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Similar to Gods:
Some Words in the Imperial Cult in the Roman Empire

Andrés CID ZURITA*

I. Introduction

When writing the imperial cults, two mayor proposals can be observed about this matter, which
have been divulged for almost a century. The first one is a negative appreciation. This considers
those manifestations as a manipulation from the central power and superficially religious mani-
festations.' If this is true, then how and where do we begin to consider the literature of the period
and epigraphical evidences? The other appreciation considers the imperial cults as part of the
religious system in the Roman World, and the epigraphical records as diverse ways of manifesta-
tion to the emperors and the imperial family.?

II. Some Epigraphical Statements

It is known by the epigraphical records that some emperors refused to be considered as godlike in
life or manipulate the imperial cults, trying to avoid a direct link with the honors presented. This
illustrates that the imperial cults did not always depend of the princeps. Some examples are: Tiberius
refusing divine honors in a letter to the ephors and the city of Gytheum, rejecting any connection
with Augustus or the gods and stating ‘[...] I myself am content with more moderate honors, as
befit men’.’> This example enlightens that the religious change was not always in the hands of the
princeps, but there were others involved in the process, like local elites, politicians in the provinces,
and even the underprivileged.* Cassius Dio reminds in his words when Tiberius says in one
occasion: ‘T am master of the slaves, imperator of the soldiers, and chief of the rest’ and Suetonius
explained that the new emperor refused some titles like Imperator, Pater Patriae and Augustus.” S.
Mazzarino explains the reason of this rejection: “dalla costante ripugnanza del nuovo imperatore ad
ereditare alcune forme decisamente monarchiche dell'ideologia augustea”.®
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Claudius tried to keep the traditions by taking two determinations: a) accepting political dedica-
tions without direct insinuation of divine attributes, like the statues from the Dionysus’ perfor-
mers in AD 43,7 and one inscription exemplifies the municipal tendencies in the establishment of
the cult without any divine insinuation: TiBepiwt KAavdiwt Kaioapt I'eppavikdt Zefaotdt AvTOK-
pdtopt TOV vaov 6 dapog o Tobuwitdv kabeépwoe;® b) the rejection of public divinity like his
decision against the construction of temples to his person by the people of Alexandria in AD 41:
[...] But a priest for me and erection of temples I reject [...] and judging that temples and such
things to the gods alone should be reserved and granted by every age,’ against the temple from the
people of Thasos in AD 42: [...] but I decline the temple because I consider that to be the privilege
of the gods alone." Nero also refused the divine attributes at the beginning of his reign in AD 55:
[...] [- - - -] of the remaining two honors your temple I decline because to gods alone is this honor
to be granted rightly by men, and the gold crown I released to be sent back to you, not wishing at
the beginning of my principate to burden you;" a dying Vespasian exclaimed against the divine
condition: Vae, inquit, puto deus fio."> Some members of the imperial family such as Germanicus
also reject divine honors: your goodwill [...], I accept, but odious to me are your shouts [...]. They
are fitting for the true savior only and the benefactor of the entire race of men, my father and his
mother (who is) my grandmother."

Many of the erected inscriptions were unauthorized records, hence the notion must be removed
from common sense that the emperor or the imperial family had direct responsibility on those,
because the imperatores only tried to put a limit over the private and collective initiatives, but not
always achieving that goal.'"* A considered number of individuals put inscriptions across the cities
of the Roman World, and even when the emperors did not consent about the erection, there were
limited for what they could do. Hadrian on his second visit to the Ephesians was acclaimed as
Zgdg ONvumog,'” knowing that he never accepted a direct link between himself and the gods
(officially). Vespasian suffered the same destiny: the people from the cities openly created
religious manifestations to the princeps, dedicating statue bases with the category of sacred on his
honor." But the cities and the people who honor the emperors and the imperial house go further
than that: Caligula was openly declared a big and eminent god by the Cyzicans: péyiotog kai
[¢]upevéo(ta)tog Beog [[Tdiog ]] Kaioap.” Maybe this last inscription finds the correct
connection with the words of Philo of Alexandria, who wrote that the emperor represented
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himself superior even to the roman gods.'®* However, was it the mistake of Caligula or the provin-
cials? Clearly the provinces fed the ego of the emperor.

