bu yiizden Zeyd'in ismine yer
verilmistir. Ote yandan s6z konusu edilen bu bosanma olayinda ¢ok énemli bir
cahiliye uygulamas1 kaldirilmakta ve yeni bir dini hiikiim konulmaktadir. Bu
ylizden olaym somut olarak agiklanmasma ihtiya¢ duyulmustur. Bu uygulama ile
evlathk edinilmekle kisilerin gercek evlat olmayacagl, dolayisiyla evlathik
edinilenin bosadig1 kadinla evlatlik edinenin evlenmesinde bir sakinca olmayacag:
ortaya konulmustur. Sebep ve hikmeti ne olursa olsun Hz. Zeyd'in isminin agik¢a
gecmesi bu sahabi igin biiyiik bir lituftur.

Yiice Allah, kitabinda adimi acitk¢a anarak bu kisiye biiytik bir derece
liitfetmisti. Artik Hz. Zeyd, ad1 mihrablarda/namazlarda okunan bir Kur'an haline
gelerek biiyiik bir derece kazanmis olacak ve hi¢ unutulmayacakti. Bu durum,
evlatlik edinilmekle Muhammed’'in oglu olma serefini kaybeden Zeyd igin bir
teselli olacakti. Boylece Zeyd'in adi, okunan Kur’an ayeti sayesinde miiminlerin
dillerinde stirekli anilacak hale gelmisti. Evet, Zeyd'in adi, serefli kilinmais,
yliceltilmis, tertemiz sahifelerde yazilidir. Serefli yazicilar tilavette onun adim
zikredip dururlar. Boylesi bir durum Kur’an'in indigi dénem miiminleri arasindan
yalmzca Hz. Peygamber'e ve Hz. Zeyd'e nasip olmustur. Ayrica ayette, hani
Allah’in da kendisine nimet verdigi miijdesi vardir. Buradaki nimet ise imandir, bu
onun miiminligini tescil etmekte ve onun cennetliklerden olduguna da delil
sayilmaktadir. Onun vefatindan 6nce bunu 6grenmis olmasit da onun igin bir bagka
lituf olmugtur.2!

Niibiivvet 6ncesi Hz. Peygamber kole olarak aldigi Zeyd b. Harise'yi Arap
gelenegine uygun sekilde evlatlik edinmisti. Iste bu yiizden miisrikler Hz. Zeyd'i,
"Muhammed’in  o8lu’ 22 olarak c¢agiriyorlardi. Onun Hz. Peygamberin oglu
olmadigini tescil etmek icin ismi actkca gegmistir.?? Nitekim Kur’an konuya soyle
acgiklik getirir: Muhammed icinizden herhangi bir adamin babasi degil, Allah'in elgisi ve
peygamberlerin sonuncusudur. Allah her seyi bilendir.”?* Kur'an, 6z ogullarin esleriyle
evlenmeyi haram kilmistir: ... 6z ogullarimzin esleri ile evlenmek size haram kilind1.2>
Hz. Peygamber’in yasayan oglunun olmadig1 agiklanarak onun yaptigi evliligin
mesru’ oldugu acgiklanmis olmaktadir.

21 Eb{i Abdillah Muhammed b. Ahmed Kurtubi, el- Cami’ li Ahkdmi'l-Kur'an (Beyrut: Daru Ihyai Tiirasi'l-
Arabi, ts.), 14/194.

22 Abdullah b. Omer, biz Zeyd’i Ahzab suresi 5. ayet ininceye kadar Muhammed oglu Zeyd diye
cagirirdik, der. Tirmizi, “Menakib’ 39.

2 Zerkesi, el-Burhin, 1/163.

24 e]-Ahzab 33/40.

25 en-Nisa 4/23.
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Hz. Zeyd'in adinin gectigi soz konusu ayet de soyledir: "Sonunda Zeyd esiyle
ilgisini kestiginde onu seninle evlendirdik ki evlatliklari egleriyle ilgilerini kestiklerinde
onlarla evlenmek konusunda miiminlere bir sorumluluk olmadig: bilinsin. Allah’in
buyrugu yerine gelecektir.”?

Ebu Leheb'in tiim olumsuzluklar1 sahsinda toplayan, bir kotiiliikk odag:
olmasi gibi, Hz. Zeyd de sahsinda giizelliklerin toplandig: bir iyilik abidesi, 6rnek
bir sahsiyetti. Onun herkese nasip olmayan bu meziyetlerinden bazilarina yukarida
deginilmisti.

Hz. Zeyd, Peygamberimiz, adimnin gectigi ayeti kendisine okuyunca sevingten
gozyaslarini tutamayarak “Demek benim adim Kur’dn'da anildi 6yle mi?"” demisti.?” Bir
defasinda Hz. Peygamber, Ubey b. Ka'b’a, Yiice Allah Beyyine suresini sana okumami
bizzat emretti, deyince Hz. Ubey demek Allah benim ismimi and: oyle mi diyerek
sevingten aglamusti.s Kurtubi, Hz. Zeyd'in bu sevincini sdyle ifade eder: Ismi
Kur'dn'da ge¢medigi halde Peygamberin haber vermesiyle Ubey bu kadar sevinirse, ismi
Kur’an’da gecen ve sonsuza kadar ayette okunacak olan Zeyd nasil sevinmesin!?®

Hz. Zeyd, kole asilli olmasma ragmen, hiir ve asil bir aileden olan Hz.
Zeynep'le evlenerek, Islam'in esitlik ilkesini/reformunu sahsinda tescil ettirmis
biriydi.® Bereketli bir dmiirden sonra, Hz. Peygamber'in atamasiyla komutani
oldugu Islam ordusunun baginda Mu'te'de sehid olarak émriinii tamamlamis, s6z
konusu ayette de belirtildigi iizere Allah ve Peygamber'inin nimet ve ihsanlarina
ererek ismi Kur’an’a gecen ve tarihe mal olan bir sahsiyet olmustur.

5. Hz.Zeyd Hakkinda Inen Ayetlerin Tahlili

flk Miisliimanlardan olmasi ve Peygamberimizin hep yani baginda olmasi
hasebiyle Hz. Zeyd, pek ¢ok Kur’an ayetini ilk isitip 6grenen, en giizel sekilde amel
eden kisidir. Nitekim bunun bir 6rnegi, infak ayeti inince sergiledigi tavirla ilgili
olarak yukarida ge¢misti. Sabah aksam, Rablerinin rizasim isteyerek O'na yalvaranlari
kovma® ayetinde kastedilen gariban kisilerden sayilan Suhayb, Ammadr, Bilal, Habbab,
Ibn Ummi Abd®? ve benzeri isimlerin arasinda Zeyd de ilk akla gelenlerdendir.

Ahzab suresi 5. ayeti ininceye kadar Zeyd, Muhammed oglu diye ¢agriliyordu.
Bu ayetle birlikte babas1i Harise’ye nisbet edilerek Hdarise oglu diye cagrilmaya

26 el-Ahzab 33/37.

27 Bk. Kurtubi, el-Cdmi’, 14/193-194.

28 Buhari, ““Tefsir”’, Sure 98.

29 Bk. Kurtub?i, el-Cidmi’, 14/194.

30 Nitekim Kurtubi, bu ayetin evlilikte esler arasinda denkligin soy-sopla degil, dini konularda tespit
edilecegine delil oldugunu soyler. Bk. Kurtubi, el-Cimi’, 14/187.

31 e]-Endm 6/52.

32 Taberi, Cimiu’l-Beydn, 7/200-203.
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basland1.3% S6z konusu ayet soyledir: Evlatliklar: babalarina nispet edin, bu Allah
katida en dogru olandir. Eer babalarimin kim oldugunu bilmiyorsaniz, bu takdirde onlart
din kardesi ve dostlarimiz olarak kabul edin. Icinizden kastederek yaptiklarimiz bir yana,
yanmilmalarimzda size bir sorumluluk yoktur. Allah, bagislar ve merhamet eder.3

Hz. Aise’ye atilan iftira olayr hakkinda bu biiyiik bir iftiradir diyerek
ayetlerde’ 6vgiiyle bahsedilen miiminlerden biri de Hz. Zeyd oldu. S6z konusu
ayetler soyledir: Onu isittiginiz zaman, erkek kadin miiminlerin, kendiliklerinden hiisnii
zanda bulunup da: ‘Bu apagik bir iftiradir” demeleri gerekmez miydi?®6 O’nu isittiginizde:
‘Bu konuda konusmamiz yakisik almaz; olamaz, bu biiyiik bir iftiradir” demeniz gerekmez
miydi? ¥ Ayette Oviilen miiminler, ayet inmeden Once bu miimin durusu
sergilemisler, sonra haklarinda ayetler inmis ve onlar, hem o donemin, hem de
sonraki donemlerin miiminlerine 6rnek gosterilmistir. Hz. Zeyd’in bu sitayise
mazhar olmasi, onun o giine kadar Hz. Peygamber ve Kur'an’dan edindigi alt
yapmin saglamligini gosterir. Zira boyle bir alt yapiya sahip olmayanlar,
karsilastiklar1 olaylar karsisinda ve ozellikle ifk olay: gibi kriz anlarinda tutarl ve
saglam duruslarini koruyamazlar.

Hz. Peygamber, bir cahiliye gelenegi olarak toplumda hala varhgim
siirdiiren sosyal sinif ayrimini kaldirmak icin sozlii uyar: ve yonlendirmelerinin
yaninda, uygulamaya yonelik ¢ok onemli adimlar atmaktaydi. Bu meyanda biri
hicret oncesi Mekke’de, biri de hicretten sonra Medine’de miiminler arasinda iki
kere kardeslik ilan etmis, miiminleri birbirleriyle eslestirmisti. Aslinda Kur’an'in
evrensel cagris1 Miiminler ancak kardestirler’® hitkmii acikti. Ancak o bunu bizzat
uygulamaya dokmiistii. Bu eslestirmelerde kole kokenli olanlarla efendi olanlar
birbirlerine kardes olmus ve bu kardeslikle birbirlerine daha yakin hale gelmisler
ve birbirlerini daha fazla kollayip gozetir olmuslardi. Iste onun bu meyandaki
uygulamalarindan biri de kole asilhi olan Zeyd'i amcas: Hz. Hamza ile kardes ilan
etmek olmustu. Bu meyandaki bir bagka ornek ise halakizi Zeyneb’i Zeyd ile
evlendirmek olmustur. O, bu diislincesini Zeyneb’e a¢mis, Zeynep ise Zeyd'i
kendine denk gormeyerek once bu teklifi kabul etmek istememisti. Ancak bu
konuda Allah ve Peygamber’i bir seye hiikmettigi zaman, inanan erkek ve kadina artik
islerinde baska yolu se¢mek yarasmaz. Allah’a ve Peygamber’e baskaldiran siiphesiz apacik
bir sekilde sapmis olur’® ayeti inmis, bunun {izerine Hz. Zeynep, ben Allah Rasiiliine
karsi gelmem diyerek bu evliligi kabul etmisti.*d Bu ayet, Zeyd-Zeynep evliliginin

3 Taberi, Cdmiu’l-Beydn, 21/119; bn Kesir, Tefsiru Kur'dni’l-Azim; 3/465-467; Buhari, “Tefsir”’, Sure 33.

34 el-Ahzab 33/5.

% Said b. Miiseyyeb, ashabdan bu iftira ile ilgili bir sey duyduklarinda olamaz, bu korkung bir iftiradir
diyen iki kisinin Zeyd b. Harise ve Eb(i Eyyub el-Ensari oldugunu soyler. Bir baska rivayette Sa’d b.
Muaz'in da boyle diyenlerden oldugu bildirilir. Bk. Suytti, Diirrii’l-Mensiir, 3/662.

36 en-Ntir 24/12.

37 en-Ntir 24/16.

38 e]-Hucurat 49/10.

3 el-Ahzab 33/36.

40 Taberi, Cimiu’l-Beydn, 12/11; Ebu’l-Fida ibn Kesir, Tefstru’l-Kur'ani’l-Azim (Beyrut: y.y., 1982), 3/489.
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gergeklesmesine sebep olmustu. ki yil kadar siiren evlilik bosanma ile sonlanmisti.
Zeyd, karisint bosayacagini Peygamberimize bildirince, o 1srarla hanimini, nikahi
altinda tutmasim tavsiye etmigti. Aslinda Hz. Zeyd-Hz. Zeynep evliligi de
toplumda devrim niteliginde bir uygulamanin sembolii olmus; ¢iftin ayriliklar1 da
yine ¢ok 6nemli bir uygulamanin kaldirilmasinin sembolii olmustur.

Konuyla ilgili su ayetler inmistir:

Allah’tn nimet verdigi ve senin de nimet verdigin kimseye, ‘Esini birakma, Allah’tan
sakin’ diyor, Allah'in agiga vuracagr seyi iginde saklyyordun. Insanlardan cekiniyordun;
oysa Allah’tan cekinmen daha uygundu. Sonunda Zeyd esiyle ilgisini kestiginde onu
seninle evlendirdik ki evlathklar: esleriyle ilgilerini kestiklerinde onlarla evlenmek
konusunda miiminlere bir sorumluluk olmadig1 bilinsin. Allah'in  buyrugu yerine
gelecektir.

Allah’in Peygamber'e farz kildi§r seylerde ona bir giicliik yoktur. Bu, Allah’in
oteden beri, gelmis gecmislere uyguladigr yasasidir. Allah'in emri siiphesiz geregi gibi
yerine gelecektir.4!

Ayette Yiice Allah'in Zeyd’e bahsettigi nimet, onu Hz. Muhammed (s) gibi
bir insana yakin etmesi, [slam’la ilk sereflenenlerden olmasi, Islam’1 ilk
kaynagidan 6grenip yasamasi, sahabe icerisinde yalnizca onun isminin Kur’an’da
anilmasi gibi seylerdir. 2

Hz. Peygamber’in ona verdigi nimet climlesinden olarak Peygamberi ailesine
tercih edecek kadar ondan iyilik gormesi, yasaklanmadan once onu azat edip
evlathk edinmesi, daha da ©nemlisi onu 6z evladi gibi gormesi, onu bizzat
diiniirliik yaparak® hiir ve soylu bir kadinla evlendirmesi; ona elgilik, komutanlik,
vekalet gorevleri vermesi; Mekke’de amcast Hz. Hamza ile kardes ederek, yine
amcast Eb(i Leheb’in kiz1 Diirre ile evlendirerek kendisine yakin oldugunu fiilen
goOstermesi; ona ¢ok 6zel muamelede bulunmasi ve ¢ok Ozel sozlerle sitayisle
anmasi sayilabilir. Nitekim onun katildig1 Mute savasinda sehit diistiigii haberini
ashabina verdikten sonra onun igin istigfarda bulunmasi da onun hakkinda Hz.
Peygamber’in son hiisn-i sehadetidir.*

Ayette gecen, Allah'm agiga vuracagr seyi icinde sakliyordun. Insanlardan
cekiniyordun climlesi ile ilgili bazi kaynaklarda zihinlerde soru isaretleri
olusturabilecek birtakim aciklamalar yer almistir. Buna gore bir defasinda Hz.
Peygamber Hz. Zeyd'in evine gittiginde Hz. Zeyneb’i ev haliyle goriip onun
glizelliginden etkilenmis, Zeyd onu bosasa da ben evlensem seklinde tutku ve

41 el-Ahzab 33/37-38.

42 Bk. Taberi, Cimiu’l-Beyin, 12/12-14; Fahriiddin er-Razi, et-Tefsiru’l-Kebir (Tahran: Daru’l-Kiitiibii'l-
ilmiyye, ts.), 25/212; Kurtubi, el-Cimi’, 14/188.

43 Asim Koksal, Islam Tarihi, 12/14-15.

4 Bk. Ebu’l-Hasen Ali b. Ebi’l-Kerem Muhammed b. Muhammed {bnii'l-Esir, el-Kamil fi't-Tarih (Beyrut:
y.y., 1987), 2/115.
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diisiincesini iginde gizlemisti...* Halbuki ayette Peygamber’in i¢inde gizledigi seyi
Yiice Allah'in aciklayacag: bildirilmekte ve sonraki climlelerde de bunun Zeyneb’in
bosanmasindan sonra kendisiyle evlenecegi oldugu bildirilmis, bu konuda Yiice
Allah baska bir aciklamada bulunmamistir. Nitekim pek ¢ok miifessir,
Peygamber’in icinde gizledigi seyin Zeyd-Zeynep evliliginin yiiriimeyecegi, sonunda
Zeyd'in Zeyneb’i bosayacagr ve Zeynep ile kendisinin evlenece§inin kendisine Allah
tarafindan bildirilmis olmasi* oldugunu agiklamiglardir. Nitekim Ali b. Hiiseyin
Zeyne'l-Abidin, Peygamberin icinde gizledigi seyin Zeyneb'in bosandiktan sonra
kendisine zevce olacag bilgisi oldugunu bildirmistir. Buna gore Yiice Allah, ayetiyle
onu sdyle uyarmistir: Ben sana bosandiktan sonra Zeyneb ile evlenecegini bildirmistim,
sense onu insanlardan cekinerek gizliyordun!® Yiice Allah'in Zeyd-Zeynep evliliginin
yliriimeyecegi ve bosanmasindan sonra Zeyneb’in kendisiyle evlenecegini
bildirmesine ragmen Hz. Peygamber’'in Zeyd'e Esini birakma, Allah’tan sakin diye
nasihat etmesi, Yiice Allah’in inanmayacaklarini bildigi halde kullarin1 iman
etmeye cagirmasi gibi, onlarin aleyhine delil olsun diye yapilmas: gereken bir
hatirlatmadir. Boylece Zeyd, bosandiktan sonra Zeyneb’in Hz. Peygamber ile
evlenecegini bilmeden, evliligin yiiriimemesinden dolay1 onu bosamis olacakti. Bu
konuda da bu yuvanin kurulmasinda onemli katkisi olan Hz. Peygamber’in
yuvanin devamui igin nasihat gorevini yapmasi saglanmis olacakti.*s

Zaten Hz. Peygamber’in Zeyd ile evlendikten sonra Zeyneb’i goriip onun
giizelliginden etkilenmesi seklindeki rivayetin sahih olmadig: tahkik ehli ilim
adamlarmmiz  tarafindan delilleriyle agiklanmigtir. ¥ Bu evlilik o giliniin

4 Bk. Muhammed b. Cerir et-Taberi, Milletler ve Hiikiimdarlar Tarihi, cev. Zakir Kadiri Ugan & Ahmet
Temir (istanbul: y.y., 1992), 5/461-466; Taberi, Ciamiu’l-Beydn, 22/12-13; Ali b. Muhammed Maverdji, el-
Uydin ve'n-Niiket (Beyrut: ts.), 4/406; ibniv'1-Cevzi, Zadii'l-Mesir, 6/387; Carullah Muhammed b. Omer
Zemahserd, el-Kegsif an Hakaiki't-Tenzil ve Uyuni’l-Ekdvil (Beyrut: ts.), 3/524.

4 Bk. Taberi, Camiu’l-Beydn, 22/13; Maverdi, el-Uyiin, 4/406; Ibnii'l-Arabi, Ahkémii’l-Kur’dn (Beyrut: y.y.,
1967) 3/1543-1544; Ibnii'l-Cevzi, Zadii'l-Mesir, 6/387; Ibn Kesir, Tefsiru’'l-Kur'an’i-l Azim, 3/490-494;
Mevdadi, Tefhimii'l-Kur’dan, 4/424-425.

47 fbn Kesir, Tefsiru’l-Kur'an’i-l Azim, 3/491; Kurtubi, bu goriisii tercih ederek sunlari soyler: Tlim
adamlarimiz, bu goriis, bu dyetin yorumu hususunda yapims agiklamalarin en giizelidir, demislerdir. Tahkik ehli
miifessirlerinin ve derin ilim adamlarimin benimsedigi goriis de budur. Aksi iddialar ise Peygamber’in
masumiyetini bilmeyen ve onu swradanlastirmaya yeltenen gafil insanlarm yakistirmalaridir. Nitekim ayette
Peygamberin hatas: icin tevbe ve istigfarda bulunmasin istenmeyisi de bunun acik delilidir. Bk. Kurtubi, el-
Cami’, 14/190-191; Asim Koksal, Islam Tarihi, 12/33.

48 Tbniv’l-Arabi, Ahkémii’l-Kur'dn, 3/1544.

49 Aise Abdurrahman Bintii’'s-Sati, Rasiilullah’n Annesi ve Hanimlari, 152-158; Muhsin Demirci, Kur’dn
Tefsirinde Farkli Yorumlar (istanbul: M.U. Vakfi Yaymlari, 2017), 2/583-586; Ebfibekir Ibniv'l-Arabi, bu
rivayetlerin sahih olmadigini batil sozler oldugunu, Hz. Peygamber’in halasinin kizim eskiden beri yakindan
tamdigini, hicdb ayetinden Once pek ¢ok defalar gordiigiinii, evlenme imkdni oldugu halde bekdr iken kendisi
evlenmeyi diisiinmeyip onu Zeyd ile nikdhladigimi, masum Peygamber’in hem de evli bir kadinla ilgili boyle
anlamsiz bir seyi tertemiz kalbine yaklastirmayacagin soyler. Bk. Tbnii’l-Arabi, Ahkdmii’l-Kur’dn, 3/1541-1543.
EbG Hayyan, bazi miifessirlerin peygamberligin saygmligina halel getirecek kimi rivayetlere yer verdiklerini
sOyleyerek, bu rivayetleri tefsirine almadigini belirtir. Bk. Muhammed b. Yusuf EbG Hayyan, el-Bahru'l-
Muhit (Beyrut: Daru’l-fikr, 1992), 7/234. ibn Kesir, bu konuda gelen bazi rivayetleri sihhatli olmadig1 ve
bir kisim garipliklerle dolu oldugu igin tefsirine almadigini kaydeder. Bkz: Tefsiru’l-Kur'ani’l-Azim, 3/491.
Konuyla ilgili genis degerlendirmeler i¢in Bk. Muhammed Tahir fbn Astir, et-Tahrir ve’t-Tenvir (Tunus:
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Medine’sinde Yahudi, Miisrik ve miinafiklarin dedikodularina® sebep olmus,
sonralar1 da oryantalistlers! bu konuyu dillerine dolayarak konuyla ilgili spekiilatif
sOylemler® gelistirmiglerdir. Aslinda bir evlilik konusunun ayetlere konu olmasi,
Islam diismanlarina cevap vermekten ziyade bu konuda miiminlerin kalplerine
gelebilecek tereddiit ve siipheleri izale etmeye yonelikti. Hamidullah, bu rivayette
gecen Peygamber’in ev haliyle Zeyneb’i goriip soyledigi kalpleri bir halden diger bir
hale ceviren Allahim sen ne yiicesin sozlinil soyle agiklar: Daha evvel bir siyahi kadin olan
Ummii Eymen ile mesut bir evlilik hayati siirdiiren Zeyd'in béylesine giizel ve cazibeli, iyi
bir aileden gelen ve pek seckin huy ve sahsiyete sahip bir zevce ile uyusamanug olmasin
hayretle karsilamis ve bu kalp doniikliigiiniin Allah’tan gelen bir hal oldugunu kendi
kendine itiraf etmigtir...%

Bu konuda Kur’an’in sdyledigi ortadadir. Makul olan da Peygamber’in
iginde gizledigi seyin bosandiktan sonra kendisiyle evlenecegine dair 6nceden Yiice
Allah’tan aldig1 bilgi olmasidir. Peygamberler igi dist bir olan kimselerdir. Iginden
evlilik gecen bir peygamberin, ben karimi bosayacagim diyen kisiye esini birakma,
Allah’tan sakin demesine gerek yoktu.5* Normal bir insan i¢in bile hos goriilemeyen,
evli bir kadm icin kocas: bosasa da ben onunla evlensem seklinde bir diisiinceyi
peygamber olmadan 6nce dahi namuslu olusu ile taninan bir masuma isnat etmek
ise asla makul ve mesru goriilemez.

Hz. Peygamber, toplumda var olan evlatligin bosadig: kadinla evlenilmez
anlayisindan ¢ekindigi i¢in bunu ilk basta agiklamaktan g¢ekinmis, dogrudan
ac¢iklayamamuist1. Yoksa o, halakizi olan Zeyneb’i daha 6ncesinden taniyordu, onun
glizelligini de biliyordu. Onu Zeyd ile evlenmeye ikna edip evlendiren de kendisi

1997), 11/29-38. Elmalili bu hikaye hakkinda sunlar1 sdyler: Birtakim hiristiyan yazarlarin dedikodu aract
yapmak istedikleri bu hikdye, Hadis ilmi bakimindan, gercekten olmus bir olay degildir. Bir kere rivayet agisindan
sahih hadis kitaplarinda, sahih bir yol ve sened ile rivayet edilmemistir. Sonra dirayet, yani hadisin manas
agisindan, Zeyneb'in giizelligini Resulullah'in heniiz yeni goriip anlamis olmast aklen kabul edilemez. Zira Zeyneb,
Hz. Peygamber'in yakin akrabasindan olmakla, ta cocuklugundan beri goriip bildigi ve Ozellikle tesettiir ayetleri
gelmeden once de viicut giizelligini yakindan tamidir bir kadin iken, bunu ilk olarak bu defa goriilmiis
begenivermis diye anlatmak kendi kendini yalanlayan bir hikdyedir. Dogrusu Resulullah Zeyneb'i dnceden
biliyordu ve bildigi icin onu evlat gibi sevdigi Zeyd'e nikdh etmis idi. Bk. Elmalili Muhammed Hamdi Yazir,
Hak Dini Kur’dn Dili (1stanbul: Eser Yayinlary, ts.), 6/3901.