It is important to recall that the formulas used on the imperial cults do not differ much from
honors paid to the gods,'” and there were two models for this: one is without cult or divinization
and the other attached the divine potentia of the princeps with the gods.”* J. H. W. G. Liebeschuetz
recognized the imperial cult as secular, but also considers that men believed in the survival of the
empire “[...] from being sincerely and emotionally involved in it”.*' This emotion can only be
understood if we realize that politics and religion were deeply connected in the ancient world.
They cannot be understood as separate processes.”” To think that the imperial cults were only
political reduces all the academic interpretations and even the religiosity of the ancient world.”
Saturninus was very clear in a discussion about the genius of the princeps and the imperial cults
when he said: Et nos religiosi sumus, et simplex est religio nostra, et iuramus per genium domini
nostri imperatoris, et pro salute eius supplicamus, quod et vos quoque facere debetis.** It is obvious
that Saturninus was defending the religious expressions of the Romans, and the public rejection
of the Christians was a problem for the continuity and safety of the empire.”® The ancients could
not understand the politics separate from the religious manifestations. Even A. D. Nock could not
reject the idea of religion-imperial cults (= emotions-actions) when he wrote: “There were no
doubt moments of intense emotion”.* A response letter from Caligula expresses the link between
politics and religion, considering both as important and emphasizing the religious character of
the Greek fashion in direct actions towards the emperor: “I have read the decree given to me [...]
and have noted that you have spared no extravagance in your zeal and piety towards me, in that
you have each personally offered sacrifice for my welfare and have joined in a common festival
and have decreed the greatest honors you could [...]”.*” This was a moment of intense emotion.

Undoubtedly, the founder of this tradition was Julius Caesar, and Augustus exploited the formu-
las. Just after the battle of Pharsalus in 48 BC, Caesar was called a living god by the Demetrians,
just as I'diog TovAlog Kaioap avtokpdtwp Bedg,* but some scholars believed that the inscriptions
were set up after that date.”” He was also called savior and benefactor of the mankind by the Cart-
heians also considered as godlike: ‘O dfjpog 6 KanBaiéwv tov Bedv kat adtokpdtopa kai cwtipa
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MG oikovpévng I'diovIovAiov Kaioapa.® This inscription and the plausible date of 48 BC are quite
curious because at the same time there was another one from Ephesus and the community of
Asia,” calling him god manifested and savior of all mankind: T'aio[v] TovAtov [...] Kaicapa [...]
TOV anod Apewg kai A@podeitng Beov Empavii kal kovov Tod dvBpwnivov Piov cwtipa.”? Consid-
ering this last epigraphical record, it provides information about Caesar’s benefactions because
the usage of evepyéta is so significant, not only for the conceptualization but also for the herme-
neutical meaning of the dedicators and the readers.” Pergamum expressed their gratitude upon
Caesar recording ‘O Sfjpog €tipeoe TOV €¢avtod cwtipa kal evepyétny I'diov Tovhwov [...] Kai-
oapa;** Athens did the same and recognized the saving and benefactor character of Caesar: [I']diov
Tovhov Kai[oapa] ... cwtipa ka[i evepyétnv].” The Latin part of the empire was quite moderate,
and for this key aspect there are two inscriptions: the first one was settled by legal permission
(now is preserved on the Vatican Museums) and they did not call him a god in the Greek style,
but divine: Divo Iulio iussu populi Romani statutum est lege Rufrena.’® The other inscription talked
about the genius of Caesar that was accepted by the Senate and People of Rome and now is held
among the Roman gods: Genio deivi Iuli parentis patriae quem senatus populusque Romanus in
deorum numerum rettulit.”’