50 Ayette gecen insanlar/en-nds kelimesinin marife olmasi, bu ifade ile kastedilenin evlathigimin bosadig:
harumla babalig1 evlendi dedikodusunu yapan miinafiklar olduguna, delalet eder. Bk. ibn Astr, et-Tahrir
ve't-Tenvir, 11/33.

51 Ornek olarak ftalyan Tarih¢i Kaetini'nin asilsiz rivayetleri garptirarak kendi hayal diinyasindan
uydurdugu ifadeler ve elestirisi igin bk. Asim Koksal, Islam Tarihi, 12/28-34.

52Bu konudaki iftiralar1 konu alan bir piyes yazan Woltaire, Papa tarafindan daha oncesinde aforoz
edildigi halde yazdig1 piyesten dolay iltifatlara mazhar olmustur. Bk. Muhsin Demirci, Kur’dn Tefsirinde
Farkly Yorumlar, 2/585.

53 Muhammed Hamidullah, Islam Peygamberi, 2/735-736.

5¢ Nitekim O, Mekke Fethinde &ldiiriilmesini emrettigi sayili kisilerden olan Abdullah b. Ebi Serh Hz.
Osman’in aman vermesiyle huzuruna geldiginde, orada bulunan Hz. Omer’in goziim Rasiiliin
gozlerindeydi, goziiniizle bir isaret etseydiniz onu gebertecektim dediginde sdyle cevap vermistir: Peygamberler
kas goz isaretiyle konusmazlar, onlarmn ici digi birdir. Zemahser, el-Kessdf, 3/524.
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idi. Dikkat edilirse O, Zeyd ile Zeyneb’i kendi iradesiyle evlendirmisti, ancak
Zeyd’'in bogsamasindan sonra Zeyneb ile evliligi dogrudan Yiice Allah’in emriyle
olmustur.% Sayet Zeyneb’e karg: iginde bir evlenme istegi olsaydi, Zeyd ile onu
evlendirmeden kendisi evlenir, hi¢ kimse de bunu yadirgamazdi. Ama o, Yiice
Allah’in iradesiyle toplumda ¢ok Onemli bir inkilabi yakin c¢evresi iizerinden
gerceklestirmek istiyordu. Nitekim Veda hutbesinde agikladigi iizere ilahi
hiikiimlerin ilk uygulamasma kendi yakin ¢evresinden baglamigtir.5

Razi, ayette yer alan Zeyd esiyle ilgisini kestiginde onu seninle evlendirdik ki
evlatliklary egleriyle ilgilerini kestiklerinde onmlarla evlenmek konusunda miiminlere bir
sorumluluk olmadig1 bilinsin ifadesinin bu evliligin Hz. Peygamber’in nefsi
arzularinin tatmini i¢in degil dinin hiikiimlerinin uygulanmasina orneklik igin
olduguna isaret oldugunu, ¢iinkii dini hiikiimlerin Peygamber’in uygulamalariyla
anlagilacagini dile getirmistir.” Mevd(di de ayetteki Biz onu seninle evlendirdik
ifadesinin, bu evliligin Hz. Peygamberin Hz. Zeyneb ile kisisel arzusu igin degil,
Allah’in emri sonucu gergeklestigini gosterdigini belirtir ve konuyu soyle baglar:
Bu sozler, Allah'in insanlar tarafindan bagska tiirlii kabullenilmesi zor olan bir sosyal
reformu Peygamberi aracihi§r ile gerceklestirdigini gdstermektedir. Arabistan’daki evlatlik
iliskileriyle ilgili uygulamada olan yanlis gelenek ve adetlere bir son vermenin bagka yolu
yoktu. Sadece Allah’in Rasiilii bu adetleri ortadan kaldirmak icin bir onlem alabilirdi. O
halde Allah bu nikéhi, sadece Peygamber’in ev halkina bir es daha eklemek icin degil, nemli
bir sosyal reformu gerceklestirmek icin murat etmigtir.>® Hz. Peygamber’in bu evliligiyle
kole asilli biriyle evlenip bosanan bir kadinla soylu bir kimsenin evliligini
yadirgayan anlayisa da cevap verilmis oluyordu. Boyle bosanmis bir hanimla Hz.
Peygamber kendisi bizzat evlenerek insanlarin Allah katinda taragin disleri gibi esit
oldugunu bir kez daha ilan etmis oluyordu.”

Sonug¢

Kur’an'in ilk muhataplar1 pek ¢ok ayete konu olmustur. Ancak onlardan
bahseden bu ayetlerde onlarin isimleri agik¢a ge¢mez. Bunun tek istisnasi Hz.
Zeyd'dir. Kur'an'in indigi donem inanan insanlari icerisinde sahabeden Hz.
Zeyd’in isminin ge¢mesi son derece dikkat ¢ekici ve mesaj ytikliidiir.

Hz. Zeyd, kiiclik yaslarda Hz. Muhammed’in hizmetine girip 6mriiniin
sonuna kadar onunla birlikte olmakla onu yakindan tanimis, onun pek ¢ok 6zel

% Hatta bu konuda Hz. Zeynep kumalarina karsi sizin nikdhiniz yeryiiziinde kuyldi, benim nikdhim ise
gokyiiziinde bizzat Yiice Allah tarafindan kuyild: diyerek iftihar ederdi. Bk. Taberi, Camiu’l-Beyin, 22/13.

5 Veda hutbesindeki su iki ciimleyi buna 6rnek olarak verebiliriz: ilk kaldirdigim faiz de Abdulmuttalip oglu
(amcam) Abbas'm faizidir... Kaldirdigim ilk kan davast Abdulmuttalib’in torunu Rebia’nin kan davasidir. Bk.
Muhammed Hamidullah, Islam Peygamberi, 1/298.

57 Fahriiddin er-Razi, et-Tefsiru'l-Kebir, 25/212.

58 Bk. Mevdadi, Tefhimu'lI-Kur'dn, 4/425.

% Hakki Dursun Yildiz, Dogustan Giiniimiize Biiyiik Islam Tarihi (istanbul: 1986), 1/328-329.
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anina taniklik etmis, onun maddi ve manevi pek ¢ok ikram ve iltifatlarina mazhar
olmus, sonunda onun atadig1 bir bagskomutan olarak sehit diismiis bir sahsiyettir.

Kendisini kurtarmaya gelen ailesine karsi;, Hz. Peygamber’in yaninda
kalmay: tercih etmesi, ilk iman edenlerden olmasi, Hz. Peygamber ile birlikte ikili
olarak gerceklestirdigi Taif yolculugunda bulunmasi, onun gonderdigi pek cok
seriyyeye komutan atanmasi, Medine’de bulunmadigi zamanlarda Hz.
Peygamber’e vekalet etmesi gibi pek ¢ok sebep onun Hibbu'r-Rasiil unvanin
kazanmasin saglamigtir.

Hz. Zeyd'in Peygamber’in akrabasi olan asil bir kadinla evlenmesi, daha
sonra onu bogamasi, ardindan Hz. Peygamber’in onunla evlenmesi, Islam tarihinde
Oonemli sayilan bir inkildabin gerceklesmesine sebep olmustur. Hz. Peygamber’in
aracihigy ile gerceklesen bu evlilikle Allah katinda asil {istiinliigiin soy-sopla degil
takva ile oldugu bir kere daha tescil edilmis; yine bosamadan sonra Hz.
Peygamber’in gerceklestirdigi evlilikle, evlathigin bosadigr kadinla evliligin,
evlathgmn babasi konumundaki kisiler i¢in caiz oldugu hiikmii uygulamali olarak
gosterilmistir. Hz. Zeyd, evlatlik edinmeyi yasaklayan Kur'an hiikmiiniin
uygulanmas: konusunda da ilk ornektir.

Bir iki istisna disinda ¢ogu miifessir, Hz. Zeyd-Hz. Zeynep evliligi ve
bosanmasi iizerinde genis aciklamalar yaptiklart halde, Zeyd isminin Kur’an’da
acgikca adi gecen tek sahabi olmasi konusunda durmamislardir. Oysa miifessirler
sozgelimi Hz. Meryem isminin Kur'an'da gecis hikmeti ile ilgili uzun agiklamalar
yapmislardir.

Bir Kur’an ayetinde ismi gecen ve 6nemli bir hitkmiin uygulamasinda basrol

sahibi olan Hz. Zeyd’'in ismi, pek ¢ok konuda rol-model bir sahsiyet olarak
namazlar basta olmak tizere Kur'an'la birlikte okunmaya devam edecektir.
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A Quran Hero for Youngsters: Zayd as the Only Sahabah
Mentioned in Quran (V: H:8/M:629)’
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Abstract

There are countless subtleties includes some significant purposes in the narrations of
the Wise Book. As its message is universal and everyone who reads it finds himself in its
stories told, The Qur'an does not mention place and person names too much. However,
sometimes it gives place to some names for very specific reasons and wisdom. For instance,
any woman's name other than Meryem is not mentioned clearly in the Qur'an. There are
many verses about the first addressees in the Qur'an, but except the name of the Prophet,
only Zayd's name is clearly mentioned. Among the polytheists of the period when the
Qur'an was revealed, only Abti Lahab's cognomen is clearly mentioned.

In this article, the short biography of Zayd, one of the names clearly mentioned in the
Qur'an, and the reason and wisdom of his name will be discussed, the verses about Zayd will
be touched, among these verses, especially the verse whose name is clearly mentioned will
be analyzed. In this way, the personality of the hero of the Qur'an will be revealed in a
guiding aspect to today's youth in particular and to all humanity in general.
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Genglere Ornek Bir Kur’an Kahramani: Kur’an’da Ismi
Gecen Tek Sahabi Hz. Zeyd (V: H:8/M:629)

Oz

Hikmetli kitabin anlatimlarinda sayisiz mesaj yiiklii incelikler vardir. Kur’an,
mesajinin evrensel olmasi, okuyan herkesin kendisini anlatilan kissalarin igerisinde bulmasi
gibi hikmetlere mebni olarak yer ve sahis isimlerini ¢ok fazla zikretmez. Ancak bazen de ¢ok

0zel sebep ve hikmetler icin bazi isimlere yer verir. Sozgelimi Kur’an’da Hz. Meryem’den
bagka kadin ismi agikc¢a gecmez. Kur’'an’da ilk muhataplarla ilgili pek ¢ok ayet vardir, ancak
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onlardan Hz. Peygamber’in ismi disinda yalmizca Hz. Zeyd'in ismi agik¢a geger. Kur’an'in
indigi donem miisriklerinden de yalnizca Eb(i Leheb kiinyesi agikca geger.

Bu yazida Kur'an'in agik¢a andigi isimlerden biri olan Hz. Zeyd'in kisa 6zgecmisi,
isminin anilma sebep ve hikmeti tizerinde durulacak, Hz. Zeyd ile ilgili ayetlere temas
edilecek, bu ayetlerden 6zellikle isminin agik¢a gectigi ayetin tahlili yapilacaktir. Bu sekilde
bir Kur’an kahramaninin sahsiyeti, 6zelde giiniimiiz genglerine, genelde tiim insanliga mesaj
verici yoniiyle ortaya konulacaktir.

Anahtar Kelimeler: Kur’an, Hz. Zeyd b. Harise, Isim, Sahabi, Hikmet.

Summary

The Qur’an defines itself as the wise Qur'an: Ya-Sin, By the Quran, full of
Wisdom! (Ya-Sin 36/1-2) Because it is the word of Almighty Allah, who has
countless wisdom every time he says and acts. The revelation of the Book is from
God, the Almighty, the Wise. (az-Zumar 39/1, al-Ghafir 40/2, al-Jathiyah 45/2, al-
Ahkaf 46/2) The duty of the reader of the Quran is to investigate its wisdom and
reveal them in proportion to his power. As the wisdoms of the Quran are
understood, its uniqueness will be understood better, faith in it will become
stronger and this strong faith will lead the interlocutors to fulfill the requirements
of the Divine message. This will be possible by reading in depth.

While the Quran presents parables that happened before its revelation and
what happened in the revelation period, it tells them in exemplary aspects without
going into detail. Because he doesn't want his message to be lost in the details. As a
matter of fact, he does not tell the events he describes in chronological order and
from beginning to end, but rather in sections with message-giving aspects. For
example, in the story of Moses, which is mostly described in the Quran, life story
isn’t told from the birth of Moses to his death. And his parable is presented in
sections in different suras. The story of Joseph , which is described as the most
beautiful of the stories, is also similar. For example, in that story, Joseph's family life
and his struggle for tawhid after becoming a prophet are not explained in detail.
For the same reason, the Qur'an does not include too many names of places and
persons in its narratives. However, from time to time, the Quran mentions place
and person names to prove that what it tells happened in real life. This method of
expression also enables what is told to become concrete in the minds. In addition to
the names of many prophets, the name of Mary, the only woman mentioned in the
Qur'an, and the name Zayd, the only companion mentioned among the people of
the period when Qur’an was revealed, are also quite remarkable. Mary is the only
woman whose name is mentioned in the Quran, and Zayd is the only Companion
whose name is mentioned in the Quran. There is a lot of wisdom in both
presentations.
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Although our tafsirs give extensive information about the wisdom of the
mention of Mary’s name in the Quran many times, they do not dwell on the
wisdom of the mention of Zayd's name. Perhaps this was because of the mention of
the name of Mary thirty-four times as a woman and the mention of Zayd once.
However, even if it occurs once in the Quran, every word and every subject is
worth focusing on and researching. Besides, although his name is not clearly
mentioned, there are other verses were revealed about Zayd. There are verses sent
down about other Companions, but the fact that Zayd's name is clearly mentioned
makes him different from the others.

In this article, we will try to reveal the example of this beautiful person that
sheds light on everyone young and old, male and female, with his beauty in
childhood, youth and maturity by emphasizing the wisdom of Zayd's name being
clearly mentioned. For this reason, we will try to explain the wisdom in the
mention of the name of Zayd after summarizing the wisdom of the mention of
name of Mary, who is the only woman mentioned in the Quran, in the verses.

Of course, every subject discussed in the Quran is important, and every name
mentioned by the Quran is worth emphasizing. However, if this name is, like Zayd,
has served the Prophet Muhammad since his early ages, was one of the first of
those who believed in him, played a role in determining many religious rulings,
and after living a life full of Islamic beauties, emigrated from this world as a martyr
at the front, it will be of particular importance. Zayd was a person who entered the
Prophet Muhammad's service at the age of eight and showed his foresight and
strength saying I would not prefer Muhammad to anyone to his father who came to
take him with his uncles when he was a young man at the age of fifteen. The fact
that he was one of the first Muslims at the age of twenty-nine is another indicator of
his prudence. After living a fertile life full of virtues such as sincerity, loyalty,
prudence, foresight, wisdom, courage, sacrifice, compassion and surrender, leaving
this world as a martyr at the age of fifties is a special grace of Almighty Allah for
that beautiful person.

Zayd is a person with many attributes who has been a servant of the Prophet
from childhood until the end of his life, his only companion in his migration to Taif,
son of the Prophet Muhammad before adoption was banned, Hamza's brother in
the Mecca era of Islam and in the Madinah period, Useyd b. Hudayr's brother, the
servant of the Prophet who brought his family to Madinah in the Migration, herald
of victory after the battle of Badr, a benefactor who has received the praise of the
Prophet with his good deeds, the flag-bearer of the muhajirs in the Battle of the
Trench, commander in many battles, commander-in-chief in the last war he was
martyred, father of Usama, the commander appointed by the Prophet on his
deathbed; actively participated in determining religious provisions such as
prohibition of adoption, marrying the woman divorced by adopted person. Zayd is
a person who was promoted from slavery to Prophet's commandership and finally
to martyrdom. In addition to the thirty-seventh verse of Surat al-Ahzab, in which
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his name is clearly mentioned in the Quran, there are other verses regarding him.
They will also be mentioned in the article.

Recognition of heroes like Zeyd is of great importance in today's world,
where beautiful role models are highly needed. Because Zayd's example is an
example that guides everyone and can be lived in any period if desired. In this
context, we tried to reveal Zayd's exemplary personality in this study in order to be

recognized as a role model for young people.

Ozet

Kur’an-1 Kerim, kendisini hikmetli Kur’an diye tanimlar: Yasin, hikmetli
Kur’an’a andolsun! (Yasin 1/2) Zira o, her soylediginde ve her eylediginde sayisiz
hikmet olan Yiice Allah’in kelamidir. Kitap'in indirilmesi, Aziz ve Hakim olan
Allah katindandir. (Ziimer 39/1, Gafir 40/2, Casiye 45/2, Ahkaf 46/2) Kur’an
okuyucusuna diigen, onun hikmetlerini aragtirmak ve giicii nispetinde onlar1 ortaya
koymaktir. Zira Kur’an’imn hikmetleri anlagildikca onun essizligi daha iyi
anlasilacak, ona iman giiclenecek ve o gili¢lii iman muhataplarins, Ilahi mesajin
gereklerini yerine getirmeye gotiirecektir. Bunun gerceklesmesi ise derinlikli
okumakla miimkiin olacaktir.

Kur’an, inisinden 6nce yasanmus kissalar1 ve indigi donemde yasananlari
muhataplarina sunarken onlari, detaya inmeden ibret verici yonleriyle anlatir. Zira
0, mesajinin ayrintilar icerisinde kaybolmasini istemez. Zaten o, anlattig1 olaylar
kronolojik bir sirayla ve bastan sona anlatmaz, aksine mesaj verici yoOnleriyle
kesitler halinde anlatir. S6zgelimi Kur’an’da en fazla anlatilan Musa kissasinda, Hz.
Musa'nin dogumundan &liimiine bir hayat hikayesi anlatilmaz. Ve onun kissasi,
farkli surelerde kesitler halinde sunulur. Kissalarin en giizeli diye nitelenen Hz.
Yusuf kissasi da benzerdir. Sozgelimi o kissada Hz. Yusuf'un aile hayati,
peygamber olduktan sonraki tevhid miicadelesi ayrintili bir sekilde anlatilmaz.
Yine aym sebeple Kur’an anlatimlarinda, ¢ok fazla mekan ve sahis isimlerine yer
vermez. Ancak zaman zaman Kur’an, anlattiklarmin gercek hayatta yasandigina
kanit olsun diye yer ve sahis isimlerini zikreder. Bu anlatim metodu, anlatilanlarin
zihinlerde somutlasmasini da saglar. Pek ¢ok peygamber ismi yaninda Kur’an'da
ismi gecen tek kadin olan Hz. Meryem ismi ve Kur'an'in indigi dénem
insanlarindan adi anilan tek sahabi olan Hz. Zeyd ismi de bu meyanda oldukga
dikkat cekicidir. Hz. Meryem, Kur’'an’da ismi gecen tek kadindir, Hz. Zeyd de
Kur’an’da ismi gegen tek sahabidir. Her iki sunumda da pek ¢ok hikmet vardir.

Tefsirlerimiz, Hz. Meryem’in isminin Kur’an’da defalarca gecis hikmetiyle
ilgili bilgilere genis yer verdikleri halde, Hz. Zeyd'in isminin gecis hikmetleri
iizerinde pek fazla durmazlar. Belki de bunda Hz. Meryem isminin kadin olarak
otuz dort kere ge¢mesine karsilik; Hz. Zeyd'in isminin bir kere gecisinin etkisi
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olmustur. Ne var ki Kur’an’da bir kere de gegse her kelime, her konu {izerinde
durulmaya ve arastirilmaya degerdir. Kald1 ki ismi agik¢a ge¢mese de Hz. Zeyd ile
ilgili olarak inmis baska ayetler de mevcuttur. Baska sahabiler hakkinda inmis
ayetler vardir. Ancak Hz. Zeyd’in isminin acikca zikredilmesi, onu digerlerinden
farkli kilmaktadir.

Biz bu yazimizda, Hz. Zeyd’in isminin agik¢a amilis hikmetleri {izerinde
durarak bu giizel insanin ¢ocukluk, genglik ve olgunluk ¢aglarindaki giizellikleriyle
geng-yash, kadm-erkek tiim herkese 1sik tutan Ornekligini ortaya koymaya
calisacagiz. Bunun i¢in de 6nce Kur'an'da ismi gecen tek kadin Hz. Meryem’'in
ayetlerde anilis hikmetlerini 6zetledikten sonra buradan hareketle Hz. Zeyd'in
isminin anilisindaki hikmetleri agiklamaya calisacagiz.

Elbette Kur’an’da ele alinan her konu 6nemlidir, Kur’anm andig1 her isim de
tizerinde durulmaya degerdir. Ancak bu isim Hz. Zeyd gibi, kiiciik yaslarindan
itibaren Hz. Muhammed’in hizmetinde bulunmus, ona iman edenlerin ilklerinden
olmus, pek ¢ok dini hiikmiin belirlenmesinde rolii olmus ve Islami giizelliklerle
dopdolu bir hayat yasadiktan sonra cephede sehit olarak bu diinyadan go¢ etmis
bir sahsiyet olursa ayr1 bir ehemmiyet arz edecektir. Hz. Zeyd, sekiz yaslarinda Hz.
Muhammed’in hizmetine girmis, on bes yaslarinda bir delikanli iken amcalariyla
birlikte kendisini almaya gelen babasina, ben Muhammed’i, hi¢ kimseye tercih
etmem diyerek onun yaninda kalma feraset ve dirayetini gosteren bir sahsiyettir.
Onun yirmi dokuz yaglarinda ilk Miisliimanlardan olmas: da basiretinin bir bagka
gostergesidir. Samimiyet, sadakat, basiret, feraset, dirayet, cesaret, fedakarlik,
sehavet, teslimiyet gibi pek ¢ok erdemle dolu bereketli bir hayat1 yasadiktan sonra
ellili yaslarda sehit olarak bu diinyadan ayrilmas: da o giizel insana Yiice Allah’in
0zel bir litfudur.

Hz. Zeyd, ¢ocuklugundan yaslardaki ahir émriine kadar Hz. Peygamberin
hizmetkari, onun Taif'e hicretinde yegane yol arkadasi, evlatlik yasaklanmadan
once Hz. Muhammed'in oglu, fslam’in Mekke déneminde Hz. Hamza'nin Medine
déneminde ise Useyd b. Hudayr'in kardesligi, Hicrette Hz Peygamberin ailesini
Medine’ye getiren gorevlisi, Bedir savasindan sonra zafer miijdecisi, yaptig
hayirlarla Hz. Peygamberin miijdesine ve ovgiilerine nail olmus bir hayir adama,
Hendek savasinda Muhacirlerin sancaktari, pek ¢ok seriyyede komutan, sehit
oldugu son seriyyede de komutanlar komutani baskumandan, yine Hz.
Peygamberin 6liim dogeginde atadigi komutan1 Hz. Usame’nin babasi; evlatligin
yasaklanmasi, evlathgin bosadigi kadinla evlenilmesi, gibi dini hiikiimlerin
belirlenmesinde aktif olarak yer almis pek ¢cok meziyetle miicehhez bir sahsiyettir.
Kolelikten Peygamber komutanligina ve nihayet sehadete terfi eden bir kisiliktir
Hz. Zeyd. Kur'an’da ismi agtk¢a gegen Ahzab suresi otuz yedinci ayet yaninda,
onunla ilgili olarak baska ayetler de inmistir. Yazida onlara da temas edilecektir.

Rol model giizel insanlara hararetle ihtiya¢ duyulan giiniimiizde Hz. Zeyd

gibi kahramanlarin taninmasi biiyiik 6nem arz etmektedir. Zira Hz. Zeyd’in
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ornekligi, herkese yon veren ve istenirse her donemde yasanilabilir bir 6rnekliktir.
Bu baglamdan hareketle 6zellikle gengler i¢in bir rol model olarak taninmast
gayesiyle bu ¢calismamizda Hz. Zeyd'in 6rnek kisiligini ortaya koyma gayretinde
olduk.

A. The Brief Background of Zayd

Zayd ibn Harithah was born 35 years before the initiation of Prophecy (m:
581). Despite being a member of Qalb tribe from Yemen, our references introduced
him in the list of Hashim tribe. He was kidnapped during childhood and sold as a
slave in Uqaz fair, purchased by Haqim ibn Hizam, the nephew of Hatijah , gifted
to her who gifted him to the Prophet Muhammad, her husband. Zayd was around
eight years old during those times. His father who looked for him came to Mecca
with his brothers and aimed to take him back in return for a certain sum. Our
Prophet set Zayd free in terms of staying or going with his family, but Zayd
preferred staying with the Prophet with the statement I prefer nobody over you!.
Upon hearing this, the Prophet set him free and adopted him as a son. During those
years, Zayd was around 15 years old. Zayd’s preference of staying with the Prophet
thanks to the human and ethical merits he witnessed, rather than going with his
family, indicates how tolerant and patient he was even during those early ages. He
was among the first Muslims despite an early age, which is a clear evidence to the
previous point.