Julius Caesar’s son-in-law was also called god, but his divine relation was officially considered by
his birthday and the beginning of good things for the world, just as the Priene inscription records:
[...] fip&ev 8¢ Tt kOopWL TV O avTOV ebavyeli[wv 1) yevéDAog Nué]pa tod Beod.”® Augustus was
called god, son of god and god of god. These three titles are very important for the statement of
this research, because they enclose a significant part of the discussion about the divinity of the
Roman emperors. There is no need to believe that these titles were only official because several
inscriptions were found of spontaneous initiative.”” Someone can be divine yet not necessarily a
god in the strict sense of the word, and this is a problem that still arises when the studies of ancient
pagan religion try to explore and explain the subject, since the line between man and god on an-
cient epigraphs is blurry. A useful tool for this problem is the language-game, a world of con-
structing meanings.*’ Clearer is the sentence of the academic J. Smith: “what we study when we
study religion is one mode of constructing worlds of meaning, world within which men find them-

selves and in which they choose to dwell”.*!
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In the imperial cults it must be considered that every action, whether it be a political or social
expression, had an inherent religious transmission.*” W. S. Ferguson thought that the Hellenistic
ruler cult was similar to the Roman ruler cult, and A. Momigliano observed an obvious line for
this dilemma: from heroes-cult to Hellenistic rulers, then to the roman magistrates and finally to
the roman emperor.” S. Price has denied this theory, considering there was no continuation in
the reification of ruler cults.* The alleged relationship is known as ic60eot Tipai. This concept can
be translated as “honneurs pareils a ceux des dieux”,* “honours equivalent to those given to the
gods”,* or “honours equal to those bestowed upon the gods”.*” Despite of the subtle difference on
the translations, there is no need to believe that the emperors were similar to the gods.* D. Fish-
wick said that the monuments rendered to the rulers were not tepévn - for the gods but onkoi -
for humans,* and Cassius Dio conveys that in the year 29 BC when the people of Pergamum made
the arrangement for a temple for Augustus and Rome, but Dio used the word tépevog, considering
the goddess and not Augustus as the principal deity.” This example evidences the importance of
words, the translations and the interpretations. Caesar’s death closes a way to understand the ho-
nors to politicians and generals, the so called ic00eot Tipai.

Commonly the title Oe6g was conferred after the death of the individual® but at some point, in
history it was bestowed upon the living (see Julius Caesar). Records of this religious title could be
tracked back to the decree in honor of Ptolemy V, an ever-living king and 6e0g ¢k 6e0d kai Oedg
kaBdamnepQpog 6 ¢ Totog kai Oaipiog vidg.™ Official or unofficially, the emperors were addressed
as living gods and as having the power of gods, perhaps for eulogy, recognition, religiosity or just
politics like Gordianus - ®@e0g T'opd.,> and the title invictus that was understood as an unofficial
title years ago, and now the interpretations of official contents in four documents might indicate
that it indeed had official status.’* Aurelianus was related with the Sol Invictus, keeping the reli-
gious sentiment of the period, and some inhabitants believed that, just as the papyrological record
in POslo 3.96.1.14 and the POxy 7.1036 who calls the emperor as dvikntog. For this point, J. De
Jong declared “it may be that the appearance of dvikntog in imperial titulature in third-century
papyrus texts does reflect the perception of Aurelian's imperial representation by at least some
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inhabitants of Egypt”.” And similar it must be for Domitian with the plausible inscription of him,
which calls the princeps as unconquered god - Avtokpdtopa Kaioapa Zefaotov 'eppavikov avi-
Kkntov Ogdv.>

For instances of eulogy and thanksgiving, there are inscriptions like that of the people of Larisa to
Claudius for the buildings and attention of the princeps: Oedov KAavdiov 6 8fjpog 6 Aapetoaiwy.”’
In 30-29 BC, four lamplighters of two temples in Egypt made an oath to Octavian, calling him
Kaioapog Bedv ¢k Be0d.” Here, a potential word was found: god of god. If a lamplighter’s oath is
curious, then an oath made by some sheep farmers would be even more curious and significantly
less common after reparations and re-erection of the surrounding walls of the temple: They have
made an oath for the safety of the emperor, writing again the formula On¢p Kaioapog Avtokpd-
Topog oD ¢k Oeod.” The people from Cyzicus without any complication or doubt recognized
the emperor Caligula as the biggest and most eminent god: uéylotog kai [¢]mgevéo(ta)Tog Oeog
[[TCdiog]] Kaioap.” On the other hand, Claudius was celebrated as god for this birthday at the
official festivals and banquets of Pergamum - Xefactod Tifepiov Kaioapog Oeod yeveOAiw.®' The
epigraphical records go even further and by the Coan decree. It was declared Augustus as a god
and even superior to the Olympian Gods, but not by power, but by his benefactions to all men:
Avtokpdtwp Katoap ngf) vidg, Qg(‘)q [ZeBaotds, Taig eig mavtag avBp]wmovg evepyeoialg Omep-
tefetkag kai Tovg Olvpumiovg Beovg.” A similarly enthusiastic epigraph comes from Mytilene,
when the people of the polis decreed that Augustus had a heavenly reputation and possessed the
power and authority of the gods, and the city would do anything to deify him.” In Pergamum it
was declared that Augustus was a god and son of god of every land and sea, and even the overseer
([Avtokpdt]op[a K]aioapa [0]eod viov Beov Zefaoto[v] [mdong] yilg k]ai O[ardoong &]n[om]-
t[nv]).** After a century, the name of Augustus will be associated as a title, and sometime later
from the time of Marcus Aurelius, someone named Tiberius Claudius Milatos as bpvwdod Beod
Avyovotov (‘singer of hymns of the God Augustus’) and her daughter was priestess of the God-
dess Faustina - iepeiag 0edg Oavoteivng.®

In official titulature, the ruling emperor was associated in some cases with the divinity of the dead
emperors, as is the case of Tiberius and others. He was officially saluted as [T]ipép[iog Kaioap
Oeod ZePaotod viog Beod TovAiov viwvog XePfaotodg], linking his person with official gods Au
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gustus and Caesar;* Titus and Domitian were saluted as sons of the god Vespasian (6eod Oveo-
naotavod Xefactod vid®™); Heliogabalus as div[i] Antonioni Magn[i fi]l(io), divi Sever(i) n[ep(o-
ti);* Hadrian in the statue base erected by the linen workers as 8[e00] Tpaiavod ITapBukod vi[ov]”
or in the thanksgiving for distributed food among children: [Imp(eratori) Caesari] divi Trai]ani
[Parthici] fil(io) [divi Nerv]ae [nepoti] [Traiano Hadr]iano [Aug(usto)|...] [pueri et pJuellae [ali-
mentariae;’® Marcus Aurelius was saluted in Samos and linked as heir and grandson of gods:
av[tokpatopa Kaioapa M]apko[v AdprAiov Avtwvei]vov Z[efactdv, Beod Avrw]veiv[ov vidv,
Beod Adpravod viwvdv, Beod Tpatavod ékyovov, Beod Népova dndyovov;”' Antoninus Pius is
even remembered in a judicial verdict of the titles and divinity of his predecessors: 8[eo]d Adpia-
v[od vi]og Beod Tpat[avod ITapBikod] viwvog Beod Nép[ova] Zélgyovoq.” Caligula, despite knowing
that Tiberius was not considered a god by the Roman estate, tried to associate his principate with
another imperial divinity, and for this, he found the utilization of the formula Avtokpdtwp Ze-
Baotog Kaioap, Beod Xefactod éxyovog, Tifepiov Kaioapog viwvdg as the solution for the correct
transmission of power.”