Until the revelation of the fifth verse of surah Ahzab prohibiting adoption,
2Zayd was called Zayd ibn Muhammad. As he was loved by the Prophet, he was also
called Hibbu-Rasul/Dear Friend of the Messenger. He stayed with the Prophet
throughout his life. Aisha expressed the love of Prophet to Zayd as follows: Zayd
ibn Harithah once came to Madinah; the Messenger was in my room. After Zayd knocked
on the door, the Prophet stood up, and hugged and kissed him.3

He was one of the first Muslims at the age of 29, and he is the first Muslim
male from the class of freed slaves (mawla). While the Prophet was praying at
Kaaba, Zayd sat with Ali behind the Prophet and observed and protected him. The
Prophet declared him a sibling with Hamza in Mecca and with Usaid ibn Hudayr
in Medina. During his journey to Taif, Zayd made great efforts to protect the
Prophet as the only person accompany him , and he was soaked in blood together
with him.

1 Muhammad ibn Isa Abu Isa at-Tirmidhi, Sunan (Egypt: s.n., 1975), “Manaqib”, 39.

2 Prohibition of adoption does not mean that orphans should be left alone. Islam made numerous
arrangements regarding the rights of these children. To prevent the confusions regarding the topics of
heritage and marriage, the prohibition only covered the issue of registering a child of another person.

3 Tirmidhi, “Istizan”, 32.
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The Prophet ordered the following about him: You are our brother and mawla.
Zayd deserved all these compliments with his sincerity, preference of Muhammad
over his family and merits. After the revelation of the verse None of you [believers]
will attain true piety unless you give out of what you cherish: whatever you give, God
knows about it very well5, Zayd considered his favorite belonging as his horse named
Shaybal(ah) and donated the horse to a charity; seeing his sincerity and submission,
the Prophet gave good news to Zayd, saying It is without doubt that Allah Almighty
accepted your benevolent act.® This shows his sincerity and submission toward the
verses.

Zayd was present in the battles of Badr, Uhud and Trench and in
Hudaybiyyah. He also participated in the conquest of Khaybar. He was the person
who brought the news of triumph at Badr to the Prophet in Medina while riding on
his camel. He was also the banner bearer of refugees in the Battle of Trench. He
joined many campaigns (seven or nine) as a commander. Aisha stated the following
about him: When the Prophet sent an army to a campaign, he would certainly assign Zayd
as the commander. If he had been alive, he would have assigned Zayd as his caliph.” Zayd's
strong will as well as his ability to make correct decisions rapidly and his strong
body may explain the aforenoted statement. The Prophet stated that Zayd and his
son Usamah were devoted to his command, after hearing the malevolent claims
about Zayd assigning his son as the army commander. You are criticizing his
command, just like you did for the command of his father Zayd. I swear he is devoted to his
command and sweetest person in my eyes.8

When Zayd was 32, he had a son named Usamah from his marriage with
Ummu Ayman. who was the nanny of the Prophet ; she was a selected woman
praised by the Prophet with the following words my mother after my real mother, one
of the noble women from the paradise®. Having moved to Madinah, Zayd came to
Mecca with Abu Rafi later, bringing the families of the Prophet and and Abu Baqr
to Madinah.

After the triumph of Badr, the Prophet let him marry Zaynab bnt. Jahsh, the
daughter of his aunt. With this marriage performed under the surveillance of the
Prophet , the aim was to present an example to the termination of a social layer
such as slave and master in Islam. However, the marriage resulted in divorcement
in just two years.

4 Abu Abdillah Muhammad ibn Ismail al-Bukhari, al-Jamiu as-Sahih (Istanbul: al-Amirah, 1353), “Sulh”, 6.
5 Ali “Imran 3/92.

6 Muhammad ibn Jarir Tabari, Jamiu al-Bayan an Ta'wili al Quran (Beirut: Daru al-figir, 1988), 3/348; Jalal
ad-Din Suyuti, Tafsiru ad-Durri al-Mansur fi at-Tafsiri al-Ma’sur (Beirut: s.n., 1983), 3/662.

7 Abu Abdillah Ahmad ibn Muhammad ibn Hanbal ash-Shaybani Ahmad ibn Hanbal, al-Musnad
(Istanbul: s.n., 1981), 6/226-227, 254, 281.

8 Bukhari, “Fadailu Ashabi an-Nabi”, 17, “Ayman”, 2; Muslim, “Fadailu as-Sahabah”, 63, 64; Tirmidhi,
“Managqib”, 39.

9 Asim Koksal, Islam Tarihi (Istanbul: Samil Yaynevi, 1987), 2/54.
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At the age of 50-55, the Prophet assigned him as the commander of
commanders to the Battle of Mu'tah, also called Jayshu al-Umarah due to multiple
commanders being assigned, and sent him with prayers. After hearing the news of
martyrdom, the Prophet cried and stated the following to those asking the reason:
This is the longing of a lover to his love... May you all pray for forgiveness for Zayd; he is
in paradise and running there.'© Omar gave the following answer to his son Abdallah
who objected to Usamah, son of Zayd, receiving a higher salary than him, reflecting
the noble position of Zayd and his son Usamah: “Zayd and his son Usamah were closer
to the Prophet than you and me. By doing so, I preferred the love of the Prophet over the love
of mine.”11

As understood from these brief statements, Zayd had many capabilities and
could be a role model for people in any subjects.

B. Being the Only Sahabah Mentioned in Quran
1. Names Mentioned in Quran

Education of humankind started by learning names. Allah Almighty taught
the names of goods to Adam. Humans’ test with the angels occurred through
names.'2 Names are the most important indicators helping objects and subjects be
known. Without the names, learning could not be so easy and rapid.

As the last divine book, Quran uses the names of locations, people and others
while presenting its message. From a general perspective, Quran does not mention
the names of many heroes and locations while reflecting the real events of the past.
The main reason here is that the message here is universal and that the message
does not get lost within details. Therefore, anybody can take a specific lesson from
the anecdote shared. However, Quran still mentions certain names to objectify the
events it presents and reflect that these events were experienced in advance.

Names of 25 prophets out of thousands are mentioned in Quran.'3 Based on
the revelation order, the first person to be mentioned in Quran is the Prophet Jonah.
He is mentioned in the verse 48 of the surah al-Qalam as 'Sahibu al-Hut' (Owner of

10 Muhammad Hamidallah, Islam Peygamberi (Istanbul: s.n., 1980), 1/72; Abu al-Ala Mawdudi, Tafhimu
al-Quran (Istanbul: s.n., 1996), 4/423-424; Aisha Abd ar-Rahman Bintu ash-Shati, Rasulullahin Annesi ve
Hanimlar: (Konya: 1987), 149-158; Bunyamin Arul, ‘Zayd ibn Harithah’, Tiirkiye Diyanet Vakfi Islim
Ansiklopedisi (Istanbul: TDV Yayinlari, 1988-1998), 44/319-320; Kasim Shulul, Hz. Peygamber Devri
Kronolojisi (Istanbul: Insan Yaynlari, 2003), 151-156; Mustafa Kilig, Zayd ibn Harithah (Istanbul: Siyer
Yayinlari, 2016), 23-170.

1 Tirmidhi, ““Managib”’, 39, 40.

12 See al-Baqarah 2/30-33.

13 See Ali ‘Imran 3/33, an-Nisa, 4/163-164, al-Anam 6/83-86, al-Araf 7/65, 73, 85, al-Anbiyah 21/85, Sad
38/48. The name Muhammad is mentioned in four sections of Quran (Ali ‘Imran 3/144, al-Ahzab 33/40,
Muhammad 47/2, al-Fatih 48/29), while the name Ahmad is present in one section (as-Saf 61/6).
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fishes); the Prophet Muhammad is told to be patient against the reactions of the
disbelievers from Mecca just like how the Prophet Jonah did. Among the good
people of the past, only the names of Imran, Uzayr, Tubba and Lugman are
mentioned in Quran. Moreover, among the disbelievers of the previous era, only
the names of Kharun, Khaman, Samiri, Jalut and Azer are mentioned. Our
references discussed whether these are names or titles.

As a title'4, Ilyas, Zulqifl (fortunate one) and Zulqarnayn (ruler with power)
are mentioned in Quran as the good people from the pre-Quranic era, while the
name of Pharoah is mentioned as the disbeliever from the pre-Quranic era.
Additionally, the terms “Israil” and “Messiah” are mentioned as the titles of the
Prophet Ya’'qub and Christ. Ilyas is claimed to be the title of Idris, while Zulgqifl is
thought to be used for calling Ilyas.'® Among the women, only the name of Mary is
mentioned in Quran .

There are many verses about the believing and disbelieving men and women
during the period of revelation. But, names of people are not clearly mentioned in
these verses. We learn about whom these verses are through the interpretation
sources. Learning about whom the verses are provides significant contribution to
correctly understanding the verses with a true/concrete example. But the important
point here is that the person mentioned in the verse is not actually mentioned
clearly and that the purpose is to convey the message in the verse to broader
sections. For instance, to understand the verses about the sahabah members
correctly and easily, getting to learn the sahabah members and their traits that
resulted in the revelations would be a suitable action. Therefore, meanings in the
verse are conveyed to the other believers with similar attitudes and traits. Similarly,
verses about the Mecca polytheists can be understood more easily and healthily by
understanding the attitudes of these polytheists and their traits resulting in
revelations. Similarly, conveying/implementing the verse to the polytheists with
similar characteristics and letting them know about the figures of malevolence can
be ensured. The message is conveyed to the following generations considering the
common norm the reason being particular in the Tafsir discipline does not prevent the
order from being general.

Following this introduction, efforts will be made to explain the wisdom
behind mentioning the name of Mary, the only women mentioned in Quran who
were explained in detail in our tafsir works in regard to her name being mentioned
in Quran, and names of two figures from the era of revelation to understand the
topic better.

14 Lagap is the title used to praise or criticize somebody with a word other than their names; Qunyah is
the name assigned to a person along with the terms Abu or Um (father or mother). See Sayyid Sharif
Jurjani, at-Tarifat (Istanbul: 1300), 187, 193.

15 See. Jalal ad-Din Suyuti, al-Itgan fi Ulumi al-Quran (Egypt: s.n., 1978), 2/183-184.
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2. Mentioning Mary in Quran

As Israeli people blemished the name of Mary and her fatherless son Christ,
Allah Almighty clearly mentioned her name several times to nullify their claims
and show that Mary had no association with the gossips.1® There are many
wisdoms behind this. First of all, Mary is not a regular woman. She delivered a boy,
who is Christ, although she did not marry/was not with any men. Therefore, she
was called Batul as she devoted herself to Allah and protected her bodily and
mental purityas well as her honor."”

Mary was devoted to Allah even in mother’s womb,'® and assigned to a
temple under the surveillance of Zechariah. She was a person living in accordance
with her name meaning Allah’s servant, and she was able to stay pure in a
malevolent society. She managed to be the representative of honor, being worth of
being mentioned in Quran and a name for a surah in Quran with these benevolent
traits of hers. Christ, who was born as the son of Mary upon the inaccessible order
and power of Allah Almighty , was introduced as Christ the son of Mary to show that
he had a proper lineage despite having no father.®

Only the names of two people, other than the Prophet Muhammad, from the
revelation period are mentioned in Quran. One of them is Zayd ibn Harithah, a
believer, while the other is Abu Lahab, a disbeliever. The wisdom behind
mentioning the name of Abu Lahab will be explained in the following section.

3. Mentioning the Qunya of Abu Lahab

Quran mentions him with his qunya as it was known by everybody then or
as his name Abd al-Uzza (servant of the idol Uzza) has an improper meaning.20

Abu Lahab was a person with all sorts of negativeness in his personality.
Despite his closeness to the Prophet , he was one of the first who objected to him
and organized the polytheists against him. He was a malevolent uncle, a father in
law, a family with his wife and a fierce enemy to the campaign of the Prophet. He
was mentioned in Quran as a person who had all sorts of malevolence in his
personality, who was confirmed that he would not be a Muslim later, and who was
the leader of the polytheists, and he became a symbol in this context. By mentioning

16 Badr ad-Din Muhammad ibn Abdillah Zarqashi, al-Burkhan fi Ulumi al-Quran (Beirut: s.n., 1972), 1/163.
17 See Omer Faruk Harman, ‘Meryem'’, Diyanet Islam Ansiklopedisi (Istanbul: TDV Yayinlari, 1988-1998),
29/241.

18 Alj ‘Imran 3/35.

19 See Ali Akpinar, Kur'dn Cografyas: (Ankara: Fecr Yayinlari, 2002), 87.

20 Zarqashi, al-Burkhan, 1, 162; Abu al-Faraj Ibnu al-Jawzi, Zadu al-Masir fi ilmi at-Tafsir (Beirut: s.n., 1984),
9/259. The verse mentioning Abu Lahab is as follows: “May the hands of Abu Lahab be ruined, and ruined is
he” Tabbat 111/1.
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his qunya, the aim was to give a permanent lesson to the people until the end of
time.