The title of Be6g was not the only one bestowed upon the emperors, and there are two peculiar
variations of this divine word in the imperial cults. They were also addressed as fei6otatog. Some
emperors were known for their military capability, such as Septimius Severus who was addressed
by a scribe as most divine: [Bet]otdto[v] AvTtokpatopog Kaioapog Aovkiov Xemtipiov [Zeovr}-
pov]”, and with Caracalla who were called in a formal petition as Toig peyiotoig kai O[e]i[o]TaToIg
Kupiowg fiu[@v Zeovnpw kai Avtwvivw.” In the third century, several emperors were acclaimed
with titles such as Maximinus and Maximus as 6 péylotog kai Betéotatoc.”® In Moesia Inferior,
Gordianus was saluted with the same formula” and even as a god.” Phillipus the Senior was ac-
claimed as 6 Beldotatog Zef.,” 6 péyiotog kai Betdotatog,” 6 Bedotarog Avt. Kaio. M. Tov.
®W\.,* and using the name of Augustus as a title with the formula of the most divine: Oei6otatog
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Avy. Tovkiov @hinmov ZePaoc.*” The same official formula was repeated with Decius in Achaea
and Thrace.” In Achaea, Gallus was known as the lord of us, the biggest and most divine, embod-
ying the word kvplog as a royal title adding now a divine aura: 6 xOplog fud®V 6 HéyloTOG Kal
Beldotatog Avt. Kaio. F'al.** Valerian, Gallienus and the young Valerian were acclaimed in the
form of most divine, a word given to them to state their beyond human status: toig Betotdrtolg
Avtokpdtopot IT(omhiotg) Atktvviolg Ovadeptoav® kai TaAAnvd kai Ovadeptav®.® The other va-
riation is the title Beo@i\éotatog which singularity is important, because it can be translated as
‘dearest to the gods’ and ‘most god-loving’. It is common to find this title after the collapse of the
Severan dynasty and it seems that the concept tried to calm the stormy years of anarchy. Gaius
Julius Vero, better known as Maximus (AD 235-238), was called on Latin inscription as nobilissi-
mus Caesar, but in the Greek inscriptions is called 8eo@i\éotatog Kaioap,* Hostilianus was ad-
dressed as 6 Beopiléotatog I. Oval. Oot.* In the reconstruction of the Nicaea Council, it is said
that Constantine was the most God-loving emperor - @go@ileotatov Bao\éwg.

The first princeps open a new form of official and unofficial dedications. Augustus was celebrated
in 29 BC by the Senate and the People of Rome as a savior and protector: Imp(eratori) Caesari divi
[...] re publica conservata.®® Twenty years after that acclamation, Augustus was given a supplica-
tion in the Fasti Cumae: Imperio Caesaris Augusti custo[dis].*’ Certainly, these two inscriptions
do not expose any divine attribute in the Latin West, but in the Greek East the story was quite
different. The word for this difference is owtrp. The soteria is understood as a power of safety,
protection and many others. In the Greek world, it was understood as a language to express grat-
itude to the gods or individuals with divine potential “tying the dedicator to the divine in a per-
sonal relationship”.”® The application of this word is not just from the Principate alone. Some
utilization of this concept can be established even before the Principate (like when Antiochos -the
founder of the Seleucid dynasty- died, it was obviously deified, and also honored as savior: Avtio-
X0 AoMwv Zwtijpo[g]).”! It seems like some poleis repeated the same formula when speaking
of Julius Caesar since he was also called soter in his lifetime, but not by any official dedications
approved by the imperator; for example: in Mytilene IGR 4.57, in Megara IG 7.62, in Athens IG
22.1222 and 6 dfjpog [I']diov Tovhiov Kai[oapa dp]xiepéa kal diktd[topa TOV £a]uTtod cwtipa
ka[i evepyétnv.”? However, this presents a predicament, given that not only emperors were ac-
claimed as soter. For example, two politicians were saluted as saviors: Publius Servilius Isauricus
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in ca 47 BC and Gaius Julius Xenophon in the first century AD.” So the question is: Were Gaius
Julius Xenon and Publius Servilius Isauricus divine ones? Not really. And this is because of the
nature of the two inscriptions as political dedications. So, A. Harnack was wrong on his interpre-
tation that “a Saviour (cwtrp) could only be represented somehow as a Divine being” and I. Ezea-
ni was right when he considered the particularity of soter as a sign of gratitude and used as an
official form of recognition.”

Hadrian was acclaimed as soter and also as ktistes (a founder), which can be supported by a list of
thirty-three inscriptions on altars evidencing this relation between the communities and the em-
peror.” Even through the historical process known as anarchy, the titulature kept some formulas
to the princeps. Gordianus was acclaimed in Egypt as ktiotng kai cwtip tfi¢ mdAews.” Claudius
is one of the best examples for this. The attention of the emperor with the empire is even recorded
by his own words in the imperial edict of Tegea, trying to relieve of economic problems of not
only Italy, but of the provinces as well: cum et colonias et municipia non solum Italiae verum etiam
provinciarum item, civitatium cuiusque provinciae lebare oneribus vehiculorum praebendorum
saepe temptavissem et cum satis multa remedia invenisse mihi viderer potuit tamen nequitiae
hominum non satis per ea occurri.”” In Sidyma (Lycia), Quintus Veranius, legatus propretorian of
Claudius, erected an inscription to the @¢oig owtfpotl ZePaotois,” bringing special attention to
the Gods Augusti; in Athens Claudius was addressed as savior of the world - cwtfjpa T0D kdopov.”
If soter means safety, it is quite obvious to relate it with another title: ém@avéotatog. The presence
of the emperor across the empire was not physical at all, but through images, temples, altars, de-
dications, and any form of cultic devotion. That is why it is not strange to find epigraphical records
with this usage: Caligula was addressed as the biggest and the most manifested of the gods by a
decree from Cyzicus - peyiotw kai émpaveotaty e Laiw Kaioapt.'™ Trajan, keeping the tradi-
tion, was acclaimed as savior and benefactor of the world - [Népov]av Tpaiavov Kaicapa I'epud-
vikov ZéBaotov TOV gbepyétav Kai cawtnpa tdg oiknuévag 0 Sapog St T® TPWTW OTPOTAYW

Movoaiw T® Movoaiw.!*

Some emperors were associated with specific gods: Tiberius was acclaimed as TiBepiwt Ka[ioapt

Yefaotod] Pl Zsﬁaoy[dn] Ad I.(q{t[sr](p)\iwl Aloeiwt, with the healing function just as M. de

102

Rossi recalled;'” Claudius was assimilated with Poseidon and Asclepios in a Coan round altar as

KAavdiov Kaioapog Zepactod Ilood@vos Aopalleilov;'” Augustus was recognized as Apollo

> IGR 4, 433; Keil - Premerstein, Lydien IT 1098 = IGR 4, 1276.
¢ Harnack 1901, 189; Ezeani 2010, 70.

% 1G 12.6, 503-536.

% POxy 50.3593.

71LS 214 = CIL 3, 7251 = Smallwood 1967, 375.
*1IGR 3, 577.

2 1G 2% 3273.

100 TGR 4, 146.

011G 12.2, 544.

121.Cos Segre EV 135; De Rossi 2016, 77.

151G 12.4, 417.
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Fleutherios in Alabanda,'®

Zeus Boulaios,'” as Zed¢ EAev0éplog'® and in Mytilene too,'”” and
Zeus Caesar Olympios,'”® Hadrian was recognized as [Avtokpa]topt Kaioa[pt Tpaiavar Adpia-
v]@t O(\)vumiw!'” and in his second visit to Ephesus as Zebg O\vumog; ' Nero by official decree
from Acraephia was potentially addressed as lord of the entire world and new Helios k6opov

kOplog Népwv [...] véog'HAog. !

To conclude, a change has to be made. There is information after the battle of the Milvian Bridge
in AD 312 which shows that in the city of Cirta in Africa, the priesthood for the gens of Flavia was
settled as an attempt to again establish a link the emperor and his family with the tradition of the
imperial cults, but Constantine took away all his portraiture from the temples.'”> When Constan-
tine died, he was divinized.'"” The Senate of Rome begged for the body but it was all in vain. Now,
a new city has the privilege: Constantinople, and with this city comes a new form of funeral. No
more apotheosis, the norm now is a Christian burial, and in a Christian church.'*

II1. Final Considerations

Artemidorus said that the ruler was not a god; the ruler had the power of a god - 16 kpatodv yap
Stvaurv €xel Beod.'> Th. Witulski avoids some interpretations from the ancient world, and he
believed that in the Greek context, the subjects worshipped the sovereigns who ruled over them
as gods."'® Elias Bickerman clearly manifested on a conference that “we should not confuse the
divinity and the association with the divine. The monarch by the grace of God, by definition is no
deity himself.""”

Even if the inscription considers the emperor and the imperial as gods, the rulers were not gods
in the very sense of the word. The epigraphical records must be seen under a hermeneutical anal-
ysis and not literally. Obviously, the rulers and their families were considered special for their
position, but to speak openly that they were gods is a misinterpretation. Just as S. Price said: the
emperors were something else, and the function of the gods must be understood as power and

not as a personification."®

14 OGIS 457.

105 SEG 47, 218.

106 IGR 1.5, 1295; SEG 8, 65.

071G 12.2, 156 = IGR 4, 62.