4. Mentioning Zayd in Quran

There are many wisdoms in mentioning Zayd in Quran. First of all, the
relevant topic in Quran is the clear indicator that the event in the topic is totally
real. The topic covers a process of divorcement. Names are the determinant factors
in marriage and divorcement. The authority of divorcement belongs to the husband
first, therefore the name of Zayd was mentioned. Furthermore, a significant
jahiliyyah practice was abolished and a new religious practice was performed in
this divorcement. Therefore, explaining the event in a concrete form was needed.
This practice showed that an adopted child cannot be the true child, and adopting a
person does not prevent the adopting father from marrying the woman who got
divorced from the adopted son. Regardless of the reason and wisdom, Zayd was
clearly mentioned in Quran, which was a great blessing for this sahabah.

Allah Almighty mentioned the name of Zayd in Quran in an explicit manner,
granting divine blessings. From then on, Zayd became a person whose name was
mentioned in mihrabs/prayers and gained a significant importance, which was a
consolation for Zayd who lost the honor of being Muhammad’s son by being
adopted. Therefore, Zayd’'s name has been mentioned by Muslims thanks to a
Quran verse. Zayd's name was honor, exalted and written in pure pages. Honored
clerks mentioned his name during tilawah. Such an honor was granted to Prophet
and Zayd during the revelation period. The verse also brings good news to Zayd
with the statement the one who was favored by Allah. The blessing here is believing,
which approves the believer side of Zayd and is an evident that he is a member of
paradise society. Moreover, learning this before passing was another blessing for
him.21

Before the assignment of Prophecy, the Prophet adopted his slave Zayd ibn
Harithah in line with Arabic traditions. Therefore, polytheists called Zayd
"Muhammad’s son'?2. His name was clearly mentioned to show he was not the son of
the Prophet.23 Quran clarifies the topic as follows: Muhammad is not the father of
[any] one of your men, but [he is] the Messenger of Allah and seal [i.e., last] of the prophets.
And ever is Allah, of all things, Knowing.”?* Quran prohibited marrying the wife of
biological son for fathers with the following verse: ... Prohibited to you [for marriage]

21 Abu Abdillah Muhammad ibn Ahmad Qurtubi, al-Jami’ li Ahgami al-Quran (Beirut: Daru Thyai Turasi
al-Arabi, n.d.), 14/194.

22 Abdallah ibn Omar stated that they called Zayd as Zayd as Muhammad’s son until the revelation of
the surah al-Ahzab verse 5. Tirmidhi, “Manaqib”’, 39.

23 7arkashi, al-Burkhan, 11, 1/163.

24 a]-Ahzab 33/40.
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are the wives of your true sons.25 Stating that the Prophet had no living son, it was
explained that his marriage was legitimate.

The verse mentioning Zayd's name is as follows: “So, when Zayd had no longer
any need for her, We married her to you in order that there not be upon the believers any
discomfort concerning the wives of their adopted sons when they no longer have need of
them. And ever is the command of Allah accomplished.?6

Just like Abu Lahab who had all sorts of malevolence in his personality, Zayd
was the representative of benevolence who was a role model for the people around
him. Some of his traits that were not granted to everybody were mentioned above.

Zayd could not hold his tears when the Prophet read him the verse with his
name, saying "O, so my name was mentioned in Quran?” 27 The Prophet told Ubay ibn
Qa’ba Allah Almighty ordered me to read the surah Bayyinah to you and upon hearing
this, Ubay could not hold his tears saying So Allah mentioned my name.?8 Qurtubi
reflects Zayd’s happiness as follows: Considering how happy he became when he was
told he was mentioned by Allah despite not being mentioned in Quran, how come he can
hold his happiness when he will be mentioned until the end of time thanks to Quran!29

Despite being originally a slave, Zayd married Zaynap, a woman from a
noble and free family, reflecting the principle/reform of equality in Islam with his
personality.30 Following a blessed life, he completed his time by falling a martyr in
Mu’tah while commanding the army of Islam assigned by the Prophet, and he
became a person mentioned in Quran by achieving the blessings of Allah and the
Prophet as reflected by the relevant verse.

5. Examination of the Verses About Zayd

Owing to being one of the first Muslims next to the Prophet, Zayd was the
person who heard many Quran verses for the first time and practiced them in the
best way possible. An example in this regard is his attitude when infaq verse was
revealed. Zayd is among the first to remember among the poor people in the verse
And do not drive away those who invoke their Lord in the morning and the evening, seeking
His pleasure all the time3! who are Suhayb, Ammar, Bilal, Habbab, Ibn Ummi Abd32 and
others.

25 an-Nisa 4/23.

26 a]-Ahzab 33/37.

27 See Quirtubi, al-Jami’, 14/193-194.

28 a]-Bukhari, ““Tafsir”’, Surah 98.

29 See Quirtubi, al-Jami’, 14/194.

30 Qurtubi states that the verse is an evidence to that equality between the spouses can be established
through religious topics rather than lineage. See Qurtubi, al-Jami’, 14/187.

31 al-Anam 6/52.
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Until the revelation of surah Ahzab verse 5 Zayd was called Muhammad'’s
son. After the revelation of the verse, he was associated with this father Harithah
and called Harithah's son.33 The verse in question is as follows: Call them by (the name
of) their (real) fathers; It is more equitable in the sight of Allah. And if you do not know
their fathers, then they are your brothers in faith and your friends. There is no sin on you in
the mistake you make, but in that which you do with intention of your heart; and Allah is
Most-Forgiving, Very-Merciful 34

One of the believers who were mentioned and praised in some of the verses
including the one regarding the false claims against Aisha this is a great slander3%is
Zayd. The verses in question are as follows: When you heard of it, why did the believing
men and women not think well of their own folk and say: "This is a manifest calumny?36
And why, when you heard it, did you not say, "It is not for us to speak of this. Exalted are
You, [O Allah]; this is a great slander”?37 Believers praised in the verse displayed a
believer’s attitude before the revelation. They were reflected as a model to the
believers of the following periods after verses about them were revealed. Zayd was
considered to be worth of these praises, which shows the sound characteristics of
his knowledge and background from the Prophet and Quran. People who do not
have such a solid background cannot protect their consistent and solid states
against incidents and crises.

In addition to the verbal warnings and advices, the Prophet Muhammad took
significant practical steps to abolish the social class discrimination in the society
which existed as a jahiliyyah tradition. For that purpose, he declared brotherhood
between the believers twice, once before Migration in Mecca and once after
Migration in Medina, making believers equal to one another. In fact, the verse The
believers are but one brotherhood38 is a clear universal call in this regard. But he
himself took a step for that purpose. Following these steps, slaves and masters
became brothers, becoming closer to one another and protecting each other more
than before. One of his relevant practices was to declare his slave Zayd a brother
with his uncle Hamza. Another example was the marriage between Zaynab and
Zayd. He mentioned his thought to Zaynab who did not initially want to accept this
offer thinking Zayd was not match to her. It does not behove a believer, male or female,
that when Allah and His Messenger have decided an affair they should exercise their choice.
And whoever disobeys Allah and His Messenger has strayed to manifest error.3® This verse

32 Tabari, Jamiu al-Bayan, 7/200-203.

33 Tabari, Jamiu al-Bayan, 21/119; Ibn Qasir, Tafsiru Qurani al-Azim; 3/465-467; Bukhari, “Tafsir”, Surah 33.
34 al- Ahzab 33/5.

35 Said ibn Musayyab says the first sahabah members who rejected such claims saying no way, this is an
awful slander were Zayd ibn Harithah and Abu Ayyub al-Ansari. In another narrative, Saad ibn Muaz
was among the first to state that. See Suyuti, Durru al-Mansur, 3/662.

36 an-Nur 24/12.

37 an-Nur 24/16.

38 al-Hujurat 49/10.

39 al-Ahzab 33/36.
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was revealed in this context, Zaynab accepted to marry saying I cannot resist to the
Prophet of Allah.40 This verse resulted in the occurrence of the marriage between
Zayd and Zaynab which ended after two years. After saying he would get divorced
from his wife, Zayd was advised to keep his marriage and wife. In fact, the
marriage between Zayd and Zaynab became a revolutionary symbol in the society,
and the divorcement between this couple became the symbol of abolishing a
significant practice.

The following verses were revealed in this regard:

When you said to the one on whom Allah bestowed favor and you bestowed favor,
"Keep your wife and fear Allah,” while you concealed within yourself that which Allah is to
disclose. And you feared the people, although it was more convenient that you fear Allah.
So, when Zayd had no longer any need for her, We married her to you in order that there
not be upon the believers any discomfort concerning the wives of their adopted sons when
they no longer have need of them. And ever is the command of Allah accomplished

There is no problem for the prophet in (doing) what Allah has prescribed for him a
customary practice of Allah in the case of those who have gone before and Allah’s
command is pre-determined by destiny.#!

What Allah Almighty blessed Zayd with was making him close to the
Prophet Muhammed, honoring him Islam as one of the first to be honored, letting
him learn Islam from the first source, and mentioning only his name among the
other sahabah members in Quran. 42

The blessings of the Prophet for him include receiving so many favors from
him that he prefers the Prophet to his family, being freed and adopted as a child by
the Prophet before the prohibition or, more importantly, being considered as the
biological child by the Prophet, seeing the Prophet act as a parent for him#3 and let
him marry a free and noble woman, being assigned the duties of ambassador,
commander and attorney, being declared as the sibling of Hamza, Prophet’s uncle,
in Mecca and letting him marry Durrah, the daughter of his uncle Abu Lahab,
showing that he is actually close to him, being treated benevolently by the Prophet
and mentioned with particular words. After informing the people that he fell a
martyr in the Battle of Mutah, he prayed for forgiveness for him, which was the last
wish for him by the Prophet.44

40 Tabari, Jamiu al-Bayan, 12/11; Abu al-Fida ibn Qasir, Tafsiru al-Qurani al-Azim (Beirut: s.n., 1982), 3/489.
41 al-Ahzab 33/37-38.

42 See Tabari, Jamiu al-Bayan, 12/12-14; Fahr ad-Din ar-Razi, at-Tafsiru al-Qabir (Tahran: Daru al-Qutubu
al-Ilmiyya, n.d.), 25/212; Qurtubi, al-Jami’, 14/188.

43 Asim Koksal, islam Tarihi, 12/14-15.

44 See Abu al-Hasan Ali ibn Abi al-Qaram Muhammad ibn Muhammad Ibnu al-Asir, al-Qamil fi at-Tarih
(Beirut: s.n., 1987), 2/115.
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In regard to the verse While you concealed within yourself that which Allah is to
disclose, certain references included certain explanations which may cause
confusion. Accordingly, when the Prophet visited Zayd in his home, he saw
Zaynab in her casual home clothes and was affected by her beauty, saying to
himself [ wish Zayd divorced her and I could marry her...#5 However, the verse reflects
that anything the Prophet hides will be disclosed by Allah Almighty. The following
sentences report that the topic is about marrying her after she got divorced, and
Allah almighty made no more explanations on this topic. Furthermore, many
glossators said the following in this regard: What the Prophet thought himself was that
the marriage between Zayd and Zaynap would not continue, that Zayd would get divorced
from Zaynab, and that Allah informed him he would marry Zaynap*. Ali ibn Husein
Zayna al-Abidin stated that what Prophet kept to himself was that Zaynab would be
his wife after she got divorced from Zayd. Accordingly, Allah Almighty warned him
with the following verse: I reported that you would marry Zaynab after she got divorced
but you kept this as a secret for yourself!4” Although Allah Almighty informed that the
marriage between Zayd and Zaynap would not continue and that Zaynap would
marry the Prophet after getting divorced, the Prophet said to Zayd Do not leave your
wife, refrain from Allah’s wrath, is a reminder that should be made to be an evidence
regardless of the result, just like Allah Almighty who calls the disbelieving people
to believe in him although Allah knows they will not believe. Therefore, Zayd
would have divorced Zaynab without knowing that she would marry the Prophet
after divorcement. The Prophet who had a significant contribution to the
establishment of this marriage would perform the duty of giving advice for the
maintenance of the marriage.48

Moreover, the narrative that the Prophet was impressed by the beauty of
Zaynap after she married Zayd was confirmed to be not true by the authorities of
investigation.#® This marriage resulted in the gossips from Jews, polytheists and

45 See Muhammad ibn Jarir at-Tabari, Milletler ve Hiikiimdarlar Tarihi, trans. Zakir Kadiri Ugan & Ahmet
Temir (Istanbul: s.n., 1992), 5/461-466; Tabari, Jamiu al-Bayan, 22/12-13; Ali ibn Muhammad Mawardi, al-
Uyun wa an-Nugqat (Beirut: n.d.), 4/406; Ibnu al-Jawzi, Zadu al-Masir, 6/387; Jarullah Muhammad ibn
Omar Zamakhshari, al-Qashshaf an Haqaiqi at-Tanzil wa Uyuni al-Agawil (Beirut: n.d.), 3/524.