181G 12.2, 656 = IGR 4, 95; cf. IG 12.2, 206 from the time of Tiberius.
19 T.Pergamon 2, 374; .Smyrna 622.

10 T.Ephesos 4, 785.

U1G 7,2713 = Small. 64.

12 Aur. Vic. 40.28; Eus. V.C. 4.16, cf. with the mistake of Soc. Hist. Ecl. 1.18.
113 Eut. 10.8.3.

114 Price 1987, 102.

15 Onir. 2.36.

116 Witulski 2007, 38.

17 Bickerman 1973, 7.

118 Price 1984b, 94-95.
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Tanrilar Gibi: Roma Imparatorlugu’nda Imparator Kiiltiindeki Baz1 ifadeler
Oz

Augustus o6ldiigiinde imparatorluk kiiltleri tiim Akdeniz’de yayginlasmisti. Buna istinaden, prin-
ceps ve imparatorluk ailesine yonelik tanrisal ve tanrilastiran sozciiklerin nasil tiretildigini ve eger
bu ifadelerin (giinliik yasamda bile) tanrisalligin samimi bir sekilde dile getirilmesi ya da yaranma
olup olmadigini hatirlamak 6nemlidir. Se¢ilmis baz1 Yunanca ve Latince yazitlarin yorumlanmasi
yoluyla, bu ¢aligma c¢esitli zit 6geler sunmay1 ve imparatorluk kiiltleri konseptine yeni oneriler
getirmeyi hedeflemektedir. Zira bu dini disavurum sadece devamlilik ve eklemelerle giden bir kiilt
formu degildi. Aslinda veriler, diger yonetici kiilt formlariyla karsilasgtirildiginda bazi farkliliklar
gostermektedir. Ifadelerin énemi iiniktir: bir kiginin ya da cesitli bireylerin ifade edilmesini ol-
dugu gibi ya da mecazi olarak gosterebilmektedirler. Yazitlarin bireylerin retorigini abartabile-
cegini ve L. Wittgenstein’in isaret ettigi tizere, “dil oyunu”nun yok sayilamayacagina dikkat etmek
onemlidir.

Ayrica, cografi yerler ve Kkiltiirel disavurumlar nedeniyle imparatorluk kiilt ifadeleri
degisebileceginden bunlar1 dikkate almak Onem arzetmektedir. Makalede, dini ve politik
icerikteki epigrafik veriler ve edebi metinler ¢ercevesinde, imparatorluk kiiltii titulatiirii ve hali
hazirda devam sorunlar hakkindaki bazi diisiinceler gozlemlenebilir.

Anahtar Sozciikler: imparatorluk kiiltleri, Roma imparatorlariin tanrisalliklari, Eski Yunanca
Yazitlar, Latince Yazitlar.

Similar to Gods: Some Words in the Imperial Cult in the Roman Empire
Abstract

When Augustus died, the imperial cults were widely spread all over the Mediterranean. Con-
sidering that, it is important to recall how the divine and divinizing words were produced for the
princeps and the imperial family, and, if these words can be seen as a sincere expression of divinity
(even in life) or just as a form of adulation. Through the interpretation of a few selected Greek
and Latin inscriptions, the following study seeks to establish various contrasting elements and to
put forward new suggestions to the concept of imperial cults, since this religious manifestation
was not the only form of cult with continuations and additions. In fact, evidence has shown a
number differences when compared to other ruler-cult forms. The importance of words is unique:
they are able to literally and figuratively show the expression of a person or several individuals. It
is important to note that inscriptions can exaggerate the individuals’ rhetoric and that “the lan-
guage-game” cannot be forgotten, as L. Wittgenstein pointed out.

Furthermore, the geographical locations and the cultural manifestations are important to con-
sider as the imperial cult words may vary because of it. By using the religious and political epigra-
phical monuments and the literature of the period, some ideas can be tracked about the titulature
of the imperial cult and the problems that still arise.

Keywords: Imperial Cults, Divinity of Roman Emperors, Greek Inscriptions, Latin Inscriptions.
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