46 See Tabari, Jamiu al-Bayan, 22/13; Mawardi, al-Uyun, 4/406; Ibnu al-Arabi, Ahgamu al-Quran (Beirut: s.n.,
1967) 3/1543-1544; Ibnu al-Jawzi, Zadu al-Masir, 6/387; Ion Qasir, Tafsiru al-Qurani al-Azim, 3/490-494;
Mawdudi, Tafhimu al-Quran, 4/424-425.

47 Tbn Qasir, Tafsiru al-Qurani al Azim, 3/491; Qurtubi prefers this ideology and reflects the following:
Our scientists stated that this idea was the most beautiful explanation regarding the interpretation of this verse.
This is also the idea adopted by the investigator glossators and scholars. Other sorts of claims are made by the
malevolent people who do not know the purity of the Prophet and attempt to banalize him. The Prophet was not
asked to pray for being forgiven in the verse, which is a clear evidence. See Qurtubi, al-Jami’, 14/190-191; Asim
Ké&ksal, Islam Tarihi, 12/33.

48 Tbnu al-Arabi, Ahqamu al-Quran, 3/1544.

49 Aisha Abd ar-Rahman Bintu ash-Shati, Rasiilullah’in Annesi ve Hanimlari, 152-158; Muhsin Demirci,
Kur’dn Tefsirinde Farkli Yorumlar (Istanbul: M.U. Vakfi Yayinlari, 2017), 2/583-586; Abu Baqr ibnu al-Arabi
states that these narratives are not true but superstitious, that he knew the daughter of Prophet’s aunt from earlier
periods, that he say her for multiple times before the verse of hijab, that the Prophet let Zayd marry her even if he
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disbelievers in the Medina of that day %0, and then orientalists developed
speculative discourses®! in this 52regard. In fact, mentioning a topic of marriage in
Quran aimed to prevent the doubts and hesitation in believers’ minds rather than
responding to the enemies of Islam. Hamidallah explains the narrative that the
Prophet said O Allah, changing hearts into different forms, how exalted you are after
seeing Zaynab in her casual house clothes as follows: The Prophet was surprised
seeing that Zayd who married Ummu Ayman, a black woman, and had a happy marriage
with her could not get on with Zaynab, a beautiful and attractive woman from a noble
family, and he thought himself that this issue between them was their destiny...53

What Quran reflects in terms of this topic is clear. The rational explanation is
what Prophet kept himself was the information he received from Allah Almighty
that he would marry Zaynab after divorcement. Prophets are the people who are
pure. A Prophet who thought about marrying a person by himself/herself did not
need to say do not leave your wife and avoid from Allah’s wrath to a person who said I
will get divorced from my wife.5 Associating the idea I wish she would get divorced from
her husband so that I could marry her, which is not even appropriate for a regular

had the chance to do that when he was single, and that a pure Prophet like him should be blemishes with these non-
meaningful claims. See Ibnu al-Arabi, Ahqamu al-Quran, 3/1541-1543. Ebu Hayyan stated that he did not
add these narratives to his interpretation saying that certain glossators included certain narratives blemishing
the esteemed characteristics of the Prophet. See Muhammad ibn Yusuf Abu Hayyan, al-Bahru al-Muhit
(Beirut: Daru al-fiqr, 1992), 7/234. Ibn Kathir noted that he did not include certain narratives regarding
this topic in his interpretation work as they had strange aspects. See Tafsiru al-Qurani al-Azim, 3/491. For
detailed assessment regarding the topic, see Muhammad Tahir ibn Ashur, at-Tahrir wa at-Tanwir (Tunisia:
1997), 11/29-38. Elmalil: states the following about this story: This story, created by certain Christian authors
to gossip, is not a real event for the discipline of Hadith. First of all, this narrative as not conveyed in true hadith
books with a true path and method of proving. Then, it is rationally unacceptable that the Prophet just realized the
beauty of Zaynab at that time, considering he had already seen her because Zaynab was a close relative to the
Prophet who knew one another since childhood, and her physical beauty was already known by the Prophet, but
reflecting a narrative that the Prophet saw her for the first time and liked her at that moment is contradictory
within itself. The truth is the Prophet knew Zaynab beforehand and thus he had Zayd marry her. See Elmalili
Muhammed Hamdi Yazir, Hak Dini Kur’dn Dili (Istanbul: Eser Yayinlari, n.d.), 6/3901.

50 The term in the verse people/an-nas being a clear concept indicates that the intended ones here are the
disbelievers who spread the gossip that Prophet married the previous wife of his adopted son. See Ibn
Ashur, at-Tahrir wa at-Tanwir, 11/33.

51 As an example, for the statements and criticism toward the Italian Historian Kaetani who twisted the
facts and created false claims, see Asim Koksal, Islam Tarihi, 12/28-34.

52 Woltaire, a play writer who examined the claims regarding this topic, was praised by the Pope for this
play despite being excommunicated by him earlier. See Muhsin Demirci, Kur'dn Tefsirinde Farkli Yorumlar,
2/585.

53 Muhammad Hamidallah, Islam Peygamberi, 2/735-736.

54 Abdallah ibn Abi Sarh, one of the few people to be killed upon the Prophet’s order during the
conquest of Mecca, was brought to his presence after being forgiven by Uthman, and at that moment, the
Prophet replied Omar’s statement I was looking into your eyes; I would kill him with one eye movement of
yours: Prophets do not give messages with their eyes or limbs. They are pure inside and outside. Zamahshari, al-
Qashshaf, 3/524.
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person, with a person who was known to be honorable before his prophecy cannot
be considered rational and legitimate.

The Prophet was avoiding from the social belief that the woman who got
divorced from the adopted son could not be married, and therefore he was
hesitating to explain this and could make a direct explanation. He actually knew
Zaynab, the daughter of his aunt, and her beauty beforehand. He was the person
who persuaded her to marry Zayd. He let Zayd marry Zaynab with his own will
but his marriage with Zaynab occurred upon the direct order of Allah Almighty.5®
If he had had a desire of marrying Zaynab, he would have already done so and
nobody would have become surprised. He, however, aimed to realize a significant
social revolution with the will of Allah Almighty. As he explained in the Final
Sermon, he started practicing the divine orders on his family and close relatives.56

Razi noted that the statement So, as soon as Zayd had accomplished what he
would of her, (i.e., accomplished his purpose, and divorced her. The reference is to Zaynab)
We espoused her to you so that there should not be any restriction for the believers
concerning the spouses of their adopted sons, when they have accomplished what they would
of them was a model not in terms of satisfying the Prophet’s personal desires, but in
terms of implementing the religious orders because these orders could be
understood with the practices of the Prophet.5” Mawdudi states that the statement
in the verse We gave her into your marriage indicates that this marriage occurred not
because of the personal desire of Muhammad and Zaynab, but because or Allah’s
order and also adds: These words indicate that a social reform that could not be accepted
by the people was conducted by Allah through the Prophet. There were not other options to
end the traditions and customs regarding the relationships with the adopted children. Only
Allah’s messenger could take an action to abolish these traditions. Accordingly, this
marriage was performed not only to add another wife to the house, but also to fulfill a social
reform.%8 The Prophet also responded to the social understanding which did not
approve the marriage of a noble person with a woman who got married and
divorced from a slave. By marrying such a woman himself, the Prophet declared
that people were equal before Allah like the threads of a comb.59

55 Zaynab was boasting against other wives of the Prophet with the following statement: your marriage
was established on this world, but my marriage was established in the sky by Allah Almighty. See Tabari, Jamiu
al-Bayan, 22/13.

56 The following two sentences can be an example in this regard: The first case of interest that I abolished
belonged to Abd al-Muttalip’s (my uncle) son Abbas... The first case of blood feud that I abolished belonged to Abd
al-Muttalip’s grandson Rabia. See Muhammad Hamidallah, Islam Peygamberi, 1/298.

57 Fahraddin ar-Razi, at-Tafsiru al-Qabir, 25/212.

58 See Mawdudi, Tafhimu al-Quran, 4/425.

59 Hakki Dursun Yildiz, Dogustan Giiniimiize Biiyiik Islam Tarihi (Istanbul: 1986), 1/328-329.
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Conclusion

The first addressee of Quran were mentioned in many verses in Quran.
However, their names were not explicitly mentioned, with Zayd being the only
exception. Among the first addressee of Quran, name of Zayd was mentioned,
which is interesting and full of messages.

Zayd got to know the Prophet closely as he was with him from earlier ages
to the end of his life, witnessing many special moments in Prophet’s life. He had the
chance of receiving many financial and spiritual gifts and compliments from the
Prophet and died a martyr as the commander assigned by the Prophet.

He was assigned the title of Hibbu ar-Rasul due to many reasons such as
preferring to stay with the Prophet rather than going with his family who came to
save him , being one of the first believers, being in the journey of Ta’if with the
Prophet, being assigned as the commander to many campaigns initiated by the
Prophet, and acting in the name of the Prophet during times when he was in
Madinah .

The process in which Zayd married a female relative of the Prophet and then
got divorced from her, and the Prophet married the same woman later resulted in a
significant revolution in the Islamic history. This marriage, which happened with
the help of the Prophet, showed once again that the superiority before Allah
occurred through devotion instead of lineage and the marriage Prophet performed
with the woman who got divorced from the Prophet’s adopted son practically
demonstrated that marriage was suitable for the father of an adopted son. Zayd
was also a model in terms of implementing Quran orders that prohibited adopting
a child.

Most glossators, except a few, made broad explanations regarding the
marriage and divorce of Zayd and Zaynap, but nobody examined the fact that Zayd
was the only sahabah whose name was mentioned in Quran. However, glossators
made comprehensive explanations regarding the presence of the name of Mary in
Quran.

As a role model, Zayd, who is the primary figure in terms of implementing
an important order, will continue being mentioned while reading Quran and
performing prayers.
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Genglere Ornek Bir Kur’an Kahramani: Kur’an’da Ismi
Gecen Tek Sahabi Hz. Zeyd (V: H:8/M:629)
Ali AKPINAR

Oz
Hikmetli kitabin anlatimlarinda sayisiz mesaj yiiklii incelikler vardir. Kur’an,
mesajinin evrensel olmasi, okuyan herkesin kendisini anlatilan kissalarin igerisinde

bulmas: gibi hikmetlere mebni olarak yer ve sahis isimlerini ¢ok fazla zikretmez.
Ancak bazen de ¢ok 6zel sebep ve hikmetler icin bazi isimlere yer verir. S6zgelimi
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Kur'an’da Hz. Meryem’den baska kadin ismi agik¢a ge¢gmez. Kur'an'da ilk
muhataplarla ilgili pek ¢ok ayet vardir, ancak onlardan Hz. Peygamber’in ismi
disinda yalmzca Hz. Zeyd'in ismi acik¢a geger. Kur'an'm indigi doénem
miisriklerinden de yalnizca Ebti Leheb kiinyesi agik¢a geger.

Bu yazida Kur'an'in acitkca andigi isimlerden biri olan Hz. Zeyd’in kisa
0zgecmisi, isminin anilma sebep ve hikmeti {izerinde durulacak, Hz. Zeyd ile ilgili
ayetlere temas edilecek, bu ayetlerden 6zellikle isminin agikca gectigi ayetin tahlili
yapilacaktir. Bu sekilde bir Kur’an kahramanmin sahsiyeti, 6zelde giiniimiiz
genglerine, genelde tiim insanliga mesaj verici yoniiyle ortaya konulacaktir.

Anahtar Kelimeler: Kur’'an, Hz. Zeyd b. Harise, Isim, Sahabi, Hikmet.

Ozet

Kur’an-1 Kerim, kendisini hikmetli Kur'an diye tarumlar: Yasin, hikmetli
Kur’an’a andolsun! (Yasin 1/2) Zira o, her soylediginde ve her eylediginde sayisiz
hikmet olan Yiice Allah’in kelamidir. Kitap'in indirilmesi, Aziz ve Hakim olan Allah
katindandir. (Ziimer 39/1, Gafir 40/2, Casiye 45/2, Ahkaf 46/2) Kur’an okuyucusuna
diisen, onun hikmetlerini arastirmak ve giicii nispetinde onlar1 ortaya koymaktr.
Zira Kur’an’in hikmetleri anlasildik¢a onun essizligi daha iyi anlasilacak, ona iman
giiclenecek ve o giiglii iman muhataplarini, ilahi mesajin gereklerini yerine
getirmeye gotiirecektir. Bunun gerceklesmesi ise derinlikli okumakla miimkiin
olacaktir.

Kur’an, inisinden o6nce yasanmis kissalar1 ve indigi donemde yasananlari
muhataplarina sunarken onlari, detaya inmeden ibret verici yonleriyle anlatir. Zira
0, mesajinin ayrintilar icerisinde kaybolmasini istemez. Zaten o, anlattig1 olaylar:
kronolojik bir sirayla ve bastan sona anlatmaz, aksine mesaj verici yonleriyle kesitler
halinde anlatir. Sozgelimi Kur'dn’da en fazla anlatilan Musa kissasinda, Hz.
Musa'nin dogumundan &liimiine bir hayat hikayesi anlatilmaz. Ve onun kissasi,
farkli surelerde kesitler halinde sunulur. Kissalarmn en giizeli diye nitelenen Hz.
Yusuf kissast da benzerdir. S6zgelimi o kissada Hz. Yusuf'un aile hayati, peygamber
olduktan sonraki tevhid miicadelesi ayrintili bir sekilde anlatilmaz. Yine ayni sebeple
Kur’an anlatimlarinda, ¢ok fazla mekan ve sahis isimlerine yer vermez. Ancak zaman
zaman Kur’an, anlattiklarinin gergek hayatta yasandigina kanit olsun diye yer ve
sahis isimlerini zikreder. Bu anlatim metodu, anlatilanlarin zihinlerde
somutlasmasini da saglar. Pek ¢ok peygamber ismi yaninda Kur’an’da ismi gegen tek
kadin olan Hz. Meryem ismi ve Kur’an'in indigi dénem insanlarindan adi anilan tek
sahabi olan Hz. Zeyd ismi de bu meyanda oldukga dikkat cekicidir. Hz. Meryem,
Kur’an’da ismi gegen tek kadindir, Hz. Zeyd de Kur’an’da ismi gecen tek sahabidir.
Her iki sunumda da pek ¢ok hikmet vardir.

Tefsirlerimiz, Hz. Meryem’in isminin Kur’an’da defalarca gegis hikmetiyle ilgili
bilgilere genis yer verdikleri halde, Hz. Zeyd'in isminin gegis hikmetleri iizerinde
pek fazla durmazlar. Belki de bunda Hz. Meryem isminin kadin olarak otuz dort kere
gecmesine karsilik; Hz. Zeyd'in isminin bir kere gegisinin etkisi olmustur. Ne var ki
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Kur'an’da bir kere de gegse her kelime, her konu iizerinde durulmaya ve
arastirilmaya degerdir. Kald: ki ismi agik¢a ge¢mese de Hz. Zeyd ile ilgili olarak
inmis baska ayetler de mevcuttur. Bagka sahabiler hakkinda inmis ayetler vardir.
Ancak Hz. Zeyd’in isminin acikca zikredilmesi, onu digerlerinden farkli kilmaktadir.

Biz bu yazimizda, Hz. Zeyd'in isminin agik¢a anilis hikmetleri tizerinde durarak
bu giizel insanin ¢ocukluk, genglik ve olgunluk caglarindaki giizellikleriyle geng-
yasli, kadin-erkek tiim herkese 1sik tutan 6rnekligini ortaya koymaya calisacagiz.
Bunun igin de 6nce Kur’an’da ismi gegen tek kadin Hz. Meryem'in ayetlerde anilig
hikmetlerini 6zetledikten sonra buradan hareketle Hz. Zeyd’'in isminin anihsindaki
hikmetleri aciklamaya ¢alisacagiz.

Elbette Kur’an’da ele alinan her konu 6nemlidir, Kur’an'in andig1 her isim de
tizerinde durulmaya degerdir. Ancak bu isim Hz. Zeyd gibi, kiiciik yaslarindan
itibaren Hz. Muhammed’in hizmetinde bulunmus, ona iman edenlerin ilklerinden
olmus, pek ¢ok dini hiitkmiin belirlenmesinde rolii olmus ve Islami giizelliklerle
dopdolu bir hayat yasadiktan sonra cephede sehit olarak bu diinyadan go¢ etmis bir
sahsiyet olursa ayr1 bir ehemmiyet arz edecektir. Hz. Zeyd, sekiz yaslarinda Hz.
Muhammed’in hizmetine girmis, on bes yaslarinda bir delikanl iken amcalariyla
birlikte kendisini almaya gelen babasina, ben Muhammed’i, hi¢ kimseye tercih
etmem diyerek onun yaninda kalma feraset ve dirayetini gosteren bir sahsiyettir.
Onun yirmi dokuz yaslarinda ilk Miisliimanlardan olmasi da basiretinin bir baska
gostergesidir. Samimiyet, sadakat, basiret, feraset, dirayet, cesaret, fedakarlik,
sehavet, teslimiyet gibi pek ¢ok erdemle dolu bereketli bir hayat1 yasadiktan sonra
ellili yaglarda sehit olarak bu diinyadan ayrilmas: da o giizel insana Yiice Allah’in
ozel bir lutfudur.

Hz. Zeyd, ¢ocuklugundan yaslardaki ahir omriine kadar Hz. Peygamberin
hizmetkari, onun Taif’e hicretinde yegane yol arkadasi, evlatlik yasaklanmadan 6nce
Hz. Muhammed’in oglu, Islam'n Mekke déneminde Hz. Hamza'min Medine
déneminde ise Useyd b. Hudayr'in kardesligi, Hicrette Hz Peygamberin ailesini
Medine'ye getiren gorevlisi, Bedir savasindan sonra zafer miijdecisi, yaptig
hayirlarla Hz. Peygamberin miijdesine ve ovgiilerine nail olmus bir hayir adamy,
Hendek savasinda Muhacirlerin sancaktari, pek cok seriyyede komutan, sehit
oldugu son seriyyede de komutanlar komutani baskumandan, yine Hz.
Peygamberin 6liim doseginde atadigi komutan1 Hz. Usame'nin babasi; evlathigin
yasaklanmasi, evlathgin bosadigi kadinla evlenilmesi, gibi dini hiikiimlerin
belirlenmesinde aktif olarak yer almis pek ¢ok meziyetle miicehhez bir sahsiyettir.
Kolelikten Peygamber komutanligina ve nihayet sehadete terfi eden bir kisiliktir Hz.
Zeyd. Kur’an’da ismi actkca gegen Ahzab suresi otuz yedinci ayet yaninda, onunla
ilgili olarak baska ayetler de inmistir. Yazida onlara da temas edilecektir.

Rol model giizel insanlara hararetle ihtiya¢ duyulan giintimiizde Hz. Zeyd gibi
kahramanlarin taninmasi biiyiik 6nem arz etmektedir. Zira Hz. Zeyd’in 6rnekligi,
herkese yon veren ve istenirse her donemde yaganulabilir bir 6rnekliktir. Bu
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baglamdan hareketle 6zellikle gengler icin bir rol model olarak taninmasi gayesiyle
bu calismamizda Hz. Zeyd'in 6rnek kisiligini ortaya koyma gayretinde olduk.

A Hero of The Qur'an For Youth: Zayd (D.8 Ah/629 Ce)
The Only Companion Whose Name Is Mentioned In The
Qur'an

Abstract

There are countless subtleties includes some significant purposes in the
narrations of the Wise Book. As its message is universal and everyone who reads it
finds himself in its stories told, The Qur'an does not mention place and person names
too much. However, sometimes it gives place to some names for very specific reasons
and wisdom. For instance, any woman's name other than Meryem is not mentioned
clearly in the Qur'an. There are many verses about the first addressees in the Qur'an,
but except the name of the Prophet, only Zayd's name is clearly mentioned. Among
the polytheists of the period when the Qur'an was revealed, only Abti Lahab's
cognomen is clearly mentioned.

In this article, the short biography of Zayd, one of the names clearly mentioned
in the Qur'an, and the reason and wisdom of his name will be discussed, the verses
about Zayd will be touched, among these verses, especially the verse whose name is
clearly mentioned will be analyzed. In this way, the personality of the hero of the
Qur'an will be revealed in a guiding aspect to today's youth in particular and to all
humanity in general.

Keywords: Qur’an, Zayd b. Harise, Name, Companion, Wisdom.

Summary

The Qur’an defines itself as the wise Qur’an: Ya-Sin, By the Quran, full of Wisdom!
(Ya-Sin 36/1-2) Because it is the word of Almighty Allah, who has countless wisdom every
time he says and acts. The revelation of the Book is from God, the Almighty, the Wise.
(az-Zumar 39/1, al-Ghafir 40/2, al-Jathiyah 45/2, al-Ahkaf 46/2) The duty of the reader of
the Quran is to investigate its wisdom and reveal them in proportion to his power. As the
wisdoms of the Quran are understood, its uniqueness will be understood better, faith in
it will become stronger and this strong faith will lead the interlocutors to fulfill the
requirements of the Divine message. This will be possible by reading in depth.

While the Quran presents parables that happened before its revelation and what
happened in the revelation period, it tells them in exemplary aspects without going into
detail. Because he doesn't want his message to be lost in the details. As a matter of fact,
he does not tell the events he describes in chronological order and from beginning to end,
but rather in sections with message-giving aspects. For example, in the story of Moses,
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which is mostly described in the Quran, life story isn’t told from the birth of Moses to his
death. And his parable is presented in sections in different suras. The story of Joseph
which is described as the most beautiful of the stories, is also similar. For example, in that
story, Joseph's family life and his struggle for tawhid after becoming a prophet are not
explained in detail. For the same reason, the Qur'an does not include too many names of
places and persons in its narratives. However, from time to time, the Quran mentions
place and person names to prove that what it tells happened in real life. This method of
expression also enables what is told to become concrete in the minds. In addition to the
names of many prophets, the name of Mary, the only woman mentioned in the Qur'an,
and the name Zayd, the only companion mentioned among the people of the period when
Qur’an was revealed, are also quite remarkable. Mary is the only woman whose name is
mentioned in the Quran, and Zayd is the only Companion whose name is mentioned in
the Quran. There is a lot of wisdom in both presentations.

Although our tafsirs give extensive information about the wisdom of the
mention of Mary’s name in the Quran many times, they do not dwell on the wisdom of
the mention of Zayd's name. Perhaps this was because of the mention of the name of Mary
thirty-four times as a woman and the mention of Zayd once. However, even if it occurs
once in the Quran, every word and every subject is worth focusing on and researching.
Besides, although his name is not clearly mentioned, there are other verses were revealed
about Zayd. There are verses sent down about other Companions, but the fact that Zayd's
name is clearly mentioned makes him different from the others.

In this article, we will try to reveal the example of this beautiful person that sheds
light on everyone young and old, male and female, with his beauty in childhood, youth
and maturity by emphasizing the wisdom of Zayd's name being clearly mentioned. For
this reason, we will try to explain the wisdom in the mention of the name of Zayd after
summarizing the wisdom of the mention of name of Mary, who is the only woman
mentioned in the Quran, in the verses.

Of course, every subject discussed in the Quran is important, and every name
mentioned by the Quran is worth emphasizing. However, if this name is, like Zayd, has
served the Prophet Muhammad since his early ages, was one of the first of those who
believed in him, played a role in determining many religious rulings, and after living a
life full of Islamic beauties, emigrated from this world as a martyr at the front, it will be
of particular importance. Zayd was a person who entered the Prophet Muhammad's
service at the age of eight and showed his foresight and strength saying I would not prefer
Muhammad to anyone to his father who came to take him with his uncles when he was
a young man at the age of fifteen. The fact that he was one of the first Muslims at the age
of twenty-nine is another indicator of his prudence. After living a fertile life full of virtues
such as sincerity, loyalty, prudence, foresight, wisdom, courage, sacrifice, compassion
and surrender, leaving this world as a martyr at the age of fifties is a special grace of
Almighty Allah for that beautiful person.

Zayd is a person with many attributes who has been a servant of the Prophet from
childhood until the end of his life, his only companion in his migration to Taif, son of the
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Prophet Muhammad before adoption was banned, Hamza's brother in the Mecca era of
Islam and in the Madinah period, Useyd b. Hudayr's brother, the servant of the Prophet
who brought his family to Madinah in the Migration, herald of victory after the battle of
Badr, a benefactor who has received the praise of the Prophet with his good deeds, the
flag-bearer of the muhajirs in the Battle of the Trench, commander in many battles,
commander-in-chief in the last war he was martyred, father of Usama, the commander
appointed by the Prophet on his deathbed; actively participated in determining religious
provisions such as prohibition of adoption, marrying the woman divorced by adopted
person. Zayd is a person who was promoted from slavery to Prophet’s commandership
and finally to martyrdom. In addition to the thirty-seventh verse of Surat al-Ahzab, in
which his name is clearly mentioned in the Quran, there are other verses regarding him.
They will also be mentioned in the article.

Recognition of heroes like Zeyd is of great importance in today's world, where
beautiful role models are highly needed. Because Zayd's example is an example that
guides everyone and can be lived in any period if desired. In this context, we tried to
reveal Zayd's exemplary personality in this study in order to be recognized as a role
model for young people.
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